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PREFACE. 


Some explanation may be required of the reasons which have led to the adoption of the 
order in which the Epistles of St. Paul are arranged in the present Edition. 

That order is designed to be chronological; in other words, the Epistles are placed 
according to the time in which they appear to have been written. 

Let it be premised, however, that this arrangement does not imply any disparage- 
ment of the order in which they are usually disposed in other editions of the Original, 
and in the English Authorized Version of the Holy Bible. 

That order has its appropriate uses. It has been received for many centuries in 
our own and other countries. The Calendar of our Liturgy is conformed to it. It could 
not therefore be disturbed without much consequent embarrassment. . 

But the question may properly be entertained,—whether, in addition to that 
common order, another arrangement may not also be provided for private use ? 

The order commonly received, it is well known, is not chronological. 

The Epistle to the Romans, which there stands first, was written after the Epistles 
to the Galatians and to the Corinthians; and it is generally acknowledged, that the two 
Epistles to the Thessalonians, which are placed in the common order among the last, 
were the first Epistles written by St. Paul. 

Various opinions have been given concerning the reasons which produced the 
common arrangement. 

Some ancient writers supposed, that it was caused by considerations of the com- 
parative proficiency of those persons to whom the Epistles were addressed'. Others 
conjectured that it arose from regard to the importance of the Cities to which the 
Epistles were respectively sent, or to the length and copiousness of the Epistles them- 
selves ’*. 

The last opinion seems to be most probable *. 

The order commonly received is not, however, precisely that in which the Epistles 
are found in the most ancient Manuscripts. In very early copies of collections of 
St. Paul’s Epistles, the Epistle to the Hebrews was placed between the Epistles to the 


* So Primasius, Priefat. in Epistolas Pauli (p. 416 of vol. 68 of Migne’s Patrologia), “ Movet quosdam, 
quare Romanorum Epistola in primo sit posita, cm eam posted scriptam ratio manifestet. Unde intelli- 
gendum est, ita omnes Epistolas ordinatas, ut prima poneretur, qu ad inferiores (qu. infirmiores ?) fuerat 
destinata, et per singulas Epistolas gradatim ad perfectiores veniretur.”” 

* See Theodoret, Preefat. in Epist. 8. Paul., p. 8, vol. ili. ed. Hal. 1771. 

? And has been adopted by Dr. Mill, Prolog. N. T. num. 287; and by Dr. Lardner, eee vol. iii. 
p. 457, ed. Lond. 1815. 
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Galatians and the Ephesians'. And in most ancient Manuscripts now extant’, the 
Epistle to the Hebrews is placed before the Epistles to Timothy and Titus *, and not 
after them, as in the majority of modern Editions. 

It is also worthy of remark, that in some of the earliest Manuscripts which have 
been preserved to us, the Epistles of St. Paul are placed after* the General Epistles 
of St. James, St. Peter, St. John, and St. Jude, and not Jefore them, as in the common 
order. 

In addition to such considerations as these, the following reflections presented 
themselves to the Editor of this volume. 

The present Edition of the Greek Testament is designed mainly for the use of 
younger students of Theology. 

What therefore is the order, in which the Epistles of St. Paul may be read most 
profitably by them ? 

There seemed to be only one answer to this inquiry,—The order of time. 

In confirmation of this opinion, the following reasons may be adduced ; 

It has pleased Almighty God to bestow upon His Church an Apostolic History, as 
well as Apostolic Epistles. The Apostolic History, written by St. Paul’s faithful com- 
panion the Evangelist St. Luke, illustrates the Apostolic Epistles, and is illustrated 
by them. 

But the benefit of this mutual illustration is much impaired, if the Apostolic Epistles 
are not studied in connexion with, and in the order of, the Apostolic History. 

On the other hand, if the Epistles of St. Paul are read according to the sequence 
of time, the student has at hand an inspired running comment upon them, in the Acts 
of the Apostles. 

Again; if the theological student does not read St. Paul’s Epistles in chronological 
order, but approaches them in that order in which they are commonly presented to his 
view, he will commence his task with the most difficult of all the Epistles of St. Paul,— 
the Epistle to the Romans. 

He will enter upon his arduous undertaking without due previous areparation, and 
will find himself perplexed, and perhaps discouraged; and he may even be betrayed into 
distressing doubts, or dangerous errors, from which he would have been preserved, if he 
had come to the study of that Epistle in the natural order of time, when he would have 
been familiarized with the thoughts, the diction, and the teaching of the great Apostle ; 
and would thus have been prepared and qualified for the study of the Epistle to the 
Romans by the previous discipline and training, which would have been afforded him by 
a careful perusal of those other Epistles which were written by St. Paul before the date 
of that Epistle. | 

Another reflection suggests itself here. All who believe the Gospel, regard the 
Apostle St. Paul with religious reverence, as a chosen vessel of God to bear His Name 
before the Gentiles‘, and acknowledge him to have been a wise master-builder of the 


" See Cardinal Ma's note in his edition of the Codex Vaticanus, vol. v. p. 429, Rom. 1858. 

* In the Alexandrine MS., the Codex Sinaiticus (), the Vatican MS., the Codex Ephrem, and the 
Coislinian MS. 

* As it is in Lachmann’s Edition, Berolini, 1850. 

‘ As they are in the editions of Lachmann, Berolini, 1850, and Tischendorf, Lipsiw, 1859. 

® Acta ix. 15. 
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Church'; and they are persuaded, that the Epistles written by his instrumentality were 
given by inspiration of God, and are no other than words which the Holy Ghost 
teacheth’? ; and that though addressed in the first instance to particular Cities and 
Churches, they were designed for the perpetual edification of the Universal Church of 
Christ in every age and place*. They also know, that the Divine Being Who inspired 
the Apostle, is a God of Order, and that He does every thing by counsel, measure, 
number, and weight‘, especially in the building up of His Church; and they will there- 
fore feel a strong persuasion, that St. Paul’s Epistles are not to be viewed as mere dis- 
jointed and fugitive essays, thrown out extemporaneously on the spur of the moment; 
but that they have a mutual connexion and coherence, and that they were designed by 
the Holy Spirit of God to bear a reciprocal relation to one another, and to lend mutual 
help and support to each other, like joints and members of a well-organized body; and 
to instruct the World in the religion of Jesus Christ, by a well-ordered system of doc- 
trine and discipline; and that therefore, if the Epistles of St. Paul were arranged in 
chronological order, they would be found to form a consistent and harmonious whole. - 

This anticipation is fully realized by the result. 

Let the reader commence the study of the writings of the divine Apostle with that 
Epistle which was first produced, the First Epistle to the Thessalonians; and let him 
pursue that study in regular order of time, with the Acts of the Apostles at his side, till 
he reaches the limits of that Apostolic History, and till he arrives in due time at the 
conclusion and consummation of all the Epistles, in the Second Epistle to Timothy; and 
he will thankfully acknowledge, that such an order of study is the most agreeable to 
reason, most gratifying to the intellect, most productive of spiritual benefit to his own 
soul, and will be most salutary to the souls of others also, whom he may be called upon 
to teach, if he is ordained to the Pastoral Office. He will recognize the blessed truth, 
that in reading St. Paul’s Epistles, he has not only been following the Apostle in his 
travels, and labours, and sufferings for Christ, but that he has also been learning a lesson 
of Christian edification; that he has been there trained in the best method of building 
up himself and others, by God’s grace, in the Christian Faith; and that he has been 
admitted to behold the great Apostolic Architect in his spiritual workshop, and has 
seen him, as 1t were, with rule and compass in hang, drawing the plan of his Apostolic 
work, and then laying its foundations deep and strong, and placing the first stone of the 
sacred edifice, and gradually rearing the fabric, which rises silently and securely, with- 
out noise of axe or hammer, like the Temple of Solomon’, till it stands in stately 
grandeur before the delighted eye, a glorious building, complete in all its parts and 
proportions, and perfectly compacted, harmonized, and adorned, in solidity, symmetry, 
and beauty. | 

The proofs of this statement will be submitted to the reader’s consideration in the 
Introductions prefixed to the several Epistles. 

In the mean time it may be observed, that St. Paul, in his earliest Epistles, par- 
ticularly those to the Thessalonians, begins with laying down those sacred elementary 


’ 1 Cor. iti. 10. 

* 1 Cor. ii. 18. Cp. St. Peter's testimony, 2 Pet. iii. 15, 16. 

* As is excellently expressed by Tertullian (c. Marcion. v. 17), “Ad omnes Apostolus scribit, dum ad 
quosdam.” * Wiad. xi. 20. "© 1 Kings vi. 7. 
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truths, which are enumerated in the Epistle to the Hebrews as among the frst principles 
of the doctrine of Christ',—namely, the doctrine of Repentance, and of Faith, and of 
the Resurrection of the Dead, and of Eternal Judgment’; that in the next Epistle, that 
to the Galatians, he vindicates his own Apostolic Commission; and in that Epistle, and 
in the Epistle to the Romans, he proclaims the Universality of the Redemption provided 
by God in Christ for all of every nation under heaven who accept the Gospel by Faith, 
as the only means of Justification, and as distinguished from the Ceremonial and Moral 
Law, which was preparatory to the Gospel*. He thus fortifies the citadel of Christian 
doctrine with strong buttresses and bulwarks against the assaults of false Teachers, who 
undermined its foundations. 

In the two Epistles to the Corinthians‘ he provides for its internal safety, by 
cementing it strongly with Christian Charity, and makes it to be like a City at unity 
with itself *, 

It was not till he had trained the Church by this preparatory discipline, that the 
holy Apostle ventured to speak fully of the great mystery of Godliness, the Incarnation 
of the Son of God, and of the means by which its blessings are dispensed to all the 
faithful members of the Mystical Body of Christ; and to dilate on the practical duties 
which result from the doctrine of the Incarnation, and of their incorporation in Him. 

He has accomplished this blessed work in the two Epistles to the'Ephesians and 
Colossians; in the former of which ® he displays the doctrine of the Incarnation in its 
divine splendour; in the other he defends it from those who would mar and obscure it. 

The Epistle to Philemon, written at the same time, 1s a practical application of the 
same doctrine of the Incarnation to the solution of a great social question, that of 
Slavery ’. 

The Epistle to the Philippians completes St. Paul’s labour of love to the Gentile 
Churches °. 

In the Epistle to the Hebrews he performs a similar office to his own kindred °. 
Both of these Epistles are built as a superstructure on the doctrine of the Divinity of 
_ Christ, and of His Incarnation. 

The Epistles to Timothy and Titus naturally fall into the last place. When he 
wrote those Epistles, the Apostle was like the great Lawgiver of the Hebrew nation 
when about to leave the world. St. Paul would therefore provide for the government 
of the Church after his decease in all future ages. Moses appointed a Joshua, one 
person only, because the people was one, and was destined to dwell in one country, and 
gave him a solemn charge'*. St. Paul appoints several persons, such as a Timothy at 
Ephesus, and a Titus at Crete, and others in other great Cities of the world, to be his 
successors, and to execute Apostolic functions in various places, because the Church of 
Christ 1s universal. And in writing to two of that Apostolic family, Timothy and Titus, 

' Heb. vi. 1, 2. 

* See below, Introduction to the Epistle to the Thessalonians, p. 4. 

* See Introduction to the Epistle to the Galatians, p. 41, and to the Romans, pp. 189—201. 
* See Introduction to those Epistles, pp. 73—76. 

* Ps. exxii. 3. 

* See below, Introductions, pp. 275—278. 809—3812. 


” See the Introduction to that Epistle, pp. 333 —336. 
" See below, pp. 8340—342. * See below, pp. 369—374. © Deut. xxxi. 14. 23. 
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he has bequeathed a spiritual legacy to all Christian Bishops, and has left a pattern of 
Church-regimen and polity, even to the end of time’. 


Thus, then, in contemplating St. Paul’s Epistles arranged in chronological order, 
we behold an uniform system of Christian Doctrine and Discipline. 

The reader, therefore, it may be hoped, will not require an apology for the adop- 
tion of that order in the present edition.. He will not be unwilling to concede, that 
if the writings of Heathen Authors, which have any historical value and connexion, 
have been thus dealt with by recent Editors, and if a chronological arrangement has 
been adopted by them, in lieu of, or in addition to, the order which existed in former 
editions, a like principle may be reasonably accepted in an edition of the Epistles 
of St. Paul®. The readers of Uschylus, it may be presumed, have now concurred in 
the reasons, which induced some recent Editors* to place the Supplices first, and the 
Orestean Trilogy last, in their recensions of his writings. All academical students, 
who desire to read intelligently the writings of Aristophanes, will thank those Editors * 
who have removed the Plutus from the place which it occupied in the older editions, 
and have put the Acharnians in its room, and have arranged the other Comedies 
in their proper historical series. All will acknowledge the wisdom which dictated 
Bentley’s remarks on the importance of studying the writings of Horace in chrono- 
logical order*. And although, from the miscellaneous character of the Roman Poet's 
compusitions, such a chronological arrangement of his works was not easy of adoption, 
yet all will be disposed to commend the labours of a late learned Canon of St. Paul’s, in 
giving practical effect to Bentley's remarks, and in publishing the works of Horace 
arranged in order of time ‘. 


' See below, Introduction to the Epistles to Timothy and Titus, p. 432, and ep. pp. 444, 445. 

* A principle already adopted in the valuable volumes of Conybeare and Howson, “The Life and 
Epistles of St. Paul,”’ 2nd ed. Lond. 1856, 2 vols. 

* e.g. Hermann, iu his edition of Aschylus, 1852; and before him, Professor Scholefield, Cambridge, 1828. 

‘e.g. Walliam Dindorf, London, 1825; Immanuel Bekker, Lond. 1829. 

* Which deserve to be placed before the student’s eye, especially on account of the important moral lesson 
with which they conclude. “His jam positis, primum Horatii opus statuo Sermonum librum primum, quem 
tnennio perfecit intra annos xtatis xxvi. xxvii. xxviii.; postea Secundum triennio itidem, annis xxxi. xxxii. 
xxx1.; deinde EHpodos biennio, xxxiv. et xxxv.; tum Carminum librum primum triennio, xxxvi. xxxvii. 
xxvii; Secundum biennio, xl. xli.; Tertiumque pariter biennio, xiii. xliii.; inde Hptstolarum primum 
biennio, xlvi. xlvii.; tum Carminum lid. quartum et Seculare triennio, xlix.1. li. Postremd Artem Poéticam 
et Epistolarum librum alterum, annis incertis. Intra hos cancellos omnium poématiwn natales esse ponendos, 
et ex argumentis singulorum et ex Annalium fide constabit. Inde est, quod in Sermonibus, et Epodis, et 
Carminum primo, Cesar semper, nunquam Augustus dicitur; quippe qui id nomen consecutus est, anno 
demum Flacci xxxix.; in sequentibus verd passim Augustus appellatur. Inde est, quod in Sermonibus et 
Epodis Jurenem se ubique indicat; et quod sola Satirarum laude inclaruisse se dicit, ut Bucolicorum tum 
Virgilium (Serm. i. 10; v. 46), nulla Lyricorum mentione facta. In ceteris autem singulis procedentis 
statis gradus planissimis signis indicat: idque tibi ex h&c serie jam & me demonstrata jucundum erit anim- 
advertere, cm operibus juvenilibus multa obsccena et flagitiosa insint, guantd annis provectior erat, tantd 
eum et pocticd vi¢tute et argumentorum dignitate gravitateque meliorem castioremque semper evasisse.’ Bent- 
leii Preefatio ad Horatium, ed. Amst. 1728. 

* Horatius Restitutus, ed. Jac. Tate. Cantabr. 1832. 

On the benefits to be derived from a chronological arrangement of the Books of Holy Scripture, the 
reader may consult the Introduction of the Rev. Canon Townsend in his edition of the Old Testament, | 
4th ed. Lond. 1836. 
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Perhaps, however, it may here be said, that these considerations would: confessedly 
be of much weight, if the chronology of St. Paul’s Epistles could be accurately deter- 
mined. But it may be alleged by some, that differences of opinion exist with regard to 
the order of time in which they were written, and that attempts to arrange them in that 
order are precarious. 

If such an objection should be raised, it may not be irrelevant to observe,— 

1. That all persons are agreed, that the commonly received order is not chrono- 
logical. 

2. That no doubt can reasonably be entertained as to the dates of the two 
Epistles to the Thessalonians, the two Epistles to the Corinthians, and the Epistle 
to the Romans. 

3. That it is also certain, that the Epistles to the Ephesians, to the Colossians, to 
Philemon, and to the Philippians, and the Second to Timothy, were written by St. Paul 
when he was in prison', and that therefore they are subsequent in time to the Epistles 
to the Thessalonians, Corinthians, and Romans. 

4. That it is generally acknowledged, that the Epistles to the Ephesians, Colos- 
sians, and Philippians, were written about the same time, and that they were composed 
during the imprisonment of the Apostle, described by St. Luke at the conclusion of the 
Acts of the Apostles, and are therefore subsequent in time to the events recorded in the 
far greater part of that history. 

5. These propositions appear to be almost universally admitted’; and therefore, 
even though the precise years of the several Epistles may not be determined, yet their 
relative order may be ascertained, at least within certain narrow limits. Accordingly, 
they may be arranged chronologically, although differences of opinion may exist as to 
the length of the intervals of time which separate them respectively from each other. 

6. But further. Important results have been obtained by the recent historical and 
critical researches into the Life and Writings of St. Paul. One of the most valuable of 
these results is, that, at least in our own country, a general consent with regard to the 
order of Time in which the Epistles of St. Paul were written, and also, with slight 
exceptions, as to the date of each several Epistle, now prevails. 

The time therefore seems to have arrived, when an Editor of St. Paul’s Epistles, 
aided by the labours of others* who have gone before him in the same field, may, 

? As is clear from internal evidence, Eph. iii. 1; iv. 1. Col. iv. 8. 10. Philem. 1. 9. Phil. i. 18. 2 Tim. 
i. 8. Cp. Winer, R. W. B. ii. p. 764. 

? The following is the language of a writer on this subject who will not be charged with any disposition 
to dogmatize. Oredner (Einleitung in das N. T., Halle, 1886, p. 338), “‘ Concerning the time of the compo- 
sition of the Epistles to the Thessalonians, Corinthians, and Romans, no doubt can exist, except where an 
hypercritical spirit of scepticism seduces the inquirer into error. The Epistles to the Ephesians, Colossians, 
Philemon, and Philippians, and the Second to Timothy, proclaim themselves to have been written from 
prison. Only the place of the Epistle to Titus, to the Galatians, and the First of Timothy, remains un- 
defined.” 

* Particularly in this country, Abp. Ussher, Bp. Pearson, Dr. Wells, Dr. Lardner, Dr. Paley, Canons 
Townsend and Tate, Mr. Fynes Clinton, Greswell, Biley, Lewin, J. B. Lightfoot, Dr. Bloomfield, Dr. Peile, 
Dean Alford, also Conybeare and Howson, F. O. Cook, and Mr. Birks. In the results attained by many 
of these writers, the Editor concurs in all respects; and the particular points in which there is not a con- 
currence are comparatively so few, trivial, and insignificant (e. g. whether the Epistle to the Galatians was 


written before or after the Epistles to the Corinthians), that they only serve to bring out more clearly the 
points of agreement, and to confirm them by the suffrages of independent judgments. 
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without being chargeable with rashness and presumptuous contidence in his own con- 
clusions, proceed to endeavour to arrange the Epistles of St. Paul in the order of time; 
and he will feel confirmed in the soundness of his opinions, by the fact that he finds 
them in unison with those of many others whose critical judgment is entitled to respect. 
The historical and chronological grounds, on which that arrangement rests, will be 
stated hereafter in the Introductions prefixed in this volume to the several Epistles. 


Although the chronological arrangement adopted in this edition may perhaps cause 
some little embarrassment at first, on account of its variance from the order with which 
the reader is familiar, yet it will soon be found to commend itself by its clearness and 
simplicity, as well as by its reasonableness and truth. 

The student will easily remember, that the Apostle of the Gentiles, when he first 
preached in Greece, came into Macedonia, and from Macedonia into Achaia. He will 
recollect that the capital of Macedonia was Thessalonica, and that the capital of Achaia 
was Corinth; and that it was St. Paul’s custom to Jegin his missionary operations with 
great centres of population; and that accordingly, soon after he had arrived in the 
capital city of Achaia, Corinth, he began his work of writing Kpistles, by addressing 
two Epistles to the Christians in the capital city of Macedonia, where he had recently 
preached orally, Thessalonica. 

He will also bear in mind, that St. Paul had next to encounter enemies who 
were excited to jealousy by his preaching and by his writing; and that he refuted 
their objections, and established his own Apostolic authority in his Epistle to the 
Galatians. 

He will also readily remember, that St. Paul passed from Corinth, the capital of 
Achaia, to Ephesus, the capital of Asia, and addressed an Epistle to the Corinthians 
from Ephesus; as he had addressed Epistles to the Thessalonians from Corinth. 

He will not find it difficult to recollect, that the Second Epistle to the Corinthians 
has a close connexion, in matter and in time, with the First Epistle to that Church; in 
the same manner as the Second Epistle to the Thessalonians is a natural sequel to the 
First Epistle to the same city. 

He will not forget, that St. Paul’s affecting and solemn appeal in his two Epistles 
to Corinth was followed up, as it was intended to be, by a personal visi¢ to that city; 
and that the Apostle of the Gentiles, having written Epistles to Thessalonica and 
Corinth, the great capital Cities of the two Roman Provinces of Macedonia and Achaia, 
next looked further westward, and wrote an Epistle to the Capital of the world, which 
he had long desired to visit and to evangelize, Rome. 


Among foreign writers, the authority of the following eminent critics may be cited as harmonizing almost 
entirely with the opinions formed by the Editor of the present volume, concerning the chronological arrange- 
ment of St. Paul’s Epistles; Ztllemont, Basnage, Hottinger, Eichhorn, and De Wette (the last with 
reservation as to the Pastoral Epistles), Kirchofer, Feilmoser, Schott, Wurm, Neander; and especially 
Guerike, to whose observations he would refer, as very full and satisfactory. They may be seen in his 
Fuleitung in d. N. T., Leipzig, 1848, pp. 842—409. 

Since the publication of the first edition of the present Volume, the writer of this Preface has been 
favoured with a private communication from the learned American Editor of the Acts of the Apostles, Pro- 
fessor Hackett, with the gratifying intelligence, that the order, in which St. Paul’s Epistles are arranged 
in the present Volume, coincides exactly in all respects with the order in which he himself had been led to 


place them by his own independent researches. 
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It will also readily be remembered, that his fervent wish of seeing Rome was soon 
afterwards accomplished. When he wrote his Epistle to the Romans, he was going with 
alms and offerings to the poor saints of Jerusalem'. He was arrested at Jerusalem; 
and was brought a prisoner first to Cesarea and then to Rome. 

Here another group of the Epistles rises up before the mind. These are the 
Epistles in which St. Paul speaks of himself as “a prisoner of Jesus Christ.” He wrote 
these Epistles from Rome to those faithful friends and Churches which he had left 
behind him in the East: the Epistle to the Christians of the great capital of Asia, the 
Ephesians ; the Epistle to Colosse in Phrygia; and that short letter, which accom- 
panied it, to his Colossian friend Philemon; and that loving Epistle to the first city in 
which he had preached in Greece, the Roman Colony of Philippi. 

In these Epistles he describes himself as a prisoner, but he expresses an expectation 
of being liberated*. He was released; but only for a short time, for he is now Paul the 
aged, and his course is nearly run’. 

As a last labour of love, an Epistle is written by him to his kinsmen according to 
the flesh—the Hebrews at Jerusalem; and he then prepares for his departure by leaving 
his farewell instructions to his dear children in the faith, Timothy and Titus, in the 
Epistles addressed to them. 

Thus, while reading the Epistles of St. Paul in chronological order, the Christian 
student will accompany the great Apostle in his missionary career, from its commence- 
ment in Greece to its glorious consummation at Rome. He will trace his progress with 
ever-growing delight, like that which is felt in following the stream of some noble river 
from its fountain-head to the sea. He will walk with joy along the side of this holy 
Apostolic river, this spiritual river of Paradise, fertilizing the soil with living waters, 
diffusing purity and health, and making the fair flowers and fruitful trees of Christian 
Graces and Virtues to blossom and ripen on its banks, and bearing on its stream a 
rich freight of Evangelical merchandise, and flowing onward in a majestic flood, 
becoming wider as it flows, till at length when its course is run, it is received into the 
depths of God’s Love, in the boundless ocean of Eternity. 


The design of the Apostle in writing the several Epistles will be considered in the 
Introductions prefixed to them ie ack ; and therefore nothing is added in this 
place on that subject. 

For a revision of a portion of the Text of the Epistles, the Editor has had, in addi- 
tion to other resources, the benefit of Cardinal Mai’s publication of the Vatican Manu- 
script, and of Tischendorf’s seventh edition, which appeared while the present volume 
was passing through the press; and also of the impression of the Codex Augiensis 
communicated by its learned and accurate Editor Mr. Scrivener. 

With regard to the Notes that accompany the present volume, they are formed, for 
the most part, on the same plan as those that have already been published, in the former 
parts of this work, the Gospels, and the Acts of the Apostles. The Editor’s endeavour 
has been to combine what is most valuable in the expositions of ancient Interpreters, 
and in the rich treasures of English Theology, with what has been contributed by 


* Rom. xv. 25, 26. * See Philem. 22. Philip. ii. 24. > Philem. 9. 
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modern Philology', and the historical, chronological, and geographical researches of 
recent times. 

With feelings of devout thankfulness he would now offer a tribute of praise to the 
Great Giver of all Good, Who guided His Apostles into all truth, and speaks in their 
writings, for’that gracious assistance by which the present Work has been brought 
nearly to a close; and with this ascription of praise he would join a fervent prayer for 
a continuance of the same aid, in order that he may be enabled to accomplish an 
undertaking begun in dependence on His blessing; and that it may be mercifully 
accepted by Him, as an offering to Himself, and may be serviceable for the maintenance 
of His truth, and the advancement of His glory through Jesus Curist our Lorp. 


* In this department he has the agreeable duty of acknowledging his obligations to the critical labours of 

Bishop Ellicott in his editions of the Epistles to the Thessalonians, Galatians, Ephesians, Colossians, 

Philemon, Timothy, and Titus. The edition, by Prof: Lightfoot, of the Epistle to the Galatians (1865) is 
entitled to special notice. 

It may be proper to add here, that to indulge in personal animadversions, particularly of a polemical or 
censorious character, on the labours of other English Editors or Biblical Critics, was altogether foreign to 
the plan of the Editor of this Volume; for the reasons stated above, Vol. I. p. vi. His desire has not been 
to criticize the works of men, but to elucidate the Word of God. 


PREFATORY NOTE TO THE THIRD EDITION. 


A collation of the Copgx Srnarricus, as published by TiscHEnporr in 1863, has 
been added to this edition.. As a guarantee for the accuracy of this collation, it may 
suffice to mention, that it has been made by the Rev. F. H. Scrrvensr, M.A., of Trinity 
College, Cambridge, Rector of Gerrans, Cornwall, Editor of Codex Augiensis, 1859, 
and Author of a Plain Introduction to the Criticism of the New Testament, Cambridge, 
1861. 

The order of the Epistles in this collation is that of other editions. 

The pages of this collation will be supplied gratuitously to purchasers of former 
impressions of the present edition of St. Paul’s Epistles, on application at the 
Publishers’. 


Cloisters, Westminster, July 1, 1863. 


¢ 
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OF THE 


LIFE AND EPISTLES OF ST. PAUL. 


30 The Crucifixion of Christ, at the Passover’. 


His Ascension into heaven. 


31, 32 The descent of the Holy Spirit, at the Feast of Pentecost, fifty days after the Passover. 


33 


36 
3 


38—41 


41 


43 


44 


The events described in chapters iii.—vi. of the Acts of the Apostles. 

St. Stephen’s Martyrdom (Acts vii.) ; Saud was then a young man, veavias (vii. 58). 

St. Philip's Missionary Journey (Acts viii. 5—40). 

St. Peter and St. John at Samaria. Simon Magus (Acts viii. 14—24). 

Saul’s Conversion. Cp. Euseb. H. E. ii. 1; and see note below on | Tim. i. 13. 

Saul retires to Arabia (Gal. i. 17). 

Pontius Pilate is recalled from his procuratorship in Judsea (Joseph. Ant. xviii. 4. 2). 

After many days (Acts ix. 23) Saul escapes from Damascus. Goes up to Jerusalem, where 
he remains fifteen days, and sees Peter and James (Gal. i. 18, 19. Acts ix. 26, 27), and 
disputes with the Grecians. 

Saul is sent to Tarsus (Acts ix. 30). 

The Emperor Tiberius dies 16th March, and Caligula succeeds. 

‘‘ Rest of the Churches ”’ (Acts ix. 31). 

St. Peter’s Missionary Journey (ix. 32—43). 

St. Peter tarries at Joppa many days (ix. 43). 

Conversion and Baptism of Cornelius and other Gentiles at Caesarea (Acts x. 1—48). 

The Emperor Caligula dies 24th January, and is succeeded by Claudius. 

St. Matthew's Gospel probably written about this time. Op. Introduction to it, pp. xlix— 
lii, and note on Acts i. 4. 

Euodius, first Bishop of Antioch (Zuseb. Chron. ii. 269. Clinton, Fasti Romani, App. ii. 
p. 548). 

The disciples first called Curistians at Antioch (Acts xi. 26). 

The Apostle St. James, the brother of John, is killed with the sword (Acts xu. 2), and 
St. Peter is imprisoned, by Herod Agrippa, before Easter (Acts xii. 4). 

St. Peter is delivered, and Herod is smitten by an Angel, and dies at Cwsarea (xu. 23). 


1 For the grounds on which these dates rest, see above on Matt. ii. 20, and the Chronclogiccl Synopsis prefixed to the Acrs of 
the APOSTLES. 
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44 
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49 


50, 51 


52—54 


54 


57 
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St. Peter retires from Jerusalem “ to another place” (xii. 17). 

Saul and Barnabas, having been deputed by the Christians at Antioch (xi. 27—30) to 
bring supplies to the brethren in Judea, on account of the anticipation of the famine 
foretold by Agabus, which “came to pass in the reign of Claudius” (xi. 28), i.e. after 
January, A.D. 41, return from Jerusalem to Antioch, with John Mark, who was con- 
nected with Peter (xii. 12), and with Barnabas (see on xv. 39). 

The Ordination of Saul and Barnabas, at Antioch, to the Apostleship of the Gentiles (see on 
Acts xiii. 1). Saud henceforth is called Paul (see on Acts xiii. 9). 

St. Paul's “‘ Visions and Revelations of the Lord” seem to have been vouchsafed to him at 
this time (see on 2 Cor. xii. 2, 3). 

Their first Missionary Journey to Cyprus (Paphos) and Pisidia, and Perga in Pamphylia 
(xiii, 4—13), whence Mark returns to Jerusalem. St. Paul and Barnabas visit 
Antioch of Pisidia, Iconium, Lystra, return to Perga and Pamphylia, and thence 
come back again to the place of their Ordination, Antioch, where they remain a 
considerable time with the disciples (Acts xiv. 26—28). 

A controversy arises at Antioch concerning the obligation of the Ceremonial Law on the 
Gentile Converts (Acts xv. 1, 2). 

St. Paul and St. Barnabas, and some others, are deputed to go from Antioch to Jerusalem, 
‘to the Apostles and Elders,” concerning this question (xv. 2, 3). 

Council of Jerusalem, at which Peter, James, Paul, and Barnabas are present (xv. 6—29). 

St. Paul and St. Barnabas return to Antioch, where they remain some time (xv. 35, 36). 

St. Peter is rebuked by St. Paul (Gal. ii. 11—19). 

The altercation, rapofvopos (Acts xv. 39), and separation of Paul and Barnabas. 

St. Paul takes Silas (xv. 40) on his second Missionary Journey, and afterwards associates 
Timothy also with him at Lystra (xvi. 1). | 

St. Paul passes through Phrygia and Galatia to Troas (xvi. 6. 8). Thence crosses over to 
Macedonia to Philippi (xvi. 12), and Thessalonica (xvii. 1), and Berga (xvii. 10) ; 
thence to Athens (xvii. 15). 

St. [uke’s Gospel written probably about this time. See Introduction to it, p. 168, and 
notes below on 1 Thess. v. 2. 27. 2 Cor. viii. 18. Cp. Clem. Alez. in Euseb. vi. 14. 

St. Paul comes into Corinth, where he spends a year and siz months (xviii. 1. 11). 

Aquila and Priscilla come to Corinth. . 

St. Paul’s Two Episties ¢o the THESSALONIANS, written from Corinth. See below, the 
Introductions to those Epistles, p. 1. 

St. Paul sets sail from Cenchres in the Spring for Ephesus, on his way to Jerusalem, for 
the feast, probably Pentecost (xviii. 18, 19). 

Epist Le fo the GALATIANS written about this time. See below, the Introduction to it, p. 36. 

After a short visit at Jerusalem (xviii. 22), St. Paul returns by way of Antioch, where he 
spends some time (xviii. 22), and Galatia, and Phrygia, where he confirms all the 
disciples (xviii. 23), and by the upper regions of Asia (xix. 1) to Ephesus, where ho 
spends three years (xx. 31) and three months in the Synagogue, and fwo years in the 
School of Tyrannus (xix. 8—10). 

First Eptstte fo the CorinrTHtans, written at Ephesus. See below, Introduction to it, 
p. 76. 

The Emperor Claudius dies (13th October, a.p. 57), and Nero succeeds. 

St. Paul, after three years’ stay at Ephesus, quits it for Macedonia (xx. 1). 
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57 Sxconp Epistie to the CorintHIANs, written in Macedonia. See below, the Introduction 


58 


58— 60 
61 

62 

62, 63 
64 
65—67 
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to it, p. 145. 

Comes into Hellas, and spends three months there (xx. 3). 

EpistLe to the Romans, written at Corinth or Cenchrew. See below, the Introduction 
to it, p. 206. 

St. Paul sets out from Corinth with alms and offerings, collected in Asia and Greece, for 
the poor saints at Jerusalem (Rom. xv. 25, 26. Acts xix. 21; xx. 4), returns to 
Macedonia in the Spring, .and arrives at Philippi for Easter (xx. 6). Passes over to 
Troas (xx. 6), touches at Miletus, where he bids farewell to the Presbyters of Ephesus, 
and gives them an Apostolic Charge (xx. 17); comes to Tyre (xxi. 3), and lands at 
Ceesarea (xxi. 8) ; arrives at JERUSALEM, after several years (xxiv. 17), for the Feast of 
Pentecost (xx. 16; xxi. 17), and brings with him the alms (Acts xxiv. 17), which he 
‘had been collecting for the poor Christians at Jerusalem (Rom. xv. 25, 26. 1 Cor. 
xvi. 1). See on 2 Cor. viii. 18; ix. 1—12. 

He is accompanied by St. Luke now, and until his arrival at Rome a.v. 61. 

St. Paul is arrested at Jerusalem in the Temple (xxi. 28). 

Is conveyed to CzsarEa (xxiii. 23—33). . 

Remains t100 years in detention at Caesarea (xxiv. 27). 

Is sent by Festus, in the Autumn of a.p. 60, by sea toward Rome (xxvii. 1). 

Winters at Malta (xxviii. 11). 

Spring ; arrives at Rome. 

Martyrdom of St. James, the Bishop of Jerusalem, at the Passover. Kuseb. ii. 23. See 
Introduction to his Epistle. 

St. Paul is at Rome, where he writes the Episries to the Epnestans, CoLossiaNns, and to 
PaiteMon, in which he calls himself ‘“ Paul the aged’’ (Philem. 9; see above on 
A.D. 33). See the Introductions to those Epistles, p. 278. 

Writes the EpisT.e to the Puitrprrans at the close of his imprisonment, a.p. 63. See the 
Introduction to it, p. 340. 

Has been detained at Rome for “ two whole years” till the Spring of a.p. 63 (xxviii. 30), 
where the History of the Acts of the ApostLzs concludes. Cp. Euseb. ii. 22. 

St. Paul, after his liberation from his first imprisonment at Rome, goes probably to Spain, 
and perhaps even to Britain. See on Rom. xv. 24. 28, and below, the Introduction to 
the Pastoral Epistles, pp. 427—482. 

Whites the Episrie to the Henrews. See the Introduction to it, pp. 374, 375. 

In the Summer of a.p. 64 the first Persecution of the Christians at Rome begins under 
Nero. See Introduction to the Epistles to Timothy, p. 427. 

St. Paul returns from the West in his way to JERUSALEM, probably with Timothy (Heb. 
xiii. 23). Perhaps leaves Titus at Crete in his way to Jerusalem ; and after his visit 
to Jerusalem performs his promise of visiting Colosse in Phrygia (Philem. 22). 

On his way to Macedonia, to visit Philippi, according to his promise (Phil. ii. 24), he 
commands Timothy to “abide at Ephesus’ as Chief Pastor there (I Tim. i. 3). 

First EristteE to Timoruy, Bishop of Ephesus. See the Introduction to that Epistle, 

pp. 427—482. 

Epist.e to Trrvs, Bishop of Crete. See p. 432. 

St. Paul passes a winter at Nicopolis, probably in Epirus (Tit. iii. 12). 

Probably visits Corinth, where Erastus was left in charge (2 Tim. iv. 20). 
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Comes to Asia, where he left Trophimus at Miletus (2 Tim. iv. 20) 

Perhaps saw Timothy at Miletus. Op. 2 Tim. i. 3. . 

St. Paul is arrested, probably near Miletus, and is sent a prisoner to Rome. See the 
Introduction to the Pastoral Epistles, p. 435, and notes on 2 Tim. i. 4. 13; iv. 13—17. 

Touches at T'roas (2 Tim. iv. 18) in his way to Rome. 

Is brought, probably by the Egnatian way, to Rome, where he is in close custody. 

At Rome, writes the Szconp EpistiE to Trmorny. St. Luke is with him, and he sends for 
St. Mark (2 Tim. iv. 11). , 

St. Paul’s Marryrpom at Rome. See the Introduction to the Epistles to Timothy, p. 485. 

For a continuation of the Chronology, after this date to the end of the first century, see 
below, the Table prefixed to the GenERaL EPistTLzs, pp. xi, Xii. 


ANCIENT UNCIAL GREEK MANUSCRIPTS 


CONTAINING 


ST. PAUL’S EPISTLES. 


See above, the Introduction to the Gospels, p. xxxiv, and on the Acts of the Apostles, p. xlii, or 


p. xxx (new edit.), for a fuller description of them. 
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Alexandrine. It does not contain 2 Cor. iv. 13—xii. 6. . 

Codex Sinaiticus; of the fourth century, discovered by Professor Tischendorf in 1844 in the 
Monastery of St. Catharine on Mount Sinai; and presented, at his instance, in 1859, to 
the Emperor of Russia, Alexander II., by the Monks of that convent. This Manuscript 
contains the Old Testament in the Septuagint Version, and the whole of the New Tes- 
tament ; also the Epistle of Barnabas, and some portions of the Pastor of Hermas. It 
consists of 345 leaves, each page having four parallel columns in it. The Epistles of 
St. Paul are placed in it immediately after the Gospels, before the Acts of the Apostles. 

Vatican ; printed by Cardinal Mai, Rome, 1858. It fails at Hebrews ix. 14 to the end, and 
does not contain the two Epistles to Timothy, or the Epistles to Titus and Philemon. 

Codex Ephrem rescriptus; with some omissions. See Tischendor/, p. clxxxi. 

Codex Claromontanus, Greek and Latin. 

Codex Sangermanensis, now Petropolitanus. 

Codex Augiensis, Greek and Latin, now published, with a valuable Introduction and other 
additions, especially collations of more than Fifty Manuscripts, by the Rev. F. H. 
Scrivener, M.A., Cambridge, 1859. 

Codex Boernerianus, Greek and Latin. 

Codex Coislinianus. ; 

Codex Angelicus Romanus, called L by Tischendorf, ed. 1859. 

Codex Mosquensis; with some omissions. See Tischendorf, Pp. exe. 

Certain fragmentary portions of St. Paul’s Epistles, in ancient MSS., at Hamburgh and at 

London, and published by Tischendorf in his Anecdota Sacra, p. 174, ed. 1855. See 
Tischendorf, Apparatus Criticus, p. cxc, ed. 7th, 1859. 
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INTRODUCTION 


TO 


ST. PAUL’S FIRST EPISTLE TO THE THESSALONIANS. 


I. 1. Sr. Paun had visited Thessalonica on his first missionary journey into Greece (Acts xvii. 
1—9). He had spent there but a short time, being driven from the city by the Jews not long after 
his arrival (v. 5—10). 

From Thessalonica he went to Bercea, accompanied by Silas, as he is called by St. Luke, in the 
Acts of the Apostles, or, as St. Paul always calls him, Silvanus. (Cp. 1 Pet. v. 12.) 

Being pursued by the rancour of the Jews, coming from Thessalonica, St. Paul quitted Bera, 
leaving Silas and Timotheus there, and took ship for Athens (Acts xvii. 14, 15). 

To Athens he was followed by Timotheus (1 Thess. iii. 1), and from Athens he despatched 
Timotheus back to Thessalonica, in order to confirm the faith’ of the Christians there, and to ascer- 
tain, and to report to the Apostle, what was their spiritual condition (1 Thess. 11. 2—85). 

2. After a short stay at Athens, St. Paul came to Corinth (Acts xvii. 1). 

At Corinth he formed a connexion with Aquila and Priscilla, and abode with them, and 
laboured with his own hands as a tent-maker, and preached “every Sabbath-day in the Synagogue, 
and endeavoured to persuade both Jews and Greeks” (Acts xviii. 2—4). 

3. When he had been thus engaged at Corinth for some time, Silas and Timotheus came to 
him from Macedonia (Acts xviii. 5), bringing with them pecuniary supplies for the Apostle (2 Cor. 
xi. 9). . 

It would seem that only Timotheus came directly from Thessalonica, to which he had been sent 
by St. Paul from Athens, as above stated. (See 1 Thess. iii. 6.) 

But Silas also came with Timotheus to Corinth, and he also came from Macedonia (Acts 
xviii. 5), though probably from some other city, perhaps Philippi, the Christians of which are com- 
mended for their liberality by the Apostle on the occasion of his first visit to Greece (Phil. iv. 15), 
and through Bercea (Acts xvii. 13). 

On the arrival of Timotheus at Corinth, St. Paul wrote this Epistle to the Thessalonians from 
that city (1 Thess. iii. 6. Acts xviii. 5). 

4, It will be seen from the statements contained in the Chronological Table prefixed to the Acts 
ofthe Apostles (pp. xxxv—xxxix) and to this volume, that this Epistle was probably written in 
a.D. 53°. 


5. It was the first written of all St. Paul’s Epistles. As to this point there is almost an 
universal consent of critics, e. g. Chrysostom, Theodoret, Theophylact, Baronius, Ussher, Petavius, 
Lightfoot, Pearson, Hammond, . Mill, Lardner, Eichhorn, Hug, De Wette, Hemsen, Wurm, Anger, 
Credner, Neander, Wieseler, Bloomfield, Davidson, Alford, and others. See the Table in Credner, p. 
336, Wieseler, p. 606. | 


IL. This circumstance imparts to it a special interest and importance. 
In reference to this particular characteristic of this the first Epistle of St. Paul, it may be 
observed, 


! Cp. Wieseler, Chronologie der apostolischen Zeitalters, pp. 40—44, p. 595. Liinemann, Einleitung, p. 6. Alford, Prolegom. 
p. 46. De Welle, p.91. Davidson, ii. p. 434. ; 
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1. That, at the time in which it was written, Greece was under Roman sway, and was divided 
into two Provinces, Macedonia and Achaia. 

The capital city of the former Province was Thessalonica; the capital of the latter Province was 
Corinth. 

The first Epistle of St. Paul was written in the one of these two capital cities, Corinth ; and it 
was addressed to the other of them, Thessalonica. 

This circumstance illustrates the history of St. Paul, and of the Apostolic Church. 

It is a specimen of his practice. It displays the principle of action by which he was guided and 
governed. He chose the greatest Cities as the fields of his missionary labour. 

Here is a proof of his courage and zeal, and also of his confidence in the truth of his cause, and 
in the aid of the Holy Ghost. St. Paul encountered Satan in his strongest holds, and there he 
planted the Cross. 

2. Besides, the wisdom of the Apostle is evident from this choice, as follows : 

Thessalonica was a large Metropolis, communicating by a great Roman military road—the Via 
Egnatia—with the shores of the Adriatic and Italy on the West, and with Asia on the East. It 
was also situated on the coast, and had an excellent harbour. Consequently it was a commercial 
emporium, and had intercourse by sea with all parts of the civilized world. No wonder then, that, 
as St. Paul himself affirms in this Epistle (1 Thess. i. 8), the success of the Gospel at Thessalonica 
was soon known far and wide, and, in his own expressive phrase, the Word of God sounded forth 
from Thessalonica, as by a trumpet, throughout the world. 

3. It may be remarked also, that in addressing an Epistle to the Church of Thessalonica, the 
Holy Spirit, writing by St. Paul, was addressing the Church at large, of every age and country in 
the world. 

This Epistle was to be publicly read in the Church there (1 Thess. v. 27, where see note). The 
Apostle gives a solemn charge to that,effect. It was to be read there, not as a private letter, but as 
the Epistle of a person inspired by the Holy Ghost; as a missive from God. All Christian Antiquity 
testifies that this injunction was obeyed, and that it was so read (see on 1 Thess. v. 27). 

4. At Thessalonica, a busy city of trade and commerce, there were many hands of copyists 
ready to make transcripts of the Epistle. And, from the local advantages, and commercial inter- 
course of Thessalonica, by sea and by land, with the principal cities of the world, copies of the 
Epistle addressed to it would be rapidly circulated. What the Holy Spirit wrote to Thessalonica 
by the hand of St. Paul, was written to all; and would soon be diffused every where. What the 
Apostle says of the word preached by him at Thessalonica, that it sounded forth thence every where, 
would be no less true of the word of God written by him in this Epistle. It would be like a 
Trumpet of the Gospel, which, being filled by the breath of the Holy Ghost, would sound in the ears 
of the World. 

5. The shortness of this Epistle is not without its purpose and significance. Being short it 
would be more speedily transcribed and circulated. This remark applies also to the second Epistle 
to the Thessalonians, the next in chronological order of St. Paul’s Epistles. That contains a refuta- 
tion of an error, and an exposure of a fraud, and is a depository of a solémn prophetical warning. 
It was requisite that it should be easily circulated. Hence, probably, its brevity. A similar 
remark applies to the second Epistle of St. John; see the Introduction to that Epistle. 

6. Since, also, these two Epistles were the first written by the Apostle, they would not have 
the advantage of any reputation derivable from previous writings from the same hand. 

But being easily transcribed, and readily circulated, and publicly read in Churches, they would 
promulgate the name and acts of the great Apostle of the Gentiles, and would prepare the way for 
the general and ready reception of the subsequent, longer and more elaborate, Epistles from the same 


pen. 


j III. The success which attended St. Paul’s Apostolic labours at Thessalonica is very remark- 
able. 

It would seem from the Acts of the Apostles (xvii. 1—9), that he had spent only a few weeks 
at Thessalonica ; and while he was there, as he himself relates, he “laboured night and day, working 
with his own hands ”* (1 Thess. ii. 9. 2 Thess. iii. 8). He was also the first person who preached 
the Gospel there (1 Thess. i. 9. 2 Cor. x. 15. Rom. xv. 20). 

And yet the harvest which he there reaped was abundant; as is evident from this Epistle 
(1 Thess. i. 3—10. Cp. Acts xvii. 4). 
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Nor were the results of his preaching temporary, superficial, and stationary, but permanent, 
substantial, and progressive. They were fruitful of practical results, in the daily growth of the 
graces and virtues of a religious life, both in action and in suffering for the Gospel (1 Thess. iii. 
1—9; iv. 9,10. 2 Thess. i. 3). 


By what means were these results produced ? This is an important and interesting subject of 
inquiry. 
1. Doubtless, in a great measure, they were effected by the mighty working of the Divine Head 
of the Church, sending down the miraculous gifts of the Holy Ghost on those who received the 
faith of Christ, and were baptized into Him ; exciting the attention of others by the spiritual graces 
vouchsafed to them, and making themselves visible by external manifestations, particularly by the 
Gift of Tongues ; and accrediting the ministry of St. Paul by these and other supernatural effeots. 
The Miracle recently wrought by him in the neighbouring city of Philippi, and the Divine inter- 
position there vouchsafed im his behalf, for his deliverance from prison, by an earthquake (Acts xvi. 
16—30), would also have made themselves heard and felt at Thessalonica, to which the intelligence 
of his sufferings at Philippi was brought (1 Thess. ii. 2), and would have predisposed many there 
to pay attention to his preaching.. 

2. Many of his converts at Thessalonica were proselytes of the Gate (Acta xvii. 4). The 
providential pre-arrangement for the reception of the Gospel through the medium of this important 
and numerous class of persons has been already described, and was one of the most effective agencies 
for the diffusion of Christianity in all the great cities of the heathen world’. There is good reason 
for believing that it was very serviceable at Thessalonica. 

But these auxiliaries would have produced little permanent result, unless a settled provision had 
been made by the Holy Spirit, animating and directing the Apostle, for the subsequent regular and 
continuous watering of the seed of the Word which had been sown by his ministry when he was in 
that city. 


3. One of the most interesting and instructive characteristics of this Epistle—the first written 
by St. Paul—is therefore to be found in the evidence it affords of the provision made by him for 
this purpose. This evidence is more valuable because it is so unobtrusive that it would hardly 
attract the attention of a cursory reader. 

For example, we do not find in this Epistle any direct commands given to the Thessalonians 
to constitute a Church; but they are addressed as already incorporated in a Church. Both the 
Epistles bear this address in their commencement,—“ to the Church of the Thessalonians.”’ 

Nor do we find any injunction in the Epistle that they are to constitute a body of Clergy to 
preach the Word and administer the Sacraments of Christ. But injunctions are given to them how 
they are to freat their Ministers, already constituted. ‘‘We beseech you, brethren, to know (i.e. to 
discern, to acknowledge, and revere) them that are over you in the Lord, and admonish you, and to 
esteem them very highly in love for their work’s sake.” (1 Thess. v. 12, 13.) 

Again, there is no explicit precept in the Epistle for the assembling of the Christians at 
Thessalonica together at a set time and place for the reading of the Holy Scriptures, and for public 
worship, and for the reception of the Holy Communion. 

But the injunctions at the close of the Epistle will sufficiently show to an intelligent and 
thoughtful reader, that provision for those things had been already made. 

In fact, they are, as it were, taken for granted by St. Paul in writing this Epistle. 

Such usages as these are probably among the zapadoces, or traditions, which he had taught 
them, and for keeping which they are commended by him. (2 Thess. ii. 15. Cp. 1 Cor. xi. 2.) 

The brief directions given at the close of his Epistle—brief, because easily understood by them 
to whom it was sent—with regard to the holy kiss (1 Thess. v. 26), and also as to the public reading 
of his own Epistle (e. 27), are of this character. 

This will be readily acknowledged by those who will take the pains to compare these with 
other similar injunctions and directions in St. Paul’s other Epistles, and with statements occurring 

incidentally in the History of the Acts of the Apostles*, and will also read them with the help of 
the light shed upon them by the writings of Primitive Christian Antiquity, particularly those of the 


? See the Introduction to the Acts of the Apostles, p. xvii, or p. 9, new edié. 
* See particularly Acts xiv. 23; xx. 7. 28. 
; B 2 . 


4 INTRODUCTION TO 


Apostolic Fathers, and of Justin Martyr, Tertullian, and Ireneus—without which the work of 
expounding the Epistles of St. Paul cannot be effectually performed ‘. 


IV. Hence an important inference may be drawn. If such was the provision for the regular 
organization of the order, ministry, and offices of the Church at Thessalonica, which St. Paul had 
only visited once, and where he had stayed but for a short interval, and where the Gospel had been 
planted merely for a few months when this Epistle was written, assuredly this organization wus 
regarded by the Apostle as of primary importance, and doubtless he took care to provide a similar 
organization for other Churches, which he afterwards planted, and where he remained in person for 
a longer time. 

This reasonable deduction will have its due weight with those who investigate the primitivo 
history of the Church Polity. It will also have its practical bearings on the conduct of Christian 
Missions. 

The extraordinary success of St. Paul’s ministry at Thessalonics is to be attributed to the 
means which, under the Divine guidance of the Holy Spirit, and with His blessing, were used by 
the Apostle, not only for the first planting, but also for the continuous healthful growth, of the 
Gospel. 

It will show what the Divine plan of propagating the Gospel is, and how the Divine blessing 
is to be obtained, for winning Heathen Populations, and in recovering semi-pagan Cities to Christ. 

It will prove that this is to be achieved, not merely by preaching, even with the eloquence of a 
St. Paul, if it were now to be had, but also by the regular ministries of religion, in a systematic 
organization of Church regimen, and in the peaceful dispensation of the ordinary means of grace, to 
every member of the body of Christ. 

Acting on these principles, the Church of the present day, in her own Missionary Labours, may 
look, with the Divine blessing, for similar success to that which attended those of St. Paul. 


V. Lastly, another inference of a doctrinal kind suggests its proper instruction here. 

On examining this Epistle, and the Second to the Thessalonians—the earliest Epistles of 
St. Paul, we find, that as far as they are of a dogmatical character, they are mainly taken up with 
asserting, enforcing, and explaining, certain specific Articles of Christian Faith and Practice, to 
those who have turned from Idols to the Living God by Repentance (i. 9), and have received the 
Gospel of Christ, and have been led into the path of Christian Life for “the work of Faith, tho 
labour ef Love, and the patience of Hope” (i. 3). These great Articles of Faith are '— 

1. The Death and Resurrection of Christ. 

2. The General Resurrection. 

3. The Second Advent of Christ in Glory, to judge the Quick: ‘and the Dead. See I Thess. v. 
23, 24. 2 Thess. i. 1—8; ui. 5. 

4, The Eternity of future Rewards and future Punishments. See 1 Thess. iv. 13—18; v. 1-— 
10. 2 Thess. i. 7—10. 

In perfect harmony with this his own practice in preaching, St. Paul calls these things the 
“ first principles of the doctrine of Christ.”” (Heb. vi. 1, 2.) 

5. The personal existence and active working of Satan, whom his hearers had renounced in 
their Baptism. (See 1 Thess. i. 18; iii. 5. 2 Thess. ii. 9; iii. 3.) 

6. The practical application of these doctrines. 

Thus these two earliest Epistles teach where the foundations are to be laid in preaching to the 
Heathen, and to those who are almost Heathens. And this inference is confirmed by St. Paul’s own 
practice at Athens, where he preached “ Jesus and the Resurrection” (Acts xvii. 18), and a future 
Day of Retribution to all men both in body and soul. (Acts xvii. 31.) 

Thus these two Epistles standing at the beginning of the course of teaching of the Great Apostle 
of the Gentiles, in his inspired writings addressed to single cities, and through them to the whole 
World even to the end of time, have their appropriate place and office. They lay the foundation 


4 See note below on 1 Thess. v. 26,27. 2 Thess. iii. 10. 

§ If, as some have ventured to allege (e.g. Bawer, Paulus der Apostel, pp. 480, &c.), these Epistles were not genuine works of St. 
Paul, but ouly centos made up of other Epistles, they would have been of a much more comprehensive character, and their coutents 
would have been much more miscellaneous than they are. Among many internal proofs of genuineness (which might be multiplied 
easily) one may be adduced from the first line of both these Epistles, viz. that a forger, writing in St. Paul’s name, would certainly 
have called himself an Apostle. See note there. 
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in asserting the personal existence and in revealing the energetic working of the Evil One, the 
Tempter, Satan; and in inculcating the great doctrines of Death and Judgment, Heaven, and Hell, 
and Eternity. 

' They were the First of St. Paul’s Epistles; and were to be followed from time to time by other 
Epistles from him, which suppose this foundation to be already laid, and are built upon it. 

It is a very erroneous notion,—consequent perhaps on a disregard of the chronological order of 
St. Paul’s Epistles,—that those Epistles were put forth incoherently, accidentally, and at random, 

without mutual connexion and dependence. The Epistles of St. Paul are not disjointed fragments, 
but they form a harmonious whole. 

The goodly structure of the great Apostle’s Teaching arose gradually, quietly, and securely, 
ever growing in height, beauty, and dignity, with each successive Epistle, till the whole fabric was 
completed. And then the holy Apostle, having at length fulfilled his task as a wise master buslder 

in Christ (1 Cor. iii. 10), passed from the City of this World to the Everlasting City, whose Builder 
and Maker is God (Heb. xi. 10); and from the labours and conflicts of the Church militant, to the 


rest and triumph of the Church glorified. 


IPOS @OESSAAONIKEIS A. 


a2 Cor. 1. 19. 
Eph. 


ph. 1. 2. 
2 Thess. }. 1. 
1 Pet. 5. 12. 


ee 


I. }*ITATAOX xat Yirovaves cat Tysdbeos tH exxrAnoig Seroadorixéwy ev 
Ge IIatpt kat Kupiw "Inood Xpiore, yapis vey Kat eipyvn amd Bcov Iarpos 
pov, kat Kuptov "Inaov Xpucrov. 


Tue title of the Epistle, rpds @eccarouneis a’, is that which 
is given in A, B, D, E. 


Cu. I. 1. MatAos] Paul. On the name Paw!, see note, Acts xiii. 9. 

In neither of the Epistles to the Thessalonians does St. Paul 
annex to his own name the title of Apostle. 

But he does adopt this designation at the commencement of 
all ‘his other Epistles, with three exceptions—for special reasons 
—the Epistles to Philemon, the Philippians, and Hebrews. 

The reason seems to be, that these two Epistles to the Thes- 
salonians are the earliest that St. Paul wrote; and that when he 
wrote them (viz. soon after his arrival at Corinth, a.p. 52) he had 
only just commenced his Aypos(olic labours in Greece, and he 
would not put forward the Apostolic title before he had amply 
made good his claim to it by Apostolic acts. 

Here, then, is an example of difference of address in St. Paul’s 
Epistles, which is in harmony with the facts of the case, as re- 
lated in the History of the Aris; and it shows in an unobtrusive 
way, that St. Paul does not overrate the results of his own minis- 
terial labours. 

— Zrovayds] Silvanus, always so called by St. Paul (2 Thess. 
i. 1. 2 Cor. i. 19), and by St. Peter (1 Pet. v. 12), and always 
called Silas by St. Luke (Acts xv. 22. 27. 32. 34. 40), where he 
is first associated as a fellow-missionary with St. Paul (xvi. 19. 
25. 29; xvii. 4. 10. 14, 15; xviii. 5); and always p before 
Timothy by St. Luke (Acts xvii. 14, 15; xviii. 5), and by St. Paul 
(2 Thess. i. 1. 2 Cor. i. 19). He is first heard of in connexion 
with the Church at Jegusalem (Acts xv. 22), and his Aramaic 
name Silas was probably modified into Silvanus for readier ac- 
ceptance with the Greek and Roman Christians, see on Acts 
xiii 9. The same individuals were often characterized by a longer 
and a shorter name, see on Acts xv. 22. On his subsequent his- 
tory, see on Phil. i. 1, and on 1 Pet. v. 12. 

— TipdGeos] Timotheus, first associated with St. Paul at 
Lystra (Acts xvi. 1) in the Apostle’s second missionary tour. On 
Lis personal history, see on | Tim. i. 2. 

St. Paul associates Silvanus and Timotheus with himself in 
writing these two Epistles to the Thessalonians, because they had 
been with him at Thessa/onica, and were left by him in Mace- 
donia to continue bis missionary work (see on Acts xx. 5) when 
he quitted it for Athens, at which place they were desired to 
rejoin him (Acts xvii. 13—15), and from which Timothy was 
despatched back to Thessalonica (1 Thess. iii. 2), whence he came 
to St. Paul at Corinth. (Acts xviii. 5.) 

St. Paul’s practice in associating others with himself in writing 
his Epistles, e. g. Sosthenes in his first Epistle to the Corinthians, 
and Timothy in his Epistles to the Philippians, and to the Co- 
lossians, and to Philemon, and Silvanus and Timotheus in both 
his Epistics to the Thessalonians, deserves consideration :— 

1) As an example of humility, modesty, and charity. 
2) As a guarantee of the gentsineness, and authenticity, and 
snfegrity of his Epistles. 

For example, Silvanus and Timotheus, being present with 
St. Paul when he wrote these two Epistles to the Thessalonians, 
and being associated with St. Paul in writing them, would natu- 
tally be appealed to, if any doubt arose as to the genuineness, &c. 
of any part of them. 


In this respect there was a iar fitness in the choice 
of Timothy. He is associated with St. Paul in these his fireé 
Epistles to a Christian Church, and also in the last, to the Phi- 
lippians. 

He was young when these Epistles were written (Acts xvi. 
1 Tim. iv. 12), and survived long, in an exalted station in the 
Church as Bishop of Ephesus, to be a public witness of the 
genuineness of the Epistles of St. Paul. Eused. iii. 4; cf. on 
Rev. ii. 2. Tillemont, Mém. ii. 67. 

At the same time, the axtshorship of the Epistles is solely 
from Si. Paul. They are not in any sense the Epistles of Timothy, 
but entirely of S¢. Paul. See below, iii. 1, where he says, ‘* We 
thought it good to be left at Athens alone, and sent Timothy, our 
brother and fellow-labourer, to you ;” and (ver. 6) “‘ when Timothy 
came to us from you.’”’ Here, in using the pronoun we, he means 
himself only, for Silvanus as well as Timothy came to him from 
Macedonia to Corinth. (Acts xviii. 5.) And indeed Timothy 
only seems to have come to St. Paul at Aéhens, and Silvanus re- 
mained in Macedonia. (Cp. below, iii. 2.) See also the Epistle 
to the Philippians (ii. 19), where he mentions Timothy, although 
Timothy’s name is associated with his own at the beginning of 
the Epistle. 

— Tf exxAnole Ococarovindwy] to the Church of the Thes- 
salonians. And so again in the second Epistle,i.1. A Chureh 
is here recognized as already constituted at Thessalonica. See 
above, Introduction, p. 3. 

He does not speak of the Church in the city, but of the Church 
of inhabitants in it. It is observable that these two Epistles, the 
earliest in date, are the only Epistles of St. Paul where he writes 
thus. 

In other cases he addresses the Church as the Church of God 
planted and settled in the cify. See, for instance, 1 Cor. i. 2, +7 
éxxAnalg rod Gcod rH otoy ev KoplyOq. Similarly St. John in 
the Apocalypse addresses each of the Churches of Asia, as settled 
in their respective cities, e. g. ¢v 'Epécw (Rev. ii. 1), é» Zudprp 
(ii. 8), év Mepydup (ii. 12). Cf. ii. 18; iii 1. 7. 14. 

What is the reason of this difference ? 

Perhaps the Christians of Thessalonica, who had only been. 
visited once by St. Paul, and among whom he had only been able 
to remain for about three weeks (Acts xvii. 2), could hardly have 
been yet so organized as that a Church might be said to be planted 
in their city. A Church there was, but it was rather made up of 
Thessalonians than established in Thessalonica. The same re- 
mark may, perhaps, apply to Laodicea. (Col. iv. 16.) 

But at Corinth he remained a year and siz months. (Acts 
xviii. 11.) Therefore, in writing his Epistles to the Corinthians, 
he might well inscribe them ‘to the Church that is existing (77 
oben) in Corinth.’ (1 Cor. i. 2. 2 Cor. i. 1.) 

Observe also that in his first five Epistles, and in them only 
(viz. the two to the Thessalonians, the Epistle to the Galatians, 
and the two to the Corinthians), does he address himself rp 
éxxAnola to the Church of, or in, the city or country. 

In all the later Epistles to other Churches he expands the 
word to rois aylos, ‘‘ the Saints,” or trois aylois wai, “all the 
Saints.” 

The only exception, which confirms the rule, is Philemon 2, 
TH kat’ olxdy gov éxxAnolg. Thus he teaches that all the mem- 
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f1 Cor. 11.1. Acts 5.41. Heb. 10.34. Acts 13. 52. 


bers of the visible Church are to be accounted to be, and are 


obliged to be, &y:01, sainis. 


On the geography and history of Thessalonica, see the autho- 
rities in Weistein, p. 297; Winer, R. W. B. ii. p. 608; Leake, 
Northern Greece, iii. 235; Howson, i. 379; Liinemann, p. 1; 
Alford, Proleg. p. 44. It was anciently called Therme, and gave 
its name to the bay (sinus Thermaicus) on which it was built, and 
was enlarged and beautified by Cassander, and called Thessalonica 
from his wife, sister of Alexander the Great. After the Roman 
conquest of Macedonia by Paulus milius, it became the capital 
of Macedonia Secunda, and afterwards the capital of the whole 
Province; and was the most populous and wealthy city of Mace- 
donia in the Apostolic age. (Strabo, vii. 7. Plin. H. N. iv. 10. 


Theodoret, H. E. v.17.) It is now called Saloniki. 


On the contrast of character between Thessalunica, a Greek 
free city, and Philippi, a Roman colony in Greece, see above, 


note on Acts xvii. 6. 


— xdprs duiv nal elphyn] Grace to you and Peace. Observe 
that at the commencement of this, the first of St. Paul’s Epistles, 
and of every one of his Epistles, the Apostle adopts this double 
salutation— 


XAPI2, Grace, referring to the Greek greeting yalpecy. 
EIPHNH, Peace, referring to the Hebrew vidd (Shalom). 


Bat be elevates and spiritualizes, consecrates and Christianizes 
the Greek and Hebrew forms of social salutation; he gives an 


ic greeting to the World. So also St. Peter, “‘ Grace and 


e e 
Peace.” (1 Pet. i. 2. 2 Pet. i. 2.) In the Pastoral Epistles of 
St. Panl fAcos is inserted between xdpis and cipfyn, and so 


2 John 3, and Jude 2. 

Oor blessed Saviour, the Prince of Peace, had said to His 
assembled Apostles on the Sunday of, and next after, His Resur- 
rection from the Dead, ‘‘ Peacgz be unto you”’ (John xx. 19. 26), 
bat He had not yet said, ‘‘ Grace be upon you,” for He had not 
yet been glorified by His Ascension, and had not yet sent down 
from heaven the Holy Spirit of Grace. 

— dd Gcot-—Xpicrov] Not found in B, F, G, and omitted by 
Tisch., Liinem., Alf., but the words are in A, D, E, J, K. 

8. otek orbit | We render thanks. One of the charac- 
teristics of the two Epistles to the Thessalonians, which bespeaks 
their eariy date, and distinguishes them from the later Epistles, 
ia the use (Aroughout of the first person plural, we and our, and 
not Jand wine. Cf. 2 Thess, i.3. And contrast this with Phi- 
bppians i. 3,.and that Epistle throughout, in which Timothy is 
elso associated with St. Paul. (Phil. i. 1.) 

When St. Paul wrote to the Thessalonians, the dignity of his 
Apostolic character, and the weight of his authority, had not as 
yet been fully shown and acknowledged. 


The following recapitulatory summary of the introducfory 
characteristics of St. Paul’s Epistles may serve to illustrate their 
claims to order and design. 

(1) He begins all his Epistles with his own name “ Paui,”’ 
except the Epistle to the Hebrews. See Heb. i. 1. 

(2) He adds to his own name the official title of Apostle in 
all his Epistles, except in the two earliest, and in the Epistles to 

i » the Philippians, and the Hebrews, where it is omitted 
for ial reasons. 

(3) In his earliest five Epistles he addresses himself 77 
daxAnotg x.7.A., but in no others. 

(4) In his earliest two Epistles he addresses himself 17 
éxxanolg of persons in the city, and not rH éxxAnolg in the 
City, and in no others. 

4 In all the other Epistles he addresses himself rots &ylors. 

6) Iu ali his Epistles he commences with the salutation 
xdps wal elphon, ** Grace and Peace.’’ In all his Pastoral Epistles, 
“ Grace, Mercy, and Peace.” 

(7) In his earliest Epistles he uses the first person plural 
‘we:’ in his later Epistles the first person singular ‘J.’ 

(8) As — his usage at the close of his Epistles, see on 

v. 


(9) All these minute incidents indicate a well-prepared and 


JSruits. 


well-digested plan in the composition of his Epistles, even in 
details of diction, and much more in the delivery of doctrine. 
See Introduction above, § v. 

3. dud roi Epyou rijs xlorews] your work of faith: the fruit 
of the tree planted by us. Cp. Titus iii. 8. James ii. 22, and 
Winer, p. 641. St. Paul commends here a Faith which works, a 
Love which labours, and a Hope which endures; and teaches 
that Faith is not to be approved without Works, nor Love without 
Labour, nor Hope without Patience. Cp. Chrys. here. 

— xéwov] labour. See ii. 9. 

— Tod Kuplou judy] of our Lord. Christ, the Author and 
also the object of Faith, Charity, and Hope. They proceed from 
Him as their Origin, and tend towards Him, and terminate in 
Him as their End. 

— Euwpocbev rot @eot xal Tarpds jar) in the sight of God, 
Who is also our Father. Although men may not see your good 
works, and although if they see them they may revile them, you 
are not moved thereby, for your eye is upon God, and the Eye of 
your Heavenly Father, who seeth in secret, is upon you; and He 
will hereafter reward you openly for your Faith, Hope, and 
Charity, when this world has passed away. (Matt. vi. 4. 18.) Cp. 
Chrys., Theoph. 

4. ldéres Thy exroyhy iuay] knowing your election. This 
is said to all the members of the Thessalonian Church (cp. 
2 Thess. ii. 13), and does not predicate any thing of the final 
condition of any one among them. St. Paul did not even know 
whether he himself would be saved. (1 Cor. ix. 27, and Philipp. 
iii, 11—13. 

Conn 1 Pet. i. 2, where St. Peter addresses all to whom 
he is writing as éxAexrol, elect, and 2 Pet. i. 10, where he exhorts 
them to make their election sure. 

All the members of the Visible Church are éxAerrol, elect, 
in the eye of man; the members of the Invisible Church alone, 
whom God, and God only, knows, and of whom He knows that 
they will persevere unto the end, are elect in the eyes of God. 
See below on Romans viii. 30. Hooker, III. ii. 4—8. 

Observe that St. Paul infers their election from their good 


He says we “ know your election, because (871) our Gospel 
was made (by God’s grace) to you to be effectual (¢yerhOn, facitum 
est), not in words only, but in power and in the Holy Ghost, and 
in much assurance, just as you on your side know what sort of 
persons we were made (hy God’s grace) to be in you for your 
sakes. From the fruits of the Gospel among you we derive proofs 
of your election, and reasons for gratitude to God; as you on your 
side may derive reasons also for faith, and hope, and joy, from 
considering the effects wrought in us by God’s grace among you.” 

5. eyerhGn] was made (i.e. by God’s grace). On the aorist 
passive, see Winer, § 15, p. 77. 

It is observable that this form is repeated very often in this, 
the first, and in the second chapter of St. Paul’s first Epistle (see 
v. 5, bis, v. 6, and ii. 5. 7, 8. 10. 14), as if he would thus declare 
at the outset that whatever he or bis converts did that was good, 
was made and done in them by the free grace of God. The Vel- 


gate rightly renders éyer}Onre, v. 6, by ‘facti estis ;’ and so the 


old Latin Version in Cod. Augiensis, and Cod. Boernerianus, and 
Primasius. 

— eis Suas] unto you. So B, I, K, most cursive MSS., 
Lachmann, Alf., Ellicott. Elz. has wpés: but els is better 
adapted to express the effectual reception of the Gospel in the 
heart. Cp. Heb. ii. 3. 

— dy Mvetpar: ayly) by the Holy Ghost, and His gifts; such 
as the gift of Tongues shed on those who were admitted into the 
Church by Baptism. See Acts x. 44. (Theodoret.) 

— dy xAnpodoplg] in full assurance. The metaphor is from a 
ship. As a vessel with its sails spread and filled with a prosperous 
gale is wafted on steadily and swiftly, so you went on in your 
Christian voyage, with your hearts filled and impelled by the 
heavenly breeze of the Spirit. See above on Luke i. 1. Cp. Heb. 
x. 22. 

6. pisnral nay eyerhOnre] ye were made (by God's grace) 
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fo be followers of us and of the Lord. See on 1 Cor. xi. l, 
piprral pou ylyecGe, xabes cay Xprrov. 

7. roéwov] a pattern. Cp. 2 Thess. iii. 9. So B, D; and this 
reading has been adopted by Lachm., Tisch., Alf, Ellicott, and is 
preferred by Liinemann and Winer, p. 157, and so Vuly., and 
Syriac, and Ethiopic Versions, and Primasius, ‘ut facti sitis 
forma.” Eliz. has rious. 

— éy rij Maxedovlg wal dy tH *Axalg] in Macedonia and 
Achaia, the two Roman provinces of Greece. See note on Acts 
xvi. 10. Cp. Rom. xv. 26. 2 Cor. ix. 2, and above, Inéroduction 
to this Epistle. § ii.—-iz. omits the second é», 

8. éihxnra) hath sounded forth, as the clear voice of a 
Trumpet (Chrys., Theodoret). dxnpdx6n (Hesych.). The neuter 
form is used by the Septuagint in Joel iv. 14, qxor e&4xnoay. 
Sirach xl. 13, Bpowrh d&4xnoer. This diffusion of the Gospel 
from Thessalonica was a happy result of its geographical position 
and commercial advantages ; 

St. Paul, in his missionary course, selected great cenfres of 
population as the fields of his apostolic labours,—such as Thes- 
salonica, Corinth, Ephesus, Rome. In them he planted the 
Cross. To them specially he addressed Epistles. He chose those 
places where he had most enemies. (Cp. 1 Cor. xvi.9.) He encoun- 
tered Satan in his strongholds,—a proof of his courage, and of 
confidence in his cause, and an evidence of the truth of Chris- 
tianity. And those great Cities became, as Thessalonica is here 
described, like Trumpets of the Gospel to the World. (Cp. Rom. 
i. 8.) See above, Introduction, p. 2. 

9. avrol] they themselves, ipsi, of their own accord, without 
any word on our part, report concerning us, what sort of entrance, 
—how effectual and successful an entrance—twe had to you. 

— &sxopuer] we had, §8o the best authorities.— Elz. Foner. 

— dwd rév el8éAuv] from the idols which you had heretofore 
worshipped. Therefore the Church of the Thessalonians con- 
sisted mainly of Genéfile converte; and this is what appears from 
the History of the Acts, xvii. 5. 11.13. It must be remem- 
bered, however, that St. Paul, on his arrival at Thessalonica, had 
offered the Gospel in the first instance (as was his invariable 
practice) to the Jews. He passed through Amphipolis and Apol- 
lonia, and went on to Thesealonica, because the Synagogue of 
that District was there. (Acts xvii. I.) And when there, he 
went, according to his custom, into the Synagogue, and reasoned 
with them for three Sabbath-days from their Scriptures. (Acts 
xvii. 2. 

Bet the Jews of Thessalonica did not “search the Scrip- 
tures, whether these things were so.”’ (Acts xvii. 11.) The fruits 
of his preaching were, for the most part, seen by its effects upon 
the Gentiles. This is evident from the exasperation of the Jews, 
which was produced by those effects. See below, ii. 16, and 
Acts xvii. 4, where the reading of A, D, and the Vulgate, xa) 
‘EAAfvor wAR60s woAd, approved by Dr. Paley, and received by 
Lechmann, has much to recommend it. 

This was a remarkable result. The Jews, who possessed the 
advantage of the preparations made for the Gospel by the Serip- 
éures of the Old Testament, which they had in their hands and 
heard in their Synagogues, rejected the Gospel; the Gentiles, 
who did not enjoy this benefit, received it. 

In accordance with these Aistorical facts, we may observe as 
a remarkable internal coincidence, that in both the Epistles to the 
Thessalonians, and also to their neighbours the Philippians (whose 
circumstances were similar), St. Paul never quotes directly from 
the Scriptures of the Old Testament. (Cp. below, 1 Cor. i. 19.) 

The Holy Spirit addressed the first two Epistles of the New 
Testament to those who had nof enjoyed the light of the Old 


Testament, but profited by the Light of Conscience and of Reason, |- 


aod gladly received the Gospel. Thus he shows God’s love to all, 
who, in a teachable spirit, use the advantages, whatever they may 
be, that they possess. 


These considerations suggest the following inquiry :—Whe- 
ther other spiritual provision was not then made for the edifi- 
rare of these and other Gentile Churches of Macedonia and 

a? 

St. Paul deemed it requisite that they should now possess 
Epistles written by Aimself..... Was it not equally necessary 
that they should possess a written Historical Record of the 
words, works, and sufferings of Christ? The Holy Spirit dic- 
tated Epistles to them. Is it not probable that they were then 
supplied by Him also with a written Gospel ? 

Is it not also probable that this Gospel was the Gospel of 
St. Luke ? 

It appears that St. Paul was accompanied from Troas into 
Macedonia by St. Luke. 

St. Luke describes St. Paul’s vision at Troas in Acts xvi. 10; 
and after that description, he adds, ‘we immediately sought 
means to go forth into Macedonia, assuredly gathering that the 
Lord had called us to preach the Gospel to them.” 

St. Luke therefore had a mission in Macedonia as well as 
St. Paul. 

St. Luke appears to have been Jef? by St. Paul at Philippi 
(see on Acts xvi. 40). For what purpose ? 

For an answer to this question let the reader be requested to 
consider the statements and reasonings in the notes below on 
1 Thess, v. 2, and on 2 Cor. viii. 18. 

In the Collect for St. Luke’s Day, the Church of England, 
with many ancient Christian Authorities, has expressed an opinion 
that the words of St. Paul, “ the brother whose praise is in the 
Gospel in all the Churches” (which words were written in Mace- 
donia), refer to St. Luke. 

The Gospel of St. Luke was generally supposed by Christian 
Antiquity to have been written under the eye of St. Paul, and to 
have been specially designed for the Churches of Macedonia and 
Achaia. See above, the Introduction to St. Luke’s Gospel. 

No place would be better adapted for the circulation of a 
written Gospel than Thessalonica, on account of its situation and 
its commerce, by means of which (as the Apostle here says) ‘‘ the 
Gospel sounded from it through the world.” On this point see 
further below, ii. 18; v. 2. 27. 

— eG (avri nal dAndivg] The Living and True God, as 
distinguished from dead images and dead men who are objects of 
worship to the heathen. Cp. Wisdom xiv. 15 concerning the 
origin of idolatry, eixéva wohoas Toy vexpdy EvOpwxroy, bs 
Gedy ériunoe. 

the proper sense of 4A70:s¥ds (the sense of which is very 
different from that of 476s) as applied to the One true God in 
order to distinguish Him from the many Idols of Paganism, see 
note on John xvii. 3, and cp. }] John v. 20, 21, otrés dorw 6 
GAnOivds Geds nal } (wh aldvnos’ rexvia, puadtare éavrods 
ard ray ciSdAw». 

10. nal dvaudvew] and to wait for—. The Doctrines of the 
future Resurrection and Universal Judgment to come, and the 
Supreme Royalty of Jesus, were the Doctrines which the Apostle 
made the primary subject of his preaching to the Gentiles. See 
above, Introduction to this Epistle, § v., and below, 1 Thess. 
iii. 13; iv. 16; v. 2. 2 Thess. i. 7, and St. Paul’s Sermon at 
Athens, Acts xvii. 31; and cp. Tertullian de Resurrectione, 
c. 24. Hence the charge against him at Thessalonica, as if he 
preached against Cesar, ‘‘ saying, that there is a different King 
(€repor BactAda) Jesus” (Acts xvii. 7). 

— toy fudpevov] Him who delivereth us.—His work of de- 
liverance is ever going on. 


Cu. II. 2. xpowaddvres] having suffered before, and not being 
deterred by previous sufferings. 

— Bpicbdvres, xaOws ofSare] contumeliously and injuriously 
handled, az ye know, at Philippi,—a statement explained by the 
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History, Acts xvi. 22, describing the shameful usage received by | 


Paul and Siles at Philippi. 

It has been asked by some in modern times— 

Is it probable, that St. Paul, who had pleaded his Roman 
eilisenship at Jerasalem, in order to escape scourging, should not 
have also pleaded it in Philippi, in order to escape a similar out- 
rage? And some have been led to question the veracity of the 
sacred history of the Acts on the ground of this alleged impro- 
bability. 

This question has been already considered in the note on 
Acts xvi. 22, to which it may be added_here that doubtless to- 
gether with the tidings of his shameful usage, which, he here 
says, were brought from Philippi to Thessalonica, were brought 
also the tidings of the miraculous ejection of the Evil Spirit 
which gave occasion to that shameful usage (Acts xvi. 18), and of 
his own miraculous deliverance from the prison, which followed 
it, and of his honourable departure from Philippi (Acts xvi. 
25—40). 

May we not therefore believe that he was withheld from 
pleading his Roman citizenship at Philippi by the same Holy 
Spirit Who enabled him to suffer with joy, and to sing praise to 
God in the prison at midnight ? and that the knowledge of what 
the Apostle had nobly done and patiently suffered at Pailippi, 
opened the way for the joyful acceptance of the Gospel at Thes- 
salonice 7? 

3. oba dx wAdrns—dxabapelas] not proceeding from deception, 
nor yet from uncleanness; ‘non ex seductione nec ex immun- 
ditid ’ (Tertullian de Pudic. c. 17), and so the Syriac and Arabic 
versions, ‘neither from deceplion nor uncleanness’—the means 
with which the Evil Spirit deluded the Aeathen; in the former 
case, by sorcery, oracles, and divinations; in the latter, by im- 
parity, consecrated as a part of Religion. See note below, on 
iv. 4. On the word wAdvos, see 2 John 7; and on the use of éx 
here, cp. Rom. ii. 8, rots dF épidelas. 

St. Paul had encountered the Evil One in the former cha- 
racter, that of a wAdvos or seducer, in the Pythoness at Philippi, 
ia Macedonia (see on Acts xvi. 16). He was now encountering 
him in the latter shape, that of uncleannese, in Achaia, at Corinth, 
where xopvela was identified with the worship of Aphrodité, and 
where he writes the present Epistle. 

— o8¢ dy 3éAq)] nor yet by guile. So A, B, C, D, F, G, and 
Lachmann, Alford, Ellicott. Elz. has otre. 

_ St. Paul here to another phase of delusion, one prac- 
tised by Satan under the guise of Christianity. Hence 008%, nor 
yet, is preferable to ofre. Addos is here predicated of Christian 

Teacher who adulferate the truth with false admixtures, 30- 
Aesyres roy Adyor Tov @eou (see 2 Cor. iv. 2; cp. 2 Cor. ii. 17), 
and the word is connected with 8éAw, 3Acap, esca, a lure with 
which they Aunt souls (Theodoref). Bat the notion of zAdvn is 
seduction from the truth into error. A person who uses ddAos is 
also a zAdvos, but a man may be wAdvos without resorting to 

f. 

_ , & Panl had experience of the evil effects of 3éAos in re- 
ligion, among the ¢pydra: 86A10: of Corinth (2 Cor. xi. 13). 

Observe also that he uses two different prepositions here. 
He says dx wAdons, df dxaBapolas, but év 86Aq. The former in- 
timates the origin and the main spring of action, the other the 
habit of mind and temper in which the agent acts, and the instru- 
ments by which he acts. 

4. morevOjva: 1d ebayyérwr] to be entrusted with the 
Gespel. As to the construction, see I Tim. i. 11, ebayyéAsor 9 
dxicrebOny ¢yé, and Gal. ii. 7, and note on Acts xxi. 3. 

5. ev Adyy xodaxelas] in the speech of flattery; i.e. in the 
speech which is characterized by flattery. In this and like ex- 
amples, the ition ¢» denotes that in which, with which, and 
by which the agent works: as, for example, the armour of a 
soldier, with which, and in which, he is clad, and by which he 
fights. Asin Virg. En. v. 37, “ Horridus in jaculis et pelle Li- 
bystidis urese.’’ Cp. Eph. vi. 16, roy Ovpedy rijs alorews dy ¢ 
x.7.d.. and see Winer, p. 343. 

Vou. 11.— Parr ILI. 


Aéyos xodaxelas is the language of flattery, and the genitive 
indicates the qualify of what is said; it signifies such a speech 
as Flattery personified would utter. So Acts xiii. 15 Adyos rapa- 
KAhoews, | Cor. ii. 4 Adyos codlas: and it is contrasted with 
the Adyos dAnOelas of 2 Cor. vi. 7, which describes such lan- 
guage as Truth speaks, and which is characterized by truth as its 
easence. 

— dyerfOnuey] we were made, ‘versati sumus,’ we behaved 
ourselves, we used. Cp.v.7. This passage is quoted by Clemens 
Alex. Peedag. i. § 19, p. 109, Potter, with the singular variety of 
viwiot for 4101, and so B, C*, D*, F, G, Lachm. 

— wpopdaoe wAcovetias] a mask for covetousnesse. We were 
not clad in any fair disguise of covetousness, Ipépacis is not from 
apégpnus, but from rpodalyw, and means a mask, or cloke, or any 
specious disguise, which is used by a person who is “ Introrsus 
turpis, speciosus pelle decori’”’ (Horat. 1 Epist. xvi. 45. 1 Sat. 
i. 65). 


Our Saviour says of the obstinate Jews that had heard His 
doctrine and seen His miracles, that they had no cloke (xpépacw) 
for their ging. (John xv. 22.) He means that they had not even 
any colour or fair show to pretend by way of excuse for their sins. 
And St. Paul professes not to have used at any time a cloke of 
covetousnese ; that is, he did not, uoder colour of preaching the 
Gospel, endeavour to make a prey of those to whom he preached, 
or gain to himself by preaching. Hence we may learn what a 
base thing it is to be covetously minded. Would the Apostle be 
so careful to quit himself of the suspicion if the crime were any 
whit tolerable? To the Ephesians he says, J have coveted no 
man’s silver or gold or apparel. (Acts xx. 33.) To the Co- 
rinthians, J have not writlen these things, that it should be so 
done to me. (1 Cor. ix. 15.) I was not, neither will I be, burden- 
some fo you; for I seek not yours, but you. (2 Cor. xii. 1 2 To 
the Thessalonians, Neither al any time used we a cloke of cove- 
tousness, God ie witness. (1 Thess. ii. 5.) He called God in to 
be his compurgator, which sure he would not do, nisi dignus vin- 
dice nodus, if it did not much concern him to stand clear in the 
eye of the world in that behalf. And he speaketh there of a cloke 
of covetousness too; for who indeed shameth not to wear it 
(covetousness) owfwardly ? No man will profess himself covetous, 
be he never so wretchedly sordid within; but he will for very 
shame cast as Aandsome a cloke as he can over it,—frugality, good 
husbandry, providence,—some cloke or other, to hide the filthi- 
ness of it from the sight of others. But filthy it is still, be it 
cloked never so honestly. God abhorreth it as a filthy thing: 
He speaketh well of the covetous, whom God abhorreth. (Ps. x. 3.) 
Our Apostle hath set a brand of filthiness upon it more than once, 
calling it filthy lucre, uh aloxpoxepdy. (1 Tim. iii. 3. 8. Tit. i. 7.) 
Yea, so unfit he holdeth it to be found in the priests, that he 
would not have it, if it were possible, so much as once named, at 
least not without some stigma upon it, among the saints, Eph. 
v.3. Bp. Sanderson, iii. p. 290, cp. i. 115. 

6. éy Bdpe:] has a double meaning, as explained by the an- 
cient expositors :— 

(1) weighty, in authority. (Chrys.) 

(2) durdensome, as requiring pecuniary support from you. 
(Theodoret.) 

Both meanings are well comprised by Theophylact, who says, 
‘We had power to be é» Bdpe:, weighty and burdensome to you, 
by virtue of our dignity and office as Apostles of Christ; as such 
we had a right to be honoured, dv riuy, dv 3dén, and also to be 
maintained by you, and so to be a burden to you. For our dig- 
nity claims this at your hands.’’ See also Bengel here. 

St. Paul himself combines the two notions of Bdpos :— 

(1) That of weight in 2 Cor. x. 10, ‘‘ His letters, they say, 
are weighty’ (Bapeitas). 

(2) That of a burden, below v. 9, xpos 7d ph ewiBapical 
viva, 80 a8 not to be burdensome to any, by demanding mainte- 
nance; and 2 Thess. iii. 8, where he uses the same words. Com- 
pare the similar words of S. Ignatius, Phil. 6, ob« Eyes ris kavyh- 
cacOa Sri éBdonod Tia dy pinpg f dv peydrg. ae Hebrew 
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and Latin languages suggest such a double meaning in reference 
to the person who is honoured, and to those who honour him. 

Thus Bapeic@au, to be burdened, is used for the Hebrew 123 
(eabad, to be heavy) in Exod. vii. 14; and the same Hebrew 
word is rendered Sofd(ecOa:, to be honoured as grave, Levit. x. 3, 
and passim. And the Latin proverb ‘‘ Honos propter onus’’ is 
equivalent to “‘ beneficium propter officium.”’ 

7. &s dy] Cp. Luke ix. 57. 1 Cor. xvi. 2. 
Winer, § 42, p. 275. 

— tpopés] a nursing mother, rhy airhy rpopdy narei Ka) 
pnrépa. (Theodoret.) Cp. below, v. 11, rarhp réxva éavrod. 
As to 6dAxp, applied to a mother, see Deut. xxii. 6, ) wir np 
OdAwn éexl ray veoreer. 

This bold figure may have been suggested by Isaiah, lx. 16, 
speaking to the Church, ‘‘ Thou shalt suck the édreast of kings.” 

Behold the love of the Apostle, he does not disdain to call 
himself a mother. (Cp. Gal. iv. 19.) He is both a nurse and a 
mother. He unites both ns in one. For there are some 
nurses who cherish, but not ¢heir own children; and there are 
some mothers who put out their children to nurse, and do not 
cherish their offspring. Augustine (Serm. 23). The Apostle, 
inspired by the Holy Spirit of love, when he would give the 
most affecting proof of tenderness, compares himself to a mother 
nursing her children. A practical lesson to all Christian mothers. 
Would any of them willingly forfeit the privilege of being like the 
divine Apostle? Let them imitate the love of him, who resorts to 
their presumed practice for the most affecting expression of his 
own ardent love to his spiritual children. 

The duty of nursing children lies at the root of all housebold 
charities; and the neglect of it has led to great evils. There may 
be cases where this duty cannot be performed ; but sometimes it 
is omitted for the pleasures of society. And yet what society 
ought to be preferred by a mother to that of her child? St. Paul 
exhorts married women to love their children, and to be keepers 
at home, olxovpots (Titus ii. 5), and, among qualifications for a 
Widow, to be enrolled on the list and maintained by the alms of 
the Church, he mentions that she shall Aave nursed Aer children 
(el érexvorpégyoer, 1 Tim. v. 10). 

In Holy Scripture the blessings of the breast are joined with 
the blessings of the womb. (Gen. xlix. £5.) So are the curses: 
“Give them a miscarrying womb and dry breasts.’ (Hos. 
ix. 14.) The Holy Spirit does not disdain to mention, concerning 
some of the greatest Saints, that they were nursed by their own 
mothers: “‘Who would have said unto Abraham that Sarah 
should have given children suck?’’ (Gen. xxi. 7, 8.) God mer- 
cifully interfered to procure this blessing to Moses (Exod. ii. 9) ; 
so it was with Samuel (1 Sam. i. 22, 23), and with David (Ps. 
xxii. 9); and the Infant Jesus hung upon His mother's breasis 
in the Stable at Bethlehem, and in the journey into Egypt. 

Cp. Bp. Taylor, vol. iv. p. 157, ed. Heber, and his Dis- 
course in his Life of Christ, ‘On the duty of nursing children,” 
vol ii. p. 30. 

8. dueipduevoc] So A, B, C, D, E, F, G, and many Carsives, 
Griesb., Scholz, Lach., Tisch., Liinemann, Alf., Ellicott, Elz. 
has [pe:pduevor. 

Some Editors suppose with Winer (§ 16, p. 92) that dper- 
pépevo: is only another form of nespéuevo: from pelpoua:, used by 
Nicander (Theriac. 402) for inelpopas, to desire, as S3dpoya: for 
Sépona:, dndAAw for xéAAw. But these are not cases in point. 
Nor has any instance been cited of such a modification with the d 
aspirated as in duelpopas. 

The evidence of the MSS. in favour of decpdpevor is irre- 
sistible. 

After all that has been said on the subject in modern times, 
it appears probable that the true account of the word has been 
given by Theophylact, who says, ‘Some here read iue:pduevor, 
and explain the word by éxifupotrres, desiring, but this is er- 
roneous. ‘Oxepduevo: signifies rpordedeudve:, bound to, twined 
together with you, and clinging to you, from dol and efpw, cup- 
wAdno.” 

It is true that the exposition of due:pduevoi, as equivalent to 
desiring, reste on high authority, that of the Vulg., Syriac, and 
“Ethiopie Versions, and of Hesych., Phavorin., Winer, Liine- 
mann, Alford. But Theophylact’s knowledge of the dialects of 


Col. iii. 23. 


Northern Greece entitles his testimony to consideration, and his 
explanation is confirmed by that of Cicumenius, dyrexdpeva 
duay, and Photius. 

Besides, the Apostle is describing his affection towards them 
when he was present with them, and not when adsené from them ; 
and [uelpouat, like the Latin word desidero, signifies a craving for 
something absent. 

The Apostle is comparing himself to a nursing mother in a 
special act, that of 6dAwev, cherishing her own children. This is 
not an act of desire, but of love. 

His words may be thus paraphrased: “We were made (by 
God’s grace) to be gentle among you, as a nursing mother 
cherisheth her own children, so clinging to you, and interwoven, 
as it were, with you, and hanging over you in the yearnings of 
our love, we were well pleased to give you the milk of the Gospel, 
as to new-born babes in Christ (cp. 1 Pet. ii. 2, rd Aoy:ady BBoAoy 
ydAa, provided for dprryéxynra Bpépn), and our own lives also.” 

It has indeed been said, that if due:pdéuevor has this sense, it 
ought to be followed by a dative, and not by a genitive, as here. 

But duelpopas, in the sense of &wroza: and Fxoua, to com- 
municate with, so as (0 hang on an object, may rightly take a 
genitive. See Matth. G. G. § 359, where cvAAapBdveGa, ovv- 
dpacOa, and &wrecOa:, and &xecGa: are illustrated as having this 
regimen; and § 369, where words signifying comseunion with 
have a genitive after them. Cp. Ktihner, § 519, 520. 

— dyerhOnre)] ye were made. (Seoi.5.) So the best MSS. 
and Editions. iz. has yeyévno6e. 


9. xéwoy xa) udxG0v] Not synonyms. Cp. 2 Thess. iii. 8. 
2 Cor. xi. 27, where they are similarly joined together; xéwos 
being always put first, as representing the act of hewing («érrw) 
wood, whereas 6x00s (8x60s, ExGos, &xe) is that of carrying the 
logs after they have been hewn. The former word expresses 
energy of acijon, the other indicates patience in bearing. 

— vunrds wal tudpas] sight and day. So iii. 10, and 
2 Thess. iii. 8, and 1 Tim. v. 5. 2 Tim. i. 3. In all these cases 
St. Paul puts the night before the day. 

St. Luke puta day before night in Acts ix. 24; but not 
where he relates two speeches of St. Paul, there the night is 
put before the day, as in St. Paul’s Epistles. (See Acts xx. 31; 
xxvi. 7: 

x Luke in his Gospel once uses the Jewish mode of speak- 
ing in this respect, which was that adopted by St. Paul. See 
Luke ii. $7, where he is writing of what took place at Jerusalem. 
But compare Luke xviii. 7. 

St. Mark puts the night first, iv. 27; v. 5. 

It is observable that Sé. John, in the Apocalypse, uses the 
expression #uépas xal vunrds five times (iv. 8; vii. 15; xii. 10; 
xiv. 11; xx. 10), and never puts the night first. 

This remark may serve to confirm what has been said above 
concerning St. John’s mode of reckoning the hours of the day, a9 
distinguished from that usual in Palestine, where time was calcu- 
lated from sunsef; and may serve to illustrate the important 
questions in his Gospel which turn on this point. See on John 
xix. 14. 

— épyasuevo:] working, with manual labour, probably in 
tent-making. See on Acts xviii. 3, elpyd(ero: 1 Cor. iv. 12, and 
ix. 6, where épyd(eoOa: stands absolutely as here. 

St. Paul worked in the night (suerds genitive) as well as 
day; he worked for part of the night, in order that he might 
preach during the day. 

It may perhaps be inquired, 

How was he able to defray the expenses of his voyage from 
Macedonia to Athens ? and at Athens, where he does not appesr 
to have worked, it is said he spent the whole day in the Agore. 
(Acta xvii. 17.) ; 

The answer is,—be received pecuniary supplies from PA‘- 
lippi. See the remarkable testimony Phil. iv. 15, 16: ‘‘ At the 
beginning of my preaching the Gospel (in Greece), when I set forth 
from Macedonia, no Church communicated with me in respect of 
giving and receiving, but ye only. For when I was at Thessa- 
lonica, ye sent to me once and again for my necessities.” 

It appears that St. Paul worked for his daily maintenance at 
Thessalonica, and that the Thessalonians, with whom St. Psul 
was present, and to whom he preached, did not maintain him, 
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and the Philippians sent him supplies to Thessalonica, and the 
Macedonians sent him supplies to Corinth. 

The reason of this seems to be, that while he was present, 
St. Paul waived his own claim to receive pecuniary aid from those 
to whom he preached, lest he should seem to preach the Gospel 
for lucre (see v. 5), and so impede its progress. 

Bat he did not forbid those whom he left in charge behind 
him,—for instance, St. Luke at Philippi, and Silas and Timothy 
in other cities of Macedonia (Acts xviii. 5. 2 Cor. viii. 1—5),—to 
stir up the Christian charity of their flocks, and to excite them to 
exercise their gratitude and love to Christ by sending supplies to 
the Apostle. 

10. dcfers xal 8ixalws] holily and justly. On the difference of 
these words see on Luke i. 75, and Bengel here: “ Sancié in re- 
bus divinis, justé erga homines.” 

— dydurres) unblamecbly. See on Phil. iv. 8, Iva efpnpa. 

— dpiv trois sicrevovew] in regard to you who are believers, 
whatsoever we may have seemed to be to the unbelieving, by 
whom we were evil spoken of. 

Ll. és da Exacroy bpuv...wapayvOobpevo:] After these words 
the verb dyerhOnpuer is to be supplied from the previous clause, 
“ As ye know how we were made, i. e. behaved ourselves, exhort- 
ing you, and comforting you one by one, as.a father does his 


children.” ‘ 

— paprupdueva} protesting, charging, conjuring, ‘ quasi testi- 
bus adhibitis,’ ‘testificati’ (Vulg.). So D**, E, I, K, Chrys., Ec., 
Damase.: and so Matihei, Fritz., Bloom/., Liinem., Alf.— Elz. 
has paprupotpevos. There is a similar confusion in the MSS. in 
Acts xxvi. 22, where the sense is the same as here. Cp. Acts xx. 
28. Gal. v. 3, napripopa: rayr} x.1.A. 

123. weprrareiy) to walk. So A, B, D, F, G, and Lach.; Tisck., 
4If., Elticott.— Elz. wepewarijca:, which is not so forcible, as not 
expressing a settled purpose and constant practice. On els rd 
cp. i. 2. 

13. waparafdrres—d3dfacbe u.7.A.] Mark the difference be- 
tween waparayPdve and 3fyoua:. We thank God that, having 
received the word of hearing (or the Gospel) of God from us, ye 
eccepted it (d8éfac8e), not the word of men (do not suppose 
that), but, as it is in truth, the Word of God, which (is not only 
heard, but also) workeih in you that believe. Ye accepted it, as 
one accepts and grasps with the right hand (8e{:d) what is most 
welcome: 90 ye clasped it with the hand of Faith. 

Do not imagine that we thank God that you received our 
word as such ; no, what we thank God for, is, that you accepted 
Hie Word from us, 

— Adyor axons} the word of hearing, the word of which 
the essential characteristic and quality is, that it should not only 
be preached, but Aeard and obeyed ; it is “‘ verbum andientize et 
obedientia.”* 

The Genitive dxo7js may be called the characterizing Geni- 
tive; and this use of the Genitive—a use derived from the He- 
brew (see examples on Matt. xxi. 1}), is far more convenient and 
expressive than that of an Adjective, because it brings out the 
single point to which the speaker's or writer’s mind is specially 
directed, and to which he desires to direct the minds of his 
hearers or readers. 

The Gospel preached, 7d xhpvypa (Theophyl.), is called the 
word of hearing, in order to bring out more clearly the duty of 
all men to Aearken to it; and in order to show that the Gospel 
is eminently ¢haf Word which is worthy and necessary to be 
heerd by all who desire to be saved. “ He that hath ears to hear, 
ket him Acar.” (Matt. xiii. 9.) See below, on Heb. iv. 2, 6 Adyos 
TH dogs. 

The Apostle thus guards the Church against the dangerous 
error—too ¢ in later times—which treats the Gospel 
merely as the Word of Preaching, when it is more especially the 


Word of Hearing; and though the duties of Preachers are im- 
portant, yet those of the Hearers are not less so. 

— nai dvepyeira:] and is also internally and effectually ener. 
getic, and produces good fruit; it is to be construed with Adyos. 
See 2 Thess. ii. 7. Rom. vii. &. Col.i. 20. Winer, §38, p. 231. 


On a review of what St. Paul says in these two chapters 
(i. 2—ii. 14) concerning the rapid reception of the Gospel at 
Thessalonica. and comparing this record with the account of 
St. Paul's visit to that city in Acts xvii. 1—9, it will appear sur- 
prising that so much was effected there as he here relates. 

. The explanation seems to be offered by a consideration, 

(1) of the miraculous gifts possessed by the Apostle and his 
companions in speaking with tongues, and in healing; and the 
spiritual gifts bestowed by them on those who were baptized; and 
the outpouring of the Holy Spirit on the Gentiles, as on the Jews 
at Pentecost, when so many thousands were converted at once. 
(Acts ii. 41.) 

(2) The intelligence of what had been done for the Gospel 
at Philippi. 

(3) The labours of Silas and Timotheus, and of St. Luke, 
who were left behind by St. Paul in Macedonia. 

(4) The organization of a standing Ministry by St. Paul. See 
above, Introduction, § iii. and § iv. 

14. cunpudcray] fellow-countrymen. duoeOvev (Hesyck.). 

You Gentile Christians in Greece suffered the same afflictions 
from your fellow-countrymen the Genéiles as the Jewish Chris- 
tians in Judeea did from theirs the Jews. Cp. Heb. x. 34. 

Yet St. Paul, in the following verse, has evidently his mind 
fixed on the Jews, as the most inveterate enemies of the Gospel. 

This seeming difficulty is cleared up by the History of the 
Acts of the Apostles ; 

In Judea the Jews were the main authors of all the early 
persecutions of the Church. 

The Roman Power there abstained from persecution. See 
note on Acts iv. 6. 

Beyond the limits of Palestine, the Jews had little political 
power, and were in many places objects of antipathy to the 
Greek and Roman people, and suffered oppression from the 
secular authority. They had been lately expelled from Rome by 
the Emperor Claudius, when St. Paul wrote this Epistle. (Acts 
xviii. 2.) 

The Jews also appear to have been regarded with special 
detestation at Philippi, a Roman colony, where the Apostle and 
Silas were not persecuted as Christians, but as Jews. (Acts 
xvi. 20. 

we find, however, that the Jews, wherever they were not 
able in their own persons to persecute the Christians, were every 
where active and indefatigable in endeavouring to stir up the 
Heathen to persecute them. See, for example, what St. Paal 
suffered by means of the Jews at Antioch in Pisidia (Acts xiii. 
50), at Iconium (xiv 2), at Lystra (xiv. 19), at Thessalonica 
(xvii. 5), at Berea (xvii. 13), a¢ Ephesus (xix. 33). 

The Heathen fellow-countrymen of the Thessalonian Gentile 
Christians ted them; but they had been set in motion 
against them by the Jews, on the plea that the Gospel taught that 
there was some “ other hing than Casar’’ (Acts xvii. 7). 

The Jews had brought about the Crucifixion of Christ by re- 
presenting Him to be a rival of Ceesar (John xix. 12. 15). They 
employed the same policy against the first preachers of the Gospel. 
They alarmed the suspicions, and exasperated the passions of the 
Roman Magistrates against them, on the ground that they were 
disloyal to the Roman Government, and looked for the dissolution 
of that Imperial Sovereignty which Rome believed to be eternal. 
See on 2 Thess. it. 5—7. 

Hence it is, that, though ee Paul speaks here’of the suffor- 
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ings endured by the Gentile Christians at Thessalonica from their | o@éyres may be intended to indicate that neither meaning of 


own fellow-countrymen, he passes on from them to speak of the 
Jews as the authors of the evil. 

15. rods xpophras) the Prophets. Elz. inserts idfous after 
rots. But the reading in the text is in A, B, D*, E, F, G, and is 
preferable also on this account, because i3/ovs might seem to in- 
volve a concession that (as was afterwards alleged by the Mar- 
cionites) the Prophets belonged to the Jews, and not also to the 
Church of Christ. It is affirmed by Tertudlian (c. Marcion. v. 
15) that the word l8{ous ia a Marcionite interpretation : ‘ suos ad- 
jectio est heeretici.’ 

— Haas exdiwtdyrey] having persecuted us out of Thessa- 
lonica (Acts xvii. 5—10, and elsewhere; see on v. 14). 

— waow bvOpéwots évartiwy] contrary to all men. The Jews 
are opposed to all men, in that they hinder the progress of the 
Gospel which is designed for the ealvation of all men. 

16. tpOace 82 ex” abrods 4 dpyh cis réAos] bul the wrath (of 
God) came upon them to the ullermost. 

They vented their wrath against Christ and His Church, and 
their own Prophets, 5ué (83) when they most indulged ¢heir pwn 
rage, then the wrath of God came upon them to the uttermost ; 
 épyh, ‘ the wrath,’ i. e. of God. In using the definite article 7, 
he means thal dreadful wrath which the Jews merited, and which 
was foretold by the Prophets (Theophyl.), and which they brought 
down on themselves. 

tp0ace, came upon them and overtook them with a sudden 
surprise when they did not expect it. See on Matt. xii. 28. 
Dan. vii. 22, 5 xatpds UpOace. 

The aorist %p6ace points to the time of the act mentioned in 
the previous verse. Then, when they wreaked their own wrath 
on the Just One, and killed the Lord Jesus, they filled up the 
measure of their fathers’ iniquities (see Matt. xxiii. 32—38. 
Luke xi. 51; xiii. 35), and then God gave them the cup of his 
wrath to drink to the dregs, eis rédos, on which expression see 
note on Luke xviii. 5, and com the use of it by the LXX in 
Ps. xii. 1; xv. 11; xiii. 23; Lexiii. 4, frapoy ras xeipds cov én) 
ras Swepnoavlas avray els 1 ddOos, and cii. 9. 

Then when they crucified the Son of God they brought 
bloodguiltiness not only upon themselves, but upon their children ; 
The Wrath of God therefore coming upon them to the ulmost, 
and the curse of God abiding upon their posterity even unto this 
day. Bp. Sanderson (iii. p. 67). 

The 69th Psalm, which contains the declarations of Messiah 
the King speaking from the Cross as from a Judgment Seat, and 
pronouncing sentence on the Jews for their sin in rejecting and 
crucifying Him, affords the best comment on St. Paul’s words. 
See particularly Ps. lxix. 21—29. Be it remembered also the 


Jews imprecated God's wrath upon (hemselves when they said,- 


“* Hie blood be upon us, and on our children” (Matt. xxvii. 25). 
17. dwxoppaniabdvres] bereaved, as a parent of his children, by 
separation from you. He preserves the comparison of himself to 
a nursing mother (v. 7) in tender affection and fostering care, and 
to a father in discipline and guidance (v. 11). 
Our Lord had applied the word opdavods to His disciples 
bereft of his presence (John xiv. 18). St. Paul, in his humility, 
eae of their loss as his own; He their spiritual parent is the 


$. 

-The word is used of parents by Pindar (Olymp. ix. 92), 
bppavds yeveas, 80 awwppancudva: echyl. (Choeph. 247). 
Hesych. éorepnudvos tréxvev (Wetstein, Liinem.). So Latin 
‘ orbi.’ 

_ Some ancient expositors (Chrys. and Theodoret) suppose 
that St. Paul here, in his longing to return to the Thessalonians 
as soon as he was bereaved of their presence, has changed his 
metaphor, and compares himself to a child suddenly made an 
orphan, and longing to see his parents again ; and perhaps, in 
impatience of absence, and eagerness of desire for return, the 
character and position of the orphan child seems to afford more 
tender and endearing features for the comparison than that of the 
childless parent. : 

But the word a8eAdol, ‘brethren,’ prefixed to droppayie 


dwoppayicGérres is to be pressed too closely. 

— pds xaipdy Spas] for the season of an hour; a brief sea- 
son, ‘‘ hore momentum” (Horat. 1 Serm. i. 7), as xpbs Spay 
2 Cor. vii. 8. Gal. ii. 5. Philem. 15, éxywplo0n xpds Spay, and 
apds xaipdy Luke viii. 13. Cp. Rev. xvii. 12. 

The Septuagint unite xa:pds and Spa: in Gen. xviii. 10, xard 
toy kaipd» rovropy, eis Spas, and v. 14, els roy xaipdy Toto», 
els Prigas, where Spa marks more precisely what is meant by 
xatpés. 

The sense is: 

Az soon as we were separated from you, although only for a 
short season, and though we were severed from you in person, 
and not in spirit, we immediately began to long vehemently (0 
return fo you (Theodoret, Chrys., Theophyl.). 

On wepicoorépws, more earnestly than if we had not been 
separated, see Winer, p. 217. 

18. Arért] on which account. 
Alf., Ellicott.—Elz. has 3. 

— OeAfoaper] we willed to come. A stronger word than 
€BovrAduny, which signifies ‘I was wishing’ (see 2 Cor. i. 17). 
It was my @éAnua to come. The difference of the words BovAouas 
and 0é\w is clearly marked by St. Paul (Philem. 13), t» eyo 
@BovaAdpuny xardxey, it was my wish to keep him; ywpls 3t 
Ths ons yuouns ovdty hOdAnoa xosjoas, but it was my will to do 
nothing without thy judgment. Cp. below on 1 Pet. iv. 3. 

— dyd pdy Madros wal Ewat xai Sls) I, indeed, Paul, both once 
and fwice. If these words had not been inserted, limiting what 
he has just written fo Paul himse(f, it might perhaps have been 
alleged that there is a discrepancy between his words and the 
History of the Acts. For Silas and Timotheus (who are asso- 
ciated with him in writing the Epistle) remained in Macedonia, 
(and one of them, Timotheus, came to Paul from Thessalonica,) 
after he had quitted it. See Acts xviii. 5, and below, iii. 2—6. 


— évdxoper iypas 6. Xaravas] Satan hindered us. On the 
meaning of ¢yxéwrw see Gal. v. 7. He here says that he was 
hindered from coming to Thessalonica, and by Safan. And yet 
his prevention from going to preach in Asia and Bithynia is 
ascribed to the Holy Ghost (Acts xvi. 6,7). See also what be 
says to the Romans (Rom. xv. 22), dvexoxréuny rou érdew 
wpos juas, and i. 13, dxwAdOny Exp: tov Sevpo, where he uses 
the word zpoeOeuny, ‘I purposed to come to you.’ 

How is this to be explained ? 

The answer seems to be; 

St. Paul prayed for divine direction in his ministerial labours ; 
and he received it. He prayed that the thorn in Ais flesh might 
be removed from him (2 Cor. xii. 7), and God revealed to him 
that it would nof be removed, and declared to him the reason of 
this dispensation. 

St. Paul’s will was conformed to the will of God. And 
wherever he declares that he had a deliberate will and setiled 
purpose to do any thing, it may be concluded that he had God's 
permission and direction to do i. 

This was the case with regard to his return to Thessalonica, 
and also to his visit to Rome. He declares that after unceasing 
prayer (iii. 10) he willed to do the one (v. 18), and purposed to 
do the other. 

This will and purpose of the holy Apostle, praying for God's 
guidance, and filled with the Holy Ghost, may be regarded as no 
other than the will and purpose of God. 

Therefore all obstructions to the execution of (hat will and 
that purpose might justly be regarded and described as impedi- 
ments and interruptions (¢yxowal) of Satan. 

They were (as S. Basil observes, Reg. brevior 275) trials 
(allowed by God) of his patience and perseverance, for the 
quickening of his zeal, and for the exercise of prayer and his 
growth in grace. Accordingly we find that he never renounced 
his wéi! to return to Thesealonica, and never abandoned his pur- 
pose of visiting Rome. He persevered in both designs, and after 
much endeavour and conflict, he overcame the obstructions of 


So A, B, D*, F,G, Lachm., 
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Satan, and accomplished both purposes. Cp. Acts xix. 21; 
xx. 1; xxiii. LL; xxviii. 14. 16. 

But this was not the case with regard to going to Bithynia. 
See Acts xvi. 7. 

There it is said that he was assaying to go into Bithynia, and 
the Spirit of Jesus interfered to restrain him. 

But there was no such interference to control his will and 
purpose to return to Thessalonica and to visit Rome. 

On the contrary, itis expressly recorded that he had special 
—— for the latter (Acts xxiii. 11), and doubtless also for the 
lormer. 

This subject is fraught with instruction, as revealing to us 
views of the unseen working of the spiritual powers of Good and 
Evil in the affairs of the Charch, and also of the holy Apostle’s 
insight into that mysterious working, and of his continual com- 
manion with the Holy Spirit in all his plans and purposes for 
preaching of the Gospel of Christ. 

— 6 Zaravis] Satan. This mention of Satan, the Hebrew 
name of the Tempter, the Devil (see Matt. iv. 10), in this 
St. Paul's first Epistle, and this to a Gentile Church (cp, 2 Thess. 
ii. 9), deserves notice, especially when considered together with 
the fact above mentioned (i. 9), that he never quotes directly 
sii the Old Testament in these two Epistles to the Thessa- 

nians. 

Hew then had the Thessalonians been made acquainted with 
the name and character of the Evil Spirit? Probably by St. Paul’s 
orai teaching; and probably also by a written Gospel. And of 
all the Gospels there is none which speaks so clearly concerning 
the personality and operations of the Tempter, under the name of 
Satan, as the Gospel written for the special use of the Greeks by 
St. Paul’s fellow-traveller St. Tuke. See Luke x. 18; xi. 18; 
xu. 16; xxii. 3.31. See above, on i. 9. 

To the Gentile Christians the Gospel was made known before 
the Law; and they were familiar with the New Testament before 
the Old. Indeed, they read the Law through the Gospel, and not 
the through the Law. They heard of Satan first, as they 
heard of God and Christ, from the Apostles and Evangelists; and 
therefore it may well be said that the Universal Charch is built 
first on Apostles and then on Prophets. (Eph. ii. 20.) 

19. rls dazis—ordpavoes xavxyhoews ;] what hope—and crown 
of rejoicing ? The words of the parent concerning his offspring. 
(Chrys.) ‘‘ These are my jewels,’ as the Roman mother, Cor- 
nelia, said of her offspring. Cp. Prov. xvii. 6, ordpavos yepdytwy 
téxva récvev, catynua 8t réxvwy warépes abtar. 

— xal duets] you also, as well as others; he thus shows that 
he does not forget others in writing so affectionately to them. 


(Chrys., Theophyl.) Cp. Col. ii. 1. 


Ca. TI. L pyedri créyorres] no longer able to forbear, ‘non 
amplius sustinentes.’ (Vulg.) On the sense of oréyw, said pro- 
perly of a vessel which neither lets in a leak nor allows water to 
ooze out, see 1 Cor. ix. 12, wdyra oréyopey, and xiii. 7, aydrn 
wérra of éye. 

2. éréwpaper Tind0eov] we sent Timothy from Athens, to which 
place St. Paul had desired Silas and Timothy to comé to him 
from Macedonia as speedily as they could (Acts xvii. 15), and to 
which place Timothy came. 

After St. Paul had quitted Athens and had come to Corinéh, 
he was rejoined by Silas and Timothy there (Acts xviii. 5), and 
this Epistle was written from that city; and Silas and Timothy 
are associated with him in writing it, and also in writing the 
second Epistle to the Thessalonians. See 1 Thess. i. 1, and 
2 Thess. i. ] and note there. 

— nal ovvepydy] and fellow-worker. Elz. inserts 8:deovoy Tov 
@cov xal between «al and curepydy, and reads nua for Tov Geou 


aher cvvepyéy. The reading in the text is authorized by D. Clar., | 


& 4. 11. 


Germ., and Vulg., and is received by Griesb., Lach., Tisch., 
Liinem., Alf., Ellicott. The reading cuvepydy rot @cov dv rq 
ebayyeAlg is also confirmed by St. Paul himself, 1 Cor. iii. 9, 
cou ydp douey ovvepyol. St. Paul commends Timothy as being 
a brother to himself (cp. Heb. xiii. 23), and a fellow-worker with 
God in the Gospel. 

He shows his love to the Thessalonians by resolving to de- 
prive himself of so efficient a fellow-labourer as Timothy for 
their benefit, and to be left alone (xarare:pOyjvas, de-relingui, a 
stronger word than AcipOjjva:) in Athens, where he had no one to 
assist and comfort him in his work. 

This spirit of disinterestedness and self-sacrifice was cha- 
racteristic of the Apostle; and he was consistent in this respect 
even to the end. See the similar trait in one of his latest Epistles 
also in reference to Timothy. Phil. ii. 19—-23, and 2 Tim. iv. 
12. 

— ornplta] to confirm: this was very soon after Timothy’s 
first association with St. Paul, and may serve to refute the asser- 
tion of some modern Expositors, imputing timidity to Timothy. 

— brép] in behalf of. See 2 Cor. xii. 19, AacAovper bwtp rijs 
bucy olxodouss, and below, 2 Thess. ii. 1, bxtp ris wapovolas. 
Cp. Winer, p. 342, 3. Elz. has wepl, but dtp is found in A, 
B, D*, E*, F, G, K. 

3. 1d undéva calverba:] This was to be the purport and subject 
of Timothy’s sxapdxAnois or exhortation, and depends on wapa- 
xadéoa:. And so Theodoret, who says, rapaxardoa: pépew yev- 
valws ras ray dvaryriwy éxiBovAds, xal wh KAovetcOat. Cp. iv. 
1, wapeAdBere 1d was Bei duas wepiwareiy. Tod is the reading of 
A, B, D, E, I, K.— Elz. has rq. 

On the use of the definite article rd prefixed to the infinitive 
so as to introduce and bring out more forcibly a proposition which 
is the subject of the writer’s thoughts, compare 1 Cor. iv. fi. 
2 Cor. x. 2, Séopa: 7d ph wapdy Oassjoa. Phil. ii. 6. 13; iv. 10, 
and note on Mark ix. 23. Winer, § 44, p. 288. 

— calyecGa:] to be shaken, to waver. From root ocelw. The 
word galvew is usually applied to an animal gently wagging the 
tail; ‘“‘ leniter atterens caudam,’’ Horat. Homer, Odyss. x. 216. 
Aristoph. Equit. 1028, xépxg calywy. Lucian, Dial. xii. 2, oi 
Adovres calyovcl pe. Wetstein. Blomfield, Aiech. S. c. 
Theb. 379. ; 

It is also explained by caAcverfas and rapdrreoOa: in Herych., 
and by Theophylact on this passage, who says, ‘the Evil One, 
when he finds an opportunity of temptation, endeavours to shake 
the unstable by suggestions of ease, in order that they may fly 
from trial.’? Perhaps, as he suggests, the metaphor of an animal 
wagging his tail and fawning. in order that he may dite (as a 
AaOapyds xiwv), is not to be lost sight of here. 

The sense would then be, ‘1 sent Timothy to you in order 
to confirm and exhort you in behalf of your faith, that none of 
you should be beguiled in your sufferings by the blandishments 
of the Tempter, fhe Lion who goes about seeking whom he may 
devour (1 Pet. v. 8, cp. ». 5), and sometimes alarms by roaring, 
and sometimes allures by fawning.” 

An example of the need of such a warning was seen in the 
case of Demas, who was allured by the love of this world, and 
forsook Paul in his sufferings at Rome, and departed to Thessa- 
lonica. (2 Tim. iv. 16.) The Devil is often more to be feared 
when he fawns (cafve: ri odpg) than when he roars (@pvetas Te 
orduar:). The man of God from Judah overcame Satan at Bethel, 
but he was ensnared by him under the oak-tree. (1 Kings xiii. 14.) 
David vanquished Satan in the battle-field (1 Sam. xvii. 49), but 
was vanquished bv him in the cool of the evening on the house- 
top. (2 Sam. xi. 2.) 

6. treupa eis 7d yrova] Tsent him in order that I might 
know. The Apostle does not profess to know all things, even 
those things that he most wished to know. But he does profess 
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to be inspired (ii. 13). Inspiration is not Omniscience. He lays 
claim to the one, but not to the other. And his frankness in dis- 
claiming the latter confirms his claim to the former. Cp. Theophyl. 
here. 

— ph wows dwelpacer—na) els x. yévynra: bx. 4.) lest haply 
the Tempter may have tempted you, and our labour may become 
in vain, ‘ne forte fentaverit is qui tentat, et inanis flat labor 
noster’ (Vuilg.). Cp. Winer, p. 448, Scholefield, Peile, and 
Bloomfield ; also Ewrip. Phoen. 91, 92. 

— 4 weipd(cov] the Tempter, Satan. This appellation “ the 
Tempter,” thus introduced, shows that the Thessalonians had 
been already instructed in the doctrine of the Personality and 
Operations of the Evil One. It suggests the probability that they 
had a written Gospel in which Satan is thus described. Satan is 
only described by this name in one other of the New 
ara viz. in the Gospel of St. Matthew, iv. 3. Cp. above, 

6. “Apri éA0épros TipoOdov] but just now when Timothy came 
Jrom you to us, and told the good tidings of your faith and love. 
Silas and Timothy came together from Macedonia to St. Paul at 
Corinth, and brought with them pecuniary supplies for the 
Apostle. See on Acts xviii. 5. 2 Cor. xi. 9, and above, ii. 9. 
And this Epistle was written soon after their arrival, prs éA- 
Odvros Tipoddov. 

As Timothy only, and sof Silas, is mentioned here as having 
come to Athens from Thessalonica, Silas, who afterwards came 
with Timothy to Corinth from Macedonia, and had been left at 
Berea (Acts xvii. 14), may have been joined by Timothy there. 

On their first visit to Macedonia, Paul and Silas were sent 
away by the brethren by night from 7’essalonica, on account of 
the rage of the Jews of that city against them. (Acts xvii. 10.) 
But Timothy is not mentioned as being sent away with 
_ them. He seems to have remained behind at Thessalonica, and 
anihig to have joined St. Paul and Silas at Berara. (Acts 
xvii. 14. 

On the whole, it is probable that St. Paul provided for the 
spiritual welfare of the three principal Macedonian Churches by 
appointing three of his companions and fellow-labourers to watch 
with special care over each of them respectively, — 

«) St. Luke at Philippi. (Acts xvi. 40.) Cp. Phil. iv. 3. 

3 


Timothy at Thessalonica. 
Silas at Berea. (Acts xvii. 10.) 
At the same time they would doubtless have frequent oppor- 
nities of intercourse with each other. 

— éxrnoboivres iuas ideiv] longing to see us. A proof of 
their obedience as well as love. They would not have been eager 
to see the Apostle again if they had disobeyed his commands. 

1. TH dvdyny wal OAlpe:] necessity and affliction. So the best 
MSS. iz. has éy +. OAlwes wal &., and this is the order in 
2 oS vi. 4. ie 

. xarapriga:s 7a torephyara] to supply your deficiencies. 
He does not flatter, because he eae AR te tells ees that 
their faith is not perfect, and he desires to supply its short- 
comings. 

He charges them to take care that this Epistle, in which he 


thus speaks, should be publicly read in the Church (v. 27),—a | 


proof of his courage and veracity. 

Ll. 5 Oeds—xarevOtva: xpbs suas] Now may God Himself 
and our Father direct our way to you. St. Paul visited Mace- 
donia several times after the date of this Epistle (see Chrono- 


logical Table), and doubtless in one or more visits this desire was 
fulfilled 


12. xadwep xa) jets] even as we also abound in love toward 
you. 

13. wapovolg] The Coming, the second Advent of Christ. A 
word occurring often in this sense, in these two the earliest, and 
among the shortest, Epistles of St. Paul. See ii. 193 iii. 13; iv. 
15; v. 23. 2 Thess. ii. 1. 8. ; 

There is only one other place in all St. Paul’s Epistles where 
the word occurs with this meaning, 1 Cor. xv. 23. The reading 
in 1 Cor. i. 8 is not certain. 

The word is found in one only of the Evangelists, St. Mat- 
thew, in one chapter, xxiv. 3. 27. 37. 39. But it is found in S¢. 
James, v. 7, 8, and 2 Peter i. 16; iii. 4. 12, and in 1 Johs ii. 28. 

It has been alleged, unhappily, by some in modern times 
(c. g. in Olshausen’s Introduction to these Epistles), that St. 

aul, having described the Second Advent of Christ in this his 
earliest Epistle, and having observed that his language on this 
subject was misunderstood (see 2 Thess. ii. 1), was made wiser by 
experience, and therefore abstained from adverting to this subject 
in his later Epistles. 

But this allegation is erroneous ; 

St. Paul does refer to the subject again, and very fully, in a 
later Epistle,—his First Epistle to the Corinthians. (1 Cor. xv. 
23. 51. 

And, as we have scen, the other Apostles speak of it, though 
briefly. 

The fact is, St. Paul gave a solemn charge to the Thessalo- 
nians that this present Epistle should be read publicly to all the 
brethren (v. 27). 

It is also a well-known fact, that this Epistle, in which the 
circumstances of Christ’s Second Advent are so fully described (iv. 
14—17), was circulated throughout Christendom in the Apostle’s 
age, and was read publicly in Churches, and sounded in the ears 
of all Christians. See the authorities in Kirchofer, Quellen- 
sammlung, pp. 179—181, and note below on v. 27. 

Having once here, and once again in his Epistle to the 
Corinthians, which was also publicly read and circulated through- 
out Christendom, described the circumstances of the Second Ad- 
vent, he had no need to dwell further on that subject. 

The other Apostles, who had these two Epistles of St. Paul 
before their eyes, needed not do more than refer to the doctrine 
briefly, as generally received and understood by Christians. Such 
is their mode of handling it in the passages of their Epistles cited 
above. 

The subject could not be passed over in the Apocalypse, 
where it is fully displayed. (Rev. xx. 11—15.) 

— pera wdyrey tev &ylev abrov) with all Hie Saints. Bee 
Tertullian, De Resurr. 24, who is one of the first writers that use 
the word Adventus in the now received ecclesiastical sense for the 
Second Advent. His translation of St. Paul’s words, dating as 
it does from about the end of the second century, deserves in- 
sertion :—‘* Quee enim spes nostra vel gaudium, vel exultationis 
corona, quam et vos coram Domino nostro Jesu Christo in 
Adventu Ejus? (above, ii. 19.) Zéem coram Deo et Patre nostro, 
: Adventu Domini nostri Jesu Christi, cum omnibus sanctis 

us.”” 

i It will be observed on comparison of this Version with the 
Vulgate, that it differa from, and is more literal than, it. 
It also contains the readings Xpur¢ (ii. 19) and Xprrod 
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here,— which have been expunged by some recent Editors. Ter- 
tullien quotes this Epistle more than twenty times in his extant 
works (cp. Kirchofer, p. 180), and it is also quoted by S. Jre- 
ueus, the scholar of 8S. Polycarp, the disciple of St. John (v. 6. 
1. 30. 2) as the work of St. Paul. 

It may be remarked here, that the writings of a very early 
Letin Father like Tertullian are sometimes of more value as 
critical helps in regard to the text of the New Testament, than 
even those of a contemporaneous Greek Father; because the text 
of the latter would not improbably be tampered with by copyists 
to suit their own Greek recensions of the New Testament, but the 
text of a Latin Father would escape such a treatment. Hence 
the frequent citations of Tertullian in the present edition will, it 
may be presumed, be thought not irrelevant. It is to be re- 
gretted that they have not been noted by Lachmann. 


Ca. IV. L Aowdy] Furthermore. ‘Quod super est,’ marking 
a trensifion from the narrative portion of the Epistle to the Aor- 
oe 2 Thess. iii. 1. 2 Cor. xiii. 11. Eph. vi. 10. Phil. iii 

3 iv. 

— webes wal weprxareire] as ye also cre walking. Omitted 
by Eis. and D***, E**, I, K, but found in A, B, D, E, F, G, 
a aoe by Lachm., Liinem., Alf., Ellicott, not Tisch. Cp. 
iv. 10. 

2. 3a rod Kuplov] by the Lord. Not in my own name, but 
through the Lord dictating and strengthening my commands; so 
thet they are not mine, but His. (Cp. Winer, § 47, p. 339, note.) 
Christ is “the Way ”’ by which the Apostle walks, when he com- 
mends others to walk aright. 

3. awd ris roprelas] from fornication. On the necessity of 
this injunction to the Gentiles see note on Acts xv. 20. 

4 12d davrov oxevos xracOa:) A much controverted passage. 
The sense appears to be— 

To acquire and hold his own vessel (or body) in sanctifica- 
tion end Aonour; to keep his body ‘‘in temperance, soberness, 
and chastity.” 

With regard to the sense of rracGa:, even if it be allowed 
thet if must mean to acquire, yet it includes the meaning of 
keeping, as is evident from the boast of the Pharisee (Luke 
xviii. 12), dwoSexaTa wdera 3o0q xra&par. Cp. Luke xi. 42. 

Let it aleo be considered that the deadly sin bere reprobated 
by the Apostle was—as the Christian Fathers have shown, e. g. 
Ambrose de Abraham, ii. p. 348; Jerome, Ep. 77; Augustine, 
de Civ. Dei, xiv. 18, and as By. Sanderson, who quotes them, truly 
observes (iii. 220), accounted by the Gentiles a thing “as in- 
different as what was moet indifferent,” and was excused by 
parents (Zerent. Adelph. I. ii. 21), commended by moralists 
(Horet. i Sat. ii. 32; cp. Cicero, pro Ccelio 48), and conse- 
erated by the Religion of Heathenism, especially in Greece, and 

i y at Corinth, where St. Paul now was; and we need 
not hesitate to say, that every one at Thessalonica who complied 
with the precepts of Christianity, commanding personal holiness, 
might be truly said to acquire, to purchase, to recover his own 
body, to redeem it from a debasing and galling slavery, and to 
become a free man, the master and lord of his own body, which 
had before been alienated by sin, and enthralled by Satan. 

There is therefore much truth in the remark of 8. Chrysostom 
here, that abstinence from the sin of which St. Paul here speaks, 
was pabhoeas wpayya, a thing to be learnt by the Gentiles ‘“‘ who 
knew not God.”’ 

It is also well said by Theophylact, that ‘the Apostle here 
calls a man’s body his vessel which, when it is tainted by unclean- 
ness, sin takes possession of, and enslaves it; but when it is 
purified, we ourselves make it our own.” 

So likewise Theodoret and Primasius, who mention the other 
iuterpretation which has been adopted by some learned Exposi- 
tors, after Augustine (Serm. 278, and De Nuptiis and Concup. i. 
9, vol. x. p. 613, and contra Julian. iv. 56, and v. 38, p. 1073 
and 1125), viz. that by the sxeios davrov the Apostle means a 
man’s o-wn wife 


But, as Theodoret says justly, St. Paul is speaking here to 
all, to unmarried as well as to married persons, and to women as 
well as men. The use of the word exeios, vessel (as Heb, “p 
c’li), for beady, has been well illustrated by Voratius in his ex- 
cellent work ‘‘De Hebraismis N. T.” p. 31, and he (as 4 Lapide 
had already done) aptly refers to the use of the word vessel, in 
St. Paul’s sense, in 1 Sam. xxi. 5, “the veesele of the young 
men are holy,” i.e. their bodies. He also well illustrates the 
present text by St. Paul’s words to the Romans (i. 24), ‘‘ God 
gave them (the Gentiles) over to uneleanness in the /usts of their 
hearts, to dishonowr their own bodies,’ dy rais éwidvylas, els 
dxaOapalay cls rdOn dreulas (v. 26), rod aripdlecbar ra 
oépata abtay dy éavrois. Compare the very similar words of 
the Apostle here, rd davroi exetos xrag@a: dy &. ae. Tif, ph 
yar ne éxsOuplas... ov yap éxdrcoer Hyuas 6 Oeds ex) dxa- 
Oapalg. 

Thia Exposition of the word cxedos here is very ancient. It 
is found in writers of the second century, e. g. Tertullian, who 
says (de Resurr. Carnis, 16), ‘‘ Caro vas vocatur apud Apostolum, 
quam jubet in Aonore tractare,’’ and again c. ion. v. 16. 
And Barnabas (c. 17) calls the body rd oxeios tov xvedparos, 
and St. Paul himself confirms this exposition by his use of oxevos 
(2 Cor. iv. 7), é oxetderw dorpaxivois, and the phrase was 
familiar even to the heathen, whence Cicero calls “‘ quasi 
vas animi”’ (Tusc. D. i. 22), and Lucret. iii. 441, ‘ Corpus quod 
vas quasi constitit ejus”’ (sc. animae. See Liinemann, p. 103). 
And the Alexandrine writers (e. g. Phélo, p. 186) call the body 
Td THs Yuxijs ayy efor. 


It may be suggested also for consideration, whether in using 
here the words oxeitos xracéa (to gain and keep possession of a 
vessel) in the sense thus explained, the Holy Spirit may not have 
referred to the words of our Blessed Lord Himself, describing the 
Work He has done for us in rescuing Mankind from the grasp of 
the Devil (Matt. xii. 29). 

The Heathens were bound by Satan, by the lusts of the 
Flesh, ially by the prevalence and even consecration of that 
deadly sin which the Apostle is here describing. Their bodies 
had become Satan’s ferniture, his vessels ‘filled with all unclean- 
ness. 99 


And, let us observe, Christ calls them by that name oxeén, 
vessele (Matt. xii. 29. Mark iii. 27). S. Ireneue therefore says 
well (iii. 8. 1), expounding our Lord’s words, ‘‘ Vasa Ejus 
(Satanse) moe eramus; utebatur enim nobis quemadmodum 
volebat ; et spiritus immundus habitabat in nobis.’’ We were 
once vessels in the strong man’s house, but s Stronger than he 
came, and delivered the vessels (cxetn) out of the strong man’s 
hand, and has given to each of us power to acquire, and to keep 


possession of, his own vessel, in sanctification and honour, which 


was before kept by the Evil One in unholiness and shame. 

Thus, in fine, the Gentile, who was transferred from the 
house of Satan to the House of Christ, in which are many vessels, 
some of gold and some of silver, became, by a glorious and 
blessed transmutation, a vessel unto honour, sanciified, and meet 
for the Master's use, and prepared unto every good work (2 Tim. 
ii. 20). 

The words é» riufj, tn honour, as here used, serve to illus- 
trate the difficult passage Col. ii. 23, where see note. 

6. dy rg xpdypar:] in the matter, or in the deed. An example 
of the modest reserve, and refined delicacy, which ize 
the holy Apostle’s language, in speaking of things which the 
Gentiles did without shame (Eph. v. 3. 12), and thus, by a 
chaste bashfulness of words, commending the duty of un- 
blemished purity in deeds. Compare similar instances of 
Apostolic gravity and decency of diction I Cor. vii. 1—7, and 
especially 1 Cor. v. 1, 2, where the guilty person is merely said 
yuvaixa Tou watpds €x ety, and is described as 6 Ep-yor tovro 
wothoas, which phrases are the best comment on wAcovexreis 
and 7d spayyua here. Cp. also 2 Cor. vii. 11, dv r@ rpdypnars, 
said of the sin of the incestuous person. 

St. Peter uses the word zpayya (facinus) with the same 
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severe de.ydrys of indignation in his denunciations of judgment on 
Ananias, rf &1: @€ov év rH xapdig 7d epaypua rovro; See also 
James iii. 16, way gaidoy wpaypya. Cp. the remarks of Bengel 
and Bp. Middleton here, who rightly interprets the words, and 
refers to 2 Cor. vii. 11. 

It is therefore well said by Damascene here (quoted by 
Weistein) that St. Paul here speaks ebpfhyws nal erinexarAuppudvos 
with a holy euphemism, and casting a veil over the deadly sin 
which he is here describing, that of porxela. 

St. Paul, in the two former verses, having spoken of wopvela, 
proceeds now to refer toa still more heinous sin, that of po:xela. 
As Theodoret remarks, ‘“‘ Here he calls Adultery by the name of 
wAcovetla, because he who is guilty of it usurps and embezzles 
what is not his own; and he is guilty of wrong against one who is 
his own brother.’”’ 

The wxépyos sins against his own oxedos, he sins against his 
own body (see | Cor. vi. 18); the xorxds sins against his brother 
also, and in that which is one with him. 

The words are thus commented on by Theophylact :— 

“St. Paul is here speaking of po:xela, which is justly called 
by him wAcovetla and xapdBacis. For it is God Himself who 
gives to man his own wife, and who sets up the landmarks of 
nature in the conjunction of that one man with her alone. So 
that in case of po:xela there is rAcovetla ev TG wpdypuart, TouT- 
éor:, 77 wlter, and this too against a brother.’ 

With regard to ancient Latin Expositors, it may suffice to 
add the name of S. Jerome, who authorizes the same exposition 
of this text (in Ephes. iv. 19), ‘‘ Ne quis supergrediatur et cir- 
cumscribat, neu avarus fraudet in negotio fratrem suum, id est, ne 
suam conjugem derelinquens alterius polluere querat uxorem.”’ 
And to justify this exposition S. Jerome refers to the Greek 
Original, which he quotes, and compares the use of the word 
eAcoventeiy here with wAcovegia in the text of Eph. iv. 19. 

So in his Commentary on Eph. v. he says, ‘‘ Avaritiam 
(xAcovetlay) pro adulterio positam.” 

The etymology of the Latin adulter (i.e. qui a sua ad alte- 
ram transgredilur, dwepBalve:), illustrates this exposition. 

The “ honesta aposiopesis”” (as A Lapide calls it) in the 
words rq xpdypar: perhaps served as an example to some in 
the aT Church speaking of the same sin (in Constit. Apostol. 
iii. 2). 
The English translation of r¢ xpdyyuari, as equivalent to 
“‘any matter,” i.e. any transaction of traffic (a rendering rightly 
questioned by Bp. Sanderson, ii. 349), is at variance with the 
context, and is probably due to the influence of the Latin Vul- 
gate, which has “in negotio,” and to the defect of the Latin 
language in not having a definife article, a reason sufficient in 
itself to cieqoalify the Vulgate from being regarded as an “ au- 
thentic standard,"’ and much more as “‘ the authentic standard,” 
of Holy Writ. See Bentley’s Sermon on 2 Cor. ii. 17; Works, 
iii. pp. 243—248, ed. Dyce. 

— Sienaprupdueba] we earnestly protested. 

8. roy Kal 8dyra] Who also gave. So A, I, K, and Elz., 
Tisch , Bloomf., Liinem., Alf., Ellicott. B,D, E, F, G have 
the present tenso 8:346vra, which is received by Lachmann. 

— duas] you. So B, D, E, F, G,I, K; and so the Syriae and 
Arabic Versions, and Scholz, Lach., Tisch., Liinem., Alf.—Elz. 
has 7as, and this reading adds to the force of the argument. You 
received the Holy Spirit when you were admitted into the Church 
by Baptism. God shed forth the Holy Spirit even unto (es) 
you, Gentiles. Your bodies then became Temples of the Holy 
Ghost ; therefore defile them not. 

The Apostle afterwards dilated on this great doctrine more 
at large in the two Epistles to the Corinthians, and showed its 
practical bearings on society. (1 Cor. vi. 19. 2 Cor. vi. 16.) 

These enlargements on the same doctrine are not to be 
ascribed to any “ fuller developments in the Apostle’s own views,”’ 
but to the etter preparation of those whom he addressed to 
recerve them. 


For example, in the present case, he had been at Thessalonica 
only for a short time when he wrote this Epistle, but at Corinth 
he had resided eighteen months when he wrote his first Epistle 
to that Church. 

It must be remembered also, that St. Paul’s Epistles were 
circulated from one Church to another, so that the earlier 
Epistles, addressed to a particular Church or Churches, prepared 
all the Churches to receive the /afer Epistles. 

10. dv An rH Maxedoriq] in all Macedonia; the whole of 
Northern Greece. An important testimony, as showing the infer- 
communion of Christian Churches, and the consequent facili- 
ties for the circulation of the Books of the New Testament in the 
Apostolic age. See below, v. 27. 

11. ptdoripeioba: hovxd(ew] to aspire to be quiel; to be an- 
bitious to be siili, A happy oxymoron. Compare the similar 
oxymoron, which has not been generally understood, in Rom. 
xii. 11, Ty owovdf§ ph dxvnpol, “in your busy-ness not idle ;’’ 
and on the sentiment see also 2 Thess. iii. 11. 

ror mula, love of glory, the moving passion of the Greeks, 
which haunted them, like the trophies of Miltiades at Marathon 
which would not suffer Themistocles to sleep. The Apostle turns 
the eager stream of their vainglorious activity, loving ever to be 
seen, and exulting in the foam and spray of its own restlessness, 
into a quiet lake of religious life, clear and deep, reflecting in 
its peaceful mirror the calmness of heaven. 

The Prophet Isaiah had used a similar figure of speech to 
quiet the restlessness of the people, distrusting the providence of 
God, and ever looking to human aids, ‘‘ Their strength is to sié 
stili’’ (Isa. xxx. 7). 

This and the following precept are not without their special 
uses in these latter days, when “‘many run to and fro; and 
knowledge is increased ”’ (Dan. xii. 4). 

— xpdoceyw ra ia] to do your own business; to attend to 
your own affairs, and not to meddle with those of others; to do 
your duty in that state of life to which God has called you. See 
Dr. Barrow’s Sermon on ‘ Quietness, and doing our own busi- 
ness,” i. pp. 457—489. 

It has been supposed by some modern Expositors that the 
unquiet spirit and repugnance to labour, which are noted for 
censure here, had been produced at Thessalonica by an expecta- 
tion of a speedy end of the World, an expectation derived (they 
allege) from St. Paul’s teaching. (2 Thess. ii. 1.) But the spirit 
of wepsepyla, roAumpaypootyn, and dAAoTpioemioxonia was cha- 
racteristic of the Greek population long before the Gospel ap- 
peared. Cp. Acts xvii. 21; 1 Tim. v. 13; 1 Pet. iv. 15; and the 
commentators on Juvenal, iii. 61—70. a 

Besides, the vice of theft was very prevalent (see Eph. iv. 
28; 1 Cor. vi. 10); and see the character of the Gentile world in 
Rom. i. 29—31. It is also probable that the liberality of some 
among the Thessalonians, to which St. Paul here bears testimony, 
was abused by others into an occasion of indolence, in the expec- 
tation that they would be supported by the alms of the wealthier 
members of the Church. Cp. 2 Thess. iii. 10—12. 

— épyd(ecGa:] to labour. Hence it may be inferred that a 
large portion of the primitive Thessalonian Church consisted of 
poor. Cp. } Cor. i. 26. (Liinemann.) But ‘‘ of the chief women 
not a few’ received the Gospel from St. Paul. (See Acts xvii. 4.) 
However, it appears that on the whole the Churches of Mace- 
donia were poor, compared with that of Corinth. See 2 Cor. 
viii. I, 2. 

vais] Some add ld{ais, which is not in B, D*, F, G, but found 
in A, D***, 1, K. It does not seem to have been read by Ter- 
tullian, de Idol. c. 4, who quotes the words thus, ‘‘ manibus unus- 
quisque operetur.”’ 

12. robs tw] those who are without, the Heathen. So of Tw, 
1 Cor. v. 12, 13. Col. iv. 5. of &&aOev, 1 Tim. iii. 7. 

The Christians were not to abuse their Christian liberty, and 
not to use it as a plea for disloyalty, and so make it a cloke of 
licentiousness (1 Pet. ii. 16); but to walk with an orderly and 
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respectfal deportment (eboxnudves) towards Heathen Magis- 
trates, and to render honour and obedience to them as “‘ unto the 
Lord,” in all things not contrary to His will. See on Matt. xxii. 
31. Rom. xiii. l—4. Tit. iii. 1. 1 Pet. ii. 13. 

And what was true as to the duty of Subjects toward Rulers 
was true of the duty also of Slaves to Masters. 

The necessity of this precept bad appeared on the occasion 
of Se. Paal’s visit to Thessalonica, when he was charged by the 
Jees with being a preacher of sedition ; and the Heathen popu- 
lace was stirred up by them against him and Silas, as acting 
‘‘contrary to the laws of Cesar, in saying that there is a different 
King, Jesus” (Acts xvii. 7). 

The World had yet to learn, from the loyalty of Christians, 
even when persecuted by it, that Christianity is the best safe- 
goard of States. 

Christians were also taught by the Apostle to behave eboyy- 
péves towards them that were without, by industry, lest the 
Heathen should be able to say that Christianity was a religion of 
indolence. (Bengel.) 

— pyverds) of nothing : some render it of no man; but the 
former translation scems preferable. 

13. @éAoger] So the best MSS. Elz. Oéaw. Cp. 2 Cor. i. 8. 

— xexorunpdver] So Eilz., with D, E, F, G, I, K. A,B 
have xouepdvov, which is received by Lach., Tisch., Alford, 

Eliicott. ‘ 

There is a difference in meaning between xotpdépmero: and 
aexocuguévor, on which acbount the Jaffer reading seems prefer- 
able; of xoysdépevos means properly those who are falling asleep, 
and sometimes, those who are sleeping: but xexoisnpévor signi- 
fies those who have been /aid asleep, and are still asleep ; that is, 
here, those who, as to their bodies (for of their souls he is not 
here speaking), have, as it were, been ‘somno compositi,’ lulled 
into the sweet slumber of a Christian death, in which they séili 
repose, till they will be awakened by the last trump. Cp. John 
xi. 11, Ad(apes xexolunra:, and 1 Cor. xv. 20, Xpiords dxapx? 
ver xexoipyptver. See note below on | Cor. xi. 30. 

The word xomaca:, and xexoiijoba:, is never applied in 
the New Testament to the sould (for there is no sleep of the soul 
after death), but always to the body; and by the use of the word 
in that sense, it is intimated that the body will be awakened ; that 
is, that the body will rise again. See Aug. (Serm. 172): “ Dor- 
sienfes eos appellat Scriptures veracissima consuctudo, ut, cium 
dormienfes audimus, evigilaturos minimé desperemus;’’ and 
Serm. 93: ‘‘Quare dormientes vocantur ? nisi quia sno die resus- 
cilebuntur.”” So also Chrys.and Theophyl. Cp. note below, on 

1 Cor. xv. 6. 

— ba ph Aurncbe) that ye be not grieved ; ‘ne contristemini’ 
(Vulg.); bat be comforted. Some MSS. have AuzcioGe here. 
See on ] Cor. iv. 6. 

He does not mean that they are not to sorrow for the 
departed, but that they are not so to sorrow, as men who have no 


As it is beautifully expressed by Augustine (Serm. 172): 
“Non admonuit Apostolas ut non contristemur, sed (ut non con- 
tristemur) sieut caleri gui spem non habent.” For we have 
hope. ‘Contristamur ergo nos in nostrorum mortibus neces- 
sitate amittendi, sed cum spe recipiendi. Inde angimur, hinc 
consolamur ; inde infirmitas afficit, hinc fides reficit; inde dolet 
humana conditio, hinc sanat divina promissio.” See also his 
touching address to Christian mourners: ‘‘ You may, indeed you 
must, sorrow, but not as the Heathen do, who have no hope. You 
must sorrow. But remember, where you have sorrow you have 
also comfort. How can you but sorrow when that body, which 
lives by the soul, becomes lifeless by the flight of the soul? and 
when thst which used to walk lies; when that which used to talk 
is dumb; when the closed eyes admit no light; when the ears are 
open to no sound; when all the functions of the limbs cease? 
Is not this dead body s house in which an unseen spirit once 
dwelt, and which it once beautified? That which was unseen is 
gone; that which we see with pain, remains. Here surely is a 
cause of sorrow. But let it have its comfort. What comfort? 
The Lord Himself will descend with a shout, and with the voice 
of the Archangel and the trump of God, and the dead in Christ 
will rise first; and then we who remain alive shall be caughé up 
in the clouds to meet Christ, info the air. ‘Pereat contristatio 
ubi tanta est consolatio.’ Let grief be wiped away from the soul, 
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and let faith banish grief. Why should we grieve for the dead? 
because death is bitter? But Christ has passed by that way.’ 
Augustine (Serm. 173). 

So another African Father writes: ‘‘Remember the words 
of the Apostle; and be not grieved by your friend’s departure, 
as the Heathen who have no hope. For if we believe in the 
Resurrection of Christ, we believe in the resurrection of those for 
whom Christ died and rose again. Therefore sorrow for death 
has been done away. Why should you weep for one who is not 
lost? Why should you mourn for him who will return? ‘ He 
whom you lament is not dead; he is only gone on a journey. Do 
not weep for him who has set out a little before you, and whom 
you will soon follow. ‘ Profectio est quam credis mortem. Non 
est lugendus qui antecedit, et quem tu mox subsequeris.’"’ Ter- 
tullian (de Patientia, 9); see also &. Cyprian, de Mortalitate, 
capp. 14, 15. 

— ol Ao:wol] the rest, the others, the heathen. On this use of of 
Aouwol see ch.v. 6; 1 Cor.vii. 12. The feelings of the Heathen on the 
subject of death were expressed as follows: Theocr. (Id. iv. 42), 
darldes dy (woiow, dvédmioro: 5¢ Gaydvres. Aechyl. (Kum. 
638), wat Gaydyros obris dor’ dvdoracis. Catull. (v. 4), ‘‘ Soles 
occidere et redire possunt: | Nobis, cum semel occidit brevis 
lux, | Nox est perpetua ana dormienda.” How different from the 
language of the Apostle! (See on | Cor. xv. 37.) But these 
words of Aowol, are not to be limited to the Heathen, but are 
applicable to the ungodly, and generally to aii who are not true 
believers. See Proverbs xi. 23, ¢Awts dceBay dwrodrcira, but 
v. 7, Ssxalou ob SAAUTA dAxls. 


14. el ydp] for if we believe ; the el does not imply any doubt, 
but assumes that there is no dowbé. Cp. Col. iii. 1. Phil. i. 22. 

— "Inoots dwd@ave}] Jesus died. But they of whom he is 
speaking are not said by him to be dead, but asleep. The death 
of Jesus has made death to be not death, but sleep. 

— ods xoiunOdyras 3:4 Tov "Inoot] those who have been laid 
asleep through the power and death of Jesus, and through faith 
in Him, Who Himself (as the Apostle says here) died and rose 
again. 

y The bias of some Expositors to separate the words 3:4 roi 
"Inoov from «ouunOérras, and to join them in a less easy combina- 
tion with &fe:, seems to have arisen from neglect of the proper 
meaning of xoiunOdvras, ‘somno compositos,’ laid asleep. 

The best illustration of the sense of the word is found in the 
first e in which it occurs in the New Testament, viz. in the 
history of the martyrdom of St. Stephen. He looked up to 
heaven and saw Jesus, once dead, but now risen and standing at 
God’s right hand to help him. He prayed to Jesus to receive 
his spirit, and through the love and power of Jesus, Who had 
died, and had been buried, and had risen and ascended into 
heaven, and through faith in Him, the first Martyr édxoiuhOn, fell 
asleep. 

“On this use of 8:a, through a person as a mediator, and 
especially as applied to Christ, the Mediator (1 Tim. ii. 5), and 
the Door (John x. 7), and the Way (John xiv. 6), through Whom 
alone all blessings, both in life and death, come to us from God, 
see John x. 9; xiv. 6. Acts iii. 16; x. 36. 43. Romi. 5; 
v. 11.17.21. 1 Cor. viii. 6; xv. 21. 2 Cor.i.5; v.18. Gal. 
vi. 14, 38° od duol xdopos doratpwra:. Col. i. 16.20. 2 Thess. 
iii, 12. Tit. iii. 5,6. Heb. xiii. 15.21. 1 Pet. ii. 5, and Dean 
Alford’e excellent note here, and so Ellicott. 

Indeed, CArysostom had rightly expounded the words thus, rf 
alore: Tov "Incod xousnbéyras: and Theodore? says, “ Jesus is the 
Mediator of the Resurrection; and the faithful who have Christ 
dwelling in themselves xomdvras 8:4 Tod "Incov.”” 


15. év Adyp Kuplov] in the Word of the Lord; not on my 
own authority, but the Lord’s Who speaks in me, and by me. 

This expression, ‘the Word of the Lord,’ is a link which 
connects the writings of the Apostle with those of Moses and the 
Prophets of old, to whom ‘ the Word of the Lord came,’ and 
who are said to speak in ‘the Word of the Lord.’ See 1 Kings 
xiii. 1,2. Jer. i. 4, LXX. Hos. i. 2. 

In this and numerous other respects, the New Testament 
came before the Old Testament to the Gentile world, and the 
New Testament pre the Gentile world for the profitable 
study of the Old. See above on ii. 18. 

— tpeis of (avres of xepirccxduevo: «.7.rA.] We sed living, (as 
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distinguished from the dead) who are being left behind (present 
participle) by the departure of others who die from time to time, 
shall not anticipate those who have fallen asleep ; or, as Ter- 
tullian says (de Resurrect. 24), ‘nos qui remanemus in advenium 
Domini non preveniemus eos qui dormierunt.” 

This passage has given rise to three questions : 

l. What is the meaning of the words of (avres, the living, 
ere ? 

2. Whether, inasmuch as all men are from Adam, and since 
it is said in Holy Scripture that by Adam death passed upon ali, 
and that in Adam all die (Rom. v. 12. 14. 1 Cor. xv. 22), and 
it is appointed unto men to die, and after that the Judgment 
(Heb. ix. 27), they who are alive on the earth when Christ comes 
will first die, and so pass through Death to Resurrection and 
Judgment ? 

These two questions were discussed in ancient times ; 

Another has arisen in modern days, viz. ; 

3. Whether St. Paul believed and taught in this Epistle that 
he himself would be alive at Christ’s coming, and therefore sup- 
posed that the Second Advent was near at hand when he wrote 
these words ? 

As to questions | and 2, 

The difference of opinion as to the meaning of the word 
deving here, arose in great measure fromthe difference of reading 
in the MSS. in the parallel passage of St. Paul’s Epistle to the 
Corinthians (1 Cor. xv. 51), where some MSS. read rdvres xotun- 
Onodpueba, ‘ we shall all sleep.’ 

On this point the reader may see the note there. 

Consequently, some Expositors were led to interpret (arres 
as equivalent to spiritually alive, and quickened by a lively faith ; 
and others supposed that aii would first die, and then revive and 
be raised for Judgment. 

These differences of opinion are recapitalated by S. Jerome, 
Epist. ad Minervium, iv. p. 216; S. Augustine, de octo Dulcitii 
qusestionibus, vol. vi. p. 223; and Epist. ad Mercator. 193; and 
de Civ. Dei, xx. 20; and in Enchirid. c. 54; de Fide et Symb. 
c. 8; S. Chrys. and Theophyl. in 2 Tim. iv. 1; and by Isidorus 
Pelusiot. Epist. 222; and, in later times, by Bp. Pearson on the 
Creed, Art. vii. pp. 561—563. 

S. Augustine, although not enabled to ascertain the true 
reading in | Cor. xv. 51 as fully as it has since been determined, 
declared the true meaning of the passage in the following lan- 

ei 

If no other meaning can be attached to the words of the 
Apostle, and if it be evident, that he designed that the meaning 
which they manifestly proclaim, should be assigned to them, 
namely, that at the end of the World, and at the Lord’s Second 
Coming, there will be some who will not be unclothed of their 
bodies, but be clothed upon with immortality, and this mortal 
will be swallowed up by life (2 Cor. v. 4), doubtless with this 
meaning will accord that which we profess in the Rule of Faith, 
namely, that ‘He will come again to Judge the Quick and Dead ;’ 
so that we are not here to understand by the word quick, the 
just, and by the word dead, the unjust, although it be true that 
the Just and the Unjust will be judged; but by the word quick 
in the Creed we are to understand those whom Christ’s second 
Coming will find not yet departed from the body; and by dead, 
those who have departed from it. And those other texts (1 Cor. 
xv. 36. 51) must be so expounded as to agree with this inter- 
pretation. (Augustine.) 

However, even till the sixteenth century, many Expositors 
were of the opinion that all who were alive at Christ’s coming 
would first die, and then revive and be judged. So Aquinas, 
Anselm, and A Lapide here. 

But now that the reading of 1 Cor. xv. 51 has been esta- 
blished, by the collation of MSS. and Versions derived from all 
parts of Christendom, there can be no longer any doubt that the 
interpretation propounded by S. Augustine is the true one; and 
it may suffice to remind the reader of the words of the learned 
English Expositor of the Creed on this subject; He shall judge 
the quick, that is, those which shall be then alive when He 
cometh; and He shall judge the dead, that is, those which at the 
same time shall be raised from the dead ; 

The only doubt in this interpretation is, whether those that 
shall be found alive when our Saviour cometh shall still so con- 
tinue till they come to judgment, or upon His first appearance 
they shall die, and after their death revive; and so together with 
all those which rise out of their graves appear before the judgment 
seat. The consideration of our mortality, and the cause thereof 
(that i¢ is appointed unto all men once to die, in that death hath 
passed upon all, Heb. ix. 27. Rom. v. 12), might persuade us that 
the last generation of mankind should (aste of death, as well as 
all the reat that went before it; and therefore it hath been 


thought, especially of late, that those, whom Christ at His coming 
finds alive, shall immediately die; and after a sudden and uni- 
versal expiration shall be restored to life again, and joined with 
the rest whom the graves shall render, that all may be partakers 
of the resurrection ; 

But the Apostle’s description of the last Day mentioneth no 
such kind of death, yea, rather excludeth it: For we which are 
alive and remain unlo the coming of the Lord, shall not prevent 
them which are asleep. For the Lord himself shall descend from 
heaven with a shoul, with the voice of the archangel and the 
trump of God; and the dead in Christ shall rise firel ; then we 
which are alive and remain, shall be caught up together with 
them in the clouds to meet the Lord in the air, and so shall we 
be ever with the Lord. (1 Thess. iv. 15—17.) 

In which words, they which remain unto the coming of the 
Lord, are not said to die or to rise from the dead, but are dis- 
tinguished from those which are asleep and rise first : yea, being 
alive, are caught up together with them, having not tasted death ; 

The same is further confirmed by the Apostle, saying, Be- 
hold, I show you a mystery; we shall not all sleep, but we shail 
all be changed (1 Cor. xv. 51), which, being added to the 
former, putteth this doctrine out of question; for the living, 
which remain at the coming of Christ, are opposed to them which 
are asleep; and the opposition consists in this, that they shall noé 
sleep, which sleep is not opposed to a long death, but to death 
itself, as it followeth, the dead shall be raised incorruptible, and 
we (which shall not sleep) shall be changed; so that their mu- 
tation shall be unto them as a Resurrection. And collation of 
these two Scriptures maketh up this conclusion so manifestly, that 
I conceive no man had ever doubted or questioned the truth of it, 
had they not first diflered in the reading of the text. (Bp. Pear- 
son on the Creed, Art. vii. p. 563.) 

3. As to the third question, we may say— 

It was not revealed by Almighty God to St. Paul, nor has it 
ever been revealed to any man, whether he himself should remain 
alive ¢ili Christ’s second coming. Our Lord said to his Apostles, 
‘It is not for you to know the ‘/imes or the seasons, which the 
Father has put in His own power.”” (Acts i. 7.) 

But it would be very erroneous to say (as has been recently 
affirmed by some), that St. Paul expected that he Aimsel/, and the 
majority of those whom he was addressing, would be alive at 
Christ’s Second Coming; and that he taught tm this Epistle, as 
an article of Christian Doctrine, that Christ would come in his 
own age and lifetime; and that he was deceived in this expec- 
tation, and afterwards “‘ modified this opinion,” pearticularly when 
‘*he saw the evil effects of this doctrine on the practice of the 
Thessalonians,’”’ who (it is alleged) were induced by the expecta- 
tion of an immediate reappearance of Christ to relinquish their 
worldly callings, and to live in idleness. 

This allegation is disproved by the fact that St. Paul used 
the same language five years after the composition of his two 
Epistles to the Thessalonians, viz. in his first Epistle to the Co- 
rinthians, where, using the first person plural in the same way as 
here, he says, ‘‘ We shall nof all sieep, but we shall all be 
changed ”’ (1 Cor. xv. 51). 

And, be it observed, he used that language at a time when 
he himself personally was in daily danger of death. (1 Cor. xv. 
31. Cp. 2 Cor. i. 8, 9.) 

If the personal pronoun we in the present passage means 
St. Paul himself and his own contemporaries, it must also have 
the same meaning in the latter passage. ; 

There was no alteration whatever in his teaching, such as 1s 
supposed ; , 

Before he wrote to the Corinthians he himself warned the 
Thessalonians in his second Epistle, which, be it remembered, 
was wrilten very shorily after the first, against being ‘‘ soon 
shaken or troubled as jf the day of the Lord was at hand” 
(2 Thess. ii. 2). 

And he teaches them that the Day of the Lord would no? 
come until after the manifestation of some Power, which was not 
then visible, and which he describes. ; 

St. Paul, also, in his Epistle to the Romans, written in the 
next year after the first Epistle tp the Corinthians, speaks of the 
Conversion of the Jews as an event still to be looked for after 
the “ fulness of the Gentiles had come in” (Rom. xi. 24—27). 

This was a preliminary prophecy, which he, the Apostle of 
the Gentiles, well knew was not yet accomplished; and therefore 
he was a debfor to the Gentiles (Rom. i. 14, 15; xi. 13), and 


bound to promote its fulfilment. Cp. Tertullian, de Resur- 
rectione, c. 23. 
As to the use of the pronoun we in this and that to 


the Corinthians (1 Cor. xv. 61), if it be pressed rigidly, it would 
follow that all the Thessalonians to whom he writes, who would 
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live till Christ’s Second Coming, would be for ever with the Lord ; 
which could not have been his meaning. 

Bat no one who has considered the characteristics of St. 
Paul's style, will be perplexed by the use of the pronoun here. 

St. Paul frequently even speaks of Aimself individually as a 
representative of a class with which he has no sympathy, and 
with which he himself, therefore, is hy no means to be identified. 
See on 1 Cor. iv. 6, and the quotation from Bp. Sanderson in 
the note on 1 Cor. vi. 12, and cp. xiv. 14. 

Thus in Rom. iii. 7: “If the truth of God hath more 
abounded through my lie unto his glory, why yet am J also judged 
as a sinner ?”’ 

See also the seventh Chapter of the Epistle to the Romans, 
tv. 7—25. 

Accordingly, it is well said by Theodoret here, ‘‘ St. Paul is 
not speaking here of his own person, but of those who will be 
alive at that time. He is speaking of the faithful who will then 
be alive, and who will be caught up into the air.” So also Chry- 
sostome and Theophylact. The Apostle ‘transfers by a figure 
unto himself and his contemporaries the persons of those’ who 
would be alive at Christ's Second Coming.” Augustine, de Civ. 
Dei, xx. 20. 

Although St. Paul nowhere teaches that the Lord would noé 
come again while he himself was alive, yet he did not teach in this 
Epistle, or in any other, that Christ would come in his own age. 
He dnew that the time of Christ’s coming could not be known by 
men, and had not been revealed by God. He teaches in this 
Epistle that it would come as a thief in the night (v. 2), and that 
the certainty of ita coming, and the uncerfain(y of the time of its 
coming, are reasons for perpetual preparation for it. 

Let it be remembered that it is the Holy Ghost who speaks 
by the Apostle. And let it not be forgotten that He designed 
this Epistle not only for the edification of the Thessalonians and 
of other Churches in the Apostolic Age, but of all Christians in 
every Country and Age, even to the Coming of Christ, and that 
He knew that it would be read in every country and age till the 
Day of Doom. 

Hence we may recognize the divine wisdom of the Apostle 
in using that pronoun which would best admonish all who read 
the Epistle, in his own and every successive generation, to be 
on their guard, as not knowing when their Lord would come; 
whereas, if he had used the pronoun they, it might have been 
thought that as long as the Apostle was alive, men need not expect 
the Coming of Christ. 

&. Panl’s we is an universal we, which every age may apply, 
and onghi to apply, to itself. Cp. Bengel. 

St. Paul’s office was to teach that the Great Day would 
surely come, and would come suddenly. But it was no part of 
his Mission to declare when it would, or would not, come. 

That Day is hidden, in order that every day may be well 
spent. “ Ergo latet I/le Dies, ut observéntur omnes dies.” Augus- 
tme. See his three Letters, “‘ De fine Seculi,”” Ep. 197 —199. 

16. abrds 6 Képwos xaraffoera:] The Lord Himself will de- 
scead in His human body (for descené is proper to body), and in 
the same human body and in the same manner as He ascended 
into heaven (Acts i. 11). ‘In qua carne ascendit in ccelum, 
et m qué sedet ad dexteram Patris, descensurus est ad Judicium.’’ 
Augustine (Serm. contra Arian. c. 12, vol. viii. p. 972). 

— dy xeAcbopers) with a sound of command. xédevopa (from 
xe\cée) is the music played to set an Army or a Fleet in motion 
(Thueyd. ii. 92), or the cheer of the xeAevrr}s to the crew of 
rowers. The word is used in the former sense by the Septuagint, 
Prov. xxx. 27, orparetves dg’ dvds eeAcbopuaros, and cp. Philo 
(de Prem. § 19), who says that God can easily bring together all 
men, wherever dispersed, into one place, from the ends of the 
earth, dv] xeActouari. 

This appears to be the sense here. The Angelic Host is 
compared to a vast Army, which is set in motion by the Divine 
command, and accompanies Christ to Judgment. See Zech. 
xiv. 5. Dan. vii. 10. 13. 

The Son of Man shall come in His glory, and all the holy 
Angels with Him, and He shall sit on the throne of His glory 
(Matt. xxv. 31. 2 Thess. i. 7). He shall be revealed with His 
mighty Angels, and so Enoch prophesied, ‘ The Lord cometh with 
ten thousands of His Saints to execute judgment’ (Jude 14, and 
cp. Rev. xix. 14). 

— dy guvg tpxayytAov—edv odaxryy: Gcov) with the voice of 
the Archangel and with the trump of God. See Zech. ix. 14, 


5 Képwos ev odAwcyy: cadmei, and 1 Cor. xv. 52. The circum- 
stances of the Second Advent, and of the Last Judgment, appear 
to have been prefigured by those of the Giving of the Law on 
Mount Sinai; Men will be judged according to their works, of 
which the Law of God is the Rule: and therefore the future 
Great Assize, in which men will be rewarded or punished ac- 
cording to their Deeds, to be then judged by the standard of the 
Divine Law, was fitly typified by the promulgation of that Law. 
Compare the words of Moses describing the delivery of the Law 
(Exod. xix. 16) with the lan used by the Apostle here de- 
ascribing the last Judgment: "Eyévorvro gwral xal dorparal, pwvh 
THs odAwiyyos hxel péya, Kal drrohOn was 5 Aads, cal dthyaye 
Moiojs roy Aady cis cuvdyrnaty Tod Ocow, nal wapéorncay 
ew) +d Spos’ +d Bpos exawvi(ero SrAov, Sid 7d naraBeBnnévar 
dx’ abrd toy Gedy ev wupl (cp. 2 Thess, i. 8): eylvoyro 8% al 
poval rijis odAmyyos loxupdérepa: opd8pa wapaBalvouca:. 

There is also mention made by Moses of the cloud, v. 16. 
Cp. here v. 17. 

Also the Law was given with the ministry of Angele (Acts 
vii. 53. Gal. iii. 19), and Angels will come with the Lord to 
Judgment. See above, note on ceAetouari. 

The Trumpet here and in 1 Cor. xv. 52 seems to be no other 
than that of the Seventh Angel in the Apocalypse (xi. 15 —18). 

Whether you eat or drink, or wake or sleep, let that Trumpet 
be ever sounding in your ears with this call, ‘‘ Arise, ye dead ; 
come ye to the Judgment ”’ (S. Jerome ap. A Lapide). 

— of vexpol dy Xpiorg] the dead in Christ shail first rise. 
He says xp@roy, not xparo:. The words have been supposed by 
some interpreters to signify that the dead generally ehall rise first, 
and some take the words ‘in Christ’ as following ‘they shall 
rise ;’ but this does not appear to be a correct exposition. 

The dead in Christ are they, who having been incorporated 
into the body of Christ, remain living members of Christ, and die 
in Christ, and though asleep in peace (xexotunudvor) as to their 
bodies, yet remain members of the Communion of Saints in Him 
Who lives for ever, and is the source of undying life to those who 
are in Him. 

Thus they who live in Christ communicate with the dead in 
Christ: ‘‘ Communionem cum illis sanctis, qui in hac quam susce- 
pimus fide defuncti sunt, societate et spei communione tenemur.” 
Augustine (Serm. 181). See below, Heb. xii. 23. 

The Saints of God living in the Church of Christ are in com- 
munion with all the Saints departed out of this life, and admitted 
to the presence of God. The mystical union between Christ and 
His Church, the spiritual conjunction of the members to the 
Head, is the true foundation of that communion which one 
member had with another, all the members living and increasing 
by the same influence which they receive from Him. But Death, 
which is nothing else but the separation of the soul from the 
body, maketh no separation in the mystical union, no breach of 
the spiritual conjunction, and consequently there must continue 
the same communion, because there remaineth the same founda- 
tion. And since the true and unfeigned holiness of man wrought 
by the powerfal influence of the Spirit of God, not only re- 
maineth, but also is improved after death, and since the cor- 
respondence of the internal holiness was the Communion between 
their persons in their life, they cannot be said to be divided by 
death, which had no power over that sanctity by which they were 
first conjoined. Bp. Pearson (on the Creed), Art. ix. pp. 664, 665. 

17. apraynodueba] we shall be caught up in the clouds to meet 
the Lord, into the air. ‘‘ Nos qui vivimus, qui residui erimus, 
rapiemur cum nubibus obviam Domino in aéra.— Domino obviam 
Sancti rapientur in nubibus, ipso illo nube in resurrectionis cor- 
pore elsti.” Hilary (in Ps. li. and in Ps. lvi.) And Tertullian 
(adv. Marcion. iii. ad fin.), ‘‘ Auferemur in nubibus obviam Do- 
mino secundum Apostolum, Ilo scilicet Filio hominis veniente in 
nubibus secundum Danielem (Dan. vii. 13), et ita semper cum 
Domino erimus.” 

Observe, he does not say al@épa, but &dpa, intimating that 
Christ will descend to this fower Atmosphere which surrounds the 
Earth. Cp. the use of ahp Acts xxii. 23. Eph. ii. 2. 

— ofrw—éodueba) and so shall we be ever with the Lora. 
We shall be caught up into the air, and so be ever with Christ. 
There is no indication of any intervening Millennium on earth 
between Resurrection and heavenly Glory. See below, on Rev. 
xx. 6. 

18. “Nore] Therefore ; so then; ‘itaque’ (Vulg.). 


Cp. Phil. 
ii, 12; iv. 1. 
D\2 
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Cu. V. 1. tov xpdvwy Kal rt. ea:pav] the times and seasons ; 
‘de temporibus et momentis’ (Vulg.). Xpdvos signifies duration 
or length of time; «aps, point of time: so that xa:pds is dxph 
xpévou, ‘ punctum temporis.’ See on Acts i. 7, and the remarks 
of Augustine, Epist. 197, noting the inadequacy of the Latin lan- 
guage to mark this difference, “ Ibi Greecé legitur (Act. i. 7) 
xpévous # xapots. Nostri utrumque hoc verbum tempora appel- 
lant sive ypévous sive xa:pods, cum habeant heec duo inter se non 
negligendam differentiam ;” which he explains. 

2. dxpiBas ofSare] ye know well. How did the Thessalonians 
know certainly that the Day of the Lord would come “ as a thief 
in the night 7?” 

The expression is a remarkable one. No one but Christ 
Himself would have ventured to compare His Second Advent to 
judge the World to the coming of a Thief. Probably the Thes- 
salonians derived that knowledge from a written Gospel. 

If so, it must have been either from the Gospel of St. Mat- 
thew (xxiv. 43), or of St. Luke (xii. 39), or from both. Sve above, 
on ii. 18 and iii. 5. 

The present comparison is not found in either of the two 
other Gospels. The expression, the Day shall come, is not found 
in St. Matthew (cp. Matt. xxiv. 50), but it is found in St. Luke 
(xxi. 34, 35). 

Also, the word algvrldios, here used by Sé#. Paul to describe 
the sudden coming of that day, occurs only once in the New 
Testament, viz. in the Gospel of St. Luke describing the coming 
of that Day. 

Compare also St. Paul’s words here, rére algyl3:0s abrois 
éoloraras rcOpos, xa) ob ph expdywary, with the very similar 
language in St. Luke (xxi. 34), wpooéyere davrois .... wh 
alovldcos dp ouas exiorf 4 judpa dxelyn ds wayls yap 
dweAeboerat K.T.A. dypuxveire ody Iva xaratimbire expuyeiy 
TavTa xdyra. 

Whether the Thessalonians were now in possession of the 
Gospel of St. Luke, is a question which has been touched upon 
elsewhere. See on 1 Thess. i. 9; ii. 18. 2 Cor. viii. 18. 

It may be observed here, in addition to what is there said, 
that, at the beginning of both these Epistles to the Thessalonians, 
the Apostle addresses them to the Church (CExxAnolg), as a 
Society already existing at Thessalonica (1 Thess. i. }. 2 Thess. 
i. 1), and that in this chapter we have evidence of the existence 
of a body of Clergy (». 12) already organized there. 

We find also a solemn charge from St. Paul, that this Epistle 
should be publicly read in the presence of the Faithful (v. 27), 
doubtless in the assembly of the Church. 

We know also that the reading of the Gospels as well as of 
the Old Testament was a part of the Ritual of the Primitive 
Church. (See Justin Bf. Apol. ii. p. 98; c. Tryph. p. 331. 
Kirchofer, pp. 35, 36.) 

It is probable, that the Holy Spirit who gave so solemn a 
charge that this Epistle should be read in the Church, would 
havo been equally earnest in: providing that some authentic ac- 
count of the words, works, and sufferings of Him on Whom all 
the teaching of the Apostle in this and all his Epistles is built, 
should be extant for the use of the faithful; and that one of the 
duties of the Clergy who are mentioned here, was to read such an 


Evangelic History in the public religious assemblies at Thessa- 
lonica. See further on v. 21. 27. 

— hpépa Kuplov] the day of the Lord. The Article % is pre- 
fixed by A, I, K, but not by B, D, E, F,G. Cp. 2 Pet. iii 10, 
Hees hudpa Kuplou ds xrAdwrys. 

— olrws tpxera:] so it cometh; the present tense, it cometh, 
marks its certainty. Cp. éplorara: v. 3, and Rev. i. 7, and cp. 
Winer, § 40, p. 237. 

8. 4 wdly] the birth-pang. 
rotons. Jer. vi. 24; xiii. 2). 

6. of Aorwof] the others—the heathen. See above, iv. 13. 

8. Oépaxa xlorews] the breastplate of faith. In carnal wea- 
pons, a shield is always a shield, and nothing more; but not so 
in spiritual. For we find that the Apostle sometimes specifies 
the ‘loricam fidei,’ the breastplate of faith; and in another 
place, ‘scutum fidei,’ the shield of faith. (Eph. vi. 14. 16.) 
Faith is both a breastplate and a shield; it is a shield because it 
receives and wards off the darts of the enemy, and it is a breast- 
plate because it defends the heart from being pierced through. 
Augustine (in Ps. 34). 

9. els wepimolnow] for the purchase of salvation through our 
Lord Jesus Christ. ‘Ad ucquisitionem salutis per Dominum’ 
(Valy.); and so the Gothic Version of Ulphilas. 

xepixolnots, from wepirootpat, sibi vendico, redimo, is said 
properly of Christ purchasing salvation for us, and redeeming us 
by the sacrifice of Himself. 

This signification of the word had already been prepared for 
Evangelical use by the Septuagint Version of the Old Testament, 
which uses the word in the sense of recovering, rescuing, pur- 
chasing, and making alive and keeping alive. See Isa. xxxi. 5, 
wepimoifoerat Kal cooet, and xiiii. 21, Aady pov dy wepiexoinod- 
pny, and see Gen, rxxi. 18; xxxvi. 6, and Mal. iii. 17. 1 Pet. 
ii. 9. 

But by virtue of their incorporation in Christ their Head, 
the acquisifion made by Christ is here predicated of Believers, 
who by means of His death and passion acquire salvation and 

lory ; and so the Apostle speaks in 2 Thess. ii. 14, eis 8 éudAecer 
pas eis wepixolnoty Sdens Trou Kuplou jyey “Inoov Xpiorov. 
Cp. Heb. x. 39. 

10. cfre ypryopapev] whether we be awake or asleep: whether 
we be dead or alive. Cp. Rom. xiv. 8. 

1L. cfs roy iva] one the other. See 1 Cor. iv. 6, els ixtp rod 
éyés. So Herod. iv. 60, ty wpds &y cupBdrrAew. Winer, § 26, 
p. 156. 

12. ciddva:] to know and discern, to distinguish from false 
teachers, and to acknowledge, to revere and love them as teachers 
of the truth. See on Acts xv. 18. Compare ] Cor. xvi. 16. 18, 
éxiyivéonere Tous Toobrous, and Phil. ii. 29. 

This word el&éva: is specially used to express the duty owed 
by the Laity to their Ministers. Thus Jgnatiue (Gmyrn. 9), 
Karas Exe:— éricxowoy eidévat. 

On the duty here inculcated of ‘‘ obedience to Spiritual 
Guides and Governors,’’ see Dr. Barrow’s Three Sermons, vol. 
iii. pp. 106—167, in which the author, with his usual clearness and 
learning, shows first who they are that are entitled to be owned 
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and acknowledged, loved and revered, as Spiritual Guides; and 
next, the groands on which this duty is to be paid to them. 

— rods xommrras dy Suiy, nal wpotorauévous x.7.A.] those 
who are labouring among you, and presiding over you in the 
Lord. An important passage in this the earliest Epistle of 
St. Paul, as showing that even at Thessalonica, where St. Paul 
had been only on a brief visit, in his first journey to Greece, a 
abort time before this Epistle was written, and where the Gospel 
had only been ‘recently planted; provision had already been made 
for the organization of a Christian Ministry. 

We find here a body of men /abouriny (xowirras), and pre- 
siding (xpolorapévous, cp. Rom. xii. 8. 1 Tim. v. 17), and ad- 
monishing (vyovSerotyras) the rest,—in a word, a body of Clergy 
already settled and establisbed: and to be known, reverenced, 
and esteemed very highly in love for their work's sake as such. 
Here is a specimen of what was done by the Apostle in that and 
other Churches. Cp. Acts xiv. 23; xx. 17. 

18. Elpnvetere dv éavrois] Be at peace among yourselves. 
These short sentences,—short, in order that they might be easily 
remembered, and pass readily from mouth to mouth,—are like 
what the wise man calls ‘ goads’ to stimulate meral practice, and 
‘as nails fastened by the Masters of Assemblies’ (Eccl. xii. 1]), 
—nsils fastened by Chief Pastors of Churches in the memory of 
Christendom. Each of them deserves special attention; and 
some of them, it will be seen, are delivered in pairs, and they 
sre therefore here printed accordingly. See v. J9. 21, and com- 
pare the note below on 1 Cor. vi. 20, and Heb. xiii. 5. 

— dvréxerGe] support: take hold of them, in order to help 
and preserve them from falling; cp. dyr:AauBdvowa: Acts xx. 35, 
and érAapuPdvopua: Heb. ii. 16. 

1%. &3:arclrres xpocebxerGe] pray ye without ceasing. We 
cannot be always on our knees, and stretching forth our hands, 
yet we are to pray without ceasing (a3:arclrres). 

How can this be done? By continuity of desire. If, what- 
ever you are doing, you are longing for the everlasting Rest, the 
heavenly Sabbath, you never cease praying; your desire is prayer. 
Continuous desire is continuous prayer. If you would never 
cease from prayer, never cease from desire. Your desires speak. 
If you cease to desire, you are dumb, you have ceased to pray. 
S. Auguetine (in Ps. 37). See also Dr. Barrow’s exposition of 
this text in his Sermons on the Duty of Prayer (i. p. 107—140), 
where he shows that the precept is to be obeyed,— 

(l) by cherishing habitaally and constantly the spirit of sup- 
plication : 

(2) by vigilant attendance on derofion, as the main business 
of the Christian life ; 

(3) by never failing to engage in public acts of devotion, on 

recurrence of set times for it, and on all fitting occasions ; 

(4) especially when prescribed by authority ; 

(5) by lifting up our hearts to God from time to time in 
fervent ejaculations in private, in the midst of our business, 
and by being in “the fear of the Lord all the day long”’ (Prov. 
xxiii. 17). 

19. +d Mvretpa wh cBdvyvre] quench not the Spirit, whether 
in ves or others. Compare the case of the foolish Virgins 
saying al Aaurd8es ter oBérvvurra: (Matt. xxv. 8). 

The flame of the Holy Spirit is kindled from heaven in the 
lamp of man’s nature, but requires to be fed with continual sup- 
plies of oil from the same Spirit, given in the means of Grace, 
Prayer, Confirmation, the Holy Eucharist, hearing and reading the 
Word of God, and in the exercise of works of piety, holiness, and 
charity. Otherwise the light will go out, that is, will be no 
light to us, and the door will be shut, and we excluded from the 
wedding (Ma‘t. xxv. 10—13). This Scripture is not to be so 
pressed as to be made a plea for re-baptization or re-ordina- 
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tion, as it was by some schismatics in ancient times, as if the 
Spirit once given in Baptism or Holy Orders could be so utterly 
quenched that it required to be lighted again by a Second or 
Third Baptism, and by a Second or Third Ordination. See &. Je- 
rome’s Dialogue against the Luciferians, and Augustine's remarks 
on this point, c. Epist. Parmenian. ii. c. 13, vol. ix. p. 108, where 
he says: “The Sacraments of Christ are holy and pure, and 
cannot be violated; and be they are said to be polluted by evil 
men, because they do what in them lies to defile them. So the 
Spirit is said to be quenched by sin, because the sinner does his 
part to quench it; but he cannot so violate the purity of the 
Holy Ghost; and the Grace of the Spirit remains ‘ bonis ad pre- 
mium, malis ad judicium.’ ’’ 

Besides; this text is to be taken together with what follows, 
— see ae ; : 

. xpopntelas ph efouSereire] despise not prophesyings, or 
preachings; declarations of God's will, and expositions of His 
Word. On this use of spopyrela, frequent in St. Paul’s Epistles, 
see 1 Cor. xi. 4; xii. 10, and on Rom. xii. 6. 

But it may be asked, how was there any danger that pro- 
phesyings should be despised 7? 

This question may best be answered by reference to the 

pt which immediately precedes, and to the circumstances of 
the early Church. 

They who were admitted into the Church by Baptism re- 
ceived on their admission supernatural spiritual gifts (xaplopara), 
particularly the gift of Tongues. 

Some among them were vain of their gifts, and made an 
ambitious display of them, as was the case at Corinth, where 
St. Paul was now writing. See 1 Cor. xii. 28; xiii. 1; xiv. 
2—39. 

And in comparison with those extraordinary gifts of the 
Spirit, some despised the lees ostentatious but more edifying 
work of Prophesying ; see 1 Cor. xiv. 1—5. 

St. Paul had a difficult task to perform, in order to assign to 
each gift its proper place; and so to commend the ordinary work 
of Prophesying as not to depreciate the supernatural gifts of the 
Spirit, which had produced such glorious effects on the day of 
Pentecost. 

The balance was to be held in equipvise between the two; 
and he has done it on these two precepts, which are like the two 
scales of the Balance. 

He gives due honour to both in these two consecutive sen- 
tences. To one side he says, ‘‘ Quench not the Spirit ;” to the 
other, ‘‘ Despise not Prophesyings.”’ 

These precepts may be best illustrated by the words with 
which he afterwards summed up his more elaborate reasonings 
on this subject in his first Epistle to that city from which he is 
writing, Corinth—(nAotre 1d xpopnredev,—nxal rd Aadreiy 
yAéooas ph xwdtere, “ Earnestly desire Prophesying: and 
do not forbid speaking with Tongues"’ (1 Cor. xiv. 39). There 
the balance is perfectly adjusted, for he inverts the prohibition, 
and converts it into an exhortation. Here he says, Despise not 
Prophesying ; there he says, Earnestly desire it. 

21. Mdvyra 8e doximudfere] But, while ye hearken to prophe- 
syings, take heed that ye believe not every spirit (1 John iv. LY 
nor receive every doctrine that ye hear (see Matt. xvi. 6), but (52, 
found in B, D, E, F, G, I, K, and received by Scholz, Lach., Alf, 
Ellicott)—prove all things. ‘‘ Omnia examinate; quod bonum 
est, tenete’’ (Tertullian, de Pres. Heeret.). A precept probably 
derived from one of our Blessed Lord, which is often cited as such 
by ancient writers, ylver@e Sdxiuot tpaxe(ira, ‘Estote probi 
examinatoree sive nanfmularii,’ ‘Be ye skilful tryers (properly 
assayers) of coin, whether it be spurious or genuine ;’ which pre- 
cept is ascribed to St. Paul by Dionysius of Alexzandria\(cp. Eused. 
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vi. 7), probably referring to the present text. See the note of 
Valesius on Eused. |. c., and note above on Matt. xxv. 27, and 
the present Editor’s note on Theocritus xii. 23. 

On the duty of examining the evidence of Religion, see on 
1 Cor. x. 15. 

This precept, “‘ Try all thinge, hold fast the good, and abstain 
from all eril,’’ evidently implies that they to whom it is addressed 
had some standard by which all things were to be tried. 

They are required to prove the various doctrines presented 
te them ; they must therefore have had some fouchstone by which 
those doctrines were to be tested. What could that be? Some 
authentic document doubtless. How otherwise could these Thes- 
salonians, who were only neophytes in Christianity, recently con- 
verted from idolatry (1 Thess. i. 9), have been proof against the 
arts of false teachers? how would they be enabled to prove all 
things, and to hold fast the truth? This consideration confirms 
the opinion stated above (v. 2), viz. that they had a written 
Gospel already provided for them. 

On this text see Dr. Waterland, Serm. xxiii. vol. ix. p. 287. 

22. dxd wavrds efSous wovnpot dxdxerbe] This precept, like 
that in v. 20 (see note), is to be coupled with the preceding one. 
Hence S. Basil says (cited by Grinfield here), ‘‘ The wise ex- 
aminer of spiritual coinage (i. e. of doctrine) will hold fast what is 
genuine, but will hold himself off dxd xzayrds «fous wovnpo.” 

Try ali things, put them to the test, do not hastily receive 
any doctrine that is presented to you, nor believe every spirit, 
but prove them by the Rule of Faith which ye have received, and 
hold fast that which is good, Td xardy xaréxere, but drdyecbe xd 
wavrds efSous rovnpov, ‘ hold yourselves off from its opposite evil.’ 

Observe the contrast between xaréyere and adxéyecGe, and 
between +d xaddy, ‘the one good and true,’ as opposed to ard 
wavrds ef8ous rovnpou. 

But what is ef8ous woynpot ? 

Some learned expositors interpret it, ‘every form, sort, or 
kind of evil.’ 

But this interpretation seems liable to two objections ; 

I. The word el8os (from ef, video) which often occurs in 
the LXX, means form, outward appearance, which is seen ; but it 
does not signify kind, except perhaps in Jer. xv. 3. And it never 
signifies kind or sort in the New Testament. Indeed that isa 
philosophical sense of el8os which is not quite in harmony with 
the style of the sacred text. The nearest approach to that mean- 
ing is in Ecclus. xxiii. 16; xxv. 2. Inthe New Testament eI8os 
signifies visible form, shape (Luke iii. 22; ix. 29. John v. 37) 
or outward appearance (2 Cor. v. 7) as distinguished from what is 
an object of faith and is unseen. 

2. e{Sous seems more naturally construed as agreeing with 
xorvnpov. And it is doubtful whether wo»npod would have been 
used for ro oyvnpov. The passage cited in defence of this con- 
splot Heb. v. 14, wpds Sidapioiy Kadrov re xa) xaxoi, is hardly 
parallel. 

Accordingly we find that in the Vulgate, Syriac, Ethiopic, 
and Arabic Versions, efSous is construed as agreeing with xoynpod, 
and so the Old Latin Version in the Codex Augitensis (now first 
published by Mr. Scrivener), and Cod. Boérnerianus. On the 
whole, the meaning of the two precepts seems to be: 

Hold fast the good, and Hold yourselves off, refrain, not 
merely from xayv &pyor rornpdy, every evil work, (cp. 2 Tim. 
iv. 18, where the structure is the same as here, dvd wavrds 
Epyov woynpov, and confirms this exposition, and Job i. 1, 
drexduevos axb wayrds wovnpod apdyyaros, LXX, and Exod. 
xxiii. 7,) but Aold yourselves also off from every appearance that 
is evil; from every thing that has an evil look. 

Provide things honest, not only in the sight of the Lord, but 
also in the sight of men (2 Cor. viii. 21); or as the heathen poet 
expresses it, keep yourselves off 
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23. Abrds 6 @eds x7.A., xvetua... Wuxh... copa] May the 
God of Peace Himself sanctify you wholly, and may your spirit 
and soul and body be preserved entirely without blame in the 
coming of our Lord Jesus Christ. The words éAcreA}s and 
bAduAnpo: (James i. 4) signify perfected in your Christian stature 
and maturity, and in full participation of the Christian inherit- 


ance. An ancient version of an early Father thus renders the 
words: “ Deus pacis sanctificet vos perfectos, et integer vester 
spiritus et anima et corpus sine querelé in Adventum Domini 
Nostri Jesu Christi servetur,” Ireneus (v. 6. 1), who comments 
on this triple division of the human constitution, and on the graces 
which men receive from God, and the duties which they owe to 
Him, for the perfect preservation of each of these elements (spirit, 
soul, and body) to the coming of Christ. 

What reason (says Irenaeus) had the Apostle to pray for a 
perfect preservation of those elements (sou/, body, and spirit), 
unless he foreknew the reunion of all three, and that there is one 
salvation for them all? They who present all three blameless 
to God will be perfect. They will be perfect, who have the 
Spirit of God dwelling in them, and keep their souls and bodies 
blameless before Him, by holding the true faith, and doing their 
duty to their neighbour. (S. Irenceus, and see S. Gregory Nyesen 
ap. Theophyl. here.) 

It is not to be supposed that the uy} and wveiua are dif- 
ferent paris of the human constitution ; fur the sentient faculty is 
indiscerplible (Bp. Butler, Anal. i.), and cannot be anatomized, 
like the body; but they are different faculties of the invisible 
part of man; so that Pux refers to that lower faculty of life 
which man has in common with other animals, and xveipua repre- 
sents the higher attribute which ¢hey do not possess, and which 
makes him nearest to God. (See Grofius here.) 

This distinction of cpa, Wuyx}, and wvevua is best illustrated 
by the adjectives thence derived, and as used by St. Paul; cwya- 
texds belonging to the dody (1 Tim. iv. 8), Wuxixds, animal, dis- 
tinguished from wvevparixds, spiritual, 1 Cor. ii. 14; xv. 44. 46 
cp. Jude 19, puxixol, wvevpa uh Exovres. Observe also their 
order, as here marked by St. Paul,—sxveiua, the spirit, or highest 
faculty, the proper recipient of the Holy Spirit ; then, secondly, 
Yux}, or living principle, as that which animates the céa, or 
corporeal frame. Cp. I Tim. iii. 16. 

28. dawdoacbe—girfuar: ayle] Greet all the brethren with 
a holy kiss. This precept also is to be coupled with that which 
is placed next to it, viz. ‘I conjure you that this Epistle be read 
to all the brethren.’ 

Let the reader compare this precept as it stands here with 
the other places where the same precept occurs in St. Paul’s 
Epistles (1 Cor. xvi. 20. 2 Cor. xiii. 12. Rom. xvi. 16. Cp. 
1 Pet. v. 14), and let him also bear in mind the practice of the 
primitive Church in this respect, especially as stated by Justin 
Martyr (Apol. ii. p. 97), ‘‘ After the Prayers (in the Church) are 
ended, we greet one another with a kiss.” 

S. Cyril of Jerusalem (Catech. 5, n. 2) says that, before the 
‘ sursum corda’ a deacon said to the communicants (in the words 
of St. Paul), ‘‘ Salute one another with a holy kiss.’’ 

This was called plana ciphyns, ‘ Osculum Pacis,’ the ‘ Kiss 
of Peace,’ and a seal of peace, ‘ Signaculum Pacis’ (Tertullian de 
Orat. 14), and sometimes simply‘ Paz.’ In the Eastern Churches 
it was given before the oblation in the Eucharist, as a sign of re- 
conciliation and love; in the Western, after the consecration of 
the elements, and before the distribution. See Concil. Laodie. 
c. 19; August. c. literas Petil. ii. c. 23 (quoted by Bingham, xv. 
3. 3); and Constitut. Apoet. ii. 67, doxaCér@acay GAAfAous of Er- 
Spes xa) GAAFAas al yuvaixes Td dy Kuply olrnua. 

Farther, we know from the Acts of the Apostles that the 
Churches planted by St. Paul came together on a stated day, 
the Lord’s Day, to break bread, i.e. to receive the Holy Com- 
munion. See on Acta xx. 7. 

On considering these evidences we may conclude that the 
kiss of which the Apostle speaks, was not one given in private ; 
it was a holy kiss, the kiss of peace, the kiss to be given in a 
holy place on a holy solemnity, the kiss to be given in the 
assemblies of the Church at the Holy Communion. In a word, 
this kiss which passed from mouth to mouth was a holy symbol 
of Unity. The mouth which gave it was about to receive Christ 
in the Holy Eucharist, and the kiss was a seal of that love which 
knits together the faithful with one another and with Him in the 
Holy Communion of His Body and Blood. Here, then, we have 
another glimpse of the system of spiritual order and discipline 
organized by the Apostle in the Churches planted by him. 

Concerning this Apostolic precept, ‘‘ Salute one another with 
a holy kiss,” and whether it is still obligatory, see Hooker, Pref. 
iv. 4, &c. 
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27. "Evopal(w (so A, B, D*, E.—Elz. dpxi(w) 5. 7. K. dva- 
yrucOqva: thy éxioctoAhy wae Tos aylus d3eApois}] J ad- 
jure you by the Lord that thie Epistle be read to ail the holy 
brethren. <A solemn adjuration by the Lord, Christ; and a 
testimony to His Godhead. For He Whom the Apostle in- 
vokes, as £nowing all (hinge, cannot be other than God. Cp. Ps. 
lxiii. 12. 

This solemn adjuration shows also the great importance of 
the matter here enjoined, viz. that the Epistle now sent should 
be read to all the brethren, doubtless, not only at Thessalonica, 
the capital of Macedonia, but in all the Macedonian Churches. 
Compare 1 Cor. i. 1,2. 2 Cor. i. 1. 

Taken together also with other similar denunciations in 
Holy Writ, it seems to imply a condemnation of every Church 
which is untrne to this charge, and does nof read the Holy 
Scriptures in the vernacular tongue to the people. ‘‘ Quod 
Paulus cam adjaratione jubet, id Roma sub anathemate pro- 
hibet’ (Bengel). There is something therefore like a prophetic 
protest in this solema adjuration. 

The Apostle had given a precept in the foregoing verse con- 
cerning an order to be observed in their public assemblies at the 
administration of the Holy Communion. He now gives direction 
as to another point in their public Ritual, viz. the Reading of 
Holy Scripture. 

He uses the same language in both precepts, with a slight 
change in the position of the words. 

He had said, Salute all the brethren, rods aBeAgpods xdyras, 
greet every one, with a holy kiss ; he now says, I adjure you, by the 
Lord, that this Epistle be read to ali the holy brethren.—aylos 
is not in B, D, E, F, G, and is omitted by Lack., Tisch., Alf. ; 
bat it is in A, I, K and many Versions and Fathers, and is re- 
tained by Ellicott. On the use of the aorist here, see his note, 


87. 

This Epistle was the first Epistle written by St. Paul; and 
the precept he gives here, that thts Epistle should be read in the 
public assemblies of the Church, is a specimen and pattern of 
what was to be done with all his Epistles. They were addressed 
(for the most part) nof to private or particular persons, but to 
large public Societies, to Churches. See particularly Gal. i. 2, the 
Churches of Galatia; 1 Cor. i. 2. 2 Cor. i. 1, to the Church at 
Corinth with ali the Sainte that are in all Achaia. 

They were to be passed on and circulated from one Church 
to another. See Colossians iv. 15, 16, “‘ When this Epistle is 
read among you (he takes it for granted that it will be read), cause 
that it be read also in the Church of the Laodiceans, and that ye 
read the Epistle from Laodicea,’’—probably another Epistle of 
the Apostle. See the note there. 

His Epistles, which were to be thus read, were to be read, 
nef as the word of man, but of God. They were to be read in 
the same manner as, and of equal authority with, the Books of 
Moses and the Prophets, which were read as Holy Scripture in 
the Synagogues, and had been recognized as the Word of God by 
Jesas Christ Himself. 

See his assertion of his own inspiration in this Epistle 
(1 Thees. ii. 13, and 1 Cor. ii. 13). See also the terms in which 
he refers to his Epistle in 2 Thess. ii. 15; iii. 6. 14. That 
S. Paul’s injunctions to read this Epistle in this manner were 
complied with, we may infer from the second Epistle, where he 
commends the Thessalonians for their faith (2 Thess. i. 3), 
which he would not have done if they had disobeyed the precept 
laid upon them here with a solemn adjuration. 

It is also to be remombered, that the Apostle St. Peter, at 
the close of his life, when all, or nearly all, St. Paul’s Epistles had 
been written, speaks of aii St. Paul’s Epistles as Holy Scripture 
(see on 2 Pet. iii. 16), i.e. as of equal authority with those 
writings which, and which alone, were called Scripture by the 
Ancient Church and People of God, and had been received as 
divinely Inspired by them, and by Jesus Christ Himself. Besides, 
it is manifest from early Christian testimony that St. Paul’s 
Epistles were read in all Churches of Christendom in primitive 
times, and were read as Scripiure. See, for instance, Tertullian, 
Pres. Heret. c. 36; adv. Marcion. iv. 5. Canon. Muratorian. 
Origen ap. Euseb. vi. 24. Cyril Hierosol. cat. 4. Clemens Rom. 
i 47. 

Here then we have a farther insight into the order and dis- 
cipline of Christian Churches as founded by the Apostles. 

We have seen that the Society of Christians at Thessalonica 
is called a Churc’ (i. 1; cp. ii. 1), that it had a body of Clergy 
known as such (v. 12, 13). We have seen reason to believe that 
they had public assemblies on a stated day for the administration 


of the Holy Communion; and we now perceive ground for the 
persuasion that a part of the public service on those occasions 
consisted in the reading of St. Paul's Epistles as Holy Scripture. 
Three inferences may be drawn from the above :— 

(1) If such an organization as this was settled in the Gen/ile 
City of Thessalonica, one of the first cities of Europe which re- 
ceived the Gospel, and where he was enabled to remain only for 
8 short time, and to which this Epistle (the earliest written by 
him) is addressed, much more may we believe that a regular 
system of Church Order and Ritual, as well as of Christian 
Teaching, was settled in the other Churches to which the Apostle 
came afterwards in succession, such as Corinth and Ephesus, and 
which had the benefit of his presence for a longer time, and which 
received and read the Epistles which he had already written to 
other Churches. 

This conclusion is confirmed by what we know of those 
other Churches from the Acts of the Apostles and the other 
ing of St. Paul. See, for instance, Acts xx. 17. 1 Cor. 
xiv. 26. 

@) If St. Paul thus solemnly adjures the Thessalonians that 
this Epistle, written by himself, should be read in the public 
assemblies of the Church, and if aii his Epistles were thus read, 
and if they were read as Holy Scripture by the Churches, it is 
reasonable to suppose (as has been already suggested, see on i. 9, 
and on ii. 18, and v. 2) that the Apostle had provided for those 
Churches some wriiten document, containing a record of the 
words, works, and sufferings of Him on Whom all St. Paul’s 
teaching in all his Epistles is grounded. 

Would the Apostle, who so earnestly conjures them to read 
his own words, not take good care that they should be able to 
read the words of his Divine Master Jesus Cunist? 

Is it not therefore probable that they to whom he sent this 
Epistle possessed already a written Gospel ? 

(3) This earnest adjuration in the name of the Divine Head 
of the Church, that this Epistle should be publicly read, and the 
fact that this precept was complied with, and that all St. Paul’s 
Epistles were publicly read as Holy Scripture in the Churches of 
all parts of Christendom in the age in which they were written, 
and have continued to be read in all parts of the World even to 
this day, will suffice to convince all reasonable persons that the 
Epistles which we have in our hands, bearing the Apostle’s name, 
cannot have been tampered with; and that these Epistles, as a 
whole and in every part of them, are, what they profess to be, the 
writings of the blessed Apostle St. Paul. 

In a word, this public reading of the Epistles was a divine 
provision made by the Holy Spirit Himself, not only for the 
public promulgation of His own Will and Word, bat for the per- 
fect assurance and unswerving belief of all reasonable men in the 
ec gaia Authenticity, Integrity, and Inspiration of that 

ord. 

It is the best safeguard against all allegations on the con- 
trary side. And they who duly consider the nature of this evi- 
dence will not much need to occupy their time and distract their 
thoughts with the theories of those who, forgetting or suppressing 
this evidence, which dates from the age of St. Paul himself, and 
declares itself in the consentient voice and concurrent practice of 
eighteen centuries, set up their own surmises against its authority, 
and deny the genuineness and inspiration of Epistles of St. Paul. 

28. 9 xdpis tov Kuplou judy "Inood] The Grace of our 
Lord Jesus Christ be with you. After the solemn adjuration to 
read his Epistle in the Church, he adds the token by which it 
was to be known as his Epistle. St. Paul did not write his 
Epistles with his own hand, except in one instance, as far as we 
know for certain (though other exceptions have been made by 
some), viz. the Epistle to the Galatians, in which he expresaly 
mentions the fact (Gal. vi. 11) in order to obviate any doubts as 
to the genuineness of the other Epistles not so written ; 

But his usual habit was to employ an amanuensis. J, Ter- 
tius, who wrote this Epistle, salute you in the Lord (Rom. xvi. 
22). And this was a happy circumstance, because the persons 
whom he employed as his amanuenses were wilnesses to the 
genuineness of the Epistles penned by them. But though (as 
was usual for authors in those days) St. Paul dictated his Epistles 
to secretaries, yet he invariably endscribed them with his own 
hand. ‘‘ The salutation of Paul with mine own Aand, which is the 
token in every Epistle, so I write. The salutation of me Paul 
with mine own hand” (2 Thess. iii. 17. Col. iv. 18. 1 Cor 
xvi. 21.) 

In what did this salutation consist ? 

If we examine the thirteen Epistles to which the name of 
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St. Paul is prefixed, we find that near their conclusion they all 
contain (with some verbal variations) the phrase, “ The Grace of 
our Lord Jesus Christ be with you.”” And St. Paul himself in- 
dicates that this Apostolic Benediction is what he means by the 
salutation of me Paul ; for in the passage just quoted he says, 
‘* The salutation of Paul with mine own hand, which is the token 
in every Epistle: so I write,’ and then he adds immediately, 
“¢ The Grace of our Lord Jesus Christ be with you all.”” These 
words, then, the Grace of our Lord Jesus Christ, were St. Paul’s 
salutation written by his own Aand. This was the token by 
which all his Epistles were to be known. And a beautiful and 
interesting token it is. 

The following is the form in which this salutation appears in 
the several Epistles, arranged in chronological order :— 


St. Paul’s Benediction. 
1 Thess. v. 28. The grace of our Lord Jesus Christ be with 


you. 

2 Thess. iii. 18. The grace of our Lord Jesus Christ be with 
you all. 

Gal. vi. 18. The grace of our Lord Jesus Christ be with 
your spirit, brethren. 

1 Cor. xvi. 28. The grace of our Lord Jesus Christ be with 
you. 

2 Cor. xiii. 14. The grace of the Lord Jesus Christ, and the 


love of God, and the communion of the Holy Ghost, ‘be 
with you all. 
Rom. xvi. 24. The grace of our Lord Jesus Christ be with 


you all. 

Col. iv. 18. Grace be with you. 

Philem. 25. The grace of our Lord Jesus Christ be with 
your spirit. 

Eph. vi. 24. Grace be with all them that love our Lord Jesus 
Christ in sincerity. 

Phil. iv. 28. The grace of the Lord Jesus Christ be with 
your spirit. 
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Heb. xiii. 25. Grace be with you all. 
1 Tim. vi. 2]. Grace be with thee. 
Tit. iii. 15. Grace be with you all. 
2 Tim. iv. 22. Grace be with you. 


The choice of this yvdp:opa, or badge of cognizance, is cha- 
racteristic. The Apostle, who was the most signal monument of 
Divine Grace, fitly chooses Grace for his motto and sign manual. 

This salutation, found at the close of every one of St. Paul’s 
thirteen Epistles, is nof found in any one of the Epistles of any 
other Apostle, written in St. Paul’s lifetime. It is employed by 
others after his death. It is used in the Apocalypse (written 
after St. Paul’s death), and also by S. Clement of Rome at the 
close of his Epistle to the Corinthians. 

It was adopted by St. Paul as his own badge, and, being 
known by others to be so, it seems to have been appropriated and 
reserved to him by his brethren during his life. Soon after his 
death it was used by others, and it has now become the ordinary 
conclusion of liturgies and sermons in all parts of Christendom. 

This salutation, employed by St. Paul as his own criterion in 
each of his Thirteen Epistles, and not used by any other Apostle . 
in St. Paul’s life, ts found in the Epistle to the Hebrews, to 
which St. Paul’s name is not prefixed, but which ends thus, 
“ They of Italy salute you: Grace be with you all. Amen.” 
(Heb. xiii. 24, 25.) 

This circumstance confirms the evidence that the Epistle to 
the Hebrews was written by St. Paul. See below, the Introduc- 
tion to that Epistle. 


The subscription to the Epistle in Héz., purporting that it 
was written from Athens, found in A, B**, 1, K, and other MSS., 
and in the Syriac, Arabic, and Coptic Versions, is inconsistent 
with the History of the Acts (xviii. 5) and the beginning of the 
Epistle iteelf. See Introduction above, p. 1, and Liinemann, 
p. 7. 


INTRODUCTION 


TO THE 


SECOND EPISTLE TO THE THESSALONIANS. 


Sr. Paut had expressed his desire, in his former Epistle to the Thessalonians, to revisit them 
speedily (1 Thess. ii. 17). But he was hindered by Satan (1 Thess. ii. 18). And he was also 
detained at Corinth by his apostolic labours in that city, where he remained for a year and siz 
months (Acts xvii. 9—11). 

Not being able to revisit Thessalonica in person, as he had wished to do, he addresses this 
Second Epistle to the Church of the Thessalonians, in order, in some degree, to satisfy their eager 
desire for intercourse with him who had first planted the Gospel there (1 Thess. iii. 6) ; and to allay 
the disappointment occasioned by his protracted absence. He was also constrained by other motives 
to write this Epistle, which was the second in time of ali St. Paul’s Epistles, as is almost uni- 
versally allowed '. 

A communication, purporting to come from St. Paul, had been brought to Thessalonica, in 
which it was affirmed, that the Day of the Lord was immediate (2 Thess. ii. 2). 

The consequence of such a persuasion would, he knew, be very injurious. It would not be 
verified by the event. The Day of the Lord was no? close at hand; it would not come soon. And 
when a little time had elapsed, and that Day had no? arrived, then a twofold evil would ensue ; 

Enemies of the Gospel would say that the Resurrection was only spiritual, and was past already, 
end would overthrow the faith of some (2 Tim. ii. 18). 

Others would thence take occasion to insinuate, that, inasmuch as the promise of Christ’s 
second coming—a promise announced in the name of St. Paul, the Apostle of Christ—had not been 
Fulfilled, it was vain to ground any hopes on the declarations of the Apostle, and of Christ Himself 
in the Gospel, that a Day of Universal Retribution sould come, in which every man would be snee 
according to his works *. 

Thus the foundations of Christian faith and Christian practice would be undermined. 


The Holy Spirit, guiding the Apostle, converted these devices of the Evil One into occasions 
of permanent and universal good to the Church of Christ. 


(1) He overruled for good the impediments with which Satan had obstructed St. Paul in his 
desire to return in person to Thessalonica, and confirm the Thessalonians in the faith, by writing 
this Epistle to them, and through them to all Churches of every age and place. 

Tf St. Paul had been enabled to return to them in person, he would indeed have disabused the 
Thessalonian Church of their error, by his ora/ communications. But the Universal Church of Christ 
would not have possessed that salutary instruction and solemn warning which has been treasured up 
for every age in this Second Epistle to the Thessalonians. 

(2) In this Epistle he confutes the Tempter, who had sent forth the false Teachers personating 
the Apostle, and asserting in his name that the Second Advent of Christ was immediate. He 
thence takes occasion to vindicate the Doctrine of the Second Advent—taught by him in his former 
Epistle (iv. 13—v. 2. 10. 23)—from such delusive and dangerous misrepresentations. 


1 See the suthorities in the Chronological Table in Wieseler’s Chronologie, p. 607. 
2 See 8. Chrysostom and Theophylact, Prolog. to the Epistle. 
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(3) He aleo turns the weapons of Satan against Satan himself. The Father of Lies had said in 
St. Paul’s name, that the Day of the Lord was immediate. He had assumed the name of the Apostle, 
and had professed reverence for Christ. He had thus endeavoured to prepare the way for weaken- 
ing the belief of Christians in the word of the Apostle, and in the Doctrine of the Second Advent, 
and of a General Resurrection, and of a Judgment to come. 

The Holy Spirit, speaking by St. Paul, strips off the disguise from the Tempter, and reveals 
him in his true form. He unfolds the future, and announces to the Church of Thessalonica in 
this Epistle, and by it to all Churches of Christendom—in which the Epistle is, and ever has been, 
read as Holy Scripture,—that the Day of Christ will not come, till a very different manifestation has 
previously been made to the world. The Coming of Christ (rrapovoia) is not to be looked for, he 
. says, till after the appearance of a Power, whose coming (also called arapovoia) is according to the 
working of Satan (2 Thess. ii. 9). He delivers a Divine Prophecy, in which he describes the 
Mystery of Iniquity, characterized by dark features of spiritual delusion and wickedness. He 
pourtrays that Power. He warns the Churches against it. 

Thus from the working of Satan at that time he took occasion to guard the world against his 
future working, and he turned the arms of the Enemy against the Enemy himeelf. 

(4) The Adversary of the Truth had fabricated an Epistle in St. Paul’s name; and by this 
forgery he had attempted to undermine St. Paul’s authority, and to subvert the Gospel which he 
preached. 

The Apostle avails himself of this counterfeit as an occasion for guarding the Thessalonians, and 
the Church generally, against @/ such fabrications of Epistles in his name. 

He is thus led to furnish a criterion by which all his Epistles are to be discerned. He 
exposes the deception, and puts the Church on her guard against such frauds for the future. 
And he provides her with a guarantee against the impositions of forgery, and a test by which the 
genuineness of his Epistles is to be ascertained ’. 

(5) Thus then the subtlety of the Tempter, envying the Church the spiritual blessings she was 
about to receive from the Holy Ghost speaking in the Epistles of St. Paul, and attempting to mar 
those benefits by a fabrication issued in St. Paul’s name soon after the publication of his earliest 
Epistle, has been made, under God’s gracious providence frustrating that artifice, to be one of the 
means for establishing the Genuineness and Integrity of those portions of Holy Writ which were 
dictated by the Holy Spirit, for the building up of the Church Universal in the saving faith of 

Christ, through the instrumentality of 8t. Paul. 


3 See 2 Thess. iii. 17, and note on 1 Thess. v. 28, and &. Chrysostom’s procemium here. 
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apbs Geccadronxeis B’.] So A, B, D, E, F, G. 


Ca. I. L Mabvaos wal XA. xal Ti.) Paul and Silvanus and 
Timothens. See above, on 1 Thess. i. 1. 

— 8 texAyolg Geacarovindwy] to the Church of the Thessa- 
lonians. See above, on | Thess. i. 1. 

3. bwepavtdre:] superabounds. Your afflictions come upon 
you like a flood, and endeavour to overwhelm you, but your faith 
rises over them (irepavidve:), and buoys you up above them. 
(Theophy!.) 

4 bore judas abrods ey byiv navyaoba: ev rats dxxAnolas rod 
Gov] s0 that we ourselves (as well as others) glory on your ac- 
count in the Churches of God. We ourselves, who might other- 
wise be deterred from glorying on account of your virtues, which 
are in part the fruit of our /abours, cannot refrain from magnifying 
God’s grace shown forth in you. This pas deserves con- 
sideration in reference to the words of 8. Polycarp to the Philip- 
pens, c. 11: “ Ego nil tale sensi in vobis vel audivi, in quibus 
laboravit beatus Paulus, qui estis in principio Epistole ejus. De 
vodis enim gloriatur in omnibus Ecclesiis, que Deum tanc sole 

t.’ 

Did S. Polycarp regard the Epistles to Thessalonica, the 
cepttal of Macedonia, as addressed to ail the Macedonian Churches 
a aie to Philippi 7? This is not improbable. Cp. Kirchofer, 
p- 181. 

And what does he mean by “qui estis in principio Epistoiw 
eyant” Some have interpreted the words, “ Ye are in the begin- 
ming of his Epistle;” but it is not easy to see what this means. 
Does he not rather mean, ‘* Ye are his Epistles ’’ (cp. 2 Cor. iii. 2), 
im the beginning of his Ministry? See below on Phil. iv. 15. 

§. &8erypa) a token, and specimen. “ Exemplum justi ju- 
dict Dei.” (ren. iv. 36.) So the Gothic Version. ‘ Ostentamen 
Jesti judicii.”’ Tertullian (Scorpiace, c. 13). “Evderypa is a nomi- 
native in apposition with the preceding clause. See Winer, 
p. 472, who compares Eurip. Orest. 1105. Herc. Far. 59. Elect. 
331. Horat. 1 Sat. iv. 110. 

§. Augustine inquires how the sufferings of the Thessa- 
lonians could be an evidence of God’s justice (in Rom. 10, vol. 


ili. p. 2641), and thinks that the sufferings of the good are a proof 
that much greater afflictions are reserved for the wicked. Cp. 
1 Pet. iv. 15—18. 

But another consideration may be added here ; 

The sufferings to which the good are subject in this world, 
and which they often endure at the hands of the wicked, who are 
in prosperity here, are a proof that ‘his world is not a final, but 
only a éransifory, state of human existence; and that there is a 
Suture world, in which whatever is now wrong will be set right, 
and all things will be fully and finally adjudged by the righteous 
Governor of all, according to an exact scale of retributive Justice. 

Besides, it is not only the suffering, but the cowrege and 
patience, with which the Thessalonians were enabled by God’e 
grace to suffer, that is appealed to by the Apostle as a proof of 
the Divine Judgment. The same God Who enabled them to suffer 
gladly persecutions for His sake at the hand of their enemies, 
thus showed that He would one day judge their enemies. Seo 
Phil. i 28. 

6. efxep] if—as doubtless it ie, See! Pet. ii. 3, and TheopA. 
here. 

8. dy PAoy) wipds] én a flame of fire. So B, D, E, F, G, 
and so Tertullian (c. Marcion. v. 16), who cites this passage 
thus: ‘‘Cam angelis virtutis suz, ef in flammé ignis ;”’ and the 
ancient interpreter of Jreneus (iv. 27 and v. 33), ‘‘Cum angelis 
virtutis ejus, ef in fammé ignis;” and Scholz, and Lachmann, 
Liinemann, and Ellicott. Elz. has é¢y xvp) pAoyds, and so Tisch., 
Aff. 
— Trois ph eldéci—p} dwaxotove:] to those who do not know— 
and who do not obey. The uh implies that their ignorance and 
disobedience is the cause of their punishment. Cp. Winer, § 55, 

. 422. 
9. aidvioy} everlasting. Chrys. and Theophyl. ask here, 
“Can any one venture to say that future punishments are only 
Sor atime?’’ See on Matt. xxv. 46. Mark ix. 44—48. 

— dad wporémou x.t.A.] from the face of the Lord. “ Ipsum 
quod ait (Apostolus) ‘a facie Domini et & glorié valentie Kjus’ 
verbis usus Esaize”’ (ii. 19). Tertudiéan (c. Marcion. v. 16). 

St, Paul adopts here the — of the LXX (in Isa, ii. 19), 
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axd mpoodrov rod pdBou Kuplov wal ded rijs Sdins rijs 
loxdos abrov, Sray dvacrh Opatoa: Thy viv, and teaches us to 
connect that prophecy with the Second Advent; as is done by the 
Church appointing that Chapter for a Proper Lesson on the First 
Sunday in Advent. 

10. ray fAGn] when He shall have come. 

— evBotacOiva: dy trois aylos) to be glorified in the saints, 
whose glorified bodies will shine in and by the glory of Christ’s 
Body, to which they will be made like. See Phil. iii. 21. 

— moretcaciw) who believed. So A, B, D, E, F, and Jren. 
So Griesb., Lach., Tisch., Alford. Elz. bas siretovoww, which 
is less appropriate than the aorist here. Tho work of Faith will 
then be past, and will have been followed by, and absorbed in, 
Sight. Hence the Apostle says, 7. ll, a wAnpdéan Epyor 
alarews év Suydues. Christ will be wondered af in all them that 
believed in Him, for His glory will shine tn them. 

— 8: émioredbn 7d papripioy jydv ép’ duas] because our 
testimony (i.e. the testimony concerning the Truth in Christ) 
brought to you, was believed,—not only by you, but by many 
others after you, even to the Day of Doom; in all of whom Christ 
and His Power and Love will shine forth and be admired at that 
Day; Christ will be admired tn ali who have believed in Him. 
(Cp. 1 Tim. iii. 16, érioredén dv xéopy.) The emphatic word is 
éxiore60n. He uses the past tense, because he is carried forward 
by the Spirit to the Day of the Lord, and speaks from it as 
already present, and looks backward on ali past ages of the world. 

ll. cis 3] whereunto—in regard to which, or with our eyes 
fixed on which, we also pray. On this use of els, signifying the 
direction and aim, see Acts xxv. 20. Rom. iv. 20; xv. 2. 2 Pet. 
i. 8. Winer, p. 364. 

— e’3oxlay] good-pleasure. The eddoxfa, or ‘ bene-placitum,’ 
announced at the Nativity, will then be consummated. Cp. Luke 
ii. 14. Eph. i. 5.9. Phil. ii. 13. 


Ca. Il. 1. bwtp ris wapovolas] bxtp = ‘ super Adventu,’ not 
only in regard to the Coming, but also on behalf of the Coming. 
“tatp is more expressive than wepl, and intimates that in what he 
is about to say he is like an advocate pleading on behalf of what 
had been misrepresented by others ; and that his discourse is a 
refutation of error, and an droAcyla or vindication of the truth. 
So Sxtp in Rom. xv. 8, and particularly the difficult passage in 
1 Cor. xv. 29, where drtp is used in the same apologetic sense, 
‘in behalf of? what had been misrepresented (3 John 7), and cp. 
Winer, § 48, p. 343, and Alford here. 

— jpayv emovvayeyis éx’ abréy] our future gathering to- 
gether to Him in the clouds of Heaven at His second Advent. 
Cp. 1 Thess. iv. 17. 

The word éxicvvayory)) used here is very expressive. Our 
Blessed Lord had applied the term éxicuvarywyeivy (ad-congre- 
gare) to Himself, in order to describe His own earnest desire to 
gather together in one (cp. John xi. 52) the children of Jerusalem 
to Himse(f/, asa hen gathers together (éx:ovvd-yes) her chickens 
under her wings. (Matt. xxiii. 37. Luke xiii. 34.) 

Our Lord also applied this word to describe what 
St. Paul is about to pourtray here, viz. the gathering together of 
the elect from the four winds (Matt. xxiv. 31. Mark xiii. 27). 
See Theodoret here. 

Christ had also said in the Gospel, that wherever the Body is 
(i. e. wherever His own Body is), there the Eagles of the Gospel 
will be gathered together. See on Luke xvii. 36. Matt. xxiv. 28. 

The comparison of Himself to the hen was adapted to the 
time of His first Advent in Humility; this latter reference to the 
Bagie has relation to the time of His second Advent in Glory. 


It is (hat Advent of which the Apostle now speaks. 
. According to the language of the ancient Expositors, the 
Saints of God at the Resurrection will have cast off the old age 
and weakness of earth, and will have renewed their strength as 
eagles (Isa. xl. 31. Ps. ciii. 5); and with the glorious plumage 
of their risen bodies will mount up with wings as eagles (Isa. xl. 
31), and will be gathered together to the glorious body of Him 
who is both their Food and Parent Bird, for He feeds His young 
with His own flesh and blood; and He is called in Scripture the 
Great Eagle (Rev. xii. 14), the King of Birds, the Royal Eagle 
of the Gospel ; and Who will, as it were, spread abroad His Wings, 
and gather His Saints unto Him, and bear them on Eagles’ Wings 
(Deut. xxxii. 11, see LXX), and carry them aloft above the 
Clouds, and above the Sun, into the regions of heavenly glory. 
See the passages quoted above from Origen, Jerome, Augustine, 
Theophylact, and others, in the note on Matt. xxiv. 28. 

2. els rd wd 7. cadrevOjva: 5. awd Tov vdos] so that you may not 
soon be drifted off from your mind. ‘ Ut non cito moveamini & 
vestro sensu’ (Vulg.). A marilime metaphor. Cp. note on iii. 6. 

In order that you may not be soon. shaken off from the 
anchorage of your firmly settled mind, and be drifted about by 
winds of false doctrine (Eph. iv. 14), as a ship in your harbour at 
Thessalonica is shaken off its moorings by the surge of the sea 
(cddoy). So Arrian (Epictet. iii. 26; cp. Wetstein), ph dro- 
carevdqra: dia copiopdras. ; 

— pnde Opociaba:] nor yet be agitated by fear (Vulg.). The 
best MSS. have pndé. Cp. Winer, § 55, p. 437. Elz. has phre. 

— phre 3:4 wvedparos}] neither by a false spirit, as that 
wvevpa T1bwves which flattered St. Paul at Philippi, Acts xvi. 
16—18, where see the notes. 

— phre 3:2 Adyov] nor by word of mouth as from us. 
(Theodoret.) Cp. v. 15, efre 8: Adyou, fre 80 emsorroARs hyo, 
where Adyov is to be connected with juey as here. 

— ware 3: émioroAgs] nor by an Epistle forged in our name. 


‘Tertullian, de Res. c. 24. Chrye., Theoph. 


— ds S71] as if the Day of the Jord were now instant; “ tan- 
quam instet’’ (Vulg.). The force of the ds here is to qualify 
that which is recited by the 8r:, and to cast a shade of dis- 
credit upon it. So Jeocr. Busir. org. p. 420, xaryydpovy abrot 
&s Sr nave daiudra elopépe:, where the Latin would be “ tan- 
quam inferat.”. Cp. 2 Cor. xi. 11, and Winer, § 65, p. 544. 

— ¢védarnxey] ie instantaneously imminent. He does not 
reveal to them when the Resurrection will be, but he tells them 
that it will not be now. S. Chrys. 

— Kvuplov] So the majority of the best MSS. and Editions.— 
Elz. Xpiorov. 

8—12. Sri, ddy wh EAOy 7 drocracla aparor—&8iclq] These 
Ten Verses contain one of the most solemn Prophecies ever 
delivered by the Holy Spirit to the world; a Prophecy, upon the 
right understanding of which the everlasting happiness of thou- 
sands of immortal beings depends. They demand therefore a fall 
and minute examination. They will be best understood by being 
considered collectively : 

i. As to the Tezt. 
ii. As to their liferal Translation. 
iii, As to their Exposition. 


I. As to the Test. 

In v. 4, Elz. inserts ds Gedy between ror Geod and xabloai : 
but these two words are not found in A, B, D*, and in many 
Cursives, nor in the oldest Greek and Latin Fathers—Zren., 
Origen, Tertullian, Cyprian, nor in many ancient Versions, and 
are cancelled by Gb., Sch., In., Tf., Liin.; Alford, Ellicott. 
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e Matt. 16. 9. 
Mark 8. 18. 
Luke 24. 6, 7 
Acta, 20. 31. 

f Acts 20. 29. 
Col. 2. 18—28. 
3 Tim. 2. 17, 18 
1 John 2. 18. 
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In v. 8, "Incois is omitted by Eiz., but is found in A, D*, E*, 
F, G, I, and most of the earliest Fathers who quote the verse, 
and is received by Gb., Sch., Ln., Liin., Alford, Ellicott. 

In vw. 10, Elz. inserts +Hs before G3:elas, but this is not 
found in A, B, F, G, and is cancelled by Zn., 7/., Liin., Alford, 
Ellicott. 

Also in v. 10, Elz. inserts éy before rots, but this is not 
found in A, B, D*, F, G, and is cancelled by Sch., Lach., Tisck., 
Lan., Alford, Ellicott. 

In ov. 11, Biz. has wéuye:r. But A, B*, D, F, G have 
wéswe:r, the prophetic present (Glasse, Phil Sacr. p. 144), which 
is received by ScA., Ln., T/., Lin., Alford, Ellicott. 


IT. As to their diferal Translation. 

The following is the most ancient form in which the passage 
occurs in the language of the Western Church : 

** Ne quis vos seducat ullo modo, quoniam, nisi veniat ab- 
scessio primd, et reveletur delinquentie homo, filius perditionis, 
qui adversetur et superextollitur in omne quod Deus dicitur vel 
religio, uti sedeat in templo Dei affirmans se Deum esse. 
oi Nonne meministis quéd cum apud vos essem, heec dicebam 
is? 
“E¢ nance quid detineat scitis, ad revelandum eum in suo 
tem 

“Jam enim arcanum iniquitatis agitatur tantum qui nunc 
tenet [teneat] donec de medio fiat. Et tunc revelabitur iniquus, 
quem Jesus interficiet Spiritu oris sui, et evacuabit apparentia 
sui; cujus est adventus secundum operationem Satane in omni 
virtnte et signis atque portentis mendacii, et in omni seductione 
injustitie eis qui pereunt.” Tertullian (de Res. Carnis, c. 25). 
See also Tertullian (c. Marcion. v. 16). See also the ancient 
Latin version of Irenaeus (iii. 6), ‘Qui adversatur et extollit se 
super omne quod dicitur Deus vel colitur. .. .” 

“Et tanc revelabitur iniquus quem Dominus Jesus Christus 
interficiet spirita oris sui, et destruet preesentia adventus sui, 
lam cajus est adventus secundum operationem Satane in omni 
virtute et signis et portentis mendacii.’’ 

See also Jreneus, v. 25, where we read, 

“ Et omni seductione malitie pereuntibus, pro eo quod di- 
lectionem veritatis nun receperunt ut salvi fierent. Et ideo mittit 
es Deus operationem erroris, ut credant mendacio, ut judicentur 
omnes qui non crediderunt veritati sed consenserunt iniquitati.’’ 
(See also fdid. iv. 28.) 

In English, the Apostle’s words, literally rendered, may be 

ted as follows :— 

‘* Now we beseech you, brethren, on behalf of the coming of 
cur Lord Jesus Christ, and our gathering together unto Him, in 
order that ye be nol soon drified off from your mind, nor be dis- 
turbed either by means of a spirit, or of word or of letter as from 
us, as if the Day of the Lord were immediate. 

“ Let no one deceive you by any means. For (that Day 
shall not come} ercept the falling away shall have first come, 
end the Man of Sin shali have been revealed, the Son of per- 
dition, he who opposeth and exalieth himself exceedingly against 
every one that is called God, or ie an object of reverence; so 
that he goeth and taketh his seat in the temple of God, showing 
himself forth that he is God. 

“ Do ye not remember, that when I was yet with you, I was 
wont fo tell you of these things 7? 

‘* And now ye know that which restraineth, in order that 
he may be revealed in his own season. 

“* For the Mystery of the Lawlessness (of which I am speak- 
ing) te now working inwardly only until he that now restraineth 
shall have been removed out of the way; and then the Lawless 
ene shall be revealed, whom the Lord Jesus will consume with 
the breath of His mouth, and destroy with the manifestation of 
His Coming ; him, of whom the Coming is according to the 
inner-working of Satan, in all power, and signs, and wonders 
of lying, and in all deceit of iniquity to them that are perishing, 
because they accepted not the love of the truth in order bo their 
being saved ; and therefore God sendeth to them an inner work- 
mg of error in order that they should believe the lie; that ali 
may be judged who believed not the truth, but took pleasure in 


tniguify.”’ 


On the language of this Translation a few short notes may 
be inserted here. The Exposition will follow after. 

v. 3. Observe drocracla with the definite aritcle signifying 
‘ the falling-away ;’ ‘ that notable falling-away.’ 

v. 4. ‘who exalteth himself exceedingly against.’ It is to 
be observed here, that the Apustle does nof say that the Man of 
Sin will exalt himself ixtp, adove, every one that is called God, 
but éx}, against. 

The word dwrepatpduevos, ‘exceedingly exalting himself,’ or 
‘exalted exceedingly,’ is used by the Septuagint concerning 
Hezekiah in 2 Chron. xxxii. 23, where it means much magnified ; 
and it is used by St. Paul in another place when speaking of him- 
self Ss Cor. xii. 7), tva ph trepalpwpa:, ‘that I may not be ex- 
alled above measure by my revelations.’ 

This isa common use of irtp in composition in St. Paul’s 
writings, as bwepAlay 2 Cor. xi. 5, xii. 113 twepBdaArw 2 Cor. 
ix. 14; bwrepBody i. 8, xii. 7, Gal. i. 13; Swepexwepiocod 1 Thess. 
iii, 10, v. 13; drepoxd 1 Cor. ii. 1; drepppovety Rom. xii. 3. 

v, 4. ‘every one that is called God or object of worship,’ 
oéBacya. Observe the original here. 

v. 4. ‘goeth and taketh his seat in the temple of God.’ The 
preposition eis connected with xa@laa:, and followed by an ac- 
cusative, shows that the Apostle has in his mind the entrance of 
oe power here described into God’s House, and his session 

ere. 
Observe also that he does not say fepd» cov, but »ady,— 
not therefore any oufer court, but the inner part of God’s house ; 
that part where: He is specially to be supposed vale, to dwell, 
and where worship is offered to Him, as in the Holy Place of the 
Temple at Jerusalem, into which the Priests alone were allowed 
to enter. Cp. Luke i. 9. 21, 22; xxiii. 45. On vads as distin- 
guished from iepdy, cp. Matt. xxi. 16. Mark xi. 15. Acts iii. 2, 
and Dean Trench, Syn. N. T. § iii. 

v. 4. Object of reverence. The original is o¢Bacya. The 
only other passage where it occurs in the New Testament is Acts 
xvii. 23, whero the Altar to the Unknown God is mentioned 
among the oeSdopara of Athens. 

v. 5. When I was yet with you (at Thessalonica), I was 
telling you (fAeyor, imperfect), or used to tell you, these things. 

v. 6. ‘that which restrainetA ;’? 1d xaréxov, neuter gender, 
called also d xatéxwy, ‘he that restraineth,’ in the next verse. 
The word xaréxe:v, literally to ‘hold down,’ is explained in 
Hesychius by xpareiv, xwrdew, cvvéxey. 

This verb is no? followed here, in either verse, by an accusa- 
tive case. This is observable. St. Paul therefore does nof say 
that this restraining power would check the Lawleas One by any 
direct action upon him, but would occupy a place, so that he 
should not be manifested before his season, but be manifested in 
that season. 

‘In order that he may be revealed;’ i.e. God permits 
the present restraint, in order that he who is now restrained 
(xaréxera:) may not be revealed before his due season, but in it. 

v. 7. Mystery of Lawleseness. Observe both these words. 

Mystery (uvorhpiov, from pte, plorns, puotixés), some- 
thing secref, and professing to be sacred (cp. Rev. xvii. 5. 7), 
fitly therefore coupled with évepyeira:, ‘works inwardly.’ 

Lawlessness (droula), what sets law (»dpyov) at defiance. 
Cp. 6 Gyvouos, ‘ the lawless one,’ v. 8. 

The mystery of the Lawlessness, i. e. which I am now about 
to describe. Observe the Arlicie repeated with each substantive. 

The sense of this otherwise difficult verse, v. 7, is to be 
cleared up, by observing that there should be no comma after 
dyoulas, and that 43n, ‘ now,’ is opposed to xa) rére, ‘ and then ;’ 
and that the phrase ‘the Mystery of the Lawleseness’ (which he 
is describing), is to be illustrated by the words, ‘the Lewless 
One’ in the next verse, and that udvoy is to be connected with 
dvepyeitat, ‘worketh inwardly,’ which is contrasted with dwro- 
xadupOfoera:, ‘ will hereafter be revealed oulwardly.’ On the 
transposition of gws cp. that of %a in Gal. ii. 10, pdvoy trav 
wraxay Iva pynpovetoper. 

The Apostle therefore means that the Mystery now works 
inwardiy, and will continue to work so, till the restraint which 
prevents its manjfestat:on shall have been removed; and then it 
will no longer only work inwardly, but the Lawless One himself 
will be displayed openly to the world. 
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v. 8. & bvopos, ‘the Lawlese One’ (cp. v. 7), something 
more than the Mystery (or arcanum) of Lawilessnese in v. 7. 

8. dvartdoe: Te rvetvpar:] will destroy with the breath. See 
Isa. xi. 4, LXX. 

— Tf dripavelg}) with the manifestation Cp. Clem. Rom. ii. 
12, éxdexdueba xa Spay rhy Bacirclay rod Geov.... dred) 
obx of8aney thy Tudpay ris exitgpaveias rou @eod..., where 
our Lord Jesus Christ is expressly called God. Cp. 1 Tim. vi. 14. 

9. o8 % wapovola] whose Coming or Advent: cp. note on 
Rev. xvii. 8, and on xviii. 1]; and observe the same word wapou- 
ola applied to Christ here, v. 8. 

v. 10. rots dwoAAupdvors, to them who are in the way of de- 
struction, as opposed to of cw(dpuevo:, those who are in the way of 
salvation. Acts ii. 47. See on 2 Cor, ii. 15; iv. 3. Hence he 
adds, “‘ because they accepted not (obx édéfavro),’”’ but rejected 
the love of the truth, for their own salration; and says, that 
because they were not willing to believe the truth, but rejoice in 
unrighteousness, God punishes them by sending them an jnner 
working of error, that they may believe the lie, i. e. the lie of the 
Lawless One here described 2 Thess. ii. 2—13. 

v. 11. évépyescay wAdyns is not any thing external to them, 
but an inner working of error, which they bring upon themselves 
by not accepting the love of the truth. Compare the remarkable 
words in Matt. vi. 22, 23. Luke xi. 34, 35, and that admonition 
repeated fourteen times in the New Testament, “ He that hath 
ears to hear, let him hear.”’” By. Butler, Sermon on 1 Pet. ii. 16, 
note. Cp. below on 2 Cor. iv. 4, and on 2 Pet. ii. 15. 


III. Let us now proceed to the Exposition of this Prophecy. 

Three questions arise here : 

i. What is the restraining Power here mentioned ? 

ii. Has that restraining Power been removed 7? 

iii. Who is the ‘ Man of sin’ (v. 3), or the ‘ Lawless Ono’ 
(v. 8), who the Apostle foretells would be revealed on the re- 
moval of that restraining Power ? 

The answer to the two former of these three questions will 
suggest a reply to the third. 

i. What then was the restraining Power which Aindered his 
manifestation ? 

In reply to this question, be it observed, that 

(1) St. Paul reminds the Thessalonians, that he had often 
spoken to them on this matter (v. 6) when he was among them, 
which wasa short time before the Epistle was written ; and that 
he had then told them what this restraining Power was; and he 
recalls the words which he had then used to their recollection: 
Do ye not remember that when I wae with you I used to fell you 
these things? (v. 5.) 

Therefore the restraining Power was some Power which 
St. Paul had mentioned to them by word of mouth at that time, 
and it was a Power which he knew they would remember by 
name, when they reflected on what he had then spoken to them. 

(2) He contents himself with referring them to what he 
had then said; and does not proceed to say more on the subject 
of this restraining Power in this his Epistle to them. Therefore, 

) There must then have been something in the character 
of this restraining Power which made it requisite for St. Paul to 
practise reserve concerning it in writing, although he had de- 
scribed it clearly to them in speaking. 

Otherwise, why did he content bimself with referring them 
to what be had spoken to them on the subject? Why did he not 
write as plainly concerning it in his Epistle, as he had spoken 
when he was with them by word of mouth 7 

(4) Therefore the restraining Power here referred to cannot 
have been the power of God, or any Christian power, such as that 
of the Gospel. 

There could not have been any reason why St. Paul should 
not have wriiien as plainly as he had spoken concerning such a 
power as that. 

This has been already remarked by S. Chrysostom here: 
‘* If he had meant the Holy Spirit when he speaks of the Power 
that resirained, he would have spoken clearly, and said c0,’’ 

What then was the restraining power? 

(5) Let us remember, that the passage before us occurs in 
one of St. Paul’s Episiles. 


(6) These Epistles (as he himself enjoins) were to be read 
publicly, and they were so read and circulated throughout the 
world (see on 1 Thess. v. 37). 

This is an important consideration; for, 

(7) Hence it is certain, that when this Epistle containing 
this remarkable prophecy came to be read in Thessalonica, they 
who heard it publicly read, and who remembered what the 
Apostle had said to them concerning the restraining Power, 
would (as he commanded them to do, v. 5) recall‘ to mind his 
words on this subject; and ofhers also would be sure to inquire 
of those who knew,—what St. Paul had ssid on this matter? 

Thus, by the public reading of this Epistle in the Church of 
Thessalonica, and in the other Churches of Macedonia and of 
Europe and Asia, to which this and the other Epistles of St. Paul 
were communicated, a continaous tradition would be preserved on 
this subject. 

(8) Hence therefore the question now arises, Was there any 
primitive tradition as to the Power which St. Paul here describes 
as the restraining Power (1d xaréyov) which was to continue to 
exist till the manifestation of the Lawless One, and be succeeded 
by him ? (ve. 7.) 

(9) There are two early Christian writers, already referred 
to, distinguished by extensive learning and ability, and living in 
the next century to St. Paul, who have commented on this pro- 
phecy, viz. Tertullian and Irenaus. 

The former, in his exposition of this passage, puts this 
question, — 

What is that of which the Apostle speaks? What is this 
restraining Power? And he replies, ‘‘ Quis, nisi Romanus status?” 
What is it but the Roman state? (Tertullian, De Resurr. 
Carnis, 24. 

Accordingly, Terfudlian says in his apology for Christianity 
(c. 32) that the ancient Christians had special need to pray for 
the continuance of the Roman Empire (“pro omni stata Imperii 
rebusque Romanis ”), ‘because some terrible violence would 
ensue on its removal.” 

Similarly S. Irenaeus affirms, thet St. Paul, in describing 
the Revelation of the Lawless One, is describing what would take 

lace on the dismemberment of the Empire which was then in 

ing, viz. the Roman Empire, which he recognizes as the Fourth 
Empire spoken of by the prophet Daniel, vii. 23. (Compare 
Irenaeus, v. 25 with v. 26.) 

This evidence (which might be much enlarged by quotations 
from Cyril Hierosolym. Catech. 15; Chrysostom here; Theo- 
doret, in Dan. vii. 7; Augustin. De Civ. Dei, xx. 19; Jerome, 
Qu. xi. ad Algasiam, vol. iv. p. 209, in Hierem. xxv. 26. ‘ Eum 
‘gus mune tenet’ Romanum Imperium ostendit,” Lactant. vii. 
15; Primasiue here) may be summed up in the words of 8. 
Jerome (in Dan. vii. vol. iii. p. 1101), ‘Let us therefore say,— 
what all Ecclesiastical Writers have delivered to us,—that, when 
the Roman Empire is to be destroyed, Ten Kings will divide the 
Roman World among themselves, and then will be revealed the 
Man of Sin, the Son of Perdition, who will venture to take his 
seat in the Temple of God, making himself as God.” 

Hence then 

(10) It appears that the restraining Power, which was in 
existence when St. Paul wrote, and would continue to exist till 
the season had arrived for the manifestation of the Lawless One, 
and which, ou its removal, would be followed by that manifesta- 
tion (v. 7), was the Heathen Power of Imperial Rome. 

(11) This conclusion is confirmed by other considerations. 

It enables us to account for the fact, that St. Paul, who had 
specified this restraining Power by word of mouth when he was 
at Thessalonica, did not venture to describe that Power ex- 
plicitly in writing in this Epistle, but contented himself with 
referring the Thessalonians to what he said to them on that 
subject. 

That reference, he knew, would revive their recollection of 
what it was requisite for them to know; and therefore what he 
had said would be preserved to them and to the world. 

But, let us remember, this Epistle was to be read publicly, 
at Thessalonica and throughout Christendom. Copies of it would 
be circulated in all parts of the Roman Empire. 

If, instead of writing as he has done, “Do you not re- 
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member that I said these things to you?’’ and “ ye know what 
restraineth ;”’ and ‘when he that restraineth shali have been 
removed out of the way, then the Lawless One will be revealed,’’ 
he had written openly, ‘‘the Roman Empire is that which re- 
strains ;” and if he had proceeded to say, ‘‘ when the Roman 
Empire shall have been removed,’’—then he would have ex- 
asperated the passions of the authorities of the Roman Empire 
against himself, and against the Christians, and against the 
Gospel of Christ. 

The Romans imagined that the Roman Empire would never 
be removed. They thought it was imperishable. They engraved 
on their coins the impress, ‘‘Romee Zterne.” The lan 
which their national poet, Virgil, puts into the mouth of J pee 
represents their national belief: ‘‘ Imperium sine fine i” 
(Virg. 7&n. i. 278). How then would they have tolerated a 
doctrine which profeased to reveal what would follow after the 
removal of that National Polity which they fondly believed to be 
eternal ? 

St. Paol, as he afterwards proved by his martyrdom at 
Rome, was ready to shed his blood for the truth. But he had 
wisdom and charity as well as courage. He would not recklessly 
expose himself and others to persecution. He would not rashly 
obstruct the progress of Christianity. He would not tempt any 
to be guilty of the sin of persecuting it. He remembered what 
he had said to the Thessalonians on this important and awful 
subject. He knew that they would recollect his words, and 
would communicate them to others after them, and so all the 
purposes of his prophecy would be answered. 

(12) This observation is also confirmed by ancient writers, 
whose testimony shows that they not only recognized the Roman 
Empire as the restraining Power here adverted to by St. Paul, 
bat also discerned the cause why he practised this wise and cha- 
ritable reserve in writing about it in this passage. 

Thus S. Jerome says (qu. xi. ad Algasiam), “ {/ St. Paul 
had written ly and boldly ‘that the Man of Sin would not 
come’ until the Roman Empire was destroyed, a just cause of 
persecation would then appear to have been afforded against the 
Charch in ber infancy.” 

8S. Chrysostom also here says, ‘‘If St. Paul had said that the 
Roman Empire will soon be dissolved, the heathen would have 
destroyed him as a rebel, and all the faithful with him, as persons 
who took up arms against the State. 

“ Bat St. Paul seans the Roman Empire. And when that 
shall have been taken away, then the Man of Sin will come. For 
as the pawer of Babylon was dissolved by the Persian D , 
and the Persian was supplanted by the Greek, and the Greek by 
the Roman, so the Roman will be dissolved by Antichrist, and 
Antichrist by Christ.” 

It is well said also by another ancient Father, ‘‘ The Apostle 
writes obscurely, lest some of the Romans should read this 
Epistle, and excite a persecation against him and the other Chris- 
tians on the part of those Romans who imagined that they would 
reign for ever.” Remigius, Bibl. Patr. Max. viii. p. 1018. 

Hence, we may observe in passing, it is clear that the 
Aneient Fathers did not suppose that the Gnostic Heresies had 
fulfilled St. Paul’s prophecy concerning the Man of Sin, as some 
heave imagined in recent times; or that it bad been fulfilled at all 
in their days. 

(13) Let us remember also that this Epistle, being published 
to the world, and designed to be generally read, would come into 
the hands of the Jews, St. Paul’s bitter enemies, who were ever 
on the watch to excite the Romans against the Apostle and the 
Gospel (see above, on 1 Thess. ii. 14—17). They would not have 
failed to avail themselves of any declaration on the part of the 

that the Roman Empire would be destroyed, as an oc- 
casion for exciting the rage of the Roman Empire against St. Paul 
and the Gospel. 
(14) Here another important confirmation suggests itself of 
the conclusion above stated, viz. that the Roman Empire was the 
restraining power alluded to here by St. Paul. 

S. Paul here recalls to the recollection of his Thessalonian 
readers what be had said to them on this subject when he was at 
Theasalonica. What he had said on such a solemn subject as 
this would doubtless make a deep impression there. It could 
hardly fail to be repeated from mouth to mouth; and would in 
all ikelihood be rehearsed to some who were unfriendly to him. 

Now, if we turn to the narrative of St. Paul’s visit and 
preaching at Theesalonica (to which he here refers), our attention 
is drawn to an incident mentioned in the Acts of the Apostles. 
If we consider the character of St. Luke's narrative, and re- 


cognize the work of the Holy Spirit in his writing, we shall feel 
assured that this incident is very significant ; 

The incident is as follows : 

The Jews (of Thessalonica) being moved with envy (because 
the Gospel was preached to the Gentiles by St. Paul with success), 
and having taken to themselves some lewd persons of those who 
frequented the market, and made a tumult, set the city in an 
uproar, and having assaulted the house of Jason, sought to bring 
them forth (i.e. Paul and Silas) to the people... and cried, 
These all do things confrary to the decrees of Cesar, saying that 
there is another King, Jesus. (Acts xvii. 5—7.) 

This incident fits in very harmoniously with what St. Paul 
says here concerning his own Teaching at Thessalonica, as now 
expounded. 

He had said to the Thessalonians that Jesus would sof come 
and that His kingdom would noé be established defore the reve- 
lation of the Lawless one, who would appear in the world when 
the power which restrained his manifestation had been removed. 
That restraining power was the power of Rome. 

What, therefore, was more likely than that these words of 
his, spoken at Thessalonica, should have been caught up by some, 
and made the occasion of an imputation against him on the part 
of the Jews, stirring up the people and the Magistrates against 
him on the plea that he opposed the authority of Cesar, and 
taught that there was another King, who would supplant the 
Roman Empire, namely, Jesus 7 

This public accusation of St. Paul would help to keep alive 
his teaching on this subject in the minds of the Thessalonian 
Christians. 


(15) On the whole it may be concladed, that the restraining 
Power of which St. Paul speaks in this Prophecy, was the Im- 
PERIAL Power of HEATHEN Rome. 

We may now proceed to the next point ; 

ii. Has this restraining Power been now removed out of 
the way ? 

To this question there can be but one reply, viz. in the 
affirmative ; 

All territories which were possessed by the Emperors of 
Rome, in St. Paul’s age, have long since been disparted among 
other Rulers; there is no ‘“‘ Roman Empire”’ marked in any Map 
of the World, there is no army under the command of any Roman 
Ceesar, there is no coinage which bears his name. 

We may therefore pass on to Question 

iii, Who is the ‘‘Man of Sin,” or “the Lawless One,”’ 
whom the Apostle foretells as to be revealed on the removal of 
the restraining Power ? 

1. Since, on the removal of the restraining Power, the Man 
of Sin was to be revealed (see vv. 6, 7, 8), and since that 
restraining Power haz long since been removed, it follows that the 
Man of Sin has been long ago revealed to the world. 

2. Since, also, the Man of Sin is described here by St. Paul 
as continuing in the world from the time of the removal of the 
restraining Power even to the Second Advent of Christ (v. 8), 
therefore the power here personified in the ‘“‘ Man of Sin ’”’ must 
be one that has continued in the world for many centuries, and 
continues to the present time. 

3. Also, since it has this long continuance assigned to it in 
the prophecy,—a continuance very far exceeding the life of any 
one individual, therefore the ‘‘ Man of Sin’’ cannot be only one 
single person. 

4. The restraining Power (7d xaréxov, in the neuter gender, 
v. 6) is also called by the Apostle ‘he who restraineth” (4 xar- 
éxwy, in the masculine gender, v. 7), because the restraining 
Power was swayed by a series of single persons, viz. the Roman 
Emperors, following one another in succession. 

So, in like manner, the ‘Man of Sin” has a corporate 
existence continued by means of a long succession of Persons 
bearing the name and exercising the power belonging to his place ; 
or he could not remain, as the Apostle predicts he will, to the 
Second Advent of Christ. 

5. Here we may reply to an objection. Many of the Ancient 
Fathers of the Church expected that the Man of Sin would be a 
single person, and therefore it is alleged, he tz so. 

Doubtless they so thought. And we should probably have 
done the same if we had lived in their age. They wrote while 
the Roman Empire was yet standing. And the Fathers were not 
Prophets, and could not tell how long the Roman Empire might 
stand. It might stand (for what they knew) till almost the time 
of Christ’s Second Advent. 

They therefore might well suppose that the revelation of the 
Man ot Sin, who they knew was to be revealed on the removal of 
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the Roman Empire, might soon be followed by the Second 
Advent of Christ. Therefore they might well imagine that he 
would be only a single person. 

But we have seen the removal of the Roman Empire. We 
know that it has been removed for many centuries. And we also 
know that Christ is not yet come. 

We do not pretend to be wiser than the ancient Fathers. 
But Time, the great Interpreter of Prophecy, has made clear to 
us what could not be clear to them; namely, that the Man of 
Sin, who, as the Holy Spirit foretold by St. Paul, would be re- 
vealed after the removal of the Roman Empire, and continue to 
the Second Advent, cannot from the nature of the case be a 
single person. And we are persuaded that the ancient Fathers, 
who knew and taught that the restraining Power was the Power 
of Heathen Rome, would, if they were alive now, be also of our 
mind. Compare below, Introduction to the Apocalypse, p. 149, 
on the degree of authority to be conceded to the Fathers as in- 
terpreters of unfulfilled Prophecy. 

6. The time at which the Man of Sin is to be revealed is 
marked by St. Paul. He was to be revealed to the world, when 
the restraining power had been removed. 

St. Paul also remarks the place at which he is to be re- 
vealed. 

He says that when the restraining Power has been removed 
out of the way (dx uéeou, v. 7) the Man of Sin will be revealed. 
The power that hindered is called 1d xaréxov, 6 xaréxev, holding, 
keeping down, by occupation of a particular place. 

This verb is not followed in either verse by an accusative; 
and therefore does not denote a direct action on the Man of Sin 
by which he is kept down, but it indicates that the existence of 
the restraining Power is an impediment to the revelation of the 
Man of Sin; as the possession of a seat by any one person is an 
hindrance to its occupation by any other. 

And since the removal of the restraining power is specified 
as @ pre-requisite for the revelation of the Man of Sin, it is inti- 
mated that the place occupied by the restraining power, will, on 
the removal of that power, be occupied by the Man of Sin. 

7. We are therefore led to believe that the Man of Sin was 
revealed when the restraining power had been “removed out of 
the way,’”’ and that it came up in the place from which the re- 
straining power was remo 

8. Therefore the following questions arise here : 

(1) Did any great; domineering power appear in the world 
after the dissolution of the Roman Empire ? 

2) Did any such power come up in its place ? 

8) Has that power continued from that time to this ? 

ta} Has it been continued by a succession of persons ? 

The answer to these questions cannot but be in the affirma- 
tive. And therefore, 

(5) What is that power? 

The reply is,— 

The Power of the Porzs of Roms. See below on Rev. 
xiii, 3; xvii. 8. 

(€) Does the Power of the Popes of Rome correspond in its 
exercise to the description of St. Paul ? 

Is not St. Paul’s prophecy (it may be said) of too dark a 
character to be applied to any Christian Church ? 

To that inquiry it may be answered, that this is a question 
of which we are not competent judges ; 

St. Paul was inspired by the Holy Ghost. To the eye of the 
Holy Spirit evils may appear far more evil than they do ap 
to us; especially may corruptions of doctrine and worship in a 
Christian Church have a far more heinous and deadly aspect in 
His eyes than in ours. He sees all their enormities at one view 
in their proper light, and in all their bearings and ultimate 
results—even for eternity. 

He not only saw at one glance what the Papacy és, and has 
been for many centuries, but what it may yet become before it is 
destroyed by the Second Advent of Christ. 

If, therefore, the conclusions above stated are true, then the 
application of this prophecy to the Papacy cannot be set aside by 
any subjective notions on our part as to the moral or religious 
guilt of the Church of Rome. 

On the contrary, the strength of the denunciatory language 
of the Holy Spirit on this subject, must be regarded as a guide to 
regulate and enlighten our judgment upon it, and as designed by 
the Holy Spirit to convey a warning proportionate in solemnity 
and awfulness to the strength of the language employed by Him 
to describe it. 


Bat farther : 

iv. As to the correspondence between this Prophecy and its 
fulfilment in the Papacy, be it observed,— aie 

(1) That the first word used to describe what is here pre- 
announced, is 7 dwocracta (v. 3), the falling away (‘ disceasio ’ 
or declension from the primitive standard of Christian faith). 

pan Tim. iv. 1, where the cognate verb is used with the word 
aith., 

This word indicates a previous profession of the Truth. 
For none can fail away from ground on which he did not once 
stand. It is therefore characteristic of a corrupt Church. 

(2) The word a¢loraua is therefore frequently applied to the 
ancient Church of Judah and Israel sliding back from the Truth 
(see LXX in Deut. xxxii. 15. Jer. ii. 5. 19; iii. 14. Isa. xxx. 1. 
Dan. ix. 9.) Compare the words addressed to a Church in Rev. | 
ii. 5, ““ Remember whence thou art fallen; and repent and do the 
first works.” 

The declension of the Papacy from the primitive Faith may 
well be called the falling-away, because no one system of dro- 
oragla can be compared with it in long continuity of time, and in 
wide a) of place. 

3) The person who is its princi t is called the ‘ Son 
of perdition’ (». 3). perce 

These words are used as a name in one other place of the 
New Testament, and are applied (not to an Infidel Power, but) to 
a Christian Apostle, Judas (John xvii. 12). 

They may therefore be fitly applied to a Christian Bishop, 
@ successor of the Apostles, if he betrays Christ. 

And if the Bishop of Rome is unfaithful to the trust he has 
received from Christ, they may well beapplied to him. 

(4) The system, described in this prophecy, is called a 
Mystery. 

It is noé therefore an Infidel system. That is open, and is no 
ait soe 

t is something which purports to be holy. Com the 
word (Mystery) as used by St. Paul, 1 Tim. iii. 9. 16. Eph. v. 32. 
iat is therefore fitly applied to the religious system of a 

(5) This Mystery is not a Mystery of Faith and Godliness 
(1 Tim. iii. 9. 16), but of Lawlessness. 

By. Butler (Serm. v.) calls Popery, ‘as it is professed at 
Rome, a manifest open usurpation of all human and -divine 
authority.” 

The Mystery of ‘‘ Lawlessness ”’ has been revealed in the 
manifestation of ‘the Lawless one.” 

(6) But here it may be objected, How could this power be 
said to be at work in St. Paul’s age? 

To this it may be replied, that St. Paul was inspired by the 
Holy Ghost. The Holy Ghost can see what man cannot see. 
And he says expressly, that what he is describing was then a 
Mystery, and was not as yet revealed, but was only working in- 
wardly, and would be revealed in its due season, which was not 
then come, and which did not arrive till some centuries after- 

No wonder then if we at this time (in looking back on the 
Apostolic age) should not be able to discern what was then not 
openly visible. 

Besides, when we consider that the whole system of the 
Papacy, as such, is grounded on the corruptions of human nature, 
viz. on pride and lust of power, and on the operations of the Evil 
One opposing himself to God (as St. Paul declares, v, 9), and 
doing his work by subtlety and spiritual wickedness, who can 
decline to accept the assertion of the Holy Spirit Himeelf, that 
what was afterwards fully revealed was then secretly at work ? 

(7) The person in whom this system is embodied is deacribed 
as dyrixeluevos (v. 4), i.e. literally one setting himself in oppo- 
sition, and particularly as a rival foundation, in the place of or 
against another foundation. 

Now, be it remembered that St. Paul says, “Other founda- 
tion can no one lay, than that which already Heth (xeira:, remark 
the word), which is Jesus Christ” (2 Cor. iii. 11). 

May not he, therefore, the Bishop of Rome, who calls himself 
the Rock of the Church, be rightly called 5 dyri-xeluevos? Cp. 
note on Matt. xvi. 18. 

(8) The same is said ‘to exalt himself exceedingly 
against (¢x)) every one who is called God”’ (v. 4). 

It has been said, indeed, that this description in v. 4 is not 
fulfilled in the Papacy, and representa a degree of pride and blas- 
phemy far beyond what can be imputed to it. 

This objection has arisen in great measure from non-attention 
to the words of the original. They do not import that the “ man 
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of sin” exalts himself above every one that is called God, but 
that he exalts himself exceedingly against every one that is s0 
called. See note above on the translation of that verse. 

Is this assertion too strong for the Papacy ? 

In Holy Scripture Civil rulers are called. gods, Elohins 
ixxxii. 6). Cp. John xz. Vy a 

It is unnecessary to prove that the Bishop of Rome exalts 
himself exceedingly against them. Every Pope in succession, 
when he is crowned with the tiara, is solemnly addressed by the 
miuister who crowns lim as “ Pater Principum et Regum, Recror 
onsis.” And it is ssid on his coins, ‘‘ @mnes Reges servient ei.” 
See below on Rev. xiii. & 

(9) It is further: said that ‘he exalteth himself exceedingly 
aginst every thing that is an object of reverence (c¢Bacpa), 80 
deal ba con’: into The Temple.and takes his seat there, showing 
himself that he is God ’’ (v. 4). 

The Temple of God here ({vads Geo’) is the Church. See 
Jerome, Chrys., Theodoret, Theophyi., cited by Bp. Andrewes, 
ec. Bellarm. p. 228. 

Par der ges gar Pat gra here in evidence of his exalta- 

tion against every o¢Sacya, is that of his session in the rads or 
Sh sows of tha Cherch or God. 

It may be also noted that in the only other place in the New 
Testament where the word ofSacua occurs, it is used to introduce 
the mention of an Alter (Acts xvii. 23). 

This prediction is signally fulfilled by the first public official 
ecf which is performed by every Pope in succession on his eleva- 
ic ga a aaa place 
as 

Every Pope: on his election is carried into the principal 
Church at Rome, his Cathedral, St. Peter’s. 

He is there lifted up by the Cardinals, and is placed on the 
placed, and sitting in the Church of 
» he is adored by them &Aneeling before 


feet. 

Belgica act is described by the Church of 
o other than ‘the Adoration” (see Notitia 
125); and the words on the Papal Coin, 
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ceremony, in the Ceremoniale Romanum, ed. 
See below on Rev. xiii. 14; xvii. 1. 8. 


(10) This is Prophecy of St. Paul bears a striking resemblance to 
certain prophecies of St. John in the Book of Revelation, and 
appears to concern the same subject as those Prophecies. And 

reason for believing that those Prophecies of St. 
oe workings of the Papal Power. See below on 
Secienieat xii. 5; xvii. 8. 11. 

(11) Lastly, if the above statements and reasonings are true, 
they will need no authorities to confirm the conclusion to which 
they bare now led. But it may be satisfactory to the reader to 
remember that this conclusion is one which is sanctioned by the 
names of some of the holiest, wisest, most charitable, and judi- 
Gous persons that have expounded the word of Inspiration, par- 
ticularly Bp. Jewel, Richard Hooker, Bp. Andrewes, and Bp. 
Senderson, and the framers of the Au(horized English Version 
of the Holy Bible. See their Dedication prefixed to the English 
Bible, where they speak of “the Man of Sin ;” and By. Jewel's 
Works, Portion ii. pp. 891—923, ed. Camb. 1847; Hooker, Ser- 
mon on Jude 17, pp. 841. 843; Bp. Andrewes, c. Bellarmin. c. 
ix. and x. p. 220; Bp. Sanderson, i. p. 338, iii. pp. 13. 146. 161. 
aL the English Transiation, Dedication to King James I., a.p. 
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iii. sect. 1. 


creant, dicvest ’?* (Namism. Pontif. p. 5); and the de- |: 


IL. sioreicas rE Webde:] to believe the lie. Cp. the Prophecy, 
I Tim. iv. 2. 


is. dw’ dpxis] from the beginning. Bo Els. with A, D, R, 


Some of the best MSS., B, F, G, and several cursives, have 
awapxhy, and Valg. has ¢ primitias,’ ‘and so the Athiopic Ver- 
sion and Lachmann; a reading not unworthy of consideration, 
and not unlikely to be altered by copyists into dw dpyijs, from 
non-advertence to the fact that the Thessalonians might be called 
the first-fruite of the harvest of the Gospel in Europe, having 
been converted to Christ by the Apostle of the Gentiles on his 
ak missionary visit to Greece; a circumstance which would 


a special significance to the word dwapyfy. Cp. 1 Cor. 
ne 15, aeacre es vis "Axalas. Phil. iv. 15, é» dpxff rov 
ebaryyeAlov. 


HRP antec! mee reading ery text area a if 
erance of authority, e. g. Eph. i. 4, and appears on the whole 
na ia most in harmony with the context, as declaring the wonder- 
mystery that the Gentiles, though despised by the Jews, and 
i along time aliens from Gia,» were chosen by Him from the 
beginning. See Eph. ii. 1—}9; iii. 1—9. 

14. els weprwolnow) ‘ ine acquisitionem’ (Vulg.). See on 
} Thess. v. 9. 

16. abrds 6 Képios }. '1:K.] our Lord Jesus Christ Himeelf. 
Jesus Christ is here named before the Father—a proof of his 
ieciear Chrys. Cp. 2 Cor. xiii. 14. 

— aleviay] This feminine firm is found in the New Testa- 
ment only here and in Heb. ix. 12: 

TT. Upyy xal Adyy] 80 most of the best MSS. and Editions, 
and Vulg. ‘in omni opere et sermone bono.’ 
tpyy, a reading which enfeebles the sense. 


Cua. III. 2. ob yap wdvrey 4 wloris] for faith te not the 
property and privilege of all men, but only of those who have 
ial pre-requisites for its reception, namely, who possess the 
qualities of meekness, and gentleness, docility, and readiness to 
receive the evidences of the Gospel, and to listen to its 

The construction of the words may be compared (as it is by 
West.) with the proverb ob wards dv8pbs els KépwOdy dor’ 6 
wAobs. 

The connexion therefore is, Pray that we the Ministers of 
the Gospel may be delivered from absurd and evil men; and do 
not be surprised, perplexed, and because we have 
enemies, and that the Gospel, although it is the word of God, 
does not make converts of all men; for absurd and wicked men 
are by their absurdity and wickedness disqualified from receiving 
it. Being &rowo: xa) wovnpol, they are not efGero: eis BaciAclay 


‘Tov @eod (Luke ix. 62). 


The Gospel hides itself from the proud and ungodly, and 


‘reveals itself to those who are humble, and practise what they 


Know. See our Lord’s words, Matt. x. 11 and xi. 25, and Dr. 
Barrow’e excellent observations quoted above on Acts x, 5. 

8. rov woynpot] the Evil One. See Eph. vi. 16. 1 Thess, 
ii. 18; fii, 5. 2 Thess. ii. 9, whence it will appear that in these, 
his two earliest Epistles, S¢. Paul is careful to remind his hearers 
of the existence and activity of the Devil, whose works they had 
renounced in their Baptism. 

4. waparyyédAoper] we charge you. A strong word used by 
St. Paul five times in these Epistles to the Thessalonians (| Thess, 
iv. 11. 2 Thess. iii. 4. 6. 10. 12), and once to Timothy (1 Tim. 
vi. 13), and twice to the Corinthians (1 Cor. vii. 10; xi. 17), but 


not in his other Epistles. 
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6. orddAAeoOa: awd] fo shun. Another nautical word suited to 
the inhabitants of a maritime and commercial city like Thessa- 
lonica. See above, on ii. 2. St. Paul is fond of such metaphors, 
especially in writing or speaking to such persons; see note on 
Acts xx. 20, and 2 Cor. viii. 20. The literal meaning is, to fake 
in your saile (oréAAer8a: Ta forla, see those passages), so as to 
be able to steer clear of 2 rock or reef, or any other danger; 
hence, in maritime language, to part company, and decline from, 
any person or thing, as here, that may be injurious in your 
Christian voyage. 

— wapeAdBoray] So A, D, and so N (Codex Sinaiticus), and 
Gb., Tisck., Liin., Alf. Cp. Winer, p. 71; Lobeck, Phryn. 
p- 349; Sturz. de Dial. Maced. p. 58; and the forms efyocay in 
some MSS. of John xv. 22. 24, and é3[80cay xix. 3. Elz. has 
wapéhafe. D***, E, I, K have wapéAafoy, which confirms 
mwapeAdBooay. B, F, G have wapeAdfere. 

8. xdwy xal ud~6y] See 1 Thess. ii. 9. 

— vinta xal ipdpay epya(suero:] working night and day. 
See on | Thess, ii. 9. 5B, F, G have wucrds x. judpas, and so NX. 

Every one is born to labour, though not to labour in the 
same way. And our Lord showed that the Minister of the 
Gospel is not to be supposed by himself or others to be nota 
labourer; for He said specially of His Apostles, “‘The /adourer 
is worthy of his meat” (Matt. x. 10). They are épydra and 
épyd(ovra:: and therefore St. Paul does not claim exemption 
for himself from the duty of labouring, when he says that he 
had power to abstain from labouring with his hands, and be 
chargeable to others for his support in preaching the Gospel. 
‘‘He laboured more abundantly than they all’’ (1 Cor. xv. 10), 
because he was most zealous in preaching the Gospel. 

S. Augustine (de Opere Monachorum, vi. p. 8. 12) expresses 
his surprise that St. Paul should have been enabled to labour so 
much with his hands, and yet preach the Gospel with such energy 
and success. ‘‘Quando autem soleret operari, id est, quibus tem- 
porum spatiis, ne ab evangelizando impediretur, quis possit com- 
prehendere? Sané quia et nocturnis et diurnis horis operabatur, 
ipse non tacuit.” And (p. 819), ‘‘ Ipsi Apostolo quomodo vacaret 
operari manibus suis nisi ad erogandum verbum Dei certa tem- 
pora constitueret? Neque enim et hoc Deus latere nos voluit.” 
And for specimens of St. Paul’s unwearied energy in preaching, 
he points to the narrative in the Acts of the Lord’s Day at Troas 
(Acts xx. 7), and his employment at Athens (Acts xvii. 17—21). 

— driPapjoa—fxoper efovelay] See above, | Thess. ii. 6—9, 
and below, 1 Cor. ix. 4. 

— oby Sri] not that we have not authority ; eee 1 Cor. ix. 4, 
and on the use of oy &r: cp. 2 Cor. i. 24; iii. 5. Phil. iii. 12. 
Blilicott. : 

10. undd eoOidre] neither let him eat, i. e. from the offerings 
of the faithful. An allusion to alms collected in the Church for 
the poor (cp. 1 Tim. v. 3, 4, and v. 16, uh BapeleOw 4 "ExnAn- 
ola), by relieving them from the Church fand. So Bp. Sander- 
son, iii. p. 112. Cp. Blunt’s Lectures, pp. 27—29. 

S. Augustine has made this precept the text of his treatise 
“« De Opere Monachorum’’ (vi. 799—838), in which he declares 
his disapprobation of those who enter a monastic state without 
intention to labour in it, but only to live a contemplative life; 
and he censures them as ‘in quandam sanctam societatem otio- 
sissimé con tos.”’ 

ll. pnddy epyafoudvous GAAa wepiepyaloudvous] not busy, but 


Uraxove TH oy@ Hpav Sua THs emtoToAyRs, TovToy onpeovobe Kai py ov- 


busybodies. ‘Non agentes sed sat-agentes;” a saying ascribed 
by Quintilian (vi. 3. 54) to Domitius Afer, speaking of Mal- 
lius Sura (Liinemann). Cp. 1 Tim. v. 13, dpyal .. . «al wepl- 
€pryot. 

For similar paronomasias in St. Paul’s Epistles, see I Cor. 
vil, 31. 2 Cor. iv. 8; v. 4. Rom. i. 20; v.19. Phil. iii. 2. 
Philem. 20. 2 Tim. iii. 4. Asto the sentiment, see on 1 Thess. 
iv. 11, and Rom. xii. 11; and Martial’s Epi , i. 80, ‘* Sem- 
per agis causas, et res agis, Attale, semper | Est, non est, quod 
agas, Attale, semper agis,” &c. 

13. wapayyéAAouev] we charge. After this severer word (see 
v. 4 and | Thess. iv. 11) he adds the milder term wapaxadodner, 
we exhort, and that in the name of Christ, tempering sternness 
with love. (Chrys.) 

18. uh éyxnaxhonre (80 A, B, D*, and so N)j do not faint 
in well-doing. Kadoroieiy is to be distinguished from dyaéo- 
woweiy, which would mean to do good in the way of bounty, 
whereas xadowo:ety has @ more general signification, to do well in 
the sight of man as well as God (2 Cor. viii. 21. Rom. xii. 17), 
and not only by beneficence, but by honest industry in our call- 
ing. Compare Gal. vi. 9, where the Apostle is speaking of pro- 
viding maintenance for the Christian Ministry, 7d 8 saddy 
wowvrres uh eyxaxepey. This precept is to be connected with 
what precedes and with what follows. Do not ye faint in doing 
well, although there may be many among you that presume on 
your goodness, and make it a plea for indolence. Labour your- 
selves, that ye may bo able to relieve the indigent (Eph. iv. 28). 
Learn to maintain good works (xadd &pya, Tit. ii. 7. 14; iii. 8) 
for necessary uses, to help the needy, that ye be not unfruitful 
(Tit. iii. 14). But do not relieve those who can work and will 
not. By relieving such as have no claim to relief, you will 
encourage them and others in indolence, and disable yourselves 
for relieving those who havea claim on your bounty. Nor yet 
allow yourselves to be deterred from doing good by the ill con- 
duct of the indolent, who can work and will not. Let not their 
improbity harden you against those who would work and cannot. 
Let not their evil overcome your good. (Theodoret.) Be boun- 
tiful to the poor, who are poor indeed; but if any one does not 
obey our precept in this Epistle (cp. 1 Thess. v. 27), particularly 
if he will not labour in his calling, but is indolent and a busy- 
body, mark that man, and have no fellowship with him, that he 
may be ashamed. Cp. Augustine, viii. p. 814. Bp. Sanderson, 
ii. p. 186. The Macedonians were not disobedient to St. Paul's 
precept. See his honourable testimony to their beneficence, 
2 Cor. viii. 1, 2. 

14. 3a rijs éxioroAys) by the Epistle from me. Cp. 1 Thess. 
v.27. Rom. xvi. 22. Col. iv. 16, where the phrase 4 émcroA} 
refers to the then present Epistle; and so the Syriac, Aradic, and 
Gothic Versions here. 

In 1 Cor. v. 9, and 2 Cor. vii. 8, the phrase 4 éw:oroA} re- 
fers to a former Epistle. Probably 30/h senses are combined 
here; and the Apostle means, that if any one obeys not his word, 
commanded by the Epistle present or past from him, he is to be 
noted; and the words ris ¢x:croAjjs here will be best rendered 
my Epistle. 

— TovToy onpeovtobe] set a mark on this man. A proof that 
St. Paul’s Epistle was well known to all at Theesalonica. It was 
to be a rule of action, and all who swerved from that rule were to 
be avoided. It was like a law, publicly promulgated to all; because 


2 THESSALONIANS III. 15—18. 
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to be obeyed by all. This promulgation was effected by its pub- 
lic reading in the Church. Cp. 1 Thess. v, 27. 

15. pd ds ex Opdy iryeicGe] do not regard him as an enemy. 
See S. Polycarp’s Epistle to the Philippians (c. ii.), where he 
imitates this Page of 8t. Paul: ‘Non sicut inimicos tales 

c. 

17. dé dowacpds] The Salutation here specified is the Benedic- 
fton at the close of the Epistle, ‘The Grace of our Lord Jesus 
Christ be with you ali.” He made this addition with his own 
land, as a safe against forgeries disseminated in his name 
(see above, ii. 2). Instead of writing ‘ Farewell’ (Eppacde), the 
Apostle wrote, The Grace of our Lord Jesus Christ. ' And let 
us who receive the Apostolic Benediction in this Epistle bless 
Christ Who spake by him. (Theodoret.) His salutation is his 

preyer. He begins his Epistle and ends it with ‘Grace.’ (Chrys. 
and Tkeophy/.) 

Accordingly, we find the words, “The Grace of our Lord 

Jesus Christ,”’ or, “ Grace be with you,” or some similar saluta- 


tion containing the word ‘ Grace,’ at the close of all St. Paul’s 
Epistles. See note above, on | Thess. v. 27, 28, and Introduction 
to the present Epistle, § iv., and below, on Heb. xiii. 25. 

— dy wdop exiaroAy]| in every Epistle. Therefore, even now, 
when he had written only two short Epistles, he entertained the 
design of writing ofher Epistles hereafter, which would come into 
the hands of the readers of the present Epistle; and this caution 
shows that he intended that the readers of his earliest Epistles 
should become acquainted with those other Epistles and be able 
to recognize them as his. 

— auhy)] Amen. ‘This word is not in B, nor in N; it is in A, 
D, E, F, G, I, K. 

The subscription to this Epistle in E/z., purporting that it 
was written from Athens, is found in A, B**, I, K, and in the 
Arabic Version, but not in the Syriac (in Walton, p. 820), 
which names “ Laodicea of Pisidia’”’ as the place of writing. See 
above, on 1 Thess. v. at the end. The Gothic Versiun of Ui. 
philas has no subscription. 
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INTRODUCTION 


TO THE 


EPISTLE TO THE GALATIANS, 


I. On the Date of the Epistle to the Galatanes. 


1. Tus Epistle was written after St. Paul had visited the Galatians, and had preached the 
Gospel to them as an Apostle; for he — of their enthusiastic reception of him in that character. 
(Gal. iv. 13—15.) 

2. St. Paul does not appear to have visited Galatia before the period mentioned in Acts xvi. 6, 
which was a little prior in time to his first transit from Asia into Macedonia, a-p. 52". 

3. This result agrees with another note of time specified in this Epistle, as follows : 

This Epistle was written after the Council of Jerusalem, and after St. Peter’s visit to Antioch, 
which it describes Gal. ii. 1—11°*. The Council of Jerusalem was held a.b. 50. 

4. The question therefore arises, 

How long after St. Paul’s jirst Apostolic visit to Galatia in a.p. 52, was the Epistle to the Gala- 
tians written P 

5. It has been affirmed by some learned writers’, that this Epistle was written after the second 
Apostolic visit which St. Paul made to Galatia, and which is described in Acts xviii. 23, and which 
did not take place before a.p. 54. 

6. This inference has been derived from the expression To wparepov in chap. iv. 13, which, it is 
alleged, signifies ‘‘ the former visit;’”’ and therefore shows that the Apostle had visited the Galatians 
@ second time, when he wrote this Epistle. 

But this inference cannot rightly be deduced from that expression. See the note on that 


go. 

7. It has also been said by some persons, that St. Paul must have been twice in Galatia when 
he wrote this Epistle, because he asks in chap. iv. 16, whether he has “ become their enemy,” aAn- 
Oevwyv avrois P 

He could not, it is alleged, have become their enemy at his frst visit, for they then received him 
as their friend. (See Gal. iv. 18, 14.) Nor would he have become their enemy by what he writes 
in this Epistle, for they had not yet received it. 

He must therefore, it is said, have become their enemy at some other visit ; namely, as is 
alleged, at his second visit to Galatia described in Acts xvi. 23. 

Therefore it has been inferred, that this Epistle was written after the date of that visit, viz. 
A.D. 54. 

8. But this argument has little weight. St. Paul does not affirm that he has become their 
enemy by speaking the truth; but he says, in the language of surprise and indignation, if he has 
become their enemy, it is, by being faithful to them. 

He had shown this faithfulness to them by preaching the Gospel to them at the first, without 
imposing upon them the Levitical Law as necessary to salvation. He had continued to show the same 
faithfulness to them, by resisting all the attempts of the Judaizers to enforce the Ceremonial Law 


1 See Chronological Synopsis prefixed to the Acts, p. xxxix, 3 See Meyer, Einleitung, p. 7, and on iv. 13. Cp. Wieseler, 
and the Chronological Table before this volume. Chron. Syn., pp. 30. 277. De Wetie, p.3, and Alford, Prole- 

2 See note there, and on Acts xv. 20. 39, and Chronol. Synops. gomena, p. 4. Davidson's Introduction, ii. p. 295. Conydeare 
prefixed to the Acts, p. xxxv, and the Chronological Table pre- and Howson, ii. ch. xviii. pp. 158—164. Guerike, Einleitung, 
fixed to this volume. p- 360 : 
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on other Gentile converts, whose cause was the same as that of the Galatians; and he now shows 
his faithfulness to them by asserting and maintaining their Christian liberty in this Epistle. And 
if he has now become their enemy, it is not by any change in his own conduct or language to ther, 
for he has ever been the same towards them; but by his stedfast continuance in the same faithful- 
ness towards them which he had shown from the first. 

There is a generous irony in the words here used. Have your feelings towards me been changed, 
because J continue unchanged in my affection towards you? Have I, in a word, become your enemy 
by remaining true to you ? (iv. 16.) 

The force of this Apostolic expostulation is almost lost, if it be assumed that the word aAnOevwy 
refers to some other visit, in which he is supposed to have used unwonted severity towards them, by 
which he excited their enmity. 

9. It has been also asserted by some learned writers, that tie Epistle to the Galatians bears 
internal evidence of being composed about the same time as the two Epistles to the Corinthians and 
the Epistle to the Romans. 

If so, the Epistle to the Galatians cannot have been written before a.p. 57 or 58 *. 

This has been argued, 

(1) From the nature of the subject of this Epistle ; and 
(2) From resemblances of style. 

10. As to the nature of its subject—the Doctrine of Justification by Faith—it is true that it 
bears much similitude to the Epistle to the Romans‘; but this circumstance, though it may be an 
evidence of identity of authorship, cannot be received as a proof of synchronism of composition. 

An author, like St. Paul, whose works were to be circulated throughout Christendom, and to be 
read publicly in Churches, would not be inclined to make the same Doctrine the subject of two Epistles 
written at the same time; although he might find it needful by experience to reinforce or expand 
the same arguments and admonitions after an interval of some years. It does not therefore seem 
probable, a priori, that the Epistles to the Galatians and Romans were composed at the same time. 

As to resemblance of sfyle between this Epistle and those to the Corinthians and Romans, 
doubtless it is striking *; but this does not prove coincidence of time in their composition. Still less 
does this resemblance in diction show that the Epistle to the Galatians was written after the second 
to the Corinthians, as some learned writers assert (see Prof. Lightfoot’s edition, pp. 35—56.) - 

If it be granted that the Epistle to the Galatians was written before the Epistles to the Corin- 
thians, and that no Epistle intervened between it and them, all is conceded which ought to be 
claimed on the ground of such a resemblance ’. 

11. The Epistle to the Galatians deals with the Doctrine of Justification: and it has been 
said, that the declaration of this Doctrine appertains to an advanced place in the Apostolic teaching ; 
and that, therefore, the Epistle to the Galatians is not one of the earliest Epistles of St. Paul. 

But on this statement it may be remarked, that the Doctrine of Justification, handled in this 
Epistle, is a primary and elementary one. It concerns the first principles of Christianity. Ac- 
cordingly, we find it in the first Missionary Sermon which the Apostle is recorded to have preached, 

—that at Antioch in Pisidia. (Acts xiii. 38, 39, and note.) Were the Gentiles to be circumcised or 
not, at their admission into the Christian Church? Was circumcision to be enforced upon them as 
necessary to salvation P 

This was the question at issue. It met the Apostle, it met every Christian teacher, even at the 
baptismal font ; and he must be able to answer that question before he could proceed to administer 
the Sacrament of Baptism, and receive a Gentile convert into the Church of Christ. 

12. Besides, in another respect, the Epistle to the Galatians claims for itself an early place 
among St. Paul’s Epistles. 


‘ See Chronological Synopsis to the Acts, and the Tudle in  cion, he makes his extracts from it, and from them, in that 
this volume, p. xiv. order, i. e. . 


® This has been shown by many, especially Prof. Lightfoot, in 1. Galatians. 
his valuable edition of this Epistle. Camb. 1868, pp: Sear 2. 1 Corinthians. 
* As is shown by Prof. Lightfoot, pp. 42—44. 48. 3. 2 Corinthians 
? That the Epistle to the ians preceded that to the Ro- 4. Romans. 
mans, es Chrysostom: supposed, will be allowed by all who care- This assertion of principalitas for the Epistle to the Galatians 


versus Jodaismum Epistolam nos quoque confitemur que Ga- 
lates docet.”” Tertullian, therefore, believed that the Epistle to 
the Gelatians was written before the Epistles to the Corinthians 
and the Romans; and accordingly, in his fifth book against Mar- 


does not seem to touch the question of the order of the Apostle’s 
shorter Epistles, such for instance as the Epistles to the Thessa- 
lonians, which he puts in a different class; see c. 15, * breviori- 
bus quoque Epistolis non pigebit intendere.”” The order specified 
by Tertullian as that of the four Epistles mentioned above, is that 
adopted in the present edition; and has been followed by many 
learned writers. 
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Was the Author himself to be received'as an Apostle of Christ ? 

In his two first-written Epistles, those to the Thessalonians, St. Paul had no¢ introduced himself 
as an Apostle; he had not assumed the Apostolic name*; he had not written in his own name alone; 
but at the beginning of both those Epistles he had associated with himself two other persons as 
colleagues, Silas and Timotheus, who certainly had no claim to the title of Apostles. 

It might therefore be alleged that he did not venture to call himself an Apostle. Was he then 
to be received as such P 

He had not written those two Epistles with his own hand. (See 2 Thess. iii. 17.) Was not 
this also, it might be asked, a sign that he did not venture to put forth his doctrine on his own 
independent authority P 

Was St. Paul to be recognized as holding the same rank in the Church as St. Peter, St. James, 
and St. John, and the other Apostles who were called by Christ Himself upon earth, and had re- 
ceived the gift of the Holy Ghost on the day of Pentecost? Was St. Paul to be allowed to go forth 
and preach to the world as the Apostle of the Gentiles, when, as was alleged by his Judaizing 
opponents, who tracked his steps in order to disparage his authority, and to seduce his converts, and 
who succeeded in this attempt among the Galatians, his preaching was not in accordance with that 
of those other Apostles whom Christ Himself had called, and who had been visibly ordained with 
supernatural gifts of the Holy Ghost ? 

These were grave questions, and they were preliminary ones. They required an immediate 
answer. They must be disposed of, before St. Paul could expect to gain any footing for the Gospel, 
preached by his ministry, in any part of the world. 

They must be answered without delay, in order that those who, like the Galatians, had lost, 
or were losing, the wholesome soundness of Evangelical Truth, and had been infected by the con- 
tagion of Judaism, might be recovered to the Faith in Christ. 

13. These circumstances seem to require that a very early place should be assigned to the 
Epistle to the Galatians, in which these urgent questions are encountered and answered. 

Let the reader peruse the first and second chapters of this Epistle with these considerations in 
his mind ; and it is probable that he will be ready to recognize in these two introductory chapters a 
noble Apostolical Apology addressed by St. Paul to the Churches of Galatia, to which the Epistle 
was first sent, and to all the Churches of Christendom, to which copies of it would be transmitted, 
and in which it would be publicly read. 

Let it be borne in mind also, that this Epistle was distinguished from his former Epistles, and 
from most of his later Epistles, by being written by him in his own name alone, and with his own 
hand (vi. 11). 

In those two chapters St. Paul displays his own Apostolic credentials to the world. He comes 
forth boldly and independently as the Ambassador of Christ, as one fully instructed by Him, and 
as such he claims to be heard. ‘Even though an angel from heaven,” he says, ‘“‘ preach to you 
any thing beside what I preached to you, and ye received’from me, let him be accursed.” 
(Gal. i. 8, 9.) 

These declarations bespeak an early date for this Epistle. 

14, Besides, if, as has been alleged, this Epistle to the Galatians had been written so late as 
the two Epistles to the Corinthians, and as that to the Romans, and at the same time with these 
Epistles (viz. a.p. 57 or 58), it is probable that this Epistle would have contained some reference to 
an important matter which at that time occupied much of St. Paul’s time and thoughts, and on 
which he dwells so forcibly in those three Epistles, viz. the collection of alms for the poor Jewish 
Christians at Jerusalem’. 

St. Paul himself was the main instrument in making that collection; he was appointed to 
convey it to Jerusalem, and did convey it thither soon after he had written these three Epistles '. 

A reference to that charitable collection would have had a special relevancy in ¢his Epistle to 
the Galatians. It would have afforded a practical proof that though the author opposed the false 
doctrines of Judaizers, he was not biassed by any prejudices against the Jewish Christians at 
Jerusalem, who were zealous in behalf of the Levitical Law (Acts xxi. 20), and that he was actuated 
by feelings of love towards their persons, although he impugned their principles. He therefore 
does not omit to mention in this Epistle to the Galatians (chap. ii. 10) that before the Council of 

® See note above, 1 Thess. i. 1. 


9 See 1 Cor. xvi. l—4. 2 Cor. vii 4. 2 Cor. ix. 1, 2.12. Rom. xv. 26. 
. 1 Rom. xv. 26. Acts xxiv. 17. 
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Jerusalem he “ was forward to remember the poor,” i.e. the poor saints at Jerusalem; an assertion 
confirmed and explained by the Acts of the Apostles (Acts xi. 27—30; xii. 25). 

How much force would have accrued to this important affirmation if he could have also said, 
that at the very time in which he was engaged in writing this Epistle, he was making a charitable 
collection for the poor saints at Jerusalem ! 

The estrangement of many of the Galatians from him at the time of writing this Epistle might, 
and probably would, have deterred him from enjoining such a collection on them by his own authority, 
but it would have even suggested a reason for a reference to the collection itself in which he was 
zealously engaged. 

This collection would. have been a demonstrative argument to the Galatians that his earnest 
zeal against the errors of the Judaizers was accompanied with fervent charity to the erring, and 
could not be imputed to any personal animosity on his part, but was prompted by love of the 
Trath, and even by love for the erring, whom he desired to recover from their error. 

He enlarges upon the subject of this collection in those three other Epistles (the two to the 
Corinthians, and that to the Romans); and he would not have omitted to mention the collection in 
this Epistle, sf it had been written at the same time as those Epistles when he was engaged in making 
the collection. 

15. This consideration derives additional force from the fact, that St. Paul, in his first Epistle 
to the Corinthians, does not omit to mention that he had then given an order, on the subject 
of this collection, to the Churches of Galatia (1 Cor. xvi. 1), “Concerning the collection for the 
saints (the poor Christians of Jerusalem), as I gave charge (d:érafa) to the Churches of Galatia, 
so do ye.” 

16. When did he give this charge to the Churches of Galatia ? 

Not in this Epistle,—there is no reference to it there. 

But he might, it is said, have sent an oral message to that effect with the Epistle. 

Undoubtedly he might have done so. But why should he not mention in the Epistle to the 
Galatians what he as mentioned in a// those other Epistles? If an oral message would suffice for 
one, why not for all? 

Besides, the charge was given, he says, to the Churches of Galatia. It was not merely sent to 
one, but to many. 

This circumstance bespeaks some general mission, or a visit from the Apostle himself. 

17. Had then St. Paul any communication with the Churches of Galatia a short time before he 
wrote his first Epistle to the Corinthians, in which he speaks of having given a direction “to the 
Charches of Galatia” (1 Cor. xvi. 1) ? 

He had. The history of the Acts of the Apostles relates that, after his first visit to Corinth, he 
went by way of Ephesus up to Jerusalem, and thence returned to Antioch, the centre of his mis- 
sionary labours, where he remained some time, and thence came back to Ephesus through the 
country of Galatia and Phrygia, “ confirming® all the disciples *.” 

After his return to Ephesus he wrote his first Epistle to the Corinthians from that City. 

It was probably in that visit to Galatia, where he “confirmed all the disciples,” that he gave 
this charge concerning the collection to “the Churches of Galatia,” to which he refers in his first 
Epistle to the Corinthians. 

18. He had “confirmed the disciples” in Galatia. His Apostolic authority was now re- 
established there; and he was now in a condition to give an injunction, which, at the time when he 
wrote his Epistle to the Galatians, and their minds had been estranged from him by false teachers, 
would not have been so readily given, nor cheerfully obeyed. 

This consideration, therefore, leads us to place the Epistle before that second visit to Galatia. 

19. Besides, let it be remembered that when the affections of a Church had been alienated 
from him, as was the case with the Churches of Galatia, it was not St. Paul’s custom to visit that 
Church én person at once. As he himself says to a Church thus disaffected, “ He would not come to 
it in sorrow (2 Cor. ii. 1), and with a rod” (1 Cor. iv. 21). 

However desirous he might be to see it, yet in order to spare the offending, he would not come 
to them (2 Cor. i. 23), even at the risk of being taunted (as he was) with timidity and vacillation 
(2 Cor. i. 17). 

His practice was, first, to try the more lenient process of an Epistie, and then, when the 

3 emirrnpl (wr. * Acts xviii. 23. 
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Epistle had wrought its proper effect upon them, but not till then, he would follow up the Epistle 
by a visit. 

This Apostolic method of retrieving an erring Church is illustrated by the history of his 
dealings with the Church of Corinth (2 Cor. i. 23; ii. 1). 

He would probably have resorted to the same wise and merciful treatment in restoring his 
spiritual children of Galatia. 

Therefore, on this ground also, it seems to be more probable that the Epistle should have 
preceded the Visit, than that the Visit should have preceded the Epistle. 

Accordingly, we find in the Epistle to the Galatians a desire expressed on his part to visit them 
(iv. 20). But he first writes to them. 

20. Again; the terms in which that second visit to Galatia is described in the Acts of the 
APOSTLEs, deserve careful attention. 

We there read, that “he went through in order («aGefijs) the region of Galatia and Phrygia, 
confirming or establishing (ersornpifwy) all the disciples” (Acts xviii. 23). 

Since it is thus affirmed in a Book of Canonical Scripture, written some time after that visit, 
that St. Paul went through a country setéing all the disciples, we may reasonably conclude that 
they were settled; and we cannot bring ourselves to imagine that soon after a visit, in which 
the holy Apostle settled all the disciples, the Churches of Galatia generally became so unsettled, as the 
Galatians evidently were, when they received this Epistle from St. Paul. (See Gal. iii. 1—4; iv. 19; 
v. 4.) 

We cannot, therefore, be induced to concur with those learned persons, who think that the 
Epistle to the Galatians, representing such a state of spiritual disorganization, was written soon 
after the visit in which, as Holy Scripture assures us, they were confirmed, or settled, by St. Paul. 

21. Reasons have now already been given for assigning an earier date to this Epistle. 

This then being assumed as probable, the word ézi-ornpifwv, used by St. Luke in describing 
St. Paul’s second visit to Galatia, may perhaps afford a clue for determining the date of the 
Epistle. 

That word intimates some previous act of corroboration. 

The Visit of the Apostle came upon (éri) some prior work of spiritual settling in the faith. 

The Epistle represents the Galatians in an unsettled state; but the Epistle was designed to 
settle them. 

This work of restoration was, it is probable, commenced by the Holy Ghost inspiring the 
Apostle to write this Epistle, and blessing His Word written, and granting the Apostle’s prayers, 
and recovering those who had swerved from their Christian stedfastness. 

When this previous work of reparation and recovery had been performed by an Epistle, then it 
was prosecuted (as might have been expected) by a Visit, which the Epistle had pre-announced as 
probable (iv. 20). The Visit completed the work happily commenced by the Epistle. 

St. Paul went through the region of Galatia, émornpitwv—giving additional strength and 
stedfastness—to all the disciples. 

22. This conclusion comes in very appropriately to explain what he says to the Corinthians 
concerning the above-mentioned charge to the Galatian Churches with regard to the collection of 
alms for the poor saints of Jerusalem (1 Cor. xvi. 1). 

St. Paul could hardly have ventured to give such a charge to the Galatians when they were in 
that condition of spiritual revolt and defection from him, which is described in the Epistle. 

But now that they had been brought back to their allegiance by the Epistle and the Visit, he 
was enabled to issue such a mandate in full confidence that it would be obeyed. 

Here, perhaps, we may recognize the reason why he mentions to the Corinthians the fact that 
he had given such a direction to the Galatians; whose estrangement from St. Paul must have been 
matter of notoriety, and perhaps of boasting, among the Judaizers of Corinth. 

, He specifies the fact, that he had given such a direction to the Churches of Galatia, in order 
that the Corinthians might thus learn by a practical proof, that the Galatians had been recovered 
from the schismatical and heretical influence of his own Judaizing opponents, and that they had 
returned to their spiritual obedience and loyalty to him, and recognized him once more as their 
Apostle, and regarded him with their original feelings of enthusiastic admiration and love (Gal. iv. 
15), and were ready to obey his commands, and could now be cited by him as examples of Obedience 
and Charity, for the edification of other Churches; and that thus the Corinthians themselves, who 
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were exposed to the same evil Judaizing influence as the Galatians were, and had been injured 
by it, might derive practical benefit from the example of the Churches of Galatia. 


23. On the whole then we arrive at the following results :— 

(1) That the Epistle to the Galatians was written by St. Paul after a.p. 52, the date of his 
first visit to Galatia. 

(2) That it was written before the date of his second visit to Galatia. 

(3) That it was probably written at Corinth on his first visit to Greece, A.D. 53 or a.p. 54‘, 

(4) That it was written next after his two Epistles to the Thessalonians ’. 

(5) That not long after it had been sent, he heard, probably at Ephesus, a good report of the 
favourable manner in which it had been received by the Galatians, and consequently resolved to visit 
Galatia in person on his return to Ephesus from Jerusalem and Antioch. 

(6) That accordingly, having gone up from Ephesus to Jerusalem (Acts xviii. 22), and thence 
to Antioch, where he abode some time, he did not return by a direct course to Ephesus, although 
the Ephesian disciples were very desirous of his presence (Acts xviii. 20), but came back by a 
circuitous route through Galatia, where he strengthened all the disciples (Acts xviii. 23). 

(7) That St. Paul’s authority was re-established in Galatia, and the Galatians themselves were 
recovered to the faith ; and that this Epistle was a blessed instrument to them, as it has been to 
every age and country of Christendom, in building up the hope of salvation on the only solid basis 
upon which it can stand unmoveably,—-that of a sound Faith in the meritorious efficacy of the 
Death of Christ. 


II. On the Design of the Epistle to the Galatians. 


This subject will be considered in the Review at the close of the Second Chapter of this 
Epistle, and in the Introduction to the Epistle to the Romans. 

The following preliminary remarks upon it are from S. Augustine *. 

The cause for which this Epistle was written to the Galatians was this :— 

When St. Paul had preached to them the Grace of God in the Gospel, some persons of the 
Circumcision arose, bearing the Christian name, who desired to bring the Galatians under the 
bondage of the Levitical Law. 

They alleged that the Gospel would profit them nothing unless they were circumcised, and 
submitted to the other carnal observances of the Jewish ritual. 

Hence the Galatians began to regard St. Paul with suspicion, as if he did not observe the same 
discipline as that of the other Apostles. 

The Apostle Peter had given way to the scruples of these persons, and had ssn led to a 
eemblance of agreement with them, as if he also was of their mind, that the Gospel was of no avail 
to the Gentiles unless they submitted to the burden of the Law. 

Peter had been reclaimed from this simulation by St. Paul, as is related in this Epistle (ii. 14). 

The subject of this Epistle is similar to that of the Epistle to the Romans, with, however, some 
difference. In the Epistle to the Romans the Apostle determines judicially the questions which 
were debated between the Jewish and Gentile Christians, the former alleging that the Gospel was 
awarded to them as a reward due to their own deservings consequent on a performance of the 
works of the Law, and not allowing tkis reward to be communicated to the Gentiles, who were not 
circumcised, and therefore, in the opinion of the Jews, did not merit the same. (Augustine.) 

The Gentile Christians, on the other hand, exulted in their own preference to the Jews, who 
had been guilty of killing Christ. 

In the present Epistle the Apostle writes to those who had been swayed by the influence of 
some false Teachers, exacting from them an observance of the Ceremonial Law, and had begun to 
listen to their insinuations that because St. Paul was unwilling that they should be circumcised, he 
had not preached to them the truth. 

There is also this difference between the Epistle to the Gelatians and that to the Romans, that 
in this Epistle St. Paul does not address himself to persons who had passed from Judaism to 


‘ Compare acai vol. iii. p. 289, chap. xii. sect. iii. Birk's Schott, Anger, Neander, Wieseler, and others. See Wieseler, 
Hore Apostolirse, p. 207. Chron. Syn. p. 607. 

* This is the opinion of many of the most learned writers on ® Whose Commentary on this Epistle will be found in vol. fiL 
the of St. Paul’s Epistles, e. g. L. Capellus, Heideg- pp. 2660—2713 of his works, ed. Bened. 1837 
ger, Hottinger, Benson, Lardner, Schmid, De Wetle, Feilmoser, 
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Christianity, but to such as had been converted to the Gospel from Heathenism, and were lapsing 
into Judaism under the influence of false Teachers, who affirmed that Peter, and James, and 
all the Churches of Judwa had joined the Law with the Gospel, and had exacted a like observance 
of both. 

They also alleged that Paul was inconsistent with himself, that he did one thing in Judea, and 
preached another to the Heathen; and that it would be vain for them to believe in Christ unless 
they conformed to those things which were observed by His principal Apostles. 

St. Paul, therefore, is obliged to steer a middle course, so as neither on the one hand to betray 
the Grace of the Gospel, nor yet, on the other, to disparage the authority of his predecessors in the 
Apostleship. (S. Jerome’.) 

Another difference may be remarked in the character of the two Epistles. 

In that to the Romans, the Apostle speaks with more deference and reserve to those whom he 
addresses, whom he had never seen, and who had been converted by others to Christ. 

In the Epistle to the Galatians he speaks with the affectionate sternness of a spiritual Father 
to his own children in the Faith, who were disparaging his authority, and renouncing his precepts, 
to the injury of their own souls, and the perversion of the Gospel of Christ. See Gal. iii. 1; 
iv. 8—20; v. 7. 


? Procem. in Epist. ad Gal. vol. iv, p. 223, ed. Bened. Paris, 1706. 
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I. } *WATAOS, amdotodos, ovx an avOpatrwv ovee Sv avOpedrrou, adda. Sia a ver. 11, 12. 


Incov Xpiotov Kai Ceov Hatpis rod éyeipavros abrov éx vexpav, * 


FAL reer Tit 1e8. 
Kat Ol Cuv Acts 2, 24, 82. 


fot wavres adeA gol, Tais exxdnoias THS Tadarias, * ydpis dpi nai elpyvy amd £% 1 


O & 4.10. 


~ Q , ea 9 A A aA & 10. 40. 
Geov Ilatpos, xat Kupiov nuav “Inoov Xpiotov, rod Sdvros Eavrdv epi 213. 30, 4. 
~ @€ ~ ~ “~ “~ ~ ~ “~ &17. 31. 
Tev apaptiav nuav, ows é€éAnTar nuas ex Tov éveaoT@Tos al@vos movnpou, Rom. 4. $4. 


1 Cor. 6. 14. & 15.15. 2 Cor. 4.14. Eph. 1.20. Col. 2. 1% 
Eph. 5.2. 1 Tim. 2.6. Tit. 2.14. Heb. 9. 14. & 10.9, 10. John 15. 19, 


b Matt. 20. 28. Rom. 4. 25. ch. 2 20, 
1 John 5. 19. 


1 Theas. 1.10. Heb. 18. 20. 
1 Pet. 3. 24. & 3. 18. 


Tips Taddras] So A, B, and many Cursives. And so Lach., 
Tiseh., Meyer, Alf. 


Ca. L. 1. Madaos, drdorodos, x.1.A.] Paul, an Apostle. A de- 
caration extorted from St. Paul in self-defence. He thus replies 
to those who disparage his Apostolic axthorily, on the plea that he 
was not one of the original Twelve, and had been a Persecutor of the 
Ctsarch ; and who contravened his teaching on the ground that in 
asserting the abolition of the Ceremonial Law of Moses, he was set- 
tang himself up against St. Peter and others who had been ordained 
to the Apostleship by Christ Himself upon earth. Cp. Jerome. 

These introductory words are not found in any other Epistle 
of St. Paul. By saying that he himself is an Apostle, not of men, 
or by men, but of God, he intimates that those persons who 
taught the doctrine which he refutes in this Epistle, were not of 
God, bat of men. (Augustine.) By not associating any other 
parson by name with himself (as Silas or Timotheus, see | Thess. 
i. 1), be declares here his own gd pee a Apostolic authority. 

— eve aw drOpdrey ob3t 8: dxOpérov] not from men—not 
sent from men—nor by men. My calling to the Apostleship was 
mot man asa source (amd) nor through man as a channel 
(3a), but through Jesus Christ Who called me, speaking to me 
with His own voice from heaven, without the intervention of man. 
Cp. Theodoret. 

Jesus Christ is here distinctly contrasted with man; an 
assertion of His Godhead. 

— 36h “Incot X. xa) Gcot Marpdés] by Jesus Christ and God the 
Father. The Son leads to the Father, and the Father reveals 
the Son. Jreneus (iii. 14). In the Acts of the Apostles it is 
related that the Holy Ghost commanded the Church at Antioch 
to ordain St. Paul (Acts xiii. 1—4, where see note). Here his 
coramission is ascribed to God the Father and the Son. The 
Power of all the three Persons of the Trinity is one. (Chrys. and 


) 

— tov dyelpayros abréy] who raised Him from the dead. 
God raised Christ from the dead, and thus showed that the sacri- 
free offered by Him on the Croes for the sins of the whole world 
was opt as a full satisfaction lala (see on Rom. iv. 25). 
Thes Apostle prepares the wa or hi ment in this Epistle, 
that Christ's death is the true gaat of our Justification, . 

2. ol oly duol advres 3eAgol] all the brethren that are with 
me. An answer to the objection of those who alleged that 
St. Paal’s doctrine was novel and singular, and only his own. 
Others are with him, and they ali agree with him in it. (CArys.) 

— vais éxxAnolass ris Tadatlas] to the Churches of Ga- 
latia. This is the only Epistle of St. Paul in which he ad- 
dresses himself thus to the Churches of a country. See on 
} Thess. i. 1. 

_ . Aremarkable address in what it does no#, as well as in what 
it does say. He does not speak to them as he does to other 
Churches, in the beginning of his Epistles, in terms of thank- 


fulness and joy; and he does not address the Church of one city, 
but all, for it appears that the evil which he deplores had propa- 

ted itself to all (CArys.). See also Prof. Lightfoot, p. 62. 
= Though they were Yces with A eat he still calls 
them Churches. Such is the character and condition of the 
Church in this world: the time is not yet come in which the 
Church will be cleansed from all spot and wrinkle (Eph. v. 27). 
Jerome. See onl Cor. i. 2. A caution to those wha look fora 
perfect Church on earth, and who separate themselves from a 
Church on the plea of imperfections, real or supposed, in it. See 
on Matt. xiii. 30. 

The address, ‘To the Churches of Galatia,’ indicates that 
St. Paul intends, and takes for granted, that this Epistle will be 
circulated. Hence, also, there are no personal greetings in this 
Epistle. See below, vi. 18. 

— 7s Tadatlas}] of Galatia or Gallo-Grecia, a central 
pone of Asia Minor, which was occupied about 280 B.c. by a 

orde of Gauls and Celts, who were invited by Nicomedes, king of 
Bithynia, to assist him against his brother. About 210 s.c. they 
were restrained within the limits of the Halys and Sangarius by 
Attalus, king of Pergamus, and became incorporated with the 
Greeks, and were thence called ‘ Gallo-Graci.’ Though the 
Greek Language was adopted by them, yet stil) the Celtic re- 
mained as a vernacular tongue among them. (See S. Jerome, 
Prolog. ad Epist.) In B.c. 189 they became subject to Rome; 
and they adopted the religious rites of the Greek and Phrygian 
mythology, especially the worship of Cybele. See on v.12. Their — 
principal cities were Ancyra, Peasinus, and Tavium. Cp. Strabo, 
xii. p. 566. Liv. xxxiv. 12; xxxvii. 8. Florus, ii. 11; Winer, 
R. W. B.i. p. 384. Prof. Ligh(foot, pp. 1—16; and 17—34. 

8, 4. xdpis x.7.A.] Grace be to you and—the fruit of Grace— 
Peace from God the Father and our Lord Jesus Christ. A 
summary of the argument of the Epistle, which is a pleading for 
the doctrine of Free Grace in Christ, dying for our sins, as our 
only ground of Peace. 

rf wep) ray auapriav] for our sins. So A, D, E, F, G, I, K, 
and several Cursives, and Gb., Sch., Ln., T/f., Mey., Alf, Elli- 
colt. Elz. has ixdp. But rtp is, ‘on behalf of,’ i. e. with a view, 
a benefit for. Christ suffered for us and for our salvation, iwip 
jay and ixtp rijs Tou xédcpou (wis (John vi. 51), and wep) dpap- 
tiv, ‘for our sins,’ or ‘on account of our sins,’ which made it 
necessary that He should die for us. Cp. Rom. viii. 3 for wepl, 
and see for examples of dxtp, Luke xxii. 19, 20. Rom. v. 6; xiv. 
15. Gal. ii. 20; iii. 13; and Winer, p. 333. 

— éx tov évertatos alévos wovnpovd] To deliver us from lhe 
present evil world in which we were imprisoned as captives and 
slaves sentenced to death. Aug. His blood was our Adrroy, or 
ransom, by which we have been redeemed from this bondage. 
And St. Paul says that this ransom was given freely by Christ, and 
that it was given according to the Father's will. A declaration 
of the truth against the ss allegation that the Doctrine of 
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the Atonement is not reconcileable with Divine Love. 
Matt. xvii. 5; xx. $38; and John x. 17. 

Neque Filius se dedit pro peccatis nostris absque voluntate 
Patris, neque Pater tradidit Filium sine Filii voluntate. Sed 
heec est voluntas Filii, voluntatem Patris implere. (Jerome.) 

— Tov @cot Kal Tarpdés] God who is also our Father (Phil. 
iv. 20. Eph. v. 20. Bp. Middleton on Eph. v. 5), and is specially 
oat as by the redemption of us His children by the blood of 

is Son. 

6. Bavud(w Eri obrw raxdws petariberbe)] I marvel, that ye are 
20 quickly shifling off from. ‘Miror quéd sic tam citd trans- 
ferimini.”” Tertuil. de Pres. c. 27. Cp. 2 Mace. vii. 24, pera- 
Oduevos dxd warpler yduwy. And on the sense of raxdws, easily, 
at once, see Judges ii. 17, é&¢xAway trax ex rijs 58ov. 

The sense is, J marvel that yow are shifting yourselves from 
God to a different Gospel, and that you are doing this s0 quickly 
(cp. 2 Thess. ii. 2); that is, (on the first impulse and) wilhoul 
due consideration of what is to be said on the ofher side. 

Instead of making a vigorous defence, or calling on me to 
protect you, you are capitulating immediately, you are revolting 
from God Who enlisted you at your Baptism as His soldiers 
under the banner of the Cross, and after this defection you are 
joining the ranks of the enemy. So Chrys., who says, ‘‘ The 
Apostle brings two charges against them—their change, and its 
suddennese.”” Such a change was in character (as Grotius ob- 
serves) with the desultory fickleness which is attributed by ancient 
Writers as a national trait to the race from which the Galatians 
sprung. See Cesar, Bell. Gall. iv. 5, and the characteristic lines 
describing their conduct in the battle which decided the fortunes 
of the world, — 


“ Ad hoc frementes verterant bis mille equos 
Galli canentes Ceesarem.”— Horat. Epod. ix. 16. 


It must be remembered that the Galatians had been converted 
from Heatheniem (iv. 8), and that the national superstition of 
Galatia, the worship of Cydele, would predispose them readily to 
receive Circumcision asa rite of religion. See on v. 12; and on 
the national character of the Galatians, Prof. Lightfoot, pp. 1\—16. 

6, 7. els Erepow evayyéAtov, 8 obx Loriv BAAoO, el ph rivés 
elow of tapdocorres Suas] I marvel that you are so soon re- 
voliing to a different Gospel which is not another : for there are 
not fwo Gospels of Christ; but one and tho same Faith for all. 

“Erepos is diverse in kind, &AAos is other in number. Cp. 
Tittmann, Syn. N. T. p. 155; Quod post primum Evangelium 
infertur non jam secundum est, sed nullum; and see the similar 
uses of these words érepos and &Aos in 2 Cor. xi. 4, which is the 
best comment on this verse. 

— el ph tivds elow of rapdocovres duas] The meaning of 
this clause has been much controverted. It has been usually 
rendered, ‘except that there are certain persons who are 
troubling you.’ But this version appears to be incorrect. For 

(1) I¢ supposes an awkward ellipse, and does not cohere 
with the context, and 

(2) The definite article of prefixed to rapdocovres shows 

that ‘ they who were troubling’ them, are the sudject of the pro- 
position, and not the predicate of it. Cp. below, v. 10, 5 ra- 
gccree duas (Re that troubleth you) Barrdoe: +d xpiva, Saris 


See on 


The true rendering seems to be this, ‘ Unless they, who are 
troubling you, are somebody,’ i. e. are persons of some substantial 
weight and Apostolic authority, with a commission, such as 
St. Paul himeelf had, from God; and are not mere usurpers and 
intruders. 

This version is also confirmed by the Vulgate and old Latin 
Version in the Codex Angiensis, which have the pronoun aligui 

here, not guidam: “ Nisi sunt aligui qui vos conturbant,” i, e. 
' unless they who trouble you are a/igui, men of authority, true 
Apostles ; and not (9s, in fact, these my opponents and your false 
teachers are) mere unauthorized ns, 

St. Paul says that this different Gospel of these false teachers 
is no Gospel at all, ei 4}, unless (forsooth) the false teachers who 
are troubling you, and whose will it is to pervert the Gospel of 
Christ, are somebody; which they are not. Indeed, so far from 


being rivés, men of any mark or likelihood, they sre worse, than 
nobody ; for, by the very fact of their perverting Christ’s Gospel, 
they are Anathema, or accursed; as he proceeds solemnly to 
declare twice in oy. 8, 9. 

Ei uh, unless, is used by St. Paul, with a tone of irony, in 
order to introduce an incredible supposition, which he only puts, 
in order to explode it. So 2 Cor. iii. 1, ef wh xpi (omer overa- 
tixey, unless forsooth we, your Apostles, need letters of commen- 
dation from you,—our children |! 

Tits here is emphatic, and is to be illustrated by Acta v. 36, 
Aéyor elva: rivd éavrdy, professing himself to be somebody, and 
Ignatius (Eph. 3), ob 8:ardocoua: és dy rls, 1 do not dictate 
to you, as if I were somebody. The present passage is best 
explained by what St. Paul says below, vi. 3, “If any one 
imagine himself to be something (rl) when he is nothing (as 
these false Teachers, of whom he here speaks, are), he deceives 
himself as well as others.” So 7), ‘something of importance,’ 
1 Cor. iii. 7; x. 19, and Gal. ii. 6; vi. 15. Compare also the 
similar use of tits in Demosth. c. Mid. p. 582, wAoboio: woAAol 
vd Boxeiy rivées elva: 8: ebwoplay xpoce:Angéres, and the Latin 
aliguis and aliguid (somebody and something of no/e), ©. g. as in 
Juvenal, i. 73,— 


‘¢ Aude aliguid brevibus Gyaris et carcere dignum, 
Si vis esse aliguis ;”’ 


and in somewhat a similar sense (ii. 149),— 


** Ease aliguos Manes et subterranea regna 
Nec pueri credunt.”’ 


This interpretation renders the sentence clear and coherent. 
‘‘T marvel that ye are s0 soon shifting yourselves to a different 
Gospel, which is not a second Gospel, unless, forsooth, those 
persons who are troubling you, and whose will it is to pervert 
the Gospel of Christ, are somebody. But no: even though we 
or an Angel from heaven preach to you any other Gospel beside 
what we preached to you, let him be accursed.” 

7. OéAovres peracrpéya:] willing to pervert; that is, whose 
will (@éAnua) it is to pervert. On the sense of @éAw see 
Philem. 14. 

8, 9. aAAa Kal] but even if these persons were rives, aligui, 
somebodies, and not nobodies, even if they were men worthy of 
your attention and confidence, I now add («a)), that if 7 (an 
Apostle of Christ, v. 1, which they are noé), or if even an Angel 
from heaven, or if any one in the world, preach to you, not only 
a different Gospel, but any thing whatsoever beside (wapd) or be- 
yond what I preached to you, and ye received from me, when I 
evangelized you, let him be accursed ! 

Tlapd = ‘preter,’ properly by the side of,—i. e. not in the 
same line, but dy the side of it, or swerving from it; and thus it 
expresses difference, whether by defect or excess. See Tertul- 
lian, de Preesc. Her. 6 (who interprets rapa by alifer), and ibid. 
29, by ‘aliter citra quam,’ and c. Marcion. iv. 4, and v. 2; and 
cp. as to the use of wapd Matt. iv. 18; xiii. 4. Rom. i. 25, 26; 
xiv. 5; and Winer, p. 359. 

As Chrys. and TheophA. expound the words, the Apostle does 
not say, ‘if they preach things contrary to the Gospel and sub- 
vert the whole,” but “if they preach any thing divergent from 
what we preached ;”’ even if they make any alteration whatever 
in it, “‘ let them be accursed |’ 

A solemn warning against those who (as the Church of Rome 
does) venture to make any addition to, or to take any thing from, 
the Faith once for all delivered to the Saints. See Jude 3. 

— Gyd@ena] anathema: accursed, a thing devoted, by a solemn 
malediction, to God’s wrath and indignation. See Acts xxiii. 14, 
and on | Cor. xii. 3; xvi. 22. Friis. on Rom. iz. 3,and J7rencé, 
Synonyms, § v. on the distinction between d»dénua, a thing 
offered for God’s honour, and dydéeua, a thing devoted for de- 
struction. Cp.the Hebrew cherem. See Lev. xxvii. 28. Josh.vi.17. 

9. &s wpoeiphxauey] as we have said before. Lest any one 
should suppose that the awful denunciation which I have just 
uttered against all who make any alteration in the doctrine 
preached by me, had escaped me in a momentary .excitement 
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of pessionate indignation, produced by a sense of personal injury, 
I solemnly repeat it. (Chrys.) 

St. Paul (adds Chrys.) grounds his doctrine on the Holy 
Scriptures of the Old Testament. In the Gospel, Christ had 
introduced the Patriarch Abraham saying, that if the Jews heard 
not Moses and the Prophe/s, i.e. the Old Testament, neither 
would they be persuaded though one rose from the dead (Luke 
xvi. 31). 

Thee Christ preferred the witness of the Scriptures to that 
of one from the grave. So Paul here, or rather Chrieé Himsel/— 
for it was Christ who inspired Paul—prefers the testimony of the 
Seriptures to that of an Angel from heaven. For Angels, though 
mighty, are servants; but the Holy Scriptures are not the words 
of servants, but of the Lord of all. (Chrys.) 

10. “Apr: yap drOpérous wel6w}] Do I now, when I utter 
such words as these, endeavour (as my enemies pretend that I do) 
to gain the favour of men ? 

On this use of weidee see Acts xii. 20, welcayres BAdoroy, 
having made Blasius their friend. 

This question, and what follows—‘ Do I seek to please 
men /?—is doubtless an answer to objections raised against the 
Apostle by his adversaries alleging that he was inconsis(ené in 
his practice, and a timee-server, and a men-pleaser (cp. 1 Cor. ix. 
22; x.24. Rom. xv. 1); and that he preached against Circum- 
ciaion, and yet had circumcised Timothy (Acts xvi. 3; cp. below, 
onv. 11); that he taught that the Levitical Law was abrogated, 
and yet observed it in Ais own person (Acts xviii. 18). 

On such pleas as these, grounded on his pees and his 
practice, nof rightly understood, the false Teachers asserted that 
the Apostle, with all his professions of independence, was only an 
éx€pwrdpecxos, a men-pleaser, and was influenced by a love of 
prrarny, and not by a zeal for the truth and for the glory of 


These and similar objections are tacitly implied in this and 
other portions of the Epistle, which (it is to be remembered) is 
of an apologetic character throughout. They account for the 
mention of many incidents in it, e.g. of the non-circumcision of 
Titus (ch. ii. 2—11), and the Apostle’s opposition to St. Peter 
at Antioch; and must be carefully borne in mind in its perusal. 

How far St. Paul sade Aimself ali things to all men, and 
sought to please all, and how far all ought to imitate him, has 
been well stated as follows by one of the best expositors of 
&. Paul’s writings,— Bp. Sanderson ; 

St. Paul professeth that he sought to please ali men in all 
things, not seeking his own profit, but the profit af many (1 Cor. 
ix. 30—22). And it was no flourish neither. St. Paul was a 
real man, no bragger; what he ssid, he did. He became as a 
Jew to the Jews, as a Gentile to the Gentiles ; not to humour 
ether, but to win both. And at Corinth he maintained himself a 
long while with his own hand-labour, when he might have chal- 
lenged maintenance from them as the Apastie of Christ. But he 
would not, only to cué off occasion (2 Cor. xi. 12) from those 
that slandered him, as if he went about to make a prey of them, 
and would have been glad to find any occasion against him to 
give credit to that slander ; 

Bat what, is St. Paul now all on a sudden become a man- 
pleaser? Or how is there not yea and nay (2 Cor. i. 18) with 
him that he should profess it so largely, and yet elsewhere pro- 
test against it so deeply? Do I seek to please men? (Gal. i 10.) 
No, saith he, I scorn it; such baseness will better become their 
own slaves,—I am the servant of Christ. Worthy resolutions 
both, both savouring of an apostolic spirit, and no contrariety at 
all between them. Rather that seeming contrariety yieldeth ex- 
cellent instruction to us, how to behave ourselves in this matter 
of pleasing. Not to please men, be they never so many or great, 
out of flatness of spirit, so as, for the pleasing of them, either, 

First, to neglect any part of our duty towards God and 

; OF, 


Secondly, to go against our own consciences, by doing any 
dishonest or unlawfal thing ; or, 

Thirdly, to do them harm whom we would please, by con- 
firming them in their errors, flattering them in their sins, humour- 
ing them in their peevishness, or but even cherishing their weak- 
ness; for weakness, though it may be borne with, yet it must not 
be cherished ; 

Thus did not he, thus should not we, seek to please any 


But then, by yielding to their infirmities for a time (Rom. 
xv. 1), in hope to win them, by patiently expecting their con- 
version or strengthening, by restoring ¢Aem with the spirit of 
meekness (1 Thess. v. 14. Gal. v. 26; vi. 1) when they had 
fallen, by forbearing all scornful jeering, provoking, or exaspe- 
rating language and behaviour towards them, but rather with 
meekness instructing them that opposed themselves (2 Tim. ii. 
25), so did he, so should we, seek to please all men, for their 
profit and for their good. ‘For that is Charity (1 Cor. x. 33. 
Rom. xv. 2). Bp. Sanderson (i. p. 316). 

— ei tt: dvOpéros Hpecxoy] if I were yet pleasing men, as 
my adversaries allege, I should not have been, as I am, the servant 
of Christ. The fact is, as I well know, I am encountering their 
rei for the sake of Christ, Whom I serve, and Whom I seek 
to please. 

Before &&: Elz. inserts yap, which is not in the best MSS., 
and weakens the sense. 

The &r:, yet, appears to intimate, that when he was a rigid 
observer of the Law, and a tor of the Church, he did 
please men; but now he has renounced all human favour and 
applause for the service of Christ, for which he has sacrificed all 
earthly advantages and counts them as loss. 

IL. Tveepl(eo 8¢] But I certify you. Having vindicated himself 
from the charge of pleasing men, by denouncing a solemn im- 
precation on all persons who tamper with the doctrine delivered 
by him, he now declares that he was not indebled to men for that 
doctrine, but had received it immediately by revelation from 


God. 

The MSS. fluctuate between 8¢ and dp, and the authorities 
are almost equally balanced. On internal grounds 8¢ seems pre- 
ferable, as marking a transition. 

— ox torr: xara EvOpwror] ts not according to man, but ac- 
cording to God, xara @edy. Cp. 2 Cor. vii. 10. 

18. ob8 yap éyé] For neither did J receive it from man, nor 
was I faughi it at all, except &c. See next note. 

— obre e8:8dxOny ddAAd) nor was I taught it except by 
Revelation. He does not mean that he was not taughé it, but 
that he was not taught it by man, but by God. He was Geodi- 
Saxros. It is therefore better not to put a comma after ¢3:- 
8dyOnv. 

This use of 4AAd& has sometimes been lost sight of. See 
Matt. xx. 23, where an important article of doctrine is involved 
in it. Our Lord there says, ‘It is not Mine to give (&4AAd) save 
to those for whom it is p of My Father.” Jt ie Mine to 
give (for I am Jadge of all), but only to those for whom it has 
been prepared by My Father. 

13. thy dudy dvacrpophy word] my conversation (or manner 
of life, Eph. iv. 22) in dime past; ‘conversationem meam ali- 
quando.’. Jerome, Aug. 

— "louv8aioug] Judaism, as distinguished from Genfilism. 
Cp. ii. 14. See Dean Trench’s Synonyms of N. T. xxxix. 

— xaf bwepBodty)}: exceedingly,—going beyond ofker perse- 
cators in my zeal. See 1 Cor. xii. 31. 

— ¢Slwxov—édnxdépbovv—xpoéxorrov] Observe the imperfect 
tenses describing the condition in which he was at that very 
time when he had his first revelation from Christ; showing that 
he could not have derived his Gospel from man before that 
time. 

He then proceeds to describe what happened to him after 
that time. 
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14. (nrwrhs ixrdpxwv] being a zealot; but dwdpyoy is stronger 
than évy. My previous existence (see ii. 14, and on 1 Cor. xi. 7) 
was one of zeal. Compare the report of the speech from St. 
Paul’s mouth from the staira of the castle at Jerusalem, Acts 
xxii. 3—5, (nAwrhs bxdpxwy Tov Ceou x.7.d. 

15. 5 Geds}] God. Omitted by B, F, G, but found in A, D, E, 
I, K,andN&. It marks the contrast between God and man. He had 
studiously repeated the word &»@pwros no less than six times 
(v. 1. 10 thrice, 11, 12), now he passes to speak of God. The 
sense therefore is weakened by the omission. 

— 4 dpoploas}] He who set me apart, an important word in 
the history of St. Paul. See on Acts xiii. 2, and on Rom. i. 1. 

16. dwoxarAvpai—edv euol] to reveal hie Son in me. ‘ Reve- 
lare Filium suum in me, ut evangelizarem eum gentibus.” Jren. 
(v. 5), who adds “ revelatione ei de coelo facta, et colloquente cum 
eo Domino.” 

A striking contrast. He who had been stricken by blindness 
asa Persecutor, has now Christ, the Light of the world, revealed 
in him asa Preacher. He who was himself dark, has become a 
light to others, a light revealing to them Christ. S. Jerome well 
com 2 Cor. xiii. 3, év €uol AaAovyros Xpiorov. Gal. ii. 20, (7 
éy duol Xpiords. So Chrys. He does not say, “ God revealed His 
Son fo me,” but “in me,” showing that he did not learn the 

1 merely by words from God, but that he was filled in his 
heart with the Holy Spirit, so that the knowledge of the Gospel 
was, as it were, dyed into his inner man. Chrys., Theophyl. 

The Father revealed the Son in me, not in order that the 
revelation of the light of Christ so kindled in me should be con- 
fined to me, but that it should be diffused by my preaching to 
the world. (Chrys.) He gave me this grace that I should preach 
not the Law, but the Gospel. (Theodoret.) 

— ob xporavebéuny] I did not resort; ‘non retuli,’ Tertullian 
(de Resur. 51); ‘ non acquievi’ (Vulg., Cod. Aug., and Boern.). 
I resorted not, literally referred not myself to them for counsel, 
guidance, instruction, and assurance. So Diod. Sic. xvii. 116, 
cited by Mintert, xpocavarl@ecOa: rots pdvytect, and Lucian 

Jov. Trag. init.), guol tporaydOov, AdBe ue obuBovaoy xévwy. 

p- ii. 6. 

— cap) xa aluar:] flesh and blood, as distinguished from 
spirit and God. Compare our Lord’s words, Matt. xvi. 17, capé 
wal alua otk dwexdAupé oor (addressed to St. Peter) dar’ 6 
Nlarhp pov. 

May not St. Paul be referring here to those remarkable 
words of our Lord to St. Peter ? 

It was not flesh and blood, but the Father who revealed His 
Son to St. Peter, and by him to the world. 

So now St. Paul says that God revealed His Son in him, 
and he did not commune with flesh and blood in order to obtain 
further knowledge. 

Does not therefore St. Paul thus intimate (as he was con- 
strained to do by those who placed St. Peter in opposition to 
him) that his own Apostolic privileges and revelations were not a 
whit inferior to those of St. Peter? Cp.1 Cor. i. 12. 2 Cor. xi. 
5; xii. 11. 

On the practical duties arising from a consideration of 
- Paul’s case, as having a special call, see Bp. Sanderson, 
i. 114. 

17. dyjASov] I went up. B, D, E, F, G have dwjadov, I went 
away, which some Editors have adopted; but A, I, K, and X&, 
and the Greek Fathers, have dy7A@ov, which is preferable as to 
sense; and dw7AGoy appears to be only an error introduced from 
confusion with the word in the following line. 

There is a contrast between drRAOoy els ‘lepoodAuua and 
ax7HAGov els "ApaBlay, which adds much force to the argument. 
Nor did I go up to Jerusalem, the Holy City, as I should have 
done jf I had needed or desired instruction from man, but I went 


away into Arabia, a heathen wilderness, where I could not expect 
any such instruction, but where I received revelations from God. 

Hence the Latin versions (Vulg., Cod. Aug., Boern.) have 
‘vent’ for the former word, and ‘ adii’ for the latter. 

Asto the bistory of this retirement into Arabia, see note on Acts 
ix. 23. Some have supposed that he went to Sinai (LigAt/oot, p. 
81). But would he have gone as apilgrim to aplace whose shadows 
had now passed away into the Gospel? Cp. below, iv. 24. 

18. pera irn tpia] after three years. On the chronological 
arrangement of these dates, see above, Chronological Synopns 
prefixed to the Acts of the Apostles. 

— lrropjoa) to visit Cephas (Peter) and make his acquaint- 
ance. See the illustrations of icropeiv, sometimes applied to a 
place, in Wetstein’s note. St. Paul went to visit St. Peter, “ ut 
fraternam charitatem etiam corporali notitid cumularet’’ (Aug.), 
and not to /earn any thing from him (Primasius). 

He introduces this incident in order to show that he had 
never known Peter before, and therefore could not have derived 
any thing from him. At the same time this circumstance in- 
dicates that this visit was a spontaneous overture on St. Paul's 
part, and that he felt conscious that though he had derived 
nothing from the other Apostles, yet that the Gospel he had re- 
ceived from heaven was perfectly in harmony with the doc- 
trine taught by those who were called by Christ upon earth, and 
that he expects them to own him as a brother, as he owns them. 
In the fulness of this persuasion he voluntarily repaired to Jeru- 
salem in order to visit Peter, for whom the JewisA Christians, 
and therefore the Galatians, entertained the highest respect. 

— Knoav] Cephas. So A, B, and Lach., Sch., Tisch., Meyer, 
Alf., Ellicott. Elz. has Mlérpoy, which is grounded on good MS. 
authority, viz. D, E, F, G, H, K, but seems to be a gloss for the 
less familiar name Cephas, which, being the Hebrew form, was 
more likely to be used by St. Paul in deference to the feelings end 
practice of the Jewish Christians. But he afterwards used the 
name Peter also (ii. 7, 8), for the sake of his Gentile Readers, and 
to show the identity of the person who bore these two names. 

— ixdueva x. aitoy 7. Sexawévre] I abode with him fifteen 
days. He thus shows that Peter cordially received him (Primasius). 
Fifteen days; ample time for Peter to have seen what I was, aod 
to have proclaimed me to the world as a deceiver, if the 
which I preached was nof consistent with his own. Therefore 
they who cavil at me, involve Peter also in the charge of conniving 
at error and delusion. 

19. *IdxcoBov}] James. The mention of Peter, one of the 
Twelve, is followed by the words, other of the Apostles saw I 
none save James the Lord’s Brother. It seems to be a reasonable 
conclusion from this passage, that James the brother (i. e. cousin) 
of our Lord, and Bishop of Jerusalem, was a/so one of the 
Aposties. James was the son of Cleophas, and his Mother wat 
Sister of the Mother of our Lord (Theodoret). Cp. Eused. H- 
E. ii. }; Hooker vii. 4. 2; and Bengel here, and note on Acts 
i. 13; xii. 17; xxi. 18, and note on Matt. xii. 46, and Bllicott’s 
note here. See further below, the Introduction to his Epistle, p- 
6. See also Prof. Lightfoot, pp. 241—275. 

St. Paul shows his respect for St. James, by calling him the 
Lord's Brother, as he.had shown his respect for St. Peter by 
saying that he himself went up to Jerusalem in order to visit bim 

v. 18). 
( By these preliminary expressions of reverence for those two 
Apostles, he wisely guards himself against any imputations 09 
the part of his Judaizing adversaries, that he, a new Apostle, as 
liable to the charge of disparaging the original Apostles of Christ. 
And he prepares the way for what he is about to say in the next 
Chapter concerning his resistance to St. Peter, and to those who 
professed to come from St. James (ii. 12); and shows thst he 
would not have acted as he did, except under a stern sense of duty. 


GALATIANS I. 21—24. IL. 1,2. 


47 


1*"Ereara WOov eis Ta Kdipara THS Supias Kal THs Kudttxias: * yyy Seé « Actes. 20. 


9 v4 “~ , A 9 , a 9 5 , aad > a. 13.1 
dyvoovmevos TH MpogamT@ Tais exKkAnoiats THs “Iovdatas tats évy Xpuorge © 13-1. 
3 novoy S€ axovovtes Foay ort 6 SiaKav Huas more viv evayyedileras 


& 11. 25, 26. 


41. 
“a, & 18. 18. 


THY £91. 3. 


rd b4 > 7 6 . & \ 25 / 2 9 Vos re) 4 
aiorw nv Tote emope ~ Kai edd€alov ev epot rov Bedv. 
Il. 1 *"Emera da Sexarecodpwv érav mdédw avéBnyv eis ‘Iepomddupa pera, » Acts 1s. 2 


BapvaBa ouprapadaBav cai Trop. 


BerAveBnv 8€ Kara drokddupw, Kal dvefeuny avtois 7b evayyedtoy S K1- b Actes. 31. 
ptcow ev tots COvect, cat idiav Sé rots Sonxovar, prmws eis Kevov Tpexo 7} 


ed paptov. 


20. i803 ivdarioy rot Gov) behold, in the sight of God I lie 
not. A solemn adjuration. “Jurat utique; et quid sanctius 
hic juratione ?”’ Aug., who has some excellent remarks here on 
the true character of an Oath, and on the consistency of St. Paul's 
conduct in this respect with the precept of Christ (Matt. v. 34), 
as follows: ‘“‘ An Oath which cometh not from the evil (ad rod 
rovnpov) of him who swears, but from the unbelief of him fo 
whom he swears, is not against our Lord’s precept ‘ Swear not.’ 
Our Lord commands, that, as far as in us lies, we should not 
swear; which command is broken by those who have in their 
mouths an oath as if it were something pleasant in itself. The 
Apostle Panl knew our Lord’s command, and yet he swore. They 
are not to be listened to, who say that these speeches of his are 
not oaths. As far as in him lies, the Apostle swears not; he 
does not catch at an oath with eagerness, but when he swears it 
is by constraint, through the infirmity or incredulity of those who 
will not otherwise believe what he says.’”’ See note above, on 
Matt. v. 34. 

— 81) ‘ thal,’ i.e. I speak in the sight of God, who sees that 
I do not lie. He is my witness fhaf I speak the truth. A verb 
of seeing is implied in the word évéxiov. Cp. 2 Cor. i. 23. 

21. “Exerra 4AGorv} after that, I came. He recites what he 
did, and what God did for him, but he modestly omiés what he 
suffered for the Gospel in this period, first at Damascus (Acts ix. 
22—25), and afterwards at Jerusalem (Acts ix. 26, where see note). 

— Kituelas] Cicilia, his own country, thus showing his sin- 
cerity, courage, and love in communicating the Gospel to his 
kindred and friends. See Acts ix. 30. 


Ca. IL 1. "Ewerra—eis ‘IepoodAuua] Then, fourteen years 
after, I went up again to Jerusalem; to the Council at Jerusalem. 
See notes on Actes xv. 1, 2, and the Chronological Synopsis pre- 
fixed to the Acts. And so Ireneus, iii. 13, and Jerome, and 
Theodoret,and Primasiushere,who says that this journey took place 
“quando de oneribus Legis questio mota est :” cp. Ligh//. p. 109. 

St. Paul omits all reference to the journey mentioned Acts 
xi 30, because he was nof as yet an Apostle when he made that 
journey (see on Acts xiii. 1—3), and because his mission on that 
occasion was only for carrying alms to the poor Christians at Je- 
rusalem, and had no doctrinal character. See Acts xii. 25, and 
cp. Kitto, Mustrations, pp. 300—314. Cp. Lightfoot, p. 113. 

But why, it may be asked, does he pot now refer to the 
Decree of the Council of Jerusalem on the non-obligation of tho 
Gentiles to receive‘ Circumcision (Acts xv. 23—29) ? 

He himself, in his second Missionary journey, had delivered 
copies of that Decree to the Churches of Upper Asia (Acts xvi. 4), 
and these Decrees were relevant to the question treated of in this 
Epistle; and the concurrence of the Apostles and Elders at Je- 
rasalem in framing that Decree, would appear to have been a 
conclasive refufation of those who alleged, that St. Paul, in not 
enforcing Circumcision on his Galatian converts, had contravened 
the doctrine and discipline of the Apostles. 

The reasons for his silence in this particular may be thus 


(1) He had already communicated the Decree of that Coun- 
cil to the Churches of Upper Asia, and in all probability to the 
Galatians themselves. See the narrative in Acts xvi. 4—6, where, 
after the mention of the delivery of copies of the decree, it is said 
that they went through the region of Phrygia and Galatia. 

(2) But, after the promulgation of the decree, St. Peter had 
variaials himself from the communion of the Gentile Christians 
at Antioch. 

Therefore it might be alleged, that St. Peter had seen reason 
to renounce the opinion enunciated by that Council. 

(3) Hence St. Paul passes over the history of the Council, 
may to speak of his own conduct to St. Peter at Antioch 

v.11). 


(4) Besides, St. Paul was an Apostle, ‘not of men nor by 
men” (i. 1). He had received the Gospel which he preached, by 


immediate revelation from God. He claimed to be heard on this 
ground. He showed his own sense of the independence and suf- 
ficiency of Ais own mission from God, by waiving all reference in 
its support, even to the decree of the Apostolic Council at Jeru- 
salem (Acts xv. 28). 

— pera BapydBa) with Barnabas, with whom he had been on 
his first missionary journey. See Acts xiii. 4 to Acts xiv. 26. Cp. 
Acts xv. 12. 

— cupraparafhay wai Tlrov] having taken with me Titus also, 
a Gentile Christian (v. 3), to Jerusalem. 

This is the earliest mention of Titus; and his connexion with 
St. Paul (as far as Holy Scripture has recorded it) dates from the 
Metropolis of Gentile Christianity, Antioch. Cp. note on 2 Cor. 
viii. 18, and on Titus i. 4. 

2. xara dxoxdAupw] by revelation. Not therefore by com- 
mission only from the Church at Antioch (Acts xv. 2). Another 
proof of his independence. He would not have submitted his . 
own revelation to be called info question unless it had been re- 
vealed to him that he should go up to Jerusalem to the Council, 
in which the matter under debate was to be deliberated. 

The Holy Spirit revealed to him His Will that he should go 
to Jerusalem, nof in order to learn any thing from the other 
Apostles, but in order to quell and pacify strife, and to promote 
the cause of the Gospel, and the success of his own ministry. 

Chrys.) 
{ — Tois 8oxovc1] to those in repute (rots évddtous, Theophyl.), 
Peter, James, and John. See ev. 6—9. 

— phos els xevdy rpéxw) lest perchance I might be running, 
or have run, fo no purpose. Tpéxw is the present indicative. 
Cp. Green, N. T. p. 81, and Peile here. Knpéccw, the present 
indicative in this verse, confirms this view. Winer (§ 56, p. 448) 
regards tp¢xo@ as the present conjunctive. 


Why did St. Paul make this communication to those in 
repute among the Apostles ? 

Not because he had the least doubt or misgiving as to his 
own doctrine, or in order to receive any greater assurance as to 
its truth. 

if he had felt any hesitation on this point, he would have 
resorted to the Apostles for such a confirmation before. 

Besides, he distinctly says (v. 6), that “those in repute 
contributed nothing to him.” 

But he communicated privately with those of reputation, 
lest perchance by any public altercation between him and them 
on this fundamental article of the faith (viz. as to the obligation 
of the Levitical Law) any of his converts might be scandalized, 
and so his labours on them be in vain. Cp. Phil. ii. 16. See 
Chrys. and Theophyl. here, who says that he acted thus, Iva yw? 
ordaois yévnrat, nal Iva ap0f 7d oxdvdadrov. 

In fact, St. Paul did all that was requisite on Ais part to 
obviate that very result which, unhappily, manifested itself among 
the Galatians, through the evil devices of the Judaizers, who 
endeavoured to bring Ais doctrine into pudlic collision with that 
of the other Apostles, and which he subsequently deplores in this 
Epistle. See below, iv. 11, ‘I fear you, lest haply (uhwos) I 
have laboured on you in vain;” which affords the best philo- 
logical and dogmatical exposition of the present verse. 

By this mention of his private conference at Jerusalem with 
those of reputation, particularly St. Peter, he peudently prepares 
the way for his subsequent description of the pudlie dispute at 
Antioch between himself and St. Peter. He wisely guards him- 
self against the imputation that he had af once, and without 
previous communication, stood up to give a public rebuke to that 
great Apostle (v. 11). 

St. Paul had abode with St. Peter fifteen days (i. 18). He 
privately communicated his own Gospel to St. Peter; St. Peter 
knew therefore what that Gospel was. St. Peter had given him 
the right hand of fellowship (v. 9), and had agreed that St. Paul 


should be recognized as the Apostle of the Gentiles, as he 
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himeelf was to the Jews (v. 9). St. Peter therefore had good 


reason to expect, that, after this previous intercourse with him, ' 


St. Paul’s conduct to him at Antioch would be no other than 
what it was. 

8. ob38 Tiros 5 ody éuol, “E. dy, 4. wx.) not even Titus, the 
person who came twifA me from Antioch to Jerusalem, was com- 
pelled to be circumcised. Compelled; by whom? By the 
Judaizers. St. Paul explains that this is the meaning, by saying 
that “he did not give place to them even for an hour.” See 
Augustine here, who says, ‘The circumcision of Titus could not 
be extorted from him by these false brethren,—because they 
enforced it as necessary to salvation, and would have appealed 
to St. Paul as agreeing with them if he had consented to the 
circumcision of Titus on their terms.” Cp. the use of dvayxd(euw 
also in this sense in v. 14. 

The false brethren hoped to be able to place St. Paul in a 
dilemma, by regutring of him that Titus, his companion, should 
be circumcised. 

If he consented, then they would have had an argument 
against him, in their appeals to the Gentile converts, whom he 
had received into the Church without circumcision. 

If he refused to circumcise Titus, then they would render 
him obnoxious to the Jews, by representing him as at variance 
with the other Apostles at Jerusalem, who were circumcised, and 
conformed to the ceremonial law in their own persons, and com- 
municated with those who observed it. 

St. Paul therefore states here, that be refused to comply 
with this requisition. 

He thus answers those who alleged that he wae inconsistent, 
ro practised in Judea what he did not preach to the Heathen. 

v. ll. 

He also tacitly justifies himself against the charge of incon- 
_ sistency in circumcising another person, his other son in the 

faith, Timothy (Acta xvi. 3). 

Timothy had been circumcised by St. Paul after the Council 
of Jerusalem, and a little before St. Paul’s visit to Galatia ; and 
Timothy probably accompanied him as his fellow-labourer in his 
missionary tour to preach the Gospel to the Galatians (Acts 
xvi. 6). The circumcision of Timothy was therefore, probably, 
well known in Galatia ; 

Hence the question arose, 

If Timothy was afterwards circumcised, why not Titus? If 
not Titus, why Timothy ? 

St. Paul replies to this question here, ‘‘ But not even Titus, 
he who was with me at Jerusaiem, being a Gentile, was com- 
pelled to be circumcised.’”’ I would not consent that he, a Gen- 
tile, should be circumcised even at Jerusalem. Much less do I 
consent that you Gentiles should be circumcised in Galatia. I do 
not consent to your circumcision,—Jdecause you are Gentiles, 
and because you bave embraced the Gospel, and because it would 
be to force you to go backwards instead of forwards, if I com- 
pelled you, or permitted others to compel you, to submit to the 
Levitical Law. 

But 7imothy’s case was very different from yours; 

As has been well said by Augustine (Epist. 82), St. Paul 
circumcised Timothy in order that Timothy’s mother and ma- 
ternal friends might not imagine that St. Paul detested Circum- 
cision, as if it were an idolatrous thing; for Circumcision was 
from God, but Idolatry is of the Devil. 

Bat St. Paul did not circumcise 7¥éus, lest he should afford 
a handle to those who alleged that Gentiles receiving the Gospel 
could not be saved without Circumcision; and who deceived the 
Gentile Christians by imputing such an opinion to St. Paul. 

4, d:a 82 rods waperc. Yeud.| but because of the falee brethren 
privily brought in; on their account, and as a protest against 
them, Titus was not compelled to be circumcised. I refused to 
allow that Titus should be circumcised, not because I abhor Cir- 
cumcision,—for I know it to have been from God, and I after- 
wards circumcised Timothy; dué I refused to allow 7¥/us to be 
circumcised, —not because Circumcision, regarded as an indifferent 
thing, is destructive of salvation, but (32) because of the false 
brethren surreptitiously broughi in, who crept in secretly, fo be 
spies on the Liberty which we have in Christ Jesus, and because 
they desired to rob you Gentiles of that Liberty, and to place 
your hopes of salvation on obedience to the Levitical Law and not 
on Christ, that they might reduce us to slavery; to whom we 
gave place by the subjection (ri Sworayf) which they expected of 
us,—no, not even for an hour. 

By this mention of false brethren surreptitiously brought 
tx, he clears the holy Aposties from the imputation of being sup- 


posed to have been parties to such a requisition—after the Council 
of Jerusalem—as that Titus, a Gentile, should be compelled to be 

Among those false brethren are supposed to have been Edion 
and Cerinthus. See on Acts xv. 1. Cp. 2 Cor. xi. 26. 

These false brethren are represented as spies clandestinely 
introduced into the Christian Church as into a free cily, and as 
desirous of finding out some assailable point, by which it might 
be attacked and reduced to slavery. 

Their point of attack was the Liberty of the Church, and 
was chosen with great subtlety. 

They were at Jerusalem, and had the advantage of all the 
Jewish zeal in behalf of the Levitical Law in their favour. 

They imagined that they had St. Paul in a dilemma (see on 
v. 3), and the point they chose was one in which they appre- 
hended no resistance from him. 

They desired to enforce Circumcision on T¥tus, who was 
with St. Paul at Jerusalem under his care. But St. Paul re- 
sisted this coercion. 

And why? Even because of these false brethren, who would 
have enforced it. Because they were enforcing it as necessary fo 
salvation. On the force of 3¢ here see Winer, § 63, p. 502. 

The fandamental principle of the Gospel of Christ (as dis- 
tinguished from the Law of Moses) was then at stake. 

Under other circumstances, for the sake of charity, and to 
conciliate enemies, St. Paul might have dealt with Titus as he 
afterwards did with Timothy. 

St. Paul might perhaps have allowed even Titus to receive 
Circumcision, as a thing indifferent, and for the sake of peace 
and charity. (Augustine.) 

But these false brethren did not proffer Circumcision as a 
thing indifferent, but were enforcing it as a thing necessary to 
salvation. 

If St. Paul had complied with their requisition so enforced, 
and if he had allowed Titus, who was associated with himself, to 
receive Circumcision on these terms, he would have fallen into 
the snare which they laid for him; he would have made’ himself a 
‘edrord and a patron of their error, and have disqualified himself 
or being the Apostle of the Gentéiles, and for preaching to them 
the Gospel of Free Grace and of Justification by Faith in Christ 
without the deeds of the Lew (Rom. iii. 28. Gal. ii. 16. Eph. 
ii. 8. Acts xiii. 39). 

_ Observe therefore the charity and courage of the Apostle ; 

(1) His charity, in circumcising Timothy at Lystra, in con- 
descension to the scruples of weak brethren. See on Acts xvi. 3. 

(2) His courage, in refusing to circumcise Titus at Jeru- 
salem, in submission to the requisitions of false brethren. 

He was not unwilling, in certain cases, and under certain 
circumstances, even to practise Circumcision, while the Levitical 
Ritual, which was of God, was still celebrated, and had not been 
visibly abrogated by its Divine Author, in the sight of the world, 
as it soon afterwards was, by the destruction of the City and 
Temple of Jerusalem. See on Heb. xiii. 10. 

In such cases St. Paul would not be unwilling to conform to 
Levitical ceremonies as things indifferent. And in ail indifferent 
eae the Law of his teaching, and the Rule of his practice, was 

ity. 

But in no case would he enforce Circumcision as necessary, 
nor would he ever yield for a moment to others, however numerous 
and powerfal, who would enforce it on any as such. He would 
be tender-hearted to the erring, but he would not make the least 
compromise with error; and he would make no concession to any 
who would fmpose their errors on others as ferme of com- 
munion. 

Doubtless the Miracles wrought by St. Paul were seals of 
hie Apostleship (2 Cor. xii. 12). But assuredly the loving Gentle- 
ness, and yet unflinching Intrepidity, the condescending Meekness, 
and yet uncompromising Zeal, and in all things the consummate 
Wisdom with which the holy Apostle was enabled to act in the 
midst of his incessant cares, and on the most critical occasions, 
and when he stood almost alone, as at Antioch, and when he had 
a Peter and a Barnabas opposed to him, will afford convincing 
proofs, that St. Paul was under the abiding guidance of the Holy 
Ghost, to all those who look back from the present time to the 
Apostolic Age, and trace the influence of St. Paul’s teaching and 
practice, in the history of the Christian Church, especially in 
this great question of Justification, and in reference to the true 
character and office of the Levitical Law. 

— Iva—xaradovAdcovew)] that they might reduce us to slavery. 
So A, B, C, D, E; Elz. xaraSovAdcovra. The va, with the 
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future, seems to denote, not only the purpose of the act, but also 
that the act then done was the means by which they would then 
ensiave and still desire to enslave. Cp. Eph. vi. 3. Rev. xxii. 14, 
ba terar. 1 Pet. iii. 1. Winer, p. 258. 
5. xpos Spay] for an hour. See 1 Thess. ii. 17. 2 Cor. vii. 8. 
— eGauer) we yielded. By the change of the number from 
the singular in . 23 to the plural here, and the return to the sin- 
gular in ve. 6, he intimates that Titus joined with him in this 
resistance. On the omission of ob32 in some MSS. see Light/. 107, 

— t9 broray7j) with the subjection which they expected and 
exacted from us. 

S. freneus (iii. 13) and other Greek Fathers consider 77 
irereypj as a dative, and 90 Tertullian c. Marcion. v. 3; and 
S. Jerome, *‘ quibus neque ad horam cessimus subjectioni,”’ and 
he explains it, ‘‘nec se cessisse violentia ;’? and then éxoray) 
would mean the subjection which they would have imposed on wa. 

6. "Ard 3¢ ray Soxotvrey elvya: 71] But from those who seemed 
to be somewhat. This is another passage which has been the 
subject of much controversy. 

(1) On elvas 7) ‘esse aliquid,’ to be something, see Wel- 
sae ee : Cor. iii. ax and note above on i. 7. 

2) But the main difficulty of the paragraph is in the con- 
struction of the word 47d, from. : : 

It has generally been supposed that there is an anacoluthon 
or eliipsie here, and that some words are to be supplied before 
éeé; and many different methods have been resorted to of sup- 
plying the supposed deficiency. 

(3) But it is very doubtful whether there is any anacoluthon 
or ellipsis. 

The Apostle’s meaning may be explained as follows: he had 
jest spoken of the false brethren who had crept in, as it were, by 
stealth into the Apostolic company. 

He now proceeds to speak of the sounder part of the body, 
talo which these false brethren had insidiously insinuated them- 
selves. 

He does this in general terms, so as to spare (as usual, when 
he can avoid their mention) the sanses of individuals. 

(4) "Awd is used here paraphrastically, as Acts xii. 1, rivds 
ard ras dxxAnotas. Acts xv. 5, dd rijs alpdcews Sapicaley, in 
the record of this same period to which St. Paul here refers. 
Compere below, ii. 12, rivds wd “laxéBov. Heb. vii. 13, ag’ Fs 
ovdels, and Heb. xiii. 24, of ard rijs “IraAlas. 

In these combinations the preposition d¥d marks the origin 
or guarter from which persons come, and sometimes also the side 
oa which they stood, as in Latin ‘a parte mea, tua,’ &c. 

(5) The true meaning of the words therefore seems to be, 
But it is no matier fo me whal sort of persons were from those 
who seemed to be somewhat. And the apodosie of the sentence 
is at Juay. The sentence is well rendered by Vuig., i. e. “ab his 
autem qui videbantur esse aliquid quales aliquando fuerint, nihil 
med interest.” See also next note. 

— of Sexotrres}] For even they themselves, who appear to be 
somerhal, communtcated nothing to me; ‘nihil mihi contulerunt’ 
(Vuly.); much less therefore was it any matter fo me what sort 
of persons they were who came from them. If the principal 
Persons (i. e. the Apostles, such as James) themselves (of 80- 
aovvres) could do nothing to inform me, much less could any 
Sabordinates from those Principals (4x) ray 8oxodyrwy) do any 
thing to enlighten me or to change my resolntion. If James bim- 
self could add nothing to me in conference, much less could any 
from James (v. 12). 

7. *AAA& tobvayriov) The connexion is this. They who 
seemed to be, and were somewhat, i. e. the Apostles at Jeru- 


salem, added nothing to me. No, nor did they profess or pretend’ 


todo so. "AAAG rovvarrloy, But on the contrary, James, and 

Cephaz, and John, who seemed to be pillars, when they saw that 

L had been entrusted with the charge of preaching the Gospel to 
Vou. I1.—Parr IIL 
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the Uncircumcision, &c., they gave me the right hand of fel- 
lowship. On the figure of speech in wriAc, see Welstein. Cp. 
Rev. iii. 12, and Eurip. Iph. T. 571, ortaAor yap ofxey elo) 
waites Epoeves, 

He here mentions James, and Cephas, and John by name, 
because what he saya was honourable to them. But when he has 
to record any thing that is less creditable to any one, he spares 
the names of individuals even of the false brethren (v. 4); he 
practises that Charity which casts a veil over faults, and imputeth 
no evil (1 Cor. xiii. 5). The name of the incestuous Corinthian, 
who caused so much scandal, and sorrow, and vexation to the 
Apostle, is not revealed to us. 

We may be sure, therefore, from the specification of St. 
Peter's name in his narrative of the contest at Antioch (v. 11), 
that there was a necessity for such a personal commemoration ; 
doubtless it was, because St. Peter’s name was often cited and ap- 
pealed to by the Judaizers in behalf of their own doctrine and 
practice. 

Perhaps, also, it was mentioned providentially, because some 
who claim to be successors of St. Peter profess to be above error 
and beyond rebuke. See the Review at the end of this Chapter. 

— xexlorevpa:}] See 1 Cor. ix. 17. 1 Thess, ii.4. 1 Tim. i. 11. 

8. 6 yap dvepyhoas] for the same God that wrought effec- 
tually for Peter toward the Apostleship of the Circumcision (or 
of the Jews) by miracles, and by giving success to Ais ministry 
among them. He gave a similar testimony to me, toward the 
Gentiles. See the record of this fact publicly announced by St. 
Paul to the Apostles and to the Council at Jerusalem, where they 
listened to Barnabas and Paul relating what signs and wonders 
God wrought among the Gentiles by them (Acts xv. 4. 12). 

10. trav xrwxev) the poor Christians at Jerusalem. See Rom. 
xv. 26. 

It was agreed that we should go to the Gentiles, but not 
forget the Jewish Christians, who were suffering, and continued 
to suffer, special hardships on account of their peculiar position, 
being shunned as renegades by their Jewish friends and relatives. 
Cp. Chrys. here, who refers to 1 Thess. ii. 14 and Heb. x. 34. 

The Hebrew Christians were also in an afflicted condition by 
reason of the Famines, Seditions, and Pestilences which ,con- 
tinually ravaged Judea in the forty years of trial between the 
Crucifixion and the Destruction of Jerusalem. Cp. on Acts ii. 44; 
xi. 28, 29. Eused. ii. 8, 26; iii. 6. 8. 

— 8xal éowob8aca] which Iwas eager to do, viz. thie very 
thing. ‘Quod etiam solicitus fui hoc ipsum facere’ (Vulg.) 3 
‘studui ’ (Auguetine). 

The addition of abrd rovro brings out the thing recommended 
more forcibly and emphatically. Winer, p. 129, § 21, and p. 134, 


Well might St. Paul say that he was eager fo do this very 
thing. For previously to bis Ordination to be an Apostle, and 
when he was only a Prophet, about five years before the Council 
of Jerusalem, he bad come up from Antioch with a collection of 
alms for the poor saints at Jerusalem from the Gentile City of 
Antioch (Acts xi. 29; xii. 25). 

His subsequent zeal and persevering earnestness in the same 
labour of love are evident from 1 Cor. xvi. 1—15. 2 Cor. viii. 
1—6; ix. 1. Rom. xv. 25, 26. See Introduction to this Epistle, 
§ 14—16. 

By mentioning his readiness in this matter he shows here— 

(1) His fraternal consent and co-operation with the other 
Apostles ; 

(2) His love for the Jewish Christians, many of whom were 
unfriendly to him; 

(3) That his non-compliance with the requirements of the 
false brethren, who would have enforced the Levitical Law on the 
Gentiles, was from no lack of charity to them. He would even 
become a suitor to the Genéiles for alms to the Jews P: 1 Cor. 
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xvi. 16. 2 Cor. viii. 1; ix. 1); and at length he became a victim 
to the rancour of the Jews when he was engaged at Jerusalem in 
the act of promoting this very thing (Acts xxiv. 17). 

ll. Knoas] Cephas. So A, B, C, and many cursives. 

The antiquity of this reading is proved by the opinion of 
some of the ancients, that the Cephas here mentioned was not 
the Apostle Peter, but one of the Seventy disciples. See Clemens 
Alex. ap. Euseb. i. 12. Cp. S. Jerome here, who says, “ Si 
propter Porphyrii blasphemias alius nobis fingendus est Cephas,” 
&c. But Tertullian, in the second century, who often refers to 
this contest, has no doubt of the identity, e. g. c. Marcion. v. 3, 
‘“‘reprehendit Pefrum, plané reprehendit, &c., Petro ipsi non 
pepercit.’’ 

The reading Cephas is more probable on internal grounds, 
because St. Paul (in recounting a transaction of St. Peter which 
was of a Judaistic character, consequent on the human prejudices 
incidental to his Jewish birth and education, and not in harmony 
with the office of a Christian Apostie, and which St. Paul would 
not wish to identify with St. Peter as such) would designate him 
by his Jewish name Cephas, and so bury that act in oblivion with 
that Jewish name, rather than associate that transaction with that 
name by which he lives in the memory and veneration of the 
Christian Church—the Gentile name of Peter. 

In like manner St. Paul's companion, St. Luke, when he 
has to speak of his brother Evangelist St. Matthew as a Pudlican, 
calls him, with reverential delicacy, by the name of Levi (Luke 
v. 27. 29), and reserves the name of Matthew for the description 
of his title as an Apostle of Christ (Luke vi. 15. Acts i. 13). It 
is Matthew alone who speaks of ‘ Matthew the Pudlican,’’ Matt. 
x. 3. 

“Tam of Cephas,” said some at Corinth (1 Cor. i. 12)— 
Judaizers fondly cleaving to his Jewish name—even in a city of 
Greece, where the Greek name Ilérpos might have been an- 
ticipated. 

— els *Avridxeiay] to Antioch. On this visit of St. Peter, 
placed here by St. Paul, in its proper chronological sequence, 
after the Council of Jerasalem, see note on Acts xv. 39. 

The mention of the place Asfiock itself is fraught with in- 
teresting reflections ; For, 

(1) Antioch was the Mother City of Gentile Christianity. 
It was to the Gentile World what Jerusalem was to the Jews. See 
on Acts xi. 26. 

(2) 1t was the place where St. Paul had been ordained to the 
Apostleship. 

; (3) It was the starting-place, and the goal, of his Missionary 
ourneys ; 

See Acts xiii. 1—xiv. 26, for his firat Missionary Journey. 

Acts xv. 35—xviii. 22, for his second Missionary Journey. 

(4) In Antioch, the metropolis of Gentile Christianity, and 
which was the home of his Missionary life, in that city where 
the disciples were first called Christians (Acts xi. 26), St. Paul, 
the Apostle of the Gentiles, who had been ordained there to 
the Apostleship,. stood, almost alone, in the gap, in defence 
of the Liberty of the Gospel, and on behalf of the saving and 
sufficient efficacy of Christ’s Death, and on behalf of the Gentile 
world. 

(5) St. Peter is asserted by ancient authors to have founded 
the Church at Antioch, and to have had a special connexion with 
Antioch, as Bishop of that city (Origen in Luc. hom. vi. Eused. 
itt, 36. S&. Jerome in this chapter and in Catal. Scr.c. 1. Con- 
cil., ed. Labbé, ii. p. 1262, 9). If this was the case at the 
time of this contest, St. Paul’s courage on that occasion was still 
more remarkable. 

— xara xpécwnov)] face to face. (Acta xxv. 16.) 

The taunts of the infidel Porphyry, in which also Marcion 
joined (see Tertullian c. Marcion. iv. 3), pointing to this open re- 
sistance and public rebuke of one Apostle by another, and the 
inferences thence deduced by him to the prejudice of the Gospel, 
unhappily had the effect of inducing some in ancient times to 
soften down the meaning of xara spécwrov, 80 as to make it 
signify nothing more than a mere external show of resistance,— 
in fact, a mere compromise, by which, in order to conciliate the 
Gentiles, St. Paul rebuked St. Peter; and, in order to conciliate 
the Jews, St. Peter submitted to be rebuked by St. Paul. 

This opinion has been for ever exploded, and the important 


questions involved in it have been clearly elucidated by 3. Au- | 


gustine, especially in his correspondence with S. Jerome in his 
28th and 82nd Epistle, and also in his treatise “‘ De Mendacio ad 
Consentium,”’ c. 26, vol. vi. p. 778. &. Jerome’s replies may be 
seen ibid. Ep. 40. 75. See also Prof. Ligh{foot, p. 125. 

S. Jerome himself, after having msintained an opposite 
opinion, frankly acknowledged the superiority of S. Augustine's 
arguments, and candidly declared, as his final judgment, that 
St. Peter was resisted and rebuked face to face by St. Paul. 
Adv. Pelag. i. c. 8. See also S. Jerome, in Epist. ad Philemon. : 
‘‘Quondam Petrum Paulus increpaverat;’’ and in Jovinian. i. 
vol. iv. p. 160: ‘* Petrum reprebendit quod propter observationes 
Judaicas a gentibus se separaret.”’ 

— 8 Kareyywonudvos Fy] because he was condemned,— 
‘quoniam reprehensus erat.’ So rightly, the old Latin Version 
in Codex Boernerianus, and not, as the Vulgate has it, reprehen- 
sibilis, And the Commentary lately published for the first time 
by the learned Benedictine J. B. Pitra, in his ‘ Spicilegium 
Solesmense,’ as the work of S. Hilary, p. 59, has also repre- 
hensus, i. e. ‘was condemned ;’ i. e. condemned by his own prac- 
tice. See Alp. Whately (Lectures on the Acts, p. 180), Meyer, 
Alford, and Winer, p. 307. This is explained by St. Paul in 
v. 14, where he shows that St. Peter was abroxardxpitos, and 
why. Seeon ov. 12. 

It has been recently alleged by a learned Expositor as a 
reason for grave censure of the Christian Fathers, that they try 
to make it appear that the censure of St. Peter by St. Paul was 
only an apparent one. 

But the fact is, that some most eminent of the ancient 
Christian Fathers, e. g. Cyprian and Ambrose, maintained, even 
before Augustine, that the censure was real: and since the age 
of Augustine (one of the greatest of Christian Fathers), scarcely 
any Father of the Church has held a contrary opinion. 

13. awd laxéBov] from Jamee, the Bishop of Jerusalem: “a 
Judeea, nam Ecclesisee Hierosolymitanee Jacobus prefuit.” (As- 
gustine.) Cp. Acts xxi. 18, elozfe: wpds *IdxwBor. Acts xii. 17, 
"laxéBe wal Trois dd5eA pois. 

They came from James, but it does not follow that James 
sent them with a commission to act as they did. Indeed this is 
not to be credited, after the speech of St. James at the Council of 
Jerusalem (Acts xv. 14—21). 

James himself observed the ceremonies of the Levitical 
Law, and recommended them to the Jewish Christians, even to 
St. Paul himself at Jerusalem, after this time. Seeon Acts xxi. 
23, 24. Cp. Eused. ii. 23. 

These persons sent by James were weak brethren, and not 
yet sufficiently instructed as to the cessation of the Levitical cere- 
monies. Cp. Bp. Sanderson (Preelect. de Conscient. iii. vol. iv. 
p- 45), where the subject is admirably treated. 

— curvhotiey] was wont to eat with them; he made no dif- 
Jerence between meats as distinguished by the Levitical Law into 
clean and unclean. Cp. Acts xi. 2—13, where St. Peter justifies 
himself for having so done. 

Thus Peter openly declared that the Levitical Law was not 
to be imposed upon the Geniiles, and had ceased to be dinding 
on himself. 

— bwéoredrc] he withdrew. A nautical metaphor. St. Peter 
had been, as it were, sailing in company with Gentile partners 
(uéroxor, cp. Luke v. 7), and every thing seemed to be ble ; 
but some false brethren came from Jerusalem, and he then (as it 
were) shortened sail and parted company from the Gentile Chris- 
tiane, and the rest of the Jews, and even Barnabas, separated 
themselves and sailed away with him. On this use of droordAAw 
and the simple oréAAopuai, see on 2 Thess. iii. 6. 2 Cor. viii. 20. 
Acta xx. 20. Heb. x. 38, 39. 

13. cuvurexplOnoay—imoxplee] the other Jews dissembled 
together with him, so that even Barnabas was carried away 
their dissimulation. This vacillation of St. Peter is called b9é- 
xptots by St. Paul, because St. Peter was not ignorant that these 
Levitical Ceremonies were not necessary to the Gentiles, and 
ought not to be enforced upon them ; and that it was his duty to 
communicate with them, without exacting conformity from them 
to those ceremonies. He had been taught this by the heavenly 
Vision at Joppa, on which he himself had acted at Ceesarea (Acts 
x. 13). He had entertained Gentiles at Joppa (Acts x. 23), and 
had eaten with them at Ceesarea (xi. 3). 

Therefore his defection at Antioch was that of hiding the 
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truth known to be truth, and of conniving at error, known to be 
exror. He was therefore xareyvecuévos. And this his fault was 
éréapcors in ite dourle character of dissimulatio and simulatio. 
As Augustine says (Ep. 40), ‘‘fallacem simulationem Paulus re- 
prehendit.’’ See also below, on v. 14, dveryad(ers. 

— a) BapydfSas} even Barnabas, my brother Apostle and fel- 
low-labourer in my first mission to the Gentiles. Acts xiii. 2. 4; 
xiv. 14; xv. 25. 

This probably was the first occasion of the difference between 
S. Paal and Barnabas concerning St. Mark, which occurred soon 
after this time (Acts xv. 36—40), and which led to St. Paul’s 
aseociation with Silas (v. 40), and also with Timothy. See Acts 
xvi. 3. 

This incident shows the insufficiency of Human Examples to 
serve asa Rule of Conscience and of Conduct. St. Paul most 
j the unseasonable hypocrisy of his fellow-Apostle 
&. Peter, face to face (as the expression signifies in another 
place in Scripture, Acts xxv. 16), and he aid it boldly and openly, 
before al] that were present, for this reason more especially,— 
because by his example he had seduced Barnabas and the Jews 
of Antiock into a mistake, and given a grievous occasion of 
offence to the Gentile converts, who had so lately received the 
Christian Faith, to the great hazard and scandal of the Liberty of 
the Gospel. How insufficient the examples of others are, to be the 
Rale of our own manners and conduct, and how inconsistent it is 
with the peace and security of the conscience, to defend our own 
actions by the deportment of others, how pious soever, that have 
gone before us, will sppear io the clearest light from these words 
(Gal. ii. 13), especially if we inquire into the history they relate 
to, and consider the fall scope and design of them. St. Paul 
declares that for this fact he reproved St. Peter, and censured 
him justly, and with more than ordinary freedom; not only 
becanse he himeelf, to the scandal of so many of the brethren, 
either from too great a desire of obliging, or a fear of giving 
offence, expressed more favour for the Jewish ceremonies than 
became him; bat by his example he carried others away into 
the same hypocrisy, and by the same methods attempted to force 
the believing Genéiles, against their will and their conscience, into 
the rites of Judaism. By. Sanderson (Lectures on Conscience, 
vol. ii. pp. 128.131. 6thed. Lond. 1722). 

V. ob« dptowosove: xpds Thy GAH. 7. €d. «.7.A.] arenol walk- 
tag uprightly according to the truth of the Gospel. 

"OpOowodeiy is best explained by its opposite prevaricari, 
said properly of those who do not plough in a straight furrow, 
‘non recto pede, sed varis cruribue;’ and thence applied, in a moral 
sense, to those who do not walk straight in the path of duty, but 
diverge from the right line, especially by collusion; and 10 is 
used of prevarication generally. 

On this use of apds see Luke xii. 47, worhoas xpbs rd 
OcAqua. Winer, p. 361. Tertullian c. Marcion. iv. 3, and 
Eiiicott here. 

The sense is well given by Vulg.: ‘ Recto -pede incedere ad 
Veritstem Evangelii.”” Cp. Horat. (2 Epist. i. 58): ‘‘ Plautus ad 
exemplar Sicali pro Epicharmi.” 

The 7yuth (4 4A4@eia) of the Gospel is an expression very 
familiar with St. Paul describing specially its character as a dis- 
pensation of Grace, and as distinguished from the Judaistic error 
which he impugns in this Epistle. See Gal. iv. 16. Tit. i. 34. 

— Knog] Cephds. So A, B, C(v. 11), and so Scholz, Lach., 
Ttsch., Meyer, Alford, Ellicott. Eiz. has "Wérpy. See above, 
». 11. 

— Ei cbh—{Gs] So A, B,C, F, G, and several cursive MSS., 
and Origen and Vulg., and so Lackm., Meyer, Ellicott. Elz. 
has (js after ¢Orxes, and the contrast is between the personal 
practice in (Gs and that required of others in "lov8at(ew. 

St. Peter lived ¢@y:n0s by going in to men uncircumcised at 
Casares, and eating with them (Acts xi. 3). 

— "lovbaies iwdpxev] being by birth a Jew. Observe ixdpxer, 

than &» 


— os] how? This is the reading of the best MSS. and 
Editions. Kis. has ri. P 


St. Paul did not ask the reason why, for he knew well that 
mo reason could be given for such coercion, but he asks wés ; 
how is it that éhow (who wast instructed by a heavenly Vision at 
Joppa, and who wast enabled by God’s grace to admit Cornelius 
into the Church, and to speak as thou didst at the Council of Je- 
rusalem, and who livest as do the Gentiles), how is it that shoe 
constrainest the Gentiles to Judaize? On this use of was, see 
below, iv. 9. 

— dvaynd(ess] constrainest them. How ?—by withdrawing 
thyself from them. 

In fact, the refusal of St. Peter to communicate with the 
Gentiles unless they complied with the Levitical Law, was tanta- 
mount to an imposition of that Law upon them as a ferm of 
communion. 

If one part of that Law was obligatory upon them, the whole 
was. If Peter would not communicate with them because they 
would not observe the Levitical difference between meats as a 
matter of obligation, he could not in consistency communicate 
with them unless they consented to receive Circumcision also as 
necessary to salvation. He virtually imposed Circumcision on 
them as a term of communion. 

‘* Paul did not rebuke Peter because Peter observed in his 
own person the traditions of his fathers, which, though no longer 
necessary, were not as yet huriful. But he rebuked him because 
he compelled the Gentiles to Judaize, which he could not do in 
any other way than by treating these Levitical rites as if, after 
the coming of Christ, they were necessary to salvation. 

‘¢ This is what the Voice of Truth dissuaded, by the Apostle- 
ship of St. Paul. Nor was St. Peter ignorant of this verity. But 
he acted through fear. ‘ He feared them of the Circumcision.’ ” 
(Augustine, Ep. 40, vol. ii. p. 127). 

See also above on v. 13, and Augustine says, p. 287, “ It 
was contrary to Evangelical verity to imagine that they who be- 
lieved in Christ could not be saved without the J.evitical cere- 
monies, This is what they of the Circumcision maintained ; 
against whom the Apostle Paul contended with constancy and 
valour. 

15. iets] we who are Jews by nature, and not ytes 
(Chrys.), and so enjoy great spiritual privileges (Rom. iii. 2), and 
are not sinners of the Gentiles (i.e. sinners in the Jewish sense of 
the word, see Matt. ix. 10, 11; xi. 19. Mark ii. 16. Luke v. 30. 
Augustine), but yet, since we know that no man ie justified by 
the works of the Law, (nor in any manner) ercept through Faith 
in Jesus Christ ; even we believed, éxmiaretoauev (and professed 
our faith, see Rom. xiii. 11), én Christ, in order that we may be 
justified by Faith in Christ, and not by the works of the Law; 
because by the works of the Law no flesh shall be justified. 

He says here, We are not sinners of the Gentiles. But he 
takes care to state that the Jews are sinners also, as well as the 
Gentiles, and he calls them such (v. 17). 

On the language and doctrine of this passage, especially as 
to the sense of the word justified, see Rom. iii. 20— 28. 

17. El 8 (nrowres x.7.A] If we Jews, seeking to be justified 
by Christ, were also discovered io be sinners as well as the Gen- 
tiles (v. 16). e 

Observe the contrast between (yrotvres and ebpéOnuey. We 
seek for righteousness, and have been found to be unrighteous. 
We, in and by our very search for Justification, have been dis- 
covered to be sinners. For no one seeks to be justified who does 
not own himself guilty. And by seeking to be justified by Christ 
we acknowledge that Christ died for our sins, and thus efore 
we are discovered to be sinners. 

“Te Christ therefore a minister of sin?’’ God forbid that 
we should dare to say this! Our need of Justification did not 
make us sinners, but declared us to be sinners. But Christ died 
to take away our sins, and to reconcile us to God, which the Lew 
could not do. ‘‘ Ecce quales nos invenif gratia Salvatoris, quos 
nec Lex sanos facere potuit! Quis ergo ex Lege non erat Jus- 
titia, ideo mortuus est Christus, ut per fidem justificentur qui er 
Lege non justificabantur.”” S&S. Augustine, Serm. 26. 
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— ph yévo:ro] On this formulas, derived from the LXX, it is 
to be observed that the Septuagint render — 

(1) yor (Amen) by yévoiro. See the remarkable instance in 
Deut. xxvii. 15—18, &c., and passim ; and 

(2) They render tty (chalilah), i. e. absit, literally profa- 
num sit, by uh yévorro (Gen. xliv. 7. 17. Josh. xxii. 29). 

M? yévoiro is therefore something much more than a direct 
negation, such a3 ‘ No verily.’ It isa vehement expression of 
indignant aversion, reprobating and abominating such a notion as 
that by which it is evoked. And therefore the English God 
forbid ! properly understood, i. e. God forbid that any one should 
so speak, is a fit rendering of it. 

The formula py yévorro is used (as Conybeare observes) 
fourteen times by St. Paul (ten times in the Epistle to the Ro- 
mans, thrice to the Galatians, and once in } Corinthians), and is 
generally employed by him to rebut an objection supposed by 
him to be made by an opponent,—as here. 

18. el yap & xaréAvoa} God forbid! (i.e. that any one should 
dare to say that Christ is a minister of sin.) For (yap), on the 
contrary, {f I build up again the foundation of the Levitical Law, 
which I pulled down, I establish myself a tranegressor,—I con- 
stitute myself a transgressor. 

The Apostle St. Paul, in this speech to St. Peter, courteously 
uses the first person, J, instead of the second, thou: and with 
that delicate refinement and consummate skill of which he is a 
master (see on I Cor. vi. 12), he leaves St. Peter to adopt his 
words, and to apply them to Aimsel/. 

The speech of St. Paul to St. Peter is continued to the end 
of this chapter, where it is well observed by Primasius (Bp. of 
Adrumetum in the 6th century), in his commentary, ‘‘ Hoc totum 
sub su4é person’ adversus Petrum de Petro disputat.” 

The metaphor here is an archilectural one. St. Paul regards 
himself and the Apostles generally as builders of the Christian 
Church, particularly by their decree at the Council of Jerusalem, 
and especially St. Peter, who was commissioned by a vision from 
heaven to receive Gentiles into the Church without the imposition 
of the law. 

He and they had pulled down the Judaistic system of 
Justification, grounded on the works of the Law, and imposing 
obedience to the Levitical Law as of necessity to salvation, on 
the Gentiles. 

And in the place of that Judaistic system they had built up 
the structure of Free Grace in Christ, and of universal Justification 
through Faith in the atoning and cleansing efficacy of His blood 
shed for the sins of the World. 

St. Paul is here replying to those who alleged that he had 
set aside the Levitical Law, and had made himeelf a franagressor 
of that Law; and that by accepting the Gospel, which by its de- 
claration of universal need of justification proclaimed the univer- 
sality of sin, and of free pardon through Christ, he made Christ to 
be a minister of sin. 

He declares that so far from this being the case, the fact is 
that they who duild up again the Law, do in fact duiid themeelves 
up to be fransgressors. There is a happy oxymoron here, like 
that of Tertullian, Preescr. c. 3, ‘ edificart in ruinam.” 

Observe the word cuviordyw, ‘ constituo,’ ‘colloco.’ In this 
word he follows up the architectural figure. The Architect would 
constitute, establish, build up, and display Aimself as a trans- 
gressor even of the Law itself properly understood. Remark the 
word wapaSdrny, a franegressor, as distinguished from dyuap- 
TtwAds, a sinner. If I refuse to own myself a sinner (Auaprwrds, 
as the Gentiles are, v. 15), and to have need of that Justification 
which God has provided for me by the death of Christ and by 
Faith in Him ; if I pull down the foundation of Faith in Christ, 
and if I build up again what I had pulled down, viz. the Mosaic 
Law, as the groundwork of my Justification; then I establish 
myself a tranegressor. And why? 

(1) Because it is Christ alone Who has fulfilled the Law; 
and because it is only by virtue of our being in Christ, Who has 
taken our Nature, and Who has engrafted us by Baptism into 
Himself, and Who, as our Second Adam and Head, has perfectly 
obeyed the Law for us, and made an all-sufficient Expiation for 
our transgressions of the Law, and has paid its penalty for us by 
His Death, that we are acceptable to God. But if we place our- 
selves apart from Christ, if we are regarded by God as otherwise 
than és Chriet, if we rely for our hope of Justification on our own 
obedience to the Law, then all our sins rise up against us; we 
constitute ourselves transgressors ; we revive all the rigour and 
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all the curses of the written Law against us for disobedience. (See 
iii. 10. 

(2) Because the Lew itself bore witness, in its Scriptures and 
Sacrifices, to the universal sinfulness of man, both Jew and Gen- 
tile (see Rom. iii. 9—31), and to the universal need of a Re- 
deemer, and to the universal provision for Justification by means 
of the blood of Christ ; 

(3) Because also the Law, in its own Scriptures and Sacri- 
fices, bore witness to its own manuductory and fransifory chs- 
racter, and to its own future fulfilment in the Gospel. 

Therefore now that the fabric of the Gospel has been built 
up by Christ, any one who, in professed zeal for the Law, would 
impose the Law as obligatory on the Gentiles, would, in fact, pull 
down the Gospel in order to duiéd up the Law again on its ruins, 
and would be rejecting the testimony of the Law itself to the 
Gospel ; he would be violating the Law itself, he would be build- 
ing himself up into a tranegressor of the Law. Seo Theodoret 
here, who says, ‘‘ The Apostle wisely retorts the objection of his 
opponents. According to them, he who did not maintain the 
Law ¢zansgressed it, but he shows them that now (after the Gos- 
pel) it was transgression of the Law to maintain the Law.”” And 
so Chrysostom, ‘‘ The Judaizers wished to prove that he who 
kept not the Law was a transgressor of the Law; but the Apostle 
shows that he who imposes the Law is not only a transgressor of 
the Gospel, but of the Law itself, and that he sins against God 
in endeavouring to reinstate that which has been abolished by 

im. 

See also the following verse. 

19. iy yap 8:4 vduov] For l, through the Law, died to the 
Law, that I might live to God, and, in saying this of myself, I 
am speaking of thee, Peter, and of the Apostles generally, and of 
ali true children of the Law who have been brought by end 
through the Law unto Christ, Who is the end of the Law (Rom. 
x. 4). I died to the Law even through the operation of the 
Law, which taught me that the Law was designed by God to 
prepare me for a new birth in Christ. Therefore by going back 
to the Law I should be doing violence to the Law; I should be 
returning to a state of death, from that state of Life in Christ to 
which I have been brought by the Law. Cp. Rom. vii. 4, Ye be- 
came dead to the Law by the body of Christ. “ Per ipsam Le- 
gem veterem ipsi Legi mortuus sum quia ipsa se cessaturam 
preedixit.” (Primasius. 

The Law has led me to Christ; I obey the Law in coming 
to him. (Zheodoret.) The Law was my pedagogus in leading me 
by the hand, and bringing me, a child, to Christ, in order that I 
might become a man in Him (see below, iii. 24). But (adds 
Augustine), ‘‘ Hoc agitur per pedagogum, ut non sit necessarius 
psedagogus; sicut per ubera natritur infans, ut jam non uberibus 
indigeat, et per navem invehitur ad patriam, ut jam navi non 
opus sit.’’ 

Thus I am brought by the Law to the Gospel, so as no longer 
to need the Law; and if I remain in the Law I frustrate the 
Law’s own work, which was to bring me to the Gospel. 

— vbusy axdOavoy] I died to the Law. We must be careful 
not to pervert this and other like speeches of St. Paul into pless 
for Antinomianiam. 

The Law is to be considered both as a Rule and as a Covenant. 
Christ has freed us from the rigour and curse of the Law, con- 
sidered as a Covenant, but he has not freed us from obedience t 
the Law considered as a Rule. The Law, as a covenant, was 
rigorous, and under that rigour we are not, now that we are in 
Christ; but the Law, as a Rule, is equitable, and under that 
equity we are still. 

See Bp. Sanderson, iii. p. 295, and cp. below on Rom. 
vii. 4, 

— lva @eg (how) I died to the Law that J should live to God. 

A further reply to those who had alleged that by setting 
aside the Law the preaching of the el became an encourage: 
ment to sin. No. I died to the Law that 1 might live to God; 
not live to myself and to the world, but live to God and Christ, 
Who died for my sins, and Who therefore laid me under the 
strongest constraint to abhor sin, for which He died, lest by 
soning I should crucify Him afresh. And therefore he adds as 

ollows :— 

20. Xpiorg cuverratpeopa:} with Christ crucified J have been 
crucified also (cp. below, vi. 14). I have been crucified to Sin, 
which crucified Him; and in His Burial and Resurrection repre- 

' sented in my Baptism, I was buried, and I-rose again from the 
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death of sin. Yea, even Christ rose in me, and liveth in me, and 
quickens me, who have been born into the body of Christ, in 
order that I may live the life of Christ. See Chrys. here, and 
Theodoret, who quotes Col. iii. 5. Rom. vi. 6, and Augustine in 
Ps. cxviii. and Serm. 25. 

So far is Christ from being a minister of sin (v. 17), that He 
has crucified in me my sinful affections and lusts (see v. 24). He 
bas abolished sin in me, and in all who, being baptized into 
His body, live as healthful and sound members of the same. 
Cum Christo confirus sum cruci. Whoever mortifies his mem- 
bers upon the earth, and is conformed to the death of Christ, he 
is cruciGed with Jesus, and has the trophy of his own death 
affixed to the tree on which his Lord died. (Jerume.) 

Cp. Rom. vi. 1—23, the best commentary on this passage, 
and showing how the sketch drawn by the great Apostle in this 
Epistle to the Galatians was afterwards filled up by the same 
hand in that to the Romans. 


— dyarfcayrds pe] who loved me, i.e. who loves each man 
individually, and aii universally. Chrysostom, who quotes John 
iii. 16. Rom. viii. 32. Observe the aorist. Christ (hen especially 
loved me, when He déed for me. 


21. Ovx &0ero) A further reply, and something more than a 
reply, to his opponents; having disposed of their arguments 
against himself, he now turns the controversy back on them ; 

I do not frustrate, cancel the grace of God in Christ (as 
shown in His dear Son, Who loved us and gave Himself for us) 
as you do, if you rebuild the Law; for if Justification is to be 
sought through the Law, then (pa) Christ, Whe died for our 
sins, died without cause—died for nought,—“ gratis, sine causa.” 
(Augustine.) Cp. below, v. 4. 

The Death of Christ was superfluous, if the Law is sufficient 
for Justification. (Theodoret.) 


REVIEW OF THE SECOND CHAPTER OF THE EPISTLE TO THE GALATIANS. 


Tue important circumstances mentioned by St. Paul in this 
seem to require a special review. 

I. St. Paul is relating the incidents of his own life after his 
Conversion. He states that he came to Antioch, the principal 
city of Syria, in which the disciples were first called Christians 
(Acts xi. 26). 

On the occasion to which he is referring, St. Paul met 
St. Peter. St. Peter had been warned by a Vision and a Voice 
from Heaven, not to regard any man as unclean (Acts xi. 9) : 
and he had also taken part in the Council of Jerusalem, in which 
it was decided that xo other burden should be laid upon the 
Gentile converts, than that they should abstain from meats 
offered to idols, and from bicod, and from things strangled, 
end from fornication; and that they were not subject to those ordi- 
nances of the Levitical Law, which made distinctions between 
meats, and prohibited the ase of some as unclean (Acts xv. 29). 

St. Peter, having been thus instructed, came down to An- 
tioch, where he communicated, in the first instance, without 
scruple, with the Genéile converts. He partook with them of the 
same meats, at the same tables: and thus gave practical proof of 
his ion, that the kingdom of God standeth not in meats 
end drinks (Heb. ix. 10); that the Levitical Law was only the 
shadow of the good things to come (Heb. x. 1); that the sud- 
stance ie Christ (Col. ii. 17) ; that God is no respecter of persons 
(Acts x. 34); that in Christ Jesus there is neither Greek nor Jew, 
Circumcision nor Uncircumcision, Barbarian, Scythian, bond, 
nor free; but Christ is all and in alt (Col. iii. 11). 

But St. Peter was not exempt from human infirmities. Cer- 
tain Jewish Christians came down from Jerusalem to Antioch 
who were zealous for the Levitical Law, and did not as yet per- 
ceive that ite office was that of a schoolmaster, to bring men to 


Ch&rist (Gal. iii. 24); and who, not recognizing this its manuductory - 


and provisional character, were desirous of making it perpetual, 
and of bringing the Gentiles under its yoke. 

Accordingly, they remonstrated with St. Peter for eating 
with the Gentiles; and their expostulations had too much effect 
wpon him. They induced him to contravene the mandates of the 
heavenly Vision, and to disobey the edicts of the Council of Jeru- 
salem. He withdrew himself from the Gentiles, fearing them 
of the Circumcision (Gal. ii. 12), and even became a champion of 
their principles, and endeavoured to win proselytes to their party. 
As &. Paul expresses it, the other Jews dissembled with him, in- 
somsuch thal Barnabas also was carried away by their dissimula- 
tion. 

Bat happily for St. Peter, and for St. Barnabas, and for 
the Gentiles, and for the Jews, and for the Church at large, 
there was another Apostle at Antioch, and that Apostle was St. 
Paal. 

If any one had a right to be zealous for the Levitical Law, it 
was he, who was a Hebrew of the Hebrews, brought up at Jeru- 
salem, af the feet of Gamaliel, of the straitest sect, a Pharisee 
(Phil iii. 5. 2 Cor. xi. 22. Acts xxii. 3; xxiii. 6; xxvi. 5). 
The whole bias of his early life had been on the side of the Law. 
He therefore could not be charged with any prejudice against it. 
Bat he had been led by the Holy Spirit to understand its true 
charecter. He knew that it was of Divine origin, and that its 
Divine origin was apperent in its providential arrangements and 
prospective adaptations and preparatory adjustments to another 


fature dispensation,—to which it was introductory, in which it 

was to be fulfilled, and by which (as far as its ceremonial ordi- 

rani were concerned) it was to be superseded,—the Gospel of 
ist. 

He knew therefore, that now when the substance had been 
revealed in the Gospel, of which the Law was the shadow, those 
persons who would perpetuate the Law, and make it of universal 
obligation, did not understand the true nature either of the Law 
or of the Gospel, but were resisting the will of the One Divine 
Aathor of both. 

St. Paul therefore did not take counsel with flesh and blood 
(Gal. i. 16). Peter was bis friend, Barnabas was his friend, but, 
still more, Truth was his friend. Christ had ssid, ‘‘ He that 
loveth father or mother more than Me, ie not worthy of Me.’’ 
And, ‘If any man come unto Me, and hateth not brethren and 
sisters, yea, and his own life also, he cannot be My disciple” 
(Matt. x. 37. Luke xiv. 26, 27. 33). 

St. Paul had been ordained to the Apostleship at Antioch. 
(See Acts xiii. 1—3.) He could not be unmindful of the solemn 
trust then committed to him. Filled with the grace of the Holy 
Ghost then given him, and strong in the cause of God, he did not 
waver. Though he was deserted by his friend and companion, 
who had been ordained with him, and though he whom he re- 
sisted was one who had received a special blessing from Christ, 
and though he himself was almost alone, he stood up boldly and 
publicly in the great city of Antioch, the centre of Gentile Chris- 
tianity, in the defence of Truth. The false brethren (he says) 
attempted to bring us into bondage. But to them we gave place 
by subjection, no, not for an hour (Gal. ii. 4,5). And he de- 
ecribes his own conduct in these words: I withstood Peter to the 
Sace because he was condemned, When I saw that they walked 
not uprightly, I said to Peter, before them all, Why compellest 
thou the Gentiles to live as do the Jewa? (Gal. ii. 11. 14.) 

Thus the courageous Apostle vindicated the cause of Chris- 
tian Liberty, Christian Truth, and Christian Love. Thus the 
“ Hebrew of the Hebrews,’’ the former Pharisee, stood forth as 
the advocate of the Gentiles, and rescued them from the bondage 
which the Jews would have imposed on them. 

Thus also he delivered his brother Apostle St. Peter from 
the sin of making the observance of the ritual Law to be essential 
to the reception of the Gospel, and of propagating a Judaistic 
Christianity; or, in other words, he rescued him from the guilt of 
enforcing unlawful terms of Church Communion. 


II. We should have a very imperfect view of this History if 
we omitted to consider the following question ; 

How did St. Peter receive the rebuke of St. Paul ? 

Happily, we are enabled to ascertain this fact, by way of in- 
ference, as follows :— 

(1) St. Peter, in his first Epistle, written to the Jewish 
Christians in Pontus, Galatia, and other regions of Asia, adopts 
the very words, which had been used by St. Paul, in this Epistle 
to the Gentile Christians of Galatia (see below, v. 13), on that 
self-same question which had been the occasion of altercation be- 
tween himself and St. Paul. See below on 1 Pet. ii. 16. Thus 
St. Peter publicly declared his gratitude to St. Paul for his re- 
monstrance, and his perfect agreement with him. See below, 
Introduction to the First Epistle of St. Peter, p. 41. 
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(2) At the close of his second Epistle, written shortly before 
his death (2 Pet. i. 14), St. Peter speaks of St. Paul; he there 
calls him his beloved brother, and refers to his Episties. Even as 
our beloved brother Paul also, according to the wisdom given 
unto him, hath written unto you (2 Pet. iii. 15). St. Peter pro- 
ceeds to speak of those Epistles as Scripture, that is to say, St. 
Peter declares that St. Paul’s Epistles were inspired by the Holy 
Ghost ; and therefore he acknowledges that whatever is affirmed 
in them is true. 

We may observe also that the Epistle of St. Peter, where these 
words occur, was addressed to Jewish Christiane of Pontus and 
Galatia (see 1 Pet. i. ] compared with 2 Pet. iii. 1); that is, he was 
writing to persons of the same class and country a« are addressed 
by St. Paul in his Epistle to the Galatians, to use St. Paul’s own 
words, ‘‘ to the Churches of Galatia" (Gal. i. 1, 2). 

Now, iu St. Paul’s Epistle to the Galatians, it is asserted that 
St. Peter was condemned (xareyvwouédvos, ii. 11) in withdrawing 
himself from the Gentile converts at Antioth. Hence it follows 
that St. Peter erred. And St. Peter, in referring to this Epistle 
as Scripiure, i.e. as the word of God, frankly acknowledges 
himself to have erred. And it reflects no small honour on St. 
Peter’s character that he has referred his readers to the Epistles 
of his beloved brother Paul, and has lauded the wisdom of him 
who censured him openly, and in whose Epistles the occasion of 
this censure, and the error which called it forth, are described 
without reserve. - 


III. This history is also fraught with instruction, in the 
striking proof it affords of the truth of Christianity. 

One of the earliest antagonists of Christianity, Porphyry, 
who was brought up in the school of Origen, but afterwards 
apostatized to Heathenism, pointed with contumelious scorn to 
this passage in the. Epistle to the Galatians, as exhibiting two 
leading Apostles publicly contending with each other. ‘ How 
could Peter and Paul,’ he exclaimed, ‘‘ be Ambassadors of God 
and Heralds of Peace, since they could not refrain, in the sight of 
Jews and Gentiles, from passionate altercation !?’’ 

If the Gospel of Christ had been a cunningly-devised fable, then 
a public contest between its two main champions would have 
greatly damaged it. But from that day it proceeded on its courre 
more gloriously. The great principle of the saving efficacy of 
Christ’s death, apart from the deeds of the Levitical Law, was 
now established for ever by the intrepid eloquence of St. Paul. 

Christianity was thus displayed to Jew and Gentile as the 
mother of moral virtues. It was the spirit of holy courage given 
by the Divine Comforter which emboldened Si. Paul to rebuke 
St. Peter in the presence of the Jews. And it was the same 
Author and Giver of all spiritual gifts Who endued S¢. Peter 
with patience to hear, with charity not to resent, and with wisdom 
to profit by the rebuke of St. Paul. 

How generous and lovely does his character appear when he 
speaks of St. Paul as his beloved brother, and bears witness to his 
wisdom, and refers to the Epistles of St. Paul, in which his own 
failing is recorded. Here was a magnanimous use of correction, 
and a noble recovery from error. 


IV. This history also displays the true origin, nature, and 
use of the Ceremonial Law. 

It was a question of great importance and difficulty, How 
that Law was to be treated by the Apostles ?. 

Uf the Apostles, who were Jews by birth, had on their re- 
ception of the Gospel, suddenly snapped asunder all connexion 
with the Levitical ritual, if they had at once renounced all the or- 
dinances of the Mosaic Law, they would have appeared to treat 
that Law as no better than a Heathen system. Thus they would 
have seemed to place Christ in opposition to Moses, instead of 
displaying Moses in his true character, as the divinely-appointed 
Forerunner of Christ. The evils of such a course have been well 
pointed out by Augustine, Ep. lxxxii., who says, ‘Cum venisset 
Fides, que prius illis observationibus (Legis Mosaicse) preenuntiata, 
post mortem et resurrectionem Domini revelata est, amiserant 
tanquam vitam officii sui. Verumtamen, sicut defuncta corpora, 
necessarioram Officiis deducenda erant quodammodo ad sepuliu- 
ram, nec simulaté, sed religiosé ; non autem deserenda continud, 
vel inimicorum obtrectationibus tanquam canum morsibus pro- 
jiciends. Proinde nunc, quisquis Christianorum, quamvis sit ex 
Judeis, similiter ea celebrare voluerit, tanquam sopitos cineres 
eruens, non erit pius deductor vel bajulus corporis, sed impius se- 
pulture violator.”’ 

Augustine has thus pointed out the way to the true view of 
the Legal Ceremonies in their different stages— 

1. Before the Gospel, as viva sed non vivifica. 

2. After the Gospel, but before the destruction of the Temple, 
as moribunda, sed non mortifera. 
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3. After the destruction of the Temple and diffusion of the 
Gospel, as mortua et mortifera. 

But if the Apostles had treated the Levitical ceremonies as 
deadly, they would have armed the Gentiles with hatred against Ju- 
daism, and would have riveted the Jews in their prejudices against 
Christianity. The Apostles would then bave been like Mar- 
cionifes and Manicheans, instead of being preachers of the Same 
Everlasting Word Who spake first from Mount Sinai in the Law, 
and afterwards from Mount Sion in the Gospel. 

Here then were dangers on the one side; 

There were no less perils on the other ; 

If, after the consummation of the Law in the Death, Resur- 
rection, and Ascension of Christ, the Apostles had continued 
constantly and uniformly to observe the Rites of the Levitical 
Dispensation, and had enjoined them as necessary to be observed 
by the Gentile converts, they would have laid a heavy burden 
upon them, and have led those converts to imagine that there 
was a saving virtue in those Rites; they would have induced them 
to place confidence in them, and would have impaired the efficacy 
of the Cross of Christ. 

St. Paul was enabled by God to steer, wisely and charitably, 
a middle course between these two extremes. He gave public 
practical testimony to the Jews that he did not condemn the Ce- 
remonial Law. He circumcised Timothy, whose mother was a 
Jewess (Acts xvi. 1). He performed the vow of a Nazarite at 
Cenchree (Acts xviii. 18). He purified himself according to the 
Law at Jerusalem (Acts xxi. 24; xxiv. 18). 

By complying thus far with the ordinances of the Ritual Law 
he showed his countrymen that he concurred with them in re- 
garding it as of Divine origin. 

But he had something else to teach them. They were now 
to learn that though the Ritual Law was of Divine origin, it was 
not of perpetual obligation; and that though it was perfect (as 
every thing from God is) in its tendencies, it was imperfect in 
itself; and that it had now found its proper end in that to which 
it tended, and which te perfect in itself. Those Levitical ten- 
dencies were now evolving themselves, like swelling germs of 
spring, into the spiritual fruits of the Gospel; and they were 
to be treated tenderly, not to be rudely shattered as unripe 
buds by a boisterous gale, but to be nurtured by the soft and 
vernal breezes of Christian love, till they should set and ripen in 
vigorous maturity on the sacred tree of the Church, now about 
to expand itself in full majesty and beauty. 

ut St. Paul took good care that no one should mistake the 
foliage and flowers of tho Law for the ripe fruit of the Gospel. 
He did not censure St. Peter for observing Jewish ceremonies in 
his own person, but he blamed him for imposing those ceremonies, 
as terms of communion, on others. He rebuked St. Peter for 
separating himself from the Gentile converts, who did not observe 
those ceremonies. For this cause he withstood him to the face; 
and not only by words, but by deeds he asserted the truth. He 
did not compel Titus, a Greek, to be circumcised (Gal. ii. 3). 
He ate and drank with the Gentiles, who made no distinction 
between meats. He arraigned those who regarded circumcision 
as necessary. He charged them with vitiating the Gospel. [f ye 
be circumcised, he said, that is, f ye be circumcised in the belief 
that Circumcision is necessary and efficacious to salvation, éhen 
Christ shall profit you nothing (Gal. v. 2). If ye rely on the 
ritual ceremonies of the Law, then ye deprive the sacrifice of 
Christ of its due honour; ye virtually deny that His sacrifice is 
alone meritorious and satisfactory to God, and is a plenary 
propitiation for the Sins of the whole world. Ye rob yourselves, 
therefore, of pardon and grace; for if Righteousness come by the 
Law, then Christ died in vain (Gal. ii. 21). 

Thus we may recognize in this history a clear exhibition of 
the true nature of the Law as preparatory to the aud of 
the Gospel as the completion of the Law; and the Cross of Christ 
as the only cause of our Justification with God. 


V. St. Paul’s example on this occasion is instructive in 
another view. He did not at once renounce the Jewish cere- 
monies. He even on some occasions complied with them. His 
maxims were, Bear ye one another's burdens, and so fulfil the 
law of Christ (Gal. vi. 2). 

Though I am free from ail men (he says), yet made I myself 
servant unto all, that I might gain the more. Unto the Jews I 
became as a Jew, that I might gain the Jews; to them that are 
under the Law, as under the Law, that I might gain them that 
are under the Law: to them that are without the Lew, ae with- 
out the Law (being not without law to God, but under the Law 
to Christ), that I might gain them that are without Law. To 
the weak became I as weak, that I might gain the weak. Jam 
made all things to all men, that I might by all means save some 
(1 Cor. ix. 19—22). 


1 S. Augustine, ii. pp. 254. 257. 297, ed. Bened. Paris, 1838. 
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Thus by complying, under certain circumstances, with the 
Levitical ceremonies, which had then become matters of indif- 
ference, and might be practised as such, while the Temple was 
yet standing ?, and while the true nature of the Gospel was not 
yet fully proclaimed, St. Paul set a noble example of Christian 
condescension, Christian prudence, and Christian love. 

But having done this, he would not proceed further. He 
would not go on with St. Peter to enforce those Levitical cere- 
monies as ferme of communion. When St. Peter withdrew him- 
self from the Gentile converts, St. Paul withdrew himself from 
St. Peter. He deserted St. Peter when St. Peter deserted the 
trath. He withstood him to the face because he was con- 
demned. He rebuked him for not walking uprightly: and 
St. Peter had the wisdom and magnanimity to profit by the 
rebuke of Sc. Paul. 

St. Paul then here teaches to be tolerant in indifferent 
things,—that is, things which are neither commanded nor for- 
bidden by lawfal authority,—and to condescend with Christian 
gentleness to the infirmities of the weak, but never to surrender 
a fundamental principle of Truth. 

He teaches that nothing is more cruel, than that self-styled 
charity which patronizes popular fallacies, and surrenders un- 
popular truths; that nothing is more intolerant, than that self- 
styled toleration which caresses falsehood ; and that nothing is 
more illiberal, than that self-vaunting liberality which deals out 

errors a8 a boon; and that he only is truly charitable, who speaks 
the truth in love; and that he is really liberal, who rescues the 
erring from his error, and saves a soul from death (James v. 20). 


VI. This history is also important in another respect. 

In the chapter before us it is stated by St. Paul, that 
St. Peter in withdrawing himself from the Gentiles at Antioch 
welked not uprightiy, and that he was condemned. 

This Epistle of St. Paul is part of Canonical Scripture; that 
is, it was inspired by the Hoty Gost. Whatever therefore is 
asserted in it is true. It is undeniable, therefore, that St. Peter 
erred. 

This error, be it observed, was in a matter of vital im- 
portance; it concerned the essence of Christianity. 

It is clear therefore that St. Peter was nol infallible. 

In making this avowal, we are not to imagine that the 
Episties of St. Peter, which are contained in the Scriptures of 
the New Testament, are in any way blemished with the least 
fiaw of error. 

Those Epistles were dictated ¢hrough St. Peter by the Hoty 
Guosr; and they have been, and are, received as divinely- 
inspired Scripture by the consentient voice of the Universal 
Charch of Christ, which is His Body, and in which His Spirit 
dwells. A fallible mortal was their penman, but the Spirit Who 
guided him was infallible. 

The fallibility of the workmen who were employed in writing 
the Scriptures, and the perfection of the work itself, constitute a 
proof that the workmen were instruments, and that the work itself 
is not of man, buat of God. 

St. Peter then was not infallible, and the Holy Spirit who és 
infallible, speaking by the mouth of St. Paul in Canonical Scrip- 
ture, affirms that St. Peter erred in a matter of faith and practice. 

The perticular form of St. Peter’s error was this. In con- 
travention of the true nature of the Gospel, and in opposition to 
a declaration which he himself had received in a vision from 
heaven, and in contradiction to the decree of the Council at Jeru- 

salem, a decree which he himself had aided in framing, he with- 
drew himself from the Gentile converts, and required from them 
an obeervance of the ritual Law. 
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He thus, as far as he wae ablo, imposed upon them un- 
warrantable terms of Church communion. 

It was on this account that his brother Apostle, St. Paul, 
resisted him openly, and gave him a public rebuke. 

The Bishop of Rome professes to be the Successor of St. 
Peter. In virtue of this alleged succession, he affirms himself to 
be infallible. On the same ground he claims to be the Supreme 
Governor of the Church; and he asserts that he is irresponsible, 
that he can give laws to the world, and may not be resisted 
by any 3. 

Let us grant, for argument’s sake, that the Bishop of Rome 
te successor of St. Peter; 

But St. Peter himself was not infallible. The Holy Ghost in 
Scripture says St. Peter was condemned, that he walked not up- 
rightly. 

Next, St. Peter was not irresponsible. 
sisted, he was publicly rebuked by St. Paul. 

St. Peter did not give laws to the Church. He did not claim 
dominion over her faith (2 Cor. i. 24). He did not act as a Lord 
over God's heritage (1 Pet. v. 3). No. Like a wise and chari- 
table man, he listened to the reproof of his brother Apostle; he 
thanked him for bis rebuke, and, almost with his dying breath, 
he referred to the Epistles of St. Paul, in which that rebuke is 
contained, and he acknowledged them to be Holy Scripture in- 
spired by the Holy Ghost (2 Pet. iii. 15, 16). 

The mode in which St. Peter erred at Antioch was, as has 
been said above, by imposing unjustifiable terms of communion. 
Notwithstanding the warning and instruction given by this ex- 
ample of St. Peter, the Bishops of Rome have erred in the same 
manner, though in a far greater degree. They have invented 
articles of doctrine contrary to the Word of God; they have 
framed and promulgated one very recently ‘,—that of the sinless- 
ness, original and actual, of the Blessed Virgin,—and they require 
all men to accept those articles at their bidding, on pain of ever- 
lasting damnation. 

St. Peter was betrayed into an error, but he speedily re- 
covered from it; and he blessed St. Paul, who rebuked and 
retrieved him. 

But the so-called successors of St. Peter have persisted in 
imposing unscriptural terms of communion for more than a 
thousand years. 

Nor is this all. Instead of confessing their errors, and 
instead of thanking and blessing those who have charitably 
pointed out those errors, and have laboured to bring them back 
to the Truth and to Christ, they have driven them from them, 
they have loaded them with contumelies and curses‘, and they 
have denounced them as heretics, and schismatics, and rebels; 
and they have declared to them and to us, that if we do not 
renounce our faith, and embrace their dogmas, we are no better 
than heathens, and cannot be saved °. 

Thus then the present chapter of this Epistle to the Galatian 
Churches, is fraught with Divine instruction to all in every age 
of the Church. St. Paul has solemnly declared with a reiterated 
warning, in this Epistle, that if any man, or even an angel from 
heaven, preach any thing besides the Gospel, which he preached 
and the Church received from him, he is to be accounted as 
accursed (Gal. i. 8, 9). They who imitate the Apostle in his 
zeal, his prudence, his wisdom, his courage, his charity, will share 
with him in his victory, through. the power of Christ which 
strengthened him, and will strengthen them; and they, through 
Christ’s merits, will be joined together bereafter to the company 
of Apostles, and Evangelists, and Saints, and Martyrs, in which 
St. Paul and St. Peter are, and to which all will come who tread 
in their steps. Cp. note below on 2 Pet. iii. 11—16. 


He was openly re- 


1 Sce below, the quotation from Hooker in note on Heb. xiii. 10. 


* The following are statements of their own claims, made by 
Bishops of Rome in their own words :— 


Pope Gregory VII.—‘ Solus Romanus Pontifex jure dicitur 
Univermlis, ‘Gnichie est nomen in mundo, Pape videlicet. Sen- 
tenta illius a nemine debet retractari; et ipse omnium solus re- 
tractare potest. Romana Erclesia sunquam erravil, et nunquam 
errare z.” These and other like assertions of Pope Gregor 
will be found in the Annals of Cardinal Baronius ad a.p. 1076, 
val. xi. p. 634, ed. Colon. 1609. 

Pope Innocent III., a.p. 1198 (Decret. Greg. ix. lib. iii. tit. viii. 
e 4). Secundum pienitudinem potestatis, de jure possumus contra 
jes dispensare.~* 

Pope Boniface VIII., a.pv. 1294,“ Subesse Romano Pontifici 


omni hamane creature pronunciamus omnino esse de necessitate salutis.” 
Extrav. Com. i. tit. vill. c. 1, p. 1159, ed. Lips. 1839. 
Pope Leo X. says, in his Bull, “ saad oh Domine,” a.p. 1520 
(in Bullario Romano v. p. 491, ed. Rom. 1743), ** Docuissemus eum 
luce clarids, Romanos Pontifices in suis canonibus et constitutionibus 
uas mordere nititur, runquam errdsse, quia juxta Prophetam nec in 
alaad resina nec medicus decét” (Jor. viii. 22) And he declares it 
heretical to say that the Pope cannot constitute articles of fuith— 
* stuluere articulos fidet.” Ibid. p. 489, 

4 Dec. 8, 1854. 

5 e.g. in the Bull, “In Cana Domini,” iterated by more than 
twenty aifferent Popes. It will be found in the Roman Bullarium, 
iv. p. 118, and Strettwelf, Libri Symbol. Eccl. Cath. ii. p. 355. 

6 In the Creed of Pope Pius 1V., imposed on all Roman Ecclesi- 
astics, with an assertion that none can be saved who do not believe it. 
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GALATIANS II. 1, 2. 
III. }°*A dvénrot Taddra, tis pas éBdoxavey ols car dhbarpovs "Inaois 


2" Tovro povov Gérw pabety ad’ spar, €€ épywv vouov Td IIvetpa édaBere, 


ach, 5. 7. 
‘ td > e an bg é . 
Xpioros wpoeypagy ev vty éotavpaevos ; 
b Acts 2. 38. 
& 8. 15. 
& 15. 8. A 29% 9 A , 
Eph.1.13.  €€ Gkons TiaTEws ; 


Ca. TIL. 1. 7 dvofro: TaAdra:} O foolish Galatians,—foolish 
as children. See next note, and v. 3. 

This bold language of reproof, in an Epistle sent to be circu- 
lated and read in the Churches of Galatia, affords a striking proof 
of St. Paul’s consciousness of his own Divine mission and autho- 
rity. And the preservation, and general reception, and universal 
dissemination of this Epistle, as divinely-inspired Scripture, is a 
strong testimony of, and tantamount to, s public recognition of 
that authority on the part of the primitive Churches, and of the 
Universal Church of Christ. 

This.testimony will appear still stronger, when it is borne in 
mind that this reproof, though addressed to the Galatians, yet 
was also no less a rebuke to the large and powerful contemporary 
party of Judaizers who had beguiled the Galatians and others into 
this foolishness. Cp. note below on Tit. i. 12, Kpires del evora:. 

— ¢Bdoxavey] bewitched; ‘fascinavit.’ Bdoxavos is, properly, 
one who is supposed to bewitch by the influence of an evil eye, 
particularly of envy and jealousy. Cp. Schol. Theocr. v. 13; 
vi. 39; and Virgil, Eclog. iii. 103, ‘‘ Nescio quis teneros oculus 
mihi fascinaft agnos.”? Aflian, H. A. i. 53, Baoxdyay dp0ada- 
pods puddrrecba. 

Hence the word Bacxalyw was applied to describe the opera- 
tions of Envy, which seem to be designated by ‘the evil eye’ in 
Matt. vi. 23; xx. 15. Cp. Horat. (1 Ep. xiv. 37), 


‘Non isthic obliguo oculo mea commods quisquam 
Limat ;”’ 
The Ancient Glossaries interpret Bacxalvyew by pboveiv. 
this meaning is doubtless intended here. 

For it must be remembered, that one of the strongest 
motives of the Judaizers to enforce the Levitical Law on the 
Galatians and other Gentile Christians, was Envy. 

They were jealous of the communication of the privileges of 
the Gospel to the Gentiles, without previous conformity to the 
Levitical Law. Our Lord had prophetically described their feel- 
ings and practice, in the character of the Elder Brother in the 
Parable of the Prodigal Son (see on Luke xv. 28), and the Apostle 
of the Gentiles often adverts to it. Hence Chrys. interprets rfs 
éBdonave here, by rls ép@dvnce: ‘who envied you?’ And S. 
Jerome, citing the passage of Virgil above quoted, observes, that 
the evil eye of Envy was supposed to be particularly injurious to 
the young ; and therefore the word was applicable to the ‘ teneros 
agnos’ of the Apostle, viz. to the Galatians as newly converted— 
his lambs in Christ. 

The comment of Primasius deserves mention here, as pre- 
paring the way for the true exposition. ‘+ Quis vos fascinavit ? 
Quis vobis invidit? In Greeco significantiis ponitur Bdoxavos, 
Jascinator Dicitur fascinus proprié infantibus nocere, et etati 
parvule.”” He then quotes Virgil, as above: ‘‘ Quomodo ergo 
tenera setas noceri dicitur fascino, sic etiam Galate in Christi 
fide nuper nutriti. Quis vos fascinavit, quibus tantum manifesta 
est passio Christi, me preedicante, ut Eum ante oculos vestros 
pendere putaretis ?’’ 

After ¢Bdonave E'z. adds, rf dAnOelg uh welOec@a, which 
words are not found in the best MSS. and Editions. S. Jerome 
testifies that they were in some copies in his days, but not in 
Origen’s MSS., and that he therefore did not insert them in his 
gia a They are, doubtless, an explanatory gloss, derived 

m v. 7. 

— ols nar’ SpOadruods “Inaots Xpiords xpoeypdgn ey dpiv 
éoravpwpudvos ;) before whose eyes Jesus Christ was plainly wrilien 
in you,—crucified. xpoeypdgn may mean, was wrilien before- 
time (Rom. xv. 4. Eph. iii. 3), but it seems rather to signify, was 
openly written, as it were, in large letiers, so that ‘ he may run 
that readeth it,” as the prophet Habakkuk says, whose words St. 
Paul seems to have bad in bis mind when he wrote this Epistle on 
the doctrine of Justification by Faith. See below on vi. 11. 

Remark the order of the words, which may be an aid in 
clearing up the sense of this difficult passage. 

I. It is to be explained by reference to the words which 
precede it,— 

Who bewitched you with his envious eye,—you, who had 
Jesus Christ plainly and openly written before your own eyes, in 
you; and who therefore ought to have been proof against his 
bewitching influence ? 

This being borne in mind, we may next observe, 

II. That the sentence seems to contain a double allusion ; 

(1) To a Heathen practice. 


And 


(2) To a Jewish one. 

(1) To a Heathen practice. In order to guard children and 
even grown-up persons, against the influence of the evil eye, cer- 
tain objects were attached to their persons, as amtslels (called 
weplarta, wepidupara), being tied round them. See Ernesti on 
Xenophon, Mem. Socr. ii. 6. 3, and the Commentators on Vergil, 
Eclog. vii. 25—27, ‘‘ Baccare frontem cingite,”’ &c. 

This practice is still retained in Greece and Italy: and it is 
worthy of remark, that certain scrolls of portions of the Scrip. 
dures are sometimes used for this purpose, which are visibly fore- 
written (xpoyeypazpéva) to guard the wearer against the eril 
eye. Cp. Bingham (Antiq. xvi. 5), who says that ‘‘ many Chris- 
tians made use of charms and amulets, which they called pericm- 
mata and phylacteria, pendants and preservatives. These were 
made of ribands with a text of Scripture.” See Conc. Laodie. 
Can. 36. And Chrys. (Hom. 73 in Matth.) speaks of women 
who made phylacteries of the Gospels to hang about their necks, 
And see Basii, in Ps. 45. Epiphan. Her. 15, de Phariseis. 

(2) To a Jewish practice. 

The Jews were commanded to have certain precepts of Scrip- 
ture, as it were, written before fheir eyes. See Deut. wi 8: 
‘‘ Thou shalt bind them fora sign upon thine hand, and they shall 
be as frontlets between thine eyes.” See also Exod. xiii. 16, and 
Deut. xi. 18. 

Interpreting this precept literally, the more rigid Jews, such 
as the Judaizers of Galatia, wore, accordingly, certain texts of 
Scripture upon the forehead, between the eyes. These texts were 
Exod, xiii. 1. 10, LI—16. Deut. v. 4—9; xi. 13-2]. See 
Jahn, Archeol. Bibl. § 319. And they derived their Hebrew 
name from this circumstance. These parchment scrolls of Scrip- 
ture, thus bound between the eyes, were called guAaxr#pia, pre- 
servatives, amulets. See on Matt. xxiii. 5. 

These considerations may enable us to explain St. Paul's 
meaning as fullows; 

O foolish Galatians,—foolish as children,—who was it that 
bewitched you with his evil eye of jealousy? who envied you the 
liberty of Christ, and desired to spoil you of it? who beguiled 
you, my little children (Gal. iv. 19), whom I was rearing up 3 
a father, into men in Christ? who beguiled you back into Jadaism, 
with its rites and ceremonies and external observances? Your 
false teachers who so deal with you, would have written and 
bound before your eyes the scrolls of the Law; they would bare 
laid upon you its outward fringes and phylacteries, and thos 
would have entangled you in bondage. Who envied you the 
liberty of the Gospel, which I, your Apostle, preached to you? 
who bewitched you, before whose eyes was written and bound by 
me, a8 your true scriptural scroll, your frontlet of Faith, your 
Spiritual Phylactery, Cunist Cruciriep; and whom I had 
thus guarded, as I thought, against all the envious fascination of 
your spiritual enemies ? 

Let us now consider the remainder of the sentence; 

— dy duiv doravpwpévos}] ey duiy is omitted by some MSS, 
and rejected by Lachm.; but is rightly retained by Tisch., 
Meyer, Ellicott, Alford. 

It is to be explained from the considerations just stated ; 

The PAylactery, which was written and bound by me before 
your eyes, was not an oufward one, on your forebead,—like that 
of your Judaizing deceivers,—but it was an internal one, é Suir, 
in your hearfs,—a frontlet between the inner eyes of your Faith; 
it was Jesus Christ within you,—and that crucified. He was 
openly written forth in you, when He was preached to you by me, 
and you publicly professed your faith in Him at your baptism. 
and you were made members of Him, and sons of God by adoptwn 
in Him. On the words dy duiv, in animis vestris, cp. Winer, 
§ 22, p. 134. 

The words éy Syiy, in you, are to be joined with spocypdg7 
and derive additional light from what he had just said, (7 dv dol 
Xpiords, Christ liveth in me (ii. 20); eoravpepévos, 
is reserved as the emphatic word for the last place in the s2- 
tence. Cp. 1 Cor. ii. 2, and on Acts vii. 43, p. 35. 

2. 1d [vedua dadBere] Received ye the Spirit from the 
works of the Law, or from the hearing of Faith ? ; 

Did the spiritual gifts then bestowed upon you in id bapusm, 
in the speaking of tongues, proceed from any words of the Levitical 
Law, and not from the hearing of Faith? the hearing, not oaly 
the outward ear, but from the inner hearing, the spiritual hearkeo- 
ing, of Faith? Cp. Theodoret and Chrys. 

"Axoh is not passire here; it does nut mean the thing Acord, 
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the xhpvyua, or Gospel; bat it is the spiritual faculty and func- 
tion of hearing ; and dxoh alorews is the hearing ear of Faith, 
which listens attentively to the command of Christ, ‘‘ He that 
hath ears to hear, let him hear.” So dxoh, ear, Matt. xiii. 14. 
Mark vii. 35. Luke vii. 1. Acts xvii. 20; xxviii. 26. 1 Cor. 
xii. 17. Heb.v. 11. Cp. note on 1 Thess. ii. 13. 

$. OSres dvdnrol tore] So foolish are ye? These sentences 
are like so many aculei, darted rapidly forth in a volley from the 
heart of the Apostle, in the vehement emotion of his indignation 
and love. Each of them contains a separate argument, and 
affords matter for special consideration. They are therefore 
printed separately. 

4 Togavra éxdbere eixi] suffered ye so many things in vain? 


Ye saffered afflictions for the Gospel, and not for the Law. If 


now ye go back to the Law, these sufferings will have been in 
vaiu. But if ye go forward in the Gospel they will not be in 
vain, bat will lead you to glory. Will you allow any to take 
away from you your heavenly crown? Theodoret, Jerome, Chrys. 

— df ye xa) cixi] if really even in vain. If, which I cannot 
imagine possible, ye even allow your sufferings to have been 
wasted on nothing ; which will not be the case if you return, as [ 
trust you will, to a better mind. Chrys., By. Fell. 

5. ‘O éwixopryar ipuiy 1rd Myvetua x.7.A.] A return tothe ar- 
gunent ine. 2. He who ministereth to you the Holy Spirit, 
and worketh wonders wilhkin you (viz. Almighty God), doeth 
a é¢ as a fruit growing oud of the Law, or of the hearing of 

aith ? 

On your conversion to Christ, God gave you extraordinary 
gifts (xaplopara), tongues, &c., and He is ever bestowing upon 
you ordinery graces, love, joy, the fruits of the Holy Ghost, 
and thus He has sealed your profession of Faith. But He never 
operates in this marvellous manner on any who rest their hopes 
of salvation on the Levitical Dispensation, apart from Christ. 

Thus, by His own working within you, He testified to you 
that Justification is to be sought and obtained by Faith in Christ, 
and not by the deeds of the Law. 

6. xatéss ‘ABpadu] as Abraham. An answer to a supposed ob- 
jection, viz. 

How can it be said that Justification is never given by God 
except as a fruit of Faith in Christ ? 

Was not the Patriarch Abraham justified ? 

Yes, bat it was by Faith, as the Law itself testifies. (Gen. 
rv.6.) There is but one way of Justification to any, viz. by 
Faith in Christ ; and all who are justified are justified in this way. 
See Acts iv. 12. Heb. xiii. 7, 8. 

Abrabam believed in Christ fo come; you believe in Christ 
heving come. The seasons of the Church vary, but not her Faith. 
See S. Aug. Tract. in Joann. xiv. iii. p. 2131, ‘‘ Ante adventum 
Domini Nostri Jesu Christi, quo humilis venit in carne, pre- 
ceserunt justi, sic in Eum credentes venfurum, quomodo nos 
credimus in Eum qui venté. Tempora variata sunt, non Fides, 
Diversis quidem temporibus, sed per unum fidei ostium videmus 
ingressos.” See also S. Aug. ii. pp. 415. 420, and S. Irenaeus, 
iv. 5. 4, who says, “‘ We, having the same faith as Abraham had, 

bearing the cross, as Isaac did the wood, follow Abraham.” 
For mankind had already been taught in Abraham to follow the 
Word of God—Christ. Abraham in his Faith followed the com- 
mand of the Word of God. He with a willing mind gave up his 
only-begotten son as a sacrifice to God, that God might be pleased 
to give ap His own Only-begotten as a sacrifice for our redemp- 
tion. Thus Abrabam, who was a Prophet, and who saw in the 
Spirit the Day of Christ (John viii. 56) and the dispensation of 
His Passion, by Whom (viz. Christ) he also, and all they who 
believe as he believed, would begin to be saved, greatly rejoiced. 

The Faith of the holy men of the Ancient Church before 
the coming of Christ, is clearly expressed by the father of the 

Vou. I1.—Parr Ill. 


Baptist in Luke i. 68—79, and in the song of Simeon, Luke ii. 
25--32. See also below on Heb. xi. 19, and the Essay in Bp. 
Barlow's Remains, pp. 5882—592, “* Patres sub antiquo foedere per 
Christi mortem salutem sunt consecuti,’”’ and the XXXIX Ar- 
ticles, Art. vii., ‘‘ Both in the Old and New Testament ever- 
lasting life is offered to mankind by Christ; wherefore they are 
not to be heard which feign that the Old Fathers did look only 
for transitory promises.’’ In the words of Hooker (i. 2. 4—8), 
‘‘The invisible Church consisteth only of true Israelites, true 
sons of Abraham, true servants and saints of God.” 

— drdoyloOy—dixcaoctyny] it was accounted to him for 
righteousness. See on Rom. iv. 1—11, where the argument is 
expanded. 

1. Tudéoxere] know ye. ‘Cognoscite,’ Jren. iv. 21, but he 
has ‘ cognoscitis,’ v. 32. The former, Know ye, is preferable; and 
so the Vulyale, and Syriac and English Versions, and Ellicott. 

— ol dx alarews] they who spring (ex) out of Faith, as their 
root, as opposed to those who are éx yéuov. See on Rom. iii. 26; 
iv. 14. 16; v. 1; x. 6, and below, vv. 8, 9. 12. 22. 24, and who 
springing owt of st, depend on i¢ (a common sense of éx, see 
Winer, p. 329), and bring forth fruit from: it. 

— ovroi—viol "ABpadu] they and not the literal Israel—are 
true sons of Abraham. See vi. 16. 

8. +a fn] the Gentiles, emphatic: an answer to another ob- 
jection tacitly supposed; that though Adraham was justified by 
faith, yet, as he was the Father of the Jews, the Heathen had no 
right to expect to be justified as Ae was. 

This objection is likewise answered by the Apostle from the 
Law itself (Gen. xii. 3; xviii. 18; xxii. 18; xxvi. 4), proclaiming 
that, not the Jews only, but all Nations, would be blessed in him. 
And therefore all, of sehatever nation, who believe as he did, are 
justified with the believing Abraham (civ rg morg 'ABpadu). See 
Irenaeus, iv. 2). 

10. “Oco: ydp) For as many as are of (i.e. spring out of, as 
their root) the works of the Law, are under a curse. A new 
argument. ° 

Not only does justification (i. e. acquittal with God) not 
come from the Law, but they who spring out of the Law as éheir 
roof, and grow upon it, as the stem of their inner life, are under a 
Curse ; for the Law requires perfect Obedience, and denounces 
malediction on those who do not confinue in Obedience to all 
the commandments of the Law (Deut. xxvii. 26. Cp. Surenhus. 
p. 569), a condition which no one has ever fulfilled, as the Book 
of the Law itself declares, which pronounces a// men to be sinners. 
See the quotations from the Old Testament cited by the Apoatle 
in Rom. iii. 10-19. And therefore the Old Testament (to which 
the Judaizers themselves appeal) points nof to the Law as afford- 
ing any hope of Justification to man, but expressly declares that 
the just shall live by Faith, or, as the Hebrew literally signifies, 
the just shall live by Ais faith ira ii. 4. See on Rom. i. 17); 
whence it is evident that é« wlorews is to be construed with (4- 
cera: and not with dixaios. 

— 8r:) Notin Els., but in the best MSS, and Editions. 

— "Esixatdparos] The Law itself declares that ‘ Cursed is 
every one that continueth not in all things which are written in 
the Book of the Law to do them.” 

_ It may be objected— 

Was not the Law therefore an evil, inasmuch as no one 
coudd obey it in all things, and inasmuch as it declares all to be 
cursed who do noé obey it ? 

No. The Law was holy, just, and good (Rom. vii. 12). It 
did not make men to be accursed, but it showed all men to be 
sinners (see on Rom. v. 20; vii. 7—I3), and therefore under a 
curee, and liable to death, the wages of sin. 

It proved, therefore, that they must look elsewhere for help, 
and not to themselves. The Law corrected their pride and self. 
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sufficiency, and demonstrated their need of a Redeemer whose 
sacrifice for sin was pre-announced in the Scriptures of the Old 
Testament, and was prefigured in all the Ritual of the Law; and 
thus the Law itself prepared the way for the Gospel. 

And all the holy men who lived before the Law (such as 
Abraham), and under the Law (us David), were candidates for s 
blessing, and were not subject toa curse, because they did look 
for justification to Him Who was promised even to Adam after 
the Fall (Gen. iii. 15). See above on v. 6, below on vg. 21. 

12. 4 xochocas) he who performed the Law shall live in it. See 
Levit. xviii. 5, where the original signifies, ‘which things if a 
man do, he shall live by them.’? Whence the Jewish Rabbis 
argued that the Law offered life. True: but it did not give the 
grace to do those things which were requisite to attain life; and 
it pronounced that he who did nof do them was under a curse 
(Deut. xxvii. 26. Cp. Surenhus. p. 572). “AvOpwros is added in 
Elz. after avra, and is in LXX, but not in the original Hebrew, 
nor in A, B, C, D¥, F, G** here, and is rejected by Griesbach, 
Seholz, Lach., Tisch., Meyer, Ellicott, Alf. 

13. étyydpacer] redeemed us from or out of. The aorist is 
important to be observed, as intimating that the redemption was 
effected by one aci, i. e. by the shedding of His blood paid as 
the price (rizh, Adrpov) of our ransom, when He became a curse 
for us by dying on the cross. See 1 Pet. i. 18, 19. 2 Pet. ii. }. 
Rev. v. 9. Bp. Pearson on the Creed, Art. x. p. 680, note. 

— huas) us. Limited to the Jews by some Expositors ; 

Bat this seems to be a defective view of the sentence. 

It is true that the Moral Law, as promulgated by Moses to 
the Jews, obliged them in a special manner, even by that peculiar 
promulgation. But that promulgation was in fact only a republi- 
cation of the original principles of Morals, and primitive Natural 
Law, which oblige, aud always have obliged, ali Mankind. See 
on Rom. v. 13. 

And as Disobedience to God’s Law subjects him who dis- 
obeys to a curse, and as no man has perfectly fulfilled the moral 
Law. given before the Sinaitic dispensation, and coeval with man’s 
very existence, therefore a// Mankind are by nature, as well as by 
the express declaration of the Levitical Law, under God’s male- 
diction. 

Besides, in the ages which intervened between the publication 
of the Law and the Gospel, the Moral Law of the Decalogue 
being up to that time the on/y written Revelation of Moral Law, 
that Moral Law obliged ali to whom it was made known, and all 
were bound to accept it, with all its commands to obey, and all its 
denunciations for disobedience. 

Consequently St. Paul here, in quoting Deut. xxvii. 26, re- 
cites the words thus, ‘“‘ Cursed is every one who continueth not in 
all that is written in this Book of the Law to do them.” 

Therefore Christ by His death redeemed ali, and not the 
Jews only, from the curse of the Law. 

Therefore, in saying that Christ redeemed us from the curse 
of the Law, St. Paul means that he redeemed the Gentile Ga- 
latians as well as himself; that he redeemed a/l mankind, even 
Abraham himself and the Patriarchs, who lived before the Law 
was given. 

. This is the language of Christian Antiquity; see Justin 
Martyr (Dialog. c. Tryph. capp. 94—96), who says that “all 
mankind was liable to the curse according to the Law of Moses, 
which says, ‘Cursed is whosoever,’ &c. (Deut. xxvii. 26.)’’ The 
Father of all willed that His own Anointed should take on Him- 
self the Curse due to all Mankind, well knowing that He would 
raise Him from the Dead. 

Why, therefore, do ye Jews speak as if He were cursed, and 
not rather weep for yourselves who crucified Him ? 

S. Jerome also says here, ‘' Patriarchas de maledicto ‘legis 
redemit Christus ;” and Theodore(, ‘‘ When all were under the 
curse of the Law, Christ redeemed us from it.”” And so Pri- 
masius, ‘* Redemit noe Christus de maledicto legis, quod peccan- 
tibus constitutum est.” 

This is also the language of our own best Divines ; 

Christ hath redeemed us from that general curse which lay 
upon all men for the breach of any part of the Law, by taking 
upon Himself that particular curse which underwent a certain 
panishment of the Law (Deut. xxi. 23). Bp. Pearson on the 
Creed, p. 39. 

To which may be added the following clear statement :— 

The Law of Moses, as a Rule, only showeth us what is good 


and evil, what we are to do, and not to do. He hath showed 
thee, O man, what is good, and what doth the Lord reguire of 
thee (Micah vi. 8), without any condition annexed either of reward 
if we observe it, or of punishment if we transgress it ; 

Bat the Law, as a Covenant, exacteth punctual and personal 
performance of every thing that is contained therein, with a con- 
dition annexed of God's acceptance, and of blessing if we perform 
it to the full, but of His wrath and curse upon us if we fail in any 
thing ; 

Now, by reason of transgression, we having ali broken that 
Covenant, the Law hath its work upon os, and involveth us all 
in the curse (Gal. iii. 10); 80 as by the covenant of the Law no 
Jlesh living can be justified (ibid. 11); 

Then cometh in Christ, Who, subjecting Himself for our 
sakes to the Covenant of the Law, first fulfilleth it in His own 
person, but in our behalf as our Surety, and then disannulleth it, 
and instead thereof establisheth a befier covenant for us (Heb. 
viti. 6), even the covenant of Grace. So that now as many as 
believe are free from the Covenant of the Law, and from the curse 
of the Law, and set under a covenané of Grace, and under pro- 
mises of Grace. 

There is a translation of the Covenant, but what is all this 
tothe Rule? That still is where it was, even as the nature of 
good and evil is still the same as it was. And the Law, considered 
as a Ru/e, can no more be abolished or changed, than can the 
nature of good and evil be abolished or changed. 

It is our singular comfort then, and the happiest fruit of our 
Christian Liberty, that we are freed by Christ, and, through faith 
in Him, from the Covenant and Curse of the Law: but we must 
know that it is our duty, notwithstanding the Liberty that we 
have in Christ, to frame our lives and conversations according to 
the itule of the Law, which if we shall neglect under the pretence 
of Christian Liberty, we must answer for both, both for neglect- 
ing our duty, and for abusing our Liberty. By. Sanderson (iii. 
p- 295). See also below on 2 Cor. v. 21. 

— yevduevos bxtp ipawv xardpal] having become a curse 
Sor us. ; 
; Allg Curses pronounced in the Law are here referred to by 
t. Paul. 

1. “ Cursed is every one that continueth not in all things 
written in this book to do them.’’ Deut. xxvii. 26, LXX. 

2. “‘ Cursed is he that hangeth on a tree.” Deut. xxi. 23, 
LXX. Cp. Surenhus. p. 572. 

All mankind was liable to the former curse. 

How was it to be removed ? 

(1) He who was to remove it must not himself be liable to it. 
He who was to be a substitute for the guiléy must himself be in- 
nocent. He who was to suffer in the atead of the disobedient 
must himself be obedient in all things. 

(2) He who was to be the substitute for al] must bave the 
common nature of all, He must nof take the person of one indi- 
vidual man (such as Abraham, Moses, Elias), but He must take 
the na/ure of all, and sum up al! mankind in himself. 

(3) He who was to do more than counterbalance the weight 
of the sins of aii must have infinite merits of His own, in order 
that the Scale of Divine Justice may preponderate in their favour. 
And nothing that is not divine is infinite. In order, therefore, 
that He may be able to euffer for sin, he must be Auman; and in 
order that He may be able to take away the sins of all, and to 
satigfy God’s Justice for them, He must be Divine. ; 

(4) In order that He may remove the curse pronounced in 
the Law of God for disobedience, He must undergo that punish- 
ment which is specially declared in that Law to be the curse of 

od 


(5) That punishment is ‘‘ hanging on a tree.”? Thai is spe- 
cially called in the Law ‘ the Curse of God.’’ Deut. xxi. 23. 

By undergoing this curse for us, Christ, He Who is God 
from everlasting, and Who became Emmanuel, God with us, God 
in our flesh, uniting together the two Natures—the Divine and 
the Human—in His one Person,—Christ Jesus, redeemed us 
from the Curse of the Law. As Chrys. says here, ofres Thy 
xatdpay Sefduewos ris xardpas é&AAagter. Thus, having ac- 
cepted the Curse, He liberated us from it. ; 

This passage of St. Paul must be read with reverential cau- 
tion, lest we fall into the Marcionite heresy (revived in part by 
the Sucinians), which imputes vindictive injustice and cruelty to 
the Divine Author of the Law, ia laying a curse on the innocent 
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and holy Jesus dying for us on the Cross, and thus endeavours to 
bring the Old Testament into antagonism with the New. See 
S. Jerome here, who says, “Subrepit in hoc loco Marcion de 
potestate Crestoris, quem sanguinarium infamat, et vindicem, 
ssserens nos redemptos esse per Christum, qui alferius boni Dei 
filias sit.” Cp. Tertullian, c. Marcion. v. 3. : 

In order to avoid this deadly heresy we must bear in mind 
whal it was in Christ that was the object of God’s malediction. 

He was made or became a curse for us; But how ? 

Not in His Divine Nature: for in that He did not suffer. 
Not in His spotless Holiness and perfect obedience ; for in that 
He was blessed, and most blessed in His death. And therefore 
at His glorious Transfiguration, Moses and Elias, the Represen- 
tatives of the Law and the Propheis, spake specially of His 

Death, and the heavenly Voice came then from God the Father, 
“This is wy beloved Son, in Whom I am well pleased.” Luke ix. 
35. Matt. xvii. 5. 

What then was it in which He became a curse? In that 
mortal nature in which He died; that is, in our nature. And 
whence was its mortality? From Sin. It was the penalty of the 
smof Adam. The malediction of that penalty it was (says Au- 
gustine in his exposition here) which our Lord took on Himself 
when He bare our sins in His own body on the tree (1 Pet. ii. 
24), ‘‘ Non ergo confumelia in Dominum putanda est, quod male- 
dictus est appellatus qui pendet in ligno.” For (as Augustine 
well adds) no one would be startled by this saying, When Christ 
died, Death was cursed ; and what was it but the Death of Christ 
which hung on the Tree, in order that by dying He might conquer 
Desth? That was cursed which was also conquered. 

See also Primasius here, who well says, ‘‘ Reum non facit 
poena sed causa. Christus, cui non erat causa crucis et maledicti, 
pro nobis maledictum subiit, quia omnes rei eramus mortis, et 
dediti ligno, quia maledicti, quippe qui non permansimus in om- 

mbus que scripta sunt in libro Legis. Usanaus enim Lex 
eadem scripserat Maledictum.’’ 

So again, if we were to say that, when He was crucified, Sin 
was cursed, who would be staggered? And what was it that 
hung on the tree? The Sin of our Old Man, the First Adam. 
Whence the Apostle did not hesitate to say that God made Him 
to be sin for us, who knew no sin (2 Cor. v. 21), in order that He 
might condemn sin (Rom. viii. 3), and so our old man be crucified 
with Christ, that the body of sin might be destroyed, that we 
might not serve sin (Rom. vi. 6). 

It was therefore Mankind, summed up in Christ, that was 
under the Curse when He hung upon the Tree, in order that He 
might redeem Mankind from the Curse. . 

The Worp became Flesh (Jobn i. 14), and by becoming 
flesh without sin, took on Him the curse due to sinful flesh. He 
became a curse, in order that in Him, the promised seed of Abra- 
ham, all nations might be for ever blessed. Seo v. 14. 


The reasoning of the Apostle in the Gospel had already been 
visibly represented by Moses under the Law. 

Moses was commanded by God to make the serpent of brass, 
and to set it up on a pole, in order that it might heal those who 
were bitten by the Serpents of fire. Num. xxi. 9. 

The Serpent was the cause of Man’s fall and death. Fitly 
then was the Serpent reared on the pole as an emblem of Death. 
In that type of the brazen serpent Christ hung on the Cross. 
Who (says Augustine) would be perplexed by the words, Cursed 
is the Serpent that hangeth on the Tree? And yet the Serpent 
on the Tree prefigured Christ on the Cross; as Christ Himself 
has taught us (John iii. 14), as Moses lifted up the Serpent in 
the wilderness, 20 must also the Son of Man be lifted up, that 
whosoever believeth on Him should not perish, but have ever- 
lasting life. ‘ 

God forbid that we should imagine that when Moses lifted 
up the serpent on the pole as a figure of Christ he did this in dis. 
honour to Christ. No; he recognized in Christ on the Cross 

md saved, as he saw in the serpent on the cross mankind 


H 


Therefore let us not wonder that by a Curse He overcame 
the Curse, Who conquered Death by Death, and Sin by Sin, and 
the Serpent by the Serpent. He triumphed over all these by the 


And may we not say that the Second Adam at His Death 
made the Curse to recoil on the Serpent who was cursed at the 
fail of the first Adam (Gen. iii. 14)? For then the Devil was 
canght in his own sosre. Then Satan was crucified. He was put 
to open shame. He hung nailed to the Cross. Christ spoiled and 
triumphed over him in it (Col. ii. 15, see note). Then the Ser- 
pent of fre was lifted up on the pole; then, in the fullest sense 


of the words, was fulfilled the Scripture, Cursed is he that 
hangeth on a Tree. 

One of the main practical inferences from these truths may 
be stated as follows:—How much reason have we to abominate 
our sine, which were the principal causes of the Crucifixion of 
Christ! He was delivered for our offences (Rom. iv. 25. 2 Cor. 
v. 21). They were indeed the traitors which, by the hands of 
Judas, delivered Him up. He that knew no sin waa made sin 
Jor us; that is, was accursed, was condemned, was executed as a 
sinner for us. It was therefore we who by our sins did impeach 
Him ; the Jewish priests were but our advocates; we by them did 
adjudge and sentence Him. Pilate (against his will and con- 
science) was but our spokesman; we by him did inflict that 
punishment on Him, the Roman executioners were but our agents 
therein. He became a curse for us (Gal. iii. 13); that is, all the 
mockery, derision, and contumely He endured did proceed from 
us. The Jewish people were but proxies acting our parts; our 
sins were they which cried out Crucifige (crucify Him, crucify 
Him), with clamours more loud, and more effectual, than did all 
the Jewish rabble. He was wounded for our transgressions, He 
was bruised for our iniguities (Isa. liii. 5). It was they, which 
by the hands of the fierce soldiers, and of the rude populacy, as 
by senseless engines, did buffet and scourge Him; they, by the 
nails and thorns, did pierce His flesh and rend His sacred body : 
upon them, therefore, it is most just and fit that we should turn 
our hatred, that we should discharge our indignation. Dr. Barrow 
(Sermon on the Crucifixion, vol. iv. p. 593). 

— "Emxardparos—{vAov] Cursed is every one that hangeth on 
a tree. From Deut. xxi. 23. See the foregoing note. 

(1) Observe the wonderful providence of God, 80 ordering the 
circumstances of Christ’s Death, that though the power of life 
and death had been then taken away by the Romans from the 
Jews, and therefore it was not probable, humanly speaking, that 
He should suffer any punishment at their hand according ¢o their 
Law, yet it was so disposed that He suffered precisely that death 
which was declared in that Law to have in it the particular cha- 
racteristic to which the Curse belonged, namely, that of hanging 
on a tree. And the Jews themselves to this day fulfil the pro- 
phecy written in their Law concerning Christ, to which St. Paul 
here refers, even when they think to cast on Christ the greatest 
ignominy, as they do when they call Christ by the very name used 
by Moses 499 (/alui) Deut. xxi. 23, and call Christians yona “3 
“the servants of the hanged one,” as Trypho the Jew objects to 
Justin Martyr (Dialog. 32), ‘‘ Your Christ was so di as to 
be subjected to the lowest curse (rj éoxdrp kardpg) of the Law of 
God, for He was crucified.” See the answers of Justin Martyr, 
ibid. c. 94—96, and Bp. Pearson on the Creed, Art. iv. p. 392, 
and note. 

(2) The Christian rejoices in this reproach as a proof of the 
truth of the Gospel, and as an assurance of the bleasings derived 
from the death of Christ. ‘“‘Ille pependit in Jigno ut peccatum 
quod nos commiseramus in ligno scientise boni et mali, ligno de- 
leret appensus.” The second Adam hung on the tree in Calvary, 
in order that by hanging on the tree He might abolish the sin 
committed by us in the first Adam, when he ate of the fruit of 
the tree of good and evil in Paradise. He was made e curse for 
us (‘factus, non natus’) that the blessings promised to Abraham 
might be poured forth Him on the nations, and the promise 
of the Holy Ghost might be fulfilled in us, through faith fn Him 
like the faith of Abraham. 

(3) Hence an ancient Father argues the necessity of Christ’s 
Death, and the propriety of the manner of it, i. e. by erucifirion, 
“For if He came to bear the curse to which we were subject, 
how could He bave become a curse for us unless He had died by 
that death which is cursed, and 80 declared to be in Scripture, 
i.e. by crucifixion? For it is written, Cursed is every one that 
hangeth on a tree.”’ 

Since also the Lord’s death is the ransom for all, and by 
that death the wall of partition is broken down, and the Gentiles 
are called to God, how could He so well have called us unless He 
was crucified? For there on the Cross He extends His hands to 
all, and calls all; as He Himself says, ‘‘ When I shall be lifted 
up, I will draw all men to Myself.” John xii. 32. See on Eph. 
iii. 18. Athanasius (de Incarn. § 24, p. oh 

(4) Another remarkable conformity of the prophetical re- 
ference in Deut. xxi. 23 to Christ, may be here noticed. 

It is there declared that the person executed by Aanging on 
a tree should not remain aii night on the tree. 

But, humanly speaking, it was very unlikely that Christ, 
being crucified, should be faken down at all from the tree, and 
much more on the day of the crucifizion. 

For crucifixion was a ——- punishment, and_part of ita 
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enormity and ignominy was that the bodies of those who were 
crucified remained to be devoured by fowls of the air on the 
cross. Hence “Non pasces in cruce corvos.’”” Horat. 1 Ep. 
xvi. 48. Cp. Juvenal xiv. 77. 

So it would have been with Christ crucified, if Divine Pro- 
vidence had not intervened to order all things in the Crucifixion, 
so that all the Prophecies concerning it might be fulfilled, even 
by the hands of those who crucified Christ. 

If He had been crucified on some ordinary day, and not on 
the day before that great High Day, the Sabbath of the Passover, 
the Jews would have been as eager that He should remain on 
the Cross, for the contumelious derision of Him and His Gospel, 
and for the terror of His disciples and friends, and for their own 
triumph, as they were earnest with Pilate that He should not 
remain, but be faken down from the Cross. (John xix. 31.) 

Thus, in crucifying Him, and taking Him down from the 
cross, they proved unconsciously that He whom they crucified is 
the Messiah, and that it was He Who, bearing the curse of the 
rei has taken away that curse from all who believe and obey 

im. 

15. xara bvOpwrov) according to man, i.e. by a familiar illus- 
tration taken from Auman affairs, and not from divine things. 
Chrys., Theodoret. Cp. Rom. vi. 19. 

e — Buws] even. See 1 Cor. xiv. 7. Winer, p. 489. 

— beret 9 éxidiardocera:) cancels, or adds new codicils to 
his twilZ, or new conditions to his covenant. A:a4xn may mean 
either. See on Matt. xxvi. 28. So the Rabbis acknowledged. 
See the authorities in Wetstein. Cp. Heb. ix. 16. 

"Emiiiardocera: is rendered by superordinat by Tertullian 
(c. Marcion. v. 4), where he expounds this passage, and refutes 
the Antinomian objections of Marcion, who tampered with it. 

16. é2h4@ncay] were spoken, vivd voce, by God Himself to 
Abraham. Here is a proof of the superiority of the Promises 
over the Law, which was wrilten, and delivered mediately, through 
Angels and Moses, to the People. 

— ob Aéye: xal Trois owdppactw, &s dx) TOAAGY, K.T.A.] It has 
been alleged by some modern Expositors that this is a mere play 
upon words, and a Rabbinical sophism. 

Let us examine the Apostle’s argument. God made two pro- 
mises to Abraham and to his seed. 

(1) 1 will give the land (the promised land, the type of the 
heavenly inheritance) to thee and to éhy seed for ever. Gen. xiii. 
15. See also Gen. xii. 7; xv. 18; xvii. 8. 

(2) I will establish My covenant between Me and thee, and 
thy seed after thee, in their generations, for an everlasting cove- 
nant, fo be a God unto thee, and to thy seed after thee (Gen. 
xvii. 7. 9), and I will be their God. 

Now what the Apostle observes here as remarkable is, that 
Almighty God, in promising these blessings to Abraham’s pos- 
terity, always uses a singular noun, seed, yt} (sera), semen, and 
never a plural. 

' His argument therefore is, that the promise is made to the 
progeny of Abraham, not scatfered in a plurality of families, but 
collected into one. The promise is made to the seed, not as dis- 
persed and disseminated (which it is the characteristic of seed 
to be, and which the very name of seed implies), but as united, 
as one. 

If it be objected (as it is by some) that it was not according 
to the genius of the Hebrew language to use yy: (semen, seed) 
in the pleral number, then it may be replied, 

(1) That this is not strictly true. See 1 Sam. viii. 15, where 
the plural occurs. And the word is sometimes ysed in the sin- 
gular for an individual person, Gen. iii. 15, where it is spoken of 
Christ; and cp. Surenhus. p. 574. 

(2) Almighty God in delivering this promise to the Father 
of the faithful, was not tied to the use of any particular word, and 
therefore not of the word seed, but might have said to Abraham 


that He would give the promised blessing to him and to all his 
descendants. 

But He always uses the word seed. He chose to use a word 
which is almost always singular; and the Apostle thence argues 
that He marked the oneness of the seed, and infers that there is a 
Divine meaning in this use. 

What, then, is that meaning? 

He declares it to be this, that they to whom the promise is 
made in Abraham were to have a certain unify, although they 
were to be as numerous as the stars of heaven and as the sand of 
the sea-shore (Gen. xv. 5; xxii. 17; xxxii. 12), that they could 
not be counted for multitude, and yet be only az one. 
ae seemed a paradox, yet this has been punctually ful- 

It has no¢ been fulfilled in the literal Israel. The Jews are 
scattered abroad like seeds in an innumerable plurality in all 
parts of the world. The very name given in the Apostolic Age 
(see on John vii. 35, and on Acts ii. 9—11) to the scattered 
seeds of their Tribes, 3:acwopal, dispersions, was a national 
witness to that distracted plurality. 

But the Promise was a Divine Promise, and it has therefore 
a fulfilment. 

The fulfilment (says the Apostle) isin Christ. He gathers 
together in one, ali the children of the faithful Abraham, wher- 
ever they are. The Holy Spirit Himself declared this, when He 
said, that the reason of Christ’s death was, that He should “ 
together into one the children of God that were scatlered abroad ’’ 
(Wa 7a réxva Tov Ocot 74 Sitecxoprigpéva cuvaydyy eis zy, 
John xi. 52). 

7 iad then Christ gathered together all in one? and if so, 
ow 

He, the Second Adam, the Father of the regenerate race, has 
incorporated fogether in one, in His own mystical body, all of 
every kindred and language, who hold the ‘ one Lord, one Faith, 
one Baptism."’ They are all one family—one seed—one new 
man in Him (Eph. iv. 5). 

This is the great truth which the Apostle proceeds to declare 
in what follows (v. 26—29), ‘‘ Ye are all children of God, through 
JSaith in Christ ; for as many of you as were baptized into Christ 
have put on Christ; ye are all one man (efs) in Christ Jesus; 
and if ye are Christ's, ye are Adraham’s seed, and heirs according 
to the promise.” Cp. Ireneus (v. 32. 2). 

17. els Xprordy] in Christum, info Christ; so as to tend to- 
ward, and be consummated in, Christ as its End, Who, as Man, 
sums up all Abraham’s seed in Himeelf. On the accusative cp. 
2 Cor. ii. 8. The words els Xpiordy are not in A, B, C, or 
Vulg., Coptic, Aith., Armen. Versions; but they are found in 
D, E, F, G, I, K, and the great majority of Cursives, and in 
Christo in Syriac and Arabic Versions. ; 

— 5 perd rerpaxdora wal rpideorra rn yeyovus vdéuos] the 
Law, which first appeared four hundred and thirty years aftere 
wards, does not annul a covenant ratified before by God into 
Christ, s0 as fo make void the promise. 

The promise to which St. Paul here refers is that in Gen. 
xii. 1—3, thirty years before the birth of Isaac, and four hun. 
dred and thirty before the Law. As to the chronology, see on Gen. 
xii. 40. Observe yeyores, marking the first origin of the Law. 

19. rl ody 4 vépos;] what then is the Law? What is its pur- 
pose and use? 

The Law had a supplementary, parenthetical, provisional, and 
manuductory character, and came in, as it were, accidentally. See 
v. 21, and on Rom. v. 20; viii. 3, 4, and on 1 Cor. xv. 56; and 
Augustine, Serm. 26. 125. 136. 156. 163, where he treats the 
question why the Law was Lie — 

The purpose of the Law has stated in clear language 
by the author of Paradise Lost, who puta into the mouth of 
Michael the following words in addressing Adam :— 
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**To whom thus Michael: Doubt not but that Sin 
Will reign among them as of thee begot ; 
And therefore was Law given them, to evince 
Their natural pravity, by stirring up 
Sin against Law to fight; that, when they see 
Law can discover sin, but not remove 
Save by those shadowy expiations weak i 
The blood of bulls and goats, they may conclude 
Some blood more precious must be paid for Man ; 
Just for unjust; that in sach Righteousness 
To them by Faith imputed, they may find 
Justification towards God, and peace 
Of conscience, which the Law by ceremonies 
Cannot appease; nor Man the moral part 
Perform ; and not performing, cannot live. 
So Law appears imperfect ; and but given 
With purpose to resign them, in full time, 
Up to a better covenant; disciplined 
From shadowy types to truth; from flesh to spirit ; 
From imposition of strict Laws, to free 
Acceptance of large grace; from servile fear 
To filtal ; works of Law to works of Faith. 
And therefore shall not Moses, though of God 
Highly beloved, being but the minister 
Of Law, His people into Canaan lead ; 
But Joshua, whom the Gentiles Jesus call, 
His name and office bearing, Who shall quell 
The Adversary- nt, and bring back 
Through the world's wilderness long-wandered Man 
Safe to eternal Paradise of rest.’’ 

Milion (P. L. xii. 285). 


— ovipua § érfryyeAra] the seed to which the promise has 
been made. Observe the perfect tense; showing that the pro- 
mise made to Abraham still continues effectual in its operation. 

In fact, as the Apostle here shows, the promise which was 
made to Abrahem four thousand years ago is actually performed 
to every Christian in particular, on his baptismal incorporation 
into the Body of Christ. 

— Sarayels 8° &yydAwy] ordained through Angele: “ dis- 
posita per Angelos.” Irencus, iii. 3. ‘‘ Lex ordinsta (sc. & Deo) 
per Angelos.”” Valg. The Law was ordained (by God) through 
the mediale instrumentalily of Angels, and was not delivered 
directly and immediately, as the Promise was to Abraham and to 
bis seed represented by him; and as the Gospel is, which is 
spoken by the Lord Himself, Heb. ii. 3. 

Thus even the form of its delivery marked the inferiority of 
the Law to the Promise, and to the Gospel. 

The relative inferiority of the Law, on this account, to the 
Gospel, is noted in Heb. ii. 2: “If the Word (i.e. the Levitical 
Law) spoken through Angelé (30 &yyéAwy, as here) was stedfast 
.-. bow shall we escape if we neglect so great salvation, which at 
the first began to be spoken by the Lord 7’’ 

The Apostie applies here a like argument, in comparing the 
Law with the Promise. 

On the intervention of Angele in the promulgation of the 
Law on Mount Sinai, see note above, Acts vii. 53. There seems 
to be a reference in Ps. Ixviii. 17, to this presence of Angels: 
*The chariots of God are twenty thousand, even thousands of 
rade. and the Lord is among them as in the holy place of 

ina.’ 

— dv xeipl] 3 (be-yadh). Cp. Exod. ix. 33. 1 Sam. xvi. 
20. 1 Kings viii. 53. 2 Kings xvii. 20. Vorst., De Hebraism. 
p. 362, 3. 

— peotrov) of a Mediator. Moses (Theodoret). As itis happily 
paraphrased by Jfilfon, P. L. xii. 235 :— 

“* The voice of God 
To mortal ear is dreadful. They beseech 
That Moses might report to them his will, 
And terror cease. He grants what they besought, 
Instructed that to God is no access 
Without Mediator, whose high office now 
Moses in figure bears ; to introduce 
One r, of Whose day he shall foretell, 
And all the Prophets in their age the times 
Of great Messiah sing.” 

20. ‘O 82 peolrns évds obx Lori, 5 8% Geds cfs Lori] The 
variety and uncertainty of the interpretations of this memorable 
passage (which may be seen in Meyer, Kommentar, pp. 125—138, 
and in De Wette’s Einleitung, p. 48), seem to have arisen from 
a want of due regard to the order of the Apostle’s words. 


The order of the words is always of primary importance in 
the New Testament,—“ Ordo verborum mysterium est” (Jerome), 
—and particularly in so concise a sentence as this, where brevity 
has a tendency to produce obscurity. And it may fairly be pre- 
sumed that the writer has arranged his words in such a manner 
as to give a clue to their sense. 

St. Paul does not say 6 peolrns odx tori dvds, ‘the Me- 
diator is not (a Mediator) of one,’ as he probably would have 
done, {f he had meant to say (as he is generally supposed to 
mean) that a ‘‘ Mediator is not a Mediator of one’’ person or 
party, but of more than one. 

But he says 4 88 peaolrns évds ob Fors y,—that is, “ but 
the Mediator of one is naf,’’ has no existence. 

Nor does he say 6 @eds éoriy efs, God ie one. But what he 
says is, 5 Geds efs Soriv,—that is, ‘* God being one, ie,’’ or 
exists. St. Paul is not only predicating the Unity, but also the 
Eternal Self-Existence, of God. 

The order of the sentence is accurately preserved in the 
Vulgate : “ Mediator autem unius non est, Deus autem unus 
est.’ 

There are therefore two striking contrasts in this one short 
sentence ; 

(1) A contrast between é peolrns (Moses), and 5 @eés (Gop). 

(2) A contrast between odx form, non est, does not exist, 
and fori, est, does exist. On this use of for, and ovx tari, see 
I Cor. xv. 12, 13. 44. Heb. xi. 6. 

The discrepancies of interpretation seem to have arisen from 
a want of due attention to the arrangement of these words, and 
to the contrasts represented by them; 

Their true meaning may be paraphrased as follows: The 
Apostle is showing the superiority of the Evangelical Promise 
made to Abraham and to his seed, over the Levitical Law ; 

The Promise was more excellent than the Law by priority 
of time ; and it could not be cancelled or impaired by the Law, 
which was aflerwarde added, not on account of any inherent 
and essential excellence in the Law itself, which came in acci- 
dentally and parenthetically, because of transgressions (v. 19). 

The Law, he says, was wrilten on Tables of Stone, and was 
delivered (8:arayels) through the medium of Angels, and by the 
hand of Moses. 

But the Promises to Abraham were spoken immediately 
(2pphoneay, v. 16) by the mouth of God Himself. 

ence superior dignity of the Promise given to Abraham 
as compared with the Levitical Law, given through the ministry 
of Angels, and ¢hrough a human mediator, Moses. 

What he says then is this: The Mediator of one Being has 
no existence (ovx tor:). Even God Himself, Who is One, cannot 
constitute a person to be a Mediator without the addition of a 
third party. The office, therefore, of a Mediator is itself a de- 
pendent, relative, and accidental one. 

The Mediatorial office even of Christ Himself will one day 
have an end. See on 1 Cor. xv. 24—28. But Christ, as coequal 
and coeternal with the Father, and as the Jehovah of the Old 
Testament, exists and reigns for ever. The Church speaks of 
Him as God, when she says, ‘‘ His kingdom shall have no end.” 

Moses in his office of Mediator, had no independent ex- 
istence. He required the presence and concurrence of two con- 
tracting parties to call him into existence, and into action, as a 
Mediator. 

The function of Moses, the Mediator of the Levitical Law, 
was merely occasional, and it éerminaéed with the occasion which 
gave it birth. 

Such was the official character of him, from whose hand, 
and through whose intervention, the Levitical Law was received. 

But very different from this is the nature of Him, Who, not 
mediately, but in His Own Person, gave the promise to Abraham, 
‘O @ebds efs foriy, ‘Deus Unus gst.’ God Who is One exists, 
He is independent of all persons, times, and places. He is the 
self-existing mim Jenovan é dy, the “ Being-One,” as He 
Himself declared to Moses, when He sent him,—‘‘I a that I 
am,” “I am hath sent thee” (Exod. iii. 14; vi. 3. Cp. Rev. 
i. 4). He is the very essence of Unity and Eternity; and in his 
Unity and Eternity He is the Author of all Being. 

In this Unity and Self-Existence He is distinguished by the 
Apostle from those gods whom the Galatians and other heathens 
had served. They (says St. Paul in the next chapter, iv. 8) not 
knowing God, served those gods who are nol—rois oice: ph 
ode Seois—gods, many, and yet non-existent, but the “ Lord 
our God is One God.” There “ is no God but One.” And He it 
was, Who, in His Divine Majesty and Glory, without any inter- 
vention of a Mediator, gave the Promise, talking face to face with 
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Abraham (Gen. xvii. 3. 22), whom the Holy Ghost in Scripture 
calls “‘ the friend of God.”’ (2 Chron. xx. 7. Isa. xli. 8. James 
ii. 21—23. 

Hae, therefore, is evident the superior dignity of the Pro- 
mise to the Law. 

This argument was very relevant to the present question, 
and it could not be rebutted by the Apostle’s adversaries in order 
to disparage the Gospel. For the Gospel was given by Him Who 
is *‘ God manifest in the flesh.” And it is a confirmation of the 
present interpretation, that the doctrine of the Godhead of Christ 
is used by St. Paul to prove the superiority of the Gospel, as 
well as of the Promise, to the Law. See Heb. ii. 2,3; iii. 2, 3. 

Ql. ef yap e366n vduos] for if there had been given a law that 
was able to give life, then truly righteousness would have come of 
the law. We must take care not to fall into the Marcionite and 
Manicheean perversions of this text (as if it involved a censure of 
the Law), or into those of modern Antinomianism. 

On the question hence arising as to the Divine Benevolence, 
see Augustine in Ps. cxviii., Serm. 27, and contra Faustum Mani- 
cheeum, xix. 7, where he vindicates the Law as having a salutary 
effect in humbling man’s pride and presumption, and as showing 
to him by its holy precepts how far he had fallen below the divine 
standard of Right, and as proving to him his need of a Redeemer 
and Sanctifier. ‘‘Non enim Lex jubebat delictum, sed superbos 
sibi multum tribuentes, mandati sancti et justi et boni adjectio 
reos etiam pravaricationis effecerat, ut eo modo humiliati dis- 
cerent ad Gratiam festinare per Fidem, et jam non essent Legi 
subditi per reatum, sed Legi sociati per justitiam.”’ 

And again he says, in his Treatise de Spiritu et Litera, 

34, 

: “The Law was first given, in order that Grace might be de- 
sired, and Grace was afterwards given, in order that the Law 
might be obeyed. For it was by no fault of its own that the Law 
was not obeyed, but by the fault of our corrupt flesh; and this 
disease of our corrupt flesh was first to be manifested by the 
Law, and then to be healed by Grace.” 

On this subject, see also above on v. 19; and below on 
1 Cor. xv. 66. Rom. v. 20; vii. 12—25; viii. 3, 4. 

22, 23. curdcrActoevr—eppovpodpeba] the Scripture shut up ail 
under sin... we were shut up in the Law ae in a prison, till the 
Great Deliverer came, Who released us. 

The Law was given ex accidenti; it was superinduced on 
account of mankind’s fransgressions (v. 19), and it proved man’s 
guilt, but did not remove it. 

It was, as the Apostle here shows, like a prison-house into 
which men were brought, and in which they were placed in ward, 
because they would not exercise rightly the gifts which God had 
bestowed on them, of Conscience, Reason, and Free-will, and had 
allowed the record of primeval Law almost to fade from their 
minds. 

Therefore God bound them with the chains of the Law, 
under which they were to wait the revelation of the Promise in 
Christ. Jerome. 

But we are not to imagine, that the Law was the aufhor of 
sin, because it concluded all under sin. No; the Law was no 
more the Atéhor of sin, than the Judge is the cause of crime be- 
cause he imprison the criminal. But it kept them in ward, till 
God, the Lord of all, declared a general Gaol-Delivery, and gave 
them free pardon in Christ. Jerome. 

28. I1pd rou 38 eAdeiv thy wictw] See delow, v. 25. 

94. waidayeyés] Another metaphor. He had compared man- 
kind, while under the Law, to prisoners, and the Law to their 

rison, in which they were kept in ward, till they were liberated 

y Christ. He now compares them to children, and the Law 
to a padagogus, generally a slave, who had under his charge 
his master’s children (xa:8as) from six years of age till fourteen, 
and conducted them to the gymnasium or school, but was not 
qualified or allowed to teach them. See on 1 Cor. iv. 15. 

So the Law had a preparatory and manuductory office, that of 
training God's people as children, and bringing them to school in 


the Gospel, which would qualify them to dwell in their Father's 
house, no longer as wai8es, children, but as viol, sons, in Christ. 

On this preparatory office of the Law, see S. Hilary in 
Ps. xci., who says, ‘“‘ Quotiescunque aliquid ex Lege relegitur in 
opere presentium mandatorum, speculum /fuéurorum est con- 
tuendum.” 

25. érGovons Be rijs alorews,) but when Faith came. The 
word % xloris, the Faith, appears to be used here in a large sense, 
as equivalent to ¢he Christian: Faith,—the Gospel,—as distin- 
guished from the Law. Compare above, v. 23; below, vi. 10. 
Rom. xii. 6. Eph. iv. 5. Jude 3; and Professor Browne, on 
the XIth Article. 

21. Sco: eis Xprordy éBawrloOyre] as many among you as were 
baptized into Christ, put on Christ (aorist) at your Baptism. Ye 
were then clothed in the righteousness of the Son of God, and 
were made His Members by the sanctification of Baptism, and 
were made therefore to be Sons of God by adoption. See Pri- 
masius here. 

To be baptized into Christ (cp. Rom. vi. 3) is to be incor- 
porated by Baptism ifito the One Body of Christ (1 Cor. xii. 13), 
and to become a member of the came; and by virtue of such in- 
corporation into Christ, the Son of God, to become a Child of 
God by adoption, and a joint heir with Christ: and therefore 
every child of the Church of England is rightly taught in the 
Catechism, that by Baptism he was made a ‘‘ member of Christ, 
a child of God, and an inheritor of the kingdom of heaven.” 

The Apostle says that all they who are baptized into Christ 
put on Christ; that is, when they were made members of Him, 
they were invested with His Righteousness. As the garment of 
a body clothes the members of the body, so the spotless robe of 
Him Who is ‘the Lord our Righteousness” (Jer. xxiii. 6), covers 
the members of Christ. At their baptism Justification by faith 
in Him was given them. God looks at them as no longer in the 
oe Adam, but He sees them in Chrisf, and as clothed with 

im. 

Therefore St. Paul says to the Galatians, When ye were 
baptized into Christ, ye were then clothed with the robe of 
filial adoption ; ye became sons of God by the profession of faith 
in Christ Jesus, and by virtue of your engrafting into the Body 
of the Son of God. See Gal. iv. 5, and Greg. Nazianz. de Bap- 
tismo, Homil. xl. pp. 696—717, and Augustine in Ps. c., who 
says, ‘‘ We having put on Christ are all Abraham’s seed in Him, 
and we are Christ’s members; we are one man in Him.” 

‘Our Lord had this language by His own words in 
the Parable of the Prodigal Son, where the Almighty Father re- 
ceives back the Gentile World after its wanderings, and readmits 
it to Sonship, by commanding the Servants dfevéyxare Thy 07 0- 
Ady thy xpérny, wal évitcare abrdy, Bri b vids pou vexpds 4, 
xal dvé(noe, Luke xv. 22—24. : 

On the doctrine of the conveyance of Justification to Chris- 
tians at their Baptism, and of their investiture in Christ's 
righteousness in that Sacrament, see note on! Cor. vi. ll. 

This doctrine must be guarded against Antinomian mis- 
interpretation. , 

At Baptism we were clothed in Christ. But it is of no avail 
for a man to have a white robe given him if he trails it in the 
dust, or drags it in the mire. The whiter the robe, the fouler 
will its stains appear. It is not enough to have put on Christ in 
baptism, he must wear Christ. He must walk in while (Rev. 
iii. 4). He that saith he abideth in Him, ought also himself to 
walk even as He walked (1 John ii. 6). And when that holy 
robe is sullied by sin, it must be washed with tears of Repentance 
and the blood of the Lamb. Rev. vii. 14. 

Therefore the Church of England well says to those who 
are baptized in riper years, “As for you, who have now by Bap- 
tiem put on Christ, it is your part and duty, being made the 
children of God, and of the light, by faith in Jesus Christ to 
walk answerably to your Christian calling, and as becometh the 
children of light.” 

An ancient writer, in a memorable passage, shows from Bt. 
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Paal’s words that by Baptism the blessings of the Incarnation are 
conveyed to us as Christians. ‘‘ Si Emmanuel nobiscum Deus 
est, Deus autem nobiscam Christus est, Qui etiam in nobis est, 
quotquot enim in Christum tincli estis Chrietum induistis, tam 
proprias est Christus in significalione nominis, quod est, ‘ nodis- 
cum Deus,’ quam in soro nominis quod est ‘Emmanuel.’” Ter- 
tuilien (ce. Marcion. iii. 12). 

28. Ovu &% “lovdaios] There ie no Jew, as such, in Christ, 
ner Greek as such. The alterable social distinctions are con- 
trasted by ovS2, the unalterable natural one is expressed by ral. 
(Ellicott and Alford. ) The latter distinction is specially appli- 
cable against the Jews, who insisted on their own spiritual pri- 
Vileges, and on the perpetual obligation of circumcision. 

It has been doubted whether the old Grammarians are correct 
in saying that % is equivalent to fveor: (Winer, § 14, p. 74), 
but there seems to be little reason for the doubt. Cp. Fritz. on 
Mark, p. 642. Cp. 1 Cor. vi. 5. Col. iii. 11. James i. 17. 

29. rob “ABpadu owdpua doré] ye are Abraham's seed. 

Being all united into one Body, the Body of Christ. He returns 
to the argument in v. 16, and completes it; see note there, and 
Augustine, Epist. 196, and de Doctr. Christ. iii. 44, where he 
deduces from this verse, compared with Gal. iii. 16, a memorable 
argument on the Unily of Christ and His Church. “ Scientes 
aliquendo capitis et corporis, id est, Christi et Ecclesiee unam per- 
sonam nobis intimari. Neque enim frustra dictum est fidelibus, 
Ergo Abraha semen estis (Gal. iii. 29), cum sit wnum semen 
Abrahe, guod est Christus (Gal. iii. 16), non hesitemus quando a 
capite ad corpus, vel a corpore transitur ad caput, et tamen non 
receditur ab uns eademque persona. Una enim persona loquitur 
dicens, Sicul sponso imposuit mihi mitram, et sicut sponsam or- 
actil me ornamenfo (Isa. Ixi. 10), et tamen quid horam duorum: 
capiti, guid corpori, id est, quid Christo, quid Ecclesize conveniat, 
utique intelligendam est.” 


Ca. [V. L 4 xAnpovdpyos}] the heir; any one who is an heir, 
and is contemplated in his character as such. See on John iii. 
10, 4 &8doxaros "lopahaA. 

— rfzws] the legal infans. See Long, in Dr. Smith's Dict. 
of Antiqg., p. 516; and also, as to the Greek Law on the subject, 
ibid., p. 473. 

2. ypc ris wpo8eculas rod warpdés] fill the season predeter- 
weined by his father. 

Tipo@ec;:.a is the legal term for any ‘ tempus preefinitum’ 
within which any act was to be done. See Kennedy, in Dr. 
Smith's Dict. of Antiqg , p. 797. 

St. Paul does nof mean to say that the father fixes the time 
at which the son is to succeed fo the inherilance; that was 
already dcfined by law. (See the authorities in the articles 
Heres, Infans, Impubes, in Dr. Smith's Dictionary.) But he 
means to say, that the parent assigned to him certain guardians 
aod stewards, named by him, for a definite time. 

3. OSre nal jyeis] 20 we, i.e. Human nature generally. He, 
the Apostle of the Gentiles, identifies himself with those to whom 
he was sent, and to whom he is now writing. Augus(ine. 

—trd ra oraixeia tov xécpov) the visible elements of the 
world; the sun, moon, sea, earth, and other creatures, once 
deified and worshipped by the Galatians (v. 8) and the Heathen 
world generally, in the place of the Creator. Rom. i. 25. Je- 
rome. 

4. yerdpevoy dx yuraxds—ixd vépov] born of a woman, born 

the Law 


‘As born of s J¥oman, Christ redeemed all. He is the 


Woman's seed (Gen. iii. 15) promised to Adam, and in him 
to all his posterity. 

St. Paul therefore first declares that Christ was born of a 
Woman; and thus shows the Galatian Gentiles that He belonged 
to them even before He belonged to the Jews, as such. 

But he adds, that He was born under the Law; and in 
order to show that the Jews had need of redemption, he adds, 
that He was so born in order that He might redeem them from 
the bondage of the Law, by fulfilling the Law (cp. Augustine, 
Epist. 140, and in Ps. xxxi.), and by becoming subject to the 
penalty of the Law (iii. 13); and thus he obviates an objection 
which might have been raised in favour of the Law, on the ground 
of Christ's having been born under the Law. 

Christ redeemed both the Gentiles and the Jews; the one 
ihc the bondage of Heathenism, the other from that of the 

w 

5. Yva rhy viobeclay dxoAdBapev] in order that we may re- 
ceive the adoption of sons. This clause is not to be connected 
with éayopdon, but it is a common summary of the testamentary 
privileges of ali men—whether Gentiles or Jews—by virtue of 
Christ’s Incarnation. 

It depends on éfaréorecAey, and the right rendering is: 
“« When the fulness of the time came, God sent forth His Son, 
born of a Woman, born under the Law, to redeem those who are 
under the Law, in order that we (i. e. all men) may receive the 
adoption of sone.” 

So Irenaeus (iii. 16. 3): ‘(The Son of God became the Son 
of man, in order that we might receive the adoption of sonship 
through Him, now that man bears, and receives, and embraces 
the Son of God.” Cp. Irenaeus (v. 20, 21). 

And therefore St. Paul adds—changing his person from 
we to ye—because ye, even ye Gentiles, are sons of God, by 
virtue of the Incarnation of the Son of God, Who is our Emma- 
nuel, God with us, God manifest in our flesh, in the common nature 
of us all; therefore God sent forth not only His Son (v. 4), but 
also the Holy Spirit, proceeding from His Son,—the Holy Ghost, 
given by His Son (see on Acts ii. 33. John xv. 26; xvi. 7), and 
crying in our hearts, as the Son Himself cried in Gethsemane, 
‘Abba, Father’’ (see on Mark xiv. 36. Rom. viii. 15); and 
thus witnessing to our sonship, and making it the ground of a 
filial appeal to God. 

Augustine supposes, that in order to mark this union of all 
mankind, whether Jew or Gentile, as sons of God in Christ, — 
born of a Woman, and yet under the Law,—the Apostle uses 
the one word, Father, in two languages, "ABBa, rarhp,—the first 
the language of the Jewish world, the second of the Gentiles: 
‘“ut Hebreeum verbum ad Hebreeos, Greecum ad Gentes, utrius- 
que autem verbi eadem significatio ad ejusdem fidei Spiritdseque 
unifatem pertineret.”’ 

It is also observed by Augustine, that St. Paul aptly here 
proves the adoption and heritorship of the Geniiles, from the 
presence and gift to them of the Holy Ghost. For it was not 
till af¢er the Ascension of Christ and the Day of Pentecost, that 
the Gospel was preached to the Geniiles ; and it was by the descent 
of the Holy Ghost on the uncircumcised Cornelius, that Si. Peter 
himself had been convinced that the Gentiles were to be received 
into the Church by Baptism, and into a communion of spiritual 
privileges with the Jews. See Acts x. 47. 

6. 7rd IIvedua tov Tiot)] the Spirit of His Son. The Hoty 
Spirit, proceeding from the Son, as well as from the Father, and 
therefore called the Spirit of the Son, and of Christ. See 1 Pet. 
i. 11]. Rom. viii. 9, and above on John xv. 26. 

— ras xapdias yuay] our hearts. This, which is the roading 


64 


£1 Cor. 8 4. 
& 12. 2. 


98yuv dé yvdovres Bedv, paddov 


adeddot, Séopar var. 


Ovdey pe Hdicyoare. 
TS TapKos evnyyedtoduny Vu TO TWpOTEpo?, 


GALATIANS ry. g—14. 


Bf "ANAG ToTEe pev odK ELOOTES Bcdy CSovrevcaTe ToIs PiceEL pi) ovat Oeois 


dé yrwobevres Urd cod, was emiotpédpere 


wadw ért ta aobern Kat trwya orotxeia, ols maw avwlev Sovrevew Oédere ; 
10°"Hyépas taparnpetobe cat pavas Kat Katpovs Kal éviavtovs: |! doBotpar 
UMASS PLNTWS ELK) KEKOTiAKG Els Upas. 


12 ' Tweode ws éya, OTs Kaya ws vpeis 
13" Oidare Sé, Gre 80 aoGeveray 


141 Yoos \  ¢€ o a \ 
Kat TOV TEeLpag Lov UL@Y TOV 


of the best MSS.— and not «. dudy, the reading of Elz.—declares 
that the Holy Spirit is now given to al/—whether Jews or Gentiles 
—united in one Body, the Body of Christ. 

7. wal KAnpovduos @cot 3a Xpicrov] This reading, or what 
in sense is tantamount to it, xAnpoyduos 8:4 Xpicrod, seems to be 
strongly confirmed by external and internal evidence, and there- 
fore is not to be casily set aside for the reading of A, B, C*, «A. 
31a Oeov. 

If however 8:2 @eov, or, as it is in F, G, 3:4 Gedy, is the true 
reading, it is to be interpreted, with Aug., ‘ per misericordiam 
Dei ;” i. e. sons by God’s grace and favour in Christ, and not by 
carnal descen/, as the Jiteral Israel boast that they are. Cp. John 
i, 12,13. Rom. viii. 15. 

8. rots pice: ph oba:) gode whick by mature do not even 
exist: much less have any power to save. So A, B, C, D, E. 
Elz. rois ph oboe: ober. 

Tho reading in the text declares, that dy nature, which is 
God’s work, the gods of the Heathen Aave no existence. Cp. 
1 Cor. viii. 4—6. 

Ye once worshipped Cydele, and other Heathen deities, as 
having dominion over the elements of Nature—air, sea, earth, 
fire. But so far from having dominion over Nature, I affirm 
(says the Apostle) that they had no existence in Nature at all. 
How miserable therefore was your bondage, to worship, and serve, 
and depend on that which did not exist / 

9. was émorpépere}] how is it that ye are returning into 
bondage to the elements How is it? On this use of was see 
above, ii. 14. 

By falling now into Judaism, ye do in fact relapse into the 
principles of Heathenism. Ye become again: slaves of the phy- 
sical elements, the sun, moon, earth, &c., according to which the 
calendar of the Levitical Law is regulated; with its days, and new 
moons, and festive seasons, and sabbatical years, which were 
shadows of good things to come (Col. ii. 17); and so had once a 
beneficent and Divine office, but now that these good things have 
come, have passed away. And therefore to return to them as 
things obligatory, and as necessary to salvation, and to observe 
them with scrupulous veneration as essential parts of religion, is 
even to go back to that Gentile bondage to the physical elements 
of the world, in which as Heathens ye were enslaved. See Theo- 
doret. Cp. Col. ii. 20, the best exposition of this passage. 

— dri ra dobern] ex) rd wreyd nal doberi} croixeia Kata- 
alwrouey. Alhenagoras, Legat. pro Christianis, p. 15. 

— Bovredew Odrere] it te your will to be slaves. Observe 
the word @éAere, showing that this submission to bondage is a 
mere act of their own will, that it is not submission to God's 
will, but an arbitrary subjection of their own will which they 
have no right to enslave (see v. 1. 1 Cor. vii. 23) to the will of 
others, their false teachers, who have no right to command. Cp. 
the use of the word @éAwy in Col. ii. 18, wh tis buas xaraBpa- 
Beudres OéAwy: and v. 23, €0eA 00 pnaoxela. 

10. xaparnpeiobe) Ye do not observe rightly, but observe per. 
versely (wapa), beside the mark, conirary to God’s will. The 
sense of wraparnpéw is to mark with an evil intent in Dan. vi. 11. 
Ps. xxxvi. 12. Susan. 12. 15, 16. 

— dviavrovs] years; e.g. the seventh year of release, or the 
year of Jubilee. Primasius. 

lL. @oPotyua: buas] I fear for you. You ought to be objects 
to me only of /ove, but you are objects to me of fear, lest I have 
laboured in vain upon you, and therefore shall fail of having you 
as my ‘crown of rejoicing’ at the great day. (1 Thess. ii. 19.) 
Meyer compares Soph. (id. R. 760, 3é80u €xpavrdy—ph wddr’ 
&yay elpnudv’ 7 jor. . 

12. Tivecbe}] Become ye as I am, who was once under the 
Law, and zealous for the Law, but now am free in Christ from 
- She bondage of the Law. (v. 1. Phil. iii 3—7. Acts xxvi. 5.) 

Become ye as Iam, for I also am what ye are ; that is, l am 
one who claims no pre-eminence above you by virtue of his 
carnal descent from Abraham, but I am one “qui utique, cam 
Judeeus natus sim, jam ista carnalia confemno”’ (Augustine); and 
though born a “ Hebrew of the Hebrews,” yet now I regard 
myself as no better than a “sinner of the Gentiles,”’ one of 


the universal family of man, who are all one in Christ (iii. 26). 
‘‘ Ego sicut vos; id est, non Judeus sed homo sum.” Augustine. 

These words of St. Paul appear to be quoted by Justin 

ral Cohort. ad Greec. p. 40, yivecOe ds éyu, Sr: ndye Suny 
s Specs. 

— &8¢A¢gol, 8éoua: Suey] Brethren, I implore you. He, their 
spiritual futher, now changes bis tone, and becomes a suppliant, 
and calls them no longer little children, but brethren. 

These sudden changes of feeling and language, these sob- 
bings of the spirit, bursting forth abruptly from a full heart, ap- 
pear to be best marked by being broken into separate sentences, 
and are so represented in the text. 

— Oddy ue HSichoare) In no respect did ye injure me,— 
but ye injured others, especially yourselves and Christ and God. 
Observe, ue thus placed is emphatic (cp. on Matt. xvi. 18). When 
ye fell back from the Gospel ye wronged not me, but ye wronged 
yourselves and your heavenly Father, who gave His Son to die for 
you,—and your Saviour who shed His blood for you. Do not 
imagine, therefore, that I am pleading my own cause with you; 
no, Iam pleading with you for your own selves and for Him. 
Compare the similar disavowal of personal feeling in 2 Cor. ii. 5, 
where the pronoun holds the same place before the verb as here, 
obx ud AcAUryexey, It is not J whom he has grieved. 

18. Of8are—rd xpérepov} He is contrasting their former love 
toward him, with their present estrangement from him.: 

A:d here signifies, dy reason of. Cp. Rom. vi. 19, and Winer, 


§ 49, -. 356. 

he sense is, Ye know, that on account of weakness of the 
Slesh I preached the Gospel to you at the first, and ye, my spi- 
ritual children, did not set at nought, nor show any disdain for 
that trial of yours which was in the flesh of me your spiritual 
father, bu¢ on the contrary ye accepled me as an angel sent from 
God, yea, even as Christ Jesus. 

(1) As to the reading of this passage, reipacpdy Susy, your 
trial, is the reading in A, B, C**, D*, F, G, and also in many 
Western Fathers. And after he had used the first person sin- 
gular in eiyyyeAcoduny he would not have said jpymy (as in Eiz.), 
but pov. And suey gives a sense which is not likely to have 
been intended by copyists. As Hooker says, ‘The teacher's 
error is the people’s trial,’”’ and so is the feacher’s infirmity. 


.‘ Grandis tentatio discipulis, si magisier infirmetur.” (Prima- 


sius.) The infirmity of the Pastor exercises, proves, and elicits 
the patience and love of the People. St. Paul's bodily infirmity 
was not only a trial and an exercise of Ais own Christian virtues 
and graces in preaching the Gospel, but of theirs also to whom he 
preached it. 

As S. Jerome says, the weakness of St. Paul was a tempta- 
tion to the Galatians. It tempted them to despise him whom 
they Aeard preaching glorious things, and yet saw suffering 
grievous things; they knew also that he had suffered much per- 
secution and contumely. This was a sore temptation to them. 
Could St. Paul (they might ask) be the Apostle of Christ, or 
could Christ be believed to have divine power, if He suffered His 
own chosen vessel and Apostle to endure so much in His service? 

(2) The infirmity in his flesh, here mentioned, was probably 
the thorn in the flesh which was given him by God, in order that 
he might not be elated with the abundance of his revelations, 
and which exposed him to the contempt and derision of the cen- 
sorious and malignant. See note on 2 Cor. xii. 7. 

(3) +d xpérepor, at the first. The meaning of this phrase is 
to be explained by its contrast with the present 1d vuy. The 
affectionate feeling of the Galatians, rd xpérepoy, in their former 
mind, is compared with their present altered temper towards the 
Apostle. Compare the use of 7d xpérepoy in John vi. 62; ix. 8, 
and Davidson, ii. 295, and Long in Dr. Smith's Dictionary of 
Ancient Geography, Art. ‘ Galatia,’ p. 931. 

It would seem that St. Paul had first been visited with this 
physical infirmity about the time of his Ordination to the Apostle- 
ship of the Gentiles. See 2 Cor. xii. 2 —7. 

St. Paul, when sent to the Gentiles, after his Ordination, 
would not therefore be led to seek for intercourse, as a Preacher, 
in the Arsé instance with such populations as prided themselves 
on their civilization and refinement, and which are usually more 
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disposed to be supercilious and fastidious, and to be offended and 
revolted by any eccentricities of manner and physical defects or 
deformities in their teachers. 

Bat he would rather resort in the first instance to ruder and 
more barbarous tribes, who are not so easily affected by such 

Having once established his character there by the super- 
natural effects of his ministry, he would then proceed, on the 
strength of his credit so assured, to address himself to politer 
popalations. 

Accordingly, on referring to the Acts of the Apostles, we 
find that when St. Paul set out on his second Missionary tour, 
without Barnabas, from Antioch, he passed through Syria and 
Cilicia, where he was well known, to Lycaonia, thence te Phrygia, 
and thence to Galatia. See Acts xv. 41; xvi. 1—6. 

These countries were comparatively rude and uncivilized. 
Cp. Jerome on cap. iii. 15. 

I¢ ia also expresely stated that St. Paul was then forbidden 
by the Spirit to preach the word in Asia, i. e. at Ephesus, the 
refined capital of Ionia. (Acts xvi. 6.) 

It may suffice to offer this suggestion, which might be prose- 
cated further, that on account of the thorn in hie flesh, or, as he 
calls it here, the infirmity in his fleeA, and the consequent temp- 
tation to his Aeorers, he might be naturally led—perhaps he was 
guided by the Holy Spirit—to shun in the firet instance the more 
civilized populations of Asia and Europe, and to go rather to the 
despised Galilees of the world, such as Lycaonias, Phrygia, and 
Galatia, and then, in due course of time, when his reputation was 
established, to proceed through Macedonia to Athens (where he 
had little success), and thence to Corinth and to Ephesus, and 0 
finally to Rome. 

He might therefore well say to the Galatians ‘that they had 
done Aims no wrong personally. 

On the contrary, he frankly owns that they were well aware 
that it was by reason of the infirmity of hie flesh (80 dcddveay 
Tas capxds) that he had preached to ‘hens at the first, rather than 
to ofhers ; and though this was the case, and he came to them 
therefore, as it were,, by necessity rather than by choice, and 
though be had not then as yet established his reputation as an 


Apostle by the effects of his miracles and his preaching, yet such. 


was their love for him that they did not despise him, but received 
him with affectionate enthusiasm as a messenger of God, and 
would have given their eyes to him. 

14. bs Xpicrdy "Incoty) as Christ Jesus. Ye received me, not 
as an Angel merely, but as the Lord of Angels. 

15. Mov ody 6 paxapionds] Where then ie that your felicitation 
of me, with which you formerly loved and honoured me, even as 
an Angel—even as Christ? Ei/z. has ris ody hry 6 paxapiopds; 
But ros is in A, B, C, F, G, and qv is omitted by A, B, C. 

Some learned Interpreters suppose these words to mean, 
* Where is the predication of your own happiness?’ 

Bat the sense appears rather to be, according to the context, 
‘Where now is your felicitation of me?’ So paxapio,ds, Rom. 
iv. 9, where see Fritz. i. p. 219, and in Clemens Romanus, c. 50, 
ebro: 6 paxapiopds (this pronunciation of felicity) éyédvero én) 
tobs dxAcAeypuévous Tov Ccov. 

You almost worshipped me, you treated me as one of the 
pdrapes, the blessed Angels, even as the Son of the Blessed. 

is now your beatification of me fled ? 

On the verb paxapl(w, see Luke i. 48. James v. 11, and its 
use by LXX, Gen. xxx. 13. Job xxix. 11. Isa. iii. 10. Mal. iii, 15. 

— rods dp0arApots] your eyes, what was dearest to you. 


6 Quanti, si tibi vos oculos debere Catullum, 
Aut aliud, si quid carius est oculis.”” (Catullus.) 


“ Pro Evangelico lumine sua lumina tradidissent.” (Primasius.) 
Some persons have hence inferred that St. Paul’s infirmity 
was in his eyes. See on this subject below, 2 Cor. xii. 7. 

— @Bdaare] ye gave. Elz. has dy, which is not in the best 
MSS. See John xv. 22; xix. 11. Not that they actually did 
give, but the omission of » gives greater certainty to what is put 
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hypothetically ; Ye did as much as give them to me. Cp. Eilicoté 


| here. 


16. “Nore éxOpds dudy yéyova dAndebey byuiv] So that the fact 
is, I have become your enemy by being true to you. This is re- 
presented inéerrogatively in most editions; but it seems best to 
regard it as an assertory conclusion (such as is usually introduced 
by Sore, conseguenily), stated with something of irony and sur- 
prise and indignation. 

*"AAnOevo is not here to epeak the truth, but to act truly 
(see Prov. xxi. 3, LXX, and Gen. xlii. 16); ef danGedere 4 of, 
whether you be érue men or no. The conclusion of the Apostle 
is, ‘‘ So that, after all, I have now become an enemy of yours, 
by being your true friend !”’ 

These words, therefore, do not show (as has been asserted by 
some learned Expositors) that St. Paul had been again to Galatia, 
and had preached to the Galatians, after his first visit (Acts xvi. 
6), and before he wrote this Epistle. 
oa On this subject, see above in the Fefroduction to this Epistle, 

17. ZnAoiow buds ob nad@s, AAA exndrcioa suas drove] 
They pay you court, but not honourably, nay, but (4AAa) their 
will is to exclude you, in order that ye may pay court to them. 
The substantive (70s (from (éw, ferveo) is used by the LXX for 
the Hebrew mp fineah (whence Simon Zelotes = Cananite, 
see Matt. x. 4. Mark iii. 18. Luke vi. 15), and is sometimes ren- 
dered by our Translators Zeal, and sometimes Jealousy, the root 
of both which words is the same. See Num. xxv. 1] concerning 
Phinehas, and 1 Kings xix. 10. 14, of Elijah, and Isa. lix. 17. 
John ii. 17. 

The word (yAody, used with an accusative, as here, of a per- 
son who is its object, includes both the idea of zeal for him and 
jealousy ayainst any rival who would supplant the person who is 
zealous, in the favour of him who jis the object of the zeal. Cp. 
2 Cor. xi. 2, (n AG buGs @cod (hry, and 2 Sam. xxi. 2. 

The Apostle’s meaning here is, J am true to you, I am 
zealous for your true interests, I am jealous with a godly jealousy 
(a holy indignation, cp. 2 Cor. vii. 1!) against any who would 
steal your hearts from me, and from the truth, and from God. 

They also, your false Teachers, pay court to you; they solicit 
your favour; they profess zeal for your interests, and are jealous 
of my influence over you. But they do this not honouradly (ob 
kaAws); they profese eagerness to promote your spiritual ad- 
vancement by admitting you into the Jewish covenant, and into 
the favoured family, by Circumcision. But the fact is, their zeal - 
for you is the zeal of envy (cp. Acts vii. 9, of warpidpxya: (nAw- 
cavtes Iwohp axd8ovro). Their will ie (@érovory, see above, 
v. 9) to exclude you from that covenant into which you have been 
already admitied by your baptism into Christ (iii. 26—29), and 
from which they will exclude you if you comply with their solici- 
tations, and lapse into Judaism. See chap. v. 2, 3. In this 
metaphor of shutting out, there may be a reference to the in- 
cidents and language of Marriage-Ceremonies. I am like the 
friend of the Divine Bridegroom, and have espoused you to Christ, 
but your falee Teachers would shut the door and exclude you 
altogether from the Wedding. Cp. our Lord’s words in the Pa- 
rable of the Virgins, Matt. xxv. 6—12. 

— ta abrods (nAodre] in order that you may pay sxealous 
eourt fo them; as the Jewish Proselytes were expected to do to 
those who were Hebrews, and who regarded themselves as a 
nobler race than the mere Jewish Proselyles and Hellenists, to 
which class the Galatians would belong on their submission to 
Circumcision. See on Acts vi. I. 

Hence the zeal of the Pharisees to make proselytes. See 
Matt. xxiii. 15, a text which explains St. Paul’s meaning here. 
By making proselytes they made clients and courtiers, votaries, 
partizans, and zealots for themselves. ; 

On the syntax of va (nAotre, see on 1 Cor. iv. 6, an 
Winer, § 41, p. 259. 

18. Kaddy 50 1d (nAovoba: ev narg wdyrore] But it ie a good 
thing to be an object of zealous and jealous courtship in a good 
matter at all times ; and such you are fo me, not ony when I 
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am present with you, but whether I am present with you or 
absent from you. 

I who am the friend of the Bridegroom (cp. John iii. 29), 
and who have you as a chaste virgin to Christ, am ever 
zealous and jealous for you with a godly zeal and jealousy, not 
for my own sake (for I am nef the Bridegroom), but for your 
eternal welfare and for His honour. Cp. 2 Cor. xi. 2, the best 
exposition of this text. 

Compare the note in Mr. Ellicoti’se excellent Edition of this 
Epistle, p. 71. 

19. rexvla pou—ddlvw] my little children, of whom I am in 
travail again, until Christ shall have been formed in you. Your 
relapse is a relapse also to me. I now mast regard you once 
more as rexvia, little children ; 1 must even endure once more 
the throes of spiritual parturition till Christ be formed in you. 
Cp. 1 Thess. ii. 7, and our Lord’s words, Matt. xii. 48. Mark iii. 
35. Luke viii. 21. 

On the relation of obs to rexvfa, see John vi. 9, wa:3dpioy 
er aa xviii. 19, Acts xv. 17, €0vn—abroés; xxvi. 17. Rom. 

On the metaphor here used, compare St. Paul’s words con- 
cerning Onesimus, whom he calls his owAdyxva, Philem. 12. 

See also the noble picture in Revelation xii. 6. 

This metaphor has been adopted and expounded in the 
Epistle of the primitive Churches of Gawd, connected by race 
with Galatia, in Eused. v. 1, who say that by means of the 
Martyrs much joy accrued to the holy Virgin Mother, the Church 
of Christ, receiving back alive those whom she had lost as abor- 
tions, obs dtérpwce, and also because, through means of the 
Martyrs, very many of her children who had fallen away by apos- 
tasy, were again conceived in her womb, and were being brought 
Sorth again to life (aveunrpoivro xa) dxexvtoxorro). 

“‘ Pariuntur ii, in quibus Christi imago formatur."” (Ambrose 
de Isaac, 8. A Lapide.) 

20. §GeAov 32 wapeiva:}] but I could wish. See Rom. ix. 3. 
The question, whether he accomplished this desire, is considered 
above, in the Introduction to this Epistle, § 16—22. 

24. drAA bueva) allegorized. See the examples of the use 
of this word in this sense by the Jewish Hellenists, especially 
Philo, Allegor. ii. p. 1334, ef passim, in Wetstein here. 

These things of which the Apostle is speaking are nof an 
allegory {for an allegory has no historical basis), but they are 
allegorized, or allegorically expounded ; ‘‘ per allegoriam dicta”’ 
(Vulg. Tertullian c. Marcion. v. 4), and then St. Paul proceeds 
to unfold their inner meaning ; 

They have a second spiritual sense; the holy Apostle does 
not take away the History, but he teaches us what is spiritually 
signified by it. Theodoret, Chrys. 

The Apostle here instructs us how to allegorize aright,— 
namely, to preserve the truth of the history, while we elicit from 
it its spiritual sense. Abraham (he says) had two sons, from two 
wives; here is the History. He then tells us what was their 
spiritual meaning; there is the Allegory. Primasinus. 

Marcion and Manes perverted this passage into an argument 
that the Law was only an Allegory. Jerome. 

On the subject of Allegorical Interpretation, see Waterland’s 
Treatise on Scripture Allegories, vol. vi. p. 13, Preface to Scrip- 
ture Vindicated. Glasse, Philol. Sacra, pp. 186—200, De Alle- 
goriis. Surenhusius, p. 578. Rosenmiiller, Historia Interpreta- 
tionis Libroram Scripturee, iii. 41—52, and Bp. Marsh, vi. and 
ei paaast p- 355, Lectures on the Interpretation of the 

ible. 

— 360 Sabina] two Covenants. Elz. prefixes al—not in the 
best MSS. 

A full exposition of this allegorical sense may be seen in 
8. Augustine on Ps. cxix. 7, who applies it to the condition 
of the Visible Church in this world suffering manifold trials and 
persecution from the race of Ishmael dwelling in the tents of 
Kedar, the Hagarenes of the earthly generation ; but at length to 


be freed, at the time of the final severance, when the son of the 
bond-servant will be cast out, and not be permitted to inherit 
with the true Israelites, the genuine sons of Abraham, the 
children of the Promise, in the heavenly Jerusalem, the Church 
lorified. 

: 25. 1d yap “Ayap] for Agar is (i.e. symbolizes, or represents) 
the (rd) Mount Sina in Arabia. As to the reading of this pas- 
sage, it is to be observed that 

M1) The word “Ayap is omitted by C, F, G, and by Origen, 
Vulg., and Jerome, and many of the Latin Fathers, and is can- 
celled by Lachmann and Lightfoot. It is not in Cod. Sinait. 

Bentley, and Kuster in the Preface to his edition of Mill's 
N. T., supposed 2.va—’ApaBlg to be a gloss. But the received 
reading is strongly confirmed by the best Greek MSS., A, B, D, 
K, J, K, and the Syriac Versions, and the Greek Fathers. 

(2) As to the sense, the words are thus rendered by man 
Interpreters,—“‘ For the name Hagar is Mount Sina in Arabia ;” 
and it is affirmed by Chrysostom, that Mount Sina was called 
Agar in the vernacular tongue (érixeply yAdrrn). And 90 
Theophylact: ‘Sina is called Agar in the language of the 
Arabs.” 


The evidence of modern phers and philologers on 
this subject (which may be seen in Winer’s and Meyer's notes, 
and also in Prof. Lightfoot’s edit., p. 186) does not appear to be 
conclusive. Nor does the meaning of a name (unless im 
by Divine authority) seem to afford any strength to the argument 
for the analogy: cp. Lightfoot, pp. 185—189. ; 

(3) Besides, if e. Paul had desired to make any thing of the 
argument from the supposed meaning of Hagar’s name, he would 
also have dwelt on the etymology of Sara, the Princess,—™W 
symbolizing the royal prerogatives of Christians (Rev. i. 6) as 
contrasted with the servile drudgery of the Jews, and as repre- 
senting the pre-eminence of the Spiritual Jerusalem over the 
Literal. 


(4) Further, this supposition, which regards “A-yap 88 simply 


a word or name, and interprets rd ydp “Ayap as equivalent hey 
‘‘ for the word or name ‘ Hagar’ is Mount Sina in Arabia,” |s 


not consistent with St. Paul’s own words which fullow. For how 
can a word or name be said to cvcro:xeiy, how can & mere 
name range with a thing f oe 

(5) St. Paul compares Hagar, the person, with the Levitical 
Sina and its dispensation; and he compares Sarah, the person, 
with the Christian Sion and tts dispensation. 

(6) How then are the words to be construed? 

Not by connecting the article rd with the word “Ayap (ss is 
commonly done), but with the words Xia Spos, as follows: | : 

For Hagar ie (i. e. represents) the Mount Sins in Arabis (r 
Ziwa Spos dy Ti “Apabils), and ranges with the Jerusalem that now 
is; for she is in bondage with her children. But the Jerusalem 
which is above is free, which is the mother of us all. 

On the connexion of the article 7d with Xu Spos it may be 
observed, . 

(1) that it was not likely to cause any difficulty, as it ws 
evidently not to be connected with Hagar, a woman. , 

(2) that any other arrangement of the words, ©. £- Ayop 
vip rd Yuva Bpos éorly, would have been very inharmonious. old 

(3) The translation proposed above is confirmed by the ol! 
Latin Version in the Codex Claromontanus and Sangerme™, 7 
‘Agar enim,” &c.—and by Theodor. Mopsuest. 0 cr ere i 
Catena, p. 71, who says that % “Ayap loo8uranet TH ria ed b 
‘IepovaaA}u, and by the ancient Commentary lately pablis oh 
Card. Pitra as the work of S. Hilary, p. 83; and also by the fat 
gate and Cod. Augiensis and Cod. Boernerianus properly 2° 
stood, and by other respectable authorities, which here yer 
word”Ayap, and have ‘‘Sina enim mons est in Arabia,” 1.¢- ral 
is, or represents, Mount Sina in Arabia:” cp. Lighf. p- 18%. 

On the article used as here, see Matt. xxvi. 28. Mark cae 
vii. 15. 1 Cor. x. 4. Cp. Winer, p. 104; and as to the Hyper 
bate and Trajections in St. Paul’s writings, cp. Eph. ii. 3 (7¢ 
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gece: bpy%s), and the examples in Winer, § 61, pp. 488— 493 ; and 
particularly as to the separation of the definite article from its 
substantive, see the instances in Matithie, Gr. Gr. § 278. As to 
the verb dor) meaning represents, cp. elo) in v. 24, and in Rev. 
i. 19, 20; the candlesticks ent (eicl) Churches ; the stars 
represent (cial) the Angels of the Churches; and xvii. 18, the 
Woman iz the great city, &c. 

ing to this rendering, the sense is plain and easy. 
Abraham had two sonz, Ishmael and Isaac; the one by the bond- 
sroman, Hagar; the other by the freewoman, Serai. But he who 
was of the bondwomean was born after the flesh, but he who was 
of the freewoman was born through the promise. Which things 
have an allegorical signification. For these women represent two 
Covenants, the one from Mount Sinai, which beareth children 
unto bondage, which is Hagar. For Hagar represents Mount 
Sina in Arabia, and corresponds to the Jerusalem that now is, 


for she is tn bondage with her children. But the Jerusalem — 
} desert the Scriptural narrative of the Book of Genesis (as excel- 


which ie above is free, which is the mother of us all. 

— BovrAebe: ydp] for she is in bondage. Eis. has SovAcve 82, 
with D***, E, I, K, and Syriae and Vulg. But ydp is found in 
A, B, C, D*, F, G. 

36. wdyresy} all. Some Editors cancel xdyrey here, on the 
authority of B, C*, D, E, F, G, and some Fathers; but it is found 
in A, I, K, and the old Latin Version of Ireneus (v. 35) has 
“mater omnium nostrum ;” and it seems to have been in the 
text as early as the time of S. Polycarp, ad Philipp. 3, where see 
Dr. Routh’s note. 

27. parror}] rather—not more. See Matt. xviii. 13. 

20. dBlaxe] was persecuting. An sesertion much cavilled at 
by some recent criticianas, which ask, ‘‘ When did Ishmael ever 

Isaac ?’ 

This question has been long ago considered and disposed of. 

The Book of Genesis only tells us that Sarah saw Ishmael 

ing with her son Isaac. (Gen. xxi. 9.) The original has 
Fitsn (metsakhek), and the LXX has ral(oyra. But the femper 
tm which Ishmael played with Isaac, may best be inferred from the 
comment which Isaac’s mother made upon it. Sarah’s words 
interpret Ishmael’s act. If his play had been loving play, she 
would not have been displeased by it. It must have been the 
spirit of spiteful malice, made more offensive by its pretence to 
sportiveness and love, which extorted from Sarah the words which 
the Holy Spirit, speaking by St. Paul, here calls a verdict of 
Secripture,—a prophetic (cp. Gen. ii. 24, with 
Matt. xix. 5),— Cast ouf the bondwoman and her son. And 
Almighty God Himself vouchsafed to confirm Sarah’s interpreta- 
tion of Ishmael’s play, by commanding Abraham, although re- 
Er to hearken to Sarah's voice in that matter. Seo Gen. 
xxi. 32. : 

Accordingly, it has been well said by one of old (whose 
words may be commended to the attention of some later Inter- 
preters), “ Ludentes eos vidit Sara, et ait ‘ Kjice ancillam et 

; Quare? quia vidit eos /udentes? Sed lusum illum 
Penlus perseculionem vocat, quia lusio ills illusio erat. Major 
erat Ismael et roboratus in malitia: et fraudes ludendi cum 
infirmo faciebat; animadvertit mater lusum illum esse persecu- 
tionem ; sic intelligens Sara lusum illum, dixit Kjice ancillam et 

ums ejus.”” Augustine (Serm. 3). 

The Holy Spirit, speaking by St. Paul, thus enables us to 

im Serah’s words, and justifies them; and so the later por- 

tions of the Divine Word will often be found to reflect light upon 
the earliest records of Inspiration. 
&. Paul’s comparison here is peculiarly apposite and relevant 
to the eubject before him. 
The Judaizers, with whom he is dealing in this Ep’stle, 
Hike Ishmael, the son of the bondwoman Agar, the repre- 
sentative of the Old Covenant not spiritually understood. They 


I 


professed friendship for the Galatian Christians, who were the 
spiritual Isaac. In semblance they were playing with the off- 
spring of the freewoman, but in reality they were persecuting 
him. The Judaizers were endeavouring to rob the Galatian 
Christians of their Evangelical inheritance derived from Abraham. 
Thus Ishmael pretended to be playing with Isaac, but was in fact 
persecuting him. 

The Apostle, therefore, who had just been comparing him- 
self to an affectionate mother, comes forward as a vigilant Sarak, 
and interferes to part the Jewish Ishmael from the Christian 
Tsaac; and to rescue the children of the promise and of freedom 
from the treacherous flattery and tyrannical sport of the children 
of the flesh and of bondage. 

The comparison, therefore, is a very happy and beautiful 
one. And yet it has been contemptuously exploded by some as 
sophistical and false! And its beauty is much marred by others 
(as may be seen in Meyer, p. 193, and De Welte, p. 67) who 


lently expounded by Asgustine), and resort to a Rabbinical 
tradition, that Isaac was openly and cruelly persecuted by Ish- 
mael, and suppose that the Apostle here deserted Scripture to 
follow Tradition. 

$1. “Apa] Therefore. B, D*, E, and a few cursives, have 3:d 
here, which is received by Lachm., Tisch., Alf., Ellicott; and 
Teriullian has‘ propter quod’ (c. Marcion. v. 34) ; and so Euseb. de 
Mart. Paleest. c. 11, who compares Heb. xii. 22: ‘‘ Ye have come 
unto Mount Sion, and unto the city of the living God, the 
heavenly Jerusalem.” 


Cu. V. 1. Ty édevOep{g] Elz. inserts ody here, but it is placed 
after orjxere by A, B, C*, F, G. There are some other varia- 
tions here: Lach. omits 7, and Tertullian has ‘‘ Qua libertate 
Christus nos manumisit”’ (c. Marcion. v. 4), and Vulg., which 
adds “ state.” 

On the true character of this Liberty which has been pur- 
chased for Christians by Christ’s blood, and which is to be main- 
tained by them as His servants, and not to be bartered away on 
the one hand by an absolute subjection of their Will, Reason, 
and Conscience to the domination of another, nor yet to be 
abused into a plea for insubordination and resistance to lawful 
Authority in any lawfal command, see By. Sanderson, iii. pp. 276, 
277—286, Serm. on 1 Pet. ii. 16. 

— ph wdaw (vy@ Bovaclas evéxecbe] ph evdxeoOe = “ne 
cervicem jugo subdatis.” See the Syriac Version here. Do not 
put your necks again into a yoke of bondage so as to be held by 
it. °Evdéxyoua is the middle voice, as Barri(oua:. (1 Cor. x. 2; 
xv. 29.) St. Peter himself, even at Jerusalem, had called the Le- 
vitical Law a yoke. Acts xv. 10. 

Ye are not now under the yoke of bondage, but under the 
easy yoke, the (uyds xpnords, of Christ. Matt. xi. 29, 30. 

2. “18e) not [32 asin Attic Greek. Buttmann, i. 466. Winer, 
p. 47. De Wette, p. 69. 

— “Ide, dyad TavAos «.7.A.] Behold, I Paul. Mark this well, 
I Paul, whom they falsely accuse of preaching circumcision (see 
v. 11), warn you that if you are circumcised, i.e. if you submit 
to circumcision (middle voice, see vv. 1. 4, Sieasovcbe) with any 
belief in the necessity and saving efficacy of circumcision, Christ 
profiteth you nothing. 

It is not to be imagined that St. Paul himself, when he cir- 
cumcised Timothy (Acts xvi. 3), made Christ to be of none effect 
to him, or that he would have circumcised Timothy in order to 
conciliate any one, if such would have been the result. 

But Christ would have been of none effect to Timothy if he 
had been circumcised under any persuasion that Circumcision 
was in itself necessary and profilable for salration, and if he had 
relied on it as such, as the Jussuers persuaded the Galatians to 
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do. See 8. Augustine’s Epistle to §. Jerome on this subject, 
Epist. lxxxii. 20, vol. ii. p. 295, and note above on Acts xvi. 3, 
and above, note at end of chap. ii. 

8. Mapripoua) I protest. See Acts xx. 26. 

4. KarnpyfhOnre awd} “ evacuati estis a." (Vulg.) Ye were 
reduced from a state of dvépyea to one of dédpyesa and dpyla. 
Cp. Rom. vii. 2. Ye have been made void from Christ. Ye have 
disfranchised yourselves. Karapyeiy, a word peculiar to St. Luke 
(Luke xiii. 7, where see note) and to St. Paul, who uses it about 
twenty-seven times. 

This state of dpyla, to which they reduce themselves by 
seeking for Justification from the Law, is contrasted with the 
state of inner life and Christian fruitfulness described in v. 6, 
alors 8° dydans evepyoupuéyn. 

— Binasotvcde) are justifying yourselves, are placing your hopes 
of Justification, in the Law. 

— rijs xdpiros dkexécare] ye fell from grace. Observe the 
aorist. Ye fell, ipso facto, from grace when ye were seeking for 
Justification from the Law. ei card ydéuoy "lov8alcpot (oper, 
dporoyoupery xdpivy ph elanpdvar. &. Ignatius (ad Magnes. 8). 

5. lvetuar:] by the Holy Spirit. We, by the operation of 
. the Holy Ghost, wait from Faith for the hope (not of being jus- 
tified, for we have already been justified by Faith, when we were 
baptized, see 1 Cor. vi. 11. Rom. v. 1. 9) which Justification 
holde out to us. 

This is to be connected with what precedes, By seeking to 
be justified by the Law, ye would fall from the state of Grace and 
Favour ia which ye were, and in which we are. 

For we, by the Operation of the Holy Ghost, look forth from 
Faith (éx xlorews), as our foundation, and wait for the blessed hope 
(Tit. ii. 13), the hope laid up in heaven (Col. i. 5), asa fruit and 
reward of the Justification first conveyed to us when we put on 
Carist in our Baptism (Gal. iii. 27), and which receives fresh oc- 
casions of Sanctification by the daily renewing of the Holy Ghost 
(Tit. iii. 5), and which is consummated in the “ new heavens and 
new earth wherein dwelleth Righteousness.’’ 2 Pet. iii. 13. 

Having received the earnest of the Spirit, and having Faith 
in God’s promises, we wait for the life to come, which will be 


glorified in immortality and freedom from sin. Theodoret. See 
also Augustine de Spiritu, c. 56. 9, 10, vol. x. p. 364. 
6. dvepyounéyn] working inwardly and effectually. See 


1 Thess. ii. 13. 2 Thess. ii. 7. 2 Cor. i. G6; iv. 12. Rom. vii. 5. 
Col. i. 29. Eph. iii. 20. It has never a passive sense in the 
New Testament. See Fritz. on Rom. vii. 5. 

7. "Erpéxere xadas* tls duas dvéxowe] Ye were running well. 
Who drove you athwart from the course? Elz. has dvdxove, 
but dvdxope is the reading of the best authorities. 

The metaphor seems to be derived from a Chariot Race, 
where one Car impinges upon another, and flings it aside from 
the course. Cp. ] Thess. ii. 18. 1 Pet. iii. 7. édyxéwre, incido, 
impedio, Gloss. Vet. ap. Labb. dyxdwre:s = dvayxaitife:, Suid. 

Some suppose that the figure is derived from the act of 
breaking up a road, to obstruct progress upon it. 

8. ‘H recoporh] Your persuasion is not from Him Who called 
you, i.e. from God. You have been persuaded (you say) by the 
arguments of your new teachers; but this is a persuasion which 
has led you to be not persuaded of what is true, ri dAnbelg pd 
weiderOas. 

But still I entertain a hope that there is but little leaven 
among you, though it may (if not cast out) leaven the whole 
lamp; and I am therefore persuaded in the Lord that you will 
be no otherwise minded than you were at first; and he who 


troubleth you will bear the condemnation (of having dissuaded 
you from the truth) whoever he may be. 

9. psxpd (Sun—(upuor) a little leaven leaveneth all the whole 
lump. St. Paul applies this same proverb to errors both in faith 
and in practice. 

When he speaks of persons leavened, he means not only 
such as are lewd of life, tainted that way, but even such as are 
unsound in matters of religion. To the Corinthians he would 
have the incestuous person cast out with his /eavened life (1 Cor. 
v. 6, 7); to the Galatians he presseth the same point against 
another kind (Gal. v. 3, 4), such as leavened the Gospel with 
Moses’ ceremonies, and so corrupted the truth in religion (Gal. 
v. 9. 12); and them he would have cut off, both Corinthian and 
Galatian leaven; both must out. And mark, upon the same 
reason both, and in the very same words, that a little leaven doth 
not a little hurt (Gal. v. 9), but marreth the whole. Evil doc- 
trine is against truth; evil life against walking in the truth; evil 
company will bring us to both; therefore away with them. Bg. 
Andrewee, iii. p. 306. 

IL. ef wepirouhy Er: xnptoow) if Iam preaching Circumcision— 
as some falsely allege that Iam. Here is an answer to the ob- 
jection that because he had circumcised Timothy (Acts xvi. 3) he 
must be an advocate for Circumcision. 

12. “OdeAorv] See 1 Cor. iv. 8. 2 Cor. xi. 1. Winer, § 41, p. 270. 

— xal dwoxdyovra] A difficult passage. The best explanation, 
indeed the only one which seems to be admissible, is as follows; 

These false Teachers accuse me of preaching Circumcision, 
which, if enforced, as they enforce it, is only a mutilation of the 
body. And then the Apostle exclaims, ‘‘ Usinase eliaw se ipecs 
castrarent !’’ 

The sense is well expressed in the ancient commentary lately 
edited by Pére Piira, p. 88: “Si frivolam corporis excisionem 
bonum quid esse judicant, etiam integra membra genitalia sbi 
excidant, ut majora acquirant lucra, si carnis excisione juvari se 
existimant !’’ 

The true interpretation may be arrived at by the following 
considerations :— 

(1) The sense of the word droxdérrecGa: here used is ‘ srxfi- 
lare seipsum.’ See Arrian, Epictet. ii. 20, and Hesych. Pdades 
(Priest of Cybele) 6 ebvotxos, 5 dxdxowos, and especially the 
use of the word in the Septuagint Version of the Jewish Lew 
(Deut. xxiii. 1, doxexopzpudvos), which affords a clue to the tree 
sense of this passage. 

(2) The almost universal consent of the Greek and Letia 
Fathers who have expounded this passage. See the Commen- 
taries here of Chrys., Theodoret, Theophyl., Jerome, and Au- 
gustine, and a considerable degree of concurrence of modern 
Expositors. See Meyer, p. 211. 

(3) A somewhat similar paronomasia in Phil. iii. 2, where 
St. Paul uses the word xara-r op}, concision, in order to censure 
and condemn in strong and stern language the Judaistic enforce 
ment of repi-roph, circumcision. 

(4) The insertion of the conjunction xal, even, intimating 
more to be done in the case of false Teachers than in that of 
the taught. 

(5) We must remember also that the act of dxoxor), or self- 
mutilation, abhorred as it is by us (blessed be God, through 
Christianity), was familiar to the Heathen, especially to the Ga- 
latians,—even as an act of Religion. 

There was a peculiar propriety in a reference to such an act 
in this Epistle to the Galatians, acquainted as they were with 
the fanatical excesses of the Galli, or Priests of Cybele, who 
were excited by their religious zeal to miutilate themselves, dve- 
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eéetec@u, particularly in the Galatian city of Pessinus on Mount 
Dindymus, whence Cybelé was called Dindyméné. See Strabo, 
Mi p. 567, Amrian. Marcellin. xxii. 9, and particularly the 
poem of Cafutius (Ixiii.), almost unrivalled in the awfulness of its 
grandeur and the tenderness of its pathos, in which one of the 
votaries of this dreadful ee pours forth the bitterness of 
his soul in remorse for his deed. 

(6) The Apostle’s meaning appears to be, Would that this 
etample of the enthusiastic self-mutilation of your heathen priests 
the Galli might be imitated by these Judaizing deceivers, who are 
sebverting yon on the plea of religious zeal, and who are im- 
posing on you Galatians, as necessary to your salvation, the rite 
of areumcision, which, when enforced as such, is as vain and in- 
jeous as the phrensied self-violation of the votaries of your 
heathen Goddess. 

(7) But was not this a vindictive wish? No. 


Then what 
would be the result 2? A beneficial one for you Galatians, in com- 
[arison with their present treatment of you; and a good one also, 
comparatively, even for themselves. would be more hope 
from their droxew}, ex-cision, than from their wepi-rouh, or cir- 
cemcision. There would be more hope of them, even if they 
mitated the Priests of Cybele in one particular characteristic, than 
if they continue to be votaries of the Law in their sense of it. 
For then, being dwoxexoppdvo:, they would be excluded from the 
wh Congregation, according to the enactments of that very 
w which they now desire to impose on you. (Deut. 
Then they would begin to feel the rigour of that Law; 
would be ashamed of enforcing it on you; then they 
kfal to be freed from it themselves. Then there 
good hope, that they also would joyfully hail and accept 
liberty of the Gospel, and would be joined as sound 
to the Body of Christ. 
may be also a figurative and spiritual meaning in 
Paul had been describing the Galatian Church as 
ide; St. Paul himself had espoused her to Christ, and 
her with a godly jealousy (iv. 17 ; cp. 2 Cor. xi. 2). 
who would beguile her from Christ, might 
! in their attempts, by being, as it were, reduced to the 
condition of Oriental chamberlains (evvovxo:), and be incapaci- 
tated from doing harm, since they wished to seduce her from her 
Pighted troth to the Divine Bridegroom. 

— ol dvacrarovwres yas] they who are subverting you. 
The word drecraroty is properly applied to the hostile act of an 
army, assaulting, taking, and destroying a city, and uprooting its 
inhabitants and selling them into slavery. And by this word the 
Apostle intimates that the false teachers are rooting up the Ga- 
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latians from the soil of their heavenly cify, and enslaving them. 
See Chrys. 

18. “Tyueis yap ex” dAevOeplg exahOnre] for ye were called for 
liberty. On this use of ¢x} see 1 Thess. iv. 7. And on the pur- 
port of the sentence compare above, v. I, and below, 1 Gor. 
iii. 22, 23; vi. 12; vii. 23; ix. 19. 

— pédvoy ph Thy erAcvOeplay] only use not your liberty for an 
occasion to the flesh, but by love serve one another. 

On the ellipse of the verb before éAcueplay, see Winer, 
p. 526. Compare the proverb pndey &yay, ‘ Ne quid nimis.’ 

It is remarkable, that this precept of St. Paul, in its tri- 
partite form, is adopted by St. Peter in his first Epistle, 1 Pet. 
ii. 16. See the note there. An honourable proof of that Apostle’s 
generosity, and love of truth, and zeal for the salvation of souls. 
Cp. note above, at the end of the Second Chapter of this Epistle. 

17. Tlvedparos] the supernatural grace of God, as throughout 
in this passage (see vv. 18.22. 25), where operations are described 
which cannot be ascribed to man’s spirit, but are due to the 
agency of God the Holy Ghost. See S. Jrenaus, v. 10 and v. 11, 
and S. Augustine, who says (Serm. 128), ‘‘ Thou hast the means 
of fighting againat the flesh, for thy God is in thee;’’ and de 
Natura et Gratia, c. 67, vol. x. p. 411, where he refers to Rom. 
v. 5. See also By. Sanderson’s remarks on the use of the word 
xvevua here, vol. i. p. 428, who refers to John iii. 6 as the best 
explanation of it. 

— tavra ydp| for these things. A, C, D*¥**, I, K have 32, 
but B, D*, E, F, G have yap, and so Lachmann and Alford. 

19. wopyela}] Elz. prefixes potyeia, which has not sufficient 
authority for insertion in the text. 

20. pappaxela] the use of drugs for poisoning, witchcraft, and 
other illicit purposes. See Rev. ix. 21. 

Cp. 2 Cor. xii. 20; and see Justin Martyr (Exhort. ad 
Grec. p. 40), who has %@pai, Epes, (HjAos, épiOetas. 

The word épl@ea is from &:0o0s, a labourer for hire (from 
root pw), 

(1) a mercenary ; and (2) one who hires himself to a cabal 
for party purposes: and therefore signifies, (3) a venal partizan ; 
such as the factions of gladiators, and other ruffians hired by rival 
candidates at elections to intimidate the voters in the Roman forum. 

Hence éplOeca signifies venal partizanship. See Frilz., Ex- 
curs. ad Rom. ii. 8, and Ellicott here. It occurs 2 Cor. xii. 20. 
Rom. ii. 8. Phil. i. 16; ii. 3. James iii. 14. 16. 

— alpécess] Observe, that strifes and divisions are here cha- 
racterized by St. Paul as works of the flesh no less than fornica- 
tion, uncleanness, and lasciviousness. Cp. 1 Cor. iii. 3. 

22, 23.] See By. Sanderson’s Sermons, i. pp. 424—447. 

24. dcratpwoav] they crucified them (aorist); i. e. they 
nailed them to Christ’s cross at Baptism, and “ on this cross the 
Christian hangs all his life long.” Augustine (Serm. 205). 


Cu, VI. 1. day x. xpoAngéj & «.7.A.] if a man be even taken 
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11 "ISere myAixous Uw ypappacw eypaypa Ty eu yetpi. 


in any transgression, ye that are spiritual restore such an one. 
This exhortation to others to recover and restore the penitent in a 
spirit of meekness, has a peculiar propriety at the close of this 
Epistle, as opening a door to them of return to their spiritual 
Father, and as assuring them of his parental tenderness and love. 
Cp. Hilary, in Ps. cxl. 

2. "AAAHAwy 7a Bdon Baord(ere] Bear ye one another's bur- 
dens. A comfortable assurance this to the Galatians, that he who 
thus addresses them was ready to bear éheir burdens. We are to 
support Barrd(ew) one another’s Sdpn, as Christ bare our infir- 
mities, Tas ydcous jyay éBdorace (Matt. viii. 17), and as He bare 
(¢Bdorace) the cross (John xix. 17), and commands us to bear it 
(Luke xiv. 27). 

3. elva: 7) unddy Gy] to be something when he is nothing. édy 
Boxaor Ti elvas undty Svres, Plato, Apol. p. 41. (Wetstein.) 
See above, on i. 7. 

4. roy érepoy] the other, with whom he compares himself, as 
the Pharisee did with the Publican (Luke xviii. 1]), in order to 
elevate himself by depressing him. 

6. Barrdoe:] shall bear his own burden (doprior), load, 
laid on his back. This word Sacrd(e:y is used four times in this 
Epistle; here, v. 10; vi. 2. 17, and only twice in the rest of 
St. Paul’s Epistles, Rom. xi. 18; xv. 1. 

But we may not lay on the shoulders of ofhers, as the Pha- 
riseo did, gopri{ovres axOpérous gopria BuaeBderaxta 
(Luke xi. 46); nor can we shift the burden of our own sips on 
any other person. We cannot make the burden of our own sins 
lighter by imputing a heavier burden of sin to others. Praise of 
ourselves, whether it proceeds from our own lips or that of others, 
cannot lighten our burden; it may aggravate it. (Auguatine.) 
We are not better because others may be worse. 

Nor can we divest ourselves of our own personal responsibility 
by transferring the burden of our sins to a spiritual Guide. Every 
one must bear his own burden at the Great Day. 

This precept in v. 5, @xacros 7rd lblor poprlor 
Bacrdce:, is to be taken together with that in v. 2, dAAfAap 7a 
Bdp Bacrd(ere, and a distinction is to be made between gopria 
and Adpn, as was observed by an ancient Father, who says that 
every man’s sine are his ¢opria—laid upon his own back by his 
own act—and that we are not to bear the (goprioyv) burden of 
one another's sine by partaking in ¢hem, nor to call others to take 
@ part in bearing the burden of our sins. But Christ calls us to 
Himself, because we labour and are heavy laden by them, and 
exhorts us to take Hie light burden (popriov) upon us. (Matt. 
xi. 28—30.) Thus He converts our heavy burdens, which de- 
press us to earth, into light wings, which waft us to heaven. 
The wings of birds are their weights, which they bear, and which 
bear them. Let thy soul have the weight of Christ’s burden ; 
‘shee sarcina non est pondus onerati, sed ala volaturi;” it has 
the pinions of peace, and the wings of charity, and will bear thee 
to heaven. Thus bear thy own weight, and it will bear thee. 

But we must also bear one another’s Adpn. Such a load is 
Poverty, and such a load also is Wealth. Poverty is the load of 
some, and Wealth is the load of others, perhaps the greater load 
of the two. It may weigh thee down to perdition. Bear the 
load of thy neighbour’s poverty, and let him bear with thee the 
load of thy wealth. Thou lightenest thy load by lightening his. 
Thus bear one snother’s loads, and fulfil the law of Christ. Cp. 
Augustine (Serm. 164). 


6. Kowovelra] Let him who is taught in the Gospel commu- 
nicate in all his worldly substance with his spiritual Pastor. 

On the use of xoweveiy (not active, ‘contribuere,’ but 
neuter, ‘communicare’) and xoiverfa, in the sense of communi- 
cation of our worldly substance with others, see Phil. iv. 15. 
2 Cor. viii. 4; ix. 13; and Chrys. and Theophyl. here, and the 
examples quoted by Welstein. 

; Ps necessary precept for Gentile Christians. See on 1 Cor. 
ix. 6. 

As to the duty of the People to provide adequate maintenance 
for their Ministers, see on 1 Cor. ix. 4—14, 

— 6 xarnxotpuevos] orally instructed, catechized. See Luke 
i.4. 1 Cor. xiv. 19. Rom. ii. 18. 

7. @eds od puxrnpl(era:] God is not mocked. Quoted, as a 
well-known saying, by S. Polycarp ad Phil. 5. 

9. Td 32 xardy wovotvres] But let us not faint in ing. 
See 2 Thess. iii. 13. a meee 


— éyxaxapey] SoA, B, D*. Els. has é ayey. See on 
2 Cor. iv. 1. 16. sania 

IL. “I8ere wyAlxos duiy ypdppaow Fypava TH euf xeipl} Merk, 
with what large letters I have wriiten this seg gl with 
my own hand. “Eypava is the epistolary aorist, and means, Jwrite. 

A memorable admonition, and doubtiess intended to be very 
significant. 

On this sentence it may be observed, that 

(1) Were is not to be translated ye see, but mark ye ; and is 
an emphatic word, used to call attention to a remarkable fact, or 
noticeable ohject, or memorable precept. Compare its use above, 
v. 2, and particularly in John i. 29. 36. 47; xix. 5. 26; and in 
the Book of Revelation, vi. 2. 5. 8. 

(2) wnAlxos means, ‘how great,’ ‘how large.’ See Zech. 
ii. 2, LXX. Heb. vii. 4. Cp. Theoer. iv. 55, dcalyor dor) 7d 
Tbupa, xal GAlxov by8pa Sapdoder. 

(3) duiv, to you, is put in a remarkable place, defween 
wyAlxos and ypdupacw, and before its verb &ypaya. Mark, 
with what large lettere I have writien to you, with my own 
hand. Thus 8t. Paul calls attention to the fact that he is now 
doing something special to them, the Galatians, which he did not 
do to others. 

(4) ypdupacw means characters traced in writing. Com- 
pare Aschyl. 8. c. T. 429, xpucocis 88 gavel ypdupact, 
TIPHEQ MIOAIN. See also ibid. v. 647, &s 7a ypdppara Adve, 
KATAEQ A’ ANAPA TONAE «.1.A. 


(5) &paya refers not only to the portion of the Epistle that 
follows, but to the whole Epistle, which was written by the 
Apostle with his own hand. Cahrys., Jerome, Theodoret. 

Indeed there would have been nothing noticeable in the 
circumstance that only a few lines of the Epistle were written in 
large letters with St. Paul's own hand. 

(6) But the two circumstances to which he calls their atten- 
tion are, that, contrary to the custom of those times in which 
authors usually dictated their productions to Secretaries, but did 
not write them with their own hand (see on Horat. 1 Epist. x. 
49, “‘ Heec tibi dictabam,’’ &c., and 1 Sat. x. 92, “I, puer, atque 
meo citus heec subscribe libello”’), and contrary to St. Paul’s 
own previous practice and general intention, which was to dictate 
his Epistles to an amanuensis, and only to authenticate them with 
his own signature and Benediction at the close of the Epistle 


GALATIANS VI. 12,13. — 71 


13 '°Oco Oddovew eirpoowmjcar ev capKi, odToL avaykdlovaew Upas TeEpt- 1 PHIL 3.18. 
“~ “ “~ “~ a e 
répverOar, povoy iva pi) TO oTavp@ tov Xpictod StoKwvrav | ovdé yap ot 


(see on 3 Thess. iii. 17), he took the pains of writing the whole of 
this present Epistle to the Galatians with his own hand. 

(7) This was a circumstance which well deserved their at- 
tention. 

Even when ordinary persons wrote any of their own pro- 
ductions with their own hands, it was thought worthy of record. 
Thas it is noted concerning Origen, that certain éxionnadoes 
prefixed to his works were éAéypagoi, i. e. written entirely with 
hie own hand. (See Euseb. vi. 24, with the note of Valesius.) 
The remarkable onyelocis of S. Ireneus, referred to by Eusebius 
(v. 20), seems also to have been of this kind. 

(8) It was therefore a fact which might well arrest the at- 
tention and excite the gratitude of the Galatians, that St. Paul, 
in the midst of his labours and sufferings for Christ, had found 
time and inclination to do for them, who had fallen away from 
their first enthusiasm for him, what he had no/ done for the Thes- 
salonians, and what, as he had declared to the Thessalonians, he 
did not intend to do for other Churches, namely, to write to 
them an enfire Epistle, and that not a short one, with his own 

He thus marked his solicitude for their spiritual welfare, and 
his affection for them, and also his sense of the importance of the 
subject on which he was writing in this Epistle. 

(9) He aleo calls their attention to the fact that he writes 
this Epistle to them in large letters. 

What was there noticeable in this circumstance? Why does 
he exhort them to observe it? Not, surely, in order that (as has 
been sometimes said) they might there see a proof of any in- 
fireity or defect in him, such as weakness of eyesight or incom- 
petency to write well. 

Sach an avowal on his part would not have been likely to 
give any weight to his exhortations, but might rather have fur- 
nished an occasion to the Galatians for treating his person and 
office with levity and disparagement. If (they might have said) 
he cannot write well, why does he write with his own Aand/? 
Why does he make an exception in our case? and why does he 
not write, as his custom is, by a secretary who can write well 7 

(10) But the reference to the /argeness of the letéers in which 
this Epistle was written, was doubtless designed to serve the same 
Ce ee fact that it was written in his own 


It was intended to confirm the inferences thence to be de- 
rived, viz. that the writer felt ial love and anxiety for the 
persons to whom he writes, and special stress on the subject 
concerning which he writes. 

In explanation then of this expression it is to be observed, 
that St. Paul’s Epistles, which were written at his dictation by 
Secretaries (nofarti, amanwenses), were probably written with 
rapidity, as was the case with those discourses which were taken 
down from the mouths of speakers in ancient times, and of which 
we find mention in Eusebiue, vii. 29. Sach notaries were in 
course of time regularly appointed to serve as officers of Christian 
Churches, and had stated ecclesiastical duties as such. (See the 
authorities in Bingham, iii. 13.) From the rapidity of their 
writing they were called dfvypapo: and raxtypapoi. To them we 
owe the Acts of the primitive Martyrs, such as of 8. Ignatius 
and 8. Polycarp, still extant. Such notaries would not write in 
large characters, but in smaller ones to save time. 

The Apostle might have spared himself much time and 
trouble jf he had employed one of these amanuenses, or if he had 
Written in such characters as they used. 

But he would prove his special affection to the Galatians by 
Writing in his own band, and also by writing in large /etters, 
which by their very appearance would afford visible demonstration 
to all who saw this Epistle (which was to be circulated among the 
Churches of Galatia, see i. 1) that he puts forth boldly and singly, 
in his own name and in Aie own hand, a solemn claim to be heard 
as “an Arostix,” not of men, nor by man, but by Jesus Christ 
and God the Father (Gal. i. 1); and accordingly he does not as- 
sociate any one’s name with his own in the dJeginning of this 
Epistle ; and that, though he writes this Epistle with vehemence 
aad impetacsity, and with sudden bursts of astonishment and in- 

ignation mingled with affectionate appeals of almost maternal 
tenderness, and with moving exhortations and imperative man- 
dates of paternal authority, yet that nothing that he has there 
written is to be ascribed to transitory impulse or momentary 
ebullition of feeling, bat that all his words have been well 
weighed, that every syliable and every letter has been traced 
with his own hand with calm deliberation ; and although he was 
charged with temporizing and vacillation by some, yet that the 


Galatians might see, even in the boldness, and firmness, and 


clearness of the characters with which he wrote, an indication of 
the vigour of authority and plainness of speech with which he de- 
livers his message, and of his own constancy and courage in 
delivering it. Cp. Theodor. Mopeuest. (in Cramer, Caten. p. 90), 
who says that St. Paul, purposing to make an aggression on his 
adversaries in this Epistle, employed larger characters to show 
that he is not ashamed of himself, and does not shrink from what 
is said. 

(11) But is there not something even deeper than this in the 
admonition, ‘“‘ Mark ye with what large lettere I have written to 
you in my own hand ?”’ 

Probably there is. What was the message in this Epistle? 
what is its subject? i 

It may be summed up in those few words which the Apostle 
quotes from the prophetic declaration of the Old Testament (Hab. 
it, 4) in chap. iii. 11, ‘‘ The just shall live by Faith.” 

Justification by Farts in Curist, and not by the works 
of the Law, is the one doctrine which is the subject of this 
Epistle. 

. Now, in proclaiming this doctrine by the Prophet Habakkuk 
in the Old Testament, the Holy Spirit had used certain memo- 
rable words, to which (it is probable) the Apostle here alludes. 

The prophet had said, “I will stand upon my Watch, and 
set me upon the tower (or rock), and will watch to see what He 
(the Lord) will say to me, and what I shall answer when I am 
reproved.’ 

This was precisely St. Paul's condition when he wrote this 
Epistle. He, like the Prophet, had been reproved. His Epistle 
is apologetic. He had been obliged to mount his watch, to set 
himself upon his tower, and to deliver a message from God to the 
Galatians, who had now strayed from him, and who had been 
arrayed by his enemies against him. 

And what was the answer of God to the Prophet? 

The Lord answered me and said, ‘‘ Write the Vision, and 
make it plain upon éables, that he may run that readeth if.” 

Observe also that the Prophet is informed that the Vision is 
Sor an appointed time, which specially denotes the falness of time 
(compare Gal. iv. 4), the time of the end, the time of the Gospel ; 
and that its fulfilment is not to be immediate, that it is to be pa- 
tiently waited for (compare Gal. v. 5), that at the end ‘or at the 
last) it shall speak and not lie; though # tarry wait for it, be- 
cause it will surely come, and it will not tarry. Thus some dis- 
tant accomplishment of the prophetic Vision was pre-announced 
to the prophet, and he was warned that his prophecy would not 
soon be exhausted. 

What now was the message to the Prophet Habakkuk ? 

It was precisely the same message which the Apostle St. 
Paul afterwards delivered in this Epistle, and which he delivered 
in the very words of the Prophet Habakkuk (Hab. ii. 4. Cp. 
Gal. iii. 11), The Just shall live by his Faith. 

This was the message which the Prophet was enjoined to 
write with hie own hand; and which he was commanded to 
write in such large letters, that he might run that reads it. 

(12) Therefore, lastly, when we consider that the same Holy 
Spirit Who had spoken by the Prophet spake by St. Paul, and 
that the words of the Holy Ghost to the Prophets do not die with 
them, but have also a meaning for the Apostles (as St. Paul here 
shows); and that St. Paul was an Apostle ‘‘not of men,’’ nor 
through men, but through Jesus Christ, and God the Father; 
and that the one doctrine delivered in this Epistle is the same 
doctrine as that delivered by the Prophet Habakkuk, namely, the 
doctrine of Justification by Faith in Jesus Christ, Who had been 
plainly written forth before their eyes, and in them, — and 
this aleo as Crucified (sce above, iii. 1); and that he quotes the 
Prophet’s language as the exponent of that doctrine; and that 
this doctrine is described as a Vision that is for an appointed 
time, and to be farried for, to be waited for; and that in the end 
it will speak and not lie; and that this doctrine is the root of the 
Gospel, as distinguished from the Law, may we not say, with re- 
verence, that there was something of Divine direction even in the 
very act by which the Apostle made an exception to his usual 
practice in writing this Epistle; and that by the writing of it in 
hie own hand, and also in the writing of it in large letters, he 
connected himself with the prophetic watchman when he was re- 
proved ; and that he fulfilled in a secondary sense a Divine pro- 
phecy, and complied with a Divine command, “ Write the Vision 
and make if plain upon tables, that he may run that readeth it ?”’ 
The Vision is for an appointed time, and in the end it will speak 
and not lie, ‘‘ Behold, tHE JUST SHALL LIVE BY FaitH;” and 
that St. Paul calls attention to that identification, when he ex- 
horts the Galatians in this solemn admonition at the close of 
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this Epistle, “ Behold, with what /arge letiers I have written to 
you with mine own hand. He that runs may read it; Jet all who 
read it run well” (Gal. v. 7); ‘let all who run, run dy this rule.” 
(See v. 16.) 

15. dorly] is. So A, B, C, D*, E, F, G.—Elz. ioyde:, which 
is a gloss. 

16. xaydvi] The rule, or line of the course, on which the 
Christian is to run. See on 2 Cor. x. 13—16. The line or rule 
of faith here spoken of is that contained in vv. 14, 15, and, in 
one word, the doctrine of Justification by Faith in Christ. 

— elphyn éw abrobds nal frcos] Peace be upon them and 
Mercy. This is the only place in the New Testament where 
eiphyn is placed before fAcos. See | Tim. i. 2. 2 Tim. i. 2. Tit. 
i. 4. 2John 3. Jude 2. ; 

— én) roy "IopahaA rou Geov] the Israel of God, which te are, 
as distinguished from the Judaizers who deceive you. See above, 
iv. 26. 

17. xéwous pot x. w.] led no one trouble me, by alleging that I 
am a mere time-server, and preach Circumcision to some, and 
Christian Liberty to others (see v. 11); for I bear in my body 
the proofs of my loyalty to Christ in the scars and wounds I have 
received through the envy of the Judaizers for His sake, particu- 
larly at Lystra (Acts xiv. 19; cp. xv. 26), and from the Heathen 
at Philippi (xvi. 22, 23). 

Let no one disturb me; for Iam Christ’s servant, soldier, 
and worshipper (see next note), engaged in Christ’s service. He 
therefore that interrupts and disturbs me in my work, is guilty of 
an affront not to me only, but to my Master, Christ. 
dye yap 1a orlypara) for I bear in my body the marks of 
Jesus. Elz. has Kuplov betore "Incov, but it is not in A, B, C*. 
I bear in my body the brands of Christ. An allnsion to three 
ancient usages ; 

(1) of slaves, who were branded with the names of their 
masters. 

(2) of soldiers, who wore the marks of the General whom 
they served. 

(3) of votaries of Deities, whose names and emblems they 
bare on their bodies. 

Ancient authorities on this subject may be seen, cited by 
Wetstein here, and in the present Editor's edition of the Apoca- 
lypse, Appendix G. Cp. note on Rev. xiii. 16. 

So (says the Apostle here) I, the servant, soldier, and wor- 
shipper of Christ, my Master, Captain, and God, bear His marks 
imprinted on my body. “ Christum igitur hic representat ut 
Deum.” Welstein. Therefore let no one trouble me, for in dis- 
turbing me they are offending Him, Whose I am. 


These ‘stigmata’ were the marks of the sufferings endured 
by St. Paul in Christ’s service, and they proved his loyalty to 
Christ. ‘ Apostolus séigmata voluit appellare quasi notas poena- 
rum de persecutionibus quas patiebatur.” Augustine. This was 
specially true of the Apostle at this time, for not long before this 
he had been shamefully treated at Philippi and elsewhere. 1 Thess. 
ii. 2. 

This was what Christ had promised at his Conversion. (Acts 
ix. 16.) “Sed,” adds Aug., ‘ omnes ille tribulationes ei ad coro- 
nam victorie proficiebant.” These scars on his body are proofs 
of his courage, and trophies of his victory. Chrysostom. 

In a secondary sense, it may also perhaps be worthy of con- 
sideration, whether the Apostle, having been sealed by Christ 
with the sign of the cross at his baptism, does not bere say that 
he bare the orlyyara of Christ; and (as has been remarked by 
Professor Blunt, Lectures, p. 136) there is something appropriate 
in this sense here, where the Apostle has been just speaking of 
Circumcision, and then of the Cross, and of the new creature. 
And then adds, “as many as walk by thie Rule, the Rule of 
Christian Faith (as distinguished from the Levitical Law), pro- 
fessed by them at their Baptism, peace be on them, and upon the 
Israel of God ;" i.e. on all the company of faithful people who 
are Israelites indeed, true children of God, by the faith of their 
Father Abraham. 

18. peta Tov xvedparos Sudy] wilh your spirit; in contra- 
distinction to your flesh. Your false Teachers preach Circum- 
cision in the flesh, and seek to make a fair show in the flesh 
(v. 12), and recall you back from spiritual life to a carnal state 
of death (iii. 3); but I exhort you to quicken the life which was 
begun in you when you received the circumcision of the Spirit, 
and to walk in the Spirit, and to do the works of the Spirit (v. 
16; vi. 8), and to live in the Spirit (v. 26); and I pray that the 
Grace of our Lord Jesus Christ may be with your spirit. 


This Epistle was an encyclic Epistle, addressed to “ the 
Churches of Galatia.”’ 

Hence probably it is that there are no salutations to indivt- 
duals at the close of this Epistle to the Galatians. It would 
have been invidious to specify only a few names among #80 many, 
and it would have been impossible to enumerate all. 

The same observation applies to the two Epistles to the 
Corinthians (see 1 Cor. i. 2, and 2 Cor. i. 1), in which there are 
no salutations of individuals, and also to the Epistle to the 
Ephesians (see on Eph. i. 1), and to the General Epistles of 
St. James, St. Peter, St. John, and St. Jude. 


INTRODUCTION 


TO 


ST. PAUL’S TWO EPISTLES TO THE CORINTHIANS. 


I. On the Design, Contents, and Results of the Two Eristxixs to the ConINTHIANS. 


Tue two Epistles to the Corinthians afford remarkable specimens of the operation of Divine power, 
and love, working by the ministry of St. Paul, in overruling evil by good; and in making the 
designs of the Evil One into occasions for declaring the truth, and promoting the glory of Christ ; 
and in converting loeal and temporary scandals and calamities into means of instruction and edifica- 
tion to the Church of every age. 

This appears as follows : 

(1) There were schisms at Corinth; religious dissensions and divisions, feuds and factions, 
under party-leaders (1 Cor. i. 11, 12). The Corinthian Church had written a letter to St. Paul, 
which he received a little while before he wrote this Epistle (1 Cor. vii. 1). In that letter they had 
put several questions to him concerning their own spiritual regimen; but it does not appear that 
they had made any mention in it of their own distracted condition. On the contrary, they seem to 
have gloried in their religious divisions, and to have been puffed up in behalf of one leader against 
another (1 Cor. 1. 11; iii. 4. 22; iv. 6B—8. 18). And he was left to learn the news of their divisions 
from some private persons—those of Chloe—probably by word of mouth (i. 11). 

These divisions furnished the Apostle with an occasion for stating the principles, duty, and 
privileges of Church-Unity. See 1 Cor. xii. 12—27. | 

(2) The Greeks generally,—and especially the Corinthians, being exercised in human learning 
and secular eloquence and philosophy,—were proud of intellectual gifts. The Apostle hence took 
occasion to assert, by way of contrast, the transcendent excellency of that Divine wisdom in which 
he himself had been schooled, and the surpassing worth of the Cross of Christ which he had 
preached at Corinth (1 Cor. ii. 1—9), as the fundamental article of saving truth,—although it was 
a stumbling-block to the Jews, and to the Greeks foolishness (i. 23). 

He was also constrained thereby to assert his own qualifications for revealing hidden mysteries, 
and for declaring supernatural truths by Divine Inspiration, not only with regard to the substance 
of what he so declares, but also as to the /anguage in which he utters it (1 Cor. 1. 10—13). 

(3) The Corinthians were guilty of sins of Impurity, for which their city was notorious. Hence 
the Apostle is led to remind them of their Christian obligations to Holiness, grounded 

1. on their incorporation by Baptism into the mystical Body of Christ (1 Cor. vi. 15) ; 

2. and on the consecration of their bodies into Temples of the Holy Ghost (1 Cor. iii. 16; vi. 19. 
2 Cor. vi. 16) ; 

3. on their redemption by Christ, so that they are not their own, but His (1 Cor. vii. 23) ; and 
are bound to glorify Him in their bodies, which are His (1 Cor. vi. 20); and 

4. on the doctrine of the Resurrection of the Body, designed for a glorious Immortality 
(1 Cor. xv. 42—54). 

(4) The Corinthians had been induced, in a vain conceit of superior knowledge (yv@ars, 1 Cor. 
vill. 1), and in the indulgence of a carnal appetite, to eat meats that had been offered in sacrifice to 
the Heathen Idols of Corinth, although they knew those meats to have been so offered. 


Hence St. Paul was constrained to lay down the principles which ought to regulate human 
Vou. 11.—Panr III. L 
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conduct in the use of indifferent things,—i.e. of things neither prescribed nor prohibited by Divine 
or human authority. And he teaches, that many things not forbidden are to be foregone and for- 
borne by Christians, from a charitable regard to the spiritual benefit of their brethren, even though 
they be weak (1 Cor. viii. 1I—13) ; and that the edification of others, their fellow-members in Christ’s 
Body, and the good of the whole Body, is to be the end aimed at by the faithful, in the use of things 
indifferent (1 Cor. x. 23—32). 

(5) The Apostle had not claimed ministerial maintenance for himself during the eighteen 
months in which he had been resident at Corinth, but had worked for his bread with his own hands 
(Acts xviii. 3. 2 Cor. xi. 9; xii. 13, 14). And this act of forbearance on his part, as contrasted. 
with that of other preachers (1 Cor. ix. 6), had been construed bv some into a distrust, on his part, 
of his own Apostolic mission and authority. 

He was thus induced to explain the reasons of his own forbearance in this respect; and he 
shows that it had been produced by considerations of regard for their edification; and he thence 
inculcates on them a similar regard for the spiritual welfare of others. And he inculecates with 
greater force, even because he himself had waived his own claim to sustenance from his flock, 
the sacred duty of all Christian People to provide adequate maintenance for their Pastors (1 Cor. ix. 
7—15). 

(6) There were many irregularities in the public assemblies of the Church at Corinth, in 
regard 

1. to the attire of women ; 

2. to the Administration of the Holy Sacrament of the Lord’s Supper. 

St. Paul took occasion therefrom to recall the attention of the Corinthians to first principles, as 
laid down in Holy Scripture and in the Law of Nature and of Reason, and as shown in the universal 
sense of mankind, and in Christian usage (1 Cor. x1. 16) ; 

1. As to the true relation of woman to man; and the consequent difference to be maintained 
in regard to their aftire; and then he proceeds to apply these principles to the question before him 
(1 Cor. xi. 3—16). 

2. As to the second point, he points out the true principles of Reformation, whether in Doctrine 
or Discipline. He shows by his reasonings on this question, that when a degeneracy has ensued in 
either of the two, it is no part of Christian wisdom to destroy what has been abused; but that its 
proper office is to look back to the original institution and design, and to remove the abuse by 
restoring the use. This is what was done by St. Paul in his correction of the abuses which had crept 
into the Church of Corinth in the Administration of the Holy Communion (1 Cor. xi. 17—33). 
A noble example of genuine Reformation, for every age. — 

(7) The Corinthians were richly endowed with spiritual gifts (1 Cor. i. 4—7), particularly in 
speaking with Tongues. But they misused these gifts for occasions of vain-glorious and unprofitable 
self-display, and of unseemly rivalry and contention. 

These abuses furnished St. Paul with an occasion for explaining the true use of supernatural 
gifts, particularly the gift of Tongues; and for stating what was its proper place in the circle 
of Christian graces; and also for laying down certain propositions of universal applicability (1 Cor. 
xii.—xiv.). Particularly, the Divine Apostle was thence led to give a necessary warning to the 
world, viz. that great spiritual gifts may co-exist with great moral depravity, especially with spiritual 
pride; and to declare, that no gifts or graces, spiritual or intellectual, are of any avail to those who 
possess them, unless they use them in a spirit of Charity; that is, of Love to God, and of Love to 
man in God. He thence proceeds to teach, that the sovereign grace of all Christian graces is Love, 
which he describes in such language as none could command who was not inspired by the Hoty 
Spratt of Love (1 Cor. xiii.). 

(8) A heinous sin had been committed at Corinth by one who appears to have had great influ- 
ence there (1 Cor. v. 1). This sin had been connived at by the Corinthian Church. And though 
the Corinthians had written a letter to the Apostle concerning other matters (1 Cor. vii. 1), yet they 
had made no report to him there concerning this grievous scandal, or concerning the divisions among 
themselves, which were reported to him by others (1 Cor. i. 11; v. 1; xi. 18). 

On the other hand, such was their spiritual blindness, that they were puffed up (1 Cor. v. 2), 
and imagined themselves to be in a safe and prosperous state ; they were elated with a vain-glorious 
spirit of pride, presumption, and self-sufficiency, and were disposed to manifest an insubordinate and 
refractory temper of contemptuous disobedience to the Apostle’s person and office, rather than to 
receive scasonable rebuke and salutary correction from him. 
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That enormous sin, and the indifference and even self-complacency with which it was viewed ' 
by the Corinthian Church, afforded St. Paul an opportunity of vindicating his own Apostolic 
Authority, and of exercising Spiritual Jurisdiction, and of exhibiting to the Corinthians, and to 
the Church of every age, the importance and necessity of Penitential Discipline, and the manner in 
which it ought to be exercised (1 Cor. v. 1—18. 2 Cor. ii. 3—8; vii. 8—12). 

We have also here a strong proof of the truth of St. Paul’s assertion, that he was invested with 
supernatural and miraculous powers for accrediting and avouching his claims (2 Cor. xu. 12). 

If he had not been inspired by God, he would not have ventured to write to the Corinthians 
in the authoritative tone of stern reproof, censure, and condemnation, which he uses in these 
Epistles. 

: He would rather have sought to win their affections, and conciliate their favour, by smooth 


es. 

Tf, also, the Corinthians had not been convinced, on their part, of his Divine mission, they,— 
being filled with spiritual self-conceit, and beguiled by the flatteries of vain-glorious teachers hostile 
to the Apostle,—would have scorned to receive, as they did, the first Epistle of St. Paul, in which 
they are so severely condemned. They would have refused to comply with its injunctions (2 Cor. 
ii. 3—8; vii. 8—12). They would not have read it publicly as Canonical Scripture, as the inspired 
Word of God’. 

(9) Again: the Evil Spirit had tempted some persons, and parties of considerable influence at 
Corinth, to cavil at and censure St. Paul, and to disparage his person and office, and they had 
excited a turbulent spirit of disaffection and rebellion against him (1 Cor. iv.3; ix.3. 2 Cor. iii. 1; 
v. 12; x. 2—10). 

The Apostle is therefore constrained to state his own claims to respectful reverence and 
obedience. He is forced to record his own sufferings for the Gospel, and to divulge his own 
revelations from heaven (2 Cor. xi. 16—383; xii. 1—6). 

He is also led to explain the reason, why he was buffeted by a visible bodily infirmity, his 
“thorn in the flesh” (2 Cor. xii. 7), which seems to have been turned by some envious persons into 
an occasion for censorious reflections upon him (2 Cor. xii. 10. Cp. Gal. iv. 14). 

If St. Paul had not been resisted and vilified by those parties, whom the Enemy of Christ and 
of the Church had stirred up to thwart him at Corinth, and unless the Apostle had been conscious 
that the cause of the Gospel would be injured and imperilled, if he suffered their aspersions to 
escape without refutation, he would never have penned that noble Apology of himself, in the 
Second Epistle to the Corinthians (2 Cor. xi. xii.). | 

He did not praise himself willingly; but that Vindication of himself was ertorted from him. 
His enemies compelled him to resort to what he called the fookshness of boasting (2 Cor. xi. 17; 
xii. 11). This is evident from the fact, that though these heavenly Visions to which he there refers 
had been vouchsafed to him fourteen years before (2 Cor. xii. 2), and though he had been personally 
resident at Corinth for eighteen months (Acts xviii. 11), yet he had never as yet communicated to the 
Corinthians any intimation of those his “ Visions and Revelations from the Lord.’ Hitherto he had 
hid them as a profound secret treasured up in the recesses of his own heart. They were wrung from 
him by the cavils of others. And he shows, from his own sufferings, inflicted by his enemies, that 
afflictions are occasions and instruments conducive to the manifestation of God’s glory, and to the 
good of His Church, and to the eternal blessedness of the Saints ’. 

If Satan had not stirred up those evil men against the Apostle, the Church would never have 
had the privilege of knowing how much St. Paul suffered for the Gospel, and how much was 
revealed to him by Christ. 

Thus the censures of his adversaries have been made by God to redound to his praise. Thus 
the arts of the Enemy endeavouring to undermine his Apostolic authority, and to mar his Apostolic 
work, have been made instrumental in establishing the credit of this great master-builder in Christ, 
and of consolidating the fabric which he built. 

Thus also the arts of Satan, who had the power of death (Heb. ii. 14), and is the Prince of the 
power of the air (Eph. i. 2), and of darkness, and who desires to drown men’s souls and bodies in the 
lake of fire (Rev. xix. 20), have been made, in God’s hands, to be instrumental in revealing to the 
faithful the blessedness of Paradise, to which the souls of those who die in the Lord are conveyed 


? Cp. Clemens Romanus, Ep. ad Cor. i, 47. 
2 On this point see further below, the Infroduction to the Second Epistle to the Corinthians. 
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immediately on. their dissolution from the body ; and also the everlasting glories of the third Heaven, 
in which the faithful will have their perfect colsummation and bliss, both in body and soul, for ever- 
more. (See note on 2 Cor. xii. 2—4.) 

(10) Lastly: the Arch-enemy of God and man laboured to shake the foundation of the faith in 
the great article of Christianity, the doctrine of Christ’s Resurrection from the Dead, and of the 
universal Resurrection of the Body. He had too much success at Corinth, where indulgence in the 
lusts of the flesh, and the speculations of a secular philosophy, had conspired to prejudice many 
against the reception of this doctrine. 

Hence St. Paul was prompted and constrained to write in its defence. He has vindicated and 
enforced it with such divine power, courage, and eloquence, as to silence for ever those who gainsay 
it. He was enabled by the Holy Spirit not only to declare the truth of a future Resurrection, but 
also to describe it. Behold I show you a mystery (1 Cor. xv. 51). He enables us to hear the sound 
of the last trump; and reveals the dead rising from their graves, and the Saints clothed with 
their glorified bodies, and all earthly powers subjected to Christ, and Satan and Death put under 
His feet (1 Cor. xv. 26. 55—57). 

Thus the devices of the 1 vil One sowing tares in the field of God’s husbandry (1 Cor iii. 9), 
are made to recoil on himself. His dissemination of error in regard to the doctrine of the Resur- 
rection has been made subservient to the declaration of its truth, and to a manifestation of the 
future discomfiture of Satan himself, and of the full and final triumph of Christ. 


Thus Almighty God has taught the Church by signal examples, in these Epistles of St. Paul, 
to elicit good from evil; to make the prevalence of Schism to be ministerial to her confirmation in 
Unity, and even the diffusion of Heresy to be subservient to the propagation of the Faith. 

Thus also He has comforted and cheered her with the joyful assurance, that all things work 
together for good to those that lore God (Rom. viii. 28); that the worst evils will hereafter be 
made occasions of the greatest good ; and that all the waters of the flood, with which the Enemy now 
reeks to overwhelm her, will make glad the City of God (Ps. xlvi. 4). 


II. On the Date, of Time and Place of the First Eristix to the CorINTHIANS. 


The First Epistle. was written to the Corinthians at Ephesus in the spring of a.p. 57. 
This appears from the following evidence ; 
¢ J. It was written at Ephesus. 

1. St. Paul says (1 Cor. xvi. 19), “ The Churches of Asia salute you.” Ephesus was the 
capital of the Asia of the New Testament. | 
2. “ Aquila and Priscilla salute you” (1 Cor. xvi. 19). They were at Ephesus during the time 

in which the Epistle was written. See Acts xviii. 18.26; and compare also note on Rom. xvi. 3, 4, 
where Aquila and Priscilla are said to have laid down their necks for St. Paul’s life, i.e. probably 
in his perils at Ephesus. 

3. He says also in this Epistle, “I will tarry at Ephesus until Pentecost” (1 Cor. xvi. 8). 

4, Accordingly, we find that in the third century Origen takes it for granted that this Epistle 
was written from Ephesus. See his zrepi evyijs, c. 31, where, commenting on 1 Cor. v. 4, he says 
that Paul when writing those words was associated not only with the Ephesians (i. e. those with 
whom he was present in body), ‘‘ but also with the Corinthians,” with whom he was in spirit. 

II. The First Epistle to the Corinthians was written in the spring of a.p. 57. 

This may be shown thus :— 

1. At the Pentecost of the year a.p. 58, St. Paul was at Jerusalem, and was there arrested and 
was sent to Cresarea, and after two years’ detention at Ceesarea was sent to Rome. 

This appears from what has boen already stated in the Chronological Synopsis prefixed to the 
Acts of the Apostles. 

In the beginning of that year and the end of the preceding one, he had been for the second 
time at Corinth, where he spent three months (Acts xx. 3), and which he quitted early in a.p. 58, 
and proceeded. thence to Macedonia, where he was at Easter in that year (Acts xx. 6), and thence 
came, by Troas and Miletus, to Ceesarea and to Jerusalem for the Feast of Pentecost (fifty days after 
Easter) in the same year (Acts xx. 6—12). 

2. It is clear from the language of the First Epistle to the Corinthians, that St. Paul had been 
already once at Corinth. See 1 Cor. 1. 1,2. “TI, brethren, when J came unto you, came not with 
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excellency of speech.”” Compare also 1 Cor. ix. 2, where ne speaks of the Corinthians as the “ seal 
of his Apostleship,”’ and reminds them that he had preached the Gospel to them without charge 
(1 Cor. ix. 12—15. Cp. 2 Cor. xi. 9). 

It is also evident from the First Epistle, that St. Paul intended to visit Corinth again soon after 
he had written it. See 1 Cor. iv. 19: ‘ I will come to you shortly, if the Lord will;” and 1 Cor. 
xvi. 5: “I will come to you when I shall have passed through Macedonia, for I am now intend- 
ing to pass through Macedonia.” See also 1 Cor. xi. 34: “ The rest will I set in order when I 
come.” 


Many circumstances noticed in the Epistle, viz. the growth of feuds and factions at Corinth 
(1 Cor. i. 12; iii. 4); the occurrence of many grave questions of doctrine and discipline, concerning 

which the Corinthians had sent a deputation with a letter to St. Paul (vii. 1) to consult him,— 
questions with which he deals in a considerable portion of this First Epistle (ch. vii—xii.),—inti- 
mate that St. Paul Aad not been personally present at Corinth for some considerable length of time 
before it was written. 

Thus we are led to the conclusion, that the First Epistle to the Corinthians was written between 
two visits to Corinth, but probably, after a longer interval from the former than from the latter 
Visit. 

3. If we now turn to the Acts of the AprostLes, we shall find that St. Paul was at Corinth 
twice. His former visit is described in Acts xviii. 1—I11. It lasted at least a year and six months 
(xviii. 11—18). Thence, after a short visit to Jerusalem, he came to Ephesus, where he spent 
three years (Acts xx. 31). 

He then left Ephesus and came through Macedonia, and paid another visit to Corinth, where he 
remained (as already said) three months (Acts xx. 3). 

Thence he sailed, at the beginning of a.p. 58, in his way to Jerusalem. 

The purpose of his visit to Jerusalem was to carry the alms he had collected for the poor 
Christians at Jerusalem (Acts xxiv. 17), and which had been contributed by the Churches of Galatia, 
Macedonia, and Achaia (1 Cor. xvi. 1. Rom. xv. 26). 

These circumstances tally exactly with what has been already deduced from ms First Epistle. 

It was at Ephesus that he wrote that Epistle. See above, I. 1. 

In that Epistle he says that he intends to remain at Ephesus till Pentecost (1 Cor. xvi. 8). 

He also says in that Epistle that he will shortly come to Corinth through Macedonia (1 Cor. 
xvi. 5). 

He says further, that he hopes to remain at Corinth during the ensuing winter (1 Cor. 
xvi. 6). 

These words, written before a Pentecost (1 Cor. xvi. 8), must have been written after the winter 
preceding it; i.e. they must have been written in spring. 

He also incites the Corinthians to make a collection of aims for the poor Saints at Jerusalem 
(1 Cor. xvi. 1—3), and intimates his own readiness to go with those alms to Jerusalem (1 Cor. 
xvi. 3). 

Thus the visit of which St. Paul speaks as shortly about to be paid by him to Corinth (1 Cor. 
xvi. 5), is shown to be the same as that which he did pay at the close of a.p. 57, and which lasted 
three months (Acts xx. 3), and after which he passed through Macedonia, where he was at Easter, 
a.p. 58, and went with the collection of alms from Macedonia and Achaia to Jerusalem, where he 
arrived at the ensuing Pentecost in that year. 

The First Epistle to the Corinthians was therefore written after the winter of a.p. 56, and before 
the Pentecost of a.p. 57; i.e. it was written in the spring of a.p. 57, i.e. about the Passover of that 
year. 

4. This result serves to illustrate the contents of the Epistle, and is also illustrated by them. 

The reference in the Epistle to the True Passover,—“ Christ our Passover is sacrificed”’ (1 Cor. 
v. 7),—the only passage in St. Paul’s Epistles, except Heb. xi. 28, where the word mdoya occurs, 
gains in force and beauty from the chronological coincidence. 

The allusion to deaven (1 Cor. v. 6—8), the exhortation to “keep the feast,” and to be spiritually 
“unleavened’’ (1 Cor. v. 8), receives additional significance from the same consideration ; as is 
suggested by the adoption of these words of the Apostle into the Ritual of the Church in her Pas- 
chal office. 

St. Paul’s exhortations to consider the true meaning and design of the Holy Eucharist (1 Cor. 
xi. 18—34) were very appropriate at the Anniversary of its Institution. His allusion to the Exodus 
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of the Israelites from Egypt, and their passage through the Red Sea, “figuring Holy Baptism ;” 
and the exposition of the typical character of that deliverance (1 Cor. x. 1—11), had a happy 
connexion with the annual commemoration of the sacrifice on the cross, of which these historical 
Events were figurative adumbrations; and would have been read at that season with especial profit 
and delight by all at Corinth who had passed, as it were, from the spiritual Ante-chapel of the Law 
into the inner shrine of the Gospel, and from the oblation of Levitical sacrifices to a participation 
in Evangelical Sacraments. And of all the Easter Homilies ever delivered on the great Anniversary 
of Christ’s Resurrection, none has been more effectual in confirming the faith, comforting the heart, 
quickening the hope, and invigorating the life of the Universal Church, than that glorious Sermon 
on the Resurrection of the Body, which was preached to the Church of Corinth when she first 
received this Epistle, and has ever since sounded in the ears of Christendom, in the public reading 
of the New Testament; and which has a deep and solemn tone, bearing with it thoughts of holy 
sadness, mingled with religious joy, for the English reader, who hears its sublime language in the 
Office for the Burial of the Dead. 


III. The question,—whether St. Paul had been more than once at Corinth, before he wrote 
the two Epistles to the Corinthians, may be reserved for the Introduction to the Second Epistle. 
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Ca. LL xAnrés) called. See Rom. i. 1. His calling by 
Christ is stated, in order— 

1. To establish his authority as equal to that of the other 
Apostles called by Christ on earth. Therefore his office was not 
to be di by the Corinthians. He was “ called,’’ or had 
a vocefion from Christ to be an Apostle, as they were called or 
hed a socafion as Saints. 

2. To show that what he claimed, he claimed not in his own 
name, but in that of Christ. 

— Jwcddrns 5 &3eA96s} Sosthenes our brother. If Sosthenes 
is the same person as he who is mentioned in Acts xviii. 17, as is 
probable (see note there, and Theodoref), there would be a special 
resszon why he should be associated with St. Paul in addressing 
this Epistle to the Corinthians. The name of Sosthenes, formerly 
a chief of the Synagogue at Corinth, would have weight against 
the Judaizing party who undermined the Apoatle’s authority in 
that City. (2 Cor. xi. 22.) 

2. rH dxxrAnolg—«Anrois aylos] to the Church of God— 
called, and holy. “Avytot, sancti, the proper idea of which is se- 
Pperation from a common to a holy use. As He Who called you is 
Aoly, so be ye, who have been called by Him, holy also. (1 Pet.i. 15.) 

Since every one who is called and baptized is thereby sepa- 
rated from the world who are not so, and though the work of 
grace be not perfectly wrought, yet when means are used, with- 
yf sine to the contrary, we ought to presume 

erefore ali such as have been received into 


The Corinthians are here called a Church of God, and holy, 
though they had among them (as this Epistle shows) schisms, 
and heresies, and grave errors in practice. (See i. 2; iii. 3; v. 1; 
vi. 6; xv. 32.) The field was still God's field, though over- 
grown with tares. (See on Matt. xiii. 26—38.) An important 
caution for those who fondly hope to see a perfect Church on 
earth, or forsake the communion of the Church decause it is not 
free from imperfection. Cp. 8. Jerome adv. Lucifer. ad fin., and 
Hooker, iii. 1 and v. 68. a 

— 1h obey] to the Church that exists at Corinth. This desig- 
nation otca bespeaks more settled establishment than had been 

i of any religious society, to which the Apostle had as 
yet written; and it is used in both the Epistles to the Corinthians, 
to whom he had preached in. person a year and a half. See on 
1 Thess. i. 1. 

— éy Kople6y] in Corinth. For a description of Corinth at 
this time, see note on Acts xviii. ]. The character of the in- 
habitants at this time is briefly drawn by Cicero (de leg. Agrar. 


ii. 32) in terms which illustrate the topics handled in this Epistle 
by St. Paul: “Corinthii non minis lasciviaé, quam opulentid et 
philosophise studio insignes.” As to the first of these charac- 
teristics, it was even made by them a part of their Religion in the 
worship of Aphrodité, in whose Temple were more than a 
thousand fepdé8ovAa:, éraipar, devoted to her impure service. 
(Strabo, viii. p. 580, A.) See the full historical collections in 
Wetstein, p. 102, which he sums up thus, “‘ Ex his planiis in- 
telligimus quee Apostolus in Sophistas et sophismata contra Re- 
surrectionem mortuorum, in scortationem et incestum, denique 
in divites avaros Corinthiis scripsit ;’’ and cp. Meyer, p. 1, who 
recites other more recent authorities; and Howson, i.489—495 ; ii. 
23. 187; aid A. P. Stanley’s Introduction to the Epistle, 1—18. 

— jytacpévos) to persons sanctified—ean epexegesis or ex- 
pansion of the word éxxAnolqg, Church, that goes before. A church 
in its corporate character is regarded as holy, and its individual 
members are considered as sanctified, solemnly set apart, and 
dedicated to God. 

The words jryiaoudvois é. X. °1. are placed before rf otcp ey 
Kop{v6m in some MSS.; but after them in A, D*¥*, I, and also 
in N (Cod. Sinait.). 

— oy waor} together with all who call on the Name of our 
Lord Jesus Christ. This Epistle, and the Second to the Corin. 
thians, are addressed not only to the inhabitants of Corinth, but 
to the Churches of Achaia generally. (See 2 Cor. i. 1.) 

Hence there are no saluéations of individuals at their close. 
A similar observation applies to the Epistle to the Galatians, and 
to the Ephesians. See Gal. vi. 18. 

— dy xarrl réxy abray re Kal jpev) in every place, theirs 
and ours. So Vulg., ‘‘in omni loco ipsorum et nostro.”’ So 
Syriac and Arabic. For, though they are separated from us 
(i. e. from you and me) by the diversity of place, yet, wherever 
they are, they are united to us by a community of Faith in the 
One Lord Jesus Christ, whose name we adore with them. An 
intimation to them that they ought to be at peace and in love, 
not only among themselves and with the Apostles, but with all 
Christians throughout the world. Chrysostom. 

This expression is also a proof that St. Paul’s Epistles were 
meant for the general use of other Churches besides those to 
whom they were originally sent and inscribed. See Col. iv. 16. 
1 Thess. v. 27. 

He also thus shows that all particular Churches make to. 
gether One Universal Church throughout the World. Origen '. 

Some Expositors connect atraéy and judy with Kuplov 
"Inoov Xpirrov; but this seems to be a less natural combination. 

4, 5. Ebyapiora—ey wart) éwAoutic@ntre] He begins with 


1 In the Catena published by Dr. Cramer, Oxon. 1841. This 
Valuable Catena, edited for the first time by Dr. Cramer, from a MS. 
in the imperial library at Paris (No. 227), supplies many observations 
from Origen and Cyril, and other ancient Fathers, and will be fre- 
quently cited in the following notes. 


The initials A. V. R. which will be found in the following notes 
on these two Epistles to the Corinthians, and on the Epistle to the 
Romans, designate the ‘“‘ AUTHORIZED VERSION R&VISED BY Five 
CLEeRGYMEN. Lond. 1858." 
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thanksgiving for their rich abundance in spiritual gifts and graces 
from God, and afterwards proceeds to reprove them for their 
misuse of those gifts and graces by vain-glorious ostentation and 
uncharitable rivalry (viii. 1—11; xiv. 26). 

— éy Xpiorg ‘Incot] in Christ Jesus; in whom you were in- 
corporated at your baptism. 

— Adyy] language,—prophecy and tongues. Cp. 2 Cor. viii. 7. 

6. nabs 7d papripiov—édy duty] according as the testimony 
concerning Christ, that is, the preaching and profession of the 
Gospel (see ii. 1), was eslablished in and among you by spiritual 
gifts.and by miracles. Chrys., Theodore, and Bengel. 

7. xaplopar:] spiritual gift. Xdpiopa is to be distinguished 
from xdpis,—xdpioua is a special gift to be used for general edi- 
fication, xdpis is grace generally for personal sanctification. 
Tongues, Miracles, Healing are yaplopara. Xdpis is given in 
order that yaployxara may be rightly used. On the continuance 
of charismata in the Christian Church, see Euseb. v. 7. 

— Thy sicher vulgar Revelation. He so calls it, 3euvis 
Sri way (read day or chy) uh Spara: (Xpiords), BAA’ Eos, wad 
wdpeort, kal phy wal rére pavhceras. Origen.’ 

8. dveyxAgrous dy TH Hudpg] 80 a8 to be undlameable in the 
day. Compare the expressions 8:3doxew copdy, abtdvew péyay, 
to teach a man 80 as to become wise, to increase him so as to be 
great. Matih. G. G. § 414.3. Kiihner, § 477. 2. Cp. below, 
2 Cor. iii. 6, ixdvwoer jas 8:axdvous, and Rom. viii. 29, rpodpice 
cuppdppous, He foreordained us to be conformed. This is called 
by grammarians a proleptic use of the adjective. 

10. va +d adrd Adynre—vol—yrdun] that ye all speak the 
same thing, and that there be no divisions among you, and that 
ye be perfected in the same mind. These sentiments are ex 
almost in the same words by an Apostolic Father, showing his 
acquaintance with this Epistle: a év wig bxorayj Fre xarnp- 
riopévos TE abre vol, xal TH abra yvdun, Kal rd abrd Adynre 
aderes. Ignatius (ad Ephes. 2). : 

— vot xal yrdéun] mind, and judgment; “vot, intas in cre- 
dendis ; yvapup, sententia prolata, in agendis.”” Bengel. 

On the form of the substantive Genitive vods and Dative vot, 
used by St. Paul alone in the New Testament, see Winer, § 8, 
p- 59. The more usual Greek forms are vot and vq. 

ll. 5rd trav XAdns} by those of Chloe. 

(1) Why does St. Paul refer to persone as his informants 
who might be exposed to obloquy from the Corinthians on ac- 
count of these accusations, and might be disconcerted at finding 
themselves thus placed publicly in opposition to the powerful 
members of the communion to which they belonged ? 

(2) Who were these persons called here of XAdéns? 

There was, doubtless, good reason for this mention. St. Paul 
practises a remarkable reserve and delicacy with regard to names. 
In this Epistle he never specifies the name of the person who gave 
him so much grief, nor of any of his own opponents at Corinth. 


There must, therefore, have been good ground for the mention of. 


the name, that of a woman, here specified. 

In order to escape the imputation of giving credence to 
hearsay reports, and of encouraging anonymous allegations, the 
Apostle would be desirous to state the authority on which his 
censure was grounded. But he would hardly have ventured to do 
so without the consent of the parties themselves who gave him 
the information. 

It seems probable, therefore, that these parties who had 
brought the information were present with him when he wrote 


the Epistle, and had consented to this mention of their names,— 
a mention sufficiently precise to secure credence, and yet suf- 
ficiently general to avoid provocation. Observe the Apostle's 
par (says Origen), he does not specify any single person, 

ut an entire household, in order that he might not render them 
hostile to his informant. 

The word é3nAdé6y seems to intimate oral communication on 
their part; and this is confirmed by the fact that the information 
is not represented as coming from Chloe herself, the mistress of 
the household, but from of XAdns, membera of her family. 
(Syriac and Arabic Versions.) 

From this public mention of ChAloe’s household in this 
Epistle, it may be suggested that she may have been at Corinth 
what Lydia was at Philippi (Acts xvi. 14. 40), and that a Chris- 
tian Congregation ‘assembled in her house (cp. Rom. xvi. 5), and 
that she herself may have had an official position in the Church. 
Cp. note on Acta xviii. 18. Rom. xvi. 1. 

It is not unlikely that the persons called of XAdns had come 
from Corinth as the bearers of the questions from the Corinthians 
themselves (vii. 1), and that they were entrusted with the duty 
of communicating between the Corinthian Church and the Apostle, 
and that the information which they gave, and to which he here 
refers, was elicited in reply to his oral inquiries concerning the 
state of the Corinthian Church, and that they authorized him to 
refer to them as his authority for the statements in question. 

Perhaps they were no other than the Fortunatus and Achatcus 
who came to St. Paul with the message from Corinth, and of 
whom he speaks so highly. (1 Cor. xvi. 17.) If so, no exception 
could be made by any one to statements by St. Paul on such au- 
thority. 

13... Adyo 8% rotro) Now I mean this. S. Clement, Bishop of 
Rome, contemporary with the Apostles, refers to this in his 
letter to the Corinthian Church (cap. 47) thus, ‘‘ Take into your 
hands the Epistle of the blessed Apostle St. Paul. What did he 
write to you at the first planting of the Gospel among you? Cer- 
tainly he, being inspired by the Holy Spirit, admonished you 
concerning himself, and Cephas, and Apollos, because even thea 
there were parties among you.” 

— ’AroAAé] Apollos. See on Acts xviii. 24. 

— dy 88 Knga] but I of Cephas. In all the places where 
that Apostle is mentioned in this Epistle (here, iii. 22; ix. 5; 
xv. 5), he is mentioned, not by his Greek name Mérpos, but by 
his Jewish name Knas. Probably this name was more agreeable 
to those Judaizers who called themselves his adherents at Corinth. 
There is also a gentle rebuke in this. Why do you cleave to his 
Jewish name in a city of Greece, why not call him by his Greek 
name, Iérpos? Cp. note above on Gal. ii. 1]. 14. 

It does not appear that Peter had been at Corinth. | Rather, 
from the total absence of his name from St. Paul’s narrative of mi- 
nisterial labours at Corinth (below, iii. 5—7), it would seem that 
Peter had rot been there.. He had not been there before St- 
Paul’s first visit (see Rom. xv. 20); and if Peter had come to 
Corinth after that visit, and before the date of the present 
Epistle, St. Paul, in mentioning Apollos, would hardly have failed 
to mention Peter. sie 

The household of Stephanas’is cailed the firrst-fruils © 
Achaia (xvi. 18), dxapxh Ths *Axalas, and they were baptized by 
St. Paul, i. 16. ; 

It is probable that some Jewish Christians st Corinth, who 
had heard Peter at Jerasalem at the Feast of Pentecost, and on 
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other occasions, and who were disposed to prefer him as having 
converted them, and as having been specially honoured and fa- 
voured by Christ on eerth, whereas Paul was not even one of the 
Twelve who had been called by Christ,—would be prone to say, 
I am of Cephas. 

It was, however, supposed by S. Dionysius, Bishop of Corinth 
im the Second Century, that Peter had preached at Corinth. 
(Bused. ii. 25.) 

On the name Cephas, see John i. 42. 

13. Menépirra: 5 Xpords ;} A difficult passage. 

St. Paul uses the word pep{(w four times in these two 
Epistles, i.e. here, and vii. 17. 34, and 2 Cor. x. 13. In both 
the latter places the word pep{(w signifies to allot, to assign a 
portion, a share, pepiSa. And so Ronn. xii. 3, éxdory ds 6 Geds 
éwépioe pérpor, and Heb. vii. 2, @ xal dexdrny euépicey, to 
whom he assigned or shared out a tenth. These are all the 
passages where the word is used by St. Paul. 

In all these cases the word has, most probably, one and the 
same sense, the most obvious and natural one, that which is used 
in the Septuagint as the rendering of the Hebrew »5n (chalak), 
distribuit. See Exod. xv. 9. Numb. xxvi. 53. 56. Deut. xviii. 8. 
Prov. xxi. 24; and compare the use of the word by St. Paul's 
companion St. Luke, xii. 13, pepicacda: per’ euot thy KAnpo- 
voulay, to apportion and share with me the inheritance. Since, 
then, pepi(e signifies to portion off, to assign as a lot, the passive 
pepl(euas means to be portioned off as a share. Therefore it 
would seem the sense here cannot be ‘Is Christ divided?’ But 
the meaning is, Has Christ been portioned off as a share to some 
particular party? Is He not the Head of the Whole Church ? 
Are not eli Christians members of Him? Are not ali Churches 
portions of the Universal Charch, which is His Body ? 

This interpretation of the word is confirmed by some ancient 
Expositors. Thus Theodor. Mope. (in Caten. p. 477) explains 
the word, card peplia rivts uty roy Xpiordy Lraxov; Have 
some particular persons received Christ (the Universal Saviour) 
as their own private share ? 

This question follows very appropriately by way of reply to 
what St. Paul had just recited as the language of the different 
religious factions at Corinth, ‘“‘I am of Paul; but I of Apollos; 
bet I of Cephas; bat I of Christ.”” What! has Christ become 
the heritage of a sect? Has He become the leader of a religious 
party in opposition to one of Paul, Apollos, or of Cephas... He 
Who is Loed of all! 

This passage, thus understood, supplies a salutary warning 
against the erronbous teaching of those, who, 

(1) in an eclectic and libertine spirit, regard Christ only as 
one Teacher among many, instead of being the Teacher of all, or 
who (2) in a narrow Donatistic temper would limit His gifts and 
graces to their own party, instead of regarding Christ as the 
Head of the Charch Universal in every age and clime. 

— doravpaby ixip tyuey] wee Paul crucified for you? A 
statement of the doctrine of the meritorious and propitiatory 
nature of the A/onemen{ made by Christ on the Cross. (See on 
xv. 3.) If (ss Socinianism alleges) the sufferings of Christ were 
merely exemplary, there would be no such absurdity and impiety, 
as St. Paul here assumes there to be, in comparing the sufferings 
of Christ to the sufferings of Paul. 

Instead of éxtp some MSS., B, D*, have wep}, but dwrtp is in 
A, C, D***, E, F, G, I, and also in N. 

— eis 7d Bvepa] info the name. Cp. Matt. xxviii. 19. 

14—l11. Evyapioreé tg Ceg—od yap axdoreAd we Xpiords 
Barri¢esr) J thank God that I baplized none of you save Crispus 
and Gaius; lest eny should say that I baptized into my own 
same. And I baptized also the household of Slephanas ; further, 
I kaow not whether I baptized any other, for Christ did not send 
me to baptize, but io preack the Gospel. 

(1) Why does St. Paul thank God that he baptized none but 
those here mentioned ? 

(2) And why did Christ send him as an Apostle (awéore:Xe) 
pot to baptize, but to preach ? 

(3) Do not such assertions as these tend to disparage the 
Sacrament of Baptism as compared with Preaching ? 

(1) He answers the first of these questions by adding the 
words, ‘lest any should say that I had baptized in my own 
neme,” and nof that of Christ. Therefore it happened provi- 
dentially that St. Paul had not been led to administer Baptism 
with his own hands; and he acknowledges that he had been 
guided in this respect by wisdom from above. For it could not 
be alleged by his adversaries, that an Apostle, who had refrained 
from administering Baptism, was desirous of creating a party to 
be called by his own name. If, therefore, any one ventured to 
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say, “I am of Paul,” such a party-shibboleth could not be im- 
puted to any suggestion of Paul himeelf. 

(2) There were very good reasons why St. Paul should not 
have been sent to baptize, so much as to preach. That he was 
sent to baptize is clear from the fact here recorded by himself. 
He did baptize some, which he would not have done without 
having been sent to do it; and he would not otherwise have been 
on a par with the other Apostles, who had a commission to go 
and baptize all Nations. (Matt. xxviii. 19.) On this mode of 
speaking, see note on Matt. ix. 13. Glass. Phil. Sac. p. 468. 

One of the reasons for his backwardness to baptize, was, lest 
he should thus create a party for himself. If converts were 80 
eager to say, “I am of Paul,” though he had not baptized them, 
much more would this have been the case, if he had personally 
received them into the Church by the Sacrament of Baptism. 
He thus teaches the daty of giving no countenance to schism, 
and of maintaining the unity of the Church. 

S. Chrysostom observes, that what St. Paul says here, con- 
cerning the administration of Baptism, is directed against those 
Teachers who, on the plea of having daptized particular persone, 
claim those persons as (heir own, instead of remembering that 
by Baptism men become members, not of a party, but of the 
Church, and are therefore not to be called by names of men, 
but only by that of Chrisé. 

St. Paul had a great work to do, and a short time to do it 
in. He must therefore, like “a wise master-builder,” economize 
his resources, and dispense them in the manner most profitable 
to the Church. He had special gifts from Christ for preaching ; 
but others could baptize with the same efficacy as the chiefest 
Apostles. He could preach to many in the same time as that in 
which he could only baptize a few. Well therefore might he say 
that Christ sent him noé to baptize, but to preach. 

Indeed, the same might be said of the ofher Apostles also, 
to whom Christ gave the charge to ‘‘go and “geach all nations, 
baptizing them” (Matt. xxviii. 19). This command prescribed. 
that they should feach with their own lips, which were to be 
sanctified by the Holy Ghost; but it did not imply that they 
were to baptize with their hands those whom they had taught 
with their mouths. And it is not without reason that the Holy 
Spirit has noted in the history of the reception of Cornelius, and 
of the other first Gentile converts into the Church, that St. Peter 
did not baptize them with his own hands, but commended them 
to be baptized in the name of the Lord. (See Acts x. 48, and 
note there.) 

The Apostles were inspired to write Epistles, and bequeath 
them to the Church. And so their Teaching remains with all 
ages of the world, even unto the end. But they are no longer 
able to bapfize. And if they had been forward to baptize with 
their oten hands, it might have been supposed that some special 
benefit was conferred by Baptism administered by Apostles, as 
distinguished from other inferior MMistere of the Church, and 
that when they ceased to live, this special benefit ceased to exist. 

Then indeed the divine efficacy of the Holy Sacrament of 
Baptism would have been disparaged. For its virtue would have 
been supposed to depend on the personal qualification of special 
Ministers, instead of being acknowledged to be due to the power 
of the Holy Spirit operating therein, and to the Divine authority 
of Christ who instituted it; and to be not less efficacious now 
than it was in the days of the Apostles; and to be as mueb the 
“‘laver of regeneration” (Titus iii. 5) when bestowed by the 
ministry of the lowliest deacon of the Church, as if it were con- 
ferred by the hands of St. Paul. 

(3) Thus, then, it may be seen, that the forbearance of 
St. Paul—and, we may add, of the other Apostles also—to 
administer Baptism with their own hands, is very far from being 
arly disparagement to Baptism. It seems rather to bring out in 
a clearer light the divine origin of Baptism, and consequently its 
dignity and necessity; and to inspire feelings of gratitude towards 
God for the privileges and blessings conferred by Him through 
Baptism in every age of the Church. 

(4) We may ascend still higher, and observe (with reve- 
rence be it said) that the same Wisdom which restrained Paul from 
baptizing with Ais own hands, operated on a greater than St. Paul 
in a similar manner, and, in some respects, for similar purposes— 
even our Blessed Lord Himself. ‘i 

We read that Jesus Himself baptized not, but His disciples 
did baptize (John iv. 2); and yet He is said in the same Scri 
ture to ‘‘ have baptized more disciples than John the Baptist.” 
“He baptized,’’ and yet, ‘‘ He did not baptize, but His disciples.” 
“He baptized,” because all who were baptized by His disciples 
were baptized by Him; and because all the efficacy of the;Bap- 
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tism administered by ‘hem, was due solely to Him; and because 
all, in every age, who are baptized by Christ’s ministers, are 
baptized with the Baptism of Christ, and are received by Him 
into His mystical body, the Church. But He did not baptize 
with His own hands, lest it might be imagined by some in after- 
ages, when His visible presence in the body was withdrawn from 
the eyes of the world, that the Church had sustained some irre- 
parable loss, and that He no longer baptizes; and in order that 
the truth might be more sensibly felt and generally acknowledged 
by all, that Christ in His Divine Power is invisibly present, and 
effectually works, in every Baptism duly administered by His 
Disciples, in every age and country of the world. See above on 
John iv. 1. 

From these considerations we see why St. Paul uses the 


ing note, there were good reasons why 

r himself, as a general rule, to abstain from 
administering ism with his own hands, it may be inferred 
that he had also good reasons for the exceptions which he made 
to that rule. 

Accordingly, such there appear to have been in the cases 
here specified. Crispus was ‘‘the chief ruler of the Synagogue ” 
at Corinth, who believed on the Lord with all his house (Acts 
xviii. 8). From his position he was entitled to the special regard 
of St. Paul. And to receive the Ruler of a Synagogue as a con- 
vert into the Church of Christ by Baptism, was doubtless an office 
of no small responsibility and peril on account of the hatred 
and violence of the Jews, who were very turbulent at Corinth 
(Acts xviii. 6—12). St. Paul did not delegate this perilous office 
to another, but took it boldly on himself. 

Gaius was ‘‘ the host of St. Paul, and of the whole Church,” 
as the Apostle says in his Epistle written to the Romans from 
Achaia (Rom. xvi. 23), the ‘“‘house of Stephanas’’ were 
“the firet-fruite of Ache ” (1 Cor, xvi. 15). These persons 
therefore appear to have had special claims for persoual service 
from St. Paul. 

We may also observe that this mention of these names 
here, and in the Epistle to the Romans, taken together with the 
passages just quoted from the Acts, serves to show in a silent, and 
therefore more forcible manner, the consistency and harmony of 
these portions of Holy Scripture with each other. Cp. Paley, 
Horee Pauline, p. 39. 

15. ¢BawricOnre] ye were baptized. So A, B, C*, and many 
Cursives and Versions, and Lack., Tisch. Elz. has éBdwrrica. 
The former reading, grounded on such authority, seems preferable. 
Besides, it was not so much his own credit that St. Paul would 
wish to defend and to put forward most prominently, as the 
dignity of Christ and the unity of the Church. 

16. od olSa] I know not. Such sayings as these, in which the 
Apostles declare their own forgetfulness of some unimportant par- 
ticulars, imply no disparagement of their claim to Inspiration; 
but the contrary. The Apostles do not lay claim to Omniscience, 
but to Inspiration. And this avowal made by writers of Holy 
Scripture, that there are some things which, through human 
infirmity, they either do not know or have forgotten, ought to 
procure greater credit to their assertion, that they have ‘‘ the 
Spirit of God’ (1 Cor. vii. 40), and that they speak “ not in 
words which man’s wisdom teacheth, but in words which the 
Holy Ghost teacheth ” (1 Cor. ii. 13), and that every Scripture, 
being “divinely inspired,” is able to make men wise unto salva- 
tion through faith that is in Christ Jesus (2 Tim. iii. 15, 16). 
See above, note on John vi. 19. 

18. dwoAAupevos .... ceoCoudvois] to them that are perishing 
-—and fo them that are in the way of salvation. On the pecu- 


liar force of these present participles of the middle voice, which it 
is not easy to render in English, see on Acts ii. 47, xpocer(6e 
vous cw(ondvous TH exxAnala. 

— B8dbvauis Geo] the power of God. The Cross is Christ’s 
Trophy against Satan. (Origen.) 

19. -yéypawra:] it ie written: Isaiah xxix. 14, the Septuagint 
version, with the exception of 40erhow for xpie. 

In both his Epistles to the Corinthians St. Paul makes fre- 
quent citations from the Old Testament, and follows frequently 
the words of the LXX introduced by the formula yéyparra:. See 
i, 31; ii. 9; iii. 19; ix. 9; x7; xv. 45. 2 Cor. viii. 15. 

The same may be said of the Epistle to the Romans. See 
the Parallels collected by Mr. Grinfield, pp. 1467—1473, and in 
the Epistle to the Galatians, see ibid. p. 1477. 

But he never uses the formula yéyparra: in writing to the 
Thessalonians, Ephesians, Colossians, or Philippians, and very 
rarely quotes the Old Testament in writing to them. See above 
on 1 Thess. i. 9. 

But he generally uses the word efpnxe (God hath spoken) in 

uoting Scripture to the Hebrews. See i. 13; iv. 3, 4.7; xiii. 5. 
tn that Epistle Scripture is quoted as the word spoken to them. 

This circumstance may serve to illustrate the difference of 
the elements which mainly composed the classes of Churches to 
which St. Paul’s Episties were addressed. 

The first clasa, consisting of the Churches of Rome, Corinth, 
and Galatia, contained a large admixture of Jewisk Converts, 
who had been long familiar with the Jewish Scriptures, parti- 
calarly in the Septuagint Version. 

The second may be called the Gentile class, and to them the 
Ancient Scriptures were as yet very little known, nor would cita- 
tions from those Scriptures with them the same weight as 
with the converts from Judaism to Christianity. © 

The only representative of the third class are the Hebrews: 
not Proselytes, but of regular Hebrew descent. To them the 
Old Testament was the word spoken. It is quoted as such in the 
Epistle to the Hebrews, as it is in the Gospel of St. Matthew. : 

These inéernal characteristics of St. Paul’s Epistles, addressed 
to various classes of Churches, are in perfect harmony with the 
facts which the History of the Acts of the Apostles presents to 
us concerning these Churches respectively, and may be regarded 
as an evidence and illustration of the veracity and genuineness of 
the History and of the Epistles. 

20. xov ov(nrnrdhs Tov alévos tobrov;] where is the disputer 
of thie world? A reference to Isaiah, xxxiii. 18, where the Hebrew 
signifies ‘‘ where is he who counteth the towers?’ which msy 
either signify, as the Jewish Rabbis explain it (see Swrenhus. 
p. 523), where is he who numbers the towers which pay tribute 
to the king, and provides for tho collection of his revenues? or, 
where is he who calculates the force of the city? Cp. Ps. xlvill. 
12, “Tell her towers,” ryan TED (siphru migdoleyah), where 
the same words occur as in the prophet Isaiah. 

The Apostle modifies this expression by a paraphrase, thus,— 
Where is the disputer of this world? where is he who relies on 
secular wealth or power? 

The application made of this sentence by St. Paul is adopted 
by one of the Apostolic Fathers, showing that the Apostle’s words 
were in his mind when he was speaking of the doctrine of Christ 
crucified. “The Cross,” he says, ‘is a stumbling-block to the 
unbeliever, but to us it is salvation, and life eternal; ’’ and then 
he exclaims wot coods; wod cuCnrnrhs; wou xabxynois THY 
Acyopévay ouveray ; (Ignatius, ad Ephes. 18.) 

— Odxt eudpaver] Did not God stullify the wisdom of the 
world by the foolishness of the Cross? See v. 21. ; 

— rod xéqpou] Elz. adds rovrov, which is not in A, B, C, D, 
and many Fathers. , 

21. 8:4 rhs copias) by means of its so much vaunted wiscum. 
Cp. Winer, p. 340. ad) 

— Tis poplas Tod unpiyparos] the “foolishness” (80 call 
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8. 27. 
Eph. 3. 9. 
e John 17, 19. 
Rom. 4. 25. Eph. 1.7. Col. 2. 3. 


“of what ig preached.’”” A common mode of speaking in Hol 
Scriptare, where ‘‘ opinio hominum spe pro re ipsd ponitur.” 
See Gless. Phil. Sac. p. 699, and above, note on Matt. ix. 13. 
This passage has been often misapplied ; 
rn ), but ‘ch pt veachad (as seria Caprio 4 
ts e thing puyna), i.e. the el, 
especially the doctrine of Christ crucified. sie 
That which must save believers is the knowledge of the 
cross of Christ, the only subject of all our preaching. And in 
their eyes what doth this seem as yet but folly? The words of 
the Apostle declare the admirable force those mysteries have 
which the world derideth as follies; they show that the foolish- 
sess of the cross of Christ is the wisdom of true believers; they 
concern the object of our faith, the matter preached of, and 
believed in, by Christian men. This we know that the Grecians, 
or Gentiles, did account foolishness ; but that they ever did think 
ita food or unlikely way to seek men’s conversion by sermons, 
weksve not heard. Manifest, therefore, it is that the Apostle, 
applying the name of foolishness in such sort as they did, must 
weeds by the ‘foolishness of preaching” mean the doctrine of 
Carist, by which we learn that we may be saved. (Hooker.) 
$3. éxe:d4) seeing that both Jews ask for signs, and Greeks 
sek efter wisdom, but we preach Christ crucified, a stumbling- 
block wato Jews, and to Gentiles foolishness. 


33. %rec.v] So A, B,C, D, E, F,G, 1. Elz. "EAAnow. 
play—8ivauiy] Perhaps an Oriental 
peronomasia. The Cross, seccel, is micsol, an offence to the Jew, 


aed it is masheel (Eccles. x. 6), or folly to the Greek. But to, 


wit is secel or wisdom (Prov. xii. 8; xxiii. 9). Cp. A Lepide, 
aad Winer, p. 561, who doubts the allusion. 

The Cross of Christ was a stumbling-block to the Jews, who 
looked for a temporal and friumphant, and not for a spiritual 
and suffering Messiah. (See Bp. Pearson, Art. iv. pp. 344. 376.) 

Christ teaches 


after his good confession that Jesus is the Christ. 
xvi. 22. There the Jewish feeling vented itself even 
of the Christian Apostle, who had been blessed 
; his confession. A striking proof of the depth 
that feeling in the Jewish mind ; and it is remarkable that our 
word gxd»Sadov in his reply, oxdy3addy 

el. The Cross is a stumbling-block to thee; and thou art a 
sumbling-block to Me (Matt. xvi. 23). The full exposition 
of the feeling may be seen in the Jewish arguments which are 
Cted by Justin Martyr, Tertullian, Cyprian, Origen, and other 


Cerstian Apologists arguing with the Jews, who affirmed that 
oe Messiah to have been subjected to death on the Cross, 


8 death, the death of the accursed, was a thing in- 
eedible. Cp. Professor Blunt, Lectures on the Early Charch, 


§ 3, 
Crex et Mors Christi? Quid infimum Dei fortius homine, nisi 


0 


Ti. 10: i all v js ° 
" Videe' pay laced the word has this sense. And #0 Vulg. 
He refers them to what their own eyes may see. He pro- 
nt show that the Divine plan ot saving the wield. aad 
rercoming the wisdom of the world by means of the Cross, 


which was a stumbling-block to the Jews, and foolishness to the 
Greeks,.was in perfect harmony with what God had done among 
themselves ; He had called the weak and the simple among them 
in order to confound the mighty and the wise, in order that by 
the very weakness and simplicity of the instruments used, the 
work effected thereby might not be attributed to the instruments, 
but to God. 

— Thy KrAjow Suey] He does not say 7. xAjow Suerdpay, 
nor Thy buay KAjow, but rhy cAjow Susy, the calling of you ; 
i. e. the method of God’s dealings in His calling of you to His 
kingdom of Graee and Glory. Cp. Eph. iv. 1. 2 Tim. i. 9. Heb. 
iii. 1, eAfjoews éxoupaylov péroyxot. 

— ob wodAol codol x.7.A.] not many wise according to the 


flesh. Some expositors supply here, are thevallers. But this 
does not seem to well with what p es, ABAdérere y. 
7. xAjnow Suey, and it could hardly be at Apollos, by 
whom some of the Corinthians were called, not gopds, or 


that he and St. Paul belonged to the pupa rot xéopov. Indeed 
his assertion that he defermined not to speak with human wisdom, 
implies that he cou/d have so spoken, if he had desired it. Hence 
it is observable that Irenaeus (ii. 34) thus renders St. Paul’s 
words, “‘ Videte vocationem vestram, » quoniam non multi 
sapientes apud vos.” 

It may, however, be allowed that St, Paul uses an abstract 

term, xAjow, in order to include both the callers and the called. 
Accordingly, some of the Fathers apply it to the former, as Asm- 
brose on Luke vi., ‘‘ He chose the Twelve. Observe His Divine 
Wisdom. He chose not the wise, nor rich, nor noble, but 
fishermen and publicans, lest He might appear to have drawn 
the world to Himself by wisdom, or to have redeemed it by 
wealth, or to have allured men by the influence of power and 
rank; and in order that the power of Divine Truth, not the 
charms of disputation, might prevail.” So Theodoret, ‘God 
enclosed the nations in the Evangelical net of Galilean Fisher- 
men.” See also S. Augustine (Serm. 87 and 250), who observes 
that “Christ caught Orators by Fishermen, not Fishermen by 
Orators.”’ 
But Chrysostom rightly applies the words to the called also, 
and observes, ‘‘ Christ not only called unlearned men to be teachers, 
but the scholars which He chose were of a similar character.” 
And so Origen, Theodor. Mops., and Theodoret. 

28. éferdfaro 6 @eds)] God chose. Observe these words re- 
peated thrice, to show the absolute freedom, deliberate resolve, 
and solemn import of God’s choice; so contrary to all human 
imaginations and opinions. 

— xa) ra ph bvra} and the things which are not: xa is 
omitted by some uncial MSS., and by some Editors, but on in- 
sufficient authority. The xal completes the climax, whereas 
without it the force of the sentence seems to be impaired, which 
affirms that God not only chose the weak things to confound 
the strong, but even (al) chose those things which were deemed 
to be non-existent (ra ph Syra, not ra obx Byra, rods unde 
elva: Aoy:(ouévous, Chrys.), and chose them because they were so 
deemed, in order to nullify the things which were deemed to be 
all-powerful. ; 

29. Sxws p}—waca cdot] that no flesh should glory before God. 
Cp. Winer, § 26, p. 155, and see on Matt. xxiv. 22, ob« dv dodOn 
race, cdpt. Rom. iii. 20, et Epyor vdpov ov SixawOhoera: race odpt. 

It may be resolved literally thus, ‘“‘That all flesh may not 
glory,” i. e. may have no ground of boasting. (Meyer.) On this 
passage, see Irenaeus iii. 1. 

$0. Sixaootvn] Righteousness: Christ is The Lornp (Jehovah) 
our Ricuteovusness (Jer. xxxiii. 16). He in whom we are jus- 
tified, or accounted righteous ae God, by virtue of His Inecr- 
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Eph. 3.9. Col. 1. 26. 2Tim. 1. 9, 


nation, and of His perfect Obedience, and of His meritorious 
Sufferinge, in our Nature; and by reason of our Jncorporation in 
Him, Who is our Emmanuel. See on Rom. iii. 28, and v. 21. 

— ayiucpuss] Sanctification. He is the origin of our Sanefi- 
jication by reason of His Divine Nature, and of its union with 
our Nature in One Person, the Man Christ Jesus ; and by reason 
also of His Unction as Man by the Holy Ghost at His Conception 
and Baptism, and of the gift of the Holy Ghost procured for us 
by His Ascension into heaven, and Session at God's Right Hand ; 
and of the communication of that Gift to us in our Baptism, and 
in the other means of Grace. Cp. By. Pearson on the Creed, 
Art. ix. 

— dwedtrpwois}) Christ is our Redemption or Ransom from 
the captivity of Sin and Death by the payment of the price of His 
own Blood for us. See 1 Pet. i. 18, ob POaprois dpyuply # 
xpuole drAurpdOnre, GAra rile alpars Xpirrov, Matt. xx. 28, 
Boiva: Thy Wuxhy abtod Adrpow dyr) woAAwy, where see note. 

‘‘ Damnatur ergo hic error Petri Abelardi, quem sequuntur 
Sociniani, qui docent Christum Doctorem Orbis, non Redempto- 
rem; nimirum Eum faisse missum a Patre, ut daret exemplum 
perfecte virtutis, non sutem ut a peccatis nos liberaret et redi- 
meret.”” (A Lapide.) See further, note on Rom. iii. 21—26, 
and on | John iv. 10. 

$1. fva] On this use of fva introducing a precept, see iv. 6. 

— xabws yéyparra:] according as tt is written—. The words 
which follow are nowhere found diteratim in Holy Scripture, but 
are 8 compendious summary of two texts, Jer. ix. 23, 24, and 
1 Sam. ii. 10, LXX. In the condensation of several passages of 
Scripture St. Paul follows a practice very usual with Jewish 
Doctors and Expositors of Scripture. See Surenhus. p. 525, and 
note above on Matt. ii. 23. 

It is remarkable that &. Clement, writing also to the Co- 
rinthians (i. 13), adopts St. Paul’s compendium fofidem verbis, 
b eavxdpeves dy Kuply xavxde0u, which is repeated by the 
Apostle in his seeond Epistle (2 Cor. x. 17), and seems to have 
been designed by him to be a brief sententious antidote against 
the vain-glorious spirit of worldly wisdom prevalent in the Chris- 
tian Communion which he addressed. Compare a similar example 
below, ii. 9. 


Cu. II. 2. ob yap Ixpwa)] for I determined, not. So ob 
onpl = I deny: ox @o = I forbid. Cp. Matthk. Gr. Gr. § 600. 
— Th eiSéva:] Elz. has rot el8éva: rs. But roi is not in A, 
B, C, D, E, F, G. 

On the use of rod in such a construction, see Acts iii. 12; 
xxvii. 1. T), which is emphatic, is rightly placed before ei3éva: 
‘ , C, D, E, and by Griesbach, Scholz, Lach., Alford, Meyer. 
ndeed, ¢l3éva: rf dy Sui» would have been liable to an incon- 

venient misinterpretation, to know what is in you. 

— el ph “Inootv Xpicrdy, nal rovroy érravpwpdvov] save 
Jesus Christ and Him crucified. The knowledge of which St. 
Paul speaks, namely, the doctrine of Jesus Christ, and Him Cru- 
cified, is not distinguished from or contrasted with other articles 
of Christian Knowledge, but is opposed to the secular knowledge 
and Human Philosophy of which the Corinthians were proud, and 
against which he is warning them, as unable to give them any 
spiritual insight into divine things. See what follows, vv. 6—12. 

The sense therefore is, You glory in other knowledge: other 
Teachers among you boast of other knowledge. But the only 
knowledge, on which I was resolved to build my preaching among 
you, was that of Jesus Christ and Him Crucified. 

Jesus Christ is the Rock on which the Church is built. (See 
on Matt. xvi. 18.) And the Apostle says here that ofher foun- 
dation can no man lay save that which already lieth, Jesus 


Christ. (1 Cor. iii. 11.) And the acknowledgment of this foun- 
dation is necessarily followed by the confession of Christ’s Passion. 
See the remarkable words in Matt. xvi. 2!, immediately following 
the confession of Peter that Ho is the Christ, aad rére fptaro 
b "Inoots Sexrvew trois pabyrais abrov, Sr: Sef avtdy awreAGerr 
els ‘lepoodAupa, wal WoAAd wabely ... nal wappnolg roe 
Adyow éAdAew. (Mark viii. 31, 32.) 

Thus the doctrine of Jesus Christ and Him crucified is the 
Foundation of the Christian Church; and this one foundation 
precludes all other foundations, particularly, as here St. Paul 
shows, all foundations of Human Reason and Philosophy, such as 
the Greeks would have desired to lay; and also all foundations of 
ceremonial and ritual observances, and moral obedience to the 
Law, such as would be laid by the Jews. 

But it does not exclude, but rather it supposes and requires, 
the superstructure of other articles of saving Faith upon it, 
which St. Paul calls the ‘ gold, and silver, and ious stones,”’ 
of sound Christian Teaching. (1 Cor. iii. 12.) And he shows this 
by his own practice, especially in these two Epistles to the Church 
of Corinth, in which, on the one foundation soundly laid of 
“‘ Jesus Christ and Him crucified,” he dui/ds sp a solid fabric of 
Christian Paith and Practice, particularly with regard to the duties 
of Unity in Christ’s Mystical Body, and of mutual edification and 
charity, and of purity and holiness of life. 

3. éy haGevele) in infirmity. This was the condition in which 
I was, among you who glory in your strength—a condition of 
weakness. The same word was used by him when speaking to 
the Galatians (iv. 13), and probably referring to the same thing, 
his thorn in the flesh. See note there and 2 Cor. xii. 7. 

4. we:Oois] persuasive. On this and similar verbal adjectives, 
generally oxytone, with the exception of odyos (Matt. xi. 19. 
Luke vii. 34), sce Meyer, and Lobeck, Phryn. p. 434. Winer, 
G. G. § 16, p. 88. 

After weiSois Elz. adds dv@pex{yys, which is not in B, D, E, 
F, G, and is cancelled by Griesb., Scholz, Lachm., Tisch., Aff, 
Meyer. 

6. Lodlay 8t AaArctuer) But still,—though our gospel may 
seem to some to be papla, foolishness (i. 23), do not imagine that 
it is 80,—we speak wisdom among the perfect. 

— éy rois reAclors] “inter perfectos,””’ Iren.v. 6. This word 
may have a twofold meaning. 

(1) It may signify those who have been initiated into the 
véAn or TeAerai of the puorhpiory, or Mystery of Godliness, of 
which the Apostle proceeds to speak in the next verse, and which 
he describes as revealing joys which eye hath not seen; where, 
perhaps, there may be an allusion to those Grecian Mysteries 
(such as at Eleusis), in which they who were admitted to the 
Visions there revealed were said to be érowra)l and éworrede:v. 
Cp. Valcken. here, and the notes on Eurip. Hippolyt. 25 (the 
scene of which is laid near Corinth), ceuyay és dyiv xal réAn 
puotnplay. 

(2) The word réAcios is used for of mature age in spiritual 
growth and ripeness, as distinguished from »frios, a babe. Cp. 
below, iii. 1; xiv. 20. Eph. iv. 13. Col. i. 28. Phil. iii. 15. Heb. 
v. 14; and Bingham, Antiquities, i. 4, on the word réAco, as 
applied to Christians. 

This verse was alleged by the Pelayians in behalf of their 
notion of man’s perfectibility by means of his own Reason and 
Will; for a reply to which see S. Jerome, adv. Pelagian. Dial. i. 
. 488 


Zi — réy xatapyoundvay] that are being brought to nought, by 
the évépyeia of God in the Gospel. on xii. 8. 

7. @eot coglay] God’s wisdom. So the best MSS. Geod is 
emphatic, and rightly placed firs? and not affer coplay, as in Hiz, 
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10. 21. 
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John 3. 27. 
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ch. }. 17, 24. 


GAN évy SiSaxrois Ivedpartos, mvevpatixots mvevparica ovyKpivovtes. 


14° Wy. , Rom. 5.7. 


— dy pvaornply] in a mystery. God’s Wisdom in the Mystery 
of the Incarnation and Sufferings of the Son of God, pre-ordained 
by God before the world began (Acts iv. 28. Eph. iii. 11. 1 Pet. 
i. 20. Rev. xiii. 8; xvii. 8), but Aidden even from the Angels 
themselves, was clearly revealed to all by the preaching of the 
Gospel in the Charch of Christ, and fully expounded in St. Paul’s 
later Epistles to other Churches. See Eph. iii. 9, 1U. Col. 
i. 96, 27; ti. 2. 1 Tim. iii. 15, 16. 

8. rer dpxdrrwr] of the Rulers; such as Caiaphas, the Chief 
Priests, Pilate, and other earthiy Powers, which are xavapyotevoi, 
i.e. in course of being brought to nought, and are being done 
away with, by the power of Cuaisr. See Daniel’s Prophecy, 
ii. 34. Cp. Tertullian, c. Marcion. v. 6, and Theodore? here. 

8. Cyril here (in Caten. p. 39) supposes St. Paul to mean 
the Powers of the Air and of Darkness (cp. Eph. ii. 2), who acted 
by Jadas (John xiii. 27) and by the crucifiers of Christ, and who 
were caught in their own snare; for Christ triumphed over them 
by the Cross. 

9. xaOds yéyparra:] according as it is written. The text 
which follows is a peraphrastic adaptation of Isaiah lxiv. 3, 4, 
where the Prophet expresses a vehement longing for future bless- 
ings reserved for all who wait for Him, which the Apostle here 

ts as realized in the Go~pel preached to all nations. Cp. 
S. Jerome (ad Pammach. ii. 247), who says, ‘ Apostolus non 
verbam expressit e verbo, sed rapappacrixnas enndem sensum aliis 
sermonibus indicavit ;’ and see Surenhus. p. 527. 

It is remarkable that the words «al dw) xap3lay d»Opdéwov obk 
dydBq have no place in this passage of Isaiah in the Hebrew 
original, nor in the LXX, and yet they are adopted verbatim 
from this passage of St Paul by Clement of Rome in his Epistle 
to the Corinthians i 34, thus showing his familiarity with St. 
Paul’s Epistles, and his reverence for St. Paul’s authority in 
quoting the Old Testament. 

The same words are also found in Clem. Rom. (?) Epist. ii. 
11, and in Martyr. Polycarpi, c. 2. : 

For another example of this adoption, see on 1 Cor. i. 31. 

The citations of the Old Testament by the Apostles and 
Evangelists in the New, have, in fact, become like an Inspired 
Targum to the Christian Church. 

— & froluasey] A, B, C have dca #., and so Lachm., 


10. dxaxdauger 5 @eds] This is the order of the words in the 
best MSS., dwexdAvyew being the emphatic word. 

— 7d ydp Ivetpa—Ocov) for the Spirit searcheth all things, 
yea even the deep things of God. It is clear, that the Spirit which 
searcheth the deep things of God cannot be a Creature, nor less 
than God. Athanasius (ad Serapion. i. § 22, p. 535). 

See also the excellent summary of an English Theologian : 
“ The Person of the Holy Ghost is described in Scripture as the 
immediate Author and Worker of miracles (Acts ii. 4; x. 45, 46. 
Rom. xv. 19. 1 Cor. ii. 4, 8; xii. 4. 8 11; xiv. 2), and even of 
those done by our Lord Himself (Matt. xii. 18. Acts x. 38); the 
Conductor of Christ Jesus, in His Auxman capacity, during His 
state of humiliation here upon earth (Matt. iv. 1; xii. 18. Luke 
iv.}. John i. 32; iii. 34. Acts i. 2); the Inspirer of the Prophets 
and Apostles ; the Searcher of all hearts, and the Comforter of 
good Christians in difficulties. To Jie to Him is the same thing 
as to lie unto God. (Acts v.3,4) Blasphemy against Him is 
wnpardonable. (Matt. xii. 31.32.) To resist Him is the same 
thing as to resist God. (Acts vii. 51.) He is in God, and knows 
the mind of God as ectly'as a man knows his own mind, and 
that in respect of all things, even the deep things of God. (1 Cor. 
ii. 10, 11.) Men’s bodies are His /emple (1 Cor. vi. 19), and by 
being His femple are the femple of God (1 Cor. iii. 16. Eph. ii. 
21,22.) He is joined with God the Father and the Son in the 
solemn form of Baptism (Matt. xxviii. 19), in religious oaths, and 


in invocations for grace and peace (2 Cor. xiii. 14. Rom. ix. I. 
Rev. i. 4, 5), in the same common operations (1 Cor. xii. 4-7, 
&c.), in the same authoritative mission and vocation of persons 
into the ministry (Acts xiii. 2. Compare also Acts ix. 15); 
and He is joined with the Father in the same common mission 
even of the Son Himself. (Isa. xlviii. 16.) In a word, He is 
Lord (compare Exod. xxxiv. 34 with 2 Cor. iii. 17), or Jehovah 
(Acts v. 3, 4), and Lord of Hosts. This is a brief sammary of 
what the Scriptures have taught us of the person, character, and 
offices of the Holy Ghost.”? (Waterland’s Works, vol. ii. p. 114, 
Moyer Lecture, Serm. 6.) 

11. &yvwxer] 80 the best MSS. and Editions. Elz. of8ev. 

There is a difference between the two words: f-yywxey means, 
“« acquired the knowledge of,’’—ol3e» signifies, ‘‘ knoweth.” 

On the meaning of this verse, as declaring the Office and 
Dignity of the Human Conscience, see By. Sanderaon’s First 
Lecture, de Conscientia, vol. iv. p. 153. 

18. *A «al AaArAotper—Bidaxrois Mvetparos] Which things 
we speak also not in words taught by human Wisdom, but in 
words taught by the Spirit. 

Here is an important assertion, and when combined with 
what precedes, it shows that the Apostle makes two distinct claims 
to Inspiration. 

(1) As to the substance of what he writes, seoov. 10—12; and 

“) As to the language in which the substance is expressed. 

e does not claim to know all things, or even to remember 
every thing that he himself has done (see on i. 16), but he affirms 
that he has received the Spirit of God, in order that he may 
know supernatural truths, which the Intellect of man could 
never discover (v. 7, 8); and he asserts that he is enabled to 
utter those supernatural truths in words which the Holy Ghost 
teacheth. 

Here is a sufficient reply to the assertions of those who al- 
lege that the Inspiration vouchsafed to St. Paul was limited to a 
general perception of divine truth, and that he was left to him- 
self without divine guidance as to the form in which that divine 
truth was to be expressed. 

A caution also is thus supplied against the notion that there 
are verbal inaccuracies, and blemishee, and defects in St. Paul’s 
representation of the supernatural truths which he was com- 
missioned by God to deliver for the salvation of mankind. 

Compare the statement of Augustine on this subject, quoted 
above, Preface to the Gospels, p. xx, and Hooker, II. viii. 6, and 
his Sermon v. 4, p. 423, and Professor W. Lee, D.D., on In- 
spiration, Lect. vi. p. 250; and for a valuable Catena of ancient 
authorities on the Inspiration of St. Paul, see Routh, Reliquise 
Sacree, vol. v. pp. 336— 341. 

Elz. has ‘Aylov befcre Mvebuaros, but that word is not in 
A, B, C, D*, F, G. 

On the genitive after 3:3axrois, see on John vi. 45, a 
Winer, p. 175. So Soph. Elect. 336, xelyns 8:8axrd, things 
taughi of, i. e. by her. 

— wvevparixois wvevparixa ovyxplyorres] combining spiritual 
things with spiritual. 

These words have a comprehensive signification ; 

(1) Blending things spiritual with spiritual, in the sense of 
not adulterating spiritual things with any admixture of worldly 
wisdom, either in the substance of what we deliver as supernatural 
truth, or in the /anguage in which we utter it. According to the 
saying of the ancient Father, ‘‘Gypsum Dei lacte misceri non 

test. 


This sentiment is expressed v4 the Apostle in his second 
Epistle (2 Cor. ii. 17), ob xaxrnAevorres roy Adyov ToD Beod, 
not, as the many do, adulterating the Word of God by any 
earthly admixtures or alloy, but speaking with sincerily in the 
presence of God, in Christ; and the word of God so communi- 
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cated is called by St. Peter rd Aoyixdy ASorAov ydaAa, i.e. the 
sincere (i.e. undiluted and unadulterated) spiritual milk of the 
Word. 1 Pet. ii. 2. 

Concerning this use of the word cvyxplyew, to combine, as 
the opposite of d:axpivew, to sever, see Valckenaer here, and 
Porson, Med. 136, Meyer, p. 56, and the remarkable words 
quoted by Valck. from Epicharmus, concerning the human soul 
and body, cuvexpl0n, xa d:expl6n, i.e. it was combined with the 
body in life, but is now dissolved in death, xal drjv0e SvOer 
vOev, ya els yay, 1d 8t wvedpa byw. 

(2) But this sense of cvyxplyw is to be extended so as to 
embrace also that of comparing, and of explaining and inter- 

eting by means of comparison, a sense which is well illustrated 

y Weistein, p. 107, and is adopted by Chrys., Theodoret, and 
the Syriac, Vulgate, and Authorized English Version, and is 
the same sense in whieh St. Paul himself uses the word in his 
second Epistle (2 Cor. x. 12), the only other passage in the New 
Testament where it occurs. 

He gives some noble specimens of this odyxpiois, or com- 
parison of spiritual things with spiritual, in the present Epistle, 
especially in the fifth chapter, where he teaches us to recognize 
Christ as the True Passover; and in the Tenth Chapter, where 
the Apostle cuyxplve: or combines and compares the spiritual food 
and drink of the Ancient Church in the Wilderness (vp. 2, 3) with 
the Sacraments of the Christian Church. 

We have the testimony of the Holy Spirit in the Old Tes- 
tament, and by it we confirm the New. When we desire to 
display the types of our own Mysteries, we appeal to the Lamb 
of the Passover and the Blood sprinkled on the Doors, and the 
Passage of the Red Sea, and the streams gushing from the Rock, 
and the supply of Manna from heaven; and by this comparison 
of spiritual things with spiritual we prove their truth. (TAeodoret.) 
By the simultaneous examination of one phrase of Holy Scrip- 
ture with another, and by the collation of like passages of Holy 
Writ with like, the Mind of the Holy Ghost is revealed to us. 
( Origen.) 

If we find any difficulty in a spiritual truth, we compare it 
with some other spiritual truth. Thus in treating of the doctrine 
of Christ’s Resurrection, or Birth from a Virgin, we resort to 
spiritual examples and types, such as the history of Jonah in the 
whale’s belly, and the birth of Isaac, and the growth of trees in 
Paradise without any previous seed-time, and the birth of Adam 
from the ground. Thus I compare spiritual things with spiritual ; 
and (in such supernatural things) I do not need worldly wisdom, 
which (in such matters as these) rather darkens than illumines 
the mind. (Chrysostom.) And so Origen (in Caten.). 

This sense is confirmed by that in which ovyxplyw and oty- 
Kpiois are used in the Septuagint, where they are commonly em- 
ployed for fo interpret and the interpretation of a Vision or 
dream. See Gen. xl. 8. 16. 22; xli. 12, 13. 15. Dan. ii. 4. 7. 
36. 45; v. 12, and passim. 

14. Yuxixds] the animal maz ; ‘ animalis homo’ (Irenaeus, i. 3), 
opposed to wvevuarixds, spirilualis, or as St. Jude expresses it 
(v. 19), puxexol, wvetua ph Exovres. Wuxh is equivalent to 
anima, as the seat of animal life and appetite (rd éx:Oupnrixdy) 
common to man with beasts, and in this respect equivalent to 
the classical word @uuds, and distinguished from the nobler faculty 
of the mind and soul, which the Apostle calls xvedua, or spirit. 
This distinctive nomenclature appears to be of Hebrew origin. 
Cp. Vaick., and see above, ] Theas. v. 23. 

That man is Puxixds, who lives according to the flesh, and 
is not illumined by the Spirit. Cyril (in Caten.). 

Adopting these terms, Teriu/lian brands with the epithet of 
Wuxixol (“ homines solius anime et carnis.” De Jejun. c. 17) 
those who rejected the new revelation (claimed by Montanus), 
and confers the distinguished appellation of rveuvparixol, or spiri- 
éual, on his own Montanists. Cp. Bp. Kaye's Tertullian, p. 30. 

It must not, however, be imagined that yuyixds is synony- 
mous with capxcxdés. As Grotius observes here, yuxixds is here 
the natural man, who (as opposed to the rvevparixds, or spiri- 
gual), is led by natural Reason. Such were the Gentile Phi- 
losophers ; they were all Wvxinxol, and many of them were also 
TapKiKot. 

— od 8éxera:) doth not accept, is not able or willing to re- 
ceive it. 

— rvevparixes dvaxplvyeras] they are spiritually judged ; the 


examination and cognizance of them is spiritual; it is an exer- 
cise of the wvevua, spirit, not of the wy : see the next note. 

15. dvaxplye:] judgeth ; has spiritual guidance for the exercise 
of his judgment. Some Expositors render dvaxplye by discern; 
but this is not the sense in which dva—«pivce is used in this 
Epistle. Seeiv.3, 4; ix. 3; x. 25.27. Cp. Luke xxiii. 14. Acts 
iv.9; xii. 19; xxiv.8. Cp. dvd-xpiois, examination, xxv. 26. To 
discern is 3:a—xplve. ey is omitted by A, C, D*, F, G, and by 
Lachm., Tisch. 

— adyra] A, C, D*, F, G prefix rd. Meyer supposes that the 
7a has been omitted by Copyists in order to make the numeral 
correspond in gender with ovSevds. And Jreneus, Didymvs, and 
Theodoret read xdyras. On the use of rdyra, as equivalent to eli 
things necessary or convenient, see on Acts i. 1. 

— avrds 8 ix’ ob8erds dvaxplverai] but, as far as he is really 
spiritual, he himself is judged by no man; for he has divine guid- 
ance. Cp.1 John iii.9. And if he is really led by the Spirit, be will 
listen to the voice of the Spirit speaking in the public consent and 
practice of the Church Universal, to which the presence of the 
Spirit is promised by Christ (John xiv. 17. 26; xv. 26; xvi. 13), 
and will not oppose thereto the notions of his own, or any man’s, 
private spirit in insubordinate acts, which are not fruits of the 
Holy Spirit, but of the Evil Spirit, and are signs of a carnal mind. 
See the next chapter, wv. 3, 4. 

16. rls &vw—atrdy] A literal quotation from the Septuagint 
Version of Isa. xl. 13. 

No one can judge him who is spiritual, that is, one who is 
led by the mind of God. For who can instruct God, whose Spirit 
we have? Cp. Cyril and Severian here (in Cat. p. 50). 

— oupBiBdoa] Properly will instruct them by means of proofs 
deduced and collected from different quarters. See LXX, Exod. 
iv. 15; xviii, 16. Hence Hesych. cupB:Bacdérvres = d:8ax- 
Oévres. See Wetstein. 


Review of the Two foregoing Chapters. 

On reviewing the two preceding chapters it may be requisite 
to offer a caution against the error which has erted several 
statements in them into arguments for the disparagement of 
Human Reason and Learning in matters of Religion. 

The results of this abuse have shown themselves in the his- 
tory of our Church and Nation in the sixteenth and seventeen 
centuries. 

A warning against those notions cannot be better conveyed 
than in the words of Richard Hooker, which have also an ap- 
propriate place here, as illustrating the personal history and public 
ministry of St. Paul, particularly in connexion with his Epistles 
to the Church of Corinth. 

The name of the Light of Nature is made hateful with men; 
the ‘star of Reason and Learning,” and all other such like 
helps, beginneth no otherwise to be thought of than if it were an 
unlucky comet, or as if God had so accursed it, that it should 
never shine or give light in things concerning our duty any way 
towards Him, but be esteemed as that Star in the i 
(Rev. viii. 11) called Wormwood, which being fallen from Heaven 
maketh rivers and waters in which it falleth so bitter that men 
tasting them die thereof. 

A number there are who think they cannot admire as they 
ought the power and authority of the Word of God, if in things 
divine they should attribute any force to man’s Reason. For 
which cause they never use Reason so willingly as to disgrace 
Reason, Their usual and common discourses are unto this 
effect, — 

First, ‘‘ the natural man perceiveth not the things of the 
Spirit of God, for they are foolishness unto him, neither con 
he know them” (1 Cor. ii. 14). 

Secondly, it is not for nothing that St. Paul giveth charge to 
“‘ beware of Philosophy" (Col. ii. 8), that is to say, such know- 
ledge as men by natural reason attain unto. 

Thirdly, consider them that have from time to time opposed 
themselves, ahd most troubled the Church with heresy. Have 
they not always been great admirers of human Reason? Hath 
their deep and profound skill in secular learning made them 
the more obedient to the truth, and not armed them rather 
against it? 

Fourthly, they thut fear God will remember how heavy His 
sentences are in this case, ‘* I wild destroy the wisdom of the 
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wn, ad will cast away the understanding of the prudent. 

Where is the wise? Where is the scribe? Where is the dis- 
puter of this world? Hath not God made the wisdom of this 
world foolishness ? Seeing the world by wisdom knew not God, 
“ — God by the foolishness of preaching to save believers” 

i. 19). 

Fifthly, the Word of God in itself is absolute, exact, and 
perfect; the Word of God is a fwo-edged sword (Heb. iv. 12). 
the weapons of natural Reason they are as the armour of 
(1 Sam. xvii. 39), rather cumbersome about the soldier of 
ist, than needful; they are not of force to do that which the 
Christ did by the power of the Holy Ghost. ‘“ My 
ing,”’ therefore, saith Paul, ‘‘Aath not been tn the enticing 
of man’s wisdom, but in plain evidence of the Spirit, and 
power, that your faith mighi not be in the wisdom of man, 
in the power of God”’ (1 Cor. ii. 4). 

Sixthly, if I believe the Gospel, there needeth no Reasoning 
it to persuade me; if I do not believe it, it must be the 
God, and not the Reason of man, that shall convert my 
Him. 
these and the like disputes an opinion hath spread itself 

in the world, as if the way to be ripe in Faith, were to 
be raw in Wit and Judgment; as if Reason were an enemy unto 
Lay ay childish Simplicity the mother of ghostly and divine 

isdom. 
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with thet of God, or in regard of some special thing exceeding 
the reach and compass thereof, it seemeth to them (not marking 
ro much) as if simply it were condemned; another, that Learn- 
ing. Knowledge, or Wisdom, falsely so termed, usurping a name 
whereof they are not worthy, and being under that name con- 
trolled, their reproof is by so much the more easily misapplied, 
and through equivocation wrested agains! those things whereunto 
SO precious names do properly and of right belong. 

This, duly observed, doth to the former allegations iteelf 
make sufficient answer. 

Howbeit for all men’s plainer and fuller satisfaction ; 

First, concerning the inability of Reason to search out and 
jodge of things divine, if they be such as those properties of 
and those duties of men towards Him, which may be con- 
ved by attentive consideration of heaven and earth; we know 
of mere natural men the Apostle testifieth (Rom. i. 21. 32), 
they knew both God and the Law of God. 

things of God there be which are neither so found, 

they be showed can ever be approved without the 

ial operation of ’s good grace and Spirit. Of such 
sometime spake the Apostle St. Paul, declaring how 

ist had called him to be a witness of His Death and Resurrec- 
inn from the dead, according to that which the Prophets and 
had foreshowed. Festus, a mere natural man, an infidel, 
ne whose ears were uainted with such matter, 
but could not reach unto that whereof he spake; the 
the Rising of Christ from the dead he rejecteth, as 
superstitious fancies, not worth the hearing (Acts xxv. 19). 
that knew them by the Spirit, and spake of them 
ith power of the Holy Ghost, seemed in his eyes but learnedly 

(Acts xxvi. 24). 

Which example maketh manifest what elsewhere the same 
Apostle teacheth, namely, that Nature hath need of Grace (1 Cor. 
i, 14), whereanto I hope we are not opposite, by holding that 
Grace hath use of Nature. 

Secondly, Philosophy, we are warned to take heed of: not 
thet Philosophy, which is true and sound knowledge, attained by 

discourse of Reason; but ¢hat Philosophy, which, to 
bolster heresy or error, casteth a fraudulent show of Reason upon 
things which are indeed unreasonable, and by that mean, as by 
& stratagem, spoileth the simple which are not able to withstand 
sach cunning. ‘‘ Take heed lest any spoil you through philoenphy 
end vain deceit” (Col. ii. 8). He that exhorteth to beware of an 
enemy’s policy doth not give counsel to be impolitic, but rather 
to use all provident foresight and circumspection, lest our sim- 
plicity be overreached by canning sleights. 

The way not to be inveigled by them that are so guileful 
theoagh skill, is thoroughly to be instructed in that which maketh 
thilfal against guile, and to be armed with that true and sincere 
philosophy which doth feach, against that deceitful and vain, 
which spoileth. 

Thirdly, Bat many great Philosophers have been very un- 
soand in belief. And many sound in belief, have been also great 
Philosophers. Could secular knowledge bring the one sort unto 
the love of Christian faith ? No, nor Christian faith the other sort 
out of love with secular knowledge. The harm that Heretics 
did, they did it unto such as were unable to discern between 
sound and deceitfal Reasoning: and the remedy against it was 
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ever the Skill which the ancient Fathers had, to descry and dis. 
cover such deceit. Insomuch that Cresconius, the heretic, com- 
plained greatly of 8. Augustine, as being too full of logical 
subtleties. 

Fourthly, There is in the world no kind of Knowledge, 
whereby any part of truth is seen, but we justly account it 
precious; yea, that principal truth, in comparison whereof all 
other knowledge is vile, may receive from it some kind of light; 
whether it be that Egyptian and Chaldean wisdom mathematical, 
wherewith Moses and Daniel were furnished (Acts vii. 22. Dan. 
i. 17), or that natural, moral, and civil wisdom, wherein Solomon 
excelled all men (l Kings iv. 29, 30), or that rational and oratorial 
wisdom of the ians, which the Apostle S¢. Paul broaght 
from Tarsus; or that Judaical, which he learned in Jerusalem, 
silting at the feet of Gamaliel (Acts xxii. 3); to detract from the 
dignity thereof were to injure even God Himself, Who being that 
light which none can approach unto, hath sent out these lights 
whereof we are capable, even as 80 many sparkles resembling the 
bright fountain from which they rise. 

But there are that bear the title of wise men, and scribes, 
and great disputers of the world, and are nothing in deed less than 
what in show they most appear. These, being wholly addicted 
unto their own wills, use their Wit, their Learning, and all the 
Wisdom they have, to maintain that-which their obstinate hearts 
are delighted with; esteeming, in the frantic error of their minds, 
the greatest madness in the world to be wisdom, and the highest 
wisdom foolishness. Such were both Jews and Grecians, which 
professed the one sort legal, and the other secular skill, neither of 
them enduring to he taught the Mystery of Christ; unto the 
glory of Whose most blessed name, whoso study to use both their 
Reason and all other gifts, as well which Nature as which Grace 
hath endued them with, let ‘hem never doubt but that the same 
God, who is to destroy and confound utterly that wisdom, falsely 
so named in others, doth make reckoning of them as of true 
Scribes, Scribes by wisdom instructed to the kingdom of heaven 
(Matt. xiii. 52), not Scribes against that kingdom hardened in a 
vain opinion of wisdom; which in the end being proved folly 
must needs perish; true Understanding, Knowledge, Judgment, 
and Reason continuing for evermore. 

Fiftbly, Unto the Word of God, being in respect of that end, 
for which God ordained it, perfect, exact, and absolute in itself, 
we do not add Reason, as a supplement of any maim or defect 
therein, dué as a necessary instrument, without which we could 
not reap by the Scripture’s perfection that fruit and benefit which 
it yieldeth. 

“The Word of God is a two-edged sword ’’ (Heb. iv. 12), but 
in the hands of reasonable men; and Reason is as the weapon 
that slew Goliath, if they be as David was, that use it. 

Touching the Apostles, He which gave them from above such 
power for miraculous confirmation of that which they taught, 
endued them also with wisdom from above to teach that which 
they so did confirm. Our Saviour made choice of twelve simple 
and unlearned men, that the greater their lack of natural wisdom 
was, the more admirable that might appear which God super. 
naturally endued them with from heaven. Such, therefore, as 
knew the poor and silly estate wherein they had lived, could not 
bat wonder to hear the wisdom of their speech, and be so much 
the more attentive unto their teaching. They studied for no 
tongue, they spake with all; of themselves they were rude, and 
knew not so much as how to premeditate; the Spirit gave them 
speech and eloquent utterance. 

But because with St. Paul it was otherwise than with the 
rest, inasmuch as he never conversed with Christ upon earth as 
they did; and his education had been scholastical altogether, 
which theirs was not; hereby occasion was taken by certain 
malignants secretly to undermine his great authority in the 
Church of Christ, as though the Gospel had’ been taught him by 
others than by Christ Himself; and as if the cause of the Gen-. 
tiles’ conversion and belief through Ais means had been the 
Learning and Skill which he had, by being conversant in their 
books; which thing made them so willing to hear him, and him 
so able to persuade them; whereas the rest of the Apostles pre- 
vailed, because God was with them, and by miracle from heaven 
confirmed His word in their mouths. They were mighty in 
deeds ; as for him, being absent, his writings had some force; in 
presence, his power not like unto theirs. In sum, concerning his 
preaching, their very by-word was Adyos dfovleynuévos, addie 
speech, empty talk (2 Cor. x. 10); his writings full of great 
words, but in the power of miraculous operations his presence not 
like the rest of the Apostles. 

Hereupon it ariseth, that S?. Paul was so often driven to 
make his apologies. Hereupon it riseth, that whatsoever time he 
had spent in the study of human learning, he maketh earnest 
protestation fo them of Corinth, that the Gospel which Ae had 
preached amongst them did not by other means prevail with 
them, than with others the same Gospel taught by fhe rest of the 
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Apostles of Christ. “ My preaching,’ saith he, “hath not been 
in the persuasive speeches of human wisdom, but in demonstra- 
tion of the Spirit and of power: that your faith may not be in 
the wisdom of men, bul in the power of God"’ (1 Cor. ii. 4, 5). 
What is it which the Apostle doth here deny? _ Is it denied, that 
his speech amongst them had becn persuasive? No; for of him 
the sacred history plainly testifieth, that for the space of a year 
and a half he spake in their synagogue every Sabbath, and per- 
suaded both Jews and Grecians. (Acts xviii. 4. 11.) How then 
is the speech of men made persuasive? Surely there can be but 
two ways to bring this to pass,—the one human, the other divine. 
Either St. Paul did only by art and natural industry cause his own 
speech to be credited; or else God by miracle did authorize it, 
and so bring credit thereunto, as to the speech of the rest of the 
Apostles. Of which two,—the former he utterly denieth. For 
why? Ifthe preaching of the rest had been effectual by miracle, 
his only by force of his own learning; so great inequality be- 
tween him and the other Apostles in this thing had been enough 
to subvert their faith. For might they not with reason have 
thought, that if he were sent of God as well as they, God would 
not have furnished them and not him with the power of the Holy 
Ghost? Might not a great part of them, being simple, haply 
have feared lest their assent had been cunningly gotten unto his 
doctrine, rather through the weakness of their own wits than the 
certainty of that truth which he had taught them? How un- 
equal had it been, that all believers through the preaching of 
other Apostles should have their faith strongly built upon the 
evidence of God’s own miraculous approbation, and they whom 
he had converted should have their persuasion built only upon 
his skill and wisdom who persuaded them ! 

As, therefore, Calling from men may authorize us to teach, 
althongh it could not authorize him to teach as other Apostles 
did; 80 although the wisdom of man bad not been sufficient to 
enable him such a teacher as the rest of the Apostles were, 
unless God’s miracles had strengthened both the one and the 
other’s doctrine ; yet unto our ability both of teaching and learn- 
ing the truth of Christ, as we are but mere Christian men, it is 
not a little which the wisdom of man may add. 

Rixthly. Yea, whatsoever our hearts be to God and to His 
truth, believe we or be we as yet faithless, for our conversion or 
confirmation the force of natural Reason is great. The force 
whereof unto those effects is nothing without grace. What then ? 
To our purpose it is sufficient, that whosoever doth serve, honour, 
and obey God, whosoever believeth in Him, that man would no 
more do this than innocents and infants do, but for the light of 
natural reason that shineth in him, and maketh him apt to appre- 
hend those things of God which, being by Grace discovered, are 
effectual to persuade reasonable minds and none other, that 
honour, obedience, and credit, belong of right unto God. No 
man cometh unto God to offer Him sacrifice, to pour out suppli- 
cations and prayers before Him, or to do Him any service, which 
doth not firat believe Him both to be, and to be a rewarder of 
them who in such sort seek unfo Him. (Heb. xi. 6.) Let men 
be taught this either by revelation from heaven, or by instruction 
upon earth; by labour, study, and meditation; or by the only 
secret inspiration of the Holy Ghost; whatsoever the mean be 
they know it by, if the knowledge thereof were possible without 
discourse of natural reason, why should none be found capable 
thereof but only men? nor men till such time as they come unto 
ripe and fall ability to work by reasonable undersianding 7? The 
whole drift of the Scripture of God, what is it but only to teach 
Theology ? Theology, what is it but the science of things Divine ? 
What science can be attained unto without the help of natural 
discourse and reason? ‘‘ Judge ye of that which I speak’’ (1 
Cor. x. 15), saith the Apostle. In vain it were to speak any 
thing of God, but that by reason men are able to judge of what 
they hear, and by discourse to discern how consonant it is to truth. 

Scripture indeed teacheth things above Nature, things which 
our reason by itself could not reach unto. Yet those things also 
we believe, knowing by Reason that the Scripture is the Word of 
God. Hooker (III. viii. 4—11). 


Crap. III.] In this chapter St. Paul remonstrates with the 
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Corinthians for dividing themselves into parties, and ranging 
themselves under human leaders, and calling themselves by their 
names. 

He censures this practice as the fruit of a carnal mind. 

He declares that even Apostles themselves are only in- 
struments, by which God works, and derive all their efficiency 
from Him. 

He shows that by calling themselves adherents of human 
leaders, and by adopting their names, they defraud God, Whose 
they are. 

He intimates that their sin is greater, in that they range 
themselves under some leaders, who aro not Apostles, nor wise 
builders, but either build on some other than the only true 
read Jesus Christ, or else build i// upon that one foun- 

tion. 

He then introduces a solemn warning to those false teachers, 
of whom he specifies two classes ; 

( 15) Those who build ti on the one foundation, which is Christ 
v. 15). 

ii, Those who utterly corrupt and defile (@6elpovc:) the 
building of God’s spiritual house, the Church (v. 17). See fur- 
ther on ev. J 2—15. 

He remonstrates with them on surrendering their Chris- 
tian liberty, and filial inheritance with which God has enriched 
them in Christ, by making themselves the servile followers of 
buman leaders of religious parties, and by even glorying in their 
names (ov. 21—23.) 

1. Kayé)] SoA, B, C, D,E, F, G; and this seems preferable 
to the reading of E/z., xa) ¢yw, which brings out the personal 
pronoun in a more prominent manner, less suited to the Apostle’s 
humility, especially in this place, where he depresses his own 
person and office in order to elevate that of Christ. Cp. ii. 1. 

— capklvos] fleshy. So A, B, C*, D*; and this reading has 
been received by Griesb., Lach., Tisch., Alf., and Meyer ; and it 
is confirmed by the exposition of Origen (in Cramer’s Catena, 
p. 51). The word odpxivos is stronger than oapxiaxds. Elz. has 
capxixots. St. Paul means that at first they were only cdpxwoi, 
and even now are not better than capxixol, v. 3. 

The word odpxivos signifies carneus, made of flesh. Compare 
the similar adjectives, ¥A.vos, made of wood ; wfhAuvos, of clay ; 
dxdy@:vos, of thorns; Bécoiwos, of fino linen. (Winer, § 16, 
p. 89.) And see the use of odpxtvo: in 2 Cor. iii. 3. 

But the word capxixds means carnal, as opposed to spiritual. 

Hence Iynatius (ad Ephes. 8), of capxixol rd wrevparixd 
mpaccew ov Sivarra: ovdt of wveuparixnol capacKd. 

— wnnxlos] babes. The reason is given in the following verses. 

On schisms as proofs of spiritual childishness, see Intro- 
duotion to the Ephesians, § iii., and on Epb. iv. 13, 14. St. Paal 
censures the “ spiritual and learned ”’ Corinthians—for such they 
deemed themselves—as carnal and as babes. A striking proof, not 
only of the sinfulness of Schism, but also of the Apostle’s courage, 
and honesty, and confidence in the Divine dignity and power of 
the Gospel and of his own mission. Cp. below on Titus i. 12. 

2. Tdva— od Bpdpa] milk—not meat. The Author of the 
Epistle to the Hebrews uses very similar language, v. 12—14. 

— ob Bpaya)] Elz. prefixes xal, not in A, B, C, nor in Jre- 
neus, who quotes this p and v. 3 in iv. 3. 5. 

— o8é] nol even. So the best MSS. Elz. ofre. 

S. Chrysostom examines here the important question, how 
the Corinthians could be called carnai/, when they were ‘behind 
in no gift” (i. 7, xaplouart) ? and shows from the examples of 
Balaam, Caiaphas, and others, that men may possess extra- 
ordinary spiritual gifts (such as prophecy, and miraculous powers, 
and tongues), and yet abuse them, and so be guilty of greater stn 
in proportion to their spiritual gifts. And why? because they 
have not the xdpis or grace of "Aydrn, or Love. See xiii. 1—5. 
A warning to all who are in heresy and schism, and yet imagine 
themselves to be spiritual, because they may have great spiri(ual 

é. 


4. &v0pwroi] men; swayed by human passions, and not guided 
by the Divine Spirit. This reading, &»@perot, is in A, B, C, D, 
E, F, G, and Vulg., Copt., Athiopie Versions; and so Lach., 
Tisch., Rickert, Meyer, Alford. And this.reading is confirmed 
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by Origen (in Caten. p. 53), who says, ‘There are two paths in 
this world, the one is according to man, the other is according to 
God. If we walk as most men do, woe walk according to man, 
bat if we separate ourselves from the world we walk according to 
God. They who form parties in religion, and attach themselves to 
kumen leaders,—they who follow men,—they are mere men, and 
walk according to the flesh.”— Elz. has wapxixol. 

St. Paul blamed the part-takings in the Church of Corinth, 
whilst one professed himself to be of Paul, another of Apollos, 
another of Cephas, as fruits of carnality unbecoming Christians. 
Is it not also blameworthy in us, and a fruit of the same car- 
aslify, if any of us shall affect to be counted rigid Lutherans, or 
a Calvinists, or give up our judgments to be wholly guided 

the writings of Luther, or Calvin, or any other mortal man 
whatscever? Worthy instruments they were, but yet were they 
not men? had they received the Spirit in the fulness of it, and 
not by measure ? knew they otherwise than in part? might they 
not in many things, did they not in some things, mistake and 
err? Howsoever, the Apostle’s interrogatories are unanswerable. 
What saith he, Was Paul crucified for you? or were ye baptized 
in the name of Paul? (1 Cor. i. 13.) Even so, Was either 
Lather or Calvin crucified for you? or were ye baptized into the 
name either of Luther, or Calvin, or any other man, that any one 
of you should say, I am of Luther, or any other I am of Calvin ? 
What is Calvin, or Luuther, nay, what is Paul or Apollos, but 
ministers by whom we believed (1 Cor. iii. 5)? that is to say, in- 
traments, bat not lords of your belief. By. Sanderson (iv. p. 289). 

Observe also, St. Paul represents the Corinthians as carnal, 
wd as vitiated by many sins; and yet he addresses them as 
baving been sanctified, jyiacuévous, KAnrovs aylous (i. 2), and as 
members of Christ's body, and as Temples of the Holy Ghost. 
(G16; vi 19.) 

Here is a leason to all Preachers of the Gospel. They 
wey not allow vicious men to imagine “that they have received 
wothing from God in their Baptism; but they are bound to warn 
them of the sin whereof they are guilty, and of the danger which 
they incur, by grieving the Spirit of God, Who made them 
Members of Christ at their Baptism, and Temples of God the 
Holy Ghost. 

5. "AreAAds—IavAos] This is the order in A, B, C, D, E, F, 
G. Elz, places Mawaos first. 
oe Els. prefixes 4A’ 4, which is not in the best 


— (merebaare] ye believed. Ye became Christians, and 
read ae profession of your faith. See Acts viii. 13; xiii. 48. 
mi. 11. 


6. Gcds notaver] God was giving the increase. Observe the 
herve of the imperfect, intimating a continual bestowal of divine 
Grace, as distinguished from the transitory acfs of His Ministers, 
Paal and Apollos, whose operations are described by the aoriste, 
'gtrevea, dxéricrer. Cp. Acts vi. 7, where the word ntf{avey 
marks the continual increase of the Church while under perse- 
cron; and see Acts ii.47. So here the Apostle means to say 
that while he himself planted, and Apollos watered, God was ail 
the while giving the increase, without which their acts would 

been vain. 

1. Qore] So then: an illative formula, of very frequent occur- 
reece in this Epistle. See iii. 21; iv. &; v. 8; vii. 38; x. 12; 
U. 27. 33; xiv. 22. 39; xv. 58. 

8. & cis] are one thing: ‘unum sunt’ (Vulg.). Observe the 
wealer gender. God is é efs, they are gy. He is the One Agent, 
they are an instrument in His hands; and they are one, as uniled 
logether in Christ. But they are not what you would make them 
a your party.factions to be, separate persons, and rival heads and 

2 of opposile sects. 

— txarros 83—xdxov] but each shall receive his own wages 
ecording (0 his own labowr. Although your Pastors are one 
thing, ws far as they are only and instruments of Divine 

‘OL. IL—Parr III. 


Grace to you, and not original sources and independent agents ; 
and as far as they are all unifed, as fellow-members under the One 
Head, Christ; yet do not suppose that, as far as their own free 
will and human labour («éwos) are concerned, they have no dis- 
tinct personal identity, or will all have one and the same reward 
for their several work. No, though the workmen are nothing 
without Divine Grace, yet each will be rewarded according to his 
own work. 

9. @cod x. é. cuvepyol, Geod yedpyioy, @eod olxo8out] God's 
Sellow-workers are we—God’s husbandry— God's building are ye. 

The house does not belong to the architect, but to its master. 
Chrys. 

He repeats the word @eov, God’s, and places it emphatically 
at the beginning of the several clauses, in order to remind them 
that since they are God’s property they cannot sell themselves to 
Man. 

Ye are God’s Garden, why do you break down the hedge by 
schism ? Chrys. 

10. cogds dpxiréxrov] a skilful master-builder. He does not 
scruple to claim this title. ‘‘Talem facit cognitio Christi (Benget) 
et gratia Spiriths ipsi donata, xdpis rod @eod 7 8o8ciod por.” 
St. Paul calls himself wise, not as vaunting himself, but pro- 
pounding himself as an example, and showing that it is the part 
of wisdom to lay one foundation, and to build well upon it. CArye. 

— GOexérroy] a foundation. St. Paul uses the masculine form, 
see v. 11, and 2 Tim. ii. 19. Inthe Apocalypse OeuéAco: signify 
Soundation stones (xxi. 14. 19). St. Luke (Acts xvi. 26) uses the 
neuter plural GeuéAta. The neuter is the Attic form, the mascu- 
line the common one. Thom. Mag. Besides, the masculine is 
very appropriate here; for the foundation is Christ. 

ll. wapdh tov xeluevov] beside Him who lieth. He does not 
say TeOdyra, laid, but xeluerov, lying, of His own accord. Christ, 
the True Foundation Stone, was not laid by human hands, but 
neirat, lieth, hy His own free will and act. Cp. Dan. ii. 34. 45. 

This word, xetra:, descriptive of His character as the one 
foundation of the Church (see Matt. xvi. 18), is applied to Him 
in His first Presentation in the material Temple st Jerusalem. 
Luke ii. 34, otros Ketrat els eréow Kal dvdoraciy, i.e. He isa 
Stone of stumbling to some, and a “‘ stone elect, precious,’’ the 
foundation Stone, to others. (Isa. viii. 14, 16; xxviii. 16. Rom. 
ix. 32, 33. 1 Pet. ii. 7, 8.) 

It is observable also that the Man of Sin, who places himself 
as a Foundation of the Church in the room of Christ, the one 
Foundation, is called 6 ’Ayri-xeluevos. (2 Thess. ii. 4.) 

The present is a strong passage against the Roman theory, 
that Peter, and the Bishop of Rome (on the alleged ground of 
succession to him), is ¢Ae Rock of the Church ; 

The following comment of an ancient Father and Bishop of 
the Church on the present passage is pertinent to that question ; 

It is for us to build superstructures, not to lay founda- 
tions. For no one can lay any other than that which already 
exisis. That foundation was laid by Peter, or rather by the Lord 
Himself. For, when Peter had said, “Thou art the Son of the 
Living God,’’ the Lord replied, “On this Rock I will build My 
Church.” Do not therefore name yourselves from men, for the 
only foundation is Cuaist. (Theodore!.) See further on Matt. 
xvi. 16—18. 

There is no other foundation but Christ: none “ other 
name by which we must be saved.”’ (Acts iv. 12.) There is “ One 
Lord Jesus Christ through Whom are all things,’”’ and ‘ He is 
the Head of the Body, the Church.’’ (Col. i. 16. Eph. v. 23 ) 
He who denies this foundation, and rejects Him who is the Rock, 
builds on the sand. Cyrii (in Catena, p. 59). 

12—15. El 8¢ tis ewoixodouet] But if any man buildeth upan 
this foundation gold, silver, precious stones—toood, hay, stubble 
(or straw)—the work of each man shall be made manifest; for 
the Day shall declare tt; because it ia revealed in fire, and the 
Fre ilself will prove each man’s work, of what sort it - 
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It will be convenient to offer an exposition of these verses 
collectively in one note ; 

St. Paul has declared that there is but one Foundation, 
Christ: see here v. 11, and above on ii. 2. 

He now proceeds to state the cautions to be observed by 
those who build upon that one Foundation. 

He describes two kinds of supersiructures laid upon it: 

(1) The good, and fair, and durable one of sound doctrine, 
represented by Gold, Silver, Precious Stones. 

Compare the description of the fabric of the Church glorified, 
Rev. xxi. 10—21. 

(2) The worthless and perishable superstructure of vain and 
false teaching, represented by wood, hay, stubble. 

He is here ing of a doctrinal superstructure, growing 
up into a holy life. See Theodoret, Ambrosius, Anselm, and, 
before them all, Tertullian (c. Marcion. v. 6), where he speaks of 
Christ as the one foundation, “ unicum fundamentum,”’ of those 
who believe; and adds, that a man’s work will stand, or be de- 
stroyed, according as he has built ‘“‘dignam indignamve doc- 
trinam'’ upon it. Cp. Hammond here. 

St. Paul also affirms here that ‘the Day,’ namely, the Great 
Day of the Lord, will ¢ry and manifest what is the character and 

. quality of each man’s work. 

This trial he represents as to be made by fire: “‘ The Day 
will declare it, for it ts revealed by Fire ;” 

To show the certainty, and perpetual imminence of that 
fiery trial of the Last Day, he uses the present tense (droxaAbr- 
vera, te revealed). So Rev. i. 7, ‘‘ Behold He cometh with 
clouds.” Rev. xxii. 20. 

That the fire of which he speaks is the fire of the Great 
Day, is evident from the context, and from other similar 
(see 2 Thess. i. 7), ‘The Lord Jesus shall be revealed from 
heaven in flaming fire.’? Cp. Heb. x. 27; xii. 29. 2 Pet. iii. 7, 
and Daniel’s Vision of the Great Day (vii. 9,10). And so the 
passage is interpreted by Theodoret and others. 

St. Paul next asserts, that, 

(1) If the superstructare of Faith and Practice which a man 
has built upon the one foundation shall abide (evel, see Winer, 
p- 50), and endure the trial of the Great Day, he shall receive a 
reward, pic6dy. Cp. Matt. v. 12. John iv. 36. 

(2) But, if a man’s work, which he has built on the one 
Foundation, does not stand the trial of that day, but is consumed 
and destroyed by the fire, then he shall suffer lose: he shall 
forfeit his reward, (nuwOhoera:. Cp. Matt. xvi. 26. Phil. iii. 8. 

Yet, he adds, that the workman himeelf will be saved; but 
with fear, danger, and difficulty; and “ as through fire.” 

As to this meaning of és 8:4 xvpds, a proverbial saying, aptly 
introduced after the mention of the fire of the Great Day, see 
further, Psalm Ixvi. 12, ‘‘We went through fire,”’ Isa. xliii. 2, 
and cp. Chrys. here, Hammond, Weistein, and the interpreters 
on Theocrit. v. 31, uh owevd’, ob ydp ro: wup) OdAweat, and on 
Juvenal iii. 199, and Valek. here, ‘‘ Proverbium est de iis qui 
summum evesere discrimen.” ‘ 

‘“‘ Si primum locum habet Christus, recté positum est funda- 
mentum. Ergo qui edificat, securus edificet, si pro dignitate fun- 
damenti wdificat aurum, argentum, lapides pretiosos. Si autem 
non pro dignitate fundamenti edificat lignum, fenum, stipulam, 
saltem teneat fundamentum, et propter illa quee extruxit arida et 
fragilia ad ignem se preparet, is detrimenium patietur; ipse 
autem salous eril, sic tamen quasi per ignem.” Augustine (Serm. 
462). And he explains St. Paul’s reference to fire by “ ignis in 
die judicii futurus.”’ 

Christ is the only Foundation. They who build sound doc- 
trine on this foundation, build gold and silver; they who build 
erroneous doctrine, build hay and stubble. Origen (in Caten. 
p. 57). 

The meaning, therefore, of the whole is, that the fire of the 
Great Day will try every man’s work; and that if the work is the 
mere hay and stubble of unsound doctrine, it will be destroyed ; 
but if the workman has built on the one foundation, he himself 
will be saved. But decause he has built #// upon it, he will lose 
his reward, and be saved as through fire, with great peril and 
difficulty. 

This passage is, therefore, fraught with important doctrinal 
and practical instruction ; 


(1) It does not countenance the Roman doctrine of Purga- x» 
tory, as has been sometimes alleged. The Fire of which St. Paul [= 
speaks, is the Fire of the Great Day; not a Fire of any inter- 
mediate state. And the Fire, which he describes, does not 
cleanse, as that intermediate fire is feigned to do, but fries and 
destroys. It is not a Purgatorial, but a Probationary Fire. 

(2) It shows the necessity of building on the One Founda- 
tion, Jesus Christ, and Him crucified. 

If a workman—who builds on that one true foundation, that 
is, grounds his own faith and hope, and leads others to ground 
theirs, upon it, bué builds ili upon that true foundation, that is, 
erects a superstructure of unsound doctrine upon it,—if even he 
will suffer loss, and hardly escape perdition, what will be the lot 
of those who build on some other foundation than Jesus Christ? 

(3) It proves that it is not enough to build upon the One 
Foundation ; but that it is also necessary to build upon it well. If 
a man builds well, if he raises the solid and symmetrical super- 
structure of the One True Faith upon the One Foundation, Jesus 
Christ, he will receive a reward at the Great Day. 

But if he builds i/—if he erects a crazy superstructure of 
heterodox notions on the One Foundation, his work will be durné 
up (xaraxafoera:), and he himself will suffer loss, loss of the 
reward reserved for those who build wel! upon that foundation. 
And although he will himself be saved, because he has built on the 
true foundation, yet it will be with difficulty, and, as it were, like 
a man who has escaped through the fire which has burnt down 
his house. 

This is a truth which has been intimated by Christ Himself 
(Matt. v. 19), ‘“‘ Whosoever shall break one of these command- 
ments, even the least, and shall teach men so, shall be called 
least in the kingdom of heaven ; but whosoever shall do and teach 
them, he shall be called great in the kingdom of heaven.” 

(4) Hence we have a solution of a difficulty which has per- 
plexed many ; 

Holy Scripture affirms that there is ‘‘One Lord, One Faith, 
One Baptism ’’ (Eph. iv. 5. Phil. iii. 16), and condemns all reli- 
gious differences, whether in doctrine or discipline, as fruits of a 
carnal mind (1 Cor. i. 10; iii. 3, 4. Gal. v. 20. James iii. 14). 

And yet the Christian Church is blemished by heresies, and 
rent by schisms. Persons eminent for some Christian virtues, 
and auimated by love of Christ, are seen teaching things at 
variance with the doctrines delivered by Christ and His Apostles, 
and swerving from the right rule of discipline, and marring the 
Unity of the Church. 

Are we to doubt the truth of Holy Scripture, which affirms that 
there is ‘‘one Lord, one Faith, one Baptism ?’? May we imagine 
that conflicting doctrines can be equally pleasing to God, and 
equally conducive to Salvation? This cannot be. 

On the other hand, can it be supposed that the piety of 
persons who teach some doctrines at variance with ‘the Faith 
once delivered to the Saints,’’ or do not teach some articles of 
that one Faith, is of no avail? This would be a hard saying. 

Where, then, is the solution? It is supplied here by the 
Apostle, who affirms that for the attainment of the heavenly 
reward of those who “ turn many to righteousness,” it is re- 
quisite to build on the true foundation, and also to build upon it 
well: and that they who build #/ upon that true foundation will 
only just escape, as through fire, and will forfeit that reward 
which they might have obtained by building upon it weil. 

(5) Lastly, this passage confirms the doctrine—deducible 
from other Scriptures—that there will be different degrees of 
reward in heaven, according to the different degrees of labour 
with which men have improved the different degrees of grace 
vouchsafed to them on earth. See above, notes on Matt. x. 15. 
Luke xii. 47, and below, 1 Cor. xv. 41, and 2 Cor. ix. 6, and 
Bp. Bull's Sermon “on different degrees of bliss in heaven”’ 
(Serm. vii. vol. i. pp. 168—192). 

16. Oix ofSare] Know ye not that ye are the temple (vads, 
sanctuary) of God? He passes to another argument against the 
sin of ranging themselves in opposite factions under Auman 
leaders, particularly such as corrupt the essential purity and fun- 
damental soundness of the spiritual fabric of the Church, which 
is a Temple holy to the Lord. 

— vads Geo écre, xal rd Ivetpa r. Oeod olxet ev Spi ;] ye are 
the sanctuary of God, and Whe Spirit of God dwelleth in you. 
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Nass is more boly than fepdy: it is the very sanctuary, or Holy 
Place, in which God dwells, vale:. See above on 2 Thess. ii. 4. 

Christ drave with anger the buyers and sellers from the outer 
courts of the lepdy, as guilty of sacrilege ; how great then is His 
indignation against those who pollute the vads, the sacrarium, 
the Holy Place, in which the Godhead dwells? And ye are this 
weds @ecv. Are ye not jealous for its sanctity? Will ye allow 
it to be defiled ? 

An important text as proving the Divinity of the Holy Ghost. 
See Alhanasius de Incarnatione, p. 704. 

Every faithful Christian is called a Temple (that is, a place 
consecrated to God), because the Holy Spirit in a special manner 
is present in him. ‘ Know ye not that ye are the temple of God, 
and that the Spirit of God dwelleth in you?” saith St. Paul; 
** Kpoow ye not that ye are God’s temple?’’ (1 Cor. iii. 16, 17; 
wi. 19. 2 Cor. vi. 16.) Whence should we know it? From 
hence, that God’s Spirit inhabiteth you (Rom. viii. 9), because 
the inhabitation of the Spirit is the same with the inhabitation of 
God. The same Apostle again, In whom ye also are builded 
together for an habitation of God through the Spirit (Eph. ii. 
22), for an habitation of God in the Spirit. That is therefore an 

habitation of God, because the Spirit dwelleth in you. How 
could the divinity of the Holy Spirit be more expressly declared ? 
Dr. Barrow, Sermon 34, vol. v. p. 161. 

17. pOelpec] destroyeth, corrupteth, by false doctrines raised 
on the false foundation of human pride and worldly wisdom. The 
words @0¢lpe, 3:apGelpw, are here applied to heretical pravity 
sullying and vitiating the essential purity and fundamental sound- 
ness of the one true faith. Cp. 1 Tim. vi. 5. Jgnat. ad Ephes. 
ce. 16: édv ris xloriv Geov dy nang Bi8acxartlg POelpy, 6 
rooures, purapds yerduevos, els rd wip 7d ho Berror xuphoet. 

— Q0cpet rovroy 6 Geds}] Aim will God destroy. St. Paul 
repeals the word $6cipw. God will destroy him who neither 
builds well, nor builds on the one foundation, but destroys the 
Temple of God by subverting the faith of the people of God, 
His Temple. On the repetition of ¢6elpw, see on Gen. vi. 12. 

19. yéyparras ydp] for it ie written. From Job v. 13, where 
the Septuagint Version, lesa closely following the Hebrew, has 
6 aaredanPdvey copois dy ri dpovice. St. Paul’s words are 
more expressive,—God grasps the wise in and by their own cra/- 
tsmese: He uses it as a hand whereby to clutch them, a net 
wherein to take them, a pit wherein to catch them. 

The following verse is almost verbatim from the Septuagint 
Version of Ps. xciv. 11. 

It appears from these two verses, thus placed in juxta- 
position, that St. Paul follows the LXX, but uses his own dis- 
cretion in doing so, and sometimes substitutes for it a translation 

ing more nearly to the Original. 

2L “Qere) So then. This-word is used by St. Paul to intro- 
dace the summing up and conclusion of his argument here and 
elsewhere in this Epistle; iii. 7; iv. 5; vii. 38; xi. 33; xiv. 39; 
xv.58. See v. 7. 

22. @dvaros] death is yours. The death of Adam to make us 
mortal, but the death of Christ to make us immortal: the death 
of Adam tra cugpomncbapuer, the death of Christ, a caddpev. 
(Chrye.) And by that death of Christ we have gained a victory 
and lordship over the Grave. 1 Cor. xv. 55. 

22, 2. xdvra Sper loriw—Xpiotds 84 Geot)] St. Paul here 
displays a specimen of that spiritual logic and rhetoric in which 
he is a consummete master ; 

He is ing to censure the Corinthisns, in a subsequent 
pert of the Epistle, for their uncharitable and licentious abuse 
of their Christian Liberty, in gratifying their own appetites by 
indalgence in meats which had been offered in sacrifice to heathen 
Idols; and in other respects. See chapters vi. 1S—18; viii. 1— 
13, aad x. 16—33. 


But he will not allow them to imagine that he has any 
desire to abridge their Christian Liderty. 

Therefore, before he proceeds to reprobate their abuse of 
Christian Liberty, he takes care to state here in clear terme the 
true doctrine concerning it; and to establish it on its proper 
foundation, namely, that of the Incarnation, and of our Incor- 
poration into Christ’s mystical body, and our adoption by God in 
Him, by Whom we have become heirs of Creation, and have 
been reinstated, by a divine and sovereign act of enfranchisement 
and infeodation, in that plenary right of dominion which we once 
hed in Adam, and from which we lapsed by the Fall, and to 
which we have been restored in Christ. 

He thus shows, that the Corinthians are inconsistent with 
themselves, and that so far from duly exercising that Christian 
Liberty with which they have been endowed by God in Christ, 
they have been foregoing and forfeiting it by surrendering and 
sacrificing ‘themselves, in a epiritual vassalage, to Auman leaders 
of schismatical parties; and have degraded themselves from a 
condition of spiritual freedom, filial dignity, and royal dominion, 
to that of slaves. 

He thus obviates the objection, that he desired to curtail their 
Christian Liberty. 

He shows that he is desirous to emancipate them from that 
bondage to which they have reduced themselves, and to restore 
them to that state of Liberty, Sonship, Lordship, and Royalty, 
which they themselves have lost. 

This he does by displaying the sin and ignominy of blindly 
following human Guides, instead of remembering that they are 
fellow-members in the Body of Christ under one Head; and by 
reminding them that if they themselves are Christ’s, and if they 
know no other foundation than Christ, no other Head, no other 
Teacher than Christ, and are soundly built up on Him, then they 
are lords of all creatures through Christ. St. Paul does not 
claim lordsbip over them; no, but he says that Paul ie theire 
and Apollos te theirs. Let them, therefore, not be slaves of men, 
of false teachers, of blind guides; let them not rob Christ of His 
own, for they are Christ's, and He iz God’s. 


The Doctrine here stated of Christian Liberty, and Christian 
Dominion over the creatures, (‘‘ All things are yours,’’) is so im- 
portant, and the due understanding of it is so requisite to the 
apprehension of St. Paul’s reasoning in thie Epistle, and it is a 
doctrine which has been so often misrepresented, that it may be 
well to insert here some observations upon it, by one of the best 
expositors of St. Paul’s meaning. 

If by Adam’s sin we had lost all that first title we had to 
the creatures, wholly and utterly, yet as God hath been pleased 
graciously to deal with us, we are now fully as well as before. 
God the Father hath granted us, and God the Son hath acquired 
for us, and God the Holy Ghost hath-sealed to us, a new Patent. 
By it whatsoever defect is, or can be supposed to be, in our old 
evidence, is supplied; and by virtue of it we may make fresh 
challenge, and renew our claim unto the creatures. 

The Blessed Son of God, having made peace through the 
blood of Hie cross (Col. i. 20), hath reconciled us to His Father, 
and therein also reconciled the creatures both fo us and Him; 
reconciling by Him, saith our Apostle, rdyra, all things, not men 
only, unto Himeelf. For God hath given us His Son, the heir 
o all thinge; hath He not with Him freely given us all things 
else? (Heb. i. 2.) Hath He not permitted us the free use of 
His Creatures in as ample right as ever? (Rom. viii. 32.) If the 
Son have made us free, we are free indeed. (John viii. 36.) 
And as verily as Christ is God’s, so verily if we be Christ’s all 
thinge are ours. 

St. Paul setteth down the whole series and form of this 
spiritual Hierarchy (if I may so spesk), this subjection and subor- 
dination of the creatures to a of man to Christ, of Christ to 
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God,—All are yours, and ye are Christ's, and Christ ie God's. 
(1 Cor. iii. 22, 23.) Bp. Sanderson (Sermon on | Tim. iv. 4, 
vol. iii. p. 158). 

The holy and comfortable use of the creatures ariseth from 
the word of God’s decree even as the former did, but not from 
the same decree. The former issued from the decree of common 
Providence, and so belonged unto a//. But this latter decree pro- 
ceedeth from that special word of God’s decree whereby, for the 
merits of Christ Jesus, the Second Adam (1 Cor. xv. 45), He 
removeth from the creature that curse wherein it was wrapped 
through the sin of the first Adam. (Gen. iii. 17.) 

And in this the wicked have no portion, as being out of 
Christ ; eo as they cannot partake of God’s creatures with any 
solid ur sound comfort, and so the creatures remain in this degree 
unsanclified to them. 

This is probably the meaning of Origen’s remark here: 
adyta trou &ylou loriy rod wicrod Bros b xdcpos* rou 8t 
aaxlorov ob88 BBodos’ &s yap Anorhs Exe & Eye db Emiorros’ ob 
yap el3as abrois xpioGa:, ob88 rie xricayra taira Gedy. 

For this cause the Scriptures call the faithful, primogenitos, 
the first-born (Heb. xii. 23), as to whom belongeth a doudle 
portion (Deut. xxi. 17); and Heredes mundi, ‘ heire of the 
world,’ as if none but they had any good right thereunto. 

And St. Paul deriveth our right unto the creatures from 
God, but by Christ. All things are youre, and ye are Chriet's, 
and Christ ie God's; as if these things were none of their: who 
are none of Chrigt’s. And in 1 Tim. iv. 3 he saith of meats, that 
God hath created them to be received with thanksgiving of them 
(i. e. by them) which believe and know the truth; as if those 
persons that wanted faith and saving knowledge did but usurp 
the bread they eat. 

And, indeed, it is certain that the wicked have not right fo 

the creatures of God in such ample sort as the godly have. A 
kind of right they have, and we may not deny it them, given 
them by God’s unchangeable ordinance at the creation, which, 
being a branch of God’s image in man, which was of natural, 
and not of supernatural grace, might be and was fully defaced by 
sin, but was not, neither could be, wholly lost. A right then 
they have, but such a right as, reaching barely to the use, cannot 
afford unto the user érue comfort or sound peace of conscience in 
euch use of the creatures. For though nothing be in and of 
itself unclean, for every creature of God is good, yet to them 
they are unclean, ex accidente, every creature is unclean and pol- 
luted, because it is not thus sanctified unto them by the Word 
of God. 
4 And the very true cause of all this is the impurity of their 
hearts by reason of unbelief. The Holy Ghost expressly assigneth 
this cause. 7b the pure all things are pure, but to them that 
are defiled and unbelieving is nothing pure; Lut even their mind 
and conscience is defiled. (Tit. i. 15.) Bp. Sanderson (vol. iii. 
pp. 182, 183). 

With regard to the error (derived from these words of 
St. Paul, “all things are yours’’) that none but the godly have 
aright to any authority over the creatures, see below on 1 Cor. 
vi. 12. 

— Xpiords 82 @eot] Christ is God’s, not as a Creature, but 
as the Everlasting Son of the Everlasting Father. 

He is also God's, as Man; and it is His Humanity which 
forms the connecting link in St. Paui's argument. It is by His 
Incarnation that Chriet is our second Adam, and reinstates us in 
our original liberty and dominion over the creatures; and it is 
through Him, as our Emmanuel, that ali things are ours. 

On the question how “ Christ is God’s,” see further below 
on viii. 6 and xi. 3. 


Cu. 1V. 1, 3. O8rws] Let a man 80 account of us, as minie- 
ters of Christ. He deters them from supposing that, becanse he had 
said, “all things are yours, whether Paul or Apollos,” they have 
a right to pronounce censure on him ‘heir Teacher and Apostle. 


No, Paul is yours, to hear and to profit by, but not to judge. I 
am God’s Minister, and he that judgeth me is the Lord. 

— trnpéras) ‘eub-remiges.’ Christ is the Pilot of the Vesse. 
of the Church; we are rowere under His command. (Vaick.) 
Cp. Luke i. 2. 

2. *O 82 Aoiwdy]) But what remaineth, i.e. to be done on oxr 
side. Your part is to esteem us as Ministers of Christ and 
Stewards of the Mysteries of God. Our duty is to be faithful. 
He does not disclaim responsibility; he is accountable to God for 
fidelity, but not to them. 

Some of the oldest MSS., A, B, C, D*, F, G, read &8e, 
which is received by some Editors, who render it, Aere, in this 
world. But this is harsh; and nothing is more common,’ even 
in the best MSS., than the confusion of o and w, on account of 
the identity of sound and similarity of letter in uncial cha- 
racters. See the remarkable instance of this confusion below, 
xv. 49, popdoaper for popécopery, and Luke xvi. 25. 

St. Paul uses the phrase rd Ao:rdy to mark a conclusion— 
Jinally, to show that there is no further consideration needed to 
determine the question in hand. 2 Thess. iii. 1. See 1 Cor. vii. 
29. Eph. vi. 10. Phil. iii. 1; iv. 8. 

8. els erdxioror] if amounts fo (eis) a very small matter. 
See Acts xix. 27, els ov8ty Aoy:oPHva, and Winer, § 29, p. 166. 

— brOpeonxtyns judpas] A day of man as distinguished from 
the Day, the Day of the Lord, to which he has just referred as 
proving every man’s work. (1 Cor. iii. 13.) Compare the Latin 
phrase, “‘ diem alicui dicere,”’ to indict a man for trial. 

— &rAd] yea. Cp. 2 Cor. vii. 11. 

4. ob8ty duaurg cbvoida] Jam not conscious to myself of any 
sin. Cp. Job xxvii. 6, LXX, ob8ty odbvoida duaut¢ browa xpdias. 
(Bengel.) “ Nihil mihi conscitus sum, inquit Paulus (1 Cor. iv. 4), 
id est, non scio me aliqu& ex parte defuisse officio meo.” Bp. 
Sanderson (de Conscient. i. }6).° The English phrase in the 
Authorized Version, ‘‘ I know nothing dy myself,” had this mean- 
ing when that Version was made. 

St. Paul speaks hypothetically, and by a common use of the 
Firat personal pronoun I (see 1 Cor. vi. 12) makes himself a re- 
presentative of Christian Ministers and Teachers generally. This 
is what he calls peracynuari(ew els davrdy, to transfer to hine- 
self, by a figure, a general proposition applicable to a clase of 
persons. (1 Cor. iv. 6.) Although, as a Christian Minister, I 
may not be sensible to myself of any default in the discharge of 
my ministerial duties, yet I am not thereby acquitted. I am not 
my own Judge; I cannot pronounce sentence on myself. He 
that judgeth me is the Lord. The Day on which my cause will 
be tried is the great Day of the Lord. That Day will bring to 
light all hidden things, and manifest the secrets of the hearts. 

There are, therefore, sins of ignorance to be repented of. 
And every one may say with the Psalmist, ‘Who can fell how 
oft be offendeth? O cleanse Thou me from my secre? faults,’’— 
faults secret even to myself. (Ps. xix.12.) Origen in Caten. here. 

S. Ignatius (ad Rom. 5) referring to St. Paul’s words, says, 
dy trois G8ichpacty avray padAovy pabyredoua: (I am trained in 
the school of Christ by the malice of-my enemies), @AA’ od wapa 
Tovto Sedixaloua: (but I am not thereby justified). 

5. xpd xa:pov] before the season, i.e. of Judgment. See Matt. 
viii. 29, where the same words occur in the same sense. 

— 6 Exawvos] the praise, i.e. that is due. The award of praise 
supposes also its correlative award of blame; but this he leaves 
to be understood. 

6. Tatra 82, d8erdgol, perecryxnudrioa els duavrdy wal "AwoAAd] 
And these things, brethren, I trangferred as in a figure to myself 
and Apollos. See on v. 4. These things I expressed by a schema 
or figure of transference, applying to myself and to Apollos, as 
specimens, what is not to be limited by you to us, but to be ex- 
tended by you, in s process of generalization, to all similar cases. 
See Origen, in Caten. p. 77. 

On this use of peracxnyari(e, to transfer as bya figure, 
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see Welslein, p. 112, who quotes Martial iii. 69, ‘‘ Schemate nec 
dabio sed eper/é nominat illam.” 

St. Paul, in his wisdom and charity, abstains from mention- 
mg the names of the false Teachers by whom the Corinthians 
were led astray, and in whose namee they gloried. He condemns 
their erroneous principles and practices (iii. 11—22), but he 
spares their persons. Thus he endeavours to bring them to re- 
pentance. He points attention to the hidden persons of false 
teachers by specifying the true teachers. (Chrys.) He mentions 
his own name and that of Apollos, in order that, by means of 
these two personal specimens, and by exposing the sin of making 
himself and Apollos mto leaders of religious parties, he may 
show, 4 fortiori, the sin of following other leaders who had not 
the gifts and qualifications of Paul and Apollos, but were Teachers 
of error and enemies of the Truth. 

— Dba dy iyiy pdOnre 7d ph bwip & yéyparra:] in order that 
ye may learn by our cases the lesson of not going beyond the 
things thal are written. 

Biz. adds dpoveiy after yéyparrai, but dpoveiy is not found 
in the best MSS., A, B, D*, E*, F, G, nor in N, nor in Vuilg., 
and seems to be a gloss, and is omitted by Lachm., Tisch., Meyer, 
Alf. The article 1d is thus prefized to sentences of an emphatic 
and proverbial kind. See above on Mark ix. 23. Cp. Rom. viii. 
26; xiii. 9. 

And the ellipsis of the verb is significant, as giving greater 

and general comprehensiveness to the proverb, which 
would be Hmited by the insertion of a particular verb with a 
special idea, such as ¢poveiv. Compare a similar ellipse in a 
similar prohibitory proverb in Terence, Andr. i. 1. 61, 
—_——_--—____—_—. ‘¢ id arbitror 

Apprimé in vita esse utile, ut nequid nimis ;” 
and Milton (P. L. xi), 


—_————_—______——- “‘ Observe 
The rule of Not foo muck, by Temperance taught.’”’ 


Bat it may be asked, Where are the things written to which 
the A refers? In the Scriptures generally. Hence & (the 
reading of A, B, C) seems preferable to $, which would imply 
rather an allusion to some one particular text ; whereas St. Paul’s 
reference is to the general tenour of the Scriptures, which teach 
that “ Cursed is he that putteth his trust in man, and taketh man 
for his defence” (Jer. xvii. 5), and “ Let him that glorieth, glory 
in the Lord "’ (Jer. ix. 23, 24). See above, 1 Cor. i. 31. 

St. Matthew’s Gospel been written at this time, as 
Chkrye. supposes, and is probable (see Pref. to the Gospels, 
p. xtix). There the Corinthians would find divine cautions from 
Christ agsinat the sin of calling, and of being called, Rabbi, 
Rabbi; “for One is your Master, even Christ, and all ye are 
brethren ’’ (Matt. xxiii. 8—10). 

— a ph—ovewicbe}] The form of the verb gucwicbe after 
tva ph is remarkable. Origen and Theodoret seem to have read 
éva for va, and ¢ucwve0a: for duciotcbe, and then the text 
would stand, iva yuh drip rot érds puciovcbai, as it is cited by 
Origen (p. 78). Aud this seems to bave been the reading of those 
MSS. followed by Vulg., but not Cod. Augiensie, and Boerner. 

Bat the Greek MSS. represent with an overwhelming consent 
the reading in the text. 

(t) Bengel calls gvoiovebe “an irregular form of the eub- 

we,” and compares Gal. iv. 17, (nAovow duds... Iva 
avrobs CnAovre. 

(2) On the other hand, Winer (Gr. Gr. § 41, p. 259) sup- 

these forms to be indicatives used irregularly, according to 
the usage of a declining Greecism, for the conjunctive; and he 
quotes instances of this usage from a Byzantine Historian, and 
from Apocrypbsl writings; and observes that, in modern Greek, 
vt (= Iva) is often used with an Indicative. 

He also, that the only two instances of this usage 
in the New Testament, are supplied by contracted verbs in -dée, 
— qvoibe, (nrde. 

This, however, is not absolutely certain. In Titus ii. 4, 
A, F, G, H read ceppori{ovc:, and this has been received by 
Lach., Tisch., Alf. 

The fact that the indicative of a past tense is used even by 
the best classical authors, under certain conditions, after Iva (see 
Eimsl., Soph. CEd. Tyr. 1389; Bonk, Hippol. 641; Hermann, 


. Viger. § 350), may suggest the probability of a similar use of the 


present also. 

(3) Some other Expositors (Meyer and Fri(zsche) suppose 
tva to be a particle of place. But this is not consistent with the 
context. 

(4) It cannot be denied, that the use of tka yu} with an in- 
dicative is a bardariem, and though it is true that in the structure 
of senlencea St. Paul has usages of his own, which are above the 
ordinary rules of Grammar, yet it does not therefore follow that 
he uses words or idioms which are soloecisme. 

It may, therefore, be submitted for the reader’s considera- 
tion, whether we have not here an instance of an ‘idiom which 
gives liveliness to the style and address, and is often found in the 
New Testament, especialy in the writings of St. Paul’s fellow- 
traveller, St. Luke, viz. a change from the oratio indirecia to the 
oralio recta; and whether, therefore, guciovc0e may not be re- 
garded as a regular and legitimate form, viz. an imperative, “ be 
not ye puffed up.” 

For examples of this sudden transition to the oratio recia, 
see on Acts i. 4; xvii. 3; xxiii. 22. Luke v. }4. Mark vi. 9. 

Accordingly, the rendering of the present sentence would be 
such as to convert it into a general exhortation from the Apostle, 
that seems to be very apposite and in harmony with the general 
tone of the Epistle, which, be it remembered, was pwdiicly read, 
on its reception, in the Christian Assemblies at Corinth. And 
thas all direct, personal, imperative addresses and precepts would 
have a special force. 

According to this view, the whole paragraph would read 
thus: These things I transferred by a fiyure to myself and 
Apollos, for your sakes, in order that you may learn in us 
(i.e. by means of our cases put hypothetically in my argument) 
the lesson of not (going beyond) whaé is written (in Holy Scrip- 
ture) in order thai—(you may practise this precept)—Be not 
ye puffed up, one for the one leader against the other. 

There seems to be a similar usage of fva introducing a pre- 
cept addressed to persons as if actually present with the writer, 
in 1 Thess. iv. 13, according to the reading of A, D*, F, G, I, 
ob OdAoper Suds dyvoey... va... wh AvTeicbe, nabes nal of 
Aorwol. 

Also it is observable that ta is put thus independently in an 
anacoluthon, and so as to introduce a precepi expressed by an 
imperative, as here, in another place of the present Epistle, i. 
31, Iva... xabas yéyparrat, 6 xavydpuevos dv Kuply xavxda be. 

For other instances of conjunctions in anacolutha, see John 
vi. 22. Rom. ix. 22. Col. i. 21. Winer, G. G. § 63. 

— twép] in behalf of; the opposite of xard. See Mark ix. 40. 
John x. 15; xi. 50. Rom. v. 6; viii. 31; ix. 3; x. I. 


7. Saxplve:] distinguisheth thee from another, and maketh 
thee to differ from another by special gifts. On this use of 
B:axplyee, see Acts xv. 9. 

An apostrophe to some false Teacher, and carrying with it a 
xéyrpoy, or sting, which must have been keenly felt when this 
Epistle was publicly read in the Church at Corinth. 

8. "H3n xexopecpéva: doré) Ye are already filled to satiety. 
He passes to another topic, and with something of rhetorical 
irony, kappdav abrods (says Chrys.), remonstrates with them on 
their presumptuous notions of sudden perfecfion, and on their 
spiritual pride, vain-glory, and self-sufficiency, which he repre- 
hends and exposes by means of a reductio ad absurdum. Ye, 
our children, are already filled to satiety! what then ought we, 
your spiritual parenie, to be? Ye, the éaughi, exult! how much 
more ought we, your Teachers, todo so? But what is the fact ? 
I trow (30né) that God has displayed us as the last, while ye 
imagine yourselves to be the fret in the Christian race; and has 
destined we to death, like prisoners cast to wild beasts in the 
arena, while ye sit aloft as spectators, and reign as kings. And 
yet we are patient, and bless Him. If this is uur case, ye may 
be sure that pride and vain-glory, and self-confidence, such as 
yours, are no fit badges of Christians. 

— Bperov] Bperes = GHeires, ex’ ebyijs, Apollon. (Lex.) Cp. 
2 Cor. xi. 1. Gal. v. 12. Winer, § 4, p. 270. 

— éBaciredoare] ye reigned. Ye attained the crown, and 
are already seated on the throne. Cp. Latin regno. Hor. (1 Epist. 
x. 8), ‘* Quid queris? vivo ac regno.”’ Terent. (Phorm. ii. 3. 68.) 

9. Aoxw] Iwot; I trow. ‘Puto’ (Tertullian). See vii. 40. 
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1 CORINTHIANS Iv. 10—19. 


10! "Hyets pwpot du. 


16 P Tlapaxado 


It is not an expression of doubt, but a strong asseveration. Pho- 
téus (in Cat. 86). 

— ds im@avarlous] as men appointed to death; rendered 
‘‘bestiarios”” by Tertullian (de Padicit. 14). ‘‘ Puto, nos Deus 
Apostolos novissimos elegit, velut bestiarios.” xara3{xous(Chrys.), 
Onpioudyxous (Gloss.), i.e. prisoners or convicts brought out as 
destined for death, led out into the amphitheatre to be torn in 
pieces by wild beasts. Cp. Tertullian, Apol. 40, “ Si Tiberis 
ascendit ad moenia, &c. Christianos ad Leonem ;'’ the hue and 
cry at Rome, made more vociferous by its rhythmical cadence, 

In another, spirtteall sense the Christian is dériaydrios, he 
‘dies daily ;’ he is dead to the world; he bears in his own body 
‘the dying of the Lord Jesus ;’ he is ‘conformed to His death.’ 
Origen (in Caten. p. 84). 

— Odarpoy] a spectacle. Like those éw:@aydrio: brought into 
the arena, as S. Jgnatius was afterwards into that of the Colos- 
seum at Rome. Cp. Ignat. ad Rom. 4. Martyr. Ignat. 6. 


— 7% xécum] Not to a single city, but to the World. 
Chry 


&. 

10. ‘Hyucts ueopol 814 Xpiordy] We are fools for Chriet’s sake. 
An irony. (Origen.) 

We, your teachers, who suffer these things, are counted 
fools for Christ’s sake, and yet ye, the taught, reign like kings, 
CA a yourselves wise in Christ! A reductio ad absurdum. 

hrys. 

IL, yuumredopey] So N (Cod. Sinsit.) and the best MSS. 
On the form of this verb (like peciredw), see Winer, § 16, p. 84. 

12. xa) xomi@per dpya(suevos +. L. x.) Even now at Ephesus 
we labour, working with our own hands: a statement illus- 
trated by what is said by St. Paul to the Ephesian presbyters 
at Miletus (Acts xx. 34), abrol yryvéoxere 81: tais xpelas pov 
«+ « bxnpérncay al yeipes abra. 

18. wepuxadppara) (1) Properly things which are scoured off 
on all sides from other objects, as their offal and refuse, and are 
then thrown away. Cp. Isa. xxx. 22; lxiv. 6. 

(2) Hence whatever is despised and cast off. Cp. Lament. 
fii. 45, “‘ Thou hast made us as the offecouring and refuse in the 
midst of the people.” 

(3) Persons, reserved in heathen cities for emergencies of 
public calamity, ©. g. Pestilence, Famine, or Invasion, and then 
devoted as dvaSduara, to death, as an expiation of the sins of the 
People, and to propitiate and appease the wrath of the gods 
(Sehol. Aristopk. Eqq. 1133) ;—a remarkable witness from hea- 
then tradition and practice, in behalf of the doctrine of Vicarious 
Atonement for sin. 

Hence in Prov. xxi. 18, for “3 (copher) the LXX have 
wepixdOapya, an expiation. 

(4) Since the persons thus destined for these expiatory saori- 
fices, like scapegoats, were usually strangers, captives, prisoners, 
and miserable outcasts, therefore xaSdpyara and wepicaddpyara 
came to signify miscreants of the most abject condition, as here. 

the commentators on Aristoph. Equit. 1133, Plut. 444, and 
che story of Sinon, Virg. An. ii. 115—129, and the passages 
quoted here by Weistein, p. 114. 

— zeplynua] “‘peripsema,” Tertullicn (de Pudicit. c. 14), 


and so Vulg., as not having an equivalent in Latin. The mean- 
ing of the word is,— 

(1) Whatever wepifara:, cireumraditur, is rubbed round 
and rubbed off by friction, as the filings or smeltings of metals, 
the eweepings of a house,— “ rasura cujusque rei.” (Glossar. 
Cangii 


Ne Metaphor is taken from the scouring of tables after 
meat. What is used for that purpose, and is afterwards thrown 
away as refuse, is called wepijnua Theodor. Mopsuest. (in 
Cat. 83). 

a) Hence the word is applied to any thing or any person 
who is an object of scorn, snd is thrown aside as such; while that 
from which it or he is separated, becomes more clean by the 
separation. ae 

(3) Hence the word signifies a person or thing which is 
ready to be sacrificed and cast off in contempt for the benefit of 
some other person or thing. Thus in the book of Tobit (v. 18), 
Anns, the mother of Tobias, says, dpydpior replfyya tov waidlov 
yévoto, let the money be sacrificed as nought for the sake of the 
child. And S. Ignatius applies the word to himself (ad Ephes. 
c. 8), dye weplhynua Spey, and c. 18, replynpa 1d duby xreipa 
Tov oravpou, and S. Barnabas (c. 6), eye repiynua ris aydens 
duér. And it was a common expression of love among the early 
Christians, ¢ya wepljnud cov. See the note of Valesiue on 
Eusebius vii. 23. a 

And this seems to be St. Paul’s meaning here. He is him- 
self xdyreoy weplynya, i. e. he draws off from others, and absorbs 
into himself, the shame and misery which would otherwise be 
theirs. 


(4) Hence the word sxepfynua wes also used in a picculer 
sense. See By. Pearson (Vind. Ignat. ii. c. xv.), for dyriavrpov 
and dyriyuyor. . 

14. vovOera] I admonish: cp. Trench, Syn. N. T. § xxxi- 

15. wa ¢s] Properly persons who were employed to 
escort children to school, and to watch over them as their st- 
tendants and guardians. See the character in Euripides’ Medea, 
the scene of which is Corinth, and the statue in the famous group 
of Niobe’s children, at Florence. Cp. Plaut. (Mercator i. 190), 
“Servum qui pedagogus fuerat,” and see Wetstein and Valck. 
here. They were called by the Romans liferiones, and are not to 
be confounded with the slaves called capsarii, who carried the 
books, &c. of the pupil to school. Horat. (Sat. i. 4. 78). 

He bere contrasts the severe moroeeness of the rywyos 
with the affectionate tenderness of the xarfp. In Gal. iii. 24, 
the distinction is between the sanuductory office of the former, 
and the more perfect work of the Teacher. 

16. psunral pov yivecGe] become imifators of me. See on 
1 Cor. xi. I. ; 

17. TidCeov] Timotheus, who had been with St. Paal on his 
first visit to Corinth, with Silas (Acts xviii. 5), and who had now 
been sent by St. Paul from Ephesus (with Erastus of Corinth, 
Rom. xvi. 28), to go through Macedonia to Corinth, « little 
before the writing of this Epistle (Acts xix. 22), and was with 
St. Paul in Macedonia when he wrote his Second Epistle to the 
Corinthians (2 Cor. i. 1). 

18. tives] certain persone: he does not specify their memes, 
lest he might harden them in sin, and in order that he might 


1 CORINTHIANS IV. 20, 21. 


Trayéas pos pas, €av 6 Kupios Dedyjoy, Kat yuooopat ov Tov Adyov TaY wedu- 


cwpévov, dda THv Sivanw ™* ob yap ev Ady 7 Bacideia Tov Beov, 
L4 2 


Suvder. 


V. 1—3. 95 
aA : ev sch. 2. 4. 
1 Thess. 1. 5. 
2 Pet. 1. 16. 


* Ti Oédere ; Ev paBdp EMOw pds vpas, 7 Ev dyad Trvevpati TE TPQETNTOS ; ¢ 2 Cor. 10. 2. 


4 


} a® 9 s 9 ea ’ \ , , 5c 9 
V. Ohws axoverat ev uly Topvela, Kal TOLAUTN TOpVEia, NTLS OVOE EV TOLS alev. 18. 8. 


x 9 ~ 6 ~ a » 
Clverw, WOTE YUVALKG TiVa TOU TraTpOS EXEL. 


Deut. 27. 20. 
9b \ e€ ~ ev core 
G@) b ch. 4. 8. 
Kat UpLets TEpuce p OF SCTE: 2 Cor. 12. 21. 


a > A “A 2 ? 9 : a > 4 e a € . ”~ 4 
kai ouxt paddov ererOnoate, iva apOn ex péwov vw 6 TO Epyor TOUTO TONGS ; 
3c? 4) b x > A “A ? b de A 4 ¥ 4 e 
Eyo pev yap aroav tg copan,, wapav Sé to mvedpati, on KéKpiKa as © Col. 2. 5. 


leave the door open for their Repentance, for which he hoped 
and laboured‘ and which, under his wise and merciful treatment, 
was realized. 2 Cor. ii. 8—10. Cp. Origen here. 

19. drcboopa: taxéws] I will come speedily. 
soon efter the writing of the Second Epiatle. 
Acts xx. 1, 2, and Introduction to this Epistle. 

2L dy fdB3e)] with arod. On the use of dy, as indicating an 
accompaniment with which, and an instrument ly which a person 
acts, see Luke xiv. 31, dv 8éxa xtAidow. Eph. vi. 16, roy Oupedy 
ras wierees dv @ x.t.A. Cp. Exod. xxi. 20, xardin ev pdAdy, and 
Meyer here. 

The Jdf3es, or Rod, is an emblem of power, and an instru- 
ment of executing judgments, as is seen in the History of Moses, 
Exod. vii. 9, 10. 19; viii. 5, and passim; and in the of 
Holy Scripture describing the Royal and Judicial Office of Christ, 
Pa. i. 9. Heb.i. 8. Rev. ii. 27; xix. 15. 

Here, then, the words “ with a rod,”’ signify punitive power. 
(Carys.) 


Ca. V. 1. “OdAws] altogether ; ‘ prorsas, plané, omnino;’ ray- 
verdes (Hesych.); said of what is indubitable. See the use of 
the word 1] Cor. vi. 7. Hence Tertullian (de Pudic. c. 14) 
translates the passage thus: “ Auditur in vobis in totum forni- 
catio.’”’ 

There seeme to be a contrast between /Ais sin, and that other 
sin, of which he had heard from those of Chioe (i. 11). He had 
mentioned the names of his informants there; but does not 
specify here those who brought the report of this other sin; for 
no names were needed,—J3Aws dxovera:, the sin is nolorious. 

Chrys. interprets the word to mean, that the crime was one 
common to ell by their connivance at it, and says, that by using 
the word dAws, xo:voi rd breidos Tou éyxAfhyaros. Some recent 
Expositors render the words, “the character of xdpvos is ac- 
tually borne among you,’’ but this seems to be erroneous. 

Observe the contrast. A sin, he says, is commonly heard 
of, among you Christians, which does not exist even among the 


Which he did, 
Compare xvi. 6. 


He also mentions the common notoriety of the sin, in order 
to prepare the way, and to account for the declaration which he 
is about to make, that although absent from them, he has already 
Pronounced sentence upon it (adv H8n xéxpixa, v. 3). 

The divisions and dissensions of which he had been speaking 
before, had been reported to him by ‘hose of Chloe, i. 11. Cp. 
x1. 18, dxobew oxlopara dv iyuiy elva:. But the sin of which he 
is now going to speak was as public as it was heinous; and being 
80 notorious, he needed not to inquire further, nor refer to any 
see witnesses to avouch the fact. 

connexion of this topic with the preceding, is to be 
seen in the words é» jdfdy fA6w,iv.21. Shall I come with a rod, 
the rod of discipline and chastisement ? and why? for a great sin 
has been committed among you; it is a notorious and flagrant 
sin, one which concerns you all; and yet you connive at it, and 
are even puffed up with spiritual pride, and imagine yourselves to 
be in a flourishing etate ! 
— Yrecw)} Elz. adds dvopd(era:, which is not found in the 
best MSS. 

The abhorrence felt even by the heathens for the sin in ques- 
fion had been pourtrayed by Euripides in the character of his 
Hippolytus Coronifer,—the scene of which drama is laid at 
Treezen, in the neighbourhood of Corinth. Cp. S. Cyril bere 
(in Cat.). For other proofs of the execration with which such an 


incestuous connexion was regarded by heathens, see Cicero pro. 


Claentio, 5, 6, and Wetstein, p. 116. 

— Sore yuvaind riva Tov warpds Exe] 20 that one hath his 
Sather’s wife. The verb fev, fo have, modestly expresses a 
deadly sin: see Matt. xiv. 4. Mark vi. 18. Cp. above on | Thess. 
iv. 6, and below on vii. 1. 

This incestuous person is supposed by some of the ancient 
Expositors to have been a person of wealth and influence, and a 
leader in a party of the Charch at Corinth. See Theodoret and 
Severian here. 


2. 4°64) So the best MSS. and Editions.—Eiz. éfap6j. 

— 1d Epyor rovro] thie deed. On the holy reserve, and grave 
indignation, which characterize this mode of speech, see above on 
1 Thess. iv. 6. 

8. awéy] Eis. prefixes és, which is not in A, B, C, D*¥. And 
the sense is more clear without it. For J, though absent in body, 
&c. There is something in the involved structure of this sentence 
which gives a strong impression of the emotion, anguish, and in- 
dignation with which it was written, and which vented itself in 
broken and disturbed periods, as it were, “ per singultus.’’ 

What must have been the effect of such sentences as this— 
and of others like it in this Epistle—when publicly read for the 
firet time in the Church at Corinth ! 

8—5. 48 xéxpixa}] I have already resolved concerning him 
that hath so done thie deed: in the Name of our Lord Jesus 
Christ, ye being gathered together, and my spirit with you 
though I am not present in person, with the power of our Lord 
Jesus Christ, to deliver such an one to Satan for the destruction 
Of his flesh (his carnal lusts and appetites) that his Spirit may 
be saved in the Day of the Lord. | 

This is a very important text in relation to the question con- 
cerning the independence of spiritual authority in the exercise 
and administration of Ecclesiastical Discipline. 

It appears 
(1) That St. Paul, when now at Ephesus (axdr 1G cdpari), 
had already resolved (#3 xéxpexa) to excommunicate the inces- 
tuous person at Corinth, whose sin was notorious. 

(2) That he did this without taking counsel with the Co- 
rinthians, and probably against their inclination; for they were 
conniving at the sin, and were puffed up with spiritual pride 
(wepuciepévo:), as if nothing was amiss among them. 

(3) That the sentence of Excommunication was not private, 
but to be promulgated in their presence, and when they were 

together in a religious assembly (cuvay6dvrwy dyer). 

(4) That a salutary fear and alarm was wrought in the 
minds of the Corinthians by the Apostolic exercise of this spi- 
ritual discipline, and that it was effectual in producing repentance 
(see 2 Cor. vii. 6—)6). 

(5) That the sentence of Excommunication pronounced by 
the Apostle was afterwards taken off by him, when absent, on the 
Repentance of the guilty party. (2 Cor. ii. 5—7. 

Hence conclusive arguments may be derived, 

(1) Against the efrors of Erastianism, which would unduly 
limit Ecclesiastical Discipline on the part of the Spiritualty ; and 
would confine the Power of the Keys (see on Matt. xvi. 19) to 
the mere hortatory efforts of Persuasion; and transfer all its 
jurisdiction to the Civil Power. 

(2) Against the notions of Beza and the Genevan Discipline, 
which would associate Lay Elders with the Spiritualty in cog- 
nizance of purely Spiritual causes, and in the exercise of Spiritual 
Discipline by Excommunication and Absolution. 

(3) Against the Papal theory, which would derive all eccle- 
siastical authority and spiritual jurisdiction from the Roman Pontiff 
as the representative of St. Peter. See above on Matt. xvi. 19, 
and on John rx. 23. 

St. Paul in this act of Excommunication makes no reference 
to St. Peter, but says "Eyd xédxpica, J have resolved, and in this 
Epistle he speaks of .Ceyhaz in conjunction with himself and 
Apollos (i. 12) as fellow-workers under Christ. 

On these important questions, the younger student may con- 
sult the passages from Holy Scripture and the Fathers, and also 
from Hooker, Bp. Taylor, Sanderson, and others quoted in 
Theophilus Anglicanus, Part iii. chap. v. Also on the “ Power 
of the Keys,” the authorities quoted in Part i. ch. xiii. and xiv. 

The power of the Apostle,— pronouncing so awful a sentence 
as this in his absence, a sentence accompanied, it is probable, 
with bodily consequences to the guilty party (see next note),— 
must have been greatly confirmed in the minds of the Corinthians, 
and have tended to produce in them the salatary effects of reve- 
rential deference to St. Paul’s authority, which appear from many 
places of the Second Epistle, e. g. 2 Cor. vii. 11. 
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5. wapadovvas roy roiovroy re Lararg] to deliver such an one 
to Satan. By apopiopds, or Excommunication,—that is, by 
separation from external eommunion with the Visible Church 
in religious offices. See Chrys., Theophyl., and Suicer in v. 
dpopiopds. 

‘‘The punishment for extreme contumacy (says Barrovw, 
Serm. lviii. vol. iii. p. 140) is called delivery to Satan, and this 
power is epiritual.’’ (2 Cor. x. 4.) 

(1) The term “ deliver to Saian,”’ used by St. Paul here and 
1 Tim. i. 20, appears to have bad its origin from consideration of 
the fact, that physical evil is due to the agency of the Evé/ Spirit. 
This truth had been revealed in the history of Job (Job ii. 6), 
and was fartber illustrated by our Lord’s teaching (Luke xiii. 16), 
in the case of the woman “ with 8 spirit of infirmity,” and in the 
history of the demoniac at Gadara, and the fate of the swine 
(Matt. viii. 30—32. Mark v.13. Luke viii. 33) ; and in the 
Evangelical history generally of demoniacal possessions accom- 
panied with bodily sufferings. Hence St. Paal’s thorn in his 
flesh is calied by him ‘a messenger of Satan.’ (2 Cor. xii. 7.) 

(2) Excommunication is a withdrawal of the ordinary means 
of grace,—a cutting off from the channels by which the influ- 
ences of the Holy Ghost are usually bestowed. They who have 
grieved the Holy Ghost by heinous sin, are deprived, for their 
sin, of His comfortable presence, and are given over to the power 
of their own master, Satan, whose service they have preferred to 
that of God. 

(3) The ordinary means of grace being withheld, by which 
the Presence of the Holy Ghost is usually vouchsafed, Satan 
makes his own power to be felt by those who lack those means. 
This he has been permitted to do, particularly in the earlier ages 
of the Church, by physical distempers and plagues. Hence St. 
Paul declares that the sicknesses with which the Corinthians were 
visited, were chastisements for their sins in desecrating the Lord’s 
House and the Lord’s Table. (1 Cor. xi. 30—32.) ‘ For this 
cause many are weak and sickly among you.” And corporal 
pains were the consequences of E.rcommunication pronounced by 
the Apostles of Christ. Cp. Augustine, c. Epist. Parmenian. iii. 2. 
Jerome, ad Heliodor. Epist. i. 

(4) But St. Paul adds, that these bodily chastisements were 
permitted by God, for wise and merciful purposes, even for a 
spiritual benefit. “When we are (thus) being judged, we are 

chastened by the Lord, in order that we should not de 
punished with the world.” (1 Cor. xi. 32.) 

This is what St. Paul states to be the aim and end of the 
sentence of Excommunication, here pronounced by himself against 
the incestuous Corinthian, who is delivered by him to Satan, in 
order that by the punishment of the flesh, and by the consequent 
mortification of the fleshly lusts and appetites, by which he had 
sinned, “ his epirié may be saved in the day of the Lord.” 

In like manner he elsewhere says, that he delivered Hymenseus 
and Alexander to Satan, with a salutary intention towards them, 
i.e. that they might learn not to blaspheme (1 Tim. i. 20); and 
he says generally that his spiritual weapons are given him “ for 
edification, and not for destruction.’’ (2 Cor. x. 8; xiii. 10.) Cp. 
Chrys. here, and Theodoret. 

The examples of Ananias and Sapphira often cited here- 
upon, are not relevant, because their punishment was not inflicted 
on them by 8t. Peter, but only pre.announced (see on Acts v. 5); 
nor could death have ministered to that spiritual edification, 
which is the aim and end of Excommunication and of all Church 
Discipline. 

(5) If it be asked, how excommunicated persons, being cut 
off from fellowship with the Church, could be moved to Repent- 
ance (which is a work of the Holy Ghost) by bodily sufferings, 
and not rather be hardened by them, as Pharaoh was, it must be 
remembered, “that the act of exeommunication neither shutteth 
out from the mystical Church, nor clean from the visible, but 
only from fellowship with the visible in holy duties.” Hooker, 
Ill. i. 13. 

There is still the holy seed of Baptism—which is not to be 

ted—in the heart of the person excommunicated; and that 
seed, though it have been choked by sin, may germinate afresh, 
when the gracious motions of the Spirit which bloweth where it 


listeth, are pleased to visit it, and those motions are cherished in 
the soul, which is humbled by the chastisement of the flesh, and 
is taught by suffering, how evil and bitter a thing it is (o depart 
Jrom the living God. (Jer. ii. 19.) 

There is also that natural residue of Divine goodness which 
makes itself felt and heard in Human Nature by the Voice of 
Conscience when awakened by suffering, and which gave vent to 
the penitential confession of the Prodigal Son: *‘ Father, I have 
sinned against heaven and before Thee.”’ (Luke xv. 18.) 

(6) Thus Excommunication itself, though doubtless it is a 
cutting off from participation in ordinary meane of Grace, yet is 
to be considered as one of the means of Grace; one which, if 
rightly used, God Himself, Who appointed it, will bless; and 
which ought never to be forfeited by a Church. Just as the 
severe discipline of the bodily Physician is not to be foregone, 
though it may deprive the patient of food and exercise, which are 
ordinary means of health, yet is salutary and necessary, in order 
that be may enjoy them, and is itself one of the appointed means 
of health. 

Compare Chrys., Theophyl., and Cicum. here, and the 
statements of Hammond, in his note, and in his letter to Bp. 
Sanderson (Sanderson's Works, v. pp. 344, 345), from which the 
following words may be cited: 

There is the withdrawing all the outward ordinary means of 
Grace, the preaching of the Word and Sacraments, whioh if it be 
done by the censures of the Church, is called he delivering up to 
Satan. And of those Church censures it is said expressly by the 
Apostle, that the end of inflicting them is for edification, that 
men may be disciplined, and taught not to blaspheme. (2 Cor. 
xiii. 10. 1 Tim. i. 20.) 

This supposes continuance of Grace to them that are thus 
punished, and ¢haé sufficient to make use of this punishment to 
their amendment; nay, the punishment, though it be the with- 
drawing of one iastrument of Grace, is itself another, and there- 
fore purposely chosen and allowed in exchange for the former, 
because it is looked on as the more probable to prodace the 
effect. 

They that see so great a benefit withdrawn from them for 
their unworthiness, will be thereby excited to reflect on their 
provocations, and bewail them, and contend by all regular means 
to regain what they have forfeited, and to repair their neglects 
some other way. And this being the very end to which this 
punishment is by God designed, it is not imaginable He doth yet, 
till this method also be despised, withhold that degree of Grace 
from such, which is necessary for the producing of the effect. 


6. xabynpya}] The matter or subject of your glorying is not 
good; not ‘your glorying is not good,” which would be cav- 
xnows. (Meyer.) 

7. "ExxaOdpare] Purge ye out. An allusion to the command 
of God to the Israelites to remove all leaven from their houses 
before the Passover or days of unleavened bread. Exod. xii. 15. 

The Holy Spirit here teaches the Church by St. Paul what 
was the moral and epiritual meaning of the ceremonial Law in 
this respect. Compare his further instruction on this subject, 
1 Cor. x. 1—5. ; 

S. Ignatius (ad Magnes. c. 10) seems to have had St. Paul’s 
words in his mind when he wrote bxépOecOe rhy xaxhy Cuunrhe 
Thy wadaiwbciony «al dvoticacay, xa) perahdrAccbe cis vday 
Copny, 8 dori "Incovs Xpiorrds. 

On this and the following verse, see Bp. Andrewea, Sermons 
ii. 290. 
abés dore K(uuoi] accordiug as ye are unleavened, that is, 
by the very terms of your Christian profession. Photius (in Cat. 
p- 96). 

— xal yap 7d xdoxa jpéy]) for our Passover also was sacri- 
ficed. Probably these words were written by St. Paul a little 
before Easter, and were read by the Corinthians for the first time 
at that season; and they would gain in force by that circumstance. 
See above, Introduction to this Epistle, ii. § 4, p. 77. 

— xal yap rb xdoxa judy értn Xpicrdés] for our Passover 
also was sacrificed, which is Christ. After jyey Els. adds itp 
hey, which is not in A, B, C, D, E, F, G. Nor is it found in 
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Bb’ Rote éopraLwper, pr ev Cipy wadag, pyde ev Cipn Kaxtas Kat vovnpias, b Exod, 12.3, 15, 


GAN’ & alvpmors eidixpwetas Kat ddnOeias. 


Appendix to Jreneus, p. 932, ed. Stieren, and Tertullian, c. 
Marcion. v. 7, ‘‘ Pascha noastrum immolatus est Christus.” 

Remark the order of the words, and the aorist éré@n. The 
sense is, For the Passover of us also (xa), as well as of the Jews, 
was sacrificed, at the Passion of Christ. And as the leaven was 
removed from the houses of the Jews before the sacrifice of the 
Paschal Lamb, and no leaven might be found in their houses 
from the first day until the seventh day of the Paschal Week 
(Exod. xii. 15), and since our Paschal Lamb, which is Christ, 
has been saciificed once for all, and the sacrifice is never to be 
repeated, the whole of the Christian Life is to be, as it were, a 
perpetual Holy Week. We are by our baptism &(upyor, un- 
leavened (v.7). Chrys. Therefore, let the leaven which now 
contaminates you be put away. 

It has been recently alleged by some (e.g. Meyer) that St. 
Panl here regards Christ as the Antitype of the Paschal Lamb in 
respect of the day of His Passion ; and that therefore the account 
of the first three Evangelista is erroneous, which says that Christ 
ate the Paschal Lamb with His disciples at the Passover of His 
own Passion. And it has been also alleged, that St. Paul agrees 
with Si. John in differing from those three Evangelists, and in 
representing the Paschal Lamb as not sacrificed at Jerusalem till 
the day of the Passion of Christ. 

The allegation of this sapposed discrepancy has been already 
examined in the notes on Luke xxii. 7, and on John xviii. 28. 
And from the considerations there stated it will be seen, that 
Christ may well be called our Paschal Lamb, not only az the 
Lamb of God which taketh away the sine of the world (John i. 
29. 36), and by whose precious blood-shedding we are delivered 
from the bondage of our sins, and from the sword of the destroy- 
ing Angel, and are enabled to escape from the Egyptian captivity 
of our ghostly Enemy, and to pass through the baptismal sea in 
the way to our heavenly Canaan (see 1 Cor. x. I, 2), but also 
as to the time of His Passion. For He not only ate the 
Passover at the right legal time with His disciples, but even then, 
on that day, His Passion, which was consummated on the Cross 
on Calvary on the following day, might well be said to have 
begun, when He uttered those solemn words by which He trans- 
the Levitical Passover into the Christian Sacrament, 
«* This is My body which is being broken for you,’”’ 1 Cor. xi. 24. 
Cp. Lake xxii. 20; ‘“‘ This is My Blood which is being shed for 
you.” And His Passion was continued, when He was in His 
at Gethsemane, and when He said, ‘‘ Mine hour is come ” 
(Matt. xxvi. 45. John xii. 27; xiii. }), and was finished (John 
xix. 30) when He gave up the ghost, on the Cross. 

BS. doprd(eper] let us keep the feast. Christ had called false 
doctrine by the name of /eaven (Matt. xvi. 6), and Paul dwells 
on the metaphor, reminding them of the ancient history of the 
Passover, and of the Blessings then received and now, and also of 
the Judgments then executed. And when he says, “ Let us keep 
the feast,” he shows that all time is the season of the Festival to 

istians, on sccount of the immensity of the gifts they have 
received. For what blessing have they not? The Son of God 
has become man for thy sake. He has delivered thee from death, 
He has called thee to His Kingdom. Therefore thou oughtest to 
keep the Feast all thy life long. (Chrysostom.) 

This Text is specially applicable to a consideration of the 
privileges and daties of Christians as recipients of the Holy Com- 
geunion ; and in this sense it is well expounded, as follows, by 
one of the most learned and holy Bishops of the Church ; 

In the Institution of the Holy Eucharist, two things Christ 
gave us in ’ 

}. dvdpynois, ‘remembering,’ and 

2. AHWss, ‘receiving.’ (Luke xxii. 17. 19) 

The same two St. Paul, but in other terms, 

J. warayyeAla, ‘ showing forth ;’ 

2. co:verla, ‘ communicating.’ 

Of which, ‘remembering’ and ‘ showing forth’ refer to cele- 
bremus; ‘receiving’ and ‘communicating’ to éoprd(mpey, or 


i 


" . 

The first in remembrance of Him, Christ. What, of Him? 
Mortem Domini, His Death, saith St. Paul; “to show forth the 
Lord’s death.’” Remember Him? That we will, and stay at home, 
and think of Him there. Nay, show Him forth ye must. That 
we will by a sermon of Him. Nay, it must be Hoe facite. -It is 
not menfal thinking nor verbal speaking. There must be actually 
somewhat done to celebrate this memory. That done to the holy 
symbols, that was done to Him, to His body and His blood in 
the Passover; break the one, pour out the other, to represent 
aidpevoy, how His sacred body was “ broken,’’ and é«xurduevoy, 

Vor. 13.—Paar III. 


how His precious blood was “ shed.’? And in corpus fractum 
and sanguie fusus there isimmolatus. This is it in the Eucharist 
that answereth to the sacrifice in the Passover, the memorial to 
the figure. To them it was Hoc facite in mei prafigurationem, 
“ Do this in prefiguration of Me:’’ to us it is “ Do this in com- 
memoration of Me.” (Luke xxii. 19. 1 Cor. xi. 24.26.) To 
them prenunitire, to us annuntiare; there is the difference. 

By the same rules that theirs was, by the same may ours be 
termed a Sacrifice. In rigour of speech neither of them ; for, to 
speak after the exact manner of Divinity, there is but one only 
sacrifice, veri nominie, ‘ properly so called,’ that is Christ’s death. 
(Heb. x. 4.) And that sacrifice but once actually performed at 
His death, but ever before represented in figure from the be- 
ginning ; and ever since re in memory to the world’s end. 
That only absolute, all else relative to it, representative of it, 
operative by it. The Lamb but once actually slain in the fulness 
of time, but virtually was from the beginning, is, and shall be to 
the end of the world. That the centre in which their lines and 
ours, their types and our antitypes, do meet. While yet this 
offering was not, the hope of it was kept alive by the prefiguration 
of it in theirs. And after it is past the memory of it is still kept 
fresh in mind bY the commemoratien of it in ours. 

So it was the wiil of God that so there might be with them a 
continual foreshowing, and with us a continual showing forth 
“the Lord’s death till He come again.” 

Hence it is that what names theirs carried, ours do the like ; 
and the Fathers make no scruple at it, no more need we. The 
Apostle, in the tenth chapter, compareth this of ours, to the im- 
molata of the heathen (1 Cor. x. 21, &c.); and to the Hebrews, 
habemus aram, matcheth it with the sacrifice of the Jews. (Heb. 
xiii. 10.) And we know the rule of comparisons, they must be 
ejusdem generis. 

Neither do we stay here, but proceed to the other, Epulemur 
(let us keep the feast). For there is another thing yet to be 
done, which doth present to us that which celebremus doth re- 
present. For the Sacrament is the applying of the Sacrifice. 
The Sacrifice in general, pro omnibue. The Sacrament in par- 
ticular to each several receiver, pro singulis. Wherein that is 
offered fo us that was offered for us; that which is common to all, 
made proper to each one, while each taketh his part of it; and 
made proper by a Communion and union, like that of meat and 
drink, which is most nearly and inwardly made ours, and is in- 
separable for ever. There celebremus passeth with the repre- 
sentation; but here epulemur, as a nourishment, abideth with us 
still, In that we “‘see,’”’ and in this we “taste,” how gracious 
the Lord is and hath been to us. (Ps. xxxiv. 8.) 

And so much for these two as two means to partake the 
benefit, and we to use them ; and as duties required of us, and we 
to perform them. 

Will ye mark one thing more, that Epulemur doth here 
refer to immolatus ? To Christ, not every way considered, but 
as He was offered. Christ’s body that now is. True; but not 
Christ’s body as it now is, but as fAen it was when it was offered, 
rent, and slain, and sacrificed for us. Not as now He is glorified, 
for s0 He is not, eo He cannot be inerolatus, for He is immortal 
and impassible; but as then He was when He suffered death, 
that is passtble and mortal. Then in His passible estate did He 
institute this of ours, to be a memorial of His passible and 
Passio both. And we are in this action not only carried up to 
Christ (sursum corda), but we are also carried back to Christ as 
He was at the very instant, and in the very-act of His offering. 

So and no otherwise doth this text teach; so and no other- . 
wise, do we represent Him. By the incomprehensible power of 
His eternal Spirit, not He alone, but He, as at the very act of 
His offering, is made present to us, and we incorporate into His 
death, and invested in the benefits of it. If an host could be 
turned into Him, now glorified as He is, it would not serve. 
Christ offered is it, thither we must look; to the Serpent lift up, 
thither we must repair, even ad cadaver (see note above on 
Matt. xxiv. 28); we must, hoe facere, do that is then done. So, 
and no otherwise, is this epulari to be conceived. Bp. Andrewes 
(Serm. vii. on the Resurrection). 

— elAucpwelas] purity. ElAi-xpwhs is that which being held 
up to the sunshine (wpds eZAny), and so (xpivera:) is tested, is 
found to be transparent, without flaw, speck, or blemish (Ziym. 
M.). Cp. 2 Cor. i. 12; ii. 17. Phil. i. 10. 2 Pet. iii. I. 

This Etymology, confirmed snd illustrated with much erudi- 
tion by Ruhnken and Hemsterhuis (in Timeeum, p. 264, v. dx’ 
abyas), ought not, it would seem, to be abandoned, even after 
the remarks of a recent learned English Editor of the Epistle to 


the Philippians, i. 10. e 
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ivv. 2, 7. 
2 Cor. 6. 14. 
Eph. 5. 1}. 


k 2 Thess. $. 14. 
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ovvavapiyvucbar, édy tis adeAdds dvopaldpevos 7) Wopvos,  mAcoveKTns, 
eiSwdoddtpys, } Aoidopos, 7 péOvcos, } apwak T@ TowovTw pyndé cuvecHiew. 


1 Mark 4. 11. 
Col. 4. 5. 

1 Thess. 4. 12. 
1 Tim. 38. 7. 


a Matt. 18. 15—17. 
Acts 18. 14, 15. 
& 19. 38. 


é€w 6 Beds xpive. 
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9. “Eypaya duty dy» ri éxmsoroAg) I wrote to you in the 
Epistle. 

(1) St. Paul had now been absent from Corinth for three 
years. It is probable, therefore, that some communication had 
been made from him by letter during that time. 

2) Iie refers here to something as written by him, which is 
not found in any extant Epistle to the Corinthians. Origen (in 
Caten. p. 97). 

(3) He contrasts his presené writing with some former 
writing, and explains what he wrote then by what he writes now. 
See v. 11, where vu») 32 &ypaya is contrasted with &ypaya dy r7 
emioToAp. 

(4) Therefore the reference here is to some Epistle of St. 
Paul, which is not now extant. 


(5) This conclusion is perfectly consistent with the position 
that “‘ No Canonical Book of Holy Scripture has been lost.” 


For what is meant by the word ‘ Canonical?’ That which 
forms a part of those Writings which constitute the Kayay or 
Rule of Faith of the Church, and has been received as such by the 
Universal Church, which is the Body of Christ, and to which He 
promised His presence and that of the Holy Ghost. In a word, 
whatever Writing has been acknowledged by Christ and by the 
Holy Ghost, dwelling in the Church, and making their consent 
heard and seen by the receplion and reading of the said Writing 
as Canonical Scripture in the public assemblies of the Universal 
Church throughout the World, that must be acknowledged to be 
Canonical Scripture. 

But the Epistle, to which St. Paul refers here, was not #0 
read by the Church Catholic, which never received more than two 
Epistles of St. Paul to the Corinthians as Canonical Scripture ; 
and these two Epistles are the Epistles which are now received as 
the First and Second Epistles of St. Paul to the Corinthians. 


(6) So far from being perplexed by such a conclusion as 
this, we may rather derive instruction from it, as bringing out 
clearly the érue grounds on which our belief in the Inspiration of 
the Canonical Scriptures of the Old and New Testaments rests. 

We do not receive these Books merely because they were 
written by Prophets, Apostles, and Evangelists; for some of the 
Canonical Books were written by persons who were not Prophets, 
Apostles, or Evangelists, and whose very names are unknown to 
us; as the Booke of Job and Judges. And no one can imagine 
that every thing that was ever written by all the Prophets, 
Apostles, and Evangelists, is contained in the Bible. Nor do we 
receive them because they were written by men who claim to be 
inspired by the Holy Ghost; for men may claim to be inspired, 
who are not 80; and in some of those books no such claim is 
made. 

But we receive them because they are sealed by the Seal of 
Christ. He, daring His personal presence upon Earth, received 
all the Books of the Old Testament as the Inspired Word of 
God. He by His Spirit enabled the Apostles to avouch by 
miracles their authority to deliver and to sanction the Books of 
the New Testament as of equal authority with the Old. (See below 
on 2 Tim. iii. 15,16. 2 Pet. iii. 15, 16.) And Christ Himself 
avouches the Canon of Holy Scripture with His Divine Autho- 
rity, and delivers it to us as the Rule of Faith, by the consentient 
voice of the Church Universal, which is His Body, and which 
receives as Canonical Scripture every Book of the New Testament, 
and joins both Testaments together, as written by the same 
Divine Hand, and making together the perfect Written Word of 
God, to which nothing can be added, and from which nothing 
can be taken away. 

This universal external testimony is, doubtless, confirmed 
particularly and internally by what we ourselves feel in hearing 
aad reading the Holy Scriptures, and by the witness of the Spirit 
within us, that what we hear and read, is from God. And it is 


corroborated by what we know of the beneficial effects produced 
in the world by the agency and influence of Holy Scripture. It 
is strengthened by all the researches which we are enabled to 
make into Evidences of their Truth and Inspiration. And so by 
the co-operation of our own infernal and particular persuasion 
with the external and universal Testimony of the Church, we are 
settled and stablished in the belief, that the Holy Scriptares of the 
Old and New Testament are the complete Word of God. 

On this subject the reader may compare the remarke above 
on Mark xvi. 9, and below, 3 John 9, where St. John refers to 
an Epistle of his own, which is no longer extant. 

10. wépyois} fornicators. Hoe dwells on this word here and in 
vv. 2, 3, putting it in the forefront of his catalogue of sins. A 
remarkable proof of his courage and freedom. For woprela was 
scarcely accounted a sin by the Gentile World, and at Corinth it 
was even consecrated as a part of Religion. See the note above 
on Acts xv. 20. 

IL Nu») 82 fypaya} But now Iwrile. See one. 9. Asto the 
meaning of yuvl, now, see St. Paul’s speech, Acts xxii. 1. 2 Cor. 
viii. 11. 22. Rom. vi. 22; vii. 6; xv. 23. 25. Philem. 9. 11. 
On this use of &ypaya, like the Latin ecripsi, see ix. 15. Gal. vi. 
ll. Philem. 19. 1 Pet. v. 12. 

The yvvl, now, removes all ambiguity which might otherwise 
have arisen from the same word fypaya used in v. 9 with re- 
ference to the former letter. 

There is no retractation here of what bad been said in that 
former letter, but only an explanation. If &ypaya here also refers 
to a former letter (as it does in v. 9), then yuvy) must be under- 
stood as explanatory of what had probably been misunderstood, 
“ Bul now the fact is, I wrote.” 

Bat the other interpretation seems preferable. 

— pct cuvecOley] not even to eat together; “nec cibum 
sumere,” Jren. (iv. 4.) 

This precept is not to be applied only to the sacred feasts, 
the agapee, but is general. Cp. note below on 2 John 10; and 
see 2 Thess. iii. 6. 14. 2 Tim. iii. 5. Rom. xvi. 17. Matt. xviii. 
17, passages which show that great circumspection is to be used 
by Christians in the intercourse of society, and in the inter- 
changes of hospitality. See the narrative in Eusebius concerning 
St. John’s behaviour to Cerinthus (used. iii. 28), and S. Poly- 
carp’s to Marcion (Eused. iv. 14), and Bp. Fell’s note here, who 
observes from §. Aug. Conf. iii. 11, that “ §. Augustine’s mother 
would not diet with him, perverted by the Manichseans.” 

12. xal robs Ew] even those that are without the pale of the 
Church, as well as those that are within. 

Christ sent me as an Apastle and Minister of the Churches, 
And therefore I meddle not with them that are without, i.e. the 
Heathen. But if any man that is within the Christian Church, 
if any man that is called a brother, be a fornicator, or drunkard, 
or railer, or otherwise stain his holy profession with scandalous 
living, I know how to deal with him: let the censures of the 
Church be laid upon him, let him be cast out of the assemblies 
of the brethren, that he may hereby be brought to shame and 
repentance. By. Sanderson (i. p. 70). See also vol. v. 307; 
vi. 394, on the relations and duties of a Christian State toward 
of &w in matters of Religion. 


13. *Edpare] Cast ye out. So the best MSS., a reading 
which, by its abrupt brevity, brings out in a bold, authoritative 
tone, the judicial sentence of the Apostle. See below on vi. 20. 
Elz. has xai éfapeire, which is literally from LXX, Deut. xvii. 7, 
but may well have been modified in its application by St. Paul. 
Cp. Bengel here; and Tertudlian, in quoting this passage, has 
“‘ Auferte malum ex vobis;” and so Vulg., Gothic, Syriac, 
Ethiopic, and Arabie Versions; and so Theodoret. 


Cu. VI. 1. ToAug ris—xplrecOa:}] Doth any one of you venture 
to go to law? He passes by a natural transition from the ques- 
tion he has just handled, of spiritual jurisdiction and Church 
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censures, to reprehend their practice in carrying their lawsuits 
before Heathen Tribunals. 

Besides the scandal of such a proceeding, as exposing their 
internal differences to the eyes of the Heathen, there were cer- 
tain formularies to be gone through in the Heathen Law Courts, 
gach as adjurations by heathen Deities, which would involve them 
in idolatrous practices. See Blunt’s Lectures, pp. 96. 110. 

— toe érepoy] Ais neighbour, a brother Christian—nof a 
hesthen. Cp. x. 24. Rom. xiii. 8. 

3. "H] Omitted by Ziz., but in the best MSS. 

— ov« ofgare) know ye not 7—a question which occurs no less 
than fen times in this Epistle (iii. 16; v.6; vi. 2, 3.9. 15, 16.19; 
ix. 13. 24), and only twice (Rom. vi. 16; xi. 2) in the rest of 
St. Panl’s Epistles. The interrogation “ Know ye not?’’ wasa 
very fit form of expostulation and remonstrance with the Corin- 
thians, on their ignorance, who vaunted themselves most on their 
knowledge. 

2, 3. of Ey: rhy xécuoy xpiwovci—ayydAous Kpiwovper]) the 
Saints will judge the World—We shall judge Angels. These 
two statements may be considered together ; 

(1) These words of St. Paul are referred to by S. Polycarp 
(ad Philipp. c. 11), ‘An nescimus quia sancti mundam judi- 
eabant ?”’ where the learned Editor quotes a from Dio- 
mysius, Bishop of Alexandria (ap. Euseb. vi. 42), in which the 
Martyrs are described as witnesses assisting and taking part as 
wdpedpot, or assessors, in the great judicial transactions of the Last 
Day. See also Chrys. and Theodoret here, and Bp. Fell's note. 

If we examine what Holy Scripture has revealed on this 
subject, and bear in mind that all Scripture is to be expounded 
according to the proportion of faith (Rom. xii. 6), and by ‘‘ com- 
paring spiritual things with spiritual’’ (1 Cor. ii. 13), we may 
imterpret the Apostle as affirming 

Ag) Raa the Saints of God will condemn the world at the 
Great » because they will have proved by their own holi- 
ness, the fruit of God’s grace, and their own sufferings, 
endared patiently and joyfully unto the end, for Christ’s sake, 
at the hands of the world, and by the rewards of infinite bliss 
and glory which they will then receive, that the World has been 
guilty of base ingratitude and blind ‘infatuation in rejecting God’s 
gracious offers, and choosing the service of sin, which will then 
bring with it the wages of eternal Death. See the Wisdom of 
Solomon v. I—23. Thus they will yudge the World. 

The Saints shall also-stand up in the Judgment and condemn 
Satan and his Angels. ‘“ Hi sunt Angeli, quos judicaturi sumus,” 
aays Tertullian (de Cultfi Foemin. § 11), and s0 Chrys. and other 
ancent Expositors here. The Saints will jndge them by proving 
that since they, men ou earth, compassed with weakness, stood 
firm in their allegiance to God, therefore, the fall of celestial 
Beings, who enjoyed God's presence, was due to their own sin. 
Thus they will judge Angels. 

It must be borne in mind that the evil Angels have not yet 
been fally and finally judged; but are “reserved for the Judg- 
ment of the Great Day,” when their sentence will be pronounced. 
See above on Matt. viii. 29. 

Our Lord uses the word condemn in a similar sense con- 
cerning the men of Nineveh and the Queen of Sheba, Matt. xii. 
41, 42. Luke xi. 31,32. Cp. Heb. xi. 7, and see further on Rev. 
xx. 4, and so Chrysostom here, and Photius (in Caten.). 

(3) It is, indeed, alleged by some, that since St. Paul is 
speaking of actual judicial processes in temporal matters, he must 
also be referring to some judicial functions to be exercised here- 
after at the Great Day by the Saints of God; and it has also been 
said by some recent Expositors, that the word Angels here used 
without any epithet can only mean Good Angels. 

But the testimony of Holy Scripture is clear, that the Father 
hath committed eli Judgment to the Son (John v. £2; cp. Acts 
xvii. 31), and this, because He is the Son (John v. 27); and the 
chief Saints of the Church, the Aposties, declare that they them- 
selves will be among those who are to be judged (1 Cor. iv. 4. 
Rom. xiv. 10. 2 Cor. v. 10). 

And the Good Angels who kept their first estate are now 
elect (1 Tim. v. 21), and are not hereafter to be judged, but they 
will form a part of Christ’s glorious retinue when He comes here- 


after to Judgment; and Christ will come with them to Judgment, 

and they will separate the evil from the good (Matt. xiii. 41; 

xvi. 27; xxv. 31). And it is not probable that the Angels, who 

a appointed to gather the Elect to judgment, will be judged by 
em. 

As to the opinion that Angels here can only mean good 
Angels, it might have some ground if St. Paul had said rods dy- 
yéAous, the Angels; but he does not say this, but dyydAous, 
Angels, i.e. some Angels out of the whole number of beings called 
Angels. Cp. Winer, § 19, p. 113, note. 

(4) The Saints of God, after that they themselves have been 
judged and admitted to glory, will, it appears from Scripture, be 
allowed to sit near to Christ, as assessors of His dread Tribunal. 
See Matt. xix. 28, and Luke xxii. 30, where the sitting on Thrones 
is mentioned after the sitting at the Zadle; and they will hear 
the sentence pronounced by Christ against evil Angels. As Dr. 
Barrow says, Serm. xxxiii., ‘‘ The Saints being themselves first 
approved shall become assessors there.’’ See above (1). » 

@) With regard to the assertion that some actual enunciation 
of a judicial sentence by the Saints is supposed in St. Paul’s com- 
parison of what is done by a Judge in a Law Court with what 
the Saints will hereafter do, it is observable that he dues not 
compare two sets of persons, but he compares the act of judging 
the world with acts of judging in worldly things (Biericd). And 
his argument is, If by their righteousness, wisdom, and courage 
the Saints will condemn the world Aereafter, surely they have 
the requisite qualifications for adjudicating between Christians in 
secular matters here. 

— éy byuiv} before you—, at your tribunal: ‘apud vos ju- 
dices,’ or ‘ coram vobis judicibus.’ See Winer, Gr. Gr. § 48, p. 344. 
— xpirnplaw ddaxlorwy] the most trivial causes. See v. 4. 

3. phri ye Biwtind] to say nothing of worldly things; ‘ne 
dicam seecularia.’ See Meyer and Alford. 

Cod. Aug. and Boern. have xéow uaAAov, and quanto magis, 
and so Vulg.; and this is the sense given in the Syriac, Arabic, 
and A thiopic Versions. 

4. Biorind pty oby xpirhpia day Exnre, x.7.A.]s If however ye 
have secular causes to decide, do ye set up as judges in the 
Church those who have been superseded by it? do ye set up these ? 

In order to understand this passage, the sense of which has 
been much controverted, it must be remembered, 

(1) That for the settlement of all differences among Chris- 
tians, our Lord Himself had said, ‘“‘ Teli it to the Church.” 
(Matt. xviii. 17.) He had made her the Arbitress of such dis- 
putes. He had placed the Church on the seat of Jadgment. And 
thus He had superseded the use of Heathen Tribunals among 
Christians. 

(2) That St. Paul uses the perfect tense here; he does not 
say édtovOeroupévous, despised persons, but Tovs efouSernuévous, 
the persons who have deen rejected, and, as it were, reduced to 
nought (els o3év), and exploded (é%) by the Church. 

(3) The pronoun rotrous, these, as used here, is emphatic, 
and is uttered with a tone of surprise and indignation (cp. the 
examples in Winer, § 23, p. 144), ‘‘ Do ye set up even these 7?’ 
Thus placed at the end of the sentence it strongly marks the strange 
absurdity of setting up those very persons who, as far as Chris- 
tian use of them was concerned, had themselves been brought 
down, and, as it were, disfranchised, dethroned, and deposed ; 
and whom he himself had just called robs &£w (those who are 
without,—the heathens), and whom he himself did not pretend 
to judge (v. 12). And shall they, who are within the Church (oi 
fow), and who ought themselves to be qualified to judge those 
who are within (see v. 12), shall they dare to pull down the 
Tribunal which Christ has set up for settling disputes among 
Christians,—namely, the Church herself, to whom, as a final 
court of appeal, Christ Himself refers them (Matt. xviii. 17) for 
the settlement of such questions; and shall they introduce the 
Heathen inéo the Church, and sef up those whom she has super- 
seded, and establish ‘hem as Judges in the Church ? 

5. &) i.e. errs. See Gal. iii. 28. So B, C, I, and many 
cursive MSS.— Elz. has fori. 

— o08 efs] not even one,—smong 80 many. 

6. xai rovro) and this too. a v. 8. 
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7. "H3n yey ody 8. frrnua] However there ie altogether already 
an injury here. “H8n denotes that anfecedently to the question of 
the manner and place in which their lawsuits are to be tried, 
there is another prior consideration, viz. that of the uncharitable- 
ness of going to law at ail. 

— firrnpa suiv) So the best MSS. and Editions.—Ziz. has 
firrnpa év byiv. But the Apostle means to say, that by doing 
injustice they inflict injury on ¢hemselves as well as on others; 
and so a loss accrues to themselves as well as a wrong to others. 
By their rAcovéxrnua, or covetousness, they suffer an §irrnyua, or 
lose ; according to the ancient apophthegm, of abr @ xaxa redyes 
dvhp GAA xaxd rebxwv,—a sense which is obscured by the in- 
terpolation of é¢v. See Rom. xi. 12, where §rrnya is opposed to 
mAovros. 

He also corrects their spirit of vain-glory in their spiritual 
wealth, by thus reminding them that they are spiritually poor. 

— ped’ davrav] one with another. Observe pera, with; par- 
ticipatjon with ; ye ought to have Christian fellowship and love 
with each other, ne® éavraey, but ye have litigation | 

— Atarl ody) padrdAoy ddixeioGe ;—dworrepeicbe ;] Why do ye 
not rather suffer yourselves to be wronyed and defrauded 7 

8. rovro] So A, B, C, D, E,—a reading which gives force 
and clearness to the sense. ‘ Ye do wrong; and ¢this ye do to 
your own brethren.” Cp. above v. 6, and see Rom. xiii. 11. 
3 John 5. So Cicero (de Offic. i. 1) uses ‘idgue.’—Elsz. has 
Tavra. 

9. M} wAavacGe] Be not ye deceived. A formula adopted by 
S. Ignatius, ad Ephes. c. 16. 

— obre wépva] neither fornicators,—a sentence referred to by 
S. Polycarp, ad Phil. c. 5, and by S. Irenaeus, iv. 46; v. 11. 

— padraxol] On the prevalence of those sins, for which 
Sodom and the Cansanitish nations were destroyed, even in the 
most celebrated and so-called civilized cities of Greece and Italy 
in the age of the Cesars and the Apostles, see Rom. i. 27, and 
the passages quoted by Wetslein here. 

ll. Kal ratra] And these things ye sometime were. Observe 
the neuler ravra: they had degraded themselves by sin below 
the dignity of man’s estate. Cp. the contrast Rev. xii. 5. 13, with 
Rev. viii. 9. 

— dard] but—. Thrice repeated, in order to exhibit more 
boldly the moral contrast between their anée-baptismal and poat- 
éaptiemail state. For similar repetitions, see i. 20; iv. 8; xiv. 24. 
2 Cor. vii. 2. Winer, § 65. 5, p. 537. 

The force of the contrast is strengthened by the dAA4 non- 
elided by the vowels following it. 

— dredotcag6e] Observe the Aorist tense here and Middle 
voice. Properly, ye washed yourselves, or procured yourselves to 
be washed from your sins, at your Baptism. Seex.2. And so 
Chrys. and Theodoret, who eays here, ‘The Apostle declares 
here the equality of the Son and the Spirit, and joins the Name 
of the Father; for by the Invocation of the Holy Trinity the 
Nature of Water is sanctified, and the Remission of Sins is freely 
bestowed (xopryeira:) thereby. And St. Paul comforts them 
with the consideration of their Baptism, lest when they recollect 
the sins they committed before their baptism, they should despair 
of salvation.” And so Augustine, “ according to whom there is 
no Justification ordinarily before or without Baptism. It was a 
fixed principle with him, that Justification commenced with Bap- 
and not otherwise.” Dr. Waterland, on Jystification, vol. 

- p. 449. 


These words of St. Paul, be it remembered, are addressed to 
the Corinthians generally; among whom, as this Epistle clearly 
shows, were many persons who were very deficient in the graces 
and virtues of Christian Faith and Practice; 

Thus these words of St. Panl present two important articles 
of Christian Doctrine ; 

(1) St. Paul speaks of Justification as an act already done, 
and connects it with Baptism. In the words of an English 
Theologian, who has treated this subject with great fulness and 
precision,—The Justification which St. Paul discourseth of, 
seemeth, in his meaning, only or specially to be that act of grace 
which is dispensed to persons at their Baptism, or at their 


entranca into the Church; when, they openly professing their 
faith, and undertaking the practice of Christian duty, God most 
solemnly and formally doth absolve them from all guilt, and 
accepteth them into a state of favour with Him. 

In several places Justification is coupled with Baptismal 
Regeneration and Absolution: Such were some of you; bué ye 
have been washed, ye have been sanctified, ye have been justified 
in the name of Christ Jesus. Again, He saved us by the laver 
of regeneration, that having been justified by His grace, we may 
be made heirs of everlasting life. (Tit. iii. 5. 7. Heb. x. 22, 23.) 

St. Paul, in expressing this act as it respecteth the faithful, 
commonly doth use a tense referring to the past time. He saith 
not Bxasovuevos, bejng justified (Rom. v. 1. 9. Tit. iii. 7. 1 Cor. 
vi. 11), but SicaswGdvres, having been justified ; not Sixaovede, 
ye are justified, but 3:casdhOnre, ye have been justified,—namely, 
at some remarkable time; that is, at their entrance into Chris- 
tianity. 

St. Paul, in the sixth to the Romans, discourseth thus: 
‘‘ Seeing we in baptism are cleansed and disentangled from sin, 
are dead to it, and so justified from it" (Rom. vi. 2—7), God 
forbid that we should return to live in the practice thereof, so 
abusing and evacuating the grace we have received ; which dis- 
course seemeth plainly to signify, that he treateth about the Jus- 
tification conferred in baptism. 

Although Justification chiefly signifieth the firat act of grace 
toward a Christian at hie baptism, yet (according to analogy of 
reason and affinity in nature of things) every dispensation of par- 
don granted upon repentance may be styled Justification ; for as 
particular acts of repentance upon commission of any particular 
sins, do not so much differ in nature as in measure or degree, 
from that general conversion practised in embracing the Gospel 
so the grace vouchsafed upon these penitential acts is only, in 
largenesa of extent and solemnity of administration, diversified 
from that; especially considering that Repentance after Baptism 
ig but a reviving of that first great resolution and engagement we 
made in Baptism ; that remission of sin upon it is only the reno- 
vation of the grace then exhibited ; that the whole transaction in 
this case is but a reinstating the covenant then made (and after- 
ward by transgression infringed) upon the same terme which were 
then agreed upon ; that consequently, by congruous analogy, this 
remission of sins, and restoring to favour, granted to a penitent, 
are only the former Justification reinforced, 

Now, according to each of these notions, all good Christians 
may be said to haye deen justified; they have been justified by a 
general abolition of their sins, and reception into God's favour in 
Baptism; they so far have enjoyed the virtue of that gracious 
dispensation, and continued in a justified state, as they have per- 
sisted in faith and obedience; they have, upon falling into sin, 
and rising thence by repentance, been justified by particular re- 
missions. So that having been justified by faith, they Aave peace 
with God, through our Lord Jesus Christ. (Rom. v. 1.) Dr. 
Barrow (Serm. v. vol. iv. p. 137.) 


(2) St. Paul regards all those whom he addresses, however 
blameworthy they may be in their present spiritual condition, as 
having been already washed from their sins by Baptism, as having 
been already justified by Christ; and consequently, not to be 
called upon to become regenerate persons, but to remember that 
they have been regenerated, and to rise from sin by Repentance, 
and to walk in newness of life. 

Here also we cannot do better than cite the words of the 
judicious author just quoted, Dr. Barrow ; . 

In one of his Sermons on Universal Redemption, arguing 
a; the Calvinistic tenets, he observes (Serm. lxxi. vol. iil. 
p- 369) : 

The Apostles at first, and the Church ever since, after them 
(except some heterodox people of late), have professed readily to 
confer holy Baptism, and therein to dispense Remission of sins, 
together with other evangelical graces and privileges, to every ma® 
professing his faith in Christ, and resolution to obey Christ’s law, 
upon this supposition, that Christ is the Saviour of ali such per- 
rage and by His salutary passion hath purchased that remission 
or them. 
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That in thus doing, the Church proceeds upon a persuasion 
that Christ is truly the Saviour of aii its visible members, duly 
admitted and incorporated thereinto, the thing itself plainly signi- 
fies; the tenor of its practice makes palpable; the forms of 

used in its holy administrations, of Prayers, of Sacra- 
ments, of Exhortations, do suppose or express. 

For bow can each member singly be asserted in Holy Bap- 
tiem, to be washed hie sins and sanctified to God, and made 
regenerate, or adopted into the family of God’s children, and 
made partaker of Christ’s death? How can thanksgiving in the 
common name, in most general terms, be offered up for Christ’s 
saving performances? or the holy Cup and Bread be imparted to 
each Communicant as symbols and pledges of Christ’s charity and 
mercy towards him? How can every Christian be instigated to 
obedience in gratitude to Christ; and those who transgress 
Christ’s laws, upbraided for their ingratitude toward Him ; their 
rejecting, or renouncing, despising, or abusing Him and His 
salvation ? How can such things be said and done with any 
truth or consistency, yes, without forgery and mockery,—if every 
baptized Christian have not an interest in our Lord’s perform- 
ances; if Christ be the Saviour only of an uncertain and unknown 
pert of the Church? 

(3) And therefore it is rightly said by Dr. Waterland (on 
Justification, ix. p. 442), commenting on this present text, ‘‘ Here 
are three concurrent causes of Justification mentioned together 
(by St. Paul),— 

“ The meritorious cause, ‘the Lord Jesus. 

“* The efficient and operating cause, ‘the Spirit of our God.’ 

“‘ The instrumental rite of its conveyance, Baptism ;” 

To these may be added,— 

The receptive condilion on our side, Faith working by love. 
(See ibid. p. 451.) And, above all, 

The prime, original and moving cause of all, the infinite 
love and free grace and favour of God the Father towards us, in 
bestowing Justification on us, in Chrisé. 

See further below, Introdaction to the Epistle to the Ro- 
mans, *“‘ On the Doctrine of Justification.” 

18. Hdera pol tterr:) All thinge are lawful to me. After 
speaking of the sin of covetousness, which had produced Jitigious- 
the Christian character to disgrace in the eyes 


at their Baptism, he now s to examine and confute an 
argument raised by some of the Genfile Christians at Corinth, 
who, in the presumptuous spirit of Greek Philosophy, pleaded, in 
behalf of Fornicafion, and of eating meats offered in sacrifice to 
idols, that man is the measure of all things (xdyray pérpoy 
&»Opervos),—a principle in which both the greatest Schools of 
Philosophy, with which St. Paul bad disputed at Athens, 
agreed, though they applied it in different ways (see on Acts xvii. 
18),—and that all the creatures were Ais, and that all things 
were lawful to him: a tenet which they imagined had received 
some countenance from the Gospel itself, which promised to them 
universal Liberty and even usiversal Dominion in Christ, a doctrine 
which, when properly stated and understood with due cautions, is 
productive of that genuine Jsdependence which is the best security 
for seff-control, end had therefore been placed in its proper light 
by St. Paul in the earlier part of his Epistle. See above on iii. 21 
—23, ‘‘ All things are yours,” 

With true oratorical skill St. Paul therefore adopts thie prin- 
ciple, ‘‘ All things are lawful to me.” He “ transfers by a figure”’ 
(iv. 6) what the Corinthian Teachers had alleged, and applies it to 
Aimself, and examines that proposition, true in itself, but faleely 


ied by them. 
This use of the first person is thus rightly explained by Bp: 
Sanderson (Serm. xi. vol. i. p. 293). 


There is an opinion taken up in this last age, grounded upon 
one misunderstood in this Epistle (1 Cor. iii. 21 —23), 
but is indeed both false in itself and dangerous in the consequents, 
namely this, that the godly regenerate have a full right to all the 
creatures, but wicked and unregenerale men have right to none, 
bat are male fidei es, intruders and usurpers of those 
things they have, and shall at the Day of Judgment be answer- 
able, not only for their abusing of them, but even for their very 
possessing of them. 

Possibly some may imagine, yet none but they whose jadg- 


ments are forestalled with that fancy, that these words of our 
Apostle look that way, and that there lieth an emphasis in the 
pronoun to this sense, All things are lawful for me, but not so 
for every man. Being a godly and regenerate man, and engrafted 
into Christ by faith, J have a right and liberty to all the creatures, 
which every man hath not. 

But to feign such a sense to these words doth indeed quite 
overthrow the Apostle’s main p in this part of his dis- 
course, which is to teach the Corinthians and all others to yield 
something from their lawful Liberty for their brethren’s sakes, 
when they shall see it needful so to do, either for the avoiding of 
private scandal or for the preservation of the public peace. So 
that the Apostle certainly here intended to extend our liberty to 
the creatures, as far and wide in respect of the persons as of the 
things; as if he had said, All things are lawful for all men. The 
prvi eal Gloss is right here, “Quod sidi dicit licere, innuit de 
aliie.” 

We know it is an usual thing, as in our ordinary speech so 
in the Scriptures too, in framing objections in puéting cases and 
the like, to make the instance personal where the aim is general, 
as Rom. iii. 7, ‘‘ If the truth of God have abounded fhrough my 
lie unto His glory, why ane I also judged as a sinner?’ that is, 
through my lie or any man’s else: Why either I or any man 
else? So 1 Cor. x. 29, 30, Why ie my liberty judged ? and why 
am I evil epoken of ? mine, or any man’s elsb? J, or any man 
else? And so in s hundred places more. (Bp. Sanderson.) 

Bengel well observes on this point, “ Sepe Paulus primd 
persond eloquitur que vim habent gnomes, in hac preesertim 
Epistola.” (vi. 15; vii. 7; x. 23. 29, 30; xiv. 11.) Cp. on 
1 Thess, iv. 17, Gal. ii. 18, and Rom. vii. 7. 

As to the meaning of the word &eor:, two different opinions 
have been entertained. 

It signifies either — 

(1) A things are in my power by reason of my free will 
(and this is the opinion of Theodoret, who eays, “‘ All things are 
in thy power by reason of thy free will, but it is not expedient 
for thee to use in all things thy free will; for when thou doest 
un"), sinful, thou losest thy freedom, and becomest the slave of 
sin }3 

Or it means— 

(2) All indifferent things are lawful to me, but all indif- 
ferent things are not expedient. This is the interpretation of 
Ambrosiaster and Theophyl. 

But this second explanation seems rather weak and tauto- 
logous, and hardly justified by the original. 

The first interpretation seems more in harmony with the 
original, and with what St. Paul has said above, iii. 22, ‘All 
things are yours,” and with the application of these words to 
wopvela, which he could not regard as indifferent. 

The sense therefore is, It is true that your body is your own, 
you are free to use it; but take care lest by your ill use of your 
freedom you become the slave of your body. And this sense of 
pad is confirmed by the following cognate word, éfovciac- 

Topas. 

It is an excellent observation of S. Chrysostom, of frequent 
application in this Epistle, that St. Paul, with genuine rhetorical 
dexterity and power, drives back his adv: "s arguments upon 
him (els 7d évayrloy wepitpéwes ras dyriOéoe:s), and that he 
shows the Corinthians in various places that by abusing their 
liberty in indifferent things, they, who were lords of all things 
in Christ (iii. 22, 23), made themselves to be slaves, both in sou 
and body, of the worst masters, namely, of their own carnal lusts 
and appetites, and of Saéan. 

A salutary warning to all who “use their liberty for a cloke 
of maliciousness!” 1 Pet. ii. 16. 

— ox etovoracPhoopa:)] I will not be subjected by —. I 
will not allow any thing to have éfovglay or dominion over me, 
who have dominion over all things. 

On the sense of éfovo:d(a, see St. Paul’s words, vii. 4. 

The Christian, by virtue of his Incorporation in Christ, the 
Creator and King of all the Creatures, may well say wdyra po: 
Keors ‘I am lord of all things’’ (see above, note on 1 Cor. iii. 
23); but by reason of the universal charity and unspotted purity 
of Him into Whom he is engrafted, he will add— 

(1) ob wdera cuupdpe:, all thinge are not expedient ; and J 
will therefore moderate my use of my liberty by considerations of 
regard for the salvation of those whom Christ loves, and for whom 
He died. And 
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(2) ob eye ekovoiacbhoopa: twd rivos, I will not be 
lorded over by any thing. I have dominion over ali, but will 
not be domineered over by any. I will not be tyrannized over 
and enslaved by the creature (be it my own body or any other 
created thing) through my own abuse of my liberty in the use of 
the creature. 

The considerations which ought to regulate our conduct in 
the exercise of our Christian Liberty, as to the use of God’s 
creatures, cannot be better stated than in the following paragraphs 
from one of the best Interpreters of St. Paul ; 

e Our Christian Liberty extendeth to all the creatures of 
God. 

This ariseth clearly from the testimonies of Scripture, Ali 
things are pure (Rom. xiv. %); All things are lawful (1 Cor. 
x. 23); All are yours (1 Cor. iii. 22); and Nothing to be refused 
(1 Tim. iv. 4). 

Our Christian Liberty equally respecteth the using and the 
not using of any of God’s creatures. There is no creature but a 
Christian man by virtue of his liberty, as he may use it upon just 
occasion, so he may also upon just cause refuse it. Ali things are 
lawful for me, saith St. Paul, but J will not be brought under the 
power of any thing. (1 Cor. vi. 12.) Where he establisheth this 
Liberty in both the parts of it. Liberty to use the creatures, or 
else they had not all been lawful for him; and yet Liberty nof to 
use them, or else he had been under the power of some of them. 

Whence it followeth, that ali the creatures of God stand in 
the nature of things indifferent; that is, such as may be in- 
differently either used or not used, according as the rules of Godly 
discretion, circumstances duly considered, shall direct. 

Our Christian Liberty for the using or not using of the 
creature may, without prejudice, admit of some restraint in the 
outward practice of it, ‘‘ Ab illicilis semper: quandogue ef a li- 
cilie.” I think it is S. Gregory's. A Christian must never do 
unlawful, nor yet always lawful, things. St. Paul had liberty to 
eat flesh; and he used that liberty, and ate flesh: yet he knew 
there might be some cases wherein to abridge himself of the use 
of that liberty, so far as not to eal fleck while the world standeth. 
(1 Cor. viii. 13.) 

But what are those restraints, and how far may they be ad- 
mitted without prejudice done to that liberty ? 

(1) Sobriety may and ought to restrain us in the outward 
practice of our Christian Liberty,—for our diet, likewise for our 
apparel. 

‘ (2) Charity also may and ought to restrain us in the out- 
ward exercise of our Christian Liberty. Charity, I say, both to 
ourselves and others. First to ourselves, for regular Charity be- 
ginneth there. If we are to cut of our right hand, and to pluck 
out the right eye, and to cast them from us when they offend us 
(Matt. v. 29, 30), much more then ought we to deny ourselves 
tbe use of such outward lawful things as by experience we have 
found or have otherwise cause to suspect to be, hurtful either to 
our bodies or souls. So a man may and should refrain from 
meats which may endanger hie bodily health. But how much 
more then from any thing that may endanger the health of his 
soul ! 

But Charity reacheth to our brethren, of whom we are to 
have a due regard in our use of the creatures; an argument 
wherein St. Paul often enlargeth, as in Rom. xiv. and | Cor. viii. 
the whole chapters throughout, and in a great part of 1 Cor. x. 
The resolution every where is, that ali things be done to Edifi- 
cation (1 Cor. xiv. 26); that things lawful become inexpedient 
when they offend, rather than edjfy (1 Cor. x. 23); that though 
all thinge indeed are pure, yet it is evil for that man which 
useth them with offence (Rom. xiv. 20); that, albeit flesh, and 
wine, and other things be lawful, yet it te good neither to eat 
flesh, nor to drink wine, nor to do any thing whereby a man’s 
brother stumbleth, or is offended, or is made weak. (Rom. 
xiv. 21.) 

(3) There is yet one restraint more, which ariseth from the 
duly we owe fo our superiors, and from the bond of civil obedi- 
ence, which if it had been by all men as freely admitted as there 
is just cause it should, how happy had it been for the peace of 
this Church ! 

The determination of superiors may and ought to refrain us 
in the outward exercise of our Christian Liberty. We must end- 
mit ourselves to every ordinance of man, saith St. Peter (1 Pet. ii. 
13. 15, 16); and it is necessary we should do s0, for so ie the 
will of God. Neither is it against Christian Liberty if we do so, 


for we are still as free as before; rather, if we do not so, we 
abuse our liberty for a cloke of maliciousness, as it followeth 
there. (1 Pet. ii. 16.) And St. Paul telleth us we must needs be 
subject, not only for fear, because the magistrate carrieth not the 
sword in vain, but also for conscience sake, because the powers 
thal are, are ordained of God. (Rom. xiii. 5.4.1.) Bp. San- 
derson (iii. p. 164). 

18. 5 88 @eds—xarapyhoe:] In the world to come, God 
karapyhoet, i. e. will reduce to a state of dépyea, dpyla, or use- 
lessness—or render void the office of—will make as nought, both 
the one and the other. 

The xorAla, the seat of craving appetite, and of yaotpiapyla 
(see Luke xv. 16, and Chrys. here), and the Spéyuara, or meats 
which now are used to satisfy it, will then have no more any 
functions to perform. 

Hence our Lord calls the meat of this world, “the meat that 
perisheth.” (John vi. 27.) And of the Saints it is said, they 
16). ‘hunger no more, neither thiret any more.’’ (Rev. vii. 

It must be remembered, that our Lord afe in the presence 
of His Disciples after His Resurrection,—not because He had 
need of food, but in order to convince them tbat He had taken 
sour His human body. See on Luke xxiv. 43, and on Acts 
x. 4. 

From the perishable nature of the functions of the xoAfa 
and of its Sparta, he shows the debasement of those who suffer 
themselves to be enslaved by those beggarly elements, and do not 
consider the dignity of the Jody, which will, if rightly used, be 
raised to a glorious immortality, as Christ's Body has been 


But it would be s perversion of the Apostle’s meaning to 
use these words as an argument against a bodily Resurrec- 
gi . See Theodor. Mopswest., Chrys., and others, in Catena, 
p. 110. 

14. eteyepet] will raise up. Lach. reads éfeyelpe:, from A, 
D*, but C, D***, E, K, L have dfeyepei, and so N (Cod. Sinait.). 
See 2 Cor. iv. 14; and ‘suscifabit’ is in Tertullian adv. Marcion. 
v. 7, and De Pudicit. 16; and so Jren. v. 6, and S. Polycarp ad 
Philipp. 2. 

These arguments for ¢emperance and holiness, from the con- 
sideration of the future Resurrection of the Flesh, and of the 
Body being made the Temple of God (v. 19) by Baptism, are 
stated in the Second Epistle ascribed to S. Clement, c. 9, in 
similar words, 4} Acyérw tis budy Sr: abrn 4 capt ob xplyerac 
ode dvicrarat, yore dy rin iodOnre, dv rly dbveBACYare, 
ei ph ey th capxl ratty Byres; Seo oty Huas ds vaby Oeou 
guadocey thy odpxa by tpdwov yap dy TH capxl exAGOyre, 
xal dy v7 capri drActcer Oe. 

And Tertullian adv. Marcion. v. 7: “ Avertens nos a forns- 
catione manifestat corporis Resurrectionem. Corpus Domino, ut 
Templum Deo. Qui Dominum suscitavit et nos suscitabit.’’ 

The whole passage of Tertullian is very interesting, as 
showing the uses to be mada of the Doctrines here stated con- 
cerning the Body, and the dangerous consequences arising from a 
denial of them, as seen in the History of the Heresy against 
which he is writing, that of Marcion. 

15. péaAn Xpiorov) Ye have all been made members of Christ, 
who have been knit together with Him by the Regeneration of 
the Holy Ghost, in the hope of the Resurrection in His likeness. 
Theodor. Mops. 

Have ye not been espoused as a Bride to one Husband, 
Christ? Theodoret. 

Here is the strongest argument for holiness of life. And it 
shows the practical character of that Teaching, which grounds 
the duty of holiness on the doctrine of the Jncarnation, and on 
the engrafting of Christians into the Body of Christ by meana 
of the Sacrament of Baptism. 

By the operation of the Holy Ghost in the Incarnation of the 
Son of God, we have become partakers of the Divine Nature. 
He is our Emmanuel, ‘‘ God with us,” ‘God manifest in our 
fresh.” Thus we have been brought near to God. Christ has 
married our Nature, He has espoused Humanity, and reconciled 
God to Man. Divine Wedlock! profound Mystery! How should 
we rejoice in this our glorious exaltation in Christ! How should 
we fear also and tremble at the pure and holy Presence into 
which we have thus been brought! How earnestly should we 
watch, how fervently should we pray, that we may be enabled by 
His grace to purify ourselves, ‘even as He is pure” (I John iii. 


1 CORINTHIANS VI. 16—20. VII. 1. 
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3)3 so that we who have been made “ partakers of the Divine 
Nature” (2 Pet. i. 4) in Him, may also through Him have the 
fruition of the glorious Godhead hereafter, for evermore | 

— “Atpas—ro:how] “Aipas ig emphatic, marking the double sin 
of Fornication, faking away from Chris¢ what is His, purchased 
by His blood on the Cross, and giving it to a Harlot! 

16. eis odpxa play] info one fiesh; i.e. joined into: a more 
foreible expression than in. See on Matt. xix. 5. Hence Ter- 
tuddien (de Pudicit. 16): “‘ Erunt enim dao in unam carnem.”’ 

18. Naw audprnua, x.t.A.] Every sin that a man committeth 
ss without the body (cp. 2 Cor. xii. 2, 3, where the same expres- 
sion occurs), buf he who is commitiing fornication sinneth against 
his own body. 

The distinction here drawn by the Apostle is best illustrated 
by what he says below, xii. 14—20, where he distinguishes the 
body in its corporate character as a whole from particular mem- 
bers of it. So here; other sins which men commit may be com- 
mitted by reason of the pernicious influence of things from with- 
out, or by means of particular members of the body; but he who 
ts guilty of fornication, sins with his body, as a whole, and 
against Ais body as a whole; for he makes himself one flesh with 
@ hariot. 

Hence 8. Jerome (ad Amandam, vol. iv. 161) thus expounds 
the ¢ “Other are committed externally (forinsecus) ; 
but Fornication not only defiles the Conscience, but the Body of 
him who commits it; for he makes himself one body with a 
harlot, and sins against his own body in making that which is the 
temple of Christ to become the body of a harlot.” See also 
S. Augustine, Serm. 161: ‘Corpus tuum membrum est Christi. 
Parce in te Christo. Agnosce in te Christum. Hee corpora 
nostra, qus dicit Apostolus membra esse Christi, propter corpus 
Christi quod ex genere nostri corporis suscepit; hec ergo cor- 
gore ar dicit Templam esse in nobis Spiritis Sancti quem 

us & Deo. Quid horum in te contemnis? Christum, Cujus 
membrum, an Spiritum Sanctum, Cujus Templum es?” And see 
Serm. 162, where he considers the difference here made by St. 
Paul between Fornication and all other sins of the flesh; and 
says that in the former, ‘‘fotus homo absorbetur ab ipso, et in 
Mpso corpore, ut fotus homo dici possit quod caro sit.’’ 

See also Origen, Tkeodor. Mops., Severian, and others, in 
Cateua, p. 113, and Primasius; and Bengel says well,*‘‘ 1s qui 
aliter peccat, quam per fornicationem, peccat quidem cum cor- 
pore et per corpus, sed non in corpus; non terminatur peccatum 
ejus in corpus; et ledit quidem sed non alienaf corpus; magis 
peccat in xoAlay ventrem, quam in corpus, ut distinguit 
Apostolus.” 

19. rads rov—aylov Iy.] a temple of the Holy Ghost, who is 
fa you. On the argument hence derivable for the Divinity of the 
er Spirit, see iii. 16, 17. 

; « yap riniis] for ye were bought with a price,— 
the blood of Christ, Who redeemed you from the captivity of sin ; 
and therefore ye are not your own, but His. On this use of the 
word dyopd(e in this sense of buying, in order to redeem from 
captivity by paying a Avrpoy, or ransom, see below, vii. 23. 
2 Pet. ii. 1, compared with 1 Pet. i. 18, 19; and By. Pearson on 
the Creed, Art. vi. p. 680, note. 

On this argument the following excellent remarks are made 
by Bp. Sanderson (Serm. vii. vol. i. p. 192): ‘The consideration 
of Christ's right over us should bind us to do Him service. We 
were His before, for He made us; and we owed Him service for 
that. But now we are His more than before, and by a new title, 
for He hath bought us and paid for us, and we owe Him more 
service for that. The Apostle therefore urgeth it as a matter of 
great equity, you are nol your own, but His; therefore you are 
not to satisfy yourselves by doing your own lusts, but to glorify 
Him by doing His will. When Christ redeemed us by His blood, 

His purpose was fo redeem us unto God, and not to ourselves, 
and to redeem uz from our vain conversation, and not éo it. And 
He therefore delivered us out of the hands of our enemies, that 
we might the more freely and securely, and without fear, serve 


Him in holiness and righteousness all the days of our life.” 
(Luke i. 75.) 

Thus our redemption is done effectually. It is also done 
Jreely ; not for price nor reward, but freely and without money. 
The meaning is, not that there was no price paid at all, but that 
there was none paid by us; we laid out nothing toward this great 
purchase. But otherwise, that there was a price paid, the Scrip- 
tures are clear. Ye are bought with a price, saith St. Paul 
(1 Cor. vi. 20), and be saith it over again (ch. vii. 23). He that 
paid it calleth it Adrpoy, a ransom (Matt. xx. 28); that is as 
much as to say, 8 price of redemption; and his Apostle somewhat 
more, d4yr{Aurpoy (1 Tim. ii. 6), which implieth a just and 
satisfactory price, full as much as the thing can be worth. Yet 
not paid fo Satan, in whose possession we were; for we have 
found already that he was but an usurper, and his title naught. 
He had but bought of us; and we by our sale could convey unto 
him no more right than we had ourselves, which was just none 
at all. Our Redeemer therefore would not enter into any capita- 
lation with him, or offer to Aim any terms of composition, but 
thought good rather in pursuance of His own right to use His 
power. And so He vindicated us from him by main strength. 
With His own right hand and with His holy arm He got Himself 
the victory, and us liberty, without any price or ransom paid 
him. (Ps. xcviii. 2.) Bp. Sanderson. 

Compare Tertullian’s remarks on this passage (c. Marcion. 
v. 7), where he proves the reality of Christ's human body from it 
against the Marcionites,—‘‘ Empti sumus pretio magno. Plane 
nullo, si Phantasma fuit Christus.’”’ An argument not unneces- 
sary in these days, when the doctrine of the Atonement is under. 
mined by Pantheistic theories, and by doubts concerning the his- 
toric reality of the Safferings of Christ. 

See also above on Matt. xx. 28, and below on | Tim. ii. 6, 
and on } John iv. 10, on the Vicarious Atonement made, and the 
sufficient Ransom paid, by Christ for all mankind. 

— Aofdoare 84] Glorify ye therefore now—2h, “age.” Cp. 
Acts xiii. 2. 

He sums up his reasonings here, and above, ch. v. 13, with 
s brief and pointed sentence in the form of a command, which 
would be easily remembered, and which he designed to leave as a 
xévrpoy ey rots dxpowpévors. Here it is  Glorify God in your 
body ;” there it is ‘‘ Take out the wicked one from among you” 

v. 13). 

So again vii. 24, xaocros dy ¢ éxAhOn pevérw. Cp. vii. 38; 
viii. 13; x. 31, 32; xiii. 13; xiv. 40; and the note above on 
1 Thess. v. 13, and below, Heb. xiii. 5. 

Indeed, it deserves to be remarked, that the various topics 
of this Epistle are finished off with didactic and dogmatic 
Apophthegms, which, if collected together, would form a series 
of Christian Maxims for instruction in faith and practice. 

— pov) Elz. adds xa) dv rg xvetpars pay E revd dors rou 
@eov, words which are not found in the best MSS. and Versions, 
and many of the Fathers (see for example Tertullian, de Pudic. 
16, who recites a portion of this chapter there, and c. Mar- 
cion. v. 7), and which weaken the effect of the argument by 
drawing off the mind from the main topic which the Apostle is 
inculcating, viz. the sanctification of the Body. 


Cu. VII. 1. Mept 8 dy eypdyard yor] St. Paul now proceeds 
to consider the several questions proposed to him in the Letter 
which he had received from the Corinthians. 

It is observable that each of his Replies to these Questions 
is introduced by the preposition wep{. See 

vii. 1. Concerning Marriage and Divorce. 

vii. 25. Concerning Celibacy. 

vii. 1. Concerning the eating of Meate that had been offered 

in sacrifice to Heathen Idols. 
xii. 1. Concerning Spiritual Gifts. 
Mo: is not in B, C, nor in N; it is in A, D, E, F, G, I, K. 


— &rrecOa:] to fouch. ‘* Verecunda est Paoli phrasis. Eaidem 
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castimoni& Latini dicant mulierem tangere.’’ Cp. Gen. xx. 4, 
LXX, "ABmuedty obx Haro a’rijs. See above on lye, v. 1. 

On St. Paul’s doctrine concerning Single Life and Marriage, 
compare what is said below, 1 Tim. v. 14. 

2. 8:4 ras wopvelas] on account of the fornications; i.e. of 
the different kinds of illicit intercourse which St. Paul is not 
willing to specify more particularly, having mentioned them in 
vi. 9. See also Romans ji, 26. 

8. dpe:Ahy] S80 the best MSS. and Editions. And so Origgn 
(in Caten&), and Tertullian de Pudic. 16. ‘Vir uxori et uxor 
viro debitum reddat. Cast& hic locutione Paulus debitum con- 
jugale exprimere voluit.”” (Valck.) Elz. has épe:Aopéyny eSvoray, 
an expository gloss. Compare the readings in v. 5. 

4. obx d€ovaid(e:] hath not dominion, or authority over. See 
vi. 12. 

5. Iva cxordonre ti xpocevyp]) in order that ye may be free 
Jor prayer, ‘ut vacetis orationi” (Vulg.). So the best MSS. 
and Editions. Elz. has cxovAd(nre tH ynorelg xa) TH xpovevy7. 

The aorist does not mark any extraordinary seasons of urgent 
supplication, but ordinarily recurring times of Pd fi and devo- 
tion, such as that of the Lord’s Day and Holy Communion. See 

Winer, § 41, p. 257. 

— jre.] 80 A, B,C, D, E,F, G. Elz. cuvépynede. 

— dxpaclay] Some Expositors and'Lexicographers derive this 
word from dxparhs, incontinens, and so Theodor. Mopa. (in Ca- 
tenf) here: an etymology which suits the meaning very well as 
to the sense, but not as to the structure of the word, which can 
hardly have any other derivation than xpacis, xepdyvyuui, and 
answers well enough to the Latin infemperans and Engl. infem- 
perate; properly one who does not dilute his wine with water, as 
was usual in ancicnt times (whence the common word now used 
in Greece for wine, xpactl), but drinks it &xparoy; hence the word 
is applied to whatever is immoderate and excessive in bodily in- 
dulgence. vi 

6. xara cvyyvouny] by permission, or indulgence to you. 
“« Secundum indulgentiam, non secundum preceptum,’’ Jren. (iv. 
15), who alao has, as to the first clause, ‘‘ secundum ignoscentiam,”’ 
by way of allowance. A proof of St. Paul’s authority. He is 
empowered to give an éx:rayh, or precept, and also to bestow a 
avyyvapun, or indulgence. Cp. Lee on Inspiration, p. 293, note. 

7. 0dAw] Twill. Compare 1 Tim. v. 14, where he says Bov- 
Aoua vewrdpas yaneiy. 

— 84) SoA, B,C, D*, F,G. iz. has ydp. 

8. ds xdyd] even as I; namely, unmarried. See ix. 5. 
Whether St. Paul had ever been married, is doubtful; if so, he 
was now a widower. That he had been married, is asserted by 
many of the early Fathers. See the testimonies in Origen (in 
Rom. i.), who leaves the point doubtful, and Methodius (Conviv. 
p- 45), who speaks of him as a widower. Clem. Alex. Strom. iii. 
p- 448, ap. Eused. iii. 30. And, as Tillemont observes (Mé- 
moires i. p. 243), the expressions of St. Paul here addressed to 
widows, as well as virgins, and coupled with éay pyelyvwouw—if 
they remain as I do—seem to give some countenance to the 
opinion. ; 

Some moderns (Selden and others) have argued from the 
fact of his having been probably a member of the Sanhedrim, 
that he had been married. See on Acts xxvi. 10, and Howson 
(Life, &c., of St. Paul, i. p. 87). Tertullian (de Monog. c. 3) 
and Jerome (Epist. 22) assert that he was never married. 

The personal history of the Apostles seems purposely to have 
been left in obscurity by the Divine Providence of God, Who 
called them to their sacred office in order that the Church might 
not contemplate them as men, but as chosen vessels of God. See 
Introduction to the Acts of the Apostles, p. 6. 
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9. ef 82 ode eyxparevorvra:] but if they have not continency, 
A. V. R.; not, ‘if they cannot contain.” 

10. od« ¢yw, aAA’ db Képios] Not I, but the Lord. That case 
had been already determined by Christ Himsedf, as is recorded in 
Mark x. 12, where He says, “ If a woman put away her husband, 
and marry another, she committeth adultery.”’ 

He says, * Not J, but the Lord,” because he was about to 
quote the Law given expressly by Christ Himeelf, that a man 
should not put away his wife eave for fornication. (Chrysostom.) 

And since this case had been so determined by the Lord, it 
is superfluous (he implies) for him to say any thing upon it. 

There is no opposition in this and the following words 
between J and the Lord, as to degrees of authority; nor do 
they give any sanction to the notion that St. Paul intimates 
hereby that the precepts he himself, the inspired Apostle of God 
hes above, ii. 13), delivers at the dictation of the Holy Ghost 

see v. 40), rest on /ower authority, or are less binding on the 
Church than what the Lord Himself had delivered on earth. 

Indeed, in order to guard us against this erroneous notion, 
and that we may not imagine that the precepts which he here 
delivers are mere human commands, he closes his whole discourse 
with saying (v. 40), ‘‘ Lwot (oxm@) that I also have the Spirit of 
God.” Chrysostom. 

But in a spirit of reverence to what Christ had spoken, he 
refers his hearers to it, and will not weaken it by repeating it. 

Thus, also, the Apostle—inspired by the Holy Ghost—iss 
divinely accredited witness to the sayings of Christ, and sets the 
seal of the Spirit upon them. 

The following remarks on this subject are made in the 
valuable work of Dr. W. Lee on Inspiration, Lect. vi. pp. 291— 
298,— 

In 1 Cor. vii. 10, St. Paul writes, “‘ Unto the married I com- 
mand, yet not J, but the Lord,” words in which he places his 
own injunction on a perfect equality with that ‘ of the Lord,” 
and which, therefore, supply another proof of his inspired au- 
thority. 

So far, it is plain, no objection arises. But the Apostle, 
continuing his subject, shortly afterwards adds, ‘To the rest 
speak I, not the Lord;’’ observing further, with reference tos 
third class, ‘I have no commandment of the Lord, yet I give my 
judgment ;” by which language he is swpposed to intimate that 
in certain parts of Scripture the Author may write according to 
his own uninspired human judgment, although guided in other 
portions of his work by the Holy Ghost. 

Such an inference, however, is altogether at variance with 
St. Paul’s design, whose words in this place can only be distorted 
into the form of an argument against his Inspiration, by over- 
looking his object and his meaning. The first of the three ex- 
pressions which have been quoted, “I command, yet not I, but 
the Lord,”’ refers to the reinstitution by Christ (as St. Mark has 
recorded the circumstance) of the original Law of Marriage, and 
relates to an ordinance revealed from the very first, and obligatory 
on every occasion, and in every age; while by the two latter pas- 
sages St. Paul intends to convey that Christ had not direcily 
provided for those particular cases, in which His Apostle now pro- 
nounces his inspired and authoritative opinion. 

In the former of these passages, the very nature of the ques- 
tion, respecting which the Apostle issues his directions, namely, 
‘‘If any brother hath a wife that believeth not’’—an exceptional 
case which arose from the state of society then existing (at 
Corinth)—explains why our Lord had not Himself promulgated 
an express Law respecting it. Here, as in other matters of dis- 
cipline, the Holy Ghost was to guide the Apostles into “‘ all the 
‘ruth: and the decisions at which thoy srrived, are therefore 
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equally binding with those of Christ Himself. This, indeed, is 
clear from St. Paul’s own words, when summing up the question, 
“So ordain I in all churches.” And, accordingly, he is 90 far 
from representing his ‘ judgment,” delivered in the various 
aspects of the temporary exigency which he discusses in this 
chapter, as a mere human and fallible opinion, that he closes his 
remarks by the assertion, ‘‘ J think also thai I have the Spirit of 
God.” Cp. Chrysostom’s remarks below on v. 12, 

IL &eBpa yuvaixa ph adidva:] A husband may not put away 
hie wife. Another command given by the Lord when on earth. 
See on Matt. xix. 9. Luke xvi. 18. 

t. Paul states here the general will and desire of Christ 
that a man should not put away his wife for any reason what- 
ever; and contents himself with doing so—as two of the Evan- 
gelists, St. Mark (x. 11) and St. Luke (xvi. 18) do—without 
reciting the parenthetic qualification which is recorded by St. 
Matthew (xix. 9), and which declares that whosoever putteth 
away his wife, save for fornication, and marrieth another, com- 
mitteth adultery; or, as it is in the same Gospel (v. 32), who- 
soever putteth away his wife, save for fornication, causeth her to 
commit adultery. Cp. Origen here, in Caten&, p. 128. 

The reasons which actuated the two Evangelists, St. Mark 
and St. Lake, in their recital of our Lord’s command (and which 
have been above on Matt. v. 32), probably influenced 
St. Pal. He refers to what the Lord had eaid. And the 
“Sermon on the Mount,” in which our Lord had spoken on the 
subject, and in which the qualification is given, would supply 
what they needed. And it might truly be said, that the Lord— 
who has declared that a man who puts away his wife, save for 
fornication, is guilty of adultery, and makes her to commit 
adultery; and who says, ‘What God hath joined together let 
not man put asunder” (Matt. xix. 6)— gives a solemn charge to 
a husband not to put away his wife. 

12. Tots 8% Aosrois} But fo the rest,—of different religions, one 
party being a Christian, the other being a heathen,—for whom 
the Lord had not legislated. On ol Aorro) see 1 Thess. iv. 13. 

— A. dye, obx 6 Képwos} Jan Apostle of Christ, and inspired 
by the Holy Ghost, supply the answer in this case, which was not 
determined by ‘he Lord when on earth. 

When the Apostle was about to recite the Law enacted by 
Christ, that a man should not put away his wife save for forni- 
cation, then he says nof J. The things which he had declared 
before, although they had not been commanded expressly by 
Christ, yet they are approved by Christ also; but ¢his command, 
which he recites, had been expressly promulgated by Christ, so 
that the words J and not J are thus to be distinguished. For, in 
order that you may not imagine that the Apostle’s own -com- 
mands are Auman injunctions, he adds, “I am persuaded that J 
also have the Spirit of God.”” Chrysostom. 

When he says, ‘‘ I, and not the Lord,”’ he means that he has 
not found this Law in the Gospel, but he now Inye down the 
Law; and the Laws which are laid down by the Apostle are Laws 
of Christ. Theodoret. 

— abry) Elz. abrh, but see v. 13. 

— ph dgidre abrhy] let him not divorce her. *Aqgiéva:, in 
Athenian Law, was expressed by dxowduweiy or éxBdAAaw, and 
the woman who deserted her husband was said dmoAelwesy. 
Thom. Mag. v. droAclrewv. 

The Christian Scriptures have adopted the words droAde:s, 
and d¢idra:, and ywpl(eofa: for the more classical terms, which 
did not sufficiently mark the severance of the Marriage bond. 

&. Chrysostom saye here, ‘‘ He that putteth away his wife 
Jor Jornication is not condemned, because he that is one body 
with her who is a harlot is polluted; and the marriage bond is 
hroken by fornication, but not by unbelief. Therefore it ie lawful 
to pat away a wife for the former sin, but not for the latter.”’ 

And again, ‘ If he that is joined with a harlot is one body, 
80 he who is joined 

Vor. 1.—Pary Il. 
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with an idolatress is one body. True, he is | 


one body with her, but is not polluted by her. The holiness of 
the faithful husband prevails over the unholiness of the un- 
believing wife. They are joined together in that respect in which 
she is not unholy; and though she be an unbeliever, yet her 
husband’s right in her, and her duty to him, have not been can- 
celled by her unbelief, and the children of such a wedlock are 
holy. But this is not so in the case of an adulteress: he who is 
one flesh with her is joined with her in ¢hat respect in which she 
is unholy ; her unholiness prevails over his holiness, and he is 
polluted by her; the children of such a union are not a holy 
See also Origen here, in Catena, p. 128, and Photius in 
p. 136, and Hammond on Divorce, i. p. 606, Bp. Cosin on Di- 
vorce, Works, iv. p. 496, and the notes above on Matt. v. 32; 
xix. 9, and the full discussion on this subject in Gerhard, Loci 
Theologici, vol. vii. pp. 692 —743. 

13. otros] So A, B,C, D*, F,G. Eliz. abrds. 

— roy &vdpa] her husband. So the best MSS. And there is 
a force in the words, asserting that he is still her Ausband, 
though she may have been converted and baptized, and he yet 
remain an unbeliever; and: therefore on this account, and from 
the preponderance of MSS. suthority, ‘hie reading is preferable 
to the weaker one of Elz. abréy. 

14, dv ri yuvaul] in his wife: by his union with her as one 
flesh; vi. 16. Observe éy. 

— &8erpq] brother; that is, a Christian. 80 A, B, C, D, 
E, F, G. And this word has a special force here; the wife, who 
is a heathen, is sanctified in and by her union with the Christian. 
See above, v. 12, ef tis &3eAGds yuvaixa lye bmioroy. Elz. — 
has dy3pl, which does not bring out this point so clearly. 

— vy 8t Evid dori) But now are they holy. This text was 
perverted by the Pelagians into an argument against the doctrine 
of Original Sin. See S. Augustine, de Peccatorum Meritis ii. 25 ; 
iii. 12. 

15. xwpl(era:] depart, namely, is guilty of desertion. 

— ob Be3obrAwra 6 a8eAGds] the Christian hath nol been made 
a slave by his Christianity in these respects. Observe the article. 
St. Paul is careful to maintain the true dignity, and genuine 
liberty, and spiritual royalty of the Christian character. 

Although a Christian may not put away his wife, being an 
unbeliever, yet if the wife desert her husband (xwpi(era:) he may 
contract a second marriage. 

Hence even Romish Divines declare that in this case Mar- 
riage is not indissoluble. Thus A Lapide says here, “ Nota, 
Apostolum permittere hoc casu non tantum ¢hori divortium sed 
etiam matrimonii ; ita ut possit conjux fidelis aliud matrimonium 
inire. Alioqui enim servitati subjectus esset frater, aut soror, id 
est, Christianus aut Christiana. Magna enim servitus est teneri 
matrimonio et obstrictum esse infideli ut alteri nubere non possis, 
sed, etiamsi discedat infidelis, continere debeas et vivere coelebs.’’ 
And in support of this opinion he refers to S. Augustine, de 
Adulterinis Conjugiis, c. 13 and c. 19, S. Thomae and Amédro- 
siast., who says, ‘‘ Non debetur ei reverentia conjugii, qui horret 
Auctorem conjugii, sed potest alteri se jungere.’’? And so the 
Canon Law, Cap. *‘ Quanto,” et ‘‘ Gaudemus"’ in Tit. “‘ De Di- 
vortiis.”” Decretal. Greg. IX. lib. iv. tit. xix. capp. 7 and 8, and 
in the Decreti Secunda Pars, causa 28, quest. 2, ‘Si Infidelis,”’ 
vol. i. p. 946, and vol. ii. p. 695, ed. Lips. 1829, where will be 
found some valuable materials on a question n to be con- 
sidered in the Colonial Dioceses of Great Britain, viz. ‘‘ What 
rule is to be followed with regard to Heathen Polygamists after 
their conversion ?”’ see Colonial Church Chronicle, June, 1865. 

16, 17. rl yap olas] After all that has been written on these 
difficult verses, which have been construed by some into a reason 
and plea for conjugal separation in the case supposed (see Meyer, 
Conybeare, and Alford), the true meaning seems to be that which 
had been suggested by some ancient Interpreters, as Chryz., 
Theodoret, and Photius (in Cat.), as follows :— 

Bul God has called us in peace, This is our ara in which 
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we ought to abide, a peuceadle calling; and therefore, although a 
Christian partner is not bound in slavery to a heathen, and if that 
heathen partner departs, let it be so, yet the Christian, whose 
calling is peace with all, ought not to be hasty to break off any 
connexion formed by wedlock, or otherwise. For what knowest 
thou, O wife, whether thou wilt save thy unbelieving husband 
(i. e. by converting him to the true faith. Cp. cdéceis, 1 Tim. 
iv. 16)? or, what knowest thou, O Christian husband, whether 
thow wilt save thy heathen wife? What knowest thou as to 
any of these things except (el uh) only this one thing which 
thou dost know, that thy calling is peace, and that accordingly, 
as the Lord allotled to every one his condition in life, and in that 
state in which God hath called every man, in thal let him walk. 

Therefore, whatever the heathen partner may do, the Chris- 
tian husband or wife ought not to depart from his or her partner, 
though a heathen. (Primrasius.) 

Other things are uncertain; you cannot tell whether you 
may save your partner orno. But it is a clear duty for every one 
to abide in that state of life to which the God of peace has called 
him. And so I command in all the Churches. 

Therefore, here is my answer: Choose what is a clear and 
certain duty, and leave the rest to God, Who will bless your 
charitable efforts, if you do your duty to Him. If you do what 
you know to be your daty, He will order what is best as to that 
which you cannot know, viz. the result of your efforts for the sal- 
vation of the partner who has been assigned to your lot by the 
providence of God. 

— xa) ofros—B8iardecoua] and thus I order in all the 
Churches. Cp. 2 Cor. xi. 28. There is no evidence of any su- 
premacy in St. Peter; see above on Matt. xvi. 18. 

18. Mepererunudvos—ph émioxrdcOw}] Was any man called 
(éxaAh@n, aorist) being circumcised, let him not become uncir- 
cumcised, ‘‘ Non adducat preputium.” (Jerome ad Isa. liii.) 
“Ne attrahat ferro preputium.” See Theophyl., Phot., and 
the medical writers, e.g. Celsus, vii. 25. And this was done by 
apostate Jews in the time of the Maccabees in the tions 
under Antiochus Epiphanes. 1 Macc. i. 15. Joseph. Antiqq. 
xii. 6. Epiphan. de Ponder., who relates that Jews who went 
over to Samaritanism, ‘or vice versa, underwent a second circum- 
cision, (See A Lapide and Welstein here.) 

— év dxpoBuorig] “ dxpdéBvoros proprie dicitur, cui summitas 
tecta est, seu obtarata. Nam Sve: obturare significat. In Exod. 
vi. 12, abi vox dwepiruyros legitur, in sua versione posuit vocem 
dxpéBvoros Theodotion, qui nativitate Gentilis se tradiderat cir- 
cumcidendum, Moysis sacra amplexus.” (Vailck.) 

19. &AAa rhpnois} but the keeping of God's commandments is 
every thing. A.V. R. 

Ql. AotAos exAGOns;] Wast thou called (to Christ) being a 
slave? Probably in answer to a question from the Corinthians, 
‘* Whether on the ground of the promises of universal liderty 
under the Gospel (Luke iv. 18. Isa. lxi. 1), a Greek slave did not 
become ipso facio free by embracing Christianity ?”’ 

— dad’ el Kal 8ivacas] however, if aleo thou ari able to become 
Sree, rather use il, i. e. avail thyself of the means of freedom. Use 
them; do not abuse thum. Use them; for freedom is man’s state by 
nature and grace (v.22). ‘* Ye were called to freedom” (Gal. v. 13). 
Therefore thou art no¢ deserting thy calling by becoming free. 


Some ancient writers (Chrys., Theodoret), but not all (see 
Jerome and Severian.), suppose uaAAoy xpijoa: to mean, “ use 
slavery rather;’’ ‘remain a slave:’ but the former (as A Lapide 
observes) seems to be the best sense. 

It is well said by S. Aug. (ad Galat. ii. 11), that “a man is to 
abide in his calling. if it be not hurtful to faith or morals” (cp. 
Bp. Sanderson as there cited): but slavery among the heathen 
involved many requirements contrary to both. 


22. dweAcdOepos Kuplov] a Freeman of the Lord, the King of 
Kings—Lidertuse Domini; a nobler title than Libertus Cesaris, 
as Aug. says, “ Libera semper est servitus apud Deum, cui non 
necessitas servit, sed Caritas.”” ‘Aurea gnome” (A Lapide). 

— 5 édrevOepos x. BotAds @. Xpicrov) the freeman, being 
called, ie a slave of Christ. He gives dignity to the stave by 
calling him the Lord’s freedman; and inspires the Master with 
charity by reminding him that he himself is the slave of Christ. 
Thus he unites Masters and Slaves as brethren in Christ. The 
true principle of Slave-Emancipation. See below, Iniroduction 
to the Epistle to Philemon. 

28. Tinijs tryopdocOnre] Ye were bought with a price. Whether 
Masters or Slaves, ye were all purchased by one and the same 
price, paid for you all—the blood of Christ, Who is your heavenly 
Master—you are His property. Observe the aorist. The words 
are reiterated, on account of their solemn importance, from above, 
vi. 20, where see note. 

— ph ylver@e 8. 4.) Do not become slaves of men (observe 
yiver@e), for ye are servants of Christ, Who has made you His 
own by the price of His blood. See above, Gal. v. 1. 

94. “Exaoros dy ¢ exAtGn—éy robrp peréra) In that state 
wherein each was called, therein let him abide with God. See 
Bp. Sanderson’s Sermon on this Text, and on the doctrinal and 
practical instruction to be derived from it, vol. iii. p. 91. 

25. éxrayhvy Kuplou ox Fw] precept of the Lord I have 
mone on this subject. The Lord gave no express injunction on 
this matter when He was on earth, nor has He imparted to me 
any special revelation on this subject; but I declare my judgment 
as one who has oblained mercy from Christ to be faithful in 
preaching His Word, and worthy of credit: “ misericordiam con- 
secutus a Domino ut fidelis sim ’’ (Zren. iv. 15), i.e. my faithful. 
ness is due to His grace (see 2 Cor. iv. 1), and therefore my 
judgment is to be received as coming from Christ Himself, Who 
has given me the Holy Spirit. (v. 40.) 

28. yhups] B has yaufops, which has been received by some 
Editors. A has yaufon. 

— dym budy pelBouar] TF apare you by not laying on you the 

burden of celibacy by way of obligation, even in these times, 
when, by reason of the perils of persecution to which Christians 
are and will be exposed, it is unseasonable for them to contract 
Marriage. 
If St. Paul did not venture to impose that burden on any 
one in those days, it cannot be consistent with the spirit of the 
Gospel, which St. Paul preached, to impose a vow of celibacy on 
any order of men or women at this time. And it is no little pre- 
sumption for uninspired men to venture to do what was not then 
done by the Apostle of Christ. Let therefore the Church of 
Rome take warning from these words. See on | Tim. iv. 3. 
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29. 4 xaipds] the season, the opportunity. See 2 Cor. vi. 2, 
yew xaipds ebwpéc8exros. See on Eph. v. 16, éfayopa(duevor 
oty rh aad retrieving the opportunify. Rev. i. 3, 5 xa:pds 
éyyées. 

— cuverradpévos} Properly, wrapped up, or folded together 
(see Acta v. 6), or furled and reefed as a sail. Cp. Valck. here. 

Hence the early Latin Fathers translate this Christian maxim 
thus: ‘‘ Tempus in collecto est.’’ See Tertullian, c. Marcion. 
v. 7, de Exhort. Castitat. c. 4, de Pudicit. c. 16. 

St. Paal, writing now from Ephesus, where he was in almost 
daily peril for his life (“I die daily,” 1 Cor. xv. 31), might well 
speak of the present necessity (d»dyxns, anguslia), and of the 
comfraciton of the season for working the work of God, and 
bringing forth fruit ; and he speaks in the language of prophecy 
concerning coming troubles and calamities; but it would be il- 
jogical and irreverent to argue from these words that he supposed 
that the Last Day was near at hand. Cp. 2 Thess. ii. ]—3. 

— 6 xaipds our. doriv 1d Aciwhy Iva] the season, in fine, is 
made shori, in order that—. Elz. has 1d rAowdy éoriv, but 
A, B have éor} 7d Aorwdy, and so N (Cod. Sinait.), which is 
adopted by Scholz, Lachm., Tisch., Alf. 

Lackmann points the sentence thus: “ Tempus breve est: 
reliquum est, at—.”’ 

Bat the reading and punctuation adopted in the text seems 
preferable. The words va xal of fxovres mark the design of God 
im abortening the time; and tho moral result of such an abbre- 
viation (as drs dy in Rom. iii. 4), and the use to be made of it, 
namely, that men’s hearts may be weaned from earthly things, and 
that they may seek those things which are above. See 2 Cor. iv. 
7, and cp. Winer, § 53, p. 408. 

And so the earliest Fathers understand it, e.g. Tertullian, 
de Padicit. 16, ‘‘ Ceterum tempus in collecto constituit, ué qui 
babent uxores sic sint tanquam non habentes,’’ and de Exhort. 
Castit. 4, ‘‘ Tempus in collectum esse adjicit, quo oporteat etiam 


and so the 
Syriee and ihkiopic Versions. 

Tertullian, in another place, says (Ad uxorem, i. 5), “‘Tem- 
pus in collecto est: Superest ut qui matrimonia habent tanquam 
non habentes agant.”” And so Vuilg., ‘‘ Tempus breve est. Re- 
liqunm est, ut qui.”” And so S. Leo, quoted by A Lapide. 

In favour of that reading it may be said— 

(1) That 6 xa:pds cvverrarpévos stands emphatically as a 


maxim ; 
(2) That St Paul usually places Aorrdy and 7d Aorwdy at the 
inning of a h, Eph. vi. 10. Phil. iii. 1; iv. 8. 2 Thess. 
iti. 1. But we have rb Aowdy placed as the second word, Matt. 
xxvi. 45. Mark xiv. 41. 
Bat, on the whole, the other interpretation, as stated above, 
appears to be the best. 
-—— fya «al oi Eyorres] in order that even they who sre mar- 
ried should be as unmarried, and much more, that the unmarried 


vou Te xdopy Tory] A, B, D*, F, G have rd» 
aégpey, and D*, F, G add rovrop, which is not in A, B, nor in N 
(Cod. Sinait.); and the reading pevos Toy xéopow has been 
by Lachm., Tiech., Alf. If the accusative were only 
xpacGa:, this reading might be preferable; but it 
seems to be without an example in the LX X, or New Testament. 
We may not, therefore, venture to adopt it. It is found in C, H, 
in Acts xxvii. 17, where see Bornemann, p. 22, and in some pas- 
sages of a later Greecism, cited by Schaefer (ad Gregor. Corinth. 

691). 
= It is probable that the accusative KOZMON originated in the 
common confusion of O and © (see 1 Cor. xv. 49), and of the 
NW and 1 ascript, KOZMOL. 

— gh xaraxpeépevo:] not too much using; not cleaving to the 
use, and doting upon it, not using it to the full, and becoming the 
slaves of it. Compare the similar expression, 1 Cor. ix. 12, odx 
expnodpueia +H Ctovela ratry (v. 15) obder) xéxpnuac 
rovrew (v. 18) eis 7d wh xaraxphoarba: TH eovalg. 


As to the preposition xara in this sense, cp. carapirdw, | yuh 
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de-osculor, caldé osculor, Matt. xxvi. 49, xaraxAale, valdé ploro, 
xatapavOdye, studiosé perdisco, xarec@leo de-voro. It denotes a 
downward affection of the mind, which shows itself by a riveted 
devotion to its object, and may be illustrated by the attitude and 
temper of the men of Gideon who fell down on their knees to 
gulp down the water, in contradistinction to the three handred 
who only lapped it, and passed on (Judges vii. 6). This was the 
trial and test prescribed by God (vii. 4). They who lapped were 
chosen; the others were rejected. The one were xpdépevor, the 
other xaraxpépuevor. And the Apostle advises here, to lap the 
water of life’s flowing stream, but not to kneel down and drink 
it. 

It is well said by an ancient Father of the Western Church, 
‘In eternis bonis inseparabiliter est inberendum, temporalibus 
verd transeunter utendum; ut peregrinantibus nobis, et ad pa- 
triam redire properantibus, quicquid de prosperitatibus mundi 
hujus occurrerit, viaticum sit itineris non illecebra mansionis. Ided 
Apostolus preedicat, dicens Tempus breve est: Reliqguum est, &c. 
Preterit enim figura hujus mundi. Sed quod de specie blan- 
ditur non facile declinatur, nisi in illd visibilium pulchritudine 
Creator potiis quam creatura diligatur. . . . Beati enim mens 
quee peregrinationis suse tempora casta sobrietate transcurrit, et 
in iis per que necesse est eam ambulare non remanet, ut hospita 
magis quam domina terrenorum, nec affectibus sit innexa hu- 
manis, nec promissionibus desit divinis.” S. Leo (quoted by 
A Lapide), and 8. Bernard (ibid.), ‘ Noli amare preesentia, quse 
possessa onerant, amata inquinant, amissa cruciant.” 

—— wapdye Td oxjua] the fashion, or form, of this world 
passeth away, as a pageant in a procession, or on a stage. ‘‘ Pree- 
terit figura hujus mundi,” Jren. iv. 3, and v. 35, “‘ preterit Aabitus 
hujus mundi,” and 36, quoting Ps. cii. 26. Isa. ixvi. 22, and 
Matt. xxiv. 35, and Rev. xxi. 5, 6. 

$4. Meuépiora: cal] So A, B, D¥**, F, G, I, K, and Theo- 
doret. Also, A, B have «al before peuépiora:, and so N, and 
have % &yayos after yur) and after wap@dvos. Elz. has no xal 
before peudpiorat, or after it. 

Lachmann has xal peuépiora, and joins it with the pre- 
ceding sentence, and applies it to the man, according to the 
Latin Vulgate, ‘‘et divisus est,’’ he is divided, and so Jerome 
(adv. Jovinian. lib. i.) and the Avihiopic Version. 

The true meaning of this controverted passage appears to 
be this: Both the wife hath been assigned to her appointed lot 
or special portion (uepl8a) in life, and the unmarried woman to 
hers, and God has allotted to each their appointed duties. Hence 
peudpiora: in the perfect tense. 

St. Paul had been speaking of the different callings which 
God has allotted or apportioned (éudpicey, vii. 17; see also 
2 Cor. x. 13) to various persons in life. And he had said, “ Let 
every one abide in the state of life to which God has called him” 
(v. 24). And he here describes the characteristics of the several 
pepl8es or portions (compare Luke x. 42, Thy dyabhy pepl8a) 
which the married and unmarried women have assigned to them 
respectively. He does not depreciate the one in comparison with 
the other; but states the fact that they have epecial lols or por- 
tions in life. 

Meuépioras may mean either she has been assigned as a lot, 
or a lot has been assigned to her, and the sense is much the same 
in both cases. As to the latter construction, compare rrwxol 
ebayyeAl(orrai, the Poor have the Gospel preached to them, 
Matt. xi. 5. Luke vii. 22, and 8oypuari(erGe, Col. ii. 20, and see 
Winer, § 39, p. 233, Matth. Gr. Gr. § 421. 

The interpretation in the English Version has good authority 
in ita favour, the Syriac and Arabic Versions, and Tertullian de 
Virg. Vel. c. 4, ‘' Divisa est et mulier et virgo ” (the translation in 
Cod. Augiensie and Boerner.), which Terfellian expounds by 
“constituere differentiam inter virginem et mulierem.” Pro- 
bably this exposition proceeded from the literal rendering of the 
original ; and may be an inference from St. Paul’s words; but it 
does not seem to be the point which he desires here to bring 
prominently forward; and the original words, peudpioras xa 7 
xal @ wap@évos, can ak Pica ‘‘there is a, differencs 
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between the wife and the virgin ;” but their sense is, the married 
woman has her part assigned to her, aud the virgin has hers. 

On the sense of the words uepl(w and peudpiorat, as used 
by St. Paul, see above, note on i. 13, peudépirras b Xpiords. 

35. ebwdpedpoy rH Kuply daxepioxdarws| assiduously attending 
—as by sifting near—to the Lord, without distraction. Add to 
these, the words peudpiora:, and pepiuyg here, and it might 
almost be supposed that St. Paul had St. Luke’s and our Lord's 
language concerning Mary of Bethany in his mind when he wrote 
this, Luke x. 39, 4 Mapla rapaxadloaca wapda rovs rdédas Tov 
Kupiou’ 4 Mdp0a wepteoxaro ... Mdp@a Mdpéa, pepiurgs 
«.T.A. Mapla 8t thy dyabhy peplda éerdtaro ... Elz. has 
evxpéce8poy here. 

36. éx) rhy wapOdvoy abrov] his Virgin, that is, his virgin 
daughter (Severian, Photius, Gicumeniua). 

It is observable, that throughout this discourse concerning 
Marriage (vv. 36—40), St. Paul, in that spirit of holy restraint 
and reverent reserve which mark his treatment of this subject, 
does not bring forth the Virgin herself from her maiden retire- 
ment, and converse with her on the subject; but he addresses 
his discourse to her Parent—not as if he supposed that the 
maiden herself was not to have a principal part in determining 
the matter, but in order to spare her modesty and delicacy, 
and because he supposes that ker wishes and feelings will be con- 
fidentially and unreservedly communicated to her Parent, whom 
she will consider as, under God, her netural guardian and ad- 
viser, and whom, therefore, the Apostle identifies with her. He 
thus teaches Parents and Children their duties to each other and 
themselves in this solemn matter, the entrance into the Holy 
Estate of Matrimony. 

The beautiful language of an Ancient Father may find a 
proper place here, — 

What human words can suffice to express the felicity of that 
Marriage which the Church knits together, the Holy Eucharist 
confirms, and the Benediction seals, which Angels announce in 
heaven, and the Father of all ratifies? For neither on earth do 
children rightly and lawfully marry without the consent of 
Parents. . . . How blessed is the yoke of such a pair, joined 
together by one hope, by common vows, common discipline, and 
common service. They are like brother and sister in Christ, 
fellow-servants of God, joined together in body and mind. Truly 
they twain are one flesh. They pray together, fast tégether; 
they are together in the Church of God, and are together at the 
Banquet of God. Psalms and Hymns sound between them. 
Christ heara and sees these things, and rejoices; and sends to 
them His Peace. Tertullian (ad Uxor. ii. 8). 

S What would he have said to Marriages at a Registrar's 
office ! 

— ofrws dpelrAcs yiverOat] so it ought to be done. Because 
his daughter’s affections are engaged, and the Marriage will be 
contracted ‘‘reverently, discreetly, advisedly, soberly, and in the 
fear of God.”’ 

— yapelrooay] let them marry; that is, let his daughter, and 
the person who desires her in marriage, be united together in 
wedlock. Cp. Winer, § 67, p. 555. 

- “Os Errnxey sdpaios] who standeth stedfast. The Virgin 
daughter's resolves are blended in one with the Parent's; but 
the Parent gives expression to them. The Parent is regarded 
throughout by St. Paul as the party who gives effect to the 
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wishes of his child, and through whom the matter is decided, 
either in the affirmative or negative, and therefore he uses the 
masculine gender here. See above on v. 36. 

88. xal 5] and he —. SoA, B,D,E, F,G. Elz. 6 8é, buf 
he —. The reading adopted in the text is preferable, because 
St. Paul does not so much desire to contrast the one thing with 
the other, as to state the superiority of the latter. 

89. 3é3era:] is bound; vdup is added by Eiz., but is not in 
A, B, D*, F, N, and is cancelled by Griesb., Scholz, Lachm., 
Tisch., Aif.; it may have been imported from Rom. vii. 2. 

This sentence appears to be a reply to a question from the 
Corinthians, ‘‘ whether a Wife could be severed from her Husband 
by Divorce?” 

Our Lord had said, that whosoever putteth away his wife, 
except for fornication, committeth adultery (Matt. xix. 9; cp. 
Matt. v. 32). Hence the question would naturally arise, whether 
a Wife might put away her Husband for fornication, or 
adultery ? 

Our Lord had made no such exception on the side of the 
Wife. In no case had He permitted her to pat away her 
Husband. 

But yet it might be said, that He had nof expressly for- 
bidden her to put away her husband, if guilty of that sta. 
St. Paul here determines that matter, and decides that the wife is 
bound to her husband as long as he liveth, and therefore cannot 
contract another marriage in his lifetime. See S. Jerome ad 
Amandum (tom. iv. p. 162), who, commenting on this text, 
says, “‘ Quamdiu vivit vir, licet adulfer sit... et ab uxore propter 
hc scelera derelictus, maritus ejus reputatur, cui alterum viram 
accipere non licet.” 

The Gospel has, it is true, placed woman on a par with man 
as to spiritual privileges (Gal. iii. 28). But it is a great error to 
imagine that it has disturbed the natural superiority of man over 
woman. On the contrary, the Gospel teaches, that the husband 
is the head of the wife, as Christie of the Church, and as the 
Church is subject to Christ, 80 should wives be to their husbands 
(Eph. v. 23). The Gospel does not give power to a Wife to 
divorce her Husband, any more than it gives power to Subjects 
to dethrone their Rulers; to whom they are bound to be subject 
always; though if a Ruler command what is unlawful, they must 
‘“‘ obey God, rather than man.’”’ See on Rom. xiii. 1—5. 

40. Sox] I suppose; I wot, said with a feeling of conscious 
dignity, indignant at the very idea of any doubt being felt on 
the subject: He rebukes all such doubts by the word 3oxs. 
I suppose,—whatever any one else may do. See above on iv. 9, 
and vii. 12, the use of the verb in Aechyl. 8. c. T. 611. 647. 

As Augustine says on this passage (in Joann. Tract. 37), 
“‘ Qui dicit puto, dubitare videtur, sed Apostolus sncrepadat, non 
dubitabat.”” 

He affirms that he is giving a precept from the Holy Ghost. 
True it is tbat all the faithful have the Spirit of God. But all 
the faithful are not Apostles. The Apostles had the Spirit in 
prophecy, and miracles, and tongues; and when St. Paul speaks 
here, he gives not only a counsel of the Spirit, but a commend 
proportioned to His Majesty. Tertullian (de Exhort. Castitatis, 
c. 4). 


Cu. VIII. 1. Mept 80 ray eidwAc8brav] Now concerning the 
meats that have been offered in sacrifice_to, heathen idole, and 
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whether it is lawful for a Christian to eat them; a question pro- 
pounded to St. Paul in the Letter from the Corinthians. See 
vii. 1. 

On Christian abstinence from fdolothyta, see the Decree of 
the Council of Jerusalem, Acts xv. 29. Cp. Rev. ii. 14. 20, and 
Coneil. Gangrens. can. 2; and Blunt's Lectures, p. 97. 

It is observable, that in dealing with the question of the un- 
lawfalnees of eating idolothyta, St. Paul néver refers to the Decree 
of the Council of Jerusalem (Acts xv. 29) in support of his own 
decisions. 

The reason doubtless is, that what is written by him in tbe 
Epistles which have been received as Canonical Scripture by the 
Church of Christ, is written by Inspiration of the Holy Ghost ; 
and what the Holy Ghost commands in them, claims dutiful 
respect and obedience on His Divine and Independent Authority. 
See above on vii. 40, and on Gal. ii. }. 

As to the drift of what follows in this chapter, it is well 
observed by S. Chrysostom, that ‘‘ many of the Corinthian Chris- 
tians, having learnt from the Gospel that ‘ not whatsoever goeth 
info the mouth of s man defileth a man’ (Matt. xv. 11), and that 
idols are mere wood and stone, abused this Anow/edge, in a vain 
conceit of superior intelligence, to the scandal of others, and their 
own spiri injury.” 

2. éyrexéva:)] So A, B, D, E, F, G.—Elsz. ciSéva:. 7} is em- 
phetic, something. 

3. &yvecra: bs” abrov} he is known by Him. Human know- 
ledge puffeth up: but he who déyaxg Gedy, loves God, he is the 
true Gnostic. For only dyday olxoSopue?, Love buildeth up. He 
(viii. 1) who loves God, not only has laid the true foundation of 

but is also himself the object of the highest know- 
ledge, viz. the Divine knowledge. He is known by God, and is 
loved by Him (Theodoret, who quotes Exod. xxxiii. 12, and see 
on Acts xv. 18), and is endued with true wisdom by Him. 

The Mother of true knowledge is Love. (See on John vii. 
17.) In order to kuaw God, we must be known of God. And 
God dnowe those who love and obey Him (John x. 27). There- 
fore all true knowledge is grounded on obedient Love and loving 


Obedience. 
4 oBaper Sr: oddty elSwror] we know that an idol is nothing 
im the world. There seems to be a contrast between ofSaney 
and ef8eAoyv. An efwdoyv is a mere eldos, i8da, an ideal phan- 
tom, or simudacrum: and so distinguished from those things 
which are proper objects of knowledge; and there is something 
of alliterative force in the words ofSauer Sri ob8dy efwAoy, This 
passage is quoted by Jren. iii. 6, who omits érepos and év xécpy. 
5. dy otparg—émi vis] in heaven—upon earth. The Heathens 
worship local Deities, not like our God, who is universal. 
8. els @eds] one God. Here we find Father and Son equally 
opposed to the gods many and lords many. There is but one 
us, viz. Jesus Christ. Is then the Father (Who also is 
Whom are all things, Rom. xi. 34. 36) excluded 
among the fords many? God forbid. But Father and Son are 
one Lord. So likewise to us there is but one God, viz. the 
Father. Is then the Son excluded among the gods many 7—the 
Son, who, as the same St. Paul testifies, is over all, God blessed 
Sor ever ? (Rom. ix. 5.) No, certainly; or otherwise he himself 
has infallibly shown us, that there are fo us two Gods and two 
Lords, at the same time that he intended to prove (see v. 4) that 
to us there is but one God and one Lord. The truth is, St. Paul 
has not only hereby insinuated to us that Father and Son are one 
God and one Lord, but he has likewise intimated the reason why 
they are one. It is, because all things whatsoever, arise or flow 
from both. There is nothing of the Father but dy the Son; nor 
any thing by the Son, but what is also of the Father. Watlerland 
(Works, ii. p. 31). 
The Father is here emphatically styled one God; but with- 


out design to exclude the Son from being God also: as the Son 
is emphatically styled one Lord; but without design to exclude 
the Father from being Lord also. Reasons may be assigned for 
the emphasis in both cases. The discourse there (vv. 4, 5) is 
about idols, and nominal gods and lords, which have no claim or 
title to religious worship. These the Father and Son are both 
equally distinguished from; which may insinuate at least to us, 
that the texts of the Old or New Testament, declaring the Unity 
and excluding others, do not exclude the Son, “ by Whom are all 
things.”” Another passage is Eph. iv. 6: ‘“One God and Father 
of all, Who is above all, and through all, and in you all.” 
A famous passage, which has generally been understood by the 
Ancients of the whole Trinity. Adove all, as Father; through 
all, by the Word; and in all, by the Holy Ghost. Waterland 
(Defence of Queries, vol. i. qu. 2, p. 7.) 

Compare notes on John xvii. 3. 1 Thess. i. 9. 2 Cor. xiii. 13. 

— 4d rarhp, ef of ra wdyra] God the Father, from Whom (as 
Srom, é, a source) are all thinge. 

This priority doth properly and naturally result from the 
Divine paternity; so that the Son must necessarily be second 
unto the Father, from Whom He receiveth His origination. 
Neither can we be thought to want a sufficient foundation for 
this priority of the First Person of the Trinity, if we look upon 
the numerous testimonies of the ancient doctors of the Church, 
who have not stuck to call the Father the origin, the cause, the 
author, the root, the fountain, and the head of the Son, or the 
whole Divinity. 

For by these titles it appeareth clearly,—first, that they 
made a considerable difference between the person of the Father, 
of Whom (é€ ov) are all things (\ Cor. viii. 6), and the person of 
the Son, by Whom (8: ob) are all things. Secondly, that the 
difference consisteth properly in this,—that as the branch is from 
the root, and the river from the fountain, and by their origination 
from them receive that being which they have; whereas the root 
receiveth nothing from the branch, or fountain from the river; so 
the Son is from the Father, receiving His subsistence by gene- 
ration from Him ; the Father is not from the Son, as being what 
He is from none. Bp. Pearson. 

On the doctrine of the origination of all things to man from 
God the Father, see note below on 3 Cor. xiii. 13. Tit. iii. 5. 

7. "AAX’ ob dy wacw 7) yveots] But all have not the knowledge 
which you have. All do not know that there is but one God, and 
that the gods which the heathen worship are no gods ; and when 
they eat what is offered in sacrifice to them, they eat it r7 ovve:- 
Shoe: Ewes Epri rou elSéAou, with the yet abiding consciousness of 
the idol (see Winer, § 54; and Phil. i. 26, rijs rapovolas wdAww); 
i.e, with the consciousness which the Gentiles have of its ex- 
istence, and they eat it az meat offered to an idol (ds eidwAd- 
Ourov); i, e. as offered in worship to it, and with that feeling of 
reverence towards it which is shown by participation in sacrifices 
offered in its temple and at its altar. 

— podbvera} is polluted by participation in meats offered to 
idols, believed by it to exist and to be divine. Theodoret. 

8. Bpwpa ipas ob waplorno: re Oey] Meat doth not com- 
mend us to God. You erroneously imagine (says the Apostle to 
those who boasted of their Anowledge) that by eating a// meats 
without scruple or difference, you prove the strength of your faith, 
and do honour to God the Creator of all things. You know that 
there is no other God but one, and that an idol is nothing ; i. e. 
the gods to whom these meats are offered have no existence, and 


| by eating freely what has been offered to them you show your 


belief that they have no existence. But be not deceived, meats 
do not commend us to God; for neither if we eat freely all things. 
are we the better, nor yet if we decline to eat any meats, even 
those offered to the idol, are we the worse. Chrys, Theodoret. 
Cp. note below, Col. ii. 22. 
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In fact, the eating or not eating is, én iisel/, a thing in- 
different. And if the question were to be considered in the ab- 
stract, you might truly eat or abstain, as you think best. But 
the question is nof to be argued in the abstract. ‘You must con- 
sider it also with reference to the effect which your eating will 
produce upon others, your fellow-men and fellow-members in 
Christ ; and therefore he adds, ‘‘ Take heed lest this literty of 
youre become a stumbling-block to the weak.’’ See above, on 
1 Cor. vi. 12. 

For waploryno: here, A B have wapacrfoet, which has been 
adopted by Lachm., Tisch., Meyer, Alford, who have also placed 
ddy wh Pdywper as the first clause of the sentence. Lachm. has 
weptocevoner. Tisch. and Alf. have dorepovueOa, and reserve 
wrepiocevouey for the end of the sentence, after édy od-yoper. 

9. acGevéow] So A, B, D, E, F, G.—Elsz. dcdevovew. 

10. "Edy ydp tis x.7.A.] For if any one see thee, the man who 
hath knowledge, reclining at meat in the idol’s temple (1 Macc. i. 
47; x. 83. 3 Esdr. ii. 10; as was usual with the heathen votaries 
at a sacrifice), will not the conscience of him who is weak be 
edified to eat the meats that have been offered to idols? 

There is s gentle irony in the words, “the man who hath 
knowledge,” and in the word ‘ edified,” as in other expressions 
of St. Paul’s argument here (e. g. in 80x, vii. 40); and it has 
been imitated by Tertullian (de Virg. Vel. c. 3): ‘ Scandalum 
mals rei exemplum est, edificans ad delictum ;’’ and again in 
his Prescr. Heret. c. 8: “Solent infirmiores a quibusdam per- 
sonis ab heeresi captis edificari ad ruinam.”’ 

ll. &xdAAvra:—ardbavev] he who is weak perisheth, the bro- 
ther for whom Chriet died. Astrong passage against the Calvin- 
istic tenet of Reprobation. They for whom Christ died may be 
Jost. They who are lost will not fail of salvation because Christ 
did not die to save them, and because He rejected them eternally 
as Reprobates, but because they did not profit by the salvation 
which He died to procure for them. See on Rom. xiv. 15, where 
nearly the same words occur ; and St. Peter’s expression, “ deny- 
ing the Lord that bought them.’’ 2 Pet. ii. 1. 

Elz. has droAeira:, and adds adeAgds after dcGevar, but that 
word is placed as in the text in A, B, D, E, F, G. 

— év) So the best MSS.—Eilz. éxf. ‘Ey conveys a stronger 
and clearer meaning than éw), viz. the perdition of thy brother 
will be entailed by and involved in thy knowledge. 

13. réwrovres—da0evoicay] emiting it when sick, instead of 
endeavouring to heal it. 

18. «ef Bpdua cxavdarl(e: roy d8eAgdy pov, ob ph odyw xpéa 
eis roy aldva] if meat (Bpaua) make my brother to offend—i. e. 
is a stumbling-block to him—Z will eat no flesh (xpéa) to the 
world’s end. A text which was perverted by Puritans objecting 
to Church ceremonies ; see Theophilus Anglicanus, Pt. iv., ch. ii. 

It has also been alleged, on the ground of this declara- 
tion, that men ought to abstain from wine because some are 
tempted to abuse it; and that men ought to resolve, and even to 
make vows, not to drink wine or other fermented drinks, in order 
that they may not, by their use of them, give occasion to others to 
abuse them. 

St. Paul’s assertion is,—that he would abstain entirely from 
meats, if his eating of them were the cause of sin to any. 

He does nof say that it is or can be the cause of sin to any; 
but that ¢/ it were the cause of sin, he would even abstain from 
meat for ever. So, if our drinking of wine be the cause of sin 
to any, we ought to abstain from it,—but otherwise, we are not 
obliged so todo. And to bind ourselves or others to abstain from 
it, Is to be guilty of sin. 


It is not enough to say that some persons may fake occasion 
from our drinking to abuse wine. There is a great difference be- 
tween scandal taken and scandal given. Many were offended at 
Christ Himself. (Matt. xi. 6; xv. 12; xxvi. 31.) Men take oeca- 
sion from the preaching of the cross to blaspheme the cross. But 
‘the scandal of the cross”’ is not therefore to cease. (Gal. v. 11.) 
And 8t. Paul says, “God forbid that I should glory save in the 
cross of Christ.” (Gal. vi. 14.) It has been well said, that “‘ good 
things offend none but evil men.” If the thing is good, let them 
acknowledge the evil which they themselves do in being offended 
by it. Tertullian (de Virg. Vel. 3). 

Wine is a creature of God. And every creature of God is 
good, and nothing to be refused (1 Tim. iv. 4, where see note) 
if it be rightly used. And to condemn its use (as distinguished 
from its abuse) is to wrong its Creator, and to approach the 
Manichean Heresy, which rejected it and other creatures of God, 
as made by an Evil Principle, and so did dishononr, not only to 
God our Creator, but to God our Redeemer also. See below on 
1 Tim. iv. 3. 

And it would not be amiss to consider, that as the element 
of water has been sanctified by Christ’s Baptism in the river 
Jordan, so the creature of wine has been consecrated by its use in 
the other Sacrament; and it cannot be right to take or impose a 
vow to abstain entirely from it, when Christ has given it new dig- 
nity by the first miracle that He wrought at Cana, and by saying 
at the Last Supper, Drink ye all of this. (Matt. xxvi. 27.) 

Some interesting particulars concerning the feeling of the 
Primitive Church on the subject of total abstinence from certain 
of God’s creatures, may be seen in Eused. iv. 3, and v. 3. 


Cu. IX. L. eact@epos—ardorodAos] Am I not free? am I not 
an Apostle? This is the order of words in A, B, and in Vuiz., 
Syriac, Armenian, and Aithiopic Versions. And it serves best 
to mark the connexion between what St. Paul had just said and 
what he is going to say. 

As the ancient Expositors (especially S. Chrysostom) have 
observed, the Apostle’s reasoning is as follows. Do not suppose 
that by what I have said, enjoining abstinence from édolothyta, 
known to be such, I have abridged your liberty without being 
prepared to abate any thing of my own. No. Am I not free? 
am I not an Apostle? Aw I not your Apostle? And yet I have 
not used my liberty as such to exact wages from you. No; I 
have forborne to do so. I have waived my claim, in order to 

our edification. Thus I have set you an example. As I have 
agin with abating my liberty, that I might edify you, my 
children, so ought you to curb your appetites, and forbear the use 
of your liberty, and abstain from meats offered to idols, in order 
to edify your brethren. See on ». 4. 

— obxl—Ktpioy édpaxa] Have I not seen the Lord? An 
answer to those who disparaged St. Paul in comparison with the 
Twelve, who had seen the Lord, and had been sent by Him. 

As to the fact, see on Acts ix. 5. 

4. @ovclay] authority. This word is the clue which con. 
nects the reasonings of this chapter with the last (see on v. 1), 
and with this general declaration, rdyra por Eferriy, AAA’ obK 
ya dfovcsacOfcopna: 6x6 rivos. TheCorinthians were vain 
of their éfouvcla, and doubtless often had the word éfovcla in their 
mouths. Accordingly St. Paul reiterates the word uently in 
this chapter (ov. 4, 5, 6. 12. 18); and by his own example teaches 
them how to use that authority and liberty in which they gloried. 

— dayeiy xal mieiy] to eat and drink, i.e. at the charge of 
my Christian flock, rapa ray padyrevoudvey. ~ Chrys, 
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5. th oda Eyoper «.7.A.] Is it a0 that we have not? =“ Nam 
non habemus ?”’ 

— aBeAghy yuvaixa}] a Christian woman. See adeAp) used 
in this sense, vii. 15. Cp. the various reading in Philem. ». 2. 
If he had used d3eA¢} alone here, he would have been understood 
to mean a sister by dlood; and he adds, therefore, yuvaika, a 
general term, including a wife or some other female relative. 

That yvvaixa does not mean only a wife, but is to be ex- 
tended to other female companions (ce. g. sister, sisters-in-law, 
and olher relatives, or matrons of venerable age, or widows), may 
be inferred from the circumstance that St. Paul speaks of ‘* the 
rest of the Apostles, and the brethren of the Lord, and Cephas,”’ 
as having this power. 

So Chrysostom interprets the passage. 

And though it is true, that St. Paul does not say that they 
all weed their power, yet bis argument would have little force, if 
for the most part this power was nof used as well as possessed by 
them. In distinguishing himself and Barnabas as working with 
their own hands for their livelihood (v. 6) he leads us to suppose 
that the other Aposties not only had the power nof to work, but 
that they used the power which they had. So here. But we 
never hear of the Apostles travelling through the world with 
wives and children. If it had been so, St. Paul could hardly 
have said to ordinary Christians, that it was better for them to 
remain unmarried on account of the present necessily (vii. 26). 
And it was never supposed by Christian Antiquity that ai! the 
Apostles were married. Tertullian (de Monogam. c. 8) says, 
“ Petrum solum invenio marifum, inter Apostolos,” which is also 
S. Jerome’s opinion (adv. Jovinian. 1). And though other ac- 
counts vary from this (see on Eused. iii. 30), yet the Ancient 
Writers, who had this passage of Scripture before their eyes, never 
imagined St. Paul to suggest here that the Apostles generally 
were married, and carried their wives with them in their mission- 
ary tours; but that he intimates that they had faithful Christian 
women, whether wives or others, of. suitable age and character, as 
companions in their journeys, as was the case with our Blessed 
Lord Himself. (Luke viii. 35 So Tertullian (de Monog. 8), who, 
referring to this passage, says that St. Paul does nof here say that 
“ axxores ab Apostolis circamdactas, sed simpliciter mulieres, que, 
illos eodem instituto quo et Dominum comitantes, ministrabant.’’ 
And oo Augustine (de Opere Monach. c, 5) explains the words 
of St. Paul, “‘ Ostendit sibi Peulus licere quod ceteris Apostolis, 
id est ut non operatus manibus suis, sed ex Evangelio vivat. Ad 
hoc enim et fideles mulieres, habentes terrenam substantiam, ibant 
cam eis, et ministrabant eis de substantia sua.” 

The example of St. Paul’s wise forbearance in not ‘leading 
about” a Christian woman with him on his missionary tours, 
woald have special significance at Corinth, where, as this Epistle 
shows, he had to preach with sternness against the deadly sin 
which was associated with the name of that city. 

— oi &8eAgol +. Kuplov] the brethren (i. e. cousins) of our Lord, 
and of Cleophas or Alpheus. He means James, the Bishop 
of Jerusalem, and Joses, and Simon, and Jude. (Chrys.) See on 
Matt. xii. 46; xiii. 56. Actsi. 13; and below, the Introduction 
to the Epistle of St. James. 

8. Bapedfas] This mention of Barnabas seems to intimate 
that he was known to the Corinthians. (See Theodoret and others 
on 2 Cor. viii. 18, 19.) By this reference to the example of Bar- 
nabas, St. Paul shows that he herboured no ill-will to him after 
the differences which he recounts (Gal. ii. 13), and which St. Luke 
records in Acts xv. 39. Cp. Col. iv. 10. 

Bat there seem to have been other ial reasons for the 
mention of Barnabas in this address to the Corinthians, viz. : 

St. Paul might be charged with vain-glory, and with an in- 
vidious disparagement of the other Apostles in comparison with 
himself, and with casting a slur on them, in order to magnify 
himself, if he had mentioned Aimself alone as preaching the Gos- 
pel freely and without charge. If he did so, why was it that they 
did not also do the same? If it was right for Aim to preach 
without charge, was it not aleo for them? Was he not thus 
attempting to gain popularity for himself at the cost of the other 

? He therefore does not mention himself alone here, 
bat associates Barnabas with himself in this commemoration of 
the free preaching of the Gospel. 

Bat why Barnabas 7 

Because Barnabas was set apart specially by the Holy Ghost 
together with St. Paul at Antioch, the centre of Gentile Chris- 
tianity, as the Apostle to preach the Gospel to the Genfiles, of 


whom the Corinthians were part. See Acts xiii. 4. Gal. ii. 9: 
“We should go to the heathen, and they unto the Circum- 
cision.’’ 

These considerations also prepare us for St. Paul’s argument 
in ov. 16—18, and open out some interesting views of the his- 
tory of the Missionary progress and settlement of the Church, and 
of its Temporalities; and of the peculiar difficulties with which 
St. Paul had to contend in preaching the Gospel. 

This may appear as follows :— 

The other chief Apostles, who went to the Circumcision 
(Gal. ii. 9), took wages for their work, from those to whom they 
preached. And, it is needless to say, that what they did, they did 
well in doing. 

Their case was different from that of the Great Apostle to the 
Gentiles. 

For, be it remembered, that by the good Providence of 
Almighty God, a system of Ministerial Maintenance by Tithes - 
and Oblations had been established from time immemorial among 
those of the Circumcision : and in passing by a natural transition 
from the Law into the Gospel, the Jews would carry with them 
the habits which they had formed under the teaching of the Old 
Testament, and be as ready to provide for their Ministers under 
the Gospel, as they had been under the Law. 

Hence the generous fervour of the primitive Christians at 
Jerusalem, who sold their sions, and brought their price, 
and laid it at the Apostles’ feet. (Acts iv. 35.) 

And it is mentioned, not without special significance, by the 
Sacred Historian, that Barnabas, a Levile of Cyprus, did this. 
He, as one of the Circumcision, paid this deferential respect to 
the Apostles, as the representatives of the Evangelical Hierarchy. 
But, as St. Paul assures us here, the same Barnabas, who 
preached as an Apostle to the Geniiles, did not lay claim to 
ministerial maintenance for himself. 

But what was the case with the Jews, was not so with the 
Gentiles. They had no Tithe-System ; no regular code of minis- 
terial maintenance for their Priests. The Priesthood of Heathen 
cities was annexed to high public offices, and was enjoyed by per- 
sons of rank and wealth in the state. Their Priests did, indeed, 
partake of the sacrifices offered at their altars. But Christianity 
had no victims to sacrifice; and the Gentiles were not prepared 
to set apart other oblations for the maintenance of Ministers of 
Religion. Hence the two Apostles to the Gentiles (Paul and 
Barnabas) had peculiar difficulties to contend with. 

We see from the present chapter with what divine wisdom 
St. Paul met those difficulties, and converted them into occasions 
of permanent good to the Church. He asserts in strong terms 
the claims of Christ’s Ministers to receive maintenance from their 
flock. He proves this by arguments from Auman Reason, because 
he is writing to Gentiles, and from divine Inspiration, because he 
is writing to Christians. He proves it from the Law of Moses; 
from its ceremonial institutions, and from its humane provisions 
even for cattle. (vv. 9-14.) He thus justifies the Jewish Chris- 
tians in supplying maintenance to their Clergy, as has been ob- 
served by S. Chrysostom (on v. 12). He is careful not to dis-.~ 
parage the other Apostles (u} xataioxdvery robs dxoordAous 
tovs AapnBdvoryras), and he justifies them in taking mainte- 
nance from their flock. And he teaches the Corinthians and all 
other Gentile Churches to imitate the Church of the Mosaic 
Dispensation in this respect, and to regard the commandments of 
Almighty God, requiring a provision for His Ministers at the 
hands of the People, as addressed to themselves. 

An interesting confirmation of the above remarks will be 
found in the third Epistle of St. John, where he mentions as a 
special commendation of certain brethren, that they ‘“‘ went forth 
for His Name’s Sake (Christ’s), taking nothing of the Gentiles,” 
undey AapBdvorres (St. Paul’s words, 2 Cor. xi. 20) awd trav 
dOvixay. 

Lastly, we may say, that in this respect the teaching and 
practice of the blessed Apostle St. Paul have been the means, 
under God’s Providence, of the establishment of the Tithe- 
System in Gentile Christendom, and of the spiritual blessings 
that have been and are derived from it; and that wherever the 
Gospel is obeyed, there those principles, which the Holy Spirit 
has taught the world by St. Paul’s mouth, will be joyfully ac- 
cepted and stedfastly maintained, and will bring forth their proper 
fruits in the growth of the Christian life, and in the extension of 
the kingdom of God. 
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8. M) xard &yOpewor—F nal 6 vépos] Do I say this as a man, 
that is, on mé€re Auman authority; doth not also the Law say 
these things? A plain assertion that the Pentateuch is of super- 
human authority ; that it was given by divine inspiration. 

9. Ob dimucoes Boty ddomryra] Thou shalt not muzzle the ox 
while treading out the corn. (Deut. xxv. 4, LXX.) See on 
Luke iv. 35. 

— M? trav Bow péAa te Geq;] Are oxen the special object 
of God’s care in this precept? This precept is also applied in the 
same way by St. Paul in 1 Tim. v. 18. 

10. 8¢ tas] for the sake of us Preachers of the Gospel. 
St. Paul specially aims in this Epistle to show the spiritual, moral, 
and figurative character of the Mosaic Law. See x. 2, and com- 
pare Tertullian (c. Marcion. iii. 16), and compare above on Deut. 
xxv. 4, on the epiritwal character of the civil precepts of Moses. 

As Bengel observes, this is an instructive specimen of the 
true mode of dealing with the Mosaic Law, even as to animals. 
Compare note above on Acts x. 14. 

— én dawl& tot peréxew] So A, B, C, and Griesd., Scholz, 
Lach., Tisch., Alf. Elz. has rijs éAxi8os abrov peréxey ex” 
david: with D***, E,J,K. And perhaps the true reading may be 
a combination of the two, viz., éx” éAwl&: rod peréxew tis éAxldos 
abtrov. The sense is that he that plougheth ought to plough in 
hope, and he that thresheth ought to thresh in hope of par- 
taking together with him that ploughed, in that which he who 
ploughed had hoped for. 

12. dar’ obe éxpnodueba] But we did not use this power; we 
did not avail ourselves of our right to ministerial maintenance. 

He recites, and replies to, an objection, urged by some, that he 
had not dared to claim Apostolic maintenance, because he was 
conscious that he did not possess Apostolic authority: cp. v. 15, 
eye 82 od xéxpnuat obder) robTev. 

— wdrro tle Ba we endure and support all things; pro- 
perly, like vessels which are water-tight, and do not allow any 
thing to leak in or out. See above, 1 Thess. iii. 1. Compare 
},Cor. xiii. 7, 4 @ydrn wdvra oréyet, and the passages in 
Wetstein here. 

13. xapeSpebovres] assiduously attending on. So the best 
MSS. Elz. xpoce3pebovres. As to the fact of this participation, 
see Lev. vii. 31, 32. Num. xviii. 9. 

14. oBrew nal 6 Kipios}] thus also did the Lord appoint unto 
them that preach the Gospel, viz. to live of the Gospel. The 
Levites lived of the holy portion or revenue of the Temple as their 
éydévioy or wages; even so the Ministers of the Gospel must live 
by their calling. The Priests were maintained out of the share 
they had of the offerings of the Altar; even just so the Ministers 
of the Gospel must live by their function of preaching the Gospel. 
Joseph Mede, book i. disc. xxi. on this text. See also Barrow, 
Serm. xii. vol. i. p. 265. 

"Tt also hence appears that by God’s command (ofrw nal 4 
Kupwos 8:érate) the maintenance to be provided for Ministers 
under the Gospel must not be less ample and liberal than it was 
under the Law. And to defraud them of their due is to rob God. 
(Mal. iii. 8, 9.) What the maintenance of the Levitical Priest- 
hood was, may be seen in Num. xviii. Lev. vi. vii., and other 
p quoted in one of the Editor’s Occasional Sermons ‘‘ On 
Tithes and Offerings,’”’ No. xxxviii. p. 118. 

In S. Chrysostom’s expositions of, and bomilies on, this 
chapter, will be found much interesting material bearing on the 


"question of Ministerial Maintenance, and on the Collections of 


the Offertory in the Church. 

15. "Eye 82 ob xéxpnyas ov8ervt rotrey] But I have used none 
Of these things. I have not availed myself of any of these pleas 
in my own particular case. St, Paul was content to waive all his 
claims to ministerial maintenance, and to labour with his own 
hands, in order to silence all imputation of self-interest, and to 
set an example of Christian self-control in the exercise of Chris- 
tian liberty, with a view to the salvation of others, and the edifi- 
cation of the Church; and also in order that— providing for the 
benefit of the Church in all fature ages—he might urge with 
greater force the claim of the Christian Priesthood to that minis- 
terial Maintenance which he himeelf waived in his own person, 
and therefore would not be charged with self-interested designs 
in stating it, as he does in many of his Epistles. (1 Cor. ix. 4. 
6. 7) 1 Thess. ii. 6. 2 Thess. iii. 8,9. Gal. vi. 6. 1 Tim. 
v. 17. 

16. xabxnpa] matter for glorying. (See 2 Cor. xi. 10.) Ob- 
serve the emphatic place of the personal pronoun po! in this sen- 
tence, and v. 18, J who am a signal monument of God’s grace, I 
who have had a special call from heaven, J who have been sent 
by Christ, and ordained by the Holy Ghost, have nothing to 
boast of, if I preach the Gospel, for I am under a strong necessity 
to do so. And woe is me if I do not preach the 

— dydyxn pol éwixerra:) necessity lieth upon me. The ob- 
ligation of Conscience is here described by the Apostle, who owns 
himself a debtor to the Greeks and Barbarians (Rom. i. 14), be- 
cause he knew himself to be set apart by God to preach the 
Gospel to the Gentiles. And in 2 Cor. v. 14 he acknowledged 
himeelf to be constrained (cuvéyec6a:), as persons are who are 
bound by chains (see on Acts xviii. 5), to perform this duty. 
And in 1 Cor. ix. 16 he says that neceestly is (aid upon him, 20 
that it is not free for him to live at ease; but woe is me (he says) 
if I preach not the Gospel. The same obligation was felt and 
expressed by the two Chief Apostles, Peter and John (Acts iv. 
20), who said, “‘ we cannot but speak.” Bp. Sanderson (de Oblig. 
Conscient. iv. c. 23). 

17. El yap éxdy «.7.A.) For if of my own accord I do this 
(i. e. preach the Gospel) I have wages, pobdy (Matt. xx. 8. 
Luke x. 7. 1 Cor. iii. 14. 1 Tim. v. 18); I receive wages from 
God, although I receive none from you. Bué gf, not of my own 
accord, I do it, then I have been entrusted with a stewardship: 
that is, in that case I reduce myself to the condition of a domestic 
servant in a household, who does his duty merely deeause he is 
hired and obliged to do so. ; 

In the former case I act with the loving alacrity of 8 son, in 
the latter with the faithful obedience of a slave. In the former 
case I act because I rejoice in my dufy, and because it is “my 
meat and drink’ to do it; in the other case I act because I am 
constrained to do it. And according to the spirit and temper 
with which I do my duty here, will be my everlasting rewerd 
hereafter. Cp. Origen and Chrysosiom. ; 

Hence it is evident, that the character of the same act varies 
much with the dispositions of the doer ; and the Apostle teaches 
the blessedness of a free and cheerful spirit in doing the service of 
God. Cp. 2 Cor. ix. 7. 

As to the accusative after wewlorevpai, see above, | Thess. 
ii. 4. Rom. iii. 2, éwiored@yoay Td Asya, and 1 Tim. i. 11, $ dzi- 
oredOny éyc, 
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The interpretation of some Expositors (Meyer, De Welle, 
sod others), who suppose the great Apostle to say that he 
imeelf did not preach éxdv, voluntarily, but was forced to 
preach, and was therefore nof entitled to a yicOds, or ministerial 
weintensnce from man, and could not rightly claim it, seems at 
variance with his own argument here, that ali Ministers, and he 
himself among them, who preach the Gospel, are entitled to live 
of the Gospel (ix. 14). 

And the assertion which St. Paul makes, that he for special 
reasons did not use his power in this respect (ix. 12) and enforce 
his claim, is s sufficient proof that he had the power, and might 
bave enforced the claim; and the strength of his appeal to his 
own practice in this respect, as exemplary to the Corinthians, lies 
in the fact that he had the power, but chose voluntarily to waive 
his claim, for their edification; and thet they also ought to act 
tn a similar spirit for the sake of their brethren. 

The other interpretation specified above is grounded on a 
fallacy in Morals, viz., that a person cannot do éxcay, or volun- 
larily, that which he would de obliged to do under fear of con- 
demnation; whereas it is the high privilege and noble faculty of 
the haman will, when sanctified by grace, to transmute fear into 
love, and to make duty a delight, and to rejoice in doing freely 
and joyfully that which, without the aid of the Holy Ghost, it 
be oa in a servile spirit. Compare our Lord’s saying, 

iv. 34. 

18 Ths oby pol dori» 5 wsebds ;] What then are my wages? 
again ol placed emphatically before its verb, and not 
enchtically after it. (See v.16.) What wages then have I, who 
receive none from you? My wages are, that I will receive no 
wegee, bot in preaching the Gospel will make (@jow) the Gospel 
without charge to those to whom I preach, so as not to strain my 
power (xatayptoag@a:, see vii. 31) in preaching the Gospel, and 
st them an example, and teach them with what forbearance and 
love towards others, and with what regard to the general edifica- 
ton of the body of Christ, ‘hey also ought to use their liberty. 
Thus, by receiving 0 wages from men, I shall receive more 
clunden! wages from God hereafter, at the Great Day of reck- 


oaing, 
19. robs wAclovas] the most possible. “ Articulus habet vim 
relativi ad omnes; quam plurimos eorum.” Bengel. 

90. rois lovSalois &s "lovSaios] to the Jews asa Jew. As the 
mathians might well know from the fact of his having shorn 
bis head at their own harbour, Cenchree, because he had a vow, 
when be bad last quitted them for Ephesus. See on Acts xviii. 
18, also on Acts xvi. 3, concerning what Paul did to Timothy, 
with whom he had been at Corinth, and whom he had now sent 
to Corinth. Compare also Acts xxi. 26 as to his assumption 
aterwards of the Nazarite Vow at Jerusalem. 

In all these St. Paul displayed an example of that 
Charity which condescends (avyxataBalve:) and accommodates 
itelf to the weaknesses of others, at the same time that it never 
surrenders any thing that is true, or makes any compromise with, 
Of connivance at, what is false. 

Elz. omits uh dv airds ied vdpyov, which is in A, B, C, D, 
E, F, G, and has @eg and Xpirrg¢ in v. 2). 
cs ech weak. Elz. prefizes &s, which is not in A, B, 

W e , a ‘ 
ae eakens sense. And cp. 2 Cor. xi. 29, ris da0evet, nai 

The argument is, If, in my regard for the scruples of the 
weak, Thave thus forborne to use my Liberty, not merely by ad- 

Horning from what [ might otherwise have been glad to do, but 
Vou. 1—Panr III. 


also by doing what I otherwise would nof have done, ought not 
you much more to exercise a charitable self-restraint in abstaining 
from meats offered in sacrifice to idols? . 

— wdyra] all things. Elz. prefixes ra, which is not found in 
the best MSS., and seems to contravene the sense. 8t. Paul did 
not become éofally and at once, but severally and singly, not 
absolutely, but respectively, all things to all men. 

23. Tidvta] So A, B,C, D, E, F, G. Elz. rovro. 

24. Obx ofare] Know ye not? ye who make such bold pro- 
fessions of knowledge / 

He sums up this part of the argument by referring them not 
only to his own example, but even to that of heathen com- 
petitors in the Games celebrated at their own Isthmus and in 
other places in their neighbourhood, Nemea and Olympia. They, 
in their preparations for their race, exercise self-denial; they ab- 
stain for many months together from luxurious diet; they prac- 
tise continual continence and temperance. Cp. Horat. A. P. 412, 
‘‘ Qui studet optatam,”’ &c., and the numerous similar illustrations 
in Wetstein, p. 137. 

And yet they contend only for a mere fading chaplet of pine- 
leaves, parsley, or wild olive, which one only can obtain. How 
much more ought you to restrain your fieshly appetites (which 
excite you to indulge in eating sacrificial meats and in fornication), 
in order that you may be able to run with vigour your Christian 
race; in which none who runs well can fail of that immortal crown 
which Christ, the supreme nothetes, will give to all who love 
His appearing ? (2 Tim. iv. 8. 

mpare the conclusion of Terfullian’s Treatise de Spec- 
taculis, and his cloquent language addressed to the Christian 
Martyrs, and grounded on this paseage of St. Paul (ad Martyres, 
c. 3): “ Proinde vos, benedicti, quodcunque hoc durum est, ad 
exercitationem virtutum animi et corporis deputate. Bonum 
agonem subituri estis, in quo Agonothetes Deus vivus est, 
Xystarches Spiritus Sanctus, Corona eternitatis, Lravium an- 
gelicee substantie, politia in celis, gloria in seecula seculorum. 
Itaque Epistates vester Jesus Christus, qui vos spiritu wnzrift, et 
ad hoc scamma produxit.... Nempe enim et athletse segregantur 
ad strictiorem disciplinam, ut robori sedificando valeant, con(i- 
nentur a luxurif, a cidis lautioribus, a potu jucundiore .-.. e¢ 
ili, inquit Apostolus, ut coronam corruptibilem consequantur. 
Nos, eternam consecuturi, carcerem pro palsstra interpretemur, 
ut ad Stadium Tribunalis, bene exercitati incommodis omnibus, 
producamur.” See also Clem. Rom. ii. 7, els p@aprods ayavas 
KarawAdovot woAAol, GAA’ ob wderes orepavotyrar tpets 
oby dywrodpeba, wa wdvres crepavwidper. 

As to the diction bere, 2rd3:ov = spatium, the race-course, 
600 Greek feet long = 612 English (cp. ‘‘ Athens and Attica,” 
chap. xx.). The BpaBetoy (‘ bravium,” Jren. iv. 7, whence 
English bravo), or prize assigned by the ApaSeds, Bpafeurhs, 
or Agonotheta. Soph. (Elect. 692. 713). Cp. Philip. iii. 14. 
2 Tim. iv. 7, where St. Paul applies the same metaphor to the 
Christian course. Clem. Rom. 5, TlavAos dwoporvns Bpafetov 
ixécxev. Tertullian, just quoted, ‘ bravium angelice sub- 
stantie.”” And as to the continence and discipline of ancient 
foot-racers, &c., see the authorities in Welst. and Vaick. 

26. "Evo toivuy] I, therefore— who am convinced of the truth 
of what I have now said, and do not merely preach it, but 
practise it in my own person—so run, nol as uncerlainly, as those 
heathen racers do; for one only of them receives the prize. J 80 
fight, as a Boxer, not as one who beats the air in a cxtauaxla, as 
one who fences with s shadow or tmaginary epi er Eustath. 


Kyptéas avros addoKios yevopas. 


Deut. 1. 38. 

Ps. 78. 13, 14. 

& 105. 39. 

b Exod, 16.14, &e. 
Ps. 105. 40. 
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(ad Iliad. 4. p. 530), éy oxiapaxlg paxdpevos, § pacw dépa 
pov. 

27. dwewtd(e pot rd odpa] I chasten my own body. bwarmid(w 
is an athletic and pugilistic word; literally, I make black and 
blue with my fists, as a boxer does his adversary with irémia, or 
bruises under the eyes, “‘lividum facio corpus meum, et in ser- 
vitatem redigo”’ (Iren. iv. 7). See on Luke xviii. 5, and cp. 
Lucian, de Gymnas. 3 (quoted by Wetstein), aloxévovres ta 
KddAAy tos Sxewmrlats ds xorlyou eyxpareis yévowro: wmiKh- 
cayres, elxé por, wdvres abrd AauBdvovow; obSapés, GAA’ eTs 
ef awdytav elt’ éxl rg G8hAy Tis viens TocabTa wovovat, K.T.A. 

— B8ovrAaywya] I reduce my body to slavery. The Co- 
rinthians had pleaded their éfovaia, or power, to indulge their 
bodies in gluttony and fornication. St. Paul had said that he 
would show his own liberty by not allowing his body to have 
power over himself (1 Cor. vi. 12), and by bringing it into cap- 
tivity, and by exercising lordship over it. This, he had taught 
them, is true Liberty; not to be the slave of the body, but to 
rule it as a slave. And he amplifies this assertion by saying that 
he reduces his own body to slavery (8ovAaywya), and beats it, as 
an antagonist in a pugilistic combat (cp. Rom. viii. 13. 1 Pet. 
ii. 11), in which he bruises it by self-discipline. 

— phros BaAros xnpttas—adénsuos yévapa) lest by any 
means I, having preached to others, should myself become re- 
probate, be rejected, fail of the prize: &3d«ipos, ‘ vocabulum 
agonisticum ” (Benge), as not having contended lawfully (2 Tim. 
ii. 5). 
God's Predestination is secret fo us. He alone knows who 
are, and will continue to be, His own to the end. St. Paul him- 
self, the most signal example of free grace that ever the world 
saw, intimates that he might have been disobedient to the 
heavenly call he had received (Acts xxvi. 19, where see note) ; 
and therefore Grace is not irresistible; and he tells us here that 
he, who had been called in that supernatural manner, and had 
obeyed the call, was not assured in Ais own mind of his own sal- 
vation, and that he did not know but that he himself might fall 
away from grace given, and become reprobate. Cp. Phil. iii. 1], 
where see note. 

Consequently, no one can be fully assured of his own final 
acceptance with God ; and it is, therefore, a dangerous and deadly 
error, to make personal assurance to be the essence of a Justifying 
Faith. See on Rom. ix. 22, and above on 1 Cor. iv. 4, and Barrow 
on Justifying Faith, vol. iv. p. 105, Serm. iv. 

It is true that we should endeavour so to repent, and to 
perform whatever God requires of us, that we may thence acquire 
a good hope concerning our state; we should labour, thi cur 
hearts may not condemn us of any presumptuous transgressing 
our duty (Col. i. 23. Heb. iii. 6. 1 John iii. 21); and, conse- 
quently, that we may become, in a manner, confident of God’s 
favour toward us. But, when we have done the best we can, 
even when we are not conscious of any enormous fault or defect, 
yet we may consider, with St. Paul, that we are not thereby jus- 
tified (1 Cor. iv. 4), but abide liable to the more certain cogni- 
zance and judgment of God, who seeth not as man seeth (1 Sam. 
Xvi. 7); that we are not capable or competent judges of ourselves ; 
nor are we ever the better for thinking well of ourselves; since, 
as St. Paul tells us again, he i# not approved that commends 
himself, but whom the Lord commendeth (2 Cor. x. 18): for that, 
delicta sua quis intelligit (Ps. xix. 12)? who can thoroughly 
understand and scan his own errors ? who can say, I have made 
my heart clean, Iam purged of my sin? (Prov. xx. ¥.) Dr. Bar- 
row (iv. p. 105). 

Justifying Faith does not consist in our being persuaded that 
our sins are pardoned, or our persons just in God’s esteem, and 
that we are acceptable to God and possessed of His favour. For 
Faith is represented in Holy Scripture as antecedent to God’s 
special benevolence, accepting and justifying our persons. It isa 

previous condition, without which (as the Apostle teaches us) it is 
impossible to please God (Heb. xi. 6). 

Much leas is that notion of Faith right, which defines it to be 
a firm and certain knowledge of God’s eternal good-will toward 
us particularly, and that we shall be saved. Cp. Dr. Barrow 
(ib:d. pp. 107, 108). 


Cu. X. 1. Ob 04Aw yap Spas dyvociv] For I would not have you 
fgnorant. He continues his argument against indulgence of the 


bodily appetites in surfeiting and lust, by reference to the warnings 
supplied by the History of the Israelites in the wilderness, which 
is figurative of the Christian History, in spiritual Gifts and Pri- 
vileges, and also in Divine Warnings and Judgments. 

The same argument is treated in the Epistle to the Hebrews, 
iii. 7—19; iv. L—6. He had referred them to Ais own example, 
in keeping his body under by discipline, lest he himself,—notwith- 
standing his spiritual gifts,—should fail of his heavenly inheri- 
tance (ix. 27); and warns them in like manner not to presume on 
their own gifts and graces, and now proceeds to set before them 
the doom of the greater part (v. 5) of God’s favoured People, 
who forfeited the promised land, the type of Heaven, by carnal 
indulgence and recklessness. 

2. ¢Barricayro} Literally, had themselves baptized: “ii se 
baptizandos preebuerunt ’’ (see Valck. and Wéner, p. 228) ; ‘' bap- 
tismum susceperunt”’ (Bengel), a more appropriate and significant 
term than the reading of many uncial MSS. ¢Sawrlo@ycay, which 
was not likely to have been altered by the Copyists, if it had been 
used by the Apostle, Acts xxii. 16, dvaords Bdarioa: nal diwé- 
Aovoat ras duaprias cov. Compare dreAodvcacée, 1 Cor. vi. 11. 
The middle voice shows here the free-will and act of the recipient 
of baptism. 

The sense is—The Israelites all offered themselves for bap- 
tism into Moses, that is, with a pledge of obedience to him and 
to the Law of which he was the minister (Gennadius, Photius), 
Exod. xiv. 31. Compare Matt. xxviii. 19, els 1d Svoua. So you 
Christians have been baptized into Christ. ZAey received manifold 
special gifts from heaven, as ye have. But yet many of them 
rebelled, and were destroyed. Be ye, therefore, warned by them. 

— dv ti vepérn] in the Cloud. Moses baptized in the Cloud 
and the Sea. But figuratively: the Sea foreshadowed the Water 
of Baptism; the Cloud, the Spirit; the Manna, the Bread of 
Life; the Drink, the Cup of Salvation (Greg. Nazian. Orst. 39, 
p. 688). Cp. S&. Basil, de Spir. Sancto, cap. xiv. vol. iii. p. 26, 
whore he says that “the Sea severing the Israelites from their 
enemies, Pharaoh and his host, figured Baptism delivering us 
from the tyranny of the Devil.” So the Baptismal Office of the 
Church of England; ‘Almighty and Everlasting God, Who 
didst safely lead the Children of Israel, Thy People, through the 
Red Sea, figuring thereby Thy Holy Baptism.” 

8. Augustine considers the Red Sea as typical of Baptism 
in another respect, viz. as introductory to the other Sacrament 
fin Johann. Tract. xi.), as the passage of the Red Sea led to the 

eeding on the Manna. 

‘© Mare autem rubrum quid significet, audi Apostolum: 
Nolo autem vos ignorare, fratres, quia omnes patres nostri sub 
nube fuerunt, ef omnes per mare transierunt. Utquid per mare 
transierunt ? quasi qusereres ab illo, secutus ait, Et omnes per 
Moysen bapltizati sunt in nube et in mari. (1 Cor. x. 1,2.) Si 
ergo figura maris tantum valuit, species Baptismi quantam 
valebit? Si quod gestum est in figura, trajectum populum ad 
manna perduxit; quid exbibebit Christus in veritate baptismi 
sui, trajecto per eum populo suo? Per baptismum suum trajicit 
credentes, occisis omnibus peccatis, tanquam hostibus consequen- 
tibus, sicut in illo mari omnes Agyptii perierunt. Quo trajicat, 
fratres mei? quo trajicit per Baptismum Jesus, cujus figuram 
tunc gerebat Moyses, qui per mare trajiciebat ? quo trajicit? Ad 
manna. Quod est manna? Ego sum, inquit, panis vivus, gui de 
celo deacendi. (Job. vi. 51.) Manna accipiunt fideles, jam tra- 
jecti per mare rubrum. Quare mare rubrum? jam mare, quare 
et rubrum? Significabat mare illud rabrum Baptismam Christ. 
Unde rubet baptismus Christi, nisi Christi sanguine consecratus ? 
Quo ergo perducit credentes et baptizatos? Ad manna. Ecce 
dico manna: notum est quid acceperint Judei, populus iste 
Israel, notum est quid illis pluisset Deus de coelo; et nesciunt 
catechumeni quid accipiant Christiani. Krubescant ergo, quis 
pesciant ; transeant mare rubrum, manducent manna: ut 
quomodo crediderunt in nomine Jesu, sic so ipsis credat Jesus” 

See also below on v. 6. Satan is our Pharaoh ; Baptism is 
our Red Sea; the Gift of the Spirit is our living Water: Christ 
is our smitten Rock; smitten, as Man; but a Rock, as God. 
Cyril (in Caten.). See also below on 2. 6. 

8. xdyres rd aid) All of them had the same privileges, but 
did not all make the same use of them. Some Expositors bave 
supplied jyiy after 7d abrd, i.e. the same with as; but this 
seems to be incorrect. 


Bpopa arvevpatixdy epayor, * © 
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& 21. 16. 
Ps. 78. 15. 


— wvevparixéy] spiritual. The food here, and the drink in 
v. 4, are called spiritual, because they were Christ’s body and 
blood tm types. Bp. Fell. 

Those things were representations, ‘a parte anfe,’ of Christ’s 
Body and Blood to be given for men; our Sacraments are repre- 
sentations, ‘a parte post,’ of Christ’s Body and Blood actwally 
given for men. 

See above on | Cor. v. 7, 8. 

4. ixwor yap dx wrvevpariais dxodovbotons xérpas] for they 
were drinking from a spiritual, following, Rock. They were 
drinking, i. e. habitually ; dibedan{, something more than 6i- 
berunt. ‘‘ Bibebant de spiritali consequente eos petra.” Irenaeus, 
iv. 27, and iv. 14. Cp. Winer, § 40, p. 240. 

(1) Some Expositors interpret these words by reference to 
the rabbinical tradition (see the authorities in Weistein) that the 
Rock itself, which was smitten by Moses at God’s command at 
Horeb, and from which the water flowed (Exod. xvii. 6), followed 
the Israelites in their wanderings through the desert, and supplied 
them with water. 

(2) Others suppose that the stream, which gushed from the 
Rock, followed them in their journeyings; and that St. Paul, in 
saying that the Rock followed them, means that what issued from 
it accompanied them in a perennial river, flowing with them in 
their march. See Dr. Lightfoot bere, and Joseph Mede’s Essay, 
Discourse xliv. p. 246. 

(3) Bat there does not seem to be any Scriptural authority 
for either of these two opinions; nor does either of them appear 
probable. 

The former of them would be disproved at once, if, as some 
learned men affirm, the Rock of Rephidim smitten by Moses is 
aill standing at Horeb. See the authorities in Kitto'’s Llustra- 
tions, pp. 122—126. 

And the second opinion seems to be inconsistent with the 
sacred narrative, that they murmured for want of water, after the 
giving of water from Horeb. (Num. xx. 2—4; xxi. 5—17.) If 
they had a river flowing with them, this could hardly have been 
the case. Theodoret. 

The testimony of Holy Scripture is uniform, to the effect, that 
in their wanderings through the wilderness, the Israelites were 
fed with a constant supply of Bread from heaven, and of Water 
from the Rock. See Exod. xvi. 4; xvii. 1—7. Deut. viii. 15. 
Ps. lrxviii, 15. 20; cv. 41; cxiv. 8. Nehem. ix. 15. 

The impression produced by those passages is,—that as there 
were cloude wherever they went, from which the manna fell, so 
likewise there were Rocks from which the waters flowed. There 
was what Tertuilian calls (de Pat. 5), ‘‘ Manne: escatilis pluvia, et 
petre aquatilis sequela.” Hence we find rocks mentioned (in the 
plural, os, teurim) as giving water to the people. (Ps. lxxviii. 
15.) And the word wérpa is used generically in the New Testa- 
ment for rocky soil, as in Luke viii. 6. 13, concerning the seed 
falling on rocky ground. 

Wherever the Israclites were, there was a Rock,—not moving 
from place to place, which is contrary to the nature of a Rock, 
but one ready to supply them with water, by the Divine tnwardly- 
werking power of the ever-present spiritual agency and virtue 
of Cunist which followed them, and made the material rock to 
gush out with water. 

Hence the order of the words in this passage. St. Paul does 
wot my dx Tris wvevpaTiucis xérpas THs axoAdovbotens, from the 
spiritual rock that followed them; but he says éx wvevparinis 
éxodevéosays xétpas, from a spiritual following rock; and that 
Rock was Christ. 

It was not any natural property of the material rock which 
sent forth the water to the Israclites. If it had been so, it would 
have sent forth water before that time. But it was another and 
Spiriteal Rock which wrought the whole work, and that was Christ, 
ever present with them, and working mirsculously for them. 
Chrys. It was indeed a visible Rock which sent forth the water ; 
it did not however do this by its own power, but by the virtue of 
the spiritual Rock, which was ever present in its energy, and sup- 
plied the needs of the thirsting multitude. Pholius, in an ex- 
gre Scholium in Caten., p. 188, where read dvagipodons, in 

12. 

It was not the material rock that followed them ; but it was 
the Divine Grace which made the material rock pour forth water 
wherever they went. Theodoret. 

Observe also the preposition used by St. Paul; it is not 
énd, bat éx. What they drank, they drank not from the mate- 
rial rock (which was incapable of yielding water), but they drank 
oul of (dx) a spiritual Rock, which was Christ. It was Christ, 
the spiri Rock, Who gave them the water from the material 
rock ; as it was Christ in tke Brazen Serpent Who healed them 


when bitten by serpents. As the wise man says, ‘“‘ He that 
turned himself towards it, was not saved by the thing that he saw, 
but by Thee that art the Saviour of all.” (Wisdom xvi. 7.) 
This spiritual Rock might well be ssid dxoAovbety, to follow 
them. For its Virtwe, which was Christ, appeared wheresoever 
they went; just as signs and wonders are said to have followed 
the first Preachers of the word of God (Mark xvi. 20), because 
a appeared, in order to confirm it, wherever it was 


This Exposition is also illustrated by what St, Paul here de- 
clares, viz. that these things were réro: jjuév, figures of what now 
takes place in the Journey of the Christian Church through the 
wilderness of this world to her heavenly Canaan. 

‘* The Rock was Christ.” Therefore it was to be smitten 
only once,—smitten by the Rod of Moses,—smitten by God’s 
command. So Christ was once smitten with the curse of the 
Law (Gal. iii. 10), of which the Rod was the instrument; and 
smitten for our sakes (Isa. liii. 4—6),—smitten, in order that all 
true Israelites, in every age of the Church, may drink the living 
waters of salvation from His wounded side. See John iv. 14 
Mede, p. 248. Mather on the Types, p. 143. 

And after that He had been once smitten, He was to be 
smitten no more. Christ, having died once, dieth no more 
(Rom. vi. 9), and He was offered once for all (Heb. ix. 28). 
He offered one sacrifice for sin (Heb. x. 12); and by one offer- 
ing He hath perfected for ever them that are sanctified (Heb. x. 
10), and there remaineth no more sacrifice for sins. (Heb. x. 26.) 

Therefore the Rock in the wilderness was smitten but once. 
We hear of no more emiting of the Rock by God’s command 
after Horeb. But still, wherever the Israelites were, they were 
to be refreshed by water from the Rock. How then was it to be 
educed? The Rock was to be spoken to (Num. xx. 8), but not 
to be emifien. The water was to be brought out by the Word, 
and not by the Rod, of Moses. And because, when the People 
murmured at Kadesh for lack of water, Moses ‘spake unad- 
visedly with his lips”’ (Ps. cvi. 33), and said, ‘‘Must we fetch 
you water out of this Rock?’’ (Num. xx. 10)—arrogating to 
himself the power of producing the water; whereas he was only 
av instrument in God’s hands for its production ; and because he 
emote the rock twice instead of speaking to it, therefore he was 
not permitted to enter the promised Land. (Num. xx. 12.) 

It is necessary to observe carefully, that all these things were 
Sigures of us. 

Christ was once smitten. He, Who is the Rock, the Rock 
of ages, was smitten once, and there came forth from His wounded 
side blood and water. 

Those sacrificial and sacramental streams which were poured 
forth once for all on Calvary, are ever ready to flow from the 
i in every age of the pilgrimage of the Church to her heavenly 

t. 


But how are they to be educed? How are they to be 
applied ? 

They are not té be had by emiting the Rock again. This is 
the error of the Church of Rome, which feigne that Christ is ever 
being smitten, ever being sacrificed. This is an error like unto 
that which excluded even Moses from the promised land. Those 
streams of living water are not to be rightly had by smiting the 
Rock, but by speaking to the Rock, which has been smitten once 
for all for our sakes, and which is ever present, ever following 
us, by virtue of the divine energy of Christ, ever ready to pour 
forth living streams for the cleansing and refreshing of our souls. 

But how are these streams to be had? What is the instru- 
mentality which God has appointed for making them flow? The 
Ministry of the Word; “ accedit Verlbum ad Elementum (says 
Aug.), et fit Sacramentum ;’’ see below, nute on Eph. v. 26. 

The Christian Minister does not smite the Rock, but speaks 
to it, when he uses the divinely appointed words, ‘‘I baptize 
thee,’’ and applies the sacramental water, which derives all its 
virtue from Christ’s death, and flows, as it were, from His side, 
opened once for all, for the mystical washing away of sin. 

He does not smite the Rock, but he speaks to it, when he 
uses the divinely appointed words, “This is My Body, this is 
My Blood,” and exhibits and dispenses that sacramental grace 
which derives its virtue from Christ’s death, and flows from the 
Rock smitten once for all, for our sakes. 

Thas the punishment of Moses affords a double warning to 
Christ’s Ministers ; 

(1) That they should not imagine that they themselves are 
sources of divine Grace. They are only channels. Let them not 
say, ‘Shall we fetch you water out of the Rock?” The spiritual 
water which they supply is not the gift of men, but of Christ. 

(2) That they should ma aes the Rock which has been 
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once smitten. They are not to suppose that Christ is to be again 
slain; or that the ever to be repeated Sacrament of the Altar 
repeats or continues the One Sacrifice of Calvary. But they 
must continually speak to the Rock which has been once smitten. 
Their office is to elicit the streams of living water by the Ministry 
of the Word, and to dispense them for the cleansing and refresh- 
ing of the souls of all true Children of Abraham in every stage 
of the journey of the Church through the wilderness of the world. 

Thus discharging the duties of their Ministry they may escape 
the Massahs and Meribahs of controversy, and find a place of rest 
for their own souls in their heavenly inheritance. 

See below on Heb. x. 12. 

5. év rots xAcloow] with the most part. A. V. R. 
6. réros tyucv) figures of us,—of our privileges, and of our 
duties, and of our dangers. See above, vv. 2 and 4. 

On the figurative character of the pilgrimage of the Israelites 
in the wilderness, see particularly the interesting Letter of S. Je- 
rome to Fabiola, De xlii. Mansionibus Israélitaram in Deserto, 
vol. ii. pp. 586—605. See also S. Macarius (Homil. 47, p. 227, 
of Greg. Thaumaturg. Opera) for a valuable exposition and ap- 

lication, in a Christian sense, of the deliverance of the Israelites 
m Egypt by the passage of the Red Sea, the Paschal Lamb, 
the bitter herbs, the spoiling of the Egyptians, the spring-time of 
the Passover, the attitude of those who ate it, the darkness of the 
night in which they escaped from Egypt, the passage of the 
Sea, the song of deliverance, the change of the bitter waters of 
Marah into sweet, by the casting in of Wood, and other circum- 
stances of the Exodus, containing materials for Homilies at Easter. 

With much propriety, therefore, has the Church appointed 
the cxivth Psalm—‘ When Israel came out of Egypt, and the 
house of Jacob from a people of a strange language, Judah was 
His (God’s) sanctuary, and Israel His dominion. The Sea saw 
that and fled ’"—to be sung on Eagler Day. 

§. Macarius ends with saying, All these things that happened 
to the Israelites were figures of what is now vouchsafed fo us. The 
ancient Dispensation was a shadow of the Gospel. Their Cir- 
cumcision, the Tabernacle, the Ark, the Pot of Manna, the Priest- 
hood, the Incense, the Ablutions, and whatever else was done 
under Moses and the Prophets, was done for the sake of the hu- 
man soul, which having been created in God’s image, fell into 
bondage and darkness, and has now been espoused to Christ. 

The following is from S. Augustine (Serm. iv. 9) :— 

Persecutores /Zgyptii et Pharao persequuntur exeuntes de 
igypto Judseos: persequuntur populum Christianum peccata 
ipsorum, et Diabolus princeps peccatorum. Sed sicut Judseos 
usque ad mare persequuntur Agyptii; sic Christianos usque ad 
Baptismum persequuntar peccata. 

Intendite, fratres, et videte: liberantur per mare Judzi, ob- 
ruuntur in mari Agyptii: liberantur Christiani in remissione pec- 
catorum, delentur peccata per Baptismum. Exeunt post mare 
Rubrum, et ambulant per eremum: sic et Christiani post Bap- 
tismum nondum sunt in terra repromissionis, sed sunt in spe. 

Seculum autem hoc eremus est; et vere Christiano est 
eremus post Baptismum, si intelligat quod accepit. Si non solum 
signa corporalia in illo fiant, sed si etiam in corde spiritualis 
effectus, intelligit sibi eremum esse istum mundun, intelligit in 
peregrinatione se vivere, patriam desiderare. Quamdiu autem 
desiderat, in spe est. 


Audi Apostolum, quia ista figure nostra fuerunt. Nolo 
enim, inquit, vos ignorare, fratres, quia omnes patres nostri sub 
nube fuerunt. Si sub nube fuerunt, sub caligine fuerunt. Quid 
est, sub caligine fuerunt? Non eis intelligentibus spiritualiter, 
quse cum eis corporaliter agebantur. Ei omnes per mare trans- 
terunt, et omnes in Moyse baptizati sunt, ef omnes eumdem 
cibum epiritualem manducaverunt. Detum est enim illis manna 
in deserto (Exod. xvi. 15), sicut nobis datur dulcedo Scriptu- 
rarum, ut duremus in ist&i eremo vite humans. Et norunt quale 
manna accipiunt Christiani, quibus dixit ipse Psalmus, Gusiele ef 
videle, quam suavis est Dominus (Ps. xxxiv. 8). Et omues, in- 
quit, ewmdem cibum spiritualem manducaverunt. Quid est, 
eumdem? Idem significantem. Ef omnes eumdem petum spiri- 
tualem biberunt. Et attende quomodo unam rem exposuit, et 
cetera tacuit: Bibebant enim de spirituali sequente petrd: petra 
autem erat Christus. Hac autem figure nostra fuerunt. (1 Cor. 
x. 1—6.) Illis sunt exhibite, sed figure nostre fuerunt: quia 
illis corporaliter exhibebantur, nodis spiritualiter significabantur. 
Ergo illi qui corporaliter ea tenuerunt, ad vetus Testamentum 
pertinuerunt. On this important subject see above, the notes on 
Exovvs Xxii., xiii., xiv., and passim. 

7. "ExdOicen—aailew] The people sat down to eat and drink 
and rose up to play. Exod. xxxii. 6, literally from LXX. Mal(ew 
describes the wanton dancing round the idol. The text is cited to 
show that Idolatry is often a consequence of Gluttony; and that in 
eating meats offered to idols the Corinthians might easily be 
tempted to Idolatry, and also to Fornication, which at Corinth 
was associated with Idolatry. The word raf(es, to play, includes 
both sins. See the authorities in Weéstein here. 

8. elxoorrpeis xsAiddes] twenty-three thousand. In Numbers 
xxv. 9, fwenty-four thousand are mentioned as having died in the 
plague. St. Paul speaks of the mortality of one day only, Moses 
of the whole. And as both these numbers are round numbers, 
perhaps the precise sum may be between the two. Bengel. Cp. 
Heb. iii. 16, 17. . 

9. Xpiordy] Christ. From this and other passages (e.g- 
Heb. xi. 26) the Fathers inferred that the Eternal Word of God 
revealed Himself, before His Incarnation, by Angels to the Patri- 
archs, and administered the affairs of the Old Dispensstion. See 
S. Cyril, Cat. x. 6, 7. Euseb. E. H. I1—3, and Bp. Fell here. 

— ray Bpewy] the serpents of fire. Num. xxi. 6. 

10. éyéyyvoay] they murmured. In Egypt, where they bad 
meat enough, they murmured for want of liberty. (Exod. i. 14.) 
In the wilderness, where they had liberty enough, they murmured 
for want of meat, and would have exchanged their liberty for the 
flesh-pots of Egypt. Num. xi.5. Bp. Sanderson (i. 158). 

ll. tumixés] figuratively. So A, B, C, K, and many Fathers; 
a better reading than that of Ei/z., réwot. These things did not 
happen to ¢hem as types or examples, but they happened to them 
Tumixas, i.e. typically, so that ¢hey might see Christ and Chris- 
tians in them, by the eye of Faith. 

— xarhyrnxey) have come. 8o B, D*, E*, F, G, and several 
Fathers; a better reading than that of Elz., xar§erncev. 

18. drip 8 3bvacGe] above your power; ‘ supra quod potestis.’ 
There is no ellipsis here any more than in the Latin ‘ possunt, 
quia posse videntur.’ Cp. Winer, § 64. p. 520. , 

— oby te xeipacug xal Thy ExBaow] with the trial will give 
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the escape ; intimating that God never sends trials which have no 


egress. 

— rov dévacba:] that ye may be able to bear it. As to this 
use of the infinitive after rod, see Matt. iii. 13; xiii. 3; xxiv. 
45. Luke ii. 27; v. 7; xxi. 22; xxii. 31. Actsiii. 2. Winer, 
§ 44, p. 290. 

14. get-yere ded] fly ye from ; fiy all occasions, such as Feasts 
and Meetings, which minister to Idolatry. <A stronger expression 
than ¢edyere with an accusative. 

15. xplvare Syeis] judge ye. A precept showing that divine 
Grace does not exclude, but rather presumes, the use of Human 
Reason. As Hooker observes, against those who would annul 
the office of Reason in matters of Religion (Pref. E. P. c. 3) :— 

The first mean whereby Nature teacheth men to judge good 
from evil, as well in laws as in other things, is the force of their 
own discrefion. Hereunto, therefore, St. Paul referreth often- 
times his own speech, to be considered of by them that heard 
him. “I k as to them which have understanding, judge ye 
what I say’’ (1 Cor. x. 15). Again, afterward, ‘‘ Judge in your- 
selves, is it comely that a woman pray uncovered ?” (1 Cor. xi. 
13.) The exercise of this kind of judgment our Saviour re- 
quireth of the Jews. (Luke xii. 56,57.) In them of Berea the 
Scripture commendeth it. (Acts xvii. 11.) Finally, whatsoever we 
do, if our own secret judgment consent not unto it, as fit and 
good to be done, the doing of it to us is sin, although the thing 
itself be allowable. St. Paul’s rule, therefore, generally is, “ Let 
every man in his own mind de fully persuaded of that thing which 
he either alloweth or doth” (Rom. xiv. 5). 

16—21] For an exposition of these verses, with a special 
reference to the Romish, Lutheran, Calvinistic, and Zwinglian 
interpretations of them, see Waterland on the Doctrine of the 
Eacharist, chap. viii. vol. vii. pp. 196—234. 

16. Td worhpiow] The Cup. St. Paul proceeds to confirm his 
argument against fornication and perticipstion in idolatrous meals, 
by considerations drawn from the institution, administration, and 

tion of the Holy Communion ; thus showing, by an example, 
the important bearing of that Holy Sacrament on Christian life 
and prectice. 

It is remarkable that here and ov. 21 St. Paul introduces the 
mention of the Eucharistic Cup before that of the Bread. 

Why was this? 

(1) Perhaps there was more danger of those immoral and 
lascivious consequences, against which he is writing, from ex- 
cesses in the Wine at the idolatrous feasts than in the Meats; 
and therefore even more danger of an unworthy reception of the 
Haly Communion from participation in the Cup of devils than in 
the table of devils. 

(2) The Apostle has also thus shown the essential inde- 
pendence of the Cup, asa necessary part of the Holy Communion, 
and supplies a caution against the Romish Error, that as blood is 
contained in the human body, so Christ’s blood, as well as body, 
is exhibited in one kind in the Holy Eucharist (Concil. Trid. 
Sess. xiii.), and that consequently the Cup may be withheld from 
the faithful. 

(3) Asin the various Scriptural which mention the 
Three Persons of the Ever-blessed Trinity, each is severally put 
frst in order to show their equality (Matt. xxviii. 19. 2 Cor. xiii. 
13. Eph. iv. 3—6), so in the Scriptural passages which mention 
the Eucharistic elements, each is severally put first to show their 
equal dignity, and the equal necessity of receiving each. On this 
passage, com notes below on xiv. 16. 

— Td worhpioy rijs ebrAoylas}] The Cup of the Blessing. The 
Cup, of which the characteristic is, Blessing. The Genitive is 
used according to a Hebrew idiom (see Voret. de Hebraism. 
N. T. pp. 252. 573, and Note on Matt. xxiv. 15, and Luke ziii. 27; 
xvii. 6. Acts ix. 15) with a pregnant significance; the Cup 
which received the d/essing from Christ at the institution of the 
Holy Sapper, and which is consecrated with a blessing from us at 
its administration, and which is one of the appointed means for 
conveying a blessing to those who receive it worthily. 

The following important describes the primitive use 
of the Christian Church in the Administration of the Holy Com- 
munion; Justin Martyr (Apol. § 84, 85), zpoopépera: TG wpoec- 
vat: tev GBeApay pros, xal worhpioy B8aros Kal xpd- 
paros, xal ovros AaBdy alvoy nal Sdtay rH Marp) trav SrAwy did 
tov dvduaros tov Tov xa) Tov Mvebparos ‘Aylov dvanrdéure:, xa) 
ebyaptotlay trip rot Kxarntieo0a: tobrwy wap’ abrov éx) woAd 
woeira ob avrreAdcarros Tas ebyas Kal Thy ebyapiotlay was 6 
waphy Aads dwevpquet Atyor, "Auty. Evyapiorhoavros 8 rob 
mpotoratos xal dwevgnuhoarros wayrds Tov Aaov, of Kadobpevar 
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dwopdpovot. Kal 4 tpoph abtn Kadeira: wao’ jyiy Ebxapiotia. 
For an English translation of the above extract, see below on 
xiv. 15. 

Having stated that no one is admitted to partake of the 
Holy Eucharist who does not believe the Articles of the Faith, 
and has not been baptized in ‘the laver for the remission of Sins 
and Regeneration,” and who does not live a holy life as Christ 
has commanded, S. Justin Martyr adds,—We do not receive 
this bread as common bread, and this drink as common drink; 
but, as Jesus Christ our Saviour, being Incarnate by the divine 
Word, had flesh and blood for our salvation, so we are taught 
that the food which bas been blest with thanksgiving (ebxapiorn- 
Geivay) by means of the Prayer of the Word received from Him, 
and from which by transmutation our blood and flesh are 
nourished, is the flesh and blood of that Jesus Who was in- 
carnate. For the Apostles in their Records, which are called 
Gospels, deliver, that Jesus commanded, and that when He had 
taken bread and given thanks, He said, ‘‘ Do ¢his in remembrance 
of Me. This is My Body.” 

See also S. Cyril Hierosol. Catech. Myst. v. c. 7, who says, 
‘““'We beseech the all-merciful God to send the Holy Ghost upon 
the Elements, that He may make the bread Christ’s body, and 
the wine Christ’s blood.”” As to the sense of these words, see 
Waterland on the Eucharist, chap. x. vol. vii. p. 294; and on the 
Prayer of Invocation in the Holy Communion, see Bingham 
xv. 3. 11, Brett’s Collection of the principal Liturgies, a.b. 


1720, Daniel's Codex Liturgicus, iv. pp. 69. 411. 572, Lips. 1853, - 


and Neale’s Ancient Liturgies, 1858. ; 

It is observable that two of the Evangelists, Matthew 
(xxvi. 26) and Mark (xiv. 22), use the word ebAoyheas in their 
description of Christ’s action at the institution of the Lord’s 
Supper, before the consecration of the Bread; and St. Luke 
(xxii. 19) and St. Paul (1 Cor. xi. 24) use the word ebxapioricas ; 
but in the benediction of the Cup, St. Matthew (xxvi. 27) and 
St. Mark (xiv. 23) use the word e’xapiorfoas, whereas St. Paul 
uses the word edAcyfa here. 

This appears to be an example of the agency of Divine In- 
spiration giving a fuller and clearer view of what was in the 
Divine Mind of Christ, by means of variety of expression. See 
Preface to the Gospels, p. xxii. 

The action of Christ in the institution of the Lord’s Supper 
was eucharistic and also eulogistic; it was one of Thankeyiving, 
and one of Benediction; and in the application of each of the 
terms to each of the elements by the writers of Holy Scripture, 
we learn more fully and clearly what the true character of the 
Holy Communion is, and what are our duties in its administration 
and reception. 


On this subject see farther on I Cor. xi. 24, 25. - 


— xowavla rod aluaros] the Communion of the Blood. St. 
Paul supplies by the word xo:wwvla, which he uses twice in refer. 
ence to the Holy Sacrament of the Lord’s Supper, an important 
article of doctrine as to ita true nature and use. It is the Com- 
munion of the Body and Blood of Christ, the divinely appointed 
means for communicating His Body and Blood. And thus he 
explains our Lord's words as recorded in the sixth chapter of 
St. John (vi. 61—56). 

S. Chrys. asks well, “‘ Why does not St. Paul use the word 
peroxt (participation) here? why does he use the word xowevla 
(communion)? In order to show the intimacy of our union 
herein. For we communicate not only by participation (ueroxh), 
but by union (rg évoicba); Kowwrla,—connected with cby,— 
marks coherence. We are united to Christ by this Bread, as that 
Body has been united to Him—and He has given us His Body in 
order that by communion with it, we may be delivered from the 
body of death, and be attempered (4vaxeparOauer) by it to ever- 
lasting life.’’ See on v. 17. 

S. Chrysostom: dwells here, and more at length on v. 24, 
on the important doctrine that communion with Christ's body in 
the Holy Eucharist is the appointed means to the faithful for the 
sanctification, and for the preservation, of their bodies, as well as 
of their souls, to everlasting life: a doctrine happily embodied by 
the Caurca of ENGianp in the prayer of her Communicants, 
that their sinful bodies may be made clean by His body, as well 
as their souls washed by His most precious d/ood, and in the 
words with which she distributes both the elements to her Com- 
municants. “ The Body of our Lord Jesus Christ which was 
given for thee, preserve thy Jody and soul unto everlasting life.” 
A doctrine too little regarded by many, who neglect the divinely 
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appointed means offered them for the happiness of their dodies in 
a glorious Resurrection and a blissful Immortality. Cp. Irenaeus 
v. 2, 3. 

Some false Teachers, in ancient times, took upon them to 
reject the doctrine of the Resurrection of the body, conceiving 
that the disembodied sou/ only had any concern in a life to come. 
Here, again, the Sacrament of the Eucharist was a kind of 
armour of proof against the seducers. For as the consecrated 
Bread and Wine were the authentic symbols of Christ’s Body and 
Blood, and were, in construction and certain effect (though not 
in substance), the same with what they stood for, to all worthy 
receivers; it was manifest, that bodies so incorporated with the 
body of Christ, must of course be partners with it in a glorious 
Resurrection. Thus was the Eucharist considered as a sure and 
certain pledge to all good men of the future Resurrection of their 
bodies, symbolically fed with the Body of Christ. For like as 
the branches partake of the vine, and the meméders of the head, 
so the bodies of the faithful, being by the Eucharist incorporate 
with Christ’s glorified body, must of consequence appertain to it, 
and be glorified with it. This is the argument which the Christian 
Fathers insisted upon, and with this they prevailed (Jgnaé. Epist. 
ad Ephes. cap. xx. p. 19. Ireneus, lib. iv. cap. 18, p. 25] ; lib. v. 
cap. 2, p. 294. Tertull. de Resurr. Carnis, cap. viii. p. 330, 
Rigalt. Conf. Athanas. Epist. iv. ad Serap. p. 710, edit. Bened.). 
Waterland on the doctrinal use of the Sacraments (vol. viii. 

. 132). 

. The reader's attention is invited to the words of Hooker on 
this important subject, as quoted in the note on John vi. 25, 
especially the paragraphs beginning, ‘‘ Thus much they knew.’’ 

On the doctrine of the Hoty Evcaanist, the reader may 
see what has been already offered to his consideration in the 
notes on John vi. 52—63, and the ‘‘ Revirw” at the end of 
that chapter. Compare notes above, 1 Cor. v. 7, 8; x. 4. 
16—20, and below, notes on Heb. x. 12; xiii. 10. 

With regard to the unspeakable mystery of the manner of 
the communication of the Body and Blood of Christ to us in the 
Holy Eucharist, the more learned and wise, the more devout and 
holy a man is, the less will he be disposed to indulge in curious 
speculations and presumptuous dogmatism, and the more ready 
he will be to adopt the wise and reverent language of Hooker, as 
quoted in the note below on Eph. v. 30, to which may be added 
what the same author writes, — 

There are but three Expositions made of “ Thie is My 
body ; ' 

"The first, this is in itself before participation really and 
truly the natural substance of My body, by reason of the co- 
existence which my omnipotent body hath with the sanctified 
element of bread; which is the Lutheran’s interpretation ; 

The second, ‘‘ This is itself, and before participation, the 
very true and natural substance of My body, by force of that 
Deity which, with the words of consecration, abolisheth the sub- 
stance of bread, and substituteth in the place thereof my Body ;”’ 
which 1s the Popish construction. 

The last, “ This hallowed food, through concurrence of 
divine power, isin verify and truth unto faithful receivers, 
instrumentally a cause of that mystical participation, whereby 
as I made myself wholly theirs, so I give them in hand an aciual 
possession of ali euch saving grace as My sacrificed body can 
yield, and as their souls do presently need, this ie to them and 
in them My Body.” 

. Of these three rehearsed interpretations, the last hath in it 
nothing but what the rest do all approve and acknowledge to be 
most true, nothing but that which the words of Christ are on all 
sides confessed to enforce, nothing but that which the Church 
of God hath always thought necessary, nothing but that which 
alone is thought necessary for every Christian man to believe 
concerning the use and force of this Sacrament; finally, nothing 
but that wherewith the writings of all Antiquity are consonant, 
and all Christian Confessions agreeable. And as truth in what 
kind soever is by no kind of truth gainsayed, so the mind which 
resteth itself on this, is never troubled with those perplexities 
which the other do both find, by means of so great contradiction 
between their opinions and true principles of reason grounded 
upon experience, nature, and sense. 
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Such as love piety will, as much as in them lieth, know all 
things that God commandeth, but especially the duties of service 
which they owe to God. As for His dark and hidden works, they 
prefer, as becometh them in such cases, simplicity of faith before 
that knowledge, which, curiously sifling what it should adore, 
and disputing too boldly of that which the wit of man cannot 
search, chilleth for the most part all warmth of zeal, and bringeth 
soundness of belief many times into great hazard. 

Let it, therefore, be sufficient for me, presenting myself at 
the Lord’s Table, to know what there I receive from Him, 
without searching or inquiring of the manner Aow Christ per- 
formeth His promise. Let disputes and questions, enemies to 
piety, abatements of true devotion, and hitherto in this cause but 
overpatiently heard, let them take their rest. Let curious and 
sharp-witted men beat their heads about what questions them- 
selves will. The very letter of the word of Christ giveth plain 
security that these mysteries do as nails fasten us to His very 
cross, that by them we draw out, as touching efficacy, force, and 
virtue, even the blood of His gored side; in the wounds of our 
Redeemer we there dip our tongues, we are dyed red both 
within and without, our hunger is satisfied, and our thirst for 
ever quenched; they are things wonderful which he feeleth, 
great which he seeth, and unheard of which he uttereth, whose 
soul is possessed of this Paschal Lamb, and made joyfal in the 
strength of this new wine; this Bread hath in it more than the 
substance which our eyes behold; this Cup, hallowed with 
solemn benediction, availeth to the endless life and welfare both 
of soul and body, in that it serveth as well for a medicine to heal 
our infirmities, end purge our sins, as for a sacrifice of Thanks- 
giving; with touching it sanctifieth, it enlighteneth with belief, 
it truly conformeth us unto the image of Jesus Christ; what 
these elements are in themselves it skilleth not; it is enough that 
to me which take them they are the Body and Blood of Christ; 
His promise in witness hereof sufficeth, His word He knoweth 
which way to accomplish. Why should any cogitation possess 
the mind of a faithful communicant but this, O my God, Thou 
art true, O my soul, thou art happy? Hooker. 

— toy Eprov] the Bread. He still calls it bread, even after 
consecration. And so 1 Cor. xi. 26. And so the ancient Canon 
of the Mass,—still retained in the Missal as a witness against 
Transubstantiation (see on Matt. xxvi. 26). And yet it is the com- 
maunion of the Body of Christ. 

17. efs Gpros] one Bread—marking Unity among many: 
wherein many grains are kneaded together. See on Matt. xxvi. 26. 
As Augustine says, in Johann. Tract. 27, ‘* Dominus noster Jesus 
Christus corpus et sanguinem suum in eis rebus commendavit, 
que ad unum aliquid rediguntur ex multis. Namque aliad in 
unum ex multis granis confit, aliud in unum ex multis acinis 
confluit.” Some translate pros here loqf: but they could not 
all partake of one loaf. 

— peréxoperv] we are partakers. We wust distinguish be- 

tween peréxew and xoweveiy; peréxew is properly to take a 
part of a thing with others who have also their several shares; 
but xo:weveiy is to partake in common with others in one un- 
divided thing. See Chrys. and Waterland vii. 127. The Holy 
Eucharist is a Communion to us of the one body and blood of 
Christ. And we are all joint parfakers with each other of that 
one Body and Blood. See above on ». 16. 
' 18. BAdwere rby "Iopa}A xara odpxa] Consider the Ierael 
after the flesh. Consider the example of Jews, who are the mere 
carnal Israel, for ye who belong to the Christian Church are 
the epiritual Israel. They who eat of the Levitical Sacrifices, are 
communicants of the altar in the Temple. So you, if you eat of 
idolatrous sacrifices, communicate in the worship, and are subject 
to the influence, of the deity to whom they are offered. 

20. dAA’} nay, but. 

— 8aiporlors—ot @eg] to Devils—not to God; from LXX 
of Deut. xxxii. 17, €@vcav Sampoviois, nal ob Gey, said of Israel 
worshipping idols in the wilderness. Cp. Acts vii. 43. 

Nos unum Deum colimus: ceteros ipsi putatis Deos esse 
quos nos demonas scimus. Tertullian (ad Scap. 3). 

Worship offered to any but the One True God, is acovunted 
by God to be offered to Devils who do exist, although it be 
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offered by man to idols (e. g. Jupiter, Venus, Bacchus, &c.) which 
do nol exist. 

— xowuvots ter Saiporlwy] communicanis of devils. He had 
spoken of the Communion of the Body and Blood of Christ 
(r. 16); meaning thereby a Communion of His Body broken, and 
of His Blood shed on the Cross. He now speaks of a Communion 
of Devils; meaning thereby a Communion of devilish influences 
infused into those who are guilty of acts of idolatrous worship. 
See Tertullian, de S 25, 26, ing of a woman who be- 
came possessed of an Evil Spirit while present at a heathen theatre. 
Cp. Waterland, vii. p. 218. 

21. Ob BévacGe] Ye cannot morally do so. See 1 Cor. iii. 11, 
“Other foundation can no man lay.” And Glass. Phil. Sacr. 
p 361; and on Mark vi. 5. 

— rorgpioy Saiuorler] the cup of devils, with libations from 
which the sacrificial meats were polluted. See on v. 28. 

— tpaxé(ys] tabfe. There were sacred tadles in almost all 
the Heathen Temples of ancient Greece. See Valck. here, who 
quotes Cic. de Nat. Deor. iii. 34, “‘ Mensasz argenteas (Dionysius) 
de ocanibus delubris jussit aoferri.’’ 

33. Nidvra Efeotiw] So the best MSS. Eis. inserts po: after 


#4. rev érépov] Qf his neighbour (vi. 1). Elz. adds éxacros, 
bot in the best MSS. 


Mauch of the sacrifices offered in the temples was sold by 
the Priests to those who traded in the shambles. 

— da rhe cuvelBnow] on account of the conscience of the 
teller, and of others who may be tempted to idolatry, or con- 
frmed in it, by seeing that you eat what has been offered to 
idols, and is known to you as such. 

One of the modes devised by heathen Persecutors (e. g. the 
Experor Mazimin), in order to tempt the Christians of primitive 
times, was to slaughter ali animals at heathen altars before they 
were offered for sale in the shambles, and to sprinkle them with 
Gbations from the altars. Lactant. (de Mort. Persec. c. 37). 
de Martyr. Palsest. 9). 


ore you eal ye. 
pe — Compare below note on 2 Cor. viii. ]8, and above on 
x. 7. 


— ba rhe cuvelBnow] for the conscience sake. See v. 25. 
_ 2. Tevro elSerdOvrov] This is idolothytum, as you would call 
ft Even a Heathen might so speak, adopting, with something 
of an ironical sneer, the phrase of the Christian. Or the words 
tay be supposed to be from the mouth of a brother Christian 
yeest, warning his friend not to eat of the meat in question. The 
reading fepé@vrov, adopted by some Editors froni A, B, H, against 
i testimony of C, D, E, F, G, I, K, seems to be a correction of 
Copyists. 


—vweldnow)] Elz. adds rot yap Kuplou 4 yi Kal 1d xAq- 
pexa abrijs, which is not in the best MSS. and Editions, and dis- 
tarbs the flow of the sense, and has been probably imported from 


¥. 26. 


29. rob érépov] of the other, the neighbour (vi. 1), of him who 
had given the information. 

29, 30. ‘Ivarl yap—evyapiora] For, why is my liberty to be 
judged by another conscience, and not my own? If I partake 
thankfully, why am I to be evil spoken of for that for which I give 
thanks? This has been explained thus by some learned Ex- 
positors: For why shall I so use my liberty as to be condemned 
by another man’s conscience? And although I give thanks for 
what I eat, why should I expose myself to be censured as an 
Idolater for those meats which I receive with thankfulness ? 

But this exposition of the words does not appear to be satis- 
factory ; and it seems that they ought rather to be regarded as a 
recital of an objection made by a Corinthian Christian interlo- 
cator, expressing his surprise at the Apostle’s restriction of the 
liberty and power in which he bo much gloried. What! Is 
then my Christian liberty to be condemned under the influence 
of the weak scruples of another man’s conscience? Let him 
scruple at my eating, if he will; du¢ if I receive with thankful- 
ness God’s creatures (which have been offered to mere phantoms 
that have no existence; see ] Cor. viii. 4), why then am I to be 
evil spoken of for that for which I give thanks to God? (cp. 
Rom. xiv. 6.) ; 

It is very usual with St. Paul to adopt as his own the 
objections of an adversary, and then to refute them (see on 
vi. 12). 

As to this mode of arguing, and as to the elliptical use of 
yp in the first clause here, and also the sense of xplyoua:, com- 
pare the parallel passage in Rom. iii. 7, where an objection is 
suddenly introduced in a similar manner: ei yap 7 dAfGeia Tet 
Gcov dy rE ug Webouar: exeplocevcey els thy Sdtay abroi, ri 
Eri xhyo ms Guaprwrds xplvouat; 

— xéoiri} with thankfulness. 

SL Efre oby] Whether then ye eat, or drink, or do any thing 
whatever, do all things to the glory of God. St. Paul does not 
vouchsafe to give a direct answer to the objection recited in the 
previous verse, but contents himself with stating « general maxim 
which involves a reply. The particle ody frequently introduces the 
summing up of the whole, particularly after a digression. (See 
xv. 11.) And this is precisely what he does in the parallel pas- 
rage Rom. iii. 8, where he only says briefly, d» 7d xpiva Fvdindy 
éorw. See note there. 

If this is your principle of action, as it ought to be, and 
if you are really zealous for the honour of God, as the Lord of all 
the creatures, you will not feel any indignation that the exercise 
of your liberty is to be regulated and controlled by considerations 
of regard for the conscience of your brother, created by God and 
redeemed by Christ. You will glorify God by restraining yourself 
in the exercise of your liberty, for the sake of the everlasting sal- 
vation of a fellow-member in Christ; and thus you will enjoy 
the noble freedom of serving God. 

— wdyra els Bdta» @eov woreire] do all things fo the glory 
of God. A text which has been strained too far by some, and 
has been perverted to dangerous consequences ; 

That “all things be done to the glory of God,” the blessed 
Apostle exhorteth. The glory of God is the admirable excellency 
of that virtue divine, which being made manifest causeth men 
and angels to extol His greatness, and in regard thereof to fear 
Him. By “ being glorified,’’ it is not meant that He doth re- 
ceive any augmentation of glory at our hands, but His name we 
glorify when we testify our acknowledgment of His glory. Which 
albeit we most effectually do by the virtue of obedience, never- 
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theless, it may be perhaps a question, whether St. Paul did mean 
that we sin as oft as ever we go about any thing without an 
express intent and purpose to obey God therein. He saith of 
himself, ‘‘ J do in all things please ali men, seeking not mine own 
commodity, but rather the good of many, that they may be 
saved.” (1 Cor. x. 33.) Shall it hereupon be thought that St. 
Paul did not move either hand or foot, but with express infent 
even thereby to further the common salvation of men? We 
move, we sleep, a number of things we oftentimes do, only to 
satisfy some natural desire, without present, express, and actual 
reference unto any commandment of God. Unto His glory even 
these things are done which we naturally perform, and not only 
that which morally and spiritually we do. For by every effect 
proceeding from the most concealed instincts of nature His power 
is made manifest. But it doth not therefore follow that of neces- 
sity we shall sin, unless we expressly intend this in every such 
particular. Nor is there any law of God whereunto He doth not 
account our obedience His glory. ‘‘ Do therefore all things unto 
the glory of God,”’ saith the Apostle; ‘‘be inoffensive both to 
Jews and Grecians and the Church of God: even as I please all 
men in all things, not seeking mine own commodity, but many’s, 
that they may be saved.” In the least thing done disobediently 
toward God, or offensively against the good of men, whose be- 
nefit we ought to seek for as for our own, we plainly show that 
we do not acknowledge God to be such as indeed He is, and con- 
sequently that we glorify Him not. This the blessed Apostle 
teacheth. Hooker (ii. 11. 1). 

32. 'Axpécxowo: ylverOe] Become inoffensive; doxdv8art 
(Hesych.); i.e. cease to give any occasion of stumbling, as ye 
now do. i 

When a man doth something which in itself is not evil, 
but indifferent, and so according to the rule of Christian liberty 
lawful for him to do, or not to do, as he shall see cause, yea, and 
perhaps otherwise commodious and convenient for him to do, yet 
whereat he probably foreseeth that another will take scandal, and 
be occasioned thereby to do evil,—in such case, if the thing to be 
done be not in some degree prudentially necessary for him to do, 
but that he might without very great inconvenience or prejudice 
to himself or any third person leave it undone, he ts dound, tn 
charity and compassion io hie brother's soul, for whom Christ 
died, and for the avoiding of scandal, to abridge himself in the 
exercise of his Chrisfian liberty for that time, so far as rather to 
suffer some inconvenience himself by the not doing it, than by 
the doing of it to cause his brother to offend. This is what is so 
often, so largely, and so earnestly insisted upon by St. Paul. See 
Rom. xiv. 13. 21; xv. 1—3. 1 Cor. viii. 7—13; ix. 12. 15. 19— 
22; x. 23—33. Here the rule is,—Do nothing that may be rea- 
eonably forborne, whereaé scandal will be taken. Bp. Sanderson, 
v. 51. See also #did. vol. i. p. 347. 

33. rar roAAwy] the many—all. Cp. below, Rom. v. 15. 


Cu. XI. 1. Miunral pov ylvecbe] Become ye imitators of me, 
especially in what I have just mentioned, viz., in not pleasing 
myself, aud foregoing personal comfort and convenience for the 
sake of the salvation of others, as I have done in imitation of 
Christ, Who pleased not Himself (Rom. xv. 3), but gave Him- 
self for us. (Eph. v. 2.) 

On what grounds St. Paul inculcates the duty of imitating 
himself here and elsewhere (1 Thess. i. 5, 6. 2 Thess. iii. 7—9. 
1 Cor. iv. 16. Phil. iii. 17; iv. 9), see Barrow, Serm. xxxiv. 
vol. ii. p. 269. St. Paul’s practice herein teacheth us that we be 
careful to give, and ready to follow, a good example. And also 
that we are bound especially to study the examples of the Holy 
Apostles, wbo were vouchsafed to the Church by God, and who 
were filled with supernatural gifts and graces of the Holy Ghost, 
and whose actions and teaching have been recorded by Him in 
Holy Scripture for our learning; and it is He Who, by their 
mouths, commands us to imifate their practice. 

It is requisite to note this, in order that we may be fully 


satisfied of the necessity of following Apostolical precedents in 
matters of perpetual spiritual import, i.e. Regimen and Polity, 
as well as in Christian Docirine. See the Introduction to the 
Acts of the Apostles, pp. 13—20. 

The ground of this imitation is to be found in their authentic 
representation of the mind of Christ. 

St. Paul points to Ais own example, as showing the thing, 
which he recommends to others, to be feasible, being done by a 
man subject to infirmity, like themselves, bat assisted by the 
grace of God; and he refers to Christ’s example as giving guidance 
and authority to human examples, and making them fit for imi- 
tation. See By. Sanderson, i. p. 223. 

8. @¢Aw 3é] Having answered their guestions, he now proceeds 
to specify things on which he had not given special injunctions 
and precepts, viz., 

(1) Veiling of women in Churches, v. 5. 

(2) The ordering of the agapa, v. 17. 

3) Spiritual gifts, chap. xii. 

‘ As to objections concerning the Resurrection, chap. xv. 

(5) Collections for the poor brethren at Jerusalem, chap. xvi. 

— xayrds dypds 4 xepadh x.1.r.}] Christ is the Head of every 
man, as being the Second Adam, the Head of the Church. Man 
is the head of the woman, formed out of man. God is the Head 
of Christ, the Eternal Word, the Everlasting Son of the Ever- 
lasting Father. Cyril (in Caten.). 

4. xpopnretwy} preaching (see above on 1 Thess. v. 20. Rom. 
xii. 6); and sometimes foretelling the future, as below, xiii. 8. 

— Kara xepadrjrs Exwv] having any thing falling down on or 
over his head. Cp. Mark xiv. 3, cardyeey cara Tis KEPaArns. 

There were different customs at Corinth in this respect, 
arising probably from the different usages of the various classes 
of which the Church was formed ; 

The Jewish women were veiled in the presence of men. Cp. 
Gen. xxiv. 65, and the Rabbinical authorities in Wefstein here, 
pp. 144, 145, and Jahn, Arch. § 27. 

The male Jewish Christians would be disposed to cover their 
heads with a profession of reverential shame, as they had done 
in the synagogues with the éallith. See Lightfoot, p. 769. 
Jahn, § 396. 

Not so the Greeks, who never wore a covering on the head 
except on a journey or in sickness. See Eustath. Homer Odyss. 


@. p. 30. Vaick. 


The Roman Colonists of Corinth would be also inclined ¢o 
veil the head in worship. (See the passages quoted by Grottus 
here.) Tertullian, in his Apology for the Christians (c. 30), 
which is addressed to Romans, marks it as a characteristic of the 
Christians that they prayed “‘nudo capite, quia non erubes-’ 
cimus.’ 

Hence arose a confusion of dress for men and women, which 
had been expressly forbidden by Almighty God. (Deut. xxii. 5.) 

(1) St. Paul brings back the question to jfiret principles, as 
grounded on the history of Creation and the Origin of Mankind, 
and the primeval relation of Man to Woman and Woman to 
Man; and then ‘ 

(2) He proceeds to argue the question on the ground of the 
Second Creation, i. e. the Incarnation of the Son of God. (v. 7.) 

He pursues a similar method, | Tim. ii. 13—165. 

5. xpopnrevouvca] prophesying. St. Paul does not here allow 
women to prophesy or preach. Indeed, he fordide them to do so 
(xiv. 34, where see note, and | Tim. ii. 12). 

But this was not the question now before him. He may, 
indeed, be disposed to include here the case of some women who 
might have a special gift of prophecy, as Anna (Luke ii. 36) and 
the daughters of Philip (Acts xxi. 9); and then what Tertuilian 
says of St. Paul here will be true: ‘‘ Mulieri etiam prophetanti 
velamen imponit"’ (c. Marcion. v. 8). 

These Corinthian Women gloried in their self-display in 
preaching; but he tells them that even in their outward de- 
meanour in doing so they disgraced their heads. 
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False Teachers have generally flattered women. (Cp. Hooker, 
Preface iii. 13.) St. Paul reproves publicly those of Corinth who 
were vain of their spiritual gifts, and censures them in that 
respect in which they would feel the censure most keenly—their 
personal appearance—a remarkable proof of the Apostie’s courage 
and honesty. 

— dxaraxadtrte 7TH Kepary] with her head uncovered. On 
this dative, casus modalis, cp. Winer, § 31, p. 194, and above, x. 30. 

— xaracxtve thy xepardy davrijs] dishonoureth her own 
head by her own act. See on v. 10. te 

God has prescribed certain laws of dominion and subjection 
respectively to man and woman. If men or women confound 
these laws, they sin against God, Who in order that both may 
be reminded of these laws, has forbidden man to wear the apparel 
of woman, and woman that of man. (Deut. xxii. 5.) Chrysostom. 

— 7d airrd rH etupnudyn] the same. thing with her that is 
shaven. On the Dative, see Winer, § 22, p. 135. Matthia, § 386. 

6. xelpac@a: 9} Evpacba:] to have her hair cropped, or to be 
shaven. (Cp. Micah i. 16.) A great ignominy to women, both 
among Jews and Greeks. Seo the Rabbis on Num. v. 18, and 
Aristoph. Thesm. 845. 

On the difference of meaning of these verbs, see above on 
Acts xviii. 18; ‘‘ xefpew notat partes capilloram summas demere, 
tupe vel Evpay ad cutem usque novacula detondere, decalvare.”’ 

I¢ was not usual for free men or women to cut their hair short 
except in mourning, but slaves were obliged to wear their hair 
short. See Vailck. here. 

1. eixéy] image (Gen. i. 26, 27); not corporeally, but intel- 
lectually, and specially by reason of dominion over the creatures. 
See Dr. Barrow, Sermons on the Creed, Serm. vii. vol. iv. p. 171. 

— 8é{a] splendor, reflection of brightness. See 2 Cor. iii. 7. 

— trdpxer] being such by priority of his creation, and by 
the mazzer of his creation, as compared with woman. ‘Sxdpxav 
is more significant than &». See Acts xvii. 24, odpayot xa) yijs 
Kopes iadpxey. Phil. ii. 6, dy poppy Geotd iwdpxwy, and on 
Gal.i. 14. It is observable that this word is used frequently by 
St. Paul and by S¢. Luke, but by no other Evangelist. 

8. ob ydp doriw—ady3pds] For man is not formed out of wo- 
man, buf woman is formed outof man. He refers to the forma- 
tion of Eve from Adam. (Gen. ii. 21—23.) 

9. nal ydp] For man (Adam) twas not formed for the woman, 

y existing, buf woman (Eve) was formed for the man 
(Adam), already created; and she was formed out of him. The 
reference to the history of the Creation removes all the difficulty 
to which Bp. Middleton adverts, p. 454, as to the article. 

10. &ovclay txew] to have a badge of her own dignily and 
power on her head. Compare Ezek. vii. 27, &pyav évddcera: 
égariopdr», ‘the ruler will put on the badges of desolation ;’ 
aod Nam. vi. 7, ebx} Geot ex) ris xeparfjs, ‘ the signs of a vow 
are on his head.’ 

Similarly, the Crown worn formerly by the Roman Em- 
perors of the West, and that which is now worn by the Bishop of 
Rome, is called ‘ Regnum’ in Latin, in Italian ‘ Triregno.’ 

St. Paul, as usual, goes back to first principles, and then 
epplies those principles to the particular question before him. He 
reverts to the History of the Creation, and applies that history to 
this question of female attire. 

He uses the same method in another passage (1 Tim. ii. 9— 
13), which happily illustrates the present. 

Compare also the mode in which he deals with the subject 
of the Holy Communion, and its abuses at Corinth. He goes 
back to the History of its Institation. See rv. 23—27. 

The Apostle dwells on the fact that woman was formed out 
of man. This he had said v. 8, ode Yariv dyhp dx yuvaixds, AAAS 
yvrh d dvBpds, and he repeats it v. 12, 4 yur) dx rot dvBpds. 
She is oué of man; she exists from him. Her ot’cla, or being, 
datly dE dvBpds, is out of man. : 

Grounding his argument on this fact, he takes advantage of 
the happy coincidence furnished by the Greek word éfovala (cp. 
ex-istence), and says that woman, df dy3pds odca, ought to have 
€$-ovelay on her head. 

Vox. 11. — Parr IIT. 


This is not a mere play upun words, for the word éfovcla, or 
Authority, as distinguished from mere dévauis, Power, properly 
represents that morai strength and dignity which grows out of 
the essence of things. A lawful Ruler has always é¢tovclay, or 
Authority, by reason of his essential nature and constitution as 
being a Deputy of God (see Rom. xiii. 1—4), and as deriving 
his authority from God; é« @ceot dy Exe: eEovrlay: but he may 
not always have Sdvauis or physical power to enforce the execu- 
tion of what his Aufhority commands. And his dominion over 
men is grounded on his own subjection to God, from Whom his 
Authority flows. ‘‘ Dis te minorem quod geris, imperae.”’ 

Woman, being in her origin a natural extract of Man, who 
is the image of God, and deriving her being from Man, ought to 
wear the emblem of her derivative authority on her head. That 
authority and dignity, derived to her through man from God 
Himeelf, is her glory; for man is the 3dfa, or reflected splendor, 
of God Himself. The covering of her head is therefore a crown 
of glory. 

Hence the Apostle says that she dishonours her head (v.'5) 
if she appears in public with her head uncovered. Her Covering 
is, indeed, a mark of reverence and submission to man, and is 
therefore called ‘“‘humilitatis sarcina”’ and “jugum” by Ter- 
tudlian (de Coron. c. 14; de Vel. Virg. c. 17), and ‘‘insigne sub- 
jectionis’”’ by the Council of Gangra (c. 17); but it is also an 
étovela, or emblem of authority, which she derives through man 
from God; and by throwing off her covering she throws away her 
¢tovolay, or the mark of her own authority, which consists in the 
essential derivation of her being through man from God. She 
forfeits her own claim to reverence, by breaking that link of con- 


_nexion, which binds her through man even to the throne of God. 


The notion of the Rabbis, therefore, that a woman who casts 
off the covering of her head, casts off her dignity, and her safe- 
guard, and exposes herself to the injurious influence of Evil 
Spirits, is not altogether fanciful, but involves a moral truth. 
‘If a woman’s head is bare (they say, Sota 43, Weistein, p. 147) 
evil spirits come and sit upon her head, and destroy what is in 
her home.” The evil spirits of vanity and immodesty imme- 
diately assail her, and impair that moral power which she pos- 
sesses in the eyes of men, and destroy that domestic influence 
which she exercises by her modesty, which is her strength. 

In the Apostolic Constitutions (ii. 17) it was expressly com- - 
manded that the women should have their heads covered in the 
Church. 

It is St. Paul’s manner, in this Epistle, to show that by a 
licentions abusé of liberty men gain nothing, but rather injure 
themselves. And he now teaches the Corinthian women, who 
more than any women in the world needed such instruction, that 
by obtrusive boldness and wanton effrontery, and by presumptuous 
shamelessness and flaunting immodesty in public, in the House of 
God, they gained nothing, but forfeited that dignity, power, and 
oo, which God had given to Woman, especially under the 

pel. 

Thus the divine Apostle has left a lesson to Women in every 
age, a lesson which in the present age deserves special attention, 
when the attire of some among them seems to expose them to 
that reproof, which was spoken through him by the Holy Spirit to 
the Women of Corinth. 

Let them learn from him, that the true power of Woman is 
in gentle submission; her most attractive grace and genuine 
beauty is in modest retirement and delicate reserve; her best 
ornament, ‘‘ that of a meek and quiet spirit, which in the sight of 
God is of great price.” (1 Pet. iii. 4.) 

— 8: robs ayyddovs] on account of the Angele of God. 
“‘Nudo capite videri non debet propter Angelos.” Tertullian (de 
Coron. 14). She ought to have dignity and authority on her head 
because of the Angele ; 

Because the Angels rejoice in contemplating the order and 
symmetry of God's creatures ; which is disturbed by any thing that 
breaks the divinely constituted series of dependence which con- 
nects Woman through man with God; 

Because also the Angels minister to the faithful ee i..14), 
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and are especially present at the public assemblies of the Church 
of God (see Isa. vi. ]. Ps cxxxviii. }], 2); and because they know 
the mind of God, and because they love to see that and 
harmony, which they know that God loves, in His Church (1 Tim. 
v. 21); and consequently are grieved by whatever deranges and 
disorganizes the framework of God’s Creation, in that sacred So- 
ciety, which ought to be an earthly reflection of the peace and 
harmony of Heaven. See Cyril in Cat. here. 

It has been well said by Hooker (V. xxiii. 1) that— 

Between the throne of God in heaven and His Church 
upon earth here militant, if it be so that Angels have their con- 
tinual intercourse, where should we find the same more verified 
than in these two ghostly exercises, the one Doctrine, and the 
other Prayer 7 

And again (V. xxv. 2) :— 

Concerning the place of assembly, although it serve for other 
uses as well as this, yet seeing that our Lord Himself hath to 
this as to the chiefest of all other plainly sanctified his own 
temple by entitling it ‘‘the House of Prayer’ (Matt. xxi. 13), 
what pre-eminence of dignity soever hath been, either by the or- 
dinance or throngh the special favour and providence of God, 
annexed unto His Sanctuary, the principal cause thereof must 
needs be in of Common Prayer. For the honour and 
furtherance whereof, if it be, as the gravest of the ancient Fathers 
seriously were persuaded, and do oftentimes plainly teach, affirm- 
ing that the House of Prayer isa Court beaulified with the pre- 
sence of celestial Powers, that there we stand, we pray, we sound 
forth hymns unto God, having His Angele intermingled as our 
associates, and that with reference hereunto the Apostle doth 
require so great care to be had of decency for the Angela’ sake 
(1 Cor. xi. 10), how can we come to the House of Prayer and not 
be moved with the very glory of the place itself, so to frame our 
affections praying, as doth best beseem them, whose suits the 
Almighty doth there sit to hear, and His Angels attend to fur- 
ther? He quotes Chrysost. Hom. xv. ad Hebr. et xxiv. in Act. 
t. iv. 516: “Axove 8 81: byyeAos wdpeios wavraxod, cal udrAiora 
dy t@ ofey tot Geod wapearhxact TH Bacirei, wal wdyra 
durésAnora tév dcapdroyv exelvoy Suvduewy. And p. 753, 
L. 40: “Eornxas &rdxrws, obx ol8as 8ri wer’ dyyéAwy tornxas ; 
per’ éxelvwy gdecs, per’ exelveor Suveis’ nal Eorneas yeA@y; And 
in 1 Cor. xi. 10: El yap rov aydpds kxaragpoveis, gnot, Tos 
&yyéAous alBdabnr:. 

Again (I. xvi. 4) :— 

Would the Apostles, speaking of that which belongeth unto 
saints as they are linked together in the bond of spiritual society 
(1 Pet. i. 12. Eph. iii. 10. 1 Tim. v. 21), so often make mention 
how Angels are delighted, if in things publicly done by the Church 
we are not somewhat to respect what the Angels of heaven do? 
Yea, so far hath the Apostle Paul proceeded, as to signify that 
even about the outward orders of the Church, which serve but for 
comeliness, some regard is to be had of Angels, who best like us 
when we are most like unto them in all parts of decent de- 
meanour. 

See also Tertullian (de Orat. § 13), Chrys. in Ps. iv. and 
cxxxiv., and on St. Matt. Hom. 19, and the excellent remarks 
of Joseph Mede on this subject, Disc. xlvii. p. 261, and Vailck. 
p- 276, “ Angelos fidelium ccetibus interesse antiquissima fuit 
Christianorum primo secalo opinio;” and Hammond here, and Bp. 
Bull’e Sermon xii. ‘‘ On the office of the holy Angels towards 
the Faithful,” p. 322, where he considers this text of St. Paul. 


18 may, however, be aska!, ‘‘ Why this reference to the 
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Angels here, as present in Christian Churches, in connexion 
especially with this topic,—the veiling of the head of women in 
the public worship of God?” 

The reason seems to be, 

Because the Angele themselves are described in Scripture as 
“veiling their faces"’ in reverence in the Temple of God. (Isa. 
vi. 2.) What they do, women ought to do from a like feeling. 

Also, St. Paul alludes perhaps to the opinion current among 
the Jews, that women, who uncovered their heads in public 
worship, exposed themselves to evil suggestions from bad Angels 
(see preceding note); and so he teaches them that by covering 
their head with modesty and reverence in the Church of God, 
they do what is pleasing to good Angels, who are their fellow- 
worshippers in His House. 

LL. TAdy obfre yurh—yuvaixds] Such is the order of the words 
in the best MSS., A, B, C, D*, D***, EK, F, G, and in many 
cursives. Elz. inserts the order thus, ofre dv)p x. ¥., obre yur) 
x: &v8pds, which does not so well represent the Apostle’s argu- 
ment, which is, But although Woman is dependent on man, ss 
being formed out of man at the beginning, yet woman is nol 
separate from man, nor man separate from woman, in the Lord. 

For as woman (Eve) was made ouf of the man (Adam), 80 
also the man Christ was born by the woman, being the Woman's 
Seed; but all things are éx rov Geo, i. e. proceed forth from God. 
All éfovela or authority flows from Him. (See on viii. 6.) Let 
not Man then lord it proudly over Woman, as if he had an inde- 
pendent éfoucla, but let him remember, that though, at the first 
Creation, Woman was formed ou? of the First Man, as the Book 
of Genesis records, yet, as the Gospel declares, at the new Crea- 
tion, the Second Man, Christ Jesus, came by the Woman. 

; 18, 14. "Ey dui xplvare] Judge in your own selves. Seo on x. 
5. 

The common sense of Mankind in this matter had shown 
itself in various usages of Antiquity, e. g. in giving a covering to 
the head of the slave on his manumission, when he was said, 
“‘ pileo donari,” to be presented with a cap of liberty ; and in the 
bridal ‘‘ flammeum”’ or veil; and in the word describing Marriage 
on the part of woman, “nubo”’ (to veil the head), said of the 
ybuon, or bride, as distinguished from man. 

14. 082 4 tots adth] SoA, B,C,D, H. Doth not even 
Nature of her own accord teach you? A better reading than 
Elz., } ob8¢ abrh 4 ddcrs. 

16. Soxei] presumeth. Cp. Matt. iii. 9, and Winer, § 65, p. 
540. On this text, see By. Andrewes’ Sermons, ii. p. 404. 

17. Tovro 88 wapayyéAAw obx éwavey)] So A, B, C%, F, G, 
Lachm., Tisch., Alf., Meyer. Elz. has wapayyéAAcv— éraiva. 
The sense is, J give you this precept concerning behaviour in 
public worship, not, however, as if [ approved the p for 
which you come to the place appointed for worship. And why 
do I not approve it? Because (81:1) you come together, not for 
tho better, but for the worse. 

I do not praise your religious assemblings together (although 
the assembling together for worship is in itself laudable), because 
you pervert them into occasions of evil. (Photius.) 

18. pépos Ti] in part: excipit innocentes. (Bengel.) 

19. Sei ydp) for it is necessary that aipéces should exist —. 
For the reason of this, see above on Luke xvii. 1. 

— alpéce:s elva:] Afpeois, properly a choice, hence a private 
party or opinion chosen, independently of, or in opposition to, 
God’s will or public lawful authority. See Acts v.17; xv. 5; 
xxiv. 5.14; xxvi. 5; xxviii. 22. Gal. v. 20. 2 Pet. ii. 1, alpécers 
dwoAelas. S. Jerome says (in Epist. ad Titum, c. 3), ‘' Heresies 
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Grecé ab electione venit, quod scilicet unusquisque id sibi eligat, 
quod ei melius videatur.’’ And a person who makes such a choice 
is alpercxds. ‘Titus iii. 10, where see note. 

— Ya ol Sduipor davepol yévwrra:] in order that they who 
ere a may be made manifest. The conjunction fva, in 
order that, marks God's design in permitting heresies to exist. 
Cp. note on 2 Cor. iv. 7. He does not give us licence to do evil, 
in order that we may educe good from it. And though He never 
does evil, yet He permits it to be done, in order that He may 
exercise His own divine attribute of bringing greater good out of 
it. The 3dscuo1 here would only have been 3éx:uo:, approved by 
God, if evil had not existed; but by it they become ¢avepol, 
manifest to men. Compare St. John’s words, | John ii. 19. 

The Church has been constrained by the rise of Heresies to 
search Scripture more carefully; and thus Heresies have served 
as occasions for bringing forth more clearly and fully the Articles 
of Faith in her Creeds. In the Apostolic age the Heresies which 
arose in the primitive Churches supplied the Apostles with rea- 
sons for declaring the sound Faith. The Epistles to the Corin- 
thians afford remarkable instances of this power by which they 
evercame evil with good, and made error to be subservient to 
Trath. Seeabove, the Introduction to these Epistles, pp. 73—76. 
And on the moral and spiritual uses educed under God’s grace from 
Heresies and Schisms, see Chrys. vol. v. p. 362, and other autho- 
rities quoted in the Editor’s Occasional Sermons, No. i., on this 
text, and cp. Hooker, V. xiii. 6, and V. lii. 

20, 21. Luvepxopuéver ody Juav—payeiy] when you meet lo- 
gether in the church, it ts not, as you suppose, to eat the Lord’s 
Supper. For each of you in the eating (¢v TG dayetv) which 
then ensues, faketh hie own private supper before the Lonp’s 
Supper; ‘‘ preesumit ante synaxim.” Aug. Epist. 118. Cp. 
Sozomen, vii. 29, and A Lapide here, and Lightfoot ; and one 
man is hungry and another is surfeited. . 

The Abuses therefore here reproved were manifold ; 

The~ Lord’s Supper was made a subordinate thing, instead 
of being the principal cause of the meeting in the church; and 
the purpose of church-assemblies was frustrated. The Supper, 
institated by the Lord for the general spiritual refreshment of 
ali united together in a holy and loving Communion in Him, was 
supplanted by private and separate repasts, in which the bodily 
appetites were pampered, and intemperate excesses were com- 
mitted by the rich, and from which their poorer brethren were 
excluded, and the sacred place in which they met was profaned. 
And thus they who had met together in the Lord’s house with a 
professed intention of partaking there in the Lord’s Supper, dis- 
Lonoured the Lord in His house and in His Supper, and die- 
qualified themselves from doing that very act for which they pro- 
fessed to have come together into His presence. 

It is not improbable (as Lightfoot suggests) that the Jewish 
Christians, looking back at their own Passover on which the Holy 
Communion had been engrafted, regarded the Eucharist as an 
appendage to a domestic religious meal, such as the Passover 
was, in which households of about twelve partook together, by 
families; and that hence arose those separate Seixva which the 
Apostle condemns, in which it is likely the Gentile Christians 
would not be disposed, or admitted, to partake, before the Holy 
Communion. 

It is worthy of remark, as an evidence of the Catholicity of 
the Gospel when contrasted with Judaism, that the Christian Pass- 
over combined all men in one Kupiaxdy Seixvoy, or Lord’s Supper, : 
in the One Charch of God, whereas the Jewish Passover was only 
8 private repast eaten in separate households. 

— Kupiaxdy Seirvoy} The non-insertion of the definite article 
7d, shows that by habitual use in the Church, Holy Communios 
had now attained the force of a proper name. 

The adjective Kupiaxds, Dominicus (from Kupios, Dominus’ 
is connected in Holy Scriptare with two substantives,—the Lord’s 
Supper here, and the Lord’s Day in Rev. i. 10. And it is ob- 
servable, that the Syriac Version here renders Kupiaxdy Seirvov 
a “ meal for the Lord's Day.” (See Michaelis, and Mid- | 
dleton, p.456.) And Christian Antiquity has associated the word | 
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Kuptands with another objcct, viz. the Lord's House; whence we 
have the word Church. (Casaubon, Exc. Baron. xiii. Hooker, 
V. xiii. 1. Pearson on the Creed, Art. ix.) Hence we have a 
memento of the duty and privilege of assembling together, as the 
ancient Christians did in the Apostolic age (see on Acts xx. 7) on 
the Lord’s Day in the Lord’s House, to eat the Lord's Supper. 

21. +d Yio Setxvoy] his own private supper, in opposition to 
the Lord’s Supper, and this in the Lord’s House, and not in his 
own private house. A double profanation. 

The abuse seems to have grown out of the primitive practice 
of sometimes annexing the Agape, or Love-feasts, to the Holy 
Communion. Cp. Jude 12. But properly the Agape: followed, 
and did not precede the Holy Communion, when they were con- 
nected with it, and did not therefore supplant it, as these private 
feasts in the Church at Corinth did. See Plin. Ep. x. 27. Ter- 
tullian, Apol. 39. Chrys., Theodoret, and others here; and par- 
ticularly Acts xx. 7, where, it is evident, the purpose of assembling 
was to break bread, i.e. to receive the Communion; and a meal 
JSollowed, v. 11, and cp. Bingham, XV. vii. 6—9. In course of 
time the Agape were not permitted to be held in the Church. 
(Concil. Carth. iii. c. 30.) On the question of Evening Commu. 
nions, a8 connected with this subject, see an introductory chapter 
in Bp. Taylor's Worthy Communicant. 

— ts ptv—8s 3€] See Matt. xxi. 35. Mark xii. 5. Acts 
xxvii. 44. Rom. ix. 21. Wéner, § 17, p. 96. 

22. Mh yap olxlas ovum fxere;] Te tt that ye have not houses 
to eat in? On the uses of py see ix. 9; x. 22; xii. 29, 30. 

— rijs éxxAnolas Tov @eod xarappoveire;] Do ye despise the 
Church of God? A proof of the setting apart of places for God's 
worship, in primitive times, and of reverence due to them as 
such. See the evidence collected by Joseph Mede in his Essay 
on this text, pp. 319—350, and above on Acts ii. 1, 2. 

Out of those the Apostle’s words, ‘‘ Have ye not houses to 
eat and drink in?’’ (1 Cor. xi. 22)—albeit temples, such as now, 
were not then erected for the exercise of the Christian religion, 
it hath been nevertheless not absurdly conceived, that he there 
teacheth what difference should be made between house and 
house; that what is fit for the dwelling-place of God, and what 
for man’s habitation, he showeth; he requireth that Christian 
men at their own home take common food, and in the House 
of the Lord none but that food which is heavenly; he instructeth 
them, that as in the one place they use to refresh their bodies, so 
they may in the other learn to seek nourishment of their souls; 
and as there they sustain temporal life, so here they would learn 
to make provision for eternal. Christ could not suffer that the 
Temple should serve for a place of mart, nor the Apostle of 
Christ that the Church should be made an inn. Hooker, V. xii. 5. 

23. "Ey& wxapéAaBov] I received by special revelation. Cp. 
xv. 3. Gal. i. 12. St. John’s Gospel, written after the publi. 
cation of the other three Gospels, and after the circulation of this 
Epistle, says nothing concerning the institution of the Holy Eu- 
charist. He had nothing to add to those previous accounts, and 
he canonizes them as complete, by his silence. 

On the Apostle’s mode of correcting abuses, as exemplified 
in this Chapter, and affording an instructive lesson on the true 
principles of genuine Church-Reform, see above on »v. 10. 

— } xaoedldoro] in which He was being betrayed. Observe the 
imperfect tense. Christ did this, while, as He well knew, men, for 
whom He did it, were conspiring against Him and betraying Him. 

24. ebxapiortoas] having given thanks. See on 1 Cor. x. 16. 

— elxe] Elz. adds Adfere, pd-yere, not in the best MSS. 

— Tovro pov] This My Body. On these words see notes, 
Matt. xxvi. 26—28. Luke xxii. 19.—Moi is emphatic. Cp. 
Matt. xvi. 18. 

— KkAdpevoy] being broken; present tense. So Elsz., with 
C###*, Dt#*, EK, F, G, I, K. D* has @purrduevor. Some Ver- 
sions represent 8:d3duevor, being given, probably from Luke xxii. 
19. A, B, C*, and one or two Cursives, omif the participle, and 
so Lachm., Tisch., Alford, Meyer. 

The common reading xAdpevov ought, it would seem, to be 
retained, for many roasons ; 
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(1) The words 7d dxtp duéy without any participle are bald 
and inexpressive ; 

(2) xAcpevoy has high MS. authority, and cannot have been 
interpolated from any of the narratives in the Gospels, of the 
institution of the Holy Eucharist ; 

(3) It is likely that the Copyists who wrote those MSS., or 
the original of them, which omit the word xAdpevoy, may have 
scrupled at thaf word, as not found in any of those narratives, 
and also as containing a strong, and to them a perplexing asser- 
tion of the body being droken, whereas ‘“‘ not a bone of it was 
broken.”’ (John xix. 36.) And this assertion was made by Christ 
before His Crucifixion, i.e. before His Body was wounded by 
suffering. But He breaks the bread, and says, This is My Body 
which is being broken for you; in order to intimate, that as the 
bread (6 &pros) is being broken, in order to be distributed to 
all, so in the Holy Eucharist there is a continued communication 
of His Body sacrificed once for all (cp. 1 Cor. v. 7, and x. 16), 
and a bestowal of all the benefits, purchased for all by His death 
on the cross. 

The word «Aduevoy is important also as a warning against 
the error which feigns a carnal presence in the Holy Eucharist. 
At the Institution of the Holy Sacrament of His most blessed 
Body and Blood, Christ took bread and érake it, and said, “ This 
is My Body which is being broken for you.” If the bread being 
broken is really His flesh, and not the “communion of His 
Body” (1 Cor. x. 16), His Body ought to have been broken,— 
which it was not ; and it ought to have been broken at that time, 
whereas it was not crucified till some hours afterwards, on the 
following day. 

The words trovro—KxAdpevoy, and dcatras—Serxvicat, and 
touro—eis éeudy dyduynow, and dadus—xarayyéAAete, are 
found, with slight variations, in the Liturgy of St. Mark. 

— els rhy eudhy dyduynow] Seo on Luke xxii. 19. The ac- 
counts given of the institution by St. Paul and St. Luke, have a 
special interest as marking their personal intercommunion, by co- 
incidence in language, as well as in the details of the record. 

St. Paul and St. Luke are the only two of the sacred writers 
who recite the commemorative sentence, ‘‘ Do this for remem- 
brance of Me;’’ and St. Paul recites it twice, as being of great 
importance against all profanation of the Lord's Sapper. 

The ancient sacrifices were re for a continual memo- 
rial of sin. (Heb. x. 3.) The Sacrament of the Lord’s Supper is 
repeated for a continual memorial of the Sacrifice once offered for 
sin. See below on Heb. x. 12. 

25. pera 1d Serxvficas] after having supped. Therefore you 
ought to separate the Eucharist from your common meals. 
(Bengel.) 

— 4 xavh 8:ab4hnn] the New Covenant. 

28. roy prov] the bread. See on x. 16. 

— xorhpioy}] Elz. adds rovro here, and in v. 27, rovroy after 
Aprov: but these pronouns are not in A, B, C, F, G. 

— xatayyéAAere] ye declare. See Acts iii. 24, where the 
word is applied to the Prophets proclaiming and preparing the 
way for the First Advent of Christ. He does nof say, ye repeat 
the sacrifice of Christ’s Death; nor does he say, ye continue the 
sacrifice of Christ’s Death; but he says, ‘‘ Ye declare Christ’s 
Death.” Ye proclaim and represent a faci, which haz taken 
place, once for all. See on Heb. x. 12. Observe, that it ie the 
Death of Christ—both God and Man—which is represented by 
St. Paul as the thing specially set forth and represented in the 
Lord’s Supper. 

— &ypis ob Ay EAOn) till the Lord Himself shall come—when 
you will need no memorial or representation of Christ, for He 
will be with you visibly in Person. Therefore Maranatha (1 Cor. 
xvi. 22), the Lord will come, is a solemn warning both against 
the neglect and against the abuse of the Lord’s Supper. 

27. 4) or. A, and some few Cursives and Fathers, have «af: 
but 4 is doubtless the true reading. For it is necessary to 
receive both elements with devotion and reverence. 

Farther, 4, or, has a peculiar significance here, because, as 
the context shows, St. Paul is censuring the Corinthians for fwo 
several sins, opposed respectively to the éwo several elements of 


the Lord’s Supper. The first sin is that of eating meats offered 
to idols, and of gluttony generally, and particularly at the meals 
before the Communion (pr. 21), a sin specially opposed to Com- 
munion in the Ewcharistic Bread (see 1 Cor. x. 21); the second 
sin, that of drinking the Cup of Devils, or false deities (1 Cor. 
x. 21), and of inlemperance in the meals before the Communion 
Mo 21), 8 sin specially opposed to participation in the Ewcharistic 


ip. 

He therefore says, whosoever, by eating idolatrous meats and 
gluttony, eats this Bread unworthily, or dy idolatrous drink and 
intemperance, drinks this Cup unworthily, is guilty of the Body 
and Blood of the Lord. 

It is hardly necessary, therefore, to notice the allegations 
grounded on these words by the Church of Rome in defence of 
her corrupt practice in mutilating the Holy Communion. 

It may be added, that even if in some ial cases one 
element might be administered without the other, it would by no 
means follow that it is allowable to withhold one element alto- 
gether; and to anathematize those—as the Church of Rome 
does—who affirm that oth ought to be administered. See above 
on Luke xxiv. 30, and 1 Cor. x. 16. 

— dvatlws] in an unworthy manner; as the context shows. 
“Alia est indignitas edentis, alia estis.”” Bengel. St. Paul does 
not exclude these Corinthians, except the one incestuous person 
(v. 4, 5), from the Holy Communion, unworthy though they 
were ; but exhorts them to examine themselves, and so come to it 
worthily (v. 28), ‘‘ We are not worthy so much as to gather up 
the crumbs under Thy Table, O Lord ;”’ “We are not worthy to 
offer Thee any sacrifice ;’ and because we are not worthy, and 
Thou art all Worthy, therefore we come to Thee, in order that 
“our sinful bodies may be made clean by Thy Body, and our 
souls washed through Thy most precious Blood.’’ 

— Eoxos tera: rot cdparos xa} rot aluaros] shall be guilly 
of the body and of the blood of the Lord. “Eyvoxos is a forensic 
word, properly said of a person convicted as guilty of a crime, and 
liable to punishment; and so &voxos, Aeld or bound, in a double 
sense. 
The substantive in the genitive case after Zvoxos signifies not 
only, 

“a the crime by which the culprit binds himself, and of 
which he is convicted, as in 2 Macc. xiii. 6, fepoovAlas Eoxor, 
and James ii. 10, rderer Evoxos. 

But it signifies also, 

(2) the penalty to which he i obnoxious, or bound, for his 
sin; so Matt. xxvi. 66, fyoxos Gaydrov, Mark iii. 29, xploews. 
See By. Pearson on the Creed, Art. ix. And here St. Paul means, 
that he who commits the sin here described, incurs the guilt and 
punishment of one who sine against, and is punished by, the body 
and blood of Christ. 

(3) There seems also to be a special significance in the word 
%roxos, as used here ; 

All are invited to the Holy Communion. They come to- 
gether for that purpose. Christ offers His own Body and Blood 
to them all. He says, ‘‘ Take, eat; this is My Body.” ‘This is 
My Blood, shed for you; Drink ye all of this” (Matt. xxvi. 
26, 27. Mark xiv. 22, 23); and all who come with repentance, 
faith, and love, receive what He gives. They are all udroxo,, 
perlakers, of His Body and Blood. 

But they who come without these requisites, and do not 
discern the Lerd’s body (v. 29), but treat it with profane irre- 
verence, a8 common food, and disqualify themselves for participa- 
tion in it, as the Corinthians did, by intemperance and un- 
charitableness, they are not puéroyo:—that is, they are not 
partakers of the Lord’s body and blood, but they are «oxo, 
they are sinners against it, and punished by it; they are there 
caught in a sin, and are caught by a punishment; and that 
very thing against which they sin, becomes, through their sin, 
the instrument of their punishment. 

There is a similar paronomasia in Heb. iii. 14. 

These considerations throw light on the question, ‘“ What 
the wicked receive in the Lord’s Supper ?” 

St. Paul here says that they eat the bread and drink the 
cup (v. 27), but he does nof say that they are partakere of the 
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body and Sicod ; but he says that they are Yoyo: of it, i.e. they 
sin againsi it, and are punished by it. 

Christ Himself distinctly says, “‘ He that eateth My Flesh, 
and drinketh My Blood, dweileth in Me, and I in him” (John 
vi. 56). The wicked therefore do not eat His flesh: they do 
not partake of His body and blood, because they have not that 
organ by which alone it can be received, namely, Faith. 

But it is not nothing that they receive. No: all God’s gifts 
are somefAing, either for weal or woe, either for Blessing or bane. 
Christ is every where set for the fall of some, and the rising up 
of others (Luke ii. 34). He is the corner-sione to some, and the 
stone to grind others to powder (Luke xx. 18); a savour of life 
to some, and of death to ofhers (2 Cor. ii. 16). The blessings 
against which the wicked sin, become their curse. Their Ge- 
rizims become Ebals. If they do not accept God's grace, it 
recoils upon them, and binds them fast in their sin, and in punish- 
ment for it. If they are not péroxoai, they are Eroxor. 

The case of the wicked in the Holy Communion appears to be 
like that of the men of Nazareth, who rejected Jesus, and would 
have cast Him down headlong from the brow of the hill on which 
their city was built (Luke iv. 29). He passed through the midst 
of them, and escaped. Yet they, though they could not hold 
Him, were held by Him; they were guilty of His Body and 
Blood; and were punished by Him for their sins. He never 
visited them more. 

The case of the wicked in the Holy Communion is like that 
of the Jews, who twice took up stones to cast at Him, but He 
went through the midst of them, and passed by, and escaped out 
of their hands (John viii. 59; x. 31). They could not touch 
Him, but they were guilty of His Body and Blood, and were 
punished by Him for their sins. They were not able to hold 
Him, but they were caught in their own snare; held as prisoners 
by their own sin, and imprisoned as captives in order to suffer 
punishment for it. He never returned to Jerusalem after the 
second outrage, except to pronounce judgment upon her (Matt. 
xxiii. 37. Luke xix. 42). 

The case of the wicked in the Holy Communion resembles 
that of the crowd who pressed profanely and irreverently upon 
Christ, but did nod touch Him; whereas, on the other hand, the 
faithful woman, who came reverently, and humbly, and devoutly, 


aod ventured only to touch the hem of His garment, she only it | 


was who fouched Him; because she had tho spiritual organ of 
“Sith, by which alone He can be touched; and therefore virtue 
went out of Him te heal her, and He said, ‘‘ Daughter, be of 
good comfort, Thy faith hath made thee whole’ (Matt. ix. 
20—22. Mark v. 27—34. Luke viii. 43—48). She was indeed 
péroxos of Christ’s divine virtue, and is a utiful picture of 
the faithfal soal in the worthy participation of His most blessed 
Body and Blood. 

Therefore the Church of England well teaches in her Cate- 
chism that “‘ the Body and Blood of Christ are verily and indeed 
taken and received by the faithful in the Lord’s Supper ;” and 
in her 28th Article that ‘‘the means whereby the Body of Christ 
is received and eaten in the Supper is Faith.’’ And she well says 
in her Office for the Holy Communion, ‘‘ The Body of our Lord 
Jesus Christ which was given for thee, preserve thy body and 
soul unto everlasting life; take and eat this in remembrance that 
Christ died for thee, and feed on Him in thy heart by faith with 
thanksgiving.”’ 

The following clear statement of S. Augustine (Tract. in 
Joann. xxvi.) appears to have been regarded with approval by the 
Charch of England in the construction of her XXXIX Articles ; 

Exponit Christus quomodo id fiat quod loquitur, et quid 
sit manducare corpus Ejus, et sanguinem bibere. “ Qui manducat 
carnem meam, ef bibit meum sanguinem, in me manet, et ego in 
illo.”” Hoc est ergo manducare illam escam, et illum bibere 
potam, in Christo manere, et illum manentem in se habere. Ac 
per hoc qui non manet in Christo, et in quo non manet Christus, 
procul dubio nec manducat carnem Ejus, nec dibit Ejus san- 
gtinem; sed magis tanta rei Sacramentum ad jadicium sibi 
manducat et bibit. [Some other words are introduced into the 
earlier editions of 8. Augustine in this passago, but they are 
not inserted here, because they are not found in the great body 
of MSS. of that Father. See note to p. 987 of the last Bene- 
dictine edition, vol. iii. pt. ii. Paris 1837.] Hujus rei Sacra- 


menlum, id est, unitatis corporis et sanguinis Christi, slicubi 

quotidie, slicubi certis intervallis dierum in dominicé mens& pree- 

paratur, et de mensa dominicd sumitur, guibusdam ad vitam, 

quibusdam ad exitium: res vero ipsa, cujus sacramentum est, 

ras Aomini ad vitam, nulli ad exitium quicumque ejus particeps 
erit. 

Nos hodie accipimus visibilem cibum: sed aliud est Sacra- 
mentum, aliud virtue Sacramenti. Quam multi de altari ac- 
cipiant et moriuntur, et accipiendo moriuntur! Unde dicit 
Apostolus, Judicium sibi manducal ef bibit. (1 Cor. xi. 29.) 
Non enim buccella Dominica venenum fuit Jude. Et tamen ac- 
cepit, et cum accepit, in eum Inimicus intravit ; non quia malum 
accepit, sed quia bonum malé malus accepit. Videte ergo, fratres, 
panem coelestem, spiritualiter manducate, innocentiam ad altare 
apportate. Peccata etsi sunt quotidiana, vel non sint mortifera. 
Antequam ad altare accedatis, attendite quid dicatis: Dimitle 
nobis debiia nostra, sicut et nos dimiltimus debitoribus nostris. 
(Matt. vi. 12.) Dimittis, dimittetur tibi; securus accede ; panis 
est, non venenam. 

28. Aoxiualéra 82 daurdy vbpwxos} But let a man examine 
himeelf. St. Paul had excommunicated one person for flagrant 
and notorious sin (v. 1—5), but, in a Church abounding with 
sundry corruptions in faith and manners, as Corinth did, he suf- 
ficeth himself with a general proposal of unworthy communicating, 
and remitteth every other particular person to a self-examination. 
Bp. Sanderson (iv. 441). 

He does this without exacting, as necessary, previous con- 
JSeesion to the Priest, as the Church of Rome does; nor does he 
authorize any Lay-Elders to examine and exclude, as did the 
Puritans. 

29. dyvatlas] unworthily. This word is not in A, B, C*, but 
it is in D, E, F, G, I, K. 

— Kpiza] punishment, judgment, first temporal judgment, by 
which we are visited, in order that being warned thereby we may 
escape eternal damnation; see vv. 30—32, where he says, that 
when we are being judged (xpivdpevor) we are being chastened by 
the Lord, in order that we may not be condemped with the world. 
God in His mercy sends xpiua, a judgment, in order that we may 
escape kardxpiua, condemnation. 

— ph Baxplyvev] tf he do not distinguish it from common 
food. ( Photius.) 

30. Aid totvro] For this cause. Who but an inspired writer, 
would have ventured to assert this? Who would have dared to 
say that an epidemic was sent from heaven for a particular cause, 
unless he had been himself instructed to this effect by a revelation 
from God ? 

— xoiséyrat) are falling asleep. He does not say xexolynrrai, 
the term which he uses to describe the peace of the Saints who 
have fallen asleep in Jesus (see xv. 20. 1 Thess. iv. 13), but 
koisayrat, a tense which (though sometimes used to signify a 
state of sleep, see Callimachuse quoted on Acts vii. 60, and Matt. 
xxviii. 13. Acts xii. 6, where the presené participle is thus used) 
is less expressive of a permanent condition of rest than xexol- 
unyra:. Perhaps xoizevra: bere may meau simply are dying, 
obdormiunt (see Bengel and Winer, § 40, p. 238); and this 
Christian euphemism describes the mortality then prevailing at 
oe and does not pronounce an opinion as to their sfate after 

eath. 

The present tense is also found in A, B, in I Theas. iv. 13. 

S. Chrysostom has some excellent remarks here, showing 
the practical bearing of the reception of the Holy Communion on 
the daily duties of life, especially as to the right use of those 
members of the body which are instrumental to its reception. 
How canst thou defile that band, and those lips, and that mouth, 
with which thou hast received the body and blood of Christ? 
How canst thou pollute them with surfeiting, with foolish talking, 
and profane jesting, or with words of calumny and slander? Let 
every one hallow his right hand, his tongue, and his lips, which 
have been made in the Holy Eucharist to be, as it were, a door 
for the entrance of Christ. 

$1. 3é} So A, B, D, E, F, G. Els. ydp. 

— obn dy éxpwoue8a] we should not have been judged. 

$2. xpivduevo: x.7.A.] See above on v. 5, and on v. 39 of this 
chapter. 

Observe St. Paul’s lenity, and charity, while he is adminis. 
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tering rebuke. He speaks of those who are taken away, by 
death, falling asleep (v. 30), he says that God’s judgments, 
xpluara, are sent in mercy, in order that men may not incur 
damnation, xatdxpiua, and he identifies himself with them, and 
says, when “we are being judged, we are being chastened of the 
Lord, that we should not be condemned with the world.” On 
this practice of St. Paul, to identify himself with ofhers, see 
1 Thess. iv. 17. 

$3. GAAfAous exdéyerbe] receive, entertain one another, with 
your provisions. Do not grudge a share of them to your poorer 
brethren. This seems to be the meaning of éx3éyoua: here. (Cp. 
éx3o0x4.) It may, indeed, havo also the meaning commonly as- 
signed to it, Wail for one another before you begin to eat of them 
yourself. But it appears to imply more than this. Wait for one 
another, and entertain one another in a sacred fpayos, or common 
repast, to which each-contributes his o¥pBoAoy according to his 
means. This is a precept for the rich, that which follows is for 
the poor. 

84. ef ris wea] if any man be hungry, let him eat at home. 
Let not the poorer brethren imagine that the Church is a place to 
which they may resort to satisfy the cravings of bodily hunger, 
and that the Holy Eucharist was instituted for other causes than 
for spiritual sustenance and refreshment from communion in the 
Body and Blood of Christ. If they are hungry, let them eat af 
home, éy ole, distinguished here from the Cherch, as in xiv. 35, 
that they may not come together unto condemnation. 

— ds dy E10w)] when I shall have come. St. Paul, therefore, 
was weditating a visit to Corinth when he wrote this Epistle. 
See below, xvi. 2, Stay fA6w, 3, Stay wapayévepa:, and v. 5, 
where he says that he will come to them when he shall have 
passed through Macedonia, which he is intending to visit after the 
approaching Pentecost (v. 8), and then to spend some time at 
Corinth, which he accordingly did. See Acts xx. 1, 2, and Intro- 
duction to this Epistle, p. 77. 


Cx. XII. L. rév xvevparumay] the spiritual gifts (xaplouara) 
in which you are richly endowed (i. 7), and which some of you 
are prone to abuse for an occasion of self-display. 

2. 87.) A,B, C, D, E, I add dre. Probably the true mesning 
is of8are dre (without 3r:), Ye remember when ye were Gentiles 
being led away. Or the construction may be, ofSare &wayduevoi, 
like the Latin “sensit delapsas in hostes ;” and, perhaps, Copyists 
not understanding that construction inserted &r:. 

— xpds Ta ewdra Ta Epwva] to the dumd idols ; which, though 
dumb themselves, yet had their oracles, and prophets, and sooth- 
sayers, who professed to have spiritual gifts, such as the Pythia 
at Delphi; but do not be ye deceived, their gifts may easily be 
distinguished from ours. Chrys. 

— &s by Hyecbc] as ye might beled. A.V. R. 

8. "Avd0eua Inoots—Ktpios *Incovs} This is the reading of A, B, 
C, and several Cursives, and Fathers, and Versions. Doubtless, the 
former was a common Jewish heathen exclamation, and the latter a 
Christian reply, and both were heard often in the streets of Corinth. 
See Justin M. Tryphon. c. 96,‘ Ye Jews in your Synagogues curse 
all who are made Christians by Him, and the Heathen do the same ; 
and thus ye fulfil the prophecy concerning Christ, ‘ Cursed is he 
that hangeth on a tree.’’’ See on Gal. iii. 13. The Jews might 
pretend Scripture (Deut. xxi. 23) for that exclamation. 

Elz. has the accusative, which weakens the sense. 

As to the word dvd@eua, “‘res diris devota,”’ distinguished 
from &sd@nua, “res consecratione dedicata,” see Acts xxiii. 14. 
Gal. i. 8. Rom. ix. 8. Hesych. explains avd@eua by éxdparoy. 

It is probable that the former words were uttered by the 
Jews at Corinth, and also by persons possessed with Evil spirits. 
When St. Paul was present at Philippi and Ephesus, the Evil 
Spirit put cozening words into the mouth of the Pythoness there, 
and attempted to disarm him, and delude others by flattery. Sce 
on Acts xvi. 16—18; xix. 15. 

But now, in St. Paul’s absence, he appears to have shown 
Limself jn his trae colours at Corinth, and to have instigated his 


emissaries to utter blasphemous words against Christ, dvdéexs 
*Iycovs, and to terrify Christians by imprecations. 

St. Paul teaches the Corinthians not to be deluded or daunted 
by these fiendish maledictions; and he teaches also that the trve 
method of encountering those diabolical assaults of the Evil Spirtt, 
is by the power of the Holy Spirit. No one can say, “ Jesasis 
Lord’’ but by the Holy Ghost. No one can maintain the «v- 
ptérns or lordship of Jesus (cp. below, 2 Pet. ii. 10. Jude 8) 
against the ‘lords many” (viii. 5) of Polytheism except by 
supernatural grace given by the Holy Ghost. 

This precept would remind the Christians, in the days of 
persecution and martyrdom, where their true strength lay, whee, 
for a trial of their Christianity, they were commanded by heathen 
Magistrates ‘* Christo maledicere,’’ as Pliny relates, Ep. x. 27. 

4. 1d 8t abrd Mveipa] but the same Spirit. “ It is plain 
(says Bp. Middleton, p. 457) that Iveta must here be taken in 
the Personal sense (the Holy Ghost), nor do I see how it is pos- 
sible to elude the observation of Markland, that in this and the 
two following verses we have distinct mention of the (three 
Persons of the Trinity,’”’ an observation made by many of the 
Ancient Fathers. See the passages from S. Cyril and others in 
the Catena here, and Petavins (Dogmat. lib. ii. de Trinitate, 
c. xiii, and c. xv.), and by By. Andrewee in his Sermon on this 
text (vol. iii. p. 379) :— 

The text (he says) is truly tripartite, as standing evidently of 
three parts, every one of the three being a kind of Trinity. A 
Trinity, |. personal, 2. real, and 3. actual. 

I. Personal, these three: 1. ‘‘ the same Spirit,’’? 2. “ the 
same Lord,” 3. “the same God.”’ 

II. Real, these three: 1. “ gifts,” 2. “ administrations” or 
Offices, 3. ‘‘ operations’”’ or works. 

III. Actual, these three: 1. dividing, 2. manifesting, 3. and 
profiting. 

Three divisions from three, for three. 

The three real, they be the ground of all; the 1. gifts, 2. 
offices, and 3. works. The three personal, 1. ‘ the Spirit,” 
2. “ Lord,” and 3. ‘‘ God,’”’ are but from whence those come. 
The three actual are but whither they will: 1. divided ; 2. so di- 
vided, as made manifest; 3. so made manifest, as not only I. to 
make a show, but xpds, to some end; 2. that end to be cup¢epor, 
the good; 3. the good, not private, of ourselves, but common, of 
all the whole body of the Church. 

First, we find here, and finding we adore the holy, blessed, 
and glorious Trinity; the Spirit in plain terms, the other Two in 
no less plain, if we look but to the sixth verse of the eighth 
chapter before, where the Apostle saith, ‘To us there is but one 
God, the Father, of Whom are all things, and we of Him; and 
one Lord Jesus Christ, by Whom are all things, and we by Him.” 
So by ‘“ God” is intended the Father, the first Person; by 
‘‘ Lord”? the Son, the second; by ‘the Spirit” the third, the 
usual term or title of the Holy Ghost. These three as in Trinity 
of Persons here distinct, so in Unity of essence one and the same. 

1. Once are these Three known thus solemnly to have met, 
at the creating of the world. 2. Once again, at the Baptism of 
Christ, the new creating it. 3. And here now the third time, at 
the Baptism of the Church with the Holy Ghost. Where, as the 
manner is at all Baptisms, each bestoweth a several gift or largess 
on the party baptized, that is, on the Church; for whom and for 
whose good all this dividing and all this manifesting is. Ney, 
for whom and for whose good the world itself was created, Christ 
Himself baptized, and the Holy Ghost visibly sent down. 

From this Trinity personal, comes there here another, as I 
may call it, a Trinity real, of 1. ‘‘ Gifts,” 2. ** Administrations,” 
and 3. “ Operations.” 

J. By “ Gifts” is meant the inward endowing, enabling, 
qualifying, whereby one, for his skill, is meet and sufficient for 
aught. 2. By ‘“ Administrations’ is meant the outward calling, 
place, function or office, whereby one is authorized lawfully to 
deal with aught. 3. By ‘‘ Operations” is meant the effect of 
work done, wrought, or executed by the former two, the skill of 
the gift and the power of the calling. Bp. Andrewes. 
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6. ivepynudroy) in-wrought works. ’Evépynya is more than 
Epyor. For évdpynua is not every work, it is an in-wroughi 
work ; a work wrought by us so as in uz also. And both it may 
be. For évépyea and cuvépyeia take not away one the other. 
So then by ourselves, as by some other beside ourselves ; and that 
is God, Who is said here to “ work all in all.’’ Of all our well- 
wrought works we say not only, ‘‘ We can do none of them with- 
out Him” (John xv. 5), but further, we say with the Prophet, 
“* Thow hast wrought all our works in us” (Isa. xxvi. 12). In 
them He doth not only co-operate with us from without, but 
even from within, as 1 may say, in-operate them in us, ‘‘ working 
in you” (Heb. xiii. 21). If our ability be but of gift, if our 
calling be but a service, if our very work but an évépynua, “8 
thing wrought in us,” cecidit Babylon, pride falls to the ground ; 
these three have laid it flat. But besides this, there are three 
more points in évépynua. 1. ‘Jn us” they are said to be 
*‘ wrought,”” to show our works should not be wound out of us 
with some wrench from without, without which nothing could 
come from us by our will, if we could otherwise choose,—étep- 
yhyara these properly; but évepyfuara, from within, have the 

inciptum mofis, there and thence; and so are natural and 
Findly works. 2. Next, from wifhin, to show they are not works 
done in hypocrisy; so the outside fair, what is within it skills not. 
But that there be ‘‘truth in the inward parts'’’ (Ps. li. 6), that 
there it be wrought, and that thence it come. 3. And last, if it 
be an édvdpynua, it hath an energy, that is, a workmanship such 

as that the gift appears in it. For energy implies it is workman- 
like done. By. Andrewee (iii. p. 392). 

7. gardpwois Tov Tyebparos] the manifestation of the Spirit. 
The word Spirit, in this place, I conceive to be understood di- 
rectly of the Holy Ghost, the third Person in the ever-blessed 
Trinity. Which yet ought not to be so understood of the Person 
of the Spirit, as if the Father and the Son had no part or fellow- 
ship in this business. For all the actions and operations of the 
divine Persons (those only excepted which are of intrinsical and 
matual relation) are the joint and undivided works of the whole 
three Persons, according to the common known maxim, con- 
stantly and uniformly received in the Catholic Church. Opera 
Trinitatis ad extra sunt indiviea, And as to this particular con- 
cerning gifts, the Scriptures are clear. Wherein, #3 they are 
sactibed to God the Holy Ghost in this chapter, so they are else- 
where ascribed to God the Father: ‘‘ Every good gift and every 

ect giving is from above, from the Father of Lights’”’ (St. 
James i. 17). And elsewhere to God the Son: Unio every one of 
ws ie given grace, according to the measure of the gift of Christ 
(Eph. iv. 7). Yea, and it may be that for this very reason, in 
the three verses next before, these three words are used, Spirit in 
verse 4, Lord in verse 5, aud God in verse 6, to give us intima- 
tion that these spiritual gifts proceed equally and undividedly 
from the whole three Persons; from God the Father, and from 
His Son Jesus Christ our Lord, and from the eternal Spirit of 
them hoth, the Holy Ghost, as from one entire, indivisible, and 
co-essential Agent. 

These spiritual gifts are the manifestations of the Spirit 
actively, because by these the Spirit manifesteth the will of God 
anto the Church, these being the instruments and means of con- 
veying the knowledge of salvation unto the people of God. And 
they are the manifestations of the Spirit passively too; because 
where any of these gifts, especially in any eminent sort, appeared 
in any person, it was a manifest evidence that the Spirit of God 
wrought in him. As we read in Acts x. 45, 46, They of the Cir- 
cumcision were astonished when they saw that on the Gentiles 
also was poured out the gift of the Holy Ghost. If it be de- 
manded, But how did that appear? it followeth in the next verse, 
For they heard them speak with tongues, &c. The spiritual gift 

then is a manifestation of the Spirit, as every other sensible effect 
is a manifestation of its proper cause. Bp. Sanderson (iii. 77). 

— 8Boras| is being given. Whatsoever spiritual abilities we 
have, we have them of gift, and by grace. The manifestation of 
the Spirit is given to every man. We may hence take two pro- 
fitable directions: the one, if we have any useful gifts, whom to 
thank for them; the other, if we want any needful gifts, where 
to seek for them. Whatsoever manifestation of the Spirit thou 
hast, it is given thee; and to whom can thy thanks for it be due 
but to the Giver? Sacrifice not to thine own nets (Hab. i. 16) 
either of nature or endeavour, as if these abilities were the mani- 
festations of thine own spirit, but enlarge thine heart to magnify 
the bounty and goodness of Him who is Pater Spirituum, the 
Father of the spirits of all fiesh (Heb. xii. 9), and hath wrought 
th we graces in thee by communicating His Spirit unto thee. If 


thou shinest as a star in the firmament of the Church, whether of 
a greater or lesser magnitude, as one star differeth from another 
in glory (1 Cor. xv. 41), remember thou shinest but by a bor- 
rowed light from Him who is Pater Luminum, the Father and 
Fountain of all lights (James i. 17), as the Sun in the firmament, 
JSrom Whom descendeth every good yift, and every perfect giving. 
Whatsoever grace thou hast, it is given thee: therefore be thank- 
ful to the Giver. 

But if thou wantes! any grace, or measure of grace, which 
seemeth needful for thee in that station and calling wherein God 
hath set thee, herein is a second direction for thee where to seek 
it, even from His hands Who alone can give it. If any man lack 
wisdom, saith St. James (James i. 5), let him ask of God, that 
giveth to all men liberally; and il shall be given him. A large 
and liberal promise; but yet a promise most certain, and full of 
comfortable assurance provided it be understood aright, viz., with 
these two necessary limitations: if God shall see it expedient, and 
if he pray for it as he ought. 

Here, then, is your course. Wrestle with God by your fer- 
vent prayers, and wrestle with Him too by your faithful en- 
deavours ; and He will not, for His goodness’ sake, and for His 
promise’ sake He cannot, dismiss you without a blessing. But 
omit either, and the other is lost labour. Prayer without study 
is presumption, and study without prayer Atheism : the one boot- 
less, the other fruitless. You take your books in vain into your 
hand if you turn them over and never look higher; and you take 
God’s name in vain within your lips if you cry Da, Domine, and 
never stir further. The ship is then like to be steered with best 
certainty and success when there is Oculus ad Calum, manus ad 
Clavum: when the pilot is careful of both, to have his eye upon 
the compass, and his hand at the stern. Remember, these ablilities 
you pray or study for, are the gifts of God, and as not to be had 
ordinarily without labour (for God is a God of order, and worketh 
not ordinarily but by ordinary means), so not to be had merely 
for the labour, for then should it not be so much a gift as a pur- 
chase. It was Simon Magus his error to think that the gift of 
God might be purchased with money (Acts viii. 20); and it hath 
a spice of his sin, and so may go for a kind of Simony, for a man 
to think these spiritual gifts of God may be purchased with 
labour. You may rise up early, and go to bed late, and study 
hard, and read much, and devour the fat and the marrow of the 
best authors, and when you have all done, unless God give a 
blessing unto your endeavours, be as thin and meagre in regard 
of true and useful learning, as Pharaoh’s lean kine were after they 
had eaten the fat ones. (Gen. xii. 21.) It is God that both 
ministereth seed to the sower, and mulliplieth the seed sown. 
The principal and the increase are both His. Bp. Sanderson 

lil. 91). 

— xpds 7d cuppdpov] to the common profit. The word here is 
To cuppdpoy, which importeth such a kind of profit as redoundeth 
to communily, such as before, in the tenth chapter, St. Paul pro- 
fesseth himself to have sought after. Not seeking mine own 
profit (he meaneth not only his own), but the profit of the many 
thal they may be saved (1 Cor. x. 33). The main and essential 
difference between the graces of sanctification and these graces of 
edification is that those, though they would be made profitable 
unto others also, yet were principally intended for the proper 
good of the owner; but these, though they would be used for the 
owner’s good also, yet were principally intended for the profit of 
others. You see, then, what a strong obligation lieth upon every 
man that hath received the Spirit, conferre aliquid in publicum, 
to cast his gift into the common treasury of the Church, to 
employ his good parts and spiritual graces so as they may some 
way or other be profitable to his brethren and fellow-servants in 
Church and Commonwealth. It is an old received Canon, “ Be- 
neficium propter officium.”” Bp. Sanderson (iii. p. 100). 

Zuupépoy properly is collatitium, where there be a great 
many; bring every one his stock, and lay them together, and 
make them a common bank for them all. Just as do the members 
in the natural body. Every one confers his several gift, office, 
and work to the general benefit of the whole. Even as they did 
in the Law. Some offered gold, and others silk, others linen, and 
some goats’ hair; and all to the furniture of the Tabernacle. 
And semblably we too lay together all the graces, places, works 
that we have, and employ them to the advancement of the com- 
mon faith, and to the setting forward of the common salvation. 
(1 Cor. x. 33.) 

And into this, as into the main cistern, do all these “ di- 
visions,” “‘ manifestations,’’ and all, ran and empty themselves, 
All gifts, offices, works, are for this. Yea, the blessed Trinity 
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itself, in their dividing, do all aim at this. And this attained, all 
will be to Pax in terris, the quiet and peaceable ordering of 
things here on earth; and to Gloria in excelsis, the high pleasure 
of Almighty God. By. Andrewes (iii. p. 400). 

8. coplas—yvdcews] wisdom—knowledge. ‘* Sapientia ma- 
gis in longum, latum, profundum et altam penetrat, quam cog- 
nilio. Cognitio est quasi visis. Sapientia vists, cum sapore. 
Cognitio rerum agendarum, sapientia rerum sternarum.” Bengel. 
ne guia xvevpdroy) discernings of spirits. Cp. 1 John 
iv. 1—3. 

— ylyn yAwcoay] kinds of foreign tongues. Cp. v. 28, 
ylvn yAwcoav, and xiv. 10, yévn gwvay,—the only passages 
where the word yévos occurs in the plural number in the New 
Testament. 

As to the signification of yévos, kind, see Matt. xiii. 47, 
where it is applied to kinds of fishes; and Matt. xvii. 21. Mark 
ix. 29, where it is used to describe a particular sort of spiritual 
possession and agency; and it is used by the LXX frequently for 
Heb. yp (min), as Gen. i. 11, 12. 21. 24, 25. 

TA@coa, as used in the New Testament, are foreign tongues 
as distinguished from the vernacular language of the speaker. 
This is the uniform exposition of all Christian antiquity, here, 
and Acts ii. 4, where see note, and the excellent remarks of 
Vatck. here, who observes, that wherever the word yAgooa 
occurs in this Epistle, it signifies foreign or strange tongues 
(“linguas peregrinas vel barbaras”’); and that all St. Paul’s 
reasoning on the subject in ch. xiv. is grounded on this sense of 
the word. See also note above on Acts x. 44—46. 

In the present passage, the words yévy yAwoody are ex- 
plained by iSidrnres S:ardéerov in Glossar. Albert.; and Eustath. 
(ad Il. a. p. 72) interprets the word yAdooa by awetevauévn 8id- 
Aextos, a strange dialect. St. Paul (says Valck.) distinguishes 
here between yévy yAwoody, kinds of foreign tongues, and 
épunvelay yAwooay, interpretation of foreign tongues. 

Many of the Corinthian Christians had the xdpioya, or gift 
of speaking in foreign tongues. But they abused this divine gift 
for vain display. St. Paul corrects this abuse, and severely cen- 
sures their ostentation, particularly in the thirteenth and four- 
teenth chapters, where he says, v. 2, ‘If any man (i.e. in his 
own city) speaks with a yAéoca, or foreign tongue, he speaks to 
God, for no one hears, i. e. understands him;’’ and in ¢. 3, St. 
Paul contrasts such a man with one who xpogyrete:, prophe- 
sies or preaches,—that is, who expounds in easy, intelligible 
language, the oracles ef God, or declares His will to the hearers. 

S. Jerome (ad Hedibiam, vol. iv. p. 177), commenting on 
this passage, speaks of the Gif? of Tongues here mentioned, as a 
fulfilment of Christ’s promise to His disciples, and as a continua- 
tion of the miracle of Pentecost, i.e. of the Gift of Tongues. 
(See on Acts ii. 4—6.) And he says that the Apostle Si. Paul, 
who preached the Gospel from Jerusalem to Illyricum, and who 
was eager to travel from Rome to Spain, thanks God that he 
speaks with tongues more than they all (1 Cor. xiv. 18): “ qui 


enim multis gentibus annunciaturus erat, multarum linguaram 
tiam.” See below on Rom. i. 14. 

ll. évepyet] in-worketh. The Holy Spirit is from the Father 
and the Son. Christ sent the Holy Spirit, and the Holy Spirit 
works in every member of Christ’s body, and in the whole body 
itself. Cyril. See above on v. 6. 

— 7d ty xa 1d abrd Tivetya) the one and selfeame Spirit. 
The Spirit is said to divide gifts according to His pleasure, which 
surely is an attribute not merely of a Person, but of one who is 
Omnipotent. By. Middleton, p. 456; and so Chrys., quoted by 
Pearson on the Creed, Art. viii. p. 587. Cp. Heb. ii. 4. 

12—22. Kaédwep 7d capa] as the body—. A passage imitated 
by Clement, Bishop of Rome, writing soon after St. Paul to the 
same Church, that of Corinth, c. 37: AdBwmer 7d copa fuer, f 
xegpadrd diya tay roday ovsdy doriv, ofrws obdt of xd8es diya 
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xaplopars adbrov. 
san Tov odpatos} Elz. adds rov é»ds, not found in the best 

13. &y Mvedua}] Elz. prefixes eis, not in B, C, D*, F, G, and 
axorl(w in the New Testament takes the accusative of the thing 
which is given to drink. See 1 Cor. iii. 2. Mark ix. 41. 

By one Spirit we were all baptized into one body, and were 
all made to drink into one Spirit. That is to say, dy one and the 
same Spirit before spoken of (ev. 3, 4. 7—9. 11) we are in Bap- 
tism made one mystical body of Christ, and we were all admitted 
to drink of the sacramental cup in the Eucharist, whereby the 
same Spirit has united us, yet more perfectly, to Christ our 
Head in the same mystical body. 

St. Paul’s design was to set forth the invisible anton of 
Christians, and to represent the several ties by which they were 
bound together. He knew that the Eucharist was a strong 
cement of that mystical union, as well as the other Sacrament ;. 
for he had himself declared as much, by saying elsewhere, we 
being many are one body, being ali partakers of that one bread 
(x. 17). It was therefore very natural here again to take notice 
of the Eucharist, when he was enumerating the bonds of union 
amongst them, particularly the Sacrament of Baptism, which 
would obviously lead to the mentioning this other Sacrament. 
Accordingly, he has briefly and elegantly made mention of this 
other in the words made to drink into one Spirit. Where made 
to drink but in the Eucharist ? He had formerly signified the 
mystical union under the emblem of one loqf; and now he chooses 
to signify the same again under the emblem of one cup—an emblem 
wherein Ignatius, within fifty years after, seems to have followed 
him (8 worfptoy els Evwow trod aluaros abrov. Ignat. ad Phil- 
adelph. cap. 4); both belonging to one and the same Eucharist, 
both referring to one and the same mystical Head. Dr. Watler- 
land (vii. p. 269). 
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23. redrois tTishy wepiccorépay weperieney] we invest them 
with more especial honour: particularly in covering and clothing 
them, as is suggested by the word weprridexer. Theophyl. 

Btiamsi homo ceretero corpore nudus sit, hsec membra nudari 
non petitar. A Lapide. 

94. evvextpase) God mixed together —. A beautiful expres- 
gion, intimating the union of all the members, fused, and, as it 
were, mingled together, a8 liquids, in one compound. 

2B. etre wdoxe: ty pédos] if one member suffer. This har- 

of the members in the body had been made, even by 
heathens, an argument against diseord. See the noted Apologue 
of Menenius Agrippa, in Livy, ii. 32. 

28. zperoy awoordAous, Sebrepoy xpopfras] first Apostles, 
secondly Prophets, thirdiy Teachers. See on Acts xiii. 1, and 
Eph. iv. 11, where the order is, Apostles, Prophets, Evangelists. 

For the due anderstanding of these passages, it must be ob- 
_ served, that St. Paul is speaking of charismata, special endow- 
menis or gifts, for the edification of the Church. He is nof de- 
scribing Orders of Ministers, appointed to serve permanently 
im it; 

The neglect of this distinction has caused much confusion in 
the exposition of these passages, and has occasioned mech contro- 
versy as to the regimen of the Church ; 

It may therefore be worth while to remind the reader of 
what has been well ssid on this point by Richard Hooker (V. 
ixxviii. 6, 7). ; 

He shows there and elsewhere that there are but three 

Orders of Ministers in the Church, duly settled and constituted, 
viz. Bishope, sacceeding the Apostles in their ordinary functions 
(not in their erfraordinary gifts), Priests, and Deacons; and he 
sa ——— 
Touching Prophets, they were such men as having other- 
wise learned the Gospel, had from above bestowed upon them a 
special gift of expounding Scriptures, and of foreshowing things 
to come. Of this sort was Agabue (Acts xxi. 10; xi. 27), and 
besides him in Jerusalem sundry others, who notwithstanding are 
not therefore to be reckoned with the Clergy; because no man's 
gifts or qualities can make him a minister of holy things unless 
Ordinalion do give him power. And we nowhere find Prophets 
to have been made by Ordination, but all whom the Church did 
ordain were either to serve as Presbyters or as Deacons. 

Evangelists were Presbyters of principal sufficiency, whom 
the Apostles sent abroad, and used as agents in ecclesiastical 
affairs wheresoever they saw need. They whom we find to have 
been named ia Scripture Evangelists, as Ananias (Acts ix. 17), 
Apollos (Acts xviii. 24), Timothy (2 Tim. iv. 5. 9. J Tim. iii. 
16; v. 19. 2 Tim. ii. 7), and others, were thus employed. 

And concerning Evangelie/s afterwards in Trajan’s days, the 
History Ecclesiastical noteth (Eused. iii. 38), that many of the 
disciples and scholars which were then alive, and did 
singular love of wisdom affect the heavenly Word of God, to 
their willing minds in executing that which Christ first of 
required at the hands of men, they sold their possessions, 
gave them to the poor, and betaking themselves to travel, under- 
labour of Evangelists, that is, they painfully preached 
Christ, and delivered the Gospel to them who as yet had never 
heard the doctrine of faith. Hooker. Cp. note below on Eph. iv. 1). 

Vou. I1.—Parr III. 


With regard to 3:3donado:, mentioned here and in Eph. 
iv. 1}, the word does not describe any separate order in the 
Church, but denotes a special gift and quality distinguishing 
some persons in the Church. Thus the Apostle St. Paul himself 
was eminently a 3:3doxnados, and he is twice called by that title 
by himself; 3:3dcnadros e6vav, doctor Gentium, 1 Tim. ii. 7. 
2 Tim. i. 1], and in both these passages the word 3:38doxados, or 
doctor, is associated with dxdéarodos and xfipvt. He was sent to 
do the work of a preacher (xfpvt), and was ordained to the 
degree of an Apostle (axdcroAos), and was endowed with super- 
natural gifts and special revelations to be a 3:3danadros. Com- 
pare Acts xiii. 1, where 3:3doxadc: are joined with xpopijra:, and 
where Paul and Barnabas are already reckoned among Prophets 
and Teachers, xpopira: nal 3:3doaadot, before they had been set 
apart and empowered by laying on of hands im Ordination to the 
degree and office of Aposties. 
— Surduers] powers. From persons he passes to things ; inti- 


| Mating that Apostles, Prophets, TeacRers, are themselves xa- 


plopara, free gifts and graces from God. Hence he uses the 
word &wxey, ‘God gave some Apostles.’ Eph. iv. 11. They 
are not to be regarded as sources of grace, or to be raised up one 
against the other as heads of parties; and none may boast of 
themselves, whatever may be their graces; for what are these 
graces but giffs of God, and what hast thou which thou hast not 
received ? . Cor. iv. 7.) 

— dyriAfwes) helps, or rather Aelpinge, e.g. of the feeble, 
sick, and needy. See Acts xx. 35, dvrirauBdvecba: (to take hold 
of in order to support) ray doOevotyrwy. He thus prepares tho 
way for his appeal in behalf of the poor saints at Jerusalem; and 
he teaches, that the dyriAmyjis or helping of such persons is not 
only a duty, but a grace; and so he calls it 2 Cor. viii. 1. 4. 6, 
7.19. Cp. 1 Cor. xvi. 3. 

— xuBeprhoes] governments, or rather governings, as in pas- 
toral charges of Diocesan Episcopacy (the case of Timothy and 
Titus), and of Preabyters ordained to settled cures. Acts xiv. 23 ; 
xx. 17. Tit. i. 5. 

— yn yAwceer] kinds of tongues. Observe, that gift, in 
which the Corinthians gloried most, is placed Jast. 

290. Burduecs] powers. The accusative case after Zxovc:. Have 
all the power of working miracles ? 

SL ZnAobre] covet ye earnestly. See on Gal. iv. 17. 

— na? SwepBorhy d8dv Belarus] Lam about to point out to 
you @ loftier way,—a sublimer path, an d3dyv bwrep-dxovcay 
(Theoph.),—a transcendent read; for as S. Clement says, imi- 
tating this passage of St. Paul (ad Cor. 49), 1d Syos els 8 dvdyes 
9 &ydaxn avexdchyynrdy cori, ‘the height to which Charity leads 
is ineffable.’ On the idiom &: nai’ brepBoarty, see 2 Cor. i. 8; 
iv. 17. Gal. i. 13. Winer, § 54, p. 413. Cp. 2 Cor. xi. 23. 

This word, dwép-BoAdy, from érepBdAAw, to shoot beyond, 
indicates the figure of speech which St. Paul uses. The Corin- 
thians imagined that they could ascend fo heaven by a mani- 
festation of spiritual gifts, and they despised the way of Charity as 
too lowly for their aspirations. They had left it for the devious 
paths of ‘divisions’ and dissensions (see i. 10, and xi. 8), and 
deemed themselves to be spiritual (cp. iii. 1) because they were 
rich in supernatural gifts, which they loved to display in a vain- 
glorious spirit, instead of using that and all other gifts Sa the one 
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end for which they are given by God,—that of edification. St. 
Paul teaches them, that their estimate of the respective value of 
spiritual gifts is very erroneous (xiv. 1—3); that it is a childish 
vanity to prefer the empty ostentation of speaking foreign tongues 
in their own domestic assemblies (when no foreigners were pre- 
sent) to the more useful gift of exposition of Scripture; and 
he therefore exhorts them to covet earnestly the better gifis. 
((nAobre-1d xaplopara Ta xpelrrova.) He tells them also that 
he is going to point out to them a loftier Way, a Way which 
transcends all other ways; a Way which they thought to be 
lowly, but which he shows them to be lofty; a Way which will 
lead them up to higher degrees of spiritual elevation, and to more 
glorious spiritual prospects, than could be attained by any of those 
gifts which they most vaunted; a Way which will teach them how 
to use aright all those spiritual gifts, and without which Way all 
those gifts are worthless; a Way which will remain when those 
gifts have vanished; a Way which will lead to Heaven, and abide 
for ever in Heaven—tTHE Way of Cuariry. 


Cu. XIII. L *Aydeny)] Love. “Dilectionem,” Tertullian, de 
Patient. 12, where he well says that this Apostolic description of 
Charity or Love is uttered ‘‘totis Spirits viribus.”” Compare his 
treatise contra Marcion. (v. 8). "Aydwn is rendered ‘Caritas’ 
by the Vulgate, which, however, almost always renders dyaray 
by diligere, and pire by amare. See Butitmann ap. Lach- 
mann, N. T. p. xiv, and above on John xxi. 15. 

— yéyova x. hy 4 nx. &) I have become already—“ factus 
sum,’’—by my own fault, mere brass that rings, or @ cymbal 
that clangs, without soul or sense, ‘“‘ vox et preterea nihil.’’ 
The words AwSwvaioy xaAxetov were proverbial, and Apion, 
the grammarian, was called ‘‘ Cymbalum orbis,”’ for his garrulity 
(Sueton. de Grammaticis). The metaphor was suitable to Co- 
rinth, famous for its works in brass, ‘‘ Ephyreia wera” (Virg. 
Georg. ii. 464. Joseph. Vit. 13, and Winer, R. W. B. ii. 89). 
By their empty yAwaooAaAla the Corinthians reduced themselves 
from rational beings, living instruments (fupuxa Bpyava) of God, 
to mere xtpBadra and xpéradra (Aristoph. Nub. 448), cymbals 
and castagnettes, such as were made in their own factories. 

2. day xu xpopnrelay] though I have the gift of prophecy—, 
as Balaam had (cp. 2 Pet. ii. 15. Jade 11), and Caiaphas (John 
xi. 49—51) had; but they had not charity; and therefore their 
spiritual gifts only increased their guilt. 

— «al e388 Ta pvorhpia xdyra}] and although I know the 
mysteries, all of them, and all the knowledge, and have all the 
faith. On the use of was, see Winer, § 18, p. 101. 

3. day Yoplow] even though I have reduced ali my goods to 
provisions, Yopuia, fragments (from ydew) dipped into the dish 
(John xiii. 26); and because dread was used for this purpose, 
hence in modern Greek, yap) = bread. The sense therefore is, 
though J have reduced to provisions, and doled out ali my goods 
to feed the poor. : 

Wopl(w is found in LXX, with the accusative of the thing 
given to be eaten, as here, in Deut. viii. 3. 16, poploas rd udyva, 
Lam. iii. 16, @pépio€ pe owoddy, and in Dan. iv. 22 (Theodot.), 
xSproy Woptoval ce. Cp. Dan. v.21. The accusative of the 
person fed, occurs Aristoph. Lysist. 19, and in Rom. xii. 20, 
Youle abrdv. Cp. Winer, § 2. 

— ddy wapadsé 1d coud pov] even if I have given up my body 
to be burned. So Ignatius (frag. ii. ap. Chrys. Hom. ad Ephes. 
Epist. xi.; see Jacobson, p. 493), ‘‘ Not even the blood of Mar- 
tyrdom can blot out the sin of Schism ;”’ and after him, Cyprian 
(Ep. 55), ‘‘quale crimen, quod martyrio non potest expiari!”’ 
So Augustine (Serm. 138), ‘‘ Ecce venitur ad passionem, ad san- 
guinis fusionem, ad corporis incensionem: et famen nihil prodest, 
guia Caritas deest. Adde Caritatem, prosunt omnia; detrahe Ca- 
ritatem, nihil prosunt cetera. Quale bonum est Caritas!’’ And 
he says, ‘‘Non habent Dei Caritatem, qui non amant Ecclesis 


Epyow will be done; they will therefore be no-more needed. 


Unitatem.”’ A solemn caution against Divisions and Dissensions 
in the Church. 

— xavOfhowpa:] A, B have xcavyfowpa:, which is worth notice, 
as showing that the best uncial MSS. are not always to be de- 
pended upon, and sometimes are blemished with errors. 

— ovdey mpedctpa:] I am profited nothing. ‘Qui dese- 
ruerit unitaiem, violat Caritatem, et quisquis violat Caritatem, 
quodlibet magnum habeat, ipse nihil est. Si linguis honrinum ef 
Angelorum loquatur, si sciat omnia sacramenia, si habeat omnem 
Jidem, ut montes transferat, si distribuat omnia sua pauperibus, 
si corpus suum tradat ut ardeat, Caritatem auten non Aabeat, 
nihil est, nihil ei prodest. Universa inutiliter habet, qui unum 
illud, per quod universis utatur, non habet. Amplectamur ita- 
que Caritatem, siudenfes servare unitatem spiriids in vinculo 
pacis (Eph. iv. 3). Non nos seducant, qui corporalem sepa- 
rationem facientes ab Ecclesis: frumentis toto orbe difusis, 
spirituali sacrilegio separantar.”’ Awgustine (Serm. 88). A salu- 
tary warning, whenever intellectual and spiritual gifts, and re- 
ligious acts of self-devotion are proposed as objects for admiration 
and imitation, irrespectively of those principles of Unity and 
Charity, which are necessary to make them acceptable to Him 
who is the Author of Peace and Lover of Concord in His 


Church. 
4. ob (ndot] envieth nof—as Cain envied Abel; and his 
brethren envied Joseph. ( Origen.) 

— ob weprepeverai] doth not show off itself by word or deed, 
in a restless and vain-glorious eagerness for display; does not put 
itself forward with professions of superior knowledge and skill. 
(Origen.) It is rendered by Tertullian (de Patient. c. 12), ‘non 
protervum sapit.” It is used by Cicero (ad Att. i. 14) con- 
cerning himself, ‘‘ Dii boni, qaomodo ereprepevaedpyny novo audi- 
tori, Pompeio!"’ and Pulybius (Exc. Leg. 122) applies the word 
awéprepos to & vain, pompous, and loquacious pedant, and Schol. 
(ad Soph. Antig. 33) connects it with wepidados. See Wetstein 
here; and from the fact of its denoting excess, it may be de- 
rived from the root wep), and may be connected with the Latin 
perperam. Aes 

5. ob Aoyl(era: rd xaxdv) doth not reckon up, and impute the 
evil which it suffers; does not set it down and record it, as in a 
bill, against the person who does the wrong; but forgets it, and 
overcomes it with good. Cp. Theodoret, who says, ovyywoone 
Trois éwrascpévas. As to this use of Acy{{oua, see 2 Cor. v. 19, 
ph Aoyi(épevos avrois ra wapanrdépara. 

6. ob xalpe: ewh rH adiuclg, cuyxalpes 38 rH dAnbelg] Well 
rendered by Veilg. (as far as the La/in language allowed), “non 
gaudet super Iniquitate, congaudet autem Veritate.”” Charity 
does not rejoice in the Unrighteousness which prevails in the 
world—as evil spirits and evil men do (Rom. i. 32. Hos. vii. 3)— 
but she rejoices with the Truth, especially ¢he saving Truth of 
Him Who is the Truth. She takes pleasure in all that the 
Truth achieves and endures now, and in all that she will enjoy 
hereafter. 

As to the contrast here between 4 A3uia and 4 4Af@ea, or 
Christian Truth, see John vii. 18, and Rom. i. 18, and 2 Thess. 
ii. 10. 12, Tra xpiOior xdvres of ph mirretoayres TH GAnOelg, 
aAA’ ebdoxhoayres dy TH Adculg. 

7%. wxdytra aoréye} beareth all thinge; Paord(e:, tropéves 
(Hesych.): “ sustinet, tolerat” (Tertullian, de Pat. 12). See 
1 Thess. iii. 1.5. 1 Cor. ix. 12. And on this verse and the con- 
text, compare the description of ’Aydwn by S. Clement, writing 
also to the Corinthians (c. 49), "Aydan a dyéyera:, wdera 
paxpoOupes> oddty Bdyavcow dy aydxrn, ob3tv Swephpavor, aydrn 
oxtopa ove Exe, ob oracid les, rdyra woe dy dporole: Slxya 
dydans ob8ty chdpecroy TE Ceg. 

8. xarapynOhoorra:) they will be brought to nought; they 
will be reduced to a state of ddpyeia, or inoperation, because their 
On 
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this use of xarapyeiy, see on Luke xiii. 7. Gal. iii. 17; v. 4. 
2 Cor. iii. 7. Rom. iii. 31. The %pyoy of &ydrn will remain when 
all yaplepara, and other xdpires, will be xarnpynudva; and her 
Epyor will bo réAcsov, and its reAecérys will have no réAos, or 
end. The Latio word corresponding to xatapya is evacuo. So 
Tertullian (de Patient. c. 12), “‘ Dilectio nunquam excidit ; cetera 
evacuebuniur ;’’ and so the Latin translation of Jreneus, who 
says admirably (iv. 12), ‘* Paulus inquit, omnibus ceteris. evacuatis, 
manere » Spem, Dilectionem, majorem autem esse omnium 
Dilectionem, eam verd perficere perfectaum hominem, etenim qui 
diligit Deum perfectum ease in hoc vo et futuro: nunquam enim 
desinemus diligentes Deum, sed quanto plus Eum intuiti sumus, 
tanto ples Eum diligemus. 

‘* In Lege igitur et Evangelio quum sit primum et maximum 
preceptum diligere Dominum Deum ex toto corde, dehine simile 
sZi diligere proximum sicul seipsum, unus et idem ostenditur 
Legis et Evangelii conditor. Consummata enim vila precepta 
in utrogue Testamento cum sint eadem, eundem ostenderunt 
Deum, qui particularia quidem precepta apta utrisque pre- 

it, sed eminentiora ef summa ae nal’ SrepBoddy S8dy rijs 
drydwys) sine quibus salvari non est, in ulrogue eadem suasit.”’ 

9. "Ex pfpovs] ex parte cognoscimus, et ex parte prophetamus. 
(iren. v. 7.) 

lL. dadraovy—eppdvour—dAroy:(duny] Observe the imperfects; 
i was talking —I was thinking—I was reasoning —as a child. 

— ytyova] I am become. 

12. BAdwouer Eprs 3: dodwrpov éy alvlyyar:}] We now behold 
by means of a mirror objects revealed in enigma, “ per speculum 
ef per anigmaia.” (Tren. iv. 9.) St. Paul alludes to Num. 
xii. 8, where &° alvryudroy is opposed to dy efSe, and is ex- 

i by it, ordua xara oréua Aadfow arg (to Moses) éy 
e1Se:, nal ob 8: alyryydroy. 

St. Paul does not use the word 3lorrpoy, but frorrpor, a 

to be looked ixfo, and nota glass to be looked through ; 
and 3: édeéxrpov does not mean, through a giass, in the sense of 
looking through it, unless perhaps it may be said that inasmuch 
as the object reflected in the glass appears to be behind the 
gines, 80 the spectator may be said to see it ¢hrough the glass. Cp. 
Winer, § 47, p.310. Bat it signifies, by means of a looking-glass 
or mirror (s0 xiv. 9, 3:2 rijs yAdoons: cp. Winer, § 47, p. 399), 
in which heavenly things are represented to us, not distinctly, but 
dimly aad ¢y aly{ypyari, cp. Eurip. Rhes. 5, i.e. alvucrnples, aivry- 
paretes, enigmatically, opposed to plainly. Aischyl. Prom. 852. 
970. Agam. 1154. Compare 2 Cor. iii. 18, rh» 3dfay Kuplov 
warerrpi(éuevor, and James i. 23, xaravootwra Td xpécawoy 
dy» deéarpy. The metaphor would be well understood by the 
Corinthians, because the ancient mirrors were (not of glass, but) 
of polished mefal or brass (see Xenophon, Symp. 7, who calls a 
mirror yaAx«eior), for working in which the Corinthians were 
famous. See Winer, R. W. B. art. Spiegel, p. 496, and the 
Anthology passim. — 

We now see with the eye of Faith and Hope, and behold 
the divine Attributes reflected in the mirror of God’s Works, 
of His Word, and of His Sacraments, but hereafter we shall 
see God Himself face to face. 

The Present things are a shadow of the Future. In Holy 
Baptism we see a type of the Resurrection; but hereafter we 
shall see the Resurrection itself. Now we see the symbols of 
Christ’s Body; hereafter wo shall see that Body itself, face to 
face. Theodoret. 

God hath revealed Himself and His good pleasure towards 
us in His holy Word sufficiently to save our souls, if we will 
believe; but not to solve all our doubts, if we will dispute. The 
Scriptures being written for our sakes, it was needful they should 
be fitted to our capacities ; and therefore the Mysteries contained 
therein are set forth by such resemblances as we are capable of, 
bat far short of the nature and excellency of the things them- 
selves. The best knowledge wo can have of them dere, is but 


per speculum (1 Cor. xiii. 12) and in enigmaie, as it were ina 
glass, and by way of riddle; darkly both God teacheth us by the 
eye in His creatures; that is, per speculum, as it were by a 
glass, and that but a dim one, wherein we may read 7d yruordy 
Tov @eoiv, some of the invisible things of God (Rom. i. 19, 20), 
but written in small and outworn characters, scarce legible by us. 
He teacheth us also by the ear, in the preaching of His holy 
Word; but that in enigmate, altogether by riddles, dark riddles. 
That there should be three distinct Persons in one Essence, and 
two distinct Natures in one Person; that Virginity should con- 
ceive, Eternity be born, Immortality die, and Mortality rise 
from death to life; that there should be a finite and mortal God, 
or an infinite and immortal Man; what are all these, and many 
on “il of like intricacy, but so many riddles? By. Sanderson 
(i. 234). 

— dxsyvécona:] I shall fully know. More expressive than 
yvdoouc:. See Luke i. 4. I shall fully know and love as I 
have been fully known and loved by Him. Cp. xvi. 18, éxry:- 
véeoxere Troovrous: Matt. xi.27, ewrywooxe: Toy vidy, and eee the 
use of the word éxlyywars by St. Paul in Col. i. 9, 10; ii. 2; iii. 
10. Philem. 6. Eph. i.17; iv.13. Tit.i.1. Cp. 2 Pet.i. 2, 3.8. 

18. Nuvl 32 pdverc—rd tpla raita]) But now, in this present 
state of being (as contradistinguished from hereafter ; see on xiv. 
6), abide these Three Christian Graces; that is, these Three are 
permanent in thie world, which the supernatural xaplopara—in 
which ye Corinthians so much vaunt yourselves—are not. 

This is said to show their dignity. How great, therefore, 
a fortiori, is the dignity of Love, which will survive the two 
other Graces! (see Rom. viii. 24. Heb. xi. 1, and Chrys. here,) 
which will survive those glorious Gifts of Tongues, and Miracles, 
and Prophecy—when Faith will be swallowed up in Sight, and 
Hope be absorbed in Fruition ! 

On the subject of this Chapter, see the affecting Sermon 
of &. Augustine, delivered by him in his old age (Serm. 350), and 
forming an appropriate sequel to the narrative concerning the be- 
loved disciple, St. John (S. Jerome in Galat. vi.), that in his old 
age he was carried to the Church, where his Sermon was, “ My 
dear Children, Love one another.” 


Cu. XIV. 1. A:duere rh» dydeny}] Follow ye after Charity. 
The metaphor is from the Stadium. Make Charity your aim 
and end (cxomds) in the whole race of your Christian life. Cp. 
Phil. iii. 14. 

Having described the character of Charity, St. Paul now 
proceeds to apply what he has said; 

The main principle to be borne in mind thronghont this 
chapter is, that the use of all supernatural yap{cpara, or extra- 
ordinary spiritual Gifts (which were probationary talents and 
trusts that might be abused, and were often abused, by those 
who received them), is to be regulated by the great abiding 
Christian ydpis, or Charity. 

The main work of Charity is Edification,—the building up 
of the Church, or body of Christ. See viii. 1, 4 yvaors puoi, 7 
82 dydarn olxo8opuet. And therefore throughout this chapter 
he is perpetually inculcating the words edify and edification. See 
vv. 3—6. 12. 17. 26. 

With this clue in our hands, we shall find no difficulty in 
following the Apostle’s meaning through the Chapter, which 
otherwise would be intricate and perplexing, and which has been 
unhappily embarrassed and obscured by novel meanings assigned 
in some expositions to the word yAacca, Tongue, used by St: 
Paul; which never means an incoherent jargon, or spasmodic 
utterance, or confused gibberish, but simply a foreign language 
not understood by the hearers (see above on xii. 10, and Acts 
ii. 4; x. 46; xix. 6), but uttered with full consciousness of its 
meaning by the speaker. See xiv. 2. 14—16. 

This is the interpretation of the ancient Expositors ; 

In primitive times, ne were supernaturally. gifted with 
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the power of speaking foreign tongues. But many abused the 
gift. What was the benefit of speaking at Corinth in the lan- 
guage of Scythia, Persia, and Egypt? He who did this spoke 
not to man, but to God. St. Paul reprehends this vain-glory, 
and teaches the right use of the gift. Theodoret. See also 
Chrysostom on xii. 1. 

— (ndotre 88 ra xvevparicd) but earnestly covet and cherish 
spiritual gifts. See above, note on | Thess. v. 20, and cp. below, 
v. 39; and on the sense of (nAodre see Gal. iv. 17. 

— va xpognretyre] in order thal you may prophesy ; that is, 
may declare or expound God’s Word. See above, | Thess. v. 20. 
] Cor. xi. 4, and below, Rom. xii. 6. 

2. ‘O Aaké yAdooy] He that speaketh with e foreign tongue, 
speaketh not to men, but to God; for no one who is present un- 
derstandeth him; but in his spirit, or inner man (see on o. 14) be 
speaketh mysteries,—things hidden, not clear to the hearers. 

If a disciple has the gift of speaking to one person in the 
tongue of the Medes, and to another in that of the Elamites, and 
then were to go and speak in these tongues to the Jewish Syna- 
gogues, or’ to the congregations of Greeks, concerning which the 
Apostle is here speaking, what use would it be? who would listen 
to him? God only, Who knoweth all things, would understand 
him. S. Cyril. 

"Axobe, like the Hebrew roy (shama), often signifies in the 
LXX, not simply to hear, but to perceive and understand; as 
8. Jerome says (in prolog. Ioelis): ‘“‘ Audiéus in Scripturis Sacris 
non est iste qui ad aures sonat, sed qui in corde percipitur.”’ 
Cp. Gen. xi. 7; xlii. 23. Matt. xv. 10. Glass., Phil. Sacr., p. 
848, and Vailck. here. 

5. el ph Srepunvety] unless he (the speaker) interpret what he 
says, into the vernacular language of the Aearers (see v. 13); as 
was usually done in reading the Hebrew Scriptures, by means of 
oral and written translations, Paraphrases, or Targums. See 
Neh. viii. 4—8. Hottinger, Thesaur. Philol. pp. 251—260. 

6. ‘Nir 82, d8eAgol] Bast now, brethren, if I come to you—and 
by specifying myself I mean any one generally—if any one comes 
to you (see v. 14, and on vi. 12), now that ye are brethren, and 
have renounced Heathenism, and do not require to be conver/ed 
to the faith by the miracle of tongues—. 

He therefore means, that those who affected the use of 
foreign tongues at Corinth now, degraded their hearers to a 
heathen condition. See on ov. 21, 22. 

For viv Elz. has vvy) here; and 80 some recent editions; 
but viv is in A, B, D*, F, G, and yur) seems to be due to 
copyists, not fully understanding the argument of St. Paul; but 
even vusi itself sometimes is expressive of time, see Rom. vi. 22; 
vii. 6. 17; xv. 23. 25; above, xiii. 13. 

— ddy ph buiry AarAfow) unless I speak to you in some edify- 
ing manner, either by revelation, or knowledge, or prophecy, or 
doctrine. What shall I profit you if I speak with tongues? and 
what shall I profit you, excep? I speak to your edification? On 
the use of dd» 4}, where the excepted case does not belong to the 
same class as those which are not excepted, see Luke iv. 26. 

7. “Opes) Even the lifeless instruments fail of their office, un- 


less they give a S:acroA}, or distinct articulation of musical notes, 
by their sounds. 

Winer (§ 61, p. 488) connects Sues with dd», and construes it 
nevertheless. 

St. Paul’s argument is, It is required ever of lifeless instru- 
mente that they should give a distinct utterance, a well-defined 
rhythm, and clearly expressed notes, JuOudy, evapudmioy Ixov 

Photius, Theodoret), by their voices. How else shall it be un- 
erstood what that is which is designed to be played by their 
means? How shall it be understood whether it is a strain of 
ers or of Pindar, or whether it is intended to be mournfal or 
joyful ? 
ai What a fune is to the /ifeless instrument, sense is to the 
living instrument, the human Tongue. 

If then the /jfeless instrument ought to have a distinct signi- 

ficance in its utterance, how much more ought the living insiru- 
ment to give forth intelligible sounds? If the former ought to 
play a well-defined tune, in order to delight the hearers in the 
Odéum or the Theatre, how much more ought the latter to utter 
what can be understood by those who seek for edification in the 
Church of God? But how can it do this, if it speak in a foreign 
lan to those who understand it not ? 
8. doy &Snrov >. odaAmryé 8., 7. 4. €. wéAcuon;] if the trumpet 
also give an unmeaning sound, who shall prepare himself for the 
battle? If it does not give the war-note, who will obey it? It 
must be horfatory and practical. It was eminently so in the 
history of the ancient Church. See the divine injunctions con- 
cerning the silver Trumpets, Num. x. 1—9, ‘‘ When ye go out to 
battle (xéX por), ye shall sound an alarm with the 7rumpels.” 

lidAepos = battle in LXX. Ps. lxviii. 31. Job xxxviii. 23, 
and in N. T. Rev. ix. 9; xx. 8, and in the modern language of 
Greece to this day. 

So in the spiritual battles of the Church against her ghostly 
enemies, unless the Preachers of the Gospel, who are commanded 
to “Uft up their voice asa trumpet” (Isa. lviii. 1. Joel ii. 1), 
speak in a clear and thrilling language, which the people can 
understand and feel, who shall prepare for the spiritual conflict ! 

9. 8:0 Tis yAdoons] by your tongue. Bp. Middleton. 

10. Tocadra, ef réxo:—lgwvov] There ite perchance such 6 
mullilude of languages in the world (Roman, Scythian, and the 
rest. Chrysostom, Cyril), and nothing is without a language. 
Tocaira intimates that the diversities of languages in the world 
amount to such or such a number, and that a very greal one, 
which the writer would specify if it could be counted, or if it 
were requisite for his argument that it should be specified. Com- 
pare rocavra, Luke xv. 29. John xii. 37. As to el réyxor, per- 
chance, see xv. 37. 

The best MSS. have eloly here. Elz. has éorly, and adds 
avray without sufficient authority. 

lL "Edy ody] Since languages differ generally so mach from 
one another, as has been said,—/, therefore, I do not know the 
meaning of the language spoken, I shall be a foreigner to him 
who speaks, and he will be a foreigner to me. ; 

As to the word AdpBapos, a stranger, properly one who is 
not a Greek, see note on Acts xxviii. 2. Rom. i. 14. And with 


4 The text of the Catena has of here: read 


1 CORINTHIANS XIV. 12—19. 


Aalav ev euot BdpBapos. | Ovrw Kai vpets, emer Cyrwral éore mrvevpdrwv, 


“ ‘& 9 a “A 9 ? “” 4 o 
pos Try oixodopny THs éxKrnoias Cyteire wa TEPLO CEU TE. 


lav yAdooyn mpocevyéc Ow iva dreppnvedy. 


TO MVEUEG pou TMpomevyxerat, 6 Sé vovs pov axapTds éore. 


13 ‘ Avdrrep o \a- fh. 12. 10, 30, 
ar ° . 


14 >"Eav yap TPOTEVYOLaL yracon, 


- '@ 
5&Tt ovv €ott: g Eph. 5. 19. 
ol. 3. * 


9& A ? 9& de Q “A of. ara “A , a : 
mpooevsouat TH TvEevpaTL, ToocEevEopar O€ Kal TH Vol’ Walw TH TvEvpLaTL, Wah@ Ps. 47.7. 


dé xai to vot. '§*’Eqel day evioyyons Te 


Tvevpatt, 0 avat\npav Tov TOTov heh. 11. 24, 
& 16. 24 


Tou iuasrov Tas epEer TS apy emi TH oD EvXapiorTig, érerdy Ti A€yers OK Olde ; Matt. 6.13. 


7 


“ | “ A > “A 9 a ec > > 5 “ 
ov pev yap Kaos evyapiorets, GAA Oo ETEPOS OUK OLKOOOpEITAL. 


20 
Mark 16. 20. 
John 21. 25. 
Rev. 5. 14. 


18 Edyaptote® To Ge@ TavTwv bpav paddrdov yoocais Aakav 9 GAN’ ev ex- x22 20. 


regard to dy éyuol, in my view, relatively to me, see vi. 2. Phil. 
ii. 7. Wiener, § 48, p. 345. 

Thus then St. Paul teaches the Corinthian Greeks, who 
gloried in their country and in their intellectual powers, and 
regarded all other nations as barbarous, that they degraded /hem- 
selves into Barbarians, by speaking, in a Greek assembly, strange 
languages which none could understand. 

12. (mAwral xvevpdter] ye are zealous in behalf of your own 
sptrite, and covet power over other men’s spirtls. See the use of 
wvevpara, v. 32. 

The wrevua here is the higher spiritual element, the inner 
man (see wv. 14—16. 1 Thess. v. 28); and St. Paul’s meaning 
is, that by speaking in a foreign language in the public assemblies 
of their own Charch, they lost that spiritual communion between 
their own wrevya, or inner man, and the xvevua, or inner man, 
of their hearers, for which they professed to be zealous; and 
that they degraded the relation between themselves and their 
hearers to that of a mere Jodily and carnal intercourse of un- 
Ineaning sounds. 

On the sense of the word (nAwrhs, see on Gal. iv. 17, 18. 

18. wpocevyécbe Iva S:epunvety] These words are capable of 
two senses, viz. 

(1) Let him pray that he may be endued with the faculty 
of interpreting. (Bengel.) So ta is used after wpocetxopai, 
Mark xiv. 35. Phil. i. 9, where see the note of Ellicott, and 
Winer, § 44, pp. 299, 300; 

(2) Let him pray with the design and purpose (not to dis- 
play his own gift of speaking in a foreign tongue, but) fo inéer- 
pret. So Winer, § 53, p. 408. The reason of this is given in 
the following verse. 

Accordingly, St. Paul, in ». 28, does not allow a man to pray 
in a foreign tongue in the Church, but commands him to hold 
his peace (day pu} J B:epunvevrhs), unless he have the faculty of 
expressing fluently in his own language what he was enabled by a 
supernatural charisma, or gift, to speak in a foreign tongue. 

An tlliteraie person might have a special gift of speaking in 
a foreign tongue; and the miraculous operation of the Spirit 
would be more striking in Ais case. The Apostles, we are ex- 
pressly told, were dypduuaro: xa) i8:@7 a: (Acts iv. 13), and yet 
speke in foreign tongues ; and the miracle of Pentecost was more 
striking on that account. And therefore the people asked, ‘‘ Are 
not all these who speak Galileans?’’ (Acts ii. 7.) 

Bat it would not follow, that such a person would have the 
gift of expressing himself well in his own language, 80 a8 to edify 
such an audience as that at Corinth. 

This verse therefore by no means gives any countenance to 
the notion that they who spake with yA@ooa: (or foreign tongues) 
st Corinth were unconscious of what they said. And that notion 
is farther refuted by what is said, ». 16, concerning the pronuncia- 
tion of the blessing in the Holy Eucharist. 

4 yAdeoy] ina foreign language. See on v. I. 

— 1d wveiud pov] my spirit, or the spirit of any one (vi. 12; 
above, v. 6) who does what is so absurd. 

My spirit, or inner man, prays, but my understanding is 
unfruitfal; it produces no fruit to others; it is barren. 

15. xpocvedtopa:] I will pray. He mentions what he himeelf 
will do, in order that they may do it. 

— r@ vot] with my understanding ; so that it may do its proper 
work of being /rusiful fo others. See v.19, 0éAw rg vot pov 
AaAficat, va wal KAAovs xatrnxhow: and therefore I will 
pray with my spirit, or inner man (7G xvevpatt), i. e. fervently ; 
but I will also pray with my vous, or understanding, whose 
proper fanction it is to fructify and fertilize the minds of ofhers 
by interpretation, and other similar intelligible communications 
with them. 

Therefore I will not pray yAdcon, i.e. in a foreign language. 

16. day ehaoyhons] tf thow shalt bless, i.e. if thou shalt say 
the prayer of Benediction, in the Holy Communion. This is 
addressed to a Teacher at Corinth, to a Minister of the Church. 
See x. 16, and next note. 


— 6 dvarAnpay toy térov rod [8ihrov—ebyaptoria] he who 
Jilleth the place of the private person (see on Acts iv. 13) or lay- 
man (Theodoret, Chrys.), as distinct from thee, the public Ae- 
toupyds, or Minister officiating in the Church, particularly at the 
E’xapioria or Lord’s Supper,—how shall he, who is a layman, be 
able to say the Amen at thy Consecration of the Elements ? 

Tho Apostle thus intimates that the Laity or faithful have 
their rdwos, place, or office, to fill, in Church-assemblies, as much 
as the Minister has bis; and that to pray.in a foreign language 
is an infringement on ¢heir rights, as disqualifying them for their 
duties, and depriving them of their privileges. 

Compare the use of réros in Clement R. 40, trois lepotocy 
Bios 6 réwos ewleerrass 5 Aalads kvOpwros Aaixois xpoordy- 
paoww 8é8era:. 

s The best comment on these words is supplied by S. Justin 
Martyr, describing the public assemblies of the Primitive Church 
(Apol. 85), where he says, ‘‘ Bread is brought to the President 
(7@ xpoeor&re) of the Assembly, and a cup of water and wine, 
and having received it, he puts up praise and thanksgiving to the 
Father of all, through the Name of the Son and of the Holy 
Ghost. ... And when be has finished his prayer and thanks- 
giving (evxapicrlay) all the people with an acclamation sa 
Amen. And the food itself thus blessed is called the Eucharist ;’ 
aud in chap. 87 he repeats the words as to the putting up of the 
Prayers by the Minister, and the acclamation of the Amen by 
the people. For the original words, see above on x. 16. 

The word Edxapioria is used to signify the Huly Communion 
by S. Ignatius also, Phil. 4, Smyrn. 6. 

On the use of the Amen in the Early Church, see Tertullian 
de Spectaculis, c. 25, and the observations of Valesius in Eused. 
vi. 43, and in vii. 9, which form an excellent exposition of this 


ge. 

The following remarks are from a careful investigator of pri- 
mitive Christian Antiquity ; 

On one occasion St. Paul, when speaking of the administra- 
tion of the Sacrament, uses the phrase, ‘‘ The Cup of blessing 
which we bless’? (1 Cor. x. 16), implying a Prayer of Conse- 
cration; and the same inference may be drawn yet more certainly 
from another passage in the same Epistle, the irreverence of the 
Corinthians leading the Apostle to touch on the subject re- 
peatedly, and thus to afford us information on it, which but for 
that might have been lost, ‘‘ Else when thou shalt dless with the 
spirit how shall he that occupieth the room of the unlearned 
(rod i8sérov) say Amen at thy giving of thanks (or at thy Eu- 
charist, éx) 77 of evxapiorig), seeing he understandeth not what 
thou sayest?’’ (1 Cor. xiv. 16,) where the Apostle contemplates 
the celebration of the Eucharist in a language unknown {to the 
congregation, in which case he says, How is the blessing pro- 
nounced by the Minister over the Bread and the Wine to be un- 
derstood by the People, and the several parts of the Liturgy to be 
properly recognized, so that they may themselves take their share 
in it? 

For, in the terms “ when thou shalt bless” and “at thy 
giving of thanks” there is comprised, almost beyond a doubt, a 
service of considerable detail. Justin Martyr, who lived so very 
soon after the Apostles, actually affirms as much; the officiating 
Minister, according to him, offering up prayers and thanksgivings 
at much length. And S. Chrysostom evidently supposes this pas- 
sage of the Apostle to have a refereuce to such a formulary then 
in use; “for,” says he, in commenting on the text of the Epistle 
to the Corinthians, ‘‘ what the Apostle means is this, if you bless 
in a strange language, the /ayman not knowing what you are 
uttering, and not able to interpret it, cannot add the Amen: for, 
not hearing ‘ the world without end,’ which is the conclusion (of 
the prayers), he does not repeat the Amen.” Professor J. J. Blunt 
(Lectures, p. 38). Cp. Bingham, Antiq. i. chap. V. 

18. Geg] Elz. adds pov, not found in the best MSS. 

— yAdocas Aadav) speaking with tongues. A, D, E, F, G 
have the singular, yAdoon, which has been received by some 
Editors. The plural is found in B, K, L, and in the Syriac, 
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ASthiopic, and Arabic Versions, and 80 Origen, Chrys., Theodoret, 
and other Greek Fathers. 

A person speaking on a particular occasion in a foreign 
tongue, might well be said yAdéooy Aadciy (as in vv. 2. 13, 14). 
But the general facully of speaking in foreign languages, which 
St. Paul possessed, could hardly be described by that expression. 
Cp. xii. 30; xiii. 1; xiv. 5, 6. 23. 39. 

St. Paul, the Apostle of the Gentiles (Rom. xi. 13), had 
special need of the faculty of speaking in various foreign lan- 

See Jerome, quoted above, on xii. 10, and notes on Acts 
xiii, 15, xiv. 11, and xxviii. 4, and Rom. i. 14. 

The participle AaAc» here (which has been altered in 
some copies to Aad@) denotes the cause of his thankfulness. 
Bee Acts xvi. 34, }yaAAidouro wemorevads. Winer, § 45, 

. 309. 
. The sense is, Do not think that I am disparaging a gift be- 
cause I do not possess i(; I return thanks to God (perhaps there 
is a reference here to the edyapiorfa just mentioned), speaking in 
foreign tongues more than you all. I bless God in more lan- 
guages than you all. Him I bless, speaking in these languages. 
I bless Him in speaking, and by speaking, and for the power of 
speaking in these languages. St. Paul might have already cele- 
brated the Eucharist in various languages in his different Missionary 
tours in Syria, Asia, and Greece. 

Thus the participle AaAdy seems to have more force and a 
larger meaning than the indicative Aaa. 

19. @éAw—4#]} J had rather than. Cp. Luke xvii. 2, Avor- 
TeAci—h. Winer, § 35, p. 215, where examples of a similar 
construction with substantives and adjectives will be found. 

‘— vot] SoA, B, D, E, F, G, and several Cursives. Elz. has 
3:2 Tov vods. 

20. réAc:o:] full-grown: ripe, mature in spiritual growth and 
stature. Eph. iv. 13. 

21. "Ev rg véup] In the Law. Ina prophetical Book. Isa. 
xxviii. 11, 12. See on John x. 34, and Surenhus. p. 544. 

The words are not from the LXX Version, but from that of 
Aguila. 

The purport of the quotation is to show that a supernataral 
power of speaking with yA@ooa: or foreign tongues is a xd- 
pioua OF gift, vouchsafed by God for the conversion of unbelievers ; 
and that it is an aduse of that gift, to employ it in congregations 
of Christians, who do not understand the tongue spoken. See 
above, v. 6. 

The words of Almighty God in the passage of Isaiah quoted 
by St. Paul, are prophetic of the outpouring of the Gift of 
Tongues at Pentecost, and are referred to by St. Luke, recording 
that event, Acts ii. 4, fptayvro Aareiy érdpats yAwooats, cp. 
Acts x. 46; and the Holy Spirit adopting the words érepo- 
yAdocos Kal iy xelrAeoww érdpois AaAtow here, and éré- 
pas yAdéooaus there, connects this argument of St. Paul with the 
event of the day of Pentecost. 


The meaning of Isaiah’s prophecy is, that God would speak 
to the Jews in tongues foreign to the speakers (and He did 
so by the Apostles on the day of Pentecost), and yet that the 
Jewish Nation would not be converted, but resist God. They did 
resist the same Apostles, Peter and John, who spake érépas 
yAdéooas (Actsii. 4), and they shut them up in prison. (Acts 
iv. 3. 

t. Paul, as his custom is, whenever a divine gift has beea 
abused, brings back the question to its first principles. He bere 
traces the Gift of Tongues to its origin, the Day of Pentecost a 
Jerusalem, as he had done in the case of the Holy Euchsns, 
which he traces to its Institution, at the Feast of the Passover in 
the same city (xi. 23). He thus points out the declension of 
the practice of the Corinthians from the primitive standard, snd 
endeavours to rectify the abuse by reference to the original use. 
An example of the true principles of genuine Reformation. 

He shows them also, that by requiring the use of foreiga 
tongues now in their own city, and by indulging in their display, 
they degrade themselves from the rank of Christians to that of 
unbelievers. See v. 6. 

23. ISi@ra:) ordinary persone, who have not the gift o 
tongues. The word is here distinguished from, and contrasted 
with, the wdyres, all, in this verse, who Aave the gift, and are 
using it together in the Church. 

The signification of this word, [Sérys, must always be de- 
termined by the context; it is always used wpds ri (see Hip- 
pocrat. ap. Weistein), i. e. is put in opposition to something else, 
and intimates that the person called iS:érns is distinguished by s 
difference of rank, or other quality, from him, or them, with whow 
he is compared. Cp. Tertullian (ad Mart. 1), ‘‘ Non tantom 
magistri, sed etiam idiote,”’ and see the collections of Welstets 
here, p. 161, and note on Acts iv. 13. 1 Cor. xiv. 16. 2 Cor. xi.6 
The proper translation therefore of i&:@ra: here would be persons 
not so gifted. And St. Paul's argument is, that the Corinthians. 
by their abuse of their superior gifts, expose themselves to the 
ridicule even of those who have not the gift: and that thoegh 
they are vain of their intellectual and spiritual powers, they show 
that they have less common sense than those who have not those 

wers. 

25. ra xpuwrd] the hidden thinge. Elz. prefixes xa) ofre, 1% 
in the best MSS. 

26. yarudv] apsalm. Every one has a psalm of his ow, 
which he is eager to sing. Psalmody was a part of primitive 
Christian worship, as ap from Pliny's Epistle to Trajan (lib. 
x. 97), and see Euseb. v. 28, padrpol nal @8al &derger av 
apxijs bxd moray ypadeira roy Adyor rod Beod roy Xpoviy 
Suvovy Geodoyoorres (cp. Eph. v. 19). Psalms not authorized by 
the public sanction of the Church ( lSceorcaol), were 
forbidden to be sung in the Charch, by the Council of Laod: 
Can. 59... A rule needed now. 

29. d:axpivérwcay] let the rest discern, or discriminele: le 


1 CORINTHIANS XIV. 31—40. XV. 1—4. 
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them put to the test and sift that which bas been said by the | dating from the Creation (Gen. iii. 16; cp. ] Tim. ii. 11, 12), and 


several expositors, and reject what is unsound, and authorize what 
is right. Cp. xii. 10, 8:axploe:s wvevpdroy. Heb. v. 14, xpds 
Sidupioty wadov Te xa) Kaxov. 

$2. avedyara xpod¢yray)] The spirits or inner motions of 
Prophets, who are truly such, are in subjection to Prophets, are 
controtied and regulated by them ; and therefore there is no rea- 
son why, on the plea of a prophetic rapture and ecstasy, ye should 
prophesy in an irregular manner. Ye can (3évac6e) prophesy in 
order, as I command you (v.31). And that which I have en- 
joined, being, as it is, the command of the Lord (v. 37), can, and 
will, be obeyed by them who are really Prophets. 

They who professed to be moved by the Spirit might allege 
that they were not and could not be subject to any laws of order 
and discipline; and therefore the Apostle teaches that it is the 
very essence of genuine Prophecy, as distinguished from that which 
is spurious, to be regulated according to the laws prescribed by 
God (who is not a God of confusion, but of peace, v. 33), for the 

order and edification of His Church. 

If this rule had been duly observed, it would have checked the 
aberrations of fanatical pride and lawless enthusiasm, and have 
prevented the disorders, by which they have disorganized the 
framework, and marred the efficiency, of the Church. 

St. Paul’s principle was applied by the orthodox writers of 
ancient Chri om, who had to contend against the wild ecsta- 
ies and rhapsodies of Monfanism (as may be seen in Fused. v. 
17, and Routh, Reliq. 8. ii. 101), by whom the principle was 
thas expressed, 2} Seiy rpoptrany ty exaordoe: Aare, “that 
a Prophet ought sof to speak in an ecstasy.” Indeed by so doing 
a Prophet would have confounded his sacred office with the 
phrenzied ravings of the Pythoness of Delphi, and other oracular 
rhapsodists of heathen superstition. See Chrysostom, and Vales. 
ad Eused. v. 17. Divine Inspiration acts suavifer as well as 
Jortiter ; and whatever acts otherwise, is not a genuine emanation 
from the pure fountain of heavenly Wisdom and Love. 

33. résv dyluv) F, G add 3:8doxee : some Editors (e. g. Lachm., 
Tiseh.) connect this verse with what follows in v. 34. 

MH. Al yuvaixes—orydrecay] Let your women keep silence in 
the churches. A precept violated by Priscilla and Maximilla, the 
followers of Montanus. But they say, had not Philip the Evan- 
gelist four daughiers who prophesied ? (Acts xxi.9.) Yes: but 
not in the public assemblies of the Church. We never hear that 
Miriam, and Deborah, and Huldah prophesied to the people pub- 
licly, as Issish and Jeremiah did. It is an unseemly thing for a 
woman to speak in the Church. Origen in Caten. p. 279. 

— ob vip éxrptrera:) for it is not permitted. So A, B, D, 
EF, P, G, a reading which seems preferable to that of Hiz., éwi- 
vérpawra:. Otc éxitpéxe is something more than ‘] do not 
permit ;’’ it signifies “J forbid.” Cp. 1 Tim. ii. 12, yuvacn) 
b:Sdoxew obx exit pera. 

— 6 vépes Adye:] The Old Testament by its general tenor, 


by not allowing women to do any ministerial office in the Temple, 
prescribes silence on their part in the Church. 

35. yuvatly] for women. A, B have yvuvaie) in the singular. 

36. *H &¢° duav) The concluding argument. Onght your prac- 
tice to overrule that of the other Churches, and of God’s com- 
mands given through me? The proof of your spirituality will be 
seen,—not in independent and irregular action,—but in dutiful 
submission to the Word of God and to the Order of the Church. ' 

87. dorly dyroAf] is a command. So A, B. Some MSS. 
have the plural elow ¢»roAal, and so Elz. The words are omilled 
by D*, E*, F, G. 

‘89. (nAobre 1d wpopyretery x.7.A.) earnestly desire to pro- 
phesy, and forbid not to epeak with tongues. On this exhortation 
compare v. 1, and note above on | Thess. v. 20. 


It is impossible not to recognize the bearing of St. Paul’s 
argument, throughout this Chapter, on the practice of the Church 
of Rome in celebrating divine Service in a ‘‘ tongue nof under- 
siood by the People.” See Article XXIV., ‘‘ Of speaking in the 
congregation in such a tongue as the people understandeth.’’ 

St. Paul’s words seem like a prophetic protest against that 
practice. The adoption of that practice, and obstinate 
verance in it, in defiance of these declarations of the Holy Spirit, 
speaking by the holy Apostle, are striking traits of the judicial 
blindness and reckless infatuation of that Power which exalts itself 
against human and divine authority, and sets itself in the Temple 
of God, claiming divine honour for itself (2 Thess. ii. 2—4). 


Cu. XV. 8. Xpirrds AxdOavey bxtp tay Guapriay judy] 
Christ died for our sins. It has been alleged by some, that it 
is evident from this text, that when it is said in Scripture that 
Christ died dtp jay, it is not meant that He died in our stead 
as our proxy. 

But this is a groundless assertion. Christ died ixtp réy 
apapriay huey, on account of our sins, in order to fake them 
away (John i. 29), and so to save us from their penalty, death. 

But He also died, dxtp jay, in our place. 

On this use of drép, see above, i. 13. Luke xxii. 19, and cp. 
Winer, § 48, p. 342. Vaick. illustrates this use of drip, as signi- 
fying a vicarious offering, from profane as well as sacred authors. 
Thus Alcestis is said by Hyginus to have died Urtp ’Adufrou, in 
his stead. ‘‘Tenendum est Srobavete veép rivos non tantum in 
N. T. sed et apud scriptores profanos significare mori loco alte- 
rius.”’ And this is expressed by dvr), instead of, Matt. xx. 28. 
Mark x. 45; and St. Paul combines both prepositions, 1 Tim. ii. 
6, 3obs daurdy dyrlrAurpowy Uaip xdytwr. Cp. 2 Cor. v. 15. 

4 eytrepra] is risen; “ excitatus est et nunc vivit.” 

This contrast of the permanency of the risen body of Christ, 
is happily marked by the change of tense into the perfect ; while 
the transitoriness of His burial is expressed by the acrist,.érdoy. 
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e Luke 24. 34. 
Mark 16. 14. 
Acta 10. 41. 


Cp. Winer, § 40. 4, p. 243; and below, 2 Cor. v. 17, and the 
important text Col. i. 6. 

5. &6n] appeared to, manifested Himself to. See on John 
xvi. 16. Acts i. 2. 

— tois 8b8exa] to the twelve. Mark xvi. 14. John xx. 26. 

6. dxdyw wevraxoclos] more than five hundred—probably on 
the Mountain of Galilee. Matt. xxviii. 16. 

— Kal éxoimuhOnoay) Aave also falien asleep in Jesus: a pa- 
thetic introduction to his discourse concerning the hopes of a 
Resurrection. Observe this word xomuacOa, four times repeated 
in this chapter, concerning the Resurrection of the body (ve. 6. 
18. 20. 51). This word does not apply to the soud, for that does 
not sleep (see on Luke xvi. 22; xxiii. 43) when separated from 
the body by death. But it describes the state of the dodies of 
those who fall asleep in Jesus; and therefore is significantly ap- 
plied to describe the bodily rest of the first Martyr, St. Stephen, 
who commended his spirit to Jesus (Acta vii. 59, 60). It implies 
that the bodies of the faithful sleep in peace until the day when 
they will be awakened. And it is a declaration of a belief in the 
Resurrection of the Body. Accordingly, from this word S. Je- 
rome (ad Minervium iv. p. 212) infers the Resurrection of the 
body in its identity, and says, ‘‘ Omnis qui dormit utique exper- 
giscitar.”” By this word éxomh@ncay, he affirms the Resur- 
rection, Chrys. and Bengel here, ‘ éxotu4Gncay obdormiverunt, 
ut resurrecturi.’’ 

See the notes above on 1 Thess. iv. 13. 

The present chapter, in which St. Paul pleads for the doc- 
trine of the Resurrection of the Body, is a vindication of their 
ri it is a divine Apology ia behalf of those who are asleep, 
Uxtp Trav xexoyunuévev. (See vv. 18. 20.) 

1. "laxéBy] to James. The ancient ‘“ Gospel according to the 
Hebrews” related a special appearance of our Lord, after His 
Resurrection, to James the Just, the Lord’s Brother. 
narration, James is represented as an Apostle: cp. below, Jnfro- 
duction to the Epistle General of St. James. 

— era ros droordAos waow)] then to the Apostles, every 
one of them. It has been inferred by some from this text, com- 
pared with o. 5, that ‘the Aposiies’ are not the same as ‘ the 
Twelve ;’ 

But this inference does not seem to be a sound one; 

Our Lord appeared twice at least to the Twelve, or, as they 
are sometimes called, ‘¢he Eleven’ (John xx. 26. Mark xvi. 14, 
and Matt. xxviii. 16); and the second manifestation may be re- 
ferred to by St. Paul here. Or it may be that he is speaking of 
manifestations made separately to every one of the Apostles, 
whom he would not, in that case, call robs 3é8exa. 

It does not appear in any passage of Scripture that awd- 
oroAo, with the article ol, as here, means any thing else than ‘he 
Twelve Apostles. ' 3 

Indeed, the force of St. Paul’s own modest declaration (in 
v. 9) that he himself is not worthy to be called an Apostle, would 
be lost, if ‘‘an Apostle” is not understood to signify one of the 
Twelve, or one on a par with them, but only a disciple with no 
definite rank, or at least with none defined in Holy Writ. 

8. dowepel re dxtpdpari, SpOn xdyol] as to the untimely-born- 
one, FIle appeared to me also. Observe the order of the words 
here, which are rendered in the Latin version of Ireneus, i. 8, 
‘ Novissimé fanguam dbortivo visus est ef mihi.” . 

St. Paul has just spoken of our Lord's manifestations of 
Himself to others, particularly to all the Apostles, and then he 
adds, Last of all, as it were, fo the untimely-born-one of the 
Apostolic family, He appeared to me also. He appeared to me 
dast of all, because I am, as it were, the Exrpepa of the family. 

The word &xrpepa (from root éxtpdw, éxtitpéone, violently 
to eject) = Hebr. %) (nephel), what falle or is cast to the 
ground, “‘falus immaturus, cadivus,” the untimely fruit of a 
woman (Ps. lviii. 7); and it is explained in the Greek Glossaries 
by wa:diov Kepoy, éxBorh (Hesych.), and éduBrwua, i. e. an 
abortion. Cp. Herod. iii. 32. 

The best account of St. Paul’s use of the word is supplied by 
the LXX in Num. xii. 12, where it is said of Miriam, uh yévnra: 
Gael Ioov Bavdry, wel Ext pepa éxwopeuduevoy ex untpds, xa) 
xarecOle: 7d futou Tey capKay a’rijs, where the word implies 
an injury done to the mother also, by the violence of the birth. 
Cp. Philo (i. p. 59, ap. Wetstein), Job iii. 16, and Eccles. vi. 3, 
where &xrpwya is used with the definife article, as it is here, 
to distinguish ¢he untimely-born-one, from the other naturally 
formed children,—dyaGdy, ip abroy 7d Ext pwpa. 
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In that. 


1 CORINTHIANS Xv. 5—9. 


(1) Why, then, is St. Paul called dowepel Fer papa? 

(2) And why 7d &xrpapa? 

(3) And what is the connexion between the two things here 
mentioned, viz. the appearance of Christ after His Resurrection 
to him, and the fact of his being 7d Exrpaya? 

(1) As to the word éowepel (as ti were) it softens the bold- 
ness of the figure, dawepe! iara: ra roAmnpa, says Longinus, 
sect. 32. 

And St. Paul is called an &rpwya among the Apostles, 
because he was not regu‘arly born into the Apostleship, as the 
Twelve were, by a call from Christ when upon earth, but in 
a violent and untimely manner, and was indeed, in the true sense 
of the word, a ‘¢) (nephel), being cast to the ground, weody ex! 
Thy yny (Acts ix. 4) by the vehemence of the concussion from 
heaven, at his Conversion to Christ. 

(2) He was 7d &xrpwpa, the untimely-born-one of the Apos- 
tolic family, because he alone of all the Apostles was called in 
this manner by Christ. 

(3) As to the connexion of the &ierpewya with Christ’s appear- 
ance to him Jast of all, it may be observed that an &«crpaya re- 
presents a child which is, by the fact of its untimeliness, more 
diminutive in size, and more feeble in strength than the other 


n: 
‘ Appellat pudlum, malé parvus 
Si cui filius est, ut abortivus fuit olim 
Sisyphus.” Horat. 1 Serm. iii. 46. 


In his humility, St. Paul names himself f«rpepa, not only 
because he was born in an untimely manner, but because in hi 
own opinion he was ¢Adxioros, the least of the Apostles, as 
he here calls himself. 

Adopting and explaining St. Paul’s word, the blessed Martyr 
S. Ignatius says of himself (ad Rom. 9), éy@ aicxtvopa: ef abriw 
(dmtondwav) AdyecOu, dv Ecxaros aray, cal ExTpopa. 

(4) We may, perhaps, also be permitted to add, that there 
is another connexion between Christ’s appearance last of all to 
St. Paul, the Zerpeya of the Apostolic family. 

There is (as has been observed by ancient Expositors) a re- 
markable analogical relation between the Patriarchs of the literal 
Israel, and the Patriarchs of the spiri(ual Israel, i.e. the Apostles. 
See on Matt. x. 1, 2. Acts viii. 17. 

It has also been already remarked (on Acts ix. 1) that 
St. Paul was, as it were, the Benjamin of the Apostolic family. 
He was of that tribe (Phil. iii. 5.) He was like the son of 
Rachel (Gen. xxxv. 18), at first a Benoni, a child of sorrow, when 
he ted the Church, but he became a Benjamin, a son of 
the right hand, after his conversion. Indeed in a jal manner 
was St. Paul a son of the right hand, as being the only one who 
was called by Christ after His Ascension, and when sitting st 
God's right hand. He was indeed the spiritual son of the Right 
Hand of the Father. 

Accordingly, the Christian Fathers apply to St. Paul the pro- 
phecy of Jacob concerning Benjamin (Gen. xlix. 27). Inthe morn- 
ing he shall ravin as a wolf, i.e. at the beginning of hts career 
he shall tear Christ’s sheep as a Persecutor, but in the evening he 
shall divide the prey, i.e. in the sequel he shall distribute spi- 
ritual food to them as s Preacher of the Church. See above on 
Acts ix. 1. 

It has been also observed, that Benjamin is called by the 
Holy Spirit in the Psalms, “little,” and yet “a Ruler 
(Ps. lxviii. 27). So Saul was Paul, Paulus, Parvulus, little, as 
Augustine and others observe (and see Weistein, ii. p. 16, and 
note on Acts xiii. 9). And he calls himself the feast of the 
Apostles here (and cp. Eph. iii. 8), and yet he was a Reler 
(cp. Ps. xlv. 17), and not a whit behind the chiefest Aposties 
(2 Cor. xi. 5; xii. 11). Indeed he had a double portion of 
labour; he laboured more abundantly than they all (1 Cor. 
xv. 10); and he had a double portion of grace. Cp. Gen. sliii. 
34, 

Besides, Benjamin was the /ast born of all the Patriarchs, 
so Paul of the Apostles; and Benjamin’s birth was sudden, on ® 
journey, and, it seems, violent and untimely. It is said of bis 
mother Rachel (Gen. xxxv. 16) that she oxAnpas frexe, xal 
e3urrdxnoey ey 7G ToxerG, and she called her son, therefore, 
son of my sorrow; and his birth was the cause of her death. 
Benjamin might almost be called an &xrpowpa. 

(5) Now, as to the appearance of Christ risen, to St. Paul, 


worepel TE éxTpepari : 


1 CORINTHIANS XV. 10—22. 
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Joseph, when delivered from the bonds of the prison-house, 
and raised to eminence in the kingdom of Egypt, has ever been 
asa signal type of Christ’s Resurrection. As Prosper 
says (de Promiss. i. 29), ‘‘ Noster Joseph, Christus Dominus, die 
tertio resurrexit, preesentatur Pharaoni; mundo Resurrectio de- 
claratar.”? (Bp. Pearson on the Creed, Art. v. and vi. pp. 475. 
515.) And Joseph’s appearances to his brethren after his de- 
liverance and exaltation, are beautifully typical of Christ’s mani- 
festations to His brethren, as He souchastes to call them (Matt. 
xxviii. 10. John xx. 17) after His Resurrection. And as Joseph 
after his exaltation appeared last of all to the least and youngest 
of his brethren, Benjamin (Gen. xlv. 14), so Christ, after his 
Resurrection, to St. Paul. And as Benjamin was s special ob- 
ject of Joseph’s favour (Gen. xiii. 34), so, as he here declares, 
was St. Paul a special subject and monument of Christ’s grace. 
1 Tim. i. 16. 

10. odn dye 5t, AAA H xdprs 7. @.)] yet not J, but the grace that 
is with me. Not that St. Paul did sof labour, for he has just 
said that he did labour more abundantly than the rest; but od« 
here, which denies, is used to bring out more boldly what is 
efirmed. 1 laboured more abundantly than the rest; but the 
superebundance of my labour was as nothing when compared 
with the far more abundant superabundance of God’s grace. On 
this use of ob, derived from the Hebrew idiom, see | Cor. x. 23. 
Acts v. 4, and on Matt. ix. 13, and Winer, § 55, p. 439. 

The article 7 before cty is omitted by B, D*, F, G. 

12. S1: dvdovacis vexpay obx Eori;) thal a resurrection of dead 
bodies hath no existence (ovx fori), i.e. is an wnreality. The 
word dydovagis, resusci(atio, is not said of the sou/, But of the 
body: row weadyros doriy 4} dvydoracis. (Chrys.) These 
false Teachers did not deny the immortality of the soul, but they 
explained away the divine sayings which had declared the Re- 
surrection of the Jody, and gave them a mere Spiritual meaning, 
saying that the Resurrection was past already (2 Tim. ii. 18) in 
the new birth of the Christian soul. In a word, they confounded 
the First Resurrection (that of the soul) with the Second Resur- 
rection (that of the Jody). 

The Greek disbelief in the Resurreclion of the body is ex- 
premed by Zvchylus, Eum. 655: 
dySpds 8 dwe:ddy aly’ dvacwdcn xdyis, 
Exak Oaydryros obxér dor avdoracis. 


Eurip. Alcest. 783: 
ove fori Ovnray Saris dtavlararat. 
Cp. Acts xvii. 18. 

The popular life at Corinth, where the body was defiled by 
lusts of the flesh, was very unfavourable to the belief of the doc- 
trine of its Resurrection, preached by St. Paul. Therefore he 
labours in this Epistle to deliver the body from the shameful de- 
basement to which it was there degraded by sensuality, and 
specially he does this by means of the doctrine of its Resurrection. 
See 1 Cor. vi. 13— 20. 

Teriullian says well, ‘‘ None live in so fleshly a manner as 

Vox. IL- -Parr III. 


those who deny the Resurrection of the Flesh. They deny its 
future punishment, and neglect its present discipline. They 
despair of its glory hereafter, and debase it by sin here’’ (de Re- 
surrec. Carnis, 11). 

18. ob83 Xpiords eyfryepra:] not even hath Christ risen. “Ne 
Christus quidem resurrexit.”’ 
sar _ chpvyya judy) our preaching, i.e. all that we preach. 

i. 21. 

17. tr: doré dy vais Guaprias buay] Ye are yet in your sine, 
and liable to the penalty of sin,— everlasting death. (Rom. vi. 23.) 
For though Christ died for your sins (v. 3), yet the proof that 
His death was accepted: by God, as a propitiation for our sins, 
arises from the fact of His Resurrection. He died for our sins, 
and He rose again for our Justification. See on Rom. iv. 25, 
If then His body is still in the grave, we are still in our sins. 
See further on v. 55. 

18. “Apa xal] Then even. A new argument. 

— of xopnddvres dy Xpiorg AwdAovro) they who fell asleep 
in Christ perished. Observe dwdAovro, the aorist, they then 
perished, when they fell asleep in Christ. Heaven forbid! Their 
bodies, weary of the labour of this life, then sank into a sweet 
slumber, from which they will be awakened to a glorious Resur- 
rection and blessed Immortality. They did not therefore perish 
when they died. No. Death was not loss to them, but great 
gain, even as to their bodies. How much more as to their souls / 
Death to them was birth, birth into endless life. 

19. hAwucdéres ecpdy] we have hoped, and now hope. 

20. Nuv) 34] But now the fact is—. A glorious contrast. The 
Apostle bursts forth in a strain of exultation, when he compares 
the state of the World now, with that in which it was before 
Christ’s Resurrection. Thisisan Easter homily, see Introd. p.77. 

Probably also these words were written at or near Easter. 
See Introduction, pp. 77, 78. 

— kexoinyévey] Elz, adds éyédvero, which is not in the best 
authorities, and weakens the sense, which is, Christ ie risen from 
the dead,—the First-fruits of them that slept. He is the Wave- 
sheaf of the coming Harvest; see note above, on Levit. xxiii. 11. 

22. Gowep yap évy 7G "Adau—obrw nal dy 76 Xpiots] Sor even 
as in the Adam of the human family all die, so also in the 
Christ shall all be made alive. The definite articles prefixed to 
the two names, Adam and Christ, bring out the relationship of 
contrast more strongly, and point to Adam and to Christ as 
standing severally alone in the world as the two Heads and 
Representatives, the one of the Old Creation, the other of the 
New; the one of the natural, carnal, and lost race. the other of 
the spiritual, regenerate, and saved race; the one the author of 
death to all, the other the Author of Life to all. 

In the first Adam (says Irenews, v. 17) we fell by dis- 
obedience to God’s commandment; but in the Second Adam we 
were restored by becoming obedient even unto death (irfnoon 
Béxpt Gaydrou yevduevos). Christ cancelled the disobedience of 
Man, which had been shown in the beginning at the tree, by be. 
coming obedient unto death, even the death of the Cross. (Phi. 
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ii. 8.) And thus the disobedience of the first Adam at the tree 
was healed by the Obedience of the Second Adam on the tree. 

Hence it is well said by Augustine (in Joann. Evang. 
Tract. iii.) ‘‘ Steud in Adam omnes moriuntur, sic elf in Christo 
omnes vivificabuntur. (1 Cor. xv. 21, 22.) Qui pertinent ad 
Adam? omnes qui nati sunt de Adam. Qui ad Christum ? omnes 
qui nati sunt per Christum. Quare omnes in peccato! Quia 
nemo natus est preter Adam. Non quia voluerunt, nati sunt ex 
Adam. Omnes qui ex Adam, cum peccato peccatores; omnes 
qui per Christum, justificati et justi, non in se, sed in Ilo. Nam 
in se, si interroges, Adam sunt: in illo si interroges, Christi sunt. 
Quare? Quia ille caput Dominus noster Jesus Christus, non cum 
traduce pecrati venit: sed tamen venit cum carne mortali.”’ 

23.] See Clem. Rom. i. 37. 

24, 25. Elta rd réAos x.7.A.] Then cometh the end, when He 
shall have delivered up; see next note. 

24. Sray wapa8g) So Elz., K, L, and many Cursives and 
Fathers; but B, F, G have rapadido7, and A, D, E have rapadide, 
and one of these is probably the true reading,—when He deli- 
vereth up His Kingdom to God the Father, when He shall have 
pul down all rule and all authorily and power, for He must 
reign till He hath put all His enemies under His feet. 

St. Paul is here speaking of Christ’s Mediatorial Kingdom, 
which He has by virtue of His humility and obedience as Man. 
This Kingdom is to be carefully distinguished from that Kingdom 
which will have no end (Luke i. 33), and which Christ has as 
God, and which He had from everlasting with the Father. See 
John xvii. 5. 11, and note on Matt. xxviii. 18, and Benge! here, 
and the excellent statement of the doctrine by Hooker (V. lv. 8), 
where he says, Christ as Jfan hath “ all power in heaven and earth 
given”’ Him. (Matt. xxviii. 18.) He hath as Man, not as God 
only, supreme dominion over quick and dead (Rom. xiv. 9); for 
so much His Ascension into heaven and His Session at the right 
hand of God do import. The Son of God, which did first humble 
Himself by taking our flesh upon Him, descended afterwards 
much lower, and became according to the flesh obedient so far as 
to suffer death, even the death of the Cross, for all men, because 
such was His Father’s will. The former was an humiliation of 
Deity, the latter an humiliation of Manhood. (Phil. ii. 8,9. Heb. 
ii. 9. 

Kor which cause there followed upon the latter an exaltation 
of that which was humbled; for with power He created the 
world, but restored it by obedience. In which obedience as ac- 
cording to His Manhood He had glorified God on earth, so God 
hath glorified in heaven that nature which yielded Him obedience, 
and hath given unto Christ, even as He is Man, such fulness of 
power over the whole world (Luke xxi. 27), that He which be- 
fore fulfilled in the state of humility and patience whatsoever God 
did require, doth now reign in glory till the time that all things 
be restored. (Acts iii. 21.) 

He which came down from heaven and descended into the 
lowest parts of the earth, is ascended far above all heavens (Eph. 
iv. 9), that sitting at the right hand of God, He might from thence 
fill all things with the gracious and happy fruits of His saving 
presence. Ascension into heaven is a plain local translation of 
Christ, according to His Manhood, from the lower to the higher 
parts of the world. Session at the right hand of God is the actual 
exercise of that regency and dominion wherein the Manhood of 
Christ is joined and matched with the Deity of the Son of God. 
Not that His Manhood was before without the possession of the 
aame power, but because the full wse thereof was suspended, till 
that humility, which had been before as a veil to hide and conceal 
majesty, were laid aside. After His rising again from the dead, 
then did God set Him at His right hand in heavenly places 
(Eph. i. 20—23), far above all principalily, and power, and 
might, and dominion, and every name that is named, not in 
this world only, but also in that which is to come, and hath put 
ali things under Hie feet (Ps. viii. 6. Heb. ii. 8), and hath ap- 
pointed Him over all the Head to the Church, which is His body, 
the fulness of Him that filleth ali in all. 

The sceptre of which spiritual regimen over us in this pre- 
sent world is at the length to be yielded up into the hands of the 
Father which gave it (1 Cor. xv. 24); that is to say, the use and 


exercise thereof shall cease, ¢here being no longer on earth any 
militent Church to govern. This government, therefore, He 
exerciseth both as God and as Man; as God by essential presence 
with all things, as Man by co-operation with that which essentially 
is present. Hooker. 

— 8ray xatapyhon] when He shall have put down ;—quum 
evacuaverté. When all kingdoms of this world shall have been 
swallowed up by the kingdom of Christ (Rev. xi. 15). 

25. Aci yap ab’roy BaciAetew) For He must reign till He hath 
pul all his enemies under His feet. But now we see nol yet ali 
things put under Him (Heb. ii. 8). Therefore He must still 
continue there; and this necessity is grounded upon the promise 
of the Father and the expectation of the Son; Sit Thou on my 
right hand, until I make thine enemies Thy footstool (Ps. cx. 1). 
Upon this promise of the Father, the Son sat down at the right 
hand of God, from henceforth expecting till His enemies be made 
His footstool. (Heb. x. 12, 13.) Our Mediator, therefore, shall 
exercise the regal power at the right hand of God till all oppo- 
sition shall be subdued. Then, when all the enemies of Christ 
shall be subdued, when all the chosen of God shall be actually 
brought into His kingdom, when those which refused Him to 
rule over them shall be slain, that is, when the whole office of the 
Mediator shall be completed and fulfilled, then every branch of 
the execution shall cease. As, therefore, there shall no longer 
continue any act of the prophetical part to instruct us, nor any 
act of the priestly part to intercede for us, there shall be no 
farther act of this regal power of the Mediator necessary to defend 
and preserve us. The beatifical vision shall succeed our infor- 
mation and instruction, a present fruition will prevent oblation 
and intercession, and perfect security will need no actual defence 
and protection. As therefore the general notion of a Mediator 
ceaseth, when all are made one, because a mediator is not a@ me- 
diator of one (Gal. iii. 20), eo every part or branch of that 
mediatorship as such must also cease, because that unity is in all 
parts complete. 

Now, though the mediatorship of Christ be then resigned, 
because the end thereof will then be performed ; though the regal 
Office, as part of that mediatorship, be also resigned with the 
whole, yet we must noé think that Christ shall cease fo be a King, 
or lose any of the power and honour which before He had. The 
dominion which He hath, was given Him as s reward for what He 
suffered ; and certainly the reward shall not cease when the work 
is done. He hath promised to make us kings and priests, which 
honour we expect in heaven, believing we shall reign with Hims 
(2 Tim. ii. 12), and therefore for ever must believe Him King. 
The kingdoms of this world are become the kingdom of the 
Lord, and of His Christ, and He shall reign for ever and ever 
(Rev. xi. 15), to the complete eternity of the duration of His 
humanity, which for the future is coeternal to His Divinity. Lest 
we should imagine that Chris¢ should ever cease to be King, or 
so interpret this Article, as if He were after the day of judgment 
to be removed from the right hand of God, the ancient Fathers 
added those words to the Nicene Creed, Whose kingdom shail 
have no end, against the heresy which then arose denying the 
eternity of the kingdom of Christ. Bp. Pearson (on Art. vi. 
p. 528). 

26. “Ecyxaros ¢xOpds xarapyeira: 6 Odvyaros] The last enemy 
that is to be brought to nought ie Death. This destruction of 
Desth reacheth no farther than the removing of all power (from 
eiaaa | to hinder the bringing of all persons redeemed by Christ 
into the full possession of His Kingdom; for to the reprobate 
and damned persons, Death will not be destroyed. They will rise 
again to life, and so the first death is evacuated (xarapyetra:) ; 
but that life to which they rise, is a second and a far worse death. 
Bp. Pearson (Art. vi. 528). Cp. notes above on Matt. xxv. 46. 
Mark ix. 44—48. 

27. exrds rou dxordfayros abtg ra wdyta) except Him Who 
did put all thinge under Him. It is well observed by Theodoret 
that this exceptional clause was very necessary as a caution to the 
Greeks, who might be disposed to imsgine, from their heathen 
Mythology, that when the Apostle spoke of the supremacy of the 
Son, he was speaking of such a supremacy as was claimed for Ju- 
pites, to the exclusion and dethronement of his Father, Kronus. 
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28. 5 Tids] The Son will deliver up the kingdom to the 
Father. Hence the Ancient Fathers proved the distinct personality 
of the Father and of the Son, against the Noétian and Sabellian 
Heretics, See Hippol. c. Noétum, § 6, 7. 

— ta J 6 cds 1a wdvra éy waow] in order thal God may be 
all in all, On the subjection of Christ as Man, see also S. 
Jerome’s comment on this text (ad Amandium, vol. iv. p. 163), 
who refers to S. Hilary’s remarks upon it in his eleventh book 
against the Arians, who used this e as an argument in 
favour of their tenets. And he observes that St. Paul does nof 
say, ‘that the Father may be all in all,”’ but that ‘‘ Gud may be 
all in all.”” ‘‘Quod proprium nomen est TYinitatis, et tam ad 
Patrem quam ad Filium et Spiritum Sanctum referri potest; ut 
humanitas subjiciatur divinitati.'"’ Greg. Nyssen., in his homily 
on this text (i. p. 846), explains the subjection here described by 
St. Paul to mean the subjection of Human Nature, generally 
incorporated and summed up in Christ, to God; so that all its 
desires and affections will be conformed to His will. 

39. "Exel ti wochoovow of Barri(suevo: Swip ray vexpav] 
= (if this is s0), what will they do, who are baplized for the 
dead ? 

St. Paul having already shown that they who denied the 
Resurrection of the Body were guilty of doing dishonour 

(1) to the Saints of God, who had fallen asleep in Christ in 
the hope of a glorious Resurrection, and 

(2) to Christ Himself, who was risen from the dead, and 
had shown Himself alive to His Disciples after His Passion, and 
Who is the Second Adam, the Head of the New Creation which 
is quickened in and by Him, and Who ascended into heaven, 
where as Man He sits in His Risen Body at God’s Right Hand in 
Glory, and Rules the World and the Church; and that they were 
also chargeable with doing injustice 

(3) to all who endure bodily afflictions in the hope of a 
bodily Resurrection, and who teach the doctrine of the past 
Resurrection of Chriet, and of the future Resurrection of all men, 
in and through Him,— 

Now proceeds to show, that they who deny the Resurrection 
do injury also, and bring contempt on 

(4) all Christians generally, and particularly on themselves, 
as teaching what is at variance with the universal practice of 
Christians, and with the first principles of Christianity, which 
they profess. 

His assertion is,—that they reduce themselves to an ab- 
surdity, by denying the doctrine of the Resurrection of the Body, 
since (if that doctrine is not true), what shall they do who are 
beptized in behalf of the dead (as all Christians are, and as even 
these Corinthians themselves are, if they are Christians)? why 
ere they even baplized in behalf of the dead ? 

(5) What then is the meaning of being daplized for the 
dead f (itp trav vexpay.) 

It cannot mean to be baptized as proxies, in the place of 
those who have died without bapiism. 

As far as we know, there was no such usage then practised at 
Corinth, or any where else in the Church of that age. 

Some Heretics indeed, misinterpreting the present passage 
of St. Paul, grounded such a practice upon it, so misunderstood. 
(See Chrys. and Tertullian, de Resur. Carnis, c. 48.) The prac- 
tice was posterior to the words of St. Paul; the words were not 
produced by the practice. And even if such a practice had ex- 
isted at Corinth, it would have been unworthy of the Apostle to 
damage his sacred cause by resorting to a mere argumentum ad 
hominem, and to build any thing on the unsound foundation of a 
practice which, if he had mentioned, he would not have failed to 
condemn. Cp. Rigalt ad Tertullian, de Resur. Carnis, c. 48. 

Besides, such imaginary proxies could not be said to be bap- 
tized éwtp ray vexpwy, i.e. for the dead, generally and collec- 
tively, but only dwép vexpav, for dead persons individually, of 
whom they were the proxies. Compare Winer, § 19, p. 112, on 
the difference of vexpol, dead persons, and oi vexpol, the dead, 
regarded as a whole, and as distinguished from ¢he living. 

The preposition twp is used here after Bawrf{(ovra, in the 
game sense as after other verbs, such as wpecBetw, 2 Cor. 
v. 20; Agro, xii. 19. 

The words “to be baptized for the dead, and in their be- 
half,” are, therefore, to be explained as follows : 

Every Baptism which is administered in the Church is an 
argument for the future Resurrection of the Body. It is a public 
profession of Belief in that Doctrine. ‘‘ Know ye not,’ says 
St. Paal (Rom. vi. 3), “ that so many of us as were baptized into 


Jesus Christ were baptized info His death? therefore we are 
buried with Him by Bapliem into death, that, like as Christ was 
raised up from the dead by the glory of the Father, even so we 
also should walk in newness of life. Likewise reckon ye also 
yourselves to be dead indeed unto sin, but alive unto God 
through Jesus Christ our Lord.’”? And so Col. ii. 12: ‘‘ Buried 
with Him in Baptism, wherein also ye are risen with Him through 
the faith of the operation of God.” Compare the Collect of the 
Church for Easter Even. 

Besides, in every Baptism administered in the Church, a 
profession is made, by the person baptized, of Belief in Christ’s 
Resurrection, and in the Resurrection of the Body. Every Bap- 
tismal Creed contains these Articles of the Faith. (See Chrys. 
here, and Rigalt ad Tertullian 1. c.) Therefore, every one who 
is baptized, may be well said to be baptized drip ray vexpey, in 
behalf of the dead. And this was specially true at Corinth. 
There some persons denied the Resurrection (v. 12). They 
alleged, that those who had fallen asleep in Christ had perished 
(v. 18). Such unbelieving persons might well be said to speak 
against the dead, xara Trav vexpav. They disparaged their con- 
dition, impugned their privileges, and derided their hopes. They 
desecrated the Grave, which had been hallowed by Christ, and 
were calumniators, revilers, and accusers of the dead. But, in 
opposition to these heretics, all baptized persons, at their Bap- 
tism, pleaded the cause of the dead. Their Baptism was a prac- 
tical argument bxtp rav vexpay, for the dead. They were bap- 
tized in behalf of the dead, and in their vindication. They justi- 
fied them from the charge of folly in grounding their hopes on a 
vain and false foundation. 

Every baptized person was an apologist of the dead; he 
vindicated them from the calumnies of the sceptic, he was da)- 
tized in their behalf. He declared by his public profession before 
Baptism, that Christ was risen, and that the dead would rise; 
that the state of the dead in Christ was therefore a blessed one. 
Baptism itself was a public representation of the Resurrection. 
It was spiritually ‘“‘a death unto sin, and a new birth unto 
righteousness.”” And therefore the Sacrament of the New Birth 
is called in Scripture the First Resurrection. (See note on Rev. 
xx. 5,6.) And the immersion of the catechumen in the water. 
and his emersion from it, was a visible figure of the Resur- 
rection of the dead. 

Thus all Christians, even these Corinthians themselves, if 
they were Christians, were baptized Srtp ray vex.ay: and if 
they denied the Resurrection, they denied their own Christianity ; 
they renounced the primary principle by which they bad been 
engrafted into the Christian Church. 

Well then might the Apostle say, If there is no Resurrection 
of the dead, what henceforth will they be able to do (Acts iv. 16; 
xxii. 10. Matt. xxvii. 22. Mark x. 17. Luke iii. 10; x. 25) 
who are baptized in behalf vA the dead? What other principle 
of action can they have? Their foundation will have been de- 
stroyed. What then will they be able to effect? (Cp. Winer, 
p- 229, note, on the sense of worecy, and ibid. p. 259.) What 
other foundation will they be able to lay? What superstructure 
of Christian faith and practice will they be able to build? Why 
do they even take the pains to lay a foundation, which is to be de- 
stroyed as unsound? Why are they even baptized for the dead? 

We may confirm what has been here said on this important 
text by the following words from S. Chrysostom. 

When we have instructed the catechumen in the divine 
Mysteries of the Gospel, and are about to baptize him, we com- 
mand him to say, ‘I believe in the Resurrection of the Body.’ 
And he is baptized in this faith. For, after he has made con- 
fession of this article of the faith, he descends to the fountain 
of those sacred waters. This is what St. Paul recalls to their 
memory. If there is no Resurrection of the Body, why are you 
baptized for the dead? Why are you baptized in the profession 
that they will rise from the grave? You, on your part, proclaim 
their Resurrection ; and the Priest, on his side, represents it. For 
your immersion into the water at Baptism, and your emersion 
from it, is a figure of the Resurrection of the Dead. raises 
you from the grave of sin by the ‘ laver of Regeneration’ in Bap- 
tism ; and thus gives you a pledge of the Resurrection which you 
profess. If then there is no Resurrection of the Body, all that is 
done in Baptism on behalf of the dead is a mere theatrical show. 
Whai then will they do, who are baptized for the dead, and in the 
profession on their behalf that they will arise from the grave? 
They will have been cheated by an idle delusion! (Chrys.) 
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SL. Ka jpdpay droOrfacxw] Day by day Iam dying. See 
8. Polycarp, frag. 11, p. 533, ‘‘ Apostolus Paulus guotidie inquit 
morior, quoniam ad mortem jugiter erat preeparatus.” 

— vh thy buerdpay xabxnow] by my glorying in you (see on 
Luke xxii. 19) and your faith (Theodoret), as hoping for a future 
reward, at the general Resurrection, for my labours endured among 
you and for you, in body and soul. 

This form of speech is sometimes called an adjuration, but 
improperly; for it is essential to an Oath, that a superior Being, 
believed to be divine, should be invoked in it as a witness. See 
Sanderson, de Juram. v. c. 6, and i. c. 4, vol. iv. pp. 245. 316. 

32. xara kvOpaxoy eOnpiopdxnoa] as far as man was con- 
cerned (see on | Cor. ix. 8. Rom. iii. 5); as far as my adversa- 
ries were able to make me do it, and as far as I myself was con- 
cerned, and independently of God’s supernatural interposition 
(xara Gedy) to deliver me, J fought with beasts at Ephesus; 
which some interpret in a figurative sense. S. Ignatius ad Rom. 
c. 5, says, awd Suplas péxpi ‘Pduns Onpiopayxe: and see Gcu- 
men. and others here, and Bp. Sanderson, i. p. 225, ‘‘ he fought 
with beasts in the shape of men.”’ 

But the words may well be taken literally: As far as my 
human will and agency was concerned, and apart from divine 
intervention (see 2 Cor. i. 8, 9), I fought with beasts ai Ephesus. 
(See Chrys. here, and Tertullian, de Res. Carnis, c. 48.) The 
literal sense is also supported by Jgnatiue: “who fought with 
beasts at Rome” (Ephes. i.), éwsruxeivy dv ‘Péun Onpiopaxjoa. 
Cp. Trall. 10; and Christian Martyrs, contemporaries of Poly- 
carp, fought with beaste at Smyrna. Martyr. Polyc. 3; cp. c. 
12; and this sense seems to be confirmed by St. Paul’s own his- 
tory. See on 2 Tim. iv. 17. 

There is also more propriety in the liferal sense here. The 
Apostle is pleading for the Resurrection of the Body. Bodily 
afflictions were endured by him in the hope of a bodily reward. 
It was very apposite therefore to his purpose to say, that in sill, 
is not in deed, he gave his body to be torn by wild beasts, and 
his bones to be ground by their teeth, in order that he might 
have in his d50dya more glorious Resurrection. Compare the fer- 
vent language of S. Ignatius panting for martyrdom, ad Rom. 4: 
‘‘] beseech you, hinder me not, suffer me to be the food of wild 
beasts, who may send me to God. Corn I amof God. Let me 
be ground by their teeth, that I may be clean bread of Christ.’’ 
fee also ibid. c. 5. : 

St. Paul refers to this peril at Ephesus because he was now 
there, and that was his most recent danger. See above, Jniro- 
duction, p. 76. 

— 7{ por rd Speedos] what thence is the profit to me, if dead 
men riee not again? 

— odyoaper wal wiwpev] let us eat and drink. ‘ Bibamus, 
moriendum est,’”’ quoted by Seneca, Controv. 14. See other ex- 
pressions of this Epicurean sentiment in Wetstein, p. 169. 

Such language as this shows what the popular feeling was, 
and gives us some notion of what the world owes to Christianity. 

33. p@elpovorw—xaxal] An Iambic senarius from Menander's 
Thais (Afeineke, p. 75), and translated into a Latin Iambic verse 
by Tertullian (ad Uxorem, i. 8), who calls it ‘‘a verse sanctified 
by the Apostle,” — 


‘¢B nos corrumpunt mores congressus mali.” 


The best MSS. have xpnord, not xpicf. Cp. Winer, § 5, p. 
40. 

On other like verses quoted in N. T., see on Acts xvii. 28, 
and Winer, § 68, p. 563. 

36. “Adpov] Thou fool/ Areading altered by some editors to 
“Adpey, on the authority of A, B, D, E, G. But in such matters 
as this, where the similarity of sound and of writing led to con- 
fusion, the external evidence of MSS. is of less weight. See v. 49. 

St. James uses the same case in a similar manner, & brOpwwe 
xeyvé. (James ii. 20.) 

87. yuuvdy] dare, naked seed, not yet clothed with the beauty 
which it will have after its death, when it sprouts in the blade and 
the ear, in the vernal Resurrection of a new year. 

So we ourselves, when we die, are sown in the earth as naked 
and bare grain. ‘‘ Naked came we out of our mother’s womb, and 
naked shall we return”’ (Job i. 21). But we hope to be here- 
after clothed-upon with our glorified body, and then we shall nof 
be naked. See 2 Cor.v. 3. Cp. Tertullian, c. Marcion. v. 10, 
where is an exposition of St. Paul’s words; and the vigorous lan- 
guage of Tertullian’s Apology (c. 48), ‘‘ Semina non nisi corrupta 
et dissoluta foecundits surgunt ; omnia pereundo servantur, omnia 
de interitu reformantur. Tu, homo, tantum nomen, ad hoc mo- 
rieris, ut pereas ?’’ 

The hopes of the Christian, derived from this view of the 
vegetable world, form a striking contrast to the dreary notions of 
Heathenism, as expressed in the melodious lines of Moschus on 
the death of his contemporary pastoral Poet, Bion, ». 105:— 


al, al, ral paddxat pev, éway xara xawror SAwvrai, 

4 7a xAwpa cérwa, xa) edOardts Sypby kxnbor, 

Borepoy ad (dowri, xal eis Eros BAX ptorri, 

G&upes 8, of ueydrAa xal xaprepol } copol Evdpes, 

Sxxore wpara Odyepes, dvdxoo dv x Gov) xolrg 

eSSopes ed pdra paxpd»y, dréppova, vfhypertoy, Exvor. 


See above on 1 Thess. iv. 13. 

88. 1d BWiov capa) ils own body. Wheat does not become 
barley, nor is barley changed into wheat. Each grain preserves 
its identity, and rises to life in a more beautiful form. 

389—41.] St. Paul’s argument is, If God can create such a 
variety of animal and vegetable genera, surely He can revivify 
any one genus, in a changed, glorified, form. (Greg. Nyas. i. 842.) 
If He can create, and has created, bodies terrestrial and also 
bodies celestial, He can make the terrestrial body to shine with 
celestial glory. And this is what our Lord Himself promises 
when He says, “Then shall the righteous shine forth as the 
Sun” (Matt. xiii. 43). 

89. &AAn—1x0tav] So the best MSS., and it is observable 
this is the Psalmist’s order, Ps. viii. 8, «rhen, wereiwd, lyOvas. 
And St. Paul had evidently this Psalm in his mind, and quotes it 
inv. 27. Elz. has iy@vav before rrnvav. 

41, 42. “AAAn Sdta HAlou— Obre «.7.A.] This text has been 
used by many of the Fathers in confirmation of the doctrine that 
there will be different degrees of glory in heaven. So Ang. 
(Serm. 132), ‘‘ Comparata est Resurrectio mortuorum stellis in 
ceelo lucentibus. Séelia a stella differt in glorié : splendor dispar, 
coelum commune.’”’ So S. Jerome. Cp. on Luke xix. 17. 

This text may indeed be accepted as an ilivstration of thst 
doctrine, already proved from other places_of Scripture, But the 
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true meaning of this text is, that as God has made one star to 
differ from another star in glory, so much more can He make the 
seme body to differ hereafter in glory from what it ie now. 

— omwelpera) is being sown. ‘Verbum amecenissimum pro 
sepulturG.”” (Bengel.) 

44. forw «al wrevpatixdy] there is also a spiritual body. 
Not a spirit, but a true body with flesh and bones (Luke xxiv. 
39), such as Chrisi’s Body is since the Resurrection. See on 
John xx. 19, 20. 27. Phil. iii. 21. 

Biz. owits ei, if, at the beginning of the sentence, but it is in 
A, B, C, D*, F, G. 

The Apostle’s statement is,—I/f there is a natural body,— 
marred and sullied by sin, and compassed with weakness and shame, 
yet, be comforted, there is also a spiritual body, to be raised in 
power and glory ; and ‘hat body may hereafter be yours for ever. 

47. yoixds] of dust, xots. See Mark vi. 11, éxrivdtare roy 
xevr. Rev. xviii. 19, {8arov xovr. Compare Gen. ii. 7, where 
the creation of man is thus described by LXX, érAacew 6 @eds 
tbr EryOpemwovy, xovy axd vis. Kal éveptoncer els 1d xpdawmoy 
aioe rvohy (ens, kal dyévero 5 bvOpwwos els puxhy Cacar. 

This word xoixds is happily adopted by the Apostle, because 

it contains ap argument in behalf of the doctrine of the Resur- 
rection of the body, for which he is pleading. If God could 
create man from mere xois, loose, fowing dust (root xéw), 
surely He can restore the work He has created, however that 
work may moulder in the ground, or be scattered to the wind, or 
be consumed in the fire, or dissolved in the waves. 

— 6 Képwos] the Lord. Omitted by B, C, D*, E, F, G, and 
some recent Editors; but these two words are found in A, D***, 
I, K, and in many Cursives, Versions, and Fathers; and are cer- 
tainly as old as the age of Origen and Tertullian, who quotes 
them, c. Marcion. v. 10, “‘ Primus homo de humo terrenus, secun- 
dus Dominus de coelo.” Indeed, the word 6 Képios = JEHOVAH, 
adds much to the force of the statement. The first man was of 
the earth, xoixds, the second man is the Lord from heaven. The 
one, the creature; the other, the Creator. Therefore, the one 
the cause of death, the Other of life, to all. 

49. xabus epopécauey] as we, Christians, bore, in our lifetime, 
the image of the earthy, the first Adam, in all its mortal weak- 
ness, 30 we shail bear also the image of the heavenly, the second 
Adam, “ Who will change our vile bodies so as to be made like to 
His glorious body”’ (Phil. iii. 21). 

— gopésoper] we shall bear. So Elz. with B alone of collated 
ancial MSS., and many Cursive MSS. But this seems to be the 
true reading, although another reading, popéooper, let us bear, 
is supported by A, C, D, E, F, G, K, and very many Cursive 
MSS. and Fathers, e. g. Tertullian, pp. 356. 474, de Res. Carnis, 
e. 49; c. Marcion. v. 10. 

gopécozer is found in many Cursives and in the Syriae, 
Arabic, Eihiopic, and Armenian Versions and Fathers : and so 
Tischendor/. 

it has been said by some, that the change to gopécaper is to 
be ascribed to a desire on the part of the Copyists to improve an 
assertion into an earnest ethical exhortation; but such sauppo- 
sitions as these have a tendency to destroy the credit of the 
ancient MSS.; and if such surmises were true, those MSS. would 
hardly be worth the pains of collating them. 

lf there was any design in the change, it is more likely that 
the intention was to obviate thereby the erroneous notion of some 
heretics, that aii men would eventually be saved, and be clothed 
oe heavenly glory. But St. Paul is here speaking of the Saints 
only. 

Nothing is more common in MSS. than the confusion of o 


4 


and w. See above, v. 36 and iv.2. This change affords a proof, 
among others, that the best MSS. are not to be implicitly relied 
on, without reference to other considerations,—such as those af- 
forded by the study of Palzeography, and a knowledge of ancient 
Pronunciation. 

50. odpt nal alua—ob 8évayvra:] Flesh and Blood cannot in- 
herit the Kingdom of God. On the error derived by some from 
these words, as if they were at variance with a belief in the Re- 
surrection of the Flesh, see Irenaeus, v. 9, where he shows that 
the Apostle’s meaning is, that flesh, as flesh, cannot inherit the 
kingdom of God; and that fleshiy lusts exclude from that king- 
dom; and that the Flesh needs the regenerating, renewing, and 
sanctifying influence of the Spirit, in order to qualify it for 
heaven. 

S. Irenaeus thence draws this practical lesson: Since we 
cannot be saved without the Spirit ef God, the Apostle exhorts 
us carefully to and cherish (cvyrnpeiv) the Spirit, by a 
sound faith and holy life, in order that we may not be bereft of 
the Spirit, and so forfeit the kingdom of God (v. 9. 3). 

See also ésid. v. 10, where he says, St. Paul teaches us that 
they who live ix the flesk cannot please God (Rom. viii. 8), and 
that flesh cannot inherit the kingdom of God. The Apostle does 
not reject the subefance of the flesh, but invites the infusion of 
the Spirit. 

And again (c. 11), We were cleansed in Baptism, not from 
the substance of our bodies and from the image of the creature, 
but from our former vain conversation; and in the same body as 
that in which we were dying, when we did the works of corrup- 
tion, in that body are we made alive, when we do the works of 
the Spirit. 

See also ibid. v. 13, 14. Indeed these chapters of the great 
work of Ireneus form one of the most interesting early Comments 
on this portion of St. Paul’s Epistle. Compare also Tertullian, 
c. Marcion. v. 10, ‘“‘ Operidus carnis, non substantia carnis, de- 
negatur regnum Dei,’ and de Resurrect. Carnis, c. 50. 

See also S. Jerome in his eloquent Epistle ad Pammachium, 
vol. iv. pp. 319—329, where he comments, on this passage of 
St. Paul, and shows the necessity of confessing the Resurrection 
of the Body, ‘“‘ Nos post resurrectionem eadem habebimus 
membra, quibus nunc utimur, easdem carnes et sanguinem et 
ossa; quorum in Scripturis opera, non naiura, damnanter. Heee 
est vera Resurrectionis confessio, que sic gloriam carni tribuit, ut 
non auferat veritatem.”’ 

The Resurrection of the Flesh is not due to the Flesh, but 
to the Spirit dwelling in the Flesh. See on Rom. viii. 11. 

— 0082 4 pOopda rh» apbapclay KAnpovopet] nor doth Cor- 
ruption inherit Incorruption. Will then the flesh be raised aguin? 
Yes; certainly. St. Paul does not say that fiesh and blood will 
not arise from the grave, but that they will not inherit the king- 
dom of God. ‘‘ Tamdiu regnum Dei non possidebunt, quamdiu 
caro fanium sanguisque permanserint. Quum autem corruptivam 
induerit incorruptionem, quse prius gravi pondere premebatur in 
terram, acceptis spiritile pennis, et immutationis non abolitionis 
nova gloria, volabit ad coelum” (Jerome, ad Pammach. vol. iv. 
p- 329). See Rom. viii. 11, and the homily of Methodius, de 
Resurrectione, in Amphilochii Opera, pp. 283— 336. 

61. wdvres pev—drAdraynodpebal we shall not indeed all sleep, 
but we shall all be changed. Lachmann has adopted the reading 
of some ancient MSS. and Fathers, xdyres |uty} xomunedueda, 
ob wdyres 3t GAAaynodueba, the evidence for which is given by 
Welstein, p. 173, and Tischendorf, and Dean Alford in his 
valuable collection of Various Readings. But the received reading | 
is supported by B, D**, E, J, K, by the Syriac,.Cuptie, Arabic, 
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and Gothic Versions, and many Cursives and Fathers, and, above 
all, by the context. And so Tisch., Alford, Meyer, with the 
omission of udy. 

The objection which was made by some in ancient times to 
the received reading was, that the wicked would not be changed, 
namely, glorified ; but St. Paul is here speaking only of the Re- 
surrection of the Just. See vv. 42—49. 53. 

See note above on 1 Thess. iv. 15, and the excellent remarke 
on the various readings of this passage in Bp. Pearson on the 
Creed, Art. vii. p. 564, where, after summing up the evidence on 
the subject, he says, ‘‘ we have no reason to doubt or question the 
received reading.” 

53. doxdry cdaaryy:] at the last Trump. 8&. Jerome (ibid.) 
connects this Trumpet with the seventh Trumpet in the Apo- 
calypse (viii. and xi.), ‘In Apocalypsi Joannis septem descri- 
buntur Angeli cum tubis; Novissimo, i.e. seplimo claro tube 
strepitu, mortui suscifantur.”” And so Theodor. Mopsuest. and 
Severian, who observe that the Apostle speaks of the /ast Trumpet, 
with some reference to the ofher Trumpets. See below on Rev. 
viii. 1. 

54. Karewd@n 4 Odvaros els vixos] Death was swallowed up in 
Victory, at the Death and Resurrection of Christ. Observe the 
aorist xarewd0n. | 

The word in Isa. xxv. 8 for vixos, victory, is try) (nelsah), 
eternity, as prevailing over time, and conquering all things, and 
sometimes used to signify victory (1 Chron. xxix. 11); and there- 
fore the representation of the word by vixos, victory, was natural ; 
see Surenhusius, xaradA. p. 552; and above, on Isa. xxv. 8. 

55. Mod wot, Odvare, +d xdvrpoy;] Where, O Death, is thy 
sling? The sting of Death, which is sin (v. 56), has been taken 
away by the Obedience and Passion of Christ. The sting of the 
old Serpent of fire has been healed by the lifting up of the 
Serpent of brass, looked at with the eye of Faith. See on John 
iii. 14, 

— §3n) Hades. B,C, D, E, F, G have Odvare repeated here, 
which has been received by some Editors, who suppose that 437 
is a correction of the copyists to suit the Septuagint Version of 
the passage here cited from Hosea xiii. 14. 

But copyists might have been inclined to alter ¢3y also, as 
appearing to give countenance to the heathen notion of a personal 
Deity bearing the name of Hades. The Latin Fathers, such as 
Tertullian, who repeated the word Mors (c. Marcion. v. J0), 
would have shrunk from the use of Orcus, or Dis. And the 
form of this eloquent appeal and magnificent peean of victory 
seems to be weakened by the repetition of the word @dvare. 
And an assertion of victory over Hades, Sw (Sheol), seems 
specially appropriate in this divine plea for the Resurrecticn 
of the Fiesh. 

We find a similar combination in the Apocalypse, xx. 13, 4 
Odyaros wal 5 d3nys. And again, xx. 14. 

And 8m is found here in A**, J, K, and in most of the Cur- 
sive MSS., and as early as Origen, and also in the Syriac, 
Gothic, and Arabie Versions. I¢ is, therefore, retained in the 


On the proper meaning of Hades, see above on Luke xvi. 
23, and below on Rev. i. 18. 

56. 4 3t Sdvauis Tis Guaprias 5 wduos} bul the strength of sin 
se the Law. For, where no Law ie, there is no sin, for sin is the 
transgression of Law (see on Rom. iv. 15; vii. 7. 1 John iii. 4), 
and the nature of Law is to impose and exact a penalty for dis- 
obedience to it. Law does not make sin, but dec/ares it; and no 
ehild of Adam is without some Law (see on Rom. i. 18; ii. 9), 


XVI. !* Hepi 8é ras doyias THs eis TOUS aylous, womep Si€raga tals Exxdy- 


and no one lives up to the Law under which he lives. Every one, 
therefore, is by nafure subject to condemnation, and under a 
curse. But Christ by His perfect obedience to the requirements, 
and by His submission to the penalties, of Law, in our Nature, 
has delivered us from the curse of the Law (Gal. iii. 13), has 
given us new powers of obedience, and has promised us infinite 
rewards for it. See below, Introduction to the Epistle to the 
Romans. 

But why was mention made in this place by St. Paul of 
the Law, as the strength of sin? What is its connexion with his 
subject ? 

He is arguing against those who denied the Resurrectioss 
of the Body, and he had already said that if dead bodies cannot 
rise again, neither is Christ risen (v. 16), Christ’s Body is still tm 
the grave. And if that is so, then ye are sfill in your sins 
(v. 17). And why? Because the Resurrection of Christ is the 
proof that His sacrifice for your sins has been accepted by God. 
His Resurrection is the evidence of your Justification. (See on 
v. 16, and below on Rom. iv. 25.) 

lf there is no such thing as a Resurrection of the body, 
then your sins yet live and prevail; and the Law, which is the 
strength of sin, rises up against you with all its curses for dis- 
obedience. 

But, God be praised, there is a Resurrection. Christ is risen. 
Ye have been justified (vi. 1]). Thanks be to God Who giveth 
us the Victory through Jesus Christ our Lord ! 

This argument of the Apostle is a proof of the Resurrection. 
For, if Sin was the cause of Death, and if Christ loosed the 
bonds of Sin, and delivered us from it in our Baptism, and has 
taken away the curse of the Law, in the transgression of which is 
the essence of Sin, why should we doubt of the Resurrection ? 
How can Death have any power over us? From the Law ? 
No; Christ has destroyed its curse. From Sin? No; Christ 
has taken it away. Chrys. 

57. Te 88 Beg xdpis rey BiBdvre Huty 7d vinos Bid Tod K. 7. 
"1. X.] Christ has conquered Death, and enables us to conquer 
it. S&. Athanasius argues for the triumph of Christ over death, 
from the joy with which Christian Martyrs, even young women 
and boys, have welcomed the most agonizing deaths for Christ, 
as contrasted with the fear with which men recoiled from Death 
before the Incarnation and Passion of Christ. See his Treatise 
de Incarnat. § 27—30, p. 56, and cp. Clem. Rom. § 6, where 
for yuvaixes, 8avatdes, xal 8ipxar we may read yupaixes, 
veaviSes, wat8laxat. Cp. Athanas. |.c. ol dv Xporg raises 
xa) védas xdpat wapopec: Toy evraiba Blov, xa) Oavety perAcTor:, 
and Aug. Serm. 143, p. 999. 

58. dy rg Eye] The practical result of the Doctrine of the 
Resurrection, and of God’s Grace in Christ, is the duty of 
abounding in ‘he work of the Lord. See the next note. 


Ca. XVI. 1. Mep) 38 rijs Aoylas ris eis robs aylovs] Now 
concerning the collection of alms for the poor Christiane at Je- 
rusalem, suffering then under special privations (cp. on Acts ii. 
44) from the hatred of the Jews and the distresses of that age of 
afflictions which preceded the Fall of Jerusalem. See Gal. ii. 10. 
2 Cor. ix. 1, 2. 12. 

Observe the beauty of the connexion with what has gone 
fore. 

The Apostle had just been preaching consolation to the 
faithful, from the certainty of a glorious Resurrection of the 
body ; and, in accordance with our Lord’s declarations concerning 
works of mercy (Matt. xxv. 34—46), he had taken occasion fron 
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that doctrine to enforce the duty of labouring stedfastly in the 
Lord, in deeds of piety and charity, in order to a blessed Im- 
mortality. 

He now applies that Christian doctrine and duty to a par- 
ticuler work, in which he himself was then engaged, and in which 
he desired to engage the Corintbians—that of contributing alms 
and offerings to the poor Christians at Jerusalem. 

The former chapter, which is read in the Office for the 
RBarial of the Dead, closes with an exhortation to the living, fo be 
Jruitful in good works, while they bave time; and in like manner 
the Psalm (Ps. xc.), said in the Burial Service, improves the 
solemn warnings of mortality into an occasion of prayer for grace 
to labour in good works,—‘‘ Prosper Thou the works of our 
bands upon us, O prosper Thou our handiwork.” 

After St. Paul had written his two Epistles to the Co- 
rimthians, he came throngh Macedonia to Corinth, whence he 
wrote to the Church of Rome on the same subject, when he was 
on the point of setting out to Jerusalem through Macedonia, and 
by Philippi and Troas, and so along the coast of Asia to Jeru- 
salem (Acts xx. 4—xxi. 17) with the contribution. See Rom. xv. 
25, where he says, “I am now going unto Jerusalem to minister 
unto the Saints; for it hath pleased them of Macedonia and 
Achaia to make a certain contribution for the poor Saints at 
Jerusalem.” 

On the occasion of that visit he was arrested by some of the 
Asiatic Jews in the’ Temple, and so eventually came to Rome. 
See Acts xxiv. 17, 18. 

— Sonxep 8:érata—Tararlas] as I gave order to the Churches 
of Galatia. Probably in a recent visit to the Galatian Churches, 
-—who had therefore now been retrieved from their disaffection 
to the Apostle. See above, IJnifroduction to the Epistle to the 
Galatians, pp. J9—4l. 

2. eaBSdrov} So A, B,C, D, E,F,G. Fiz. has eaBBdrov. 
For the use of the singular cdfSBarov, in the sense of week, see 
Mark xvi. 9. Luke xviii. 12. 

As to the primitive observance of the First Day of the week, 
see on Acts xx. 7. Matt. xxviii. 1. 

And on this text, as ed in primitive times as an 
authority for the Weekly Offertory on the Lord’s Day, see 
Joseph Mede’s Works, p. 273. Cp. Justin Martyr, Apol. i. 88, 
where he says, ‘‘ Each of those who are willing, gives according as 
he is minded, and offers what is contributed to the Minister; and 
be succours therewith the orphan and widow, and those who are 


sick and in prison, and strangers, and in a word, is the guardian 
of those who are in need.’’ 

3, 4. obs day Boniudonre] whom ye may have approved. St. 
Paul himself was desired by the Churches of Achaia and Mace- 
donia to go with their alms to Jerusalem (see on v. 1). A prac- 
tical proof of their confidence and affection ; the more honour- 
able to him and to the Corinthians, after the stern rebukes of his 
two Epistles to them. 

— 80 dxicroA@y] by your letters to the Church at Jeru- 
salem. The Corinthians were to certify their own sanction of the 
parties sent with the alms, in order that those persons might not 
seem to have taken the office upon themselves, and in order that 
their mission might have proper credentials and due authority. 

Some ancient Expositors connect 8: émicroAgy with réuype. 

5. Maxedovlay yap 8:épxouas] for I am now intending to pass 
through Macedonia. He had not yet left Ephesus, nor would do 
so before the ensuing Pentecost (v. 8). 

As to the Chronology of this period, see the “ Chronological 
Table,” and the Introduction to this Epistle, p. 76. 

1. ob 0édrc] it ie not my will. On St. Paul’s desires and de- 
signs in regard to a visit to Corinth, see on 2 Cor. i. 15—23. 

— yap—émirpéyy] So the best MSS. Fiz. has 8% and 
éxerpéxy. ° 

8. Tevrnxooris] Pentecost—mentioned as a Christian Fee- 
tival by Tertullian, together with the Lord’s Day (de Idol. c. 14). 

9. dvyrixeluevos woAAol] many adversaries. Where the foes 
are thickest, and the fight hottest, thither the Apostle flies and 
plants the banner of the Cross. 

11. yh tis ody abrdy efouberfhay] let no man therefore de- 
spise him,—on account of his youth. Cp. 1 Tim. iv. 12, written 
some years after this. (Theodoret, Dr. Paley.) 

— Tva 8EAGn xpds per exdéxoua: yap abr de} that he may come 
to me, for I am expecting him. Timothy had rejoined St. Paul 
when he wrote his second Epistle. (2 Cor. i. 1.) 

— peta tay G3eAdGr) with the brethren, probably those who 
had been sent from Corinth by the Corinthians with the letter of 
questions addressed to the Apostle (vii. 1), and who would be the 
bearers of this Epistle in reply. 

12. Tept 8¢°AwoAAd}] But concerning Apollos our brother. 
Do not imagine, therefore, from my language in this Epistle (i. 
10. 12) concerning Apollos, that there is any rivalry between him 
and me: he is our brother. 

17. Xalpe ex) rH wapovoig Lrepava x. ©. x.°A.] Irejoice at the 
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coming of Stephanas and Fortunatus and Achaitcus, who, it is 
probable, brought the letter of the Corinthians (vii. I), and carried 
back this reply. (Theodoret.) The name of a Fortunatus occurs 
in the Epistle of S. Clement (c. 59) as one of the bearers of it to 
the Church of Corinth. 

— sudrepoy] yours. So the best authorities. Els. duay. Cp. 
Phil ii. 30. 

— airol] So the best MSS., a reading preferable to that of 
Elz., o&ro:. St. Paul means that Stephanas and the others, airol, 
‘ipsi,’ i. e. in their own persons, of their own accord, and free- 
will, supplied what was lacking on the part of the Corinthian 
community. 

Though St. Paul did not exact maintenance from the 
Corinthians, yet he did not excuse the Corinthians for not offering 
to supply it to him their spiritual father and Apostle. See on 
Acts xviii. 5, and cp. 2 Cor. xi. 8, 9, which is the best commentary 
on this passage, wapaw apds Spas (i.e.-at Corinth) xal borepy- 
Gels od xarevdpcnoa ov8ervds’ Td yap borépnud pou mpoc- 
avewAtpasay oi ddeAgol cAddvres dnd MaxeBorias. 

This interpretation is confirmed by the character here given 
of Stephanas and his companions, that they gave themselves to 
acts of Christian beneficence, els 3:axovlay trois aylos. 

Some expositors interpret dordpnua as absence; but this is 
a sense in which it is not used in N.T. And cp. Luke xxi. 4. 
2 Cor. viii. 13, 14. Phil. ii. 30. 1 Thess. iii. 10. 

18. dvéwavoay yap 1d dudy wvedpa nal Td Suey) for they 
refreshed my spirit, and yours. Observe the aorist here. 

They were benevolent and charitable persons ; they minis- 
tered to his needs; and supplied the deficiencies of others who fell 
short of their duty to him (cp. note on 1 Thess. ii. 9); and they 
did something more, they were bis fellow-labourers in preaching 
the Gospel, cuvepyotwres xa) xomiavres (see v. 16). Hence he 
might well aay, they refreshed my spirit by acts of kindness, and 
they refreshed yours by spiritual comfort. Therefore he ex- 
horts the Corinthians éxcy:yyéonew, to acknowledge and love 


them—a duty to be paid specially fo Pastors. See 1 Thess. 
vy. 12. On the meaning of dvaravw, cp. Philem. 7. 20. 
19. "AxdAas xa) Yplox:AAa] Aguila and Priscilla. See on 


Acts xviii. 18. Rom. xvi. 3. 2 Tim. iv. 19. 

— rf xar’ olxoy abray éxxAnolg] the Church that is in their 
house. See Rom. xvi. 5. Col. iv. 15. 

20. dewdoacbe &AAHAus] Salute ye one another with a holy 


The words dowdcacbe &AAfAous were uttered by the Deacon 
in the Ancient Liturgies. See the Liturgy of St. Mark, p. 15 
(ed. Neale), and note above, 1 Thess. v. 26, and below, 2 Cor. 
xiii. 12. Rom. xvi. 16. 

21. ‘O doxacpds TH eu yep) MavAov] The salutation by the 
hand of me Paul. Having dictated the former part of the 
Epistle to an amanuefsis, he now takes the pen into bis own 
hand, and concludes it. See above on | Thess. v. 28. 

22. od pirci rdy Képioy] doth not love the Lord. Observe the 
word gires. A& is rarely, if ever, applied to Almighty God in 
the New Testament; and yet the words od piAci are not equivalent 


to wicet. See 2 John 10, and Winer, § 55, p. 425. And gia 
here represents the love which Christians are permitted, and 
encouraged, and even required, to pay to Christ, who is Man as 
well as God. See John xxi. 15—17. Matt. x. 37. 

And yet, lest any one should presume on this love, and per- 
vert it into an occasion of familiarity and irreverence, the Apostle 
adds the solemn words Maran-atha. 

There is something therefore remarkable in the word ¢uA¢i, 
expressive as it is of fender affection, and to a Greek ear signify- 
ing to kiss (Luke xxii. 47, 48), and therefore so rarely and 
reverently used by the Evangelists in regard to the Divine Being, 
and yet introduced here in relation to Christ immediately after 
the exhortation to salute one another, as the primitive Christians 
did, especially at the Holy Eucharist (see v. 20, and | Thess. 
v. 26, and Rom. xvi. 6), with an &yoy plana, a holy kies. 
These words were full of meaning to the men and women of 
Corinth, and were fraught with warning against unholy acte. 
Shall I take the members of Christ, and make them the members 
of a harlot? (1 Cor. vi. 15.) Shall I pollute the lips which have 
been sanctified by the eucharistic reception of His most Blessed 
Body and Blood ? 

The words ’Incoty Xpiordy are not in A, B, C*. 

— hr dydbeua’ papdy &6d) let him be Anathema: the Lord 
cometh. On the form rom for forw, see James v. 12. Winer, 
§ 14, p. 73. 

A pause is to be made after “‘ Anathema.” Let him be ae- 
cursed (Acts xxiii. 14; Rom. ix. 3. Gal. i. 8,9. 1 Cor. xii. 3): 
not, however, by man. For, the Lord, yy (maran), Tipe (tha), 
cometh to execute judgment on him. Cp. Jude 14, 15. 

Perhaps the Apostle uses two Aramaic or Syro-Chaldaic 
words here, maran, atha, in this imprecation, and joins them to 
the Greek Anathema, in order to remind the Greeks that there 
were treasures of divine Knowledge in other languages, which 
they regarded as barbarous (cp. Chrys. here), and that Greek 
and Jew are accountable to Christ the Lord and Judge of all. 
Compare the notes on the combination of the words "ASfa, tat hp 
in Mark xiv. 36. Gal. iv. 6. Rom. viii. 15. 

Perhaps also he does it with an allusion to the Hebrew form 
of Cherem, or Imprecation, uttered in the Name of God: and 
called Shem-atha, i.e. “the Name,” the ineffable Name (viz.) 
Jenovan, “cometh” to execute judgment (see Lightfoot); thus 
reminding his readers that our Lord Jesus Christ, Whom they 
are required giAey, to love as man, is no other than God, 
in whose Name Blessings and Curses are pronounced, and that 
He will come hereafter to execute Judgment on all Nations and 
Tongues. 

duty] Amen: omitted by B, F, G, but it is in A, C, D, E, 
I, K; and it is also in N. 


Subscription to the Epistle. 

In the Gothic Version of Ulphilas, it is rightly noted that 
although some persons say that this Epistle was written from 
Philippi in Macedonia, yet, according to the Apostle’s own inu- 
mation, it was rather written from Asia. 


INTRODUCTION 


TO THE 


SECOND EPISTLE TO THE CORINTHIANS. 


‘ 


On the Date of Time and Place of the Szconp Erisrie to the CoRINTHIANS. 


Tue Second Epistle to the Corinthians was written soon after the First Epistle. This appears from 
the language in chapter ii. 13, where St. Paul describes his disappointment at not finding Titus, 
whom he expected from Corinth, to report what impression had been made on the Corinthians by 
the First Epistle ; and also from chapter vii. 6—138, where he describes the joy he felt at the coming 
of Titus to him in Macedonia, with a good report of the salutary effect produced at Corinth by that 
Epistle. 

/ The First Epistle was written at Ephesus in the Spring of a.p. 57. See above, Introduction to 
that Epistle, p. 76. 

St. Paul had announced in that Epistle his intention to winter at Corinth (1 Cor. xvi. 6). It 
appears from Acts xix. 21, 22, that St. Paul, when at Ephesus, where he wrote his First Epistle to 
the Corinthians, ‘‘ purposed in his spirit to pass through Macedonia and Achaia, and thence to go to 
Jerusalem,” with the alms which he had collected for the poor Christians at Jerusalem. 

It appears also, from Acts xix. 22, that he sent Timothy and Erastus from Ephesus into 
Macedonia. 

He himself remained some time longer at Ephesus, and there wrote his First Epistle to the 
Corinthians, in which he announces to them that he had sent Timothy to them (1 Cor. iv. 17; 
xvi. 10). 

Then arose the tumult excited by Demetrius the silversmith (Acts xix. 24—41). After which 
St. Paul having passed three years at Ephesus (Acts xx. 31), and having been exposed to great 
peril there (1 Cor. xv. 32; xvi. 8), and having suffered severe afflictions in that city (2 Cor. i. 8) 
quitted Asia; and came by Troas (2 Cor. ii. 13) into Macedonia, and passed through those regions 
(Acts xx. 2), and preached the Gospel in a westerly direction, as far as [Ulyricum (see note on Acts 
xx. 2. Rom. xv. 19). 

Soon afterwards he came to Corinth, and spent there three months; and thence returned By 
Macedonia and Troas, and came by Miletus to Caesarea and Jerusalem, where he arrived at the 
Pentecost of a.p. 58. (See Acts xx. 1—5; xxi. 17.) 

The Second Epistle to the Corinthians was written soon after the First Epistle, and it. was 
Written before this latter visit to Corinth. 

For, it is evident (from 2 Cor. i. 23; ii. 1) that he had not been at Corinth after the date of 
the former Epistle, and that he was in Macedonia when he wrote this Second Epistle, and was in- 
tending shortly to come to Corinth. (See 2 Cor. ix. 1—4.) 

From these facts it may be concluded that the Second Epistle to the Corinthians was written by 
St. Paul late in the summer or in the autumn of a.p. 57, when he was in Macedonia. 

Hence he reports, in this Second Epistle to the Corinthians, what the Churches of Macedonia 
had done and were doing towards the collection of alms which he was about to carry to Jerusalem 
(2 Cor. viii. 1—6; ix. 2), and to which the Corinthians had already contributed (2 Cor. ix. 2). 
And he announces to them as probable that some Christians of Macedonia will come with him to 


Corinth (2 Cor. 1x. 4); which proved to be the case, as we find in the Acts of the Apostles Bee 4). 
Vou. 11 —Parr IIL 
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These Macedonians who accompanied St. Paul to Corinth were Aristarchus and Secundus, of Thes- 
salonica (Acts xx. 4). Perhaps the Epistle was written from that city, or from Phikppi. 


In order to understand the design and tenour of this Epistle, which is of an apologetic cha- 
racter', it is requisite to bear in mind the circumstances in which St. Paul was placed when he 
wrote it. 

He had been at Ephesus and in its neighbourhood during the preceding three years (Acts xx. 
31). There he had displayed his Apostolic power in working miracles (Acts xix. 11, 12), and had 
been favoured with signal success in preaching the Word of God (Acts xix. 10.17). And yet, 
notwithstanding all this, Almighty God had allowed the enemies of the Gospel to persecute and 
afflict him; he had been exposed to the severest trials, and was in great tribulation and distress; 
he had fought with beasts at Ephesus (1 Cor. xv. 32. Cp. Rom. xvi. 4), and eventually he had 
quitted that city, after a tumult, in which he had hardly escaped with life (Acts xix. 31; xx. 1. 
2 Cor. i. 8). 

Hence his adversaries and rivals, of whom he had many at Corinth, had an occasion for malig- 
nant cavils and disdainful insinuations against him. 

If the Gospel which he preached was true, if he himself was, as he claimed to be, a chosen 
vessel of God, an authorized Ambassador from heaven, how was it, that after three years’ labour in 
Asia, the fruits of his ministry seemed to be blighted and withered ? how was it that his opponents 
were enabled to thwart and almost frustrate his work, and to rise up against him in furious rage at 
Ephesus ? 

The faith of the Corinthians was severely tried by such allegations as these; and the Apostle 
was constrained to explain to them the purposes of God’s dealings with himself. 

He takes occasion, in the following Epistle, to declare to them the reasons for which a Christian 
man and an Apostle is permitted by God to be visited with severe sufferings. 

He shows that those sufferings are designed to be a moral discipline of faith and trust in God, 
and to save His saints and ministers from the peril of pride; and to teach them that all their 
strength is from Him alone, and to show to their flocks that the success of the Gospel, which they 
have received, is not due to men, but to God; and to prove God’s power and love by overruling 
their trials and afflictions into occasions and instruments for the greater manifestation of His glory, 
and for the everlasting salvation of His servants, and to make them to be like Christ Himself 
in suffering, and also in victory. 

This Epistle, therefore, has a special value and interest of an ethical kind, for all ages of God’s 
Church, in justifying the moral dispensations of His Providence, especially in the afflictions and 
sufferings of His servants. 


Had St. Paul been more than once at Corinth when he wrote this Epistle ? 

This question has been answered in the affirmative by some recent learned Expositors, who 
suppose that he had crossed over from Ephesus to Corinth in the interval of the three years 
mentioned Acts xx.31. The arguments in behalf of this opinion are derived from 2 Cor. ii. 1, éxpiva 
pip wads év Aviry édOelv apos vuas, and from 2 Cor. xiii. 1; and will be examined in the notes 
on these passages. 


1 See above, Introduction to the Two Epistles to the Corinthians, p. 75, especially as to the statement, in this Epistle, of St. Paul 
claims to reverence and obedience, 


WPOS KOPINOIOY“S B. 


L }*WATAOY ancotodos *Incod Xprorov Sua Gedrjparos Oeov, xat > Tysd- » Phi.t.1. 


b Acts 16. 1. 


Geos G adeddos, TH ExxAnoia TOV Geod TH ova & KopivOy, avy tots aryious Rom. 16 21. 


1 Cor. 16. 10. 
ce Rom. 1. 7, 


Tact Tots ovow ev GAn TH Axaig 2“ ydpis duiy Kat eipyvy do Tlarpos jpav §oors's. 


xat Kupiov ‘Incov Xptorov. 


Gal. 8. 16. 


34 Ebdoyntas 6 Oeds kal Iarip tod Kupiov jpav Incov Xpiorov, 6 Tarhp Phil. 1-2. 


TOY OLKTIPLOY, Kat Beds Tans TapakdyHoeEws, 


Col. 1. 2. 


“A . 
**6 wapaxahov nuas emi mdoy 1 Pet. 1:3, 


7) Orie. Hav, eis 7d S¥vacOar jpas mapaxadeiy Tovs ev macy Oriper Sia THs bits 4s. 
Tapaxhyoews Hs Tapakadovpeba, avrot bro Tov Beod *' ore Kabws meprocever eas. to, 

ta wafjpara tov Xpiorod eis qpas, ovrw da tod Xpiorod wepiocever Kal 4 8829. | 
tapaxhyots nav. © * Eire 5€ OdBouefa, iaép ras tuov tapakhjoews Kai fob 4. 8-12. 


ee gras 
o “~ ‘4 cn. 4. ry 
cwTNpias, 10, 


THS evepyounévns ev vmropovy Tov avTav wabnpaTwy av Kai mets § tins 
TacxoLev, Kat 7 édrris Hyuav BeBaia virep tuar etre tapaxadovpeda, Urep THs 
doo H edaris hp p op p rn p 7H 


ea ’ . M4 Th 297 4 e a) A ’ 
ULoV TapaKdAynoEws Kal owrnpias, ’ *eiddres OTe ws KoWwVvo dore THY TaMnpa- h Rom. 8, 17, 


is oe ; Tim. 2. 11. 
TOV, OUTW Kal THS TAapaKANT EDS. 


Tips Kopiv@lovs B’.] So A, B, and several Cursive MSS. 


Cr. I. Le TidOeos & &8eAGds)] Timothy our brother, who had 
been with St, Paul on his first visit to Corinth (Acts xviii. 5. 
2 Cor. i. 19), and had been sent from Ephesus to Corinth (1 Cor. 
iv. 17; cp. xvi. 10), whence he had now returned to St. Paul. 

How was it, then, that Timothy had not brought back a 
report to St. Paul of the impression made at Corinth by his first 
Epistle? Or if he had brought back a report, how is it that 
&. Paul does not refer to him, but only to 7¥éus, as his intelli- 
gencer in this respect? 2 Cor. vii. 6—13. 

The reason seems to be, that 7imothy rejoined St. Paul in 
Macedonia soon affer Titus had come to him, or they may have 
come back together; and he does not refer to Timothy for this 
report, but associates Timothy with himself in writing the 
Epistle; and thus the report is virtually adopted by Timothy. 
And the Corinthians in reading this Epistle, to which Timothy's 
name is prefixed, would understand that he had concurred with 
Titas in the favourable representation there given of the manner 
Daag the former Epistle of St. Paul had been received by 
t e 

Silas and Timotheus are represented in the Acts of the 
Apostles as St. Paul’s associates at Corinth. (Acts xviii. 5.) In 
harmony with this statement, we find Silas and Timotheus men- 
tioned as his fellow-Iabourers there in this chapter (v. 19), and 
here he associates Timothy’s name with his own in the address of 
this Epistle. 

: aa obcy ey Koplréy] that exists at Corinth. See above, on 
1. 2. 

— év 8dy TH Axalq)} in all Achaia. See | Cor. i. 2. 

3. 5 Narhp ray olurippiev) the Father of mercies; the most 
merciful Father (Theophy!.), according to the Hebrew idiom, in 
which the genifive case expresses the qualify, and the plural 
number indicates abundance. See on Luke xvi. 8, 9, and Vorst. 
de Hebr. N.T., p. 248, And the definite article of the Greek 
language denotes the special mercy, which exceeds all other 
mercy. 


Oixripuds = Hebr. orm (rechem); literally oxAdyxva,. 


the bowels, hence pity and Jove ; and is used in this sense in the 
plural in numerous places by the LXX; e.g. Isa. lxiii. 15. 
Dan. ix. 9. 

5. rd waOfpara rov Xpiorov)] the afflictions which Christ 
endures fi: His members, who suffer for Him. See on Acts ix. 4, 
and Col. i. 24. Phil. iii. 10. Heb, iv. 15. Chrys., Theoph., 
Gcum.; and so Winer, p. 170. 

It is indeed alleged by some interpreters here, that this ex- 
position is inconsistent with the doctrine of Christ’s exaltation. 
But this is erroneous. See Heb. vi. 6, where men are said to 
crucify afresh the Son of God. All things are not yet put under 
His feet. (1 Cor. xv. 25.) He has enemies who rebel against 
Him, even though He is seated in glory at God’s right hand. 
(Ps. ii. 9—12.) And so intimate is His union with His members, 
by reason of His Incarnation, and their baptismal Incorporation 
into Him, that whatever may be predicated of His members in 
the way of suffering, may, by virtue of that mystical union, be 
rie of Him, even though He is exalted to the Right Hand of 


Still it must be remembered (by way of caution against the 
Romish doctrine, which makes the sufferings of the Saints to be 
meritorious, and associates them in this respect with the suffer- 
ings of Christ), that Christ our Head made a plenary satigfaction 
on the Cross for the sins of the whole world, and He no longer 
suffers as our Head, but He suffers in His members. But their 
sufferings are not propitiatory, as His own proper sufferings 
were, See on Col. i. 24. 

6. Efre 82 GA:Bducba—eanls judy BeBala imtp tuady] If we are 
afflicted, it te for your sake. We might escape afflictions, if we 
did not preach the Gospel; but we preach it, in order that you 
may be saved; and in preaching it we endure affliction for your 
sake, and this salvation which we preach operates in you in the 
patience which it produces in you, who bear similar afflictions for 
the Gospel which you receive. Theophyl. 

The reading in the text is that of the greatest number of 
uncial and cursive MSS. and best Editions.—Hiz. has xa) 4 éAwis 
—itpér after ceornplas. 

U3 
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i Acts 19. 23, &c. 
1 Cor. 15. 82. 
& 16. 9. 


e 


Jer. 17. 5—7. 
k. 38. 33. 

Luke 18. 9. 
k ch. 4. 18, 14. 
Ezek. 37. 1—/4. 
Rom. 4. 17—25. 
Heb. 11. 19. 
12 Pet. 2. 9. 
m Rom. 15. 80— 


och. 5.12. 
Phil. 3. 16. 


2 CORINTHIANS I. 8—17. 


8' Od yap Oddoper vas adyvoety, adehdol, Urép THs Drdpews Npav THs yeo- 

a ? “a 3 , 9 e “ 2 4 e Q 5 o 9 > 
pens ev tH “Acig, ore Kal’ bnepBodnv éBapyOnpey vrep Sivapw, wore ato 

A ea ‘ ~" yr 9j 2\\S8 23 2 fF ny 3s a , 

pnOnvar nas nat rou Cyv 9) adda adroit ev Eavrois Td aroKpysa Tov Oavarov 
’ c Y . , 979 € a“ \\3k 2s _A A _A 9 8 
eox7jkapev, wa pn twemoldres Gpev ep Eéavtois, add’ * ert TH Oew Tq Eyelpovt 
Tous vexpovs, !°' > ée THALKOVTOU Davarou EppicaTo Tuas, Kal pveTat, els bv 
nAmixapev OTe Kat ere pvoerat, |! ™ cuvuToupyotrTwy Kal UBoV UiTep TOV T) 
Seyoret, iva ex ToAA@y Tporwtar Td eis Huas xdptopa Sia Tohhav edyapioTyb} 


| UIrep NOV. 


128° yap Kavynots Nav avry éoti, TO paptipioy THs cuvEdycews Tuer, 
9 > € 4 QA + 4 ~ ~ ? > id ~ 9 > 9 4 
Gre ev amddoTnTe Kat eiduxpiveia Tov Beov, ovK év Godia cTapKiKp, GAN ey xapin 
Geod, aveotpadnper &v TO Koop, Tepiscorépws Sé wpods Yuas. |% Ow yap adhe 

’ € A %yyN A A D oan d \ 23 , ed . 9 A 
ypadopev ty adda 7 & avaywaoKere, 7} Kat emvywoonere édrilw Sé ore Kal 
€ws Tédous ervyvacerbe, | ° Kalas Kat éréyvwre Nas ard pépous, OTL Kavynue 
bpav éoper, kabdrep Kai bpets Hpav, ev TH HEPA TOU Kupiov ‘Inco. 


& 4.1. 
1 Thess. 2. 19, 20. 


p Rom. 1. 11. 
1 Cor. 16. 5. 


q 1 Cor. 16. 6. 


15 P Kal ravry Ty wemoulyoes EBovddpnv mpdorepov édfey mpds vas, wa da- 
Tépay xdpw ene, © Ixat Se pov Sede eis Maxedoviay, Kat mahw azo 


MaxeSovias é\Oewv mpds vpas, Kai up upav mpomenPOnvar eis THY *Iovdaiay. 


r 1 Cor. 16. 5—7. 


17 * Todro obv Bovddpevos pyre apa TH €hadpia éxpnodpny ; 4 & Bovdevona, 


Q 4 rd 9 Sa 2 9 .Y Q a ‘ Q a » 
Kata. odpKa Bov\evopat, va 7 TAP €f0l TO VAL Val, Kal TO ob ov; 


8. Od yap OdrAomer Suas dyvoeiv] For we would not, brethren, 
have you ignorant of—do not therefore imagine that we are 
ashamed of—our tribulation, which came to us in Asia (espe- 
cially at Ephesus. Acts xix. 31. Cp. 1 Cor. xv. 32. Rom. xvi. 4), 
that we were oppressed exceedingly above our own strength, 
insomuch thai we despaired even of life, yea, for we have had 
the sentence of death in ourselves (i.e., as far as our own 
strength, and our own means of preservation were concerned, we 
were utterly lost, and no better than dead, and our escape was due 
to God alone), in order that we should not rely on ourselves, but 
should put our trust in God, who raiseth the dead. 

Here is the key-note of this Epistle. It must be read witha 
careful remembrance of St. Paul’s condition when he wrote it. 

He had been exposed to great peril at Ephesus, and had 
been tried by severe sufferings. And his enemies at Corinth and 
elsewhere may have taken occasion to misinterpret these suffer- 
ings, and seeming failures, into evidences that he was noi 
accredited by God: and thus the Corinthians might be staggered 
and perplexed, and lose their confidence in his preaching. 

He therefore explains the reasons of his sufferings. See 
above, Introduction, p. 146. 

— iwép] concerning. As Latin super, Hebr. 5p. See 2 Thess. 
ii. 1, bwep rs wapovolas: below, viii. 23, dwtp Tirov. Winer, 
§ 47, p. 342. Some MSS. have wep) here, but this is probably 
a correction of the copyists. 

— év tH ’Aclg] in Asia. See Rom xvi. 3, where he speaks of 
Aquila and Priscilla—who were at Ephesus when he wrote his 
First Epistle to the Corinthians (1 Cor. xvi. 19)—as having laid 
down their necks for his own life. 

Whether the peril to which he here refers was consequent 
on the popular tumult excited by Demetrius against him (Acts 
xix. 26), as Theodoret and others suppose, is not certain. Ter- 
tullian (de Resur. Carnis, c. 28) connects this passage with 1 Cor. 
xv. 32, ‘I fought with beasts at Ephesus.” 

9. dAAA—7d Awdnpiua Tot Caydrov] buf (&AAd), more than 
this, we not only were in an dzopla, or extremity, without means 
of life, but we had also in ourselves the sentence of death; &wé- 
xpiua—Wigoy. Theodoret, Chrys. When we asked ourselves 
the question, whether we had any hope of life in ourselves, we 
ourselves pronounced ourselves to be lost. But God saved us. 

*Awdxpiza differs from ’Awdxpiots. "Awdéxpima is that which 
is the substance of the dwdxpiors. 

— doxtxapery] we have had; a stronger word than loxouer, 
as showing duration of suffering, and intimating that its moral 
effect would be more permanent. We have had this trial and 
distress, and have it still, in order that we may feel our own 
weakness and dependence, and may rely wholly on God. See 
below, vii. 5. 

In order to understand fully the force of the perfect tense 
as used here (cp. above, 1 Cor. xv. 4; below, v. 17), it must be 
remembered, that wherever St. Paul was, he was exposed to plots 
and persecutions from the Jews. Cp. Acts xx. 3; below, iv. 9. 


— ta] in order that. He thus marks the providential ressa 
for which he was permitted by God to give himself up ss loc. 
See 1 Cor. i. 15, 2 Cor. iv. 7, and below on Rom. iii. 4. 

11. cuvuroupyotyrar—imtp juav) You also succouring us by 
your prayers, in order that the free gift (of God) to us, evoked 
by many persons, may be acknowledged on our behalf by meen 
of many; and so God may be more glorified by public preise for 
His goodnese tome. A precept that we should not only prey God 
for blessings on o¢hers, but also praise Him for them. Theoph. 

12. xavdynots] glorying (not xatynua, or subject-matter of 
glorying). Our glorying is nothing more than (fhe wilaes of 
our conscience, that we have not preached to you with the 
wisdom of the world, but with the simplicity and sincerity of 
God. The genitive @eov indicates the author and source from 
which it comes. See | Cor. iii. 9. Col. ii. 19, afnors rov Geos. 

— axAdérnti] simplicity. A,B,C, K have aydéryri, which 
is perhaps due to want of right apprehension of the meaning of 
awAérns @eov. Compare 2 Cor. xi. 3. Eph. vi. 5, for this we 
of axAdrns, which is in more direct opposition to cogla capeut 
than ay:drns, and is confirmed by the authority of D, E, F, G,J, 
and Vulg., Syriac, and Arabic Versions, Chrys., and Theodore. 

13. Ob ydp] For we have practised no disguise or reserve i0 
our preaching. Cp. Acts xx. 27. We are not like the phib- 
sophers of your ethical Schools, who make a difference between 
their exoteric and esoteric teaching. We preach one end the 
same Gospel to all. We have no secret correspondence with any; 
we worile nothing to you that yow do not read publicly in the 
Church, or that you do not openly acknowledge in your pabic 


professions of faith. 

14. awd pépous}] in part. See below, ii. 5. Rom. xi. %. 
Winer, p. 376. I say ‘in part;’ for although you have con- 
plied generally with my commands, yet some of you have not 
recognized my Apostolic authority, and you have not altogether 
rejected those who impugn it. Theodoret. 
— natynua] subject-matter of boasting. 1 Cor. v. 6; ir. 19. 
2 Cor. v. 12; ix. 3. Gal. vi. 4. Phil. i. 26; ii. 16. 

15. ¢BovAduny)] I was desirous. He does not say that it 3s 
his sefiled purpose, BobAevua, nor yet his O¢Anpa, or will, to do 
so. See on v. 17, and above, Matt. i. 19, laohd... ud Oéaer 
abrhy wapaderyparica: ¢BovrAhOn AdOpa Awodtoa: abrhy, end 
below, Philem. 13, where ¢SovAduny in like manner signifies ® 
wish, which is controlled and overruled by the will (ééAqes); 
and see note above, 1 Thess. ii. 18. 

He does not say, I wrote to you, saying that I was reselved 
to pass through you to Macedonia, but only I was wishiag (im- 
perfect) to do so. 

— Ia Bevrdpay xdpiw UExnre] that you may have « second 
benefit, by a second visit from me. See below on xiii. 1. 

17. BovAduevos] wishing. So A, B, C, F, G.—Elz. evder- 
duevos. But St. Paul does not say that he dBownes- 
caro, after mature deliberation and counsel to come; bat thst 
only he had a wish to come. 


® 
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18 * Tuatds 5¢ 6 Oeds, OTe 6 Adyos Huav 6 pds Duds ovdK éotiv val Kal ov: + Acted. 20. 


0 TOY Beov yap vids "Incods Xprotis, 6 é&v uty 8 Hav KnpvyOels, Sv euod 


‘ A a ~ 
Kat ScAovavov xat Tysofov, * ovx éyévero vai ai od, adda vai év abr@ yéyover" t Exod. 3.14. 


Matt. 24. 85. 


4 a “A A Q “~ ~ 
ovat yap erayyediat Beov, &v ait@ 7d val, 5d Kat Se avrod Td ayny TO Oe Johns 58. 


Heb. 1. 11, 12. 


apos Séfay 8 yuav. % °°O 8é BeBardv Huas ovv bpiv eis Xpiorov Kal ypioas £38, 1, 4), 


npas, Beds, "6 Kat odpayrodpevos Hpas, Kat Sovs Tov appaBava Tov IIvev- 


patos éy Tals Kapdias nav. 


3 *"Eya 5€ paprupa tov Gedy émixahodpat emt thy éunv wuyny, cre hedo- 


uch. 5. 5. 

1 John 2. 20, 27. 
v Eph. 1. 138, 14. 
& 4. 30. 

x Rom. 1. 9. 

1 Cor. 4. 21. 

ch. 13. 2, 10. 


pevos vuar ovxére WAOov eis KépwOov * ” oy ote kuprevopev tpav THs miotews, 3! Cor. 3. 5. 


3 a o 3 A “A e ~ w~ a o e 4 
adda Ouvepyolt €COMEV TNS KAPGS ULWL" TY YAP TLOTEL ECOTIKATE. 


& 15.1. 
] Pet. 5. 8. 
Rom. 11. 20. 


Il. 1 *"Expwa 8€ euavre tovto rd pr) mddkw ev Avy wpds Has EdOety. 2%? 5—8. 


& 12. 20, 22. 
& 13.10. 1 Cor. 4. 21. 


In fact, there is a contrast here between BotdAcua: and Bov- 
Aebouas: and he defends himself from the charge of levity, by 
asserting that his wishes were controlled by his will, which was 
regulated by right reason and by the will of God; so that his 
BovAfpara were duly subject to his BovAeduata. Cp. ii. 1, where 
hie resolve is expressed by Uxpiva «.T.Ar. 

— Epa rij édadplq) did I therefore ai all act with the fickle- 
ness and lightness (xov¢déryr:, Hesych.) which my adversaries at 
Corinth impute to me, as veering from one purpose to another, 
altering my plans merely from caprice or fear ? 

The &pa, consequently, shows that this was the inference 
which St. Paul’s enemies had drawn from his conduct; and he 
rejects that inference as false. 

— 4 & BovAcboua:}] He answers here a second and very dif- 
ferent imputation, and says: or, as fo those things which I pur- 
pose (i.e. resolve, BovrAedopa: distinguished from BotAcua:, J 
desire), do I purpose them with carnal wilfulness, in order that 
with me (and not with God) the yea should be yea, and the nay 
should be nay; that is, so that my determinations to do or not 
to do a thing, should be decided by my own fleshly will, irre- 
spectively of God's guidance, and the directions of the Holy 
Spirit ? 

Do TI so determine matters, that (whatever may be the pro- 
vidential order of circumstances subsequent to my determination) 
I will make my own will to be of more account than the will of 
God? Am I so obstinately fixed in my own purposes, or so vainly 
enamoured of my own resolves, as, in a headstrong spirit, to 
arrogate to myself the determination of my own conduct, and the 
shaping of my own plans, without any regard to the divine dis- 
position of events? Do I say, “Sic volo, sic jubeo; stet pro 
ratione voluntas?’’ 

No: God forbid! I not only submit my own wishes to my 
reason, and frame my resolves accordingly; but I subject my 
resolves also to God’s good pleasure, as intimated to me by the 
illuminations of His Holy Spirit. Cp. Chrys., Theophyl., who 
Fightly point to Acts xvi. 6, 7, for evidence that St. Paul’s 

tshes were controlled by the Holy Ghost. __ 

Thus the Apostle in these two verses disposes of two objec- 


’ first, charging him with capricious fickleness in his 
wishes ; 
The second, imputing to him arbifrary imperiousness of 


St. Paal’s uniform resolve was, to conform his own will to 
God’s will, and to make his actions subservient to God’s glory 
and the salvation of others. And in this resolve he never 
wavered. As Theodoret well explains the passage, St. Paul’s 
condact is exemplary, in that he neither wavered in his mind, 
nor yet was resolved to follow his own choice, at any rate. See 
above on | Thess. ii. 18. 

18. Muards 82 5 Geds}] But God is to be believed that, &c. 
If you do not believe me, believe Him, Whose Son is preached 
by me, and Who has accredited my Word, and has given us His 
Spirit. See ov. 19—23. 

— ésrly] So the best authorities.— Elz. éyévero. 

19. wal dy abre yéyovey] Observe the perfect yéyover. It 
hath become yea, and remains yea in Him. There may he changes 
im the ordering of my own purposes to preach the Gospel; for 
my purposes are human. But there is no variableness in the 
Gospel, which is the subject of our preaching; for that is divine. 
It is fixed for ever in Christ, the Rock of Ages. It is not some- 
times ‘‘ yea and sometimes nay ;” but it is an eternal Yea, and 
an everlasting Amen, in Him. 

On this sense of the perfect tense, see on 1 Cor. xv. 4; 
2 Cor. v. 17. Col. i. 16. 1 Jobn iii. 9. 


He thus obviates another objection, viz. that his own avowal 
of a modification in his purposes of preaching implied also a pos- 
sibility of change in the substance of what he preached. ( Theophyl., 
Ccumen.) 

20. 3:3 nad 8 adrov] So A, B,C, F,G. Elz. nad év aire. 
The sense is, How many and great soever are the promises of 
God, their Yea (i.e. their confirmation of them) is in Him, i. e. 
in Christ ; wherefore through Him is the Amen (or verification of 
them) for God’s glory, through the instrumentality of us His 
Ministers, and through our Ministry. Therefore, since we are 
the appointed Ministers of God’s Truth to men, you may be sure 
that the promises made by us, who have been sent by Christ, and 
are guided and strengthened by Him, Who is the Word and Truth 
of God, are not fickle or illusory. 

22. afpaBava] from Heb. sims, Gen. xxxviii. 17, 18. 20, 
where LXX have dfsaBdéw. It is cited from Mfenander by 
Etymol. M. See authorities in Wetstein. The root is Heb. a2 
(arabh), to give in pledge. Hence the Latin arrha and the 
modern word arrhes, an earnest, something given as a rpd8opa 
(Hesych.), as present and part payment, and as a pledge for 
future and full payment, or for the performance of a covenant. 
Cp. Eph. i. 14, where the gift of the Holy Spirit is called the 
arrhabon, or present earnest of the future heavenly inheritance. 

If the part of the payment has been given us by God, He 
will not fail to give the whole. El rby afppaBava wey juay 
6 @eds, cal rd way doce: wdytras. Theophyl. 

23. roy Gedy éxixarotua:] IJ call God to witness. A solemn 
adjuration. ‘Jurat Apostolus’’ (Bengel). See Bp. Sanderson, 
as referred to in the note on 1 Cor. xv. 31. 

In two places in this Epistle St. Paul calls God to witness ; 
here, and xi. 31. And with good reason. For in both places he 
is speaking of what God only knew, viz., the inner workings of 
his own heart. 

24. obx Sri) not that. These words depend on ¢e:dduevos, 
sparing you, I say; noé thereby implying tha¢ J am lord of your 
faith, but am a helper of your joy. (2 Cor. iv. 5.) 

— 7H yap slore: éorhxare)] for by Faith ye stand. By it 
ye hold fast to Christ, your only foundation (1 Cor. iii. 11). Do 
not think then that I tamper with ¢Aat, because I make changes 
in my plans of preaching to you. See v. 19. 


Cu. II. L. "Expiwa 3] But I determined. The 82 connects 
this sentence with ¢BovAdunpy, i. 15. I was wishing (imperfect) 
to come by a direct course to you from Ephesus, and to pass by 
you to Macedonia; du, knowing in what an unhappy state you 
were, and nof knowing what effect my Epistle would produce 
upon you, I &«piwa, resolved (acrist) not to come to you again 
while I was in grief on your account. Therefore, as I said before, 
it was because I would spare you (i. 23) that I came not as yet 
(obwérs HAG0w) to you. 

He was wishing to come to them, but was restrained from 
coming to them by considerations of love towards them (Chrys.), 
and by the guidance of the Holy Spirit. See i. 17. 

St. Paul had announced to the Corinthians this resolve in 
his former Epistle. (See 1 Cor. xvi. 5.) I will come fo you when 
I have passed through Macedonia, for I am now going to pass 
through Macedonia. 

But he had not disclosed to the Corinthians the inner work- 
ings of his own mind and heart (see here i. 23), which led him to 
frame this resolve. 

— adav évy Ady wpbs vuas Abei>] So A, B,C. And some 
MSS. (D, E, F, G) have éy Adwy éAGciy wpbs Uuas. Elz. has 
erGeiv ev sade wpds Suas. 

The words xdaAiw dv Adwy éAGeiy do not mean (as has been 
alleged) that he Aad already come once to them in sorrow, and 
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h wer. 13. 
Gal. 5. 10. 
Philem. 21. 
c ch. 7. 8, 9. 


d 1 Cor. 5. 1—8, 
12, 13. 


e 1 Cor. 5. 4, 5. 


f Ga). 6. 1, 2. 
& 6.1, 2, 10 
Jude 22, 23. 


geh. 7. 12—15. 
& 8. 24. : 


h Luke 22. 81. 
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that therefore he had been already fwice at Corinth defore he 
wrote his firsi Epistle. 

It is clear, and is generally allowed, that he did not come to 
them in the interval between the writing of his First and of his 
Second Epistle. See below, vii. 5—8, and Introduction to this 
and to the First Epistle ; 

As Theodoret says, wdé\uy is not to be construed with éy 
Abry, but with érdety; 

No such second visit, as is supposed by some to have taken 
place before the date of the First Epistle, is mentioned in the 
Acts of the Apostles. Only one visit before that date is recorded 
there, the visit described Acts xviii. 1—18. Besides, if the 
Apostle had been with the Corinthians in sorrow, before he wrote 
his first Epistle, he would have referred to that visit in his first 
Epistle, and would not have grounded his censures of them on 
information received from others, e. g. those of Chloe (1 Cor. 
i. 11), and common hearsay (1 Cor. v. 1; xi. 18), but on his own 
personal observations. 

Jf, also, he had been recently there, it is by no means pro- 
bable that such excesses and abuses would have grown up in the 
Corinthian Church, or that such heresies would have been pro- 
pagated there as he describes in his first Epistle ; 

Further; there is not the least intimation in that Epistle of 
any recent visit to them, or of any other visit than éhal one which 
he had paid to Corinth four yeara before, viz. A.p. 63, 54, and 
which is described in Acts xviii. 1—18; 

_ On the contrary, the whole tenour of that Epistle is in har- 
mony with the conclusion that he had not been at Corinth since 
that first visit; 

He also says in the present Epistle (2 Cor. i. 15) that he 
had been desirous to come to them, that they might have a second 
benefit, i.e. from a second visit, and not a ¢hird benefit from a 
third visit. 

Besides, the abuses and excesses to which he refers in his 
Epistle, were notorious and inveterate. He could not but have 
heard something of them when at Ephesus. And the same 
reasons which restrained him from visiting them in grief now, 
would have restrained him from visiting them in grief then. 

His mode of dealing with them was to try first what could 
be done by a Lefter, and then to come in person. 

‘‘ In tristitia anté scripserat, non veneral.”” Bengel. 

Compare the remarks on the similar case of the Galatians 
above, Introduction to that Epistle, pp. 39, 40. 

On the objections from 2 Cor, xiii. 1, rplroy rotro Epxouai, 
see note there. 

As to the position of xdaiv, see Bengel here, and cp. oxeddy, 
in Heb. ix. 22; and ebOéws, Mark i. 10; ix. 15. And see Winer, 
p. 488. These adverbs are to be combined, as rdAuw here, with 
the principal word in the sentence, generally the verd or par- 
lictple; and so rdAw seems to be used in 2 Cor. xii. 21, p>) 
wdAy dAOérros pov rawrevdéoy ne 5 Oeds wou xpos buds. 

2. xal ris 5 ebppalver] and (xa) is used to express surprise 
and indignation; cp. on James ii. 4) who then is he that maketh 
me glad, save he who is being grieved by me? Eliz. adds écr), 


M'T@ dé Beg xapis, T@ Wavrote OptapBevorT. Hpas & To Xprot@, Kat THY 


nie D, E, F, G, I, K, after xa) ris, but it is not in A, B, C, nor 
in NX. 

— el ph 6 Auwotuevos] Ae who is being grieved by me, ie. 
you yourselves. 

8. &pyaya}] Jwrote. Elz. adds vuiv with D, E, F, G, I, K, but 
duiv is not in A, B, C, nor in &. 

5. &AAd ded udpous—uuas] He has not grieved me (i. e. not 
so much me nally and individually, or me only or mainly ; 
cp. Luke x. 20. Acts v. 4. 1 Cor. xv. 10. Winer, p. 439) but in 
part, i.e. in my relation ¢o you, and in the share which I take 
in your griefe, in order that I may not lay the load of grief on 
you all (for what has been done by one among you), and yet 
=a no share of the sorrow’s burden on myself, your spiritual 
Father. 

No; do not suppose on the one hand, that in my reproofs I 
vented the bitter feelings of a personal grief; nor yet imagine, on 
the other, that I would lay the whole burden on you all for the 
sin of one among you, and not bear any part of it myself. 

The sinner, the incestuous person mentioned above, | Cor. 
v. 1—5, who was excommunicated for his sin, and has been 
now brought to repentance, has indeed grieved me by Ais sin in 
particular, as distinguished from the rest of you, to whom he 
belongs; and he has grieved me tn par? as sharing in your sorrow 
for the sin of one of your members. 

Thus the words ard yuédpous, tn part, appear to have a two- 
fold relation; first, to the sinner as ed with reference to 
the xd»res, of whom he was a part; and next to the Apostle, as 
participating in all that concerned his spiritual flock. And this 
double relation of &axd yépous is brought out by the words tva pu} 
éwiBape wdvras bpas. 

The is rightly rendered by Tertullian, de Pudicit. 
c. 13, “Non me contristavit, sed ex parte, ne vos onerem 
omnes.” 

10. 8 xexdpiopa:, ef 1s xexdptopa:] what I have forgiven, if 
3 have forgiven any thing. So A, B,C, F,G. Kis. has ef 7: «. 

KEX. 

St. Paul does not here rest his pardon on the grounds of re- 
gard and relation to the party pardoned ; he had considered that 
point in ». 7; but he now says, that whatsoever pardon he has 
granted, he has granted it for the sake of all. 

Tertullian (I. c.) rightly renders the words, “ Ego si guid 
donavi, donavi in parioal Christi.” 

ll. Uwd rot Xaraya) by Satan, to whom he had been delivered, 
in order that by the exercise of godly discipline he might be de- 
livered from Satan. 1 Cor. v. 5. See note there. 

12. 84] Sut. This conjunction marks the end of the parenthesis 
(vv. 5—12), and connects what follows with the narrative in ». 4, 
interrupted by it. Cp. Meyer here, and Winer, p. 402. 

— otx trynxa Eveow] I have not had rest. The Perfect 
takes the reader back to the time specified, and makes it present 
to him, and marks a longer duration than the aorist elxov would 
have done. Cp. above, i. 9, and below, vii. 5. 

— Tlroy] Titus, whom I expected to come from you. 

14, OptapPetorr:} leading us in triumph —,; rendered by some, 
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making us fo triumph. Similarly other neuter verbs are some- 
times used in an active sense, as Ps. cxix. 49, 50, prhoOnti 
Tay Adyer cou by éxhamiods pe... Sri 7d Adyidy cou 
E(nod pe. So padnredery vn, Matt. xxviii. 19; and 1 Sam. 
vii. 22, BaclAevcor atrois Basiwiéa. Seo Winer, p. 22, and 
Meyer here. 

But St. Paul uses the word @piaufede in another place, 
Col. ii. 15, @prazBevoas abrois, where the sense is, to display 
them publicly in triumphal pomp and pageantry in that very 
thing, the Cross, which was the instrument of shame. As the 
Fathers say, The Crosse of Christ became to Him like a Triumphal 
Car, in which He rode as a Conqueror, and exhibited to the world 
His glory, by the subjection of His foes, and by the glorious re- 
wards which He procured for, and distributed to, His faithful 
soldiers, the partners of His Victory and Triumph. See Barrow’s 
words (vi. p. 595) as quoted below on Col. ii. 15. 

This being the sense in which St. Paul uses the word Op:ay- 
Beées in Col. ii. 15, it seems most probable that it is employed 
here in a similar meaning ; 

Thanks be to God, Who displays us to the world as trophies 
of His Triumps in Christ. 

The Cities of Greece had now been subjugated by Roman 
armies. Corinth herself had been sacked by the legions of Rome. 
Her spoils, pictures, statues, had been displayed in the triumphal 

ion of her Conquerors, her Generals had been /ed in triumph 
to the Roman Capitol. She herself had been fed in triumph; as 
a Roman Poet says, 


‘‘ Captivum portatur ebur, captiva Corinthus.”” 
(Horat. 2 Epist. i. 193.) 


And as another Roman poet writes, speaking of the conquests of 
Rome, 


‘+ Tle trinmphatd Capitolia ad alta Corintho 
Victor aget currum ceesis insignis Achivis.”’ 
(Virgil, Zin. vi. 837.) 


Sach were the triumphs of Rome. How much more glorious 
are those of Christ ! 

St. Paul does not lay any stress here on the Aostile character 
of those who were led in triumph by earthly conquerors, of whom 
they were raid Opiapfetew. Seo Plutarch, Romul. p. 38, D; 
Coriolan. p. 231, A; Arat. p. 1052, C; and other passages quoted 
by Wetstein here. And see also the leading incidents of a 
Triamph, to which the Apostle here refers, in Plutarch, Eni. 
§ 32; Josephus, B. J. vii. 5; Juvenal, Sat. x. 38—45; Graviue, 
Thesaorus Ant. vol. xxx.; Dr. Smith's Dict. of Antiq. p. 1008. 

Indeed, it may rather be said, that there is a contrast here 
between the savage barbarity of earthly Conquerors toward 
those whom (hey led in triumph, and the mild yoke which 
Christ places on the neck of those whom He subdues to Himself. 
Earthly Victors lead their captives in triumph, in order to put 
them to death, but Christ leads us in triumph, in order that we 
may havo everlasting life. Our heavenly Conqueror, Christ, in 
His infinite love to us, leads us in triumph, in order that we, His 
captives, may become His soldiers, and partners of His Victory. 

St. Paul’s thoughts are absorbed in contemplating the 
Triamph of Him Who rides on the White Horse, going forth 
“conquering and to conquer ’’ (Rev. vi. 2); and he exults in re- 

ing himself as an instrument used for the display of Christ's 
triumphal glory in the march of His Gospel through the world. 

This is the sense which, with more or less clearness, is as- 
signed to these words by ancient Expositors. Thus TAeodoret, 
“In all things we sing hymns to God (does he refer to the 
triomphal 2), Who leads us hither and thither, displaying 
us to the world, and diffusing by us the knowledge of His truth.” 
So Chrys., “ The Apostle has been speaking of his affictions. 
Bat do not think, he says, that I am distressed by them. No; 
they are my glory. These trials are our triumphs. Thanks be 
to God, Who ériwmpAe us, that is, makes us illustrious (epi. 
gareis) in the eyes of all. Our tors are the trophies 
which we erect in land. We triumph in Christ, and in His 
Gospel. And since we are engaged in a triumph, we must bear 
His trophy aloft, the Cross, in the eyes of the world.” 

And so Theophylact, and Jerome, ad Hedib. qu. ll, 
“ Tyiumphat nos Deus in Christo. Triumphus enim Dei, Passio 
Martyram pro Christi nomine, cruoris effusio, et inter tormenta 
lectitise.” And thus he well connects this verse with what follows: 
“ Cam enim viderit quis tant& perseverantia stare Martyres, et in 


sais persecutionibue gloriati, odor notitim Dei disseminatur in 


gentes, et subit tacita cogitatio, quod, nisi verum esset Evan- 
gelium, nunquam sanguine defenderetur.”’ 

St. Paul, in writing these words, doubtless reverts in his mind 
to the fact, that he Aimse/f had once been, in a special degree, 
an Exemy of Christ (indeed, who had not been an Enemy once ? 
see Rom. v. 10), and that he had formerly taken up arms against 
Christ, and that be had been thrown prostrate on the ground, as a 
soldier in a field of battle, by Christ’s victorious power and glory, 
in his mad career to Damascus, and that he had been led by Him 
in triumph as a captive by a Conqueror. His mind is also filled 
with an awful sense of Christ’s majesty, and with joy and grati- 
tude that he himself, once the furious enemy of Christ, and proud 
rebel against Him, is now one of his soldiers, accompanying Him 
always, and in every place (xdyrore, and éy way7) réry), in the 
triumphal progress of the Gospel (as the laurelled Legions of the 
Roman Cresars followed them on their victorious career through 
the streets of the cities of the world), and showing forth His 
praise, and chanting a sacred ‘‘Io Tarumpue” to Christ, and 
proclaiming peace and safety to all who receive Him, and submit 
to His victorious sway. 

Hence the Metaphor which follows ; 

14—16. ry dopry ris yrdcews aitod pavepoiyri—els 
(eohy] and maketh manifest by us in every place the odour 
(copdy) of the knowledge of Him: because we are unto God a 
sweet odour of Christ among them that are being saved (that are 
in the way of salvation), and among them that are perishing; to 
the one, an odour of death unto death; to the other, an odour of 
life unto life. These verses may best be considered together. 

"Ooph = odor, smell; evwd{a, sweet smell, fragrance, per- 


e. 

Some MSS. (A, B, C, and also N) prefix éx to Gavdrov and 
to (wijs, ‘fo some an odour from death unto death; to others an 
odour from life unto life,” which is received by some Editors. The 
reading in the text is found in D, E, F, G, I, K; and is confirmed 
by Vulg., Syriac, Gothic, and A&thiopic Versions, and Cod. 
Augiens. and Boerner., and by the majority of Ancient Inter- 
preters. This difference of reading is remarkable; and it is 
difficult to determine which is preferable. 

The sense is, we diffuse the odour of His knowledge in every 
place. They who follow an earthly Conqueror in Ais triumphal 
march through the cities of this world, cause the citizens of those 
cities to kindle incense on the altars of those cities, in sacrificial 
praise, on the approach of the conqueror, and so a perfume is 
every where diffused by his arrival, and ascends in a fragrant 
cloud to heaven. See Plutarch, Zimil. § 32, p. 272 (quoted by 
Macknight here), Dio Cassius lxxiv. 1, who speaks of the streets 
as full of @uz:duara, or aromatic exhalations from the altars; and 
Horat. Od. iv. 2. 50, 


‘¢ Tuque dum procedis, Jo Triumphe / 
Non seme! dicemus, Jo Triumphe / 
Civitas omnis, dabimusque Divis 

Tura benignis.”’ 

So we, the preachers of the Gospel, cause the incense of 
prayer and praise to be kindled on sacred altara erected to God, 
which breathe forth a sacrificial odour, and waft a sweet perfume 
to heaven. Cp. Rev. viii. 3, 4. 

The dcp, or odour, diffused by the incense on the altars in 
the streets of the cities of this world at the approach of the 
earthly Victor in Aie triumph, was a signal of death to some, and 
of life to others. 

It was a signal of death to those who had rebelled against 
the victor, and would not submit to him, and who were then 
slaughtered. See Josephus, B. J. vii. 24. Livy xxvi. 13. 

It was a signal of life to others, whom he delivered by his 
Victory, and who welcomed the Victor with joy. 

So the Gospel which we preach, in our progress through the 
world; so the incense which we cause to be kindled on Christian 
altars. It is an odowr of death unto death to those who reject 
Christ, and it is an odour of life unto life to all who receive Him. 

Compere what he had said | Cor. i. 18, where the preaching 
of the ey is described as foolishness to them that are perishing 
(&woAAupévois, as here), but the power of God to the cw(dpevor. 
See also below, iv. 3, If our Gospel is hid, it ie hid rois droA- 
Aupévos. 

On this use of ca(duero:, see Acts ii. 47. St. Paul adopts 
and improves upon a mode of expression which was common to 
Jewish Teachers, who called the Law an ‘‘ aroma vila’”’ to the 
good, and “ aroma mortis”’ to the evil. See the passages quoted 
from the Talmud by Wetstein, p. 182. 


Geou, &v Xprot@ Aadovper. 
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St. Paul’e words, “‘ an odour of death unto death, and of life 
unto life,’ are to be explained by reference to the regenerating 
power of the Gospel, ‘a parle anié,”’ and to the immortality 
which it bestows, ‘(a parte pdst.” Christ gives the vivifying 
odour of the new dirth in Baptism; and the new life then 
bestowed, will, if duly cherished in the soul, lead on to life eler- 
nal: and so the Gospel is an odour of life to life—of life spiritual 
to life immortal. 

But to those who reject it, it is an odour of death, that ie, of 
the death of sin, which the Gospel declares, and in which it finds 
all men; and this state of spiritual death will lead those who 
refuse the Gospel to what is called in Scripture the second death, 
viz. death eternal (Rev. ii. 11; xx. 14; xxi. 8). 

And therefore S. Irenaeus says (iv. 28), ‘‘ Quibus est odor 
mortis ad mortem, nisi gui non credunt, neque subjecti sunt 
Verbo Dei? ... Qui autem sunt, qui salvantur (of cw(dyuevo:) et 
accipiunt vifam seternam? Nonne hi qui diligunt Deum, et polli- 
citationibus ejus credunt, et malitia parvuli effecti sunt ?” 

In this statement of St. Paul we bave an inspired declaration 
of the Freedom of the human Will. As S. Jerome says (ad 
Hedibiam iv. p. 183), The name of Christ is ever fragrant: but 
because men are left to their own freedom of will,—in order that 
if they believe they may be saved, and if they reject Him, they 
may be lost,—therefore the fragrance of our preaching of Christ, 
which in ééself is sweet, is rendered either deadly, or else “ sal- 
vific,” by the sin or faith of those who reject or receive it. So 
Christ Himself was ‘‘set for the fall of some, and for the rising 
up of others in Israel’’ (Luke ii. 34). 

Indeed it is a solemn truth, that in the Christian scheme no- 
thing that God has done, is indifferent. Every thing is as a two- 
. edged sword. All Christian privileges, all the means of Grace, 
Scriptures, Sermons, Sacraments, Sundays, Churches, Chapels, 
Liturgies, and all things that Christ’s Ministers do and teach in 
His Name, are—according as they are used—either blessings or 
banes, either physic or poison; they are either for weal or woe, 
either an odour of life unto life eternal, or of death unto death 
eternal, to the souls of all to whom they come. Cp. Aug. Serm. 
4 and Serm. 273. 

16. ris Ixayvds] who is sufficient? See iii. 5, where he an- 
swers this question. 

17. of xoAAof] the many, at Corinth, as distinguished from the 
Jew who do not so. Cp. Phil. ii. 21. 1 Tim. vi. 5. Titus i. 11, 
where St. Paul deplores the practice of many among Christian 
Teachers to seek their own personal ends in preaching the Gospel, 
and to adulterate it for the sake of advantage, or to accommodate 
it to the taste of men, for popular applause, or for lucre’s sake 
(2 Pet. ii. 3). 

This might be expected to be a prevalent practice at Corinth 
from the example and influence of Greek Philosophers, Rhetori- 
cians, and Sophists in that city. See next note. 

— xawnAevovres] “ adulterantes’”’ (Iren. iv. 26). The mean- 
ing of xarnAedo, ‘ cauponari,’’ is 

(1) To deal by retail. 

(2) To make a gain of. 

(3) Zo adulterate—especially wine. See LXX, Isa. i. 22, 
of xdwxnaAol cov ployovo: roy olvoy O3ari, and Greg. Nazian. 
Orat. 2, p. 34, ob ydp dopew ds of woAAO) KawnAedterw Burdueros 
Toy Adyow ris GAnOclas, nal avapiyvbva: Toy olvovy S8art, 
Gore abrol ri: wapaxepdalvew dx ris xawnAelas duidoovres wacs 
pos xdpiv, &s dv udrwora e0ddniuor wey apd Trois woA- 
Aots. 

Cp. Bentley’s excellent remarks on the word at the begin- 
ning of his Sermon on this text (Works iii. p. 242), ‘‘ xawnAete:y, 
besides the sense of adulterating, has an additional notion of 
unjust lucre; and here signifies to corrupt the word of God for 
gain. 

Thus Plato speaks of those Teachers who go like pedlars 
from city to city, and sell and huckster their Sciences to any one 
who has an appetite for them (carnAevovres Ta palipata T¢ del 
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éx:@upovrr:): and Lucian (Hermotim. c. 59) says, the Philo- 
sophers retail their theories like chapmen (xaw7yAo:), the most of 
them having mixed them up together, and adulterating them, and 
fraudulently measuring them out. 

See other similar passages concerning the Greek Sophists in 
Weltstein. 

The reference to this subject as illustrated by Greek Philo- 
sophy, and as treated with reference to Christian Doctrine by the 
Apostle St. Paul here, can hardly fail to inspire the English 
reader with feelings of thankfulness to God, that through the 
provision of settled endowments by the piety of his Christian 
Forefathers, for the maintenance of Christian Teachers in the Pa- 
rishes of England and in her Seats of Learning, He has delivered 
the Clergy of England, and her Academic Instructors, from that 
fascinating lure and dangerous temptation, to which some are 
exposed, of vending paradoxical speculations and heterodox no- 
velties for the sake of popular applause and personal emolument, 
and of adulterating the purity of the Gospel by corrupt ad- 
mixtures, in order to gratify a vicious appetite and diseased taste, 
and of retailing poison to the People instead of saving their souls. 


Cu. IIT. 1. "Apydueba] Are we beginning again to commend 
ourselves, as our adversaries charge us with doing—cp. odelow, 
v. 12—¢f indeed, forsooth, we do nof even reqgutre, as certain 
others do (and as some may think that we also do) commendatory 
letters from you! We, your Apostle and Teacher, from you, our 
flock! An answer to an objection; and also a censure on the 
false Teachers who sent themselves, and commended themselves. 
See xi. 4. 

Ei uh, if not, unless, is the reading of A, B, I, K, and so 
Meyer. Cp. 2 Cor. xii. 13, where ef x} introduces similarly an 
hypothesis put ironically, as here, only to be exploded as absurd. 
See also xiii. 5. 

C, D, E, F, G have 4 4, which has been received by Griesd., 
Scholz, Lach., Tisch., Alford. But the 4 seems to be a con- 
fusion from similarity of sound with «2. See 2 Cor. xii. ]. 

— byev) Elz. adds cvcrarixay, not in A, B, C. 

This sentence obviates an objection, sapposed to proceed 
from a Corinthian hearer or reader of what the Apostle had been 
saying concerning himself. 

Do not imagine, from what I have stated concerning my 
afflictions and the success and integrity of my ministry, that I am 
conscious of any need of commendatory letters to you or from 
you. No; we dare not commend ourselves. (2 Cor. v. 12; x. 
12.) You yourselves are our testimonial; you are our letter of 
recommendatiun. (Chrys.) Cp. 1 Cor. ix. 1, 2, ‘ The seal of my 
Apostleship are ye in the Lord.” 

There is an emphasis on éavrots. Do we commend our- 
selves? No; but we do magnify our office. Cp. Rom. xi. 13. 

2. ‘H émioroAd huey cueis dove] Cp. S. Polycarp ad Philipp. 
c. ll: “ Nihil tale sensi in vobis in quibus laboravit beatus 
Paulus, qui estis in principio Epistole ejus.”” The original is 
lost here. 8S. Polycarp probably wrote of dove éy dpx@ éwioroAal 
avrov. See below on Phil. iv. 15. 

3. dore dmicroAh Xpwrod] ye are an Epistle of Christ, 
written by Him with the finger of the Holy Ghost, who has 
engraven His Law on your hearts by the instrumentality of cer 
Ministry, which He has blessed to you, and so made you to be 
the credentials of our Apostleship, and to be our letter of recom- 
mendation. 

— xapslas] of the heart. A, B,C, D, E, F, G, and N (Cod. 
Sinait.) have xap8las here, received by Lachmann and o ‘ 
And if this is the true reading, then the words must be rendered 
in fleshy tables, our hearts. But the pogition of the words seems 
to forbid this construction: and the reading in the text is autho- 
rized by the early testimony of Origen, Irenaeus (v. 13), and 
Hilary, and by the great body of Cursive MSS. and ancient Ver- 
sions, and is adopted by Tisch. and Meyer. As to the sense, sce 
Ezek. xi. 19, quoted below on v. 6. 
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But how are we to account for xap3las here in so many 
uncial MSS, ? 

It is not impossible that the true reading may be simply éy 
wAakt capxlya:s, and that the substantive xapdiais was only an 
explanatory gloss, imported from v. 2, éyyeypaynpévo: dv rais 
xapSiacs Suur, and that this was corrected by other copyists 
into xapdlas. 

Though the theory of explanatory interpolations of marginal 
glosses into the text of the New Testament has been sometimes 
carried too far (e. g. by Wassenberg in Valcken. Schole in N. T. 
tom. i.), yet probably this has been the most fertile source of 
error in some MSS. of the Sacred Volume. 

6. obx Sri] not as if —. Cp. i. 24, oby Bre Kupsedouer. 
Winer, § 61, p. 490. 

6. ixdywoery Biandvous] enabled us for ministers; eveduvd- 
pacey. (Theoph.) So d:8daxew copdy, aiitdvew péyar. Matth. 
G. G. § 414. 3. Cp. above on 1 Cor. i. 8. 

— xaivis diabhans, ob ypduparos, dAAd Tvetuaros—ypdupa 
éronteive:,—Tivetua (wowoet} of the New Covenant (as distin- 
guished from the Old); not of the letter, but of the Spirit; for 
the letter (as far as it is the letter, and is without the Spirit) 
killeth. 

Kary 3:a0tnn here does not signify the “ New Testament’’ 
(it is hardly to say) considered as a Book, and as dis- 
tinguished from the “ Old Testament” (i. e. the Hebrew Scrip- 
tures), called by that name by St. Paul here (v. 14). 

For this is a name posterior to the Apostolic age; and when 
St. Paul wrote to the Corinthians, only a portion of the New 
Testament was as yet in existence. 

Besides, the words xawh 8:a04en stand here without the 
definite article 7, and mean a New Covenant, with an allusion to 
the words of Jeremiah, xxxi. 31 (or as it is in LXX, xxxviii. 31), 
Siabhoopa: 8iadhany Kaivhy, ob Kata Thy d:abhenv hy 8:e0duny 
Tos zarpdow abray.... Secu vépous els rhy Bidvotay abray, 
wal éx) xap3las atray ypdyw atrots. And Ezekiel, xi. 19: 
Bere abrois xapdlay érépay, wal Mveipa naivdy Béow ev 
avrois, kal éxowdow rhy xapSlay thy A:Olyny ris capKds 
avrey, kat 8600 avrois xap8lay capxlyny, Exws dy ois 
wpertdypac! pou mopetwrrai, xa) Td 8ixaidpard pou puAdacwr- 
Tai, kal roumow abrdad.... And see St. Paul’s own words, Heb. 
whi 8—10. 

The connexion of the sentences therefore is: I do not need 
letters of commendation. Ye sre my Apostolic credentials. Your 
conversion to Christianity wrought by my instrumentality, and 
the gifts of the Holy Spirit poured upon you, through my 
ministry, are my testimonials, “known and read"? by the eyes 
of all. Ye are Christ's Epistle ministered by me,—an Epistle 
written by the hand of the Holy Ghost, who has inscribed the 

1 by my means, not on tables of stone, but on your hearts. 
Not that I therefore claim any honour to myself. I ama mere 
Siduovos, a servant. Christ is the Master; He the only Source; 
IT am a mere channel. He is the divine Agent; I am a mere in- 
strument. But He has been pleased to employ and enable me to 
falfl His promises and prophecies, and to write by me a New 
Covenant, not of Letter, but of Spirit; that is, not of a Law 
written on stone, but of the Spirit, wriling on the heart; and 
teaching and enabling you to perform it, by the gracious out- 
pourings of the Holy Ghost, shed upon you through my Apostolic 
Iatnistry. 
( pa in passing, he reprehends the Judaizers at Corinth 

as 

Sulfilment of the Law, but only as an appendage to it; and 
teaches, that the Lelter of the Law only serves to condemn, 
tsnless they who receive it are regenerated by the vivifying Spirit 
of the Gospel. 

On this subject the reader may consult S. Augustine's Trea- 
tise, “ De Spirito et Litera,” vol. x. pp. 311—363, where he com- 
pares the two Dispensations, and asserts the Dignity of the New, 
against the Pelagians. 

It may be requisite to observe, that there is no disparage- 
ment here of the Levilical Law, as has been alleged by some 
in ancient times, e. g. by the Marcionites (see Tertullian c. Mar- 
con. v. c. 11) and the Manicheans (see Augustine contra Adver- 
sarium Legis, ii. 24), and by others in modern times; nor any 
depreciation of the /efter of Holy Scripture, as distinguished 
from the inner working of the Spirit. 

Vou. Il.— Parr III. 


#. observes), who did not regard the Gospel as the. 


One and the same Immutable God wrote the Law on the 
Tables of stone, and writes His Law by the Spirit on the 
heart (Tertullian 1. c.). And the Language of Holy Scrip- 
ture is from the Holy Ghost. Holy men spake of old as they 
were moved (depdpuevor) by the Holy Ghost (2 Pet.i. 21); and 
St. Paul says that he himself speaks in words which the Holy 
Ghost teacheth. (1 Cor. ii. 13.) And he declares, that the Holy 
Scriptures are the things which are able coploa els cwrnplay, 
through faith in Christ. (2 Tim. iii. 15.) And, as God Himself 
had proclaimed by the Prophets (see Ezek. xi. 20), to whom he 
refers here, the very end for which the Spirit was to be given in 
the New Covenant, was, that they to whom it was given might 
be enabled to do the moral Law, enounced in the Old Covenant, 
and explained and spiritualized in the New. See further in the 
next note, 

— 7d yap ypdupa dwonrelve:r, 7d 32 Mvetua (wowotes] for the 
Letter killeth, but the Spirit giveth life. 

The letter of God's Law,—without the Spirit,—killeth; but 
the Spirit quickeneth. 

This is no disparagement of the Letter of the Law, but only 
shows the corruption of the Nature of Man, to whom the Law is 
given, and proclaims the blessedness of the Gospel. 

The dignity of the Ministry of the New Covenant as distin- 
guished from the Old, is, that it bestows the Holy Ghost, Who 
enables to fulfil ‘he Law, which is perfectly holy, just, and good 
in itself (Rom. vii. 12—14), but by reason of man’s corrupt 
nature killeth; i. e. brings with it condemnation (dwoxrelve:) for 
man’s disobedience to it. See on 1 Cor. xv. 56; and Augustine, 
de Doctr. Christ. iii. 4; and Chrys. and Theophyl. here. 

In this New Covenant, the Holy Ghost, in virtue of Christ’s 
sacrifice for sin, bestows new life in the laver of Regeneration in 
Holy Baptism (Theoph.), and dispenses gifts of comfort and 

to the penitent ; and so guickens those who were morally 
dead, and raises them by a spiritual Resurrection to a life of 
Grace here, and to a glorious Immortality hereafter. 

The moral Resurrection, of which he speaks, is exactly 
analogous to the Jodily Resurrection, of which St. Paul bad 
spoken in the First Epistle; and St. Paul uses the same mode of 
speech with regard to both. 

In his First Epistle he had said that “‘ Flesh and blood can- 
noé inherit the kingdom of God.”” (1 Cor. xv. 50.) That is, as 
Jar as they are fiesh and blood, and are not vivified and renewed 
by the Holy Spirit, Whom God has promised to pour out on 
all flesh (Joel ii. 28. Cp. Acts ii. 17), they have no hope of 
heaven ; 

But yet (as he had there affirmed, against all who deny the 
Resurrection of the Body) the Flesh, when it has been quickened 
by the Spirit, will arise to Everlasting Glory. 

So here, the Lefter of the Law, taken by itself, Rilleth. Un- 
less it be read by the aid of the same Spirif Who wrote it, and 
Who alone can enadle to understand and to do it, it brings with 
it, not life, but death; not salvation, but condemnation. 

But, if it be so read as it ought to be, if the Spirit acts in 
the Letter, on the heart, then the Word of God is a “ lively 
oracle,” and brings life to the soul. (Acts vii. 38. James i. 21.) 

As our Blessed Lord had said in words which are applicable 
to both these Resurrections,—“ It is the Spirit that quickeneth, 
the Flesh (i. e. alone) profiteth nothing ; the words which I have 
spoken to you, they are Spirit and they are life.” (John vi. 63.) 

Here then is a warning against placing confidence on Sys- 
tems of Education which give instruction in the Letter of Scrip- 
ture, but do not afford those means of Grace by which the Holy 
Spirit works on the soul: such as Public Prayer, the Sacraments, 
the Ministry of Reconciliation, Benedictions, and laying on of 
Apostolic hands in Confirmation ; and by which He writes the Law 
of God with His divine Finger on the heart. Cp. Theophy/. here. 

On this subject the Editor may perhaps be permitted to refer 
to No. xx. of Occasional Sermons, ‘‘On the Office of the Holy 
Ghost in Education.” 

7—18. Ei 3¢] But if the ministration of death written in letters, 
engraven om siones, was in glory, so that the children of Israel 
could not look stedfasily on the face of Moses, for the glory of 
his countenance which was to be done away, how shall not the 
ministration of the spirit be much rather in glory 7 

The words Sdia, Se8édtacra: +d BSedotacuévoy, xdruvppya 
Tepiaipeiras, as usec here (ev 7 —16), are weversi ( the 
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Mosaic narrative in the Septuaginé Version of Exodus xxxiv. 29 
—35, where Moses describes his own appearance when he came 


down from Sinai, and when he talked with the peo 


in again to converse with God. 


Indeed, the language of the Septuagint here, as in many 
other places, affords the best commentary on that of St. Paul. 

For a preparatory illustration of the Apostle’s words, let the 
reader compare the two placed side by side. 


Exon. xxriv. 29—35. 


‘Ns 8 xaréBarve Mwidors ex 
Tov Spovs wal ai Slo wAdxes 
én) ray xeipwy, ... ob fSer Sri 
BeSdiacra: y Byis Tov xpu- 
HaTos TOU Wpogwwov abrou dy 
TH AaArciy avrdy abrg xa) elder 
*Aapwy, xal wdyres of xpecBtre- 
pot lopadhaA, roy Mwiorjy, xa) yy 
SeSokarnevn h Sus 7.x.7.8.0 
wal époBhOncay eyyloa air¢ 
wal dxdAeoer avrovs Mwioys wal 
éxeozpdgnoay xpos abroy "Aa- 
pwr xal wdyres of Epyorres rijs 
cuvaywyis, eal dAdAnoey ab- 
Tots Mwiorjs. 


Kal pera raira xpocha- 
Bor wpos avrdy wdyres of viol 
(al. xpeaBurepo:) "IopahaA, wal 
éverelAato abvrois xdyra 80a 
évere(Xaro Kipios wpos abroy dy 
Te Spe Sud. 

Kal éwe:dh xaréwravoe 
Aaday xpds abrods, dwdOnney 
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Auspa. ‘Hylea & dy cicenro- 
peveto Mwions tvavrTs Kuplou 
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xdAuppua, ews Tod exwopeverOas, 
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avrg Kipios, wal eI8ov of viol 
"lopahA 7b wpdawrov Mwiodws 
Bri BeSdtaocrat, Kal wepidOyxe 
Mwioys xdAupua en) 7d wpde- 
wrov gavrot éws dy cicdAby 
TvAAaAEly alTe. 
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tovs viovs “IopahA els rd 
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éxwpodn 72 vohpara avray, &xpi 
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wadaas S:abhans uéve: ph dva- 
wadurrépevoy, Bri dv Xpior|g 
Karapyeirat, GAA’ dws ofpepoy, 
juixa dvaywéoxerar Mwdojjs, 
xdAuupa éw) rhy xapd8lay ab- 
Tay xeitat, Hyika 8 by éxi- 
orpéwn wpds Koépioy, repi- 
atpetrat rd xdAuvupa. ‘O 
8& Kupws rd Mvedpd dori ob 
8& +d [Iveta Kuplou édrcv- 
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7. eyevhOn ev 86in} was made to be in glory; invested with 


glory as a halo. 


See below on v. 11; and contrast here the word 


forat. shall be permanently in glory, spoken of the Gospel. 
9. % S:axovla) the ministration. So B, D**, E, K, L, and 


ple, and went 


many Cursives, Versions, and Tisch.—A, C, D*, F, G have rj 
Siaxovla, to the ministration ;: and this reading deserves considera- 
tion, and is received by Lachmann. 

— 8iKxaoctvns] righteousness. As Chrys. says here, The 
Ministry of the Law showed men to be sinners, and denounced 
on them the curse for sin; but the Ministry of the Spirit does 
not inflict punishment, but imparts righteousness. This is the 


Gift in Baptism, rovro 7d Bdwriopa exapl(ero. See below on 
Rom. iii. 21—2¢. 
' 10. ev robrey rq péper] in this respect. See ix. 3. 1 Pet. iv. 


16. These words are introduced to guard the reader against the 
notion that he is disparaging the Mosaic dispensation. Theophyl. 
That was Se80tacpévoy, glorified; but glurious as it was, it was 
not glorified in one respect,—that is, it was not glorified, rela- 
tively to, and in comparison with, the Evangelical Ministry, 
which far transcends its glory, and absorbs it. 

ll. 7d xarapyotpevov] that which is now in course of being 
done away. Cp. 1 Cor. ii. 6. 

— 8a 8édins) If that which is now evanescent (i. e. the 
Levitical Dispensation) was invested with glory. A:d denotes 
the guality with which a thing is endued, particularly in a state 
of transition. 80 8: Sxroporyjs, Rom. viii. 25; 3: wlorews, 
2 Cor. v. 7. See Winer, pp. 339. 376, and next note. 

— ¢y 3éin]} in glory, i. e. permanently; and so distinguished 
from 3:2 3déns, through glory, i. e. fransitorily. Chrys., Beng. 

The glory of the Mosaic Dispensation was shown in the irra- 
diation of the face of Moses (Exod. xxxiv. 29, 30); but that illu- 
mination, which was only for a time, indicated the fransilory 
character of the glory of Ais dispensation. 

But Christ is the ‘ Light of the World,’ and “ He lighteneth 
every man that cometh into the world.’”’? (John i. 9; viii. 12; ix. 5.) 
The light which shone on the face of Moses was only a passing 
gleam, reflected from the countenance of Christ. 

This relation of Moses to Christ, and of the glory of his 
ministry as compared to that of the Gospel, was visibly displayed 
at the Transfiguration. There Moses and Elias (i. e. the Ministers 
of the Law and of Prophecy, see on Matt. xvii. 2, 3) are brought 
into juxtaposition with Christ. They appeared in glory. (Luke 
ix. 31.) But their conversation is concerning Christ and His 
death, &o30v,—the true Exodus of the spiritual Israel. (See on 
Luke ix. 31.) He is the Centre, to which their thoughts con- 
verge, and from which their glory radiates. The brightness of 
His Raiment is described. The lustre of His face is mentioned 
in the Gospel-history of the Transfiguration. (Matt. xvii. 2. 
Mark ix. 3. Luke ix. 29.) And the voice from heaven came to 
Him alone,—" This is My beloved Son, hear ye Him.” (Matt. 
xvii. 5. Mark ix. 7. Luke ix. 35.) 

Hence St. Peter, one of the witnesses of the Transfiguration, 
says (2 Pet. i. 17), ‘‘ He received from God the Father honour and 
glory, when there came auch a voice to Him from the excellent 
glory.”” And see the expressive words of the three Evangelists 
after this declaration from heaven ; they saw no man (ov«ér:) but 
Jesus left alone, ndvov, and Jesus eipéén ydvos. The Law passes, 
the Prophets pass, dia 3ééys, through glory, but the Gospel re- 
mains, ever remains, éy 36én, in glory. . 

13. ob, xaddwep Mwbojjs] we do noé [i. e. put a veil on our 
faces], as Moses did. On this ellipse see Matt. xx. 23; xxvi. 5. 
Rom. i. 21; ix. 32; xiv. 23. 1 Cor. ix. 12.25; xi. 16. Phil 
ili. 5. Winer, p. 614. 

— éride:] he was placing; i. e. when he had delivered his 
message to the people; but he removed it when he went in to 
converse with God. (Exod. xxxiv. 34. See above on v. 7.) 

St. Paul here states another proof of the transcendent glory 
of that Evangelical Ministry, with which he was invested. 

He had shown its dignity and glory in its gracious and 
vivifying spirit, as contrasted with the condemnatory rigour of 
the Law (vv. 6—¥Y), and in its permanence as compared with the 
transitory character of the Law (vv. 7—11). 

He now declares its exceeding dignity and glary in two other 
respects ; 

(1) Inasmuch as the Law had a veil on its countenance; that 
is, it was veiled in dim types and shadows; as St. Paul himself 
had taught the Corinthians in his former Epistle, where he shows, 
that whatever things happened to the Israclites in the Passover, 
the passage of the Red Sea, the Manna, the smitten Rock, were 
Tinos huar, figures of us, Christians (1 Cor. x. 1—6; v. 7); 
shadows of good things to come, but the substance is Curist. 
(Col. it. 17. Heb. x. 1.) 

(2) Inasmuch as the only mode by/which the Law itself can 
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be endersiocd, is by the reception of the Gospel. It is the Spirit 
of Christ in the Gospel, which illuminates the Law, and takes 
the veil from és face, and makes its true features discernible; and 
which also takes the veil from the hearts of the readers of the 
Old Testament, and enables them to see its true beauty and glory, 
iluminated by the light of Christ’s actions, sufferings, and exalta- 
tion, as shown in the Gospel. The Gospel is the unveiling of the 
Law ; and it is the unveiling also of the hearts of ita readers, and 
qualifies them to read it aright. 

Behold then the transcendent glory of the Evangelic Ministry, 
with which I (says the Apostle) have been entrusted. 

And in this respect St. Paul’s interpretation of the figurative 
meaning of the vei! on the face of Moses, as typical of the veil on 
the hearts of the people, and his prophecy of its removal by the 
Spirit of God, is happily illustrated by the language of Isaiah 
xxv. 7, ‘ He will destroy in this Mountain (the Christian Sion) the 
face of the covering cast over all people, and the veil that is 

over all Nations.” 

6—13. ob ypduparos) not of the letter—rot xarapyoupnévov] of 
that which iz being done away. 

On reviewing these verses it may appear to be not unneces- 
sary to insert a caution against the perversion of them into a 

iation of the Old Testament ; 

The abuse of them by the Marcionites has been exposed and 
confated by Tertullian (v. 11); and: S. Augustine has vindicated 
and explained their true sense against the Manicheans in his 
Trestise ‘‘Contra Adversarium Legis et Prophetarum ”’ (iv. 24), 
where he says that ‘‘the blasphemers of divine Oracles have 
alleged that the Law given by Moses was evil, because St. Paul 
calls it a Ministration of death; not perceiving that St. Paul said 
this to those who imagine that the Law is sufficient for their own 
ewiill, and who, not being aided by the Spirit of Grace, were held 
captive by the guilt of disobedience under the Letter of the Law. 
Bat (he adds) that disobedience itself would not be evil, if the 
Law, which they disobeyed, had not been good.’’ 

The Law (he adds) is distinguished by St. Paul from the 
Gospel, in that the one commands what is good, the other confers 
what is good; the one makes man a hearer of righteousness, the 
other a doer. Why then should we be surprised that St. Paul 
calls the Law a ministration of death, in that it forbids that 
which we do, and commands what we cannot do; and that the 
Gospel is a ssiniatration of the Spirit, which quickens and enables 
us to rise from the death of sin ? 

And what does the Apostle mean, in saying that the veil was 
on the face of Moses, in order that they might not see stedfastly 
to the end of that which was being done away? What was that 
end? Christ; the end of the Law to every one that believeth. 
(Rom. x. 4.) But what kind of end? An end which perfects, 
mot destroys. ‘ Finis quippe dicitur, propter quem fiunt omnia, 
quacanque aliquo fiunt officio.”’” The glorified face of Moses, on 
which the veil wat, signified Christ. And that glory was to pass 
away, because all significations pass away, when that which is 
signified by them is revealed. As the Apostle says that all 
earthly knowledge will pass away () Cor. xiii. 10. 12) when we 
are admitted to see God face to face, 80 those things which were 
foreshown in shadows to the Jews in the Old Testament, have 
peseed away, now that the substance has been revealed to us in 
the New. 

Bat that the Law itself is good, although it is called a Mi- 
nistration of death, is obvious from what the same Apostle says 
in his Epistle to the Romans. (Rom. vii. 6—13, where see note.) 
See also S. Augusiine, contra Faustum Manicheeum, xix. 7. 

On the perversion of this doctrine of St. Paul by the Anti- 
nomians and Anadaptists, and others of later days, see the 
Seventh Article of the Church of England, “ The Old Testament 
is not contrary to the New,”’ &c., and the Expositions of Dr. Hey, 
Professor Browne, and others on that Article. 

13—16. wpds 7d ph drevicai—wrepiapeiras Td ndAdvppal in 
order that the children of Israel might not stedfastly look, or 
penetrate with the glance of their eyesight (see Acts i. 10; 
lil, 4; vii. 55), fo the end of that dispensation which was 
evanescent. 

The force of the expression xpds 1d, tn order that, and of 
what follows, cannot be understood without reference to the facts 
of the history. (Exod. xxxiv. 29—35.) 

After the making of the golden calf (Exod. xxxii. 1—6), 
and the breaking of the two Tables of stone written with the 

of God (xxxi. 18; xxxii. 15, 16. 19), and the murmuring 
of the people (xxxiii. 4, 5), and the hewing of two ofher Tables 
of stone which Moses took up with him into the mount (xxrxiv. 
1—65), and the fast of forty days and forty nights, and the writing 


of the Commandments upon them by the hand of Moses (xxxiv. 
27, 28), Moses came down from Mount Sinai, and was not con- 
scious of the glory of his countenance, and Aaron and the 
children of Israel were afraid to come near him. But he called 
them to him, and Aaron and the ruders returned to him, and he 
talked with them; and afterwards the children of Israel came 
nigh, and he declared to the people all that God had spoken with 
him in the mount. See the passage in the LXX, as cited on 
v. 7. 

Tt was noé till he had ceased speaking to them, that Moses 
put a veil on his face (see v. 33 as it is in the original Hebrew, 
and in the Septuagint quoted on v. 7). And when he refurned 
to speak to the Lord he drew off the veil, and kept it off till he 
came back to speak to the people; and they saw that his face 
shone, and Moses drew on the veil till he went back to God. 

It is evident, therefore, that after he came down from Sinai 
with the two Tables, Moses spoke to Aaron, the Rulers, and 
People twifhout any veil on his face, and that-he did not put the 
veil on, till he had rehearsed to them the Commandments. 

They received the Decaloguo from him while his face shone 
brightly with the glory reflected from the vision of God. The 

w was given in glory. It was a glorious Revelation from God. 
Bat they to whom it was given were a rebellious and stiffnecked 
people (see Exod. xrxxiii. 5; xxxiv. 9), as he himself knew and 
said. Jf they had been pure in heart, if they had been obedient 
to God, they would have been able to see the divine glory, they 
would no¢ have been dazzled by the brightness of his countenance. 
It was the God of this world who dlinded their minds (12 voh- 
para) because of their unbelief. See what St. Paul himself says 
in the next chapter, iv. 4. Satan, whose service they preferred 
to eh blinded their eyes that they could not look at the glory 
of : 

Moses therefore punished them for their hardness of heart. 
After that he had declared God’s Law with his face uncovered, 
and showing by its brightness the glory of that Law of which he 
was 8 Minister, and the glory of that God Whose Law he de- 
clared, and Whose glory beamed in his countenance, he put a 
veil on his face, in order to reprove and condemn the people for 
their moral and spiritual blindness, and in order that they might 
not see to the end of that which was evanescent; én order that 
they might not see his own entrance into God’s presence, when 
his countenance would be uncovered by the removal of the veil 
from his face, and God's glory would beam upon it. 

This act of Moses was prophetic and typical ; 

- It showed that there was no reserve or disguise on the part 

God. 

He sent the Lawgiver down from the mountain with tbe 
Two Tables. in his hand, and his face resplendent with divine 
glory. Moses did not then veil his countenance of his own accord ; 
no, he wist not even that it shone. But the People were dazzled 
with its glory. They were blinded by that brightness, of which 
Moses himself was unconscious; and were unable to look on the 
reflection of that which he had seen face to face. A proof of their 
unholiness and disobedience. No wonder, for they had just been 
guilty of idolatry and impurity (Exod. xxxii. 6—9). 

However, he proclaimed to them the Law, in the first in- 
stance at least, without any veil on his face. But when he had 
done.so, he put on a veil, to denote their blindness in not con- 
sidering, and their stubbornness in disobeying, the Law, and in 
order to punish that blindness and stubbornness. He did so in 
order that they might not see to the end of the Law. He 
punished them for their blindness, by darkness, according to the 
words of God to the prophet (Isa. vi. 9, 10), ‘“‘ Hear ye, but un- 
derstand not; see ye, but perceive not. ake the heart of this 
people fat, and make their ears heavy, and shut their eyes; lest 
they see with their eyes, and hear with their ears, and understand 
with their heart, and convert, and be healed.” He put a veil on his 
face, that they might not see to the end of his revelation in the 
presence of God,—Iva ph BAérwor (says Chrys.), ob yap éxdpovy, 
Gore éexelywy éAdrrwpa rovro,—and thus intimated that they 
would be punished for their blindness by not being able to pierce 
with their spiritual eyesight, and to discern (says Theodoret) the 
end of the Law, which is Curist (Rom. x. 4. Col. ii. 17); for to 
Him the Law fends, and in Him it terminates, and is fulfilled. 
There was no failing in God, nor in Moses, nor in the Law. The 
Apostle (says Chrys.) does not disparage the Law, nor Moses, 
but he censures the unbelief of the Jews. God illumined the 
countenance of Moses with His own Glory, and Moses delivered 
the Law, and his countenance shone, while he held the Tables in 
his hand, and rehearsed them to the People. Bat os v. 14) 
their minds (vofpara, cp. a 4) were blinded (éwwpa0ncar), 
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veiled with a thick and callous film of spiritual blindness (see 
Mark iii. 5; vi. 52), because of their unbeliof. The Veil, there- 
fore, which Moses put on his face, was typical of their sin and 
punishment. It was significant of the veil which was on their 
hearts, and which still remains, even to this day, on the hearts of 
the Jews in reading the Old Testament, because (8r:) that veil 
can only be done away by faith in Christ; and because they do 
not believe, and because they do not read the Old Testament 
illumined by the light of the Gospel. Cp. Clem. Alexandrin. 
Strom. iv. p. 541, &xpi ris ohpepoy judpas 7d abrd xdAvppua Tors 
woAAois éxl ris dvayvdoews THs wadads Sialhuns udves, ph dva- 
KkaAdunrréuevoy xara Thy xpos roy Kipiow eriorpophy. 

But Moses drew off the veil from his face, when he returned 
to God, and entered the presence of the Lord, and his counte- 
nance shone with His glory; and thus he typically showed that 
when the people would return to God, the veil would be drawn 
off from their hearts, and they would be able to see stedfastly 
(arevloa) to the end of the glory of the Law, consummated and 
glorified in Christ. 

How transcendently glorious, therefore, is the Ministry of 
the Gospel (argues the Apostle), which is not only luminous in 
itself, but irradiates the Law with its splendour ! 

16. wepsapetra:] the veil ie being removed. By the present 
tense he indicates what is always going on; and he intimates the 
certainty of the future lolal removal of the veil from the Jewish 
heart; when it will turn to Christ. Rom. xi. 26. 

17. ‘O 5 Kodpios 7d Mveiud eoriv} But the Lord Jehovah, 
with whom Moses spake, is ‘he Holy Ghost, Who writes the New 
Covenant, of which we are Ministers, on the heart. A proof of the 
Divinity of the Holy Ghost. He is speaking of the Paraclete, 
and calls Him God. (Chrys.) The Spirit is here plainly said to 
be the Lord, that is, Jehovah, with Whom Moses spake. 

Bp. Pearson (Art. viii. p. 590), and Dr. Berrow (Serm. xxxiv. 
vol. v. p. }61). 

— rvevpa Kuplov] the Spirit of the Lord. The Holy Ghost 
is called the Lorp in this verse. ‘‘The Lord” Jehovah, with 
whom Moses spake, ‘is the Holy Ghost,” and now He is called 
‘‘ the Spirit of the Lord.’’? The reason is because the Holy Ghost 
is God, and also proceeds from God (John xiv. 16; xv. 26). He 
is the Lord, and He is the Spirit of the Lord. Cp. By. Pearson, 
Art. viii. pp. 599— 609. 

— éddcvbepia] ie Liberty. We are not like the Jews under 8 
Law (says Augustine, de Continentid, c. 3) which commands 
what is good, but does not enable to do it; but we are under 
Grace, which makes us Jove what the Law commands, and is the 
Law of those who are Free. And see Auy. de Spirit. et Litera, 
c. 10; de Natar& et Grat. c. 57. (A Lapide.) Els. prefixes the 
word éxei before éAevGepia, but it is not found in A, B, C, D*, 
nor in N, and probably it ought to be cancelled. 

Our Liberty, whether of Glory or Grace, whether from the 
guilt of sin in our Justification, or from the dominion of sin in 
our Sanctification, is purchased for us by the Blood of Christ, 
and is revealed to us in the preaching of the Gospel, which is 
therefore called the Law of Liberty, and is conveyed to us in- 
variably and effectually by the Spirit of God and of Christ, 
which is therefore called a free Spirit (Ps. li. 12); for where the 
Spirit of the Lord is, there is Liberty. Bp. Sanderson, iii. 

. 276. 
: 18. ‘Hyueis 8¢ wdyres] But we all. Under the Law Moses 
alone partook of the glory, his face alone shone; but under the 
Gospel, not only the faces of its Ministers, but of all the people 
who believe through their Ministry, shine with divine glory. 
(Theodoret.) Yidyres, Antitheton ad unum Mosen (Bengel). As 
Isaiah says (Ix. 1) to the Church Universal, “‘ Arise, shine, for 
thy Light is come, and the glory of the Lord is risen upon thee.”’ 

— xarowrpi(éuevor] beholding the glory of the Lord Jehovah 
asina glass. Karorrpi(duevo: signifies— 

(1) To look into s glass and see one’s self. See Artemidor. 
i. 7. Diog. Laert. in Socr. ii. 33, jglou véous cvxvas xatorrpl. 
(erat, and other in Wetslein. 

(2) To look in a mirror, and see any object reflected in it. 


See Philo, Alleg. p. 79, und3t xaroxrpicaluny ev BAY Ty) 
thy ohv idday f dv col rE Oeg. Loesner, p. $04; and Meyer, 
p. 77; and Winer, p. £27. 

And this is the sense here. As Augustine says (de Trin. 
xv. 8), ‘‘ Per speculum videntes, in speculo intuentes.”’ 

But where do we all see the glory of the Lord reflected as in 
a xdrowrpoy or glass ? 

answer is, In Canist; Him Whom we preach. In Him 
we see the glory as of the only-begotten of the Father. (John 
i. 14.) He that hath seen Him, hath seen the Father. (John 
xiv. 9.) He, as the Apostle says in the next chapter (which es- 
plains this passage), is the Image of God (2 Cor. iv. 4), eixéy rod 
@ecov. He is the Image of the Invisible God. (Col. i. 15.) The 
brightness (4wat-yaoyua) of His Father’s Glory, the express Image 
of His Person. (Heb. i. 3.) And He is our ** Emmanuel,” “ God 
with us,”’ “God manifest in our Flesh.” 

This is the sense in which St. Paul’s words here were under- 
stood by his fellow-iabourer, 8. Clement, Bishop of Rome, who 
adopting the Apostle’s language, thus writes in his Epistle to the 
Corinthians, c. 36 :— 

By means of Christ we gaze stedfastly (Arevi(oner, St. Paul’s 
word here, ov. 7. 13) into the depths of heaven; by means of 
Him we see in a glass (évowrpi(dueba, cp. St. Paul’s xarorrpi- 
(éuevo1) His pure and majestic countenance; by His means the 
eyes of our hearts have been opened, and our foolish and darkened 
mind sprouts upward (dva@ddAe) to His glorious Light ; the Lord 
of all wills us to taste by Him of His immortal knowledge, for 
He is the brightaess (4wavyacua) of His Majesty. S. Clement. 

Therefore the Apostle says, As Moses with face unveiled 
went into the presence of Jehovah, so we all, the veil being taken 
off from our hearts by the Spirit, behold the glory of Jehovah re- 
flected, as in a mirror, in Christ revealed to us inthe Gospel. And, 
as the Apostle himself explains his meaning in the hext chapter, 
v. 6, God shined in our hearts, to give the light of the knowledge 
of the glory of God, in the face of Jesus Christ, Who is the 
Image of God. (iv. 4.) 

And not only so, but by reason of His Incarnation and of 
our baptismal Incorporation into Him, we are being transfigured 
(peranoppobpeba) into the same image of God that we see in Him 
(on the accusative eixdva after petapoppotueba, see Meyer, and 
compare Rom. viii. 29); we are made partakers of the divine 
Nature in Him (2 Pet. i. 4); being baptized into Him, we have 
put on the new man which after God is created in righteousness 
and true holiness (Eph. iv. 24), and are trangformed by the re- 
newing of our mind (Rom. xii. 2), and have put on the new man, 
and are renewed after the Image of Him who created Him (Col. 
iii. 10); and labour and pray for grace to follow His example 
(John xiii. 15. 1 Pet. ii. 21), that the same mind may be in us os 
was in Him (Phil. ii. 5). And we have hope that He will change 
our vile body also, so as to be fashioned (cvupoppov) like unto 
His glorious body (Phil. iii. 21); and that when He shall appear, 
we may be like Him (1 John iii. 2). 

The Jews were not able to gaze at the divine glory even 
when refiected in Moses; they were dazzled and blinded by it, 
and could not drevica: ita splendour. But we ail are enabled by 
the Spirit to see the Glory itself. And, besides, we are trans- 
figured into it. This was more evident when miracles and super- 
natural spiritual gifts were vouchsafed to the Church. But even 
now the eyes of the faithful may see gleams of the divine glory. 
When we are baptized the soul receives new rays from heaven, 
being cleansed by the Spirit; and we not only see the glory of 
God, but receive some lustre from it, as silver receives the rays 
of the Sun and reflects them. Chrysostom. 

St. Paul shows that the veil on the face of Moses was a type 
of the veil on the hearts of the Jews; for Moses is not now dis- 
cerned by them with the heart, as he was not then with the eye... 
The Jews did not understand their own Sacraments (the Pase- 
over, the Manna, the smitten Rock, &c.), because the veil was 
on their hearts, which did not see Christ. Bat when the Jew 
turns to God, the veil will be removed. He has now on his heart 
the veil typified by that of Moses, but he will perceive/Christ to 
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have been preached by Moses, when he turns to the faith of 
Christ. But we, with eyes unveiled, that is, of the heart (which 
is veiled to the Jew), confemplate Christ, and are transfigured by 
the same image from glory (i. e. from that glory by which Moses 
was transfigured) to glory, i.e. of Christ, or (it may be) from the 
glory of the life of grace on earth, to the glory of the life immortal 
in heaven. Tertullian (c. Marcion. v. 11). 

— xaGdwep ded Kuplov Ivetuaros] as from the Lord, the 
Spirit: i.e. as might be reasonably expected from the divine 
energy, and vivifying power, and gracious loving-kindness of Him 
Who is no other than the Almighty and Everlasting Lorp Jr- 
HovaH (the Everlasting I am, the Author of all life and being), 
and therefore able to do all things, and Who is also the Holy 
Srrmt, whose special office it is, by His own blessed effusion, to 
regenerate, renew, sanctify, and transform us into the image of 
God in Christ. Some render these words ‘‘as by the Spirit of 
the Lord ;”’ but if this had been St. Paul’s meaning, he would 
have written dw) rvedparos Kuplov. 

Observe how the Apostle here calls the Spirit Lord, 7d 
[Ivetua Kupioy care. (Chrys.) And eo A.V. R. “as by the 
Lord the Spirit.’’ It is hence evident that in the previous place 
also (rv. 17) he called the Spirit Lord. Theodoret. 

St. Paul had said above (v. 6) that the Spirit is the “ Giver 
of Life’’ ((wowoet). He had said also that the Lord Jehovah, 
Who spake to Moses, is the Holy Ghost. 

See also S. Basil on the word Képios, the Lonp JeHovanH, 
predicated of the Holy Ghost by St. Paul. 8. Basil’s words are 
cited by Bp. Pearson, note (Art. viii. pp. 591, 592). 

St. Paul says also that the process of fransformation and 
transfiguration of the Christian into the divine Image, is operated 
by the energy of God the Holy Ghost. Cp. Rom. viii. 15—17. 
Gal iv. 6. 1 Cor. vi. 17; xii. L1. 2 Cor. i. 22. 

These important statements concerning the Nature and Office 
of the Hoty Sprair deserve careful consideration. 

The Holy Spirit is Képios = mir, Jehovah, the “I am 
that I am,’’ the 5 dy, the self-existing First Cause. He is the 
Author and Giver of Life to the soul, (woroids. 

The Church Universal has embodied (against the Macedo- 
nian Heretics, the ryevpardéuayo:, who denied the Godhead of the 
Holy Ghost. Epiphan. Heeret. 84. Aug. Heeres. 52) these two 
great truths in her Creed, Mioreteo els Tveipa 1rd “Ayioy, 7d 
Képiov, xal Zworoitdy, I believe in the Holy Ghost, the Lorn, 
and Grver of Lirs.’’ It is to be regretted, that, through the 
non-insertion of a comma after Lorp, this sentence of the Creed 
is often said and sung as if it signified that the Spirit is the Lord 
o& Life; whereas, as the original shows, and history testifies, the 
word Lorp was introduced by the framers of the Creed, in order 
to declare that the Holy Ghost is the Lornp JEHOVAH. 


Cu. IV. L. obx éyxaxotpey] we faint not. So A, B, D*, F, 
G, and so N. Elz. has éxxaxovuev; the same variety as in 
Lake xviii. 1. 2 Cor. iv. 16. Gal. vi. 9. Eph. iii. 13. 2 Thess. iii. 
13. The former seems more appropriate here. The metaphor is 
from milifary life. (See above, ii. 14, and below, iv. 7.) Wedo 
not act as cowards (xaxol) and deserters; we do not swerve from 
the post of service in which we have been stationed by the Cap- 
tain of our Salvation, Who enlisted us under His banner (2 Tim. 
ii. 4) at our baptism; however hard, painful, and perilous the 
service may be (i. 8), we do not abandon our colours, ote ¢x- 
xaxovyey, DO, nor do we fainé in and ender our afflictions, ob« 
dyxcxovpev, but we remember that when He enlisted us, we re- 
nounced the hidden things of darkness, and so far from deserting 
our standard, or fainting under it, we fight boldly against our 
spiritual foe. 

2. dwerrdueGa] we renounced. Observe the aorist and middle 
voice; we renounced them at our Baptism ; we put them far away 
from ourselves, dwepirpdueba (Hesych.). We cast them off from 
ourselves, when we enlisted under Christ’s banner. On the force 
of this middle voice, see Winer, p. 227. 

— py8d Sodcvwres] nor adulterating the Word of God s0 as to 
allure. See ii. 17. 

— cunerdrres} So C, D*, F, G, and also N. Some have 
ewierrdyorres, others cumororres. 


3. xexadupudvoy] veiled. He keeps up the type of the xd- 
Avsgua, the veil on the face of Moses. 

— dy trois dwodAupudvois] in those who are perishing. See ii. 15. 

4. 5 Oeds rov alavos rovrov] the god of this world. The 
Devil. (Gicumen.) See John xii. 31; xiv. 30; xvi. 11. Eph. 
ii, 2; vi. 12. 

— Ta vonnata] the understandings. See iii. 14, and notes. 

How wretched, therefore (argues the Apostle), is the con- 
dition of the Infidel under the Gospel. Far worse than that of 
the Jews under the Mosaic Dispensation, ‘‘ whose carcases fell in 
the wilderness.’”’ (1 Cor. x. 5.) See the comparison here with 
their case, as described before, iii. 14. The eyes of the Jews were 
blinded by Satan, that they could not see the glory of Moses ; the 
eyea of the Jnjidel are blinded by Satan, that they cannot see the 
gospel of the Glory of Christ, Who is the Image of God, Whose 
Glory reveals itself to the eyes of the faithful in the countenance 
of Jesus Christ. (v. 6.) 

And therefore the case of the Jew rejecting Christ is far 
more desperate than that of those who rebelled against Moses, 
and perished in the desert. See this comparison more fully de- 
veloped in the Epistle to the Hebrews, ii. 1—3; xii. 18—25. 

This intellectual and spiritual blindness of Unbelief is the 
punishment inflicted by retributive justice on the moral pravity of 
those who do not use their faculties, whether of mind or body, in 
obedience to the Law of God Who gave them, and to His glory. 
‘‘ Deus his qui non credunt sed nullificant (4@erovo1w) Eum, 
infert cecitatem” (Irenaeus). And he quotes this passage of 
St. Paul, and Rom. i. 28, Because they would not retain God in 
their knowledge, He gave them up to a reprobate mind; and 
2 Thess. ii. 1O—12. 

As S. Augustine says (c. Julian. Pelagian. v. 3), ‘‘ Crecitas 
cordis, quam solus removet Illuminator Deus, et peccatum est, 
quo in Deum non creditur, et pena peccati, qui cor superbum 
digné animadversione punitur, et causa peccati cim mali aliquid 
creci cordis errore comunittitur.”” And in Ps. ii., ‘“‘Ira Dei est 
mentis obscuratio, que consequitur eos qui legem Dei trans- 
grediuntur.” And in Serm. 117, ‘‘ Vindicat Deus in animé 
aversi 4 se exordio poenarum, ips& cecitate; qui enim avertit se 
a lumine vero, jam cecus efficitur. Nondum sentit poenam, sed 
jam habet.”’ , 

The origin of spiritual blindness is Disobedience. Dis- 
obedience to God’s will, however made known to men, whether 
by Reason and Conscience (the Law written in our hearts), or 
in Holy Scripture, is always punished by Him with spiritual 
blindness. 

This Disobedience shows itself in two ways; 

(1) By Juste of the flesh, such as uncleanness, covetousness, 
and the like; and 

(2) By intellectual and spiritual sins, such as pride of reason, 
want of attention to evidence, wilfulness, self-love, self-conceit, 
self-sufficiency, restless eagerness for self-display, desire of worldly 
glory and pre-eminence, impatience of neglect, resentment, and 
contempt of others. 

Here was the cause of the fall of Angels, who disobeyed the 
law of their being, which was obedience to God. Here was the 
cause of the blindness of Heathenism: The prince of the power 
of the air worked in the children of disobedience. (Eph. ii. 2. 
Cf. Rom. i. 21. Eph, iv. 18.) Their blindness was the judicial 
penalty inflicted upon them for turning away their eyes from the 
true light, which is God. 

Here was the cause of the blindness of the Israclites in the 
wilderness ; they would not rejoice in the light which shone from 
the pillar of fire, but took up the fabernacile of Moloch, and the 
star of their god Remphan, whose name is Blindness. (See on 
Acts vii. 43.) 

The practical conclusion from these facts is : 

In all systems of Morals and Theology, there must be the 
fandamental principle, that God is the only source of light to the 
soul. As in the natural world, it is not so much the eye which is 
the cause of vision,—for it cannot see in the dark,—but it is the 
sun in the heavens, which by its luminous beams paints pictures 
on the retina; and these pictures are the only means by which 
the mind is enabled to hold converse with the visible world; so is 
it in the spiritual universe. Christ, the Sun of Righteousness, 
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illumines the spiritual iris with His divine rays, which pass 
through the lens and penetrate the pupil of the inner eye, and 
delineate images on the camera obscura of the soul. But unless 
He does this work, and unless the spiritual organ and optic nerve 
of the heart is rightly disposed by obedience, and quickened by 
the Spirit of God to receive this illumination, all is dark within. 
The commandment of the Lord is pure, and giveth light unto the 
eyes. (Ps. xix. 8.) When Thy word goeth forth, it giveth light 
and understanding unto-the simple. (Ps. cxix. 130. Prov. vi. 23.) 
Open Thou mine eyes, that I may see the wondrous things of Thy 
law. (Ps. cxix. 18.) 

This spiritual illumination is vouchsafed only to those who 
obey God: Jf any man will do His will, he shali know of the 
doctrine. (Jobn vii. 17.) 

If this light is not vouchsafed, spiritual darkness prevails. 
The inner eye is blinded by the Evil Qne; it cannot see the 
things of the Spirit, which are spiritually discerned. (1 Cor. 
ii. 14. 

— ) sae Tov @eov}] the Image of God. On this phrase as 
applied to Christ, see on Col. i. 15. 

6. Aduya:} A, B, D* have the future tense, Aduye:, and so 
N and Lachmann. — 

1. éy d0rpaxtyos oxeveorww] in earthen vessels,—vases of terra 
cotta,—xepayund. 

On the word oxevos see Mark xi. 16. John xix. 29. Rom. 
ix. 2]. 2 Tim. ii. 20. oxedn xepauud, Rev. ii. 27. Cp. Rev. 
xviii. 12. The Auman body is fitly so called, being formed from 
the earth, yoixdy (1 Cor. xv. 47. 49. Gen. ii. 7; iii. 19), and 
feeble and fragile as a vessel of clay, and destined for the dust 
(Job iv. 19; xiii. 12). 

As to the treasure in vessels of clay, earthenware, cp. Pers. 
ii. 10: 

“O si 


Sub rastro crepet argenti mihi seria!” 


It may be, that St. Paul, in describing the progress of the 
Gospel preached by his Ministry, still keeps up the military 
metaphor (see abovo, iv. 1), and has here in his mind the cir- 
cumstances of a Triumphal Procession (ii. 1d) in which it was 
usual to carry vessels (@naavupo)) filled with gold and silver coin 
(‘stips’), which were dispensed by the Conqueror. See the de- 
scription, in Plutarch, of the Triumph of Paulus A’milius, where 
he saya: ‘‘ Next went those who carried the gold coin in vessels 
which held three talents each, like those that contained the silver, 
and which were to the number of seventy-seven.” 

We (says the Apostle) carry the treasure of Christ; we bear 
it through the world, in its triumphal progress; we dispense it to 
the people; but we bear it, not in vessels of gold and silver,—like 
those in which the treasure of earthly Conquerors is borne,— 
but in vessels of clay; in order that the excellency of the power 
of what we dispense in the Ministry of the Word and Sacraments 
may be, and be seen to be, of God, and not of men. ~* 

— tvya] in order that. The conjunction Iva marks God’s pro- 
vidential design, in committing His spiritual treasure to frail men, 
as its depositories and dispensers. On this use of Iva, see 1 Cor. 
i, 15; xi. 19, and Weiner, § 53, p. 408; and cp. Philem. 13. 

St. Paul is here replying to an objection of his adversaries, 
and is showing that his afflictions and distresses were no proofs of 
God’s displeasure, but that the cause of the Gospel, and God’s 
giory, and his own salvation, and that of his hearers, were pro- 
moted thereby. See above on i. 9. 

God chose Fishermen and Publicans to be the first Preachers 
of the Gospel; in order that it might be seen, by the weakness 
Of the insiruments used, and by the greatness of the work done 
by their means, that the effect was not due to the Auman in- 


struments, but to the Divine Agent Who wrought by them. See 
1 Cor. i. 27—29. . 

Herein is the power of God magnified, when He works 
mighty things by weak means. His strength is perfected in our 
weakness. (2 Cor. xii. 9.) Chrys. 

God is pleased to work by human means, even in the most 
signal manifestations of His mercy,—such as the reception of 
Saul into the Church at Damascus, and of Cornelius, the first- 
fruits of the Gentile world, at Csesarea. Although He had called 
the one by the mouth of Jesus Christ Himself from heaven, and 
the other by an Angel, yet He sent them both to hear the Word, 
and receive the Sacrament of Baptism from the hands of men. 
See above on Acts ix. 6. 

So, in the ordinary dispensations of His gifts to the soul, He 
uses the simplest elements; the element of Water in Baptism, 
the creatures of Bread and Wine in the Holy Communion. He 
consigns the golden treasure of Regeneration and Renewal to 
those earthen vessels—thoee fictile urns—in order that from the 
greatness of the gift bestowed, and from the simplicity of that in 
which it is conveyed, all may, see and confess that the excellency 
of the Gift is of God. 

8. GAsBdpevor GAA’ ob orevoxwpotperoi] afflicted but not dis- 
tressed. Our enemies @AlBovory, affligunt nos, they press on us, 
and would stifle and strangle us, but we are not engustiati, re- 
duced to distress by them, we have great spiritual edpvxwpla, 
room wide enough, and large enough ; for our hearts are enlarged 
by Christian Love (vi. 11); the Word of God which we preach is 
not bound (2 Tim. ii. 9), our heart is in heaven; cp. Acts xvi. 25. 
See below, Rom. ii. 9; viii. 35. 

— karaBadAdueva:] siruck down, as with a dart. A.V. R. 

10. xdytore thy véxpwow Tot “Incot dy 7. o. wepipépovres] 
always bearing aboud the putting to death of Jesus: “ mortifica- 
tionem Jesu.”’ Iren. v. 13. Cp. Tertullian c. Marcion. v. 11, 
and see Primasius here. 

Observe, he does not say toy Odyaroy, the death of Jesus, 
but rh» véxpwow, the putling fo death, the Crucifixion. 

We who die daily (1 Cor. xv. 31) for Christ, and are being 
killed all the day long (Rom. viii. 36) for His sake, and are it 
deaths oft (xi. 23), and are crucified to the world (Gal. vi. 14), 
and by the world, and are conformed to the likeness of Christ's 
Death, in order that we may also be conformed to the likeness of 
His Resurrection (Rom. vi. 5), we bear about and display to 
the world the Crucifixion of Christ in our own bodies: we bear it 
about, not as a thing of which we are ashamed, but in which we 
glory, as the very cause of all our hope and joy. 

What is the putting to death of Jesus which the Apostls 
bare about with him? It is the death by which he died daily, by 
which he also preached the Resurrection. Christ’s power is 
shown by the ability He gives ue to die daily, and by the deliver- 
ances which He works for us. Chrysostom. 

— a xal 4 (oh) in order that the life also of Jesue may be 
made manifest in our body. For if we suffer with Him, we shall 
also reign with Him. 2 Tim.-ii. 12. Rom. viii. 17. 36. 38. 
2 Cor. vi. 9. 

S. Ireneus hence proves the doctrine of the Resurrection of 
the Body. The sufferings which the Apostle endured in the Body, 
preached his belief in its future glory. Cp. on 1 Cor. xv. 32; 
and Tertullian c. Marcion. vii.: ‘‘ Hae fietilia vasa, in quibus 
tanta nos pati dicit Apostolus, in quidus efiam mortificalionem 
circumferimus Domini, hanc substantiam Deus resuscitaturus 
est, in qua pro fide Kjus tot tolerantur, in qua mors Christi cir- 
camfertur.”’ 

IL. of (Gyres] we that live are daily being delivered, sapad:36- 
tha (present) ; the very essence of our life is to die daily for 
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12. 5 Bdvatos dy tyivn—h 82 Crh ev Suiv] The Death of 
Martyrs is the Life of the Church; the Blood of Martyrs is the 
Seed of the Church. Tertullian. See on Acts viii. 1—4. 

13. xard rd yeypaypuévor] according to whal ie written. The 
Psalm which St. Paul here quotes (Ps. cxvi. 10) is one of thanks- 
giving, in which David praises God for his own deliverance. As 
Devid retarns thanks to God for his marvellous rescue from his 
enemies when he was in despair, so we for our surprising deliver- 
ances from our perils. 

That Psalm is happily chosen by the Church as one of the 
Paalms for the religious use of women on their deliverance from 
the pain and peril of childbirth. 

14. oy "Inoov] with Jesus. So B, C, D, E, F, G, and 
Lachm., Tisch., Meyer, Alf. Elz. has 3 "Incov, with D***, 
I, K, and many Cursive MSS. and Fathers. 

Some Expositors interpret the words of a spiritual Resur- 
rection, but this seems to be erroneous. 

Some MSS. have EFIPE! here, but the future, ¢yepei, was 
the reading of MSS. in the second century. 

Hence Tertullian (de Resur. Carnis, c. 44), arguing for the 
fature Rvsurrection of the Body, thus quotes this passage : 
“Scientes qudd qui suscitavit Jesum, et nos suscifabit cum Ipso, 
qui jam resurrer:é 4 mortuis. Qui ‘cum Ipso,’ nisi quia ‘cum 
Ipso’ ‘sicul Ipsum,’ sapit? (i.e. chy abrg is equivalent to ds 
evréy). Si vero sicnt Jpsum, non utique sine carne.” 

And s0 Primasies understands the words cby "Inaoi, ¢ simi- 
liter Jesu, si cum Eo moriamur.’ 

Compare 1 Cor. vi. 14, Geds xal roy Képioy Hryeipe, al jpas 
efeyeper: and St. Paul says, Ephii. 6, nuas curfyeiper év 


9. 

And hence S. Polycarp, ad Phil. c. 2: 5 éyelpas abrdy éx 
vexpiw cal nuas e-vyepei, édy woidpey abrov Td OéAnpa. 

On comparison of those passages with the present, we cannot 
entertain any doubt of St. Paul’s meaning, which is expressed 
concisely so as to affirm, 

1) That we shall be raised in our bodies ; and 

2) That oar future Resurrection will be due to Christ’s past 
Resurrection (see } Cor. xv. 20, 21), and to the fact of our being 
tncorporated in Him, and dwelling in Him, and dying with Him. 
See or. 10, II. 

(3) That He will raise us, so as to be with Jesus (cp. 
1 Thess. iv. 17), and so shall we be ever with the Lord. Hence 
he speaks of those who are laid asleep in peace through Jesus 
(84 “Incov), being bronght together with Him (civ atr@). 
(1 Thess. iv. 14.) They who are buried with Him in baptism 
(Rom. vi. 4. Col. ii. 12); they who have died with Him, will 
live with Him (Rom. vi. 8); they who suffer with Him (Rom. 
viti. 17), they will also reign with Him (2 Tim. ii. 11, 12). 

18. jyudpa nal fyudpg] day by day. Hebraismus. Esther iii. 4. 
Pa. ixviii. 19. Wetstein. 

17. «af swepBodnv] dsrepBordd, from bwepBddAdAw, to shoot 
beyond; and xaf’ SwepBodAhy cis bwepBoddy is to be joined with 
the verb, as in Gal. i. 13, xaf dwepBoArAhy édlexov, and 2 Cor. i. 8, 
aa irepBorhy BaphOnuer. 

The present, short-lived, light affliction is placed in the op- 
posite scale, to the efernal weight of glory: and it worketh out 
that giory for us, as its effect, xaf’ SwepBorAhy els UwepBodAdy, by 


excess to a still greater excess. Cp. Rom. viii. 18. Matt. v. 11, 
12. 1 Pet. i. 6, 7. 

18. ph cKxowobytwy huov Ta BAexdpeva] while we re- 
gard not—do not fix our eyes upon, and direct our aims to—éhe 
things which are looked at, but the things which are not looked 
al. Observe the words here used. Things, which are looked at 
and discerned by the bodily eye, are not the scope of our spiritual 
vision. He does not say 7a dpdépera, the things which are seen, 
but 7a BAewdpeva, the things which are /ooked at; which is some- 
thing more. 

— ra yap Prexdueva—aléma) for the things which are 
looked at, are temporal, bul the things which are nol looked at, 
are elernal: a saying quoted by S. Ignatius, in his Epistle to the 
Romans, c. 3, where he introduces the passage with the words 
ob38ey dawdueroy aidvoy, and thus marks the difference be- 
tween the objective oJ and the subjective 4%, as here used by 
St. Paul: 4} cxorodvrar juay— ph BArexdueva. Cp Winer, p. 
429. We who walk by faith (v. 7. Rom. viii. 23—25. Heb. xi. 
1—27) contemplate with our inner eye those objects which we 
cannot look at with our oufward eye; for we know that those 
things which we can look at with our outward eye are only fem- 
poral, but those things which we cannot so discern are elernal. 
Therefore he adds, v. 1, of8anew yap x.7r.A. As was expressed by 
the Author of the ‘“‘ Night Thoughts,” in the Inscription placed 
at the end of the arcade in his garden, ‘“‘ Invisibilia non decipiunt.” 


Cu. V. 1. rod oxthvous] of the tabernacle, in which we now 
dwell. Seev. 4; and Bp. Middleton here, p. 472; and Winer, 
p: 98. The oxjvos, or temporary tent, of the natural body on 
earth, is contrasted with the efernal mansion of the glorified body 
in heaven. Cp. St. Peter’s words, 2 Pet. i. 13, 14, which form 
the best commentary on this text. 

2. érevBicac0a) to pul on (émi) in addition. 

The glorified body will not only be an &rduya, or inds- 
mentum, but an éx-évduua, or super-indumentum. See v. 3, and 
above on 1 Cor. xv. 35, and S. Jerome ad Pammachium (tom. iv. 
p. 323), who says: St. Paul declares that this mortal will put on 
immortality; that is, that the flesh will not be annihilated, but 
be spiritualized, glorified, and beautified ; as the human body of 
Christ was at the Transfiguration, when He was still recognized as 
before, “ut eadem membra, solis fulgore rutilantia, Apostolorum 
oculos preestringerent.”’ 

Therefore (he adds) St. Paul does not desire to be unclothed, 
but to be clothed upon; that is, not to lose his mortal flesh, but 
to have it super-invested with heavenly glory. ‘‘ Nemo super- 
induifur, nisi qui anté vestitus est.” And in another place he 
says: ‘‘ Dicit Apostolus, Nolumus exspoliari sed (volumus) super- 
vestiri, ut absorbeatur morlale hoc @ vild, ne scilicet corpus ab 
animé deseratur, sed, animé inhabitante in corpore, fiat inclytum, 
quod anté inglorium erat.”’ S. Jerome ad Marcell. iv. p. 166. 

3. ef ye xa) (, D, E, F, G have efwep, and so Lach.) évducd- 
pevoe ov yupvol edpednadueba] yes truly,—if indeed, when we 
have even put on our bodies again, we shall be found to be not 
naked. The body itself is called here an fy3uza, indumentum ; but 
the future glory of the risen body is called an ér-éy3una (see 
v. 4), super-indumentum: and they who rise with the %y3upua of 
their budies, but without the ¢x-dydupa of that glory which is 


160 


bw 9 


orevatopey Bapovpevot, ep @ ov 


KatatoOn To Oyntov vr THs Cw7s. 
5 ae N a, e “A é ] > A “A Q é€ “ e a J ese “A 
O 8€ Karepyaodpevos pas eis ats TovTO Beds, 6 Sovs Huty Tov appaBava 


@ lea, 29. 23. 


Tov IIvevparos. 
e Heb. 11. 18. 


f Rom. 8. 24, 25. 
1 Cor. 13. 12, 
ch. 3. 18. 

g Phil. 1. 23. 


h Ps. 62. 12. 
Jer. 17. 10. 
& 32. 19. 
Matt. 25. 32. 
Rom. 2. 6, 7. 
& 14. 12. 

1 Cor. 22. 12. 
& 4. 5. 


evaperTot avT@ elva.. 


» ¥ 9 . » , 
empater, etre ayabay, Eire KaKov. 


Rev. 2. 23 
ich. 4. 2. 

Jude 23. 

k ch. 1. 14. 
&10. 8 & 8. 1. 


prepared for the Saints, are properly called yupvol, naked, to 
their endless shame. (Dan. xii.2.) See above on | Cor. xv. 37, 
which is the best exposition of this text. They who rise to shame 
will have only the under garment (or tunic) of flesh; but not 
the upper garment (iudriov) of glory: and therefore will be 
yvpvol. On this meaning of -yupzyds, naked, see on John xxi. 7. 

Similarly the word yup»ds in the Apocalypse describes the 
absence of spiritual clothing, (Rev. iii. 17, 18; xvi. 15.) 

Hence Tertullian (de Res. Car. c. 4) well interprets éwevdd- 
cacda: by “superinduere virtutem coelestem immortalitatis ;” 
and c. Marcion. v. 12: ‘‘ Mortui recipient corpus super quod 
induant incorruptelam de coelo.... uti devoretur mortale hoc & 
vité, dum eripitur morti per superindumentum demutationis.” 

Similarly Chrys., Theodoret, and Theophylact explain 
yupyds here to mean, nof clothed with the garb of glory and 
immortality,—the marriage garment of the heavenly nuptials 
of Christ and His Bride the Church glorified (Jren. iv. 36. 6), 
which will be given to the Righteous only, and which will be like 
that of Christ’s glorified Body (Phil. iii. 21. Jren. v. 13. 3, 4. 
1 Cor. xv. 53); whereas the Wicked will be despoiled even of 
that corporeal beauty and grace which they had as men upon 
earth, and will be made like to Evil Angels in the lake of fire. 
Hence therefore we groan and labour here on earth, in order 
that we may not be despoiled by fire with the Wicked, but be 
superinvested with Immortality with the Righteous. Primasiue. 

4. r@ oxhve:] the tabernacle of our body. See vv. I. 

5. dpsaBaeva 7. 11.) See i. 22. 

6. ev8npovrres—exSnpuotper] we, being at home in the body, 
are absent from the Lord. An assertion of the separate exist- 
ence of the diseméodied spirite of the righteous, in a state of 
peace and happiness in the inferval between their Death and the 
Resurrection. See above on Luke xxiii. 43. 

7. 8: wlorews] by faith, as the means,—the way, which we 
pass through, and by which we are guided, as a traveller is by a 
road. Cp. Rom. viii. 24, 25. Winer, p. 339. 

— ob 3:2 eBovs] not by the visible appearance of things; el8os 
is species, that which aspicitur, is seen. We do not walk—do 
not guide our steps—by the aspect of things, but by faith in their 
existence, although we cannot now see them. Cp. Heb. xi. 1. 

10. pavepwbiva:] to be made manifest. However now we may 
endeavour to disguise ourselves from the eyes of men; or how- 
ever much we may be misconceived and misrepresented by them, 
we shall then be all displayed in our true colours, and all the 
secrets of all hearts will be made known, in the presence of men 
and angels, at the Judgment-seat of Christ. 

— Euxpoobey rod Bhuaros tot Xpiarov)] before the Judgment- 
seat—not of an earthly judge, such as Gallio, Acts xviii. 12, but— 
of Christ. Hence S. Polycarp ad Phil. 6, dwévayri ray too 
Kuplov xal @eov écuey dpOarpav, nal rdyras Bei wapacriva: 
+7 Bhpari rod Xptorod, wat Exacroy bxtp tavrov Adyor 
Sovva:. 

— Iva xoplonra 2. ra 8:4 Tov odparos] tn order that each 
man may then receive what he has laid up in store for himself by 
means of his body; according to the things which he did by 
the same Jody's instrumentality when be was upon earth. See 
on Eph. vi. &. Col. iii. 25. Gal. vi. 8. 2 Cor. ix. 6. 

The aorist &rpatey happily marks the earthly life past, as 
appearing then to be only like a single moment of time, compared 
with Eternity. 
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That which shall then be received will be either a reward or 
punishment; a reward for the good, a punishment for the evil 
done in the body: and that which shall receive the reward, and 
be liable to the punishment, is not only the soul, but the body. It 
stands not, therefore, with the nature of a just retribution, that 
he which sinned in one body should be punished in another, or 
that he which pleased God in his own flesh should see God with 
other eyes. As for the wicked, God shall destroy both their soul 
and body in hell (Matt. x. 28), but they which g/orify God in their 
body and their spirit, which are God’s (1 Cor. vi. 20), shail be 
glorified by God in their body and their spirit: for they are both 
bought with the same price, even the blood of Christ. (1 Cor. vi. 
20.) The bodies of the Saints are the members of Christ (1 Cor. 
vi. 15), and no members of His shall remain in death: they are 
the temples of the Holy Ghost (1 Cor. vi. 19), and therefore if 
they be destroyed, they shall be raised again. For if the Spirit 
of Him that raised up Jesus from the dead dwell in us, as He 

oth, and by so dwelling maketh our bodies temples, He which 
raised up Christ from the dead, shall also quicken our mortal 
bodies by His Spirit that dwelleth in us. (Rom. viii. 11.) Bp. 
Peqrson. 

Furthermore, the identity of the dying and rising body will 
appear by those bodies which shall never rise, because they shall 
never die. This may be considered not only in the translations 
of Enoch and Elias, but also in those whom Christ shall find 
alive at His coming, whom He shall not kill, but change. The 
dead in Christ shall rise first: then they which are alive and re- 
main shall be caught up together with them in the clouds to meet 
the Lord in the air; and so shall they ever be with the Lord. 
(1 Thess. iv. 16, 17.) If those which are alive shall be caught 
up as they are alive with the same bodies, only changed into glo- 
rified and spiritual bodies, that is, with the same bodies spiri- 
tualized and glorified, certainly those which were dead shall rise 
out of their graves to life in the same bodies in which they lived, 
that they may both appear alike before the Judge of the quick 
and the dead. (Acts x. 42.) Otherwise the saints, which shall 
be with God and with the Lamb for evermore, would be chequered 
with a strange disparity, one part of them appearing and con- 
tinuing with the same bodies in which they lived, another part 
with others. Bp. Pearson on the Creed, Art. vi. p. 709. 

Because it is here said that every one would be judged ac- 
cording to what he Aas actually done in the body, the Pelagians 
hence argued that Infants are sinless, and that there is no such 
thing as Original sin, or, at least, that it has no gust, and is not 
liable to punishment. 

But if, for argument’s sake, it be allowed that St. Panl's as- 
sertion here respects Infants, which may be doubted (see viii. 12), 
then we may say with Aug., Epist. 217, p. 1220, ‘‘ Scimus etiam 
parvulos secundum ea gu@ per corpus gesserunt recepturos vel 
bonum vel malum. Gesserunt autem non per se ipsos, sed per 
eos quibus pro illis respondentibus et renuntiare diabolo dicuntur 
et credere in Deum, unde et in numero fidelium computantar, 
pertinentes ad sententiam Domini dicentis, ‘ Qui crediderit et 
baptizatus fueril salvus eril.’’"" (Mark xvi. 16.) And by nature 
we are all in Adam, and we all sinned in him, and are guilty before 
God. See Rom. v. 12. Eph. ii. 2. 

13. Ov xdAw] We are not again commending ourselves to you, 
as your false Teachers, our rivals and adversaries, charge us with 
doing. See iii. I. 
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13. Efre yap dtéornper, Gey] For if we were beside ourselves 
in boasting of ourselves, and 20, in your eyes are chargeable with 
folly (see xi. 1—19; xii. 6. 11, yéyora Egper), it was not for the 
eake of any glory to ourselves, but to God, Whose Ministers we 
are, and Whose grace has made us what we are, and to Whom 
therefore be all the praise! (1 Cor. xv. 10. 2 Cor. iii. 5, 6.) 

14. § dyden tov Xpicrot] the love which Christ showed in 
dying for us consiraineth us to suffer gladly, even death, for you. 
(See Eph. v. 2.) ‘ Walk in love, as Christ also hath loved us, and 
given Himself for us (bwép jar) an offering and a sacrifice to 
God. He laid down His life for us, and we ought to lay down 
our lives for the brethren.”” (1 John iii. 16.) Cp. John xv. 12. 

15. xplvavyras rovro, Sr: els—Epa of wdvres dwéBavov] the 
Love of Christ constraineth us, having formed thie judgment, 
viz., because one died in the stead of all Mankind, then (&pa, 
consequently) all Mankind (oi rdyres, all collectively) died in 
Him. . 
Elz. has ei after 8r:, but this arose from a misunderstending 
of 371, which means because, and is not found in the best MSS. 

— els dwip wdyrovy dxdOavev] One (i.e. Christ) died for all, as 
their Proxy and Substitute, én their stead. 

Christ, the Second Adam, summed up all Mankind in Him- 
self. He died for all, and all died in Him; and since He is also 
the Everlasting Word, the Co-eternal Son of God, and rose again 
from the Dead, He rescued all Mankind, whose Nature He had 
taken, from corruption, and raised it to Immortality. See Aéhanas. 
de Incarnatione Verbi Dei, § 9, 10, p. 44, who refers to this pas- 
sage of St. Paul, and to 1 Cor. xv. 21. Heb. ii. 9—14. 

It has indeed been alleged by some recent Expositors, that 
wherever éwép is used in the N. T. to declare the great doctrine 
of the Afonement, it signifies only for the benefit of, i.e. that 
Christ died for ‘he good of, Mankind, but that it never signifies 
that He died in the place of Mankind. 

This assertion is made even by some in expounding the pre- 
sent passage; but 

(1) It is unquestionable that ixép is sometimes used to sig- 
nify in the stead of, by St. Paul. See Philem. 13, tva bwtp cov 
S:caxovH mot. 1 Tim. ii. 6, concerning Christ’s sacrifice, Sots 
davrdy ayri-Avrpory itp woAAw@y. See on 1 Cor. i. 13, and on 
1 Cor. xv. 3, and Winer, § 47, p. 342. 

(2) St. Paut’s argument here would fail, if dep does noé sig- 
nify tn the place of. If a persdbn has done a thing merely for 
the good of others, it cannot be said that they did it; but if a 
person has done a thing in the place of others, as their Sponsor 
and Representative, it is rightly said that they didit. ‘ Qui facit 
per alium, facit per se.” Sponsors at Baptism renounce the Devil 
and profess faith in Christ not only for the good of the Child 
baptized, but in the place of the Child; and therefore the Child 
is rightly said to have renounced the Devil, and fo have professed 
faith in Christ. So Christ—our Divine Sponsor and Proxy—died, 
not only for the good of Mankind, but in the place of Mankind. 

Therefore the A e rightly concludes (which otherwise 
he could not have done) that all men died (&xé8avov) in Christ. 

This is the true meaning of his words (xdyres aré@ayov), all 
died; and not, as the words are sometimes translated, ali were 


dead; a transiation at variance with the true use of the aoris¢. 


éxé@arov, which is applied here to ali men, as well as to Christ. 

It is urged by those who maintain the opinion above men- 
tioned, that if St. Paul had used értp as meaning in the slead of, 
he could not have added that He rose again (¢yep@évr:), as he 
does in v. 15. For it is alleged that Christ did not rise again in 
our stead. 

Bat this objection has no weight. St. Paul adds that Christ 
rose again as well as died; and for a very good reason, viz., to 
prove that Christ, Who was the Proxy of Mankind in His Death 
for the sins of the whole World, was accepled as such by God. 

This great Doctrine of the vicarious suffering of Christ, and 
of the full, perfect, and sufficient sacrifice, oblation, and satisfaction 
which He made for us, as our Head and Representative, and that 


other Trath, no Jess important, of our Justification by our virtual . 


Resurrection in Him, are well expressed by Dr. Barrow (Serm. 
xxx, vol. v. p. 69). 

God, in the Death of our Lord, did manifest His wrath to. 
ward us, and execute His justice upon ws. So in raising Him 
thence, correspondently God did express Himself appeased, and 

Vor. 1.—Paartr HL 
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His law to be eatigfied. As we in His suffering were punished 
(the iniquity of us all being laid upon Him, Isa. liii. 6), so in 
Hie Resurrection we were acquitied and restored to grace. As 
Christ did merit the remission of our sins and the acceptance of 
our persons by His Passion, so God did consign them to us in 
His Resurrection : it being that formal act of grace, whereby, 
having sustained the brunt of God’s displeasure, He was solemnly 
reinstated in favour, and we representatively or virtually in Him ; 
so that (supposing our due qualifications, and the performances 
requisite on our parts) we thence become complefely justified ; 
having not only a just title to what Justification doth import, but 
a real instatement therein, confirmed by the Resurrection of our 
Saviour; whence He was delivered for our offences, and raised 
again for our Justification. (Rom. iv. 25.) 

Our Justification and Absolution are rather ascribed to the 
Resurrection of Christ than to the Death; for that indeed His 
Death was a ground of bestowing them, but His Resurrection did 
accomplish the collation of them. For since, the Apostle argues, 
God hath acknowledged satisfaction done to His justice by dis- 
charging our Surety (Christ) from restraint, and from all farther 

ution,—since, in a manner so notorious, God hath declared 
His favour toward our Proxy,—what pretence can be alleged 
against us? what suspicion of displeasure can remain? Had Christ 
only died, we should not have been condemned, our punishment 
being already undergone; yet had we not been fully discharged 
without that express warrant and acquittance which His Rising 
doth imply. So may St. Paul be understood to intimate when he 
saith, If Christ be not raised, your faith is vain, ye are yel in 
your sins. (1 Cor. xv. 17.) He (saith 8. Chrysostom), by His 
Resurrection, dissolved the tyranny of death, and with Himself 
raised up the whole world. By His Resurrection not only the 
natural body of Christ was raised, but the mystical Body also ; 
each member of His Church was restored to life, being thoroughly 
rescued from the bondage of corruption, and translated into a 
state of immortality, so that God, saith St. Paul, Aath quickened 
us together with Christ, and raised us together, and made us to 
sit loyether in heavenly places in Christ Jesus. (Rom. viii. 11. 
21. Eph. ii. 5, 6.) 

Hence in our Baptism (wherein Justification, and a title to 
eternal life are exhibited to us), as the Death and Burial of Christ 
are symbolically undergone by us, so therein also we do interpre- 
tatively rise with Him. Being, saith St. Paul, duried with Christ 
in Bapliem, in it we are also raised together with Him. (Col. ii. 
12, 13.) And Baptism, St. Peter telleth as, being the antitype of 
the passage through the flood, doth save us by the Resurrection 
of Christ presented therein. (1 Pet. iii. 21.) Dr. Barrow. 

— &pa of xdyres dwdBavov] therefore all died in Him. Christ 
was the Representative, Proxy, and Substitute of all Mankind, and, 
in His Death all died; all collectively (of rdyres, the all) died, 
were summed up in Him, and suffered Death, tne penalty of the 
sins of all. Consequently (&pa) all Men died in Christ’s Death. 

And He died for ail, in order that He might rise for all 
and might live for all (Heb. vii. 26), and so all might rise and 
live in and by Him. 

We all died in Him, died to sin, died to our lusts, died to 
our old man: and we died, not in order that we might remain 
dead, but in order that we might rise again, and live in newness 
of life as new creatures (v. 17) in Him, and that we might live, not 
to ourselves, but to Him Who died and rose again for us. 

And how are we to rise for Christ, and to live for Him? By 
showing to Him, in His Members, the same love that He showed 
- us; that is, by being ready to suffer for them as He suffered 

or us. 

Therefore the Love, which Christ showed to us, constraineth 
us to dabour for the salvation of all, by endeavouring to reconcile 
all to. God. (v. 20.) 

Thus we imitate Him in the xaraAAayyh or Al-onement which 
He wrought for us. 

— ol (wvres} they who live by virtue of Christ’s Resurrec- 
tion ; they who are incorporated into Him Who is the ‘* Resur- 
rection and the Life.’’ 

16. ov8éva ol8auery xaTd cdpxa] we know no one according to 
the flesh. The words xara odpxa are opposed to xara wveiua, 
according to the spirit. See i. 17, and 1 Cor. i. 26, and iii. 3, 4. 

The sense is, we regard no one according. to earnal; con- 
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siderations; we do not look at men xara xpdéowmoy (see v. 12), 
according to their outward appearance; we measure no one by 
mere worldly standards of secular power, learning, eloquence, or 
wealth ; but we regard men xara xvevua, spiritually, and as they 
are in Christ, Who is no r of persons. 

In Him aii men died. For He died for all. And He died 
for all, in order that all might rise by the first Resurrection of the 
Spiritual Regeneration, and live in Him, and to Him, and so rise 
ve to everlasting glory in the Second Resurrection at the Great 

y 

All Christians are engrafted into ‘His Body. They have 
arisen by ‘the washing of Regeneration and Renewing of the 
Holy Ghost.” (Titus iii. 5.) The Old Man is buried in them by 
virtue of their Baptism, in which they have been buried with 
Christ, wherein also they arose with Him, that they should walk 
in newness of life. (Col. ii. 12. Rom. vi. 4.) Henceforth they 
have another conversation, another life,—that which is from 
above. Chrysostom. 

And so Theodoret here; veoupynOevres 8:2 Tod wavaylou 
Barricuaros Td ris Guaprias dwetedvodueOa yijpas. And s0 
Theophyl. 

— ef 8% wal éyvdxaper «.7.A.)] bul if we have ever known 
Christ Himself according to the flesh. St. Paul is not here speak- 
ing of himself personally, but of himself as a Christian Man and 
Minister, He says specs, we; and If any one is in Christ (i. e. 
whosoever is in Christ) he is a new creature. 

Therefore the comparison here is not between different 
periods in S/. Paul’s own life, subsequent to his conversion and 
ordination to the Apostleship, but betweon the state in which he 
was before and after his Baptism. 

Consequently, the notions which have been built by some on 
this passage, as intimating a gradual development in St. Paul’s 
Apostolic Teaching, are groundless. | 

His meaning is,— Before we were made Christians, the Cross 
was unto us a slumbling-block or foolishness. (1 Cor. i. 23.) We 
regarded Christ merely xara odpxa, with carnal eyes, we knew 
Him according to the flesh ; we judged of Him, as the Jews still 
do in their carnal notions of a mere worldly conqueror and king ; 
we saw Him only as a Man,—poor, despised, rejected, crucified 
by the Rulers of this world; we even thought it a duty to do 
many things contrary to the Name of Jesus of Nazareth. (Acts 
xxvi. 9.) 

But now the ecales are fallen from our eyes (Acts ix. 18) ; 
the veil has been taken from our hearts. We eee the glory of 
God in the face of Jesus Christ. We glory in the Cross, and in 
that alone. (Gal. vi. 14. Phil. iii. 7, 8.) We know nothing but 
Jesus Christ, and Him crucified. (1 Cor. ii. 2.) 

St. Peter himself, for a time, knew Christ only according to 
the flesh, when, in his carnal notions, he shrunk from the doctrine 
of Christ crucified, and would have deterred Him from suffering, 
“That be far from Thee, Lord” (Matt. xvi. 22); and he was 
therefore rebuked by Christ, as an offence to Him. He stumbled 
at the offence of the Cross; and therefore was an offence to Christ. 

There is also another sense in which the Apostles might 
be said not to know Christ after the flesh; which is expfessed 
by S. Leo, who observes (Serm. 69), that though Christ re- 
tained His human body after the Resurrection, yet it was be- 
come “corpus impassibile, immortale, incorruptibile, ita ut meritd 
dicatur caro Christi, in eo quo fuerat statu ante passionem, 
nesciri.”’ 

By His Resurrection and Ascension He changed and glorified 
that flesh which He took from us; and we in hope and expecta- 
tion are already changed and glorified, because we His Members 
are risen in our Head. See Afhanas. de Incarnat. § 10. Look- 
ing at Christians as thus transfigured in Christ, we may be said 
not to know them xara odpxa. And so TheophA. here. 

This sense, both as regards Christ and Christians, is also 
adopted by Augustine c. Faustum, xi. 7. Though in another 
place (Serm. 5) he says, ‘When we knew Christ carnally, we 
knew Him only as Man, but now we know Him as God co-equal 
with the Father.” And so in his 147th Epistle ‘‘de Videndo 
Deo,”’ c. 35, he interprets this knowledge which is not after the 
flesh, as equivalent to faith in Christ. 

V7. ef ris dv Xpiotg] if any one is in Christ. 
olda bvOpwrov dv Xpiorg. 

— Ta dpxaia] the old things—the original things—of our 
unregenerate nature (74 dpxaiais far more expressive than dpyaia). 


Cp. xii. 2, 


The old things (ra apyaia), the original things of the old Adam, 
passed away from us, in our Baptism; they were drowned éhen, as 
Pharaoh and his host were in the Red Sea; and now all things 
have become and are new to us in Christ. 

Observe the aorist wapij\Ger, used to express the passing 
away of the old things at a pariicular time, i.e. in Baptism, when 
the Old Man was buried in us, and the New man raised up in us ; 
and observe also the perfect tense yéyove, used to describe the 
state which then succeeded, and still continues. The Apostle 
refers to Isa. xliii. 18, } uynuovevere 7a wpwra, nal TA dpxata 
By ovdrAoy{KerGe, i8od dyd wo:d natyd. Cp. Rev. xxi. 5, i3ov 
kaiya wdvra wow. And as to the sense of the perfect as dis- 
tinct from the aorist, cp. above, 1 Cor. xv. 4, and below, notes on 
1 John iii. 9, and on Rev. xxi. 1. 

18. rot xaradAdgavros jas éavrg] of Him who reconciled 
us to Himself through Christ. 

On this subject the reader may be reminded of the following 
words of Bp. Pearson: We must conceive that God was angry 
with Mankind, before He determined to give our Saviour. We 
cannot imagine that God, Who is essentially just, should not 
abominate iniquity. The first affection we can conceive in Him 
upon the lapse of man, is wrath and indignation. God therefore 
was most certainly offended, before He gave a Redeemer; and 
though it be most true that He so loved the world that He gave 
His only-begotien Son (John iii. 16), yet there is no incon- 
gruity in this,—that a Father should be offended with that son 
which he loveth, and at that time offended with him when he 
loveth him. 

Notwithstanding therefore that God loved men, whom He 
created, yet He was offended with them, when they sinned, and 
gave His Son to suffer for them ; that through that Son’s obedi- 
ence He might be reconciled to them. 

This Reconciliation is clearly delivered in the Scriptures as 
wrought by Christ. For all things are of God, Who hath recon- 
ciled us to Himself by Jesus Christ (2 Cor. v. 18); and that by 
virtue of His death; for when we were enemtes, we were recon- 
ciled unto God by the death of His Son (Rom. v. 10) making 
peace through the blood of His cross, and by Him reconciling 
all things unto Himself: (Col. i. 20.) 

In vain it is objected, that the Scripture saith our Saviour 
reconciled men to God, but nowhere teacheth that He recen- 
ciled God to man; for in the language of the Scripture, to recon- 
cile a man to God, is in our vulgar language to reconcile God to 
man,—that is, to cause Him Who before was angry and offended 
with him, to be gracious and propitious to him. See 1 Sam. 
xxix. 4. Matt. v. 23, 24. 

In the like manner we are said to be reconciled unto God, 
when God is reconciled, appeased, and become gracious and 
favourable unto us; and Christ is said to reconcile us unto God, 
when He hath moved and obtained God to be reconciled unto us, 
when He hath appeased Him and restored us unto His favour. 
Thus when we were enemies we were reconciled to God,—that 
is, notwithstanding He was offended with us for our sins, we were 
restored unto His favour by the death of His Son. (Rom. v. 10.) 

Whence appeareth the weakness of the Socinian exception, 
that in the Scriptures we are said to be reconciled unto God; but 
God is never said to be reconciled unto us. For by that very ex- 
pression it is understood, that he which is reconciled in the lan- 
guage of the Scriptures, is restored unto the favour of Him Who 
was formerly offended with that person which is now said to be 
reconciled. As when David was to be reconciled unto Saul 
(1 Sam. xxix. 4), it was not that David should lay down his 
enmity against Saul, but that Saul should become propitious and 
favourable unto David: and therefore, where the language is, 
that David should be reconciled unto Saul, the sense is, that 
Saul, who was exasperated and angry, should be appeased, and so 
reconciled unto David. Bp. Pearson (on the Creed, Art. x. 
p. 677). See also Grotius, de Satisfactione Christi, c. 7, and notes 
below on Rom. v. 10, and on 1 Tim. ii, 6, and on | John iv. 10. 

— Thy d:axovlay ris xatadAayhs] the Ministry of Recon- 
ciliation. This Ministry of Reconciliation, committed by Christ 
to the Apostles, and to the Christian Priesthood after them in 
succession to the end of time, is exercised, 

(1) In Preaching the Word; wherein they open the kingdom 
of heaven by the key of knowledge. 

(2) In the Sacrament of Baptism; wherein they actually 
receive men into the Household of God by the opened Door. 
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(3) In the Absolution of Penitent Sinners; especially in the 
Pardon pronounced and conveyed in, and sealed by, the Hdy 
Sacrament of the Lord’s Sapper. 

The office, which they so exercise, is a Ministry (8:axovia), 
because they only apply the means instituted by God for the 
salvation of men; and the virtue and efficacy of what they 
minister is not from them who dispense the means, but from 
Him Who instituted the means, and Who conveys the blessings 
of spiritual birth, life, health, recovery, and salvation, by the 
instrumentality of the means which He has appointed, and by 
the azency of those whom He has appointed to minister them. 

See the Authorities on this subject in Theophilus Angli- 
canus, Part i. chaps. xiii. and xiv. 

19. @éuevos dy piv] having deposited for Himself the trea- 
sures of His grace in us, as in vessels chosen for that purpose— 
earthen and fragile though we be (iv. 7). Observe the middle 
voice, Odzevos. 

BL. uh yrdrra Guapriay] Him Who did not know sin. Here 
ph, the eubjective negative, is supposed by some Expositors to 
correct the notion of those who condemned and crucified Christ 
as asinner. Winer, p. 430. 

But it rather serves to indicate that, although, and even 
because, God knew Christ to be perfectly sinless (for unless He 
had been perfectly sinless, He could not have redeemed sinners), 
He éreated Him as Sin in the abstract; t& order that Christ 
might be “the Lord Our Righteousness, and that we might be- 
come the Righteousness of God, in Him.” 

— dpapriay éxolnocer] The sense of this expression is to be 
explained from a consideration of the word oie as used in N. T. 

It cannot mean that God made Christ to be sin. For how 
could He that is sinless become Sin in the abstract ? How could 
He be said to have sin? Such an expression (as Aug. says, 
Berm. 134 and 155), “ infolerabile vileretur, absit!’’ But God 
treated Him, accounted Him az such, and gave Him up, sinless 
as He was, and known by Him as such, and even because He 
was sinless—for if He had been a sinner He could not have made 
a satisfaction for sin—to suffer as sin for our sakes, as our Proxy 
and Substitute. See Isa. liii. 5,6. 9—12, “The Lord laid on 
Him the iniquity of us all. He bore the sin of many.” Cp. 
Rom. viii. 3. 1 Pet. ii. 24; and above on v. 15. 

The verb éxolncey is here used as in John v. 18, oor éavrdy 
woray rE Beg: viii. 53, rlya ceavrdy roiets: x. 33, cd be- 
Opwres dy woieis ceavrdy Gedy. 1 Johni. 10, yedorny xoiod- 
pes atréy. Hence S. Augustine, in applying Psalm lxix., “I 
paid them the things that I never took,’’ to Christ, says, ‘‘ Non 
peccavi, et poenas dabam ;’’ and that He was ‘‘ delictorum sus- 
ceptor, non commissor,”’ and “‘ delicta nostra sua fecit, ut Suam 
Justitiam nostram Justitiam faceret.”’ 

This interpretation seems preferable to that of some Ex- 
positors who regard ayapriay as equivalent to a sacrifice for 
sin; though not without some authority from the LXX. Lev. 
iv. 8. 21. 24. 34; v. 9—12; vi. 23. But duapria is here op- 
posed by St. Paul to 8:caiorbvn. 

The in Gal. iii. 13, where Christ ‘is said to have been 
made a curse for us, has been quoted in support of the exposition 
that Christ was actually made to de sin. But it does not autho- 
rize such a notion as that. St. Paul explains there what he 
means, viz. that Christ was made the odject of execration, for 
“ cursed is every one that hangeth on a tree.”” But a person 
may be holy—and Christ is perfectly holy—and yet be subject to 
acarse. See Matt. v. 11. Luke vi. 22; vii. 33. 

A carve is the expression of another’s judgment on the person 
who is subject to it; but it does not alter the essential character 
and qualities of the person who is under the curse. 

Hence Theodoret says here: ‘‘ He Who was sinless suffered 
the death of sinners ; and having been called that which we were 
(vis. sin), He called us that which He wae (viz. Righteousness) ; 

He gave us the riches of Righteousness as a gift.”” Compare 
Chrys. and Theoph. here; and Bp. Bull on Justification, Answer 
to Stricture xi. § 10; and Bp. Sanderson (iii. p. 65), who thus 

: That alone satisfactory punishment of our blessed Lord 
and Saviour Jesus Christ, was not at all for His own sins,—far 
be the impiety from us so to imagine ; for He did no sin, neither 
was there any guile found in His mouth (1 Pet. ii. 22), but for 
ours. He paid that which He never took (Ps. Ixix. 5); it was 
for our ions that He was wounded. and the chastise- 
ment of our peace was laid upon Him. 
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Yet even those meritorious sufferings of His may be said in 
& qualified sense to have been for His own sins; although, in my 
judgment, it be far betier to abstain from such iike speeches as 
are of ill and suspicious sound, though they may be in some sort 
defended. 

But how for His own sins? His own by commission? By 
no means. God forbid any man should teach, any man should 
conceive so: the least thought of this were blasphemy, but His 
own by tmputation. Not that He had sinned, and so deserved 
punishment, but that He had taken upon Him our sins (Isa. 
liii. 5), which deserved that punishment. 

As he that undertaketh for another man’s debt, maketh it his 
own, and standeth chargeable with it as if it were his own per- 
sonal debt, so Christ, becoming surefy for our sins, made them 
His own, and so was punishable for them, as if they had been 
His own personal sins, Who His own self bare our sins in His 
own body upon the tree, (1 Pet. ii. 24.) That He was punished 
for us Who Himself deserved no punishment, it was because 
He was made sin for us Who Himself knew no sin. (2 Cor. 
v. 21.) Bp. Sanderson. 

— Iva iets yerdueba Bixasocivn Beot] that we might be 
made the Righteousness of God in Him. 

This is something more than the Righteousness provided by 
God and accepted by Him, which is the interpretation of some 
Expositors. Cp. Rom. i. 17; iii. 21. 25; iv. 5; x. 3. 

It is the righteousness of God, contrasted with, and taking 
the place of, the unrighteousness of man. It is the righ/eousness 
of God in the Second Adam, as prevailing over the unrighteous- 
ness of man in the First Adam. 

Christ, God of God, took our Nature, and is God manifest in 
the Flesh; and having summed up all Mankind in Himself, as 
our Head, the Second Adam, suffered for our sins as our Repre- 
sentative and Proxy; and by virtue of the infinite value of the 
sacrifice which He in His Person, the One Christ, God as well as 
Man, offered for us, and of the full satisfaction which He made, 
He effected an Atonement, caradAayiy, or reconciliation between 
God and Man, and united us to God in Himeelf, being perfect God 
and perfect Man; and so He took away our sins; and we, by 
reason of His Incarnation and Death for us, and of our baptismal 
Incorporation and mystical indwelling in Him, are become the 
Righteousness of God in Him. God regards us as no longer 
sinners, but as having His own righleousnese in Christ. God 
laid on Him the Sin of Mankind, in order that Mankind might 
become the Righteousness of God in Him who is called ‘Emma- 
NUEL, ‘God with us,’ and Whose Name is, “the Lorp (Jeho- 
vah) oun RicgutTeovusness.” (Jer. xxiii. 5, 6.). Cp. Isa. xlv. 24, 
“In the Lorp have J righteousness and strength; even to Him 
shall men come. In the Lord shall all the seed of Israel be 
justified.” And see I Pet. ii. 24. 2 Pet. i. 4. 

Christ is more than Jehovah our Justifier, He is Jehovah 
our Justice. He is made unto us by God very Righteousness 
iteelf. (1 Cor. i. 30.) And yet more, He is made Righteousness 
to us that we may be the Righteousness of God in Him. (2 Cor. 
v. 21.) Which place, S. Chrysostom, well weighing, says: ‘This 
very word Sixatootvy the Apostle useth to express the unspeak- 
able bounty of the gift; that God hath not given us only the 
operation or effect of His Righteousness, but His very Righteous- 
ness, His very Self unto us.” God made Him Who knew no sin 
to be sin, in order that we might be made (not righteous persons, 
that was not full enough, but) Righteousness itself; and there He 
stays not yet,—not every Righteousness, but the Righteousness 
of God Himself. What can be further said? What can be con- 
ceived more comfortable? By. Andrewes (v. p. 112). 

See also Bp. Bull on Justification, Answer to Strict. xi. 
§ 10, who however does not seem to give sufficient weight to the 
abstract words auapria and 8ixaoctrvn. Christ was treated not 
only as a sinner, but as sin in the abstract, collectively and 
universally, in order that a// men, collectively and universally, as 
members of the Church Universal, which is Christ’s Body, might 
become the Righteousness of God in Him. 

See Chrys. here, who well observes: “St. Paul expresses 
here the quality itself. He does not say that God treated Christ 
as a sinner, but as sin, in order that we might become,—he 
does not say righteous men, but the Righteousness of God in 
Him.” 

Sometimes we meet in the Psalms with heavy complaints 
of the number and burden of ye ; and these-_passages are quoted 

2 


164 


ach. 5. 18—20. 
1 Cor. 3. 9. 
Heb. 12. 15. 

b Isa. 49. 8. 


ec Rom. 14. 13. 

1 Cor. 10. 32. 

@ 1 Cor. 4. 1. 

ch. 4.2. & 12. 23, 
ech. 11. 28—25, 
Deut. 25, 3. 

Isa. 53. 5. 

Acts 16. 23. 


f' Cor. 2. 4. 


‘2 CORINTHIANS VI. 1—14. 
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in the New Testament as uttered by our Redeemer, and in which 
there seems to be no change of person from beginning to end. 
We are assured by the Apostle (Heb. x. 5), that the sixth, 


seventh, and eighth verses of the fortieth Psalm, “ Sacrifice and | 


offering thou didst not desire,” &c., are spoken by Messiah 

coming to abolish the legal sacrifices, by the oblation of Himself 

once for all. The same person, to appearance, continues speak- 

ing, and, only three verses after, complains in the following 

terms: ‘‘Innumerable evils have compassed me about; mine 

= wities have taken hold upon me, so that I am not able to 
up. 

See also Ps. xix. 5. The solution of this given in the 
writings of the Fathers is this; that Christ, in the day of His 
passion, standing charged with the sin and guilt of His people, 
speaks of such their sin and guilt as if they were His own, 
appropriating to Himself those debts for which, in the capacity 
of a surety, He had made Himself responsible. The Lamb, which 
under the Law was offered for sin, took the name cys (asham), 
guilt; because the guilt contracted by the offerer was transferred 
. that innocent creature, and typically expiated by its blood. See 

v. v. 6. 

Was not this exactly the case in truth and reality with the 
Lamb of God? ‘ He did no sin, neither was guile found in His 
mouth, but He bare our sins in His own Body on the tree. 
(1 Pet. ii. 22.) He was made Sin for us, Who knew no sin, that 
we might be made the Righteousness of Godin Him.”” Christ 
and the Church compose one mystical Person, of which He is the 
Head, and the Church the Body: and as the Body speake by the 
Head, and the Head for the Body, He speaks of her sin, and she 
ef His Righteousness. Bp. Horne (Preface to the Psalms, p. xiv). 

Christ takes her sin, in order that she may receive His 
Righteousness. 


Cu. VI. 2. Kaip¢ Sexrg] In an acceptable season. A remark- 
able application of inspired Prophecy. It contains the Words of 
God the Father to God the Son, Incarnate, and subject to scorn 
and to suffering for man’s redemption, and interceding as Me- 
diator for His Members. 

To the Son thus praying the Father says, ‘‘ In an acceptable 
season I hearkened to Thee.” See the passage in Isaiah xlix. 
6—-8, which is here introduced with great propriety, when the 
Apostle had been speaking of God the Father as having treated 
the sinless Son as Sin; and which, therefore, is a seasonable de- 
claration from God the Father that the Son’s sacrifice for sin was 
accepted, and that His Prayers for the Charch, which He has pur- 
chased with His blood, are heard; and it thus affords a divine 
assurance, that the Grace proffered by God to all in Christ will, if 
it be duly used, be available for their everlasting salvation. 

; — xaipds ebxpéoSexros] a season well accepted; more than 
ex és. 

1. Swrov—Bekiav wal dpicrepey] arms on the right hand and 
on the left ; that is, offensive and defensive weapons. The re- 
ference is to the Sword and Spear (¢/gos xa) 5dpv) in the soldier’s 
right hand, by which he attacks the enemy, and to the Shield 
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(aomls) on his left arm, by which he defends himeelf from the foe. 
See Blomfield on Esch. Agam. 116, xepds ds 8opirdArov, i. e. 
the right hand; and cp. Bengel here. 

Such is the spiritual armour of the Christian soldier against 
his ghostly Enemy. (See Eph. vi. 14—17.) He has to wage a 
war of attack, as well as of defence, against Satan. The Christian 
is therefore provided by God with both kinds of weapons,—both 
with spiritual sword and shield,—and he must exercise himself in 
wielding both. 

8—10.] As unknown, and yet well known; as dying, and 
behold, we live; as chastened, and not killed ; as sorrowful, yet 
always rejoicing; as having nothing, and yet possessing all things. 
Compare the beautiful language of the ancient Christian Apo- 
logist. They (the Christians) live in the flesh, but not according 
to the flesh (see below, x. 3); they dwell on earth, and are 
citizens of heaven; they obey the Laws, and soar above the 
Laws with their own lives (idlois Blois vina@ar rods vdpuous); 
they love all men, and are persecuted by all; they are not known, 
and yet are condemned; they are put to death, and are made 
alive; they are poor, and make many rich; they lack all things, 
and they abound in all things; they are treated with scorn, and 
rejoice therein ; they are vilified, and they are justified; they are 
reviled, and they bless; they are insulted, and they obey; they 
do well, and are punished as evil-doers; and being punished they 
rejoice, as being thus raised to life. Justin Martyr '(p. 497). 

0. wrexof] paupers; poorer than the poor (révyres). Bee 

viii. 9. 
— xaréxovres] possessing, holding fast. On the force of xara, 
see | Cor. vii. 31. Observe the difference between fyorres and 
xaréxovres. Though we have nothing on earth, yet we possess 
an efernal treasure in heaven. 

12. crevoxwpeicbe] Ye are straitened; ‘* angustiamiui” 
(Vulg.), opposed to wewAdruvra:. There is ample room for you 
all to dwell at large in my heart, wdvras tvdor Exopev, xal Trovro 
per’ etpuxwplas roAAijs. (Chrys.) 

Bat ye are cramped and straitened in your own bowels. | 
open my heart wide to you, but not so you to me. As to this 
mode of speaking, see 1 Kings iv. 29. Ps. cxix. 32. 

S. Chrysostom has here a beautifal passage displaying the 
tenderness and expansive largeness of St. Paul’s heart, as seen in 
the numerous passages of his several Epistles, in which he pours 
out an effusion of love to those whom he addresses. See 1 Thess. 
i. 2; ii. 39, 2 Thess. ii. 17. Gal. iv. 15.19. 2 Cor. vii. 7; xii. 
15. Rom. i. 11. Eph. iii. 14. Col. i. 3. 7. 24. Tit i é 
2 Tim. i. 4. 

18. thy abrhy gthairditea? in the same manner by way 7 
recompense. For rb abrd, 8 éoriy ayripic@la, see Winer, ‘Pp. 
469. 546. An example of conciseness, together with apposition. 
(Rom. xii. 1. 1 Thess. ii. 6. 2 Thess. i. 4, 5; ii. 14.) 

14. Mh ylvecOe érepo(vyoivres axlorois] Do not ye become 
unequally matched (whether by marriage, or friendship, or parti- 
cipation in idolothyta) with unbelievers, i.e. Aeathene (1 Cor. vi. 
6; vii. 12—15; x. 27; xiv. 23), as oxen ill yoked with other 
animals; a conjunction forbidden by the Levitical Law. (Deut. 
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1 Tim. 4. 1. 
John 8. 3. 


b Acts 20. 38. 
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xxii. 9.) And hence érepo(éyy is used by the Septuagint (Lev. 
xix. 19) to describe two animals of different kinds. 

Compare the compound words (used by St. Paul), érepd- 
yAwooos, 1 Cor. xiv. 21; érepo-8:8acrnadeiy, | Tim. i. 3; vi. 3. 
And as to the thing itself, cp. Ovid, Epist. ix. 29, “Quam malé 
in@quales veniunt ad aratra juvenci,’”’ and the authorities for 
évrepd(vyos in Welstein, who quotes Hesych., érepd(vyo, of wh 
cu(vyouvvres, which explains the dative here. Cp. Winer, 
p. 198. 

Hence St. Paul may be understood to express concisely here 
two precepts ; 

(1) Be not unequally yoked, but seek for union and partner- 
ships in wedlock, friendship, &c. with persons of the same Chris- 
tian faith, love, and holiness with yourselves,— what the Apostle 
himself calls ywnolous cu(dyous, genuine yoke-fellows (Phil. iv. 
3),—that you may pace on equably side by side, ‘pari passu, 
passibus squis,’’ and may together bear the yoke of life with 
patience and concord. Cp. Juvenal, xiii. 22, “‘ferre incommoda 
vite, nec jaciare jugum.” And cp. Theocril. xii. 15, &AAfAous 
éolracay Tow (vy, and xiii. 15, adrg 8 ed EAxev, where the 
dative may be compared with dricros here; and the description 
in Aschyt. Pers. 185 —199; 

(2) If you are to be unequally matched at all, let it be with 
any one rather than with unbelievers, heathens, idolaters, aric- 
tos. For what partnership can there be of righteousness with 
lawlessness ? of light with darkness? of Christ with Belial? the 
Temple of God (which ye are) with Idols? 

15. BeAlap) Belial = Heb. p73, nequam ; from root 73 = non, 
and, perhaps, “iv, jugum, a yoke. See S. Jerome in Eph. iv., 
who says, ‘‘ Belial, absgue jugo, quod de collo suo Dei abjecerit 
servitatem.”’ Cp. Minfert.inv. So that Belial is one who is 
lawiess, and submits fo no yoke; which, if so, may reflect further 
light on St. Paul's word, érepo(vyoorres. 

The A is changed into p at the end of the word, ‘ quod 
Grecis nullum nomen desit in p.”’ Mintert., and see Gesen. 
Thes. i. p. 210. 

— mute to a believer. 

16. “Or: dvoichow) [will dwell in them, and will walk among 
them. St. Paul cites here Lev. xxvi. 11, 12, from LXX, where 
God is promising His presence to those who were following the 
itinerant Tabernacle in the Wilderness. And thus the Apostle 
teaches us to regard that Tabernacle, on its march through the 
desert, as a type of the Christian Church travelling through the 
wilderness of this world, and there carried up and down, with its 
chosen vessels of God’s grace. which at last will be translated into, 
and enshrined in, the stati and everlasting Temple of the 
Jerasalem that is above,—the Church glorified. 

This is what is declared by Ezekiel (xxxvii. 26), who employs 
similar language to that here used by St. Paul, and to whom the 
Apostle here refers, and who thus describes the days of the 
Messiah: :a6fhcopar abrois S:abhuny elphyns, 8:abhnn alovla 
fora: per’ avréy, kal Chow Ta Eyid pou dv péoy abray els thy 
aiava, wal fora: i} xarackhywals pov éy abtois, nal Ecopas 
abrots @eds, nal abrofl pou Ecorvra: Aads: nal yrdoorras 
ra f0nn Sri eye elas 5 Képtos b ayid(av adrods, dv rg elvas 7d 
Eyd pov dy plow airav eis Toy alava. Cp. the promises in the 
Christian Scriptures; Rev. vii. 15; xxi. 3. 

17, 18. Ard é&€AGere x.7.A.] Wherefore come ye out. In these 
verses St. Paul (as ie usual with the Apostles and Evangelists, 
and as was common with Hebrew Teachers) combines several 

from the Old Testament, and blends them into one. 
Bee Sureahus. p. 557; and above on 1 Cor. i. 31. Acts vii. 43. 
The passages are Isa. xlviii. 20; lii. 11. Jer. L 8; li. 6. 45. 


These are admonitions to fly from Babylon and its idolatrous 
abominations. (Cp. Rev. xviii. 4.) And they are properly ap- 
plied by the Apostle as exhortations to Christiane to flee from 
communion with Heathens and Idolaters in acts of idolatrous 
worship (cp. 1 Cor. x. 21), and also to shun association with 
them in the intimate relationships of domestic life, particularly in 
Marriage (1 Cor. vii. 39). Compare Tertullian, ad Uxor., on 
marriage with a heathen, ii. 2—4. 

On account of the misuse of this passage of St. Paul by 
some in later days, it is requisite to observe, that it cannot he 
rightly applied to justify separation from the Visible Church of 
Christ, on the plea of flaws and blemishes io her. 

There were flaws and blemishes, more than enough, in the 
Church of Corinth, as is shown in St. Paul's two Epistles to that 
Church, especially in the first Epistle. See above on } Cor. i. 2. 

But St. Paul never advises any one to separate himself from 
that Church. No; in his first Epistle he condemns schisms and 
divisions as works of the flesh! (1 Cor. iii. 3), and he exhorts the 
Corinthians to be perfectly joined together in one mind (1 Cor. 
i. 10), and teaches that there should be no schism in the body 
(1 Cor. xii. 25), and that no spiritual gifts are of any profit 
without Love (1 Cor. xiii. 1—3). 

He allows no one to separate himself from, or to make 
schisms in, a Church, on the plea of defects in it. 

If indeed a Church, in her teaching and practice, not only 
adulterates truth with falsehood, and corrupts what is holy with 
what is idolatrous, but also enforces her errors and corruptions 
on others as ferme of communion with her, and thus makes it im- 
possible to communicate with her in what she has that is true 
and holy, without communicating also with what is erroneous and 
idolatrous; if she excommunicaies all who do not and cannot 
communicate with her in her errors and corruptions, then a schism 
there is, and must be; and a sin there is, and a grievous sin. 
For wherever schism is, there is sin. But the guilt of tho schism 
rests with her, who makes communion in her sins to be essential 
and indispensable to communion with herself. 

This is the case with the present Church of Rome. 

But it is noé the case with the Church of England. 

The Church of England requires nothing to be received, as 
necessary to salvation, but what is contained in Holy Scripture, 
or may be proved thereby. And she ministers the Word and 
Sacraments of Christ by the hands of an Apostolical Ministry. 

It is therefore not sinful to communicate with her; but it is 
sinful not to communicate with her. 

Therefore a solemn warning must be addressed to all in this 
oon who wilfully separate themselves from Communion with 


To be blind to the solemn cautions against schism which 
abound in these Epistles to the Corinthians, and to palliate the sin 
of separation from her by a text like the present, which exhorts 
the Christians of Corinth to separate themselves from heathens 
and édolaters in their heathenism and idolstry, is to daub with 
untempered mortar (Ezek. xiii. 10), and to wrest the Scriptures, 
as the unlearned and unstable do unto their own destruction 
(2 Pet. iii. 16); and to do despite to the Holy Spirit Who wrote 
them, and Who is the Spirit of Peace and Concord, as well as of 
Wisdom and Truth. 

18. «ad foona:] and Iwill be unto you a Father, and ye shall 
be unto Me sons and daughters. This promise also is the sum * 
and substance of several Scriptures blended together, particularly 
Jer. xxxi. 1.9. Isa. xliii. 6. See Surenhus. p. 559. 


Cu. VII. 2. od8dva Adichoaper—epOelpauer}] We injured no 
man, we corrupled no man, we defrauded no man, when we were 
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2 CORINTHIANS VII. 3—12. 


4 8 ce 9 > Ud 4 m a | o > a a 
THOOLE” Ov pds Kardxpiow éyw mpoEipnka yap, ott ev Tais Kapdiats 
Hav €ore, els TO ouvatroGavely Kat aulnv. *“ IIo\Ay pot Tappynoia pds vpas, 
TONAH LOL KAVKYNOIS UTép Yar TeTANPwLAL T] TapaKkdyoel, ViTEepTEpLATEvopat 
TT XopE eri taoy TH Ortrper Nuav. 

5° Kai yap é\Odvrav jpav eis Maxedoviay ovdepiay eoynxey averw 7 capt 
pov, GAN’ év wravrt OiBopevor eEalev pdyar, EerwSev doBor. © '’ AX’ o mrapa- 
Kah@v Tovs Tarewous Tapexdrecey Has 6 Beds ey TH Tapovaig Titov, 7 ov 

, > “~ a > A > bs) . 9 “~ , ¢ , og? 
povoy 5¢ ev Ty Tapovaig avrov, GAG Kai év TH Tapakhyoe 7 tTapEeKyOn éd 
bpiv, avayyé\rwv yyw Thy vov emimd@now, Tov vuav dduppody, Toy dpov 
{nArov virép epov, wate pe Maddov yapyvar fore ef Kat elvmyoa vas ev TH 
€miaTOAn, OV perapedopat, eb Kat pereedouny Adérw yap ort émvaToAy Exeivn 

> .' | gy td e a 9 hh.” a 3 9 9 70 > > @ 
el kat pos wpay elvmyncey tpas: 9 “viv xaipw, ovy ore éhumNOnre, add’ ore 

4 > o 2 ‘4 ‘\ ‘\ a 4 > ‘ Lad 
éhumnOyte els peravoray eduTyuOnre yap Kara Gedv, wa ey pndevi Cyptwbire 
ef nav. : | 
10 '° FT yap Kara, Gedv Uy peTavoray eis Twrnpiay aperauedytov épyalerar 
n S€ Tou Kdapov AUT Odvarov Karepyalerat. 
rsa ase >. 8 \ @eiw dh ake ea , ’ ea 
ov yap abTd 7d Kara Oedv AumnOpvat vas, TONY KaTELpydaoaTo Up 
arovonv, GAAad azodoyiay, GAAd ayavaxrnaw, ara PdBor, GAAG eruTdAyou, 


a 4 > a 
GANA Cyrov, dda exdixnow. “Ev wavtit cuveotycare éavrovs ayvous elvat To 


é 
TPA ATL. 
k ch. 2. 4. P th 
1 Cor, &. 1. 


122k” : . » ea ‘3 Y a 35 r, . Se Y a 
Apa €l Kat eypaya UpLty, OVX ELVEKEVY TOU AOLKTOQAYTOS, OVOE ELVEKEV TOU 


with you. Very different was the conduct of their false Teachers ; 
2 Cor. xi. 19, 20. 

8. els rd cuvawoSaveiy] even to die together with you. As 
those persons, among the nations, who are under a vow to die 
with their friends; whence the words cuvaroOyhexoyres and 
commorientes. Such were ‘the Sacred band” (fepds Adxos) 
among the Thebans (Piséarch in Pelopida), and the Soldurii 
among the Gauls (Cesar, de B. G. iii.). Cp. Horat. 2 Od. xvii. 
11, ‘‘ supremum carpere iter comites parati.”” Aihenaus, vi. 249, 
B, rotrovs of Bacircis Exove: oulSyras nal cuvarobrfcKoy- 
ras. See A Lapide and Weistein. 

5. foxnxev] hath had. This perfect tense has been altered to 
the aorist {rxer in some MSS., viz. B, F, G, K. But the perfect 
has a peculiar force here, much more powerful than the aorist, 
which would reduce the protracted feeling of anguish here to a 
mere momentary pang. And it fixes, as it were, a permanent 
centre, to which other things are made to converge. On that 
centre the writer’s own mind is fixed, and to it he draws the mind 
of his readers. Cp. i. 9; ii. 12. 

The sense of the passage is, We came to Macedonia. Think 
of us there. Fix your minds on us éhere; contemplate our con- 
dition there. We have had no respite, but in all things are 
afflicted; without, fightings; within, fears. But God comforted 
us in our distress by the arrival of Titus from you. 

Compare Rev. v. 7, #AGe, xal efAnge 1d B:BAlov. He 
came, and (as I see) he Aath taken the book, which he holds. 

— éy wayri GA:Bdéuervo:} The broken abruptness of the sen- 
tence represents the agitated condition of the writer’s feelings at 
the time. Cp. Winer, p. 315, and see on vv. 5 and 8. 

‘These nataral anacolutha, which place before the eyes of the 
reader the inner workings of the great Apostle’s heart, are far 
beyond the rigid rules of ordinary Grammar; they belong to a 
higher science, the Grammar of Nature, and even of Inspiration, 
and impart an indescribable grace of tenderness and truth to 
these the impassioned outpourings of his full beart. If they so 
touch the soul when read now, what must have been their effect 
when they sounded forth in all their original freshness, with the 
living voice, in the public recitations of these Hpistles in the 
Churches of Corinth and Achaia! Cp. Gal. iv. 12. 

7. Sore pe paddAov xapiiva:] so that my joy exceeded my sor- 
row, great as that had been. 

8. dy rf émioroAfi| by the Epistle: the first to the Corinthians. 

— Prdéwa ydp}] For I perceive this, that that Epistle did give 
-you pain, although it were for a short time. 

Do not think that I 


BAéww is more expressive than dpa. 
do not care what pain I give you. I, though absent from you in 


body, contemplate your inmost feelings, with the eyes of paternal 
love, and feel for you and with you. 
9. ward Oedy} with a view to God, and not with an eye to 


yourselves only, or to the world, card xdopor. ‘‘‘'H xara Gedy 
Adwn est dolor animi ‘Deum spectantis et sequentia.” (Bengel.) 
And so Winer, p. 358, note; whereas “ 4 xara xédopov Avwy est 
dolor animi mundum spectantis et sequentis.” 

This and the following verse give the definition of genuine 
Repentance, as distinguished from spurious ; 

True Repentance is dolor admiesi, grief for the sin com- 
mitted against God. False Repentance is only dolor amissi, grief 
for what is Jost by the sin. The former is dolor 0b culpam, i.e. 
it arises from sense of sin; the other is only dolor ob panam, and 
is produced by fear of punishment. 

The latter was the repentance of Cain, of Esau, of Saul, of 
Ahab, of the Pharisees, of Judas, whose eyes were turned on 
themselves and on worldly things, in their expressions of sorrow ; 
whence proceeds hopeless despondency, perhaps self-destruction. 

But the other Repentance was the Repentance of David, of 
the Publican, of the Prodigal, and of Peter, whose eyes were fixed 
on God, and looked at their sin in its relation to Him, and to His 
Purity, Justice, and Love; whence arises in the heart a feeling 
of godly sorrow, shame, and remorse; and yet not of despair, for 
with the eyes fixed on God, the sinner sees in Him a merciful 
Father, as well as a Holy God, and Just Judge; and it sees the 
all-sufficient propitiation which He has provided for sin, in Christ, 
and it resorts to the means of pardon and grace, which He dis- 
penses by the Ministry of Reconciliation in His Church, especially 
in the Holy Communion, and by which He restores the penitent 
to Himself. See above, v. 20, 21. 

10. cernplay duerauéAnroy] salvation not to be repented of. 
A striking contrast. Worldly sorrow worketh death—eternal 
death,—which is for ever to be rued. But godly sorrow worketh 
salvation which (whalever pain it may now cost to attain it) is 
never to be rued, but will be rejoiced in for Eternity. 

Observe also the distinction between perdyoia and pera- 
pda. Merdyoia, change of mind, belongs only to the good; 
petaudAca, pain of mind, belongs to evi/ men as well as good. 
Peter peravoe’, as well as perauéAera:. Judas perayédetas 
(Matt. xxvii. 3), but not peravoei. Merdyoia begins with pera- 
péAca, but at length delivers from perauéAcia; whereas pera- 
péAca, without perdyoia, continues to eternity. 

— épyd(era:] worketh. 80 B,C, D,E. Elz. xarepyd(era. 
But there seems to be a designed contrast between the working of 
godly and worldly sorrow. The former épyd(era: perdyoray, the 
latter xarepyd(era: Odyarov. 

IL. &AAd] yea—. On this use of adda, see 1 Cor. vi. 11. 

— wpdypari:] Elz. prefixes é¢v, not in the beet MSS.; and 
wpdypart is to be joined with éy wapri. 

12. “Apa} Consequently—the reeult of that Epistle is now 
manifest, and a blessed result it is. 

— ob82 eIvexer Tod d8iucnOdvros] not mainly and primarily for 


2 CORINTHIANS VIL. 13—16. VUI. 1—5. 
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their cakes; that is, for the sake of the incestuous person and his 
father. (1 Cor. v. 1.) Cp. 1 Cor. ix. 9, uh ray Body péra rg 
@eg; Theophyl. 

—— buev—rnpev}] So the best MSS. authorities. iz. has 
Rytov — dyer. 

St. Paul’s meaning is, that he wrote his former Epistle in 
order that the zeal (crov3}, see v. 11) of the Corinthians in 
behalf of their Ministers (Paul and his associates), and in obe- 
dience to their admonitions, might be made manjfest among them 
by their godly repentance and exercise of salutary discipline. 

13. Ard—juay wepiocorépws pairdov] So the best MSS. 
Els. inserts 32 after wepsocorépws, and has duay instead of jucr. 

The sense is, for this cause we have been comforted ; bul in 
our comfort we joyed the more exceedingly for the joy of Titus, 
because his spirit hath received refreshment from you all. 

The sense is well given in Vulg., * Ided consolati sumus. 
In consolatione autem nosir&é abundantiis magis gavisi sumus 
super gaudio Titi, quia refectus est spiritus ejas ab omnibus 
vobis.” So Syriac, Athiopie, and Gothic Versions. 

On the accumulation of comparatives denoting intensity of 
feeling and vehemence of action, see Phil. i. 23, roAAG pGAAoy 
apetocoy. Mark vii. 36. Winer, p. 214. And in 2 Cor. xii. 9 
a soperiative is joined with a comparative, {d:07ra uaAAop. 

On the word avarate, see 1 Cor. xvi. 18. 

8. Chrysostom remarks here on St. Paul’s prudence in 
stating these particulars concerning 7ifue; which would be very 
acceptable to the Corinthians, of whom he had brought so favour- 
able a report to St. Paul, and would prepare the Corinthians, on 
their side, to give a hearty welcome to Titus, whom the Apostle 
now designed to send back to them, in order to gather their cha. 
ritable contributions for the poor Saints at Jerusalem. See here 
vii. 6. 16. 23. 

He wins their love for Titus; for nothing more cements af- 
fection than a good testimony concerning those whose love is to 
be won. And what the Apostle says of Titus is, that Aie arrival 
from Corinth with the report he gave of them, turned his own 
saciness into joy. Chrys. ; 

15. &s pera péBov) how with fear and trembling ye received 
him. This assertion of the feelings of alarm produced, by the 
coming of Titus from St. Paul, in the minds of the Corinthians,— 
who had been puffed up by pride, and erulfed in their own 
fancied pre-eminence (see 1 Cor. iv. & 18; v. 2),—affords silent 
and remarkable evidence of the reality of the effects of Apostolic 
authority, especially in the delivery to Satan by Excommuni- 
cation. | Cor. v. 3—5. 


Cu. VIII. 1, 8. Tvep{(onery 34] Observe the connexion of 
this statement with the main subject of this Epistle, vindicating 
God’s dispensation in the affiction of His servants, and showing. 
forth the blessings of suffering. See Introduction, p. 146. 

The saints of Jerusalem were in affliction, and the Christians 
of Macedonia were poor; but the poverty of the latter made them 
feel more tenderly for the afflictions of the former. 

L Se8onérny dy rais dxxr.] the grace of God given in the 
Churches of Macedonia. Cp. Actsiv. 12, 3e8oudvor dy dxOpdmois. 
1 John iv. 9, égavepdOn 4 dydrn Geod dy byiv. 

The preposition ¢y here expresses more than the dative. 


The gift or grace was not only bestowed wpon, bat operated in, 
the Churches. It was a ydpis évepyouuden, a grace working in 
them by love, and showing itself by acts of Charity to others. 

2. dv woAAH Boxy OAlpecs] in much trial of affliction. On 
the word Soxiud, see ti. 9; ix. 13; xiii. 3; and on Rom. v. 4 

Affliction is bere represented as a fire which fries the Chris- 
tian soul—as the farnace fries and fests metal—whether it is of 
sterling ore, or adulterated (x{83mA0os), and therefore reprobate 
(&3dxeuos), and which not only fries, but refines it. Jer. vi. 30. 
Gen. xxiii. 16. Prov. xvii. 3; xxvii. 2}, LXX. 1 Pet. i. 7, 
AuwnOdvres dv woixlrois weiparpots Iva +d Boxluiov suey rhs 
wlorews Tord Timiarepoy xpuelou Tov dxodAumvon, Bid wupds 
82 SonxipaCoudvou, ebpeby els Exa:vor. . . . 

The Churches of Macedonia stood the trial well, and were 
purified by affliction (on which see 1 Thess. i. 6; ii. 14), s0- that 
their love shone more brightly in acte of kindness. Their own 
experience of suffering made them more charitable to others. 
“ Non i mali miseris suceurrere disco.” Virgil, 7En. i. 630. 

— 4 xara Bdbovs wrexela} A beautifal and picturesque image. 
Their penury reaching downward toa low level—like a well, 
sunk to a great depth in the soil—gusbed forth in a copious flow 
of fresh and living water of love, in the spiritual wealth of their 
Christian liberality. The depéh of the well caused the abun- 
dance of the water. 

Thus their severe affliction produced much joy; thus their 
deep poverty produced much riches of Alms. Chrys. 

On xara Ad@ous rreexela, see Winer, p. $41, and p. 377. 

Observe, also, the Apostie does not say that it abounded to 
much wealth in the amount given, but abounded to much wealth 
in honest openness and heartiness (awAéryri) of giving. (See 
Rom. xii. 8.) For it ie not the sum given, but the spirit of the 
giver, which is the measure of almsgiving in the sight of God. 

Some render awrAdrnros by liberality, here and in Rom. xii. 8, 
but this is a questionable rendering; and the sense is that in 
which the is commonly used by St. Paul, in 2 Cor. i. 12; 
xi. 3. Eph. vi. &. Col. iii. 22. 

‘ArAdérns is not merely simplicity, but honest openness and 
freenees, and expansive largeness of heart (‘‘ cordis simplex dila- 
tatio’’), free from ali guile, and sinister considerations of self. 

It is well described by Phavorinus as 7d pndiv perd éxi- 
volas é& éavroat wAdrroy 4 Aadoby. 

8. zrapd] So B,C, D,E,G. Elz. bwép. 
ian Gylous} Elz. adds 3é{aeGas jis, not found in the best 


The sense ie—Instead of our being suppliants fo them for 
aid, they contributed aceording fo their power, and beyond their 
power, of their own will; praying us with much entreaty, with 
regard to the grace and partnership in the communication (i. e. 
contribution) that we were making for the saints. They implored 
us to allow them to be associated with us in the privilege of 
giving alms to their poorer brethren at Jerusalem. See Theo- 
doret here, who says, rh» jetépar rapalvyeciy xpotAaBov abrol, 
Senddvres huar tis tev Gylow Oepawelas ppowricas. 

Here was true Christian Charity, anticipating St. Paul’s 
appeal for aid; and regarding it as a boon, to be permitted to take 
part in labours of love, ‘remembering the words of the Lord 
Jesus, how He said, It is more blessed to give than to receive” 
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(Acts xx. 35). <A striking example to Christian Congregations. 
Many now wait to be asked, and when asked refuse to give; and 
thus forfeit the blessing, which these ancient Churches eagerly 
desired, and joyfully obtained—that of being permitted to give to 
Christ in the persons of His Poor. 

St. Paul happily applies the word xdpis, grace, to a work of 
charity, in this appeal to the Corinthians, who prided themselves 
much on their own spiritual gifts and graces: and thus enforces 
the teaching of his former Epistle (chap. xiii.), that no spiritual 
gifts avail without Charity. See. 6 and v. 7, Sowep dy xavr) 
wepicoctere, lores nai Ady xal yydoes... Wa nal dy ravrp 
wh xdpirs wepiccednre. Chrysostom. 

5. nal ob, xadds hAaicauey, AAN’ davrods Ewxay zperov] and 
not, as we hoped, their substance, but they gave themselves also 
Jirst to the Lord. On this ellipse, see Acts v. 4. 1 Cor. xv. 10. 
Winer, p. 439. We had indeed expected (heir substance, for we 
have had experience of their love (see xi. 9), but they went 
beyond our hopes, and gave themselves. 

Thus he shows that, to the honour of the Macedonians, they 
were not puffed up by their own works of charity, nor were so 
elated by them, as to neglect other things, as if in giving their 
money they had done all that was needed. No: they not only 
gave their money, but themselves. (Theoph.) Thus also he ob- 
viates an objection that he bad a personal end to serve in these 
collections ; and shows that it was not the money of the Corinth- 
tans that he desired so much as themselves. (See xii. 14.) 

: ss Adéyp] language,—utterance of prophecy and tongues. See 

r. i. 5. 

8. Sid] i.e. Soneued(ow 8d, testing, proving, by means /. . 

9. 8° duas éxrdxevoce rAotciws Sv] He, being rich, became 
a beggar, xrwxds, on our account. [rw xds is more humble and 
destitute than wéyys. (See vi. 10.) Christ reduced Himself to 
penury, for us, in order that ye might become rich thereby. 

Another privilege of suffering : it renders us like Christ. 

Christ became wrw xs, a beggar, and in the persons of His 

rer brethren He asks for and receives alms. See Matt. xxv. 40. 

Behold Him Who is rich, and Who made Himself poor for 
our sakes. By Him all things were made oe i, 3). It is a 
greater thing to make gold than to have it. You may be rich in 
gold and silver and cattle; but you could not make them. But 
see Him Who was rich. All things were made by Him. Now 
see Him Who made Himself poor. The Word was made flesh, 
and dwelt among us (John i. 14). Who can conceive His 
riches? And now think on Hie Poverty. He is conceived in 
the Virgin’s womb. O paupertas/ He is born in a poor inn, 
wrapped in swaddling clothes, laid in a stable; He, the Lord of 
heaven and earth, the Maker of Angels, the Creator of all things, 
Visible and Invisible, is fed at the breast of Hie Mother, veils 
His Majesty, is taken and bound, and scourged, and buffeted, 
and crowned with thorns, nailed to a tree, pierced with a lance. ... 
O paupertas! Augustine (Serm. 14). 

10. ob pdvor rd wotHoat, AAG Kal Td OA Cty tpoErhptacde) 
Ye pre-commenced,—that is, ye originated of your accord, ye 
took the initiative, before (xpd) ye received any instigation from 
me, ye pre-commenced not only the acf (of beneficence), but the 
desire. 

The priority to which the Apostle here refers, is nof (as 
some have supposed) with regard to the Macedonian Christians. 
This would have been an invidious comparison. 

But the meaning is,—‘ Ye anticipated all suggestions from 
me.’ There is a refined delicacy in this statement, in which he 
gives to them (as it were) precedence to himee(f, their Teacher. 
Ye outran my wishes and requests, by your love. 

It is to be observed, that in all this discourse concerning 


Almsgiving, St. Paul lays the main stress on the cheerfuines 
and eagerness to give, by which genuine Charity is characterized, 
and which God most loves, in all offerings to Him. Cp. Exod. 
xxv. 2; xxxv. 5. The Macedonians besought him to receive 
their alms. And the Corinthians (he says) anticipated Ais appeal, 
by their own desires to give. 

There is therefore something very significant and instructive 
in this sentence, where 7d OéAcw, the desire, is placed above 1) 
woijoa, the act. For the act of giving might be only done st 
the instigation of others. But the desire to give is a free motion 
of the giver. And where the desire is, there will be tbe eci; 
but the act is sometimes done without the desire to do it. 

It may also be remarked that St. Paul applies this word 
mxpoeydpxopa: to Titus (v. 6), as well as to the Corinthians; end 
these are the only where the word occurs in the New 
Testament. Titus is commended as ad’@alperos, v. 17, in his 
sppeals for alms. He anticipated St. Paul’s wishes, and voles- 
tarily undertook the task of suing for the benevolence of the 
Corinthians in aid of the poor Christians at Jerusalem. He 
wpoevfptato thy xdpiv. But to the honour of the Corinthians, 
be it said, they anticipated the appeal by their own spontanecss 
offers of aid, —wpoevfptayro rd OérAeuw. 

St. Paul adds also that this alacrity of theirs was displayed 
in the past year, (see next note,) in order to show that be does 
not claim to Aimse(f the credit of having first excited it by hi 
own Epistle. 

Observe how the Apostle shows that the Corinthians come 
forward to this labour of Jove without exhortation from others; 
and of their own free will. A salutary lesson to‘all Christisa 
Congregations. Chrysostom. 

— dd wépvor) from last year. Cp. ix. 2; and see authorities 
in Wetstein, 4) épvos xepydla (Aristoph.), ai wépvos axpecBeas 
(Demosth.), wépvos éxi8nuav (Theophrast.). Not, therefore, 
necessarily, ‘“‘a year ago.” 

The time to which St. Paul refers might have been not more 
than nine months before. It must have been, however, before 
the writing of his First Epistle, which was sent in the same year 
as the Second to the Corinthians. See the Introduction, p. 145. 

On the use of dvd in measures of time and place, see Acts 
xxviii. 23, and Winer, pp. 375. 491, 492. 

St. Paul had shown to the Corinthians (v. 1— 4) that the 
Macedonians had come forward and pressed him to admit them 
to be his partners in making the collection for the poor. But be 
would not disparage the Corinthians by extolling those of Mace- 
donia. He therefore records their free overtures of a similar 
kind. He reminds them not only of their own acts, but of ther 
desires. 

And he does not say évfptacée, but wpo-ertptacte ive 
wépvot. I therefore now am only exhorting you (he means) to 
accomplish that to which you yourselves, willingly outranniag 
all exhortation from me, stimulated yourselves to do with all 

romptitude and alacrity. Chrys. He makes their own acts to 
me like exhortations to themeelves. 

ll, 12. ea tov Uyew x.7.A.] from, and according to your 
means. Winer, p. 329. éx signifies the sfandard by which 4 
thing is measured, as in ‘‘ex pede, Herculem.” 

The sense is unfolded in the following verse. If the alacrity 
of mind of the giver is manifestly set forth as an offering to God 
(like the “‘ panes propositionis,” or shewbread), according to what 
a man may have (which God knows), it is acceptable to Him, 
and is not estimated according to what he has not. Eliz. corrects 
vis after &xp, but this is not in B, C*, D, E, F,G. As to the 
difference of the conditional fxy and the definite f«:, see Winer, 
p. 275, and Meyer here. 
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Cp. Awg. in Ps. 103, “Coronat Deus in te bonitatem, ubi 
non invenit facultatem. Nemo dicat, ‘non habeo,’ Caritas 
de sacculo non erogatur;”’ and S. Leo (Serm. iv. de Jejun.), 
“‘gequatur merito qui distat impendio. Potest par esse animus ubi 
dispar est census’’ (A Lapide); and see on Mark xii. 42, 43. 
Lake xxi. 2, 3. 

15. xaOews yéypawras x.7.A.)] aa il is written. Exod. xvi. 18, 
LXX, where the words are perphoayres youdp, ob éxrAcdvacey 6 
7d word, wal 6 7d bAlyor (al. fAarrov) ob hAarrdynce. 

Thus the Holy Spirit, speaking by St. Paul, reveals to us 
another imen of the moral and spiritual meaning of the 
dealings of Almighty God with the Israelites under the Levitical 
Law. See on 1 Cor. ix. 9, ob diudeers Bory dro@rra. 

The command of God was, that the manna, which the 
several members of the same tent (cvorfyio:) had gathered, 
should be put together into one common stock, that it should be 
cuvyyutvoy, tvAAcAcyuevor (see LXX), and then be meted out 
with an Aomer; and when this was done, it was so ordered by 
Almighty God, that when the whole was measured out, each 
person had exactly an homer, neither more nor less (Exod. xvi. 
16—38). 

God thus condemned covetousness. Chrys. 

God not only gave the manna, but ordered it to be mea- 
sured out, so that none should abuse His gift by selfishness. 
Theodoret. 

This St. Paul applies as a practical lesson to the members of 
the Christian Church. They are all cuoxjyio:, inmates of the 
same spiritual tent (cenyf); travellers together through the 
wilderness of this world to the same heavenly Canaan. It is 
God who rains down the manne of His bounty in their temporal 
wealth. What they gather is His. And they may nol gather 
only for themselves. What is gathered by them, is to be regarded 
by them as belonging to others, so that there may be a liberal 
communication of God’s gifts to all; and that the needs of their 
poorer brethren may be supplied from their abundance, and that 
there may be an equality. Thus God admits them to the high 
privilege of being fellow-workers with Himself in His own muni- 
ficence to men. 

17. oxovSa:drepos}] more zealous than to need any exhortation 
from me. Cp. Acts xxv. 10. Phil. ii. 26. Other examples of 
this use of a cumparative, with relation to something understood, 
may be seen in Winer, p. 217. 

— é8AGe) he went forth, and now goes. The aorist is used 
here as in the next verse. See next note, and Meyer and Alford 
here. 


18. Luveréuyaper}] We now send withhim. The aorist is used 
in this case as fypaja, scripsi, dietavi. See Acts xxiii. 30, and 
below, ix. 3. 

— rdy adeagdy, ob 5 Uxawos dy TH ebayyeAly] the brother, 
of whom the praise (is) in the Gospel throughout all the Churches. 
A more significant expression than ‘* whose praise is in the Gus- 
pel.” It indicates that the praise, which the person here described 
desires and has, is not any praise from men, but the approval of 
God, for his work in the Gospel. 

To whom does the Apostle refer, under this honourable 
title ? 

The person here mentioned, as sent togetber with Titus to 
Corinth, and as one, the praise of whom is in the Gospel through- 
owl all the Churches, had (as appesrs from St. Paul's statement, 
e. 19) been appointed by the Churches to be St. Paul’s fellow- 
traveller and coadjvtor in the administration of the alms now in 
course of collection for the relief of the poor Christians at Jeru- 
salem; 

Therefore this person must have been not only one who was 
sent with this Epistle, but also one of those who afterwards ac- 

anied St. Paul to Jerusalem on his subsequent visit to that 
City “‘with the alms and offerings,” which, soon after the date of 
this Epistle, he carried with him (Acts xxiv. 17) in the journey 
to Jerusalem, described im the Acts of the Apostles, xx. 4— 
xxi. 17. 

Von. 11.—Paarr III. 


This consideration at’ once excludes Barnabas, whom some 
have supposed to be here meant; 

Of those persons who are mentioned in Acts xx. 4 as St. 
Paul’s fellow-travellers, Sopater is also excluded, because he 
went with St. Paul as far as Asia only, and not to Jerusalem. 
Timothy also is excluded, because he is associated with St. Paul 
in writing this Epistle (i. 1), and could not have been sené with 

itus. 

There remain Aristarchus, Secundus, Gaius of Derbe, Ty- 
chicus, Trophimus, and St. Luke. 


Of those just mentioned, only St. Luke appears to have been 
St. Paul’s constant fellow-traveller to Jerusalem. Those others 
(he says) went before, and waited for us at Troas; and we sailed 
from Philippi to them at Troas. See Acts xx. 5. 

It is evident also, from the perpetual recurrence of the words 
we and uz in every stage of St. Paul’s journey from Troas (Acts 
xx. 6) to Jerusalem (xxi. 17), that S¢. Luke was St. Paul’s 
fellow-traveller from Corinth to that City. 

It has been said with much confidence by some in recent 
times, that, in using the word Gospel, St. Paul does not here refer 
to any written Gospel, and particularly not to St. Luke's Gospel, 
which (they affirm) was not then written. 

But even although it be supposed for argument’s sake, that 
St. Luke’s Gospel had not as yet been written, yet they who be- 
lieve that St. Paul wrote by divine inspiration, may be allowed to 
suppose that the holy Apostle’s words were so ordered’ by the 
Holy Ghost that they might have afterwards a wider meaning, 
beyond the range of the immediate circumstances under which 
they were written. 

We need not, therefore, despise the argument supplied, a 
posterioré, by the fact that St. Luke’s praise was certainly, if not 
then, yet soon afterwards, and has ever since been, throughout ail 
the Churches, by means of his written Gospel. And we need not 
disparage the application made of these words to St. Luke by an- 
cient Christian Writers such as Origen, Primasius, and S. Jerome 
(Epist. 50, ad Paulin.), “‘ Actorum noverimus scriptorem, Lucene 
esse medicum, cujus laus est in Evangelio;” and again (in Ephes. 
c. 1), “ Loquitur de Lucd, cujus laus,” &c., and by the Church 
of England in her Collect for St. Luke’s Day,—an application 
fully justified by the event. 

The gifts, which qualified St. Luke for writing the Gospet 
and the Acts, had, it is probable, previously recommended him 
also for preaching the Gospel orally, especially to those persons, 
viz. the inhabitants of Macedonia and AcAaia, of whom and ta 
whom St. Paul is now writing. 

The excellency of St. Luke’s Greek style marked him ont, 2 
priori, for that purpose. And Church-History points to St. Luke 
as having written his Gospel there. ‘‘ Lucas, Medicus, disci- 
pulus Pauli Apostoli, in Achate@ Baotieque partibus volumen 
condidit.”’ Jerome (Cat. Scr. Ecc. c: 7). 

Thus we are brought to the question, Has it ever been 
proved, that St. Paul does noé refer here to a wriften Gospel, and 
consequently not to the Gospel of St. Luke? 

Certainly not. 

The words here are “the praise of whom (is) in the Gospel 
throughout all the Churches.” 

It is not easy to see, how the praise of any one, and par- 
ticularly how the praise of any of those who were St. Paul’s fel- 
low-travellers to Jerusalem (whose names are supplied by the 
Acts), could be said to be througRout all the CRurches by means 
of sere oral teaching ; 

The words seem plainly to point to seme wrifien doeument, 
circulated, like St. Paul’s own Epistles at this time, by copies 
through the Churches, und probably read publicly in them, as 
those Epistles were, and as was the case with the Scriptures of 
the Old Testament. 

Such a document as this, relating the acts and words and 
| sufferings of Christ, would in all probability have been provided 
i for the Churches of Asia and Greece, who would be very desirous 
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to have such a history; and -who were distinguished by their 
literary endowments and pursuits, and to whom St. Paul had now 
been preaching the Gospel for more than seven years. 

See above on | Thess. i. 9. 

As to the Gospel of St. Luke, we know from himself that it 
was written before the Acis (Actsi.1. Lukei. 1), the compo- 
sition of which, in all probability, was not later than a.p. 63, 
only four or five years after the date of this second Epistle to the 
Corinthians (see on Acts i. 1, and the Introduction to St. Luke's 
Gospel, p. 168, and the Introduction to this Epistle, p. 145). 

If, as Christian Antiquity believed, and as many reasons 
suggest, St. Paul refers to some one of the written Gospels here, 
when writing to the Churches of Achaia, it is most probable that 
he refers to that written by St. Luke. 

St. Paul himself seems to be quofing from St. Luke’s Gospel 
in , Thess. v. 3. 1 Cor. x. 27, and to call it Scripture in 1 Tim. 
v. 18. 
That Gospel was specially designed for the use of the Greeks, 
and, as early testimonies affirm, was written in Greece, and under 
the superintendence of St. Paul (see the Introduction to it, p. 157). 

Supposing this to be s0, we may next observe, that there is 
peculiar propriety in the fact, that St. Paul, the inspired Apostle 
of the Gentile Churches, here sets his Apostolic seal on that 
Gospel, the Gospel of St. Luke, which was specially designed for 
Gentile use. 

Observe also, the person here mentioned by St. Paul was 
chosen and appointed by the suffrages of the Churches (éxetporo- 
vh@n, v. 19) to be St. Paul’s coadjutor in an important mission, 
and to convey the alms of the Gentile Churches to Jerusalem. 

This incident confirms the supposition that the person in 
question was St. Luke. 

He was St. Paul’s intimate friend and companion. Who 
more likely than he to be associated with St. Paul ? 

The person in question was also well known, and highly es- 
teemed by all the Churches for his labours in the Gospel, and he 
was chosen also for thet reason. 

If St. Luke’s Gospel had been written and circulated, it 
would have commended him to the Churches for such a mission. 

Here also we may, perhaps, recognize the reason for what 
Dr. Paiey bas noticed as surprising, viz. that the purpose for 
which St. Paul went to Jerusalem is never expressly mentioned 
in St. Luke’s work, the Acis of the Apostles, but only comes out 
incidentally in the report there given of one of St. Paul’s speeches. 
(Acts xxiv. 17.) 

Probably St. Luke's oon modesty restrained him from men- 
tioning a circumstance which redounded so much to his own 
honour, lest he should be suspected of praising himself (Prov. 
xxvii. 2), who had been elected by the Churches to accompany the 
great Apostle in this embassy of love, 


Another reason for supposing that St. Paul here refers to 
St, Luke is as follows :— 

It is observable that St. Paul here mentions Titus by name. 

Why does he not also mention by name this companion of 
Titus? Why does he not mention by name him, “ whose praise 
is in the Gospel in all the Churches ?”’ 

May it not be, because he was St. Paul’s fellow-traveller, 
and because he was already designated as the historian of his 
Acts, and because to praise such a person by name might have 
been inexpedient, as savouring too much of that spirit which 
eulogizes those from whom it expects to receive praise in return ? 

Certainly there was something more than accidental in the 
fact, that a person who was so constant an attendant on St. Paul, 
as St. Luke was, in his journeyings, voyages, and imprisonments, 
and who was chosen by the Holy Ghost to write the history—the 
only history—of his Acts, as well as one of the Gospels, has re- 
ceived so little notice by name from St. Paul in his fourteen 
Epistles. He is there mentioned only three times, and this merely 
in a very cursory way, Col. iv. 14. Philem. 24. 2 Tim. iv. 11. 

What can be the reason of this silence ? 

None more probable, it seems, can be assigned, than that 
the Apostle would thus show, that the blessed Evangelist St. Luke 
acted, wrote, snd suffered, with a higher aim than for praise, even 
from the lips of an Apostle, and that he whose praise is in the 
Gospel needed no other praise; and that the Apostle would not 
expose hiweelf to the imputation of having purchased the honour- 


able record he has received from the Apostolic historian, by pane- 
gyrizing the historian himself. 


Such considerations as these may perhaps also throw some 
light on an interesting question which will have suggested itself to 
the student of St. Paul’s history and writings ; 

Why a person so eminent as Titus was, as a fellow-worker 
of St. Paul, is never mentioned dy name in the Acts of the 
Apostles by St. Luke, who often mentions 7imothy 7 

Was there any relationship between them? Titus is seen 
first at Antioch (see Gal. ii. 1), which was probably the native 
place of St. Luke. He was a Hellenist (Gal. ii. 3) perhaps of 
that City, and Titus was associated with St. Luke (if the above 
exposition be correct) in this work of charity for the poor Chris- 
tians at Jerusalem. 

Did St. Luke feel a delicacy in praising by name a person 
who seems to have been his co-trustee in this important and de- 
licate matter of collecting and administering those pecuniary 
collections in Macedonia and Achaia? Or was Titus instrumental 
with St. Luke in composing and publishing the Acts of the 
Apostles? And did the same reasons, which deterred St. Luke 
from mentioning his own name in the work of which he was the 
author, and which records events at which he was present, and in 
which he took a leading part, deter him from mentioning that of 
Titus also? 

Doubtless, if the truth were now known, as it will be here- 
after, the reason would be seen to be one alike honourable to 
St. Titus and St. Luke. Even now, knowing what we do of St. 
Titus from this and other Epistles of S¢. Paul, we may be sure 
—_ hie Luke’s silence concerning him is the silence of respect 
and love. 

Lastly, if the above reasonings are sound, it is interesting and 
satisfactory to reflect that the writer of the Acts of the Apostles 
was not only connected by ties of personal friendship with St. 
Paul, the Apostle of the Gentiles, but that he was appointed by 
the suffrage of the Churches (v. 19) to be hie fellow-traveller in 
that important mission to Jerusalem, which was the occasion of 
so many benefits to the Church, and led eventually to St. Paul’s 
testimony to the Gospel at Rome; and that in reading the Acts 
of the Apostles, we read a History composed by one who received 
a public witness from the Churches, and who was set spart by 
their voice for intimate association with the Apostle whose history 
he relates. 

19. xetporovnOels] chosen, properly by show of hands. See 
Acts xiv. 23, and Weéstein here. 

— dy] tn the matter of. So B, C, and many Cursives.— 
Elz. ctv. 

— xpos Thy Tov Kuplou 8dtav] with a view to the glory of God. 

— nal wpoOvplay ijuav)] to promote our ready seal,—our 
prompt alacrity, and eager desire. 

Do not think, therefore, that we are jealous of the interfer- 
ence of others in this collection. We desired to have a coadjutor; 
and one has been given us to further our zeal. 

Elz. has duéy here against the authority of the best MSS. 

20. creAAdpevo:] shunning. The Metaphor is from naviga- 
tion (see Gloss. Phrynich., ap. Welstein, 4 perapopa awd tur 
lori{oy, cp. Hiad, i. 433): shifting, furling, shortening, or reefing 
our sails, so as to avoid the injurious effects of a gale of calumny 
from suspicious men. 

On St. Paul’s use of nautical terms, particularly after a 
voyage, and in addressing maritime people, as the Corinthians, see 
above on ‘Acts xx. 20, dwecre:Aduny, and Gal. ii. 12. 

— &8pérnri] abundance; said of a rich harvest or wealthy 
freight, as here. St. Paul compares himself to a mariner, sailing 
with a rich cargo of spiritual merchandise and Christian bene- 
ficence towards Jerusalem; and he says that he so pilots the 
vessel, as to decline the winds of envious censure, to which, on 
account of the riches of his freight, he was exposed. 

21. xpovootperoi] providing. So Els. and C, 1, K, and Coptic, 
Gothic Versions, and Clem., Chrys., Theodoret, and Cursive 
MSS. Some MSS. (B, D, E, F, G) have rpovootmer yap, but this 
seems too direct an expression of self-commendation. The par- 
ticiple introduces the reason for a particular act, in a delicate and 
modest manner. See L.XX in Prov. iii. 4, whence the quotation 
is; and cp. Rom. xii.17, and S. Polyearp ad Philipp. 6, wpo- 
yoourres del 7d KaAdy dvdwioy Beod xa) dyOpdrer. 
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93. ray ABeAGdy hudy] our brother. Perhaps Silas, dvhp fryod- 
nerves dy trois &8eAgois, who had been with St. Paul as his fellow- 
labourer at Corinth (Acts xviii. 5, and see Acts xv. 22: 27. 32. 
and 40; xvi. 19. 25. 29; xvii.4. 10.14. 2 Cor. i. 19), and had 
been associated with St. Paul in writing to the Macedonian 
Churches. (1 Thess. i. 1. 2 Thess. i. 1.) : 

28. Swip Titov] concerning Tiius. On this use of bwép see 
2 Cor. i. 6.8. 2 Thess.ii. 1. Winer, p. 343. 

— deécrodo édxxrnoimy] envoys of Churches. ‘‘ Sent by the 
Churches.”’ (Chrys.) The word adxdoroAot, used here with a ge- 
nitive, and that of a Auman society, and without an article, is not 
to be confounded with the words of drderodo, the Apostles (i. e. 
of Christ); nor does it give any countenance to the notion, that 
the title of Apostie was given as a designation to others besides 
the Twelve, and Matthias, Paul, and Barnabas. Cp. on Rom. xvi. 7. 

24. dvdeltacbe] show ye. SoC, D**, E**, K, L, and most 
Cursives. B, D*, E*, F, G have dvde:xvdpevoi, showing. 


Cu. IX. 3. duty] to you; emphatic, you who have already 
shown your good-will. (viii. 10.) 

2. xavym@pa: Maxe8éow] Tam glorying to the Macedonians. 
Cp. 2. 4. Therefore this Epistle was probably written from 
Macedonia. See Introduction. 

— awd wdpva:] from last year. See viii. 10. 

3. “Exeuya] Isend the brethren (mentioned viii. 17—22) 
with this Epistle. “Eweyuya is used as &ypaya, scripsi, I write ; 
the reference being to the time when the letter would be read by 
the receiver, to whom the erifing and the sending of it would be 
acts of the past. See Acts xxiii. 30. Above, viii. 18. Phil. ii. 
28. Philem. 11.° Winer, p. 249. 

4. day—Maxedéves] if any Macedonians come with me on my 
visit to Corinth. It appears from Acts xx. 4 that Aristarchus and 
Secundus of Thessalonica were with him there. 

— rH brocrdca ratry]) this firm reliance—this confidence. 
See Welstein here, and Heb. iii. 14. Elz. adds rijs xavyfcees, 
which words are not found in B, C, D*, F, G, and are probably 
@ gloss from xi. 17. 

5. ebdavylay] ebdrcyla = Nyy (beracah), and is used for it by 
LXX as: 

(1) A blessing, Gen. xxvii. 12. 36. 38.41. Cp. Gal. iii. 14. 
Eph. i. 3. Heb. vi.7. James iii. 10. Rev. v. 12, 13; 

Sa Hage thank-offering, a gift or bounty. Gen. xxxiii. 11, 
adBe ebroylas pov. Josh. xv. 19, 86s xo ebAcylay. 

As Theodoret observes here, St. Pau? when speaking of offer- 
ings of beneficence in this discourse concerning alms, does not 
speak of them as gifts proceeding from one person to another, 
but rather as xo.verlay, communication of what belongs fo many, 
and not to the possessor only (viii. 4; ix. 13. Cp. Heb. xiii. 16. 
Rom. xii. 13. Gal. vi. 6. Phil. iv. 15); and asa xdpiv, grace, as 
something freely bestowed by God, like manna (cp. 1 Cor. xvi. 3. 
2 Cor. viii. 6. 19; ix. 8. 14), in order to be freely and thank- 

Sly dispensed by men to others. 

a P also calls it, +d* oylay, a word used by him in speaking 


of the Holy Communion (1 Cor. x. 16) as that in which men offer 
the eucharistic sacrifice of praise and thanksgiving, and on which 
they implore His blessing. 

Thus, then, the Holy Spirit, speaking by the Apostle, repre- 
sents Almsgiving not only as a duty necessarily following on the 
mutual communion of the members of Christ’s body, but asa 
privilege; an act of eucharistic Worship, due to God, the sole 
Author and Fountain of all blessings and graces, spiritual and 
temporal; and therefore to be s joyful effusion of benediction 
and beneficence. 

— ph -ds wAcovetlay] not as matter of covetousness. Do not 
imagine, that we desire to extort your alms from you as a benefit 
to ourselves, from which we expect to reap any worldly gain (és 
wAcovercrobvres, Chrys.), but rather we wish to procure thereby a 
blessing to you. Do not therefore give grudgingly, as those who 
are constrained to give; but give joyfully, as those who are re- 
ceiving a blessing by giving to others. (Chrys., Theoph.) 

Cp. Phil. iv. 17, ““ Not that J desire a gift, but fruiét that 
may abound to your account.” And see below, xii. 17, éwAcoréx- 
Tnoe opas; 

6. b owelpwr peSoudves)] he that soweth sparingly shall reap 
also sparingly ; and he that soweth bountifully shall reap also 
bountifully. 

This text confirms the doctrine, that there will be different 
degrees of bliss and glory hereafter (see on Luke xix. 17. John 
xiv. 2, 3. 1 Cor. xv. 41, 42), as also different deyrees of punish- 
ment (see Matt. xi. 22. Luke xii. 47). Cp. Chrys. in 1 Cor. 
Hom. xli. S. Ambrose in Luc. vi. §. Aug. Enchir. c. 3; de Civ. 
Dei ii. c. 3; and in Ps. cl. 

The Apostle teaches, that we must all be made manifest be- 
fore the Judgment Seat of Christ; and lest you should say that 
we shall be so made manifest, in order that the good may receive 
good things in equal degrees one with another, and the bad may 
receive evil things, he adds, in the same Epistle, that he who 
soweth in blessings will reap in blessings, and he that soweth 
sparingly will reap sparingly; and though both reap, yet their 
harvest will differ in measure and quantity. S. Jerome (c. Jovin. 
ii. tom. vi. pt. 2, p. 217). 

From the measure, which is according to the subject of sin, 
there are, in that eternity of punishment, varieties, whereby may 
be gathered a rale much built upon in Holy Scripture,—that de- 
grees of wickedness have answerable degrees in the weight of 
their endless punishment. God is not wanting to the world in 
any necessary thing for the attainment of eternal life, though 
many things be necessary now, which, according to our first con- 
dition, we needed not. He bestoweth now eternal life, as His 
own free and undeserved gift ; together also with that general in- 
heritance and lot of eternal life, great varieties of rewards pro- 
portioned to the very degrees of those labours, which to perform 
He Himeelf by His grace enableth. Hooker, book v. Appendix, 
No. i. p. 722. Cp. Hooker, Eccl. Polity, ii. 8. 4. See also Bp. 
Bull, Sermon i. p. 168. 

The words 4 owelpey én’ ginoylass literally. mean, He that 
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soweth with blessings from himself will reap with blessings from 
God. °Ew}=or or at, as the moving principle and accompani- 
ment. See vii. 18; ix. 18. 1 Cor. xiv. 16; xvi. 17. 

Almagiving is spiritual husbandry, which returns a rich har- 
vest to the husbandman. Sow thankfully in alms, and you will 
reap joyfully in blessing. Cp. Gal. vi. 7. . 

7. wpofpnra:] he hath purposed. 80 B,C, F,G. Elz. zpoa- 
petras. The perfect tense is preferable. St. Paul charitably sup- 
Pal en the Corinthians have already made up their minde to 
give liberally. 

— lrapdy 3érny) a cheerfal giver. Cp. Prov. xxii. 8,4 owelpey 
aida Oepice: cand... bydpa fAapby nal Sérnv ebrAove? 6 Beds. 

9. xabws yéyparra:] as il ie written. Ps. cxii.9. See Dr. 
Barrow's Spital Sermon on this text (Serm. xxxi. vol. ii. pp. 136 
—206), which has almost exhausted the subject on which it 
treats—“‘ The Duty and Reward of Bounty to the Poor.” See 
particularly there, pp. 194, 196. 

— ’Ecxdpricey) He winnowed out, and gave of His winnow- 
ings to the poor. St. Paul keeps up the metaphor of the hus- 
bandman. He sows in alms, and reaps a rich harvest. He win- 
nows his harvest, and gives thereof to the poor. See on Matt. 
xxv. 24. 

10. xopnyhoe:—axAnBurei—adifce:] He shall supply, &c. So 
the best MSS., in the future tense.—Eiz. has yopyyhoa «.7.A. 
in the opfative mood. 

On the sense of xopry¢ée,—properly said of a wealthy person 
supplying the requisite funds for the equipment and training of a 
tragic xopds,—see the authorities in Wetstein here. Cp. on 2 Pet. 
i. &. 

— yerhuara] Luke xii. 18. 

— Bixasorbvns] of righteousness. See Matt. vi. 1. 

UL. wAouri(duevor] being enriched. A nominativus pendens 
evolved from the preceding words. Cp. Rom. xii. 9. Heb. 
xiii. 5. Eph. iv. 2. Col. iii. 16. So 8ofd(oyres, v. 18. Cp. 
Winer, p. 505. 

18. 3:4 rijs Bonus) through the proof. Cp. viii. 2. 8, and 
Winer, p. 340. 

— Botd(orres] glorifying. The nominative is evolved from 
woAAdy ebyapioriaéy, others glorify God, and give Him thanks dy 
means of and through the proof, &c. See note on v. 1). 

The sense is, Do not suppose that the only benefit of this 
collection will be that thus relief will be provided for the necessi- 
ties of the Saints. No; glory will thence redound to God. All 
who see how you have received the Gospel, and have submitted 
yourselves to the Lord, and how you have proved your Christian 
love by aid to your poorer brethren at a distance, and to all men, 
will praise God, Who is the author of all the graces seen in your 
acts. You also will receive the fruit of prayers offered on your 
pag ried therefore be God for His unspeakable gift ! 

odoret. 


— dw) rij dworayn] upon the subjection to your confession, 
with regard to the Gospel of Christ ; that is, upon your compli- 


‘ance with the principles of your Christian profession; which you 


proved to be sincere, by your acts. On the genitive, cp. x. 5, 
bwaxoh Tov Xpicrov, Winer, § 30, p. 167. 

— a&wAdrnr:] See above, viii. 2, and below, Rom. xii. 8. 

The word awAdrns denotes specially that disinterested can- 
dour, and unambitious simplicity, and genuine openness of heart 
and hand which God specially loves in those who give alms. 
Cp. Loesner, p. 262, citing anne from Philo on this usage, 
who combines the word with dxaxia, Opif. 36 B, 39 C. 

14 abray Sefee:] glorifying God on account of the prayer 
of them (the recipients of your alms) on your behalf, who long 
after you, by reason of the exceeding grace of God, shed upon 
yow. This is another occasion of glory to God. 


Ca. X.L wapaxad@ 3d] J exhort you by Christ's gentleness, 
as the instrument and means through which I would move you. 
Cp. Rom. xii. 1; xv. 30. 1 Cor. i. 10. 

— xara xpécwmoy ply rarewés) who when present am mean 
among you, but when absent am bold towards you. The Apostle 
here quotes the language of his adversaries, who thus disparaged 
his personal appearance. Cp. vv. 7 and 10. See Nicephor. 
H. E. ii. 37. Joh. Malelas, Chron. x. p. 257, on the traditions 
concerning St. Paul’s stature and personal presence; and Chrys., 
vol. v. p. 992, d rplenxus bvOpeos. . 

Kara wpécwnov, face to face, is opposed to dwdy here, 38 in 
Acts iii. 13; xxv. 16. On the word rarewds see below, Rom. 
xii. 16. 

2. Adoua: 3, 1d wh wapdy Oappijca:} But I beseech you (to 
take care) that I may not, when present, be bold. Chrys. 
Winer, p. 288. 

— Aoyl(ouas] I reckon. 

— dxf rivas robs A.) against certain persons,—namely, (hose 
that reckon, &c. St. Paul in these two Epistles always spares 
the names of his opponents and accusers. Seo 1 Cor. iv. 18. 

— xara odpxa] according to the flesh: opposed to xara Irev- 
pa, according to the Spirit. Seev.16. Hence Justin Martyr, 
p. 497, d» wapKl rvyxdvovew, dA’ ob nara cdpxa (oow. 

4. ra yap Sera] for the weapons of our warfare. Another 
use of metaphors from: military life, by means of which be had 
described the martial struggles, and victorious successes, of the 
Christian Ministry. See on ii. 14—16; iv. 1—17. 

The Armies of Imperial Rome, her Camps, and her cam- 
paigns, her legionary organization and discipline; her forta and 
citadels, military roads and bridges, trophies, triumphal proces- 
sions, triumphal arches, triumphal columns,—objects which pre- 
sented themselves to St. Paul in hie travels through the Roman 
empire, and were very familiar to his readers, supply the Apostle 
with imagery whicb is consecrated and christisnized by him, and 
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is made subservient to describe the conflicts and conquests of the 
Croes. 


— S8orata 1G GeG] mighty, God-ward. Though they may 
seem foolishness fo the world, yet they are strong to God. Weak 
though they may be sean-ward, yet powerful they are God-ward ; 
for whatever we bind on earth, is bound in Aeaven (Matt. xvi. 19; 
xviii. 18); whatsoever the Ministers of Christ do lawfully in His 
Name, and by His Authority, is ratified by His Omnipotence. 

Whether they remit or retain sins, whatsoever is done by 
way of orderly and lawful proceeding, the Lord Himself hath 
promised to ratify. Hooker, vi. 4. 2. Other similar 
may be seen in Theoph. Anglican. ch. xiii. xiv. 

The dative r¢ @eg, God-ward, is here used as in Acts vii. 
20, doreios rH Oey. Cp. Winer, p. 221. 

9. Iva uh 3. ds by expoBeivy} that I may nol seem as if I would 
terrify you by letters. 

This is the only passage in the New Testament where 4y is 
used with an Infinitive, as in classical Greek it often is. Cp. 
Matth. G. G. 597. “Ay is very rarely used in the New Testament 
with the Optative after Conjunctions and Relatives, but éd» takes 
its place. Cp. Winer, p. 277. 

On the rare use of dy in the Septuaginf, even with the 
Aorist Indicative, see above on Luke xvii. 6. 

— 3 réy dxirrodey) by my letters. 

10. gnol} saith one,—as inguit and aif in Latin. Any one 
gays, whom the writer does not care to specify by name. Horat. 
Sat. i. 1. 62, “ Nil satis est, inguit.”” Heindorf, p. 146. So gnal 
is used indefinitely, as bere, in the best Greek suthors. Wolf ad 
Demosth. Lept. p. 288; and in LXX, Wisd. xv. 12. Winer, 
p- 462. As was before observed, St. Paul never mentions his 
accusers by name in these Epistles. 

12. éyxpiva:] to approve; a metaphor from the athletic games, 
iu which they who were admitted to be competitors for the prize 
were said éyxplvecGa:, and they who were rejected were said éx- 
xplvec@a:. See Aristid. Panath. p. 109, and Wetstein here. 

— ouvyxpiva}) to compere. Cp. 1 Cor. ii. 13. 

— dy davrois éavrobs perpotwres] measuring themselves among 
themseives. Something more than éavrois simply. The éy marks 
that the measurement was confined within themselves, instead of 
its being extended to others beyond and without (&w) themselves. 

But we do not measure ourselves at all; but we labour in 
the field which God has measured out for us. Cp. Horat. Sat. 
i. 2. 114: 


“ Videas mefato in agello 
«+... fortem mercede colonum.”’ 

13. ward +d yérpor x.17.A.] according to the measure of our 
rule or line (see preceding note), which God assigned fo us as a 
measure to reach even to you. Cp. Rom. xii. 3, daxdory és 3 
@ads dudpioe uérpoy rlorees. 

Almighty God marked out to St. Paul his duty, not only in 
direction, but also in e#fent. The Apostle, zealous as he was, 
did not venture to deviate from its direction, nor to exceed its 
extent. 


God's will to him was not only a xaydv, but a pérpov,—a 
xaya@y in direction, and a uérpoy in extension. 

The Apostle therefore says, we boast according to the pérpo» 
or extent of the caver, or rule of direction, which God allotted 
to us (not we assigned to ourselves), as a measure to extend even 
to you. The xaydy marked out our direction towards you, the 
pétpoy was our commission of extexsion to you. 

Here is a lesson to all Christians, not to swerve from, nor 
to go beyond, the line of their own duty; not to deviate from its 
direction by intruding into other men’s duties, so as to become 
dAAorpioerloxoro: (1 Pet. iv. 15), nor yet to fall short of the 
point to which God has appointed them to reach. 

A warning also to Churches, not to usurp and invade the 
spiritual provinces assigned to others. 

The metaphor here (say Chrys. and Theophy/.) is either 
from a Vineyard, which a Landlord measures out to be cultivated 
by his labourers, or from a Territory, which a King assigns to the 
generals of his forces, to be subdued by them. 

God has allotted the world to His Apostles and their suc- 
cessors, to be conquered by them as soldiers for Christ, and to be 
tilled by them as His husbandmen. 

It is observable, that the Psalmist (Ps. xix. 4, explained by 
Rom. x. 18) speaks of the dine of the Preachers of the Gospel as 
extending, like that of the Natural Elements themselves, to the 
ends of the earth. ‘' Their Line is gone out through all the earth, 
and their words to the end of the world.” And it is probable 
that the Apostle refers here to the Psalmist’s words. Cp. Rom. 
x. 18. 
St. Paul’s uérpow of extension is described by himself in 
Gal. ii. 8, 9. Rom. i. 14; and God interfered from time to time, 
by special revelation, to declare His xaydva of direction. Seo 
Acta xvi. 6. 9, 10. 


— xaydvos] (1) Rule, from mp, Aaneh (Ezek. xl. 5), xdvva, 
xayév, Latin canna (reed), Engl. cane, a measuring rod or rule. 
Hence the Canon of Scripture; which is, as it were, put 
into the hands of the Church by the Holy Spirit, Who wrote the 
Canonical Books of Holy Scripture, as the Rule by which all 
Doctrines are to be measured. Cp. | Pet. iv. 11, and the autho- 
rities cited in the Editor’s Lectures on the Canon of Scripture, 
p. 6, and below on Rev. xi. J. 

The word is used by St. Paul here and Gal. vi. 16. Phil. 
iii, 16. 

(2): xaydy also is used for the line which marks a special 
allotment of labour and assignment of territory, and the course 
along which a person was to ran; hence it was an athletic term ; 
see Jul. Pollus, iii. 161, rd udrpoy rot xydfparos xavay. 

Consequently, xayéy came to signify a state of life, a rdypa, 
a herevr va function or ministry. Thus S. Clement, in his 
Epistle to the Corinthians, 41: @xacros éy re idly rdypar: 
ebxapiorelre TE Ocs, uh wapexBalvey roy apioudvoy ris 
Aetroupylas abrov navdva. 

This appears to be its sense here. And St. Paul himeelf 
explains it by his expression srotyeiy xavdm (Gal. vi. 16. Phil. 
iii. 16; and see here, ov. 15 and 16), to walk by a line measured 
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oux els Ta aueTpa Kavyapevor 


ov yap 6 éauToy cuMCTavwD 


and marked out as a guide; in which sense, the line itself may be 
called a regula, or rule. 

14. ob yap és ph x.7.A.] for we are not overstreiching our- 
selves, as if we were not reaching unto you. We are not strain- 
img ourselves by an unnafural effort (as it were) to grasp at you, 
as if you were not within our arm’s length. For (he adds) we 
arrived at you, we did attain to you Figedcaners in our ap- 
pointed rauge of preaching the Gospel. On the difference be- 
tween of and jy} here, cp. 1 Cor. ix. 26. Winer, p. 421. 

— é¢@doaner] we arrived. Luke xi. 20. Rom.ix.31. Phil. iii. 
16. St. Paul might well say this, for he had been at Corinth, 
and had preached the Gospel there for a year and siz months 
with great success. Aots xviii. 11. 

ee duiy peyadurijvas] to grow in, by, and with your 


7. ‘O 88 navydpueves] But he that glorieth, let him glory in 
the Lord. 1 Cor. i. 31. 

18. od ijn Pabchib Seiad, pce? eds. Clemens Rom. c. 30. 

— cunordvey] So B, D, E, F, G.—Zis. sumorévy. The 
form cumordyorres may probably be the correct one in iv. 2; 
vi. 4. Cp. iii. 1, and above, v. 12. 


Cu. XI. 1. "Ogedov] Cp. 1 Cor. iv. 8. Winer, § 41, p. 270. 

— dvelyerbe—puixpdy rt dppoodyns] Would that ye could bear 
with me in a little folly /—“ utinam sustineretis modicum quid 
insipientie.”’ (Vuig.) So B, D, E, and Lackh., Tisch., Meyer, 
Alf. Elz. inserts rijs before appoordyyns, which would give the 
sense “‘ wy folly,’’ which is lees suitable here. Cp. v. 16, pixpdy 
Ti Kauxhocwpat, 

2. Znrd@ yap buas Geot (hAy] For I am jealous over you, and 
sealous for you, with a godly jealousy and zeal. See above on 
Gal. iv. 17, 18, which affords the best comment on this passage. 

— hpuooduny] J betrothed you: when I preached to you at 
Corinth. Prov. xix. 14, wapd Kuplou dpud(Cera: yurh dvSpl. 
Do not suppose, that, because I speak of jealousy, I wish to have 
myse(f regarded by you as the Bridegroom. No, I am only the 
ns by a I have not sought you for myself, but I have 

rought you as a bride to Christ. ‘‘He tbat hath the bride is 
the Bridegroom "—Christ—and He alone (John iii. 29). 

ds this use of dpud(oua: in the Middle Voice, see Loemer, 
p. 321. 

— byas—wapbdvow dyvhy] you as a pure Virgin. The 
Church is like the blessed Mey, a Virgin and a Mother. 8. Aug., 
Serm. i. de Verb. Dom., “* Ecclesise concessit Christus in Spirita, 

uod Mater Ejus habuit in corpore, ut et Mater et Virgo sit.” 
eae 16, de Temp., ‘‘ Ecclesia Mater est visceribus charitatis, 
Virgo integritate fidei.” &. Ambrose ad Ev. 8. Luc. xv. 18, 
“ Vir Christus est, Uxor Ecclesia; caritate Uxor, integritate 


Vi 

And such is the duty of each Christian soul, espoused to 
Christ in baptism, and pledged to be true to Him, in purity 
of faith and holiness of life, in hope of being admitted to share in 
the future bliss of the Bride glorified in heaven. 

As Aug. says (Serm. 93), ‘‘In corde omnes virginitatem 
habere debent,” and he compares the Christian soul to the wise 
Virgins in Matt. xxv. 1—13, where see note; and (in Johann. 
Tract. 13), ‘‘ Virginitas mentis est integra fides, solida spes, sin- 
cera charitas.”’ 

—— dv} dv3p{] to one husband. Christianity is the Marriage of 


the soul to Christ, as the single object of affection, expressed in 
v. 3 by awAdrys, and distinguished from the spiritual Polygamy 
of Heathenism, and the spiritual Fornication of Heresy. 

8. poPotpua: 82, uhwres, ds b Bois éfnwdrycer Evay] but I fear 
lest by some means, as the serpent deceived Eve. A clear assertion 
of the reality of the appearance of Satan in the form of a serpent 
to Eve in Paradise. Cp. Rev. xx. 2, roy Bpir roy dpxaioy, Ss 
dors 8:dBodos. 

As Adam was a type of Christ, so Eve, the spouse of Adam, 
and ‘the Mother of all living,’’ was a type of Christ’s Church. 
As Eve was taken from the side of Adam when asleep, so the 
Church was formed from the side of Christ on the Cross. As 
Eve was united to Adam by God, so the Church to Christ. And 
as the Devil tempted. Eve, so he tempts the’Church. Com 
what St. John reveals in the Apocalypse (xii. 9—17), of the 
Serpent's rage against the Woman (i. e. the Church) in the wilder- 
ness 


— dinxdrnce] deceived. Compare the statement in | Tim. ii. 

St. Paul dwells mainly on the sudilely of this false Teacher; 

he describes him as wavotpyos, as a 8dA:os épydrns (v. 13), dis- 
guised as an Angel of light. 

It appears, then, that this false Teacher did not openly 
tmpugn the Apostle’s doctrine (cp. v. 4), but attempted sur- 
reptitiously to supplant his authority. 

— tijs awAdrnros] the singleress of your 1ove, and reverence 
and devotion to Christ as your one Husband. 

— «al r. dyvérnros] and the purity. Not in Els., but in B, 
D, E, F, G.—D, E place rijs a&yvérnros first. Cp. 2 Cor. i. 12, 
where dyiérnrs and dwAdrnr: are interchanged in the MSS. by 
reason of their similarity (AMIAOTHTI and AIFIOTHTI), which 
probably occasioned the omission of one of the two substantives 
here. ‘Ayvéryros has a special reference to wapOdvos ayr) in 
v. 2. ; 

4. El pev yap 5 epxduevos] For if he that cometh preacheth 
another Jesus —. There is a severe censure in these words, which 
is carefully to be noted. ‘O épxduevos is he who cometh; i.e. he 
who is not sent with a regular ordination and mission. This is 
the true character of an unauthorized Teacher, such as St. Paul 
here describes; and is the term which our Lord Himself had used 
in this sense in the Gospel where He says that all who came be- 
fore Him were thieves and robbers. See note on John x. & 

Hence 6 épxduevos here, the Teacher who sends himeel/, ia 
contrasted with the Apostie who te sent by another, namely, by 
Christ. And therefore St. Paul, speaking of Aimse{f here, an 
distinguished from this se{f-sent comer, who would have sup- 
planted him (e. 5), says, ‘“‘I reckon that Z was in no respect 
behind the chiefest Apostles.” See also on xii. 12, ‘Truly the 
signs of the Apostle were wrought by me among you in mi- 
racles and mighty works ;”’ where 6 dxéoroAos is opposed to 
6 dpxdpevos. 

4, 5. BAdor “Incoia xnpboce—nxaras dyelyecbe. AcyiCopas 
yap—dwoorrdAwy] You might well have tolerated him, if he is 
able to reveal to you another, or second, Jesus (fAAey, not 
érepoy: see above on Gal. i. 7), an additional Saviour (cp. John 
xiv. 16, &AAoy wapdxAnrov), besides the Jesus who was preached 
to you by me. And you might reasonably have borne with your 
new eelf-sent Instructor, {f you are now r ing (AauSdvere) 
from him a different Spirit (27 epoy) from that Holy Ghost Who 
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has been bestowed upon you through me. And you might well 
have borne with him, ¢f you yourselves are accepting (3¢xer0«) a 
arin Gospel from that which you have already accepied at my 

s. 

That is,—Jf my Apostleskip to you had been defective 
(<i Sorépyces) either in the terms of salvation which I preached 
to you in Jesus my Saviour, or in the supplies of the Holy Spirit 
which were dispensed to you by me in my Gospel, and by the 
effasion of grace in the Sacraments and laying on of hands, 
administered by me,—if, in a word, I, your Apostle, had failed in 
my Apostolic work ; and if this self-sent Comer is able to supply 
my failings, and to make you abound more largely in spiritual 
wealth (zAovoiwrépous duas wot xath xdpw, Chrys.), then, 
indeed, you might well have borne with Ain. 

But none of these suppositions can be admitted; for, I 
reckon that I have not fallen short in any respect of the very 
chicfest Apostles (cp. xii. 11, réx bwepAlay dworréAwy). So 
Chrys. and others. Or these w may be ironical, and signify 
“‘ those over much Apostles" (Beza, Olshausen, De Wette, Meyer, 
A.V. B.). See also xii. 11. And this my Apostolic power was 
made manifest among you in ali (hings (v. 6); and the signs of 
the Apostle (the sent Ambassador of Christ, contrasted with the 
self-ordained Comer, 5 épxdpevos) were wrought among you in 
miracies and mighty works (xii. 12). 

Observe, that this false Teacher, to whom St. Paul alludes, 
does not appear to have ventured to censure the Apostle’s 
teaching ; but only to have insinuated certain objections against 
the mere externals of St. Paul’s ; such as his personal 
appearance, his address, his utterance, his not taking wages of the 
Corinthians (vv. 6, 7); and, on such pleas as these, to have set 
himeelf up as a rival to the Apostle. 

Here, then, is a warning against those, who eay in fair 
speeches, and with a flattering semblance of friendship, that they 
have no objections to make against the Doctrines of the Church, 
and yet separate themselves from her Communion; and perhaps 
obtrude themselves as rivsl Teachers against her lawfully sent 
and ordained Ministers, or abet those who are guilty of doing so. 
Their case is one of Schism—seimple and formal Schism—which 
is condemned here by the Apostle, and in his former Epistle, as 
a carnal work ; } Cor. iii. 1—5. 

6. corns re Adyy]) untutored in speech, not a professional 
rbetorician. . 1 Cor. xiv. 16, and Acts iv. 13, on the proper 
signification of idiérns. 

S. Augustine (de Doctr. Christ. iv. 7) supposes that St. Paul 
is only adopting the language of his accusers here; for (says 
Aug.) the Apostle was not, nor could he allow himself to be, 
= speech (‘‘ imperi(ue sermone’’), his eloquence being un- 
rivalled. 

This is true; but d:dérys rg Adyy does not mean one who is 
not eloquent as a speaker, but one who has not learnt eloquence 
by the rules of rhetorical Schools: and in this sense the Apostle 
was i3:érns Te Adyy, at the same time that he surpassed in 
eloquence all who had been trained in the schools of human 


— ob T§ yrére] not in knowledge. What matters it, then, 
as to my speech? What am I the worse, even if I be not 
tutored by your Greek Teachers? What is the use of a key of 
gold, if it cannot unlock the treasures of divine Knowledge? and 
what is the barm of a key of wood, if it can open them? Aug. 
(de doctr. Christ. iv. 26.) 

7. *H déuapriay éroigca;} Did I commit a sin? Irony. 

— Bepeds—ebyyyeAioduny] I preached gratuitously. I waived 
my right to ministerial wages from you. This was done for your 
spiritual edification (see 1 Cor. ix. 4—J2); and yet even this 
is sow tarned as an argument againet me, as if I had no con. 
fidence in my own claim to maintenance from those who were 


taught ! 
9. ded sor epytels] and being reduced io want, 1—your Apostle 


f 


—who had not been a whit lacking in my spiritual gifts to you 
(v. 5), even I was allowed by you to Jack, in your carnal dues 
to me! 

— od xarevdpxnoa) A word full of meaning, for which it 1s 
not possible to find an equivalent in English ; 

The metaphor is from the fish vdpxn, or torpedo, which 
attaches itself to other creatures, and produces torpor in that to 
which it attaches itself, and then endeavours to derive nourish- 
ment from it. See Aihen. vii. p. $14, C, vdpan Onpeder els 
Tpoghy ésaurijis rd lyO68:a, spocarrouérn Kal vapKay wowvca. 
Hence Hesych. xarevdpxnoa = xareBdpuva. Cp. below, xii. 
14, where the word is repeated. 

I was not like a torpedo to any among you; I did not 
attach myse(f to any for the purpose of first rendering him 
torpid by my touch, and then sucking nourishment from him, 
and preying upon him. 

This might be truly said of False Teachers, who attach 
themselves to the unwary, and beguile them into a state of 

and swoon-like trance (which they call faith) with the 
spiritual nercoties of their delusive doctrines; and then, having 
spoiled them of their Reason and their Conscience, make them 
their victims, and prey upon them. 

Too many in the present age may know by painfud expe- 
rience what this spiritual xaraydpxners is. 

— 7 yap Sordpnua—Maxedovlas] for the brethren who came 
Jrom the poores Macedonia to the wealthy Corinth supplied my 
needs. This allusion to the supply of St. Paul's wants at Corinth 
by the brethren (Silas and Timothy) coming to him with gifts 
from the Churches of Macedonia, is explained in the history of 
his visit to Corinth in the Acts of the Apostles; see sviii. 3—5, 
and notes there. 

10. ob gpayhoera:] this glorying of mine shall not be eb- 
sirueied, aa by a @paypes or fence. St. Paul uses the expression 
¢pdrrew oréua, to shut and stop the opening of. the mouth as by 
a Aedge, Rom. iii. 19. Heb. xi. 38. 

The introduction of this figure of a gpayuds, or work of 
defence, thrown across an outlet to block it up, and to prevent 
the ingress of something from without, which endeavours to enter 
it, and the application of this metaphor to the regions. of. Achaia, 
may perhaps have been suggested to St. Paul by the went 
endeavours to obstruct the passage of the Isthmus of Corinth, in 
order to prevent aggressions from the North. 

‘‘ Nothing can be more obvious and nataral than. the project 
of erecting works of defence across the Jsthmus.for the protection 
of the Peninsula (‘the regions of Achaia’) ...80 we find that 
this operation is often alluded to in anciént Hi - See Herod. 
viii. 7}. Diodor. Sie. xv. 68. Xenophon (Hell. vii. 1).” Col. Leake 
(Morea iii. 297). 

Some foundstions of this JetAmian wall still remain, which 
was a work of the Corinthians, and a part of that system for 
defending the Corinthia which the position of Corinth naturally 
suggested. Leake (iii. 304). 

St. Paul is writing from the North of the Isthmus—from 
Macedonia. He has told the Corinthians that the line of his 
spiritual Province reaches to Corinth (x. 14), and he now adds 
that no obstructions of theirs can exclude and fence Aim off from 
displaying his power, and from glorying in Christ, “in the regions 
of Achaia.” 

12. dxxdyeo thy dpopuhy] I will cut off the means of attack. 
Another military metaphor. Those false Teachers among you per- 
haps think to block up my entrance to you at Corinth, as if I were 
an invader and an enemy. 

But my. stratagem—which they think to defest—will have 
the effect, as it was designed to have, of cutting off their dpopudy, 
or sallying-place, from their stronghold, in which they have fenced 
themselves, and from which they think to attack me. 

On the word d¢opp}, see below, Rom. vii. 11. 
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— Wva—ebpeOior nabs wal eis] in order that they may be 
found even as we. Let it not be supposed that St. Paul in- 
dulges any vindictive feeling against bis adversaries. No: in his 
Christian charity, he wishes that God may turn their hearts, and 
that they may be brought fo the same temper of mind as him- 
self; and that they may cease to vaunt themselvos against him, 
and be found to be as he is, in what they glory ; that is, that they 

’msy not glory in themselves, but in the Lord, as he does, and 
may do all for the glory of God. 1 Cor. i. 31. 2 Cor. x. 17, 
‘‘ Let him that glorieth glory in the Lord.’’ Cp. 2 Thess. i. 4. 
12. Gal. vi. 14. 2 Cor. xi. 30; xii. 9. 

Compare his charitable speech when in bonds at Czesarea, 
“IT would to God that all who hear me this day, might become 
such as I also am, save these bonde” (Acts xxvi. 29). 

Our Blessed Lord had set the example of endeavouring to 
cut off occasion for the indulgence of evil passions, and of removing 
stumbling-blocks from the way of His bitterest enemies, and of 
winning them over (if they would be won) by love and wisdom, to 
Himeelf. 

It is hardly necessary to observe, that St. Paul cannot mean, 
that wherein the false teachers glory in preaching the Gospel 
JSreely, they may be found even as we; for their objection to him 
was, that he did not venture to claim wages; and they did not 
preach without reward. See v.20. 1 Cor. ix. 12. 

14. airds yap 5 Xaravas) for even Satan himself transformeth 
himself into an angel of light. See Mede’s Essay, Works, 
p. 225; Bp. Sanderson, i. p. 244; note above on Matt. vii. 16. 
20; and Dr. South’s Sermon, preached before the University of 
Oxford, on this text, and applying it to the History of the 
Christian Church, and to that of the Church of England (Ser- 
caer iii. ta 450— 495, and inserted in Christian Institutes, iv. 
pp. 1—35). 

16. xh» ds Edpova 3. yw.) receive me—even though ye re- 
ceive me (xal day 3éincOé we) asa fool. Cp. Mark vi. 56. Acts 
v.15. Winer, Meyer. 

17. “O Aare, ob xara Képioy AaAG] What Iam now saying, J 
am nol saying according to the Lord; that is, not according to 
the Lord, but by constrain¢ from you, who extort these words of 
giorying from me. 

Yet he does not thereby deny his own Inspiration in what he 
now writes, as has been alleged by some. 

The case of self-praise is like that of some other things 
uttered by the tongue, which are not in themselves according to 
the Lord (xara Ktpiov), but are even from the Evil One (dx roi 
mwovnpov). They owe their origin to men's bad passions, and to 
their sfrifes and differences. But yet they are, under certain cir- 
cumstances, expedient and necessary, and are conducive to the 
glory of God. 

Such particularly are Oaths, as Christ Himself and His 
Apostles teach. And therefore God Himself does not refuse to 
confirm His promises by an oath (Heb. vi. 16, 17), and He 
authorizes and prompts holy men, on fit occasions, to swear. See 
above on Matt. v. 34. 

So self-praise. It is éx tov roynpot. But, like an oath, it 
may, under certain circumstances, on account of the bad passions 
and jealous calumnies of men, become expedient and necessary, 
especially for those, who, like St. Paul, have the public duties of 
a sacred ministry to discharge, and whose official character cannot 
be disparaged without injury to God and the Church, whose 
Ministers they are. 

And it is not anworthy of remark, that St. Paul concludes 
this vehement burst of self-collaudation with a solemn oath. See 
below on . 3]. 

Se(f-praise in the mouth of St. Paul is like the sword of the 


Philistines in the hands of David,—a suitable instrument for de- 
stroying the enemies of God. 

As By. Sanderson observes (i. 119) on this case of St. Paul, 
‘‘ Your undervaluing of me (your Apostle) to the great prejudice 
of the Gospel, but advantage of false Teachers, hath made that 
glorying now necessary, which had been otherwise but vanity 
and folly.’’ 

It was therefore a fanction worthy of that Divine Spirit, Who 
inspired the Apostle in writing this Epistle for the edification of 
the Church in every age, to direct him in this difficult task of 
vindicating himself. Cp. Lee on Inspiration, Lect. vi. pp. 
297, 29%. 

Consequently, St. Paul distinctly asserts here that he is not 
to be regarded as Udpev, v. 16. Let no man think mea fool, be 
says, but if you do think me so, receive me as such, that I aleo 
may boast.a little. Cp. xii. 6. 

Indeed, we may magnify God’s goodness in thus overruling 
evil for good, so as to make evil itself ministerial to His glory. 

Uf the Evil Spirit had not tempted his emissaries at Corinth 
to array themselves as angels of Light (vv. 14, 15), and to set 
themselves up as rivals of St. Paul, and to disparage his authority, 
and to depreciate his acts, the Church of Christ would never have 
possessed this and the following chapters of this Epistle, and 
would never have known what it now does of the triumphs of 
divine Grace working in the heroic actions, and patient sufferings, 
and glorious revelations of St. Paul. See above, Iniroduction, 

. 75. 
. Even now it must be remembered, that this self-vindication 
falls short of all that could be said on this point. 

Much more of Apostolic labour is to be added to this record, 
written about ten years before his martyrdom. But from what te 
recorded, the rest may be inferred; and that is reserved for the 
Revelation of the Great Day. 

18. xara rhy adpxa} A stronger expression than card odpmex. 
They not only glory xara cdpxa, but xara rh» odpxa, according 
to their flesh, i. e. their carnal and external advantages. 

19. dvéxeGe x.7.A.] ppdvspos Hddos popwy dyéxn. Theophil. 
Antioch. (ad Autol. iii. p. 119.) 

20. AauBdve:) taketh wages. Seev. 8, bAAas exxAnolas erb- 
Anca AaBay oydnoy. And so Chrys. And though this was not 
sn act of violence, yet, as it was a permanent charge, the pay- 
ment of such wages might well be noted as a proof of dvox} on 
the part of the Corinthians with respect to others, especially 
when they did not give such a regular maintenance to Si. Paud. 
See also this use of AauSdvew in connexion with purédy, | Cor. 
iii, 8; and applied to ¢ithes, Heb. vii. 8, 9; and Afjis, Phil. 
iv. 15. Cp. also 3 John 7, pndty AauBdvovres (taking no 
wages for ministerial service) dxd ray ¢Ovinéy. See above, note 
on 1 Cor. ix. 6, in illustration of the fact that such payment would 
be regarded as a burden by the Corinthians, and other Gentile 
Christians. 

- — els wpdowmov—Bedper] semiteth you on the face, as an insult 
(Matt. v. 39. Luke xxii. 64. Acts xxiii.2. 1 Cor. iv. 11. 1 Tim. 
iii. 3), and perhaps, fanatically, with a pretence of divine en- 
thusiasm and prophetic zeal. Cp. | Kings xxii. 24. Neh. xiii. 25. 
Isa. lviii. 4. Bengel. 

21. Kara driplay Adya, ds 87: 4. 4.) Tam speaking this with 
reference io dishonour, to which I have been subjected by some 
among you. Cp. vi. 8, 3:d Bdiys wal driulas. On this use of 
xara, see Phil. iv. 11, oby 84: xaf baorépnoiy Adyo. Acts iii. 
17. Iam pleading apologetically, as one who would defend him- 
self from ignominy. I am entreating you to bear with me, as if I 
were a burden to you! Iam thus debasing mysel/, as if it were 
true that I were feeble; whereas the fact is, the weapons that 
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we wield are mighty (x. 4), and we can do all things through 
Him Who strengthencth us (xii. 9. Phil. iv. 13). 

Bat let me now change my tone,—Jf any one is bold, I am 
bold also. 

23. “Efpaio:) Hebrews. Acts vi. 1. Phil. iii. 5. 

23. é» xéwois] in labours. This is the subject of my glorying. 
Not the earthly advantages which I had enjoyed, but the suffer- 
ings which I endured. 

On St. Paul’s actions and sufferings, as recorded in these 
verses, see the eloquent passages in Greg. Nazian. Orat. ii. 


pp- 38—40. 

24. wapa play] save one. See Deut. xxv. 3. Josephus, 
Antt. iv. 8, speaks of wArryas yuads Aetwotons Tercapdxovta. See 
also the Rabbinical Authorities in Wetstein’s note here, on the 
scrupulous care of the Jews in this matter. 

On the penal discipline exercised among the Jews by scourg- 
ing in the Synagogue, see on Acts xxvi. 11. Cp. Acts xxii. 19, 
Sépey nara tas auvayayds. And cp. Matt. xxiii. 34, paori- 
yécere dy rais guvaywyais duay. 

On the use of rapa here, cp. Winer, p. 360. 

25. éppaficGny)] I was beaten with rods by heathen Magis- 
trates, as at Philippi. (Acts xvi. 22.) 

— &wat drsédoOny] once was I stoned at Lystra. (Acts xiv. 19.) 
He had been almost stoned at Iconium. (Acts xiv. 5.) 

It is observable— 

(1) That of these sufferings, viz. beating with rods, stoning, 
shipwreck, which were endured by St. Paul within the period 
contained in the Acts of the Apostles, the greater number are noé 
mentioned in that History by St. Luke. 

And (2) that the History of St. Luke itself concludes about 
Jive years before St. Paul’s Martyrdom, and therefore leaves a 
large portion of his sufferings altogether unnoticed. 

But (3) that St. Luke gives a record of one beating with rods 
(Acts xvi. 22), of one stoning (Acts xiv. 19), and of one ship- 
wreck, suffered by St. Paul (Acts xxvii. 41). 

This is according to the plan of that History (as is observed 
above in the Infroduction-to that Book, p. xii), viz. to present 
the world with specimens of what was done and suffered by one or 
two Apostles as specimens of the Apostolic body, and to leave the 
rest to be inferred from those one or two cases; “‘ab uno Disce 
omnes.” ; 

— vexOhpepor—wenolnna} I have passed a night and a day 
in the deep, i.e. the 
feet (on the ground) for that time. That this is the natural in- 
terpretation (which is given by Cirys., Theophyl., and others) 
seems clear, especially from the connexion of the words with 
what precedes, ¢évauvdynoa. I suffered shipwreck thrice; and on 
one occasion, after being wrecked, did not reach the land for a 
Bight and a day, bu. remained in the deep water, swimming and 
tossed by the waves for that. time. 

Observe the use of the perfect here, and compare above, vii. 5. 

23. yepls ray wepexrés) apart from the other things; which 
are wapd, beside, and éxrds, without. 

— 4 éxloracls pot 4 al jyudpay] that which presseth upyon 
me daily. ‘‘ Instantia mea quotidiana.”’ Vuilg. 

*Exioracis is used in this sense in 2 Macc. vi. 3, 4 éx xaxlas 
éxleracts. And Theophrast. (C. Pl. ii. 9. 1) speaks of the éxi. 
eracis srveupdrey, ‘the continual stress of winds.”’ And in Saph. 
(Antig. 225), @porri8er éemiordoesis may be rendered “ curarum 
instantias, pressaras.”” Eig. has dxictcracis pov. But éxioracis 
is in B, D, E, F, G, and zo: is in B, F, G. 

— } pépysva Tracey Twy éxadnciay) the care of all the 

Von. II.— Pant III. 


deep water, with no rest for the sole of my. 


Churches. If there was any one Visible Head of all the Churches 
among the Apostles, it was not St. Peter, but St. Paul. Cp. note 
above on Acts xiii. 9 as to the Western Church. 

28. Tis dcGerei—awupotpa: ;] Who is weak, and I do not sym- 
pathize with him in his weakness? To the weak I become weak, 
in order to save the weak. (See on 1 Cor. ix. 22.) Who has a 
stumbling-block thrown in his way by another, and J am not im- 
mediately fired (xupotpa:) with sorrow, shame, and indignation at 
this outrage against one for whom Christ died (see I Cor. viii. 9 
—11), and at this breach of Christian Charity? (Rom. xiv. 15.) 

30. ra rijs dobevelas}] I will glory, not in my miracles, but in 
my infirmities; not in what I have done, but what I have 
suffered. ‘‘ Vincit qui patitur.’’ See further the note at end 
of the chapter. 

81. ‘O @eds—ol8ev] God—knoweth; a solemn adjuration (see 
above, 1 Cor. xv. 31. 2 Cor. i. 23), proving the great weight snd 
importance of what he has said; and showing that, however he 
might seem to be speaking as a fool (&ppwr), yet this d¢poovrn 
or folly was like pwpla @eov, the foolishness of God, as the 
Greeks accounted the Gospel (1 Cor. i. 21—23); and that, if he 
had been *‘ beside himself,” it was to God. (2 Cor. +. 13.) See 
above on v. 17. 

— ‘O @eds xal Marfp] God, Who is also the Father of our 
Lord Jesus Christ. See on Tit. ii. 13. 

— ol8er—Sr: ob PebSoua:} God knoweth that I lie not. 

In what? 

Not in the record that he had just been giving of his suffer. 
ings. These were public and notorious, and needed no such solemn 
adjuration. 

But the Apostle’s meaning is (and this is carefully to be 
noted, for otherwise the connexion of what precedes and what 
follows cannot be understood), Almighty God, the Omniscient 
Searcher of hearts, knows that I lie not in saying that I glory in 
my infirmities. He knows that I do not glory (as some do) in 
any supernatural endowments and spiritual gifts, such as working 
of miracles, speaking with tongues, and prophecy, but (what 
perhaps you cannol believe, and therefore I call God to attest the 
truth of what I say) thst the things in which I most glory are 
my infirmities: the ignaminies to which I have been exposed, 
and which I have now recorded, in being publicly beaten and 
scourged, and treated with contumely by my own findred, the 
Jews, and by treacherous Christians; and the dangers and hard- 
ships by sea and land which I have endured, and from which I 
never delivered myself miraculously, or was rescued by any 
splendid interference of God in my behalf. 

As he says in another place (2 Cor. xii. 9, 10), “ Of myself I 
will not glory save only in my infirmities. I glory in reproaches, 
in necessities, in persecutiona, in distresses.”” 

And why does he glory in ¢hese? His answer is, Because 
hy sufferings I am made like Christ; and because the power and 
goodness of God is most glorified in making use of so weak and 
despised an instrument as I am seen to be, in order to work out 
His great and gracious purposes; because God’s strength is made 
perfect in my weakness. (2 Cor. xii. 9.) And since God's glory, 
and not my own glory, is the aim and end of all my actions, and 
since my doctrine to you is, ‘let him that glorieth, glory in the 
Lord” (1 Cor. i. 31. 2 Cor. x. 17); and since the Lord is most 
glorified in my weaknesses, therefore I glory in them,—snd God, 
Who knows the secrets of my heart, knoweth that I lie not, when 
I assy that I glory in éhem. 

The connexion of this solemn declaration with what follows, 
will be pointed out at the close of the next note. i 
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32. 5 d@vdpxns *Apéra] the Ethnarch, or Governor (accord- 
ing to the sense of the word as illustrated by Wetstein), ap- 
pointed by Arefas the king (of Arabia Petreea), was guarding the 
cily (éppotpe:). And in Acts ix. 24 it is said, the Jews were 
watching the gates of the city (wapernpoivro ras xbAas) day and 
night, in order to kill him. He therefore did not attempt to 
escape by the gates, but over the wall. 

Observe, that St. Paul here describes Damascus as “the 
city of the Damascenes ;’’ by which he seems to intimate that 
Damascus was not altogether subject to Areas, but had some 
independent jurisdiction left, at the same time that Aretas had an 
Ethnarch there. 

Damascus seems to have been then in the condition of a city 
nominally free, under the protection of a superior power. 

As to the circumstances under which Arefas the king was 
enabled to exercise his influence at Damascus, and appoint an 
Ethnarch or Governor there, see above, “ Chronological Synop- 
siz’’ prefixed to the Acts of the Apostles, and notes on Acts ix. 2 
and 24, where the incident here mentioned is described. Cp. 
Wieseler, Chronol. Synops. pp. 167—176. Dr. Kitio’s Ilustra- 
tions, pp. 153—5, and Howson, i. pp. 99—10)]. ‘ 

After midoa: pe Elz. adds 0éAwy, against the preponderance 
of the best MSS. 

38. 31a Oupl3os] by a window, probably in a house built on 
the city wall. Welstein. 

— etépvyov] I escaped. On the question as to the lawful- 
ness of flight in persecution, in reference to the duty of the 
Christian Pastor, see on Matt. x. 23. St. Paul had nof as yet 
been ordained to the Aposileship, when he escaped from Da- 
mascos (see Acts xiii. 3), and he knew that he was designed by 
Christ to preach the Gospel “to all men’’ (Acts xxii. 14; xxvi. 
17), and he reserved himself for the work to which he would be 
afterwards ordained. He gave no scandal to the disciples by 
his flight; for it is specially mentioned that they aided him 
in it. Acta ix. 25. Cp. Acts xvii, 14. See also Acts viii. 1; 
xiv. 6. 


32, 33.] But what, it may be asked, is the connexion between 
this incident at Damascus (which seems to be introduced very 
abruptly) and what goes before, and what follows ?: 

A reply to this question has in part been suggested in the 
note on v. 31, of WedSouas. It may be continued as follows ; 

(1) As to what precedes. 

St. Paul had called God to witness, that the things which he 
himself gloried in were his infirmities—not his miraculous powers 
and supernatural gifts—but the reproaches, insulis, ignominies, 
distresses which he had suffered, without the exercise of any 
smiracie to rescue him from them, as some might have expected 
would have been wrought for so great an Apostle, and as had 
been done more than once in the case of Si. Peter. See Acts v. 
19; xii. 7—11. 

The reason why he gloried in his infirmities (as has been 
already stated), was because by suffering and shame he was made 
most like Him Who was “a Man of sorrows;’’ and Who “ came 
to His own, and His own received Him not;”’ and because God 
was most glorified in working such wonderful results, as He had 
done, in the conversion of so many souls, by an instrument so 
weak and 80 despised by men as Paul was, and because the Gospel 
ap he preached was thus shown to be not of man, but of God. 
2 Cor. iv. 7. 

God, Who alone sees the inmost recesses of the heart, and 
Whom I solemnly call to witness, knoweth that I lie not in thus 
glorying,—nof in miracles and other supernatural gifts, which 
may bring glory to me,—and in which some other men (e. g. the 
Corinthian false Teachers) might be disposed to glory, but in my 
sufferings and indignities, which have exposed me to contempt, 
but which bring glory to Him. 

He now proceeds to illustrate and confirm this solemn adju- 
ration by a signal example ; 

In Damascus—that great City, the capital of Syria—whither, 
as you know, I had gone, invested with secular power and dig- 
nity, an envoy from the Jewish Sanhedrim, with full powers to 
execute their mandates; and where, if I had preferred worldly 
glory to the offence of the Cross of Christ, I should have been 
honourably entertained and aided by the Ethnarch of Aretas, the 
king, there I, who present myself before you as no whit inferior 
to the very chiefest Apostles, even there I was exposed to great 
danger. But I did not work any wonder to deliver myself, nor 


did God interfere to rescue me. I was watched by a military 
force, and was in great peril; but I, the Apostle of the Lord, did 
not go boldly forward, and encounter, and put to flight, my ene-~ 
mies, as the Prophets of old—Moses, Elijah, and Elisha—did 
theirs (2 Kings i. 10. Luke ix. 54. 2 Kings ii. 24), nor was I 
delivered by any glorious miracle, as Daniel of old (Dan. vi. 22), 
or as Peter in later days (Acts v. 19; xii. 7), but (mark, I confees 
the truth) I fied away from mine enemies. And the mode of my 
escape was ignominious and contemptible. I was let down con- 
cealed—and as if 1 were not a man, but consigned as a mere bale 
of goods—in a basket through a window in a house built on the 
wall, and #0 I escaped their hands. This was the manner in 
which I, who had come down to Damascus in worldly power, 
pomp, and glory, skulked away and absconded from it. I, the 
zealous persecutor of Christianity, endured this shame for Christ. 
Believe me, then, I hide nothing from you,—my fears, my 
weaknesses, my most ignominious adventures. No; I glory in 
them. And why? Because they are the things which prove the 
power and love of God, in effecting such mighty works by one so 


Ww 

Probably, this escape from Damascus had been made the oc- 
casion of obloquy against St. Paul. Probably, he had been taunted 
with it as a base and cowardly act, unworthy of an Apostle, by 
some of his adversaries and rivals at Corinth. He does not dis- 
guise the circumstance; he glories in it. He even reserves it for 
the /ast place in the catalogue of his sufferings for Christ. 

(2) Next, as to the connexion of these two verses with what 
JSollowe. 

Observe the striking contrast. 

He had said, that if he gloried, he would glory in the things 
concerning his infirmities : and he had therefore recounted then. 
He had just detailed one of the most humiliating (his escape 
from Damascus) as the climax of them all. 

He now goes on and says, ‘To glory, verily, is not 
dient for me.”’ Od cuypéper, It is not profitable or edifying 
(1 Cor. vi. 12; x. 23) for me. Remark poi, for me, reserved 
or the last emphatic place: To glory is not expedient for such 
an one as mé, in any thing which concerns myself. In myse[f 1 
am nothing but weakness. I know this, and I will act upon this 
knowledge. For I will now proceed to visions and revelations 
vouchsafed to me by the Lorn. 

Tap is introduced here, as often, where a proposition is fol- 
lowed by the discussion of it, ‘‘ubi propositionem excipit trac- 
tatio.” See Bengel, xii. 58; and cp. 1 Cor. xi. 26, and Winer, 
p- 403. Cp. ASschyl. Theb. 42, &eBpes yap éxra x.7.A. 

Observe also the contrast between po:, for me, and Kuplou, 
of the Lord, corresponding to each other at the ends of the 
two clauses. 

See also yo: explained by éyavroi in xii. 5. I will not glory 
of myseff, abstractedly az myself, save only in my infirmities. 
But I sill glory of what has been done io me and in me by the 
love and power of the Lord. 

Mark then the striking character of the transition from hise- 
self, simply as Aimself,—from Paul, simply as Paul,—to Paul the 
Apostle, enlightened by Visions of the Lord. Observe the transi- 
tion from Paul simply as a man, to Paul asa man in Chrief ; 
from the gxevos dercauivhe (2 Cor. iv. 7) to the oxetos 
éxAoyis (Acts ix. 15); from the earthen vessel of his own 
human weakness, to the chosen vessel of divine Grace. 

I (he may now be understood to say), who in fear and 
trembling and in darkness was /ef down in a basket through a 
window in the wall, and so escaped by flight from Damascus 
(such I am simply fn myself, weak and contemptible), I, the same 
Paul, as a man in Christ, and favoured with visions of the Lerd, 
was caught up to the third heaven. I, who had been fei down 
in the basket through a window, was carried up above the clouds 
through the golden portals of heaven (cp. Rev. iv. 1) to the 
bright regions of glory, and I was caught up to Paradise, to the 
peaceful abode of the blessed, and Aeard unufterable words, 
which it ie not lawful for a man to reveal. 

How striking the contrast! how sublime the transition ! 
From Paul, the earthen vessel, let down in the basket at Da- 
mascus, to Paul, the chosen veesel, caught up by the Spirit to the 
third heaven, and to Paradise ! 

Hence the connexion is obvious; and it is to be regretted 
that, by the break made by the end of the chapter, the one part 
of this glorious picture of the great Apostle, drawn by his own 
hand, should ever be read without the other. 
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Cu. XII. 1. KavyaoGa: 84] To glory, verily, I know, is not 
expedient for me; for (yap) I will proceed to speak of Visions 
and Revelations from the Lord. 

On the meaning and connexion of this with what precedes, 
see above, the note on xi. 33, 33. 

These Visions and Revelations are described as of the Lord, 
that is, from Christ. So the Apocalypse is entitled ‘‘the Revela- 
tion of Jesus Christ.” See on Rev. i. 1. 

B, D, E, F, G have xavyac6a: Sei, which has been received 
by Scholz and Lachmann, not Tisch. But this is another ex- 
ample of error, propagated even in the oldest MSS. by identity of 
sound of letters, i.e. in this case of i and 7. The Codex Sinaiticus 
has 83, which a later hand has altered into 3¢7. 

3. Ol8a Ev6pamnoy} I know (nol to be translated “ J knew ’’) a 
man. This is St. Paul himself, as is clear from v. 7. 

— spo craw Sexarecodpey) fourteen years ago. On this use 
of xpd see John xii. 1. Winer, pp. 491, 492. 

Fourteen years, reckoned inclusively, carry us back to the 
time of St. Paul’s ordination to the Apostleship, which must not 
be confounded with the time of his conversion to Christianity. 
See note on Acts xiii. 2, dpoploare 34. 

The “ Visions and Revelations of the Lord,’’ his rapture into 
the “ Third Heaven ”’ and into “‘ Paradise,’’ appear to have been 
vouchsafed to him at the time of his Ordination to the Apostle- 
ship of the Gentiles. 

Probably they were vouchsafed to St. Paul, because he was 
called by God to endure more sufferings, and to “labour more 
abundently'’ than the rest of the Apostles. And they were 
vouchssfed to him at that icular crisis, because he was then 
going forth, for the first time, as an Apostle and Missionary of 


He was about to incur shame and suffering, both from Jews 
and Gentiles, for the sake of the Gospel. 

The long series of his afflictions and humiliations for Christ, 
which St. Luke has recorded in the Acts, and which 8t. Paul 
himself has enumerated here, was then about to commence. It 
was therefore very reasonable that he, who was going forth to 
suffer for the Lord, sbould then have “ Visions from the Lord ;”’ 
that he should have Revelations from the Lord, of the glory to be 
enjoyed hereafter. 

If, therefore, a conjecture may be permitted as to the place 
in which these Visions were vouchsafed to the Apostle, we should 
not be in error if we were to specify Antioch. See on 
Acts xiii. 1—4. 

These giorious Visions had been vouchsafed to the Apostle 
long as fourteen years before. 

St. Paul had been resident at Corinth for a year and six 
months, and he had written an Epistle to the Corinthians. 

And yet be had never as yet disclosed to them the glorious 
privileges which the Lord had vouchsafed to himself in these 
Visions and Revelations. 

Here is an exemplary pattern of modesty and humility, and a 
signal proof of his constraint and reserve in speaking of himeel/. 

Here is also a clear evidence, that, when he now relates these 
Visions and Revelations vouchsafed to him by the Lord, it is by 
compulsion and necessity (cp. Theodoret, Theophyl.) ; and that 
the thorn ‘in the flesh” had done the work, for which it was 
given him by God, that he might not be elated by them, v. 7. 

— dre dy cépyati, ovx ol8a, cre extds Tov céparos| This 
was not therefore a france, but a local translation. If it had 
been only a france or ecstasy, he could not have doubted whether 
le was in the body or no. For in all exch visions the soul and 
body remain united. 

St. Paul says that he was caught up; his only doubt is 
whether this rapture was a translation of his body and soul to- 
gether, or a translation of his disembodied spirit alone. 

This sentence, therefore, shows that the soué/, when separated 
from the body, has powers of perception. If not, it could not 
have been a matter of doud! with St. Paul, whether he was out of 
the body or no. when be was translated to heaven and to Paradise, 
and heard what he did there. 


It therefore confirms the doctrine, that the sou/, when sepa- 
rated from the body by death, does not sleep. See on Luke xii. 
4; xvi. 23; xxiii. 43. 

3—4. aprayévra—ites rpirov obpavot—npxdyy els rv 
wapdde:cov] I know a man in Christ fourteen years ago— 
whether in the body I know not, or whether out of the body I 
know not, God knoweth—such an one caught up even unto the 
Third Heaven. 

And I know such a man—whether in the body or out of (or 
apart from, xwpis) the body, I know not, God knoweth, that he 
was caught up into Paradise, and heard unspeakable words, 
which it is not lawful for man to utter. 

In v. 3, for éerds (the reading of N and of D**, E**, F, G, 
I, K, M), some MSS., B, D*, E*, have xepls. 

St. Paul speaks here of é/wo several raptures or translations 
to two several places. 

G A rapture to the Third Heaven. 

2) Another rapture to Paradise. 

He distinguishes the places themselves by two several names. 
And he distinguishes them also by the prepositions which he uses 
to characterize those two raptures respectively. 

He was carried up as far az the third heaven. 

He was also carried into Paradise. 

Accordingly we find (as has been well shown by Whitby and 
Weteiein here, and on Luke xxiii. 43) that the ancient Writers 
carefully distinguished between the two. 

Thus S. Irenaeus (ii. 34), ‘ Paulus, usque ad fertium caelum 
raptum se esse significans; et rursum delatum esse in Paradisum. 
Quid illi prodest aué in Paradisum introitus, aut in tertium coelum 
assumptio ? ”’ 

See also Tertullian, de Preescr. c. 24, and Justin M. and 
Methodius ; and (of the moderns) Bp. Jeremy Taylor, quoted in 
Grabe's note to Irenaus, 1. c. 

So S. Jerome (Ep. ad Joh. Hieros. c. 3), “Quis audiat Ori- 
genem in tertio coelo nobis donantem Paradisum?” And see Je- 
rome in Ezek. xxviii. Epiphan. Her. 64, Als dvadngpéels evap. — 
yas (MataAos) awak uty fws rplrov obpayov, Awaft be els roy 
wapdde:cory. And Athanasius, Gregory Mag., and Primasius in 
Bengel’e note here. 

With regard now to these two several places— 

(1) The Third Heaven. 

This is generally understood by ancient Christian Writers to 
be the highest heaven. 

It is true, indeed, that some Rabbinical writers speak of the 
seventh heaven as the highest. See the authorities-in Wefstein 
bere. But other Jewish teachers specify the ¢hird heaven as the 
highest, and as equivalent to the “' heaven of heavens.’’ See the 
note of Grotius and Bergel, who says that the Hebrew Dual 
(shamayim) bespoke fwo heavens, but the revelation of the glory 
of the third or highest, was reserved to the New Testament. 

It is also evident, that St. Paul would not have used the 
words he does here, saying that he was caught up (@ws) as far as 
to the third heaven, if there had been as many as four degrees of 
heavenly glory beyond and aédove it. 

We may therefore conclude with ancient Christian Authors, 
that when St. Paul says that he was caught up as far az to the 
third heaven, he means that he was translated into the company of 
the Angelic Hierarchy, and that he mingled with the Seraphim, 
and had the fruition of the Beatific Vision; and that thence was 
kindled within bim that ardour of zeal, and fire of love, and light 
of knowledge, with which he inflamed and illuminated the world. 
Cp. A Lapide here, and Augustine, super Gen. ad literam, 12; 
“‘Tertium celum dicitur Visio intellectualis Dei; Ipsius Dei 
cognitio.”” 

(2) Paradise, i.e. the place of peace, of joy, to which the 
souls of the righteous are carried immediately on their dissolution 
from the body, and in which place they remain till the last Trump 
shall sound, and the General Resurrection shall take place; when 
their bodies will be raised, and reunited to their souls, and they 
will be ‘‘caught up into the air,’’ and will receive their full re- 
ward, according to their mee from the Everlasting Judge, and 
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be for ever, in soul and body, in heavenly glory with the Lord. 
(1 Thess. iv. 17.) 

The word Paradise is of Eastern origin (Heb. one, Neb. 
ii. 8. Eccles. ii. 5. Cant. iv. 12), and signifies a Royal garden or 
park, girt with an enclosure, adorned with trees and shrubs and 
flowers, and stocked with beasts and birds, and watered with fair 
rivers. Hence it is applied in the Septuagint version of the Old 
Testament (Gen. ii. 8—10, &c.) to that region, that Gan, }3, 
Eden, yy, or ‘Garden of delight,’ which was intersected with 
Rivers, and planted with every tree pleasant fo the sight and good 
Sor food, and in which our first Parents were placed by God, to 
keep it and dress it. 

Though the word Paradise in its literal sense signifies a 
place fenced off from common ground, and much more beautiful 
than it; and though it means a Royal Park, and though the 
Park leads to the Palace, yet the Park is not the Palace. So 
likewise, in its figurative sense, Paradise means a place separate 
from, and much more delightful than, Earth; but it is not the 
heavenly Palace of the Great King. 

The Place called Paradise is not the perpetual abode of the 
souls of the righteous. The word itself denotes that it is a fem- 
porary resting-place; an abode of delightful but transitory so- 
journ. It signifies a royal demesne, a fair park, a beautiful 
enclosure, leading to the Royal Palace of the Great King; 
but it is not the Palace itself. The spiritual Paradise is filled 
with unspeakable joys, and it leade to the Spiritual Palace, to 
Heaven itself, to the everlasting abode of the Saints of God ; but 
it is nof Heaven. It conducts to the royal mansion of the Eter- 
nal King, but it is nof that Mansion iteelf. 

And as the presence of Eastern Kings was oftener vouch- 
safed to their Paradise or Park than to other places, so Scripture 
teaches, that the Souls which are in Paradise have a nearer fruition 
of the Divine Presence than they had on Earth, and therefore are 
said to be ‘in the hand of God,” and to be “‘ with Christ,’’ and 
so are unspeakably happy; yet they have not as yet attained the 
supreme and perfect joys of the beatific Vision, to which they 
will be admitted after the General Resurrection and Day of 
Jadgment. 

Hence Tertullian (Apol. 47) says, “ Paradisum nominamus 
locum divin amoenitatis, recipiendis sanctorum spiritibus des- 
tinatum.”’ 

The word Paradise is found in numerous passages in the 
Greek Septuagint Version of the Old Testament, but it is never 
used for Heaven. In the New Testament the word Paradise is 
found three times only, once in Luke xxiii. 43, once in the Reve- 
lation of St. John (Rev. ii. 7), and once here (2 Cor. xii. 4), 
where the Apostle speaks of his own Visions and Revelations of 
the Lord, and where he distinguishes between the Vision which 
he had of Paradise and that other Vision with which he was 
favoured of the third Heaven. 

Almighty God, in order to qualify St. Paul for encountering 
all the trials which awaited him, and to teach us by him, of how 
little account all earthly sufferings are, when compared with the 
joys of the future state, was pleased to reveal to him, not only 
the full and final joys ‘‘sech as eye has not seen, nor ear heard,” 
which are reserved in Heaven for all God’s faithful Servants, but 
to show him also (he joys of Paradise, joys (the Apostle says) of 
such transcendent felicity, that it is not for man to utler them, 
to which the souls of the righteous are admitted immediately on 
their delivery from the burden of the flesh. 

It was St. Panl’s personal knowledge of these two suecessive 
stafer,—the one the immediate, the other the final, state of the 
departed Soul of the faithful Christian,—the one the first slate of 
his soul at the very moment of his dissolution, and during the in- 
terval between it and the day of Judgment; and the other the 
state of his soul from the day of Judgment through the countless 
ages of Eternity, which elicited from the Apostle those memorable 
words, “ I reckon (Acyl(ouas, that is, I, who have full knowledge of 
the fact, pronounce) that the sufferings of this present time are 
not worthy to be compared with, or put in the scale against, the 
glory that shall be revealed in us.’’ (Rom. viii. 18.) Therefore, 
he also said, ‘‘ J long to depart, and to be with Christ, which is far 
better. (Phil. i. 23.) When we are sbsent from the body, we 
are present with the Lord.” (2 Cor. v. 8.) 

But knowing that his happiness, though greaé, in Paradise, 
would not be perfected, until his mortal body was raised from 


the dead st the coming of Christ to Judgment, he says (2 Cor. 
v. 4), “We that are in this tabernacle (of the body) do groan, 
being burdened, not that we would be unclothed, but we would 
be clothed upon "’ (2 Cor. v. 2); that is, we long for the general 
Resurrection, we long to be arrayed in our heavenly body, like 
unto Christ’s glorious body, and to enter into the full enjoyment 
of a blessed Eternity. And he encourages all the faithful with 
the assurance, that “when Christ, who is their life, shall appear 
again in His glorified body, they also shall. appear with Him in 
glory.” (Col. iii. 4.) 

It may, perhaps, be asked here, If Paradise is the place to 
which the souls of the righteous are conveyed immediately after 
their dissolution, and if the Third Heaven is the region of ever- 
lasting bliss and celestial glory, why did St. Paul mention his 
rapture into Paradise after his rapture into the Third Heaven? 

This question may be answered by reference to our Lord’s 
words to the penitent thief (Luke xxiii. 43), Zo-day shalt thou be 
with Me in Paradise ; 

The penitent thief had prayed to Christ that he might be re- 
membered by Him in the future glory of His kingdom (v. 42). 
Christ gave him more than he asked; He gave him an immediate 
reward, that of Paradise, to which his soul would be conveyed on 
that self-same day, and which would be preparatory and intro- 
ductory to the greater and everlasting bliss of the heavenly sing- 
dom. See note on Luke xxiii. 43. 

So it is with St. Paul. He had a vision of the heavenly 
glory. But this was not all. Nor, indeed, would ¢hat Vision 
have ministered all the comfort which he needed under suffering, 
and which was ministered to him by the Vision of Paradise. 
For the bliss of Aeaven is posterior to the Resurrection and Day 
of Judgment, which might be very distant, and (as the event bas 
shown) were very distant from St. Paul. But the joys of Para- 
dise being immediate, and being introductory to heavenly glory, 
would afford him the greatest comfort, and inspire him with the 
greatest courage under suffering, and would give to Martyrdom 
the character of a blessed and immediate transition from a world 
of sin and sorrow to a state of holiness and joy. 


1. 866n pos oxnddrop tH capxl] there was given a thorn to me, 
and to that part of me which is cdpt, flesh,—as distinguished 
from my wvetua or spirit. On this use of the double dative, the 
former describing the person, the second specifying the meméder, 
or part of the person, as in the Homeric expression 8(3ou 88 of 
jula xepoly, see Winer, p. 197. The word oxddcy (root 
axdAAw, fodio) is used by LXX fora thorn. Num. xxxiii. 55, 
oxdrAowes dy trois dp0arpois, said of the nations of Canaan in 
relation to the Israelites. So Ezek. xxviii. 24, aoxdroy mixplas 
cal &xav@a o8bvns: and Hos. ii. 6, gdpdie hy 48d” abrijs 
oxéAoy:. This is doubtless its sense here. 

What was this oxéAoy, or Thorn, which was given to St. Paul? 

It cannot be (as has been supposed by some) an affection of 
the eyes consequent on the glare of light at his Conversion. The 
oxddoy was not given him then, but some years after (see On 8. 
2). And it is more likely that by his Conversion to Christianity 
he was enlightened not only spiritually, but physically. Cp. Acts 
ix. 18. 

This conjecture of some in modern times, that the grest 
Apostle laboured under physical deficiency of eyesight, rests on 
no grounds of Holy Scripture or primitive Tradition. Cp. on 
Acts xxiii. 5. 

This thorn was in the flesh,—that is, in the ouler man ; and 
it was given him (observe the word given) as a gracious dis- 
pensation, in order that he might not be exalted above measure 
(he repeats this fwice) by the franscendent altitude (1f bwep- 
Bodf) and exceeding sublimity and glory of his Revelations. It 
was a gift bestowed on him as aremedy and safeguard against 
sp ritual Pride and Presumption. 

He was endowed with this infirmity lest he should fall 
from the truth, and in order that he might escape the sin of 
elation against God by pride. Irenaeus (v. 3). 

This shorn must have been therefore something exfernal, 
which might expose him to disparagement from censorious men, 
and depress all aspirations of self-complacency, by the chastening 
discipline of worldly scorn. 

Cp. By. Buli’s Sermon ‘on this subject, Serm. v. vol. i. 
pp. 117 and 126, and Prof. Lighéf. on Galatians, pp. 169—175. 
* Accordingly, St. Paul epeaks of it in another place as a “ trial 
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in his flesh,”” which made him an object of contempt to some, and 
tried their affection and reverence for him. He praises the 
Galatians (iv. 14), because they did not set at nought and scoff at 
(oba kouSerhoare ob82 éfexrioare) this trial in his flesh, but ac- 
cepted him as an Angel of God, as Christ Jesus,—as one who was 
chastened by suffering, as He was. The thorn in his flesh re- 
minded them that he was a minister of Him Who was crowned 
with thorns. (Mark xv. 17. Jobn xix. 5.) 

Hence we may account for the mention of it here. Doubt- 
less, among those at Corinth who carped and cavilled at the 
Apostle, especially at his personal presence (2 Cor. x. 10), some 
ind in sneers on his physical infirmity, which sometimes 
probably made itself manifest in his address; and they used it 
as an occasion for disparaging his office and discrediting his 
ministry, as if in his bodily presence he was weak, however much 
he might attempt to intimidate and overawe them, when he was 
absent, by menaces in his lefters (x. 10). = 

What was the explanation (they might ask with bitter irony) 
to be given of this bodily affliction? Was it likely, that God 
would visit a favoured Apostle of Christ with such an infirmity, 
and thus damage his success in preaching the Gospel ? 

St. Paul answers this question, and solves the objections 
arising from it ; 

The ¢horn in his flesh (he says) was a gif? from God—é8 407 
po. And why was it given? In order that I should not be too 
much lifled up by the exceeding altitude of my Revelations from 
Him 


It is therefore a mark of His favour. It is a consequence 
and a memento of the privileges I have received from Him. It 
spay remind you, as it does me, of the abundance of my Revela- 
tions. It is even a badge of my office, a credential of my 


God would take care that the success of his ministry (for 
which he was zealous) should not be impaired by his infirmity. 
“ My grace,” God has said (efpnxe—hAas said once for ail), ‘‘ is 
safficient for thee: My strength is perfected in thy weakness.” 
The weaker the instrument, the greater the triamph of God’s 
grace, which enables that instrament to do what it does, and 
scoomplishes such mighty works by its means. 

They who read Scripture with awe, and contemplate with 
reverence the Saints of old, will not indulge in inquisitive and 
profitless speculations on the precise nature of this thorn in the 
flesh of St. Paul. 

The Holy Spirit does not gratify such curiosity as this. He 
tells us that the holy Apostles were men of like passions with 
ourselves. (Acts xiv. 15.) And we know from the present in- 
stance, that the great Apostle of the Gentiles, he who laboured 
more abundantly than the rest (1 Cor. xv. 10), and with the 
most blessed fruit from his labours, and who had a great abundance 
of Visions and Revelations in the Lord, was also afflicted by some 
visible infirmity in his body, which might expose him to contempt 
from his hearers, and was designed by God to keep him humble, 
and also to fest their dutiful love for the Apostle of Christ. 

Bat the Holy Spirit does not give any minute personal 
details concerning the external appearance of the Holy Apostles. 
He does not perpetuate any of the flaws and blemishes of our 
feeble and frail humanity which might have been visible in their 
form or features. He abstracts all that is accidental and tem- 
porary in the portrait, and presents us with a beautiful ideal 
pictare of what was essential and is eternal, and so gives us a 
truer likeness of them. And who would wish to mar this divine 
work, by intruding into it what was merely earthly and tem- 
porary? who would wish to know what St. Paul’s thorn in the 
flesh wae? Who would wish to associate him with any bodily 
blemish, now that alk the “‘ spots and wrinkles’’ of mortality have 
disappeered, and he has been transfigured by the bright illa- 
minations of the Holy Ghost, and his soul has passed into Para- 
dise ; and he enjoys the blessed assurance that he will be clothed 
hereafter with a glorified body, and dwell in soul and body in the 
infinite felicity of the third heaven ? 

See farther what has been said on this subject in the Intro- 
duction to the Acts of the Apostles, pp. xii, xiii, or p. 6, new edit. 

— &yyeAos Zaravy] He calls the thorn in his flesh a mea- 
senger of Satan to buffet him. ‘‘ Sudem refert datum sibi 
Angelam Satan” (Teriullian, de Fuga, c. 3, and de Pudic. 13) 
“a quo colaphizaretur, ne se extolleret.” And yet St. Paul says 
that it was given bim (i.e. by God) in order that he might not be 
too such exalted by the exceeding glory of his revelations. 

A very important declaration, teaching, 

(1) That physical evils are from Satan, who assails holy men, 


tn order to torment them. Similarly it was revealed by the Holy 


“Spirit in the history of Job, that his afflictions were from Satan 


(Job ii. 6, 7); and our Lord Himself declares that the woman in 
the Gospel, whom He calls a daughter of Abraham, and who was 
bowed together with a spirit of infirmity for eighteen years, had 
been bound by Sa/an. (Luke xiii. 16.) 

(2) That God, Who is Almighty and All-merciful, permite 
Satan to visit holy men with severe afflictions, in order that 
those afflictions may be made subservient to His own wise and 
gracious purposes. He thus overrules evil with good, and defeats 
Satan with his own weapons. God permitted Satan to afflict Job, 
that his patience might be tried and be an example to every age. 
He permitted Satan to bind the daughter of Abraham for eighteen 
years, that her faith might be a pattern to all, and that Christ’s 
power and love in loosing her—touching only the hem of His 
garment with faith— might be known. And He permitie? Satan 
to afflict the Apostle with the thorn in his flesh, in order that he 
who had been caught up into the Third Heaven might be saved 
from the peril of pride, by which Satan fell from heaven; He 
permitted him ‘to fall under the Devil’s scourge, that he might 
not fall into the Devil’s sin” (Bp. Bull); and that God's grace 
and power might be displayed and glorified in and through his 
weakness. Cp. Tertullian (de Fugf, c. 2). 

God permitted Satan to buffet the Apostle by a Thorn; but 
under the transmuting influence of God’s grace working with 
St. Paul’s free will, that Thorn has been made, as it were, to 
bloom and ‘‘blossom as the rose,’’ for an unfading garland of 
glory to the Apostle’s head. 

Therefore he says: ‘‘ Most gladly will I then glory in my 
infirmities ; for when I am weak, then am I strong.” 

““ Ne extollar datus est mihi stimulus carnis mee angelus 
Satane. O-venenum quod non curatur nisi veneno! O anti- 
dotum quod quasi de Serpente conficitur et propterea theriacum 
nuncupatar | ens enim ille superbiam uadet dicens Gus- 
late et eritis sicut dii. (Gen. iii. 5.) Superbise persuasio ista est. 
Unde cecidit serpens inde nos dejecit. Merito ergo venenum 
serpentis de serpente sanatur. Quid ait Apostolus Ter Dominum 
rogavi ut auferret? Deus precanti aderat. Videte quid ter 
roganti responderit, ‘ Sufficit tibi gratia mea.’ Ego, medicus 
optimus, novi in quem tumorem pergat id quod volo sanare. 
Quiesce, sufficit tibi gratia mea; non sufficit tibi voluntas tua.” 
S. Augustine (Serm. 163). See also Serm. 354. 

8. ‘Txtp robrov] Concerning thie. On this use of irtp = 
Heb. ‘y, and Latin super, see 2 Cor.i. 8, and 2 Thess, ii. 1; and 
see Winer, p. 343. 

— pls} thrice in three prayers, consequent perbaps on three 
several severe assaults of femplation. Job is tempted by Satan 
thrice,—()) by the loss of his goods; (2) of his children; (3) of 
his health. Our Lord is tempted by Satan thrice. (Matt. iv. 
1—l1. Luke iv. ]—13.) Peter was tempted by Satan thrice. 
(Matt. xxvi. 34—75. Luke xxii. 31.) And after his fall was 
enabled by Christ to profess his love fhrice. (John xxi. 17.) 

— ta droorf dw’ duo] in order that he might depart from 
me. S8t. Paul had claimed the power of delivering the incestuous 
Corinthian ¢o Satan. (1 Cor. v. 5.) He here represents himself 
as buffeted by a ‘‘ messenger of Satfan,”’ and desiring, but not 
able, to free himself from the visitation. 

He affirms that he also had proved his Apostleship by mira- 
cles . 12). 

et he never pretends that he worked any miracle to heal 
himself of his severe bodily infirmity, which exposed him to dis- 
paragement and obloquy. 

We learn these things from himself,—an evidence of his 
veracity, and of his confidence in the truth of his cause. No 
enthusiast would have written thus. The exception proves the rule. 
The candid avowal of weakness confirms the assertion of power. 

Thus also we see the principles by which the miraculous 
powers given to the Apostles were regulated by God. St. Paul 
himself tells us that he lacked bodily sustenance (xi. 9), and was 
often in hunger, thirel, in cold and nakedness (xi. 27); and that 
he had a thorn in his flesh, by which Satan buffeted him, and 
which exposed him to reproach. Yet we never hear that he was 
authorized or enabled to exert his miraculous powers in order to 
provide Aimself with food, or to heal himself of sickness. They 
who were more privileged by God than other men in working 
miracles, were not exempted by Him from enduring severe afftic- 
tions. Indeed, they were as much depressed delow other men in 
their sufferings as they were raised above them by their miracles. 
They were designed by Almighty God to be exemplary to the 
world in suffering; which they would not have been, jf they 
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had wrought miracles for their own benefit. Their history 
shows that the true principle of the Gospel of Christ is imitation 
of Christ; that it is eacrifice of eelf for the good of others, and 
Sor the glory of God. 

As to the causes of the non-exertion of the miraculous power 
of the A e, in order to heal the infirmities of his own friends, 
e. g. of Timothy, see below on 1 Tim. v. 23. 

9. efpnxe] He hath said. Observe the force of the perfect 
tense. God hath said it; I remember it well. He has said it, 
Whose word is Yea and Amen. He has said it once for all. 
Man prays thrice, but God speaks once. He has spoken it; and 
the force of that speech still abides with me, and works its work 
upon me. Cp. efpnxe, Heb. i. 13; iv. 4. 

Although the petitions of holy men are not always granted, 
yet their prayers are always heard. God sometimes shows His 
love to them by denying them their requests; and in this denial 
He gives them what He, Who is omniscient and all-merciful, 
knows to be best for them, and so deals with them according to 
their prayers, which are always framed and uttered in a spirit of 
submission to the divine Will. Cp. Augustine (in Joann. Tract. 
6). 

‘“« Apostolus ad voluntatem non est exauditus, sed est exau- 
ditus ad salutem. Paulo Apostolo negavit quod oravit; sepe 
malis hominibus daf Deus ad damnationem; huic negavil ad 
sanitatem.”” ‘ Rogavit Dominum ut auferret stimulum carnis a 
quo colapbizabatur, aliquem forte dolorem corporalem, et dicit 
Deus sufficit tibi gratia mea, &c. Ego novi quem curo. Tanquam 
emplastrum mordag urit te, sed sanat és.”” Augustine (in Ps. xxvi. 
xcviii., Serm. 47. 154). 

On the other hand, Almighty God often punishes evil men 
by giving them what they most desire ; 

The Devil's petition was granied by God, when the Devil 
asked leave to tempt Job; and so the Devil was worsted. God 

ve the Israelites their desire, and they perished in their lust. 
Ps. Ixxviii. 30.) 

Doubtless, Satan exulted in being allowed to baffet St. Paul. 
But how much shame has thence recoiled upon Satan from his 
conflict with the Apostle! and how much glory to God, and how 
much benefit to the Church! Cp. Augustine (Serm. 354). 

— % yap Sévauls pov] for My Power. A*, B, D*, F, G, and 
also N, omit wov; and this reading deserves attention, Power is 
perfect in weakness. N has reAcira:, and so A, B, D*, F, G, and 
this probably may be the true reading. 

— “H8icra—parAov] Most gladly will I therefore glory rather 
(i. e. rather than faint) in my infirmities (i. e. rather than in my 
miracles). On this combination, see vii. 13. 

10. éy orevoxwplas] B has xal or., and so N. 

11. réyora &ppwr] Iam become a fool. Perhaps this may be 
put inferrogatively, ‘‘ Have I become a fool? If 0, ye con- 
strained me.” St. Paul does xof allow that he is &gpwr. See xi. 


16; xii. 6. Elz. adds xavyépevos here, an explanatory gloss, not 
found in the best MSS. a : 

— ray brepriay dxorrdAwy] See xi. 5. 

12. rot dworrdAov] of the Apostle, as distinguished from all 
other men ; and especially as distinguished from all false Teachers, 
who are not sent by Christ (dwdcroko:), but are mere comers 
(épxduevor). See above, xi. 4. 

On this use of the definite article, see above on John iii. 10, 
6 8:8doxados, and Jobn xviii. 10, rd» 80vAo7. 

18. HrrfOrre bwép] ye were lessened—were worse off—above 
the other Churches. Aremarkable use of drép, above, with some- 
thing of an oxymoron in it, a favourite figure with St. Paul (see 
Rom. xii. 11), Ye were lessened and abased above; and perhaps 
marking that the frra or loss (if firra it was) was a proof of 
St. Paul’s love, and so 8 privilege. There is a gentle tone of de- 
licate irony and affectionate playfalneas in the whole sentence, 
especially in the words, Forgive me thie wrong. 

— el uf] unless. See on 2 Cor. iii. 1. 

— xatervdpxnoa)] See on xi. 9. 

14. rovro] So the best MSS.; not in Fiz. 

15.] On this text, see Bp. Andrewes’ Sermons, ii. p. 98. 

— dyaray] N has dyawd, and so the Coptic and Sahidie 
Versions. 

16. “Eorw 84] But be it so. A supposition. He recites an 
objection of his adversaries. J, they say, do not burden you in 
my own person; I did not venture to do it, they allege; I was 
not straightforward and courageous enough to do it myself; bat 
with a sort of moral cowardice, and being by nature (iwdpxwr) 
crafty, I caught you by guile. I ensnared you by an artifice, by 
a mere semblance of disinterestedness, in order to make you my 
prey by means of ofhere my emissaries. Cp. Theophyl., and 
see Bp. Sanderson, ii. p. 349. 

17, 18. dwéoradxa] Ihave sent. The sense of this and the 
following verses seems to be, I am charged with craftiness in 
suborning others to be my agents in promoting my personal in- 
terests. Jf this were true, then the ns of whom I have 
made choice to be my delegates to you, would be of such a 
character as to be fit ministers of my artful and covetous designs. 

But what is the case? Who are they? Titus and the 
brother. You know Titus by experience. Their character is a 
guarantee of my integrity. The choice which I have now made 
is a proof that the allegation just recited is false. 

18. roy d8eApdy] the brother; perhaps St. Luke (seo viii. 18), 
or the brother mentioned viii. 22. 

19. MidAw) 9 Are ye thinking that we are again pleading our 
own cause before you? Is this your present surmise? It isa 
very erroneous one. We are pleading before God, not you. We 
are speaking in Christ not for our own glory, but for His; and 
we are doing this and all things for your edification. 

A, B, F, G have wdéAc: here, and so N and Vwlg., which has 
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been adopted by some Editors, Lach., Tisch., Alf. And this 
reading affords a very good sense; Long ago ye are deeming that 
we cre commending ourselves. Tiddw is in D, E, I, K, and the 
majority of Cursive MSS., Versions, and Fathers. It is confirmed 
also by iii. 1, dpydpeOa rdAry éavrovs cunordvey. 

The confusion of TIAAAI and TIAAIN is frequent in MSS. 
And there is no instance in the N. T. where wdéAa: stands at the 
beginnmg of asentence. And wdAa: appears to mark a past time 
se’ contrasted with the present (as in Heb. i. 1), whereas the 
Apostle is speaking of present surmises. And the sense given in the 
Engtish Authorized Version, and in many Ancient Versions, where 
the sentence is rightly represented as interrogatory, appears more 
forcible and just than that arising from the reading = Soxetre. 


Ca. XIII. L. Tplrov rotro Epyoua:) This is the third time 
thet Iam intending (to come to you. So Jud. xvi. 15, tplroy 
terre, Num. xxii. 28, LXX. John xxi. 14. 

St. Panl had been once, and only once, at Corinth, viz. in 
the visit described in Acts xviii. 1—11, which visit lasted a year 
and ¢ half, and ended about three years and a half before this 
Rpistle was written. 

That Epyoua: may have the sense of J am now intending to 
come, is evident from his words written at Ephesus, 1 Cor. 
xv. 5, Maxe8ovlay 8:épyoua:, 1 am now intending to go through 
Mecedonia. 

That the visit he was now intending to pay to Corinth, and 
which he did pay soon after these words were written, was only a 
second visit, may be inferred from bis words above (i. 15), ‘‘ I was 
desirces to come to you before this, that you might have a second 
benefit.” And again (xiii. 2), “‘I have said before, and now pre- 
wonith you, as though I were present the second time.” 

This sense of his words rplrov rouro kpxouas, is farther 
desred by what he had said just before (xii. 14), ‘‘ This is the 
third time that I am in readiness (érolpees &@) to come to you.” 

He had been ready once, did come; he had been ready 
again, bat did sof come, because they were not ready to receive 
him (see 2 Cor. i. 23); he had even been very desirous to come, 
bat their disorders had prevented him from coming. 

He, for his part, is now ready a third time to come to 
them. But whether he will actually now come or no, is dependent 
On something else, namely, on whether ‘hey, on their side, make 
themselves ready, by godly repentance and amendment, to receive 
the visit which he is ready and desirous to pay. 


Thus be reminds them that Ais absence, which some among 
them had misinterpreted and censured (2 Cor. i. 15—17), was 
not due to any levity, fickleness, estrangement, or failure on Ais 
part. On the contrary, in will and desire this was the third 
time in the course of four years that he was with them. And if 
he was absent longer from them, his absence would not be due to 
himself, but to them. They might secure his presenceby readiness 
for it; but would forfeit it by unreadiness. Other reasons for 
this interpretation may be seen above in the note on 2 Cor. 
ii. 1. 

— éxf] Nhas Ya before érl—a reading which does not seem 
to be cited from any other uncial MS., but from one Cursive, 35. 

— émi orduaros 860 paptiper Kal rpidv] Every matter that 
has been spoken (jfjua, see on Luke i. 38) shall be established af 
the mouth of at least (wo wilnesses, and, if it may be so, of 
three. From Deut. xix. 15, LXX; and see Deut. xvii. 6. John 
viii. 17, and Heb. x. 28, i. e. on the testimony of not Jess than 
two. Compare Titus iii. 10, aipercxdy peta pla» (one at least) 
wal (and if it may be) Seurdpay vovOeclay wapa:rou. 

St. Paul appeals to his three intentions to come to Corinth 
as thres witnesses that he is in earnest in what he says, and as 
three pledges that what he says, will be done. *Ayr) paprup:ay 
tas wapovolas abrov riGels al ras wrapayyeAlas, says Chrye. 
And so Gicumen. ; and Theophylaet says, Almighty God threatens 
the sinner, and for a time forbears to punish. But at last, after 
reiterated warnings, He executes judgment. So the Apostle. He 
says that in the same manner as every controversy is determined 
on the testimony of two or three witnesses, so the sentence which 
he has often threatened will be executed unless they repent. 

4. el] if—. Omitted by B, D*, F, G, K, and §&, and Lack. 

— (foouery} On this form of the future, see Winer, p. 80. 

5. pessiaad | yourselves. Emphatic. Do not examine me, 
your perme ut examine yourselves. 

— ef phts] unless haply (which God forbid!) ye are repro- 
bates. On this use of ei uri, see above, iii. 1. 

10. Ara—ypdpw)] For thie cause I, being absent, write these 
things, that I may not when present deal sharply. On St. Paul's 
habit of trying the lenitive process of wriling an Episile, before 
he resorted to that of a personal visif, see above, Introduction 
to Galatians, p. 39. 

12, dy ayly pidtpar:] with a holy kiss. See above, 1 Thess. 
v. 26. 1 Cor. xvi. 20; below, Rom. xvi. 16. 
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13°H xdpts tod Kupiov Inoov Xpurrov, Kal 4) aydan tov Ocov, Kal 4 Kowa 
via Tov ayiou Ivevparos pera mdvrwv var. 


13. ‘H xdpis rov Kuplov] The Grace of our Lord Jesus Christ, 
and the Love of God, and the Communion of the Holy Ghost, be 
with you all. S. Athanasius (Ep. iii. ad Serapion. § 6, p. 555) 
refers to this Benediction in proof of the Doctrine of the distinct 
personality of each of the Three Persons of the Ever-Blessed 
Tyinity. ‘‘ Egregium de SS. Trinitate testimonium.’’ (Bengei.) 

Compare the remarkable parallel, Jude 20, 21. 

The Three Persons are named in this Benediction, which 
has been adopted by the Christian Church; and is a fall ex- 
position of the doctrine of the Trinity less explicitly ex in 
the Levitical Benediction, which God Himself prescribed to be 
used (Num. vi. 23—26), and in which the word mir, JeHovaH 
(= Képtos (LXX), the Lorn), is repeated thrice. 

In like manner S. Clement of Rome (Frag. 7) recites a pri- 
mitive form of Christian Adjuration, in which the Three Persons 
of the Blessed Trinity are expressed as they are here in the 
Apostolic Benediction, Zj 5 @eds, nal 5 Képtos "Ingots, wal rd 
Tvetua “Ayioy. 

The Son is here named defore the Father—a proof of His 
co-equality. Cp. 2 Thess. ii. 15. 

As to the evidence of the same doctrine from the Baptismal 
Formuls, sce Matt. xxviii. 19, and Waterland's Moyer Lectures, 
Serm. viii. 

Ia order to understand the force of this Benediction, it is to 
be observed, — 

(}) That all spiritual Blessings come from (é«) God the 
FaTuHeEr, through (3:2) God the Son (see 1 Cor. viii. 6), and by 
God Hoty Guost. 

The Love of God is the one source and inexhaustible well- 
spring of all spiritual blessings to men; and these blessings are 
conveyed to us through the Son, in ‘“‘ Whom all the Fulness of 
the Godhead dwells ’’ (Col. i. 19), and Who took our Nature, and 
is our Emmanuel, “‘ God with us,’”’ and has made us members of 
His Body, and has become the Channel of Grace to ws. And 
so we have “all received of His fulness, and Grace for Grace.” 
(John i. 16.) 

This Grace, flowing through the Son from the source of the 
Father's Love, is applied personally and individually to us, and 


made energetic to our spiritual New Birth and New Life in this 
world, and everlasting salvation in the world to come, by the 
operation of the Holy Ghost, Who overshadowed our Nature in 
the Blessed Virgin’s Womb (Luke i. 35), and Who enabled her 
to conceive and to bring forth Christ, Who is the Second Adam; 
and so wrought the New Birth of our Nature, which was regene- 
rated by the Incarnation of Christ; and Who, by His personal 
Communion with us, bestows, communicates, and applies the 
Grace flowing from the Father through the Son, for our personal 
Regeneration in Baptism, and forms Christ within us; and by 
His renovating and quickening operation makes Christ to dwell 
in us, and makes us to dwell in Him. See below on Titus iii. 5. 

2) These divine operations of the Three Persons of the 
Ever-Blessed Trinity, in the World of Grace, are analogous to 
their workings ively in the world of Nature. 

God the Father made the World, but this work of Creation 
was wrought through the Son (John i. 1, 2. Heb. i. 2), and by 
~~ Aida influence of the Holy Ghost. See on Matt. iii. 18 

p- e 2. . 

(3) Also, the effasion of all grace to us from the Father, 
through the Son, and by the Holy Ghost, was declared at the 
Baptism of Christ, God and Man, when the voice of the Father 
proclaimed Jesus to be His well-beloved Son, and the Holy 
Ghost came upon Him from heaven as a Dove. (Matt. iii. 
16, 17. 

rR This Benediction is to be understood aleo as declaring 
not only the manner of the descent of Blessings from God to as, 
but also the means of our ascent to God ; 

This latter article of our faith is expressed by St. Paul thus :— 
Christ came and preached to you that were afar off, and them 
that are nigh. For through Him we both have access dy one 
Spirit unto the Father. (Eph. ii. 17, 18.) 


Subscription to the Epistle. 


“From Philippi in Macedonia.” So the Gothic Version, 
and B***, and other authorities. Perhaps correctly. See the 
Introduction to the Epistle. 


INTRODUCTION 


TO THE 


EPISTLE TO THE ROMANS. 


I. Sr. Pavt himself has supplied the best materials for an Introduction to this Epistle. These will 
be found in his speeches, recorded in the Acts of the Apostles, and in his Epistle to the Galatians, 
and in portions of his two Epistles to the Corinthians '. 

The Discourse which he delivered, in his first Missionary Tour, in the Synagogue at Antioch 
in Pisidia, contains the germ of the argument which he afterwards unfolded in this Epistle. 

_ In that address he declared to the Jews, that he was commissioned to proclaim the fulfilment of 
the Promise made unto their fathers, and now accomplished in the Gospel of Jesus Christ, Whom 
God has raised from the dead; and that through Him Forgiveness of Sins is now preached, and 
that every one who believes in Him is justified from those things, from which men could not be justified 
by the Law of Moses’. 

The jealousy of the Jews, and the joy of the Gentiles, on the announcement of this intelligence, 
as described by the Sacred Historian, and the results of the Apostle’s preaching at Antioch to these 
two communities, present a significant specimen, and display a vivid picture of the feelings pro- 
duced in the minds of the Jewish and Gentile population throughout the world by the preaching 
of St. Paul. 

On referring to that narrative’, the reader will recognize a practical exhibition of some of the 
main difficulties with which the Apostle had to contend in writing the Epistle to the Romans. 

The treatment which he afterwards experienced, in his second Missionary journey, from the 
Jews of Thessalonica, who were filled with envy against him, because he preached to the Gentiles ¢, 
and because he proclaimed, that salvation was now offered to them on equal terms with the Jews; 
and the inveterate rancour, with which they excited the suspicions of the civil Magistrates against 
him, and with which they pursued him to Berea‘, will afford further insight into the state of mind 
with which the Jews, and many of the Jewish Christians, regarded the Apostolic declaration of 
Free Grace offered to all Nations in Christ. . 

The same feeling which had shown itself at Antioch in Pisidia, and at Thessalonica, manifested 
itself also in the cities of Corinth * and Ephesus’, and followed St. Paul to Jerusalem. 

This feeling is exhibited in a striking manner in the narrative of the Acts of the Apostles, 
where it is related, that when St. Paul addressed the Jews in their own tongue from the stairs of 
the Castle, overhanging the platform of the Temple, at Jerusalem, they kept silence, and listened 
with attention to his speech, till he uttered the words which had been spoken to him by Christ, 
“Go; for I will send thee far off unto the Gentiles.” Then they lifted up their voice, and cried, 
“ Away with him, he ought not to live;” they shook their garments, and tossed dust into the air, 
and would have killed him, if he had not been rescued by the Roman power *. 


1 See 1 Cor. i. 23, 24. 30; x. 1—12; xv. 56, “‘ The strength 3 Acts xiii. 42—51. 


of sin is the Law” (2 Cor. iti. 6—18; v. 14—21). . 4 Ib. xvii. 5. Cp. 1 Thess. ii. 15, 16. 
This consideration illustrates the importance of studying the 5 Tb. xvii. 6—13. 

Epistles of St. Paul in chronological order, and with special 6 Ib. xviii. 5, 6B—12. 

reference to the historical commentary provided for them in the 7 Ib. xix. 9. 

Acts of the Apostles. ® Ib. xxii. 1. 21—24, 


3 Acts xiii. 32—39. 
Vox. 1].— Part III. Ba 
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In his speech before Felix, at Caesarea, the Apostle asserted the harmony of the Gosped with 
all that is written in the Law and the Prophets’; and in his appeal to King Agrippa he affirmed, 
that the reason of the jealousy of the Jews was no other than this, that he preached to them and to 
the Gentiles the doctrine of Repentance and Conversion; and that he had taught nothing that was 
not in accordance with what their Prophets and Moses had said concerning the Passion and Resur- 
rection of Christ ; and that He should be the first, on His Resurrection from the Dead, to publish 
Light to the Jewish Nation, and to the Gentiles... King Agrippa, believest thou the Prophets ? 
I know that thou believest ’. 

Thus the Apostle constantly presented two main assertions to his hearers; and the sacred 
Historian, his faithful companion, St. Luke, takes care to give special prominence to them, as 
fundamental principles of the Gospel, namely, 

(1) That Remission of Sins, and Everlasting Life, are offered freely by Almighty God ¢o all 
men, whether Jews or Gentiles, in Christ, and in Christ alone, and 

(2) That this Divine Plan of Universal Redemption is not at variance with His previous 
Revelation in the Holy Scriptures of the Old Testament, and with His particular dispensation to the 
Jews, in the Levitical Law, and with His choice of them as His people; but had been pre-announced 
by those Scriptures, and had been prefigured by that Law and Dispensation, as their own fulfilment 
and consummation. 

Three of the speeches, which have been just mentioned, were delivered by St. Paul after the 
date of the Epistle to the Romans; but defore his arrival in the City of Rome. His first act on 
reaching Rome, was, as we find in the Acts of the Apostles, to desire the personal attendance of the 
principal Jews of that city’. His discourse to them, and its consequences, are very expressive 
of his own feelings, and theirs; and supply a clear illustration of the Epistle which he had 
addressed, about three years previously, to the inhabitants, especially the Jews and Jewish Christians, 
of that city. ‘For the hope of Israel,” he says, “I am bound with this chain ;” and he reasons 
with them from morning to evening “concerning Jesus, both out of the Law of Moses and the 
Prophets.” And some believed, and others did not believe; and when they agreed not among 
themselves, and departed from him, Paul reminded them of the prediction of their own Prophet, 
Isaiah, foretelling the unbekef of the Jews‘, and said, “ Be it known, therefore, to you, that the 
salvation of God is sent to the Gentiles, and they wilt hear «t°.”’ 


The next important help for a profitable study of the Epistle to the Romans, is to be found 
in the Epistle to the Galatians. 

This assistance is rendered more valuable and interesting by the similarity of substance, and 
difference of circumstances, of the two Epistles ; 

The Galatian Church consisted mainly of persons who had been originally Gentiles ; 

The Roman Church was mainly composed of Jewish Christians ; 

The Galatian Church had been founded by S¢. Paul ; 

But the Roman had not been visited by him when he addressed it in his Epistle; 

The Galatians had been beguiled by Judaizing Teachers to forsake the faith as taught by 
St. Paul, and to adopt the ceremonies of the Levitical Law, as necessary to salvation ; 

The Romans had been trained in conformity to those ceremonies from their infancy. 

St. Paul had already had a difficult task to perform, in recovering the Gentile Christians of 
Galatia from the false position into which they had been betrayed, and in rescuing them from the 
dangerous delusion of building on any other foundation than the merits of Christ, and of placing 
their hopes of justification and everlasting salvation on works done by themselves in conformity with 
the Levitical Law, which he shows to have had only a manuductory office, in bringing mankind, 
regarded as in a state of spiritual pupilage, to maturity and manhood in Christ *. 

He had now the still more arduous duty of endeavouring to persuade the Jewish Christians 
and Jews of Rome, to regard the Mosaic Law as only a provisional and preparatory Dispensation, 
and as designed by God to prove man’s guilt, but as totally unable to remove st; and as intended to 
lead the way to the full and final Revelation conceived in the Divine Mind from Eternity, and now 
at length displayed in the Gospel, wherein the Righteousness of God is communicated to men in 
Christ, the Incarnate Word, reconciling the World to God, by the offering of Himself, in their 


1 Acts xxiv. 14. ® Acts xxviii. 17—23. 5 Acts xxviii. 20. 23. 25. 28. 
2 Ib. xxvi. 19—27, 4‘ Isa. vi. 9. © Gal. iii. 24, 26. 
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flesh, and as their Representative; and as joining together all who believe, whether Jews or Ctentiles, 
as fellow-members in Himself’. 

There is good reason to believe, that the labour of love which the Apostle had performed in 
writing to the Churches of Galatia, had been attended with success, and that they had been restored 
by his efforts to the true foundation, from which they had lapsed, of Faith in the merits of Christ, 
as their only ground of Justification ’. 

The work in which he was now about to engage, in addressing the Jews and Jewish Christians 
at Rome, was beset with far greater difficulties than those which he had encountered in writing to 
the Gentile Christians of Galatia. 

In the Epistle to the Galatians he had addressed himself to Gentiles, who had recently fallen 
into error. 

But here, in the Epistle to the Romans, he had to contend against the inveterate prejudices 
of the Jews ; prejudices consecrated, as they thought, by their national religion for many genera- 
tions. 

In the Epistle to the Galatians, he had dwelt upon the ceremonial provisions of the Levitical. 
Law, and had shown their transitory character. But this was only a small portion of his argument’ 
with the Jews. They might be ready to waive all claims to Justification from conformity to the 
Levitical Ritual; but it did not therefore follow, that they would not firmly maintain a claim to 
Justification on the ground of their Obedience to the Moral Law, promulgated by God from Mount 
Sinai. © 


II. In order to understand the peculiar character of the difficulties which beset the Apostle, 
and the drift of the arguments by which he labours to surmount them in the Epistle to the 
Romans, we must endeavour to realize the feelings of the Jews and Jewish Christians whom he is 
addressing, and to place ourselves in their position. 


With this view let us bear in mind the following facts: 

1. The Jews regarded themselves as the elect people of God. They had been distinguished for 
many centuries by Him, Who does all things wisely, and had been separated by Him from all the 
other Nations of the World, for some adequate reason, which they imagined to be no other than 
some special merit, inherent in their own race, deriving its origin from Abraham, the Father of the 
Faithful, the Friend of God. 

They could not, therefore, readily accept the Apostle’s proposition, that all marks of spiritual 
distinction between themselves and the Gentiles were now to be effaced; and that the religious 
privileges which they had inherited, and had hitherto enjoyed for so many generations, were 
eaddenly to be withdrawn; and that a/i Nations were to be henceforth placed on an equality, and 
to be received as brethren and fellow-members of an Universal Church; and that this Universal 
Church of Christ was paramount and supreme above the Hebrew race; that it had claims to superior 
antiquity and to higher dignity in the Divine Counsels; that it had been foreknown by God 
antecedently to the choice of the Jewish Nation, and had been foreordained by Him even from 
Eternity‘ ; and that they themselves, as a separate People, were now to be superseded by it in the 
favour of God; and that they could have no hope of His favour, and of everlasting salvation, unless 
they were received into the Church of Christ. 

Such declarations as these seemed to them to involve a sentence of national disfranchisement, 
and also to expose the Immutable God to a charge of fickleness and caprice, as imputing to Him an 
alteration of purpose with respect to their own Nation, His own favoured People; or as even 
arraigning the Almighty with imbecility, as if He were not able to maintain His own, and had been 
frustrated in a design prosecuted for Two Thousand years, but now, as it seemed to them, rashly 
reduced to an abortion in the Gospel preached by St. Paul. 


1 Rom. iii. 22; xvi. 25, 26. 
2 See above, Infroduction to the Epistle to the Galatians, pp. 
36 —42. 
3 &. Paul seems designedly to have distributed his argument 
with the Jews into three parts, 
(1) As to the Ceremonial Law—specially handled in the 
Epistle to the Galatians. 
(2) The Mora! Law—in that to the Romans. 
(3) The dignity of the Priesthood, and Legislation of the 
Sinsitic Dispensation, as compared with that of Curist—in the 
Epistle to the Hebrews. 


Thus these three Epistles constitute a complete body of 
Christian Apologetice in reply to Jewish objections ; with the ex- 
ception of one part of the Christian argument; namely, that which 
relates to the Prophecies of the Old Testament concerning the 
Messiah, and showa that they have been /ulfilied in Jesus Christ. 

This portion of the work Aad been accomplished in the Gog. 
pel of St. Matthew. And it is probable that it would have been 
undertaken by St. Paul, in his zeal for the conversion of the Jews, 
if it had not been already done by another. 

© Rom. viii. 29, 30; xvi. 26. 
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2. The Jews could also point to the fact, that the only written Revelation that had ever been 
hitherto vouchsafed by Almighty God to Mankind, had been made to themselves. The Law had 
been given them from Mount Sinai, with awful manifestations of the Divine Majesty. It had been 
promulgated with signs and wonders. The Two Tables had been enshrined in the Holy of Holies 
under the Wings of the Cherubim'. The whole Pentateuch had been placed by God’s command in 
that divine sanctuary. Its holiness was thus attested by God Himself’. All infractions of the 
Mosaic Law had been sternly punished. Its mandates were published in order to be obeyed. Obe- 
dience to them must, therefore, as they thought, be possible. And if so, it must entitle the obedient 
to Reward from that Righteous God Who had promulgated the Law. _ 

A doctrine, such as St. Paul’s, which represented the Mosaic Law as having only a preparatory 
and provisional character, and not as perfect in itself, but as designed by its Divine Author to lead 
to a perfect Dispensation, the Gospel of Jesus Christ, and to be, as it were, merged in it; and which 
affirmed that this Gospel was the consummation, for which the Patriarchs and Prophets, and all 
the holy men who lived before, and under, the Law, had yearned with longing aspirations, as the 
fulfilment of all their hopes, was in their eyes a disparagement of the Law, and of its Divine 
Author. 

Besides, the Apostle’s assertion, that the Law was unable to give Life, but brought with it Death’, 
and that all their claims to reward, grounded on their own supposed obedience to the Law, were only 
treacherous and illusory, and that, if they were to be judged by the Law, apart from the merits of 
that Jesus Whom their Priests and Rulers had killed by a death which their Law declared to be 
accursed ‘, they had no hope of salvation—was, in their opinion, an outrage against all the holy men 
of their own Nation who had lived and died under the Law, and against the Almighty Being 
Himself Who had given the Law in order that they might live thereby, and had communicated to 
it, as they supposed, His own Divine Attributes of perfection. 

3. St. Paul preached Christ Crucified as the end of the Law for Righteousness to all who believe’. 

He also preached the Divinity of Christ*. And on the ground of that doctrine of Christ’s Godhead 
he rested his assertion of the infinite merits of Christ, “God manifested in the flesh’,” incorporating all 
by Faith in Himself, offering an acceptable sacrifice for all, taking away the sins of all, and having 
the same universal relation to ali mankind by Grace, that the common Parent of all, Adam, had by 
Nature®; and by virtue of the two Natures, the Divine and Human, united in His one Person, 
being no other than “the Lorp our RicHTEousNEss’”’ pre-announced by the Prophets‘, the very 
Righteousness of God to us’*, that we might be made the Righteousness of God in Him". 

But this Doctrine of a suffering Manhood in Christ was very obnoxious to the Jews, who 
looked for a temporal Deliverer, and placed their hopes of fuéure national emancipation from the 
Heathen Rule of Rome, and of national aggrandizement, in the triumphs to be achieved, as they 
fondly hoped, by their expected Messiah. 

Nor was the assertion of Christ’s Divinity more acceptable to them”. They were tenacious of 
what they supposed to be the true Doctrine of the Divine Unity. They were not, therefore, prepared 
to accept the doctrine of the Atonement, and man’s consequent Justification, as preached by St. 
Paul; inasmuch as that Doctrine rests on two fundamental verities,—namely, the sufferings of Christ 
as man, and the infinite virtue and universal efficacy of those sufferings, because they were endured by 
Him Who is God”. 

4. The treatment which Christ had experienced. from the Chief Priests and People of the 
Jewish Nation at Jerusalem, presented another obstacle, and rendered the reception of the Gospel a 
difficult thing for the Jews. Jf Jesus, whom they had crucified, was indeed the promised Messiah, 
as St. Paul affirmed; if he had been pre-announced as such by Moses and the Prophets, if also He 
is a Divine Person, coequal with the JEHovaH of their own Scriptures, if He Who is “ the Christ 
according to the flesh, is also Gop over all, Blessed for ever, Amen,” then it must be acknowledged 
that in rejecting Him, the Jewish Nation had been guilty of an act of blindness and of impiety 
which no language could describe. 


1 Deut. x. 2. 5. 1@ | Cor. i. 30. 

2 Ib. xxxi. 9. 24—26. 12 2 Cor. v. 21. 

> vii. 10—13. Gal. iii. 21. 12 Hence arises one of the strongest proofs of the doctrine of 
4 See Gal. iii. 13. the Divinity of Christ ; and of the doctrine of the Zyinily. See 
5 Rom. x. 4. above on Acts ii. 36. 
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? 1 Tim. iii. 16. ix. 5, Xprords 7d xara odpna, 6 dy éxl xdyrev @eds ebrAoyn- 
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Jer, xxiii. 6; xxxiii. 16, 14 ix, 6, 


THE EPISTLE TO THE ROMANS. 189 


The recognition of the doctrines preached by St. Paul, concerning Christ, involved therefore a 
sentence of condemnation on their own Hierarchy and Nation—the favoured People of God. 


Such difficulties as these beset the Apostle addressing the Jewish Nation, for whose special 
benefit he wrote the Epistle to the Romans. 

He had to perform a task like that of the Father in our Lord’s parable of the Prodigal Son. 
Indeed, with reverence be it said, in this divinely inspired Epistle, the Father of all Himself, Who 
had now graciously received the Younger Son, the Gentile World, with gladness into His Own 
House, the Universal Church of Christ, comes out and entreats the Elder Brother, the Jewish 
Nation, to enter the House, and join with Him in joy, because his “ brother was dead and is alive 
again, he was lost, and is found'.” 


From these considerations it will appear that the present Epistle necessarily assumed a peculiar 
form. It may be called an “ Apology for the Gospel against Judaism.” 

This, its apologetic character, must be constantly borne in mind, in order that the writer’s 
design and language may be duly understood. St. Paul is necessarily led to state the objections of 
the Jews. But he was also bound to do this with Christian Charity. 

Hence some parts of the Epistle are constructed in the shape of a Theological Dialogue. 

The Apostle, with that Christian kindness which imparts a holy beauty and grace to his 
character and language, often identifies himself with his adversaries, and states their objections as if 
they were Ais own. He enters into their feelings, sympathizes with them in their difficulties, and 
even seems to be swayed by their prejudices; he puts himself in their place, and speaks for them. 

Objections are introduced by him without any notice of the name of the objector, who finds 
himself refuted without any personal reflections on himself. 

In this way successive allegations are disposed of, with true oratorical skill, blended with 
genuine Christian courtesy. 

The suddenness of the transitions from one objection to another, and the delicate tact and 
refined sympathy for his opponents, with which the objections are stated and answered, have doubt- 
less been the occasions of some difficulty to the reader. 

Besides, the typographical form in which the Epistle is often represented, either as broken up 
into single verses, or else exhibited in long paragraphs, without any note of transition, or any 
intimation of the apologetic and interlocutory character of the Epistle, has served to increase the 
difficulty. 

But if the reader is on the alert, and applies to the Epistle some of that lively sensibility and 
sympathetic effusion of heart with which it is written, these difficulties will disappear; and those 
very characteristics, which at first may have occasioned embarrassment in his mind, will only serve 
to increase his affection and veneration for the inspired writer of the Epistle. 


III. We are led by these preliminary remarks to take a summary view of the contents of the 
Epistle itself. 

The Apostle begins with proving,— 

(1) That the whole world is guilty before God; 

(2) That all therefore need a Redeemer ; 

(3) That a Redeemer has been provided for all in Christ. 

His Jewish readers would readily admit the first assertion as to human guilt, as far as it con- 
cerned the Gentiles ; but not in respect to themselves. 

1. In making this general affirmation, the Apostle takes care to state, that the Gentiles had not 
been deft by God without a Law. He asserts that they had from the beginning, the Original and 
Universal Law, of Natural Reason and Human Conscience. Indeed if they had not been under a 
Law they could not be guilty of Sin. For, the essence of Sin is, that it is the transgression of the 
Law; and where there is no Law, there is no transgression’. 

He shows that Law is as ancient as the Creation. Indeed it is older than the Oreation. It is 
@ necessary consequence of the Divine Attributes of the Everlasting Himself’. 

He affirms that Almighty God had never “left Himself without a witness” in the world: 


1 See above on Luke xv. 11—28. * Rom. i. 19—2]. 32; ii. 14—16. As Hooker says, ‘The 
2 Rom. iv. 153 v. 13. 20; vii. 8. 1 Cor. xv. 56. seat of Law is the bosom of God” (I. xvi. 8). 
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that the visible Creation proves the existence, and wisdom, and love, and power of the Creator. The 
Elements and the Seasons, the Sky, Sea, and Earth are His Preachers, and Evangelista to the World. 
“ The invisible things of Him are clearly seen from the creation of the world ; even His Eternal Power 
and Godhead, being perceived by means of the things that are made; so that they,” the Heathen, 
“are without excuse, if they do not know and serve God.” 

2. Thus he prepares the way for the statement of the important truth, that the Mosaic Law, as 
to its Moral provisions, was not an original, or independent Code, but came in, as it were, indirectly 
and accidentally, “ because of transgressions’;” and was only a republication of the antecedent, 
original, universal unwritten Law, which Mankind had received from God at the beginning, and 
which still remained engraven in the Conscience of the Gentile world, though its characters had been 
bedimmed by sin. 

Having stated that the Heathen had always possessed a Law, and that they were guiity before 
God, because they did not obey that Law*, and therefore had no hope of Salvation in themselves, he 
next proceeds to show that the Jews were not in a better condition than the Heathen. 

This he proves from the testimony of those very Scriptures which the Jews had received from 
God Himself, and in the possession of which they justly gloried as their distinguishing privilege, 
and which could not be gainsayed by them, because they were “ the oracles of God‘,’”’ and which 
affirm their guilt, and testify that there is “none righteous, no not one.” ALL are under sin; all 
fail of the glory of God‘; all, therefore, need a Redeemer. 

But God has not left Mankind in a state of despair. He has mercifully devised a remedy co- 
extensive with the disease; He has graciously provided a Restoration not less universal than the 
Fall. 

All are unrighteous in themselves ; but the righteousness of God is freely offered to all, whether 
Jews or Gentiles, in Christ *. 

It is offered, by virtue of Christ’s Incarnation and Death, Whom God hath “ set forth to be a 
propitiation”’ for the sins of all, by fulfilling the Law of Obedience for all, suffering the penalty due 
for the sins of all, and exhibiting at once God’s infinite hatred of sin, and His immense love for 
sinners. 

This Righteousness is to be laid hold of by a lively Faith in the cleansing and saving efficacy of 
the Blood of Christ’. 

St. Paul is thus brought to his main conclusion, that the Evangelical Doctrine of Universal 
Redemption in Ohrist, is not a contravention of the Mosaio Law, but a fulfilment of it. ‘“ Do we 
make void the Law through Faith? God forbid! Nay, but we establish the Law’.” 


He next proceeds to reply to some objections raised by the Jews. 

1. From the case of Abraham. 

The Jews alleged, that Abraham was justified by something inherent in himself; and they 
pleaded, that they, his posterity, could be justified in the same manner. St. Paul shows, that Abra- 
ham was not justified by any thing in his own flesh’,—that is, in his own nature,—irrespectively of 
God’s Spirit; but that he was justified, because he did not lay his foundation on any thing in him- 
self, but built himself upon the Word of God. Abraham was not justified by reliance on himself, 
but by dependence upon God; he was not justified by trusting to any supposed merits of his own, 
but by firm assurance in the promises of God ; he was not justified by looking downward, and inwardly, 
on himself; but by looking upwards, and externally, and, as it were, projecting himself out of himself, 
and by dwelling, by Faith, in God. He was justified, by emptying himself of himself, in order to be 
filled with God. 

He reminds the Jews, that Abraham was not justified by the Law, nor by Circumcision, but was 
justified long before the Law was given’, and even before he was circumcised''; and therefore Justifi- 
cation cannot rest on the foundation of Circumcision, or of the Law. 

Abraham, he shows, was justified; nof, however, as the father of the Jewish race, but as the 


1 Rom. i. 20. We may compare the handling of the same argu- 9 i. 21—32. 
ment in St. Paul’s speeches at Antioch in Pisidia, and at Athens, ‘ iii, 1—19, 
as recorded by St. Luke (Acts xiv. 17; xvii. 24—29); and in this 5 jij. 23. 
coincidence, and also in the treatment of the doctrine of Justifi- © iii. 21, 22. See note. 
cation, in another speech of St. Paul reported by St. Luke (Acts ? iii, 29 —26, 
xiii. 39), we may recognize interesting evidences of the unify of St. ® iii. 31. 
Paul’s character as a speaker and a writer, and of the namo ° iv. 1. See note. 
truthfulness of St. Luke’s narrative. 10 iv. 13. 
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father of all of every nation, who are children of his Faith’, and believe in God Who raised Jesus 
Christ from the dead, ‘ Who was delivered to die for our sins, and was raised again for our Justifi- 
cation’.”” 

2. Yet further. The Apostle not only goes back to Abraham, the Father of the Faithful, but 
to Adam, the Father of the whole human race. 

He shows that Universal Redemption in Christ is provided by God’s love as a gracious remedy 
correlative to, and coextensive with, universal gutlt in Adam. As all men are by nature in Adam, 
and as aij men sinned and fell in Adam’, so ail men are by grace in Christ, and rise in Him from the 
grave of sin, and are accepted in Him by God‘. 

St. Paul raises the doctrinal superstructure of Universal Redemption on the historical basis of 
Original Sin. 

3. He is thus led further to disabuse the Jews of their erroneous notions concerning their own 
Law as a Moral Code. 

They regarded it as originally and absolutely designed for the Jewish Nation, and as intended 
by God to be an instrument of Justification to them. 

But the Apostle curries their thoughts backward from themselves, and from Mount Sinai, even 
to Adam in Paradise. 

He shows the essence of the Law there. The disobedience of Adam proved the pre-evistence of 
Law ; and the universal prevalence of Death, the consequence of Sin, proved the universality of Law. 

All sinned in Adam, all fell in Adam, and all die in Adam. Even Infants, who are not guilty 
of actual sin, are subject to death’, And why? Because they also are in Adam; they fell in him, 
and in him they die’*. 

The Law, in its moral essence, is coeval with Creation, and coextensive with the World. 

Why then was the Levitical Law given on Mount Sinai P 

That Law came in, as it were, by a side-door’, in order to prove the universality of man’s sin. 
It came in incidentally and parenthetically, and in order to show,—by giving new clearness and firm- 
ness to the dim and worn-out outlines of the original universal Law of Ethics, vouchsafed by God 
to mankind at the beginning, and by refreshing and re-illuminating its faded characters,—how far 
mankind had declined and degenerated from that primitive standard. It came in, in order to be a 
witness of human delinquency and depravity, and in order to humble the haughty imaginations of 
mankind, who were fondly enamoured of themselves, and vainly supposed that they were able to 
live up to the requirements of their moral nature, by their own unassisted reason and unregenerate 
will; and it came in, in order to reveal them to themselves, and to display them in the revolting 
hideousness and authentic features of their own moral turpitude, and so to put them out of conceit 
with themselves, and thus to reduce them from their intellectual intoxication to a state of moral 
sobriety ; and to prove to them their need of a Saviour, and of the cleansing blood of Christ, and of 
the regenerating and renewing influences of the Holy Ghost; and to prepare them to receive with 
meek and humble thankfulness the gracious dispensation of the Gospel, in which a healing stream 
is poured forth from the side of Christ hanging on the cross on Calvary, and stems and throws 
back, in a retroverted current, and with superabundant power, all the tide of pollution, which had 
flowed downwards from the Tree of Knowledge in Paradise and from the Disobedience of Adam, 
and had tainted all his posterity, and had streamed forth in the countless channels of its dark waters 
through every age of the world’. 

4, But here another objection arose. Did not such a doctrine as this afford encouragement to 
sin? If the consequences of Adam’s sin were overruled for good by Divine Grace in Christ,—if the 
loss of Paradise by the first Adam had been made, under God’s controlling power and love, to be 
ministerial to the attainment of the far greater glory and felicity of Heaven, through the Second 
Adam ; if heavenly blessedness, far exceeding all the bliss that had been enjoyed by Adam in Para- 
dise, had been freely poured forth from the exhaustless well-spring of God’s love on mankind incor- 
porated in Christ, and dwelling in Him by Faith, would it not be permissible, might it not be even 
expedient, to continue in sin, in order that grace may abound *? 

This question, as the Apostle shows, is founded in ignorance of the primary principles of the 
Christian Profession. 
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According to the terms of Holy Baptism, by which he is engrafted in Christ, the Christian is 
dead to sin, and born anew unto righteousness’. If he were to continue in sin, he would be falling back- 
ward into the state of death from which he has now been delivered, insteafl of going forward in his 
spiritual life of grace, into which he has been born anew. He would be sinking again into the 
slavery of Satan, instead of going onward to the glory of the liberty of the children of God’. He 
would be falling downwards into everlasting misery, instead of rising upward to eternal felicity. 

Therefore, the Apostolic assertion that the Christian is no longer under the Law (that is, is no 
longer under the rigour and the curse of the Law"), but is under Grace, affords no countenance 
to sin. 

On the contrary, it is by Divine Grace alone, which he receives by virtue of his membership in 
Christ, that he is able to overcome sin, and to obey God’s law, and to bring forth fruit unto 
holiness, and to attain the proper end of his existence, the free gift of God, in Christ, ever- 
lasting life *. 

5. But some persons might allege, that such reasonings as these implied a disparagement of the 
Divine Wisdom and Goodness in giving the Mosaic Law. Was it consistent—they might ask— 
with those attributes of the unchangeable God, to publish, with dread solemnities, a Law of such a 
character, that those persons to whom it was given should be eventually released from some of its 
provisions, especially its penal enactments? And was this release to be regarded by them as having 
been antecedently contemplated, and previously provided for by Him Who had given the Law, and 
even as a natural and a necessary consequence and consummation of the Law itself? 

Was not the Law from God? Certairlly it was. Is not God infinitely good? Assuredly He 
is. Was then the Law Sin’? Heaven forbid! Was it not, like its Author, holy, just, and good * ? 
Doubtless it was. What then was its purpose P 

The Apostle shows that man’s relation to the Law might be changed, and had been changed, 
without any disparagement of the Law iteelf. 

Marriage is instituted by God. But the Levitical Law itself had provided that a Wife might 
marry a second Husband after the decease of the first ’. 

The Law—as far as its rigour and curse are concerned—is now dead to us. That rigour and 
curse, which was not the consequence of man’s nature (as it came originally from God), but was due 
to the corruption of man’s nature, created at first pure and in the image of God, had been removed 
by the Death of Christ *, suffering for the sake of man. The Law being dead, we are now free to be 
espoused to Him, our heavenly Bridegroom, Who has married our nature, and has joined us to Him- 
self in holy wedlock; and has given life to the Universal Church by His own Death on the cross, 
as Adam gave life to Eve, “the mother of all living,” formed from his side as he slept. 

But shall we say that “the Law is sin,” because we are delivered from its rigour and curse by 
Christ P Heaven forbid! St. Paul here leads us to look back on the state of man before the Law 
had been given from Mount Sinai. 

In the loving fulness of his Apostolic heart, by which he made himself “all things to all 
men *,”’ he identifies himself with Human Nature, in its primitive Universality, as it existed before 
the Decalogue. 

Sin is the transgression of Law; and “ where no Lavo is, there is no transgression.” 

It is true that there never was a time when Human Nature was without Law. 

But in the course of many ages after the Fall, the voice of primeval Law became feebler and 
feebler. Its characters, inscribed on the human Conscience, became more and more faint and 
evanescent. Man was almost without the presence and consciousness of Law ; and by consequence 
he was almost also without the knowledge of sin. Sin itself seemed to be laid asleep. It was, as it 
were, dead '®. A miserable state of ignorance, it is true, but one of comparatively little respon- 
sibility *'. 

While man was dreaming away his life in this spiritual swoon of unconsciousness, suddenly the 
Trumpet of God sounded on Mount Sinai; and a Law, clear in its tones, like the loud voice of the 
Trumpet with which it was given, was promulgated by Him. This solemn sound aroused the human 
Conscience from its slumber; and with it awakened Sin. It showed to man what was the will of 
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God. It displayed God’s Law before his eyes; a Law which, in its moral provisions, was no neto 
creation, but was a re-publication of the old original Law, under which man had been from the begin- 
ning. It showed to him Sin, in its true character, as rebellion against the Will, and violation of 
the Law, of God. And it did more than this. The Law of God, the All Pure and All Holy, 
encountered Human Depravity face to face. It arraigned Human Nature: and summoned it to 
appear before its Judgment-Seat. 

And what was the consequence P 

Man, impatient of control, and exasperated by interference, resented this manifestation of God’s 
Law. Elated by the pride of his stubborn will, tainted by the disease of his disordered nature, and 
weighed down by the heavy load of inveterate evil habits, he was indignant at the voice of Law; 
he hated Law even because it was Law; he spurned at it, and kicked against it, because it was holy, 
and just, and good, and was therefore offensive to him in his unholiness, injustice, and wickedness ; 
he rebelled, audaciously and impiously rebelled, against the Law of God, even because it was the Law 
of God. : 

Yet, all the while, Man’s Conscience and Man’s Reason could not deny that the Law was good. 
They were on the side of the Law. But his Conscience and Reason were under the tyranny of his 
Will and Appetite, and their voice was drowned by the vociferous clamour of his Lwusts. 

Human Nature was then like a Civil Government amid the turbulence of a Revolution, when 
the ignobler members of the Commonwealth gain the ascendancy, and hold in thraldom those who 
ought to rule. The inner voice of Conscience and of Reason, which ought to exercise a Royal 
Supremacy over Human Nature, but which uttered their mandates in vain, and were powerless to 
overrule the madness of the rebellious democracy and furious mob of excited and inflamed Passions 
and Appetites, served only to show, to what a miserable condition of bondage Human Nature was 
reduced. 

Thus by reason of man’s corrupt and wretched condition, the publication of the Law could not 
remore sin, but only displayed, provoked, and aggravated it. It showed the foulness and loathsomeness 
of man’s moral disease, and caused his wounds to fester, and made sin to be more exceeding sinful’. 

Well, therefore, might the Apostle exclaim, in the name of suffering Humanity, “O wretched 
man that J am, who shall deliver me from the body of this death?’ Well might he reply from the 
bottom of his heart, “ J thank God, through Jesus Christ our Lord *.” 

Jesus Christ has saved me from myself. He, God of God, the Everlasting Son of the Everlasting 
Father, has taken Human Nature, and by becoming Incarnate, and being born for me, has done for 
me what by reason of the weakness of my flesh the Law could not do. He, the Incarnate God, has 
even made my flesh, by which I fell, to be the instrument of my rising again; He, by suffering death 
for me, which He could not do unless He had taken my flesh, has delivered me from the body of death, 
the penalty of the Law; and has raised me to life, and has infused His Divine Spirit into my nature, 
and has imparted to me His Righteousness; and at the same time that He has taken away the curse 
of the Law, He has enabled me to perform the righteous requirement of the Law’; and has given to 
me, in His own glorious Resurrection in the flesh, a pledge of my Resurrection in His likeness, if 
I continue in Him. 

Therefore, I am under the strongest obligations to live, not after the Flesh, but after the 
Spirit °. 

: 6. They, who thus live, are sons of God by adoption, and are heirs of all things in Christ, and 
will be glorified together in Him. 

Therefore they rejoice in tribulation, because it was His path fo glory, and is also theirs; and 
they are not staggered by sufferings, because in their own sufferings, and in the vanity and bondage 
of all earthly things, they recognize a consequence of fhe Fall, and a cause of thankfulness for their 
own Recovery, and a pledge of future emancipation into glory for those who are redeemed in Christ *. 

They know that all things work together for good to them who love God, and who see a proof of 
His love to them in the fact, that they themselves have been called into His Church Universal, accord- 
ing to His purpose, which He purposed in Christ from the beginning. All things work together for 
good to those who Jove Gfod, and were foreknown in Christ by Him, and foreordained for conformity 
to the likeness of His own Son, so that He might be the First-born among many brethren, and who 
in due course of time were called by Him into His Church, and justified by their Baptism into 
Christ’s body, and have been glorified by their union with Him *. 

I vii. 13. > viii, 1—4. 8 viii, 7 —28, 
2 vii. 24, 25, ‘ viii, 9—19 ¢ viii, 8 —30. 
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Yes, God has glorified them already in Christ. For we may regard this blessed consummation 
of glory as already realised, when we look at what God has done for us al/. Since He spared not 
even His own Son, but delivered Him up to death for us adi, how is it possible that He should not 
likewise, together with this gift of Him, freely give us all things ? Since He has raised Him, Who is 
our Head, to glory, will He not raise us, who are His Members? Yes, Christ’s Resurrection is a 
pledge of our Resurrection, His Ascension is an earnest of our Ascension. 

Who, therefore, can now bring any condemnatory charge against us who love God, and who are 
shown, by His gracious acts to us, to be greatly beloved of Him, and who are therefore authorized to 
call ourselves the elect people of God? It is God who justifieth us,— Who is he that condemneth 
us'? When we behold Christ, Who took our Nature, and died in our flesh for us all, now raised 
from the dead, and enthroned in our Nature at the Right Hand of God,—when we behold Him 
ever living to pray for us, there we see our own Justification, our own Exaltation, our own 
Glorification *. | 

May we not therefore speak of ourselves (as far as God’s will is concerned) as already saved", and 
glorified in Christ? May we not feel assured, that, if we do our part,—we, whose Nature Christ has 
taken, and for whom He died, such is the immensity of His Love, and Who has carried that 
Nature into heaven, we, who have been made sons of God in Him, cannot fail of everlasting salva- 
tion ? for it is written, that “every one that believeth in Him shall not be confounded *.”” 


7. This declaration, that God now offers salvation to ail men in Christ, and that alJ, of every 
nation, who embrace that offer, and comply with its conditions, and dwell by faith in Christ, are 
God’s elect people, could not fail to raise the question concerning the relation of the Jews to God 
under the Gospel. 

Are not the Jews His elect people? Were not they chosen by Him, and set apart by a special 
mark as His own? Did He not therefore see in them some special merit, on account of which He was 
induced to make this distinction between them and all other nations? Have they been cast off by 
Him? Is He then changeable and inconstant? Is not this assertion of His election of an Universal 
Church, from all nations in Christ, irreconcileable with the love and faithfulness of Him Who is 
infinitely Good, and ever the same P 


8. The answer to these questions had been in part anticipated by the Apostle. 

He had spoken of the Universal Church of all faithful people as foreseen and forcordained in 
Christ*. All members of the Christian Church are the Elect People of God even from Eternity‘. 

The choice of the Jews, as God’s favoured people, was, like the giving of the Mosaic Law, a 
parenthetical act. 

The Law of Moses was a posterior promulgation of the Original Law of Eternal and Immutable 
Morality. It came in subsequently and accidentally, ‘ because of transgressions ’.”’ 

So the Choice of the Jews. It was not God’s primary purpose. His antecedent and original 
design was to save all in Christ. The subsequent choice of a particular People, the Jews, could not 
frustrate that original purpose. No. It prepared the way for tts effect. 

The Apostle meets the question of the Jews, concerning the alleged inconsistency in the divine 
counsels, by a full acknowledgment of the special privileges of the Jewish Nation ; and he happily 
sums up his recital of their national prerogatives, by the solemn asseveration, that from out of 
them “sprung the Christ according to the Flesh, Who is over all, God blessed for ever. Amen '.” 
This, he reminds them, is their greatest privilege; and he invites them to accept the Gospel as their 
own national inheritance in Christ. 

He then grounds his answer on the foundation of God’s Sovereignty. God chooses whom He 
wills. Even in the case of Abraham, He showed this. He chose the seed of Abraham by Sarah, and 
not by Hagar or Keturah’. ‘In Isaac shall thy seed be called.”” This was still more remarkable 
in the case of Isaac’s children, born of the same mother at the same birth. He loved Jacob, and hated 


Esau"*. They who are chosen are not themselves the cause of the choice. They have not entitled 
1 viii. 33. 4 ix. 33. 
4 viii. 15B—34. 5 viii. 283—30, where see note. 
? St. Paul therefore ‘says, “according to His mercy He saved ® See Eph. i. 4—I11. 

us, by the washing of Regeneration and the renewing of the Holy 7 See above, p. 191. 

Ghost’”’ (Titus iii. 5).—He speaks of our salvation as a thing ® ix. 5. 

already done; for it ie done, as far as God’s part is concerned. It ® ix. 7.9 


remsins only for us to do ours. Cp. Eph. ii. 6. 8. 10 ix, 10—13, where see note. 
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themselves to be chosen, by any thing inherent in themselves, or by reason of their own works’. It 
is not from their merits, either actual or foreseen, but only from Gtod’s love, that the choice proceeds. 
That which God Joves in those whom He foreknows and chooses, is His own workin them. And 
that which He hates in those whom He rejects, is their own sin. 

Here is an answer to the Jewish notion, that they had been constituted to be God’s elect people 
on account of their own deserts. 


9. In reading these declarations of the Apostle, certain principles are to be borne in mind. 

God is Sovereign Lord of all. He is the sole Author of all good in man. 

He also foreknows all men from Eternity, and foresees what every man will be. All things are 
. present to Him at once. 

He loves the good and holy. But it is not on account of any thing inherently good in themselves 
(as distinguished from goodness derived from God), and growing out of themselves as from a root, 
that He loves them. But He loves in them His own image and His own work. He loves in them 
His own Nature. He loves in them the work of Christ, and of the Holy Ghost. He loves that 
work, not resisted, not marred, and frustrated by them, but cherished in them’, by a right exercise 
of their Free-toill, which is His gift. He loves His own People foreseen and foreknown ae sue 
in Christ. 

So likewise what He hates in the wicked, is not any thing which He Himself has sind or 
foreordained in them. "What He hates in them, is not the Nature which He has given them; but 
it is that Nature spoiled and corrupted by their own sin ; it is that Nature perverted and depraved by 
their abuse of the good gifts of Reason, Conscience, Grace, and Free-Will, which He in His love 
has bestowed upon them. 

And in choosing according to His own Sovereign Will and Pleasure, He sinisas nothing 
unjustly, arbitrarily, capriciously, and unreasonably. ‘There are no antinomies with God*.” 
‘Whateoever He does, He does “by the counsel of His Will‘.” He is the King of whom it is 
written, that “The King’s Power loveth Judgment.” The exercise of His Sovereign Power is ever 
guided and regulated by His infinite Justice, infinite Wisdom, and infinite Love. 

10. The Sovereignty of God, Who is infinitely wise, just, holy, and merciful, is clearly seen 
in the case of those who proudly resist His Will. 

His Power is shown even in their Rebellion against it. And the mightier the human Rebel 
is, so the punishment inflicted on him by the divine Justice is more signal; and the conquest 
achieved over him by the divine Power is more glorious. 

Therefore the Apostle well chooses the example of Pharaoh, a Royal Rebel against God‘; one 
whose resistance against Him appeared to be triumphant for a time, during the long period in which 
he held God’s people in bondage; one whose pride and stubbornness defied the divine Majesty and 
Omnipotence, which displayed itself in mighty works, calling him mercifully to repentance, and 
chastening him justly for his sins. 

In the end God conquered Pharaoh by means of Pharaoh’s own acts. He punished him by 
his sins. He chastised him by his hardness of heart. In order that Pharaoh might not imagine 
that he by his power had triumphed over God, and in order that others might not be led by 
him to presume and to resist God, He declared to Pharaoh that He had raised him up on high 
in order that He might show by him His power, and in order that His Name might be pro- 
claimed in all the Earth by his means °. 

The display of God’s sovereignty to the world is the end which He has in view in raising up 
all, who are raised, to high dignity and royal estate. And this purpose is not frustrated, although they 
resist Him, as Pharaoh did. The end is always sure; for it is an end fixed by God. The means 
are left free to man. Men may choose the good, and they may choose the evil; they may obey 
God, and they may rebel against Him. This is by God’s own permission; for He has given 
them Free-Will. If they obey Him, as God desires and commands and invites them to do by 
many gracious promises of reward, then His glory is promoted directly by their actions, they are 
admitted to be fellow-workers with Him, and are rewarded by Him. But even if they resist Him, in 
defiance of His commands, and in spite of His threats and encouragements, still His purpose, in 
raising them up to eminence, is not defeated by them. Whether they obey Him, or rebel against 


1 ix. 11. 3 Hooker, Appendix, book v. S ix. 17. 
2 See on ix. 18. 4 See Eph. i. 5—I11. Ps. xcix. 4. 6 ix. 17 
Cc2 


196 INTRODUCTION TO 


Him, the end, which is His glory, is always attained. His design cannot be frustrated by their sin. 
Indeed, if they rebel against Him, the attainment of His end is made more triumphant by their 
endeavours to prevent it. The irresistible Might and Majesty of the Divine Conqueror is made 
more illustrious even by the pride and power of the human Rebel who is conquered. The glory of 
God is displayed in the overwhelming of Pharaoh and of his host when engaged in an act of 
rebellion against Him; and plunged down, in the fiercest paroxysm of their rage and fury against 
heaven, into the lowest depths of the Red Sea. 

11. Let no one, on the ground of God’s irresistible Power, proceed to arraign God’s Justice. 
It is enough for us, that God, Who is infinite in Wisdom and Goodness, acts as He does. God’s 
Sovereign Omnipotence is never at variance with His Infinite Justice. Therefore who art thou, 
O man, that repliest against God’? Shall the thing formed say to him that formed tt, Why hast thou 
made me thus* ? He has power, if He had so willed it, to create one vessel to honour, and another to 
dishonour. 

But’, instead of doing this, He, in His great long-suffering, bears with vessels of wrath, fitted by 
themselves for destruction*; and at last overtaken, like Pharaoh, by that destruction for which they 
had prepared themselves. 

Thus by them He shows His power; and makes them to be a warning to others against sin. 
The Wicked, preaching to others by their punishment, are like the Poet’s Theseus, who cries with a 
loud voice through the darkness of the shades below, in which he is imprisoned, 

’ “ Discite justitiam moniti, et non temnere Divos’*.”’ 

On the other hand, God shows the riches of His glory on vessels of mercy which He Himself 
prepared for glory °. 

Here then is your answer. You Jews, who complain, that if God has chosen an Universal 
Church in Christ, He has dealt unfairly with you His Elect People, may see yourselves also chosen 
here. Every one who believeth in Christ shall no¥ be confounded’. This Universal Church is for 
Jews -as well as for Gentiles. Indeed, salvation is first offered to you’. And it is for Gentiles as 
well as for Jews; as your own Prophets foretold that it would be’. And the goodness of the God of 
Abraham is magnified by the extension of His grace in Abraham’s seed, which is Christ, to all who 
show themselves to be children of Abraham, by imitating Abraham’s Faith. 

True it is, that while Gentiles have been received as God’s people, and have attained to that 
Righteousness, which God offers to all through faith in Christ’, many of you have failed of the glory 
designed for you by God. And why? Because you build yourselves on a wrong foundation. Because 
you build yourselves on yourselves, and not, as your father Abraham did, on something ezternal to 
himself, namely, on the Rock of Salvation, which God has provided for you, and which many of you 
(as your own Prophets forewarned you would be the case) have made to be for yourselves a stone 
of stumbling, and Rock of offence". 

This is no new thing. You had previous intimation of it from Moses. He told you that no 
one can be justified by the Law.. It is only he whose obedience is perfect, that can hope for Justi- 
fication thereby. But this is not your case. It is not the case of any man. No man’s obedience 
ts perfect. Christ alone fulfilled all Righteousness. 

12. But your Scriptures speak to you also of another mode of Justification, a method which is not 
from man, but from God; one which is built by Faith on Christ. And this foundation is universal. 
It is the same for all, whether Jew or Gentile, for there ts no difference. Every one who believeth 
on Him shall not be ashamed. The same God 1s rich in mercy to all who call upon Him. He 
, therefore sends Preachers to all. He pre-announced in your Scriptures this Universal Evangeli- 
zation. Our office in preaching to the Gentiles (an office which you regard with hatred and 
indignation) is pre-supposed by your own Scriptures. It is pre-announced in the Old Testament, and 
is there blessed by God'’. And He pre-announced also in your Scriptures, that many of you would 
reject the offer, and that it would be received by the Gentile world”. 

Therefore the doctrine which we preach, of Universal Redemption by Christ, and of Justification 
by Faith in Him, is not, as vou allege it to be, a new doctrine; it is contained in the Scriptures 
which have been in your hands for many hundred years. 


1 ix. 20. 6 ix, 23. 10 iz. 30; x. 4 
2 ix. 20. 7 ix. 33; x. 4. 11. 11 ix, 32, 38 
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perhaps, imagine that the number of the Jews who have accepted God’s offers in Christ, is small. 
Some certainly have accepted them. I, myself, who have been called to be the Apostle of the Gen- 
tiles, am an Israelite, of the seed of Abraham, of the tribe of Benjamin’. There is a remnant 
according to the election of Grace*. There is a residue of faithful Israelites building on God’s free 
favour in Christ, and not relying for hopes of Justification on any supposed merit of their own. 
The rest, it is true, have been blinded. It was prophesied in your Scriptures that so it would be’. 

Here also, in His own due time, God will overrule evil with good. His design is to provoke 
you to godly jealousy by means of the Gentiles*. His purpose will be effected in its season, and so 
“‘all Israel will be saved °.”’ 


IV. 1. The Eighth, Ninth, Tenth, and Eleventh Chapters, to which we have now been 
referring, have been made the groundwork of controversies concerning Predestination, Election, and 
Reprobation. 

These questions will be considered further, as far as the language of the Epistle requires, in the 
course of the notes on those Chapters. 

But a general observation, in addition to what has been already said on this subject, may be 
offered here with respect to them. 

How did the question of Predestination come under St. Paul’s consideration in this Epistle 
at all? 

It did not arise with reference to the future salvation of any particular individuals, as con- 
trasted with other individuals. 

But it was produced by the opinion of the Jews, that they themselves, as a Nation, were the 
elect People of God; and that, as such, they had special merits of their own, entitling them, nationally, 
to such a favour from Him. 

It arose from the allegation of the Jews, that the Apostle, in affirming that God had now 
received an Universal Church in Christ as His chosen people, was charging Him, Who is unchange- 
able and all-wise, with inconstancy and vacillation, or with lack of forethought or foreknowledge, 
as revoking a privilege awarded by Himself to the Jewish People, and as transferring or extending 
that privilege to others, the Gentiles, from whom they, the Jews, had been severed and kept apart, 
as an Elect People, by: God. This consideration may serve to remove ee difficulties that have been 
found by some in these Chapters. 

2. It is certain, that the Apostle is not here treating professedly the aided of personal Election 
or Reprobation. He has his eye fixed on a very different subject, namely, on the blessed truth, that 
God had chosen in Christ an Universal Church, as His elect People, from the beginning. 

St. Paul’s purpose is, to show the entire conformity, harmony, and consistency, of this previous 
choice, with another no less certain fact, namely, God’s choice of the Jews as His peculiar people. 

It is also certain, that the Apostle nowhere asserts, that God has created any one for wrath 
and destruction. But, on the contrary, St. Paul has declared, that God “spared not His own Son, 
but delivered Him up for us ai/‘;” and he has said more than once in this Epistle that “every one 
who believes in Him will not be confounded’.” 

He teaches, that God has foreknown and foreordained to salvation an Universal Church; and 
that He has purchased to Himself that Church by the precious blood of his Dear Son, and that He 
has chosen, as His own elect People, ai/, whether Jew or Gentile, of every nation under heaven, 
who are incorporated in the Body of Christ, and constantly abide in Him by Faith. 

3. God’s primary Will and Predestination is, that a// men should be saved. 

“He will have ali men to be saved” (says St. Paul), “and to come to the knowledge of the 
trat ed 

It is God’s Will also, that every man should have Free- Wil. ‘“ Ipse nos velle vult.” And 
therefore it is God’s will, that all should be able to receive or reject the offer of salvation made to ail 
men in Christ. 

God predestinates every man to be free in the exercise of his will. And He gives Grace, in 
order to guicken our will, And He gives us Reason, Conscience, and Scripture, to guide it. It is also 
God’s Will, that all they who freely accept the terms of salvation which are freely made by Hin, 


1 xi.1,2. Cp. 33. 
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should be saved; but that they who abwse their free-will and reject what He offers, and what He 
desires them to accept ', shall fail of salvation, and incur punishment and perdition. 

Therefore it may be truly said, that God predestinates the faithful to salvation; and pre- 
destinates the unbelieving to destruction. 

This is what St. Paul declares, when he says that God “is the Saviour of a// men,’’ that is, in 
desire and design. This is His primary predestination. But then the Apostle adds, “ specially of 
them that believe’.”” In desire, He predestinates ai] men unto salvation; and He predestinates the 
Sathful, in act. 

4. But in making this statement, we must not fall into the Armintan error, which represents 
man’s goodness, foreseen by God, as the ground of God’s predestination of the godly. 

God predestinates the godly to salvation; but the primary cause of that Predestination on 
God’s side is His Love; and the primary cause of it on man’s side is no¢ any thing inherent in man 
as man, but it is the work of God in man; it is the Nature created by God, and taken by Christ; it 
is man seen by God, not as man is in Aimeelf, but as he was originally when formed in God’s image, 
and as he 1s, by grace, now that he is restored and created anew in Christ, Who has taken man’s 
nature, and has made man a member of Himself, and a temple of the Holy Ghost, by Regeneration 
and Justification. It is man redeemed, and sanctified, and dwelling in Christ, and not resisting God’s 
grace, but abiding in Christ unto the end, who is the object of God’s love and the subject of His 
Predestination. Man’s Faith in God is indeed a condition of that Predestination, but God’s Love to 
man in Christ is its cause. 

Almighty God foreknows from Eternity who will be saved. But God’s Foreknowledge, though 
it foresees every thing, forces nothing. He foreknows every thing that will be; but nothing will be 
because He foreknows it. And man has not divine prescience. Man cannot tell who will be saved. 
No man can be sure even of is own salvation’. And man cannot read the heart, and pronounce 
sentence on others. And man must speak as man, and not as God. It is not for Aim to usurp the 
judgment-seat of God. Man can only speak from what he sees. And wherever he sees that God 
has freely given all the necessary means of grace and salvation, there, in Christian charity, “ which 
hopeth all things,” he ought to presume that God’s good counsel will not be frustrated by man’s 
sin, to man’s own loss and destruction. St. Paul therefore speaks of ai/ his brethren in Christ as 
‘called and holy *,’’ and he regards a// Christian men and women as “ the elect people of God * ;” and, 
in a like spirit, his brother Apostle St. Peter exhorts all Christians to “give diligence to make 
their calling and election sure *.” 

5. It is remarkable, that (9s if in order to clear away all doubt on this subject) St. Paul com- 
mences the next Epistle which he wrote, namely, that to the Ephesians, by addressing them alJ as 
predestinated in Christ. The preamble of the Epistle to the Ephesians is the best elucidation of, and 
corollary to, the doctrine of Predestination as taught in the Epistle to the Romans. 

With regard to our own predestination, the Apostle teaches us to look for the evidence of it (as 
far as it can be seen) in what G'od has done for us; and in our own lives. 

“« All things,” he says, ‘‘ work together for good to them that love God, to them that are called 
according to His purpose ’.”” 

The fact that we have been called by God into His Church is a proof of His Love to us. The 
fact that He has given His only-begotten Son “ for us aj,” is another proof of His immense Love to 
us: It is a pledge that He will deny us nothing, if we are faithful to Him, but will “freely give us 
all things.” It is an earnest of future glory. 

Our own love to Him is also a proof of His love to us; for our love to Him is a fruit of His 
Spirit given to us, and working in our hearts. 

We have been called by Him, we have been justified by Faith in Him and have received the Seal 
of Pardon in Baptism‘, and have been born anew in Christ; and ¢f we feel that we love Him, if we 
see the fruits of that love in our actions, if we recognize the likeness of Christ in ourselves, and of 
His life in our lives, then we may humbly hope and believe, that we have been predestinated by Him 
to life ‘eternal. 


1 Deut. v. 20. Ezek. xviii. $2; xxxiii. 11. Matt. xxiii. 37. Ephesian Church éxAcAeyudvny, Eph. i., and of Tralles éxAcergy 
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3 Cp. note above on 1 Cor. ix. 27. 6 2 Pet. i. 10. 
4 See on Rom. i. 6,7. 1 Cor. i. 2. 1 Rom. viii. 28. 
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For, says the Apostle, “whom God foreknew, them He did predestinate to be conformed to the 
likeness of His Son, and whom He did predestinate, them He also called, and whom He called, them 
He justified’.”” Our Calling, therefore, and Justification, together with our love to Him, are evidences 
of our Predestination. ‘“ Whom He justified, them (in His divine will and design) He also glorified.” 
And “if He be for us, who shall be against us? who shall separate us from the love of Christ ?” what 
can hinder this predestination of us (who have been called, and who love God) from taking effect ? 
Nothing. For, in all our afflictions, “‘ we are more than conquerors through Him that loved us. I am 
persuaded, then, that nothing will be able to separate us from the Jove of God in Christ.” And, 
therefore, by His grace, we will continue in His love; and we know that he who “endureth to the 


end shall be saved *.” 


This is the language of St. Paul; this is the language of the Christian Church ’. 


6. The Calvinistic scheme of Predestination fails, when it attempts to account for the introduc- 


tion of the question of Election in this Epistle. 


It cannot explain the presence of the topic here‘. 


It fails also, when it endeavours to reply to the Apostle’s Jewish objectors. 
If the Calvinistic interpretation of these chapters is applied to the solution of the questions, 
by which the Jews, with whom the Apostle is arguing, pressed St. Paul, it will be found to be 


wholly inadequate to the purpose. 


Indeed, that Interpretation would involve the Apostle in an irrelevant and weak paralogism, 


which would recoil on himself to his own discomfiture and confusion. 


Of little avail would it have 


been for him to assure the Jews (who supposed themselves to be God’s elect), that some few, 
unknown persons, had been predestined by God to salvation, under the Gospel, and that all the rest 


1 Rom. viii. 29, 30. 

2 Matt. x. 22. 

3 See on Rom. viii. 29, 30. Eph. i. 5—I1. 

* The following summary of the Calvinistic doctrines, as far as 
they bear on the questions mentioned above, is derived from the 
editor’s Occasional Sermons (First Series, p. 87), where other 
authorities on the subject are collected :— 

“God,” says Calvin, “ preordained and forewilled Adam's 
fall,”’ and ‘‘all are born of the same corrupt mass of perdition,’’ 
and “out of this mass God elects some.” (Calvin, De Preedest. 
pp. 607, 608. 613. Inst. iii. 23, §§ 8, 4. 7. Comm. in Rom. ix. 
23.) ‘* Predestination,”’ he says, “is the eternal decree of God, 
by which He determined what He would do with every man. 
For all men are not created on equal terms; but to some of 
them eternal life is preordained, and to others eternal condemna- 
tion. Therefore, accordingly as a person is created for one or 
other of these two ends, so, I affirm, he is predestinated either to 
life or death.” (Calvin, Inst. III. c. xxi. § 5.) They who are 
called to a state of salvation are few in number compared with 
those who are left in a state of perdition. ‘The Grace of God,’’ 
he says, ‘‘does not res¢ue many from eternal death, and it leaves 
the world in that perdition to which it is doomed.” (Calvin, Inst. 
FIL. xxii. § 7.) 

He teaches, that they who have once received grace can 
never fall away. 

“They,” he says, “who are once engrafted by Christ into 
His body, can never perish; for Christ will exert the power of 
God to preserve them, which power is greater than all. They 
who are incorporated in Christ can never fail of salvation.”’ (Inst. 
IU. ii. § 12. IT. xxii. § 7; xxi. § 7.) 

He defines saving faith to be a personal assurance in the 
individual that he himself will be saved. Thus: “ Faith is a 
firm and certain knowledge of God’s goodwill to ourselves; and 
he only is a true believer, who, being persuaded of God’s fatherly 
love to himself, and relying on His promises to himself, has an 
Cine confidence in his own future salvation.”’ (Inst. III. 
ii. § 16.) 

All they who will fail of salvation, are represented by 
arg as created for the purpose of being condemned eter- 

y- 
“* Almighty God,’’ he says, ‘‘ created them for shame in life, 
and for perdition in death.” (Inst. III. xxiv. § ae 
“‘They are born from their mother’s womb devoted to in- 
evitable destraction.”” (Inst. III. xxiii. § 6 ) 

Hence Calvin is far from allowing that Christ died for ali 
men: or that offers of salvation are made freely by God in Him 
to all, and that the merits of His sufferings extend to all nations 
in every age. 

On the contrary, he thus speaks :—‘‘ How comes it to pass 
that the fall of Adam has involved so many nations, with their 
infant children, irremediably, in everlasting perdition? How, 
but because it so pleased God? ‘ Decretum quidem horribile, 


Sateor!' ‘A horrible decree! I grant it.’ But no one can 
deny that God foreknew it, because He Himse(f had so fore- 
ordained it.”” (Inst. III. xxiii. § 8.) 
Hence it is alleged by him, that Free-Will is no essential 
part of man’s nature. He says, “ Man’s desires and endeavours 
ve no part in working out bis salvation.” (Calvin, Inet. IIT. 
xxiv. § 1.) “It is not in man’s power to refuse or to accept 
divine grace.” (Inst. II. iii. § 11.) “God,” he says, ‘so moves 
the will, not (as for many ages it has been taught and believed) 
as if it were in our choice whether we will resist or obey the 
motions of grace. We must repudiate the assertion so often 
iterated by Chrysostom, in which he says (see Cirys. in Joann. 
vi. 44), that ‘whom God draws, He draws willing to be drawn.’”’ 
(Inst. ITI. iii. § 10.) 


Hence the sounder Confession of the Lutherans, to be sub- 
scribed by their Clergy, thus speaks :— 

‘The false and erroneous doctrine of the Cal\inists concern- 
ing Predestination and Providence, is as follows: — 

‘* I. That Christ did not die for all, but only for the elect. 

‘II, That God created the greatest part of men for damna- 
tion, and willeth not they should be converted and live. 

“TIE. That the Elect and Regenerate cannot lose their faith, 
or forfeit the grace of the Holy Ghost, or be damned, although 
they commit heinous sin. 

‘‘IV. That those who are not elect are necessarily damned, 
and cannot be saved... . although they live holy and blameless 
lives.” (From Articuli Visitatorii a Ministris Ecclesiarum, &c. 
ad subscribendum propositi arno Christi 1592. See Hase, Libri 
Symbolici, p. 866, ed. Lips. 1837.) — 

Hence it may readily be inferred, what the teaching of Calvin 
is concerning the Sacrament of Baptism. ‘It is a great error,’’ 
he says, ‘‘to in.agine that Sacraments confer grace, provided we 
do not oppose to them the bar of mortal sin’’ (which is the case 
with infants). ‘This opinion,” he adds, ‘‘is pernicious, deadly, 
diabolical.”’ (Inst. IV. xiv. § 14.) 

‘¢ In Baptism there is no virtue of Regeneration or Salvation, 
but only a knowledge and assurance of them.’’ (Inst. IV. xv. 
§ 2.) 

‘‘ Baptism is not represented as an effectual means of grace, 
but a sign and assurance to the elect that God pardons their 
sins.” (Inst. IV. xv. §$ 1. 10; xvi. § 22.) 

“The children of delievers are baptized, not in order that 
they may Je made therein the children of God; but they are thus, 
by a sacred sign, received into the Church because they already 
belong to Christ’s body.” (Inst. IV. xv. §§ 20. 22.) And one of 
Calvin’s disciples says, that “St. Augustine greatly erred in 
attributing too much efficacy to Baptism; for he did not perceive 
that it was only an outward mark of Regeneration, but asserted, 
that by the act of Baptism we are regenerate, and adopted, and 
engrafted into the family of Christ.” 
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of mankind had been eternally condemned as Reprobates, and were doomed by an irresistible decree 
to eternal perdition. 
Yet this is the assertion which the Calvinistic interpretation imputes to St. Paul ! 


7. Let us turn from this erroneous interpretation to that of Primitive Antiquity. 

The whole of the Apostle’s argument then becomes clear and convincing. It becomes also per- 
suasive, encouraging, and attractive. 

You Jews allege that you are the Elect People of God; and that by our preaching of the 
doctrine of Universal Redemption and of Justification by Faith in Christ, you are disinherited. 
Heaven forbid! God’s gifts are without repentance’. The jirst offer of the Gospel is made to 
you. Believe in Christ. Then you also, yes, all of you, are God’s People. Then you are God’s 
elect. You are His favoured Heritage in a far higher sense than you were before, or could ever 
have hoped that you would be. You are sons of God in Christ, you are united to one another 
as fellow-members in Him Who comes from you “ according to the flesh,’’ and is also “ God over all, 
blessed for evermore. Amen’.” 


V. The doctrine of St. Paul thus expounded is followed appropriately and sogealty by & series 
of practical precepts concerning ordinary duties’. 

Such exhortations would have no rational connexion with the foregoing argument of the 
Apostle, if he had intended to show, (as the Calvinistic theory alleges that he did,) that men are 
what they are, by a fatal necessity, and that the greater part of mankind were created, by the 
Father of the Saviour of the World, in order to be eternally lost ! 

But these exhortations follow naturally from the Apostle’s statement, that as we are all by 
nature in Adam, so by grace we are all in Christ; and that as we are all members of Christ, so the 
law of our being is Love *. 


Consequently the latter parts of the Epistle are of a practical character. Its precepts naturally 
arise from the doctrinal assertions of the Epistle, that— 

(1) All are guilty before God; that (2) all need a Saviour; that (3) Christ died for all; and 
that (4) we are all one body in Him. 

Therefore let not the strong judge the weak, nor the weak judge the strong. Let the brother 
who has been rescued from Heathen Idolatry, and has been received into the Church of Christ, not 
censure him who has passed from the Law to the Gospel, and from the Synagogue into the Church. 
But let Gentile Christians and Jewish Christians “‘ bear one another’s burdens, and so fulfil the Law 
of Christ ;” and let them join together in praising God with one heart and mouth, and so fulfil the 
prophecies of the Old Testament °. 

After sundry salutations to brethren at Rome, he closes the Epistle with a Doxology, in which 
he expresses the main doctrine of the whole. He there claims for the Gospel its true title. He 
declares it to be the Mystery hidden in the Divine Counsels from Everlasting ; and to have been 
pre-announced by the Prophets; and to be now manifested by the command of God to all Nations 
for the obedience of Faith in Christ. 

Thus he asserts the precedence of the Gospel over the Law, and declares that the calling out 
from all Nations of an Universal Church in Christ was God’s design before the foundation of the 
world *. 


VI. On the whole it may be affirmed, that the great characteristic of this Epistle is its Univer- 
sality. 

It is addressed. to the great Capital of the Fourth and Last Monarchy of the world. It confutes 
the exclusive notions of the Jewish People, who would have limited God’s mercies to themselves. 
It proves from the Jewish Scriptures, as well as from the World’s History, that all are guilty 
before God. It proclaims the universal prevalence of human corruption, and the universal effusion 
of divine grace. It declares the Universality of sin and death overflowing on mankind from the 
Fall of the First Adam; and it preaches the Universality of Redemption, Justification, and Sancti 
fication procured for the World by the death of the Second Adam, Jesus Christ. 

It displays Mankind alienated from God by the one, and reconciled to God by the Other. It 


1 Rom. xi. 29. 3 xii, 1—20; xiii. 1—14. 5 xv. 8—12. 
3 ix. 6. * xii. 4—6; xiii. 3. 6 xvi. 26—27. See Eph. i. 3—8. 2 Thess. ii. 13. 
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exhipits all men as reunited to Him,—in His Will and desire,—as sons of God by adoption in 
Christ. It declares that Jews and Gentiles are joined to one another, and to God in Him, Who is 
both God and Man, Jesus Christ; and Who is both the Seed of the Woman, and was also born 
under the Law, and thus belongs to both Gentiles and Jews. It represents them all as knit together 
in One Universal Church, foreknown by God from Eternity, and purchased by the precious Blood 
of His beloved Son. And it affirms, that, in this Church Universal, God offers freely, fully, and 
actually the gift of the Holy Ghost and of Eternal Life to all who believe in Christ, and who dwell 
by Faith and Love in Him, and endure stedfastly unto the end. 

It may, indeed, seem strange and surprising, that an Epistle designed as a refutation of narrow 
theories concerning the saving efficacy of Christ’s Death, and distinguished by its bold declarations 
of God’s immense Love to Mankind in Christ, should have been perverted by some into an occasion 
and instrument for disseminating narrow notions, similar to those which it was intended to banish 
from the world. 

But this is no new thing. The most wholesome spiritual food is often abused by the Evil One 
into the most noxious poison. 

There is, however, little fear that any should be beguiled by these erroneous perversions, if the 
Apostle’s aim in writing this Epistle be steadily kept in view; and if the persons to whom and by 
whom it was written, and if the time and the circumstances of its composition, be carefully borne in 
mind ; and if the reader does not allow his mind to dwell exclusively or mainly on single expressions 
occurring here and there in the Epistle’, but considers their relation to the context, and to the 
whole scope of the Epistle, and to the other Epistles of St. Paul, and to the general Teaching of 
Holy Writ, not as expounded by some few Expositors of comparatively recent date, but as interpreted 
by the consentient doctrine and concurrent practice of the Universal Church of Christ in her Creeds, 
Prayers, and Administration of Sacraments, and in other Symbols of Faith, and in the writings of her 
ancient and best Divines; and if this work be performed with fervent Prayer to the Holy Ghost, 
Who inspired the heart of the Apostle to unfold fully to the world the blessed truth which was 
proclaimed by Christ Himself, ‘“‘ God so loved the world, that He gave His Only-Begotten Son, that 
whosoever believeth in Him should not perish, but have everlasting Life *.” 


On the Doctrine of JustiFicaTIon, and on the Teaching of St. Pauu on this subject, compared with that 
of St. JAMEs. 


I. The following summary of Propositions (which will be more fully illustrated in the course 
of the Notes on this Epistle) may serve to prepare the way for the consideration of this subject, 
especially as treated by St. Paul to the Romans and to the Galatians :— 

(1) Almighty God is infinitely holy, and hates sin. 

(2) Man is by nature in a state of sin, and liable to God’s wrath. 

(3) The word “ to sustify,” as’applied in Holy Scripture to man in his fallen state, signifies to 
acquit, to absolve, to declare and pronounce him not guilty, by a judicial act*. And Justification 
signifies acquittal, a grant of pardon, a discharge from penalty, an acceptation of man as just‘, and 
entitled as such (as long as he remains in a justified state) to the everlasting salvation promised by 
God to the righteous. 

(4) He Who thus justifies man, is Gop. “It is God that justifieth *.” 

(5) The first moving cause of man’s Justification by God, is God’s infinite Love, and free Grace, 
and Favour to man. 

(6) The meritorious cause of Man’s Justification by God, is the sacrifice offered by the Son of 
God, Who took man’s nafure, and became our Second Adam and Head, summing up all mankind in 
Himself; so that in Him we were created anew, and became in Him a new Man, and are made the 
sons of God by adoption’; and Who in our nature fulfilled perfectly the Law of God by a sinless 
Obedience, and at length died in that nature on the Cross for the sins of the whole world, in order 
to redeem it from the bondage of sin, and to reconcile God to man by the plenary propitiation, 
satisfaction, and expiation then made by the infinite value of the blood of Him Who is God and 


2 See below on xii. 6, and above on | Cor. ii. 13. as the act of our acguiltal, by reason of imputation to us of 
2 Jobn iii. 16, Christ's Righteousness, will be considered below in the notes on 
3 See Gal. ii. 16; iii. 8. 11. 24; v. 4. Rom. ii. 13; iti. 24. iii. 17— 26. Cp. oni. 17. 
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Man, and Who purchased Mankind to Himself by the price of that blood, and redeemed them by — 
that ransom from everlasting death to everlasting life in Himself, and who incorporates and engrafts 
us as members in Himself, so that God sees us in Christ, and accepts us “in the Beloved ',” Who is 
“the Lord our Righteousness ’, *,” and is made by God “‘ Righteousness to us’, so that ee might become 
the Righteousness of God in Him ‘.” 

(7) The immediate and efficient cause of man’s Justification is the operation of the Holy Ghost, 
who applies to man personally and individually, the benefits, which have been procured for all by 
the meritorious cause (the death of the Son of God), and are derived to us through Him from the 
Origin of all good, the Love of God the Father *. 

(8) Thus the Three Persons of the Ever-Blessed Trinity are seen co-operating in the work of 
man’s Justification. 

The first cause is God the Father and Creator of all; from Whom are all things. 

The second cause is God the Son, the Redeemer; through Whom are all things 

The third is God the Holy Ghost, the Sanctifier ; 5y Whom are all things. 

(9) The Holy Ghost applies the benefits of Christ’s death by certain instrumental mean, 
appointed by God for the conveyance of those benefits to man, and deriving their virtue from the 
meritorious efficacy of Christ’s death, and administered by those whom God “ hath set in the 
Church,” and hath empowered by the Holy Spirit “for the perfecting of the saints, for the work of 
the ministry, for the edifying of the body of Christ *°.” 

The first of these instrumental means, on God's part, is the Sacrament of Holy Baptism, whereby 
the justifying efficacy of Christ’s blood is applied to man, and man is regenerated, and made the 
child of God by adoption, and engrafted into the body of Christ’. 

This first application of that meritorious efficacy would suffice for man’s deliverance from the 
penalty of sin, and for his everlasting salvation, #f he did not subsequently fall into actual sin. 

But “in many things we offend all’.” Consequently, other means have been appointed by God, 
for the Restoration of the sinner to his justified state, by the application of the meritorious efficacy 
of Christ’s death. 

This work of Restoration is specially performed by the operation of the Holy Ghost through the 
Ministry of Reconciliation’; particularly by the administration of the Holy Sacrament of the Com- 
munion of the Body and Blood of Christ, wherein pardon is sealed and dispensed to the faithful and 
penitent receiver, and he is re-instated in the favour of God. 

A man is born anew in Baptism, the Sacrament of Regeneration’®. But the new life then gites 
needs continual renovation and increase. We are justified once, but the Justification once given 
needs constant reparation. 

There is this difference, however, between Regeneration and Justification; Regeneration is sew 
Birth, and is never repeated. It takes place once, and once only. The same life which is given m 
the new birth, is afterwards quickened and increased in Renovation. 

But Justification is the grant of pardon and a title to heaven; and this grant may be forfeited, 
this title may be cancelled, and a new grant and a new title may be necessary. 

To speak strictly, the word ‘to justify” signifies (as was before said) to acguit, to declare just, 
and to accept and to treat as just. It does not properly mean to make just. 

Justification on God’s part is not, in the strict sense of the term, the infusion of righteousness 
and holiness into man. This work is properly the work of God in Regeneration and subsequent 
Renovation. It is the work, not so much of Justification as of Sanctification. God justifies, when He 
grants pardon; He sanctifies, when He gives grace. 

Thus much may be premised concerning the work of Justification on the part of God the Agent. 


(10) It is now requisite to consider Justification on the side of man the recipient. 

St. Paul teaches that the essential requisite on man’s side for the reception of Justification fron 
God, is Faith. 

Faith is that habit of mind, which does not build on any thing that is intrinsic and inherent 
in man’s own self (such as works done by his own strength), but looks outward and uprcard for mercy 


1 Eph. i. 3—6. ? See Acts ii. 38; ix. 6, and note on Rom. iii. 21—28; iv. %, 
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and strength and salvation, and lays its foundation upon the promises and acts of God, in Christ, 
God and man, dying for the sins of the world, and relies and rests on the meritorious efficacy of 
His blood. 

St. Paul affirms that man is s justified by God in respect of, and by means of, Faith’ in Christ. 

He does not represent our Faith as the principal cause of our Justification ; for, God’s mercy is 
the principal cause. 

Nor does he represent our Faith as the meritorious cause of our Justification ; for, this is to be 
sought in Christ’s death. 

Nor does he represent our Faith as the efficient cause of our Justification; for, this is to be 
found in the gracious operation of God the Holy Ghost. 

Nor does he represent our Faith as the instrwmental cause in G'od@’s hand for bestowing pardon 
on us. For, the ordinary instruments and means by which God works in J ustifying us are the 
Holy Sacraments and the ministry of the Word, by which He ApEn to sinners the meritorious 
efficacy of Christ’s death. 

But he represents Faith as the tnstrument on our side, by which we rely on God’s word, and 
appeal to Him for mercy, and receive a grant of pardon, and a title to the Evangelical promises from 
God. 

“It is God Who justifieth ;”’ and He reads the heart. He knows whether or no we have Fuith ; 
and of what kind our Faith is. And He has taught us by St. Paul, that the wages of sin is death’; 
that “neither circumcision availeth any thing, nor uncircumcision: but Fuith working by Love’; 
that we have been made free from sin, and have become servants of God, that we should have our 
JSruit unto holiness and the end everlasting life‘; that for this cause Christ died for all, in order 
that we, who live by His death, should not live unto ourselves, but unto Him that died for us* and 
rose again; and that they who have “believed in God must be careful to maintain good works‘ ;’’ 
and that we are created in Christ Jesus unto good works’; and that though we have al/ Faith, but 
have not Charity, we are nothing’; and that we shall be judged hereafter by our works, and be 
rewarded according to our works’. 

It is indeed the peculiar office and proper function of Faith, to rely on God, and to discern and 
receive God’s free pardon bestowed on us in virtue of the death of Christ. 

Faith is the eye by which we see, and the hand by which we stay ourselves on God's truth, and 
rest on His power and love, and lay hold on His grace. 

But as, in order to see any object aright, the eye must be a living and healthful eye; and as, in 
order to receive, lay hold on, grasp, and retain what is offered to it and put into it, the hand must 
not be a dead, cold, and palsied limb, but be firmly strung with sinews, and warmed by a free 
circulation of blood; so the Faith which discerns, receives, and retains God’s grace and pardon, 
is a clear-sighted, vigorous, energizing faith, having its spiritual eye opened and cleansed by the 
Holy Spirit, and its spiritual hand nerved by Hope and warmed by Love; so that it may work its 
proper works of piety, holiness, and charity, and may receive their proper reward at the Great Day 
of account. 


II. We are hence led to the following question :— 

How is the Doctrine of Justification, as stated by S¢. Pau? in his Epistles to the Galatians and 
the Romans, to be regarded in relation to the Doctrine as afterwards"’ stated by St. James in his 
General Epistle P 

(1) St. Paul says, Aoy:LopeBa wriores Sixarodcbar dvOparrov, ywpis Epywv vopou"’, i.e. we reckon 
that a man ts justified by Faith, apart from the works of the Law. 

St. Paul uses here the dative case mwiores: and his meaning is, that we are justified by faith as 
by an instrument ; and that the on/y instrument, on our side, by which we receive pardon from God, 
is Faith. 

(2) St. James says, opare row ort dE Epyov Sixatovras dvOpwiros, nat ovx dx ricreas 


1 Ses notes on Rom. v. 1, and cp. Rom. i. 17; iii. 22—30; 1 Eph. ii. 0. 
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. povov',—that is, “ Ye see, therefore, that man’s justification proceeds from works, and not from 
Faith only.” 

St. James uses the genitive case with the preposition éx, prefixed to both gpywv and mictews. 

He does not say that we are justified by works (yous) ; and St. Paul says that we are justified 
by Faith (iotes’). 

But the Apostle St. James teaches that our Justification proceeds from, and comes out of, Faith 
(€« ariorews) ; but that it does not proceed or arise from it only («ovov), but comes from works also. 

His meaning may be illustrated thus ; 

We quench our thirst from out of (ex) a river (ex rrotayov) which proceeds from out of (x) a 
well-spring beneath the earth. We gather food from off a ¢ree which grows from a root beneath the 
. ground. Wecould not quench our thirst from the river, unless the water flowed out of the subter- 
ranean spring; we could not gather food from the tree unless it grew from the subterranean root. 

The subterranean spring and the subterranean root are the proper and primary means and 
instruments by which we receive natural refreshment and food from the bounty of the Creator, 
Almighty God. 

But the spring and the root are not the only things from which we receive them. They are 
derived to us from the river that flows from the source, and from the tree that grows up from the root. 

So Faith is the proper means by which we receive the spiritual refreshment and food of pardon 
and grace from God; but it is hat Faith which does not hide itself beneath the earth, but flows forth 
in a healthful stream, and grows up in a fruitful tree, of a holy and religious life. 

Some writers on this subject have said that good works are only Fruits of Justification. 

This assertion is manifestly at variance with the teaching of St. James, who says that a man is 
justified €& Epyav nai ov ex rriatews pdvov"*, from works, and not from faith only. 

He represents Justification as proceeding from works; and not works as proceeding from. 
Justification. 

Other writers say, that Works are conditions of Justification. 

But this assertion is not strictly accurate, if works are taken in their proper sense of outward, 
visible acts. : 

The truth may be expressed more clearly by the affirmation, that the only proper instrumental 
mean of Justification, on man’s side, is such a Faith as is approved by God, Who sees the heart, and 
knows the future, and who can foresee all contingencies ; that is, Who not only knows how every man 
will act, but how he would act under circumstances which mtgh? arise, and yet may not arise. 

The instrumental means of Justification is such a Faith as either actually does good works, 
or 18 desirous to do them, by acting or suffering, when God gives the occasion, and which acts and 
suffers with an eye fixed on God, as the only giver of all pardon and grace, in virtue of the merits 
of Christ, and with a single view to God’s glory, and with a deep sense of its own weakness and 
unworthiness, and with an absolute renunciation of all notions of merit in itself, and with an abiding 
persuasion that, though it can claim no reward on account of its works, yet it will be tested by its 
works, and rewarded hereafter according to its works. 


III. With regard to the use of the word Faith by St. Paul, in the Epistles to the Galatians and 
Romans, as compared with its use by St. James, it is to be remembered that the two Apostles are. 
writing with two totally different objects before them. 

They had two different questions to solve, and they had two different classes of adversaries and 
errors to encounter and refute. 

Judaism presented itself to them in two different aspects, in regard to this great question con- 
cerning man’s Justification. 

(1) There was the rigid Judaism which sought for Justification by the works of the Law. 

(2) There was that other form of Judaism which boasted that it alone had clear knowledge 
’ (yvdors) of God; and that it had Faith in Him; and imagined that ¢his would suffice for Justification 
without Good Works. : 

The first form of Judaism is that which is encountered by St. Paul in these two Epistles. 

The second form of Judaism is that which is condemned by St. James. 

St. Paul maintains the Evangelical grace and virtue of Faith in the merits of Christ, as 
opposed to all proud notions of righteousness grounded on /egal works and human deserts. 
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St. James asserts the necessity of an operative Fuith of the heart and life, in opposition to a mere 
speculative assent and barren persuasion of the mind. 

St. Paul encounters the self-righteousness of the Jew, by pointing to the example of Mbvihin 
the Father of the faithful, whose seed the Jews boasted to be. St. Paul shows by the history 
of Abraham, as written by God Himself in the Ancient Scriptures delivered to the Jews, that their 
father Abraham, although eminent in obedience, was not justified by works meriting a reward from 
God as wages due to them, but was justified by God’s free grace to which he looked by Faith. He 
believed in God’s promise, and his faith was imputed to him for righteousness '. 

St. James, on the other hand, is refuting those who trusted to a mere speculative faith, as con- 
fidently as the others did to their legal obedience. And he shows that Abraham’s faith was not a 
mere assent of the mind, or a mere nominal profession, but was a living, operative Faith; that 
“‘ Faith torought with his works, and that from (é«) his works his faith was made perfect ’.” 

Faith is the root of works, and unless works spring from that root they are counted as dead in 
God’s sight. But Faith without works is also dead, being alone*. Indeed, in God’s eye it is not 
really Fasth, although it may assume the name of faith. It does not bring forth the proper fruit by 
which Faith is exercised, increased, proved, and known, and which God i to find growing 
upon it. 

Such a Faith, falsely so called, is like the barren'Fig-tree, luxuriant aay in leaves, to be 
withered by the breath of Christ‘. 

St. James agrees with St. Paul, and supplies what it was not within the immediate scope of 
St. Paul’s argument to express in the Epistles to the Romans and Galatians on the article of 
Justification. 

St. Paul teaches that in order to be justified by God, we must not re/y on any thing in ourselves 
as having any merit, but solely on God’s free grace in Christ. 

Similarly, St. James represents us as freed from the rigour of the Law of Works, and as living 
under the Covenant of Grace, which he calls the perfect Law of Liberty’. 

St. Paul represents Faith as the instrumental means on our part for receiving grace from God. 
But he teaches also throughout his Epistles the indispensable necessity of Charity and of good works. 

St. James in like manner asks, “ What profit is it, if a man say that he have Faith, if he have 
not works? can Faith save him’?” He contends against a nominal Faith; he condemns a hollow 
profession: of Faith in words, on the part of those who bore no fruit of Faith in their deeds. He vin- 
dicates the character of genuine justifying Faith, by rebuking the pretensions of a specious hollow 
Hypocrisy, calling itself by the sacred name of Faith. Hesays that such a Faith as that, is dead’, and 
that it is not better than the Faith which the Devils have, who believe in God and tremble‘: that 
Abraham’s Faith is exemplary to us because it was an operative Faith’, a faith receiving perfection 
from its works (ex rev épywv): and that as the human body apart from the spirit (ywpis avevpartos) 
is dead, so likewise Faith separated from the works which are to be expected from it (ympis tap 
épywv) is dead also”. He teaches that our Justification does not proceed from (é«) Faith only, but 
from works also’, which manifest the life and perfect the growth of Faith. 

Thus the teaching of each of the two Apostles, St. Paul and St. James, mutually supports, 
illustrates, and completes that of the other’. 

The one, St. Paul, refutes all presumptuous notions of human merit, and establishes the great 
doctrine of God’s free grace, and the plenary virtue and efficacy of Christ’s sufferings. 

The other, St. James, condemns the specious semblance of empty professions, and asserts the 
doctrine of human free-will and human responsibility ; and declares that the Sufferings of Christ are 
not only meritorious, but exemplary ; and that they do not offer any pretext or plea for man’s sin, 
nor afford any cloak or shelter for those who wilfully break His laws. 

The one, St. Paul, in these two Epistles, warns us against Pride; the other, St. James, 
denounces Hypocrisy. ‘Both show the dignity of Faith rightly so called; the one by declaring that 
it looks up to Him Who alone can justify the sinner, and that it relies only on God’s promises and 
attributes, and on the obedience and sufferings of Christ, and on the gracious workings of the Holy 


1 Rom. iv. 1—16. ? ii. 17. James. The true doctrine is well expressed by Hooker (I. xi. 6) : 

3 James ii. 22. ® ii. 19. ‘** This is the work of God, that ye believe in Him whom He hath 
3 ii. 17. 20. 9 ii. 21, 22. sent’ (John vi. 29); not that God doth require nothing unto hap- 
‘ Matt. xxi. 19. 10 ii, 26. piness at the hands of men, save only a naked belies (for Hope 
® James i. 25 ; ii. 12. 1 fi, 24, and Charity we may not exclude), but that without belief all 
© ii. 14. other things are as nothing ; and it is the ground of those other 


12 Compare Introduction below to the Epistle General of St. divine virtues.” 
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Ghost in the divinely appointed means of pardon and grace, and does not place any trust in any 
fancied deserts of its own. 

The other declares the true character of genuine Faith, as distinguished from the specious 
counterfeits which too often call themselves by its name. 

Thus the two holy Apostles join together in teaching, that the Faith by which we are justified 
is that living Faith, which fixes its eyes stedfastly on God’s love, and moves habitually i in harmony 
with His Will and Word. ; 


IV. In the last place, it is carefully to be remembered, that St. Paul himself, having, in these two 
Epistles, to the Galatians and to the Romans, contended earnestly against that form of Judaism which 
sought to justify itself by the works of the Law, combats no less strenuously that other form of 
Judaism condemned by St. James, which imagined that it could approve itself to God by a vain and 
hollow yaou, or knowledge, and by a mere speculative profession of Faith, barren of Good Works. 

This he has done in his later Epistles, especially in his two Epistles to Timothy, and in his 
Epistle to Titus. 

In those three Epistles St. Paul delivers to Timothy and Titus, the chief Pastors of the 
Churches of Ephesus and Crete, a solemn charge to stop the mouths of those who make a 
profession that they know God, but in works deny Him’, and who have the form of godliness but 
deny its power*. Such a yvaors or science, is, he declares, falsely so named*. And he insists in the 
strongest terms‘, that all who profess Faith in God must be careful to maintain Good Works‘; and 
thus he declares his entire accordance, when treating of the same subject, in the teaching of his 
brother Apostle St. James. 


On the Date of the Eyv1st.x to the Romans. 


This Epistle was probably written in the spring of a.p. 58, at Corinth, or in its neighbourhood. 

This may be inferred from the following circumstances :— 

1. St. Paul, when he wrote it, had never been at Rome, but had been desirous to visit it for 
many years, amd Tokay era *. 

2. He had no longer any occasion to remain where he was’, but was now setting out on a 
' journey to Jerusalem with a collection gathered from Macedonia and Achaia for the poor Saints at 
Jerusalem *. 

3. From Acts xxiv. 17, compared with 1 Cor. xvi. 1—4, 2 Cor. viii. 1—4, it appears that he 
carried such a collection from Achaia and Macedonia to Jerusalem, on his visit to Jerusalem after 
his second visit to Achaia. 

4. He mentions in the Epistle, Timotheus, Gaius, and Sosipater (Sopater), as with him®. And 
these persons are described, in the Acts of the Apostles, as being with him on his second visit to 
Achaia ”’. 

5. He commends to them Phebe, a deaconess of Cenchresw, which was the eastern harbour of 
Corinth. 

Hence we may infer, that the EpistLzE to the Romans was written in Achaia (as was supposed 
by Origen, Theodoret, and others of the ancients), at Corinth its capital, or at its port Cenchree"', at 
the close of St. Paul’s second visit to Southern Greece, viz. in the spring of a.p. 58. 


1 Tit. i. 16. 2 2 Tim. iii. 5. © Rom. xv. 23. 
3 1 Tim. vi. 20. ‘ Tit. iii. 8. 7 Ib. 
5 It is observable that the term “ good works’’ occurs no less ® xv. 26. 
than fourteen times in these three short Epistles of St. Paul. See * xvi. 21. 23. 
1 Tim. ii. 10; iii. 15 v. 10 (twice). 25; vi. 18. 2 Tim. ii. 21; 10 Acts xx. 2—4. 
iii. 17. Tit. i 16; ii. 7. 14; iii. 1. 8. 14; and see below, the 11 See on Acts xx. 2, and Rom. xvi. |. 
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IPOS PQMAIOYS. 


I. } *ITATAOS, Soddos “Inoot Xpiorov, wrynTbs ardaroXos, dpupropevos eis 3 Acts? 22 


evayyéduov Beod, 7°34 


a “A r a 
& mpoernyyeiAato Sua tay wpodnTav avrov ev ypadais tacts 3 18. 
e 04 Sec a re) ea 9 a ra) , ) , a \ , 2. 
dyiats, >‘ epi tov Tiod abrov, Tov yevonévou ék omdppatos Aavid Kata oapxa, G 


#4 +00 épiaBévros Tiod Geod ev Suvdpe Kata trvedpa aywwovrns €€ avarTdoews & 49. 10. 


“A F ] “A “A ce) a e A 5e 
vexpwv, Inoov Xpiorov tov Kupiov npwy, 

Isa. 4.2. & 7.14. & 9.6. Jer. 28.5. & 83.14. Ezek. 84. 23. & 37. 24. 

Acts 2. 30. & 13. 23. 2 Tim. 2. 8. 


Matt. 1.1, &e. Luke 1. 32. & 3. 23, 31. 
e Rom. 12.3. & 15.15, 16. 1 Cor. 15.9, 10. Eph. 8. 8. 


Deut. 18. 15. 

2 Sam. 7. 12. 

Ps, 1382. 11. 

ech. 9. 1—22. John 1.14. Ps. 132.11. 
d John 10. 30, &e. Acts 18. $2, 88. Heb. 1.5. & 5. 5, 6: 


5 > @® Ne , V9 
t ov elaBopev yapw Kal atroc- 
Dan. 9. 24. Micah 7, 20. 


Trrte. [ipds ‘Papalous}] So A, B, C. 


Cu. I. 1. Madaos] On the name Paw, see on Acts xiii. 9, and 
cp. Origen here. 

— SevA0s “Inoot Xpirrot] a bondsman of Jesus Christ. So 
St. James, i. 1, and St. Peter, 2 Pet. i. 1, St. Jude 1, and 
St. John, Rev. i. 1, who says also, rovs éavroG SobAous rods 
wpo¢hras. Other men in the beginning of their Epistles, espe- 
cially those which they addressed to the Roman people, recited 
their own titles as Rulers, Kings, or Conquerors; but the 
Apostlea claim to be heard as 30¢Aous, bondsmen,—bondemen of 
Jesus Christ. 

— «anrés] Not self-called (abré-xAnros), but called to be an 
Apostie by Christ and the Holy Ghost. See 1 Cor. i. I. 

— apeapicudvos] set apart atid dedicated, éxrAeAeypévos, S:a- 
nexpipévos (Hesych.), not only by an adopicpzds from my mother’s 
womb (Gal. i. 15), but specially by the agopiouds of the Church 
at Antioch, at the express mandate of the Holy Ghost, to 
ordain me to the Apostleship. See on Acts xiii. 2 (the best 
comment upon this text), where the Holy Ghost says, "Agoploare 
(the word here used by St. Paul) 84 po: ZaiAow els rd Epyor d 
wpeoxéxAnpma: abrdy, so that he was both «Anrds and also dgw- 
prrpévos: he was not only called by God, but was also visibly set 
apart for the Apostolic office by an outward mission and ordina- 
tion, at His command. 

2.8 mwpoewnyyelAaro «.7.A.] which (Gospel) God promised 
afore by his Prophets in the Holy Scriptures (of the Old 
Testament) concerning His Son who was born of the seed of 


St. Paul thus anticipates and obviates a Jewish objection, 
that the Gospel preached by himself, the Apostle of the Gentiles, 
and proclaiming salvation to all Nations (v. 5) on equal terms, in 

ist, was at variance with the Law of Moses; and he affirms 
that the Gospel is the fulfilment of the promises of God made in 
the Holy Scriptures by the Prophets of the Old Dispensation ; 
and, particularly, of the divine promise to David the King and 
Prophet of the Jewish Nation. 

He begins and ends his Epistle with this declaration, which 
contains the substance of the argument of the whole, See below, 
xvi. 25—27. 

3. dc omdpparos Aavi8 xara odpxa) from the seed of David 
according to the fleeh (Acts ii. 30. 2 Tim. ii. 8). 

Hence it may be inferred that Mary, as well as Joseph, was 
of the house and lineage of David. See on Luke iii. 23. 

4. rou dpicOévros Tiot Geo] Who was defined (as distinguished 
from all others) by a divine decree, and proclaimed fo be the Son 
of God. Chrys., Theophyl. 

The best exposition of this text is Psalm ii. 7, where Christ 
says, after His Crucifixion, and at his Resurrection, ‘‘I will declare 


the decree (ph, chok) whereby roe Lonp said anto me, Thou 
art My Son, thie day have I begotten Thee. Sit Thou at My 
Right Hand until I make Thy foes Thy footstool.” 

— «ata xveipa ayieortbyns} according to the Spirit of Holi- 
ness which was in Him, by which He was anointed (Luke iv. 18. 
John x. 36. Acts iv. 27; x. 38. Heb. i. 9), and by which He was 
declared to be the Messiah, the Son of God, and by which Spirit 
He worked (Matt. xii. 28. Acts ii. 22), and overcame the spirits 
of darkness; and by which He offered Himself (Heb. ix. 14), 
and which Spirit of Holiness being in Him, rendered it impos- 
sible that he, the Holy One of God, should be holden by the 
bonds of Death and the Grave, and see corruption. Cp. Acts ii. 
24—27. 

Therefore, as the fret Birth of Jesus, namely, that from the 
womb of His Virgin Mother, was by the operation of the Holy 
Ghost (Luke i. 35), so likewise His second Birth, that from the 
Tomb, by which He was the first-born of the dead (Col. i. 18. 
Rev. i. 5), was due to the energy of the same Divine Person, the 
Holy Ghost. Cp. below, viii. 1], and see Chrys., Theodoret, and 
next note, 

— d€ dvarrdcees vexpav] from the Resurrection of the dead. 
Observe, he does not say only from “ the Resurrection of Christ,” 
but from the Resurrection of the Dead generally. Christ was 
conceived by the Holy Ghost. The Spirit of Holiness in Him 
rendered it impossible for Him to see corruption (Acts ii. 27; xiii. 
35). According to the working of that Spirit He was raised from 
the dead (below, viii. 1), and was deciared to be the Son of God 
with power, displayed in that glorious Victory. And not only so, 
but by virtue of His Incarnation, and by reason of the mystical 
union of all His Members with Him,—Ais Resurrection was 
their Resurrection; they all rise from the dead and are made 
alive in Him (see 1 Cor. xv. 22), by means of the Spirit which 
dwelleth in them (viii. 11), and which they have by their union 
with Him. And thus He was deciared to be the Son of God with 
power, according to the working of the Spirit of Holiness, from 
the Resurrection of the Dead. His glorious title of Sonship in 
power arises and springs forth from that blessed consummation, 
the Resurrection of the Dead. 

5. éadBoper xdpiw wal dworroAhy) we received (at our ordina- 
tion) Grace and Apostieship. ‘‘ Gratiam ad laborum patientiam, 
Apostolatum ad preedicationis auctoritatem.’’ Origen. 

I, no less than the other Apostles, received grace and 
Apostolic commission and authority (CArys.) from God through 
Christ (cp. xii. 3; xv. 15. 1 Cor. iii. 10. Eph. iii. 7, 8), with a 
view to the bwraxoh wlorews, obedience of fatth ; that is, in order 
that I might bring all Nations to that faith which manifests itself 
in hearkening to the Word, and in obedience to the Will, of 
God. See Rom. xv. 18; xvi. 26. 2 Cor. x. & Gal. v. 6. 1 Pet. 
i. 14, 22, 
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f ch. 9. 24. 
1 Cor. 1. 2. 
g Acts 9. 18. 
1 Cor. 1. 2. 


h Eph. 5. 20. 
Heb. 18. 15, 
1 Pet. 2. 5. 

1 Thess. 1. 8, 


2 Tim. 1.3 


k ch. 15. 28, 32, 


1 Thess. 3. 10. 
leh. 15. 29. 


m ch. 15. $2. 


nch. 15. 28. 
1 Thess. 2. 18, 


o 1 Cor. 9. 16, 
Acta 28. 2. 


ROMANS I. 6—15. 


0 9 e Q a > A ~ »* e 94 n~ > » 9 ~ 6f» 
TOAHY eis VITAKOnY TioTEWS ev TAaTL TOLs EOvEerW UTEP TOV GvopaTos auToU, * ‘ey 
t 2 Ve a“ \ 9 “ Bie OT ge a b > € , 2 
ols €oTe Kal Vets KANTOL Inoov Xpiocrov, ' *wace tots obow ev Poy ayarr- 
Tots @eovd KdyTois aytows, xapis duly Kai eipyvyn amd Beod TaTpos NMGaV Kai 
Kupiov ‘Inoov Xptortov. 
8 h “A : Q 9 “A “” A bY a °$ “A “~ . 4 
IIpwrov pev evxapioTrw Ty Bew pov dua Inoov Xpiorov wept tavtev 
Upor, OTe H TioTis tar KarayyéddeTar ev CAw TH Kdopm 9! pdpTus yap pov 
éotiv 6 Oeds, @ AaTpEevw ev TO TvEedpaTi pov ev TH evayyediw TOV Tiov avroi, 
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On en 12 m A 5 49 x An 9 e wa bY “ ~ 9 > ? 
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e a \ 9. a » A “A 9 BS ‘ ~ . 3 ean A) 
Upas, Kat exwdvOnv aype Tod Sevpo, wa Twa KapTov oX® Kat &v vp, Kalas 
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evayyedioac Gan. 


— iwép] in behalf of Hie Name, or for His Name’e sake, as 
2 Cor. v. 20, iwtp Xpicrod wperBevouer. 

6, 7. xAntrol—KAnrois] called. He gives emphasis to this 
word, by repeating it. As your father Abraham was called by 
God, so you in obeying the Gospel are the called of God. He 
thus declares that in embracing Christianity the Jews are God’s 
people, and that ali who are members of the Visible Church 
(€xxAnola) are the called of God. See below, viii. 30. 

— aylois] holy: properly, separated by dedication to God. 
Another comfortable assurance to the Jews. They had been 
distinguished by God as ‘a holy nation’ (Lev. xx. 8. Ezek. 
xx. 12). St. Paul assures them that they did not lose that title 
by accepting Christianity, but enjoyed its privilege in a higher 
sense than before. He regards all the faithful whom he ad- 
dresses, as called and holy, not in themselves, but by virtue of 
their holy calling (2 Tim. i. 9. Heb. iii. 1), and by the grace 
and holiness of Him who has called them, and has so obliged 
them to holiness of life. ‘‘ Be ye holy; for Iam holy” (1 Pet. 
i. 16). 

He applies this title without distinction to them ail, inti- 
mating thereby that God offers grace sufficient for them ail, and 
that all may be meet to be partakers of the inheritance of the 
Saints in light. See above on 1 Cor. i. 2. 1 Tim. ii. 4. 

Men are not called by God because they are already holy ; 
but they are made holy because they are called. Augustine. 

— xdpis xal elphyn] Grace and Peace. See on | Thess. i. 1. 

An ancient Father uses this salutation as an ment 
against the Pelagian Heresy. ‘‘Cunctee prope Epistols Apostoli 
hoc habent principium Gratia Vobis et Pax; et simili fine 
clauduntur” (see above on 1 Thess. v. 28); and he observes that 
St. Paul, who was more eminent in labours than the rest, is 
a signal example of humility, ascribing all his powers to divine 
Grace. ‘Vas Electionis humilitate dejectus, imo Conscientié 
fragilitatis suse, loquitur Ego minimus Apostolorum,” &c. Je- 
rome adv. Pelagianos Dial. ii. p. 515. 

8. Mpwroy yey ebyapiora] First of all Irender thanks. As 
usual, the Apostle begins with a sentiment by which he ex- 
presses his gratitude to God, and conciliates the good will of 
those to whom he writes. Cp. 1 Thess. i. 2. 2 Thess. i. 3. 
1 Cor. i. 4. 

— repli} So A, B, C, D*, K, and others, and Griesbach, 
Lachm., Tisch., Meyer, Alford. Elz. iwép. 

10. efews—evodaPhoopa:) if haply I shall be prospered on my 
way, so as to come fo you. 

The verb edo8otv tiva signifies to lead prosperously on a 
journey. See Gen. xxiv. 27. 48. 

Hence in Greece and Asia, at this day, the parting wish to 
travellers is xaAdy xarevddioy, buon viaggio. 

St. Paul compares his ministry to a journey ; and his desire 
is, that it may be so prospered as to bring him to Rome. 

— 8n word) now at length. His prayers in this respect were 
granted about three years after this was written, a.p. 61. 

ll. éwix00o] I long earnestly. See xv. 23. 32, and 2 Cor. v. 2; 
ix. 14. Phil. i 8; ii. 26. 

— els rh—dpuod] to the end that ye may be established in the 


JSaith; that ie (for, think not that Iam so presumptuous as to 
imagine that the benefit will be wholly yours), that I also may 
be comforted with you, each by the faith that isin the other, 
both you and me. The faith of the Teacher grows with that of 
his hearers, and 80 all edify one another in love. 

18. exwAdGny] Iwas hindered. See above on ] Thess. ii. 18 
Cp. below, xv. 22. 

— Twa xaprév] Sothe best MSS. Elz. xapréy tue. Cp. 
nv) xdpiopa, v. 11. 

14. “EAAnot re nat PBapBdpos] To Greeks and Barberiez:, 
i. e. to all the world. St. Paul was now at Corinth, among the 
Greeks, and he speaks according to their ideas, in which all who 
did not speak Greek were BdpBapos. 

“‘ Huic nomen Greceé est Onagos fabule. Demophilus scrip- 
sit; Marcus vortit barbaré, i.e. Latiné.” Plautus, Asinar. Prolog. 
10. Cp. Horat. | Ep. ii. 7, ‘Grecia Barbarie lento callss 
duello.”” Jevenal, Sat. vi. 156, and note above on Acts xxviii 4. 
Cicero indeed says (de Fin. ii. a non solum Grecia et Italie 
sed etiam omnis Barbaria.”’ e word does not necessarily 
convey any notion of inferiority, but only of distinction of lsn- 

and race. 

— dperérns elul] Tam a debtor. I only pay a debt whea 
I preach to all the world. Cp. 1 Cor. ix. 16; xi. 23. 2 Cor. 
v. 14. By. Sanderson, iv. p. 80. 

Another proof of the gift of “ divers languages ”’ for preach- 
ing the Gospel. How could St. Paul be said to owe the debt 
of the Gospel to all the world, if he had not the means of paying 
it? And how could he pay it without the coinage of intelligible 
words? See on Acts ii. 4; xiv. L1; xxviii. 2, and Theodoret 
here. 

St. Paul spake with fongues more than ail (1 Cor. xiv. 18), 
and this ydp:opa laid him under an obligation to presch to all. 

Hence an ancient Father well: says, *‘ Arbitror Psulom 
diversis gentibus effectum esse debitorem, quod omnium genites 
linguis eloqui suscepit, per gratiam Spiritus Sencti’’ (1 Cor. 
xiv. 18). So Origen; who thus refutes some recent allegations, 
that there is no evidence of a belief in the second and third cea- 
turies that the Apostles possessed and exercised the power of 
speaking foreign languages, for preaching the Gospel. See abore 
on Acts ii. 3—8. 

If the Apostles were debtors, not only to the Jews, but to 
the Grecians and Barbarians too, then they must have bad the 
tongues not only of the Jews, but of the Grecians and Barbarians 
to pay this debi, to discharge the duty, ‘‘ Ite predicate,” “ Go 
ye and preach”? to all. And this was a special favour frou: God, 
for the Propagation of His Gospel far and wide, this division (@ 
distributiqn) of Tongues (to the Apostles at Pentecost and Sioa), 
which was a reversing of the curse of-Babel. By. Andrewes (on 
the sending of the Holy Ghost, iii. 123). 

See above, notes on Acts ii. 4; xiv. 11; xxviii. 2 1] Cor. 
xii. 10. 28. 30; xiv. 2. 5, 6. 19. 

15. oftw 7d nar’ dud wpéOvpov} so there ta the readiness of 
mind on my part («ar éué); whatever, on the side of God, may 
be ordered by His Will («ard Gedy), to which my will is subject, 
and will be conformed. 


ROMANS I. 16—18. 
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Ps. 40. 10. 
Tim, 1. 8, 
1 Cor. 1. 18, 


Gal. 3. 11. 
Phil. 3. 9. 
Heb. 10. 38 


18 r? ] a 9 a “A 9 9 9 ~ > A “A 9 ld .' : 
Atroxahutreras yap opyn Geov am ovpavov emt Tacay acéBevay Kai r Eph. 5. 6. 


On this use of «ard, see vii. 22; viii. 1. 1 Cor. iii. 3; 
xv. 32. Eph. i. 15. 

Td wpd0vjoy is nearly equivalent to 4 wpoGuyla, as ii. 4, 7d 
xprerdy for 4 xpnordérns. Cp. below, viii. 3; ix. 22. So 1 Cor. 
i. 25, 7d poopdy, 7d doGevds. Phil. iv. 6, 7d dwieseds. Cp. Philippi, 


28. 

St. Paul here, as often, omite the verd. See ii. 8. 2 Cor. 
ix. 6. Gal. v. 13, especially the verd substantive dori, 2 Cor. 
xi. 22. Eph. iii. 1. 2 Tim. iii. 16. Cp. Meyer, who however 
does not combine rd with zpdé@upoy, but with xar’ dud. But the 
article rd seems to be best so joined, and so Reiche, Gléckler, 
Philippi, Fritzsche, and others. See Meyer, p. 44, and Winer, 
Gr. § 34, p. 210. 

— «al iuiry)] even fo you, who dwell in a City renowned for its 
intelligence, literature, and learning. Frilzsche. 

16. Ob yap éxacxtvopa:] For Iam not ashamed of the Gospel. 
An answer by anticipation to a supposed objection, as usual with 
the Apostle, ‘‘ Paulus solet, quidquid alius objicere potest, ante- 
quam objiciatur, edisserere.” Jerome (ad Hedib. qu. 11); see 
above, p. 189. The objection had been suggested by the word 
Rome—the imperial Metropolis of Heathenism—where Christianity 
was despised (Acts xxviii. 22), and where a fierce Persecution 
would ere long rage against it. Cp. Apollinar. in Cateni here. 

I am not ashamed to preach “Christ crucified’’ (1 Cor. 
i. 23) even in the most powerful and learned Cities of the 
Heathen world. 

— 7d ebayyédxioy] Elz. adds rot Xpiorov, with some MSS., 
but not found in A, B, C, D*, E, G, and the earliest Fathers. 

— "lov8aly re xpwrov) both to the Jew first. Firat, in 
having a prior claim, as the covenanted people of God: first, there- 
fore, in the season of its offer (cp. Matt. xv. 24. Rom. iii. 2; ix. 5), 
but not in the condition of the recipients after its acceptance. 

For, he adds, the Gospel is the power of God unto salvation 
unto every man believing, rg mirretorri, that is, on his accept- 
ance of its terms by Faith, which is the hand by which the soul 
takes hold of Christ’s Righteousness. 

By the word miorevorr:, believing, the Apostle prepares 
way for the declaration of the functions of Faith in the next 
following verses. 

17. Amasorvrn yap @eot dy abrg dwoxaduwrera:] For the 
Righteousness of God is therein revealed from faith unto faith. 

This significant phrase, ‘the Righteousness of God,”’ is not 
to be lowered, weakened, and impaired, so as to mean only the 
method of Justification by which God acquits and justifies man- 
kind (Frilz. p. 47, De Wette, and others). But it is the very 
Righteousness of God Himself, which is both imputed and im- 
parted to men in Jesus Christ, “the Righteous” (1 John ii. 1), 
Who is * the Lord our Righteousness’ (Jer. xxiii. 6; xxxiii. 18) ; 
and who, being God from everlasting, and having also taken the 
nature of Man, and having made us members of Himself in Bap- 
tism, is made Righteousness to us (I Cor, i. 30), and does 
effectually, by His Incarnation, and by our Incorporation into 
Him, justify us believing on Him, and making Him ours by 
Faith, s0 that we may not only be acquitted by God, but may 
become the righteousness of God in Him (2 Cor. v. 21). 

This Righteousness is called the. Righteousness of God, 
because it is sof of man (see iii. 22; x. 2), but of God only, and 
is revealed in Christ, in order to take away man’s unrighleousness, 
and to declare us righteous in Christ, which is the work of Justi- 
fication: and also to make us righteous in Him, which is the 
work of Sanctification. 

See above, Introduction to this Epistle, pp. 201—4, and below 
on ili. 24—26. 

This Righteousness of God, which was kept secret in former 
ages, is now revealed to the World for the first time in the 
Goepel, and is made available to man by Faith unto Faith, that 
is, by Faith growing continually, and rising from one degree to 
another, going on from strength to strengih (Ps. lxxxiv. 7), and 
receiving grace for grace (John i. 16), till it is transformed from 
glory to glory (2 Cor. iii. 18). 

The opposite to this is described by a similar phrase below, 
vi. 19, rH dvopulg els rhy dvoulay, one degree of wickedness unto 
another. Cp. Jer. ix. 3, in the Hebrew, and 2 Cor. ii. 16. 

By this expression, ¢x wicress els xicrw, from or out of 
Faith (a3 a root), unto Faith (as the éree), St. Paul enters on 
his great argument concerning Faith, as the proper organ, on 

Vor. I1.— Paar III. 


the- 


man’s side, of Justification—that is, the organ by which man 
trusts in God (and nod in himself), and lays hold of the Righte- 
ousness of Christ slain for the sins of the whole world, and deli- 
vering His own members from a state of guilt, and raising them 
to one of favour with God. 

By the words éx wiorews, he declares that Faith is the roof 
of the Christian life, and by adding els xioriy, be guards against 
the supposition that the Christian life consists only in the roof, 
and shows that it is continually growing with fresh increments 
from the small seed (Matt. xvii. 20) to greater altitude and vigour, 
putting forth new leaves and branches, and bringing forth new 
fruit in due season; but still it is dx wxiorews eis wlariw. The 
vital principle is one—Faith, the “ prora et puppis ”’ of the Chris- 
tian life. Cp. Theophyl., Bengel. See also St. Paul’s account of 
his own spiritual growth and Jife, Phil. iii, 9—14. 

This is well expressed by the great African Father and 
Bishop: ‘‘ We were called, when we were made Christians. Men 
are baptized ; all their sins are forgiven them; they are justified 
from sin. We cannot deny this. Yet there still remains a war- 
fare against the Flesh, the World, and the Devil. We have been 
justified. But our righteousness grows, as we advance. There- 
fore, let every one of you who has already been placed in a justi- 
fied state (when he received remission of sins ‘by the washing of 
Regeneration,’ and when he received the Holy Ghost) advance 
day by day; and let him look to himself whether he is making 
progress: let him grow and ripen, till he is perfected. Man 
begine with Faith; and if you have in you that faith which 
worketh by love (Gal. v. 6), you already belong to the number of 
the predestinate, called, and justified. (Rom. viii. 29,30.) There- 
fore let Faith grow in you. We live by Faith as long as we are 
on the road, as long as we are in the journey of our mortal pil- 
grimage, as long as we are in the body; but when we came to 
our journey’s end, then we shall see Him as He is.”’ Augustine 
(Serm. 158). | 

— ‘0 8e BSleaos de axlorews Choeras} Bul the just shall live 
by faith. (Habsk. ii. 4.) This was said by the Prophet Habak- 
kuk to encourage the Jews when fainting under the oppression of 
the Chaldeans. Have faith in God. He will send you a deli- 
verer. Cyrus, a type of Christ, was raised up, as God had pro- 
mised (Isa. xliv. 28); he conquered and destroyed the Chaldean 
king in his revelry, and restored the Jewa to Jerusalem, and 
ee i them to rebuild the Temple, an emblem of the Church 
in glory. 

The Apostle applies this prophecy of Habakkuk to the 
Christian Charch, and to his own argument concerning the bless- 
ings of eternal life, consequent on Faith in Christ. This applica- 
tion was specially appropriate, in reference to his Jewish fellow- 
Christians, who were thus taught that the temporal promises to 
their fathers in the Old Dispensation had a spiritual fulfilment to 
themselves in the Now. 

Concerning this prophecy and its relation to the Doctrine of 
Justification by Faith, see above on Gal. iii. 11; v. 11. 

The conjunction 32, du¢, contains a warning, that, while the 
just shall live by faith, the unjust, who does not delieve, shall 
perish, and so it is introductory to what follows. 

18. "Awoxad’rrera: yap dpyh Geo) For the Wrath of God 
(as well as the Righteousness of God, v. 17) is being revealed in 
the Gospel. The-Apostle had prepared the way for this decla- 
ration by saying, ‘‘ dué the just shall live by Faith ;”” implying that 
the unbelieving and unjuat should noé live. 

He had stated, that by a gracious method of Universal Jus- 
tification, Eternal Life is now being revealed in the Gospel both 
to Jew and Gentile. 

He now takes occasion to guard against abuses of that doc- 
trine, by stating that a righteous process of Universal Judyment 
is also revealed in the same Gospel. 

He ei ave reasonableness of this, from the fact, that 
every one who lives is a responsible agent, as being subject to 
some Law, either that of meat ° 

(1) Natural Reason, or 

(2) Written Revelation, 

Or to both, and therefore all, without exception, must 
render an account of themselves to God, Who will judge them all 
at the Great Day. He thus also answers an allegation, grounded 
by some on the fact, that God passed by the sins of the Heathen 
without intervening to punish them in thisworld. See below, 
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iii. 25. 29. All men are ander some Law. Sin is the breach of 
Law. God is always angry with sin; but His anger against it is 
now displayed more clearly in the Gospel. 

Since also the Wrath of God is revealed in the 
have now a clear warning of God’s purpose to judge the 
Cp. Acts xvii. 30, 31. 

— tev thy bAfGeiay dv &8inlg narexdvtey] holding, keeping 
down, the Truth in ungodliness, as in a privon-house. Men 
have incarcerated the Truth, and hold her a captive under re- 
straint and durance, with the bars and bolts of a depraved will and 
vicious habits, so that she cannot go forth and breathe the air, 
and see the light, and do works suitable to her own nature. See 
Chrys., Aug. (Serm. 141), Theophyl., Gcumen. 

19. 8dr: 1d yroordy Tot Geot}] Quia quod nofum est Dei. 
(Vulg.) Because that which is known of (concerning) God, ts 
manifest in them: that is, is clearly dieplayed among men, as 
men, generally. That which we know of God’s justice is not 
nidden from any, but is made manifest to all men by His works. 

S. Basil therefore (Hexaémeron }) called the Natural World 
Geoyroclas wassevrfpiovy, a School of the knowledge of God. 
Almighty God has two Books, in which men may read His attri- 
butes,—the Book of Nature and the Book of Scripture; and He 
has two Temples,-in which He is to be worshipped,—the World 
and the Church. 

— 6 Ges ydp] So the best MSS.—Elz. 5 yap @eds. For 
God Himself made it manifest to them by creation. 

20—28.] These verses are quoted by S. Hippolytus, the 
scholar of S. Jrenaus, in his recently recovered Philosophumena, 
pp. 99, 100. 

20. ra yap ddpara] for the unseen things of Him are seen from 
the creation of the world, being understood by, and in, His works. 

The words from the creation of the world may signify either 

(1) From the time of the Creation; that is, from the degin- 
ning of the world,—compare Matt. xiii. 35. Mark x. 6. 2 Pet. 
iti. 4,—or 

(2) From the siructure and fabric of the world. Theodoret ; 
and so Luther and others. See Meyer, p. 54. 

The former appears to be the better sense; the latter being 
contained in what follows. 

The meaning is, that God never left Himeelf without a wit- 
ness (Acts xiv. 17); and that, long before the Mosaic Law was 
given, and ever since the Creation, men have had clear evidence of 
God in His works. 

This truth was confessed by the Heathens. See Cicero (de 
Nat. Deor. ii. 6. 26, and Tuscul. Quest. i. 29): ‘Deum non 
vides, tamen Deum agnoscie ex operibus ejus.”’  Aristot. (de 
Mundo, vi.): wdop Ovntfi ptoes yevdpevos Gbedpyros dx’ abtay 
vay tpywv Oceperra: b Oeds. 

On this argument (viz. the proof of the Attributes of God 
from the Works of Creation), compare Wisdom of Solomon, cap. 
xiii.; Clemens Romanus, i.20; Athanasius, ad Gentes, § 35, p. 27; 
and Barrow'’e Sermon “on the Being of God proved from the 
Frame of the World,” iv. 141, where (p. 161) he thus expounds 
this text: ‘‘The invisible things of God, by the make and con- 
stitution of the world, are clearly seen .... 80 that they are in- 
excusable who from hence do not know God, or knowing Him, do 
not render Him due glory and service.” 

— af8ios abrod Bévauis] The eternity of God is proved from 
the corruptible nature of the visible world. Cyril. 

— Ceérns] divinity. The word Oedrns expresses the attri- 
butes of the @eérns; the divine features of the Deity; the God- 
lika working of the Godhead. Cp. Cal. ii. 9. 


1, all 
orld. 


The words els rd elva: atvrods dvaroAcyhrous are also capable 
of two meanings; they may either signify— 

(1) 20 that they are without excuse. 
below, vii. 5; or 

(2) to the intent that they may be without excuse. See 
Meyer, and A. V. R. (Authorized Version Revised), p. ix. 

The former—which is the translation of the ancient Expo- 
sitors, and Reiche, De Wette (p. 20), Philippi (p. 37), and 
others—seems to be the preferable rendering. For it can hardly 
be thought, that the conviction, confusion, and condemnation of 
men was any part of the divine plan in Creation, although it 
followed as a consequence from it. 

21. 3671] because —. This word introduces the reason why 
they are without excuse, and are punished. 

— yvdyres roy Gedy] Observe roy Gedy, the one God; they 
knew the one true God, and yet they worshipped many false gods. 

— dy Trois Siadroyiopois] in their disputations; in their intel- 
lectual reasonings, and philosophical dispulinge,—in which they 
imagined themselves to be most ingenious and subtle (cp. 1 Cor. 
iii. 10),—even in them, and dy them, they were reduced to vanity 
(see Eph. iv. 17), and all their proud intelligence became mere 
hollowness and emptiness. 

— xaptia] St. Paul places the seat of infidelity in the Aeart ; 
it is the heart which is dovveros, without understanding ; “ the 
Sool saith in his Aeart, that there is no God"’ (Ps. xiv. 1); “ the 
evil heart of unbelief.” (Heb. iii. 12. Cp. John vii. 17.) 

22. odoxovres elva: copol] professing to be wise, they became 
Jools. Intelligence is no safeguard against Superstition. Know- 
ledge puffeth up. (1 Cor. viii. 1.) It often engenders Pride, and 
Pride is punished by God with spiritual Blindness, which is the 
mother of Idolatry. ‘‘ Vindicat Deus in anim& aversa & se exordio 
poenarum ipsé cercitate.”” Augustine, Serm. 117. 

‘‘ Ceecitas mentis est poena peccati, qua cor superbum digna 
animadversione punitur”’ (c. Julian. Pelag. v. 3). See also Aug. in 
Ps. ii. and v. on spiritual Blindness as the n consequence 
of Unbelief and Disobedience to God. See 2 Pet. i. 9. 

28. xal—xal—xafl] Observe this repetition, marking successive 
stages of their moral and intellectual degradation : ending in the 
transmutation of the living God of heaven into the likeness of un- 
clean reptiles crawling upon earth! The Apostle is imitating 
the words of the Psalmist, Ps. cvi. 20, where see the note on 
the barter here described, and in v. 25. 

24. roi dripd(ecOar ra ocpata) to dishonour their bodies. 
They dishonoured God by vile corporeal representations of Him, 
and He punished them by corporeal debasements of themselves. 

25. ofriwes] who—or rather, ‘ in that they,” or “ seeing that 
they,” “quippe qui.” Such is the usual difference between 
ofrwes and of; the former generally introduces the reason of the 
statement that precedes it. Cp. 1 Pet. ii. 11. 

— rq wed8e:] the lie. Idolatry is emphatically called rd 
YedSos, the lie, in Scripture. (Isa. xxviii. 15; xliv. 20. Jer. xiii. 
25), because the gods whom Idolatera worship, do not even exist, 
and yet they worship them in the place of Him Who is the Cause 
of all existence, and Who is the Truth. Cp. Severien, and 
above, 2 Thess. ii. 11, and 1 Cor. viii. 4. 

— wapa rhy xricavra] beside, and rather than, the Creator, 
‘ pree Creatore,’ and so as eventually to exclude Him. Hilary (de 
Trin. 12). Cp. v. 26, rapa pdow. 

From this text a strong argument may be derived against 

(1) The Asians, who assert Christ to be a Creature, and yet 
profess to worship Him; and 
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(2) Against those who pay religious worship to any crea- 


According to Scripture, no one is to be worshipped who is 
not God by nature (Gal. iv. 8); no creature, but the Creator 
only. (Rom. i. 25.) From whence it is evident that there is no 
middle between Creafor and creature, Creator and creature being 
opposites: so that a creature cannot be Creator, nor Creator a 
creature. Scripture knows nothing of creaiure-worship, nothing 
of inferior, relative, or mediate worship distinct from divine ; 
nothing of two worships, of different kinds,—either before the 
Gospel or after. The one fundamental rule of Worship, from 
Genesis down to Revelation, is to worship God alone,—the God 
of Israel, the Jehovah, the Creator, Sustainer, Preserver of all 
things. There was never any distinction made of supreme and 
inferior sacrifices, vows, oaths, prayers, protestations, <All rei:- 
gious worship is God’s peculiar, all of the same nature, and of 
like import and significancy. Waterland (iv. p. 359, ‘* The Scrip- 
tares and the Arians com de 

— ebdcyntés] 3 (daruk), blessed ; to be distinguished from 
paxdpos, also translated in English by blessed ; but the latter is 
applied to men: the former only to God. See ix. 5. 

26, 27. Ara rovro—drorapBdvorres)] A dark picture of Hes- 
thenism, but fully verified from the writings of what has been 
called the most brilliant age of the most intellectual Nations of 
the world, e. g. from those of Aristophanes, Catullus, Horace, 
Sallust, Suetonius, Tacitus, Juvenal, and Martial. 

It is also important to observe, that the same Divine Spirit 
Who gives this fearful catalogue of vices consequent on the Infi- 
delity of mankind in the pas? ages of the world (vv. 29—32) has 
drawn a similar picture of what yet remains to be revealed in 
the future. See the words of the Apostle in 2 Tim. iii. 1—9. 

The results of the Infidelity which will display itself in the 
world, will, it is to be feared, in one respect be worse than those 
of former ages, inasmuch as Christianity is a clearer Revelation 
than any that had previously been vouchsafed to the world, and 
the sin of Apostasy from it, and the punishment due to such 
Apostasy, will be proportionably great. 

96. dristas] of dkenour. See above on 1 Thess. iv. 4; below, 
Heb. xiii. 4. 

28. eb onlpacay] (1) They did not apply the proper fests 
to discover the truth, and 

(2) They did not approve it (Phil. i. 10); and therefore God 
punished them by giving them over to be the victims of their 
own vous, now no longer yrfoios and xaGapds, but x«iB83nAos and 
&Séaszos, reprobate. The punishment was proportioned and 
adjusted to the sin; and this exact moral retribution is expressed 
more strongly by the paronomasia between eSoxipacay and é30- 


The metaphor is from metals; and the fate of the mind 
which does not seach for, examine, and approve the trath, may 
be described in the Prophet’s words, “ How is the gold become 
dim, and the most fine gold changed.” (Lam. iv. 1.) ‘“‘ Thy silver 
is become dross.”’ (Isa. i. 22.) ‘* Reprobate silver shall men call 
them, because the Lord hath rejected them.” (Jer. vi. 30.) 

These verses (26, 27) are quoted by S. Hippolytus 1. c. 
p- 100. 

On the Laws of Nature cognizable by man (in opposition to 
the later theory of Locke), see Hooker, i. 8. 10. 

— Td ph xabhxorra) the things that are not convenient. See 
on Eph. v. 4. 

39. 43:elq] Elz. adds wopvelg, which is not found in the best 
MS8S., and is rejected by Lach., Tisch., Alf. 


— KxaxonOelas] ill-nature; that malignant habit, which turns 
every thing, however good, into evil, and lives on the poison 
which it makes for itself. Cp. Aristot. Rhet. ii. 13. Wetstein, 
i. 27. Schleusner inv. Trench, Syn. N. T. § xi. 

80. Ydupiords] backbilers ; properly whisperers, ‘ susurrones,’ 
clandestine propagators of calumnious reports; and so distin- 
guished from the following word, xaraAdaAous, slanderers, persons 
guilty of evil-speaking, privately and in public. 

— Geoorvycis] haters of God. So the Authorized English 
Version, after Theodoret, Suidas, Cicumenius, Grotius, and 
Syriac Version; and so Passow. This sense seems most con- 
sistent with the context. The Apostle is describing here the sins 
of the Heathen, and not their punishment; and it was com- 
petent for him to pronounce that they were haters of God (for 
this was seen from their own words and works), but it was not for 
him to declare that they were hated by God. Perhaps, therefore, 
the active sense is preferable, although the passive, “ hated by 
God,” has been adopted, as most consistent with analogy, by 
many recent Expositors (Fritzsche, Meyer, De Welle, Alford, 
Philippi), and by the learned Revisers of the English Authorized 
Version. The argument from analogy is not conclusive for the 
passive sense: Geouiohs is ‘a hater of God’ (Aristoph. Av. 1555), 
and why not also eoorvyhs? Compare also iii. 18. 

— bfpiords, dxepnpdvous, dAa(dvas] Insolent and injurious in 
acts, proud in though/s, and boastful in words. Cp. Fri(zeche, 
and Zyench, Syn. § xxix. 

SL. dourOdrous] fadifragos: truce-breakers: ph euudvorras 
rajs cuvOhxa:s, Gloss. N. T. Alberti, p. 94. Cp. Jer. iii. 
7-10, LXX. 

— dordépyous}] Elz. adds dowdvdous, not in A, B, D*, E, G, 
nor in N*, 

82. 7d Sicalwua Tod @eov] the righteous decree or requirement 
of God. Arxalwyua is that which ded:calwraz, i.e. has been counted 
just, and has been ordained and decreed, and is enforced as just. 
See ii. 26; viii. 4. 

Hence, in a secondary sense, it signifies the statute kept, by 
righteous obedience ; and a justified state. See v. 18. 

— ofrives—ob pdvov abta wowic:—xpdocovar] who, although 
they well know the just sentence of God, that they who practise 
(xpdocove:) such things are worthy of death, not only do them, 
but even patronize those who practise them. 

In the word xpdoow (from wrepdw, wepalyw, Bultmann, Lexil. 
§ 95) the idea of continuance and repetition in several acts is 
brought out more clearly than in xo. Compare below, ii. 1, 
2,3; vii. 14, 15, 16. 20, 21. 

And the word cuvevdoxeiy aggravates the offence; for he who 
does evil is carried away by his own passion, but he who patro- 
nizes it in others does it deliberately, and with malice prepense 
inflames the passions of others. See Cicumen., Bengel, Meyer. 

It is well said by Dr. South (in a Sermon on this text), that 
“‘ the innate principle of self-love, that very easily and often blinds 
& man, as to any impartial reflection upon himself, yet for the moat 
part leaves his eyes open enough to judge truly of the same thing 
in Ais neighbour, and to hate that in others which he allows and 
cherishes in himse(f. And therefore when it shall come to this, 
that he approves, embraces, and delights in sin, as he observes it 
even in the person and practice of other men ; this shows that the 
man is wholly transformed from the creature that God first made 
him; nay, that he hae consumed those poor remainders of good 
that the sin of Adam left him; that he has worn off the very 
remote dispositions and possibilities to virtue; and in a word, 
has turned grace first, and afterwards nature itself out of doors.’’ 
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Cu. II. L. Awd dvawoAdynros] Wherefore thou art inez- 
cusable, O man, whosoever thou art (whether Jew or Gentile) 
that judgest. 

An answer on the part of the Apostle (as usual with St. Paul, 
see i. 16) to a supposed objection. 

Yes (the Jew might say), all that you have just now said 
concerning the moral condition and consequent misery of the 
Heathen is true. But what is that to xs? We are God’s elect. 
We are His privileged people. We have His Law. We have the 
Holy Scriptures. 

True (the Apostle may be now supposed to reply), and there- 
fore you are without excuse, for (as he has just said, i. 32) it is 
declared in God’s just decree (8:xalewpua) that all who do such 
things are worthy of death; and ‘‘ we all know this” to be so 
(v. 2). And you Jews who condemn the Heathen, practise your- 
selves the sins which ye condemn in others. And it is not by 
. hearing the law of God that you can be justified, but by doing 
it. (See v. 13.) It is not yvaors, but wpag:s that will save you. 
And therefore you are liable to the same, nay rather to greater, 
condemnation than the Heathen; inasmuch as you sin against 
clearer light and a more explicit Law than they. You, therefore, 
who are first in privileges, will be first in punishment (ve. 9); 
and you will be condemned at the Great Day even by some of 
them whom you condemn, who, though they have not the Law, 
yet are Law unto themselves; and though they have not the 
letter of the Law written on tables of stone, yet show the work of 


the Law written in the fleshly tables of their own hearts. (vv. 14, 


15. 27. 

— Lee O man. He does not say & ‘lovdate, O Jew / 
but he says, and says fwice, d hyOpwre, O man. 

Why does he adopt this general designation ? 

(1) Because, the proposition he is about to state is one of 
universal application. 

(2) Because he would approach the Jew with gentleness, and 
not exasperate and alienate him by any abrupt denunciation. 

(3) Because {f the Jew does those things with which St. 
Paul here charges him, he has disinherited himself: he is no 
longer worthy of the name of *lovdaios, but is a mere &vOpwwos 
(not dvhp), in a lost state. See ii. 28, 29, and on’ Rev. ii. 9; 
iii. 9, as to the word "Jov3aios; and on the word &ysOpwmos, see 
1 Cor. iii. 3, 4. 

— &v ] in that wherein. 

— a grid, thow judgest, condemnest. See xiv. 4. 10. 

— rov érepov] thy neighbour; for, whatever thou mayest 
think, the Gentile te thy neighbour. Cp. xiii. 8. 1 Cor. vi. 1; 
x. 24. Luke x. 29. 36. 

2. Oauer] We (who are Jews and have the Scriptures) know. 
The Apostle charitably and wisely identifies himself with the Jews, 
with whom he is arguing, and proceeds from the common ground 
of Holy Scripture to conciliate and convince them. 

8. ot] thou —, emphatic: as ce, v. 4. 

4. ners not considering and acknowledging. (Acts xiii. 27. 
1 Tim. i. 13.) See on Acts xv. 18; xxiii. 5. 

— Td xpnordv] the kindness (4) xpnorérns). See on i. 15. 
Titus iii. 4. 

— tye] is leading, designe to lead. So 1 Cor. x. 33, dpéoxe, 
I try to please. 1 Cor. xvi. 5, Maxedovlay Sidpyoua:, I am de- 
signing to pass through Macedonia. 

The word &ye:, leads, intimates not only the will of God, but 
also the will of man. God leads, but man may refuse to be led. 
‘¢ Deus ducit volentem duci,’’ as Bengel says, ‘‘ ducit suaviter, non 
cogit necessitate.” 

6. Oncavpl(es cveavrg opyhy] thou treasurest for thyself 
wrath. It is not God who treasureth it up for thee (CArys.), but 
thy destruction is from thyself. @noavpol elow Sowep dyalay 
ofte xal Kaxa@y mapa re Geq, Philo, Alleg. ii. p. 80. Deut. xxxii. 
33. 35. Prov. i. 18, @Oncavpl{ovciy éavrois xaxd. James v. 3, 
wip €Oncaupicare. 

This passage occupies an important place in the Pelagian 
controversy concerning Human Free- Will, Divine Foreknowledge, 
and Dirine Grace. 


See the Dialogue on these questions in the works of S. Je- 
rome, where the argument for Free-Will is thus stated :— 

Critobulus. Quid ergo juvat atque coronat in nobis Deus et 
laudat quod Ipse operatus est ? 

Afticus (Orthodoxus). Voluntatem nostram, que obtulit 
omne quod potuit; et laborem, qui contendit ut faceret; et hu- 
militatem, quee semper respexit ad auxilium Dei. 

Crit. Ergo si non fecimus quod precepit, aut voluit nos ad- 
juvare Deus, aut noluit. Si voluit et adjuvit, et tamen non feci- 
mus quod voluimus, non nos, sed ille superatus est. Sin autem 
noluit adjuvare, non est culpa ejus, qui voluit facere, sed illius qui 
adjuvare potuit, et noluit facere. 

Ait. Non intelligis 8:Afuuaroy tuum in grande blasphe- 
miarum decidisse barathrum, ut ex utraque parte, aut invalidus 
sit Deus, aut invidus, et non tantum ei laudis sit, quod bonorum 
auctor est et adjutor, quantum vituperationis, quod mala non 
coercuit. Detrahatur ergo illi, cur Diabolum esse permiserit, 
cur passus sit, et hujusque patiatur quotidie aliquid in mundo 
mali fieri. Quzerit hoc Marcion, et omnes Heereticorum canes, 
qui Vetus laniant Testamentum, et hujuscemodi syllogismum 
texere consueverunt ; 

Aut scivit Deus hominem, in paradiso positum, preevaricata- 
rum esse mandatum illius; aut nescivit. 

Si scivit, non est in culpa is qui preescientiam Dei vitare non 
potuit, sed ille qui talem condidit, ut Dei non posset scientiam 
devitare. ° 

Si nescivit, cui preescientiam tollis, aufers et divinitatem. 

Hoc enim genere in culpa erit qui elegit Saiil futarum postes 
regem impiissimum. Et Salvator aut ignorantise, aut injustitie 
tenebitur reus, cui in Evangelio sit loquutus: Vonne vos duo- 
decim ego elegi Apostolos, et unus de vobis diabolus est 7 (Joh. 
vi. 70.) Interroga Eum, cur Judam elegerit proditorem? cur ei 
loculos commiserit, quem farerm esse non ignorabat ? Vis audire 
rationem. Deus preesentia judicat, non futara. Nec condemnat 
ex preescientia, quem noverit talem fore, qui sibi postea dis- 
pliceat : sed tante bonitatis est, et ineffabilis clementiee, ut eligat 
eum, quem interim bonum cernit, et scit malum futurum, dans ei 
potestatem conversionis et poenitentiz, juxta illum sensum Apos- 
toli: Ignoras guia benignttas Dei ad penitentiam te adducit ? 
secundum duritiam autem fuam et cor impenitens thesaurizas 
tibi tram in die ire et revelationis justi judicii Dei, qui reddet 
unicuigue secundum opera ejus. 

Neque enim ideo peccavit Adam, quia Deus hoc futurum 
noverat; sed preescivit Deus, quasi Deus, quod ille erat propria 
voluntate facturus. Accusa ergo Deum mendacii quare dixerit 
per Jonam: Adhuc tres dies et Ninive subvertetur. (Jonah iii. 4.) 
Sed respondebit tibi per Jeremiam: Ad summam loguar contra 
geniem et regnum, ut eradicem et destruam et disperdam illud. 
Si penitentiam egerit gens illa @ malo suo, quod loguutus sum 
adversus eam, agam et ego penitentiam super malo quod cogtlavi 
us facerem ei. Et ad summa loquar de gente et regno, ut 
edificem ef planiem illud: si fecerit malum in conspectt meo, 
uf non audiat vocem meam ; penitentiam agam super bono, quod 
loguutus sum ut facerem ei. (Jer. xviii. 8; xxvi. 13.) Indigna- 
batur quondam et Jonas, cur Deo fuerit jubente mentitus: sed 
injusti moeroris arguitur, malens cum pernicie innumerabilis populi 
verum dicere, quam cum tantorum salute mentiri. Ponitur ei 
exemplum: Zw doles super hedera sive cucurbita, in gua non 
laborasti, neque fecieti ut cresceret, que sub una nocte nata est, 
ef una nocte periit: ef ego non parcam Ninive civitali magne, 
in gua sunt plus quam centum viginti millia hominum, qui 
nesciunt quid sit inter dexteram et sinistram suam? (Jonah iv. 
10, 11.) S. Jerome (Dialog. adv. Pelag. iii. p. 536). 

— dy ipépg dpyis] in the Day of Wrath. Now, on earth, 
temporal blessings may be given to sinners; but at the last Great 
Day of everlasting recompense, when He shall render to every 
man according to his work, His ven ce shall manifest His 
wrath, and the righteousness of His judgment shall be revealed to 
every eye in the condign punishment of unreconciled sinners. 
Bp. Sanderson (Serm. iii. 5. 63). 


ROMANS II. 6—15. 


Wews Sixaroxpurias tov @eov, ° 


213 


ad 4 9 , nt ~ 1 6 YTOU 
onc d Job 84, 11. 
OS AMOOWTEL EKATTH KATA TA Cpya AUTOV, Din rt! 


T rots pev Ka drropovny épyou ayabov Sdgav kat tyshy cat ddOapatay Lytodar I,17.10. 


& 32. 19. 
Matt. 16. 27. 


‘ “~ a “” “A 
Lamy aidviov, 8° pois Sé €& épubeias, nat amerovor pev TH adyOeia reWopevors Sé 321, 


Cor. 3. 8 


a a A 1 Cor. 3. 8. 
Ty ddtxia, dpy7n Kat Ovpos, ® OdXabs Kal orevoxwpia emi racay yuyny avOpemov 2 Cor. 5.10. 


Rev. 22. 12, 


A ~ a 
Tov Katepyalopevou TO Kaxov, "Iovdaiou te mpatov Kat “EdAnvos, !° Sd€a Se ¢ Job 34. 15. 
Kal Tyr Kal eloyyn mavTi Te épyalopevy 7d ayabdv, "Iovdaiy tre mpatov Kal 
Cd 1] f 9 o 9 va “A “ “a 423 | a4 b' > ?- 
: a e f Deut. 10. 17. 
Eikgy. 1b vip dove sporwnohnyia wapi nf eG: ¥ * Soo ip dviuas io 
NPAapTov avouws Kal amoovvTat Kai ooo. ev vopw Hpaptov Sia vopou KptOr- Eph. 6. 9. 


covTas: 
vopov SixacwPyoorTas. 


‘ nA 
M’Orav yap €Ovn Ta py vopov Eyovta dvoe TA TOU Vvopou Ton, OTOL 
15 otruves evOeixvurtat TO Epyov TOU vdjLoU 


YOJLOV [LT EXOVTES EaUTOLS EloL YOLOS, 


2 Thess. 1. 8. 


Col. 8. 25. 
S 1 Pet. }. 17. 


.Y “~ “a 9 e 
13% oy yap ol axpoatat vopouv Sikator mapa T@ eq, GAN ob TounTal Tees sy 


h Matt. 7, 21. 
James 1. 22, 25. 
1 John 8. 7. 


& rois 32 é& dpelas}] fo those who act from a principle of 
factious and self-seeking resistance to God. Cp. Phil. i. 16. 

On the sense of ép:fela, see above on Gal. v. 20, the Ex- 
cursas of Fritzsche here, pp. 105. 143—148, and Philippi, p. 56. 

On the use of éx, out of, as from a root, cp. iii. 26; iv. 
12. 14. 

— dpyh xa) Cvuds] anger and fury. So the best MSS. Liz. 
has @vuds wal dpyh. Guuds xpdoxaipos, dpyh roduxpévios (Am- 
mon.). G@uuds is fitly placed after dpyh, for it is ire excandes- 
centia. (Cic. Tusc. iv. 9.) ‘Opyh is the heat of the fire, Oupds 
is the bursting forth of the fame. below, Rev. xix. 15. 

Se. Paal, in the rapidity of his style, omite the verb. See 
i. 15. 
There is something very expressive in the change of struc- 
ture of the sentence, and in the omission of the Verb here. It is 
Almighty God Who adwo8déce: (orhv alémov. It is His primary 
design and desire to give eternal life to ali. (1 Tim. ii. 4.) But 
man’s destruction is brought down by man on himself, Deo no- 
lente. (Hos. xiii. 9.) Cp. Gcumen. 

9. OAts nal orevoympla] affiiction and distrese. Cp. 2 Cor. 
iv. 8, dv wayr) OA: Bdpevot, BAA’ od Grevoxwpotmevosr. Cp. 
Iea. viii. 22, LXX; below, viii. 35. The former word represents 
the acf by which a man is cast down and dashed to the ground, 
the latter the state in which he is kept by continued pressure and 
constraint. 

— "lov8alouv xp@rov} of the Jew first. The servant who knew 
his Lord’s will, and did not do it, and will be beaten with many 
stripes, is the Jew ; the servant who knew it not, is the Gentile. 
(Lake xii. 47, 48.) Origen. 

IL. xpocwrorAnpla] respect of persons. A, D, G have xpoc- 
wroknpuvla, which reading has been received by Lachmann, and 
some other Editors, here and elsewhere, Acts x. 34. James ii. 9. 
So apécAnyuyis below, xi. 15. 

This form with « is probably an Alexandrine one. (Sturz. 
de Dialect. p. 130.) But it is very doubtful whether it ought to 
be admitted into the N. T.; or, if it is admitted into the N. T., it 
ought, by parity of reason, to be received also into the editions of 
Herodotus, Thucydides, and Plato, inasmuch as it is found in 
ancient MSS. of those Authors. But it is probably due to a 
vicious pronunciation of the Copyists, who sounded £8 and = as yp. 
See Thilo, Cod. Apocryph. N. T. p. 288, and Fritzsche, p. 110, 
here. 

19. dxdéuews)} without the written law. For all have some Law 
(v. 15), otherwise they could not sin; for where no Law is, there 
is no transgression. (Rom. iv. 15; v. 13. 20, and | Cor. xv. 56.) 
Sin is the transgression of the Law. (1 John iii. 4.) 

— dvduws xal dwodovwra] will also perish without the 
written Law ; that is, they will not be dealt with according to the 
rigour of that Law; but they will be judged by fAat Code which 
is written, not on tables of stone, but on the fleshly tables of the 
heart (2 Cor. iii. 3, and see v. 15),—‘‘ the common law of the 
world ”’ (Bp. Andrewes, i. 290), the code of Conscience and of 
Reason. 

18. wdpov} of the Law. Elz. has roi vépou, but roi is not in 
A, B, D, G. 

14. “Oray yap yn 1d wh vdpoyv Bxovta] For whenever Gen- 
tiles—that is, any Gentiles—‘hey who have not the Law. He 
does not say Ta (Orn, the Gentiles, for that would be contrary to 
the supposition of the general moral depravity of the Heathen 
world, already described, i. 22—32. 

— 7a ph vduov txovra] they who have not the Law, the 
written Law. See below, v.17. He does not say ra ph Exovra 
yépoy, but he says 7a wh wduor Sxorta. The word vdpor is 


placed emphatically as the first word; and the possession denied 
to the Gentiles is that of the Law, not of a Law; for all men have 
some law. 

— vce rd Tod vduov woiff] when they do by nature the pre- 
cepts of the Law of Moses. When they do them, gtce, by 
Nature, as distinct from @éce or written Law. When they do 
them gice, by Nature rightly understood, and as distinguished 
from the vices of a corrupt Nature, in which sense St. Paul uses 
giois, Eph. ii. 3. 

In the Nature of Man, rightly understood, Conscience reigns 
and judges, and exercises royal Supremacy, and Sovereignty, and 
Judicial authority over the Will and Appetites of Man; and is, as 
it were, the Governing Power (subject always to the Supreme 
saat of God) in the constitution of Human Nature considered as 
a whole. 

This dominion of Conscience is called by Origen here, ‘‘ Na- 
turalis Lex que communiter omnibus hominibus inest.”’ 

Consequently, whenever Passion domineers over human na- 
ture, it is guilty of usurpation; and when man allows this to be 
the case, he is guilty of violating the Law of his Nature, which is 
the work of God. 

See Bp. Butler's Sermons ii. and iii. on Human Nature, and 
the Preface to them: cp. Hooker, I. viii., and II. ii. and viii. 

On this important subject the reader may consult the expo- 
sitions of Hooker, By. Sanderson, and, Bp. Butler, brought to- 
gether in vol. i. of the Christian Institutes by the late Master of 
Trinity College, Cambridge, Dr. Wordsworth, i. pp. 121. 145, 
note. 174. 562. 569. 572, 573. 

See also the Edition of the three Sermons of Bp. Butler, 
published by his successor, one of the restorers of the true 
System of Ethics in that University, the Rev. William Whe- 
well, D.D.; and compare the Sermon of their great predecessor, 
Dr. Ieaac Barrow, ‘‘On the Being of God, proved from the 
frame of Human Nature,” Works, iv. pp. 163—183. 

The subject is fully treated in the fourth Lecture of By. San- 
derson, de Conscientia (vol. iv. pp. 65—90), particularly pp. 71— 
81, following Hooker, II. ii. 1—6, and II. viii. 6, 7, and confuting 
the Puritan theory that man is subject to no Law but that of 
the Written Word; and the tenets of the school of Hobbes, fol- 
lowed by Locke and others, that there are no principles of Ethics 
written by the finger of God in the heart of man. Against such 
a system of Philosophy the Heathens themselves reclaimed. See 
Soph. Antig. 450—456, and even Juvenai, xiii. 192. 

— davrois elo: yduos] they are to themselves Law. Népos 
is not to be rendered a Law (for a Law may be an unjust Law, 
and there is but one Moral Law), nor yet does it here mean the 
Mosaic Law, as far as it was Mosaic, and was delivered specially 
to the Jews, and as distinguished from the antecedent, unwritten, 
universal Code of Morality, engraven on the Human Conscience, 
and promulgated by God, at the beginning of the World, as the 
Common Law of Human Nature. 

The Apostle means, that when Gentiles, which have not the 
Law of Moses, do the works of that Law (which was only a re- 
publication of the primeval Code of Ethics), ‘‘they are to them- 
selves Law,’ in her abstract dignity, ‘‘ whose seat is the bosom of 
God, her voice the harmony of the world.” (Hooker, I. xvi. 8.) 
Cp. Aristot. Eth. Nic. iv. 14, 6 @AedOepos ofrws sei, olor 
yopos Ov daurg. 

15. ofrives évSelxvuyra: 1d Epyov rod ydéuov] inasmuch as they 
display the work of the Law, even of the Mosaic Law itself, 
wrilten on their hearts; for there is but one Moral Law, Eternal, 
Immutable, Universal; and the Mosaic Law, in ita moral enact- 
ments, was only a Transcript and Republication of the Original 
and Eternal Law of Ethics, graven on Man’s Conscience, Reason, 


214 


1 Matt. 25. $1. 
Acts 17. $1. 
1 Cor. 4. 5. 


jch. 9. 4. 
John 8. 83, 41. 
k Phil. 1. 10, 


] Matt. 23. 16. 
John 9. 34, 40, 41. 


m Ps. 50. 16, &e. 
Matt. 23. toto. 


n ch. 9. 4. 


o 2 Sam. 12. 14. 
Isa. 52. 5. 
Ezek. 36. 20, 23. 


ROMANS II. 16—27. 


ypanrov év Tals Kapolats avTav, ouppapTupovayns alTav THs cuvVEdHC EWS, Kat 
. 2 Y , A NN A , a . 9 , 1612 
peraty addyjwv Tov doyitopav KaTYyopovVTwY Hh Kat aodoyoupéevan, €v 
neEpG OTe Kpwel 6 Beds 7a KpuTTa Tav avOpadrwv Kara TO Evayyediov prov Ou. 
"Inood Xprorov. 
17 J Ei de ‘ "I 5 ~ 9 a XN 2 4 , XN “” 2 
i d€ ov ‘Iovdatos éerovopaly, Kat éravaravyn vou, Kal Kavyacat &v 
Bea, '8* Kai 5 © Ged Lé 1G 1 Stade j 
D, ywaoes 76 OédAnpa, Kat Soxysdles ta Siadeporra, carnyovpevos 
éx tov vopov, !9' wérods re ceavTov Odynyov elvar TuddrOy, has THY év oKOTEL, 
20 radeuTny adpdover, SiSdoKadov vytiwv, ExovTa THY poppwow THs yvorEus 
kal THs dAnOeias ev To vope, 7! ™6 ovv ddd % ov ov dudd ; 
Ns GAnleias ev TO vou, 6 ovy diddoxwy Erepov weavtov ov diddoKets ; 
e 4 ‘ he: he . 2s hé “ 4 ] a § 
6 Knpicowy py) Kderrew Khérres ; 6 Aéyov py poryevey poryedes ; 6 Bde- 
Avoodpevos Ta eldwra tepooudreis ; % Ss & vopw Kavyaca, Sia THS TapaBd- 
A , ‘ 2) y > , . 2440,% ‘ » aA A 5 > ©£€ A 
GEews TOU vopov Tov Bedv aripales ; TO yap ovopa tov Beov Se vpas 
Bracdnpetras &v tots EOvect, kafas yéyparra.. 
25 OU N \ ‘ 9 ry A 3A , , . 2. de , , > 
EptTop.y pev yap adedet éav vopov mpacons éav Sé mapaBarns vopov Fs, 
e 4 > v4 4 26 "Ea ov @ > 4 ‘A PS) rd 
n TWeptToy cov axpoBvaria. yéyover. av ovy » axpoBvoTia Ta SiKawwpara 
TOV vopov durdoay, ovxit H axpoBvoTia aitov eis wepitopyy hoyioOyoerat, 
7 Kat kpwet 7 ex puoews axpoBuotia Tov vépov reXovca oe TOY Sia ypdppaTos 


Kal mepiTonns wapaBarny vopov ; 


and Heart, in the time of his innocency, and grounded on the 
everlasting foundation of the Attributes of God. 

On this use of ofriwves, quippe qui, see i. 25. 32, Meyer, 
Philippi, and “‘ Revised Version,’’ p. ix. 

— perati dAAfAwy] between one another; invicem, inter se. 
On this use of peratd, see Acts xv. 9, Sidxpive peratd judy Kal 
altay. Matt. xviii. 15. 

Man needs not external witnesses or accusers. He has them 
in his own breast, abrdéOev e& abray Aoyiopay h Gpapria wap- 
forara:. cumen. 

The Aoyioyo) here specified are man’s inward reasonings, 
reckonings with himself, with which he audits the accounts of his 
own conduct, at a ‘‘ Session holden in his own heart, which is a 
forerunner of the great Session that is to ensue.”? Bp. Andrewes 
(iti. 834). 

Th Aoyrpel of man are here represented as Witnesses tes- 
tifying, and as Advocates pleading, infer se, i.e. for and against 
him, in the Court of his ZuvelSyors or Conscience, which is God’s 
Vicegerent and Deputy, holding an Assize in his heart, and ad- 
ministering Justice in God’s Name, according to the Law, which 
is given by Him “‘ Who is the only Lawgiver that is able to save 
and to destroy.” (James iv. 12.) Cp. Bp. Sanderson, de Con- 
ecient. Preel. ii. 2, vol. iv. p. 24, who cites Menander, p. 358, 
Bporois &xactw 4 ZuvelBnois Geds, and Preelect. iv. Serm. iv. 9, 
vol. ii. p. 113, and Serm. vi. 23—25, vol. iii. p. 237, and iv. 
pp. 15. 72. 

Not but that these Acy:opuol themselves are acts of Con- 
science also, which performs the part of a Monitor and Coun- 
sellor ‘‘ de faciendis, a Testie de factis, and also a Judex.de recténe 
an maleé factis.”’” See Sanderson, Prel. i. 27, who observes that 
St. Paul is speaking here of Heathens; and that he teaches here 
that every man, however unholy, has a Conscience, though de- 

raved: and that, at the Fall of Man, Conscience itself was not 
et, but its rectitude and integrity were impaired ; and that when 
we are born again in Baptism we do not receive the infusion of 
another Conscience, but our Conscience, which was before unclean, 
is washed by the blood of Christ, and is cleansed by Faith, and 
is enlightened by the Holy Spirit, in order that it may please God. 

16. év iyudpq] in the day when God will judge the secrets of 
men. This seems to follow on v. 10; the introduction and con- 
tinuation of the Parenthesis being marked by the conjunction 
yap, repeated four times, vv. 11, 12, 13, 14. Still there is a con- 
nexion between this verse and what immediately precedes. For, 
as Origen observes, Conacience, which exercises a judicial office 
in the present life, will exercise it in a special and solemn manner 
at the Great Day. It will be the accuser of the evil, the acquitter 
of the good. It will be even, as it were, an Assessor of the Judge 
Himself. And so Bp. Pearson (Art. vii. on the Creed) explains 
the words, who says, ‘‘ Conscience is a witness bound over to give 
testimony for or against us at some Judgment after thie life to 
pass upon us.” 

17. El 3d) But if. Elz. has [3t, but ef 82 is found in A, B, 
D*, E, K, and the preponderance of MSS. is in its favour, and is 
received by Griesb., Scholz, Lach., Tisch., Alf, Bloom/. 


Observe the argument in ér—ovoud{y, thou hast a title in 
addition to (é1) that which other men possess. The sense is, But 
if thou who art not only a rational man, as the Gentiles are, 
endued with Reason and Conscience, and having the Volume 
of God’s Works open before thee (seo i. 19; ii. 14), buat hast 
an additional privilege and fitie, and art also named a Jew 
egal one who by his very name profesees to praise God, 
see v. 20, and Rev. iii. 9), one who has been specially favoured 
by God, one who has the lively oracles of His written Word (iii. 2). 
Uf thou art a Jew in name, then show thyself a Jew in deed. 

Elz. has r@ before vdéuy, but it is not in A, B, D*; and 
yduos has the force of a proper name, as in v. 14, and signifies 
here, as usual, the positive written Law. Seo Meyer, Alf., and 
Philippi, p. 59. 

18. Soxiud(ers ra S:apdpovra] thou discernest the things that 
are more excellent. Having the touchstone of the written Law 
in thy hand, art able to ascertain and recognize that which is 
genuine and true, and to distinguish it from what is spurious and 
false, and (as far as thy reason is concerned) approvest it as such. 
See above, i. 28, and 1 Cor. iii. 13; and below, Phil. i. 10. 

— Kxatnxotpevos] being orally instructed. See Luke i. 4, and 
= Luke ii. 46, as to the use of catechetical instruction among the 

ews. 

20. udppaciv] model; ‘formam honesti,’ Cic. de Off. i. 5. 
So exemplar, effigies, species, réwos, are used in the philosophical 
writings of Antiquity, for an ideal personification of Virtue. See 
pe Freethinking, p. 278, near the end. 

21, 22. xaAdwreis—porxeders ;] dost thou steal? dost thou 
commit adulfery? See the sins charged, and the woes denounced, 
by our Lord, on the Jewish Teachers and Rulers, Matt. xxiii. 
13—28; and the description given by St. James of the state of 
morals at Jerusalem, v. 1—6; and by Josephus at the time of the 
siege, B. J. iv. 3.3; v. 9. 4. 13.6; and his remarkable confession 
v. 10. 5, that ‘*no City had ever suffered such miseries, nor did 
any age produce a generation more fruitful in wickedness, sinc 
the beginning of the World.” 

- a to the prevalence of yzo:xela among the Jews, see John 
viii. 9. 

— leporvrcis}] Thou who abhorrest the idols of the heathen, 
dost thow rob the temple of God? Particularly in tithes and 
offerings. (Mal, i. 8. 12. 14; iii. 10.) A very common sin among 
the Jews, and for which Ananias, the High Priest, was specially 
notorious (Joseph. Ant. xx. 9. 2); thus imitating the sin for 
erg his namesake, Ananias, was struck dead by God. (Acts v. 

The profanation of the Temple, twice punished by our Lord, 
ge +s a public example of ieporvAla. (Matt. xxi. 13. John 
ii, 14. 

24. xadws yéyparrat] as tt ie written. He proves the sinful- 
ness of the Jews from their own Scriptures, on the ground of 
which they claimed and enjoyed pre-eminence over the Gentiles. 
See iti. 1,2. Cp. Isa. lii. 6. Ezek. xxxvi. 19. SwurenAus. p. 437. 

27. xpwei] will judge: xaraxpwet (Matt. xii. 41), will rise 
up in the judgment against thee. (Geumen.) ‘EA¢yt{e: 02 (20 
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read for da¢yinge) 6 1d onucioy ph Exe, ra 82 Toi onuelov xar- 
as, @s wh KaropOdécayra. Origen (in Caten. p. 4). 

— 4 dupoBvoria} the Uncircumcision, i. e. the Gentile world, 
aa the Jews are called 4 wep:rou), the Circumcision. See Phil. 
iii. 2. 

On the word dxpofveria, see 1 Cor. vii. 18. 

— toy 86a ypduparos nal wepiromas wapaBdrny vdépuov) thee, 
whe through the letter and circumcision tranagressest the law. 
4:4 signifies here something more than the state in which the 
agent is (as iv. 11; xiv. 20. 2 Cor. ii. 4; iii. 11); it intimates in 
the present passage (as an aggravation of the sin) that the Jew 
breaks throvgh the barriers with which the Law fences him in. 
So iv. 11, of murreboyres 8.’ dxpoBvorias, those who, being in un- 
circumcision, overcome, and, as it were, pass through its hin- 
drances and believe. See also on xiv. 20, 7 8:a wpooxdéuparos 
éc@lorr:, and cp. Winer, § 47, p. 339. 

29. weprroph xap8las} circumcision of the heart. Circum- 
cision has a moral and spiritual meaning: ef ris obm éxxdéwrera: 
ra xd0% (his sinful affections), dxpé3verds dora. Photius. 

— éy svebpari} in the spirit, the inner man, as opposed to the 
flesh. Theodor. Mopsuest. 

— ob 6 frawvos] the preise whereg/, not merely of whom: the 
praise and reward is applicable to the whole character and subject 
described in vv. 28, 29. Cp. Meyer. 


Ca. III. 1. Tl ody 7d wepiccdy] What then ia the acknowledged 
pre-eminence of the Jew? A question from a Jewish objector,— 
lf what you have said be true, what becomes of the preference 
given by God Himself to us, His chosen people the Jews? Does 
not your argument contravene that? Does not it involve an as- 
sertion that we Jews have no pre-eminence at all, except one of 
present guilt and future punishment? Does it not tend to sub- 
vert the Law, which is from God ? 

No, replies the Apostle; and he now proceeds to prove that 
his argument is in perfect harmony with the divine choice of the 
Jews, as 8 peculiar people, and that it establishes the Law. See 
e. $l. 

On 7d repiocdy, cp. Matt. v. 37. 47. 

2. émoredinoay Ta Adyia) they (the Hebrew nation) were en- 
trusted with the Oracles of God. 

On the grammatical structure, see above, 1 Thess. ii. 4. So 
far am I from disparaging the Law, that I affirm your greatest 
privilege to be in possessing the Law; your rerogative 
is that you have been entrusted with the Oracles of God (cp. 
Acts vii. 38. 1 Pet. iv. 11), the Law, and the Prophets. 

Bat obeerve also, that in them, as will now be shown, God 
has declared His wrath against sin, and He has shown the usi- 
versal sinfuiness of mankind, whether Jew or Gentile, and their 
universal need of a Redeemer, and of His righteousness; and by 
consequence He has revealed His wrath against you for your 
sins, and your need of that gracious method of Justification which 
He has provided for all through Faith in Jesus Christ. 

The Apostle thus confirms his argument concerning the 
greater responsibility, and consequent guilt, of the Jews, pro- 
portionate to the greater iuawlelgs communicated to them by 
God in the Holy Scriptures. He aleo prepares the way for his 
qtotations from the Law and the Prophets, the Adyia @ecod in 
their hands (see 10—19), concerning their own sinfulness, and 
concerning Justification by Faith in Christ. 

This Text supplies an important testimony concerning the 

Canon of Holy Scripture. Cp. ix. 9. 

The Holy Spirit, by the mouth of St. Paul, declares here 
that those Writings which were committed to the charge of the 
Hebrew Nation, as “ the Oracles of God,’’ are indeed what that 
Nation esteemed them to be, the inapired and perfect Written 
Word of God, as far as it had then been delivered to the Church. 

Therefore— 


(1) Those Writings are to be revered as such by all who 
hope to be saved; and 


b Num. 28. 19. 
2. 138. 


Ps. 51. 4. 
& 62. 9. 
John 8. 33. 


(2) No other writings are to be so regarded, such as the 
Apocrypha, which then existed, but were nof committed as Adyia 
@cod to the Hebrew Church, nor were ever received by it as such. 
See By. Cosin on the Canon, chap. ii.; and the authorities cited 
in the Editor’s 2nd, 3rd, and 4th Lectures on the Canon of Scrip- 
ture and on the Apocrypha, 1851, pp. 27—128, as to the functions 
of the Hebrew Church as the divinely constituted Trustee and 
Guardian of the Old Testament, until the Coming of Christ. 

3. Tl ydp] For what, albeit some (among the Jews) were un- 
believing ? He solves an objection raised from their disobedience 
to the Law which God committed to their trust. Photius. 

— ph 4 dmiorla abray thy wlotiy rod Geod Karapyice;) 
Shall the unfaithfulness of them nullify the faithfulness of God 7 

There is a paronomasia in the words émiorevOncay, Fal- 
orncay, dmorila, wiorw, which ought to be observed, but is dif- 
ficult to express in English. The phrase xloriv rot @eot (which 
is an unusual one) is best explained by the assertion wiords 6 
Geds, God te faithful. (1 Cor. i. 9; x. 13. 2 Cor. i. 18.) Miers 
is used for a pledge and promise, Acts xvii. 31. 1 Tim. v. 12. 

4. uh yévorro] Heaven forbid that this should be so! ‘‘ Mi- 
nimé vero !”’ 

On the phrase p:} yévurro, containing a very strong negation, 
and often used by St. Paul in this Epistle and that to the Ga- 
latians, and only once in all his other Epistles, 1 Cor. vi. 15, see 
above on Gal. ii. 17; iii. 21; below, ov. 6. 31; vi. 2.15; vii. 7. 
13; ix. 14; xi. J. 11. 

— ywtebw—wyetorns] Let God be accounted true. Let Him 
become true, i.e. subjectively, even to those who now aa 
Him to be not so. Let the truth of His promises be acknowledged 
by all (he does not venture to say forw, but yiwdcbw), although 
that recognition should involve the admission that every man is 
Jalse. Photius. 

Nothing that is in man can annul the faithfulness of God; 
neither the original unworthiness of God's children, nor their 
actual unfaithfulneas. Still God will be glorified in the truth and 
faithfulness of His promises. Bp. Sanderson, Serm. ii. vol. ii. 
p. 41, where he gives an exposition of verses 5—8. 

—“Oxws by] In order that. (See Ps. li. 6.) David does not 
mean that he had committed sin with the intention of glorifying 
God. By so doing he would have exposed himself to the con- 
demnation pronounced in v. 8 here. But he means that the evil 
of his sin had been overruled by God for good, in order that even 
it might be conducive to the ter manifestation of the Divine 
Justice. . Bp. Sanderson, ect. ii. 8. 

With this use of Sxws ay, indicating a providential design, 
compare that of fva above, 1 Cor. i. 15. 2 Cor. i. 9; iv. 7, and 
note. 

David does not excuse his sin on the ground that in its 
pardon God’s will be glorified, although he says that this 
will be the result (Ps. li. 6); but he grieves over his sins, and 
declares that God will judge the world (ix. 8; lviii. 10); and that 
the wicked shall be punished by Him for ever (ix. 17). 

God may, and does, exercise His power, and wisdom, and 
love, in educing the greatest good from the worst evil; but this 
is the effect of His own incommunicable attributes, and not of 
man’s sins, which are not “ ordinabilia ad bonum finem.”’ 

God never does evil in order ta elicit good from it, nor does 
He permit any man to do evil in order that good may come. The 
intention with which a thing is done is, indeed, of very great im- 
portance; but whatever is sinful is never to be done on the plea 
of good intention. 8. Augustine (de Mendacio, c. 7). 

— “Owws dy SixaswOgs} In order that thou mayest be justified, 
i.e. be accounted just. By using this word here, St. Paul puty 
into our hand a key for unlocking the meaning of his argument 
concerning Justification. The sense in which David used the 
word pig (tsadak), and its compounds, and in which his LXX 
Translators used 3:xcqs@y and Sixa:oto@a:, is the sense in which he 
is about to use them. See below, ov. 24—26. 

— nal vuchoys) and mayest prevail sudicially in Thy cause. 
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2 Tavres €&€€khe- 


5. El 38t—dpyhy] But if the unrighteousness of us men mani- 
fests the righteousness of God; if our sin lays a foundation on 
which God builds His righteousness as a superstructure, what then 
shall we say? If our sin sets forth in a clear light the righteous- 
ness of God, is God unrighteous, He Who bringeth down upon 
us (5 éxipépwy) the wrath by which our unrighteousness is 
punished ? 

On the use of cuvlornu, constituo, colloco, and manifesto, 
gayepoiy, BeBaoty (Heeych.), and thence signifying to infroduce 
and present by a commendatory letter, see above, Gal. ii. ]8 and 
2 Cor. vii. 11; and below, v. 8 and xvi. 1. 

Here is another odjection, suggested by the mention of the 
sin of David, to which he had just referred. David himself had 
said, in the words just quoted by the Apostle, “ Against Thee only 
have I sinned, in order that thou mightiest be justified in thy 
words, and prevail when thou art judged.” 

Thus (it might be alleged) David, by sinning, was like one 
who built up and displayed God’s righteousness to the world. Is 
God then unrighteous in inflicting the punishment upon the sin, 
which had been, as it were, the groundwork of his own righteous- 
ness? This question is a general one, for all sin and all evil 
will in the end be overruled by God for Good. 

On the use of 2}, neem (not nonne), see Winer, § 57, p. 453. 
St. Paul would not venture to ask, ‘Is no¢ God unjust?”’ It is 
enough for him to allow the question to be put, as if it admitted 
a doubt, and he apologizes even for that. 

7. El yap 7 GAqGea)] For if the truth of God abounded by 
my lie unto His glory, why am I still asa sinner liable to be 
judged? 

Here is another objection, which St. Paul rejects with indig- 
nation. See a parallel instance of an objection thus suddenly 
introduced, as in a dialogue, between the Apostle and an inter- 
locutor, in 1 Cor. x. 29. 

‘s My lie,’’ that is, mine, or any one’s. On the practice of 
St. Paul thus introducing the objections of others (in which he 
by no means concurs) in his own name, see above on Gal. ii. 18, 
and | Cor. vi. 12, and Introduction, p. 189. 

8. Kal uh, xabds BAarpnpotpeba] And why do we not rather 
say, as we are blasphemousiy reported, and as some affirm that 
we do say, “ lef us do those things that are evil (rd xaxd) in 
order that those thinge which are good (rd &ya0k) may come 7” 

This imputation to him of such a doctrine as this, that ‘‘ we 
may do evil in order that good may come,’’ is resented by St. 
Paul as a blasphemous slander; and all who hold suck a doctrine 
as that are thus denounced by him, their “‘ condemnation is just.”’ 

See Bp. Sanderson's Sermon (a.p. 1626) on this text, 
vol. ii. pp. 41—75, where (p. 48) he mentions with approval two 
interpretations, viz. the damnation is just of those, 

(1) Who unjustly slander us in this manner, or 

(2) Who adventure to do any evil under whatsoever pretence 
of good to come. 

The former appears to be the preferable sense. Compare 
his Preelect. de Conse. ii. 5, where he says: To understand the 
full scope and design of this passage, we are to observe that, of 
all the Apostles of our Lord, St. Paul asserts every where in the 
most copious manner, the extensive mercy and compassion of 
God in entering into a covenant of grace with sinners, and fulfil- 
ling faithfully the promises of the Gospel, notwithstanding the 
wickedness and infidelity of mankind, who were corrupted at the 
heart, and in their daily practice betrayed their impiety and want 
of faith; and yet so far was the sinner from vacating the Evan- 
gelical promises, and making them of none effect, that his very 
sins contributed to God’s glory, and made His truth and grace 
still more illustrious; for where sin abounded, grace did much 
more abound. (Rom. v. 20.) ‘if 

From this doctrine of the Apostle, not only the Sophisters 


7 al 


ad 


and Impostors took occasion to defame and undermine the au- 
thority of St. Paul, but the Hypocrites and Libertines of the age 
made use of it to countenance and give them a security in their 
vices. And no wonder; for if the preaching of the Apostle were 
true, that the sins of men redounded to the glory of God, the 
divine justice could not reasonably exert itself in the punishment 
of sinners; there would be no encouragement for Virtue or Reli- 
gion; nay, men were obliged to sin more abundantly, that God 
might receive the more abundant glory; and it would be their 
duty, upon all occasions, io do evil, that good might come. Other 
aspersions that were thrown upon the Apostle by his enemies, he 
confuted by proper arguments. But éAis he thought unworthy 
of an answer; he only expostulates with indignation, and resenta 
it as the vilest slander, and as a degree of blasphemy. Bp. San- 
derson (Preelect. de Consc. vol. ii. p. 73, English Translation. 
Lond. 1783). 

9. Tl ody: xpoexdueba;] What then? Do we Jews excel 
them, the Gentiles? No; in no wise. The word mzpoexducha 
seems to be the middle voice (not passive), and may be compared 
with veavrdy wapexdpevos ruwov, Tit. ii. 7. And the sense is, 
Do we occupy a higher | year in virtue than theydo? So Vulg., 
‘praecellimus eos ;’ and similarly Origen, Theophyl , Theodord, 
and Tholuck, De Wette, Philipps, Bloomf.,.A.V.R. Cod. Boer~ 
ner. has xpoxaréxouer repioody, which gives the same sense. 

This exposition is combined by some of these interpreters 
and others, with the sense, ‘Are we preferred by God?’ But 
the Apostle is not dwelling on God's favour, but on man’s sin s 
and he shows that the Jews are not at all superior to the Gentiles 
in holiness, 

Some recent Interpreters render the words, Have we any 
pretext or excuse for ourselves ? But this rendering does not 
cohere with the argument. 

The Apostle employs the pronoun we (as usual) to conciliste 
the Jews, by associating himeelf with his countrymen. See above, 
ii. 2 : 

The repicody or prerogative of the Jews was, that they were 
the appointed keepers of the books of the Law (v. 2); he now 
goes on to show that this privilege is, by their sin, made rather 
an argument for their condemnation, because they have not kept 
the precepts of the Law, of which they were the appointed 
Guardians. 

— Ov xdvreas} No; in no wise. Winer, § 61, p. 489. Cp. 
Matt. xxiv. 22, and below, v. 20. 

— xpopriardyeba] we before charged or arraigned both Jew 
and Gentile as under sin. See i. 18; ii. 1. 

10. xaOos yéyparta:] as it ie written. His argument against 
the Jews is grounded on the Jewish Scriptures, as before; 

This ground of the Scriptures is properly taken by him, 

(1) Because the Jews charged him with disparaging the Law 
ares in the Scriptures, by his doctrine of Justification by 

aith. 

(2) Because the custody of the Scriptures was the great 
privilege of the Jews (v. 1). 

(4) Because his doctrine of Justification by Faith establishes 
the Law contained in those Scriptures. 

Accordingly, he repeats the words xa0bs yéyparra:, as ét 
ia written, or yéypawra:, or the like, no less than nineteen timee 
in this Epistle: 1.17; ii. 24; iii. 4. 10; iv. 17. 23; viii. 36; 
ix. : 33; x. 5. 16; xi. &. 26; xii. 19; xiv. 11; xv. 8, 4. 
9. 2 e 

He convinces the Jews of guilt by the testimony of their 
prophetical Scriptures, especially the Psalms, which denounce 
punishment on the sin of those who reject Christ. 

ll. cuviay)} Matt. xiii. 23. Winer, 75. The form in fe is also 
used, as d¢lw, Mark i. 34; xi. 16. 
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13. @oArovcay} An Hellenistic form. Ps. lxx. 2, #fA@ocay. 
Josh. v. 11, épdyoour. So 2. Thess. iii. 6. See Bekker, Anecd. 
91. 14. Sturz. de Dialect. p. 60. Winer, § 13, p. 73. 

16. cirrpippa) concussion and bruising together, oe. g. of 
bones; hence it means calamity, affliction, destruction. Levit. 
xxi. 18. Ps. cxlvii.3. Johix. 17. Isa. xxx. 14, LXX. 

19. OfSauer 8] Now we know that whatsoever the Law (the 
Old Testament, which he has just been quoting) saith, it saith to 
them that are under the Law ; and therefore the descriptions of 
sin, which have just been cited from the Old Testament, are to be 
applied by you, who are Jews, fo yourselves, as representing 
your own guilt before God. 

— 6 vduos] the Law: Holy Scripture; the Law and the Pro- 
phets, and Hagiographa; for he had just been quoting the Psalms 
and Isaiah: Népoyv Aéyes wacay Thy Tadatdy. Ecum. See 
above, Luke xxiv. 44. John viii. 17; xv. 285. 

— ta—iwd8ixos yévrrat] in order that all the world (Jews 
as well as Gentiles) may come under sentence of condemnation 
before God. “f'xd8ixos means something more than guilty ; it is, 
convicted of guilt, and therefore under penalty for it; tipwplas 
wroaeliueros. Alberti Gloss. N. T. 

20. Sidr CE Epyar vdpou—odpt} Because no flesh shall be 
justified in His sight by works of the Law. 

Here is the reason, why ail mankind, including the Jews, are 
liable to sentence of condemnation. The Law gives clearer know- 
ledge of sin, but does not enable any one to be sinless, nor pro- 
vide any expiation for sin. 

— Ad yéuou exlyvwors Guaprlas] For, through the Law, 
ss a clear knowledge of sin, and nothing more; and sins of know- 
ledge are greater than sins of ignorance. (cumen. 

21—26. Nu) 82—"Incotv] But now (in the Christian dispensa- 
tion) apart from the Law (of Moses), the Righteousness of God, 
namely, that Righteousness which appertains to God alone (for 
all men are sinners), and which is not only imputed, but im- 
parted, to men through the Incarnation of Jesus Christ, ‘‘ the 
Righteous,”” Who is the ‘“‘ Lonp our Righteousness”’ (see above, 
+ 17, and } Cor. i. 30), Aath been made manifest in the Gospel ; 
that Righteousness which was before altested by the Law and the 
Prophets: but (3%), observe, it is the Righteousness of God, aud 
not of man (see x. 2), for ali men sinned in Adam, and all fail 
of the glory of God (v. 23), and this Righteousness is conveyed 
through Faith in Jesus Christ unto all, and upon ail, 90 as to 
extend as a gift to all, and so as to cover all (see Gal. iii. 27), thai 
believe; the Righteousness of God in Christ, the Eternal Word, 
reaching to all, and flowing like a stream upon all, and cleansing 
all whose nature He has taken, and who are made members of 
Him, and so are partakers of the Divine Nature, by Faith. 
(2 Pet. i. 4.) 

For, all alike need a Redeemer; and Christ, “ Who is God 
over all” (ix. 5), bas taken the nature of all, and died for all; 
there ia no difference. <All sinned, and fall short of the glory 
of God. Being justified freely by His grace and favour, not by 
their own works, /hrough the redemplion that is tn Christ Jesus, 
Whem God set forth as a Propitiation through faith, by the 
shecding of His blood for the manifestation of God's Judicial 
Righteousness, which might otherwise have been questioned be- 
eause of the passing over of the former sins (which deserved 
punishment, and yet did not receive it, being winked at by God) 
tn the forbearance of God, for the manifestation of His Judicial 
Righteousness in the present season, to the intent that God may 
be just, and yet aiso at the same time may be justifying ihe man 
who rests on the Faith that is in Jesue ; and grows as it were out 
of that Faith (and not on his own works) as the rooé of his Chris- 
tian li 


life. 
Vor. 11.— Paar III, 


Pia passage brings before us the following important 


$s: 

(1) That S:xatoodyn @eot, Righteousness, not devised by 
man for himself, but by God for san, has now been made mani- 
Jest in the Gospel. 

(2) That it is xwpls yduov, apart from the Mosaic Law, 
independent of the Law,—not of the Law asa rule of Practice, 
but of the Law as a Covenant. See v. 31. 

(3) That it was pre-announced and ‘ affested’ by the pre- 
vious and preparatory ‘ witness of the Law and the Prophets,’ 
and therefore is not contrary to ‘the Law and the Prophets,’ but 
is the fulfilment of them. 

? That it is available to all qniversally by Faith in Christ. 

5) That it is needed by all; for all men sinned. Observe 
the aoris!; all men sinned in Adam, all men fell in him (cp. 
below, v. 12), and there is no man who sinned not. The universal 
sinfulness of mankind is summed up as it were in one act. ‘“‘ All 
sinned, all come short of the glory of God”’ (v. 23), and cp. v. 2, 
dw” dAwl8: ris 8dEns ToD Ccod. 

(6) That it is not purchased or procured by man for himself, 
but is given freely, by the grace of God; so that God looks on 
man no longer as he is in his fallen nature, stripped of original 
righteousness, wounded and naked (as the traveller in the road from 
Jerusalem to Jericho, see on Luke x. 31); but God beholds man 
as created anew in Christ, and as invested with the robe of His 
Righteousness, with Whom the Father is well pleased; and as 
‘* accepted in the Beloved.” (Eph. i. 6.) 

(7) That this Righteousness is given by God’s free grace 
and favour, through the Redemption or Ransom (amoAdrpwors) in 
Christ Jesus, Who as Jesus, or man, was able to suffer, and aleo, 
as Christ, the Son of God, was able to satisfy, for all, whose 
nature He has taken, and so became our second Adam, and joined 
our nature to the nature of God. 

(8) That this Redemption has been provided for us by God 
Himself, Who set forth Christ for Himself (xpod@er0), so as to 
satisfy His offended Justice, to be a Propitiatory Victim for our 
sins. + 

Some Expositors (Theophyl., Gicumen., Erasmus, Luther, 
following Fheodoret) suppose iAaerhpiov here to signify the 
Propitiatorium, the Propitiatory, or the Mercy-Seat, or Throne 
of Grace, on which God’s presence and favour rests, and in which 
His Shechinah or Glory manifests iteelf, as it did between the 
Cherubim overshadowing the Ark (Ps. lxxx. 1), and which 1s 
sprinkled by our Great High Priest with His own Blood. (Exod. 
xxv. 17. Levit. xvi. 14—18.) Cp. Heb. ix. & 

This exposition deserves consideration, and was adopted by 
many ancient Interpreters, and has been ably maintained by PAi- 
lippi, p. }06; but it does not seem #0 suitable to the context: as 
that which renders fAacrfpiov a Sin-Offering, or Propitiatory 
Victim. See the authorities in Fritz., p. 19%, and in Meyer, De 
Wette, and Alf. 

For, the fact on which the Apostle here dwells, is the dlcod- 
shedding of Christ, by which He paid the price of our Redemp- 
tion (awoAdrpwets), and appeased the anger of God, and cleansed 
us from sin, and displayed the sternness of God's Justice and 
Wrath against it; and showed that the temporary preter-mission 
(xdpecis, v. 26) on God's part, of the past sins of mankind, was 
not due to any indifference on His side to the guilt of sin (as 
some might have imagined, Ps. x. 12; 1. 21), and yet enabled 
Him, without any compromise of His Justice, to be the Justifier 
of all who build their foundation on Faith in Jesus, the Saviour 
of all. 

Besides, the word spoéGero, He publicly set forth (cp. 
Thucyd. ii. 34), is not applicable to the covering a the Mercy- 
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Seat, which was concealed from the People, and even from the 
Priests, and which is, as its name, iAagrfpioy, me2, capporeth, 
or covering (Levit. xvi. 2. Exod. xxv. 17, 18—22. Cp. Heb. 
ix. 5) signifies, the covering of our sins by Christ’s Righteousness, 
by which éwexadvpOnoay af auapria. Rom. iv. 7. 1 John ii. 2. 

(9) That the blood of the Son of God was shed for an 
exhibition of (els %vSeitiv) God's Justice,—requiring no less a 
sacrifice than One of infinite value; and because (8:a) of the 
preter-mission (xdpeowv), passing-by or overlooking of sins that 
had been committed in past times, which sins had been winked af 
by God (Acts xvii. 30),—not because He was indifferent to sin, 
but in His long-suffering (vox) to men. 

But this preter-mission of sin necessitated sach an exhibition 
of God’s hatred against sin, as Christ’s Death was, lest men should 
suppose that God is only merciful, and not also just; and that 
He will not punish sin; whereas the truth is, that God in Christ 
is not only the Justifier of sinners, but is also Jus in punishing 
sin. 

By this assertion the Apostle also obviates the objections of 
Jews, and also of Socinians, against the doctrine of the ATonE- 
MENT, as if it were an arbitrary act of severity. He shows that 
it is grounded on the attributes of the Godhead—Justice and 
Holiness. 

See farther, on this doctrine of the Atonement, the notes 
below on 1 John iv. 10. 

The word wdpeois, the temporary preter-mission (cp. Acts 
xvii. 30), is to be distinguished from &pecis, total remission. 
God wapijxey Guaprias before Christ’s Passion, but He forgives 
sins, dolnosy Guaprias, in, by, and after it. The former was a 
work of avox>, or forbearance, the latter of ydpis, or grace. 

Whenever He forgave sins under the old Dispensation it was 
by reason of the Blood of Christ, presupposed, and having a 
retrospective efficacy. Cp. Heb. ix. 15. 

On the sense of wdpecis, see Grofius de Satisfactione Christi, 
c. 1, who has well explained this passage ; and Fritz. pp. 199, 200; 
Meyer, p. 117; Trench, Syn. xxxiii. 

(10) That this sacrifice was provided for the manifestation of 
His Justice in the present season (xaip¢, that of the Gospel dis- 
pensation), so that He might be proved to be Just (according to 
the Moral Law) in punishing the sins of Mankind, represented by 
His own well-beloved Son, obeving and suffering in their Nature, 
and as their Proxy; and in accepting a competent satisfaction 
offered to Him, in amends for the debé due to Him, and in repa- 
ration of the injury done to Him; and in consequence thereof 
acquitting the debtor, and remitting the offence. (Rom. iii. 24. 26.) 
And therefore Justification is expressed as a result of Christ’s 
redemplion,—a proper and immediate effect of our Saviour’s 
Passion. (Rom. v. 9. Eph. i. 7. Col. i. 14.) Cp. Dr. Barrow's 
Sermon on Justification by Faith, vol. iv. p 127. 

On the doctrine contained in the above Verses, see also above 
in tbe Introduction to this Epistle, pp. 186—1J91. 198. 

24. Sixasodpevor] being jusitfied; observe the present tense: 
the work of Justification is ever going on, by the application of 
_ oe efficacy of Christ’s blood to all who lay hold on Him 

y Faith. 

25. iAarrhpiov] Propitiation. See above on v. 21. 

— tis slorews] So Elz. with B, C*¥**, D***, E, I, K,—but 
C*, D*, F, G omit ris, and #0 N. 

26. Sixcaotryra roy dx aicrews "Incot] justifying him who 
builds by Faith on Jesus as his foundation, and springs from Him 
as from the source of his life, and as the root of his spiritual 
being. On this use of éx, see i. 17; ii. 18. 

On Fairs, as the instrament by which we are justified, see 
below on v. 1, and above, pp. 201 — 203. 

These paragraphs require an investigation of the meaning of 
the word AIKAION, as used by St. Paul. 

St. Paul has given a clue for the interpretation of this word 
by the use he has already made of it in i. 17; ii. 13; iii. 4. 

Its sense had also been declared by the usage of the Sep- 
tuagint Version, where S:xasour is equivalent to pryiy (Aitsedih), 
justificavit, and has the force of acgutliing or accounting and de- 
claring rightecus, in opposition to condemning and pronouncing 
guilty. Cp. below, viii. 33, with the use of the word by the LXX 


in Gen. xxxviii. 26; xliv. 16. Exod. xxiii. 7. Deut. xxv. 1. 2 Sam. 
xv. 4. Ps. lxxxii. 3. Isa. v. 23. 

This meaning is farther illustrated and confirmed by the use 
of the word 3:xaidw in the Gospels and Acts. Sce Matt. xi. 19; 
xii. 37. Luke vii. 29. 35; x. 29; xvi. 15; xviii. 14. Acta xiii. 39, 
where see note. In all these cases the word 3:xaoby signifies to 
accouns and deciare righteous, and to regard and to treat as 
such. But it does not signify to make righteous. 

This appears to be the proper sense of the word S3iuasde, a8 
used by St. Paul. 

Here then we are led to advert to the controversies that bave 
arisen in the Church concerning the words Justification and to 
justify, as applied to man. 

It is affirmed by some that they intimate an wmpufation of 
the righteousness of another (viz. of Christ) to us. 

Others assert that they also represent the infusion of His 
righteousness (3:caoctyn) into us. 

- Perhaps the truth may best be cleared by saying, that while 
it is true, that the word 8:na:oir, strictly rendered, signifies to 
account righteous by impuéation, and not to make righteous by 
infusion; and that the formal act, wherein Justification, pro- 
perly understood, consists, is the imputation of the righteousness 
of Christ to us, and the declaration of, our acquittal and restora- 
tion to God’s favour by virtue of the meritorious acts and suffer- 
ings of Christ; yet that in this statement there is no denial, but 
rather a declaration, that we are also made righteous by our wsion 
with Christ, and that God’s Righteousness (8:xa:ort»n) is not 
only imputed, but also is imparted to us in Him who is “ the 
Lorp our Righteousness.” See above on | Cor. i. 30. 2 Cor. v. 
21. Rom. i. 17; iii. 21, 22, and below on chap. v. 21. 

This work is done by the grace received from God through 
Christ by the operation of the Holy Ghost; but this work of in- 
JSusion of grace is not properly to be called Justification, bat 
rather to be designated as Sanctification. 

On this point we may refer to the language of Hooker 
(Serm. ii. on Justification, vol. iii. p. 484), where ‘he examines 
the doctrines of the Council of Trent, which taught, that Justé- 
fication itself is a righteousness in us inherent (whereas St. Paul 
teaches that, if we are faithful, we are to be found tn Christ, not 
having our own righteousness, Phil. tii. 9); and which taught 
that Grace is applied by good works to the meriting of more 
Grace and more Justification. 
a0). says Hooker, is the ‘mystery of the Man of sin °” 

p- 489). 

And he adda (p. 491), Now concerning the righteousness of 
Sanelification, we grant that, unless we work, we have it not. 
Only we distinguish it asa thing in nature different from the 
righteousness of Justification. 

Of the one St. Paul speaka (Rom. iv. 5); of the other, St. 
John (1 John iii. 7), He that doeth righteousness is righteous. 

Of the one, St. Paul proves by Abrabam’s example that we 
have it of faith without works (Rom. iv.) ; of the other, St. James 
proves by Abraham’s example that by works we have it, and not 
only by Faith (James ii.). 

St. Paul doth plainly sever these two parts of Christian 
Righteousness from one another (Rom. vi. 22), “ Being freed 
from sin, and made servants unto God ;”— this is the righteous- 
ness of Justification,—" ye have your fruit unto Aolinxess ;""—this 
is the righteousness of Sanctification. By the one we are in- 
terested in the right of inheriting ; by the other we are brought to 
the actual possessing of eternal bliss. And so the end of both is 
Everlasting Life. Hooker. 

An appropriate sequel to these words of Hooker may be 
found in Bp. Andrewes’' Sermon on Justification in the name of 
Christ, ‘the Lonp our Righteousness,” Jer. xxiii. 6 (Works, v. 
pp. 104. 113), where he says, God hath given Christ's very 
Righteousness to us, to the end that we might be made the 
righteousness of God in Him. (2 Cor. v. 21. 

In the Scripture there is a double Righteousness set down. 
Abraham éelieved, and it was accounted unto him for righteous- 
ness. (Gen. xv. 6.) A righteousness accounted. And again in 
the next line, Abraham will teach bis house to do righteousness. 
A righteousness done. In the New Testament likewise; the 
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former in one chapter (the fourth to the Romans) no fewer than 
eleven times, ‘‘ reputafum est illi ad justitiam” (Rom. iv. 3. 5, 6. 
8, 9,10, 11. 16. 22, 23, 24); the latter in St. John (1 John iii. 7), 
** He that doeth righteousness is righteous.” The former is an act 
of the Judge declaring or pronouncing righteous ; the other is a 
quality of the party. The one is ours by account or imputation ; 
the other ours by influence or infusion. That both these there 
are, there is no question. By. Andrewes. He then compares this 
doctrine with the Roman theory. See also vol. v. p. 555. 

To these may be added the following from Dr. Barrow “on 
Justifying Faith’’ (Serm. iv. vol. iv. pp. 89—117), and particu- 
lariy ‘‘on Justification by Faith” (Serm. v. vol. iv. pp. 117— 
140). 

7 1) God, in regard to the obedience and intercession of His 
beloved Son, is so reconciled to Mankind, that unto every person 
that doth sincerely believe the Gospel He doth, upon the solemn 
profession of that Faith, by Baptism entirely remit all past 
offences, receiving him into His favour. (Acts ii. 38; iii. 19; 
v. $31. 2 Cor. v. 19. Rom. iii. 24.) 

(2) He doth, in regard to the same performances and inter- 
cession of His Son, remit sin, and restore such a person, on his 
repentance, to His favour. 

(3) He doth, to each person continuing in steady adherence 
to the Gospel, afford His Holy Spirit, as a principle productive 
of all inward sanctity and virtuous dispositions in the heart; that 
which is by some termed making a person just, infusion into his 
soul of righteousness. (Rom. viii. 14. Gal iv. 6. 1 Cor. ii. 12. 
2 Tim. ii. 7. Eph. ii. 10; iv. 23.) 

The question is, to which of these three acts the word Jusfi- 
Acation is most properly and strictly applicable; and particularly 
in what sense is it used by St. Paul 7 ; 

On this question, he says, after investigating the use of the 
word in the Ancient Scriptures, 

‘I do observe and affirm that God’s justifying, solely or 
chiefly, doth import His acquitiing us from guilt, condemnation, 
and punishment, by free pardon and remission of our sins, ac- 
counting us and dealing with us as just persons, upright and 
innocent in His sight.’’ 

This he confirms from St. Paul’s argument ; 

“* Justification is opposed to condemnation ; and as condem- 
ration does not infuse any inherent unrighteousness into man, so 
neither doth God, formally by Justification, put any inherent 
righteousness into him. Although to every believer, upon his 
faith, is bestowed the Spirit of God, asa principle of righteous- 
ness,—and such a righteousness doth ever accompany Justifica- 
tion,—yet it doth not seem implied by the word according to 
St. Paul when he discourseth about Justification by Faith.” 

And he concludes thus (p. 140): 

“All Christians may be said to have been justified. 

Cp. Rom. v. 1.9. Tit. iii. 7. 1 Cor. vi. 11.) 

*¢(1) They have been justified by a general abolition of their 
sins, and reception into God’s favour in Baptism. 

‘* (2) They have so far enjoyed the virtue of that gracious 

jon, and continued in a justified efate, as they have per- 
sisted in faith and obedience. 

“*(3) They have, upon falling into sin, and rising thence by 
Repentance, been justified by particular remissions; so that, 
having been justified by Faith, they have peace with God through 
our Lord Jesus Christ. (Rom. v. 1.)”’ 

These statements may be concluded by a reference to Water- 
land’e Summary View of the Doctrine of Justification (Works, 
edited by Bp. Van Mildert, vol. ix. pp. 428—470, Oxford, 1833, 
p- 432, “on the difference between Justification and Sanctifica- 
tiow’’), the former of which he defines as ‘‘ God’s gracious act fo- 
wards us,’’ the latter ‘an infused and inherent quality, God’s 
work within us." Compare what is said above, p. 201. 


This doctrine of Justification is to be maintained— 

(1) Against Pharisaical pride, claiming justification as a 
debt for its own deserts. (Rom. iv. 4.) 

(2) Against Pelagian presumption, magnifying human ability, 
aad depreciating divine grace. 

(3) Aguinst Tvidentine Divines (Session vi. can. 32), (1) 
setting up a merit of congruity in works preceding Justification ; 
aad (2) maintaining a merit of condignity with respect to works 
following Justification (see Art. xiii. of Church of England) ; 
and (3) teaching works of Supererogation (see Art. ail 

(4) Against Sociniens, relying on their own works, and re- 
jecting the propitiation set forth by God through faith in Christ’s 
blood (iii. 25). 


(5) Against Antinomians and Solifidians, destroying the 
Law, as a Rule of Conduct, by a perversion of this doctrine, 
which, as St. Paul affirms, “‘ establishes the Law,” v. 31. 

(6) Against Calvinistic and Methodistical Fanaticiem, re- 
lying on its own personal assurance of God’s present and unfail- 
ing favour, and thus endeavouring to juslify itself. 

(7) Against those who despise the instrumentality of the 
Holy Sacraments, by which the Holy Spirit applies the merits of 
Christ’s death for our Justification. See above, p. 202. 

28. Acy:(éueba ydp] for we reckon, or rather pronounce, as 
the sum total of our calculations. See viii. 18. 

Tap is in A, D, F, G, and is received by Griesb., Scholz, 
Lachm., Tisch., Alf., Meyer, for ody. 

— alore Sixawicba: bvxOpwrov xwpls Epyav véuov] that aman 
ts being justified by Faith apart from the works of the Moral 
Law as a cause of the bestowal of Justification, but not without 
them as 8 condilion of its continuance. See St. Paul’s words 
(Titus iii. 8), words 5 Adyos, Kal wep) rodrwy BotvAopal oe Siafe- 
Bacic@a, tva ppovrifwor Karey Epywr xpolcracba: of we- 
mioreuxéres TH Beg TavTd dori Ta KAA Kal HPéAA ToIs 
dxOpdwos. The following words are from Hooker :— 

To the imputation of Christ’s death for remission of sins we 
teach Faith alone to be necessary ; whereby it is not our meaning 
to separate thereby Faith fram any other quality or duty which 
God requireth to be matched therewith; but from Faith to se- 
clude, in Justification, the fellowship of worth through prece- 
dent ila as St. Paul doth. (Rom. i. 17; v. 1; ix. 32. Gal. 
ii. 16. 

Nor doth any Faith justify, but that wherewith there is 
joined both hope and love. Yet justified we are by Faith alone, 
because there is no man whose works in whole, or in particular, 
can make him righteous in God’s sight. As St. Paul doth dis- 
pute for Faith without works, so St. James is urgent for works 
with Faith. 

To be justified, so far as remission of sins, it sufficeth to be- 
lieve what Another hath wrought fur us. But whosoever will see 
God face to face, let bim show his faith by his works; for in this 
sense Abraham was justified, that is to say, his life was sanctified. 
Hooker, Book v. Appendix, p. 553. 

‘‘Faith doth not shut out Repentance, Love, and the Fear 
of God, to be joined with Faith in every man that is justified; but 
it shutteth them out from the office of justifying.” Homily on 
Salvation, Part i. 

Cp. also By. Beveridge on Art. xi. 

Though it is by Faith we are justified, and by Faith only, yet 
not by such Faith as has no works springing out of it. Every such 
Faith: is a dead Faith. And yet it is not from the works that 
spring out of Faith, but from the Faith which is the root of 
works, that all are justified. 

The word Faith is used to signify that Theological virtue, or 
gracious habit, whereby we embrace with our minds and affections 
the Lord Jesus Christ as the only-begotten Son of God, and alone 
Saviour of the world, casting ourselves wholly upon the mercy of 
God through ‘His merits for remission and everlasting salvation. 
It is that which is commonly called Justifying Faith, whereunto 
are ascribed in Holy Writ many gracious effects, no/ as to their 
primary cause, but as to the instrument whereby we apprehend 
and apply Christ, whose Merits and Spirit are the frue causes of 
all those blessed effects. Bp. Sanderson (ii. 108). 

The causes of our Justification are as follows :— 

(1) The Principal cause of our Justification is the Love of 
God the Father. 7 

(2) The Meriforious cause of our Justification is the active 
and passive obedience of God the Son. 

(3) The Efficient cause is the operation of God the Holy 
Ghost. (John iii. 5. 1 Cor. vi. 11; xii. 13.) 

(4) The Instrumental cause in our Justification is the M- 
nistry of the Word and Sacraments, particularly the Sacrament 
of Baptism (Acts ii. 38; ix. 6; xxii. 16. Rom. vi. 3), in which is 
the first reception of Justification, to be afterwards continued by 
the use of the Word and of the other Sacrament. 

(5) The instrumental cause for the reception of Justification 
on our part is Faith in Christ’s blood. (Rom. i. 17; iii. 22. 30; 
v. 2; ix. 32. Gal. ii. 16; iii. 8. 11. 14. 22. 24. 26; v. 5. Phil. 
iii. 9. 

Faith is the eye of the soul, which looks to Christ as the 
only meritorious cause of Justification (as the Israelites did to the 
brazen serpent, Num. xxi. 8); and it is also the ‘Aand which 
embraces God’s promises in Christ, and receives Him into the 
heart, and lays hold on the oe robe of Christ’s. righteousness 
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Gal. iii. 27. Rev. vi. 11), and clasps it to itself, and lives and 
wells in Christ. 

Obedience and Charity are necessary conditions or qualifica- 
tions in adults for the reception of Justification, but they are not 
the organs by which it is received. 

(6) The Final cause on our side is the remission of our sins 
(v. 25), and eternal life and glory (2 Pet. i. 3), by virtue and ho- 
liness of life (Rom. ix. 23; xv. 7). Cp. Waterland on Justifica- 
tion (ix. pp. 436—453); and see further below, v. 1, and above, 
Introduction to this Epistle, pp. 198—202. 

30. édwrelwep] seeing that. So D, E, F, G, I, K, and Elz. A, 
B, C, D** have efrep. But éweixep is more suitable to the sense, 
and it is more likely that éwelwep should have been changed by 
copyists than efrep. Meyer. 

— els & eds] God is One—the same, always, for all. 

— repirophy ex alorews, wal dxpoBvoriay 8:4 ris wlorews] 
The Circumcision, i. e. Jews, or children of Abraham, are justi- 
fied oué of or from the Faith which Abraham their Father had, 
and which they are sup to have in him, being already in the 
Covenant with God in Christ, Who is the Son of Abraham. See 
Jobn viii. 56. 

The Uncircumcision, or Gentiles, of iw, must enter that door 
of the faith of Abraham, and pass through it (8:4) in order to be 
justified. 

There is but One Church from the beginning. Abraham and 
his seed are in the household of faith in Christ, but they must 
live and act from its spirit, the Heathen must enter the house 
through the door of that faith in Him. 

On the use of the words “ Circumcision’ and “ Uncircum- 
cision,’’ for Jews and Gentiles, see Vorst. de Heb. p. 240. 

S1. dAAd véuow lorapuey] nay, but we establish the Law of 
Moses by the Doctrine of Justification by Faith in the meritorious 
sacrifice of Christ ; 

This appears as follows : 

(1) Because the doctrine of Justification by Faith is grounded 
on the Testimony of the Law, that “all are under sin ”’ (iii. 21— 
23: cp. v. 1O—19). Cp. Theodoret here. 

(2) Because the Sacrifice of Christ on the Cross had been 
pre-announced in the Law by the Passover, and in all the other 
Sacrifices of the Law, and had been prefigured by its Types, and 
had been foretold by the Prophecies of the Law; and therefore 
that Sacrifice is the fulfilment of the Law, and establishes the 
Truth of the Law. 

(3) Because the Law reveals God as a just Judge who will 
judge all (ii. 12. 16). 

(4 use being a just Judge, and sin being an offence 
against His Divine Majesty, He needs an adequate Propitiation 
for sin, and He cannot, consistently with His attribute of Justice, 
as revealed in the Law, justify sinners without a Propitiation of 
infinite value (iii. 26). 

(5) Because the Death of Christ, the Son of God, is set 
forth by God in this doctrine as such a Propitiation. 

(6) Because the dignity of the Moral Law is thus displayed 
in the clearest light, inasmuch as Sin, which is the breaking of 
the Law (iv. 15), required and received for its expiation a no less 
sacrifice than the Blood of the Son of God. 

(7) Because Christ the Redeemer (v. 24), thus set forth as a 
Propitiation (v. 25), is so set forth on the ground of His fulfilling 
all righteousness by His perfeet Obedience to the Law, both in 
doing and suffering. 

(8) Because Christ by His perfect obedience to the Com- 
mandments of the Law, proved that the requirements of the Law 
are just and holy, and thus estadlished the moral dignity of 
the Law. 

(9) Because the Doctrine of Justification by Faith in the 
Sacrifice and Satisfaction made by Christ for sin, obliges men to 
new degrees of Love to God for His free gift in Christ, and 
to greater abhorrence of sin, for which Christ suffered the anguish 
of the Cross, and to new efforts of zeal in showing forth Love to 
God, which is the fulfilling of the Law (xiii. 10). 

(10) Because the Moral Law is to be supposed to desire its 
own performance. Yet it did not give grace and power for that 
end. But Faith in Christ procures grace. Therefore Faith fulfils 
the Law. Cp. Chrys., Ecumen. 

(11) Because by Justification, which is conveyed in Baptism, 


IV. 1 *Té obv dpodpev "ABpadp tov ratépa pov eipnKévar kara odpkxa ; 


we are engrafted into the Body of Christ, God and Man; and as 
members of Him we are obliged to be holy as our Head is holy, 
and to imitate Him in His perfect obedience to the Law, and in 
doing and suffering according to the Will of God. 

(12) Because the Justification bestowed by God on our 
Faith in Christ, is accompanied, in Baptism, and in the other 
succeeding means of grace, with a bestowal of new abilities to 
keep the Law; and thus establishes the Law. 

— loréyuev] So Elz., with D***, E, I, K. Some recent 
Editors have adopted lordyovew from A, B, C, D**, F, G; and 
with so much authority from the Uncial MSS., there is much in 
favour of that reading. On the other hand, the remark of an- 
other modern learned Expositor is entitled to consideration, who 
says ‘‘that he prefers iorauev, because it closes the period with 
greater gravity and power (than ioraydyéy, especially after two 
short syllables, »dudv), and corresponds more harmoniously to the 
preceding xarapyowpey, and that it is much to be desired that the 
Editors of St. Paul’s Epistles would pay attention to the sym- 
metrical structure and musical cadences of the Apostle’s sen- 
tences, and that then no one would be found to allege that he 
wrote with abrupt and reckless impetuosity.” Fritzsche, p. 210. 


Ca. IV. 1. Ti ody dpotper—nxara odpxa:] What then shali we 
say that our father Abraham hath found according to the flesh? 
What shall we say that he has gained by Ais own efforts, in the 
flesh, as distinguished from the grace of God ? 

The words xara odpxa, according to the flesh, describe— 

(1) Man’s working by his own outward act, év capxi, in the 
Jlesh, apart from God's grace (see v. 4), quickening his wvevpa, 
spirit, or Lp ats man. Cp. Theodoret, and compare above, 2 Cor. 
i, 17; v. 16. ‘ 

(2) They also refer here to the covenant ratified with 
Abraham by the seal of circumcision in his flesh (see v. 11), and 
distinguishing him and his seed, by an outward mark in the flesh, 
from the rest of the world. 

These words contain the statement of an objection, 


(4) The Jews boasted themselves to be the seed of Abraham 
(John viii. 33), and they relied on Circumcision, which God 
instituted as the special mark of Abraham’s seed, to distinguish 
them as the favoured people ; 

But St. Paul shows that the Genféiles also are children of 
Abraham, if they imitate his faith (v. 15). 

This he proves by showing that Abraham was justified by 
Faith (v. 3) before the Law was given, and before he received 
Circumcision (v. 10), and that he was desi by God as the 
Father of many nations (v. 18), and as the Father of adi (v. 16) 
who partake in his Justification by Faith in Christ (ro. 23, 24). 


Abraham was justified by Faith, and not by works. There- 
fore Justification was not awarded to him as wages due to any 
external work done by him, but was giver him for Faith, which 
has its groundwork and resting-place in God. 

It was by Faith, which has an object external to iteelf, and 
that object God, that Abraham was justified. It was by God's 
Love and Power, laid hold on by Abraham’s Faith, and not by 
any act proceeding forth from Abraham's own flesh, that Abraham 
was justified. ; 

It must be remembered, that the Apostle is here arguing 
with the Jews, who evolved Justification out of themselves, and 
grounded it on their own presumed Merits, and on their fancied 
Obedience to the works of the Law; and imagined that they 
could earn heaven, as wages due to their own works, and that, 
therefore, they did not need a Redeemer; and that, consequently, 
the new dispensation of Grace, in the Gospel of Christ, was 
superfluous. 
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St. Paul therefore shows them, that even Abraham their 
Father did not earn Justification as a debt due to his works, but 
was justified by faith in God. 

— zarépa} A, B, C have xpordropa, and s0 Lachm. 

A, C, D, F, G have eipnxéva: ’ABpady, which is adopted by 
Lachmann, but that reading seems to have been an alteration in 
order to combine ’ASpadu and xara odpxa. 

B. Ses xabynua, GAA’ ob xpds Gedy] he hath a ground for 
glorying, but nol with respect to God. 

Some Expositors place a full stop at xavynua, and begin a 
new sentence at aAA’ ob apds Gedy. 

The construction then would be, Abraham hath a ground for 
giorying. But he hath sof any such ground before God. For, 
God Himself testifies in Holy Scripture, that Abraham was jus- 
tified by Faith, and not by works. 

But there is another interpretation of this passage, which 
is recommended by the majority of ancient Greek interpreters 
(Theodoret, Chrys., Ccumen., Theophyi.), and is also received 
by some modern Expositors (e. g. Meyer, p. 136), as follows: 

If Abraham was justified by his own works, then he hath 
matter for glorying in himself, and in his own flesh (cdpt) and 
independent strength, but nof with regard to God—that is, irre- 
spectively of God, in Whom alone man ought to glory (1 Cor. 
i. $1). 

‘iat such a supposition (argues the Apostle) is contrary to 
the declaration of God Himself. For, what saith the Scripture ? 
Abraham believed in God, and that was reckoned to him for 
righieousness. 

The Scripture therefore grounds Abraham’s Justification 
apon that which is relative to God (xpds Gedy), viz. Faith, 
and which has its foundation in God, and nof in Abraham Aim- 


This Exposition is confirmed by the repetition of the word 
God. Holy Scripture founds Abraham’s righteousness in his 
belief in God. But if he were justified by any works of his own, 
his Justification would spring from Aimsel/, and not be derived 
from God. It would be something independent and absolute 
in himself, and not dependent on, and relative to, God (xpds 
Gedy). 

‘nis Interpretation seems to be preferable, as having more 
authority in its favour, and as best cohering with the structure of 
the sentence; and the words xpds @edy are better rendered in 
respect to God, than before God, or in the eye of God. 

3. 4 yedon) the Seripture (Gen. xv. 6). Abraham did not 
receive Circumcision till thirteen years after this sentence of his 
Justification by Faith had been pronounced by the divine oracle 
upon him. See Gen. xvii. 24, 25. 

— "Eslorevoe} he believed. He resolved all into the promise 
of God, and he grounded every thing on the faithfulness of God. 
He did not rely on Aimself, but he built every thing on Him. 
And he did this, although what was promised by God seemed to 
be impossible, and, humanly speaking, was impossible. Thus he 
became an example of Faith, and the Father of the Faithful. 

The prerogative of God extendeth as well to the Reason, 
as to the Will, of man; s0 that, as we are to obey His Law, 


though we find a reluctation in our Will, we are to believe His 
Word, though we find a reluctation in our Reason. For if we 
believe only what is agreeable to our sense, we give consent to 
the matter, and not to the Author. But that “ Faith which was 
accounted to Adraham for Righteousness’’ was of such a point, 
as whereat Sarah laughed, who therein was an image of Natural 
Reason. Lord Bacon (Advancement of Learning, p. 256). 

a épelAnua] debt. Elz. prefixes +d, which is not in the best 


6. xapls Epywv)] apart from works. 

7. Maxdpio:] Blessed are they whose iniquities are forgiven, 
and whose sins are covered. He refers them to the example of 
Abraham, and the beatitudes of David (Ps. xxxii.1, 2). Another 
proof that he does not disparage the Law. 

On the difference between forgiveness of sins, and covering 
of sins, see below on James v. 20. 

9. ‘O paxapiouds—adxpoBvoriay ;] Is then this deelaration of 
blesgedness pronounced upon the Circumcision only, namely, upon 
the Jews alone, or upon the Uxcircumcision, that is, upon the 
Gentiles, also ? 

On wepiroud, thus used, see iii. 30. On paxapiopds, see 
above, Gal. iv. 15. 

10. Nee éy wepsrouy | Not when he was in Circumcision. Sce 
on v. 3. 

11. ogpayida) a seal; ‘‘signaculum rei acie, non pignus 
agende ;"' a seal of the justification which he had already re- 
ceived by his faith already existing, and not an instrument of 
righteousness to be received; od S:nasoctyns xuintuchy. CEcumen. 

— Trav morevévreayv 3° dxpoBvorilas] of those icho believe in 
God through uncircumcision; that is, those who have not the 
same benefits as the Jews, and overcome the hindrances of 
oe a and accept the Gospel, and profess their faith in 

hrist. 

On this use of 3:4, through, see ii. 27. 

— Thy dixaoctyny] the same righteousness. 

12. rots obx dx weprrouijs udvoy, x.7.A.) to them who are not 
only of the Circumcision, but to them also who walk in the steps 
of the faith of our Father Abraham, which he had while in un- 
circumcision. 

This Scripture declares the important truth, that there is 
but One Visible Church of God from the beginning ; 

All the Saints who ever'lived belong to the Church. For 
let us not suppose that Abraham, who lived so long before 
Christ’s birth, does not belong to us who were made Christians 
long after the Passion of Christ. For the Apostle says we are 
children of Abraham, by imitating the faith of Abraham. If, 
then, we are admitted to the Church by imitating Abraham, shall 
we exclude him from the Church? Augustine (Serm. 4). 

Observe also, that the place of peace and joy, to which the 
departed spirits of the righteous are carried by Angels, after that 
they are delivered by death from the burden of the Flesh, and in 
which they abide together till the glorious Resurrection of their 
bodies, is called by Our Lord Himself in the Gospel, Abraham's 
Bosom, See Luke xvi. 22. 

18. Ob S:a vdpov] The promise to Abraham was not through 
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the Law; it did not come by its means. For the Law had not 
been given, nor had a single line of Scripture as yet been written, 
when he was justified. 

Abraham was justified 

, before the institution of Circumcision, and 

2) before the delivery of the Law. 
erefore he was justified by something independent of both, 
i.e. by Faith in Christ to come. 

— xécpov) Fiz. prefixes rod, not in A, B, C, D, E, F, G, and 
rejected by Griesb., Scholz, Lach., Tisch., Alf. 

14. of éx vduov] those who are of the Law; that is, they who 
spring forth from it, and rest upon it, as a tree does from, and 
upon, its root, 

Thus of éx ydéuev is the opposite to of éx xlorems, iii. 26; 
iv. 16; v. 1; x. 6. 

If they who endeavour to derive Justification from the Law, 
and who rely on ¢hat for salvation, instead of seeking it from 
Faith in Christ, are heirs (not ‘the heirs"’), then the Faith and 
the Promise are voided. 

— xexdveera:] hath been made void. Because Faith and the 
Promise are prior to the Law, and therefore not able to derive 
any benefit from the Law, which did not then exist (cumen.), 
and also because the Law worketh wrath, and manifests God’s 
anger against sin. And where wrath is, there the Inheritance 
cannot be. 

15. o8 82 ob for: wdpos, ofS wapdBacis] bul where there is 
no Law, there is not even transgression; for the essence of sin 
is this, that it is a transgression of the Law. Sce ii. 12; iii. 20; 
v. 13. 20. 1 Cor. xv. 56. 1 John iii. 4. 

Hence, by reason of man’s corrupt nature, the Law aggra- 
vated his guilt. See below on v. 20, and vii. 7—14. So far is 
the Law from bringing Justification or acquittal from sin. 

Eliz. has yap here after of, but A, B, C have 32, which is re- 
ceived by Lachm., Fritzsche, Alford. 

1%. xarévayr: ob éxlorevoe Geo] before God, in whose sight 
he believed. 

— (woroovvros] quickening in Christ those who are dead in 
trespasses and sins. 

In saying to Abraham, that in him “all Natione should be 
blessed,”” Almighty God promised life to ali Nations who were 
then spiritually dead. And He gave him a pledge, by raising the 
promised seed from Abraham and Sarah, in their old age, when 
his body and her womb were dead (v.19). And He has given 
us a further pledge thereof, by raising the promised Seed, Christ, 
from the dead (v. 24), Who was delivered to death for our sins, 
and was raised for our Justification ‘a 25). 

— xadotvros ra ph brra ds Bvta} calling those things which 
are not, as though they were. 

(1) In His promise to Abraham, God spoke of ali Nations, 
and pronounced them diessed in him. He spoke of those Na. 


tions, and called them blessed before they had any being. He 
described them as having an existence, yes, and a blessed exist- 
ence, in Abraham’s seed, although he in whose seed they were to 
be blessed was no better than dead on account of his old age, and 
it seemed impossible that he should have any seed in whom they 
should be blessed. 

God called all Nations blessed in Abraham's seed (which is 
Christ), as He called Josiah and Cyrus by name (1° Kings xiii. 2. 
Isa. xliv. 28; xlv. 1), and described their acts before they were 


born. 

(2) The sense of the word calling may also be extended 
here, so as to convey the idea of calling fo Himself, as His own 
children, those who before the call had 20 existence; so that, by 
means of that Divine vocation, they might come into being. and 
into a blessed existence in Christ, the Seed of Abraham. See 
above, | Cor. i. 24. 26. 28, which affords a clear elucidation of this 


passage. 

18. wap éaw{8a} against hope, as man, but upon hope in God. 
Severian. 

— els rd yevécOa] in order that he might become—for he 
never would have become, if he had not believed; and he be- 
lieved, in the fall hope and confident purpose of being ministerial 
to such a result. 

Ps od xarevénoe] he regarded not: obx dreitey els. Theo- 

et. 

— thy véxpwow) mortificationem. See above, 2 Cor. iv. 10; 
more expressive than ‘deadness.’ When Abraham’s own body 
was alive and vigorous, and when Sarah also was in the freshness 
and energy of youth, even then, he had no issue; and now in 
their old age, now that his own body had Jecome dead, and her 
womb had been made dead, could he hope for a son? But he 
thought not of those difficulties—but of God’s Omnipotence and 
Truth—and believed His Word: and this faith was imputed to 
him for righteousness. 

21. wAnpodopnéels] fully persuaded. See Luke i. 1, and 
below, xiv. 5. 

24. ofs pérdres Aoyl(ecOa: trois miorebovew] to whom it (faith) 
will be imputed for righteousness, if we believe on Him Who 
raised Jesus, our Lord, from the dead,—as He raised Isaac, the 
child of promise, and type of Christ, from out of the dead body of 
Abraham, and from the dead womd of Sarah. See v. 19. 

25. xape3d6n] was delivered. Seo Matt. xk. 28. Gal. i. 4; 
ii. 20. Rom. v. 8. Eph. v. 2. Tit. ii. 14. Heb. ix. 14; and that 
this was a sacrifice and satisfaction for the sins of all, to ransom 
all from guilt and death, see Rom. viii. 32. 1 Tim. ii. 6G. Heb. 
ii, 9, and above, on Matt. xx. 28. 

— Fryép0n Sia rhy Sixalwow)] He was raised again for our 
Justification. For ¢f Christ had not been raised, it would not 
‘have been evident, that the sacrifice which He offered by His 
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death for our sins, had beén accepted, as meritorious and satis- 
factory, by God. See 1 Cor. xv. 17. 

But by raising Him frou the dead, God declared that He 
bas accepted that sacrifice as a plenary Propitiation for the sins 
ef the whole world; and that He now regards us as acquitted and 
justified, and as restored to His favour in Christ, and as sons by 
adoption in Him risen from the dead; and He has begotten us 
again in Him to a lively hope of a glorious immortality. Cp. 
l Pet. i. 8. Thus Christ was raised for our Justification. 

See above on 2 Cor. v. 15, particularly the quotation from 
Dr. Barrow. So By. Pearson (on the Creed, Art. v.), following 
Chrysostom here: ‘“‘ By His Death we know that Christ has suf- 
fered for sin; by His Resurrection we are assured that the sins 
for which He suffered were not His own. If no man had been a 
sinner, He had not died; if He had been a sinner, He had not 
risen again. But dying for those sins which we had committed, 
He rose again to show that He had made full satisfaction fur 
them,—that we, believing in Him, might obtain Remission of our 
sins, and Justification of our persons.”’ 

God sending His own Son in the likeness of sinful flesh for 
sin, condemned sin in the flesh (Rom. viii. 3), and raising up 
Christ oar Surety from the prison of the grave, did actually ab- 
solve and manifestly acquit Him from the whole obligation to 
which He had bound Himself; and in discharging Him, ac- 
knowledged that full satisfaction had been made dy Him for us. 
See viii, 34. : 

Some Interpreters suppose that St. Paul means that Christ 
was raised because our Justification had been already effected by 
the sacrifice of His Death. So Bp. Horsley (Serm. i.). Grotius 
(de Satisf. Christi, c. 1). Dr. Burton on By. Buil, Harm. 

. 12, 

But this interpretation seems to be at variance with St. Paul’s 
statement, that ‘if Christ has not been raised, we are still in our 
sias.™ (1 Cor. xv. 17.) 

It bas been said by others (e.g. Newman on Justification, 
p. 234), that St. Paul affirms that Christ arose for our Justifica- 
tion, because our Justification is through that second Comforter, 
Whom the Resurrection brought down from heaven. 

But the first interpretation is undoubtedly the true one. 
Christ was raised from the dead for our Justification,—that is, 
for our acquittal by God, for a public and permanent declaration 
in the sight of men and of angels, that we who believe in Christ 
sre no longer in a condition of guilt and condemnation; that we 
are raised together with Him, and are absolved and justified in 
lim. 

Hence arises our obligation to walk in newness of life. ‘If 
ye be risen with Christ, seek those things that are above, where 
Christ sitteth on the Right Hand of God.’’ (Col. iii. 1.) 

Hence, also, in the Sacrament of Baptism, where Justifica- 
tion is first consigned to us by God, we are rightly reminded that 
** Baptism doth represent unto us our Profession, which is to 
follow the example of our Saviour Christ, and to be made like 
unto Him; that, as He died and rose again for us, s0 we, who are 
baptized, should die from sin, and rise again unto righteousness, 
continually mortifying all our evil and corrupt affections, and 
daily ing in all virtue and godliness of living.” (Office of 
Pablie Baptiem of Infants.) 


Ca. V. L. AcrawOévres oby dc wlotens] Having therefore been 
justified by Faith. Having been justified; that is, having been 
already acquitted and declared just by God. See above, iii. 24. 

Observe the aorist tense here. He speaks of Justification 
as an act already done, and done once; that is, done at the time 
when we lsid hold of Christ by Faith, and made a public pro- 
JSession of our Faith in Him, and received remission of our sins 
throngh His blood, and were accounted righteous by virtue of our 
incorporation in Him; that is, at our Baptism. See above on 
iti, 22—24, and Introduction to this Epistle, pp. 201—3; and note 
above on | Cor. vi. 11. 

— éx alorews] by Faith; that is, from Faith or dependence 
on God, and not on ourselves, as the root and spring (on our 
perl) of Justifiection. 

On this subject of Justification by Faith (in addition to the 
references in the preceding note), we may cite the following 
important testimony of one of St. Paul’s fellow-labourers, who 
enys: 

a The ancient Patriarchs were not glorified or magnified by 
means of themselves or their own works, or by any acts of 
righteousness that they wrought, but by the will of God. Like- 
wise we, who have been called through His will in Christ Jesus, 
are being instified (8uraiodze8a), not by means of ourselves, nor 
through our own wisdom, prudence, holiness, or works which we 
have done in piety of heart, but through Faish, by means of 


which the Omnipotent God justified (@8:calecey) all from the 
beginning of the world. Clemens Rom. 32. 

That the Faith which justifies is grouaded on the merits of 
Christ alone, is thus declared by another primitive writer: ‘In 
whom can we who are unrighteous be justified, except in the Son 
of God alone?’’ (Epist. ad Diognet. 9),—and the principal cause 
of our Justification is to be found in God’s mere mercy and love 
tous. ‘ Nostra justitia non ex proprio merito sed Dei consistit 
misericordia ’’ (Jerome, adv. Pelag. i. 3); and it is laid hold on 
and applied, on our side, by the spiritual organ of Faith. ‘‘ Non 
in hominis merito, sed in Dei gratia est jvetitia, Qui, sine legis 
operibus, credentium suscipit Fidem.”” Jerome (adv. Pelag. ii. 7), 
and (ad Gal. iii.) ‘* Solf fide justificati sunt credentes.”’ 

To this may be annexed the following statement from two of 
our best divines, Richard Hooker, and Dr. Waterland : 

The general cause which hath procured our remission of sins 
is the blood of Christ. Therefore in His blood we are justified , 
that is to say, cleared, and ‘acquitted from all sin. . 

qualification 


The condition required in us for our personal 
hereunto is Faith. 

Sin, both original and actual, committed before belief in the 
promise of salvation through Jesus Christ, is through the mere 
mercy of God taken away from them which delieve. Justified 
they are, and fAat not in reward of their good, but through the 
pardon of their evil, works. 

For, albeit they have disobeyed God, yet our Saviour’s Death 
and Obedience performed in their behalf doth redound to them. 
By believing it they make the benefit thereof to become their 
own ; 80 that this only thing is imputed unto them for righteous- 
ness, because to remission of sins there is nothing else required. 

Remission of sins is grace, because it is God’s own free gift. 
Faith which qualifieth our minds to receive it is also grace, be- 
cause it is an effect of His gracious Spirit in us; we are therefore 
justified by Faith without works, by grace without merit. 

Neither is it (as Bellarmine imagineth) a thing impossible 
that we should attribute any justifying grace to sacraments, except 
we first renounce the doctrine of justification by faith only. To 
the imputation of Christ’s death for remission of sins, we teach 
Faith alone necessary ; wherein it is not our tera Seg separate 
thereby Faith from any other quality or duty which requireth 
to be matched therewith, but from Faith to seclude in jastifica- 
tion the fellowship of worth through precedent works, as the 
Apostle St. Paul doth. Hooker (Appendix, book.v. p. 701). 


Faith is the instrument or mean in the hand of the reci- 
pient, man, by which he receives Justification from .God. 

It cannot be for nothing that St. Paul so often and so em- 
phatically ks of man’s being justified by Faith, or through 
Faith, in Christ's blood; and that he particularly notes it of 
Abraham, that he Jelieved, and thet his Faith was. caunted to 
him for justification; when he might as easily have said, had he 
so meant, that man is justified by Faith and Worke,—or that 
Abraham, to whom the Gospel was preached, was justified by 
Gospel- Faith and Obedience. Benides, it is certain, and is on all 
hands allowed, that though St. Paul did not directly and ex- 
pressly oppose Faith to Evangelical Werks, yet he compre- 
hended the works of the moral (aw under those works which he 
excluded from the office of justifying ; and farther, he used such 
arguments as appear to extend to all hinds of works; for Abra- 
ham’s works were really evangelical works, and yet they were 
excluded, 

Add to this, that if Justification could come even by evan- 
gelical works, without taking in Faith in the meritorious suffer- 
ings and satisfaction of a Mediator, then might wo have “‘ whereof 
to glory,”’ as needing no pardon; and then might it be justly 
said that ‘‘ Christ died in vain.” 

It is true, St. Paul insists upon true Aoliness of Acari, and 
obedience of life, as indispensable eondifiones of salvation, or jts- 
tification,—and of that, ome would think, there would be no 
question, among men of any judgment or probity; but the ques- 
tion about conditione is very distinct from the other question 
about instruments; and therefore both parts may be true, viz. 
that faith and obedience are equally conditions, and equally in- 
dispensable, where opporienities permit,—and yet Fasth, over 
and above, is emphatically the instrument both of receiving and 
holding justification, or a title to salvation. 

Faith is emphatically the instrament whereby we receive the 
grant of justification. Obedience is equally a condition, or gua- 
lifieation, but not an imetrument; not being that aef of the mind 
whereby we leok up to God and Christ, and whereby we embrace 
the promises. 

. “ Faith is the substance of things hoped for”? (Heb. xi. 1), 
as making the things sudsis¢, as it were, with certain effect in the 
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mind. It is the ‘‘ evidence of things not seen,” being, as it were, 
the eye of the mind, /ooking to the dlood of Christ, and thereby 
inwardly warming the affections to a firm reliance upon it and 
acquiescence in it. But thia is to be understood of a firm and 
vigorous Faith, and at the same time well grounded. Faith is 
said to embrace (salute, welcome) the things promised of God, as 
things present to view, or near at hand. (Heb. xi. 13.) 

There is no other faculty, virtue, act, or exercise of the 
mind, which so properly does it as Faith does; therefore Faith 
particularly is represented as that by which the Gentile converts 
laid hold on justification, and brought it home to themselves. 

And as Faith is said to have healed several in a bodily sense, 
so may it be also said to Aeal men in a spiritual way; that is, to 
justify, being immediately instrumental in the reception of that 
grace more than any other virtues are. For as, when persons 
were healed by looking on the brazen serpent, their eyes were 
particularly instrumental to their cure, more than the twhole 
body ; 80 Faith, the eye of the mind, is particularly instrumental 
in this affair, more than the whole body of graces with which it is 
accompanied; not for any supereminent excellency of faith above 
every other virtue (for charity is greater), but for its particular 
aptnese, in the very nature of it, to make things distant become 
near, and to admit them into close embraces. 

The Homilies of our Church describe and limit the doctrine 
thus: ‘‘ Faith doth not shut out repentance, hope, love, dread, 
and the fear of God, to be joined with Faith in every man that 
is justified ; but it shutteth them out from the offce of justify- 
ing ;’’ that is to say, from the office of accepting or receiving it; 
for as to the office of justifying, in the active sense, that belongs 
to God only, as the same Homily elsewhere declares; (Homily 
of Salvation, part ii. pp. 22, 23, and part ii. p. 24. Among the 
later Homilies, see on the Passion, pp. 347. 349; and concerning 
the Sacrament, part i. pp. 376. 379. Conf. Nowelli Catech., 
p. 41. Gut. Forbes, Consid. Modest., pp. 23, 24. 38. Hooker, 
Disc. on Justific., p. 509. Tyndal, pp. 45. )87. 225. 330, 331. 
Field, pp. 298. 323. Conf. Augustan. Art. xx. pp. 18, 19. 
Spanheim, tom. iti. pp. 141. 159. 761. 834. Le Blane, pp. 126. 
267.) The doctrine is there further explained thus: ‘‘ Because 
Faith doth directly send us to Christ for remission of our sine ; 
and that, by FaiiA given us of God, we embrace the promise of 
God’s mercy, and of the remission of our sins (which thing none 
other of our virtues or works properly doth), therefore the Scrip- 
ture useth to say, that faith without works doth justify ;’’ not 
that this is to be understood of a man’s being confident of his 
own election, his own Justification, or his own salvation in parti- 
cular (which is quite another question, and to be determined by 
other rules), but of his confiding solely upon the covenant of 
grace in Christ (not upon his own deservings), with full assur- 
ance that so, and so only, he is safe, as long as he behaves 
accordingly. 

Take we due care #0 to maintain the doctrine of Faith, as 
not to exclude the necessity of good works, and so to maintain 
good works, as not to exclude the necessily of Christ’s atone- 
ment, or the free grace of God. Take we care to perform all 
evangelical duties to the utmost of our power, aided by God’s 
Spirit; and when we have so done, say that we are unprofitable 
servanis, having no strict claim to a reward, but yet looking for 
one, and accepting it as a favour, not challenging it as due in any 
right of our own, due only upon free promise, and that promise 
made not in consideration of any deserts of ours, but in and 
through the alone meriés, active and passive, of Christ Jesus our 
Lord. Dr. Waterland (Summary of the Doctrine of Justification, 
pp. 451—470). Cp. above, Infroduction, pp. 201—3. 

— Fxoper] we have peace; for Christ is our Peace. Eph. 
i. 14. 

A, B*, C, D, J, K, and also N*, have &yeper, let us have. 
And so Scholz, Fritzeche, and Lachmann; not Tisch. nor Alf. 
And fewer seems to be out of place here. On the frequent con- 
fusion of 6 and # in the MSS., see above on } Cor. xv. 36. 49. 
Cp. below, Heb. vi. 3; vii. 19. B**, F, G, and many Cursives, 
have &xouer here. 


2. rhy xpocayewyhy) the access; the only access that we can 
have. 

— rH xlcre} Not in B, D, F, G, and some Versions and 
Fathers, and,cancelled by Griesd., Tisch., Alf. 

— els thy xdpww ratrny] into this state of grace, in which we 
were placed at our Baptism. £cumen. 

8.-¢v rais OAlWeow] in our afflictions. We can exult, not 
only in our joys present and future, but even in our afflictions; 
and he adds the reason. 

4. Sxoporhy)] patient endurance. 
Cp. below, the verb, xii. 12. 

— 8oxiphv] Not so much erpertence, as proof. See above on 
2 Cor. viii, 2, Soxiph OAlews. Cp. Phil. ii. 22. In prosperity we 
ourselves know not whether we love God for His own sake, or for 
the sake of the temporal blessings which He gives us. Affliction 
is our touchstone. It is a Lapis Lydiue, or Bdoavos, which 
proves us (3oniud¢(e. See above, i. 28; ii. 18. 1 Pet. i. 7. 
1 John iv. 1), and shows to ourselves and to others whether we 
are good coin, or mere «[B8nAa voulcuara. And it also smelts 
away, as by fire, our dross, and purifies us. See 1 Pet.i. 7. Job 
xxiii. 10. Ps. Ixvi. 10. Prov. xvii. 3. ; 

Thus Soxiuh, or proof, worketh in as hope. 

The word 8ox:u) properly follows the mention of Abraham, 
who was proved by God by the most severe test; as Ccumen., 
following up the metaphor of metallurgy, observes, éwelpacey 
abroy 6 @eds, wal exdvevoer yxwvelay ppixthy, xop ois 
dyudros Updwas, Sri opdta: xporérate roy vidy. 

5. éxxdéxurat] hath been poured forth as in a stream. 

6. “Er:—Fr:] The first @r: is in A, C, D*, E, K, and many 
Cursives; the second ér: is in A, B, C, D*, F, G; and this 
seems to be the true reading, and is to be rendered, Besides, when 
we were yet weak... The first %r: introduces a new argument. 
Cp. Luke xiv. 26. Acts ii. 26; xxi. 28. 

— xat& xaipdy] at the season, 

0 when we were reduced almost to despair. Eph. ii. }2. 

2) and which had been pre-defined by ancient Prophecy. 
See Mark i. 15, wewAfpera: 6 xapés. Tit. i.3. Eph. i. 10. 

(3) and in our season of probation. 2 Cor. vi. 2. 

7. Méats yap «.7.A.] For searcely for a righteous man will 
any one die, yet haply for the good man (or for hine that is 
good) some one doth even adventure fo die. 

It mav be observed here, that 

(1) Sixasos, righteous, and d&yaGds, good, are distinguished, 
asin Eused. iv. 11, roy péey Sixasroyv, roy 8 d&yaddy brdpxes 
i, e. the one righteous, the other good, merciful, benevolent. 

2) Slxa:os here has not the article, which é-yaGds has ; 
3) there is a double reference in these words to our relation 
to God when Christ died for us. At that time 

(1) we were not righteous (S{xacor), but sinners (v. 8), and 

(2) we were not dyaGol, good, but enemies (v. 10). 

Hence we arrive at the following exposition. 

Scarcely will a person be persuaded to die for a man who is 
upright in the abstract, (i.e. without any reference to the party 
dying for him,) though perhaps some may be found who may 
bring himself to die for the man who is specially and singularly 
good to him. For instance, Orestes died for Pylades, his alter 
ego, and Alcestis for Admetus, her Ansdand: and others died for 
others because they were their cherished friends, or benefactors, 
dyadoepyol, specially dear and kind to the persons so sacrificing 
themselves (cp. Horace, Od. iii. 9. 11) as their dyripuyos. See on 
1 Cor. iv. 13, Winer, § 18, and Bp. Taylor on Friendship, § 2. 

Hence appears the strength of the Apostle’s argument : 

(1) Some with difficulty may be found ready to die for one 
who is strictly just. We were not that, but (as has been shown 
already) we were guilty before God. 

(2) A person peradventure may be found willing to die for 
the man who is amiable for his goodness, and is the special 
object of his affections, and endeared to him by special acts of 
ie and benevolence, called by St. Paul dyadwciwy 
xv. 14). 

But we could not be said to be in that relation to God and 


2 Cor. i. 6; vi. 4; xii. 12. 
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Christ ; we were enemies and rebels against them by our wicked 
works. (Col.i. 20,21.) ‘‘ Herein is love; not that we loved God, 
bat that He leved us, and sent His Son to be the propitiation 
for our sins.” (1 John iv. 10.) And therefore St. Paul here adds 
(v. 10), being yet enemies we were reconciled to God by the 
death of His Son. 

This exposition may receive confirmation even through the 
errors of some, who misinterpreted this passage in ancient 
times ; 

“Quo sensu accipiendum sit (asks 8. Jerome) quod in 
Epistola legimus ad Romanos: Vix enim pro justo quis moritur. 
Nam pro bono forsitan quis audeat mori 7? 

** Duse hereses ex occasione hujus testimonii, diverso qui- 
dem errore, sed pari impietate blasphemant ; 

‘6 Marcion enim, qui justum Dewm et Creatorem Legis facit 
et Prophetarum, bonum autem Evangeliorum et Apostolorum, 
cujus vult esse Filiam Christum, duos introducit deos: alterum 
jfustum, et alterum bonum. Et pro justo asserit, vel nullos, vel 
paucos oppetisse mortem. Pro bono autem, id est, Christo, in- 
numerabiles Martyres extitisse. 

“* Porrd Arius jastum ad Christum refert, de quo dictum 
est: Deus judicium tuum regi da, et justitiam tuam filio regis. 
(Ps. lxxii 1.) Et ipse de se in Evangelio: Non enim Pater ju- 
dical guemquam ; sed omne judiciune dedit Filio. (Joh. v. 22.) 
Et: Ego sicut audio, sic judico. Bonum autem ad Deum Pa- 
trewe, de quo ipse Filius confitetur: Quid me dicis bonum 7? 
Nemo est bonus, nisi unus Deus Pater. agus x. 18.) 

** Nonnulli ita interpretantur: Si ille pro nobis impiis mor- 
tuus est et peccatoribus, quanto magis nos absque dubitatione pro 
justo et bono Christo debemus occumbere?”’ SS. Jerome (ad 
Algasiam, p. 198). 

9. dwd rijs dpyiis}] from the wrath—the dreadful wrath of 

—the wrath to come. 


10. xarmrdAdynpev rg Geg] we were reconciled fo God. On 
this doctrine and language, see above, 2 Cor. v. 18. 

IL xavxydpeva) glorying. F, G, xavxdpev, and some Fathers 
and Versions read xavydpe0a. 

— Thy nata@Aayhy) the at-one-ment. The artiele r}y marks 
that there is no other way of reconciliation with God than by 
Christ. 

13. Aid rovro, x.7.A.] For thie cause we received reconciliation 
esus Christ (v. 11), Who is the Second Adam, the source of 
life and grace to all whose Nature He has taken, and who are 
engrafted by Baptism into Him; as through one man (Adam) 
Sin came into (cichAGer) the world, and Death through Sin; 
and thus Death came abroad (8:4A0er) unto all men, in that all 
sinned (in Adam). The argument is taken up again—efter a 
parenthesis—in v. 18. 

The great traths contained in this Apostolic declaration have 
been made more manifest, and have been more firmly esta- 
blished, under God’s Providence, (blessing the labours of holy 
men, particularly 8. Jerome and S. Augustine,) even through the 
occasion of that Heresy, by which they were impugned in early 
times, and which led to a fuller examination of the testimonies of 
Seripture concerning them—the Pelagian Heresy ; 

It was affirmed by Pelagiue that death is not a consequence 
of sin ; and that Adam would have died, even if he had not sinned. 
Augustine (Serm. 219). 

It was a branch of the error of Pelagius, to think our mor- 
tality no punishment inflicted by the hand of the supreme Judge, 
but a part of that state and condition which, as Creator, He hath 
im on mankind. Hooker (Appendix to book v., where is a 
short history of the Pelagian controversy). 

Connected with this assertion were the other tenets of Pela. 
giue; viz. 

_(!) That man may be saved by his own deeds and de- 
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(2) That divine Grace, though beneficial in aiding human 
free-will, is not necessary. 

(3) That Infants are born as free from sin as Adam was; 
and are to be baptised, not because they meed regeneration and 
remission of sins, but in order to be dignified by the sacrament 
of adoption. See S. Jerome, Epist. 43, ad Ctesipbont. vol. iv. 
p- 474; and his three Dialogues adv. Pelagianos, vol. iv. pp. 486 
—546; and the treatises of S. Augustine contained in the Tenth 
volume of the Benedictine Edition of his works. 

The following historical summary is from the Benedictine 
Preface to S. Jerome’s Epist. 43 :— 

“ Pelagius, Brito Monachus, post Arium secessit, novi erroris 
auctor: Celestinoque ac Juliano fautoribus et adjutoribus multos 
in suam pertraxit factionem. Is fanfum tribuit libero arbitrio, 
ui diceret, absque gratid Christi, solis meritis hominem posse 
salutem consegui. Atque super hic re primim increpatus a 
fratribus, eatenus cessit admonitioni, ut non excluderet gratiam ; 
sed diceret, hac accedente facilis posse perveniri ad salutem : 
quasi et absque hic perveniri posset, licét difficiliks. Orationes 
gua fierent in Ecclesié, vel pro fidelibus, ut supervacuas damna- 
bat, quéd diceret, id guod preeatur, sibi quemgue sud industrid 
prestare posse. Verim hoc in Concilio Antiocheno, quum me- 
tueret ne damnaretur, recantavit: etiam si non desierit deinceps 
in scriptis suis eadem docere. Addebat Ada@ peecatum nulli 
nocuisse, nisi ipsi gui commiserat. Ommnes infantes fam insontes 
masci quam ipse Adam fuisset conditus & Deo. Beptizandos 
autem, non ut & peccato exuerentur, quo carerent ; sed ut sacra- 
mento adoptionis honorarentur. Scripsit tres de fide Trinitatis 
libros, et eclogas, hoc est, excerptiones ex Libris divinis, in morem 
indicis per capita digestas. Publicatus hzreticus scripsit in de- 
fensionem sui dogmatis. Damnatus est 4 Pontifice Zosimo in- 
sectantibus Afris, et potissimum Augustino reliquias factionis 
persequente: idque Concilio apud Carthaginem habito ducen- 
toram et quatuordecim Episcoporam. Nam ipse Pelagius, ante- 
quam de hoc pronunciasset Zosimus, jam ab Innocentio damnatus 
fuerat. Hunc Augustinus tradit sud tempestate recentissinum 
heresiarcharum exstitisse, hominem eloquentia, ut apparet, mu- 
nitam.”” Compare Art. IX. of the Church of England and the 
Exposition of it. 

— elojrbe, came in—8:5A0e, came forth in different diree- 
tions] These two words are very expressive, especially as com- 
bined with the word wrapeiojAde, came in by the side, in v. 30. 
Sin elojrGe, Death 8:7A0e, and the Mosaic Law xapeiojAde. ' 

Sin came into the world by Adam; and so Death came forth 
in every direction upon ull; but the Law of Moses came in only 
obiter, and, as it were, by a side door. 

Sin entered into the world boldly and openly by a royal 
road and principal Gate, even by Adam himself, and so 
forth into every street of the City of this World, and infected the 
whole human race. But the Mosaic Law came in only by a 
postern gate, not by the direct road and highway of the City. See 
on v. 20. 
am There never was a time when Mankind was not under a 

W; 

Adam was under the primeval Law. If he had not been 
under a Law, he could not have sinned. (See iv. 15.) All who 
were born in the interval between Adam and Moses were under a 
Law, though not under the Law of Moses, as such. See ii. 14, 
and on v. 13 here. 

The Moral Law of Moses (the Decalogue) was only s Re- 
pwblication of the Original Law of Morals given by God to man 
at the beginning. That Repudlication was necessitated by man’s 

ions; by his degeneracy and apostasy from the primeval 
Code. It came therefore in, as it were, indirectly; and not in 
the same open and direct way as Sin and Death had done, before 
the promulgation of the Mosaic Lew. 

— ¢p @ xdyres faproy] in that all sinned, or inasmuch as 
all sinned 

Ga 
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"E@” & is equivalent to dx) rotrm Sri. See 2 Cor. v. 4 
Phil. iii. 12. 

Observe the aorist tenee, fuaprov, they all sinned ; that is, 
at a parlicular time. And when was that? Doubtless, at the 
Fall. All men sinned in Adam's sin. ll fell in his Fall. Cp. 
Origen, Chrys., Theophyl., Bengel, Philippi, Meyer. 

Ali men were that one man, Adam. Augustine (de Pec- 
cator. merit. c. 1). All men were in him, as a river is in its 
source, and as a tree is in its root. We are all by ra/ure in the 
First Adam, as we are all by grace in the Second Adam, Christ. 
We all fell and died in the first Adam; but, by God’s free favour 
and love, we all rise and live in the Second Adam, Who is the 
Antitype of the first. See v. 14. 

Compare the use of the same tenee in a similar sense, with 
reference to the same subject, in iii. 28, and below in v. 15, ax- 
d6avov, all died in and by the transgression of the one man, the 
natural parent of all, Adam. 

See above, on 1 Cor. xv. 22, which is the best commentary 
on this passage. 

This is the true sense of fuaproy here, and is to be carefully 
poeta in mind, as the clue to the Apostle’s reasoning in what 

ows. 

18, 14. &xpi yap véuov—'ASdu] for until the publication of 
the Mosaic Law Sin was in the world; but Sin ie not imputed 
wherever Law does not exist, and therefore, since Sin was im- 
puted to thom, it is evident that there existed then a Law, 
net written on tables like the Law of Moses, but a Law written 
on the Conscience of Man, and this Law men broke, and so 
they were guil/y of sin. Nay but (4AAa) Sin not only existed, 
but it reigned as a king from ‘the days of Adam fo those of 
Moses, even upon those also who did not sin, by actual trans- 
gression, as Adam did. Having said that Death diffused ilteelf 
unto all men, inasmuch as all men sinned in Adam, the common 
Father of all, he goes on to affirm that Sin, which is the source of 
Death, was in the world, that is, in mankind universally, from 
the time of Adam even fo the delivery of the Law of Moses. 

What was the proof of this ? 

The proof of the eniversality of Sin was to be seen in the 
universality of Death, which is the penalty of sin; and which 
showed, by its infliction, that sin was imputed to all. ll, there- 
fore, must have sinned, because all died. 

But what is Sin? 

It is the breach of a Law. This is the definition of Sin. 
““ Where there is no Law, there is no tranagression.’’ (See iv. 15.) 
All therefore broke a Law. But how? Some, namely infants, 
committed no aciual sin, as Adam did. Yet even infants died. 
Sin therefore was imputed to them, although they did not sin by 
actual transgression in the likeness of the transgression of Adam. 

Wherefore, then, was sin imputed tothem ? Why did infants 
die? Because they were all in Adam, and sinned in Adam, and 
broke a Law in Adam, and fell in Adam. Therefore they paid 
the penalty of sin, which is death. 

He thus prepares the way for showing that the Law, de- 
livered by Dfoses, was not the first, original Law given by God, 
but that it came in, as it were, only parenthetically and acci- 
dentally (xape:ojAGev) as a consequence of sin (v. 20), which 
could not have been committed, and could not have prevailed, even 
from the beginning, as it did, and have been punished, as it was, 
by Death, unless there had been contemporaneously and con- 
currently a Law from the beginning also, the breach of which was 
Sin, and the penalty of that breach, Death. 

He thus also replies to a supposed objection. He had just 
said that ali strned. But how could this be (it might be asked), 
when the Law was not yet given? Did you not just now say that 
where there is no Law there is no transgression (Rom. iv, 15)? 
How could the Law be transgressed before it existed? How then 
could ali, before and until the Law, be sinners? 

The proof of universal sinfulness is from the universal pre- 
valence of Death, which is the punishment of sin. Death reigned 
es a King. and triumphed as a Conqueror, in the World, from 
_ the days of Adam even to those uf Moses, the Giver of the Law, 

over those toho did not sin in the likeness of the tranegression of 
Adam, snd did not therefore sudjeet themselves to death by actual 
sin like his. Death reigned and triumphed even over Infants 
who were incapable of sctual sin. (Chrys. Theodoret.) And 
since Death comes by sin, and is its ennsequence and penalty, 
and since Death had dominiou and lorded it over aii, therefore all 
are proved to have sinned. And since all could not have sinned 
by actual transgression, their sinful condition must have been en- 
tailed upon them by their descent from the common Parent of all, 


who is the type, in some respects by similarity, and in others 
by antithesis or opposition, of Him who was to come, Christ. 

Asis well said by Hooker (App. book v. p. 721), Death, even 
in new-baptized /nfanis, yea, in Saints and Marlyrs, we must 
acknowledge to be a punishment, which God inflicteth in judg. 
ment, and not in fury, but yet a punishment. 

In opposition to the argument of the Apostle, Pelagius said 
that our Death is not from sin, but from Natare; and that Adam 
would have died, even if he had not sinned, See above, preceding 


note. 

The Apostle, then, having laid the foundation in the fact of 
Universal Sinfuiness, proved from the universality of Death, 
builds upon it the doctrine of Unirersal Redemption. 

On this fact of Original Sin passing from Adam upon all his 
‘descendants, the Church grounds her practice of Baptism of In- 
fants, who are thereby grafted in Christ; 

Why do Infants die? As to their own deeds they are inno- 
cent. They have no sin but what they derive from Adam. Bat 
to them the Grace of Christ is necessary, in order that they who 
are dead in Adam may live in Christ; and that they who are 
tainted in their birth, may be cleansed in their new birth. Augus- 
tine (c. Julian. Pelagian. iii. 3). 

he first man, Adam, tainted all his progeny. Therefore 
welcome, O welcome, be to the Second Adam! Let Him come 
Who liveth, that He may find us who are dead. Let Him die 
for us, in order to succour us who are dead, and to rescue us 
from death, and raise us to life, and destroy death by dying. 
His Grace is the only Grace which redeems Infants and men, 
the small and the great together. Augustine. 

The following is from S&. Augustine’s contemporary and 
fellow-labourer in the same controversy :— 

Critob. Dic, queeso, et me omni libera questions, quare in- 
JSantuli baptizentur ? 

Aitic. Ut eis peccata in baptiamate dimittantur. 

Crit. Quid enim commeruere peccati? Quisquamne solvitur 
non ligatus ? 

Ait. Me interrogas? Respondebit tibi Evvangelica tuba, 
Doctor Gentium, vas aureum in toto orbe resplendens: Regnavii 
mors ab Adam, usque ad Moysen; etiam in eos, gui non pecca- 
verunt, in simililudinem prevaricationis Adam, gui est forma 
JSuturi. Quod si objeceris dici, esse aliquos qui non peccaverunt ; 
intellige eos illud non peccatum, quod peccavit Adam 
preevaricando in Paradiso preceptum Dei. Ceteriim omnes ho- 
mines, aut antiqui propagatoris Adam, aut suo nomine tenentur 
obnoxii. Qui parvulus est, parentis in baptismo vinculo solvitur. 
Qui ejus etatis eat, que potest sapere, et alieno et suo, Christi 
sanguine liberatar. Ac ne me putes heretico sensu hoc intelli- 
gere, beatus Martyr Cyprianus, in Epistola quam scribit ad Epis- 
copum Fidum de Jnfantibus baptizandis hec memorat: ‘ Porrd 
autem si etiam gravissimis delictoribus, et in Deum multd anté 
peccantibus, quum postea crediderint, remissio peccatorum datur ; 
et a baptismo atque gratia nemo prohibetur: quanto magis pro- 
hiberi non debet infans, qui recens natus nihil peccavit, nisi quod 
secundim Adam carnaliter natus, coniagium mortis antique 
prima nativitate contrazit? Qui ad remissionem peccatorum 
accipiendam hoc ipso feciliis accedit, quéd illi remittuntar non 
propria, sed aliens peccata; et idcirco, frater charissime, hee fuit 
in Concilio nostra sententia, 4 baptismo atque gratia Dei, qui om- 
nibus misericors et benignus et pius est, neminem per nos 

rohiberi.”’ 

Scripsit dudum vir sanctus et eloquens Episcopus Augustinus 
ad Marcellinum, duos libros de Infantibus baplizandis contra 
heresim vestram, per quam vultis asserere baptizari infantes, non 
in remissionem peccatorum, sed in regnum ceelorum. Tertiam 
quoque ad eumdem Marcellinum contra eos, qui dicunt idem quod 
vos, posse hominem sine peccato esse, si velit, abseque Dei gratié. 
8S. Jerome (adv. Pelagian. Dial iii. p. 545). 

Compare the Preamble of the Office for Baptism of Infants 
(the strongest practical protest against the Pelagian Heresy) in 
the Book of Common Prayer. 

14. 8s dors réwos ro uéAAovros] who (Adam) és a figure of 
Him Who was to come, namely, of Christ. 

For as the old Adam, by his sin, stdjecfed all men to punish- 
menf, although they had not sinned, so Christ justifies all, 
although they have not done things worthy of Justitication. 
Theophyl. 

The Apostle, having declared the doctrine of Original Sin, 
and the universal liability of all Adam’s posterity to death, con- 
sequent thervon, next confirms and harmonizes that doctrine, and 
comforts the heart of Mankind by displaying to them the coun 
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terpart of it in the Universal Redemption effected for them by the 
Second Adam, Jesus Christ. 

After the first and universal ruin consequent on Adam's 
transgression, in which by one man Sin entered into this World, 
and Death by Sin, and so Death passed through to all men, in 
that all sinned (in Adam), there would have been no escape from 
the dominion of the Devil, no liberation from captivity, no hope 
of pardon from God, and of reconciliation with Him, no restora- 
tion to life, unless the Son of God, Coeternal and ual with 
the Father, had come to seet and save that which was lost (Luke 
xix. 10), in order that, as Death came by Adam, so Resurrection 
from Dead might come by Christ (1 Cor. xv. 22) even to ail. 
For we are not to suppose, that because, according to the inscru- 
table purpose of God, ‘he Word was made Flesh in these the /ast 
deys, therefore the Birth of Christ was only profitable te those 
who live in ‘he lasi days, and did not pour back its life-giving 
stream on former ages. No; on the contrary, all past gene- 
rations of those who worshipped the true God, the whole com- 
pany of Saints who lived in the holy faith and pleased God, 
received pardon and life through Christ; and none of the Patri- 
archs or Prophets, none of the Saints of old, were justified in any 
other way than by the Redemption achieved for us by our Lord 
and Seviour Jesus Christ. S. Leo (Serm. 50, p. 119). 

The Doctrine of Original Sin, here stated by St. Paul, is 
indeed a hard saying, unless it be coupled (as it ought always to 
be coupled) with the Doctrine of Universal Redemption. 

By asserting the doctrine of Original Sin, and of the Uni- 
versal Sinfuiness of mankind in every age, St. Paul has here 

ved, against his Jewish opponents, the Universal need of a 
And by passing on to show that this need has been 
recognized by God, and that a Redeemer has been re Who 
sume sp all mankind (even from the beginning of the world) ix 
Himeetf, by becoming Incarnate, and taking the common nature 
of all, and Who has paid the debt due for all by His own Passion, 
and Who was given to us by God in His Love, in order to re- 
cencile us to Himself, and Who died of His own accord for us 


To the question, Can the Resurrection of One (Christ), a 
thousand six hundred years ago, be the cause of our Rising? it is 
a good answer, Why not? as well as the Death of one (Adam), 
five thousand six hundred years ago, be the cause of our dying ? 

The ground and reason is, that there is like ground and 
reason of both ; 

By what law do they die (vis. who do not commit actual 
sin)? By the law of attainder. And the restoring of men came 
im the same manner; the Attainder came by the frst Adam, the 
Restoration comes by the second Adam, Christ. By. Andrewes. 

MB. "AN oby bs 7d wapdrrepa «.7.A.] But not as was the 
franegression of Adam, eo the free gift of grace in Christ. For 
the evil of the one has been far surpassed and outweighed by the 
good of the other. For if the many, that is, all men, died (see 
on §puapror, v. 12) by the transgression of the one Adam, muck 
mere did the grace of God and His free gift by the grace of the 
One Man, Who is Jesus (and therefore our Saviour), and is 
also Christ (the Anoinéed One, anointed with the full out- 
pouring of the Unction of Grace of the Holy Ghost, shed on Him 
and by and through Him on all His Members), abound to the 
meny, that is, to all 

Adam, indeed (as he had just said), was a type of Christ. 
Bat the Grace (ydpiona) in Christ, the Second Adam, was far 
wore sbundant in its consequences than the sin in the first Adam. 
Por ¢f it is true (ei yap), as it is, that all died by the sin of the 
ene father of all, Adam, in a much greater degree did the gruce of 


the Fulness of the Godhead (Col. ii. 9), and Who has taken our 
Nature, and into whose Body we all are engrafted, and of Whose 
Fainess we all receive, and grace for grace. (John i. 16.) 


We are wore blessed in and by Christ, than we are injured 
in and by Adam. Theophyl. 

Justification and Sanctification in Christ isa far more exu- 
berant work, a more glorious ‘triumph of divine love and mercy, 
than universal Death, consequent oa original Sin from Adam, is 
of Divine justice and severity. 

Adam deprived us of Paradise, but Christ gives us Heaven; 
and in proportion as Heaven is higher than Paradise, so is our 
gain in Christ greater than our loss in Adam. Cp. Bp. Andrewes, 
ii. 153. 

Thus, where Sin abounded, there did Grace much more 
abound. 

Besides, the First Adam was only Man; and as Children of 
Adam we are only men; but the Second Adam is God and Man, 
and in Him our Nature is joined to the Nature of God, and hy 
His Incarnation, and by our baptismal incorporation into Him, 
we have been made God’s children, and partakers of the divine 
nature (2 Pet. i. 4), and so are advanced toa far higher dignity 
than ever Adam enjoyed, or we could have enjoyed as children of 


— ol woAAof] the many, i. e. all. See Winer, p. 100, dhd 
the following observations of Dr. R. Bentley (Sermon on 2 Cor. 
ii. 17, p. 244, ed. 1838) : 

After the Apostle had said (v. 12), that by one man sin 
enlered into the world, and death by sin, and so death passed 
upon all men (els xdyras dvOpérous), for that all have sinned; in — 
the reddition of this sentence (v. 15), he says, for if through the 
offence (rot dvds) of one (oi xoAAol) many be dead (so our 
Translators), muck more the grace of God by (rov évds) one 
man, Jesus Christ, hath abounded (els rods woAAobs) unto many. 
Now who would not wish that they had kept the articles in the 
version, which they saw in the original? Jf through the offence 
of the one (that is, Adam), the many have died, much more the 
grace of God by the one man Jesus Christ hath abounded unto 
the many. By this accurate version, some burtful mistakes about 
partial redemption and absolute reprobation, had been happily 
prevented; our English readers had then seen what several of the 
Fathers saw and testified, that of woAAci, the many, in an anti- 
thesis to the one, are equivalent to wdvres, all (in v. 12), and 
comprehend the whole multitude, the entire species of mavkind, 
exclusive only of the one. So again (v. 18 and 19 of the same 
chapter), our Translators have repeated the like mistake, where, 
when the Apostle had said, that as.the offence of one was upon 
all men (els wdyras dv0pérous) to condemnation, 30 the righteous- 
ness Of One was upOR ALL MEN (0 justification; for, adds he, as 
by (rot dvds) the one man’s disobedience (ol woAdo)) the many 
were made sinners, 80 by the obedience (rot éyds) of THE ONE 
(of woAAol) the many shall be made righteous. By this version 
the reader is admonished and guided to remark that ¢he many in 
v. 19 are the same as wdyres, ail, in the 18th, that is, as before, 
tay adytev, of the whole race of men, exclusive of himeelf, 
agreeably to that of St. John (1 Epist. ii. 2), He is the propitia- 
tion for our sins, and not for ours only, but also for those of 
the WHOLE WORLD ; and to that of St. Paul (1 Tim. ii. 6), Christ 
Jesus, Who gave Himeelf (drriautpoy bxtp wdyrev) a ransom 
Jor auL. 

16, Kal oby «.1.A.] And not, as through one who sinned 
were the consequences of that sin, so likewise was that which was 
given in Christ. For the judgment indeed came from one, 
Adam, to condemnation of his pusterity (see v. 18), all mankind ; 
but the free grace in Christ came forth from many lransgressions 
acd committed by mankind) éo (their state of acceptance 
with °e 

The sin of Adam brought, by a natural consequence, judg. 
ment on himeelf, and condemnation on his posterity. They were 
by virtue of their descent from him, in a condemned state, And 
besides this, they were guilty of many aciual sins (waparrdéuara, 
prevaricationes, transgressions, trespasses, against the Law of 
God) in their own persons. But Christ not only takes away the 
guilt of original sin (in their Baptism), but He also remits actual 
sin, by the cleansing and saving efficacy of His Blood, in the 
Ministry of Reconciliation, and in the Holy Secrament of the 
Lord’s Supper, received with repentance and faith. 

On the words Sucalwua, Lares Sucaséoten, as used here 
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and v. 18, it is to be observed that the usual sense of the verb 
Sixacovy in the LXX and New Testament, is to deem and 
account just and righteous. See above, iii. 4. 24; v. 1. 

Hence d:xaleya is that which is accounted just, and sig- 


(1) what is ordained as such; as a statute or decree. Seo 
i. 32; ii. 26; viii..6. Compare the Latin judbeo, jussum, jus, 
justem. And 
(2) a state of acceptance as righteous by God (Rev. xix. 2), a 
recognized condition of being counted just and approved by Him. 

The word 8cxalwors represents the action of the Legislator or 
Jadge, either 

(1) in promulgating a decree as just, or 

(2) in declaring a person righteous, and recognizing him as 
such, i. e. in Justification. 

The word dixaectvy signifies the habit or quality of him 
who is d{xasos, or righteous, as God is, the Author of all righte- 
odsness; or as man, when he is made a member of Christ, 
“the Lord our Righteousness.”” See above on i. 17; iii. 21. 

The word &:xaleua must bear the same meaning here as in 

v. 18; and that meaning, as illustrated by the context, seems to 
aide ec a of approval, and state of acceptance, as righteous, 
wit. . 
17. Ei ydp] For if by the tranegression of the one man, Adam, 
Death reigned as a King over us, by means of that one man, 
much more shall they, who are the recipients of the super- 
abundance of grace (which in blessing far exceeds the curse 
inherited from Adam), and of the free gift of rightecusnese in 
Christ their Head, ‘‘God manifest in the flesh,” and who have in 
those gifts a present pledge of future and eternal glory, reign as 
kings in life by means of the One man, who is Jesus their 
Saviour, and the Christ, or Anointed One of God. 

Instead of r¢ Tov évds A, F, G have éy él, which is re- 
ceived by Griesé. and Tisch., and D, E have éy r¢ évl. 

The reading in the text has high authority in its favour, espe- 
cially that of B, C, I, K, and is retained by Lachm. and A(ford. 

18. “Apa odv] Therefore, as through one transgression of Adam, 
the sentence was unto all men to condemnation, so through one 
state of acceptance with God, namely, through the justified con- 
dition of Jesus Christ ‘the righteous ’’ (who has been declared 
i Bait to be righteous, by His Resurrection from the Dead: see 

ve, iv. 25), and by His Ascension into heaven, and by His 
Session in glory, in our Human Nature, at God’s Right Hand io 
heaven ; and by reason of our baptismal incorporation into Him 
—the sentence of our condemnation is reversed; and the sen- 
tence now is unio all men to Justification of life; namely, to 
that Justification, which is the beginning of our life in Christ, 
and has its fuller growth in our Sanctification, and its final con- 
summation in Life everlasting with Him in Heavenly Glory. 
St. Paul here takes up again the argument of 9. 12. 

Some learned Expositors render S:xaloua righteous act here, 
and Justificalion in v. 16. 

But the word (3ixaleua) must bear the same sense in Doth 
places; and if 3ixalwpa is only a righteous act, it can hardly be 
distinguished from Swraxo} in v. 19. 

Besides, it is not so much by Christ’s righteous act in dying 
for us, that we are declared righteous, as by His justified state 
after His Resurrection, to which that act led. See on iv. 25. 

It is by His Resurrection, whereby we rose in Him from the 
grave, and it isin His glorified humanity that we are recogni 
by God to be righteous, as seen in Christ risen from the dead. 
Our 3iucalwors els Crh» is a sentence consequent on His 8:xalepa, 
and His 3:xaocdry is specially imputed and imparted to us in 
our Baptism, which is a representation of His Resurrection; 
and then, by God’s act of Justification (8:xaleois), we enter into a 
justified state (8:caleua), and are solemnly and publicly accepted 
by God “in the Beloved ” (Eph. i. 6). 

See the beginning of the next Chapter with reference to 
Baptism (vi. 2—4). 

20. Néuos 82 wapercjAGer] But the Law of Moses came in, 
incidentally, This is an answer to a supposed objection. 
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If what you have said be true, what was the use of the Law ? 
Do you not condemn the Law, and disparage its Giver, God ? 

No, replies the Apostle, the Law wapecjAbev, i.e. it came 
in, as it were, aside and parenthelically, ‘‘ per occasionem,”’ and 
not by any direct essential necessity. For the Moral Lew given 
by Moses was only a repudlication of the Natural Law. 

On this point, see By. Andrewes on the Ten Command- 
ments, p. 62 (Lond. 1650, fol.), who says, ‘The Law Moral was 
known before Moses—written in men’s hearts;’’ and this he 
proves, going through each commandment of the Decalogue 
seriatim, pp. 63—65; and above on v. 12. 

But by reason of men’s corruption and Satan’s malice 
blinding their eyes, their light became dim (p. 68), and they 
walked in the vanity of their hearts. And then the Moral Law 
was written on Tables by God. Thus the Law wape:cyAer, as 
it were per accidens, by occasion of man’s sin, by way of digres- 
sion or episede—it came in, as it were, by a side door (see above 
on v. 12), and it came in, as it were, into a side-Chapel, i.e. toa 

i nation, and not to the general Temple of the World ; 
and it came in merely as a passenger, to tarry only for a short time, 
as far as it was a special dis ion to a particular Nation, the 
Jews; and it was not even a full restoration of the Original Law, 
for it said nothing of many duties, e. g. of Prayer, and it was iu 
its letter mainly negative and prohiditory. It was reserved for 
the Gospel to display the Moral Lew as given at the beginning, 
= in more than all its original amplitude, dignity, beauty, and 
‘ = this proved by Bp. Taylor, Preface to his Life of 
Christ, pp. xxvi—xl, ed. Lond. 1811. 

— tva rAcovday 7d xapdewrepa) in order that the transgres- 

sion might abound. He does not say that the Law came ia, in 
order that sin (Guapria) might abound; but in order that frane- 
gression might abound; wapdrrepa, tranegressio, trespass, pre- 
varicatio, is properly a swerving-aside, and declension from a 
fixed standard of right, or a frespass across a line of demar- 
cation. One and the same act of sin becomes more clearly an act 
of transgression, in proportion as the Standard of right is more 
clearly displayed, and the line of demarcation is more clearly 
drawn. 
In the Mosaic Law, —wriften by the finger of God Himeelf, 
and published with visible manifestations of His Majesty,—the 
Standard of Right (which had been disterted by men’s sins) was 
more clearly set up, and the line of demarcation (which had been 
almost effaced by the overflowing of iniquity) was clearly traced. 
And thus sis became more clearly tranagression; and the Lew 
was given for this express purpose, that this character of sin, as 
‘¢ delicium,'’ might be evident, and that thus the franegression 
might be multiplied. . 

The Law came in, nof in order that man might be more 
sinful, heaven forbid! ((cumen.) but in order that sin might 
more clearly be shown to be transgression. It proved the super- 
abundance of the inundation, as graduated posts in a river mark 
the rising of a flood. St. Paul interprets himself (vii. 13) ia 
gary auapria. 

The Law came forth from God to convince the world of its 
frailty, and of ite degeneracy from the original divine Law of 
primeval Tradition, and from the Law of Conscience and Reason ; 
and in order to chasten and heal men’s pride and presumption, 
and to reduce them to a humble and teachable state, and to call 
ali to Repentance, and to prepare them to receive with gratitude 
the Gospel of Grace, and to show the gracious mercy of its mes- 
sage, and the priceless value of Christ’s Blood, and the blessed- 
ness of Faith, so that where Sin had reigned by Death, Grace 
might reign by Justification to Eternal Life through Christ. 

This has been admirably expressed by S. Augustine, de- 
scribing the moral state of Mankind before the delivery of the 
Law, snd God’s design in giving the Law: 

‘* Qui segrotabant, sanos se esse putabant ; acceperunt Legem, 
quam implere non poterant; didicerunt in quo morbo eseent, et 
imploraverunt manus medici: voluerunt sanari, quia cognoverunt 
se laborare: quod non cognoacerent, nisi datam Legem impiere 
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mon possent. Innocens enim homo sibi videbatur, et ex ips& 
superbia innocentiz false insanior fiebat. Ad domandam ergo 
euperbiam, et ad denudandam, data est Lex; non ad liberandos 
wegrotos, sed ad convincendos superbos. Data est Lex, que 
_proderet morbos, non quee folleret. Utilis ergo erat Lex ad 
prodenda peccata, quia reus homo abundantiis factus ex pre- 
vericatione Legis, poeset edomit&é superbid implorare auxilium 
miserantis. Attendite Apostolum: Lex eubintravit ut abundaret 
delictum ; bi aulem abundavit delictum, superabundavil et 
gratia. Quid est Lex subiniravit ut abundaret delictum? Sicut 
alio loco dicit, Ubi enim non est Lex, nec prevaricatio (iv. 15). 
Peecafor homo potest dici ante Legem, prevaricator non potest. 
Cum autem accepta Lege peccaverit, non solim peccator, sed 
etiam prevericator invenitur. 

* Cium ergo preevaricatio adjuncta sit peccato, ideo abundavit 
delictam. Abundante antem delicto, discit hamana superbia 
tandem subjici, et confiteri Deo, et dicere Infirmus sum. Dicere 
etiam verba illa Psalmi, que non dicit nisi anima humiliata: 
Ego dizi, Domine, miterere mei, sana animam meam, quoniam 
peceavi tibi (Ps. xli. 4). Dicat ergo hoc anima infirma, saltem 
coavicta preevaricationem; et non sanata, sed demonstrata, 

-” 8. Augustine (Serm. 125). : 

“Ad hoc Lex (Moysis) data est ut superto infirmitatem 
suam nofam faceret, infirmo poenitentiam suaderet, Ad hoc Lex 
data est, ut vulnera ostenderet peccatorum quee Gratia (Evangelii) 
benedictione sanaret.’’ Augustine. See on Ps. 102, Tract. 3 in 
Joan. 

See above, Infroduction to the Epistle, pp. 191—193, and 
Gal. iii. 19, and below, vii. 7. 13. 25. 

BL. éfactrevoev] reigned as a King over us. By this word, 
in which Sin is described as a King opposed to Christ our true 
King, and as having a Kingdom opposed to the Kingdom of 
Christ, St. Paul prepares us for his argument founded on this 
comperison in the next chapter. 

— Bia Secasortvns els (why aldrnioy] for righteousness unto 
eternal life. Thus Christ is declared to be our Righteousness, not 
only for our delivery from eternal death, but also for inheritance 
of eternal life. 

This is carefully to be noted, because in this important 
matter the truth has been obscured by the teaching of a large 
portion of the Western Church. 

See Bp. Andrewes’ Sermon on Justification in Christ's 
Name, “ This is the Name whereby He shall be called, The Lonp 
our Rienrsousnass.”” (Vol. v. pp. 104 - 126.) 

So far as it concerneth the satisfaction for sin, and our escaping 
Jrom eternal death, the Church of Rome taketh this Name (“‘ The 
Lord our Righteousness’’) aright ; and that term, which a great 
while seemed harsh unto them, now they find no such absurdity 
in it that Christ’s righteousness and merits are imputed to us. 
So saith Bellarmine: Et hoe modo non eseei absurdum, si quis 
diceret, nobis impufari Christi justitiam et merita, cm nobis 
donentur et applicentur, ac si nos ipsi Deo satisfecissemus. (De 
Justif. 2. 10; 2.11.) And again, Solus Christus pro salute nostré 
setigfacere potuil, et re ipsé ex justilid satigfecit, et illa satis- 
Jactio nobis donatur et applicatur ef nostra reputatur, cim Deo 
reconciliamur ef justificamur. : 

So that this point is meetly well cleared now. Thus they 
understand this Name in that part of righteousness which is safis- 
JSactory for punishment; and there they say with us, as we with 
Keay, In Jnnovi justitia nostra. 

Bot in the positive justice, or that part thereof which is 
meritorious for reward, there fall they into a fancy that they may 
give it over, and suppose that justitia a Domino, “a righteousness 
from God,’’ they grant, yet inherent in themselves without the 
righteousness that is in Christ, will serve them; whereof they 
hsve a good conceit that it will endure God’s justice, and standeth 
not by acceptation. So by this means shrink they up the Name; 
and though they leave the full sound, yet take they half the sense 
from it. 

And as we blame them for that, so likewise for this no less, 
that if they will needs have it a part of justice, they allow not 
Christ’s Name as full in this part asin the former. For there they 
allow imputation, but here they do not. For I ask, What is the 
reason why in the other part of satisfaction for sin we need Christ's 


righteousness to be accounted ours? The reason is, saith Bellar- 
mine, Non accepiat Deus in veram satigfactionem pro peccato 
nist justiliam infinilam, quoniam peccatum offensa est infinita. 
(De Justif. 2. 5.) If that be the reason, that “it must have an 
infinite satisfaction, because the offence is infinite,’’ we reason, a 

ari, there must also be an infinife merit, because the reward is 
no less infinite. Else by what proportion do they proceed, or at 
what beam do they weigh these twain, that cannot counterpoise 
an infinite sin but with an infinite satisfaction, and think they 
can weigh down a reward every way as infinite with a merit, to 
say the least, surely not infinite? Why should there be a neces- 
sary use of the sacrifice of Christ’s death for the one, and not a 
use full as necessary of the oblation of His life for the other ? 
Or how cometh it to pass, that no less than the one will serve 
to free us from eternal death, and a great deal less will serve to 
entitle us to eternal life? Is there not as much requisite to 
purchase for us the crown of glory, as there is to redeem us from 
the torments of hell? What difference is there? are they not 
both equal, both alike infinite? Why is His death allowed solely 
sufficient to put away sin? and why is not His life to be allowed 
like solely sufficient to bring us to life? If in that the blessed 
saints themselves,—were their sufferings never so great, yea, 
though they endured never so cruel martyrdom,—if all those 
could not serve to satisfy God's justice for their sins, but it is the 
death of Christ must deliver them ; is it not the very same reason, 
that were their merite never 20 many, and their life never so holy, 
yet that by them they could not, nor we cannot, challenge the 
reward; but it is the life and obedience of Christ that de justitid 
must procure it for us all? For sure it is that Finiti ad infinitum 
nulla est proportio. Especially if we add hereunto, that as it 
cannot be denied but to be finite, so withal that the ancient 
Fathers seem further to be but meanly conceited of it, reckoning 
it not to be fall but defective, nor pure but defiled; and if it be 
judged by the just judge, districté or cum districtione examinis ; 
they be S. Gregory's and S. Bernard’s words, —indeed, no right- 
eousness at all. (S. Greg. Mor. 9.14. S. Bernard in Fest. Om. 
SS. Serm. 1, post. med.) 

This then is the interpretation or meaning of this Name, 
that as well in the one sense as the other Christ is “our righteous. 
ness ;"’ and as the prophet Esay putteth it down, in the plural 
number, in Domino justilie nostra, as it were prophesying of 
these men, “ All our righteousnesses,’’ this as that, one as well as 
the other, ‘‘are in the Lord.” (Isa. xlv. 24.) No abatement is 
to be devised, the Name is not to be mangled or divided, but en- 
tirely belongeth to Christ full and whole, and we call Him by it, 
“(JEHOVAH JUSTITIA NOSTRA.” (Bp. Andrewes.) 


Ca. VI. L dwipdveper tH duaprig x.7.A.] May we continue 
in sin? Is it right that we should remain in sin, in order that 
Grace may abound ? 

Here is another snpposed objection. 

If, as has just been said (v. 20, 21), where sin abounded 
Grace did much more abound, may we then continue in sin, in 
order that Grace may abound 7 

St. Paul proceeds to reply to this objection raised by the 
Jews, and also gives a caution against a licentious perversion, on 
the part of Gentile Christians, of hia doctrine of Free Grace into 
a cloak of Licentiousneas. Cp. 1 Pet. ii. 16. 

Elz. has éx:yevovpey here; but the reading in the text, éw:. 
uéveper, which is in A, B,C, D, E, F, G, is preferable, as putting 
the question (involving so monstrous a supposition) more mo- 
destly, and as not assuming that the parties supposed are con- 
tinuing in sin; which all who are Christians have renounced in 
their Baptism, as he proceeds to show. Cp. v. 15. 

2. olrives dwreOdvoper ri &.] we who died to sin. Observe 
the aorist, we who died to sin at a certain time, namely (as he 
proceeds to show in the next verse), in our Baptism. 

Observe also the pronoun ofrives, more expressive than of, 
and involving a logical argument. Since we died to sin, how can 
we live in it? See i. 25. 

F 8. 800: éfarricOnper els] all we who were baptized into 

Aris 


t. 
Tv be baptized into Christ is— 
(1) To be born anew in Him (Tit. iii. 5), to be incorporated 


deStxaiwtas ard THs apapTias. 
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by Baptism into His Body (1 Cor. xii. 13), to be made a Member 
of Him, and a partaker of those blessings which are derived from 
Him as God and Man. 

And (2) to enter into a solemn engagement, and make a 
public profession of Faith and Obedience to Him, and of Con- 
formity to Him. 

— els roy Odvaroy avrou ¢BarricOnuer] we were baptized into 
Hie Death. 

(1) We were baptized into a belief of the redeeming and 
saving efficacy of that Death as a propitiation for our sins, and the 
sins of the whole world. 

(2) We were baptized into it so as to partake of tts benefits. 
All baptismal grace flows from one source, the wounded side of 
Christ dying on the Cross, from which “came forth blood and 
water’ (John xix. 34) for the redemption and cleansing of all those 
whose nature He took, Who died in that nature for sin, and to 
deliver them from its guilt and power, in order that they might 
live by grace, here on earth, a life of holiness, and hereafter live 
for ever in glory. 

(3) Into conformity to it; that is, as Christ died and rose 
agein, so are we therein dead to sin, and alive to God. Being 
baptized into that death, which was for sin, we, by the terms of 
cur Christian Being, begun in Baptism, are dead unto sin, and 
alive unto righteousness. Our Baptism pledges us to this. And 
we should be contradicting the first principles of our existence if 
we continued in sin. See S. Cyril Gn Oaten&, pp. 58, 59). 

In virtue of Chriat’s Baptism in His own blood doth all our 
Water-Baptism work; and therefore we are baptized info it, 
into His Croes- Baptism, into His death. And we must die for 
sin. And we mast count ourselves dead unto sin. And that we 
do, when there is neither action, nor affection, nor any sign of life 
in ps foward ein, no more than there is in a dead body. Bp. 
Andrewes (iii. 247; v. 431). 

In Baptism our sins are drowned and buried. We renounce 
them and are delivered from them, and leave them there, as the 
Israslites did their enemies the Egyptians in the depths of the 
Red Sea. And we emerge from the Baptismal Red Sea of Christ’s 
Blood, in order to enter on the road which leads us to our 
heavenly Canaan. 

From Baptism we rise to newness of life. And whatever 
was transacted on the Cross of Christ, in His Burial, in his Re- 
surrection, in His Ascension into heaven, was so transacted as to 
be a configuration of our Christian Life. For because of Christ's 
Cross, the Apostle says, ‘‘ They who are Christ’s have crucified 
the flesh with its sinful affections and lusts’’ (Gal. v. 24); and 
because of His Burial he says, ‘‘We are buried with Him by 
Baptism into His Death ;” because of His Resurrection, “ that as 
Christ rose from the dead, so ought we to walk in newness of 
life” (Rom. vi. 4); and because of His Ascension and Session at 
God’s right band, he says, ‘If ye have risen with Christ, seek 
those things which are above, where Christ sitteth at the right 
hand of God” (Col. iii. 1). Augustine. 

4. cuverdgnyer] we were buried with Him. Not only did 
we die with Christ, but we were also buried with Him by our 
baptism into His death (els rdv @dvaroy) ; therefore we have not 
only a negative work, but a posétive one also; we have not only 
died unto sin, but we have risen unto Righteousness. And Burial 
is necessary as prior to Resurrection. We are therefore “ buried 
with Him in Baptism, wherein also we are risen with Him through 
the faith of the operation of God”’ (Col. ii. 12). 

5. El yap obpouro: yeydvaner x.7.A.] For if we have become 
connate (or born together) with Him by the likeness of His death, 
surely we shall also become connate with Him by the likeness of 
His resurrection. 

The meaning of the term “likeness of Christ’s Death’ is 
explained by the words, Sowep as, o6re so, used in the preceding 
verse. We have been already made like to Christ in our Bap- 
tism. We have become connate with Him by that likeness, 
inasmuch as we have died therein to sin, and have been dorn 
thereby to the new life in Him, in order that we may grow and 
bear frait in Him. 

Xbuuros, from cupdte, is connate. See 3 Macc. iii. 22. 
Sep. xiii. 13. Hence it is used to signify what coalesces with 


something else, as in Amos ix. 13, LXX, and so signifies what 
grows together, as Trees in a forest. (Zech. xi. 2, LXX.) 

As to its use in secular authors, see Blom. Aischy!. Ag. 106, 
148, and the use of the verb cvugdecOa: in Xenophon (Cyrop. 
iv. 3, 4), and to describe the growing together of man and horse 
in the Centaur, Lucian (Dial. Mort. i. p. 404), els ty cupwe- 
guxéres RvOpewos wal Oeds. Cp. Fritzsche, p. 370. 

The eense here is, We have become connate with Christ by 
and in the likeness of His Death, in our Baptism. We have been 
made members of Him, “bone of His bone, and flesh of His 
flesh ’’ (cp. Eph. v. 30), and we shall also be connate with Him 
in the likeness of His Resurrection. For “ He will then change 
our vile bodies, 80 as to be made like unto His own glorious body ”’ 
(Phil. iti. 21). Cp. 1 Cor. xv. 49. 1 John iii. 2. 

Compare note below on James i. 21, Ex g@uror Adyor, which 
affords an excellent illustration of this passage. 

Some learned Interpreters coustrue ovyovro: with duotmpari, 
and render it ‘‘ united with the likeness ;’’ but this seems rather 
to weaken the force of the words, and we can hardly be said to 
be odupuro: with a thing ; but it is an instructive and cheering 
truth, that we are ovuguroi, connate, with a Person, and that 
Person Christ. And St. Paul himself seems to suggest the sup- 
plement of the substantive Xpiorg after otupuro:, by using the 
verb svvecraupé6y in a similar manner in the next verse. 

This sense is expressed by 8. Cyril here (in Catena, p. 61), 
vd pey cbuopvrot, rd olovel cbupopgpo: kal ravroerdeis, and 
Diodorus says (adopting the metaphor from a tree or shrub, 
¢vurdy, which many ancient Expositors rightly, as it seems, sup- 
pose to be used in this passage), ‘‘ As shrubs (¢urd) coalesce one 
with another, so they who are baptized into Christ’s death are 
united with Him by Faith.” 

The Apostle regards Christ’s death as a tree bearing fruit, 
and considers us as engrafted on that tree, and thus made per- 
takers of its life and fruitfulness. See Origen. Similarly Chrys., 
Photius, and others, and the Syriac, and Vulg., and Arabie 
reoder odpputroa: by “ planted together.” 

6. b waraids juay byOpwros cuverravpdédn] our old man was 
crucified together with Christ, Who, by the satisfaction and 
meritorious obedience of His Death, in our nature, and as our 
Representative, paid the penalty of our sins, and reconciled us to 
God, and raised us whose nature He haa taken, and Who has in- 
corporated us with Himself, Who is God as well as man, and has 
made us coheirs with Himself the New Man, and has raised us as 
His members to a higher dignity in the Second Adam than that 
which we lost in the First Adam, and has infused into us a new 
life, and enables us by His grace to mortify the deeds of the body, 
and to bring forth fruit unto holiness. See S. Cyril here. 

He did all this in order that we His members might be holy, 
as He our Head is holy ; and that as we have been born anew, by 
union with the New Man, we should walk in newness of Life. 

Thus the Apostle teaches that the doctrine of our New Birth 
in Baplism is a practical doctrine, and is indeed the root of alg 
Christian Practice. See above on Gal. ii. 20. 

— la xatapyn6f 1d copa rijs Guaprias] in order that the 
body of Sin might be destroyed. 

Sin is personified by the Apostle; it is represented as a King 
(ov. 12. 14), and asa Commander ; and so the Body of Sin is 
here our dody, eo far as it is the seat and instrument of Sin, and 
the slave of Sin. Cp. Origen (in Cat. p. 68). 

Compare the expression 7d capa rijs rareivécens huey, 
“‘the body of our Atcmiliation”’ (Phil. iii. 21); that is, our body, 
so far as it is the seat and sphere of the vileness and debasement 
of this lower world, as contrasted with the body of /uéure 
glorification. In neither case is the personal identity of the 
ped destroyed; but the condition and fanctions of the body are 


Our Old Man was crucified with Christ, in order that this 
Body of Sin might be destroyed in us by Christ’s death, the virtue 
of which was conveyed to us at our Baptism, when we were en- 
grafted into Him. 

Therefore the Church teaches in her Catechism that the 
inward grace of Baptism is “ a death unto sin, and a new Birth 
unto righteousness; and declares in her Baptismal Office, that 
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our ‘‘ Christian Profession is to follow the example of our Saviour 
Christ, and to be made like unto Him, that, as He died for us, so 
should we who are baptized die from sin, and rise again unto 
righteousness, continually mortifying all our evil and corrupt 
affections, and daily proceeding in all virtue and godliness of 
living.” And, adopting the language of the Apostle, she prays in 
her Baptismal Office, ‘‘O merciful God, grant that the O/d Adam 
in this child may be so buried, that the New Man may be raised 
up in him ; grant that all carnal affections may die in him, and 
that all things belonging to the Spirit may live and grow in him ; 
grant that he being dead unto sin, and living unto righteousness, 
and being buried with Christ in His death, may crucify the 
old man, and utterly abolish the whole body of sin; and that 
as be is made er of the death of Thy Son, he may also be 
of His resurrection.” 

Se. Paul does not say, and this prayer does not affirm, that 
the body of sin Aas been already utterly abolished, but that a 
power has been given us to strive against it, and to be no longer, 
what we were before, the Slaves of Sin as our Master, the 
Soldiers of Sin as our Leader. ‘ Quamdiu vivis, peccatum ne- 
cease est esse in membris tuis. Saltem illi regnurm auferatur ; non 
fiat quod jubet.”” Augustine (in Ioan. Tract. 41). 

To cease from sin, understanding by “sin,’’ from sin alto- 
gether, that is a higher perfection than this life will bear, bat, as 
the Apostle expoundeth himself in the next words, “ Ne regnet 
peccatam’’ (Rom. vi. 12); that is, from the dominion of sin to 
cease; we may come thus far “ne regnet,” that Sin reign not, 
wear not a crown, sit not in a throne, hold no parliaments within 
us, give us no laws,—that we serve it not. (v. 6.) To die to the 
dominion of sin, that by the grace of God we may, and that we 
must, account for. Bp. Andrewes (ii. p. 200). 

7. d yap droGardy] he that is dead hath been set free from 
the bondage of sin. ‘‘ The small and the great are there (in the 

ve), and the servant is free from his master’’ (Job iii. 19). 

1 Pet. iv. 1, 6 waday dy capx) wéwavra: fas. And 
3. Basil (de Baptismo, 1, 2, § 15) interprets St. Paul’s word 
SeBinniora: by hArAcvOdpwrai, drhAAaera. 

8. Ei 82 dreOdvouner ody Xpicrg) But if we died with Christ . . 
in our Baptism. (See v. 3.) This death takes place once. Christ 
died once, we are baptized once. _There is no second Baptism, as 
there is no second death of Christ. (Diodorus.) 

9—1L Xpirrds dyepOels] Christ being raised from the dead, 
dieth no more, death hath no more dominion over Him; for the 
death that He died, He died unto Sin once, but the life that He 
eeth, He liveth unto God. Likewise reckon ye yourselves (o 
be dead unto Sin, but alive unio God in Christ Jesus. As Christ, 
having died once, and having risen from the dead, dieth no more 
again, but liveth eternally to God, so we Christians, who have 
been baptized into Christ’s death, and at our Baptism died once 
for all to sin, can no more (if we live consistently with our 
Christian name and profession) re-enter the grave of sin; but 
having risen from that grave by a spiritual Resurrection in our 
Beptism, we are pledged to live for ever, in newness of life, to 
God in Christ. 

We who have passed the Red Sea in our Baptism, and have 
left our ghostly enemies in its waters, cannot retarn to Egypt, 
bat must march onward to Canaan, if we are true Irraclites. Cp. 
Bp. Andrewes’ Sermon on these verses, ii. pp. 187 —205. 

0. 6 yap dwiOare, ri dyaprig dwdlavey dpdxat] for that 
which He died—i. e. the death which He died—He died unto sin 
ence for all. 

Christ died unto sin, not as to any hold which sin had on 
Him personally, but as to that power which sin exercised over 
the whole Auman race, of which He was the Representative and 


Proxy, bearing their sins, and receiving the wages due f 

sins, Lard Death. . aed 
ut now, after He has paid once for all that penalty by His 

Death, Death has no more any claim upon Him; re pel Ma 

cise any more dominion over Him. Cp. Heb. ix. 28, the best 

comment on this text. 

ites 8 32 (5) the life which He liveth, He liveth to God. Here 

is your pattern. Live wholly to God. 

— Gi tg Gey] He liveth to God, Who is everlasting, Cp. 
Luke xx. 38; sod therefore He cannot be overcome by Death. 
He now liveth to God, having been raised by Him from the 
Grave, and being enthroned at His right hand, and having all 
aii given to Him in heaven and earth (Matt. xxviii. 18), and 

ving all Judgment committed to Him by the Father (John 
v. 22), till He has put all His enemies, among whom is Death 
itself, under His feet, when He, as God-Man, will reign with the 
ried ever, and so God will be all in all. See 1 Cor. xv. 

ll. uévy] Elz. adds clva:, not in A, D, E, F,G. Also Els. 
has r¢ Kuply judy after "Incod, against the best authorities. 

12. dy 1G Ovnrg bya cépati) in your mortal body. The con- 
sideration of the mortality of the body is suggested as an argu- 
ment against submission to the dominion of sin; since the body 
must soon die, the pleasures of sin, in the body of sin (v. 6), can 
be but only of short duration; and since death will be followed 
by Resurrection and Judgment, when we must give an account of 
the works done in our mortal bodies, and receive budies clothed 
with immortal glory, or bodies condemned to everlasting shame. 

We have risen now from the death of sin, in order that we 
may rise from the grave to everlasting glory hereafter. ( Theodorus.) 

13. 8%Aa] arms. Do not wield arms for sin. Do not be sol- 
diere in an army fighting in such a cause, under such a General ; 
you, who have been enlisted under the banner of the Cross as 
soldiers of Christ, the Captain of your salvation. See above on 


v. 6, below on v. 23. 

— ‘aparrhoare] Observe the change of tense from wap- 
tordyere to gare, showing an act to be done once for ail, 
a ates - 7 revoked or to need repetition. 

- Tlodv:] What then? He meets an objection started 
a Jewish opponent. (Gennadius.) sila 7 

— 4 Tomer] may we commit sin? So A, B, C, D, E, I, 
K. Eis. ouev (see v.1). The inadmissible hypothesis is 
put more gently in the conjunctive. 

— obx dopey bd réuov] we are not under the Law. Can it 
then be said that Christians are released from obedience to the 
Moral Law? Certainly not. This (says Bp. Sanderaon, iii. p. 
294) is a pestilent error, and of very dangerous consequence. 
Great offenders this way are the Libertines and Antinomists, who 
quite cancel the whole Law of God under pretence of Christian 
Liberty. Cp. Augustine (c. Faustam Manich. libb. xvii. xviii.). 
Not to wade far into a controversy, it shall saffice to propoand 
one distinction which, well heeded and rightly applied, will clear 
the whole point concerning the abrogation and the obligation of 
the Moral Law in the New Testament. The Law then may be 
considered either as a Rule, or as a Covenant. Christ hath 
all believers from the rigour and curse of the Law considered as a 

Covenant, but He hath not freed them from obedience to the 
Law considered as a Rule. We are now translated from the Co- 
venant of the Law into the Covenant of Grace. But what is all 
thia to the Rede? That is still where it was, even as the nature 
of Good and Evil is still the same. By. Sanderson. 

Hence St. Paul tells them (» 18) that by being made free 
Jrom sin, they bave become servants to righteousness ; and he 
condemns dyoyula, or law-leasness (v. 19). 


232 


o John 8. 84. 
2 Pet. 2. 19. 


ROMANS VI. 16—23. VIL. 1, 2. 


‘ , e a 
My yevorto: © ° ove otdare ott @ waptotdvere éavtovs Sovdous els UTaKonr, 


Sovdot dore @ Uraxovere, TOL dpaprtias eis Oavarov, 4 UraKons cis Suxatoovyny ; 
7 Xdpus 5€ 7@ Oeq, ore Fre Soddoe rs apaprias, darnxovaare Sé ex Kapdias eis 


p John 8. 32. 
1 Pet. 2. 16, 
1 Cor. 7. 22. 


Onre TH Stxavoovyp. 


- Sv mapeddOnre Tutrov Says: '8 ° chevOepwbdrtes S€ dad THs dpaprias éSovha- 


19 AvOpwmwov déyw Sia tiv dobdveay Tis capKds tov. “Nowep yap 

Taper rioare 7a pédyn tpav Sodha TH dKxalapoia Kal TH avopig els THY dvopiay, 
“~ 4 “A “~ A \Y 

ouTw vuy Tapacryoate Ta pen vu Sodra TH SiKatoovryy Els aytacpov. 


q John 8. 34. 20 9” 


Ore yap Sovdor Fre ris apaprias, éhevOepor Fre TH Stxacocvr7. 


, > “A 
1 Tiva ovv Kaprov etxere Tore ef ols viv ématoxivere; Td yap Tédos 


9 ‘4 4 
exetvwv Oavaros. 


23 Nuvi 5é ehevepwhevres ard THS dpaptias, Soviwbévres 52 TH Oeg, Exere 


James 1. 15. 
1 Pet. 1. 8. 


tT Kupio npov. 


Tov KapTrov dpaov els ayracpoy, Td S€ Tédos Lanv aianov. 3'Ta yap dav 
THs Gpaptias Gavaros, To S€ xdptopa. TOV Geod {wi} alavios ey Xptore "Inoov 


VIL. '*H dyvoetre, ddeddoi, ywooKover yap vopov Aaho, Ste 6 vopoS Kv- 


al Cor. 7. 2, 10, 
$9. 


On this point see on Gal. ii. 19; iii. 13, and below on vii. 
4—6. 
17. Xdpis 88 rg Geg, Sr: Fre] But thanks be to God that ye 
were formerly, but no longer are. This is a mode of speaking 
where a bad thing is represented as comparatively good, so that 
the superiority of what is contrasted with it may appear more 
clear. See on Matt. xi. 25. Luke x. 21. 

Winer (Gr. Gr, 554) resolves it into Byres word... . dr- 
nkxovoate. Cp. Luke xxiv. 18. 

— els dy wapedd6nre roxov] to the form info which ye were 
delivered. You readily obeyed the mould of Christian Faith and 
Practice, into which, at your baptism, you were poured, as it 
were, like soft ductile and fluent metal, in order to be cast, and 
take its form. You obeyed this mould, you were not rigid and 
obstinate, but were plastic, and pliant, and assumed it readily. 

A metaphor suggesting itself to the Apostle in the city 
where he was writing this Epistle, Corinth, famous for casting 
statues, &c., in bronze. Cp. vii. 8. The Philosophers of Greece 
and Rome used a somewhat similar figure, drawn from sculpture 
and metallurgy, speaking of the ideal eixa» rot xadov, the “ effigies, 
Jorma, facies, species, honesti.’’ See above on ii. 20, and the 
Notes on Cicero, de Oratore i. v. ], and on Aristophanes, Nubes 
995, Alois t&yaAp avawAdrresy. 

The Christian Life consists in having Christ’s image formed 
in the soul, and in displaying it visibly in the life. Rom. viii. 
29. Col. iii. 10. 

19. "AvOpdmivoy A¢yw] Iam speaking humanly (see Gal. iii. 
15; 1 Cor. ix. 8); in discoursing of divine things, I am using 
similitudes taken from men and his condition, i. e. as a slave, 
under a hard master, Sin (v. 6. 12. 16, 17), or as dead (v. 2. 7), 
or as soldiers serving in a camp under s General (see v. 13 
and 23). You were slaves to sin once, and then you were in a 
hard bondage; you have been emancipated by Christ, and your 
liberty consists in serving Him. Therefore obey Him, and 80 be 
free. You died to sin in your baptism, and so you were made 
alive; but if you fall back into sin, you die. You were once 
slaves in the household of Sin, receiving wages, which is death 
(v. 23). Now you are servants of Christ, Who gives you ever- 
lasting life. 

— da rhy dcbéveay rijs capxds Sudv] on account of the 
infirmity of your flesh. I am using these figures, drawn from 
Auman affairs, not as if they were perfect illustrations of divine 
things, but on account of the infirmity of your flesh requiring 
such a mode of instruction. Cp. above, Gal. iv. 13, and 1 Cor. 
iii. 2. 

— TH dxabapol nal rH dvoplg] to Impurity, namely, to Sin 
relative to yourselves as members of Christ, and temples of the 
Holy Ghost; and to Latwlessness; namely, to Sin, as opposed to 
God’s Law, which you perhaps imagine that you have obeyed, 
and on which you have placed your hopes of Justification. 

— els thy dyoplay] unto Lawlessness ; as the result of all 
your labour. Ye yielded your members slaves to Lawlessness 
(77 dvoulg), not so as to derive any fruit to yourselves from your 
service, or as ever to be freed from it, but so as to remain in your 


prever tov avOparov, ep ooov xpdvoyv Cp; 7° yap vaavdpos yur te Carte 


abject slavery to it as the sum and substance, the end and reward 
of all your drudgery. How different from the work of Faith 
(i. 17), and from the service of God! (vv. 22, 23.) 

— ayiacudy] sanctification. 

20, dAcdOepor Fre r7 Sixasootyy] ye were free in regard to 
Riyhieousness. Miserable freedom! slavish Liberty! Eman- 
cipation from serving God, which is perfect freedom, and deliver- 
ance to the service of Satan, in Lew chains of everlasting fire. 

21. rd ydp] +B, D*, E, F, G have rd yey yap, approved by 
Lachm. and Meyer, perhaps rightly. 

Here is the second answer to the question, ‘‘ May we sin 
because we are under Grace ?” 

The first reply was, No; surely not; for in our Baptism we 
died to sin (see ov. 2—21). 

Now follows the second answer. No; surely not; for by 
Sin we violate our allegiance to God, Who gives life eternal to 
His servants, and (v. 23) we are like fugitives and renegades 
from Him, our heavenly Master, and we become slaves, slaves of 
the worst master (see v. 16), whose ‘‘ wages are death.’’ 

22. Nuv) 8€) But now. Observe the striking contrast of our 
present condition with the past; a contrast introduced by rvz 
here and vii. 6. Cp. the use of wu) 8¢ in vii. 17; xv. 23. 25. 
1 Cor. v. 11; xv. 20. Eph. ii. 13. Col. i. 21. 26. It is ob- 
servable that yu» occurs eighteen times in St. Paul’s Epistles, 
is in every case it is followed by 3¢; so also Heb. viii. 6; 
xi. 16. 

23. Ta yap dféna}] The wages. Sin had been personified by 
the Apostle as a Master, having subjects and slaves, and also as a 
General, having soldiers, wielding their arms in his service (see 
v. 13), and now he speaks of them as receiving dfévia, military 
pay, from him, and that pey, death. (Zheod., Theoph.) ‘ Mors 
aria militia ut debita redditur.”’ Augustine (de grati& et lib. 
arb. 9). 

— 70 3t xdpiopa] but the grace —. Eternal Life is not like 
éydévia, or wages due for service to God, as death is wages due 
for service to Sin. But Eternal Life is a xdpiopua, or donative, a 
gratuity, or free gift of God. 

This difference is appropriately marked by the Apostle, who 
speaks of wages as received from Sin, and of a free-giff as re- 
ceived from God. For neither does God give what He gives, as 
wages due for service from us, but as a free gift; nor does Sin 
give what it gives, as a free gift, but as wages due. Besides, 
the Apostle thus teaches, that death, which is the enemy of Christ 
(1 Cor. xv. 26), is not designed for man by God, but that death 
is given by Sin as wages to those who submit themselves to its 
rule, and do its work. Origen. 

When God rewards our works He crowns His own gifts. 
Augustine. 

— X.°l. rg Kuple jay) in Jesus Christ our Lord. Not Sin, 
but Christ is your real Lord and Master. Be ye, therefore, His 
Slaves, and ye shall be free; be ye His Soldiers, and ye shall 
conquer, and receive an unfading crown of glory. 


Ca. VII. L. 6 vépos xuprede: rod dvOpdrov)] the Law (of 
Moses) is lord over ‘Ae man—the human creature—whether mag 


ROMANS VII. 3—6. 
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or woman, as long as he or she lives. Cp. Chrys., Theodored, 
Aag. qu. 83. 

2. 4 yap SwaryBpos yurh] for the married woman hath been 
bound, and is bound, by the law to her living husband, i.e. to her 
hasband for his lifetime. But if her husband shall have died, 
she is released from the law, which her husband oxercises over 
her. See 1 Cor. vii. 39. 

On the force of the perfect 3é8era:, see Winer, 243. Cp. 
wapadé8ora: Luke iv. 6, ¢AfAuOa v. 32, Heb. x. 14, rereAcloner. 


3. xpnuarice:) she shall be called. See Acts xi. 26. 


4. @avarcbnre TG vdpy) ye were made dead to the law of 
Moses, through the body of Christ, slain on the cross. 

Ye were then made dead to the Law, that is, to its rigour and 
curse, not to its moral requirements as far as it was a republica- 
tion of the Law of Nature, now fully proclaimed in the Gospel. 
See above on Gal. ii. 19, and Rom. vi. 15, and below here on 
verse 6. 

The Apostle here speaks of the Mosaic Law as a Husband, 
and of Human Nature as a Wife. He shows that, according to 
the Mosaic Law itself, the bond of Matrimony is dissolved by 
death. 


His comparison would naturally lead him to say that the 
Law is dead; and that Human Nature has now been absolved 
from its obligation to the Lew, by the death of the Law, so that 
Mankind may now be married to another Husband, —Christ. 

But, in the application of his comparison, he speaks of the 
wife as liberated by her own death from obligation to her 
husband. 

How did this application arise, and wherefore ? 

(1) He had prepared the way for it, by saying (v. 1) that 
the Law is lord of the human creature, man or woman, who is 
sabject to it, as long as fhat person lives, and that by death he or 
she is freed from that Law. And 

(2) It is evident that a Ausband’s death is also the death of 
the wife, as a wife to him; for she is no longer capable of bearing 
children by him. 

(3) He was not willing to speak of the Mosaic Law as dead, 
because in its morality, as a Rule, the Law lives for ever in the 
Gospel (see v. 12); and also because he would not offend the Jews 
by speaking of the Lew as dead. Chrys., icumen. 

(4) He does not speak of the Law being dead to them; 
bat he speaks of their being dead (o the Law; because this 
death of theirs was the beginning of their new Life in Christ, and 
of their espousals to Him, their Second Husband. 

had been made dead to the Lew through the body 
of Christ, the Second Adam, who was their Representative, and 
who underwent, as the universal Proxy of Mankind, the curse 
due for Disobedience, and so liberated them from the Law. They 
had become dead to the Law, through His body offered for them 
on the cross, and thus they were released from the Law, and were 
now enabled to w another Husband. See Gal. ii. 19, and 
iti. 13, the best interpretation of this text. 

They were made dead to the Law through the body of 
Christ, so that they mighi marry another Husband, inasmuch as 
they died in Christ their Head, and were formed out of Him, as 
Eve was out of Adam’s wounded side, and became His Bride. 
Gennadius. : 

Ye have become the Spouse of that Husband who has been 
raised from the dead. Origen. 

Ye were espoused to Him in Baptism, when the benefits of 
His death were conveyed to you, and ye were made members of 
His Body; and He is now your Husband and Head. (Eph. v. 29 
—32. 2 Cor. xi. 2.) 

— Iva xapropopheapmer] in order that we may bear fruit—as 
im a prolific marriage. : 
Vou. IL.—Part III. 


5. “Ore huev dv rH capel] While we were in the flesh—and not 
in the spirit. 

— 7A wabfpata tay duartiay Td 8:4 TOU wduov)] the passions 
Of sing, those passions which were through the Law ; by occasion 
of the Law (see v. 7), but not caused by the Law. 

Let it not be imagined that the Apostle disparages the Law, 
and so gives countenance to the Manichean heresy. ‘Absit hoc 
ab animo qualiscunque Christiani!’’ Aug. (Serm. 153.) 

When we were as yet in a carnal state, and had not been en- 
grafted into Christ, and had not as yet received the gift of the 
Holy Ghost, these passions were then working in us, éhrougA the 
Law ; because the essence of the carnal mind is Lawlessnese; in 
its pride it resents all control; and it rebels against the Law of 
God, even because it is Law, and because it comes from God, 
Whose Nature and Commandments, being essentially holy and 
spiritual, are opposite to the nature and desires of the impure 
and carnal mind. As the Apostle says, ‘‘the carnal mind is 
Enmity against God, for it does not subject itself to the Law of 
God, neither is it able to do so.”” (Rom. viii. 7.) 

Thus the fleshly motions of unregenerated Nature worked in 
us through the Law, and brought forth Death. Cp. Cyril (in 
Catena, p. 79), and below, v. 8; and see above, Introduction to 
this Epistle, pp. 191—193. 

6. Nuvl 82 xarnpyhOnner ded rod vdéuov] but now we were 
set free from the Law, i.e. from the curse and rigour of the Law 
as a Covenant, not from the duty of obedience to it as a Rule, 
which was first promulgated at the beginning by God Himself, 
and was written by Him in the fleshly tables of men’s hearts, 
and which Christ came not to destroy, but to spiritualize and to 
fulfil, and which St. Paul declares to be spiritua/, and which he 
says that in bis mind—his nobler part—he serves, and in which 
he delights after the inner man (vv. 14—22). 

It must be carefully borne in mind that the Moral Law 
existed before Moses, and has not been abrogated or invalidated, 
but has been explained, enlarged, and confirmed by the Gospel. 
It was before Adam. As is well asked by Origen here, ‘‘ Was it 
by the Lew of Moses that Adam acknowledged his sin, and hid 
himself from the presence of the Lord ? (Gen. iii. 8.) Was it by 
the Law of Moses that Cain owned his sin? (Gen. iv. 13.) Or 
was it by the Law of Moses that Pharaoh acknowledged his sin, 
and said, The Lord is righteous, and I and my people are wicked ?”’ 
(Exod. ix. 27.) 

What then does the Apostle intend, when he says here that 
we have been made free from the Law ? 

This question has been discussed by Bp. Sanderson (see 
above, vi. 15, and on Gal. ii. 19; iii. 13), and Bp. Andrewes (on 
the Commandments, p. 60), “The moral Law is not changed; 
but the curse is taken away by Christ’s Grace. But the bond 
of keeping the Law remaineth still.’’ See also his Sermon on 
Ps. ii. 7, vol. i. p. 288, and Dr. Barrow (Sermon on Universal 
Redemption, Ixxiv. vol. iii. p. 419). The Law, in its rigour, as 
requiring exact obedience, and as denouncing vengeance to them 
who in any point violate it, is by reason of our weakness and 
inability to perform it, an Enemy to us (Gal. ii. 16; iii. 11; v. 2. 
Rom. vii. 13. 1 Cor. xv. 66. Heb. vii. 19, &c.), not justifying man, 
perfecting no man, aggravating, quickening, declaring sin, and 
working wrath, ministering death and condemnation, subjecting 
us to a curse, as St. Paul teacheth ua. 

But our Lord, by mitigating the extreme rigour thereof, by 
procuring an acceplance of sincere though not accurate obedi- 
ence, by purchasing and dispensing pardon for transgression 
upon repentance, by conferring competent sfrength and ability to 
perform it in an acceptable degree, hath brought under this Ad- 
versary; hath redeemed us from the curse of the Lew (Gal. iii. 
13; v. 18). and we are delivered from the Law, as to those 
effects of it—condemning, discouraging, enslaving us—we cease 

Ha 
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to be under the Law in those respects, being under Grace, being 
led by the Spirié, as St. Paul tells us. (Rom. iii. 21. 28; iv. 8; 
vi. 14; vii. 4. 6.) 

The Law indeed is still our Rude, our Guide, our Governor. 
But it ceases to be a Tyrant over us, a Tormentor of us. 
Dr. Barrow. 

‘‘No Christian man whatsoever,” says the Church of Eng- 
land, Art. vii., ‘‘is free from the obedience of the command- 
ments which are called moral.’’ 

The moral law is that eternal and unchangeable rule of 
jastice and equity that is in God; yea, the eternal will of God is 
the fountain of this Law, which is to be the Rule of our lives. 
Bp. Beveridge (on the Articles, p. 238). 

Jesus Christ, as the Divine and Eternal Locos, or Word, is 
the Author and Revealer of all Law to man; and there is but 
one Law of Morals, which He revealed at the Creation of the 
world, which He afterward renewed by Moses, and lastly ex- 
plained, and confirmed, and fulfilled by Himself. So Christ is 
the Beginning and the End, the Alpha and the Omega, of the 
La 


W. 

— dwodaydyres] having died to that master, lord, and hus- 
band, under whose sway we were held (by the rigour and curse 
of the Law); so that we should now obey its rule in the Gospel, 
in the newness of the Spirit, which is given us in the Gospel, and 
enables us to obey the will of God; not in the oldness of the 
letter of the Law, which could not give grace, any more than the 
table of stone or the roll of parchment, on which a code is written, 
can enable men to obey it. 

See viii. 2, where the Apostle says that the Law of the Spirit 
of that life which we have in Christ has freed us from the Law 
which was the occasion of sin and death. We are dead to the 
curse of the Law, and by that death we live, in order to obey the 
precepts of the Law. See also on Eph. ii. 15, and Col. ii. 14, 
where the Apostle pursues this subject. 

Elz. has éxofayéyros here, which seems to have little sutho- 

rity. "Awo@ayéyres is in A, B, C, I, K, and many Cursives, Fa- 
thers, and Versions. D, E, F, G have rot @aydrov. 
— Gore SovrAcder] so as to serve. Remark therefore that, 
even under Grace, he regards himself as a servant of the Law. 
Indeed, Grace is given in order that he may be adle and willing 
to render cheerful service to the Lew. 

7. "AAAd) Nevertheless, though the Law is not sin, but is 
“holy, just, and good ”’ (vii. 12), yet J should not have known 
sin (to be sin) except by means of the Law, which showed me to 
myself as a sinner; and my sin became more sinful, because it 
was a breach of a Law plainly written by God. By the pronoun 
I, the holy Apostle personifies Human Nature, and identifies it 
with himself, and says, in his own name and person, what he 
means to be applied to Mankind generally, in their unregenerate 
state. 

Though he himself is now a chosen vessel of divine grace, 
and a temple of the Holy Ghost, and is writing under His in- 
spiration, and though he no longer lives in the flesh, but Christ 
liveth in him (Gal. ii. 20), yet he does not forget what he would 
have been, jf be had been left to himself, without divine grace; 
and he, as it were, throws himself backward into his own na/ural 
condition, and sympathizes with Humanity in all its weakness and 
its woes. 

This he does in his Christian modesty and humility, claim- 
ing no personal superiority over those with whom he is arguing, 
but intimating thereby, that whatever good he has within him, is 
not of himself, but by the grace of God. 

This is a very common practice with St. Paul, to put a general 
proposition in his own name, as if it were his own case. See 
above, iii. 7, and note from By. Sanderson on | Cor. vi. 12; and 
see | Cor. vi. 15; and cp. x. 23. 29, 30; xiv. Ll, and throughout 
the present chapter; and Gal. iv. 3—5, where the diction and 
subject are similar. 

— rh» dpapriay obx byvav} I should not have known sin, as 
sin; I should not have understood the sinfu/ness of sin, except 
by the Law, which showed its sinfulness by prohibiting it under 
terrible penalties. 

He who, before the delivery of the Law, was unacquainted 
with his own evil doings, was taught them by the Law, and saw 
his own ains revealed to him by it, and recognized as evil what 
before he had imagined to be good. Augustine (Serm. 158). 

St. Paul, in his modesty, depreciates himeelf, and wins his 
adversaries by self-numiliation. As a wise doctor of the Church, 


he takes upon himself the person of the weak. Origen. Cp. 
Bp. Taylor on Repentance, c. viii. §§ 1 and 2, who says: St. 
Paul, in the viith to the Romans, does not describe the state 
of himself really, or of a regenerate person. He is identifying 
bimself with the nafural and urregenerate man, and with the 
world in its degeneracy and apostasy from God at the time pre- 
vious to, and at the delivery of, the Law; and when, in conse- 
quence of its idolatry, it had been given over by God to a repro- 
bate mind (i. 28), and its moral sense was blinded, and its con- 
science seared, and its judgment perverted, and its will depraved 
by evil habits, so that it had no just notion of the sinfulness of 
sin, and it was sold into slavery under Satan; so that it wrought 
uncleanness with greediness, and consented with those who 
wrought it. (Eph. iv. 19. Rom. i. 32.) See Cyril, Chrye., 
Basil, Jerome, Gcumen., and others here; and the authoriti 
in the Catena first published by Dr. Cramer, which is very copious 
and valuable on this chapter. 

— dwiBuplay oix fder] I had not known concupiscence; I 
should not have considered and known it as it is, namely, as 
sinful, unless the Law were saying —observe fAcyer, the imperfect 
tense—were alway repeating in my ears the command, ‘ Thou 
shali not lust.” ’ 

He does not say, I should not have fel! concupiscence, but 
T should not have known it. Origen, repeated by Aug., Serm. 
153. I should not have understood what its true character was, 
except by the voice of the Law saying to me, od« ériOuuhoes. 

On this sense of #8e see Acts xxiii. 5. "Ew@uula, con- 
cupiscentia, is used here as a general term for any evil desire. 
See Jerome below on v. 12. 

The Heathen thought little of the sin of evil thoughés, 
and their views with regard to wopyela may be seen on Acts 
xv. 20. 

What says the Apostle? J had not known lust. In m 
nalural state I ran after my own pleasures, and in them I too 
great delight. 

Who was ever brought before an earthly judge for such 
things as Harlotry or Intoxication? These things are done with 
impunity as far as concerns the tribunal of this world, but not 
before the court of Heaven. They are not punished by the 
world, but they are punished by the Creator of this world. The 
Law of God comes forth and proclaims to man“ Non con- 
cupisces ;’’ and thus he learns that concupiscence is sin. Au- 
gustine (Serm. 153). 

Cp. Theodor. Mops. here, in Caten4, p. 88. 

8. "Adopuhy 82 AaBoica x.t.A.] But Sin, having found an 
occasion (of attack on me) through the commandment, wrought 
in me all manner of concupiscence. 

Sin is personified here, and below in v. 11, as an armed 
Enemy, taking possession of a stronghold or fortress from which 
to sally forth, and by which to assault his adversary. Sin con- 
verts the Law itself, which was designed as a fortress agains! sin, 
into a castle, from which to sally forth and attack mankind; as 
the Spartans converted the Deceleian fortress of Attica into the 
means for aggressive warfare against Athens itself. (Thucyd. vii. 
18, 19. 27. 

The Len of the commandment was like a sfarting- 
place to Sin, from whence it rushed forth upon me. 

How was this? 

(1) Because what before were sins of ignorance, and so 
comparatively venial, now (after the delivery of the Law) became 
wilful sins, or sins of presumption—deliberate sins against light 
and knowledge bestowed by a Revelation from God, and so more 
sinful, Ccumen. 

Just as the Gospel itself was a starting-place of greater sin 
and woe to the Bethsaidas, Chorazins, and Capernaums, and 
other Cities, which heard our Lord’s preaching and did not repent 
(Luke x. 13); and therefore it will be more tolerable even for 
Tyre and Sidon, and Sodom and Gomorrah, than for them. 
(Matt. xi. 21. Luke x. 13.) 

(2) Because the nafural man, of whom the Apostle is speak- 
ing, is proud and self-willed, and resents God’s Law, even because 
it is Gou’s Law. (Seeo. 5; and above, Introduction to this Epistle, 

- 192.) 
: Men champ against the bit, and are made more furious by 
restraint, and being under the dominion of Satan, who envies 
man the joys prumised to obedience (Photius), and is a rebel 
against God, and exults in doing outrage to Him, and in exciting 
men to mutiny and insurrection against God, they commit, acte 
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of rebellion against God’s Law, with greater recklessness and rage 
than they would commit them, if they were not forbidden by 
God’s Law. 

Setan deceived Eve, and tempted her to eat of the forbidden 
tree (see Theodor. Mops. here), because it was forbidden; and 
he would never have tempted her to eat of thaé tree, {fit had not 
been forbidden. So after the giving of the Lew, Satan tempts 
men to sin in a spirit of despite and defiance to the Lew, and of 
blasphemy against its divine Giver. 

Men take occasion at the very goodness of God to strengthen 
themselves in malice. Hooter (ii. 588). 

Thas offences abounded by occasion of the Law. Cp. v. 
13—20. ; 

St. Paul uses the preposition 3:4, ¢krough, here and in v. 11 
(and not dvd, from, or éx, out of, it); because Sin did not make 
an attack on man from or oué of the Law, directly, bat mediately. 
Sin perverted the Law from its direct purpose, into means by, and 
through, which to injure man. 

There was nothing in the Law itself which was designed to 
promote such an attack. Far from it. In itself the Law is holy, 
gust, and good (v. 12). But Sin abused the Law to be an instra- 
ment for an end the very opposite to that for which the Lew had 
been given by God. sid Aeaiise 

— $ vopou auaptia vex or apart the Law 
ain is ee. a where no Law is, there is no transgression.” 
See iv. 15; v. 20, and 1 Cor. xv. 56, ‘‘the strength of sin is the 
Lew,’’—the best comment on this passage. 

He does not mean to say, that the natural man had 20 Law 
(for if 20, he would not have been sold under sin, as he describes 
him to be, v. 14); bat he had not that clear knowledge of Law 
which the Commandment gave him by showing him the sinful- 
ness of sin. Chrys. 

Sin was dead before the Law came. What does he mean 
by its being dead? It was nof apparent. It was, as it were, 
hidden in a greve. But when the Lew came it rose up again 
JSrom the dead (axé(ycev), and took up arms against me. Aug. 

Serm. 153. 
‘ It ei again; because though s Law hed been given to 
me in Adam, yet that Law was as it were dead and buried by my 
ignorance. Cp. Luke xv. 24, and Diodor. in Caten. p. 93, and 
Meyer, and see above, Introduction to this Epistle, pp. 191 — 193. 

9. “Eyed 82 €(ov—axébavov] And I was alive without the Law 
formerly; but, when the Law came, Sin came to life, and I 
died. Why? because the Law gave me knowledge of sin. And 
also, because when the Law came and forbad sin, then sin was 
imputed to me, as wilfully committed against God’s command, 
and I died,—that is, 1 became subject to death, the wages of sin. 
Cp. Origen here. 

He is speaking here comparatively. He does not mean that 
the nataral man, who lived before the giving of the Mosaic Law, 
was innocent. No; for then he could not have said that the 
Heathens were guilty before God, as he has proved them to be in 
the beginning of the Epistle (i. 18—32). But he means, that the 
very essence of sin is, that it is a breach of Law; and that where 
there is no Law, there ia no sin, and in proportion as the Law is 
clear, vo is sin sinfal ; and consequently, the state of the natural 
man, before the Law was given, was a state of life, compared with 
that condition of death, in which mankind was under the Law. 

10. abrh] itself, ipsa,—even it which was designed for life 
became to me, by my sin, an occasion of death. The editions 
generally have arn, which is less emphatic. 

Il. ‘H yap dpaprla—dtyrdrneé pe} For Sin, having got a place 
Of attack against me, deceived me through the commandment, and 
slew me, as it did our first ts by occasion of the command- 
ment to them, Gen. iii. 1. See above on v. 8. 

1%. dyla] Aoly. See the description of the Law in | Tim. i. 8. 

The law is good if it is kept; but, if it is broken it will be- 
come an evil thing to him who, by breaking it, has lost the good. 


And thus sin is made exceeding sinful by occasion of the Law. 
Origen. See Aug. and Jerome below on v. 13. 

13. Td ody dyaddy euol éydvero Odvaros ;] Did then that which 
te good become to me death? Elz. has yéyore. But A, B, C, 
D, E have ¢yévero, and so Lachm. and Alford. And this is 
more consistent with the argument. For the Law is not row 
Death to him in his regenerate state. The Law hase not become 
(yéyover) death to him. 

The sense is: Did the Law become Death to me ? 


No ; but Sin, in order that it might be made manifest to be 
sin, working death in me, even through the Law which is good, 
and was given by the Author of all good,—it was Death to me. 
Mol, to me, ie emphatic; and is thus placed to show that the 
Law, good in itself, became evil to me, on account of my sin. 

The Law is not Death, but Sin is Death. He had before 
said, that ‘‘ Sin without the Law was dead” (v. 8). For, before 
the Law, Sin was not known to be Sin. Observe, then, how fitly 
he says here, that Sin, in order that it might be made apparent 
to be sin, worked death in him, even by means of that which was 
good. He does not say, “in order that it might de sin,” because 
sin existed before the Law, but it was not clearly known to be 
sin. See Augustine (Serm. 153). 


— Iva yévnra—did rijs dvroAfs] in order that Sin (which 
took occasion to slay me, through the Commandment) might be- 
come exceeding sinful, through the Commandment. 

The Commandment was given in order to show man’s moral 
disease, and not to remove it. It was given in order to tame the 
pride of which he was guilty in trusting to himself, and in 
imagining himself to be holy. It was given in order to show his 
need of a Redeemer, and of Divine Grace, and to make him more 
desirous of them. 

But man rebelled against the Commandment (see above, 
v. 7), and so sin became exceeding sinful, inasmuch as it was 
committed wilfully and presumptuously against the declared Will 
and word of God. 

See Augustine, Serm. 125 and 152. 

The following excellent exposition of the Apostie’s meaning 
in this and the preceding verses, is from a contemporary and 
friend of S. Augustine, S. Jerome. 

He first speaks of the Mosaic Law. 

“‘Quomodo Medicina non est caussa mortis, si ostendat 
venena mortifera, licet his mali homines abutantur ad mortem, 
et vel se interficiant, vel insidientur inimicis; sic Lex data est, ut 
peccatorum venena monstret, et hominem malé libertate sua 
abutentem, qui prius ferebatur improvidus, et per precipitia 
labebatur, freno Legis retineat, et compositis doceat incedere 
gressibus, ita ut servianue in novitate eptri(ds, et non in vetustate 
littere, id est, vivamus sub precepio, qui prius in modum bruto- 
rum animalium dicebamus, Manducemus ef bibamus, cras enim 
moriemur. (1 Cor. xv. 32.) 

‘¢ Quod si, subintrante Lege (que docet quid facere, et pro- 
hibet quid non facere debeamus) vitio nostro et incontinentia 
feramur contra ecita legalia, vide‘ur Lex caussa ease peccati: 
que, dum prohibet concupiscentiam, quodammodo eam inflam- 
mare cognoscilur. 

‘‘Seecularis apud Greecos sententia est, ‘ Quidguid licet, 
minus desideratur.’ Ergo @ contrario, ‘quidguid non licet, 
Jomentum accipit desiderii.’ Unde et Tiliue de parricidaram 
suppliciis apud Athenienses Solonem scripsisse negat, ne nor tam 
prohibere, quam commovere videretar. 

‘“‘Igitur Lex, apud contemptores, et legum ta cal- 
cantes, videtur esse occasio delictorum: dum prohibendo quod 
non vult fieri, ligat eos vinculis mandatorum, qui prius absque 
lege peccantes non tenebantar criminibus.” 

He then thus speaks of the Natural law : 

‘Ista Lex gue in corde scrib:tur omnes continet nationes ; 
et nullus Aominum est, qui hanc legem nesciat. Unde omnie 
mundus sub peccato, et sah homines preevaricatores legis 
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sunt: et idcirco justum judicium Dei est, scribentis in corde | of intoxication, who is not conscious of what he does. Cyril, 


humani generis, Quod itbi fleri nolueris, alteri ne fecerie. 

‘Quis enim ignoret homicidiam, adulterium, fartam, et 
omnem concupiscentiam esse malum, ex 60, quod sibi ea nolit 
fieri? Sienim mala esse nesciret, nequaquam doleret sibi esse 
illata. 


‘Per hanc naturalem legem et Cain cognovit peccatam 
suum, dicens: Major est caussa mea, quam ut dimiftar. Et 
Adam et Eva cognoverunt peccatum suam, et propterea ab- 
sconditi sunt sub ligno vitee. Pharao quoque, antequim Lex 
daretor per Moysen, stimulatus /ege nature, sua crimina con- 
fitetur, et dicit, Dominus jusius, ego aulem ef populus meus 
impii. 

ae Hanc legem nescit pueritia, ignorat infantia, et peccans 
absque mandsto non tenetur lege peccati. Maledicit patri et 
matri, et quia necdum accepit legem sapientise, mortutem est in eo 
peccaium.” 

He then compares the coming of the Mosaic Law to the 
dawn of Intelligence in Childhood ; 

““ Quam aulem mandatum venerit, hoc est, tempus intel. 
ligentia appetentis bona, et vitantis mala, tunc incipit peccatum 
reviviscere et ille mori, reusque esse peccati. 

“‘ Atque ita fit, ut tempus intelligentie, quo Dei mandata 
cognoscimus ut perveniamus ad vitam, operetur in nobis mortem, 
ei agamus negligentis, et occasio sapientise seducat nos atque 
supplantet, et ducat ad mortem. 

‘‘Non quod intelligentia peccatam sit. Lex enim intel- 
ligentise sancia et justa et bona est; eed per intelligentiam 
peccatorum atque virtutum mihi peccatum nascitur, quod prius- 

uam intelligerem, peccatum esse non noveram. Atque ita 
hectats est, ut quod mihi pro bono datum est, meo vilio mufelur 
in malum ; et, ut hyperbolicé dicam, novoque verbo utar, ad ex- 

licandum sensum meum, peccatum, quod, priusquam haberem 
intelligentiam, absque peccato erat, per prevaricationem mandati 
incipiat miAt esse peccantius peccatum.,’ 

He thus speaks of St. Paul’s use of the word éw:dvpla, or 
“ concupiscentia ;”' 

‘‘Quseramus quee sit ista concupiscentia, de qui Lex dicit : 
* Non concupisces 7’ 

‘‘ Alii putant illud esse mandatum, quod in decalogo scrip- 
tam est: Non concupisces rem proximi tui. Nos autem per 
concupiscentiam omnes perturbationes anime significatas pu- 
tamus, quibus moeremus et gaudemus, timemus et concupisci- 
mus.”’ 

He rightly affirms that St. Paul is speaking throughout this 
chapter in the name of, and in the person of, Human Nature: 

“Et hoc Apostolas, vas electionie, cujus corpus templum 
erat Spiritis Sancti, non de se loquitur, sed de eo, qui vult post 

agere posnitentiam: et, sub persond sud, fragilitatem 
describit condilionia humane ; que duorum hominam interioris 
et exterioris pugnantium inter ee bella perpetitur. Jnferior homo 
consentit, et scriptee et naturali legi, guéd dona sil, ef sancta ef 
justa, et spiritualis.”” S. Jerome (ad Algasiam, p. 199). 

14. 6 vdpos wvevpariués dori) the Law is Spiritual. 
here speaks of the Lew asa Rule, but not as a Covenant. 
above, v. 6. $ 

— odpxivos] fleshly, nothing but fiesh; in my swsregenerate 
state, without the Spirit of God. SoA, B,C, D, E,F,G. A 
stronger word than capaixds, the reading of Kiz. See 1 Cor. 
iii. 1. odpxwwos is carneus, capxixds is carnalis. 

15. *O yap xarepyd(opa: ob yuwdone) For that which I per- 
Sorm I know not: that is, ander the violence of the sinful affec- 
tions and lusts of my corrupt nature, I am carried out of myself, 
namely, out of that which is really myself, my irue nature, in 
which Reason and Conscience hold the sway; and I am become 
like a man beside himself, or like one ina trance, or in a state 


He 
See 


Chrysostom. 

— ob yap 8 drm] for not what I desire that practise J, but 
what I hate that Ido. Observe xpdocw, in the first clause, and 
wore in the second,—I am continually making efforts and attempts 
at good by my will; but Ido not put in practice what I desire 
to do ; but what I hate, that I do. Cp. above on i. 32. 

— 8 pics Tovro wos) what I hate, that I do. The natural 
Conscience, even in heathens, uttered similar declarations, as by 


Medea, 
wal pavOdre yey ofa Spay péAAw Kant, 
Oupds 82 xpelacay tray duay BovAerudroyv. 


And 
sid Video meliora proboque, 
Deteriora sequor.”’ Ovid, Met. vii. 19. 


See Welstein here. 


17. Nuv) 82 obs Er: dy] but now—when the Law speaks clearly 
to me—it is no longer I that perform it, but Sin that dweileth in 
me. 

Do not therefore imagine, that I am condemning my nature, 
which is God’s work, and in which, when rightly understood, 
Conscience reigns supreme, and keeps the appetites in check, 
and is itself regulated by God’s Law. (See above, ii. 14.) No: 
it is not J,—it is not that essence in which Jam really myself. 
It is not my spirit—my inner man (v. 22), my avrds ey (v. 25), 
that does all this. But it is the sin which has entered and reigns 
in me, that does it, thereby subverting my moral nature, and 
causing me to revolt and rebel against that Law which God gave 
me for my guide. 

Therefore, to vindicate God from the charge of being the 
Author of Sin which man commits, he says that he delighis in 
the Law of God as to his own inner man, which is his proper 
self, and ought to sway his actions, and not to allow Satan and 
Sin to enter in and usurp dominion over him, and that he finds a 
law in his bodily members, which ought to be kept tn control, as 
plebeian subjects of his moral monarchy ; and that the Law in 
his members mutinies, and involves his moral being in anarchy 
and rebellion, and takes up arms against the Law of his mind, 
which ought to reign over them, and even imprisons its lawful 
Sovereign, and keeps it in the chains of Sin. 

O wretched man that J am, who shall deliver me from the 
body of thie death? Thanks be to God, I have been delivered 
by Christ! He has given me the Spirit of Grace, He has par- 
doned me my old sins, and enables me for the future to obey Him 
in all sincerity and heartiness of endeavour. Cp. By. Taylor on 
Repentance, viii. 4. 

18. obx eiploxe] A, B, C have of. And s0 Lachm., Tisch., 
Alf., not Meyer. 

20. 64Aw] His. adds ¢ya, not in B, C, D, E, F, G. 

21. Edploxe tpa roy vépov] I find then this Lew in me, 
namely, that when I desire to do good, evil iz present with me. 
There is a conflict therefore between my flesh and my inner 
man. 

22. Lurhdoua) I delighi in the Law of God, in my inner man. 
Listen to the Apostle showing to you that the Lew is good: and 
yet he could not avoid sin except by the grace of God. For the 
Lew issues prohibitions and commands. But it cannot heal that 
which does not permit us to obey the Law. But Grace can do 
this. The Apostle says, J delight tn the Law of God as to my 
inner man. That is, I acknowledge the evil of that which the 
Lew forbids; and I recognize the good of that which the Law 
commands, But J perceive a different Law in my members 
bringing me into caplivily to the Law of Sin, which is in my 

Be 
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This moral state is the penalty of sin from the inheritance of 
death ; from the condemnation of Adam. 

The Law comes and convicts him of sin. Blessed conviction ! 
For now being convicted of sin, he is no longer proud, but cries out 
for perdon. Feeling that he is in prison, he prays for deliverance. 
Wretehed man that Iam, who shall deliver me! Augustine (Serm. 
125). See above, v. 20. Cp. By. Taylor on Repentance, viii. 4. 

33. Ereper vdpov] a different law. Cp. Gal. i. 6. 

M. ris pe pboeras dx rot céparos] who shall deliver me from 
the body of this death? from the body as far as it is the seat 
and instrument of spiritual death. Compare above, vi. 6, rd 
copa THS duaprias, the body of sin. He calls it also the body of 
death, as opposed to the body of life, into which he has now 
been incorporated by Baptism into the Body of Christ, the 
Second Adam, Who has taken our Nature, and engrafted us as 
members in Himself, and gives us His own Body to be our 
spiritual food and sustenance, and assures us of a glorious Resur- 
rection unto life eternal in our Bodies, transformed into the 
likeness of His own glorified Body. (Phil. iii. 21.) 

35. Evxapiord rg Geg]) I thank God. So Eis., with A, I, K, 
Syriae and Gothic Versions, and Origen in Catena, and Chrys. 
and Theodoret. B has xdpis, and so Lachm., Tisch., Alf. D, 
E, F, G have 4 xdpis rou @eoi. 

— “Apa obv abrds éya—duaprias] So then I myself serve the 
Lew of God with my mind, but with my flesh I serve the Law 
of sin. And in proportion as my mind is nobler than my flesh, 
and is more properly my very self (abrds éye), 80 am I bound to 
serve the Law of God, rather than that of Sin. And this I am 
now enabled to do by the grace of Christ, Who has taken my 
flesh, and has redeemed me from the rigour and curse of the Law, 
and has procured pardon for my sins, on condition of my faith 
and repentance, and has incorporated me in Himself. And there- 
fore there is now no condemnation to me, or to any of those who 
are in Christ Jesus. (viii. 1.) 


Ca. VIII. L Ob8tr dpa viv xardupma rots dv Xpiorg "Inood] 
There is then no condemnation to those who are engrafted by 
Baptism in Chriet’s body, and abide as living members in Him, 
in Whom dwelleth all the fulness of the Godhead (Col. i. 19), 
and of whose fulness we all receive, and grace for grace (John 
i. 16). See vi. 3. Here is the cause of our Justification. 

There is no condemnation to those who are in Christ Jesus, 
although the desires of the flesh, to which they do not yield, and 
the Law in their members, war against the law of their mind. 
Sell there is no condemnation to them, because by the Grace 
given in the laver of Baptism, the guilt with which they were 
born has been remitted to them. There is now no condemnation 
to them. There was condemnation formerly. Their Birth 
brought with it that evil; but their new Birth broaght with it 
this good. For the Law of the Spirit of Life in Christ delivered 
them from the Lew of Death and Sin. Ye have been eet free 
from that Law. Therefore, being now free, fight against it. 
Take care that you be not again enslaved by it. Hard is the con- 
flict, bat glorious will be the conquest. The trial is toilsome, but 
gladsome will be the triumph. Augustine (Serm. 152). 

So far from there being any condemnalion (xardspiua) to 
them now, the Apostle goes on to show that, even by means of 
our flesh, assumed by Christ, God condemned sin (v. 3), which 
reigned over us by and in our Flesh. 

Observe the connexion of xaréxpivey with xardapipa. 

After these words Elz. adds ph xatd odpxa wepiwarovow 
@AX4 ward ayeipya, which are not authorized by the majority of 
MSS., and seem to be a gloss imported from ». 4. 

3. ‘O yap vduos) For the Law of the Spirit of Life in Christ, 


—the gracious, vivifying, enabling Law,—set me free from the 
rigorous, literal, and condemnatory Law, which made Sin to be 
more manifestly oe (vii. 8), and which provided no means of 
grace to keep the Law, nor of on for breaking it, but brought 
the curse of death on those af aa it. "= 

3. Td yap d8évarory rot wdunov] For what the Lew had not 
ability to do, not by reason of any imperfection in itself, for it is 
good, just, and holy (vii. 12), but on account of its weakness, 
consequent on our Flesh, (hat God did, by sending His own Son 
in the reality of Auman flesh, and in the likeness of sinful flesh ; 
and so delivered me by that very thing, my flesh, which by its 
corruption was my bane. 

The office of the Lato of Moses, as compared with the work 
of Christ, has been happily illustrated in the writings of some of 
the Ancient Fathers, by reference to the history of the Prophet 
Elisha, who was a signal type of Christ. Elisha, by God’s 
power, gave a son to the Shunammite, when she had no hope of 
offspring (2 Kings iv. 17). 80 God created us by Christ (Jobn 
i.3; Heb. i. 3). The Shunammite’s child died (2 Kings iv. 20). 
So Mankind fell and died in Adam (1 Cor. xv. 22). Elisha sent 
his servant with his staff, to lay on the child (2 Kings iv. 29). 
So Christ eent His servant Moses with his rod, with the Law. 
The action of the servant Gehazi laying the staff on the face 
of the child, was a witness to the death of the child; but it did 
not cause tts revival (2 Kingsiv.31). So the Law testified man’s 
sinfulness and death, but could not give him life (Gal. ii. 19). 
The servant of Elisha went before Elisha, and prepared the way 
for him. So Moses prepared the way for Christ (Gal. iii. 24). 
Elisha, the prophet, at length came in person, and stretched 
himself upon the child, and put his own mouth upon the child’s 
mouth, and his own eyes upon the child’s eyes, and his own handa 
upon the child’s bands, and the flesh of the child waxed warm, 
and he revived (2 Kings iv. 35). This is what has been done for 
Mankind by the Incarnation of Christ. He did not take any one 
man’s person, but He is ‘* God with us, God manifested in the 
Flesh; the Lord our Righteousness.” (See on 1 Cor. i. 30.) 
He stretched Himself upon the whole body of our Humanity, 
lying dead in trespasses and sins. He quickened and cleansed us 
by the application of His own Person, vivifying and purifying the 
whole. Hence arises our duty to be conformed to His image (Rom, 
viii. 29), to conceive Him in our hearts, and bring Him forth in 
our lives (Gal. iv. 19. 2 Cor. iv. 11. See on Matt. xii. 48 50. 
Luke xi. 28). Here also is our hope; that if we are conformed to 
Him here, we shall bear His image hereafter (1 Cor. xv. 49), and 
that our bodies will be fashioned like unto His body (Phil. iii. 21) ; 
and that when He Who is our life shall appear, we also shall 
appear with Him in glory (Col. iii. 4. 1 John iii. 2). On this 
analogy between the Law and Gehaszi, and between Elisha and 
Christ, see S. Augustine (Serm. 26, and Serm. 136; and on 
Ps. 70; and contra Faustum, xii. 35). 

It was God’s will to redeem the flesh of sin by means of a 
like substance ; that is, by a fleshiy substance, bearing s resem- 
blance to sinful flesh, but not being iteelf sinful. Herein was the 
Power of God, to effect the salvation of the Flesh by means of the 
substance of the Flesh. Tertullian (c. Marcion. v. 14). 

By taking Flesh, Christ conquered the Sin of the Flesh. By 
suffering Death He overcame Death. Augustine (Serm. 152). 

God sent His Son in the likeness of sinfal Flesh, but sof in 
sinfal Flesh. All ofher Flesh of Man is sinful Flesh. The Flesh 
of Christ alone is sinless. (Augustine.) Here isa strong testi- 
mony against the novel doctrine of the Immaculate Conception of 
the Blessed Virgin. The original words of this and other similar 
authorities may be seen quoted in a Sermon by the Editor, on 
that subject, pp. 11, 12. Cp. on Luke i. 27. 
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Christ’s fiesh was created in the dyolepa, or likeness of sin- 
ful flesh, in that it was subject to the weaknesses of humanity 
consequent on Sin (as Aug. says, Serm. 152), But out of this 

we were made strong; because it was by reason of 
this weakness that He was able to die; and by His Death we live 
for evermore. 

— wep) auaprlas] for sin, on sccount of sin, which was the 
reason of Christ’s mission from the Father. Heb. x. 6. 18. 
‘“( Propter peccatum,” Vaig. in MS. Amiatin. 

St. Paul’s doctrine here has been expounded in clear and 
strong language by the Author of Paradise Lost, speaking of the 
Contest between the Son of God Incarnate and our ghostly 
Enemy, in the following Address of Michael to Adam : 


‘‘ To whom thus Michael. Dream not of their fight 
As of a duel, or the local wounds 
Of head or heel: Not therefore joins the Son 
Manhood to Godhead, with more strength to foil 
Thy enemy, nor sois overcome — 
Satan, whose fall from Heaven a deadlier bruise 
Disabled, not to give thee thy death’s wound 
Which He, Who comes thy Saviour, shall secure, 
Not by destroying Satan, but his works 
In thee and in thy seed. Nor can this be, 
But by fulfilling that which thou dost want, 
Obedience to the Law of God, imposed, 
On penalty of death ; and suffering death ; 
The penalty to thy transgression due, 
And due to theirs which out of thine will grow. 
So only can high Justice rest appaid. 
The Law of God exact He shall falél, 
Both by obedience and by love, though love 
Alone fulfil the law; thy punishment 
He shall endure, by coming in the flesh 
To a reproachful life, and cursed death ; 
Proclaiming life to all who shall believe 
In His Redemption ; and that His Obedience, 
Imputed, becomes theirs by Faith; His merits 
To save them, not their own, though legal, works. 
For this He shall live hated, be blasphemed, 
Seized on by force, judged, and to death condemned 
A shameful and accursed, nailed to the cross 
By His own Nation ; slain for bringing life: 
But to the cross He nails thy enemies, 
The Law that is against thee, and the sins 
Of all mankind, with Him there crucified, 
Never to hurt them more, who rightly trust 
In this His satisfaction; So He dies; 
But soon revives; Death over Him no power 
Shall long usurp; ere the third dawning light 
Return, the stara of morn shall see Him rise 
Out of His grave, fresh as the dawning light ; 
Thy ransom paid, which man from death redeems, 
His death for man, as many as offered life 
Neglect not, and the benefit embrace 
By Faith not void of works.” 

(Paradise Lost, book xii. ». 385.) 


— xaréxpive Thy Guaprlay dy rf} capxl] He condemned Sin in 
the fiesh, that is, in and by the flesh He condemned Sin. 

Sin had tyrannized over us in our flesh (¢y cape) as the seat 
of its empire; and by our flesh as its instrument and weapon. 
But God used our flesh as an instrament for our deliverance, and 
for the condemnation of Sin, and for the establishment of His 
own empire in us. And bow? By the Incarnation of His own 
Son. By sending His own Son to take our flesh, and to dwell in it ; 
and to be our Emmanuel, God with us, ‘‘God manifest in the flesh.”’ 

He condemned Sin, — 

(1) By the sinless obedience of Christ, God in our flesh; a 


visible witness of the sinfulness of Sin, and pronouncing Judg- 
ment against it. 

(2) By Christ’s sacrifice of His own flesh on the cross, 
condemning Sin, as exceeding sinful, in that it required no less 
an expiation than the Death of the Son of God. 

(3) Further, He condemned Sin as a culprit, by means of 
our Flesh, in and by which God in Christ triumphed over Sin, 
and destroyed Sin, and condemned Sin to Death, even by Christ’s 
Death. (Heb. ii. 14.) 

Thus God used the flesh, by which, and in which, Sin had 
reigned over us, as an instrament for the condemnation and 
destruction of Sin. Cp. below on Col. ii. 15. 

4. Wa rd Suxaleoua) in order that the righteous requirement 
of the Law might be fulfilled. 

Christ became Incarnate, not to destroy the Moral Law as a 
right rule (3:calepya) of practice, but in order to fulfil it, and te 
enable us by His grace to fulfil it. 

On the word dixaleua, see above, i. 32; ii. 26. Some 
Expositors render 8:«. 7. v. that which the Law itself stipulated 
for, and required. It rather appears to mean that which God 
enacted as just, and what He required in the Law delivered by 
Him. 
Do not therefore imagine (says the Apostle to the Jews) that 
I am disparaging the Law. On the contrary, I am declaring to 
you the true and the only way of fulfilling it. Christ came to 
take away the curse of the Law, but He came also to enable us 
to fulfil the command of the Law. 

— Tois u} x. oc. wepixarove:] to those who do not walk accord- 
tng to the flesh. The ud indicates that the not walking after the 
fiesh, but the Spirit, is the fulfilling of the Law. 

6. +d peovwe vis capxés] the mind of the flesh. 
7. ob88 yap Sévara:] for it has not even the ability to obey. 

8. of 3t—ob Sdvayra:] and they which are after the flesh 
have not the ability (which comes only by grace) to please God. 

On these two verses (7 and 8) a seasonable caution is given 
by &. Augustine (Serm. 155, who cannot be charged with any 
leanings to Pelagianism), lest while we rejoice in, and are thank- 
ful for, the blessings of Grace, we fall into Manicheanism, and 
calamniate the Law; or into the no less dangerous error of some 
in modern times, who confound Human Nature (which is God's 
work) with its corruptions, which are due to Satan's wiles and 
to man’s sins. 

The constitution of Human Nature, the Moral Law, and 
Divine Grace, are all of them gifts of God: and all and each of 
them will be revered by those who love Him in all His works. 

The caution above mentioned is as follows: ; 

What does the Apostle mean by saying, ‘‘ Neither can it be 
subject to God ?”” He does not mean that Man cannot, that the 
soul canno?, nor even that the fiesh canno/, being, and so far an 
it is, a creature of God. But St. Paul means that the /ust of the 
flesh cannot be subject to God. Corruption cannot,—not Nature. 
Therefore God provides a remedy, that the corruption of man may 
be removed, and his Nature be healed. The Saviour has come to 
Human Nature. He finds it sorely diseased; therefore He Who 
is the Great Physician is come. 

Observe what the Apostle adds, They who are in the flesh 
cannot please God. Who are they? who trusf in the 
flesh ; they who follow the Jusés of the fiesh; they who live in 
them ; they who place their happiness in them ; these are they of 
whom the Apostle is speaking. They cannot please God. He 
does not mean that they who are in the body cannot please God 
in this life. What! did not the holy Patriarchs please Him ? 
Did not the holy Prophets please Him? Did not the holy 
Martyrs please Him, who suffered in the body, and confessed 
Christ, and endured severe bodily pain for His sake ? They car- 
ried the flesh, but were not carried by it. So it is then; Not they 
who live in this world, but they who live a life of carnal pleasure 
in this world, they cannot please God. S. Augustine. 
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10. 7d ply caua vexpéy] your body is still dead, subject to 
death ; it is still as it were a corpse on aecount of sin original and 
actual (see next verse), but your avirit is not dead. No; it is 
even (crh— Life—a living principle through righteousness, namely, 
through the perfect righteousness of Him Who is “ the Lord our 
Righteousness,”” Who took our Nature, and Who has reconciled 
and united you in that nature to God, and Who has ascended in 
that natare to heaven, and has sent down the Holy Spirit upon 
you to make your bodies His Temples, and in Whom ye are in- 
corporated, and live by Faith in Him; so that you are accounted 
righteous through His Righteousness, and receive new powers of 
Righteousness by His sanctifying grace. 

— vexpéy} dead. And not only so, but although your body is 
sabject to death, for sin, yet &f the Divine Spirit which has been 
given you continue to dwell in you, He Who raised Christ from 
the dead (ée vexpwy) will vivify your mortal body, through His 
Spirit dwelling in the mortal tenement as a vads or temple 
of your body, where it abides. Cp. 1 Cor. iii. 16, 17; vi. 19. 
2 Cor. vi. 16. 

IL. Ei 82 +d Mvetpa] But if the Spirit of Him Who raised 
Jesus—the Man Jesus—jrom the dead dwelleth in you, then 
He Who raised Chrisi—the Anointed One, Who has recei 
the Unction of the Holy Ghost, which flows down from Him on 
you who are His members—then, I say, He Who raised Christ 
from the dead, will quicken your morial bodies also through the 
Spirit Who dwelleth in you. See the next note. 

— 8:2 1rd—dy iptv] The reading of this passage was dis- 
puted by the Macedonian heretics, who denied the Divinity 
and Personality of the Holy Ghost. They affirmed that the 
true reading here is 8:4 1d dvoiuxoty abrov Tyeiua, and that it is 
to be translated, On account of His Spirit which dweileth in 


It was replied by their opponents, that another reading, 
Sch tov dvomovrros abrov Tyedpuaros, i.e. ‘by the agency of 
Hie Spirit which dwelleth in you,’ is found in all the earliest 
MSS. dy SAois dpxalois dyriypdpos. See Maxim. Dial. c. Mace- 
don. in Athanasius, ii. pp. 228. 234, and so this text is exhibited 
in A, C, and in XN, and many Cursive MSS., and is cited by 
Clemens Alex. (Strom. iii. p. 334), Methodius apud Kpiphan. 
Heer. lxiv., S. Hippolytus c. Noét. p. 456, Basil c. Eunomium, 
iti. p. 267, Ambrose, Athanasius (ad Serapion. i. 179), Augustine, 
and by Carys., 1 Cor. xv. 45, who thence asserts, that it is the 
work of the Holy Spirit to quicken what is dead. 

St. Paul himself also may perhaps be thought to confirm the 
latter reading by a parallel pasaage in | Cor. vi. 14, 6 3¢ @eds xa) 
Toy Kiptow Hyeipe, wal fyuas efeyepet 81a THs Surduews 
atrov. 

But the preponderance of extant MSS. here seems rather 
to beg in favour of 3: 1d édvoixoty, which is in B, D, E, PF, 
G, J, K. 

The Editors ere divided in their conclusions. Griezd., 
Seholz, Thotuck, Meyer, Fritzeche, Alford, Philippi, are for 
the accusative, 8:4 1d évocxovvy. Elz., Lachm., Tisch., De Wette, 
prefer the genitive, 3:4 rot) évoixovrros. But if 3a 7d dvoixovy 
is the true reading—as seems, on the whole, to be most probable, 
—yet the sense may still be, by means of the Holy Ghost. See 
Joha vi. 57, (6 8:4 thy warépa, wal b rpdyer pe Choera: 3° 
démé. Cp. Rev. xii. 11, dvianoay 8:4 7d ala, and Winer, 
§ 49, p. 356. 

By. Pearson (on the Creed, Art. xi.) thus expounds the 
words: ‘“‘ The Saints of God are endued with the Spirit of Christ, 
and thereby their bodies become Temples of the Holy Ghost. 
Now as the promise of the Spirit was upon the Resurrection of 
Christ, so the gift and possession of the Spirit is an assurance of 
the Resurrection of a Christian.”’ 

There is also another consideration in favour of the trans- 


lation, ‘ by means of His Spirit.’ An analogy is exhibited in 
Scripture between our firet Resurrection in Baptism to a life of 
grace, and our second Resurrection hereafter to a life of glory. 
See on John v. 25—26. And as the former of these two Resur- 
rections is due to the in-working of the Holy Ghost, so also is 
the latter. 

In like manner, as the firet birth of Christ our Head from the 
womb of the Virgin was due to the operation of the Holy Ghost, 
80 likewise His Second -Birth—namely, from the Grave, by 
which He became the first-born from the dead, the firet-begolten 
from the dead—is ascribed to the energy of the same Spirit. See 
above on i. 4. 

It seems probable that the Apostle is here speaking of the 
quickening virtue of the Holy Spirit, Who dwells in Christ’s 
members, and makes their bodies to be His temple, and vivifies 
them by His power, dwelling in them, and Who is described in 
Pek ee as the Giver of life. See John vi. 63. 2 Cor. iii. 6. 
‘ 12—17.] For an exposition of these verses, see Aug. Serm. 


56. 
14. viol ele: @xot}] So B, F, G.— Kis. has elow viol Geoi. 

15. Ob yap cadBere] For ye received not (at your baptismal in- 
corporation in Christ; cp. vi. 17) the spirit of bondage to bring 
you back (xdAuv), or, that you should turn back, to the slavish 
fear of a spiritual Egypt, but you received the Spirtf of adoption ; 
and we may be permitted to add, with reverence, of you likewise 
was true what God said of the literal Israel, and of Christ as the 
Head of the Spiritual Israel,—ont of Egypt have I called My 
Son. (Hos. xi. 1; cp. Matt. ii. 15.) You have left behind you 
your foes drowned in the Red Sea of your Baptism in Christ’s 
blood, and you are now on your march, like your fathers of old, 
to your paternal inheritance and everlasting rest in heaven. 

— AAG, 5 Marhp}] Abba, Father. This is the cry of the 
heart, which, though the mouth be shut, sounds to the ear of 
God; for God is the hearer of the heart. Aug. (Serm. 156), 
Tertullian. 

(1) He uses the Chaldee word xp from the Hebr. 3y, 
Sather, to remind them of their origin from God, by 4d-raham, 
and of the deliverance of their race, God's Israel, His First-born 
(Jer. xxxi. 9), and s0 symbolizing Christ Himself (see on Matt. 
ii. ad those deliverances of the literal Israel from Egypt and 
Babylon being typical of redemption by Christ. 

(2) He adds the Greek 6 Marhp to show, that the Gentiles 
as well as Jows are, by adoption in Christ, the Eternal First- 
born,—made equally children of Ab-raham and of God, and co- 
heirs with Christ (v.17). ‘‘Quare voluit utrumque, Adda et 


| Tlarhp ponere? Quin videbst lepidem angularem quem repro- 


baverunt edificantes, el factus est in caput anguli, sic dictum, 
quia recepit utrumque parietem (i.e. Judseos et Gentes) de diverso 
venientem.” Augustine (Serm. 157). 

The Spirit of adoption is said to cry not only Adda in the 
hearts of the Jews, but also [arhp in the hearts of the Gentiles. 
Therefore our Saviour would not have His own name to be 
entirely Hebrew or entirely Greek, but the one Hebrew, Jesus, 
the other Greek, Chrief; to show that He is “‘ our Peace, Who 
of cape hath made one.” (Eph. ii. 14. 21.) Bp. Andrewes (v. 

. 668). 
: The same combination of the Hebrew Adda with the Greek 
Tiar}p occurs in our Lord’s prayer in His Agony, when He was 
bearing the load, and was about to take away the guilt. of the 
sins of both Jew and Gentile. Mark xiv. 36. Compare the 
noteon Gal. iv. 6. 

16. [vetua cuppaprupet) the Holy Spirit witnesseth together 
with our spirit, by the fruits of the Spirit, i. e. goodness, righte- 
ousness, truth, love, joy, peace, long-suffering, gentleness, faith, 
meekness, temperance (Eph. v. 9. Gal. v. 22, 23), which by His 
aid we bring forth in our lives. The Spirit thus testifies to us 
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that we are sons of God by adoption, and encourages us to call 
Him our Father. 

Let every one look into his own heart and see whether he 
says ‘‘ Abba, Father,’’ from the lowest depths of his soul, and 
with fervent charity, and he will see whether he has the witness of 
the Spirit. Augustine (Serm. 156). 

18. Aoyl(ounas] I reckon that the sufferings of this presenti 
season (xaipov) are not worthy of being compared to (xpos) the 
glory which is to be revealed in us. 

Aoy!(ona:, I reckon. I have added up the items of suffering 
on the one side of the account, and the grace and glory on the 
other; and baving made the calculation [ now strike the balance, 
and declare the result. On St. Paul’s peculiar qualification for 
making this estimate, see on 2 Cor. xii. 4. These words are 
quoted by the Churches of Lyons and Vienne, relating the suffer- 
ings of their martyrs in the second century. Eused. v. 1. 

Observe also the word xaipot, season; marking its short and 
transitory character. The season of suffering will be followed by 
an elernity of glory. 

St. Paul bere answers an objection of the Jews, who asked, 

If you Christians are the “children of God,’ how is it that 
you are exposed to such severe afflictions in this world ? 

We Israelites (they argued) are God’s people, and our obe- 
dience to Him has always been attended with worldly blessings 
and temporal prosperity. And He assured us that this would be 
the evidence of His approval and of His favour. 

So it would also be with you, if you were, as you profess to 
be, the chosen people, and favoured children of God. 

St. Paul shows (in reply to such allegations as these), 

(1) That evil, physical and moral, came into the world by 
the first Adam (v. 20). * 

(2) That the light sufferings of Christians lead them to 
eternal glory, in and through Christ. 

(3) That the whole Creation was originally created very 
good, and was afterwards subjected to evil, in and by the frst 
Adam (Gen. iii. 17), and now waits and groans for the liberation 
to be accomplished in and by the second Adam, Christ. 

(4) That thus the whole Creation is a witness to the need 
of Redemption, and to the blessedness of that Redemption which 
is in Christ. 

19. rh» dxoxdaAuj] the manifestation: to be explained by 
dwexadvpGijvas in the preceding verse. Their full manifestation 
as sons; the glorious spring-time, in which, after the wintry 
bareness of earth, all their beauty will be revealed and burst 
forth, like foliage, in full glory; or as the Sun comes forth in its 
splendour, after having been veiled for a while by clouds. That 
manifestation will be when the Judge will say, “‘ Come, ye blessed 
of my Father,’’ Who is your Father also. (Matt. xxv. 34.) Then 
shall the righteous shine forth as the sun, in the kingdom of their 
Father. (Matt. xiii. 43.) 

20. paradryre) yy (Aebel), to vanity, weakness ; symbolized by 
the first death after the fall—that of Abel, whose name is parai- 
érns (Gen. iv. 2—10), and was a proper expression of the parai- 
érns, or vanily, to which man was reduced by the Fall, and to 
which the Creation was reduced with him its lord and master. 
Hence the Psalmist says ong 5377 (col Abel col Adam) ; 
omnis Adam (i. e. man) totus Abel (i. e. vanity) ; ‘‘every man is 
altogether vanity.”” (Ps. xxxix. 6; cp. Ps. cxliv. 4.) 

But this name Adel, paradrys, or vanity, contained also a 

ise of revival and resurrection. 

The first Blood shed on the earth being the Blood of him 
whose sacrifice was accepted by God (Gen. iv. 4. Heb. xi. 4), 
and being shed by his brother Cain (1 John iii. 12), whose sacri. 

fice was not accepted (Gen. iv. 5), preached a Resurrection, 
and Judgment to come. And the first blood shed in the world — 
that of “the righteous Abel’’ (as Christ calls him, Matt. xxiii. 
35), the feeder of sheep—was typical of the blood of the Good 
Shepherd, laying down His life for His sheep, which speaks 
better things than even that of Abel, the world’s Proto-Martyr 


(Matt. xxiii. 36), prefiguring Him Who is 6 Mdprus 4 miords 
nal GAnOcvds (Rev. i. 5; iii. 14), Jesus Christ, in Whom all 
are made alive, and Who will change the ese bodies of His ser- 
vants so as to be made like unto His glorious body (Phil. iii. 21) 
in the blessed day of ‘‘ the redemption of the body,” when they 
will be “ delivered from the bondage of corruption into the liberty 
of the glory of the children of God.” 

— 4 xrlows) the Creation was made subject to vanily (not of 
ite own choice, or will, 5ué) by reason of Him Who made it sub- 
ject,—in hope, that even the Creation itself shall be set free from 
the bondage of corruption (in which it now groans) info the 
liberty of the glory of the children of God. 

By the Fall of Man the whole Creation has been reduced 
from the high estate of ect goodness in which it was formed 
at the beginning (Gen. 1. 4. 10. 12. 18. 21. 25. 31), and it has 
been subjected to vanity in consequence of the Fall of Man, the 
lord of the creatures. 

After the Fall God said to Adam, “ Cursed is the ground for 
thy sake” (i. e. on account of thy sin), “in sorrow shalt thou 
eat of it all the days of thy life; thorns and thistles shall it bring 
forth to thee; in the sweat of thy face shalt thou eat bread till 
thou return unto the ground, for out of it thou wast taken; for 
dust thou art, and to dust thou shalt return.” Gen. iii. 17—19. 

Thus, by the sin of the first Adam, not only did death come 
into the world, but the whole Creation, which had been made 
‘very good” by God, and had been d/essed by Him, was marred 
and made subject to vanity and toa curse. Weeds and thorns, 
briars and thistles, deform its beauty; and'the earth is riven by 
earthquakes and volcanoes, and desolated by floods, and is re- 
served for dissolution by fire. (2 Pet. iii. 10.) 

But it has been so subjected involuntarily, and by no fault 
of its own; and it has been subjected in a hope, that, as it sym- 
pathizes with man in his shameful bondage in Adam, so will it 
also share in his glorious deliverance in Christ. 

— 8:2 roy bwordtavta] by reason of Him Who subjected the 
Creation to vanity : on account of the Fall of Man, which brought 
death into the world, and covered the earth with the thorns and 
thistles of the curse consequent upon the Fall (Gen. iii. 17, 18; 
cp. Mede’s Works, p. 230); and the Creation was subjected in 
hope of a glorious restoration, and of the coming of that kingdom 
which shall not perish. The «rlois of God is symbolized by Abel 
in its paraérys, and also in its hopes. See preceding note, and 
2 Pet. iii. 10—13, and cp. Bp. Andrewes, v. 394. 

The children of God are symbolized by Abel, as those of the 
Evil One are by Cain, 1 John iii. 12. “ Adam ufriusque generis 
pater, id est, et cujus series ad terrenam, et cujus series ad coeles- 
tem, pertinet civitatem.’’ Aug. (de Civ. Dei, xv. 17). 

21. rod @eot)] of God. Not of Adam only, but of Him Who 
is the Father of Adam, God. Luke iii. 38. 

22. raga 4 xtlois—cvvedlve} the whole Creation (xaca & 
xrlois, Mark xvi, 15. Col. i. 23) groaneth together universally, as 
with one heart, moved by the same sorrow and desire, and yearns 
and longs for a better state. The whole Creation is as it were in 
the throes of parturition, even from the Fall to the end of the 
world. These &Sives will become still more intense, in the trou- 
bles physical, civil, and ecclesiastical, the earthquakes, famines, 
and wars of the Latter Days, as Christ declares, Matt. xxiv. 8. 
Mark xiii. 8. He speaks of them as dpyal &3{ya» (Mark xiii. 9), 
as preparatory to the terrible crisis of the Great Day, which is 
compared by St. Paul to the pangs of childbirth. (1 Thess. v. 3.) 
Then the new Creation will be Jorn. The Abel of this world will 
be delivered from its para:érys, and rise to eternal glory through 
the Birth pange of death, to the Palingenesia, or New Birth of a 
glorious Immortality. Cp. on Matt. xix. 28. Acts iii. 19—21. 
Eph. iv. 30. 2 Pet. iii. 13. Rev. xxi. 1, and the important 
passages in the Ancient Catena, ed. Cramer, pp. 100 — 102. 

23. ob pdvow 3é] Not only does the Creation crave for eman- 
cipation, but we ourselves also yearn for the adoption—the ren 
demption of our bodies from corruption. 
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Under the words ‘the whole Creation,’’ the Apostle may 
perhaps include the unregenerate Heathen, who, weary of their 
wanderings, and unsatisfied with the pleasures of earth, panted 
and yearned for something that they could not find. See Alex. 
Kaoz, Remains, i. 6—18. 

— dwapyhy) the firatfruits of the Spirit, the pledge and 
earnest of the fature Harvest of glory at the Great Day. (Matt. 
xiii. 39. Rev. xiv. 15.) So Christ is the dwapy? ray xexoiun- 
pedver (1 Cor. xv. 20. 23), the Wave-sheaf which presignified and 
sanctified the Universal Harvest of the Resurrection. 

— pets] So Biz. and Alf. B omits jyeis, and so Tisch. 
D, F, G transfer it to before the first adrol, and A, C place it 
before xal, and so Lachmann. 

— thy dwortrpec Tou cdparos] the redemption of our body 
from its present bondage of corruption. See on 2 Cor. v. 2. 

24. docOnper] we were saved, that is, as far as God's design 
and desire are concerned. He wills us to be saved, and has done 
ell that is requisite for our salvatidn. See p. 193 and Titusiii.5. It 
remains only that we should do our part. See below, vv. 28, 29, 
and Actsii.47. The three Christian graces, Faith, Hope, and Cha- 
rity, wait on the new birth of the Christian Soul, and therefore 
the Church prays at Baptism that “ being stedfast in faith, joyful 
through Aope, and rooted in charify, it may so pass the waves of 
this troublesome world, that finally it may come to the land of 
everlasting life.” , 

26. ‘Ovabrws 32 xa) rd Tivetpa} In like manner the Spirit 
also. Not only does Nature bear witness to the need of a 
Redeemer, not only does all Creation, even from the Fall of Man, 
yearn for Redemption, and so testify to the reasonableness of our 
hopes, but the Spirit also prays for the glorious consummation 
which we desire. ‘ 

— ry debevelg] SoA, B,C, D. Elz. tais doGevelas. 

— breperrvyxdve:] intercedeth for us with God. 

The Spirit of God, Who knoweth the secrets of the counsel 
of God, will make ¢Aat prayer for us which shall be both for our 
good, and also according to God’s will (Bp. Andrewes, v. 387), 
who, however, expresses an opinion that it “ cannot be verified 
that the Holy Spirit, which is God, either prayeth or groaneth,”’ 
and says that the Apostle’s meaning is, ‘‘ teaches and enables us 
to pray.” 

This is the exposition of some of the Fathers, as Origen 
here, Asbroee, Ep. 23, Aug. Ep. 121, Greg. Moral. ii. 22, “ de 
orando Deo.” Cp. Matt. x. 20, where the Holy Spirit is said 
to speak, because He teaches the Apostles to do so. See 
4 Lapide. 

Bat others of the Ancients explain it of an intercessory work 
performed by the Holy Spirit Himself, i. e. ‘ de postulationibus 
Spiriths Sencti in consistorio Sacro-Sancte Trinitatis, ubi desi- 
deria nostra quasi Paracletus noster exponit.”” See Thom. 
Agzuin. 3, pp. 9. 21,8. 4. A Lapide. And this meaning is adopted 
by Bp. Pearson (on the Creed, Art. viii. p. 471. 499, and notes), 
who says, ‘‘ from which intercession especially, I conceive, He 
hath the name of Paraciete given Him by Christ.” (John xiv. 
16. 26; xv. 26; xvi. 7.) 

After iweperrvyxdve: Elz. adds ixtp judy, not in A, B, D, 
F, G. 

— drarAfrois] not to be expressed by human language,—“ in- 
enarrabilibus,”—but inwardly felt by the Spirit; and God, Who 
searches the heart, knows what their meaning is. 

28. OfBauer 34) But we know —. Anew argument. Though 
you Jews may appeal to our sufferings as arguments that we are 
not God’s people and children, yet we know that all things work 

for good to them who love Him, and are “‘ conformed to 

Vou. IL— Paar III. 


the image of His Son’’—Who was given up by Him, to suffer for 
us (vv. 29—32). 

— Trois &yarao: troy Oedv} to them that love God. Thus at 
the beginning of his argument on this subject, St. Paul bids us to 
judge of our Predestination from the practical evidence of our 
lives shown by works of love to God. 

If we see there the fruits of love, then we may feel a com- 
fortable assurance of God’s love to us, for it is He Who gives us 
grace to love Him. And we may also see a proof of His love to 
us in the fact that He has called us into His Church; and we 
may cherish a good hope that if we abide in His love, and con- 
tinue faithful members of His Church, all things will work to- 
gether for our good. He had already asserted man’s free-will, 
and consequent responsibili/y ; and had affirmed that God gives 
Grace in order to help man’s will. ‘‘ We are debtors not to the 
flesh, to live after the flesh, for, {f ye live after the flesh, ye shall 
die, but if by the Spirit, ye mortify the deeds of the body, ye 
shall live; For ae many as are led by the Spirit of God (that is, 
. follow and comply with His godly motions) are sons of God” 
ve. 12Q—14). 

— Trois xara wpdbeoiw KAnTois odow) to those who are called 
according to His purpose, not according to works done or fore- 
seen in them, but according to His eternal counsel én Christ 
(see Eph. i. 5. 11; iii. 11; 2 Tim. i. 9), and who are made mem- 
bers of His éxxAnola or Society of the Called. 

This word xAnrol, called, had been already applied by St. Paul 
to ali the members of the Visible Church at Rome (i. 6, 7). 
Similarly he applies it to ali the members of the Church at 
Corinth (1 Cor. i. 2), in which were divisions (1 Cor. xi. 18, 19) 
and even heresies (1 Cor. xv. 19). 

St. Paul having said that /o them that love God all things 
work together for good, namely, to them who are called by Him 
into His Church according to His purpose, now adds, Because 
those whom He foreknew He also preordained to be conformed 
to the image of Hie Son, so that He may be the Firat-born among 
many brethren: and whom He (secretly) foreordained, these He 
also (visibly) called, and tchom He called He also justified, and 
whom He justified, He also glorified. 

On this and the following paragraphs, see above, Introdue- 
tion to the Epistle, pp. 193—200. 

29. &7:] because. 

St. Paul now goes on to adduce proofs, that all things work 
together for good to them that love God. 

These proofs are found in the fact, that God has shown 
His love to them by a visible cali, and by a visible act of Justifi- 
cation (in their Baptism), exhibiting and declaring (what would 
otherwise have been secret) that He had foreknown them from 
eternity. 

Tipodpice cupudpdoys is equivalent literally to He /fore- 
ordained us for partakers in the form, or, to be conformed to the 
likeness of. See on | Cor.i. 8, and 2 Cor. iii. 6. Phil. iii. 21. 
Matt. Gr. Gr. § 420. Cp. i. 4, dpioddvros viot @eot, and Eph. 
i. 6, and on the genitive after cupudppous, Bernhardy, Syntax, 
p- 171; Kiuhner, ii. p. 172. 


St. Paul’s meaning, therefore, here is: God hath not only 
predestinated them from eternity, to everlasting life, but, inas- 
much as that Predestination is secre/, and could not therefore 
give any assurance to them, He has also discovered to them His 
eternal design and desire for their salvation, by an aciual call of 
them into a visible Society, named the Church, and has incor- 
porated them therein by an outward act, in Baptism, as members 
of the body of Christ. 

Thus He has openly displayed His eternal love toward 
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them in Christ, and has given them a blessed hope and assurance 
of salvation, if they do their part, as He has done His, and if 
they abide, and bear fruit, in the body of Christ, in which He has 
engrafted them. 

29, 30. obs xpo¢-yrw—obs 82 zpodpice—d3dtace] (1) Before we 
inquire into the meaning of this text, we must consider the 
design of the Apostle in writing this Epistle. 

His purpose was, to prove to the Jews that, though they 
were God's chusen people for a time, yet that God had chosen an 
Universal Church from Eternity (see Epb. i. 11; iii. U1) to be 
His people in Christ, Who is the Seed promised to Abrahzm; 
that in Him all Nations are blessed ; that Blessedness cometh by 
Faith on the Uncircumcision as well as on the Circumcision 
(iv. 10); that both Jews and Gentiles are guilty before God; 
that all have sinned (iii. 2%); that all need a Redeemer; that a 
Redeemer has been provided for all in Christ; that God is the 
God of the Gentiles as well as tho Jews (iii 29); that there is no 
difference (iii. 22) between them; that in raising Christ the Head 
of every man, from the dead, and in setting Him at His own 
Right hand, He has given to all men a pledge and earnest of 
glory ; that in Christ, honour and peace is assured to every man 
that tworketh goud (ii. 10); and that God’s primary will and 
. desire is that all men should be saved (1 Tim. ii 4). 

The best explanatiun of the word foreknew, as used here, is 
to be found in the Apostle’s own use of the same word, in a 
following chapter of this same Epistle, ‘‘ Has God rejected His 
own People Whom He foreknew ? (dy wpoéyve)” xi. 1, 2. 

As the Apostle applies the word there to the entire Ancient 
Church, that of the Jews, God’s chosen People, so he here applies 
the same word to the whole Universal Church, who are now God’s 
chosen People, in Christ. 

Indeed, the Apostle’s purpose is here to teach the Jews, that 
they may not presume upon being God’s People, on the ground 
of His foreknowledge, unless they obey Ais call to them in 
Christ ; and that all are God’s people who imitate the faith of 
Abraham, and accept the Gospel of Christ; and also to cheer 
the Gentiles by the assurance that they who were formerly not a 
peopie, may be God’s People by becoming, and by continuing to 
ratte a and faithful members of the Universal Church of 


(2) It must be borne in mind, that Holy Scripture, in order 
to produce more assurance in us, often describes things as dune 
which God (Who is immutable and Almighty) desires should be 


e. 

Accordingly all members of the Visible Church are called 
‘‘ Saints,’ because God desires and designs them so to be: and 
the whole Visible Church is called Holy, because such she is in 
Hie will and deed. Similarly Christ is called the Saviour of the 
world (John iv. 42), and God is said to be the Saviour of all men 
(1 Tim. iv. 10), because He desires all to be saved (1 Tim. ii. 4), 
and has done all that could be expected on His part, in order 
that all should be saved. 

Hence St. Paul has already spoken in this chapter, of our 
salvation, as a thing done, saying, that we were saved (v. 24), i.e. 
in God's will and on His part. See also Eph. ii. 5. 2 Tim. i. 9. 

In the Apostolical writings (says Dr. Barrow, iii. 369) the 
title of ca(duevo: and cecwopévo:, with others equivalent, viz. 
justified, sanctified, regenerated, guickened, are attributed to all 
the visibly faithful indifferently. 

(3) St. Paul declares in this Epistle God’s gracious design 
and desire, and also (as far as He is concerned) what has been, 
and is, His merciful act and deed to all mankind, adopted by Him 
in Christ, His own Son, Who has taken the nature ¢f all, and has 
commanded that His Gospel should be preached éo al/, and that 
all should be baptized into His Body, and be permitted to cry 
Abba, Father, and who yearn for restoration; and for whom the 
Holy Spirit pleads (v. 26). 

We may therefore confidently say, on the Authority of God’s 
holy Word, that God predestinales every man to eternal salvation 
in Christ. This is His primary design and desire. This, as far 
as He is concerned, is also His act and deed. 

That this primary desire, and universal predestination, will 
sof take effect in all cases, is not due to any failing on His side, 
but on ours. 

In His Will ail are called. Christ Himself assures us of this. 
It is not the will of your Father which is in Heaven that one of 
these little ones should perish (Matt. xviii. 14). He has invited 
all, by the Universal commission; Go ye into all the world. 
Baptize all nations. Preach the Gospel to the whole creation. 
He has made it our duty to evangelize all (Matt. xxviii. 19. 
Mark xvi. 15). God is not willing that any should perish 


(2 Pet. iii. 9), but will have ali men to be saved {1 Tim. ii. 4). 
He shut up ali under sin in order that He might have mercy 
upon al (Rom. xi. 32). Redemption in Christ is as universal as 
Sin and Misery are in Adam. As in Adam all die, even so in 
Christ ali are made alive (see Rom. v. 14—18. 1 Cor. xv. 22). 
God hath not appointed us to wrath, but to oblain salvation by 
our Lord Jesus Christ (1 Thess. v. 9). God was in Christ recon- 
cling the world unto Himself (2 Cor. v. 19. Col. i. 20). God so 
loved the world that He gave His only-begotten Son that who- 
soever believeth in Him should not perish, but have everlasting 
life (John iii. 16). He is the Saviour of tbe world, He is the pro~ 
pitiation not only for our sins, but for fhe sins of the whole world 
(1 Jobn ii. 2). He gave Himself a ransom for ali men (1 Tim. 
ii. 6). He died for all (2 Cor. v. 14,15). As St. Paul declares 
in this Epistle, even in this passage, God spared not His own 
Son, but delivered Him up for us all (v. 32), and Every one who 
believeth on Him will be saved; for the same God is Lord of all, 
and is rich in mercy to aii who call upon Him; for every one who 
calleth on the name of the Lord shail be saved (Rom. x. 12, 13). 
He tasted death for every man (Heb. ii. 9, 10). And therefore 
St. Paul teaches that it is possible by bad example to destroy 
souls for which Christ died (1 Cor. viii. 11. Rom. xiv. 15), and 
that men may pollute the blood of Christ, by which they were 
sanclified (Heb. x. 29); and St. Peter says that by heresies men 
may deny the Lord that boeghi them (2 Pet. ii. 1), which could 
not be true, if Christ had not died for all, even for those who 
would not be saved by His Death. ‘ Incarnatio, Dei mysterium 
est universe salue Creaturee.’”’? Ambrose (de Paradiso, 8). 

Hence St. Paul, in other places, speaks of selvation as a 
thing done; because as far as God is concerned it is done. The 
grace of God that bringeth salvation hath app-ared unto all mess 
(Titus ii. 11), and according to His mercy He saved us (Titus 
iii. 5), by the washing of regeneration and the renewing of the 
Holy Ghost; and He hath saved us and called us with a holy 
calling (2 Tim. i. 9). 

This certainty of salvation, as a thing already done on God’s 
part, and the consequent assurance to us that He will never fail 
to continue to do all that is requisite on His side for the salvation 
of every believer, is strongly expressed by St. Paul in this present 
passage, by his use of the past tenses, He jus/ified, He glurified. 

Let us remember also that St. Paul is inspired by God. He 
speaks in God's name, and (if we may #0 say) from His point of 
view. 

(4) In order also to guard against any narrow interpretations 
of this particular passage, St. Paul expressly declares here that 
God spared not His own Son, but gave Him up to death for us 
all (v. 32). 

(5) The Apostle is here consoling and cheering the Roman 
Christians, especially the Jewish Christians, with the glorious 
offers of the Gospel. 

Bat it would have been no encouragement to them to tell 
them that God had only called an unknown few among them. 

It was indeed gracious intelligence, that God had loved all 
believers from eternity, in Christ, that He calls them all, justifies 
them all, offers the glory of heaven to all. 

(6) It would be inconsistent with, and in contradiction to 
the whole scope of the Apostle in this Epistle, to suppose that 
God limits His offere to a few. The muin drift of St. Paul in 
the present Epistle, is to eradicate such a notion from the mind 
of the Jews, who imagined that God's favours were confined to 
themselves; and to show the universality of God’s love in Christ. 
He bas proved that a// are under sin, and that ali, both Jews and 
Gentiles, need a Saviour, and that a Saviour has died for aii, 
Who is no other than God’s own Son, Who has taken the nature 
of all. . 

(7) If the word xpodépice, He predestinated, or foreordained, 
is to be limited (as some allege) to an uxknown few among them, 
so must also the word éxdaece, He called. 

But St. Paul degine this Epistle by addressing them ali as 
called (i.1). Therefore aii the taithful are supposed by him to be 
predestinated by God to be conformed to His Son’s image. And 
St. Paul applies the same word ‘ called’ in another place to ail 
Christians. See Eph. i. 5. 11, which affords a clear interpreta- 
tion of this passage. And he had said to the Corinthians 
(i. 21—24), to whom he was declaring the freeness and fulness 
of grace in Christ, that ‘* it pleased God to save them that be. 
lieve’’ in Christ crucified, Who is the power of God and the 
wiedom of God unto them which are called, both Jews and 
Greeks. 

8. Ignatius confirms this sense remarkably, by applying the 
word wpowpoudvyn (predestinated) to the whole Charch of Epbe- 
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sus, which he calls a Church predestinaled from eternity, 
wpowptopdyny xpd aldvev dxxdnolay (ad Eph. i.). Similarly 

Peter speaks of the Christian ca/ling as already effected on 
God’s side, and he exhorts all who are called to make that calling 
and election sure, by a right use on their part of God’s grace 
(2 Pet. i. 10); and he speaks of a whole Church as elect (I Pet. 
wv. 13). Cp. 1 Thess. i. 4, and see Hussey, Acad. Sermons, pp. 
307 — 39. 

(8) On the whole it appears that the Apostle teaches here 
that God foreknew, not the Jews only, as they imagined, but He 
from the beginning loved all men in Christ; in due time He calis 
all by Him and His Aposties. He offers to justify and acquit all 
freely by Faith in His Blood. He in mind and desire gives the 

of heaven to ali. 

We were all calied when we were made Christians. 

» men were bapiized, and all their sins were forgiven 
them; they were justified from their sins. We have been 
pustified. Let each one of you, having been already placed in a 
state of Justification by receiving remission of sins in the Laver 
of eration, and having received the Holy Ghost, go onward 
day by day, and grow in grace till he is perfected. S. Augustine 
(Serm. 158). 

(9) Therefore the Church of England, in her Catechism, 
teaches all her children to say that they have been called toa 
state of salvation; and she says at the baptism of every several 
infant, “ Doubt ye not, but earnestly believe that Christ will 
favourably receive this present Infant, that He will embrace him 
with the arms of His mercy, that He will give bim the blessing of 
eternal life, and make him partaker of His everlasting kingdom.”’ 

And after the Sacrament of Baptism is administered, she 
gives thants to God for these benefits as already received. 

Thus she teaches us in what sense we aré to understand 
S. Paul's x , exdrdcoe, CSixalace, C8dfave, He fureknew, He 
ealled, He justifed, He glorified. She considers these things 
as done ; for in God's will and on Hie side they are done for all 
members of the visible Charch of Christ. 

(10) But in thus stating God's will and deed, the Church 
does not forget that men has his work to perform, and that unless 
we perform our pari, all God’s gracious purposes towards us will 
fail of their effect, and only increase our condemnation. 

She therefore adds, ‘‘ Ye have heard that our Lord Jesus 
Christ hath promised in His Gospel to grant all those things 
that ye have prayed for, which promise He, for His part, will 
most surely keep and perform. Wherefore after this promise 
made by Christ, this Infané must also faithfully for Ais part 
promise,” &c. 

According to God’s will and deed, all are called, justified, 
and glorihed in Christ. He has done His part that they should 
be so, effectually. 

Bat this act of God's Will does not take away man’s Free- 
Will. It is God's will, that man’s will should be free. 

God gives man grace, in order to sanctify and quicken his 
will, bat not to destroy it. 

Man’s free-will is God’s work, and no one of God’s works 
runs counter to any other. By the very fact of his freedom, man 
may abuse his will. And it is by abuse of his will—by not con- 
forming it to God's will, but by setting it against that will—that 
man destroys himself. 

God's foreknowledge of man’a fature state does nothing to 
determine that state. 

Nothing will be, because God knows that it will be; but 
because it will be, it is known by God, before it is. Judas became 
@ traitor, and the Prophets foretold that he would be so. Tue 
Prophets foretold it, because it would be so; but it was not so, 
because they foretold it. Origen. 

Our salvation is from God's love in Christ; but our destruc- 
tion (if we are destroyed) is from ourselves. 


The above statements on these important points may be 
ilisstrated and confirmed by the testimony of two of the wisest 

jean Divines, who have treated this subject with great labour 
and skill, Richard Hooker and Jeaac Barrow; the former in 
certain pepers recently brought to light, and deserving careful 
perusal, as follows ;— 

Prescience, Predestination, and Grace, impose not that ne- 
ceasity by force, whereof man in doing good hath all freedom of 
choice taken from bim. 

lf Prescience did impose any such necessity, seeing Pre- 
science is not only of good but of evil, then must we grant that 
Adam himself could not choose but sin; and that Adam sinned 
not voluntarily, because that which Adam did ill was foreseen. 

lf Predestination did impose such necessity, then was there 


nothing voluntary in Adam’s well-doing neither, because what 
Adam did weli was predestinated. 

Or, if Grace did impose such necessity, how was it possible 
that Adam should have done otherwise than well, being so fur- 
nished as he was with Grace? 

Prescience extendeth unto all things, but causeth nothing. 
Predestination to life, although it be infinitely ancienter than the 
actual work of creation, doth notwithstanding presuppose the 
purpose of creation; because, in the order of our consideration 
and knowledge, it must first have being that shall have a happy 
being. Whateoever the purpose of creation therefore doth esta- 
blish, the same by the purpose of predestination may be perfected, 
but in no caee disanpulled and taken away. Seeing then the 
natural freedom of man’s will was contained in the purpose of 
creating man (for this freedom is a part of man’s nature), Grace 
contained under the purpose of predestinating man may perfect 
and doth, but cannot possibly des/roy the liberty of man’s will. 
That which hath wounded and overthrown the liberty, wherein 
man was created as able to do good as evil, is only our original 
sin, which God did not predestinate, but le foresaw it, and pre- 
destinated Grace to serve as aremedy. Freedom of operation we 
have by Nature, but the ability of virtuous operation by Grace; 
because, through sin our nature hath taken that disease and 
weaknesa whereby of itself it inclineth only unto evil. The 
natural powers and faculties therefore of man’s mind are, throygh 
our native corruption, so weakened, and of themselves so averse 
from God, that without the influence of His special grace they 
bring forth nothing in His sight acceptable; no, not the blossoms 
or least buds that tend to the fruit of eternal life. 

Which powers and faculties notwithstanding retain still their 
natural mancer of operation, although their original perfection be 
gone; man hath still a reasonable understanding, and a will 
thereby frameable to good things, but is not thereunto now able 
to frame himself. Therefore God hath ordained Grace to coun- 
tervail this our imbecility, and to serve as His hand, that thereby 
which cannot move ourselves, may be drawn, but amiably 

rawn. 

lf the grace of God did enforce men to goodness, nothing 
would be more unpleasant unto man than virtue; whereas con- 
trariwise, there is nothing so full of joy and consolation as the 
conscience of well-doing. 

Shall we think that to eternal forments God hath, for the 
only manifestation of His power, adjudged by an eternal decree 
the greatest part of the very noblest of all His creatures, without 
any respect of sin foreseen in them? Lord, Thou art just and 
severe, but not cruel. And seeing all the ancient Fathers of the 
Church of Christ have evermore with uniform consent agreed 
that reprobation presupposeth foreseen sin as a most just cause 
whereupon it groundeth itself; sin at the least original in them 
whose portion of eternal punishment is easiest, as they that suffer 
but the only loss of the joys of heaven; sin of several degrees in 
them, whose plagues accordingly by the same act of reprobation 
were proportioned; let us not in this case of all other remove 
the limite and bounds which our fathers before us have set. If 
we look upon the rank or chain of things voluntarily derived 
from the positive will of God, we behold the riches of His glory 
proposed as the end of all, we behold the beatitude of men and 
angels ordained as a mean unto that end, graces and blessings in 
all abundance referred as means unto that happiness, God blessed 
for evermore, the voluntary Author of all those graces. 

But concerning the heaps of evile which do so overwhelm 
the world, compare them with God, and from the greatest to the 
least of them, He disclaimeth them all. He refuseth utterly to 
be entitled either Alpha or Omega, the beginning or the end, 
of any evil. The evil of sin is within the compass of God’s 
a but not of His predestination, or foreordaining 
will. 

The evil of punishment is within the compass of God's fore- 
appointed and determining will, but by occasion of precedent sin. 
For punishments are evil, because they are naturally grievous to 
him which must sustain them. 

Yet in that they proceed from justice thereby revenging 
evil, such evils have also the nature of good; neither doth God 
refuse, but challenge it as an honour that He maketh evil-doers 
which sow iniquity to reap destruction, according to that in the 
Prophet (Amos iii. 6), There te no evil in the city which I the 
Lord have not done. God therefore, with the good evil of punish- 
ment, revengeth the evil good of sin. ; 

Sin iz no plant of God's setting. He seeth and findeth it a 
thing irregular, exorbitant, and altogether out of course. It is 
unto Him an occasion of -sundry acts of mercy, both an occasion 
and a cause of punishment; by Aer mercy and justice, although 
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God be many ways greatly glorified, yet is not this glory of God 
guy other in respect of sin, than only an accidental event. We 
cannot say therefore truly, that as God to His own glory did 
ordain our happiness, and to accomplish our happiness appoint 
the gifts of His grace, 0 He did ordain to His glory our punish- 
ment, and for matter of punishment our sins. 

For, punishment is to the will of God no desired end, but a 
consequent, ing on sin; and in regard of sin, His glory an 
event thereof, but no proper effect. Which answereth fully that 
repining proposition, [f man’s sin be God's Glory, why is God 

? 


As therefore sin hath entered into the nature of man, not- 
withstanding the general will of God’s inclination to the contrary, 
so the same inclination of will in Him for the good of man, doth 
continue still, notwithstanding sin. For sin altereth not His 
nature, though it change ours. His general will, and the principal 
desire whereunto of His own natural bent He inclineth, still is, 
that all men may enjoy the full perfection of that happiness 
which is their end. 

Signs of the general inclination of God are all the Promises 
which He maketh in Holy Scripture, all the Precepis which He 
giveth of godliness and virtue, all Prohibitions of sin, and threat- 
enings against offenders; all Counsels, Exhortations, Admonitions, 
Tolerations, Protestations, and Complaints; yea, all the works of 
His merciful Providence in upholding the good estate of the world, 
are signs of that desire which the schoolmen therefore term His 
signified will, and which Damascen calls the principal will of 
God. (De Orthodox. Fide, ii. 29.) 

And according (éo this will He desireth not the death, no, not 
of the wicked (Ezech. xviii. 23. 32), but rather that they may de 
converted and live. He longeth for nothing more than that all 
men might be saved. He that willeth the end, must needs will 
also the means whereby we are brought unto it. And our Fall in 
Adam being presupposed, the means now which serve as causes 
effectual by their own worth to procure us eternal life, are only 
the merits of Jesus Christ, without Whom no heathen by the law 
of nature, no Jew by the law of Mosos, was ever justified. Yea, it 
were perhaps no error to affirm, that the virtue of the blood of 
our Lord Jesus Christ being taken away, the Jew by having the 
Law, was farther removed from hope of salvation and life, than 
the other by wanting the Law; if it be true which Fulgentius 
hath (de Incarn. 1, and Grat. 16), that without the graces of be- 
lief in Christ, the Law doth more heavily condemn being known 
than unknown; because by how much the ignorance of sin is 
made less, by so much his guiltiness that sinneth is greater. 
And St. Paul’s own doctrine is, that the Law, severed from 
Christ, doth but only aggravate sin. 

God being desirous of all men’s salvation, according to His 
own principal or nalural inclination, hath in token thereof for 
their sakes whom He loved, bestowed His beloved Son. 

The self-same affection was in Christ Himself, to Whom the 
wicked at the day of their last doom will never dare to allege as 
their own excuse, that He which offered Himself as a sacrifice to 
redeem some, did exclude the reat, and so made the way of their 
salvation impossible. He paid a ransom for the whole world; 
on Him the iniquities of all were laid, and as St. Peter plainly 
witnesseth, He bought them which deny Him, and which perish 
because they deny Him. (John vi. 35—40. Issa. liii. 6. 1 John ii. 2. 
2 Cor. v. 5. 2 Pet. ii.1.) As in very truth, whether we respect the 
power and sufficiency of the price given, or the spreading of that 
infection, for remedy whereof the same was necessary, or the large- 
ness of His desire which gave it, we have no reason but to ac- 
knowledge with joy and comfort that He tasted death for ali men, 
as the Apostle to the Hebrews noteth. (Heb. ii. 9.) Nor do I 
think that any wound did ever strike His sacred heart more deeply 
than the foresight of men’s ingratitude, by infinite numbers of 
whom that which cost Him ao dear would so little be regarded ; 
and that made to so few effectual through contempt, which He of 
tender compassion in largeness of love had provided to be a medi- 
cine sufficient for all. 

But, if God would have all men saved, and if Christ through 
a His grace have died for ali men, wherefore are they not ail 
a ? - 
God’s principal desire touching man’s happiness is sot 
always satisfied. It is on all sides confessed, that His will in 
this kind oftentimes succeedeth not; the cause whereof is a per- 
sonal impediment making particular men uncapable of that good 
which the will of His general providence did ordain for mankind. 
So that from God, as it were by a secondary kind of will, there 
groweth now destruction and death, although otherwise the will 
of His voluntary inclination towards man would effect the con- 


trary. For the which cause the wise man directly teacheth, that 
death is not a thing which God hath made or devised with intent 
to have so many thousands eternally therein devoured (Wisdom 
i. 13—16, ‘God made not death, but ungodly men with their 
works called it to them’’); that condemnation is not the end 
whereto God did create any man, although it be an event 
. consequent which man’s unrighteousness causeth God to 
ecree. 

The decree of condemnation is an act of hatred; the cause 
of hatred in God is not His own inclination thereunto; for His 
nature is, to hate nothing whick He hath made ; therefore the 
cause of this affection towards man must needs be in man some 
quality whereof God is Himself no author. The decree of con- 
demnation is an act of divine justice. Justice doth not purpose 
punishment for an end, and faults as means to attain that end; 
for so it should be a just thing to desire that men might be 
unjust; but justice always presupposing sin which it loveth not, 

punishment as a consequent wherein it taketh otherwise 
no pleasure. 

Finally, if death be decreed as a punishment, the very nature 
of punishment we know is such as implieth faultiness going be- 
fore; without which we must give unto it some other name, 
but a punishment it cannot be. So that the nature of God’s 
goodness, the nature of justice, and the nature of death iteelf, are 
all opposite to their opinion, if any will be of opinion, that God 
hath entirely decreed condemnation without the foresight of sin 
asa cause. The place of Judas was locus swus, a place of his 
own proper procurement. Devils were not ordained of God for 
hell-fire, but hell-fire for them; and for men so far forth as it 
was foreseen that men would be like them. Hooker (in papers 
recently discovered by Archdn. Cotton and Dr. Elrington, and 
printed in the latest Oxford editions as an Appendix to Book the 
Fifth of the Ecclesiastical Polity ). 

God strongly asserts, He earnestly inculcates, He loadly 

ims to all, His readiness to pardon, and His delight in 
showing mercy; the riches of His goodness, and forbearance, and 
long-suffering. He declares that whosoever is faithful in using the 
smallest power shall be accepted and rewarded. He represents 
Himself impartial in His judgment and acceptance of men’s per- 
sons and performances; any man, in any nation, by his sincere, 
ee imperfect, piety and righteousness, being acceptable to 


The final ruin of men is not to be imputed to any antecedent 
defect lying in man’s state, or God’s will, to any obstacle on God's 
part, or incapacity on the part of man, but wholly to man’s 
blameable neglect, or wilful abuse, of the means conducible to bis 
salvation. No want of mercy in God, or of virtue in the passion of 
our Lord, are to be mentioned, or thought of; infidelity (forma. 
or interpretative) and obstinate impenitency disappointing God’s 
merciful intentions, and frustrating our Lord’s saving perform- 
ances and endeavours, are the sole banes of mankind. Here 
(saith our Lord) ts the condemnation, that light is come into the 
world, and men loved darkness rather than light, because their 
deede are evil. And, I speak these things that ye mighi be 
saved ; but ye will not come to me that ye might have life. And, 
How often have I willed to gather thy children, as a hen 
gathers her chickens under her wings, but ye would nol? The 
Sower (our Lord) did sow in the field (the world) the good seed 
of heavenly truth, but some would not admit it into their heads 
or hearts; from others temptation bare it away; in others 
worldly cares and desires choked it. And, Despisest thou the 
riches of God’s goodness, and forbearance, and lony-suffering, not 
considering that the goodness of God leadeth thee io repentance f 
So St. Paul expostulates with the incredulous Jew. And, How, 
saith the Apostle to the Hebrews, shall we escape, if we neglect 
so great salvation? So do our Lord and His Apostles state the 
reason of men’s miscarrying in this great affair; signifying all re- 
quisite care and provision to be made on God's part for their sal- 
vation, and imputing the obstruction solely to their voluntary de- 
fault of compliance with God in His conduct and management 
thereof. Jesus is the Saviour of all men (we say), as baving 
perfectly discovered and demonstrated the way, and means of 
salvation ; the gracious purposes of God concerning it; the duties 
required by God in order to it; the great helps and encourage- 
ments to seek it; the mighty determents from neglecting it; the 
whole will of God and concernment of man in relation thereto; 
briefly, all saving truths He hath revealed unto all men; myate- 
ries of truth (Col. i. 26), which were hidden from ages and gene- 
rations (Rom. xvi. 25), which no fancy of man could invent, no 
understanding could reach, no reason could by discussion clear 
(concerning the nature, providence, will, and purpose of God; 
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the nature, original, and state of man, concerning the laws and 
rales of practice, the helps thereto, the rewards thereof, whatever 
fe important for us to know in order to happiness), He did 
plainly discover and bring to light, He did with valid sorts of de- 
monstration assert and confirm. The doing which (as having s0 
much efficacy toward salvation, and being ordinarily so necessary 
thereto) is often called saving, as particularly by S¢. James, 
when he saith, He that turns a sinner from the error of his way, 
shal! save a soul from death. (James v. 20.) And by St. Paul: 
Take heed to thy word and doctrine, for #0 doing thou shall save 
thyself and thy hearers. (1 Tim. iv. 16.) 

That our Lord hath thus (according to His design, and ac- 
cording to reasonable esteem) saved all men, we are authorized 
by the Holy Scripture to say (1 Cor. ix. 22. Rom. xi. 14. 2 Tim. 
it. 15); for He is there represented to be the Light of the world 
(John viii. 12), the true Light that enlighieneth every man coming 
talo the world (John i. 9), the Day-spring from on high that hath 
wsiled us, to give light to them that sit in darkness and in the 
rea § as and to guide our feet into the way of peace. 

By Him the saving grace of God hath appeared unto all 
(Tit. ii. 31; iti. 4.) By Him (as Esay prophesied and St. 
the Baptist applied it) all flesh did see the salvation of 
(2 Tim. i. 10. Lake iii. 6.) Of Him it was also foretold 
(@ St. Paul teacheth us), J have set thee for the Light of the 
nations, that thou shouldest be for Salvation unto the ends of the 
Coming He preached peace to them that were far and 
them that were near,—that is, fo all men every where. (Acts xiii. 
4]. Eph. ii.17.) While Iam in the world, said He, I am the 
Light of the world; shining, like the sun (John ix. 5), indif- 
ferently unto all; and when He withdrew His ral presence, 
He further virtually diffused His light; for He sent His mes- 
sengers with a commission and command to teach all men 
concerning the benefits procured for them and the duties required 
from them: Going into the world make ye all nations disciples, 
leaching them to observe all that I commanded you. (Matt. 
xvin. 19, 20.) Going info the world preach the Gospel unto 
every creature (or to the whole creation). (Mark xvi. 15.) So it 
oeght to be; that in His name should be preached repentance 
end remission of sins unto all mations (Luke xxiv. 47); that 
God’s intentions are mot to be interpreted, nor His performances 
estimated, by evente depending on the contingency of Auman 
actions, but by His own declarations and precepts, together with 

provision of competent means, in their own nature 
suffient to produce those effects which He declares Himself to 
intend or to perform. What He reveals Himself to design He 
doth really design it; what He says, that He performeth; He 
(according to moral esteem,—that is, so far as to ground duties 
of gratitade and honour, proceedings of justice and reward) doth 
Perform, although the thing upon other accounts be not effected. 
Barrow (Sermons on Universal Redemption, vol. iii. p- 397). 

83. Os ye) Who even. Kihner, ii. p- 400. Meyer. Stronger 
4s,—and the words roi i3{ov, His own, strengthen the 


— rapéSuxer] Who even spared not Hie own Son, but de- 
heered Him up for us all (observe the order of the words jyav 
tévrev,—for us, yea, for all of us), how is it possible that He 
will not also with Him freely give us all things? 
Here is the reason why the Apostle speaks, in v. 30, of our 
glory as a thing accomplished. 
delivered up His own Son not only for the Saints, but 
Jor all in the Church. Origen. The Father delivered 
bi the Son, the Son delivered up Himself (Gal. ii. 20), and 
delivered up his Master. ‘Sed quid hic fecit Judas nisi 
Peccatam?” Awg. (Serm. 52.) 
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— ta wdyra] all the things necessary for salvation. 

83. exAexray] the elect. See above, 1 Thess. i. 4; below, 
Eph. i. 4. 

34. dy SekiG tov @cod) at the right Hand of God. Therefore 
he had spoken of our glorification as a thing already done. Christ 
has carried our Nature into heaven. He has placed it at God’s 
right Hand. In His exaltation we may see our own. 

85. Tis nuas xwploe: x.t.A.] Who shall separateus from the 
love of Christ? If 1 confess Christ before men, He will confess 
me before His Father. If hunger assails me, it cannot hurt me, 
for I have the Bread of Life. Nakedness cannot harm me, for I 
am clothed with Christ. 1 will not fear danger, for Christ is my 
safety. The sword cannot terrify me, for I have the sword of the 
Spirit, which is the Word of God. Origen. 

No one ean separate me from the love of God by menaces 
of death, for the Love of God cannot die, and it is death not to 
love God. Neither height nor depth can separate me; for what 
joy can they offer to tempt me from the Creator of Heaven? Or 
why should Hell itself terrify me, so as to make me forsake God, 
since I can never know Hell except by forsaking Him? Augue- 
tine (de Moribus Eccl. 1,2. Cp. A Lapide). 

3 — Ais, } crevoxwpla] affliction or distress. See above, 
i 9. 

— 4 pdyapa] the sword, the instrument of St. Paul’s own 
future martyrdom. Cp. the mention of the Sword in the Vision 
of the Second Seal, Rev. vi. 4. 

36. Gayarotueba] we are being put to death, present tense. 
1 Cor. xv. 31. 2 Cor. iv. 10. 

88. ore Surduers] So placed by A, B,C, D, E, F,G. iz. 
puts it after dpyal. 

39.] The following practical observations and encouragements 
may be added here in the words of Hooker :— 

No man’s condition so sure as ours: the prayer of Christ is 
more than sufficient to strengthen us, be we never so weak; and 
to overthrow all adversary power, be it never so strong and po- 
tent. But His prayer must not exclude our labour. Their 
thoughts are vain who think that their watching can preserve the 
city which God Himself is not willing to keep. And are not 
theirs as vain who think that God will keep the city for which 
they themselves are not careful to watch ? “The husbandman may 
not burn his plough, nor the merchant forsake his trade, because 
God hath promised “I will not forsake thee.” And do the pro- 
mises of God concerning our stability, think you, make it a matter 
indifferent for us to use or not to use the means whereby, to 
attend or not to attend to reading, to pray or not to pray that we 
‘‘ fall not into temptation?’’ Surely, if we look to stand in the 
faith of the sons of God, we must hourly, continually, be pro- 
viding and setting ourselves to strive. It was not the meaning 
of our Lord and Saviour, in saying (John xvii. 11), ‘ Father, 
keep them in Thy Name,” that we should be careless to keep 
ourselves. 

To our own safety, our own sedulity is required. And then 
blessed for ever and ever be that mother’s child whose faith hath 
made him the child of God. 

The earth may shake, the pillars of the world may tremble 
under us, the countenance of the heaven may be appalled, the sun 
may lose his light, the moon her beauty, the stars their glory; 
but concerning the man that trusteth in God, if the fire have 
proclaimed itself unable as much as to singe a hair of his head, if 
lions, beasts ravenous by nature and keen with hunger, being set 
to devour, have, as it were, religiously adored the very flesh of 
the faithful man, what is there in the world that shall change his 
heart, overthrow his faith, alter his affection towards God, or the 
affection of God to him? If I be of this note, who shall make a 
separation between me and my God? ‘ Shall tribulation, or 
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anguish, or famine, or nakedness, or peril, or aword?”” No; “TI 
am persuaded that neither tribulation, nor anguish, nor persecu- 
tion, nor famine, nor nakedness, nor peril, nor sword, nor death, 
nor life, nor angels, nor principalities, nor powers, nor height, 
nor depth, nor any other creatare”’ shall ever prevail so far over 
me. ‘I know in Whom I have believed.” I am not ignorant 
Whose precious blood hath been shed for me. I have a Shep- 
herd full of kindness, full of care, and full of power; unto Him 
I commit myself. His own finger bath engraven this sentence in 
the tables of my heart, ‘‘ Satan hath desired to winnow you as 
wheat, but I have prayed that thy faith fail not;’’ therefore the 
assurance of my hope I will labour to keep as a jewel unto the 
end, and by labour, through the gracious mediation of His prayer, 
_ I shall keep it. Hooker (Serm. i. ‘‘ Of the certainty and per- 
petuity of faith in the Elect ’’). 


Cuap. IX. Preliminary Note. 


For a right understanding of this and the two following 
chapters, it must be borne in mind, 

(1) Who the parties were, that the Apostle is addressing, 

and what was their position and their feelings; and 

(2) What is the connexion between the subject of these 

Chapters and that of the foregoing Chapters of the 
Epistle. 

(1) St. Paul is addressing himself to the Jews. 

They supposed themeelves to be the Elect people of God. 
They imagined that they possessed some special merit of their 
own which entitled them to be distinguished by Him from the 
other Nations of the world, They knew that they had been kept 
apart from all other Nations by God Himself, and they did not 
suppose it possible that other Nations could be put on a par with 
themselves, and be blended with them in one Society; and much 
less that they themselves could be cast off by God. 

The very notion of such contingencies appeared to them to 
involve a charge against God Himself, as either not endued with 
Divine Prescience, or as subject to human infirmities, and as 
swayed by passion, levity, fickleness, and caprice. 

(2) Iu the previous part of the Epistle St. Paul has shown, 

I. That all mankind, the Jews no less than the Gentiles, 
were guilty before God. 

II. That all needed a Redeemer. 

IlI. That s Redeemer had been provided for ai! in Christ 
Jesus, on equal terms. 

IV. That in His Divine Mind God had foreknown and fore- 
ordained an Universal Church in Christ, and that Christ had 
died for ali (viii. 32); and that ali who accept by Faith the terms 
of salvation offered them in Christ, are the elect people of God ; 
and that a// the faithful had been foreknown by Him in Christ 

viii. 29—32), and that He, on His part, gives them freely Justi- 
cation and Salvation in Him. 


(3) Such declarations as these would, the Apostle well knew, 
excite the jealousy of the Jews. They contravened the national 
persuasion that the Jew was the favoured son of God’s love; and 
they brought with them the tremendous accusation that the 
Jewish Nation, in crucifying Jesus of Nazareth, had crucified the 
Christ Who had been foretold by Moses and the Prophets; and 
that in rejecting Him, and in continuing to reject Him Who was 
now preached to the Gentiles as the Saviour of the World, and 
was gladly recognized by them as such, they bad disinherited 
themselves; that they were no longer God's elect people, but had 
been supplanted in His favour by the Heathen World. 

The Apostle, therefore, had now the task of maintaining the 
doctrines already stated of Universal Sinfuluess on the part of 
mankind, and of Universal Redemption in Christ, and of showing 
the harmony of these doctrines with the History of God’s dealings 
with the Jews, and of soothing their minds and allaying their 
emotions of envy, jealousy, and exasperation, and of administering 
comfort to those among them who were touched with remorse 
and contrition, and of proving to them that they would forfeit 
nothing, but rather gain infinite benefits by accepting the gracious 
terms now offered freely to all Nations in Christ. 

(4) These considerations may serve the purpose of clearing 
the subject handled by the Apostle in this and the two folowing 
Chapters, of some perplexities with which it has been em- 
barrassed. 

When these Chapters are considered in their natural relation 
to the Apostle’s design in this Epistle, it will be seen that it was 


no part of his purpose to discuss here the question of the per- 
ticular predestination of individuale. 

Were the Jews, as a Nation, the Elect People of God? 
Had God chosen from Eternity an Universal Church in Christ? 
Was Christ to be the Deliverer of the Jews, or was He to be the 
Deliverer of all Nations (Hag. ii. 7), the Saviour of the World ? 

These were the questions to be discussed ; and all that is 
said, in this and the two following Chapters, is subordinate to 
these questions. 

The Calvinistic interpretations of this chapter fail altogether 
of supplying any answer to the objections of the Jew, or of mi- 
nistering any comfort to him in his dejection ; from which he can 
only be raised by the blessed assurance with which St. Paal con- 
cludes this chapter, that ‘‘ he that believeth in Christ shall not be 
put to shame.”’ 

Consequently we find that the great body of ancient Ex.- 
positors, in commenting on this portion of St. Paul’s Epistle, 
never assigned to it such a meaning as has been imputed to it by 
some in more recent times. Indeed, the ancient Expositors re- 
garded this Epistle generally, and this portion of it particularly, as 
s store-house of divine teaching on the great doctrines of Uni- 
versal Redemption, and of Free Grace offered to eli in Christ. 

As has been well said (by Professor Blunt, Lectures on 
the Early Fathers, p. 625), it is remarkable that St. Psal’s 
Epistle to the Romane is singled out as the very ground on which 
Ireneus contends for the doctrine of man’s Liberty of choice to 
do good or evil, and of God’s consequent right to assign to him 
his reward accordingly. Jreneus (iv. 37.1). So Clemens Alex- 
andrinus (Strom. iv. 11; vii. 7) regards ‘the Elect” and “the 
Predestinate ” as the whole body of Christians, and refers to the 
Epistle to the Romans as confirming his own opinion, which is 
thas expressed (Strom. vii. 2): ‘‘The Son of God, Who for 
our sake took a body that could suffer, cannot be indifferent to- 
wards us. Assuredly He cares for ali, as becomes the Lord of 
all. He is our Saviour, not a Saviour of oes no Saviour of 
others. But He dispenses His benefits accordingly as every one 
is disposed to receive them, to Greeks and Barbarians, to the pre- 
destinated out of either race, called, according tu His own time, 
Saithful, elect. Neither can He be jealous of any, Who hath 
called ali alike.”’ 

Justin Martyr (Dial. c. 42) applies the term of xpocyrwcpé- 
vot, ‘the foreknown,’ to those whom God foreknew from eternity 
as good and virtuous men, and of whom He foreknew that they 
would be saved because they would be good and virtuous. See 
Apolog. i. 45, and cp. Dialog. c. 140, and Jreneus, iv. 6. 5. 

See further above, Introduction to this Epistle, pp. 189—199. 


Cu. IX. 1. *AAfOetay Aé-yw de» Xpiorg-] J speak in Christ the 
truth. Not to be rendered “I speak the truth in Christ.” What 
the Apostle means is, that he is speaking, not as a man merely, 
but as a member of Christ, in Hie Name, as His Apostle. And 
so he comforts the Jews with the assurance that his sympathy 
with them is not only his own sympathy, but the sympathy of 
Christ, even of Him Whom they had crucified. 

He confirms this assurance by a similar assertion concerning 
the Holy Ghost the Comforter. What I say to you is said by me 
in the name of Christ and of the Holy Spirit. 

On the connexion of this statement with the foregoing 
chapter, see the Preliminary Note. 

2. Adwn—ddbvn] sorrow and pang; cp. &8ly. 

8. nixduny} J could wish, supposing such a thing to be pos- 
sible. Un this use of the imperfect tense, see Gal. iv. 20. Winer, 
§ 4l, P 253. : 

— dvdGeua elvas abrds eye) literally, accursed to be I myself 
—in mine own person. This is the order of the words in the 
best MSS. Elz. avrds dye dvdBeua elva:, which is less forcible. 

"AvdSeua = OM (cherem), devoted to destruction as abomi- 
nable. (Lev. xxvii 28. Num. xxi. 3. Deut. vii. 25, 26; xiii. 15. 
17. Isa. xxxiv. 2.) See above, Gal. i. 8, 9. 

Observe that this expression fullows r/s juas xuploes axd 
THs &ydens rod Xpiorov; viii. 35 and 39, ‘* Who shall separate 
us frum the love of Christ?’ Therefore his desire to be dsdfepa 
asd tov Xpiorod for the sake of his brethren, is not to be re- 
ee as @ possible contingency, but is uttered in an hyperbole 
of love. 

Chrysostom, Theophylact, and others rightly suppose this 
to be a heroic expression of charity and se/f-devotion. And it is 
an evidence of the genuine spirit of the Gospel of Christ: not 
like the jealous spirit of Judaism grudging the communication of 
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its own privileges to others, but ready to suffer for the Jews, 
who pursued the preachers of Christianity with malevolence and 


There never was any Philosophy or Religion that so highly 
etalts the good which is communicative, and depresses that which 
is private, as the holy Faith; for we read that the Elect Saints of 
God have wished themselves anathematized and razed out of the 
Book of Life in an ecstasy of charity and infinite feeling of com- 
tmonion. Lord Bacon ( Adv. of Learning, p. 92). 

S. Paul, in writing to the Romans, might be not unmindful 
of Romen examples of self-sacrifice, the Curtii and Decii; and he 
might well endeavour to conciliate the Jews by imitating, indeed 
by ee the self-devotion of their great Lawgiver. (Exod. 
xrmii. 32.) 

As is observed by S. Jerome (Algasie, vol. iv. p. 203): 
Optat anathema esse 2 Christo et perire, ut alii salvi fiant. Sed 
a consideremus Moysie vocem rogantis Deum pro populo Ju- 
dzorum, atque dicentis, Si dimittis eis peccatum suum, dimitle : 
Hi exlem non vis, dele me de libro tuo quem scripsiali, perspicie- 
mus cumdem et Moysie ef Pauli erga creditum sibi gregem af- 
fectum. Pastor enim bonus ponil animam suam pro ovibus suis. 

v.11.) Et hoc ipsum est dicere, oplabam anathema esse 
a Christo; et, dele me de libro tuo quem scripsis(i. Qui enim 
delentar de libro viventium, et cum justis non scribuntur, anathema 
fant’ Domino. Simulque cerne Apostolum quante charitatis in 
Christem sit; ut pro Illo cupiat mori, et solus perire, dummodo 
cmne in Iilam credat hominum genus. 

This expression therefore is a tribute of love to Christ as 
well as to the Jetwa. 

The glory of God is advanced by the happiness of His chil- 
dren. The honour of the Saviour of Mankind, whose Apostle I 
an, is promoted by the multitude of the saved. The glory and 
bonour of God in Christ is more magnified by the salvation of a 
a of any Individual init. ‘‘ Melius pereat unus, quam 


Therefore we may say with Bp. Sanderson (i. 331), “ It was 
mt merely a strain of rhetoric, to give his brethren by that hyper- 
bolical expression the better assurance of his great love towards 
them, that the Apostle said that ‘he could wish himself to be 
accursed, to be made an anathema, to be separated and cut off 
from Christ for their sakes.’ But he spake it advisedly, yea, 
tpon his conscience and upon his oath. Not that he wished their 
talvation more than his own; understand it not so... but he 
preferred the glory of God before both his own salvation and 
theirs. Insomuch that ¢f God’s glory should so require—hoc im- 

cendii supposito—hbe could be content with all his heart to lose 
own part in the joys of heaven that God might be more 
glorified, than that God should lose any part of His glory for his 
ulvation.” See also Dr. Barrow, Serm. xxxiv. on } Cor. iv. 16, 
vol ii. p. 277: “ St. Paul was desirous, as it seems. to be secluded 
for ever from the Lord’s blissful presence by a dreadful anathema 
for their sake.’’ 

A different and lower view has been taken of this text by 
Weterlend in his Sermon upon it (vol. ix. p. 252), and also, it 
would seem, by Rickard Hooker in the original draught of his 
Birth Book of the Ecclesiastical Polity, as may be inferred from 
George Crenmer’s note in the Appendix to it, p. 135. 

Some modern interpreters make the words nixéunr— 
Xperes to be a parenthesis, but this disturbs the flow of the 
sentence, and bas no ancient authority in its favour. 

_ £ clrwes) inasmuch as they are; ‘quippe qui sint.’ See 
L 2; vi. 2, 

4, 5. "lopandtras:— duty] The Apostle here, with graceful 
Courtesy, recites the claims made by the Jews themselves to be 
regarded as the Elect people of God, and he crowns the whole 
with a beautiful consummation, which, while it disarms them of 
their objection against the adoption of an Universal Church by 
God «s His own People in Christ, reminds them of the source of 
their true spiritoal comfort, and of their highest national glory, 
namely, that—of themselves according to the flesh, Canist came, 

ts ever all, God blessed for ever. 

— 4 B4fa] the glory. The Shechinah. 

— al Biabijxas] The Covenants, frequently repeated. The Law 
Wat one, and given once; but the Covenants were various, and 
— at aes times. 

— aAatpela] The service of the Tabernacle av/l Temple; the 
tre wortip of Gad ve 


5. 5 dy éxl wdyrav Ocds—duty] He that is existing above all, 
God Blessed for ever. There is a special emphasison 54». He 
that ie; He Who is the deing One; Jnnovan. Sen John i. 18; 
Rev. i. 4. 8; iv. 8; xi. 17; xvi. 5, compared with Exod. iii. 14, 
dyé eiut, 6 Sy. And compare on Gal. iii. 20. 

Therefore these words ought not to be treated merely as a 
copula (as they are in the rendering of some Interpreters, ‘‘ Who 
ts God'’), but they contain a distinct truth, and assert the eternal 
pre-existence of Christ, and are very appropriately added after 
the mention of His Incarnation. He Who came of the Jews, 
according to the flesh, is no other than 6 &», the Beine Ong, 
Jznovag. Cp. our Lord’s words, John viii. 58, zpl»y "ABpadu 
yevécOat, "Eye elpi. 

The addition of éx} wdyrwy marks Christ’s supremacy as co- 
equal with the Father. Cp. Col. i. 15—20, the best exposition of 
this text. 

Therefore we have in this five distinct assertions 
concerning our Blessed Lord and Saviour, Jesus Christ, vir. 

( . His Incarnation, in xara odpxa. 

ts His Existence from Everlasting, in 6 &y. 

3) His Supremacy, in éx) rdyrev. 

(4) His Divinity, in @eds. 

©) His claim to be called “ the Blessed One,”’ see Mark 
xiv, 6). 

Thus the Holy Spirit ascribes to Christ the incommunicable 
titles of Jehovah and of Elohim, in the highest sense of the words, 
and so provides a safeguard not only against Socinianism and 
Arianism, but also against Nestorianism, by declaring that God 
and Man are one Christ. 

In has been said by some in modern days (e. g. Semler, 
Reiche, Kéliner, Winzer, Fritzsche, Glickler, Schrader, Krehkl, 
Meyer) that this passage may be regarded simply as a Dorology 
to God ; and it has been said (e. g. by Meyer, p. 243) that it wae 
not quoted in early times against the Arian heresy, as it would 
have been if it had been anciently applied to Christ. 

Bat this is an error. J¢ was adduced against the Arians by 
S. Athanasius (Orat. c. Arianos, i. § 24, p. 338), where he says, 
‘No one can patiently listen to them who allege that God was 
not always a Father, but became a Father, in order that th 
may pretend that there was a time when the Word of God did 
not exist. No one can listen to them when they say this, since 
John affirms that the Word was in the beginning (John i. 1), and 
Paul asserts that He is the splendour of His Father's Glory 
(Heb. i. 1), and is the Being One, over all, God Blessed for ever’’ 
(Rom. ix. 5). 

So again S. Gregory Nyssen (c. Eunom. in Catené, p. 317), 
If the Saviour is God above all, why do they who separate Him 
from the substance of the Father, and call Him a Creature, give 
Him as in mockery a fal-e name? why do they even call Him 
God, and pay Him worship as to idols, since they estrange Him 
from the true God? Therefore either let them not acknowledge 
Him to be God, since they allege Him to be a Creature, in order 
that they themselves may judaize; or if they confess Him Who is 
created to be God, let them own themselves Idolaters. 

So S. Cyril (in Catena, p. 318). Indeed the entire body of 
ancient Interpreters (Origen, Cyprian, Epiphanius, Chrysostom, 
and others) agree in applying these words to Christ. 

They who regard them merely as an ascription of praise to 
God, do violence to the natural sequence and flow of the words of 
the Apostle, and desert the consentient judgment and catholic 
tradition of ancient Interpreters for an invention of modern times. 

It may suffice to refer further on this point to Jreneus, iii. 
16.3; Tertullian, c. Praxeam, c. 13.15; Hippolyius, c. Noetum, 
c. 2.6; Origen, in Rom. lib. vii. c. 13. 

The following remarks are from more recent authorities :— 

It is evident that Christ is here called God, even He Who 
came of the Jews, though not as He came of them, that is, 
oe to the flesh, which is here distinguished from his God- 

ead 


He is 80 called God as not to be any of the many gods, but 
the One supreme or most high God; for He is Gord over ail, 

He hath also added the title of Blessed, which of itself 
elsewhere significth the supreme God, and was always used by the 
Jews to express that One God of Israel. 

Wherefore it cannot be conceived St. Paul should write unto 
the Christians, most of whom then were converted Jews or prose- 
lytes, and give unto our Saviour not only the name.of God, but 
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also add that title which they always gave unto the one God of 
Israel, and to none but Him, except he did intend they should 
believe Him to be the same God whom they always in that 
manner and under that notion had adored. As therefore the 
Apostle speaketh of the God and Father of our Lord Jesus 
Christ, which ie Blessed for evermore (2 Cor. xi. 31), of the 
Creator who is Blessed for ever, Amen (Rom. i. 25), and thereby 
doth signify the supreme Deity, which was so glorified by the 
Israelites; and doth also testify that we worship the same God 
under the Gospel which they did under the Law, so doth he 
speak of Christ in as sublime a style, who is over all, God Blessed 
Jor ever, Amen (Rom. ix. 5), and thereby doth testify the equality, 
or rather identity, of His Deity. Bp. Pearson on the Creed 
(Art. ii. p. 348). 

Another divine fitle ascribed to the Son in Holy Scripture is, 
*‘ over all, God blessed for ever” (Rom. ix. 5). That this is said of 
Christ, not of God the Father, appears from the whole context 
and the very form of expression. (Comp. 2 Cor. xi. 31.) ‘O dy 
naturally refers to the person of Chris/, immediately before spoken 
of; and the antithesis (comp. Rom. i. 3, 4) between what He is 
according to the flesh and what according to the spirit, requires 
it. Thes ali the ancients, Catholics and Heretics, constantly 
understood the words, referring them to Christ, as here called 
over all, God Blessed for ever. Our blessed Lord is not only here 
called God, but God witha very high epithet, over all, éx) xdyray, 
the very same that is applied to the Father Himself (Eph. iv. 6), 
and is there rendered above all. Besides this, there is the ad- 
dition of ebAoynrds eis rods alwvas, Blessed for ever; which again 
is the very same that St. Paul applies to the eternal Creator 
(Rom. i. 25). Add to this, that the title of Blessed, as By. Pear- 
son observes, “ of itself elsewhere signifies the supreme God, and 
was always used by the Jews to express that one God of Isreel.”’ 
Waterland (Moyer Lecture vi.). 

See also Professor Blunt on the Early Fathers, p. 472. 

— duhy] amen. A solemn conclasion to this solemn decla- 
ration, resembling the close of a Creed. Cp. below, xvi. 27; and 
above, Introduction, p. 185. 

6. Obx ofov}] Not as if God’s choice has failed of its effect, 
and been frustrated. For we all, who believe in Christ, are 
bleased in Him; we are the Seed of Abraham, who saw Christ’s 
raf _ was glad. (John viii. 56.) Cp. Gal. iii. 6—9. 29; above, 
iv. 16. 


7. GAA” dy "Ioadx] but in Jeaac shall thy seed be called. 
The Apostle demonstrates his cause to the Jews by reference to 
their own Scriptures and History,— 

(1) In the Annals of the Patriarchs, Abraham, Isaac, and 
Jacob (vv. 7—13). 
iY In God’s word to Moses at the delivery of the Law 

v. 15). 
3) In the History of Pharaoh (v. 17). 
4) By God’s declarations by their Prophets (vv. 25—33). 

8. els owépua] for the seed. Cp. Gal. iii. 29. 

10. Od pdvow 8, AAAd)] Bast not only so, buf —. The Apostle 
proves by a double argument, that the ‘ Israel of God,’’ the 
true ‘‘ Seed of Abraham,”’ is not a progeny of the Flesh, but of 
Faith. 

(1) God limited the promise to Isaae, though other children 
came forth from the loins of Abraham, besides Jeaac. 

(2) God limited the promise to Jacod, or Israel, though he 
had a brother Esau (Mal. i. 2, 3), from the same father and from 
the same mother, and born also at the same birth. 

ll. phew yap yeryrnfévrov)] for when as yet they had not been 
born —. The ecope of the argument is, 

(1) To show the supremacy of God’s Will. 


E (2) That it is His will to save the Gentiles as well as the 
ews. 

(3) That all, of every nation, are the true seed of Abraham, 
if they follow the steps of the Faith of Abraham. (Rom. iv. 12.) 
4) That the Jews have forfeited their birthright by pride 
and unbelief. If they had been Abraham’s seed, they would have 
done the works of Abraham. (John viii. 39.) 

He shows this from the Jews’ own Patriarchal History, by 
personal types, inheritors of temporal promises, as by 

tb Isaac preferred to Ishmael, the elder son of Abraham. ™ 

23 Jacob preferred to Esau his elder brother, born at the 
same time from Rebecca, the wife of Isaac. (Gen. xxv. 23.) 

— xaxéy] A, B have gaidoy, and s0 Lachm., Tisch., Alf. 
Cp. 2 Cor. v. 10, where C reads gavaAou. 

— Wa i) kar’ dxrAoyhy xpdbecis Tot Geod pévy] in order that 
God’s purpose according to election might abide. God chose 
Jacob. But choice supposes difference in the thing chosen 
(Photius, in Cat. p. 329), and God’s choice is not arbitrary and 
capricious, but is regulated by His other attributes of Fore- 
knowledge, Justice, and Wisdom. What He chooses He chooses 
rightly. But (says Photiue here) how could they who as yet had 
done nothing, be said to differ the one from the other? True, to 
human eyes they did not differ. But God does not choose with 
the eyes of man. To His eyes they differed much. And as He 
foresaw, so was the result. For the one (Jacob) pleased God; 
the other did not. See also below on v. 13. 

12. 6 pel{ov} the elder brother—Esau. <A warning to the 
Jews. They boast themselves to be Jeraelites, they claim to be 
the seed of Jacob, but they become like Esau by despising their 
spiritual birthright, aod rejecting Christ. 

The Gentiles, the younger Son, become the true Israel, by 
accepting Him. 

18. roy 8¢ "Hoa éulonca] bul Esau I hated. 

Known and loved from the beginning to God is His. own 
work (Acts xv. 18), and He hateth nothing that He Aath made 
(Ps. cxlv. 9. Ezek. xxxiii. 11. 2 Pet. iii.9). And what God loved 
in Jacob was not any thing that Jacob did by his own workings 
it was nothing in Jacob, as Jacod ; but what God loved in him was 
Jacdb created by God, and redeemed by Christ, and using his 
own free-will (which was God’s gift) according to the will of God, 
and profiting by the grace given to him by God. 

We may noé say, that any work or merit of Jacob himself, 
personally and independently, foreseen by God, was the cause of 
God's election of Jacob, lest we fall into the error of Armi- 
nianism. 

The cause of Jacob’s election was God’s love, beholding His 
own work in Jacob. 

But God’s foresight causes nothing; and Jacob would not 
have been chosen by God, if he had been foreseen to be a profane 
person, like Esau, marring God’s work in himself. Jacob‘s right 
use of God’s own gifts to him, being foreseen by God, may then 
be called a condition of his election, though not the cause. 

On the other hand, what God Aated in Zeau, was what Esau 
chose for himself; it was Esau’s profaneness in bartering away 
his privileges for a carnal indulgence. This is what God clearly 
foreknew, justly hated, and righteously punished in Esau. 

And that this was an act of Esau’s own free-will, deliberately 
choosing evil, and bringing ,down rejection on himself, is in- 
timated by St. Paul saying, ‘‘ Lest there be any fornicator or pro- 
fane person as Esau, who for one morsel of meat sold his birth- 
right.”” (Heb. xii. 16. 

All the ancient Fathers of the Church (says Hooker) have 
evermore with uniform consent agreed that Reprobation presup- 
ant JSoreseen sin, as a most just cause whereupon it groun 
iteelf. 
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See above on viii. 238—30, and Cyril here (in Catené, 

pp. 335—339), and the Infroduction to this Epistle, pp. 194—200. 
14—29.) The following remarks of S. Jerome deserve con- 
sideration here (Epist. ad Hedibiam, iv. p. 180) : 

“Quid significat illud quod Apostolus Paulus disputat, ad 
Romanos scribens? Quid ergo dicemus? Numguid iniquitas 
epud Deum? abdsit, usque ad eum locum, ubi ait: Nisi Dominus 
Sabaoth reliquisset nobis semen, &c. 

“8i pro voluntate sua Deus miseretur Israeli, et indurat 
Pharaonem, ergo frustra queritur atque causatur, nos vel bona 
non fecisse, vel fecisse mala, quam in potestate Ipsius sit et vo- 
luntate, absque bonis et malis operibus, vel eligere aliquem, vel 
abjicere, presertim quum voluntati Illius humani fragilitas resis- 
tere nequeat ? 

“Quam validam questionem brevi Apostolus sermone dis- 
solvit, dicens, O homo / tu quia es gui respondes Deo ? 

“ Et est sensus; ex eo quod respondes Deo, et calumniam 
facis, et de Scriptur4 tanta perquiria, ut loquaris contra Deum et 
justitiam voluntatis Ejus incusas, ostendis te liberi esse arbitrii, 
et facere quod vis, vel tacere vel loqui. 

“* Si enim in similitudinem vasis fictilie te & Deo creatum 
putas, et Illius non posse resistere voluntati, hoc considera, quia 
vas fictile non dicit figulo, guare me sic fecisli? Figulus enim 
habet potestatem de eodem luto, aut efdem massA, asliud vas in 
honorem facere, aliud in contumeliam. Deus sutem eguali 
cuncios sorte generavit, et dedil arbitrii libertatem, ut faciat 
unusquisque quod vult, sive bonum sive malum. In tantum 
autem dedit omnibus potestatem, ut vox impia disputet contra 
Creatorem suum, et caussas voluntatis Illius perscrutetur,— 

** Sin autem Deus volens ostendere iram, et nolam facere 
potentiam suam, sustinuit in mulld patientié vasa ire, apta ad 
ingeriium, uf ostenderet divilias gloria sue in vasa misericordia, 
gue preparavit in gloriem: quos et vocavit, non solim nos ex 
Judais, sed etiam ex Gentibus, si, inquit, patientia Dei induravit 
Pharaonem, et multo tempore poenas distulit Israelis, ut justius 
condemnaret, quos tanto tempore sustinuerat, non Dei accusanda 
est palientia et infinila clementia, sed eorum duritia, qui doni- 
tale Dei in perditionem suam abusi sunt. 

** Alioquin unus est solis calor, et secundim essentias sub- 
jacentes, alia liquefacit, alia indurat, alia solvit, alia constringit. 
Laquator enim cera, et induratur latum: et tamen caloris non 
est diversa natura. Sic et bonitas et clementia Dei vasa ire 
quz apta sunt in interitum, id est, popalam Israel, indurat : 
Vass autem misericordie que preparavit in gloriam, que vocavit, 
hoc est, nos, qui non solim ex Judzis sumus, sed etiam ex 
Gentibus, non salvat irrationabiliter, et absque judicii veritate ; 
sed caussis precedentibus, quia alii non susceperunt Filium Dei, 
alii autem recipere sua sponte voluerunt. 

‘* Heec autem vasa misericordie non solim populus Gentium 
est; sed etiam hi qui ex Judais credere voluerunt, et unus cre- 
dentiam effectus est populus. Ex quo ostenditur, non Gentes 
eligi, sed hominum voluntates ; atque ita factum est, ut impleretur 
illad quod dictum est in Osee: Vocabo non plebem meam, 
plebem meam, hoc est, populum gentium ; et quibus prius dice- 
batur, non plebs mea vos, nunc vocentur filii Dei vivi. 

**Quod ne solum de Gentibus dicere videretur, etiam eos 
qui ex Israeliticd multitudine crediderant vasa misericordie et 
electionis appellat. Clamat enim Esaias pro Israel: si fuerit 
sumerus filiorum Israel quasi arena marie, reliquia salve 
fient, hoc est, etiam si multitudo non crediderit, tamen pauci 
credent. 

** Quumgue testimonia proposuisset, quibus duplex vocatio 

icitur, et Gentium et populi Judsorum, transit ad co- 

tem disputationem ; et idcircd dicit Gentes quee non secta- 
bentur justitiam, apprehendisse justitiam, quia non superdierint, 
eed in Christum crediderint; Israelis autem magnam partem 
tdeo corruisse, quia offenderit in lapidem offensionie et petram 
scandali, et ignoraverit justitiam Dei. que Christus est.”’ 
1S. "EAchow) I will have mercy. He does not say, I will reject 
whom I will reject, but I will extend My mercy; though thou 
mayest wish to resirain it. Compare the Parable of the La- 
bourers in the Vineyard (Matt. xx. 15), and of the Prodigal Son 
(Lake xv. 20). 

Se. Paul reminds the Jews, that even at the delivery of the 
Law, God intimated to Moses that Hie mercy would be enlarged 
to others than the Jews, (Exod. xxxii. 19.) 

Vox. 11.—Paar IIL 


Let it not, however, be imagined that God’s Foreknowledge 
of Esau caused Esau’s sin. ‘‘ God’s Prescience extends to all 
things, but causes nothing” (Hooker, ii. p. 539). It foresees 
from eternity every individual who will either thankfully receive, 
or stubbornly refuse, God’s gracious offers to all in Christ. But 
this Infinite Preecience does not cross God’s Almighty Will, 
which willed from everlasting that man’s will should be free. 
It does not compel any man to receive, nor restrain any man 
from receiving, those gracious offers which God, before the foun- 
dation of the worid, willed to make to all in Christ. (Eph. i. 4. 2; 
iii, 11. 1 Pet. i. 20.) ° 

16. ob rod OéAovros ob8% Toi tpéxovros] It is not of him 
that willeth, as Abraham was willing that the blessing should 
descend to Ishmael (Gen. xvii. 18), and as Isaac was willing to 
give the blessing to Esau (Gen. xxvii. 4), nor is it of him that 
runneth, as Esau ran for the venison (Gen. xxvii. 5), but it is 
of God, Who had mercy on the world, and willed to convey His 
free gift by Isaac and Jacob. 

Human Will and Works are not s cause of man’s accept- 
ance with God. The only cause is God’s Will; but this Will is 
ever moved by Love (Ps. cxlv.9. 1 John iv. 8), guided by Wisdom 
(Eph. i. 11), and regulated by Justice, and executed by Power 
(Isa. xlvi. 10). 

Nor does God’s Will overrule or constrain the freedom of 
man’s Will. God gives grace freely, in order that man may use 
his free-will rightly. Hence we find many appeals made to man 
in Scripture for the exercise, and right exercise, of his Will 

As Angustine says (the most earnest assertor of the power 
of divine Grace),—In order that God may be willing to give, you 
roust lend your Will to receive. How can you expect that Grace 
will fall upon you, unless you open the lap of your Will (*“ sinum 
voluntatis ’’) to receive it? God gives not His Righteousness 
without your will. Righteousness is only His. And volition is 
only yours. God’s Righteousness exists independently, without 
your will, but it cannot exist in you, against your will. Unless 
our will is in our own power, it is not will, Augustine (Serm. 
165, 169, and de Liber. Arbit. iii.). 

The cause why all men are not drawn, or not so drawn as to 
come to God, is the corrupt will of men, not the absolute will of 
God. By. Andrewes (on the Lambeth Articles, p. 120). 

17. @apaé] Pharaoh, the oppressor of Israel, the representa- 
tive of Satan himself, from whom the true Israel are delivered by 
Baptism into Christ, as the literal Israelites were delivered from 
Pharaoh by being baptized in the Red Sea, even Pharaoh, the 
type of Antichrist, is here set forth as a warning to the Jews of 
what ‘hey themselves may become by hardening their hearts 
against God's warnings and miracles, and by rejecting Christ. 

— els abrd otro éttryeipd oe) for this very cause raised 
I thee up, in order that I might show in thee My Power, and 
that My Name may be published abroad in all the earth. 

God exalted Pharaoh to his royal throne in order that He 
might show His Power by means of Pharaoh. 

God does not say, that He raised Pharaoh up in order that 
Pharaoh might resis¢ Him; but He says that He raised up 
Pharaoh, in order that His own Power might be magnified by 
means of Pharaoh, whether Pharaoh obeyed Him or not. 

God raises up ai/ the Kings of this world, in order that His 
own Power may be glorified in them. His revealed Will is, that 
they should use their power in His service, and for His glory, 
and that thus He may be magnified in them and by them. 

But, even although they rebel against Him, He is not frus- 
trated in His design. 

Indeed, it may be said, that the more they rebel against 
Him, the more is He magnified through their means. 

For, His Power is manifested by crushing their rebellion, 
and by making it ministerial to the display of His Sovereignty. 

The fierceness of man turns to His praise (Ps. Ixxvi. 10). 
His victorious Omnipotence appears most glorious in the sub. 
jugation of proud and haughty Princes who rise up against Him. 
And thus He is glorified not only by means of good Kings, who 
obey Him, but also by means of the Pharaohs, Sennacheribs, and 
Neros. who rise up in insurrection against Him. 

"Effyyeipd oe is ymrprn, ‘stare te feci:'’ I made thee to 
stand. I not only raised thee up, but gave thee power to con- 
tinue on thy throne. Hence the LXX have d:ernpfOns, thou 
hast been maintained on thy throne. 
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Pharsoh’s power was from God (as St. Paul teaches in this 
Epistle, xiii. 1, 2). But his abuse of it was from Aimse/f. God's 
will and word to Pharaoh were, that He should let His people 
Israel go to serve Him (Exod. v. 1; viii. 1). And it was God’s 
design and desire to be thus glorified by means of Pharaoh, who 
would then have used his power, derived from God. according to 
God’s will and word, and would have been blessed thereby. 

But if, after reiterated commands, threats, and plagues, 
Pharaoh refuses to use his power for God’s glory, and his own 
welfare, temporal and eternal, God’s Will is not to be defeated by 
the abuse of the power which Pharaoh had from Him. No, 
rather, after that Pharaoh had hardened his heart (Exod. viii. 
15. 32), and had exalted himself against God (ix. 17), God 
declares that Pharaoh’s exail/ation is from Him, that his con- 
linuance in life, and on his throne, is from Him, in order that, 
whether willingly or unwillingly, he may be a vassal of God, and 
subserve the manifestation of His glory. God will be magnified 
through Pharaoh the King of Egypt, though a rebel against Him ; 
and God’s Power and Majesty will be made manifest by the 
rout and ruin of the King and his host, and by a miraculous 
deliverance, made more signal by Pharaoh’s resistance; and 
executed over and by the Elements themselves, which are shown 
to be His Ministers, and made the executioners of His vengeance 
on the rebel, and of His Mercy to His People, that so it may be 
known and acknowledged by the world that God is all-powerfal 
and just. See above, Introduction, p. 195. 

Some Divines have said that Pharaoh is an example, and the 
only example iu Scripture, ‘of ‘olal epiritual dereliction before 
death. And the reason of this is set down (Rom. ix. 17). God 
keeps him alive, after the time due to his excision, that He might 
show in him His power. And such singular examples ought no 
farther to be taken into consideration by us than to warn us that 
we keep as far as possible from the like provocation.”” Hammond 
(in Bp. Sanderson’s Works, v. 346). 

18. oxAnpive:] He hardens. For the exposition of this text, 
it is to he remembered,— 

(1) That the Freedom of the Human Will is a necessary 
consequence of the doctrine of Future Rewards and Punishments. 
Neither Reward nor Punishment can justly be awarded to one 
who is good or bad by necessity, and not by choice. Tertullian 
(c. Marcion. ii. 6). 

(2) ‘Deus non est auctor eorum quorum est ullor.” Ful- 

entius. 

. It abhorreth from the nature of God to be outwardly a 
sharp prohibitor, and underhand an Author, of Sin. Hooker 
(App. book v. p. 567). 

(3) God is not wanting to the world in any necessary thing 
for the attainment of Eternal Life (Ibid. pp. 571. 573), and He 
longeth for nothing more than that all men may be saved. 

Why then does St. Paul say—whom He wills He har- 
deneth? This is to be explained from the history just cited of 
Pharaoh. God bardened Pharaoh’s heart (Exo:l. vii. 13; ix. 12; 
x. 1. 20. 27; xi. 10). Yes. But first, Pharaoh hardened bis 
own heart, he and his servants (Exod. viii. 15. 32; ix. 34, 35). 
And God punished Pharaoh by means of his ain. Because he 
rejected God's counsel (Luke vii. 30), God gave him over to a 
reprobate mind (Rom. i. 28), and chastened him by the conse- 
quence of his own wickedness (Jer. ii. 19), that the world might 
know that men are tormented by their own abominations 
(Wisdom xii. 23). Wherewithal a man sinneth, by the same 
also shall he be punished. See Wisdom xi. 11, where-is an ex- 
cellent comment on the History of Pharaoh, and a bappy illus- 
tration, by a Jewich writer, of this argument of St. Paal with the 
Jews. And St. Paul has explained himself already (Rom. ii. 5). 
Thou according to ‘hy own hardness, xara thy oxAnpérard 


gov, and impenitent heart, sforest up to thyself wrath, Onoavp{- 
(ers ceavrg dpyhy. 

God hardens no man’s heart who does not first harden his 
own heart. He does every thing to soffen man’s heart, as He 
did to Pharaoh. And when this softening process is resisted 
by man’s sin, thon God, Who desired to show His dove hy the 
former, proceeds to display His power by the latter: and #0 He is 
glorified in all, even by those who resist Him. Cp. Bp. Andrewes 
(ii. 68; v. 447). 

The following remarks may be cited as showing the judgment 
of Christian Antiquity on this subject ; 

God hardened Pharach’s heart; but then he had deserved 
ruin to be prepared for him, because he had denied God, and re. 
jected His ambassadors. And God, by desiring that man should 
be restored to life, shows that He never appointed him to death; 
for He would rather have the repentance of a sinner than his 
death. Tertullian (c. Marcion. ii. 14). See also c. Marcion. 
iii. 6. Blun? on the Early Fathers, p. 622. 

Origen (de Princip. iii. 1—8) refers to this ninth chapter of 
St. Paul’s Epistle to the Romans for the support of the doctrines 
of Haman Free- Will, and of Universal Redemption. And he 
says, ‘‘ Let us begin with what is said in Holy Scripture concern- 
ing the hardening of Pharaoh’s heart, and together with this we 
will inquire into what is said by the Apostle, ‘whom God wills 
He pities, and whom He wills he hardens.’ 

‘These texts are used by certain heterodox persons, who 

almost destroy Free-Will by introducing the doctrine of natures 
incapable of salvation, and of others incapable of being lost.” 
Origen. 
"On the whole we may conclude in the words of Bp. Pearson 
(Minor Works, i. p. 251), “‘ This Ninth Chapter of the Epistle to 
the Romans, which now appears to be the groundwork of the 
whole doctrine of Predestination and Reprobation, was never so 
interpreted by the Fathers of near four centuries as to have 
any direct reference to that doctrine.” 

Cp. Blunt, Early Fathers, p. 630. 

19. re yap BovAhmar: abrov ris dvOéornxe;] for who re- 
sisteth His Will ? 

True, no one can resist God’s Will. But i¢ must be re- 
membered that God’s Will is regulated by God’s Wisdom, Equity, 
and Love. He doeth every thing “ by the counsel of His Will” 
(Eph. i. 11, where see note); and He wills that all men should 
have free-will, and He offers grace to all, and sets before them 
life and death, and commands them to choose life (Deut. xxx. 19). 
And Christ came into the world to do His Wiil (Heb. x. 7), and 
to save the world; and God twilleth all men to be saved, and to 
come to the knowledge of His trath. (1 Tim. ii. 4. 

Observe also that St. Paul does not say OeAfuar: here, but 
BovAfpari. 

Doth St. Paul here mean God’s revealed will? Surely not. 
Thousands have resisted and daily do resist ¢he? will, the will and 
commandments of God. But he meaneth it of His secret will, 
the will of His everlasting counsel and purposes ; and that too of 
an effectual resistance, such as shall hinder the accomplishment 
of that Will. All resistance is vain as to that end. (Ps. exviii. 6; 
exxxv. 6. Isa. viii. 9, 10.) Bp. Sanderson iii. p. 340). See also 
Bp. Andrewes (v. 398, 399). 

But although no one can resist God's secret will, yet it is 
not to be imagined that God can will any thing that is unjust, or 
against those very rules whereby He hath taught us to judge 
what Equity requires. Hooker (App. book v. p. 563). 

20. Mevoitrye] Nay, but. Cp. Rom. x. 18. 

21—28. °H ob Eye: dfovclay] Ie it so, that the Potter hath 
not authority (¢tovelay, lordship, dominion, noé Svraucy, mere 
physical force) over the clay to make from the same lump one 
vessel to honour, and another to dishonour 7? 
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But if (e? 3%, not pressing this comparison) God, in the 
exercise of His Will (@éAwv) to manifest (by examples) His 
Wrath, end to make known His Power, endured with much 
long-suffering vessele of wrath filted for destruction (by them- 
selves), and in order that He might make known the riches of 
Hie glory on vessels of mercy, which He Himself before pre- 
pered unio glory. 

Obeerve the words oxetos, vessel, cxetm dpyijs, oxetn érdous, 
and compare the phrase cxevos ¢dxAoyijs applied to St. Paul him- 
self, Acts ix. 15, where see nofe. xedn dpyijs are objects of God's 
wrath; oxedy éAdous, persons receiving mercy. 

The hor is from a vessel, 

(1) receiving into itself either what is bitter or sweet ; 

(2) beautiful, or the reverse ; : 

(3) to be broken in pieces, or to be stored up. See Vorst. 
de Heb. c. ii. p. 34. 

(1) St. Paul does nof say that God endured the vessels of 
wrath as if they were a certain fixed definite number, but he says 
“ vessels of wrath,” without the article. And oxety dpyiis, ves- 
sels of wrath, are said to be xarnpricpdya els dwdéAciay, made fit 
for destruction, a remarkable oxymoron, intimating that destruc- 
tion is the very opposite of the desigu for which they were made ; 
that it is a perversion of their constitution. Compare the similar 
oxymoron in 1 Cor. viii. 10, he shall be edified to eat meats 
offered to idols, to his own destruction. 

These Veseels have nof thus been fitted for destruction, thus 
made to be unmade, by their Divine Maker ; but by their own 
em abusing the Free-Will and Grace which He has given them. 

(2) And observe, in king of oxety éddous, vessels of 
merey, St. Paul changes his language, and says that God prepared 
them for glory. 

(3) St. Paul does nof say that God makes vessels like clay, 
destitute of free-will, and for destruction. He asks whether the 
Potter has not power fo make some veesels to honour and some 
to dishonour? But he does not even pul the case of a Potter 
making eny vessel for desiruction. God has absolute sovereignty 
over all. But it is a part of the Will of the Divine and Almighty 
Artificer (Jer. xviii. 6. Isa. xiv. 7; xlv. 9) that the husan Vessels 
which He makes from the clay of the earth should have free-will. 
He has breathed into that clay a living soul (Gen. ii. 7); He has 
made it in His own Image (Gen. i. 27; } Cor. xi. 7), not de- 
stroyed after the Fall nor after the flood. (Gen. ix. 6.) He has 
made that rational divinely-inspired vessel to be a casket of divine 
Grace. (2 Cor. iv. 7.) He has united it to the Godhead by the 
Incarnation of Christ. He has made it to be a shrine of the 
Holy Ghost. (1 Cor. iii. 16, 17; vi. 19. 2 Cor. vi. 16.) He has 
made every vessel a vessel of Acnour, and has made no vessel to 
be a vessel of wratk. He has, indeed, given each vessel free-will 
to choose evil as well as good (Exod. viii. 32); but He exhorts 


and commands them to choose good, and does every thing short 
of compulsion in order that they may choose it, and be saved. 


Se. Paul sufficiently explains himself by saying that God, 
with much long-suffering, endures (not makes) vessels of wrath. 
And he declares in anotber place, that whosoever shall cleanse 
himself from evil, shall be a vessel fo honour, sanclified and fit 
Sor the Master's use, and prepared for every good work (2 Tim. 

20). 

Cp. the excellent remarks of Origen here in Catenf, pp. 
340—316. 

God does not make, but find, vessels of wrath. He does not 
find, bet make, vessels of grace. And He wills no one to bea 
wessel of wrath, but every one to be a vessel of grace. Therefore 
all murmuring is excluded on the one hand, and all boasting on 
the other. They who are rejected, are rejected for their sins; 
they who are elected, are chosen by God’s mercy in Christ. 

The Apostle completes his argument by saying to those whom 
he is addressing, those even whom he is censuring and confuting, 
and whom he desires to comfort as well as censure and confute, 
that even ‘/Aey, as well as the Gentiles, are called to be vessels of 
mercy, and in God’s will and desire are inheritors of Glory. See 
we. 24. 33. 

No man’s heart was created stony by God, but becomes so 
by sin (Origen, de Princip. iii. c. 1); who ascribes to the Vaien- 
finien heretics those doctrines which have been propagated in 
modern times by the adherents of Calvin. 

Origen’s words are, ‘Some say that certain persons are 


created Wyxixol (animal), and that others are created xvevpartixol 
(spirilual). The followers of Valentinus say this. But what is 
this to us, who belong to the Church, and who censure those who 
introduce (the doctrine of) natures constituted for salvation, and 
others constituted for perdition? @dce:s dx xatagxevijis ow{o- 
pévas, 2 ex xaracxeuis dwoAAusévas.”’ 

On this important subject, and the controversies emerging 
from it, the student may be referred to Hooker’s Papers men- 
tioned above, p. 240; Bp. Andrewes on the Lambeth Articles, in 
Minor Works, pp. 294— 300, and printed separately in English, 
Lond. 1700; Bp. Sanderson’s Papers and Correspondence with 
Hammond, v. 254—354; Dr. Hammond’s Xdpis xa) Eiphyn, 
vol. i. p. 546 of his Works; Playfere’s Appello Evangelium, 
Lond. 1651; Barrow on Universal Redemption, iii. pp. 315— 425; 
Sermons on Justifying Faith, vol. iv. p. 105; Professor Browne 
on the XVIIth Article; Archdeacon Winchester and Waterland 
on the case of Arian Subscription, vol. ii. pp. 375—386 (ed. Van 
Mildert); and to some other authorities cited in the present 
Editor’s Occasional Sermons, No. iii. p. 78, and vi. p. 148. 

33. & xponrolpacey els Sétay] whom He prepared before unto 
glory. The xpoerotpacta of God, as far as it respects individuals, 
is (as our XVIIth Article expresses it) a counsel secret fo us. 
God foreknowes from Eternity every one, who will stand on the 
right hand, and who will stand on the left hand, at the Great 


‘Day. But He has not divulged this secret to any man, even to 


His greatest Saints (1 Cor. ix. 27), except perhaps by special 
revelation on the eve of death for His sake. (2 Tim. iv. 8.) 

Man cannot foreknow his own eternal state or the future 
state of any one. Therefore the Apostles designate a/l members 
of the Visible Church as Elect. (1 Pet. i. 2. Col. iii. 12. 
1 Thess. i. 4. 2 John i. 2. 13. Rom. viii. 33.) So S. Ignatius calls 
the Church of Ephesus elect (Eph. i.), and the Church of Tralles 
éxAexth (c. 1); and the éxAexrol are opposed to heathens. 
(Martyr. Polyc. c. 6.) The whole Church Visible is elect, in the 
eye of man. 

Therefore it is a desperate doctrine to say, “If I shall be 
saved, I shall be saved ;” and it is rightly so called by By. Ban- 
croft (Hampton Court Conf. 1604, pp. 178. 180, ed. Cardwell). 
We ought (he says) to reason ascendendo thus: I live in obe- 
dience to God, and in love with my neighbour, ‘therefore I truat 
that God hath elected me to salvation. And nof thus to reason 
descendendo, God hath predestinated me to Life, therefore, 
though I sin never so grievously, I shall not be damned, for 
whom He once loveth, He loveth to the end. 

This, indeed, as our XVI1Ith Article teaches, ‘is a most 
dangerous downfall.” 

Hereupon follow these duties— 

(1) We are not curiously to inquire and to search out God’s 
we Will touching personal Election or Reprobation, but to 

ore it. 

(2) His Revealed Will doth especially concern us. And this 
Will is expressed in His Cummandments and in the Promises 
contained in His Holy Word. And our study must be to form 
our lives according to that Will and Word. And the revealed 
Will of God is, that every one who seeth the Son and “ believeth 
on 16)” should not perish, but have everlasting life’ (John 
ili. 16). 

(3) We are to avail ourselves thankfully of all those means 
of ‘Grace, whereby God inviteth the whole world to receive 
wisdom, and bath opened the gates of His visible Church unto 
all, testifying Dis Will and Purpose to have all saved, if the let 
were ba in themselves.” Hovker, ii. p. 588. Bp. Andrewes, 
v. p. 398. 


25—338. és nal dy 7G ‘Qond)] az also in Hosea. He continues 
his effurt to convince the Jews from their own prophetical Scrip. 
tures, that what he is endeavouring to prove, is no new doc. 
trine, but had been already clearly revealed to them by God in 
the sacred books which they have in their hands, viz. 

(1) That the Gentiles should be called (Hos. ii. 23) ; 

(2) That the Jews, however prosperous and numerous, 
should be redaced to a small remnant of faithful men; 

(3) That this was due to their own act in stumbling on the 
elect precious Stone of Sion, as it had been foretold they would 
do. (Isa. viii. 14; xxviii. 16.) 
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y Iea. 10. 20—23. 
ch. 11. 4-6, 


s Gen. 19. 24, 25. 
Isa. 1. 9. 

& 138. 19. 

Jer. 50. 40. 

Lam. 3. 22. 


& 4. 6. 
Ezek. 16. 46. 


ROMANS IX. 27—33. X. 1—5. — 
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87. bxip rob "lopahr] concerning Israel. (2 Cor. viii. 23.) 

— 7d xarddcipal] the remnant, i.e. only the small number of 
those who believe in Christ. Cp. Chrys., Cyril, Theodoret. 
A, B have ixdaAciupa, and so Lach., Tisch., Aff. 

The prophetical reference was principally to the small residue 
of the Captivity who would return to Palestine. This is applied 
by the Apostle, in a secondary sense, to the faithful remnant of 
believers in Christ. 

28. Adyor yap ourreAGy xal curréuvey dy Bixasocben) for God 
will be consummating and culfing short His account, or reckon- 
ing, in righteousness. These words are from the LXX Version 
of Isaiah x. 23, where the Original has myyz HOw Yr {rp 2 
consummation is decided, or cut short, abounding in righteous- 
mess; because the Lord of Hoste will make a consummation, and 
that a decided one, one cut short, in the midst of all the earth. 

There seems to be here, in the mind of the Prophet, a con- 
trast between the paucily of the numbers to which the Israelites 
are to be reduced, and the abundance of righteousness vouchsafed 
to them. The quantity will be small, but the quality will be 
good. See the note of Drusiue here. 

The Seventy interpreters give a paraphrase (not a literal 
translation) which embodies this sense, and which is adopted by 
the Apostle. See the note of Vitringa on Isa. x. 22, 23. 

The word Adyos, as used by them, appears to signify an ac- 
count or reckoning, and, derivatively, a sum or catalogue of 

le. 
The sense therefore is; ‘‘ Summing up and cutting short the 
reckoning.”’ The Adyos is the account or muster-roll of the 

le 


pee The census of the Israelites will be cu? short to a small 
number, buf the smallness of number will be amply compensated 
by the righteousness with which God will endue it by virtue of its 
Faith in Christ. 

Therefore the Prophet Isaiah proceeds to comfort Israel in 
this its diminution and decay. See x. 24 and xi. }] —10, where he 
speaks of Christ having righteousness as the girdle of His loins. 

This interpretation harmonizes well with the tenor of St. 
Paul’s argument, who is administering comfort to the Jews, at the 
same time that he is showing them that very many of their nation 
pre reject God’s offer of Justification through Faith in Jesus 

hrist. 

$0, 81. TI ody dpotper;] What then shall we say? That Gen- 
tiles, they which follow not after righteousness (as you Jews 
understand the word, that of the Law), altained to Righteousness 
(not such Righteousness as you follow after, but [8¢] the Righte- 
oueness which is of Faith); def that Israel, following after the 
Law of Righteousness, did not reach the standard of the Law, 
which has only been attained by the perfect obedience of Christ, 
which is impnted to us through Faith. 
B Le has Sixatoovrns after yduoy, but this is not in A, B, D, 

r ] e 


ri Ren Ms v. 32 Elz. adds vdyuov after tpyer, but it is not in 
9D, 2, 

V. 33, Elz. inserts was before micretwy against the authority 
of the best MSS. 

Here the Apostle returns to his main proposition, which is, 
that the Gentiles (that is, all of every nation under heaven), who 

believe in Christ, and are incorporated in Him, are the true Israel, 
the Elect People of God, whom He foreknew from Eternity. See 
also v. 33. 

Cu. X. 1. "A&eAgof] Brethren; a conciliatory address intro- 
ducing an affectionate expostulation with the Jews. 

— 7 eb8onla] the good will of my heart, and my prayer to 
God on their behalf, is for their salvation. 

Evdoxla is beneplacitum, in which I should acquiesce with 
joy, as a blessed consummation. Probably he uses this word, 
rather than éAzls or éx:@uyla, because he wishes to represent the 
salvation of the Jews as a thing so consonant to God’s wishes and 
counsel, that as far as He is concerned it is as good as done; and 
the Apostle delights in looking Sack, in imagination, upon that 
blessed result, the salvation of Israel, as already accomplished. 

Besides, this word ed8ox{a appropriately connects their sal- 
vation with the Song of the Angels which proclaimed the glad 
tidings of Salvation to the world. (Luke ii. 14.) 

The reading of this verse is revised according to the best 
MSS. Elz. has 4 xpbs rby Gedy bwip rod "lopahaA dori x.7.A. 

— els cornplay) for their salvation. He assumes, therefore, 
that, although now rejected by God for their rejection of Christ, 
they may (if they will return to Him) be saved. 

8. a&yvootryres Thy Tov Geod Sucaoctyny] they not knowing, 
not considering, the Righleousness of God, Who alone is Righte- 
ous, and Who alone can communicate Righteousness, and Who 
has given it to us in Christ, ‘‘the Lord Our Righteousness’’ (see 
above on i. 17; iii. 21; chap. v. 21), and desiring to butid up the 
crazy superstructure of their own Righteousness on the sandy 
foundation of Works done by themselves. 

Contrast with this St. Paul’s declaration concerning himself ; 
“I count all things loas for the excellency of the knowledge of 
Christ Jesus, my Lord, for whom I have suffered the loss of all 
things, and do count them but dung that I may win Christ and 
be found in Him, not having mine own righteousness, which is 

JSrom the Law, but that which is through Faith in Christ, the 
righteousness from God bestowed upon Faith” (Phil. iii. 7—9). 

4. rédos yap vépov Xpiords] for Christ is the end of the Lew 
for Rightevusness to every one that believeth. For through His 
Incarnation and perfect Obedience in our Nature, and by our In- 
corporation and In-dwelling in Him, we are regarded by God as 
1ighteous in Him Who is our Righteousness. See Gal. iil. 24, 
ind above, Introduction to this Epistle, pp. 185. 198. 


5. Thy Bixasootyny thy dx Tov vépou) the righteousness which 
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Jrom the Law, as distinguished from that righteousness 
which is from Faith. (ix. 30. Phil. iii. 9.) 

— Swochoas} he that did. See on Gal. iii. 10—13. 24. 

6—9. M) efens—Tis dvabhoera—ow hon] Say not in thine 
heart, Who shail ascend into heaven ? The Holy Spirit, speaking 
by the Apostle, gives here a divine Exposition of the words of God, 
spoken by Moses (Deut. xxx. 11. 14); and declares that the Le- 
vitical Law wae a preparation for the Gospel; and, that however 
complex the system of the Law might appear to be, how much 
soever it might deal with external observances, and however dif- 
ficult it might seem to perform it, yet that it was, in its sum 
and substance, simple, spiritual, and easy; a truth which was fally 
realized in Christ, o is the End of the Law. 

“ The Righteousness that is of Faith” is introduced here as 

ing. It is, as it were, personified. For Christ is our 
Righteousness. (Seo Jer. xxiii. 6; xxxiii. 16.) He is made to us 
Righteousness. (1 Cor. i. 30.) He offers Himself to us. He 
obeys for us, and in us. He is our Emmanuel, God with us, and 
inus. Heisin our mouth and our heart. Christ liveth in us. 
(Gal. ii. 20.) By Him, and in Him alone, we think, speak, and 
do what is pleasing to God. Thou art not required to do any 
great thing to save thyself. Christ has come down to thee; He 
has taken thy nature, He has raised Himeelf, and in raising Himself 
He has raised thee. He has fulfilled the Law for thee, and thus 
brought it home to thee, and clothed thee with His Righteous- 
ness. Believe in what He has done for thee. Put thy trust in 
Him as God every where present (Ps. cxxxix. 7, and cp. Origen 
here), and yet Incarnate as Man. Rise with Him from the grave 
of sin, and thou shalt rise to the life of glory, and be for ever 
with the Lord. Cp. Aug. Serm. 143, and see on John xx. 17, 
and on 2 Cor. v. 16. 

9. Képioy "Inocovy] the Lord Jesus. Jesusas Jehovah. He is 
referring to Jer. xxiii. 6, and to what he is about to cite in v. 13, 
Joel ii. 32. 

Oor Saviour in the New Testament is called Lord, as that 
name is the interpretation of Jehovah. Bp. Pearson on the 
Creed, Art. ii. p. 238. See above on ix. 5, and below, v. 12. 

10. duoroyetra: els awrnpiay] confession is made unto sal- 
pation. Wo may not think that we glorify God sufficiently, if with 
the Aeari we believe in Him, unless with the mouth also we be 
ready to confess Him. By. Sanderson, i. 344. 

In the heart Faith is seated, with the tongue confession is 
made ; between these two salvation is completed. Bp. Pearson 
on the Creed, Art. i. p. 23, where see more, on the necessity of a 
public confession of the Faith, which necessity (says Bp. Pearson) 
the Church bath thought a sufficient ground to command the 
recitation of the Creed at the first initiation into the Church by 
Baptism, and a perticular repetition of it publicly as often as the 
Sacrament of the Eucharist is administered, and a constant incul- 
cation of the same by the Clergy to the People. 

12. 6 yap airrds Kipws wderwr)] for the same is Lord of all, 
being abundant in riches of mercy unto all them that call upon 


n Iea. 83. 1. 
e John 12. 38. 
1 ch. 8. 3. 


17 “Apa. 


Him. Cp. v. 9, where Jesus is called Lord; and here He is pre- 
sented as an object of divine worship. 

14, 15. édmixadrdowvra:—moretowow—axotceci—xnpttacty} 
Eiz, has the future indicative here. But B and other Uncials 
have the conjunctive aorist, which appears to be preferable, and 
is adopted by Lachmann and Alf. See above on vi. 1. 

14. Nas ody ewixaddowrra:] How then can they call on Him 
in whom they have not believed? The desire of God, as ex- 
pressed in the foregoing verse, is, that afi men should cali upon 
Him and be saved. And God who desires that end, must be sup- 
posed to desire also the meang necessary for the attainment of 
that end. He who desires that all should be saved, desires that 
the Gospel of salvation should be preached to all. 

For, how can they call upon Him on Whom they have not 
believed, and how believe in Him of Whom they have not heard, 
and how can any one hear without a Preacher, and how can any 
one preach except he be sent of God ? 

Here then, says St. Paul, am I, sent to preach to you and 
to the world; and the other Apostles and Evangelists are sent 
for this end. Therefore be not ye exasperated against me, the 
Apostle of the Gentiles. Do not say, with your brethren at Jeru- 
salem, when I announced my mission to them, “ Away with him, 
it is not fit that he should live” (Acts xxii. 21,22). My mis- 
sion is from God, He has willed that ali, both Jews and Gentiles, 
should receive the Gospel; and He who wills that all should bear 
and believe and call upon Him, also wills that we should preach 
to all. He has sent us, the Apostles of Christ, to you and to them. 
And accordingly, our Hebrew Prophets, so far from envying the 
Gentiles the glad tidings of the Gospel, rejoiced in spirit to behold 
the Apostolic Heralds going forth to preach it to all Nations, and 
blessed the feet of them who carry it throughout the world. (Isa. 
lii. 7.) Imitate your own prophet Isaiah ; receive them whom he 
rejoiced to see. 

16. "AAA’ ob wdyres] Howbeit ali did not hearken to the 

el. 

He thus states another objection of the adversary. 

You may say to me, If what you preach concerning Christ is 
from God, would it not be universally received ? 

No. The same Prophet, who hails the messengers of the 
Gospel, goes on to predict that all will not believe the m 
(Isa. liii. 1), “‘ Who hath delieved our report (axojjs)?” So 
asks your prophet, Isaiah, when he is about to deliver that cele- 
brated prophecy, concerning Christ’s Aumility, and sufferings, 
and the expiatory sacrifice offered, and the vicarious and plenary 
satigfaction made by His death for the sins of the world, and 
their justification thence ensuing (v. 11). Thus your unbelief is 
even a proof of the treth of the Gospel. Observe, also, Isaiah 
calls the Gospel owr report. He appropriates it as Ais own mes- 
sage, as the message of himself and your other Hebrew Prophets, 
as well as of us, Christ’s Apostles. 

He calls it a report (4xof). Therefore belief comes by report, 
and report (4xo}, Matt. iv. 24) by the word of God. 
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2 Cor. Il. 22. 
Phil. 3. 3. 


b ch. 8, 29. 
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*Axoh is yow (shema), what comes by hearing, and there- 
fore requires oral communication, preaching. Hence in the New 
Testament dxo} “ significat concionem, predicationem.” Vorest. 
de Hebr. N. T. p. 64. 

18. Mevoty ye) Yea, verily; in God's will and desire, as our 
Hebrew King and Psalmist has prophesied, the Gospel és 
preached every where; the world of Grace is commensurate with 
the world of Nature. The Church of God is not limited to 
Judeea, or to the Jewish nation (as you Jews would confine it), 
but as David himself, the Jewish Prophet and King, declares, 
comparing it with the elements of the Natural Universe, it is co- 
extensive with the world. The light of Christ is like that of the 
Sun. Christ is the Sun of Righteousness. His Voice is universal, 
like that of the Elements themselves. (Ps. xix. 5—8.) 

Jerusalem itself had seen a glimpse of the future fulfilment 
of this prophecy, when, on the Day of Pentecost, the Jews, who 
were dispersed in every climate under heaven, and had come up 
to Jerusalem for the Feast, saw the outpouring of the Holy 
Ghost, and heard the Gospel preached by the Apostles who were 
sent and ordained by God to evangelize the world, and when they 
all heard in their own tongues the wonderful works of God. (Acts 
ii. 5—11). 

—4 ebbaryos] Heb. Yp (cav), measuring line, exlending to 
all things. 

19. My? "Iopadha ob Eyvw;] Did not Israel know? Was it not 
pre-announced to the Jews that the covenant of God would be 
enlarged to the whole world? Yes—your own Lawgiver pre- 

you for this universal extension, zpwros Motions A¢ye: 
(Deut. xzxii. 21), first Moses, then the Prophets, last of all we 
the Apostles, preach one and the same salvation, freely offered to 
all Nations in Christ; and we all concur in declaring the reception 
of it by the Gentiles, whom ye despise as foolish and profane; and 
their consequent promotion to the privileges forfeited by you. 

20. dworoApg wal Adyes] Casting away all fear of the Jews, 
and discarding all national prepossessions and prejudices, Isaiah 
boldly declares the preference given to the Gentiles. (lsa. lxv. 
], 2. 

a dyriAéyorra] gainsaying. The very word used by the 
Jews at Rome to describe the treatment received by the Gospel 
from themselves (Acts xxviii. 22). See there vv. 22—29, in illus- 
tration of this chapter. Up. Luke. ii. 34. 


Cu. XI. 1. M} dwdécatro 6 cds Tov Aady abrod;] Did God 
cast off His own people? Observe the aorist. When God ac- 
cepted an Universal Church, from all Nations, in Christ, did He, 
by so doing, cast off His own People, the Jews? 

St. Paul thus introduces an answer to the Jewish objection, 
that his doctrine of the divine foreknowledge and election of 
a Charch Universal in Christ (sve on viii. 29), and of Universal 
Redemption by Him, and of the filial adoption of the Gentiles by 
God, exposed God Himself to the charge of fickleness, and of in- 
justice to the Jews. 

The question between the Apostle and the Jews, as discussed 
in this chapter, has been very well stated as follows by Hooker ; 

Thus it stood with the Jewish nation — that al] those spiritual 
favours of grace which God had bestowed upon them were volun- 
tary; that His choice of the Jews before others was free, and on 
their part withoul desert; that He in His promise made to their 
fathers remained stedfast; but the true construction thereof they 
did not conceive, because they were obstinate, and would not 
understand; finally, that whereas the light, which their fathers 
would have greatly rejoiced to see, had presented itself to them, 
and was rejected; if God did now depart from them, being thus 


expelled, and were content to be found of the Gentiles, who sought 
not Him, but He them, as the one had no cause to grudge, so 
neither had the other any to boast. 

All this the Apostie proveth in the Ninth, the Tenth, and 
Eleventh to the Romans. At the length, in consideration that 
the Jews sometimes were a people whom God so wonderfully did 
affect; a people to whom He had given so many privileges, 
honours, pre-eminences, above the rest of the whole world; a 
people, with whose forefathers He had made so many covenants 
and leagues of mercy; a people for whose advancement e0 
mighty nations had been quelled; a people, for whose defence 
the Angels had taken arms, the Sun and Moon had been stayed 
in their course; a people that had filled heaven with so many 
Patriarchs, Prophets, Saints, Martyrs; a people that bad been 
the well-spring of life to all nations; a people, the top of whose 
kindred sitteth at the right hand of God, and is the Author of 
Salvation unto all the world; these things, considered in such 
sort as we may think an Apostolic spirit did consider them, after 
long discourse against them, the question is moved, Hath God 
then cast off His people? (xi. 1.) Is there no hope, that the 
very Nation itself shall recover what it now hath lost? Have 
they stumbled that they might fall? God forbid. Nay their 
fall hath occasioned salvation to arise unto the Gentiles; and the 
Gentiles not unlikely to be a mean of restoring salvation unto 
them again; that as now they are losers to our gain, so in time 
our gain may be their abundance. Hooker (App. bk. v.). 

— dye "lIopand(rns] For I also am an Israelite by birth, a 
Hebrew of Hebrews, of the tribe of Benjamin, the son of Israel 
by his beloved wife Rachel, not by Leah, or hy one of their 
handmaids. Cp. Acts xxii. 3. 2 Cor. xi. 22. Phil. iii. 6. God 
did not cast off the Jewish nation, when He admitted all Nations 
a Church; for I who address-you in the Name of Christ am 
a Jew. 

He says this not only to the Jews, but also to the Gentiles 
(see v. 13), lest they should imagine that God had rejected the 
Jews for their sakes, and so be elated with pride, and fall by pre- 
sumption, and look on the Jews with disdain. 

There is, therefore, a remarkable propriety in this reference 
to himself. He is not speaking of himself, as an indrvidual, but 
as an Ayostle of Christ, as the Apostle of the Gentiles (xi. 13). 
Do not imagine (he says to the Jews) that God cast off His 
ancient People when He admitted the Gentiles to the Church. 
No, I who am his chosen instrument for admitting them 

cp. Acts ix. 15; xxii. 21; xxvi. 17), am a Jew. They to whom 
am sent, owe their admission, under God, to one of your nation. 

They are spiritual children of a Jew. God admits them by me. 

Mi has not therefore cast off you, whose fellow-countryman 
am. 

On the other side, he reminds the Gentiles of what they owe 
to the Jews, who are used by God as His chosen instraments to 
bring thein to Christ. 

2. by xpodyvw] whom He foreknew, and chose, with this 
divine foreknowledge, not for any merit of their own, but because 
He foresaw and foreknew them obeying the Law of that Nature 
which was His own work, and not marring that image of Himself 
in which He created them, and not rebelling against the Law of 
that Nature, by enslaving themselves to the debasing corruplions 
of that Nature, and to the evil dominion of Satan, and because 
He foreknew them, not trusting in themselves, or in any supposed 
righteousness of their own, but as building themselves in God’s 
truth, and as relying on His promises tn Christ, and as dwelling 
by Faith in Him, as Abraham did. (John viii. 56. Rom. iv. 3.9.) 
See above on viii. 29. 
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— dv ’HAlg) in the history of Elijah (1 Kings xix. J0. 18). 
Cp. Mark xii. 26. 

— és dvrvyxdve: 1G Geg] how he exposiulates with God, 
and appeals against Isracl, as if they had all fallen from the right 
faith. 


The sense is, If even Elijah was deceived in his estimate of 
the number of God’s faithful servants, how much more may you 
reckon them amiss. 

This passage affords no countenance to the notion, which 
has been deduced from it by some, that the Charch of God ever 
ceases f0 be Visible. See Rom. viii. 29. Hooker, iii. 1. 8. 

After "lopahA Elz. adda Adyev, which is not in the best 


3. +a Oveiarrhpia)] Elz. prefixes xa, not in the best MSS. 
4. & xpnuatiouds] the response of God (cp. Matt. ii. 12. 22), 
alone can read the heart, and Who now sees a faithful 
remnant in Jsrae/, as He did even in the worst times of its 


history. 

— 1% BdaA] to Baal. Observe the feminine article, rf. The 
Hebrew ‘r3 (Baal) is masculine, but in the Septuagint, both in 
the Canonical Books and in the Apocrypha, BdaA has sometimes 
the masculine, sometimes the femiuine, article. Cp. Num. xxii. 41. 
1 Kings xvi. 31, with 1 Sam. vii. 4. Hos. ii. 8. Tobit i. 5. Meyer 
(p. 232), Fritz. (ii. p. 440.) 

The reason why the Septuagint sometimes used the feminine, 
and why St. Paul adopts it here, appears to be, because not only 
w@ heathen god, but a goddess also (Astarié), was worshipped 
under the name of Baal, and because by this variety of gender 
the reader is reminded that there was no principle of unity in 
this heathen worship; and thus the vanity of the worship itself 
is declared. 

6. ei 83 && Eryev—Fpyor] Not in A, C, D, E, F, G, nor in 
Vulg., Coptic, Sakidie, Athiopic, and Armenian Versions. But 
it is found in B (omitting the first dor} after &:, and having xdpis 
instead of the second gpyor), J, and the Greek Fathers, and in the 
Syriac and Arabic Versions, and in almost all the Cursive MSS. 
Cp. iv. &. Eph. ii. 8, 9. 

The probabilities against interpolations, especially of so 

words, in #0 ancient and numerous authorities, seem to be 
greater than for omission, especially as the clause in question 
might be regarded by some copyists as tautologous. The clause 
is therefore retained in the text, with a change in the accentua- 
tion of dori, 20 that the sense may be—there is no longer any 
place for the existence of Grace. Cp. a somewhat similar omis- 
sion in xiv. 6. 

The sense of the whole seems to be as follows. Bui if the 
election is not by man’s merit, but by God’s free Grace, it is no 
more of works; for, if this were so, Grace thus becomes no longer 
Grace, but would be like wages paid as due for a work done. 
If the election is of human works, that is, if the remnant chosen 
by God, is chosen on the ground of its own human merit, there 
is no longer such a thing as Divine Grace; for, if there were, 
then the work would not be work entitled to wages as a due, but 
it would receive that which it receives, only as a boon. 

%. revre}) So the best MSS. Elz. rotrov. 

— % édxroyh} the Election. The faithful remnant which has 
profited by the free grace given to it by God. ‘ExAoyh is the 
abstract for the concrete dxAexrol, elect, as wepiroudh, for the 
Jews, and axpoP: oria, for the Gentiles (ii. 26; iii. 30; iv. 9). 

— ef 88 Aoi.of}] the rest, those Jews who were left, when 
the others (the dxAcyh) were chosen. 


— dxwpoé0ncay] were hardened. wdpwors is a medical term 
applied to the induration of the flesh, or bones, so as to become 
like porous stone,—xapos, Hesych. 

Observe the aorists here, éréruyey and exwpdéGncar. The 
same event, the Crucifixion of Christ, brought with it Righteous- 
ness to the one party, and Obduration to the rest. He was there 
set on the Croas, for the fall, and also for the uprising of many in 
Israel. (Luke ii. 34.) He was a stone of stumbling to the one, 
but the Rock of Salvation to the other. (1 Pet. ii. 6. 8.) 

8. wvetpa xaravétews] a spirit of slupor. xardyvits is the 
word used by the LXX here (Iss. xxix. i0), for the Hebrew 
oT (fardemah), torpor, numbness, slumber, insensidility, 
from root o1) in Niphal, fo be insenstble. 

It is supposed by some (e. g. Grotius, Rosenm.) that the 
word sxardvufis, as used here by the LXX, is not formed from 
xara-vicow, depungo, but from xara-yiw, an unknown root, 
equivalent to xcaravetm, whence xarayvord(w, to nod in slumber. 

But this would seem to be a forced deduction. 


The trae meaning of xardyvfis, as used by the LXX here 
and > Ps. lx. 3, is what the word xarayécow properly imports, 
namely, 

(1) de-figo, to nail down, to rivet, 80 as to make insensible, 
whether by lethargy, fear, consternation, sorrow, pain, or any 
strong passion. Hence Lev. x. 3, xatrevydxOn "Aapdy, and 
1 Kings xxi. 27, careviyy “Axadf, he was struck dumd with 
sorrow, and so remained, as it were, nailed to the ground. So 
the Latin “ defirus metu, merore.” Cp. Bentley’s note on the 
use of afigo, as applied to the mind. Horat. Serm. ii. 2. 79. 
So rpogndoby, rpogwrepovay rhy Yuxhy Ti yf. Cp. Kuinoel 
on Acts ii. 37, xarevbynoay rH Kap8ig, and the word is therefore 
rightly explained by Chrysos(om here, by dusayiivat, xa) xpoc- 
nAwoba. 

(2) What is transfixed becomes insensible, even by pain, 
and so S. Cyprian, quoted by A Lapide, seems to have under- 
stood the word (Epist. lib. i. 3), ‘‘ Judei, franspunciione mentis 
alienatione dementis, Dei preecepta contemnunt, medelam vulneris 
negligunt.” 

(3) And they were thus more obstinately riveted in their 
own prejudices. See Chrys., Theoph., Ccum. 

On the sense of the prophecy, see the next note. 

9. Aavt8.] See Ps. lxix. 22; a Psalm spoken in the 
of the Messiah on the Cross, and there pronouncing, as from a 
prophetic seat, and from a judicial throne, a prediction and a 
verdict on the Jews, for their scorn, rejection, and crucifixion of 
Himeelf. Seev. 22. That Psalm is therefore used by the Church 
on Good Friday. 

This consideration may serve to remove the objections that 
have been made against the Psalmist, as if these were words of 
human passion and vindictive retribution. Ho who there speaks 
is Christ, the Divine Prophet, the Righteous Judge of all. And 
the judgment which He pronounces is more awful because pro- 
nounced by Him in His humiliation. 

This reflection also may explain the cause of the rejection of 
those Jews who were cast off by God. He sent them a spirit of 
stupor. He made their table to be a snare. The tables of God’s 
Word, the tables of the Decalogue, the tables of the Shewbread, 
the table of the Paschal Lamb itself, became snares to them. He 
cursed their blessings (Mal. ii. 2) because they rejected the Blessed 
One Who came from Heaven to save them. 
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10, +d» y@rov] masculine in LXX. See Lodbeck, Phryn. p. 290. 
Meyer. 

IL. ph Grracay] did they stumble in order that they should 
Jali? fall utterly, as it were, down a precipice, so as to be irre- 
coverably lost? Was this God’s purpose in allowing them to 
stumble, and in punishing them by their own stumbling? 

Some of them, it is true, fell, Ereror (v. 32), they who stub- 
bornly resisted God’s grace, and died in unrepented sin. But 
taken as a whole, the Jewish Nation has not fallen. Their con- 
dition is not described as a wrapa, but a wapdwrepa, They 
have swerved aside from the right path, but they have not fallen 
down utterly, 80 as never again to arise. 

— T¢ abray waparrépari 4 cornpla ros EOvertw—12. wAovros 
xéopov}] We are not so to understand these expressions (see 
v. 15) as if it was necessary for the Jews to stumble, in order 
that the Gentiles might rise. 

The offer of the Gospel to ali Nations, on equal terms with 
the Jews, and without submission to the Levitical Law, was, 
through the envy of the Jews, and through their sin, the occasion 
of their own fall, and was the cause of salvation to the Gentiles. 

The reception of the younger brother, in the Gospel, was 
the occasion of eliciting the sullen anger and the proud self- 
righteousness, and unfraternal censoriousness and unfilial mur- 
muring of the elder brother (Luke xv, 28—30), and of his going 
out of his father’s house into the field, and of his refusal to come 
én, and of his being himself an outcast and an exile. But it was 
not the cause. He himself was the cause of his banishment. 
If his heart had been right toward God, he would have been 
among the first to welcome his father’s son into his father’s 
house. (Luke xv. 31, 32.) O Jerael, thou hast destroyed thyself. 
(Hos. xiii. 9.) 

— waparrdépari) by their falling aside. They have not 
utterly fallen down a precipice, but they have fallen aside, wapd, 
so that the Gentiles, at their side, may excite them to rise (wapa- 
(nAdouy). 

— els 7d wapa(nAG@ou atrots) in order to provoke them to 
jealousy. God’s adoption of an elect people from the whole 
world was ordered by Him in mercy, to provoke the Jews to 
jealousy, so that they might be more eager to receive the Gospel 
when they saw others enjoying its privileges. 

12. $rrnyua abrév) their lessening and worsening in regard to 
God’s favour and spiritual wealth and dignity, as well as nu- 
merical strength. See 1 Cor. vi. 7. 

13. ¢¢° Scov pty ody] in 20 far, therefore, as I am the Apostle 
of the Gentiles, I glorify mine office. I am not magnifying 
myself, but I am doing honour to my ministry to you Gentiles 


by endeavouring to make it subservient, through your means, to 
the glorious consummation of the recovery of the Jews. 

15. (ah dx vexpay] life from the dead. The restoration of the 
Jews to God’s favour will be like the revival of the dry bones of 
the valley of Ezekiel (xxxvii. 1—11). 

St. Paul seems also to be referring to our Lord’s parable as 
recorded in Si. Luke’s Gospel,—the Gospel of St. Paul, the 
Gospel of the Gentile world,—which displays, in a beautiful pic- 
ture, the subject now before him. (Luke xv. 31.) 

Remember, you Gentiles, that you are the younger Brother; 
you were once dead, and you were received by your Father as 
alive from the dead. Of you it was once said by your loving 
Father, “It was meet that we should make merry and be glad, 
for this thy brother was dead and is alive again.’’ (Luke xv. 32.) 
Your elder Brother is now dead, but he also will revive. This 
saath will be life from the dead, and it is your part to hasten that 
revival. 

16. dwapyh) firet-fruite. The dwapx> differs from the fi(a. 
The dwapy} is the first-fruits of a harvest; the corn which is 
ground into flour, and kneaded; and so represents the Apostles 
and first Jewish Christians, particularly those converted on the 
Day of Pentecost; the earnest and pledge of the world’s ¢v- 
pryass A aoa lump or batch) leavened by the Gospel. (Matt. 
xiii. 33. 

Hence ¢dpaza is explained by owépua, or seed, in Hesych., 
Gloss. Alberti, p. 107. And this sense corresponds with the use 
of the word pépaua in other places (Gal. v. 9. 1 Cor. v. 6), 
where it signifies a whole. 

The i{a, or root, is Abraham and the Patriarchs. (Jer. 
xi. 16) Theodoret. 

17. dypsédasos Sv evexerrplaOns}] being a wild olive, thou 
wast grafted in. Observe the emphatic dypidAa:os made more 
clear by wapd piow (v. 24). Quis inseret oleastrum in olivia? 
Oliva solet in oleastro, oleastrum in oliva nunquam vidimus. 
Quisquis fecerit, non inveniet baccas nisi oleastri. Hoc ostendens 
Apostolus, ad Omnipotentiam Dei revocans, Si tu, &c. contra 
naluram, Augueline (in Ps. Ixxii.). 

— widrnros] fainess. See Judges ix. 9. 

18. uh xataxavye)] boast not thou against the branches; bus 
and if thou boastest against them, remember, it te not thow that 
bearest the root, but it is the root that beareth thee. 

19. xAd8o:] branches, not ‘the branches.’ Elz. prefixes ol, 
but it is not in A, B (see Mai), C, F, G, J. 

21. geloeras] A, C,D,F,G. Eis. pelonra. 

22. rods weadyras] those who fell. Some did fall, but not 
all; sce v. 1. 


ROMANS XI. 23—36. XII. 1. 
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XII. 1 * Wapaxahe ody vpas, aderpoi, Sia trav olxtippav Tod Beov, mapa- 


25. dnd pdpovs] in port; not totally; for example, I, the 
Apostle of the Gentiles, am a Jew (v. 1). 

— Ryxpis ob 1d wAhpepa tay dOvay eicérOn] until the fulness 
of the Gentiles shall have come in. TAhpepa is a word specially 
applied to ships. The full complement of the Gentile world shall 
enter the sacred vessel of the Church, the Ark of Salvation. 

Another parallelism with (if not a reference to) St. Luke's 
Gospel, Expis ob eAnpwOdct Katpo) €0vSy. (Luke xxi. 24.) 

26. nal odtw was "IopahA cwbhoeras} and so all Israel,— 
whether literally from the seed of Abraham, or from the Gentile 
world, children of Abraham’s Faith, all true Israelites will be 
saved. (Theodoret, Augustine, S. Jerome in Isa. xi.) Then the 
number of the elect will be complete (Rev. vii. 3.9), and the 
Harvest of the World will come. (Rev. xiv. 16.) 

— & puduevos}] The ‘neta (Goel), the Redeemer. (Isa. xliv. 
6; xivii. 4; lix. 20, 21.) 

28. Karé dy 7d ebayyéAiov] According to the Gospel, and in 
relation to it. If they are ed in thie respect, they are 
enemies of God, and of you also. But this enmity has been 
occasioned by the extension of God’s favour to you (see on 
@. 11); and so they are ¢y6pol 3.’ buas, enemies through you, 
and therefore have a claim to your pity; and if they be regarded 
& parte ante, they are beloved of God on account of their fathers, 
particularly Abraham, whose children by faith you are, and there- 
fore you are their brethren. Origen. 

39. "AperaudAnra] Not to be repented of; not of such a kind 
as ever to be revoked by Him. ‘‘ God is not a man that He 
should lie, or the son of man that He should repent”’ of his pro- 
mises and gifts. (Namb. xxiii. 19. See Rom. iii. 3; ix. 6.) 

God chose a People to Himself, and God hath not repented 
of His own choice; He did not cast off His people (xi. I, 2). 

30. ydp} Elz. adds «al, not in the best MSS. 

— FrePhoare] ye disobeyed. 

Sl. iperépy dAde:)] mercy toward you. So rhv éuhy dyduynow. 
(Luke xxii. 19. 1 Cor. xi. 24. Cp. Rom. xv. 4. 1 Cor. xv. 3].) 

Winer, § 22. 7. 

83. turéxrAcioe—r. w. els dwelOecay] He shut up the whole 
(race of mankind, rots rdyras, see iii. 9) into Disobedience, in 
order that He might have mercy vpon all. (Luke v. 6. Cp. Gal. 
iii. 22.) Because they sinned against Him, God punished them 
by means of their sin. He gave them over to themselves and 
their own devices (see i. 28). Their Disobedience was like a 
Prison in which they were held captives. ‘ Peccati poena Pec- 
eatum.” ‘ Blindness of heart (says Augustine c. Julian. Pelagian. 

Vou. I1.—Paart IIL 


a 2 Cor. 10. 1. 
ch 6. 18, 16, 19. 


1 Pet. 2.5. Ps. 50. 13, i4. 


v. 3) is not only a sin, but it is a punishment, by which the proud 
heart of man is chastised with a fit retribution.’? But God did 
this with a mercifal intent, in order that He might have compas- 
sion on all. 

33. xpluara — d8uf] Kpivara are God's decrees, = reetn 
(mishpatim); and 4301 = ow yy (derachim) are His ways of 
bringing them to pass. ' 

orum est malé uti etiam bonis, Dei est bené uti etia: 

malis. Dei consilium, sicut homo, explicare non possam. Novi 
cum Paulo Apostolo expavescere, qudd etiam ille, cim consi- 
deraret, expavit, et expavescens exclamavit, O altitudo/ Nobis 
consideratio, admiratio, tremor, exclamatio, quia nulla penetratio. 
Ipsi autem quid? Gloria in secula secularum. Alios coronat, 
alios damnat, nusquam errat, alios probat, de aliis probat, omnes 
ordinat. Aug. (Serm. 15.) 

35. rls mpoddaxey abrg}] Who first gave to Him? Quis 
prior dedit Illi, quasi suorum gratia meritoram? Quis pravenit 
gratiam, quse gratis datur? In Ipso sunt omnia. Que utique? 
nisi omnia bona que ab Illo accepimus; et accepimus ut boni 
simus ? Ang. (Serm. 26); and cp. de Lib. Arb. iii. 16, Deus nulli 
debet aliquid, qui omnia gratuita preestat; and Bp. Sanderson, 
iii. 202. 

36. d& abrot «al 8) abrod xa) eis abrdy] All our store, as it 
issued from the fountain of God’s grace, so should it issue into 
the ocean of His glory. For fo Him and through Him are all 
things. Bp. Sanderson (i. 334). 


Cu. XII. 1. Mapaxare ody Suis] I exhort you therefore. 
Observe the conjunction ody, therefore, introducing the resss/¢ 
of the whole. 

After the great argument of the preceding portion of the 
Epistle on some of the most abstruse questions of Christian 
Doctrine, St. Paul sums up all with plain rales of Christian 
Duly: — 

He thus teaches, that “‘ Love is the fulfilling of the Law”’ 
(xiii 10); that Justification is of no avail without Sanctification ; 
and that all speculations concerning the nature of Faith ought to 
lead onward to the performance of Good Works. (Tit. iii. 8.) 

On the practice of St. Paul in his Epistles, ‘‘ after he hath 
discussed some main points of doctrine or discipline, to propose 
several good advices and rules, in the observance of which the 
life of Christian practice doth consist, and from which might well 
be compiled a Body of Ethics,” see the remarks of Dr. Barrow. 
Serm. vi. vol. i. p. 107. ' 
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mpopyteiay, kata THY avadoyiay THs wiatews, 7 “cite Staxoviay, év TH Svaxovig, 


— Thy Aoyuchy AaTtpelay busy] the rational service of you. 
Remark dudy, of you, more emphatic than dperépay, youre. You 
have a nobler service to perform than even the Levitical Aarpela, 
Tay (abodah), of the Temple (in which the Jews s0 much 
gloried; see ix. 4); which consisted, in , of manual 
service and in bloody sacrifices, and has been succeeded in the 
Christian Church by the sacrifice of body, soul, and spirit, a 
sacrifice living, not slain,—and Aocyuch, rational, not dpyaruch, or 
mechanical (Heb, xiii. 15). ‘ Hujus hostise sitare est cor,” the 
Altar of this victim is the heart. Gregor. (Hom. 22 in Ezek.) ; 
and bg i aad Charge on Distinctions of Sacrifice, 1740, 
Pp. Ou — OU. 

It is not for nothing that the great Apostle calleth Religion 
our reasonable service of God. Bacon, Adv. of Learning, p. 258, 
where seo his remarks on the uses of Reason in matters of Reli- 
gion; and Barrow’s excellent observations on this subject, Serm. 
xiii. vol. iv. p. 303, ‘On the Truth and Divinity of the Christian 
Religion.” 

2. ph ovexnparilerbe rg alav: rotry] and be ye not con- 
JSormed, or configured, to this world. For at your Baptism you 
renounced it. 

A, B**, D, E, F, G have the infinitice cveynpari(ecba: and 
perapoppovcba: here, and so Lachmann, Alf. But the impera- 
sive seems to be preferable. It is in B*, J, and Vulg., Syriac, 
Ethiopie, and Arabie Versions, and in those of Cod. Aug. and 
Boerner. And this transition from the Infinitive to the Impera- 
tive (‘‘ be not ye conformed’’) gives life, spirit, and beauty to 
the address, and is quite in the manner of St. Paul. See 1 Cor. 
x. 1. 7; and compare the note below, 1 Pet. ii. 11. The con- 
fusion in the MSS. between a: and é is so common (from identity 
of sound jn the ancient pronunciation), that the choice between 
them must be determined by internal considerations. 

— perapoppoicbe] be ye transfigured in your minds; as 
Christ, in His human body, was fransfigured (uerepoppeen) on 
the Mount. (Matt. xvii. 2.) 

— ds 7d 8oxiud(ew—rércov] in order that you may not 
follow your own will, but may examine and appreciate what, and 
(and wise and ent the will sont God is; that will, which alone 

and not man’s will) is the , and acceptable, and ‘ect will. 
See Eph. v. 10, the best comment on this text. i 

Aoxiud(ey is not merely to discern, nor to try, but to assay 
the value of. See 1 Thess. v. 21. } Cor. iii. 19. 1 Pet. i. 7. 

Only the nerate man, who is renewed in the spirit of his 
mind by the Holy Ghost, can ascerfain and assay God’s will, and 
form a just estimate of what it is. 

Let no one therefore among you be staggered by the objec- 
tions of wnregenerate persons, whether Jews or Heathens, arguing 
upon the defective and erroneous grounds of unsanctified Reason, 
against what I, who am the Apostle of Christ, and am inspired 
by the Holy Ghost, and speak in their Name, “according to the 
grace given me,” declare to be God’s will, Spiritual things are 
spiritually discerned (1 Cor. ii. 14); and the more you grow in 
grace, the more you will be able to understand and admire the 
operations of God’s will, and the more will your will be con- 
formed to it. 

3. uh bwepppoveiy] not to be minded above what he ought to 
be minded, but to be minded so as to be sober-minded. 

On the ia here, see above on 2 Thess. iii. 11, and 
on Philem. 10. 20, and Winer, p. 560. 

— ixdory és 5 Geds—alorews] according as God dealt out to 
each man his measure of Faith. The measure of Faith which 
God has allotted to each man (and not the amount of mere 
unregenerate Reason, or of pride and confidence which he has in 
his owa intelligence) is to be the Rule according to which he is 
** to be minded,” 


From the word pepl(w, to allot, fo apportion (cp. 1 Cor. 
vii. 17. Heb. ii. 4), St. Paul is led to speak of each Christian in 
his proper character as a member (4éAos) of the mystical body of 
Christ, and thence to prescribe rules of matual love, for the edifi- 
cation of the several members, and of the whole Church. 

He begins with the higher gift of zpopnrela, and then de- 
scends to Scaxorfa: he then returns to two branches of mpo- 
gntela, namely, 3i8acxaAdla, and rapdxAnois, and then speaks of 
the duty of the wirol, or faithful Laity; he then re-ascends to 
the official fanctions of the zporduevo:, or Clergy; and finally 
extends himself to the duties of all. 

5. of xoAAol] we the many (ol rodAol) are one body tn Christ. 
Here it is plain, that in this construction, in this opposition to 
one, ‘the many”? denote the whole mullitude, the complex and 
aggregate body of Christians. Bentley. See above on v. 15; and 
80 of woAAo) is equivalent to all. 

—1d3¢4] So A, B, D, D*, F, G—Biz. has 6 3é. The sense 
is: But as individuals, members one of another. 

— «af els} severally. By our Christian calling we are knit 
together into one mystical body, cvcaepo:. And thus we are in- 
dividually one another's members, as all of us collectively are 
members of Christ. Cp. By. Sanderson, i. 212; ii. 377. For 


similar instances of xa’ efs see Mark xiv. 19. John viii. 9. 
Winer, p. 223. 
As to the use of rd see xii. 18. 
6. xpopnrelay] Not here so much prophesying in the sense 


of foretelling the future ; as (1) Preaching : (2) Expounding or 
Interpretation of Scripture. See this use of rpopyrefa in 1 Thess. 
Vv. 20, xpopnretes 1 Cor. xi. 4; xiv. 3, 4. 39. 

St. Paul distinguishes xpogyrela from S:axorla. The first is 
peculiarly the office of Bishops and of Presbyters; the second of 
Deacons in the Charch. Rosens. 

Indeed the Diaconate was instituted in order that they, 
whose special office it is to feach, might have more leisure to 
give themselves to Prayer and the Ministry of the Word. Acts 
vi. 2—4. 

— xara thy dvadroylay rijs alorews] according to the propor- 
tion of the Faith. 

The word wlor:s is used here as in Eph. iv. 5, ‘‘ There is one 
Lord, one Faith :” i. e. there is one and the same body of Chris- 
tian Doctrine to be believed and professed by all. 

And this is the sense in which the word wioris is used by 
St. Jude, where he says that it is the duty of all to contend 
earnestly for ‘‘ the Faith, once for all delivered to the Sainte.” 

Jude 3. 

: In like manner, the word éAmis, hope, is used by St. Paul to 
designate the object which is hoped for. See above, viii. 24, éAmis 
BAewopéyyn. Col. i. 5, dAwl8a dronespéyny. Eph. i 18. 

It is to be regretted, that the sense of this important de- 
claration of St. Paul has been obscured, and its force weakened, 
by some who understand the words rhy dvadoylay rijs xlorews to 
signify merely according to the proportion of your faith; i. e. 
the faith by which ye believe. 

The true meaning of the word wior:s, or Faith, as here used, 
has been long since declared by Irenaeus, i. 2: ‘The Church, 
although diffused throughout the world, has received the Faiih 
from the Apostles and their disciples; and (c. 3) this Faith she 
carefully guards, as if she dwelt in one house, though she is dis- 
persed throughout the world; and she uniformly preaches and 
delivers the same things, as if she had but one mouth ... . since 
there is hut one and the same Faith for all,” pias wal rijs avrijs 
alorews otons. 

Cp. Hooker’s observations (IIT. i. 5), and the remarks of 
Anselm, Estius, Beza, and others here. See also some excellent 
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{ Deut. 15. 7. 
Matt. 6. 1—3, 
Acts 20. 28. 
2 Cor. 9. 7. 


€ , 9 A a 1 Pet. 5. 2. 
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obeervations on this sense of the word gwferis, in Frifz. i. 5, 


17. 
ri *Avadoyla is Proportion: e. g. 

As the Head is to the Body, so is Christ to the Church. 

Or again ; 

As one member in the xafural Body is to another member 
in the same natural body, and to the whole body, so is one 
Christian to another Christian, and to the whole Church, or 
mystical Body of Christ. 

All things are to be done in the Church with a constant 
regard to this law of "Avadcyla, or Proportion. 

And the 
declare, that Preaching is to be exercised, and that Scripture is to 
be expounded, 

(1) Not according to men’s private notions ; 

(2) Nor, from one or two texts or chapters taken singly and 
by themselves; 

(3) But according to the proportion of the Faiih; that is, 
according to the general symmetry and harmony of the whole 
body of Christian Doctrine, and according to the relation or pro- 
portion (dva\oyla) of each special doctrine preached, or text 

to that entire body of doctrine. 

Hence Tertullian says, ‘‘ Adversus regulam fidei nihil scire, 
est omnia ecire’”’ (Preeacr. Heret. c. 14; cp. 13, and Jren. i. 19); 
and Augustine (in Joann. Tract. 18, and here) insists on the 
mecessity of Preaching and interpreting Scripture ‘ secundum 
sanam fidei ad 

On the other hand, it has always been the characteristic of 
heretics to interpret the words of Scripture povdxaAa, i. e. piece- 
meal, without due regard to the general tenour of the whole. 
See S. Hippol. c. Noet. 2, vol. ii. p. 7, ed. Fabric. Their will is, 
that the sense of the whole Bible should give way to (their inter- 
pretation of) two or three sections of it. This is the istio 
of Heresy. Teriuilian (c. Praxeam, 20). 

Private notions on icular texts are to be conformed to 
the Regula Fidei, and not the Regula Fidei to be made (like a 
Lesbian rule) to bend to private notions on parti texts. 

This Regula Fidei is the Canonical Scripture, and every ex- 
position is to be so framed as to be in unison with the general 
scope and tenour of Holy Scripture. And the frue sense of 
Scripture is Scriptare. And this true sense is propounded by the 
Charch Catholic, the divinely appointed Interpreter of Scripture, 

in her public symbols of Faith. 

Hence Archbp. Cranmer and our Reformers (in Reformatio 
Legum, i. 13) commanded all Preachers and Expositors to have 
always before their eyes the Creeds, ‘‘ ne quid contra Symbola 
aliquando interpretemur.” And Bp. Andrewes, in his admirable 
Sermon “on the Worshipping of Imaginations,” v. 57 (a Sermon 
worthy of being placed by the side of Tertudlian’s Preescriptiones 
Hereticoram), justly censures those Preachers, who arbitrarily 
and presumptuously domineer over the Faith of their Flocks, by 
delivering as God's Word their own private misconstructions 
of It, instead of reforming their own private imaginations by that 
Word as interpreted by the consentient voice and public practice 
of Christ’s Charch from the beginning. ‘This,’ says he, ‘‘is the 
disease of our age.’”” Seo also Waterland’s Essay on the Use and 
Value of Eccl. Antiquity, Works, vol. v. pp. 265—275, 

This Rule of Scripture-Interpretation is of great value; and 
perhaps it is nowhere more so, than in expounding this Epistle to 
the Romans, in which the rule is delivered. If it had been care- 
fally attended to, the world would have been saved from many of 
the pernicious and exclusive notions (concerning partial Redemp- 
tion and other matters) which have been erroneously deduced by 
some from one or two texts of this Epistle taken singly, in contra- 
vention of the plain sense of the whole. 

Cempare St. Peter’s warning on this subject, 2 Pet. iii. 16. 

Heretical teachers lay hold of a few sentences of thie Epistle, 
and endeavonr to overturn thereby the whole sense of Holy Scrip- 
ture, which proclaims that man has received Freedom of Will as 
a gift from God, Origen. 

I¢ is therefore a happy characteristic of the Church of Eng- 
land, thet she reads the whole of the New Testament, and a 
great part of the Old, publicly to her Congregations, and thus 
endeavours to protect her Clergy and her People against the 
danger of dwelling exclusively on particular texts, and directs 


Tp pradeddig eis adAjAous diidoropyot, TH TYLH GAANAOUS TporyoUpEvoL. 


11 T orovdy pi) oxvnpol, TE mvedpate Kéovres, T@ Kupip Sovdevorres. 
eb. 13. 1. 


special purport of the Apostle’s precept here is to. 


1 Pet. 1. 22, 


1 Pet. 4. 8. 


Phi). 2.38. 1 Pet. 1.22. & 2.17. 2 Pet. 1.7. 1 Rev. 3. 15. 


them to interpret each several portion of Scripture “ according to 
the Proportion of the Faith” as displayed in the whole Bible. 

The above explanation of the words xara rhy dvadoylay rijs 
wlorews has been recently well illustrated by Philippi, p. 513, 
and has been adopted by Bengel, Flatt, Klee, Glickler, Schrader, 
Kiliner, and others. 

8. 6 perad:dods, dy GwAdrynT1] he that giveth time or substance 
in works of piety and charity, let him do it with disinterestedness 
and with honest openness and guilelessness of heart, and with'a 
single eye (awAovs dpGaruds, Matt. vi. 22) to God’s glory; and 
not looking askance with oblique glances at himself, or for the 
praise of men (Theodoret), 80 as to worship the creature with the 
Creator; but with one sole desire in his heart, one thought in 
his mind, one aim in all his actions— Soli Deo Gloria ! 

Compare the notes abuve on 2 Cor. viii. 2, and on ix. 13, 
concerning the sense of the word awAdrys. 

9. ‘H dydan dyundxpitos, dworrvyotyres] Literally,—Charily 
without pretence; ye hating what is evil. On this remarkable 
structure see Heb. xiii. 5; and cp. the Anacolutha in Eph. iv. 2. 
Col. iii. 16. 2 Cor. ix. 10O—12. Winer, § 63, p. 505. 

There is a proverbial brevity in this series of Christian 
maxims (vv. 9. 11), and the verb substantive seems designedly to 
be suppressed, in order that they may serve the double purpose 
of Christian precep/s, and Christian axioms. See below on 
Heb. xiii. 4. 

ll. +H owovds] in your haste be not idle. In your busi-ness be 
not lazy. Observe the order of the words, and the word cxoudh, 
from owet3w, to hasten, Engl. speed. 

There is a happy paradox, or oxymoron (a favourite figure 
of speech with the Apostle), in these words, which do not seem 
to have been generally understood. We may compare Horace's 
‘* Sirenua nos exercet inerfia, navibus atque Quadrigis petimas 
bené vivere.”’ (1 Epist’xi. 28.) ‘ Many are ever running to and 
fro” (Dan. xii. 4). Our lives are spent in busy sloth, and bustling 
indolence, where there is much haste, and little speed. 

See a similar figure of speech | Thess. iv. 1], and cp. 
2 Thess. iii. 11. 

There may be, and often is, much idleness in our work ; 
much unprofitable vanity in our restless hurrying to and fro. 
There may be laziness in haste. Mary was more busy in her 
quietness than Martha in her bustle. Therefore the Apostle says 
Tp owouds ph dxynpol, be not ‘ts strenuilate tnertes,’’ “ nibil 
agentes operositate,’’ et ‘ operosi nihil agendo.”” Let all your 
haste bring you nearer and nearer to the goal of eternal life. 

— TP Kuply B8ovretoryres] serving the Lord. Some Au- 
thorities have here rq@ xaipe Sovdeturres, serving the season. 
And it may seem probable, that if St. Paul had written such a 
plain precept as r@ Kuply 8ovAedorres (serving the Lord), which 
he inculcates elsewhere, Acts xx. 19. Rom. xiv. 18; xvi. 18. 
Eph. vi. 7. Col. iii. 24; and which, it is true, has high MSS. 
authority in its favour here (A, B, D***, E, 1), and is received by 
Eilz., Lachmann, Tischendor/, and others, and is therefore not to 
be lightly disturbed, the Copyists would hardly have substituted 
what at first sight is much less intelligible, viz. rg xaipp 3ov- 
Aeboyres (serving the season), and which yet is found in D*, F, 
G. F has xaipg, and in its Latin Version it has both ‘ tempore’ 
and ‘ Dno’ (viz. ‘ Domino’). G has xaip¢ and ‘tempori;’ and 
this reading is as old as S. Jerome's days (see Jerome ad Marcell. 
ep. 27), and even as Cyprian’s, and is preferred by Luther, 
Erasmus, Colineus, Mill, Semler, Griesbach, Olshausen, Meyer, 
and Fritz., whose note here deserves attention: ‘‘Lectio diffi- 
cilior eligends.” Besides, this verse seems intentionally designed 
to be a string of Christian paradoges. ‘ Be not slothful in your 
haste.”’ ‘‘ Be fervent in spirit.”” “‘ Know the season ”’ (see xiii. 11). 
“‘ Serve the present season.” “ Redeem the season,” é¢fayopd(erde 
toy xaipdy. See Eph. v. 16. 1 Cor. vii. 29. viv xaipds etxpéc- 
Sexros, 2 Cor. vi. 2, “be ‘ downright time-servera’ in the evan- 
gelical sense (to use Bp. Sanderson’e words, i. 315); as I am in 
the same sense a ‘man-pleaser,’ and have made myself the ser- 
vant of ali, and am all things to all men.”’ (1 Cor. ix. 19. 22.) 
So take Occasion by the forelock, and be ye slaves of Opportanity. 
St. Paul seems to have had his eye on the ancient proverbs, 
“Carpe diem,” xa:pdy yrmOt, xaipp Aarpevew (Phocyl. fr. 112; 
cp. Wetstein), and to have intended to Christianize them. This 
“exquisitior sensas” is also in harmony with what follows. Cp. 
| xiii, 11—13, ~~ ; 
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However, as the preponderance of authority is in favour of 
Kuply, it is not removed from the text. 

12. tH OAipe: Sroudvovres] exercising éxoporhy, patient en- 
durance, in affiction. See above, v. 3, 4. 

13. rais xpelais ray aylwv] to the necessities of the saints, 
which might well be in St. Paul’s mind now that he had been col- 
lecting alms for the poor eaints af Jerusalem. See xv. 25. 

— Kxowesvouvres] communicating, contributing ; peradiddyres 
(Theod.). See above on Gal. vi. 6, and 2 Cor. viii. 4; iz. 13, 
and below, xv. 26, and Philem. 6. The word is Aere used actively. 
Cp. Eur. Med. 811. Fritz. 

18, 14. S:éxovres—didxovras] A happy play upon the words. 
Cp. v. 3, drepppovetv—pporveiv—audporeiv. 

: It eonle tae as e the Apostle’s mind, strained by the 
pressure of the argument with which it had been labouring, now 
gracefully and playfully relaxes iteelf into Christian cheerfulness. 
In his conciliatory courtesy he would show his readers, that what 
he had said severely concerning them in the former parts of his 
Epistle had been spoken in love. So he now says, in a tone of 
lively affection, Even we Christians, whom the world persecutes, 
ought to be perseculors; we ought to follow with our blessings 
and our prayers those who pursue us with ranoour and disdain. 

16. rois raweiwois ouvarayéuero:] drawn away from high 
aspirations, by Christian condescension ¢o, and sympathy swith, 
those of mean condi ion and low estate. The word cuvarayo- 
pevos means drawn away together with others (see Gal. ii. 13. 
2 Pet. iii. 17); and here the others with whom they are to be 
drawn away are the lowly, of rarewol. The word rawe:vois is 
here rendered by some learned Interpreters ‘¢hmngs that are 
lowly ;’ but in the New Testament the word rawreiyds is always 
applied to persons. See Matt. xi. 29. Luke i. 52. 2 Cor. vii. 6; 
x. 1. James i. 10; iv. G. 1 Pet. v. 6. And so the Vulg., Syriac, 
Arabie, and A&ihiopic Versions. Here is the Christian paradox. 
Let others be attracted and drawn away by men of worldly wealth, 
power, and eloquence ; bat be you carried away by the poor and 
lowly. 

17. mpovoovpevot] providing. See above, 2 Cor. viii. 21. 
1 Thess. v. 22. Cp. Prov. iii. 4, LXX. 

19. 86re réwoy] give place unio wrath. The meaning of this 
passage is questionable. It may have several meanings. It may 
signify, Do not aggravate your enemy's wrath by resistance, or by 
rendering evil for evil; but by gentleness give it room to spend 
iteelf, as a mariner does in a storm. See v. 20, which explains the 
precept. So in Virgil (Ain. iv. 433) Dido asks for room for her 
own rage to spend itself : 


‘‘ Tempus inane peto, requiem spatiumque furori.’’ 


In a recent valuable contribution to the resources of the 
English reader in the study of this Epistle, this passage is ren- 
dered, ‘‘ Give place unto the wrath of God.” And there is high 
authority for this rendering ; 

But, perhaps, the former interpretation is preferable, and is 
confirmed by St. Paul’s use of 3i8ere réxoy (Eph. iv. 27), and 
St. Luke’s (xiv. 9). 

Besides, it could hardly be prescribed as a Christian duty— 
to make room for the divine anger to work against an enemy. 
The endeavour of a Christian would rather be, to avert the divine 
wrath from him, and not to expose him to it. 

Give place and room to your exemy’s anger to spend itself 
and pass by, “‘ pertranseundi et evanescendi locum,” Origen: and 
see the ancient author in Catenf, p. 455, who compares here our 
Lord’s precepts, “ Resist not evil, but whosoever shall smite thee 


on the right cheek, turn to him the other also (Matt. v. 39); 
a ig they shall persecute you in one city flee to another” 
x. 23). 

Overcome the wrath of your enemy by letting it spend itself 
upon you. Primasius; and so Gregor. Mag. in Evangel. xviii. 

And so these words were understood by the Clergy of Egypt 
writing to the Emperor Leo, in Evagrii H. E. ii. 8. Fritz. 

It has indeed been said, that the Apostle must mean, ‘* Give 
room for the anger of God to work,” because he says, Avenge 
not yourselves, and adds, For it is written, Vengeance is Mine, 
saith the Lord. 

But this argument, is not convincing. For those considera- 
tions are very cogent, as reasons fur letting an exnemy’s anger 
pass, and for not encountering it by revenge, which is an invasion 
of the prerogative of God. 


This passage suggests an important consideration with regard 
to Revisions of an AuTHoRizep Versron of Scripture. 

Our own Version bas here, ‘‘ Give place unto wrath.”’ 

This translation is a judicious one, not only in what it does 
say, but also in what it does no/ say. 

One of the excellencies of a Translation, especially of an 
Authorized one, is not to say f00 much. 

Our Translators knew that this passage admitted of a variety 
of exposition, and that it had been variously interpreted in ancient 
times by Expositors of high repute. 

But they knew also, that it is not the office of Translators, 
especially of Translators who are framing a Version for public 
use in the Church, to take (in such a doubtful case as this) any 
one exposition, and to enforce that exposition on all, as the only 
sense of the passage. 

They felt that it was their duty rather to practise a modest 
reserve, and to observe a discreet silence, and to leave it an open 
question for men’s private inquiry and meditation; and thereby 
to suggest this important practical leason, that for the profitable 
study of Holy Scripture, one of the most essential pre-requisites 
is Humility; and that there are many things in the Word of God 
on which it ill becomes any one to dogmatize; that there are 
passages in Holy Scripture which admit of various interpreta- 
tions, all of them profitable, and none of them to be refused; 
and that to affix our own particular ‘meaning to such passages, 
as the only sense they will bear, and to require a Church to 
receive it as such, is to restrain the plenitude of Scripture, and 
to enforce on men’s consciences our word as the Word of God ; 
and that such places of Scripture are designed for the exercise of 
that Faith which looks forward to the time when all doubts will 
be cleared away, and we shall no more see through a glass darkly, 
but shall see face to face, and shall know even as we are known. 
(2 Cor. xiii. 12.) 

“I ever held it a kind of honest spiritual thrift’’ (says a 
wise Bishop of our Church) “where there are (wo senses given 
of one place (of Scripture), both agreeable to the analogy of faith 
(Rom. xii. 6) and manners; ... to make use of both. And so 
will we.” By. Sanderson (ii. 49). 

A good rule for Expositors, and still better for Translators, 
who would do well, in such cases, to exclude neither of the two 
senses by an imposition of the other. 

20. byOpaxas mupés} coals of fire. From Prov. xxv. 21. 

The Holy Spirit by the hand of St. Paul, has iudited here a 
chapter of Christian Proverds. And he connects them with those 
of Solomon by adopting this Proverb from the Book of Proverbs, 
and s0 blends them together. 


ROMANS XII. 21. 
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But what are those coals of fire? To heap coals of fire on 
a man’s head may seem at first a strange expression. 

The Jews heaped ashes on their heads (2 Sam. siii. 19) in 
mourning. : 

The Proverb does not teach to heap ashes, the sign of 
mourning, on our enemy’s head, but lize coals; that is, by con- 
ferring benefits upon him, to kindle, as it were, on his head a 
fire of burning shame and remorse and of love. Such coals 
of fire were heaped on Saul’s head by David (see 1 Sam. xxvi. 
7—21). And they burnt brightly for a time (v. 25), but were 
unhappily quenched at last. Such coals of fire the Son of David 
endeavoured to kindle on the head of Judas (John xiii. 26. Matt. 
xxvi. 50), but they were smothered by covetousness, and went out 
in smoke. Cp. Origen here, and Aug. in Ps. 79, and de Doct. 
Christ. vol. iii. p. 92, where the otber interpretation—which 
attributes a desire of injury to the person obeying this proverb— 
is called “‘ malitiosa,’’ and Serm. 149, ‘‘ Ciim quisque benefecerit 
inimico, et non victus malo vicerit in bono malum, plerumque 
iam inimicitiaram suarum peenifedit, et irascetur sibi. Ipsa verd 
ustio poenitentia est, que, tanquam carbones iguis, inimicitias 
ejas consumit.’’ 

21. M) vind—«axdv] Be not thou overcome by the evil of 
others, buf overcome their evil with thy good. 

He who harbours malice against an enemy on account of the 
injuries he has received from him, is overcome by his evil; but 
he who turns injuries into occasions for prayer, overcomes evil 
with good. See Chrys. Injuries are the leaves and flowers, 
of which the heavenly crown of glory is to be woven. 


Ca. XIII. 1. Maca puxh] Every soul, yux = te} (nephesh) 
(Acts ii. 41. 43; vii. 14; above, ii.9. Vorst. Hebr. p. 117). 
Every one, spiritual and temporal, clerical and lay. Chrysostom. 
By. Bilson on Christian Subjection, pp. 174—177. 

Let every one submit to Authorities that are over him. 
A precept made more remarkable by the time in which, and the 
persons to whom, it was written. Few of the Roman Emperors 
died a natural death, and the Jews seem to have taken a leading 

in the public tumults. Suefon. Claud. 25. Acts xviii. 2. 
And this tumultuous spirit of resistance and rebellion against the 
Heathen Power of Rome, as an outrage against their Theocracy, 

and a profane usurpation of the prerogatives of God, was eminently 
manifest at this time; and it led, in a few vears after this Epistle 
was written, to the siege and destruction of Jerusalem. 

The strong languaze, therefore, of the Apostle in this Epistle, 
specially designed for Jewish readers at Rome, on the duty of 
obedience and loyalty to Civil Rulers, is a proof of St. Paul’s 
moral courage, and of his confidence in his own mission. Cp. 
below on Titus i. 12. 

How different would bave been the history of the Roman 
Empire, if the Emperors, and Magistrates, and Citizens of that 
Empire had listened to the doctrine of the Apostles—whom they 
put to death ! 

"Efovela is Authorily, distinguished from 8dévauts, power, or 
JSoree, which may exist where there is no authority, and even in 

ition to it. Therefore (as By. Sanderson remarks, Preelect. 
v. 12) Se. Paul mentions ¢fuvela, or law/sul authorily, four times 
in three verses here, but says not a word of 8uvapuis, or physical 
Joree. Compare note above on J} Cor. xi. 10, a text which 
affords an excellent illustration of the present passage. 

— éovelas ixepexotcas] to Authorities above him, those 
which are sef over him, whatever they are. Ina Monarchy, the 
King is 6 iwepdxwy (1 Pet. ii. 13). St. Paul’s rule is general, 
and applies to ali forms of Government. Cp. Bp. Sanderson on 
Cossscience, Lect. vii. §§ 6, 7. 

Every man is bound to take care to discern, and acknow- 
ledge, the Authority which is set over him (iwepéxovca), and 
to pay to i¢ the honour which is its due, and noé to deprive it of 
its rightfal honour, by paying allegiance and subjection to some 
other Authority, which is not set over him. Here is warning to 
those who rob Rulers of their honour, by transferring it to the 
Bishop of Rome, who claims to be 6 iwepéywr,—over every person, 
every where, and in every thing. See on 2 Thess. ii. 4. 

— bworagcécOw] let it submit ilself. Be thou subject to— 
do not rebel against. 

He does not say, that every one must always obey, but that 
he must submit. ‘‘ Semper necesse est subjici (dvdyxn bwordao- 
ceeGa:), mom semper necesse est odedire,’’ says By. Sanderson 
(Prelect. vi. 3). See further on v. 5. 

Obedience is active. And if any earthly Authority com- 


mands any thing that is contrary to the will of God, the Apostles 
have taught us to say, ‘‘ We ought to obey God rather than man,” 
and “ Whether it be right in the sight of God, to hearken unto 
you rather than unto God, judge ye” (Acts v. 29; iv. 19). And 
St. Paul and St. Peter suffered death at Nero’s hands, rather than 
burn incense to Jupiter at Nero’s command. 

If the Emperor command one thing, and God command an- 
other, what is to be done? In such a case you must not fear 
the one. And why? Because you fear the Other. Who is it 
that here fordids your obedience? A higher Authority. There- 
fore in such 8 case you will say to the Emperor, Excuse me; 
you threaten me with a prison for disobedience, but He threatens 
me with Hell. Augustine (Serm. (3). 

Sometimes the Powers that be, are guud, and serve God, 
sometimes they fear Him not. Julian was an unbelieving Em- 
peror, an apostate and idolater. Yet Christian soldiers served 
under him. When, indeed, there was a question concerning 
obedience to Christ, they acknowledged Him alone Who is King 
of Kings. When, for instance, the Emperor commanded to 
worship idols, or to offer incense, they obeyed God rather than 
man. But when the Emperor said, Draw out the line of battle, 
March against this or that nation, they obeyed. They dis- 
tinguished the King Eternal from the King temporal, and obeyed 
the King temporal for the sake of the Kiug Eternal. Augustine 
(in Ps. 124). 

But still the precept is general, to subm#/, and nof to rebel 
(v. 2), not to take up arms against the Authority set over us. 

We see no countenance given by the Apostles, or by any of 
tho ancient Christians, to insurreciion against Rulers —even 
though they were Neros or Julians. ‘‘ Vincit qui patitur.”’ 
Prayers and Tears were the arms of the Church. 

St. Paul teaches— 

(1) To obey God always. 

(2) To obey the Higher Powers, as His Ministers, in all 
things agreeable to His Will, and for His sake. 

(3) To submit to them in all cases,—and not fo rebel against 
the Higher Powers in any case. See below on v. 5. 

— od yap tory etovala, ei ph dad Geo] for no Authority 
exists, except from God. Observe fori emphatic, perhaps with 
sume reference to the etymology of the word ’Efovgla, which 
deserves careful attention. See above on | Cor. xi. 10. No Au- 
thority exists but from God. All lawful Aushori/y, such as that 
of Kings, Parents, Husbands, is an emanation, or effluence, from 
one only fountain and well-spring, the Godhead of Him Who is 
6 “Oy, the Self-Existent, Everlasting, and Almighty Jenovag. 

Why then does St. Peter speak of Authority as an Ordinance 
of Man? (1 Pet. ii. 13.) 

Because the People may have much influence in designating 
the person, or persons, by whom Power is to be exercised ; 
therefore St. Peter calls the Magistrate a xrlois d&»Opwxiyn, or 
creation of man. But the Peuple, which is sometimes the me- 
dium of conveying Power to a particular person, as in a popular 
election of a civil Magistrate, ur King, is not the source of the 
Power so conveyed, any more than a pipe, through which a 
stream flows, is the origin of the water which flows through it. 
And therefore when St. Peter has said, Submit yourself to the 
human magistrate, he adds the reason for submission—namely, 
“for the Lord's sake,” from Whom alone all Authority comes. 

The sxbsfance of the power of every magistrate is the or- 
dinance of God; but the specification of the circumstances thereto 
belonging, in regard of place, person, title, &c., is, as St. Peter 
terms it, a human ordinance, introduced by custom or positive 
Law. See Bp. Sanderson (ii. 198). and By. Andrewes, Private 
Devotions, p. 48, ed. 1830, and Hooker, viii. 11. 6. 

The People are often God’s instruments in conveying Au- 
thority (¢fovela), and in designating the persons by whom it is to 
be exercised. But as they are not the source of Power, so it does 
not follow, that because they can convey power, or designate the 
Person who is to use it, they therefore are able to revoke (as is 
erroneously imagined by some) what they have been the means 
of conveying. The People elect Members of the Legislature, but 
the Members of the Legislature do not derive their power from, 
bat through, those who elect them; and they, who have elected 
them, cannot revoke what has not been given from, but through, 
themselves, and comes from the Constitution of the Realin, or 
rather, as St. Paul teaches, from the one only Source of all 
Power, namely, from Almighty God. 

And all who hold power, however it may be derived to them, 
are bound to use their power as Ministers of Him from Whom 
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alone they derive their power, and to Whom they will have to 
render a strict account, how they have used it, at the Great Day. 

This is necessary to be remembered, inasmuch as it has been 
argued by some, that because men may be instrumental in be- 
stowing even regal power, they may fAerefore revoke that power 
at will, and dethrone a Monarch chosen by themselves. 

But the trath is, that where a King is elected by the People, 
they only designate the Person who is to govern; but he derives 
the Authority, by which he governs, from God alone. Cp. Bp. 
Sanderson (Preelect. viii.). 

In saying that all Authority is from God, as its only source, 
we must be on our guard against supposing that God can be the 
cause of any of its abuses. Nero’s Authority, as far as it was 
exercised not unlawfully, was from God: Bat all his abuses of it 
were from himself. 

Yet, God uses well all Auman abuses. He often allows evil 
Kings to arise, in order to punish guilty nations (see Jerome in 
Dan. xi.). He uses evil governors to chastise evil subjects. He 
punishes the sins of the Shechems of this world by the tyranny 
of the Abimelechs (Judges ix. 20). He punished the vices of 
Rome by those of her Emperors; He also uses evil men as in- 
struments for the trial and triamph of the good. He made 
Nero’s sword, wielded by Nero’s rage, to be an instrument for 
sending Peter and Paul to heaven, and for watering His Church 
by the se Sed blood. See above on ix. 17. 

After o6oa: Elz. inserts éfovala:, not in the best MSS. 

— bxd Geod reraypévai] “fxd means— 

(1) Either dy, as dvd, or 

) Under, i.e. subordinate to, and not co-ordinate with, 
and therefore not entitled to obedience in any command contrary 
to God. For then they are not dwd @eot, but set themselves 
dyr) @eod and bwtp Geo’, against God, and above Him; and 
God is to be obeyed rather than man. (Acts v. 29.) And no man 
can serve two masters. (Matt. vi. 24.) 

2. 5 dyreracaduevos — Afworra] He that setteth himself 
against the power which is set over him, and under subjection to 
which he should set Aimsel/, resisteth the ordinance se over him 
by God. Observe the paronomasia in the words éx0-rago éa 0a, 
dyri-racadépevos, dia-rayf and bwd rov Gcot TevTaypévat. 

But it may be asked, Can the Apostles be said to have ob- 
served this rule of subjection, when they preached in opposition to 
the command of the ¢fovcla that they should nof preach? (Acts 
v. 28, 29. 

And te this was justifiable in (heir case, may not subjects 
take arms against a Power commanding unjustly ? 

To this it may be replied, that the Apostles in so doing did 
indeed then disobey a particular command of an Earthly Go- 
vernor, but they did not disobey the ¢fovola, to which /hey were 
subject in that behalf. 

Nor was that Governor, who gave that command, subordinate 
to God in ¢hat respect, or acting as His Minister. Indeed, that 
command ‘‘ not to preach ’’ was directly opposed to the command 
of God. (Acts v. 2U.) 

But the Apostles did not set themselves up in opposition to 
the Authority, or attempt to subvert it by insurrection, or by in- 
citing others to rebellion. They submitied to it even unto chains 
and unto death. (Acts v. 18; xii. 2, 3.) 

3. Of yap Epxovres obx elo] péBos} For Rulers are not a terror. 
He is speaking of what is commonly the case, and may fairly be 
ex to be the case. And even the worst d{ovola or Authority 
is better than mere Séyvayis or force. 

But suppose the Power to be evil, and to command what is 
sinful Is it not then a terror to good works? No. For he that 
does good, hears Christ saying, ‘‘ Fear not them that kill the 
body’ (Matt. x. 28); and he hears the Apostle’s words, ‘‘ Who 
will harm you, if ye be followers of that which és good?” (1 Pet. 
iii. 13.) St. Paul wrote this with Nero’s power before his eyes; 
but that power was not a terror to him, because he was dya- 
Goepywy. See the next note but one. 


— TP &yaig—xaxg] So A, B, D*, F, G. Els. has rav— 
HAKOY. 

— Ses Exawvor U€ abrijs] thou shalt have praise from it. 
For the most part. And the Apostle, in his Christian charity 
“which thinketh no evil,’”’ does not love excepfions. He chari- 
tably presumes Rulers to be, what, being God’s ministers, they 
ought to be. 

But even suppose a Nero, and a Nero ting the 
Church, yet even then you may Aave praise therefrom. You 
may overcome his evil by your good; you may be more than con- 
queror, you may derive glory from it. For though he is unjust, 
and condemns you, yet God is just, and will reward you. He 
will crown you for acting justly, and for suffering unjustly. There- 
fore hold your justice, and whether the Power acquits or 
condemns you, you will reap praise from it. If you die for the 
Faith from its hand, you will reap glory from its fury. Augustine 
(Serm. xiii. $302). 

4. ob yap ein rhy pdyapay pope? x.7.A.] for he doth not wear 
the eword in vain, i.e. is not endued with the jus gladii, or 
power of life and death, to no purpose, but in order to execute 
justice and judgment in the name of God. 

Mdxatpa is not here a dagger (as some understand.it), but 
gladius, tigos. See Grotius and Fritz. The Roman power is 
symbolized in the Apocalypse with a udyaipa peydAn. (Rev. vi. 4.) 

Here is a divine refatation of the theory which would derive 
the original of Government from the People by means of a social 
contract. The jus gladii, the right and power of the sword, 
which is the emblem of Sovereign Power, is by the ordinance of 
God, not by the donation of the People. For the Sovereign Power 
beareth the sirord, St. Paul telleth us, as God's Minister, from 
Whom he received it, and not as the People’s Minister, who had no 
right to give it, because they never had it. By. Senderson, v. 210. 

Here also is a refutation of the notions of those who would 
utterly abolish Capital Punishments; thus venturing to wrest 
God’s sword from the hands of His Deputy and Vicegerent the 
Civil Magistrate ; that sword which God Himself, who committed 
it to him, commanded him to dear, and xof to bear it én vain. 
Cp. Gen. ix. 6. 

6. Aes iwordecerGa:] it is necessary to submit. See above 
on o. 1. 

The teaching of St. Paul and St. Peter on Civil Obedience 
may thus be summed up. 

(1) All Laws exacted by Powers, having legitimate Authority, 
bind always to éxorayh, subjection, so that a subject may not 
resist with force and arme the Higher Power, whether he com- 
mand justly or unjustly. 

This was the constant sense and practice of the Primitive 
Church, as appears from the explicit doctrine of St. Paul and 
St. Peter. See 1 Pet. ii. 18. Servants, be subject (Sroracaduevc:, 
the same word as St. Paul uses here) to your masters with all 
fear, not only to the good and gentle, but even to the froward. 
And 8t. Paul (Rom. xiii.) inculcates the duty of subjection on all, 
and concedes not the liberty of rebellion on any pretext to any. 

(2) The duty of submission is not satisfied, unless it be ac- 
companied with obedience, wherever this can be rendered without 
sin. 

(3) Bat, wherever obedience cannot be rendered without 
sin, there the subject is not bound to obey; but he is bound sof 
to obey. For there can be no obligation to sin. We are 
obliged noé to do evil, by the law of God, Who is above all, and 
ie aaa all Authority is derived. Cp. By. Sanderson (Pre- 
ect, vi.). 


Some writers in treating this subject, use the phrase Passive 
Obedience, and impute the doctrine of Passive Obedience to the 
Divines of the English Church. 

But the words Passive Obedience imply a contradiction in 
terms. To be passive is not fo act, but to be acted upon. But 
Obedience is essentially active. 

The doctrine of the Church of England is, that we must obey 
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man for the sake of God; but we may not disobey God for the 
sake of men. And whenever man commands us to do any thing 
that God forbids, or forbids: us to do any thing that God com- 
mands, we cannot and must not obey; for, in such cases as these, 
in obeying man we should be disobeying God. : 

The examples of holy men represent to us our duty here. 

The King of Babylon commanded the Three Children to fall 
down and worship the golden image; but they chose rather to be 
cast into the fiery farnace, than worship any but God. (Dan. iii. 
16—18.) Darius forbad all men to pray to any one but to himself, 
for a certain time; but Daniel preferred to be cast to the den of 
lions rather than to forego his prayers to God fora single day. 


Penne Bad 

The Sadducees forbad Peter and the Apostles to preach 
Christ; but they answered, ‘‘ We ought to obey God rather than 
men.” (Acts iv. 19; v. 29.) The Roman Emperor commanded 
Se. Peter and 8t. Panol to worship heathen deities; but they chose 
martyrdom,—the one by the cross, the other by the sword, —rather 
than obey Nero in that command. 

God in Holy Scripture never allows subjects to rise in re- 


bellion, and to take up arms, against their Rulers; but He cen- 


sures and condemns such acts of insurrection in stern and solema 
language, as here (v. 2). And holy men, under the Law and the 

cheerfally suffered death, rather than obey any commands 
of the Rolers of this world, when opposed to the Will of God; 
but they never imagined themselves to be authorized to rise in 
rebellion against Rulers,—even against a Tiberias or a Nero,—or 
permitted others to do so; but they committed their cause with 
humble prayer and earnest supplication to the supreme sentence 
and final judicature of the Kine of Kinas. 

— ob udvor 5h thy dpyhy, GAAd Kal Bid Thy cuvel8noiw) not 
only because of the wrath (v. 4), but also for your conscience sake. 
Sabmit, not only from a principle of fear, which may act when 
the sin of resistance cannot be committed with impunity, and 
when that sin will be chastised by the wrath of the Power re- 
sisted ; and will vot act when there is no prospect of such punish- 
ment. But submit also from a reverence to your own Conscience, 
which tells you that rebellion against lawful Authority is a sin 
against God, Whose Minister it is, and warns you that He is 
cognizant of it, and will punish it hereafter at the Great Day ; 


“Si genus humanum et mortalia temnitis arma, 
At sperate Deos memores fandi atque nefandi.’”’ 
Virgil (Zin. i. 543). 

On the other hand, Loyalty and Obedience to Lawful Au- 
thority are confirmed and sanctified by the fact that they are 
duties rendered to God, Who is the source of all Authority, and 
Whose Deputy and Vicegerent it is. (Cp. 1 Pet. ii. 13.) When 
you serve man because God commands you to do so, you serve 
not man, but God. Augustine. 

It is not the Civil Magistrate who obliges the Conscience to 
obey the Law which he enacts, but it is God Who obliges the 
Conscience to obey the Civil Magistrate. Bp. Sanderson (iv. 


p. 91). 
6. Aestovpyol] officers of the People. He had just called Civil 


Rulers by one name, 8:deovo: Geot, servants of God (v. 4), and 
now he calls them by another name, Ae:roupyol, officers of and for 
the People (Afirov, Actrov) ; and thus he combines their twofold 
relation to God and men, and teaches that Civil Rulers are ser- 
vants of God for the pudlic good. 

— «ls abrd rotro apockaprepotvres] attending continually to 
this very thing; that is, on service to God and the public weal, 
and therefore entitled to reverence and support. Here is the true 
principle of Taxation. The Apostle teaches, that Taxes are paid 

y subjects to Rulers as Ministers of God, and that consequently - 
frauds on the Revenue (such as smuggling, &c.) are sins against 
God, and that the promotion of God's glory, honour, and service, 
and the welfare of His people, is their proper end. 

1. *Axé8ore] Elz. adds ody, not in A, B, D*, and cancelled 
by Lachm., Tiech., Fritz., Alf. 

8. el uh 7d 4. dyamgy] except to love one another. This verse 
is to be understood from the preceding. Render to all their dues; 
Pay all your debts, owe no man any thing, save one, namely, 
Love. Love is a debt ever to be paid, and yet ever due. For 
when Faith will be absorbed in sight, and Hope in fruition, yet 
Love will remain (1 Cor. xili. 13), a debt to be paid in Eternity, 
and yet due for Eternity. ‘Semper debeo charitatem, que sola 
oe retinet debitorem.”’ Augustine, Ep. 62, ap. A 

pide. 

— toy Srepoy] Aie neighbour. See ii. 1. 

9. ob xAdpes) Elz. adds ob WevSopapruphoeis, not in best MSS. 

IL. Kal rovro] And this too —. An additional consideration 
is thus introduced. See 1 Cor. vi. 6. 8. | 

— Sre drigrebcapery] when we believed, i.e. when we firet 
embraced Christianity, and made public profession of faith, and 
became members of the Church of Christ by our Baptism. See 
above, on Acts viii. 13. 


Cu. XIV. L Tay 8¢ doGevovvra rH rlore: xpocdauPdverGe] 
But him that is weak in faith, receive ye. He bad just said 
(xiii. 14), Do not make provision for the flesh. He now applies 
this precept to a particular case. Do not indulge in gratification 
of your appetite, by eating of meats, irrespectively of all charitable 
regard for the weakness of your neighbour (see vv. 15. 20, 21). 
But (82) receive him who is weak in faith. 

bserve the interesting and instructive connexion of this 
topic with the main subject of the Epistle. 

St. Paul had shown to the Jews that their notions of personal 
merit in themeelves, on account of which they imagined them- 
selves to have been adopted by God as His elect People, as 
distinct from all other Nations, were vain and illusory, and that 
they had no ground for hope of acceptance with Him in their own 
fancied obedience to the itical Law, and that the only foun- 
dations of Justification are in God’s Love, and in the meritorious 
Death of Christ, the benefits of which are freely offered in the 
Gospel to all Nations on equal terms. 

He would not admit any compromise of these fandamental 
articles of Faith, although he well knew that they would be mor- 
tifying to their national pride. 

But having stated these truths, he now proceeds to show 
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that he feels a tender regard for the scruples of the Jewish 
Christians. 

He is ready to make personal sacrifices for their sake in all 
indifferent things. He condescended to their weaknesses in com- 
plying, under certain circumstances, with the ceremonial pro- 
visions of the Levitical Law. See Acts xvi. 3; xviii. 18; xxi. 26, 
and what he had said above, 1 Cor. iz. 19, 20; x. 24. 33. 

Thus by his charitable allowance for them in such respects, he 
proved more clearly, that bis unflinching, uncompromising declara- 
tion of the great doctrine of Justification by Faith in Christ alone, 
is grounded on a firm persuasion of its indispensable necessity to 
everlasting salvation. 

In the present Chapter the convert to Christianity from 
Judaism, who for conscience sake still made a difference of meats 
and days, as distinguished by the Levitical Law, is called da@erw» 
thi wlorea (v. 1), weakly in his faith or persuasion. (See on v. 3 
and v. 23.) The present participle dc@eva» marks his present 
condition of infirmity, which may be succeeded by another state 
of stronger spiritual health, and of sounder persuasion, viz. that 
all Levitical distinctions are effaced by the Gospel. 

By calling such a person dc0evoiyra r. ., weakly in his 
persuasion, St. Paul declares his own judgment that the Levitical 
difference of meats and days has now been abrogated (see above, 
Gal. iv. 10, and below, Col. ii. 16); and he therefore describes 
him, who made no such distinction, as sfrong. (xv. 1.) 

But it is to be remembered, that, while the Church of Christ 
refused to enforce conformity to the Levitical Law, she did not as 
yet enforce non-conformity to it. 

The Law which she did enforce, and always enforces on all 
her children, is the Law of Love. 

On this text, see the Sermon of By. Sanderson (ii. 1—39), 
where he exposes the error of those who argue therefrom that 
every one ought to be left free to comply or not, as he thinks 
best, with the Rites and Ceremonies of the Church; and shows 
that such observances as are appointéd and prescribed by Lawful 
Authority, are not to be confounded with the ordinances of which 
St. Paul speaks, which were now obsolete; and are not to be placed 
in the same category with the meats and daye here mentioned, 
which had now become indifferent, and might be used or forborne 
according to the private conscience of each individual. See also 
below on v. 13. 

— xpocrauBdvecbe] Do not reject him coldly and proudly, but 
receive him (o yourselves (middle voice) tenderly and charitably 
as a brother. Receive him, for God Himself has received him 
(v. 3, and see xv. 7). 

— ph els Siaxploes S:aroyionav] but not to dijudications of 
diverse thoughts. The sense of this passage is much controverted. 

The word didepiors, as used in the N. T. and other writings, 
signifies the discrimination between two different things, or the 
pronunciation of judicial senience between two contending parties. 
See Heb. v. 14. Xenophon, Cyrop. v. 2.27. Fritz. p. 159. 

AiaAcyiopo) are divers cogitations (Matt. xv. 19. Mark 
vii. 21. Luke ii. 35; v. 22; vi. 8; ix. 47; xxiv. 38), generally 
involving some idea of aliercation and dispute, marked by the pre- 
position 3id. See Luke ix. 46; above, i. 21, and 1 Cor. iii. 20; 
and below, Phil. ii. 14. 1 Tim. ii. 8. James ii. 4. 

Remark also that St. Paul does not say Sidepiorv, but 8:a- 
xploes, in the plural number. He supposes more than one judg- 
ment of conflicting thoughts or disputings. 

The sense then, as illustrated by the context, appears to be 
as follows: 

One man thinks one day better than another (v. 6); another 
man ¢thinke all days alike. One man thinke that some meats are 
unclean; another éhinke that he may partake indiscriminately of 
all. Each is ready to engage in a dispute on behalf of his own 
thoughis. 

What then is your duty ? 

You, who are eirong in faith, and who know and are fully 
persuaded in your own mind, that all such distinctions of days 
and meats are now abrogated in the Gospel, have a duty of cha- 
rity to perform to him who is now weakly in faith. Receive him 


tenderly, but do not receive him to dijudications of differing 
thoughts, and disputes. 

That is, do not receive him so that he may be encouraged to 
enter into a controversial discussion with you on the question of 
ceremonial observahce of Days and Meats, and to engage in 
polemical litigation; but receive him on such terms, that there 
may be no pronunciations of judicial sentences, either on his side 
or on yours. Receive him kindly, but so that there may be no 
dijudications of differing thoughts and disputes ; no determina- 
tions (on this side or on that) whether he is right in thinking one 
day better and one kind of meat more clean than another, or that 
you are right in thinking that all days and all meats are alike. 

Let there be no censorious judgments on either side; but 
let each party be fully persuaded in his own mind, and act ac- 
cordingly; and let bim respect the persuasions of others, as he 
desires that his own persuasions may be respected by them. 

Some learned Expositors and Translators suppose that 3:a- 
xploes signities merely judgment pronounced by the strong in 
faith; but then the plural number would nof have been used, 
and such a limitation is also inconsistent with the precept to 
receive him; which is gualified, but not contradicted, by what 
follows. 

Receive him kindly, dué noé in such a way that he may be 
admitted to become a litigant with you, and you with him, on 
your respective opinions and practices. 

2. wdvta—Adyava] One man ts persuaded that he may eat 
any thing; but he that ts weak eateth herbs. Here are the 
two extremes. One ts persuaded (mioreve:) that he may without 
offence eat any thing, because all creatures are from God, and are 
all ar and therefore none to be refused. (1 Cor. x. 26. 1 Tim. 
iv. 3, 4. 

The other limits himself to herbs,—lest, by eating flesh, he 
should unwittingly eat something interdicted by the Levitical Law, 
which made a distinction between meafs, but not between Aerés. 

8. xa) 6} A, B (see Mai’s table of errata, p. 503), C, D* 
have 6 8, and so Lachm., Tisch., Alf. 

4. duvarei] So A, B, C, D*, F, G. 
—Elz. 8uvarés. 

5. xplve:] judgeth,—decideth in favour of one day in com- 
parison with another. Cp. Avschylus, Ag. 458. Soph. Phil. 57. 
Meyer. 

— wAnpopopelabw] let him be fully persuaded and carried on 
by conviction; and let him sail on quietly, as it were, with a fair 
wind of persuasion filling the sails of his own mind. On this sense 
of sAnpopopla see above, Luke i. 1. Rom. iv. 21. 1 Thess. i. 5; 
below, Col. ii. 2, and Heb. x. 22, #Anpodopla xlorews, a prosper- 
ous gale of faith, carrying him before the breeze. On this pre- 
cept see on 1 Cor. x. 15. 

St. Paul teaches here the important truths, 

(1) That every man is bound to obey Ais Conscience. 

(2) But that every man is also bound to take care that bis 
Conscience is righily informed and regulated by God’e Law. 

(3) There may be a wAnpogopia,—a strong wind of per- 
suasion, which will not waft a man to the harbour of Truth, but 
wreck him on the quicksands of error. 

6. ‘O ppoveey thy ipépay] He that esteemeth the day: o. g. 
the Jewish Sabbath, or the New Moon, or the great Day of 
Atonement. See above on Gal. iv. 10, and below, Col. ii. 16, 
where St. Paul condemns those who regard these observances as 
necessary to salvation, and who would enforce them on others as 
terms of Christian communion. 

Here, they who observe them are called weakly in the faith: 
but they are nof to be condemned for their observances, but 
tenderly dealt with, so long as they do not impose them, as neces- 
sary, on others. 

On the peculiar condition of the Ceremonial Law at this 
juncture, as distinguished from earlier and later times, see above. 
note at the end of Galatians ii. p. 54. 

— xa) d ph dpovav—ovb pores] Not in A, B*, C, D, E, F, G. 
and cancelled by Lachm. 

The omission probably arose from the recurrence of the 


Cp. 2 Cor. ix. 8; xiii. 3. 
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word @povei. Riickert, Reiche, De Wette, Frits., Philippi, 
Alford. Cp. above, xi. 6. 

— kal evxapore:| he also giveth thanks. Both parties, 
therefore, though differing in opinions and practice, may agree 
in thankfulness to God. 

8. ddv re yap (caper) for whether we live, we live (not unto 
ourselves, but) unfo the Lord. 

St. Paul gives several reasons against judging our brother. 

He is not our servant, but God’s; and, by judging him, we 
lord it over one who belongs not to us, but to God, v. 4. 

We live not to ourselves, but fo one another. 
erethren and fellow-members in Chris¢. 
condemnest thy brother? v. 10. 

We are not our own, but the Lord’s; we have been crea/ed 
by God for His glory and service, and have been bonghi with a 
price (1 Cor. vi. 20; vii. 23), even the precious blood of His 
dear Son; we have no authorily but from Him (xiii. }). And so 
far is He from giving us authority to judge others, that He tells 
us that we shall all be judged, and shall have to give an account 
of ourse/ves to Him. 

And by judging others, we usurp a power which belongs to 
Him alone, and which He will exercise over us, and over them 
whom we venture to condemn, but whom He has accepfed (v. 3). 
And so, by judging others, we shall have condemned ourselves. 

9. awdéave] Elz. prefixes «al, not in the best MSS. After 
érdGave Elz. has xal dvéorn xal dvd(nce. But the reading in the 
text is that of the best MSS. 

10. @eov) So A, B, C*, D, BE, FP, G.—Elz. Xpioroi, as in 
2 Cor. v. 10. 

18. davrov] of Aimsel/—not of another. 

18. 7d ph riOdvar apdoxoppa TE ABeAGG fh cudydaroy] not to 
put a stumbling-biock, or occasion of falling, in a brother's way. 
In such cases as these, where, according to the Law of Christian 
Liberty, it is left indifferent for a person to do, or not to do, a 
thing, then the Law of Christian Charity comes in. 

And according to that Law, it may be expedient, that, in 
regard to it, and for the avoidance of causing a brother to stum- 
ble, a man should forego the use of his Christian Liberty, and 
abridge himself of the u-e of that, by using which he might cause 
his brother to offend. Here the rule is, ‘‘ Do nothing that may 
reasonably be forborne, whereat scandal may be taken, and 
whereby a brother may be betrayed into sin.” 

This case is handled by St. Paul here, and rv. 1—3. 1 Cor. 
viii. 7—13; iz. 12. 15. 19—22; x. 23—33. See By. Sanderson, 
Case of a Liturgy, Works, v. p. 51; and the following remarks 
of Richerd Hocker (IV. xii.), who demonstrates the essential 
difference between the case of those weak brethren, and that of 
thoes who take occasion from St. Paul’s argument here, to with- 
hold their obedience from Rites and Ceremonies constituted by 
lawful public Authority: as those which are established and 
ordered in the Church of England. 

Se. Paul’s rule is, that in those things, from which we may 
lawfally abstain without hurt, we should frame the usage of our 
Liberty with regard to the imbecility of our brethren. 

Wherefore unto them which stood upon their own defence, 

» * All things ere lawful unto me,”’ he replieth, “ But all 

are not expedient’? (} Cor. vi. 12) in regard of others. 

*¢ All things are clean, all meats are lawful. But evil is unto that 
man that eafeth offensively. If, for thy meat’s sake, thy brother 

Vou. Il.—Parrt III. 


We are 
Who art thou that 


be grieved, thou walkest no longer according to charity. Destroy 
not him with thy meat for whom Christ died. Dissolve not for 
food’s sake the work of God.” (Rom. xiv. 15. 20.) 

“We that are strong must bear the imbecility of the impo- 
tent, and not please ourselves ” (Rom. xv. 1), Hooker; who thus 
proceeds— 

It was a weakness in the Christian Jews, and a maim of 
judgment in them, that they thought the Gentiles polluted by the 
eating of those meats which themselves were afraid to touch, for 
fear of transgressing the Law of Moses; yea, hereat their hearts 
did so much rise, that the Apostle had just cause to fear, lest 
they would rather forsake Christianity, than endure any fellow- 
ship with such as made no conscience of that which was unto 
them abominable. 

And for this caute mention is made of destroying the weak 
by meals, and of dissolving the work of God (Rom. xiv. 15. 20), 
which was His Church, a part of the living stones whereof were 
believing Jews. 

Now our weak brethren (the Nonconformists) are said to be 
as the Jews were; and our Ceremonies (which have been abused 
in the Church of Rome) to be as the scandalous meats, from 
which the Gentiles are exhorted to abstain in the presence of 
Jews, for fear of averting them from Christian faith. Therefore, 
as Charity did bind them to refrain from that for their brethren’s 
sake which otherwise was lawful enough for them; so (it is 
alleged) it bindeth us, for our brethren’s sake, likewise to abolish 
such Ceremonies, although we might lawfully else retain them. 

But, between these two cases there are great odds. Their 
use of meats was not like unto ours of Ceremonies; that being a 
matter of private action in common life, where every man was 
free to order that which himself did. But ¢his is a pudlic Consti- 
tuéion for the ordering of the Church: and we are not to look 
that the Church should change Her public laws and ordinances, 
made according to that which is judged ordinarily and commonly 
fittest for the whole, although it chance that for some particular 
men the same be found inconvenient. Hooker. 

14. abrov] So the best MSS.—Ziz. davrov. 

— Th AoyiCoudvy ri xowdv evar, exelyp xowdv)] to him that 
accounte(h a thing to be unclean, (o him il is unclean. Koibdy is 
unclean. See Mark vii. 2. Acts x. 14, 15. 28. 

Though an act be good, yet if the agent do it with a con- 
demning or doubting Conscience, it is evil. 

Things, not evil in themselves, become evil in three cases— 

(1) If done against the Conscience, ur without persuasion 
that they are right (see v. 23). 

(2) Or, if being left free to us to do or not to do, the doing 
of them causes o/hers to offend (vv. 20, 21). 

(3) Or, if, by doing them, we /eave undone what ie better to 
be done. See Matt. ix. 13. Cp. By. Sanderson, ii. 56. 

But two cautions are here necessary ; 

We must take care 

(1) That our Conscience be well informed. 

For, though it be always a sin to act against our Conscience, 
yet it is also a sin to neglect to regulate our Conscience by the 
Law which ought to govern it, viz. the will of God. And, if we 
have not done this, we may be misled by our Conscience, and it 
will not profit us to plead, that we have acted according to our 
Conscience, if we have not acted foward our Conscience as God 
commands us to do. 
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(2) We may not forego a good action, if it is commanded us 
by the Authority to which we are subject (Rom. xiii. 1, 2), 
although others should fake offence from that action done by us. 
For then “ even the offence of the Cross would cease.”’ Gal. v. 11. 
Cp. Hooker, lV. xii. 8. Sanderson, iii. 299. 

15. Ei yap (so the best MSS. for 382) 5:2 Bp@pua 6 &8eAGds cov 
Aureira} For if thy brother—who thinks that it is not lawful to 
eat such meats as were called unclean by the Levitical Law—és 
Aurt (that is, incurs spiritual pain, not as a matter of feeling, 
but of suffering harm. in consequence of sin) by seeing thee eat 
them, and is either led thereby 

(1) To make a schism in the Church by separating from 
thee, or. 

(2) To imitate thee, by eating sach meats against his Con- 
science,—then take heed, do nui so destroy him (by thy eating) 
Sor whom Christ died. It is indeed abstractedly lawful for thee 
to eat such meats, but it is sof lawful for thee to destroy thy 
brother—for whom Christ died—by eating them. 

— M)—éxeivory awdadve bxtp od Xpiords dwdBave}] Do not 
destroy him for whom Christ died. St. Paul teaches here, that 
they for whom Christ died, may be lost; that is, he here affirms, 
that Christ died not only for those who shall finally persevere and 
be saved, but that He died also for those who will not persevere, 
and will not derive benefit from His death,—that is, He died for 
all. He teaches, that evil example acting upon the weakness of 
others, may be a cause of perdilion to some, who in Christ’s 
design and desire would be saved, and for whom He died in 
order that they might be saved. 

A strong assertion of the doctrines of Universal Redemption 
and of Free-Will. See above, Introduction, pp. 197—201 ; on viii. 
28—30, and below on 2 Pet. ii. 1. 

16. M} Pracgnpelr be ody Susy 7d dyabdy] Let not your good 
(i.e. your right persuasion that nothing in itself is unclean—your 
Christian Liberty) be evil spoken of, as either 

(1) Causing a schism on the part of those who are not so 
persuaded, or 

(2) Causing them to eat against their conscience what they 
deem to be unclean. 

17. Bpdors] eating; to be distinguished from Spépa, the thing 
eaten—meat (vv. 15. 20). 

18. év rotrm] in thie. So the best MSS.— Eis. éy rovdrois. 
Origen explains robry as referring to the Holy Spirit. Cp. ii. 29; 
viii. 9; ix. 1; xv. 16. 19. Phil. iii. 3. 

20. 1d Epyor tov Geov) the work of God, Man—not thy crea- 
ture, but God’s. Acts xv. 18. In the assertion of thy liberty to 
eat all God's creatures, do not destroy God’s principal creature, 
man. 

— Iidyra pty xaGapd: adda x.7.A.] <All things are pure, but 
there is evil (in them) fo Aim who eats any thing with scandal, 
either given or taken. 

Thus this precept is directed to the two parties; 

(1) It is addressed to him, the strong in faith, who breaks 
through the consideration of the scandal which he gives to his 
weak brother by eating, and yet eats; and 

(2) It is addressed to the weak tn faith, who is induced by 
the example of the strong to break through (8:2) the scandal which 
he himseif gives to his own conscience by eating, and eats. 

On this sense of 3:4, indicating a barrier which might defer 
from the action done, and through which a passage is forced, in 
order that the action may be done, see above on ii. 27; iv. 1). 

On the restrictions to be placed by us on the use of our 
Christian Lideriy, from considerations of Christian Charity, see 
above on v. 13, and on 1 Cor. vi. 12; and Gel. v. 13, ‘ by Lore 
serve one another;’’ and on 1 Pet. ii. 16, “‘as free—and vet as 
servants of God." 


On the assertion rdyra xa@apd, all things are clean, see 
above on | Cor. iii. 22; vi. 12, and below, Titus i. 15. 

Zl. Kardy 7d ph Gaye xpda, pnde wieiy olvoy] It ie good, nol 
to eat flesh, nor to drink wine, nor to do any thing wherein thy 
brother stumbleth, or is offended, or ie weak. 

May it not, therefore, be our duty to take Vows of Total 
Abstinence from Wine, &c., in order that by so doing we may 
reclaim our brother from Intemperance ? 

This is no consequence of St. Paul’s teaching. For, it is true 
that we are not to put a stumbling. block in our brother's way. 
But neither are we to put a stumbling-block in our own way. 
And this we should do by taking unnecessary vows which God 
and His Church do not prescribe, and which we may not be able 
to keep, and by breaking which we shall sin against our con- 
science, and involve ourselves in condemnation. 

The meats, &c. from which the weak brother abstained, in 
the case here described, had been pronounced anclean by the Le- 
vitical Law. That Law was from Almighty God; and it was 
therefore an act of Christian Chari/y to abstain from such meats 
in regard to the scruples of those who had been trained from 
their infancy under that Law, and who abstained from those 
meats in reverence to God Who had given that Law. 

But now the Gospel has been in the World for eighteen 
hundred years. In it the Holy Spirit declares that “‘ every Crea- 
ture of God is good and nothing to be refused’ (1 Tim. iv. 4). 
He has there condemned as sinful the act of requiring abstinence 
from any particular food. (1 Tim. iv. 3.) He has made Wine to 
be a medium for communicating Sacramental grace to every 
Christian soul. 

Therefore to abstain, as by necessity and by the solemn ob- 
ligation of a Vow, from anv of God’s good creatures, or to require 
others to do so, is fo make our brolher to offend, by templing 
him to imagine (as the Manichzans of old did) either that God is 
not the Creator of all; or that what He has created for man’s 
use is not good ; or that we are wiser than He; or that the Gospel 
has not done well in pronouncing all the creatures to be from Him, 
and to be sanctified by prayer and thanksgiving (1 Tim. iv. 4), 
and that the Gospel therefore is not from an all-wise God. It is 
to invert the order of things, and to Judaize Christianity. It is 
to do ent and outrage to the Cross of Christ, Who 
by His blood-shedding purchased for us Christians the free wee 
of, and dominion over, all the creatures, which we had lost by 
the fall of Adam. (See above on | Cor. iii. 22, 23.) It is to ran 
the risk of betraying our weak brother into the sin of Infidelity, 
instead of endeavouring to strengthen his weakness, and to reclaim 
the erring to the Truth. 

St. Paul, in his charity, abstained—but did not make a Vow 
to abstain—aet certain times and places, from certain meats which 
his weak brother thought to be unclean. But in the case of the 
Vow supposed, persons are called on to promise to abstain from 
wine, &c., not because others regard it as unclean, but because 
others abuse it, or indulge in it to excess. The cases therefore 
are not similar. And if the Principle of the Vow is allowed, there 
is nothing so good which may not be utterly proscribed under a 
Vow. Not Wine only, but every creature of God is often abused 
by men. Religion itself is abused ; it has ita exrcese in Super- 
slilion. Fasting is sometimes abused to excess. Prayer is abused. 
The Holy Scripture is abused by those who quote it amiss. It 
was abused by Satan into a weapon against Christ. (Matt. iv. 6.) 
The Principle of the Vow, generally adopted, would rob us of 
God’s best gifts, which Satan tempts men to abuse, and tempts 
them even to abuse more eagerly in proportion to their goodness. 
Christianity does not say, Make a vow to abstain from any of 
God’s good gifts, but it says, Be femperate in all things. (1 Cor. 
ix..25.) Cp. note above on | Cor. viii. 13. 


ROMANS XIV. 22, 23. XV. 1—4. 
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23, 23. Xb wlorw ters ;—Oeovd. Maxdpros—oxydfer.] Thou 
art persuaded that thou mayest eat all kinds of meats (see above 
on v. }) indifferently. It is a good persnasion; but let that per- 
suasion suffice thee for the approving of thine own heart in the 
sight of God. Have that persuasion in ‘hyself, and keep it to 
thyself, in the sight of God, Who created all things, and Who is 
glorified by this thy persuasion that ‘‘all His creatures are good, 
and nothing to be refused.” But do not apply thy persuasion in- 
discriminately in the presence and company of ofher men who are 
weak in faith. Trouble not the Church, offend not thy weak 
brother, cause him not to sin by a vain ostentation of this thy 
knowledge. 

Blessed is he that condemneth not himself in that which he 
approceth. 

This is a saying applicable to both parties; 

(1) To him who rigAtly thinks that there is no difference 
between meats, as clean or unclean, but indiscriminately prac- 
fuses this opinion, i. ©. eats ali kinds of meats (when there is no 
necessity constraining him #0 to do), and so condemns himself in 
what he approveth. For he is guilty of wounding the conscience 
of a weak brother, aud s0 is liable to condemnation. 

(2) To bim who wrongly thinks that there is such a dif- 
ference between meats, and yet is drawn by the example or taunts 
of others (despising him for. this opinion) fo act againet his judg- 
ment, or to act with a donbling conscience, and to eat of what he 
himself judges to be unclean, or is not persuaded to be clean. 
Aad so he is condemned by his own heart as a sinner, because he 
ventures to do what he does not believe to be lawful. For he that 
doudteth is condemned for eating, because he does not eat éx 
wigrews, i.e. with assurance that he may eat. 

Thus the Apostle proceeds ab hyputhesi ad thesim, and adds 
@ general rule of Christian practice as follows ; 

23. way 32 8 ob dx wlorews Guapria éorly] whatsoever is not 
of faith is sin; that is, whatever is not done with a full persuasion 
of the mind that it may lawfully be done, is sin. 

St. Paul had above defined the sense in which he uses the 
word siovis, faith, in this chapter. Seev. 2, 6s pty mioreves 
@ayeiy, one man is persuaded that he may eat. Sov. 14, wé-- 
wecopat, I feel persuaded. Cp. Chrys., Theodoret, Theophyl., 
CGicum. here. Therefore St. Paul’s meaning is, Whosoever shall 
venture to do any thing which he is not fully persuaded to be not 
malawful, is guilty of sin. 

‘** Bené preecipiunt, qui vetant agere, quod dudites equum sit 
an iniqauam.” Cicero (de Offic. i. 30). 

To him that knoweth to do good and doeth it not, to him si? 
is sia (James iv. 17). How much more guilty is he, who knows 
the evi{ that he should not do, and yet does it! ‘‘ Happy is 
he that condemneth not himself in that which ke alloweth.” 
Wretched is he that alloweth himself in the practice of that which 
in his judgment he condemns. 

In applying the Apostolic Rule some cautions are necessary. 

(1) We may not hastily imagine things to be unlawful, but 
may reasonably believe those things to be lawful, which cannot 
be shown by Holy Scripture or right Reason to be unlawful. Cp. 
Bp. Sanderson (ii. 125, 126). 

(2) If the Conscience is only in doudé, and in suspense, with 
no inclination on either side, and if lawful Authority has pro- 
nounced a judgment, and has determined the question in one 
way, then éhat way is to be followed by us. ‘lo dudiis tutior 
pares eligenda.” Cp. ibid. (p. 134.) 

~ (3) If our own Conscience is not in doubt, but is persuaded 
in one way, and if Auéhority has pronounced in another way, we 

ht to review the matter, and to consider carefully the grounds 
of the difference between our own private opinions and the judg- 
ment of pablic Authority. 

We ought to remember that we are prone to be swayed by 
self-love and self-will, that God loves an obedient spirit, and 
that Authority is His Minister (xiii. 1—3); and we ought to 
examine ourselves and our own motives of action, as in His sight, 
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and with prayer for His grace; and to refer all things to the 
standard of His will; and to deliberate. whether it may not be our 
duty to reform our Conaciences, and to conform them to the judg- 
ment and command of Authority. 

The word xlovis, faith, here used as equivalent to persuasion 
(see vv. 1, 2. 22), is carefully to be observed; and the more so, on 
account of the erroneous theories which have been grounded on 
this Apostolic precept, misunderstood by some—especially the 
Puritans in the sixteenth and seventeenth centuries—as if it sig- 
nified Faith, either as distinguished from Works, or as equivalent 
to that act and habit of the mind, by which it assents to the truth 
of the Gospel. 

The pernicious effects, religious, social, and political, of that 
misunderstanding of the word, have been pointed out by Hooker 
(ii. 4), and by By. Sanderson (ii. pp. 111 —119). 

— éorly] After this word, A and many MSS. in cursive cha- 
racters, and some Versions, add the 25th, 26th, and 27th verses 
of Chap. xvi., perhaps because they were sometimes read in the 
Church as a conclusion to this Lesson. Hence in some MSS. 
these verses occur both here and after xvi. 24, where see note. 

The insertion of the Doxology here would make an incon. 
venient break in the argument, which is continued in Chap. xv. 


Cu. XV. 1. Suvarol—dduvdrwy] we who are strong ought to 
bear the infirmities of the weak (see xiv. 1), and not to be self 
pleasers. 

The design of the Apostle is to commend brotherly love, and 
to persuade the strong and the weak to dwell together in unity. 

He therefore appropriately adduces the example of Christ 
enduring scorn for the salvation of men, and for the glory of God 
(v. 3), and cites the testimony of Holy Scripture that Jews and 
Gentiles should be united in Him. (». 4—12. 

He also fitly refers to his own Apostolic Ministry, in offering 
the Genéiles as an oblation to God, and by preaching. the Gospel 

Jrom Jerusalem (whence the Gospel came forth) to Illyricum, and 
ip now going up fo Jerusalem with an offering of alms to the 
Jewish Christians from the Gentile Christians of Macedonia and 
Achaia; thus showing his own love both to Jews and Gentiles, 
oe appealing to this Collection as exemplary to both parties at 
me. 

— ph davtois dpécxew] not to please ourselves; not to be 
self-pleasere. See 1 Cor. x. 24. 33. é 

2. txacros] Elz. adds yap, not in the best MSS. 3 

8. Of dveidiopol—éx’ dud) the rebukes of them that rebuked 
thee fell upon Me. This is quoted from the Sixty-ninth Psalm, 
v. 9. And thus the Holy Spirit teaches by St. Paul that tha 
prophetical Psalm is rightly applied ¢o Chrie¢ suffering for us. - 
See a like application of it by St. John, ii. 17. 

It is the more requisite to observe this, because an endeavour 
has been made by some Critics in recent times, to alienate this, 
and other prophetical Psalms of like import, from Christ. (Cp. 
note on Acts viii. 32.) The Holy Ghost, in the New Testament, 
has provided the best safeguard for the true exposition of His 
Own Prophecies in the Old. 

4. “Ova yap wpoeypdgn) For whatsoever things were written 
before. Not only what I write now (see v. 15), as the Apostle of 
the Gentiles, according to the grace of the Holy Ghost given to 
me (vv. 15. 19), but whatsoever was written aforetime by the 
same Spirit in the Holy Scriptures, to which I now refer (see 
vo. 3. 9—12), was written for our learning, that we through ‘he 
patience (i. ©. muiual forbearance), which is taught hy the Scrip- 
tures, and by bearing one another’s burdens, and by the exhor- 
tation and by the comfort which the Holy Scriptures, and they 
only, can give, might Aave hope of Salvation. 

By this reverential reference to the Ancient Scriptures, he 
assures the Jews that he is not unmindful of their prerogative and 
dignity in being the Depositories and Guardians of the Old Tes- 
tament (iii. 2); and he assures them that his own Doctrine is in 
harmony with those sesh ask nit grounded upon them. . He 
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also commends those Ancient Scriptures to the study of the Gen- 
tile Christians as the work of the Holy Ghost, and thus delivers a 
chapel protest against such Heresies as the Marcionite and 

anichean, which disparaged the O/d Testament in comparison 
with the New, and endeavoured to set them at variance, the one 
against the other. Cp. above, i. 2; below, xvi. 26. 

— éypdon] So B,C, D, E,F,G. Elz. has wpoeypdon. 

1. mpocdauPdverte] charitably receive ye. See xiv. 1. 

— spas] 80 A,C, D**, E, F,G. Els. hpas. 

— els Sdtay Geo) to partake in the glory of God. (Chrys.) 
Fherefore, @ fortiori, you ought to receive others. 

8. Aéyw ydp}] So the best MSS. Elz. dé. 

— 8idxovov—wepirouys] a Minister of the Circumcision, i. e. 
of the Jewish Nation. Ye Gentile Christians, who are strong, 
ought not to despise the Jewish Christians your brethren. 
Christ your Saviour was their Minister. He was born under the 
Law, and came first to the lost sheep of the House of Israel, to 
show the truth of God, and confirm the promises made to their 
Forefathers. Cp. above, Gal. iv. 4. 

9. rd 3t LOvn detp éAdous Sofdca:) and to the infent that the 
Gentiles should glorify God for [Ties Mercy. Aotdca: is the 
aorist infinitive, as BeBadoa, after eis 76. Christ was born 
under the Law, én order to show the Truth of God’s promises to 
the Fathers of the Jews, and in order that the Gentiles should 
gre God for His Mercy (more gracious than Truth), because, 

y His obedience to the Law, He took away the Curse and Rigour 
of the Law, and fulfilled all the typical Ceremonies of the Law, 
and has enabled us to fulfil the commands of the Law, and has 
epened to all Nations the Kingdom of Heaven without subjection 
to the yoke of the Law. Therefore do not despise others, nor be 
elated in yourselves ; for, whatsoever you are, you are only by the 
mercy of God. See above on Gal. iii. 13. 

— xabas yéyparra:) as it is written. He cites Prophecies of 
Scripture, which show that God’s design in the Law and the 
Prophets was, that Jews (3 Aads, of Aaol) and Gentiles (£m) 
should be all mnited as one man io praising and glorifying Him 
for His love to the world in Christ. See Eph. i. 10; ii. 15. 

van B, F, G have wAnpopophoa: suas (év, B) wdop xapg xal 
eiphyp. 

15. ToAunpérepoy 52 Eypaya] but I write fo you more confi- 
dently in part because I am reminding you in addition to what you 
already know. 1 have more confidence of your acceptance of what 
I write because it is not new to you, but is already anticipated by 


your own conviction; and also because this admonition is not 
from myself personally, but from the grace of the Holy Ghos/, 
Who inspires me to write. See v. 18, where he uses the word 
ToAuhoow. 

"Awd pédpous, in part, intimates that there were also ofher 
reasons why he might write boldly to them, especially the 
importance of the subject on which he writes, and his own 
love for the Jewish Nation, and desire for their Salvation. For 
ara of this phrase, sce xi. 25; xv. 24; above, 2 Cor. i. 14, 
ii. 5. 

16. lepoupyotrvra) ministering, ae a Priest, the Gospel. Cp. 
4 Mace. vii. 8, rods iepoupyoivras rby vduor. Let not the Jewish 
Christians among you imagine that there is no longer any Temple, 
or Priesthood, or Sacrifice in the World. There is an Evangelical 
Hierurgy in the Church Universal, which is God’s Temple. The 
Levitical Priests in the Temple, who offered up sacrifices which 
‘“‘were shadows of the good things to come” (Col. ii. 17. Heb. 
x. 1), only pre-announced the Gospel by those types and figures; 
but I minister the substance, of which they ministercd the shadow. 
I am God's lepoupyés: the sacrifices which I offer are not holo- 
causts of Animals, but Oblations of Whole Nations, sanctified by 
the Holy Ghost, and now presented as an acceptable Sacrifice to 
God in Christ. 

_ Compare Phil. ii. 17, where the Apostle represents himeel/, 
in his approaching martyrdom, as a Christian Drink-Offering 
poured out on the meat-offering of the Faith of the Gentile World. 

The change of metaphor is very appropriate to the alteration 
of circumstance under which that /afer Epistle was written. 

The consummation of the whole may be seen in the /asf 
Kpistle of all, 2 Tim. iv. 6. 

17. rhvy] Not in Eilz., but in B, C, D, E, F,G. My boasting 
is in Christ, not in any thing done by myself. 

18. ob yap roAuhow rl Aadety] for I will not venture to 
speak of any thing that I myself have done, or of any thing which 
Christ wrought, no¢ by my means, for the Obedience of the Gen- 
tiles. (See i. 5.) My glorying is not in myself, but only in Christ 
Jesus. (v.17) I myself am nothing. There is nothing done by 
me which Christ did not work. To Him be all the glory. (Cp. 
1 Cor. xv. 10.) Of that I will boast, because the praise is His. 

He uses the word roAuhow here, following up the sentiment 
expressed by roAunpérepoy in v. 156.—Elz. has Aadciv 71, but the 
best MSS. have 7) AaAciv. 

19. ayiov]) So A,C,D,E.F.G. Elz.Qeod. 
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— dxd ‘lepoveadtu] from Jerusalem. He reminds the Gen- 
tiles that the Gospel came forth from Sion. Seo xi. 26. Micah 
iv. 2. 

— «al xbxAy] and ina circle. He might well use this com- 
perison, for his Missionary Tours had been like an ever-widening 
spiral, growing gradually, and enlarging itself further and further 
westward from its focus in Jerusalem; and so this missionary 
spiral continued to expand, till it embraced Rome, and probably 
Spain, and perbaps even Britain itself. See v. 23, and the facts 
as presented in the Chronological Table prefixed to these Epistles. 

— pexpl rov "IAAupixov) as far az Illyricum. Probably on his 
second visit to Macedonia. See Acts xx. 2, aud Paley’s H. P. 
pp. 21, 22. 

— mewAnpexdva] have filled up the Gospel. That is, have 
not only traced the first outline, but have filled é/ up. 

20. gtAoripovpevoy}] being ambiiious of danger and difficulty. 
Cp. above, 1 Thess. iv. 11. 2 Cor. v. 9. 

21.] Compare what is eaid by St. Paul’s Contemporary and 
fellow-labourer, S. Clement, Bishop of Rome (eee on Phil. iv. 3), 
concerning St. Paal’s preaching, travels, and sufferings. TlavAos 
bwoporhs BpaBeioy Satexev, bxrduts Serua pophoas, puyadevde)s, 
AsBacOels, xhpvk yerducvos dv TH dvaroAfj nal dy TH Bice, Td 
yevvaioy tis alotews avrov KxAéos TAaBer, Bicasocbyny d:3dzas 
Saow roy xéapov, xa) dr) rh répua Tis Bdcemws CAOmy, Kal 
papruphaas éxl ray iyoundvey, ofras &rndAdyn tou xéopov, xa} 
els tan Eyioy trérov eropetOn, bxopovis yerdpevos péyioros bro- 
ypayués. Clem. Rom. i. 15. That is;—** Paul received the prize 
of patient endurance, having borne chains seven times, having 
been banished, stoned, and having become the herald (of God) in 
the East and in the West, received the noble glory of his faith, 
and having come to the limit of the west, and having borne wit- 
ness to Christ before the Rulers, he thus was released from this 
world, and set forth on his journey to the holy place (of de- 
parted saints), having become the greatest pattern of patient 
endurance.” 

33. Aid} For whieh eause, also for the most part, I was being 
Rindered from coming to you, who have already received the 
Gospel fiom others. 

Other things also hindered me, but this was my principal 
impediment, because my firet design and desire was to preach 
where the Gospel had sof been preached. 

23. Nuvi 82 pnxdrs téroy Exew dy trois KAlpacs robras}] But 
now because J have no longer place in these paris, i.e. in Achaia, 
whence the Epistle was written. See ov. 25, 26, and xvi. 1. 23. 
He had no further séros or opportunity of preaching there on 
new ground. He éherefore was now at liberty to come to Rome, 
which was rof indeed new ground, but lay on the road to new 
ground. See note on v. 24, and observe the subjective pnxéri, 
implying the reason; not obxér:, which would only have asserted 
the fact. 

— dmiroblay 33 xm] but having a vehement desire; which 
was fulfilled not long afterwards, after his visit and arrest at 
Jerusalem, and two years’ imprisonment at Cesarea. (Acts xxi. 
30; xxiv. 27; xxviii. 16.) 

24. &s—waylay] So the best MSS. Elz. édy. Wulg. renders 
it rightly “cam in Hispaniam proficisci coepero.’”? The sense is, 
—I have had a desire of coming to you, for many years, whenso- 
ever I shail set out for Spain, which is new ground. 

My special mission being to preach the Gospel where Christ 
has not been named (v 20), 1 could not rightly regard even you 
(who have already received the Gospel, see i. 8) as the end of my 
missionary journey, but I hope to take you in my way (cp. v. 28), 
when I shall have set out for Spain, ‘‘ where Christ has nof been 

ed.”” 

That St. Paul did go into Spain after his liberation from his 
two years’ imprisonment at Rome, is asserted in various passages 
of the Fathers, quoted by Baronins, a.p. 61. Jacobson on Ciem. 
Rom. i. 5, cited above on v. 21. 


The following remarks are from the late Professur Blunt 
(History of the Christian Church, chap. iii. page 51), speak- 
ing of St. Paul’s movements after his two years’ imprisonment 
at Rome; 

He is at Rome, and at liberty, the world once more before 
him. What more probable than that he should profit by the 
oceasion now afforded him of completing his plan—his tendency 
still westward from the very beginning of his ministry, and go 
forwards to Spain? 

Clemens Romanus, his contemporary (see above on e. 21), 
and a writer who appears to have been in possession of know- 
ledge of St. Paul, derived to him from opportunities of his own, 
expressly affirms that his travels extended fo the limite of the 
West, a phrase by no means applicable to Rome, particularly 
when used by one who was dwelling at Rome at the moment, but 
quite applicable to Spain, the like being expressly found in several 
authors in direct relation to that country (Pearson, Minor Theolog. 
Works, ii. 361), and both Chrysostom and Theodore? asserting, 
without any hesitation, in so many words, that to Spain the 
Apostle went after his imprisonment af Rome (Ibid. i. 392). 
Certain it is that Spain was amongst the nations which received 
the Gospel the earliest. It bad its Churches, and what is more, 
it had Jong had its Churches in the time of Jreneus, for he not 
only reters to them, but refers to them as channels of the pri- 
mitive ecclesiastical tradition, which proved the doctrine of the 
Church to be opposed to that which the heretics, against whom 
he was disputing, claimed for orthodox (Jreneus, i. c. 10, § 2). 
All this is very consistent with St. Paul’s visit to that country. 
( Blunt.) 

Besides,— the ancient Canon Muratorianus, written in the 
second century, mentions the “ journey of Paul setting forth from 
the city (of Rome) for Spain.’’ See also Neander, Geschichte 
u. Pflanzung, p. 265. Guerske, Handbuch, p. 52. Hug, Einleitung, 
and Olshausen, Studien, 1838, p 957, quoted by Jacodson in 
Clem. R. p. 28, and the note below on Hebrews xiii. 24. 

After 2wavlay Elz. and Tisch. add dAedoouas wpds Spas, 
which is not in A, B, C, D, E, F, G. 

The clause ¢Ax!({w—éduxAnode is inserted parenthetically ; 
and the thread of the sentence is taken up again after duxAnada, 
at yur) 8¢ ropetouas els “lepovcad}u, and the sense is,—I1 hope one 
day to set out (wopeter@a:) for Spain, and then to see you in my 
way thither, dué now I am setting out in an opposite direction, 
namely, to Jerusalem. 

— tg’ duev)] B, D, E, F, G have ap” Sud. 

— awd uépous] in part; for such is my love, and vehement 
desire, felt fur many years (v. 23), of seeing you, that I cannot 
Jully satisfy it, by a visit “in transitu.’” This desire also was 
fulfilled, for he remained at Rome fwo years. (Acts xxviii. 30.) 

25. Nuy) 82 wopedopa: els ‘IepovcarAhu) Bul now J am setling 
out for Jerusalem. At the end of his second visit to Achaia, 
from which he went by way of Macedonia to Miletus, and so to 
Cesarean and Jerusalem. See Acts xx. 2—17; xzi. L—17; 
xxiv. 17—19. 1 Cor. xvi. 1—4. 2 Cor. viii. 1 —4. 

From these words it appears that both the Epistles to the 
Corinthians were written defore that to the Romans. Origen. 
Cp. Paley, H. P. pp. 8—12. 

The Apostle mentions this circumstance of the collection of 
alms made in Macedunia and Achaia for the poor Jewish 
Christians, in order to show that he practised what he preached. 

He had been exhorting the Gentile Christians to manifest 
their love for the Jewish Christians; be was himself going with 
alms from Gentile Christians to the poor Jewish Christians at 
Jerusalem. He was going 8:axovety abrois, to minister unto 
them asa servant. (See also v. 31, Siaxovla.) He, the Apostle 
of the Gentile World, would do the work of a servant to them. 

The incident here mentioned, that he was now on the poirt 
of setting out for Jerusalem, confirms the opinion that this 
Epistle was written at the close of his stay in Achaia, ani 
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probably at Cenchree, the eastern harbour at Corinth. See 
xvi. I. 

26. xowwrlay)] contribution. xowevila, } ¢denuociyn, Pha- 
vorin. See above, Gal. vi. 6. Rom. xii. 13, rats xpelas rev 
Gylov xotveovotvyres. Phil. i. 5; iv. 15. 

27. dpetAéra:] Macedonia and Achaia, Gentile Countries, are 
debtors to Jerusalem, for they have been admitted to partake in 
her spiritual privileges, and they owe in return a communion of 
their own carnal things. 

A tacit exhortation to the Gentile Christians at Rome. 
“© Dum Corinthios laudat, hortatur Romanos.’’ Origen. 

28. oppayioduevos 7. capwrdy] Fruile, such as olives and grapes, 
when the vintage was come, and the work of their collection was 
finished, and the process of their manufacture into oil and wine 
was completed, were consigned to amphore, &c., which were 
sealed for safety. See Milscherlich on Hor. Od. iii. 8. 10. 

The sense therefore is—When I have gathered in, and 
stored, and secured, and sealed up for them thie fruit —this 
harvest or vintage of Christian Charity. 

29. ebacylas] Elz. inserts rot evayyeAlov rov—not in the 
best MSS. 

80. cuvaywricacba)] fo strive together with me in your 
prayers. For he who prays, fights. Moses praying on the hill, 
and Joshua fighting in the plain, were fellow-combatants against 
the Amalekites, and the prayer of Moses was a more powerful 
weapon than the sword of Joshua. (Exod. xvii. 11.) 

81. fva pucde axd rev dwesBobyray éy rH “lovdalq) tn order 
that [ may be delivered from the disobedient in Judea. Spoken 
prophetically; he was arrested by them, even when he was 
engaged in this charitable work, of *‘ bringing alms to his nation” 
(Acts xxiv. 17), bat he was delivered by the heathen power of 
Rome out of their hands. (Acts xxi. 27 —34.) 

— va f Siaxovia pou—elwpdadsextos yéynra] that my service 
may be graciously accepted by them. Was it not certain that 
it would beso? No. St. Paul, the uncompromising assertor of 
Christian liberty, and of the non-obligation of the Levitical Law, 
even in opposition to St. Peter and St. Barnabas (Gal. ii. 11—15), 
might well presage that some of the Jewish Christians at 
Jerusalem would be prejudiced against him and his overtures of 
love. 


Ca. XVI. 1. Surlornu—olBny — 3idxovovn—Keyxpeais] J 
commend to you Phabe, a deaconess of the Church at Cenchree ; 
who is described in the Subscription to the Epistle, also in the Syr. 
and Lat. Versions, as the bearer of the Epistle. Cp. Origen, Chrys. 

On the office of Deaconesses, see Acts xviii. 18. 1 Cor. i. 11. 
1 Tim. iii. 11, and the words of Pliny in his Epistle to Trajan, 
x. 9, where he speaks of the “ ancills que ministre voca- 
bantur,” in the Christian congregations ; and the authorities in 
Basnage i. p. 451, Bingham 11. xxii., and the special treatise of 
Ziegler, de Diaconis et Diaconissis, Witteberg, 1678. 

It is a significant circumstance, that this great Epistle, in 
which the Apostle of the Gentiles proclaims the doctrine of 


the Universality of the Redemption made by Christ,—who is the 
promised Seed of the woman, and in Whom there is no difference 
between male and female (Gal. iii. 28), was (as it seems, and as 
has generally been supposed) conveyed by the hands of a Woman, 
Phoebe, from the harbour of the great city of Corinté,—in which 
especially, above almost all cities in the heathen world, Woman 
was debased into a wretched instrument for the gratification of 
man’s carnal lusts,—to the capital of the World—Rome, 

How great and glorious a Reformation was wrought in this 
respect by the Gospel of Christ preached by St. Paul ! 

— Keyxpeais] hree ; xépn wal Aiphy ( Straéo viii. p. 380). 
The Eastern harbour of Corinth, 70 stadia from that city. See 
Col. Leake’e Morea, iii. 232 —237. 

Perhaps the Epistle was written at this port of Corinth, 
Cenchree, when St. Paul was about to set out from Achaia to 
Northern Greece. ; 

He wrote the Epistle when he was about to leave Achaia 
(see xv. 23. 25), and Phoebe, a deaconess of Cenchree, seems to 
have been the bearer of the Epistle. See on v. }. 

Had he written it from the city of Corinth itself, probably 
he would have sent it by some one of that great commercial city, 
where he had many friends. 

In Acts xvii. 18, we see him at Cenchrea, showing his 
charity for the Jewish Christians, when he was about to leave 
Achaia, after his first visit to Corinth, and was going to Jeru- 
salom ; and now, perbaps, after his second visit to it, when on the 
eve of quitting Achaia, on his way toward Jerusalem, he performs 
another act of Apostolic charity to the Jewish and Gentile Chris- 
tians, by writing this Epistle at Cenchree. 

2. xal yap abr) for she herself also (not afry), a reason for 
her friendly reception. 

3. "Aoxdcagée] Salute ye. No less than thirty persons are 
saluted by name here (vv. 3—13). It is remarkable that St. Paul 
should have had so many friends in a city which he had never 
visited (i. 13), and should send so many greetings in ‘Ais Epistle. 

This fact is to be explained partly, by the character of the 
great City to which he is writing, and to which, as to a common 
centre, persons flocked from all parts of the world. Cp. Juvenal 
(iii. 61, 62), calling Rome “‘ Grecam urbem.”’ 

Partly it is due to the character of the Apostle himself, who 
had now preached the Gospel through Syria, Asia Mivor, Mace- 
donia, and Achaia, and whose name had become familiar, by his 
preaching and by his Epistles, to a large part of the civilized 
world. 

This proof of the connexion of the Apostle St. Paul with 
so many persons dwelling in a city which he had never visited, 
opens out to us a view of the silent workings of the Gospel, by 
which it gradually leavened the world. Not by any violent 
effort, or sudden eruption, but by an almost imperceptible growth, 
the mustard-seed of the Gospel put forth its leaves and branches. 
and became a great tree, and overshadowed the earth. (Matt. 
xiii. 31. Luke xiii. 19.) 

— Mploxay] Prisca. So the best MSS, Elz. MpioxiAda. 


ROMANS XVI. 4—15. 
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vs : Poe 
¢ 1 Cor. 16. 15,19, 
Kal THY Kat’ olkoy adray ¢) Cor. 1 


‘4 
siacey év Kupio * * 


pntépa avrov kat duov | a 


donacacbe “Potdov tov éxdextov ev Kupiy, kat ry 4 Max 15.21. 
aonacacbe “Acvyxpitov, Sdéyovra, “Epynv, Ta- 
tpdéBav, ‘Eppav, Kai tovs oiv airois adeddovs: 


IS goracacbe Pidodoyov Kai 


— mal ’AxiAay] and Aguiia. He begins with salutations to 
Jewish Christians ; 

At the same time, he puts Priscilia’e name before her hus- 
band’s, showing to thein of the Circumcision that in Christ Jesus 
there is neither male nor female (Gal. iii. 28). See also above on 
Acts xviii. 18. 

Aquila and Priscilla had been driven from Rome, with the 
Jews, by the edict of the Emperor Claudius (Acts xviii. 2), but 
now had been allowed to return, ‘ edicti cessante sevitid” 
(Origen). The names of Aquila and Priscilla were most likely to 
suggest themselves to the Apostle, writing from Achaia (see Acts 
xviii. 2), where he had laboured together with them. They had 
accompanied him to Ephesus; and it is probable that in the 
tamult there, as well as previously at Corinth, they had “laid 
down their necks for his sake.” See Acts xviii. 16. 18; xix. 
24—30. 1 Cor. xvi. 19. Origen. Paley, H. P. pp. 16, 17. 252, 
with the additions of Mr. Birks. 

As Paley has observed (p. 17), Aquila and Priscilla were 
Jews by birth, bat had boldly taken part with St. Paul and the 

Gentile Christians, and were specially entitled to the love of ali 
the Gentile Churches. 

&. rhe war’ olxoy atray éxnAnolay] the Church which as- 
sembles for worship at their house. See v. 5, and note below on 
Philemon 2. 

— "Ewvalverov—Acias] Epaenetus, the first-fruits of Asia. 

— Actas] of Asia. So the best MSS., not *Axalas. Cp. 
I’ Cor. xvi. 15, where Stephanas is called the dwapx} *Axalas. 
The name of Epanetus, the first-fruits of Asia, is naturally com- 
bined with that of Aquila and Priscilla, who had laboured with the 
Apostle in Asis. 

On the accentuation of ’Eralvyeros, see above on Acts xx. 4. 

7. Cuva:xparérous pou] my fellow-caplives; in some of his 
imprisonments, not recorded in the Acts of the Apostles, but re- 
ferred to 2 Cor. xi. 23, dv @uAaKats wepiccorépws: Clement of 
Rome (ad Corinth. 5) says that St. Paul was imprisoned seven 
times. 

— ¢exlonuo: dv rots &xorrdAcis}] of good reputation among 
the Apostles, that is, *‘ coram eis et apud eos.’”’ See Friéz., 
Meyer, De Wette, Philippi, and Ellicoté on Gal. i. 1. Cp. 
dulonuos dy Bporois, Eurip. Hippol. 103. 

The ns here mentioned as of good repute, were not 
Aposties (see on 1 Cor. xv. 7. 2 Cor. viii. 23). But St. Paul 
specifies this circumstance in order to show the Jewish Chris- 
tians, that his own kinamen (cp. 9. 21, and above, ix. 3) snd 
fellow-prisoners were distinguished as persons of mark by the 
ether Aposties, e.g. Peter, James, and John; and he thus in- 
directly declares the Christian communion and harmony of faith 
and love which subsisted between the other Apostles and himself, 
the last of their body,—the Benjamin of the Apostolic company, 
born in Christ not only after them, but after some of his own 
kinamen who were not Apostles. See 1 Cor. xv. 8. 

8, 9. "ApwAlay—Ovpfasdéy] Amplias and Urbanus, two of the 
few Lafin names among these members of the Church of Rome. 
The only other such names are Priscilla, Aquila (v. 3), Junia 
(v. 7), Rufus (v. 13), and Julia (v. 15). The rest of the names 
are of Greek origin, and probably, for the most part, of a lower 
class, such as freedmen and slaves. 

9. dy Xnorg] Sov. 2, rpocdétnobe dy Kuply: v. 8, &yarn- 
vév pov dy» Kuply: 0.9, cuvepydy dy Xpiorg: v. 10, Sduipov ev 


Xpiorg: v. ll, rods Svras dv Kuply: v. 12, ras xomiéoas ev 
Kuply—dxoxlacey év Kuplw: v. 13, toy dxAexrdy ev Kuply. 
This frequent reiteration of these words, ‘ in the Lord,’ applied 
to different persons and acts, brings out with force the doc- 
trine,— 

(1) That all Christians, whether men or women, are members 
of one body in Christ. 

(2) That all that is done and suffered by them, is to be done 
and suffered in the Lord ; that is, for His glory, according to His 
will, and in reliance on His grace. See below, v. 22. 

(3) That St. Paul, and the Ministers of Christ who are fol- 
lowers of St. Paul, do not labour for themselves, but for the 
Lord; do not preach themeelves, but Christ. 

ts That He is Head over all things to His Church. 

5) The non-occurrence of the name of S¢. Peter in this 
Epistle to the Church of Rome, and particularly its absence from 
this part of it, seems to be conclusive against the fundamental 
assertion of the present Church of Rome, that in order to be 
in Christ and in the Lord, it is necessary to be united to those 
who call themselves successors of St. Peter; and that all the 
grace, which flows from Christ, is derived through St. Peter, 
and through those who claim to be his successors, the Bishops 
of Rome, as Supreme, Visible, Heads and Lords of the Church, 
and Vicars of Christ upon earth. 

10. "AweAAjv]) Apella. Cp. Hor. Serm. I. v. 100, “ credat 
Jadseus Apelia,” a name used by Horace, for an obvious reason, 
in ridicule, but here ennobled by St. Paul, who adds, rdy Sénipov 
dy Xpiorg, the approved in Christ, who has given to him, who 
bears it, the true circumcision of the Spirit. 

Bentley's important remark (Epist. ad Mill. p. 517, ed 
Lips.) that the final -ds and -jjs of Greek names was Latinized 
into -a in the case of slaves and others of humbler life, but was 
maintained in -as and -es in the case of nobler persons, is appli- 
cable here. Probably, as the early Christians were generally 
from the lower classes, the rendering Ayelia, and perhsps Dama, 
might be more correct than Aypelles, Demas. 

ll. Ndpxioooy] Narcissus. Not the freedman of the Emperor 
Claudius (Suet. Claud. 28), for he had been put to death by 
Nero, A.D. 54, i.e. before the date of this letter; but perhaps a 
freedman of Nero. Dio lxiv. 3. 

12. Tptpaivay] Tryphana. On this, and other names in this 
list, see Ligh/foot, Journal of Class. Phil. x. 57, and Merivaile, 
Rom. Hist. vi. p. 260, and note on Phil. iv. 22. 

13. roy éxrAexrdy dv Kuply] the elect in the Lord. Another 
proof that St. Paul does not use the word elect to designate a 
person who can be known by men, as one who will finally per- 
severe, and cerlainly be saved. 

Almighty God knows who will persevere and be saved; but 
men have not this foreknowledge concerning themselves or 
others; and Christian Charity, which “hopeth all things,’’ will 
suppose every one to be elect in the Lord, whom the Lord has 
graciously called into His Church, and has plentifally supplied 
with the means of everlasting salvation, and who is adorning 
the Christian profession of a sound faith with the good fruits of a 
holy life. See above on viii. 30. 

14. ‘Epuijv—'Epuar] This is the order in the best MSS. Elz. 
puts ‘Epyap first. Cp. v. 1 @olBny, v. 15 Nypéa. Hence it would 
appear that the Gentile Christians at Rome did not scraple to re- 
tain names, though derived from Aeathen deities (Phebe, Nereus, 
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émuotokny év Kupior 


Hermet). And one of these names (Hermas) was retained by 
the writer of the Ecclesiastical book entitled the Toudy, or 
‘Shepherd,’ etill extant— whom Origen and others suppose to be 
the Hermas here mentioned by St. Paul. But this is not pro- 
bable, for the Author of that book was brother of Pius, Bishop of 
Rome, A.p. 150 (Canon Muratorian.). 

Every thing was to be appropriated and consecrated by 
Christianity. Heathen Temples and Basilicas were to become 
Christian Charches. A Phoebe (the name of Diana) is a Dea- 
coness of the Church, and a bearer of the Epistle of St. Paul to 
the Christians at Rome. The names Nereus and Hermes are 
christianized. The ship called Castor and Pollux brings the 
Apostle to Rome. See on Acts xxviii. lt. How striking is the 
contrast between Tryphena and Tryphvsa, with their sensuous 
meaning and voluptuous sound, and the sterner words that follow, 
Tas komidaas év Kuply, labouring in the Lord / 

This is a consideration which may serve to remove the scru- 
ples of those who cannot prevail on themselves to conform to the 
common use of the names of the Months of the Year or Days of 
the Week, because they are derived from Heathen deities or 
men. Rather, these names, like the appellations in this chapter, 
have their appropriate uses, as mementos of the sin and misery 
from which the World has now been delivered, and of the privi- 
leges it enjoys under the blessed influence of the Gospel. 

16. dv gidfyar: Gayle) with a holy kies; especially given in 
the Church at the Holy Eucharist. See Origen here, and Juséin, 
Apol. ii. p. 97. Athenag. Legat. p. 36. Aug. c. lit. Petil. ii. 22. 
Cyril. Catech. 5. Cp. Bingham, XV. iii., and note on 1 Thess. 
v. 26. 

A very suitable direction, after the exhortations to the Gen- 
tile and Jewish Christians in this Epistle, to Christian love, to be 
sealed with a kiss of peace at the Lord’s Table, after hearing this 
Epistle read in the Church. 

The precept is repeated twice by St. Paul to the Corinthians 
(1 Cor. xvi. 20. 2 Cor. xiii. 12), for whom the epithet &y:oy was 
specially needful. In the latter place, S. Chrysostom has some 
excellent remarks on the sanctification of the lips oy the reception 
of the Holy Eucharist, and on the consequent duty to keep the 
lips pure from all taint of evil. 

— ai dxxdAnola: xaca:] xacat is omitted by E/z., but found in 
the best MSS. St. Paul, the Apostle of the Gentiles, speaks in 
the name of all the Churches—having the care of them all. 
(2 Cor. xi. 28.) 

17. cxoxetv] mark them—have your eye upon them—as a 
helmsman has his eye upon a rock; and steer aside from them. 
Cp. on Jude 17. 

On the duty of shunning those who impugn the fundamentals 
of the Gospel, see Waterland on the Trinity (c. 4), who quotes 
1 Cor. v. 5. Gal. i. 8, 9, and Gal. v. 12, in that sense, and 1 Tim. 
vi. 2—5. 2 Tim. ii. 16—18. Tit. iii. 10. 2 John 10, 11. 

18. Xpiorg] Elz. prefixes "Incoi, not in A, B, C. 

— Kxoirig—xapdlas} they are slaves of their own bellies, and 
deceive ‘he hearis of others. 

20. cuvrplpe: roy Xaravay] will bruise Satan under your feet 
quickly. Satan now rules at Rome, but the Seed of the woman 
has bruised the Serpent’s head, according to the first prophecy in 
Holy Scripture. (Gen. iii. 15.) 
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After the recent perversion of that prophecy, in the Papal 
Decree on the Immaculate Conception (Rome, Dec 8, 1854), 
wherein this act of brnising the Serpent’s head is applied to the 
Viryin Mary, as her special prerogative, it is not irrelevant to 
cite the following testimony to the truth, from the pen of the 
learned Romanist Commentator, Cornelius A Lapide, in bis note 
here (Rom. xvi. 20): ‘ Alludit Apostolus ad Genes. iii. 15, ut 
directé habent Hebraica wim Hic, id est Ipsum Semen, sive 
Proles mulieris, puta Cuaistus, conferet caput tesumm.”’ 

And so the ancient Bishop of Rome, Leo I. (Serm. de 
Nativ. ii.), and S. Jerome in his Version of Gen. iii. 15. See his 
Quest. Hebr. in Gen. iii. 15; and the masculine “Ipse” was 
there before Popes Sixtus V. and Clement VIII. How is the 
Church of Rume changed since St. Paul wrote this Epistle to it! 
(i. 8.) How is the gold become dim, and the fine gold changed ! 
(Lam. iv. 1.) 

— 'H xdpis rot Kuplov] The Grace of our Lord Jesus Christ 
be with you. St Paul’s own subscription, written with his ows 
hand in all hie Eyisties. See on] Thess. v. 28. Heb. xiii. 25. 
It is repeated in v. 24, where however A, B, C omit it. 

21. ’Acwd(era:] So A, B,C, D*, F,G. iz. dowd(orrat. 

— Tipd0eos—Zwoixarpos] Timothy, and Susipater, or So- 

pater, of Bercea, were with St. Paal at Corinth when he wrote 
this hie and accompanied him from it as far as Asia. (Acts 
xx. 2. 4. 
This Epistle to the Romans is almost the only letter of St. 
Paul, at the writing of which Timothy is known to have been 
present, and in which he is noé joined with St. Paul in the 
opening address. 

St. Paul had not been at Rome, but he was the Apostle 
of the Gentiles, and so had a divine commission to address the 
metropolis of the Gentile world ; which Jimothy had not. 

Timothy was afterwards with him at Rome in his first im- 
prisonment, and is associated with him in his Epistles written 
Jrom Rome to the Colossians, Philemon, and the Philippians. 
See also Heb. xiii. 23; and he was probably also at Rome with 
a his second imprisonment and martyrdom. (2 Tim. iv. 9. 
v. 21. 

— Aovxios] Perhaps St. Luke the Evangelist (Origen), who 
was with St. Paul at this time (Acts xx. 5; cp. on 2 Cor. viii. 18), 
and accompanied him afterwards to Rome (Acts xxviii. 16) in his 
first imprisonment there (Col. iv. 14. Philemon 24); and also in 
his second imprisonment just before his death. (2 Tim. iv. 11.) 

On the double form of proper names in the New Testament, 
see above on Acts xv. 22, and Winer, p. 93. — 

— 'Idowv] Cp. Acts xvii. 5. 

22. Téprios] Tertius. St. Paul employs a secretary, bearing a 
Roman name, to write to the Romans. 

The words ¢» Kupl are to be donnected with what imme- 
diately precedes. (Origen.) The work of an amanuensis, as well 
as of an Apostle, may be done, and ought to be done é» Kuply—it 
is as a labour of love “in the Lord.’’ See above onv. 9, * Tertius 
ad gloriam Dei ecribit, et ided in Domino scribit.”” Origen. 

On 8t. Paul’s habit of writing his Epistles by secretaries, 
see above on | Thess. v. 28. 2 Thess. iii. 17. Gal. vi. 11. 

23. dios] Caius. See on 1 Cor. i. 14. According to some, 


; the first Bishop of Thessalonica. Cp. Tidlemoné, i. 103. 
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273 


Ons domalerar vas “Epactos 6 oiKxovduos THS moAews, Kat Kovaptos 6 


ade os. 


? , A , e “~ b lo A \ , e a 3 4 
H xapis tov Kupiov nuwy Inoov Xprotov peta travTwv vawy apy. 
25 m T A Se 5 ? e€ a , “ Q ) aN 4 ‘ A 4 
@ S€ Suwvapéve vas ornpifar Kata Td evayyéddv pov Kal TO KYpvypa 
‘Incov Xpictov, xara atoxdduw pvorypiov xpdvots aiwviois ceovynpévov, 2Te. 1.10. 


\ 


m ch. 1. 5. 
& 15. 18. 

Eph. 1. 9. 
& 3.9, 20. 
Col. 1. 26. 


% = davepwhevros Sé viv, Sud TE ypadav mpodytiucay, Kar’ emitaynv Tod aiwviov }Ft,): * 


Jude 24. 


e aA 9 € \ ? 9 , N “0 6 M0,,/ ani John 1. 1. 
€ov, €l¢ UTAKONV WLOTEWS ELS TAVTA TA CE vy) Yroprg e€vTos, jfLov@ on opw oe 18. 15. 


Geq, Sia. "Inood Xpictrov @ 7 Sd£a els rovs aidvas: duyy. 


Tim. 1. 17. 
Jude 25. 


— “Epacros & olxovéuos ris wéAcws] Erastus the Questor 
of the Cily, probably Corinth,—in which City St. Paul was,—or 
at its harbour Cenchrea (v. 1), when he wrote this Epistle. 
(2 Tim. iv. 20.) 

Erastus, having a financial office at Corinth, was a fit person 
to be employed by St. Paul in collecting alms in Greece. He 
- g@ppears to have been sent by St. Paul from Ephesus to Macedonia 
for that purpose (cp. Acts xix. 21, 22), but having an official 
position, he was not, it seems, able to leave Greece to go with 
St. Paal to Asia and Jerusalem, with some who are here men- 
tioned, e.g. Timotheus and Sopater. See Acts xx. 4. Cp. 
Birks, p. 255. 

— Kotapros] Quartus, a Roman name: 6 d8eApds, your 
brother. 

94. ‘H xdpis—duhy] See above on v. 20. 

25—27. Tg 8¢ Suvapévy—aduty] This Doxology is placed 
here in B, C, D, E, and also in N, and some Cursive MSS., and 
in Valg., Copt., Hthiop., and other Versions, and Latin Fathers. 

But it is inserted at the end of Chapter xiv., in the great 
majority of Cursive MSS., and in the Greek Lectionaries and 
Fathers. 

It is found 50th there and here, in A, and a few Cursives. 

It is omitted by D**, F, G, and was rejected by Marcion. 
(Origen vii. p. 453.) 

The Editors are divided as to its position. Among those 
who maintain its claim to stand here, are Erasmus, Stephens, 
Beza, Benyel, Koppe, Knapp, Rinck, Lachm., Scholz, De Wette, 
Tischendorf, Philippi, Meyer, Alford. 

Some few Editors and Commentators, Mill, Weilstein, 
Griesbach, Matthia, Eichhorn, would remove it to the end of 
Chapter xiv.; and two or three deny its genuineness. 

The genuineness of this Doxology is substantiated by ex- 
ternal and internal evidence. Even the involved structure of the 
sentence, which is such as an interpolator would scarcely have 

» is an argument in its favour. It was probably trans- 
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posed, or rejected, in the first instance, by some who thought 
that the words in v. 24 marked the close of this Epistle, as of 
others from St. Paul's hands. 

Now to Him who ts able to establish you according to my 
Gospel, and the doctrine preached of Jesus Christ, according to 
the Revelation of the Mystery, which had been képt secret in all 
past ages (seo Tit. i. 2. 2 Tim. i. 9. Matt. xxv. 46), bué hath been 
now made manifest (in the Gospel), and through the Scriptures 
of the Prophets made known unto all Nations, according to the 
commandment of the Eternal God, for their obedience to the 
Faith. See i. 5. 

This concluding sentence contains the kernel of the doctrine of 
the whole Epistle (see on i. 3, and Introduction, pp. 197—201), 
namely, that God had decreed—even before the world began— 
(and therefore long antecedently to the Call of Abraham, and to 
the giving of the Levitical Law) fo unite all Nations in one 
Church Universal by Faith in Christ; and that this Divine De- 
cree was kept secret from former ages, though the way had been 
prepared for its manifestation by the Prophetical Scriptures of 
the Old Testament, and is now, at length, in the fulness of time, 
revealed to all in the Gospel. See below, Eph. iii. 3—9. Col. i. 
26. 2 Tim. i. 9, 10. . 

The way for this Evangelical Revelation had been quietly 
prepared by the Prophetical Scriptures. According to Bengel’s 
comparison, there was in the Old Testament the silent movement 
of the hands of the Clock; but it sounded forth the Hour with an 
audible voice in the Gospel. ; 

— §$] i.e. udre cope Seg, To the only wise God, agreeing 
with r¢@ Survauévp, at the beginning of the sentence, which is 
resumed by ¢, fo whom through Jesua Christ be glory for 
ever. Amen. On this anacoluthon, see Winer, p. 501. G lL 
ii. 6. In a less impassioned strain he would have written aury. 
See xi. 36, and particularly Eph. iii. 20, 21, which is the best 
exposition of this passage, and may have given occasion to the 
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INTRODUCTION 


TO THE 


EPISTLE TO THE EPHESIANS. 


I. On the Design and Contents of the Kristie to the EPHESIANS. 


Ir has been observed by ancient Authors', that the Epistle to the Ephesians stands pre-eminent 
among St. Paul’s Epistles in the sublimity of its revelations of supernatural truths, which could 
never have been discovered by any efforts of human Intelligence. 

I. This peculiar characteristic of the Epistle to the Ephesians may be ascribed to several causese— 

(1) St. Paul had already resided for about three years at Ephesus, and had fully preached the 
Gospel there, so that “all that dwelt in Asia” (that is, the region of which the capital was Ephesus) 
“‘heard the word of the Lord Jesus” (Acts xix. 8—10; xx. 31). 

In no city, as far as we know, had the Apostle resided and taught continuously for so longa 
time as Ephesus. 

The Ephesians, therefore, had been well prepared by previous discipline to receive the full and 
systematic instruction in the Mysteries of the Gospel, which is embodied in this Epistle. They were 
specially qualsfied to do so. 

(2) Besides, the City of Ephesus occupied a prominent place among the Cities of the World, as 
having special needs and claims on the Apostle of the Gentiles for such instruction from him. 

Ephesus was the stronghold of Satan in many forms of spiritual iniquity. It was like a Court 
and Camp of the Evil One. Thither he had attracted the inhabitants of ‘“‘ Asia and the World*” 
by the mysterious traditions of an ancient superstition, and by the alluring fascinations of religious 
pomp and pageantry *, and by the no less powerful operations of selfish interests and secular advan- 
tages, represented in the combination of Demetrius and his craftsmen *, deriving their wealth from 
trading and trafficking in the workshop of Idolatry; and there he reigned supreme in the magni- 
ficent Temple of the Ephesian Artemis. 

At Ephesus also he deluded mankind by sorcery and witchcraft. There he beguiled them into 
converse with himself, and allured them to hold familiar intercourse and communion with the powers 
of darkness, in order to attain a knowledge of the hidden secrets of the invisible world, and to pene- 
trate into the mysteries of futurity. 

The immense amount of the price of the Magical Books committed to the flames at Ephesus in 
consequence of St. Paul’s teaching there, is specified by his friend and companion St. Luke’, in 


} Chrys. in Procem. ad Ephes., éor) vonudray perrh i "Em- 


already well schooled in the doctrines of Christianity. The great 
oroAh bYynAGy Kal Soyudrey. And he explains this circumstance 


Gentile Church of Ephesus had been planted and watered by the 


from the fact that the Ephesians had been already well instructed 
in the Articles of the Christian Faith: Adéyera: 8 xal rd Ba- 
Otrepa tay vonudtey abrois dumoreica: Gre 8h xatnxn- 
pévots. 

A very just observation, and affording a sufficient answer to 
those who have argued, from the absence of salutations and per- 
sonal notices in the Epistle to the Ephesians, that either the 
Epistle is not correctly inscribed to the Ephesians in our present 
editions of it, or could not have been written by St. Paul, who 
had personally resided and preached at Ephesus for about three 
years. (Acts xix. 8—10; xx. 31.) 

On the contrary, this Epistle evidently assumes (as Chry- 
sostom remarks) that they to whom it was addressed had been 


Apostle of the Gentiles, St. Paul, as is evident from the Acts of 
the Apostles, xviii. 19; xix. 8—10; xx. 31. 
In like manner S. Jerome says, ‘‘ In hanc potissimam Epis- 
tolam ignota seculis sacramenta congessit.”” And on Eph. iii., 
‘‘ Nulla Epistola Pauli tanta habet mysteria tam reconaitis sen- 
sibus involuta.” And on chap. iv., “ Inter omnes Pauli Epistolas 
bec vel maxima et verbis et sensibus involuta.” Jerome (in 
Preef. in Epist. ad Ephes.). 
2 Acts xix. 27 


4 Acts xix. 25—27. 
5 Acts xix. 19. 


INTRODUCTION. 275 
order to give some notion of the powerful dominion exercised by Satan over the minds of that 
populous, wealthy, commercial, intellectual City, by means of Magical Arts’. 

(3) Hence it was requisite, that in an Epistle to such a City as Ephesus the Apostle of the 
Gentiles should reveal the true character of the Spiritual Powers of Darkness*, under whose 
thraldom the Heathen World was enslaved, and should lead men to recognize the dignity and 
blessedness of that intellectual, moral, and spiritual Emancipation which had been achieved for them 
by Jesus Christ. 


The Apostle, therefore, having his spiritual eye illumined by heavenly light, uplifts the veil 
which separates the Visible World from the Invisible; and enables mankind to contemplate the 
workings of the two antagonistic Powers, of the Kingdom of Light on the one side, and of the 
Empire of Darkness on the other. (v. 8.) 

This is a part of his design in this Epistle; and on the groundwork of the supernatural 
truths, here communicated as objects of Faith, he builds up a superstructure of moral duties, as subjects 
of Practice. He executes this great task in a manner adequate to its dignity, grandeur, and 
importance. 

His diction in this Epistle bespeaks the transcendent sublimity of the Doctrines which he here 
reveals. Especially in the dogmatic portion of it, occupying the greater part of the first four Chapters, 
his style breathes the poetic raptures of an impassioned effusion of Sacred Poetry, like a Divine 
Dithyramb. It burns with an impassioned fervour kindled by the Holy Spirit, Who descended in 
tongues of fire on the day of Pentecost. It grows and spreads itself with irresistible power ina 
spiritual conflagration. Or, to use another figure, its sentences flow on, as it were, in the full strong 
tide, wave after wave, of an immense and impetuous sea, swayed by a powerful wind, and brightened 
and sparkling with the golden rays of a rising Sun *. : 

It is worthy of observation, that although the subject of this Epistle is of so sublime and 
mysterious a character, and though the language is characterized by a majestic grandeur, and 
by a poetic and even lyrical tone, yet the whole management of the argument is methodical 
and systematic, such as might have been looked for in a philosophical Essay on Christian Faith | 
and Practice. 

Indeed, the Divine Apostle, while revealing in this Epistle the most mysterious supernatural 
truths, displays in a signal manner a marvellous combination of calm Judgment, temperate Reason, 
comprehensive Intelligence, tender Affections, and fervid Imagination. 


II. Let us now consider the plan of the Epistle. 

The Apostle has his eye fixed on the Great Author of all things, the Fountain of being and 
blessedness, the Everlasting Father of all‘. He reveals Him existing before the world, and he 
reveals to us ourselves existing in the Divine mind and counsel, and as chosen by the Divine love 
in the unspeakable riches of His Grace, and appointed by the pleasure of His Will for adoption into 
sonship in Christ *. 

He proclaims the Divine purpose to sum up all things in Christ, the Son of God, the King and 
Lord of Angels; in Christ, God of God, becoming Man, and so, by His Incarnation, uniting Angels 
and Men under one Head, in One universal Church in Heaven and Earth. 

He teaches us to behold God in Christ taking human flesh, and dying in that flesh on the 
Cross ; and thus reconciling God to Man by the offering of Himself a willing Victim for the World, 
and 80 destroying the enmity between God and men, and making peace °. 

He displays Christ on the same Cross reconciling man to man, by fulfilling and taking away 
the Law of Levitical Ordinances, which separated the Jews from Gentiles, who were aliens from the 
life of God, and without God in the world’, and joining together all, as One New Man, in Him- 
self*; and thus fully revealing the Mystery, which even the Angels themselves had not known, that 


1 A sufficient proof, it may be observed, if proof be necessary, 
that human intelligence affords no adequate protection against 
the im of the Evil One. 

? Eph. ii. 2; vi. 12. 

* St. Paul, in his Epistle to the Church of Ephesus, the capital 
of Asia Minor, and in that to the Colossians, appears to have de- 
signedly adopted the Asiatic style of writing, which was distin- 
guished by splendour of imagery and exuberance of diction; in 
these respects these Epistles bear some resemblance to those 
which were afterwards written by the Asiatic Bishop and Martyr 


8. Ignatius, especially the earlier portion of his Epistle to the 
Ephesians. 

41.3; iii. 14. . 

5 i, 3—5. 12. On the connexion of this preamble with the 
subject of the Epistle immediately preceding this to the Ephe- 
sians (viz. the Epistle to the Romans), see above, p. 198. 
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the Gentiles would be made fellow-heirs of the promise, and be united together in the Body of 
Christ. 

He raises our-eyes to Christ dying for us all, and redeeming us from the power, and guilt, and 
punishment of sin by the ransom there paid, and from the bondage of Satan; and also purchasing 
for us an eternal and heavenly inheritance by the infinite value of His precious Blood poured out for 
us on the Cross. 

He leads us to contemplate ourselves in Christ, by reason of His Incarnation. He shows us 
ourselves delivered, by virtue of His Death, from the debasing dominion of the Powers of the 
Air and of the Satanic Spirits of Darkness, and made children of light in the Lord, as members of 
His Church, formed from His most precious side pierced on the Cross for us. 

_He unfolds the glory and blessedness of the Church, taken from that side, as Eve was taken 
from Adam when he slept, and being no other than bone of His bone, and flesh of His flesh,—the 
Spouse of Christ '. He represents us, as members of Him, Who, as God consubstantial with thé Father, 
fills all things by His Godhead, and Who, as God-Man, by reason of His Birth, His Death, Burial, 
Descent into Hell, and Ascension into Heaven, fills all things, and has made us whose Nature He 
has taken, and whose Nature He wears, to be partakers of His own fulness’, and has united us in 
Himself to God, and Who, as our Head, has quickened us His members by His own free Grace, who 
before were dead in trespasses and sins, and has raised us from the Dead, and has carried us up 
with Himself into Heaven, and has made us to sit with Himself in heavenly places’, and has 
given us access in Himself by one Spirit to the Father ‘. 

He declares to us also the tnstrumental means by which these blessings of mystical incorpora- 
tion in Christ are conveyed to us and to the whole race of Mankind. He declares that Christ has 
instituted a Visible Society, His Church Universal, which is to continue for ever in the World; 
that this Society is One Body, animated by One Spirit, and to be known by the worship of One 
Lord, by the profession of One Faith, and by the administration of One Baptism’; that Christ “loved 
the Church and gave Himself for her, that He might sanctify and cleanse her with the washing of 
water by the Word ‘;” and that after His Ascension into Heaven, He gave spiritual gifts to men, 
and that He gare certain offices, the highest of which is that of Apostles, ‘for the perfecting of the 
Saints, and the building up of the body of Christ, till we all attain to the unity of the faith, and of 
the knowledge of the Son of God, to a perfect man,” that is, to the ripeness of spiritual manhood, 
“to the measure of the stature of the fulness of Christ ’.” 

He refers, therefore, to the practice of the Holy Apostles; and He teaches us that in the instru- 
mental means employed by them for the maintenance of the Life and Unity, and for the expansion 
of the growth and stature, of the Church, and for the full development of her organization, we may 
see an exhibition of the mind of Christ Himself in the dispensation of those gifts and graces which 
Hea, bestows by the operation of the Holy Ghost for that purpose, even to the end of time. 


Thus, then, we may recognize in the Epistle to the Ephesians a divinely-inspired System 
of Instruction concerning the Origin, and Institution, and purposes of the Universal Church of 
Christ. 

This is the dogmatic design of the Epistle. 


III. In the second, or ethical, portion of it*, the Apostle proceeds to show that this spiritual 
Teaching, revealing the transcendental doctrines and sublimest Mysteries of our Faith concerning 
the Eternal Love, and Prescience, and Purpose of God the Father toward Man in the Incarnation 
of His Dear Son, and in delivering Him up to die for the sins of the whole World, and in summing 
up all things in Him, and in reconciling all things to Himself in Him dying on the Cross, descend- 
ing into Hell, ascending into Heaven, and sitting on His own Right Hand in Glory, and sending 
the Gift of the Holy Ghost from heaven, and in uniting all men as fellow-members and as sons of 
God by adoption in Christ, in an Universal Church foreknown and predestined from Eternity, is not 
a mere scholastic thesis of speculative Philosophy, but is the very root and mainspring of all true 
Christian Practice. _ 

He reminds us, that by reason of our Baptismal incorporation in the mystical Body of Christ, 
which is His Church, and by our fellowship with one another in Him, we are bound to abstain from 
lying, and to speak the ¢ruth, for ‘we are members one of another *.” 

1 See v. 30, 31, and note. 4 ii. 18. 7 iv. LI—13. 


# i. 23; iii. 19; iv. 13. 3 iv. 4- 6. $ Beginning at the seventeenth verse of the fourth chapter. 
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He admonishes us, that for the same reason we are bound to keep our hands from stealing, and 
to work honestly therewith, in order that we may be able to give to our fellow-members in need'; and 

That we are bound to keep our dips from evil words, in order that we may not grieve the Holy 
Ghost, by whom we were sealed, and that we may edify one another in love. 

He shows that we are bound to abstain from all uncleanness, for by it we should violate our 
primary obligations as members of Christ’s Body, and be joining ourselves in communion with those 
Powers of Evil and Spirits of Darkness whom we have renounced, and from whom we have been 
delivered by Christ. (v. 4—11.) 

He shows that Marriage, which is the Mother of all household Charities and Virtues, has its 
foundation in the Doctrine of Christ’s Incarnation, and of the Marriage-Union between Him and 
the Church, an Union consummated by His Death ; and of our own spiritual espousals to Him, and 
our Own communion with Him in His Blessed Body and Blood. (v. 30.) 

Hence, therefore, he warns us, that sins against Marriage, such as Fornication and Adultery, 
are desecrations of a great Mystery, that they are sins of sacrilege against Christ. 

He solves the moral problem which perplexed—and still perplexes—Political Economists, and 
embarrasses Legislators, and distracts Nations, endeavouring to deal with it on other than Christian 
principles,—the problem of Slavery. The doctrine of the Incarnation, as preached by St. Paul in 
this Epistle, is the only method that ever has been, or ever will be, devised, for reconciling the 
rights of the Slave with those of the Master. It teaches them to regard one another as fellow- 
members in the body of Christ, and to love one another as brethren in Him; ‘Slaves, be obedient 
unto your Masters—as unto Christ, not with eyeservice as menpleasers, but as the Slaves of Christ, 
doing the will of God from the heart, with good will doing service, as to the Lord, and not to men. 
And ye Masters, do the same things unto them; knowing that their Master and yours is in heaven, 
and there is no respect of persons with Him ’.” 


IV. Thus the Apostle shows in this Epistle, that virtuous practice grows like ripe fruitage on 
the branches of the Spiritual Vine, by virtue of our union with Him Who said, “I am the Vine, ye 
are the branches’,’”’ and by the efficacious supply of life and spiritual Grace which we drink in, by 
means of that mystical union in Him. 

He affirms that we have been created anew in Christ Jesus, in order that we may tread in the 
appointed path “ of good works which God hath prepared for us to walk in.” (ii. 10.) 

He shows the necessity of maintaining stedfastly this truth, and of teaching the Doctrine of the 
Unity of Christ’s Church as the groundicork of Christian Ethics. 

This is a proposition, of which men greatly need to be reminded, especially in times of division, 
when sound Teaching on this subject is idly disparaged as merely theoretical, and is sometimes even 
denounced as exclusive and illiberal, and when some persons appear to rejoice and exult in the miser- 
able multitude of their ‘Teligious divisions, as if they were proofs of a generous Liberty, and the 
luxuriant produce of a vigorous intellectual Energy. 

But the divine Apostle denounces these things as indications of moral feebleness and spiritual 
sterility, and even of infantine silliness‘; and declares that we shall be only like puny and stunted 
children, unless we attain to the Unity of the Faith (iv. 3), by which alone we can reach the ripe 
manhood and full stature of moral, intellectual, and spiritual growth. 

Thus, then, it appears that Teaching concerning the constitution, offices, privileges, and duties 
of the Christian Church is a practical thing. It is, indeed, a practical thing, if the growth of man’s 
moral, intellectual, and spiritual bein ig ought to be his chief care; it is indeed a practical thing, if 
love of God, Whose goodness to men in Christ it reveals, is the mainspring of virtuous practice; it 
is a practical thing, if love of our fellow-men, whose nature Christ has taken, and joined for ever in 
Himself to the nature of God, and if love of our fellow-members in Christ are strong motives to the 
right discharge of social duties. It is a practical thing, if speaking the truth is a practical thing. 
It is a practical thing, if honest labour and abstinence from fraud. are practical things, and are even 
the safeguards of society. It is a practical thing, if wrong notions concerning Slavery are destructive 
of domestic and national peace. It is a practical thing, if abstinence from pollutions of flesh and 
spirit, if purity and chastity, temperance and sobriety, are practical things. It is a practical thing, 
if violations of the Marriage Vow are sinful and shameful, and fraught with wretchedness to body 


1 iv. 28, 
2 Eph. vi. 5—9. On this subject see further below, Introduction to the Epistle to Philemon. 
3 John xv. 5. Cp. 1 Cor. iii. 
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and soul, in time and eternity; and if the maintenance of the sanctity of Marriage, as symbolizing 
the mystical Union between Christ and His Church, is the source and well-spring of domestic peace 
and joy. It is a practical thing, if by the neglect of these duties men forfeit the hope of a blessed 
inheritance in the Kingdom of Christ, and if they thus make themselves partners with and com- 
panions for ever of the spirits of darkness’. It is a practical thing, if by the exercise of these moral 
duties we walk as children of the light*, and are made meet for the glorious inheritance of the 
Saints in Light*. It is indeed a practical thing, since we must all appear before the Judgment 
Seat of Christ to give an account of our own works; and since the fires of Hell will never be 
quenched, and the joys of Heaven will never vanish away. 


Therefore we may reckon the Epistle of St. Paul to the Ephesians as among the most precious 
treasures of dogmatic Theology, Church Polity, and Christian Ethics, that the Divine Author of 
Truth has vouchsafed to the world. 


V. Lastly, we may regard the Apostle St. Patz as here associated with the beloved Disciple, 
Apostle, and Evangelist, St. Joun. Ongand the same Spirit worked and preached by both. And 
the great heathen City of Asia, Epxesus, famous for its idolatry and magical arts, was the scene of 
the conquests of the Gospel, which were achieved by His Divine Power, acting by these two holy 
Apostles. In that City, which worshipped the prolific powers of Nature, personified in the Ephesian 
Artemis‘, St. Paul proclaimed the regenegating virtue of Divine Grace shed upon all in Christ, 
“God manifested in the flesh.” In that City, which adored the “image that fell down from 
Jupiter ’,” the Father of the heathen Pantheon, he preached Christ, the Image of God, the Father 
of Lights, Him who was sent from heaven to save the world. In that City, which fabricated silver 
shrines for Artemis, he taught that all who believe in Christ’s Name are made temples of the Holy 
Ghost. 

Thus St. Paul, preaching at Ephesus, and giving a solemn charge to the Ephesian Presbyters 
“to feed the Church of God, which He purchased with His own Blood *,” and writing this Epistle 
to the Ephesians, and afterwards, at the close of his career, settling his beloved son Timothy as 
Bishop at Ephesus, and writing his two Epistles to Timothy as Chief Ruler of that Church, prepared 
the way for the Apostle St. Jonny, who passed the latter part of his life at Ephesus, governing the 
Ephesian Church and the Churches of Asia dependent on it. And we may recognize in the Epistles 
of St. Paul to the Ephesians, and to Timothy the Bishop of Ephesus, a declaration of those 
Doctrines of the true Faith, particularly concerning the Divinity and Incarnation of the Son of God, 
the Eternal Worn, which afterwards were displayed in all their fulness to the World by the Hoty 
Gost, in the Gospel, Epistles, and Apocalypse of the beloved Disciple, the Apostle and Evangelist 
who dwelt and died at Ephesus,—Sr. Joun’. 


II. On the date of the Epistles to the Epuestans, CoLossians, and PHILEMON. 


An interval of about three years elapsed between the date of the preceding Epistle, to the 
Romans, and that of the three following Epistles, to the Epursrans, Cotoss1ans, and PHILEMON. 

(1) These three last-named Epistles were written by St. Paul when he was a prisoner 
(Séoptos, Eph. iii. 1; iv. 1. Col. iv. 18. Philemon 1, 9, 10, 18). 

(2) They were therefore written either at Cesarea, or at Rome. 

(3) They seem to have been written about the same time. For Tychicus is the bearer of the 
Epistles to the Ephesians (vi. 21), and to the Colossians (iv. 7) ; and Onesimus is associated with him 
in bearing the Epistles to Colosse and to Philemon (Col. iv. 9. Philemon 10). 

Besides, the same persons® are mentioned as present with the Apostle when he wrote the 
Epistles to the Colossians and Philemon ; and their greetings are sent by him, together with his own 
salutations to those whom he addressed. 

(4) The place, at which they were written, was most probably Rome. 


v.57. 11. ® Acts xx. 28. 

7 v. 8 7 See above, the Introduction to St. John’s Gospel ; and below, 
: Cp. i. 18 the Introduction to St. John’s First Epistle. 
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Acts xix. 35. Col. iv. 10—14, and Philemon 23, 24, 


THE EPISTLE TO THE EPHESIANS. 279 


This is the opinion of ancient Expositors', and of the majority of modern Interpreters and 
Critics ’. 

The following considerations seem to be conclusive against the recent supposition of some’, that 
these Epistles were written at Cesarea during St. Paul’s two years’ confinement there, before he was 
sent to Rome (Acts xxiv. 27) ; and they seem to be.decisive in favour of the opinion that they were 
written at Rome during his first imprisonment in that city. : 

In his: Epistle to the Romans St. Paul had expressed an earnest desire and intention to see 
Rome, after he had been to Jerusalem with the collection of alms for the poor Christians there ‘. 

It is evident that a visit to Rome was then the first object in his thoughts; and (as soon as he 
had executed his mission at Jerusalem) he would not form any plan of going to any other places 
before he had been to Rome. 

Further, soon after he had written his Epistle to the Romans, he declared at Ephesus, “ After I 
have been at Jerusalem, I must also see Rome’ (Acts xix. 21). 

Besides, when he had arrived at Jerusalem, he received a special commission from the Lord 
Jesus, to go to Rome. ‘Be of good cheer, Paul, for as thou hast testified of Me in Jerusalem, so must 
thou bear witness also at Rome” (Acts xxiii. 11). Accordingly he appealed unto Cesar’. 

When these things are duly considered, it will not appear credible, that the Apostle should 
publicly declare his intention of going to other places, in a different direction, before he had been at 
Rome. 

Now, if we refer to the Epistle to Philemon, written at the same time as that to the Colossians, 
and probably also as that to the Ephesians, we find that the writer hoped and designed to pay a 
visit, soon after its date, to Colosse in Phrygia. ‘“ Prepare me a lodging, for I trust that through 
your prayers I shall be given unto you” (Philemon 22). 

Such language as this could hardly be used by St. Paul at Caesarea, where he was in bonds, 
having appealed to Cesar, and having announced his desire and design to go to Rome, and having 
received a divine mandate to go thither. When he was at Cesarea, all his thoughts would be 
directed westward to Rome; and he would not have announced an intention or a desire of going, in 
a contrary direction, into Phrygia. 

Therefore these Epistles were not written at Caesarea. 

But, when his desire of visiting Rome had been accomplished, and when in obidieniss to the 
divine command, he had a near prospect of standing before Cesar, and of bearing witness to Christ, 
then he might use such language as that; then he might cherish the hope of declaring to his friends 
in Colosss, and to the Christian Churches of Asia, the blessings he had received of divine guidance, 
protection, and deliverance, in his manifold dangers at Jerusalem, Csesarea, and at Rome; and he 
might reasonably desire to confirm their faith by declaring to them how the machinations of his 
enemies against him had been overruled by God for good, and how all “ the things that had hap- 
pened unto him had fallen out unto the furtherance of the Gospel” (Phil. i. 12). 

Hence it appears most probable, that these Epistles were written at Rome, during the Apostle’s 
first imprisonment in that city, a.p. 61—63. 


III. On the Persons to whom the Epistle inscribed “to the EpHESIANS”’ twas written. 


The accuracy of this title has been controverted by some’. 

I. The ezternal evidence adduced in behalf of the allegation that this Epistle is no¢ rightly 
inscribed ‘‘ to the Ephesians,” is as follows: 

(1) A passage in S. Basid (c. Eunom. ii. 19), where he says that St. Paul, writing an Epistle 
to the Ephesians, “ as truly united by knowledge to the Existing One (r@ dvr), denominated them 
in a singular manner (id:afovrws), as existing (dvras), speaking to them thus, ‘ To the Saints who 
exist (rots ovow), and faithful in Christ Jesus.’ For so those persons who are before us have deli- 
vered to us; and so we have found it written in the ancient copies of this Epistle.” Eph. i. 1. 

It thence appears that the words “in Ephesus” (év Eqéoqm) were not found in some ancient 
Copies seen by 8S. Basil. 

! Chrys. Procen. ad Epist. ad Ephes. Jerome on Eph. iii. 1; having no more place in these parts, and having a great desire 
iv. As vi. 20. Theodoret, Procem. ad Epist. ad Ephes. these many years to come unto you,” &c. 
2 See Davidson’ # Introduction, ii. p. 362, compared with Meyer's 5 See note above on Acts xxv. 10. 
Einleitung iiber den Brief an der Epheser, pp. 15—19. Afford, ® See Meyer’s Einleitung, p. 9. 
p. 23. The allegations of others (e. g. De Wette and Baur) that the 
2 e.g. Schulz, Schneckenburger, Schott, Botiger, Wiggers, Epistle is not a genuine work of St. Paul, have been fully ex- 


Thiersch, Meyer. See his Einleitung, p. 15, and cp. Afford, p.21. amined and refuted by Meyer, Davidson, and Alford, and do not 
* See Rom. i. 10—13, and Rom. xv. 23, where he says, ‘‘ Now require further notice. 
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Indeed, it could not be said, that St. Paul had addressed the Ephesmns in a singular manner, 
peculiar to them (iésafovrws) if he had written rois otow év >E déo, inasmuch as he uses a similar 
mode of address to the Romans and to the Philippians’. 

The observation of S. Bastt was probably derived from Origen, whose comment on this point 
was first published not long ago in Dr. Cramer’s Catena’. Origen there says, ‘“‘ We found 
this expression, ‘to the Saints that exist’ (Trois ayious Trois ova), used only in the case of the 
Ephesians, and we inquire what its meaning is. Consider then, whether, as He who revealed 
Himself to Moses in Exodus describes His Name as the I am (Exod. iii. 14), so they who partake in 
the Ezisting One become ovres, being called out of non-existence into existence, as St. Paul says, God 
chose the things that are not, in order to destroy those things which are.’’ (1 Cor. i. 28.) 

So Origen. It is true that S. Jerome here (who had Origen’s Commentary before him, as he 
tells us in his Preface) speaks of this observation as too subtle*; and he affirms that other Expositors 
are of opinion that the true reading here is not “ to those who are,” but “ to those who are holy and 
faithful at Ephesus.” 

It appears then— 

(a) That the words “at Ephesus”? were not found here in some ancient Copies. 

(6) But that those persons who did not find those words here, did not entertain any doubt that 
the Epistle was rightly inscribed to the Ephesians. 

Origen, who, as far as we know, was the first person who made the remark above cited, 
recognizes the Epistle as addressed to the Ephesians even when he is making the remark, and 
comments upon it as such. 

The same may be said of S. Basii. 

(2) The second argument in behalf of the allegation that the Epistle was not addressed to the 
Ephesians, is deduced from the assertion of Tertudian, that Marcion, the heretic, desired (gestiit) to 
alter it, so as to be inscribed “to the Lao‘iceans*.’”’ 

But this testimony of Tertullian implies that such an inecription would have been an aleration, 
and it is accompanied with the assertion * that, ‘according to the verity of the Church, we have this 
Epistle addressed to the Ephesians, and not to the Laodiceans.” 

All then that can be admitted here is, that Marcion might perhaps have found in some copies 
of this Epistle the inscription, ‘“ to the Laodiceans ;”’ and that this might have suggested to him the 
desire of which Tertuliian speaks. 

(3) The words “at Ephesus” (év’Edéoo) are not found in the tert of the Vatican Manuscript 
(Cod. B), but have been added in the margin of that Manuscript by a later hand. The words ev 
"Edéow, at Ephesus, have been added i in the Codex Sinaiticus, 8. These words are also erased from 
one Cursive MS. (Cod. 67.) 

Hence it has been supposed by some, that this Epistle was either not addressed to the Ephesians, 
or that it was an encyclic or circular letter addressed to other Churches of Asia: and that a blank 
space was left in some copies after tots ovccv, in order to be filled up with the name of such other 
Churches °. 


IT. But on the other hand it is to be observed— 

(1) That no copies now in existence have any other name than that of Ephesus; and ail the 
extant Manuscripts, including the Vatican Manuscript, which have any ¢itle prefixed to the 
Epistle, exhibit the words “ to the Ephesians” (arpos ’Eqgecious). 

(2) That all the extant Manuscripts, except those just mentioned, have the words “ at Ephesus” 
(év "Edéoq) in verse 1. 

(3) That the ancient Church universally received this Epistle as addressed to the Ephesians. 

Here we may refer particularly to the testimony of the Apostolic Father and Martyr, 
S. Ignatius, who was the scholar of St. John, who lived and died at Ephesus. Ignatius was 
Bishop of a great Asiatic Church, Antioch, and he also wrote an Epistle to the Church of Ephesus; 
and in that Epistle’, alluding to the Mysteries revealed by St. Paul in ¢his Epistle’, he con- 
gratulates them on ‘their high dignity, as being cuvppvoras Ilavdov rob ryyacpévov, initiated 

1 Rom. i. 7. Phil. i. J. 5 Ady. Marcion. v. 1]. 
2 Ed. Oxon. p. 102. 6 See the authorities in Meyer's Einleitung, p. 12. 
3 “ Quidam curiosite quim necease est putant ex eo quod 7 Ignat. ad Ephes. cap. 12. 
Moysi dictum est,” &c., and he then recites the remark above ® Where the word Muorfpioy occurs six times, i. 9; iii. 9.93 


quoted from Origen. v. 32; vi. 19. 
4 Ad Laodicenoe, Tertullian c. Marcion. v. 11. 
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together with Paul the sanctified, into the mysteries of the Gospel; and adds that St. Paul makes 
mention of them in the whole' of his Epistle, as in Christ Jesus, that is, as incorporated in Him; 
a very fit description of the character of this Epistle, which dilates specially on their mystical union 
and spiritual indwelling in Christ. 

Another ancient witness to the same effect, also from Asia, is S. Zreneus, a scholar of S. 
Polycarp, Bishop of another neighbouring Asiatic Church, Smyrna, and also a disciple of St. John. 

He quotes this Epistle about thirty times*, and wherever he mentions the persons to whom it 
was addressed, he speaks of them as the Ephesians *. 


Let us pass now to arguments from internal evidence. 

It is alleged on behalf of the opinion that this Epistle was not addressed to the Ephestans— 

That it does not contain any salutations, or any personal notices of any individuals residing in 
the place to which it is sent. 

This, it is argued, is inconsistent with the supposition that it was addressed to Ephesus, where 
St. Paul had actually resided and preached for no less a space of time than three years. (Acts xix. 
8—10; xx. 31.) 

This remark deserves attention. 

It may be observed with regard to it— 

That the absence of personal notices and salutations may have arisen from the large number of 
persons with whom the writer was acquainted. An Apostle who had preached three years in a 
city could not specify aiJ his friends there, and he might not wish to make invidious distinctions 
among them. 

In the two Epistles to the Church of Corinth, where St. Paul had spent.a longer time than in 
any other Gentile city except Ephesus (Acts xviii. 1. 11), there are no salutations. 

There are no salutations in the Epistle to the Galatians, among whom St. Paul had laboured 
personally for some time. 

On the other hand, there are more personal greetings in St. Paul’s Epistle to the Church of 
Rome, where he had never been, than in all his other Epistles put together. 

Again ; he despatched this Epistle by the hands of an Asiatic friend and fellow-labourer, 
Tychicus, who was charged with messages to the recipients, concerning the affairs of St. Paul, in 
whose personal condition they are supposed to feel an affectionate interest. (Eph. vi. 21.) Tychicus 
could supply by word of mouth all that was wanting of personal and private greetings on the part 
of the Apostle. 

Besides, as has been savas observed ‘, the Epistle to the Ephesians proceeds on the 
assumption that the persons to whom it was addressed had teen already well trained in the doctrines 
of Christianity ; and that they were prepared and qualified to receive the full revelation of those 
sublime Mysteries which distinguishes this Epistle among the writings of St. Paul. 

Who was so likely to have imparted this preparatory teaching to this great Gentile Church at 
Ephesus as the great Apostle of the Gentiles himself? 

May we not therefore say, that in the ripe fruit of Christian Doctrine, brought forth in perfection 
in this Epistle, we see the genuine produce of the previous culture of the three years’ residence and 
preaching of the Apostle at Ephesus‘, who, as he himself says, had kept “ back nothing from them,” 
but had “‘ declared to them the whole counsel of God °? ” 


On the whole, then, there is nothing in the allegations which have been specified of sufficient 
weight to invalidate the testimony from ancient Manuscripts, Fathers, and Versions, and ‘from the 
general tradition and consent of the Universal Church, that this Epistle was addressed by St. Paul 
to the Ephesians. 

But i¢ may be inquired— , 

May there not have been some real foundation for the discrepancy, ‘however slight, which 
has been already noticed in the reading of the first verse of the Epistle, and for the omission 


1 wdey = whole, as St. Paul uses the word in this Epistle, 5 The allegation from the other side from efye 4xoteare, in iii 
also 


Eph. ii. 21. 2, has been considered in the note on that passage. See 
oly iran or ge la which he cites it will be referred to i. 15. 
in the following notes © See his speech to the elders of Ephesus, Acts xx. 20—27, 
3 See for instance ¥. 2, and v. 14. epeech which has many points of coincidence with this Epistle ; 
* See p. 274 and note. e.g. cp. xx. 28 with i. 7. 14, and zx. 27 with i. 11, 
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of the word Ephesus, and for the observations already recited of Origen and S. Basil upon that 
reading ? 

May not some circumstances in the transmission of this Epistle have furnished Marcion with a 
plausible reason for his desire to alter the title of this Epistle, and to call it an Epistle to the 
Laodiceans P 

In answer to these inquiries it may be observed— 

(1) That a// St. Paul’s Epistles were designed for generaé circulation '. 

(2) That Ephesus, being the City to which this Epistle was addressed, and being a great com- 
mercial City near the coast of Asia, would be the jirst Asiatic City in which this Epistle would be 
received and read. 

(3) That it would thence be disseminated by Copies among all the Churches of tnner Asia, and 
would thus be brought to Laodicea, and through it to Colosss, east of Laodicea. 

(4) That it would probably pass through Coloss@ and Laodicea in its way to Pontus, the country 
of Marcion. 

(5) That St. Paul, in his Epistle to the Colossians, commands them to read the Epistle from 
Laodicea (Col. iv. 16), in the following words: ‘And when this Epistle (i. e. that to the Colossians) 
is read among you, cause: that it be read also in the Church of the Laodiceans; and that ye likewise 
read the Epistle from Laodicea.” 

(6) That this mandate of the Apostle in a Canonical Epistle,—that to the Colossians, which 
was to be publicly read by them in the Church, and which requires them to fransmit that Epistle to 
Laodicea, and also to receive another Epistle from Laodicea and to read i¢ in like manner,—affords a 
presumption that the other Epistle (viz. that from Laodicea) was one of his own Epistles, and was also 
a Canonical Epistle. 

(7) That there is no evidence that any Canonical Epistle was ever addressed directly by him, or 
by any other Apostle, to the Laodiceans. 

(8) That therefore there is good reason for the opinion of Bp. Pearson *, Dr. Whitby, and others, 
that the Epistle which the Colossians were to receive from Laodicea, and which they were required 
to read, was no other than St. Paul’s Epistle to the Ephesians, which would come in a natural 
geographical order from Ephesus to Laodicea, and through Laodicea to Colosse. 

(9) Similarly that Epistle may have passed into Pontus by the same route; and thus Marcion 
may have taken occasion to designate the Epistle to the Ephesians as an Epistle to the Laodiceans. 

(10) On the whole, it seems probable, that as the Colossians were expressly commanded by 
St. Paul to pass on their Epistle to the Laodiceans, so the Ephesians also received a similar instruc- 
tion from St. Paul, perhaps by means of Tychicus, the bearer of their Epistle, to forward their 
Epistle to Laodicea. 


The following pertinent observations on this subject are from.Professor Blunt’s Lectures on the 
Early Fathers, a.p. 1857, p. 488 :— 

“It is well known that a question has been agitated relating to one of the Epistles of St. Paul, 
viz. whether the Epistle to the Ephesians is properly so entitled P whether the Epistle which we call 
that to the Ephesians is not in fact an Epistle to the Laodiceans, the same to which allusion is 
made in Col. iv. 16, ‘Cause... . that ye likewise read the Epistle from Laodicea?’ as if St. Paul 
had said, ‘ Cause that ye read the epistle which I sent to Laodicea with directions that tt should be 
forwarded to Colosse.’ 

* But it is plain that Jreneus has no such understanding of the passage, but only knows of an 
Epistle to the Ephesians ; whilst his quotations from it plainly identify it with our own of the same 
title. 

“ Still less does he afford any ground for the notion that a distinct Epistle to the Laodiceans ever 
existed, which has since disappeared. 

‘For, copious as are the extracts in [reneus from the various writings of St. Paul (his very plan 
leading him to overlook none of them), there is not one that is not to be found in our present copies 
of them. 

‘«‘ And in another of the Fathers, Tertullian, we have more than negative evidence upon this 
question; for in his treatise against Marcion, in the fifth book of it (adv. Marcionem, v. 11), in 
which he is refuting that heretic out of the Epistles of St. Paul, on arriving at the Epistle to the 


1 See note on 1 Thess. v. 27. 2 Ad Ignat. Epist. ad Ephes. c. 12. 
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Ephesians, he observes, ‘We now come to yet another Epistle, which we entitle the Epistle to the 
Ephesians, but the heretics entitled it to the Laodiceans.’ And he afterwards adds, that it was 
Marcion’s pleasure to change the title of this Epistle (c. xvil.), as a proof of his own profound i inves- 
tigation of the subject. 

“With respect to the text, therefore, in the Epistle to the Colossians, which gave occasion to 
the doubt we are now discussing, we may be disposed to conclude, with Bp. Middleton (on the Greek 
Article, note on Eph. i. 1), that nothing is more probable than Macknight’s conjecture, viz. that the 
Apostle sent the Ephesians word by Tychicus, who carried their letter, to send a copy of it to the 
Laodiceans, with an order to them to communicate it to the Colossians.” 


WPOS E®ESIO“S. 


eRomi.t%  [. 1*TATAOX, ardctodos 'Inood Xpiotov da Oedzjparos Beov, Tots ayiors 

Gal. 1.1. 4, Tots ovaw ev Edéow kai morois ev Xptorg ‘Inoov, ?* xadpts vpiv Kat eipyvy 

Gali's. © GO Geov tratpos Hay cat Kupiov ‘Inoov Xpicrov. 

Tit. 1. 4. 8d 9 N e 4 \ \ a , e a_ 3 a a e 9 

1 Pets 1. 2. Evdoynros 6 Beds kat Ilarnp rov Kupiov nuov Inaov Xpiotov, o evdo- 
o te Oe , ea 9 , 9 , a 3 ” 2 e 2 ° 

1Pe.18  ynoas nas év don evdoyig mvevpatiKy & Tols Eemovpaviois év Xpioty, 


Tipds "Epectous] So A, B, D, E, F, G. Those bleasings are properly spiritual blessings, which are 

wrought in the soul by the Spirit of God, and by the same Spirit 

Cu. I. 1. 8: OcAfparos Geo] by the will of God. Anim- | are cherished and preserved in the heart of the receiver, and are 

portant example of the uee of the preposition 3:4, for the yindica- | proper and peculiar to those who are born of the Spirit. Bp. 
tion of the true meaning of such texts as John i. 3, wdyra 8:° | Sanderson, iii. p. 70. 


airot dydvero, said of Christ, and erroneously supposed by some After Kuplou N inserts xal Zwrijpos. 
to denote ministerial inferiority in the divine Adéyos. See | 4. xadés] according as. The Apostle thus intimates that 
Origen, Jerome, and Theodoret here. our Eraltation in Christ is a sequel to our Election in Christ, 


— Tos &ylors trois obow dy "Eptow nal morois év Xpiorg | and is in accordance with it and in pursuance of it. Cp. the use 
"Incod) to the eaints who are at Ephesus, and to the faithful who | of xades in John xvii..2. 1 Cor. i. 6; v. 7. 2 Cor. iv. 1; and 
are in Christ Jesus. For proofs of the genuineness of these | sce Meyer here and Ellicott. 
words, and for an examination of the argument derived from the | 4, 5. éteAdtaro tas «.7.A.] He chose us for Himself in Him 
omission of the words éy "Egéay by B (supplied in the margin by | (Christ) before the foundation of the world, that we should be 
B**, and by the hand of a corrector in N, Cod. Sinait.), and from | holy and without blemish before Him in love, having predestined 
the remarks of S. Basil (ad Eunom. ii. 19), and Tertullian | us to the adoption of sons through Jesus Christ to Himself, ac- 
(c. Marcion. iv. 1; v. 11. 17.21), and Origen and Jerome, in loc., | cording to the good pleasure of His wiil. 


see above in the Introduction to the Epistle, p. 279. a "Ev dydxy is construed by Chrys., Syriac and Arabic Ver- 
After the words rots ayloss a corrector has added wac1y in N, | sions, as expressive of the love of God in the act of predestina- 
and zacv is found in A and some Versions. tion ; and so many modern Interpreters. The Vulg., Cod. Aug., 


On the word &y:01, saints, as applied to Christians generally, | and Athiopic and Gothic Versions, join the words with those 
vee on Rom. i. 7. 1 Cor. i. 2. immediately preceding; and this on the whole seems the more 
On the ancient history and geography of Ephesus, see Dr. | natural combination. "Evy &ydwxy seems to express a necessary 
Smith’s Dict. pp. 833—7, and above on Acts xx. 27—35; and | fruit of our incorporation and indwelling dy rg jyarnpere, 


Howson, ii. 80 — 103. . 6. 
— Xpiorg "Inoot] So Ignatius}. c. and B, D, E.—Elz. has Almighty God, Who foresaw that we should fall in the first 
"Inoov Xpiorrg. 7 . Adam, created righteous, predestinated our Redemption in the 

The words movois év Xpiorg “I. are not to be rendered | Second Adam, even before the foundation of the world. A/hanos. 
‘ believers in Christ Jesus ;’ but é¢vy Xpiorg "Inood denotes union (Orat. ii. c. Arianos, p. 430), who compares 2 Tim. i. 9, where 
in Him, Who is the Xpiords, or Anointed One, and is also | St. Paul says that God called us according to His own purpose 
"Ingovs, or Saviour of His Body (Eph. v. 23), and through | and grace given us in Christ before the world began. 

Whom all unction, and saving grace, and power flow down upon As to the Election of which St. Paul speaks in v. 4, and the 
His Members incorporated in Him, and dwelling by faith and | Predestination specified in the next verse in the word spoopicas, 
holiness in Him. the most satisfactory mode of ascertaining his sense is to examine 
3. EbAcynrés] 3, Blessed; applied only to God. See | how his words were understood in primitive times. 
above, Rom. ix. 5. 2 Cor. i. 3. 1 Pet. i. 3. One of the best comments on this passage at the beginning 
— ebroyhaas}] Observe the aorist. God blessed us with all | of this Epistle to the Ephesians, is supplied by the introdactory 
spiritual blessings in heavenly places (cp. o. 20; ii. 6; iii. 10; | address of S. Ignatius, the disciple of St. John, in his Epistle to 
vi, 12) in Christ Jesus, when He raised Him from the dead, and | the same Church. That apostolic Father had St. Paul’s words in 
exalted Him to His own right hand; and thus by the exaltation | his mind when he thus wrote,—'ly»drios 5 xai Geopdpos rij €bA0- 
of our Head made we also His Members (é0 sit in heavenly places | ynudyy dv peyéOee @eod Marpbs nal wAnpduarti, Th Tpe- 
in Him (see i. 20), and poured out upon us the dlessings of the cpenivg wpd aidyvey elva: 8:4 warrds cis Sdtar wapduoror, 
Holy Ghost, consequent on Christ’s exaltation and session at 
God’s right hand. See iv. 8. : 

These blessings tn heavenly places are tacitly compared by 
the Apostie with those earth/y blessings which were promised to 
God's ancient people; and thus the superiority of the privileges 
of the Christian Church is intimated. Jerome. 


Erperrov, jveouéyny, eal dxrAcreyudyny dy wdber dAnOirg ey 
OeAhmare Tov Marpds xal "Inco Xpicrod rod Geo’ Huav, Ti 
éxxAnole ri dfiopaxaplory, rH otop ev ‘Epéay: that is, 
‘‘ Ignatius, also called Theophorus, to the Church in Ephesus of 
Asia, which is blessed in the greatness and fulness of God the 
Father, and which was predestinated before all ages to be for 


6 a ane sone of Origen in this and the following Epistles, when not otherwise stated, are from the Catena published by Dr. Cramer, 
xon. 
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. 8 r 9 ~ 2 > » 5 f , ea 9 e ’ Q 

ayiey KQTEVWITLOV aUTOUV €&V aya a poopt f Rom. 8. 15, 29 
pous ae vide ry ™ ae ie pie = TAS ELS ee — 0 ’ 
Incou Xptorov eis avTov, Kata THV evookiay Tov Jen pLaTos QuTou, ELS ¢ Matt. 5.17. 


17. 5. 


esavov Sdfys THS xapttos avTod, év 7 exapitwcer Huds év Ta Hyamnpevy, 7” ev Col iis. 


ey a ? r 4 5 Q “a y 9 wn Q » A 
@ eyopey THY aTo UTp@dtv ta TOV QLLATOS QAuToOv, Ty agperw TOV TAPATTW- 


h Acts 20. 28. 
Rom. 2. 4. + 
& 9. 23. 


ITwy, KATA TO WAOUTOS THS XapiTOS avToU, ° hs éexepioce is nuas ev macy 2.7. 
paroy, S$ TNS XAptToS ’ S$ PLOOEVCEY ELS NAS EV TATY 8 s"5 ic, 


Col. 1. 14. Phil. 4.19. 1 Pet. 3. 18, 19. Heb. 9. 12. 


ever to enduring and unchangeable glory, and to be unifed and 
elect in the true passion of Christ, by the will of God the Father, 
and of Jesus Christ our God.”’ 

It is evident that S. Ignatius here applies the words Elec- 
tien and Predestination—and that he supposed St. Paul to apply 
them—to the whole visisie Church of God at Ephesus; to all 
those who were joined in the body of Christ by the 
air symbol of ‘‘ one Lord, one Faith, one Baptism.’’ (Eph. 
iv. 

&. Paul himself has fally declared his own meaning in this 
respect in other of his Epistles, especially in Rom. viii. 
29, 30 (where see note), which happily illustrates the present’ 
text, and is clearly illustrated by it. 

Compare above, Jnfroduction to Romans, pp. 195. 198. St. 
Peter also (1 Pet. i. 1,2) applies the words éxAcxrol xara xpé-yroow 
cer, ‘ Elect according to the foreknowledge of God,’ to whole 
Societies of Christians; and he applies the word cuvexAexth, 
‘eo-elect,’ toa Church. (1 Pet. v. 13.) 

This observation might have preserved this text from be- 
coming a subject of contentious controversy concerning the elec- 
toa and final reprobation of individuals ; which is known only to 
aoe es cannot be predicated by men, either of himself or of 
any otber. 

8. Chrysostone well observes, that in the word election applied 
to the Universal Church of Christ, which is a chosen generation 
(1 Pet. ii. 9), a reference is made by the Apostle to the choice 
made of old by God of the seed of Abraham, the Jewish nation, 
to be His peculiar le. The Jews were God’s elect people. 
hey now chosen all the faithful in Christ. See above, pp. 192 

— dra §uas &ylous] The of our election was, that 
we should be Aoly. God did not elect us because we were holy, 
or becouse He foreknew that we should be holy (the Arminian 
theory), but in order that we might be holy. Cp. Eph. ii. 10; 
sod see above, pp. 197, 198, and Chrys. and Jerome here. 

On aaa without blemish. Tittmann, Synon. p. 29. Meyer. 

v. 27. 

— carevénuov atrov) in the sight of Him Who secth all 


5. cis viofeziay] to adoption. This word shows that we are 
aX, as Christ is, sons of God by rafure, but were predestinated 
10 be mede sons of God by adoption in Christ, Who is the only 
begotten Son of God (Origen), and Who took our nature in 
order to make us sons of God. Compare the Collect for Christ- 
mas e 
_ — tis abrdy)] unto Himself; eo that by virtue of our adoption 
ia Christ (Who is “‘ God with us,” ‘‘God manifest in our flesh ’’) 
io become “ partakers of the Divine Nature.” (2 Pet. 
i, 

— xara rhy eb3oxiay Tot OeAfuaros abtov] aecording to the 
= pees (*bene-placitum,’ the free grace and bounty) of 

rr 

_ Bat weare not therefore to imagine that God acts arbitra- 
rily or capriciously in this or in any thing. 

“They err, @ho think that of the will of God to do this 
or that, there is no reason but His will.” Hooker (I. ii. 3). 
And &. Paul seems to have guarded against this notion in v. 11, 
where he says that God did what He did in our election, accord- 
ing to the counsel of His will. God acts freely according to the 
ged pleasure of His will, but this good pleasure is regulated by 
the counsel of His will. 
Many times there is no reason known to us of God's acting ; 
there ie no reason thereof, I judge it most unreasonable 
to imagine, inasmuch as He worketh a/i things according to the 
counsel of His will (». 11), and whatever is done with counsel, 
hath of ity some reason why it should be done. Nor is the 
freedom of the will of God a whit abated by means of this, be- 
ay ra imposition of this law on Himself is His own free act. 
o0ker, 

6. & §) in which. So Elz. with the majority of MSS.; and 
0 Scholz, Tisch., Bloom/., Harless, Ellicott. A, B, and a few 
Carsives, have $s, which bas been received by Lachmann, Meyer, 
Alf. See also Winer, G. G. § 24, p. 148, who compares Eph. 
iv. 1. 2 Cor. i 4. 

— txaplrecey] ‘ gratificavit.” (Vulg.) The Syriac, Arabic, 


and /hiopic Versions, understand the word as intimating an 
effasion and collation of grace on us, and so Jerome. 

Chrysostom interprets the word as meaning not only that 
He bestowed grace and favour upon us, but that He made us to 
become gracious, and pleasing in His sight, inasmuch as He views 
us as incorporated in Christ, in whom He te well pleased 
(Matt. iii. 17; xii. 18; xvii. 5); and Chrys. compares Ps. xlv. 
12, where the king has pleasure in the Jeauty of the Church. 
And to Theodoret, Theophy!l., Gicumen. Cp. Sirach xviii. 17, 
drip xexapironévos. 

Both senses seem to be justified by the analogy of lan 
and of doctrine, and therefore the word may be rendered, ‘ He 
graced us in the Beloved One.’ But neither of these meanings 
would authorize us to render xexapitopévyn (in Luke i. 28) as 
equivalent to a source of grace to others. 

— dy 1H hyarnudvy] in the Beloved One, in Whom we have 
redemplion, by His Blood — Christ. 

A refutation of the Socinian theory, that it was inconsistent 
with God’s Love to give up His own Son to suffer death,—the 
Innocent for the guilty. It was God’s ed8oxla, or Good- Pleasure, 
to redeem us in Christ; and He et3éxcnce, was well pleased in 
Christ His well-beloved Son. (Matt. iii. 17; xii. 18; xvii. 5.) 
And never was He more well-pleased, than when Christ offered 
Himself a willing Victim to redeem the world. See note above 
on Matt. xvii. 5. 

7. thy dmxoAtrpmow) the redemption, by the price (riud) of 
His blood paid as our ransom (Adérpoy) from death; and also as 
the purchase-money by which He acquired us to Himself, and fo 
everlasting life in Himself. Cp. 1 Pet. i. 18; and Grolius, de 
Satisfactione Christi, pp. 4. 28; and see notes above on Rom. iii. 
25, and below on 1 John iv. 10. 

That man is properly said to be redeemed, who is rescued 
from an enemy’s hand, by whom he has been despoiled of liberty. 
We were in captivity, enslaved by the powers of this world, and 
could not lift up our hands from our chains, or so much as raise 
our eyes, unless some one had come to redeem us. But who is 
he so great, as to be able to redeem the whole world by a ransom 
ae for it?—Jesus Christ, the Son of God. He gave His own 

lood, and rescued us from slavery and made us free. Jerome. 

In Him we are created anew, and recover the image of God. 
Cp. Theodore?, and see below, v. 14. 

— Thy ipecw réy napartrapdrwy] the forgiveness of sins. He 
had spoken of the redeeming worth and efficacy of Christ’s blood; 
he now speaks of its expialory and propitiatory virtue, of which 
St. John says: ‘If any man sin, we have an advocate with the 
Father, Jesus Christ the righteous, and He is the propitiation for 
our sins, and not for ours only, but also for the sins of the whole 
world.” (1 Jobn ii.1,2\. Cp. Rom. iii. 25, 8» xpod@ero 5 @eds 
lAacrhptoy 8d ris rlorews dy rq abrov alpari. 

What is properly contained in this expression, forgiveness of 
sins ? 

(1) As sin is called a debt by Christ Himself, and is com- 
bined with the verb d¢:évat, fo release (Matt. vi. 12; cp. Matt. 
xviii. 27, and Luke xvii. 3), we may say that &pecis huapie 
means remission of sins considered as dedis incurred by us, and 
by which we stand obnoxious to God. © 

But this is not the whole matter ; 

(2) The word &¢idvaz in reference to sin is used by the LXX 
for "G3, to expiate and reconcile; and also for wi, to carry 
and (ake atwcay; and also for mx, to pardon. Hence the term 
Epecis Guapridy contains the notion of an expiation and of a 
reconciliation, and also of bearing and taking away sin, and of 
consequent pardon for sin. And since it is so ordered by God, 
that without shedding of blood there is no &pecis, or remission 
(Heb. ix. 22)—there must be a victim slain; and in order to 
take away the sins of the whole world, that victim mast be of in- 
finite worth. And supposing snch a victim to be provided and to 
suffer in our Nafure, then we have an assurance that a sufficient 
propitiation for our sins, and a satisfaction to God's injured holi- 
ness and justice, bas been provided, and that Sur sins have been 
remitted, and that we are reconciled to Him. 

And that this has been done by Christ dying for us is testi- 
fied by Holy Scripture, Heb. ix. 26; x. 12. Rom. iv. 25. 1 John 
ii. 1,2; iv. 10. Cp. Bp. P®arson, Art. x. p. 675. 

— 7) wAovros] So A, B, D*, F, G, and soN. Elz. roy 
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Pirsedaes Cp. ii. 7; iii. 8.16. Phil. iv. 19. Col. ii. 2. Winer, 
, p- 61. 

8. hs éreplocevoey] which he made to superabound. Cp. 
2 Cor. iv. 15; ix. 8 1 Thess. iii. 12, where repiocvede is used in 
an active sense; and so it is explained by Theodoret and 
Theophyl., and in the Afthiopic and Gothic Versions, and by 
Winer (p. 148), and Meyer, and Alford. 

He made the well-spring of His mercy and love to gush 
forth, and to refresh and cleanse us with its streams. Theodoret. 

— dv xdoy cooplg xal pporhae:) in all wisdom and prudence— 
bestowed upon us by the superabundance of His grace. Mas is 
every, that is, every kind, that is needful for us. Cp. Winer, 
§ 18, p. 101. Zopla and pdéynars are expressly described. as gifts 
of the Spirit by Isa. xi. 2. 

The Heathen Philosophers imagined themselves to be the 
only wise and prudent, but their wisdom is folly, and generates 
vanity and madness (Rom. i. 22. 1 Cor. i. 20), but the Christian 
who is filled with grace from the Spirit of Wisdom and Under- 
standing, though he may be despised as a fool by this world, yet 
he is, and will be one day acknowledged to be, the only wise 
and prudent man. Cp. Wisdom v. 4. The difference between 
copla and opdyno:s, as used by the Hellenistic writers, seems to 
have been correctly stated by the ancient Expositors, namely, 
that cogla expresses wisdom, properly so called, and ¢péynais 
is that faculty which applies the principles of wisdom, and is, in 
a word, wisdom in action. Cp. the use of the word ¢péyios in 
Matt. x. 16; xxv. 2, and dpovluws éxolncey Luke xvi. 8. Thus 
God, Who is the Only Wise, is said to stretch out the heavens 
dpovhoe: (Jer. x. 12. Prov. iii. 19), and @péynors is said to be a 
fruit of copfa (Prov. viii. 1). And Solomon is said to have re- 
ceived coplay xa) ppdynow from the Lord (1 Kings iv. 29), the 
latter as a sequel to the former; and he says that the Eppwy does 
evil with laughter, but copla generates ppdéynotw (Prov. x. 23). 
Hence there is truth in S. Jerome's remark that cola relates 
pant to visible and invisible things, but gpdéynois to what is 
visible. 

9. yraploas jyiv 1d nvorhpior] having made known to us the 
Mystery of His will. If He had not made it known to us, we 
should never have known it; and that is the reason why it is 
called a Mystery. Bp. Sanderson (i. 233). The plan of Re- 
demption is a Mystery of the Divine Will in that it proceeds 
entirely therefrom (cp. v. 11), and not from any human act or 

wer. 

10. els olxovoplay rod xAnpdparos ray Kapa] for the dispen- 
sation of the fulness of the seasons, which, observes Theodore?, is 
thus expressed by St. Paul in Gal. iv. 4. When the finess (xAf- 
pwpua) of the time was come, God sent forth His Son, made of a 
woman, made under the Law, to redeem them that were under 
the Law, that we might receive the adoption of Sons. Cp. Mark 
i. 15, rewAhporas é eacpds. 

The dispensation of the fulness of the seasons, signifies that 
dispensation of God to man, the Incarnation, which waited for 
its manifestation till the seasons predetermined by God had been 
fulfilled. For examples of this use of the genitive, see Jude 6, 
xplois peydAns judpas. Winer, § 80, p. 169. 

As to the word olxovoula, used in this sense, see below, iii. 9, 
and 1 Tim. i. 4; and this sense has been well expressed b 
S. Ignatius in his Epistle to the Ephesians, c. 18, 6 @eds jpuar 
ria Xpiorrds exvopophOyn bxwd Maplas xar olxovoplay 

€0u. 

It seems that the early Christian writers derived their use 
of the word olxovoula from this passage of St. Paul, and applied 
it to the Incarnation. See Euseb. H. E.i. 1; i. 2, and passim, 
and Routh, R. 8. ii. 239. 268, and Suicer in voce. 

— dvaxeparaidcacda ta adyra x.7.A.) to sum up all things 
for Himself in Christ, both the things in heaven and the things 
on earth. 

In what does this dvaxepadaleors, or recapitulation, consist ? 
and how was it effected ? 

The sense is well expressed by Chrysostom, thus: We call a 
thing an dvaxedadalwois, or recapitulation, when the subject is 
concisely brought into a small compass. God in Christ gave One 
Head to all, angels and men; the Word, Who is God, to angels, 
and the same Word made flesh, to men. 

The word kepadraidoa signifies cuvréuos cuvayayery (He- 
sych.), to gather up into a small compass, to sum up; see the 
use of the word xepdAaioy Heb. viii. 1. And dvaxepadaioiy is to 


recapitulate, as a speaker does when in his peroration he draws 
together his arguments into a small compass, and brings them, as 
it were, fo a head, and lays them before the audience in a concise 
summary. 

The word xepdAaoy being derived from xepadr}, head, there 
is a peculiar fitness, as the ancient Interpreters observe, in the 
application of this word to Christ. ° 

(1) Christ’s work of Recapifulation consists in bringing all 
things, which before were separated and disjointed, under one 
Head, Himself. Chrys., @cum., Bengel, De Wette. 

Heaven and earth were at variance, and heavenly Beings 
were separated from earthly, they had not one Head (Chrys.); 
and earthly things were at strife among themselves. 

But the Son of God, God of God, Creator of the World, the 
Lord of Angels, became Man; and by becoming Man He united 
the Human Nature to the Divine in His own Person; and joined 
all men together in Himself, by taking the Nature of all, and 
thus He brought Angels and Men, Heaven and Earth, under one 
and the same Head. Chrys. 

There is one Christ Jesus, our Lord, Who came by an 
universal dispensation, ‘“‘omnia in semet Ipsum recapitulans.’” 
He Who was Invisible became Visible; He Who is Incompre- 
hensible became Comprehensible; He Who is impassible became 
passible; He Who is the Worn became Man, in order that as 
He is Lord of heavenly and invisible things, in that He is the 
Word of God, 80 alzo He might have Lordship over earthly and 
visible things, by making Himeelf the Head to the Church, and 
so concentrate all things in Himself. Irenaeus (iii. 16. 6). 

Omnis dispositio in Eum desinit per Quem ccepta est, per 
Szrmonem scilicet Dei, Qui et caro factus est. Tertullian (de 
Monog. 5). 

(2) Tertullian rightly supposes that an act of restoration, 
a “reductio ad initium’ (c. Marcion. v. 17), is intimated by the 
word dvaxepadalacis, or recapitulatio, and so the ancient Ver- 
sions in Cod. Augiensis et Boernerian. In fact, the Son of God 
by becoming Man, reconciled God to Man, and made peace 
between Earth and Heaven; and by being the Second Adam, 
the Father of the New Creation, or regenerate race, brought to- 
gether the scattered tribes of the Earth, and joined them to the 
Church of Heaven. ‘ 

This is what St. Paul predicates of Christ when he says that 
“it pleased the Father that in Christ all fulnese should dwell, 
and having made peace through the blood of the cross, by Him 
to reconcile all things unto Himself,—by Him, whether they be 
things on earth or things in heaven ’’ (Col. i. 19). Severian. 

So Augustine (Enchiridion, 62) speaks of the Incarnation as 
a work of inséauration, as supplying to angels from men what 
had been lost to angels by the fall of the apostate angels; and 
also as an instawraiion to men by raising them up to what they 
lost by the fall of Adam: and Peace, he says, was restored to the 
world by the harmony thus effected between all intellectual crea- 
tures, and between them and their Creator. 

The Invisible Angelic Powers, we may well believe, groaned 
over our degeneracy and ungodliness; for if they rejoice in the 
recovery of one sinner, how much more in the restoration of 
the World! And this was effected by the Incarnation, and 
Passion, and Resurrection of Christ. Thus Human Nature arose, 
and was freed from corruption, and was arrayed with Immor- 


tality. 

The Prophecies of the Old Testament were accomplished, and 
the figurative Ritual of the Ceremonial Law, which was made after 
the pattern in the heavens (Heb. viii. 5; ix. 23), was fulfilled in 
Christ. ‘In cruce et passione Domini recapitulate sunt omnia 
Universa Mysteria. Omnia dispensatio vetustatis, non solim quse 
in terris, sed etiam que in celis gesta est, in Christi passione 
completur.”” Jerome. 

_ Besides, the whole Creation waits and yearns for a Restora- 
tion in the Second Adam from the Curse, to which it was made 
subject in the first Adam. As it sympathized with man in his 
unhappy fall in Adam, so it yearned and groaned with him for the 
Incarnation, so it will triumph with him in his glorious Resur- 
rection in Christ. See on Rom. viii. 19—22, and Zkeodoret here. 

For an exposition of this text, see also Bp. Andrewes, Ser- 
mons, i. 265. 

ll. dxAnpd@npey] we were made His xaAgpos, or ‘heritage. 
We become in Christ His Aabs &yxAnpos (Deut. iv. 20). There 
seems to be a reference to God’s choice of the Jews of old as His 
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xAHpos among the Nations (cp. Exod. xix. 5, 6), and to His 
choice of the Levites to be His special xAjjpos among the Jews. 
(Deut. x. 9; xviii. 1, 2.) 

So, under the Gospel, Christians are become “‘a holy priest- 
hood, a peculiar people’’ (1 Pet. ii.5.9), and Churches are xAjjpos 
Geov. Cp. 1 Pet. v.3. Hence Theodoret (in Ps. xxiii.) says, 
Formerly the Jews were called a peculiar people, the inheritance 
of God; but now God’s people and inheritance are they who are 
chosen from the Gentiles, and have been illumined by the beams 
of the true faith. 

The word xAnpovy, xAnpovoba, rare in the LXX (see 1 Sam. 
xiv. 4], and Isa, xvii. 11), and found only in this passage of the 
New Testament, is common in ancient Christian writers, and sig- 
nifies to be enrolled in the Clerus or Clergy of the Church. 

See the authorities in Suicer, ii. p. 113, by which the inter- 

ion above given of the word is confirmed. 

(2) Some learned Interpreters render it ‘‘ we were chosen by 
lot”’—bat this seems less appropriate here, and less consistent 
with the counsel of God’s Will, of which the Apostle speaks. 

(3) Others suppose that ¢dxAnpéGnuey means, “ we were 
made partakers of the lot or inheritance of the Saints.” See Acts 
xxvi. 18. Col. i. 12. 80 Meyer. 

— xpoopic@dyres] Seev. 5. 

— xara rhy BovdAhy 7. 6.) according to the counsel of His 
will, The word BovAd implies deliberate design. Cp. Luke xxiii. 
Sl. Acts xxvii. 12. Cp. v2.5. God does nothing with caprice, 
but “* worketh all things with counsed.’’ Origen. 

13. reds xponAwucdéras] us who before had hoped. The parti- 
Gple with the article indicates the cause; and is equivalent to 
the Latin ‘' guippe qui speraverimus.” Winer, § 20, p. 121. 
Meyer, p. 447. 

The preposition xpd is explained by xa) duets, which follows. 
We of the natural Israel were led by our Prophets to pre- 
conceive hopes in Christ. You Gentiles received the word of 
truth, and embraced the Gospel. 

13. dcgpaylodnre] ye were sealed. The literal Israel received 
the seal of Circumcision (Rom. iv. 11), and were thus shown to 
themeelves and to others to be God’s peculiar people. Ye were 
sealed with the true Circumcision, that of the Spirit in your dap- 
tises (Rom. ii. 28, 29). Cp. 2 Cor. i. 21,22. Eph. iv. 30, and 
Carys. here. 

— T¢ Myvetpar: ris éxayyeAlas) by the Spirit of Promise. 
Of what Promise? That made by God speaking by Joel, ii. 28 
( Tertullian, c. Marcion. v. 17), and by Christ, Who said, Behold 
I send the promise of My Father upon you. (Luke xxiv. 49. 
Acta i. 4.) 

14. af5aBédy] earnest, arrha, part payment (see on 2 Cor. i. 22; 
v. 5), and a pledge of the whole. The earnest of the Spirit is 
“« pera ejes honoris, qui nobis 4 Deo promissus est.’’ Jreneus, 
v. 8. “ Hoc enim complebitur unde arrha data est.”” Aug. Serm. 
23. “Si autem arrhabo tantus, quanta erit io!’ Jerome. 

— els dwoAtrpwcw rijs reprrothoens] for the redemption of 
the purchasing, i. e. with a view to that Redemption whose end 
and purpose was to purchase for you the inkertfance in heaven, 
of which St. Paul had just been speaking. On the force of repli 
in this composite word, see Titus ii. 14. 

In order to understand this expression, it is to be ob- 


(1) That the genitive case, ris wepiwoihoews, is here used, 
as often in tho New Testament, where, in ical Greek, a verb, 
adjective, or participle, might be used, namely, to define the cha- 
acteristic qualify or design of the preceding substantive. See 
note on Matt. xxii. 11; xxiv. 15, 7rd BSdAuypa ris epnudcews. 
Winer, § 34, p. 210. Cp. note below on iv. 16, ag) rijs ém- 
xoprylas, ‘ joint for the supply.’ 

The Redemption of the purchasing is a phrase equivalent to 
‘the Redemption,’ whose end was to acquire something by pur- 
chase. 

(2) That the word weperolnois is used in the sense of acguisi- 
tion as here, | Thess. v. 9. 1 Pet. ii. 9, where it is active, and it 


is well rendered acquisitio here by Vulg. and Cod. Augien., and 
Arabic, and conservatio by Gothic, and adoplio by Cod. 
Boerner. 

(3) That the Redemption (4woAtrpwois) wrought by Christ’s 
death, and the price paid by His blood, is to be considered as 
availing to us in two respects, 

(1) For our deliverance from sin and death ; 

This is what is specially to be predicated of His Sacrifice, as 
satisfactory. 

(2) For the purchase of our title to an everlasting reward 
and heavenly inheritance. 

And this is what is to be predicated of His Obedience as 
meritorious. See above, v. 7. 

(4) St. Paul unites both theese characteristics of Christ’s 
death. It is an dwroAdrpeois, in that it is our deliverance from 
shame and woe; and it is an dwoAdrpwcis Tis wepiroihoens, 
in that it is the purchasing to us of an Inheritance in glory 
and bliss. Hence in the Epistle to the Hebrews (ix. 15) he 
speaks of Christ’s death for the redemption of transgressions 
that they which are called might receive the promise of efernai 
tnheritance. 

The force of eis is well expressed by Jerome, as signifying 
with a view to. We are qualified by the Spirit to e of the 
benefits of the redemption which is the purchase of our heavenly 
inheritance. Spiritus repromissionis idcirco nunc sanctis datur, 
ut redimantur et copulentur Deo, in laudem gloris Ipsius. 
Jerome. 

(5) There is also another acceptation of the word rep:wolyars, 
in an aciive sense, which may probably have been in the mind of 
the Apostle; 

Christ, our Redeemer, purchased us to Himself (wepi- 
erothoato), as St. Paul had said to the Ephesian Presbyters at 
Miletus (Acts xx. 28). Christ, our Redeemer, purchased the 
Church with His own blood, and he therefore says, Ye were 
bought with a price (1 Cor. vi. 20). And St. Peter (2 Pet. ii. 1) 
speaks of false teachers denying the Lord that bought them. 

Thus the act of Redemption was an act of wepizolnois, by 
which the Redeemer acquired the redeemed as a possession to 
Himself. And they are therefore called by St. Peter (1 Pet. ii. 9) 
& Aads els wepsxolnocy, and by Christ Himself (in Isaiah 
xliii. 21) a Aads pov, by repsteroinoduny. Cp. Malachi iii. 17. 
And this is the sense assigned to the word here by Chrysostom, 
Severian, and others. 

This sense may well accord, and be combined with the 
former. For it is by virtue of our acquisition by Christ, as His 
People, and by our adoption into, and union with Him, that we 
have a title to the heavenly inheritance which He has purchased 
for us. It is by following our Divine Joshua that we enter the 
heavenly Canaan which He has conquered for us. It is as a 
people purchased by the blood of the Lamb out of every kindred 
under heaven, that we are made Kings and Priests unto God for 
evermore. (Rev. v. 9, 10.) 

Some learned Interpreters understand repiwolyets in a pas- 
sive sense, i.e. as the thing purchased,—the Church. But this 
seems contrary to analogy. 

16. xdya dxotcas] I also having heard; having heard pro- 
bably in his detention at Rome, where he now writes. See above, 
Introduction, p. 278. 

No argument can reasonably be hence deduced (as is sup- 
posed by some) against the opinion that St. Paul had been per- 
sonally concerned with those to whom this Epistle is addressed. 
What he now heard, was the good news of their perseverance. 
See Theodoret, who rightly observes, that ‘‘as St. Paul was 
grieved when he heard of schisms at Corinth (1 Cor. i 11), 
where he had preached for a year and a half, s0 he now rejoices 
when he bears of the faith and love which prevailed at Ephesus,” 
where he had preached for nearly three years. 

16. dpév) of you. The second éuéy is not in A, B, D, and ia 
some Cursives and Versions, and is expunged by Lachm., Rick.) 
and Meyer; but is retained by Zisch., Ellicott; and Aff. 
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17. 6 xarhp rijs 8dtns] the Father of Glory. Cp. Ps. xxiv. 7, 
6 Bacireds ris Sdtns. Acts vii. 2, 6 @eds rijs 3d&ys, and 1 Cor. 
ii. 8; and as to the use of zarhp, cp. 2 Cor. i. 3, rarhp tar 
olxtipuav. James i. 17. See Chrys., and Voret. de Hebraism. 
247. ‘* Pater gloria Ille est, cujus Christus Ree glorie 
ascendens canitur in Psalmo”’ (Ps. xxiv. 10). Tertullian, adv. 
Marcion. v.17. God is the Father of Glory in an absolute sense, 
in His own glorious essence and attributes. 

And, in a relative sense, He is the Father of Glory ¢o we. 
And in this character He is represented to us in this Epistle. 
See i. 2, 3; iii. 14. 

-— 89] The optative mood after xrpecevxyéy—tva; indicates 
that tva does not here mean in order that. St. Paul does not 
mean that the gift is dependent on his own prayer, but that it is 
the subject of it. Cp. Harless, Riickert, and Olshausen. Winer, 
§ 41, p. 260, and below, iii. 14—16. 

On the form 3 for 8ofy, see Lobeck, Phryn. p. 346, who 
cites examples of it from Josephus, Eusebius, and others. Cp. 
iti. 16. 

18. wepwricudvous] having been, and being, enlightened in the 
eyes of your heart. On this transition from the dative to the 
accusative case, see Acts xv. 22, 

It was necessary that they should be enlightened as to the 
eyes of their mind, in order that they might have the ériyracis 
- bier know the hope of His calling. This illumination was 

4 

— xapdias}] of the heart. So the best MSS. and Editions. 
Elz. has 8:avolas. 

So St. Paul’s contemporary, Clemens R. (i.36), speaking of a 
similar spiritual knowledge and illumination in Christ, says, 3:0 
rotrov hvedxOnoay huay of dpOarpo) ris xap8las, 8d Trobrou 
HOEAncer 6 Seowdrns Tis dbavdrov yydoews huas yeboarOa. 

—% dAnls] the hope of the calling. The object proposed in 
the calling. See on Rom. xii. 6. 

19. ri rd iwepBddrdAow wdyeOos] what is the exceeding great- 
ness. This word péyedos is illustrated by S. Jgnatius in his 
opening addresa to the Ephesians, ‘lyvdrios rf ebAoynudyy ev 
peyd0es cod xarpds kal rAnpepare. 

The Epietle of Ignatius to the Ephesians does not often 
directly quote that of St. Paul, but it is imbued with its spirit, 
and abounds with allusions to it. 

— xaTk thy évépyeiay rod xpdrous ris lrxdos] according to 
the working of the power of His might. xpdros is icxts in 
action. ‘Evépyem is the working of the xpdros. Cp. below, 
iii. 16. 

22. xa) r. wdyra bwérate x.7.A.] and He put all things in sub- 
jection under His feet. 

You will ask, it may be (says Dr. Waterland), what is the 
meaning of those texts? How was all power given Him, accord- 
ing to Matt. xxviii. 18? Or how were all thinge pul under His 
feet, according to Eph. i. 22? 

Nothing is more easy than to answer this. 
The ry lei or Worp, wes from the beginning Lord over 
ali; but the God incarnate, the @cd»@peos, or God-man, was 
not so till after the ion. Then He received in that 
capacity what He had ever enjoyed in another. Then did He 
receive that full power in both natures which He had heretofore 
in one only. This is very well represented by Hermas, 
n his fifth Similitude, where the Son of God is introduced under 
a double capacity, as e son and as a servant, in respect of His two 
natures, divine and human. 
From hence you may perceive, how easy it is to account for 


our Lord’s having all power given Him after His resurrection ; 
given Him in respect of His human nature, which was never so 
high exalted, nor assumed into such power and privilege, till that 
time; having before been under a state of affliction and humilia- 
tion. 

There is a notable fragment of Hippolytus (vol. ii. p. 29, 
ed. Fabric.; and see a parallel place in Origen, Com. in Ioh. p. 
413), which is so full to our purpose, that I cannot forbear 
adding it. Speaking of that famous passage in the Epistle to 
the Philippians (chap. ii), and particularly upon these words, 
‘¢ Wherefore God also hath highly exalted Him” (v. 9), he com- 
ments upon it thus; “ He is said to be exalfed, as having wanted 
it before; but in respect only of His Aumanity; and He has a 
name given Him, as it were a matter of favour, which is above 
every name, as the blessed Apostle Paul expresses it. But in 
trath and reality, this was not the giving Him any thing which 
He naturally had not from the beginning: so far from it, that we 
are rather to esteem it His returning to what He had in the 
beginning, essentially and unalterably : on which account it is, 
that He having condescended, olxoyouixds, to put on the humble 
garb of humanity, said, ‘ Father, glorify me with the glory which 
I had’ (John xvii. 5). For He was always invested with divine 
glory, having been coexistent with His Father before all agea, and 
before all time, and the foundation of the world.”” Walerland 
(Defence of some Queries, i. p. 69). 

— Wexe) He gave. See iv. 11. 

— neparry b. a. 7. exxaAnolg] Head above all things to the 
Church. See on v. 10. Wonderful mystery! He placed the 
Church on the same throne with Himself; for where the Head is, 
there is the Body also. Theodoret. 

23. +d xAfpeua Tod Ta wdyra dy waar eAnpouptvou) the ful- 
ness Of Him that filleth up all things in and with every thing, 
by and for Himself. 7d is omitted by Eilz., but inserted in the 
best MSS. and Editions, and indicates that Christ fills up the 
Nataral Universe with His Omnipresence, and the Spiritual 
Universe with His grace. 

wAnpoupévov is not the passive, but the middle voice. See 
Theodoret, and the Syriac, Asthiopic, and Gothic Versions, and 
Winer, § 38, p. 231, and it is to be distinguished from the active 


‘ wAnpobrros, a8 indicating action done by end for Himself. 


How, it may be asked, is the Church the fulness of Christ ? 

As the Body is of the Head; and as the Head is of the Body. 
Chrysostom. 

And in order that we may not imagine that the Church has 
any intrinsic fulness of her own, St. Paul uses the middle voice, 
and says that Christ fills up every thing in all things for Himself. 
In fact, He enables the Church, which is His Body, to be the 
fulness of Himself, the Head. And therefore St. John says that 
of His fulness have we all received. (Jobn i. 16.) 

Christ fills the Church swith all grace here, and will fill her 
with all glory hereafter. Cp. Theodoret. 

Christ is the Sun of Righteousness; and the Moon, which 
derives her light from the Sun, is an emblem of the Church, 
which is illumined and filled up by the light of Christ. (Mat. . 
xxiv. 29. Luke xxi. 25.) The Moon may be called the falness of 
the Sun, as its orb is filled up by the Sun’s light. 

The Church here spoken of, is the Church Universal on 
Earth, the whole company of faithful people, of every age and 
country, and also of all Angels and Sainis, who are summed up 
together into One ful] lunar Orb of Glory by Christ, God and 
Man, Who, by His Divinity, fills all things and rules all creatures 
in Heaven and Earth; and by the union of the Human to the 
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Divine in His One Person, has gathered together all Men and 
Angels into One Body under One Head, and enlighteneth every 
one that cometh into the world. (John i. 9.) 

Hence 8t. Paul says that by our adoption into Christ’s 
Body we have come to Mount Sion, the City of God, the heavenly 
Jerusalem, and to an innumerable company of Angels, to the 
Geneval Assembly and Church of the First-born, and to the 
Spirits of just men made perfect, and to Jesus the Mediator of 
the new covenant, and to the blood of sprinkling which speaketh 
better things than that of Abel. (Heb. xii. 24.) 


Cr. II. L wapawrdépac: xa) vais duaprias] in transgressions 
end sins. Tlapdwroya (from rapawlwre, to fall or swerve aside from 
the right path) is distinguished from rapdSaois, and from dyapria, 
in being sometimes the consequence only of ignorance, inad- 
vertence, or negligence,—whereas wapdfacis, transgression,—as 
deliberate gotng aside and across the marked line of law and 
daty,—and dyapria, sin, have more of wilfulness and presump- 
tion in them. The difference is well marked in Ps. xix. 12, rapa- 
wrépara tls cuvhoan; .... 18, xadapicGhoopa axd duaprlas 
peydaAns. Cp. Tittmann, Syn. N. T. p. 47, and Bp. Sanderson, 
i. 82; iti. 224. 

3. xard roy aisva 7. x. 7.] according to the course of this 
present world, its duration, its fashion, ita pleasures, and its cares. 
Cp. 2 Tim. iv. 10, dyarfoas roy viv aig@ya, as distinguished 
from, and opposed to, the alay 6 wéAAwy. Cp. Luke xvi. 8; 
xx. SM, of viol rot alévos rotrov. 2 Cor. iv. 4,5 Ges rod 
aligvos robrov. Gal. i. 4. 

— xara roy Epxorra rijs douglas rot &dpos} according to the 
Prince of the Dominion of the Air, the Ruler of all the Forces 
of the Air, the Sovereign of its Empire. Matt. xii. 24, dpxwr 
resv Samovley. Cp. Eph. vi. 12, tovs xoopoxpdropas rod oxé- 
Tows. ; 

Satan and his Angels, being cast down from heaven (2 Pet. 
ii. 4. Jude 6), but not being yet consigned to hell, have their 
empire in this lower air (4hp, not aiéjp), and are therefore called 
powers of the air, and of darkness. 

On the present power and operation of evil Spirits, and on 
their future destiny, see notes above on Matt. viii. 29, xpd xa:pou, 
and Luke viii. 31. 

Since their fall, the Evil Angels, being dispersed some in the 
eir, some on the earth, some in the water, some in the minerals, 
dens, and caves, that are under the earth, have by all means 
laboured to effect an universal rebellion against the laws of God. 
These wicked spirita the heathen honoured instead of gods; par- 
ticularly some as dii inferi, some in oracies, some in idols: ina 
word, no foul or wicked spirit was not, one way or other, honoured 
of men as God, till such time as Light came and dissolved the 
works of the devil. Hooker (I. iv. 3). 

Therefore, in an Epistle to the Ephesians, whose city was a 
stronghold of idolatrous. worship (Acts xix. 27), and of magic 
erte (Acts xix. 19), St. Paul fitly reminds them, that the powers 
to which they had paid homage, and which a great part of the 
world yet worshipped, were Evil Spirits, Powers of Darkness, 
leagued together against God, under the Ruler of the Air, the 
Spirit working in the children of disobedience. 

— Tov wvetparos) of the spirit which now worketh in the 
children of disobedience. The words tov wvevuaros are to be 
taken im apposition with dédpos, and are to be explained by 
reference to the opposiie spirit which worketh in the children 
of obedience. 

The Spirit who worketh in us breathes upon us from above, 
from the glowing ai@éhp, the pure and lofty empyrean of the 
heaven of heavens. But the Spirit which worketh in the children 
of disobedience is in the low and murky air (4p) in which the 
Powers of Evil dwell. This is their inspiration. By a similar 
figure the Apostle says, v. 8, “Ye were sometimes darkness, but 
now are ye light in the Lord.” The Rulers of the darkness 
of thie world, the spiritual powers of wickedness (vi. }2), do not 
abide where the stars shine and the holy angels dwell, but in the 

loomy region of this nether air. Jn this part of the heaven those 
oul spirite reside, against whom we contend and wrestle, in 
order that, having vanquished those evil Angels, we may gain our 
reward, and be united together in an incorruptible immortality 
_ Vor. IL—Part III. 


with the Holy Angels. Having been severed from the darkness 
of evil angels by the light of the Gospel, and having been re- 
deemed from their power by the precious blood of Christ, watch 
ye and pray, that ye may not enter into temptation. Augustine 
(Serm. 222). See also Augustine, Epist. 217, where he enlarges 
on this subject. 

— dy r. viois.r. dweibelas] in the children of disobedience : 
‘in filiis incredulitatis.’ Tertullian (c. Marcion. v. 17); ‘ filiis 
difidentia.’ (Vulg.) But it is something more than unbelief; it 
is unbelief in action, disobedience. Cp. Heb. iv. 6. | 

This phrase, ‘‘ worketh in the children of disobedience,” is a 
comfortable assurance to us, that the Devil has no power against 
the children of obedience. Theodoret. 

The phrase of viol 7. dwesdelas is adopted by the imitator of 
Ignatius (ad Philipp. 4), where he says that “the Prince of this 
world knows that the confession of the Cross of Christ is his own 
destruction; and that before the Cross of Christ was, he worked 
in the children of disobedience, and that now he works in men to 
tempt them to disobedience, and to deny the Cross, which is the 
origin of his own perdition. He works to this end in Jews, 
Heathens, and Heretics.” See also the same writer ad Smyrn. 
7, where be speaks of those who are ashamed of the Cross, and 
mock at the Passion and Resurrection of Christ, as the children 
of that Evil Spirit who tempted Adam, and slew Abel, and endea- 
voured to supplant Job, and excited the Jews against Jesus, and 
now worketh in the children of disobedience. 

3. Juer (B fueda, and so N) réxva pice: dpyijs) we were by 
nature children of wrath. So the Vulgate, Syriac, Gothic, 
Arabic, and Atthiopic Versions. We were by nature children 
liable to God’s wrath; we were objects of His dpyh rather than 
His cropyh, on account of His holiness and hatred of sin (cp. 
2 Pet. ii. 14, xardpas réxya, and above on John xvii: 12, Bs 
dsrwAelas), and by reason of our hereditary taint derived from our 
first Parents, in whom we all sinned and fell. See Rom. v. 12. 

The sense which the Church of England assigns to this 
passage is evident from the use she makes of it in her Catechism. 
See also the beginning of her ‘‘ Office for Baptism of Infants,’’ 
and cp. Ps. li. 5. John iii. 6. On the position of the substantive 
épyjs see Rom. ix. 21. Phil. ii. 10. 1 Tim. iii. 6; and Winer, 
§ 30, p. 172. 

The word give, ‘by nature,’ at first seems to create a diffi- 
culty. For, Is not Human Nature the work of God? Certainly 
it is, when it is understood as a whole; but not in its abuses. 
Hence St. Paul speaks of Gentiles doing by Nature the works of 
the Law (Rom. ii. 14, where see note), and men violating the 
Laws of Nature by evil lusts (Rom. i. 26); and he appeals to 
Nature, when he is reasoning on a question of order and decency 
in the Church. (1 Cor. xi. 14.) 

Can we then be said to be subject to God’s wrath, by reason 
of that Nature which is His work 7 : 

This question presented itgelf to primitive Writers in com- 
menting on this passage; and has been answered by Tertullian 
in his treatise on the Human Soul, which contains the germ 
of the argument, afterwards developed by Bp. Butler in his Ser- 
mons on “ Human Nature:” ‘“‘Quim dicit Apostolus ‘ fuimus 
aliquando naturé filii ire,’ irrationale indignativum suggillat,”’ 
(this is a doubtful exposition,) “ quod non fit ex e& naturd que a 
Deo est, sed ex illa quam diabolus induxit, duminus et ipse 
dictus sui ordinis, ‘Non potestis duobus dominis servire’ (Matt. 
vi. 24), pater et ipse cognominatus, ‘Vos ex diabolo patre estis’ 
(Joan. viii. 44), ne timeas illi proprietatem nature alterius 
ascribere posterioris et adultere, quem legis avenarum super- 
seminatorem, et frumentaris se nocturnum interpolatorem.”’ 
(Matt. xiii. 23—25.) Tertullian (de Anima, c. 16). 

Later theological Writers were driven to the use of erroneous 
language on this subject by an excess of reaction against the 
heresy of Pelagius; and because Ae claimed more for Human 
Nature than was due, they were tempted to condemn it alto- 
gether, and thus exposed themselves to the charge of disparaging 
Him Who is its Author. See for instance Augustine (de Libero 
Arbitrio, iii. 54, in Joann. Tract. 14, ad finem; c. Julian. Pelagian. 


lib. vi.). 
The meaning of the word ¢dc:s, or Nature, must be deter- 
mined by the context in which it stands. ; 
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i Deut. $2. 6. 
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Here, evidently, it is used by St. Paul to signify Nature,— 
not as created by God, but as depraved by man, noé listening to 
the Voice of God speaking to him by Reason and Conscience, and 
not submitting to and obeying the Will and Word of God, and 
not seeking for light and strength in the Grace of God, but 
making an abuse of Nature to decome his Nature, by listening to 
the Voice of the Evil One, and giving himself up to the in- 
dulgence of the violent and vicious passions of his Nature, and 
surrendering himself a miserable slave to the Enemy of God, the 
Prince of the Power of the air, and joining himself to the children 
of disobedience. See Bp. Butler, Sermon ii. on Human Nature, 
where he considers the word Nature as used in this text by 
St. Paul, and distinguishes ita various significations ; and cp. note 
below on iv. 26, and Introduction to the Epistle to the Romans, 

193. 

= 6. xal cuvfyyeipe, eal cuvexd@ioce] and He raised us together 
with Christ, and sade us sit together with Him tn the Heavenly 
places, at God’s Right Hand. By virtue of Christ’s Incarnation, 
Resurrection, and Ascension, and Session at God’s Right Hand, and 
by reason of ovr Incorporation into that Body, of which, as the 
Apostle has already stated, we all are Members under Him our 
Head (i. 10. 23; cp. v. 30), we are already risen, and are seated, 
in bope and expectation, in heavenly places. 

“‘In coelestibus Christus jam sedet, nondum autem nos. Sed 
quia spe cerid quod futurum est jam tenemus, simul sedere nos in 
calestibus dicit Apostolus nos, nondum in nobis, sed jam in Jiio.”’ 
Augustine (c. Faust. xi. a). 

Because the Body of Christ —that is, the Church—will be at 
God’s Right Hand in bliss; therefore the Apostle says that God 
has made us fo sit together with Christ in heavenly places. For 
though we are not yet there in person, we are there already in 
hope. Augustine (de Agone Christiano, 28). 

The Head being already seated there, the Body sits with it; 
therefore the Apostle adds, that we sit there together in Christ. 
Chrysostom. 

Even now the Saints of God have their conversation in 
heaven (Phil. iii. 20); their home is there, and their heart is 
there. And so, even now they sié together in heavenly places in 
Christ. Origen, Jerome. 

Bp. Pearson (Art. vi. p. 513) thence takes occasion to dwell 
on the consequent duéies of faith, trust, and hope, in Christ our 
Head, who has risen, and ascended, and sitteth at God’s Right 
Hand, and has thus raised us and exalted us His Members, even 
to the immediate neighbourhood of the Throne of God. (Rev. iii. 
21.) Hence also follows the duty of personal Aoliness. While 
we look upon Him at God’s Right Hand, we see ourselves in 
Heaven. ‘‘ How should we rejoice, yea, how should we fear and 
tremble at so great an honour!”’ ‘‘ Be ye holy, for I, the Lord 
your God, am Holy.” (Lev. xix. 2; xxi. 8.) . 

7. Ia évBeltyra: dy rots aldo: trois éwepxoudvais] that He 
might show forth, in the ages that are succeeding, the exceeding 
riches of His grace. ‘Ut ostendal seculis supervenientibus 
inenarrabiles divitias benignitatis sue, Qui a Lege et Prophetis 
annunciatus est, Quem Christus Suum Patrem confessus est.”’ 
Trenaus (iv. 5). 

— 1d bwepBddAoy wAovTos] So A, B, D*, F, G.— Elz. has 
the masculine form. See above, i. 7. 

— xdpiros—edy xpnorérnri—ey Xpiorg’ ly. 8.77 yap xd- 
pil dare ceowopdvo:] Cp. v. 5. There is an observable allitera- 
tion in the words xdpis, xpnordérns, Xpiords, in these verses, 5— 
10. And it may not be irrelevant to remark, that the first radical 
ietteres of these words, XP, constitute a perfect seplenary and 
sabbatical number, 700,—a number expressive of Fulness and of 
Rest (see on Matt. xxviii. }), and formed the Christian symbol of 
the Church and Empire of Rome. See on Rev. xiii. 17, 18. 
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8, 9. xdpirl dere cececpévoi—obn ef Epyer] by grace ye have 
been saved, not of works. Quoted by S. Polycarp ad Philip. i., 
who adds GcAfpar: Geod 8:2 "Inovotd Xpicrrov. 

On the doctrine of the passage cp. Gal. ii. 16, and the 
Remarks ‘“‘on the Doctrine of Justification’’ prefixed to the 
Epistle to the Romans, pp. 193—204; and cp. Tit. iii. 5, where 
salvation is epoken of asa thing already effected, as here; and 
see above, Rom. viii. 28—30. 

8. Geo +d Bapov x.7.A.] God's is the gift; ye are saved by 
Grace through faith; and this very thing that you are saved 
through faith, does not originate and proceed out of yourselves (¢é 
buy). Of God is the gift, fora gift itis. Faithis from God. He 
called you, that you might believe. (Theodoret.) Your salvation 
does not proceed oxt of your works, lest any one should boast; 
for we are His workmanship, created in Christ Jesus for good 
works, which God prepared before for us to walk in. 

We are not only God's wolnua, or handiwork, but we have 
also been created anew in Christ. The word xricOéyres is said 
of our Regeneration. (Theodoret, Theophyl.) Seo v. 15, and 
Gal. vi. 15, and 2 Cor. v.17. The word rolqyua, though not to be 
limited to our original creation, yet surely does not exclude it. 
And we were created anew for good works. God therefore has a 
ta claim on us,—first, as our wo:nrds, next as our xrirrds in 

brist. 

Hence it follows, that the power we have of working does 
not spring out of ourselves, but from God, and cannot therefore 
have any intrinsic merit in it, for which we can claim salvation as 
adue. We are mere creafures, and works of God; all our facul- 
ties are of Him. To Him be all the praise. We were created 
anew in Christ Jesus, and were admitted into a state of sal- 
vation, not because we had done good works and merited salvation 
thereby; but we were admitted into that state by God’s free grace, 
in order that we might do good works which God before prepared 
for us as our appointed path to lead us into heaven (cp. Chrys.), 
as we formerly walked in transgressions and sins which led to 
destruction. See v. 1. 

Hence Augusiine says (in Ps. czlii.), ‘‘Opera bona non 
habemus? Habemus plané; sed vide quid sequitur, Jpsiue fg- 
mentum sumue.’’ Do not therefore imagine that thou canst do 
any thing of thyself that is good. No. Turn thine eyes away 
from thine own work, and look up to the work of Him Who 
made thee. He has made thee. He re-makes in thee what He 
had made and thou hast un-made. He made thee ¢o de; and if 
thou art good, He made thee to be 20; and therefore work thy 
work with fear and frembling. (Phil. ii. 12, 13.) Why with fear 
and trembling? Because it is God Who worketh in thee to will 
and to do of Hig good pleasure. Therefore work with fear and 
trembling, in order that our Creator may have good pleasure to 
work in the low valley of our working. God, there can be no 
good in us, unless it be done by Thee Who hast made us! 

lL. ra vn dy capnl)] Gentiles in the flesh ; that is, not cir- 
cumcised, not having in your flesh the seal of God’s covenant with 
Abraham. 

— of Aeydpevo: dxpoPvorla x.7.A.) ye who are called the Un- 
circumcision by those who call themselves the Circumcision. But 
do not heed these names. For, if ye have the Circumciaion of the 
Spirit, ye, though uncircumcised in the flesh, have the frue Cir- 
cumcision (Rom. ii. 29. Phil. iii. 3), whereas if they are un- 
circumcised in heart and ears (Acts vii. 51), their Circumcision 
becomes Uncircumcision. (Rom. ii. 25.) Cp. Jerome here, who 
adds, ‘‘ Circumcidamur et sabbatizemus in Spiritu, spirituales vic- 
timas offerentes . . . nos Deo offeramus, et accincti lumbos et 
ee pascha comedamus.”’ 

. kaip@] season, only temporary. 

— xwpls Xpiorov) separate from Christ, 
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— bdvo: rar B:abnney] aliens from the covenant : on the geni- 
tive, see Winer, § 30, p. 175. The preposition é¢ is involved in its 
derivative iéyo:. 

— G6eo:] without God—ye had a multitude of gods, and yet 
ye were without God (Jerome), anc this in God’s own world, and 
although ye yourselves were His creatures, created in His Image. 
Strange solitade | 

13. éyybs éyevhOnre ey 7G aluari Tov Xpiorov) ye who were 
formerly far off were brought near by the blood of Christ. How 
was this done ? 

(1) By the Incarnation of Christ. 

Forasmuch as all the children are partakers of one flesh and 
blood (see Acts xvii. 26), He also Himself likewise took part of 
the same (Heb. ii. 14); and being God manifest in the flesh 
(1 Tim. iii. 16), He anited us to God. 

(2) By the propitiatory and expiatory shedding of His Blood 
on the Cross, by which He redeemed us from death, the penalty 
of sin (Heb. ii. 14, 15. 1 John ii. 2; iv. 10), and by which also 
He stoned and reconciled us to God (2 Cor. v. 18, 19. Col. i. 20, 
21), and has purchased for us an everlasting inheritance. 

Christ (says the Apostle) reconciled us by His Body and by 
His Flesh. That flesh, which in Him was spotless, reconciled 
the flesh, which in us was sullied by sin, and brought it into 
amity with God. (Cp. Rom. viii. 3.) Hence we see the necessity 
of confessing the reality of Christ’s Auman flesh, and its con- 
substantiality with our flesh. Otherwise the Reconciliation be- 
tween us and God would never have taken place. But now Christ, 
by His communication of Nature with us, has reconciled man to 
God. He has reconciled us by the body of His flesh, and has 
redeemed us by His blood. In every Epistle the Apostle clearly 
testifies that we are saved by the flesh of our Lord and by His 
blood. Jrenaus (v. 14). . 

14. 4 eighyn judy] our Peace. Christ is onr Peace, in re- 
conciling men to God, and in reconciling all nations to each other 
in Himeelf. 

— & worhoas ta duddrepa ivy] He Who made both to be one. 
** Qui fecit duo unum, Judaicum scilicet populum et Gentilem.” 
Tertullian (c. Marcion. v. 17). 

— 7d peadroixor Tot ppaypov Atcas) having broken down the 
fa. ing wail which hedged off the Jew from the Gentile, and 
having united all men as one family in Himself, the Second Adam, 
one new man, in Whom there is neither Jew nor Greek .. . for 
ye are all one in Christ Jesus (Gal. iii. 28). See Acts xv. 9. So 
Tertullian, 1. c., and Severian here, and 8. Jerome. 

Bp. Fell, Hammond, Wetstein, and others, suppose an al- 
lasion here to the Court of the Gentiles fenced off from the rest 
of the Temple (Ezek. xliv. 7. Acts xxi. 28), which was indeed a 
practical evidence of that ion. 

But the word ¢payuds, or hedge, leads the mind rather to 
the metaphor of the Vineyard, in which the favoured people of 
God were planted, and in which they were fenced off by a hedge 
from all other Nations. See Isa. v. 7, ‘‘The Vineyard of the 
Lord of Hosts is the house of Israel.’’ And v. 2, “He made a 
wail about it,’’ where the LXX has gpayydy, hedge, as St. Paul 
here, wep:f@nxa. And see our Lord’s own words, Matt. xxi. 33. 

a eee ) eor.A.] having by His flesh abo- 

15. riv fx6 ” TH Capel x.7.A. ing by His 
lished the comity, cancel: the Law of the Commandmente, in 
positive precepts. Such seems to be the order and construction 
of the words. The meaning is, that Christ by His Flesh, which 
was the Flesh common to all, and by His Obedience, which was 
meritorious for all men, without any distinction of race, abrogated 
and annulled the enmity (Rom. viii. 3) which separated Jew from 
Gentile, namely, the Law of Ritual Ordinances, but not the Com- 
mandments enjoining moral dufies, which are and ob- 
ligatory on all, and which our Lord declared to be binding on all 
when He said, ‘‘If thou wilt enter info life, keep the command- 
ments” xix. 17). 

But He abrogated such ordinances as consisted in 8éyyara, 


positive edicts and decrees, such as Circumcision. He not only 
took away the curse of the Law, and mitigated the rigour of the 
la Law, but He repealed the ordinances of the Ceremonial 

We 

The word 8éyza is never applied in Scripture to any com- 
mandment of Natural Law, but only to occasional and positive 
Edicts promulgated by Authority, and such as had no force 
before promulgation. (See Luke ii. 1. Acts xvi. 4; xvii. 7.) 

this is the meaning of 8éyyara is evident from Col. ii. 
14. 20, which affords the best explanation of the word as used 
here, and of the sense of this passage. 

Christ effected this “‘in and by His Flesh.” 

(1) By taking that flesh which had been defiled by lusts of 
the flesh (see v. 3), and by sanctifying it, and uniting it to God 
in Him See on Rom. vii. 6. 

(2) By taking that flesh which formerly had been made by 
Circumcision a note of difference and occasion of separation be- 
tween Jew and Gentile (see v. 11), and by taking away that 
a of difference and separation by abolishing the Ceremonial 

W. 
(3) By perfect obedience to that Law, and by fulfilling all 
righteousness (Matt. iii. 15) in the flesh common to us all. 

(4) By His Death in that Flesh ; by which He fulfilled, con- 
summated, and exheusted all the Sacrificial Types and Ceremonies 
of the Levitical Law. And thus by removing that Legal Fence 
which severed Jew from Gentile, He joined them together in Him- 
self, the Second Adam, the One New Man. 

16. wal dwoxaradAdty] and that He might reconcile them both 
in One Body (His own mystical Body, see iv. 4. } Cor. xii. 12, 
13. Rom. xii. 4, 5) to God by the Cross. He proceeds to speak 
of another Reconciliation effected by Christ; and of another 
sxSpe, or Enmity, dissolved by Him, viz. that between God and 

an. 


Christ effected this Reconciliation by His Flesh; and He 
destroyed this Enmity also by His Cross. ‘‘ Reconeiliat in uno 
corpore ambos, et Judaicum et Gentilem populum, Deo, quem 
utrumque genus offenderat.” Tertullian (c. Marcion. v. 47). 

— droxrelvas thy &Opay dv abrg] having slain the enmity by 
it, i.e. by the Cross. 

The Cross was laid upon Christ by Satan, the éxépds, the 
Arch-Enemy of God and Man. Bat Christ, who was nailed by 
the Enemy to the Cross, destroyed thereby the Enmity which 
Satan had made, and nailed Satan himself to it, and triumphed 
over him by it (Col. ii. 15, where see note), and vanquished him 
with his own weapons; and by His Death destroyed him that 
had the power of it, even the Devil. (Heb. ii. 14.) 

17. elphyny] peace. The second elphynr, omitted by Elz., is 
found in A, B, D, E, F, G, and has been adopted by Lack., 
Tisch., Rickert, Meyer, Ellicott, Alford. 

The eiphyn, or Peace, here mentioned, is contrasted with the 
&8pa above mentioned ; and the word elpfvn is happily repeated, 
just as the word &xOpa had been repeated (vv. 15, 16), because - 
Christ, Who is our Peace (v. 14), has now brought both parties 
(i.e. Jew and Gentile), who were before at Enmity with one 
another and with God, to a state of Peace between themselves 
ao laagy Him, and has given access to both, by one Spirit, to the 

ather. 

He Who is our Peace came and preached Peace to all. 
Hence after His Death, by which He made Peace, the first words 
He uttered, and He uttered them twice to His assembled dis- 
ciples, were ‘‘ Peace be unto you” (John xx. 19.21). And He 
showed also, that it is by the One Spirit that we have access 
through Him to our Father, now at peace with us, by breathing 
on them and saying, ‘‘ Receive ye the Holy Ghost ;’’ and He gave 
them the Ministry of Peace and of Reconciliation to God, ‘‘ Whose 
soever sins ye remit,’’ &c. (John xx. 22, 23.) 

— eimyyAlcaro—éyyts] He preached peace—. 
from Isa. lvii. 19. 

In writing to Gentile —— recently converted to Chris 
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tianity, St. Paul rarely quotes the Old Testament. See note above 
on 1 Thess. i. 9. 

The Ephesian Church was a Gentile Church. See ii. 11; 
iv. 17. 

But in ¢his Epistle St. Paal offen cites the Old Testament. 
See in iv. 8, a quotation from Ps. lxvii. 18; in iv. 25, from Zech. 
viii. 16; in iv. 26, from Ps. iv. 4; in v. 14, from Isa. lx. 1; in 
v. 31, from Gen. ii. 24; in vi. 2, 8, from Exod. xx. 12. Deut. 
v. 16. = 

This characteristic of the present Epistle harmonizes with 
the peculiar circumstances of the Ephesian Church, which had 
been instructed by the Apostle onally during no less a period 
than three years. (Acts xx. 31. 

18. rhy xpocaywyhy]) the access, the only access, to God. 

19. obxérs 2. tdv0s wal wxdposxo:] no longer strangers and s0- 
journers. Tidpoiwo: = ‘inguilini,’ persons dwelling in a city, but 
not having the rights of citizens. 

In a Christian sense, Ye are no longer strangers and s0- 
journers in regard to the heavenly City, but ye are strangers and 
sojourners on earth. Augustine (in Ps. 118). 

20. dwoordAwy nal xpogntreéy] of Apostles and Prophets, ye 
are built on them. This expression, Ye are built upon the foun- 
dation of the Apostles and Prophets, is not to be understood (as 
it has been recently by some) to signify, Ye are built on the foun- 
dation on which they are built, but it means, Ye are built upon 
them. ‘The expression may be illustrated by the considerations 
stated above on Matt. iii.9; x.2; xvi. 18 Johni. 42. And 
comp. Rev. xxi. 14, where the Apostles are called the GeuéAro1, 
JSoundation-stones, of the heavenly Jerusalem. 

He puts Apostles defore Prophets. We are built on Apostles 
first, and then on Prophets. 

. A very important doctrinal truth is declared by this order of 
words. The Apostles are placed before the Prophets. Christ 
comes before Moses, the Gospel comes before the Law; the Creed 
comes before the Decalogue. 

The Christian Church in the “Te Deam”’ places the “ glo- 
rious company of the Apostles” before the “‘ goodly fellowship of 
the Prophets”’ in the universal Doxology to God. 

The Apostles had a fuller revelation of what Prophets de- 
sired to see, Luke x. 24 (Theodoret). Besides, the Ephesians, 
as Gentiles, were brought by the Apostles to a knowledge of the 
Prophets. Cp. above on 1 Thess, ii. 18. 

He joins Aposties with Prophets, and thus shows that the 
Prophets, as well as Apostles, appertain to the Genfiles as well 
as to the Jews. Chrys. 

Thus he refutes by anticipation the Marcionites and Mani- 
seen who endeavoured to separate the Old Testament from the 

ew. 

Tertullian, referring to this text, says that Marcion, to for- 
tify his own heresy, expunged the words and Prophets: ‘‘Ob- 
litus Dominum posuisse in Ecclesia, sicut Apostolos, et Prophetas ; 
timuit scilicet ne et super veterum Prophetarum fundamento 
eedificatio nostra constaret in Christo, cim ipse Apostolus ubique 
nos de Prophetis exstruere non cesset”’ (c. Marcion. v. 17). 

For the argument of the Church against the Manicheeans, see 
Augustine (c. Faustum, lib. xviii. xix.). 

It is to be regretted that the force and beauty of this text, 
and of the Apostle’s argument here, have been marred in recent 
Expositions of it, limiting the word ‘ Prophets”’ to the New 
Testament dispensation, and excluding all reference to the Old 
Testament. Such is the interpretation of Pelagius, Koppe, Ro- 
senmiiller, Flatt, Hariess, Olshausen, De Wette, Meyer, and 
others. But it is opposed to the general sense of Christian An- 
tiquity. The absence of the article before xpo¢yray is no argu- 
ment against this ancient interpretation, as Meyer allows; and 
see Bp. Middleton (chap. iii. p. 89). 

The sense of the Ancient Church in this matter is well ex- 
pressed by an Apostolic Father. ‘Christ alone is the Door to 
the Father. Through Him (i.e. Christ), Abraham, and Isaac, 
and Jacob, and the Prophets, and the Apostles, and the Church 


enter in. All these enter in by Christ to the Unity of God. But 
the Goepel has a peculiar prerogative, in that it declares the Ad- 
vent of Christ, lis, Passion and His Resurrection. The beloved 
Prophets prophesied of Him, but the Gospel is the consummation 
of Incorruption (Ap@apelas, see on vi. 24).”’ Ignatius (ad Phil. 9). 

This interpretation, which is adopted by Bp. Peerson (on 
the Creed, Art. i. p. 19), is in fall harmony with St. Paul’s ar. 
gument in this Chapter. 

He had shown that both Jews and Gentiles are reconciled 
and united in Christ. (vv. 11—17.) He shows now that this re- 
conciliation and union is in perfect harmony with the Divine Plaa 
in both Testaments. The Prophets in the Old Testament pro- 
phesied of Christ to come. The Apostles in the New preach 
Christ already come. Both speak of Him, and meet in Him. 
And the Church, in which Jews and Gentiles are united in Christ, 
is built on the foundation of the Apostles of the New Testament 
and of the Prophets of the Old. The Gentiles are not without 
the Old Testament, nor are the Jews without the New. Both are 
built on both, and both Walls meet together in the One Corner- 
Stone, which is Christ. 

Observe also, that in this description of the foundation of 
the Church, St. Paul says nothing of St. Peter singly, as distin- 
guished from the other Apostles, or of his so-called Successor, 
the Bishop of Rome, as the Rock of the Church; and thus he 
Te also, by anticipation, the Papal Heresy. Seo on Matt. 
xvi. 18. 

— bvros axpoywvialov] being the chief corner-stone. The 
Lord is called the Chief Corner-Stone (Ps. cxviii. 22. Matt. xxi. 
42), not the highest Stone, but the principad and corner-Sione 
(see A Lapide), because in Him the two Walls (the one coming 
from the Gentile, the other from the Jewish, World) meet, and 
are united in one. Theodoret. Augustine, Serm.iv. Christ is 
the “‘ Lapis An is,’’ as ‘‘ omnia sustinens, et in unam fidem 
Abrahse colligens eos qui ex utroque Testamento apti sunt edi- 
ficio Dei.” TJreneus (iv. 25). The chief corner-stone binds to- 
gether not only the walls, but the foundation-stones also, So 
Christ unites Prophets and Apostles, as well as Jews and Gen- 
tiles. Chrys. 

There is an ellipse of Aléou here, as there is of A{@o: in Rev. 
xxi. 14. 19. 

The Codex Sinaiticus has here @ prim4 manu dxpoyenaloy 
tov Xpiorov, which has been altered by a corrector to the reading 
in the text. i 

21. waca oixo8ouh) all the building; the whole building. 
This is the reading of B, D, E, F, G, 1, K, and many Cursives 
and Fathers. And so Lachm., Tisch., Ellicott, Alf. Elz. bas 
raca 4 with A, C. See also Winer, § 18, p. 101, and bo Harless, 
Olshausen, De Wette. 

Though was, without the article following it, rarely signifies 
the whole, yet it sometimes has that meaning, and so the Apos- 
tolic Father, S. Ignatius, uses the word in Ais Epistle to the 
Ephesians, c. 12, where see Dr. Jacobson’s note. So omnis in 
Latin, e.g. “‘ Non omnis moriar”’ for totus, and see the remarks 
of Bp. Pearson (Vind. Ign. ii. 10). 

The force of the Apostle’s argument would be much im- 
paired by the adoption of the rendering of those Interpreters, who, 
proceeding on the principles of classical usage, affirm that these 
words mean “ every congregation that is built in.” 

That interpretation may serve as a specimen, among others 
that might be cited (if the task were not invidious), how Criticism 
may become uncritical, by an over-strained application of the rigid 
rules of Attic philology to the Text of the New Testament. 

22. cvvoixodopetcbe] ye are being builded together. Observe 
the present tense. The work of building is ever going on in the 
Christian soul, during its sojourn on earth; and in the Christian 
Church, until the Coming of Christ. 


Cu. III. 1. Todrov xdpiv) for this cause: i.e. since ye, who 
were once Gentiles, aliens from God, are now brought near to 
Him in Christ (ii. 12, 13), and are being builded together into 6 
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Temple of God, ... for this cause, I, the prisoner of Christ, 
who am your Apostle and Confessor,... He then, according to 
his custom, rans on rapidly as if transported with this glorious 
thought, so full of joy to himself, who had once been a persecutor, 
and after a parenthetical episode, returns in vv. 13, 14, 3:d— 
rovrey xdpuv. 

— 6 8éapios 7. Xpiorov) the prisoner of Christ. Cp. iv. I. 
Col. iv. 18, prnpovevere pot trav 8eruev. Phil. i. 7. 13, 14. 16. 
Heb. x. 34. Philem. 9, 10. 13. p 

St. Panl was now in custody, as described in the Acts of the 
Apostles (xxviii. 16), bound to the soldier who guarded him. 

He his chains as from the hand of Christ (cp. Winer, 
§ 30, p. 170, on the use of the genitive), and therefore as conse- 
crated to him; as S. Ignatius, in his Epistle to the Ephesians, 
ec. 1], calls bis own chains wvevparixots papyaplras, spiritual 
bracelets of pearls. And compare Tertullian’s beautiful ad- 
dress, ‘‘ ad Martyres,” on the disposition and feelings with which 
8 prison and bonds for Christ are to be regarded by the Christian 

r:— 

‘* Hoc preestat carcer Christiano, quod eremus Prophetis. .. 
Nihil crus sentit in nervo, cum animus in coslo est (c. 2). Carcerem 
nobis paleestram interpretamur .. . Bonum agonem subituri estis, 
in quo Agonothetes Deus vivus est, Xystarches Spiritus Sanctus, 
corona sternitas: brabium politia in calis, gloria in seecula seecu- 
lorum.”’ (c. 3.) 

— drip iney rar tbvav) in behalf of you Gentiles. ‘‘ Vinctum 
Jesu Christi Paulum esse pro Gentibus potest intelligi, quod 
Rome in vincula conjectus hanc Epistolam miserit eo tempore 
quo ad Philemonem et ad Colossenses et ad Philippenses scriptas 
ease mionstravimus.”’ S. Jerome. 

His preaching of the Universality of the Redemption ac- 
complished by Christ for Gentiles no less than Jews, had been 
the occasion of his arrest by the Jews at Jerusalem, and of his 
consequent imprisonment, and it was made more glorious and 
efficacious by that imprisonment. See Acts xxi. 28; xxii. 21, 22, 
and Phil. i. 12. 

St. Paul, a Hebrew of the Hebrews, was made by God's 
grace to be the Confessor, as well as the Apostle, of the Gentile 
World. 

B. elye }xobcare rhy oixovoplay 7. x.) if (as I suppose) ye 
heard ihe dispensation of the grace given unto me. See the use 
of e€ye, iv. 21, elye abroy Actearc. Cp. 2 Cor. v. 3. Col. i. 23. 

The word 4xobcare, with the accusative, signifies more than 
‘ye beard of’ as a mere fact; it means, ‘if ye attended to,’ and 
understood it. See iv. 21, and on Acts ix. 7. 

— eis buas] fo you-ward. 

3. xara dwoxdAvpiy] by revelation. See Gal. i. 12. 

— é¢yrvuplaén] was made known. So the majority of the best 
MSS. Eiz. dyrdépice. 

— 7d pvorhpior 
Gentiles into the Church on equal terms with the Jews. 
above, Rom. xvi. 25, 26. 

— xabes wpotypaya ty Alyy] according as I wrote above 
in this Epistle in few words. ‘Ev dAlyqe signifies drevi, in small 
space or time, summatim, atrictim, raptim. See note above on 
Acts xxvi. 29. 

The meaning is, that he had only just touched on that great 
subject, which would require a large space and much time for its 
due consideration, and would not even then be exhausted, 80 high 
and profound is its Mystery. Cp. Weistein here. 

4. xpds 5] at which, or by reference fo what has been already 
written by me (short and summary as it is), ye are enabled, 


the mystery of the free admission of you 
See 


while ye read it, to apprehend my insight info the Mystery of 
your own privileges in the Body of Christ. 

5. érépas] Elz. prefixes iy, which is not in the best MSS. 
and Edd. The sense is, it was not made known éo other ages. 
And then he qualifies this, and explains it by the epexegesis rois 
viois trav dvOpdawy, i.e. to the sons of men, that is to say, fo un- 
regenerate Reason, not enlightened by the Holy Spirit, the Giver 
of all knowledge of the hidden things of God. 

He does not mean to say, that this Mystery was wholly con- 
cealed from aii in past ages; for (as S. Jerome and others ob. 
serve here) it was foretold by the Prophets in the Old Testament, 
and was confirmed by the Apostles by an appeal to the previons 
festimony of the Prophets. See the argument of St. James in 
the Council of Jerusslem (Acts xv. 16, 17), and of St. Paul at 
Antioch in Pisidia (xiii. 47), and to the Romans (i. 2—5; ix. 24; 
x. 19; xvi. 26). But what he means is, that it was not revealed 
to the sons of men, to the whole human race, nor was it revealed 
so fully as it is now. See Chrysost. and Theodoret here, and 
particularly the full exposition of S. Jerome. 

6. elvas rh EOvy] that the Gentiles are (elva:) fellow-heirs. 
This is not to be rendered “that the Gentiles should be.”” The 
Apostle is stating a fact, which ie. 

1. eyevhOnv] I was made: ‘factus eum’ (Vuly.). I became 
so by God’s - Cp. above, 1 Thess. i. 5,6; ii. 5.7. This 
pa reading of A, B, D*, F, G, and is preferable to that of Elz. - 

evounp. 

8. duol rg dAaxirrorépy] to me thai am lese than the least. 
On this form of double comparison, expressive here of deep hu- 
mility, cp. 3 John 4, we(érepos. Winer, § 11, p. 65. Lobeck, 
Phryn. p. 135. F 

As to St. Paul’s estimate of himself, apart from what he was 
by divine grace as the Apostle of Christ, see above on } Cor. xv. 
8, dowepel Te Ext papat: SPOn xduol, and on 2 Cor. xi. 33. 

He represents his own littleness and lowness of estate as a 
fit reason why he should have been specially chosen by God's 
grace to preach the Gospel to the Gentiles, who were regarded by 
the Jews as outcasts from God. 

Humility is the path to honour. ‘ Omnibus infimior Paulus ; 
idcirco major."’ Jerome. 

— 7rd—Actros] Seei. 7. 

— vd dvefixvlacroy wAovros) the unsearchable riches of 
Christ—the riches which could not be tracked and discovered by 
any process of human investigation, and could not be travelled 
through by any powers of human adventure; unsearchable, and 
twmmeagurable. Cp. iii. 18. ‘ Divitias anfé investigabiles, nunc 
apertas."’ Jerome. ‘Thy way is in the sea, and Thy paths 
in the great waters, and Thy foofsteps ({yyn) are not known.” 
(Ps. lxxvii. 19. 

9. clessealet dispensation. So the majority of the best MSS. 
and Editions. iz. has xowerla. Cp. i. 10. 

— 16 1a adyra xricayt:] to Him Who created all things. 
The Apostle uses these words lest it should be imagined that, 
because the Mystery was Aidden in God, and was not revealed by 
Him to the world in past ages, it was not His own dispensation. 
Its existence in His own Mind, its concealment from the World, 
its Revelation, were all ordered by Him. 

The words 3a ‘Incot Xpiotos, which are added here in 
D***, KE, I, K, and by many of the Fathers and by Eiz., but are 
not in A, B, C, D*, F, G, nor in the Latin Fathers generally, 
were used as an argument by the Arians to prove an inferiority 
in Christ. And it may be relevant therefore to add the remarks 
of Dr. Waterland upon them (i. p. 130, Defence of some Queries. 
Qu. xi.): 
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‘‘The Son of God,” you say, “is manifestly the Father’s 
Agent in the Creation of the Universe,” referring to Eph. iii. 9, 
and to Heb. i. 2, from whence you infer that He is “‘ subordinate 
in nature and in power to Him.” ‘You insist much upon the 
distinction 8: atrod and b9’ abrod, explaining the former of an 
tustrumenial, and the latter of an efficient cause. As to the 
Son’s being agent with, or assistant to the Father, in the work of 
Creation, we readily admit it, and even contend for it. The 
Father is primarily, and the Son secondarily or immediately, 
Author of the world; which is so far from proving that He is 
inferior, in nature or powers, to the Father, that it is rather a 
convincing argument that He is egua/ in both. A subordination 
of order, but none of nature, is thereby intimated. 

As to the distinction between &: abroi and br’ abrog, per 
quem and ex quo, or the like, it can be of very little service 
to your cause. The preposition 8a, with a genitive after it, is 
frequently used, as well in Scripture, as in ecclesiastical writers, 
to express the efficient cause, as much as dwd, or dx, or xpds, or 
any other. So that the argument drawn from the use of the pre- 
positions, is very poor and trifling, as was long since observed by 
Basil the Great, who exposes its author and inventor, Attius, for 
it. Please but to account clearly for one text out of many (Rom. 
xi. 36), “Of Him, and through Him (3: adrov), and to Him, are 
all things: to whom be glory for ever.” If you understand this 
of the Father, then, by your argument from the phrase 8° abroi, 
you make Him also no more than an ftnsfrumental cause; if you 
understand it of more persons, here is an illustrious proof of a 
Trinity in Unity. 

10. Iva yvepioO7 «.T.A.] in order that the manifold wisdom 
of God might now be made manifest to the Powers and Au- 
thorities in the heavenly places, by means of the Church. 

Therefore the Cross of Christ was not only a blessing ¢o us, 
but even to the Angels themselves; and it revealed to them 
_ & Mystery which they did not know before (cp. 1 Pet. i. 12). 

Jerome 


Compare what St. Paul declares to the Bishop of Ephesus, 
viz. that by His Incarnation on Earth the Son of God was ‘seen 
of Angels.”’ (1 Tim. iii. 16.) 

Let us not imagine then that the Church is only the depo- 
sitory of Faith; she is also a treasury of Knowledge and Wisdom 
for others. Jerome. 

Thou, O- Paul, enlightenest Angels and Archangels. ‘Yes; 
the Mystery had been Aidder in God; but it is now revealed by 
the ministry of the Church. Chrys. 

Hence S. /gnatius does not hesitate to say (ad Smyrn. 6), 
Let no man deceive himself. Even the heavenly Powers them- 
selves, and the Glory of Angels, and the Rulers, both visible and 
invisible, will be condemned, unless they believe in the blood of 
Christ. 

Mysterious and marvellous privilege of the Church to be as 
a speculum to minister Light to Angels! How exalted is the 
notion thus afforded of the dignity of the Holy Scriptures, which 
are the Luminaries of the Church (Ps. cxix. 105). She is the 
golden Candlestick. But God’s Word is the Light which is poured 
into her, and streams forth through her to the World. See below 
on Rev. i. 12; xi. 4. 

Hence, as the Ark, which enshrined the Law, was the Throne 
of God, sitting between the Cherubim in the Holy of Holies, 80 
tho Triune God is revealed as enthroned in the Heavenly Church 
on the Fourfold Gospel, the Evangelic Cherubim (revealing in 
their several faces the Fourfold character of Cunist Himself) ; 
and as worshipped by them, leading the Chorus of Universal 
Praise to the Ever-Blessed Trinity. See on Rev. iv. 6—9. 

The word woAumolxiAos is used by Euripides (Iph. Taur. 
1149) as an epithet of embroidered garments, aud by Eubulus 
(Athen. xv. p. 679, D) to signify the many variegated hues of a 
rich chaplet of flowers; hence it is rendered many coloured by 
the Arabic Version here. 

So is God’s wisdom, infinite in variety, richness, and beauty, 
and adapting iteelf to all the needs of man, in every age, and of 
every creature in the world. 

For a specimen of its variety, see the instance noted by Our 
Blessed Lord, Matt. xi. 18, 19. 


év @ Exonev THY Tappyoiay, Kat THY TpoTaywyny ey TeETOL- 
13) 418 airovpay py eyxaxe év Tals Oripeot pov virép par, nris éati Sofa 


I! Tovrov ydpw kdpatw Ta ydvatd pov mpos Tov IHarépa, * é€ of taca 


This remarkable statement of the Apostle, that the Angels 
themselves are indebted to the Church of Christ for illumination 
in the Mysteries of the Gospel, would be a very profitable one to 
the Colossians, and other Christians of Asia, who had been be- 
guiled by false Teachers into worship of Angels (Col. ii. 18). 
This and other truths contained in this Epistle to the Ephesians, 
and especially its clear language on the unapproachable Majesty 
of Christ, ‘‘ God manifest in the flesh,’’ would render this Epistle 
to the Ephesians very salutary and seasonable for the use of the 
Colossians. See below, Col. iv. 16, and Introduction to that 
Epistle. 

lL. éwolnoer] He made effectual. 

12. 8a 7. wlorens abrov] through the faith of which He is the 
author and finisher (Heb. xii. 2), the source and the end. 

13. Ard alrotuas uh eyxaxeiv] Wherefore I beseech you not 
to faint in my tribulations. Do not suppose that J faint in my 
afflictions. I, a prisoner at Rome, exhort you Ephesians not to 
faint in them. But, why, it may be asked, should he fear that 
they might faint in Ais trials? Because secing him, who was 
Christ’s chosen champion, and one who professed to be endued 
with supernatural powers, afflicted and outraged by the World for 
preaching the Gospel, they might be tempted to imagine that his 
professions were untrue, and that the World was stronger than 
Christ. Thus they might be offended, and perplexed, and falter 
in the faith. Hence St. Paul praises the Galatians for not despising 
his infirmity in the flesh. (Gal. iv. 14.) 

‘‘ Non itaque mirum est, si pluribus Paulo angustiis coarctato, 
Ephesii tentabantur, et habebant necessarium orationum ejus 
auxilium, ne deficerené in pressuris suis... quas propterea pe- 
tiebatur quia Evangelium preedicabat.”’ S. Jerome. Cp. note on 
Acts xiv. 22. 

He therefore beseeches then not to faint in Ais tribulations, 
and he prays God to give them strength to endure unto the end 
(ov. 14—16). By the former prayer he shows the freedom of 
their will, and by the latter prayer he shows their need of divine 
grace. Augustine (Serm. 163). 

On ¢yxaxciy, see Gal. vi. 9. 

14. Totrov xdpw] For this cause. He resumes the argument, 
from which he had made a digression. See v. 1. 

— xduxta ra yévara] I bow my knees. A remarkable ex- 
pression. He speaks of the “bending of the kneo”’ as a 
synonym for prayer. A commended by Christ’s example 
in prayer (Luke xxii. 41), St. Stephen’s (Acts vii. 60), St. Peter’s 
(Acts ix. 40), St. Paul’s and his company, on the sea-shore (Acts 
xxi. 5), and prescribed by God Himself (Rom. xiv. 11). As to 
its use in the early Church, see the passages in Suicer’s Thes. v. 
yovurdAsola. 

On the sense of xdurte 7a yévata—tiva Sn, see i. 17, and 
Philemon 6. 

— xpos toy Tlarépa] to the Father. Elz. adds tod Kuplov 
hpev “Incos Xprrov. Not in A, B, C, nor in some Fathers and 
Versions, and expunged by Lachm., Tisch., Riickert, Harless, 
Meyer, Ellicott, Aff., but found in D, E, F, G, I, K, and Chrys., 
August., Theodoret. 

The internal as well as external evidence seems to prepon- 
derate against the addition; and even if it be genuine, the ¢ od 
would refer rather to warépa, as 3g, which follows, undoubtedly 
does. And see Jerome’s note here, who says, “‘simpliciter ad 
Patrem legendum, non ut in Latinis Codicibus additum est, ad 
Patrem Domini Nostri Jesu Christi.” 

Indeed, the whole tenour of this Epistle is so ordered as to 
display God the Faruzr as the Beginning and Origin, the Author 
and Giver of all things, and as having a Paternal Relation to all 
things in heaven and earth, and so giving a Name to all things: 
which is a proper act of Paternity. 

The act of Adam, the Father of the Human Family, as 
recorded in the Book of Genesis (ii. 19), giving a Name to all 
creatures, in his character of the Common Parent of Mankind, 
and Lord of all Creatures, and so constituted by God, the Uni- 
versal Father, as His Vicegerent upon earth, was like an earthly 
reflexion of God’s own paternal attributes and sovereign pre- 


ves. 
As to the phrase iteelf, where rarhp is put absolutely with. 
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Isa. 6. 8. 
& 42. 12. 


out a genitive, cp. 1 Cor. viii. 6, efs @eds 5 xarhp, 2 ob ra wdvra 
xal qudy eis abrdy, and Eph. v. 20, r@ @eg xal warpl. Phil. 
ii. 11. Col. i. 12. 

15. df 08) from Whom—as the original Source of all being and 
grace. See on 2 Cor. xiii. 13. 

— waca marpid) every family. swarpit = Heb. 
eenenen and used for it by LXX in Exod. vi. 15. 17. 19. 

- xxv. 10. Deut. xxix. 18. Ps. xxi. 30. Seo Luke ii. 4. 

Acts iii. 25, waga al war pial ris yijs. 


** Cognatio vel familia.” 
Jerome. Cp. Winer, § 18, p. 101. 

All warpia} are from the Almighty Marfp. All the Families 
of heaven and earth derive their name from Him; that is, they 
all proceed from Him, and are subject to Him, Who is the Uni- 
versal Father of all. 

Zo impose a name was a mark of property in, and lordship 
over, the thing named, and was the special prerogative of father- 
hood. Cp. Gen. ii. 19. Isa. lxiii. 19. Jer. vii. 10; xiv. 9. Dan. 
ix. 18. Luke i. 13. 62. 

Abraham, the Father of many Nations (Gen. xvii. 5), was 
(as well as Adam, the Father of the whole Human Family) an 
earthly Representative of the Almighty Father of all, particularly 
in giving up his son; and as being the Patriarch in whose seed “ all 
Samitlies of the earth should be blessed ” (Gen. xii. 3; xxviii. 14), 
which, by Faith in Christ, should cal] Abraham their father (Rom. 
iv. 12. 16), and be called children of Faithfal Abraham. (Gal. 
ii. 8. 

i all families of the faithful are named from Abraham 
their Father, and as all the families of Mankind, according to the 
flesh, are named from Adam their Father, so all the families in 
heaven and earth are named from God thcir Father, from Whom 
they all come, and in Whose Son they all are blessed. 

Since God is the Universal Father of Angels and Men, 
St. Paul prays to Him to strengthen the Gentiles now incor- 
oo in one Body under Christ, Who is Lord of Angels and of 


en. 

16. 84] Lachmann and Rickert have admitted 8¢, from 
A, B, C, F, G, and so Meyer. Cp.i.17. But (as Ellicott ob- 
serves) it seems hardly probable that 3¢ would have been altered 
into the rarer form 3¢57. 

— Suvdue: xparawOjva] to be made mighty with power ; to 

be invigorated with ability infused into you by the Holy Ghost 

(cp. v. 20). Hence follows, v. 17, ta d€ioxdonre, that ye may 
have full force to comprehend. Kpdros is mighiiness, 8bvauis is 
ability; tioxbe (from icxds, root loxe, Exw) represents suf- 
ficiency of force to do any given act. Cp. i. 19. 

» 18. eBpcCeepdvor xal reOepersopévo:] rooted as a plant, and 
therefore alive and always growing—and grounded as a building, 
and therefore firmly established—in Love. And so he says to 
the Corinthians, ‘‘ Ye are God’s husbandry, ye are God’s duiid- 

tag ”’ (1 Cor. iii. 9, and cp. Col. ii. 7). Origen. 

— wih +d wAdros x.7.A.] what is the breadth and length and 
depth and height. The Everlasting Worp extended Himself in 
every direction: in height by Creation, in depth by His Incar- 
nation, and in His descent into Hell, and in breadth by filling the 
World with His Light and Glory. Ashanas. (de Incarn. § 16.) 

The Expositor of this text in the present age, even at the 
risk of being charged by some with indulging in fanciful specula- 
tions, can hardly afford to forget that the ancient Church loved to 
contemplate the Crose of Christ, dying for the sins of the whole 
world, as expressing by its quadriform dimensions the Uni- 
versality of those attributes here ascribed by the Apostle to God’s 
love in Christ. 

The Cross of Christ has all the dimensions of which the 

Apostle . By it He ascended up on high and led captivity 
esptive (Eph. iv. 8); by it He descended to the lowest parts of 


the earth, and by it He extendeth Himself to the length and 
breadth of the whole world. Origen. 

In the elevation of the Cross we see an emblem of His divine 
power ; in its depression we recognize His human condescension ; 
in its extension we see an image of the diffusion of the Gospel 
throughout the world, and of the union of all men in Him. 
Sererian (in Cateni, p. 162). 

The Apostle, writing to the Ephesians, pourtrays, in the form 
and figure of the Cross, Christ’s Power extending to all things 
and uniting all things. Gregory Nyssen (c. Eunom. Orat. iv. 
p. 582). And S. Jerome says, ‘‘ Hec universa de Cruce Domini 
Nostri Jesu Christi intelligi queant.” 

See also By. Pearson on the Creed; Art. iv. p. 385, note. 

S. Augustine often applies the dimensions of the Cross to 
illustrate the true character of the spiritual life of those wbo are 
crucified to the world in Christ. The firmness and stability, the 
heavenward tendency, the wide extension of the Cross, symbolize 
the constancy, and faith, and hope, and expansive charity of the 
Christian. See his book de Doctrina Christiand ii. 62, “ hoc signo 
crucis omnis actio Christiana describatur ;”’ Epist. 140, c. 64, in 
Joann. Tract. 118, § 5, in Ps. ciii. § 14. 

He who is crucified with Christ, and extends himself as it 
were together with Christ upon the Cross, comprehends (xara- 
AauBdye:) what is the breadth, and length, and depth, and height. 
Origen. And 80 Jerome here. Compare the words of the Church 
in the Baptismal Office, ‘ Stedfast in faith, joyful through hope, 
and rooted in charity.” 

19. yvava: — iwepBddAAovcay rijs yvdoews] to know the love 
which surpasses the knowledge. So Homer, I. xxiii. 847, dyévos 
iwdpBade. This hyperbole describes the work of the Spirit. 

Although the love of Christ surpasseth all Auman knowledge, 
yet ye shall know it, if ye have Christ dwelling in you; and not 
only so, but ye shall be filled up to all the fulness of God. Chrys. 

— Iva wAnpwbijre eis cay Td rAhpwua Tov Geov] in order that 
by virtue of your mystical incorporation and indwelling in Christ, 
Who is God as well as Man, and in Whom dwelleth all the ful- 
ness Of the Godhead bodily (Col. ii. 9), and ef Whose fulnese ye 
all received (John i i. 16), ye His members may have your life Aid 
with Christ tn God (Col. iii. 3), and may increase with the in- 
rng of God (Col. ii. 19), and may be filled up to the fulness of 

On xAnpabijre eis see Winer, p. 194. 

20. Tg 5¢ Suvaudvy] Now to him that ie able—. Compare 
the Doxology, Rom. xvi. 25. 

21. dv +7 éxxAnole] A,B, C, add xa), and so some Versions, 
and Lachmann, Rickert, and. D*, F, G, have éy X. °I. xal rf 
éxxAnolg. Probably this variation arose from the position of the 
word 'ExxAnolg in the original before Xpiorg ‘Inoot. 

The reading in the text is supported by D**, I, K, most 
Cursive MSS., and the Greek Fathers, and is adopted ‘by almost 
all the Editors except those above named. 

As to the sense, Christ is medium unionis, the Corner- Stone 
(ii. 20), wherein both sides of the building unite; or like the ladder 
whereon Jacob saw angels ascending and descending. (Gen. xxviii. 
12; cp. John i. 51.) All intercourse betwixt heaven and earth, 
God and man, is through Him. If any grace come from God to 
us, it is by Christ. If any glory come from us to God, it is by 
Christ too. Unto Him be glory in the Church by Christ Jesus. 
(Eph. it 21.) Sanderson (i. 343). 

— els wdoas st yeveds x.7.d.] to all generations of the Age 
Of Ages (i. e. of Eternily). The antiquity of this form of ascrip- 
tion of Glory is testified even by its perversion on the part of the 
Valentinian Heretics, of whom it is recorded, that ‘‘ Paulum 
manifestissimé dicunt Zonas nominare sepissind, adhuc etiam et 
ordinem ipsorum servare sic dicentem, in universas generations 
seaculi seculorum.’’ (Eph. fii. 21.) Irenaeus (i..3). 
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And yet in this expression of the Apostle himself, some have 
found traces of Gnosticism! as Baur, Paulus, p. 433. See the 
note in Professor Ellicott's excellent edition of this Epistle, p. 63. 

he words 4 aldy ray aldéywy mean the ‘‘ Age of Ages,” — 
namely, Eternity ; and the waca: af -yeveai are all its generations ; 
and the ascription of Glory to God is “for all the Generations of 
Eternity,’’ for ever and ever, world without end. Amen. 


Cu. IV. 1. Mapaxaas—exrhOnre] I exhort therefore—. The 
Apostle now proceeds to apply to Christian practice, the great 
principles of Christian doctrine, which he has been laying down 
in the first three chapters of this Epistle. See above, Jniro- 
duction. 

- On the attraction in fs exAhGnre see i. 6. 2 Cor. i. 4. 
Winer, § 24, p. 148. 

2. xdons rareivodpoctyns] all lowliness of mind. A phrase 
used by St. Paul in his address to the Ephesian Presbyters, Acts 
xx. 19. 

— dvexduevor} forbearing. On the transition to the nomi- 
native after Suas cp. i. 18. Winer, § 63, p. 505, 

8. awov8d(ovres] earnestly desiring and endeavouring; ‘ stu- 
dentes.’ A strong word, as Archbp. Laud has observed in his 
Sermon on this text (Serm. vi. Works, i. pp. ]55—182), where 
he says, ‘ Keep then the Unity of the Spirit; but know withal 
(and it follows in the text, Eph. iv. 3), that if you will keep it, 

ou must endeavour to keep it. For itis not so easy a thing to 

eep Unity in great bodies as it is thought; there goes much 
labour and endeavour to it. The word is orov8d(ovres, siudy, be 
careful to keep it. And the word implies such an endeavour as 
arcarty! hasie to keep; and indeed no time is to be lost at this 
work. 

A salutary and seasonable admonition for some in the present 
age, who have little regard for Unity in the Church of Christ, 
and appear almost as eager to break it, as they ought to be 
earnest to keep it. 

— thy ivérnta rot Tyvedparos «.7.A.] the Unity of the 
Spirit grounded in internal affection, is to be shown by the dond 
of Peace, manifested in external profession and action. 

The one is the unity of faith, the other of practice; the one 
of doctrine, the other of discipline and polity. Both are neces- 
sary. Hence S. Ignatius (ad Magn. 13) speaks of the duty of 
Church-Communion, twordynre rG émioxdwy nal ddAAfAas ta 
Eveoots J capnich re xal rvevparixh. 

Like-mindedness is that which joineth all; and in the well- 
joining of all, consists the strength of the Structure. Cp. Coll. iii. 
14. Phil. i. 27. Bp. Sanderson, i. p. 349. 

St. Paul dwells here on é»drns, unity, and repeats the word 
els, one, no less than seven times in the two following verses. 
Such is the stress laid by him on Unily. 

. &. Ignatius, in addressing the Epbesian Church (c. 1), speaks 
of it as wpowpiopéyny apd aldver elva: jywpévyny. Cp. Ignat. 
ad Magnes. 7, where he seems to have had in his mind these and 
the following words of St. Paul. 

4—6. “Ey caja} One Body, and One Spirit, ... One Lord, 
One Faith, One Baptism, One God and Father of all. In this 
and other like Christian maxims, the verb substantive “ dor)», 
there is,” is not expressed in the original, and had better not be 
inserted in a translation. The sentence is more forcible without 
it: cp. on Heb. xiii. 4. 

One Body. All the faithful every where who ever have been, 
or are, or will be. Chrys. Charity binds together those who are 
united by the Spirit, and knits them into the one Body of Christ. 
Origen. 

7 Hence it is justly argued, that the Church upon Earth is a 
Visible Society, distinguished by certain sensible tokens. 

As those everlasting promises of love, mercy, and blessed- 
ness, belong to the mystical (i. ©. invisible) Church, even so, on 
the other side, when we read of any dufy which the Church of 
God is bound unto, the Church whom this doth concern is a 
sensibly known Company. And this visible Church in like sort 
is dué one, continued from the first beginning of the world to the 


last end. Which Company being divided into two moieties, the 
one before, the other since, the coming of Christ ; that part which 
since the coming of Christ partly hath embraced, and partly shall 
hereafter embrace, the Christian Religion, we term, as by a more 
proper name, the Church of Christ. And therefore, the Apostle 
affirmeth plainly of all men Christian, that be they Jews or Gen- 
tiles, bond or free, they are all incorporated into one Company, 
they all make but one body. The unity of which visible body and 
Church of Christ consisteth in that uniformily which all several 
persons thereunto belonging have, by reason of that one Lord 
whose servants they all profess themselves, that one Faith which 
they all acknowledge, that one Baptism wherewith they are all 
initiated. Hooker (IIT. i.). 

The practical inferences from this may be thus expressed ; 

St. Paal exhorting the Ephesians, his disciples, to the main- 
tenance of charity and peace among themselves, doth for induce- 
ment to that practice represent the unity and community of those 
things which jointly did appertain to them as Christians; the 
unity of that Body whereof they were members; of that Spirit 
which did animate and act them; of that Hope to which they 
were called; of that Lord Whom they all did worship and serwe; 
of that Faith which they did profess; of that Baptism whereby 
they were admitted into the same state of duties, of rights, of 
privileges ; of that one God and universal Father, to Whom they 
had all the same relations. He beginneth with the unify of the 
Body ; that is, of the Christian Church. Dr. Barrow (vi. p. 495, 
on the Unity of the Church). 

— ty [yvetua] one Spirit. Compare the words of one of 
St. Paul’s fellow-labourers: ‘Ivar{ fpes nal cxylopara ev iptv; 
4 obx) dva Gedy Eyouer, nal 2va Xpiordy, wal ty Mvetpa ris 
xdpiros Td éxxvbey dg’ juas, nal ula KAijors dy Xpicrg. 

The Apostle teaches us that there is ‘“‘ one Body ;”’ but this 
Body dives, does it not? Yes. Whence? From the one Spirit. 
What our soul is to our bodies, that the Spirit is to the members 
of aie to the Body of Christ, the Church. Augustine (Serm. 
268). : 

5. efs Kdpios] one Lord,—whence the Church has derived her 
name, Kupiaxh, the Lord’s House. 

— pla wloris] one faith. See on Rom. xii. 6. 

— ty Bdaricpa)] one Bapliem. ‘‘ Unus omnino baptismus 
est nobis .. . ex Apostolicis literis. Quoniam unus Dominus, 
et unum Baptisma, et una Ecclesia’’ Tertullian (de Bapt. 15). 
Hence he argued against iteration of Baptism: ‘' Semel ergo 
aia inimus, semel delicta diluuntur; felix aqua quéd semel 
abluit.’ 

6. 6 éx) xdyvrey] who is over all, and through all, and in all. 
Observe the three prepositions: the first (¢w!) marking God's 
supremacy over all His creatures; the second (8:2), His omni- 
presence pervading and working through them; the third (év), 
His continual indwelling in them. Cp. Winer, § 50, p. 372. 

—waow] Elz. adds syuiry, which is not found in A, B, C. 
And D, E, F, G, I, K, and many Cursives, have jyuiy,—and so 
Irenaeus, ii. 2, ‘“‘ Unus Deus Pater, Qui super omnes et 
omnia et in omnibus nobis ;” and so again, iv. 20, and v.18; and 
this seems to be the true reading. 

1. ‘Ev 8¢ éxdore tua ¢360n 1 xdprs] But to each one of us 
was given grace according to the measure of the gift of Christ. 
There is one Spirit; and aii have spiritual blessings in common, 
without respect of persons, sufficient for their sa/vation. Bul 
(82) to us, to every one severally was éhe grace of God given, dis- 
tributed, according to measure. Grace is from God; and His 
gifts are proportioned, not according to the measure of the reci- 
pient—for God’s grace can make men capable of receiving what 
otherwise they could not receive—but they are distributed ac- 
cording to the measure of God’s free bounty; they are to be 
regarded as such, “lest any man should boast”’ (Eph. ii. 9), as if 
he himself were in some respect the cause of the graces which he 
receives from God. See above, 1 Cor. vii. 17. Rom. sii. 3. 

There is therefore unity in diversity. There are diversities 
of gifts; but it is the same Spirit, Who bestows them as He 
wills, and they are all given for one end,—the edification of the 
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Oue Body of Christ; and they are to be exercised for that end in 
& spirit of unity, humility, and love. See 1 Cor. xii. 4—31,—the 
best exposition of this passage. 

8. Ad Aéyeas] Wherefore He (God) says. Psa. Ixviii. 18. On 

ellipse, see Gal. iii. 16. 1 Cor. vi. 16. Heb. viii. 5. Ellicott. 

— Pxuadrdrevoery alxparwolay] He led captivity captive. In 
His triumph He led captive a captivity, i. ¢., a great troop of 
notable captives, to grace His victory. These captives were no 
other than Satan, and Sin, and Death. Chrys. On the word 
alyparacia see below, Rev. xiii. 10. 

— Boxe iéuara] He gave gifts to men. See Justin M. c. 
Tryphon. §§ 39. 87, where he adopts St. Paul’s argument, and 
applies that Prophecy to Christ sending the gifts of the Holy 
Spirit from heaven after His Ascension; and so Teriuélian, c. 
Marcion. v. 2, who, as well as Justin, applies the prophecy of 
Joel ii. 28 to the same effusion and bestowal of supernatural 
gifts (cp. Acts ii. 17, 18), and thus shows the Harmony of the 
New Testament with the Old. So also S. Jreneus, ii. 20. 

It is evident, therefore, that the primitive Christian writers 
were convinced of the propriety of St. Paul’s application of the 
language of the Psalmist to the Ascension of Christ and its 
fruits. 

The original words of the Psalmist are oz mono Ary, 
show Aast received gifts in the man. Thou (Who hast gone up on 
high and hast led captivity captive) hast recetved gifts in the 
human race collectively. 

It may therefore be said, is there not a discrepancy here ? 

The Pealmist says, ‘Thou hast received,” but the Apostle 
says, “ He gave.” 

Let it however be observed, that the Pealmist adds, ‘‘ even 
for the rebellious, that the Lord God might dwell with them.” 

Here is plainly involved the act of giving. 

Hence, since the Apostle was speaking of God’s gifts by 
Christ (v. 7), it was quite competent to him, for brevity’s sake, 
to speak of Christ’s giving those gifts, which at His Ascension 
He received, in order to give. Cp. Surenhus. p. 585. And this 
is a common use of the Hebrew verb my? (perhaps connected 
with the Greek Aayxdya, Adyxos), which often signifies to fetch, 
i.e. for the use of another. See Gen. xviii. 5; xxvii. 13; 
xxxvili. 6; xiii. 16. Exod. xxv. 2. 1 Kings xvii. 10. 2 Kings 


3. 

As to the word ong (5a Adam), its literal signification is, 
¢*in the Adam, or man.” 

And it was in His character as “ the Man,’’ * the Second 
Adam,” the Representative and Head of Regenerate and Re- 
deemed Humanity, that Christ ascended into Heaven, and carried 
our Natare to the Right Hand of God. It was in His exalted 
Humanity that our second Adam acquired gifts in Himself, and 
gave gifts to the whole human family; it was in His nature as 
Man that our Head received and gave gifts to all His Members. 

The reception of those Gifts in Him and by Him, io His 
Hamanity, as our second Adan, virtually implied the donation of 
those gifts to us, who are mystically united az one body in Him, 
jest as the reception of the priestly unction by Aaron, the type of 
Christ, on his Aead, was followed by the effusion of it on his 
beard and on the skirts of his clothing. (Ps. cxxxiii. 2.) 

It is not necessary to say that the 3 in Omg marks a “ dati- 
vus commodi,’”’ and means “ for men,” in the original, though 
doubtless this signification is implied, because whatever is re- 
ceived by Christ és our Nature, is received for the benefit of our 
Nature. 

9. Td 83, dxéBn] Now the assertion, ‘ He ascended,” what is 
if,—what does it imply,—dut that He aleo descended? On this 
citatory use of the article 7d, see Heb. xii. 27. It is similarly 
prefixed to sentences, Mark ix.23. Acts iv. 21; xxii. 30. Rom. 
viii. 26; xiii. 9. 1 Thess. iv. 1. 

—xal caréBn}] Elz. adds xperoy, not in the best MSS. 
and Edd. 

— es ra xarérepa] into the lower parts. A, B, C, I, K add 
adpn, parts, but it is not in D, E, F, G, nor in the most ancient 
Fathers, and it is rejected by Tisch., Meyer, Ellicott, Alford. 

What is the region meant here by ‘the lower parts of the 

Rarth  bdel 

(1) Some understand it simply as the Earth, to which Christ 
came down at His Incarnation. See By. Pearson, Art. v. p. 429. 

Vou. I1.—Paart IIL. 


Cp. John iii. 18, where our Lord says, ‘‘ No man ascended up to 
heaven but He that came down from heaven.”” And so Dr. South, 
Serm. i. 

But this interpretation seems hardly consistent with the com- 
parative partitive words xarérepa rijs ys, the lower parts of the 
earth. 

And therefore we are led to understand these words— 

(2) as signifying éhaé lower region to which Christ descended 
at His Death. 

This interpretation is that which was generally accepted by 
the ancient Church. 

Thus S. Irenaeus says, v. $1, ‘‘ Tribus diebus conversatus 
est ubi erant mortei.” And then ho quotes our Lord’s words 
concerning Himself, as being three days and three nights in the 
heart of the earth, and he cites the present text. 

So Teriuliian (de Anim&, 55), ‘‘ Forma humane mortis 
apud inferos fanctus nec anté ascendit in sublimiora coeloram, 
quam descendit in inferiora terrarum, ut illic Prophetas et Pa- 

i compotes Sui faceret.”’ 

So also c. Praxeam, 30, and cp. S. Cyril Hieroe. (Catech. iv. 
12, p. 47), with the Benedictine Editor’s note, who refers to 
Greg. Nazian. (Orat. xlii.), Augustine (de Genesi ad lit. xii. 33). 
See also S. Athanas. (c. Arian. i. 44, 45, pp. 353, 354), who com- 
pares St. Peter’s words (Acts ii. 22—24); and see on Phil. ii. 8. 
And so Origen in Matt. Hom. 35, S. Chrysostom here, and S. 
Jerome, and Theodoret, and Theophylact (who observe that this 
text is a refutation of Nestorianism), and S. Hilary in Ps. Ixvii. 
§ 19, and S. Augustine (de Trinitate, x. § 65). Theodoret well 
illustrates St. Paul’s words, 74 xarérara rijs ys, by those of the 
Psalmist, which were spoken of Christ’s death, and which were 
probably in the Apostle’s mind, Ps. lxxxvii. 7, Uerrd pe dv 
Adxxy xarardry, they laid me in the lowest pit. And again, 
Ps. cxxxix. 15, said first of formation in the darkness of the 
womb, and next of Resurrection from the tomb in the earth, 4 
bxdéoracls pou dy trois katwrdrois THs yHs. 

The meaning therefore appears to be, that at His Death 
Christ descended into the lower parts of the Earth; His Human 
Body being laid in the Grave: and that His Human Soul, sepa- 
rated from His Body by death, went into the place appointed for 
departed and disembodied souls. See on Luke xziii. 43, and be- 
low, on } Pet. iii. 19. 

This sense also seems to be most in harmony with what fol- 
lows concerning Christ filling all things. 

10. 6 xaraBas abrds dor:] He that descended, He it ie that 
also ascended up above all heavens, that He might fill all things. 
See on John iii. 13. 

IL. abrés] ‘ipse, nemo alius.’ See above, ii. 14; v. 23. 27. 

— exe] He gave. Their office and qualifications as Apostles 
were not from themselves, but all that they had, or did, or were, 
was His gif? to them and to the Church. See on v. 7. 

God the Father gave (&wxe) Christ as Head to the Church 
(see above, i. 21), and put all things under His feet; and Christ, 
the Son of , our Head, being seated in glory at God's right 
renee gave (exe) the gifts of the Holy Ghost, and gave 

postles. 

Thus all gifts in the Church flow to us by the Holy Spirit, 
through the Son, from the Father. 

Thus also Curist, seated in glory at the Right Hand of God, 
is proclaimed the Author and Doer of all that was effected by the 
Apostles. He gave Apostles, and He gave all that was given by 
them. This is the clue to the right understanding of the design 
of the Book written by St. Paul’s companion, St. Luke. ‘‘ The 
Acts of the AposTizs ;’’ and these words of St. Paul might well 
be prefixed as a Motto to that Divine Book. See above, Jnfro- 
duction to “the Acts of the Aposties,’’ pp. 3—7. 

— docrdéAovs] Apostles. The English reader is to be re- 
minded that ‘‘some’’ does not mean “fo some.”” Observe, St. 
Paul says that Christ gave some Apostles; he does not say that 
He gave one Apostle to be chief over all. 

If, as the Church of Rome affirms, the doctrine of the Su- 
premacy of the Pope as the Visible Head of the Church, is the 
‘‘res summa Christianitatis,” the main groundwork of Chris- 
tianity (to use the words of Cardinal Bellarmine, de omnien 
it is incredible that St. Paul, in describing here the fandamentals 
of the Church, should have made no mention of ars doctrine. 
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— rods 8% xpophras] and some Prophels. On these offices in 
the Church, see notes above on 1 Cor. xii. 28. 

Pastors and Teachers are not names of separate orders or 
degrees in the Church, but St. Paul intended to indicate thereby 
several giffe and functions which might appertain to the same 
person; see note above, on | Cor. xii. 28. S. Augustine (Ep. 
149). Chrys. and Jerome here, and Bp. Andrewes, vol. v. p. 65. 

— xpos—B:axovlas] for the perfecting of the sainis to the work 
of ministering. Each has a d:axorla. Cp. 2 Tim. iii. 17. 

18. péxpi—eis the évdérnra tis miorews] till we all arrive at 
the oneness of Faith. Therefore Unity in the Faith ia repre- 
sented by St. Paul not only as something attainable, but as the 
very end and purpose of the Christian life, and as the ripeness 
and maturity of the life of the Church, and therefore is proposed 
as the proper aim for every Christian. 

Unless we arrive at that ripeness, we are described by St. 
Paul as mere babes (v. 14; cp. 1 Cor. iii. 1), or as ships without 
ballast, tossed about with every wind of doctrine, and never 
coming to the harbour; or as silly dupes and victims of the 
trickery (xvBSela, properly dicing) of spiritual gamesters. 

A solemn warning and stern reproof to the vain-glorious 
self-conceit of Schism. They who make divisions in the Christian 
Church may imagine themselves to be wise, and may vaunt their 
own superior intelligence; but the holy Apostles describes them 
as mere babes. Cp. Introduction above, pp. 276, 277. 

— els pérpoy narcclas rod xAnpwparos tov Xpicrov] unio the 
measure of the stature of the fulness of Christ. See iii. 19. The 
spiritual life is here represented as one of continual growth 
(attnois, v. 15) in faith and knowledge, cherished in us, and 
strengthened and diffused by means of spiritual gifts from Christ 
in His Church; so that our life is gradually extending itself, till it 
holds communion with the whole Body of Christ, and circulates, 
as it were, like blood in every part of it, and partakes in ita fulness, 
as every drop of water in the Sea partakes of the saltness and 
movement of the whole. 

14. vfwior] babes. Seo 1 Cor. iii. 1. 

— éy ravoupylg xpos thy peOodelay rijs wAdyns] in imposture 
devised for the machination of deceit. MeOo8ela xAdvns indicates 
a certain systematic plan of delusion on the part of those who use 
peOd8ous wAdyns xal’ joy. Caten. p. 172. Cp. vi. 11, and Zo- 
naras, who interprets the word by ¢:SovaAal. 

15. dAndedovres] being true; ‘following the truth,” as in the 
older English Versions; and so Bp. Sanderson, i. 212 and i. 396. 
*‘ Veritatem facientes”’ (Vulg.). See on Gal. iv. 16. 

— Xpiordés] Christ. Eiz. prefixes the article, which is not in 
A, B, C, and is rejected by Lachm., Rickert, Tisch., Ellicott, Alf. 

16. é of] out of Whom—on the force of the preposition éx, 
see below, v. 30 ; and cp. Col. ii. 19. 

— cuvapporoyouperoy k. gvpBiBaldpevoy Bid xdons apis rijs 
éxixoprrylas) being filly framed together and compacted by means 
of every joint of the spiritual supply. Observe the preseni tenses 
of the participles here and in Col. ii. 19, describing the work of 
the fitting fogether which is always going on in the mystical 
Body of Christ. 


The words are rendered ‘‘ Conglutinatum per omnem junc- 
turam subministrationis’’ (Vulg. and Ireneus, iv. 32, who has 
‘connexum’ and ‘compactum’), compacted by means of every 
joint of the subsidiary supply. e Genitive rijs éx:xoprrylas (as 
Ellicott well observes) defines the purpose and use of the a¢4. 
Cp. Heb. ix. 21, oxedy tijs Acrroupylas, ‘ vessels for the service.” 
And cp. above, i. 14, dwoAdrpwois rijs weptrorhoews, ‘ redemption 
for the p ing.’ 

— rxoeira] maketh for itself: middle voice, as wAnpoupévov. 
i. 23. 

18,19. wépwow] callousness, dvarynola (Theodoret). Sce 
above, Rom. xi. 7. 25. And it is so explained by what follows, 
where they are said to be past feeling, dxnAynxéres, which word 
is rendered by dva:aOnola, insensibility, by Origen, who describes 
it as the state of the heart, when the conscience is hardened by 
sin, and "seared as it were with a hot iron” (1 Tim. iv. 2). 

St. Paul takes care to protest here, that the sin and blindness 
of the Gentile world were the natural results of their own sin, in 
hardening their own hearts, and stifling the voice of Reason and 
Conscience, and giving themselves up to work all uncleanness 
with greedinese; and was therefore a judicial retribution upon 
them from God for their misuse of His Gifts. Cp. Rom. i. 18— 
24. He thus explains his use of the word pvcrs above in ii. 3. 

19. dv wAcovetiq] in greedinese. It is observed by Origen and 
Jerome here, that this word is often coupled by St. Paul with 
words of lust, fornication, and adultery. See v. 3, and particularly 
1 Thess. iv. 6 and note there. And so it is observable that our 
Lord passes on from speaking of Covetousness to speak of Adultery. 
Luke xvi. 18, where see note. 

The reason is obvious. We are all members one of another 
in Christ. St. Paul dwells particularly in this Epistle on the 
moral duties consequent on this fellow-membership. Each mem- 
ber ought to edify the other members; and whenever one member 
encroaches on, and usurps what belongs to, another member, he 
is guilty of the sin of wAcoy-etfa. And in nothing is this sin more 
shown than in Harlotry and Adultery assuming to themselves the 
sacred name of Love. 

21. efye abtdy jxotcare)] if at least (as I suppose) ye heard 
Him, i. e. hearkened to Him. See above, iii. 2. 

22. dwodéoba buas—rdy xaraidy bvOpwrov] to pul of the old 
Man. He is speaking of the instruction which they had already 
received antecedent/y to their Baptism, and by which they had 
been taught what they were bound to do in and after Baptism. 
See on Gal. iii. 27, where he says that all we who have been bap- 
tized have put on Christ. He reminds them now that they must 
wear the robe of Christ’s righteousness which they had then 
put on. 

This must be observed, because it seems to be imagined by 
some, that St. Paul is now calling on the Ephesians to put on 
Christ for the first time. He might, indeed, use this expression 
if he were speaking of putting on the armour of Christ, and of 
doing the works of Christ, as in Rom. xiii. 14. ; 

But he is here speaking of putting on a new nature; he is 
reminding them of what they Aave already been taught, and have 
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already done, in their Baptism, and urges them to live according 
to that baptismal teaching, and according to their own baptismal 
profession. 

Hence he says, Since ye have been taught to put off, as con- 
cerns your former habits, the old man, whose very life tended to 
corruption, and to be renewed in the Spirit of your mind, and to 
put on the new man ... therefore having put away (dro0éueva:) 
Lying, speak the Truth each with his neighbour, for (by your 
baptismal incorporation into Christ's body) ye are members one 
of another. 

Compare the similar argument to the Colossians, iii. 9, 10 
(the best commentary on this passage), where he says, ‘‘ Since ye 
hace put off the old man with his deeds, and have put on the 
- » « lie not one to another, but put on bowels of kind- 
ness,”’ &c. 

Accordingly he uses the aorist 4ro0éc6a: to describe the act 
of putting off; but the present tense dvavyeotcGa: to describn a 
continued habit of spiritual renewal; see the next note: and «p. 
Titas iii. 5. 

He proceeds here to evolve other moral duties in like .nan- 
ner from the spiritual germ of their baptismal engrafting ir.to the 
Body of Christ. 

23. dvaveotcba: 8¢ tH wvedpar: Tob vods dyay] bul io be re- 
newed in the spirit of your mind. 

This appears to be the true meaning. They could not be 
said to have been taughi to be renewed by the Holy Spirit; and 
the * Holy Spirit of their mind” would seem to bea harsh ex- 
pression. 

Therefore, notwithstanding the high authorities that might 
be adduced in behalf of ‘haf sense, the true signification appears 
to be that which has been thus expressed by 8. Augustine (de 
Genesi ad lifer. vi. 26), “‘ Renovamur secundim id quod amisit 
Adam, id est secundim spiritum mentis nostree ; secundim autem 

seminatur animale, et resurget spirituale, in melius 
renovabimur.’’ See 1 Cor. xv. 51. 

The first new Jirth, that of our spirit, takes place in this life, 
and is called the first Resurrection (see on John v. 25); and this 
first Resurrection must precede, in order that we may be partakers 
of the second Resurrection, viz. in order that we may be renewed 
in our bodies, glorified at the General Resurrection in the last 
day. We must be born anew in the spirit of our mind now, in 
order that we may be raised in the flesh glorified hereafter. 

The svevya, or spirit, is the higher and nobler element of the 
inner man, and is contrasted with the odpt, or flesh, and Wuyd, or 
anima: principle. See above on 1 Thess. v. 23, 

And the renovation of the spirit will lead to the blessed re- 
sult of the glorification of those other elements of the human con- 
stitution hereafter, with which it is associated here. 

St. Paul first uses the word dvaveovc@a:, and he adds, évdv- 
oacba Toy xaivdy brOpemor. . 

What then is the difference between yéos and xa:vds ? 

The word xawds refers rather to the operation of an external 
Agent, and 80 is properly applied to works made by power ope- 
rating upon material prepared for it. But »éos describes rather 
the inner growth or change of a natural object. Thus in the 
proverb, ‘‘ new wine is to be put into new bottles,’”’ the doétles 
are ais but the wine is véos. (Matt. ix. 17. Mark ii. 22. Luke 
v. 38. 

Néos is a person or thing in a new or youthful condition, as 
contrasted with the same person or thing in a state of old age or 
decay. Kaiyds is a person or thing in a new state, as distinguished 
from another thing or person in an old condition. 

In spiritual matters the work of dvaxalywois is performed by 
the external operation of the Holy Ghost on the inner life; and 
therefore the xa:vds &vGpwwos is said to be xrio@els, and the 
veos byOpwros is said to be dyaxaivotuevos. (Col. iii. 10.) And 
here dvapcoveGa is described as a duty we ourselves owe to our 
own moral and spiritual being, and éy8tcac0a: xawvby EvOpewov 
is to put on, as it were, the vesiure of the new nature which is 
made for us by God, and given to us by Him in Christ. The xasds 
&rOparros is xauvh xtioss. (Gal. vi. 15.) The new A:a8fen which 
God makes with man is xawh (Mark xiv. 24. 2 Cor. iii. 6. Heb. 
viii. 8), although, being the same dispensation spirilualized, it 
may also be called véa. (Heb. xii. 24.) The heavens, which will 
be made new, are xauvol (2 Pet. iii. 13); and Christ, by His Incar- 


nation, Sacrifice, and Glorification, and by his Mediatorial Power 
and Grace, makes ali things new, xaiwd. (Rev. xxi. 5.) 

26. ’Opyi{erbe wal uh auaprdvere] Be ye angry and sin not. 
A quotation from the LXX (Ps. iv. 4). ‘Opyi{ec@e represents 
the Hebrew wn (righzu), Be ye troubled, Be ye stirred with the 
emotions of feeling. 

The Hebrew word 13) (raghaz) is applied to any agitation of 
mind exciting to action, as fear and rage. Cp. Gen. xlv. 24. So 
2 Kings xix. 27, 28. Isa. xxxvii. 28, 29. 

On the quotations from the Old Testament in this Epistle, 
see note on ii. 17. 

These words are quoted as Scripture by S. Polycarp, the 
disciple of St. John, ad Phil. 12. 

This is a very important text. St. Paul had been describing 
the Gentile world as sunk into a spiritual insensidility (4vopynola), 
as having their conscience hardened and rendered callous by sin, 
and as having no just feeling of shame, and hatred and indignation 
against it as an outrage against God, and a debasement of Human 
Nature, which is God’s Work. 

The habit of dyvaA-ynola, or insensibilily, was even encouraged 
by the two great schools of Moral Philosophy then dominant in 
the world. 

The “wise man” of the Stoic System was schooled never to 
allow the mind to be ruffied by passion, and it was their principle 
of ethical discipline, not to temper or control the affections, but 
to extinguish and eradicate them, or to brand and cauterize them. 
See Lactant. vi. 15. 

The disciples of the Epicurean School were taught to look 
down with serene indifference and apathetic contempt on all the 
errors of a restless and miserable world. Cp. Lucret. i. 1—10. 

On these accounts, the Apostle might well say ’Opyi(eade, 
Be ye angry. That is, do not imagine that the feeling of Anger, 
which is natural to man when he sees an act of cruelty, injustice, 
and wrong,—an act of outrage against God and man,—is an un- 
righteous feeling. No; it isa feeling implanted in Human Nature, 
which is the work of Almighty God. It is ‘‘connected with a 
sense of virtue and vice, of moral good and moral evil,’’ and it is 
‘one of the bouds by which Human Society is held together.” 
And it is implanted in Human Nature for good purposes, in order 
that Vice may not go unpunished, but may be held in the de. 
testation and abhorrence that it deserves, which is n 
for the preservation of Human Society, which is also God’s work ; 
and in order that Vice may receive that chastisement which is 
also necessary for that end, and which it would not receive, if it is 
practised with desperate recklessness, as it is by the Heathen, who 
‘*are past feeling,’’ and ‘‘ have given themselves up to work all 
uncleanness with greediness,”’ or is regarded with Stoical Apathy 
or Epicurean Indifference. 

Therefore dpyicecOe, be ye angry. Do not blunt your dpy, 
which is necessary (as its etymology indicates) to set you upon 
your &pyov, or work, and makes you energize; and without which 
you may be dpyds, or even xavoipyos. 

On this subject the student may be referred to By. Bufler’s 
Sermon on Resentment (Serm. viii.), and to his three Sermons 
on Human Nature and his Preface to them. Bp. Bufler gives 
a somewhat different construction to St. Paul’s words; but this 
does not affect the general drift of his argument. Cp. Winer, 
p. 278, note. 

The germ of the moral system by which Bishop Butler 
has vindicated the divine Author of our nature from the cavils 
of those who ‘‘ charge God foolishly,’’ by ascribing to Him, or 
to the Nature He has given us, those evils which are owing to 
our abuse of that Nature, may be seen in the remarks of another 
Bishop, of the Ancient Christian Church, who thus speaks : 

We have Anger implanted within us,—not in order that we 
may insult our neighbours, but that we may reclaim the sinner, 
and in order that we may not be insensible. Anger is like a sti- 
mulus applied to us in order that we may gnash our teeth against 
the Devil, and in order that we may be vehement against Aim ; 
not in order that we may fight one another. We have arms given 
us, not that we may war against each other, but that we may use 
them as a panoply against our Enemy. Art thou passionate? Be 
so against thine own sins, rebuke thine own soul, lash thine own 
conscience, be a vehement aaa MEN censor of thine own faults. 
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This is the use of Anger. For this purpose it was implanted in 
us by God. SS. Chrysostom (on cap. i. p. 772). 

To which may be added the following, from another eloquent 
and learned writer of the ancient Church : 

‘‘ Arbitror hoc de illé Iré nunc dictum, qua xafuralibus sti- 
mulis concitamur, et nobis quasi Aominidus esse concessum, ut ad 
indigne alicujus rei facinus moveamur, tranquillitatemque mentis 
velut levis queedam aura conturbet, nequaquam tamen in tu- 
mentes gurgites furoris impetu sublevemur. Firmianus noster 
(Lactantius), Libram De Ird Dei, docto pariter et eloquente 
sermone conscripsit, quem qui legerit puto ei ad Ire intellectum 
satis abundéque posse sufficere.”” S. Jerome. 

Thus the writers of ancient Christendom have anticipated 
(and by so doing have confirmed) the teaching of our great 
English Moralist, Bishop Butler, who thus speaks : 

Notwithstanding all the abuses (of Anger), is not just indig- 
nation against cruelty and wrong one of the instruments of death 
which the Author of our nature hath provided? Are not cruelty, 
injustice, and wrong, the natural objects of that indignation ? 
Surely then it may, one way or other, be innocently employed 
against them. ° 

True. Since therefore it is necessary for the very subsist- 
ence of the world, that injury, injustice, and cruelty should be 
punished: and since compassion, which is so natural to mankind, 
would render that execution of justice exceedingly difficult and 
uneasy ; indignation against vice and wickedness is, and may be 
allowed to be, a balance to that weakness of pity, and also to 
any thing else which would prevent the necessary methods of 
severity. .... The account now given of the passion of Re- 
sentment, as distinct from all the abuses of it, may suggest to 
our thoughts the following reflections : 

First. That vice is indeed of ill desert, and must finally be 
punished, Why should men fw fae concerning the reality of 
virtue, and whether it be founded in the nature of things, which 
yet surely is not matter of question; but why should this, I say, 
be disputed, when every man carries about him this passion, 
which affords him demonstration, that the rules of justice and 
equity are to be the guide of his actions? For every man na- 
turally feels an indignation upon seeing instances of villainy and 
baseness, and therefore cannot commit the same without being 
self-condemned. 

Secondly. That we should learn to be cautious, lest we 
charge God foolishly, by ascribing that to Him, or to the Nature 
He has given us, which is owing wholly to our own abuse of it. 
Men may speak of the degeneraey and corruption of the world 
according to the experience they have had of it; but human 
Nature, considered as the divine workmanship, should, me- 
thinks, be treated as sacred; “‘ for in the image of God made He 
man.”’ 

That passion, from whence men take occasion to run into 
the dreadful vices of malice and revenge; even that passion, as 
implanted in our nature by God, is not only innocent, but a 
generous movement of mind. It is in iteelf, and in its original, 
no more than indignation against injury and wickedness; that 
which is the only deformity in the creation, and the only reason- 
able object of abhorrence and dislike. How manifold evidence 
have we of the divine wisdom and goodness, when even pain in 
the natural world, and the passion we have been now considering 
in the moral, come out instances of it! Bp. Butler (Sermon on 
Resentment, p. 76). 

Indeed, the true view on this important matter had already 
been opened by St. Paul himeelf, 2 Cor. vii. 11. And the Holy 
Spirit had suggested as much in the Gospel, by saying that He 
Who was “‘ meek and lowly of heart’’ ‘looked round about Him 
with anger, grieved for the hardness of their hearts.” (Mark 
iii. 5. 

ee ph Guaprdyere] and sin not. He does not forbid 
Anger, but even commands it on fit occasions (see last note), and 
when it is directed to right ends, and moderated and regulated by 
proper restraints; but he forbids all abuses of it, and all excess 
in it. 

Here is evidently a distinction made between anger and sin ; 
between the natural passion and sinful Anger. By. Butler. 

— & fAws—wapopyiopp)} fet not the sun go down on your 


LY 


provocation. Tapopyicpds is exacerbation, exasperation or irri 
tation. He does not say dpy7, but wapopyiopg. TMapopyiopds is 
not simply anger, but rather an abuse and perversion of it; 
wherein the feeling, provoked by some external exciting cause, is 
made to swerve aside (wap) from the right rule by which the 
affection of dpyh ought to be regulated. ‘See vi. 4, wu) wapopy!i- 
(ere 7a réxva, do not provoke, irritate, exasperate your children ; 
and cp. Dean Trench’s excellent volume on the Synonyms of 
N. T. #xxxvii. p. 155. 

27. unde x.7.A.] So the best MSS. and Edd. Nor yet, much 
more, give place to the Devil. See on John xiii. 27, the case of 
Judas. Satan (says Jerome) first threw a fiery dart into his heart 
(cp. St. John’s words, xiii. 2, rod 3:aBsrov 48n BeBAnnéros 
els thy xapdlay), and {f Judas had not cherished it within him, 
Satan would never have been able to enfer there, as he did, after 
Judas had received the sop. If Judas had stood firm against 
Satan, Satan would have found no piace in him. Origen. 

Shut the door against Satan, and you will obey the Apostle’s 
precept, Give mo place to the Devil; by which precept the 
Apostle shows, that if the Devil enters and takes possession in 
us, it is because we have admitted him. Augustine (Serm. 32). 

On the phrase &:36ya: réwov, see Rom. xii. 19. 

28. ‘O xAérrev] He that stealeth; he that is in the habit of 
stealing. See examples of this use of the present participle, 
Matt. iv. 3, 6 weipd(w». Gal. i. 23. Winer, § 45, p. 316. 

— épyatspevos rais i8las xepoly rd dyabdy) working with his 
own hands that which is good. So A, D*, E, F, G, and Lachm., 
oe Ellicott. There are some slight variations in the MSS. 

ere. 
— a txn merad:8dva:] in order that he may kave—not to 
keep, but—to give a part away. Another practical application 
of the great doctrine of Unity in the Body of Christ. He had 
said, Lie nol, because we are members one of another. He now 
says, Steal not, do not use your hands to rob others of the fruit 
of the labour of their hands, but work with your own hands, ix 
order that you may have wherewithal to give to your fellow- 
member in need. 

He proceeds to say, Utter no corrupt language, but what is 
good for the use of edifying to others. So all moral duties flow 
from the same divine source,—the Incarnation of Christ. 

St. Paul himself, as we learn from his speech to the Ephe- 
sian Presbyters, had set an example of this practice in his own 
person at Ephesus. ‘‘ Ye yourselves know that these hands wi- 
nistered to my necessities and to those who were with me. I 
showed you an example in all things, that so labouring ye ought 
to-support the weak, and to remember the words of the Lord 
Jesus, how He said, It is more blessed to givo than to receive” 
(Acts xx. 33—35). There is the same spirit in the Speech as in 
the Epistle; and the one happily illustrates the other. 

29. xpd oixodouhy tijs xpeias] for edifying of the need. 
Xpela is the need, urgency, or exigency of some emergent and 
pressing occasion, and is so used in the preceding verse, which 
explains its use here. Cp. Acts vi. 3; xx. 34. Rom. xii. 13. 
Phil. iv. 16. Tit. iii. 14. 

This precept is to be obeyed in two ways; 

(1) The Christian who has learnt to be not overcome of 
evil, but to overcome evil by good (Rom. xii. 21), converts every 
need of his own into an opportunity for good. 

Every sfone that is thrown at him by an enemy, is picked up 
by him, and used by him for the purpose of olxo8oud, or edifica- 
tion; i.e. to be built into the structure of his own spiritual life, 
and of that of the Church. Thus, in the Poet’s words, he “turns 
his necessily to glorious gain.”” His conversation is ordered for 
the improvement and building up of the need. The need is made 
an occasion of spiritual wealth. 

The Vuig. approaches near the meaning by its translation, 
‘“‘ad sedificationem opportunitatis ;” only “ opportunifas”’ is too 
favourable a word; it should be rather “‘ necessifas.” 

A similar precept is given in v. 16, where St. Paul speaks of 
“‘ redeeming the opportunity” decause the days are evil. 

(2) There is also another mode in which this precept may be 
applied. The xpela (or need of which the Apostle speaks) is not 
only our own need, but our neighdour’s need also. 

We are bound so to temper our conversation and to regulate 
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our own discourse, that it may serve to edify him in his need ; 
that is to say, our words are to be so accommodated, as to suit the 
special wants of the particular persons with whom we associate 
and converse. We are not to apply the same remedies to all 
cases indiscriminately, but to study the diversities of constitutions 
and temperaments of individuals, to sympathize with them in 
their peculiar difficulties and necessities, and to order our conver- 
gation so as to be wholesome and seasonable to each for their 
growth in the faith. 

This is a special daty of the Christian Pastor—the Physician 
of souls. 

This view of the Apostolic precept seems to have been in the 
mind of the framers of several ancient Versions, where the words 
are rendered, or rather paraphrased, “for the edification of faith.” 
Cp. Trench (Syn. N. T. p. 121). 

80. pd Avretre] grieve not ye the Holy Spirit—a plain evidence 
of His Personality. Cp. Acts xiii. 2. Rom. viii. 5. John xiv. 26; 
xv. 26; xvi. 7, 8. 13; and Bp. Pearson on the Creed, Art. viii. 


p. 578. 

words are imitated by the Apostolic writer Hermazs, 
Pastor. lib. ii. Mand. x., ph OATBe 7d Tvetpa 1rd Eysoy 7d 
évouxovy dy col, utwore dwooty ded cou. 


— dv & tadpaylcOnre] by Whom ye were sealed. Observe 
the aorist,—by Whom ye were sealed (see i. 13) at a particular 
time, i.e. at your Baptism, called 4 oppay!s, or the seal, by the 
ancient Church. See Clem. Alexandr. (in Euseb. iii. 23), re- 
lating the story of the young man committed by St. John the 
Evangelist to a certain Presbyter, who (says Clemens), having in- 
structed him, at length baptized him (épérice), and then remitted 
some of his care, as having set upon him the guardian seal 
(o@paryida) of the Lord. See also in Suicer, Thes. v. oppayls. 

The seal of the Holy Ghost is upon thee. Let that seal be 
upon thy mouth. Break it not. The mouth of him who is sealed 
by the Spirit, will never utter what is unworthy of the grace he 
has received from the Holy Ghost. Crys. 

— els Rpépay drodvrpécews] for the day of Redemption (cp. 
Luke xxi. 28), the Great Day, the Day of the general Resurrec- 
tion; the great Day of Redemption, for which the whole Creation 
mow groans (see on Rom. viii. 23); when the body will rise from 
the dast, and from the burden and bondage of corruption, and be 
glorified like the body of Christ; and when the soul will be re- 
united to the body, and you will rise in body and soul to a full 
fruition of the blissful inheritance purchased for you by the blood 
of the Redeemer, of Whom the Patriarch said, ‘‘ I know that my 
Redeemer liveth, and that He shall stand at the /atter Day (the 
great Day of Redemption) upon the earth; and though after my 
skin worms destroy this body, yet in my flesh shall I see God.” 
(Job xix. 25.) 

It is observable, that the seal of the Holy Spirit here is 
connected with the future glory of the Resurrection. And with 
good reason. For we rise by a first Resurrection in Baptism 
from the death of sin to newness of life on earth; and its end 
and consummation is, that we may rise by the second Resurrection 
of the great Day of Redemption to newness of life in heaven, 
even to a glorious Immortality. 

On this text cp. By. Andrewes (Sermons, iii. 201). 

SL Maga wuxpla x.7.A.] The language of this and the follow- 
ing precepts is imitated by Hermas, Pastor. lib. ii. Mand. ii.— 
Vili 


— Oupds nal dpyh] wrath and anger : i. e. not only passionate 
rage, but the inner feeling of anger. See on Rom. ii. 8. 

83. ylvecOe 8é] but become ye. See v. 1. 

— é¢xaploaro) forgave you; bestowed upon you forgiveness as 
an act of grace, a free gift, in Christ dying for you; and ap- 
plied that gift to you actually and personally, on your profession 
of Repentance and Faith in Him at your Baptism. (Acts ii. 38; 
xxii. 16.) 


Cu. V. L riveoOs ody] Become ye therefore followera—imi- 
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tators—of God. This verse is to be connected with the fore- 
going and the following. Since God forgave you in Christ, there- 
Sore do you, who are children of God and members of Christ, 
become followers of God, as dear children, and walk in love, as 
Christ loved us. 

2. wpoopopdy xal Ovolay] an offering and sacrifice. ‘ Obla- 
tionem et hostiam’ (Vulg.). The difference between these words 
appears to be, that a @vcla requires the intervention of a Priest, 
and that, as used here, it refers to the office of Christ, as the Great 
High Priest of the Church, offering Himself as a Victim, slain for 
the sins of the world, and entering into the true Holy of Holies, 
Heaven itself, with His own blood, where He ever liveth to plead 
the meritorious and saving efficacy of that Great Sacrifice, and 
by virtue aie to make intercession for us. (Heb. vii. 25; ix. 
24; x. 20. 

S. Ignatius adopts these words in his Epistle to the Ephe- 
sians, in which he expresses his wish for Martyrdom, and that he 
may be a true disciple of Christ, rod Swtp nua éavtdy dvevey- 
xdyros Geg rpoocgopay xal Ovalap, c. 1. 

— els dcpdy ebwdlas}] for an odour of a sweet smell, acceptable 
to God. As to the genitive, expressing the characteristic of the 
preceding substantive, cp. 2 Pet. ii. 1, alpéce:s dwwAclas, Winer, 
§ 34, p. 211, and note above on Matt. xxiv. 15, and the examples 
in St. Luke xvi. 8; xviii. 6. 

St. Paul seems to refer to the sacrifice offered by the Patriarck 
Noah after the flood, where the Septuagint says (Gen. viii. 21), 
woppdv0n Képios 6 eds douhy edwSlas, and where the original 
signifies an odour of comfort and rest (perhaps with some re- 
ference to the name of the Patriarch Noah—rest, comfort—who 
offered it), one in which God is well pleased. 

Hence the term dou) ebwdlas is of frequent occurrence as 
descriptive of the burnt-offeringe of the Levitical Law. See 
Levit. i. 9. 13. 17, and about twelve other passages, and about 
eighteen places of the book of Numbers. 

The Sacrifice of Christ, Who delivers us from God’s wrath 
(see Gen. viii. 21), and from His curse, and Who is the true 
Passover, is an odour of rest, mm) rm, in which the Father 
eb3oxet, acguiescit, is well pleased. See above on i. 6, and on 
Matt. xvii. 5. 

4. aicxpdérns] filthiness ; ‘immunditia,’ Tertullian (de Pudic.) 


and Vuilg. 
— paporoyla] fools’ talk; ‘vaniloquium’ (Jren. iv. 37), 
‘ stultiloquium ’ (Vulg.). The word pwpds has a wider sense than 


the English word fool, as usually understood; and papodcyla 
comprises the notion of wickedness and profanity, blurted out in 
loose and random talking or writing. See on Matt. v. 22. Ps. 
xiv. 1, “The fool hath said in his heart,” &c. Cp. Trench, 
Synon. of N. T. p. 138. 

— #] or even. 

— evrpareAla] jesting, jocularily. Well described thus by S. 
Jerome, ‘‘ Appetit queedam vel urbana verba . . . vel /facetfa, 
quam nos jocularitatem alio verbo possumus appellare, ut risum 
moveat audientibus. Verum et hec & sanctis viris penitus pro- 
pellenda, quibus magis convenit lugere.’”’ And he proceeds to 
mention a spcech, ascribed by primitive writers to our Blessed 
Saviour, ‘“‘ Never be ye joyful, but when ye see your brother 
walking in love.” 

The ebrpdweAcs (from ¢6 and rpéwopua) is properly a person 
who turns himeelf about with dexterous adroitness, and ready 
versatility, like an intellectual harlequin, and adapts himself with 
flexible pliancy to the humours of persons and to the circum- 
stances of occasions, and is therefore defined as 6 woixlAos, and as 
6 awayrotards by Aristotle (Ethic. iv. 8), and as 4 &orartos, 6 
eSxodos, 6 rdyta yiwdpevos by Chrysostom, and is expressed by 
the Latin facetus in Horat. (1 Epist. vi. 55), ‘‘ Ut cuique est 
setas, ita quemque facetus adopia ;’”’ and is well described by Ju- 
venal (iii. 74—104), and in the inimitable portraitare of Wit 
drawn by Dr. Barrow in his Sermon on this text (Serm. xiv. 
vol. i. p. 305), a portraiture doubtless drawn from the life, as 
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displayed in the manners of that age of ebrpareAla. Cp. Trench’s 
remarks on this word, Synon. N. T. pp. 139-—14l. 

— Td ov« drhuovta] the things, which, in the matter before us, 
i.e. the use of the Tongue, “‘ the best member which we have,”’ 
are not convenient; indicating that there are other things to be 
done with the Tongue, which are convenient. And this is ex- 
plained by the following word, edyapiorla, giving God thanks, 
glorifying Him with the Tongue; that is, rd dyjxoy. Cp. James 
iii. 9, where he contrasts the use and abuse of the Tongue. 

As to the difference of the objective ra ob ayhxovta here, 
and the subjective ra x} xabhxorvra in Rom. i. 28, see Winer, 
§ 55, p. 431. 

5. lore] ye are acquainted with —. So the majority of the 
best MSS. and Edd. Elz. éore. The verb tore refers to v. 3, and 
y\wéaxorres refers to what follows. Ye are already acquainted 
with the precept which I have just delivered, since ye know, &c. 
Cp. Winer, § 45, p. 318. 

— xas—ov] See Jobniii.16. 1 John ii.23. Winer, § 26, p. 155. 

— tot Xpicrov nal @eov)] of Him who is Christ and God. 
Sec Bp. Middleton here, and the Catena of authorities, in behalf 
of this interpretation, from Jerome, Faustinus, Basii, Cyril 
Alexandrinus, Theodoret, quoted by the late Dr. Wordsworth 
(in the Second of his “ Six Letters to Granville Sharp on the use 
of the Article in the Greek Text of the New Testament,”’ 1802), 
which is summed up (p. 36) with the words, ‘‘ All the Greek 
suthorities which we have quoted, which do speak at all, are on 
our side, and testify that He Who is here called Chris¢ is also 
God.’’ Cp. ibid. p. 132, and below on Titus ii. 13. 2 Pet. i. 1. 

Therefore to adopt the words of S. Jerome here, “ Cum 
dixerit ‘in regno Christi et Dei,’ Ipsum Deum et Christum in- 
telligamus.”’ Cp. also below, v. 20, rq @cqg xa) xarpl. 

7. cupuéroxa] partakere. He had spoken of the practical 
duties consequent on their communion with the mystical Body 
of Christ; and he argues from the nature of that mystical union 
in the Body of Christ, that they cannot have fellowship with 
works of darkness. Cp. 2 Cor. vi. 15, and ovyxoiwwyeire here, 
v. II. 

By the operation of the Holy Ghost in the Incarnation of 
Christ we have been ‘‘made partakers of the divine nature” 
(2 Pet. i. 4). He is our Emmanuel, ‘God made manifest in the 
flesh,’ ‘the Word made flesh.’? Thus we have been brought 
near to God. Christ has married our Nature. He has espoused 
Humanity, and made us to be His Body, and reconciled God to 
Man. O altitudo, O divine wedlock, O profound mystery ! 

How greatly should we rejoice in this our exaltation! How 
greatly also should we fear, when we think of the pure, spotless, 
holy, and awful Presence into which we have been brought! How 
vigilantly should we watch, and how fervently pray, that by the 
gracious operation of the same Holy Ghost, by Whom Christ be- 
came flesh, we may be enabled to “ purify ourselves even as He 
is pure”’ (1 John iii. 3), so that we, who have been made par- 
takers of the Divine Nature in Him, may be partakers of the 
Divine Glory hereafter. 

Here then we see further evidence of the practical results of 
this doctrine on Church Unity and Communion. See above, iv. 
24—30; and below, v. 30—32; and Introduction, pp. 276, 277. 

On this text, ep. Augustine's Sermons, vol. v. pp. 537. 1263. 
1407. 1415. 1417. 1545. 

8. réxva pwrds}] children of light (see 1 Thess. v. 5); made 
such by your Baptism. For our very Baptism entitleth us thereto, 
which is the Sacrament of our initiation, whereby we put on 
Christ (Gal. iii. 27), and are made members of Christ and chil- 
dren of God. Whence it is that in the Greek Fathers Baptism is 
usually called gwriopds, that is, an Enlighiening ; and persona 


newly baptized were called veopériora; and 6 éx! péray, an 
officer in the Greek Church, to whom it belonged to hear the 
Confessions of the Catechumens, and, after they were approved, 
to present them for Baptism; with many other phrases borrowed 
from the same metaphor of light, and applied in like manner to 
Baptism. By. Sanderson, i. p. 382. Cp. Heb. vi. 4. 

. gwrds} of light. So the major part of the best MSS. and 
Edd. iz. has wvebyaros. 

10. Soxiud(ovres] proving what is acceptable to the Lord; 
making God’s Will your rule, and His pleasure your touchstone; 
and inquiring in every thing, not, what is pleasing to men? nor 
what is pleasing to yourselves? but what is well pleasing to 
God? and acting accordingly. Cp. Rom. xii. 2; and below, 
v. 17. 

13. way y. 7d pavepotuevoy pas ori] For all that is being made 
manifest ts light. ‘‘Omne quod manifestatur lumen est.” (Jren. 
i. 8.) And the context shows that this is the true sense, which is 
adopted by Harless, Meyer, Winer (p. 231), Alford, Ellicott, 
who observes that davepde is used nearly fifty times in the New 
Testament, and never in a middle sense. 

The sense of the whole passage appears to be as follows. 
Your lot in this world is cast with evil men; but you are not to 
partake of the evil, which they do. You are often associated with 
sinnera; but you are not to associate with them as sinners. You 
are not to associate with them in their sins. You are wheat with 
the tares in the field ; but you are not to be as fares. 

Ye are light in the Lord, and ye may not have fellowship 
with the unfruitfal works of darkness. Ye owe them the daty of 
reproof. Do not partake in these works of darkness, but re- 
buke them. Ye may not join with them in doing their works, 
for these works are shameful even to be spoken of; how much 
more are they shameful to be done. But ye owe to the doers 
the duty of reprogf; and ye will have your reward in perform- 
ing it. For those things which are reproved are illumined by the 
light. Cp. John iii. 20, “‘ Every one that doeth evil hateth the 
light, and doth not come to the Light,” ta ph éAcyx Op ra 
Epya aitov. For that which is being illumined, te Light. 

That is, the works of darkness, while they are being reproved 
by you (observe the present tense €Acyxéueva, and payepovra:), 
are illumined. Unless they are reproved they will remain dark ; 
and the doers of them will be cast into outer darkness. But {/ 
they are reproved, they will be changed into Light. This happy 
change is wrought by the very act of your reproof, and by the 
protest of your example leading them to love the light and to 
rejoice in it, and teaching them repentance and newness of life in 
Christ. Wherefore the Scripture says, ‘‘ Awake, thou that sleepest, 
and avise from the dead, and Christ shall give thee light.” 

“Ye yourselves have passed through this blessed transforma- 
tion. Ye were once Darkness, but now are ye Light in the Lord. 
Walk as children of Light, especially by enlightening the Dark- 
aa of others, and by changing that Darkness into Light by your 

j t. 
me So Jerome, who says, ‘‘ Lux arguit ea que erant tenebre .. . 
ut ex eo quod corripiuntur (i. e. by being reproved) mutentur in 
melius, et mutata manifestentar, et sint lumen ; quia omne quod 
manifestatur lux est.’’ 

While sin is hidden, it works with boldness, as in the dark ; 
but when the sinner is brought forth from his hiding-place, and 
is reproved, and repents, and receives remission of ains, he be- 
comes Light. Chrys. 

14. Ad Adye:, "Evye:pe] Wherefore, saith he, Arise —. The 
fullowing words are not found (as Origen, Jerome, and Severtan 
have already observed) in any one text of the Old Testament, but 
the sense of several texts (particularly lea. xxvi. 19; li. 17; lit 13 
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lx. 1. Ezek. xxxvii. 13. Mal. iv. 2) is compressed by the Apostle 
into one, as is common in the N.T. See on Matt. ii. 23, and 
Surenhus. p. 588. 

As to the form 8d Aéye:, see iv. 8. Heb. iii. 7. James iv. 6. 

On this text, see Augustine, Sermons 88. 98, vol. v. pp. 
675. 742. 

15. BAéwere ody was axpiBas wepixareire] See to it, therefore, 
Aow ye fulfil the precept of walking accurately in the straight 
line of Christian duty. Cp. Winer, § 41, p. 269. 

On this text, see Augustine, Serm. 167, vol. v. p. 1160. 

16. dtayopa(suevo: roy xaipdy] redeeming for yourselves the 
opportunity ; delivering it oué of its present bondage, because the 
days are evil. Observe the preposition ¢{, and the middle voice 
in the word here used, ¢iayopa(duevor. 

The Daye are evil; they are like Captives sold into bondage 
to a hard master, your ghostly Enemy; ¢éherefore it is your duty 
to redeem, as it were, by a ransom, the Opportunity out of his 
hands, and to liberate it | Gort his thraldom, and to dedicate it to 
the free service of God. 

Ye Ephesians, who have listened to the call of Christ, and 
bave risen from sleep, and have been illumined by Christ, the 
San of Righteousness, do ye, who have set forth on the morning 
of your journey towards your heavenly home, as pilgrims of 
Christ, take heed, and walk warily on the road, and be not over- 
come by the evil of the Days, but overcome it by your good. 

Be not changed by them into evil, but change them into 
good. They are like prisoners sold into slavery, but do you 
rescue them, redeem them, and make them your own and Christ's 
by using them well. Remember how Joseph’s days were evil, 
and Job's days were evil; and remember also how they redeemed 
the opportunity, and made all their trials to be occasions of good. 
They changed their bad days into good days. Do you imitate 
them. See Jerome here, and cp. Col. iv. 5, and above on iv. 29. 

St. Paul sets a good example of his own precept by his own 
practice. When he wrote this Epistle he was s prisoner, bound 
to a soldier. The days were evil for him; but he redeemed 
them. He made his prison to be a pulpit, from which be preached 
to the world. The Roman soldier's presence was s perpetual 
memento to him that he himself was a soldier of Christ. Every 
part of the soldier’s armour suggested to him a weapon of 
Christian warfare, to be wielded in the cause of Christ. See vi. 
13—2v. 


18. dceria) dissoluéeness. Cp. Luke xv. 13. 

19. davreis] fo one another (see iv. 32), perhaps antistrophi- 
cally. See the next note, and the assertion of Socrates (vi. 8), on 
the early use of antiphoual singing even in the time of &. Igna- 
tine. Cp. Bingham, xiv. 1. 

— Yarpois xa) Suvors xa) Pais] in pealme and hymns and 
songs that are spiri(ual,—not carnal, such as the heathens use. 

Wards (from Pde, rado, i.e. to sweep the strings) is pro- 
perly with an instrumental accompaniment, as a harp; 93% (from 
ael8e, cp. Theocrifus, xv. 96. 99) is vocal melody; Suyos is a 
hymn of praise. The three words are combined as here by 
8. Hippolytus, ap. Euseb. v. 28, Yarpol 3 Sco, cal ¢8al 
Berga aw dpxis bxd micréy ypapeioa, toy Adyoy bpvotas 
Oeoroyourres. A passage happily illustrating the relation of 
Pliny the Younger to Trajan (Ep. x. 97), that the Christians met 
early in the morning, in order “Carmen Christo quasi Deo dicere 


y John 3. 5 & 15. 38. 
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ra invicem,’’ which exactly expresses St. Paul’s AaAovyres 
@uTois. 

20. ixtp advrev] for all things; even for afflictions. See 
Acts v. 41. 2 Cor. vi. 10; xii. 10. Col. i. 24. Heb. x. 34. 

21. broracaduevos|] submitting yourselves to one another in 
the fear of Christ. On the word drordocopa, see Rom. xiii. 
1. 5. 

St. Paul is describing here the true constituents of that moral 
Harmony snd Spiritual Music which ought to issue forth in sweet 
sounds from the Christian life and conversation. One of the 
Elements of this moral Melody is Thandfulnese to God; another 
is mutual Submission. Wherever these coexist, the result is seen 
and heard in an harmonious concert of words and deeds in pri- 
vate households and in civil society, and in the symmetrical order 
and rhythmical movement of the whole. Observe, therefore, how 
naturally the following precepts arise from what he here says. 
Compare below, Col. iii. 17, 18. 

— Xpicrov] So the majority of the best MSS. and Edd. 
— Eis? coi. 

22. irordocecGe}] Not found in some MSS., and rejected by 
8. Jerome, and Tisch., Ellicott, Alf. 

23. axfp] Elz. prefixes 6, which is not in A, D, E, F, G, I, 
K, and is rejected by almost all recent Editors. ‘Avtp is a hus- 
band, whoever he may be. 

— airés] ‘ipee, nemo alius.’ Ziz., with some MSS., inserts 
xal before airds, and éor} after it; but these words are not found 
in the great majority of the ancient authorities, and are rejected 
by Griesb., Scholz, Lachm., Tisch., Meyer, Ellicott, Alf. 

_— curhp Tov capatos} A paronomasia. Christ is the wri p 
Tov Xéparos, in which edyres of gw(Spevos (Acts ii. 47) are 
incorporated tva cw8éoa1. This is imitated by St. Paul’s con- 
temporary S. Clement, who had his eye on this passage when 
speaking of the Unity of the Church he says, ows éom ody Sdor 
To capa dy Xpiot”y “Incov xal bworagcdéabw éxacros TH FAN- 
cloy abrov, c. 38. 

Herein (says Chrys.) the Apostle grounds the duty of sub- 
mission on the part of the Wife. Christ is the Head of the 
Church, and Saviour of His Body. Such is the relation of a 
husband to his own wife. He is her head, and therefore has the 
pre-eminence; his office is also one of protection and conser- 
vation, and he has therefore a double claim to submission and af- 
fection on her side. 

24. "AAA’] But —. St. Paul had said to wives, Be subject to 
your own husbands as to the Lord. 

He now puts the precept in a somewhat different form. If 
you think it too much for me to command you to be subject to 
your husband, to a frail man, as to the Lord, and Head, and Sa- 
viour of all, ye¢ observe the relation of the Church to her Lord, 
and there learn your own duty to your husband. If you will not 
look up to your husband as to Christ, yet look to the Church, the 
Spouse of Christ, in Aer conjugal relation to Him. 

25. davrdy wapédwxev 5. a.) He gave Himself for her. On 
Christ’s love for the Church, which He purchased with His own 
Blood, see St. Paul’s speech to the Ephesian presbyters at Mi- 
letus. (Acts xx. 28.) They were prepared to receive the teaching 
of this Epistle. 

On the sense of iwtp, see 1 Cor. i. 13. 1 Tim. ii. 6. 

26. xaGaploas rE Aovrpy Tov B8aros| having cleansed her with 
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the (well-known) laver of the (well-known) water, “ the laver of 
Regeneration,”’ as the Apostle calls it (Tit. iii. 5), the laver of 
Baptism. See note there. 

The laver of the water, with which the Church is cleansed, is 
here appropriately mentioned by the Apostle in connexion with 
the Death of Christ, because the water of Baptism derives all its 
regenerating virtue and cleansing efficacy from that Death; as 
was symbolized by the wafer flowing from the side of Christ on 
the cross. See note on John xix. 34. 

The reference to the lustral water of baptism here in con- 
nexion with the espousal of Christ and His Church, derives ad- 
ditional significance from the custom of the bridal bath, to which 
the Apostle is supposed to allude. Cp. Jahn, Archeol. Bibl. § 154. 

— dv phyari] in the Word. Some ancient expositors apply 
this to the Baptismal Words, ‘‘In the name of the Father,” &c. ; 
but it seems rather to mean by and with the instrumentality of 
the Word of God preached and received. 

As to this sense of Sijua, see vi. 17, and Heb. vi. 5. The 
article is not necessary after the preposition éy, especially with 
such an emphatic and special word (amounting to the dignity of 
an appellative) as fijua, God’s Word. See the examples in 
Winer, § 19, pp. 108—114. 

St. Paul guards the Ephesians from imagining that the Holy 
Sacrament of Baptism is to be confounded with any of those 
magical charms and incantations with which they were familiar, 
and for which their City was proverbial. See Acts xix. 19. 

It is not the Water alone which works this wonderful 
change, but it is the Holy Spirit working in the Water, and in the 
Word of God preached and received with faith in the heart. See 
note above on 1 Cor. x. 3. 

The preposition éy, in, expresses something more than the 
instrument with which the Spirit acts and cleanses. He is pre- 
sent in the Word. He comes in the Word to the heart, and 
works in it. See on Gal. i. 16. Heb. i. 1. 

Hence St. Peter says that we “are born again by the Word 
of God” (1 Pet. i. 23); and St. James teaches that God of His 
own will begat us with the Word of Truth (Jamesi. 18). Here 
the Word may mean Christ; but it is Christ preached. See on 
1 Tim. iv. 5. 

This truth was remarkably exemplified in the case of Cor- 
nelius, He was commanded to send for Peter, who would speak 
words, phuyara, to him (Acts xi. }4);. and when Peter spoke 
those pfara, the Holy Ghost descended on all that heard the 
Word. (x. 44.) 

In ¢hat special case the Holy Ghost descended before Bap- 
tism, in order to authorize Peter to confer Baptism on the Gen- 
tiles (see note on Acts x. 47); but this visible descent was also 
designed to show what is ordinarily done when the door of the 
Church is opened by the key of the Word and of the Sacra- 
ment of Baptism. 

St. Paul is here speaking specially of the case of Adulte; but 
Infants also may be fitly said to be washed with the laver of the 
water with the Word, in that they make profession of belief in 
the Word, by the mouth of their Sureties, and are baptized in the 
faith of Christ preached by the Word. 

27. al’ros) He Himself—. So the major part of the best MSS. 
and Edd. iz. has airhp. 

—bart u.7.A.] that He Himself might present to 
Himself (His Bride) the Church glorious, not having any spot 
- impurity) or wrinkle (of decay). Cp. the description of the 

hurch glorified in the Apocalypse, xxi. 2. 9, and the Marriage of 
the Lamb and His Bride, xix. 7. 

28. Odrws x. of 8. dpelAovew] Thus also ought husbands to 
love their own wives; that is, as Christ loveth the Church and 
died for her, in order that she might be pure and holy. Here is 
the measure and end of conjugal love. I€ ought to be a love of 
se{f-sacrifice; and it ought not to be sullied with carnal impurity, 
but ought to have for its aim the spiritual holiness and everlasting 
glory of the Wife. So A, B, D, E, F, G, Lack., Tisch., Meyer, 
Ellicott. Elz. has obrws 6. of &. 

— ds ta bavréy cépatral] as being their own bodies: for 
‘they twain are one flesh.” See v. 31. Matt. xix. 5, 6. 1 Cor. 
vi. 16. 

29. ob8els ydép] He would not merely not be a Christian, 


therefore, if he did not love his wife, but he would not be even 
worthy of the name of s man: for (yap) no man ever yet hated 
his own flesh; and a man’s wife is his own flesh. 

— Xpiords} So A, B, D*, F, G, and Griesb., Scholz, 
Lachm., Tisch., Meyer, Ellicott, Afford. Elz. has Kiépios. See 
on Acts xx. 28. 

S. Ignatius (ad Polycarp. c. 5), imitating this passage, tells 
8. Polycarp to charge husbands, in the name of Jesus Christ, to 
love their wives as the Lord loves the Church. 

80. “Or: pan dopey rod odparos abrov, de THe capnds abrov 
wal dx tay d0réwy abrot] For we are members of His body, 
formed out of (éx) His fiesh and of His bones. The words é& 
THs capxds—abrod are not in A, B, and have been rejected by 
Lachm., Tisch., bat they are supported by the great majority of 
authorities, and are received by Meyer, Ellicott, Alf. 

Observe the preposition é« here, which is hardly 
with sufficient clearness and force by the English of. It means 
out of: We derive our life from Christ, as a river flows from and 
oué of its source; or as a tree springs up, and receives its growth 
ous of and from its eoot. Cp. above, iv. 16, and Col. ii. 19. 

We are formed from out Qf (éx) the flesh and bones of 
Christ by means of His Incarnation, and by incorporation into 
His Body. 

The Church owes her life to the Death of the Son of Man. 

He suffered that death in His Auman flesh. And as Eve, “the 
mother of all living’’ (Gen. iii. 20), was formed out of the very 
side of the first Adam sleeping in Paradise, and was bone of his 
bone and flesh of his flesh (Gen. ii. 23), and she was called 
woman, Isha, because she was taken out of man, Jeh (ii. 23), and 
thas we all by nature are taken out of the side of the first Adam, 
and are bone of his bone and flesh of his flesh, so the Church, 
the spiritual Eve, the mother’ of us all by Grace, was taken out of 
the side of the Second Adam sleeping in the sleep of death upon 
the cross; and we all, as members of Christ’s Church, are taken 
out of the very flesh and bones of Christ dying as man upon the 
cross. See above on John xix. 34, and S. Jerome's and Theo- 
doret’s notes here, and the words of S. Ignatixe (ad Trallian.- 
ce. 1]): “ They who are of the Father are like branches of Christ's 
Cross, and their fruit is incorruptible. Christ in His Passion 
calls us to Himself as His own Members. The Head cannot be 
born without Members, when God, Who is Christ Himself, pro- 
mises union with Himself.”’ 

Hence it is said by Hooker (V. lvi. 7): The Church is in 
Christ, as Eve was in Adam. Yea, by grace we are every one of 
us in Christ and in His Church, as by nature we are in those our 
first Parents. God made Eve of the rib of Adam; and He 
frameth His Church out of the very flesh, the very wounded and 
bleeding side of the Son of Man. His body crucified, and His 
blood shed, for the life of the world, are the true elements of that 
heavenly being, which maketh us such as Himeelf is, of Whom we 
come. (1 Cor. xv. 48.) For which cause the words of Adam may 
be fitly the words of Christ concerning His Church, “flesh of My 
Sresh, and bone of My bones,’’ a true native extract out of Mine 
own Body. So that in Him, even according to His ssanhood, we 
according to His heavenly being are as branches in the root out 
of which they grow. 

To all things He is life, and to men light (John i. 4—9), as 
the sons of God; to the Church both light and life,—life eternal 
(John vi. 57) by being made the Son of Man for us, and by 
eee whether we respect Him as God or as 


Adam is in us an original cause of our nature, and of that 
corruption of nature which causeth death; Curist is the cause 
original of restoration to life. (Heb. v. 9.) The person of Adam 
is not in us, but his nature, and the corruption of his nature, de- 
rived unto all men by propagation. Christ, having Adam’s ne- 
ture, as we have, but incorrupt, deriveth not nature, but incor- 
ruption, and that immediately from His own person, unto all that 
belong unto Him. ° 

As therefore we are really partakers of the body of sin and 
death received from Adam, 80, except we be truly partakers of 
Christ, and are really possessed of His Spirit, all we speak of 
eternal life is but a dream. 

That which quickeneth us is the Spirit of the Second Adem 


EPHESIANS V. 31—33. 
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(1 Cor. xv. 22. 45), and His flesh is that wherewith He quickeneth. 
That which in Him made our nature incorrupt, was the union of 
His Deity with our Nature. And in that respect the sentence of 
death and condemnation, which only taketh hold upon sinfal 
flesh, could no way possibly extend unto Him. 

This caused His voluntary death for others to prevail with 
God, and to have the force of an expiatory sacrifice. The blood 
of Christ (as the Apostle witnesseth) doth therefore take away 
sin (1 John i. 7), because, “‘ through the eternal Spirit, He of- 
Jered Himself unto God without spot”’ (Heb. ix. 14). | 

That which sanctifieth our nature in Christ, that which made 
it a sacrifice available to take away sin, is the same which 
quickeneth it, raised it out of the grave after death, and exalted it 
unto glory. 

Seeing therefore that Christ is in us as a quickening Spirit, 
the first degree of Communion with Christ must needs consist in 
the participation of His Spirit, which Cyprian in that respect 
well termeth ‘germanissimam societatem,” the highest and 
truest society between man and Him Who is both God and Man 
in one. 

These things S. Cyril duly considering, reproveth their 
speeches which taught that only the Deity of Christ is the Vine 
whereupon we by faith do depend as branches, and that neither 
His flesh nor our bodies are comprised in this resemblance. For 
doth any man doubt that even from the flesh of Christ our very 
bodies do receive that life which shall make them glorious at the 
latter day, and for which they are already counted parts of His 
bleased body? Our corruptible bodies could never live the life 
they shall live, were it not that here they are joined with His body 
which is incorruptible, and that His is in ours as a cause of im- 

ity,—a cause, by removing through the death and merit of 
His own flesh that which hindered the life of ours. Christ is, 
therefore, both as God and Man, the true Vine whereof we both 
spiritually and corporally are branches. The mixture of His 
bodily substance with ours is a thing which the Ancient Fathers 
Cisclaim. Yet the mixture of His Flesh with ours they speak of 
to signify what our véry bodies, through mystical conjunction, re- 
ceive from that vital efficacy which we know to be in His. And 
from bodily mixtures they borrow divers similitades rather to de- 
clare the frauth than the manner of coherence between His sacred 
body and the sanctified bodies of Saints. Hooker. 

This communion with Christ the Son of Man, and yet God 
of God, Very God of Very God, “ the Word made Flesh” (John 
i. 14), God manifest in the Flesh (1 Tim. iii. 16), God Incarnate, 
“God with us,” “ Emmanuel” (Matt. i. 23), i.e. God in the 
human nature common to us all, is personally applied to us in an 
inscrutable and mysterious manner by means of the two Sacra- 
ments, Baptism and the Lord’s Supper (cp. Irenaeus, v. 2, 3), by 
which we are united to Christ, and in Christ to God. The bless- 
ings flowing to us through Christ’s Humanity are thus conveyed 
to us, and make us partakers of the Divinity (2 Pet. i. 4); and if 
we are partakers of the Divinity, and dwell as living members in 
Christ’s body, we have therein a visible pledge and assurance of a 
glorious Immortality,—the Immortality of God. 

SL Arr} robrov xaradelpe:] For this cause a man shall leave 
his father and mother, even as Christ left His heavenly Father's 
house and married our Nature, espoused to Himself a Church on 
earth, and made her to be one flesh with Himself. Jerome, 
Theodoret. 

— «al wpooxodAAnPhocrau—play] and shall cleave unto his 
wife, and they twain shall be united into one flesh. See above on 
Matt. xix. 5. 

33. Td pvorhpiy +r. p. ¢.] Thies Mystery ie great. What 
M ? That which Adam, the Father and Representative, 
the Patriarch and Prophet of the whole haman family, was em- 
powered of God to reveal (Chrys., Hierome, Theophyl.) concern- 
ing the oneness of man with his wife, for whom the man leaves 
his own nearest and dearest relations, and severs himself from his 
own fiesh and blood, and joins himself to one who has no relation- 
ship to him, and unites himself to her indissolubly, so that they 
twain become one flesh. This appears to be the true sense of the 
words, and to be evinced by the pronoun rovro, this. 

Observe that St. Paul in this Epistle to the Ephesian Church 

Vor. 11.—Paart IIL 


= kc the same word, Mystery, to Marriage, as he does in his 
pistle to the Bishop of Ephesus, to the Jncarnation of the Son 
of God. Here he says, ‘“‘ Thie Mystery ie Great.” There he 
says, ‘“‘ Great is the Mystery of Godliness, God was manifested in 
the flesh” (1 Tim. iii. 16). A happy coincidence, teaching a 
divine truth; for Christ’s Incarnation is the very Espousal and 
Marriage of man’s Nature to the Nature of God. 

The word Mystery, as used by St. Paul, signifies something 
kept secret and hidden (droxexpuppévor, Col. i. 26; cerrynudvor, 
Rom. xvi. 25), and generally something sacred and divine which 
cannot be discovered by Natural Reason, but is unfolded by Di- 
vine Revelation. As to the etymology of the word, see on Matt. 
xiii. 11. Cp. note below on Rev. xvii. 7. 

St. Paul often uses the word Mystery in his Epistles to the 
Charch and Bishop of Ephesus, famous for the practices of those 
who professed to hold intercourse with the spiritual and invisible 
world. See Eph. i. 9; iii. 3, 4.9; vi. 19. 1 Tim. iii. 9. 16, 

The mystery of the conjunction and oneness of Man and 
Wife might well be called a great and profound one at that time; 
for it was hidden from all the Nations of the world, even those 
which boasted most of their intellectual knowledge, social civi- 
lization, and religious illumination. 

Polygamy was common in many parts of the world; and 
Divorce for the most trivial causes was practised without scruple 
in Italy and Greece, and even among the Jews. See on Matt. xix. 
3. The declaration therefore of the onenese of man and wife, 
must have sounded as a strange announcement in the ears of the 
world at that time, and ¢hat oneness might well be called “a 
great mystery.” Even now, when Christianity has revealed this 
doctrine for so many to mankind, yet, on account of the 
blindness of their hearts, many are unwilling to receive this divine 
Mystery; and how many, who once received it, have now re- 
jected it, by creating new facilities for Divorce ! 

— dye 8t Adyo els Xpiordy al eis +. exxArnolay] but I am 
speaking with a view to Christ and the Church, whose union is 
represented by Holy Matrimony. 

The Mystery therefore of Marriage is great, not only for the 
reasons mentioned sbove, but because it has a mystical relation 
to the Marriage of Christ and the Church, and is an image of it. 
Do not therefore be surprised that what I am declaring to you is 
confessedly a great Mystery. Do not reject it, because it is a 
great Mystery. For, the whole (Economy of Christ’s union with 
His Church, the whole (Economy of the relation to us of ‘‘ God 
manifest in the flesh,”’ is indeed a great Mystery. See St. Paul’s 
words to the Bishop of Ephesus, 1 Tim. iii. 16. 

As it has been well expressed by an eloquent Bishop of our 
own nation; “ This is a great Mystery; but it is the symbolical 
and sacramental representation of the greatest mysteries of our 
religion. Christ descended from His Father’s bosom, and con- 
tracted His Divinity with flesh and blood, and married our 
nature, snd we became a Church, the Spouse of the Bridegroom, 
which He cleansed with His blood, and gave her His Holy Spirit 
for a dowry, and Heaven for a jointure, begetting children unto 
God by the Gospel. This Spouse He hath joined to Himself by 
an excellent charity. He feeds her at His own table, and lodges 
her nigh His own heart; provides for all her necessities, relieves 
her sorrows, determines her doubts, guides her wanderings. He 
is become her Head, and she is a signet upon His right hand. 
Here is the eternal conjunction, the indissoluble knot, the ex- 
ceeding love of Christ, the obedience of the Spouse, the com- 
municating of goods, the uniting of interests, the fruit of mar- 
riage, a celestial generation, a new creature. ‘ Sacramenfum hoc 
magnum est;’ this is the Sacramental Mystery represented by 
the holy rite of Marriage.’’ Bp. Taylor (Serm. xvii. ‘The Mar- 
riage Ring,” vol. v. p. 254). Cp. Gregory Nazians. (Orat. 
xxxvii. § 7. 

838. TIA4v] But, waiving all farther considerations of this pro- 
found Mystery, do you receive, in addition to what I have already 
said, this plain practical lesson, as follows ;— 

On this use of wAdpy, see ] Cor. xi. 11. Phil. i. 18; iii. 16; 
iv. 14. 

— Iva] 
that. 


I command that (cp. John xiii. 29); or, let Aer see 
Cp. Winer, § 45. 5, p. 282. 


Rr 
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Cu. VI. L TA réxva—3. dxayyeAlg] Ye children, obey your 
parents, in the Lord. Quoted by Tertullian as an argument for 
the unity of the old and new dispensations, against Marcion, who 
expunged the words §iris—éxayyeAlg (c. Marcion. v. 18). 

Children are commanded to obey their Parents in the Lord ; 
that is, as always being in the Lord’s sight, and therefore obeying 
their ts, whether their parents are present or absent; and 
as doing what they do to them, as unto the Lord, Who is the 
Judge of all; and therefore ever remembering, that if they are 
disobedient to their parents, they will be punished by ¢he Lord; 
and if obedient, they will be rewarded by the Lord; and that the 
punishments and rewards, which he Lord adjudges, are not tem- 
poral, but eternal. 

St. Panl says that ‘Ais is the first commandment, not in 
order, but in respect of promise. 

The first three commandments are prohibitory, the fourth is 
imperative and positive, but has no promise annexed to its per- 
formance; the fifth is the first in regard to God’s promise of 
blessings for obedience. (Cp. Chrys. Winer, § 48, p. 349.) 

Observe, that St. Paul, writing to the Ephesians (who had 
been taught by him for three years), enforces this precept with a 
quotation from the Old Testament (see on ii. 17), which he does 
not do in writing to the Colossians (iii. 20). Cp. Townson’e 
Works, i. 102. 

8. tva «6 cos yévnrai—yijs) in order that it may be well with 
thee, and that thou mayest live long on the earth. This is not to 
be limited to temporal life in this world. But the Apostle here 
gives an exposition of the true spiritual meaning and universal 
application of the Fifth Commandment; as our Lord in His 
Sermon on the mount expounds the true significance of the 
whole Decalogue. See on Matt. v. 17.21.31. Cp. Matt. xxii. 
37. 40. Compare specially our Lord’s promise to the meek, that 
they should inherit the earth, Matt. v. 5, and note. 

4. waidelq xal vovOerlg] with discipline (implying strictness 
and severity, cp. Heb. xii. 5. 7, 8. 11) and admonition,—the 
former applicable specially to the body, the latter to the mind. 

§. Barnabas (Epist. 19) has a passage which bears on the 
same social and domestic duties in what is there called ‘‘ the Way 
of Light,”” as opposed to ‘‘ the Way of Darkness,”—ov uh Apps 
Thy xeipd cov dxd tov uvlotd cov, dAAd Grd vedrntros Bddias 
géBoy Kuplou, .... dxorayhon xuplois ds tiny Geod, ev 
aicxtvn nal pdBy ob ph emitdins wadloxy } SotvAy cov dv 
wieply, Sr: FAGer (6 Geds) ob cata wpdcewwoy xarécai, ard’ é¢’ 
obs 7d Ivetua froluacey. See below, ov. 2. 

6. Of B0iAe:] Slaves, bondmen,—not to be confounded in their 
condition with the household Servants of Christian Nations in later 
days, who have been raised by the Gospel from the condition of 
SovAo1, to that of freemen and brethren in Christ. See below, 
Introduction to the Epistle to Philemon. 

—— xaTa odpxa] according to the flesh: earthly masters; as dis- 
tinguished from the Heavenly. Be obedient, not only to God 
your heavenly Master, but to your earthly masters, as to Christ. 


We may have masters according to the flesh upon earth, to 
whom we may and must give reverence upon earth; buat of our 
souls, and spirits, and consciences, as we have no fathers upon 
earth, 80 we may have no Masters, but only our Father in Heaven 
(Matt. xxiii. 9.) Bp. Sanderson (iii. 279). 

— drAdrnri] with a single eye to what is good and right, not 
with sinister respects to our own interests. See above on Rom. 


xii. 8. 

6. uh kar’ dpOarpo8ovrclay] not with eye-service; “non ad 
oculum servientes.” (Vulg.) Cp. Col. iii. 22, 23. 

Many servants there are, who will work hard as long as their 
master’s eye is upon them, but when his back is turned, can be 
content to go on softly. Such d¢8arpo8ouAcla the Apostle con- 
demns. By. Sanderson (iii. p. 32). 

— &s 80vA0X Xpicrov] as servants of Christ, Who is never 
absent from you, and Whose eye is ever upon you at your work, 
oe Who will judge you according to your works at the Great 

Je 

— dx yuyijs] from the heart. Some join these words with 
what follows; but this combination seems to impair the rhythm 
of the sentence and not to improve its sense. They are joined 
with what precedes in the Vulgate, Aithiopic, and Arabic Ver- 
sions, and by Meyer and Ellicott. 

8. Exacros—roirhoy] So A, D, E, F, G.—Els. has édy 11 
éxagros, and so the majority of recent Editors. But éxacros is 
the emphatic word (each person, whether bond or free), and pro- 
perly stands first. Whatsoever each person shall have done, shat 
he shall receive again from God. A religious comfort to slaves, 
who when they “ did well and suffered for it” (1 Pet. ii. 20) from 
their earthly masters, might thence take consolation in the reflec- 
tion, that the more they did and suffered for God, the more they 
would receive hereafter from God ; and so they might even rejoice 
in their sufferings on earth, as leading them on to an increase 
of heavenly glory. See Chrys. here. 

— Tovro xomeiras] that he will receive back again,—as a 
deposit, or as seed sown. See 2 Cor. v. 10, and Gal. wi. & 
2 Cor. ix. 6. A, B, D*, F, G have xoploera: here, but in Col. 
iii. 95, A, C, D*® have «xopmerru, and D***, E, I, K have 
komieira: here. 

9. xal abray xal dudy] the Master both of them and you. So 
A, B, D*, F, G, and most of the recent Editors.—Eiz. has «a) 
UuaY auTay. 

— xpocwroAnyla] He does not regard persons, but works. 

IL peOodelas] stratagems: pnxarhpara (Theodoret); * machi- 
nationes,’ Tertullian c. Marcion. v. 18. See above, iv. 14. 

13. 9 wdAn) our wrestling, our warfare, is not like that of the 
soldiers of this world, but far more perilous and glorious. He 
had been speaking of armour, and is going to speak of it more in 
detail. See below, v. 13. The Apostle was in custody, chained 
to a Roman soldier, when he wrote this Epistle; and he might 
well draw his spiritual imagery from the profcssion of arms. He 
addresses them as soldiers, and now reveals to then: who and 
where their enemies are. 


EPHESIANS VI. 13—24. 
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— xocpoxpdropas] He calls them rulers of thie worid,—not 
because they have received any such rule from God, but because 
the world submits itself to their rule, and eagerly sells itself into 
slavery tothem. Theodoret. 

— rov oxérouvs} of darkness. It is the opinion of all the 
doctors of the Church (says S. Jerome), that the intervening air 
between heaven and earth is full of adverse powers. See above on 
ii. 2. Biz. adds rov alavos rot¢rov, which is not in the majority 
of the best MSS., which have rodrovu after oxérovs. 

— 7d wvevparixd Tis wornplas] the spiritual powers of wick- 
edness ; ‘spiritualia nequitiz ’ (Vulg.); i. e. whose essence it is 
to work wickedness. On this use of the neuter plural in a col- 
lective sense (the spiritualty, or spiritualhood), and on the genitive, 
see Winer, § 34, pp. 212, 213. 

13. wavowAlay rou ect] the ly or whole armour of God. 
So Ignatius to Polycarp, c. 6, “ Let none of you be called 
a deserter; let your Baptism abide with you as your arms, 
Faith as your Helmet, Love as your Spear, Patience as your 
Panoply.’’ 

14. wepi(eooduevo: thy dopiv) having girt your loins about 
with iruth. See 1 Pet.i. 13. Polycarp ad Philipp. 2. 

15. bwoSnodyevai—edy éromaclg «.7.A.) having shod your feet 
with the preparation of the Gospel of peace. An allusion to the 
attitude and attire of the Israelites eating the Passover in a state 
of preparation, or rather preparedness, to quit Egypt, and to 
march “harnessed ’’ (Exod. xiii. 18) to Canaan. See Exod. xii. 
IL: “Thus shall ye eat it, with your loins girded, your shocs on 
your feet, ye shall eat it in haste.” 

It was a sign of haste to eat standing with their feet shod, 
in preparation for the journey, that, being strengthened with the 
Paschal food, they might pass through the vast and terrible wil- 
derness in their way to the promised land. 

So the Christian, when he sets forth from the Egypt of spi- 
ritual darkness, is fortified with the ‘‘true Passover” sacrificed 
for him (] Cor. v. 7), and he goes forth ‘‘ harnessed,” and has his 
feet shod with the preparation of the Gospel of peace, and so is 
equipped for the march through the wilderness of this world to 
his heavenly rest. 

Let none therefore of the true Israelites look back and 
yearn for Egypt, but let all press onward toward the heavenly 
Canaan. See Origen, Chrys., and Jerome here. 

16. @vpedy] the large oblong or oval shield,—properly like a 
@ipa, or door; ‘scatum’ (Vulg.); differing from the lighter 
aowls or ‘clypeus.’ Ellicott. 

— rh wervpeptva] that have been fired; although they have 
been set on fire from hell itself, you can guench them, The allu- 
sion is to darts tipt with some combustible material, which 
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took fire in the projection, cp. Ps. vii. 14; cxx. 4, where the 
Psalmist speaks of arrows sharpened with coals of “ Rethen ;” 
and see Veget. de Re Mil. iv. 18. Winer, R. W. B. p. 190, 
Art. Bogen. 

IT. thy wepucegadralay] the helmet of salvation (corrnpiov, cp. 
Isa. lix. 17, and 1 Thess. v. 8), as a Aelmet, the hope of salvation 
(carnplas). 

— SéiavGe] receive ye—it is given by God. Observe the dif- 
ference between this word (3¢fac@e) and the preceding verbs, 
descriptive of the Christian equipment. 

— pijpa Ceo] The Word of God, wherewith the Captain of 
your salvation defeated the Evil One at the Temptation. See on 
Matt. iv. 4. 7. 10. 

20. xpecBebw dv GAtce:] I am Ambassador in bonds. Seo 
Acts xxvi. 20. There is great oratoric 8eérns—power and 
weight—in these words. Ambassadors of kings are inviolable. 
But I, the ambassador of the King of Kings, deliver my message 
in bonds! Yet, the Gospel which I preach is not bound (2 Tim. 
li. 9), nor can be: but it will bind Satan, and liberate the world. 

21. xa) duets] ye also as well as others, perhaps the Colossians. 
See Col. iv. 16. 

— tl xpdoow) how I fare. 

— Tdxuos)] Tychicus, of Asis. See on Acts xx. 4, where 
Trophimus is mentioned with him as an 'Aciayds. Trophimus 
was of Ephesus. (Acts xxi. 29.) 

Tychicus was the bearer of this Epistle, probably to various 
Churches of Asia (see the Introduction to it, p. 278), and of that 
to the Colossians. (Col. iv. 7.) He seems to have been with 
St. Paul when he wrote the Epistle to Titus (iii. 12), and was 
sent again to Ephesus by St. Paul a little before his death. 
(2 Tim. iv. 12.) 

22. treuya] I send now with this Epistle. The Epistolary 
aorist. See Acta xxiii. 30. Phil. ii. 28. Philem. 1]. 2 Cor. viii. 
18. Winer, § 40, p. 249. 

It was a blessed consolation for them to hear, that Paul at 
Rome, the metropolis of the Roman empire, was triamphing over 
his prison and his chains. And this was the consolatory intelli- 
gence which they would receive by Tychicus. Jerome. 

23. rois d8eAgois} fo the brethren generally. As to the ques- 
tion why he sends no special greetings to any individuals in this 
Epistle, although be had spent three years at Ephesus (Acts xix. 
10; xx. 31), see above, Infroduction, p. 281. 

On this text see Auguatine, Serm. 168, vol. v. p. 1163; and 
Retract. lib. i. c. 23. 

24. ‘H xdpis pera wdvrew tay dyandyrov tr. K. 4. "I. X.] 
Grace be with all them that love our Lord Jésus Christ in ineor- 
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ruption. The converse of the Anathema, Meranaiha in | Cor. 
xvi. 22. 

— dv ddOapolg] in incorruption, that is, who love Him with 
a love that is nof corrupted by any evil admixtures and dele- 
terious influences, or impaired by change of circumstances or 
lapse of time, but is pure and immarcescible, dulayros xal dyud- 
payros. 

The Apostle had been speaking of conjugal union and love, 
and he had represented it as a figure of the spiritnal marriage and 
love between Christ and His Church (v. 22. 32). 

He now says, “ Grace be with ali that love the Lord Jesus 
Christ év &p6apalg:’’ that is, Grace be with every Christian soul 
that has been espoused to Christ in spiritual wedlock by baptism, 
and that loves her Lord Jesus Christ with a pwre love, unadul- 
terated with any admixtures of carnal affection for any worldly 
object (as the o/d man was corrupted, see iv. 22), and untainted 
by heretical pravity of unsound doctrine, or by schismatical 
of sectarian strife. Grace be to them who love Him alone with 
their whole heart purely and fervently. 

Such a precept as this is especially appropriate in an Epistle 
to the Ephesian Church, in which many false Teachers soon after- 
wards arose,—as St. Paul had predicted (Acts xx. 29),—who cor- 
rupted the purity of the faith and love of Jesus Christ with un- 
sound doctrine, and carnal sensuality ; and against whom, the Evan- 
gelist St. John, living at Ephesus, and presiding over the Asiatic 
Church, afterwards delivered his Apostolic warning, and on whom 
he pronounced an A lic censure, in his Epistles. See below, 
Introduction to St. John’s first Epistle. 

This meaning of the Apostle may be illustrated by his words 
to the philosophical, carnally-minded, and schismatical members 
of the Corinthian Church, who did xof love Christ éy dpapalg : 
«] have espoused you to one husband, that I may present you as 
a chaste Virgin to Christ. But I fear lest by any means, as the 
Serpent beguiled Eve through his subtlety, so your minds should 
be corrupted (@8apy) from the simplicity (or singleness, oneness, 
and pureness) of love in Christ.”’ 
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The word ¢@apj, as there used, explains the sense of its op- 
Hata &-p0apcla here; and this sense is approved by ancient 
positors (Chrys., Jerome, Theophyl.) and Versions, especially 
the Vulg., Syriac, Gothic, and Arabic, which thus paraphrases 
the word, “ with s love free from blemish or corruption.”” Hence 
this word may well be supposed here to signify the incorrupti- 
bility of a spiritual and eternal love,—a love which flows forth 
from the pure well-spring of the inner man of the heart, in the 
incorruptible (ap6dpry) element of the meek and quiet spirit 
described by St. Peter (1 Pet. iii. 4),—a love which knows no 
decay, and is not aff by time,—a love which is never blighted 
or withered, but is as undying and unfading as the crown of 
glory which it will one day wear. ' 

This is the sense in which the words of St. Paul seem to have 
been understood by an Apostolic Father and Martyr, who says in 
his Epistle to the Ephesians; ‘‘ Whosoever corrupis (8s &y 
Oelpy) the faith by evil teaching, will go into unquenchable fire. 
For this cause, Christ received the unction on His Head, in order 
that He might diffuse incorruption (4 08apalay) to the Church. 
Be not ye therefore anointed with the noisome odours of the 
dogmas of the Ruler of this World.” (S. Ignatius ad Epb. 16.) 
And to the Magnesians (c. 6) he says, “ Let no one separate you 
into parties, but be united to your Bishop and the Presidents of 
the Church, for a type and discipline of Jncorruption "’ ( fas, 
i. e. of soundness and integrity in faith and practice). And he 
calls the Gospel of Christ the perfection of txcorruption, and says 
that it contains every blessing, if we believe with /ove. (Phil- 
adelph. 9.) And in his Epistle to the Romans he says, “I have 
no pleasure in the food of corruption (@@opas), nor in the plea- 
sures of this world; but I hunger for the bread of God, which 
is the flesh of Jesus Christ, the Son of God, Who was born in 
the latter days from the seed of David and of Abraham, and I 
thirst for the drink of God, which is His blood, which is Love 
incorruptible (dydwn &pGapros) and everlasting life.’’ §S. Ignatius 
ad Rom. c. 7. 
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I. On the design and contents of the Epistle to the Colossians. 


Tre Epistle to the Colossians, like the other Epistles of St. Paul, holds its own peculiar place, and 
performs its own special work, in the system of Christian Teaching, which has been vouchsafed by 
the Holy Spirit, operating by the ministry of the Apostle. 

This Epistle may best be considered in connexion with that to the neighbouring Church, and 
great City, of Ephesus. 

Both these Epistles were written by St. Paul, at the same place, Rome, and about the same 
time; that is, in his first imprisonment in that City (a.p. 61—63), and appear to have been con- 
veyed by the same person, Tychicus’. 

The Epistle to the Cotossrans, in its plan and substance, may be regarded as following, by a 
natural sequence, the Epistle to the EpuEsrans. 

If the comparison may be allowed, the divine Apostle, bearing in his hand these two Epistlese— 
that to the Ephesians, and that to the Colossians—may be likened to the builders of the literal 
City of God, of whom we read in the Book of Nehemiah, “Every one with one of his hands 
wrought in the work, and with the other held a weapon. The butiders every one had his sword 
girded by his side, and so builded *.” 

So the Apostle here. He is both a builder and a soldier. He has his sword girded by his side, 
and so builds. He builds up the Truth in one Epistle; and he wars against Error in the other. 
He builds in the Epistle to the Ephesians; in the Epistle to the Church of Colosse he has his sword 
girded at his side. 

He has thus left a practical lesson to the Church, and to every Christian. The Church on 
earth is ever militant; and she has ever also her work of edification. She must build as well as 
fight ; and she must fight as well as build. And every Christian is a soldier; but he must also be 
a builder. The soldiers of Nehemiah, with a trowel in their hand, and a sword girded at their side, 
and so building the City of God, and the Apostle St. Paul building up the Church with one Epistle, 
and at the same fighting against her enemies with another, are examples for every Christian in 
every age. 

The similarity of thought and language between these two Epistles’ proclaims the connexion of 
the Subject and the identity of the Author. 


1 Eph. vi. 22. Col. iv.7. Compare Davidson's Introduction, ii. pp. 346—350, and Afford’s Prolegomena, fii. pp. 18—28. Guerike, 
Einleitung, pp. 368—383. Kirchofer, Quellensammlung, pp. 208. 211. 


2 Neh. iv. 17, 18. 
EpPHesians. CoLossians. Epuksians. CoLossians. EPaxsians. CoLoss1ans. 
> With i. 7 compare i. 14. With ii. 16 compare i. 20. With iv. 15 compere ii. 2. 
) a 10 ” — 20. ” iti, 1 ” — 24. Cy 22 7) iii. 9. 
» 16—17 ” ro 3, 4 n— 2 ” — 25. yo — 22 9 — 8&8. 
r os 18 99 _— 27. 9 Prcaerae 3 ry) a 26. ”? — 25 90 — 8. 
n= 21 ” — 16. | 7 99 — 23. 25. s,s 29 3” — &. 
— 22 ” — 18. | 8 ” — 27. | 3I v — &. 
a» i. 1. 12 ”? 2l. 93 iv 1 ” =. 10. ” ——— 32 ”? > 12, 
or & on ii 13, 9” as 2 ” iii. 12. 99 Ve 3 Ty) raat 5. 
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These two Epistles, written by the same Author, at the same place, and at the same tirre, shed 
a clear light upon a matter of great importance in the history of the writings of the New Testa- 
ment, which has been much obscured by doubts and difficulties,—namely, the genuineness of the 
Second Epistle of St. Peter. 

The First Epistle of St. Peter may be compared to the Epistle to the Ephesians; and the 
Second Epistle of St. Peter ranges with the Epistle to the Colossians. More will be said hereafter 
on this topic in the Introduction to St. Peter’s Second Epistle. 

The Epistle to the Ephesians, with its constructive character, and the Epistle to the Colossians, 
with its polemical protests, and denunciatory refutations, have each their respective office and use. 

Both are grounded on the foundation of the same doctrines, especially that of the Divine Love 
in the Mystery of the Incarnation. Both were written at the same time by the same Apostolic 
hand, that of Paul the prisoner of Christ; they were both sent into Asia by the same messenger, 
the beloved Tychicus. The Ephesian Epistle was to be communicated to the Colossians, and the 
Colossian Epistle was to be communicated to the Ephesians; the Apostle himself (it would seem) 
gave a special direction to that effect’. Each of the two Epistles would afford salutary instruction 
to the readers of the other’, in that age, and in every succeeding generation ; and in these two 
Epistles, written and sent simultaneously, the Church Universal would recognize a beautiful 
example of her own duty, to drive away dangerous errors, especially those which assail the doc- 
trines of Christ’s Incarnation and Atonement, while at the same time she builds up her people on 
the only solid foundation and immoveable Rock of Truth, Christ Jesus, confessed to be Very Man, 
and to be the Son of the Living God’. 

Let us consider, a little more at large, the evidence of these propositions. 

In the Epistle to the Ephesians, as we have already seen, the holy Apostle, as a wise master- 
builder ‘, had laid deep and strong the groundwork of the Christian Church upon Christ, acknow- 
ledged to be Gop, co-equal and co-eternal with the Father, the King and Lord of Angels, Creator 
and Ruler of the world; and upon the same Christ, condescending to become Man, and by His 
Incarnation uniting Human Nature in His own Person to the Divine Nature, and offering Himself 
on the Cross as a propitiatory sacrifice for the sins of the whole world, and reconciling God to man 
in Himself, and purchasing to Himself an Universal Church by His own Blood, and vanquishing the 
Principalities and Powers of this world by His Death, and abolishing the enmity between Angels 
and Men, and between Men and Men, knitting together both Jews and Gentiles as fellow- 
members in His own Mystical Body, the Church, by the profession of One Lord, One Faith, One 
Baptisns* ; and thus harmonizing and restoring, consecrating and summing-up all in one; and 
proclaiming and establishing an Universal and Everlasting Peace, and blending every thing, and 
bringing all persons to dwell together in Unity, in Himself, God and Man, and through Himself, in 
the Father, the Sovereign Author of all, and the Fountain and Well-Spring of Love; and having 
ascended up on High, and given gifts to men, as a divine boon and royal largess to the World, on 
the glorious occasion of His Coronation and Inauguration, as Man, in Heaven, and of His Session 
as our King and Head at the Right Hand of God; and by these Gifts of the Holy Ghost the Com- 
forter, providing for the organization and consolidation, as also for the continual increase and 
enlargement of the living fabric of His Church, till it expands to its full stature, to the perfectness 
of its growth in Christ. 

These mysterious truths, to the height of which no human Intelligence can climb, the depth 
of which no human Reason can fathom, and the length and breadth of which no human Capacity 
can comprehend, and which even the Angels of heaven themselves did not know, and had been 
dimly seen by the Prophets, and prefigured by the types and shadows of the Levitical Law, are 
now revealed by the Holy Spirit to the Apostles, and are displayed to the eyes of Angels and of 
Men, by the Church, as in a clear mirror, where all may contemplate the beauty and glory of the 
Love of God in Christ. 


EPHESIANS. Colossians. EPHESIANS. CoLossIana. 
With v. 5 compare iii. 5. With vi. 9 compare iv. 1. 
rr 6 ” — 6. ; » — 18 ” — 2. 
» —15 es iv. 5. » —2)1 ». — 7. 
» 19 is iii. 16. 1 See below on iv. 16. The considerations here stated confirm 
» —a2i . — 18. that conclusion. 
» = —25 » —19. 2 Compare note on Eph. iii. 10. 
» vi. l ‘ — 20. * See on Matt. xvi. 18, and 1 Cor. iii. 30, 11. 
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From these transcendent dcctrines, fully developed’, the Apostle had proceeded to enforce the 
practical duties of Unity in the Faith, of Trath ’*, of Charity, of Holiness’. He had shown in the 
Epistle to the Ephesians, how the daily duties of domestic and social life, the duties of Wives to 
Husbands, and Husbands to Wives; the duties of Children to Parents, and of Parents to Children ; 
the duties of Slaves to Masters, and of Masters to Slaves, all grow out of this one Root, and flourish 
on the one stem of Unity in Christ, confessed to be God and Man, and of Communion with His 
Body the Church ‘. 

The divine Apostle, in his Epistle to the Ephesians, had thus prepared the way for a subsequent ~ 
theological application of these fundamental principles, in the Epistle to the Colossians ; not only for 
the purpose of establishing and confirming Evangelical Truth, but also of refuting and exploding 
Heretical errors. The Epistle to the Colossians discloses various forms of religious error, which are 
not displayed in any other Epistle of St. Paul, but which, having been disseminated by the Evil 
One in the field of the Church, and having taken root in primitive times in Phrygia, have brought 
forth a large harvest of evil, and are still prevalent in our own age. 

These errors, like all others which have been most disastrous to the Church, presented them- 
selves originally in the specious garb of Good. They came forward in the name of Philosophy and 
superior intelligence, and yet were vain and illusory*. Their Teachers dressed themselves up in the 
guise of Humility, and yet were inflated with Pride*. They affected sanctity, and meekness, and a 
religious reverence for the ritual and ordinances of God according to the Levitical Law’; and yet, 
in a spirit of proud and arbitrary lawlessness, they usurped a tyrannical dominion over the wills and 
consciences of men; and not holding the Head*, required them to receive their own human commands 
and traditions® as terms of communion, and as necessary to salvation, and imposed upon them a 
system of Will-Worship’*. They professed to promote superior spirituality by rigorous rules of 
asceticism, and self-mortification, and neglect of the body, and yet were vainly puffed up by a fleshly 
mind” ; they ministered to the gratification of the carnal appetites, and to sensual indulgences, by 
denying due honour to the body’, particularly by derogating from the dignity of Christ, God manifest 
tn the flesh"* ; and thus they were depriving the Human Body of its most glorious prerogative,—that 
of being sanctified, consecrated, and glorified by the Incarnation of the Son of God, and by union 
in Him to God. 

They professed to be deeply sensible of their own unworthiness, and of the corruption of fallen 
man, and therefore to be afraid to approach an offended and all-holy God; and in a spirit of affected 
humility and awe for His tremendous Majesty and for the Holiness of His Nature, and for Him Who 
had revealed Himself of old by the ministry of Angels, and of honour for His righteous Law which 
He had given amid thunders and lightnings from Mount Sinai by the agency of Angels, and of 
respect for His Word, which represented Angels as Princes of Kingdoms", they invoked Angels 
as Mediators, and thus did dishonour to the only Mediator between God and Man, the Man Christ 
Jesus **, Whom, on account of His being man, they treated as inferior to the Angels. And while they 
professed extraordinary sanctity and devotion to God, they attempted to suborn God’s Servants, the 
Elect Angels, to be accomplices in rebellion against Him, and they perverted the blessed Mystery of 
the Incarnation,—that stupendous marvel and crowning consummation of God’s Love toward man 
in Christ, for man’s everlasting glory and bliss,—into an occasion for working man’s ruin, and for 
dishonouring and degrading Him Who is God Incarnate, God manifest in the flesh, and for frus- 
trating the mercy of God the Father in the person of His dear Son. 


Such were the machinations of the Evil One in the Churches of Phrygia. Such were the 
spiritual perils which beset the Church of Colosse. 

Almighty God, in His wisdom and love, controlled and overruled these evils for endless good to 
the Colossian Church, and to the Church Universal of every age and country, by the ministry of 
St. Paul in the present Epistle. 

1. The Apostle here asserts in the clearest terms the Godhead of Christ **, and has thus furnished 
a divine refutation of all Arian and Socinian Heresies which contravene that Doctrine. 


1 In the first three chapters, and at the beginning of the fourth ? See on ii. 8. 12 ij, 23. 
chapter to the Ephesians. ® ii. 19. 13 | Tim. iii. 16. 
3 iv. 3. 14. ® ii. 8. 20. 22. 1¢ See on ii. 8. 

3 iv. 22—32; v. 1—14. 10 ij, 23. 13 1 Tim. ii. 5. 
* Eph. v. 22—33 ; vi. 1. 1 fi, 18, 23. 16 i, 15, 16. 
5 ii. 8. 


* ii. 18. 23. 
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2. He here proclaims in unequivocal language the Mystery of the Incarnation, and of the 
Atonement made by Christ fulfilling all righteousness in our Nature by a sinless obedience, and 
offering Himself as a perfect, expiatory, propitiatory, satisfactory, and meritorious sacrifice to God; 
taking away the sins of the world, and redeeming Mankind from the bondage of Satan, and 
from the Curse of the Law, and purchasing them to Himself, and incorporating them in Himself as 
a Church, and procuring for them an everlasting inheritance in Heaven, by the priceless cost of His 
own Blood. 

Thus the Holy Spirit has supplied in this Epistle a divine panoply against the heretical 
sophistries of those, who, relying on the*frail Reed of a vain Phélosophy in matters of Faith, impugn 
the Doctrine of the Atonement; and who repeat the insults and outrages of the Crucifixion by 
emiting their adorable Saviour on the head with that Reed', even denying the Lord that bought them’. 

3. The Apostle has also here provided a safeguard against the devices of those, who, professing 
superior sanctity, and pretending to afford to their votaries extraordinary means of holiness, and 
assuming the disguise of lowliness and of self-abasement, hide beneath that specious surface a 
haughty, aspiring, and ambitious spirit, and exercise lordship over God’s heritage, and encroach 
on men’s Christian Liberty, and usurp dominion over their wills and consciences, and would reduce 
into spiritual bondage and vassalage the servants of God and children of Christ, whom He has 
purchased for Himsolf with His most precious blood; and who impose upon them arbitrary forms 
of Will-worship, and deny them the use of God’s creatures, and lay upon them heavy burdens, par- 
ticularly the yoke of constrained celibacy, and so open a wide door, not only to carnal pride and 
self-righteousness, but to the indulgence of fleshly lusts; and who require subjection to their own 
magisterial dictates, and unscriptural traditions and ordinances, as if they were oracles of &od, and 
necessary to everlasting salvation; and invent new Articles of Faith, to be received by all on pain 
of damnation ; and while they call themselves Christians, and boast their own Church to be the only 
true Church of Christ, yet derogate from the divine honour of the great Head of the Church, and 
place the holiest of His creatures in an attitude of rivalry against Him, by making for themselves 
Mediators in the person of Angels and of Saints, and of the Blessed Virgin Mother of Christ. 
| 4. St. Paul has also here furnished us with a divine defence against the spurious spiritualism 

of thoge, who, forgetting the dignity and the honour, the prerogatives and the privileges, the hopes 
and the destinies of the Human Body, created by God the Father, assumed by God the Son, and made 
a Temple of God the Holy Ghost, and the heir of a glorious Resurrection, and of a future heavenly 
transfiguration into likeness to Christ’s glorified Body’, would dissolve and decompose man into a 
mere ghostly phantom, an ideal and shadowy spectre, an airy and visionary dream; and thus, 
having taken away the foundations of honour and reverence for the Body, while they profess to 
spiritualize Humanity, would make it an easy prey to the assaults of carnal lusts and sensual appe- 
tites, and would reduce it from its high exaltation in Christ Jesus at the very Right Hand of God, 
to the low level of the beasts that perish. 

Thus the Teaching of St. Paul, in this glorious Epistle, displays, by a signal specimen, the love ‘ 
and wisdom of God inspiring the divine Apostle, ‘‘ redeeming the time, because the days are evil ‘,” 
and using the temporary and local devices of the Evil One as occasions for the refutation of Error, 
and for the maintenance and advancement of Truth, and for the perpetual edification and consoli- 
dation of the Universal Church of Christ. 


II. Had St. Paul ever been at Colossa before he wrote this Epistle? and did he found the Church there? 


This question has been answered in the negative by most modern Expositors, on the following 
grounds ° ; . 

(1) St. Paul nowhere speaks of himself in this Epistle as the founder of the Church at Colosse, 
or as having preached there. 

(2) He nowhere in this Epistle refutes the errors of the false teachers at Colosse by reference 
to what he himself had preached there, as he does in his Epistles to the Galatians’, and to the 
Corinthians’. 

(3) He refers to Epaphras as the teacher of the Colossians’. 


' Matt. xxvii. 29. Mark xv. 19. and Dean Alford'’e Prolegomena, vol. iii. ch. iv. § 2. MM 
2 9 Pet. ii. 1. Finleitung, ap 2. pees : ad 
3 Phil. iii, 21. 6 Gal. i. 6. 
* According to his own precept, Col. iv. 5. Eph. v.16, where 7” 1 Cor. iii. 1—10. 
see note. * Col. i. 7, where, however, it is observable that A, B, D*, G 


4 Theso may be seen in Davidson’s Introduction, ii. p. 399, have 4uér, not duav. 
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(4) Above all, he says that he has great conflict for them and for those of Laodicea, and for as 
many as have not seen his face in the flesh’. 

Hence it is inferred by many, that St. Paul had never been at Colosse when he wrote this 
Epistle. 

Of these several arguments, the only one which seems entitled to much consideration is the last. 

As to the other three, it may be replied, that it was not St. Paul’s manner to speak much 
of himself in his Epistles, which were to be read publicly in all Churches of the world. 

In the Epistle to the Ephesians he says nothing of his own preaching at Ephesus, or of his 
ever having been there; and yet we know from the Acts of the Apostles that he had resided and 
preached there for nearly three years’. 

Wherever he does speak of himself in his Epistles, and of his own preaching, and of its purport 
and effects, and wherever he asserts his own apostolic dignity and authority, it will be found to be 
either in his earliest Epistles, which were written and circulated when his name was little known, 
and his authority was not established, as in the Epistles to the Thessalonians’; or in his Epistles to 
Churches where his apostolic character and commission were disparaged and impugned by rival and 
false Teachers, as was the case in Galatia and at Corinth. 

In those cases he was constrained to speak of himself, in order to vindicate his authority, and 
to establish his claims to be heard as an Apostle ‘. 

But the erroneous Teachers in Phrygia do not appear to have shown any personal hostility to 
St. Paul. 

Perhaps the restoration of his influence in Galatia‘, and the fame of his preaching and miracles 
at Ephesus, deterred them from such an attempt. Besides, it is not clear that the false Teachers 
had as yet gained a footing at Colosse *. 

The honourable mention made by St. Paul of Epaphras’ may have been designed to support his 
authority by his own apostolic name, and also to show the concurrence of Epaphras, a Colossian, 
and a Pastor of Colosse, in what was now written to the Colossians in this Epistle by St. Paul at 
Rome, where Epaphras then was*. It was as much as to say, I concur in what Epaphras taught, 
and he concurs in what I now write. 

The reference to what the Colossians had learnt of Epaphras seems rather to intimate that 
St. Paul had been at Colosse with him, and had seen and heard what he had taught. It is in no 
way inconsistent with a belief that Epaphras, himself a Cologsian, had been converted, as Philemon, 
a Colossian, was by St. Paul’; and that, having been approved by St. Paul, he was left by him at 
Colosses in the pastoral charge of that city; and that therefore St. Paul speaks of him as he does, in 
this Epistle to the Colossians "’. 

Perhaps also Epaphras had come to Rome in order to report to St. Paul the state of the 
Colossian Church ; and it may have been at his instance that St. Paul wrote this Epistle, in order to 
avert the dangers which then threatened the Christians there. 

Besides, it must be remembered that the last visit which St. Paul had paid to Phrygia", was 
not less than about ten years before he wrote the Epistle to the Colossians. He might therefore well 
refer to Epaphras in matters concerning their spiritual condition when he wrote. 

On the whole, there seems to be nothing of sufficient weight, in the allegations above recited, 
to invalidate the arguments—if any can be adduced—to make it probable that St. Paul visited and 
evangelized Colossx. 

But the main support of the opinion that St. Paul was never at Colosse, is contained in the 
fourth proposition recited above, which refers to the Apostle’s words in ch. ii. 1, “I desire you to 
know what conflict I have for you and for them at Laodicea, and for as many as have not seen my 
face in the flesh.” 

It may be readily allowed, that the first impression made on the mind, on hearing these words, 
is, that the Colossians, whom he was addressing, had never seen the Apostle. 

It may also be granted, that if we had no other evidence on this subject but what could be 
derived from this passage, such a conclusion would seem to be not improbable. 


1 ii. L + See Introduction to the Epistle to the Galatians, pp. 39—41. 
32 This he Aimself states Acts xx. 31. But there was great © See ii. 5. 

difference between a speech to friends from Ephesus, and an 7 i. 7. 

Epistle to be read publicly in that Church, and in all other * Col. iv. 12. Philem. 23. 


Churches. ® Philem. 19. 
3 1 Thess. i. 5; ii. 1.5.11. 2 Thess. iii. 7. 10 4.7; iv. 12. 
4 See on 2 Cor. xii. 2, and Introduction, p. 74. 11 That mentioned in Acts xviii. 23. 
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But, on the other hand, it may be affirmed, that, on further consideration, we have much reason 
to doubt whether such a conclusion is correct. 

It seems to proceed from an inadequate conception of the eharacter and design of the Epistles 
of St. Paul. 

In reading these Epistles, we are reading divinely-inspired writings, intended not only for the 
use of the particular Churches to which they were originally addressed, but also to be communicated 
to other Christian Communities, and to be read publicly in their ears, as lively oracles of God, even 
to the end of time. | 

If we bear in mind this their true nature and purpose, we may be disposed to assign a different 
meaning to those words in the beginning of the second chapter ; 

They may perhaps be paraphrased thus:—I would that ye, Colossians, to whom I now write 
this Epistle from my place of captivity at Rome, knew, what great conflict I have for you and for 
those of Laodicea who hare seen me in the flesh, and who will be the first to receive and hear this 
Epistle from me publicly read in your Churches; and for this purpose I charge you to send it on to 
Laodicea', and to receive another Epistle from it. But I wish you to know also, what conflict I 
have likewise for others, who have never seen me, and who will also receive and read this Epistle in 
due course of time, and when they hear and read it, I wish them to know that I have no less conflict 
for themselves whom I have not seen, than for you and the J.aodiceans whom I have seen. 

Thus interpreted, this sentence of St. Paul receives a large and comprehensive character of 
perpetual and universal application, in all ages and in all places, similar to that of the prayer of our 
Blessed Saviour Himself, “ Father, I pray for them whom Thou hast given Me .... Neither pray I 
for these alone, but for them also that shall believe on Me through their word ’.” 

This interpretation, as is well known, is not a novel one. It has been already proposed by one 
of the most intelligent Interpreters of St. Paul, Zheodoret, Bishop of Cyrus in Syria in the fifth 
century, in his note on that passage. 

It is also corroborated by the following considerations ; 

(1) At the beginning of the Epistle, St. Paul associates the name of Timothy with his own 
name, in his address to the Colossians. 

Timothy was a young man at that time’; and it is not at all probable that he would be thus 
prominently put forward, unless he had been at Colossse. 

Wherever Timothy is thus named at the commencement of any other of St. Paul’s Epistles, 
it may be shown that Timothy had been at the places to which those Epistles were sent, and that he 
had been there in company with St. Paul, or soon after him ‘. 

It is observable also, that Timothy’s name is associated with St. Paul’s, in a similar manner, 
in the opening of the Epistle to Philemon, who dwelt at Colosse’. 

(2) Now on reference to the Acts of the Apostles, we find that soon after St. Paul had taken 
Timothy into his company at Lystra, they visited Phrygia together *. 

Colosse and Laodicea were cities of Phrygia; and it is probable that they were visited by 
St. Paul and Timothy at that time. 

It has indeed been said, that as Colosss was not then a very important place, it would hardly 
have been worth while for St. Paul to spend his time there. 

But, it may be observed, that Colosse# is mentioned with Laodicea in the beginning of the 
second chapter; and if it is argued from that passage, that St. Paul in visiting Phrygia had not 
visited Colosse, then, by parity of reason, he had not visited Laodicea. But this is very improbable. 
For Laodicea was one of the most important cities, not only of Phrygia, but of the whole of Asia 
Minor’. Besides, in his Epistle to the Colossians, he sends salutations to “the brethren at Laodicea, 
and to Nymphas, and to the church in his house’,’”’ which seem to intimate personal acquaintance 
with that city. 

It is therefore not unlikely, that in then visiting Phrygia, he not only visited Laodicea, but 
also its neighbouring city Colosse. 


(3) We see, also, as a fact, that St. Paul thought it worth while to write an Epistle from Rome 


1 See iv. 15, 16. 2 John xvii. 9. 20. 5 Philem. lI. 

® Cp. 1 Tim. iv. 12, © Acts xvi. 6. 

* See 1 Thess.i.1. 2 Thess. i.1. 2Cor.i.1. Cp. Acts xvii. 7 Strabo, xii. p. 557. Tacit. Ann. xiv.27. Cie. ad Famil. iii. 
14,15; xviii. 5. 7; ix. 25. See Dr. Schmitz, in his article in Sueith’s Dictionary 


St. Paul had written to the Romans, whom he had never of Ant. Geog. ii. p. 122. 
seen; but he did not associate Timothy (who was then his com-  ° Col. iv. 15. 
panion) i in writing the Epistle. See Rom. xvi. 21. 
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to Colossee. Would he not also have thought it worth while, when he was in Phrygia, to 
visit it P 

(4) It is also recorded in the Acts of the Apostles, that St. Paul, about three years after his 
first visit to Phrygia, made a second visit to that — and went through the country in order, 
confirming ail the disciples’. 

Hence the niobability i is increased, that St. Paul had visited and evangelized Laodicea, and 
also Colosss, before he wrote this Epistle. 

(5) This opinion is corroborated by internal evidence in the Epistle itself. 

(1) He speaks of his having been made a minister of God to them’. 

(2) He supposes that they take an affectionate interest in his personal concerns, and 
sends Tychicus to declare all his state unto them’. 

(3) He supposes them to be acquainted with his friends and fellow-labourers, and to 
take an interest in ¢heir affairs also, and sends them their salutations *. 

(6) This conclusion is confirmed also by the Epistle to Philemon. 

Philemon was an inhabitant of Colosse*. He had been converted by St. Paul’, probably when 
he had visited that city. 

St. Paul speaks of Apphia, generally supposed to be Philemon’s efe, and of his house, and of his 
friend Archippus’, and of Philemon’s s/ave Onesimus*; and he desires Philemon to prepare for him 
a lodging, for he expected to visit him at Colossm*; thus showing local and personal acquaintance 
with Colosse and its inhabitants. 

Hence it appears that St. Paul thought Colosse to be well worth an Apostolic visit. Hence 
also the probability is enhanced that he had been already there ™*. 

Probably, in fine, the Apostle’s visit to Colossm, and to the house of Philemon there, and his 
preaching of the Gospel to them, and his conversion of them to the Christian Faith, and the per- 
sonal influence he had exercised over them, had made a deep impression on the mind of one of the 
humblest inmates of that family, and led the fugitive slave, Onesimus, in the hours of his sad and 
solitary remorse, in the great wilderness of Rome, to repair, in the contrite spirit of the returning 
prodigal, to the prison-house of St. Paul, and to open his griefs to him, and to seek comfort from 
the Apostle, and to ask for his friendly intercession with his master, and thus, by the blessing of 
God, he was received into the Church, and was restored to his master Philemon as a beloved brother 
in Christ. 


1 Acts xviii. 23. 2 Col. i. 25. 6 Philem. 19. 
3 iv. 7. 9. To 2. 
* iv. 10, 11. 14 & ». 10. 


§ This may be shown from the many coincidences betweenthe ° ». 22. 
Epistles to the Colossians and to Philemon, and particularly by '° Cp. Lardner’s History of the Apostles, ch. xiv. vol. iii. p. 
means of the history of Onesimus, who had fled to Rome from 362, where the arguments are well stated in behalf of this con- 
Philemon (o. 12), and who is described as “‘ one of yox”’ to the clusion. 
Colossians (iv. 9). 
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WPOS KOAASZAEIS. 


a Rom. 1. 1. I. ! *ITATAOX aadarodos Xprorod "Incov Sia. Oehjparos Oeov, xai Tipdbeos 
Eph. 1. 3, 6 ddeddos, 7 rots év Kodooaats aylows Kai muorots adedpots &y XpioTy xapts 
Uply Kai elpyrvy ard Beov Tatpos npav. 
Pai. 3. > : Evxapioroipey T@ ep Kai ui api TOU Kupiov pay ‘Tnoov Xpurrov 
arms tia, wdvrore, wept dpiv wporevyspeva, ““dxovoavres nw tioty Ypéy ey Xpurr@ 
1s Inood, cat rv aydrny hv exere els wdvras Tovs ayious, 54 Sud rHv edTida TH 
dl Pet.14. daroxeyLerny uply év Tois oUpavols, HY mponKovaate ev TO Ady THs GAnOeEtas 
161s. TOU evayyeniou, o* Tob Tapovtos els Upas, Kaless at &v travrt ™ Koop eoti 
Phil.i.u.  Kaptropopovpevoy Kat avgavopevov, Kalas Kat év Up, ad Fs Hucpas HKovoare, 


Tipbs KoAagcaeis] So A, B, K, and C in Subscr. ad Matt., 
Lachmann, Tisch., Meyer, Alf. The Codex Sinaiticus (N) has 
pos KoAogcaeis, and in ». 2, KoAoocais, but in the subscription 
and headings of the pages it has KoAagcaeis. As to the ortho- 
graphy of the word, see on ». 2. 


Cu. I. 1. Xpiorot "Incot)] of Jesus Christ. It is observable 
that in the beginning of this Epistle—addressed to a Church where 
the Name of Jesus Christ was disparaged by many, and written 
in order to vindicate His Dignity—the Apostle repeats the word 
Christ four times. Chrys. 

— Tiyud0eos 6 dBeAgés}] Timothy our brother. Timothy was 
with St. Paul when he passed through Phrygia, in which Colosses 
was situated. (Acts xvi. 1—6.) Probably he visited Colosese with 
the Apostle at that time. If Timothy had not been at Colosse, 
it is hardly probable that, being still a young man, he would have 
hea geese the Apostle in this address to the Colossian 

hurch. 

In the case of all the other Epistles, where Timothy is thus 
introduced, it is certain that he had been with St. Paul at the 
places, and was well known to the Churches, to which those 
Epistles were sent. (See 1 Thess. i. 1. 2 Thess. i. 1. 2 Cor. i. 1. 
Phil. i. 1.) Hence it may be inferred that he had been at Co- 
lossee, and that he had been there with St. Paul, and that St. 
Paul was not unknown (as has been sup by some) to the 
Colossian Church, but had visited it probably in one or both of 
his missionary tours mentioned in Acts xvi. 6 and Acts xviii. 23, 


etymologically correct, and is supported by the evidence of ancient 
coins of Colosese inscribed with the wade Sjyos Kod\oconrev 
(Eckel iii. 47). 1¢ will be observed, however, that these coins do 
not present the form Kodogcacis or KoAagcacis (which are the 
forms in the MSS. of St. Paul’s Epistle), but KoAccoyrol, and 
they are anterior to the age of our present MSS. of St. Paul, when 
the form Colassa (probably a Phrygian accommodation of the 
Greek word Colossee) seems to have been the name popularly 
known. A similar adoption of a popular appellation may be seen 
in John xviii. 1}. 

Colosse, mentioned by Herodotus (vii. 30) as a large City of 
Phrygia, was situated on the river Lycus, a branch of the Meander, 
and not far from Laodicea (the principal city of Phrygia, see on 
ii. 1) and Hierapolis (iv. 13), and is classed among the ‘ cele- 
berrima oppida’ of Phrygia by Pliny, v. 41. 

Colosese was the residence of Philemon, to whom St. Paul 
sent an Epistle from Rome at the same time as the present 
Epistle. See below on iv. 9, 10, and the Introduction to this 
Epistle, p. 315. 

— fuer) Els. adds xa) Kuplov "Incot Xpwrod, which are not 
in the major part of the best MSS. and Edd. 

8. xaf] Omitted by B, and s0 Alf, Eilic.—r¢ D*, G, and so 
Lachm., Tisch. 

— rept] B, D, E*, E, F, G have éaép. 

4. dxotcayres thy aicriw] having heard your faith. The 
same words are addressed to the Church of Ephesus, where he 
had preached for three years (Eph. i. 15); and therefore no ar- 


in the latter of which it is specially recorded that the Apostle 
went through the region of Phrygia in order, confirming all the 
disciples. This could hardly be said if he had not visited Colossee. 
See above, the Introduction to this Epistle, and below on ii. 1. 

This opinion is also confirmed by the words 6 d8eAgds, our 
érother, annexed here to Tizd@eos, and signifying that he was 
well known to them as such, and was ¢heir own brother as well as 
St. Paul’s. Timothy is introduced as ‘‘ Timothy the brother’’ in 
the Epistle to Philemon, who lived at Colossse (Philem. 1); and 
this confirms the opinion stated above, that St. Paul and Timothy 
had visited Colossz. 

2. KoAogoais] Colossa. A (C in Subscr.), and above forty 
Cursive MSS.,and Syriac, Coptic, Athiopie Versions, and Origen, 
Theodoret have KoAacoais, Colasse, and so Lachm., Tisch., 
Meyer, Alford, Ellicott. 

But the reading KoAogcais is in B® (see Cardinal Mai’s 
Errata, p. 503; hitherto the reading of B has been cited errone- 
ously), and also in N, and in D, E, F, G, I, and many Cursive 
MSS., and Chrys., and in Vulg., and Latin Fathers, and is 


en xa) abfaydéuevoy] and increasing. 


gument ought to have been grounded on them, that he had never 
been at Colossse. 

— dv exer) which ye have. So the majority of the best MSS., 
A, C, D*, E, F, G, and Edd. Zils. has roy. 

5. rhy dAxlBa] the hope: considered as a deposit laid up in 
oe and one day to be fully realized. See on Rom. xii. 6. 

t. ii. 13. 

— xponxotcare] ye heard already, or formerly. So wpe in 
wpo-priagdueba, Rom. iii. 9. He does not assume to himself the 
credit of announcing it to them for the first time, or suppose that 
they are mere neophytes in Christ. 

6. rov wapdyros els duas) that came fo you and abides with 


Omitted by Eis., but 

found in the best MSS. and Edd. Cp. 1 Cor. iii. 6,7. Eis. has 

xal before éorr:, but it is not in A, B, C, D**, E. 

St. Paul compares the Gospel to a Tree, which not only és 
bearing fruit (observe dor: with the present perticipie), 
ever enlarging itself in size (adtaydyeror), Cp. Matt. 


alwa 
bat 
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Kat eméyvuTe THY yapw Tov Beov ev adrrOeig, ' 'Kadws eudbere ard "Eradpa Pitiem. 2-19-29, 
a A ve A a 25. 
Tov ayamnrov auvdovdov Hav, Gs €oT. MurTas Uirép Upav Sidxovos TOV Xptotod, g Rom. 12.2. 
fF. 3. 2 


86 xai Snidoas Hw Thy tov ayamny év Ivevpate. 


Eph. 1. 16. 
& 5. 10, 17, 21. 


9£ Ava ToUTO Kal Hels, AP Hs Hyepas HKovoaper, ov travopuela virép vpwr & 8.6 


Heb. 10. 36. 
8. 21. 


4 4 > U4 9 A 4) > 2 ce A x 4 & | 
MWPOTEVKXO[LEVOL, KAL GLTOUPLEVOL LWA aAnpwbnre THY EmLyvwowW TOV VEANPLATOS » Eon. 3. 16. 


aurov ev Taon codia Kai ouvéce: mvevpatixy, | 
“A “A ~ ‘ 
Kupiov els racay dpécxeav, ev travti épyw ayal@ xapropopovrtes, Kai avfa- 


h repumaTnoar vas aliws TOD Phil. i. 27 
fore B 1 Thess. 2. 12. 

& 4.1. 

John 15. 16. 


“ \ 
vopevoe TH Emtyvoce. Tov Beod, |! & mdoy Surdpe Svvapovpevot, Kata 7d 2 Pet. |. 23. 


i Acts 26. 18. 


’ a Sc 2 A 9 a e ‘ ) 6 ? N A 
KPQTOS 77S Ens QuTOVv, €LS TACAY VUTOPLOVHVY KAL PAKPOUUILLAY [ETA NKQAPGAS, x acts 2. 18. 


12 1 23 


> 4 s) ” “~ e A 
aToNUTpwOL, THY APETW TOV ALApPTLOY, 


a! “A A o a) 
evyxapioTobrres TG Ilarpi to txavacavre Hpas eis THY pepida ToD K)ypou 
Tav ayiwy év te duti, '3* ds éspicato Has ex THS éEovaias TOU aKdTOUS, Kat 

a) ea “~ o > ~ 
peréarnoey eis THY Bacueiav Tov Tiov THs ayamns avToU, 


15 ™ Gs dorw eixay Tov Beov Tov dopa- 


1 Thess. 2. 12. 

1 Pet. 2, 9. 

1 Acts 20. 28. 

Eph. I. 7. 

e . rp datag oe 9. 
‘or. 4. 4. 

EXOMEV THP sii 2's. 

Heb. I. 3. 

Rev. 8. 14. 


Mlag 


xiii. 31, where our Lord compares the Kingdom of Heaven to the 
grain of Mustard-eeed. The Gospel of Christ, whether it be in 
individuals or in Churches, shows its power by fruits of holiness 
= ee and also by a zeal for Christian Missions to other 


7. "Ewappa] Epaphras, a Colossian (see iv. 12, 5 é buyer), 
was probably now a arreent) abi with St. Paul at Rome (see 
Philem. 23, 5 cuva:yyudawrds pov), and had recently come from 
Colossse to 8t. Paul, and had made a good report to the Apostle 
of their spiritual state (v. 8), and at the same time made known 
to the Apostle the spiritual perils from false teachers, by whom 
the Colossian Church had been invaded. A, B, D*, G have jpéy 
here, not duey. 

It is probable that this report of Epaphras gave occasion to 
this Epistle, which the Apostle, as their spiritual Father, would 
be more eager to write, on account of the detention of Epaphras, 
the pastor of the Colossians, at Rome, in this hour of trial for 
his flock. At the same time he bears testimony to the faithfulness 
of Epaphras, and confirms them in what they heard from him. 

8. dy Ivetpar:] in the Holy Spirit. Cp. Rom. xiv. 17. And 
as to the absence of the article, see Winer, § 20, p. 123. Cp. é 
Xpwrr@, v. 4. 

QQ rhy éxiyrvaci)] the full knowledge. Cp. Lukei.4. St. Paul 
contrasts this sound epi-gnosts with the spurious gnosis of the 
false Gnostic Teachers against whom he writes. Hence this word, 
éxfyvecis, is often repeated in this Epistle (i. 9, 10; ii. 2; iii. 10. 
Cp. Philem. 6), as it is in the parallel Epistle of St.Paul’s brother 
Apostle, St. Peter; 2 Pet.i. 2,3. 8; ii. 20. See note on 2 Pet. i. 2. 

10. els waicay dpdoxear} to all pleasing. St. Paul biddeth 
Titus exhort servanis to please their Masters in all things (Tit. 
ii. 9); 90 must God's serrant do. He must study to walk worthy 
of Him anto all pleasing, not much regarding how others in- 
terpret his doings, or what offence they take at him, so long as 
his Master teth his services. Whoeo is not thus resolved to 
please his Master, although he should thereby incur the dis- 
pleasure of the whole world, is not worthy to be called the ser- 
vant of such a Master, for “If I yet sought to please men, I 
should not be the servant! of Christ” (Gal. i. 10). Bp. Sander- 
son (iii. p. 320). Cp. Eph. v. 10. 

— vi éxryvréce:) by the clear knowledge. So the major part 
of the best MSS., not however B (see Mai). Elz. has eis rhy 
érlyreciy. "Enlyvecis, full knowledge, is more than yvaors (see 
on Lake i. 4), it is a gift and grace of the Holy Spirit. See ii. 2; 
iii. 10; and Meyer here. 

This word occurs oftener in ¢his Epistle than in any other of 
S. Paul. Per St. Paul may have used it as a contrast to 
the false yreois (1 Tim. vi. 20) or Gnosticism of the false teachers, 
who were beguiling the Colossians with the speciousness of their 
vain Philosophy. (ii. 8) They, in their theories, promised yvéeis, 
bat the Apostle gave éxl-yveots by his ministry. 

IL. xara 1rd xpdros ris 8déns] according to the mightiness of 
His Glory. Observe, the divine Glory is not only a bright 
manifestation of splendour, but an energetic exercise of power. 
So it was in the days of Christ’s earthly ministry, when the 
soldiers fell back before His presence (John xviii. 6). What will 
it be at the Great Day! (Cp. 2 Thess. ii. 8.) | 

13. r¢ ixavécayr: jpas] who made us meet for, qualified us 
Jor (2 Cor. iii. 6), made us ixayods, such as might hope to arrive 
at, come to (ixdve:v, see Pazsow) the portion of the inheritance of 
light into which nothing that is unholy is fit to enter, or will be 
allowed to come. (Rev. xxi. 27.) Cp. Isa. xxxv. 8. S. Aug. 
renders the word rightly by “‘ qui idoneos fecit’’ (Serm. 217). 


— els thy pepl8a] to the portion of the inheritance. He does 
not mean ‘ our particular portion of that inheritance,’ which 
would be a somewhat invidious and exclusive expression, but to 
the portion generally, to that portion by which the inheritance of 
light is parted off (uepl(era:) from the region of darkness. On 
this sense of pepls, see note above on Acta xvi. 12. 

This meaning is further illustrated by what is said in the fol- 
lowing verse on their frans/ation from the one region to the other. 
Cp. Bp. Sanderson (iii. 380—384) on the character of these two 
regions respectively, and their inhabitants. 

18. rod Tiod rijs &ydans abrov) of the Son of His Love, Who, 
in dying for the World on the Cross, and in delivering us from the 
Powers of darkness, is the special object of His Father’s Love, 
and is then pre-eminently the Beloved Son, in Whom He is well 
pleased. Cp. Eph. i. 6, r¢ tryarnuévy. (Chrys.) St. Paul takes 
care to anticipate and obviate the objection (caught at in later 
times by Socinians) that the Son could not have been loved by 
the Father, Who gave him up to die a crue] death for men who 
were rebels against Him. He therefore calls the Redeemer 
as ad es of His Love.’’ See notes above on Matt. xvii. 5. 

1.6. 

14. thy dxortrpwciy] the redemption, by means of the Adzpor, 
or ransom, no other His own blood, which He shed w%a 
Avoy, i.e. in order that He might loose or release us from the 
captivity of sin and Satan, in which we were imprisoned and 
enslaved. See above on Matt. xx. 28, and Eph. i. 7, and below, 
Heb. ix. 12. 

Elz. adds 8:4 tot alyaros abrov, which is a gloes, and is not 
found in the best MSS., and was imported probably from Eph. i. 7. 

— thy iperw tev duapriov) the remission of sins. See above 
on Eph. i. 7. 

15.] St. Paul now seg to vindicate the Divine Majesty of 
Crist against the Teachers at Colossse, who di 
Him as man, and as inferior in dignity, and posterior in time, 
to Angels. Theophyl. 

— elxdy rot Geot rot dopdrov] the image of God Who is In- 
visible. The Fathers generally regard these words as an assertion 
of the Divine consubstantiality of the Son; 8nAot  elxdy 1rd 
dpobcroy. Theodoret. Origen (c. Cels. vi.) and Hilary (de 
Synodis, c. 33) speak of Christ as rightly described as the “ In- 
convertible and Immutable Image of the Divinity, and Essence, 
and Virtue, and Glory.” See also Hilary (de Trin. viii. 49), 
who says that Christ is an image of God by His creative power. 
So also T'heophylact here, who says, “ frist is the Image of 
God, inasmuch as Christ is God, and the Son of God; and there- 
fore He is superior to Angels and to all created Beings.” “ Fi- 
lius Dei est Patris sui vera, viva ac perfectissima Imago, ipsi Patri 
per omnia etiam magnitudine respondens.” By. Bull (Def. Fid. 
Nic. ii. 9. 17). 

Since Christ is the Image of Him that is Invisidle, He is an 
Image of the substance of God. (Chrys.) And again, He, Who 
is an image of the Invisible, is Himself Invisible, or He would 
not be an Image of Invisibility. And Basil (in Caten. p. 304), 
Christ is not like an image made by art, but He is a living image, 
or rather Life itself, not in any outward fashion, but in the very 
essence itself, preserving the invariability of God. And Greg. 
Nazian. (in Caten. p. 305), Christ is an image of God in his 
Consubstantiality. He is a Living Image of the Living One. 

S. Augustine (de Divers. Quest. 74, vol. vi. p. 120), expound- 
ing this text, says, Since God is not subject to the laws of time, 
and He cannot be said to have begotten the Son in time, by Whom 
He created all time, it follows that the Son is an imagejof God 


la o o 
1 Cor. 8. 6. TOU, TT PWTOTOKOS TANS KTLOEWS, 
Eph. 3.9. Heb. 1.2. Rom. 8,88. Eph. 1. 21,22. & 8.10, 11. ch. 2. 15. 


16 


COLOSSIANS I. 16. 


> , A 9 


9 4 “A 
"ore ev auT@ extioby Ta tdavTa, Ta ev TOIS 


not only as being from God, and that He is not only the likeness 
of God because He is the image of God, but He is so equal with 
God as not to be separated from Him by any interval of time. 

It is necessary to bear in mind the language of the ancient 
Expositors on this passage, as a caution against some more recent 
Interpretations (e. g. that of Meyer, p. 27, and others), applying 
these words to Christ’s Humanily only, and thus impairing the 
force of the Apostle’s words, and marring the connexion of the 
argument. 

— xperdéroxos xdons xricews] firet-begotien before every 
creature. Christ is xpwréroxos ris xricews, not as if He had 
the Creature as a brother, but as being born before every crea- 
ture. For how can He be a brother of creatures, and yet their 
Crealor, as the Apostle here declares Him to be? Theodore. 

In this clause St. Paul, vindicating the E/ernal Pre-existence 
and divine Power and Majesty of Cuarisr against the false 
Teachers, distinguishes Him from, and contrasts Him with, all 
created beings, and predicates two things of Him, 

(1) That He is degottern and not made, and therefore not a 
creature; and 

(2) That He is prior to all creatures, as is expressly asserted 
in vo. 17, xpd wdyrov. 

And (3) he enforces this second assertion by adding, that by 
Him all things were made. 

The word wpwréroxos is used here with a genitive in the 
same way as xpards pov in two places of St. John (i. 15. 30), be- 
fore Me, and first of all. 

As to the Arian objection, raised from the word xpwréroxos, 
first-begotten, aa if it implied that ofher sons were begotten after 
Him, and that therefore this word cannot be applicable to the 
Son as God, it is enough to observe (as Theophylact has done) 
that the word spwréroxos is also used of Christ as the first-born 
Son of Mary, and that phrase was never supposed by the Catholic 
Church toimply that the Blessed Virgin Mary had offer children 
after Jesus. See note on Matt. i. 25. 

The words of St. Paul here were understood in the primitive 
ages of Christianity to be declaratory of Christ’s Divinily, aa dis- 
tinguished from His Humanity. S. Justin Martyr often cites 
them in that sense. Thus in his Dialogue with Trypho (c. 84) he 
says that He Who was axpardéroxos wdyrwy woimpatwy became 
man. And in c. 8 he affirms that all evil spirits are overcothe 
by the name of the Son of God, the xpwrdéroxos wdoys xrloecs, 
who became man. And he says, still more clearly (c. 100), that 
He revealed to us all things which we have understood by His 
grace; and we have known Him as the First-begotten of God, 
and before all creatures, xparréroxoy, roy xal xpd wdvrov Trav 
«Tiopdtwr,—a clear exposition of St. Paul’s meaning here. See 
also ibid c. 125. 138. 

So also Tertullian (c. Praxeam, 7), referring to this passage, 
eays, God made the Son equal to Himself, from Whom He came 
forth as the Son, and the First-begotten, as begotten before all 
things, and the only- begotten, as alone begotten of God. See 
also c. Marcion. v. 19. 

Theophilus, Bishop of Antioch in the second century, quoting 
this passage (ad Autol. ii. 22), says, that before any thing was 
made, God had the Word as His Counsellor (that is, as év3:deror) ; 
and when He desired to create the World, He begat the Word as 
wpopopixdy, wpwréroxoy xdons xtigews. Cp. ibid. c. 10. 

S. Hippolytus also, the scholar of Ireneus (in his recently 
discovered treatise, ‘‘the Philosophumena, or Refutation of all 
Heresies,’”” p. 335), says, that God begat the Word; and the 
Word, being His rperdroxos, created all things according to His 
Father's pleasure. See also other authorities on this subject in 
the present Editor’s Volume, “S. Mippolytus and the Church of 
Rome," p. 280. 

Novatian also, in the third century, asserts (de Trin. c. 16), 
that Christ is primogenitus omnis creature, because He, as God 
the Word, according to His Divinity, came forth from His 
Father before every creature (quoniam secundim divinitatem ante 
omnem creaturam a Patre Deus Sermo proceasit),—which is a 
clear exposition of this text. 

S. Hilary also (de Trin. viii. 50) says, that the term ‘ first- 
born ’ is a declaration of Eternity. 

Athanasius, and some Catholic Fathers, sometimes apply this 
text to illustrate the cvyxardBaois, or condescension, by which 
Christ became “ the first-born among many brethren ”’ (Rom. viii. 
29), and because all in Christ are new creatures (2 Cor. v. 17. Heb. 
x. 20), and the creature is preserved from corruption by its com- 
munion with the Incarnate Word. Aéhanas. (Orat. ii. c. Arianos, 
p. 419, § 62; and also ad Gentes, p. 32, § 41.) But Athanasius 
strenuously protests against the notion that Christ can be called 
a «riots, or creature; and asserts that, when Christ is said to be 


aperéroxos xdoys xricews, this is not because He is on a level 
with creatures, and their chief in time; for how (he asks) can 
this be, since He is the Only-begotten Son? Athanas. (Orat. ii. 
c. Arianos, § 62.) 

The above exposition of this important text has been adopted 
by our best divines; among whom it may suffice to quote two ; 
and first Peargzon, as follows :— 

We here read of the Son of God, in whom we have redemp- 
tion through His blood (Col. i. 14); and we are sure that these 
words can be spoken of none other than Jesus Christ. He there- 
fore it must be Who is thus described by the Apostle, Who is 
the image of the invisible God, the first-born of every creature. 
For by Him were all things created that are in heaven and that 
are in earth, visible and invisible, whether they be thrones, or 
dominions, or principalities, or powers; all things were created 
by Him and for Him. And He is before all things, and by Him 
all things consist. In which words our Saviour is expressly 
styled the first-born of every creature, that is, begotten by God 
as the Son of His love, antecedently to all other emanations, be- 
fore any thing proceeded from Him, or was framed and created 
by Him. And that precedency is presently proved by this un- 
deniable argument, that all other emanations or productions 
came from Him; and whatsoever received its being by creation, 
was by Him created. Which assertion is delivered in the most 
proper, full, and pregnant expressions imaginable. First, in the 
vulgar phrase of Moses, as most consonant to his description, for 
by Him were all things created that are in heaven, and thal are 
in earth; signifying thereby that he speaketh of the same crea- 
tion. Secondly, by a division which Moses never used, as de- 
scribing the production only of corporeal substances. Lest there- 
fore those immaterial beings might seem exempted from the Son’s 
creation, because omitted in Moses’ description, he addeth visible 
and invisible; and lest in that invisible world, among the many 
degrees of the celestial hierarchy, any order might seem exempted 
from an essential dependence upon Him, he nameth those which 
are of greatest eminence, whether they be throne, or dominions, 
or principalities, or powers, and under them cornprehendeth all 
the rest. Nor doth it yet suffice thus to extend the object of His 
power by asserting all things to be made by Him, except it be 20 
understood as to acknowledge the sovereignty of His person and 
the authority of His action. For, lest we showld conceive the 
Son of God framing the world as a mere instrumental cause, 
which worketh by and for another, he showeth Him as well the 
final as the efficient Cause; for, all things were created by Him 
and for Him. Lastly, whereas all things first: received their 
being by creation, and when they have received it continue in the 
same by virtue of God’s conservation, in Whovn we live, and 
move, and have our being (Acts xvii. 28), lest in any thing we 
should be thought not to depend immediately upon the Son of 
God, He is described as the Conserver, as well as the Creator. 
For He ts before ali things, and by Him all things consist. If 
then we consider the two last-cited verses by themselves, we can- 
not deny but that they are a most complete description of the 
Creator of the world ; and if they were spoken of God the Father, 
could be no way injurious to His Majesty, Who is nowhere more 
plainly or fully set forth unto us as the Maker of the World. 
Bp. Pearson (on the Creed, Art. ii. p. 214). 

The following is from Dr. Waterland :— 

I pass on to a famous passage in the first chapter of the 
Epistle to the Colossians, which runs thus: Who is the image 
of the invisible God, &c., By Him all things consist. Strong, 
lively, and magnificent expressions, plainly intended of a Person, 
the Son of God just before mentioned (vo. 13); so that here is no 
room for any Saédellian pretences of a Person pre-existing before 
the world began (so that here is as little left for the Socintan) ; 
lastly, of a Person Who was before all creatures, and made ail 
creatures, which is enough to silence the Arians ; 

The last particular I am principally obliged to speak to. 

In the Greek we have two expressions éy abr¢ and 8: abroi, 
tn Him and by Him were all things created ; and also els abrdv, 

Jor Him, the same expression which we find used of God the 
Father probably (Rom. xi. 36), and is there rendered to Him. 

So now we have found els airdy 7d wdyta, as before 3: 
aitov Ta wdyra, equally applied to Father and Son. Such ex- 
pressions, so indifferently applied to either, have a meaning, and 
did not drop by chance from inspired writers. 

But to consider the passage more distinctly. 

In respect of the words first-born of every creature, our 
translation comes not up to the force or meaning of the original. 
It should have been born (or begotten) before the whole creation, 
or, rather, before every creature (see John i. 30, xparés pov fy), 
as is manifest from the context, which gives the reason why He is 
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said to be xpwréroxos xdons xrioews. It is because He is before 
ali things, and because by Him were all things created. So that 
this very passage, which as it stands in our translation may seem 
to suppose the Son one of the creatures, does, when rightly 
understood, clearly exempt Him from the number of creatures. 

He was before all created beings, and consequently was Him- 
self uncreated, existing with the Father from all eternity. Dr. 
Waterland (Moyer Lectures, ii. p. 34). 

Bp. Fell (p. 264, note) rightly paraphrases the words thus, 
*S the first or only-begotten before all creatures.”’ 

Finally, this exposition has been adopted by Meyer (p. 30), 
who confirms it on philological grounds. 

16. 387: dy abrg exricén ra xdvra) because by Him all things 
wcrre created. He is before all created things, because by Him 
all things were created. A clear assertion of His Divinity. 

See the exposition of this text by the Council of Antioch, 
A.D. 269, against Paul of Samosata. Routh (R. S. ii. 468). As 
Dr. Waterland saya in the sequel to the words above quoted 
from him,— 

Creation is here ascribed to the Son in very full, clear, and 
expressive terms. Ali things, not sublunary things only, not this 
inferior system, but ali things, whether above or below, that are 
in heaven, and thai are in earth; not inanimate things only, or 
the inhabitants of this globe, but also what is remote and distant, 
all things visible and invisible; and not only all rational creatures 
of an inferior rank and order, but the very highest orders of 
Angels or Archangels: whether they be Thrones or Dominions, 
Principalities or Powers, they are all created in and dy Him, 
not only so, but for Him, or to Him. He is the final as well as 
efficient Cause, as much as to say, that they are made for His 
service and for His glory, the ultimate end of their creation. 
And that it may not be suspected that they have their dependence 
upon another, and not upon Him, or that in Him they do not 
leve and move and hold ¢heir being, the Apostle adds farther, that 
by Him all things consist. He is not Creator only once, but 
perpetual Creator, being the Sus/ainer and Preserver of the whole 
Universe. Dr. Waterland. 

The force of this exposition is not weakened by the sense 
which may be assigned to ¢v abr¢, and has been assigned to the 
preposition ¢vy by able Philologers such as Winer (§ 50, p. 372), 
and Meyer, and Eillicoté here, who distinguish its sense from that 
of 3:4 in 80 adbrot which follows. 

The World was created by God in Christ (says Winer) in so 
far that the Divine Word was the personal cause of the Divine 
Act of Creation, just as the world was redeemed by God in Christ. 

This may be the force of the preposition é» here, though it 
must be allowed that the Greek Fathers generally regard év here 
as instrumental; a sense which it often bears. Thus Chrys. 
says, éy abr¢ 8: abrov éorly. See Winer, § 48, p. 346. 

However this may be, the work of Creation is ascribed to 
Christ’s agency in the following words, All things Aave been 
created (&eriora:) by Him, and exist by Him. 

The Apostle uses two tenses here, éer{c@n and Uxriora:, to 
describe the work of Creation by Christ. The former tense, the 
aorist, describes the acé# of creation itself; the perfect tense 
affirms that all creatures have been created by Him, and that the 
effects of that one creative act sfill subsist. Cp. Meyer. Winer, 
§ 40, pp. 242, 243, where examples may be seen of a similar com- 
bination of the Aorist followed by a Perfect in the N. T. Cp. 
1 Cor. xv. 4. 

— dy abrg)} in Him. Observe the very frequent repetition of 
the pronoun adrds in this and the six following verses, where it 
occurs no less than fifteen times. 

It was doubtless designed to bring out more emphatically 
the Power, Majesty, and Love of Curist, as the Creator, and 
Preserver, and Ruler of the Universe, and the only Mediator be- 
tween God and Man, in opposition to the false Tedchers at Co- 
losese, who assigned to Angels the office and operations which 
belong only to Him. 

— rad dy rois ovpayois) the things which are in heaven. There- 
fore Angels were created by Him. Do not imagine then that He 
is posterior in time to them. Theophy!. 

— ire Opdvor x.t.A.] The Cherubim and the Angelic Hier- 
archy. Theodoret, who refers to Ezek. x. 1, and Dan. x. 13. 

St. Paul thus condemns the heresy of the False Teachers of 


Colossse, who ascribed the work of creation to Angels, and as- 
signed to them authority in ruling and upholding the world, and 
placed them in a higher degree than Christ Himself, and made 
them objects of worship. 

— els abrév] into Him; 90 as to depend on Him as their sup- 
port, and to minister to His glory as their end. 

Their whole substance depends upon Him. Christ not only 
brought them out of nothing, but He rivets them together, so 
that if they were severed from His Providence they would fall to 
pieces, and be dissolved ; see Chrysostom, who here, and on Eph. 
li. 22, interprets these words as teaching that Christ is the Living 
Centre, to which all things in Creation converge, the divine Key- 
stone in the arch of the Universe, on which the whole fabric 
leans; but he warns his readers against supposing that Christ 
Himself is consubstantiaj with the creatures whom He made and 
upholds. 

This sense of the preposition els is to be further enlarged, so 
as to express the truth that the purpose, for which all things 
ae upon the Divine Power of Christ, isthe manifestation of His 

ory. 

— &ricra) have been created ; have been brought into being. 
All things have been brought into existence from nothing by 
Him, and into Him as their Creator, Preserver, and Lord, on 
whose Providence they depend, and Whose glory they proclaim ; 
and by Him they subsist. On the force of this tense &xriorai, 
as rye ae from éxric@y, see the preceding note on that 
word. 

17. Yor:)] exists. The editions commonly read éo7), which is 
less forcible and appropriate. 

— xpé] before, in fime, not only in rank, as is alleged by So- 
cinians and others. See above, v. 15. 

— ovvéoryxe) consist, were put together, and are upheld, by 
Him. Compare the use of this word in 2 Pet. iii. 5. 

18. Kal abrés] And He Himself aiso is the Head of the Church. 
He, the Mighty Divine Being, Whose Majesty I have been de- 
scribing, even He Himself vouchsafed to take our Nature, and 
incorporate us as Members in His Mystical Body the Church. 
Marvellous condescension ! 

It is observable, that the Apostle often makes the most 
striking transitions to a new subject by means of the simple con- 
junction «al, and thus mounts, as it were, by steps on a heavenly 
ladder to higher degrees of glory. See, for instance, here, vv. 17, 
18. 20, 21; below, ii. 10. 

Having spoken of Christ’s Divine Power, he now proceeds to 
speak of His infinite Love to Mankind. Theophyl. 

Having declared Christ’s Divine pre-existence, and Omni- 
potence, and Glory, he now passes on to describe His relation to 
us, as God Incarnate, and Head of the Chureh. Theodoret. 

— 1 Kepadd Tov cdparos) the Head of the Body. See Eph. 
i. 22; iv. 15; v. 23. 

— 8s dorw dpxh] In that He is the dpx}, or Head, a word 
which has a twofold sense, indicating— 

(l) Principium, beginning ; 
(2) Principalilas, dominion, rule. 

(1) In the first sense, Christ, by reason of His Incarnation, 
Death, and Resurrection, is the source and well-spring of Life, 
both in body and soul, to the Church. In this respect He is the 
dpx Tijs xrloews, the beginning of the new Creation (Rev. iii. 
14); and He says, I make all things new, I am the Alpha and 
the Omega, the first principle, and the Beginning (4 dpxd), and 
the End (Rev. xxi. 6). See also Rev. xxii. 13. 

(2) In the second sense, by virtue of His Incarnation and 
Ascension into heaven, He is the ’Apxh, or Principality, Supre- 
macy, and Chiefty of all things; the Head xdons dpx%s (Col. ii. 
10), dwepdvw wdons dpxijs (Eph. i. 21). And therefore the An- 
gelic épxal and égovela: are not (as tho false Teachers pretended ) 
superior to Klim because He is Man; but even in His Manhood 
He is their Lord, and He has elevated Human Nature itself to a 
dignity superior to that of Angele. Compare Heb. ii. 5—10 for a 
full exposition of the Apostle’s meaning here. 

The word ’Apx?) is applied to Persons as here in Gen. xlix. 3. 
Deut. xxi. 17. Meyer. 

— wpwréroxos éx tav vexpoy] the first-born from the dead 
(cp. Rev. i. 5); a beautiful expression suggested by Christ Him- 
self (John xvi. 21), and intimating that Christ, by dying, made 
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Death to be a Birth, and made the Tomb to be a Womb of Life 
Everlasting, both to body and soul. See notes above on John 
xvi. 21, and on Acts ii. 24, and xiii. 23. 

— tba yévnra:) that He might become. Observe this word 
yéynra:, which affords a clue to the sense of this passage. 

Christ consented to become mortal and die, and to be the 
Jfiret-born from the dead, in order that as man He might become 
chief and first in all things. The Apostle is speaking of what He 
became (éyerf@n), not what He was (iwijpxer); and he is de- 
scribing the primacy and supremacy which Christ acquired by 
His Humanity. See above on Matt. xxviii. 18, and on 1 Cor. 
xv, 24, 25. Phil. ii. 6—11, which fully explain St. Paul's meaning 
here. 

— aités] He and no other. 

— speretwr) first and chief. See note on dpx? above. 

‘¢ Ad mortem pervenit, ut sit primogenitus ex mortuis, Ipse 
ptimatam tenens in omnibus, princeps vile, prior omnium et 
preecedens omnes.” Irenaeus (ii. 22. 4).e 

Perhaps éy waow is best rendered by “in ald things.” Cp. ra 
wdyra inv. 17 and e. 20. 

19. Sri ev airg ebSdxnoe way 7d wAhpepa Karoujoa) be- 
cause He was well pleased that all the fulness (of the Godhead) 
should dwell in Him. The word eddéunoce may either signify— 

1) That God the Son was pleased, or 
2) That God was pleased. 

(1) If the former interpretation be adopted, the sense of 
this profound assertion may become clear, when it is remembered 
that the two Natures are perfect and yet unconfused in the One 
Person of Christ. 

Christ Himself, as God, was well pleased that all the fulness 
of the Godhead should dwell in the Man Christ Jesus. The 
Eternal Word consented gladly to His own Incarnation. He said 
to the Father, ‘‘ Sacrifice and offering Thou wouldest not (ov« 
20éAnoas), but a body Thou hast prepared Me. In burnt-offerings 
and sacrifices for sin Thou hast had no pleasure (obx ¢d3éxncas). 
Then said I, Lo, J am come (fjxw) to do Thy Will, O God’”’ 
(Heb. x. 5—9). Because God the Father (obx eddéuncev) was 
not well pleased with (that is, did not rest with complacency on) 
burnt-offerings for sin (inasmuch as fhey were not adequate to 
satisfy His offended Justice), but had prepared a Body (see Heb. 
x. 5), in order that the Son, in that Body, God Incarnate, might 
redeem the world; therefore God the Son was well pleased to do 
His Father's Will, and to take the Body that was prepared for 
Him, and to become Man; and He was weil pleased that all the 
fulness of the Godhead, of which (with reverence be it said) He 
was as complete a Possessor as the Father Himself, should be 
communicated to Man, and should dwell in Jfan. 

That this sense may be given to the passage seems evident 
from the grammatical structure of it, in which airds is emphati- 
cally applied to Christ, and from St. Paul’s words in the next 
chapter (Col. ii. 9), where he says that in Christ (i.e. the Man 


Christ Jesus) dwelleth all the fulness of the Godhead bodily; and. 


this sense is confirmed by the nominative eipnvoxoihoas in the 
following clause. 

And so this sentence was understood in the second century, 
e.g. by Tertullian, who says, “ Boni duxit omuem plenitudinem 
in semefipso babitare.”’ (c. Marcion. v. 19.) And this ed8oxia, or 
good pleasure, of God the Son, has been well expressed by one of 
the greatest of the ancient Catholic Fathers who have written on 
the doctrine of the Trinity, S. Hilary, who, commenting on the 
second chapter of this Epistle of St. Paul, thus writes (de Trin. 
ix. 6): ‘‘ These heavenly mysteries were arranged before the world 
began, that the only-begotter of God should be willing to be born, 
‘ and to take upon Him human nature, to remain for ever in God ; 
that He, Who is God, should be willing to suffer . .. that He, 
Who is God, should be willing to die. Therefore God is born, to 
take us into Himself; He suffers, to make us innocent; He dies, 
to vindicate us against the Devil; our Humanity abides in Him 
Who is ; the Spiritual Powers of Wickedness are conquered 
by the triamph of the Flesh, in which God dies.” 

The Apostle was not ignorant of this Mystery; and he who 
knew that this world’s Philosophy could not fathom it, says (Col. 
ii. 8), “Beware lest any man spoil you,” &c. 

(2) Another interpretation is also admissible. It may be 
said, with probability, that the nominative @eds, God, is to be 
supplied before the verb ei3éunoe. This ellipse of @eds is ob- 
servable in the phrase, 8:d Aéyes, ec. @eds (Eph. iv. 8; v. 14). 
Cp. Xiihner, § 414. 3, vol. ii. p. 36; and see Meyer here. And 


this sense will not differ much from the preceding; for it will 
predicate of the Godhead generally what the former sense ascribes 
to the yood will of One of the Consubstantial Persons of the Un- 
divided Trinity, namely, of the Son. 

If, however, St. Paul had meant to ascribe the ebd8oxla to 
4 Father alone, he would hardly have failed to express Him by 

ame, 

The words els abrdy, into Himself, are very significant, and 
represent the Reconciliation which was effected by the taking of 
the Manhood into God, and by the incorporation of the universal 
family of Mankind, as a Church, into the mystical Body of Christ, 
both God and Man. 

This work of Reconciliation is here attributed to the Son, 
and in ¢. 21. It is ascribed to the Father in 2 Cor. v. 19, be- 
cause the Father works in the Son, and the Son doeth what He 
seeth the Father do, and doeth always those things that please 
Him. (Jobn v. 19. 30; viii. 28, 29.) 

(3) On the whole, we may perhaps affirm, that the Apostle 
designedly placed ed8ésnoer here without any limitation of a no- 
minative expressed, in order to bring out the truth more fally 
that the ed3oxnia is to be ascribed to the Father in the Son, and to 
the Son in the Father, and that there is perfect unity in Will and 
Operation in both. (See John xiv. 9, 10. 20.) 

Cp. also a similar example, ii. 13—15, note. 

20. 82 abrot droxatadAdga: ra xdvra els airdy] and by Him- 
self to reconcile and restore all things into Himself. 

On the sense of dwoxaradAdia:, see above, note on Eph. i. 
10, and ii. 16. The Son of God is Lord of Angels, who were 
alienated from Man by reason of Man’s disobedience to God 
(Chrys., Theodoret); and by becoming Man He became the Se- 
cond Adam, and the Head of the Church; and so, by the union 
of the two Natares in His One Person, He brought all things, 
which before were estranged, into harmony, and effected a com- 
plete work of reconciliation and restoration between Earth and 
Heaven. See on Eph. i. 10; ii. 16. 

— elpnvorothoas] having made peace. 
14-17. 

— elre 7a ex) ris vis, efre 1a dv Trois ovpavois] whether it be 
the things upon earth or the things in heaven. See on Eph. i. 10; 
ii. 16. The work of Reconciliation of all things in and by Christ, 
whether in heaven or earth, is manifestly — 

1) Between God and Man, and 
; Between Angels and Men, and 
3 


See notes on Eph. ii. 


Between Jew and Gentile, and 

(4) Between Man and the inferior creatures ; 

For, as Bp. Sanderson observes (iii. 159), Man had forfeited by 
the fall his rigAé¢ of dominion, which he had originally in Adam, 
over all the creatures which were estranged from him; and God 
under the Law had forbidden Man the use of many of the cres- 
tures as unclean, but now under the Gospel has taken away the 
stigma of uncleanness from the creature, and has reinstated Man 
in the free use of creation; and he has recovered all his royalties 
in the Second Adam, Jesus Christ. 

God the Father hath granted us, and God the Son hath ac- 
quired to us, and God the Holy Ghost hath sealed to us, a new 
Patent. The Son of God, having made peace through the blood of 
the cross, bath reconciled us to His Father, and therein hath also 
reconciled the Creatures both to us and Him; reconciling, saith 
the Apostle,’ ali thinge, not men only, unto Himself. God, 
having given us His own Son, the Heir of all things (Heb. i. 2), 
hath He not given us all things else? Hath He not permitted us 
the free use of the creatures in as ample measure as ever? See 
above on 1 Cor. iii. 32, 23. 

This fourth particular in the work of Reconciliation and 
Restoration is necessary to be noted, because by it the Apostle 
prepares the way for the refutation of the false Teachers at Co- 
loss, who impeached this Christian Liberty, and marred this 
work of Univer-al Reconciliation, by endeavouring to bring mea 
back into their former state of bondage and estrangement, from 
which they had been freed by Christ, and would have enslaved 
them, and have done dishonour to Christ by forbidding them the 

Sree use of the Creatures. See the next chapter, ve. 20, 21. 

21. Kal duas] And you. He now proceeds to speak of that 
reconciliation and restoration of the Gentile World to God their 
Heavenly Father, which Christ has’ accomplished by His Death, 
and which He had before revealed in the Parable of the Prodigal 
Son. (Luke xv. 1]—32.) 
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1 Pet. 1. 20. 


z Rom. 9. 23. 2 Cor. 2.14. Eph. 1.7. &3.8 1 Tim. 1.1. 


— dwoxathdAatey] He reconciled. Observe the aorist. He 
reconciled by the act of His death for you. B has déxoxarnAAd- 
ynre, and so Lachm. D*, F, G have dwoxaradAayévres, and 80 
the old Latin Version of Irenaeus, v. 14. 

22. dy ty cépari] in the body of His flesh, in His sinless 
flesh. Christ reconciled our sinful flesh, and brought it back into 
amity with God. Ireneus (v. 14. 2), who compares the words of 
St. Paul, Eph. ii. 13—15, See above, Rom. viii. 3. 

23. clye... tH wlore... patos} if at least ye abide in the 
Saith, surely founded and settled ; and not shifting off from the 
hope of the Gospel which ye heard. A phrase adopted by 
Ignatius (ad Eph. c. 10), xpds rhy wAdyny abrav é8pator tH 
wlore:, which illustrates St. Paul’s meaning here, as warning the 
Colossians against the errors of the false Teachers, who en- 
Geavoured to unsettle them. 

— dy wdoy «rice in the presence and hearing of every crea- 
feure that is under heaven. On this use of ¢v = coram, see | Cor. 
vi. 2. Winer, § 48, p. 344. Mdoy rH xrice:, in Mark xvi. 15, 
declares the universalily, xdoy erlge here bespeaks its individual 
application. Elz. inserts rj before «rice:, but it is not in A, B, 
C, D*, F, G. 

As to this universal diffusion, compare our Lord’s command 
“*to preach the Gospel to the whole creation” (Mark xvi. 15), 
and note on Rom. x. 18, where the Holy Spirit, speaking by the 
Apostle, as here, from the altitude of His Divine Prescience, re- 
gards God's Will as already actually done ; ‘‘for who hath resisted 
His will?”’ God has done His part, that the light of the Gospel 


should be as universal as the light of the Sun. In His desire snd 
design it is Universal. Cp. above, ». 6. 
24. waPhyact] sufferings. Elz. adds pov, which is not in the 


majority of the best MSS. and Edd. 

— Grtavaxdnpa ra borephuara «.7.A.] Iam filling up by a 
correspondent and reciprocal supply (d»7)) what is still lacking 
Of the sufferings of Christ, in my flesh, for His Body, which is 
the Church. As Tertullian renders the words (c. Marcion. v. 19), 
** Dict adimplere se religua pressurarum Christi in carne pro 
corpore Ejus quod est Ecclesia.”” | 

Christ Himself had said, from His seat in heavenly glory, to 
Saul ting His Church, ‘‘ Saul, Saul, why persecutest thou 
Me?” sand “Iam Jesus of Nazareth Whom thou persecutest”’ 
(Acta ix. 4, 5). 

Well therefore might the Apostle have comfort in reflecting 
that he himself, who bad persecuted Christ, was now filling up 
what was lacking, of the persecutions and afflictions to be endured 
by Christ, in His Body, the Church. So Chrys. and Augustine 
in Pe. lxi., who thus speaks :— 

Jesus Christ is One Man with His Body and its Head; the 
Saviour of the Body, and the Members of the Body, are twain in 
one flesh; they are one in suffering, and when the iniquity of 
this world is past, they will be one in res¢. Therefore the suf. 
ferings of Christ are not limited to Christ; nay, rather the suffer- 
ings of Christ are not except in Christ. For if you understand 
Christ to be both Head and Body, the sufferings of Christ are all 
in Christ. Christ is not only the Head, He is the Body also. 
Hence the Apostle says, ‘‘ Ut suppleam quee desunt pressurarum 
Christi in carne med.”” Whosoever therefore thou art, if thou 
art a Member of Christ, whatsoever thou sufferest, was lacking to 
the sufferings of Christ. Therefore that suffering of thiue is added 
because it was lacking: thou art filling up the measure, not 
making it flow over. Thou sufferest so much in thyself as was to 
be into the. universal Passion of Christ, Who suffered as 
our Head, and Who suffers in His Members, that is, in us. The 
whole measure of suffering will not be filled up till the world 
comes to an end. 

See also on Ps. Ixxxvi., where he says, Christ on the cross 

Von. IL—Paart III. 


filled up the measure of His sufferings as our Head when He 
said, “It is finished”’ (John xix. 30). ‘‘Tunc implete erant 
omnes passiones, sed in Capite; restabant adhuc Christi passiones 
in corpore.”’ 

Hence the Apostle says, that I may fill up what is lacking of 
Christ’s sufferings in His Body; not in the Head. 

And again, in Ps. cxlii., S. Aug. says, “Christ still suffers, 
not in His own flesh, by which He ascended into heaven and is 
glorified, but in mine (says the Apostle), which still groans upon 
earth.” 


This distinction must be carefully borne in mind, as a safe- 
guard against the erroneous teaching of the Romish Church, 
which affirms that the sufferings of Christ’s sainéz upon earth are 
supplementary to the sufferings of Christ upon the cross, and 
form together with them an exhaustless stock of merit, to be dis- 
pensed in Indulgences by the Bishop of Rome. See Bellarmine, 
Salmeron, Suarez, and the Brief of Pope Clement VI. called 
Unigenitus, cited here by A Lapide. 

But (as Bp. Fell observes here) ‘‘these sufferings of the 
Saints are necessary for the Church, not for the reconciliation of 
it to God, or satisfying for sin, for ‘hat Christ did perfectly ; but 
for the effectual conversion of the world, example to others, per- 
fecting of the Saints, augmentation of the reward ;” and, we may 
add, for a manifestation of God’s strength in their weakness, and 
of the glories of His Grace in what He enables them to do and 
to suffer for Christ. 

On the ‘full, perfect, and sufficient sacrifice, oblation, and 
satisfaction ’? made by Christ once for all upon the Cross for the 
sins of the whole world, see the scriptural and Catholic autho- 
rities in Bp. Beveridge, and Professor Browne on Art. XXXI., 
and below, notes on Heb. x. 12. 

25. xara rhy olxovoplay Tr. @eov) according to the dispensation 
af God, the ministry committed to me by God. Theodoret. Cp 
1 Cor. ix. 17. 

This dispensation of God, ie. instituted by Him, and ‘‘as- 
signed by Him to me,” is particularized here by what follows, 
thy 800ciody pot els duas, and the sense of the words is, Of 
which Gospel I was made a minister, according to the dispen- 
sation of God, namely, that holy function which was assigned to 
me as a gift (see iv. 17) for you, i.e. as the scope of my ministry, 
to fill up the Word of God even to the full measure and extent 
which He designs for its diffusion. 

— els buas] to you. Hence, says Theodoret, we may reason- 
ably infer that St. Paul had preached at Colosse. For if they 
were part of the sphere and scope of the ministry committed to 
him by God, the Apostle, when he visited Phrygia (Acts xvi. 6), 
would not have failed to visit Colosse and Laodicea, which were 
chief cities of that country. See above, /ntroduction to this 
Epistle, p. 312. 

26. dxd trav alévwy Kal dxd THY yeveav] The mystery kept 
secret from the ages, and from the generations of all who lived 
in them (Eph. iii. 5. 21), but now made manifest to the Saints. 

Another argument against the erroneous doctrine of the false 
Teachers at Colossee, who ascribed divine powers to Angels. (Col. 
ii. 18.) The past ages (cays the Apostle), even the Angels them- 
selves, knew not the Mystery which is now revealed to the 
Church, and by her means to the Angels themselves, as he teaches 
in the Epistle to the Ephesians (iii. 10). 

That teaching in the Ephesian Epistle, and other points of 
like nature contained in it, would have made it very serviceable 
for the Colossians ; a consideration which confirms the opinion 
that the Epistle from Laodicea, mentioned below (iv. 16), was the 
Ephesian Epistle. 

See above, Introduction to the Epistle to the Ephesians, 
pp. 282. 3. rT 

+ 
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27. 8s dort Xptords ev buiv] Who is Christ in you. Christ 
is supreme over all, and Christ is in you. Why then do you 
adore Angels? And he adds, v. 28, ‘‘ that we may present every 
man perfect in Christ.” “Why then do you seek for perfection 
from Angels? Chrys., Severian. 

oa arene Elz. adds "Incov against the preponderance of 
the : 


Cu. II. 1. wepf] A, B, C dwép, and so Lachm., Tisch. 

At the close of the verse, A, B, C have édépaxay, the Alexan- 
drine form, and so Lachm., Tisch., Ellicott; and see Winer, 
§ 13, p. 70, and above, John xvii. 7. Elz. édwpdxact. 

— tpov, cal roy dv Aaodixelq, x.7.A.] The sense seems to be,— 

I am desirous that you should know how great a struggle 
I have for you and for those in Laodicea; and also for as many 
others as have not seen my face in the flesh. 

This struggle of the Apostle was not only internal, that of 
anxiety, but it was also a conflict against false Teachers at Rome 
(cp. Phil. i. 16, 17), who vexed him with their erroneous doc- 
trines, probably not unlike those at Colosse, and in other 
Charches of Phrygia, and perhaps abetted the propagation of 
those notions in that region. Cp. what is said of Epaphras, 
below, iv. 13. 

It is supposed by some that these words imply, that the 
Apostle had never been at Colosssze. 

The ancient Expositors were divided on this point; 

Theodoret, in his Preface to this Epistle (vol. iii, pt. i. 
p- 472), says, ‘‘ Some argue from these words that the divine 
Apostle had never been at Colosse. But they ought to have 
examined the general tenour of the words. His meaning is, 
‘I have much anxiety not only for you, but also even for those 
who have never seen me.’ For, he cannot be supposed to say, 
that he has no solicitude for those who have seen him. Accord- 
ingly, the blessed Luke has informed us (Acts xviii. 23) that the 
Apostle ‘ went through the region of Galatia and Phrygis,’ in 
which Colosse is situated.’’ 

And in his commentary here, Theodoret observes, that the 
Apostle says (in v. 2), ‘that their hearts may be comforted. 
He does not say ‘ your hearts ;’ but the hearts of those who Aave 
nol seen me.’ 

This question has been considered above in the Infroduction 
to this Epistle, p. 312. 

Laodicea, a rich commercial city, famous for its Literature 
and Arts, on the river Lycus, not far west of Colosse, and six 
miles south of Hierapolis. It is mentioned below, iv. 13. 15, 16, 
and in Rev. i. 11; iii. 14—17. It was the head of a ‘“ Con- 
ventus,”’ or group of cities, to which Colosse and more than 
twenty other towns belonged. Sirabo (pp. 576—8). It is fully 
described in Dr. Smith’s Dict. of Ancient Geography, ii. p. 122. 

3. cupB:Bac8dyres] compacted. So the best MSS. and Edd. 
Elz. cupfiBacbdyrwy. For examples of this participial anaco- 
luthon, see below, iii. 16. Epb. i. 18; iv. 2. Phil. i. 30. Winer, 
§ 63, p. 505. 

— wAovros] So A, C, Lachm., Tisch. B way wdotros. 

— Tis tAnpopoplas ris cuvécews] Of the full assurance 
of understanding. On the word sAnpogopla, see on Luke i. 1, 
and cp. Rom. iv. 21; xiv. 5. 1 Thess. i. 5. This wAnpogopla is 
not an effect of the logical faculty, but it is due to the inner 
working (¢vépyeia) of the Holy Ghost. Chrys. 

— roy Ocot Xpiorov] of the God Christ. So Band Lach- 
mann, Steiger, Meyer, Ellicott. And this (as Meyer, Tregelles 
(p. 153), and Ellicot# have observed) appears to be the original 


reading, from which most of the other variations have been de- 
rived. Thus A, C have rot Geov Marpds tov Xpicrot, which 
perhaps arose from a fear that the words ro¥ Geo Xpiurrov 
might be rendered the God of Christ. 

D* has rov @eod 8 dori Xpiords. 

D***, EK, I, K, and many Cursive MSS., and Elz. have 
Tov @eotd xa) Iarpds xal roi Xpicrov.  Griesb., Scholz, and 
Tisch. (in his second edition), and Alf. have only rot @eov, but 
this reading has no uncial MS. in its favour. 

The reading of the Text is confirmed by S. Hilary (de 
Trinitate ix. 62, tom. ii. p. $12), who renders St. Paul’s words 
thus: ‘‘in agnitionem sacramenti Dei Christi;” and thus ex- 
pounds them, ‘The God Christ is a Mystery,’ &c. ‘‘ Deus 
Christus Sacramentum est; et omnes sapientise et scientize in Eo 
thesauri latent.’” And he calls Christ, in the same place, ‘‘ Uni- 
genitus Deus,” “ the Only-begotten God ;” and he says, refer- 
ring to this chapter of St. Paul’s Epistle (de Trin. viii. 53, p. 257), 
‘“‘ That man is of this world, who knows not Chrisf as the frue 
God. Christ is the Life, born from the Living God into Living 
God. The elements of this world were created by God, but are 
not God. Christ, God of God, is Himself that perfection, which 
is God. Christ, having God in a Mystery in Himeelf, is in God.” 

S. Hilary therefore understood St. Paul to affirm in these 
words that Christ ie God, and he thus rendered them ‘“‘io the 
recognition of the Mystery of God Christ,’’ namely, to the 
recognition of Christ az God. 

This Interpretation seems most in harmony with the true 
sense of the word Mysfery, a religious arcanum or secret, and 
with St. Paul’s use of the word, especially as applied to Christ. 
See above, Eph. iii. 3, 4. 9; v. 32; and below, 1 Tim. iii. 16. 
‘Great is the Mystery of godliness, God was manifest in fhe 

sh.” 

a It was not the Mystery of the Messiahship, but it was the 
Mystery of the Divine Nature of the Men Christ Jesus—it was 
the Mystery of the God Chrie(—which St. Paul was most con- 
cerned to teach in this Epistle; and which the Colossians most 
needed to learn, in order to be safe against the seductions of the 
false Teachers. 

This interpretation, which refers the Mystery to Christ as 
God, is also confirmed by the statements which follow ; that in 
Him All the treasures of wisdom are hid, and that in Him all the 
fulness of the Godhead dwells (vv. 3. 9). 

8. coplas xal ywdcews) of wisdom and knowledge. See Aug. 
in Ps. cxxxv. 8, who considers the difference of these words, and 
affirms, that cogia contains within it a divine affection of the 
heart, Cp. above on Eph. i. 8. 

— dwéxpupe:] hidden, stored up, like. riches in the un- 
fathomed abyss of some deep Treasury; such as the sublerranean 
Treasuries of Atreus at Mycene, or the Minyex at Orchomenus. 

They are dxdéxpudoi, concealed even from the Angels them- 
selves; and, therefore, Christ, Who is the Treasury of all Wisdom 
and Knowledge, is superior in Wisdom and Knowledge to them, 
Chrys. 

4. Tovro 3t Adyw] Now thie I say, that no one may deceive 
you with enticing language. He now passes to the dissuasive and 
polemical part of the Epistle, directed against the false Gnostic 
Teachers. 

— pndels] So the best authorities. Elz. wh zis. 

5. El yap xal r7 capa Eweyus) For though verily I an absent 
Jrom you in body. 8o he speaks to the Corinthians, to whom he 
had preached (1 Cor. v. 3). Theodoret. 

— To oTeptopa] the firm foundation. ‘ Firmamentam,’ Vuilg. 
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6. rdv Képiov] the Lerd—the Lord of all (Acts x. 36), Jehovah. 


See on Luke ii. 9. 11, Xpeords Képios. 

8. BAdwere ph ris duds fora: (20 B, C; but Lachm. and 
Tisch., with A, D, E, have fora: suas) 4 cvAayayar] Take ye 
heed, lest there be any one who shall lead you away captive as 
hie spoil. ‘ Videte, ne futurus sit, ne existat, qui...” Winer, 
§ 56, p. 446. On the participle with the article prefixed, as here, 
to predicate something defixife of a subject which is not defined, 
see Gal. i. 7. Winer, § 18, p. 100. 

— 8a rijs procvoplas «.t.A.] by means of the Philosophy, 
which the Apostle proceeds to characterize in the following part 
of this chapter, and which may be best reviewed collectively here; 

This Philosophy is described by him as 
_, (1) xevh dwdrn, empty, vain-glorious, deceit; and dogma- 


ge 

(2) xara thy wapd80ow tay dvOpéwov, according to the 
fraditions of men, in contradistinction to the Revelations of God 
“cp. Matt. xv. 1—9), and also, 

(3) xara rd oroixeia rou xéopov, according fo the elements 
of this world—the creatures, as if they were themselves living 
Powers, and co-existent with the Creator—the physical elements 
(cp. Gal iv. 9), such as the Sun and Moon, regulating times and 
seasons; and according to superstitious observances of times, 
Fasts, New Moons, and Seventh-Day Sabbaths (v. 16), ordered 
thereby (Chrye Cp. Gal. iv. 3. 9), as if they were of the same 
importance with articles of faith, and equally necessary to salva- 
tion ; and as if they had not been fulfilled in Christ, and abrogated 
by Him (2. 17). 

(4) And therefore, x0f according to Christ (v. 8), in Whom 
dwelleth all the fulness of the Godhead bodily, and Who has 
falfilled and taken away the shadows of the Levitical Law (vv. 16, 
17. 20. 21), and has incorporated you in Himself by Baptism 
(v. 19), and has guickened you together with Himself by His 
Resurrection, ang has forgiven you your sine, and has triumphed 
over them in His Cross, and has raised you as new creatures, 
engrafted in Himself, to the hope of a glorious Immortality. 

(5) And as professing Aumility, and yet vainly puffed up 
wt/h a carnal mind, and intruding into things which it has not 
seen, and teaching to worship Angels as Mediators (v. 18), and 
so ‘nol holding the Head,’ which is Christ, the Only Mediator 
(1 Tim. ii. 5), but disparaging His Divine Nature, and de- 
rogating from the dignity of his Mediatorial Office. 

6) And also as professing a rigid asceticism in meals and 
drinks (v. 16), forbidding to '* handle, to taste, and even to touch” 
(v. 21), those creatures which God has made and blessed, and 
which Christ has restored to the free use of man (see above on 
1 Cor. vi. 12), and doing this according to ‘“‘ ‘he Commandments 
and docirines of men,” and not according to the Law of God; 
so usurping @ dominion and lordship over you, who are the 
servants and freemen of Christ; and subjecting your will to its 
own arbitrary will (v. 18) while it affects humility; and not 
holding in due honour the body, which has been sanctified by 
Christ’s Incarnalion; and thus tempting to a licentious in- 
dulgence, and slavish debasement, of the flesh (v. 23), and so 
doing dishonour to God, Who was “ manifested in the fiesh.’’ 


The characteristics here specified, point in the first place 
to the spirit of that proud, vain-glorious Pharisaic Judaism, 
which endeavoured to corrupt the simplicity of the Gospel, and 
to impose the observances of the Ceremonial Law, and of its 
own 7Yaditicns on the Conscience of Christians, as necessary to 
salvation, and so to domineer over those whom Christ had pur- 
chased with His own blood, and to usurp His authority, and 
encroach on His Royalties, and to build up what He had broken 
dewn, and to deny virtually that He had fulfilled the Levitical 
Law, and to abridge the use of those creatures which Christ has 
sanctified and restored to man. 

The handwriting of Ordinances was cow blotted out, the 
pertition-wall was broken down, and the legal impurity of the 
creatures was purged away by the blood of Christ. They who 
sought to bring in Judaism again into the Christian Church 
evacuated the Cross of Christ. Cp. Bp. Sanderson, iii. 160. 

This was now attempted by the false Teachers at Colosse, 
under = disguise of humility, and a pretence of mortifying the 
body; whereas their dogmas proceeded from pride, presumption, 
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and love of power, and tended (by disparaging the Incarnation of 
Christ) to the debasement and pollution of the flesh. 

e worshipping of Angels (as distinct from heathen detlies 
and idols), mentioned in v. 18, was probably grounded by these 
false Judaizing Teachers on the facts, that God had often re- 
vealed His Will by Angels to the Patriarchs, and to Moses, and 
to the Prophets in the Old Testament; and that the Levitical 
Law had been given on Mount Sinai by the ministry of Angels 
(see on Acts vii. 563), as St. Paul himself had taught (Gal. iii. 19; 
cp. Theodore in Cateni, p. 325, and Theodoret); and on the 
revelations of Angel Rulere of Kingdoms in the Book of Daniel 
(x. 20, 21); and it was based also on the plea of an affected 
humility, that man in his fallen state needs the mediatorship of 
those pure Angelic spirits, in order that by them he may approach 
God. See Severian on v. 18, and so Chrys., Ecumen. 

On the prevalence of Angel-worship among the Jews, see 
below on Heb. i. 4. 

This veneration of Angels appears to have been combined 
with Pharisaism by the heresiarch Cerinthus, who is affirmed to 
have been the leader of the Judaizing party at the Council of 
a oa See above on Acts xv. 1, and Jétig, de Heresiarchis, 
p. 5]. 

The Cerinthians affirmed that the world was created by 
Angels, and they enforced Circumcision, and the other cere- 
monies of the Levitical Law. See Iren. i. 25. Augustine, de 
Her. 8. Epiphan. de Her. 28. And Cerinthus professed to have 
received revelations from Angels. Caius, ap. Euseb. H. E, ini. 22. 
Cp. Theodoret, Her. Fab. ii. 4; and Jitiy, de Heeres. p. 63. 

Cerinthus commenced his preaching in Asia (Epiphan. 
Heer. 28), and would probably have found a favourable field for it 
among the inhabitants of Colossa, Laodicea, and other cities of 
Phrygia, who were famous for their enthusiastic temperament 
and ascetic practices, which had displayed themselves in heathen 
times in the mutilations of the fiesh and in the phrenetical orgies 
of the worship of Cybele (cp. above, Gal. y. 12), and which after- 
wards developed themselves in the Phrygian Church in the 
visionary revelations and self-mortifying discipline of Mortanus— 
a native of that country. 

The false teaching of Cerinthus and his sectaries would have 
been abetted by another heresiarch of the Apostolic age, Simon 
Magus, and his school, which taught that it was necessary to 
learn the names of the Invisible Principalities and Powers, dpxa) 
xal éovolas (see above, i. 15), and to offer sacrifices to the 
Father of all by their means (Kpiphan. Her. 21). Tertullian (de 
Prescript. 33) says, that ‘ the magic of the Simonian doctrine 
was Angelis serviens,’’ and so Iren. i. 23; ii. 57; vi. 17. 

And in these respects they would also receive support from 
a third heretical school of primitive times, the Edionites. See 
Tren. i. 26; iv. 59; v.2. Tertullian, de Carne Christi, c. 14. 
Prescr. Heret. 33. Philost. de Her. 37. Augustine, de Her. 
c. 10. Theodoret, Heret. Fab. ii. 1. Epiphan. Heeres. xxx. 
Euseb. tii. 27. Iltig, pp. 61—64. Neander, Church History, § 4. 

They agreed also with the Cerinthians in their low notions 
of Christ as a mere man, and therefore inferior to Angels, and in 
their enforcement of the Levitical Law. On the heretical tenets 
of these schools, concerning the nature and person of Carisr, 
see below, the preliminary Note to the Second Chapter of the 
Second Epistle of St. Peter—an Epistle which, as before observed, 
affords the best commentary on this Epistle to the Colossians. 

The worship of Angels, as creators of man, and as entitled to 
honour from him, and a rigid spirit of asceticism, were fostered by 
the systems of Menander, Carpocrates, Salurninus, the Sethiani 
and Caiani, which grew out of those mentioned above. See 
Epiphan. de Heret. § 23, and the notes on Jren. i. 24—27, and 
A Lapide on v. 18. Ittig, pp. 97—119. 

On these Heresies generally, besides the work of Itlig, Lips. 
1690, see Oehler, Corpus Heereseologic. Berlin, 1856. 

Whether, among the Jews, the Essenes were chargeable 
with Angel-worship, admits of a doubt; though Josephus tells us 
that they were careful to preserve their names (B. J. ii. 8. 7); 
and their rigid asceticism would have favoured the errors of the 
false Teachers here censured by St. Paul. See Eused. ii, 27. 
Joseph. Ant. xviii. 2; B. J. it. 8. Hottinger, Thesaur. Phil. 
p. 39. Jahn, Archeeol. Bibl. § 322. 

The Jewish systems of Theology, Cosmogony, and Meta- 
physics, which were aa in the Cadbcia,—the origin of 
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which was traced either from Ezra or Moses, or even Adam him- 
self,—and in which there was much mystical lore concerning the 
forms and orders of Angels, would have lent their aid for the 
same end. See Hottinger, Thesaur. Phil. p. 439. 

Finally, the admixture of the Platonism of the Jewish Alex- 
andrine school (which has its exponent in the works of Philo) 
would be also auxiliary in the same design. Pailo affirms that 
Moses introduces the Angels as Ambassadors and Mediators be- 
tween God and men, and as communicating their needs to Him, 
and making them acceptable to Him. See Philo, de Gigantibus, 
p. 222, and de Somniis, p. 455, quoted by Whitby here; and 
Weistein, p. 289. : 

Consequently, we find that the worship of Angels was preva- 
lent in early times in Asia, especially in Phrygia. See Theo- 
doret in v. 18. And the Council of Laodicea, a neighbouring city 
to Colossee (he observes), was constrained to pass a decree against 
the Worship of Angels. 

The Canons of this Laodicene Council (circa a.p. 320) de- 
serve notice, as reflecting much light on this chapter. It decreed, 
that Christians may not “ leave the Church of God, and go away 
and invoke the names of Angels; and let such persons be 
anathema, for they desert our Lord Jesus Christ, the Son of 
God.”” (Canon 35.) ‘‘ Ecclesiastical Persons may not use in- 
cantations, or make phylacteries.” (Canon 36.) ‘‘ Christians 
may not receive presents from Jews on their Feast-Days, or 
feast with them” (Canon 37), or ‘‘ receive unleavened bread from 
Jews, or partake in their impieties.’’ (Canon 38, p. 77, ed. 
Bruns.) “ Christians may not Judaize, and rest on their Sab- 
bath, but rest on the Lord’s Day; and if they are found to 
Judaize, let them be anathema.’’ (Canon 29.) 

Cp. S. Cyril Hierosol. Catech. iv. pp. 51. 70, with the note 
of the Benedictine Editor; and Const. Apost. v. c. 20, 21; and 
Concil. Elid. c. 49. 

The prevalence of the worship of Angels among the Jews 
and Judaizing Christians, to the disparagement of the dignity of 
Christ, furnished reasons for the arguments in the Epistle to the 
Hebrews, proving Christ’s pre-eminence over Angels, and the 
consequent superiority of Man’s Nature over that of Angels 
(Heb. i. 4—7. 13; ii. 5—16), and for the declaration that the 
Angels are ministering spirits, sent to minister to them that are 
heirs of salvation. (Heb. i. 14.) 

It may also have supplied a motive to St. Luke, the com- 
panion of St. Paul, for his frequent mention, both in his 
and the Acts of the Apostles, of the employment of the ministry 
of Angels to do homage to Christ, and to succour His faithful 
servants. Luke i. Ll. 26; ii. 9; xii. 8; xv. 10; xvi. 22; xxii. 
43; xxiv. 4. 23. Acts i. 10; v. 19; viii. 26; x. 3; xii. 7. 23; 
xxvii. 23. 

Before the Incarnation of Christ, Angels often appeared to 
the faithful; and during Christ’s sojourn upon earth, they mi- 
nistered to Him, and thus showed their subordination to Him; 
and in the Apostolic age they often appeared as His agents in 
succouring His Church. Since that time—especially since they 
have been worshipped by some—they have rarely been seen; and 
the eye of the Church is to be fixed on Canist, their Lord and 
King, and hers. 

9. 8r: dv abrgG—caparixnads] because in Him dwelleth (xaroi- 
wet, abideth perpetually, not wapoiwet:, or sojourneth transito- 
rily; cp. A Lapide) all the fulness of the Godhead (6eé67ys) 
bodily. The word 6eérns bespeaks the essential Godhead of 
Christ. 

@edrns is to be distinguished from Geérns. Cp. Rom. i. 
20; and Trench, Syn. § ii. @ecdérye is the property of Oedrns: 
Gedrns is the abode of Ge:drns. 

The Godhead dwells in Christ dodily,—namely, 

(1) Substantially and truly,—not figuratively, as in a 
shadow. (See v. 17, where cde is contrasted with cxid.) 

This sense of the word owparixés is clearly set forth by 
S. Hilary commenting on this text, in his work on the Trinity 
(viii. 53—55, and ix,1), where he says: ‘ ‘ Corporaliter’ in Eo 
Dei ex Deo natare dignificat verifatem . . . Divinitas corporalis 
in Christo est, non ex parte sed tota, neque portio sed plenitudo; 
ita corporaliter manens ut unum sint, ut & Deo non differat 
Deus ;’’ and ix. 1: ‘ Per ‘corporaliter habitantem,’ verum et 
perfectum, et paternee nature Deum demonstrari docuimus.”’ 
See also ibid. ix. 6—11, where he dilates with force and clearness 
on this text so understood. 

(2) Some ancient Expositors apply also the word cwpariunas 
(Sodily) to illustrate the doctrine of the Incarnation. They teach 
that the Godhead dwells in Christ dod#y, because it dwells not 


only in the sould of Christ, but in His body; and because the 
whole of it dwells there, and is not therefore mixed or confused 
with the body ; for, if it were, it would be limited in space, which 
is contrary to the Nature of the Godhead. 

This is thus expressed by the Council of Antioch summoned 
against Paul of Samosata (a.p. 269. Routh, R. 8. ii. p. 473): 
‘‘'We confess that the Son, being God, with the Father, and 
Lord of all creatures, was sent by the Father from heaven, and 
became Man in our flesh. Wherefore, the body which He took 
from the Virgin recetved all the fulness of the Godhead bodily, 
and is immutably united to the Godhead, xa) reQeowolyra:. The 
same God and Man was foretold by Moses and the Prophets, and 
o believed in the whole Church under heaven to be both God and 

an. 

S. Augustine (Epist. 187, p. 1036) combines both the above 
senses, thus; ‘‘In Ipso inhabitat omnis plenitudo Divinitatis 
corporaliter. He had only dwelt umbraiiter, i.e. in types and 
figures, in the Temple (of the Jews) made with hands, but in 
Christ the Godhead dwells substantially; or the word ‘corpo- 
raliter’ is used, because God dwells in the body of Christ, which 
He took of the Virgin, as in a Temple.”’ Cp. John ii 19. 21, 
where Christ speaks of the Temple of His Body. 

— 1d wAfpopa] the fulness. This word pleroma, which after- 
wards became so celebrated in the Valentinian and other Gnostic 
systems, by which they adulterated the purity of the Gospel, may 
perhaps have been already in use among the false Teachers in 
Phrygia. Cp. Jreneue (iii. 11). 

Hence Dr. Wateriand says (v. p. 185): ‘The Gnostics in 
general, and the Cerinthians in icular, were wont to talk 
much of the wAfpapa, or fulness; in which, they meant, a ficti- 
tious plenitude of eons was suppused to subsist, and into which 
spirifual men (such as they esteemed themselves) should here- 
after be received. It was the doctrine of the Valentinians (and 
probably of the elder Gnosfics also) that they were themselves of 
the spiritual seed, had constant grace, and could not fail of being 
admitted into the plenitude above; while others were in their 
esteem carnal, had grace but sparingly or occasionally, and that 
not to bring them so high as the plenitude, but to an inter- 
mediate station only. But St. John (i. 16) asserts that ali Chris- 
tians, equally and indifferently, all believers at large, have re- 
ceived of the plenitude or fulness of the divine Logos; and that 
not sparingly, but in the largest measure, grace upon grace, accu- 
mulated grace, or rather grace following in constant succession, 
grace for grace,—that is, new succours coming on as quick as the 
former should wear off or cease; or new supplies for the old ones 
past and gone, without failure or intermigsion.”” 

Perhaps St. Paul refers to this opinion here. Cp. Bluat on 
the Early Fathers, p. 634. 

10. Kal dore dv arg wexAnpmpdvo:] And ye are made full in 
Him. Wonderful Mystery! Ye too have been made full of the 
Divinity,—not however by yourselves, but in Him; that is, by 
His Incarnation. For since our Nature is joined to God in 
Christ, we have been made partakers of the Divine Nature. See 
Eph. ii. 6. Theophyl. Cp. John i. 14—16, where St. John de- 
clares Christ’s absolute pleroma, or fulness, in the assertion that 
He is the Word of God, God of God, the Maker of all, the true 
Light, and the Only-begotten of the Father, and /ull of grace.and 
truth (i. 1—14); and then proceeds to say, that of His fulness 
we have all received. 

So here St. Paul, having spoken of the Divine Nature of 

Christ, passes on to speak of His Incarnation, and its consequent 
benefits to us. See above on i. 18, where the same (fransition is 
made by means of xal. As S. Hilary well observes (de Trin. . 
ix. 8): The Apostle, knowing well the Mystery of the Jncarna- 
tion, and that the Philosophy of this world cannot comprehend 
it, gives this caution, Take heed that mo one spoil you, &c. 
After that, the Apostle, having declared the fulnese of the God- 
head dwelling in Christ bodily, immediately proceeds to proclaim 
the Mystery of our assumption into Him. Ye have been filled 
Juli into Him. ‘‘ Ut enim in Eo Divinitatis est plenitudo, ita et 
nos in Eo sumus repleti; id est, per assumptionem carnis Ejus, in 
Quo Divinitatis Plenitudo inhabitat.’’ Here is the source of our 
Hope. ‘ Hujus Spei nostree non exigua in Eo Potestas est.” 

The Apostle then goes on to show, Aow this plenitude in 
Christ is virtually and really applied to us; and by what means 
we receive the benefits flowing from His Incarnation and His 
Divinity, and are made partakers of His fulness,—namely, by the 
Holy Sacrament of Baptism. 

See the words of Hooker (V. lii.—lxviii.), where that ad- 
mirable writer, following the method of St. John and St. Paul. 
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first considers Christ’s two Natures,—His Godhead and Man- 
hood,—united in His one Person; and then proceeds to show, 
Aow the blessings of the Incarnation are communicated (0 us; 
and is thus led to declare the doctrine of the Holy Sacraments, 
institated by Christ for the purpose of applying personally to each 
of us the graces and glories of the divine Nature, joined to our 
Nature in Christ, in Whom we are incorporated by Baptism, and 
Who is our spiritual food and sustenance in the Lord’s Supper. 

— 4 xepar) xdons dpxijis)] the Head of all principality ; and 
therefore higher than Angels. See above, i. 16 

11, 18. dy © «al wepieruhOnre x.7.A.] in whom ye were also 

circumcised with the true Circumcision. 

Your false Teachers may desire to impose Circumcision upon 
you; but the fact is, ye have been circumcised. Ye were cir- 
cumcised in your Baptism with the true Circumcision, the Cir- 
camcision of Christ, the Circumcision of the Spirit, in which ye 
put of the body of the flesh, and of which the Levitical Circum- 
eision was only a type. See Rom. ii. 29. Phil. iii. 3. And see 
even the legal and prophetical declarations of the spiritual signifi- 
cance of Circumcision in Deut. x. 16. Jer. iv. 4; and cp. Ter- 
tudiian, c. Marcion. v. 13. 

In this Evangelical Circumcision it was not a part of a 
bodily member that was cut off, but all the old man was casé off, 
and ye put on the zew man ; or, as is expressed in the Baptismal 
Office, grounded on this passage of St. Paul, the ‘‘ Old Man was 
buried, and the New Man raised up.”” See Rom. vi. 4; and cp. 
Tertullian (de Res. Carnis, c. 23); and S. Hilary (de Trin. ix. 7), 
where, commenting on this text, he says, ‘‘that the Apostle, — 
having declared the Mystery of Christ's Nature, and of our As- 
sumption into Him, in Whom the fulness of the Godhead dwells, 
and we have been filled in Him, by means of His Birth as Man, 
-—proceeds to reveal the rest of the plan of our salvation, saying, 
‘In Whom ye were circumcised,’ &c. We therefore were cir- 
cumcised, not with the carnal Circumcision, but with the Circum- 
cision of Christ; that is, by being born into the new man. For, 
when we were buried with Him in Baptism, we died to the old 
man, because the Regeneration of Baptism is the power of the 
Resurrection. This is the Circumcision of Christ,—not the cutting 
off of the flesh of our foreskin, but the dying wholly with Him, 
that 80 we may live wholly to Him. For we rise again in Him, 
by faith in that God Who raised Him from the dead.”’ 

Thus S. Hilary, who assigns the true spiritual meaning to 
the words dy rij dwexdéce: rot odyaros tis capxds, which seems 
to have escaped many later Expositors. See the next note. 

As Christ dying on the cross put off by death the body of 
His fiech (cp. St. Peter’s expression, ‘I must soon put off this 
my fabernacie, i.e. of my body, by death,’’ 2 Pet. i. 14), in order 
that He might rise again to glory, so we in our Baptism, in which 
we are conformed to Christ’s Death and Burial, put off the body 
of our flesh, the old man, the body of death (as the Apostle calls 
it, Rom. vii. 24), in order to pui on the new man, the spiritual 
man, and to rise to grace here, and with a body ¢f glory here- 
after, in and through Christ. See Phil. iii. 21, aud the note on 
v. 13, and also on drexducduevos in v. 15. 

Elz, bas réy auapricw after oduaros, and ray before rexpay 
in vp. 12, but against the preponderance of the best authorities. 
The sentence gains much in clearness and force from the omission 
of téyv duapriay, for the words doubtless apply to the body of 

Christ by comparison, as well as to ours.—B,-D*, F, G have 
Baxtiopng: see on Heb. vi. 2. 

18—15. xa) buas «.7.A.] and you, when ye were dead in your 
trespasses, and in the uncircumcision of your flesh, He quickened, 
yes, even you (observe duas emphatically repeated) together with 
Himself (observe aby repeated after cvye(worolycey, and marking 
more strongly the completeness of their union with Christ in His 
reurrection), Aaving forgiven us (jyuiv, 90 the best MSS.—E/z. 
byiv) all our trespasses. The Philosophy of this world com- 
prehends not this mystery. God raised Christ from the dead— 
Christ, in Whom dwelleth all the fulness of the Godhead bodily ; 
and He raised us with Him, forgiving us our sins; cancelling the 
bond of the Law, which by its previous enactments was adverse 
to us; and Christ took it away from between us and God, and 
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nailed it to the Cross, divesting Himself of His own Body, v7 
dwexdce: Tov ooparos, by Death, and thus making & display of 
the opposing powers, and triumphing over them. S. Hilary. 

ho can comprehend and express this Mystery? The 
power of God raises Christ, and this same power raises us in 
Christ, it forgives our sins, and cancels the bond, and nails it to 
the Cross. Christ lays aside the fiesk in Death. He exposes 
the Powers of Darkness to scorn, and triumphs over them. Here 
is the Power of God raising Christ from the Dead. Here is the 
Power of Christ working in Himself, whatever God works. Christ 
died as Man, He wrought our Salvation as God. S. Hilary (de 
Trin. ix. 10), who thus speaks, — 

The Apostle does not acknowledge the fear of pain in Christ. 
No. When he was about to declare Christ’s Passion, he preached in 
it the Mystery of His Godhead. When he is describing the work 
of our salvation by Him, he so represents the death of Christ as 
to display Him laying aside His flesh in death, and boldly 
exposing the adverse powers to ignominy, and trampling over 
them. Therefore, the shame and suffering of the Cross are not 
to be perverted into occasions of contumely against the weakness 
of a frail nature; but in Christ’s Death we must contemplate the 
action of Christ’s Own Free Will, and the Mystery of His Power, 
His Courage, and His Triumph. <A Triumph indeed it was for 
Him,—to be sought by His foes, and when He offered Himself to 
their hands, to strike them prostrate to the ground (John xviii. 
6). A Triumph indeed it was, to stand at the Judgment-seat to 
be condemned to death, and thence to rise to the Right Hand of 
Power. A Triumph it was, to be pierced with nails, and to pray 
for his murderers; to drink vinegar, and to finish the Mystery ; 
to be numbered among the transgressors, and to give a grant of 
Paradise (Luke xxiii. 43); to be raised aloft on the Tree, and to 
make the Earth tremble; to bang on the Cross, and to make the 
Sun and Day to flee away; to depart from the body, and to 
recall the souls of the dead to their bodies; to be buried as dead, 
and to rise again as God; to suffer all weakness for us, as man, 
and in all these weaknesses to triumph over allas God. S. Hilary 
(de Trin. x. 48). 

The commeuts of S. Hilary here offer the best solution of 
the difficulty supposed by some to exist, as to the subject of these 
propositions. Do they refer to the Father, or to the Son? They 
refer to God in Christ, and to Christ as God. See above on 
i. 19, at end. 

14. darclyas +d Kal 4. xeipdypagoy +. Béypaow] having 
blotted out (literally, having expunged the letters of a wax-tablet) 
the handwriling that was against us in its 3éypara, that is, its 
positive decrees and ordinances. 

The xeipéypagpov, or handwriting, was the Levitical Law, 
written by God’s Aands: which may also be regarded as a Bond 
or Syngrapha (from ovyypdpe), on which the contracting parties 
write toyether (avy-ypddove:) their own names, and to which 
they affix their seals. This the Israelites did by pledging them- 
selves to obey all the precepts of the Law (Exod. xxiv. 3; xix. 8. 
Deut. v. 27). 

But what does St. Paul mean by rots 3dypaciy ? 

We must be careful not so to interpret the word, as to open 
a door to Antinomian libertinism. Christ did not come to take 
away the Moral Law. On the contrary, He said, ‘If thou wilt 
enter into Life, Keep the commandments”’ (Matt. xix. 17). And 
St. Paul says that ‘“‘the commandment is holy, and just, and 
good ” (Rom. vii. 12). The New Testament refers us to the Com- 
mandments for a summary of our duty, and enforces their per- 
petual obligation, and declares to us that Christ died for us, in 
order that we might fulfil the Law. 

See above on Gal. iii. 13. Rom. viii. 4. 

Jt cannot, therefore, be truly said (as is said by some) that 
Christ ‘nailed ali the Mosaic Law, with all its decrees, to the 
Cross; and i¢ died with Him.” 

The word 8éyuara properly signifies such decrees and or- 
dinances as have no force defore their promulgation. See on 
Eph. ii. 15. 

This is evident from the etymology of the word. Adyya is 
 3é3oxrac, and it is equivalent to the Latin placitum, id quod 
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placet, and is decreed and published as such, and derives its 
force, not from its infrinsie morality, but from the authori/y by 
which it is decreed and promulgated; and only continues to be 
in vigour as long as it is enforced by the authority which exacts 
it, and which may repeal it. 

Hence the word 3éypara is used in the New Testament for 
the placita, or decrela, of the Imperial Power of Rome. (Luke 
ii. 1. Acts xvii. 7.) 

The 8éyuara, therefore, of the Levitical Law, are those 
parts of it which are not grounded upon the basis of the Natural 
Law, and Immutable Morality (such as the commandments of the 
Decalogue), which have never been repealed, nor, with reverence 
be it said, ever can be, inasmuch as they are based on the 
Unchangeable Attributes of God. But the 3éypara are merely 
Oerixd, or positive, accidental, circumstantial, local, and tem- 
porary. 
Such was 
(1) the curse denounced on every act of disobedience to the 
Law. See Gal. iii. 10—13. 

Such also was 

(2) Circumcision, and all the ritual ordinances and decrees 
of the Ceremonial Law. 

These ordinances were agains¢ us, because we were thus 
subject to a curse (see on Gal. iii. 10—13), and the ordinances 
of the Ceremonial Law were ‘‘a yoke too heavy to bear.” (Acts 
xv. 10. P 

Christ dying for us on the cross, has cancelled all these 
Séypara, and hath taken (observe the perfect Fpxer) them out of 
the way (x uécov), out of the midst, so that they no longer stand 
belween us and ; 

This is St. Paul’s meaning here. Accordingly he says (v. 16), 
Let not therefore any one judge you in respect of seat and drink, 
or in respect of a holy day, &c., or sabbath, or new moon, which 
are a shadow of the future things, but the substance is Christ. 
These evidently are the 8éypnara of which he here speaks. Com- 
pare the sense of 8oypari{ecde as explained in ii. 20. 

On this subject the reader may see the note above on Rom. 
vii. 6. 

— wpoonAdoas a. Tre craupg] having nailed it to the Cross. 
He has taken it away, having nailed it to His Cross. The allu- 
sion seems to be to the cancelling of bonds when they are no 
longer valid, by transfixing them with a nail; so A Lapide, and 
Bp. Pearson, who says,— 

It is necessary to express our faith in Christ crucified 
(Eph. ii. 15), that we may be assured that He hath abolished in 
his flesh the enmity, even the law of commandments; which 
if He had not done the strength and power of the whole Law 
had still remained: for all the people had said*Amen (Deut. 
xxvii. 26) to the curse upon every one that kept not the thole 
Law; and entered into a curse and into an oath, to walk in 
God’s law, whick was given by Moses the servant of God, and to 
observe and do all the commandments of the Lord their God, 
and his judgments and hie statutes (Neh. x. 29); which was in 
the nature of a bill, bond, or obligation, perpetually standing in 
force against them, ready to bring a forfeiture or penalty upon 
them, in case of non-performance of the conditions. But the 
strongest obligations may be cancelled; and one ancient custom 
of cancelling bonds was by striking a nail through the writing: 
and thus God, by our crucified Saviour, blotted out the hand- 
wriling of ordinances that was against us, which was contrary 
to us, and took it out of the way, nailing it to his cross. (Col. 
ii. 14.) 

He nailed the bond of our debt to the Tree, and as by the 
Tree in Paradise we became debtors to God in the First Adam, 
so by the Tree on Calvary we received remission of our debt in 
the Second Adam. Cp. Irenaeus, v. 17. 3. 

15. dwexducdyevos ras dpyds] A profound mystery is revealed 
in these words. Observe the middle voice, having put of from 
himself Principalities and Powers. This text will be best ex- 

lained by reference to the Apostle’s language above in o. 11, 
Necadeeci Tov o@paros Tis capxds, which, as has been al- 
ready observed, refers primarily to Christ’s putting off of His own 
body by death; 

Hence some Ancient Expositors interpret adwexdvadyevos 
here to mean, “‘ having divested Himself of His flesh by death,” 
He made a show of hostile Powers. So Hilary (de Trin. ix. 9), 
‘‘exutus carnem,’’ and see his observations there, ix. 11. So 
Augustine, c. Faustum xvi. 29, ‘‘ Exnens Se carnem, principatus 
et potestates exemplavit,”’ for (adds Aug.) by death the Malignant 
Powers of the Devil domineered over us, and Christ by dying 
(i. e. by putting off His mortal body) triumphed over them. 


This ancient Exposition affords a clue to the true meaning of 
the words. 

Other Interpreters, especially modern ones, interpret dwex- 
Suodyevos as having little more than an active sense, i.e. having 
‘* spoiled Principalities and Powers,”’ having stripped them. 

This (as has been observed by Professor Ellicott, in his 
valuable edition of this Epistle) is manifestly incorrect. 

in order to explain the word dwexdvoduevos, it must be 
remembered that 

(1) Its plain grammatical sense is ‘‘Aaving divested him. 
self of.” 

(2) Christ’s flesh was that by which He was mortal, and by 
which He was capable of suffering the shame and anguish which 
Satan and “all the Principalities and Powers’’ of Darkness and 
the World inflicted upon Him on the Cross. The body of His 
Flesh was that by which they had power over him. 

(3) Those Principalities and Powers plotted and perpetrated 
His death, in order to reduce Him, as they imagined, to the lowest 
abyss of sorrow, suffering, and shame; and, as they vainly sup- 

, to conquer and crush Him for ever. 

(4) By dying, He put off from Himeel/, by His own free 
Will, the Body of His Flesh. He divested Himeelf of it. 

(5) And by dying He thus divested Himself of that very 
thing by which they had power over Him. 

(6) He thus disentangled Himself from the grasp of those 
adverse Powers. He divested Himself of them. As (with reve- 
rence be it said) Joseph, the type of Christ, extricated himself 
from the grasp of Potiphar’s wife, when he left his own garment 
in her hand, and fled and got him out (Gen. xxxix. 12); and as 
Joseph divested himself of her, by disentangling himself of the 
garment by which she held him, so Christ cast off the garment 
of His Body (see a similar metaphor in 2 Cor. v. 2. 4); and in 
casting off His morfai Body, He cast off His weakness. He cast 
off that by which He was weak, and by which His enemies were 
strong, for they derived their strength from it. He cast off from 
Himself His bodily vesture, and with it He also cast off from 
Himself the Principalities and Powers of Darkness. He unlocked 
their grasp. He shook them off from Himeelf with the same ease 
that Samson shook off his enemies (Jndg. xvi. 9-15). He flung 
them off with the same ease as He cast off His Body, or as He 
threw aside His raiment, or as He cast off His grave-cloths. 

He cast off His mortal body in order to raise the same body 
immortal, and in order to raise we to Immortality. ‘* Christ, 
being raised from the dead, dieth no more. Death hath no more 
dominion over Him ”’ (Rom. vi. 9). Christ is risen from the dead, 
and hath raised us with Himself (1 Cor. xv. 20). And thus 
by Death, even by that Death which Satan had plotted and per- 
petrated, He overcame Death, and “destroyed him that had the 
power of it, the Devil ” (Heb. ii. 14), and reconciled us to God by 
the body of His flesh through death. See above, i. 22, and Rom. 
viii. 3. ' 

This interpretation is confirmed by the expositions of Chrye., 
Theodoret, and Theophylact. 

— erypdricey] He displayed them, as Captives led in a 
Triamphal procession before a conqueror. 

— dy xapsnolq) openly, publicly: wappnola (from was and 
pijats, speech) properly means frankness, openness of speech, 
without reserve or disguise; hence in a secondary sense it sig- 
nifies whatever is done openly, and is distinguished from é» 
xpuwrg, secretly. See John vii. 4; xi. 54. The Enemies of 
Christ plotted against Him secretly (see Matt. xxvi.4. Mark 
xiv. 1,2. Luke xxii. 3—6), but He triumphed over them openly 
—as in a public spectacle of some glorious Victory. 

— OpmapBeboas airods dy abrg) having led them in triumph 
by it. On the word Op:apBedoas, see above on 2 Cor. ii. 14. 

Christ is here represented as a glorious Conqueror riding in 
victory on the triumphal Chariot of his Cross (Threophy/.), and 
triumphing over His enemies by it; by that very Cross which 
they had erected for Him, and to which they had nailed Him. 
And so Satan was like Haman, nailed to his own gallows, which 
became like a Triumphbal Car to Him for whom he erected it. 

It is, therefore, well said by a learned English Theologian,— 

Is it not comfortable and pleasant to behold Christ there on 
the Cross, standing erect, not only asa resolute sufferer, but as 
a glorious conqueror: where having spoiled principalities and 
powers, he made a solemn show, triumphing over them? (Col. 
ii. 16.) No conqueror loftily seated in his trixmphel chariot 
did ever yield a spectacle so gallant or magnificent; no tree was 
ever adorned with trophies so pompous or precious as the Cross. 
To the external view and carnal sense of men, our Lord was then 
exposed to scorn and shame; but to spiritual and true dis- 
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cerning, all His and our enemies did there hang up as objects of 
contempt, quite overthrown and undone. There the Devil, 6 
loxupds, thal strong and sturdy one (Matt. xii. 29. Luke xi. 22. 
Heb. ii. 14), did hang, bound and fettered, disarmed and spoiled, 
utterly baffled and confounded. There death itself did hang gasp- 
ing, with its sting plucked out, and all its terrors quelled (1 Cor. 
xv. 54. 2 Tim.i. 10); His death having prevented ours, and 
purchased immortality for us. There the world, with its vain 
pomps, its counterfeit beauties, its fondly admired excellencies, 
its bewitching pleasures, did hang up, all disparaged and defaced 
as it appeared to St. Paul; God forbid, saith he, that I should 
glory, save in the Cross of Christ, by which ihe world is crucified 
unio me, and I unto the world (Gal. vi. 14). Dr. Barrow 
(Serm. xxvi. vol. iv. p. 595). See also By. Pearson (Art. ii. 
p- 290), who says,— 

Contrary to the custom of triumphing Conquerors (of ¢his 
world), Christ did not sell, but buy us; use while He 
saved us, He died for us; and that death was the price by which 
He us; even so this dying Victor gave us life; upon 
the , as His triumphant chariot, He shed that precious blood 
which bought us, and thereby became our Lord by right of re- 
demption, both as to conquest and to purchase. 

Cp. above on 2 Cor. ii. 14. 

16. M} ody] Let not, therefore, any man judge you, in ealing 
or ive drinking. See on »v. 8. 

The ody explains the déypara inv. 14. The words Bpaois 

and wéois do not signify meal and drink, but they designa 


te the 
acts of eating and drinking of meats and drinks prohibited by the 
Levitical Law. See Rom. riv. 2. 

On this, and the following verses to the end of the chapter, 
see the Epistle of S. Jerome (ad Algasiam, qu. 10, vol. iv. p. 204). 

— dy pépa] in respect of,—in the particular matter of. See 
2 Cor. iii. 10. 

— doprijs}] ofa festival. See-above, v. 8, and Gal. iv. 10. 

— oafBdrwv} The Seventh-Day Sabbath, the Jewish Sabbath, 
which, as far as it was the seventh-day Rest, had been fulfilled by 
Christ resting in the grave. See note above on Luke xxiii. 56. 

The position of the Day is changed from the seventh to the 
first day of the week (see on Acts xx. 7), but the proportion of 
one-seventh of our time to be dedicated to God, which dates from 
the Creation, and is grounded upon it, and concerns all creatures 
(Exod. xx. 8—11), remains unchanged; and has received new 
strength and sanction by its consecration to Christ under the 
Gospel in the Lord's Day. See above on Matt. xxvii. 62; 
xxviii. 1, and the authorities quoted in No. xliv. of the Editor's 
Occasional Sermons, on ‘‘ The Christian Sunday,’ and below on 
Rev. i. 10. ; 

17. & dori ocd] which things are a shadow of the fulure 
good things, which have been now revealed in the Gospel. See 
the explanation of this in Heb. ix. 1]; x. 1. 

— 7d 83 cia Xpiorod) bul the substance of them (i.e. of the 
futare blessings) is Christ’s. The capa is substantial reality, as 
opposed to shadow ; as cowparies in v. 9. 

The shadows of the future things (Heb. x. 1) belonged to 
Moees and the Law, and to the Jews, but the substance of them 
belongs to Christ and to the Gospel; and as ye, who have been 
baptized into Christ, have passed from the shadow to the sub- 
stance, from the letter to the spirit, therefore if ye return to them, 
ye renounce the sudsfance for the shadow, and ye forfeit the spirit 
for the letter. Cp. Theophylact and Augustine (Epist. 149), and 
Jerome (ad Algasiam, qu. 10). 

18. Madcis iuas narafpaBevéra] Let no one cheat you of your 

e. 
ie The word xarafpafevOyjva: is used, when one competitor de- 
serves a prize and another receives it. (Chrys., Theodorel.) The 
preposition xar& indicates that the prise is unfairly adjudged 
against the deserving candidate. 

On the word Spafeioy, e. g.a palm-branch, or crown, or 
other prize to a runner in a course, or a charioteer, &c., see ] Cor. 
ix. 24. Phil. iii. 14. 
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Your false Teachers promise you special privileges; but the 
fact is, they would defraud you of the everlasting crown, which 
you will receive as your reward from the Eternal Judge (Spafeds) 
at the Great Day, if you persevere in the Christian race on which you 
have entered. ui is wrongly omitted before édépaxey in Cod. Sin. 

— 6édrAwv} By the exercise of hie mere will (@éAnua); domi- 
neering over you by Ais will, following his own spirit (Ezek. xiii. 
3), dictating to you, with arbitrary wilfulness, terms of salvation 
contrary to the Divine Will (@éAnua) as revealed in the Divine 
Word. 

This spirit of wilful usurpation, in matters of religious doc- 
trine and discipline (which says, ‘‘sic volo, sic jubeo, stet pro 
ratione volunias ’’), is referred to in another word, ¢0ed0-Opncxela, 
brotincabaae a v. 23, and see above on Gal. iv. 9, OéAeze d0v- 
Aevery. 

18, 19. év rareivoppootry x.7.A.}] In affected and mock lowli- 
ness of mind and se(f-abasement, cp. v. 23 (Theophylact), as is 
shown by what follows, ‘‘ vainly puffed up by his fleshly mind,” 
which words (as Chrys. observes) prove that it was a vain-glorious 
humility; Pride in its worst form; Pride dressed up in the dis- 
guise of Lowliness. And this is the besetting sin of the human 
beart, which is more puffed up by false humility than by open 
pride. Augustine (Ep. 149). 

Those false Teachers alleged, that man is too unholy to ap- 
proach God without the mediation of some spiritual beings ; and 
then, in a proud, presumptuous spirit, they intruded into hidden 
secrets, and made Mediators for themselves in the persons of 
Angels. (See above on v. 8.) And, not holding the Head, they re- 
jected the ‘“only Medtalor between God and Man” (1 Tim. ii. 5), 
Whom God Himeelf has provided, the Afan Christ Jesus. This 
they did in the name of Humility ! . : 

For an exposition of this passage and the context, see Au- 
gustine (Epist. 149, tom. ii. p. 764). 

— Opnoxelg ray dyyéAwy] the worship of Angels. See above 
on v. 8. 

— & ph édpaxer—capxds abrot] infruding into those things 
which he hath not seen, and yet pretending to be familiar with 
them—vainly puffed up by the mind—not of his spirit, or higher 
principle, but—oef Ais feshk; or animal man. 

19. é& ob way rd capa] out of Whom all the body, by means of 
ite joints and bands, being supplied with nourishment, and being 
compacted logether, increaseth with the increase of God. See on 
Eph. iv. 16, and on the force of é« here see Eph. v. 30. 

20. El dweOdvere] If ye died with Christ in your Baptism. 
See o. 12. Observe the aorist. 

— oby Xporg dnd trav croixelwr rot nécpov] If ye died 
with Christ from the elements of the world. 

This is best explained by Gal. iv. 8—10, where see note. 

The Colossians, like the Galatians, had been heathens, they 
hed been subject to the Elements of this World divinized,—to 
the Powers of Nature, the Sun, the Moon, the Earth, worshipped - 
as gods. In their conversion to Christianity they died from ~ 
these; they renounced them, and acknowledged Christ as Lord 
of all. 

But now, by submitting to false Teachers, who arbitrarily 
required submission to observances (see v. 16) grounded on the 
elements of Nature, the course of the Sun, and the phases of the 
Moon, they returned to their ancient bondage. Theodore on 
v. 8 


— tl—8uyparl(ecOe] why are ye subject to such 3éypaT7a as 
follow, Handle nol, taste not, nor even touch? Chrys. See v. 14. 
St. Paul recites, per irrisionem, the words of the false 
Teachers against whom he was warning them, ‘‘ Handle not, &c. ; 
whereas fo the pure all things are pure, and every creature 9/f 
God is good’ (Tit. i. 15. 1 Tim. iv. 4). Augustine (Ep. 149). 
21. Mh &yp] Do not handle, do not hang on to, do not grasp, 
embrace. As to the meaning of &wroga:, see on John xx. 17. 
1 Cor. vii. 1. 
— pnde Olyps} nor even touch, however lightly. So Auguse 
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tine, “Ne altaminaveris.” Cp. Trench, Synonyms of N. T. 
§ xvii. 

22. & dor: wdvra els pOopdy 77 &.}] which things all tend to 
perish in the using up. 

These meats, from which you are required by your false 
Teachers to abstain with such scrupulous superstition, cannot 
enter into the inner man; they only go into the mouth, and into 
the belly, and “‘are cast out into the draught” (Matt. xv. 17. 
Mark vii. 19), and perish. (Jerome, Theophyl.) Why then 
should such stress be laid upon them? ‘‘ Meat commendeth us 
not to God. For neither if we eat, are we the better; neither if 
we eat not, are we the woree”’ (1 Cor. viii. 8). These things are 
therefore the very reverse of spiritual things. If we ab- 
stain from spiritual things, our souls are famished and perish. 
Spiritual things, the more they are used, the more they tend fo 
Salvation (els cwrnplay). But the more they, these carnal things, 
are used, the more corruption ensues from them. i 

— xara ra éyrdAuata] according to the commandments and 
leading of man—as distinguished from, and opposed to, the Will 
and Word of God. See above on Matt. xv. 9. 

- 28. Stivd dort x«.7.A. capnds}] which things have a show of 

wisdom in will-worship, and in mortification of the body not held 
tn any honour, and tending to the pampering of the flesh. B 
omits xa) after rawrewodppootry. 

In order to understand these words, it must be remembered 
that the false Teachers— 

(1) pretended to humility, but they were puffed up with 
pride in their fieshly mind (see v. 18) ; 

(2) That they made a great show of mortification of the 
Jiesh, but, in fact, they pampered the fleshly mind by wilfulness, 
and self-righteousness, and other evil passions of the carnal heart ; 

This was specially the case with the Evbioniles. See the 
authorities in Neander, Church Hist. sect. iv. j 

(3) That instead of holding ‘the body in any honour,’’ éy 
Tif Tit, and in due reverence (as God had commanded to do), 
they degraded the body by not holding the Head, in Whom 
‘¢ dwelleth all the fulness of the Godhead bodily,’’ and by denying 
the Godhead of Christ, the Word Incarnate, ‘“‘God manifest in 
the flesh,”? Who has taken Human Nature both in Soul and 
Body, and has joined it for ever to the nature of God, and has 
thus consecrated the human body; and by means of the death, 
which He had suffered in the ‘‘ body of His flesh,’ has overcome 
death (i. 22) and vanquished Satan, and has raised us from death, 
and has delivered us from the bondage of the Law, and from its 
curse, and has given us the adoption of Sons, and has made our 
bodies to be ‘“‘members of Himself” (1 Cor. vi. 15), and to be 
“‘ Temples of God" (1 Cor. iii. 16; vi. 19), and has carried His 
Body inte Heaven, and has seated it in Glory at the Right Hand 
of God; and Who has also sanctified even the inferior creatures, 
which God has given for the food of the body, and has restored 
them to us, to be by us freely and thankfully, as pure to 
those who are purified by Him. See on 1 Cor. vi. 12. 1 Tim. 
iv. 3,4. Tit. i. 15. 

(4) That these false Teachers, by their irreverence toward 
Christ, the Incarnate God, had not maintained the Body in honour 
(dy reg), but had robbed it of all its dignity and glorious pre- 
rogatives, and had taken away the best safeguards of its purity 
and holiness, and bad opened a wide door to ¢he pampering of 
the flesh (xpos wAnoporhy tijs capxds) by surfeiting and un- 
cleanness. 

For ample illustration of the meaning of the word rAncporh, 
Sulness, satiety, eurfeiling, the reader may consult the numerous 
passages cited by Welstein, p. 200, in almost every one of which 
the word wAncporh is used in a sense of voluptuous and vicious 
excess. The words xpbs xAnoporhy rijs capxds do not here sig- 
nify “‘for the satisfying of the flesh in its necessary cravings,” 
but “for the satisfying of the flesh in t/s sensual concupiscence.’’ 

(5) That, therefore, while they affected Humility, they were 
eaten up with Pride; and that their pretences to bodily Mortifi- 
cation, by means of which they professed to elevate themselves 
and their hearers to superior degrees of purity and sanctity, 


tended rather to carnal licentiousness, and to voluptuous sen- 
suality, and dissolute indulgence in fleshly lusts. 

(6) That the meaning above assigned to the words odx év 
Tipp tin, ‘not in any honour’ (that is, not held in any Aonour, 
whereas the body oughi to be held in great honour, as being a 
‘‘ member of Christ’ anda ‘‘ Temple of God’), is confirmed by 
St. Paul’s words in another Epistle, ‘‘ This is the will of God, 
even your sanctification, that every one of you should know how 
to possess his vessel (i. e. his body) in sanctification and in honour” 
(1 Thess. iv. 4, where see note), and where he uses the words é» 
Tif, in honour, as here. 

(7) Deep wisdom there was, and prophetic foresight, in 
these words of St. Paul to the Colossians, as was afterwards 
proved by the history of that remarkable sect which flourished in 
their neighbourhood, the sect of Montanus, which, commencing 
with the principles here censured by the Apostle, of erditrary 
will-worship, and specious professions of lowly self-abasement, 
and rigid asceticiem, and corporal mortification, and “neglect of 
the body,” developed itself in fanatical excesses, and Antinomian 
licentiousness. 

St. Paul’s vigilant eye descried the seeds of this evil, and he 
endeavoured to uproot them. The history of this Phrygian sect 
affords a practical comment on St. Paul’s Epistle to the Church 
of Colossee. 

See the primitive collections on this subject in Routh’s Re- 
liquie Sacre, ii. 55—62, ed. 1814. 

— @erofpnoxelqg] will-worship. For an excellent exemplifi- 
cation of the results of é@«Ao@pnoxela in the History of the Chris- 
tian Church, the reader may see the Sermon of Bp. Andrewes 
“On the Worshipping of Imaginations,” vol. v. pp. 55—70. 


Ca. III. L. El ody ournyépOnre)] If therefore ye rose together 
with Christ in your baptism, seek ye those things that are above, 
where Christ your Head ts, sifting (for:, not éor), is emphatic) 
on the Right Hand of God. 

If we live well, we have died, and are risen again. He who 
lives ill, lives not; let him die now, in order that he may escape 
eternal death. ‘ Mutetur, ne damnetur.” And what is it to live 
well? To mind those things which are above; to seek for hap- 
piness above, and not on Earth. Augustine (Serm. 231). 

— rd hve (nretre] seek ye those things that are above. Hence 
Theophilus, Bishop of Antioch in the second century (ad Autolyc. 
li. § 17), speaking of the Creation, says, ‘‘ Four-footed beasts are 
like images of men who mind earthly things (Phil. iii. 19); but 
they who live righteous lives soar aloft, like birds, on the wings of 
the soul, and mind those things that are above.’’ 

8. dweOdvere ydp] for, in your baptism, ye died (observe the 
aorist, cp. 1 Cor. vi. 11) fo thie world, in order that ye might 
attain to that world where is no death. No one dies in that 
world, to which none will ever come who has not died to this 
world. He must die by that death which God’s elect die, and by 
which their heart passes to heaven, while they still abide in this 
mortal flesh on earth. This is the death of which the Apostle 
here speaks. 

This Death is Love, which is strong as Death (Cant. viii. 6). 
This Love is Death to the World, and Life with Christ in God. 
By it we ascend from Earth to Heaven. Augustine (in Joann. 
Tract. 65). 

— % (woh bud xéxpurra:}] your life hath been hid, and is hid, 
with Christ in God. Ye live a hidden life; a life concealed from 
the observation of this world (Luke xvii. 20), which perhaps despises 
you as dead. Ye have been engrafted in Him. Be ye good trees. 
Now, in the world's eye, is your winter; to men ye appear like 
dry sticks. Your life is Aid with Christ. Ye are dead to the 
world, dead in appearance, but not dead in reality ; dead, as to 
show of luxuriant leaves, but not dead in your spiritual root. 
Your root is Christ. His Coming will be your Summer. Then 
ye will put forth a glorious foliage. ‘‘ Ye will appear with Him in 
glory.” But the leafy fig-trees of this world will be withered by 
His Coming. See Augustine (Serm. 36). 

4. 8ray 5 Xpiords—H (oh Hudy] when Christ shall have been 
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Phil. 4. 7. p | Cor. 14. 26. Eph. 5. 20, 


manifested Who ie our Life —. See Jobn xi. 25, and cp. Ignat. 
ad Ephes. 3, "Incots Xpiords, 7d ddcdapsrov huav (iy. 

— Sray— davepwhfi] when He, Who is now invisible in 
Heaven, shall have been made manifest to every eye by the 
glory of His Coming to Judgment (2 Thess. ii. 8. Rev. i. 7), 
then ye also (who now live a hidden life, see v. 3) will be ma- 
nifested with Him in glory. 

5. Nexpécare 7a péaAn budy ra dx) ris yas] Mortify your 
members that are upon the earth. For, your Head is in heaven: 
there He lives, and thither, by His Ascension, He has raised you, 
who are His members. (Eph. ii. 6.) He is your Life; your Life 
is hidden invisibly in Him, and you must therefore mortify your 
members upon the earth, so that they may not weigh down your 
heavenly members and destroy your heavenly life. You must be 
dead to earth, in order to live in heaven. Cp. Phil. iii. 20; and 
Irenaeus (v. 12), who says: ‘“‘Harum depositionem Apostolus 
preeconatar, et eos, qui talia operantur, velut carnem et sanguinem 
tanttim existentes non posse regnum ccelorum possidere.”” While 
we mortify our members upon the earth, we quicken our mem- 
bers in heaven. The death of the one is the life of the other. 
Augustine (in Epist. Joh. Tract. 9). 

Unless we die to the world, we cannot live to God. There- 
fore St. Paul says of himself, ‘‘ The world is crucified to me, and 
I to the world ;” and then he adds, “I live, yet not I, but Christ 
liveth in me.” (Gal. ii. 20.) S. Gregor. on 1 Kings ii. 

— wsoprelay] fornication, uncleagness, &c. These are put in 
apposition with néAn, members, as being their works, unless they are 
mortified. See Winer, § 59.8, p. 469. Or, as the word may be in- 

, **membra dicebantur ipsorum ea vitia, que in membris 
habitabant ipsorum, modo locutionis (qué exprimitur) per id 
quod continet, id quod continefur, sicat dicitur, ‘Totum forum 
loquitur’ cim Aomines loquuntur qui sunt in foro.’’ Augustine 
(de Continentia, § 30, vi. p. 527, where he gives an exposition of 
this passage). 

8. dx Tov orduaros] out of your mouth,—that mouth by which 
you receive the communion of the Lord’s Body. Theoph. 

9. dwexBvcdpevoi] seeing that ye have put off the old man— 
(Authorised Version). See on Eph. iv. 22. 

10. dvaxavotuevor] who is being renewed daily. Observe the 
present tense. The new man was born in you at your regenera- 
tion in Baptism, but needs the daily renewal of the Holy Ghost. 
See on Tit. iii. 5. 

On the difference between véos and xa:vds see Eph. iv. 23, 
and | Jobn ii 8. 

On the word elxé» see 1 Cor. xi. 7, where man is called 
elxdy wal 3éta @eod. It is used by the LXX in Gen. i. 26, 27; 
v. 1.3; ix. 6, where God is said to have created man in His own 
likeness, —that is, His intellectual, rational, moral, and spiritual 
likeness. See Barrow’s Serm. vii. vol. iv. pp. 163. 171, on Gen. 

Vou. IT.— Parr ITI. 


27, “On the being of God proved from the frame of Human 
ature.”’ 

IL. 7a wdyra Kal dy xaoi Xpiords] but Christ is all and in all, 
and so God is all in all. This is the fruit of the Incarnation. 
He who had existed in the form of God, and took on Him the 
form of a servant, is to be confessed as ever existing in the glory 
of God the Father. He is in Him, in Whom He was before. 

And now, God has become all in all by the Mystery of the 
Incarnation, in order to make us conformable to the likeness 
of God. This is our gain, our edvancement. The Only Begotten 
Son of God, although He was born as man, is no other than God, 
all in all. And by Him our manhood is advanced. We are ad- 
vanced to a glory conformed to Him, and are renewed into the 
knowledge of God. This is what the Apostle says: ‘ Exuti 
veterem hominem in actibus suis, ef induli novum qui innovalur 
in agnitionem Dei, secundum imaginem Ejus qui creavit Eum. 
Consummatur itaque homo im Dei.’ Man recovers the 
divine image which he had lost. And being created anew, he 
obtains the perfection of his creation by agnition of his God, and 
by being thus His image, and advancing to Eternity by piety, and 
by Eternity abiding for ever, the Image of His Creator. S. Hilary 
(de Trin. xi. 49). 

The Apostle, in saying that ‘‘the new man is being reno- 
vated to perfect knowledge,” shows that man, who did nof know 
God, is renovated by that knowledge which has God as its object. 
And by saying ‘according to the image of Him that’ created 
him,” he declares the restoration of man, made in the beginning 
in the image of God. 

13. oxrdyxva oixripuod] bowels of mercy. Cp. Luke i. 78. 
2 Cor. vi. 12. Phil. i. 8; ii. 1. Elz. bas olxrippav. 

18. 5 Xpiords éxaploaro] Christ freely forgave you. Forgive- 
ness of sins, attributed to God in Christ (Eph. iv. 32), is here 
attributed to Chrisf, and thus the Godhead of Christ is declared. 
See above on i. 19, 20. 

14. cbvBecpos] bond of perfectness; the bond which perfects 
every thing; which fulfils the law (Rom. xiii. 10), and girdles 
the Christian life with a zone of love. Cp. 2 Pet. i.7. Ta» 
Seoudy rhs dydans Tov Ceov rls Bivara: diyyhoacba; Clem. 
Rom. i. 49. 

For 8, the reading of A, B, C, F, G, Eig. has $7is. 

15. Xpicrov] So A, B, C*, D*, F, G.—Eiz. @eod. 
Epistle St. Panl dwells specially on the dignity of Christ. 
i. I, and in this chapter vv. 1, 2, 3. 11. 13. 16, 17. 

— BpaBevdrw] Let Peace preside and decide the confest. 
When there is a competition in your heart between two rival pas- 
sions, Good and Evil, Love and Hatred, let Peace sit there as 
Arbitress, and put an end to the dispute, and award the palm to 
Love. Cp. Theodoret and Theophyiact, and the authorities in 
Welstein, especially Clemene Alex. Prot. p. 45. 

On the literal meaning of Spafetw, Bpafeds, . on ij. 18. 
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g Philem. 10. 


16. Padrpuots «.7.A ] wilh pealms. See Eph. v.19. Elz. has 
xa) before Suvors and gdais and Thi xapdig¢ here, against the pre- 
ponderance of the best authorities; Elz. also omits 77 before 
xdpir:, and has Kuply, not Geg. 

17. év dvdpars "Inoot Xpiorov—8: abrov] Do all in the Name 
of Christ, and offer your praises through Him, and not through 
Angels or any other Mediators. Theophy/. 

For an exposition of this text see Dr. Barrow’s Sermon 
xxxiii. “Of doing all things in the Name of Christ,’’ vol. ii. 
p- 247. Elz. has Kuplov ‘Incot. The reading in the text is that 
of A, C, D*, F, G, Lachmann, Ellicolt.—Elz. has xa) before 
Tarpi, but it is not in A, B, C. 

— ebyapirrotvres—18. twordoverGe] giving thanks to God— 
submit yourselves. Observe that here, as in the Epistle to the 
Ephesians, St. Paul makes the moral music of the Christian life 
to depend on two things—a spirit of ‘hank/fulness to God, and of 
submission to man. Thus the human heart is to be kept in tune, 
and to be prepared for heaven. See above, Eph. v. 20, 21. 

— Al yvvaines] Ye wives. With this and the eight following 
verses compare the parallels in Eph. v. 2L—25; vi. 1—9. After 
vos Elz. has [8lois, and @edyv for Képioy in ov. 22. 

20. dwaxodere—xara wdyra] See also v. 22, where xara wdvra 
is also used. An example of a precept proceeding on the chart- 
table supposition that the other party will do its duty; for if 
Parents and Masters order any thing contrary to God’s Law, 
then Children and Servants “ must obey God rather than men.” 
(Acts v. 29.) The words xara wdyra are not in Eph. vi. 1. 5. 

On St. Paul’s different modes of address to different Churches, 
as here exemplified, see on Eph. vi. 1, 2. 

22. dparucdovrelg] So A, B, D, E, F, G. Elz. d¢@arpo- 
SovAelais. 

28. “O édy] So the majority of the best MSS.—Elz. xa) way 
3 71 édy. 

25. xopietra:] shall receive back virtually and in effect, though 
not in the same form. See Eph. vi. 8 1 Cor. xv. 37, and 
Winer, § 66, p. 547, who compares John xii. 5, where the oint- 
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: YaTNT@ ddedpo, Os coTw €€ uo TavTa Duw yvwpiovat Ta Doe. 


ment is spoken of as to be given to the poor, whereas it was its 
price, after it had been sold, that was to be so bestowed. 


Cu. IV. 1. Of «dpio:) Ye masters. See Eph. vi.9. iz. has 
olpavois here. A, B, C have obpayg. 

5. pds robs Ew) toward those who are not within the Church 
of Christ. 1 Thess. iv. 12. 1 Cor. v. 12, 13. 

— Thy xaipdy etayopa(épevo:] redeeming for yourselves the 
opportunity owt of (é&) the hands of the Evil One. The Days 
are Evil, in this world, sold as it were under bondage, and it is 
for you to rescue the Opportunity out of the grasp of your 
Ghostly Enemy. Seize, as it, were, the Opportunity by the fore- 
lock, and make it your own. See above on Eph. v. 16, where 
the reason of the precept is expressed, which the Apostle does not 
therefore repeat here. 

6. drat: Apruudvos] seasoned wilh salt. See on Mark ix. 50. 

— eldéva:] that you may know. On the infinitive cp. Acts 
xv. 10. Heb. v.5. Winer, § 43, p. 283. Ellicott. 

7%. Toxios}] Tychicus. See Eph. vi. 21, 22. 

8. Iva ye +a wep) ipeyv] So Elz., Tisch., De Wette, Alf. 
Ellicott, with C, D***, KE, I, K, and a majority of Cursive MSS. 
and ancient Versions. A, B, D*, F, G, Griesd., Lachm., Meyer, 
Scholz have tva yvare ra wepl jpov. But, the very purpose 
(aérd rovro) for which St. Paul sent Tychicus to the Colossians, 
was not (it would seem) én order that they might know how 
St. Paul was faring, but that he might know whether they were 
standing stedfast in the faith against the attempts of the false 
Teachers. 

The communication of tidings concerning the Apostle was no 
doubt a purpose, and would be a consequence of his mission, but 
not the final cause. 

9. civ ’Ornoluy—adeAgg] with Onesimus, the faithful and 
beloved brother. See Philem. 10—15. 

Onesimus had been the slave of Philemon. To how high a 
dignity has he here been raised, to become the brother of St. 
Paul! Theophyl. 
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St. Paul had just been giving Christian counsel to Masters 
and Slaves, members of the Church at Colosse, and he now 
makes a practical application of his own precepts, by sending to 
them Onesimus, a slave, who, when a heathen, had defrauded his 
master Philemon at Colossz, and had run away from him to 
Rome; but now, having been converted to Christianity by St. 
Paul, is restored to Philemon, and to them, as one of themselves, 
a “faithful and beloved’’ brother in Christ (see below, the 
Introduction to the Epistle to Philemon), and a confidential 
messenger of the Apostle; and is commended to them as such, 
in this Epistle, which was to be read publicly in the Churches 
of Phrygia, Asia, and the world, and which has been openly 
read and received every where as divinely inspired Scripture from 
that day to this. 

How much native trath, courage, and beauty is there in 
Christianity, which enabled the Apostle to speak thus of a run- 
away slave, to the inhabitants of that city from which he had fled ! 
What other religion in the world could have done this? See 
below, pp. 333—6, Introduction to the Epistle to Philemon. 

10. "Aowd(era: duas] The salutations in this Epistle are the 
same as in that to Philem. 23, 24. Each of these two Epistles, 
however, furnishes some new incidents. Here (v. 12 and i. 7) 
Eyephras is called a servant of Christ, and a fellow-servant of 
St. Paul, there (v. 23) he is called cvva wros, a fellow- 
capléve. 

Here also Aristarchus is called a fellow-captive, but there 
he is classed with the fellow-labourers of the Apostle (v. 24). 
Both Epaphbras and Aristarchus were sharers in St. Paul’s labours 
and in his bonds. 

Ié may reasonably be inferred from the non-occurrence of 
the name of Philemon, the Colossian, in the salutations of this 
Epistle, that the Epistle to him was sent at the same time as this 
Epistle ; otherwise be would have been here. 

— "Aplerapxos 6 cuvasxyudrAwrds pov] Aristarchus my fellow- 

. Aristarchus of Thessalonica in Macedonia, who was 
with St. Paul at Ephesus (Acts xix. 29), and accompanied him 
and St. Luke to Jerusalem with the alms (Acts xx. 4) and in the 
voyage to Rome (xxvii. 2), where he now was a sharer in his 
captivity. Cp. Eused. ii. 22. 

— Mdpxos 6 dvefids BapydBa] Mark, the cousin of Barnabas. 
On the meaning of dveyids, see Eused. iii. 11, who calls Symeon 
voy dvaycdy of the Saviour, because Cleophas, bis father, was the 
brother of Joseph; and cp. Wetstein here, p. 205, and Lobeck, 
Phryn. p-. 306, who says, ‘‘ Hesychio dveyucl sunt fsratrum filii, 
didSeA pos in versione Alexandrin4, et Scriptoribus Christianis.”’ 

It is probable, that the Colossians, and other Christians of 
Phrygia (a country which St. Paul visited in company with 
Timothy, Acts xvi. |—6), very soon after the separation which 
took place between the Apostle and Barnabas, on account of the 
temporary defection of his relative, St. Mark (Acts xv. 37), had 
heard of St. Mark’e defection, and of the separation between Paul 
end Barnabas. Cp. Theodore? here. 

There would, therefore, be something very graceful and 
affecting to their minds in this reference, on St. Paul’s part, to 
St. Barnabas and to St. Mark. It would seem to say, Barnabas 
was tender-hearted to St. Mark his kinsman: he did for him a 
kinsman’s part; and Mark, though he faltered for a time, has 
 sbegegim by his kinsman’s kindness, and by my severity; and he 

as now returned to me, and to the service which he quitted for a 
time, never to leave it more. You may have heard of the sepa- 
ration which took place between Barnabas and me; you may 
have heard of St. Mark’s dereliction of me. You will therefore 
rejoice to hear that now he is with me; I send you his greetings. 
I have given you commandments concerning him; and if he comes 
to you, I desire you to receive him. Cp. note below on 2 Tim. 
iv. 11, and above on Acts xv. 39. 

This friendly mention of Barnabas here, as well as of St. 
Mark, the eon of St. Peter iu the faith (1 Pet. v. 13), was not 
without its use in reminding the Judaizing Colossians that St. 
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Paul, who had resisted Peter and Barnabas at Antioch, when they 
sided with the Judaizers there (Gal. ii. 11), was now on terms of 
amity with them both. See on v. 11. 

St. Paul here associates St. Mark, the spiritual son of 
St. Peter, with himself. And in like manner, St. Peter, on his 
side, associates Silas, St. Paul's fellow-labourer, with himself in 
his Epistle (1 Pet. v. 12). And thus the two Apostles, who 
formerly had differed on one occasion, at Antioch, show their 
Christian love to one another. Compare the note below on 
1 Pet. v. 12, 13. 

11. of Svres dx wepirouss] who are of the Circumcision. See 
Acts v. 17 as to the participle. 

Do not therefore imagine, that I am singular in condemning 
the imposition of Circumcision, and other Levitical ordinances, as 
necessary to Salvation. (See above, ii. 11, ]2.) They of the Cir- 
cumcision themselves, whom I have mentioned, concur in what I 
have said; and Timothy, whom I myself circumcised in charity 
to the Jews (see on Acts xvi. 3), joins with me in writing this 
Epistle (i. 1). Cp. on Gal. i. 2. 

— obro: pdvoi] these only are my fellow-workers. Therefore 
it does not seem probable that St. Peter was now at Rome. 

12. ’Exappas] Epaphras. Seeonv. 10. Epapbras was now 
detained in captivity with St. Paul. (Philem. 23.) This may 
account for the fact that he, who was a Colossian (v. 12), and had 
been instrumental in evangelizing Colosse (i. 7), was not sent 
with the Epistle. 

— rerAnpopopnudva] fully assured. See on Luke i. 1; and 
above, ii. 2. Elz. has rexAnpepuévoi. The reading in the text 
is in A, B, C, D*, F, G. 

— dy rayt) OcAfpari Tot Geot) in every thing that God willeth. 
Cp. Eph. iii. 15, waca warpid. 1 Pet. i. 15, dv wdoy dvacrpogy. 
Winer, § 18, p. 101. 

18. wévov) labour. 
Elz. Gijdoy. 

The word rdvoy, painfulness, labour, intimates that a Pastor, 
though absent from his flock in body, may, and must, labour for 
them in spirit, especially by prayer (v. 12), and, if need be, by 
suffering for them in bonds; as Epaphras did for his charge at 
Colossee, and as Paul did for the whole Church of Christ. (Eph. 
iii. 1; iv. 1.) 

This sentence, therefore, is like a reply to those at Colossz 
who might have misinterpreted the absence of Epaphras from 
his flock, into a sign of indifference to their welfare. He also in- 
forms the Colossians, in his Epistle to Philemon, that the absence 
of Epaphras from Coloss was not voluntary, but that he was 
detained there by force, as a confessor for the faith which he had 
taught. (Philem. 23.) 

Compare the similar instances of Apostolic thoughtfulness in 
2 Tim. iv. 11. 20. 

14. Aovxads 5 larpds 5 dyarnrés] Luke the Physician, the be- 
loved ; more expressive than ‘' Luke the beloved Physician.” 

It would seem that St. Luke was known to the Colossians as 
a Physician. The neighbouring city of Laodicea was a great me- 
dical school. (Sirado, xii. p. 580.) It may have had professional 
attractions for him. 

This special mention also of a Physician, as the beloved, 
may have been designed by St. Paul to impart a Christian dignity 
to the Medical profession, which was not held in high repute by 
the polite nations of Antiquity; and to remind its practitioners, 
particularly those of Laodicea, to whom this Epistle was to be 
sent (iv. 16), of the honour and holiness of the medical calling, as 
ministering to the human body, which has been ennobled and 
consecrated by the Incarnation of Christ. See on ii. 23. 

Iie might also thus intimate, that though special and super- 
natural gifls of healing were vouchsafed to the Church in those 
days (1 Cor. xii. 9. 28. 30), yet even then the ordinary means 
were not superseded, which are provided and bestowed by Almighty 
God for alleviating the sufferings of humanity through the art and 
skill of the Physician. sas rxxviii. 1. 3.12. 
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These words, Luke the Physician, the beloved, suggested in 
a times the allusion, which is adopted by the Church of Eng- 
land in her Collect for St. Luke’s Day, where he is called a 
““ Physician of the soul ;’’ and a reference is made to the “ whole- 
some medicines of the doctrine delivered by him ’’ for the healing 
of the ‘diseases of the soul,’ as may be seen in S. Jerome's 
Epist. 50, ad Paulin. iv. p. 574, where he says, ‘‘that the Acts of 
the Apostles may seem at first to be merely an Historical Book, arid 
to describe the Infancy of the Church; but if we remember that 
their Author is Luke, ‘whose praise is in the Gospel’ (2 Cor. 
nas 18), we shall acknowledge that all his words are medicines of 

soul.” 

Probably St. Luke was already known to the Gentile Churches 
of Asia by his Gospel. See on 2 Cor. viii. 18. 

It would seem also, that the Acts of the Apostles were 
written by St. Luke at this time. See Introduction to St. Luke’s 
Gospel, and on Acts i. 1. Cp. Jren. iii. 14, and Eused. ii. 22, 
Jerome, Cat. Eccl. Ser. 7. 

— Anyuas] Demas. Sec Philem. 24, Anuas, Aoveas, of cvy- 
epyol pov. But he says in 2 Tim. iv. 10, Annas ue dyxaréArwes. 
Whence Theodoret rightly infers that the Second Epistle to 
Timotby was written after this Epistle. 

St. Luke and Demas are now associated together with one 
another, and with the Apostle St. Paul. But, afterwards, when 
severer trials arose, “the one was taken, and the other left.’’ 
When St. Paul was at Rome a few years afterwards, in that 
second imprisonment which terminated in his martyrdom, he 
wrote thus in his last Epistle (2 Tim. iv. 10, 11), ‘‘ Demas hath 
JSorsaken me, having loved this present world .. . Only Luke is 
with me.” How striking is the contrast ! 

16. Stay dvayrws0i) when thie Epistle shall have been read. 
Observe St. Paul takes it for granted that this Epistle will de 
publicly read in the Church of Colosse ; a proof that the precept 
he had given as to the public reading of his Epistles from the 
beginning (see ‘l Thess. v. 27) had been generally understood, 
received, and complied with by the Churches to which they were 
sent. 

This second precept for the communication of this Epistle to 
another Church, and for the reception of another Epistle from 
that Church, is also a specimen of what was to be done with ail 
his Epistles; and doubtless this precept also was obeyed. And 
thus the Epistles of St. Paul were diffused throughout the world, 
and have been preserved by public reading, and by the multipli- 
cation of copies, in their original integrity. 


— thy dx Aaodixelas] the letter coming to you from Laodicee ; 
not the letter written from Laodicea, but the letter written fo 
Laodicea, and coming on to you from Laodicea. Seo Winer, 
§ 66, p. 554, who com Luke ix. 61; xi. 13, 5 warhp 6 e€ 
ovpavov Sdéce Mvetpa ayior. 

The Epistle here referred to was probably St. Paul’s Epistle 
to the Ephesians. See above, the Introduction to that Epistle, 

. 282. 
: On the special uses of the Ephesian Epistle to the Colossian 
Church, see on Eph. iii. 10. 

17. “Apxirroy] Archippus, of Colosse. Cp. Philem. 2, ’Apy- 
lary TG CveTpaTioTy huay. Theodoret. 

— S:axovlay] ministry; his pastoral office. Here is a public 
charge to Archippus, more needful in the absence of EpapAras 
the spiritual pastor of the Colossians; a charge also to the Colos- 
sians themselves to obey Archippus as over them in the Lord. 
This is an example of Paul’s prudence in government. He gives 
a public command to the Pastor to do his duty to the flock; and 
thus he also virtually commands the flock to recognize and obey 
their Pastor. Theophyl. 

18. ‘O dowacuds] The salutation with the hand of me Paul. 
See 2 Thess. iii. 17. 

— Mrnpovedtere pov trav Secpcov] Remember of me the bonds. 
More expressive than tay Secpor pov. (Cp. | Tim. iv. 12.) 

St. Paul’s bonds were providential. [f he had been cor- 
tinually moving from place to place in missionary Journeys, the 
Church might perhaps have never possessed his Epistles to the 
Colossians, Philemon, Ephesians, and the Philippians. And how 
much force do his Apostolic appeals in behalf of the Gospel de- 
rive from his sufferings for it! She therefore has good cause 
to remember his bonds with thankfulness. The Word of God, 
which is there written, is not bound, but it has had force to restrain 
the Evil One who bound the Apostle, and to deliver immortal 
souls from the bonds of Satan and of Sin, and to open to them 
the gates of Paradise and Heaven. Cp. note on Acts xxiv. 17. 

When the Apostle, who was then bound to a Roman soldier, 
took up the pen to write the words just preceding, he must him- 
self have been reminded of his own bonds. And the fact that 
those Epistles (to the Ephesians, Colossians, Philemon, and the 
Philippians) were written by him in this state of durance and re- 
straint, and yet were designed to minister comfort to othera, and 
that they have never ceased to cheer the Church of Christ, is 
certainly one which is worthy of everlasting remembrance. 

— ‘H xdpis] Grace be with you. See | Thess. v. 28. 
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THE EPISTLE TO PHILEMON. 


On the Design and Uses of the EvistLE to PHILEMON. 


Tr has been already observed, in the Introduction to the Epistle to the Colossians, that there is an 
intimate connexion between that Epistle and the Epistle to the Ephesians. 

Both those Epistles were written by St. Paul in his imprisonment at Rome, at the same time; 
and probably both were sent into Asia by the hand of the same messenger, Tychicus; and both, it 
would appear, were to be communicated, by a reciprocal interchange, to the Churches of Ephesus 
and Colosss’. | 

The main doctrine of both these Epistles is also one and the same,—the doctrine of the Incar- 
nation of the Son of God. ‘God manifested in the flesh,” is their great argument. The Sun of 
Righteousness is, as it were, the centre, around which, if the comparison may be allowed, these 
luminaries revolve, diffusing their spiritual light in the firmament of the Church. 

One of these two Epistles, the Epistle to the Ephesians, has specially a positive character. 
Reflecting the lustre of the Incarnation, it displays the doctrine of Church-Communion and of 
Church-Unity, as genuine emanations radiating from the Evangelic Shechinah of Christ, the Light 
of the World, pitching His tabernacle in human flesh*. And it exhibits the household charities of 
private life, especially the institution of Marriage, as invested with heavenly beauty, by the effluence 
of glory beaming upon it from the countenance of Christ. 

The other Epistle, that to the Colossians, has also its own peculiar character. It borrows the 
light of the Incarnation, in order to dispel the mists of Error, and the clouds of Heresy. Ita office 
in this respect has been already considered °. 


Attached to the Epistle to the Colossians is another Epistle, the shortest of St. Paul's writings, 
the Episrtz to Pamemon. It was sent at the same time, from the same place, and by the same 
hands, to the same city, as the Epistle to the Colossians. It is, as it were, its satellite. 

It performs also a similar work. It dissipates the gloom of darkness by the light of Christ’s 
Incarnation. It puts to flight one of the worst social evils that brooded over the world, that of 
Slavery. It does this, by teaching the doctrine of universal fellow-membership, and of universal 
brotherhood, consequent on the Incarnation of Christ. 

‘ Philemon (says a Christian writer‘ in the fifth century, in his commentary on this Epistle) 
was a Christian citizen of Colosse, and his house still remains in that city; and he had a slave 
called Onesimus, who committed a theft on his master Philemon, and fled to Rome, and was caught 
in the Evangelical net by St. Paul, who was there at that time in imprisonment. The Apostle, 
having judged him fit to receive Holy Baptism, sent him back to his Master with the present 
Epistle.” 

Philemon was of Colosss, and was the master of Onesimus, and afterwards his brother in the 
Lord ; and Onesimus is called a Colossian by St. Paul’, and he accompanied Tychicus, the bearer 
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of St. Paul’s Epistle to the Colossian Church, which seems to have been sent at the same time as 
this private commendatory Letter from the Apostle to Philemon. 

Hence we find a mention made of Archippus in both the Epistles’, “‘ whom I suppose (says 
another early Christian Author’) to have been Bishop of the Church at Colossw; wherefore he is 
admonished by St. Paul to fulfil his ministry with zeal and diligence. However this may be, it is 
.evident that Philemon, Archippus, and Onesimus, were of Colosse, and that the four Epistles 
which I have mentioned,—those to the Philippians, Ephesians, Colossians, and Philemon,—were 
written about the same time, and that Tychicus was sent with Onesimus by St. Paul from Rome to 
Colossss *.”” 


Let us observe now, how this short Epistle was instrumental in performing a great and glorious 
work—the Abolition of Slavery. 


The Divine Founder of Christianity did not tempt the vast multitude of Slaves, with which the 
Roman Empire then swarmed, to receive the Gospel, by promising them Liberty. He cancelled no 
existing rights; but He christianized them all. He broke no bonds of service, but He dignified and 
hallowed them, and changed them from iron fetters into the cords ofa man. He addressed the Slave 
by the voice of St. Paul,—“ Art thou called, being a Slave?” Art thou baptized into Christ, being 
a bondsman? “Care not for it;” let not thy slavery afflict thee. ‘“ Let every man abide in the 
same calling wherein he was called. But if thou mayest be made free, use it rather ;” that is, seize 
not liberty with force, but embrace it with joy‘. 

By the mouth of St. Paul, our Lord reproved those false Teachers who excited the passions of 
Slaves, and drew them to themselves, by promising them freedom. “ Let Slaves count their own 
Masters worthy of all honour, that the name of God and His doctrine be not blasphemed. And they 
that have Christian Masters, let them not despise them because they are brethren, but rather do 
them service because they are faithful and beloved.” ‘ These things (says St. Paul to Timothy °) 
teach and exhort.” The Apostle also condemns the false Teachers, who perverted Christian liberty 
into a plea for licentiousness. ‘ If any man teach otherwise, and consent not to wholesome words, 
and to the doctrine according to godliness, he is proud, knowing nothing, doting about perverse 
disputings of men of corrupt minds, supposing that godliness is a trade.’’ ‘ From such Teachers 
(says the Apostle) withdraw thyself*.” And then he cheers the Christian Slave by saying, “ But 
godliness with contentment is great gain. For we brought nothing into this world, and it is certain 
we can carry nothing out. And having food and raiment, let us be therewith content.” 

Still more, St. Paul taught the Slave to obey his Master in all lawful things for the sake 
of Christ. ‘ Slaves, be obedient to your Masters according to the flesh, with fear and trembling, in 
singleness of heart, as unto Christ; not with eye-service as men-pleasers, but as Slaves of Christ ; 
doing the will of God from the heart, with good-will doing service, as to the Lord, and not to men, 
knowing that whatsoever good thing any man doth, the same shall he receive of the Lord, whether 
he be bond or free’.” 

Thus he dignified the service of the Slave. It was a work done to Christ, and would be 
rewarded by Him, the Everlasting Lord and Master of all, with an inestimable recompense at the 
Great Day. 

Here was the comfort of the Christian bondsman ; thus his service became one of holy love and 
religious joy. He knew that the eye of his heavenly Master was upon him, in the house, in the 
field, in the vineyard, in the garden, at the mill,—even in the prison, and, if God so willed it, on 
the cross. The slave here would be a saint hereafter. He would be free for ever. He might not 
receive the cap of liberty upon earth, but he would wear a crown of immortal glory in heaven. 

Such were the exhortations and consolations of Christ, speaking by His Apostle to the Slave. 


He had also instruction for Masters. . 

St. Paul wrote to the Church of Coloss, the city of Philemon ; and in that Epistle he inserted 
a mention of Onesimus. At the close of it*, he gave Christian precepts to Masters concerning their 
duty to their Slaves; and then he passed on by a natural transition to speak of the Colossian fugi- 
tive. And in what terms? How expressive and beautiful is his language. He joins the slave 
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Onesimus with his beloved Tychicus, the bearer of the Epistle; he calls Onesimus “ the faithful and 
beloved brother,” and describes him as one of themselves. ‘‘ All my state shall Tychicus declare unto 
you, whom I have sent unto you, with Onesimus, the faithful and beloved brother, who is one of you.” 

Thus he commended Onesimus to the love of the Colossian Church. And as if this were not 
enough, the noble-hearted Apostle, “ Paul, the aged, the prisoner of Christ,”’ wrote also a special 
Epistle to Philemon, in behalf of Onesimus, whom he calls “his own son, whom he had begotten in 
his bonds ;”” an Epistle unrivalled in tenderness, and pathos, and refined delicacy, and courtesy,— 
rendered more attractive by its genial playfulness of style, and breathing a divine spirit of Christian 
wisdom and love. 

Philemon, the beloved friend of St. Paul, one whom, as the Epistle says, St. Paul habitually 
remembered in his prayers, one in whose love he had great joy, ‘‘ because the bowels of the saints 
were refreshed”? by his mercy, must have been moved by the touching appeal of the Apostle in 
behalf of his son Onesimus, whom he had begotten in his bonds, and for whom he proffered such an 
earnest petition. ‘‘ Receive him, not now us a slave, but above a slave, a brother beloved, specially 
to me, and how much more unto thee both in the flesh and in the Lord. If thou countest me there- 
fore a partner, receive him as myself.’”” Philemon must have yielded with gladness to such an 
appeal as this, backed, as it would be, by the intercessions of the Colossian Church, whose sympathies 
had been wisely enlisted by St. Paul in behalf of the returning Onesimus. 

The fact also, that the Epistle to Philemon was communicated by him to the Church of his own 
City, and was publicly read in the Church in the age of Philemon, and has continued to be so read 
to this day, authorizes us to conclude, that the hopes of the Apostle were realized, that his petition 
was granted, and that the Christian slave Onesimus was welcomed as a brother by his Christian 
master Philemon, and by the Christian Church of Colosse. 

This conclusion is confirmed by the circumstance already mentioned, that the house of Philemon 
at Colossm, to which Onesimus returned, was long afterwards pointed out to the affectionate memory 
of the faithful. 


Some persons have’ expressed surprise, that this short Epistle, addressed to a private person, 
on a private occasion, should be publicly read in the Church, and be received as a part of Canonical 
Scripture. 

‘But the world’s History has fully justified the Church of Christ in this respect. 

In the age when it was written, Europe and Asia were crowded with an immense population of 
Slaves. Wheresoever the word ‘ servants’ occurs in our English Version of the New Testament, we 
must understand ‘ s/aves,’—slaves purchased with money, or taken in war, or reared from slaves in 
the house of their masters. Phrygia, in which Colosse was situated, was the land of slaves. A 
Phrygian was another word for a slave*. Nothing could be more miserable than their condition. 

But Christianity was for all. How would it affect Slaves? What would it do for them? 
Would it leave them in their present misery? Would it mitigate the rigour of their sufferings ? 
And if so, by what means ?P 

The answer to these questions is supplied by the Eristiz to PHILEMON. 

That short Letter, dictated from “the hired house” of the aged Apostle, ‘‘ Christ’s bondsman ”’ 
at Rome, may be called a divine Act of Emancipation; one far more powerful than any edict of 
Manumission promulgated by Sovereigns and Senates; one, from whose sacred principfles all human 
statutes for the Abolition of Slavery derive their virtue. Its silent influence, such as characterizes 
all genuine Reformations, gradually melted away and thawed the hardships of Slavery, by softening 
and warming the heart of the Master with the pure and holy flame of Christian love; and while it 
thus ameliorated the condition of the Slave, it did not impair the just rights of the Master, but 
greatly improved them, by dignifying service, and by securing obedience to man, as a duty done to 
Christ, and to be hereafter rewarded by Him; and by changing the cunning and fearful slave into 
an honest and loving servant, and a faithful brother; and by binding every Onesimus in bonds of 
holy communion with every Philemon, in the mystical body of Christ, in the fellowship of the same 
Prayers, in the hearing and reading of the same Scriptures, in the reception of the same Sacraments, 
in the worship of the same Lord, and in the heritorship of the same Heaven. 

Therefore the writing of this short Letter to Philemon was a golden era in the History of 


1 See S. Hieron. Procem. in Epist. ad Philem. 
® Hence the proverb mentioned by Cicero (pro Flacco), ‘‘ Phrygem plagis meliorem fieri.”’ 
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Mankind. Happy is it for the world, that this Epistle, dictated by the Holy Ghost, has ever been 
read in the Church as Canonical Scripture. And every dne, who considers the principles laid down 
in this Epistle, and reflects on the Reformation which they have already wrought in the domestic 
and social life of Europe and the World, and on the blessed results which would flow from them 
in still greater abundance, if they were duly received and observed, will acknowledge with devout 
thankfulness to God, that inestimable benefits, civil and temporal, as well as spiritual, have been 
conferred on the world by Christianity. 

St. Paul did not constrain Philemon to emancipate his slave Onesimus. But he inculcated such 
principles as divested Slavery of its evils. The Gospel of Christ, preached by the holy Apostle, did 
not exasperate the Slave-owner by angry and irritating invectives, and by contumelious and con- 
temptuous sarcasms. It did not embitter him against the Slave, and thus injure the Slave himself 
by an acrimonious advocacy of his rights, and by a violent and intemperate partizanship ; and inflict 
damage and discredit on the sacred cause of Emancipation. But by christianizing the Master it 
enfranchised the Slave. It did not legislate about names and forms, but it went to the root of the 
evil. It spoke to the heart of man. Whdéh the heart of the Master was stirred with divine grace, 
and was warmed with the love of Christ, the rest would soon follow. The lips would speak kind 
words, the hand would do liberal things. Every Onesimus would be treated by every Philemon as 
a beloved brother in Jesus Christ. 

Here, and only here, is the genuine specific for the Abolition of Slavery. 

Here also is the only solid groundwork for all truly philosophic and philanthropic endeavours to 
extinguish Caste in India. It is to be found in the doctrine of the Incarnation of the Son of God, 
and in the Incorporation of all Nations and Families of the earth, by one Faith and one Baptism, in 
the mystical Body of Christ. 

Happy will be the Sovereigns, Senates, and States, who, wisely comprehending these Truths, 
will act with courage upon them. 
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L TavAos) Paul. He does not add the title of Apostle (as in 
other cases, with some observable exceptions, see 1 Thess. i. 1), 
because he was not writing as an Apostle, but as a friend, as 
“ Paul, now aged, and in bonds.”” See on v. 9. 

— Sdopws Xpicrov "Incov] a prisoner of Jesus Christ. See 
Eph. iii. 1. 

He refers to his bonds in the other Epistles written at this 
time at Rome (Eph. iii. 1; iv. 1. Col. iv. 18. Phil. i. 7. 18, 14. 
17), bat (as S. Jerome here observes) he does not commence any 
other Epistle with this appellation of Jondsman. 

There was something appropriate in introducing himeelf as 
a “ boredsman of Jesus Christ’’ in a letter where he pleads the 
cause of a bond-slave. 

— Tipd0eos] Timotheus is associated with St. Paul, in like 
mannes, in the beginning of his Epistles to the Colossians and 
Philippians, written at this time. See on Col. i. 1, and 8. Jerome 
here, who rightly says, ‘‘ Scribit Paulus ad Philemonem, Rome 
Vinctus in carcere, quo tempore mihi videntur ad Philippenses, 
Coloesenses, et Ephesios, Epistole esse dictate.” 

3. Aw@ig] to Apphia, probably, as ancient expositors suppose, 
the wife of Philemon. Here is a slight trait of delicate tact and 
refined wisdom in the Apostle. He engages the tender sympathies 
of a woman,—the Mistress of the household, Apphia, the beloved, 
—in behalf of the runaway slave. 

— dyarnrii) beloved. The ancient authorities are nearly 
equally balanced between this reading and d3«A 97, sisier. 

It seems lees likely that a43eAg¢7 would have been altered by 
the ists into dyarnrf, than that &yawyrf should have .been 
changed by them into 43eA¢7, for the reason suggested by Theo- 
doret here, who says, that “some ns were s by 
St. Paal’s application of this word beloved to Apphia, who was 
the wife of Philemon. This offence has been caused by the de- 
generate practice of the world. But formerly the word deloved 
was honourable.’”’ 

Besides, it is not improbable, that 48eAg7 was a gloss on the 
word ’Argla, for (as Hesychius says) Arola was a name of en- 
dearment for a sister. 

— "Apxlary rg ocvoeTpatiéry jydy] to Archippus, our 
fellow-soldier. Archippus was a Christian Pastor at Colosse 
(Col. iv. 7), and a fellow-soldier of St. Paul, in fighting the good 
fight of faith against the enemies of the Gospel. (Theodoret, 
Jerome.) Probably he was the Presbyter who ministered to the 
congregation which assembled at Philemon’s house. Cp. Phil. ii. 
25, where Epaphroditus is called by the same title. 

Vou. 11.—Paarr III, ; 


— TH war’ olxdy cov éxxAnolg) to the Church assembling at 
thine house. Philemon was probably a person of substance, and 
in the lack of a public edifice set apart for Christian worship, ap- 
pears to have opened his own mansion for the reception of a con- 
gregation of Christians. 

This was one way in which Philemon might be said to have 
“‘ refreshed the bowels of the saints” (v. 7), and to have shown 
his Christian faith and love to his poorer brethren. Here pro- 
bably it was that St. Paul preached when at Colossse. 

No wonder that this same House should have been pointed 
out as an object of religious interest even in the fifth centary. 
See Theodoret. 

This concession of some apartment in their own houses for 
the purposes of the public worship of the Christian Church, “a 
sect every where spoken against’ (Acts xxviii. 22) in those days, 
was an act of zeal and courage on the part of the wealthier mem- 
bers of the Christian community, and seems to have elicited 
special expressions of notice, approval, and affection from St. Paul 
and the other Apostles. (Rom. xvi. 5. 23. Col. iv. 15. Cp. 2 Tim. 
i. ]6; iv. 19. 3 John 6, 7.) See Joseph Mede (Discourse on 
religious places of worship in ancient times, in reference to 1 Cor. 
xi. 22, Works, p. 324), who says, ‘Those who were saluted 
under this title, as having a Church in their house, were such as 
in their several cities had bestowed and dedicated some part or 
place within their dwellings, to be an oratory for the Church to 
assemble in, for the performance of divine duties according to the 
rule of the Gospel.” 

5. d«over) Aearing, probably from Epaphras of Colosese, then 
at Rome. (Col. i. 7; iv. 12.) 

6. Saws] in order that; depending on xpocevxéy. Cp. Eph. 
iii, 14. The meaning of this clause, which has been deemed by 
some to be a difficult one, may perhaps be explained by the con. 
siderations stated on v. 2. 

The House of Philemon appears to have been opened for the 
public worship of Christians at Colossz, and is specially saluted 
by St. Paul; and he now prays that a blessing may rest upon it, 
that the communion of thy faith (i. e. the charitable benevolence 
with which thou in thy faith hast opened thy house and thy purse, 
and hast communicated them, and dost now communicate them, 
for the use of others, thy fellow-members in Christ) may become 
effectual in the full knowledge (éx:vyvéce:, see Col.1. 9) of every 
blessing that is in us inéfo (i. ©. into union with) Christ Jesus ; 
that is, that it may be instrumental in communicating the bless- 
ings of the Gospel, in the dispensation of the Word and Sacra- 
ments to the Christians at Colosse, gathered together under thy 
roof, for their spiritual incorporation into, and for their spiritual 
life in, and their eternal reception into glory by, CArist Jesus. For 
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I had much joy and comfort in thy love, because the bowels of 
the Saints have been refreshed by thee, brother. 

On this use of xowavia, see 2 Cor. viii. 4; ix. 18. Cp. Gal. 
vi. 6. Phil. iv. 15. 

Hence xo.werla is here interpreted éAenuootyn by Theodoret. 

7. 14 owddyxva rev Gylew x.7.A] the dowels, that is, the 
cravings and yearnings “‘ of the saints,” that is, of the Christians, 
those who hunger and thirst after righteousness, have been re- 
Sreshed by thee. 

The word owAdyxva, bowels, the inner seat of affection, 
signifies longing desires, as in v. 20, dxdwavody pov ra 
orAdyxva, and Phil. i. 8, “I Jong after you in the dowels of 
Christ.’” 

The sense is, they had been refreshed in body and soul by 
thy love, which has been, as it were, poured forth upon them 
abundantly, like an exhilarating stream ; and has been received by 
them, as cool water by a thirsty ground, into the inmost recesses 
of their heart. Cp. Theophy/. 

9,10. wapaxara] I beseech thee for my own eon, whom I begat 
in my bonde— Onesimus. Observe the word Onesimus reserved for 
the last place, after the affecting preamble rot éuov réxvov x.7.X. 

— Towvros dy ds) being such an one as Paul, an old man, 
and not only such, buf now also a prisoner of Jesus Christ. 

A beautiful specimen of Christian humility and genuine 
pathos. I might be bold to command thee in Christ’s name, by 
which I am strong; but thou dost not need any argument de- 
rived from my streng/h ; and for love's sake I rather deseech thee 
by my own weakness,—by my years, and by my chains. Such 
language, the language of entreaty, best befits me now in m 
prison, and in my old age. ° 

Not therefore now, as St. Paul the Apostle, do I command 
thee (and therefore he had not prefixed the title of Apostle, as 
in other Epistles, see v. 1), but as Paul, an old man, and a 
prisoner for Christ, do I enéfreat thee. 

The Apostle might have confidently commanded, in Chris?’s 
name (éy Xpiorg), but he rather entreats, which he does with 
great authority, as being Paul, and now an old man, and a pri- 
soner of Jesus Christ. Jerome. 

Have regard, I pray thee, for Paul; for his old age, for his 
bonds, which he wears for the Gospel. Theodoret. 

So the ancient Expositors; but many modern.Interpreters 
place a colon at wapaxaAs, and begin a new sentence with 
TOLOUTOS. 

But such an arrangement seems to embarrass the meaning, 
and to impair the rhythm of the sentence, and also to mar the 
beauty of the sentiment. 

As to St. Paul's age at this time, it may be remembered, that 
he is called a reavlas at the time of St. Stephen’s martyrdom (Acts 
vii. 58); but as he was employed by the Chief Priests, and sent by 
them with authority to the city of Damascus to execute a public 
commission in their name (Acts xxii. 5), and as he appears to 
have been at that period a member of the Jewish Sanhedrim (see 
Acts xxvi. 10), he could hardly have been less than thirty years 
of age at that time. 

If St. Stephen’s Martyrdom was in a.p. 33 (as seems pro- 
bable, seo “ Chronological Synopsis ’’ and ‘‘ Chronological Table ”’ 
prefixed to the Acts of the Apostles; cp. 1 Tim. i. 13), then 


St. Paul, writing this epistle about a.p. 63, would be not less than 
sixty years of age at this time. 

St. Paul never exaggerates any thing, for the sake of pro- 
ducing an effect. And he could hardly be less than sixty years 
old, when he appealed to Ais old age as a ground of regard to his 
intercession for Onesimus. 

The words of the Apostle here seem to have been in the 
mind of &. Ignatius (ad Ephes. 3). 

10, IL ’Oviiotpoy,—rdy word cor Expnoroy, vuv 8 col Kal 
duol ex pnaroyv] As to the play on the word "Orhaipos, con- 
tinued in v. 20, see A Lapide, “Olim erat an-onesimus, id est, 
inutilis, imo noxius, jam est Onesimus, id est, utslés ; olim Paga- 
nus, jam Christianus; olim fur, jam fidelis servus ; olim profugus, 
jam redux, ut tibi sit assecla fidus, et perennis.” So also Wet- 
stein, p. 381; and see Winer, p. 56], note; and above on Matt. 
xxvi. 2. Luke xxii. 15. Cp. Acts iv. 30; viii. 31. 

Ll. ty dvéweunya}] whom I send back to thee,—the epistolary 
aorist. See Gal. vi. 11. Eph. vi. 22. Phil. ii. 28. 

The Apostle St. Paul would not tempt away Slaves from 
their Masters, but sent them back to them as brethren. Here is 
one of the practical uses to be made of the present Epistle. 
Chrysostom (in Procem.). See above, Introduction, pp. 333 —36. 

12. ra dud owddyxva] the son of my bowels. Gen. xn 4. 
2 Sam. xvi. Ll. 

“‘ He is my son born from my own bowels’’ (Theodore? and 
Shand in voce, p. 998). Cp. Gal. iv. 19, rexrla pov obs wdAu 
@OLa. 

Observe the zeal and magnanimity of the Apostle. He is 
confined in a prison, bound with chains, manacled to a soldier, and 
separated from his friends, yet he does not feel pain; be knows 
no other thought but the Gospel, and to beget children to Christ. 
See Jerome. 

18. ¢Bovaduny] Iwas wishing. It was my wish. 

14. obdty 40€Anoa w.] I willed to do nothing. On the difference 
between ¢BovAduny and #0éAnca see notes on 1 Thess. ii. 18. 
2 Cor. i. 15, and Titimann (Syn. N. T. p. 124). 

16. Iva—dadxns] in order that you may receive him as your 
own friend and brother everlastingly. 

The conjunction ta is here used, not to indicate the design 
of the agent himself, Onesimus, but of Almighty God permitting 
him to act as he did. Cp. 2 Cor. iv. 7; and as to the sense, see 
the words of Joseph to his brethren, Gen. xlv. 5. 7, 8. 

17. ué] SoC, D, EB, F, G, I.—Elz. dud. 

18. roto duo) €AAdye:] set that down to my account. A, C, 
D*, F, G have é¢AAdya, which has been received by Lachm., 
Tisch., Alf., Ellicott, but no example has been quoted of its use. 
See Frilz. (ad Rom. v. 13), where €AAoyetra: is used. 

19. "Eyd Mataos &ypaya] I Pawl wrote it with my own hand, 
i. e. wrote the words which just precede, viz., [f he owes thee any 
thing, set this down to my account, and also I write this present 
clause with my own hand. 

It does not follow from this sentence that the wdole of this 
Epistle was written with the Apostle’s own hand ; rather it would 
seem, that he made this engagement of repayment to be more 
emphatic and significant by distinguishing it from the rest of the 
Epistle, and by taking the pen from the hand of his secretary, and 
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by inditing ¢hat particular clause with his own autograph, well 
known to Philemon. 

— ba uh Adyw co] not to remind thee. See 2 Cor. ix. 4, ba 
th Adyoopey Speis. 

— seavrdy por xpocodelrcis] thot owest even thyself to me, 
in addition to the favour which I now ask at thy. hands. 

this use of xpocopelAw, see Xenophon, Predag. 3. 
( Wetstein.) 

Hence it would appear that St. Paul had been in person at 
Colosse, and had preached there. He addresses Philemon as his 
disciple. (Theodoret.) See above, Introduction to the Epistle to 
the Colossians, pp. 312, 313. 

20. é¢yé cov dvaluny] may I have joy of thee. May I gather 
fruit from thee, as from a good tree, rich in works of love. 
Theodoret. 

So Ignatiue (ad Eph. 2), dvaluny sudv 8:4 wayrds, ad Polyc. 
6. Mag. 2.12. Rom. 5. 
lay on the word drfomos in dvaluny—éyd 8? 
"Ornalyou Synaly cou tyouu. Seer. I}. 
dvdravody pou Ta oxAdyxva] refresh my bowels in Christ, 
—what thou doest to the saints do also to me. See v. 7. 

— d& Xpicrg) So A, C, D*, F, G, 1.—Elz. dy Kuply. 

22. érolwalé por tevlay] prepare me a lodging. A thought 
concerning himself, introduced here not for the sake of himself, 
bat because, as he adds, they prayed to God that his presence 
might be vouchsafed to them, not only for their personal grati- 
fication, but that he might impart to them some spiritual gift, as 
an Apostle. (Rom. i. 11.) Cp. Phil. i. 25; ii. 24, where a similar 
hope of liberation is expressed. 

He thas intimates a hope that he shall have the joy of seeing, 
with his own eyes, his present request accomplished with regard 
to Onesimus; and thus gives to Philemon an additional motive 
to t it, and to receive Onesimus into his family. 

, D4 *Aord(eral ce] There saluteth thee Epaphras (see Col. 
i. 7; iv. 12), my fellow-prisoner, Aristarchus, (who is mentioned 
in Acts xxvii. 2 as St. Paul’s companion in the voyage to Rome, 
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where the Apostle now is,) Demas, Lucas, my fellow-labourers. 
Here are the same salutations as in the Epistle to the Colossians 
(Col. iv. 10. 12. 14), with the exception, that in that Epistle 
Philemon himself is not saluted ; a circumstance which confirms the 
opinion, that ¢his Epistle was sent to Aim at the same time as the 
Epistle to the Colossians was sent to ¢hem. 

On the names here mentioned, Epaphras, see note, Col. i. 7; 
iv. 12; Mark, see on Col. iv. 10, where Mark is mentioned as 
about to leave St. Paul, and probably as about to come to Co- 
losse. Here he is mentioned as still with St Paul. Another 
evidence of the contemporaneousness of the two Epistles. 

There is a striking contrast between S/. Mark and Demas, 
thus placed side by side. The Apostle might seem now to say, 


. Mark had once forsaken me (Acts xiii. 13; xv. 38, 39) as Onesi- 


mus had left thee, but he has now returned to me, as Onesimus 
returns to thee. 

Concerning Demas the Apostle afterwards wrote, ‘‘ Demas 
hath forsaken me, having loved this present world’’ (2 Tim. iv. 
10); never, it is probable, to return to him in this life; and in 
that p there is a striking contrast between Demas and an- 
other Evangelist, 8t. Luke, who is here also mentioned together 
with him. Here Demas is placed in St. Paul’s company between 
two Evangelists, Mark and Luke; there he had deserted the 
Apostle, who says to Timothy, “‘ Take Mark and bring him with 
thee: for he is profitable to me for the ministry—Luéke only is 
with me.” 2 Tim. iv. 10, }1. 

Luke has bequeathed his Gospel and the Acts of the Apostles 
to the Churches of Christ; and as some of the Apostles from 
being Fishermen were made Fishers of men, so Luke the Phy- 
sician became a Physician of the soul; and of him the Apostle 
says in another place, that he is the brother whvuse praise is in 
the Gospel through all the Churches (2 Cor. viii. 18). As long 
as his writings are read in the Churches of Christ, so long will 
Luke, the beloved Physician (Col. iv. 14), continue to exercise his 
healing art. S. Jerome. 


INTRODUCTION 


TO THE 


EPISTLE TO THE PHILIPPIANS. 


On the Date and Design of the Evist.x to the Parirrians. 


Tue Epistle to the Philippians, to whom St. Paul had preached on his first journey from Asia to 
Macedonia (Acts xvi. 12—20), and whom he afterwards revisited (Acts xx. 6), appears to have been 
written soon after the Epistles to the Ephesians, Colossians, and Philemon; and at the close of 
St. Paul’s two years’ detention at emame, mentioned in Acts xxviii. 30,—that is to say, in the Spring 
of A.D. 63. 


I. That it was written when he was then in prison, may be inferred, 

From the references in it to his bonds", and to the manifestation of those bonds in Christ to the 
“ whole of the Pretorium and to all the rest*.”’ 

From the special salutation sent in it to the Philippians from the Christians of Casar’s 
household*; and 

From the confident declaration of the Apostle, that he will be released from his confinement, and 
be enabled to see them again soon‘. 

These particulars do not harmonize with the circumstances of any other imprisonment, 

Kither at Cesarea, which was followed by his voyage to Rome, whither he was sent on his 
own Appeal to Cesar’, 

Or of his /ast imprisonment at Rome, which did not end in his Aberation, but in his death °. 

Therefore this Epistle was written in his first imprisonment at Rome, which lasted two years. 


IT. It was written at the close of that imprisonment. This may be inferred from the following 
circumstances : 

1. Time had been given for the occurrence of a series of events. The Philippians had already 
had time to hear that St. Paul had been sent to Rome, and that he was detained there; and they 
had had time to make a collection for him, and to send Epaphroditus from Philippi with pecuniary 
supplies to St. Paul at Rome. Epaphroditus had fallen sick at Rome in consequence of his exertions 
in behalf of the Apostle, and had had time to recover from that sickness, which brought him “ nigh 
unto death ;” and he had now so far recovered his health as to be in a fit state to travel back again 
as far as Macedonia, to which he seems to have carried the present Epistle’. 

2. St. Paul expresses his hopes in this Epistle to send Timothy shortly to Philippi*®; and he 
adds, that he will despatch Timothy as soon as he knows how s¢ will fare with himseif*. He is there- 
fore now contemplating the issue of his Trial, and he pre-announces what it will be"’, and expresses 
a hope of coming soon to Philippi ™. 

He sends Epaphroditus immediately to the Philippians, in order to comfort them"*; and he 


! Phil. i. 7, 13, 14, 16. 7 See ii. 25—30, 
3 i, 13, where see note. ® ii. 19. 

3 iv. 22. ® ii. 23. 

4 i, 24—26; ii. 24. 16 j, 23—26. 

5 Acta xxv. 10, Wal; xxvii. l. il ij, 24, 
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will also send Timothy speedily, as soon as he is enabled “to see the things concerning himself ’,””— 
that is, the result of his Trial at the imperial Tribunal, and his own future consequent movements. 

If St. Paul had expected to remain much longer at Rome qjter the date of this Epistle, he would 
probably have despatched Timothy immediately, in order that he might receive a¢ Rome that report 
concerning the spiritual state of the Philippians, which he was very anxious to have’. 

But this Epistle represents him as awaiting the decision of his cause, in order that he may 
apprise the Philippians of the result, and in order also, that having arranged his own plans, he may 
inform Timothy of the place where he may find him, and to which Timothy is to come, with the 
report which the Apostle desires to receive of the Philippians through him. 

3. In the other Epistles written during his two years’ detention at Rome, the Apostle has still 
with him some of the companions and fellow-labourers who had accompanied him from Cesarea to 
Rome, or had followed him to Rome. Such were Luke, Aristarchus’, Tychicus, Epaphras, Marcus‘. 
But none of these are mentioned in thts Epistle, as now with him. Tychicus had gone to Asia with 
the Epistles to the Ephesians and Colossians’. Mark had probably gone to Asia*. No person but 
Timothy is mentioned in this Epistle as present with the Apostle; and it is expressly said that no 
other of his companions and fellow-workers was now with him’. 


III. Indeed, it seems probable from internal evidence, that the Epistle to the Philippians was 
written after the hearing of the Apostle’s cause in the presence of the Emperor and his Assessors, 
and in the interval between that hearing and the public declaration of the sentence, by which he was 
eventually set at liberty“. 

IV. These considerations are illustrated, and this conclusion is confirmed, by the substantial 
similarity, combined with certain circumstantial variations (harmonizing with the differences 
respectively of St. Paul’s two imprisonments at Rome), between this Epistle to the Philippians, 
and that Epistle which was the last of all the Epistles written by him, viz. the Second Epistle to 
Timothy. 

Both those Epistles were written from Rome. Both were written by St. Paul when sn prison. 

The Epistle to the Philippians was written at the close of his first imprisonment, when he had 
an immediate prospect of release by acquittal. 

The Second to Timothy was written at the close of his second imprisonment, when he had an 
immediate prospect of release by death. 

The substantial resemblances between those two Epistles, and also their circumstantial differ- 
ences, may be seen in the following passages among others. Compare— 


Phil. i. 23—25. 2 Tim. iv. 6. 
ty émiGupiay éywv cis TO avadXDoaL.... KALPOS THS EUS avanvaews epearyxe. 
olda Sti weve Kai cuptapapera® Tacw viv. 
‘My desire is to depart; but I know that I ‘The season of my departure is now come.” 
shall remain, and remain together with you all.” 
Phil. iii. 17. 2 Tim. iv. 6. 
ei xai omévdopas. "Eye yap 75n orrévdopat.... 
“Tf 1am poured out ;” put hypothetically. “ I am now being poured out.” 
Phil. i1.13, 14, ° 2 Tim. iv. 7. 
where he is describing his being still tn the “T have now jfintshed my course, and the crown 
course, and not having yet attained the goal. of glory is laid up for me.” 
Compare also the conclusions of both these Epistles, viz.— 
Phil. iv. 20. 2 Tim. iv. 18. 
te Oe@ xai Tlatpi 1) Soka eis Tovs aidvas trav © 4 Sofa eis rods aldvas Tay aiovov .. . 


aimvev.... xapis TOU Kupiov ‘Incod pera rod §=— ‘O Kipuos "Inoods peta tod mrvevpartos cov. 
TVEULATOS ULM. 


fi. 23. * Eph. vi. 21. Col. iv. 7. 
2 Phil. ii. 19. § Col. iv. 10. 
3 Col. iv. 10.14. Acts xxvii. 2, T ii. 20. 

§ See Col. iv. 7. 10.12. Philem. 23. . © See note on i. 13. 
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Thus these two Epistles stand in a peculiar relation to each other, to St. Paul and to 
(Christendom. 

The Epistle to the Philippians may be regarded as the Apostle’s farewell Epistle to the Gentile 
Churches. 

There was a propriety in his choice of the Philippians for such a parting address. He was the 
Apostle of the Greeks. Philippi was the first Greek Church that he had founded. He had begun 
his Epistles with writing to their neighbours in Macedonia, the Thessalonians, the inhabitants of 
the capital city of that Province. He now ends with the Philippians. They were a mixed popu- 
lation. Philippi was a Roman Colony in Greece: an epitome of the Gentile world. Accordingly, 
we find in this final Epistle to the Gentiles, a review of the Apostle’s sufferings for Christ, and a 
thankful declaration, that they had all been overruled by God’s mercy “ for the advancement of the 
Gospel '.”? He reminds his readers that the sufferings of Christ were His road to glory’; and 
exhorts them to patient imitation of their Lord; and assures them that he himself rejoices in his 
sufferings for them’, and encourages them to rejoice with him. He exhorts them to dwell in heart 
and affection in heaven, and to look for the re-appearance of their Lord and Saviour, “ who will 
change our vile bodies to be fashioned like unto His glorious body‘.” The whole Epistle breathes 
an air of love and thankfulness for all the blessings he had enjoyed in the affection and kindness 
of the Philippians, from the beginning of his apostolic ministry’. It is like the grateful overflow 
of a devout heart at the close of a long life, meditating on the loving-kindness of God in Christ, 
never failing in bounteous supplies of grace and peace. 

The final character of this Epistle is also represented in its doctrinal aspect. It contains a 
compendious summary and brief recapitulation of what the Apostle had already delivered to the 
Churches in his other Epistles °. 

In a like spirit, in the Second Epistle to Timothy, St. Paul delivers a parting charge and 
spiritual legacy to his beloved son in the faith, the Bishop of Ephesus, and to other chief Pastors, 
whom he had set over the Churches founded by him. 

In the Epistle to the Philippians, he declares his desire to die, and yet his willingness to live. 
In the Second Epistle to Timothy, he exults in the prospect of approaching martyrdom. In the one 
he takes leave of the flock; in the other, he bids adieu to the Shepherds. In both he ascribes glory 
to God for ever and ever; and he pronounces an Apostolic Benediction on all Christian Churches 
and Pastors, in the Name of the Lord Jesus Christ, for Whom he had lived, and for Whom he died, 
and with Whom he longed to be for evermore. 


i, 12. * iii. 20. 
2 ii. hH—10. 5 See note on iv. 15. 
9 ii. 17. § See particularly iii. 1 and note there. 
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al Cor. 1. 2. 
, 1 Cor, 16. 10. 
2c XAPLS 8 Cor. 1. 1. 
Col. {. 1. 
c Rom. 1. 7 
1 Pet. 1.2 


IIpds :Acwwnolous} So A, B, D, E, F, G—D, E, F, G 
prefix &pxeras. 


Ca. I. 1. MavaAos}] Paul. Why does he not add the title of 
Apostle? He does so in all his other Epistles, except the two 
earliest (to the Thessalonians), and to the Hebrews, and to Phi- 
lemon, for which omissions there were special reasons. See 
1 Thess. i. 1. Philem. 1, and Heb. i. 

Probably this may be ascribed to his modesty, and also to 
his Jove. This was the last Epistle that he wrote to a Gentile 
Church; he was now Paul the aged, and had almost run his 
Apostolic race. He was still an Apostle to Timothy and Titus 
(1 Tim. i. 1. Tit. i. 1. 2 Tim. i. 1), and bad an Apostolic 
charge for them. But he had done his work for the Churches of 
Asia and Greece. He was now like Aaron before his death, 
laying aside his sacred garments, in order that others might wear 
them (Num. xx. 28). He would not magnify himself; but the 
nearer he was to heaven the more lowly he would be. He would 
divest himself of his official dignity, and leave behind him an 
example of self-abasement after a life of self-denial and self- 
sacrifice for Christ. 

In like manner, the beloved disciple St. John, who was 
privileged in some respects above the rest, lays aside the title of 
Apostie, and calls himself “the Elder,” or simply ‘ John.” 
(2 John 1. 3 John 1. Rev. i. 1. 4.9; xxii. 8.) 

Besides, St. Paul was writing to the Philippians, of whose 
love he was well assured. He had no need to speak to them in 
the tone of authority, or to stand on his Apostolic dignity in 
addressing them. He would, therefore, lay aside his official title, 
and show his affection towards them by not writing to them as an 
Apostle, but as a friend and a father. 

It may also be worthy of consideration whether St. Paul had 
not now constituted Epaphroditus to be the Chief Pastor and 
Aposile of the Philippians. He gives him the title of their 
Apostle in ii. 25; and Theodoret and others of the ancients affirm 
that he bad been appointed to be their Bishop, and that the chief 
spiritual authority over them was now committed to him as the 
successor of the Apostle in that city. See below, note on ci» 
éwiondwois. 

— xal Tid0eos] and Timotheus. At the commencement of 
both the Epistles to the other Macedonian Church, Thessalonica, 
another name is inserted between those of St. Paul and Timothy, 
viz. the name of Silvanus or Silas. And Ae had been St. Paul’s 
chief fellow-labourer at Philippi, as well as at Thessalonica. See 
Acts xvi. 25. 

If, therefore, the Epistle to the Philippians had been written 
at the same time as the two to the Thessalonians, the name of 
Silvanus would doubtless have been associated with that of Paul 
and Timothy. 

But this Epistle was written at the close of St. Paul’s first 
imprisonment at Rome. See above, Introduction to this Epistle, 
pp. 340—2. 

Then Timothy was with him, and accordingly is associated 
with him at the commencement of this Epistle, and of that to the 
Colossians and Philemon written about the same time. 

Bat Silas was not with him then. Indeed it is observable, 
that after St. Paul’s first visit to Corinth, and soon after his first 


visit to Philippi (Acts xviii. 5), the name of Silas or Silvanus 
never occurs in the Acts of the Apostles, nor is he mentioned 
in any Epistle of St. Paul written after that time, as present 
with him. Indeed it disappears altogether from the Apostolic 
history. 

Here, then, is a remarkable coincidence of a negative kind 
between the Acts of the Apostles and the Epistles of St. Paul. 

This coincidence derives additional interest from the in- 


uiry,— 

What then became of Silas ? 

From a hint casually let fall in another part of the New 
Testament, it appears probable, that he laboured, perhaps with 
St. Mark, among the Asiatic Churches, to which Mark seems to 
have been known (Col. iv. 10. Philem. 24. 1 Pet. v. 13, compared 
with 1 Pet. i. 1), especially the Jewish Christians, to whom Silas 
would be acceptable, from his connexion with Jerusalem (cp. Acts 
xv. 22), and was associated with another Apostle, Si. Peter, who 
mentions him with St. Mark, and characterizes him as “ the 
faithful brother, Silvanue.’’ (1 Pet. v. 12.) 

Such coincidences as these are not undeserving of notice. 
A forger who had before him St. Paul’s two Epistles to the Thes- 
salonians—the first written of the Epistles—and who saw the 
name of Silvanus there associated with that of St. Paul, and even 
taking precedence of that of Timothy, would hardly have failed to 
give him a place in other Epistles, especially in an Epistle to 
another Church in Macedonia. 

The simultaneous evanescence of the name of Silas from the 
Acts of the Apostles and from St. Paul’s Epistles, is also a silent 
evidence of the consistency and authority of both. 

— éy SiAlwros] in Philippi. On the history and character of 
Philippi, and on the labours and sufferings of Paul and Silas 
there, about ten years before the date of this Letter, on the oc- 
casion of his first visit, see above, notes on Acts xvi. 12—40; 
xvii. 6. 

St. Paul paid another visit to Philippi, and spent an Easter 
there, in his journey from Corinth to Jerusalem with the alms for 
the poor Christians (Acts xx. 6), soon after he had written the 
Epistle to the Romans, and about four years before the date of 
this Epistle. 

S. Polycarp, a disciple of St. John, and Bishop of Smyrna, 
early in the sevond century wrote an Epistle, stil] extant, to the 
Philippians, at their request, in which he refers to this Epistle of 
St. Paul. He there says (cap. 3), Neither I, nor any like me, 
can keep pace with the wisdom of the blessed and glorious Paul, 
who, being with you in the presence of those who then lived, 
preached the Word of Truth with zeal and soundness; and when 
absent, wrote an Epistle (éxioroAds, cp. Acts ix. 2. 1 Cor. xvi. 3. 
2 Cor. x. 9.11. Cp. Polye. Ep. 11) to you, by which, when you 
study it, you will be able to be built up into the Faith that has 
been given you, which is the mother of us all ; if Hope follows, 
and Charity, both toward God, and Christ, and our neighbour, 
leads the way. 

— civ trioxdéxos] together with (that is, united with) the 
Episcopi, viz. with those of the second order of Ministers, who 
were called IIpeoBdrepo:, or elders, on account of their age and 
dignity, and were also called "Ewlcxoro:, or overseers, because 
they had oversighi of the flock. See Chrys. and Theodoret here. 
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who affirm that Epaphrodifus, who was then with St. Paul at 
Rome, and therefore was nof addressed in the Epistle, and whom 
he calls their ’Awdorodos (ii. 25), was their Chief Pastor; and 80 
Blunt, Early Church, p. 81. 

rding to this ancient Exposition, we have three orders 
of Christian Ministers at Philippi : 

1. Epaphroditus, the successor of the Apostle at Philippi. 

2. Presbyters under him, here called ’Exiexowroi, as overseers 
of the flock. 

3. Deacons. 

Theodoret says (on 1 Tim. iii.), that in the Apostolic age 
“ they called the same persons by the two names, IIpecAvrepor, 
Elders, and ’Exicxowo:, Episcopi or Overseers; and that the 
Persons who are now i e. in the fifth century) called "Erfloxoro:, 
were then called *"AxdoroAo:, Aposties. But in course of time 
they reserved the name of Apostle to those who had been truly 
such (vis, those sent by Christ), and gave the name Episcopus 
to those who had been formerly called Apostles. Thus (adds 
Theodoret) Epaphroditus was the Apostle of the Philippians.’’ 

See below, on I Tim. iii. 1, 2, where other reasons are ad- 
duced for the opinion that the word éxlcxowo: is here applied to 
the second order of Ministers in the Church of Philippi; and this 
opinion seems most probable, even after the elaborate argument 
of Bp. Pearson (Vind. Ignat. ii. 13, pp. 534—575), who connects 
the words oby émxioxdeos with IlavAos xal Tind6eos. 

The opinion of Theodoret, that Epaphroditus was the Chief 
Pastor of Philippi, with the two orders of Presbyters and Deacons 
under him, is entitled to careful consideration. 

It had been the Apostle’s usage from the beginning to ordain 
Preebyters in every Church. (Acts xiv. 23.) 

The Apostle may also have already placed some person at 
Philippi as Chief Pastor over the Presbyters there, as he after- 
wards placed Timothy at Ephesus, and Titus in Crete; and this 
person may have been Epaphroditus. 

St. Paul was now approaching the end of his Apostolic career, 
and he would naturally be anxious to provide for the spiritual 
oversight, after his own departure, of the Churches which he 
had founded. As Moses appointed Joshua to fill the place which 
he himself was about to vacate (Deut. xxxi. 7—23) ; as Kings at 
the close of their reign have been accustomed to name their 
successors ; as the great Conqueror of the East, the son of that 
king from whom Philippi derived its name, distributed, before 
his death, his own dominions among his Generals, so the Apostle 
of the Gentiles, at the end of his career, would now probably be 
disposed to delegate his own Apostolic functions to several per- 
eons, whom he set as his successors over special portions of his 
own spiritual province. 

The Church of PAsiippi was one of the first that had been 
founded by St. Paul; it was a Church, which, from the affectionate 
regard that it had shown to the Apostle from the beginning of 
his ministry (iv. 15, 16), was specially entitled to his paternal 
attention; and would be one of the best qualified, by its ripeness 
in Christian virtue, to receive such a settled form of Church- 
Government as the Apostle designed to leave behind him, and 
would be well disposed to co-operate with him in giving stability 
to such a syatem of Church-Polity. 

It is therefore probable, that one of the first examples of 
Diocesan Episcopacy—that is to say, an ecclesiastical form of 
Government, in which a Chief Pastor, succeeding the Apostles in 
their ordinary spiritual functions, has under him two other orders 
of Ministers, namely, Priests and Deacons, and has the oversight 


of them, and of the people in a particular Ci/fy and its precincts 
(xapoixla)—was exhibited to the world at Philippi. 

8. éxl xdoy rh pyela Suav] on the whole of my remembrance 
of you, intimating that the whole of his recollections were en- 
tirely those of joy, unalloyed by any admixture of regret or dissap- 
probation. 

5. dw) rH xowevlg Sua els 1d ebayyéAsoy] for your com- 
munion toward the Gospel. This communion was exhibited— 

(1) by their incorporation into the fellowship of the body of 
dat 


9 

(2) by their continual indwelling in it by faith and love, and 
harmonious co-operation with it and its Ministers in sympathy 
and suffering, and affectionate confribulion towards its spiritual 
life by almsgiving and prayers. See iv. 15. Rom. xii. 18; xv. 27. 
2 Cor. viii. 4. Heb. xiii. 16. 

See Chrys. and Theophyl. here, who say, How did the Phi- 
lippians thus communicate? By acts of love to St. Paul, and 
by thus associating themselves in labours and sufferings for the 
Gospel, and so communicating with Christ. Cp. Matt. x. 40, and 
the explanatory word ovyxowevods in v. 7 here. 

— ded xpérns tudpas Expt tod viv] from the first day uniil 
mow : an expression made more significant by the fact that Phi- 
lippi was the first City in Greece to which he had preached. See 
Acta xvi. 12. 

6. Expis Huépas "Inco Xpiorot] to the day of Jesus Christ. 
He connects the first day (v. 5) with the Last Day. The frst 
day marks the beginning of their new life. From that first dey 
their view is extended to the Day of Christ, the Last Day; or, in 
other words, from their first Resurrection, in Holy Baptism, to 
spiritual life, even to their second Resurrection—namely, the Re- 
surrection from the dead—to life Everlasting. Cp. Rev. xx. 5, 
6—12, 13. John v. 25. 

7. & re rois Secpois—8vras] inasmuch ae both in my bonds, 
and in the defence and confirmation of the Gospel, ye ali are my 
partners in my grace. 

He says ‘partners in grace,’ because (as he expresses it in 
v. 29) not only to believe in Christ, but also to suffer for Him, 
was freely given them as a grace (¢xaplo@n). Theodoret. 

The proof of their partnership in his was shown by 
their kindness towards the Apostle at Rome (iv. 10), now that 
he was a prisoner for Christ, and His Ambassador in bonds. 
(Eph. iii. 1; iv. 1; vi. 20. Philem. 9.) 

— dxodcylg] my public defence. See on v. 13. 

8. dy awAdyxvas Xpiocrov “Incov)] in the bowels of Christ 
Jesus, with Whom I am incorporated, and in Whom I dwell, and 
He in me, so that He lives in me (Gal. ii. 20); and I yearn for 
you with His love, even with the owAdyxva @eot. Cp. Luke 
i. 78 ‘‘Induimus et quasi transformamur in viscera Christi, 
cium Ejus misericordiam, compassionem et amorem induimus.”’ 
A Lapide. 

9. xpocevxonat, Iva] I pray that —. The tra marks both the 
subject and object of the prayer. Seo Mark v. 18; vii. 26; viii. 
22; xiv. 35. Luke viii. 31. 1 Cor. i. 10; xvi. 12. 2 Cor. ix. 5. 
Eph. iii. 14. Philem. 6. Wéiner, § 44, p. 300. 

— dy éxiyrace:] in sound knowledge. Cp. Col. i. 9. 

— xdop aicOfice:] every moral sense, or feeling ; that delicate 
tact and instinct which almost intuitively perceives what is right, 
and almost unconsciously shrinks from what is wrong. Cp. Heb. 
v. 14. 

10. Soxipd(erv—rad Siapdpowra] to approve the things that are 
excellent ; literally, that differ by superiority. See Rom. ii. 12 
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— elAucpiveis xal dexpéoxoro:] pure and without offence. Two 
things are here predicated of them; first, that they are pure; 
and, secondly, that they do not trip and stumble in their Chris- 
tian course; are not offended and scandalized by suffering, or by 
evil examples. 

It required no ordinary discrimination and intelligence on 
the part of the Philippians, in approving the things that were ex- 
cellent, not to stumble at, and to be staggered by, the things 
which had happened to St. Paul. 

They had seen the Apostle delivered by a miracle from 
prison in their own city (Acts xvi. 26), and yet he has now been 
imprisoned again; he has been kept in prison two years at Cez- 
sarea, and now he is in prison at Rome. And they hear of no 
miracle wrought to deliver him from his bonds. How was this to 
be explained ? Was he now deserted by the Power which once 
had rescued him at Philippi ? 

The Apostle, therefore, might well warn them not to stumble 
and be perplexed by what they heard: well might he assure them 
that all that had befallen him had tended ‘“ to the furtherance of 
the Gospel ’’ (v. 12), and that the chains by which he was bound 
were instruments in God’s hands for manifesting the Gospel to 
the World. 

On the word elAixpivhs=xadapds, GBoAros, duryhs (Hesych., 
Suid.), eee on I Cor. v. 8; and on dxpécxowos =donarddroros 
( Hesych.), cp. Acts xxiv. 16. 

lL. xapxdy—rév] So the majority of the MS. authorities, and 
so Griesb., Scholz, Lach., Tisch., Alf., Ellicott. The Vatican 
MS. omits rév. Elz. has xaprav—ray. On xaprds Sixacoourns, 
see James iii. 18. 

12. T'evdoxew—eis xpoxowhy rov ebayyeAlov] Now I would 
have you to know, brethren, that the matters touching me—my 
arrest at Jerusalem, my imprisonment at Ceesarea and Rome— 
have turned out rather for the furtherance of the Gospel,—rather 
than to my hurt, and to the triumph of evil men persecuting the 

and me. For an historical demonstration of the striking 
trath of this assertion of the Apostle, see above on Acts xxv. 23. 

Indeed this sentence might form a Motto not only to the 
Book which records his sufferings, but also to the History of 
the Church. Cp. Introduction to the Acts of the Apostles, pp. 
xix— xxiv, or pp. 10O—13 new edit. 

13. Scre—Becpovs pov] so that my bonds have been made 
manifest in Christ: that is, as laid on me in Him, and for His 
sake, and not for any crime of mine; so that I am His prisoner 
(Eph. iii. 1. Philem. 1.9), and my bonds are the bonds of ¢he 
Gospel. (Philem. 13.) 

— dy Bry tH xparwply] in the whole Pretorium. These 
worels have occasioned much discussion. 

With a view to the right interpretation of them, it may be 
remem bered— 

(1) That the other prisoners who were conveyed to Rome 
with St. Paul (Acts xxvii. 42), were delivered by the Centurion, 
who escorted them, to the orparoweddpyns, or Commander of the 
Camp, the Prefectus Pretorio at Rome. Acts xxviii. 16. 

(2) But St. Pawl, probably on account of the impression 
which he bad made on the mind of the Roman Centurion of the 
A Band (xxvii. 43), already prepossessed in his favour 
(xxvii. 3) by his presence of mind and language in the storm 
(xxvii. 21—26), and by his miracles at Malta (xxviii. 7—9), was 
treated with greater consideration than the other prisoners (xxviii. 
16), and was allowed to dwell apart by himself, with a soldier that 
guarded him, and occupied a lodging (fevlay, xxviii. 23) or private 
hired apartment of his own (oy plobwya) at Rome, and was 
enabled to send for the principal Jews three days after his arrival 
(xxviii. 17), and to receive them there, and as many as would 
come to him; and abode there “two whole years preaching 
the kingdom of God, and the things concerning our Lord Jesus 
Christ, with all boldness, no man forbidding him.”’ (xxviii. 30, 31.) 

(3) Such is the narrative of St. Luke. To it St. Paul adds 
here, that “‘ his bonds were made manifest in the whole Pre- 
torium, and to all the rest." And he also says in iv. 22, “ All 
the Saints salute you, particularly they who are of the household 

Cesar.” : 

(4) What then does St. Paul here mean by the word Pre- 
sortum 7 

Chrysostom, Theodoret, Theophylact, Primasius, and the 
main body of ancient Expositors, understand by that word the 

Vou. Tlh.—Paarr Ill. 


Royal Residence of the Emperor Nero, which was on the Palatine 
Hill, on the South of the Forum at Rome. 

(5) But since the time of Perizonius (a.p. 1690) it has 
been affirmed by many learned writers, that by the word Pre. 
forium St. Paul does nof designate the Palace of the Emperor 
within the City and on the Palatine Hill, but that he means 
thereby the Camp of the Pretorian soldiers, or Body Guard of 
the Emperor, which was q on the N.x. of the City of 
Rome, outside the Wall beyond the Quirinal Hill. 

This opinion has been maintained with much ingenuity, 
especially by a learned writer in the ‘“‘ Journal of Classical and 
Sacred Philology,’’ Cambridge, No. X. Art. iii. 

(6) It has been affirmed by other writers that Preforium 
here means only the Barrack of the Preetorian Guards attached 
to the residence of the Emperor in the Capital. 

(7) But neither of these latter opinions appears to be correct. 

As to the former of the two, it seems to have been assumed 
too confidently, that St. Luke says that St. Paul was committed 
to the Commander in Chief of the Pretorian Guard, orparo- 
weBdpyns (xxviii. 16), i order that he might be confined in the 
Praetorian Camp. 

There is nothing in St. Luke’s narrative to justify such a 
supposition. | 

A distinction was made between St. Paul and the other pri- 
soners (v. 16), and he was allowed to dwell by himself in a terfa, 
or uloOwpa, and to receive all who came to him. 

(8) It has also been too easily taken for granted, that the 
word Preforium must mean the Preetorian Camp, or Barrack. 

But this word, Pretorium, occurs in seven other places of the 
New Testament, and in none of those does it mean a camp, but 
in all of them it signifies the residence of a King (Acts xxiii. 35), 
or of the Representative of a King, especially in his militery and 
judicial, or, in Roman language, his preforian, character. See 
Matt. xxvii. 27. Mark xv. 16. Jobn xviii. 28. 33; xix. 9. 

In this sense the word is used in Acts xxiii. 35. So also 
classical writers of St. Paul’s age use the word ; as, for instance, 
Virgil (Georg. iv. 75) speaks of the Pretoria as the royal 
residence: “ Et circa Regem atque ipsa ad Pretoria dense Mis- 
centur.’” And Juvenal says (x. 161), in the same sense, “ sedet 
ad Pretoria Regis.” And in Suetonius (Aug. 63, 72, Calig. 
37, Tit. 8) the word Preforium is employed in the same sense 
as ‘ palais’ and ‘ palazzo’ in modern times. In Zonarae’ Lex. we 
find spa:twply = xadarly, and in the Acta Thoma, pp. 8. 30, 
31. 33, ed. Thilo. Wieseler, p. 405. 

(9) Further, special salutations are sent in this Epistle from 
those Christians who were of Cesar’s household (iv. 22); and this 
appears to confirm the supposition that the apartment, in which 
St. Paul dwelt, was not in the extramural Barrack of the Pretorian 
Guards, but was connected with the Imperial Residence on Mount 
Palatine in the heart of the Roman Capital. ; 

(10) But it may be asked, 

Why then does he not say that his bonds were made manifest 
in Christ, éy 8Aqy rg wadarly, or éy SAois Trois Bacirelors? 
Why does he use the word Pretorium ?/ 

Because it was not with Cesar, as residing in a Court, that 
St. Paul had to do; but he was brought before Ceesar as the 
Sovereign Power, who “ bare the sword” (Rom. xiii. 4), in his 
military and judicial capacity. 

St. Paul had appealed unto Cesar, and to Cesar he was 
sent. It was to the Imperator in his Pretorium, and not to 
the Prince in his Palace; it was to Cesar as the World’s Pretor 
(for such he was, and therefore all the Legates of the Emperor’s 
Provinces were called Propretore; Dio, liii. 13), and as having 
the prerogative of final cognizance and judicature in all causes of 
Appeal, that St. Paul was sent by Festus from Ceesarea to Rome. 
Cp. Acts xxv. 21. 25—27. 

(11) Yet, further; it was in the Tribunal of Ceesar, sitting 
as Supreme Judge of Appeals in his Pretorium on the Palatine 
Hill (Dio, \vii. 7), that St. Paul was actually tried. Cp. the 
authorities quoted by Hovwson, ii. pp. 541—543. 

(12) This interpretation is that which (as has been already 
observed) was generally accepted by Christian Antiquity, and has 
recently received the approval of the able and learned Author of 
the ‘* History of the Romans under the Empire ;” the Rev. Charles 
Merivale, B.D., vol. vi. p. 268, note. = 
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(13) If it is the true interpretation (as the Ancient Church 
believed), then it may be added, that it has the advantage of sug- 
gesting some interesting and heart-stirring reflections, which 
would be marred by recent expositions. 

St. Paul’s Drvinz Master had been arrested by the Jews, 
and had been delivered up to the Romans, and stood in bonds at 
Jerusalem, arraigned before Ceesar’s Representative in his Pra- 
torium. Matt. xxvii. 27. Mark xv. 16. John xviii. 28. 33; 


xix. 9. 

St. Paul himself had been arrested by the Jews, and was 
now in bonds for his Master, arraigned before Cesar himself in 
his Pretorium at Rome. 

It must have been an inexpressible comfort to the Apostle 
to be thus made like unto Curisr. 

Next, it would have been hardly worth while for St. Paul to 
tell the Philippians that his bonds were made manifest in the 
whole of the soldiers’ barracks outside the city wail. 

But it was very important for him to declare in this Epistle, 
designed for them and for all Churches of the world, that his suf- 
ferings for Christ, and with them the tidings of the Gospel, were 
made manifest in the heart of Rome, the World’s Metropolis, and 
even in the royal residence of its Sovereign. 

It was also a striking fact, that after his bonds had been 
already made manifest in Christ in the Pretortum of the Roman 
Procurator, the Vicegerent of Csesar at Caesarea, for the 
of two years (Acts xxiii. 35; xxiv. 27, see on Acts xxiv. 23, 24), 
those bonds were also made manifest at Rome, during a like space 
of two years, in the Pretorium of the Roman Cesar himself. 

Well might he say, that what had befallen him ‘ had hap- 
pened for the furtherance of the Gospel”’ (v. 12). 

Lastly, there was a remarkable propriety in the mention of 
this fact in the present Epistle. 

It is addressed to the Church of Philippi, which was a 
Roman Colony in Macedonia (see on Acts xvi. 12), a Colony 
which bore the Roman title of Augusta Julia. 

The Philippians had listened to St. Paul’s preaching, and 
had seen his miracles; they had witnessed his wonderful de- 
liverance from prison by an earthquake in their city. (Acts xvi. 
11—26.) They had acknowledged him as a Roman Citizen. (Acts 
xvi. 38.) But they had heard that he was now again a prisoner, 
in their own Mother City, Rome. 

Was he now forsaken by Christ? Was Christ not able to 
defend him? They might be perplexed by such surmises as 
these. See on v. 10. 

It must therefore have been no small consolation to them, 
no slight confirmation of their faith (both as Romans and Chris- 
tians), to learn that by means of this very imprisonment of their 
own Apostle, the blessings of the Gospel had been communicated 
to the Royal Residence of their own Ceesar, the supreme Military 
Chief and Judicial Arbiter of the World, and had been diffused 
to others in the great Metropolis; and it must have been with 
no small comfort that they now received greetings of Christian 
affection communicated to them by St. Paul from ‘“ those of 
Cesar’s household.” 

— ros Aowots wacs] to all the rest. 

How could St. Paul’s bonds have been made manifest to ail 
the rest of the world at Rome? 

It could hardly be otherwise than by some public hearing of 
his cause. 

Appeals like his were heard by the Emperor in his Palace, 
and in this hearing the Emperor presided, and was assisted by 
Twenty Assessors, two of whom were the Consuls, and the rest 
were high Functionaries of the City. (Dio, liii. 21. 

After the Trial each Assessor delivered his opinion in writing 
to the Emperor, who, having read the several opinions in private, 
afterwards pronounced Judgment. (Sueton. Nero, 15. Howson, 
ii. 546. 

eas probable that this Epistle to the Philippians was 
written in the inferval between the Trial and the Sentence. 

For (1) St. Paul here speaks of the sympathy of the Philip- 
pians with him in his ’AroAoyia, or public defence. Cp. this 
forensic use of the word, Acts xxii. ]; xxv. 16. 2 Tim. iv. 16; 
and dwodoyotpa, Acts xix. 33; xxiv. 10; xxv. 8; xxvi. 1, 2. 24. 

(2) He is contemplating the nearness of the issue either for 
fife or death (i. 21—24), and predicts the result of the trial (#. 25). 


16 n ,¢ A 9 gE > ? iS 4 9 9 9 x , “A 9 eXi 
ot pev €€ ayarns, elddres ott Els amodoylay Tov evayyediou 
keypat, of 5é &€& epleias Tov Xptoriv xarayyédovew, ody ayvas, oidpevor 


(3) He hopes to send Timothy immediately, as soon as he 
sees what is the result, and says that he trusts to come soon to 
Philippi (ii. 24). 

And (4) he here asserts, that his bonds have been made mani- 
fest to ‘all the Preetorium,” and (as by a consequence of that 
judicial manifestation) to ‘all the rest” at Rome. 

14. rods wAclovas] the more part. 

15. Tives yey wal] Some persone indeed even through envy and 
strife, preach Christ. He does not mean any of the brethren 
mentioned above, but some other parties, perhaps Judaizers, 
jealous of St. Paul’s influence; some of those at Rome who may 
have been offended by the doctrines propounded in his Epistle to 
the Church of Rome, where he now was. Cp. } Tim. vi. 4, where 
the feelings here described of @@dyos and pis are specified as 
associated with the teaching of those who do not consent to “' the 
doctrine according to godliness.” 

16. of piv e& &ydans—Becpots pov] Some tndeed preach 
Christ out of love, knowing that I am set for the defence of the 
Gospel; but others proclaim Christ out of partizanship, not 
purely, thinking to raise up affliction to my bonds. 

This is the order of the phs in the majority of the 
best MS. authorities, and so Griesb., Scholz, Lach., Tisch., 
Alf., Ellicott.—Eilz. inverts it, putting of uty €& dydens in the 
first place. 

On the sense of ép:6efa see above, Gal. v. 20. 

Some expositors interpret of éf dydans as equivalent to those 
that are of love, that is, who act on a principle of love; and of ¢ 
épiGelas as tantamount to those ‘hat are of rivalry, that is, who 
act from a spirit of contentiousness. Compare Rom. ii. 8. 

This rendering is entitled to consideration, but it is not con- 
firmed by the Ancient Versions; and it would seem to intimate 
that the Christians at Rome were divided into two parties, either 
of love foward, or partizanship against, St. Paul personally, and 
that they acted on motives relative to himself in their announce- 
ment of Christ. 

Such an exposition seems hardly in keeping with the modesty 
of the Apostle. 

17. oldpevor OATiw eyelpew rois 3. pov] thinking to raise up 
afftiction to my bonds. 

To understand this expression it must be remembered that 
though St. Paul was in bonds, yet he enjoyed much releration 
(4vecrv) in his confinement (see Acts xxviii. 16. 30, 31); he did 
not suffer that affliction which might have been expected in his 
condition ; and what he complains of here, is, that his bonds were 
made more rigorous and galling by the agency of some who pro- 
fessed to be his friends. 

The mention of the word ép:8efa (properly ‘ mercenary parti- 
zanship’) suggests that the false Teachers here mentioned acted 
from vena! motives; and he says that they preached ody d77és, 
not holily, i.e. not in a pure love of truth, but with corrupt 
minds and sinister views. 

He thus seems to describe that class of persons, who are de- 
scribed by him in another place as making a traffic of godliness 
(1 Tim. vi. 5), and are there charged with fostering the passions 
here mentioned, ‘‘envy and strife.” (1 Tim. vi. 4.) 

Such Teachers as these would bring Christianity into dis- 
credit, and would entail hardships and afflictions on the Apostle’s 
bonds from the Authorities of Rome, being exasperated against 
him, as if he were a preacher of a religion of insubordination and 
sedition. Such persons would inflame the passions of the multi- 
tude against their Ralers, and would irritate the Civil Magistrates 
against Christianity, and against its Apostle, by not qualifying 
the doctrines of Christ’s Sovereignty, and of Christian Liberty, 
Equality, and Fraternity, with those reasonable restraints with 
which those doctrines are always coupled and limited by St. Paul 
himeelf, especially in his teaching concerning the duties of Sab- 
jects to Sovereigns, and of Slaves to their Masters, on which he 
specially dwells in his Epistles to Rome, and from Rome (Rom. 
xiii, 1—4. Eph. vi. 5—8. Col. iii. 22, and Philemon), and by 
which he endeavours to disabuse the Heathen of the prejudices 
raised against the Gospel by his enemies, especially by the 
Judaizing faction. 

The sense is well expressed’ by Primanus, who says that 
‘‘ they preached for worldly lucre, and excited obloquy against 
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Paul by their preaching, and aggravated the sufferings of his 
bonds ;” and s0 Chrys., Theodoret, Theophyl. 

The full development of this ¢p:fefa or mercenary partizan- 
ship and contentiousness of false brethren, is traced in St. Paul’s 
first Epistle to Timothy (vi. 1—6) and to Titus (i. 10—12); 
and it fe well known to have brought manifold afflictions on the 
first preachers of Christianity, and much odium on the Gospel 
itself. 

— é¢yelpeww] toraise up. So A, B, D*, F,G. Eliz. émipdpew. 

18. Ti ydp ;-—xaphoopa:] What then? Notwithstanding, in 
every way, whether in pretence (see 1 Thess. ii. 5) or in truth, 
Christ is preached, and therein I do rejoice, yea and I will 
rejoice. 

This text has been sometimes alleged as an apology for 
Preaching in Schism. 

Bat it may be doubted whether St. Paul is here speaking of 
ministerial preaching at all. Cp. Professor Blunt on the Early 
Fathers, p. 291. But even if this be admitted, it may be re- 
marked that these persons preached Christ, and that St. Paul 
approved the preaching of Christ; but St. Paul did not, in any 
respect, approve the preaching in strife. On the contrary, he 
teaches that-envy and strife are carnal (1 Cor. iii. 3); and in the 
next chapter of this Epistle (ii. 3) he says, using the same word 
as here, “ Let nothing be done through ép:6efa:’”’ and St. James 
says, using again the same word, that ‘‘ where there is ép:6e/a, 
there is every evil work” (James iii. 14. 16); and “if ye have 
bitter envying and ép:@efa in your hearts, this wisdom is earthly, 
sensual, devilish.'’ See S. Chrysostom’s Sermon on this text, 
V. p. 410, dy:ds Fy 7d Bbypa, davrods 88 dworAAbovary éxeivos 
a &wexGelas xnpbrrovres. Preachers in Schism are compared by 
the Fathers to Torches, which, while they lighten others, waste 
away themselves. The false Prophets, in sheep’s clothing, imitate 
the Shepherd’s voice; but they have not any reward from the 
Chief Shepherd, who commands us to beware of them. (Matt. vii. 
15.) They may speak well, but they are doing ili: and they 
will be judged according to their works (1 Cor. iii. 3. Rom. ii. 6). 
“* Quod fecit malé, non preedicat de Cathedré Christi; inde ledit, 
unde sala facit, non unde bona dicit ;: cim audis bona dicentem, 
ne imiteris mala facientem.”’ August. (Tractat. in Joann. xlvi. 
Cp. Aug. Serm. 101 and 137. ‘‘ Novit Dominus de malis ben 
Operari, et ad meam omnia salutem gubernat; et adversa vertit in 
prospers.”’ Primasius. Cp. Bp. Andrewes, v. p. 190. 

Whatsoever we do without religious affection is hateful in 
God's sight, who is therefore said to respect adverbs more than 
verbs—and the mind approves itself to God, not by doing, but by 
doing swell. Hooker (V. Iixii. 5). 

Bi. "Eyuol 1d (iv Xpurrés} to me to live is Christ. Cp. Gal. 
ii. 20. ‘* Nulla voluntas mihi vivendi est, nisi ut corpus Ejus 
sedificem.’’ Primasius. 

— dwoGarveiy xépSos} to die ie gain. Because I shall then have 
a nearer fruition of the presence and glory of Christ (v. 23). 

The language of one who soon afterwards wrote to the 
Christians of the city where St. Paul now was, and died a martyr 
st Rome, and who is expressing his ardent desire for martyrdom, 
may be compared here, ‘‘ Suffer me to be the food of wild beasts, 
that I may attain unto God,—cirdés elus tot cot x.7.A. Ido 
not command you, as Peter and Paul did; they were Apostles, 
I am condemned. They were freemen, I am only a slave... . 
Suffer me to die. Pardon me in this; I know what is best for 
me. Now I begin to be a disciple. Let nothing that is seen or 
unseen envy me the joy of being Christ’s. Fire and the Cross, 
the assaults of wild Beasts, lacerations, distractions, and disper- 
sions of my bones, the crushing of my joints, the grinding of my 
whole body—welcome, welcome, to them all—so that I may gain 
Him! I covet not kingdoms of earth. I long to die into 
Christ Jesus, rather than to be king of the World. Him I seek, 
Who died for me; Him I long for, Who rose again for me. 
Now my dirth is near. Forgive me, brethren; do not hinder me 


from being Jorn; do not desire that I should die—I who desire 
to be God’s. Allow me to emerge into the pure light; when 
I shall arrive there, I shall be a man of God. Snuffer me to be 
an imitator of the Passion of my God.” S&. Ignatius (ad Rom. 
4—6). 

3, Ei 82 rd Civ dv capnl rovrd por xapwds Epyou] But if to live 
in the flesh, if, I say, this is to me the fruit of my labour, then 
what to choose I wot not. I have said, that to me to live te 
Christ; that is, my life, as long as it is to me, consists in 
being one with Him, and in living in Him, by Him, and for Him, 
and in doing His work, and in promoting His glory. 

I have also said, that to me fo die is gain; for when I die, 
I hope to have a nearer and fuller enjoyment of His presence. 

But if to live in the flesh, if even this, I say, is not to me 
and others a barren thing, but is the very fruit of /abour; that is, 
if the essence of that fruit is in my life, and if that life is, as it 
were, a productive tree, upon which the ripe fruit of Apostolic 
labour grows, and that fruit is ministerial to the everlasting 
health of others, as well as to my own, then I even wot not which 
I ought to choose, whether to die or to live; and therefore I leave 
myself in the hands of God, Who alone knoweth all things. 

An important moral has been hence derived by Irenaeus 
(v. 12. 4), ‘‘ Si vivere in carne hic fructus 0 est, non utique 
substantiam contemnebat carnis.” If to live in the flesh is the 
very fruit of his labour, verily he did not despise the substance of 
his flesh. No; and hence may also be deduced a solemn protest 
against the sin of self-destruction, by which a man recklessly robs 
himeelf and others of the fruit which ought to grow on the tree 
Of his own life,—which is God's tree,—and impiously hows down 
that tree with his own hands. Cp. Chrys., Theodoret. 

The pronoun zovro, this, brings out the preceding clause 
more emphatically. See 1 Cor. vi. 4, and cp. below, iii. 7; iv. 9. 
Winer, § 23, p. 145. 

On alphoouw.st, I shall choose, the future indicative, where a 
conjunctive would rather be expected, see Winer, § 41. 4, p. 267. 

On this use of yvapl(a, I recognize, = ywwdéoxe (Phavorin.), 
see Job xxxiv. 25. Prov. iii. 6, LXX. Schleusner. 

The xa) even, indicates that so far from arrogating to himself 
the liberty of choosing for himself what should be his lot, whether 
to live or to die, the Apostle does not even understand what he 
shall choose; he frankly confesses that he has not the requisite 
qualifications for making any choice at all. 

23. ovvdxopa: 8 (so the best MSS. Fiz. has yap) é« ray 
860] yea, I am held together by the two—as in his body he was 
held at this time a prisoner between the two soldiers, to whom he 
was bound by two chains (Acts xii. 6), so in his mind he was held 
in a strait betwixt two internal powers. 

— rh» éribuplay Exwy K.7.A.] Aaving my desire, or yearning 
toward the (rd) departure—which will one day be mine. 

My Desire (7 éri@uula) turns its eyes in that direction, and 
longs for that blessed time, when I shall be permitted to loose 
my cable from the shore of this world, where I am a stranger and 
a foreigner, and to set sail for the heavenly harbour of everlasting 


But my Reason acts as a chain, drawing me in another 
direction, and still holds me to earth. 

In a few years afterwards, he was allowed to exclaim, using 
the same figure, in the same city where he now was, ‘The hour 
of my departure is at hand.’”” See on 2 Tim. iv. 6. 

This word, éw:@upla, thus used by St. Paul, seems to have 
been consecrated to express the longing of Christian Martyrs to 
de and be with Christ. Cp. Jgnat. Mart. 3, dx:Oupla ros 

ovs, and 6, rot aylouv pdprupos wAnpovoba: Thy éw:Ouplay 
mara 1d yeypauudvoy eriGuyla Salou Sexrh (Prov. x. 24), 
and 7, Tov ris piAoxplorou exsOupulas reACiéoarrs Spdpuor. 

On this text, cp. Teriullian, de Patientié 9, and Augustine 
iii. 2528. 2571; v. 1778. ‘‘ Qui desiderat diseolvi, et esse cum 
Christo, patienter vivit, et delectabiliter moritur.” Aug. 
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— dyarvoa] to depart; properly, to loose,—‘ solvere fuanem,’ 


—to loose a cable, as a ship does when leaving the shore. He 
continues the metaphor which he had been using: he had de- 
scribed himself as bound (cuvexduevos), he now expresses a desire 
to loose his cable from the earthly shore, and to set sail for the 
haven of eternal peace. 

— oby Xpiorg elva:] to be with Christ. Not tobe any longer 
dv cape, in the flesh, v. 24 (to which the words here are opposed), 
but to be delivered from the burden of the flesh, as an ancient 
Father expresses it; ‘‘ Lucrum maximum computabat Apostolus, 
post hanc vitam seecularibus laqueis non teneri, jam nullis pec- 
catis et vitiis carnie obnoxium fieri; et ided mortem desideravit 
ut his malis careret; et ut ad illam perfectam justitiam, que ista 
non pateretur, perveniret.”” Augustine (c. duas Epistolas Pelagian. 
iv. 28). Hence St. Paul says that to him “‘to live is Christ,” but 
to die is to be ‘‘ with Christ.” 

On the state of the disembodied spirit after death, see on 
Luke xii. 4; xvi. 23; xxiii. 43, and on 2 Cor. xii. 2. 

— uaddAAov xpeiogov] On the emphatic force of this double 
comparative, cp. Mark vii. 36. 2 Cor. vii. 13. Winer, § 35, p. 214, 
and Wetstein.— Elz. omits yap here, but it is in A, B, C. 

26. 1d xabxynua] the subject of glorying. Gal. vi. 4. 1 Cor. 
v. 6; ix. 15. 2 Cor. i. 14. Rom. iv. 2. 

27. Mévoy dtlws—worrrebecbe] Only do ye comport yourselves 
as fellow-cilizens of Christ’s Kingdom, tn a manner worthy of 
Christ's Gospel. Ye inhabitants of Philippi, who dwell in Greece, 
and justly regard it as an honourable distinction to be citizens of 
Rome, and subjects of Cresar, to you I say, Live as citizens of 
Heaven, and as loyal subjects of Christ. See on Acts xvi. 12. 
20—22. 37, 38; and below, on iii. 20. 

S. Polycarp, in his Epistle to the Philippians, adopts this 
expression (c. 5), day wodrtevodpeda ales abrov, «al coup- 
BaciAetooner atrp. So Polycrates (Bishop of Ephesus in the 
2nd century), ap. Euseb. v. 24, MeAlrova ey ayly Mvetpari 
adyra woAdttevodpuevoy, and ibid. ev Kuply “Incot wdyrore 
wemoAlrevpas. 

28. rrupdéuevo:] scared—as horses. Diod. Sie. de Alex. M. 
xvii. 34, ob wrtpopa: dx) rots xaraxAnocopévos. A word perhaps 
connected with wrepdéy. ‘ Puniceeeve agitant pavidos formidine 
penne ”’ (Virg. Georg. iii. 372), or it may be derived from wroéw, 
awrhace (Passow). As to the sense, compare 2 Thess. i. 4—7. 

— ris} which to them is an evidence of perdition, but to you 
of salvation; your intrepid bearing, due to God’s grace, is an 
evidence of His favour to you, and of His wrath against your 
enemies. See 2 Thess. i. 5. 

29. éexaplo6n] it was given as a grace, or favour. See v. 7. 

‘s Breviter utramque commendavit Apostolus, et causam pro 
qua patiamur, et patientiam qué mala perferamus, 4 Deo nobis 
esse. Quia vobis donatum est pro Christo, &c. Ecce causa 
bona, quia pro Chrisio, non pro heresi et schismate contra 
Christam. Vodis, inquit, donatum est pro Christo, non solim ut 
credatis in Eum, sed etiam ut patiamini pro Eo. Hec est vera 


Patientia, hanc diligamus, hanc teneamus.’’ Augustine (Serm. 283 
and 284). 

30. ofoy efSere] such as ye saw in me when I was with you. 
See Acts xvi. 19. 


Cu. II. 1. EY ris ody] The order of the clauses here is the 
same as in the Apostolic Benediction, in the name of the Ever- 
Blessed Trinity. (2 Cor. xiii. 14.) 

The Apostle appeals to what the Philippians themselves 
have received, and hope to continue to receive from God, as the 
reason for what they ought to render to one another. If they 
feel comfort from the grace given them in Christ, and consolation 
in a sense of God's Love, and are joined together with one another 
in God, by the communion of the Holy Ghost, and if the Apostle 
has been to them the minister of these blessings from God, let 
them fulfil his joy, and dwell together in unity. 

St. Paul conjureth the Philippians by all the Aope they had 
of comfort in God, to be af one among themselves. By. Sander- 
son (i. p. 207). 

—twa) All the known uncial MSS. (A, B, C, D, E, F, G, 
I, K, and finally 8) have t:s here, which is received by Griesb., 
Scholz, Lachmann, Tisch., not Meyer, nor Alford, nor Ellicott. 
The reading, tiva, is found in some Cursive MSS., and in Clem. 
Alezandrin. (of the 2nd century), Strom. iv. p. 604, and in other 
Fathers. Some MSS. (D* and I) have also tis wapaptO:or—a 
similar solecism. 

The reading ef ris owAdyxva seems to have arisen from a 
mechanical repetition of ef ris. 

This text, therefore, among others, affords evidence that it 
is not a sound principle of Criticism, to limit the data for deter- 
mining the readings of the New Testament to the most ancient 
extant MSS,., and that it is necessary to extend the range of in- 
quiry to the Cursive MSS. and other collateral aids. 

8. udev nar’ (so B, C, D*, F, G, J) epibelay] nothing in 
the way of rivalry, a phrase adopted by Ignatius (ad Philad. 8), 
who adds, 4AAa xara xpicrouablay, which is a brief summary of 
the Apostle's teaching here. On ép:@efa, see Gal. v. 20. 

4. oxomovvyres) regarding. So B, and the majority of the best 
authorities. Elz. oxometre. 

5. Tovro—dpovelaOw] let thie mind be in you; let that ¢pé- 
ynua be yours; let the mind of Christ, and of Christ only, not 
the mind of the world (iii. 19), be your mind. Seven Uncial 
MSS., A, B, C*, D, E, F, G, here have pove?re, and this reading 
has been received by Lachmann and Ellicott. 

Nearly all the Cursive MSS., and C***, I, K, have ¢po- 
yelo6o, which is retained by Zisch. and Alf., and this seems to 
be the true reading. If so simple a form as ¢povetre had been 
found in the original, it is hardly probable that a copyist would 
have altered it into the more difficult form ¢povelo6m. It is re- 
markable that the word @poveiy, fo mind, occurs ten times in this 
short Epistle, i. 7; ii. 2 bis, 6; iii. 15 bis, 19; iv. 2. 10 bis. 

6. dv popoy Cceod dxdpxerv] subsisting, or pre-existing, in the 
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form of God. The meaning of the word popd?, as used here, is 
explained by the subsequent repetition of it with 8o0vAov. The 
* form @f God’ is contrasted here with the ‘form of a servant.’ 
And since Christ really and truly took‘the ‘form of a servant,’ and 
acted as such, both towards His Father (Isa. xlii. 1. Zech. iii. 8. 
Matt. xii. 18. John vi. 38), and to His disciples (Luke xxii. 27. 
John xiii. 5), so, as the Ancient Fathers rightly argue, He was 
really and truly God, before He took the form of a servant. 

He who was subsisting in the form of God, and thought 
Himself to be equal with God (in which thought He could not be 
deceived, nor be injurious to God), must of necessity be traly and 
essentially God; because there can be no equality between the 
divine essence, which is infinite, and any other whatsoever, which 
must be finite. But this is true of Christ, and that antecedently 
to His conception in the Virgin’s womb, and existence in His 
human nature. For, being (or rather, subsisting) in the form of 
God, He thought tf not robbery to be equal with God, but 
emptied Himself, and took upon Him the form of a servant, and 
was made in the likeness of men (Phil. ii. 6, 7). Out of which 
words naturally result three propositions, fully demonstrating 
that Christ was in the form of a servant as soon as He was 
made man. Secondly, that He was in the form of God before He 
was in the form of a servant. Thirdly, that He was (as much) 
in the form of God, that is, did as truly and really subsist in the 
divine nature, as in the form of a servant, or in the nature of 
man. Bp. Pearson (Art. ii. p. 228). 

By the word “form’’ is certainly understood the frue con- 
dition of a servant, and by the /ikeness is infallibly meant the 
real nature of man; nor doth the fashion, in which He was 
found, destroy, but rather assert the truth of His humanity. 
And, therefore, as sure as Christ was really and essentially man, 
of the same nature with us, in whose similitude He was made, so 
certainly was He also really and essentially God, of the same 
nature and being with Him, in whose form He did subsist. 
By. Pearson (p. 231). 

Cp. Bp. Bull, Def. Fid. N. i. p. 105. Waterland, i. p. 11. 

— oby apwraypdy tryhoaro 7d elva: You @eG} did not deem His 
own equality with God to be a spoil, which He had seized wrong- 
fally; but knew it to be an attribute, which He possessed by 
right. 

In order to understand these important words, it is to be 
borne in mind— 

(t) That St. Paul is exhorting the Philippians to mutual 
comdescension, self.abasement, and self-sacrifice, in regard to, 
and for the sake of, others. ‘In lowliness of mind let each of 
you esteem the other better than himself, looking not to your own 
thivags, but every one also to those of others.” 

He then enforces these precepts by referring them to the 
pat@ern of their divine Exemplar, Jesus Curist, Who, though 
He was God, emptied Himself of His glory, and became man, 
and humbled Himself, and took on Him the form of a servant, 
and became obedient to death, even to death on the cross. 

(2) What the Apostle specially dwells on in the Condescen- 
sion of Christ, is the fact, that the Humiliation of Christ was not 
imposed upon Him by any constraint from any other external 
force, but that it was purely and entirely voluntary. It was not 
like the surrender of any thing which He had wrongly usurped, 
and of which therefore He might be rightly despoiled; nor was 
it the sacrifice of any thing which He lost by abdication; but it 
was the free and sponianeous cession, by His own gracious choice, 
of what appertained to Him by His own inherent and inde- 
feasible right, as God existing from Eternity; and this act of 
self-abasement resulted in an augmentation of His glory. He 
did not lose His Deity by taking Humanity, but by His perfect 
Obedience and merilorious Sufferings in His Human Nature, He 
glorified the Humanity which He took and united to God. 

(3) Hence the Apostle emphatically repeats the word éavrdy, 
Himself. Christ (he says) éavrdy éxévacey, emplied Himself. 
Christ (he says) érarelywcer davrdy, humbled Himself. Christ 
of His own accord “‘tooké the form of a servant,” and became 
obedient to death, even to death on the Cross. 

(4) These considerations lead to the true sense of the word 
éprayyuds, as used here. 

This word is derived from aprd(a, to seize, as rapine, prey, 
booty, or spoil, as distinguished from property legally acquired 
and possessed. 

Here, as in many other cases, the text is illustrated by the 
Septuagint Version, in which the cognate word fprayya often 
Occurs, and signifies spoil. See Lev. vi. 4. Ps. lxi. 10. Isa. 
li. & =Ezek. xviii. 7. 12. 16; xix. 3. 6; xxii. 25. 27. 

(5) Farther, the ancient Versions of this passage agree, 
for the most part, in translating the word épwaypdy as equivalent 


to ‘a thing seized by violence.’ Thus the Vulgate, ‘Non 
rapinam arbitratus est se esse equalem Deo.’’ So the Syriae ; 
and the Arabic has ‘‘ Semper existens ad imaginem Dei non 
tenuit sortem raptam parem se esse Deo.’’ And the Aithiopic, 
in a paraphrastic gloss, ‘‘ Non abripuit ei qui fait Deus.” And 
the Gothic and Coptic Versions also confirm the interpretation 
which assigns to aprayydy the sense of ‘ usurpation’ and ‘ rapine.’ 
So likewise the ancient Latin Version in the Codex Boernerianus, 
and that of the Codex Augiensis lately published by Mr. Scri- 
vener. 

(6) The assertion of the Apostle here concerning Christ's 
Eternal Co-equality with God, may also be illustrated by what 
he says of Christ’s Priesthood,—viz. Christ did not glorify Him- 
self to be a High Priest (Heb. v. 5), but He was rightly con- 
stituted as such. So here Christ did not usurp His divine Co 
equality; but He had it dy right of His Eternal Generation 
from the Father. 

(7) The Apostle’s words may therefore be thus para- 
phrased: Let thie mind be in you which was also in Christ 
Jesus, Who, subsisting from Eternity in the form of God, did 
not think that His own equality with God (rd elva: Yoa @eg, 
see next note) was a spoil which He had wrongfully, and 
of which therefore He might justly be divested by another; or 
which, on principles of justice, He was Himself obliged to give 
up; and which, if He veiled it in a human form, He might be 
imagined not to possess, and which therefore He would fear to 
conceal in such a mortal dress. He did not suppose that the 
divine glory, which He had, was a stolen thing. Satan, who 
endeavoured to usurp it, fell from heaven; Adam grasped at 
it, and incurred death. But Christ had it as His own from 
Eternity. 

But He freely emptied Himself of His own divine Glory, and 
willingly took the form of a servant. Do not therefore imagine 
that His humiliation was imposed upon Him. By His own free 
act He appeared in the likeness of men; and being found in 
fashion as a man, He Aumbled Himself, and became obedient 
unto death, yea, even death on the cross. 

(8) This, in the main, is the sense which was assigned to 
this celebrated passage by the best Authors in ancient times. 

Christ did not imagine that His own divine Co-eternity, Co- 
equality, and Consubstantiality with the Father was like a stolen 
spoil; He did not fear lest any one should take it from Him. 
No; He veiled it willingly. He had not seized it asa prey. It 
was His own. He had it by the very essence of His Nature. 
Therefore, the Apostle says, He emptied Himeelf. Where now, 
therefore, are those false Teachers, who say that Christ submitted 
to necessify,—that He was forced to do what He did? No. He 
emptied Himself. He humbled Himself. He took the form of 
a servant of His own accord. Chrysostom. 

The Son of God did not scruple to veil His glory, for He 
knew that He would not thus impair it. Therefore the Apostle 
says, He did not deem His own equality with God to be a thing 
stolen. An Usurper fears to lay aside the purple, for he knows 
that it is stolen, and does not belong to him. Not soa King; for 
he is conscious that it is his kingly right. Chrys. (in Catena 


here, p. 253.) ; , 

The Son did not seize for Himself the dignity of the God- 
head; wherefore Paul says that He did not deem His co-equality 
with God to be a thing stolen; but it was well-pleasing to the 
Father, as well as a joy to the Son, that He possesses a kingdom 
of equal dignity with the Father. Hesychius, in Ps. cix. |. 

Any one who has snatched a thing by violence, dreads to lay 
it down, lest he should lose what he knows to be not his own. 
St. Paul, therefore, says here, that the Son of God did not fear to 
stoop from His proper Dignity, because He was conscious that 
He possessed that Dignity (of being co-equal with the Father), 
not by rapine, but by natare. He therefore chose to be humbled, 
because He knew that in His Humility He preserved His Dignity. 
Theophylact. Cp. Tertullian (c. Marcion. v. 20): “In effigic 
Dei constitutus non rapinam existimavit pariari Deo, sed ex- 
hausit semetipsum.’’ See also Augustine, Serm. 183: ‘‘ Non 
rapinam arbitratus est Filius esse equalis Deo. Non erat ei ra- 
pina; natura erat: sic erat ex sternitate, sic erat eequalis Patri 
.-.. Semetipsum exinanivit; formam servi accipiens, non formam 
Dei amittens.” See also Augustine, iv. 372. 716. 844. 1570; vi. 
935 ; viii. 1048; particularly v. 2095, Serm. 361, where he says: 
How came it to pass that Christ died ? because He took the form 
of a servant. He Who pre-existed in the form of God, had He 
taken the form of God, or did He possess it by His Nature? 
The Apostle answers this question. For when he speaks of His 
being in the form of God, he uses the words ctim esset (i.e. 
bxdpxwv) ; but when he mentions the form of a servant, he uses 
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the word accipiens (AaSév). Christ therefore was somewhat, 
and He took somewhat; He was in the form of God, and equal 
with God, as St. John testifies (i. 1). He was God; and being 
in the form of God, He did not deem that existence of equality to 
be an usurped thing (rapinam). That which is not in us by 
nature, but is usurped illegally, is rapina (A4pwayyds). An Angel 
usurped equality with God, and fell, and became the Devil. Man 
usurped equality with God, and fell, and became mortal. But 
Christ, Who was born equal with God, because He was not born 
in time, but is the Everlasting Son of the Everlasting Father,— 
always born, and the Creator of all, He was existing in the form 
of God. But in order to be Mediator between God and Man, 
between the Just and Unjust,—between mortals and the Im- 
mortal,— He took something from the unjust and the mortal, in 
order to reconcile them to the Just and Immortal; and taking 
what He took, He kept what He was. Augustine. 

The sense is thus briefly expressed by a judicious ancient 
Expositor, Primasius; ‘‘Non rapuit quod habebat, id est, sequa- 
litatem Patris, quam naturaliter Aadebat, non rapuit.’’ 

(9) The meaning which has been assigned to these words by 
some Interpreters in recent times,—viz. ‘‘He did not deem 
equality with God to be a thing to be grasped or clutched at, or 
a prize to be coveted,” seems to be liable to grave objections on 
theological grounds. 

The Son of God, God of God, is co-equal with the Father 
from Eternity; and to say that He did not deem such co-equality 
to be a thing to be seized upon and to be grasped at, seems to 
involve an assertion that He did not possess it. For if He had 
it, how could He be said fo grasp at it? Indeed, this inter- 
pretation seems chargeable with the Arianizing tendency which 
has been censured by some of the Fathers here. Thus 7heophy- 
lact well says,—It is alleged by false Teachers, that the Son, being 
an inferior Deity, did not venture to grasp at equality with the 
superior God. But St. Paul (he adds) affirms, that Christ is, and 
ever has been co-equal with the Father. And here is the force 
of the Apostolic lesson of Humility derived from the pattern, 
which he propounds to us, of Christ, Who being by nature co- 
equal with the Father, and conscious of His own co-equality, 
woluntarily emplied and humbled Himself, and so became an 
Example to us. 

This may also serve as a reply to the Arian exposition cited 
by Waterland (vol. i. qu. 2, p. 11): ‘‘He did not affect, claim, 
assume, take u Him, or eagerly desire to be honoured as 
God,;’’ and therefore (it is inferred by the Arians) He was con- 
scious that He was nof equal with God—contrary to St. Paul’s 
assertion here. 

(10) Further, it may be remembered, that St. Paul, writing 
to the Philippians, Roman inhabitants of a heathen city in Greece, 
was obliged in his teaching concerning Christ’s self-humiliation, 
to guard them, and the Gentiles generally, against such errors as, 
nnder the influence of false Teachers, the ancient Heathens were 
likely to be betrayed into. 

When the Gentiles heard of the Humiliation of the Son of 
God, and of His descent from His heavenly Throne, they might 
be tempted to think of the traditions of their own Pagan Theology. 
Kronus had been dispossessed by Zeus, and Saturnus by Jupiter, 

_in the Greek and Roman Panthéon. The Titans had rebelled 
against the usurping son of the ancient ruler of Olympus. The 
Heathens therefore might be told by some (and such indeed was 
the tendency of much of the Gnostic speculations) that the con- 
descension of the Son of God in Christian Theology was only a 
just act of deposition from an usurped dignity, or an abdication 
forced on Him by a conscious sense of usurpation, such as the 
Heathens were familiar with in their own Mythology. 

Standing upon the low ground of their own unregenerate 
Reason, they might well be slow to suppose, that such a stu- 

ndous act of condescension and self-sacrifice, as that of the 
n of God, was one of free choice. It is only by Faith in God's 
Word that we can rise to the Mystery of the Incarnation. 

Well, therefore, did the Apostle, writing to the Philippians, 
a Roman Colony in Greece, previde a safe against such 
erroneous and dangerous surmises, by assuring them that the Son 
of God had subsisted from Eternity in the form of God, and that 
it was not because His Equality with God was a stolen thing, and 

He was conscious that it was so, that He condescended 
from His high estate; but that it was of His own free will and 
spontaneous choice that He, Who had subsisted for ever in the 
form of God, emptied and humbled Himself, and took upon Him 
the form of a servant. 

(11) Lastly, the remarkable fitness of this wonderful con- 
descension of the Son of God, rightly understood, to be an 
example of the grace and virtue of Humility here commended to 
the Philippians by St. Paul, deserves attentive consideration ; 


If He, Who is God from Eternity, and possesses all the 
glory of the Godheed by right, stooped so low of His own accord 

(1) As to take on Himself the nature of man, 

(2) In the form of a servant, 

(3) And to suffer death for us, 

(4) And that death the death of a fugitive slave, the agonizing, 
ignominious, and cursed death of the Cross; and 

(5) If this was His path to glory, and to the exaltation of 
our Nature in Him even above the nature of Angels ; and 

(6) If that exaltation was the reward of His obedience 
and suffering in our Nature, which He took, and in which He 
suffered and obeyed, surely they, whose Nature He took, they 
whose Head He is, they whom He has made members of His 
own mystical body, they whom He, as God-Man, has united to the 
Deity, and has exalted to God’s Right Hand, have, in this con- 
descension of their God and King, the most constraining motives 
to condescension and love, to self-abasement and self-sacrifice, 
for the sake of their fellow-men and of their fellow-members 
in Christ. 

— rd elva: loa @eG] the being on a par with God, i. e. His 
own Pre-existence, in a condition of Equality with God. He did 
not deem this a stolen thing. The very memorable words of a 
celebrated ancient Synod of the third century afford an excellent 
comment here. ‘Ev rf éxxAnela rH bwd Tdy odpavdy xdop 
Xpiords wexlorevra: @eds, nevooas éaurdy ded rot elva: Toa 
@eg. Concil. Antioch. i. p. 848, Labb. Routh, R. 8. ii. 473. 
“In the whole Church under heaven Christ is believed to be Gon; 
having emptied Himself from the state of being Equal with 
God.” Cp. ibid. i 292. $28; iii. 377; and see the next note. 
On the infinitive with the article as here used, see Winer, § 44, 
p. 289. 

The neuter plural Yoa, used adverbially (cp. Winer, § 27, 
p. 160), is more expressive than the masculine singular would be, 
as indicating existence in a condition of general equality with God. 
See the examples in Whitby here and Weiséein. 


The Fathers rightly dwell on this clause, and the context ge- 
nerally, as a safeguard against almost all the Heresies concerning 
the Nature and Person of Christ. 

Consider how many Heresies are here confuted. Marcion 
condemns the world and the flesh as the work of the Evil One, 
and thence affirms that flesh could not be assumed by God, and 
that the body which Christ took was a mere shadow and phantom. 
Photinus and others say, that the Word is only a power of God, 
and not a Person. Paul of Samosata affirms that He began to 
exist from Mary. Sabdellius asserts that Father, Son, and Holy 
Ghost are mere names of one Personal God. Arius, that the Son 
isa Creature. Apollinariue, that He had not a human soul. 

All these are confuted by these words of the Apostle. For, 
against Marcion we say, How could that fiesh be a mere shadow 
and phantom, which was taken by One Who had the form of a 
servant, and was found in the fashion of a man, and Who suffered 
death on the Cross? And to the others above mentioned, we 
put these questions, How can the Son be merely a Power and not 
a Substance, since He Who is said to have taken the form of a 

~servant is said also to have pre-existed in the form of God? 
How can it be alleged, that He derived His existence from Mary, 
when He is declared by the Apostle to have subsisted in the form 
of God? How can He be thought to be a mere Name, when He is 
said to have existed in a state of equality with God? Equality is 
between two things. No one can be said to be equal to himself. 
Therefore we here see a duality of Persons in the One Godhead. 
How, again, can He be thought to be a Creature, when it is as- 
serted by St. Paul that He existed in the form of God, that is, in 
the very nature and essence of God, and that He did not count it 
an unjust assumption on His part (as the Arians do for Him) to 
be equal with God? How, lastly, could it have been said by the 
Apostle, that He took the form of a servant, and suffered death 
(which is the separation of soul and body), if He had not also a 
human soul as well as a human body? See Chrysostom, Theo- 
doret, Theophyl., and Caten. (pp. 247—253), Tertullian (c. Mar- 
cion. v. 20), and By. Bull (Def. Fid. Nic. ii. 2, 2, p. 105, ed. 
Burton), who says, ‘This one passage, if it be rightly under- 
stood, is sufficient for the refutation of all the Heresies against 
the Person of our Lord Jesue Christ.” 

1. davrby éxévece] He emptied Himself. @eds xevéccs 
daurdy, and rou elva: toa @eg. Concil. Antiock. (i. p. 848, 
Labbe). ‘Opoyerhs Geod Adyos, @eds dxdpxar, dx Geov xt- 
névaxey davrdy, xal thy BSotow rabrny adpxa hapidoxere. 
S. Hippolytus (ii. p. 29). ; 

We are not, therefore, to imagine that He either Jost His 
Godhead for a time, or that it was confused with His Msnhood. 
No; ‘the Word became Flesh,’’ but was not changed into, oF 


PHILIPPIANS {f1. 9—15. 


351 


e “ € bd 4 @ x 4 e la ld 4 
evpeBeis ws avOpwios erateivwoe éavrov, yevopevos UrijKoos péxpt Gavarou, 


Oavarov S€ oravpov. 


9! 4 Kat 6 Beds abrov Urepipuce, Kai éxapioato aiT@ Td Gvopa TO virép 


a 10 k 
Tay ovopa, wa éy 
émuyelwy Kat KatayOoviwr, 
"Inoovs Xptoros, eis Sd£ayv Geod Iarpos. 


iIea. 53. 12. 
John 10. 17. 

& 17. 1, 2, 5. 
Acts 2. 33. 

Heb. 1. 4. & 2. 9, 


~ 2. 0 > “A” ”~ 4 o 2 id ‘ 
T~ ovopar. Inaov trav yoru Kapp Eroupaviwy Kat k Isa. 45. 23. 


Rom. 14. 11. 


Ml kat maca yoooa eLoporoyjoerat, ote Kuptos Rev. 5.13. 


1 Acts 2. 36. 
Rom. 14. 9, 11. 
1 Cor. 8. 6. 


12 m”% E) , Bc , e , Se 39 fw o. & 12.8. 
Nore, ayamrynrot pov, Kaas TavTOTE VITNKOVTATE, [17 WS EV TY] TWAPOVOLE m Hed. 4.11. 


2 Pet. 1. 5—10. 


A a A n~ 9 
pov povoy, GANG vuv mohd@ padXov ev TH arovaia pou, pera PoBov Kai Tpdpov & 3. is. 


n 2 Cor. 3. 5. 


a  e a , , 8 18 2 Q \ 4 e 9? A ) ea \ 
THY EauTWY OwTNpiay Katepyaleo € @eos yap eoTw o Evepywv Ev vw Kat Heb. 18. 21. 


b a a 9 ~ e QA ” 9 ? 
70 Oédew Kai TO evepyely Urép THs EvdoKias. 


James 1. 16—18 
o Rom. 12. 17. 
1 Pet. 2, 12. 


~ A “A 
M*Tldyra, mouire xwpis yoyyvopav Kat Siaroyicpav 1 Piva yénobe p Nat 5. 14, 45. 
» 9 A A “A ut. 82. 5. 
GpeLTTo. Kat axépasor, Téxva, Geod apopynta pécov yeveas oKodias Kal St- Eph. 5.6. 


confused with, Flesh. See on Johni. 14. “In semetipsum as- 
sumendo quod non erat, non amiliendo quod erat.”” Primasius. 

7, 8. dv dpotépar: drOpdwer -yerduevos, wal oxfpar: edpedels 
&s ErOperos] being made in the likeness of men, and found in 
fashion ae aman. In another place St. Paul says that He ap- 
perred in the likeness of sinful flesh (see Rom. viii. 3), and yet 

e does not deny, but asserts, that He truly ‘ook our flesh, but 
took it without sin. So likewise the Apostle here, when saying 
that He became in the likeness of men, and was found in fashion 
as a man, does not deny but assert His very Manhood, but inti- 
mates also that He was more than Man, namely, ‘‘ God manifested 
in the flesh.” Theophylact. 

9. Aiwd—ireptyece] Wherefore God highly exalied Him, and 
gave Him the Name that is above every name. On the exaltation 
of Christ in that Nature, namely, the Human, in which He 
obeyed and suffered, an exaltation consequent, by way of reward, 
on that obedience and suffering, see the notes above on Matt. 
xxviii. 18, and on 1 Cor. xv. 24. 

Whose nature was it that was raised by Christ’s Ascension 
into heaven? Ours. The Father is inseparably in the Son, and 
the Son in the Father. But because the Word and Flesh make 
one Person in Christ, therefore that which was assumed, viz. the 
Flesh, is not divided from Him Who assumed it; and the honour 
of its Exaltation is called the Augmentation of Him Who exalted 
it. As St. Paul says, ‘‘ Wherefore God very highly exalted Him,” 
where St. Paul is declaring the exaltation of that Human Nature 
which was assumed, so that it, in Whose sufferings the Deity 
abode with it inseparably, became co-eternal in the glory of the 
Deity. &. Leo (Serm. 70, p. 152), and Athanas, (c. Arianos, i. 
§ 44, and § 45, p. 353). 

— 7d Syoua (s0 A, B,C. Elz. has only Syopa) 7d Srtp way 
Svopa] the Name that is above every Name. Observe the article 
7d, intimating that ‘he Name given to Jesus, as fan, was no 
other than the incommunicable Name of Jehovah. See v. 11, 
and on John xvii. 2, and Augustine (Tract. Joann. 104, p. 2375). 
What is that Name which is given to the haman nature of the 
One Christ? The Name of God. Theophyi. Cp. Rev. xix. 12, 
33. 16, and Jer. xxiii. 6, “ this is raz Naum by which He shall 
be called, Tus Lorp (Jehovah) our Righteousness.”’ See on 
1 Cor. i. 30, and Rom. v. 21. 

Hence the Name of Jzsvus is called “ the Namz,’”’ Acts v. 41. 
Cp. 3 John 7. 

10. éy +G bvduar:] in the Name Jesus, acknowledged to be 

@ every name. Cp. above on Rom. ix. 5, and Heb. i. 5, 
and Rev. v. 12. “Ut Christo Jesu, Domino Nostro, ef Deo, 
et Salvatori omne genu curvet.’’ Jreneus (i. 10.1). See also 
above on Eph. i. 22 on the exaltation of the Manhood of 
so. and on this text see Bp. Andrewes (Serm. 11, pp. 280. 

— KxaraxGovier] of beings under the earth; namely, Death 
and the Grave, over whom Christ has partly triumphed already, 
and will fally triumph hereafter (see 1 Cor. xv. 26. 54, 55. Rev. 
xx. 13, 14), and Satan himself and all the Powers of Darkness. 
(Rev. xx. 10.) The spirits of the departed may also be meant here ; 
see Rev. v. 13, where the creatures beneath the earth join in ascrib- 
ing honour to the Lamb; and see also note below on | Pet. iii. 19. 

lL. xal waea yAdooa x.T.A.) and that every tongue may con- 
fess that Jesus Christ ie Lord, Jenovan. Observe the Apostle 
says, that this confession of the Godhead of the Son is the Glorifi- 
cation of the Father; therefore to deny the Godhead of the Son, 
is to do dishonour to the Father. Cp. John v. 23, and Chrys., 
Theodorel, Theophy!. here. 

The reading éfopnoAcyhoera: here is confirmed by A, B (see 
Mai), C, D, F, G, 1, K.— Eds. haa dfoporcyhonra:z. The words 


of the Apostle here are to be compared with Rom. xiv. 11, (@ 
dyc, Advyes Kbps, Sr: "Euol edupes way ydyu, nal waca 
yAéooa étopodoyfcera: TG Oeg. And from this compa- 
rison it plainly appears, that the same honour is to be a to 
Jesus as to God, because He is God. Cp. S. Polyearp’s Epistle 
to the Philippian Church, c. 2. 

- “Aore| So then. Itague (Vulg.). 1 Cor. iii, 7. 21; 
v. 

— xarepyd(erGe] work out with perseverance unto the end. 

18. @eds yap «.7.A.) for God it is Who is working in you 
both to will and to work. We are commanded to work out our 
own salvation, and that with fear and trembling, lest we should 
fail of being saved ; and not with pride and vain-glory, as if our 
works were due to our own deserts, and not to the grace of God 
in us. When the Apostle thus commands us to work out our 
own salvation, he acknowledges our free will; but when he adds, 
‘“‘with fear and trembling,’ he warns us against the pride of 
ascribing our good works to ourselves; and he therefore adds, 
that if te God who werketh inus. Augustine {de Gratia, c. 9). 

Thus St. Paul has provided an antidote to the Heresy of 
Pelagius, who allowed that our power of willing and liberty of 
action are from God, but soutanded that our actual willing and 
doing are from ourselves. See Augustine (de Gratid Christi, 
c. 3, c. 5, c. 10), A Lapide, and the Expositors on Article X. of 
the Church of England, ‘“‘We have no power to do good works, 
pleasant and acceptable to God, without the grace of God by 
Christ preventing us that we may have a good will, and working 
with ue when we have that wil” 

Lest, however, it should be said, that we are noé able to 
work, on account of our human weakness, and that we are ex- 
cusable if we do not work out our salvation, the A adds, 
‘ For it is God Who is working in you both to will and to work.” 
Wherefore we not only recognize our need of Divine Grace, but 
also the duty of not resisting it, and of not receiving it in vain, 
but of cherishing and using it aright, in order that it may receive 
increase from Him who gives Grace to those who ask for it, and 
increases Grace to those who use it, and adds new degrees of 
Grace according to their use of it. And, therefore, God’s work- 
ing in us is a stimulus to our working, both antecedently as setting 
us to work, and subsequently as rewarding that work with greater 
power of working. Cp. Theophyl. and Hammond in Sanderson's 
Works, v. pp. 342, 343. 

It is well observed by Bishop Ellicott, that dvepyéy, in St. 
Paul's Epistles, signifies more than ‘ worketh in you,’ it implies 
that this in-working is energetic and effective. ‘' Deus facit ut 
faciamus, preebendo vires efficacissinas voluntati.” Augustine 
(de Gratia, 16), who also says (Serm. 169), ‘‘ Sine voluntate tua 
non erit in te Justitia Dei.’’ 

— drip rijs eb8oxias} in behalf of His good pleasure. It is 
not God who worketh in you todo what is evi/, but that which is 
good; not to fulfil your own desires, but to do His will; not to 
run into your destruction, but to attain everlasting salvation. 1t 
is God’s Will, that your will should be free, and it is His Will 
that, by a right exercise of your free will, sanctified and quickened 
by His grace, you should be saved. (1 Tim. ii. 4.) Therefore 
work out your salvation, for He worketh in you both to will and 
to work, fur the attainment of that end. Cp. TheopAyl. here. 

15. pécov] So A, B (see Mai), C, D*, F, G.—Eiz. dv péoy. 

— yevedis oxodsas nal Bseorpayudyns] of a crooked and per- 
verse generation, among whom (ols, the men of the generation) 
ye shine forth like lights in the world; ye shine forth like lights 
which serve to light the steps of the traveller in « crooked and 
winding way. So ye, who bear in your hands the Word of truth, 
as a torch which is a lantern unio the feet and a light unto the 
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paths (Ps. cxix. 105), appear in the darkness of the night of 
heathen error and sin, and serve to lead others in the way to ever- 
lasting salvation. 

Some learned Expositors suppose that the Apostle’s meta- 
hor is derived from the Luminaries of the Firmament, to which 
e compares the Christians of Philippi. No doubt the word 

gworipes is used in this sense. See Gen. i. 14—16, and com- 
pere Trench (Syn. N. T. xlvi.). But this opinion seems hardly 
consistent with the context. The Luminaries of the Firmament 
do not shine in the midst of what is crooked and perverse, but of 
what is clear and glorious. Nor do they guide any one through 
the midst of winding intricacies. 

Rather (as is above intimated) the figure seems to be taken 
from the custom of carrying torches to guide passengers along 
the dark end narrow streets of ancient Cities (see Aristoph. Vesp. 
219, and compare the authorities in Smith's Dictionary, o. ‘ Fax’), 
perhaps of Rome itself, which was at this time remarkable for its 
marrow and winding streets (d80l axoA:al nal Sierrpappévat), 
soon to be destroyed by Nero’s conflagration, which changed the 
aspect of the city. See Tacitus (Ann. xv. 43) and Suetonius, 
who says (in his life of Nero, c. 38), that the Emperor set fire to 
the city, ‘‘offensus deformitate veterum sedificiorum, et angustiis 
fexurisque vicorum.” 

This interpretation is confirmed by the ancient Greek Ex- 
positors on the Apocalypse (i. 16; see Dr. Cramer’s Catena, p. 
192), who observe, that as Churches are symbolized in the book 
of Revelation by Lamps deriving their oil from God’s Holy Word 
and Spirit, and illuminating the World, so Christians ought to 
hold forth the word of life (St. Paul’s phrase here) as guides and 
examples to others, for God’s glory (Matt. v. 16) in an evil world. 

The Christians little thought, when they read these words of 
the Apostle, that some of their number would soon be literally 
made to be gworiipes, or Lighis in the Streets, by the Emperor, 
in that City. One form of their Martyrdom was to be covered 
with pitch and tar, and then lighted as Torches. “‘ Ut flammati, 
ubi defecisset dies, in usum nocturni luminis urerentur.”” Tacitus 
(xv. 44). Juvenal (i. 156). 

— galverbe] ye shine forth. Cp. Matt. ii. 7; xxiv. 27. 
2 Macc. xii. 9. 

17. el xad owdvBoua:] if Iam even being poured out as a liba- 
tion, or drink-offering, upon the sacrifice and ritual service of 
your faith. 

The appropriateness of the Apostle’s figure here will appear 
from a consideration of the fact, that under the Levitical Law the 
drink-offering was never offered alone, but was always poured 
JSorth before the Lord (Num. xxviii. 7), in the Holy Place, ‘in 
conjunction with the slain sacrifices, to complete the Mincha, or 
Meat-offering” (Lev. ii. 1—16). Cp. 2 Chron. xxix. 35, and see 
Mather on Types, p. 221. 

The drink-offering (Nesek) consisted of Wine (Nam. xv. 5. 
Judg. ix. 13), an apt emblem of blood; the blood of branches 
grafted in the True Vine, which is Christ (John xv. 1—5), Who 
alone enables them to bring forth fruit, and alone makes their 
fruit, whether in doing or suffering, to be acceptable to God. 

St. Paul here puts as a supposition, what in his second im- 
prisonment at Rome (when he knew that the hour of his de- 
parture was at hand), he afterwards stated as a fact, 'Eya yap 
8n oxéySopas, For I am now being poured out (2 Tim. iv. 6), 
where see note; and cp. the similar relation of Phil. i. 23 to 
2 Tim. iv. 6; and see above, Introduction to this Epistle, p. 341. 

The latter is the consummation of the former. What he 
looked forward to, in his first imprisonment at Rome, was realized 

in his second imprisonment in the same city. 


The Apostle regards the shedding of his own blood in 
Martyrdom as a Christian drink-offering to be poured out upon 
the sacrifice and ministration of the Faith of his Christian Dis- 
ciples, considered as a meat-offering (Mincha) to God ; for they 
are not staggered by his sufferings, but believe that Christ will 
receive and reward him and all others who have faith in His pro- 
mises, and suffer according to His example. 

Observe also, that in the word here used, there is something 
prophetic, not merely of the fact of his martyrdom, but of the 
manner of it. 

If St. Paul had been dburné at the stake, as many Christian 
Martyrs were, the figure would have been less suitable. But it 
was very significant of effusion of blood by decapitation; and such 
was his death. 

The Libation of the blood of the great Apostle of the 
Gentiles, in the royal Metropolis of the Heathen World, was 
indeed like a drink-offering, completing and consummating the 
Mincha, or Meat-offering, of the faith of the Philippians and 
other Heathen Nations, whom he had brought to Christ ; accord- 
ing to Isa. lxvi. 19, 20, They shall declare My glory among the 
Gentiles, and they shall bring all your brethren for a Mincha 
unto the Lord. Cp. Rom. rv. 16, where, writing at an earlier 
period, he regards the Gentile World as a xpoaqopa, or offering, 
presented by himself to God as their Minister. 

But now, when he has his own offering-up in his thoughts, 
he aptly changes the metaphor, and anticipates the pouring oul 
of his own blood as a drink-offering on their sacrifice. 

Finally, when he saw his death at hand, and exclaimed, 
‘“‘T am now being poured out!” (2 Tim. iv. 6,) he completed the 
metaphor. How much harmony of thought and language is there 
in this! And if the remark may be permitted, how striking is 
the evidence derivable from this specimen, among others, of the 
profit and pleasure to be derived from reading the Epistles of St. 
Paul in chronological order. See above, Preface, pp. vi—xii. 

20. ydp} for: a remarkable reason. St. Paul, in the time of 
his trial, sends Timothy away from himself at Rome to Philippi, 
because he has no one who is like-minded with himself, and there- 
fore no one who will be so earnest and affectionate in his love and 
care for them. He gives to othera what he loved best, and 
what he needed moet for himself. 

Thus the divine Apostle exemplifies and enforces by his own 
practice his precept to them, ‘‘ Look not at your own things, but 
every one at the things of others” (». 4). 

— lobWuxor)} like-minded with myself, an “ alter ego.” A re- 
markable tribute to Timothy, at this the close of his Epistles to 
the Gentile Churches; and a sufficient reason for St. Paul’s sub- 
sequent appointment of Timothy to the Bishopric of the great 
city of Ephesus. Compare his testimony to Titus, afterwards 
Bishop of Crete, 2 Cor. viii. 6. 16. 23. ; 

— yncles) with genuine love: as a genuine spiritual Son of 
his Apostle and Father in the faith, who will show his love for 
me by his love of you; cp. iv. 3, od{vye yrfhore. Some exposi- 
tors interpret yvnoles ‘paternally ;’ but yrhows, opposed to 
vd0os, and derived from yévos, is rather applicable to the of- 
spring than to the parent; and see v. 22, where Timothy's filial 
relation to St. Paul is commemorated as known to the Philippians; 
and St. Paul writes to Timothy himself as yrnoly réxvy, 1 Tim. 
i. 2, and to 7¥lus i. 4. . 

22. y.wdoxere] ye know; see Acts xvi. 1—3; xvii. 14; xviii. 
5; xix. 22. 

28. ds dy dxl8w] 20 soon as I shall have seen, a8 from a point, 
from which I am able to contemplate the things around and con- 
cerning me; not only the issue of my trial, but also my own con 


PHILIPPIANS II. 25—30. III. 1. 


353 


95 x? A . 2 , 5) , ‘ 9 . ‘ ‘ ‘ 
Avayxaiov S€ yynodpny 'Enadpddirov tov adehpov Kai ouvepyov Kal x ch. 4.18. 


% LOY OC GITOOTOX tr 3 7 4 f 2 Cor. 11. 7~9. 
TVTTPATLWTHY OV, ULwWY O€ ATOaTOAOY, Kal AeLTOUPyOV THS Kp_Elas pou, TepYat 
apos vas, * éredy emurobav hv mavras bas, kal adnpovay Sidte HKovoare 
9 2 é 7 a “ 3 A é é a bd \ ¢€ .' ar 4 
ore HoOeynce, * Kat yap noGernce trapamdno.ov Oavatw, addr\a 6 Beds HrEnoe 
a8 > 2 4 5 , b] ‘ , > a Y ‘ , > N , a 
avrov, ovK avrov Se povov, GAG Kal ene, wa py AUayv emi AUTHY OX. 
98 lad > » | 9 id 4 2 oN 4 na 9 4 
Yrovdatorépws ovv Eerepwa avrov, wa idovrTes adrov mddw yapHre, Kaya 


adumorepos @. 


9 y , > av. 3 , ‘ ’ a ‘ ‘ r) 
IIpoo déxer Ge OUV QUTOV €V Kupio PETA TAONS Kapas, KAL TOUS TOLOUTOUS f Pascag a a 


9 4 30 2 9 by 4 Q 4 fa ~ ? 6 ? »y 
EVTULOUS EXETE, oTt dua TO Epyov Tov Xpisrov péype Oavarov nyyice, tapa- 
Bodkevaodpevos Ty Wuy7, wa avamdypadoy Td VpoOv VoTépnua THS Tpds pe deu- 


Toupy tas. 


III. '* TS Aourov, ddeddot pov, xaipere ev Kupiy. 
Ta avra ypadew dpiv epot pev ov dxvypory, vpiv 5é aopanes. 


& 16. 18. 

Gal. 6. 6. 

1 Thess, 5. 12. 
1 Tim. 5. 17. 
Heb. 13. 17. 

gs 1 Cor. 16. 17. 


a 2 Cor. 18. 11. 
E 


1 Thess. 5. 16. 
James 1.2. 1 Pet. 4. 13. 


sequent movements. Cp. Jonah iv. 5, where it is said that the 
prophet went out of the city, and took his seat in front of it, os 
od dxlBy rl Fora: ri wéve. 

A, B*, D*, F, G, and N have d¢{3w here, and so Lach., 
Tisch., Alf., Ellicott, and Winer (§ 5, p. 43), who ascribes the 
aspirate form to the influence of the digamma. Cp. Acts iv. 29, 
where Lachmann has received &i:8e. In these cases it seems 
hazardous to follow a few MSS., lest on similar authority we 
should be constrained to admit such readings as dpeAn((ovres 
Luke vi. 35, obx SpecOe Luke xvii. 22, ody dAlyos Acts xii. 18, 
dg” dAwl3: 1 Cor. ix. 10, odx "lov8a:nés Gal. ii. 14. 

25. *Avayxaiov 8 frynoduny) yet I deemed it necessary. For 
the reason of this necessity, see the Introduction, p. 340. 

— "Exapps8iroy] Epaphroditus. See iv. 18. Probably this 
Epistle was carried by Epaphroditus to Philippi. Cp. above on 
i. 1. 

— tbyar dxdcrodov] your Apostle; perhaps he was the chief 
Pastor of the Church at Philippi, and chosen as such, to be their 
messenger (2 Cor. viii. 23) to St. Paul. (Theodoret.) See above, 
i.1. He is here called a fellow-worker and fellow-soldier of the 
Apostle St. Paul, and therefore may be supposed to have been 8 
Preacher of the Gospel. In primitive times it was usual for 
the Churches to communicate with Martyrs and Confessors by 
means of their respective Bishops and Clergy. Martyr. Ignat. 3, 
and Jgnat. ad Trall. 3. Magn. 2. 

96. hobivnce} he was sick nigh unto death, to my sorrow par- 
ticularly, because it appears from the context that the sickness of 
Epaphroditus, which was almost fatal, was incurred in his zeal to 
visit St. Paul at Rome, and to aid him in his troubles there. 

A frank avowal on‘ the part of the Apostle Aimself that he 
had no commission or power to heal all sickness, and that he could 
not heal his dearest friends when sick for his own sake. 

Similarly we hear from him of the frequent sicknesses of his 
dearly beloved son in the faith, Timothy (1 Tim. v. 23), and of his 
leaving Trophimus at Miletus sick. (2 Tim. iv. 20.) 

A strong proof hence arises, that the miracles which are 
ascribed to his agency were really wrought. (Acts xix. 12; xxviii. 
7—10. 

a to the question, why the Apostle who wrought so many 
cures on ofkers did not heal Timothy, Epaphroditus, Trophimus, 
and other friends, see note on 1 Tim. v. 23. 

31. dx Adwnv) So the best authorities. Elz. é¢x} sade 

80. wapafoAcvoduevos] having staked. So A, B, D, E, F, G, 
and so N, and Griesd., Scholz, Lachm., Meyer, Ellicott, Alf. 
Elz. has rapafovAevoduevos, in the sense of having ‘ consulted 
amiss for his own life.’ But rapaBorAcvedueros appears to be the 
true reading, and signifies ‘having staked his life.’. The word 
wapaBoAedvoua: is derived from the substantive TMapaBdAiov. The 
metaphor is from a legal process of Appeal (%pecis). TlapaBdacov, 
or IlapdBoAor, was the pignus, sponsio, or stake, which the appel- 
lant deposited (xupefdAero), and which, if he was cast in his 
appeal, he forfeited. See the authorities in Lobeck, Phryn. 
p- 238. Pollusz, viii. 62,63. Meyer, Att. Proc. 767. 772. 

Hence the propriety of the figure here. Epaphroditus came 
from Philippi to minister to St. Paul’s needs in his imprisonment 
and trial. In the Apostle’s Appeal before Cesar, Epaphroditus 
made his MapdSoAor, not with a small sum of money, bat risked 
and hazarded what was most dear to him ; he put, as it were, his 
own life in pawn for him; he rapeBoAcvcaro with his life. 

On this figurative use of the word rapaBoAevodueres, see 
the quotations from Hesyehius, Gicumen., Theophyl., and others 
in Wetstein, p. 273. 

Vor. IIl.—Paar ITI. 


Ca. IIT. 1. Td Aowrdy] Finally: ‘ Denique’—more expressive 
here, because this Epistle to the Philippians was probably the last 
Epistle written by St. Paul to any Christian Church. See above, 
the Infroduction to the Epistle, p. 342, and the next note. 

What follows, therefore, from these words to the end of this 
Chapter, in which he gives a brief summary of his former teach- 
ing in former Epistles, and to the end of the present Epistle, 
derives special importance and solemnity from this circumstance. 

— xalpere év Kuply] rejoice ye in the Lord. Cp. iv. 4. 

— Ta abra ypdoew iuiv] To wrile the same things to you. 
These words have been made the occasion of much controversy ; 

To what do they refer? Where had St. Paul written the 
same things as he writes here? 

Some Expositors reply—In an Epistle now los?. 

Others say, that he here refers only to the foregoing worda 
xalpere dv Kuply. ‘ 

(1) The former of these opinions has been supported by 
reference to §. Polycarp's Epistle to the Philippians, where he 
says that ‘‘ Paul in his absence from the Philippians, wrote 
"EmoroAds to them” (c. 3); and it is alleged that the word 
*EmioroAds, used there by Polycarp, shows that Paul wrote more 
than one Epistle to the Philippians. 

But this allegation is invalidated by the consideration that 
*ExioroAal (plural) often stands for a single Letter. See Acts 
xxii. 5. 2 Cor. x. 9, and above, note on i. 1, p. 342. 

And even supposing that Polycarp uses dmicroAds in a 
plural sense, we may explain this from the probability that 
Polycarp regarded the Epistles, which St. Paul addressed to 
Theesalonica, the Capital of Macedonia, and which he required 
to be read by ali the brethren (1 Thess. v. 27), as addressed to 
all the Macedonian Churches, and therefore also to the Philip- 
pians. See on 2 Thess. i. 4. 

(2) The other opinion, that yalpere é¢» Kuply is the topic 
which he repeats, is hardly consistent with the reason of the 
thing, nor with the fact, nor with the context. 

He rather seems to introduce what follows, as far as to 
v. 14, by these words. 

(3) But, it may be asked, how could the warnings which 
follow be said to be the same things as he had written before ? 

This may be explained thus; the Epistle now before us 
was probably the /asé Epistle, in order of time, that was written 
by St. Paul to any Gentile Christian Church. See above, 
pp. 340—2. 

It ought to be borne in mind in reading St. Paul’s Epistles, 
that whatever the Holy Spirit wrote by him to one Church, was 
written to all Churches. See above, Preface, p. vii, note. 

Accordingly, a little after the date of the present Epistle, 
St. Peter, writing to the Churches of Asia, speaks of aii St. Paul’s 
Epistles as Scripture, and doubtless well known to them as such. 
(2 Pet. iii. 16.) 

St. Paul’s Epistles were designed to be read publicly, and to 
be circulated from one Church to another, and to teach all 
Christians in every country and in all ages of the world. And 
what the Holy Spirit purposed to be done by St. Paul, He effected 
by ” agency. See above on 1 Thess. v. 27. 2 Cor. i. 13. Col. 
iv. 16. 

This important fact, which does not seem to have been 
sufficiently considered, affords a clue to the sense of this passage : 
‘* To write the same things to you (Suiv emphatic) as I have 
already writien to other Churches, to me indeed is not irksome, 
and to you is safe.” 

Therefore I will now repeat in this Epistle some warnings. 
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exhortations, and doctrines, which I have already delivered (as 
you know) in other Epistles to other Churches; and I will 
bequeath these warnings, summed up together in a brief com- 
pass, as an Apostolic legacy to you, and to all other Churches of 
the world. 

He then proceeds to deliver those warnings, ‘‘ Beware of the 
dogs,” and so continues in a strain of hortatory doctrine, already 
delivered in other Epistles to other Churches. 

Accordingly, as is well worthy of remark, it will be found on 
examination, that whatever is added by the Apostle in this and 
the next chapter, had been already written by him before in other 
Epistles to other Churches, especially in his Epistles to the 
Thessalonians, Corinthians, Galatians, and Romans; as may be 
readily seen by reference to the marginal quotations, and to the 
following notes. 

The repetition of the definite article here, in “ the dogs,” 
“* the evil workers,” “ the concision,” is not without its signi- 
ficance, as showing that he had given previous warnings, in other 
Epistles, against these things. 

He might well say, that it was sof irksome to him to write 
again these things; and that it was safe for them to receive 
them; because by thus repeating, in a summary manner, in ¢his 

inal Epistle to a Gentile Church, what he had said more at large 
in former Epistles, he declares to the Philippians and to the 
world, that he has not changed an iota of his teaching ; and he 
thus authenticates those other Epistles, and sets his seal on what 
had been taught in them, and thus imparts additional assurance to 
their faith. 

It will be seen that in v. 15, he represents this portion of 
this chapter (ev. 1—14) as comprising, in a brief Compendium or 
Epitome, the Fundamentals of all Christian Teaching on the doc- 
trine of Justification by Faith. See note ony. 14. See also iv. 
4—7. 

2. rovs xivas] the dogs, those false Judaizers, who despise the 
true Christians as unclean animals, and therefore call ¢hem dogs 
(cp. Deut. xxiii. 18. Matt. vii. 6; xv. 26), but who are them- 
selves shameless and impure, and are therefore to be shunned. 
Cp. 2 Pet. ii. 22. Rev. xxii. 15, &w of xédves. 

— tods xaxods épydras] the evil workers,—the false Teachers 
of whom he had spoken 2 Cor. xi. 13. 

— thy xatarophy) the Concision. Circumcisio, olim tam 
pretiosa, nunc post Christum et Evangelium facta est tantim 
Concisio. Nihil enim asliud nunc faciunt Judi, se ipsos circum- 
cidentes, et aliis circumcisionem imperantes, quam carnem conci- 
dunt. Circamcisio jam facta est eis non Circumcisio, sed Concisio. 
Nos autem, qui Christo credimus et Circumcisione Spiritis cir- 
camcidimur, veram habemus Circumcisionem; nos rem ipsant 
tenemus, dum illi tantthm umbram amplexantur. Vide Chrye., 
Theoph. Cp. Gal. v. 2; and note above on Gal. v. 12, where a 
similar paronomasia may be observed. 

These words, ‘ dogs’ and ‘ concision,’ bespeak the lateness 
of this Epistle. He bad spoken more tenderly of these things in 
earlier Epistles (Gal. ii. 7; v.6; vi. 15. 1 Cor. vii. 19. Rom. 
ii. 28). But now the Judaizers had received ample warning from 
him. They could not plead ignorance, and he therefore speaks 
more sternly of them. Cp. Birks, p. 27. 

8. ‘Huets ydp dopey 4 weprroph) For we are the Circumcision. 
As he had already declared in Rom. ii. 28, 29; iv. 11, 12. Col. 
ii, 11. Cp. Justin M. c. Tryphon. 12, 8evrépas 48n xpela 
weprrouys, wal duets exl 77 oapKl uéya gpoveire. Elz. has 
@eg here, but @cov has more authority. 

— xavydpevar dv Xpiorg "Incov} glorying in Christ Jesus. 
As he had said Gal. vi. 14. 

4. walxep éy® «.17.A.] Although I myself having ground of 
confidence even in the flesh, if any one else deems (1 Cor. iii. 18) 
that he has confidence in the flesh, Imore—. The ¢yw repeated 
brings out more forctbly the strength of St. Paul’s superior 
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claim as distinguished from that of others,—{f he had desired to 
enforce it; which he did not. 

The strength of the argument, as well as the beauty of the 
language, is more clearly seen, if the sentence is not broken up by 
colons, but runs on freely from jets in v. 3, to Rueuwros in v. 6. 

— ef tis Soxet] if any one deems. As he had already said, 
2 Cor. xi. 18—22. 

— dye padrAov, 5. weptrouy oxrafpepos] I more than others, 
being, in circumcision, eight days old; i. e. my circumcision was 
not delayed beyond the legal time (Gen. xvii. 12), and I was not 
circumcised as a proselyte. As to the dative case, see Winer, 
§ 31, p. 193. Ellicott, p. 68. 

5. dx yévous w.7.A.] of the stock of Israel, of the tribe of Ben- 
jamin, a Hebrew of Hebrews. As he had already said in his 
Epistle to the Corinthians (2 Cor. vi. 22, and Rom. xi. 1). He 
mentions the stock of Israel, as distinguished from the Genrfile 
World; he specifies the tribe of Benjamin, as showing thereby 
that he was not descended from one of the handmaids of Israel, 
but from his beloved wife Rachel. And he adds that he was a 
Hebrew of Hebrews, to remind them that he was not a Proselyle 
or Hellenist, but of pure Hebrew blood. See on Acts vi.}. Cp. 
Dean Trench, Syn. N. T. xxxix. 

— xara ydpov Sapicaios] in regard to the Mosaic Law a 
Pharisee, of the most rigid sect. Acts xxiii. 6; xxvi. 5. 

6. xara (SA0s 3.7. 2.) as touching geal, giving clear proofs 
of it by persecuting the Church. My zeal was not inactive, but 
displayed itself in energetic and laborious exertions. Cp. Gal. i. 
13, 14. Acts xxii. 3, 4. : 

He thus also declares, that it was not from any personal re- 
sentment or private interest, but out of pure zeal for God, that 
he did what he did asa Persecutor. Acts xxvi.9—11. Seeon 
Acts xxiii. 1, and 1 Tim. i. 5; and By. Sanderson, i. p. 338. 

A, B, D, F, G have (#Aos here, the neufer form; and the 
Vatican MS. in 2 Cor. ix. 2, has rd (7jAos: and the neuter form 
is used by St. Paul’s contemporary and friend S. Clement, ad 
Corinth. c. 5, passim, and c. 9; and by S. Ignatius, ad Trall. 4. 
Elz. has (jAov. Cp. Winer, p. 61. 

7. qv] were. Observe the tense; he does not say dori. See 
note on v. 8, oxdBadc. 

— pol] to me, privately, personally, and individually—em- 
phatic; as distinguished from my membership in Christ. Cp. 
the similar contrast between the individual man, and the man ix 
Chriet, in 2 Cor. xii. 2—6. 

The things which were gains to me in my personal character, 
viz. my Pharisaism and my legal righteousness, commending me 
to popular esteem, and public honour, among the Jews, these I 
now count as loss. To me now ‘ to live is Christ, and to die is 
gain,’ i. 21. 

— fynuat] I have considered. 

8. °"AAAG yey ody Kal fryotpa:) But I not only Aave considered 
them loss,—nay, I even now, after long ap eae of suffering 
endured for Christ, do consider ali those things as loss. Eiz. 
has pevovrye, but the reading in the text is that of B, D, E, F, 
G, J, K. 

— wdvra] them all—individually and collectively; i.e. all, and 
every one of the temporal advantages to which he has referred. 

— oxiBara] dung. xdapoy (Hesych.). So Efym. M. and other 
authorities in Wetstein, and several of the ancient Versions here. 
Hence oxiBadroy is used for any refuse or offal. This text has 
been made much of by the Marcionites and others, who dis- 

the Levitical Law, and denied its divine origin. They 
alleged, that if the Law had been divine, St. Paul would never 
have applied such language to it as to speak of its privileges as 
(nula and oxvBadra. See Tertullian c. Marcion. v.20, and Chrys. 
and Theophyl. here. 

But this allegation arose from a misconception of the Apostle’s 
words. St. Paul says, that he considers as loss noé those things 
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which are a gain to him, such as the Law is, and as he declares 
it to be, in its moral character (see Rom. vii. 12) and in ils 
Scriptures (Rom. iii. 2; xv. 4. 2 Tim. iii. 15, 16), but such 
things as were formerly a gain to him privately, personally, and 
individually (see on v. 7), as distinguished from his present cor- 
porate condition as a member of Christ. Such were his secular 
honour, and rank, and renown among his countrymen for his 
legal learning, and ceremonial strictness, and religious zeal, his 
punctual observance of the ceremonial Law, and his reliance on 
his own righteousness consequent thereon. 

These are the things which were a gain to him personally : 
but which now, that he is in Christ, he regards as loss, and even 
as dung, and casts them away as such, in order that in their place 
he may win another gain; in order that he may gain Chris¢, Who 
is the end of the Law (Rom. x. 4); and in order that he may be 
no longer a mere isolated individual (¢ya) resting on Ais own 
righteousness, but may be found in Him, and have that righte- 
oueness which was testified by the Law and the Prophets (Rom. 
iii, 21), which is of God through faith in him. 

See Rom. x. 3—5. Gal. ii. 16. Cp. Augustine, Ep. 40. 6. 

9. ebpeds dv abrg] may be found (by my future Judge at the 
great day of search) dwelling in Him, into whom I was en- 
grafted and incorporated at my Baptism. Gal. iii. 27. 

10. rot yrava:] that Imay know. Winer, § 44, p. 291. ‘Ad 
cognoscendum,’ Vuilg. 

The infinitive marks the design of faith,—viz. to know 
Christ ; Le. to love and obey Christ, and to suffer with Christ; 
to be made conformable to His Death by dying unto sin; and to 
know the power of His Resurrection, by rising again unto new- 
ness of life. 

This communion with Christ in His sufferings and death, is 
signified and sealed in the Sacraments of Baptism and the Lord’s 
Supper, by which we are made conformable to His death, and 
partake of its benefits. See on Rom. vi. 3. 1 Cor. x. 16; xi. 26. 

Thus the Apostle takes care to guard against the Jewish 
objection, that the doctrine of Justification by Faith affords en- 
couragement to sin. See Rom. vi. 1. 15. 

— wvuppoppi(duevos] being conformed, or rather being now in 
the process of conformation. Observe the present tense. The 
conformation will not be completed till after Death and Resurrec- 
tion. He had already dilated on this conformation to Christ’s 
Death in Rom. vi. 3, and Col. ii. 11, 12; and fellowship in His 
sufferings, 2 Cor. iv. 10. 

ll. rir avdoracw rhy ex vexpav] the Resurrection from the 
Dead. So A, B (see Mai), D, E, and several Cursives, and the 
majority of Versions; and so Scholz, Lackm., Tisch., Alf, 
Ellicott.—Eilz. has rv vexpov. 

As to the objection that St. Paul does not use the expression 
Thy aydotac thy ex vexpay elsewhere, that is of little weight, 
inasmuch as it is used in Luke xx. 35. Cp. Acts iv. 2. 

Indeed, there seems to be great propriety in the expression 


here ; 

St. Paul could not doubt, whether he himself should have a 
part in the Resurrection of the dead; but (as Theophyl. observes) 
what he is not confident of, is, whether he 1 attain to a glorious 
Resurrection; ‘‘ad perfectorum resurrectionem, non ad illam 
quam etiam inviti habebunt.” Primasius. This glorious and 
blessed Resurrection is fitly by 4 ebavdorass 4 dx 
vexpiey,—not simply ‘the Resurrection of the Dead,” but “the 
Resurrection which és from the Dead.”’ So Irenaeus, v. 13. 4: 
*¢ In Resurrectione eam, que a Spiritu datur, capiunt vifam; de 
qua Resurrectione Apostolus in e& quse est ad Philippenses, ait 
‘Si quo modo occurram ad Resurrectionem gue est a mortuis.’" 
And so Tertullian (de Resurr. 23): ‘‘De mercede ad quam 
tendens et ipse cum Philippensibus scribit, si qua concurram ad 
Resuscitationem qa est 2 mortuis.”” And our Lord Himself 
had marked this distinction when He said of xaragsoOévres rou 
alavos tobrov ruxeiv, nal THS advacrdoews THs ex vexpay, 
Luke xx. 35. Cp. Mark xii. 25, Stray dx vexpay dvarréoiv. 
And this interpretation does not give any countenance to the 
notion, that a period of a Thousand Years will intervene between 
the Resurrection of the righteous and of the wicked (see on Rev. 
xx. 6); but certain it is, that the dead in Christ will rise first 


(1 Thess. iv. 16; cp. 1 Cor. xv. 23), and the statement in the 
text is in harmony with that doctrine. 

If any doubt be entertained as to the soundness of the above 
distinction, the same sense in substance is attained by rendering 
Thy etavdoracw thy dx vexpay, His (i.e. Christ’s) Resurrection 
Srom the dead, 

And this construction harmonizes with what precedes: 
Being made conformable to His Death, if by any means I shall 
atlain to His Resurrection from the dead; and is in unison with 
what follows, ». 21, peracynuatice: rd copa THS Tawewwdhoens 
RUGY TUpmoppoy TE odpars ris BdEns abrov, and is illustrated by 
what he had said Rom. vi. 5—8. If we have been planted in the 
likeness of His Death, we shall be also in the likeness of His 
Resurrection. If we died with Christ, we believe that we shall 
also live with Him. Cp. Rom. viii. 11. 

11,12.) If by any means [ may attain to the Resurrection 
Jrom the Dead. Not that I already attained, or have been 
already perfected, but I am pressing onward, if so be that I may 
lay hold of that for which I was laid hold of by Christ. Brethren, 
I count not myself to have laid hold of; but one thing I do: 
Sorgetting the things that are behind, and stretching forth after 
the things that are before, I am pressing on toward the mark, 
unto the prize of the high calling of God in Christ Jesus. Ob- 
serve here the refutation afforded by this text to the presumptuous 
doctrines of personal assurance and final perseverance. 

The divine Apostle himself, even at this late period of his 
Apostolic career, does not feel absolutely confident, that he him- 
self will attain to the glory of the ion of the Just; and 
he disavows the notion of being supposed to have already appre- 
hended. Cp. 1 Cor. ix. 27, where see note. 

It was not till on the very eve of his Martyrdom for Christ, 
that he could exclaim, as he then did, ‘‘ Henceforth there is laid 
up for me the crown of Righteousness.’’ 2 Tim. iv. 8. 

12. 3:iéxw] Iam pursuing after. Cp. 9%. 14, where the meta- 
phor is more fully expanded. 

St. Paul, when writing these words, was probably a prisoner 
on the Palatine Hill at Rome (see on i. 13), and therefore was in 
the immediate neighbourhood of the Circus Maximus, which lay 
in the Valley, on the south-western side of the Palatine Hill. 

Doubtless he there often heard the loud and enthusiastic 
shouts of the Multitude cheering on their favourite Charioteers, 
and applauding the successful efforts of the victors in the course, 
which stirred so strongly the passions of the Roman people in 
the age of Nero, who himself entered the lists of competitors for 
the prize. Cp. Juvenal’s description, xi. 195: 


‘¢Totam hodié Romam Circus capit; et fragor aurem 
Percutit,’’ &c. 


St. Paul derives his imagery and language from that exciting 
spectacle. The Apostle has a spiritual Circus of his own. He too 
isacharioteer. He presses eagerly onward to the mark. He also 
has a prize to gain,—the palm-branch of Victory from the hand 
of Christ. Compare the glowing language of Tertullian, quoted 
above on | Cor. ix. 24. 

St. Paul connects this imagery with that of his own con- 
version to Christianity. 

He was then also 3:déxwv (a pursuer), bat in a different 
manner; as he says above, v. 6, xara (FAos Biduwy thy "ExxAn- 
olay. But when he was furiously racing onward in his mad 
career of persecution, he was suddenly arrested by Christ; his 
car. was upset; he was flung prostrate on the ground. He was 
enlisted by Him in a different course. He was apprehended 
and laid hold on by Christ, in order thai he himself might 
apprehend and lay hold on the prize which Christ gives. Thence- 
forth he is a 3:éxer in the Christian Circus; he forgets what he 
has left behind, and he is continually sfretching himself onward 
to what is before. ‘' Preeteritum laborem non compntans ad po- 
tiora festinat.”” Primas. Cp. Augustine (do Cantico Novo, 4) on 
the necessity of conlinual progress in the Christian race. ‘ Qui 
non proficit, remansit in vid ....Currentem se dixit Apostolus, 
sequentem se dixit, non remansit, non retrospexit.” See A La. 
pide, and Augustine in Ps. 38, vol. iv. pp. 444. 447, and vol. v. 
pp- 1062. 1657, ‘‘ Non progredi est regredi;"" and Bp. Sanderson, 
lit. 365, B 
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The Apostle compares himself to an eager Charioteer hanging 
over his horses, and urging them on to the goal; and he d:éxe: 
xara oxowby, pursues onward after the mark, in order to win the 
prize of his heavenly calling in Christ. 

As to the particular phrases here, cp. Exod. xv. 9, 3idfas 
karadfwoud. Sir. xi. 11, day uh Sideps, ob wh xaraddBys. .- 

Observe also that the word 3:déxe is used with oxowdy here: 
I pursue after the maré as if the goal itself were fying before me 
in my pursuit. An eloquent and imaginative description: and 
full of truth. 

The reason of this is, because the mark itself in the Christian 
life is not a fired object, but is ever receding from the racer him- 
self, and cannot be apprehended by him while he lives. 

The word éwexre:yduevos, shretching myself over, may be well 
explained by Virgil’s vivid description of the Roman Chariot- 
race: ‘illi tnefant verbere torto, Et proni dant lora,’’ &c. See 
Georg. iii. 103—111. 

The term oxowds is used by the LXX for the Hebrew 
Tye, or mark, especially for archers. (Job xvi. 13. Lam. iii. 
12. Wiad. v. 13. 21.) Hence it is applied to that which is the 
aim and end of any effort, as here. ‘‘ Secundim scopum persequor 
ad palmam.” Tertullian (de Resur. 23). 

The Victory in the Circus was determined by the place 

ined by the Charioteer after going a certain number of heats 
Casually seven) round the extremities (mete), and along the side 
of the spina. The end of the course (or winning-post) was 
marked by a /inea or calz, and was so called. Hence ‘a carcere 
ad calcem,’’ and “ mors ultima /inea rerum.” (Horat.) 

On the Bpafeioy, or prize (whence the word bravo), and on 
the imagery of this passage, see above, note on | Cor. ix. 24. 

In the Roman Circus, the Victor descended from his car at 
the end of the race, and mounted the spina (or low wall, which 
was the back-bone of the course), and there received his dravium, 
or prize. Suelon. (Claud. 21.) Juvenal (Sat. vii. 243). 

8. Clement of Rome (mentioned by St. Paul in the next 
chapter, iv. 3) connects this word Bpafeiory with St. Paul’s own 
Apostolic career. ‘St. Paul (he says) gained the Bpafeiow of 
endurance, having worn chains seven times for Christ (is there 
any allusion to the seven rounds of the course ?),—having been 
stoned, having been a Preacher of Christ in the East and in the 
West, he received the splendid trophy of his faith: having taught 
righteousness to the whole world (i.e. not by his personal preach. 
ing only, but by his Epistles also), and having reached the limit 
of the west, and having borne testimony before the Rulers, he was 
thus released from the World, and went to the holy place, having 
been an illustrious pattern of patience.’’ Clemens R. (ad Cor. 5.) 

15. “Oca: ody réAeior] As many then as are perfect. The 
Apostle had before said that he himself had not yet been per- 
JSeeted, reredecopévos, but he here claims to be réAcios, perfect. 

That is, he is perfectly initiated in the knowledge of all 
saving truth; he is not rfmios (1 Cor. xiii. 11. Gal. iv. 3), but he 
is réAeos, he has attained to full ripeness and maturity of man- 
hood in Christ. As he says to the Corinthians, coplay AaAotjpey 
éy rois TeAelors, and therefore he exhorts them not to be babes 
in knowledge (cp. Eph. iv. 14), but to be gpeot + Aes: (1 Cor. ii. 
6, where see note, and xiv. 20). Cp. Heb. v. 14, reAelaw dorly 
H oreped rpoph, and vi. 1, éxl rhy TeX ecdtyTa pepwpeba. 

But he has not yet been perfected, he is not yet come to the 
society of just men made perfect (rereAciwpévev). Heb. xii. 23. 
Cp. Luke xiii. 32. He is not yet able to say that he has finished 
his course with joy. (See Acts xx. 24.) It was not till he saw that 
the hour of his departure was at hand that he could say as he 
did, ray Spduow reréAexa (2 Tim. iv. 7), I have finished the 
race, and the crown of rightcousness is mine. (2 Tim. iv. 8.) 

— Tovro ppovapev] lel us have this mind ; which he has de- 
clared in this summary of his doctrine on Justification, beginning 
at v. J, and continued to v. 12 inclusive, of this chapter (where 
see note). For this is copia ¢y rots reAelors. (1 Cor. ii. 6.) 

— xal ef ti évépws ppovetre] And then (that is, provided ye 
entertain this mind, which I have declared concerning the true 
foundation of the faith) I say, (f ye hold any opinion concerning 
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any thing else in a different light from what is right, God will 
reveal that otber thing to you in its érwe light. 

He does not say, ei Erepow dpovecre, if ye have a different 
mind, but ef r: érdpas ppoveire. That is, he does not say, If ye 
entertain any different and diverse opinion concerning that which 
I have declared to you as the truth; but he says, If ye hold fast 
to that, and if, in any thing else which I have not declared to 
you, ye are minded otherwise, God will enlighten you. 

— dwoxadtye) will reveal. “ Ambulando in quod pervenimus, 
et, qud nondum pervenimus, pervenire poterimus, Deo nobis reve- 
lante, si quid aliter sapimus, si ea quse jam revelavit non relin- 
quamus.” Augustine (de Gratia, 1). 

God will be willing to reveal it to you, ¢/ you walk in the way 
of the true faith. (Primasius.) 

16. TIAfy] But, moreover, however that may be, whether, as to 
things not fundamental, ye see them in a different light, yet take 
care to bear this in mind which I am about to say. See 1 Cor. 
xi. 11. Eph. v. 33. Rev. ii. 25, where the sense is similar: tA}y 
8 fxere xparhoare. 

— els 8 dp@doapuer] as far as we attained; up to that point, 
to which we are advanced in the Christian faith. 

On the sense of ¢8dyw, alfingo, see Matt. xii. 28. Luke xi. 
20. 1 Thess. ii. 16. Rom. ix. 31. 2 Cor. x. 14. 

— TE abte oroxeivy xavdvt, 7d avTd gpoveiy] talk by the 
same rule, mind the same thing. 

The infinitive is rather preceptive than imperative; it de- 
clares what is to be done by the teacher himself, as well as by the 
taught. It lays down a general maxim for all. Cp. Hesiod (O. 
et D. 391), yuprd» orelpecy, yupydy 8 Bowreiy. Kiihner (G. G. 
§ 644). Winer, § 43, p. 283. 

The words xayé: 1d ard ppoveiy are not in A, B, and some 
Versions, and have been rejected by Griesb., Lachm., Tisch., 
Alf., Ellicott, particularly on the supposed ground that they are 
8 gloss imported from Gal. vi. 16. 

But there is a large amount of testimony in their favour, 
particularly for 7d abrd gdpoveiy. And since this chapter in his 
last Epistle to a Christian Church is designed to be a final sum- 
mary of St. Paul's teaching on the great doctrine of Justification 
by Faith, as distinguished from the Judaizing dogma of legal 
righteousness (see on v. 1), it is no argument agains? the genuine- 
neas of these words (but rather the contrary) that something 
similar to them occurs in oiher Epistles, especially that to the 
Galatians (vi. 16; cp. there, v. 12 to v. 16, with the present 
chapter, 3—9), and the Epistles to the Romans and Corinthians 
(Rom. xv. 5. 2 Cor. xiii. 11. Cp. Gal. v. 10), to which he would 
specially desire them to refer for further instruction on the topic 
treated of bere. 

17. Luppspnral pov] Be ye followers together of me; not of 
the false teachers. Cp. 1 Cor. iv. 18; xi. 1. 

18, 19. woAAot yap x.7.A.] for many are walking, of whom I 
Oftentime used to speak to you (cp. EAcyor, 2 Thess. ii. 5), and 
now speak even weeping, the enemies of the cross of Christ. He 
now passes on to describe another kind of error, that other 
phase of Judaism, which professed to have Faith and Knowledge, 
but which indulged itself and others in Antinomian Licentious- 
ness, and which bad been already condemned by St. James; and 
to which the Apostle St. Paul himself had referred in his Epistles 
to the Ephesians and Colossians, and on which he afterwards 
dwelt more fully in his Epistles to Timothy and Titus, and which 
at length developed itself in the wild speculations and libertine 
extravagances of Gnosticism. See the Introductions to those - 
Epistles. 

He here points to some features of that immoral delusion ; 
enmity to the Cross, denying the reality of Christ’s haman body 
and sufferings, thus subverting the doctrine of the Atonement, 
snd the foundations of Faith and Holiness ; love of carnal indul- 
gence, consequent on the denial of the Incarnation and Passion of 
Christ, ‘‘ God manifested in the Flesh ;”” and seeking for worldly 
gain (cp. 1 Tim. vi. 5. Tit. i. 11), minding the things of earth, 
and forgetting those of heaven, denying the future Resurrection 
of the body (2 Tim. ii. 18), and its assimilation to Christ's, gic- 
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rified body, and thus taking away the strongest motive to holiness | Manifestum est, quoniam corpus quod est caro, quod et humiliatur 


of life. 

— rods éxOpods rot aravpod 
Christ. This phrase is adopted by 8. Polycarp in his Epistle to 
the Philippians (c. 12). On the sense, see the preceding note. 

90. jper yap rd woAlreypa—twdpye:] Yo glory in your 
Roman citizenship (see on i. 27); but look higher. Heaven is 
the place in which we woArrevdueba, have our citizenship. We 
are strangers and pilgrims here. Our home is heaven. Others 
seek for glory in their shame, and mind only ra éxlyea, the 
things upon earth. But we seek the glory which is above. 

The Apostle means something mere than that “ our city or 
country is heaven ;” for men may dwell in a city or country, and 
yet have no share in its privileges. We have our woAlrevya, or 
civil status, already pre-existent (Srdpxor) in heaven. We were 
citizens of heaven before we became citizens of earth. Observe 
the strong word drdpxe:. (Cp. ii. 6.) Christ, our Head and King, 
has ascended thither, and is there, and we, His members and 
subjects, are there also. Cp. Eph. ii. 6. 19. Heb. xii. 22, and 
the memorable passage in Justin M. (c. aia Met describing 
the Christian life (§ 5), ¢y capx) rvyxdvovciw, QAX’ od Kata odpxa 
(wow, én) ys Biarp[Boverw, aad’ dv ovpayg woArTevorTat, and 
Frag. 7 and 9, dv obpayg 7 Karolknos huoy bwdpxet. 

The words of St. Paul are well paraphrased by Tertullian 
(de Coroné Mil. 13), ‘‘ Tu, Christiane, peregrinus es mundi hujus, 
civie superne Hierusalem. Noster, inquit (sc. Paulus), mssnici- 
patus in coelis. Habes tuos céneus, tuos fastos, nihil tibi cum 
gaudiis seculi.”” And again Tertullian says, referring to this 
passage, to the Martyrs (c. 3), ‘‘ Vobis corona eternitatis, bra- 
bium amgelicee substantie, politia in calis, gloria in seeculs 
seculora.m.”’ 

Our Divine Head is gone into Heaven, and has carried our 
Humanity thither, and has given us the freedom of the heavenly 
city, and has prepared a place for us there. (John xiv. 2, 3.) 

Many boast the privilege of having the freedom of Rome, 
and it is sold for a great price. (Acts xxii. 28.) But we have 
been enrolled in the Census of heaven. We, the Members of 
Christ, are already in heaven by virtue of the exaltation of our 
Head. (Cp. Eph. i. 20.) We live and act as subjects of Christ, 
and fellow-citizens with the Angels (Eph. ii. 19); and therefore 
we are not af home when we are on earth; ‘we have here no 
continuing city’’ (Heb. xiii. 14), but are journeying to our home 
in heaven. 

SL peracxnpaticen 1d capa ris tarevecews} will change 
the body of our abasement, 80 as to be conformed to the body of 
His glory. Hence Tertullian says (de Resur. Carnis, 55, and 
ad Marcion. v. 20), ‘‘Transfigurabit corpus humilitatis nostre 
conformale corpori glorie suse’? And so Ireneus (v. 12. 3), 
with the exception that he uses the word ‘conforme,’ and not 
‘ conformale.’ 

The genilives of the substantives tareivooems aud 3dins are 
more expressive than adjectives (rawewdy and &y8ofov) would 
have been; as showing that rarelywo.s, or abasement, is the 
characteristic of our body, and that 3dia, or glory, is the cha- 
racteristic of Christ’s body (see on this use of the genitive James 
ii. 4, and cp. Rom. vi. 6, 7d capa rijs auaprias), and that the 
abasement of the body comes from ss, bat the glory of the body 
comes from Christ. 

The Fathers rightly argue from this text for the identity of 
the risen body, under a change of condilion. Thus Tertullian 
l. c., “ In resurrectionis eventu mutari licebit cum salute sué- 
stantie@ ; resurget hoc corpus nostrum quod humiliatur. Quo- 
modo enim éransfigurabit, si nullam erit?” And Irenews, |. c., 
“Quod est humilitatis corpus quod transfigurabit Dominus? 


the enemies of the Cross of |giishonour, it is raised in glory.’’ 


cadens in terram.” As St. Paul himself says, ‘lt is sown in 
1 Cor. xv. 438, and see there, ¢. 
51—54. After nuay Elz. has eis rd yeréoOa: abrd, which is a gloss. 

On the proleptic use of the adjective, perarxynyuaricn obp- 
hophov, He will transfigure it so as to be eonformed, cp. Rom. 
Vili. 29, xpodpicery cuupdppovs. Cp. Winer, § 66, p. 550 (who 
compares Matt. xii. 13), and Kihner, § 560. Malthia, § 414, 3, 
and note on 1 Cor. i. 8. 

— T§ copart THs 3dtns] to the body of His glory. Wonderful 
transformation! This frail body of ours, if it is conformed to the 
body of Christ in suffering on earth, will be also conformed to 
His body in glory, even to that body which is adored by Angels, 
and sitteth at the right hand of God. If all the world could weep, 
it would never shed tears eneugh for him who is excluded from 
that glory, and consigned to everlasting shame. (Chrys., Theoph.) 

Christ, at His own Transfiguration, gave a pledge and glimpse 
of the future glorious transformation of the risen Body, and thus 
prepared the Apostles to suffer with Him on earth, in order that 
they might be glorified for ever with Him, in body and soul, in 
heaven. See on Matt. xvii. 2, 3. 


Cr. IV. 2. Evodlay rapaxard] I beseech Euodia, and I be. 
seech Syniyche—two women. It is remarked by St. Luke (Acts 
xvi. 13, 14), that at PAilippi St. Paul preached specially to 
women. 

3. Naf] Yea. So the best authorities. Elz. hasxafl. — 

— obluye yrioie)] true yoke-fellow. St. Paul might, if he 
had pleased, have handed down this person’s name to the praise 


‘of the world in all generations, by adding a single word. But he 


has not dune so. And now it cannot be determined who this 


, person was. It cannot be his wife, as some have imagined. Both 


grammar and history (1 Cor. vii. 7) refute such a supposition. 
He may, perhaps, be referring to St. Luke, who cannot have been 
now at Rome (see ii. 20), and who appears to have been specially 
conversant with the Philippians. Cp. on 2 Cor. viii. 18. 

But such particulars as these are doubtless left in uncertainty 
for a good purpose, in order that we may not pretend to be “ wise 
above what is written ’’ (I Cor. iv. 6), and also to remind us, that it 
is of little importance, whether our names are found recorded 
with honour in the world’s history, provided they are found here- 
after written “in the book of life,’’ v. 3. Compare what is said 
above, Infroduction to the Acts of the Apostles, pp. xii, xiii, or 
p- 6 of new edit. 

— abtais] them, i. e. Euodia and Syntyche. 

— KAfertos} Clement; probably the same person who was 
afterwards Bishop of Rome, and whose Epistle to the Corinthians 
is still extant. So Origen in John i. 29. Eusebius, iii. 4, and 
iii. 15, and S. Jerome, de Viris Illust. 15. S. Ireneus says (iii. 
3. 3), that the blessed Apostles (Peter and Paul) having founded 
the Church of Rome, committed the Episcopate of it to Linus, 
whom St. Paul mentions in his Epistles to Timothy (2 Tim. iv. 
21), and that. Linus was succeeded by Anencletus, and that after 
him, in the third’ place (S. Jerome says the fourth, and Tertul- 
lian says, de Preescr. 32, ‘‘ Clementem & Petro ordinatum”’], Cle- 
ment was appointed to that Episcopate, who had beheld the 
blessed Apostles, and had been conversant with them, and who 
bad their preaching still ringing in his ears, and their tradition 
before his eyes; and in this respect he was not single, for others 
were then surviving, who had been taught by the Apostles. In 
the time of this Clement, no small dissension arose among the 
brethren at Corinth; and the Church of Rome sent to the Co- 
rinthians a letter, very adequate to the occasion, constraining 
them to peace, and renovating their faith, and-declaring to them 
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the tradition which he had recently received from the Apostles. 
Clement was succeeded by Evarestus. (Jrenaeus.) 

On the succession of the earlier Bishops of Rome, see Bp. 
Pearson, Minor Works, ii. pp. 461—468, with the additions of his 
learned Editor, pp. 469—473. Bp. Pearson places the Episcopate 
of Linus, A.p. 55—67; that of Anencletus, to 69; that of Clement, 
from 69 or 70—83. 

It has happened providentially, that while the names of so 
inany helpers of St. Paul are not specified, the uames of Linus 
and Clemens were commemorated hy him. The support of St. 
Paul’s Apostolic authority was thus given to them and their pudiic 
acts, as Bishops of the Church, after his death. It is not 
unworthy of remark, that these commemorations of them are 
found in Epistles written by him from Rome, of which City each 
of them was Bishop; and in his farewell Epistle, viz. in the Phi- 
lippian Epistle, the last that he wrote to a Church, and that is 

dressed to a Colony of Rome; and in the second to Timothy, 
the last of all his Epistles. 

— dv BIBAw (wijs] in the book of life. Therefore, it need not 
be recorded by me. 

That this saying does not imply any assertion concerning the 
certainty of their salvation, appears from Exod. xxxii. $2. Ps. lxix. 
28. Rev. iii. 5, where names once written in the book of Life are 
represented as liable to be dlotied out. In the last named of 
those passages Christ says, ‘‘ He that overcometh, I will not blot 
out his name out of the book of life.” 

4. advw dpe) I will say again; although some may think it 
strange that I, now in prison at Rome (i. 7. 13), should rejoice, 
and invite you to rejoice, yet I say it, and will say it again. 

5. Td dwieceés] let your fairness (see 1 Tim. iii. 3) be known 
upto all men. A fitting exhortation to the Philippians, Roman 
colonists (see Acts xvi. 12), many of them soldiers settled in 
Greece, a conquered province; such persons were prone to 
_ be unfair, insolent, and oppressive to their neighbours. 

— 6 Ktpios éyyts}] The Lord (is) at hand. The Christian 
Watchword. Ye Roman colonists and soldiers, do not be proud of 
your Roman lordship : remember your Lord—Christis near at hand. 

7. 4 elphyn rov Geov] the Peace of God, which passeth all un- 
derstanding, shall keep your hearts and minds. This Apostolic 
Benediction, which has sounded in the ears of Christendom for 
eighteen hundred years, proceeded from St. Paul ix prison. Such 
was the power of the Holy Ghost, and of faith. His body is chained, 
but his heart is in heaven ; and he thence speaks to the World. So 
it had been in the prison of the city of Philippi, to which he now 
writes from Rome. He and Silas were in prison there, and their 
feet were set fast in the stocks, but at midnight they prayed and 
sang praise unio God. Acts xvi. 24,25. A practical illustration of 
his own precept here in v. 6—‘“‘ Be over careful for nothing,” &c. 

— h tweptxovca xdyta vouv}] which overpasseth ali under- 
standing. “ Pax ista pracellit omnem intfellectum nostrum, neque 
sciri 4 nobis, nisi cum ad ccelestia venerimus, potest.’’ Augustine 
(de Fide, 16). 

8. Td Aowwéy] Finally. He repeats the word (see iii. 1), like 
one who still lingers, and is loath to bid farewell. 

— 8ca ebgnua] ‘quecungue bone fame.’ St. Paul does not 
think it beneath him to pay regard to things of ‘ good report.’ 
He who keeps his life clear of sin does good to himself; he who 
keeps it clear of suspicion, is merciful to ofhera. Our life is ne- 
ceasary to ourselves, but oar good name is necessary to oéhers. 


Therefore the Apostle commands us to provide things honest, 
not only in the sight of God, but also in the sight of msen (2 Cor. 
viii. 21). And in this exhortation, he does not omit to mention 
things of ‘good repori,’ as necessary to be minded by us. 
I suppose the Apostle did not over-value the praise of men; for 
he says, “If I pleased men I should not be the servant of Christ” 
(Gal. i. 16; cp. 1 Cor. iv. 3. 2 Cor. i. 12). But he endeavoured 
not only to live a good life, but also to keep a good name—the 
one for his own sake, the other for the sake of other men, as 
well as for himself. By. Sanderson (in his excellent Sermon on 
Eccles. vii. 1, vol. i. pp. |1—32). 

— ef ris dperf] Not to be rendered, ‘ if there is any virtue’ 
(for this could not be questioned), but ‘whatever virtue there 
is.’ Cp. ef ris 64Ae:, whosoever desires, Luke ix. 23; and 
the phrase, ef ris Exe: Gra dxobew, whosoever hath ears to 
hear, Mark iv. 23; vii. 16, which is equivalent to 5 %ya» dra 
éxotvew: and Rom. xiii. 9, «f ris érépa evroAh, whatsoever other 
commandment there is; 1 Cor. iii. 14, ef revos tpyor pevei, 
whosesoever’s work shall remain; and viii. 3. See also John 
iii. 3. 5; vi. 53, where this phrase introduces very important doc- 
trinal declarations. 

— Aoyl(ecbe] reason upon, meditate on them, so as to practise 
them. Cp. Ps. cxxxix. 2, dAoyloavro év xapdig &8:xlay. Prov. 
xvi. 30. Ezek. xi. 2. Hos. vii. 15. Mic. ii. 1, Aoy:(épevor xdwous 
wal épya(éueror. Compare the use of the Italian word ragionare. 

The thought is expressed, according to his degree, by Horace 
(1 Ep. i. 10), ‘‘ Quid veram atque decens curo ef rogo, et omnis 
in hoc sum.’’ See also | Sat. iv. 137, ‘“* hec ego mecum Com- 
pressis agito labris.’’ 

10. dvebdrAcre 1d dwép duot dpoveiy] ye put forth fresh sprouls 
of your care for me; ‘repullulastis sapere pro me’ ( Aug.) ; ‘ re- 
floruistis sentire pro me.’ (Vulg.) He rejoices that they had 
sprouted forth afresh in their care for him, now that he was re- 
lieved by their alms, as in a second spring. Cp. Aug. Conf. xiii. 26. 

*AvabdAAow is used here in an acitve sense, as in 
xvii. 24. Ecclus. i. 18. Ye bad the mind of tender affection for 
me always, but ye now displayed it; like a tree which has life in 
it in winter, but which pués forth evidence of that inner life by 
its foliage in spring. The Christian, in his almsgiving, is like a 
tree planted by the water-side, whose leaf does not wither, and 
which brings forth its fruit in due season. (Ps. i. 3.) 

" The former germinations of their loving care for the Apostle 
had shown themselves when he was at Thessalonica, on his first 
visit to Greece (v. 15), and probably when he was afterwards at 
Corinth. See on Acts xviii. 5, and on 2 Cor. xi. 9. 

— dapeicbe}] ye had not a season. It was not from any 
barrenness on your that you did not put forth buds and 
sprouts of affection, but you had no favourable season for such 
spiritual vegetation. 

11, 12.] See Bp. Sanderson’s Sermon, vol. i. 113—117. 

12. Ol8a nal] I know both, &c. Riz. bas 82 instead of «al, 
which is more expressive, and is in the best MSS. 

— éy wayt) xa) dy waco] in each thing (taken singly), and in 
all (collectively). 

— peptnucs) a beautifal word. IJ have been inifiated. These 
are our Christian Mysteries :—how different from those of the 
Heathen ! 

18. dvBuvapotrrl pe] who empowereth me. So Ignatius (ad 
Smyrn. 4) looking forward to martyrdom, éy.7¢ éydpari, "Incot 
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15 ™ Oidare Sé Kai vets, Pikurmyorot, Ste ev dpyy ToD evayyedlov, Gre EEGAOov m 2 Cor. 11. 8, 8. 
awd Maxedovias, ovdeuia por éexxdyoia exoworvnoe eis Adyov Sécews Kat 
Anwews, ef py Yuets pdvor '6 Gri kal dv Oeacadovixy Kai aak Kat Sis eis THY 
xpetav prow éréuware. "Ody ore emilyta 7d Sopa, ddda émlyTa rov Kaprov n Rom. 15. #8 


Tov meovalorta eis Adyov vuov. 


b 
18 °°" Anéxw Sé mavta Kal mepiocevw Tremdn- 


o 2 Cor. 9. 12. 
Heb. 13. 16. 


popar SeEduevos mapa "Exadpodirov ta wap tpav, dopiy evwodtas, Ovoiay 


Sextiny cid »D Be@ 
KTH evapEeoToY TO Bea. 


2 Cor. 9. 8. 
s. 23. 1. 
h. 3. 16. 


e ry A A A ra E 
19 ¥°O 8 Beds pov mANpHCE Tacay xpElay par, KaTa TS mrovTOS avTOD ev ach LAL 


Sd) ev Xprote "Inaov. 


%49To 5é Oc@ kai Iarpi ypav 7 Sdéa eis Tovs aidvas Tov aldvwy, aunv. 


s. 72, 29. 
& 115. t. 
Matt. 6. 9, 13. 
Rom. 11. 36. 
& 16. 27. 


21? ’ 4 9 ) a 9 a, 3 , ea € Nop aren, Gal. 1. 5. 
Aonacacbe travra aytov é€v Xptote “Inoov: aomdlovras vas of avy enol Eph. 5. 21. 


adehpot: @ domdlovrar vas waves ob adytor, pddtota Sé of éx THS Kaicapos 


> * 
OLKLAS. 


1 Tim. 1. 17. 
Jude 25. 
Rev, 1. 6. 

& &. 12. 


Xpiorod els 7d cupradeiy alrge xdvra troudve abrov pe 
évSuvapotvyros. Cp. 1 Tim. i. 12. 2 Tim. iv. 17. Biz. adds 
Xpor¢g, not in A, B, D*. 
15. dv dpxi Tov ebayyeAlov] at the beginning of the Gospel 
preached by me. Philippi was the first city to which he preached 
in Greece (Acts xvi. 12). He makes it a subject of praise to the 
Philippians, that at the beginning of his Apostolic career, when 
he was little known in Greece, they, a poorer Church, had come 
forward, and stood alone in ministering to his needs, even when 
he was absent from them; and had twice sent pecuniary supplies 
to him, even when he was in the wealthy City of Thessalonica— 
the capital of Macedonia. 
Clement of Rome says to another Greek Church, that of 
Corinth (c. 47), “Take the Epistle of the blessed Paul into your 
hands. What did he write to you first of all, éy dpyf tov 
ebayyeAloy, i. e. at the beginning of his preaching to you?”’ He 
then refers them to the first Chapter of the first Epistle (1 Cor. 
i. 10). In that case the word edayyéAioy seems to be used (as 
Cutelerius observes) of preaching by writing. Here it is said of 
preaching by word of mouth, and signifies ‘ his firat preaching of 
the Gospel among them.’ See Acts xvi. 12—xvii. 1. Cp. San- 
derson (i. p. 112). 
We are not to imagine (as some have done) that St. Paul’s 
Apostolic career degan at his Conversion. It is not to be dated 
from his Conversion at Damascus, but from his Ordination at 
Antioch. See above on Acts riii. 3, 4. 
This mention here of the kindness of the Philippians at the 
beginning of his Apostolic Ministry, is more striking as a recor 
of his thankfal remembrance of them, because it is made in this 
Epistle, almost at the end of his Ministry. See above, Intro- 
duction to this Epistle, the /as¢ that he wrote to a Gentile Church. 
It is observable that there is a similar retrospect in the last 
Epistle of all that St. Paul wrote—the Second to Timothy. 
There he goes back, with grateful reminiscence, to the ear- 
liest period of his own Ministry—the persecutions he endured at 
Antioch, and Iconium, and Lystra (iii. 11), and to the commence- 
ment of his intercourse with Timothy (i. 5). 
At the close of his career, he takes a review of the whole, 
from the beginning, in order that he may be duly sensible of 
God’s continual care and love towards him. So here. An 
exemplary pattern of thankfulness to all—especially at the end 
of life. 
There is a difficult passage, hitherto unexplained, in the 
Epistle of S. Polycarp to the Philippians, which illustrates, and 
is illustrated by this text. 
In the Old Latin Version of 8. Polycarp’s Epistle, sect. xi. 

(the original Greek of that section is lost), we read, ‘* Nihil tale 
sensi in vobis, in quibus laboravit beatus Paulus, qui estis in 
principio Epistola ejus.”’ 
This clause has been usually supposed to mean that the 
Philippians are mentioned in the beginning of his Epistle. But 
ahis is unintelligible. The true meaning of S. Polycarp seems 
to be, that they themselves are his (St. Paul’s) Epistles in the 
beginning of his ministry. Cp. St. Paul’s own language to the 
Corinthians, “ Ye are my Epistle,’’ 2 Cor. iii. 2, where see note. 
— Bre dFHACoy ded MaxeBovias] when I went out of Mace- 
donia. This circumstance is mentioned, because he was driven 
nut of Macedonia by the inveterate rancour of the Jews, per- 
eecuting him first from Thessalonica (Acts xvii. 5—10), then 
following him to Beroea, and expelling him also thence; and thus 
he was forced to go out of Macedonia. Yet he says, ye Philip- 
pians did not desert me, but succoured me even then. 


— eis Adyor Bdcems Kal Afwvews] for an account or reckoning | 
(see v. 17), of giving on one side, and of taking on the other. 
“‘ In ratione dati atque ti.” Augustine. 

No other Church gave, and I took from no other Church but 
from you. 

_ _ It may be said, that there could be no taking, if there was no 
giving. 

But it is to be remembered, that the word AauBdvew, as 
applied to ministerial maintenance, signifies to take as a due. 
See 2 Cor. xi. 8. 20, ef tis AauBdre.. The minister of God 
Aap Bdye:, by right, under the Gospel, as under the Law. See on 
} Cor. ix. 14, and Irenaeus iv. 8. 3, who shows the unity of both 
Testaments in this provision. 

16. nal éy @eocadrovixn) even in Thessalonica, that great and 
wealthy City, where it might be that some would be- 
friend me. Ye sent and succoured me even there. 

17. 1d 8dua—rdy xapwdv] Not that I seek after the gift, but I 
do seek after the fruil that aboundeth to your account. Observe 
the definite articles. The gift is not the thing that I seek after, 
in your love, but the fruit that aboundeth to your account, not 
to mine, ‘‘ Non aut ego explear, sed ne vos inanes remaneatis.”’ 
Aug. (Serm. 46.) 

I have learnt from Thee, O Lord, to distinguish between 
the gift and the fruit. The gift is the thing itself, which is 
given by one who supplies what is needed, as money, or raiment. 
But the fruit is the good and well-ordered will of the giver. It 
is 8 gift, to receive a Prophet, and to give a cup of cold water; 
but it is fruit, to do those acts in the name of a Prophet, and in 
the name of a Disciple. The raven brought a gift to Elias, 
when it brought him bread and flesh; but the widow brought 
Jruit, because she fed him as a man of God. Augustine (Confess. 
xiii. 26, referring to St. Paul’s words here, and to Matt. x. 4], 42, 
and to | Kings xvii.). 

18. dou» ebwdlas}] an odour of sweet smell—like the odour of 
incense, There is a fragrant perfume in Almsgiving to man, which 
ascends in a cloud of aromatic incense to God. See Eph. v. 2. 

— Ovolav—@eq] a sacrifice acceptable, well-pleasing to God. 
An offering, therefore, not made to me, but to God, Whose 
Apostle Iam. Cp. Prov. xix. 17. Matt. xxv. 35. Heb. xiii. 16. 
This is the true character of Christian almsgiving. Cp. ii. 17, and 
see S. Irenaeus, iv. 18. 4, where he shows that the Jews are no 
longer able to offer oblations acceptable to God ; which are offered 
in the Church, through Christ, and there only, and by Him alone; 
and explains what those oblations are. An important lesson to 
those who imagine, that if money is given, it signifies little from 
whom it comes, and with what motive it is offered. 

21. wayra Gyiov] every saint. Observe St. Paul’s thought- 
fulness for individuals: and cp. St. John’s message, ‘‘ Greet the 
friends by name.” 3 John 15. 

22. udarora of éx rijs Kaloapos olxlas] especially the Christians 
of Caesar's household—probably freedmen, and other domestics 
of the Palace. Cp. Ligh{foot, Journal of Philology, vol. iv. 
pp- 57—79. 

St. Paul says, “ specially they of Csesar’s household,” and 
thus shows that he had special means of intercourse with them. 
In his confinement on the Palatine (see on i. 13) he had become 
acquainted with some members of the Imperial Household. 
Perhaps some of them had been employed in ministering to him, 
as a state-prisoner, in bis detention ; and he had gained influence 
over some who were appointed to guard him. 

At Philippi, a Colony of Rome, the Apostle had preached to 
the Jailor who guarded him, and to all his household (1H oixig 
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atrov, Acts xvi. 32), and they all were baptized by him. He is 
now at Rome, and has made couverts of Caesar's household, who 
salute the Philippians as their brethren in Christ. Such a 
greeting as this must have been specially welcome to the Philip- 
pians. See above, i. 13. 

The Gospel was first preached to the poor (Matt. xi. 5), and 
God chose the weak things of this world (1 Cor. i. 26—28), and 


the Apostle had shown his Christian tenderness for the large 


and despised class of slaves, to which Onesimus belonged, by his 
letter to Philemon (Philem. 16). Now Christianity has found its 
way into the haqusehold of Cesar. At length, after it had been 
persecuted by the Ceesars, it won Emperors to Christ. Thus the 
mustard-seed of the Gospel grew, and stretched forth its branches, 
and overshadowed the World. (Matt. xiii. 31. Luke xiii. 19.) 

23. rod wvetuaros buay] your spirit. So A, B (see Mai), D, 
E, F, G, and Lachm., Tisch., Alf., Ellicott. Elz. xdyrev. 


INTRODUCTION 


TO THE 


EPISTLE TO THE HEBREWS 


I. On the Authorship of the Epistle to the Hebrews. 


Taxis Epistle has been ascribed to different persons. The names of those to whom it has been 
assigned may be conveniently taken into consideration in the following alphabetical order. 

1. Apollos has been regarded as its author by many learned writers in recent times’. But 
to this opinion there are several insurmountable objections. 

Apollos was of Alerandria*; and it may be safely affirmed, that, if Apollos had written the 
Epistle, his Christian fellow-countrymen would have been cognizant of the fact, and would have 
been moved by a sense of justice, as well as national zeal, to vindicate its authorship to him. 

The ancient Church of Alexandria was the most learned Church in Christendom. In its Cate- 
chetical School, founded by St. Mark, it reared a succession of men eminent for erudition and 
literary research. The early Christian Teachers of Alexandria would not have allowed that distin- 
guished Alexandrine Teacher to be despoiled of his due honour. 

Apollos had many devoted adherents*; and if he had been the writer of the Epistle, some 
of them would have come forward in his native country, and elsewhere, to claim for him the 
credit of so signal a service to the cause of the Gospel, as the composition of the Epistle to the 
Hebrews. 

But, as will be shown hereafter, the Christians of Alexandria, from the earliest times, unani- 
mously ascribed this Epistle to another person. Not one Alexandrine writer can be cited as having 
assigned it to the Alexandrine Teacher Apollos. 

Nor is this all. The fact is, that not a single Author of any note, in any part of Christendom 
for fifteen centuries, attributed it to Apollos. That opinion first appeared in the world in the six- 
teenth century ‘. 

It is clear from the Epistle itself, that the Author was known by his friends, especially those 
to whom it was first sent; and few persons, it may be supposed, will be induced to imagine, that the 
authorship remained a secret for so long a time, and that it was first discovered fifteen hundred 
years after Christ °. 


2. St. Barnabas hes been supposed by others to be the Author of this Epistle. 

That opinion has been maintained by many able advocates with much learning and ingenuity ’. 

The most important argument in its favour is, that the Epistle is ascribed to Barnabas, without 
hesitation, by one of the most learned writers of the second and third centuries, Tertudian °. 

In one of his Montanistic treatises, where he urges the necessity of a severe penitential dis- 
cipline towards those who have lapsed into deadly sin, and cites passages from the writings of 
St. Paul in support of his own opinion, he says: “I am willing, by way of supererogation, to add 


1 Particularly by Ziegler, 1791, Dindorf, Bleek, Tholuck, Apollo ;’’ and see his Sermon, 1 Cor. iii. 4. 
Credner, Reuse, Feilmoser, Luiterbeck, De Wette, and last of all 5 See xiii. 18, 19. 23. 


us Pearse Sa See his Einleitung, p. 22. 6 Cp. Dr. W. H. Mill, Prelectio Theologica, Cantabrigise, 
xviii. 24. 1843, p. 32. 
> 1 Cor. i. 12. ? Repecially by Ullmann, Studien u. Kritiken, 1828, vol. i. 


* It was then broached by Luther, ad Gen. xlviii. 20: ‘‘ Autor H. 2, p. 388, and Wieseler, Chronologie, p. 504. 
Epistolee ad Hebreeos quisquis est, sive Paulus, sive, utegoarbitror, * De Pudicit. 20. 
Vou. 1L.—Parr III. 3A 
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the testimony of one who was a companion of the Apostles; and who is qualified, by the nearness of 
his own rights, to confirm the discipline of his masters. There is extant a writing of Barnabas to 
the Hebrews,—a man sufficiently authorized by God ', inasmuch as Paul associated him with himself 
in the maintenance of self-denial? ; and verily the Epistle of Barnabas is more generally received 
among the Churches than the Apocryphal Pastor * of adulterers.” 

Tertullian proceeds to quote from the Epistle to the Hebrews that memorable passage, which 
was the occasion of so much controversy in ancient times between the writers of the Church on the 
one side, and the partizans of the severe penitential discipline of Montanus and Novatian on the 
other‘. He then adds: “The writer who received this doctrine from the Apostles, and taught this 
with them, had never learnt, that a second repentance was promised by the Apostles to an adulterer 
or fornicator.” 

This certainly is a strong testimony ; and it derives additional cogency from the consideration, 
that Tertullian, who was distinguished by the extent of his learning, does not seem to have enter- 
tained any doubt as to the authorship of the Epistle ; and that, if he had heard it attributed to any. 
person of superior dignity to St. Barnabas, he would probably have mentioned the fact, in his desire 
to procure the highest sanction in his power for the testimony which he adduced from the Epistle 
in favour of his own tenets. : 

On the other hand, it is to be remembered, that in the age of Tertullian, there was but little 
erudition among the Christians of the West. The Latin Church had no literature before his time’. 
And Tertullian,—as this passage and many others in his writings show,—was accustomed to speak 
dogmatically, in an arbitrary and magisterial tone (a frailty incidental to learned men standing 
alone among their contemporaries), and to promulgate his own private opinions with somewhat of 
oracular authority. 

The ascription of this Epistle to Barnabas may be reckoned among the private opinions of that 
great African Father. It never took root in Christendom‘. It was almost unknown in the East. 
It was not received in Cyprus, the country of St. Barnabas himself. Epiphanius, the learned 
Bishop of Salamis in Cyprus in the fourth century, who was by origin from Palestine, and therefore 
an important witness on this subject, knew nothing of it. He ascribed the Epistle to another 
author ’. 

Nor was Tertullian’s opinion accepted in Africa, his own country. S. Athanasius and 8. Augus- 
tine, the ablest writers of the African Church, attribute the Epistle to another,—the same person as 
‘Epiphanius*. So does Primasius, a learned African Bishop of the sixth century, and an excellent 
commentator on St. Paul’s Epistles’, who discusses the question of the authorship. And what is of 
greater importance, the Bishops of the African Church, in several Synods, ascribe it to another 
author ”’. 

Besides, if Barnabas had written the Epistle, he would, in all probability, have prefixed his 
name to it. Barnabas had taken part with Peter at Antioch in the debate concerning the Cere- 
monial Law", and Ais name would have commended the Epistle to the favourable acceptance of the 
Hebrew Christians. He would probably have followed the example of the Apostles St. Peter and 
St. James, who, in writing to Jewish Christians, placed their own names at the beginning of the 
Epistles which they wrote. 

Yet further ; it is a constant tradition of the Church that Barnabas wrote one Epistle; and that 
Epistle is not reckoned by the ancients among the Canonical Scriptures". Whether that Epistle is 
the same as the Epistle now extant which is ascribed by some to Barnabas, is doubtful’. If it is, 


1 Tho true reading (as Oehler and Delitzsch have pointed out) 
is, “& Deo satis auctorati viri,”’ not “‘ aded satis auctoritatis viri.”” 

2 That is, in not claiming ministerial wages from the Churches 
(1 Cor. ix. 6). 

+ Tertullian so calls the work entitled the “‘ Shepherd of Her- 
mas,” the discipline of which was regarded by him as too lax, 
and as affording encouragement to sin. 

* Heb. vi. 4—8. 

5 Evidence has been given of this fact in another place, in the 
eda volume on “ S. Hippolytus and the Church of Rome,’ 

p. ix. 
_ _ © This statement is not contravened by the testimony of S. 

Jerome concerning the Epistle : ‘‘ licet plerique eam vel Bernabe, 
vel Clementis arbitrentur ’’ (Epist. ad Dardan. 129), where “ ple- 
rique’’ does not signify ‘‘ most persons,'’ but “ many,’ and is 
designed to comprise those who ascribed it to S. Clement ; and is 
to be explained by what S. Jerome says in another place (Cat. 
Eccles. Script. 5), “‘ Epistola quee fertur ad Hebreeos non Pauli 


creditur, propter styli sermonisque dissonantiam, sed vel Barnabe 
juxta Tertullianum, vel Luce Evangelistee juxta quosdam, vel 
Clementis, Romans postea Ecclesise Episcopi, quem aiunt ipsi 
adjunctum senfentias Pauli proprio ordinasse sermone.” S. Je- 
rome’s own opinion will be stated hereafter. 

1 Epiphan. Her. 76. See also Heer. 42. 69, 70; the passages 
may be seen in Kirchofer, pp. 14. 250. 

® Ad Rom. § 11, and De Doct. Christ. ii. 12, 13. 

® Primasii Commentaria in Epist. 8. Pauli, Prefatio Generalis, 
and Preefat. ad Hebr. in vol. lxviii. of Migne’s Patrologia, pp. 
415. 686. 

10 Cone. Hippon. a.p. 393, can. 36. Conc. Caréh. iii. can. 47 ; 
v. can. 29. 

1! Gal. ii. 13. 

12 Bee Eused. H. E. iii. 25. Jerome, Scr. Eccl. 6. 

13 See Hefele, Patres Apostolici, p. 7; and Dressel, Patres 
Apostolici, p. x. The Epistle of Barnabas is contained in the 
Codex Sinailicus, &. 
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then the great difference in power and authority between it and the Epistle to the Hebrews, refutes 
the supposition that the latter is due to him. At any rate, it is certain that the one Epistle which 
the ancient Church attributed to Barnabas, was not the Epistle to the Hebrews. 

On the whole it may be affirmed that no other ancient writer of any note can be specified as 
having ascribed this Epistle to Barnabas. Tertullian’s opinion, however it may have arisen ', is not 
of sufficient weight to counterbalance the arguments, positive and negative, on the other side. 
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3. 8. Clement, Bishop of Rome’, is supposed by others to be the writer of this Epistle. 

If, however, the ancient testimonies on this subject are examined, it will be found that they 
only go so far as to intimate that some persons were of opinion, that the /anguage of the Epistle was 
from him; and that they ascribed the substance to another person ’*, and said, that Clement either 
translated the Epistle from Hebrew, or clothed the thoughts of another in the dress which they now 
wear in the Epistle. 

Our present inquiry is concerning the subject-matter of the Epistle. 

There is no ancient authority in favour of ifs ascription to Clement of Rome. 

On the other hand, there is a peculiar circumstance in his relation to the Epistle, which appears 
to refute the opinion that Clement was its author. 

An Epistle of Clement himself has come down to us. In it he often quotes or refers to the 
Epistle to the Hebrews ‘, as has been already observed by S. Jerome *. 

The use which 8S. Clement has made of the Epistle to the Hebrews is very important, as 
proving the primitive antiquity of that Epistle, and the high esteem in which it was held. It also 
seems to afford a strong presumption that Clement himself was not the Author of the Epistle to the 
Hebrews. He would hardly have quoted it as he does, blending passages from it with citations 
from Holy Scripture, if he himself had written it. And if he himself had written the Epistle to the 
Hebrews, which was received as Canonical Scripture by the Eastern Churches from the earliest 
times, it seems probable that the other Epistle, which Clement afterwards wrote when Bishop of 
Rome, in the name of the Roman Church to the Church of Corinth, would have been characterized 
by similar spiritual endowments, and would have attained a no less dignity than the Epistle to the 
Hebrews. : 

The Epistle of 8S. Clement to the Corinthians is (as S. Jerome calls it) a “ very useful Epistle.” 
It breathes a spirit of genuine Christian charity, and is dictated by an earnest desire for Christian 
unity. It is in every respect worthy of an Apostolic Bishop and Father. But the Epistle to the 
Hebrews has far higher titles; and we need not hesitate to say, that the writer of the Epistle, still 
extant, which was sent in the name of the Church of Rome to that of Corinth, and is universally 
ascribed to 8. Clement, was not the writer of the Epistle to the Hebrews. - 


4. St. Luke has been named by others‘ as the writer of this Epistle. 

But the same observations which have already been made with regard to 8. Clement may be 
applied also to St. Luke. Those ancient testimonies which mention his name in connexion with the 
Epistle, do not ascribe to him the substance of the Epistle, but only the form’. 

St. Luke did not, according to them, conceive the plan of the Epistle, or furnish the thoughts 
and ideas, but only attired them in their present dress. And even this supposition is confessedly 
put forth as an expedient for removing a difficulty, and in order to account for the phenomena of the 
style of the Epistle, supposed to differ from that of the received Epistles of St. Paul. 

There appear to be insuperable objections to the opinion which ascribes the Epistle to 
-him. 


himself, iii. 38 ; and Jerome, Cat. Script. Eccl. c. 5, quoted above. 
4 See Clement, Epist. i. cap. 12. 17. 36. 43. 45. 56. 
5 Jerome, Cat. Scr. Eccl. 15, ‘‘ Clemens ecripsit ex na 


1 If a conjecture may be allowed in this matter, perhaps the 
Epistle to the Hebrews may have been read by Zertullian in a 
anuscript commencing with the Epistle ascribed to Barnabas (to 


which Origen refers c. Celsum, i. 63; Clem. Rom. Hom. i. 18; 
and Eused. vi. 13), and the Epistle to the Hebrews not having 
any name prefixed to it, may therefore have been supposed by 
Tertullian to have been written by him. The practice of binding 
together MSS., the compositions of different authors, was very 
ancient. The Epistle of S. Clement is contained in the Alexan- 
drine MS. of the New Testament. The old Latin Version of the 
Epistle of Barnabas was discovered in a MS. of a work of Jer- 
fullian. 

3 See above on Phil. iv. 3. 

* See for example Origen ap. Euseb. vi. 25; and Eusebius 


perso 
Romane Ecclesise ad Ecclesiam Corinthiorum valdé utilem Epis- 
tolam, quse et in nonnullis locis publicé legitur, que mihi videtur 
characteri Epistols que sub Pauli nomine ad Hebreos fertur 
convenire. Sed et multis de efidem Epistol& non solim sensibus 
sed juxta verborum quoque ordinem abutitur; omnino grandis in 
utrique similitudo est.” 

6 Particularly by Grotius, Kohler, and last of all, though not 
confidently, by Delitzsch, in his learned Commentar zam Briefe 
an die Hebrier, Leipzig, 1857, pp. 701—706. 

7 See for example Eusebd. iii. 38; vi. 25. 
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St. Luke was not of Hebrew origin’, nor is there any evidence that he was even an Hellenistic 
Jew. It is most probable that he was a Gentile Christian; and the testimony of Christian Anti- 
quity derives his origin from the city of Antioch ®, the capital of Syria, the centre of Gentile Chris- 
tianity. ; 

it is by no means probable, that a Gentile Christian, or even a Jewish Hellenist, would have 
ventured to undertake the task of writing an Epistle to the Hebrews. 

Such an act would have savoured too much of presumption, and would not have been in accord- 
ance with the characteristic modesty of the Evangelist. 

Besides, if St. Luke had been the author of the Epistle, it can hardly be doubted that the 
Christians of Syria, of Asia, and of Greece, would have known the fact, and would have attributed it 
to him. 

But we find, on examination, that the Church of Antioch unhesitatingly assigned the Epistle to 
another person. 

The Bishops assembled in a celebrated Synod in that city in a.p. 269, to examine the heretical 
teaching of Paul of Samosata, quote the Epistle *, and ascribe it not to St. Luke, but to St. Paut. 


Thus then we are brought to the question— 

I. Was the Epistle to the Hebrews written by St. Paul ? 

II. Is the anguage of the Epistle from him, or only the substance; or both P 

These questions may be considered with reference— 

(1) To external testimony, 
(2) To snternal evidence. 

The external testimony divides itself naturally into two branches, (1) that of the Eastern 
Church, and (2) that of the Western. 

1. The Epistle was addressed to the Hebrews of the East, especially of Jerusalem and Palestine 

Although the Author of the Epistle writes anonymously, yet those persons, to whom the 
Epistle was primarily and specially ‘addressed, were acquainted with the name and person of the 
Author. He thus speaks to them: Pray for us, for we are persuaded that we have a good conscience, in 
all things tilling to lice honestly; but I beseech you the rather to. do this, tn order that I may be 
restored to you the sooner... And again, Know ye that our brother Timothy has been set at Aberty, with 
whom, sf he come soon, I will vistt you *. 

These and other similar expressions bespeak an individual well known personally to the friends 
whom he addresses. 

The question therefore arises here— 

What is their testimony concerning the writer? To ehom did they ascribe the Epistle ? 

The answer to this inquiry is, that the Churches of Jerusalem, Palestine, Syria, Asia, and 
Alexandria concurred in ascribing the Epistle to the Apostle S¢. Pau. 

From Jerusalem and Palestine we have the testimony of a celebrated Bishop of Jerusalem in 
the fourth century, 8. Cyril, who attributes the Epistle to him without any hesitation °. 

The same may be said of Eusebius, Bishop of that city in Palestine, in which St. Paul was 
confined for two years, Caesarea ‘, and who ascribes the substance of the Epistle to St. Paul. 

The testimony of Eusebius is of more value, because the Epistle to the Hebrews has ever been 
regarded by the Church as one of its best safeguards against the heresy of the Arians, who some- 
times appealed to Eusebius as favourably inclined to their tenets. If (says Theodoret, Bishop of 
Cyrus‘) the Arians are not willing to listen ¢o us concerning the benefits which the Church has 
received from the Epistle to the Hebrews, let them listen to Eusebius of Palestine, to whom they 
appeal as an advocate of their own dogmas. For Eusebius confesses that this Epistle is the work of 
the divine Apostle St. Paul, and that ali the ancients entertained this opinion concerning the 
authorship of the Epistle *. 


1 Cp. Col iv. 11. 14. 

2 Eused. iii. 4. &. Jerome, Cat. Eccl. Scr. 7. See above, In- 
troduction to St. Luke’s Gospel. 

3 Routh, R. 8. ii. 473, 474. 

* Heb. xiii. 18. 23. 

5 §. Cyril Hierosolym. Catech. iv., where he is treating ex- 
pressly of the Canonical Books of Holy Scripture. 

© Eused. KE. H. iii. 3, where he says, “ the fourteen Epistles of 
St. Paul are manifest and evident; though it is not right to be 
ignorant of the fact, that some persons, however, have rejected 


that to the Hebrews, affirming that it is excepted against by the 
Church of the Romans as not being St. Paul’s.’’ 

It ought to be added, that Eusebius elsewhere inclines to the 
opinion that the substance of the Epistle was St. Paal’s, but the 
diction from another hand. See E. H. iii. 38. 

?7 In his Procem. to his Exposition of the Epistle to the 
Hebrews. 

* It is quoted as St. Paul’s by Eusebius in extant works; e.g. 
de Mart. Palsest. c. 31. Demonst. Evang. v. 3, in Ps. ii. Cp. 
Dr. Davidson's Introduction, iii. p. 192. 
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The testimony of the Church of Antioch, the capital of Gentile Christianity, and the centre 
of St. Paul’s missionary labours’, has been already referred to. It ascribed the Epistle to St. 
Paul’. 

Testimonies to the same effect may be adduced from competent witnesses of the Churches of 
Asia and Greece. 

The Council of Nica received it as a genuine work of St. Paul*®. Gregory Thaumaturgus ‘, 
Gregory of Nazianzum, Basil the Great, Gregory of Nyssa, Theodore of Mopsuestia in Cilicia, 
St. Paul’s own country, Chrysostom at Antioch and Constantinople, Epiphanius of Salamis in 
Cyprus, Theodoret of Cyrus, the Synod of Bishops assembled at Laodicea (a.p. 363), all agreed in 
assigning it to St. Paul *. 

In a word, to cite the expression of S. Jerome, “ All the Greek writers received it as his °.”’ 

The witness of the Church of A/erandria is entitled to special attention. 

That Church was of primitive origin; it was founded by St. Mark, who was with St. Paul in 
his first imprisonment at Rome’, and perhaps also at his martyrdom‘. Its tradition was probably 
derived from that Evangelist. 

The ancient Alexandrine Church was also distinguished by an uninterrupted succession of 
writers eminent for ability, for learning, and enterprising research, who were reared in, or presided 
over, the Catechetical School of that city, even from the days of St. Mark’. One of the Principals 
of that School, in the second century, was Pantenus’’, the master of the learned” Clement of 
Alexandria, another Teacher in that Institution. 

Panteenus (as is commonly believed) ascribed the Epistle to St. Paul, and endeavoured to explain 
the reason of the absence of the Apostle’s name from the commencement of the Epistle '’. 

The Epistle was also assigned to St. Paul by the successor of Panteenus, 8. Clement ”. 

The Testimony of Origen, the scholar and successor of S. Clement, is substantially the same as 
that of his predecessors. 

He says in one place that he has arguments to prove that it is a genuine work of St. Paul ''; 
and in another he declares, “ whatever Church receives it as St. Paul’s, let it be commended for 
doing so; for (he adds) it is not without reason that the primitive writers '* have delivered it to us as 
Paul’s *’.” 

It is true, that Origen in one place adverting, as S. Clement of Alexandria had done, to the 
difference of style between this Epistle and the acknowledged Epistles of St. Paul, offers another 
solution in explanation of that phenomenon; and expresses an opinion, “ that the thoughts of the 
Epistle are from the Apostle, and the composition and phraseology in which they are clothed, are 
from some other person, who recorded the apostolic materials, and committed to paper what was 
dictated by his master .... but, who it was that reduced the Epistle to writing, God knows; 
however, the story which has reached us, from some persons, is, that Clement, Bishop of Rome, 
committed the Epistle to writing, and from others, that it was St. Luke '*.” 

On these testimonies two observations may be made ; 

First, it hence appears, that there was an uniform and consistent tradition at Alexandria in the 
second and third centuries, that the substance of the Epistle was from St. Paul. 

And, secondly, it is hence also clear, that there was a discrepancy of opinion concerning the 
person who put the materials of the Apostle into writing. In the earliest account, that of Panteenus, 
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there is no hint that the diction of the Epistle 


1 See above on Gal. ii. 1]. 

3 See also the testimony of Ephrem, the Syrian, in the fourth 
century; and of Severian, Bp. of Gabala in Syria, in Lardner, ii. 
482. 620. 

8 Harduin, Concil. i. p. 402. 

* Cardinal Mai, Script. Vat. Nowa. Coll. vii. p. 176. 

® See the evidence to this effect given by Lardner, iii. 329, 
330. Guerike, Einleitung, pp. 432, 433. 

© Jerome, Epist. ad Evagrium, 125. 

* Col. iv. 10. Philem. 24. 

8 2 Tim. iv. 11. 

® “In Alexandria, ubi & Marco Evangelista semper ecclesiastici 
fuere doctores,” says S. Jerome, Cat. Eccl. Scr. c. 37. 

1® See the authorities in Rouih, R. 8. i. 338, 339, 

11 Eused. vi. 13. 

12 See the testimony of Clement in Euseb. vi. 14, where the 
*‘ bleased Presbyter ” is generally supposed to be Pantenus. If 
it is not Panteenus, yet the witness of a man to whom so learned 
@ person as Clement refers with so much veneration as his senior, 


was not from St. Paul, as well as the matter; 


will still command great respect. And the opinion of Pantenus, 
his master, may be inferred from Clement’s own testimony as to 
the authorship of the Epistle. 

13 See Eused. vi. 14. Clement conjectured that it was written 
originally in Hebrew by St. Paul, and translated into Greek by 
St. Luke, and he constantly quotes it as St. Paul’s; e.g. Stromat. 
ii. p. 420; vi. p. 645. 

14 Origen, Ep. ad African. vol. i. p. 19. 

13 ef ris éxxdnola. This is the meaning of the phrase (see 
note above on Phil. iv. 8), and not ‘ {f any Church,’ as it is some- 
times rendered. ; 

16 of dpyaios Gydpes, ‘ the primitive men,’—not (as it has been 
sometimes translated) ‘ancient men;’ the expression is much 
stronger than that. 

17 Origen, in Euseb. vi. 25. It has been observed by Kirch- 
ofer, p. 244, that Origen quotes the Epistle to the Hebrews 
about 200 times, and often cites it expressly as St. Paul’s; and 
never attributes the substance of it to apy other writer. 

18 Origen, ap. Euseb. vi. 35. 
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although his attention was evidently called to the question; inasmuch as he suggests a reason for the 
absence of St. Paul’s name from this Epistle’. 

8. Clement puts forth a private opinion, that the Epistle is a translation from a Hebrew original 
written by St. Paul *. 

Origen propounds a different hypothesis,—that the materials of St. Paul were arranged by 
another writer who was unknown; but some mentioned 8. Clement, and others St. Luke, as the 
person who gave it its present dress. 

The tnconsistency of these various suppositions concerning the Janguage of the Epistle imparts 
greater force to the consistency of the tradition concerning its substance. They show, that the ques- 
tion concerning its authorship had even then been discussed and examined. And this uniformity of 
independent witnesses, who differ from each other as to the minor matter of its phraseology, and 
whose testimony reaches back to primitive times, and comes from the most learned School of 
ancient Christendom, will not easily be shaken by any conjectural theories of later Criticism. 

It may also be here remarked, that the variety of ancient Alexandrine speculations concerning 
the person, to whom the Janguage, apart from the substance, is due, affords a presumption that the 
substance and language are not from different hands, but from one and the same. This conclusion 
is confirmed by the succeeding testimony of the Alexandrine Church. 

For, the tradition concerning the authorship of the subject-matter of the Epistle continued to 
maintain its consistency. And the various floating speculations concerning the author of the diction, 
as distinct from the substance, gradually vanished away. The author of the matter and the language 
was thenceforth generally regarded as one and the same person—St. Paul. 

This appears from the testimony of the celebrated Dionysius, a scholar of Origen, and Bishop 
of Alexandria (a.p. 247), who ascribes the Epistle to St. Paul; and of Peter, the celebrated Bishop 
of that city (4.v. 300°), and of his successor Alexander (in 313‘), and, finally, of the two great 
Bishops of that see, namely, S. Athanasius and 8S. Oyril*. All these ascribed the Epistle—both in 
substance and form—to St. Paul. 

Before we pass from the testimony of the East to that of the Western Church, we may observe 
that the moet ancient Greek Manuscripts, now extant, of St. Paul’s Epistles, place the Epistle to the 
Hebrews among those Epistles. They do not place it after the Pastoral Epistles (as is done in the 
Vulgate and in our own Authorized Version), but defore them. 

In the Alexandrine Manuscript, the Sinaitic Manuscript, the Vatican Manuscript, the Codex 
Ephrem, and in the Codex Coislinianus, and algo in some Cursive Manuscripts", the Epistle to 
the Hebrews follows immediately after the Epistles to the Thessalonians’. 

It is also deserving of remark, that in still more ancient Greek Manuscripts than any which we 
now possess, the Epistle to the Hebrews was placed immediately after that to the Galatians, and 
before that to the Ephesians *. 

From this testimony of ancient Manuscripts it is evident, that at the time when those Manu- 
scripts were written, the Epistle to the Hebrews was reckoned among those of St. Paul. 


2 Let us now turn to the testimony of the West. 

S. Clement, Bishop of Rome,—whom St. Paul himself mentions with affection as one of his own 
Jellow-labourers whose names are in the book of life’,—quotes the Epistle, as has been already observed, 
but he does not say that it was written by St. Paul. 

On the other hand, he does not ascribe it to any one else. He does not specify the name of the 
Author. 

This mode of dealing with the Epistle on the part of S. Clement, who doubtless knew the 
author, does not indicate an opinion on his part, as some seem to think, that St. Paul was not the 
Author. 

The Author of the Epistle to the Hebrews, whoever he was, had written anonymously ; and 

1 Fused. vi. 14. 6 Codd. 17. 23. 47. 57. 71. 73, and others. See Tischendor/, 


: “7 N. T. ed. 1858, p. 555. 
ee ee ? And it is 90 placed in Lachmann's edition, p. 537. 


* In his 9th Canon. See Routh, R. 8. iii. 333. s Ag appears tecay the te cpltal nomeral of tp ecious. bs 
ee Lardnery tle pe 202... they still stand in the Vatican Manuscript. See Cardinal Mai’s 
5 Ibid. ii. pp. 400, 401; iii. p. 9. note, p. 429, and Lachmann, p. 537. 


In the very valuable Ancient Catena lately published for It is placed immediately before the Epistle to the Galatians 
the first time by Dr. Cramer (Oxon. 1844) from Cod. 238 in the most ancient MSS. of the Sahidic Version. See Zoega, in 
of the Imperial Library at Paris, are numerous Scholia of S. Catal. Codd. Copt. MSS. p. 186. Tischendorf, N. T. p. 5655. 
Cyril, 8. Athanasius, and others, recognizing the Epistle as St. ed. 1858. 

Paul’s. 9 See Phil. iv. 3. 
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doubtless he had good reasons for doing so. J/ the writer was St. Paul, then 8. Clement, who was 
an intimate friend of the Apostle, and wrote soon after his decease, would know and respect those 
reasons, and would be guided by them. Asa fellow-labourer and follower of the inspired Apostle, 
he might well be inclined to quote the Epistle, in order to show his reverence for it as a part of 
Canonical Scripture, and to commend it as such to the reverent use of the faithful; and the more so, 
because the Epistle was anonymous, and could not commend ttself, as the other Epistles of St. Paul 
do, by his Apostolic name prefixed to them. But, in his love for the Author, he would not do what 
the Author himself had not done; he would not betray the secret, and publish his name to the 
world at large, at that early date, when the reasons for not divulging it were still in force. He 
would quote the Epistle to the Hebrews as divinely-inspired Scripture, and would leave it to Time 
to make known the Author’s name. 

This is precisely what ts done by S. Clement. 

The testimony of Tertullian, ascribing it to Barnabas, has been already considered. 

It must, however, be noticed again, because it seems to afford some explanation of the manner 
in which the Epistle was regarded by some in the Roman Church in the age of Tertullian, that is, 
the second and third centuries. 

Tertullian, we have seen, refers to the earlier portion of the Sizth Chapter of the Epistle. It is 
observable, that he does this in one of his Montanistic treatises, in which he is denouncing, in no 
measured terms, what he regarded as the lax and dissolute discipline of a branch of the Western 
Church, most probably the Roman’. 

In this treatise Tertullian ascribes the Epistle to Barnabas. 

The Western Church, at that time, possessed no writers that could be compared with Tertullian 
in learning. Indeed, with the single exception of Minutius Felix, no Latin Christian writer of any 
note belongs to that period. 

Besides, the Latin Church was then harassed by the Montanists from the East, and afterwards 
by the Novatians from Africa. 

Both of these sects found, as they imagined, a strong testimony in behalf of their rigorous 
penitential discipline in that portion of the Sixth Chapter of the Epistle which had been cited by 
Tertullian in his Montanistic Treatise, ‘de Pudicitia.” 

The Roman Church, in the stress of controversy for which she was then little qualified, and in 
the lack of time for research, and of critical aid and resources, may probably have been so much 
influenced by Tertullian’s bold and peremptory assertion, ascribing the Epistle to Barnabas, 
together with her own desire to get rid of the inconvenient argument which he and her Montanistic 
adversaries invoked against her from that Epistle, that she may have not: been very reluctant to 
allow the authorship of the Epistle itself to be regarded as doubtful; and some of her controversialists 
may have thus been led even to accept Tertullian’s assertion, and to affirm that it was written by 
some other Author than St. Paul ’. 

Accordingly we find that one of her champions is signalized as having omitted the Epistle to 
the Hebrews from the catalogue of St. Paul’s Epistles. 

This was Caius. It is observable that he was celebrated for his strenuous efforts against 
Montanism, and it is expressly recorded, that “‘he mentions only thirteen Epistles of St. Paul, not 
enumerating the Epistle to the Hebrews with the other Epistles,” and that he does this in a treatise 
against Montanism’. 

It does not follow from this statement, that Caius and his friends actually deniéd that the Epistle 
was St. Paul’s. He may have thought only that it was doubtful, whether it was St. Paul’s or no, 
and therefore in enumerating his Epistles, he did not set it down in the list. But it must be care- 
fully borne in mind, in arguments concerning the authorship of books of Scripture, that there is a 
wide difference between doubis and denials. ‘ 

The same remark may be made on the ancient Latin Canon of Scripture, first published by 
Muratori, and dating from the second half of the second century ‘. 


1 De Pudicitif, c. 1. Audio edictum esse propositum et of Philastrius (Bp. of Brescia a.p. 380), who says (de Heresibus, 
quidem peremptorium, Pontifex scilicet Maximus Episcopus Ixxxix.) that ‘there are some persons who do not regard the 
Episcoporum dicit, ‘Ego et meoechie et fornicationis delicta Epistle to the Hebrews as St. Paul’s, and that it is not publicly 
poenitentia functis dimitto.’”” Cp. By. Kaye on Tertullian, read by them .... on account of the Novatians.” He then 
p- 239. proceeds to vindicate the sixth chapter (v. 4—6) from the Nova- 

2 It does not indeed appear, that Novatian himself laid much tian misconstruction. 
stress on that passage of the Epistle to the Hebrews. The 3 Euseb. vi. 20. 

Novatians certainly did so; and this circumstance led to its dis- |‘ See Routh, R. 8. iv. p. 26. Westcott on the Canon of N. T.. 
paragement by some Western writers. See the express testimony pp. 236. 557. 
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The Epistle to the Hebrews is not mentioned in this Canon; and it says that St. Paul wrote 
only to Seven Churches '. 

But this document isin a fragmentary condition. It does not mention some Epistles which 
were generally received as canonical, namely, the first Epistle of St. Peter and St. John. And 
the canonicity of the Epistle to the Hebrews cannot be doubted, whatever may be said of the 
authorship. 

Therefore the authority of this document is not of much weight in the present inquiry. 

Thus then, though doubts existed in the Western Church concerning the Pauline origin of the 
Epistle to the Hebrews, yet we have little evidence of any distinct assertions that it was not written 
by the Apostle. 

There are two eminent Greek writers who lived in the second and third centuries, and who were 
connected by many associations with the Latin Church, whose testimony deserves attention—S. Ire- 
neous, Bishop of Lyons, and his disciple, 8. Hippolytus, Bishop of Portus, near Rome. 

It is said by some *, that Irenwus and Hippolytus asserted that the Epistle to the Hebrews was 
not by St. Paul. 

As to Irenseus, he knew the Epistle, and quoted it *; and if the fragments discovered by Pfaffius 
are genuine, he ascribed it to St. Paul‘. 

With regard to S. Hippolytus, there is no positive testimony on either side in his extant 
Writings; and it is certainly worthy of remark that he does not quote the Epistle. . 

Nor does 8S. Cyprian quote it in any of his surviving works’. 

Perhaps both of these writers, especially the latter, were deterred from doing so by the con- 
fident assertion of Tertullian, that it was a work of Barnabas, while others ascribed it to St. Paul ; 
and they may have thought it wiser to suspend their own judgment, and may therefore have abstained 
from appealing to it, as being, in their opinion, of doubtful origin. 

But this abstinence, with regard to this Epistle, seems rather to show that the writers who 
abstain from quoting it, were not qualified to give evidence concerning if. 

For, whatever may be thought of its Authorship, no one can doubt of its Inspiration. And, as 
an inspired writing, it was entitled to be quoted, whoever might be its author; and it was as much 
entitled to be guoted, as any book whose author was known. 

Let it also be supposed, for argument’s sake, that Cyprian and others in the west, not only 
entertained doubts concerning its authorship, but even denied that it was written by St. Paul. 

Then we may add, that the judgment of the Western Church after their times, more strongly 
confirms the Pauline origin of the Epistle ; 

Their doubts—for they did doubt,—and their denials—if they did deny—must certainly have 
led to a careful examination of its authorship. 

Its claims to be a work of the Apostle St. Paul must have been minutely scrutinized and 
severely tested. 

What, then, was the result ? 

Did the doubés or denials of the Western Church overrule the affirmatory tradition and judgment 
of the Eastern Churches ? 

Or, did the assertions of the East prevail over the hesitations and negations of the West ? 

The answer to these questions is easy ; 

The doubts of the West were dispersed in the fourth century, and did not appear again till 
they were revived by one or two persons in the sixteenth. 

The Epistle to the Hebrews was received as a genuine work of St. Paul by S. Hilary, Bishop 
of Poictiers (4.p. 368°), by S. Ambrose, Bishop of Milan, by S. Jerome, and by 8S. Augustine (not, 
however, without some hesitation), by Innocent, Bishop of Rome’, by Primasius, Isidore, Haymo, 
Alcuin, and Aquinas’, and by the general consentient voice of the Western Church ; and it was 
accordingly inserted as a genuine Epistle of St. Paul in the Canon of the Councils of Hippo, 


1 This assertion, however, on which much stress has been laid argument and language in Jren. iii. 6. 5, seems to be from Heb. 
by some, does not exclude the Epistle to the Hebrews; for the ii. 15. 
Hebrews could hardly be said to be a Church inthe sense that ‘ Ed. Lug. Bat. 1743, p. 26, wilt he quotes Heb. xiii. 15, as 
the Romans, Corinthians, and others residing in specific cities, written by St. Paul. See ibid. p. 119. 
and addressed as such by St. Paul, are Churches. * Cp. Guerike, Einleitang, p- 35. 
3 By Stephen Godar, in Phot. Bibl. Cod. 232: ‘InwdéAuros xal © De Trin. iv. 11. 
Elpnvaios thy xpos ‘EBpalovs "EmirroAhy MataAov obx éxelvov * See the authorities in Lardner, iii. 330, 331; and in Cred- 
elval daciy. ner, pp. 501—509; and Guerike, p. 436; and Davidson, 179— 
2 Euseb. H. E. v. 26. See also Iren. contra Heereses, ii.30.8, 185. 
‘verbo viriulis sue,’ which appears to be from Heb. i.3; and the  ° See Credner, pp. 510, 511. 
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Carthage, and, lastly, of the Council of Trent’; and was received by the Church of England as such 
in her Authorized Version of Holy Scripture ’. 

All the Churches of Western Christendom agreed with all the Ohurches of the East in receiving 
the Epistle to the Hebrews as the work of St. Paul. 

This result is the more convincing and satisfactory, even on account of the obstacles and 
difficulties of doubts and denials, which the Church had to traverse, and through which she pursued 
her course, till she arrived at her conclusion. 

The doubts and denials of former ages prove that the question was diligently sifted at a time 
when ample evidence was at hand for settling the question. Doubts existed; therefore the question 
was examined, and decided ; and the doubts disappeared. And so those doubts themselves have been 
of great service. They are like the doubts of St. Thomas concerning Christ’s Resurrection®. He 
doubted, and was convinced ; and te are convinced by means of his doubts. The result of such 
doubts is, that we need not doubt. 


3. As to the internal evidence afforded by the Epistle itself, it is true that the absence of St. 
Paul's name from its commencement seems to present a presumption in the first instance against its 
ascription to him. 

But on examination, this circumstance may appear rather to be in favour of ita Pauline origin. 

The Epistle was written by some inspired person in the Apostolic age. Whoever its author 
may be, the Epistle itself is a part of Canonical Scripture. 

The author, whoever he is, in writing anonymously, deviates not only from the usage of St. Paul, 
but from that of the other writers of Epistles in the New Testament ‘. 

The questions therefore arise — 

What divinely-inspired person would be most likely to torite, and to write anonymously, to the 
Hebrews ? Would St. Paul, or would any one else P 


The Epistle was designed primarily for the Jewish Christians of Palestine’, who were tempted 
to relapse into Judaism, and for other Jewish Christians, and also for the benefit of Jewish readers 
throughout the world, and lastly for universal use. 

It was designed for enemies as well as for friends, for J udaizing Christians, and for unchris- 
tianized Jews. 

Of all the Apostles or Apostolic men of the primitive age, no person would be better qualified, 
and no one would be more desirous, to write such an Epistle to such parties as these, than S¢. Paui. 
He was a Hebrew of the Hebrews ‘, an Israelite, of the seed of Abraham’; he had been brought up 
at the feet of Gamaliel; he was a Phiatinaa, the son of Pharisees*; he had ‘been made an instrument 
in the hands of the Jewish Sanhedrim for persecuting the Church. Therefore he owed to them and 
to the Church a debt of Christian reparation. He was consumed by a fire of zeal and love for the 
souls of his brethren, his kinsmen according to the flesh ; so that, if it were possible, he could wish 
himself to be anathema for their sakes’. He had made collections in Asia and Greece for the 
temporal needs of his poor brethren at Jerusalem °; and his last visit to that city had been paid for 
the purpose of bringing alms to his nation'’. How much more desire would he feel to provide 
spiritual food, such food as ts provided in the Epistle to the Hebrews, for their immortal souls ! 

But ¢f he had prefixed hts name to the Epistle, he would have run the risk of marring his own 
labour of love. 

The name of Paul was obnoxious to Judaizing Christians on account of his uncompromising 
conduct at Antioch ”, and for his bold assertion of the doctrine of Universal Redemption by Christ. 
And he had been constrained to use stern language, and to utter solemn warnings against those of 
the concision in the last Epistle which he wrote in his first imprisonment at Rome, the Epistle to 
the Philippians’. His name was still more offensive to the Jews; he was abhorred by them as a 

1 Session iv. a.p. 1546. Labbé, Concilia, xiv. p. 746: ‘Pauli § 5 As was the opinion of Chrysostom, Theodore’, Jerome, and 
Apostoli ad Hebreos.” the Alexandrine Fathers (see Credner, p. 562), ‘and has been 
2 Also in her Book of Common Prayer, in the Office for the satisfactorily pores by Stuart, in his Introduction, §§ 4. 10. 
Visitation of the Sick, she thus speaks: “ St. Paul saith in the ° Phil. iii. 
twelfth chapter to the Hebrews ;” and in her Form forthe Solem- 7” 2 Cor. xi. 99. 
nization of Matrimony she says, ‘‘ Marriage is commended of St. ® Acts xxii. 3; xxiii. 6; xxvi. 5. 
Paul to be honourable among all men,”’ i. e. in Heb. xiii. 4. * Rom. ix. 2, 3; x. 1. 
3 John xx. 24—29. 10 Rom. xv. 25. 
¢ The Epistles of St. John form no exception. The firstwords 3! Acts xxiv. 17. 
of them sufficiently bespeak the Author, though he does not name ' Gal. ii. 11—13. 
himeelf. 13 Phil. iii. 2. 
Vor. IT.—Paart IIL 3B 
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renegade and an apostate. The last time that he had been at Jerusalem, when he declared to them 
that he had been sent to preach to the Gentiles, they cried out, “ Away with him, it is not fit that 
he should live'.”” And more than forty of them banded themselves under an oath, that they would 
neither eat nor drink till they had killed Paul’. 

In a word, though as a Hebrew, a Pharisee, and a former persecutor of the Church, and as a 
divinely-inspired Apostle, St. Paul was specially competent to write such an Epistle, yet as he was 
the Apostle of the Gentiles, and the author of such Epistles as those to the Galatians and the Romana, 
the name of Paul could not be acceptable to many of those for whom the Epistle to the Hebrews was 
designed. 

Suppose that in writing an Epistle to the Hebrews St. Paul had followed his usual practice, and had 
prefized his name to it. What bitter feelings of rancour would the sight of that name have excited 
in the minds of many whom he desired to win to Christ! They would have recoiled from it with 
disdain and execration. The very first word of the Epistle would have deterred many of them 
from reading it; it would have almost frustrated the purpose for which the Epistle was written, and 
would have stirred in their hearts those angry passions, which he, who had taught others to put no 
stumbling-blocks in another’s way, and to give no offence to Jews or Greeks, would have been the 
last to awaken °. 

The Apostle St. Paul, acting in conformity with the precepts of love, which he himself had 
delivered, would not expose any to such temptations as these; he would not provoke the jealousy 
and malignity of any, and so cause them to sin; he would not gratuitously excite the least prejudice 
against himself, and still less against the Gospel of Christ; he shrank from no necessary avowal of 
the Truth; he had suffered the loss of all things for the Gospel; and finally he shed his blood in its 
cause. But in a spirit of holy wisdom and divine charity, which he had learnt from his Master, 
Christ‘, he did all in his power to make that Truth lovely and attractive, even to its worst foes. 

He would not, indeed, withhold his name where it was needed; but he would not obtrude it 
where it would provoke hatred, and repel any from that Gospel which he was sent to preach. 


III. On the whole, then, as to the present point, we may thus conclude :— 

The Epistle to the Hebrews was written by some person in the Apostolic age. It is anonymous. 
It is a part of Canonical Scripture. The divinely-inspired Author, whoever he was, whose con- 
summate wisdom is apparent from the Epistle itself, was guided by God’s Spirit, not only in writing 
the Epistle, but in not prefizing his name to it. And if St. Paud had written such an Epistle as 
this, we recognize strong and sufficient reasons why he should have been restrained from following 
his usual practice, and that of other writers of Epistles, and from inserting his own name at its 
commencement. 

But we do no¢ see similar reasons of equal force for the suppression of the name of Apollos, or 
Barnabas, or Clement, or of any other person, to whom the Epistle has been ascribed. 

Therefore the non-appearance of the Author’s name in the Epistle to the Hebrews does not 
diminish, but rather increases, the probability that its Author was St. Paul’. 

But are we, therefore, to imagine that the Epistle was not known ‘to be his by his friends, to 
whom it was sentP No; doubtless the bearer of the Epistle communicated to them the quarter 
from which it came. And the Epistle itself, as has been already observed *, bears evidence that the 
Author was known to them. He desires their prayers, and promises to visit them’. The mention 
also of the name of our brother Timothy, who had been St. Paul’s associate from his youth, for many 
years, and is called “his brother ”’ in several of his Epistles*, would suggest to his friends the name 
of St. Paul. 

Let it also be remembered that there was a special token by which his Epistles were to be 
discerned by his friends. 

Each of the Thirteen Epistles, to which St. Paul’s name is prefixed, contains near ita close his 


! Acts xxii. 22. Preface to this Epistle. 

* Acts xxiii. 12. § See above, p. 364. 

3 See 1 Cor. x. 32. Rom. xiv. 13. ’ Heb. xiii. 18, 19. 23. 

* See the precept of Christ, Matt. x. 23, and His example in * ) Thess. iii. 2. 2Cor.i.1. Col: i. 1. Philem. 2. Cp. Bp. 
declining the malice of His enemies, Matt. ii. 13; xii. 16. Luke Pearson, Opera Postuma, p. 3659, where he adverts to this cir- 
iv. 29, 30. John viii. 59, and St. Paul’s own practice, Acts ix. 25; cumstance, and thus expresses his opinion as to the authorship of 
xiv. 6; xvii. 14. the Epistle: ‘‘Eam Epistolam esse Pauli non video quomodo 

® The above reasons were well urged in early times by Augus- quisquam negare possit, nisi putet de ea re semper dubitandum 
tine, Exposit. Epist. ad Rom. sect. 1]; and more at length by esse, de qua quisquam aliquando dubitaverit.”’ 
another African Bishop, Primastus, in the sixth century, in his 
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Apostolic Benediction, “ Grace be with you.” And, in one of the first Epistles which he had written, 
he had announced that this would be the ¢oken in every Epistle, and that so he would write’. And 
no other writer of Scripture uses this token during St. Paul’s lifetime’. It was reserved to him as 
his special badge and cognizance. 

And this Apostolic Benediction, found at the close of each of the acknowledged Thirteen 
Epistles of St. Paul, is found also at the close of the Epistle fo the Hebrews’. 


IV. We may now advert to some objections that have been made to this conclusion. 

1. On the ground of discrepancy of style between this and St. Paul’s received Epistles. 

In his acknowledged Epistles, the Apostle speaks with authority, and rebukes with sternness. 
But the language of the Epistle to the Hebrews is, for the most part, mild, gentle, and subdued. 

The style of his undisputed Epistles is vehement and abrupt, and, as he himself savs, he does 
not use excellency of speech, or enticing words of man’s wisdom, but is rude in speech ‘. 

But, as Origen * and others have observed, the Epistle to the Hebrews has more of a Grecian 
air in its composition than those other Epistles; its periods flow in smoother and more harmonious 
cadences, its arguments are arranged with systematic exactness, and the Epistle resembles the work 
of a practised orator. 

But these phenomena are not inconsistent with the conclusion already stated. 

In the first place, the Epistle to the Hebrews hardly admits of being compared with the 
received Epistles of St. Paul. It partakes rather of the character of an address spoken than written ; 
it is rather an oration than an Epistle. It is like a voice of warning and exhortation uttered by one 
of God’s Ancient Prophets to His Own People. It is the utterance of a Christian Isaiah. Being 
formed, as it seems, on such a prophetical model, it naturally assumed a different tone and character 
from an Epistle, and can scarcely be compared with such a composition. 

Next, it can scarcely be supposed, that the divinely-inspired Apostle St. Paul coudd not write in 
different styles on different occasions, and to different persons. Even uninspired men can do this. 
Great Masters can paint in different manners; and great Authors can write in different styles. 

What more different, than S. Cyprian’s Epistle to Donatus *, and the rest of his works? What 
more different, than the beautiful lyrical effusions of Aristophanes’, and his comic raillery? What 
more different, than the exuberant luxuriance of Lycidas and Comus, and the sober severity of 
Samson Agonistes and Paradise Regained P 

An eminent ancient critic, Lunginus", speaking of the different styles of the Iliad and the 
Odyssey, has some remarks which are relevant to this question. Ie compares the genius of Homer, 
as displayed in the Iliad, to the sea in its full strength; and in the Odyssey, to the same sea gently 
subsiding in a quiet calm. It is the same Sea in both, but in different states. There are, says he, 
signs of old age in the Odyssey, but it is the old age of Homer. 

The mind of the great Apostle must have been in a very different condition when writing the 
Epistle to the Hebrews (supposing him to have been the Author) from what it was in when he 
wrote his earlier Epistles. Ie was now “ Paul the aged’.”” This Epistle was the last great effort 
of his mind. Even, therefore, on the ground of a change of physical temperament, we might expect 
some change of style. 

But, waiving such considerations as these, as being perhaps less applicable to inspired writers, 
we may reflect, whether there were not some special circumstances in the cendition of the writer 
(supposing him to be St. Paul), and of those persons whom he addressed in the Epistle to the 
Hebrews, which would necessitate such a modification of style, as has been described. 

The Author has purposely concealed his name, and for the same reasons he might be unwilling 
to discover himself to all by his style. 

He does not speak in the same authoritative tone as in his ‘ties Epistles. N 0; for he was 
speaking to a very different class of persons. 

St. Paul might well speak with authority to the Thessalonians, Galatians, and Corinthians, 
for they were his spiritual children; and even to the Romans, for he was the Apostle of the 
Gentiles. 


1 See note above, 1 Thess. v. 28. > Ap. Euseb. vi. 25. 

2 It is foand only in the Apocalypse, written after St. Paul’s ° As Augustine has observed, De Doct. Christ. iv. 31. 
death 7 Such as Nubes, 300—312. 

3 See also another consideration deducible from this fact, at the § De Sublimitate, sect. ix. 
elose of this Infroduction. ® Philem. 9. 


* 1 Cor. ii. 1. 4. 13. 2 Cor. xi. 6. 
3B2 
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But in writing to the Hebrews, especially the Hebrews of Jerusalem, he could not forget what 
he himself was, and what they were. 

At Jerusalem he had shed the blood of St. Stephen. He had been a blasphemer and a 
persecutor, and injurious'. He could not write to the Hebrews without feelings of penitential self- 
humiliation, and conmpassioniats forbearance, which must subdue his spirit, and chasten his style. 
He would write to them as one who would “deal gently with the ignorant, and with them that were 
out of the way *.” 

Besides, among the Hebrews were some, who were to be regarded by him with dutiful vene- 
ration, as the fathers of the Ancient Church of God, the descendants of Abraham, the representatives 
of Moses and Aaron, and of the august line of Priests and Prophets of the old Dispensation. How 
could he address such personages as these, except in a reverential tone of quiet reservo, and measured 
self-control P 

Again; he had deliberately and purposely adopted an energetic and vigorous, a plain and 
unadorned style, in writing to the othér Churches, lest any one should allege that he had fascinated 
them with bewitching words of man’s wisdom, and had converted them to Christianity by the allure- 
ments of an artificial Rhetoric’. He had studiously done this, in order that their faith might not 
‘stand in the wisdom of men, but in the power of God.” 

But the Hebrews were a different class. They could not be spoilt by the graces of polished 
language. There was no danger that it should be said, that he had enchanted them by harmonious 
diction, and charmed them into belief by Grecian eloquence. 

And when the Epistle to the Hebrews came to be disseminated, as it would be, and as it was, 
among the Greeks, and Romans, and Astatics, they would derive great pleasure and profit from the 
proof which it brought with it, that St. Paul had been able, ¢f he had been willing, to write with 
equal beauty and harmony of: diction to them; and that he had abstained from doing so, because he 
preferred God’s glory, and their salvation, to any applause that could accrue to himself, from the 
splendour of human Eloquence. 

It is true, that the Epistle to the Hebrews differs in style from the undisputed Epistles of 
St. Paul to other Churches. But it is also true, that the Hebrews differed much from them, and 
that St. Paul’s condition in addressing the Hebrews was very different from his position in writing 
to others. These differences in the condition of the writer and of the parties to whom he writes, 
seem amply sufficient to account for the difference of style ‘. 

Further, as has been shown by others, together with this circumstantial difference of form and 
expression, there is a substantial similarity of thought and matter‘, and frequently even of words’, 
between the Epistle to the Hebrews, and the acknowledged Epistles of St. Paul. 


1] Tim. i. 13. Hesrews i. 3. pépwr tre ra Col. i. 17. Ta xdyvra dy abt¢ 
2 Heb. v. 2. xdvra TP Siar vis Surd- ouvdaTnke, 
3 1 Cor. ii. 1—6. pews abou. 


* Compare note below on iv. 4. 

* The allegations as to discrepancies and divergences of teach- 
ing, in this Epistle and the received Epistles of St. Paul, have 
been so well disposed of by Stuart, Introduction, § 27; and by 
Davidson, Introduction, iii. 215—225, that it seems superfluous 
to repeat them. 

As to the objections raised from Heb. ii. 3, “‘ confirmed to 


Eph. i. 21. dwepdow ... wavrds 
“Spheres browafoudrou od pé- 
voy dy T§ aia Tobre, 
xal dy rp resales 

Phil. ii. 9. 6 @cds. {caro 
airg rd Svoua es bertp way 


i. 4. rocobre xpelrray -yevd- 
pevos Tay ayyéAwy, Bam dia- 
epwrepow wap’ avrovs xKe- 
xAnpovéunney Syoua. 


us by those who heard him ;”’ and on ix. 4, as to the Ouyuardpioy, 
see notes there. 
The objections raised by some upon supposed inaccuracies as 

to the Temple-worship, proceed from inadvertence to the fact 
that the writer is speaking of the Levitical Taéernacie ; and they 
who urge such objections are impugning not only the Pauline 
origin, but the Canonicity of the Epistle, which was universally 
acknowledged, and is firmly established. 


6 See the work of the Rev. C. Forster, B.D., On the Apostolical. 


Authority of the Epistle to the Hebrews, London, 1838, sectt. 
i—iv. See also Stuart, introduction, sect. 23. Cp. note below, 
on Heb. xiii. 5. Some of these verbal resemblances may be noted 
here. 


Cor. i. 16. ra wdyra 8? abrot 
(I. X.] &erioras. 


Heprews i. - Be ob PIqoos 
Xpiorod] ay tous alavas [6 
Geds] éxolyce. 


i. 3. ds dy dratyarpa ras Odtns 1.16. 8s doriy eledy trod Gcov 


wal xapaxrhp rijs brorrdaews Tou dopdrov. 
abrov, Phil. ii. 6. 8s ey poppi Scot 
irdpxwy. ' 
2 Cor. iv. 4. 3s dorip cixdy Tov 
Gecot. 


i. 5. ulds pou el ob, eyed ofpepor 
yeyévennd ce. 


i. 6. roy xpwrdéroxoy... 


ii, 2. 5 8" ayyéAmw AadrnOels 
Adyos. 


| ii. 4. onpelors re xal répact wal 
mwoixlAats Surydueot xa) Ived- 


paros Gylou pepiopots. 


Svoua’ Iva dy rE bydpate Incot 
way ydvu xduyy exovparloy, 
K.T.A. 


Acts xiii. 33. vids pov ef ot, 
dyad ohuepor yeyévynnd ce. 
Rom. viii. 29. els 7d elvas avrdy 

apardroxoy. 
Col. i. 15. xperdéroxos dons 
xrbrews. 18. xperrdéroxos. 


Gal. iii. 19. 6 ydpos eeee S.a- 
Tayels 8: dyyéAwy. See Acts 
vii. 53. 

1 Cor. xii. 4. diaipéoers 88 ya- 
halla ial, rd Séabrd wrev- 


xii. are adyra 8% ratte dvepyei 
7d ty wal rd abrd wretua, 
Siarpovy i8ig indore xabds 
Botrerau. 

Rom. xii. 6. ee 82 xapic- 
para Kath thy xdpw rhr 

t B800cicar dyucr 8 
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2. The use of the Septuagint Version in quotations from the Old Testament, has also been 
adduced as an objection to the Pauline origin of the Epistle. 
This objection seems to be grounded on a misapprehension of the name Hebrews prefixed as a 


title to the Epistle. 


+ 


The word Hebrew is not there used, as sometimes it is’, in opposition to Hellenist; but it is 
designed to comprise all, of whatever class, who had passed from the Synagogue to the Church, or 
who still adhered to the religion of the Temple. 


opposed to Christian *. 


The word Jew had now become offensive, as being 


By what name could they who are here addressed be designated? There was no other so 
appropriate and attractive as Hebrew’. 

Doubtless, many of those whom the writer addressed understood Hebrew, and could read the 
Old Testament in the original tongue. But the great majority could not, but used the Septuagint 
Version ; and the Epistle was designed eventually for the common use of all Christendom. 

Even in St. Stephen’s speech, spoken at Jerusalem before the Sanhedrim, the quotations from 


Hzsrews ii. 8. rdera bwératas 
bwoxdra Téy xoday alTou. 


£.10. 3° by ra xdyra, wad 8: ob 


ra wdyra. 


fi. 14. fa... ear Toy 
7d xpdros Patent Gard. 
tov, tour ori, rv 8id- 
Bodoyv. 

ii. 16. owépparos "ABpadyu, that 
is, Christians. 


fit. 1. wAfoews éxovpaylov. 


iv, 12. dow yap & Adyos rod 
@cod ... xal roudrepos bxtp 
wacav pdyapay Bloropor. 

v. 8 xalrep dy vids, Suaber aq’ 
Gy Grable rhy bxaxchy. 


v. 13. vhmios ydp tors. 


v. 14. reAclov 84 doriv } oreped 
?, ° 

vi. 1. reActérynra. 

vi. 3. ddywep exirpéxy 5 cds. 


vi. 10. rijs d&ydans fs evedel. 
gacGe els 1d Bvona avrov, 
Siaxovhoarres tois Gylos wal 
Siaxovourres. 

viii. 5. ofrives bwodelyuar: Kal 
ong Aatpeboves ray éxovpa- 
vleovy. 

x. 1. oxide yap Exwyv & vduos 
TaY peAAdvray. 

viii. 6. xpelrrovds dor: d:abhens 
peoirns. 


vii. 10. wai éx) xapdlas abray 
énvypdyee abrous. 


ix. 15. Gaydrov ‘yevoudvou eis 


1 Cor. xv. 27. Mdvra yap ox- 
ératey bxd robs xddas abrod. 

Eph. i. 22. «al xdyra twératey 
bxd rods wdé8as adbrod. 

Phil. iii. 21. édwordgas davrg ra 
awdyra. 

Rom. xi. 36. df abrod xa) 8? 
avrov xa) els abrdy rd wdyra. 

Col. i. 16. 1a wxdyra 8) avrov 
wal els abrdy. 

1 Cor. viii. 6. cfs @eds.... 
ob ra wdyra’ wal els Képios 
. - BF ob ra wxdyra. 

1] Cor. xv. 26. &&yxaros exlpds 
xarapyeira: 6 Odvaros. 

2 Tim. i. 10. xatapyneavros 
pty Toy Odvaror. 

Gal. iii. 29. ef 38 ducts Xosorod, 
Gpa tov "ABpadu omépua 
doré. 

iii. 7. of é« wlorews, ovrol elow 
vio) "ABpadu. 

Phil. iii. 14. rijs Evo xAfocews 
Tov Beov. 

Rom. xi. 29. 9 KAjjots Tov 
@ecov. 

Eph. vi. 17. rhy pdxapay Tov 
wvedpatos, & dors pijua Geov. 


Phil. ii. 8. éraxelvwoev daurdy, 
yevdpevos Swhxoos, péxps Ga- 
ydrou. 

1 Cor. iii, 1. 
Xpiorg. 
Eph. iv. 14. tva unxéri Gpey 

vhwiot. 

Rom. ii. 20. &:3doxaroyv rnxiwy. 

Gal. iv. 3. Sre query vfrias. 

1 Cor. xiv. 20. rais 8% gpea 
réAcos ylverbe. 

Col. iii. 14. cévBerpos rijs re- 
Aeiérnros. 

1 Cor. xvi. 7. day 5 Kipsos éms- 
Tpéxp. 

2 Cor. viii. 24. rhy ody &- 
Sek ris aydxns buoy... eis 
abvrobs évdeltarGe. 


Col. ii. 17. & dors oxida trav per- 


Advrwy... 


és wywlos dy 


1 Tim. ii. 5. cfs peolrns.... 
Xpiords "Incovs. 

Gal. iii. 19, 20. év yeip) peolrov. 
6 88 pealrns dvds ob Eoriv. 
Rom. ii. 15. 73 Epyov rot vduou 

yparroy éy rais xapsias av- 
TOY. 
2 Cor. iii. 3. éyyeypauuérn... 


dv wAakl xapdlas capxlvass. 
Rom. iii. 26. 3:& ris wlorrews 


dwrovdrpwow Tay ex) Ti xpw- 


tp Siabhxy xrapaBacdwy. 


Heprews x. 19. fyovres.... 
wapinolay els Thy elrodov THY 
dyiey éy r@ aluars "Inooi. 


x. 28. éx) 8uoly 4 rpicly pdp- 
Tuow drodrhonet. 


x. 30. duol exdlenois, eyo ayr- 


aroteow. 
x. 32. BOAnow .... xabnpd- 


TOY. 


x. 33. dvedsopots re xa OAlpec: 
Gear pi(duevor. 

x. 33. xoiwwvol ré» ofrws dva- 
orpedpopdvey yernOérvres. 

x. 38. 6 8 Slxasos ex axlorews 
(hoerat. 


xii. 1. rpdéxwper roy mpoxel- 
Bevoy Huy &yera. 


xiii. 18. wewol@apey ydp Sr: 
Kadhy auvel8now txouer. 


rill. 20. 5 8 eds rijs ciphyns. 
xiii. 18. spovetxecOe wep) Hpdy. 


Heb. xiii. 25. The Pauline 
Benediction. See on 1 Thess. 
v. 28. 

1 e.g. in Acts vi. 1. 


éy re abrov aluari, els &- 
tas ig iaaceadet avrod, 
3: Thy wxdpeciy THY arpOyE~ 
yorérey &uaprnudray. The 
efficacy of Christ’s atoning 
blood extends back to past 


ages. 

Rom. v. 2. 8: ob rhy xpooaye- 
yhy doxfxaper ri xlores els 
Thy xdpiv ratrny. 

Eph. ii. 18. 8? adrod fyoper 
Thy xpogaywyhy ...apds Toy 
warépa. 

iii. 12. dé» § Exonery rhy xap- 
pnolay wal thy xpocaywyhy 
dy wewoibhores. 

2 Cor. xii. 1. ew) ordparos 360 
paptipwr xal tpiay orabhce- 
Ta way pi 


re 
1 Tim. v. 19. éx) 300 4 rpidr 


paptipov. 

Rom. xii. 19. dpot éxdlenois, 
eya ayraroddcw. 

Phil. i. 30. ray airoy ayava 
olov Bere éy dyol. 

Col. ii. 1. HAlxoy dyava Exw 
wep) Sudv. 

1 Thess. ii. 2. AaAjioas... Td 
ebayyéAioy ..... dv mOAAG 
dyev:. Contest in regard to 
afflictions. — 

1 Cor. iv. 9. @darpoy éyerhOn- 
pey TE xdope, K.T.A. 

Phil. iv. 14. cuvyxoweorhoapréds 
pou TH OAlpe. 

Rom. i. 17. 6 8 Sleaos ex 
alorews Choerat. 

Gal. iii, 11. Sr: 5 Binascos ex 
alorews (hoerat. 

1 Cor. ix. 24. obra tpdxere Iva 
xaTroAdBnre. 

Phil. iii. 14. rd pdv dalow ewi- 
AavOayduevos, trois 88 Eu- 
wpocGey dxexreiwduevos, KaTd 
oxombdy dS:dKw. 

Acts xxiii. 1. dye xdop ovr- 
edioes &yaby wexoAlrevpa, 
KT Ae 

Rom. xv. 33. 6 38 @eds rijs 
elphyns. 

1 Thess. v. 25. xpocevyeabe 
wep) hui. 


2 The full development of this feeling is seen in the lest Gos- 
pel, where the term “the Jews,’’ of "Iov8aio:, occurs in, number- 
less places to designate the enemies of Christ (see John v. 16. 18; 
vi. 41; vii. 1; x. 31; xi. 8), which is never the case in the first 


three Gospels. 


3 Similarly the Jews of the dispersion to whom St. Peter ad- 
dressed his Epistles, are called ‘ESpaio:. Eused. iii. 4. 
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the Old Testament are given in the words of the Septuagint Version’. The speech of St. Stephen 
to the Jewish council, is, as it were, a prelude to the Epistle to the Hebrews; and the form in which 
that speech is presented in Holy Scripture to the Church and to the World, may serve to explain 
and illustrate that of the Epistle in this and in other respects. 

Besides, it is to be carefully borne in mind, that the Apostle, writing to the Hebrews, had 
special reasons for using the Septuagint Version. 

That Version had been executed by Jews; its execution had been honoured by the Jews with 
the institution of an annual Festival to celebrate it’; it had been received by the Jews, and was 
publicly read in the Jewish synagogues where the Greek language was spoken. The Septuagint 
Version was, in a word, the Authorized Jewish Version of the Old Testament ’®. 

Therefore, the Apostle, in quoting from the Septuagint, in ¢his Epistle to the Jewish Nation, is 
quoting from a Jewish Version of the Jewish Scriptures; he is quoting from a Version, against which 
the Jews could not make any objection; he is quoting from a Version, which had received the 
public sanction of their own Hierarchy, and was authorized by their own religious use in all parts of 
the world. . 

But if the Author, writing to the Hebrews, had substituted some private Greek translation 
of hts own in the place of this publicly received Version of the Jewish Nation, then the Jews would 
probably have excepted against /1s interpretations of their own Scriptures, as erroneous; they 
would have alleged, that he had some private ends and sinister purposes to serve, in this deviation 
from the public standard; and then all his reasonings in this Epistle, grounded upon quotations 
from the Old Testament, would have fallen idly to the ground. 

3. With regard to the hypothesis, that the matter of the Epistle is due to St. Paul, but the 
diction to another person, this is tantamount to a theory that the Epistle to the Hebrews is to be 
ascribed to t10o different authors. This theory is refuted by the Epistle itself, which plainly points to 
one person as its author, in the following passages ;— 

“ Pray for us; for we trust we have a good conscience, in all things willing to live honestly. 
But I beseech you the rather to do this, that I may be restored to you the sooner... . I beseech you, 
brethren, suffer the word of exhortation, for I hare written a letter unto you in few words. Know 
ye that our brother Timothy is set at liberty, with whom, if he come shortly, I will see you *.”’ 

4. The other supposition of some persons in ancient and modern times, that the Epistle to the 
Hebrews was written by St. Paul in the vernacular Hebrew of his age *, and was afterwards translated 
into the Greek form in which it is now extant, by St. Luke or S. Clement, is simply conjectural. 
No such Hebrew original now exists, nor (as far as we know) ever existed. 

St. James, the Bishop of Jerusalem, and St. Peter, the Apostle of the Circumcision, wrote their 
Epistles in Greek. St. Paul, it is true, wrote primarily for the Hebrews in Palestine, but he wrote 
also for all Jews, and for all men; and the probability seems to be, that he would write in the 
common language of all in that age,—namely, in Greek. 

Besides, it has been rightly argued from external evidence, particularly from the constant use 
of the Septuagint Version in the Epistle, and the frequency of paronomasias * in the Epistle, —a figure 
of speech very common with St. Paul’,—and from verbal allusions and arguments‘, that the Greek 
form of the Epistle is original, and not a translation’. 


On the whole, then, after a review of external testimony from the Eastern and Western 
Churches, and of the internal evidence supplied by the Epistle itself, we arrive at the conclusion, 
that the Epistle to the Hebrews, both in its substance and its language, is from one and the same 
person, the Apostle St. Paut. 


II. On the date of the Evistie to the Hebrews. 


If this conclusion is sound, then we may determine very nearly the date of the Epistle. 


1 Cp. Acts vii. 3..........Gen. xii. 1. 2 Breitinger, Proleg. in LXX, cap. i. prop. iii. 
— wii. G6, 7.......- — xv. 13, 14. 3 See above, Introduction to the Acts of the Apostles, pp. 9.13. 
— vil, 18 ........ Exod. i. 8. ¢ Heb. xiii. 18, 19. 22, 23. 
— vii. 27, 28...... — ii. 14. 5 Acts xxi. 40. 
— wii. 32 ......2. — iii. 6. 6 See Heb. i. 1; ii. 8; v. 8 14; vii. 3. 19. 22—24; viii. 7, 
— vii. 34 ........ — iii. 7. 8; ix. 10. 28; x. 29. 34. 38, 39; xi. 27. 37; xiii. 14 (Credne,). 
— vii. 40 ........ — xxxii. 1. Cp. Davidson, p. 240. 
— vii d3 ........ Amos v. 26—27 ? See on 2 Thess. iii. 11. 
—- wii. 44 ........ Exod. xxv. 40. ® vii. Ls; ix. 16. 


vii. 49, 50...... Isa. Ixvi. 1, 2. ® Cp. Credner, p. 534. 
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The Author was then at liberty, for he promises to come to Palestine shortly’. He is not any 
longer at Rome, or he would probably have specified that city in his salutation, which is, “They 
of Italy salute you ’.”’ | 

The Author is expecting Timothy, who had probably been sent by St. Paul to Philippi in 
Macedonia, according to his promise, immediately on his own release from his two years’ imprison- 
ment at Rome’, and who, it seems, had himself been tmprtsoned, perhaps as a well-known friend of 
the Apostle, and therefore obnoxious to the Jews, and had now been set at liberty *. 

The Epistle, therefore, appears to have been written some time after the release of St. Paul 
from his first imprisonment at Rome, perhaps after his journey to Spain‘, when he was attended by 
some friends from Italy, and was on his way westward toward Palestine, for that last missionary 
circuit by Crete, where he placed Titus as Chief Pastor, to Jerusalem, and to Philippi in Macedonia, 
in his way to which country he left Timothy at Ephesus °, and so to Colosse and Miletus, which 
terminated with his apprehension, and with his final imprisonment, and martyrdom at Rome. 

The Epistle to the Hebrews was therefore probably written a.p. 64. 


III. On the design and contents of the Evistie to the HEBREWS. 


1. The Epistle to the Hebrews may be regarded as confirming and completing the argument 
commenced by the Apostle St. Paul in the Epistle to the Galatians, and continued by him in his 
Epistle to the Romans. 

It is observable, that there is the same prophetic key-note in these three Epistles, The Just 
shall live by Faith’; and it is also worthy of remark, that this text is quoted in all these three 
Epistles, with a variation from the original, and that the variation is the same in them all". This 
is a confirmation of the Pauline origin of this Epistle. 

In the Epistle to the Galatians, he had endeavoured to recover Gentile Christians, who hal 
lapsed, or were lapsing, from the foundation of Justification by Faith in Christ, to reliance on the 
ritual observances and ceremonies of the Levitical Law, as necessary and conducive to salvation °. 

In the Epistle to the Romans, he had taught the Jewish Christians that all needed a Redeemer, 
and that a Redeemer had been provided for all, Gentiles as well as Jews, on equal terms, in Christ, 
and in Him alone; and that this plan of Universal Redemption, and of Justification by Faith in 
Him, and not by means of the Mosaic Law, had been pre-announced by the Law and the Prophets, 
and had been designed from Eternity by God". 

In the Epistle to the Hebrews he now completes his work. 

He is constrained to write to them by his fervent love, and ardent zeal for God’s glory ; 
feelings which derived additional earnestness and intensity from his foreboding, that the period of 
the probation allowed to Jerusalem was now drawing near to its close. 

The Apostle, therefore, comes forward to rescue the Jewish Christians from the impending 
doom. He is like the Angels sent from heaven to Sodom with a message from God to the Patriarch, 
“ Arise ; escape for thy life, lest thou be consumed in the iniquity of this city '’.” 

The Christian Jews of Jerusalem were subject to severe trials; they had lately lost their Chief 
Pastor, their Apostle and Bishop, St. James, by a violent and cruel death *, who had been seized by 
the Jews, in their vindictive exasperation and fury, on account of the rescue of St. Paul from their 
hands. 

St. Paul, therefore, might well desire to pay to the flock of the Apostolic Martyr, and to his 
blessed memory, a debt of pastoral solicitude and affection. Their Jewish persecutors, hardened by 
sin, given over to a reprobate mind, like Pharaoh, had become more reckless and ruthless in their 
resentful rage against the Church, in proportion as their own destruction approached. . 

Some of the Christians of Judwa, perplexed by doubt, appalled by fear, and wearied out by 
affliction, taunted by their insulting adversaries with the scandal of the Cross, and with the 
ignominy of a suffering Messiah, and with the reproach of worshipping a dead Man, who had 
perished by a death which their Law had pronounced to be accursed’, and with disparaging the 


1 Heb. xiii. 23. ® Gal. iii. 11. Rom.i. 17. Heb. x. 38. 

3 xiii. 24, where see note. ® See above, Introduction to that Epistle, p. 41. - 

3 See Phil. ii. 19—23. 10 See above, Introduction to the Epistle to the Romans, pp. 

* Heb. xiii. 23. 187—197. 

+ Rom. xv. 24. 28. 11 Gen. xix. 15—17. 

* 1 Tim. i. 3. See below, Introduction to the Epistles to ' a.v. 62, at the Passover. used. ii. 23. See above, Chro- 
Timothy. nol. Synops. prefixed to the Acts of the Apostles, p. 25. 


7 On which see note above, Gal. vi. 1]. 13 See on Gal. iii. 13. 
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majesty of Jehovah, the Living God; and perhaps disappointed by the frustration of their hupes of a 
speedy re-appearance of Christ to Judgment, had been tempted to forsake public worship ', and even 
to renounce their Baptism, and to apostatize from Christ, and to relapse into Judaism’; which 
specially commended itself to them at Jerusalem, by the still unimpaired magnificence of its august 
Temple, and by the stately pomp and dazzling splendour of its solemn Ritual; and by the awful 
traditions of the Levitical Dispensation delivered by God from Mount Sinai by the ministry of. 
Angels, amid thunderings and lightnings, and by the miraculous agency of Moses, and by the voices 
of Patriarchs and Prophets sounding from a remote antiquity of two thousand years. How could 
they resist the torrent of such influences as these P 

Here the Apostle comes forth, to remind them that the same God, Who had spoken in times 
past in divers portions, and divers manners, to the fathers of the Hebrew race, had now spoken in 
these last days, in the Gospel, to themselves “ by His own Son, Whom He hath appointed Heir of 
all things, by Whom also He made the worlds, Who, being the brightness of His Father’s glory, 
and the express Image of His Person, and upholding all things by the word of His Power, after He 
had Himeelf purged our sins, sat down at the Right Hand of the Majesty on High *.’”” 

He thus proclaims, that the Gospel is not at variance with the Levitical Law, as the Jews 
alleged, but that they are both from the same God; and that the Gospel is the consummation of the 
Law. And he prepares the way for the demonstration, that Christ, Who preached the Gospel, and 
Who purged away our sins by His own blood, is far higher than the Angels, by whose ministry the 
Law was given ; and is no other than God, and is far greater than Moses, who was His servant; and 
that therefore disobedience to Christ, and to His Gospel, will be attended with far worse punishment 
than was ever inflicted on those who rebelled against Moses in the wilderness, and who were 
excluded from the Promised Land—the type of heaven—for their rebellion *. 

He thus disposes of the objections which might be alleged to the disparagement of the Person 
of Christ, from the consideration of His suffering Humanity ; and shows the necessity of that Hu- 
manity, and of those sufferings, to constitute Christ what He is, a merciful and compassionate, as 
well as an Everlasting and All-prevailing High Priest; and to qualify Him for that place of Glory 
and Power at God’s Right Hand, within the Veil of the Heavenly Holy of Holies, into which He is 
entered with the pure and spotless sacrifice of His own blood, shed once for all on the Cross for the 
sins of the whole world; and where He pleads the meritorious efficacy of that blood, and where He 
ever liveth to make intercession for us. 

Let them not be staggered and perplexed by the Manhood and Death, and sacrificial blood- 
shedding of Christ. For all the ritual ceremonies of their own Levitical Law, and all the solemn 
services of the Tabernacle and Temple, proclaim with one voice, that ‘“ without shedding of blood 
there is no remission ” of sins *. 

He shows, that the Gospel of Christ is far more excellent than the Law, not only because 
Christ is far greater than Moses, but also because His Priesthood, in which He offered Himeelf, 
is far more excellent than the Priesthood of Aaron, and of all his successors, whose ministrations, 
which so dazzled by their splendour the Jewish Christians of Jerusalem, were only faint figurative 
shadows of the transcendent glory of the Priesthood of Christ, and were ‘preparatory to His 
Sacrifice. 

He proves this from the Hebrew Scriptures themselves, in which the Holy Ghost describes 
Christ as a Priest solemnly set apart, with the intervention of an oath of God, and consecrated to 
be a Priest for ever ; a Priest not after the order of Aaron, but after the order of Melchisedek*, who 
gave a sacerdotal benediction to Abraham himself, and so was greater than Abraham, and to whom 
Abraham paid tithes; and who was therefore greater than all the Priests of the Levitical dispensa- 
tion, who came from Abraham ’. 

If Melchizedek, the type of this future Priest, who is to remain for ever, and therefore to 
supersede the Levitical Priests, was so great, how great must be the Antitype! Thus, therefore, 
the majesty of Christ appears even from His office in that Human Nature, which qualified Him to 
be a Priest, and to offer a sacrifice once for all, for the sins of all mankind, on the Cross. 

Nor let it be imagined, argues the Apostle, that we preach a new religion. Christianity is the 
religion of the Law. It is the religion of all the Worthies of old; of all the holy men who lived 

under the Law’, and before the Law. They all looked forward with Faith to what we now see. 


1 Heb. x. 25. ‘i. 8; ii. 2, 3. 7 vii. 7—9. 
2 vi. d—6. 3 ix, 22. 8 See above, on Exopus xxv. Introduction to Luvrricus3 
8 i. 1—3. 6 v.10; vii. and the notes to that book paseim. 
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They saluted our blessings from afar, like mariners greeting a wished-for shore. They suffered 
affliction gladly for the sake of what they believed. They are our forefathers in the faith; they are 
our examples in patient endurance, and in valiant conflicts, and in glorious victories. 

Wherefore, ‘seeing we also are compassed about with so great a cloud of witnesses, let us lay 
aside every weight, and the sin which doth so easily beset us, and let us run with patience the race 
that is set before us. looking unto Jesus, the author and finisher of our faith; Who for the joy 
that was set before Him endured the Cross, despising the shame, and is set down at the right hand 
of the throne of God. For consider Him that endured such contradiction of sinners against Him- 


1 99 


self, lest ye be wearied and faint in your minds '. 


2. The Author, according to the manner of St. Paul, follows up his sublime statement of doc- 
trinal verities with the sober inculcation of moral duties. 

At the conclusion of the Epistle to the Hebrews the same thing is done, as is done at the close 
of the great dogmatic Epistle to the Jewish Christians, the Epistle to the Romans. 

If we may venture so to speak, the Writer, having presented to the eye of his readers the form 
of Faith fashioned by his heavenly art, like a beautiful statue chiselled by the hand of some skilful 
sculptor, weaves a graceful garland of Christian Proverbs, and crowns that divine form with a fair 
chaplet of Christian virtues. 

He then concludes the whole with some personal greetings, as was also usual with the Apostle 
St. Paul. He assures the Hebrews, that he bears no ill-will to the inhabitants of the Holy City, 
although he had been violently assaulted and arrested there by them in the Temple, and was in 
danger of death at their hands. He expresses an earnest desire to visit it again; and he asks their 
prayers, that he may be enabled to do so the sooner, and he speaks of that wished-for visit under 
the affectionate and endearing terms of a “ restoration ”” to his own home’. 

He assures the Hebrews of his own love and the love of his friends, especially those ‘‘ of Italy,” 
whose salutations he sends to them. And, finally, he concludes the Epistle with the Apostolic bene- 
diction of St. Paul’. 


3. On the whole, we may regard these Three Epistles, to the Galatians, the Romans, and the 
Hebrews, as an Apostolic Trilogy from the hand of the same writer, and composed on one plan. 
There is the same Divine Personage, the central figure of them all, Jesus Christ, the same 
yesterday, and to-day, and for ever‘. Justification by fuith in Him is declared to be the only 
method of salvation provided by God; that plan of salvation was conceived in the divine mind from 
eternity, and it extends to all nations, countries, and ages of the world. The Levitical dispensation 
delivered by God from Mount Sinai through the ministry of Angels, and by the hand of Moses, was 
subordinate and ministerial to that plan, which is now at length fully revealed by the same God to 
all in the Gospel, and is the final consummation of all other dispensations, and which seals, and 
sanctifies them all “ by the blood of the everlasting covenant °.” 
This doctrine of Justification by Faith in Christ is cleared from all difficulties and objections 
alleged by the Jews,—arguing for the dignity of their own Law, and against the sufferings and 
Crucifixion of Christ,—by the Apostolic demonstration in this Epistle, that Christ, Whom he had 
presented to the Jews in the two former Epistles, to the Galatians and the Romans, as the object of 
Faith, and as procuring and bestowing Justification freely on all by His Death, is far greater than 
Moses and the Angels; that He is the Creator of the World, as well as its Redeemer; that He is 
co-equal and co-eternal with Jehovah ; that He is God as well as Man; and that, while by becoming 
man, He was able to suffer, He is also, as God, ever able and ever ready to save. 
Thus the Apostle completes his labours for the salvation of “his brethren, his kinsmen 
according to the flesh °.” 
He who had once persecuted Christ in his zeal for the Law, endeavours to win them to Christ, 
Who is the “fend of the Law.” He endeavours to reclaim the erring, to uphold the falling, and to 
confirm the strong. He has provided for the Church Universal of every age and country, a divine 
safeguard against all the attacks of her ghostly Enemy assaulting the Faith, by means of Mar- 
1 Heb. xii. 1—3. an, Apostle, not a mere Presbyter or Evangelist, and therefore 
® xiii. 19. it excludes the names of Apollos, Luke, or Clement from a claim 
® On the principle stated by.the author himself, that ‘‘ without to the authorship of the Epistle to the Hebrews. 

contradiction, the less is blessed by the greater’’ (Heb. vii. 7), 4 Heb. xiii. 8. 

the adoption of this Benediction seems itself to imply, that the § xiii. 20. 


Author was greater than those whom he addressed ; that is, was * Rom. ix. 3. 
Vou. IIl.—Paarr III 3.C 
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cionite or Manichezan objections to the Gospel, as if it were at variance with the Law; or by Arian 
and Socinian allegations, disparaging the Divinity, or denying the Atonement of Christ. He has 
provided in this Epistle an exhaustless supply of hope, comfort, peace, and joy, for every Christian 
soul, looking to the Cross of Christ, and thence raising its eyes to heaven, and beholding Him 
seated as our King at God’s right hand, ever living as our Priest to make intercession for us, and 
coming hereafter in His glorious Majesty to judge the quick and dead, and to put all enemies under 
His feet; and to reward all true Israelites, who believe in Him, obey Him, and suffer for Him, and 
who regard Him with the eye of faith as no other than God of God, Light of Light, Very God of 
Very God, of one substance with the Father, existing before the worlds, creating and sustaining 
all things with His power; and to welcome them to the everlasting mansions of the only continuing 
City, the heavenly Jerusalem, whose builder and maker is God '. 


1 Heb. xi. 8 10. 163 xiii, 14, 
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Gal. 4.4. Col. 1. 16. 
Rev. 4. 11. ch. 7. 27. 


c¢ Ps. 110.1. Wisd. 7.26. John 1.4. & 14.9. 2Cor. 4.4. Col. 1. 15,17. Phil. 2.6. ch. 8.1. &9. 12, &c. & 12. 2, 


TIpds ‘Efpafovs] So A, N, B, D, K. 


On the argument of this chapter, and of the Epistle gene- 
rally, it may be observed, that the Jewish Christians were spe- 
cially exposed to afflictions and temptations (] Thess. ii. 14. Heb. 
x. 34); that they were denounced by their fellow-countrymen as 
apostates from Jehovah and from Moses, as traitors to their own 
Polity, and renegades from the Law and from the Traditions of 
their Forefathers, and were charged with having deserted the reli- 
gion of the Living God for the worship of a dead man. Hence 
the Apostle takes occasion to show in the beginning of the 
Epistle, that Christ is greater than the Prophets,—that He is co- 
eternal with the Father, and Creator of the world. He then com- 
pares Him with Angels, and proves from the Jewish Scriptures 
that He is the Son, and God, and that they are His creatures and 
servants. Next he shows that the blessings which Christ bestows 
are greater than what Moses gave. He then compares the 
Levitical Priesthood with that of Christ, and shows the superior 
excellency of the latter; and, finally, he proves that all the holy 
men under the Law and Jefore the Law, were cheered to do and 
to suffer what they did and suffered, by Faith in Christ. Thus 
he encourages the Hebrews to remain stedfast in their profession 
unto the end. Theodoret. 

See above, Introduction to the Epistle, pp. 375—8. 


Cu. J. 1.] All the other Epistles of St. Paul begin with his 
name, Paul; and in most of them he presents himself as Paul the 
Apostle of Jesus Christ. Why does he not commence this Epistle 
in the same way? 

Because he was writing to Hebrews, and because he knew 
that his name was obnoxious to many of them, and would deter 
them from reading what bore it; and because he was not their 
Apostle, but the Apostle of the Genéiles. Gal. ii. 8. (Augustine, 
Primasius.) Sce above, Introduction to this Epistle, p. 369. 

— TloAupepas wal woAurpéxws] In many parts and in many 
manners; oF, in many pieces or parcels, and in many fashions. 
(Bp. Andrewes, i. 103, 104.) ToAvyephs is that which is not 
displayed fully and pele bia at once, but is divided into many 
portions (Hesych.), and woAdrpexos is that which is presented 
in various forme; as in the Jewish dispensation, by types, 
sacrifices, prophecies, Urim and Thummim; and so both words 
are distinguished from what is arAovy. Maxim. Tyr. xviii. 7. 
Vaick. p. 356. 

The Apostle vindicates God from the charge of leaving Him- 
self without a witness. He did not confound the Israelites by 
one great manifestation of Himself, but taught them as children 
gradually, with line upon line and precept upon precept, here a 
little and there a little (Isa. xxviii. 10), ‘ as they were able to bear 
it,”” and He also instructed them in various ways. I have spoken 
by Prophets, and multiplied visions, and used similitudes, Hosea 
xii. 10 (Theophylacf), and He thus led them up, by a course of 
gradual preparatory training, to Christ. 

St. Paul thus marks the transcendent excellence and pre- 
eminent privileges of the Christian Dispensation, by contrasting 
it with all preceding ones; 


To the Fathers of the Jewish Nation God spake 

(1) woAupepes, in many portions; revealing one of His 
will by one Prophet at one season; and another part by another 
Prophet, at another time; but to ws He speaks entirely and fully, 
at once. 

(2) To them He spake woAvrpores, ‘after sundry fashions ;’ 
but to us uniformly, in the same Church, and Word, and Sacra- 
ments, and Ministry, for all. 

() Lastly, to the Fathers He spake by His servanta, but to 
us by His Son. 

The Paronomasias in woAvpepws and woAurpéres, and in 
v. 8, Spader dg’ dy ExaGey, seem to show that this Epistle is 
not a fransiation from Hebrew (as some have supposed), but that 
se Greek form of it in our hands is the Original. above, 
p- 374. 

— dy rois xpophras] in the Prophets; God spake ia the 
Prophets, who were inspired by Him: see 2 Pet. i. 21. Observe 
¢y, in, much more expressive than 8:, through, or by. Cp. Gal. 
i. 16, and Eph. v. 26. 

— én’ doxdrov] at the end. So A, B,D, E, I, K, M, and 
Griesb., Scholz, Lachm., Tisch., Liinemann.—Elz. has ér 
eoxdrouy. ( 

God speaks to the world af the end of these days,—that is, 
at the end of this world’s existence, as distinguished from the 
world to come. The Gospel is the final revelation of God to man, 
and the days of the Gospel are the Last Days. See Acts ii. 17. 
1 Pet. i. 20. 1 John ii. 18. 

The term ‘last days’ was commonly used by the Rabbinical 
writers to describe ‘the Days of the Messiah.’ R. Nachman on 
Gen. xlix. 1. Stuart, p. 15. 

— éy Tig] in Hie Son, or the Son, not a Son. Cp. Winer, 
§ 19, pp. 109 and 1134. 

The ancient author of the Shepherd, Hermas, who wrote in 
the middle of the second century, appears to refer to this passage 
in the following remarkable words ; 

‘“‘ Petra vetue est, Porta autem nova; quia Filius Dei omni 
creaturf antiquior est, ita ut in consilio Patri adfuerit ad con- 
dendum creaturam (cp. Coloss. i. 15). Ports autem propterea 
nova est, quia in consummatione novissimis diebus (és éoxdrov 
Tay huepav) apparebit, ut qui assecuturi sunt salutem per eam 
intrent in regnum Dei.’”’ Hermae (Pastor. lib. iii, Similitud. ix. 
xii. p. 540, ed. Dressel). 

2. trois aid@vas] the universe (see xi. 3), all things that were 
created in time,—a sense of the word alaves equivalent to the 
later meaning of the Hebrew onyir (olamim). Delitzech, p. 4. 
As to the sense, cp. Col. i. 15—19. John i. 3. 10. Athanas. i. 
pp. 181—3. By. Pearson, Art. ii. p. 212, and Stwart and Liine- 
mann here. 

The Apostle here, refuting the common opinion of the Jews, 
makes three assertions ; 

(1) That the same God Who had spoken of old by and in the 
Prophets, has now spoken to us by and in His Son. 

(2) That this Son is the Creator of the World; and he 


affirms, 
3.C.2 
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HEBREWS I. 4, 5. 
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d Eph. 1. 20—22. 
Phil. 2. 9, 10. 

e 2 Sam. 7. 14. 

1 Chron. 22. 10. 
& 28. 6. 

Ps. 2. 7. 
Acts 18. 33. 
ch. 5. 


THs Suvdpews avrov, : éavtod KaSapropov Tomnodpevos TV apapriov éxafica 
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5. 5. 5°*Tin yap elwe wore tav ayyéd\wv, Tids pov el od, éyw onpepov ye 


(3) That Jesus Christ, by Whom He has spoken, is God as 
well as Man. 

3. &év] existing from everlasting; a declaration of the Efernily 
of Christ, which is coupled in v. 4 with His Humanity, by means 
of the word yevduevos, having become. Cp. Rom. ix. 5. 

It must be borne in mind, that in the common opinion of the 
Jews of the Apostolic age, the Messiah, or Christ, was regarded 
as a great King and Conqueror, but nof as a Divine Person 
Co-equal, and Consubstantial with God. Also, that in their 
opinion the Messiah was to be a human Person, but not sudject 
to human sufferings ; a Redeemer from captivity by conquest, but 
not by the sacrifice of Himself. 

The introductory verses of this chapter are a Christian 
Apology against the Jews in these two particulars; and in con- 
futing them, the Apostle has supplied convincing argaments 
against the Arians and Socinians, who in many respects symbolize 
with the Jews. See on Acts ii. 36. 

— dratyacpa rijs 8dtns] the splendour of His glory. "“Argu- 
yaoua is light flowing from a luminous body (ZeAauyis). Wisdom 
is described as dwavyacua gods didfov in the Book of Wisdom, 


vii. 26; and Man is described by Philo (de Mundi Opif. i. p. 35) | 


as xara Thy Sidyotay gxeiwpévos OEIN: AOTH:, dxravyacua 
yeyores. | 

This word is equivalent to the expression ‘‘ Light of Light”’ 
of the Nicene Creed, and is interpreted in that sense by Origen, 
tom. xxxii. in Ioann. Athanasius, c. Arianos, Orat. ii. vol. i. 
p- 318, and by Chrys., Theophyl.; and, as Theodoret observes, it 
affirms the co-eternify of the Son with the Father; and asserts, 
that He is ‘‘ the everlasting Son of the Father, as the ray of light 
from the sun is co-etaneous with the sun, from whence it flows by 
a natural process.” Tertullian. Cp. Clemens Rom. ad Cor. 36, 
who adopts St. Paul’s argument and language,—%s Sy dxrav- 
yaoha THs peyadwaotyns abrod trocottyp pell(ay éeorly 
ayyéAwy, Sey Siapopérepoy Svopa KexAnporvdunney,—and 
who admirably describes the effect of this light of God in Christ 
upon us. See above on 2 Cor. iii. 18. 

The use made of the Epistle to the Hebrews by S. Clement, 
St. Paul’s fellow-labourer, whose name is in the book of life 
(Phil. iv. 3), is a circumstance of great importance in regard to 
the authorship and authenticity of this Epistle, and was noticed 
accordingly by early writers. ‘‘ Clement wrote a very useful 
Epistle to the Corinthians in the name of the Church of Rome 
(of which he was Bishop). That Epistle bears a great resem- 
blance, both in thought and language, to the Epistle, which bears 
St. Paul’s name, to the Hebrews.’’ Jerome (Scr. Eccl. 15). 

— 8éfa] = Hap (cabod), glory. Luke ii. 9; ix. 31. 
vii. 55. 

— xapaxrhp ris broordcews] the image of His essence. 
xapaxrhp is effigies, figura,—as the impression of a seal, or 
figure formed in a mould, or an effigy engraved or stamped upon 
a coin. Cp. dischyl. Suppl. 279. Aristot. Pol. i.6. Philo (i. 
p 332),  Acyiwh ux) rurwbeica oppayid: @eoi, fis 4 
xapanrhp dori dldios Adyos. Clem. Rom. c. 33, says that 
God created man ris éavrot cixdvos xapant ipa. 

‘f'xdoracis does not here mean Person (which is a post- 
Nicene sense of the word), but Eesence. So Athanasius, Epist. 
ad Afros, c. 4, 4 érdéoracts ovcia dorly. Cp. Gieseler, Eccl. Hist. 
§ 83, note 13. So the Vulgate and Syriac Versions, and cp. 
Delitzech, p. 11. 

In these two phrases, the Son is characterized as the Efflu- 
ence of His Father’s Glory and the Image of His Essence, which 
is eternal, invisible, and divine. 

The Apostle thus declares 1d cuvat3:oy wal rd dpoo0d- 
gioy alrov—the co-eternity and consubstantiality of the Son. 
Theodoret. 

God the Father hath communicated to the Eternal Word the 
same divine essence by which He is God; and consequently, the 
Word is of the same nature with the Father, and thereby He is 
the perfect image and similitude of Him, and therefore He is 
His proper Son . . . . whence Christ is called the Image of God, 
the brightness of His Glory, and the express image of His Sub- 
stance. Cp. Primasius here, and By. Pearson on the Creed, 
Art. ii. p. 258; and see notes above on Col. i. 15, and Phil. ii. 6. 


— Pépwr] pépo = wy (nasa), Isa. xlvi. 3; Ixvi. 12, uphold- 
ing, enpporting, maintaining; xuBepyor, ovyxparay. Chrys. 


Acts 


Christ not only created the world, but He also ever upholds it. 
Cp. Col. i. 17, ra wdvra ey aitg cuvdaornney. 

— Te phyart ris Suvduews abrov} by the word of Hie power. 
The phrase is more emphatic than ‘ His powerful word;’ it 
means that His Power works by His word, and therefore it is a 
declaration of the divine manner of His working. Cp. Eph. vi. 
10, Tg xpdre: ris ioxdos. 

This expression is remarkable, as being apparently quoted by 
Treneus (ii. 30. 9), *‘ Verbo virtutis sux.” See above, Introduc- 
tion, p. 368. 

The Apostle declares the Divinity of the Son, by saying that 
His word is sufficient for the creation and. government of the 
universe. Theodore. 

— 8 davrov] through himself; by His own act, in volun- 
tarily taking our nature, and laying down His life for us. See on 
Phil. ii. 7. 

These two words are cancelled by Bleek, De Wette, Lachm., 
Alford, and are not found in A, B, D**, and some Cursives, and 
in Vulg. and some Fathers; but they are in D***, E, K, L, M; 
and this reading is confirmed by the Syriae and Arabic Versions, 
and by the Coptie and A¢thiopic, and the majority of Cursives 
and Fathers; and Theodvret has 8: abrov, and so D*, and they 
are retained by Griesd., Matth., Scholz, Bloom/f., and are restored 
by Tisch. in his last edition, 188. 

In this verse the Apostle affirms the union of the Human 
Nature with the Divine, in the One Person of Christ, and then 
proceeds in a natural order, to speak of His exaltation and 
Session in glory in that Nature. The Son of God, being God 
most High, humbled Himself and became Man; and as Man ile 
received that glory which He had ever possessed as God. (John 
xvii. 5.) Theodoret. 

— xabapioundy woinoduevos Tay Guapridy] having made a 
cleansing of sins. He is speaking here, not of the Adrpoy, or 
price paid for our release, but the Aovrpdy, or washing of our 
sins by Christ’s blood. Christ, our great High Priest and Sacri- 
fice, fully and really effected in substance once for all by His 
blood shed on the cross, all that was done in figure by the 
Levitical Priests in the purifications by blood and water; and He 
is ever applying in the Christian Sacraments, namely, in the 
laver of regeneration at Baptism, and by the communion of His 
Blood in the Holy Eucharist, the virtue of that one Sacrifice to 
the cleansing of the soul. See below, on ) John v. 6, * This is 
He Who came by Water and Blood.”’ 

For a full and excellent exposition of these three introductory 
verses, see By. Andrewes (Sermons, i. 102—117). 

4. rocotry xpelrroy yevduevos] having become, in His human 
natare, so much greater than the Angels; for, in His Divine 
Nature, He always was greater than the Angels, from Eternity. 
See ». 3; and cp. Eph. ii. 6, where it is shown, that by Chrizé’s 
exaltation and Session in glory in our Auman Nature, that Nature 
has been raised above the Nature of the Angels. Cp. Phil. ii. 
9-11. 

This assertion is apologetic. 

The Apostle, in affirming the superiority of Jesus to Angels, 
refutes two errors common among the Jews; 

(1) That the world was created by the aid of Angels. 

(2) That Angels are entitled to worship» from men. 

The prevalence of these errors among the Jews may be 
shown from the Rabbinical writings quoted by Schétigen (Hor. 
Hebr. p. 906). See on Col. ii. 8. 18, 

Clemens Romanus (i. 36) shows from this passage, which he 
quotes, that by Christ’s Incarnation, we men have been made 
capable of seeing the glory of God. 

— B8:apopérepor —ivona) He has inherited a far more excellent 
name than they; the title, namely, of ‘Son of God,’ —a title ac- 
quired by Him at His Incarnation, v. 6, at His Resurrection, v. 5. 

The Apostle is here proving the glory acquired by Christ as 
God-Man: and not the glory which He always possessed as the 
Everlasting Word. See v. 3, exd@ioe, and v. 4, yerduevos,— 
neither of which could be predicated simply of the divine Logos. 

5. ohpepoy yeyevennd oe] to-day have I begotten Thee. Ps. 
ii. 7, where the words are spoken by Jehovah to Christ, as Afan, 
after His Passion and Resurrection ; and this text is applied to 
the Resurrection of Christ, as the First-begotten of the dead, by 
St. Paul, Acts xiii. 33, where see note; and this Psalm is there. 
fore appointed by the Church to be sung on Easter Day. 
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It is allowed by the Jewish Rabbis that this Psalm relates to 
the Messiah. See Surenhus. p. 592. Some of the Fathers (ce. g. 
Origen in Ioann. tom. i. and Athanasius cont. Arian. iv. 24, and 
Basil c. Eunom. ii. 24), regarding ofjepoy, to-day, as equivalent 
to God’s efernal now, apply yeyévynxa to the Eternal Generation 
of the Son: and others (as Chrys. here) to His Incarnation. See 
the authorities in Suicer, Thes. ». ofepoy, vol. ii. p. 954. 

— "Eyw Froua aire cis warépa}) I will be to Him for a 
Father. 2 Sam. vii. 14, LXX. 

These words were spoken by God primarily concerning Solo- 
mon, the Son of David, and builder of that Temple which David 
desired to build, but was not permitted by God; and were spoken 
by ~ in reference to that desire. See 2 Sam. vii.5. 1 Chron. 
xvii. Q). 

But the words were spoken in a secondary sense concerning 
Christ, the promised Son of David, the Builder of the Christian 
Charch. 

This is clear from the inapplicability of some portions of the 
promise to Solomon, especially that portion which assures to him 
an everlasting kingdom. . 

The Apostle, inspired by the Holy Ghost, teaches us to make 
this transfer from the type to the antitype. 

And such a transfer was commonly regarded by the Jewish 
Rabbis as a legitimate one. See Surenhus. pp. 592, 593. It is 
well observed by Siuart (p. 26) that the Apostle in applying 
these quotations to the Messiah, must have supposed, that they 
whom he addressed, would readily admit the propriety of the ap- 
plication ; otherwise he would not have ventured to make it. 


We derive also this benefit from the Apostle’s words. We 
are assured, on his authority, that we are right in regarding 
Solomon as a type of Christ. And thus we have a clue to the 
right understanding of a buok of the Old Testament, viz. the Book 
of Canticles, or the Song of Solomon, as representing the love 
and espousals of Christ and His Church. 


6. “Oray 8¢ xddAw) And, in another place, when He shall 
have brought the Only-Begolten into the World, He saith, And 
let all the Angels of God worship Him. 

IidAuv is used here, as commonly in this Epistle (see i. 5; 
ii. 13; iv. 5; x. 30), and in the previous clause, to introduce a 
new guofation. Cp. Rom. xv. 10, U1, 12; indeed wdaiw, again, 
is the ‘ vox solennis’ for this purpose. It served the same uses 
in ancient literature that inverted commas do in modern typo- 
graphy. 

As to the position of wdAw, see similar examples of fra- 
jections in Winer, p. 488. Cp. 2 Cor. ii. 1. 

There is a climax in the Apostle’s argument. 

Even at Christ’s Incarnation, when He was humbling 
Himself, and condescending to become a little Child, even then 
Jehovah declared His glory ; He proclaimed even then the su- 
premacy of the First-Begolten (Col. i. 15) over the Angels of 
God. For even then, when He introduced Him into this lower 
world (oixounésny, cp. Luke ii. 1), He gave a command to the 
Angels of Heaven to worship Him. 

"Oray clcaydyn = cum induserit ; literally, ‘when He shall 
have introduced.’ The 3ray with conj. aorist is equivalent to 
cim with the futurum exactum in Latin. See Winer, § 42, 
p- 275. « 

This mode of speech is to be accounted for here by the con- 
sideration that the Writer puts himself in the place of a Prophet 
contemplating the pre-existence of Christ, and considering the 
event of the Incarnation as fufure. 

The introduction into the habitable world (oixouzéyn) was at 
the Incarnation, Sre écapxibn. Greg. Nyssen, Cyril, Chrys., 
Theodoret, Theophyl., and so Primasius, and By. Fell, and 
others. Cp. below, x. 5, eicepyduevos eis roy xdopoy, which is 
said of the Incarnation. 

This Exposition seems preferable to that of some Interpreters, 
who refer this introduction of the Son to His Resurrection, or 
to His Second Advent, as Bihme Tholuck, De Wette, Liinemann, 
Delitzech, p. 24. The Second Advent of Christ to Judgment in 
His glorious Majesty can hardly be called a bringing in of the 
First-begotten into the World. 

— rpooxuynodrwcay aire wdvres Eyyedo Geov} let all the 
Angels of God worship Him. Probably a quotation from Ps. 
xcvii. 7, where the LXAX have rpocxuvfcare avrg (Cod. Alex.); 


whence the LXX seem to have adopted, in Deut. xxxii. 43, 
xpecxuvnodrwcay alrg wdvres byyeAo Geo. 

In both these cases there seems to be a plurality of Persons ; 
the Angels are introduced as the Angels of One Person, and they 
are commanded by Him to worship another Person; and that 
age must also be God; for Divine Worship can be paid only 
to God. 

The Angels of God are commanded by the Holy Spirit, 
speaking by the Psalmist, to worship some other Person, who 
manifests the glory of God to ali people (see v. 6), and of Whom 
it is said, that a “ Light is sprung up to the righteous One,”’ v. 11 
(pas dvdre:rde tq Sixaly), and that “ Sion heard and rejoiced 
thereat’’ (v. 8), and that “the multitude of the Isles is glad’ at 
His sppearance (v. 1), and that ‘“‘ He hath declared His Sal- 
vation, and His Righteousness hath He openly showed in the 
sight of the Heathen; and hath remembered His Mercy and 
Truth toward the house of Jerael, and all éhe ends of the world 
have seen the salvation of God”’ (Ps. xcviii. 1— 4). 

The Song of Zacharias, the Father of the Baptist, who is 
said in the Gospel to be “ filled with the Holy Ghost,’”’ takes up 
the language of these Psalms, and associates them with the 
Incarnation of Christ. See Luke i. 67—79. 

The ninety-seventh Psalm begins with a declaration that 
“The Lord reigneth ;’’ and the same affirmation is repeated in 
this Group of Psalms, which, as the Jewish Rabbis allow, relate 
to *‘ Messiah the King,” and to the beginning of His Monarchy, 
the last Monarchy of Danicl. (Dan. ii. 44; iv. 3. 34; vii. 14. 27. 
Cp. Rev. xi. 15.) Ps. xciii.—ci., or, according to LXX, xciii.—c. 
See Ps. xciii. 1; xcv. 3; xcvi. 10; xeviii. 7. 

The hopes expressed in this Psalm are Messianic. The ap- 
pearance of Christ was of the nature of a Judgmené . . . and the 
Grace which He revealed to the world is displayed in the pre- 
ceding Psalm. 

The exclamation, ** The Lord reigneth,’’ the theme of these 
psalms, began to be fulfilled at the Incarnation and First Advent, 
and will reach its final consummation when all the Kingdoms of 
this World shall have become the Kingdom of the Lord and of 
His Christ. See Hengstenberg in Ps. xcvii. 

We, who are Christians, may thankfully receive through St. 
Paul, such an exposition from the Holy Spirit, Who inspired the 
Psalmist, and Who guides us, by the hand of St. Paul, to see 
in this and the other Psalms with which it is combined, and 
which illustrate its meaning (viz. the ninety-third to the one 
hundredth Psalms), a prophecy concerning the Judgment and 
Mercy, the Glory and Grace, of God, manifested to all the world 
in the Incarnation. And we may rest satisfied, that St. Paul 
would not have treated this Psalm as prophetical of the First 
Advent of Messiah, unless the Holy Ghost had designed it so to be, 
and the Ancient Church of God had rightly regarded it as such. 

Happily for the Christian Church, the Septuagint Version, 
which the Apostle quotes, was made by Jews, and was read in 
Jewish Synagogues; it is in fact the Hellenistic Targum of the 
Old Testament, and its interpretations may be regarded as ex- 
ponents of the sense of the most learned of the Jewish Nation 
before the coming of Christ. : 

No exception therefore could be made by the Jews against 
the Apostle’s quotations from the Septuagint Version; and he 
is therefore careful to follow as closely as possible the language 
of that Version in this Epistle, and not to substitute for it any 
private Interpretation of his own, against which the Jews might 
have excepted as incorrect. See above, Jniroduction to the Acts 
of the Apostles, p. xviii; and also, Infroduction to this Epistle, 
pp. 373— 4. 

Thus, if any should object that &yyeAo: here is not a correct 
rendering of the Hebrew oviy (elohim), it was enough for the 
Apostle to answer, that it had been so rendered by Jews them- 
selves in the Septuagint Version, here, and in Ps. viii. 6; 
cxxxvii. 1. 

Here is clear evidence of Christ’s Divinity. Jehovah (as the 
Apostle expounds the words) commands the Angels to worship 
Christ. See Waterland, vol. iv. p. 360, ‘“‘ On the Dirinity of 
Christ proved from His claim to be worshipped.” 

7. wpés}] im regard to; the Hebrew 9 or x. Luke xx. 19, 
Acts xii. 21. Rom. x. 21. Liinemann. 

— ‘O rorwv—padya]} Ps. civ. 4, LXX. Cod. Alex. The sense 
is not ‘Who maketh His Angels Spirits,’’ nor is it, Who 
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maketh the Winds His Angela,” but it is ‘‘ Who maketh His 
Angels to be Winds (nitm, ruchoth), and Hie Ministers to be 
a flaming fire ;’’ that is, who employs His Angels in the govern- 
ment of the natural world and in the visible phenomena of the 
Universe. The Angels are His Ambassadors and Servants in the 
material world which is inhabited by man. This view was familiar 
to the ancient Jewish Church. See the quotations from the 
Rabbinical writers (in Wetséein and Schétigen), who use the eame 
words as the Apostle, “ facis Angelos Tuos Ventos, aliquando 
Ignem ;" and their report of the answer of the Angel to Manoah, 
“ nonnunquam Deus facit nos ignem, alias ventum.” 

This text opens to us a sublime and magnificent revelation 
of the invisible agency employed by Almighty God in the ope- 
rations of Nature. Angele are employed by Him as servaniés in 
them; but the Son is Creator and Lord of all. 

From this Apostolic citation we learn therefore — 

To interpret Nature aright; and 

To interpret this Psalm aright. 

S. Clement of Rome adopts St. Paul’s argument upon it (ad 
Corinth. i. 36). 

8, 9. 'O Opdvos ood, 5 @eds—petdxous gov] From Ps. xlv. 6, 7, 
almost verbatim from the LXX. Thy throne, O God, ie for ever 
and ever! Christ is here invoked as Gop. 

The words 6 @eds, used here by the LXX, are employed as 
a verti commonly in that Version. See Ps. iii. 7; iv. 1; v. 
10; vii. 1. 

This use is the best illustration of the words of St. Thomas 
to our Lord, who is addressed by him as God, ‘‘ My Lord, and 
my God,” @eés pov. John xx. 28. Cp. Luke xviii. 11. 13. 
Mark xv. 34. Winer, pp. 59. 164. 

This Psalm is entitled by the LXX ‘a Song for the Beloved 
One,” @3) dwtp rod dyarnrod, and it has generally been under- 
stood by the best Jewish Expositors (as Aben Ezra, Kimchi, and 
others), and by all the ancient Christian Interpreters, to refer to 
the Messiah as King, and Head, and Husband of His Church. 

The use here made of it by St. Paul may suffice to assure us 
of the correctness of that application by the Church in her ser- 
vices for Christmas Day, when St. Paul’s words expounding the 
Pealm are appointed to be used as the Epistle. 

9. typi ce 6 Geds] God anointed Thee with the oil of glad- 
ness. Some expositors regard 6 @eds here also as 8 vocative. So 
Primasius, Theophyl., and even Symmachus, who renders the 
word here (which is Elohim) by Oe. A remarkable confession 
from him. And so Liinemann. 

It appears that the LXX and St. Paul rather intended it as 
a nominative; and so the Syriac, Arabic, and Aihtopic Ver- 
sions, and our English Translators, who have, however, placed 
‘‘O God” in the margin. 

— &piod oe—®rasov] On the double accusative, see Rev. 
iii. 18. 

This Unction is predicated of the Son az Man in His three- 
fold character of Prophet, Priest, and King, Who is thus the 
Measiah, Christ, or Anointed of God. See Theodoret here, and 
Bp. Pearson, Art. ii. pp. 150. 179, and above on: Matt. 3. 1. : 

This Unction, begun at the Conception of Christ (Luke i. 35) 
and further displayed at His Baptism (Matt. iii. 16), was consum- 
mated at His Enthronization in His Heavenly Palace at God’s 
Right Hand, when He received the Holy Ghost to give to His 
Church. Actsii.1. Eph. iv. 8. Christ is anointed with the 
oil of gladness above His fellows ; because the unction which His 
members, who are also anointed (cp. Ps. ov. 15), receive, is de- 
rived from His unction; cp. Ps. cxxxiii.2, Mfen are called Christ’s 
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uéroxot, or fellows, because He bas taken their nature (cp. ii. 14), 
and they partake of His unction (iii. 14). 

10—12. Sb nar’ dpyds—exrchpover] Ps. cii. 23—27. Almost 
verbatim from LXX. 

12. éAlgeis}] Thou shalt fold or roll them up. The Hebrew 
word here signifies ‘thou shalt change:’ whence, in the Alex- 
andrine MS. of the LXX, we have dAAdées here. The heavens 
are called in Hebrew rakia, an expanse (Gen. i. 6, 7, and passim), 
whence the figure. Cp. Isa. xxxiv. 4; li. 6. 2 Pet. iii. 10. 
Stuart, p. 34. For aalters D* and many Latin authorities have 
drAdfes, and so N. 

— atrots] Lach. adds és iudriov, with A, B, D*; but this 
is probably only a marginal gloss, for és wep:BdéAaioy, imported 
into the text. 

18. Kd@ou éx Seka] Sit Thou on My Right Hand. Ps. cx. 1, 
LXX; a Psalm applied by Christ to Himself as God and Man. 
See Matt. xxii. 44. Cp. Acts ii. 34, and St. Paul’s reasoning on 
this text, 1 Cor. xv. 25 — 28. 

14. Odx! wdyres €. Acrroupyixd xvetpata x.t.rA.}] Are they not 
all ministering Spirite? The Angels are ryveduata Aerroupyixa, 
Spirits ministering to God in His Heavenly Sanctuary, as the 
Cherubim in the earthly Ae:roupyia, or divine service, of the Holy 
of Holies. On this sense of Acrroupyucds, see viii. 6; ix. 21. 
Num. iv. 12, LXX. Angels are God's Ae:toupyol, and man’s 
Sideovor. 

In the argument of this Chapter concerning the nature of 
Angels and their subordination to Christ, and as doing service to 
man, the Apostle had doubtless before his eye that erroneous tenet 
of Judaistic Gnosticism, which he had encountered in his Epistle 
to the Colossians; and which represented the Angels as co-ope- 
rating wilh God in Creation, and as Dfediators between God and 
Man, and as entitled to receive worship from man, and which thus 
undermined the dignity, and contravened the worship of Christ. 
See above on Col. ii. 18. Cp. Eph. i. 21. 

The argument is followed up by St. Paul’s contemporary, 
Clement of Rome, in his Epistle to the Corinthians, c. 36. 

On the existence of the Holy Angels, and their office of 
ministering to the faithful, see Bp. Buil’s two admirable Sermons, 
xi. and xii. vol. i. pp. 260—326. 

Observe, that this chapter, designed as an argument in the 
firat instance against the errors of Judaism, is a storehouse of 
authorities against the Marcionite, Arian, Sadellian, and other 
Heresies, which impugn the truth concerning the Two Natures, 
and the One Person, of Christ; as has been shown by the ancient 
expositors upon it, Chrys., Theodoret, Primasius, Theophyl., and 
others, cited in the valuable Catena from Cod. Paris. 238, ed. 
Cramer, pp. 279—381. 


Cu. II. 1. Ard rodr0}) Because the Gospel is delivered to us 
by Christ Himself in person; Who is so much greater than the 
Angels, through whom men received the Law; (éherefore, we 
ought to give more diligent heed to it. 

— ph wore wapappv@per] leat we fail. Mapaspueuey is the 
2 aor. conj. passive from wapappeiy, Matt. G.G. § 248. KilAner, 
§ 176, § 196, § 230. 

The metaphor is from a Stream—and a beautiful and appro- 
priate one it is, especially in an address to the dwellers in Pales- 
tine, a land of temporary torrents. The nature of a Stream is to 
flow by, and therefore the sense cannot be, lest we flow by, 
that is, continue to flow; but the meaning is, ‘ne delabamur, ne 
deficiamus,’ lest we be dried up by the scorching rays of the sun, 
in the heat of trial and affliction, like a Brook,-which glides away 


HEBREWS II. 2—7. 


383 


mapappuapey, **Ei yap 6 dv ayyéhuv adnbeis Adyos eyevero BéBatos, Kai s Deut. 4.3.4. 


17. 2, 5, 12. 


waca trapaBacis Kat tapaxoy éhaBev evdicov probarodociay, >> mas Hyets * 27-36. 


expevEducda tyrLKavTns duehyoavres cwrnpias, ATs dpy7nv AaBovaa NadetoOar © 


Aets 7. 38, 53. 

al. 3. 19. 

Matt. 4. 17. 
k 1.14. 


8 N a K ’ e A ra 2 , > e a2 , 4c A . Mar 
ia Tou Kupiov vo tav axovoartow eis nuas EBeBaiabn, * © cuveriyaprupowvTos ch. 12. 25. 


“” “ 4 a ? N é (4 \ rd e ? 
Tov Geov onpetos TE Kal Tépact Kat motkidats Suvdpeot, Kai Ivevparos aylov 


“A “ A 2 “” l4 
Peptopots Kata THY avrov Bédynow ; 


ec Mark 10. 20. 
Acts 2. 22. 
&14.38. & 19.11 
1 Cor. 12.4.7, Il 


5“ Ob yap dyyédos brérage riv oixoupévyy THY péddovaay, TeEpi Fs hahod- de.1-2,4,8 


2 Pet. 3. 13. 


per © *Steuapriparo 5é rou tis Adywr, Ti éotiv dvOpwros, oT pipyynoky *E,, 


> ” “A en kd @ tA y ? ‘4 3 “~ 7? , t oe’ 
QuTOU, 7 vos avOpwrov, oT ETLaKEenTY avtov; ' HrXattrwoas avtov 


& 144. 8. 


0 > > ? 6 Q “” ? 4 > A \ 
Bpaxd te wap ayyéddous: S6fn Kat tripy éeoteddvwoas avTov, Kai 


; 


and disappears in the drought of summer, when if és most needed. see 1 Thess. i. 6. 2 Cor. viii. 6. Col. i. 25. 1 Pet. i. 25, and or 


See Job vi. 15. Jer. xv. 18. 

-The word is derived from the LXX, Prov. iii. 21, ult, ud 
wapappufis, thpnoor 8t dudky BovAdy where it corresponds to the 
Hebrew ni (/uz), to depart, rendered éxAelreiy, to fail, as water 
does (Prov. iv. 21), ult, dug phoe: spdcexe... Sres ph exaAlrocl 
oe al snyal cov: and the word is rightly explained by uh dxwé- 
copev, by Chrys., and by efoArcOaper in Hesych., and by ‘ne 
forte evanescamus,’ by Primasina. (John vii. 38. Prov. xviii. 4.) 
‘ The Apostle exhorts them, not to suffer themselves to be 
dried up by the heat of persecution, and to flow away, through 
fear, and apostatize from Christ. and so be utterly lost; but to 
hold fast to the words of Him Who is the fountain of Living 
Waters; and to be like perennial Streams flowing from Him Who 
will be to them a never-failing Well of Water springing up to 
Everlasting Life. (John iv. 14.) 

2. 8° dyyérwv} by Angels. On the giving of the Law from 
Mount Sinai by the Ministry of Angels, see above on Acts vii. 53. 
Gal. iii. 19. Augustme, Serm. 7, and Delitzech here, p. 49. 

There is no express mention of the intervention of Angels in 
the Mosaic account of the Delivery of the Law on Mount Sinai. 
But the words in Deut. xxziii. 2. Ps. lxviii. 17, combined with 
the declarations above cited in Acts vii. 53, and Gal. iii. 19, and 
with the assertion in the preceding chapter (i. 7), that God 
‘maketh His Angels winds, and His Ministers a flaming fire,’’ 
suggest a belief, that the Thunderings and the Lightnings, and 
the Cloud, and the Voice of the Trumpet, exceeding loud (Exod. 
xix. 16), which accompanied the delivery of the Law on Mount 
Sinai, were Angelic Ministrations to God in His Temple of the 
Universe. 

— ¢yévero BéBaos] became, and was proved to be, stedfast 
and inviolable, by the infliction of penalties for its infraction or 


— wapdBacis xal wapaxoh] transgression and disobedience ; 
that is, every sin of commission, and every sin of omission also. 

wapaxoh represents the disposition and Aabit of not hearken- 
tng to God’s commands; sapdSacis expresses an actual trans- 
gression of them. 

3. jets] we Christians: ‘‘jungit personam suam illis Paulus, 
more suo.” Primasiue. Cp. note above on 1 Cor. vi. 12. 

— curnplas] salvation—an argument from the grace of the 
Gospel, as distinguished from the terrors of the Law. Cp. 
Jade 3. 

— rs dpxhy AaBotoca Aarcioba:} which having received the 
beginning of ite utterance through Him who ise the Lonp Jehovah 
Himself; and not like the Law which came to the Jews through 
a Mediator and by Angels. See on Gal. iii. 19. 4ris is more sig- 
nificant than 4: it is equivalent to “‘quippe qux.’’ See Rom. i. 
25; vi. 2. “ 

It is observable, that the writer of this Epistle uses the word 
Képios thus, as an appellation for Cunist, here and in vii. 14, 
and this has been alleged by some as inconsistent with St. Paul's 
usage, and as an argument. against the Pauline origin of the 
Epistle. Davidson, p. 244. 

But St. Paul also employs Képios in this manner in his 
received Epistles, 1 Thess. iv. 15, 16. 2 Thess. ii. 2. 2 Tim. 
iv. 18. And this expression was very appropriate in an Epistle to 
the Hebrews, as reminding them that the Jesus of the Gospel is 
no other than the Jehovah of the Old Testament. See Luke ii. 9. 

The same may be said concerning the objection raised by 
some on the fact that the words ‘Incots and Xoicrds are often 
used absolutely, and not often in combination (though sometimes, 
asx. 10; xiii. 8.21) in this Epistle. The Writer of it is pro- 
feseedly and specially treating of Our Lord’s Humanity as Jesus, 
and of His Priesthood as Christ. 

— eis ipas ¢BeBaidén) was conveyed stedfastly to us (Theo- 
phyl.), eo that we were assured of its truth. 


On the use of es, | 


this sense of BeBaovy, see 1 Cor. i. 6. 

No argument can be hence deduced against the Pauline 
origin of this Epistle, as if this statement were at variance witk 
Gal. i. 12, where he speaks of direct revelations from God, and 
not from man, to himself. It is usual with the Apostle, in his 
condescension and charity, to divest himself of his own personas 
individuality, and to identify himself with those whom he ad- 
dresses, and indeed with classes of persons generally to whom he 
does not actually belong. See on Rom. vii. 7, and Stuart, 
Introd. § 27 (17), and above, v. 3. 

4. Mveduaros aylov pepiopois] distributions of the Holy 
Ghost. Gifts which the Holy Ghost distributed (¢udpice). See 
ia 2. 1 Cor. vii. 17; xii. 11, and 2 Cor. x. 13, and Rom. 
xii. 3. 

This interpretation seems preferable on the whole to that 
which regards the Holy Spirit as distributed, nep:(spevor, and not 
as the Agent in the distribution of His own Gifts. 

The argument of the Apostle appears to be enforced by an 
appeal to all the Three Persons of the Trinity, as co-operating 
in the preaching of the Gospel. 

— Kata thy abrot O¢dAnow) according to His own Will; the 
will of the Spirit Himself. See on | Cor. xii. 11, and so Prima- 
sius and Cécumeniue. 

5. Ob yap d&yyéaoss] For not to Angels (emphatic) did He 
subject (sorist) the future world, of which we are speaking. 

An answer to the Judaistic objection, that Jesus, being Man, 
is inferior to the Angels, the Mediators of the Law. 

The Manhood of Jesus is acknowledged by the Apostle 
(vv. 6B—18) ; and it is shown, that the Jewish Scriptures testify to 
the elevation of Human Nature above the Angels, and that those 
Scriptures are fulfilled in Christ, Who is God from Everlasting, 
but was made Jfan, and suffered death as Man, in order to fulfil 
those Scriptures, and to reconcile God to Man, and to exalt 
Human Nature above the Nature of Angels, even to the Right 
Hand of God. 

— Thy oixouséyny rhy péddAovcay] the future world, the 
world which was looked for by the Hebrews, as the Time of the 
Messiah, and by them called aldy 4 udAAwy, x37 DY, whence the 
Messjah was called by them warhp uéAXorros aldvos, the father 
of the world to come. Cp. below, vi. 5, 8urdues wéAAovros 
ee and on ix. 11, and 1 Cor. xv. 24. Rom. viii. 21. 2 Pet. 
iii. ] 

This assertion of the Apostle is designed to meet the objec- 
tion of the Jews, derived from the Old Testament, that God has 
subjected the World to Angels, whom He made to be Rulers of 
Provinces. See the passages in Dan. x. 13. 20, 21. 

Be it so, replies the Apostle; but these are only particular 
lordships of this present world, which will soon bave an end with 
all its kingdoms and dominions, to be succeeded by One Universal 
Kingdom, that of Christ, which (as the same Prophet testifies, 
Dan. ii. 44; iv. 34; vi. 26; vii. 14.27) will consume all other 
kingdoms, and never be destroyed. 

6. rls] some one—of great dignity and authority éestified, 
earnestly and solemnly affirmed—whom you know and revere, 
and to whose words you will defer. On the accent, see Tisch. 


559. 
‘ 6—8. Ti doriv—rodev abtot] Verbatim from the Septuagin 
Version of Ps. viii. 5—7, already applied by St. Paul to the 
Messiah, 1 Cor. xv. 27. 

The words nal xaréornoas—cov are omitied by B, D¥**, 

I, K, and many Carsives, and Griesb., Scholz, Tisch., Bleek, 
De Wette, Liinemann, Delitzsch ; they are found in A, C, D*, 
E*, M, and Vulg., and Syriac, Arabic, and Aithiopic Versions ; 
and are admitted into the text, in brackets, by Lachmann. 

7. "HAdrrecas atroy Bpayd 7:1] Thou madest him (man) 
to be only a little ayn, méat) lower than the Angels (Elohim, 
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sce i. 6). That is,— Although the heavens are so glorious, yet Thou 
didst make man to be more glorious still. That this is the 
meaning of the text, is evident from the Hebrew original. Cp. 
Gen. i. 26—29. 

The word Elohim, in this Psalm, is rendered by Angels in 
the Chaldee Paraphrase of the Psalms, as well as in the Septua- 
gint Version—both of unquestionable authority with St. Paul's 
readers. 

8. xdvra éxératas] Thou didst put all things without excep- 
tion in subjection to Man. This prophecy, says the Apostle, 
finds its fulfilment in the Man Christ Jesus, and in Him alone. 
Cp. 1 Cor. xv. 27. 

8, 9. Ni» 8 ofwe dpdpev x.7.A.] But at present we do not 
yet see all things made subject to him (Man)—otrw dpauer, we 
do not yet see this with our bodily eyes. But we BAdroper 
"Incovy, with the eye of faith we do look up to and do contem- 
plate Jesus (the Man so called, as being our Saviour), Who had 
been made a litile inferior to Angels, now having been crowned 
(dorepavwpudvor) with glory and honour on account of the suffer- 
ing of the death which He endured, in order that by the free 
Javour of God, and not by any merits of ours, He might taste 
death on behalf of every man. 

On this sentence it is to be observed that édpaper is contrasted 
with BAéwouxey, which expresses a more intent, earnest, spiritual 
contemplation than dpaper. Cp. Acts iii. 4. 1 Cor. i. 26; iii. 10; 
viii. 9. Heb. x. 25. The words 8: 1d wdOnua dorepaywpévoy, 
‘ crowned on account of suffering,’ are explained in the following 
verse by 8:4 ra0nudray Tterci@oat, fo make perfect by means of 
suffering; and the argument is more fully expounded by the 
Apostle in Phil. ii.5—11, which is the best comment on this 
passage. Cp. Winer, § 49, p. 355. 

This assertion is designed by St. Paul to bea reply to the 
Jewish objection, that the Messiah was to be a Conqueror, and 
not to be a sufferer; and to refute their allegation, that those 
Hebrews who had passed from Judaism to Christignity, had de- 
serted the worship of the Living God, for the religion of a fan 
who had died an accursed death. 

He shows that the sufferings of Christ were purposely 
designed by God to be His path to Victory. The Cross of 
Christ was like the Triumphal Car and Royal Throne of His 
Exaltation ; and it is that by which He saved and exalted our 
Nature; and when we look up to Jesus with the eye of faith, 
sitting at the Right Hand of God, we see ourselves, His members, 
crowned with honour and glory in Him our Head. See above on 
Eph. ii. 6. Col. ii. 13—15, and Crys. and Primasius here, and 
the Vulgate, Arabic, and Athiopic Versions, which render this 
passage correctly. 

Fitly, therefore, does the Church appoint this Psalm (Ps. viii.) 
to be used on the Festival of the Ascension, when she praises 
God for the exaltation of Human Nature in the person of Christ; 
and in Ps. xxiv., used also on the same day, the Same Person is 
proclaimed to be the King of Glory and Lord of Hosts. 

9. Sras—yetonra:] in order that He might taste of death. 
Cp. Winer, § 53, p. 410. 

The phrase ‘fasie of death,’ means more thau to die; it 
signifies to taste the ditterness of death. See on Matt. xvi. 28. 
John viii. 52, which explain the sense here; which is, that Christ 
tasted the bitterness of death for every oné individually, and not 
only for ali collectively, in order that no one who believes in Him 
might taste it. , 

But on what word does Sxws depend ? 

By some, Expositors it has been made to depend on }Aatra- 
udvoy (Aug., and A Lapide). 

By others it is made to depend on 8: 1d wd@nua Tov 6a- 
ydrov. And this seems to be the true construction. Christ 
submitted to the suffering of death (7d xd@nua tov Oavdrov) in 
order that by the grace of God He might taste death for every 
man. 

The Apostle is replying to the objections of those who 


In their opinion, the Messiah was to be a Conqueror, and one 
who was not to die, but to ‘ abide for ever.’ See John xii. 34. 

St. Paul states the reasons and the resulls of Christ's death. 
He suffered desth in order that by the free grace and gift of God 
(cp. Rom. v. 15—20), and by no merit of men, He mighé taste 
death for every individual man; and én order that every one 
who believes on Him might never laste of death. See John 
viii. 51, 68. Cp. Joh: v. 24; vi. 40; xi. 26, and note above on 
Matt. xvi. 28. Luke ix. 27. 

The sufferings of Christ, therefore, so far from being a 
stumbling-block to you Hebrews, ought to be regarded as a reason 
for great gratitude, for God’s wonderful grace and favour to you, in 
freely providing a Deliverer for you from the bitter pains of that 
Death to which all of you were subject on account of sin; and of 
thankfulness and love to Christ, Who condescended to endure 
such shame and anguish for you, and to die upon the Cross, in 
order that you might live for evermore. 

But do not imagine, therefore, that Christ is not a Cou- 
queror, or that He does not abide for ever. Behold Him crowned 
with the Crown of Victory (érreparwuévoy crepdvy, not Sia- 
Sfpar:: see on Rev. vi. 2; xix. 12), in that Nature of yours in 
which He suffered for you on the Cross. Behold Him crowned 
as Conqueror on account of (814) those very sufferings, which He 
endured there, and by which He has procured peace and pardon, 
liberty and joy eternal for you. He conquers by the Cross, and 
enables you to conquer by it. 

Thus, then, His sufferings (against which some of you make 
an objection) are seen to redound to His everlasting glory, and to 
the eternal happiness of every child of man. See Chrysostom's 
excellent comment here. 

This divine declaration affords a complete refutation of all 
arbor and exclusive notions concerning the efficacy of Christ’s 

eath ; 

The Apostle says that Christ tasted death for every one; for 
each individual man, ixtp waytés. He died (says Chrye. here) 
not only for those who believe, but for all the world. What, 
although some do not believe? Yet Christ has done His part. 
And so another ancient Expositor here. Christ is like a Phy- 
sician who offers health to every one that will accept His spiritual 
medicines. They who hearken to Him receive them, and are 
saved. He proffers them to all, but the medicines profit those 
only who accept them. ‘Ita et Christus quantum pro se fuit, 
pro omnibus mortuus est, quanquam non prosit Ejus Passio nisi 
solummodo iis, qui in eam credere volunt.” Primasiuse. On this 
doctrine of the Universality of the Redemption by Christ, see 
above on 1 Cor. viii. ]1. Rom. viii. 30; below, 2 Pet. ii. 1. 

Instead of xdpit: Geot, which is the reading of A, B, C, D, 
E, K, L, and also of 8, and of most Cursive Manuscripts, some 
copies mentioned by Origen, and some Fathers, read xepis Gceov 
(apart frum God), a reading which was employed by the Nes- 
torians in favour of their tenet of a double personality in Christ. 
See Gicumen. Caten. p. 395. Tisch. p. 559. Delitzech, pp. 65, 66. 
That reading is probably only a marginal Gloss on twordgas aire 
7a xdyra, to harmonize it with 1 Cor. xv. 27, and was afterwards 
imported from the Margin into the Text. 

10. &xpexe—airg] it was seemly for Him. xpére: rE eg 
gurevew dv wuyy Tas dperds. Philo, i. p. 48. 

— 8° ob] through Whom—God the Father Almighty. 
‘‘ Propter Patrem vivit Filius quod ex Patre Filius est; fons 
Pater Filii, radix Pater Filii est.’” Ambrose (de Fide iv. 5). 
‘“‘ Pater de nullo Patre, Filius de Deo Patre Filius; et quod Filius 
est, propter Pairem est, et quod est, & Patre est.’’ Augustine in 
Joann. Tract. 19. Bp. Pearson on the Creed, Art. i. p. 65. 

This text, in which 3:4 is applied to God the Father, is 
a refutation of the heretical notion, derived by some from its 
application to the Son, in such passages as i. 2, that it argues 
inferiority in Him. See Basil, in Caten. p. 397. 

— dyaydvra—redreiacat] Aaving brought; not ‘ bringing.’ 
See Winer, § 45, p. 307. 
The sense of the word reAciaoa, to make perfect, extends 


would not accept the doctrine of a suffering and dying Messiah. | forward even to the future, full, and final accomplishment of the 
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16 OF yap Symov ayyédwv emdapBadverat, ddAa omrépparos *ABpaap émdap- 


number of the Elect. See the use of the verb in xi. 40. Christ 
is indeed already perfected in His own Person (v. 9), but His 
members are not yet perfected (xi. 40). When the whole Number 
of the Elect shall be perfected, who, as Members of Christ, derive 
their reAclwouis from the sufferings of Him Who is the Leader 
and Author of their salvation; and when they are all brought to 
glory,—then their Head will be perfected in them. 

His sufferings are effectually applied to the glorification of 
every member of His mystical Body, at the dissolution of every 
one who falls asleep in Jesus; and they will be effectual toward 
the perfection of His own Mystical Body, even to the final con- 
summation of all things in the universal triumph of the Church 
glorified, which is His Spouse and Body. 

Hence, therefore, the verse may be rendered thus :— 

It was seemly for God, for Whom and through Whom are 
all things, having brought many sons to glory (by means of the 
Only-begotten Son), to make the Leader of their salvation per- 
Ject through sufferings. 

lL. “O re yap ayid(qy) For He that sanctifieth, and they thai 
are being sanctified (present tense), are all from One, God. 

Tbe Apostle here obviates a Jewish objection. They alleged 
that the Messiah would never die, but abide for ever. (John xii. 
34.) The Apostle replies here, Do not be staggered by what I 
have said, that God should show such favour (xdpu, see v. 9) to 
men, as to give up His own Son to die, even by the death of the 
Cross, for every man, and that the way He appointed for His and 
their perfection was by suffering. The reason of this is, that 
man, for whom Christ suffered, is also a gon of God. God is our 
Father, and lovce us as His Children, and desires that we should 
be sanctified, in order that we may be glorified. 

We are all sons uf God by nature, and God sent His Son to 
take our nature, and suffer in it, in order that we may become 
sons also by adoption and grace, heirs of God, and joint heirs 
with Christ, that Hle may he the First-born among many brethren. 
See Gal. iv. 4—7. Rom. viii. 29. For both He that sanctifieth, 
and they who are being sanctified, are all af one Father— God. 
Chrys., Theodoret, Theophyl. Bp. Pearson, Art. i. p. 55. 

The words évds. of one, are to be explained from the pre- 
ceding viol, sons. It was fitting that God, the universal Father, 
Who brought many sons to glory, should make their Leader,— 
their Elder Brother, His only beloved Son,—perfect through 
suffering. 

He Who makes us holy, and they who are being made holy, 
are all sone of one and the same Father, and therefore are 
brethren; and He Who is holy must fake their nature, which, 
by the Fall of the first Adam, was tainted by sin, in order that it 
may be consecrated to God, and so be glorified. 

The word dyi:d(w, as used here, is best explained by our 
Lord’s own language in John xvii. 17—19; and see S. Cyril here 
in Catena, p. 401. 

— 8 hv alrlay—nadciv] He that sanctifieth, that is Christ, 
and they who are being sanctified, that is faithful Christians, are 
all of one, the same Father, God; for which cause Christ is not 
ashamed to call them brethren. But they are not all sons of God 
in the same manner as He is. The many sons are not on an 
equality with the One Son, the Captain of their salvation. Christ 
is the First-Bors, the Only-Begolten Son; the many sons 
exist in a relation of dependeace on His Sonship, as given unto 
Him, and as being sons of faith in Him; for we are all the 
children of God by faith in Christ Jesus (Gal. iii. 26), and we 
receive the right of Sonship from Him; for as many as received 
Him, to them gave He power to become sons of God (John 
i. 32). Cp. Nyssen here (in Catena, p. 406). 

12. "AwayyeAs—ce) From Ps. xxii. 22. 

The Twenty-second Psalm is referred to the Messiah by 
some Jewish Expositors (see Stuart, p. 59; Welstein, p. 392; 
Schitigen, p. 933), and by the whole Christian Church in ancient 
times, following the teaching of Christ, Who adopted the first 

Von. I],—Paarr III. 


words of it on the Crose. (Matt. xxvii. 46. Mark xv. 34.) Cp. 
Justin Martyr, Dialog. c. Trypb. c. 106, showing how this pro- 
phecy was fulfilled by Christ in the Gospel ; and Heugstenberg on 
the Psalms, i. p. 362. 

Hence the Church of England has wisely appointed it as one 
of the Proper Psalms for Good Friday. 

18. éya—dé @eds}] From Isa. viii. 17, 18. 

The Messiah is introduced as speaking, and saying that He 
will put His trust in the Lord; and this is an evidence of His 
Manhood. And He adds, that He and the Children, whom the 
Lord hath given Him, are for signs and wonders in Israel. And 
thus He speaks of a seed given to Him by God. 

This progeny of Christ, made man, is said by Him to be “a 
sign and wonder in Israel,’’ because the Jews were staggered by 
the manner of its generation, which was by the Incarnation, and 
Passion of Christ, from Whose side, pierced on the cross, the 
Church was formed, as Eve was from Adam sleeping in Paradise, 
and thus He is able to say, ‘‘ Behold I and the Children which 
the Lord hath given Me.” 

14. «exowdrynxe — perécxe] Observe the change of tense. 
Since the children have communicated, and do communicate, in 
the same blood and flesh, He, therefore, at the time of His In- 
carnation, and by it, fouk part in the same. Cp. Winer, § 40, 
p. 243. 
Elz. has capxds xa) afuaros, but the reading in the text is 
authorized by A, B, C, D, E, M, and received by Griesb., Lachm., 
Bengel, Tisch., Liinemann. Perhaps the Apostle studiously placed 
aluaros firat, with reference to the blood-shedding of Christ, the 
true Paschal Lamb, upon the cross, the Victim typified by all the 
sacrifices of the Law. 

— wapawAnolws] in like manner, and coincidently. The 
word wapawAfaios represents what lies by the side of. Human 
Nature was like the dead child on which Elisha laid himeelf, and 
put his mouth, eyes, and bands upon its mouth, eyes, and hands, 
and stretched himself upon it, and it waxed warm and revived 
(2 Kings iv. 34). So Christ stretched Himself upon Human Na- 
ture, and it revived; and He did this not only by way of appii- 
cation and coincidence, but by actual participation (uerécxe THY 
altay). His Blood flows in our veins, and quickens us. His 
Body will revive ours. 

Hence the Fathers use this passage against the Docefe, 
who imagined that Christ’s Body was only a phantom. See Chrys. 
and Theophyl. here. 

The Angels are like men, and appear in human form (see 
Acts i. 10); but Christ took really and substantially our human 
flesh and blood; and by our union with the Divine Logos we are 
become heritors of Immortality. Cp. S. Cyril and S. Athanasius 
here, Pp. 408—413. 

15. 800:] as many as. Observe Scar, declaring the universality 
of the Redemplion effected by the death of Christ. See v. 9. 

— €voxo1— 8ovrelas] captives of bondage; held by its grasp. 
There is a paronomasia between perdoxe and fvoxo:. He be- 
came péroyos, that we might cease to be Fvoxa:. See on | Cor. 
xi. 27, and Gal. v. 1, un (uy@ Bovacias dvdxerOe. 

16. Ov yap 3hwov dyyéAwy dxtAauBdvera:] For, I trow, He is 
not laying hold of Angels, in order to raise up and help them by 
His death. No; they are not subject to bondage, fhey are not 
under the dominion of the Devil. But man was. They have no 
weaknesses and passions as man has. Christ taketh hold of us in 
our frailties, and He is made like to us in our weakness, in order 
that He may feel with us, and save us. 

See the full exposition in Bp. Andrewes’ Sermons, i. pp. 
1—17. 

Afrov, only found here in New Testamdnt, and never in 
LXX, J trow, I wot, and you allow, equivalent to Latin ‘ opinor.’ 
See Hartung, i. p. 285. Ltinemann, p. 87. Delitz. p. 87. Also, 
34mrore is used only once in N. T., John v. 4. 

— GAAd— ewiAauBdvera:)] but He is laying ne ~ Mankind 
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by the hand, in order fo help it and lift it ep from the ground, 
and to raise it from a state of bondage and death, to life and 


ry: 

The word éw:AapBdvera: is best explained by its use below 
in chap. viii. 9, ér:AaBoudvou pov ris xeipds abréy, derived 
from the Septuagint, Jer. xxxi. 32; cp. Sirac. iv. 2; and by its use 
in the Gospels, where it is employed to express the action of our 
Lord in stretching out Hie hand to heal the sick and dlind. 
Matt. xiv. 31. Mark viii. 23. Luke ix. 47; xiv. 4. 

So Christ comes, and is taking hold of Haman Nature, as it 
were, by the hand, and delivers it out of the grasp of the Devil, 
and assists and raises it up from bondage, blindness, disease, and 
death. See Isa. xlii. 6, 7; and below on iii. 5. 

This sense of ér:AauBdyera: is most in harmony with the 
reasoning of the Apostle. Christ is not taking hold of Angels, in 
order to succour ‘hem, but He is ever (aking hold (present tense) 
of men; &nd in order that He may do this, it was requisite that 
He should 5e made like to them in all things. 

There is also another cognate and derivative meaning in éw:- 
AauBdyouat, which was probably in the mind of the Apostle. 

Thies word represents the office and act of the Goél, or next 
of kin (dyx:erets, Ruth iii. 12), who, by faking hold of a family 
by proximity of relationship (‘altingens consanguinitate’), did 
the work of a redeemer of property for the maintenance of its in- 
heritance. See Ruth iv. 14. 

Christ is our Goél, Redeemer, by becoming next of kin to us 
all by His Incarnation. 

A Jewish Commentator, in expounding Ps. Ix. 9, says, 
“‘ Here is meant that mighty Goé/, Who is to come of the seed of 
David.” Schétlyen. 

— oxdpuaros ‘ABpadu] the seed of Abraham. 

A double act of Christ’s love is thus implied,— 

(1) That He was mado Man, 

(2) That He was made under the Law, and so redeemed us 
from the curse of the Law. See this explained, Gal. iv. 4, where 
St. Paul observes, that Christ was made man, and also made 
under the Law; i.e. that He takes hold of the seed of Abraham, 
both in its Auman infirmity and /egal obligations, in order to 
assist and deliver it from both. 

Besides this, doubtless, the Apostle, in using the word Abra- 
ham, refers to the promise of God to Abrabam, that in him ali 
Nations should be blessed. (Gen. xxii. 18.) 

St. Paul says, He takes hold of the seed of Abraham, rather 
than the seed of szan, in order to remind them of the promise 
made to Abraham. (Theodoret.) 

Thus these words have also a large and comprehensive sense. 
Christ takes hold of all who take hold of the promise by faith. 
And thus St. Paul himself expounds the words Abraham's seed, 
for he says ‘‘to the Galatians, so doing, that though they were 
heathen men, as we be, yet that they are Abraham's seed, and 
should be blessed together with him.” See By. Andrewes’ Ser- 
mons, i. p. 31. 

The seed of Abraham. St. Paul does not determine whether 
he uses this term here in a spiritual or a literal sense. Either 
sense will suit his purpose. He leaves it to the readers to choose. 
The present tense (dx:AayBdvera:) confirms the spiritual sense; 
and the Christian reader will interpret the words ‘seed of Abra- 
ham’ to meap, all those of every Nation who are Children of 
Abraham’s faith. See Gal. iii. 7—9. 29. Rom. iv. 12—18; xi. 
16. Christ is ever helping them all. 

St. Paul’s Jewish readers would understand ‘seed of Abra- 
ham’ in a literal sense; but since Abraham and his seed are 
members of the human family, this sense would not weaken the 
force of the Apostle’s argument. 

It is a groundless supposition of some, that this expression 
must be limited to the (s/eral Jerael; and that therefore this 
Epistle could not have been written by St. Paul. 

17. dporeOijva:) to be made like, not only in His humanity, 
but in its weaknesses and sorrows,— poverty, pain, hunger, thirst, 
teers, and death. An answer to the Jews, who objected to the 
enfferinge of Jesus as inconsistent with the office of the Messiah. 

— mords dpyiepeds] a faithful High Priest. See Clem. 
Rom. i. 58, 8:4 trot xpoordrov Kal dpxiepéws Hyady “Incod 
Xpiorod, 


— ldoxecda: ras auaprias] to cover the sins. Cp. the use of 


17,18. Ill. 1. 


17 °"Odev aderre kata mavta Tots adeAhois SpowwOnvat, iva ehejpav 
ld A Q > A ‘ a . ‘ + x. @ id A e o 
yevntat Kai mirTés apyLEpEvs TA Tpos Tov Bedv eis Td hacker Oat Tas apapTias 
Tov Naod. 18 ?’Ey 6 yap wérovOe aires qretpacbeis Svvatat Tots mecpalopévors 


III. } *"Odev, ddedqoi dytor, KAjjoews Erovpaviov péroxol, KaTavonoate TOV 


dtsAdoxopa:, Dan. ix. 24. 1 Sam. iii. 14. Sirach iii. 3.29; xx. 28; 
xxviii. 5; xxxiv. 19, LXX. 

This use of the word iAdcxeo@a: is derived from the Sep- 
tuagint, where it is equivalent to the Hebrew “#2 (4ipper), ‘to 
cover.’ See Exod. xxxii. 29. Levit. iv. 20. 

In Classical Writers the word iAdcxecOa: signifies, ‘to pro- 
pitiate a person.’ But it is remarkable, that the writers of Holy 
Scripture never use this word in that sense, as applied to God. 
Neither in the Septuagint, nor in the New Testament, do we find 
the expression indoweedas Gedy, to propitiate God, or idexecOas 
dpyhy Geod. Cp. Delitzech, p. 94. 

This reserve of Scripture, as to this word iAdexecOa:, may, 
perhaps, be designed to be a silent refutation of the notion of 
Heathens, and of some among the Jews, that they were able to 
propitiate God by expiatory sacrifices offered by themselves; a 
notion expressly contradicted in Scripture. (Ps. xlix. 7, 8. Heb. 
x. 4,5.) And it may be intended to be instrumental in teaching 
the true doctrine, that it is not man who can propitiale God; but 
it is God Himself Who provides an offering for the eppeasing of 
His own wrath. It is ‘God in Chriat’ Who reconciles the 
World to Himself. See 2 Cor. v. 18, 19. It was God, Who seé 
Sorth for Himself (xpoé0ero) an lAacrfpiov, or propitiatioen, in 
Christ. Rom. iii. 25. Cp. Col. i. 20. Eph. ii. 16. 

God is said in Scripture acGijva:, fo be merciful to man 
(see Luke xviii. 13); and Christ is called an fAacrfpioy, and an 
laacpds wep) auaprioy (1 John ii. 2; iv. 10); and Christ, as our 
High Priest, is said [AdcxecOa: shepriss here; but it is of God’s 
own mere mercy towards us, that He is propitious to us; and it 
is of His infinite love, that He has provided s propitiation for 
Himeelf; that He reconciles the World to Himself in Christ, His 
only-begotten Son, in Whom He is well pleased. See x. 4, 5. 
The work of the Atonement is from the free Grace of God. 

18. "Ey § yap xéwovOey] For in that He hath suffered, He 
Himself having been tempted, is able to succour them that are 
being tempted. Here is another reply to the Jewish objection 
against a suffering Messiah. In that (dv ¢) He hath suffered, 
He, having Himself been tempted, is able (observe 8¢évara:) to 
help those who are in temptation. His sufferings are a source to 
Him of power. The word temptation is of large and compre- 
hensive meaning, and includes all érials, whether by affliction 
or otherwise. (Cp. Luke xxii. 28. James i. 2.22.) Therefore, 
far from being ashamed of Christ’s sufferings, we affirm rather 
that He has gained new powers by euffering. By His Passion 
He has acquired Compassion. We are sure that He, Who suf- 
fered so much, feels with us, and for us, in our sufferings. See 
Chrys. here. On the sense of é» ¢, quatenus, see Rom. viii. 3; 
below, vi. 17. And on Christ’s capacity of acquiring knowledge 
and power, see below, v. 8. 


Ca. III. 1 “O@ev] Whence —. From this inferential par- 
ticle, used here and in other places of this Epistle (ce. g. ii. 17; 
viii. 3), and sever in the Epistles inscribed with St. Paul's name, 
an argument has been derived, that this Epistle was xof written 
by St. Paul. It is remarkable that it se so used in a speech of 
St. Paul (Acts xxvi. 19). It is also used once by St. John 
(1 John ii. 18), and by no other writer of the New Testament. 

— a8erAgo} Byor] holy brethren. An address never used by 
St. Paul in any of his Epistles. But it would be unreasonable to 
allege this as an argument against the Pauline origin of this 
Epistle. It is rather an evidence in confirmation of the opinion 
that thie Epistle is addressed to a peculiar class, viz. those who 
dwell in the Holy City (Matt. iv. 6; xxvii. 53), and came of the 
holy seed (Rom. xi. 16), separated, from ancient times, by special 
consecration as a holy people to God. Cp. 1 Pet. ii. 6. 9. 

St. Paul himself calls those of Jerusalem dylous, xar’ éoxhp, 
in 1 Cor. xvi. 1. 15. 2 Cor. viii. 4; ix. 1. Rom. xv. 31. So that 
this expression is quite in harmony with his language. 

— KAfoews erovpavlov péroxo:] partakers of the heavenly 
calling; God called our Fathers by the Prophets, and now cai/s 
us by His own Son. Seei. 1. It is onc and the same Calling, 
from the same God, speaking from Heaven, and inviting us to 
Heaven. 

— toy drdarodoy] the Apostie, being sent of God as Moses 
was, (Exod. iii. 1O—15.) Christ is called an Apostle, because 
the Father sent Him; and as the Father sent Him, so sent He 
the Twelve. (John xx. 2].) The Heavenly Honseholder. first 
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sent His Servants the Prophets, but last of all He sent His own 
Son. (Matt. xxi. 33. 37.) Cp. John iii. 34; v.36; vi. 29. 57; 
vii. 29. 1 Jobn iv. 10. Bp. Pearson on the Creed, Art. i. p. 66. 

Cp. Justin Martyr, Apol. i. 12, 5 jyérepos 8:3donados, xa) 
Tou Ps wdyrev nal Seoxdrou vids wal &xcdcrodAos, "Incous 

tords. 

Justin Martyr ssys also, Apol. i. 63, ‘The Worp of God is 
His Son, and He is also called an Angel or Messenger (&yyedos), 
or Apostle, for He announces (dwayyéAAe:) whatever we need to 
know; and He is send (aroordAAeras) to declare whatsoever 
things are announced, as He Himself says (to His Apostles), He 
that despiseth Me, despiseth Him that sent Me (Luke x. 16).”’ 

Christ is the Son of God, and His Apostle. He was sené as 
God’s Apostle, but He pre-existed as the First-begotten Logos of 
Mai and as God, Adyos xpwréroxes &y tov coi, nal Geds 
brdpyec. 

— dpxsepfa] High Priest. So the Messiah is named, Ps. 
cx. 4; and He was typified by the High Priest under the Law. 

Thus St. Paul points to Christ as uniting the office of Moses 
and Aaron in Hie own Person. 

This phrase supplies the clue to the order and treatment of 
the subject ; 

He first compares Christ with Bfoses, and proves His supe- 
riority to him (iii. 3); then he contrasts the Priesthood of Christ 
with that of Aaron, and shows its pre-eminence (iv. 14). 

— iis duodcylas fue) of our Christian profession as distin- 
guished from Judaism (iv. 14; x. 23. 1 Tim. vi. 12. Rom. x. 9). 
So Philo (i. 654) calls the Divine Logos, roy péyar dpxtepda rijs 
dpodroylas, if the text be genuine there. See Mangey and Bleek. 

9. 7¢ wothoayr:] to Him Who constituted Him. See 1 Sam. 
xii. 6, and on Mark iii. 14, érolynoe 368exa, and cp. Acts ii. 36, 
Kipwy xal Xpicrdy airdy 5 @eds erolnce. Chrys., Theodoret, 
Theoph., and the authorities in Suicer, Thesaur. v. roid, ii. 

. 187. 

si The interpretation, ‘‘to Him Who created Him,”’ has less 
authority (though it is applied by some of the Fathers, as A/ha- 
nasius and others, in Cat. pp. 437, 438, to the haman generation 
of the Son), and is not consistent with the argument, and would 
make the Apostle speak a language which is not in harmony with 
that of Scripture, and was perverted by the Arians to serve their 
purpose, whence some persons had scruples as to the genuineness 
of the Epistle. See Philasir. Heres. 8Y, p. 84, ed. Oehiler. 

— és xal Madoys] See Clem. Rom. i. 17 and 43, who has 
Saw in both places; omitted by B, and formerly by Tisck., but 
restored in his last Edition, 1858. 

Olxos abrovd is not the house of Moses, but of God. See 
Nowb. xii. 7, ‘‘ My servant Moses is faithful in all Mine bouse.”’ 
Cp. Acts vii. 38. And the word adroit intimates that Moses him- 
self was in God’s house, and not in his own house; and that He, 
in whose house Moses was as a steward, was He Who constituted 
Jesus to be a Priest and Apostle. 

3. ThAclovos—abrdéy] This Jesus has been deemed by God to 
be worthy of greater honour than Moses, insomuch, or in pro- 
portion as, he who built a house has more honour than the house 
siself. 

Vues is, therefore, as much difference between Moses and 
Christ, as there is between a house and its Architect. Theodoret. 

Christ has been deemed worthy of greater honour by God, 
for God made the worlds by Christ (i. 2; cp. ii. 5—8). 

Elz. has rdclovos yap 8déns, but the reading in the text is 
that of the best MSS. 

4. Tlas yap olxos] For every house—and therefore that house 
in which Moses was a faithful steward,—is builded by some one, and 
does not build itself; but the Person Who builded all things (as 
you know from the writings of Moses, Gen. i. 1) is God. 


It is God who made all things. He is Lord of all; but He 
made them by His own Son, co-equal and co-eternal with Himself ; 
whom He sef over the House He had builded, not as a servant, 
but as a Son. Cp. Delitzsch here, p. 110. These words, “ He 
that built all things is (not man, but) God,” were regarded by the 
Fathers (Theodoret and others) as assertory of Christ's Godhead. 
And there is good ground for this assertion. For in v. 3 Christ is 
represented as the Builder of the House. 

Elz. has ra wdyra, but wdyra = all things, is the true 
reading. 

The word xaracxevd(w, here used, means something more 
than ‘build;’ it is equivalent to consiruo, inatruo, ‘to build and 
to furnish,’ ‘adornare, apparare,’ with oxety. Cp. Luke i. 17, 
Aaby nateoxevacuéyoy, ‘populum preeparatum.’ 

It is used by the LXX for the Hebrew my (asah), to make 
(Numb. xxi. 27. 2 Chron. xxxii. 5. Prov. xxiii. 5), and is ex- 
plained by Snpuoupyg in Phavorinus. Cp. below, ix. 2, oxnv) 
ytp earecxevdoOn h xpérn (ix. 6; xi. 7). 

5. Gepdweev] a servant. Exod. xiv. 31. Josh. i. 1; viii. 31. 
Barnabas (Epist. 14): Mwofjs Gepdwav dy trae (ras xAdxas): 
abrds 80.5 Kipsos tuiv e8exey elvas els Andy KAnpovoulas 30 
nuas brouelvas [Odvaroy], epavepdbn 8b Iva. ... Tas H3n 8eda- 
wraynudvas Hua xapdlas Te Oavdry, wal wapadedoudvas rH Tijs 
wAdens dvoula, AuTpwodpevos ex Tov axdrovs 8idOnra: ev jyiy 
Siabhany Adyy. And the author then cites Isa. xlii. 6, 7; xi. 
1, 2, which illustrates the word éx:AauSdvera: in ii. 16. 

— Aadnnaoutywr] to be spoken by Christ. See Deut. xviii. 15. 

6. éx) rdy olxoy abrov] over Hie House—the House of God, 
see vy. 2; but also the House of Christ, as its Builder, v. 3. 

— éddywep] if that ie (wep in ddywep gives emphasis to the 
hypothesis, and intimates that it involves a sine gué non) we hold 
Sast our confidence, and the matter of our glorying, stedfast unto 
the end. Their need of constancy is emphatically declared by 
the repetition of this proviso, v. 14, édyrep—xatrdoxaper. 

— 7d xapynua) the subject-matter of the glorying of our 
hope, which does not faint in present afflictions, but looks forward 
to the fuéure bliss. Rom, viii. 24. Cp. vi. 11; x. 36. 

— wéxpt tédovs BeBalay] Omitted by Tisch. and others on 
the authority of B. But the words are in A, C, D, E, K, L, M, 
and are retained by Lachmann. 

7—11.) Ps. xcv. J—11, from the LXX. Observe here the 
direct assertion of the Apostle, that the Psalms were spoken by 
the Holy Ghost (cp. Acts i. 16); as was the belief of the Jews, — 
a belief sanctioned by Christ Himself. Matt. xxii. 43. 

This Psalm was, probably, made for, and sung at, the Feast 
of Tabernacles,—the annual Commemoration of the Sojourning in 
the Wilderness. The Rest of Canaan, after ‘hat wandering in the 
Arabian Desert already past, was typical and suggestive of the 
Suture rest, that of Heaven, after our mortal pilgrimage in the 
Wilderness of this World. 

7. dav — dxovonre} if ye shall have heard; ‘si audieritis,’ 
Vulg. The aorist after éay generally has the force of the futurum 
exactum. See Winer, § 41, p. 262. 

This is important to observe, because the Apostle’s warning 
is to those who have been permilied to hear, and are in danger of 
Salling away; and his main design is to exhort to consfancy and 
perseverance to the end. See iii. 6. 12. 14; iv. 14; vi. 6. 

8. ly 7G wapaxixpacus] in the contention, TWyD (meribah), 
Exod. xvii. 7. wapawixpalye in the LXX = wpa (Aikeis), to 
provoke, exacerbate; from root py3 (kaas), angry, provoked, 
trritated. Jer. xxxii. 29. Hence it has also the rendering of “m9 
(marad), to rebel, Ezek. ii. 3, and is connected with yp (meri), 
rebellion, Ezek. ii. 5—8; and is interpreted by sapopyl(w by 
Hesych. “a , 
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1 Cor. 10. 5, &c. 
Jude 5. 


9. dxelpacay] they tempted Me. Meipacuds = Hebr. GD 
(massah). Exod. xvii. 7. Deut. vi. 16; ix. 22. 

Elz. adds ye, against the best authorities, and has ¢8ox«/- 
pacdy we. But A, B, C, D, D*, have éy S8oxiaclg, and so 
Lachm., Tisch., De Wette, Bleek, Liinemann. 

— teocapdxovta rn] Forty Years,—a term which gives a 
remarkable significance and propriety to this warning as applied 
here by the Apostle to the Jews of his own age. 

For, the time of probation of Jerusalem and of the Jewish 
Nation, between the Crucifixion of Christ and the Taking of 
Jerusalem by the Romans, lasted just Forty Years. See Euseb. 
iii. 7; and above, at the end of the Chronological Synopsis pre- 
fixed to the Acts, p. 29. 

That term of trial was very near its expiration, when this 
solemn warning was spoken by St. Paul. Cp. below on »v. 10. 

10. wpocdy@ica] I was offended with. Literally, ‘1 stumbled 
at;’ asa ship impinging, xpds 5yén, on a sand-bank. spocéxoypa 
(Hesych.), mpocéxpovea (Suid.); hence xpocoxél{e is a word 
frequent in the LXX. Cp. Valek. p. 465. 

— tabry] this. So A, B, D*, M, and Bengel, Bohme, Griesé., 
Lachm., Bleek, De Wetie, Tisch., Liin. This reading illustrates 
what has been said on the term of Forty Years on v. 9. He 
might well say This generation; for the Jews, in the forty years 
before the destruction of Jerusalem, were identifying themselves 
by their sins with the generation that perished for disobedience 
in the Wilderness; and thus it was true, according to our Lord's 
prophecy, that ‘all these things would come on this generation,” 
and that ‘ this generation should not pass away till all would be 
fulfilled.”? Matt. xxiii. 36; xxiv. 34. iz. has dxelyy. 

11. rie so thal. Winer, § 53, p. 410. 

-— ef elaercboovras] if they shall enter in; i.e. they shall nof 
enter in; an elliptical expression or aposiopesis of indignation, in 
which «i = Hebr. pw (im). Winer, § 53, p. 444. See on Mark 
viii, 12. Cp. 1 Sam. iii. 17; xiv. 45. 2 Sam. xi. 11. 

— thy xardxavoly pov] My Rest, the Rest of God, the Ever- 
lasting Rest of Heaven. 

There are three Rests,— 

(1) The Rest of the Sadsath, on which God rested from His 
works. 

God does not here speak of that Rest, for that Rest was now 
past (see iv. 4), and He is here speaking of some future Rest. 

(2) The Rest of Canaan, into which Joshua brought the 
people after their wanderings in the Wilderness. 

God is not speaking of that Rest here, for it also was past 
when David wrote, by whom God here speaks. (See iv. 8.) 

(3) The future and never-ending Rest of heaven, which was 
typified by the two former Rests, and is properly God’s Rest, 
and is described by Him as ‘‘ My Rest,’’—the Rest of Him Who 
is Everlasting. This is the xcardwavois (Resting), of which God 
is speaking here. Theophyl. 

12. @eot (arros] the Living God. He who falls away from 
Christ, does not fall away, as some of you perhaps may imagine, 
and as your Jewish fellow-countrymen blasphemously affirm, from 
a dead man, but from the Living God. 

18. davrots] one another. 1 Thess. v. 13. 1 Cor. vi. 7. Col. 
iii. 16. 

— &ypis ob 1rd ohuepow xadrcirai] 80 long as the ‘to-day’ 
(observe the article), mentioned by God in the Psalm, ie still 
being named or mentioned : observe the present tense; that is, so 
long as that fo-day lasts: and God's voice is still speaking to you, 
and you are yet able to hear it. s«aAcira: = Hebr. nip) (nikra). 

14. péroxa: yap tr. X. 7.) for we have been made and are par- 
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takers of Chrial in reality, only, that is to say, {f we hold the be- 
ginning of our assurance firm unto the end. 

The order of the words in the text is that of the majority of 
the best MSS., including B. (See Mai’s Table of Errata, p. 503.) 
Elz. has p. y. y. 7. X. On péroxo: Xpiorrod, ep. vi. 4. 

— édywep] Seo v. 6. 

— trorrdcews] firm expectation, trust, confidence, reliance. 
See Ps. xxxviii. 7, 4 éxdcracls pov & co. Ruth i, 12. Ezek. 
xix. 5, LXX: and below, xi. 1; and Welsteia on 2 Cor. ix. 4. 

15. "Evy tG AéyeorOa:] In tle being now said by God (in that 
eolemn warning uttered by Him, which I have quoted and will 
now repeat, on account of its awful importance, and which I, 
who now speak to you by His command, will apply fo you), To- 
day if ye shall have heard His voice (see on v. 7), harden not 
your hearts, as in the provocation. 

For, who were they, that, when they heard, provoked God ? 

Yea verily (4AAa), wae tt not even all who came out of 
Egypt by Moses? that is, the main body of those who came forth 
in the Exodus, provoked God. For, only fwo remained loyal, 
and did nof provoke the Lord. See Numb. xiv. 1—10. 26-.39. 

This is doubtless the true rendering of this passage. Tives is 
interrogative, who? and not indefinite, as in the Vulgale, which 
has ‘quidem.’ And ‘AAA’ ot—Moiodws is also inferrogative, 
and not affirmative. Cp. Bengel and Delitz. p. 127. 

From the sentence thus pointed and interpreted, the Apostle’s 
argument is clear, that no mu/tilude of numbers will protect the 
Jews, and others with them, who reject Christ, from God’s chas- 
tisements for their sin. Their own History shows this. All who 
heard Him speak in the Wilderness provoked Him; and all who 
provoked Him fell in the wilderness, and failed of His Rest. 

On this passage it is to be observed, that the yap (for) in 
v. 16, introduces the question put by the Apostle. Such a posi- 
tion of yap is easily explained from the expediency of not break- 
ing up the long clause (ofuepor—rapamixpacpey) ; and the con- 
junction yap is often employed to give force and sharpness to in- 
terrogations, as here. Matt. xxvii. 23. Jobn vii. 41. Acts viii. 
31; xix. 35. I Cor. xi. 22. Ltinemann, p. 107. Winer, § 63, 
p. 396. Deli(z. p. 129. 

The &AAa, bul, yea verily (cp. 1 Cor. iv. 3. 2 Cor. vii. 11), 
gives great life to the second question, as much as to say, what- 
ever you might have thought to be prodadle, and notwithstanding 
God's love (shown by His warnings and promises, miracles and 
revelations) to your fathers; and notwithstanding their vast 
numbers, which you might imagine would have saved them, yet 
nevertheless I ask of you, ‘“‘ Did not all that vast multitude of 
600,000 persons, who were led out of Egypt by the ministry of 
Moses, provoke God? And with whom was He wroth? Whom 
did He consume? Whom did He exclude from His rest in 
Canaan? Was it not even that immense multitude, who came 
out of Egypt under the guidance of that holy Leader, Mores? 
And why were they consumed in the Wilderness, and excluded 
from Canaan? Was it not even for their unbelief ?”’ 

Here then,—in the history of your /fathers,—is a fearful 
warning for yourselves, as to the dreadful consequences of pro- 
voking and disobeying Christ, Who is far greater than Moses. 
Here is a solemn admonition to you, that severer chastisements 
are now hanging over Jerusalem for rejecting Him, than were 
ever inflicted on your forefathers for rebelling against Moses. Cp. 
1 Cor. x. 2—5. 10—12. 

As to the interpretation of this passage as thus expounded, 
see Theodoret and Chrysosiom, and the Syriac, and (in part) the 
Arabic Version here. 
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1%. dy ra nda} Cp. Numb. xiv. 29, ev rH éphup tabrp 
weceita: TA xAa duoy, and see 1 Cor. x. 8. 


Ca. IV. 1. cardravow avrov] Hise Rest, the Rest of God. 
The Apostle grounds an important argument on the Pronoun 
His. The Rest of God cannot be a mere earthly temporal Rest; 
it cannot be the Rest of Canaan. It must be a heavenly and 
Eternal Rest. 

— ph—dorf ris ef dudv borepnxéva:] lest any of you should 
appear to have failed, or fallen short, of #t. He uses the word 
Soxji, appear, because no one could as yet predicate, what the 
final condition of any of them would be. The fact of their failure 
or attainment would not be determined and declared till the day 
of doom. He says, let us fear, lest any of you should seem to 
have fallen short of it; for, he is about to speak of the great dif- 
ference between those who refuse to Aearken, and therefore, fail, 
and himself and others who believe, and therefore enéer into the 
Rest of God. See v. 3. 

2. Kal ydp dopey eirpyyeAccudva:] For we also have had good 
tidings announced fo us, even as they had: we have a gospel also, 
as they had: they had a promise of Canaan; we, of Heaven. On 
the passive verb see Matt. xi. 5; below, v. 6. 

— 4 Aédyos Tijs axons] Not simply the word preached, or the 
word of preaching, but much rather, the word of hearing; i.e. 
which was uttered in order to be heard. The stress is laid on 
the necessity of hearing what God was pleased to speak. See 
above, note on | Thess. ii. 13. Rom. x. 17. This expression 
conveys the wholesome admonition, that, however important may 
be the office of preaching, the work of hearing is no less so. 

In the present passage, stress is to be laid on dxo? in its 
true sense of hearing, hearkening to that which is spoken by 
God; because an error has been propagated in many translations 
of this verse, from non-advertence to the true sense of rois axot- 
caciy, which probably means those persons who did Aearken to 
the word of hearing, and received and obeyed it; see next note. 

— ph ovyxexpapdvous TH xlore:] The reading of this passage 
is controverted. iz. has cvyxexpayuédvos, in the singular number 
nominative case, with the Peschifo, some Cursives, and the 
Vulgate and Arabic Versions; and N (Cod. Sinait.) reads ouv- 
xexepacudvos; and the noménative is adopted by Tischendor/, 
Liinemann, Deliiz. 

(1) This reading gives a very good sense. The Word spoken 
did not profit them, not being mingled with their Faith. The 
Word spoken is compared to wine poured into a vessel, according 
to our Lord’s own comparison (Matt. ix. 17); but it did not profit 
them, because it was not mingled with Fai/h in the recipients. The 
metaphor may be derived from the ancient practice of mingling 
wine with other fluids. Or it may refer to the digestive process 
in the reception of food, which does not profit, unless such a pro- 
cess ie performed by the recipient. Compare also James i. 2), 
“* Receive with meekness the engrafted Word.” 

(2) Bat there is an almost overwhelming amount of MS. 
testimony in favour of the accusative plural, which is found in A, 
B,C, D*, D***, E,I,K,M. And even the slight discrepancies 
of these MSS. as to the form of the accusative,—some having 
cuy- or cuy-Kexepacpuévous, others cuvyxexpauudvous,—some cvy- 
xexpayévous, others curcexpauévous, give additional force to their 
testimony, as showing its independence, and that they are not 
mere transcripts from the same copies. 

The accusative is also confirmed by the authority of Theodor. 
Mops., Cyril, Macarius, Chrys., Theodoret, Photius, and a large 
number of Cursive Manuscripts, and the Coptic, Aithiopic, and 
Armenian Versions; and so the Catena lately published by Dr. 
Cramer, p. 450, and so Lachmann and Bleek. 

If this be the true reading, the sense may be thus para- 


phrased: They ought ali to have been tempered together (cvyxe- 
xpauévot) by Faith and Charity, into one harmonious body; but 
only a few hearkened to the Word, emphatically the Word of 
Hearing, because all were bound to Aearken to it. The others 
were not tempered with éhem, but rebelled against Moses and 
Aaron, and were ready to stone Caleb and Joshua, who did 
hearken to the Word. Numb. xiv. 10. Cp. Exod. xvii. 4. 

Therefore the word spoken did not profit them. 

No more will the word now spoken by Christ profit you, 
unless you comply with the conditions He requires of you. He 
has said, ‘“‘ He that bath ears fo hear, let him hear’’ ( Matt. xi. 
15; xiii. 9), and “ Take heed how ye hear” (Luke viii. 18), and 
‘He that believeth not shall be damned”? (Mark xvi. 16). His 
Word will not be profitable to you, unless you are blended toge- 
ther in failh with those who have hearkened to Christ's Word, 
and who delieve in Him, and have been incorporated into His 
Church, and who dwell together as fellow-members in unity in 
His mystical body, of which He has tempered all the members 
together, as one man in Himself. Cp. Chrysostom, Theophylact, 
and Hammond here, and the examples in Wetstein, p. 397, of 
the use of the word ovyxepdyyuvcGa:, as applied to persons har- 
moniously combined together with one another, and the use of a 
similar metaphor in Jewish writers. See also particularly 1 Cor. 
xii. 24,5 @cds cuvexépace +d capa, where the word cuvexé. 
pace, expounded in its spiritual sense by the Apostle (1 Cor. xii. 
12—27), may serve as a clue to the meaning of ovyxexpaydvous 
tos &xotouc: in the present passage (if this is the true reading), 
and as 8 comment upon it. And thus, by means of the two words 
(cvyxexpayévous wlore:), the Apostle has combined bere the two 
great doctrines of Faith and Unily; the one, Faith, as the Foun- 
dation on which the fabric of the Church rests ; the other, Unity, 
the Cement which binds all the members of the Church together 
as living stones in the House of God (iii. 6). 

8. of micredcaytes] We, who have professed our faith in 
Christ, and abide together in His Body, are entering by faith into 
the rest of God. The words of moredcayres explain rots dxot- 
gact in the preceding verse, and confirm the interpretation of 
it there given. On the force of the aorist micredoas, see Rom. 
xiii. 11. 

— xalros x«.7.A.)] although Hie works were done from the 
Soundation of the world, yet God still speaks by the Psalmist of 
His Rest as a thing still fuéwre; and therefore the rest of which 
He speaks by David is not the Seventh-Day Rest, or Sabbath, 
following immediately on the Hexdmeron of Creation (see v. 4), 
but it is some future Rest; and being God’s Rest, is an everlast- 
ing one. See v. 5. 

4. Efpnxe] He hath spoken, as of a thing past. (Gen. ii. 2.) 
Observe the formula by which the Author of this Epistle intro- 
duces quotations from the Old Testament. He cites them as 
spoken, and not as writien. 

St. Paul, in his speeches recorded in the Acés of the Apostles, 
does not quote the Old Testament in one and the same manner to 
Jews and Geniiles. 

He observes a difference according to his audience. To 
Felix, the Roman Governor, he says of bimself, ‘ believing all 
things which are wri/ter in the Law and the Prophets” (Acts 
xxiv. 14). But to the Jewish King, Agrippa, ‘‘saying none 
other things than those which the Prophets and Moses did say 
should come” (Acts xxvi. 22). See Dr. Townson’s Works, 
i. 99. 

In his Epistles to Gentile or to mixed congregations he rarely 
uses any other form than, “It is wrilten,” or ‘the Scripture 
saith.” But in the Epistle to the Hebrews, though the Old 
Testament is often quoted, yet in no instance is it quoted as 
writen, 
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Here then is a discrepancy of manner between the uni- | 
versally acknowledged Epistles of St. Paul and that to the | 


Hebrews. 

At first sight this discrepancy might seem to present an 
argument against the Pauline origin of this Epistle; and it bas 
been alleged as such by some Critics (De Wette, Davidson, p. 
244). But on examination we find that it is a discrepancy pre- 
cisely similar to that which exists (as has just been observed) in 
his speeches as recorded in the Acts. 

It is, therefore, an argument in favour of the Pauline origin. 
And this characteristic discrepancy may serve to explain other 
discrepancies (by which some Critics have been staggered) be- 
tween the manner of thie Epistle and the other Epistles of St. 
Paul. See Jufroduction above, pp. 371, 372. 

It may be added, that in the particular respect just noticed, 
there is the same difference between the Evangelist St. Matthew 
on the one hand, and Si. Mark and St. Luke on the other. 

St. Matthew, writing specially for the Hebrews, always in- 
troduces the words of the Old Testament as spoken ; for he was 
writing for thaé favoured people with whom God had commu- 
nicated by word of mouth. But St. Mark and St. Luke, writing 
for Gentile use, generally quote the Old Testament as written. 

The Old Testament was a living oracle to the Hebrews; it 
was 8 written Book to the rest of the world. 

5. Kal dy rodry wddw] And again in this Scripture, 
here, and in v. 7, introduces s new quotation. See i. 6. 

— El elecAedcovra:] They shall not enter in; literally, I am 
not the God of truth, if they shall enter in. See iii. 11. 

— xatdwavely pov] My Rest. The emphatic word is Mov, 
which betokens that it is the Rest of God, and therefore not a 
mere rest on earth in time, like the seventh-day Sabbath, but in 
Heaven, and for Eternity. It is therefore a future Rest, and 
concerns you (says the Apostle) and all men, even to the end of 
ti 


TidArwy 


me. 
6. 3: dwel@ccay] because of disobedience. Rom. xi. 30. 32. 
Eph. ii. 2; v. 6. 

7. wddAww viva Spl(es hudpay) again, He limileth @ certain day, 
saying, ‘ To-day,”’ even én and by David, who lived after so long 
a time, viz. about 500 years after the date of the entrance into 
Canaan, and who himself was living in Canaan. Theodoret. 

The word wdAiw, again, introduces a new argument, inti- 
mating that those persons, to whom the former offer of entering 
into rest had been made, failed of attaining that Rest; and that 
God made a second offer of Rest to others living in another 
day. 

God, in His great long-suffering and tender mercy, appointed 
another “ éo-day,”’ even 500 years after the Rest of Canaan, into 
which those persons, to whom the word was first preached, failed 
to enter. 

The term dpl(e: (lornow, Spor 8iSworv, Hesych., defines, 
limits) intimates that this day has its end, its horizon, beyond 
which the time of probation will not extend. Cp. Acts xvii. 26. 

Since then God, who is Eternal, is speaking by David, and 
since He uses the word fo-day, and warns the people living even 
at that Jater day, not to harden their hearts, lest they should be 
afterwards excluded from some future Rest, as their fathers who 
died in the wilderness had been excluded from the rest of Canaan 
for disobedience, it is evident that some other rest remains, which 
was nol attained even by those Israelites who were admitted 
under Joshua into the promised Land; for they never attained 
to any other Rest since the time of David; nor has any other 
Rest been offered beside the Rest of God, the heavenly and Eter- 
nal Rest, of which he spake by David. Therefore God's ‘‘ Tb- 
day ”’ remains still to us. 

This To-day, limited for the Jews, was now drawing to its 
close. Soon after this Epistle was written the day of probation 
was over, and the sun of its glory set in darkness, in the fall of 
Jerusalem. 


The probationary period of the Forty Years’ sojourn in the 
wilderness was reproduced, as it were, in the Forty Years of trial, 


| allowed to Jerusalem and the Jewish Nation, between the rejec- 


tion and crucifixion of the Messiah, and the execution of the 
penalty due to that national sin in the destruction of their City 
by the Gentiles. 

The Forty Years’ sojourn in the wilderness is also a type of 
the time allowed to every one in his mortal pilgrimage in the 
wilderness of this world, after his baptismal passage of the Red 
Sea, in his journey, through the wilderness of this World, toward 
the Everlasting Rest of the Heavenly Canaan. 

To every one God says, To-day, if thou hast heard My 
voice, harden not thy heart. He reiterates that warning every 
day. 

Wisely therefore bas the Church of England inserted the 
Ninety-fifth Psalm, here quoted, in her office of Datly Prayer. 

In that Psalm God speaks to every child of man even to the 
day of doom, and points to the example of the Israelites, who had 
His promises, and whose carcases fell in the wilderness, as an 
awful warning of the bitter fruits of disobedience. 

That Psalm is supposed by some to have been sung at the 
Feast of Tabernacles (see Bp. Fell, p. 359, note), in which the 
Ancient People of God commemorated their sojourn in the wil- 
derness. And the Church of Christ, which is a pilgrim journey- 
ing to her heavenly inheritance, and has received s precept from 
the Apostle to exhort her people “ daily, while it 2 called to- 
day,” has rightly provided that this divine warning should sound 
daily in the ears of her people, and remind them of the certainty 
of God’s judgments, by the example of the Israelites, who were 
excluded from the earthly Canaan, and prepare them by its 
salutary admonitions to enter into that Rest which “‘ remaineth to 
the people of God.” 

This Warning has a more awful character as addressed to ws, 
than it had even when spoken to the Hebrews by St. Paul. 

They looked back upon the Forty Fears in the Wilderness, 
and the death of the disobedient there. But we look back, not 
only on that period, and on that judgment, but on the like period 
of Forty Years between the Crucifixion of Christ and the utter 
desolation of Jerusalem by the Roman Armies, and the scattering 
sbroad of the Jews into all lands, where they have remained as 
outcasts for nearly twenty centuries. And thas we have a twofold 
warning of the awful consequences of Disobedience. 

8. *Ingovs] Jesus. Joshua, the Son of Nun. See Acts vii. 45, 
and cp. Bp. Pearson on the Creed, Art. ii. pp. 142—146. 

— ovx dv—éadra:] He would not have been now speaking. 
Observe the imperfect tense. He does not say, obx &y éadAnce, 
‘* He would not have spoken.” 

9. “Apa droAclwera: ga BBariopds TH Aaw Tov Geok] There 
remaineth therefore a Sabbath-rest to the people of God. Obd- 
serve the word here used, caSBariouds. He had used the word 
xardwavois, cessation, before (iii. 11. 18; iv. 1. 3. 5: ep. 10, 11), 
but he now employs the word sadbatism, and thus he shows that 
the Sabbath, nyw}, on which God rested from His own works (Gen. 
ii. 2), was typical of that future Rest of God into which all they 
who are truly ‘ His people’ will enter, when they “ rest from 
their labours.” Rev. xiv. 13. The typical character of a Weekly 
Sabbeth, dating from the Creation, is sof yet exhausted, nor ever 
will be exhausted, till Time shall be no more. 

Are we the ‘ people of God?” Do we look for that eternal 
Rest? Do we hope to enter into it? Does it remain to us? 
Then let us keep the Law which God gave to His Peorle, 
on the duty of a religious rest on one day in seven,—a Law 
which dates from the Creation, and concerns ali Creatures, and 
reaches to Eternity; a Law modified indeed to us as to the posi- 
tion of the day, but confirmed (even by that modification) as to the 
proportion of time. That Law, therefore, concerns we, who are 
Christians; and if we do not hallow God’s Sabbaths on earth, 
we cannot hope to enjoy His Eternal Sabbath in heaven. 
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Prov. 5. 4. 
1 Cor. 14. 24. 
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On the obligation of the Christian Sabbath see above, 
Matt. xxviii. 1. Luke xxiii. 56; xxiv. 1. John xx. 26. Acts 
xx. 7; on Rev. ij. 10; Gen. ii. 1—S; and Exod. xx. 8. 

10. b yap «.7.A.] A Sabbaih-rest remaineth to the people of 
God; and it is traly so called, for (yap) every one who has fallen 
asleep in Jesus, and has entered into His rest (i.e. the rest of 
God, the never-ending rest), he also, when he was delivered from 
the burden of the flesh by death, ceased from his labours ; he also 
has his Sabbath, as God has His. (Cp. Theodoret and Chrys.) 
The Rest of Christ in the grave has made Death to be a Sabbath 
tous. See on Luke xxiii. 56. ° 

IL. ph ey re avrg ris Sxodelypari whey rijs aweGelas] lest 
any one fall in the same example of disobedience; that is, so as 
to be an example to others of the bitt-r fruits of disobedience, in 
like nranoer as our fathers, the Israelites of old, are to us. 

This warning of the Apostle will be recognized as having a 
remarkable propriety and prophetic significance, when it is re- 
membered that it was addressed to that Hebrew Nation, which 
was soon after to become an example of the terrible consequences 
of Rebellion against God, and which has remained a proverb and 
by-word among all Nations from the time of the destruction of 
Jerusalem to this day. 

12. Zéy yap 5 Adyos rod @eot x.7.A.] For the Word of God 
is living, and effectual, and more able to cut than any two-edged 
sword, and piercing throuyh and through even to the severance 
of the soul, and of the spirit, and of the joints and the marrow, 
and a discerner of the inward emotions and thoughis of the 
heart. And there is no creature which ie not manifest in His 
sight; for all things are bare and opened, even to the back-bone, 
to the Eyes of Him to Whom our account is to be given. 

What is the meaning of the term, 6 Adyos Tov @éov, “ the 
Word of God,’’ here ? 

The Apostle is stating the consequences of disobeying Christ. 

He could hardly hope to effect his purpose of alarming the 
conscience of the Hebrews by referring them to the Word of God 
as something written or spoken by Him. 

But his argument is recognized as more cogent, as well as 
harmoniously coherent, when it is understood to remind them that 
He, Whose Gospel they have beard, is the Discerner of their 
hearts, and will sammon them to render an account to Himself as 
Judge of Quick and Dead. 

Besides, the tenour of his language, concerning the Word 
of God, seems to point rather to a living and energizing Person, 
than to an inanimate thing. 

Further, though the Christian Law itself, by which all are to 
be judged, may in a certain sense be regarded by ue as a living 
Power, yet this was hardly the case with those to whom St. Paul 
was now writing. They were not to be awed by the written 
declarations of Christianity, but by the personal Majesty of Christ. 

Besides, in other similar , where the Apostle is draw- 
ing a parallel between the pilgrimage of the Israelites and the 
probation allowed to Christians in this life, he introduces the 
Person of Christ as executing judgment. See 1 Cor. x. 9. 

He adds also, in the following verse, that there is no creature 
which is hidden in Hie sight; but every thing is naked, and laid 
open to the back-bone, to the eyes of Him to Whom our account 
is to be given. 

These words clearly point to a Person, Divine, Omnipresent, 
Omniscient, the Juoesg of Quick and Dead. 

Hence it was the general sense of Christian Antiquity that 
St. Paul is here speaking of Christ, the Everlasting Word of God. 

S. Clement (Ep. § 21), the friend and fellow-labourer of 
St. Paul (see Phil. iv. 3, and Bp. Pearson’s dedication of his 
Exposition of the Apostles’ Creed), applies these words to a 
Person, even God Himself, dpevynrhs yap lori evvoiey wal év- 
Ouphoeay. Eusebius, Aihanasius, Chrysostom, Gregory Nyssen, 
Cyril, and Isidorus, in the valuable ancient Catena printed by 
Dr. Cramer, pp. 468—467, and Theodoret and Theophylact, 
apply the werds to Cuarst, the Eternal Word of God, the Judge 
of Quick and Dead. So also S. Ambrose (de Fide, iv. c. 7) and 
Primasius, who has an excellent comment on this text. 

The Hebrews, and Hebrew Christians, and Hellenists had 
already been made familiar with the term ‘“‘ Word of God,’ as 
applied to a Divine Person, in their Chaldee Paraphrases, and 
aleo in the writings of the Alexandrine School of Theology. See 
above, note on John i. 1. 


Therefore St. Paul, in writing to the Hebrews, was very 
likely to use this term, in order to show to them, that what bad 
been predicated, in their Paraphrases and other writings, con- 
cerning the Divine Person called'‘the ‘‘ Word of God,”’ was to be 
understood of no othor than Curist. 

Farther, St. Paul bere speaks of the Word as being able to 
cut more sharply than a éwu-edged eword, an instrument of 
Judgment sad Vastice: (Rom. xiii. 4.) 

It is observable, that in another place of Holy Scripture, 
where the ¢wo-edged sword is mentioned, it is assigned to the 
Person Who is Judge of all, Christ. Out of His mouth goeth a 
two-edged sword (Rev. i. 16); and again, see Rev. ii. 12. 16, 
where Christ Himself speaks. And further, He Who is described 
as executing Judgment with the éwo-edged sword, is designated 
by that very title which is used here, ‘“‘ the Wornp or Gop.’’ 
(Rev. xix. 13.) 

It has indeed been alleged by many in recent times, that the 
name ‘ Word of God’’ is never applied to Christ by any writer 
of Holy Scripture but Si. John. But such assertions as these, 
concerning the Person of Christ, are of a questionable character. 
There seems to be an antecedent probability against them, as 
having a tendency to represent the divinely-inspired Writers as 
fettered by rigid rules, like material machines, and not as living 
Persons and Powers, animated by One Divine Spirit. 

And these assertions do not seem to be borne out by fact. 
See note below on Titus i. 3. 

There was indeed good reason, why the Apostle, when 
writing to Gentiles, should no¢ use such an expression as ‘‘ the 
Word of God"’ for an appellation of Christ. And therefore we 
need not wonder that this expression, ‘ J¥urd of God,’" does not 
often occur in this sense in the Apostolic Epistles. 

But there was no reason, why St. Paul should abstain from 
its use in writing to the Hebrews, or Hellenists, or to Christians 
well grounded in the truth. 

On the contrary, it might well be matter for surprise, that 
he and the other Apostles should leave this expression, embody- 
ing such solemn truths, to the solitary use of St. John; and sho 
not rather have prepared the way for his use of it, so that it might 
be seen, that the general teaching of the Apostles is in harmony 
with itself, and with tbat of the Ancient Jewish Church, in the 
great doctrines concerning the Name and Offices of Christ. 

Accordingly, some of the best Divines of the Church of 
England have adopted the ancient exposition of this passage. 

The following may be cited : 

If I mistake not, the true understanding of the phrase in 
Heb. iv. 12, 13, is spoken of the Essential Word of God, the 
Gi 20) Person of the Ever Blessed Trinity. By. Sanderson 
iii. 20). 

Is the importance of this name (the Worp of Gop), or the 
emblem by which the power of it is emblazoned, to wit, His 
sharp and glittering sword (Deut. xxxii. 41, 42), any where 
literally expressed in the Apostle’s writings? It is, most fully 
and most emphatically, in Heb. iv. 12,13. ‘ Vivus est sermo 
Dei.” The Word of God is quick and powerful, and sharper 
than any two-edged sword, &c. Yet is it questioned by some 
(whose names I conceal) whether by the Word of God in that 
place, the Eéernal Word Himself be literally and directly 
meant; and whether St. Paul by the Word of God means the 
self.same that St. John doth in his Gospel, chap. i. 1, In the 
beginning was the Word; and again, v. 14, The Word was 
made flesh. 

It is a very weak exception which some have made to the 
con , viz. Because the author of that Epistle nowhere else 
instyles the Son of God he Word of God. 

Bat to this exception the answer is very easy—Because the 
author of that Epistle had nowhere else the like occasion thus to 
instyle Him. 

The same exception (were it warrantable) might be taken 
against the literal meaning of S¢. John, or against the ordinary 
interpretation of the first verse of his Gospel; because St. John 
nowhere else, besides in the two verses before mentioned, instyles 
the Son of God by the same name. 

(Rather, only in the Apocalypse does St. John call Christ 
“the Word of God,” and in his Gospel only the Word. See on 
Titus i. 3. The argument, therefore, is even stronger than this 
Author, Dean Jackson, here puts it.] 
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But the complete subject, either of the first proposition, 
‘‘The Word of God is lively,”’ or of the second, ** The Word of 
God is powerful,” or of the third, ‘“‘ The Word of God is sharper 
than any two-edged sword ;” the Word written or preached can- 
not be: nothing can be besides God Himself, or that Word 
which St. John saith was in the beginning, in Whom was life, 
and whose life was the light of men. 

Nor are the peculiar and special attributes of God any where 
eet forth in a more full and majestic character of words than in 
these words of St. Paul. 

The propositions are in number seven or eight. ‘O Adyos, 
the Worp, is the same: and for this reason, if any of these 
attributes be literally meant of the Son of God, or of the Son of 
God only completive, all the rest must be completely meant 
of Him. He only it is, “ gui fanti mensuram nominis implet,” 
Who rightly fills the importance of this title, Adyos, or Word, 
in that place. Admit, then, the Word written or preached may 
truly be said to be quick and powerful, and in some sort, not 
more sharp, but more piercing, than any two-edged sword (for 
a sword with one edge may be as sharp as a sword with two 
edges, but not so piercing) ; but admit the Word of God preached 
might be more piercing than any sword, yet could it not properly 
be said to be a discerner of the thoughile and intents of the heart, 
or that ikere te no creature which is not manifest unto it; nor 
can it possibly be imagined to be the logical subject of the two 
last propositions; for the Apostle plainly speaks of a living 
Person: neifher is there any creature that is not manifest in 
His Sight, but all things are naked and open unfo the eyes of 
Him, xpos by jyiv 6 Adyos, with Whom we have to do, as our 
English renders it. As Beza and Calvin had before better 
expressed it than Erasmus, who renders it, of whom we speak; 
or than the Vulger Latin, ‘ad guem nobis est sermo.”’ But the 
Syriac of all must fully: <All things are opened unto the eyes 
of Him, to whom men must render an account. Every one that 
hears the Word preached, must give an account of the Word 
which be hears; but this account we must not, we cannot give 
unto the Word preached, but unto Him, Whose Words they are 
which we hear, or from Whom the Word preached must derive all 
the efficacy, force, and power which it hath. (Dean Jackson on 
the Creed, xi. chap. xii. vol. x. pp. 216-218. See also the 
same Author, book vii. chap. xxvi. and xxvii, and book xi. 
chap. xvii.) 

It is plain to him that hath carefully read St. Paul’s 
Epistles, and is acquainted also with the writings of Philo, that 
the holy Apostle well understood that cabalistical Theology of the 
Jews, and retained so much of it, as by the direction of the 
Divine Spirit in him, be found to be sound, good, and genuine. 
In the fenth chapter of the First Epistle to the Corinthians, 
St. Paul expounds the manna showered on the Ieraelites in the 
wilderness, and the rock that gave them water to quench their 
thiret, to be significations of our Saviour Christ; and shows, 
moreover, that the angel going before the people of God in their 
pilgrimage, and tempted by them, was our Lord Christ. And all 
this Philo likewise understands of the Adyos, the Word, or Son 
of God, which we Christians know to bave been in the fulness 
of time made man, and called by the name of Jesus Christ. The 
Author of the Epistle to the Hebrews, in the fourth chapter of 
that Epistle, ov. 12, 13, speaking of the Adyos, the Word of God, 
useth almost the very same expressions, but altogether the same 
sense, that Philo hath, discoursing of the same matter in his 
writings, as bath been observed by the learned Grofius on the 
place ; who, from that and other indications, conjectures that the 
divine author had read the books of that learned Jew. Bp. Bull 
(Serm. x. vol. i. p. 243). ° 

— touérepos] more able to cut; tyuntixdrepos (Hesych., 
Gloss. Alberti). 

This office of cutting, applied as an attribute to the Supreme 
God Himself, is described by Jewish Hellenists, e. g. Philo on 
Gen. xv. 10 (Quis heres, &c., p. 491, idhagriety Wva dvvofs Gedy 
reudyta Tas coudrwy kal xpayydrer jpudcba: xal fyaaba 
Soxnotcas dtces. Philo adds that this work of cutting is per- 
formed r¢é ropet réy cuurdytey abrot Adyp. And it was much 
to St. Paul’s purpose to remind these Jewish Christians that this 
Adyos is Christ. 

— Puxijs xal rredpatos}] Of the animal life, and also of the 


spirit, or higher principle. ‘‘ Animé (Yuxp) vivimus, epirilu 
(xveduar:) intelligimus; vita nobis carnalis cum bestiis com- 
munis est, ratio spiritalis cum Angelis.” Primasius. See above 
on 1 Thess. v. 23. 

Primasius observes that Christ cuts more sharply than any 
two-edged sword, for that can only kill the Zody, but cannot 
touch the soul, as Christ Himself says, Matt. x.28; bat He is our 
Judge, and can cast both body and soul into hell. 

He can pierce and penetrate, even to the separation of the 
animal %oul and the rational spirit, and of the joints, and marrow 
contained in the hidden joints themselves. 

This last expression may be taken either Jiterally or 
JSiyuratively. Cp. puedds Wuy7s in Eurip. Hippol. 257. But 
perbaps it is better to understand it literally, and to consider the 
whole sentence as referring to the triple division of the human 
frame into body, sous, and spirit (1 Thess. v. 23). Christ our 
Judge can search out and discern the inmost secrets of them all, 
and can sever these elements critically, and anatomize each with 
precision, and determine what sins are due to the weaknesses 
of the flesh, what to the Juste of the animal man, what to the 
pride of the spirit. He will regulate the Judicial Balance with the 
most scrupulous exactness, and will apportion, adjust, and dis- 
pense each man’s punishment, and award each man’s recompense 
according to an ‘unerring scale of retributive Justice. 

— xpirixds erOuutoewy nal dvyvoiey) a Discerner and Judge of 
our imaginations and thoughis of the heart, of our secret desires 
and motives, and of our never-executed intentions, as well as of 
our overl acis. 

A warning against the doctrine of the Pharisees, which dwelt 
on the letter of the commandment, and cared little for the 
spirit; and taught, that if a man did not sin with the hand, it 
was of little importance what he did with his Aeart. Cp. the Ser- 
mon on the Mount, Matt. vy. 22. 28. ; 

On évOtunors, see Matt. ix. 4; xii. 25. Acts xvii. 29. 

18. dgparfs)] non-apparent; for we must all be saade apparent 
before the Judgment-seat of Christ. See on 2 Cor. v. 10, gave- 
pwOnvas. 

— yupva wal rerpaxnAicpéva] bare, and laid open to the 
neck, throat, and back-bone. The metaphor is from sacrificial 
victims, first flayed naked (yvuyd), and then dissected and laid 
open by the anatomical knife of the sacrificing Priest, s0 that all 
the inner texture, the nerves, and sinews, and arteries of the 
body, were exposed to view. 

So the secrets of our hearts and reins will be revealed at the 
Judgment-seat of Christ, Who is our great High Priest. He 
Who came to save us, He Who now prays for us in Heaven, He 
will also judge us. His two-edged sword will pierce us through 
and through, and dissect and anatomize, and lay us bare and 
open, even to the back-bone. See Chrys., Isidorus (in Caten.), 
Theophyl., Gicumen. p. 6. rerpaxndAicudva = wepavepwpiva 
(Hesyc.). gavepd nal dvaxexaduupéva (Phavorin., and so Cyril). 
See Suicer in voce, By. Sanderson, ii. 17, and the excellent note 
of Dr. Hammond here, who observes that it was the special duty 
of the Priests to examine, by anatomical inquisition, whether the 
victims to be offered to God had any blemish or no. Cp. Philo, 
de Agricult. i. p. 320. Clem. Alex. Strom. iv. § 18. This was 
called popooxoreiv, Soxiud(ew. Cp. Prov. xx. 37, ‘the candle 
of the Lord searcheth the inner parts of the belly.’ 

So Christ our great High Priest has also a judicial function, 
and will scrutinize each of us, whether we are fit Sacrifices to be 
offered to God. Cp. Rom. xii. 1. 

This exposition is confirmed by the Apostolic Fathers, 
S. Clement (i. 41), and especially S. Polycarp (ad Phil. 4), who 
says of widows, ‘‘ Let them know that they are the altar of God, 
and that every thing is scrutinized as a victim by Him, whether 
it has any dlemish (xdyra popockomeira:), or is Buoopos (see On 
ix. 14); and nothing escapes His notice, either of reasonings, oF 
thoughts, or any of the secrets of the heart, AdAnfery avrdy oubér 
obre Aoytopay obre evvoiay, ore Ti Tay KpuTTay THs Kapolas, 
where Polycarp seems to refer to the present words of 
St. Pa 

— xpbs ‘by tyuiv & Adyos] with Whom we have to do, with 
Whom our reckoning is, (o Whom we are to render up our 
account. See on v. 12, and the use of 6 Adyos in Luke xvi. 2. 

14. “Exovres ody dpxiepéa péyar] Having then a great High 
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Priest. This mention of the High Priesthood of Christ seems 
to have been suggested to the writer by the metaphor just em- 
ployed by him concerning the Judicial Inquigition of Viclima to 
be offered to God. Every man is to be offered as a sacrifice to 
God. We must present ourselves, our souls and bodies, and 
substance to Him (Rom. xii. 1,2. Phil. ii. 17; iv. 8. 1 Pet. ii. 5). 
And Christ is our High Priest, by Whom we ourselves, and all 
our offerings, are to be presented to God, if it is to be an ac- 
ceptable sacrifice unto Him (cp. Clemene R. i. 59). Christ is our 
High Priest, and offers us. But, as our Priest, He also examines 
us, He anatomizes us as Victims, He probes our hearts and reins, 
He scrutinizes our inward parts, our very joints and marrow, our 
thoughts, affections, motives, and designs. He thus tests us, 
whether we are fit victims for the altar of God. Cp. Clemens R. 
i. 41, who says, ‘‘ Sacrifices are not offered in every place, but at 
Jerusalem, and there only before the Sanctuary at the Altar; 
and that which is offered has been carefully scrutinized by the 
High Priest.” 

The Rabbis enumerate no less than seventy-three kinds of 
blemishes, which vitiate a sacrifice, and render it unfit to be offered 
to God. Maimonides. 

— Tobs odpavots] the heavens, not the material veil of the 
Holy of Holies; though typified by it, ix. 11—26; x. 19, 20. 

15. were:parudvov] tempted. So A, B, D, E, Origen. Chrys.. 
Elz., Wets., Scholz, Lachm., Liinemann. Cp. ii. 18; xi. 17. 37. 
Others have received the reading zewe:payévor from C, J, K, but 
this does not seem consistent with the sense. 

16. rg Opdvy rijs xdpiros] to the Throne of Grace, typified by 
the Mercy-Seat of the Ark, called the seat of God, where the 
Shechinah of the Divine Presence was enthroned, in the Holy 
of Holies, between the Cherudim. (Ps. ixxx. 1.) See Rom. iii. 
25; Mather on the Types, pp. 408. 411. 454; and Schét/gen 
here, p. 947. 


Cu. V. 1. Mas yap dpxrepeds, df dvOporay AauBavduevos] For 
every High Priest, being iaken from men, and not from Angels. 
The emphasis is on men. The writer is accounting for Christ’s 
Manhood. So rightly Theodoret ; and see in Catend, p. 472. 

There ought therefore to be a comma after dpy:epevs. 

St. Paul is explaining the reason of Christ’s Incarnation, 
and why He, Who is so high, stooped so fow. [le is answering 
the objection, that Christ cannot be supposed to possess those 
divine attributes which the Apostle had just ascribed to Him (iv. 
12). For, if He were so mighty and majestic a Person, He would 
not have taken human flesh, nor bave been subject to hursan in- 
Jirmity, nor have needed 4 call to the Pricsthood ; but would have 
appeared in divine power and majesty, and have presented Him- 
self to the world on His own independent suthority. 

St. Paul shows, that this condescension of Christ was re- 
quired by the nature of the Priestly Office, to which Christ was 
auointed by God. 

He is also refuting the error of those among the Jews who 
addreased themselves to Angels 2s Mediators. See Col. ii. 18. 

AapuBarduevos—AapBdyw = mp) (/akah), to choose, and take 
oe appointment to an office. Cp. Acts xv. 14, AaBeiy ef dOvaw 

y 


2. ll ape | to deal gently; not to be without feeling, 

according to the Stoic dwd@e.a,—nor yet to be violent and ex- 

cessive in the display of emotions, but to be mild and moderate in 

his feelings toward them. Aristotle used to say that ‘‘ the wise man 
Vou. 11.— Parr III. 


ought not to be without feeling (4ra0hs), but to be perpiowabhs.”” 
See Diog. Laert, v. 3\.—erpiora0e, ‘ moderor’ Gloss. Vet. 

— Buvduevos—dobdve:ay) being able to deal gently with those 
who are ignorant and out of the way, because he himself is com- 
passed with infirmity. God did not appoint Angels to be Priests 
and Mediators under the Old Law, but Men. The Priest’s ability 
to discharge his office is derived from his infirmity. His power 
is from his weakness ; see above, iv. 15. He is clothed with the 
priestly robe, even because he is clothed with the human garb of 
suffering. So Christ, Who is gentle to those who sin from ig- 
norauce, as well as those who err from negligence or wilfulnese — 
Tots &yvoovc: wal wAavwudvors. Cp. 1 Tim. i. 13. On the use 
of the dative after perprowabeiv, see Delitz. On the sense of sepi- 
xe:ra: with an accusative, see Kiihner, § 515. 

3. 3: avrhy] sc. dcOéveray: om account of thie very human 
infirmity. Elz. has 8a ravrnvy. But abthy is in A, B, C*, 
D*, and is received by Lachm., Bleek, De Wette, Tisch., Liine- 
mann. 

— wepl davrov] for himself; which was not the case with 
Christ (see iv. 15); und if it had been, Hie offering would not 
have been, what it was, a full satisfaction for the sins of the 
world. Cp. Theophyl. 

— wep) duapriov)] Elz. has bwtp duapriay, but epi is in A, 
B, C*, D*, and is received by Lachm., Tisch., and others. 

4. Kal ody dauvrg] And no one taketh this priestly honour fo 
himself. The second reason for Christ’s condescension. A Priest 
AauBdvera: (see v. 1), is taken, and does not take, od AanBdver. 
Christ did not come on His Own Divine Authority, because 
every Priest is taken from Men; He came as a Man, and as a 
Priest ; and no one is a lawful Priest, who fakes the office on 
bimself, and comes without a due Call and Ordination. If He 
had not been duly called and sent, He would have been like 
Korah (Numb. xvi. Jude J1), and not like Aaron (Exod. xxviii. |. 
Numb. xvi..39. 1 Chron. xxiii. 13). 

— GAA Kadovpevos] but being called of God, as Aaron was; 
He does not take the office, nor does He refuse to receive it. Here 
are two distinct propositions. No one, except he is called of God, 
presumes to take the Priesthood; and no one who is called of 
God declines to take it. Christ showed His obedience to God in 
both respects. These propositions are brought out by the reading 
in the text received from A, B, C, D, E, K, L, with Bengel, 
Grieesb., Matth., Knapp, Scholz, Lachm., Bleek, De Wette, 
Tisch., Liinemann, instead of the reading of Eiz. 6 xadotpevos. 

5. obx davrby d3dtace] He did not glorify Himself. He 
waited till the legal age, and was publicly invested in His Priestly 
Office by the Unction of the Holy Ghost, and by the Voice of the 
Father from heaven. Seo above on Matt. iii. 16, and on Luke 
iii. 22. 

6. 2b—Meaxioedéx] Thou art a Priest for ever after the 
order (not of Aaron, but) of Melchizedek. Ps. cx. 4, from 
LXX. A Psalm applied by the Jews themselves to the Messiah. 
See i. 13. 

—— xara thy rdfw] = may (al-dibrathi), Ps. cx. 4, where 
i737 is used, as in Eccl. iii. 18, for estate, order, place, manner. 
Cp. Stwarl, p. 124; Gesen. 188; Fuerst, 313. 

Meichizedek. For a more particular explanation of the 
typical analogy in him, see on vii. ]. 

1. “Os—apocevéyxas] Who in the days of His flesh (of His 
human humiliation and infirmity), Aaving offered up prayers and 
aupplications with strong crying and tears'to Him that was able 
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to save Him from death, and also having been heard by reason 
of His reverence. An open avowal and profession of Christ’s 
Auman affections and infirmities, — proving that He is qualified, in 
that respect, to be a High Priest for men; which He would not 
have been, if He had been an Angel, and not really and truly a 
man. Seer. 1, and Theodorel bere. 

— dy rais iudpats ris capxds] in the days of His Flesh; 
that is, in the brief time of His weakness and subjection to nor- 
talily as Man; especially that time which He called His Hour, 
as distinguished from His Eternity az God. See on John ii. 4. 
But that time of suffering in the flesh is now past, and He now 
reigns in His ficeh, cxalted and glorified at the Right Hand of 
God. And that Glory in His Flesh is due to His Sufferings in 
the flesh. 

— S8efoes re xal Ixernplas] prayers and supplications (cp. 
1 Tim. ii. 1),—the former expressing a need (&3e.av), the other 
implying a resort (ixerela from ixyéopat) to another person for its 
supply; both words, therefore, proper to the Auman nature of 
Christ. 

— pera xpavyiis loxupas wai Saxpiwr] with strong crying 
and tears, in His agony at Gethsemane. Matt. xxvi. 42—44. 
Luke xxii. 44 (Theodoret, Ccumen., Dean Jackson on the 

reed, ix. 8); and on the cross, when He cried twice with a loud 
voice (Matt. xxvii. 46.50. Luke xxiii. 46); and He shed tears over 
Jerusalom and at the grave of Lazarus (Luke xix. 41. John xi. 
35). 

— xa) eloaxovabels awd ris ebAaBelas] and also having been 
heard (by God) for His reverence toward Him,—“ et pro sua 
reverentia exaudiéus.’’ The Apostle is affirming the true hu- 
manity, and consequent dependence and weakness, of Christ. 
Hence He prayed. And this sense of the weakness of His 
humanity, and His consequent reverence toward God, especially 
in His Agony (Matt. xxvi. 42—44. Luke xxii. 42), was so far 
from being a reason for disparagement, that it was the very cause 
why His prayers prevailed. Here also His Weakness is His 
Strength. Let us not therefore be ashamed to confess His 
infirmities; for thus we proclaim the Power of His Intercession. 
(See Chrys., Theophy!l., Primasius.) On this use of dxd see 
Winer, § 47, p. 332. Matt. xviii. 7. Luke xix. 3; xxii. 41; 
xxiv. 42. Acts xii. 14; xx. 9; xxii. 2. 

On the sense of edAdBeia, religious fear or ame, see ex- 
amples in Wefsfein here, and Trench, Syn. N. T. § x. xlviii. aud 
Deliiz. p. 190. 

Our Lord received an evidence of love, in reply to His 

reverential prayer in His Agony, from His heavenly Father, Who 
sent an Angel to strengthen Him. (Luke xxii. 43.) Also His 
Prayer on the Cross obtained a reply of love from His Father, 
Who received His Spirit (Luke xxiii. 46), and restored it again 
to His Human Body, which He raised in triumph from the 
grave. 
8. xalwep Sy Tids Exaber] alihough being the Son of God 
(and so, full of all knowledge and wisdom from all eternity, see 
Col. ii. 3), yet He learnt obedience by experience of what He 
on suffered ae Man. The contrast is between Tids and 
pabey. 

lds here and i. 2, does not signify (as it is sometimes inter- 
preted) a Son, but the Son of God. See Theodoret, Gregor. 
Nazianz., Cyril (in Catena), Ambrose (Epist. 63), and others. 

There would be no force in the assertion that a Son learnt 
any thing, and particularly that a Son learnt obedience. Every 
son ought to learn it. But what the Apostle dwells on is, that 
He, Who is the Everlasiing Son, and to whom God said “ Thou 
art My Son"’ (v. 5), learnt obedience by His own sufferings in 
His Human Nature; and by this learning was perfected and 
glorified, and became the Author of everlasting salvation to all 
who imitate His obedience (éraxohy), and are dutiful to Him as 
God, as He as Man was to the Father. See Phil. ii. 8—11! 
(the best exposition of this passage), yevduevos bafjxoos péxpt 
Gaydrov «.7.A. 

On the proverbial paronomasia, Euabey ag’ dv Ewabe, see on 
Herod. i. 207; and Blomf. on Asschyl. Ag. 170, ray wdée: 


mad xpeiay exeTe TOV SiddoKew Vas TWa TA TTOLXELA THS apynS TaV oyiwy 


udbos bévra xuplws Exe, and for other peronomasias in N. T. 
see Weistein here, p. 401, and note above on Luke xxi. 1}. 
Philem. 20. Winer, § 68, p. 560. 

The frequency of paronomasia (a favourite figure with St. 
Paul, see 2 Thess. iii. 11) occurring in this Epistle, confirms the 
evidence of its Pauline origin, and of its being an original work, 
and noé a translation. See above, Introduction, p. 374. 

On the attraction in dS» &raGe, see John vi. 29; xvii. 9. 
1 Cor. vii. 1. Rom. x. 14. 

The Apostle says that Christ learnt obedience, rhy twaxofy. 
We must not weaken this saying, but rather we may thankfally 
accept it, in all its mysterious fulness, as proclaiming, 

(1) The true Manbood of Christ, in a human soul as well as 
a human body; in which soul, according to the words of the 
Holy Ghost Himself, He increased in wisdom, as well as He in- 
creased, as to His body, in elature. See above, note on Luke 
ii. 52. 

(2) The perfect union of the two natures in the One Person 
of Christ. Being the Son of God, co-equal and consubstantial 
with the Father, yet He /earned obedience as Man, from the 
sufferings He endured. 

Thus this Scripture is a safeguard against the Heresies of 
Nestorius and Eutlyches, who divide the Personality or con- 
found the Natures of Christ; and of Apollinarius, who denied 
His reasonable soul, capable of learning; aud of the Mono- 
thelites, who denied His Auman twill, capable of subjection and 
obedience to God. 

The Apostle is speaking here of Christ’s Mediatorial King- 
dom, which He holds in subjection to the Father, and which, 
when He has put all enemies under His feet, He will deliver up; 
and God will be all in all. See above on 1 Cor. xv. 24—28. 

10. xpocayopevéels] addressed as an Everlasting Priest by God 
Himself; and therefore indubitably a Priest, and one of greater 
eminence than any of the Levitical Order. 

11. Mep) of] Concerning Whom, as an Everlasting Priest, ac- 
cording to the order of Melchizedek, swe Aave a long discourse 
to make, and hard to be interpreted io you, since you have now 
become dull of hearing. 

— B8ucepuhvevros}] hard to be interpreted to you. He there- 
fore interprets it for them. See vii, 2, épunvevduevos. 

— vwbpo) yeydvare tais axoais] ye have become (not, ‘ ye are’) 
dull in your ears. Cp. Prov. xxii. 29, where ywOpds is contrasted 
with dis, sharp. It is combined in the Glossaries with Apadeis 
and trrio:, slow and supine; ‘hebetes, pigri.’ See Weis. Ye 
have lost the keen edge of your spiritual senses, and have become 
obtuse, and stupid, and sluggish in your hearing. Ye were once 
sound and vigorous in the faith, ye have now become inert and 
languid. Ye have lost your first love. 

Justin Martyr, in his Exposition of this same Psalm, and of 
the same verse in it, says to the Jews, ‘‘ These words were spoken 
of our Jesus, as they themselves declare, but your ears are 
stopped and your hearts hardened.” Justin M. c. Tryphon. c. 33. 
See also capp. 32—34, which deserve a careful comparison with 
this passage of St. Paul. 

12. 3:a roy xpdvor] by reason of the length of time that ye 
have professed Christianity. ‘ 

— xpelav Uxere tov d:ddonew suas Twa Ta oroixeia] ye have 
need that some man (riva) should teach you the elements. Tiva 
is not a neuler plural agreeing with cro:xyec, but it is the 
accusative singular preceding the infinitive 3:3doxneuw. So the 
M&Sthiopic Version, and Gcumen., Lachkm., Bleek, Eérard, 
Liinem., and others. Ye ought to be teachers of others, but ye 
have need that some man (viva) should teach you. Ye have nof 
need that any one should teach you what the elements are (for 
ye know that well, by reason of the long time that ye have pro- 
fessed the Gospel) ; but ye have need that some one should teach 
you tn them; should remind you of them, and so make you 
learn them, and hold them fast. This therefore I am now de- 
sirous to do. 

This clause, thus interpreted, affords an easy transition to the 
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commencement of the next Chapter, which has been frequently 
misun 

— Td oroaxeia] the rudiments, or elements of the Christian 
Faith, which are enumerated in vi. 1, as long familiar to his 
readers. 

— yeyévate] ye have become. Observe this repetition of the 
word from v. 11. He lays stress on the fact of their declension 
and degeneracy from their primitive standard of Christian faith, 
and from their original spiritual state, and thus prepares the way 
for the solemn declaration sia g <4 is about to make. 

— orepeas Tpopijs] of solid foo 

12—14] St. Paul uses very similar language 1 Cor. iii. 1, 2. 

18. vfrios] a babe, opposed to + éAccos, one of mature oge in 
Christ. Cp. Gal. iv. 3. 1 Cor. ii. 6; iii. 1; xiv. 20. Eph. iv. 14, 
with Col. i. 28. Eph. iv. 13. 

14. wpds d:depiow Kadotd te Kal xaxov] From the Hebrew 
Yj, 20 yy (yada tod vara), to discern good and evil. Gen. 
fi. 17. Deut. i. 39. Cp. Isa. vii. 15, 16. KaAoi is not equivalent 
to Tov xadoi, nor is xaxod equivalent to rot xaxov (see 1 Thess. 
v. 22). St. Paul is not peaking of the good and /he evil, in the 
abstract, but of any good or evil. 


Ca. VI. 1. Aid] Wherefore. Since you have been for so lony 
a time admitted to the privileges of the Gospel, and ought there- 
fore to be now advanced to the full ripeness (reAecdr ns, see above, 
v. 13, 14) of spiritual manhood; and since you will be in danger 
of reducing yourselves to the weakly and puny condition of spi- 
ritual childishnese and infancy (»ymdrns), if you dou not shake 
off that spiritual lethargy which now benumbs your senses; and 
since there is good reason to hope for God’s grace and blessing 
on the efforts of persons, who, like yourselves, have brough forth 
the fruits of good works and labour of love towards His Name 
(v. 10); therefore let me now stir you up to awake from your 
spiritual slumber, and to quicken your course. Cp. Chrys. and 
Theophyl. here, and Dr. W. H. Miil's Prelection on this passage, 
p- 11, Cantabrigis, 1843. 

— agpdvres] Aaving left; past tense. He supposes them to 
Rave long since started from the beginning (&peors) of the Chris- 
tian race-course; and he u them now to hasten their steps, 
and to run on (pépeo@a:) to the goal of Christian Perfection. 

1, 3. ph wdaw BeudAcor—aleviov) not laying again the founda- 
tion of Repentance from dead works, and of Faith toward God, 
and of the Doctrine of Baptisms, and of Laying on of Hands, 
and of the Resurrection of the Dead, and of Everlasting Judg- 
snent, 8¢. Paul here enumerates the first Principles, or ele- 
mentary rudiments, of the Doctrine of Christ (v. 12), which the 
Hebrew Christians had been taught as Calechumens. He does 
this by way of reminding them of what they had already long 
since Jearnt; and so stimulates them, by a sense of shame, to 
awake from their lethargy. 

Dead Works are Works which are done without lively Faith 
in Christ, and which cause moral defilement (see ix. 14), and 
therefore need repentance. See By. Beveridge and Prof. Browne 
on Art. XIII. on Works before Justification. They who receive 
the Christian Faith, abhor such works as these; and exercising 

entance for them, come to Holy Baptism, and obtain the 
Grace of the Holy Ghost by the Laying on of Hands, and re- 
ceiving in Baptism the type of the Resurrection, wait for the 
Universal Resurrection of the Dead, and the Judgment to come. 
Theodoret. Cp. Augustine, de Fide, 20. 

In your Baptism ye renounced the Devil, and professed 
Repentance from dead works; and by the Laying on of Hands 
ye received the Gift of the Holy Ghost. Chrysostom, Theophyl. 
See notes above, on Acts viii. 14—17; xix. 6. 

2. Barricpiv 3:i8ax%s) doctrine of Baptisms (or Washings) ; 
that is, the doctrine concerning the difference and superiority of 
the Baptism which was instituted by Christ, compared with all 
other Baplisme. 

The difficulty, which many persons have found in these 
words, will disappear, if it be remembered that these words are 
mot addressed to Gentiles, but to Jewish Christians. 


In their elementary training, it had been requisite for their 
Teachers to speak to them, not only of ‘‘the One Baptism” in- 
stituted by Christ, but also of Bayfiems in the plural; in order 
that they might be able to distinguish between the Baptism they 
were to receive on their admission to the Church (the Baptism of 
Christ, to be administered once, for the remission of sins, to ail 
of all Nations in every age), and those other Baptisms with which 
they were familiar; such as the Baptism administered to Pro- 
selytes, and the Baptiem lately administered in Judsea by John the 
Baptist (see Theodoret here, p. 579), which some persons among 
themselves might already have received; and in order that they 
might not confound Christian Baptism with those other Baptisme, 
or with any of the numerous and frequently reiterated Bazrioyo), 
or washings and lustrations, of the Levitical Law (see Mark 
vii. 4. 8. Heb. ix. 10); or imagine that Christian Baptism could 
be repeated, or be succeeded by any other Baptism. 

There was great danger of such a confusion in ¢heir case; 
and there was a great need therefore of careful discrimination, 
lest the Baptism of Christ should be only supposed to be like one 
of many other Baptisms; as is evident from the dispute about 
purifying in John iii. 25. 26 (where see note at end of the 
chapter), when the difference between Cbrist’s Baptism and 
John’s Baptism came into discussion ; and see John iv. 1, 2; and 
compare the remarks of St. Paul himself, Acts xix. 4, discrimi- 
nating Christian Baptism from that of John the Baptist. 

Observe, therefore, that St. Paul here not only uses the 
plural number, but he aleo uses the word Bazriopuds, which he 
never would have used, if he had been speaking only of the Chris- 
tian Sacrament of Baptism, which is never called Bawriouds, but 
always Bdrricpua, in the New Testament. 

The reading in Col. ii. 12, where B, D*, F, G have Baz- 
Tigug, is at least doubtful ; and even if it be correct, then in that 
passage, the addition of the definite article r¢ serves to bring out 
distinctly Christian Baptism as the Baptism to be distinguished 
from all others. 

On the different kind of Baptisms see Greg. Naz., Orat. 
xxxix. 17. 

— dwibdoeds tre xeip@v}] and Laying on of Hands. The 
Apostle places Confirmation among the first Principles or Fun- 
damentale of Christianity. ‘‘ Imposilionem manuum appellat, 
per quam plenissimé creditur accipi donum Spirits Sancti, quod 
post Baplismum, ad Confirmationem Unitatis in Ecclesia, a Ponti- 
ficibus fieri solet.”” Primasius here. Cp. Bingham (xiii. 6), and 
Dr. Miil’s Prelection (p. 13), who refers to Theodoret’s Com- 
mentary above cited, and observes, that ‘‘ the Apostle’s enumera- 
tion bere is illustrated by the History of the Acts of the Apostles, 
which reveals, that, in the system of Apostolic teaching, the first 
place was assigned to the Doctrine of Repentance, Faith, Bop- 
tiem, Resurrection, Judgment (Acts ii. $2—41; x. 38. 47; xiii. 
26—41; xvi. 30—33; xxiv. 24, 25; xxvi. 8. 22, 23), with the 
Gift of the Holy Ghost in Confirmation.” (Acts viii. 14—17; 
xix. 5, 6.) 

See also the candid avowal of the learned Lutheran Delitzech 
here, who says, concerning Confirmation: ‘‘Can we suppose 
that the Apostolic writer of this Epistle would represent the 
Laying on of Hands, following after Baplism, as among the 
Fundamentals of Christianity, if it were not an holy Ordinance, 
and had not a divine promise annexed to it? And even though 
it be true, that not the Laying on of Hands, as such, but the 
Prayer which accompanies it, is the principal thing, is there not 
such a thing as a Prayer of Faith, under special circumstances, to 
which a special promise is made? (James v. 14, 15.) Unhappily, 
the Church of the present lacks many things, in comparison with 
the Church of the first century; but that deficiency will only 
become greater, if it forms thereon mere theories, not to say 
empty dreams.’ Deliizech, Komment. p. 218. 

Such language as this conveys 4 salutary admonition to the 
Church of England. 

She, by God’s blessing, possesses the Apostolic Rite of the 
Laying on of Hands, of which this pious writer speaks, yand of 
which he regrets the loss. airy. great reason (to (show her 
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thankfulness to God by endeavouring to maintain it, and to com- 
municate it to those who have it not. 

Especially has she cause to pray and labour, that by a sub- 
division of ber Dioceses, and by a provision of a sufficient number 
of chief Pastors for its due administration, her own children may 
not be deprived (as now they are to a very great degree) of that 
elementary spiritual blessing, which the holy Apostle reckons 
among ‘the first principles of the Doctrine of Christ.’’ See 
above on Acts viii. 14—18. 

— xpluaros alwvlov}] everlasting Judgment; that sentence 
which will take effect for Eternity. 

He does not use the word x«ploews (which would have 
represented the act of judging, see below, ix. 27), but xpluaros, 
sentence or doom pronounced, and be combines it with the same 
word as is used by our Future Judge. Matt. xxv. 41.46. He 
declares that the xpiua or doom pronounced, whether /ife or death, 
is alévov, everlasting. 

On the topics above specified, as holding the first place in 
the Teaching of the doctrine of Christ, see above, In/roduction to 
the First Epistle to the Thessalonians, pp. 4, 5, whence an argu- 
ment arises in support of the Pauline origin of this Epistle. 

3. wothoopey] we trill do. A,C, D, E have roihowper, and 
80 Liinemann. But the reading in the text, which is that of 
B, J, K, and is received by Tischendorf, seems preferable; and 
the o and @ are so often confused in MSS., that internal evicence 
is the best guide here. See above on I Cor. xv. 36.49. Rom. 


v. I. 

4. ’Addvaroy yap—sapaderyparl(orras] Having stated that 
they, who have been long since admitted to the privileges of the 
Gospel, ought not any longer to be children, but to grow in grace 
to the full stature of Christian maturity, he next displays the 
fearful consequences of falling back from Christ, and warns his 
readers of the danger, to which they will be exposed, of utter re- 
jection, unless they proceed onward in their Christian course. 

The difficulty which has been felt by some persons in appre- 
hending the sense of these verses, may be cleared by observing— 

(1) That the tmpossibilily of renewal unto repentance, of 
which the Apostle speaks, is an impossibility on the part of man, 
but that nothing is impossible with God. Matt. xix. 26. Mark 
x. 27. Luke xviii. 27. 

(2) That it is impossible to renew unto repentance the per- 
sons here described as dvacraupotrras, crucifying afresh the Son 
of God, and putting Him to oven shame. Thatis, it is impossible 
for man to renew such persons unto repentance, as long as they 
persevere in sucb a desperate course of wilful and presumptuous 
sin against the Son of God. 

Observe, that the participles bere used are in‘ the present 
tense (Avacraupovvras, rapaderypati(ovras), And this usage may 
be compared with that in x. 26, dxovgles duapravdyrey x.7.A., a8 
long as we continue to sin wilfully, after we have received the 
knowledge of the truth, there is no more sacrifice for sin, dué 
only a fearful looking for of judgment. And we may also com- 
pare the phrase, There is joy over one sinner repenting (uera- 
voourt:), Luke xv. 7. 10; that is, there is joy over him when 
he ceases from sin, and turns to God by repentance. (See note 
there.) So the sense is here, It is impossible to reclaim the sinner 
when he is crucifying Christ afresh, i. e. as long as he continues 
to do 80. 

The present lense of these participles is to be noted the more 
carefully, because in the previous part of the paragraph the 
Apostle had used the aorist or past éense in the four other par- 
ticiples (periaOdvras, yernOévras, yevoauévous, and twice zapa- 
weaderas); and by the change to the present tense he studiously 
marks that he is now speaking of a continued state, and not (as 
he bad done before) of any single act. 

(3) Observe also, that he uses throughout in this address 
the firel person plural, and not the second person. He does not 
say, “Go ye on to perfection,”’ but ‘‘ Let us go on to perfection, 
not laying again the foundation ;” which act of laying the /foun- 
dation is an act of the Teacher even more than of the taught. 
And he adds, “ This will we do, if the Lord permit.” 

(4) On the whole then, the sense may be thus expressed. 
Ye have been for a long time believers in Christ. Ye have also 
been admitted to enjoy the blessed privileges of the Gospel. Ye 
might now be teachers of others (v. 12); but ye have become 


languid and lukewarm in your Christian profession (v. 11, 12}: 
ye bave become dull of hearing; and ye have need that some on 
teach you the first principles of the doctrine of Christ (v. 12), 
Ye are in danger of falling back into spiritual infancy, instead o 
being, what ye ought to be, mature and complete in Chris. Ye 
have reduced yourselves to the state of requiring milk, and oo 
solid food (v. 12). This is a subject for grief and shame, both 
for you and me, for the teacher and for the taught. 

Wherefore (8:3) let us, having left behind us (as already 
taught and learnt) the first elementary principles of the doctriae 
of Christ, go forward to ripeness and perfectness of knowledge 
and faith. Let us not lay again the foundation. Let not me be 
reduced to toil in this work, which has been already done; bet jt 
us all labour together in building up the spiritual saperstrectere 
And this will we do with the help of God. We a 
do it without His grace; but He will aid us in the work. Wor, 
therefore, to as if we do not do it. Woe to me, if I do aa a- 
deavour now to arouse you; and woe to you, if you do not hsten 
to the warning which I now deliver. If you go not forward, yoa 
will go backward. You will fall away from Christ. And then it 
will be too late for me, or for any other human Teacher, te 
endeavour to arouse, and reclaim, and recover you in that despe- 
rate state. Fur it is impossible for any man to renew unto re- 
pentance those who have once been enlightened, particular's by 
that spiritual illumination vouchsafed to them at their getup, 
or Baptism (see on Eph. v. 8, and the Syriac Version her, 
which renders the word poric@dyras by baptized. Justin Martyr 
i. 62. 65, and Theophyl., and other ancient expository bere; 
cp. x. 32). It is impossible for any one to renew unfo reper! 
ance those who have been enlightened, and have had the (asic 
the heavenly gift, and have been made partakers of the Hi 
Ghost, and have tasted the guod word of God, and the pores 
of the world to come; and who then, after all this spirtadl 
nurture from God, have fallen aside from the right way. Le 
impossible, 1 say, for any human power (fo renew such perset 
unio repentance, while they continue in such a state as thn, 
crucifying to themselves afresh the Son of Got, and puilny 
Him (lo open shame. 

In this clause we must notice the word ld 
used, in the former instance with the genitive case (Supeas (re- 
paviov), in the latter with the accusative (pia and Sedps- 
Cp. John ii. 9. 

The former denotes that they were admitted to have (ir 
taste of, that is, a spiritual perception of, and relish for, Ur 
sweetness of the Aeavently gift, first bestowed Te them wien 
they were illuminated and made partakers of the Holy Ghot. 

The accusative signifies the regular habit of feeding 00, 4 
their daily bread. Cp. Kiihner, § 526; Delits. p. <27; and wt 
above on Acts x. 10, #9eA€ yetcac@a:: xx. 11. 

There is a regular gradation and series, from the words 
dwricbdvras to 3uvduers péAdAovtos aiepos, i. e. from the mente 
of the initialory illumination of the Sacrament of Baptism to \ 
habitual communion with God in His Word and is the ot 
Sacrament, and constant feeding upon them, and communica sid 
the Powers of the World to come (see ii. 5), as opposed to the 
hostile Powers of the Devil, who has now grest power is (i 
World (see Eph. ii. 2; vi. 12); namely, those siraculees oprrT* 
tions of the Spirit of Christ (cp. ii. 4. Gal. iii. &) which beve der 
beginnings here, but will be fully consummated Aereafter. : 

6. wapawegéyras] having fallen aside from the treth es 

The word xapaxixre is used by the LXX for Be. =; 
(maal). Cp. 2 Chron. xxix. 19, where the LXX repress! ue 
cognate Hebrew substantive by drocracia. 

— wddw dvaxawi(ew] to renew again ; i.e. to renew, 0m 
bring back again to their original state. 
— dvasravpobryras éavrois x.7.A.] 
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Grace, is done to Him, Who has now manifested fully His Divine 
Majesty and Glory by His Resurrection and Ascension into 
Heaven, and by His sending the Holy Ghost from Heaven; and 
Who has incorporated us as members in Himself, and has given 
us the gift of the Holy Spirit ; so that, in our case, Apostasy from 
Him is rebellion against the Son of God seated on His heavenly 
throne, and not hanging on the Cross on Calvary; and it is also a 
sin against the Holy Ghost. Cp. below, x. 26-31; xii. 14—17. 
25. 29. 2 Pet. ii. 20—22. 


Here we may see a terrible Malediction pronounced by Al- 
mighty God against those Nations of the Earth, which, having 
received the Gospel, do not make His Word the Rule of their 
Public Policy, and do not make the promotion of His Glory, and 
the advancement of His Kingdom, the main aims and ends of their 
Public Acts ; but apostatize from Christ, now enthroned in Hesven, 
King of Kings and Lord of Lords, and break His donde asunder, 
and cast away His cords from them (Ps. ii. 3). 


The above Passage is one of great importance, with reference 
1) To Christian Doctrine, and 
2) To the Canon of Holy Scripture. 

1) It was used as an argument in favour of the rigid system 
of Monfanus and Novatian (following Tertullian, de Pudic. c. 
20), admitting only Remission of sins in Baptism, but denying 
Absolution to those who fell into sin after Baptism. See Cyprian, 
Epist. 55. KEuseb. vi. 43. Ambrose, de Poenitentia, ii. 2. Atha- 
nas. c. Serapion. iv., cited in Catena on St. Luke xii. 8. EpipAan. 
lix. werd 7d Aourpdy pyxérs dAceioba: Sivacba Toy waparerTo- 
«dra. Socrates, H. E. iv. 28. Cp. Bp. Pearson on the Creed, 
Art. x p. 685. Dr. W. H. Mill, Prelect. p. 18, and Bp. Beve- 
ridge and Professor Browne on the XVIth Article, “Of Sin after 
Baptism ;’’ and note above on Acts viii. 32; and Roulh, Re- 
liquise, i. 367; iii. 13. 53; cp. vi. 410. 416, on this text. 

(2) In the earlier stugea of this controversy, the authority of 
this Epistle seems to have been questioned by some writers of the 
Western Caurch, on the erroneous supposition that the doctrine 
here enunciated could not have proceeded from St. Paul. See 
above, Introduction to this Epistle, pp. 366—8, and Kirchofer, 
Quellensammlung, pp. 240. 247, and the present Editor's Lec- 
tures on the Canon of Scripture, Lect. ix. 

But in course of time the true sense of this passage was 
cleared and vindicated, and the Epistle recovered the place which 
it bad originally beld in the judgment of the Western Church, as 
is evident from the use made of it by the Apostolic Father, 
S. Clement, Bishop of Rome. In the Eastern Church its autho- 
rity was never questioned. See above, Infroduction to the 
Epistle, pp. 366 —8. 

(3) This Text is also of great importance in regard to the 
Question concerning Final Perseverance. It clearly shows (against 
the upholders of the Calvinistic Scheme) that it is possible for 
those who have been once justified, to fall away tutally and 
finally. See Dr. Hammond in Bp. Sanderson's Works, v. p. 330; 
and also the writers on Art. XVI. 

Therefore this text is to be defended against the misinterpre- 
tation of the Montanists and Novatians on the one hand, who 
deny the “ grant of repentance to such as fall into deadly sin after 
Baptism ;"’ and against the dangerous misconstructions of later 
sectaries on the other, who say, that after they bhava received 
‘the gift of the Holy Ghost they can no more sin as long as they 
live here ;’’ and that if once they have felt an inward assurance of 
God’s favour, and of their own predestination to life, they cannot 
fail of salvation. 

St. Paul’s own dealings with the incestuous Corinthian (see 
on 1 Cor. v. 5), and with Hymeneus and Alexander (1 Tim. i. 20) 
afford the beat expositions of his mind in this passage. 


(4) This text also teaches the need of constant and heart. 
felt Repentance for sins committed against the Law of Nature, 
Reason, and Conscience, and againet the clear light of the Gos- 
pel, and the supernatural gifts and graces, and heavenly motions 
of God the Holy Ghost, stirring our hearts and speaking within 
us; sins therefore to be bewailed, with proportionate shame, 
poignant sorrow, and godly fear, lest God should hide His Face 
from us, and cast us off in our sin; and lest the Holy Spirit, 
Whom we have resisted, provoked, and grieved, should leave us 
to ourselves, and to the dominion of the Evil Spirit, whose works 
we have done in disobedience to Christ, Who has purchased us: 
with His own Blood; and with fervent yearnings and prayers, 
accompanied with practical proofs of contrition by works meet for 
Repentance, in order that we may obtain mercy and pardon of 
Him, Who alone can cleanse us from our sins, and restore us to 
the favour of God. 

7. I%] land, any piece of ground; not ‘ the earth.’ 

— % siovca) that has drunk in; as you Aave in your Baptism, 
and in the other means of Grace. 

— e0Oerov exelvas 5: obs wal yewpyetra:] serviceable for 
those (viz. God and Christ) for whose sake (‘‘ propter quos,”’ 
Tertullian) it is also tilled by us, the husbandmen in the vine- 

ard 


There is a reference here to the practice of letting out land 
to Husbandmen (yewpyois), who were bound to till (yewpyeiv) 
the land let, and to make a payment for the use of it, from its 
fruits (xapwol), to the Landlord, for whose benefit (8: by) it was 
cultivated. See Matt. xxi. 33—41. Mark xii. 2, and note on 
Luke xvi. 6. Luke xx. 10. God is the universal Landlord, for 
whom the whole Earth is tilled; and all men are yewpyo) under 
Him, and owe Him the fruits thereof. 

9. 7a xpelocova] the better things. 
dyabhy peplda. 

— éxdpueva cwrnplas] clinging to, or laying hold of, salvation. 
He thus prepares the way for the metaphor of the Ancdor of 
Hope inv. 19. On &yerGa: = to hold oneself on to, to cleave to, 
to be near, see on Mark i. 38. Acts xiii. 44; xx. 15; xxi. 26. 

10, 11.) for God is not unjust, s0 as to forget your work, and 
the love which ye showed unto Hie Name, in (hat ye ministered to 
the Saints (poor Christians, Rom. xv. 25), and yet do minister. 
But we earnestly desire that every one of you should show the 
same diligence toward ihe full aseurance of your hope even to 
the end. This passage bears a strong resemblance to the lan- 
guage of two acknowledged Epistles of St. Paul. See 2 Thess. i. 
3, and 2 Cor. viii. 24; ix. 1]. Coli. 4. 

10. ob yap &&:nos} for God is not unrighteous, 80 a8 to forget 
your labour and love. Having worked on their feeling of shame 
(v. 12; vi. I—3), and of fear (vi. 4—8), he now proceeds to en- 
courage them with Aope, grounded on faith in the equity of God 
remembering their good works in relieving the needs of their 
poorer brethren. Before rijs dydwns Elz. has rov xéwov, not in 
A, B, C, D*, E*. 

— Siaxorhoaryres rots &ylois}] having ministered to the Saints, 
probably the poor Christians at Jerusalem and in Judea, who 
were exposed to special dangers and difficulties, and suffered 
special affiictions, consequent on their position. See on Acts ii. 
44; xi. 28—30. Gal. ii. 10. Cp. 1 Cor. xvi. 1. 2 Cor. viii. 4—9. 
Rom. xv. 25, wopedopa: els ‘lepovoaddp Siaxover Tos aylors. 
And cp. note above on iii. ]. 

IL. rhy abriyv—ocwovdhr) the same earnesiness. We earnestly 
desire that each one of you would show forth the same earnesinese 
and zeal for the full assurance of your own Hope of everlasting 
Salvation unto the end, as you Aave done in the work of Love 
for the relief of the ¢emporal wants of your poorer brethren. 

12. Iva ph veoOpol yévncGe])] that ye may not become sluggish 
in Hope, as ye have become in spiritual inéelligence. See v. 11. 
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13. T¢ yap "ABpadu] Look to Abraham, your Father; follow 
his faith and patience. And, for your own comfort, remember 
that the promise which God made to him He made with an oath 
(Gen. xxii. 16. Luke i. 73), and made it to his seed, namely, to 
you, as well as to Abraham Aimse/f: and that Abraham, having 
quitted his own country at God’s command, hoping against hope, 
and, in spite of many difficulties, remaining stedfast unto the end, 
at length, after waiting patiently for many hundred years, ob- 
tained the promises, first of the land of Canaan, and next of the 
coming of Christ (cp. John viii. 56), and so became a pattern to 
you his children. Therefore imitate him. 

— éwel xar’ obdevds] since He could not swear by any greater 
than Himself, He sware by Himself: the same argument is used 
by Philo, Legg. Allegor. iii. 72, dpgs Sr: 00 nal’ érdpov duvdear 
6 @eds, oddty yap abroU Kpeirroy, GAAA Kal’ éavrod, 8s éori 
wdyrev Epurros. 

14.°H yufy) The MSS. here have three various readings, «2 
eh, ef phy, and 4 why. Of these three, ef px}, unless (= Hebd. 
) Dy, im lo), which is a form frequent in assertions in the 
LXX, is to be explained on the same principle as el in iii. 11; iv. 
3: that is, May I no longer be called truc, unless I bless thee. 
And from this formula ef yu, and from the direct assertion 4 
phy, Verily (Gen. xxii. 16, 17), seems to have arisen the third 
composite variety, ef yhy, which is found here in A, B, D, and in 
N. The LXX have 4 uty in the place to which St. Paul is re- 
ferring (Gen. xxii. 17). 

16. nad wdons abrois dsriAoylas—é Epxos] and of all contro- 
versy (gainsaying, or contradiction) to them, an end for con- 
Jirmation and assurance, ie an Oath ; literally, the Oath. 

Observe the order of the words here; especially the emphatic 
word Oath kept for the last place; cp. vii. 22. Observe also the 
article 6 before Spxos, the Oath. The Oath to which the litigants 
resort, and which is appointed and constituted by Law for the pur- 
pose of maintaining Truth, Equity, and Peace, which are essential 
to Human Society, puts an end to contradictions which would 
otherwise be interminable. A very important text in reference 
to the theological question concerning the nature and obligation 
of Oaths. See above on Matt. v. 34. 

1%. "Evy $] On which principle, or in which respect. Cp. 
Winer, § 48, p. 346; above, ii. 18. 

— dpueolrevcey Spay} intervened, as a Mediator, with an Oath, 
between Himself and Abraham. 

If the covenant had been between a man and Abraham, the 
man who was a covenanting party would have called God to 
witness, that what he, the covenanting party, promised to Abra- 
ham, was true. 

Almighty God, therefore, condescending to Abraham, and 
conforming Himself to human usage with regard to oaths, called, 
as it were, Himself to Witness, and so came between Abraham 
and Himeelf with an Oath, for greater assurance to Abraham. 

18. 8:4 860 xpayudror)] through two things; i. e. the Promise 
and the Oath. Theodore. 

— dvols adtvaror YevoacGa: Gedy] in which it ie impossible 
Sor God to lie. Ovdty &8bvarov wapa TE eg, el ph Td Peboacbai. 
Ciem. Rom. 27. 

— wapdxAnow) comfort. 

— Tis xpoxeiysdvns eAwl8os] the Hope lying before us. Not 
the thing hoped for, but the Hope itself, the Christian Grace. 

sense of the whole is, God desiring to show more 
abundantly to us, the heirs of the Promise, the immutability of 
Hie Counsels, intervened between Abraham and Himself with an 
Oath, in order that by means of two things, in which it was nol 
possible for Bim, Who is God, to lie, we, who have fled, as it 
were, for refage from a Storm, to fake hold of the Hope lying 


before us, as of an Anchor laid out of the Ship in which we are, 
the vessel of the Church, may have strong comfort. 

The Metaphor is evidently derived from Navigation. The 
Apostle represents himself and other Christians, as Mariners in a 
Ship tossed in a tempest, such as that through which he himself 
had passed in his voyage toward Rome; and as laying out 
Anchors by cables from the ship, so as to steady her in the storm, 
and to prevent her from falling upon rocks. See note on Acts 
xxvii. 29, 30, where the words dyxtpas éxrelvey, to lay out 
anchors from the ship, afford the best illustration of the sae 
wpoxeudyny dAzida here, i. e. the Hope /aid oud as an Anchor by 
cables from the Ship. ’ 

This metaphor from Navigation is quite in harmony with the 
manner and usage of the Apostle St. Paul, who had now made so 
many voyages in his missionary labours (cp. 2 Cor. xi. 25, written 
some years before), and often derives his illustrations from mari- 
time affairs (see on Acts xx. 20, and above, 2 Thess. li. 2; iii. 6. 
2 Cor. viii. 20); and it confirms the belief of the Pauline origin of 
this Epistle. 

Hope is represented on Ancient Coins by the symbol of 
an Anchor (Wetstein); and see Blom. on Aeschyl. Ag. 488, zoA- 
Ady payeioary ecArliwy pias truxeyv. Porson, Eur. Orest. 


19. }y d&s &yxupay «.7.A.] which Hope we have as an Anchor 
of the Soul, unfailing, and efedfast, and reaching, as it were, by 
a cable /aid out of the Ship, and not descending downward to an 
earthly bottom beneath the troubled waters of this World, but, 
what no eartbly Anchor can do, extending upward above the pure 
abysses of the liquid sea of bright ether, and stretching by a 
beavenward cable even into the calm depths and solid moorings 
of the waveless harbour of Heaven; whither our Forerunner Jesus 
bas entered, and to Whom the Church clings with the tenacious 
grasp of Faith (see on John xx. 17); as a Vessel is moored by a 
cable or an Anchor firmly grounded in the stedfast soil at the 
bottom of the sea. 

Christ, our Forerunner, has carried our nature above the 
skies 


The Jewish High Priest went alone into the Holy of Holies, 
and had no followers. But Christ, our High Priest and Head, is 
gone into the Heavenly Oracle; and where our Head is, there 
the Members are already in Hope, and will be for ever in deed. 

By means of Christ’s Ascension we have cast anckor—the 
Anchor of Hope—in heaven. 

The Anchor, of which the Apostle speaks, with its cable 
stretched apward from Earth, and firmly grounded in Heaven, 
and safely mooring the Bark of the Charch riding on the billows 
of this world, and tossed by its winds and storms, is indeed a bold 
metaphorical figure of Christian Hope; but his readers would in- 
deed be veeGpol, if they did not acknowledge its beauty. It has 
been well paraphrased by two Commentators, quoted by Deléiz. 
p.- 259: ‘“‘Nostram ancoram mittimus ad interiora cceli, sicut 
ancora ferrea mittitur ad inferiora maris’’ (Sedulius). ‘ Spem 
nobis & coelo porrexit Christus, tanquam fanem a throno Dei ad 
nos usque demissum ac pertiogentem, et rarsus & nobis pene- 
trantem usque ad interiora coclorum et Dei sedem”’ (Faber 
Slapulensis). These passages seem to be grounded on similar 
ones in the earlier writers (Chrysostom, Theodoret, and others), 
which may be seen in Suicer’s Thesaurus, v. &yxupa, i. p. 63. 

Compare also the examples of the figurative language of An- 
cient Christian Writers, derived frum the equipments of a Ship, in 
the note above on Acts xxvii. 40. 

— tov xarawerdoparos| the Inner Veil which separated the 
Holy of Holies from the Holy Place (Exod. xxvi. 31—35; xxvii. 
21. Levit. xxi. 23. Numb. iv. 5. See Matt: xxvii. 51.) PAiéo, 
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de Vit. Mosis, iii. pp. 667. 669), through which the High Priest 
alone passed once a year with blood (Levit. xvi. 2), which he 
sprinkled on the Mercy-seal on the Great Day of Atonement, on 
which, though it was a day of Humiliation, the Jubilee (whenever 
it occurred) was to be proclaimed (Levit. xxv. 9), and thus 
typified Christ, the true High Priest, passing from this World, 
which was typified by the Courts of the Temple, into the Heavenly 
Holy of Holies, where God sits enthroned. See below, ix. 1—!2. 
Joseph. Ant. Jud. iii. 7. 7, where the Author dwells on the 
typical character of the Tabernacle. Compare Primasius here, 
and Bp. Pearson on the Creed, Art. vi. p. 505, and the valuable 
work of Mather on the Types, p. 450, Lond. 1705. 

20. xerd thy tdi MeAxize3éx] according to the order of 
Melchizedek. The writer here returns from his digression on 
the sin and danger of Apostasy, to the argument introduced in 
connexion with the main topic of the Epistle, concerning the 
Priesthood of Christ, as typified by Melchizedek, and so, superior 
to the Levitical Priesthood (v. 10). 

It has been well observed, that there is in the style of 
St. Paul a characteristic species of digression, which Dr. Paley 
calls “ going off at a word’’ (on Eph. v. 12—15). Examples of 
it occur in ] Cor. xv. 27. 2 Cor. ii. 14. Eph. iv. 8—11. Forséer, 
p- 379. 

There is a similar episode here; and also in ii. 7—9; 
iii, 2; xii. 18 —29. 

The mention of their spiritual insensidili/y had started a train 
of thoughts in his mind concerning the fearful sin and panish- 
ment of Apostasy, which had hurried him aside by the violence of 
its current; but he now returns to the point from which he had 
di 


This sudden transition, by which he is carried from the main 
streann of his argument, shows in a forcible manner the vehe- 
mence of his own emotions, and the overwhelming importance of 
the subject by which he was so powerfully affected. 

The digression and return here, are (as Dr. W. H. Mill has 
observed, Preelect. p. 10) entirely in the manner of St. Paul, 
and confirm the ascription of the Epistle to him. 


Cu. VII. L Obros yap 5 MeAxioedéx] For this Melchizedek, 
King of Salem, Priest of the Most High God. 

The Apostle proves the superiority of Chrtet’s Priesthood to 
that of the Levitical Dispensation, by Christ’s relation to Jfel- 
chizedek, as declared by Himself—‘he Lord sware, and will 
not repent; Thou art a Priest for ever after the Order of Mel- 
chizede&A—in Ps. cx. 4. 

That Psalm was written when the Ark of the Covenant, and 
the seat of government, had been brought to Mount Sion (z. 2), 
from which His Kingdom was to be extended. David had then 
received the promise through Nathan of the efernai duration of 
his Seed. (2 Sam. vii. 12—16.) 

Christ, as Universal King, and as Conqueror of all His 
enemies, and as seated at God’s right hand, is the subject of the 
Psalm. But this Universal King and Conqueror is also a Priest 
Jor ever—not after the order of Aaron, but after the order of 
Melchizedek. And this everlasting Priesthood is assured to Him 
by God with ax Oath. 

The Psalm opens with a declaration of Christ’s Divinily, in 
the words, My Lorp, as expounded by Christ Himself (Matt. 
xxii. 44, 45). It proclaims Him as a Judge and a Conqueror 
(vv. 5, 6), and no less clearly proclaims His Manhood and His 
sufferings, as His path to Glory. He shall drink of the brook in 
the way, therefore shali He lift up His head (v. 7). 

This Psalm, therefore, is one of the most comprehensive 
prophecies of the Messiah contained in Holy Writ. Our Lord 
uttests that it was written by the Holy Ghost, and there is no 
portion of the Old Testament so often quoted in the New. 
Up. Hengstenberg on Pe. cx. 


The question here arises—Who was Mretcuizepex ? 

Melchizedek was not Christ Himself (as has been supposed 
by some) ; for he is said to have been made /ike to Christ (v. 3), 
and no one is (ike himself. 

Nor was he (as some have imagined) the Holy Spirit, nor an 
Angel; for he was a Priest, and every Priest is taken from 
among men (v. 1). 

Besides, Melchizedek had a local residence at Salem. Cp. 
Cyril, in Catena, p. 525, and Epiphanius, on the Heresy of the 
Melchizedecians, Heres. lv. 

Nor was he Shem (as has been said by some), for Shem has 
a genealogy recorded in Scripture; but Melchizedek is without 
any such pedigree (2. 3). 

All that is known of Melichizedek personally, is contained in 
Gen. xiv. 18—20, where be appears, as it were, suddenly, as 


King of Salem, bringing forth Bread and Wine, and pronouncing 
a blessing on Abram in the Name of the Most High God; and 
praising God for Abram’s victory over the Kings; and Abram 
gives him tithes of all. 


In what respects was Melchizedek a type of Curisr? 

(1) As a King; and in the names he bore as such, viz. 
Melchi-zedek (773-97) = King of Righteousness, and also King 
of Salem (ove) = King of Peace. 

So Christ is the Lorp our Righteousness (Jer. xxiii. 6; 
xxxiii. 16. Cp. Ps. xiv. 6, 7; above, 2 Cor. v. 21. Rom. v. 21), 
and the Prince of Peace. Cp. Isa. ix. 6; xxxii. 17. 

(2) As also a Priest (Gen. xiv. 18) anointed with oil after the 
Levitical ordinance, but yet ‘‘a Priest of the Most High God.” 
So Christ. 

(3) Melchi-zedek was distinguished from the Aaronical 
Priests, as being also a K@hg. They hati no royal power. And 
the Jewish Kings might not intermeddle with the Priest's office. 
Uzziah was smitten with leprosy for doing so (2 Chron. xxvi. 
18—21). But Melchizedek was both a King and Priest. And 
so Christ. 

(4) As “ Priest of the Most High God, Possessor of Heaven 
and Earth,” noé for any particular nation, as the Levitical Priests 
were; but for ali nations; and as blessing Abram the “ Father of 
the Faithful,” in whose Seed “all Nations are blessed ;”’ and as 
blessing him before he had received Circumcision. 

So Christ is the One Universal Priest of all Nations and 
Ages of the World, and blesses them. 

(5) In not offering the bloody sacrifices of slain animals, but 
in bringing forth Bread and Wine (Gen. xiv. 18), the ‘fruits of the 
earth, for the refreshment of Abram and his people. Cp. Philo- 
Judaeus, Sacr. Leg. Allegor. ii. p. 106. 

So Christ is ever bringing forth Bread and Wine; He is 
ever refreshing His faithful people in the Holy Sacrament of His 
blessed Body and Blood, by means of the Creatures of Bread 
and Wine which He has appointed and instituted for that pur- 
pose. Cp. Cyprian, ad Cecilium, Ep. Ixiii. Clemens Alez., 
Stromata, iv. 25, p. 637, Potler. Tertullian, adv. Judsos, c. 3. 
Dean Jackson on the Creed, ix. c. x. Dr. Waterland’s Charge on 
the Distinctions of Sacrifice, § 11, who says that Melchizedek 
bringing forth Bread and Wine for the refreshment of Abram, 
the Father of the Faithful, the typical Representative of the 
Faithful of all Nations, was regarded by the ancient Fathers as 
a Type of Christ, the great Priest of all faithful Israelites in every 
age and nation,—Who gives the true food from heaven in the Holy 
Eucharist. See also Professor Biunt, Early Fathers, p. 565. 

(6) As blessing Abram, and so exercising a spiritual pre- 
eminence over him and his seed; and as receiving Tithes, in 
token of homage, and in recognition of bis Priesthood, from 
Abram; and in Aim from Levi himself, and from the Levitical 
Priesthood who would afterwards proceed from his loins. 

So Christ, the Great Universal Everlasting High Priest, in 
ascending from this world into heaven, lifted up His Hands over 
the Apostles, the Heads and Patriarchs of the Spiritual Israel, 
and blessed them, and so was parted from them (Luke xxiv. 50, 
51), and He ever liveth in heaven as our Priest to make interces- 
sion for us. (Heb. vii. 25.) 

And He claims our homage and the offering of our substance 
in recognition of His Priesthood, for His honour and service, and 
for the maintenance of His Ministry. See on Gal. vi. 6. 1 Cor. 
ix. 4. 

(7) Melchizedek was also a type of Christ, in that shadow 
of Elernity which the Holy Spirit in the Book of Genesis casts 
upon him. Unlike other great personages in the early records of 
Holy Writ, Melchizedek is introduced without any previous no- 
tice of his ancestry, or subsequent commemoration of his progeny. 
He stands alone, There is no mention of his father or mother, 
of his birth or death. He, the King of Righteousness and of 
Peace, appears only once for all, in the Volume of God’s Word. 
He has no Predecessor or Successor; he has remained a Priest 
Jor ever; he bas a typical Eternity. Chrys., Theophyl., Zicumen. 
Cp. Jackson on the Creed, vol. viii. p. 232. So Christ. In so far 
as He is a Priest He has no pedigree; but He remaineth a Priecat 
Jor ever. 

The Holy Spirit speaks only once in Holy Scripture con- 
cerning Melchizedek and his Priesthood; so Christ offered Him- 
self once for all (Primasius); and by offering Himself on the 
cross, and by entering into the true Holy of Holies with His own 
Blood, He exhausted all the legal sacrifices of the Aaronical 
Pfiesthood, and became both Priest and Victim for all, even te 
the end of time (cp. Jertullian c. Jud. c. 14, and c. Marcion. v. 
9); and also being made perfect through sufferings, He was in- 
augurated and enthroned as King of the world at the Right Hand 
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of God, where He now sitteth till all His enemies are made His 
footstool. (Ps. cx. 1.) 

On this subject see the exposition of Chrys., Theodoret, and 
Theophyl. here; and Cyril Hierosol. (Caten. p. 144), and the 
interesting discourse of S. Cyril of Alexandria in Catena, p. 524 
— 645; and the notes above, on Genesis xiv. 18, 19. 

— Bactrcis Zarfy] King of Salem. Another question occurs 
here ;— 

Where is Satem, of which Melchizedek was King ? 

(1) Many learned Expositors have maintained that it is the 
same place as Jerusalem. 

This opinion is supported by the authority of ancient Ie- 
brew and some Christian Interpreters. 

See Joseph. (Ant. i. 10. 2), and the authorities quoted by 
Jerome (Ep. 126, ad Evagrium, vol. ii. p. 570), who however was 
not persuaded of the truth of that gpinion. Cp. Welstein, and 
Smith’s Dict. of Geog. ii. p. 17. iner, R. W. B. ii. p. 78. 
Diill’e Prelect. p. 32, and Linemann here. 

(2) But this opinion seems lianle to grave objections. Jeru- 
salem is never called Salem in the Book of Genesis, nor in any 
of the historical books of the Old Testament. 

Nor does Jerusalem appear to have been called Salem in the 
Patriarchal times, or before the age of David. Its ancient name 
was not Jerusalem, but Jebue (Judges xix. 10, 11. Josh. xviii. 
16. 28), and the Jebusites continued to dwell in it during the 
time of the Judges; and it was not finally taken from them till 
the time of David. (Cp. Josh. xi. 3; xv. 63. Judges i. 8. 21; 
xix. 10. 2 Sam. v. 6.) We do not find the word Salem applied 
to Jerusalem till the age of David, and that only once (Ps. Ixxvi. 
2),—not in history, but poetry,—if, indeed, it means Jerusalem 
there, which is not certain. 

It is not surprising, that later Jewish Historians and Tar- 
gumiste should desire to identify the Salem of Melchizedek with 
Jerusalem. 

But they are not trustworthy in such a matter as this. It is 
remarkable, that in their jealousy of the Samari(ans they endea- 
voured to deprive Sichem in Samaria of the bones of the Patri- 
archs. (See on Acts vii. 16.) 

And if Salem was in Samaria, then, under the influence of 
the same spirit, they would be ready to rob it also of Melchi- 
zedek, so eminent a type of Christ. 

(3) Melchizedek was not priest of the Jews, nor of any 
particular family, but ‘‘of the Most High God, the Possessor of 
heaven and earth,’’ the universal Father of all; and he was a 
type of Christ, not as a priest of the Jewish race after the order 
of Aaron, but as the Everlasting Priest and Universal King 
of all. ; 

In this respect, it would not seem fitting, that Melchizedek 
phould have been connected with the Jewish capital Jerueaiem, 
where the Aaronical Priesthood ministered, and where the 
Levitical sacrifices were offered. It would seem to be more ap- 
propriate, that he should be associated with some ofher place, 
especially some place which might be regarded as a Gentile Jeru- 
salem,—a religious sanctuary of aii nations. 

The surest method of arriving at the truth in this matter, is 
to examine what place is called Salem in that portion of the 
sacred record which alone records the history of Melchizedek,— 
namely, the Book of Genesis. 

(4) In that Book he is no# called King of Jebus, the ancient 
Jerasalem, nor does be present himself to Abram, near the site of 
that city. 

In that Book, the name Salem (oy), in LXX Zaddy, as 
here, occurs fwice; once in the history of Abram and Melchi- 
gedek, —the passage referred to by the Apostle here, Gen. 
xiv. 18. 

Again, in the history of Abraham's grandson Jacob (Gen. 
xxxiii.18), where it is said that he came to Shalem or Salem, 
near Shechem or Sichem, and bought a parcel of a fleld there, 
and built an altar there, and called it E/-Elohe-Jsrael. 

(5) Therefore the Salem of the Book of Genesis appears to 
have been aif, or near, Sichem. And it is called Sichem by 
S. Jernme, who lived in Palestine: ‘‘ Salem civitas Sicimorum 
quee est Sichem.”” And Epiphanius, Heret. lv. 2, recites this 
opinion: ‘ Some say that this Salem is a Salem in the place of 
Sicima (Sheckem), opposite to Neapolis (Nablus).” See also 
Dr. Robineon’s Biblical Researches in Palestine, who describes a 
site still called Salim, not far from Sichem, in the following 
words (vol. iii. sect. xiv.): ‘‘Shechem was a very ancient place, 
though we do not find it mentioned as a city until the time of 
Jacob. Abraham indeed first came, in the land of Canaan, ‘unto 
the place of Shechem, unto the plain of Moreh’ (Gen. xii. 6); 
and Jacob, on his return from Padan-Aram, came to Shalim, a 
city of Shechem, ‘and pitched his tent before’ (east of) the 


latter city. This corresponds to the present village of Salim, 
which lies east of Nablus, across the great plain. In this plain 
the Patriarch encamped, and purchased the ‘parcel of ground’ 
stil] marked by bis well and the traditional tomb of Joseph. The 
whole valley of Nablus is full of fountains, irrigating it most 
abundantly, and for that very reason not flowing off in any large 
stream. The valley is rich, fertile, and beautifully green, as 
might be expected from this bountifal supply of water. The 
sides of the valley too, the continuation, of Gerizim and Ebal, are 
studded with villages, some of them large, and these again are 
surrounded with extensive tilled fields and olive-groves; so that 
the whole valley presents a more beautiful and inviting land- 
scape of green hills and dales than perhaps any other part of 
Palestine. It is the deep verdure arising from the abundance of 
water which gives it this peculiar charm,—in the midst of a land 
where no rain falls in summer, and where of course the face of 
nature, in the season of heat and drought, assumes a brown and 
dreary aspect.” 

(6) Now, as has been shown before (in the notes on Acts vii. 
16, and on John iv. 5), this place, Sichem or Sychar, is the mos¢ 
remarkable of ali the sites mentioned in the Old Testament in 
connexion with the History of the Patriarchs. 4 

There it was, that ‘‘the Most High God’’ vouchsafed to 
make His firs¢t manifestation of Himself to Abram, when that 
Patriarch came into Canaan. See Gen. xii. 6, 7. 

There it was, that Abram built Ais fire aliar to God. 

There it was, that he purchased a plot of ground for a burial- 
place. (Acts vii. 16, and note.) 

Sicbem also was the first place, to which Jacob repaired, after 
his return from his banishment. 

There also it was, that he purchased a plot of ground, and 
built an altar, which he called El-Eloke-Jerael. (Gen. xxxii. 
18—20 

a it was, that Joseph and his brethren were buaried,— 
even in preference to Machpelah or Hebron, the burial-place of 
Abraham. 

St. Stephen lays special stress on that circumstance, ss 
showing that the God of Abraham designed to reveal Himself to 
all nations, and to sanctify ali places by His presence. (See note 
on Acts vii. 16.) 

Finally (which is very important to be observed), when the 
Everlasting Worp of God took our flesh, and dwelt among us, lie 
came to the same place in which Jehovah had revealed Himself to 
Abraham. It was at Sichem, that Christ chose to make the first 
revelation of Himself as the Mzessian, or Anoinied One of God, 
—the Priest and King of all people. He there manifested Himself 
as such to a woman, a Samari(an woman; a woman who had had 
many husbands; a woman, however, who hearkened to Christ, 
and professed her faith in Him, and brought her own fellow- 
citizens to Christ; a woman, therefore, who has always been re- 
garded by ancient Christian Expositors as a signal type of the 
Church Universal,—coming to Christ from the Gentiles, and 
from the Jords many of Heathenism, and believing in Him Whom 
the Jews rejected, and as bringing the world to Chritt. See above 
on John iv. 7. 26—42. 

There it was,—at Sichem, where God first showed Himself to 
Abram in Canaan, and where Abram bad built his first altar, —that 
the Son of God declared that “the hour was coming when nof at 
Jerusalem only, nor on that mountain Gerizim, but in aif places, 
men should worship the Father.’”’ (John iv. 21.) 

There it was, near the plot of ground which Jacob gave to 
Joseph, and where he dug a well of water (John iv. 5, 6. 12), 
that He revealed Himself as the true source of Living Wailer to 
all nations. (John iv. 10—14.) 

There He proclaimed the truth of the prophecy, that “ from 
the rising of the sun even unto the going down of the same,” 
God's name should be great among the Gentiles, and in every 
place incense should be offered unto His name, and a pure offer- 
ing; for My name shall be great among the Heathen, saith the 
Lord of Hosts. (Mal. i. 11.) 

We need not therefore travel beyond the limits of the Book 
of Genesis for the site of Salem, of which Melchizedek was king. 

He was king of that place which is called Salem in that 
book. And the facts mentioned in that book, that Sichem was 
near Salem, and that Abram had received a revelation from 
Jehovah at Sichem, and had erected an altar there, explain the 
circumstance that Abram was well known to Melchizedek, king 
of Salem, which was in the neighbourhood of Sichem, and that 
he therefore came out to bless Abram. And there is something 
of special interest in this circumstance, as showing that Melchi- 
zedek, the Priest of the Most High God, did not look on Abram 
as an intruder, and on his altar as schismatical, but acknowledged 


HEBREWS VII. 2—8. 


401 


SN 3 4 9 A 2 t N 3 6 9 A ? 9 ? + ) 5 “A 
kat evioynoas autor, “ @ Kat dexarny amo TavTwv euepicey ABpaap, Tpwrov 
ue , . ’ ¥ Q ‘ ‘ ‘ 7 9 
pev Eppnvevdpevos Bacrdreds Sixatoovrns, ererra dé kat Baotheds Fayp, 6 éore 
Bawireds cipnrns, * dratwp, durrwp, dyeveaddyntos, pate dpxiv juepav prjre 
{wis tédos Exwr, apwpormpevos S€ rH Tig Tov Oeod, péves iepevs eis 76 Senverés. 


4 Gewpetre Se, myALxos obros, @ 


6 
Owiwv 6 matpiapyns. 


kai Sexarny "ABpaap edSwxey éx THY GKpo- » Gen. 14. 20. 


2) e “ Ca : 
5° Kat ot pev ék Tov viav Aevt THv lepareiav NapBavovtes evrokny Exovow ¢ Num. 18, 21, %. 
A N i eut. 18. 1. 
amroveKatouv Tov adv KaTa Tov Vdpor, TOUTéTTL TOUS GdEAPOUS avTar, KaCTEp Josh. 14. 4. 


éfehyrvOdras ex THs dagvos “ABpadp- 


a, 


2 Chron. 31. 5. 
A a) v4 > | oe 
dé 7 yeveadoyovpevos €& abtay a cen. It 20 


om. 4. id. 
Sedexaraxe Tov 'ABpaap, Kal ov éxovra ras émayyedias ebhdynne. 7 Xwpis S€ Gas 16. 
" maons avtiioyias 76 EXarrov Umd TOU Kpeitrovos evAcyetrar. ® Kai Ode per 
Sexatas amofvjoKorres avOpwrot KapBavovow exer Sé, paptupovpevos are Cp. 


Abram’s God as his own God, and blessed Abram as a wor- 
shipper of that God, Whose Priest he himself was. 

He by his own name was King of Righteousness, and was 
king of a City whose name is Peace, and he was Priest of the 
Most High God. He brought forth Bread and Wine, and blessed 
Abram, the Father and Representative of the Faithful of every 
age, returning from a victory over heathen kings; and received 
from him Tithes of the spoil, in homage and acknowledgment of 
his Priesthood. He did all this to Abram, as Father of all true 
believers. before Abram was circumcised. He did this near that 
same place which the Most High God Himself had chosen in 
order to make the first manifestation of Himself to Abram,—not 
at Jerusalem, but at Sichem. He did this, near that place at which 
Abram built his first altar, and which was the first place to which 
Jacob came after his return from Padan-Aram, and to which the 
bones of the twelve Patriarchs,—the types of the twelve Apostles, 
the heads of the Universal Church of Christ,—were brought out 
of Egypt, and where they still rest in peace. 

Melchizedek did these things near that place, to which He, 
of Whom he was a type, Jesus Christ, the Lord our Righteous- 
ness, the true Prince of Peace, came from Judsea, and in which 
He made the first revelation of Himself as the Messias,—not to 
the Jews, but to a Samaritan Woman, the type of the Gentile 
Church, which is to be gathered from ali Nations, and which 
looks for Righteousness and Peace from Him slone Who is our 
Righteousness and Peace. 

Melchizedek blessed Abram in that place, where the true 
Melchizedek lifted up His hands and blessed all Nations, and in- 
vited them all to Himself, by proclaiming that He has spiritual 
refreshment for all true Israelites ; that whosoever drinketh of the 
water that He will give, shall never thirst, but the Water that He 
will give hior shal] be in him a well of water springing up into 
everlasting life (John iv. 14); and by declaring, that God is a 
Spirit, present every where; and that He seeketh true worship- 
pers nof at Jerusalem merely (as the Jews supposed), nor at 
Gerizim, but in every place; and that He Himself is the pro- 
mised Messias, the Anointed One of God, the King, the Priest, 
the Prophet, the World’s Everlasting Melchizedek.. He it is, in 
Whom alone aif the seed of Abraham are blessed ; it is He, Who 
stretches His divine hands from Heaven over them all, and 
blesses them. He it is, Who is ever feeding them all with Bread 
and Wine. He it is, Who ever liveth to make intercession for 
them; He, Who brought forth from the hearts and lips of those 
who heard Him at Sichem,,. that good confession, ‘‘ We have heard 
Him ourselves, and know that this is indeed the Christ, the 
Saviour of the world” (John iv. 42). 

3. dwdrwp, autrrop) withoul father, and without mother, re- 
corded in Holy Scripture. So Sara is called du4rap by Philo 
(i. 365), because her mother’s name is no/ mentioned in the Bible. 
As man, Christ has no father; and as God, Christ has no mother. 
See the preceding notes on this chapter. 

— dyeveaAdynros] withoul genealogy. Melchizedek has no 
pedigree in Holy Writ. In this respect he differs from the Le- 
vitical Priests, who derive their lineage from Aaron, and are 
studious to prove it. He has no predecessor or successor in his 
priesthood in Scripture. So Christ. ‘‘ Who shall declare His ge- 
neration?’’ See Acts viii. 33. 

On the mode of arguing here used by the Apostle, it is to be 
observed, that the Hebrew Rabbis rightly inferred, that there is 
something significant in what is not said, as well as in what is 
said, in Holy Scripture. There is eloquence in its secrecy and re- 
serve. There is inspiration in its silence. Thus the absence of any 
seriplural mention of the death of Cain was construed into an 
intimation of the duration of evil in this world. (Philo, i. 555.) 

Vou. I1.—Parr III. 


Thus also the absence of any mention of an evening of the 
Seventh day has been regarded as an intimation of the never- 
ending duration of the Sabbath of Eternity. See Augustine, 
Serm. 4, and de Civit. Dei, ad finem. 

The Apostle expressly declares here that there was a divine 
meaning in the Silence of Scripture, not recording the birth, pa- 
rentage, and death of Melchizedek, as compared with the Priests 
of the line of Aaren, and that this Silence prophesies of Christ. 

This important Apostolic declaration opens to our view a new 
field of biblical research—the Inspiration of the Silence of Scrip- 
ture. This is a subject which deserves careful consideration. It 
will, perhaps, be one of the blessed employments of a higher state 
of existence to recognize and admire the Wisdom of God, not 
only in what He Aas revealed in His Holy Word, but also in what 
He has kept secret from men on earth, in order that He may un- 
fold it to them in heaven. 

— dpwpuoiwudvos] So Elz. with A, B, K, and N. Some re- 
cent Editors have adopted dgoporwpévos with C, D, E, I. 

— «ls 7d Sinvexds) continually; extending forwards per- 
petually. See x. 12, Sinvexts (from 8a and évelxw, évéyxw) 
éxiuynses, Elym. Mag. in Ps. xlviii. 15, where the LXX have eis 
rods alavas. Symmachus has els 1d Snvexés. 

Melchizedek abides a Priest continually, because he stands 
alone in Scripture, without any mention of any successor in his 
Priesthood; and because bis Priesthood is continued in the Priest- 
hood of Christ, “‘ Who ever liveth to make intercession for us.” 

4. wnAlxos] how great. See Gal. vi. 1). 

— xal 8exdrny] even a tithe. 

— dx ray dxpobiwleor)] from the prime spoils; i.e. the ‘spolia 
opima,’ regarded as first-fruits, the best and chiefest spoils, which 
fell to the share of Abram and the kings as capéains of the host. 
Ta rou woAduov dpioreia, xal ras ris viens dzapxds. Philo, 
in Caten. p. 549. 

— & zarpidpyns}] Observe the measured rhythm of the sen- 
tence, and the gravity and dignity of its structure, reserving the 
last place for the emphatic words 5 zarpidpyns. Cp. the similar 
instances in St. Stephen’s speech, Acts vii. 16. 43, and Gal iii. 1. 

5. Kal of new dx raw view Aevt] And they indeed of the sons 
of Levi, who receive the priesthood, have a command to take 
tithe of the people, according to the taw. St. Paul.is declaring 
the various points in which the Levitical Priesthood was inferior 
to that of Melchizedek. 

(1) They tithed their dretAren, those of the same family and 
rank. 
But Melchizedek tithed Adram, the Patriarch of the whole 
Jewish race. See v. 8. 

(2) The Levitical Priests are mortal. 

But Melchizedek’s Priesthood is immortalized in Christ. 

(3) Melchizedek tithed the Levitical Priesthood itself in 
Abram. 

6. Seexdraxe—ebrAdynxe] he Aath tithed, and hath blessed. 
Cp. v. 9, Se8exdrwra:. Observe this use of the perfect tense, 
intimating that the act was done by Melchizedek, but its effect 
remains for ever in Christ typified by Melchizedek. See on v. 8. 

Such seems to be the force of that tense here. See on 
1 Cor. xv. 4. Cp. 2 Cor. i. 19. Col. i. 16. 1 Tim. vi. 17. Cp. 
Winer, § 40. 4, who gives, however, a somewhat different inter- 
pretation of the present text. 

7. 1d taarroy| theless. Observe the neuter gender, describing 
the condition of the person blessed, in relation to the condition of 
him who blesses. The hierarchical state represented by Mel- 
chizedek was superior to that signified by Abraham. See v. 9. 

8. uaprupovpervos brs (G)} allested (in Holy Scripture) that He 
liveth; that is, is not dead officially, as other Priests - who are 
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made after the order of Aaron, but he /iveth for ever. Christ, Who 
is made after the order of Melchizedek, and so, as it were, con- 
tinues for ever the sacerdoial life and fanctions of Melchizedek. 

9. ds fros elxeiv] so fo speak; ‘ut ita dicam;’ a phrase used 
to soften and qualify what may seem a paradox. Chrys., 
Theophyl. 

10. &r: yap dy rH boQdt Tot xarpds Fv] Levi was as yet in the 
loins Of his father Abram when Abram was blessed by Mel- 
chizedek ; for Isaac had not yet been born or conceived. 
Theodoret. 

Ll. éx’ abrijs] in’ tls time, and under its influence and sway. 
On this use of éri, see on Mark ii. 26; and above, i. 1, éx’ 
doxdrov ray huepoy. 1 Pet. i. 20. 2 Pet. iii. 3. 

Biz. bas airf, but abrijs is in A, B, C, D*, E*, and is re- 
ceived by Lach., Bleek, Tisch., Liinemann. 

— vevonobdrnra:] hath received the Law. Cp. viii. 6. Matt. 
xi. 5, wrwxol edayyeAl(orvra:. Winer, § 39, p. 333. iz. has 
pevovoundenro, but the reading in the text is in A, B, C, D*, and 
so Lachm., Bleek, Tisch., Liinemann. 

— ths Ent xpela) what need would there have been any longer 
for that, which the Holy Spirit, speaking by David, who lived 
under the Law, uecciared to be needful, namely, that a different 
(drepov) Priest should arise, according to a different order from 
that of Aaron ? 

— ob —AéyerOa:] to be called not according to the order of 
Aaron, but of Melchizedek. The negative od is not to be joined 
with the infinitive, but with the words immediately following it, 
which it denies. Cp. Winer, § 55, p. 428. 

12. perariBendvns yap ris lepwotvns) for when the Priest- 
hood is being changed (observe the present tense), a change also 
of the Law takes place, because the Law limite the Priesthood 
to the family of Aaron alone. 

And this change certainly would not take place, unless such a 
change were needful. For the Law is confessedly from God, and 
could not therefore be changed, unless He, Who is all-Wise, so 
willed it. The cessation of the Law had therefore been an- 
nounced by the same Prophecy which proclaimed the failure 
of the Priesthood, by preeannouncing the succession of a different 
Priest, not to be constituted after the order of Aaron, but after 
a different order, that of Melchizedek. And the Priesthood, which 
was pre-announced in that Prophecy, is the Priesthood of Christ. 

13. "E¢’ 8») He, with regard to Whom these things are spoken, 
namely, The Messiah. 

He proceeds with the proof— 

That the Levitical Priesthood was to be superseded, and 

That Jesus Christ te the Priest pre-announced by David. 

This is evident, because— 

Q) The Messiah, or Anointed Priest, pre-announced by 
David in the 110th Psalm, was not to be of the order of Aaron, 
and therefore not of the Tribe of Levi, but after the order of 
Melchizedek, who was both a Priest and King. 

(2) The Messiah was to be of the tribe of Judah, the Kingly 
Tribe. So Micah had prophesied, v. 2. 

(3) These Prophecies Aave been fulfilled in Jesus Christ. 


He was not of the Tribe of Levi, but He has arisen from the 
tribe of Judah. Matt. i. 2; ii. 4—6. 

14. é “lot3a dvaréradxey 6 Kiépios iyav] our Lord hath 
arisen, like a Star, or Day-spring. ‘AvaroAd} is the word used 
in the LXX in Jer. xxiii. 6; xxxiii. 15. Zech. iii. 8; vi. 12, and 
is said with reference to His Name, “ Vir, Nomen Ejus Oriens”’ 
(see on Luke i. 78), and also to His name as the Branch. See 
on Matt. ii. 23. 

— zepl icpdwy ob8dv) nothing concerning Priests, but much 
concerning Kings. (Gen. xlix. 10.) iz. has ob8ev wepl lepe- 
cbvns, but lepéww is in A, B, C*, D*, E, and is received by 
Lach., Bleek, Tisch., Liinemann, &c. 

No promise was made of the Priesthood to Judah. Uzziah, 
the King, was stricken with leprosy for invading the Priest’s 
office. Theodoret. 

He bas arisen from Judah. Probably the two Gospels (of 
St. Matthew and St. Luke) containing the Genealogies of Jesus 
had now been published ; and therefore it was manifest to all that 
our Lord had sprung of Judah. 

15. Kal repioodrepow Eri xarddnady éorw] And it is still more 
abundantly manifest, that the Levitical Priesthood is imperfect. 
and therefore transitory, and liable to be superseded (see v. 11) 
i/, as is the case, a different (érepos) Priest ariseth, i.e. is pre- 
announced as arising, like to Melchizedek. On this use of the 
present tense, see Matt. ii. 4, rou 6 Xpiords yervara:; 

16. capxivns] So A, B, C, D, 1.—Elz. capxicss. See 1 Cor. 
iii. 1. 2 Cor. iii. 3. The reading in the text is also preferable, 
because it is not to be supposed that St. Paul could condemn the 
Law, as if it were carnal; indeed he expressly disclaims such a 
notion. (Rom. vii. 14) But what he means is, that the Law is 
odpxiwos (carneus), temporary, liable to change, and so is not to 
be compared to the Priesthood of Christ, which is Eternal. 

17%. paprupetra:) So A, B, D*, E*.—Eiz. upec. 

18, 19. "Adérnois—rg @eg] for a cancelling indeed,—on the 
one hand,—@f a foregoing and foreleading (xpoayotons) com- 
mandment takes place, or ensues (y{vera:), by reason of tls 
weakness and insufficiency (for the Law of Moses made nothing 
perfect); but (8%), on the other hand, by way of compensation, 
and of more than compensation, for that cancelling of the Le- 
vitical Commandment which led the way, there takes place also 
(ylvera:) a@ superintroduction of a’ better Hope by the Incar- 
nation and Gospel of Christ,—by which we draw nigh to God: 
—which we could not do by the Law, which reminded us of our 
sinfulness and consequent alienation from God, but provided no 
remedy for it. The Gospel is a dringing-in of a better co- 
venant ton the Law, which went before as our guide. It is the 
superinduction of a better hope, throuyh which we approach 
near to God. Observe the contrast between wped-youca, applied 
to the Law, and éwescayoryh (euperinduction), applied to the 
Gospel. 

18. dyyifonery] A has éyyl(epyew here. Cp. Rom. v. I. 

20. Kal xa& 8cov] Another evidence of the permanence of 
Christ's Priesthood. Aaron was consecrated by Moses, bat Christ 
was consecrated by God Himself with the solemnity of an Oath. 


HEBREWS VII. 22—28. VIII. 1—4. 
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23. 3:a0huns} Covenant: not Testament. 

s] sponsor, surety, spokesman (Sirac. xxix. 15, 16), 
who answers for us, and ty whom we éyyifopery re Ceq, 
“* become near (dys) to God ”’ (v. 19). 

— "Incovs) Jesus: the name is reserved, for sake of emphasis, 
to the Jest place in the sentence (see above on Gal. ii. 1, and 
Heb. vi. 16), and on that word—Jzsus—the mind resis. 

23. Kal of pév wAcloves] They indeed are many Priests made. 

Another proof of the superiority of Christ’s Priesthood is to 
be recognized in its permanence. There is a double contrast be- 
tween the Els &» ‘lepeds, the One Priest, Christ, who exists for 
ever, and the wAcloves lepets yeyovdres, the many Priests of the 
Levitical Law, who are made and constituted in succession from 
time to time. 

9A. duapdBaror Fye: rhy i.) hath Hie priesthood never pass- 
ing by; not transitory, like that of the Levitical Priests. 

25. eis 7d wavreAds] to the uttermost. The wrarredts, perfect- 
ness, or completeness of Christ’s one offering, in its extent, dura- 
tion, and efficiency, is opposed to the dreAés or imperfectness of 
the Law. (ov. 11. 19.) He ie able to save to the ullermost those 
that approach God through Him, living ever, as He does, in order 
to make intercession for them. 

26. xa) Expexev] also became us. Kai, restored from A, B, D, 
¥, adds to the force of the sentence. His preceding reasons for 
the permanence of Christ’s Priesthood were derived from the 
nature of the case considered objectively. He now adds a very 
powerfal and affecting argument from the peculiar suitableness of 
that Priesthood éo us,—our sorrows, our weaknesses, and our sins. 

27. xa nudpay] daily. ‘O dpxrepedbs ebxads nal Ovalas 
Tekav cal éxdorny Huépay. Philo, ii. p. 321. ' 

— égdwat} once for all; ‘ semel et simul.’ ‘ Einmal fir alle- 
rar (Schleuener). Cp. Rom. vi. 10; and below, x. 10. 12. 

ude 3. 

The Levitical Priests offered sacrifices often, and they offered 
Jor themselves, as well as for the people; buat Christ did none of 
these things, because He was without sin, and because the One 
Sacrifice once offered by Him is sufficient for the salvation of all. 

They offered other sacrifices, but He offered Himeelf. Theo- 
doret. ‘‘Unum est sacrificium Christi, et seme! oblalum; et 
sufficit in sempiternum ad tollenda omnia peccata credentium.” 
Primasius. 

28. Thy els roy aiwva rereXeiwpdvoy] The Son Who is per- 
JSected for evermore. 

The word rereActapdvos, as applied bere to Christ’s Ever- 
lasting Priesthood, is to be explained from the Septuagint Ver- 
sion, where it describes the consecration and inauguration of the 
Priest. See Lev. xxi. 10, rereAXciwpdvou evitcacbar ra 


ipdria. 


Ca. VIII. 1. Kepdaaiov] The sum total, which results, or 
accrues, as an aggregate upon what is being said by us. 


The xepdAqsoy of a numerical account is the sure total, 
which collects together and combines, as in a head, all the con- 
stituent members or items. See Thucyd. iv. 50 ; Aristot. Metaph. 
vii. 1 ; and the ancient Expositors on Eph. i. 10. 

So the sum total of our discourse concerning the Priesthood 
of Christ may be represented in the following proposition, rocotroy 
Exouer dpxsepda w.7.A. KepdAaor is not an accusative, but nomi- 
native, in apposition with the following sentence. Cp. Winer, 
§ 59, p. 472. 

2. tev aylov}] of the Holy of Holies. See ix. 8. 12. 25; x. 
19; xiii. 1. 

— Aerroupyés] a Minister—literally, for the people (Aeds, 
Afiroy, Actrov). See on Acts xiii. 2. 

— GAnOirijs) true, real, as distinguished from what is figu- 
rative, ideal, or counterfeit. See Luke xvi. 11; and on John xvii. 3. 
| Thess. i. 9. 1 Jobn v. 20. 

4. El pty ody (20 A, B, D*,—Elz. yap) Fv én vis] TF, 
however, Christ had been upon earth, He would not even have 
been a Priest now, while there still exist those who offer the 
appointed gifts according to the Law. That is, If Christ had 
not entered into the true Holy of Holies, namely, into Heaven 
itself, He, Who is of the Tribe of Judah, and not of the sacer- 
dotal Tribe of Levi, would not even have been a Priest at all, 
much less would He have been, as He is, our great High Priest; 
because there still exist, not as yet visibly superseded and dis- 
charged by God, Priests of the Tribe of Levi, to which God in 
the Law limited the Priesthood; and they still minister in His 
Temple on earth at Jerusalem, and offer those sacrifices which God 
has prescribed in the Law. 

St. Paul says that ‘‘ He would not even have been a Priest,” 
i. @. in the Jewish sense of the word—as a sacrificer of victims on 
the altar of God. 

If He had been on earth, that is, if He had not died, and 
been taken up into heaven after His Resurrection, He would not 
have been a Priest; for there were other Priests still existing, 
and a schism would have arisen between Him and them. But 
He died, in order to offer the sacrifice of Himself; and baving 
risen from the dead, He ascended into heaven, in order that He 
might have Heaven as His Sanctuary, wherein to officiate as a 
Priest. Chrysosiom. 

The Apostle says this by way of self-defence, in order that 
he may show to the Hebrews that he does not disparage the Le- 
vitical Law, but rather regards it with veneration, as being a 
figure of heavenly things. Hence he admits that it would have 
been superfluous to call Christ a Priest, if He were on earth, 
inasmuch as there are still Priests who discharge the priestly 
function according to the Levitical Law. Theodoret. 

But here (adds Theodoret) the following question may be 
asked ; 

Since the Levitical Priesthood has now come to an end (by 
the total destruction of the ore at Jerusalem, and the cessa- 
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tion of its Ritual), and since He, Who is the High Priest ac- 
cording to the order of Melchizedek, has offered His sacrifice, and 
has made other sacrifices to be needless, how is it that the Priests 
of the New Covenant perform the Mystical Ministration (i. e. 
of the Holy Eucharist) ? 

The answer is this. It is well known to all who have been 
instructed in divine things, that we do not offer any other sacri- 
fice; but we execute the commemoration of that one saving 
sacrifice, which Christ offered on the Cross (ob« BAAny tivd Ov- 
clay xpocgdpoper, QAAA TIS mias exelyns nal cuornplov rhy 
prhpny excredAovuerv). For the Lord Himself commanded us 
te do this, saying, ‘‘ Do this in remembrance of Me.’’ And this 
we do, in order that by contemplation we may call to mind the 
figure (réwov) of the sufferings which He underwent for us, and 
may stir up our love toward our Benefactor, and await the fruition 
of the good things to come. Theodoret. 

The Apostle could never bave written the words in this text, 
if he had believed, that the Priests of the Christian Church con- 
tinually immolate and offer Christ Himself corporeally in the 
sacrifice of the Mass; and his words effectually refute that doc- 
trine of the Romish Church. 

See below on x. 12. 

Elz. has ray lepdwy before xporpepdyrav, but these words 
are not in A, B, D*, E*, nor in N, and are a gloss, and have been 
rejected by Lach., Bleek, Tisch., Liinemann, on the authority of 
those MSS. and some ancient Versions. . 

5. bwodelypar:] sketch; preparatory and faint outline, and 
delineation. Theophyl. 

— xexpnudrioras) has been commanded by the divine voice. 
See Matt. ii. 12.22. Luke ii. 26. Acts x. 22. 

6. réruxe] So A, D*, I, K, and N*, Athan., Gicum., Theo- 
pAyl., and Lack., Bleek, Tisch., Liin. Cp. Lobeck, Phryn. 
p. 305. Winer, p. 82. Elz. has rérevyxe. 

— pealrns) a Mediator. A word applied to Moses (Gal. iii. 
19, 20), and to Christ, } Tim. ii. 5, and below (ix. 15; xii. 24). 

7,8. El yap 4 axpérn—xairhy] Compare Justin Marlyr in his 
dialogue with Trypho the Jew, c. 34. 

8—12. "I30b—puvnobe &r:}) From Jer. xxxi. 31—34, or xxxviii. 
31—34, in LXX, with scarcely any variation, except that of 
Adyec Képos for gyno) Képios, as the reading is in Cod. Vat. of 
the LXX; but the Codex Alerandrinus has Aéyei, as cited in 
e. 8, not in v. 9 

For guyreAdow LXX has 3:a0hooua:. The original bas 
try. Cp. x. 16, 17, where the text is quoted with the reading 
8:abfoouas. ‘ 


9. ndyo huddnoa abréy] On the of this rendering, 
see By. Pearson, Preefat. in LXX, Minor Works, ii. p. 261, ed. 
Churton. 

10. xap3ias] K has cap8fay, in the singular, and so N. 

Ll. ob ph 3:8dkwow] they shall not teach at that season. See 
Winer, § 56, p. 450. 

— wodlrny) his fellow-cilizen. So the best authorities. Elr. 
has zAnolov. The Cod. Alex. of LXX has &3eAqpdy in the first 
member of the sentence, and wAynalo» in the second. 

13. wewadalexe)] He hath made old; which God, its author, could 
do. And so the sense is more forcible than ‘He declared it to be 
old.’ By speaking of a new Covenant He, ipso facto, antiguevil, 
or superannuated, the former Covenant. His Word, which first 
made it, has also unmade it. 


Cua. IX. The Apostle proceeds to show the excellency of the 
One Sacrifice offered once for all by Christ, and presented by 
Him to the Father in the Heavenly Temple; and its superiority 
over all the Levitical Sacrifices offered in the Tabernacle and 
Temple on earth, which were shadows of that One Sacrifice. 

1. Elye pew ody] The firet Covenant also had indeed, it is true, 
&c. He does not disparage what the first Covenant possessed ; 
on the contrary, he acknowledges that its ritaal and furniture 
were from God. But he shows that they were designed by Him 
to serve a purpose which is now fulfilled. 

He therefore uses the past tense, elxe, ‘it had.’ Chrys. 

This is carefully to be borne in mind, because it has been 
objected by some writers in modern times (0. g. Bleek) that the 
Author of this Epistle is chargeable with inaccuracies in this 
chapter, in his description of the Temple Service. 

Hence they have inferred, that the Author cannot be 
St. Paul, who was brought up at Jerusalem at the feet of 
Gamaliel, and was deeply versed in all that concerned the Law 
and Ritual of his own Nation. And by the same reasoning, it 
would also follow that the Auther cannot have been inspired by 
God, Whose worship He misrepresents; and that therefore this 
Epistle is not a part of God’s Word. But the fact is, that the 
Author is not describing the worship of the Zempie, but of the 
Tabernacle, and be shows his knowledge of bis subject, by not 
confounding the one with the other. See below on v. 4. 

— 4) =porn) The first, i. e. Covenant. 

Elz. adds oxnyh, not ia the best MSS. Besides, the word 
spérn does not agree with Yenrh, or Tabernacle, understood, bat 
with A:a$fjnn, Covenant, referred to in the preceding verse. 

— Bnxaidémara Aarpelas] ordinances of worship. Suxadpate 
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are literally what has been regarded as right and jast, 3e3:xalwrau, 
by a superior authority, and has been commanded as such, and 
therefore it corresponds in LXX to the Hebrew pin (chok) or 
Statate. (Exod. xv. 25, 26. Lev. xxv. 18.) Hence 3ixa:dpara = 
yéyos, Suid. See above on Rom. i. 32; ii. 26; v. 16; viii. 4. 

— rd re Eyiwv xoouundy) and the holy place which was 
worldly, i. e. a figure of this visible world; as distinguished from, 
and yet infroductory to, the invisible Heavenly region typified by 
the Oracle, or Holy of Holies, parted off from the Holy Place 
by the Veil. Cp. Exod. xxvi. 33, S:opiei 7d xaraxéracua dvd- 
pecov Tov aylouv (the Holy place) «al dyduecor tov aylov rey 
&ylev. Cp. Exod. xxvi. 31. 33—37. 

The Holy Place was an image of our Earthly MoA:rela, or 
Conversation ; the Holy of Holies represented the future Life in 
Heaven. Theodorel, Cecumen. See also Joseph. Ant. iii 6. 4, 
and iii. 7.7; B. J. v. 5. 4. 

The Holy Place is also called xoouudy, worldly (cp. Titus 
ii. 12), as being visible and material, and s0 temporary, and dis- 
tinguished from the Heavenly Sanctuary. See Bp. Pearson on 
the Creed, an quoted above, vi. 19. 

2. Xxnvh yap «.1.A.] For a Tabernacle was constructed, 
namely, the first, or anterior portion of it. ‘H xpérn here sig- 
nifies the anferior court, or Holy Place; see vv. 6, 7, where 
it is contrasted with the 3eurdpa oxnvyh, the second tabernacle, or 
Holy of Holies. On this use of xpéros, as primus, in Latin, for 
prima pare, the first portion, see Valck. p. 550. 

— evila—sodvetel The Golden Seven-Branched Lamp, and 
the Table. The Editor begs to refer once for all to what is said 
above in his notes on the passages cited, of Exopus and 
Leviticus: see for example the notes above on Exopvus xxv., 
throughout; and on Leviticus, Infrod., aid chap. xvi. 

— 4 rpdbeors Tay pray] the (weekly) setting forth, or exhs- 
bition of (twelve) loaves on the Table (panes propositionis), in two 
rows of six each, before the Lord. See Exod. xxv. 30. Lev. 
xxiv. 5. Cp. Winer, § 67, p. 559. 

— &y1a} Holy Place. Neuter plural, and therefore to be 
accentuated on the isis vena el syliable, and contrasted with 
the neufer plural, &y:a aylov. immediately following. Theodoret. 

In the Septuagint, and also in the works of Philo Judeus, 
the word &y:a in the plural is often used synonymously with 
&yoy in the singular, to signify the Holy Place. 

8. rd 8ebrepoy xararéracua) the second veil, namely, the veil 
of purple—blue, purple-red, and crimson wool, and twisted 
byssus, and embroidered with Cherubim, and supported on four 
columns of acacia-wood, with silver feet; which parted off and 
concealed the Holy of Holies from the Holy Place, and was rent 
in twain at the Crucifixion. See on Matt. xxvii. 51. Mark 
xv. 38. Luke xxiii. 45; and cp. above, vi. 19. 

It is called the second veil, to distinguish it from the other 
curtain at the enirance of the Holy Place. Cp. Philo, Vit. Mos. 
iii. p. 669, where he calls the Holy Place the Mpévaoyw elpyd- 
pevoy Suvaiy iddopacw. Th ply EvBov by nareira: xarawé- 
Tagua, Td 8 derds epocayopevera: xdAvupa. The second veil, 
or xararéragua, was made, he says (iii. p. 667), Iva éwixpowryra 
7 &Suroy, that it might conceal the inner Shrine, or Oracle, the 
E&y:a dyloov, or Holy of Holies. 

4& xpucotyv—Ouyusarhpsoy] a golden censer, or thuribulun, in 
which the High Priest offered incense on the great day of Atone- 
ment in the Holy of Holies. On other days he used a silver 
censer. ‘‘ Omnibus diebue reliquis suffitum facturus de altari 
accepit in thuribulo argenteo,—hoc vero die in aureo; eadem in 
Sanctum Sanctorum intulit,’”’ says the Mishna. Joma, iv. 4. 
Weitsteia, p. 414. Cp. Lev. xvi. 12—14. And so Maimonides 
and Adarbaneil. Cp. in Burtorf, Hist. Arce, p. 76. 

The word 6uysarhpioy is not to be rendered ‘ Allar of In- 
cense,’ with some Expositors; but it is to be rendered ‘ Censer,’ 
with the Vulg., Syriac, Arabic, and Zthiopic, and English Ver- 
sions, and with Theophylact (on v. 7), Anselm, Aquinas, and 
with Villalpandus, Grolius, Wetstein, Bengel, Reland, Deyling, 
J. G. Michaelis, Béhme, Stuart, Klee, Stier, and others. For 

(1) This is the sense which the word @uy:arfpiov bears in 
the Septuagint Version, the best exponent of the Apostle’s words. 
(2 Chron. xxvi. 19. Ezek. viii. 11.) 

(2) But the Golden Alfar of Incense is called both in the 
Old and New Testaments the @vo.arrfpioy rot Oupuiduaros. 
(Hxod. xxzi. 8. Lake i. 11.) 

(3) Besides, the Golden Altar was not in the Holy of Holies, 


but stood before the Veil, between the Table of Shewbread and 
the Golden Candlestick. (Exod. xxx. 1—10. 34—37; xxxvii. 
25—29; xl. 5. 26. Josephus, Ant. iii. 6. 8 B. J. v. 3. 5.) 

(4) The allegations of some recent writers (Bleek, and even 
Liinemana, p. 232), that the Writer of this Epistle was not 
acquainted, from personal knowledge, with the ritual and sacred 
furniture of the Temple, or that this Epistle is not an original 
work, and that the supposed inaccuracy is to be attributed to its 
Translator (Jahn, Arch. § 332), serve only to invalidate the con- 
clusions grounded on such suppositions. 

(5) It is true that there is no mention of a Golden Censer 
to be specially used on the Day of Atonement, in the description 
of the furniture of the Holy of Holies, in the Old Testament. 
But the existence of such a Censer may be inferred as probable 
from Lev. xvi. 12—14, describiug the ritual of that great Day of 
Expiation: and it appears to be very likely, that some particular 
Censer should have been set apart and reserved (as the Rabbis 
affirm) for the religious service of that solemn Anniversary. Cp. . 
Reland, Antiq. i. 5. 

(6) The Incense, which was offered before the Mercy-Seat 
by the High Priest when he entered with blood into the Holy of 
Holies, and sprinkled the Mercy-Seat with blood, and which 
covered the Mercy-Seat with a cloud, was a type of the Prayers 
to be offered in Heaven by Chris/, having entered into the true 
Holy of Holies with His Own Blood. Cp. Rev. v. 8; viii. 3, 4. 
Ps. cxli. 2. 

And the uses of such a Golden Censer as here described, 
seem to be specially typical of the work of Christ, our great 
High Priest and Mediator, ministering within the Veil, in the 
Heavenly Holy of Holies, where He ever liveth to make inter- 
cession for us (vii. 25), and is ever offering the Incense of our 
Prayers in the Golden Censer of His own merits, by which they 
are made acceptable to God. ‘In sanctis Sanctorum erat 
TAuribulum, quia Christus in secretis patrise coelestis consistit, 
per Quem Orationes nostras ad Deum Patrem dirigimus.” 
Primasius. 

(7) It has indeed been said by some, that it is a strange 
thing that no mention should be made here of the Golden Altar 
of Incense, and therefore it is alleged that @vyiarhpcoy ought to 
be understood as specifying that Altar. 

Bat neither is there any mention here of the great Brazen 
Altar of Burnt Offering. 

The fact is, the Author has his eye fixed on one great 
sacerdolal Act, viz. the entrance of the High Priest into the 
Holy of Holies on the Day of Atonement, as foreshadowing 
Christ’s Perpetual Intercession in Heaven. 

He therefore dwells mainly on what was done by the High 
Priest within the Veil. And inasmuch as it is remarkable, that 
the incense to be offered on the Day of Atonement was sof to be 
kindled on the Golden Altar of Incense before the Veil, but was 
to be taken by the Priest in his hand into the Holy of Holies, 
and to be first kindled within the Veil (see Lev. xvi. 12), there- 
fore most fitly the Author waives all mention of the Golden 
Altar of Incense in reference to ¢hat Act, and speaks only of the 
Golden Censer in which the Incense was kindled within the Veil 
in the Holy of Holies. Cp. Lightfoot, Temple Service, chap. xv., 
where a striking proof is given of the sin of kindling the Incense 
outside the Veil. 

Observe further, that the Writer places this golden @upyiarh- 
ptorw in the fore-front of all the objects that he enumerates as 
connected with the Holy of Holies; he also puts the epithet 
golden in the firet place of the sentence; thus intimating that he 
is speaking of something which was of primar; use in the Day of 
Atonement, and which was distinguished as golden from other 
objects of a like kind, which were not golden. This is in perfect 
harmony with what the Rabbinical authorities testify concerning 
the one censer of gold, used by the High Priest on one day in the 
year—the Great Day of Atonement, and Expiation. 

On this question, cp. Siuart, Excursus xvi., and Davidson's 
Introduction, pp. 223—225. 

— dv f} in which, i. e. in the Ark; that is, the things here 
mentioned were in it originally; as may be inferred from Exod. 
xvi. 34; xxv. 16. Num. xvii. 10. Deut. x. 2. 5, as the Jews 
themselves assert. See R. Levi, Ben Gerson, on 1 Kings viii. 10, 
in Welsiein, p. 414. Schébtigen, p. 973. 

The fact that these things were nof in the Ark in later 
times, is no proof of any inaccuracy in the writer, but rather it is 
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an evidence of his knowledge and of his candour. He is describing 
the Holy of Holies in the Tabernacle, as it was constituted by 
Moses, and noé as it existed in the Temple in his own day; and 
the circumstances here mentioned prove that he was well ac- 
quainted with the differences between the two, and that he was 
not desirous of disparaging the dignity of the Levitical Priesthood ; 
but, on the contrary, would give it credit for ornaments which 
it had originally poesessed, but which it did not then relain. 

It is a fortunate circumstance, that Jewish Writers them- 
selves bear witness to the accuracy of the Apostle in this matter ; 
and their evidence may suffice to refute the charges of ignorance 
and error brought against him in this place by some professors of 
Christianity, who assume that they themselves are better in- 
formed, concerning the Ritual of the Ancient Worship of God, 
than an Author whose work has been received by the Church of 
God, as written by the Inspiration of God. 

— 4 pdB8os *Aapay]) the rod of Aaron, the badge of the priest- 
hood. See Num. xvii. 10. Clemens Rom. i. 43. 

5. bwepdvw—lracrhpiov] the Cherubim of Glory (of the 
Glorious Presence or Shechinsh) shadowing the Mercy- Seat. 
See Exod. xxv. 18, on Rom. iii. 25, and Lightfoot, Temple Ser- 
vice, chap. xxxviii. 

It is observable, that Josephus uses both the masculine and 
feminine article with the word XepouBeis, but Philo says always 
7d XepouvBlu. Delitz. 

6. els pey Thy xpérny] into the first court. The Jewish His- 
torian thus writes—‘ All persons, who have seen the construction 
of our Temple, know of what sort it was, and that its holiness 
was inviolable. It has fowr courts round it, and each of these 
had their peculiar guardians assigned to them according to our 
Law. Into the outermost court all strangers might enter. Into 
the second, all Jews and their wives when free from legal im- 
purities. Into the third, male Jews, if pure. Into the fourth 
(the xpérny oxnyhy in the present verse), the Priests alone, in 
their sacerdotal attire. Into the inmost shrine (&3vroyv), the 
High Priest onfy, clad in his robes of office.” Josephus, c. Apion. 
fi. 8 Cp. Ligh(foot on the Temple Service, chap. i. vol. i. 
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7. eis 38 rh» Beurdpay] but into the second. See By. Pearson 
on the Creed, pp. 406, 407, Art. iv., near the end, for an excellent 
Exposition of the Christian sense of these Levilical provisions. 

8. uhwe repavepacOau Thy Trav aylay d3éy] that the way into 
the Holiest of all had not yet been nade manifest. The entrance 
to the Holy of Holies was obstructed and intercepted by the Veil, 
which was rent in twain at the Crucifirion, in order to show that 
the way to that which was typified by the Holiest Place, namely, 
the way to Heaven itself, had now been laid open by the sacrifice 
of Christ, Who is “‘ the Way” (John xiv. 6). See above on 
Matt. xxvii. 51. 

On 72 &y:a, the Holy Place, cat’ éfox)v, that is, the Holiest 
of all, see above, v. 1, and below, ov. 12. 24,25; x. 19; xiii. 11; 
and on the genifive, cp. Matt. x. 5, d8d» €0vay. 

9. Hris x.7.A.] which first Tabernacle was a parable or like- 
ness, or type, designed to instruct the worshippers and people 
generally (Chrys.) for the season (xa:pdv) then present; and to 
lead them up to something beyond itself. 

— «af fr] according to which,-~either Parable, or Taber- 


nacle. Fiz. has xaf $v, but 4» is in A, B, D, and is received by 
Scholz, Lachm., Bleek, and Liinemann. 

— xara cuvel8now] according to the conscience, or inner max. 
They could only alter his external condition in the eye of mer, and 
in reference to legal impurities, but could not justify him és foro 
conscientia, and reconcile him to God. 

10. ydvov x.7.A.] The sense of this sentence is to be cleared 
up by the restoration of Sixasépara with Scholz, Lachm., Bleek, 
Ltinemann, for Sixa:dpaciy, the reading of Eiz., and by the 
rejection of xa) after Barrio pois. 

The meaning is, that the gifts and sacrifices offered in the 
Tabernacle, being only parabolical of a higher and spiritual Ritual, 
could not make the worshipper perfect; that is, could not bring 
him to spiritual manhood, but were designed as accommodations 
to his unripe condition in a state of spiritual childhood (see above, 
v. 13, 14, on the sense of the word réAeos), and being merely 
Sixardpara capds, ordinances of the flesh (not of the spirit) ; 
ordinances of an external, corporeal, fleshly kind, and dealing 
only with the oufer man, and being in respect to, or upon, meats, 
and drinks, and divers washings, and imposed and imperative on 
the people only until the season of reformation. Cp. Winer, 
§ 67, p. 559. The word éwixelueva is used with reference to the 
burdensome character of these enactments. Cicumen. See Acta 
xv. 10. 28, and cp. Liinemann here. 

The genitive capxds expresses the characteristic property and 
clement of the 8:ca:épara, or ordinances. 

ll. ré&y peAdAdvrov ayabav] But Christ having now come, ¢ 
High Priest of the future good things, i.e. of the good things 
that were prefigured by the Law, and were looked for as future 
by the holy men who lived under the Law. On this use of 
udAAwy, see ii. 5. Observe the article here, and in the following 
words, ris pel(ovos nal reAciorépas oxnyijs, of the greater and 
more perfect Tabernacle, which was typified by the Tabernacle in 
the wilderness. Christ has passed through the Heavenly Holy 
Place into the frue Holy of -Holies, not made by Auman hands 
(see the use of xe:porolnra in v. 24), nor of this earthly building, 
even to the Right Hand of God. See above, notes on Lev. xvi 

— ob xeiporoijrov] not made with hands. Cp. Acts vii. 48; 
xvii. 24; and below, ov. 24. 

12. o3¢] nor yet. 

— 8 aluatos tpdywr] by blood of goats; the means with 
which and by which the High Priest was permitted to enter into 
the Holy of Holies on the Day of Atonement. Lev. xvi. 14, 15. 

— 814 82 rod i8lov aluaros] bul through His own blood shed 
once for all. Observe, he does not say here cody alyari, bat 
3: aluaros, through blood, as through a door. 

— égdxat}] once for all; in accordance with that efernal re- 
demption (aicwvlay Aérpwow), that purchasing, which is to be 
valid for ever, being effected with the infinite cost of His Own 
Blood, paid as the price of our redemption from that captivity and 
imprisonment in which we were held, as insolvent debtors, on 
account of our sins; and for our admission to our heavenly inhe- 
ritance. See on Matt. xx. 28. Eph. i. 14. 

Christ is said, in these and other passages of Scriptare, to 
have paid our ransom (Atrpoy), in order to redeem us from cap- 
tivity. See above on Eph. i. 7. 14. 

To whom was this ransom paid ? 
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Some of the Ancients said, to Satan, who held us in bondage. 
Origen, in Matt. tom. xvi. p. 726. See Delitz. here, p. 385. 

But though we through our sins had reduced ourselves into 
bondage and captivity to Satan, yet it is not to be imagined that 
Satan derived any advantage from the price paid by Christ for 
our deliverance. The prison in which we were held, though 
Satan was its gaoler, was not the property of Satan. All things 
are God’s. Tophet is His (Isa. xxx. 33); the instruments of 
death are His (Ps. vii. 13. Prov. xv. 11). Compare the note on 
1 Cor. vi. 20; xv. 26, and see Greg. Nazianz. Orat. xiv. p. 862. 

By sin we contract a debt to God. Woe are held as His 
prisoners till we pey that debt. We are His bondsmen. And 
the payment, which Christ, of His own free will, made for our 
deliverance, with the infinite price of His own Blood, was paid to 
God. God Himself, in His infinite love, provided this payment, 
in order that we wight be delivered, at the same time that the im- 
mutable Attribute of His own Divine Justice was fully satisfied. 
And therefore Christ is said in Scripture to offer Himself to God 
(see v. 14); and God is also said to have delivered up His own 
Son. (Rom. viii. 32.) See below on v. 22. 

The feminine form alwyfa is found only here, and in 2 Thess. 
ii. 16, and is one of the connecting links of ¢his Epistle with the 
received Epistles of St. Paul. 

On the form eipduevos, see Winer, § 15, p. 79. 

The Apostle uses the middle form, edpduevos, ‘having pro- 
cured for himself,’ to intimate, that, as Christ’s death was volun- 
tary, so the effect of it was glorious to Himself, as well as to us. 
He thus obviates the Jewish objection, that it was inconsistent 
with the Messiah's dignity to die. 

13. El yap rd alua rpdyor] For if the blood of goats and bulls 
(Levit. xvi. 14—18), and the ashes of a heifer sprinkling the un- 
clean (Num. xix. 2. 17), sanctifieth to the purity of the flesh 
in ceremonial relations to the service of God, so that they who 
before were unclean are thenceforth admitted to His worship 
and service, and to the benefits afforded thereby—Aow much more 
shall the blood of Christ, which is the essential reality that was 
typified by all those sacrifices, and gave them all the efficacy that 
they possessed—who through the Elernal Spirit offered Himself 
spotless to God, cleanse your conscience from dead works so as 
to serve the Living God 7 

Cp. Justin M.c. Tryph. c. 13, who hence argues for the 
virtue of Christian Baptism, deriving its efficacy from the Blood of 
Christ, and cleansing those who come to it with Repentance and 
Faith in His Blood ; and he therefore calls it rd owrfpioy Aov- 
Tpdy Tos perayweoxovcl, Kal pnxér: aluac: tTpdyew» Kal spohd- 
Tay § owddy Saudrcos, } cepsddAcws wpordopais xabapi(oudvois, 
GAAA wlores Bid Tov aluaros ro’ Xpiorov Kal rov Caydrov 
abrev. 

14. 8: Mvetparos aiwvlov] through the Everlasting Spirit, 
the Holy Spirit. 

So Theodoreé and other ancient Expositors, and the Syriac, 
Vulgate, and Coptic Versions, and D, which has aylou here. 

The truth of this ancient interpretation appears from the 
following considerations :— 

The Apostle is here speaking of the afoning, sanctifying, and 
cleansing efficacy of Christ’s Blood. The emphatic words here 
are Uuepov, syotiess,—a word specially applied to Victims which 
were eximined (uapooxorovmera) by the Priests, to see whether 
they had any diemish (see on iv. 13, and the passages of Philo 
quoted here by Loesner, p. 437),—and xaSapiei, shall cleanse. 

Now, this efficacy was due to the operation of the Holy 
Ghost. 

Christ, as man, derived His sanctity—and His consequent 
ability to offer to the Father a spotless sacrifice, and to cleanse us 
from all sin—from God the Holy Ghost. 

Thus then we recognize a testimony to the distinct Per- 
sonality of the Father, the Son, and the Holy Ghost, and to the 
great Truth that: each of the Three Persons of the Ever- Blessed 
Trinity had His proper office, and that they all co-operated, in 
the work of our Redemption. 

This important doctrine has been well expressed by Theo- 
doret here as follows: &uwpoy éxewvo 7d) cepa Td Ocioy ax- 
erércce Ivedpua’ xdyra yap ele rou Gelou Mvetparos yaplopara, 
cal dx Tov sAnpGparos abrov hues wdyres dAdBopner. (Johni. 16.) 


The Holy Ghost, who filled Him as Man in the Virgin’s Womb, 
preserved Him from all sin, eo that He might be for us an 
Immaculate Victim, and u sweet-smelling sacrifice to God. Pri- 
masius. 

To which we may add the words of our learned English Ex- 
positor of the Creed :— 

The belief of Christ’s conception by the Holy Ghosé is ne- 
cessary to prevent all fear or suspicion of spot in this Lamb; of 
sin in this Jesus. Whatsoever our original corruption is, however 
displeasing unto God, we may be from hence assured there was 
none in Him, in whom alone God hath declared Himself to be 
well pleased. Who can bring a clean thing out of an unclean 
(Job xiv. 4)? saith Job,—a clean and undefiled Redeemer out of 
an unclean and defiled nature? He whose name is Holiness, 
whose operation is to sanctify, the Holy Ghost. Our Jesne was 
like unto us in all things as born of a woman, siu only excepted, 
as conceived by the Holy Ghost. 

This original and total sanctification of the human nature 
was first necessary to fit it for the personal union with the Word, 
Who, out of His infinite love, humbled Himself to become fiesh, 
and at the same time vut of His infinite purity, could not defile 
Himself by becoming sinful flesh. 

Secondly, the same sanctification was as necessary in 
of the end for which He was made man,—the redemption of 
mankind; that, as the first Adam was the fountain of our im- 
purity, so the second Adam should also be the pure fountain of 
our righteousness. God, sending His own Son in the likeness of 
sinful flesh, condemned sin in the flesh (Rom. viii. 3); which He 
could not have condemned had He been sent in sinful flesh. 
The Father made Him fo be sin for us, Who knew no sin, that 


.we might be made the righteousness of God in Him (2 Cor. v. 


21); which we could not have been made in Him, but that He 
did no sin (1 Pet. ii. 22), and knew no sin. For whosoever is 
sinful wanteth a Redeemer; and he could have redeemed none, 
who stood in need of his own redemption. We are redeemed 
with the precious blood of Christ; therefore precious, because ef 
a Lamb without blemish, and without spot (1 Pet. i. 19). 

Our atonement can be made by no other High Priest than 
by Him Who is holy, harmless, undefiled, and separate from 
sinners (Heb. vii. 26). We cannot know that He was manifested 
to take away our sins, except we also know that in Him is no 
sin (1 John iii. 5). Wherefore, believing it is so, it is necessary 
to believe the original holiness of our human nature in the person 
of our Saviour; it is as n to acknowledge that by which 
we may be fully assured of that sanctity, His conception by the 
Holy Ghost. Bp. Pearson, Art. iii. p. 314. 

— dwd vexpay Epywr) from dead works; works not done from 
Saith in Christ, Who is Our Life, and without Whom we are dead. 
See vi. 1. 

Dead works are not only noéf meritorious, but, since they 
spring not from faith in Christ, Who is the source of all life to 
man, and to human actions, but proceed from the carnal elements 
of man’s nature, such as pride, vain-glory, &c. in which man lies 
dead in the first Adam, therefore such works bring with them a 
moral pollution; and he who does them, needs to be cleansed 
Jrom them ; just as the Israelite under the Levitical Law required 
to be cleansed from touching a dead body. Num. ix. 6. 10. 
Hag. ii. 13. See Chrys. 

The VaTicaAN Manuscarpr (Codex B) fails in the middle 
of the word xa@apiet here. It does not contain the remainder of 
this Epistle, nor that to Philemon, nor the Pastoral Epistles. 
Cardinal Moi, in his edition, has supplied Heb. ix. 14—27 from a 
MS. of the fifteenth century ; and Heb. x.—xiii., and the Epistle 
to Philemon and Pastoral Epistles, from Cod. Vat. 1761 of the 
tenth century. See his note, p. 441. 

15. d:abhuns xawys] of a Covenant that is New. Observe the 
order of the words. Cp. viii. 8, tha only places in the New Tes- 
tament where S8:a0fnn precedes xawh. Cp. xii. 24. Observe 
also the absence of the article. 

The emphasis is to be laid on the newness of the A:a@hun, 
not on its exact resemblance to the Old. The sense therefore is, 
And for this reason He is a Mediator of a Covenant which is 
New ; i. e. He succeeds and supersedes Moses, the Mediator of 
the Old Covenant (Gal. iii. 19), in order that, a Death having 
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been effected for the redemption of the transgressions committed 
upon the First Covenant, they who have been called may receive 
the promise of the everlasting inherilance covenanted by God to 
Abraham and his seed in Christ. 

On the sense of xaivds, as distinguished from »éos, see Eph. 
iv. 23. 

16, 17. “Oxou yap 8:abhen] For wheresoever a Testament (pro- 
perly so called) és, there a Death must of necessity be brought to 
pases (in order to give it force), namely, the death of the Testator. 
For a Testament is of force, on the parties being dead who make 
it; since il is never valid while the Testator liveth. 

On $épecOai, compare the use of the word ¢éperai, as ap- 
plied to extant writings contrasted with what are Jost. 

It may also have a forensic sense, like constare, said of what 
is brought forward judicially, and is established by legal evidence. 
See Hammond and Elsner. 

On phwore, never, used subjectively as here, see Winer, 
§ 55, p. 426. 

This is a controverted passage ; 

Some have ventured to allege, that the Apostle here resorts 
to ‘‘mere Hellenistic play upon words.” Others have charged 
him with sophistry; others with “‘ feebleness of logic.” 

Some Expositors have maintained, that 8:a04xy ought to be 
here rendered by Covenan/, and not by Testament; and that 3:a- 
@éuevos means, ‘the person included in the Covenant;’ and that 
¢@¢pec6a: is equivalent to be dorne, or endured. But such render- 
ings as these do violence to the language, and have no foundation 
in ancient authorities. 

Consider the scope of the Apostle’s argument ; 

He is obviating an objection, and comforting those who were 
staggered by Christ’s Death; and he shows that His Death was 
necessary, in order to give effect to His merciful dispositions in 
their behalf. TZheodoret. 

But how, it may be asked, can the Old Covenant, ny’ 
(Berith), be called a Testament 7? 

Because it conveyed an inkerilance. 

The reference to a Testament naturally follows from what he 
had just said concerning their inheritance. In His Covenant 
with the Israelites, God is, as it were, a Testator, Who devises, on 
the conditions of their obedience, the possession of a large and 
fruitful territorial Estate—the Land of Promise; the type of the 
heavenly Inheritance procured by Christ. Cp. Stuart and Delitz. 

The Author is comparing the (wo A:a@hxas; and it is only 
the New, which is expressly called by him a A:a@fxn in the two- 
fold sense of Testament and Covenant. 

He says that the latter A:ahxn is New, xatvh, not véa. It 
is New, in this very sense of being promulgated as a Testament 
as well as a Covenant, and so differing from the Old. 

Tho former was not originally promulgated as a Testament, 
although it had something of a testamentary character, and bore 
a typical witness to the Testamentary Character of the New Co- 
venant; and was also itself, in a modified sense, a Testament; 
as conveying an inkerilance; and as will be explained below. 

Therefore, in v. 18, he does not repeat the word 8:abhen 
after 7) wpérn; and in v. 19 he calls it an ¢v71 0A, or command- 
meng, and introduces the person from Whom, and by whom 

namely, God and Moses), the commandment came; and says, 

his is the blood of the A:a0fxn (not the blood of any Tesfafor, 
but) which God commanded; not which He devised as a Tes- 
tament. 

He was writing in Greek to readers of Greek, and he shows 
that the Gospel was a A:a@4xy in @ larger and more proper sense 
of the Greek word, than the Law was, as originally promulgated. 

He also explains the inner prophetical meaning of the dedi- 
cation of the First Covenant with Blood, and of the speech then 
uttered by Moses. Exod. xxiv. 5—8. 

This exposition of the word Arjan, which, in its proper 
Greek siguificance, means Testament (see Hesych., Suid., and 
other ancient Lexicographers, quoted by Schleusner and Suicer 
in voce), and only in a derivative sense signifies Covenant (cuvr- 
O4«nv), was the more reasonable, because it was a return to the 
primary menning of the word ; and also because Our Blessed Lord 


Himself, in the Gospels, uses the word A:aéhxn, jnst before His 
death, in instituting the Sacrament of the Lord’s Supper, and in 
bequeathing to the Church that last legacy, which derives its 
force from the Death of the Testatfor, and where by speaking of a 
New Testament—‘ This is My blood of the New Testament — 
He implies the existence also of an Old one. See Matt. xxvi. 
28. Mark xiv. 24. Luke xxii. 20. 


It may, therefore, be suggested for consideration, whether 
there is not a profound meaning in the Apostle’s words here; 

In the Divine Mind the Gospel is prior to the Law. Christ 
is the Lamb of God slain from (he foundation of the world 
(Rev. xiii. 8. 1 Pet. i. 20). All the virtue of the Levitical Se- 
crifices was derived from the Death of Christ. He ‘came by 
Water and Blood ”’ to the faithfal in every age. (1 John v. 6.) 

Thus the Levitical Covenant was dependent on, and was exb- 
sequent to, the Death of Christ, in reason, power, and effect, 
although noé in fime. 

Accordingly, St. Paul declared, that the Scriptures of the 
Old Testament were able to make Timothy wise unto salvation, 
through Faith in Christ Jesus. See 2 Tim. iii. 15. 

The Levitical Covenant viewed in this light, as founded on 
the sacred ground of the pre-ordained and pre-supposed sacrifice 
of Christ’s Death, and as deriving all its efficacy from it, may, in 
a profound spiritual sense, be called a Testament. 

In the Counsel and Decree of God, to Whom all things are 
present at once, Christ was already slain, when the Law was de- 
livered from Mount Sinai; and allthe Faithful, who were accepted 
by God, were foreseen and accepted in Christ from the beginning 
of the world. Hence the Apostle says (xi. 26) that Moses pre- 
ferred the reproach of Christ to the riches of Egypt. Christ was 
the Paschal Lamb, by whose blood the Israelites were delivered 
from the sword of the destroying Angel. He was the Rock 
smitten in the Wilderness, from which the water flowed. (1 Cor. 
x. 4.) They who rebelled there, tempted Christ. (1 Cor. x. 9.) 

Christ Himeelf was the A:a@éuevos Who covenanted with the 
Israelites. As God He could not die; but in the falness of time 
He was to become Man, and as Man He was to die. The Cove- 
nant was grounded on His Death, foreseen and presumed; and 
all the virtue of the Covenant, which He made with the Israelites, 
flowed from His death. It would have been of no avail, if Christ 
had never died; it derived all its force from that death. 

Thus the Old Covenant was itself a Testament. Christ was 
its Testator. He is the Giver of Both Testaments ; they are both 
scaled by His Blood, and derive all their virtue from it. 

It is not, therefore, without reason that the Church of Chritt, 
following the suggestion of the Apostle, calls the Hebrew Scrip- 
tures the Old Testament. 

They, as well as the Go are a Testament from Christ ; 
they receive all their saving efficacy from His Death.* And when- 
ever we speak of the Old Tes/amen/, we declare a solemn truth, 
we profess a fundamental article of Faith, which distinguishes us 
alike from Jews and Heathens; we declare that Both Testaments 
are from One and the Same Author, Who gives Laws to the 
world as God, and makes His Covenant to become a Testament 
by dying for us, in order that all who enter into Covenant with 
Him, and live as His children, may enjoy the heavenly inherit- 
ance, bequeathed to them by Him, and purchased for them by 
His Blood. Observe also, that asa Will is not opened: till the 
Testator is dead, but is opened when he is dead, so the Old 
Testament in its types and prophecies, was sealed up till the 
Death of Christ, but it was opened and unfolded by that Death: 
on this subject, see the notes above, on Exodus xxiv. 6, 7. 

19. ard re 1d BiBAlov—épfdyrice] He sprinkled the very 
Book itself of the Covenant (see v.21). Moses sprinkled wilh 
Blood the Tabernacle and all the Vessels of the service as well a8 
the People. (Exod. xxiv. 6—8.) By thus sprinkling those very 
things, by which the people sought to be cleansed, Moves, the 
Mediator of the Old Covenant, declared the imperfection of that 
Covenant, and he proclaimed that it could not cleanse, but needed 
itself to be cleansed by Blood, namely, by the Blood of Christ ; 
and that, therefore, the bloody sacrifices_enjoined in that Cove- 
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nant, prefigured some other sacrifice, some other bloodshedding, 
by which that Covenant was to be sanctified. 

20. Tovro 7d alua ris d:abhans, hs] This is, or (as it is in 
the Hebrew), Behold the blood of the Covenant which God made 
with you. 

St. Paul argues with great force of reason, that this act of 
Moses, and these words, were typical and prophetical of some 
future A:aOfnn. See above, notes on Exodus xxiv. 6—8. 

The Old Covenant testified its own insufficiency, by being 
sprinkled. It thus confessed that it could not cleanse, but re- 
quired itself to be cleansed. And in being itself sprinkled, and 
in the sprinkling of the People with the blood of goa/s and calves, 
animals inferior to man, who could not be cleansed as to his con- 
science by their blood, it bore witness to a future cleansing by 
some other blood, which could cleanse the people, who, in the 
sprinkling of themselves, and of the Covenant, confessed their 
need of being cleansed. 

The speech, therefore, of Moses was prophetic. 

The blood of goats and calves is the blood of the Covenant 
which God has made with you, or (as the Apostle expounds the 
words) which God commanded you ; but you see the imperfection 
of this Covenant, in this sprinkling of the Book, and of the Taber- 
nacle, and all the vessels. 

But God does nothing imperfectly. Therefore you may be 
sure, that this Covenant, though imperfect in itse(f, is not im- 
perfect in its tendencies, but leads to something that és perfect; 
and that this Blood, which sprinkles you and the Covenant itself, 
is typical of some other Blood, and therefore of some other Death 
which will have sufficient power to cleanse you perfectly from all 
your sins. That Blood, to be shed and sprinkled hereafter, is 
typified by this Blood which has been shed and sprinkled now. 

That the Blood, to which Moses thus referred by way of 
contrast and inference, is no other than the Blood of Christ, 
rnight well be assumed by St. Paul, from the declaration made by 
Christ Himself, instituting the Lord’s Supper, when He took 
up the words of Moses and applied them to Himself. (Matt. 
xxvi. 28. Mark xiv. 24. Luke xxii. 20.) And they had been 
already so treated by the Apostle in 1 Cor. xi. 25. 

22. xwpis aluarexxvalas ob y. Epects] without shedding of 
blood, remission of sine doth not take place (ob ylvera:), is not, 
as it were, born. Its birth is dune to death, as the Jews them- 
selves confessed. Schiligen, p. 976. 

Jesus has not only revealed to us, but also procured for us, 
the way of salvation. We were all concluded under sin,—and, 
since the wages of sin ts death (Rom. vi. 23), we were obliged to 
eternal punishment, from which it was impossible to be freed, 
except the sin were first remitied. Now this is the constant rule, 
that withoul shedding of blood is no remission. Ii was therefore 
mecessary thai Christ should appear, to pul away sin by the 
sacrifice of Himself. (Heb. ix. 22, 23. 26.) And so He did; for 
He shed His blood for many, for the remission of sins (Matt. 
xxvi. 28), as Himself professeth in the Sacramental Institution : 
He bare our sins in His own body on the tree: as St. Peter 
speaks (1 Pet. ii. 24), and so in Him we have redemption through 
His blood, even the forgiveness of sins. (Col. i. 14.) Again, we 
were all enemies unto God, and having offended Him, there was 
no possible way of salvation but by being reconciled to Him. If 
then we ask the question, as once the Philistines did concerning 
David, Wherewith should we reconcile ourselves unto our Master? 
(1 Sam. xxix. 4,) we have no other name to answer it but Jesus. 
For God was in Christ reconciling the world unto Himeelf, not 
fmputing their trespasses unio them. (2 Cor. v. 19.) And as, 

Vor. I1.—Paai IIL. 


under the Law, the blood of the sin. offering was brought info the 
tabernacle of the congregation to reconcile withal in the Holy 
Place (Lev. vi. 30), so it pleased the Father through the Son, 
having made peace by the blood of His cross, by Him to recon- 
cile all things unto Himself. (Col. i. 20.) And thus it comes to 
pass, that us, who were enemies in our mind by wicked works, 
yet now hath He reconciled in the body of His flesh through 
death. (Col. i 21, 22.) And upon this reconciliation of our per- 
sons must necessarily follow the salvation of our souls. For 
if, when we were enemies, we were reconciled to God by the death 
of His Son, much more, being reconciled, we shall be saved by 
His life. (Rom. v. 10.) Furthermore, we were all enslaved by 
sin, and were brought into captivity by Satan,—neither was there 
any possibility of escape but by way of redemption. Now it was 
the Law of Moses, that, if any were able, he might redeem him- 
self (Lev. xxv. 49); but this to us was impossible, because abso- 
lute obedience in all our actions is due unto God, and therefore 
no act of ours can make any satisfaction for the least offence. 
Another Law gave yet more liberty, that he which was sold 
might be redeemed again; one of his brethren might redeem 
him. (Lev. xxv. 48.) But this, in respect of all the mere sons of 
men, was equally impossible, because they were all under the 
same captivity. Nor could they satisfy for others, who were 
wholly unable to redeem themselves. Wherefore, there was no 
other brother, but ¢hat Son of man, which is the Son of God, 
Who was like unto us in all things, sin only excepted, which 
could work this Redemption for us. And what He only could, 
that He freely did perform. For the Son of man came to give 
His life a ransom for many (Matt. xx. 28); and as He came fo 
give, eo He gave Himself a ransom for all. (1 Tim. ii. 6.) So 
that in Him we have redemption through His blood, the forgive- 
ness of sins. (Eph. i. 7.) For we are bought with a price (1 Cor. 
vii. 23); for we are redeemed not with corruplible things, as 
silver and gold, bul with the precious blood of: Christ, as of a 
Lamb withoul blemish and without spot. (1 Pet. i. 18, 19.) He 
then which hath obtained for us remission of sins, He Who 
through Himself hath reconciled us unto God, He Who hath 
given Himeelf as a ransom to redeem us, He Who hath thus 
wrought out the way of salvation for us, must necessarily have a 
second and a far higher right unto the name of Jesus, unto the 
title of our Saviour. Bp. Pearson (on the Creed, Art. ii. 
p- 140). 

23. éwodelypara] delineations, copies,—not ‘ patterns.’ 

24. xeipowolyta}] made by Auman hands. See v. 11. 

— dytiruwa] copies, not ‘antitypes’ in the usual English 
sense. The Levitical Tabernacle was an dy7iruwow of the dpyé- 
turoy shown to Moses on the Mount. Christ is the substance of 
the archetype and of its type. 

26. &%e:] it was necessary; that is, in the case supposed. 
The imperfect indicative is used, as in Latin, ‘optimum erat,’ 
‘longum eraf,’ &c. Cp. Winer, § 41, p. 254. 

27, 28. xa’ Scov)] inasmuch as. The Apostle thus removes 
the scruples and stumbling-blocks of the Hebrew Christians, who 
were taunted by the Jews with believing in a dead Christ. 

Christ, as Man, is the Second Adam. He unites all men in 
Himeelf. All men are destined to die once; therefore Christ 
died, but He died only once - once for all. But He is also their 
future Judge. All must appear before His judgment-seat; and 
then He, Who died once to bear the sins of all, will appear again, 
apart from sin; see the next note. 
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28. xepls duaprias] apart from sin. He does not say &rep, 
but xepls: he does not entertain the notion that Christ had ever 
been with sin, in the sense of ‘blemished by sin;’ but he means, 
that He will appear again, without sin, or apart from sin, in 
another very different sense; that is, as no longer supporting the 
heavy weight of the sins of others, even of the whole world, on 
His own shoulders (1 Pet. ii. 24), and as made Sin for us (2 Cor. 
v. 21), and as made a Curse for us (Gal. iii. 13); but bringing 
salvation to all, who look for, and love, His appearing; and then 
He will say to the wicked, ** Depart from Me, ye cursed; Depart 
from Me, all ye that work iniquity.’’ (Matt. xxv. 41; vii. 23.) 

To appear the second time without sin is this,—not to 
appear any longer in the likeness of sinful flesh (Rom. viii. 3), 
nor to bear the sins of the world in His own Body on the tree 
(1 Pet. ii. 24), as He did at His First Advent; and not to inter- 
cede any more for sins, but to exercise Judgment upon sinners. 
Primasius. 

From e neglect of the true meaning of the adverb yepis 
here, this text has been perverted by some in modem times 
into an argument for the heretical notion, that Christ was not 
perfectly sinless in His Human Nature, while He was yet upon 
earth. Others have incorrectly regarded duaprias as equivalent 
to a sacrifice for sin. Compare above, Rom. vi. 10, which illus- 
trates thie text. 

— d0hcera:—els aowrnplay] He will appear to them who 
are patiently expecting Him, for their salvation. He will come 
to save them, and to destroy their enemies. But in the mean time 
they must wait for Him; they must be ever expecting Him. 
A lesson to the Hebrews, and to all, of Patience, and of watchful 

tion for the Second Advent of Christ. See Matt. x. 22. 
Mark xiii. 13. 37. 


Cu. X. Lo 2xidy—rev perdAdyray dyabay] a shadow, or 
sketch, of the future good things,—fulure to the Patriarchs and 
Prophets (see ix. 11), but revealed and assured to us by Christ in 
the Gospel (Matt. xiii. 17), yet still, in a certain sense, fulure, 
becanse they are to be consummated hereafter in heaven. Com- 
pare the parallel passage in Col. ii. 17. See ix. 11, and the next 
note here. 

— ob abtiy rhy elxdva réy xpaypdrev] nol the very image, or 
rather picture, of the things. According to the mind of ancient 
Expositors, the word ox:a would best be rendered here by skeich 
or ousline (and not shadow) ; and the word elxdy by picture (not 


image). 
ere are three things considered here. 

1. The reality of the future good things—in Heaven and 
Eternity. 

2. The eixwy, or clear picture of them, in the Gospel. 

3. The oxida, or dim outline of them, in the Law. 

‘*Umbra in Lege; Imago in Evangelio; Veritas in Ccelo.”’ 
S. Ambrose on Ps. xxxviii. 

St. Paul designates here the future life as the things them- 
selves; and he calls the Gospel the eixéva, or picture, of those 
things; and he terms the Old Dispensation the o«idy, or sketch, 
of the picture. For the eixay, or picture, exhibits the objects 
more clearly, but the shaded outline (cx:aypagia) delineates them 
more obscurely than the elxdy does. Theodoret. 

The Law is the mere ox:d of the future, and is not the pic- 
ture. Until the painter lays on the colours in the painting, it is 
only a sketch (oxid),—but when he adds the hues, it becomes 
@ picture. Such the Law was; for he calls it a sketch of the 
future good things. Chrysostom. 

As the picture (elxay) falls short of the original, so do our 
present mysteries fall short of the future good things which are 
perfect. And as the sketch (cxiaypadla) falls short of the pic- 
ture (eixay), so does the Law fall short of the Gospel. Theophyl. 


The picture (elxdv), although it does not exhibit the realily 
itself, yet it is a vivid resemblance of it; but the sketch (ox:d) is 
a faint outline of the picture. Gicumen. 

Our present things (under the Gospel) are a picture of the 
Future. In Holy Baptism we see a type of the Resurrection, 
but hereafter we shall behold the Resurrection itself. Here we 
see the Symbols of the Lord’s Body, there (i.e. in heaven) we 
shall see the Lord Himself. Theodoret (in 1 Cor. xiii. 12). Cp. 
Liinemann (Kommentar, pp. 216. 266), who rightly observes, that 
the contrast here is between the Law as giving merely a dim re- 
semblance of future things, and the clearer exhibition of them 
under the Gospel. 

Some modern Expositors interpret elxdva tar xpaypdrwv to 
mean an image consisting of the things, and equivalent therefore 
to their swbsfance ; but this seems to be a forced exposition. The 
fact is, that as yet even ander the Gospel we see through o 
glass darkly, but hereafter we shall see face fo face. See on 
1 Cor. xiii. 12. 

— eis Td Binvends] in continuum. Cp. vii. 3; x. 12. 14, 

2. obx] Omitted by Elz., but found in the best authorities. 

— xexaSapioudvous] So the preponderance of the beet MSS. 
Elz. xexaSappyévovs. 

8. dvduynois] a calling to mind. See Luke xxii. 19. 

4. ’A8dévarov] Impossible. He had spoken of the death and suf- 
ferings of Christ as necessary, and pre-ordained for their salvation, 
and had thus endeavoured to comfort and confirm the Hebrew 
Christians in their faith, against the cavils and scoffs of the Jews. 

He now raises their minds to a higher elevation, by an argu- 
ment drawn from the Divinity of Christ. 

The following remarks on this point are from an English 
Theologian, who was raised up by God’s Providence in the last 
century to defend the great doctrines of the Atonement and 
Divinity of Christ ;— 

The Apostle tells us, that ‘‘s/ ie not possible that the blood 
of bulls and of goats should take away sins” (Heb. x. 4); which 
words appear to resolve tho satigfaction, not merely into God's 
free acceptance, but into the intrinsic value of the sacrifice. And 
while we rest it there, 1 do not see why we may not say, that it 
is not possible for the blood of any creature to take away the 
sins of the world, since no crealure can do more than his duty, 
nor can have any stock of merit to spare for other creatures. In 
this light, the Scripture doctrine of the satigfaction infers the 
Divinity of Him that made it; and hence it is, that those who 
have denied our Lord’s proper Divinity, have commonly gone on 
to deny any proper satisfaction also; or while they have admitted 
it in words or in name, they have denied the thing. Scriptare 
iteelf seems to resolve the satigfaction into the Divinity of the 
Person suffering. It was Jehovah that was pierced. (Zech. xii. 
10, compared with John xix. 37.) It was Gop that purchased 
the Church with His own blood. (Acta xx. 28.) It was 5 8eond- 
ens, the High Lory, that bought us. (2 Pet. ii. 1.) It was the 
Lord of Glory that was crucified. (1 Cor. ii. 8.) And indeed, it 
is unintelligible how the blood of a creature should make any 
proper atonement or expiation for sin, as before intimated. This 
again is another of those arguments, or considerations, which at 
once insinuate both the éruéh of our doctrine and the tmportance 
of it. However, if Scripture otherwise testifieth that Christ is 
properly God, and the same Scriptures elsewhere, independently 
of our present argument, declare that Christ has atoned for us, 
then, from these two propositions put together, results this third, 
—that a divine Person has satisfied for us. Consequently, whoso- 
ever impugns the Divinity of Christ, justly so called, does at the 
same time impugn the true notion of the satigfaction made by 
Him. Dr. Waterland (on the Doctrine of the Trinity, v. p. 38). 

5. eloepxduevos els troy xdcpov] coming into the world, at His 
Incarnation. See i. 6. 


HEBREWS X. 6—12. 


41] 


“ Se a 6 s ae “ \ ¢ id 9 td 
cuppa 0€ KaTHpTiaw pov ° oloKaUTwWpaTA Kal TEPL GpapTias OVK Ev- 


Sdxnoas: ' rdre elrov, “Id0v, nro, év 


keparids. BiBriov yéypamras 


‘ 5 ~ ”~ ~ e .' ‘ bérX U4 sg? A he 
wTEPL EOV, TOU ToLnoat, Oo Geos, TO CéeAnpa cov. Avwrepov eywv, 


“ Q 4 
Ore Ovoias Kai mporgopas Kat GdokavTa@pata Kal Tept apaprTias 


Q 
ovx 70é\naas, ovdé evddxnoas, airwes KaTa Tov vOmoy mpoadéeporTat, 


4 ¥ > “ 9 “~ “A “ 4 id > ” > ~ 
Tore eipynkev, IS0v, nkw Tov Toinaat TO OdAnpa wov avaipet TO TpPAToY. 


iva. To Sevtepov oryoy 4 év @ Oedjpare jyiacpevot eopev Sia THS Tpoapopas 4% &. 12. 


Tov cwpatos "Incod Xprotov eparaé. 


) Kai mas pév iepeds Eornce call? juepay AeToupyar, Kat Tas avTas TodAdxts 


“~ ‘4 
apoogepuy Oucias, aires ovderore SUvavTat Tepiehel apaprias’ 
pilav trép duaptiav tpocevéyKas Buciay eis Td Sunveres exafioer év Seba Tov 


12 « OUTOS de e Col. 3. 1. 


ch. 1. 8, 18. 


5—7. Ovolay—rd OéAnud cov] From Ps. xl. 6—8, almost 
verbatim from LXX. 

5. capa 8¢ xarnpricw po] So LXX. The Hebrew is 
TD ORE (osenaim carithalli), Thou hast opened mine ears; 
literally, ears hast thou digged, or hollowed out, for me. 

The metaphor has sometimes been supposed to be drawn 
from boring the ear of a servent with an swi, in token of per- 
petual subjection. (Exod. xxi. 6.) So Bp. Pearson (on the Creed, 
Art. ii. p. 230). Joseph Mede (Works, p. 896). 

Bat it is, probably, to be deduced from the act of removing 
all obstructions from the ears, and unstopping the ears of the deaf 
(Isa. xxxv. 5), and of communicating the grace of attention, in- 
telligence, and obedience, 

The best illustration of this passage as applied to Christ is 
supplied by the prophet Isaiah (1. 4—6). Christ describing the 
complete subjection of His Auman body to the will of His Father, 
there says, ‘The Lord God wakeneth mine ear to hear, as the 
learned. The Lord God hath opened mine ear; and I was not 
rebellious, neither turned away back. I gave my back to the 
smiters, and my cheeks to them that plucked off the Aair; I hid 
not my face from shame and spitting.”’ 

But it may be asked, How is it that St. Paul expresses the 
words of the Psalmist, Mine eare Thou Aast opened, by the Greek 
words cea xatnprice pos? 

The answer is,— 

(1) He found this reading in the Septuagint, the Authorized 
Greek Version made by Jews, and used by them. The Jews 
were familiar with this rendering, and might have excepted 
against any other from him. See above, Jniroduction to this 
Epistle, pp. 373, 374. 

(2) Although this rendering is not a literal ono, yet it is 
@ very just and appropriate Paraphrase. And it is to be borne 
in mind, that Expository Paraphrases, rather than lileral Ver- 
sions, were familiar and congenial to the Jews. They had their 
Chaldee Targums; and the Sepluaginé Version was their Greek 
Targum. It was purposely designed to explain the idioms of 
the Hebrew text, often obscure to Greek readers, and to render 
them more intelligible to them by paraphrastic interpretations. 
It ought to be regarded in this light by us, if we are to appreciate 
the Septuagint aright. 

The sense and voice of the verb xaryprice, as used here, is 
to be carefully noticed. Karapri{w signifies to train, to disci- 

line, and to instruct, to mould and prepare. See Ps. xvii. 36; 
ix. 16. Luke vi. 40. Heb. xiii. 21. In the N. T. it also 
means to repair, reclaim, restore. (Matt. iv. 21. Gal. vi. 1.) 

The middle voice xarapr{(opa: is used here, and it signifies 
to train or prepare for oneself. Thus xarnpriaw alvov, thou 
hast prepared praise for thyself. (Ps. viii. 3. See Matt. xxi. 16.) 
And here capa xarnptiow means, Thou didst train my body for 
Thyself; Thou hast disciplined my body for Thy service. 

This sense is expressive of Christ’s complete Obedience in 
His Human Body, as represented by the prophet Isaiah (1. 4, 5). 
And this paraphrase might well be accepied by Sit. Paul from 
the hands of the Hellenistic Jews who framed the Septuagint 
Version, as a suitable explanation of the meaning of the words, 
My ears hast Thou opened, which mean, Thou hast made me 
subject and obedient to Thyself. 

The word Odedience is from 0d and audio, to hearken; and 
if we may venture to use the expression, our Blessed Lord's 
Obedience to His heavenly Father was so perfect, that in His 
Human Body He may be said to have been ali Ear. 

How far it may be right to presume, that the Authors of the 
Septuagint Version,—s Version prepared by the ancient People 
of God for the future use of the Christian Church, and employed 
by the Holy Ghost in numberless passages of the New Testa- 
ment (as the present Epistle shows), had been guided by the 


Holy Spirit Himself, to express His own meaning by paraphrastic 
expressions, which might afterwards be adopted by Him in dic- 
tating the New Testament, is a very interesting and important 
question, which deserves more careful consideration than it has 
ever yet received, or is likely to receive, until we have been 
enabled to understand and to appreciate more justly the Septua- 
gint Version, which stands pre-eminent and alone among all Ver- 
sions of the Old Testament, as, having been consecrated by the 
use of the Holy Ghost Himself in writing the New. 

In the mean time we may here adopt the words of a learned 
and wise Theologian of our own :—I am noé of their opinion, who 
think that the writers of the New Testament, who were inspired 
by the Holy Ghost, and almost always quote the Old Testament 
in the words of the Septuagint, are in need of an apology ;—that 
is too feeble a word. But my judgment rather is, that we ought 
to examine whether the Hebrew Text may not bear the Inter- 
pretation which they have given it, in order that the sense of the 
Old Testament may be more rightly understood, and the sutho- 
rity of the New may be more clearly confirmed. By. Pearson 
(Preef. Par. in LXX, reprinted by Archdn. Churton in his Minor 
Works, p. 265). 

la duaprias} on account of sin. Cp. Rom. viii. 3. Winer, 
i — ob ei8éanoas] Thou hadst no pleasure in. The verb is 
found with an accusative, as here, in LXX, Gen. xxxiii. 10, et 


passim. 

7. dy xeparl8:) in the roll. Kepadls properly signifies corn, 
the end of the cylindrical stick, round which the Volume, mix 
(megillah), was rolled. The megiliah itself, or roll, is sometimes 
rendered by xegaAls, its most conspicuous part. (Ezek. ii. 9; 
iii. 1—3.) Cp. Welstein, Liinem. 

It has been asked, In what portion of what book is this 
written ? 

The word xedadls, used for megiliah, supplies the answer to 
this question. 

The decree of God, that Christ should come to do His will, 
is not declared in this or that part only, but in the Volume itself 
taken as a whole and rolled up together; but to be afterwards 
unfolded in Christ. See Cyrii and others in Ps. xl. and Theo- 
phylact bere. 

The Church, following this Apostolic interpretation of the 
40th Psalm, has wisely appointed it to be used on Good Friday. 

8. Gvolas nal xpocgopds] 80 A, C, D*, Lachm., Tisch., 
Bleek, Liin.— Elz. has 6valay xa) xpoopopdy, 

10. &:a ris wpoopopas] Ly means of the offering of the one 
sacrifice of the body of Jesus Christ once for all. Not as was 
the case with the Jewish Sacrifices, which were repeated daily ; 
this sacrifice was offered once for all. C&cumen. 

a lepevs} A, C have dpyiepets, so Lachm., Liinem., not 
Tisch. 

12. odros 8¢ (s0 A, C, D*, E; Elz. has abrds) u.7.A.] bud 
this Man having offered one Sacrifice for sins for ever, sat down 
at the right hand of God. 

The words els 7d Sinvents signify for ever, that is, available 
Sor ever. See above on vii. 3, péve: lepeds els +d Binvexts, and 
cp. x. }4. This phrase (eis rd 8:nvexés) occurs in three other 
places in this Epistle, the two just cited, and x. J. And in all 
these cases it is to be construed with the verb preceding, and not 
with what follows. Cp. Chrys., dxak wpornyéyx6n, xa) els 1d del 
Hpxeoe, and so Theophyl., who says, ‘‘ Christ offered one Sacrifico 
for our sins, namely, His own body; a sacrifice which is sufficient 
Sor us for ever" (cis 7d Snvexés), so that we need no other 
sacrifice, And so CEcumen., play eis +d Sinvexts dpxovcay, 
So Valck., Béhme, Lachm. 

Other Expositors connect the words with what follows: so 
the Syriac, and Erasmus, ists Grotius, De Wette, Bleek. 
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f Ps. 110. 1. ~ 13 
Acts 2. 35. Oecou, 
1 Cor. 15, 25. 
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Liinem., Ebrard, Hofmann, Delitz., and the English Authorized 
Version. 

It is obviously inconsistent with grammatical rules, to in- 
terpret the Apostle’s words as meaning “‘ having offered one ger- 
petual sacrifice.” 

(1) Observe the contrast between fornxe, stands, said of 
the Jewish Priests, v. 11, and the aorist, éxd@:ce, sat down, said 
of Christ, and declaring His dignity and continuance, sovereignty 
and judicature. Theophyl., Gicumen. By. Pearson, Art. iv. 

. 622. 
r 2) The second contrast is between the same sacrifices 
offered often by the Levitical Priests, and the one Sacrifice 
offered once for all by Christ. 


The statement of the Apostle here is of great importance in 
reference to the true nature of the solemn work performed in the 
Holy Eucharist. 

St. Paul declares that Christ offered one Sacrifice for ever— 
once for all, v. 10; and that by ‘one Sacrifice He hath perfected 
fcr ever them that are being sanctified,’”’ ». 14. 

He proves the insufficiency of the Levitical sacrifices, from 
the fact, that the same sacrifice was often repeated under the 
Law. See ix. 25; x. 1, 2. 

Uf, therefore, it were true, that the Sacrifice of Christ can 
be repeated, it is evident that the Sacrifice of Chriet could not be, 
what the Apostle affirms it is, a sufficient sacrifice for the sins of 
the whole world. 

His argament is conclusive against the notion, that the Sa. 
crifice made by Christ upon the Cross may be repeated. Such a 
view of that Sacrifice degrades it to the level of the Leritical 
sacrifices, which, as St. Paul teaches, were superseded by it. 

St. Paul’s doctrine appears to be no less cogent against the 
tenet of others, that Christ’s one Sacrifice is still continued in the 
Holy Eucharist; and that the Holy Eucharist is itself a ‘‘ Sacrifice 
identical with the Sacrifice offered on the Cross.’’ 

St. Paul says that Christ ‘‘ has offered one Sacrifice for ever,”’ 
that is, one Sacrifice available for ever—as the Ancient Ex- 
positors interpret the word. He does not say, that He offered 
one perpetual Sacrifice. A past act cannot be perpetual. But 
Christ Aas offered a Sacrifice available in perpetuity. He says 
that Christ Aas done this, and that after He had cone it, He took 
His seat (éxdiirev) at the right band of God. 

Re it were true, that the Sacrifice of the Cross is continued in 
the Holy Eucharist, and that the Holy Eucharist itself is ‘‘ a Sacri- 
fice identical with the Sacrifice on the Cross,” then, since the 
Sacrifice of Christ is inseparable from His sufferings, Christ’s suffer- 
ings must still be continued. Then Christ is “crucified afresh"’ 
in the Holy Eucharist. Sach language as this has even been 
adopted by some who hold this tenet; and they do not acruple 
to say, that the same Jesus Christ Who died upon the Cross “‘ is 
again immolated on our Altars.” ‘The Sacrifice which He 
offered on the Cross is every day repeated on our Altars.” (See 
the evidence of this, cited in Notes at Paris, p. 72.) 

This proposition is contrary to St. Paul’s teaching, who 
rejects the notion of Christ offering Himself often; for then He 
would have offen suffered: but now once for all He hath been 
manifested to abolish Sin by the Sacrifice of Himself; and after 
He has accomplished this one Sacrifice, He has taken His seat at 
the Right Hand of God. See ix. 25. 

Indeed this proposition seems even to come under the fearful 
condemnation pronounced by the Apostle on those who “ crucify 
Christ afresh,”’ after the Crucifixion on Calvary, and who “ put 
Him agaiu to open shame.” (Heb. vi. 6.) 


The doctrine of the Apostle on this subject is thus ex- 
pounded by ancient Authors ; 

He consecrated Wine for a memorial of Himself. Tertullian 
(de Anima, 17). 

The Eucharist is the memorial, in which a remembrance is 
made of the Passion which the Son of God has endured for Chris- 
tians. Justin Martyr (c. Tryphon. c. 117. See also c. 70). 

Similarly the Eucharist is called an act done ‘‘in commemo- 
rationens Domini’’ several times by S. Cyprian, Ep. 63, ad 
Cecilium. 

After having done all other things, Christ having suspiciously 
made a marvellous Sacrifice and special immolation to the Father, 
offered it up for the salvation of us all; and He commanded us to 
offer s commemoration thereof continually, instead of a sacrifice 
to God. We have received a command to execute on the Holy 
Table the commemoration of this one Sacrifice, by means of the 
symbols of His Body and of His saving Blood, according to the 
Laws of the New Testament. We offer the incense spoken of by 
the Prophet (Afal. i. 11), ‘‘ In every place incense shall be offered 


unto My Name, and a pure offering, saith the Lord of Hosts.” 
We offer sacrifice and incense, because, according to the mys- 
teries delivered us by Christ, we perform the Remembrance of 
the Great Sacrifice, and present our Eucharistic sacrifice of thanks- 
giving (xpocxopl(oney ebxapicriay) for our salvation with holy 
hymns and prayers to God; as also in that we are there conse- 
crating ourselves wholly in body and soul, as a sacrifice, dedi- 
cating ourselves to Him and to His High Priest the Word. 
Eusebius (Demonst. Evang. i. 10). 

In the holy oblation and participation of the body and blood 
of Christ, Christians celebrate a memory of the same Sacrifice 
that has been accomplished, ‘* peracti ejusdem sacrificii memo- 
riam celebrant.’’ Augustine (c. Faustum, xx. 18). 

Was not Christ offered once in Himself? And yet He is 
offered in the Sacrament daily. Nor does any one say what is 
false in saying that He is so offered. For unless Sacraments 
bore a resemblance to the things of which they are Sacrament:, 
they would not be Sacraments. But from this resemblance they 
have the names of the things themselves. Augustine (Ep. 23, 
ad Bonifac, Serm. 220). 

The awful Mystery of the Lord’s Body, which is celebrated 
by us, is not the offering of different sacrifices, but it is the 
commemoration of the Sacrifice which has been offered up once 
for all (ris Exat xpocernveyuéyns Ovolas dvdusynois). Eulogius, 
Archbishop of Alexandria (c. Novatianos, lib. ii. Bibi. Phot. 240). 

The Jewish sacrifices were to be offered continually on 
account of their insufficiency. But (it may be said) do not we 
Christians offer daily? Yes, we do offer, but this we do, making 
a commemoration of Christ’s death. And this is one sacrifice, 
and not many. How, you may ask, is it one sacrifice, and not 
many? Because it was once offered. ... Our High Priest is He 
Who offered the Sacrifice which cleanses us; that Sacrifice we 
offer even now, that which was then offered, and is unconsumed. 
This which we do, is done for s commemoration of what was 
then done. Chrys. 

We do not offer different sacrifices, as the High Priest did, 
but always the same. But rather we perform @ commemoralion 
of a Sacrifice. Chrysostom bere. 

The language of Theodoret on this subject may be seen 
above on ch. viii. 4. 

Hence we see that the Fathers applied the word “to offer” 
to the Eucharist as a commemorative sacrifice; and that they 
speak of the Eucharist as a resemblance and a commemoration of 
the one Sacrifice offered on the Cross. 

It is certain that a person speaking of a resemblance might 
designate it by the name of the thing or person which it re- 
sembles; but he never would designate a person, or thing, es 8 
resemblance of himself, or of itself. The Fathers might well call 
the Eucharist a sacrifice, if they believed that the Eucharist 
represents, and conveys the blessings of, the One Sacrifice offered 
on the Cross. But they would never have called it a resembiance 
of that sacrifice, if they had thought that it was identical with, or 
a repetition of, that One Sacrifice. 

They would naturally be disposed to speak with fervour of 
the transcendent blessedness and glory of these Holy Mysteries, 
in which the Son of God gives Himself to us, and feeds us with 
the food of Immortality. 

They had not eeen the evils which have arisen since their 
days, from the proposition, that the Holy Eucharist is a confinua- 
tion or a reileration of the Sacrifice of the Cross. They would, 
therefore, not be so scrupulous io speaking on this subject, as 
they would be, if they lived now. This is to be borne in mind in 
reading their works. 

The opinions of eminent Anglican Divines on this subject 
may be seen in By. Andrewee (ad Bellarmin. p. 184, and in Acts 
ii. 42, vol. v. p. 66, and as quoted above on I Cor. v. 8). 
Abp. Laud against Fisher, p. 256, ed. Oxon, 1839. <Abyp. Bram- 
hall, ii. p. 276. By. Bull, Answer to Bossuet’s Queries, 1. 
p. 250, ed. Oxon, 1827. Dr. Waterland’s Distinctions of Sacri- 
fice, p. 112, ed. 1740, vol. vii. p. 349; viii. p. 161. Mede on the 
Christian Sacrifice, pp. 355—379. Nelson's Life of Bull, p. 414. 
Bluné on the Early Fathers, Series ii. Lect, xii, The By. of 
St. Andrews’ \earned and valuable “Notes to assist toward 
forming a right judgment on the Eucharistic Controversy,” Perth, 
1858. Fragmenta S. Irenai, ed. Pfaffi, Lug. Bat. 1743, with 
the Editor’s Dissertations, see pp. 128. 183. 


On the whole, we may affirm on the authority of Holy 
Writ,— 

(1) That in the Holy Communion we make a solemn re- 
cordation (avdusnow) of Christ, according to His own command 
(Luke xzii. 19. 1 Cor. xi. 24), and show the Lord's Death 
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Gh Odvarov tov Kuplou xarayyéAAouer) till He come (1 Cor. 
xi. 25, 26). 

(2) That thereto we come together in order fo break bread 
(see on Acts xx. 7), and in the bread then broken we have a 
visible representation of Christ’s body broken for us on the 
Cross (Luke xxii. 19,20. 1 Cor. xi. 24), and given to us to be 
our living bread, the bread of life, the bread of heaven, the bread 
af God. (John vi. 35 58.) 

(3) That the Holy Eucharist is the Communion of the 
Body of Christ and of the Blood of Christ. (1 Cor. x. 16.) 

(4) That it was instituted for the purpose of conveying 
remission of sins to us (Matt. xxvi. 28), and that pardon is 
actually dispensed snd applied therein to each individual who 
comes thereto with the requisite dispositions of Repentance, 
Faith, and Love. (1 Cor. xi. 28.) 

(5) That thereby we dwell in Christ, and Christ in us (John 
vi. 56), and that therein Christ gives us His own most blessed 
Body and Blood, which are meat indeed and drink indeed ; and 
puts into our hands a pledge and earnest, as well as a mean and 
instrument, of a glorious Resurrection of our bodies at the last 
adhe of efernal life both to our souls and bodies. (John vi. 
54. 56.) 

(6) That therein we are knit together as fellow-members of 
roe eH nie for we are all partakers of that one bread. 
. x. 17. 

(7) That in it we make a devout oblation and sacrifice of 
ourselves, and present our souls and bodies a living sacrifice 
(Rom. xii. 1), which is our rational worship (Aarpela), and offer 
an eucharistic sacrifice of praise and thanksgiving, and also of 
alms (Heb. xiii. 15, 16); and, moreover, plead before God the 
one all-sufficient Sacrifice offered once for all by the outpouring 
of the blood of the Son of God, God and Man, on the Cross; and 
represent and exhibit it by a perpetual commemoration, accord- 
ing to the Lord’s commandment; and that we receive from Him 

on and grace, peace, and joy unspeakable in those Holy 

ysteries, which He has appointed and instituted for the per- 
petnal conveyance, bestowal, and application of all the benefits of 
that one Sacrifice offered once for all, to the great and endless 
comfort of the soul and body of every penitent, devout, faithful, 
and loving receiver; whom Christ unites therein with Himself 
and with God, and makes to be an heir of a glorious Immor- 
tality. 

These benefits will amply suffice for the peace, joy, and 
assurance of every devout and humble Christian, who will not 
desire to be ‘‘ wise above what is written,’’ and will not pry with 
inquisitive and profane curiosity into the inscrutable manner of 
Christ’s presence and working in these Holy Mysteries (see on 
John vi. 25); but will joyfully receive Him into his heart, and 
will shrink from any thing which might tend to impair the 
transcendent dignity of the one Sacrifice once offered on the 
Cross, by reducing it to the low level of the Levitical Sacrifices, 
whose imperfection was prowl by their repetition; and will not 
entertain the notion of bringing down the Adorable Saviour from 
His Throne in Heaven to be sacrificed by human hands, and to 
gaffer again upon earth; nor will he be persuaded to allow, 
that the living well-spring of spiritual health, which gushed from 
the Rock, smitten once for all on Calvary, and is to be drunk with 
longings and thirstings of the devout soul of every true Israelite, 
may rightly be changed into a stagnant or frozen pool, to be viewed 
by the worshipper from afar, but not to be tasted by him, although 
the Lord has said, ‘‘ Drink ye all of this.” (Matt. xxvi. 27.) 

Cp. above, notes on John vi., and on 1 Cor. v. 7, 8, and 
1 Cor. x. 4, and 16—20, and below, Heb. xiii. 10. 

15. elpnxdya:) So A,C, D, E. Elz. xpoeipnxévat. 
16. ray S:dvoray] So A, C, D*¥, Lackm., Bleek, Liinemann. 
Els, has ray S:avocay. 


20. hv dvexalvicey x.1.r.] an entrance which He newly dedi- 
cated for us, a fresh and everliving way through the veil, that ia, 
Hie flesh. 

The verb éyxa:vi(w (see ix. 18) continues happily the idea 
of newness and dedication, and derives a special interest from the 
word ’E-yxalyia, as used by the Jews. See on John x. 22. 

Also the word wpJedaros seems purposely chosen as being 
properly applied to a victim newly killed, from pd and a¢d(w, to 
tmmolate. (Homer, Iliad xxiv. 757, and Welstein here. Passow 
inv. Lobeck, Phryu. p. 374.) The new sacrifice of Christ, the 
One Victim typified by all victims, opened the new entrance to 
the true Holy of Holies. 

The Veil hanging between the Divine Presence and Throne 
in the Holy of Holies was a figure of Christ’s Human Natare, 
veiling the Godhead; and when that Veil of the body of the 
Second Adam was rent on the Cross by His Death, then the ob. 
struction, which was placed between God and man by the Old 
Adam, was removed, and the new and living Way was opened into 
the Heavenly Orecle. See Chrys. The Flesh of Christ was the 
Veil hung before the true Holy of Holies. He must pass 
through all the human weakness and suffering abasement, in which 
Flesh is Flesh ; in order to come to the glory of the Mercy-seat 
of the Divine Throne where He now sits as King, and where 
He now ministers as our Priest. The Veil of the Temple was 
rent when that Flesh was crucified, and when by Death Christ 
passed into glory, and gained an entrance to the true Holy of- 
Holies, where He maketh intercession for us. See Matt. xxvii. 51. - 

21.) And having a great High Priest over the House of 
God, let us draw near with a true heart, in full assurance of 

Saith, having our hearts sprinkled from an evil conscience, and 
our bodies washed (AeAouudva:) wilh pure water. Let us hold 
Sast the profession of our faith. 

In these few words are pointed out 

(1) The merilorious cause of our Justification, expressed by 
the sprinkling, viz. with the blood of Christ, in allusion to the 
blood of the ancient sacrifices. 

(2) The instrumental mean .of the conveyance of Justifica- 
tion, namely, Baplism (cp. Eph. v. 26, and Titus iii. 5), expressed 
by the washing of our bodies. 

(3) The instrumental mean of the reception of Justification. 
on our part, expressed by the word Faith. 

(4) The merits of Christ applied in Baptism by the Spirit, 
and received by a lively faith, and effecting our Justification for 
the time being. See above, Introduction to the Epistle to the 
Romans, pp. 201—203. 

I know not whether the Apostle’s here laying so much stress 
upon our bodies being washed with pure water, might not, among 
several other similar considerations drawn from the New Testa- 
ment, lead the early Fathers into a thought which they had, and 
which has not been so commonly observed, namely, that the 
water in Baptiem secured, as it were, or sealed tha body to s 
happy Resurrection, while the Spirit more immedimely secured 
the soul; and so the whole man was understood to be spiritually 
cleansed, and accepted of God, in and by Baptism. ‘‘ Corpora 
enim nostra per lavacrum, illam que est ad incorruptionem uni- 
tatem acceperunt; anima autem per Spiritum; unde et utraque 
necessaria, cum utraque proficiunt ad vitam Dei,’’ &c. IJreneus, 
lib. i. c. 17, p. 208, ed. Bened. Compare Tertullian, de Bap- 
tismo, c. 4, p. 225; De Anima, c. 40, p. 294. Cyril Hierosol. 
Catech. iii. p. 41. Naszianzen, Orat. xl. p. 641. Hilarius, in 
Matt. p. 660, ed. Bened. Greg. Nyssenus, Orat. de Bapt. 
Christi, p. 369. Cyril Alex. in Joan. lib. ii. p. 147. Asmmo- 
nius, in Catena in Joann. p. 89. Damascen. de Fid. Orthodox&, 
lib. iv. c. 9, p. 260. They had also the like thought with respect 
to the elements of the other sacrament, as appointed by God for 
insuring to the body a happy resurrection along with the soul. 
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Dr. Waterland on Justification, vol. ix. p. 440. See above on 
1 Cor. x. 16—20. 

23. thy duodroylay rijs érw{8os] the confession of our hope. 
It is remarkable that our Authorized Version has here faith in- 
stead of hope; no MS. has wilorews, and the earlier Versions 
(Wicliffe, Tyndall, Cranmer, Geneva) have hope. 

25. rh» émicvvayeryhy] the gathering of ourselves together in 
the public assemblies of the Church. Cp. Schitigen, p. 982. 
Do not omit, through fear, this public profession of your faith ; do 
not forfeit the means of grace, and of mutual edification, which 
are bestowed by the Ministry of the Word and Sacraments on 
those who are “ gathered together”? in Christ’s Name, like the 
Eagles of the Gospel, ‘‘ gathered together '’ to the Body of Christ, 
slain for them, and giving them life and glory. 

On this remarkable word éricvvayeyh, see note on Matt. 
xxiv. 28. Luke xvii. 37; and on 2 Thess. ii. 1, which will suggest 
many reflections with regard to it. On é¢yxaradelxorres, see 
Neh, xii. 39. 

26. ‘Exovolws y. duaprayéyrav] See above on vi. 4—7; and 
Aug. ad Rom. § 16, vol. iii. p. 2650; and Sanderson, v. 331; 
and cp. v. 39, as to the doctrine of “ Final Perseverance.” 

28.] See Deut. xvii. 6, LXX. 

$0.] See Deut. xxxii. 35, 36. 

32—$4] See Bp. Sanderson, Serm. i. p. 411. On the per- 
secutions of the Jewish Christians, see 1 Thess. ii. 14, 15. 

82. pericOdyres] having been enlightened—at Baptism. See 


vi. 4. 

83. Ocarpi(suevor] being made a spectacle, as in a theatre. 
See 1 Cor. iv. 9. 

$4. Seopulois] prisoners. So A, D® (B and C are defective 
here), and several Cursives, and the Vulgate, Syriac, Arabic, 
Coptic, Armenian Versions; and Chrys., Theodoret, in their 
commentaries; and Valck., Griesb., Lach., Scholz, Bleek, Tisch., 
Liinemann. Fiz. has 8ecpois pov, my bonds. Cp. xiii. 3. 

Though Secplors is in all probability the true reading, yet it 

is very likely that in commemorating their affection and succour 
to those who were in bonds for Christ, the Apostle intends to ac- 
knowledge their kindness to Aimse//, who had been a bondsman of 
Christ for four years, two at Ceesarea, and two at Rome. The word 
3écpuos, applied to St. Paul in Acts xxiii. ]8; xxv. 14.27; xxviii. 17, 
is 90 used by himself, Philem. 1. 9. Eph. iii. 1; iv. 1. 2 Tim. i. 8, 


— davrois] for yourselves. Elz. prefixes éy, which is not in 
D, E, I, K, and is rejected by Griesb., Scholz, Tisch. 

After Gwraptiw Eis. adds év obpayois, which is not in A, D*, 
nor in the Vulgate, Coptic, Athiopic Versions, and appears to be 
only an explanatory gloss, but would scarcely have been correcied 
by a copyist. 

86.] See Bp. Sanderson, i. 203. 209. 

87. 8cow Scov] how little, how little. Isa. xxvi. 20, LXX. 
Cp. Aristoph. Vesp. 213. 

$8.] Hab. ii. 3, 4, LXX.° On the text, 5 3{xaos dx wlorews 
(hoerat, the key-note of St. Paul’s three Epistles to the Galatians, 
Romans, and Hebrews, see above on Gal. iii. 11, 12, and Gal. vi. 
1), and Introduction to this Epistle, above, pp. 373. $77. 

After Sixacos A, N* add pov, which is received by Lack. 
and Tisch., not by Delitz. D* has ov after wicrens, but pov is 
not in D***, E, I, K, N®*. Inasmuch as pov is found (either 
after S{xazos or after wlorews) in the Manuscripts of the Sep- 
tuagint, it does not seem eo probable that the copyists would have 
omitted it, as that they would have inserted it. 

— tay brovreiAnrai, ob eb8oxe? } Wuxh pov dv abrg] So the 
words stand in the Septuagint, where the Original has Behold, 
Tipp (uplah); His soul (the soul of God) is not content, or 
pleased, in him. 

But what is the meaning of the word mep (uplah) 7 

The root substantive ophai signifies a Aili, or a tower. (Isa. 
xxxii. 14. Mic. iv.8. 2 Chron. xxvii.3. Neh. iii. 27.) Hence 
the word uplah (the form of which is matter of controversy, 
whether it is to be considered as a verb, adjective, or substantive 
is employed to signify a proud presumptuous reliance on sel/, 

a departure from God, and rebellion against Him. See Numb. 
xiv. 44, where the word is rendered by xapafiaodpuevo: in LXX, 
and by presumed in our Version. 

Cp. Deut. i. 43, where LXX has also wapafiacduevot, 

The act of defection, described in Numb. xiv. 44 (the only 
place besides Hab. ii. 4 where the word occurs), seems to offer the 
best exposition of its sense. 

The question is, whether the Greek words dwooréAAcza: and 
brocroA) can bear this sense ? : 

The proper meaning of érecrdAAopa: is to shorten gail, oF 
to reef sail, with a view of declining or avoiding a danger. Hence 
it came to signify the act of shunning, of separating onese|f_from 
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any object or person. See above on Gal. ii. 12. This act may 
proceed either from fear, hatred, or pride. Cp. 2 Thess. iii. 6, 
and the passages from Philo quoted by Loesner here, and on Acts 
xx. 20. The main idea is that of separation. 

The words, therefore, ay droorelAnrai, as used by the LXX, 
and by St. Paul, mean, If he separate himself from Me, instead 
of relying on Me by faith; for the Just shall live by faith tn Me, 
and not by reliance on himself, which is shown by his act of de- 
fection. Behold that man is lifted up by pride, and Aath set him- 
self against Me; and I have no pleasure in him. 

But we (says the Apostle) are not of defection, unto per- 
dition ; but we are of faith, to the saving of the soul. 

It is evident from this text, that he who has once been ac- 
counted just by God may separate himself, and may forfeit God’s 
favour, and incur perdition. See on vi. 4, and 1 Cor. x. 12. 
2 Pet. ii. 21; and Bp. Sanderson, v. p. 330; Bp. Pearson, Pref. 
ad LXX, Minor Works, ii. pp. 262—264, and the Expositors of 
the XVIth Article of the Church of England. 

Indeed, it would seem that the Apostle, who (it will be ob- 
served) Aas inveried the order of the two clauses as they stand in 
Hab. ii. 4, has done so with the purpose of rendering them more 
instructive, in the first place, to the Hebrew Christians, by re- 
minding them that though ‘hey themselves had once been é//ams- 
nated (v. 32; cp. vi. 4 and following verses), and therefore had 
been accounted just in the sight of God, yet, unless they hold 
their profession firm, and without wavering (see pv. 23—31), they 
may fail of salvation; and for the sake of inculcating on all men 
the salutary lessons of godly fear, and watchfalneas, and patient 
perseverance unto the end, by this serious warning, that they who 
have once been justified ‘may fall finally and totally ’’ from the 
faith. 

The above exposition is confirmed by a passage in the an- 
cient Epistle ascribed to S. Barnabas, where it is said, c. 4, “ Ye 
ought not to withdraw yourselves separately as if ye were jus- 
tified, but ye ought to come together, and consider, what is most 
conducive and profitable to the whole body of the faithful. For 
‘woe to them that are wise in their own eyes, and prudent in 
their own sight’” (Isa. v. 21). Let us become spiritual ; let us 
be a perfect Temple to God. 


Cu. XI. 1. “Eon: 88 awloris «.7.A.] Having declared the sin 
end penalty of falling away from the Gospel, and the blessedness 
of Faith, he takes up that word (in the usual manner of St. Paul, 
see on vi. 20), and proceeds to expatiate upon it. He declares 
that the true object of Faith is Cuaist ; and that it is not to be 
imagined that the Gospel (as the Jews pretended) is a novel re- 
ligion, at variance with the Law of Moses, but, on the contrary, 
that the Fathers under the Law, and defore the Law, believed in 
Christ (see Article VII.) ; and were thus consoled under affliction, 
and were justified and saved by God, and became Ensamples to us. 

He thus accomplishes s double purpose. He displays the 
power of Faith, and that it was able to do, what the Law could not 
do; and he shows the Hebrew Christians, that in believing in 
Christ they could not be rightly charged by the Jews with 
abandoning the Faith of their Fathers; and, in a sublime strain 
of heavenly eloquence, he comforts them under their afflictions, 
and exhorts them to patience, by showing what their Fathers were 
empowered to do by Faith in Christ not then come ; and excites 
them to consider what they themselves may do, and ought to do, 
by Faith in the same Christ, Who has now been clearly revealed. 
Cp. Theodoret, and Cyril Hieros. Catech. p. 72. on the nature of 
Faith; and see below, v. 33. 

This was the “ point at issue,”’ at the English Reformation ;— 


§ Xwpis b€ wictews adUvaTov evapeoTHaar moTEvoaL 


ET GEES Go 


For what contend the wise ?—for nothing less, 
Than that the Soul, freed from the bonds of Sense, 
And to her God restored by evidence 
Of things not seen, drawn forth from their recess, 
Root there,—and not in forms,—her holiness ;— 
For Faitn ; which to the Patriarche did dispense 
Sure guidance, ere a ceremonial fence 
Was needful round men thirsting to tranagress. 
Wm. Wordsworth (Ecclesiastical Sonnets, xxvi.). 


On the accent of fori, see Kiihner, i. § 78, p. 72. It is 
placed emphatically in the beginning of the sentence, use the 
writer is proceeding to define what Faith is, and what it Aas done. 
Cp. 1 Tim. vi. 6. 2 Tim. iv. 11. 

— btrécracis] firm trust in. See iii. 14. 

— ex xos] conviction ; the mental state of being convinced 
of their reality. 

2. dv ratrn ydp] for in and by this. A proof that Faith looks 
to unseen things. For the Fathers, who died long ago, before 
the revelation of the Object of their Faith, received 9 testimony, 
as being just, from God, because they lived in and by faith. 

The preposition é» signifies something more than that being 
tn a state of faith they were attested; it means that they were 
attested on thal account. See this use of év in 1 Cor. iv. 4; xi. 22. 

3. rovs alavas] the worlds. See i. 2. 

— ta Baewspeva] the things thai are seen. A, D*, E* have 
Td BAewdpueror, which has been approved by Lach., Bleek, Tisch., 
De Wette, Liinemann, Delitz., and may, perbaps, be the true 
reading ; but compare 2 Cor. iv. 18. 

No mortal eye saw God making the world; He did not 
make it by the hand, but by His word. And Faith teaches us, 
that God, Who has existed from eternity, made it out of nothing. 
Theodoret. 

4. 8? airijs} by it—i. e. by his faith. 

— Eri Aare?) he yet speaketh; he though dead yet lives and 
preaches the blessedness of faith, and the doctrine of a future Re- 
surrection. The first blood which was shed on the Earth was that 
of Abel, and it was shed by Cain. He, whose offering “‘ pleased 
God,” was slain by his brother, whose offering was not accepted 
by God. Thus the first Death that happened in the World pro- 
claims the certainty of a Resurrection and Judgment to come, and 
of future rewards to the righteous. Thus Abel's blood crieth from 
the ground (Gen. iv. 10). Cp. below, xii. 24. 

See Chrys. and Theophy!., who says that AaAcira: is the 
reading of some MSS., but is not approved by him. Aad isin 
A and some Cursives, and in many of the Fathers; and is received 
by Schalz, Lachm., Tisch., Bleek, Bloomf., Liinem., Delilz. 
Elz. has AaAcira:, with D, E, I, K. 

5.] With this and the following verses the reader may compare 
the similar treatment of the subject by S. Clement, the fellow- 
labourer of St. Paul (Phil. iv. 3),in his Epistle to the Corinthians, 
c. 9—12, "Evy Bleatos edpeOels pererédn .. . Nwe.. . ndopyp 
exhpvtey . . . ‘ABpadu & plaos wpooayopevOels x.7.A. The use 
made of this Epistle by S. Clement is an important testimony 
to its authority, and to the reverence in which it was then held 
in the Western Church. Cp. i. 3, and ZJntroduction above, 
pp. 366, 367. 

— ’Evéx] Enoch, the seventh from Adam, taken from this 
world to Rest, and a type of the heavenly sabdath, or Rest, that 
remaineth to the people of God (iv. 9). See Jude 14. The lan- 
guage of the Author here is from the Septuagint Version, Gen. 
v. 22, 24. On the history of Enoch see notes above, on Gen. v. 24. 

— Tov ph ideiv Odvarov] in order that he might not see death. 
The purpose of God in translating him is thus declared. Cp. 
Luke ii. 26. Linemann. ; 
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Avs ovx ératoydverar adrovs 6 Beds Beds emixadeioOat avrav nroipace yap 


6. for:] He exists; not éorf. There is a contrast here be- 
tween the words for: and yivera:. God always exists, and He 
decomes a Rewarder of those who seek Him out. 

7. pena aa? having been inspired wilh godly fear by the 
xenuerionds. Cp.v. 7. Acts xxiii 10. On edAdfeca see v. 7. 

— xardxpwe roy xécpov) he condemned the world: ‘‘ compa- 
ratione melioris ejus fidei et facti’? (Primasius). Noah, by his 
faith, proved them to be deserving of punishment, in that they 
would not believe that the flood would come, although they saw 
him building the Ark for 120 years, and beard his preaching. 
Primasius, Theophyi. As to this sense of xplve and xaraxpives 
cp. | Cor. vi. 2, 3. Rev. xx. 4. 

— S8uxaootyns] of righteousness. Noah is the first person 
that is called 3{xa:os in the Old Testament. Gen. vi. 9. Philo, 
i. p. 532. On the history of Noah see notes above, Gen. vi.—ix. 

8. Mlore: xadodpevos] See Clem. Rom.i. 10. On the call of 
Abraham see above, notes on Genesis xii. 1. 


9. weppanoe) sojourned as a stranger. 
Acts vii. 6. 29. Eph. ii. 19. 1 Pet. ii. 11. 

— dy oxnvais] in tente—not houses wilh Lsaac, &c. 
Gen. xxxziv. 1. 

10. d&e3éxero—wéAw] He looked (not for an earthly, but) for 
the heavenly City, which hath the glorious and immoveable foun- 
dations. Pas. lxxxvii. 1. Rev. xxi. 14—20. Observe the articles. 

He looked for the only City that hath a foundation that 
cannot be moved. A strong contrast to the fen(s in which they 
dwelt as strangers and sojourners, and which they were ever 
moving from place to place. 

ll. wal abr) 2df$a] even Sara herself, who was before in- 
credulous. (Gen. xviii. 12.) Sara is presented as a pattern of 
repentance to the Hebrew Christians, who had fallen into un- 
belief. Chrys. On the example of Sarah see on Gen. xviii. 12. 

— els xaraBoAhy owdpyaros] Ad immissionem seminia virilis 
in ejus uterum; hoc est, eo fine ut foctum gigneret, vel, ut ait 
Chrysostomus, els 7d xatacxeiy Td oxdpua eis drodoxhy Sbvauw 
BraBer; et pari modo Theophylactus, éveduvanden els 7d 
bwoddtac8a: Kal xpariica To KaTaBAnbey els abrhy owdpua 
vob ‘ABpadu. Haud aliter Cicumenius, éeve3uvauddn els 7d 
bwo8étacGa ra8oroidy oxdpua. Locutiones xaraBdAAew owdpua, 
aaraBoA} owdpyaros proprise et solennes sunt physicorum de hac 
re disserentiam, uti liquidé apparet ex scriptis Galeni, Hippocratie, 
aliorumque artis medendi peritoram, 4 Welstenio ad hunc locum 
citatoram p. 425, aded ut nonnullorum recentiorum criticorum 
interpretatio supervacanea sit, els xataBoAhy owdpuaros, contra 


Cp. Luke xxiv. 18. 
See on 


e ° 
usum loquendi communem, ‘ad familia fundamenta jacienda’ 
reddentium. 

Hic igitur piis omnibus, qui has res debitd reverentif con- 
templantur, subit animadvertendum, Deum esse Qui claudil ute- 
rum ef aperit (Gen. xx. 18; xxx. 22), Deum esse, Qui daé 
benedictiones uteri (xlix. 25), et liberos esse donum ef Aaredi- 
tatem que venil @ Domino. Ps. cxxvii. 8. 

The word &rexey, after xa:pdy, has been expunged by some as 
a gloss; but, it seems, without adequate reason. 

12.] Some Editors read éyerf@ncay for ¢yerrhOnoay, on in- 
sufficient authority, and to the weakening of the sense. Ei/sz. has 
del before &uuos, but the reading in the text has more evidence 
in its favour, and is received by Griesd., Scholz, Lach., Lin., 
Tisch. 

13. Kara wlorw axdOavov)] these not only lived, but died (not 
according to the present world (xar’ aléva rovroy), through whicn 
they passed as strangers, but) according to Faith, which sees 
what is invisible and future, and lives in and by that spiritual 
sight. . 

— iddvres] Elz. adds xal weirOdvres, but against the best 
authorities. 

— dowacduevo:] having saluted them; having hailed or greeted 
them from afar, as a voyager hails his own bome when first 
descried from a distance, and recognizing and saluting from afar 
the hills and headlands of his beloved soil. Chrys., Estius, 
Trench. Thus the Ten Thousand under Xenophon, on their 
return to Greece, greeted the Sea with the simultaneous ac- 
clamation, @dAacoa, 6dAacca. And in like manner, Virgil 
says, “ Quam procul obscuros colles hamilemque videmus Italiam 
(their promised land), Italiam lseto socii clamore salutant,”” 45a. 
iii. 522. They greeted them from afar, as a friend salutes 8 
distant friend, with whom he cannot have nearer intercourse. 
‘Otho protendens manus adorare vulgum, jacere oscula"’ (Tacit. 
Hist. i. 36). ‘‘ Blandaque devexe jactaret basia rhede”’ (Jave- 
nal, iv. 118). ‘‘ Jactat basia Tibicen” (Phedr. 87). This 
salutation, when addressed to Princes, was called ‘ labratam.’ 
doractixdy BaciAdws. See Ouzel and others on Minue. Felis, 

. 14. 
. There may also be a reforence here to the act of xpooxtrne:s, 
as an act of reverence paid to sacred objects. See Minuc. Feliz, 
p- 12, ed. Ousel, ‘‘ Ceecilius, simulacro Serapidis denotato, mantw 
ori admovens osculum labiis pressit.” And compare Job x1xi- 
26—28. Ps. ii. 2. 1 Kings xix. 8. See below on Rev. xiii. 4... 

15. étéBnoay] So A, D*, E*, Lack., Tisch.—Els. hee 
eenAGor. 


HEBREWS XI. 17—23. 
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elSov doretov Td maStor, Kat ovK edoByGnoay 76 Sidraypa Tov Bacvéws. 


17. wpocerhyoxev] hath offered. Observe the perfect tense. 
He has done it, in will and in God’s sight, although it was not 
really effected. God here describes the act as done by Abraham, 
because He knows that it would have been done by him, if He 
Himself had uot interfered to prevent it. 

— weipa(duevos}] being tried; not as if God did not know 
what he was. On this frial see above, on Gen. xviii. 12—éref- 
pacer 5 Geds roy 'Afpadu, ode dyvoay rls Ry, AAA’ Iva Tois pera 
ravra 8elty, xal wh pip roiotroy, cal Bieyelpy els ulunow ris 
dxelvov wiarews xal droporijs, xal welop xa) a lesa oropyis due- 
Aci, xpds exwAfpwoiy Gelov wpoordypyaros (Clement R. Frag. 2). 

— xpocdpepev] was offering up. Hence St. James speaks of 
the act as done, ii. 21; and so Clement R. 10, rpoctveyxev 
asrdy buclay. 

18. wpds 8] fo whom, i.e. fo Abraham; not “ concerning 
whom ”’ (Isaac). 

19. 80ey abrdy wal dv wapaBoAfj exouloaro] whence he received 
Rim hack even also in a parable, or figure. Observe the conjunc- 
tion xaf. The sense is, Abraham not only received back his son 
Issac, whom in will he had already offered (see v. 17); but,‘ as 
an additional reward for his faith, he received him back also in 
and with a parable, or likeness of some other great recovery : none 
other than the Resurreciion of the Son of Abraham, Christ, in 
‘Whom all Abraham's seed are blessed, typified by this resto- 
ration of Isaac from the dead. Then, in faith, Abraham pro- 
phesied and said, God will provide for Himself a Lamd for a 
burnt-offering (Gen. xxii. 8); then, in faith, he called the name 
of the place Jehovah Jireh (v. 14); then in faith, he saw the day 
of Christ, and was glad (John viii. 56). Therefore he then re- 
ceived something more than Isaac from the dead. He saw in 
him a parable, a figurative vision of Christ, given up by His 
Father to death, and raised by Him from the dead. Theodore. 
Cp. Chrys., Cicumen., Theephyl., Primasius. See above on 
Gal. iii. 6, and Delitz. here, and the notes above, on Genesis rxzii. 

Isaac was sacrificed, and yet lived, to show that Christ should 
truly die and truly live again. In Abraham’s intention, Isaac 
died; indeed, the Apostle does not hesitate to say that Abraham 
offered himup. In his expectation (vy. 19) he was to rise from 
the dead; and therefore, being spared, Isaac was received by 
Abraham as from the dead. And all this was transacted, in order 
to presignify that the only Son of God was really and truly to be 
racrificed and die, and after death to be raised to life. And thus 
the Resurrection of the Messish was represented in a Parable. 
Cp. Bp. Pearson, Art. v. p. 476, who quotes Gregory Nyssen in 
Resur. Orat. i. p. 383. ‘‘Ideo immolatus Isaac non est, quia Re- 
surrectio Filio Dei servata est.” ( Prosper.) 

The interpretations of some learned modern Expositors (e. g. 
Liinemann), that wapaBoA} here means a stake, or deposit, which 
is risked for a greater sum, or with great peril and daring, are 
inconsistent with the common usage of the New Testament, 
where wapaSoA? occurs often and only in the sense of a likeness ; 
and were unknown to Christian Antiquity, and are inadmissible. 

The sense in which the Author of this Epistle uses the word 
wapaBoAh above, ix. 9—where he calls the Tabernacle a wapa- 
BoA}, and explains its parabolic character, —is the best exponent 
of his meaning here. : 

21. gxacror +. vidy] each of the sons of Joseph. Ephraim 
and Manasseh. (Gen. xiviii. 3. 5—16. 20.) Some ancient writers 
suppose a symbolical act in the crossing of the hands of the 
Patriarch in this act of benediction. 

— xpocexivncey] worshipped God; in thankfulness for the 

¢, and beholding in faith the blessings which hereafter would 
ba voacksated to his seed. 

-There is no ground for the supposition, that the Patriarch 
Jacob did obeisance to Joseph, his son, and much less to his staff, 
us a type of some other person. Indeed, it is expressly recorded 

Vou. I].—Parr II. 


Acts 7. 20. 


that Joseph bowed down before Jacob in Gen. xlviii. 12; and the 
word there used to describe Joseph’s action at that time is wpoc- 
extynoev in LXX. See also next note. 

— éx) rd &xpoy rijs bdB8ov adrov) leaning on the top of his 
slaff. 

This was done by Jacob, when he had made Joseph swear 
that he would not bury him in Egypt, but in the burying-place of 
his fathers at Machpelah. Gen. xlvii. 31: see the notes there. 

The Hebrew text here, as now printed, relates that Jacob 
worshipped towards the head of his bed, mop tery (al rosh 
hammittah). 

The rendering of the LXX, adopted by the Apostle here, 
enables us to understand aright the original Hebrew, and appears 
to show that it ought to be pointed enn (hammatéeh), and not 
rg (Aammitiah), and that the true meaning is (as the LXX 
and the Apostle expound it), ‘he strengthened himself upon his 
slaf, and so, leaning forward, worshipped God.’ And so Augus- 
tine, in Genesim. Yet this text has been employed as an argu- 
ment for the worship of images. See A Lapide here. Cp. 
Surenhus. p. 646. Schétigen, p. 986. 

The Septuagint Translators have «xAlyny, ded, in Gen. xlviii. 
2; and their translation, /d83os, in Gen. xlvii. 31, to which the 
Apostle here refers, is entitled to more attention on that account. 

Other Expositors have supposed, that the Septuagint Trans- 
lators mistook the Hebrew Original; but it is more likely that 
there is an error in the present Masoretic poinis of the word 
vro07, than in the Greek text cited by St. Paul: see on Gen. xlvii.S1. 

The staff of Jacob might well be mentioned, as suggestive of 
God's mercies to him, according to the Patriarch’s own words, 
‘¢ With my e/af’ 1 passed over Jordan, and now I am become two 
bands” (Gen. xxxii. 10). Besides, the staff is the acriptural cha- 
racteristic of travel. Hence the Israelites were commanded by 
God to eat the Passover with their loins girded, and their shoes 
on their feet, and their sfaff in their hand. (Exod. xii. 11.) And 
this introduction of the s/aff into the ecene of the Patriarch’s last 
charge concerning himself, and the removal of his own body after 
its mortal pilgrimage to repose in the promised land, the type of 
heaven, may be designed to remind the reader that even in his — 
old age he was still a pilgrim, and was frevelling onward from 
the Egypt of this world to his heavenly rest. 1t is doubtful also, 
whether an Eastern bed could be properly described, in the 
modern sense of the words, as having a head. 

The two incidents recorded in the Book of Genesis (xlvii. 
27—31, and xlviii. 2), as interpreted by the LXX, appear to re- 
present a gradual decline and decrepitude. In the former, the 
Patriarch is represented as leaning or. his sfaf"; in the latter he is 
laid upon his bed. In both, he shows his faith in the promises of 
God. In the former, he provides for his own burial in Canaan ; 
in the latter, he blesses the sons of Joseph. St. Paul inverts the 
order of the incidents, and dwells more upon the latter, because it 
was more relevant to his purpose, as declaring the Patriarch’s hope 
and trust in blessings to come, and as intimately connected with 
the similar command which he next recounts from Joseph himself. 

22. wep) rev dardwy] concerning his bones, which were taken 
out of Egypt, and buried at Sychem. See on Acts vii. 16. 

This command, concerning his bones, was an evidence of his 
faith in God’s promise, that the seed of Abraham would go out of 
Egypt, and return to Canaan. Theophyl. 

It was also a prophecy of a future resurrection, and a pre- 
announcement of the repose of the body, to be glorified hereafter 
in the heavenly Canaan. 

23. doreiov rd wxaidlov] that the child was fair, viz. Moses, 
who refused to be called the child of Pharaoh’s daughéer. 

Compare the words of St. Stephen concerning the same per- 
son, Acts vii. 20. 22. 

Tha Syeech of St. Slephen before the Hebrew Sanhedrim at 
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HEBREWS XI. 24—34 


4 * Mucres Movons, péyas yevopevos, Apyyoato déyerOat vids Ouvyatpos 
dapaa,  paddov édopevos TuyKakovyeioat TH Law TOV Oeov, 7 mpdaKaipor 
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y Jos. 6. 
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KaTaCKOTOUS peT elpyVys. 


Job 42, 10. 
Ps. 6. 9. 

& 89. 20, &e. 
Isa. $3. 21. 
Dan. 8. 25. 


Jerusalem seems to have been in the mind of the Author of this 
Epistle, and its thoughts and even its phrases are reproduced 
here. Cp. Acts vii. 2, 3—5. 16. 20, 21.63. Heb. ii. 2; xi. 8, 
9. 13—15. 22 — 24. 

It was very natural, that St Poul, especially, writing to the 
Hebrews at Jerusalem, and ing to them as he does here, of 
those who had died in faith, as Martyrs for the truth, should 
bethink himself of the first Martyr, and of the speech which he 
had heard him speak there, and should be desirous of giving 
weight to St. Stephen’s last words. Cp. Acts xxii. 20. 

26. dveiiopdy rot Xprrot)} the reproach of Christ; the re- 
proach borne by Moses looking in faith to Christ and to His 
Cross. See sbove on ix. 19; and below, xiii. 13. 

— dadBrere ydp] for he was looking off from present sufferings 
to the glorious reward to which they would lead. 

28. xewolnne) he hath celebrated. See Matt. xxvi. 18, roe 
7) xdoxa. Cp. Winer, § 40, p. 244. 

29. yifjs] land. Omitted by E/z., but found in A, D*, E, and 
giving force to the sense as a contrast to @dAagcay, sea; and re- 
ceived by Lack., Bleek, Tisch. 

$1. 4 adpyn) the harlot; emphatic. She who once had been 
so, but had been reclaimed from her evil life. Cp. Matt. xxvi. 6, 
Blycovos Tov Aerpo’, that Simon who was well known to have 
once been a leper, and had been cleansed. 

So Rahkad. And she by repentance and faith became s pat- 
tern to sinners; and by God’s grace, she was received into co- 
venant with Him, and was made an ancestress of Christ Himeelf. 
She was a monument of His Love to the world, and a figure of 
the Church recovered from Heathenism and espoused to Christ. 
See note above on Matt. i. 3. 5. Cp. James ii. 25, ‘PaaS 4 wépyn 
bwosetaundyyn robs adyydAous, and Clement i. 12, da xlaoriy 
(o&6n ‘PadB y xépyn. Here is an appeal ‘ad verecundiam,’ and 
the moral is, Let it not be true of you Hebrews, that “ the harlots 
and publicans go into the kingdom of God before yous” Matt. 
xxi. 31, 32. 

In connexion with the history of Rahab, it may be observed, 
that many Fathers, dating from 8. Clement (i. 12),—viz. Justin 
Martyr, Irenaeus, Origen, Ambrose, Jerome, and Theodoret 
here,—regard her scarlet thread as typical of Christ’s blood. 
Thus S. Clement says that the spies zpocdOervro ari onpeior, 
Swes xpeudoy dx rou ofkov aris xdxxivov, epddnrov Towurres 
Sri 3: t0d alwaros rou Kuplou Adbrpwois Fora: saci Trois 
sirretover. On Rahab’s fypical character, see on Josh. ii. 1. 

82. dwiAreclpe: ydp pe Sixyobuevor 6 ypdvos] for, the lime will 
Jail me while I tell of Gideon —. So Philo Judeus (de Somn. 
p. 1116 pv), "Ercdelpes pe ) hudpa ras Bcadopds tov dvOparweiov 
Biov S:ekidyra. Loesner (p. 445). 

— Tededbv—Aappor wal "lepbde] Elz. has TeBedv Bapde re 
wal Rapper nal *lepOde. Some have supposed a chronological 
embarrassment here, inasmuch as Barak was before Gideon, and 
Jephthah before Samson. 

But the names are arranged in pairs; and so stand in the 
Syriac, Athiopic, and Arabic Versions. The Vulgate omits the 
copulas. And A omits the second and third cal. A and D* read 
wal Bapdx. D, E, I, K have xal before lepéde. 


7 * Tiores xatédurev Atyurrov pn poByPeis tov Ovpov tov Bacréws, tov yap 
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82" Kai ri ert Néyw ; emideiiper yap pe Suyyovpevov 6 ypovos rept Tedemv Kat 
Bapax, Sapwav cai "IepOde, Aavid te nai Fapound Kai trav mpodytav, * * ot 
Sua wictews xatyywvioavto Bacireias, cipydoavro Sixatoovyny, éréruyov émay- 
yehiov, eppatay oropata AEdvTwr, 


St eo Beoay Suvapw tupds, épvyov orduata 


On the whole the sense seems to be,— The necessary lime 
will fail me in speaking of Gideon and also of Barak (who was 
before him, but deserves also to be celebrated), qf Samson, and 
also of Jephthah (who preceded him in time, but ought not to be 
forgotten), of David, and also of Samuel who was his senior, but 
deserves to be celebrated. 

In each of these pairs, there is, as it were, an act of refro- 
gression from the principal person mentioned, to snother person 
who resembled him, or was connected with him, and ought not 
to be forgotten. 

Such a mode of speech is peculiarly natural to persons who 
are compelled to hurry onward, for lack of time, and yet look 
wistfully back on those objects which they leave behind. On the 
acts of Gideon, &c., see notes on JupGEs, and Jn/roduction. 

33. elpydoavro Sixasordyny)] they wrought righlieousness,—a 
proof that the Faith, of which the Apostle is here speaking, is the 
same kind of Faith as that inculcated by St. James, the Bishop 
of Jerusalem, in his Epistle t) the Jews of the dispersion. 

The Faith on which St. Paul here lays special stress, is an 
operative Faith. Certainly this is no proof (as has been alleged 
by some) that this Epistle was not written by the author of the 
Epistles to the Romans and Galatians. Indeed, his language 
here is a natural corollary and necessary supplement to those two 
Epistles. And it is in perfect unison with the warnings and ex- 
hortations which were given in the later Epistles of the Apostle, 
written nearly at the same time as éhie Epistle,—namely, in the 
Pastoral Epistles, which were rendered specially necessary by the 
Jewish Antinomianism of this time. 

See above, the Introduction to the Epistle to the Romans, 
pp. 204—206, and pp. 375—878, and below, Introduction to the 
Pastoral Epistles. 

At the same time, the Apostle has taken good care in this 
Epistle to contrast the Justification by an operative Faifh in 
Christ, of which he is ,here speaking, with that Justification 
which many of the Jews sought to establish for themselves, and 
against which he had contended in the Epistles to the Galatians 
and Romans, by the deeds or ceremonies of the Mosaic Lew. 
See xiii. 10, and the whole of chapters vii.—x. 

Gideon, Barak, Samson. Some of these persons were not 
exempt from failings and sins. True; but this is not the question 
to be considered here. Were they not also distinguished by 
Faith? He is not writing a history of their lives, but is reciting 
the triumphs of Faith. Theophy/. 

— Uppatay orduara Acdyrwy] stopped the mouths of lions, as 
Samson did, Judges xiv. 6; David, 1 Sam. xvii. 34; and Daniel, 
Dan. vi. 22. 

$4. IcBecay Sévayiy wupds] quenched the vinlence of fire, as 
Shadrach, Meshach, and Abednego did. (Dan. iii. 20—27.) In 
this and the preceding verse the Apostle happily combines two cases 
of Martyrdom for the worship of God, from the same book of the 
Old Testament, the Book of Daniel; the first, the example of 
Daniel himself, preferring to encounter death from the lions 
rather than forego his private prayers to God in obedience to 
the King’s command; the second, the example of the three 
children choosing the fiery furnace rather than pay to the Golden 
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Image, which the King had set ap, that public homage which is 
due to God alone. The former was ready to die rather than onei?, 
for a single day, the worship of Him Who is True; the latter 
would sooner perish than commit the sin of performing a single 
act of worship to what is false. Two striking enrol for the 
Hebrews at that time. See above, x. 24. They are happily united 
in the two Proper Lessons appointed by the Church to Ve read on 
the Nineteenth Sunday after Trinity. 

— wapeuBodds] armies here, as often in LXX, as well as 

@ Cp. xiii, 11.13. Rev. xx. 9. Acts xxi. 34. 

- Yuvaixes] women; ©. g. the widow of Sareyta from Elijah 

(1 Kings xvii. 2); the Shunammeite from Elisha (2 Kings iv. 36). 

— éruprasicOycay) they were beaten to death. See the authori- 

ties in Suicer (Thesaur. in v. pp. 1327 — 35), where is an elaborate 

dissertation on the word; the sense of which appears to be, to 

stretch and suspend the body on a rack, and then to beat it to 

death by repeated strokes of wooden instrnments loaden with 

brass or leaden balls covered with leather; like the actjon of beat- 

ing 8 drum (réysravorv). Cp. 2 Macc. vi. 28. Hence it was used 
in a more general sense for any violent torture. 

— xpelrrovos dvactdcews] a better resurrection of the body 
than that restoration of it to life in this world, which was offered 
them, if they recanted, after their condemnation to death. They 
might have risen again to life in this world, after their sentence 
of death; but they died with joy, in order that they might rise 
again in glory to life eternal. So Primasius and others. 

Or, as some interpret the passage, a better resurrection than 
that of the two children just mentioned as restored to life in this 
world by the two Prophets. Theophyl. 

87. éai@do@noay] they were sloned; as Naboth, 1 Kings xxi. 
13; Zechariah, son of Jehotada, 2 Chron. xxiv. 20—22. Matt. 
xxiii. $7. Here is a comfortable assurance in reading their his- 
tory. They died as Martyrs here, and will have their reward 
hereafter. 

— éxplcOncav) they were sawn asunder, as Isaiah by order of 
king Manasseh, according to the Jewish tradition. Schitigen 
(p. 987). Justin M. (c. Trypho. 120). Tertudlian (Scorpiac. 8. 
de Patient. 13). Delitz. (p. 589) ; note above, on 2 Kings xxi. 16. 

— dweipdoOncay] they were (empted by Satan, and by allure- 
ments of pleasure and profit from persons in worldly power, as 
the Prophet of Judah was tempted by Jeroboam (1 Kings xiii. 7) ; 
perhaps the most trying form of Martyrdom, and requiring the 
most courage and faith. 

This specification of temptation to apostasy from Christ would 
have a special pertinency to the case of the Hebrew Christians, 
and is very appropriate here. The word é¢weipdo@noay has been 
rejected by some Editors, but without reason. It is received by 
Tiach. in his last edition. 

— dy pndcrais) in sheepskins, as some of the Prophets. (Zech. 
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c 1 Cor. 10. 18. ch. 10, 82—33. 


Ca. XII. 1. Toryapotyv—paprépay] Cp. Clement. R. i. 19. 
On the word végos, nimbus, for wA700s, multitude, see Weist., 
Liinem. e 

The picture seems to be drawn from the immense multitudes 
of speclators which the Apostle had seen witnessing the races in 
the Stadium at Corinth, or in the Circus at Rome. ‘‘Totsm hodié 
Romam Circus capit. ” (Juvenal.) Such a comparison is a fa- 
vourite one with St. Paul. See on Phil. iii. 14. 

— ebxeploraroy duapriay] that sin which most readily besets 
us, and, as it were, begirds us. The word edrepioraros is only 
found here. Its derivation from Trrnys (to place, staluo, not s/o) 
intimates that it is something readily placed around, so as to 
hem in and beset; and therefore it is rendered circums(ans by 
Vulg. Cp. orards txwos (Hom. Il. v. 506): crardy Bap, stag- 
nant water, and (what is very relevant to the Apostle’s meaning) 

orards xray, a long, straight, and ungirdied tunic, dp80c0rd8:0s. 
See Passow. Hence Chrys. here well explains the word ebrepl- 
oraros by eixdAws wepuctraudyn, and so the Syriac and the 
English Authorized Version, ‘which easily dese/s us.’ By. San- 
derson (iv. 60) well renders it ‘que nos arcté complectitur ;’ 3 fol- 
lowing Erasmus, ‘tenaciter inherens. Let us cast this sin off, 
as a garment which encumbers us in our Christian race. 

The metaphor is from the act of runners laying aside their 
outer garments, in order to run with more expedition. 

— tplxwper—dyava] let us run the race. A Pauline figure. 
See Gal. ii. 2; v. 7. Rom.ix 16. Phil. ii. re 

2. kpoparres—‘Inooiy looking to Jesus. He excites them 
to look with the eye of Faith through the Cloud of Human Wit- 
nesses, and to see the Sun of Righteousness standing in splen- 
dour and glory at the Right Hand of God. 

The Saints are, ss it were, the Clouds of Christ’s Presence, 
which are illumined by the beams of His brightness, and by 
which He will be surrounded when He comes in His glorious 
Majesty to judge the quick and dead. 

On this text see the noble Sermon of Bp. Andrewees (ii. 158) ; 
pa ie Bp. Sanderson (i. p. 401; iv. 60). 

dyri—yapas] for the joy that was set before Him, He 
endured the cross. The joy which He felt in the prospect of our 
Salvation to be effected by His sufferings was His Spa8eior, or 
Prize. Looking to it, He ran His Race, and, having finished His 
Course, He has now taken His seat (nexd#ixe), where He is now 
enthroned,—not by the side of some human fpafevs, or Arbiter 
of the Race, but at the Right Hand of God. Look up to Him, 
follow Him. 

Elz. has éxd@:ce: but the reading of the text is far prefer- 
able as to sense, and is supported by the best authorities. 

3. ’AvadoyloacGe] On this text see Bp. Sanderson's Sermon 
i. p. 401 
i § 4. Pores péxpis alueros dyrinardrryre] Ye did not yet resist 


xiii. 4.) See Clem. Rom. i. 17, who applies the words to Elijah, | unto blood, as Christ did. Observe the aorist here, dyricaréornre. 
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casions at Jerusalem, if ye had been animated with the courage of 
Martyrs; for instance, in the persecution én) Zrepdve (Acts xi. 19. 
Cp. xxvi. 10. } Thess. ii. 14); and as the Apostle St. James, the 
brother of John, did (Acts xii. 1, 2); and as the other St. James, 
your late Bishop, did very recently. Eused. ii. 22, 23. 

It is the more requisite to bear in mind the tense and the 
true rendering of this verb (dvrixaréornre), because an argument 
has been built by some upon an erroneous rendering of it (‘‘ ye 
have not yet resisted unto blood’), as if it implied that they to 
whom the author writes had not been exposed to any sanguinary 
persecution ; and that therefore this Epistle could not have been 
addressed to the Hebrew Christians of Palestine. 

It is clear from the whole tenour of the sentence, that the 
writer is expostulating here with many of those whom he ad- 
dresses, for their pusillanimity, and lack of zeal, valour, and pa- 
tience, in not encountering afflictions for the Faith. See vv. 5—12: 
Ye did not yet resist unto blood (when ye ought to have done 80), 
and ye have forgotten the exhortation, &c. 

5, 6. Tid pov—xapadéxera:] Prov. iii. 11, 12, LXX. Cp. 
Rev. iii. 19. Clement R. (i. 56). Augustine (iii. 2641; iv. 
266. 381. 1445; v. 333. 460). By. Sanderson (i. 417). 

7% tle ydp dorw vids «.7.A.] for who is a son, whom his 
Sather chasteneth not? That is, —who is really treated as a son, 
if his father denies him that corrective discipline, to which, as a 
son, he is entitled from his father 7 

This seems to be the true rendering of the words, and not 
‘what son is there?’ The emphatic word is vids, as opposed to 
yé80s. See v. 8. 

9. rg Marpl ray xvevpdrov] the Father of our spirits, as 
distinguished from the fathers of owr flesh. God is the Creator 
of our bodies, souls, and spirits; but He is not the Father of the 
carnal corruptions of our nature, which we inherit through our 
parents from Adam, who are therefore here called zarépes tijs 
capeds Huey, as contrasted with the svedua, or highest faculty 
of man. (1 Thess. v. 23.) 

Some early Christian writers supposed that the human spirit 
is created ‘toties quoties’ by God; e.g. Primasius, who says, 
‘*Corpus nostrum ex semine paterno et materno conficitur, 
_ anima vero semper & Deo ex nihilo creatur.” But it does not 

seem that the Apostle designed to express any opinion here on 
the question which afterwards agitated the Church in the contro- 
versies between the Advocates of Crealionizsm and Traducianism 
as to the origin of the Soul. Cp. Liinemann, p. 340; and Delitz. 

. 619. 
: The birth, of which the Apostle is here speaking, is the new 
birth, the spiritual birth, which is wrought by God in the Sacra- 
ment of Baptism, of which St. John speaks, when he says, that 
‘‘as many as received Him (the Incarnate Word), to them gave He 
power to become sons of God . . . . which were born, not of blood, 
nor of the will of the flesh, nor of the will of man, but of God.” 
(John i. 12, 13.) And John iii. 6, “That which is born of the 


flesh is flesh, and that which is born of the Spirit is spirit.” It is 
therefore truly said by s great English moralist and metaphy- 
sician, that ‘“‘the generation, whether of plants or living crea- 
tures, is effected by that prolific virtue which is in the seed. 
Answerable, therefore, unto the twofold birth spoken of in the 
Scriptures, there is also a twofold seed. The first birth is that 
of the old man, by natural generation, wliereby we are born the 
sons of Adam. The second birth is that of the new man, by 
spiritual regeneration, whereby we are born the sons of God. 
Answerably whercunto the first seed is semen Ade, the seed of 
the old Adam, derived unto us by carnal propagation from our 
natural parents, who are therefore called the fathers of our flesh 
(Heb. xii. 9); together wherewith is also derived that unclean- 
ness of corruption, which upon our first birth cleaveth s0 in- 
separably to our nature, and is the inward principle from which 
all the works of the flesh have their emanation. But then there 
is another seed, semen Dei, as St. John calleth it (1 John iii. 9), 
the seed of the second Adam, Jesus Christ, God blessed for ever, 
derived unto us by the communication of His Holy Spirit, 
inwardly renewing us; together wherewith is also derived a mes- 
sure of inherent supernatural grace, as the inward principle 
whence all the choice fruits of the Spirit do flow.”” Bp. Sanderson 
(i. p. 428). 

12, 18.] Isaiah xxxv. 3. Prov. iv. 26, LXX. Tpoxid is pro- 
perly 53p0 (maéyhal), an orbita, a road made for, and marked by, 
wheels; which was to be carefully followed, in order that the 
draught might be more easy. He returns to the metaphor drawn 
from the stadium, v. 1, 2. Theophyl. Here also is an argument 
ea the Novatian heresy. Theophyl. Cp. vi. 4—6, and below, 
v. 17. 

18—15.] These words are almost metrical. Thus «al rpoxias 
ee woioare Tots xocly Suey form an Herameter verse, and 
ob xwpls ob8els Spera: roy Képiorv—'Emoxoxourres ph TIS 
dorepwy &xd make two Jambic verses. Cp. John iv. 35. James 
i. 17. 2 Pet. ii. 22. Perhaps such musical adaptations of moral 
precepts were designed in order to be helps to the memory, and 
in order that such sayings as these might easily circulate from 
mouth to mouth among Christians. 

15. fifa wixplas] a root of bilterness. Deut. xxix. 18, LXX. 
Cp. Acts viii. 23. Rev. viii. 11. 

— 8:4 rabrys] A has &’ abrijs, and eo Lack., not Tisch. 
ed. 1848. 

— of woAdol] the many. So A, Lach., and Tisch.— Eis. omits 
of. Thus all the printed books, and the generality of MSS.; bat 
the famonts Alexandrine, and another at Oxford, have puar@ecw 
of woAAol, lest the many be defiled, the multitude, the populace, 
the congregation,—which certainly is the more elegant, nay, the 
genuine reading, and ought to be assumed into the public editione. 
Dr. Bentley (Sermon on 6 Nov. vol. iii. p. 246). 


HEBREWS XII. 16—-21. 


421 


i6 nn,’ , a : €.3 a, Cer ee f ac a 1 n Gen. 25. 33. 
Hy Tis mépvos, 7) BEBndos, ds "Hoa, ds dvti Bpdoews pds dréBoto Ta n Gen, 25. 


? 3 “A 17 oo” a 
WPWTOTOK ta auTov’ 


ex(nTnoas auTyy. 


5 t Z bér Xr 7 yy Col. 8. 5 
lore yap, ore Kat peréreta Gé\wv KAnpovopnoa. Thy 
evroyiav atedoxyacOn peravoias yap Torov ovy evpE, Kaimep peta Saxptwr 


1 Thess. 4. 8. 
o Gen. 27. 34, &e. 


58 P > \ 4 4 » A ig Q\ ' ao 
Ov yap tpocehyvOate Wyradhwperva opel, Kal Kexaupevw tupl, Kal yvddo p Exod. 19.12, Be. 


cai Copp kat OvéddrAy, 9 9 Kai oddmeyyos Hye, Kal dwrp pyudrwv, Hs ol axov- 
Gavres TapyTnTavTo py mpoorePnvat abrois Adyor, ‘ 
Stacredd\spevov, Kav Onpiov Oiyyn rov dpovs, AvLGoBornOjoerar, 7! Kal, 


16. wépvos, } BéBnAos] fornicator, or profane. It is noted as 
one of Esau’s impieties, whom the Scripture hath branded as a 
profane person, that he grieved his parents in the choice of his 
wives. (Gen. xxvi. 35; xxviii. 8.) Bp. Sanderson, i. 38. Some of 
the Fathers (e. g. Primasius) regard those marriages as censured 
here in the word xdpyos. 

The combination of the two words intimates the connexion 
of gluttony and uncleanness. Cp. Bengel. 

— xpwrordma} the Birthright, to which was annexed the 
progenitorship of the Messiah, and also the Priesthood. 

Before the Priesthood of Aaron was constituted by God, the 
Priesthood was in the First-born of the family by hereditary suc- 
cession. (See By. Bilson on Perpetual Government of the Church, 
p- 37. Bp. Patrick and others, upon Job i. 5; xiii. 8.) The 
goodly raiment which belonged to Esau, and which Rebecca took, 
and in which she clothed Jacob (Gen. xxvii. 15), was probably 
the raiment which belonged to the first-born as the Priest of the 
househuld. Primasius. As to Esau’s raiment, compare Professor 
Biunt’s Coincidences in the Old Testament concerning the Pa- 
triarchal Church, pp. 12—16. 

The Birthright, which was a spiri/ual prerogative, is to be 
distinguished from the Blessing, which was dependent on the 
Father's will. See here v. 17. Gen. xxvii. 36, 37. 

Esau is called BéBndos, a profane person, because ‘he 
despised his birthright’' (Gen. xxv. 33). And his example is 
here presented to the Hebrews as a warning not to despise their 
Christian Birthright, and incur his doom. 

17. fore—airfhy} for ye know that also afterwards (i. e. after 
he had sold the birthright) when he wae desirous of inheriting 
the biessing (from his father) he wae rejecied; for he found nol 
any place for repentance (i. e. for change of mind) although he 
sought it diligently with tears. 

Esau is represented as a profane person, because he sold his 
birthright, for the gratification of acarnal appetite. His profane- 
seese consisted in bartering away his spiritual privileges for a 
mess of pottage. He said, ‘‘ What profit shall this birthright do 
me? So he despised his birthright’’ (Gen. xxv. 31—34). We 
hear of no remorse on his part at the time when he was guilty of 
this act of spiritual profaneness. 

It was not till afterwards, when he found that the forfeiture of 
a spirilual privilege involved a femporai loss, that he grieved over 
it. As long as he regarded it as purely spiritual, he was careless 
about it. Bat when he found, that his brotber Jacob, to whom 
he had sold his birthright, had presented himself as the first-born 
to Isaac (Gen. xxvii. 19), and in the assumed character of the 
first-born had obtained the diessing from Isaac, and that Isaac 
declared ‘‘ that he should be blessed,”” then Esau “cried with an 
exceeding bitter cry” (Gen. xxvii. 33, 34). When he heard that 
the blessing had conveyed to Jacob the ¢emporal dominion and 
lordship over himself, and superabundance of wealth ‘‘ in curn 
and wine,” then he “ lifted up his voice and wept.’”’ Then, but 
. not till then, Esau rued what he had done in selling his birth- 
right. Then, but not till then, he would have changed his mind 
with respect to his birthright, because he was desirous (@¢Awy) to 
inherit the femporal blessing (ebAcylay) that was annexed to the 
birthright ; then he would have revoked the sale. : 

But it was now too late. The door of repentance was shut; 
the place of change of mind could no longer be found; the day 
of Retribution was come. God punished him for his profaneness 
in selling his birthright, and would not now allow him to change 
his mind (nerayoeiv) in that respect. He had said, “ VAat shall 
thie birthright profit me?’? He had despised it. He now re- 
gretted the sale, but it was only because it entailed temporal loss 
to himself, and conveyed secular supremacy to his brother. And 
even then, though he sought for a change of mind, as to the past 
sale, yet he was not truly contrite in heart. His grief was 
‘dolor amissi,’ but not ‘ dolor admissi.’ It was not ‘ dolor ob 
peccatum,’ but ‘dolor ob ponans peccati.’ His tears were not 
shed for his sin, but for his suffering. They were like those of 
Cain: not shed for his offence, but for its penalty. They were not 
like the tears of Peter, but of Judas (see Matt. xxvi. 75; xxyii. 3). 
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They were tears of a worldly sorrow that worketh death (2 Cor. 
vii. 10). They were tears of envy and rage, of malice and revenge 
against his brother, who had been blesséd by God, and whose 
death Esau was plotting, and whose blood he desired to shed 
while he was shedding tears, in order that he might recover by 
murder what he had lost by profaneness, and that he might retrieve 
what God had given to Jacob by the voice of his father Isaac. 

Therefore Esau was not really penitent at ali. And he was 
rejected by God, executing retribution upon him by the instru- 
mentality of Isasc. On Eeau’s case, cp. note on Gen. xxv. 34. 

Thus interpreted, this passage affords no countenance to the 
Novatian heresy (cp. Z’heodoret here, and see above on vi. 4—10); 
nor is there any ground for the more constrained interpretation 
adopted by some learned Expositors in recent times, who suppose 
perdvocay to mean “ change of purpose in the mind of Isaac.”’ 

The phrase peravolas téwow edpeiv, is interpreted by all the 
Greek Expositors, “to find no place for his own repentance’”’ (not 
Isaac’s), and it was a phrase familiar to the Greek ear. See 
Wisdom xii. 10, xplveav xara Bpaxd é8l3ous réwoy peravolas. 
Clemens Rom. c. 7, petavolas téwor twxey & 8erndrns Tos 
Bovaonévos éxiorpapiiva: dx” ab’rdy: and so ‘dare locum peni- 
sentie,’ in Latin authors, e. g. Liv. xliv. 10. Plin. Epist. x. 97. 

The sentence, rightly understood, contains a solemn warning 
to the Hebrews, as showing the sin and danger of despising their 
Christian Birthright, which, when it is too late, they may in vain 
desire to recover; and as inculcating the necessity of Repentance 
on their part ; and as also pointing out the hollowness and futility 
of mere worldly sorrow; and as describing the true nature of 
that Repentance, by which alone they might be reconciled to God. 
It also coheres harmoniously with the sentences which follow, in 
which the Apostle exhorts to Repentance, by considerations of 
the excellency of the Gospel, and of the love of God manifested 
therein to all who are truly penitent. 

18. Od ydp] Ye are not like Esau, who did not find any place 
for Repentance, as to the sale of his Birthright. Ye, in your 
approach to God, have not come near to a mountain that is only 
being felt-for in the dark with the hands of men who are blinded 
by clouds and darkness, like that awful gloom which enveloped 
Mount Sinai, when the Law was given from it. Cp. Acts xvii. 
27, (nreivy toy Gedy, el Epa WnAadhceray airdy, xal edpoier, 
and the uses of the word yyAapay by the LXX in Gen. xxvii. 
12.21. Deut. xxviii. 29. Judg. xvi. 26. Isa. lix. 10, the best 
illustrations of this text; and cp. note above, on Exod. xix. 13. 

St. Paul especially had personally realized the meaning of 
this word ynAagay, when he was struck with blindness, and waa 
led by the hand of others (Acts ix. 8,9), and when he saw Elymas 
the sorcerer also suddenly smitten with blindness, and groping his 
way, seeking some to lead him by the hand. (Acts xiii. 11.) 

Ye have been invited with loving words to draw near to God; 
see vii. 19. And in your approaches to Him, ye are not like your 
Fathers at Mount Sinai. He is more gracious now to you in 
Christ and in the Christian Sion, than He ever was to them, His 
favoured people in ancient days. Ye are not come to a mountain 
that is felt-for by the hands of men groping their way in gloom. 

But ye have come to the noonday light, and Evangelical 
sunshine of Mount Sion, and to Jesus the Mediator of the New 
Covenant, and to the blood of sprinkling which cleanses you from 
your sins. Ye are therefore not like Esau. Ye may find the 
place of Repentance. Ye have been brought to it in the Gospel. 
The door of Repentance is opened to you by Jesus, the Mediator 
of the New Covenant. It is sprinkled by His Blood. Therefore 
do not turn away from it, or ye may incur his doom. 

On the present participle ynAagapudvy, see Winer, § 45, 
p- 307, who compares ra BAewdpeva, xi. 3. 

For a similar comparison of the circumstances of the delivery 
of the two Covenants, see Justin M. c. Tryphon. c. 67. For 
(dpe, the reading of A, C, D*, Elz. has oxdrq. 

20. 7rd BiacreAAduevoy] that which was being commanded. 
Observe the present tense; referring to the awful circumstance 
which accompanied the delivery, and inspiréd the dread here 
described. Cp. payra(suevor, that which was appearing, v. 2). 
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After A:doBorAnOhoera: Elz. adds 4 Borld: xararofevOfhoerat 
—not in the best MSS, 

22. wpoceAndAtOare] ye have come—so much greater are your 
privileges than theirs. Ye have come to Mount Sion; ‘hey were 
like blind men groping for Mount Sinai. Even Moses, their 
Mediator, was smitten with fear and trembling. But your Me- 
diator is Jesus, the true Joshua, the Everlasting Saviour, the 
Son of God, and He has ascended the Mountain of God, and has 
called you to Himeelf, to that heavenly Rest which was typified 
by the earthly Canaan, and which He has purchased for you by 
His own Blood. 

23. dxxanolg wpewrorécwv] the Church of the First-born—the 

true First-born. He continues the reference to Esau, the elder 
brother according to the flesh, who was rejected for his own 
profaneness and impenitence. You have come to the Church of 
the F.rel-borr, made so by their adoption into Christ, the Only- 
Begotten Son of the Father (cp. i. 6. Gal. iv. 7. Rom. viii. 
16. 29), and the First-Begotten from the Dead. (Col. i. 18. Rev. 
i. 5.) 
— wvebpaot Sixaley] the spirits of just men made perfect by 
faith in Christ. The spirits of those who have been engrafted in 
Christ, and have continued stedfastly in His mystical Body, are 
not separated from it by Death, which eevered their spirits from 
their own mortal bodies: Death cannot pluck them out of His 
hand. Their bodies are resting in the grave till the sound of the 
last trump, and the day of Resurrection; but their spirits are in 
Paradise, and hold converse with each other there, and commu- 
nicate with the blessed company of all faithful people, who are 
united together in the Communion of Saints. Here is a joyful 
assurance of the blessed state of the Souls of the Just, in the 
interval between Death and Resurrection. See above on 1 Thess. 
iv. 16, and on Luke xxiii. 43. Cp. By. Pearson on the Creed, 
Art. ix. p. 664. 

24. aluari—"ABerA] The blood of Abel cried from the ground 
for vengeance against his murderer. The blood of Christ cries 
for pardon for you to God. Theophy!. Cp. on Gen. iv. 8—10. 

28. pera alBovs nal edAaBelas] Some Editors (Lachk., Bleek, 
Tisch., Liin.) have pu. ebAaBelas nal Séous. But alSovs is found 
in D***, I, K, M, and the Peschiio, and is not so likely as 3dous 
to have been inserted by the copyists. 

20. wip xarayaAloxoy] @ consuming fire: from Deut. iv. 24, 


LXX. 


Ca. XIII. 8. fAaddy rives Eevicayres dayydAous] some 
entertained Angele unawares. As Abraham, Gen. xviii. 2, Lot, 
Gen. xix. 1. ‘ Qui scis an Deum suscipias, cum hospitem 
putas? sic enim acriptum est in Evangelio, dicente Domino 


Jesu, Hospes eram, et collegistis Me." Matt. xxv. 35. Ambrose, 
de Abraham 5. A Lapide. 

There seems to be a paronomasia in fAaor and ph én- 
AavOdvec8e—a common figure with St. Paul, especially at the 
close of his Epistles. See above, Rom. xii. 3, and 13, 14, note, 
and 2 Thess. iii. 11. 

4. Thuuos b yduos dv xao1] Two things are to be here observed: 

(J) the order of the words ; 

(2) the non-inserlion of the verb substantive, either ¢o), 
is, or ore, let tt be. 

The reason of this seems to be, that the sentence was de- 
signed to be a Christian proverb, and to pass currently from 
mouth to mouth, as a maxim of Christian life. Accordingly, the 
verb substantive is not inserted; and this non-insertion is cha- 
racteristic of Proverbs, especially in Hebrew, as may be seen in 
those of Solomon. “ Honorabile conjugium in omnibus” ex- 
presses the sense. in Lafin: but it is not easy to render it in 
English, without restricting it either to the sense of an assertion, 
or to that of a precept; whereas it seems most probable that the 
Apostle intended that it should serve either purpose, but sof to 
the exclusion of the other. Accordingly, we find that the ancient 
and modern Expositors give both senses: and it would be better 
to adopt a restricting which would comprise both. Perhaps it 
might be best expressed thus, ‘‘ Honour to Marriage !”’ 

There is a similar proverbial conciseness in v. 5, &prAdpyupos 
6 tpéwos, and in the Christian axiom contained in Rom. xii. 9. 

The word riysos, honourable, is specially appropriate here, 
as containing a warning against the rdéy dripulas (Rom. i. 26), 
by which some dishonoured their bodies; and as conveying & 
command to keep the body éy rij, in honour (see on | Thess. 
iv. 4), and to “give honour to the wife, as the weaker vessel.’ 
See | Pet. iii. 7. 

The words é» waor signify in all respects (see v. 18. Col. 
i. 18. Phil. iv. 12. Titus ii, 9), as well as in all persons, 5 
Theophyl. explains it, uh dv rovrgy rE wépes thuos, dv BAdy & 
od, &AA” Sdros 3: SAov: so that the sense is, Marriage is,—and 
let it be accounted,—Aonouradie in all places, times, and persons. 
Cp. the Arabic and Afthiopic versions; the former rendering It 
in all respects, the latter every where; Marriage is altogether 
honourable. Honourable let it be, on account of its institation 
by God in Paradise (Gen. ii. 22). Honourable, on sccount of its 
consecration by Christ (Eph. v. 22—33). Honourable, as & 
remedy against fornication (1 Cor. vii. 2. 1 Tim. v. 14). Ho- 
nourable, as the appointed means for the procreation of children, 
and for the peopling of Heaven with saints. 

By the word ‘ Aonourad/e’ he delivers a protest against those 
Judaizing and Gnostic teachers, who stigmetized Marriage 6 
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‘ dishonourable ;’ and asserts its proper office in the keeping of the 
body in sanctification and honour (rip, 1 Thess. iv. 4). See 
on | Tim. iv. 3. Col. ii. 23. Cp. Iren. i. 24, ““Nubere et gene- 
rare & Satana dicunt esse.” Grey. Nazianz. Hom. xxxvii. p. 651, 
on Marriage. 

— xal 4 xolrn dularros] and the bed undefiled. Some have 
censured this rendering of the English Version as inaccurate. But 
it seems to be commendable, in what it does nof say, but leaves 
undetermined. It seems probable that the writer himself pur- 
posely left this Christian proverb to be applied either as a precept 
or asan assertion. This is the very essence of Proverbs. See 
the foregoing note, and on Eph. iv. 1. Honourable (is, and Ao- 
nourable be accounted} Marriage in all (both things and persons), 
and the bed (the marriage-bed) if undefiled: Honorabile conju- 
giam, et lectus genialis, non pollutus adulterio neque libidine. 
Heec autem dicuntur ab Apostolo contra eos, qui vel Nuptias dam- 
mabant tanquam a Diabolo conflatas, vel honestum matrimonii 
usum conjugatis interdicebant (cf. 1 Tim. iv. 3. 1 Cor. vii. 5) 
vel matrimonii vinculum divortio temeré dirumpebant. Cf. 
Matt. xix. 3. 10. 

The word xolrn is used by the Apostle with that reverential 
modesty and reserve which characterize him, (see on I Thess. 
iv. 6,) for conjugal intercourse; cp. Rom. ix. 10. The plural 
aocrat in Rom. xiii. 13 expresses the abuses of the xofrn. - 

Some recent interpreters render xa) 7 xolrn aulayros and 
det the bed be undefiled; but this seems to be an incorrect 
translation. It is not true that the non-insertion of the article 7 
before dulayros proves that dulavros is a predicate. See Gal. i. 4. 
3 Cor. x. 3. Winer, § 20, and Kiihner, § 493, who rightly ob- 
serves that 6 dxhp dyabds is equivalent to dv}p bs dyads dori, or 
to drhp dya0bs Gy. The words } xolrn dularros signify ‘‘ the bed, 
which ie undefiled,’’ or “ the bed, if it is undefiled ;”” whereas the 
words 4 xolrn 4 dulayros would have signified “ the undefiled bed.”’ 

The whole sentence may be thus paraphrased. Whatever 
false Teachers among you may assert, either to the disparagement of 
Matrimony and of conjugal intercourse on the one side (1 Tim. iv. 
3; cp. 1 Cor. vii. 3. 5. Col. ii. 23) in a proad spirit of self-righte. 
ous asceticism, (see the foregoing note ;) or whatever libertines may 
practise, on the other side, by treating the deadly sin of forni- 
cation as an indifferent thing (see on Acts xv. 20); and violating 
the divine law, which forbids Divorce (Matt. xix. 9); do not you 
run into any of those sins. Let this be your watchword, this 
gour rule, Tiutos 6 yduos wal ) xolrn dulayros, “ Honour to 
nervinpaed and Honour also to the Marriage- Bed, when kept un- 

efiled.’’ 

— 8¢é] but. So Elz. with C, D***, I, K, and the great majo- 
rity of Cursives and Fathers, and Zyech. But Griesb. and Lack. 
have yap, with A, D*, M, and so A//. 

5. "AgiAdpyupos 5 tpéwos, apxobpevos trois wapotow] Your 
behaviour without love of money: being content with your lot. 
Tots épodSlois rod Geov dprodpevo:. Clem. R. i. 2. 

A remarkable syntax : 

This passage generally, xiii. 1—6, and this clause in it, are 
very characteristic of St. Paul, and afford evidence of the Pau- 
line origin of the Epistle. 

Dr. Barrow has the following just remark at the commence- 
ment of one of his Sermons (Serm. vi. On the Duty of Prayer, 
i. p. 69, ed. 1683). ‘‘ It is,” he says, “the manner of St. Paul 
in his Epistles, affer that he hath discussed some main points 
of doctrine or discipline, to propose several good advices and 
rales, in the observance whereof the life of Christian practice 
doth consist. §So that he thereby hath furnished us with so rich 
a variety of moral and spiritual precepts concerning special 
matters, subordinate to the general Rales of Piety and Virtue, 
that out of them might well be compiled a Body of Ethics, or 
system of precepts de offciis, in truth and completeness far ex- 
celling those which any Philosophy hath been able to devise or 
deliver. These he rangeth not in any formal method, nor linketh 
together with strict connexion, but freely scatéereth them, as 
from his mind (as out of a fertile soil, impregnated with all seeds 
of wisdom and goodness) they did haply spring up, or as they 


1 John 4. 1. 
Rom. 14. 17. 
Col. 2. 8, 16. 
1 Tim. 4. 3. 


were suggested by that Holy Spirit, which continually guided and 
governed him.” 

Such are the words of Dr. Barrow. For an example of this 
truth, it may suffice to refer to the ethical conclusion of St. Paul’s 
great dogmatic Epistle, the Epistle to the Romans. At the close 
of its eleventh chapter, he passes from the region of Spiritual 
doctrine, and (to adopt Dr. Barrow’s figure) begins to sow the 
precepts of moral practice. 

And now, in the structure of the present Epistle, we find 
precisely the same thing done. The Author has passed from 
doctrine to practice ; the seed sown here is very much the same 
as in the Epistle to the Romans, and the manner of sowing it is 
the same. The latter parts of these two Epistles are like two 
gardens cultivated by the same hand. 

There is also another characteristic in both. In the Epistle to 
the Romans (xii. 9) we read, “ Let Love be without dizsimulation, 
abhor that which is evil, cleave to that which ta good.” These 
words stand thus in our Enylish Version, and there is nothing 
remarkable in such an English construction. But the construc- 
tion of the oriyinal is very remarkable: 4 dydxn dvurdxpiros, 
dxooruyouvres Td xovnpdy, KoAAdpevots TH ayabg. Here we 
have no verd expressed; we have two nominatives placed abso- 
dutely; and what is more remarkable, we have a noun feminine 
nominative absolute (7) &ydan dvuxdxpiros) branching out sud- 
denly into a participle masculine nominative absolute (drcorv- 
yourres 7d wovnpdy, KodAAdpevat TH &yabg). Scarcely another 
instance of this construction can be found in the New Testa- 
ment, except in one place. And that place is the parallel 
practical portion ac the close of the present Epistle to the 
Hebrews (Heb. xiii. 5), where we read dgpiAdpyupos 6 rpéxos, 
Gprovpeva: Tors wapovoty. 

Nor is this all. If we tarn back tothe passage in the Epistle 
to the Romans, we find that the precept, being joined on as it 
were by stalks and branches with other similar precepts, has its 
root in a lexi of Holy Scripture,—“ For it is written, Vengeance 
fa mine, I will repay, saith the Lord’”’ (Rom. xii. 19). So the 
precept here, ‘‘ Be content with such things as ye have, for He 
hath said, I will never leave thee nor forsake thee.” 

Not only, therefore, is the seed sown, and the manner of 
sowing, in the Epistle to the Hebrews, very like that of St. Paul, 
in his Epistle to the Romans, but there is a similar mode of graft- 
tng also in the one and the other; whence we may infer, that, to 
the Hebrews also the Apostle St. Paul might have said, Ye are 
God's husbandry ; we are labourers together with Him: I have 
planted, and God hath given the increase. (1 Cor. iii. 6. 9.) 

5, 6. Ob ph ve dxe—UrOpwwos}] Deut. xxxi.8. Ps. cxviii. 6, 
LXX. f= Hebr. m9, what? a direct question. 

7. Monpovetere trav tyyoundvor] Remember your spiritual 
guides. in bidding them to rememéer them, and to consider the 
end of their conversation, he is referring (as 7'’heodoret says) to 
those who had died for Christ at Jerusalem, particularly to 
St. Stephen, the First Martyr, and to his preaching (Acta vii. 


'1~—60), and to St. James, the first Martyr-Apostie (Acts xii. ], 


2), and to St. James, their first Bishop, whose memory might 
well be revered by St. Paul, because the death of St. James was 
& consequence of St. Paul’s own deliverance from the Jews, about 
three years (as is probable) before the date of this Epistle. See 
Euseb. ii. 23, and above, Chronol. Synops, prefixed to the Acts, 
p- 25. 

8. "Incots Xpiords x.7.A.] Jesus Christ always the same—not 
changeable, like the Law. 

9. ph rapapeperGe] be not ye carried aside. So the best MSS. 
—Eilz, has repipdperde. 

— ob Bpépacw) not by meats: of the Levitical Law (sce 
ix. 10. 1 Cor. viii. 8); and of the Levitical sacrifices. 

— obx dpeahOncay] they were not profited by feeding on the 
Levitical sacrifices, who walked in them, and did not look by faith 
for something beyond them. See ix. 9. The érue worshippers 
ander the Law did not walk in them, but they travelled 4y them 
and through them toward a spiritual home in Christ. 
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10. @voiarrnpioy] an Altar. Cp. Ignat. Eph. 6. Trall. 7. 

We have an Altar of bloodless and rational sacrifices. 
Eusebius (Dem. Ev. i. c. 6). 

This text is important, in regard to the use of the name 
Altar in the Christian Church. 

They which honour the Law as an image of the wisdom of 
God Himself, are notwithstanding to know that the same had an 
end in Christ. But what? Was the Law so abolished with 
Christ, that after His Ascension the office of Priests became im- 
mediately wicked, and the very name hateful, as importing the 
exercise of an ungodly function? No, as long as the glory of the 
Temple continued, and till the time of that final desolation was 
accomplished, the very Christian Jews did continue with their 
sacrifices and other parts of Legal service. That very Law. there- 
fore, which our Saviour was to abolish, did not so soon become 
unlawful to be observed, as some imagine; nor was it afterwards 
unlawful so far, that the very name of Altar, of Priest, of 
Sacrifice itself, should be banished out of the world. For 
though God do now hate sacrifice, whether it be beathenish or 
Jewish, so that we cannot have the same things which they had 
but with impiety, yet unless there be some greater let than the 
only evacuation of the Law of Moses, the names themselves may 
(I hope) be retained without sin, in res of that proportion 
which things established by our Saviour have unto them which by 
Him are abrogated. And so throughout all the writings of the 
ancient Fathers we see that the words which were, do continue; 
the only difference is, that whereas before they had a literal, they 
now have s metaphorical use, and are as so many notes of remem- 
brance unto us, that what they did signify in the letter is accom- 
plished in the truth. Hooker, IV. x. 10. 

The following words are from By. Andrewes (vol. v. p. 66), 
on the names of Altar, Priest, &c. :— 

The Church of Rome hath her imaginations,— 

First, in that she many times celebrateth this mystery of the 
Eucharist, sine fractione, ‘ without any breaking of bread ’ at all. 
Whereas, as hath been shown out of the tenth chapter of the 
first of Corinthians, the eighteenth verse, it is of the nature of an 
Eucharist or peace-offering (compare Lev. iii. 3; vii. 16), which 
was never offered but it was eaten, that both there may be a 
representation of the memory of that sacrifice, and together an 
application to each person, by partaking it. 

Secondly, in that the Church of Rome hath indeed no 
‘ breaking of bread’ at all. For it being broken ever after it is 
consecrated, there is with ‘hem no bread remaining to break; 
and the body of Christ is now impassible, and cannot be broken ; 
so that they are fain to say they break acciden/s, and indeed they 
well know not what. Contrary to St. Luke (Acts xx. 7; ii. 46), 
who calleth it /ractionem panis, and to St. Paul, who saith, Panis 
quem frangimus (1 Cor. x. 16). 

As these are ‘heir imaginations, so we want not ours. 

For many among us fancy only a sacrament in this action, 
and look strange at the mention of a sacrifice; whereas we not 
only use it as a nourishment spiritual, as that it is too, but as a 
mean also to renew a “covenant” with God by virtue of that 
*¢ Sacrifice,’’ as the Psalmist speaketh (Ps. 1.6). So our Saviour 
Christ in the institution telleth us (Luke xxii. 20), and the 
Apostle (Heb. xiii. 10). And the old writers use no less the word 
sacrifice than sacrament, aliar than fable, offer than eat; but 
both indifferently, to show there is both. 

And again, too, that to a many with us it is indeed so 
Sractio panie, as it is that only, and nothing beside; whereas the 
‘bread which we break is the partaking of Christ’s”’ trae body 
(t Cor. x. 16), and not of a sign, figure, or remembrance of it. 

or the Church hath ever believed a true fruition of the true 
body of Christ in that Sacrament. By. Andrewes. 

The title of Priest, although it did (as most certainly it doth 


not) properly and primarily signify a Jewish sacrificer (or slaugh- 
terer of beasts) doth vet nowise deserve that reproach, which is by 
some inconsiderately (not to say profanely), upon that mistaken 
ground, commonly cast upon it; since the Holy Scripture itself, 
we see, doth here (Ps. cxxxii. 16) even io that sense (most ob- 
noxious to exception) ascribe it to the Christian pastors. And 
so likewise doth the Prophet Isaiah, And J will also take of them 
for Prieste and for Levites, saith the Lord (Isa, Ixvi. 21), 
speaking (as the context plainly aire As the Gentiles, which 
should be converted and aggregated to ’s Church. And the 
Prophet Jeremiah, Neither shail the Priests the Levites want 
aman before me to offer burnt-offerings, and to do sacrifice con- 
tinually (Jer. xxxiii. 18). Which prophecy also evidently con- 
cerns the same time and state of things, of which the Prophet 
Malachi thus foretells: For from the rising of the sun to the 
going down of the same, my name shall be great among the Gen- 
tiles; and in every place incense shall be offered to my name, 
and a pure offering (Mal. i. 11). It were desirable, therefore, 
that men would better consider, before they entertain such 
groundless offences, or pass so uncharitable censures upon either 
words, or persons, or things. Dr. Barrow (Sermons, i. p. 257). 

And even Richard Barter thus speaks ;— Question. What 
think you of the names Sacrifice, Altar, and Priest 7? 

Answer. The ancient Churches used them all, without ex- 
ception from any Christian that ever I heard of. As the bread is 
justly called Chrisi’s body, as signifying it, so the action deacribed 
was of old called s sacrifice, as representing and commemorating 
it. And it is no more improper than calling our bodies, and our 
alms, and our prayers, sacrifices. And the naming of the table an 
altar, as related to this representative sacrifice, is no more im- 
proper than the other. 

‘We have an altar whereof they have no right to eat” 
(Heb. xiii. 10) seems plainly to mean the sacramental com- 
munion. Richard Baxter (in Christian Institutes, i. p. 304). 

Christians have an Altar whereof they partake . . . Christ 
performed His Sacrifice, in the active and transient sense, once 
for all, upon the Cross. He distributes it daily, in the passive 
and abiding sense of it, to all His true Servants, to every faith/ul 
Communicant. His Table here below is a secondary Allar in 
two views; first, on the score of our own Sacrifices of Prayers, 
Praises, Souls, and Bodies, which we offer up from thence; 
secondly, as it is the Seat of the consecrated Elements, that is, of 
the Body and Blood of Christ, that is, of the grand Sacrifice 
symbolically represented and exhibited, and spiritually there re- 
ceived,—received by and with the Signz bearing the Name of tho 
sb Dr. Waterland (Distinctions of Sacrifice, p. 69, ed. 

740). 

— ol rh oxnvg Aarpebovres] those who serve the Tabernacle, 
the Levitical Priests; those who remasn within the Tabernacie, 
nai do not go out of the camp to Jesus, Who is the true sacrifice. 

v. 12. 

He uses the word oxny), Tabernacle, and studiously avoids, 
for obvious reasons, the word Temple. It is remarkable that 
neither the word fepd» nor ads occurs once in this Epistle. The 
word oxnvh occurs nine times. 

10—-16.] The sense of these verses, which will be best con- 
sidered collectively, is as follows: We Christians are charged by 
the Jews with having no Altar. But this is not true. Far from 
it. We have an Altar in a far higher and more glorious s¢0% 
than they have. We have an Altar, of which they have no right 
to eat who remain within the confines of the Levitical Tabernacle, 
and do not go out of the camp to Jesus, the true Secrifice; thet 
is, who continue as Jews within the narrow precincts of the Le 
vitical Law, and do not go forth as Christians to the Jarger 
liberty of the Gospel. 

This great truth (says the Apostle) was prefigured even by 
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the Levitical Law itself. For the dodice of the sacrifices, whose 
blood was brought into the Holy Place, were not fo be eaten 
within the Tabernacie, but were to be utterly consumed with fire 
outside the cap. See Lev. vi. 30; ix. 11; xvi. 27. Or, if ra 
&y:a means here the Holiest of all (as ix. 8. 12, 24, 25; x. 19), 
the same was true. Why this was, see on Lev. vi. 30; xvi. 26. 

These Levitical Sacrifices for sin (wept auaprias), or sin- 
offerings, were figures of the One True Sacrifice offered by Christ, 
Who, as our Priest, offered Himself as our Victim, slain for the 
sins of the whole world without the Camp, being crucified on 
Calvary without the City-walls (see Matt. xxvii. 32); and Who, 
also, as our Priest, entered once for all into the true Holy of 
Holies with His own Blood. See above, ix. 8. 12. 25. 

The Altar on which tbe sacrifice, typified by all other sacri- 
fices, was offered, is the Cross of Christ on Calvary. There He 
offered Himself once for all; and thence He carried His own 
Blood within the Veil into the Heavenly Holy of Holies, and there 
He is ever pleading for us, as our High Priest, the all-prevailing 
efficacy of that sacrifice offered once for all. 

They, therefore, who linger within the courts of the Levitical 
Law, and do not go forth to Calvary, have no part in the true 
Altar, and in the true Sacrifice. 

But let us take up our Cross (0. 13), and follow Christ. Let 
us go forth from the Tabernacle, and from the Camp to Calvary. 
Let us go forth from the Altar of Aaron to that of Christ. Let 
us go forth from the earthly and perishable City, and ascend by 
faith to the heavenly and eternal (v. 14). Let us go forth from 
the region of Levitical shadows to the substantial blessings of the 
Gospel. Theodoret. 

But what is our Altar? and what are its sacrifices ? 

The Apostle answers this question in vv. 15, 16. 

We Christians do not partake thereat of carnal meate and 
drinks, like those who serve the Tabernacle, and who, resting 
upon those shadowy ordinances, were not profiled by them (v. 9). 
Bat yet we have an Altar at which we feed (v. 10), the Altar at 
which we partake of Christ’s body and blood. (Theophyl., Pri- 
sasius.) We are nourished there by divine grace, and are con- 
forted thereby in our Aearts (v. 9). We are more privileged 
than our fathers ever were. Not even the priests were permitted 
to taste their own offerings; but we are permitted and invited to 
feed on ours. Chrys. 

We do not slay bloody Victims, as they do, but we there 
offer ually the sacrifice of praise to God through Christ. 
We do not there offer the produce merely of our corn and wine, 
but we offer the fruit of our lips (Hos. xiv. 2, as paraphrased for 
Greek readers by the LXX), praising His holy Name. We there 
offer alms to God through Christ. For with such sacrifices God 
tz well pleased. Cp. Rom. xii. 1, where St. Paul says, 1 beseech 
you to present your bodies a living sacrifice, well pleasing to God. 

On xowwvla, see Gal. vi. 6. 2 Cor. viii. 4. Phil. iv. 16. 

Compare 
living Stone, ye also as lively stones are being built up a spiritual 
house, a holy Priesthood, to offer spiritual sacrifices acceptable 
to God through Jesus Christ.” 1 Pet. ii. 5. 

On this subject of spiritual sacrifices, see Mede on the Chris- 
tian Sacrifice; Waterland’s Charge on Distinction of Sacrifice, 
§ 10; and the authorities in Suicer, v. Ovala. 

On this passage it may be observed— 

(1) That if the Apostle had supposed Christ’s Body and 
Blood to be offered as a sacrifice on the Christian Altar on earth, 
he would not surely have omitted to say so, in describing the 
Christian Altar and the Christian sacrifice. 

(2) That he does speak of a right to ea¢ at this Altar; not 
to eat carnally (v. 9), but in the Aeart, and for growth in grace 

v. 9). 
ts) That he has fully described elsewhere what that ealing 
at the Christian Altar is. 1 Cor. x. 16; xi. 24. 

(4) That he has also said, that therein we declare, announce 
(rarayyé\Aonev) the Lord’s Death as an act already done; an 
axpression inconsistent with the notion that we ourselves do ‘hai 
sct, either by repetition or by continuation. (1 Cor. xi. 26.) Cp. 
above on Heb. x. 12. 

St. Paul exhorts us to offer our bodies a living sacrifice, holy 
and well pleasing to God, which is our rational worship. (Rom. 
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xii. 1.) And, again, Let us offer the sacrifice of praise, that is, the 
fruit of our lips. These offerings, indeed, are nof according to 
the Levitical Law, the handwriting of which has been faken 
away by our Lord (Col. ii. 14), but they are according to the 
Spirit ; for we must worship God in epirté and in truth. (John 
iv. 23.) Wherefore, the Offering of the Eucharist is not carnal, 
but spiritual, and therefore pure. For we offer to God the Bread 
and the Cup of Blessing, giving Thanks to Him for that He 
commanded the earth to bring forth these fruits for our nourish- 
ment. And when we have made this offering, then we invoke 
the Holy Spirit, in order that He would exhibit (&wopf»p) this - 
sacrifice and this bread to be the body of Christ, and the cup to 
be the blood of Christ, in order that they who have partaken of: 
these symbole (ray dvririxwy, cp. above, ix. 24) may receive re- 
mission of sins, and everlasting life, They, therefore, who bring 
these offerings in commemoration of the Lord, do not consent to 
the dogmas of the Jews, but, worshipping spiritually, shall be 
called the children of wisdom. S. Irenaeus (fr. ii. ed. Pfafii, Lug. 
Bat. 1743, p. 26). See above, x. 12. 

17. MelOeaGe rots jryoundvois] Obey your spiritual guides, and 
submit yourselves. A precept which seems to show, that the 
Author of this Epistle had not undertaken the task of writing it 
without the approval of their Pastors. He who gives this direc- 
tion to others, would certainly have complied with it himself. 
Perhaps he wrote the Epistle at their desire. 

The writer of this Epistle appears to be very studious of 
showing his affection and deference to the Clergy of the Church 
at Jerusalem. See also below on »v. 24. 

This was what might be specially expected from St. Paul, 
for reasons which will be specified in the note on that verse. 
Besides, since he was the Apostle of the Genfiles, it might, per- 
haps, be objected by some of his adversaries (overlooking his 
claims to address the Hebrews, see Infroduction, p. 369), that in 
writing to the Church et Jerusalem he was intruding into a pro- 
vince that did not belong to him. He might, therefore, be 
reasonably very desirous to obviate this objection, and to make all 
men understand that he was on terms of entire friendship with 
the Clergy of Jerusalem, and that, in writing to the Hebrew 
Christians there, he acted with their cognizance and concurrence. 

On the succession of Bishops at Jerusalem after James, the 
brother of our Lord, see Eused. iv. 5. He says, that from James 
to the siege by Hadrian there were fifteen in number, ofs wd»ras 
‘EBpalous gacly Svras .. . ouverrdvas yap altois tére Thy 
wagay ’ExxAnclay ef ‘EBpaley mioray,—a passage which illus- 
trates the title of this Epistle. 

On the duty prescribed in this text, see Dr. Barrow’s admi- 
rable Sermons, iii. pp. 107—169, entitled *‘ Of Obedience to our 
Spiritual Guides and Governors.” 

18. wesbdue8a} So the best MSS.—EZiz. wewol@auer. 

— Kadrdy cuvelBnow Lxopey] we have a good conscience. This 
apologetic declaration was a very suitable one for St. Paul to 
make, when addressing himeelf, as here, to Hebrews, and may be 
compared with his language in Acts xxiii. 1; xxiv. 16. After his 
apprehension by Jews at Jerusalem (Acts xxi. 28), and his con- 
sequent imprisonment at Cesarea and at Rome, he might well 
speak thus in self-defence. But such words as these would not 
have sounded well in the mouth of one who had noé been accused, 
and who was not wel! known as an accused person to those whom 
he addressed. Therefore, here is another evidence in favour of 
the opinion which ascribes this Epistle to St. Paul. 

19. tva rdxsoy dwoxararraie ipiv] that I may be restored to 
you more speedily. Another characteristic trait of St. Paul. The 
author of the Epistle expresses his desire of being restored to Je- 
rusalem. He had, therefore, been formerly in that city; and (as 
the word here used appears to intimate) had been faken away 
from it, and taken away from it under such circumstances as made 
him desire to be restored to it. This was the case with St. Paul. 
He had been taken away from Jerusalem to Rome as a prisoner 
and a malefactor. How natural, therefore, was it that he should 
desire to be restored to it, in order that his innocence might be 
publicly manifested to the Jews and Christians there! Cp. 2. 23. 

If this reasoning is correct, then we are led by it to determine 
the date of the Epistle. He is now at liberty, for he speaks of 
coming to Jerusalem. He had been set at—liberty from; the im 
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prisonment which began at Jerusalem, was continued for two 
years at Ceesarea, and for two years more at Rome. Then he was 
acquitted and released; and he might well wish then to be re- 
stored as innocent to Jerusalem. Therefure the date of the 
Epistle cannot be earlier than a.p. 63, and was probably a.v. 64 
or 65. See above, Introduction, p. 374, and below, pp. 427, 428. 

20. ‘O 82 eds rijs elphyns] Now may the God of Peace, 
Who brought up again from the dead the Shepherd of the Sheep, 
that Great Shepherd,—greater even than Moses, the Shepherd of 
the literal Israel, to whom these words are applied by Isaiah, lxiii. 
11,—dy the blood of the covenant that is everlasting (and not tran- 
sitory like that of the Levitical Passover which delivered your 
fathers), the Lord of us (jay, of you as well as of me), Jesus, 
perfect you in every work that is good, so as to do Hise Will. 
This prayer seéms to be suggested by what precedes. 

He had desired them to pray to God, that he himself might 
be restored to them. He had been sent a prisoner to Rome, but 
God could restore him. He could restore the Apostle, the Chris- 
tian Pastor, to Jerusalem. Such a restoration of St. Paul to 
Jerusalem, after so long an imprisonment caused by the Jews, 
would be like a resurrection from the dead. But God could 
effect it. He had brought again from the dead the Great Shep- 
herd, through the blood-shedding of the Everlasting Covenant 
(Matt. xxvi. 28), not like the blood of the temporary Levitical 
Covenant, with which the Jewish High Priest went in often into 
the earthly Oracle; but through the blood of the Covenant which 
will last for ever. He had led Him, through the blood shed once 
for all, with which the True High Priest, the Great Shepherd, 
Who laid down His Life for the sheep (John x. 11), bas entered 
once for all into the true Holy of Holies in the heavenly Jeru- 
salem. Whether, therefore, He think fit to restore me to you or 
not, He can protect you, though I am absent from you. 

On this text, see Bp. Andrewes, Serm. iii. 80. 

21. 7d ebdpecroy] that which is well pleasing to God. A 
Pauline precept. See Rom. xii. 2. Eph. v. 10. 

22. Tlapaxarw—dydxecBe 7. A. r. w.] I beseech you, brethren, 
suffer the word of exhortation. The Author craves forbearance 
and indulgence for himself. How is this, when he was enabled to 
write in such a sublime strain of heavenly eloquence as pervades 
this Epistle? Should such a writer apologize for himself? Yes; 
if the writer is 8. Paul, he may well do so. For he had been a 
persecutor of the saints at Jerusalem, and he was regarded as a 
renegade by the Jews; and he had been arrested as a malefactor 
at Jerusalem, and had been sents prisoner to Rome. Besides, 
he was the Apostle of the Gentiles; and it might be alleged by 
some that in writing to the Hebrews he was usurping what did 
not belong to him, but to others. (Cp. . 17.) See above, pp. 
371, 372. 

— 3:2 Bpaxéwy] in few words; ‘ paucie pro copia rerum et 
argumenti dignitate”’ (Bengel). Cp. 1 Pet. v. 12, 80° dalyep. 

28. [.»déoxere] Know ye; imperative. Syriac, Vulgate, 
Bengel, Liinemann, Delitz. 

— Toy adeAgdy judy TindCeor] our brother Timothy. This 
sentence also seems to point to S¢. Paul as the Author of the 
Epistle. (Cp. Bp. Pearson, Minor Works, ii. 359.) Timothy 
was St. Paul's fellow-labourer from the time of his second mis- 
sionary journey (Acts xvi. 1) even cto his death; and St. Paul 
calis Timothy Aie brother in various places of the Epistles 
(1 Thess. iii. 2. 2 Cor.i. 1. Col. i. 1. Philem. 1). ‘Hyéy» is 
omitted by E/z., but is found in A, C, D*, M, and the Versions 
generally, and is received by Lach., Bleek, De Wette, Liinemann, 
Delitz. The Hebrew Christians would be well affected to 7\- 
mothy because he was circumcised. Theophyl. Cp. Acts xvi. 3. 

— dwodeAupdvorv] been set at liberty. This is evidently the 
true sense of the word—and not ‘ sent away,’ as it has been 
rendered by some. The passive voice does indeed sometimes 
signify to be sent away, to depart, but only when this sense 


is made perfectly clear by the context (see Acts iv. 23; xv. 30); 
but when it is placed absolutely, as here, it signifies fo be 
released. See Acts xxvi. 32. 

— day rdxsov Epynrai) if he comes more quickly than may 
possibly be the case. On this elliptical use of the comparative 
taxtov, see on Acta xxv. 10. 2 Tim. i. 18. 

Timothy was probably with St. Paul when he was arrested at 
Jerusalem (cp. Acts xx. 4), and it was natural that both of them 
should desire to revisit Jerusalem together again. 

It is probable also that Timothy i been sent by 
St. Paul to Philippi, according to the expressed intention of the 
Apostle in his Epistle to that Church (Phil. ii. 23), and had then 
been put in prison, and had been afterwards released, but had not 
yet returned to St. Paul. 

These incidents also are of service in enabling us to ascertain 
the date of the Epistle. See on v. 19, and Introduction, p. 374. 

— Sopa: buas| Iwill see you. If, therefore, the writer of this 
Epistle is St. Paul, it is clear that the Apostle had now been 
released from his two years’ confinement at Rome. See note 
on v. 26. 7 

24. "Aordcacbe xdyras rods fryoundvous Spar] Salute all your 
spiritual Guides. A remarkable message. The author claims 
acquaintance with all the Pastors at Jerusalem, and sends his 
salutations to them ail. 

This incident also is in harmony with the Pauline author- 
ship. On the last previous occasion, when St. Paul had visited 
Jerusalem, the Bishop of Jerusalem, St. James, had convened s 
Synod of his Presbyters to meet him, and it is expressly recorded 
that aél the Presbyters were then present, and that he saluéed 
them (Acts xxi, 18); and he complied with the advice which they 
then tendered him. This compliance, it is observable, led to his 
arres/, and to his imprisonment at Ceesarea and Rome. He 
might, therefore, well send his greetings to them ali, as being 
known to them ali, and as desiring them to be assured of his 
perfect love towards them all. Cp. v.17. There was something 
‘ciamgl appropriate and graceful in such an assurance from 

im. 

— *Aord(ovras Suds of dwd rijs "Iravlas] They who are from 
slid salufe you. It may be inferred as probable from these 
words— 

(1) That this Epistle was not written at Rome. If it had 
been, the writer would have mentioned Rome, and not Italy. 

2) That it was written by St. Paul after he had been re- 
| from his first confinement at Rome (see v. 23), and had 
quitted that city. 

(3) That it was not written from Ifaly. He could hardly 
take upon himself to convey to the Hebrews the greetings of 
those of so extensive a country as Italy generally ; nor would he 
have described the Christians of Italy as those from Italy, but as 
the saints or brethren of Italy. 

(4) That some friends had accompanied him from Rome, 
and from Italy, who were known to the Hebrews, and whose 
greetings, therefore, he sends to them, and whom he describes 
here as those from Italy. 

(6) That, inasmuch as he had designed to pass by Rome to 
Spain (see on Rom. xv. 24. 28), this Epistle may bave been 
written on his journey to or from Spain, or in it. 

Compare (for the use of 4rd) Matt. xv. 1. John xi. 1. Acts 
x. 23. 38; xvii. 13; xxi. 27. Gal. ii. 6. Winer, § 67, p. 554. 

25. 4 xdpis pera wdvtor Suav] Grace be with you all. 
Another proof to the same effect. This Benediction is the charac- 
teristic token of Si. Paul’s Epistles, and was not used by ey 
other writer in St. Paul's lifetime. 

It is observable also, that almost all the Epistles which were 
written by St. Paul at the period of his life (to which this Epistle 
is to be ascribed, namely, his later years) have this Benediction !0 
a brief form, as here. See above on 1 Thess. v. 28. 


INTRODUCTION 


TO THE 


EPISTLES TO TIMOTHY AND TO TITUS. 


I. On the dates of St. Paul’s Two Eptstixs to Trmoray, and of the Epistte to Trrus; and on the 
chronology and order of the events between the end of the Acts of the ApostLes and the Death of 
Sr. Paun'. 


1. Sr. Lure closes the Acts of the Apostles with the following words concerning St. Paul at Rome, 
to which he has been brought, at the conclusion of that History: ‘“‘He abode firo whole years in his 
own hired house, and received all who came in unto him, preaching the kingdom of God, and 
teaching those things which concern the Lord Jesus Christ, with all boldness, no man forbidding him.” 

_ This specification of a term of tro years appears to intimate, that St. Paul did not remain at 
Rome after that time, but was enabled to quit it for some other place. 

This inference is confirmed by internal evidence. 

The period of two years would have expired in the spring of a.p. 63’. 

At that time no persecution had as yet arisen at Rome against the Christians, on the part of 
the Imperial Government. 

But on the 19th of July of the following year’, a great fire broke out at Rome, which raged 
for six days and seven nights, and burst out afresh, after a short interval, and almost consumed ten 
of the fourteen regioncs of the capital *. 

The Emperor Nero, who was generally suspected to be the author of that conflagration, endea- 
voured to divert the popular obloquy from himself, by imputing the fire to the Christians. This was 
the occasion of the first persecution of the Christians by the Roman Government’. 

If St. Paul had remained at Rome fifteen months after the expiration of the two years specified 
at the close of the Acts, he would probably not have been released, but have perished in that 
persecution. 

2. That he was liberated at the end of those two years, is, as has been observed, suggested by 
the specification of that time by St. Luke, and is also confirmed by the Apostle’s own writings, and 
by external testimony. 


4 Tacilus, xv. 38—41. 
§ Tacitus, Ann. xv. 44. 
5. 21. 


1 A synoptical view of the events specified in these observa- 
tions may be seen in the ‘‘ Chronological Table” prefixed to this 
volume. 


Sueton. Nero 38. Dio, lxii. 16, 17. 
Sueton. Nero 16. Tertullian, Apol. 


On the subject here discussed, the reader may consult 7ille- 
mont’s Mémoires pour servir a |’ Histoire Ecclésiastique. Brux- 
elles, tom. i. pp. 121—131. Basnage, Annales Politico-Eccle- 
siastici, Rotterdam, 1706, vol. i. p. 719. By. Pearson, Minor 
Works, ed. Churton, vol. ii. pp. 376. 385. Dr. Paley’s Hore 
Pauline, with the valuable additions of Mr. Birks, pp. 140—160. 
284—316. Dr. Davidson's Introduction, iii. ]—153. Dean 
Alfora’s Prolegomena, vol. iii. chap. vii. viii. and ix. Professor 
Biuné’s Early Church, chap. iii. Guerike’s Einleitung, pp. 388— 
427. Huther’s Einleitung, pp. 1—56; and the works of Hemsen, 
Wieseler, and Greswell, on St. Paul’s personal history; and the 
Commentaries of Wiesinger and De Wette on these Epistles; 
and the xxviith chap. of Conybeare and Howson’s Life of St. 
Paul; and also the Appendix ii. on the date of the Pastoral 
Epistles. 

2 See Chronological Synopsis prefixed to the Acts of the 


Apostles. 
3 a.v. 64, the 10th of Nero, ending 12th October, 


3 I 


A disposition has shown itself in recent times to follow in 
the footsteps of Gibbon (chap. xvi.), and to dispute the statement 
of Tacitus, Suetonius, and of all Christian Antiquity, that the 
Christians were specially obnoxious to the Heathen, and as such 
were made the victims of the Neronian Persecution. It has been 
alleged by some, that the true objects of the heathen hatred and 
rage, and the real sufferers in that Persecution, were the Jews, 
and that History has confounded the Christians with them. 
But if this had been the case, the Jews would have had some 
Martyrs to show. Josephus was then at Rome, and he would 
have been glad to have been able to relate, that the subsequent 
rebellion of his countrymen against Rome had been provoked by 
her persecutions. 

One of the many services rendered to Church History by the 
late Professor Blunt is that which he has performed in his Lec- 
tures on the First Three Centuries, where may be seen, in chap. 
viii., a satisfactory solution of the problem which has perplexed 
Gibbon and his followers. 

2 
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In the Epistle to the Romans, written from Corinth before his arrival at Rome, he had 
expressed an intention to pass through Rome, and to go further westward to Spain’. 

_ In the Epistle to Philemon, written during his sojourn at Rome in this period of two years, he 
expresses a confident expectation of liberation. He desires him to “ prepare for him a lodging,” 
for he trusts that through his prayers he shall “ be given unto him’.” 

Writing also to the Philippians, he deliberately considers the future issue of his trial, and com- 
pares the respective probability of the two alternatives, whether of /ife or death, and declares his 
full persuasion that he «will be acquitted’. Accordingly he adds, that he hopes shortly to come to 
them *. 

To the Hebrews also he announces that their brother Timothy has been set ut liberty; with 
whom, if he comes shortly, he will visit them °. 
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3. The circumstances also of St. Paul’s sojourn at Rome during the two years mentioned by 
St. Luke, were so different in many respects from those of his imprisonment there, when he wroté 
his Second Epistle to Timothy, which bears internal marks of being written just before his death °, 
that a person who compares them carefully can hardly suppose that they belong to the same time. 

For example. In the Epistles written in that two years’ sojourn, he anticipates, as has been 
observed, a speedy release’. But in the Second to Timothy he exults in the foresight of approach- 
ing Martyrdom *. | 

In the former period Timothy was with him’; but in the latter, Timothy is desired to come to 
him". In the former period, Demas was with him as a fellow-labourer*'; but in the latter, Demas 
_ has deserted him". In the former period, Mark was with him”; but in the latter, Timothy is 

desired to bring Mark with him ™*. 

Before the former period, when St. Paul landed at Miletus, he had*Trophimus with him, and 
took him to Jerusalem*. But before the writing of the Second Fpistle to Timothy, St. Paul had 
left Trophimus at Miletus sick ™*. 

Indeed, the whole character of.the one period was different from the other. In the former 
period his friends came freely to him, and many were encouraged by his bonds to preach the 
Gospel’. But when he wrote his Second Epistle to Timothy he was in close confinement, and Luke 
alone was with him'*; and St. Paul mentions, to the special praise of Onesiphorus, that when he 
came to Rome he sought him out very diligently, and found him ™. 

In a word,—the former interval of two years had been characterized by consideration and kind- 
ness, on the part of the Roman authorities, for the persoh and character of the Apostle. But in the 
latter period, St. Paul is treated with that severity which might have been expected by the leading 
champions of the Gospel from the agents of Nero, after the excitement of the popular passions of 
the heathen multitude at Rome, who had been exasperated against the Christians by the Emperor ™. 


‘ Scripsit autem eam ad Timotheum tunc absentem desi- 
dcrans eum videre (i. 4). 


1 Rom. xv. 24. 28. 
32 Philem. 22. 


3 Phil. i. 25. ‘“« Hee autem vincula multam & prioribus differebant. Nam 
* Phil. i. 26; ii. 24. in prioribus vinculis preedicavit in conducto suo cum omni fiducid 
5 Heb. xiii. 23. sine prohibitione. Notissima tunc fuit Pauli domus, in qua per 


biennium habitavit et recepit omnes ingredientes ad eum. (Act. 
xxviii. 30, 31.) In secundis vinculis, alia statim rerum facies 
fait. Tunc enim Onesiphorus (inquit), ctim Rumam venissel, soli- 


® See on 2 Tim. iv. 6, 7. 

7 Philem. 22. Phil. ii. 24. 
8 2 Tim. iv. 6—8. 
Phil. i. 1. Philem. 1. 


® See Col. i. 1 cilé me guesivil ef invenit. (2 Tim. i. 17.) An opus erat, ut 
10 2 Tim. iv. 9. 21. Onesiphorus oxovdaérepoy, et cum tanto studio ac solicitudine 
1 Col. iv. 14. Philem. 24. quereret Paulum, et ex tam sedula inquisitione inveniret, & 


Apostolus aut in efdem domo, aut cum e&dem libertate, et non in 
arcta et abdit& custodiad preedicasset ? 

“© De prioribus vinculis ad Philippenses scribit ea manifesta 
Suisse in pretorio et in ceteris omnibus; ul plures é fratribus 
in Domino confidenter in vinculis meis abundantitis auderent 
sine limore verbum Dei loqui. (Phil. i. 13.) In posterioribus 
autem, omnes eum comites et cuvepyol preter unum dereli- 


12 2 Tim. iv. 10. 

13 Col. iv. 10. Philem. 24. 
14 2 Tim. iv. Il. 

13 Acts xx. 4; xxi. 29. 

16 2 Tim. iv. 20. 


'y Acts xxviii. 30,31. Phil.i !3—15. 


18 2 Tim. iv. 11. 

19 2 Tim. i. 17. 

2° The reader will peruse with satisfaction the following re- 
marks on this subject from Bp. Pearson, De Successione 
Primorum Rome Episcoporum, Dissert. i. cap. ix. Minor Works, 
ii. 383. 

‘¢ Quamvis ea que jam diximus sufficere videantur, adbuc 
tamen apertiis et extra omnem controversiam ex Epistolé 
Secunda ad Timotheum probatur Apostolum Paulum die Romam 
venisse; et in e& urbe haud diu ante mortem suam secunda vin- 
eula ef severiora passum esse. 

‘‘ Nam Apostolus eam Epistolam scripsit, ut ex ipsa patet, 
Roma (i. 17), et quidem in vinculis quorum ipse mentionem 
facit (i. 8; ii. 9). 


querant, et in alias regiones transierant. (2 Tim. iv. 10.) 

‘¢ Magnum certe discrimen inter biennalem Pauli custodiam 
Luci memoratam, et hanc quam Apostolus in hic secundé ad 
Timotheum Epistolf describit. Neque hujue dieparitatis ulla 
ratio excogitari posse videtur, quam quod prior ante incendium, 
quod preediis Tigellini milianis proruperit, fuerit, posterior 
postea....” (Tacit. Ann. xv. 40.) 

‘ Ex his, et ex iis que anté diximus, constat, S. Paulum 
prioribus vinculis solutum Romf exiisse; multas provincias per- 
agrasse; Corinthi, Mileti, Troade fuisse; Nicopoli hyemisse ; 10 
Asiam et Macedoniam profectum esse; et in insula Cretd pre 
dicisse; et denique Romam reversum esse; (ubi denique ms 
tyrium passus est.)”’ 
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4. Accordingly we find a clear testimony, dating from St. Paul’s age, that the Apostle, who in 
his first confinement was at Rome for the first time, and had never reached any point beyond it, did 
not terminate his career there at that time, but went to some regions westward of Rome. 

S. Clement, the Apostle’s contemporary, affirms that St. Paul went, in his missionary journeys, 
to the extreme limit of the West’. 

8. Clement was then writing at Rome itself, in an age when Gaul, and Spain, and Britain, had 
been opened out by the Roman arms, and had been made subject to Rome. And he could not have 
said that St. Paul had reached the Jimit of the West, if he had never gone beyond Rome. But this 
would have been the case, if St. Paul had suffered martyrdom in the imprisonment described by 
St. Luke at the close of the Acts of the Apostles, and had not been liberated from it. 

8. Clement therefore must be understood to affirm in this passage, that St. Paul was not put to 
death at this time at Rome, but was released, and was enabled to go to the limit of the West, as far 
as it was then known to the Romans. Thus, as 8. Clement expresses it, he became “a herald of the 
Gospel to the Eastern and Western world.” 

This testimony harmonizes with St. Paul’s previously declared intention of visiting Spain ’. 

The ancient author of what is commonly called the Muratorian Canon’, written (it seems) in 
the West about the middle of the second century, appears to take for granted that the Apostle 
went into Spain *. 

It is also affirmed by Eusebius, that the Apostle was released after the two years’ sojourn at 
Rome, with which the History of the Acts of the Apostles ends; and that, after he had preached 
the Gospel for some time subsequent to that release, he came to Rome a second time, and then 


suffered martyrdom ‘. 
Eusebius adds, that when St. Paul was in this second imprisonment at Rome, he wrote his 
Second Epistle to Timothy. 


The testimony of 8. Jerome, who resided for some time at Rome, as Secretary to its Bishop, 
Damasus, and who had favourable opportunities of knowing the local traditions concerning St. Paul, 
says that the Apostle was released by Nero after the two years’ sojourn mentioned by St. Luke; and 
that he preached the Gospel afterwards in regions of the West, and was afterwards imprisoned a 
second time at Rome, and then wrote his Second Epistle to Timothy, in immediate foresight of his 
martyrdom °. 

S. Jerome also affirms, that after his first imprisonment he preached the Gospel in Spain’. 

The same thing is stated by Theodoret, who says that St. Paul was liberated from his first 
imprisonment at Rome, and that he communicated the benefits of the Gospel to Spain, and other 
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nations, and “ to the islands lying apart in the high sea °. 


5. On reviewing the above evidence, we may conclude that St. Paul was liberated from his con- 
finement at Rome after the two years’ sojourn mentioned by St. Luke at the close of the Acts of the 
Apostles, in the spring of a.p. 63. | 

The following results may also be stated as probable. 

Having been released, he went to some countries west of Italy, perhaps Spain, and even Britain. 

He probably afterwards fulfilled his intention of going to Jerusalem, perhaps with Timothy’; 
and left Titus at Crete in his way thither’. 

He also executed his design of visiting Colosse in Phrygia". 

He also performed his promise of going to Philippi in Macedonia ”. 


in which he was not engaged. Compare note above on Rom. xv. 


1 els 7d réppa rijs Sbcews. Clem. R. ad Cor. c. 5. 
24—28. 


See on Rom. xv. 24. 28. Cp. Adbp. Ussher, Brit. Eccl. 


Ant. i.; and By. Stillingfleet, Orig. Brit. i., who suppose that his 
Apostolic travels at this time extended even to Britain. 

3 Routh, R. 8. i. 403. 

* He says, “Acta omnia Apostolorum sub uno libro scripta 
sunt. Lucas optimé Theophilo comprehendit, quia sub preesentia 
ejus singula gerebantur: sicut et semot& passione Petri evidenter 
declarat, sed et profectione Pauli ab Urbe ad Spaniam profi- 
ciscentis.”’ 

Some slight variations, suggested by critical conjecture, have 
been admitted here. See the original, with collations, in Mr. 
Westcott’s valuable work on the Canon of the N. T. pp. 567— 
561. The writer’s meaning seems to be, that the excellence of 
St. Luke’s history may be inferred from the circumstance of his 
restricting himself to the narration of those events of which he 
wes personally cognizant; and from his omission of other incidents 


5 Sebrepow éwiPdyra rh abrx wéAG, TE Kar’ abtdy TeAci- 
ew6ijva: papruple. Eused. ii. 22. 

* Hieron. Eccl. Script. 5. 

’ In Amos v. 8. 

® rais dv rg weddye: Siaxeinévais vhoois. 
cxvi. and in 2 Tim. iv. 17. 

Assertions also to a similar effect may be seen in Epiphan. 
Her. xxvii. Chrysost. Hom. 26 in 2 Cor., and Hom. 9 in 
2 Tim. Prolog. ad Epist. ad Hebr. See also Athanas. ad Dra- 
cont. p. 956. S. Jerome, in Isa. xi. 8. Gregory, in Job xxxi, 
c. 22. 

® Heb. xiii. 23 
10 Titus i. 5. 

1 Philem. 22, 
12 Phil. fi. 24 


Theodoret in Ps. 
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About this time. when setting forth for Macedonia, he commanded Timothy “to abide at Ephe- 
sus,” as chief Pastor of that Church’, and not long after he wrote his first Epistle to Timothy. 


6. This last assertion requires some confirmation. The following considerations may serve that 
UF poss : 

' In that Epistle St. Paul says that he exhorted Timothy “ to abide at Ephesus when he himself 
was setting forth (aropevoxevos) to Macedonia *.” 

This journey of St. Paul to Macedonia was subsequent to the period of history embraced in the 
Acta; and was therefore affer his two years’ sojourn at Rome. 

This appéars as follows: 

Only three journeys of St. Paul into Macedonia are contained in the History of the Acts of the 
Apostles. In none of these three did he desire Timothy “to abide at Ephesus.” 

In his first journey to Macedonia he took Timothy with him’. 

Before he undertook the second journey into Macedonia he had sent Timothy into that country‘, 
and he rejoined Timothy in Macedonia *. 

In his third journey into Macedonia he took Timothy with him; and with him he sailed beyond 
Ephesus, in his way to Jerusalem *. 

Therefore in none of those journeys did he desire Timothy “to abide at Ephesus when he him- 
self was setting forth into Macedonia.” 


7. It has indeed been alleged by some learned persons’, that Timothy was placed at Ephesus by 
St. Paul at the time of some visit of his to Macedonia not mentioned in the Acts, but within the 
compass of ita History. 

But this is not probable in itself; nor has any sufficient proof been adduced in behalf of this 
assertion. 

It is not likely in itself. Because, as long as the Apostle was in full vigour of body, and in the 
active discharge of his duties, he would in all probability reserve the chief superintendence of 80 
important a Church as that of Ephesus to himself, and would not commit it to so young a man as 
Timothy. 

Such a delegation of Apostolic authority to another, was only appropriate in a later period of 
St. Paul’s career, when he had no expectation of being able to exercise such functions in his own 
person; and when, in anticipation of approaching dissolution, he would be desirous to commit them 
to another. 

Besides, it is evident that when St. Paul passed by Ephesus in his way to Jerusalem, whence 
he was sent in bonds to Ceesarea and thence to Rome, where the history of the Acts leaves him, he 
had not settled Timothy as Chief Pastor at Ephesus. 

This is clear from his last interview with the Presbyters of Ephesus at the time’. 

He then takes leave of them in solemn and affecting terms. Assuredly, if Timothy had then 
been already appointed by him to be their Bishop, some notice of that relation between them and 
him could hardly have failed to be taken at such a time. 

Timothy himself was present at that interview’. But there is no charge given to him in that 
capacity, and no exhortation to the Presbyters of Ephesus to revere the successor of the Apostle. 
And Timothy was not then left behind at Ephesus * at that critical time when the Apostle was quit- 
ting it for ever, and when, if Timothy had been its Bishop, he would surely have remained there to 
defend the flock of Christ against the grievous wolves, who, as St. Paul warns them, would enter 10 
after his departure ". 

Still further ; St. Paul, when he afterward came to Rome, and was in the prison there, wrote 
his Epistle to the Ephesians, and Timothy was with St. Paul at that time’. But Tychicus is sent 
to the Ephesians with the Epistle, and not Timothy". Timothy is not associated with St. Paul in 
writing his Epistle to the Ephesians, as he is to the Colossians and Philippians, although he was 


1} Tim. i. 3. ® Acts xx. 17—38. 
: se i ® Acts xx. 4. 
cts xvii. 14; xviii. 5. 10 : 
+ Acts xix. 22. 1 Cor. iv. 17; xvi. 10. Rom. xvi. 21. - aay ee 
e pages é 12 See Col. i. 1. Philem. 1. Phil. i. 1; and above, Jstroduc- 


' e.g. by Mosheim, Schrader, and Wieseler, Dr. Davidson, tion to the Epistle to the Ephesians, p. 278. 
“ig — See Guerike’s Einleitung, § 48, p. 398. Davidson, '* Eph. vi. 21. 
pe 12. 
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known to them’. And in all the notices concerning him at that period, there is no indication what- 
ever that Timothy ever performed any Episcopal act at Ephesus, or had as yet been advanced to so 
high and arduous an office as that of the chief pastorship of that Church. 

Besides, if Timothy had been appointed to so important a post as the Episcopal See of Ephesus 
before St. Paul’s first imprisonment at Rome, it is not at all probable that St. Paul would have 
retained him with him at Rome during that time, and have employed him in an embassy into 
Greece *. 

More evidence might be adduced, to show that the appointment of Timothy to the Episcopate 
of Ephesus, and consequently the First Epistle of St. Paul to Timothy, are posterior to St. Paul’s 
release from his two years’ confinement at Rome’. 


8. The only argument on the other side that seems to deserve consideration, is derived from 
St. Paul’s words to the Presbyters of Ephesus at Miletus, on that affecting occasion to which a 
reference has been made. 

In that solemn farewell, he says that they will “ see his face no more ‘.” 

This is tantamount to an assertion that he should never revisit Ephesus. 

But in his Epistle to Timothy the Apostle expresses a hope that he should be able to come to 
him shortly ’. 

Hence it has been inferred by some, that the first Epistle to Timothy could not have been 
written after the interview with the Ephesian Presbyters at Miletus. 

What is to be said here? 

Some have solved the supposed difficulty by answering confidently that the Apostle was mistaken 
in his anticipation ; and that he did visit Ephesus after that farewell. 

But the fact is, there is no evidence to show that he ever revisited Ephesus after that interview; 
or that he ever intended to do so. 

It is worthy of remark, that in several Epistles written afterwards from Rome, he expresses an 
intention of revisiting those to whom he writes. Thus he mentions a design of seeing Philemon at 
Colossse, and promises a visit to the Church at Philippi; and in the Epistle to the Hebrews‘ he 
mentions a design of revisiting them. 

But no such intention is expressed in his Epistle to the Church of Ephesus. 

Indeed it has been too hastily assumed by some that St. Paul intimates such a design in his 
Epistle to Timothy, the Bishop of that City. 

What he does say, is, that he hopes to see Timothy himself. But he does not say that he 
intends to see Ephesus’. 

This intention of seeing Timothy, the Bishop of Ephesus, was probably fulfilled by him in a 
similar manner to that in which he had executed a like purpose with regard to the Presbyters of the 
same city. 

When he was sailing by the coast of Asia, in his way to Jerusalem, he sent for the Ephesian 
Presbyters to the neighbouring city of Miletus, and gave them an Apostolic Charge and Benediction 
there, and bade them solemnly farewell *. 

If he did this in the case of a large body of persons, the Presbyters of Ephesus, he might well 
do it in that of a single individual, his own son in the faith, Timothy’. 

Besides, after the Persecution of the Christians had broken out in the Roman Empire, St. Paul 
would not willingly incur such peril as must have awaited him in a city like Ephesus, where he had 
preached three years, and was well known, and where he was specially obnoxious to many ”’. 


? See 1 Cor. xvi. 10, written from Ephesus. 

? See Phil. ii. 19— 23. 

* This matter is clearly and fully argued by Bp. Pearson, 
Minor Works, ii. p. 382. 

‘* Nos dii postea scriptam fuisse primam ad Timotheum 
Epistolam ssserimus (i. e. after St. Paul’s sojourn at Rome), et 
tam maturé scribi potuisse pernegamus. 

‘¢ Verba quidem 8S. Pauli sunt 1 Tim. i. 3, Sicut rogavi fe 
permanere Ephesi ciim irem in Macedoniam. 

“« Rgo verd ex iisdem verbis demonstro, neque illo tempore, 
neque quovis alio in Actibue denotato, Paulam rogdsse Timotheum 
ul Ephesi permaneret, aut ad illum scripsisse hanc Epistolam, in 
qué verbs continentur.”” 

Bp. Pearson then proceeds to demonstrate that proposition, 
and thus concludes: 

* Quamobrem pro certo haberi debet, nulla ex his tribus 


profectionibus Paulum rogisse Timotheam ut Ephesi permaneret ; 
ac pariter certum est, circa illa tempora non fuisse scriptam 
primam ad Timotheum Epistolam. 

*¢ Unde clard sequitur necessarid statuendum esee, Paulum 
quart} in Macedoniam profectum esse, antequam Epistolam 
scripsit ad Timotheum. 

‘ Illa autem quarta profectio institui non potuit nisi post 
biennalem ejus Rome custodiam.” 

* Acts xx. 25, and see v. 38. 

5] Tim. iii. 14. 

© See above, p. 336. Heb. xiii. 23. 

7 1 Tim. iii. 14. 

® Acts xx. 16—36. 

® See p. 435, and note below, on | Tim. iii. 14. 

10 See Acts xix. 28- -31, and xxi. 29. 1 Cor xv. 32; xvi. 8. 
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St. Paul was ever ready to suffer gladly for Christ, but he would not willingly expose any one 
to the sin of being a Persecutor. He would, therefore, be disposed to shun Ephesus. 
For a similar reason he would not, under existing circumstances, be eager to revisit Rome. 


9. Thus then we are brought back to the conclusions already stated, viz. 

After his release from his first detention at Rome, in the Spring of a.p. 63, and after a mission- 
ary journey to some countries to the west of Italy, perhaps to Spain, and even, it may be, to Britain, 
he went with Timothy to Jerusalem, as he had designed to do’. 

In his way from the west to Jerusalem, he would probably sail by Crefe, and perhaps he left 
Titus there at that time, as Chief Pastor of that island ’. 

From Jerusalem he went, according to his intention, into Phrygia to Colosss*; and thence 
proceeded along the southern bank of the Meander to the neighbourhood of Ephesus, perhaps 
to Miletus, and there besought Timothy to abide at Ephesus, when he himself set off to Macedonia‘ to 
pay his promised visit to Philippi‘. From Philippi in Macedonia he perhaps passed over into 
Epirus, and wintered at Nicopolis, near Actium *. . 


10. The First Epistle to Timothy, and the Epistle to Titus, were written about this time. It 
seems probable that the First Epistle to Timothy was written before that to Titus; and that Titus 
would have a copy of that Epistle, in order that he might thence supply those directions’ which 
were not contained in the Epistle to himself. 

Why, it may be asked, did St. Paul write an Epistle to Titus, as well as to Timothy, on Church- 
Regimen? Would not the Epistles to Timothy have served for Titus also? 

The fact here specified deserves attention. Probably there were differences of character in 
St. Paul’s two spiritual sons which required some difference of treatment. But the principal 
inference, and it is an important one, which is to be derived from this fact, seems to be this—that 
by writing to the two Chief Pastors of two places, so different in population and habits, as the 
polished capital of Asia, Ephesus, and the almost savage island of Crete, and by prescribing the 
same form of Church-Regimen to both—the Holy Spirit has taught the world by St. Paul, that this 
form of Church Government—which is no other than that of Diocesan Episcopacy—is designed by 
the great Head of the Church for all countries and ages of the world. This inference is confirmed 
by the constitution of the Church, as displayed in the Apocalypse of St. John (see on Rey. ii. 1) and 
throughout Christendom. 


II. On the design of the Eristies fo Timotuy and to Titus. 


1. The design with which these Epistles were written—their subject-matter—their phraseology 
—all bespeak a date distinct from, and /ater than, that of any other Epistles of St. Paul. 

The Apostle’s declining years, the death of so many of his Apostolic brethren, the breaking 
out of the persecution of the Christians under Nero in a.p. 64, the foresight of his own Martyrdom 
not far distant, the anticipation also perhaps of the death of the Apostle of the Circumcision, 
St. Peter, for which that Apostle was looking, as our Lord Jesus Christ had showed him *, the fore- 
boding of evil days at hand for the Church *—these and other considerations would impress them- 
selves on St. Paul’s mind with great force and solemnity, after his release from his two years’ 
detention at Rome, and would inspire him with earnest solicitude, and with a vehement desire, to 
provide for the future spiritual welfare of the Churches, which would soon be bereft of his personal 
presence and fatherly care. 

2. He would, therefore, now bequeath to the Church an Apostolic Directory for her future 
guidance in Spiritual Regimen and Polity ’’. 

This he did by constituting the Churches of Ephesus and of Crete, and by setting Timothy and 
Titus over them respectively as chief Pastors of those Churches, which were thus presented to the 
eye of Christendom as specimens and models of Apostolic Churches; and by addressing to the 
Chief Pastors of those Churches these Epistles, which were designed to be to them, and to all 
Bishops and Pastors, like a sacred Manual and .a heavenly Oracle for their guidance, how they 


1 See above, on Rom. xv. 24. Heb. xiii. 23. 7 As, for instance, with regard to the qualifications of Deacoos 
? Titus i. 5. and Widows, | Tim. iii. 8—13; v. 3—16. 

3 Philem. 22. ® 2 Pet. i. 14. John xxi. 18. 

* wopevduevos eis Maxedoviay. 1 Tim. i. 3. ® Acts xx. 29. 2 Tim. iii. I. 

3 Phil. ii. 24. 10 ('p, Dr. Bentley on Freethinking, quoted below on | Tis. 


© Titus iii. 12. iii. 2. 
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** ought to behave themselves in the House of God, which is the Church of the Living God, the 
Pillar and the Ground of the Trutk’.” 
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3. It may also be remarked, that the form of religious error, against which St. Paul provides an 
antidote in these Epistles, is of a peculiar character, such as belonged to the last age of the Jewish 
Polity, and to the decay of the Jewish Ritual at Jerusalem. 

It was not the rigid Pharisaism, and strict legal self-righteousness, which had been con- 
demned by him in the Epistles to the Galatians and to the Romans. But it was a speculative 
Gnosticism, a theorizing profession of Faith, a spurious Religion of Words, vaunting, in boastful 
hypocrisy, its own spiritual illumination, but hollow, barren, heartless, profitless, and dead; not 
‘maintaining good works,’ but rather disparaging them; explaining away the doctrine of the 
Resurrection of the Body’ by an allegorical process of Interpretation, afterwards fraught with so 
much moral mischief to the world: and deluding its votaries with a specious show and empty 
shadow of godliness; and puffing them up with presumptuous notions of superior holiness, and 
tempting them to cauterize their consciences with a hot iron’; and inveigling them to make com- 
promises between God and Mammon, and enticing them with earthly allurements to make Religion 
a Trade, and to waste away their days in hypocritical unfruitfulness, and to live as liars to themselves, 
and indulging them in antinomian licentiousness, worldly lusts, carnal concupiscence, and sensual 
voluptuousness. 

It was, in fact, that hypocritical form of Religion, which had incurred the stern censure of the 
Bishop of Jerusalem, St. James, foreboding the coming woes of Jerusalem‘; and which is also 
denounced in the Catholic Epistles of St. Peter and St. Jude’; and which afterwards developed 
itself in the full amplitude of its hideous deformity in the organized systems of the Gnostics, and 
particularly in the mystical allegories of Valentinus, and the moral oppositions of Marcion’, 
subverting the foundations of Faith and Practice, and bringing disgrace on the Christian name by 
its moral profligacy and dissolute enormities ’. 

This is the form of Judaizing Gnosticism that is presented to the eye by the Apostle St. Paul 
in these Epistles to Timothy and Titus, and evoked from him those solemn denunciations which 
characterize these Epistles concerning the moral guilt of Heresy, and on the necessity of shunning 
all profitless and barren speculations, and of teaching wholesome and sound Doctrine, fruitful in 
Good Works’. 

The Antinomian spirit, which was embodied in this form of Religion, brought discredit on the 
Gospel, and exposed it to the blasphemies of the Heathen, as if it encouraged Rebellion. It 
displayed itself in factious sedition, disloyal disaffection, and turbulent insurrection against Civil 
Rulers; and broke forth into licentiousness, under the specious and sacred name of Liberty, and 
of zeal for God’s Glory, and of devotion to His service; it set itself up in opposition to the Heathen 
Masters of the World, who often abused their power in cruel and profligate acts of tyrannical and 
flagitious misgovernment. 

The divine wisdom, patience, and charity of the holy Apostle, who himself suffered under the 
persecuting misrule of the Powers of this World, showed itself in teaching lessons of loyalty 
at that critical juncture when these Epistles were written, in striking contrast to this anarchical and 
rebellious temper. ‘I exhort therefore”? (that is, on account of the errors of the. antinomian 
Teachers), “ that, first of all, Supplications, Prayers, Intercessions, and Giving of thanks, be made 
for all men; for Kings, and for ali that are in Authority; that we may lead a quiet and peaceable 


* 1 Tim. iii. 16. 

The following words, from a writer of the third century, well 
describe the Apostle’s design in writing the Pastoral Epistles : 
ob pdvoy ds copds apxiréxtewy Oeudrr0y KareBdAAcTo, AAAA Kal 
&pxirexrovind olovel BiBaAla kypawevy, was Sei tay dpxi- 
vderova oixotopety olxiay, dwoiov Sei roy exloxonoy elvas, 
wpeaBirepdy re, wal Staxdvous, cal 7d dwdAotwoy ris dxxAn- 
alas xAfpepa ravra yap wdyta olovel vduos dpxitexrovixol Foay. 
Origen, in Catena, in 1 Cor. iii. p. 56. 

See further below, the Introductory Note to the Third 
Chapter of the First Epistle to Timothy. 

§ 2 Tim. ii. 17, 18. 

3 1 Tim. iv. 2. 

¢ James i. 22—27; ii. 14—26. 

® See on 2 Pet. ii. 1—3. 13.19. Jude 4. 10—12. 16. 19. 

* On which account these three Epistles of St. Paul, or por- 
tions of them, were rejected by Marcion,—a proof of their exist- 
ence at that time. See Zerfullian, adv. Marcion. v.21. Hieron. 

Vor. 11.—Paar ITI. 


Prol. ad Titam. 

But Tatian and the Encratites (says Jerome), and other 
earlier heretics (says Ireneus, iii. 12. 12) who are puffed up by a 
false pride of knowledge, own them as Scripture, but wrest them 
from their true sense by misinterpretation. The act of the one 
heresiarch Marcion in rejecting them, is an evidence of what the 
others of the same stamp would Aave done if they had been as 
venturous as he was. And thus the rejection of these Epistles by 
one, and their reception by others, is s strong evidence of their 
Genuineness and Authority; and may be appealed to in con- 
firmation of the general testimony of the Ancient Universal 
Church in behalf of these Epistles, and in opposition to the 
allegations of some critics (such as Eichhorn, Schleiermacher, 
De Wette, Baur, and Schwegler) who have impugned them in 
recent times. 

’ For a clear view of its distinguishing features in Faith and 
Practice, see Blun{ on the Early Charch, chap. ix. 
® See notes on | Tim. i. 10. Titus i. 16; iii..8. 
3 )\K 
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life in all godliness and honesty. For this is good and acceptable in the sight of God our Saviour ; 
who will have all men” (even heathen Rulers, even the Neros of this world) ‘“ fo be saved, and to 
come to the knowledge of the truth.” ‘ Let as many servants” (slaves, bondsmen) “as are under the 
yoke, count their own masters” (even heathens) “‘ worthy of all honour, that the name of God and 
His doctrine be not blasphemed,” as if it gave countenance to insubordination. ‘If any man teach 
otherwise, and consent not to wholesome words, even the words of our Lord Jesus Christ, and to the 
doctrine which is according to godliness; he is proud, knowing nothing’,” one of those who suppose 
that “‘ godliness is a trade’,’”’ and that it may be used as an instrument of lucre. 

Again he says, “There are many unruly and vain talkers, especially they of the circumcision” — 
the Judaizers—‘‘ whose mouths must be stopped, who subvert whole houses’’—or households, by 
their turbulent temper—“ teaching things which they ought not, for filthy lucre’s sake‘.” There- 
fore “ put them in mind to be subject to Principalities and Powers, to obey Magistrates, to be ready for 
every good work, to speak evil of no man, to be no brawlers, but gentle, showing meekness unto all 
men’.” Exhort servants (slaves) to be obedient unto their own Masters . . . . Showing all good 
fidelity, that they may adorn the doctrine of God our Saviour in all things. For “the Grace of God 
which bringeth salvation hath appeared unto all men,” not that we should abuse God’s grace 
and our freedom, as a cloke for licentiousness °; but teaching, that “ denying ungodliness and worldly 
lusts, we should live soberly, righteously, and godly in this present world ’.”’ 

These lessons of loyalty, delivered in a calm and earnest tone of patient and quiet dignity, are 
the more solemn and impressive, because they came from the Holy Apostle at a time when he was 
about to suffer Martyrdom at the hands of the Roman Master of the World. Dictated, as they are, 
by the Holy Spirit at the close of the Apostle’s career, and at a time when tho passions of men 
and nations were inflamed and exasperated against their civil Rulers, they afford instructive warn- 
ings to Rulers, on the one hand, as accountable to Almighty God at the Great Day of reckoning, 
and. to subjects on the other, as owing submission to Rulers, as God’s Deputies and Ministers; 
and thus they may serve as a chart and compass to the Christian soul amid the winds and storms 
of popular Revolutions, which, as we know from the sure testimony of sacred Prophecy, will agitate 
the world in the latter days. 


4. The peculiar phraseology of these Epistles also deserves notice, as illustrative of what has now 
been said concerning their design. 

Their language has indeed been arbitrarily represented in recent times as an argument against 
their genuineness. But it may rather be adduced in confirmation of the statement, that they belong 
to a distinct period of their own, and this a late one, in the Apostle’s career. | 

Some of the most remarkable features of this phraseology are 

(1) aeords 6 Novos, faithful ts the saying, used to introduce a memorable saying ; a formula peculiar 
to these Epistles*, and very appropriate to a time when the Apostle would leave certain memorable 
sentences as “ faithful sayings,” to be like “ nails fastened by the Masters of Assemblies, which are 
given by one Shepherd *”’—even by Christ Himself, the Chief Shepherd. 

(2) ixaivouca SiSacxadia, wholesome doctrine, Noyo. ixytalvovres, wholesome words, Noyos byt, 
tcholesome speech, iryaivew th miates"*, to be healthful in the faith,—words equally proper to be sounded 
in the ears at a time when the Church was suffering from such spiritual diseases, as the Apostle 
describes under such names as a canker, fables, profitless questions, idle talk". 

(3) The same observation may be applied to the perpetual inculcation of the terms sound, sober, 
holiness, and such like, in these Epistles ». 

They are protests against that empty profession of religion, which was like a foul and deadly 
gangrene preying on the vitals of the Church. 


1 See below, on 1 Tim. ii. 1—4. : 10} Tim. 1. 10; vi. 3. Titus i. 9. 13; ii. 1, 2.8. 2 Tim. i. 13; 


? See below, notes on | Tim. vi. 1— 4. v. 3. 
3 Sce below, 1 Tim. vi. 6. 1 ydyypauva, 2 Tim. ii. 17. wi60, 1 Tim. i. 4; iv. 7. ag 
4 See below, on Titus i. 10, 11 iv. 4. Titus i. 14. (nrhoes dveopeAcis, Titus iii. 9. Cp. m. 
pps a aes, a mney ef i.4; vi. 4. 2 Tim. ii. 23. Acyonaxla, xevoperiar, paraodrcyla, 
Titus iti. 1, 2. 1 Tim. vi. 4.2. 2 Tim. ii. 16. ; 
© Cp. 1 Pet. ii. 16, the doctrine of which Epistle, written 12 od@puv, cwppoveiv, cwppoviopuds, 1 Tim. iii. 2. Titusi. 8; 1 
nearly about the same time as the Pastoral Epistles, happily har- 9. 5, 6.12. 2 Tim. i. 7; and of ebeéBeia and edoeBes, 1 Tim. 


nonizes in this and other respects with them. ii, 2; ili, 16; iv. 7, 8; vi. 3.6. 11. 2 Tim. iii, 5.12. Compare 
’ Titus ii. 11. Titus ii. 12. Cp. De Wette, p. 117. Davidson, iii. p. 119. Cony- 
© 1 Tim. i. 16; iti. 1; iv. 9. 2 Tim. ii. 11. Titus iii. 8. beare and Howson, ii. p. 663. Huther, Einleitung, p. 50. A 


® Eccles. xii. 11. p. 82 
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5. At, or soon after, the time when the Epistle to Titus was written, St. Paul was designing to 
winter at Nicopolis, in Epirus’. He desired Titus to come to him there, as soon as Artemas or 
Tychicus should have arrived in Crete to supply his place*; and, perhaps, sent him thence on a 
mission to Dalmatia’. 

After wintering at Nicopolis the Apostle seems to have visited Corinth, where Erastus 
remained in charge *, and thence he came to Miletus, where he left Trophimus sick ’. 

Perhaps it was at Miletus that he had another interview with his son in the faith, the beloved 
Timothy; who was separated from him there, under some circumstances of peculiar distress, 
which after a loving and reverent association with his spiritual Father, St. Paul, during about 
fifteen years, and a fellowship of labour and of bonds for the sake of Christ, betokened the approach 
of the time of separation and spiritual orphanship, and brought from the eyes of Timothy a flood 
of tears*, and made the sea-shore at Miletus to be a witness of a scene similar to that pathetic 
parting between St. Paul and the Presbyters of Ephesus, at the same place about ten years before. 

Some reasons have been stated in the notes on the second Epistle to Timothy for the con- 
jecture’, which is there offered to the consideration of the reader, as to what the circumstances of 
this parting from Timothy were *. 

St. Paul, it is probable, was then apprehended in the neighbourhood of Ephesus; and was 
carried as a prisoner by sea along the coast of Asia toward Rome. 

In his voyage thither he touched at Troas, and deposited some of his property in safe custody 
with Carpus there’. 

Thence he probably proceeded under a military guard to Neapolis and Philippi, and so by the 
Egnatian way toward Rome: from which he wrote his second Epistle to Timothy a little before his 
death **. 

He had associuted the name of Timothy with his own in writing the two first Epistles that he 
addressed to any Christian Church, those to the Thessalonians. And now about thirteen years after 
the date of those two Epistles, he writes this, his last Epistle, to him. 

‘Thus his sufferings for the Gospel were made more fully known. And finally he bore testimony 
to Christ, at the tribunal of Caesar, and laid down his life for the Gospel in the Capital of the 
World. 

St. Paul’s Martyrdom was by the same manner of death" as that of John the Baptist, and 
of the first Apostolic Martyr, St. James. Some ancient authors assert that St. Paul was martyred, 
not only in the same city, Rome, but also in the same year and day as his brother Apostle, 
St. Peter, a little before the close of Nero’s reign, who died on June 9th, a.p. 68, about the same time 
as the commencement of the War, which ended, after two years, in the destruction of Jerusalem, 
in August, a.p. 70. 


Dionysius, Bishop of Corinth, who flourished as early as the 


1 See on Titus iii. 12. 
3 Thid. 


2 3 Tim. iv. 10. 
4 2 Tim. iv. 20. 
8 Ibid. 


© 2 Tim. i. 4. 

7 It has been satisfactory to the Author to find, that he had 
been anticipated in this conjecture by Mr. Birks, in his valuable 
additions to Dr. Paley’s Hore Pauline, p. 306. 

§ See on 2 Tim. i. 4. 15—17. 

® Sev on 2 Tim. iv. 13. 

10 2 Tim. iv. 8. 

13 Tertullian, Scorpiace 5: ‘ Orientem fidem Rome primus 
Nero cruentavit. Tunc Petrus ab altero cingitur (Joan. xxi. 18), 
cam cruci astringitur. Tunc Paulus civitatis Romane conse- 
quitur nativitatem.” 

See also Teriullian, Prescr. Heret. 36: ‘“ Rome Petrus 
passioni Dominic: exeequatur; Paulus Joannis (Baptiste) exitu 
coronatur.”’ 


middle of the second century, affirms, in an Epistle to the 
Romans, that Peter and Paul suffered at Rome. at the same 
season, kara Toy abrdy xa:pév. (Cp. Eused. ii. 25.) 

Caius, e Roman Presbyter at the end of the second century, 
asserts that St. Paul was buried near the road leading out of 
Rome toward Ostia, on the s.w. of the city. (Cp. Eused. ii. 25.) 
&. Jerome, Scr. Eccl. 5, also mentions the same place, asserting 
that St. Paul and St. Peter were martyred on the same day, anno 
Neronis xiv. Theodoret (in Philip. i.) says, that after his two 
years’ detentioft in Rome, St. Paul went and preached in Spain, 
and then returned to Rome, where he was beheaded. Cp. Euse- 
dius, Chron. Anno 2084; and Prudentius, de Martyr. xii. p. 145.. 
8S. Gregory I. Bishop of Rome (xii. Ep. 9, p. 1104), specifies the 
‘ Aquas Salvias,’ now called ‘ le tre Fontane,’ on the Via Ostiensis, 
as the site of his martyrdom. The Chiesa di 8. Paolo alle tre 
Fontane preserves the:memory of the site. Niddy, Itinerario di 
Roma, p. 477. 
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a Acts 9. 15. 
& 26. 16—18. 


NULOV 
1 Pet. 1. 2 NRO. 
© Acts 20. I, 3. 
Gal. 1. 6. 7. 


Tpbs Tiud@eov A.}] So A, D, E, F, G, K.—D, E, F, G have 
Epxeras prefixed to w. T. a’. A and K have &pyera x. T. a’. 


Cu. I. 1. &xdcroAos] an Apostle. In both his Epistles to 
Timothy, 8¢. Paul introduces himself with the title of Apostle of 
Jesus Christ, and also in that to Titus. He thus commands, and 
authorizes with Christ’s name, what he delivers in these Pastoral 
Epistles concerning the regimen of Christ’s Church. 

— Xpiwrot "Incot] 8o A, D*, F, G, Griesd., Scholz, Lach., 
Tisch., Huther, Alf., Ellicott.—Elz. has Kuplov "Incov Xpiorov. 

— rhs dAxl8os huey] Christ our Hope. (See Col. i. 27.) In 
like manner Christ is called our Wisdom, Righteousness, and 
Sanctification (1 Cor. i 30), and our Peace (Eph. ii. 14). Cp. 
Iynat. (ad Trall. 2), "Incot Xpurrod ris daxl8os fuser. 

2. Tipoddy] to Timothéus. On the History of Timothy, see 
Acte xiv. 6; xvi. 1. He was of Lystra in Lycaonia; his mother, 
Eunice, a Jewess, and afterwards a Christian. (2 Tim. i. 5.) 
Having been associated by St. Paul with himeelf at Lystra, he 
accompanied the Apostle in his missionary journey in Asia, and 
in his first visit to Macedonia; and being left by him temporarily 
in charge there, rejoined him with Silas at Corinth (Acts xvii. 14; 
xviii. 5), and is associated by St. Paul with Silas in his Epistles 
to the Thessalonians (1 Thess. i. 1. 2 Thess. i. 1), written from 
Corinth. 

He was afterwards with St. Paul at Ephesus (1 Cor. iv. 17; 
xvi. 10); and having been despatched by him with Erastus to 
Macedonia, rejoined him there (Acts xix. 22. 2 Cor. i. 1), and 
accompanied him to Corinth (Rom. xvi. 21); and when he had 
quitted it for Macedonis, was one of those who went with him 
along the coast of Asia, touching at Miletus, where the Apostle 
addressed the Ephesian presbyters (Acts xx. 17—36) in his way 
to Jerusalem, with the collection of alms for the poor Christians 
there. 

He was afterwards with St. Paul in his first imprisonment at 
Rome; and is associated with him in his Epistles to the Colos- 
sians, Philemon, and Philippians, written from Rome. 

He was probably despatched by the Apostle to Philippi a 
little before St. Paul’s release from his imprisonment (see Phil. ii. 
18—20), and was afterwards put in prison and liberated; and 
after his release St. Paul expressed his hope to visit Jerusalem 
with him. (Heb. xiii. 23.) ; 

Having made this trial of his faithfulness during a term of 
thirteen years, and having afforded him the benefit of near per- 
sonal intercourse with himself, and of the experience of his own 
apostolical administration, St. Paul, now in his old age (Philem. 9), 
and not expecting ever to revisit Ephesus (Acts xx. 25. 38), 
settled him as Bishop in this great city, and writes to him 
the present Epistle, in order to instruct him further in his 
Episcopal duties. At the same time he expresses a hope to see 
him again shortly (1 Tim. iii. 14, 15); and it is probable that 
this hope was realized. (2 Tim. i. 4.) 

When 8t. Paul, after a few years’ liberty, was again in prison 
at Rome, and foreknew that his martyrdom was near (2 Tim. 


I. '*IATAOX, dwréorokos Xpictod *Inoov, car’ emiraynv Ged aurnpos 
npav, Kat Xpiorov ‘Inaovd rys édmidos jpav, 72> Tinobdy yunoig réxve & 
miote., xapts, Edeos, eipnvy amd Beod [larpds Kat Xpiorov "Inaod rov Kupiov 


3° Kadas mapexadeod. oe tpoopeivar ev "Edéow ropevdpevos eis Maxedoviay, 


iv. 6), he addressed to him the Second Epistle (2 Tim. iv. 21), ia 
which he desires him to endeavour to come to him quickly. 
(2 Tim. iv. 9.) He requests him to bring the cloak which he had 
left at Troas (2 Tim. iv. 13), by which place he would probably 
pass in his way from Asia to Rome. He informs him that he has 
sent Tychicus to Ephesus, probably to take Timothy’s place in 
his absence. Perhaps, therefore, Timothy was occupied in visiting 
the Churches of Asia when St. Paul wrote the second Epistle. 
Timothy has always been regarded by the Church as the first 
Bishop of Ephesus. See Eused. iii. 4, and the Acts of the Great 
Council of Chalcedon (Concilia General. iv. p. 699, Labdé). 

It has been said, indeed, by some in recent times, that this 
assertion is inconsistent with the general tradition of St. John’s 
residence and death in that City. But it may be remembered 
that St. John himself in the Apocalypse addresses a spiritual 
Pastor of the Church of Ephesus, whom he designates as its 
Angel, i.e. as its Chief Pastor. (Rev. ii. 1.) 

The residence, therefore, of Timothy at Ephesus, would not 
have been incompatible with that of St. John. The local tra- 
dition at Ephesus, and that of the Martyrologies, is, that he 
suffered death by stoning in that City. Bolland. Acta Sanct. 
24 Jan.: the Greeks keep his festival on 22nd Jan. See the auv- 
thorities in Tiliemont, Mémoires, ii. p. 69. 

— dy xlore:] in the faith; explained in Titus i. 4, xard 
xowhv wlori. Timothy and Titus were St. Paul’s children, not 
by nafure, but by faith. Cp. Philem. 10. 

8. Kaéas wapexddeca] As I besoughi thee then, so I beseech 
thee now. Winer, § 63, p. 503. 

St. Paul uses a word of gentle exhortation, not of command, 
for he was writing to one who was not only his own son in the 
rae but was also a Bishop of the Church. Zheophyl. See ii. }. 

p.v. 1. 

In reading this and the second Epistle to Timothy, it is to 
be borne in mind, that these two Epistles were designed to be not 
only a Directory to Timothy himee!f, for the regulation of his own 
practice, and to farnish him with s store of arguments against 
Judaizing and other opponents; but also to be a public, authori- 
tative Commission, which Timothy might show fo others as his 
credentials, delivered to him, as Bishop of Ephesus, by Christ, 
the Head of the Church, acting by the instrumentality of the 
Apostle, guided by the Holy Ghost; and sending his re to 
Timothy, not to be reserved in his own private custody, but to be 
read publicly in the Church, as an integral portion of Holy 
Scripture. 

If, then, there were any at Ephesus, who, on account of 
Timothy’s youth, or other causes, might be disposed to disparage 
his Episcopal authority, he could appeal to these Epistles, dictated 
by the Holy Spirit, as his own official warrant; and show from 
them that it was nof of his own choice that he abode at Ephesus, 
in order to reprove the false doctrine of some false teachers, 
especially the Judaizers, but that he had been there placed by 5t- 
Paul. Cp. v. 18, and Introduction to this Epistle, pp. 430—433. 

— xpocpeivar dv ‘Epdoy] to abide still-af Epheeus.. &. Paul 
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2 Pet. 2. 12. 
Rom. 7. 12. 
Rom. 4. 13. 
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had already written his Epistle to the Ephesians, and he now 

desired Timothy to remain in charge at Ephesus to watch over 

the veri there, and to inculcate what he had taught. Cp. 
yl. 

St. Paul does not say to Timothy that he /e/t him at Ephesus, 
as he says to Titus that he Jeff him in Crete. (Tit. i. 5.) There 
is no evidence that St. Paul ever revisited Ephesus after his first 
imprisonment at Rome. Perhaps on some occasion, when sailing 
by Asia toward Macedonia, he desired Timothy to abide at Ephe- 
sus. See on iii. 14, and Introduction to this Epistle, p. 430. 

— wopevdpevos eis Maxedoviay} when I was on my journey to 
Macedonia. As to the time of this journey, see the Introduction 
to this Epistle, p. 430. Cp. Phil. ii. 24, where, writing at Rome, 
he expresses a hope to visit Philippi in Macedonia. 

4. nbd) nor yet: they were to be charged uh érepod:3acna- 
Air (cp. vi. 3), not to teach heresy, nor yet to attend to what was 
profitless and vain. 

— yeveadoylas dwrepdyrois} to interminable genealogies,— 
(1) Understood by some of the Fathers to refer to the emanations 
of ons, in the speculations of Gnosticism. So Iren.i. 1. Cp. 
Tren. Frag. i. p. 3, ed. Pfaff.; and Tertullian, de Preescr. 33, and 
de Carne Christi, 24; and so Blunt on the Early Fathers, p. 640. 
Cp. below on vi. 20. 

(2) Others regard these Genealogies as of Jewish origin, nol 
the Genealogies of the Mosaic Law (see Augustine, refuting this 
allegation, c. Adversarium Legis, ii. 1), but the genealogies of the 
Jews, priding themselves on their hereditary descent from Abra- 
ham, and boasting themselves to be God’s favoured race, to the 
exclusion of the Heathen world. (Jobn viii. 33. 39. 44.) 

Or (3) the Genealogies of the rabbinical schools, such as 
may be found in the Talmud. So Chrys., Aug., who exemplifies 
them by a specimen: “ Deum primo bomini dicunt duas crefsse 
roulieres, ex quibus texunt genealogias vere (sicut ait Apostolus), 
infini(as, parientes infructuosissimas queestiones.”’ 

This opinion is confirmed by what St. Paul says to Titus, 
i. 14, ph xpordxorres “lou8atxots pvGots: and iii. 9, yevea- 
Aoylas wal Epes wal udyas vopinds. 

These Genealogies might well be called interminable, as con- 
trasted with the Genealogies of Holy Scripture, which serve the 
purpose of proving the descent of the Messiah, and particularly as 
compered with the two Genealogies of the Gospels, which have 
oe By , Or ferminus, in Christ. (Matt. i. 1—18. Luke iii. 

— olxovouzlay] dispensation. The meaning is, These fables and 
interminable Genealogies, with which these heterodox Pastors 
feed their fiocks, supply no wholesome diet to the soul, only 
controversial and thorny questions, which have no spiritual 
nourishment in them, and are no of the divine dieting of 
— dispensation in Christ, supplied from the storehouse of His 


e. 

The word olxovoula, as here used, and expressing God's care 
in governing, guiding, ordering, and feeding His Housebold, 
especially by the ministry of Christ, the Incarnate Word, Whom 
Hoe has appointed to be Head of the Church, the House of the 
Living God (} Tim. iii. 15. Heb. x. 21), is explained by St. Paul 
in his Epistle to the Church and City where Timothy now was, 
Ephesus (Eph. i. 10; iii. 2), the best Commentary on this Epistle 
to its Bishop. See note there. 

This dessila @eov is here affirmed to be in faith, namely, 
to have its proper element in the sphere of /ai/h, in opposition to 
the teaching of these seducing Judaizers at Ephesus, who placed 
<vod’s Ciconomy or Dispensation in the lower element of human 
two.rka according to the Law, by which they supplanted the 
scheme of the Gospel, and sought to establish their own righteous- 
ness, and to obtain salvation as a debé due to their own deserfs. 

The reading olxo8oyulay (Eiz.), edification, is found in D***, 
and olxo8ou}y in D*, but neither of these readings has any claim 
. ad Bias in comparison with olxovoulav, which is in A, F, 

d %9 


5. Td 8d rédos ris wapayyeAlas dorly dyden}] But the end of 
the precept ie Love. . Those Genealogies of which the Apostle 
had been ing, have no end, But the Precept,—that is, the 
true, sound, wholesome system and body of Christian doctrine, 
which ought to be delivered by thee and by all Christian Pastors, 
and which is opposed by those érepod:8doxado:,—has its end and 
consummation in Love. 

Cp. Rom. xiii. ]0, tAfpapa vépou } dydan, and Gal, v. 13. 
Col. iii. 14. Eph. iv. 16; and Augustine, Serm. 350 and Serm. 
358, and in Ps. xxxi. 

— dx xaapas xapBias xal cuvedhoews ayabis nal wlorees 
dyumoxplrov] out of a clean heart, and good conscience, and faith 
unfeigned. The Love which the Apostle describes as the réAos 
of the precept, springs from a ciean Heart, one unsullied by 
carnal lusts and sordid cares; and from a good Conscience, regu- 
lated by God’s Will, and not tampered with, but carefully obeyed; 
and from Failh unfeigned,—not a specious, hollow, hypocritical, 
inoperative, barren faith, such as is condemned by St. James (ii. 
te 18),—but a living, healthful, energetic, fruitful Faith. See 

-v. 6. 

The Love which the wife of Potiphar professed for Joseph 
was not out of a clean heart, but of impure lust. Cp. Augustine 
de Doctr. Christ. i. 5. A pure heart is that which loves nothing 
but that which ought to be loved. The love which Conspirators, 
and Pirates, and Robbers profess for one another is not from s 
good conscience. (Augustine, Serm. 90.) The love which Demas 
professed for St. Paul was not from a faith unfeigned ; but his 
faith was a mere empty profession, like that of those who are 
sown ‘on the rock, which, when they hear, receive the word 
with joy, but bave no root in themselves, and which for a while 
believe, but in time of trial fall away’’ (Luke viii. 13). 

Faith is mentioned last, as the root of all, from which every 
other virtue springs and grows. Hence Ignatius (ad Eph. 14), 
aus probably to this passage, says, ‘Apy} per wlorss, réA0s 
8e dydry. 

6. dcroxtoayres] having missed the mark. The word 
docroxeiy is used of archers who shoot their arrows without skill. 
(Cp. vi. 21. 2 Tim. ii. 18.) Teachers of others ought to aim 
aright and to direct their arrows well, in order to hit the mark ; 
but these have shot at random, and having missed love, and good 
conscience, and faith, have swerved aside to vain jangling. CArys., 
Theophyl. 

The Apostle thus shows that the main source of Unbelief 
and Heresy is in an evil life; and therefore he speaks of the evil 
heart of unbelief. Heb. iii. 12. Cp. John vii. 17. 

8. Ov8auery 8é) But we know. A reply to the Judaizers at 
Ephesus, who charged the Apostle with disparaging the Mosaic 
Law. He shows that they themselves were chargeable with the 
sin which they imputed to bim. 

— 81s xadds b vdpos, édy tis abre vouluos xprra:] we know 
that the Law (of Moses) is good {fa man use it lawfully. B8ee 
Rom. vii. 12. We who preach ‘ Christ, the end of the Law, to 
every one that believeth’’ (Rom. x. 4), we use the Law lawfully, 
and as the Law itself commands us to do, although we are accused 
by some of disparaging the Law ; whereas they who treat it as an 
end, and not as the means to the end, Christ, treat it unlawfully, 
and, as far as in them lies, contravene and frustrate the Law. 
See Chrys. and Augustine (de Spiritu et Litera, 16), who says, 
Justus bona lege legitimé utitur, et tamen justo lex non posita 
est; non enim ex e& justificatus eat, sed ex lege fidei, qua credidit 
nullo modo posse suse infirmitati, ad implenda ea que lex fac- 
torum juberet, nisi divind gratia sublevari.”’ 

9. S:xaly vépos ob xetras] Law ts not enacted for a righteous 
man. ‘‘ Justus non est sub lege, quia tn lege Domini est vo- © 
luntas ejus ’’ (his delight), ‘‘ qui enim in lege est, secundim legem 
agitur; ille ergo liber est, hic servus’’ (Augustine in Pa, i. 
A Lapide). 

Cp. S. Ireneus (iv. 16. 3) on the reason why the Decalogue 
was not given to the Patriarchs: ‘“ Quare Patribus non disposuit 
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Patres virfuéem Decalogi conscriptam habentes in cordibus .. . 
habebant in semetipsis justitiam Legis.’’ 

This may be predicated, not only of the Law of Moses, but 
of Law generally. Laws are not enacted for the sake of re- 
warding good men, but in order to coerce the evil. And this 
seems to be a preferable sense here, not only because Nduos is 
without the Article, but because the Law of Moses, as far as it 
was a special code, promised rewards to good men. See Eph. 
vi. 2. Lev. xviii. 5. Ezek. xx. 11. 13.21. Cp. Gal. v. 23, and 
Bp. Middleton here, and the line of Antiphon, 5 unodty adincay 
obSerds Setra: yduou, and Ovid, Met. i. 90. Tacitus, Ann. iii. 25. 
( Wetstein.) 

It is however true that St. Paul (as Weistein has observed), 
in his enumeration of the sins which follow here, seems to have 
had his eye on the order of the Decalogue. Thus dcefeis xa 
GuaprwAol, dvdoio: xat BéBnAos are they who violate the com- 
mandments of the First Table; and they who are next specified, 
break the injunctions of the Second Table. 

— warpadgas] strikers of fathers; ddrciay, WAGs 7d Térrew 
(Ammonius). The word was applied to any oulrage against pa- 
rents. See Pollus, iii. 13. 

10. dv8parodierais] kidnappers of men, in order to make them 
slaves. Cp. Rev. xviii. 13. 

Men-stealing is forbidden under pain of death. Exod. xxi. 
16. Cp. Deut. xxiv. 7, where it is applied to the stealing of an 
Ieraelite. “Av8paxodiorhs dori 6 roy éAcvbepow xatadovAwad- 
pevos (Polluz, iii. 78). He was sometimes called cwparduropos, 
in Latin, ‘ plagiarius.’ 

A person who stole a slave from his master was also called 
dy8parodior)s in Greek and Roman law. (E/ymol. Cp. the Lex 
Fabia; Wetstein.) 

- — TH byauvobcy eter orci the wholesome doctrine. It is 

beervable that the word tyialye (to be in health) occurs nine 
times in the pastoral Epistles, and always in reference to doctrine. 
A striking proof of the importance of sound teaching. See above, 
Introduction to these Epistles, p. 434. 

lL. 8 dmioredOny] which was commilted to me. Observe 
dye reserved for the last place, in order to be more emphatic. 
I, even I, was entrusted with it, so great was God’s love and 
mercy. Cp. the position of ¢ywinv. 15. On the syntax, cp. 
Rom. iii. 2, émiorevOnoay ta Adyia. 1 Cor. xi. 17. Gal. ii. 7. 
1 Thees. ii. 4. Tit. i. 3. 

18. Kal ydpwv txw «.7.A.] And Iam thankful to Christ Jesus 
who enabled me. Another reply to the Judaizing false teachers 
mentioned above, vv. 4—7. 

They charge me with— 

(1) Kither being a renegade now, or 
@) With having been a blasphemer formerly. 

e is thus led to speak of his own Conversion and Apostle- 
ship, and shows how it is exemplary to them. 

— mordy pe tryhoaro O¢uevos eis Biaxovlay] He judged me 
Saithful, in that He put me into the ministry. See Theophyl. 

It has been asked, How could Christ have judged St. Paal 
JSaithful, when he was a persecutor ? and how could He have there- 
Sore put him into the Ministry ? 

This question is treated at length by A Lapide here, who 
argues, that wicrds does not mean /aifhfus as a Christian, but 
only trusty, as a heathen, or unregenerate person might be. 

But bow could any one, who was only wiords in thie eense, 
and so lately a blasphemer, be therefore judged to be meet to be 
advanced to the Apostleship ? 

Some of the Schoolmen (as Aquinas sacle suppose that 
miords is said by anticipation of what Paul would become, and 
what God foreknew; and that God chose him “ ex preevisis 
meritis ;"’ but this opinion tends to Pelagianism and Armi- 
nianism. 

But the supposed difficulty arises from an incorrect notion 
as to the time at which St. Paul was “ put into the Ministry.” 

He was not ordained an Apostle till many years after his 
Conversion. See above on Acts xiii. 2. 

St. Paal went through a term of probation of several years 
after his Conversion. And when he had approved himself to be 
siords, through the grace which God had given him, and which 


‘put into the Ministry,’’—then, but not till then, was he or- 
dained to the Apostleship. 

18. roy apdérepor] A, D*, F, G have rd wpérepov, and s0 
Lachm., Tisch., Ellicott, Alf. But the article rd» gives force 
to the substantives, and increases the emphasis of his self- 
accuration. 

It is a characteristic of St. Paul’s manner in his latest 
Epistles to look back on God’s first mercies, and to teach others 
to do so. A practical leseon on the true nature of Christian 
Thankfulness. See on 2 Tim. i. 3; iii. 11. 

— Badognpor nal Sibxryy nal SBpiothy] a blasphemer, and a 
persecutor, and oufrageous. An accumulation of guilt. Not 
only a blasphemer of God, but a persecutor of His Son; with acts 
of insult, outrage, and violence. Theophy/. 

St. Paul confesseth himeelf to have been a persecufor, &c., 
although he followed the guidance of his own Conscience (Acts 
xxvi. 9), and to have stood in need of mercy for the remission of 
those wicked acts, though he did them ignorantly, and out of zeal 
for the Law. Cp. John xvi. 2. Bp. Sanderson, ii. p. 122. 

— *AAAL HAehOny] But nevertheless I obtained mercy, be- 
cause I did it nol knowing what I did, being yet in unbelief. 

This sentence is best explained by our blessed Lord’s prayer 
on the Cross, ‘Father, forgive them, for they know not what 
they do” (Luke xxiii. 34). Not as if they were not guilty of a 
heinous sin; for, if they, were not guilty, they would not have 
needed forgiveness. But Jesus Christ, in His great mercy, pleaded 
for them a circumstance, which made their sin to be /ese sinful 
than might have been the case. Their sin was not against know- 
ledge and conscience; it was not a wilful and presumptuous sin, 
but one of ignorance. They did not snow that He Whom they 
crucified was the Son of God. Not that their ignorance excused 
them, for they might have known Him as such, and their only 
hope was in God’s mercy; yet it did not, as it were, close the 
door to mercy, as Wilfulness and Presumption would have done. 

So (as Bp. Sanderson says, iii. 233) though Saul was « per- 
secutor, a blasphemer, and injurious, yet he oblained mercy, 
because he did it ignorantiy. His ignorance was not enough to 
justify him ; he stood in need of God’s mercy, or he would have 
perished in his sins. But yet who can tell, whether he ever would 
have found mercy, jf he had done the same things, and sof in Ig- 
norance? Ignorance, then, though it do not deserve pardon, 
yet it often findeth it, because it is not joined with open contempt 
of Him that is able to pardon. But he that sinneth against 
knowledge doth not only provoke the Justice of God, but dam up 
His Mercy by his contempt, and doth his part to shut himself out 
for ever from all possibility of pardon. See also Bp. Sanderson, 
ii. 50, where he says that St. Paul here “leaves it questionable 
whether there be hope of mercy for such as blaspheme maliciously 
and against knowledge.” 

St. Paul’s words here are, therefore, a solemn warning to all 
persons, such as open Infidels or profane Scoffers, who imagine 
that they have nothing to fear, provided they are sincere, and act 
according to their conscience ; for there “is a way which seemelA 
right unto s man, but the end thereof are the ways of death 
(Prov. xiv. 12). 

The extenuating circumstance of ignorance was probably 
mentioned by the Apostle as a warning to the Jews, and to sp0s- 
tatizing Christians, Judaizers, and others of later days, who might 
be disposed to pervert bis wonderful Conversion into an occasion 
for presumption on God's mercy. td it 

St. Paul says, that Ae obtained mercy because he di f 
éyvomy. But this, be it observed, was at the commencement 7 
the Gospel. At that time the evidences of Christianity were _ 
fully displayed, as they were afterwards, and as they are D0W- sai 

St. Paul could not long have remained dyvoaw after the the 
raculous gifts of the Holy Ghost had been poured out upoe ‘is 
Church, and after the working of so many miracles bY erfol 
Apostles and others at Jerusalem, and after 0 many WOH, 
signs had attended the reception of the Gospel wherever ! 
preached. 

Hence, therefore, we may derive s confirm 
opinion, that St. Paul’s Conversion followed soon sfter 
fixion, and Ascension, and Day of Pentecost. 
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— éy dmiotig} when I was yet in a state of unbelief, i.e. be- 
fore I had been received into the Church by s profession of faith 
in Christ. 

He guards against the abuse of the divine mercy shown in 
his icular case, into a plea for recklessness and apostasy in 
the case of those who have been baptized ; such es was the case 
of Simon Magus, of whom it is said that he éxlcrevce, i. e. made 
public profession of faith in Christ, and was baptized, and then 
committed the sin to which he has given his name. (Acts viii. 
13—18, wheré see note.) And such was the case also with those 
Hebrew Christians to whom St. Paul had referred in his Epistle 
to the.Hebrews, vi. 1—8. 

The word wioreéew, to embrace the faith in Christ, as used 
there and below, r. 16, explains dz:orfa. Cp. Heb. vi. 4—6, and 
Rom. xi. 23, where the spiritual state in which the Jews are, is 
called dmiorfa. Cp. Tertullian, de Pudic. 18. 

14. “YwepexAcévave] was exceedingly abundant. The metaphor 
is derived from a stream. (See Bp. Sanderson on v. 13.) I by 
my sins obstructed the course of God’s grace, but the Stream of 
His Mercy brimmed over, and overflowed the mounds and dams 
of my sinfulness, by the surpassing exuberance, copiousness, and 
power of its spiritual inundation. 

— pera wlorens xal dydxns] with faith and love. The na- 
tural concomitants of the fertilizing current of divine Grace, duly 
received and cherished in the Soul. 

The river Nile fertilizes Egypt by its ‘ pinguis arena,’ Hermus 
end Pactolus bring their golden ore; the stream of divine Grace 
brought with it to me Faith and Love. 

It is to be remembered, however, that St. Paul has taken 
care to inform us, that, at his Conversion, he was “‘ not die- 
obedient to the heavenly Vision.”” See on Acts xxvi. 19. And 
our Lord hath pointed to him at Damascus as a suppliant for 
grace, ‘‘ Behold he prayeth,”’ Acts ix. 11. 

15. Thords 6 Adyos)] Faithful is the saying. A formuls used by 
St. Paul in these Epistles to Timothy and Titus, in order to in- 
troduce some weighty and memorable truth. (1 Tim. iii. 1; iv. 9. 
2 Tim. fi. 11. Tit. iii. 8.) See above, Introduction, p. 434. It 
is to Aim what Christ’s preamble was to the Saviour Himself, 
but which no one else ever ventured to use, 'Audy, ‘Audhy, Aéyw 
byiv,— Verily, verily, I say unio you,’’—utterpd about twenty- 
five times by Him in the last Gospel, and in that alone. And 
this Apostolic preamble is found in these last Epistles, and in 
them only. 

— dy wpards eius dyd) chief of whom am I. The pronoun is 
reserved for emphasis to the last place of the sentence. 

The word xpéros, firet, is not to be understood first in time, 
bat in guilt. Cp. Augustine, Serm. 175 and 176, on this text, 
and in Ps. ixx., and his recently discovered Sermon (299, vol. v. 
p- 1785), ‘‘ Non quia prior peccavit, sed quia plus peccavit; nemo 
enim gravits Ecclesiam est persecutus.’’ 

It is to be remembered that the person who utters these 
words is St. Pal, and that he is speaking of himself. 

Being illumined by the Holy Ghost, he had a clear percep- 
tion of the exceeding sinfulness of sin, especially of the sin of 
which he himself had been guilty, of blasphemy, persecution, and 

inst the Ever-Blessed Son of God. St. Paul thought 
of himself formerly breathing rage and slaughter against the 
Sainte (Acts ix. 1), and making havoc of the Charch (viii. 3) 
even in strange cities (Acts xxvi. 11), and stirring up the Chief 
Priests to shed the blood of the faithful (Acts ix. 2), and request- 
ing letters from them, authorizing him to persecute the worshippers 
of that Adorable Redeemer, Who in His tender love bad come 
into the world to save sinners, and was risen from the dead, and 
had ascended into Heaven, and was seated at God’s right hand. 

In this respect his own sin was greater than that of those 
who crucified Him, and who had not seen the evidence of His 
mighty working in His Resurrection, Ascension, and sending of 
the Holy Ghost. 

He is speaking of what was in the range of his own know- 
ledge; and it was no exaggeration to say, that, as far as he knew, 
no one was a greater sinner than himself. 

He had his eye fixed on his own sin, and on that only, he 
would not judge others; and being endued by the Holy Ghost 
not only with a clear sense of the heinousness of sin, but with the 
grace of humility and repentance, he speaks from the depth of 


his own eelf-abasement, and remorse, and shame, looking up to 
Him Whom he had pierced. (Zech. xii. 10.) ‘‘ Faithful is the 
saying, and worthy of all acceptation, that Jesus Christ came into 
the world to save sinners—chief of whom sm I.”” Compare the 
prayer of the Publican, ‘O @eds iAdoOyr: duol TE apapradrg 
(Luke xviii. 13), ‘‘God be merciful to me the sinner.” 

16. Iva dv duol xpéry] in order that in me, being the chief of 
sinners, He might show forth all Hise long-suffering. 

As in s house where there are many sick, and one most sick 
of all, a Physician selects Aim for the exercise of his medical art, 
and restores him to perfect health, and thus gives hope of recovery 
to ali, so did Christ, the good Physician, come to me, says the 
Apostle. He cleansed even me from sin, and poured out even on 
me all the riches of His grace and love, so that none might 
despair, but all may have hope in Him. Cp. Theodoret. 

St. Paul acknowledges with thankfulness and joy that he has 
obtained the mercy of God, because he was first, that is, chief, of 
sinners; and yet, says he, I obtained mercy in order that all may 
say, If Paul was healed, why should I despair? Wherever the 
Physician comes, He aska for some sick man who may be deemed 
incurable, and He heals him. He does not look for reward, but 
He publicly commends His art to the World’s esteem and ac- 
ceptance. But do not therefore love sin. Love not the couch of 
sin. Arise, thou paralytic, from thy bed. Hear the voice of Paul 
himself, Surge gui dormis ef exsurge a mortuia, et tlluminabit le 
Christus (Eph. v. 14). Cp. Augustine (Serm. 175). 

Elz. has here thy wacay. But A, F,G have rh» dzacaps, 
which is received by Lach., Tisch., Ellicott, Alf. “Axas is rarely 
used by St. Paul, only once, certainly (Eph. vi. 13). But its very 
rarity makes it more emphatic here, and makes it less likely that 
it was substituted by copyists for racay. 

The phrase r}y &xacay paxpobuyulay, ‘ totam longanimitatem,’ 
may be compared with Acts xx. 18, rv wdyra xpévov, and Gal. 
v. 14, 6 was wéuos. On the difference between dxas and was, see 
on Acts ii. 1. 

Christ chose me (says the Apostle), in order to show forth in 
me, as the chief of sinners, all His long-suffering. He poured 
forth upon me, in a copious effusion, all the showers of His grace ; 
—He discharged upon me the whole cornu copie of His mercy and 
love,—not that He might encourage any one to sin, but for en- 
couragement to all who should profess their faith in Him to life 
everlasting. I, being the chief of sinners, needed not only a por- 
tion of His long-suffering, but ali of it. 

Observe the humility of the Apostle. God, being desirous 
(he says) to assure all that He is ready to forgive all sin, chose 
me the most sinful of all men; and since I obtained mercy, no 
one need doubt that all are capable of obtaining it. Let no one 
despair of salvation, since I am saved. Chrysostom. 

— apbs dxetérwcw) for a pattern. St. Paul does not mean 
that Ae Aimself in the abstract is a pattern for all who should be- 
lieve; but he says that God has set forth in Aine all His own long- 
suffering, for a pattern to all who should emérace the Guspel. 
(See on v. 13.) They are not to look at him as their model, but 
they are to contemplate God’s mercy in him as a pattern pro- 

for their encouragement, wpds xporporhy nal wapdxAnciy 
(Chrys.), and as an assurance to them, that, if out of such un- 
tractable materials, as Saul the persecutor, the divine Artificer 
could mould Paul the Apostle, God’s grace can also model them 
into vessels of honour fit for the Master's use (2 Tim. ii. 21), if 
they are also like Saul in being nof disobedient to the heavenly 
call, and in praying for pardon and grace. See above on v. 14. 

The word éxortrwois occurs below, 2 Tim. i. 13. See also 
the examples of it in Wefstein, p. 320. 

It is shown by Welstein’s examples of the use of the word 
drorbérects, that it not only signifies a model to be copied, but 
an adumbration or delineation, a primary draught or sketch, to be 
afterwards filled in; a cartoon, or sub-tracery (dd), to be after- 
wards painted over. In this view, the mercy of God shown in 
the case of St. Paul might very properly be called an droruresis, 
& primary sketch and delineation, to be afterwards filled up, and 
coloured over with the rich hues of the Divine Mercy shed forth 
over all the world. ‘ 

— Tey pedAdvrav moretery) Of those who should be con- 
verted from unbelief like mine (Axiorla, v. 13), and embrace tLe 
Goepel, and so inherit everlasting life. An encouragement and 
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exhortation to all, especially to the Jewish teachers, of whom he 
has been speaking. See on v. 3. 

17. tév aldver) of the ages, the countless ages of Eternity. 

— pbvy) Elz. adds cops, not in A, D*, F, G, and cancelled 
by Griesd., Sch., Liin., Tf., Eil., Alf. 

18. xara ras wpoayotcas dx) ot wpopnrelas] according to the 
prophecies going before on thee, or concerning thee (Syriac), 
and leading the way to thine Ordination. ‘Secundum prece- 
dentes in te prophetias ’ (Vuig.). 

Whether these prophecies, which guided St. Paul in his ordi- 
nation of Timothy (iv. 14, and 2 Tim. i. 6), were directly from 
the Holy Ghost, with regard to Timothy (as is the opinion of 
Chrys., Theodoret, Theophyl., Gicumen.), or by the medium of 
Prophets, cannot be accurately determined. 

It is probable, that before St. Timothy’s ordination to the 
Episcopate of Ephesus, the Holy Spirit spake to the Prophets, 
and the Prophots declared to the Church the Holy Spirit's will, 
designating him to the Episcopate, as was done in St. Paul’s own 
ordination to the Apostleship at Antioch. (Acts xiii. 2.) 

This fact serves to account for the appointment of so young 
aman, as Timothy was (] Tim. iv. 12), to so great a charge in so 
large a city as Ephesus; and St. Paul mentions the fact as justi- 

ing the appointment; for the sake of others, especially the 

bristians at Ephesus, who would read this Epistle, and thence 
learn to treat their Bishop with due respect. See above, v. 3. 

— é» abrais] in them. In and by these prophecies as thy 
spiritual weapons, in the strength of which thou mayest go forth 
and war the good warfare. Cp. Winer, § 48, p. 346. 

— Thy xadhy otparelay) the good warfare. Observe the em- 
phatic use of the article here, combined with the adjective xaAds, 
and in rijs cadjjs 8i8arxaAlas iv. 6, and in rh» xadhy duodcylay 
vi. 12 twice, and in vi. 13, and in rv xadhv wapabheny, 2 Tim. 
i. 14, and roy dyéva Toy Kaddy tryaropa:, iv. 7,—marking the 
unigue excellence of the warfare for Christ, and of the teaching 
of His Gospel, and of the confession of the Trath in Him, and of 
the deposit of doctrine laid up in His Church, and of the 
Christian combat for Him even unto death. The article ought 
in these cases to be expressed in the English Version. 

19. hy tits daawcduevo:) which some having thrust from 
them, made shipwreck of the faith; or, literally, concerning the 
Jaith. Heresy, therefore, and False Doctrine, is ascribed by St. 
Paul to lack of due regulation of the Conscience by God's will 
~ ings and to sins wilfully committed against Conscience. 

v. 6. 

The root of impiety is an evil life. Theodoret. “ Fons here- 
seos mala conscientia.”’ A Lapide. 

20. “Yudvasos] Hymeneus, who said that the Resurrection was 
past. (2 Tim. ii. 18.) 

— *Adrdtav8pos] Alexander. Cp. 2 Tim. iv. 14. The name of 
an Alexander is mentioned as a leader of the Jewish party at 
Ephesus. Acts xix. 33, where see note. 

As to the inferences from names thus mentioned, it may 
surely be affirmed with Origen that “‘nibil otiosum in Sacrd 
Scriptura ;”’ and it may be reasonably inferred that the writers 
of Holy Scripture, being inspired by the Holy Ghost, were not 
without divine guidance in the mention of names; and that one 
of the ends they are designed to answer, is to show the harmony 
and truth of the different portions of Holy Scripture by means of 
slight and almost unnoticeable coincidenees, which, though of 
little importance singly, yet, when taken together, afford a strong 
testimony to Christianity. 

The mention of an Alexander in the Acts, where he is intro- 
duced without any apparent reason (as far as the narrative of 
that book is concerned), may have been suggested prospectively 
by the Holy Spirit in order to illustrate the mention fo be made 
of him afterwards (supposing him to be the same person) by 
the Apostle St. Paul, and to account for, and justify, the severe 
sentence of excommunication pronounced upon him by the 
Apostle. 

— obs sapédexa 1g LatarG] whom I delivered to Satan, not 


whom J have delivered, but whom (as thou knowest) I delivered— 


by a solemn act of religious discipline at a particular time. 

I here state to thee the reason of this act, in order that thou 
mayest communicate that reason fo ofhers on my authority ; 
especially to the Church at Ephesus. 

The reason was not, in order to gratify any privale resent. 
ment on my own part; let no one harbour s0 uncharitable an 
imagination; but in order that they whom I delivered to Satan 
may be taught by wholesome discipline not to continue to bias- 
pheme, and so may escape the lerrible consequences of that 
deadly sin, which I, who “was formerly a blasphemer,” well 
know. 

This discipline, therefore, of Excommunication, is ‘“ medi- 
cinalis vindicta, terribilis lenitas, charitatie severiias.”’ Augustine 
(ad Literas Petilian. iii. 4). See above on 1 Cor. v. 5, where the 
meaning of the phrase ‘ /o deliver to Satan’ is considered. 

These persons of whom the Apostle speaks, being separated 
by Excommunication from the communion of the Church, and 
bereft of divine grace, were grievously tormented by their Ghostly 
Enemy with diseases and sundry afflictions. It might therefore 
be hoped that they would thus be brought to a better mind, when 
they felt the consequences of their blasphemy.... From this 
mention of Excommunication the Apostle naturally begins to 
deliver his directions to Timothy on Church-Regimen. See 
Theodoret. 

As the Pillar of Cloud overshadowed the Tabernacle in the 
wilderness, and protected it from the heat; and they who were 
without the precincts of its shadow were scorched by the beams 
of the sun; so they who are put out of the Communion of the 
Church in their march through the wilderness of this world, are 
exposed to the fiery darts of the enemy, in order that they may 
be disciplined thereby. Cp. Chrys., Theoph. 


Cu. IT. 1. Mapaxad& ody] I exhort therefore. ‘ Obsecro 
igitur,’ Vulg. The ody, therefore, introduces an inference from 
the foregoing chapter. Since there are many false Teachers, 
who teach licentiousness under the name of Liberty, and stime- 
late men to revolt against rulers and masters, because they are 
heathen and perhaps oppressors, and because they who are Céris- 
tiane are freed by Christ's blood, 1 exhort therefore firet of all, 
that prayers, &c. be made for aii men, for Kinge—even heathen 
rulers, even Neros. See the Introduction, pp. 433, 434. 

— xparov wrdvtev] first of all. In this Apostolic charge to 
the Bishop and Church at Ephesus, and to all Bishops snd 
Churches of all place and time, the Holy Spirit, speaking by St. 
Paul, declares that the first duty of the Public Assemblies of the 
Faithful is Prayer, as He had said by Isaiah (ivi. 7), “ My House 
shall be called an House of Prayer for all people.” Cp. Matt. 
xxi. 13. Mark xi. 17. Luke xix. 46. 

— Behoes, rpocevxas, dvret{ers] B8énois expresses our needs 
(dvBelas); xporevxh shows that we look fo God as our only 
helper; &rrevés is an urgent personal address (interpellatio) to 
Him as such. ; 

As to 8énors, the etymology and true sense of the word is 
marked by Demosthenes and Afschines, Sédopa: spay dialer 
Sénoty, petplay Bénowy. See Wetstein. I your suppliant in 
need present to you s humble petition. 

Tipogevx} denotes a reverent turning to God, and a devout 
meditation on and adoration of His Divine Majesty. Origer, 
Orat. 44. It can only be applied to God. We cannot address 
spocevxh to a creature. Tpocevxd is therefore more significant 
of the power of Him Whom we invoke, than 8éyers is; and Béopat 
is used by St. Paul himeelf in addresses to men. (Acts xxvi. 3. 
Gal. iv. 12.) ; ; 

“Evrevtis is personal, earnest solicitation, made with 5 new 
of moving the person, who is the object of it, to some ionage e 
defence of, or commiseratian and pardon of, the person w™ 
makes it, or for whom it is made. See Acts xxv. 24. Rom. vil. 
27.34; xi.2. Heb. vii. 25. 1 Macc. x. 61. 2 Macc. iv. 8. 
"Errvyxdve is said of appeals to man, as well as to God. 
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— trip wdvrov dvOpérev) in behalf of all men. The Christian 
Peiest, in the execution of his priestly office, ought to regard 
himself as the futher of all, and to pray for all, because Christ 
came to save all, and not to limit his prayers, as the Jews do, to 
his own people. Chrys., Theodoret. : 

2. bwtp BaciAdev] for Kings. This Apostolic direction is 
not only s charge to the Bishop and Chorch at Ephesus, but it 
is also designed as a reply to the allegations of the Jews, who 
charged the Apostle with disloyalty to the Roman authority, and 
thus stirred up the Heathens against the Gospel. See Acts xvii. 
5. 7. 

This Epistle, being publicly circulated and read in primitive 
times, served this excellent purpose; as is evident from Ter- 
tudlian’s Apology, where he rebuts the charge of civil disaffection, 
with which the Christians were charged, by reference to this pas- 
sage of St. Paul. See Apolog. 31, where, it is observable, he 
calls these words of this Epistle, ‘ Dei voces,’ the ‘words of 
God. 

This exhortation is also an evidence of the courage and 
divine commission of St. Paul. See on Titus iii. 1. 

‘“* Pray for kings,’ even for a Nero, even for a Decius, even 
for a Diocletian— persecutors of the Church: how much more for 
a Constantine! Cp. the language of Tertullian, Apol. c. 30. 32, 
ad Scap. 2. Origen, c. Celsum viii. Arnodius, c. Gentes iii. 
Euseb. iv. 26 (A Lapide); and see Dr. Barrow’s excellent 
Sermon on this Text, vol. i. pp. 191—219. 

— Biov d:d-yopey) ‘* temporalia transigamus, quam vitam Greeci 
non (orhy sed Blor vocant.”” Augestine (de Trin. xii. 11). 

— dy xdoy eboeBelq] in all reverence of God (Syr.), shown 
by His worship and service. 

— oepydryri] gravity, seen in external deportment, so as to 
overcome the prejudices of others, and to conciliate and win the 
Heathen to the faith, by the quiet gravity of your deportment, 
even inspiring them with respect and reverence for you and for 
your religion. This Text has ever been rightly regarded as 
a divine statement of the end and purpose for which Civil govern- 
ment exists; and, consequently, of the duéies of those who are 
invested with civil power by God. 

As Bp. Bilson says, “ On Christian Subjection,” p. 339,— 

Praiers must be made for kings and all thai are in authorily 
(1 Tim. ii. 2), in order that they may discharge their duties ac- 
cording to God’s ordinance, which is, that their subjects, by 
their help and means, may lead an Aonesi, godly, and quiet life; 
godliness and honesty being the chiefest ends of our praiers, and 
effecte of their powers. And (p. $43),— 

If their dutie stretch so far, their aulhority must stretch 
es far. Their charge ceaseth where their power endeth. God 
never requireth princes to do what He permitteth them not to 
do. If, then, godliness and honestie be the chiefest part of 
their charge, therefore they are likewise the chiefest end of their 


er. 
— Ibid. (pp. 179. 183.) If you deny that this is the prince's 
charge, to see the law of God fully executed, His Son rightly 
served, His Spouse safely nursed, His House timely filled, you 
must countervail that which Moses prescribed, David required, 
Esay prophesied, Paul witnessed, and Christ commanded, with 
some better and sounder authority than theirs is. 

A gross error it is, to think that regal power ought to serve 
for the good of the body and not of the soul, for men’s temporal 

, and not for their eternal safety. Hooker, VIII. iii. 2. 
Cp. V. lxxvi. 4; VIII. vi. 11. 

Utinam considerare Principes vellent, aliud esse sacerdotem 
agere, ex umbone Scripturas interpretari, Sacramenta admi- 
pistrare, in nomine Christi ligare et solvere ; aliud auctoritate sua 
prospicere, ut quee sunt sacerdotis agat sacerdos. Has partes in 
Ecclesia Dei pii Principes sibi semper vindicarunt. Nova, in- 
fands, execranda Theologia est, que docet curam subditorum 

inere ad Principes tantiim quatenus Aomines sunt, non qus- 
‘tenus Christiani. Isaac Casaubon (Dedicat. Exerc. Baron.). 

We confess with S. Augustine (de Civ. Dei, v. 24), that the 
chiefest happiness for which we have some Kings in so great ad- 
miration above the rest, is not because.of their long reign, but 
the reason wherefore we most extol their felicity is, if 20 be they 
have virtuously reigned; if the exercise of their power hath been 
service and attendance upon the Majesty of the Most High; if 
they have feared Him as their own subjects have feared them ; 

Vou. Il.—Pasr III. 


e Matt. 20.28. 1 Cor. 1.6. Eph. J.7. Col. 1.14. 2 Thess. 1. 10. 


and thus heavenly and earthly happiness are wreathed into one 
Crown, as to the worthiest of Christian Princes it hath by the 
oe of Almighty God hitherto befallen. Hooker (V. 
xxvi. 8). 

It doth certainly belong unto Kings, yes, it doth speciall 
belong unto them, to have care of religion, sea: to know it arigh®, 
yea, to profess it zealously, yea, to promote it to the uttermost 
of their power. This is their glory before all nations which mean 
well; and this will bring unto them a far more excellent weight 
of glory in the day of the Lord Jesus. The English Translators 
of the Holy Bidie, in their Preface to the Authorized Version, 
avd. J611. 

This being the duty and happiness of ‘‘ Kings and all in 
authority,” it is consequently the bounden duty, and ought to be 
a chief happiness, of loyal subjects and good citizens to promote 
the exercise of that power by all good means. 

8, 4. rovro yap KaAddy «.1.A.] for this is good and acceptable 
in the eyes of God our Saviour, Whose will it ie that all men 
should be saved. Imitated by S. Clement of Rome, c. 7: BAdéraper 
tl addy wal rl repavdy nal xpocdextdy dvéziov Tov rothoay- 
ros jpas’ drevicwper els 7d alua rou Xpicrov, Sri Bid rhy 
hueripay cotnplay dxxvbty rayrl rg ebony peravolas xdpw 
iwhveyxey—remarkable words, from a contemporary of the Holy 
Apostles, and clearly asserting, as the Apostle does here, the 
Universality of the Redemption effected by the Blood of Christ. 
Cp. Justin Martyr (De Resurrectione, p. 532, Otto), who quotes 
these words of St. Paul, ‘Do they represent God as envious ?” 
But He is good; xal 6¢Ae: wdvras od(erOa. Imitate God. It 
is His will that all men should be saved (ca6jva:), therefore let 
it be thine also; therefore pray for all. Chrysostom. See the 
note above on Rom. viii. 30. 

The words xdyras dy@péwovs, ‘ all men,’ have force 
and pertinency against the Judaizers, who would have limited 
God’s mercies to those who received the Levitical Law. 

In opposition to that notion the Apostle teaches that God 
willeth a/i men to be saved, even the heathen, even persecutors 
and /yranis, even the Neros of this world. Men must pray even 
for them; yes, pray first of all for them. St. Paul himself had 
been a persecutor and blasphemer (i. 13); and St. Stephen had 
prayed for him (Acts vii. 60), and God had heard that prayer : 
and St. Paul was now saving himself and others by the Gospel 
which he once had persecuted and now preached. 

4. dxlyvaow GdrAnbelas] a clear knowledge of the Truth—a 
knowledge much insisted on in these Pastoral Epistles, where this 
expression is repeated four times (see Titus i. 1. 2 Tim. ii. 25; iii. 
7), and contrasted with the Anowledge, yvio:s, falsely 20 called, 
of the Antinomian Libertines, who professed godliness, but 
denied its power. ‘i Tim. vi. 20. 2 Tim. iii. 5. Titus i. 16.) 

5. Els yap @eés] For there is but One God, not many, as the 
heathens say (1 Cor. viii. 5). He is One and the same for all; 
the common Father of all; and therefore loves all,—even the 
heathen, and the evil—and wille ali to be saved. Therefore pray 
ye for all. 

— es xa) peolrns] and One Mediator for all, Who gave Him- 
self aransom for ail (v. 6), and now prays in Heaven for all; 
therefore, pray ye for all. 

This doctrine of One Mediator for all, was a doctrine very 
necessary to be inculcated by Timothy in the Churches of Asia, 
where the false Teachers disseminated many erroneous notions on 
this subject, particularly that 

(1) God was to be approached by the Mediatorship of Angels; 
see on Col. ii. 18: and that 

(2) Christ being max, is inferior in dignity to Angels. Hence 
in his Epistles to the Ephesians and Colossians, St. Paul had been 
careful to dwell on the doctrines, — . : 

1) Of Christ’s Divinity and superiority to the Angels. 

2) Of His Incarnation. ia at : 

3) Of His Proper and exclusive Mediatorship, consequent 
on Fe of the: Geo Natures of God and Mon in His One 
Person, and on His Headship of the Universal Charch. 

On the error and sin of raising up other Mediators, to 
the disparagement of His Divine Dignity, and proper Humanity, 
and Mediatorial Office, see on Eph. i. 10. Col. i. 15; ii. 18. 

— GyOperos X. ‘I.] aman, Christ Jeans. A man; not an 
Angel; Christ Jesus; Who decame our Mediator, by decommg 
Man in time, being God from eternity. ‘In the ve 
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the Word ” (John i. 1). The World was not, when the Word was. 
The Word made the World. When He made us men, He was 
not as yet made Man. That was a great grace; the grace of our 
Creation, by the Word; but we have received a greater grace 
than this, that of our second Creation by the Word made Flesh. 
This second and greater grace is extolled by the Apostle when he 
says, “ There is One Mediator of God and men.’’ He does not 
add simply, ‘‘ Christ Jesus,” lest you might imagine that he was 
speaking of ‘the Word;’ but he says, ‘a Man.’ For what iss 
Mediator? One by whom we are joined and reconciled to God. 
We were separated from Him by sin; and so were dead. Christ 
was not man when man was made; but he became Man, that 
man might live. Augustine (Serm. 26). See also Augustine in 
Gal. iii. 15—18, and in Ps. ciii, where he says, ‘‘Inter duos 
Mediator; ergo Christus Mediator inter hominem et Deum; non 
quia Deus, sed quia homo; nam quia Deus, equalis Patri, non 
autem Mediator; ut autem sit Mediator, descendat ab sequalitate 
Patris, faciat quod ait Apostolus, ‘ semetipsum exinanivit, formam 
servi accipiens, in similitudine hominum factus, et habitu inventus 
eat ut homo.’”’ (Phil. ii. 7.) 

A Mediator is between two, and ought to have communion 
with both. Carys., Theophyl. 

Therefore He is united to the Father as God, and to us all 
as Man. Theodoret. 

6. 5 80ds éaurdy dyrfaurpoy drip wdvrey] Who gave Himself 
aransom for ail. He declares that Christ suffered death for all. 
Theodoret. Therefore we must pray for all. 

What does he mean by ransom? Mankind was guilty, and 
liable to the punishment of death, and He gave Himself in their 
stead (4yrf). Theoph. 

The Son of man came nol to be ministered unto, but to 
minieler, and to give his life a ransom for many (Matt. xx. 28). 
A ransom is a price given to redeem such as are in any way in 
captivity. All sinners were obliged to undergo such punishments 
as are proportionate to their sins, and were by that obligation 
captivated and in bonds, and Christ did give his life a ransom for 
them, and ¢haf a proper ransom, if that his life were of any price, 
and given as such. For a ransom is properly nothing else but 
some thing of price given by way of redemption, to buy or pur- 
chase that which is detained, or given for the releasing of that 
which is enthralled. But it is most evident, that the life of 
Christ was laid down asa price; neither is it more certain that 
He died, than that He boughi us: Ye are bought with a price, 
saith the Apostle (1 Cor. vi. 20; vii. 23), and it is the Lord who 
bought us (2 Pet. ii. 1), and the price which He paid was His 
blood; for we are not redeemed with corruptible things, as silver 
and gold, but with the precioue blood of Christ (1 Pet. i. 18, 19). 
And as that blood was precious, so was it a full and perfect 
satisfaction. For as the gravity of the offence of the sin is 
augmented according to the dignity of the person offended and in- 
jured by it, so the value, price, and dignity of that which is given 

y way of compensation, is raised according to the dignity of the 
person making the satisfaction. God is of infinite Majesty, 
against whom we have sinned, and Christ is of the same Divinity, 
Who gave His life a ransom for sinners: for God hath purchased 
his Church with His own blood (Acts xx. 28). Although there- 
fore God be said to remit our sins by which we were captivated, 
yet He is never said to remif the price, without which we had 
never been redeemed ; neither can He be said to have remitted it, 
because He did require it and receive it. 

But Christ taking upon Him the nature of Man, and offer- 
ing Himself a sacrifice for sin, giveth that unto God for, and 
instead of, the eternal death of man, which is more valuable and 
acceptable unto God than that death could be, and so maketh a 
sufficient compensation and full satisfaction for the sins of man: 
which God accepting becometh reconciled unto us, and, for the 
punishment which Christ endured, taketh off our obligation to 
eternal punishment. Thus man who violated, by sinning, the 
law of God, and by that violation offended God, and was thereby 
obliged to undergo the punishment due unto the sin, and to be 
inflicted by the wrath of God, is, by the price of the most precious 
blood of Christ, given and accepted in full compensation and 
satisfaction for the punishment which was due, restored unto the 
favour of God, who being thus satisfied, and upon such satisfac- 
tion reconciled, is faithful and just to take off all obligation unto 
punishment from the sinner ; and in this act of God consisteth (he 
forgiveness of sins. Bp. Pearson on the Creed, Art. x. 

See also above on Matt. xx. 28, and on 1 Cor. vi. 20. Heb. 
ix. 12. 


— 7d papripioy xa:pois [Blois] the Testimony in His own 
season, that is, ‘Christ gave Himself a ransom for all in the ful- 
ness of time’—when the long-expected season had arrived, and 
Christ came and fulfilled the Law, by offering Himself on the 
are “ the sins of the world. (Eph. i. 10. Gal. iv. 4. Heb. 
if. il. 

This sentence does not geem to have been fully understood, 
in consequence of a non-apprehension of that to which the 
Apostle refers. 

St. Paul is vindicating himself and his Ministry from the 
charges of the false Teachers, especially the Judaizeig (see i. 5— 
10), alleging that he disparaged the Levitical Law. 

He shows, here and above, that the Gospel which he preaches 
is the fulfilling of the Law, and that they who did not receive it, 
and who opposed his preaching, did not understand the Law. 

He now uses a word, Maprupioy, Testimony, familiar to 
Jewish ears, especially to readers of the Pentateuch in the LXX, 
where it is found about thirty times, and signifies the nz 
(edhuth), ‘‘ Testimony,” i. e. of the Holy of Holies. See Exod. 
xvi. 34; xxv. 16. 21, 22; xxvi. 33, 34. Lev. xvi. 13. Num. 
vii. 89. The Tables of the Law were “ The Testimony.” The 
Tabernacle was called ‘‘the Tabernacle of the Testimony,” the 
Ark was “the Ark of the Testimony.” See Acts vii. 44. Rev. 
xv. 5; and note abovo, on Exod. xxv. 16. 2 Kings xi. 12. 

This word, “ the Testimony,” added to these holy things, 
signified that they were Witnesses between God and the people, 
and bore Testimony to some future Blessing, of which they were 
shadows and types, and which testified of Christ, especially in 
His Mediatorial Office, fulfilling the Law, and reconciling God 
aod Man, bys perfect Obedience, active, and passive, both in 
Life and Death. See 1 Cor. x.1—1}. Col. ii. 17; and cp. Mather 
on the Types, pp. 406—412. . 

The word Maprupioy would suggest to Timothy, by birth s 
Hellenistic Jew, and to Asiastic Jews and Jewish Chriatians, 
a view of the solemn scenery of the Holy of Holies, its Ark, its 
Mercy-seat, its Tables of the Covenant, its Aaronic Rod, the 
badge of the Levitical Priesthood. 

The Apostle, therefore, here intimates that the Redemption 
made by the Blood of Christ was the Zyue Testimony, which was 
reserved for its full revelation in its own appointed season, xa:- 
pois Bios. Cp. Eph. i. 10, eis olxovoulay rou tAnpdparos Trav 
Kapa. 

The Doctrine of the Atonement made by the blood of 
Christ, the only Mediator between God and Man, the true High 
Priest, Who is gone into the Holy of Holies with His Own Blood 
(see Heb. ix. 11. 23, 24), having perfectly fulfilled both the 
Tables of the Commandments, and who is the Faithful and True 
Mdprus, or Witness (Rev. i. 5; iii. 14); this doctrine is sod (as 
the Judaizers allege) any new doctrine, preached by me in contra- 
vention of the Law, or in disparagement of it, but it is the very 
heart and kernel of the Law; it was enshrined within the Veil, in 
the inmost recesses of the Sacred Oracle where God’s Presence 
rested, the Holy of Holies; it was acted typically, year by year, 
by the High Priest, entering into that Oracle on the Day of 
Atonement (Lev. xvi. 2), and is now declared by us, the Apostles, 
in its own appointed seasun to the World. 

This truth was signified by the rending of the Veil of the 
Temple at the Crucifixion, which showed that the office of the 
typical ‘‘ Testimony ”’ was then finished. (Matt. xxvii. 51.) 

The above Interpretation of the present text is confirmed by 
other passages in St. Paul’s Epistles, where he teaches that the 
ministrations of ‘‘the Tabernacle of the Testimony," especially 
of the Holy of Holies and of ‘the Ark of the Testimony,” were 
figurative witnesses of Christ. See below, Rev. xv. 5. 

Thus he represents the Veil, through which the High Priest 
passed into the Holy of Holies, as a type of Christ’s Fiesh (Heb. 
x. 20); and in Rom. iii. 25 (a passage which illustrates tbe pre- 
sent text) he says, that we are justified freely through the avo- 
Abrpwois, or redemption, that is, by Christ Jesus, Whom God set 
forth as an iAagrhpioy, or Propitiation, through faith in His 
Blood; and he says, that this plan of Justification was testified 
ar ie ea by the Law and the Prophets (Rom. iii. 21). 

7. els 5] to which Evangelical Testimony I was appointed a 
Preacher and an Apostle. The Jewish Priests were appointed by 
God as Ministers of the Levitical Tes/imony, which was figurative 
and typical, manaductory and preparatory, to Christ; but I am 
appointed a Minister of the True Testimony, Christ Himeelf, fol 
ailing hi Law by His perfect Obedience and by the sacrifice of 

imself. 
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— Aéyo)] Elz. adds évy Xpiorg, which is not supported by the 
best authorities. 

8. é» wayr) tréry] in every place,—not only in the Temple at 
Jerusalem, but now, when the Veil has been taken away, and the 
** true Testimony ’’ has been revealed, in His own due season, in 
the sacrifice of Christ,—in all places, according to Hie Own Pro- 
phecy. See Jobn iv. 21—23; and as the Prophets themselves 
witnessed, Mal. i. 11. Cp. Chrys., Theodoret. 

— é¢xalpoyras dclovs xeipas] lifting up holy hands. So St. 
Paul’s contemporary, S. Clement, writes to the Corinthians (c. 29), 
wporéAOeuer alte dv darornri Wuxiis ayvas nab dpuidyrous 
Xetpas alpovres apds abrdv. 

Here is a holy work enjoined to ali men,—the work of 
Prayer. This is a function of that Priesthood which appertains 
to all, and which all ought to discharge. Cp. 1 Pet. ii. 5, and 
above on Heb. xiii. 15. 


— xwpls dpyijs}] withoul wrath. Matt. v. 23. Do not cherish 
wrath against the heathen because they are your enemies, and 
may be tyrants and persecutors—but pray for them. Christ died 
for them. He died for all. 

— S:aroyicpov] doubling end disputing. Jamesi. 6. 

9. dcatras xa) yuvaixas] in like manner women also. Elz. 
has ras before yvvaixas, but the preponderance of authority is 
against it. The sense is, As I have directed men to lift up holy 
hands in prayer in every place, pulling aside wrath and doubting 
(which are infernal affections of the mind, and pulling on the 
inward ornaments of faith and Jove), 80, in like manner, I com- 
mand women to attire themselves in decent apparel, with mo- 
desty and self-control. 

These directions for Women have special reference to their 
deportment in the pudlic assemblies of the Church, as appears 
from vv. 11, 12; and are to be compared with the similar pre- 
cepts in the first Epistle to the Corinthians. (1 Cor. xi. 3—10; 
xiv. 34—36.) Doubtless, the women of Ephesus needed such 
precepts no less than those of Corinth. 

In the words écabrws xal yuvaixas, in like manner women 
aleo, there is, further, a declaration of the blessed truth, that, in 
Christ Jesus, HW’omen as well as Men are admitted to be fellow- 
members, fellow-worshippers, fellow-heirs of salvation. There is 
no separate “ Court of the Women” in the Christian Church, as 
there was in the Jewieh Temple. In Christ Jesus there is neither 
male nor female, but ye are all one in Him. (Gal. iii. 28.) 

But let not Woman presume on her newly acquired privileges 
in the Gospel. Rather let her show her thankfulness for them 
by reverence and modesty, especially in the public assemblies of 
the Church of Christ. 

It is not easy to represent the several words here used by 
equivalent ones in English. KaracroA} is ‘ vestitua compositus 
et demissus,’ the staid and sober attire of modesty, as distin- 
guished from the loose and flowing robes, the flimsy, fluttering 
costume which betrays the opposite character. 

This word xatagroAy is found only once in the New Tes- 
tament, and once only in LXX, isa. lxi. 3, where it describes 
the robe of the redeemed. The uncompounded form qroAh, long 
robe, is found in Mark xii. 38, and is applied to the dress of 
Angels (Mark xvi. 5), and to the long white robe of Christ’s 
Righteousness in which the Saints are invested. (Rev. vi. 11; 
vii. 9. 13.) The preposition «ard (in xara-croA}) gives the 
sense of seftied adjustment (compositio) of dress, and also of 
matronly demission of a long robe reaching down to the feet. 
See Horat. Sat. i. 1. 71 and 99, ‘Ad talos s/ola demissa.”’ 
Cp. 1 Cor. xi. 4, xara xeparjs tywv, and Theophyl. here, who 
says that the Apostle uses the word xaracroA} to show 
that women should be covered by their attire, and not immo- 
destly exposed. 

Al8us, never used by LXX, and only twice in N. T.—here 
and Heb. xii. 28, signifies that inner grace of reverence (évrporh) 
*verecundia,’ especially self-reverence, which shrinks and recoils 
from any thing unseemly and impure. 

Leppocrtvy is that soundness of mind which regulates and 


controls all inordinate desires, and exercises a dignified restraint 
on the actions and deportment, and is defined in 1 Macc. iv. 3] as 
dxixpdreia T&v éwiOupicr. Al8ds is to the heart and spirit what 
cwppoovvn is to the mind, or intellectual faculty; hence Thucyd. 
(i. 84), al8as cwppogtyns wAciorow peréxe:: and the Author 
of 1 Macc. iv. 31 says that the reasoning faculty (Acy:opds) 
restrains all appetites which interfere with cwdpogtvn: and 
Xenophon (Mem. ii.) speaks of the eyes being xexoounuéva aidoi, 
Td) 88 oxiipa pot Cp. Dean Trench, Synonyms N. 7. 
§ xx. p. 81, and Welstein here. 

The word cappoctrn was rendered “‘ shamefasinesse’’ (a 
word akin to sled/aeiness, and showing that genuine modesty 
does not merely cause a temporary blush in the face, but is fast 
rooted in the soul), by the English Translators, in the Original 
Edition of the Authorized Version of 1611, and ¢hat word has 
been altered in later editions into shamefacedness. This (as Dean 
Trench has observed, p. 81) is to be regretted. See also the 
next note. 

This present Chapter is read by the Church of England as 
an Evening Lesson of Nov. 14; and it is a remarkable coin- 
cidence, that the words shamefaced and shamefacedness (aloxtrn) 
occor three times in the Proper Lesson of the Morning of the 
same day; viz. Ecclus. xli. 16 dis, and 24, and in those places 
also the Original Edition of the Authorized Version, a.p. 1611, 
has ‘‘shame-fast"’ and ‘“ shame-fasinesse,”’ which have been 
altered in our later copies, of that Version, to ‘‘ shamefaced’’ and 
“« shamefacedness.”’ 

— dy rAdypacw, } xpucg, 4 papyaplras] Cp. 1 Pet. iii. 3; 
and Augustine, Serm. 161; and S. Jerome (Epist. Marcell) : 
“Solent splendere gemmis, aurum portare cervicibus et auribus 
perforatis rubri maris pretiosissima grana suspendere.” See 
Wetstein. 

This word wAéypyaci is rendered by ‘‘ droided hair ’’ in the 
Original Edition of the English Authorized Version of 1611}. 
In some later reprints of that Version the word “ droided,” 
i.e. plaited, has been supplanted by ‘‘ broidered.”” 

12. 8:8doxeww odnx exirpéww)] I do not suffer to teach. Seo 
1 Cor. xiv. 34. 

13. "Addu yap xperos] For Adam was first formed, and then 
Eve. St. Paul, as usual, goes back to first principles. As in 
the First Epistle to the Corinthians, in his discourse on female 
attire in Church Assemblies, and in his correction of the abuses 
which prevailed at Corinth in this respect, he had reverted to the 
history of the Creation itself, and to the consequent relation of 
Man to Woman; and in that Discourse had proceeded to argue 
the question on the ground of the Second Creation in the Birth 
of the Second Adam; so he pursues the same method here. Cp. 
note on I Cor. xi. 4—12. 

14. "A&au on 4xaTh0n) Adam was not deceived by the Ser- 
pent, as Eve was (2 Cor. xi. 3), nor did he pluck the fruit from 
the tree, as she did; but she first ate it, and gave it to him, and 
he received it from her hand. (Gen. iii. 6.) Theodoret. 

St. Paul, however, says, that, ‘‘ by one man sin entered into 
the world, and death by sin; and eo death passed upon all, even 
over them who had not sinned after the similitude of Adam’s 
transgression’ (Rem. v. 12—14); but it is not without reason 
that the Apostle says that Adam was not deceived; for Eve re- 
ceived as true that which the Serpent said ; but Adam would not 
be separated from partnership with his wife, even in sin, there- 
fore he was not less guilty than she was; indeed, he sinned 
knowingly and willingly. Therefore St. Paul does not say that 
Adam did not sin,—but he says that Adam was nof deceived, and 
so both were not “credendo decepli, sed ambo peccando sunt 
capli, et diaboli laqueis implicati.”” Augustine (de Civ. Dei, xiv. 
11). See also Aug. in Ps. Ixxxiii. 

— é¢taxarnbeica] So A, D*, F,G, Lach., Tisch., Alf, 
Ellicott. Elz. has awarnOeica. 

— dy wapaBdoe: ~yé-yove] hath become, and efill ts. tn the 
tranegression ; facta est, et nunc manet, in preevarications. On 
the sense of the perfect tense, he) v. 5. 
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18. Ywhhoeras 8¢ 8:4 Tis Texvoyovlas] Though woman was 
deceived by the Serpent, and plucked the fruit of the forbidden 
tree, and gave it to her husband, and so became involved, and is 
still involved, in transgression, yet she shall be saved by means 
Of the child-bearing, if they (i.e. women generally) abide in faith 
and love. 

By the words ‘the child-bearing’ (observe the definite 
article ‘‘the’’), we are to understand ¢he child-bearing of Christ 
by the Blessed Virgin; for she, by giving birth to the Saviour, 
was the means of salvation to women. 

It was objected by some, indeed by Theophylact himself, to 
this interpretation, that it was inconsistent with what follows, — 
where the Apostle says, if they remain in faith ; words which the 
objector: to the interpretation supposed erroneously to mean, 
if the children remain in faith. 

But it is now generally allowed by the best Expositors, that 
the word they refers to women. From the generic singular yurh 
(woman), the plural -yuvaixes (2comen) is to be supplied, as a 
nominative, before pelywow. See Winer, § 58, p. 458, who says 
that the whole sex, womankind, is contained in yuvf. Cp. p. 
555; and Vorei. (de Hebrais. N. T. p. 367); and see a similar 
usage in this Epistle, v. 4, pav@ayérwoay, which confirms this 
interpretation ; and there is a like ramification from the singular 
into the plural in Rom. iii. 1, 2. 

The ancient interpretation, therefore, mentioned by Theo- 
phylact, which seems to have suffered unjustly from the above 
objection, deserves to be reconsidered ; 

In the Ancient Catena (recently published by Dr. Cramer, 
p- 22) we find this early interpretation thus clearly stated: ‘‘ The 
whole female sex, and even the whole race of mankind, is saved 
through Christ, born of a Woman, according to the flesh, if they 
(i. e. women) abide in faith and love, and in sanctification with 
modesty; ricredcaca: yap eis thy Xpiordy, Kal tpywv wpovon- 
odpeva: &yabdy cwPhoovra.” 

This newly-recovered testimony is confirmatory of that inter- 
retation, which appears to reet on strong and satisfactory grounds. 
or it is to be observed, 

That St. Paul in this passage is speaking of the duties of 
Women, especially with regard to apparel and deportment in reli- 
gious assemblies. He already treated that subject:in his 
First Epistle to the Corinthians (1 Cor. xi. 8—12), and there, as 
we have seen, he argues the matter, with a reference 

(1) To the Creation, and 

(2) To the Incarnation. 

Here, in this passage, he has referred, in v. 13, to the First 
Creation of Man in the First Adam. What would be more 
likely, than that he therefore should now proceed here also to 
speak of the Second Creation of Man in the Second Adam,— 
namely, the Incarnation of Christ ? 

He had spoken of the Fall of Man, and had stated that 
this was due to the subtlety of the Serpent, deceiving the Woman, 
and working the woe of all mankind by the instrumentality of the 
Woman. Therefore, it was very natural, that the blessed Apostle 
should next proceed to vindicate and assert God’s power and love, 
and to show that God triumphs over Satan even by those means 
which Satau himself uses against God and man; and to minister 
some ‘comfort to Woman in her sorrow and ber shame, by refer- 
ring to the primeval prophecy delivered at the Fall (to which he 
has just been referring), and pre-announcing that the seed of the 
Woman would bruise the Serpent's head (Gen. iii. 15); and by 
suggesting the consideration that Almighty God had used the 
same instrumentality, that of Woman, for overcoming Satan, 
which Satan had used for overcoming Man, and that in His infi- 
nite love, God had saved mankind, and would save even Woman 
herself, by the same agency as that by which the Tempter had 
worked her woe. 

Thus (as the Apostle has just said), though Woman had 
been deceived by Satan, and had plucked the fruit of the for- 
hidden tree, and had eaten it herself, and had also given it to her 
husband, and he ate it; and so Woman had brought sin and woe 
on her husband, herself, and her children; and though she had 
received as Aer punishment and curse for her sin, the sentence 
from God that she should bring forth children in pain and 
sorrow (Gen. iii. 16), yet by God’s mercy, Woman, who had been 
chosen by Satan as Ais instrament for bringing ruin on man, had 
been chosen also by God as His instrument for vanquishing Satan 
and restoring Man. ‘Behold, a Virgin shall conceive and bear a 
Son, and call His name Emmanuel. To usa child is born, to us 
a Bon is given, and His name shall be called the Mighty God, the 
Prince of Peace.” (Isa. vii. 14; ix. 6.) 

Here was comfort indeed ; that Womankind should be saved 
even by that very thing which had been pronounced to be the 
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means of her chastisement,— namely, by chitd-beaying,—that she 
should’ be saved through ‘the child-bearing ;’ that is, through 
the blessed child-bearing of the promised Seed of the Woman, 
the Secund Adam, Christ Jesus, conceived by the Holy Ghost, 
and the Saviour of Mankind,—the Child of the Virgin-Mother, 
and the Father of the New Race; if they do not yield to the 
allurements of the Serpent, their Ghostly Enemy, but abide sted- 
fast in faith and love, with sanctification and modesty. 

In support also of the above interpretation, we may cite the 
words of Jrenaus (iv. 40); ‘‘ Almighty God had compassion on 
mankind, and threw back the enmity of the Enemy, and 
abolished the enmity which existed between Man and Himself. 
As Scripture says, ‘I will put enmity between thee and the 
woman,’ &c. (Gen. iii. 15.) Our Lord absorbed this enmity into 
Himself by being made Man of the Seed of the Woman, and so 
bruised the Serpent’s head.” And Jrenews adds (v. 213: ‘ The 
Enemy would not have been completely routed, uuless He Who 
routed him had been born of a Woman. For the Serpent over- 
came Man at the beginning by means of Woman.” 

To which may be added the following, from a more recent 
Expositor : 

‘¢ The Woman, that is, Eve (v. 14), being deceived, was in 
the transgression; that is, was first guilty of eating the forbidden 
fruit, but rescued from the punishment by the promised Seed,— 
that is, by her child-bearing,—by the Messias, which was to be 
born of a woman, and so to redeem that nature, which He as- 
sumed ; but this not absolutely, but on condition of faith, and 
charity, and holiness, and eobriety, and continting in all these ; 
and this advantage belonging not only to the first Woman, Eve, 
but to all her posterity, in respect of whom it is that the number 
te changed from the Singular to the Plural, she, as the repre- 
sentative of all women, had the promise made to her (Gen. iii. 
15); but the condition must be performed by all others as well 
as her, or else the benefit will not redound to them. And this is 
the most literal importance of the 8:4 also, being saved dy this, as 
by a means of all women’s and men’s redemption and salvation.” 
Dr. Hammond. See also Bp. Ellicott’s note here. 

Thus, in fine, where sin and sorrow abounded, grace and joy 
much more abound; thus Woman is restored in Christ to her 
blessed position as the helpmate of man, and she who io the 
hands of Satan had been made the means of Death to all, is 
made by God’s overruling Love, to be the means of endless Life 
to all in Christ. 


IntRopuctory Nors fo the Tuimp and fullowing Chapters of 
thie Episile. 

I. Tag Apostle now proceeds to give direction to Timothy con- 
cerning the Government of the Church at Ephesus; a Church 
planted by St. Paul himself in the capital of Asia, where he had 
preached for three years,—and where, according to the usage 
which 8t. Paul had followed from the beginning, ordaining Pres- 
byters in every Church (Acts xiv. 23), many speaBdrepo: had 
already been ordained to be éxfoxowoi, or overseers of the flock 
of ay which He purchased with His own blood. (Acts 2. 
17. 28. 
He first states to Timothy the qualifications requisite for 
aig? vied are to be appointed by him to the office of éwloxono: 
vv. 2—7). 

Secondly, he specifies the criteria which are to guide him in 
the choice and ordination of A:dxovo: (ve. B—13). 

St. Paul tells him, that he sends him these directions in 
writing, in order that he may know how to demean himeelf in 
“‘ the House of God, which is the Church of the Living God.” 

He next proceeds to deliver some instructions as to bis own 
teaching and superintendence of the teaching of others (iv. 6—11); 
and assures him that, notwithstanding his youth (e. 12; cp. 2 Tim. 
ii. 22), if he follows these directions, and stirs up the spiritual 
grace which was conveyed to him by the laying on of the hands 
of the Presbytery, and of those of the Apostle himself (v. 14; ¢p- 
2 Tim. i. 6), and gives attendance to reading, to exhortation, end 
to doctrine, he will be a pattern to others, and will save himself 
and those who hear him (iv. 12—16). 

He then offers some counsels as to the order which he is to 
pursue with regard to the Widows of the Churcé. He describes 
the qualifications of those who are to be admitted into the class of 
Widows maintained by the alms of the faithful; and specifies those 
who are to be rejected (v.9—16). He instructs him in the mes- 
sures he is to adopt in assigning stipends to MperBérepe: (v. 17), 
and in hearing accusations against them (v. 19), and commands 
him to pronounce public censures, in the presence of all, on those 
who are guilty of sin (v. 20); and sums-up all with a solemn 
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charge to Timothy to execute his office without partiality (v. 2), 
and see vi. 14. 20). 

Here, then, we see Timothy invested with solemn spiritual 
fanctions in the Church of God in the city of Ephesus, the capital 
of Asia. We behold him entrusted with authority to govern the 
Church, to regulate her affaira; to exhort and rebuxe others, 
Laity and Clergy, and particularly to exercise a discretionary 
authority in the appointment of fwo distinct orders of Clergy, 
called respectively "Exloxowo: and A:dxovo: (iii. 2—13). 

Here, therefore, we have the following system of Church 
Regimen and Polity presented to us by the Holy Spirit, speaking 
by the Apostle St. Paul, for the government of the Church at 
Ephesus, in three grades and orders, as follows : 

“Ist. Timothy, exercising authority over all; 

2ndly. '"Ewloxowo:, and 

Srdly. A:dsovot. 

II. If we now proceed to St. Paul’s Second Epistle to 
Timothy, we hear the Apostle exhorting him to stir up the spi- 
ritual gift which was in him by the laying on of the Apostle’s 
hands (2 Tim. i. 6); and to confide to faithful men, who should 
be able to teach others, those things which he had received from 
the Apostle (2 Tim. ii. 2); and to preach the Word, and to re- 
prove, rebuke, exhort with all long suffering and doctrine, and to 
do the work of an Evangelist, and to fulfil his ministry. (2 Tim. 
iv. 2. 5.) 

III. If, also, we examine the Epistle to Titus, whom St. Paul 
placed at Crete, as he had placed Timothy at Ephesus, we find the 
same system of Church Regimen and Polity established there. 

He reminds-Titus that he had left him in Crete, that he 
might set in order the things which the Apostle himself had not 
been able to arrange; and that he should ordain Presbyters in 
every city, as the Apostle had directed him (Tit. i. 5); and then 
he gives him instructions as to the qualifications of these persons 
who were to be appointed as *Exloxoxo:, or overseers, of others. 
(Tit. i. 7). 

He tells him, that the mouths of false teachers, whom he 
describes, musf be stopped (v. 11), and that it is Ais duty to 
rebuke them sharply (v. 13). 

He gives him directions for the regulation of the conduct of 
old and young; and charges him to rebuke with all authorily 
(ii. 15), and teaches how to deal with heretics (iii. 10). 

IV. If we now take another step in advance, and proceed to 
the Apoca.LyrszE, or Book of Revelation, written by the last sur- 
viving Apostle, the beloved Disciple, St. John, we see there a 
view of the spiritual regimen of that Church over which Timothy 
was set by St. Paul, that of Ephesus. 

In the Book of Revelation, Christ Himself appears, and 
speaks to s Person who is called the Angel of the Church of 
Ephesus. (Rev. ii. 1—6.) 

Christ, the Divine Head of the Church, recognizes that 
Person as the Representative of that Church, and addresses him 
as such. He regards him as responsible for it, and remonstrates 
with him, as having authority to try those who call themselves 
Apostles and are not; and he calls on him to repent, and to do 
his first works; and if he fails to do so, He threatens him with a 
removal of his candlestick. (Rev. ii. 1—5.) 

V. 1f we extend our view to the other six Churches of Asia, 
as displayed in the Book of Revelation, we see each of them 
severally, like Ephesus, which contained within it many Pres- 
byters (Acts xx. 17. 28), having one Person set over them, and 
called an Angel (i. 20); and we find that in each case, Christ 
addresses that Person as the Representative of each Charch re- 
spectively, and as accountable for its spiritual state. And it may 


be observed, as a striking proof of this personal responsibility of |- 


the Angel for the spiritual condition of his own Church, that in no 
instance does the epithet, good or bad, assigned to the Church by 
Christ in the Apocalypse, agree in gender with Church, but it is 
made to agree in all cases with Angel. (See Rev. iii. 15. 17.) 

VI. On the whole, then, we see the following characteristics 
of the Regimen of the Apostolic Churches exhibited in Holy 
Scripture ; 

lst, A single person, such as Timothy at Ephesus, and Titus 
in Crete, in St. Paul’s age, appointed by the Apostle himself to 
govern the Churches founded at those places. 

The concurrent testimony of all Christian Antiquity is ex- 
preseed by Eusebius (iii. 4), when he says, ‘‘ Timothy was the 
first who received the Bishopric of Ephesus, and Titus was the 
first who was appointed Bishop of Crete.” 

In like manner we see the Angel of Ephesus, and the Angels 
severally of each of the other six Asiatic Churches in St. John’s 
age, holding the first place in the Church, with principal authority 
over all ite members. . 


We see, 2ndly, MpecBtrepo: called also ’Exloxuxoi, as being 
Overseers of their respective flocks. 
Srdly, A:dxovor, Deacons. 


VII. It would be profitless to engage in verbal discussion 
concerning the name given to the office of the Person, who, as 
Timothy or Titus did, occupied the highest place in each of these 
Churches, having been put there by Apostolic Authority, and who 
is addressed as the Representative of that Church by Christ 
Himeelf in the Apocalypse. The thing itself is plainly apparent 
# Hee Scripture, and as such is to be revered as the Ordinance 
o : 


VIII. The consentient voice and concurrent practice of the 
Church of Christ, from the times of the Apostles for many centu- 
ries in succession, illustrates and confirms this result; and shows 
that Church Government by single Persons, each holding chief 
authority in his own particular Church, and having two distinct 
orders of Ministers uncer him, called Presbyfers and Deacons, is 
that form of Ecclesiastical Regimen which is most agreeable to 
the Word of God. 

On this subject the reader may consult the Preface to the 
Ordinal of the Church of England, in which it is said, that “it is 
evident unto all men diligently reading the Holy Scriptures and 
ancient Authors, that from the Apostles’ time there ever have 
been these Orders of Ministers in Christ’s Church, Bishops, 
Priests, and Deacons :"” and Hooker, V. ixxvii. 9; VII. v. 2—8, 
and VII. vi. Saravia, de Minist. Eccles. p. 29. By. Bilson, 
Perpetual Government of Christ’s Church, chap. v. p. 89, and 
chap. xiii. p. 348 (ed. Oxf. 1842). Bp. Andrewes’ Correspond- 
ence with Peter Moulin, Lond. ed. 1629. Dr. Barrow, Serm. i. 
vi. vol. iii. p. 112; and Bp. Pearson, Vind. Ign., part i. cap. xi., 
and part ii. cap. xiii.; and Minor Works, ed. Churfon, vol. i. 
pp. 271—286, aud vol. ii. pp. 369—385; where he says that “ St. 
Paul, in his last Apostolic journey, after his first imprisonment at 
Rome, and shortly before his second imprisonment and martyr- 
dom, set certain persons, severally, over the Presbyteries which 
he had established; and that he invested those persons with that 
authority and power which was sfterwards claimed and exercised 
by the several Bishops who succeeded in the room of these several 
persons. Thus Timothy was set over the Presbyters of Ephesus, 
with authority to govern that Church and rule the Presbyters, 
and rebuke them, if need were, and to ordain whom he might find 
needful and worthy to be ordained. Timothy had received 
spiritual grace by the laying on of St. Paul’s hands, and was 
qualified thereby to perform this office of Ordination. The same 
remarks apply to Titus in Crete. Similarly, St. John, in the 
Apocalypse, writes to the seven Angels of the seven Churches in * 
Asia. He addresses each Angel separately, and considers him 
accountable for all, whether good or bad, that exists in his own 
Church respectively, We assert, that these Angels of the 
Churches were individual persons, and special Rulers of their 
own several Churches, Each of these had been ruling his Church 
for some years before the date of the Apocalypse. And each of 
these is called a Star—the Star of his own Church. (Rev. i. 16— 
20.) The Angels, or Rulers of the Churches of Asia, were single 
Persons, and were not bodies of men; they were asteres, not 
asterismi’’ (Bp. Pearson). They were Apostolic Stars, and not 
Presbyteral Constellations. 

See also the Treatises of Chillingworth and Dr. W. Hey on 
this subject, in the late Dr. Wordsworth's Christian Institutes, 
iii. pp. 186—221, where a translation will be found of Bp. An- 
drewes’ Correspondence on Episcopacy with P. Moulin, iii. 
pp. 222—266; and Prof. Blunt, Early Fathers, Lect. vii. on the 
Testimony of the Ancient Church to Episcopacy. 


Cu. IIL. 1. énicxowijs] oversight. The word is chosen on 
account of its generality. St. Paul does not say ris éx:oxorijs, 
and be uses the word éxicxow},—a general term, in a spiritual 
sense, to describe, 

(1) The office of superintending = flock; and so applied, as 
here, to a Presbyter, or Pastor of a Church. Cp. Acts xx. 28. 
Phil. i. 1. Tit.i. 7. 1 Pet. v. 2. 

(2) The office of superintending Pasfors themselves; and 
characterizing the work of an Apostle. Acts i. 20, where see note. 

Hence (3) though doubtless in the present passage St. Paul, 
in writing to Timothy, the Chief Pastor of the Church of Ephesus, 
and in pointing out to Aim the qualifications which he himself is 
to require in those persons who are to be ordained by him to the 
éwioxowh, or oversight of a flock,—and of whom, when ordained, 
he, Timothy himself, is to have the éwicxorh, or oversight,—is 
speaking of Overseers of a flock, yet St. Paul’s language applies 
with not less force, but rather with greater cogency, to those who 
are raised from the éricxow) of a flock to the.Apostolic Office 
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(éricxowh, Acts i. 20) which Timothy himself held, viz. the 
émioxowh of Pastors as well as of their Flocks. 

(4) It is, therefore, with no impropriety (as has been some- 
times alleged) that the Church of England, in her Office for the 
Consecration of Bishops, adopts these words as containing suit- 
able admonitions to those who are to be promoted from the 
éxioxorh of a flock to the chief éx:oxow} in the Church. 

Theodorei well says,—Although the Apostle applies these 
directions particularly here to the case of Presbylers, yet they 
who are Bishops should be the first to observe them, inasmuch 
re they have a higher place, and therefore greater responsi- 

ilities.° 

Hence we see, that as early as in the third century these 
words were applied to describe the duties of Bishops ; as in the 
following language of Archelaus (Bishop of Mesopotamia, a.p. 
278, in Routh, R. 8. iv. p. 185): “ Appellati samus ex Salvatoris 
desiderio Christiani, sicut universus orbis terrarum testimonium 
perhibet, atque Apostoli edocent; sed et optimus Architectus 
ejus, fundamentum nostrum, id est Ecclesize, Paulus, posuit, et 
legem tradidit, ordinatis Ministris, Presbyteris et Episcopis in 
ea; describens per loca singula, quomodo et qualiter oporteat 
Ministros Dei, quales et qualiter fieri Presbyteros, qualesque esse 
debeant qui Episcopatum desiderant ; que omnia bené nobis et 
recté disposita usque in hodiernum statum suum custodiunt, et 
permanet apud nos hujus regule disciplina.’”” Where Dr. Routh 
eays,— 

ar Locus notandus de Hierarchie Ecclesiastice ordine ab 
Apostolis instituto. Episcopatum, Presbyteros et Ministros 
tantim nominst Archelaus, quod Ministrorum, hoc est Dia- 
conorum, nomine omnes iufra Presbyteratum ordines antiquis- 
simi Patres comprebendere consueverint, ita Clemens Alexran- 
drinus, lib. 6. Stromatum, p. 667. Terlullianus, de Baptismo, 
cap. 17. Origenes, Homil. 2, in Hierem. et in Matthei cap. 19, 
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See also next note, and on v. 2. 

— xadrov Epyou éx:Oupet] he desireth a good work. The 
Apostle here explains what éx:cxow} is, viz. that it is a ‘* nomen 
uperis, non honoris; ut intelligat non se esse Episcopum, qui 
preesse dilexerit, non prodesse.” And the word itself denotes 
that ‘“‘he who is set over others, diligently walches over those 
over whom he is set.” Augustine (de Civ. Dei, vii. 19). 

2. roy éxloxowov) the overseer: the man who is set apart to 
be an overseer, in the Church. On this use of the article, see 
John iii. 10; xviii. 10. Cp. Titus i. 7, rd» érlonoroy. 

This word (éxlaxoxos) is here applied to those who were to 
be ordained to waich over a flock. And in this sense it is used 
Acts xx. 28. Phil. i. 1. Tit. i. 7. 

These persons were also called Presbyéeri by reason of their 
age and dignity, and Episcopi on account of this office and work 
of oversight. Therefore St. Peter says, MpecBurépous mapa- 
care & cuumpecButepos, wodvare 7d wotuvloy, extoxo- 
wovvres ph dvayxdorws. 1 Pet. v. 2. 

See also Theodoret here, who says, that they who, after the 
death of the Apostles, succeeded the Apostles, and had the chief 
oversight of Pastors and Churches, did not arrogate to themselves 
the name of Apostles, although they succeeded to their place, but 
reverently reserved the name of Aposilee for those who had been 
really Apostles of Christ; and they adopted for themselves the 
name of ’Exioxowo:, and that name was generally assigned to 
them as their distinctive title in the next age to that of the 
Apostles. 

The sum of the whole matter (says Dr. Bentley) is as 
follows :— 

The word ’Exlcxoxos, whose general idea is overseer, was 8 
word in use long before Christianity; a word of universal relation 
to economical, civil, military, naval, judicial, and religious matters. 
This word was acsumed to denote the governing and presiding 
persons of the Charch. The Presbyters, therefore, while the 
Apostles lived, were "Exloxoxo:, overseers. But the Apostles, 
an foresight of their approaching martyrdom, selected and ap- 
pointed their successors in the several cities and communities, 
as St, Paul did Timothy at Ephesus, and Titus at Crete. 

What name were these successors (of the Apostles) to be 
called by? Not ’AwdcroAa, Apostles; their modesty, as it seems, 
made them refuse it: they would keep that name proper and 
sacred to the first exrfraordinary messengers of CLrist, though 
they really succeeded them in their office, in due part and measure, 
as the ordinary governors of the Churches. It was agreed, there- 
fore, over all Christendom at once, in the very next generation 
after the Apostles, to assign and appropriate to them the word 
’Exlaxoxos, or Bishop. From that time to this, that appellation, 
which before included a Presbyler, has been restrained to a su- 
perior order. Dr. Bentley on Freethinking, p. 136. 


Compare the note above on Phil. i. 1. 

It clearly appeareth by Holy Scripture that Churches Apos- 
tolic did know but three degrees in the power of Ecclesiastical 
Order ; at the first, Apostles, Presbyters, and Deacons; afterwards, 
instead of Apostles, Bishops. Hooker, V. Ixxvii. 

‘‘ Habemus enumerare eos qui ab Apostolis instituti sunt Epis- 
copi, et successores eorum usque ad nos.” S. Tren. iii. 3. 

‘‘ Edant (sc. heretici) origines Ecclesiarum suaram, evolvant 
ordinem Episcoporum suorum ita per successiones ab initio de- 
currentem, ut primus ille Episcopus aliquem ex Apostolis vel 
Apostolicis viris habuerit auctorem et antecessorem.”’ Teriullian, 
Prescr. Heret. 32. 

‘‘ Episcopi sunt preepositi, qui Apostolis vicaria ordinatione 
succedunt."’ S. Cyprian, Ep. 66. 

‘¢Omnes Episcopi Apostolorum successures sunt.’’ S. Hie. 
ron. Ep. ad Evag. ‘‘Apud nos Apostoloram Episcopi locum 
tenent.” Ad Marcellam, Ep. 5. ‘“ Patres missi sunt Apostoli, 
pro Apostolis Filit nati sunt Ecclesise, constituti sunt Episcopi.” 
S. Aug. in Ps. xliv. "EE "laxdéBou xal ray wpoeipnudrvwy 'Ano- 
orévwy xatertdnoay 8iadoxal exiondawy xal rpecBhuréper. 
Epiphan. Heres. 79. 

— pias yuvainds Bvipa] the husband of one wife. (Cp. Tit. 
i. 6.) These words are best explained by those below in v.9, évds 
ayBpds yuvh, the wife of one husband. 

(1) It is clear that those words (évds dv8pbs yuvh) do nol 
signify the wife of not more than one husband at a time, for they 
are spoken of a xfpa, or widow, who has no husband at all; but 
they mean a woman who has not been married more than once. 

(2) Since, as we there see, it was required by St. Paul, in 
the case of women, who were candidates for inscription as Widows 
in the roll of the Church, that they should not have been married 
more than once, it need not be matter for surprise, that, in the 
case of men, who were to be promoted to an ’Emioxow) in the 
Church, they who had noé contracted (wo marriages in succession 
were to be preferred. ; 

(3) This passage was understood in this sense by Origen 
(Hom. 17 in Luc.), who says, ‘* Neque Episcopus, nec Presbyter, 
nec Diaconus, nec vidua possunt esse digami.’”” And in his book, 
c. Celsum (iii. p. 141), Origen says, that St. Paul, pordyapor 
HGAAOy Bryduou alpeira:z. And Tertullian (ad Uxorem, c. 7); 
‘* Preescriptio Apostoli digamos non sinit preesidere.” And so the 
Fourth Council of Carthage, c. 69, and Epiphan. Her. 48, and 
de Fide, p. 465, and Canon. Apostol. xvi., and S&. Jerome in 
Jovinian. 1, ‘‘ Digamus in clerum eligi non potest,”’ and Astbrose, 
de Offic. i. 50. Cp. Suicer, v. siyanos. Bingham, iv. 5, and 
Weistein here. 

But (4) the Church did not consider the words of the Apostle 
to contain a precept of perpetual and universal obligation. In- 
deed, in disciplinarian matters of this kind, the Church possesses 
a discretionary power, which she exercises with careful regard to 
time and place. 

See the remarks of Hooker and By. Sanderson quoted shove 
in the note on Acts xv. 20, concerning the Apostolic Decree pre- 
scribing abstinence from Blood. 

Hence (5) we find it asserted in the recently discovered 
Treatise of S. Hippolytus, Bishop of Portus, near Rome (Philo- 
eophumena, p. 290), that in the time of Callistus, Bishop of 
Rome, at the beginning of the third century, persons who had 
married twice, and even three times, began to be admitted to the 
Diaconate, Priesthood, and Episcopate: "Ex! ro¢rov fptarro éai- 
oxowol, Kal xpeaBbrepot, Kal 3idxova: Blyapo: wal tplyayo: xed- 
lrracGa: eis xAhpouvs. And similar passages may be seen, quoted 
from Tertullian, in the Editor’s volume, ‘‘ Hippolytus and the 
Church of Rome,”’ p. 285. 

(6) It must also be borne in mind, that there is a great dif- 
ference between the rules to be observed with regard to the ord!- 
nation of persons to the priestly office, and the rules to be 
observed with regard to the same persons when they Aave bees 
ordained. No one is obliged to enter the priestly office; but no 
one is able to divest himself of it, when he Aas entered tt. Ordi- 
nation imprints a seal that is indelible. 

Besides, one of the purposes for which Holy Matrimony was 
ordained by God is, that it should be ‘a remedy against sin, and 
to avoid fornication” (1 Cor. vii. 2. 9). 1t was instituted to be s 
cure for the passions of that fallen nature with which men sre 
born into the world. And they who forbid Marriage, take away 
that remedy which is provided by God. 

While, therefore, it was deemed requisite to prescribe, that 
no one who had been twice married should be admitied into the 
Holy Order of Priesthood, it would by no means follow, that any 
one, who had been admitied to the Priesthood, should be de 
from contracting a second Marriage. 

St. Paul bas not dealt with the case of those "Ex!sxowe: whe 
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lose their wives by death affer their ordination to the office of 
‘Emicxorh. But it may be inferred from his words in iv. 3 what 
his judgment would have been concerning those who prohibit 
another marriage in such a case, and who even prohibit Marriage 
altogether to Christian Priests. 

(7) There were doubtless special reasons for the restriction 
here imposed on Timothy’s choice of persons to be admitied by 
him to the Priesthood. 

The cares of a double family might disqualify a person for 
learning the duties of the sacred profession ; and under the urgent 
necessities of those days (1 Cor. vii. 26), it was very desirable that 
the spiritual soldier should be as free as possible from earthly ties. 

Besides, the Gentile Christians would be predisposed to ex- 
pect such immunities in Christian Priests ; 

The Priests of the Heathen were married but once. ‘ Inter 
Gentiles, etiam Flameén unius uxoris vir ad sacerdotium admit- 
titur, Flaminissa quoque uniusgiri uxor eligitur; ad tauri Agyptii 
sacra semel maritus assumitar.”” Jerome (ad Ageruchiam). Should 
Christians be less strict in their rules on this point than the 
Heathen ? 

(8) On the whole, St. Paul’s words may be regarded as an 
Apostolic precep! to Timothy, necessary for those limes (cp. Tit. 
i. 6), and as a prudential counsel for all limes; but not as having 
the force of a command of universal obligation. And, accordingly, 
as the testimony of many of the Fathers shows, (see particularly 
Theodoret bere, and others cited by Bingham and Suicer,) though 
they have been made the groundwork of disciplinarian canons of 
particular Churches, they have never been enforced by any Decree 
of s General Council of the Universal Church of Christ. 

3. wdpowor] given fo excess and violence in wine. Cp. Titus 
i. 7. ‘Vinolentum, et violentum.’ Mapowla, ) é rou ofvov 
OAps (Hesych.). 

— ph wAfnrny] nota striker. Cp. Tit. i. 7. ‘Non percus- 
sorem’ (Vulg.). Towns = xAherns (Hesych.), ‘‘Non manu 
promptus ad cedendum, et pugnax.” Tertullian (de Monogam. 
ec. 12). 

Hence the Emperor Justinian (Novell. 123) says, AAA’ ov8d 
oixelass xepaly Eeorriy emioxdxw twa wARTTE:y. Cp. Coray (on 
Titas), Atakta ii. p. 300. 

This word gives an instructive view of the impulsive vehe- 
mence of the Oriental character, by which St. Paul himself was a 
sufferer at the hands of the Asiatic Jews (Acts xxi. 27. 31), and 
of the difficulties with which Christianity bad to contend in curb- 
ing its impetuosity. iz. adds ud alcxpoxepdi. 

— dwriexy] equitable; tempering the rigour of strict Justice, 
correcting its inaccuracies, and supplying its defects, with the 
gentleness and fairness of Equity. "Emilce:d dora  8ixaloov 
éAdrroois (Phav.). Cp. Aristot. (Ethic. v. 10); and Phil. iv. 5. 

It is not from efw, cedo, but from eds (Zoxa), ** quod 
decet,”” éxieimts = axpéwov. (Suid.) 

4. réeva tyovra) having children in subjection. On the mar- 
ried state of Presbyters, see Polycarp (ad Phil. 12), and Dr. 
Jacobson's note, p. 526. - 

6. uh vedpuroy] nol a neophyle—a new convert. 
in v. ii. 395. 

— tupwbels} puffed up like smoke; not burning with the bright 
pare flame of truth, love, and zeal; but elated, and swollen like s 
dark cloud of smoke, with vain glory and empty pride. See 
vi. 4, and note on 2 Tim. iii. 4. 

— «piua—rov AiaBdrAov] The sentence of condemnation in- 
curred by the d.vil for pride. Cp. Isa. xiv. 12, and Hooker, I. 


Cp. Suicer 
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iv. 3, on the sin and punishment of the fallen Angels, as distin- 
guisbed from the ‘elect Angele,” v. 21. On the word xpiua, see 
Heb. vi. 2, and cp. below, v. 12. 

This reference to the case of the fallen Ange/s, and in v. 21 
to the ‘elect Angels,’’ has o peculiar propriety in an Epistle to 
one who, like Timothy himself, filled an office which is called by 
Christ that of an ‘‘ Angel of the Church ’’ (Rev. ii. 1). 

7. dveidioudy—xul wayl8a rou AtaBdAov] Inthe former clause 
St. Paul had directed Timothy not to ordain a novice, lest he 
should be lifted up by arrogance, and fall into the punishment in- 
curred by the Devil for pride. 

He now instructs him that the person chosen ought to have 
& good report even from the heathen, lest he should sink into con- 
tempt, and, in a spirit of recklessness, as one who has no character 
to lose, should outrage men’s opinions, and corrupt their manners, 
and fall into the snare laid for him by the Devil, namely, that of 
shameless infamy, by which the Devil entraps men (cp. 2 Tim. ii. 
26), and makes them desperate. 

8. cepuvois] worshipful. 

— ph alsyxpoxep8eis}] not covetous of filthy lucre. An appro- 
priate charge with regard to the office of the Deacons as almoners 
of the Church. See Acts vi. I, 2. 

ll. Tuvaixas}] women appointed to be Deaconesses, whether 
they be wives of Deacons or not. So Chrys., Theodoret, Theo- 
pAyl., Gcum. 

The insertion of this sentence, in the middle of his discourse 
concerning Deacons, shows (as Theoph. observes) that the Apostle 
is not speaking of Women generally: and the absence of the Ar- 
ticle from yuvaixas indicates that he is not referring only to the 
wives of Deacons, but is speaking of Deaconessee generally, 
whether married (see on v. 12) or unmarried, 

Such an office, as is here described, was held by Phele, a 
deaconess of the Church of Cenchrese; and therefore probably 
mentioned first in the list of names in Rom. xvi. 1, where see 
note. Perhaps Priscilla, the wife of Aquila, was also one of this 
clasa. See note on Acts xviii. 18. 

On account of the official character of these Women, hold- 
ing, in some respects, a place in the Church co-ordinate to that of 
Deacons, St. Paul prescribes that ‘heir qualifications should cor- 
respond with those which he has already laid down for Deacons. 
Hence the word daatrws, in like manner, i.e. as I have directed 
in the case of the Deacons, so I now direct for the Deaconesses. 
He applies to these Deaconesses the epithets ceuyas—miords ey 
wact, with which we may compare those applied to the Deacong 
in v. 8. 

He had not made any such official addition of Women in 
connexion with the éwloxowo: mentioned above (vv. 1—7), be- 
cause the functions of the Episcopi were of a purely spiri(ual and 
sacred kind. But the Deacons have a fay element blended with 
the ecclesiastical in their office (see note on Acts vi. 2) ;—an im- 
portant principle, which needs to be observed in the present times. 

12. pias yuvainds GySpes) Ausbands of one wife. See v. 2. 

There was also special need for such a charge in the case of 
Deacons, having the charge and distribution of the a/me of the 
faithful, and who might be liable to suspicion, and to temptation, 
if they had large families dependent upon them. 

18. of ydp] The yap (for) introduces the reason why he lays 
so much stress on the duties of Deacons. 

— Baludv—xardv] a good degree. 

He had said before (v. 10), let them first be proved, and then 
let them be adranced to the Diaconate. 
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He now tells Timothy, that they who have served in the 
office of Deacon well, purchase to themselves a good degree; they 
have acclaim for promotion at thy hand. So Chrys., Theophyl. 
The word Sa0uds hence became the vox solennis for a degree or 
order in the Church, whose practice and nomenclature, in this 
and many other respects, is the best Exponent of the Apostle’s 
meaning. 

Thus the General Council of Chalcedon (can. 39) says, 
"Ewloxowoy els MpeoBurépou Babpdy pépery lepoovAla darlv. See 
also the numerous examples in Suicer, v. Baduds. 

St. Paul does not call it a Aigher step, but a good one; for 
it is not the desire of advancement in honour, but in means of 
usefulness, that he propounds. Sov. 1, cadov Upyou éwibupei. 

If it be said, as it has been, that the reference to ecclesiastical 
promotion would be at variance with the tenour of an Apostle’s 
sentiments and language, the same objection might be taken more 
forcibly to the mention of double pay to the Presbyters in v. 17. 
But the fact is, St. Paul’s language to Timothy, in both cases, is 
designed to instruct him what course he himself, az a Bishop, is to 
adopt in recognition of the just claims of merilorious Deacons 
and Presbyters; and is not intended to inform Presbyters and 
Deacons what they ought to desire. 

Indeed, having stated their claims on their earthly spiritual 
Superior for his guidance, he directs their thoughts heavenward, 
and lifts up their eyes and minds to the Shepherd and Bishop of 
their souls (1 Pet. ii. 25), and bids them think of the heavenly 
crown which they will receive, when the Chief Shepherd shall 
appear. (1 Pet. v. 4.) 


14. rdxsov] sooner than might"be inferred from these written 
instructions. Cp. Acts xxv. 10, and 2 Tim. i. 18, as to this use 
of the comparative; and as to the sentiment, see 2 John 12. 
3 John 13, 14. 

It has been alleged, that this expression of a hope to visit 
Timothy is inconsistent with St. Paul’s declaration to the Ephe- 
sian Presbyters at Miletus, that they “ all, among whom he had 
gone preaching the Gospel, should see Ais face no more” (Acts 
xx. 25. 38). 

But it may be observed, that St. Paul does not say here that 
he expected to come to Ephesus. Indeed, it is more probable, 
that having now in his old age (Philem. 9) appointed Timothy to 
the Apostolic office of Chief Pastor at Ephesus, he would rather 
abstain from personal interference there, lest he should seem to 
overshadow him to whom the highest position in that Church had 
now been confided by himself. 

There is no evidence that St. Paul ever was at Ephesus after 
that visit to Miletus. 

On a former occasion (mentioned in Acts xx. 15.17) when 
going to Jerusalem, he determined to sat! by Ephesus, and yet 
touched at Milefue on the coast, and sent for the Presbyters of 
Ephesus to come to have an interview with him at Mile/us: so, 
perhaps, when touching at Miletus on subsequent occasions, he 
may have sent for the Chief Pasior of Ephesus, Timothy, and 
have seen him there. Cp. note above on Acts xx. 25, and on 
2 Tim. i. 15—18; iv. 20; and the Introduction to these Epistles 
, to Timothy, pp. 430, 431. 


15, 16. ha eldps 0.7.4.) in order that thou mayest know 
how thou oughiest to behave thyself in the house of God, which 
te the Church of the Living God, the pillar and ground of truth 
(and confessedly the Mystery of Godliness ie great), Who was 
manifested in the flesh, justified in His spirit, showed Himself 
to Angels, was believed on in the swcorld, and waa received up in 
Glory. 

I. Aa to the reading of these two verses, Elz. has @eds be- 
fore épavepwbn, and this reading is found in D***, I, K, and in 
most of the Cursive MSS. 

But this reading, @eds, i.e. OF (God), seems to be derived 
from OZ (Who). 

The reading of A (the Alexandrine MS. in the British 
Museum) has been matter of much controversy. Dr. John Ber- 
riman, in his learned Dissertation on this text . Tim. iii. 16), 
Lond. 1741, affirms that the original reading of that MS. was 
“certainly @3,” @eds, pp. 153—159; and that “the strokes 
added at the top and in the middle of the word by the correc- 
tor’’ (probably Patricius Junius, i.e. Patrick Young, Librarian 
to King Charles I.), “were not designed to corrupt and falsify, 


but to preserve and perpetuate, the true reading, which was io 
danger of being lost by the decay of time.’’ 

But, on the other hand, Professor Porson, who made a very 
diligent examination of the MS., pronounced his opinion that 
O was the original reading. See his Tracts, collected by Kidd, 
Lond. 1815, p. 290. If I may venture to appeal to the results of 
my own inspection of the Manuscript, I may add that it has Jed 
me to the same result, which was also arrived at, after a minute 
pes by Bishop Ellicott. See his remarks, p. 100 of his 

ition. 

OZ is also the reading of N° (Cod. Sinait.) and of C* (see 
Tischendorf, Prol. Cod. Ephr. p. 39), and of F, G (see Tregelles, 
‘‘ Printed Text,’’ p. 165, note), and of some Cursive MSS. 

All the earlier Versions (before the seventh century), viz. the 
old Latin, Vulgate, Peschito, Harclean, Syriac, Memphitic, 
Thebaic, Gothic, Armenian, Atthiopic, represent here a relative 
pronoun, viz. ds, gui, or 8, guod. 

This united testimony, that @eds did nof belong to the pas- 
sage in the daya when those Versions were made, is very strong; 
and when it is remembered, that no Version of similar antiquity 
can be brought forward to counterbalance these witnesses from 
every part of Christendom, the preponderance of testimony is 
overwhelming. (Zregelles, p. 228.) S. Jerome (in Isa liii. 11) 
quotes the passage thus: “ Qui apparuit in carne.” Theodorva 
Mopeuest., Cyril Alex., and Epiphanius have also 8s (see 
Welstein); and Augustine (Serm. 204) reads guod, agreeing with 
‘sacramentum,’ but he interprets the passage as if it were gut; 
and the Latin Fathers generally follow the old Latin and Vulg., 
which have Quod. 

D* has also the neufer pronoun “O, which. It is said by Li- 
beratus, the Deacon, in his Breviarium, cap. xix. (cp. Hincmear. 
Opusce. lv, c. 17), that Macedoniusythe Bishop of Constantinople, 
was banished (a.p. 506) by the Emperor Anastasius for altering 
OZ here in Manuscripts into @Z: ‘‘ Tanquam Nestorianus ergo 
culpatus expellitur per Severuam Monachum.” 

See Dr. Bentley on Freethinking, p. 117, ed. 1743, or 
vol. iii. p. 366, ed. Dyce; and compare Bp. Pearson's note on 
the Creed, Art. ii. p. 240, who has anticipated Bentley's remarks, 
though Beniley does not seem to have been aware of it. 

Whatever may have been the extent of this alteration, this 
incident may serve to remind us that the change of OZ into 
OZ = Geds is a very easy one; whereas, if the earliest MSS. had 
@EO® here, it is difficult to explain how the reading OZ found 
its way into the most ancient MSS., e. g. A, C, F, G; particularly 
since the construction of 8s is not nearly so easy a one as that of 
@eds would have been; and therefore @cds was not so likely to 
have heen exchanged for 8s, as 8s for @eds. 

For a similar reason the testimony of Jerome, reading Qu! 
after the neuter word Sacramenium, is of more weight than that 
of the other Latin Fathers reading Quod. 


II. On the whole, then, it may be concluded, that— 

(1) The evidence for a relative pronoun is far stronger than 
for the noun-substantive @eds, Gud. 

(2) The evidence for the masculine pronoun 8s is far stronger 
than for the neuter 3. 

(3) The Masculine OZ, Who, has accordingly been preferred 
by Griesb., Lach., Tisch., Alf., Huther, Ellicott, and by Tre- 
gelles ia his summary of the evidence on this subject. 


III. As to the general construction and meaning of the 
Apostle’s language here, it seems most probable, that the words 
kal duodoyoupdvws péya dor) +d ris evoeBelas pvorhpiow are to 
be regarded as a parenthesis ; which is altogether in the manner of 
St. Paul. When some great argument presses itself on his mind, 
he declares its dignity by some expressions which break forth 
from him abruptly and vehemently into a parenthetical propo- 
sition, as here. See, for instance, Rom. ii. 13. 

Next, the relative pronoun 8s, Who, is to be referred to the 
antecedent @eoi, which is repeated twice in v. 15, so as to be im- 
pressed strongly on the reader’s mind, and to prepare him for the 
relative 8s commencing the sublime declaration which sums up 
the whole, and proclaims the Church to be “the House of God, 
the living God, Who was manifested in the fiesh, justified in His 
Spirit, seen of Angels, preached to the Gentiles, believed on in 
the World, received up in glory;” and that Hz, who was (hus 
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manifesied in the flesh, preached, and glorified, is no other than 
Gop, the Lrvine Gop, the Everlasting JEnovanH. 

The adoption, therefore, of the reading 8s for @eds, while it 
improveg the rhythm of the sentence, makes no change in the 
sense. The doctrine is the same as, and is something more than, 
that which is declared in the English Authorized Version, ‘‘ Great 
is'the Mystery of Godliness. God was manifest (or, rather, was 
manifested) in the Flesh.”” And this Text, as now read, remaina, 
and ever will remain, an impregnable bulwark of the Catholic 
Verity of the Godhead and Manhood of Christ. 

IV. As to the meaning of particular words in these two 
verses :— 

(1) "Exxayola Geet (orros, the Church of the Living God. 
Therefore it is not the Church of Man, but is grounded on the 
Rock, namely, on Christ, confessed to be (1) the Living God, and 
also (2) to be God Incarnate; ‘‘God manifested in the flesh.’ 
See above on Matt. xvi. 18. 1 Cor. iii. 10, 11. 

(2) cridos nal éSpalwpa rijs GAnfelas. The Church is the 
Pillar of Truth, because, like the Pillar of Cloud and Fire (always 
called ortAos by LXX), it is visible far and wide, day and night, 
and is a gaide to the wayfarers in the wilderness of the world on 
their march to Heaven. 

It is é8palwpa, the basis, the pedestal (not the Rock, which is 
Christ, on which the Truth rests, see Theodoret here, but) a firma- 
mentum, settled, seated (d3pacGév) on the Rock. And therefore 
the Gospel, in which the Doctrine of Christ is contained, is called 
the oridAos xal orhpecypya of the Church. (Irenaeus, iii. 11.) 

The Church is the pillar and base of the Truth,— ; 

Ist. In supporting, maintaining, guarding, and visibly dis- 
playing to the World, the True Canon of Holy Scripture, par- 
ticularly by the public reading of it. 

2ndly. In maintaining, guarding, and promulging the True 
Exposition of Holy Scripture, especially in her public symbols 
of Faith, called Creeds. 

Srdly. In guarding and dispensing the Ho’y Sacraments 
pure and undefiled, for the new birth and continual renovation of 
the soul. 

The Church of the Living God is the House of God, in 
contradistinction to the Jetrish Temple, in which the Law, and 
Aaron’s Rod, and the Pot of Manna were formerly enshrined in 
the Holy of Holies; which were only for a particular people, and 
were types and figures of fature good things, now revealed in the 
Church, which contains the Word and Sacraments, and dispenses 
them freely to all. 

(3) 7d ris eboeBelas pvorhpiov, the Mystery of godliness ; 
of holy piety and reverent worship; as distinguished from the 
wnholy Mysteries of heretical teaching and worship. See on Eph. 
aii. 9, 10. Col. i. 26, 27; ii. 2, where the word puorhpioy ia em- 
ployed in like manner to describe the great Myatery kept secret 
even from Angels, but now revealed to them and to the Heathen, 
as well as the Jews, by the Ministry of the Church of Christ, 
namely, the Jscarnation of God the Son, in which great Mystery 
tne Nature of Man is, as it were, espoused and married, in a holy 
and indissoluble wedlock, tc tne Nature of God: and therefore 
Marriage is a great Mystery, and represents the Union of God 
with us. See above on Eph. v. 32. 

The doctrine of the Incarnation is here affirmed to be a 
Mystery. It is not, therefore, to be scanned and analyzed by 
man’s Reason, but to be reverently received, on the testimony of 
God’s Holy Word, by Faith. <A warning against the speculations 
of those who venture to intrude with inquisitive and profane fa- 
miliarity into ‘the secret things of the Lord our God;” and an 
encouragement to the humility, patience, faith, and hope of those 
who now, in this lower world, ‘‘ see through a glass darkly,” and 
are thus reminded of the imperfection of their present condition, 
and of all earthly things, and look forward to the fruition of that 
fature felicity which will have no end, when they will ‘‘see face 
to face, and know even as they are known” (1 Cor. xiii. 12). 

Cp. Bp. Sanderson’s Sermon on this text, i. pp. 224—247. 

It is also a Mystery of Godliness. Other Mysteries, such as 
those of Paganism, were accompanied with impure rites and 
orgies; and there is even in Christendom, what the Apostle de- 
scribes as the ‘“‘ Mystery of Iniguify.” (Sce on 2 Thess. ii. 7.) 
But the Mystery of the Incarnation is a Mystery of Godiiness. 
Though the manner of it cannot now be apprehended by human 
Reason, yet the doctrine is clearly revealed in Scripture (Eph. i. 
9, 10. Col. i. 26), and is to be firmly embraced by Faith. And 
this doctrine of the Zncarnation of the Sou of God is the very rool 
of Godliness. It is the groundwork of all virtuous practice. It 
atfords the strongest motive to love of God, and to personal Holi- 
nese, In it Christ says, ‘ Be ye holy, for J," Who have taken 
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your nature and joined it to the Nature of the Holy One, “am 
Holy.” (Cp. Eph. i. 2—6. Tit. ii. 11—13) It is the strongest 
argument for Humility (see Phil. ii. 6), and for Universal Charity. 
See above, /niroduction to the Epistle to the Ephesians, pp. 275 
—278, and note on Eph. v. 5. 

(4) 8s épavepdOn ev capnl, Who was manifested in the flesh. 
Cp. Matt. i. 23. Johni. 14. Tit. i. 3, and note. 1 Jobn i. 2, 4 
(ah épavepéOn. So Barnabas, Ep. 6, °Ev capxl pédAovros 
PavepovcGa: kal wdoxye, wpoepavepovro rd wdOos: and 
xii, vlds rod @eot dv capnl pavepwhels. Ignat. Eph. 19, @eov 
avOpexlvws pavepoupévou. Hippolyt. (c. Noet. 17), @eds dy 
oapat: épavepobn. 

(5) eexasdOn iv xveduart, was justified in His spirit. 

The Son of God, Who is God of God, the Living God, took 
our Nature, and thus assumed not only human flesh (cdpxa), in 
which He was manifested, but He took also a human soul, which, 
in its higher faculties, by which it is distinguished from its mere 
animal life (yux), is called xvedua, or spirit, in Holy Scripture. 
(See above on | Thess. v. 33, and cp. | Pet. iii. 18.) And in 
this, His human epirit, He was justified, i.e. declared to be, what 
no other man ever was, perfectly just; and so, being truly man, 
as well as God, and being justified in that which He bad from 
our nature (cp. Theodoret), namely, a Auman wvetpa, He became 
‘‘our Righteousness.” (Jer. xxiii. 6; xxxiii. 16.) See on 1 Cor. 
i. 30. Rom. v. 21. 

(6) SpOn dyydaors, He showed Himself to Angels. On the 
meaning of &6n, see above, 1 Cor. xv. 5, 6, 7, 4, and John xvi. 
16, 17. 19. 22. The Angels could not see the essential glory of 
His Divinity, which was Invisible (see 1 Pet. i. 12, and Col. i. 15), 
but they beheld Him when He became Incarnate. Theodoret, and 
so Chrys. 

And then the Mystery of His Love to Men was revealed to 
Angels by the Ministry of His Church. Cp. note above on Eph. 
iii. 10. 


Cu. IV. 1. Td 33 Mveiua x.r.A.] But the Spirit speaketh ex- 
preasly. The connexion is as follows. But (8é), notwithstanding 
the clearness of the witness of the Church to the trath (see above, 
iii, 15, 16), the Holy Ghost expressly saith that in the latter 
limes some will fall away from the faith, and deny the great 
Mystery of Godliness, which has just been described. 

The form of this denial will be considered in the notes below 
on KwAudéyroy yaueiy, and on dawéxerba: Bpopdrey, v. 3. 

The word drocragla does not signify open profession of un- 
belief, but declension from the Truth—Heresy. See on 2 Thess. 


ii. 3. 

The Prophecy of St. Paul reveals the future rise and pre- 
valence of such Heresies as those of the Marcioniies, Encratites, 
and Dfanicheans. Chrys., Theopk. And so Bp. Pearson in his 
Concio on this and the following verses. Minor Works, ii. 41—45. 

But the Prophecy has doubtless a still wider scope, and 
extends to all forms of spiritual deceit and delusion which con- 
travene the Mystery of Godliness. And so this Apostolic Pro- 
phecy is to be combined with that other prediction, delivered by 
St. Paul, describing the ‘ Mystery of Iniquify.’ See above on 
2 Thess. ii. 3—12. 

This passage (vv. 1—5) is quoted with some very slight 
variations by S. Hippolytue in hie recently discovered Philoso- 
phumena, p. 276, as ‘‘ the words of the blessed Apostle St. Paul” 
—a fresh testimony from the beginuing of the third century to 
the genuineness of this Epistle. He applies this prophecy to the 
Encratites. 

— &:3acxarla: 8asuovier] doctrines suggested by Devils; doc- 
trinea engendered by the operation of Evil Spirits. Theodoret. 
‘‘Omnis enim Hereticorum doctrina Demonum arte composita 
est.” Primasius. Cp. Bp. Pearson, |. c. 

Similarly, in writing to the Churches of Asia, St. John speaks 
of assemblies of false teachers as Synagogues of Satan, cvvayoyas 
Tov Zarava (Rev. ii. 9; iii. 9), as opposed to the Church of 
Christ. See also Rev. xvi. 13, 14. 

Justin M. refers to, and explains those words (Dial. c. 
Tryph. 7), 74 ris tAdyns qvetpara kal Saindyia 8ofodrAcyove: 
Wevdorpopijra:: and of some Heretics he says that they do not 
teach the doctrines of Christ, but ra dnd ray tijs wadyns 
wveupdroy. 

2. dv dwoxploe: y. x. tr. Lo.) with the hypocrisy of liars 
who are seared as to their consciences with hot iron. The 
sense of this passage has been obscured by placing a comma be- 
tween wWevdoAdyar and xexautnpiacudver. The construction is 
the same as in S. Polycarp’s Epistle to the Philippians (i. 6), 
dwexdpevor trav WevsaddAgwy, kal Tov éy eigcland depdvrey 

3 


450 


e Gen. 9. 8. 
Rom. 14. 6. 
1 Cor. 10. $0. 


d Gen. 1. 31. 
Rom. 14. 14, 20. 
Tit. 1. 15. 


Adyou Geod xal évrevfews. 


e , , ? ‘ sg" ‘? 
Umokpioes Wevdol\dywr KexauTypiacpevav THy idiay cuveidnow, 
yapew, améxerOar Bpwpdrwv, & 6 Oeds exticer els peradnyw pera evxapic- 
, a a ‘ é , a \ 2 4ae A , aA aXe 
Tias TOls MLoTOLS Kat éreyvwKdat THY GAnOeay 4° OTL Tay KTiopa Beov Kador, 
‘ Oe > 4 “ > , 4 5 e Ua ‘ 5 bs) 
Kat ovdév amdBAnTor, pera evyapiotias AapBavdpevovr ° ayralerar yap ou 


1 TIMOTHY IV. 3—5 


3 © Km vOPTOP 


7d Svoua rod Kuplov, ofriwes dwoxAavact xevovs dvOphrous— 
8 passage where he has St. Paul’s worde in his mind, as in many 
other places of the same Epistle. 

St. Paul is speaking of a particular kind of Hypocrisy— 
towards a man’s own self, and toward God—the Hypocrisy of 
liars who have wilfully cauterized their own consciences, and are, 
cial given over by God’s judicial retribution to a reprobate 
mind. 

This was precisely the Hypocrisy of which we hear so much 
in the Gospels, as the sin of the Pharisees (Luke xii. 1. Matt. 
xxiii. 13); who were not only guilty of deceiving others by an out- 
ward show of religion, but were also guilty of insincerity towards 
God, and toward their own consciences. This last is, indeed, 
incladed in that general Hypocrisy, which, in the Gospels. is repre- 
sented as their character. They were not men who did not 
believe in their religion; on the contrary, they were zealous for 
it: but their religion was Aypocrifical; it allowed them in im- 
moral practices; they indulged in pride and uncharitableness 
under the cloak of zeal for God. See Matt. xv. 7—14; xxiii. 13. 
16. 19. 24. 26, where hypocrite and blind are used interchange- 
ably, as applicable to them. They tampered with their own 
Consciences, and allowed themselves in sin, known to be such; 
and therefore Gud, in His anger, blinded their eyes, and their 
hearts were hardened, and their consciences were made callous, 
and they loved darkness and lies more than light and truth, and 
rejected Him Who was the Light, and is the Truth. 

Hence we read in Scripture of the “deceitfulness of siu,” 
viz. its deceiving those who are guilty of it, and who in their 
blindness act as men who have deceived themselves, and would 
on — God. (Actsv.3; xxviii. 27. Gal. vi. 7. James i. 

. 26. 

This prophecy of St. Paul may, therefore, be compared in 
this respect with the awful words in that other prophecy already 
mentioned (2 Thess. ii. 11, 12), which is the best exposition of 
this passage, and where it is said, that because they would not 
receive the love of the truth, but would have pleasure in un- 
righteousness, therefore God would send them an inner-working 
(dxdpyeray) of delusion, 90 that they should believe the lie, which 
they would utter. See the note on that passage. Theirs would 
indeed be the hypocrisy of liars cauterized in their own con- 
sciences. 

When any one is deluded through sin wilfully committed 
against his own Conscience, which, by habits of sin thus com- 
mitted, becomes branded by a hot iron, this is Hypocrisy towards 
himself; and he who is guilty of it, acte as if he could deceive 
God, and this is sil ae Ld toward God; and this is the form of 
Hypocrisy here described by St. Paul. See Bp. Buéler on 1 Pet. 
ii. 16, who has supplied some of the sentences of this note, and 
above on Matt. xxiii. 13. 

It is unhsppily too notorious, that a portion of the 
Western Charch has fulfilled this Prophecy, by its own prac- 
tice in giving sanction to mendacious Legends, and to “‘ lying 
wonders ;”’ and that it has even made, and is making, a traffic of 
fabulous Miracles, and has thus fallen away from the profession 
of a sound faith in the ‘ Mystery of Godliness,’ which abhors 
what is false, especially in religion, and has initiated iteelf and 
others in the ‘Mystery of Iniquity,’ which receives not ‘the love 
of the truth,” and is given over to “strong delusions,” and ‘to 
believe a lie.” 

Speaking of theee pious frauds, or rather impious impostures, 
authorized and propagated by the Papacy, = learned and pious 
Bishop of our own Church has said, that *‘ wise men have thought 
that the authors of these romances in religion were no better 
than the tools and instruments of Satan (cp. St. Paul's words, 
* ductrines of devils,’ v. 1), used by him to expose the Christian 
religion, and so to introduce Atheism.” Bp. Bull (Serm. iv.). 

A striking recent proof of the truth of this assertion may 
be seen in the facts described in “ Notes at Paris,” 1854, 
pp. 144—152. 

8. xodudyroy yaueitvy] forbidding to marry. This was done 
by Marcion and Apelles, ‘ ejus secutor’’ (Tertullian, Pres. Her. 
33), and before Marcion, by Saturnilus, the Scholar of Menander, 
‘qui nubere et generare, & Satan& dicebant esse.” See Jren. 
i. 22. Theodoret, Her. Fab. i. 3; and so Talian. Iren. i. 28. 
Cp. Clemens Alex., Strom. iii. p. 462, who applies to them this 
prophecy, and cp. Bp. Pearson, |. c. p. 52. 

This clause is introduced here in connexion with what pre- 


cedes (iii. 15, 16), because the Heresy of “ forbidding (o marry,” 
strikes at the root of the doctrine of ‘‘the great Mystery of God- 
linesa,” inasmuch as Christ is the Seed of the Womaa (Gen. 
iii. 15), and has restored and sanctified Womanhood (see above, 
ii. 15); and by His Incarnation, the Son of God has married 
our Nature, and has espoused to Himself a Charch, and so 
has sanctified Marriage, as St. Paul had fully declared to the 
Church, of which Timothy was Chief Pastor, that of Ephesus. 
See on Eph. v. 23—32, and cp. Introduction to that Epistle, 
pp. 275-277. 

The fact, that a Christian Church, in defiance of the lan- 

age of the Holy Spirit, declaring here by St. Paul, that they 
who “forbid to marry’’ are doing the work of seducing Spirits, 
and are warring against the ‘Mystery of Godliness ;° and in 
defiance also of his words in this same Epistle, describing those 
who are to be ordained to the Holy Orders of Presbyters and 
Deacons as “‘ Husbands of one wife,” and as having their 
‘‘ children in subjection” (iii. 2—4)—has ventured to shut the 
door of Holy Orders against all who are married, and to forbid 
Marriage to those who have been admitted to Holy Orders, is a 
mournful proof, that men may still imitate the Jows, who fulfilled 
their own Scriptures by condemning Chriat (Acts xiii. 27) ; and 
that when they love a lie, they, may be so much blinded by the 
Father of Lies, as to accomplish the most awful predictions of the 
Scriptures of Truth, which describe those who accomplished them 
as identifying themselves with men who give heed to lying Spirits, 
and have their consciences seared by a bot iron. 

— dwéyerba: Bpwudroy] to abstain from meats. The word 
‘commanding’ to be supplied from xeAvéyrwv. Theophyl. 
Cp. Winer, § 62.2, p. 588. A prophecy preparing the world 
for the Heresy of the Manicheeans, who forbad the use of meats, 
as created by the Evil One (Cyril Hieros. Catech. 63); and of 
the Severians (Epiphan. Heer. 45); and before them all, of the 
Ebionites (Epiphan. Her. 30). 

Observe the beauty of the connexion of this declaration with 
what had preceded—a connexion which is in some degree marred 
by the breaking off of the argument by the abrupt termination of 
the Third Chapter. 

The Heresy of commanding to abstain from meats, is here 
condemned, because, like that of forbidding to marry, it hada 
direct tendency to subvert the ‘ great Mystery of Godliness’ con- 
tained in 

(1) the doctrine of the Incarnation. and 

(2) the doctrine consequent on the Incarnation—that of 
Universal Redemption. 

(1) Consider it first with regard to the Incarnation. If, 8 
these false Teachers affirmed, adopting the dualistic theory (against 
which God Himself had delivered a solemn protest by Isaiah. 
xlv. 7), the Flesh was created by the Evil principle; and if, 
therefore, it was necessary to abstain from meats, as polluted and 
unclean, then it would follow, that God could not have taken 
human flesh, and united it for ever to the Godhead. 

(2) Consider it also with regard to the kindred doctrine of 
Universal Redemption. 

Christ, by His Incarnation, becoming the Second Adam, re- 
covered for us the free use of all the creatures of God, and 
recovered for them their original benediction which they bad 
received from God. 

See By. Sanderson's Sermon on this text (vol. iii. pp. 144— 
211), and the remarks above in the notes in the present volame 
on } Cor. iii. 22, 23, and 1 Cor. vi. 12, which may serve for 8 
comment on this and the following verse; and see below, on e. 5. 

All that the Apustle bere says will thas be seen to grow out 
by 8 natural sequence from what he has before declared concern- 
ing ‘the great Mystery of Godliness,’ ‘‘God manifested in the 
flesh.” 

4. obSty dwdBAnrov] nothing és to be rejected.  Meminimes 
gratiam noe debere Domino Creatori. Nudlun fructus operam 
Ejus repudiamus. Plané temperamus, ne ultra modum aut per- 
peram utamar.” Tertullian (Apol. 42). 

A warning against those who take, or would impose, Vows 
of fotal abstinence from any of God's creatures. Such vows are 
an insult to God the Creator, God the Redeemer, and God the 
Sanctifier. See notes above on 1 Cor. tii. 22; vwi. 12; viii. 13 
Rom. xiv. 2] ; and cp. Theodoret here. 

5. dyid(era: 8: Adyou Geod] tt ie sanctified by the Word of 
God. It is sanctified in various ways,— 
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(1) by the Word of God in Creation, when He blessed the 
creatures, and sanctified them to the use of man, and when He 
blessed man, and gave him dominion over them. (Gen. i. 22. 28. 
Cp. Gen. ix. 3. Ps. viii. 6.) 

(2) by the word of God in Redemption, when He abolished 
the difference between clean and unclean meats; and said, What 
God bath cleansed, that call not thou common (Acts x. 15), 
words which were true in a literal sense as to meats, as well as in 
a figurative sense as to men. See Rom. xiv. 17—20. And thus 
the effect of the original Benediction (Adyos @eot, His ebdAcyia) 
pronounced at the Creation of Adam, was restored to Mankind 
tn Christ. See 1 Cor. iii. 22, 23. And this Divine Benediction it 
is, this Adyos @eov, which gives to us the free and joyful use of 
the creatures, and makes them nutritive and comfortable to us; 
for “man liveth not by bread alone, but by every word that pro- 
ceedeth out of the mouth of God.” (Deut. viii. 3. Matt. iv. 4.) 
It is not the creature itself which nourishes us, but it is God's 
Senediction on the creature which makes it serviceable to the use 
of all, and sanclifies it to the use of the faithful. 

St. Paul uses the present tense, ayid(era:—it is ever being 
sanctified—because the original Benediction of God on the Crea- 
tures, and on Man as their Lord, takes effect /ofies quoties, and is 
applied effectually in every Christian meal by means of &vrevéis, 
or Invocation. See the next note. 

(3) In a still more recondite sense, a sense which may have 
been present to the mind of the Holy Ghost, inspiring the 
Apostle, a sense which has a special connexion with the Doctrine 
of the Incarnation, of which He is here tfeating, and a sense 
also which would have a peculiar propriety in this Epistle to the 
Bishop of Ephesus, which was afterwards to be the residence of 
St. John, and the place where he wrote his Gospel, Every crea- 
dure ts sanctified by the Word of God, even by the Incarnate 
‘Worp, Who, by His incarnation, hallowed man, the recipient of 
the Creatures, and hallowed the creatures for man’s use. See 
vw. 4. 

, That a word, as well as a prophecy, may have a manifold 
and a germinant meaning in Holy Writ (such is its fulness and 
fruitfulness), is a truth too much forgotten by modern Exegesis ; 
and that the Name ‘“‘ Tie Word of God” is applied by St. 
John, and by no other writer of Holy Scripture, to Christ, 
is @ proposition which has been too readily accepted by some. 
See Heb. iv. 12, and Titus i. 3. And it is worthy of remark, that 
the Holy Spirit, speaking by S¢. Paul in his Epistles to the 
Charch of Ephesus, and to Timothy its Bishop, dwells specially 
on those Doctrines which concern the Divinity and Incarnation 
of Christ, and which the same Spirit asserted and maintained in 
all their fulness by the teaching of that Apostle who lived and 
died at Ephesus, namely, St. John. See above, p, 278, and on 
Acts xx. 32. 

— dvreviews] prayer, invocation, See 1 Tim. ii. 1. Thus 
it appears that in every rightly framed ‘‘Grace before meat,” 
there are three things contained, viz. 

Ist. A thankful reference to the original Benediction pro- 
nounced by God the Creator on the Creatures, and to the 
laren grant of Dominion over them, made to Man as their 

ord. 

2ndly. A Thankful reference to the reiteration of that Bene- 
diction, and to the restoration of that Dominion, by God the 
Redeemer. 

Srdly. Prayer to God, that He would send His Blessing on 
the creatures provided by Him for Man; and that He would 
eanctify them to the use of those who partake of them, and 
would sanctify those who partake of them, to His service. 

6. 8:dxovos] An appropriate word in this discourse concerning 
the Tables of Christians, which were attended by the ministry of 
those whose office was instituted for the very purpose of S:axoveiy 
tpawd(ass. (Acts vi. 2.) 

— dvrpepduevos] inwardly nourished with the words of faith— 
another appropriate word, intimating that the bodily nourishment 


derivable from the creature is of no avail without that inner sus- 
tenance of faith, which is the diet of the soul. 

7. BeBndous nal ypaddes pbOouvs] profane and old wives’ 
Sables. Such were the legends of Judaism (Chrys., Theodoret, 
Theoph.), of which abundant examples may be seen in the 
Cabala of the Talmud (cp. Hottinger, Thesaur. Philol. pp. 434— 
449), and by which the worship and religious offices of the Jews — 
were corrupted, and especially fy the introduction of the worship - 
of Angels as Mediators (Col. ii. 18), undermining the founda- 
tions of that eba¢Beia, which consists in the adoration of the One 
God, and of the One Mediator between God and Man. See ii. 5. 

This Warning also has a natural connexion with what pre- 
cedes, and has a prophetic application to later times, especially to 
the practice of that portion of Christendom, which withholds the 
use of the Holy Scriptures, in the vernacular tongue, from the 
people, and instead of satisfying their souls with the Bread of 
Life, feeds them with the husks of legendary fables. 

— wmapaitov}] (1) properly, deprecate, ask off. See Acts xxv. 
11. Heb. xii. 19. 

(2) as here, decline, shun, refuse, reject, renounce. Cp. 
2 Tim. ii. 23. Tit. iii. 10. Heb. xii. 26. 

— Tdpvale 8t ceavrby x. eb.) But exercise thyself unto god- 
linese. He had spoken of spiritual food, derived from the words 
of faith (v. 6); he now speaks of the need of spiritual exercise 
(such as Prayer and Fasting) for spiritual health. 

The word by which he describes these exercises, yuurd(w, 
shows that the spiritual exercises are to be regular, and that they 
require effort, and suppose spiritual mortification and wrestling. 
The Apostle compares the Christian Life to training in s ghostly 
Gymnasium. Cp. 1 Cor. ix. 24, where he compares its religious 
exercises to those of an athlete; and says (v.27), dxawid eo 
pov Td capa, 1 beat under my own body («ov emphatic), not the 
body of another, as this world’s athletes do; I contund myself, 
my own flesh, as if it were my enemy. 

8. ceoparixh yupvacla] gymnastic exercise of the body is pro- 
Jitable for little—for \ittle time and for little benefit. 

This expression is to be explained by reference to the use of 
gymnastic exercises for the training of the young to s vigorous 
habit of body, and also to the training of the Wrestlers and 
Runners for prizes, in the Games of Heathen Antiquity, and also 
to the regular gymnastic exercises which were a part of the 
habitual regimen of the daily life of the higher class of the Ro- 
mans. See Bentley on Horat. Sat. i. 6. 126, ‘“‘fugio campum 
lusumque trigonem;"’ and Martial’s description of the Roman 
Day, “ sufficit in nonam nitidis oclava palestris”’ (Epig. iv. 8. 5). 
The Romans had their hour (the eighth) for bodily gymnastics; 
so ought the Christian to have bis hours for spiritual exercises. 

What the Apostle means, therefore, is, that the Children of 
light should learn a lesson from the children of this world, who 
exercise themselves in physical gymnastics for the acquisition of 
the precarious health of this life, and for the attainment of ephe- 
meral prizes on earth; and should take similar care to exercise 
themselves in the spiritual discipline of Prayer and Self-mortifi- 
cation, with a view not only to the promises of this life's joys, 
which wait upon Piety, but much more to spiritual and eternal 
health and Victary. 

How much spiritual instruction might the young men of our 
own age derive from their own zeal, ardour, diligence, and self- 
denial, in training themselves for bodily exercises ;—such as boat- 
ing, cricket, and rifle practice. If they do so much for their bodies, 
what ought they not to do for their souls ! 

The great Apostle of the Gentiles, the unwearied Athlete 
of the Gospel, the Xystarches of the Christian Palestra, sends 
these directions to Timothy, as the Spiritual Gymnasiarch of 
Ephesus, in order that he may train himself and his people to 
receive the imperishable crown of glory from the hands of the 
Divine Agonothetes at the Great Day. 

10. xow:@per)] we labour—in our Christian gymnastics. 

— curThp xdyrav) the waded of all. See ii. 4. God is the 
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Saviour of all men in will, and He is the Saviour of ali who be- 
dieve, not only in will, but in effect. See above, Introduction to 
the Epistle to the Romans, p. 198, and on Rom. viii. 32. 


12. Mndels cod +. ». xatadpovelrw)] Let no one despise thy 
youth. Cp. the words in | Cor. xvi. 11, written from Ephesus, 
concerning Timothy. ; 

— got rijs vedrntos}] Cp. the position of the pronoun in Col. 
iv. 18. Elz. adds dy wvetuar. after dv dydwp. 

18. “Ews Fpxoua:] while Iam coming, and (ill I arrive. The 
present tense indicative seems to denote that the Apostle is on 
the point of setting out to come to Timothy. See iii. 14. Cp. 
Luke xix. 13, gws gpxoua, and John xxi. 22, and Winer, § 41. 
3, p. 265, note. 

— mpédcexe TH dvayrdoe] give attendance to reading, not 
only to the public reading of the Holy Scriptures, of the Law, 
and the Prophets (Acts xiii. 15. 2 Cor. iii. 14), and of portions of 
the New Testament (see | Thess. v. 27), but also to private study 
(cp. Chrys., Theodoret), as one of the appointed means of stirring 
up spiritual grace. See below on 2 Tim. iv. 13. 

14. 8:4 wpopnrelas] through prophecy. The gift of the Holy 
Spirit was bestowed on Timothy dy means of the Prophecy by 
which the Spirit spake, and which pointed him out for Ordination, 
and with the laying on of the hands of the Presbyters, who had 
been already constituted by St. Paul in the principal cities of Asia 
(Acts xiv. 23; xx. 17), and who joined with the Apostle in or- 
daining him. (2 Tim. i. 6; cp. 1 Tim. i. 18.) 

It is not improbable that they by whose ministry the Holy 
Spirit delivered the prophecy were themselves Presbyters, who 
took part in the Ordination of Timothy. Cp. Acts xiii. 2. 

We have evidence here of the means used by the Holy Ghost 
re Shag Ordination of Timothy, who was a chief Pastor of the 

It has been said by some ancient Expositors (Chrye., 
Theophy!.) that the MpecBurépioy here mentioned was composed 
of Bishops, ‘‘ because Presbylers would not have ordained a 
Bishop.” 

But it may be observed — 

(1) That it is not certain that St. Paul is referring to the 
Ordination of Timothy to the Episcopate. He may be speaking 
of his Ordination to the Priesthood at Lystra. Cp. Eillicolt. 

(2) Next, even if he is speaking of Timothy’s Ordination to 
the Episcopaée, then it is to be observed, that in Timothy’s Ordi- 
nation, as in St. Paul’s own Ordination, the Hoty Guost Him- 
self spoke by the Prophecy here mentioned, and that He pointed 
Timothy out for Ordination ; and therefore it was the Holy Ghost 
Himself, Who, by the ministry of Prophecy, of the Presbytery, 
and of the Apostle St. Paul, ordained Timothy. 

We are tied to the use of the means which the Holy Ghost 
has sanctioned. But the Holy Ghost is not restrained to the use 
of any means, but has sovereign Power to act, either by means or 
without means, according to His own Divine Will. And He 
proves His own Sovereign Authority by certain extraordinary 
Exceptions, and thereby gives Divine sanction to the Rules insti- 
tuted by Him, and obliges us to conform to them. 

Therefore the operations of the Holy Spirit in this Ordi- 
nation, where He vouchsafed a supernatwral intervention, cannot 
afford any precedent for contravening, disparaging, or dispensing 
with the use of those regular ordinary means which have received 
the sanction of the Holy Ghost Himeelf, whose Divine Presence 
and perpetual indwelling have been assured to the Church by 
Christ Himself (Jobn xiv. 16), and Who speaks and acts in the 
consent and by the practice of the Universal Church of Christ 
from primitive times in the ordination and consecration of her 
Chief Pustors. 

Cy. the remarks above on the extraordinary case of Cornelius 


receiving the Holy Ghort before he was admitted to the Sacra- 
ment of Baptism. (Acts x. 47.) 


Cu. V. 1. MpecBurépe] An Elder. Not ‘s presbyter’ here, 
but any one advanced in years. (Theoph.) The use of this word 
in this sense, in this Epistle, where so much is said of Ecclesias- 
tical persons, may serve to remind the reader, that the term 
Presbyter, applied in it to a Minister of the Church (as in this 
chapter, v. 17), is one which teaches the duty of reverence to 
him on the part of his flock; whereas the term Episcopus de- 
scribes his dufies of spiritual superintendence, and pastoral vigi- 
lance, toward those who are committed to his care. 

3. Xfpas rlua] Honour widows, if they are widows indeed, 
such as are described (in v. 5) as left solitary in the world, with- 
out any children or grandchildren, and can devote themselves 
entirely to the service of God, without neglecting (under pretence 
of piety) any duty to those of their own kindred. Honvur such 
widows as these, for they are widows indeed. 

Honour them by admitting them into the honourable class 
of Widows, enrolled by the Church, and making profession of 
Widowhood, and of devotion to the service of Christ. 

Honour them, if need be, by providing a competent main- 
tenance (rihy, see v. 17) for them (Chrys., Theodoret, and Je- 
rome on Matt. xv. 4), if they have no relatives, who ought to 
support them, and if they are above a certain age (v. 9). 

Timothy was Bishop of Ephesus, the Metropotis of Asia; and 
the Widows here spoken of by St. Paul, were poor aged women 
(see Jerome, ad Jovinian. i. vol. ii. p. 263), such as, in those 
times, on account of the services they were accustomed to perform 
to the Saints, were maintained out of the contributions of the 
Church and the common stock . . . that so there might be no 
cause at Ephesus of such complaint as had been made by the 
Grecians at Jerusalem, that their widows were neglected in the 
daily ministration. (Acts vi. 1 ; and compare Acts ix. 39. 41, con- 
cerning the Widows at Joppa.) See Bp. Sanderaon, i. p. 58, and 
ii. p. 186. 

On the condition and duties of the xpa:, or Widosws of the 
Church, see Iynat. Smyrn. 6. Polycarp, 6. Cunal. Apost. viii. 25. 
Cornelius (Bishop of Rome, a.p. 250), in Euseb. vi. 43, men- 
tions, as existing in the Church of Rome, xfpas aby OA:Bo- 
pévors (see v. 10) more than 1500 in number. Cp. Bingham, 
VII. iv. 7; and on their election also to the office of Deaconesses, 
ibid. II. xxii., and Suicer in v. Araxéyicca; and Biunf, Church 
History, p. 29. On this verse, see also Jerome, Epist. iv. p. 72%; 
ad Matrem et Filiam. 

4. Exyova} grandchildren, réxva téxvev (Hesych.); used by 
LXX in that sense, Deut. xxix. 11. Isa. xlviii. 19, and by other 
Writers cited by Wetstein. The word nephews, in the Authorized 
Version, was often used for grandchildren (nepofes) in the age 
when that Version was made. 

— parbavérwoay] i.e. let such Widows learn. Some Expo- 
sitors understand St. Paul to mean, “let the children and grand- 
children learn.” 

But the former interpretation seems to be far preferable, 

(1) Because the Apostle is bere speaking of the duties of 
Widows, and not of their Children or Grandchildren. - 

(2) Because, also, he says below, v. 16, *‘ If any Christan 
have widows, let him maintain them.” And he therefore does 
not inculcate that duty Aere; if he had done so, he would not 
have repeated the precept there. 

(3) He applies the word paxfdve to Widows below, v. 15, 
and so here. Cp. the use of parOdve, ii. 11; v. 13, and 2 Tim. 
iii. 7. 

(4) The plural verb parSavérwcay is used, because the pro- 
position is a general one; and the plural nomioative XP 
‘Widows,’ is to be inferred from the collective words rss Xfp* 


1 TIMOTHY V. 5—11. 


453 


? ‘ ~ Ld > 9 “ > # “ ~ 5e®é »” 4 Luke 2. 7. 
Tpoyovols’. TOVTO yap COTY amodeKTov evaTriov Tov Beov. H 8é ovtws XNPA ¢ Luke 2. 34, 


‘ 4 » > A “ “ ‘ id “A 5 4 ‘ a 
Kal pepovwpevyn nATiKevy Et TOY OeEov, Kal TpoTpEevEes Tats OEnoETL Kal Tats 


Acts 26. 7. 
Eph. 6. 18. 


mpooevyais vuxtds Kat Huépas. °‘H 8€ omatalaca laoa réOvnxe. | Kai 


“A e ~ “ 
Tara mapdyyeAné, iva dveridnmro dow. °° Ei 8 tis Tay idiwy Kat padora 4 Is. 58.7. 
rn) ¥ . ¥ 2 0 2 . J. 
TOY OLKEL@Y OV TPOVOEL, THY TIOTW NpvNTalL, Kal EoTW aTioTOU KELpwH. 


3. 5. 
Tic. 1, 16. 


9 Xypa KatareyécOw pi) €Xarrov érav éfyKovra yeyovuia, évds avdpos yurn, 
10 * &y Epyous Kadots paptupoupern, et erexvotpdpyoer, et eLevodoxnoe, ei ayiwr e Gen. 18, 4 
wddas evupev, ei OiBopevors emypKerev, et tavti Epyp ayade émnxodovbyce. Luke 7. 3s, 44. 


1! Newrépas S€ yjpas mapatrov: oray yap 


And a0 Winer, § 67, p. 556, and Huther; and see the similar 
structure above in ii. 15. 

The words of the Apostle may therefore be paraphrased 
thus :— 

If a Widow have children or grandchildren, let such Widows 
learn first to show piely towards their own household. Almighty 
God will accept such piety from them as piety towcrds His own 
House, the Church (iii. 15). And let them learn thus to requite 
their own Progenitors. Observe, the word used here is not 
Parents, but Progenitors, a word carrying their thoughts and af- 
fections far back to former Ages. Do not Jet them suppose that 
they have no duty ¢o their own Parents and Grandparenis, and 
even to their distant Progenitors, because those Ancestors are 
dead. The Fifth Commandment cannot be cancelled by death ; 
it is one of perpetual obligation. They owe a duty of gratitude to 
the departed, and they ought to show it by affection to their pos- 
terity. This is acceptable to the Heavenly Parent of all. God 

_will requite such service as done to Himself, and will reward it 
accordingly. 

This interpretation is confirmed by Theodoret, Chrys., and 
Primasius, And Augustine, referring to this passage, says that 
such a Widow was his own mother, Monica, who was the wife of 
one husband, and requited her parents by governing her own 
house with piety. Confess. ix. 9. A Laypide. 

There is a peculiar propriety also in the precept Honour 
widows, as compared with the fifth commandment, Honour thy 
Sather aud thy mother (Eph. vi. 2). Honour those widows who 
are widows indeed. Be to them a son,; and let Widows who have 
children or grandchildren honour their own Parents and Pro- 
genitors Sy chorishing their Posterity. 

It is to be regretted, that so natural and go easy an Expo- 
sition of the Apostle’s words, one which opens so clear, beautiful, 
and extensive a view of the Christian duty of reverential love and 
gratitude to the Departed, and shows that in the Church of Christ 
all successive Generations, being incorporated in the Incarnate 
Word, Who is Everlasting, partake of His Immortality, and are 
bound together, each to each, by sacred bands of dutiful affection 
and natural piety, should be censured by some Expositors as 
forced and extravagant! . . All true love of the Present, and of 
the Future, is grounded on gratitude and reverence for the Past. 

After dor: Elz. has caddy xa), which is not supported by the 
best authorities here. Cp. above, ii. 3. 

5. pepovepdvn] haring been made desolate; i.e. not only 
without husband, but who has no children or grandchildren. 

Such a widow is a widow indeed; her eye is fixed, and her 
hand leans, upon God, and upon Him alone. She #Amiey, she 
hath fixed her hope, and keepeth it fixed, éx) thy Gedy, upon 
God. As to this perfect tense, see John iii. 9. Cp. iv. 10; 
wi. 17. Winer, § 40. 4, p. 243; and on the accusative case with 
éxi, cp. | Pet. iii. 5. It indicates an eager resort to God for 
refuge, as well as an earnest reliance on Him for help. 

This assertion confirms the Exposition just given of ». 4. 
Those other widows, who have children and grandchildren, ought 
to please God by taking care of them. That is their first duty ; 
let them learn that duty first of all, says the Apostle. And such 
Widows ought to be supported by their own relatives (v. 16), and 
not by the Church. 

— spooudve: tais Sehoecr] she continually attends on the 
prayers, and on the supplications, particularly the public prayers 
of the Church. (See ii. 1.) She has an intercessory office. Cp. 
the striking words of 8. Polycarp, 4, concerning the Widows, 
where he speaks of them as interceding continually for all men, 
and being like a holy Altar at which sacrifices of prayer and 
praise are offered to God: xfpas ... dyruyxavotcas &8:a- 
Aelwras wep wdyrev, yiweoxotoas Sr: ela) Ovociacrhpioy 
Ocov. 

Such Widows may, in the eyes of men, seem to be desolate, 
but it is not so; they trust in God, and in Him alone, and therefore 
they are of alone. But other Women too often trust mainly on 


KaTaoTpnviacwot tov XproTov, 


some earthly stay; and therefore those Widows, though they may 
seem desolate, are in fact stronger than other Women; for they 
have a stronger stay. 

The Church herself, the Spouse of Christ, while She is in 
this Vale of tears, is a Widow; She appears to be left alone 
in this world; She trusts in God, and in Him alone. She is 
a Widow indeed, and therefore She is strong indeed. Soe 
Augustine in Ps, dxxxi. 

6. ‘H owaradeoa] she that liveth in pleasure. St. Paul is here 
considering the case of wealthier widows; owaradg = rpudy, 
Hesych. James v. 5, érpupfcare xai dowaradhoare. 

The word owaraAay properly signifies a careless and Javish 
waste of time and money squandered in self-indulgence. Cp. 
Aristoph. Nub. 56, & yivat, Alay owa0Gs. 

_ boos TéOynxe] being alive she is dead. ‘Quod de vidua 
deliciosé& dixit Apostolus, etiam de anim&, si Deum suum sami- 
serit, dici potest, vivens moriua est.” Augustine (1 Joann. 47). 
Cp. Rev. iii. 1. 

These wealthier widows, of whom the Apostle here speaks, 
are condemned for lavishing their money and their time on ¢hem- 
selves in luxury and dissipation, instead of providing for others. 
See the next verse. 

8. El 3¢ ris—réev olxelov] But {f any one, and here particularly, 
if a Widow wastes her means and her time idly and luxuriously, 
and does not take care of her own children or grandchildren (seo 
above, v. 4), she has denied the faith, and is worse than a 
Sie (1 Cor. xiv. 22.) Cp. the use of riords = 8 Christian, 
v. 16. 

Doubtless, this is a general proposition applicable to all, and 
is to be understood as such. But here, as the context shows, it 
is specially applied to Widows. So Theodoret. Cp. v. 4, where 
the Apostle propounds a general proposition, growing out, in a 
similar manner, of a partic case. 

9.] The Apostle now proceeds to speak of those who may be 
admitted by Timothy, as Bishop of Ephesus, into the Church’s 
Roll (xardAoyos) of Widows, and may be allowed to make pro- 
Session of Widowhood, and of devotion to the service of God. 
Cp. Hooker, V. Ixxviii. 11. . 

— yeyorvia] To be construed with ud fAarroy ¢@. é. ‘non 
minus sexaginta annos natja.’ 

— dvds dyBpds yurh] the Wife of one husband. Even the 
Heathen showed respect for Univira. Horat. Od. iii. 14. 5, 
“Unico gaudens mulier marifo Prodeat.’’ Servius (ad Viry. 
En. 111), ‘‘ Flaminicam nonnisi unum maritum habere licet.’”’ 
Tertullian says (ad Uxor. i. 7), ‘‘ Sacerdotium viduitatis cele- 
bratum est apud Nationes. Disciplina Ecclesise, et preescriptio 
Apostoli Viduam adlegi in Ordinationem (al. ordinem) nisi uni- 
viram non concedit.’’ And Teriullian says (de Veland. Virg. 9), 
“‘ Ad quam sedem, preeter annos sexaginta, non tantim univire, 
id est nupte aliquando, eliguntur, sed et matres, et educatrices 
filiorum.” See above on iii. 2. 

10. ef érexvorpépnoey)] if she nursed children, i.e. her own. 
See ] Thess. ii. 7. On the use of el, if, specifying the quali- 
fication, cp. Titus i. 6, ef ris dorly dyéyxAnros. 

Observe the aorisis here, drexvorpégneer,—etevoddxnoer,— 
tvnpey,—dwhpxerey,—danxodrob0ncery. Habils are here gathered 
up into acts, in order to show the normal condition of the widow’s 
life and conversation. 

lL. wapa:rov] decline, refuse (see iv. 7); do not admit them 
on the roll of the Widows of the Church, referred to in ». 9. 
Primasius. 

— Sray yap xaracrpynidcwos ro Xpiorov) for when they 
(younger Widows) have waxed wanton against Christ, to Whom 
the Widows of the Church are supposed to make profession of 
entire devotion when admitted on the Roll of the Widows. See 
v. 6, and Tertullian as quoted on v. 9. 

The word orpnyiay, to run riot, is explained by draxreiy 
(Suidas), and by dBpifew 8:4 rd» wAovroy (Heaych.), and is con- 
nected with the Lat. strenuus, Engl. strain, and indicates that full 
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habit of body, which is shown by wantonness and excess, as it 
were, like the lusty restiveness of animals, who strain against the 
rein, and wax fat, and kick. (Deut. xxxii. 15.) Cp. Rev. xviii. 7. 9, 
d3dtave kal Cor pynylace, opvetcayres xal or pnvidoayTes. 

So these younger Widows, when nourished by the alms of the 
Church, will use the strength which they thence derive against 
Him Who gives it; they will become impatient of restraint, and 
will not bear the yoke of Christ; and are not therefore to be in- 
vited, or allowed, to make profession of Widowhood, nor to be 
admitted into the roll of the Widows of the Church, lest they fall 
into a snare, and incur condemnation by contracting a second 
marriage, and by renouncing their pledges to Him. Theodoret. 

12. txovoat xpiua, x.7.A.] having condemnation; sentence of 
condemnation. See iii. 6. These words are explained by Ter- 
tullian (de Monog. 13) by reference to the profession of undivided 
devotion to Christ, which Widows of the Church made on their 
admission to the roll of Widowhood, and which they cancel by 
the subsequent act of their will (@¢éAnua) resolving on a second 
marriage. ‘' Juvenculee viduee (says Terisdlian) iu viduitate de- 
prehense, et aliquamdit sffectate, nubere volunt, habentes judi- 
cium quod primam fidem resciderunt : illam videlicet & qua in 
viduitate inventee, et profess@ eam, non perseverant. Propter 
quod vult eas nubere, ne primam fidem suseeptz viduitatis posted 
rescindant.”” And so Theodoret and Chrys., who says that Widows 
indeed are, as it were, “betrothed to Christ.” And Augustine 
(de bono Viduitatis, 11), ‘‘ Irritam fecerunt fidem, qua prits vo- 
verant quod perseverantia implere noluerunt;” and de sancta 
Virginitate, 34, ‘In eo, quod primd voverant, non steterunt;” 
and in Ps. 75, *‘ Voverunt et non reddiderunt.”’ 

The words &xovca: xpipa, 87: are interpreted by most of the 
Fathers, Greek and Latin, ‘ having condemnation, because.’ And 
80 xpixa is used Matt. xxiii. 13. Mark xii. 40. Luke xx. 47, and 
in this Epistle, iii.6. And so Calvin, Beza, Erasmus, Luther, 
and the Authorized Version. 

The pledge which they made to Christ is called xpdérn xlovis, 
their first pledge, in regard to the subsequent promise which they 
make by marriage to another husband. 

Some learned Romanist Expositors here (e. g. Cornelius 
a Lapide) lay great stress on these words of St. Paul, as the 
groundwork of an argument that the Apostle would have ap- 
proved, and by implication recommends, Vows of Celibacy. 

On this it may be observed— 

(1) That it is true the Apostle supposes the Widows of the 
Church, who are here described, to make a profession of Widow- 
hood on their admission to their Ecclesiastical sfafe as Widows. 

(2) He also says, that they who marry after that profession 
are guilty of breaking their plighted troth to Christ. 

(3) But it is also to be remarked, that St. Paul expressly 
commands Timothy not to admit any one into the class of Widows 
before sizly years of age (v. 9). 

(4) And he states, as the reason of this prohibition, that 
younger widows, if they are admitted, may wax wanton against 
Christ, and desire to marry, and incur condemnation by violating 
their pledge of Widowhood. 

(5) It is therefore evident, that St. Paul would nof have 
permilted persons of tender years to lake a vow of celibacy ; and 
he would not have allowed Timothy to tmpose such vows. He 
would have censured those persons as guilty of a heinous sin, who 
abuse their spiritual influence and pastoral authority in order to 
entangle young, inexperienced, and enthusiastic women in such 
vows, and allure them into a Cloister, under plea of espousing 
them to Christ; and so expose them to the peril of the condem- 
nation, which they incur, if they afterwards desire to marry, and 
break their engagement to Him. 

(G) It has been alleged by some, that St. Paul's argument 
here concerns only younger Widows, who, having experienced the 
joys and comforts of a married life, are to be dealt with in s dif- 
ferent way on that account; and that his cautions and prohibitions 
are not to be extended to the case of ofher younger women who 
have never been married, and are ready to devote themselves to 
the service of Christ and His Church, and to take a vow of 
celibacy. 

(7) But to this it may be said, that in verse 14 he says 
vewrépas, younger women, and not ras vewrédpas, the younger 
widows. See note there. 

(8) Next, the Apostle had already considered the case of 
such younger women, who were desirous of devoting themselves 
to the service of Christ and of His Church, and who were recog- 
nized by the Church as such, and who were, in fact, the Deacon- 
ecees already mentioned by St. Paul, and concerning whom he had 


given precepts in chapter iii. 11 (where see note) in connexion 
with the office of Deacons. 

(9) He does not say thut these Deaconesses are to be re- 
quired, invited, or permitted to take a vow of celibacy. 

He says nothing on this head ; but he enables others to infer 
his mind in this respect, as to the Deaconesses, from what he says 
as to the Deacons. 

The Deacons are described as husbands of one wife, ruling 
their children and their own houses well (iii. 12). St. Paul would 
not receive to the Diaconate those who have been married more 
than once. He does not, indeed, require marriage, but he does 
not impose celibacy. 

This is his rule for young men who are to be ordained to the 
Diaconate. 

We may thence gather, what his judgment was with regard to 
young women who are candidates for the office of Deaconess in 
the Church. He would not allow them to make a vow of celi- 
wait and he would uot permit any to impose such a vow upon 
them. 

Some reasons have been stated above for believing that 
Priscilla, the wife of Aquila, was a Deaconess of the Church. See 
on Acts xviii. 18. 

One of the functions of Deaconesses would probably be to 
be assistants to the Presbyters in the Baptism of Women; and 
married women or Widows would be most eligible for ¢his function 
of the Deaconess; while unmarried women would be preferable 
for other duties of the same office of Deaconess. 


On the whole, on reviewing what the Apostle has said on the 
subject of Widows and Deaconesses, 

(1) We are led to admire the divine wisdom and foresight 
by which he was enabled to thread his way through its intricacies, 
and to provide cautions against the evils which afterwards arose 
in the Church in connexion with it; and to prescribe rules for 
her guidance in this important and difficult matter in succeeding 
generations. 

(2) We may also be permitted to cherish a hope, that these 
Apostolic counsels may hereafter bear more abundant fruit than is 
now the case; 

The offices of the Deaconess and of the Widow are here 
commended by the Holy Spirit to the reverent regard and affec- 
tionate use of the Church. 

It is much to be regretted, that these offices have fallen 
almost into desuetude, by reason of the human corruptions by 
which the divine counsels of the Apostle have been marred ; espe- 
cially from the imposition of vows of celibacy. The abuses by 
which these offices have been blemished, have entailed on the 
Church a forfeiture of the benefits derivable from the offices 
themselves, 

(3) But it is the part of true Reformation, to separate the 
abuses of things, from the things themselves that are abused. And 
it would be a blessed work of Christian Charity, to restore the 
offices of Widow and Deaconess in the Church to their primitive 
simplicity; and so to engage the affections and sympathies, and 
to exercise the quiet piety and devout seal of Christian women, 
old and young, in the service of Christ, in a regular and orderly 
manner, under the guidance of lawful Authority, and with its 
commission and benediction, according to the Apostolic model 
prescribed by the Holy Ghost. 

18. “Aua 8% xal dpya)l pav@dvovc:] Moreover aleo being idle they 
are learners, running about from house to house. Here is an 
example of an oxymoron,—a common figure of speech with 
St. Paul. See on Rom. xii. 11. 

These Widows profess to be learners in the school of Christ, 
which is a school of diligence and fruitfulnees, and yet they are 
dpyal, idle and unprofitable, whereas the true Widow /earns by 
labour, and is fruitful in good works. They profess to be learn- 
ing their calling as Widows of the Church, in His service; but 
their life is a contradiction to their profession. 

The emphasis is on the word parPdrove:,— they are learners 
and yet idle, and nothing but /earners, and never taught. IJdle- 
ness is their learning. Their scholarship is folly. Their industry 
is thriftless bustle and silly talk. 

Many learned Interpreters render these words, “ they learn 
to he idle; and the construction is defended by Winer, § 45, 
p. 311, from Plato, Euthyd. 276, of dyaSeis Epa cogol paréd- 
voudct. 

But it can hardly be said, thet they could learn to be idle; 
they were idle, and showed their idleness by what they did and sid. 
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The word par6dyw ia often put absolutely in the New Testa- 
ment. Thus Matt. xi. 29, pd@ere dw’ duov. 2 Tim. iii. 14, 
EuaGes, and is used in a similar sense in this Epistle, ii. 11, yur 
dy hovxlg parbavére, ‘let a woman de a learner in quietness’ 
and by quietness; the very opposite of what is predicated of 
these widows who are idle, and yet always running about from 
house to house, doing nothing, and prating much (@Avapo:) ; not 
working (&pyal, depyol), and yet wep{-epyo:, meddlers, busy- 
bodies. Cp. 2 Thess, iii. 11, under» épyaCopévous AAAd wepsepya- 
(oudvous. 

The Christian Widow, says the Apostle, ought to be a 
learner of piety (uavSavérw eboeBeiv, v. 4); but these are silly 
women, ever learning (xdvrore pay@dvoveas), but never coming 
to the knowledge of the truth. 2 Tim. iii. 7. 

— gdtapor] praters. 3 John 10, Adyors wovnpois pAvapay 
jpas. The word is explained by Aynpay and pwpodrcyéey in 
Hesych. 

14. vewrdpas] younyer women generally, and younger widows 
particularly. 

This is a general proposition arising from the particular case 
under consideration (as in v. 8), and is connected with what pre- 
cedes by ody. 

This proposition is to be compared with what St. Paul says, 
1 Cor. vii. 7—9. 26. 29, O€Aw 8t wdvras dvOpérous elva: ds Kal 
duavrby .... Adyoo 88 Trois dyduos Kal rais xfpais, addy abrois, 
day pelvwoiw os Kaye. 

But how, it may be asked, is that expression of the Apostle’s 
will (@éAnua), that all were, like himself, unmarried, and his 
declaration there that it is for them so fo remain, consistent 
with what he says here. BodAoma: vewrdpas yapeiy, I desire that 
younger women should marry ? 

The answer to this question seems to be,— 

(1) In the former case, the Apostle uses the word @éAe, in 
the latter he says BovAopa:. 

(2) These two words have different significations. The 
words @éAw, O¢Anua, express his own personal inner will; that 
which his own Reason, enlightened by Grace, led him to choose 
as best in the abstract for the attainment of the end of man’s 
existence, union with God, as the greatest good. | 

(3) But BotAopua: represents that which he desires relatively, 
taking into consideration all the erfernal circumstances of the 
case; and what, after a careful survey of those circumstances, he 
deems to be most expedient, redus sic stantibus, and considering 
mankind as they are in themselves, and‘tbe temptations from 
Satan, the world, and the flesh, by which they are beset; and 
what therefore he gives as his counsel, BotAevua, and his BovAnya, 
or desire. 

(4) His abstract @éAnua is for celibacy; but his relative 
BovAnnua, in the case of younger women, is for Marriage. 

(5) This conclusion is confirmed by what he says st the 
beginning of the chapter just referred to, 1 Cor. vii. 1: ‘ It is 
good (xaAdy abstractedly) for a man not to touch a woman: but 
relatively, on account of the fornications which abound (8:4 ras 
sropvelas), let every man have his own wife, and let every woman 
have her own husband.”’ 

(6) Thus, while the Apostle maintains the dignity of the 
single state, with a view, where it is possible, to entire devotion 
of body and soul to the service of God (1 Cor. vii. 32. 34), he 
also, like a wise guide, carefully surveys the dangers of the road, 
and considers the infirmities of the traveller, and gives his direc- 
tions accordingly. 

This is well expressed by an ancient Bishop and Father of 
the Church, who had a high appreciation of the dignity of celi- 
bacy, as his writings show; but yet applies the word vewrdpas to 
virgine as well as widows, and says, ‘ His verbis intelligamus 
eas quas nubere voluit meliiis potuisse continere quam nubere ; 
sed melius nubere quam retrd post Satanam ire, id est ab illo 
excellenti virginifatis vel viduitatis proposito in posteriora respi- 
cicndo cadere et interire.’’ Augustine (de bono Viduitatis, c. 11). 
Seo also the next note. 


Luke 10. 7. 
1 Cor. 9. 9. 


— Texvoyovery] to bear children. 

This precept may at first perhaps cause surprise. 

But this word rexvoyoveiy, as well as yaneiv, oixoderworeiv, 
are to be taken in connexion with their context; and are to he 
understood as containing a solemn warning against the deadly 
sins to which the illicit unions of which he speaks give occasions. 
Those unions were nof yduo:, Marriages, but Adulleries ; and 
they had not their fruit in the birth and life of children, but were 
often attended with deliberate acts of abortion or infanticide. 
‘Nam, que de adulterio concipiuant mulieres /freguenter occi- 
dunt.” Primasius. 

The dark picture drawn by S. Hippolytus in his recently 
discovered work (ns may be seen in “ 8. Hippolytus and the 
Church of Rome,” p. 261), affords a striking illustration of the 
wisdom and truth of this Apostolic precept. This might well be 
called “ a following of Satan,” v. 15. A similar remark may be 
applied to olxo8ermoreiv. 

15. delice ros Xaraya] The younger widows followed after 
Satan by breaking their plighted troth to Christ; and other 
younger women did so by falling into temptations, against which 
a remedy and a safeguard has been provided by God in Holy 
Matrimony. See the preceding note. 

17. Ol xadAés—xpeaBirepo:] He now passes on to treat of the 
Discipline to be exercised towards Presbyters, and this subject is 
continued to the end of the chapter. 

— SiwAjs tysijs] double pay. See Joseph Mede’s Discourse, 
xix. pp. 70—73; and Dr. Barrow’s Consecration Sermon, xii. p. 
177, ed. 1683. Prof. Blunt, on the Church History of the 
First Three Centuries, chap. ii. p. 28, and note above on Matt. 
xv. 4; and Occasional Sermons by the Editor, No. xxxviii. 

18. Boiy dAowvra] the ox while treading out the corn. See 
1 Cor. ix. 9. 

— "Alios 5 épydrns] Worthy is the labourer of his pay. Luke 
x. 7. I¢ has been alleged here (e. g. by Wieseler, Chronol. 
p- 303, note), that St. Paul never applies the word Scriplure to 
the New Testament, and that these words cannof be a quotatiun 
from St. Luke’s Gospel. 

This is a bold assertion. 

St. Peter combines ali St. Paul’s Epistles with the Scrip- 
tures of the Old Testament; and says, ‘‘ that unlearned and un- 
stable men wrest them as they do (he rest of the Scriptures,” 
Tas Aowds ypagas (2 Pet. iii. 16), and therefore St. Peter re- 
garded St. Paul’s Epistles as an integral part of Scripture. 

If St. Peter in his Epistle called St. Paul’s Epistles Scrip- 
fure, may not St. Paul in those Epistles have called some of the 
Four Gospels Scripture ? 

Especially, may not St, Paul have done so in his /as¢ 
Epistles ? 

Now it is almost certain that the present Epistle was one of 
St. Paul’s /ast Epistles; and it is most probable, that St. Luke’s 
Gospel had been published and circulated several years before the 
present Epistle was written (see on 2 Cor. viii. 18); and it is 
also certain, that St. Luke’s Gospel was received and read as Holy 
Scripture as econ as it was written, and delivered to the Church. 
It is certain also, that St. Luke’s Gospel contains the words here 
quoted by St. Paul, and introduced by him, together with a quota- 
tion from the Old Testament (Deut. xxv. 4), with the preamble 
by which St. Paul is accustomed to introduce quotations from 
Scriplure, rXéye: 4 Tpaph. (Rom. iv. 3; ix. 17; x. 11; xi. 2 
Gal. iv. 30.) 

May we not therefore be permitted to believe, that St. Paul 
iz here quoting from St. Luke’s Gospel? and that by combining 
@ quotation from that Gospel with a quotation from the Book of 
Deuteronomy, the Apostle purposely designed to teach the im- 
portant truth, that the Gospels are inspired by God no less than 
the Books of Moses are; and that the Gospels are to be received 
as Scripture by all, as the Books of Moses were received by the 
ancient people of God, and by the Apostles and Evangelists, and 
by the Son of God Himself. 

See also the note on Luke x. 7. 
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20. Tobds Guaprdvovras] Those Presbyters who sin and con- 
tinue in sin, and are known to continue in sin; rebuke them 
before all. 

This seems to be the meaning of the words. For, 

(1) He does not say auaprévras, but auaprdvovras: and 
this preseni participle with the article prefixed expresses the cha- 
racter and habit. So 6 weipd(ov, 5 Bawri(wr, of orparevdpuevor, 
6 xAéwroy, and other examples. See Winer, § 18, p. 99, and 
§ 45, p. 316, and below on I John iii. 6. 9. 

(2) He is speaking specially of Presbyters, whose sins, par- 
ticularly in doctrine, are public and notorious. And this exposi- 
tion is confirmed by the application of the word ayzapria: to them 
here, and in v, 24, and Tit. iii. 11, where he says of a heretical 
teacher, that he dyaprdve: dy abroxardapiros. 

St. Paul, by the use of the word duaprdve thus applied to 
unsound teaching, declares the moral guilt of false doctrine. 
Cp. Mark xvi. 15, 16. 

In his charge to the Ephesian Presbyters at Miletue, he had 
already delivered a solemn warning against the perverse doctrines 
which would manifest themselves among fhem after his own de- 
partare. (Acts xx. 29, 30.) Cp. the words of Christ to the Angel of 
the Church of Ephesus. (Rev. ii. 4, 5.) 

(3) Hence S. Augustine (Serm. 82), in considering the 
question propounded by some, how this precept concerning re- 
buke is to be reconciled with our Lord’s command, Matt. xviii. 
15—18, says,—“‘ If our brother sins against us privately, he is 
to be rebuked privately; but if a man sins publicly, he is to be 
rebuked publicly ;’”* “ corripienda sunt secretiis, quee peccantur 
secretiis ; corripienda sunt coram omnibus, quse peccantur coram 
omnibus ;” and this is the case of unsound teaching. Cp. 2 Tim. 
iv. 2—4, where St. Paul uses the word fAcytoy with special 
reference to false teachers; and see note on v. 22. 

21. Atauapripoua] I solemnly protest and adjure thee. This 
charge concerns what precedes (vv. 17— 20', and also what follows 
to the end of the chapter, and marks the Apostle’s deep sense of 
the solemn importance of the functions of the Episcopal Office, 
especially in the Ordinations to the Priesthood, and in the conduct 
of a Bishop to his Presbyters. 

— éxrAexrév dyyéawy)] the elect Angels. Those who have 
‘* kept their first estate.’’ (Primas.) See above, | Tim. iii. 6, 7; 
and Bp. Bull’s Sermon on the Office of Angels, i. p. 321. 

This reference to the elect Angels has a special beauty and 
propriety in this solemn Apostolic Charge to the Bishop of 
Ephesus. Timothy was the Angeé of that Church. (See Rev. i. 
20; ii 1.) If then Timothy desires to be a companion and 
fellow-worshipper for ever with the elec? Angels in the Church 
glorified in heaven, let him do the work of a faithful Angel in 
his office in the Church militant upon earth. 

Here also, in the use of this word Angel, may perhaps be 
another instance in which St. Paul’s language in his Epistles to 
the Bishop of Ephesus seems to have a prelusive and prophetic 
connexion with that of the last Apostle and Evangelist who lived 
and died at Ephesus, and wrote his Gospel there, and ruled the 
Churches of Asia from bis see in that city. See above on iv. 5. 

— xata wpdoxdsow] by partiality: properly by a bias, incli- 
nation, or leaning towards. So Clemens R. (c. 21) speaks of 
dydaxn wh kara wpooKnAlce:s. 

22. Xeipas 7. w. ewirlOer) lay hands suddenly on no one. In 
ordination. (Theodoret, Chrys., Primas.) And so Bp. Pearson 
(Minor Works, ii. p. 385): “ Accepit Timotheus ab Apostolo 
auctoritatem exercendi censaras in tota Ecclesia Ephesinaé. Pec- 
cantes coram omnibus argue; eademque auctoritas speciatim 
ad Presbyteros in officio continendos extendebatur, quee ed nobis 
evidentior proponitur, quod cum certé limitatione proponitur ; 
Adversne Presbyterum accusationem noli recipere nisi sub duobus 
vel (ribus festiLus (v.19). Idem etiam de potestate sacros ordineg 
conferendi observandam est, que ided magis fit conspicua, quia 
cum cautione proponitur, Manus cild nemini imposueris, neque 
communicaveris alienis peccalis.’’ And so the Church of Eng- 
land in her First Collect for the Ember Weeks. 

— Guaprias dAAorolas] wilh other men's sins. See v. 20. 


If you admit them to Holy Orders, knowing them to be unfit, or 
if you neglect to rebuke them, you are a partaker of their sins. 

Hence Christ imputes to the Angels of the Church of 
Ephesus, and of the other Churches of Asis, the unsoundncss 
of doctrine, and other sins, which prevailed there. (Rev. ii. 4, 5. 
14. 20.) 

‘ Unumquemque Angelum uniuscujusque LEcclesiee sepa- 
ratim alloquitur, et unicuique sua bona aut mala opera imputat.” 
Bp. Pearson, ii. p. 387. 

— Xeavrdy ayvdy rhpes:] Keep thyself pure, in order that thou 
mayest be a pattern to others, especially to thy Presbyters (iv. 
12), and mayest be able to exercise spiritual discipline over them, 
and others, with courage and a good conscience, and without 
being liable to the charge of committing the sins, which thou art 
bound to punish in others. And yet do not suppose, that this 
precept of purity is intended to oblige thee to a rigid and ascetic 
regimen, which may injure thy health, and incapacitate thee for 
the active discharge of thy episcopal duties. Therefore with this 
precept of purity the Apostle couples the following ;— 

23. uncer: SSpordre:] be no longer an SSpoxdrns, a watler- 
drinker ; showing that hitherto Timothy had been such. Thus 
St. Paul bears testimony, and (as this Epistle was read in the 
Church), a publie testimony, to the temperance of the Bishop of 
Ephesus. Cp. iii. 8. 

Observe the prudent caution of the Apostle’s language. He 
does not say pyxéts B3wp wive, but unxérs WSpowdre:: nor does he 
say olvoy wive, but ofve dAlyy xpe@: nor does he say 54 rh 
yaorépa, but 8a roy ordéuaxydy gov. Cp. Libanius (Epist. 
1578 apud Wetstein): wéwrroxe jyiv bd ordpaxos rais curexiow 
S8poroclats, Tévov 8t orepnbels Ta oitla Bcd Thy aaddresar 
Sarde. Plin. H. N. xxiii. 22, ‘‘ Vino modico stomachus re- 
creatur.”” 

— ras wuxvds cov doevelas} thy frequent infirmities, or sick- 
nesses. S. Gregory (Moral. in Evang. p. 1449. Hom. iv. in 
Matth.) suggests the inquiry, why St. Paul, who had restored 
Eutychus to life (Acts xx. 10), and had healed the sickness of the 
father of Publius, and others, at Malta (Acts xxviii. 8), did not 
preserve the health of his beloved son Timothy, who was his com- 
panion and coadjutor in preaching, and was placed by him as 
Bishop at Ephesus. 

lie observes that those miracles were done in the presence of 
unbelievers, and that miracles are a sign, not to those who believe. 
but to those who believe not (1 Cor. xiv. 22). ‘Ile foris pet 
mirsculum sanandus erat, qui inferiie vivus non erat, ut per hoc, 
quod exterior potestas ostenderet, hunc ad vitam interior virtus 
animaret. /Egrotanti autem fideli socio exhibenda /oris signs 
non fuerunt, qui salubriter in/us vivebat.”’ 

Bodily health was to be given miraculously to those who were 
sick in soul, in order that by the cure of the body, the soul might 
be saved also; but they who were sound in sonl needed not 8 
bodily cure; in their case, the sickness of the body might eveo 
promote the health of the soul. : 

Timothy was to be an example to others of Christian virtue, 
by patience in suffering, as well as by energy in action; and his 
zeal in the discharge of active duties would be more exemplary to 
others, and more fruitful in future glory to himself, becaase he 
was subject to frequent bodily infirmities. ; 

Almighty God, in order to show His love and power in the 
body, healed men by means of St. Paul’s handkerchiefs and 
aprons (Acts xix. 12). But also to show His love and power !n 
the inner workings of divine grace in the soul, He left Paul's 
dear son in the faith to suffer bodily pain, and enabled bim by 
His grace to win eternal glory by suffering. 

He thus teaches all how they may be enabled to suffer; and 
that none should be staggered and perplexed when they see 
men afflicted with severe physical sufferings. - 

For another reason of ‘the mention of these infirmities by 
St. Paul, see note above on Phil ii. 26. 

As to the causes of the non-exertion of the miraculous power 
of the Apostles, in order to Aeal their own infirmities, se¢ 0% 
above on 2 Cor. xii. 9. 
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24, 25. Tiwar dvOpérer—B8uivayrai] These two verses are con- 
nected with what precedes (vv. 20. 22) concerning Timothy’s 
Episcopal duties, particularly towards Presbyters. 

Observe the indication of this connexion in the repetition of 
the word auapria. See onv. 20. The Apostle had been speak- 
ing of Ordination, and of the guilt of partaking én ofher men’s 
sins by too much facility in laying on of hands. Hence Timothy 
might be supposed to inquire of St. Paul, How am I to judge 
of other men’s sins? And what if I am not cognizant of them ? 

St. Paul, therefore, propounds a general proposition in reply, 
which is to be applied by Timothy to the special circumstances 
before him. Cp. ve. 8.14, where general principles are laid down 
for application in particular cases. 

The sing of some men are manifest, going before them to 
the act of judging on your part (els xplow): so that you may 
readily discern what sort of men they are; and you may not 
admit to Ordination such persons as are thus se{/-condemned 
(abroxardxpero, Titus iii. 11). 

Other men's sins are also evinced after trial. They will 
show themselves by trial. The office will show the man. 

The conjunction xa) indicates that Timothy will be able to 
discern them also. The former you must reject; the latter you 
must rebuke. Do not make yourself an accomplice in either, by 
carelessness in admitting the one to the Priesthood, or by con. 
nivance at the sins of the others who have been admitted by you 
to it. 

So for the most part, Chrys., Theodoret, Severian (in 
Catena\, and Gcumenius, and Theophylact expound the passage. 

25. ‘Qoatrws} In like manner you may easily determine, in 
some cases, whether a man may be admitted by you to the 
Priesthood. His sound doctrine and good deeds will be mani- 
fest; they will speak for him before admission. And if his 
sound doctrine and good deeds are not manifest éhen, yet they 
ewill soon be proved by trial, after his admission to the office. If 
he is a faithful and zealous Priest, hie doctrine and works cannot 
be hid. 

Thus you may really discern between the evil and the good, 
and exercise discipline accordingly. 

The reading of this passage is somewhat various in the 
MSS., but the varieties are of little importance, and do not affect 
the sense.. Elz. has rd «add fpya, and dor) and 3évara:, but 
A, D, F, G have ra Epya rd xadd, and D, F, G have eo), and 
A, D have Séyvarrai. 


Ca. VI. L ta ph 1d Svona +. @.—BAacgnpira] in order 
(Rat the Name of God and the doctrine of the Gospel may not 
be evil spoken of by the heathen. See Rom. ii. 24, and Clemens 
R.c. 4]. 8S. Paul here combats and condemns that false Teach- 
ing, which, under colour of preaching the doctrines of Universal 
Liberty, Equality, and Fraternity in Christ, enlisted the passions 
of Slaves against Masters, and Subjects against their Rulers, and 
thus exposed the Name of God and the doctrine of the Gospel 
to reproach and blasphemy from the Heathen, as if it were a 
Religion of Anarchy and Sedition, and ministered to man’s evil 
appetites and love of lucre (v. 5), under the name of Piety and 
Godliness. We may compare what he says to Titus concerning 
those false teachers “ subverting whole families by their ductrines 
for the sake of filthy lucre’’ (Titus i. 11; and see there, ii. 10). 
On the historical results of the working of this false teaching in 
ancient and modern times, see By. Sanderson’s Sermon, vol. iii. 
p. 273, on 1 Pet. ii. 16, ‘* As free, and not using your liberly for 
a cloak of maliciousness, bul as the servants of God.” 

These anarchica]l doctrines were a natural product of s 
diseased Judaism. The Jews, supposing themselves to be the 
favoured people of God, resented all secular rule as an usurpation 
on the prerogatives of Jehovah. See on Matt. xxii. 16—21. 

Vor. II.—Paai III. 


Luke xx. 22—25. Their Rabbis taught that it was a sinful thing 
to own any mortal Master, and to be Bond-servants to Heathens. 
See Ligh/foot on 1 Cor. vii. 23. 

They might, therefore, in hatred to Christianity, maliciously 
pervert the doctrines of the Gospel to purposes congenial to their 
own notions; or they might, even unwittingly, so misunderstand 
and misinterpret them, as to render them hateful to Society, and 
subversive of civil government and of domestic peace. See below 
on Titus i. 30, 11. 

The great Apostle had, therefore, a difficult task to perform, 
in vindicating and maintaining, on the one side, the great doctrine 
of Christian liberty against some of the Judaizers;: and in 
asserting and upholding the duty of Christian subjection, on the 
other hand, against those of the same class who abused the sacred 
name of Liberty into a plea for Licentiousness. 

How beautifully does the divine wisdom, charity, and courage, 
with which the holy Apostle was endued, shine forth in the execu- 
tion of this difficult work, in his Epistles ! 

In the Epistle to the Galatians he had pleaded the cause of 
Christian Liberty (see Gal. v. 1—13, and note at the end of the 
Second Chapter). In his Epistle to the Corinthians he had 
defined the limits of its use (see on 1 Cor. vi. 12). In his later 
Epistles, he has guarded against its perversion. See his precepts 
to Slaves here, and Eph. vi. 5, and Col. iii. 22, and the Epistle to 
Philemon, and Introduction to that Epistle, pp. 334—336; and to 
this Epistle, p. 434. God grant that, in this great questian concern- 
ing Slavery, America may listen to St. Paul,—and be united indeed! 

2. 871 miorol el.—dvriAapBavduevor] because they (i.e. the 
Masters) who take part in the mutual good offices (between Master 
ras Slave), are believing, and beloved, that is, are brethren in 

hrist. 

The word dyriAau dyer Ga: is used here in its most proper 
sense. Persons who (ake Aold of a weight (e.g. a piece of timber 
at its two extremities) with a view of helping one another in car- 
rying it, are said respectively d»riAauBdvecbai. Thus Thucyd. 
ii. 6], Tov Kowod Tis garrnpias dyTiAayBaverOat, and Diodorus S. 
xviii. 9, dyriAauBdvecBa: ris ¢AevOeplas. 

The relative duty of Master and Slave is of this kind. It is 
to be borne by both parties. Each of the two takes hold of it at 
his own end, and, like the fruitfal cluster of the grapes of Eschol 
(Num. xiii. 23), it is to be carried on the shoulders of both. 
And, like that cluster, this burden is also a benefit (edepyecta). 
St. Paul will not flatter Masters at the expense of their Slaves, 
nor Slaves at the expense of their Masters. Each is to be an 
evepyérns, or benefacior, to the other. The Master owes food and 
wages to the Slave; the Slave owes faithful service to the Master. 

The force and wisdom of this Apostolic teaching will be more 
evident and impressive, when it is borne in mind that these words 
of St. Paul, addressed to the Bishop of Ephesus, would be listened 
to by Masters and Slaves, gathered logether in the Church, and 
hearing this Epistle pudticly read in the religious congregations 
at Ephesus and other great cities of the world. 

8. EY ris drepoSi8acxadet] If any man, under colour of Christian 
Liberly, teacheth otherwise, and would exempt Slaves from obe- 
dience to their Masters, St. Paul, in holy indignation, inveighs 
against such a man, as one that is proud and knoweth nothing, 
buf doteth about questions and strife of words. By. Sanderson, 
iii. 168, on 1 Tim. iv. 4, and cp. iii. pp. 275. 290. 

$—5.}] Compare the fragment of S. Ireneus (ed. Pfaffii, p. 1), 
fort pty ody 4) yvaots 4 dAnOwh H Kath Xpiordy odveors, hv 
6 MavAos ware? thy coplay Geov dy puotranply thy dwo- 
xexpuppéryny (1 Cor. ii. 7) he 6 puxcwds Br Opwros ob 
Béxeras (1 Cor. ii. 14), 56 Adyos rov cravpod (1 Cor. i. 18) 
ob ddywep vis yevonra: (Heb. vi. 4) od uh wapedetoera: 
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5. S:awaparp:Bal x.7.A.] continued janglings of men depraved 10. pila yap wderey ray xaxcy é. } pirapyupla) for the lore 
in their mind; and, consequently, by an act of divine retribution, | of money is the root of all evil. Some learned Expositors and 
bereft of the truth. See on iv. 2. Critics would render ji{a a@ root, and not the root; and would 

The preposition 8:4 in S3:awaparp:Bal gives to the word the | qualify the assertion of the Apostle into a declaration that the 
sense of obstinute continuance in strife. See Winer, § 16, p. 92. | love of money is a root from which all evil may come. But this 
Elz. has wapa8iarpiBal, but the reading in the text is authorized | dilution of the phrase does not seem reguisite or admissible. 
by A, D, F, G, I, and is received by Gb., Scholz, Lach., Tisch., | St. Paul does not assert that evil may not arise from some other 


Huther, Ellicott, Alford. cause hesides love of money. But he has before his eyes certain 
— vous(dvrov mopioudy elvas thy eboéBeray)] supposing that | evils, which professed to spring from evodBea or godliness. He 
Godliness is a traffic for gain. affirms, on the contrary, that the root of them all is sordid love 


The false Teachers ingratiated themselves with Slaves, and | of lucre. And, as all writers are accustomed to do, he generalizes 
other dependents, by flattering them, that because all men are | the proposition, and says that the love of money is the root of all 
equal and brethren in Christ, therefore they need not be subject | evil—leaving it to the reader to apply the proposition specially to 
to their Masters ; or that, if they were subject, they had a claim | the evil before him. 


to greater temporal advantages than they enjoyed; and thusthey |. _ Thus S. Polycarp, Bishop of se iy and Martyr, imitating 
excited Slaves to disobedience, and made the profession of the this passage (ad P bil. 4), says, "Apxh wdvtwy ray Xarerey 
Gospel to be a matter of secular traffic and worldly lucre. pirapyupla eiddres od9 Bri ovdéey elanvéyxauev eis Toy 


St. Paul commands Masters to give to their Slaves what is | *47H0% GAA’ ob8t eLeveyueiv rt Exoper .. . Biddfeper davtods 
just and equal (Col. iv. 1), but he also teaches Slaves this lesson; | ™P#7°” wopebeaOat dy 7H évroag tov Kuplov. And tela Heathen 
“if a man have food and raiment, let him be therewith content” | “Titers say, “Aviditas materia omnium melorum” (Ammiax. 
(v. 8). Marcellin. xxxi. 4): pidoxpnuatia pATNp randryt os 
These passages seem to have been in the mind of Clement of | @™¢ons (Phocyl. 38. 41, ap. Athen. vii. p. 280), Wretsleia. 
Rome when he wrote (frag. iii.), pi Tapacoére Thy napdlay Cp. Juvenal, Sat. xiv. 173, as Inde feré scelerum cause,’ &c. 
ipa, bre BAdwouey rods a8lxovs wAovTouvras. nal orevoxapov- Cp. Bp. Sanderson, i. 116 ; ii. p. 343. ; Sh 
uévous rovs Tov Geo SodAous. . OdSels ydp Bixaler raxiv Tertullian, quoting this passage (de Patient. 7), ascribes +t 
kapwoy thaBev, arr’ exBéxera: abrév ei yap roy picOdy rar | © the Holy Spirit of God. ** Cupidifatem plete niga ade 
Binaley 5 Geds evOdws aweBi8ov, euwoplay dv hanover, xat | 2cem Spiritus Domini per Apostolum pronuntiavit. : 
oix ebodBerav, ob Sid Td eboeBts GAAA Bid Th KEpSaréor | hs turds dpeydpevor k.7.A.] which certain persons reaching 


Sidnovres. after and grasping al, strayed away from the right road of faith, 
Compare the Epistle of the Bishops against Paul of Samo- and pierced themselves in different parts with many pangs. 
ata in Eused. vii. 30, fryobpevos wopiopudy elvarthy Geocd- As to the word xepixelpe, seo examples in Welstein, p. 350. 


It does not signify to pierce through, but to wound in different 
places, by the application (wept) of the person or thing to the 
object which inflicts the wound, as here ; or by the impact of the 
instrument for wounding on the person or thing that is wounded. 
See the examples in Welstein, p. 350, particularly Gregory 
Nyasen (contra Usurarios), rots dyxlorpos tay réxwr gaurovs 
wepixelpoyras, and (contra Fornicarios) 6 sdpvos autds 
daur@ 7d rijs driyslas wepiwelpes BéAos. 

But whence is the metaphor, which is used here, derived? 

(1) It may have been taken from a traveller journeying 
along a road, and tempted by fruit which he sees, to quit the 
path, and make his way through brambles and briars, and to 
clutch at it; by which action he wounds himself. So the man 
who covets an evil covetousness (Hab. ii. 9} pierces himself with 
thorns, which are compared by our Lord to the riches, and cares, 
and pleasures of this life (Luke viii. 14). Cp. Chrysostom and 
Theophyl. here. : 

(2) It has indeed been said by some, that there is an tncvr- 
rectness of expression here, inasmuch as love of money implies 8 
desire, and no one can be said to reach after a desire. 

(3) But to this it may be said, that psAapyupla does not so 
much mean a desire of money to be gotien (wAcovetia), a8 8 
love of money already gained. It is rather avarice than covelous- 
ness. See Trench, Synonyms N. T. § xxiv. ; 

The ¢:Aapyupla for which the Pharisees, who were most In 
esteem among the Apostle’s fellow-countrymen, were proverbial 
(Luke xvi. 14), did not disqualify them for exercising a commend- 
ing influence, and for being, in the popular mind, patterns of 
sanctity, and objects of general admiration. 

These sectaries, building on the temporal promises of the 
Ancient Law, made it an article of faith, that riches sre a Pp 
of divine approbation. Wealth was another name for Piety. 
Love of wealth was a Love of God’s favour. Thus they sanctified 


Besav. 

Elz. has aglorace ray rowtrey after ebodBeay, azainst the 
preponderance of the best authorities. 

6. "Eoriy 88 wopiouds péyas x.7-A.] Observe the order of these 
words. “Eorwy is it is, put first, and emphatically rectifies a wrong 
notion, which might have been suggested by what had just been 
said. These false Teachers imagine that Godliness is Gain. No; 
in their sense it is nof Gain. But (3¢) yet it is (orw put em- 
phatically, see Heb. xi, 1) great gain, if joined with contentment. 
Est autem queestus magnus pietas. Queestus est acquisitio lucri. 
Audite, pauperes. Communem habetis divitibus mundum ; com- 
mune coelum. Sufficientiam querite, plus nolite. Ceetera gravant, 
non sublevant; onerant, non honorant. Augustine (Serm. 85). 

Aug. and Vulg. render abrdpxe:a by sufficientia, i.e. com- 
petency, and this is its sense in 2 Cor. ix. 8, but here it means 
that frame of mind which St. Paul describes as his own, Phil. 
iv. 11, Suaboy, éy ofs elul, abrdpxyns elva:. See here v. 8, dpxec- 
Onodpueba. 

7. od8ty yap eionyéyxauey] On this text see Augustine, 
Serm. 14 and Serm. 177. 

— 8%Aov] Omitted by A, F, G, and 17, and by Lach., Alf., but 
the preponderance of authority is in its favour, and it is received 
by Tisch. 

The word 87Aoyv here seems to signify a manifest foken. 
The fact, which we all know, that we brought no earthly wealth 
with us into this world, is a manifest foken that we shall not be 
able to carry any thing out of it. Cp. Jobi.21. Ps. xlix. 17. Eccl. 
v. 15. 

St. Paul speaks of the A3nAérns of wealth, v.17. Wealth is 
unceriain, and yet by its very uncertainty it may cer/i/y us that 
we may not put our trust in it; for it soon leaves us, or we must 
soon leave it. We must have, therefore, some other stay—the 
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treasure of heaven. Avarice. 
8. dpxecOnodueba] Tois eépodlois tot Geotd dprecOnodpeba. They were g:Adpyvpor, and were known to be @cAdp7¥9% 
Clem. R. 2. and were admired as such. Even their g:Aapyupla was an object 
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of popular imitation. Covetousness was consecrated into a virtue, 
and appeared to be desirable as such. 

In accordance with these statements, we find in the LXX 
Version of the Old Testament, that @:Aapyupla is represented as 
something which is an object of pursuit to men. Thus Jerem. 
viii. 10, wderes pirapyuplavy adwo8iéxovcs. And even 
wAcovetla is described as something to which the heart may be 
inclined,—xAivoy rhy xapSlay pou eis Ta papripid gov, cal ud 
eis TAcovetlay, Ps. cxix. 36. 


And (4), perhaps the Genitive 4s may be connected with. 


A<(a, in the following manner ;— . ; 

Covetousness (says the Apostle) is the Root of all evil. It is 
represented by him as a Root. It is a Root which seems to 
many to promise much worldly pleasure, profit, and delight; a 
Root which attracts the eye, and is therefore an object of desire. 
It is a Root which men see growing by the wayside of life, which 
they quit the path to gather, and grasp at it, and in clutching it 
wound themselves. 


It may therefore be asked,—Is there any such Root in 
nature which may have suggested this picture to the Apostle? 

The traveller in Italy, Sicily, Greece, and Asia, will readily 
answer that there is. It is that of the prickly pear, which is in 
itself both Roof and Fruit. It attracts by its appearance and by 
its sweetness; it appears to be a Root productive of gratification 
to the appetite, but when clutched by the hand of one eager to 
pluck it, he finds that it is fenced with prickles, and it wounds 
him with many thorns. It is thus described by Pliny, xxi. 17: 
“* Est homini dulcis, mirumque é folio ejus radicem fieri, ac sic 
eam nasci.” Seealso Theophrastus, Hist. plant. i. 12; iv. 5. It 
is called by Linneus “ ficus Indica ramis radicantibus.’’ Biller- 
beck, Flora Classica, p. 116. 248. 

Covetousness is such a Root as this; it seems to bear the 
fruits of worldly joy and profit, but when it is grasped by one 
who leaves the path of faith in order to gather it, it pierces him 
with many sorrows ; it isa Root of thorns and briars both to body 
and soul. 

IL Xb 32, & kvOpwwe rot Geov—peirye’ Blexe}] But thou, O 
man of God, fiee these things, but follow after righteousness. He 
follows up the metaphor ; fly from the allurements of covetousness, 
and keep the path of Faith (v. 10), and follow after Righteous- 
ness. Hunger after that, and thou shalt be filled. (Matt. v. 6.) 
Thou man of God, flee these things. Man of God! Thou hast 
been received into His family by His grace. Miserable indeed 
would it be, if the love of money kept thee down to earth, who 
criest to Him, Our Father which art in Heaven! All earthly 
wealth is vile in comparison with Him. Thou art going on a 
journey to Him Who is thy Father, and Who dwells at thy 
Home. Use thy wealth as an inn, not as a bouse. Refresh 
thyself aud pass on. Love not the world, but love Him Who 
made it. Thou canst take nothing out of the world, but He 
can take thee to Himself. Thou, O man of God, therefore flee 
these things. Flee them asa foe. Pursue after Righteousness 
asa friend. This will make thee rich indeed. See Augustine, 
Serm. }77. 

— spaiwd@eay] meeknese of heart. So A, F, G, Scholz, 
Lach., Tueh., Huther, Ellicott, Alf—Els. spatrynta. The 


word is used by Jgnatius, Trall. 8. 

12. éwtAaBov] lay hold of that fruit which grows in the path 
of Faith, which will not wound thy hand, but will feed thee with 
eternal joys,—the fruit of the Tree of Life. (Rev. xxii. 2.) 

— Thy wadhy duodoylay] the yood confession, which thou 


madest before many witnesses at thy Baptism (Chrys, Theophy/l.), 
when thou madest a public renunciation of the pomps of the 
world and the lusts of the flesh. Cp. 1 Pet. iii. 21. Heb. vi. 1. 
Tertullian (Coron. Mil 3): ‘ Aquam adituri contestamur nos 
renuntiare Diabolo, et pompse, et angelis ejus.” Cyprian (Ep. 
81): “ Seeculo renuntiavimus cum baptizati sumus ;’’ and Ep. 7. 
See also Hooker (V. lxiii.). Bingham (xi. chap. vii.), where he 
applies this passage to the Renunciation at Baptism. Blunt 
(Early Church, p. 37). On the emphatic use of the arlicle rh» 
here, see above, i. 18. 

18. rod papruphoavros—rhy xaddhy duodroylay] Christ wit- 
nessed fhe good confession not by words only (John xviii. 36, 37. 
Matt. xxvii. 11), but by deeds, when He showed Himself to 
be the Saviour of the world, and died for it on the cross. As 
Theodoret says: ‘St. Paul calls the Salvation of the world the 
Good Confession of Christ, for He endured His Passion for it.” 

Christ when crucified by the power of Heathen Rome, Christ 
when dying on the cross, at the great city of Jerusalem, at the 
time of its great Festival the Passover, when two Millions of 
people were present, witnessed that Good Confession, which has 
inspired, and will ever continue to inspire, the hearts of all Mar- 
tyrs and Confessors with faith and courage, and peace and joy, 
even to the Day of His Second Advent to judge the world. He, 
the faithful Witness (Rev. i. 5; iii. 14), the glorious Proto- 
martyr, the High Priest of our Profession (Heb. iii. 1), made 
that Good Confession which gives power to all other Good Con- 
fessions, when He was baptized in the Baptism of His own 
Blood, which imparts divine efficacy to all other Baptisms admi- 
nistered in His Name. 

The phrase paprupeiy duodcylay is similar to paprupeiy pap- 
tuplay, 1 John v. 10. Rev. i. 2. 

14. thy dvrodfy) the Commandment, of Faith and Duty, to 
which thou madest a vow of obedience at thy Baptism. 

15. Selfe:) will show. God will show that Appeering of 
Christ; will make it visible, and manifest to all: God Himself 
inhabits light inaccessible, and no man ever saw Him, or can 
see. But every eye will see the Jupor (Rev.i. 7). Indeed, it is 
most equitable and just that all should see the face of Him by 
Whom they are to be judged. But only the pure in heart will 
see God (Matt. v. 8). Only they will be admitted to the beatific 
vision, and have the fruition of His glorious Godhead. There- 
fore, though the Father is the Judge of all the earth (Gen. xviii. 
25), yet in His own Divine Person He judgeth no man, but hath 
commitied all judgment to the Son, literally, hath committed the 
act of judging enlirely (thy xplaw wagay), because He is the Son 
of Man (John v. 22); and He has done this, in order that all may 
honour Him, Who is Son of Man as well as Son of God, even 
as they honour the Father (John v. 23). Cp. By. Pearson on the 
Creed, Art. vii. Barrow’s Sermons, Serm. xxxiii. vol. v. p. 136. 

— 6 Bacwrcbs—xupievdvrar] the King of kings and Lord of 
lords. lt is carefully to be observed, that in Rev. xvii. 14; xix. 
16, this title, which is here given to the Father, is expressly 
ascribed to Christ: a proof of His consubstantiality and co- 
equality with the Father; and that Christ is the udvos Avrdorns, 
the only Potentate, the everlasting Jehovah,—Who alone bath 
immortality. 

17. dy rq viv aidan) rich in thie present life. For Lazarus 
may become Dives, and Dives may become Lazarus in that life 
which is to come. 

— hAwindvas] to have their hopes fized. See above, v. 5. 

— ty Ge] A, F, G omit reg (evri, not received by Lach., 
Tisch., Huther, Ellicott, Auer’ . but (dvr: is found in D, E, I, 
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K, and in Origen, Chrys., Theodoret, and many Latin Fathers, 

Vuly. and Syriac, and it gives force to the sentence, ‘‘ Let them 

not trust in what is fleeting, but in Him Who is Eternal.” 
17—19.] On this text see By. Andrewes’ Sermons, vol. v. 


p. 3. 
19. dwoOncaup{(orvras—GenéAsroy xaddy] treasuring up a good 


foundation ; a bold metaphor, but happily bespeaking by its very |- 


boldness that the act here described cannof be done on earth, but 
may be done in heaven. Here on earth men may lay up treasure, 
but that treasure has no foundation. He who builds any thing 
upon it, builds on the sand. But they who are rich toward God, 
and lay up treasure in heaven, freasure up for themselves a good 
foundation for the future; and they will dwell hereafter in a 
house which God builds for them on that foundation which He 
permits them, when on earth, to lay up in heaven; if they build 
in faith on the merits and mercy of Christ. Cp. Augustine, 
Serm. 177. 

Eiz. has alwvlov for 8»rws, which is supported by the best 
authorities, and clearly intimates that this present life does not 
really deserve to be called Life ({w?), but that there is a Life 
which is Life indeed. 

20. 1h» wapathany) Cp. 2 Tim. i. 14, the precious deposit 
of sound Faith,—the Faith once for all delivered to the saints 
(Jude 3), which the great Householder has committed to thy 
trust. Guard that, hold it fast. See Rev. iii. 3. 

A warning against those who either take from it or add to it. 
See on Acts xx. 27, where St. Paul declares to the Presbyters of 
Ephesus that he had declared to them “the whole counsel of 
God.” 
This is the chuice jewel whereof the Lord Jesus Christ has 
made His Church the depository. Every man in the Church 
ought earnestly to contend for its maintenance. ‘ O Timothee, 
depositum custodi.” St. Paul more than once calleth upon 
Timothy to keep that which was committed to his trust. (] Tim. 
vi. 20. 2 Tim. i. 14.) He meaneth it in respect of the Christian 


Faith, which he was bound to keep entire as it was delivered to 
him, at his peril, and as he would answer it at another Day. 
Bp. Sanderson (iii. 279). Cp. Tertullian, Preescr. Her. 25. 

— BeBhdous xevopervias] profane vain-babblinge : iv. 7. 2 Tim. 
ii. 16. See Vincent. Lerin. Common. § 27 (reading xa:vopesvias) 
on heresies as novel. 

— dyribéces Tis YevSarvipov yrdceus] oppositions of the 
yracis, or knowledge, falsely so called; that of the Judaizing 
teachers of Talmudical fables, and the so-called mystic senses of 
the Cabala. See on i, 4, and Col. ii. 18, 19; and Tit. i. 14; 
iii. 9; and Busxior/, in v. mp. 

S. Ireneus (ii. 14) applies these words also to the heretical 
teaching of the Gnosfics; and so Chrys., Theodoret, and Theo- 
phyl. (who reckons the Nicolaitans among the Gnostics) ; and 
Gicum.; and so Hammoad, and other later Expositors. And 
since the Gnostic speculations were in some respect an upgrowth 
from a corrupt Judaism, this application may be admitted, espe- 
cially since it must be remembered, tbat St. Paul was enabled by 
the Holy Ghost to descern future evils, and to pronounce warn- 
ingsagainst them. (See on Col. ii. 18,19.) At tho same time, it 
will be borne in mind that the schools of the Guostics, properly 
so called, belong to an age subsequent to this Epistle. 

This precept has also a wider application. ‘‘ The nature 
of such Controversies (says Lord Bacon), where the matter in 
dispute is great, but is driven to an over great subtlety and ob- 
scurity, is excellently expressed by St. Paul in the warning and 
precept that he giveth concerning the same: ‘ Devita profanas 
vocum novitates, et oppositiones falsi nominis scientis.’—‘ Men 
create oppositions which are not, and put them into new terms, 
so fixed, as, whereas the meaning ought to govern the term, the 
term in effect governeth the meaning.’”’ Lord Bacon (Essay iii. 
on Unity in Religion). 

21. hy reves dwayyeArAspevor] which some professing and pro- 
mising; as the Tempter did to Eve, and 80 wrought the fall of 
Man. (Gen. iii. 5.) Primasius. 
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1 Pet. 1. 20. 


Iipbs Tirov] So A, D, EB, F, G, K-—D, E, F, G have &pxerat 


For prefatory remarks on this Epistle, see above, Intro- 
duction, pp. 432 —434; and concerning the personal history of 
Titus, see below on v. 4. 


Cu. I. 1 80tA0s @eot) @ servant of God. On all other occa- 
sions St. Paul calls himself 30%Aos "Incod Xpsorov,—an evidence, 
as Ellicott observes, of the genuineness of this Epistle. 

Perhaps he adopts this title, servant of God, in this Epistle, 
where he inveighs so strongly against the Judaizers (i. 10; ii. 9), 
who, on the plea of being servants of God, subverted the founda- 
tions of obedience to men, and so exposed the name of God to 
blasphemy (see on | Tim. vi. 1), and in order that he might de- 
clare more fully the principle of the Gospel, that service to lawful 
saperiors is service to God. 

— &wéerrodos] an Aposile. See on 1 Tim. i. 1. 

— xara xlorw) with a view to the faith of the elect of God,— 
that is (as Theodoret and Theophyl. explain it), in order that by 
my Apoatleship the elect of God may believe and know the truth, 
which is according to godliness. Cp. Rom. i. 5; and on this use 
of xara, see Winer, § 49. 62, pp. 356. 499; and note above on 
Acts xxvii. 12. 

— éxAexrav Geov] the elect of God. See on Rom. viii. 33. 

2. xpd xpdvev aiwvley]) before all time, and therefore anterior 
to the Levitical Law. An answer to Jewish objectors, who 
alleged that the Gospel was a new doctrine. 

He calls these times alwrlovs, because there was no such 
thing as Time before them. See Augustine's disquisition on the 
word aidéyos, “ Ad Orosium contra Priscillianistas et Origenistas,”’ 
vol. viii. p. 941. 

8. dpardpwce}] He manifested. See 1 Tim. iii. 15, 16, and the 
next note but one. 

— xa:pois l8lors] in His own appointed seasons. See on Eph. 
i. 10. 1 Tim. ii. 6. 

— roy Adyer abrov] His Word,—namely, His co-eternal Son. 
Jerome, and (it seems) Theoduret and Cicumen.; so also Au- 
gustine (de Civ. Dei, xii. 16), “Ipsum Ejus Verbum co-eter- 
num. 

It is indeed alleged by most modern Expositors, that neither 
here nor in any other passage of Holy Scripture, is the Second 
Person of the Ever-Blessed Trinity called 5 Adyos, the Worn, or 
Aéyos Geol, the Worp of Gop, except in the writings of Si. 
John. 

But this assertion seems to have been made too hastily. It 
is certain, that the phrase, the Word of God, in this sense, was 
not invented by St. John, but was applied to the Messiah, in the 
Chaldee Paraphrases of the Old Testament, long before any of 
the Gospels were written. See the authorities quoted above on 
Jobn i. 1. 

Indeed, ‘the Worp of Gop’ was a title already prepared 
and consecrated by the ancient Church of God for Evangelical 
nee. 


c Acts 20. 24. 2 Cor. 2.12. & 7.14. & 86, 16. Gal. 1.1. & 2. 3, 1 Thess. 2, 4. 


It is therefore evident, that the title ‘ Word of God’ might 
be, and very probably would be, used by St. Paul, who was very 
conversant with the Rabbinical writers; and that it might be, 
and probably would be, claimed by him for Christ,—especially in 
his controversies with Jewish Teachers. See above on Heb. 
iv. 12. 


We should therefore to find it occurring in such 


- Epistles of St. Paul as those to the Ephesians, Timothy, and 


Titus, and to the Hebrews, in which the Apostle is arguing 
against Judaizers, who disparaged the divine dignity of Christ, 
and in which he dwells specially on the great Mystery of the Jn- 
carnation of the Everlasting Word of God. 

It has been said, indeed, that St. John in his Gospel calls 
Christ “the Word,”’ but does not call Him the “‘ Word ef God.” 

This is true; but in the Apocalypse St. John expressly de- 
clares that “‘ His Name is called the Word of God’’ (Rev. xix. 13) ; 
and he never calls Him there ‘he Word, as he does in his Gospel 
(John i. 14); and in his first Epistle he calls Him the Word of 
Life (1 John i. 1). 

These circumstantial variations in St. John’s own usage, 
grounded on essential unity of doctrine, afford sufficient evidence 
thst there might also be some slight differences in expression be- 
tween him and other Writers of Holy Scripture in this respect, 
and yet unity of substance. 

It certainly is a novel assumption, one at variance with the 
faith and teaching of Ancient Christendom, but one which has 
been very confidently propounded in modern times, that the title 
‘Word of God’ is never ascribed to Christ by any Writer of 
Holy Scriptare except St. John. 

If this theory is erroneous, it is a very pernicious one. It 
has an evident tendency to subserve the purposes of those who 
take low views of the character and office of the Writers of Holy 
Scripture. 

All parts of Scriptare, from Genesis to Revelation, are dic- 
tated by Ong Spirit. They form one Book. The persons, by 
whose instrumentality they were penned, lived in different ages 
and countries, but He Who wrote by them is One, and ever the 
Same. 

The disposition, too prevalent in modern times, to regard 
the Writers of Holy Scripture as independent, isolated individuals, 
and to represent them as speaking severally a different phraseology, 
and as teaching different doctrines, or similar doctrines with dis- 
similar phases, cannot fail to lead the popular mind to regard the 
Doctrine of Holy Scripture as not objectively the same, but as 
subjectively modified by the peculiar temperaments and personal 
idiosyncracies of men. 

it tends also to degrade the Writers themselves from their 
high station, “‘as holy men of God moved by the Holy Ghost” 
(2 Pet. i. 21), to individuals actuated by their own private imagi- 
nations; and to reduce them from their proper dignity of Pro- 
phets, Evangelists, and Apostles, to the lower level of ordinary 
m 


en. 
If these theories of modern Exegesis are applied to the ‘cri- 
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tical exposition of the Text of the written Word, and even to the 
philological treatment of the Titles of the Incarnate Word, it is 
evident that Christ Himself may be deprived (as far as human 
power can rob Him) of some of His divine prerogatives, and that 
Christendom may be despoiled of some of the most precious 
treasures of its sacred inheritance. 

Let it therefore be referred to the learned reader’s con- 
sideration, whether it be true, that ‘‘ Christ is never called ‘ the 
Word of God’ by any Writers of Scripture but St. John.” 

Let him examine the following texts :— 

(1) Luke i. 2, see note, ‘ Eye-witnesses and Ministers of 
the Word.”” Does not “the Word” here bespeak a Person 7 
and what Person but Christ? 

(2) Acts xx. 32, St. Paul’s farewell benediction to the Elders 
of Ephesus, “1 commit you to God, and to the Word of His 
Grace, Who (viz. His Word) is able to build you up, and give 
you an inheritance among all that are sanctified.”’ 

A mere abstract thing cannot build up, and give an eternal 
inheritance, but a Person can build us up; and there is One 
Person Who can do this, and can give us an everlasting inherit- 
ance in heaven, and that Pereon is Christ, the Incarnate Word. 

This Benediction is the more remarkable as addressed to 
the Presbyters of Ephesus, a Church which St. Paul had founded, 
and to which he had preached for three years, and to which he 
wrote fully in his Epistle, as already instructed in the great doc- 
trine of the Incarnation of the Eternal Word (Eph. i. 3—14. 23; 
iii. 19), and which was cominitted to the care of Timothy, and 
was governed by St. John. And that Charch would 
see something very appropriate and convincing in the fact that 
the same title was given to Christ by the éwo Apostles, St. Paul 
and St. John. 

(3) Hebd. iv. 12, @ very remarkable passage. See the note 
there. 

(4) 1 Tim. iv. 4,5. “ Every Creature of God is good, for it 
is sanctified by the Word;’’ a declaration from St. Paul to the 
Bishop of the eame Charch, Ephesus, Timothy, and to the Ephe- 
sian Church itself, that the creatures of God are now sanctified to 
the free use of the faithful, and that they are sanctified by the 
Incarnation of the Word of God. See note there. 

(5) Tit. i.3, the present passage, 'Epardpwce 32 xaspois [8lors 
Tov Adyow airov, i.e. ** He manifested, in His own appointed 
scason, His Word.” 

What is made manifest (pavepotra:) must be pre-existing, in 
order to be manifested. And if by ‘‘ Word” here we merely un- 
derstand with modern interpreters the Gospel, we have, it would 
seem, a feeble tautology. He manifested forth a manifestation. 

And this tautology seems to become still more insipid, when 
we conuect it with what follows, viz. dy «nptyuari, in the word 
preached. See note on | Cor. i. 21. St. Paul can hardly have 
said that God manifested His Spoken word in the word preached. 

But, if with S. Jerome, S. Augustine, and other earlier Ex- 
positors, we understand by Adyos a Person pre-existent from 
eternity, the Co-eternal Worp of God, we gain a full and forcible 
declaration in entire harmony with the context, and very appro- 
priste as an introduction to thie Epistle, where the Apostle is 
contending against the erroneous doctrines of the Rabbinical 
Teachers, who were familiar with the phrase ‘Worp of Gop’ as 
applied to the Messiah (see on John i. 1), and who required to be 
taught that this title was due to Jesus Chris?, and to Him alone. 

In confirmation of this Exposition we may remark, that the 
word dpaydpwce, here used, ‘He manifested,’ is specially applied, 
and, as it were, consecrated, by the Writers of Holy Scripture, to 
describe the Manifestation of the Godhead in the Incarnation of 
Christ. 

Thus St. Paul says of the Eternal Son, that He was mani- 
fested in the flesh, 8s €pavepeOn dv capa! (1 Tim. iii. 16). 
Thus also St. John, speaking of the Incarnation, says, }) (w} 
épavepaeén, ‘the Life was made manifest’ (1 John i. 2. Cp. 
1 John iii. 5). Thus aleo Si. Peter, speaking of the same Divine 
Person, says, duvod ducuov Xpsorov speeyvecudvou per xpd xata- 
Borjs xéonov pavepwOidvros 3t és’ drxdrov ray xpdvew Br 
buds (1 Pet. i. 20). So also S. Ignatius (ad Magnes. cap. 8), 
epavdpacer éautdy 31d Xpicrod, viot abrod bs dor: Adyos abrou 
&i3:es. See note on | Tim. iii. 16. . 

(6) James i. 18, dwextncey jyuis Adyy dAnbelas, ‘ He begat 
us by the Word of Trath;’ a passage which may be compared 
with 1 John i. 1, rou Adyou rijs (wns, said of Christ, and with 
} Pat. i. 23, where St. Peter is speaking of our Regeneration, 
‘© We were born anew (he says) not from corruptible seed, but 
through the B’ord of the Living God.” 


In both these passages the work of Regeneration is ascribed 
to the Word of God. 

It is certain, that our Baptismal New-birth is a consequence 
of the Incarnation of the Eternal Aéyos, without which, as far as 
we know, it would never have been effected, and of our engrafting 
into the mystical Body of Christ. And it is so described by 
St. John (i. 11—14), and by St. Paul (Col. ii. 9—12). 

Further; the remarkable word rAfpwpa, signifying the ab- 
solute fulness of the Godhead in Christ, the Co-eternal Word, 
and the communication of that fuiness to mankind by the In- 
carnation of the Word, is employed alike by St. Paul (Col. i. 
19; ii. 9. Eph. iv. 13), and by S¢. John (i. 16). Why not the 
word Adyos also ? 

In the language of the Apostle of the Gentiles, especially in 
his Epistle to the Epbesians, and in his Epistle to the Bishop of 
Ephesus, we may recognize that teaching concerning the Incar- 
nation which prepared the way for the last Evangelist, St. Jobn, 
writing at Ephesus, and enabled him to break forth, without any 
fear of not being understood, in that divine preamble to his Gos- 
pel, ‘‘ In the beginning was the Worp ;” see above, pp. 275—3278. 

— dy xnptypari) in the thing preached, viz. in the Gospel: ¢» 
xnptypar: is not to be translated ‘by preaching.’ See the pre- 
ceding note, and above on J Cor. i. 21. 

— 8 émicredOny) which was committed to me: literally, with 
which I was entrusted. Gal. ii. 7. 1 Tim.i. 11. 

4. Tiry] to Titus. On the history of Titus, a Gentile by ex- 
traction, and associated with St. Paul at Anfioch, the Metropolis 
of Gentile Christianity, as his companion to the Council of Jeru- 
salem (see Gal. ii. 1—3), and afterwards employed by him in 
missions to Greece, especially Corinth, see 2 Cor. ii. 12, 13; 
vii. 6. 13, 14; xii. 18; and in the collection for the poor saints 
st Jerusalem, see 2 Cor. viii. 16. 23. He appears to have 
been placed in Crete by St. Paul soon after his liberation from 
his first Roman imprisonment, and to have been with St. Paul in 
his second imprisonment at Rome, and to have been sent by bim 
to Dalmatia (2 Tim. iv. 10), which he had probably visited with 
St. Paul when the Apostle went to Illyricum. Acts xx. 2. Rom. 
xv. 19. 2 Cor. ii. 13. 

On the on-oceurrence of his name in the Acts of the 
Apostles, see on 2 Cor. viii. 18. 

On his subsequent history, see the encomiastic oration of 
one of his successors, Andreas Cretensis, p. 1556 (in Amphilochti 
Opera, ed. Paris, 1640), els wavevpnpov rod Xpiorod ‘AndéoroAoy 
(on St. Titus’ Day, Aug. 24, among the Greeks; Jan. 4, among 
the Latins), in which he calls him, p. 166. 1d @edaticroy ris 
Kpnray ’ExxAnolas sportpyov. Cp. Tillemont, Mémoires, 
p. 64, and notes. 

—«ai] So C*, D, E, F, G, and Tiechendorf’e MSS. frag- 
ments, called by him I. iz. feos, with A, C**, I, K. 

5. awéArwov] So A, C, D, F, G, Lach., Tisch., Ellicott, Alf. 
—Elz. xaréXcrov. 

— Tva rd Aclworra ewiBiopldoy] that thou mightest set in 
order in addition the thinys that are wanting. <A proof of the 
Apostolic authority committed to Titus. He, as Bishop of Crete, 
had been appointed by St. Paul to eueceed in the di of the 
ordinary functions of his office in the place of the Apostle Paul, 
and to supply what was left incomplete by him. “ Reliquit 
Titum Cretse Paulus, ut rudimenta nascentis Ecclesis confir- 
maret; ‘eé ea gue deerant corrigeret.’ Omne autem quod cor- 
rigitur imperfectum est. Et, in Greeco, preepositionis sdjectio, 
qu& scribitur éws-3:0p@éons, non id ipsum sonat quod 3:0p- 
6éans corrigeres, sed super-corrigeres; ut ques & me corrects 
sunt, nedum ad plenam veri lineam retracta, a te eorrigantur et 
normsam sequalitatis accipiant.’’ Jerome. 

This could not have been said to a Presbyter. And one of 
the things which Titus is commanded to perform, in his successive 
and supplementary character, is to ordain and to govern Pres- 
bylers. (v. 5; ii. 15.) 

It may therefore be said, in the words of a learned English 
Prelate, ‘‘Titus and Timothy were charged by Paul to ‘ require 
and command’ the pastors and preachers to refrain from false 
doctrine, and ‘to stop their mouths’ or ‘reject’ them that did 
otherwise; ‘to ordain elders’ according to the necessity of the 
places, and ‘receive accusations against them ;’ and ‘sharply’ 
and ‘ openly to rebuke’ them if they sinned, and that ‘ with all 
authority.’ (1 Tim. i. 3; v. 19, 20. Tit. i. 6. LL. 13; ii. 153 
iii. 10.) These things the Apostle earnestly requireth, snd, 
before Christ and His elect angels, chargeth Timothy aod Titus 
to do. It is, then, evident they might so do: for how vain 
and friyolous were all those protestations_made by St. Paul, if 
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1 Tim. 6. 5. 
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Timothy and Titus had only voices amongst the rest, and nothing 
to do but as the rest!” Bp. Bilson on the Perpetual Government 
of Christ’s Church, chap. v. (p- 89, ed. Oxford, 1842.) 

— tva—nxatacrhons xara wéAtw wpeoBurdpous}] that thow 
mightiest establish presbyter: city by city. Compare the im- 
portant statement of St. Paul’s contemporary, S. Clement, con- 
cerning the primitive foundations of Church-Polity (Epist. ad 
Corinth. i. 42), "Awderodo: Huiy ebnyyeAlaOncay ded rou Kuplov 
"Inoov Xpiorov, "Incots 6 Xpiords awd rod Ceod- ekeweugen 4 
Xpiords obvy awd tov Oeod, wal of "Awrdcrodot aed Tod Xpiorrov 
dyévovro oby dypdrepa ebrdxrws dx OeAfparos Geos. Tapay- 
yeAlas ody AaBdvres, nai rAnpopopnOdvres 81a THs dvacrdcoews 
Tov Kuplou que “Incod Xpiorou, xal riorwOdvres dy 1 Adye Tot 
Geov, pera wAnpogoplas TMyvetparos ‘Aylov, éiAGoy ebayyeAt- 
Céuevos Thy Bacirelav row Gcot pérAAew EpyerGar: nara xdpas 
ody wal réActs enpbocorres eabécravoy Tas &wapxas abrar, 
Boxiudoayres Te Mvevpari, els dwcondwous nal Staxdvous Tay 
perdAdvray miotebar. 

— ds dye col S:eratduny] as I enjoined thee. Cp. the similar 
words of St. Paul to the Bishop of Ephesus, } Tim. i. 3. He 
takes care that it shail be known, that Timothy and Titus had not 
appointed themselves to their respective Sees, but had received an 
Apostolic Commission from him. 

On the Episcopal office of Titus in Crete, see Eused. iii. 4, 
and Chrys. here, and note above, v. 4. The local tradition in 
Crete is, that his residence was at Gortys, and that he died in that 
Island at the age of ninety-four. (Tillemont, ii. p. 64.) The 
Cathedral Church of the Island is dedicated to him. 

6. ef tis x.7.A.] See on | Tim. iii. }. 

— pias yuvacnds dvfp} See on 1 Tim. iii. 2. 

7. Act yap roy éxloxowov—elva] For he who has the over- 
sight of others ought to be &c. Cp. 1 Tim. iii. 2. St. Paul is 
giving directions to Titus, the Chief Pastor of Crete, concerning 
the qualifications of those who sre to be ordained Presbyters in 
every city by him. The persons who, on account of their age and 
dignity, are called Presbylers, are here called Episcopt, in relation 
to the fick, of which they had the oversight. See Theodoret 
here, and the Preliminary Note above on 1 Tim. iii., p. 444. 

These Presbyters of Creté are called Episeopi; but there 
was one person set over them by St. Paul as ‘heir Overseer, 
mamely, Titus. He is not called Presbyter or Episcopus by 
St. Paul; he is commanded by the Apostle to ordain and rule 
Presbyters, and to set them as spiritual Overseers over their pas- 
toral charges in the several cities of Crete. 

It would be of no use to dispute about the name by which 
Titus himself, and such as Titus, who were entrasted by the 
Apostles with the ordination and government of Presbyters, were 
called. The fact is certain, that Titus and Timothy were placed 
by St. Paul at Crete and Ephesus, and were invested with chief 
spiritual authority over Presbyters, Deacons, and People; and 
that in this respect they stood in the place of the Apostle St. Paul 
himself in their respective spheres. (See v. 5.) And ever since 
that time, those persons, who have been and now are thus law. 
fully placed as Chief Pastors in their several Dioceses, are the 
proper successors of the Apostles. And it certainly ought not to 
be made a matter of complaint against them, but the contrary, 
that they have not arrogated to themselves the name of Ayosiles, 
but are content with a humbler title, that of Episcopi, which is 
indeed very expressive of their duties, inasmuch as they have the 
vcersight of Christ’s flock, both Clergy and Laity, but was origi- 
nally applied by the Apostles to the second order of Ministers in 
the Church. 

The universal consent of tLe Charch, in and from Apostolic 
times, in the acknowledgment of Episcopal Government, and the 
universal establishment of that Government in all parts of the 
world, are facts which cannot be gainsaid; and they afford the 
best practical exposition of the language of St. Paul on the sub- 


— wf Church Government in this Epistle, and in the Epistle to 
imothy. 

The argument in this respect has been stated, with his usual 
clearness and vigour, by Dr. Barrow, as follows: ‘The primitive 
general use of Christians most effectually doth back the Scrip- 
ture, and interpret it in favour of this distinction of Episcopal 
Government. For how otherwise is it imaginable, that all the 
Churches founded by the Apostles in several most distant and 
disjoined places (at Jerusalem, at Antioch, at Alexandria, at 
Ephesus, at Corinth, at Rome) should presently conspire in ac- 
knowledgment and use of it? How could it without appareut 
confederacy be formed? Could it be admitted without consider- 
abie opposition, jf it were not in the foundation of those Charches 
laid by the Apostles? How is it likely that in those times of 
grievous persecution falling chiefly upon the Bishops (when to be 
eminent amang Christians yielded slender reward, and exposed to 
extreme hazard; when to seek pre-eminence was in effect to 
court danger and trouble, torture and ruin), an ambition of irre- 
gularly advancing themselves above their brethren should so 
generally prevail among the ablest and best Christians? How 
could those famous Martyrs for the Christian truth be some of 
them so unconscionable as to affect, others so irresolute as to 
yield to, such injurious encroachments? and how could all the 
holy Fathers (persons of so renowned, 80 approved wisdom and 
integrity) be so blind as not to discern such 8 corruption, or 80 
bad as to abet it? How, indeed, could all God’s Church be so 
weak as to consent in judgment, so base as to comply in practice 
with it? In fine, how can we conceive, that all the best monu- 
ments of antiquity down from the beginning (the Acfs, the 
Epistles, the Histories, the Commentaries, the wrtlings of all 
sorts coming from the blessed Martyrs and most holy Confessors 
of our faith), should conspire to abuse us? the which do speak 
nothing but Bishope; long Catalogues and rows of Bishops suc- 
ceeding in this and that city; Bishops contesting for the faith 
against Pagan Idolsters, and Heretical corrupters of Christian 
doctrine; Bishops here. teaching, and planting our religion by 
their labours, there suffering, and watering it with their blood ?” 
Dr. Isaae Barrow (Works, London, 1686. Folio. Serm. xxiv. vol. 
iii. p. 273). See also Bp. Pearson (Minor Works, i. pp. 271—286). 

It may be concluded, therefore, from Holy Scripture, and 
from the universal practice of the Charch of Christ, from tts 
Soundation for more than fifteen hundred years wilhout inter- 
ruption, that Church-Government by Bishops is of divine in- 
stitution. ‘‘ Exitus variasse debuerat error. Cseterum quod apud 
multos unum inveni(ur, non est erratum sed tradilum; ef id 
Dominicum est et verum, quod prits traditum, fd extraneum et 
falsum, quod posteriis immissum.” Tertedlien (Preescr. Heret. 
28). 


— ph wdpowov, ph wAhurny)] See on 1} Tim. iii. 3. — 

9. dyrexduevov} tating firm hold of; holding himself on to, 
so as to help, serve, maintain, support. Cp. Matt. vi. 24. 1 Thess. 
v. 14, dvréxeoGe doGevay, and | Tim. vi. 2, dyr:AapBavdpevor. 
dyréyera: = avriAauBdverat, Hesych. 

— Tovs dvtireyovras dAdyxew] fo confute the gainsayers. 
See S. Augustine's Sermon 178, on this text. 

10. dvuwéraxro:] ineubordinale. ‘Quam prono in seditiones 
animo fuerint Jud@i, magno numero Cretam habitantes, ex his- 
toria satis constat.” Wetstein (376). 

— pdrrora of ex xepirouns)] specially they of the Circum- 
cision, to whom Titus might be particularly obnoxious. See on 
Gal. ii. 1.3. As to their dyvworai{a, or insubordination, and 
patronage of it, see on v. 1, and Iniroduction above, and on 
1 Tim. ii. 1; vi. 1. These false Teachers were Judaizers of 
Crete. Jews of Crefe are mentioned as coming up to Jerusalem, 
Acts ii. 11. 

IL. émioropl(ery] pipovv, fo muzzle. (Hesych.) earaccyd{ey. 
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Schol. Aristoph. Equit. 480,—a proof of the Apostolic power of 
Titus. See ii. 15, pera wdons éxirayis. 

— Brous olxous dvarpdwovc:] they subvert whole families, 
particularly by their anarchical doctrines, setting inferiors against 
their superiors. See on v. 1, and on 1 Tim. vi. 1. 5. 

12. ios abrév xpophrns] a prophet of their own, counted as 
such by themselves,—Epimenides, a priest and poet (vates) of 
Crete. See Augustine, contra Adversarium Legis, ii. 13. 

On the use of the word Prophetes in this sense, see Varro, 
L. L. vi. 3.10. Epimenides, who visited Athens about s.c. 596, 
is described by Plutarch (Solon, p. 84) as BeopiAhs kal copds 
wepl rd Geta, Thy érBovotarrichy pe TeAderixny coplay. Wetstein. 

— Kpires del Wetora:] The Cretans are always liars. This 
verse is from the xpnopyol of Epimenides. (Jerome.) The first 
half of it was adopted by Callimachus (Hymn. Jov. 4), alleging 
as a proof of their mendacity that they claimed to have in their 
island the grave of Jupiter, the king of gods / Chrys. 

This popular boast of the Cretans, mentioned by St. Paul's 
countryman Callimachus, is a striking proof of the tendency of 
Heathenism and Idolatry to propagate falsehood, and to do the 
work of the Father of Lies. No wonder, that the Apostle here 
speaks as he does of the false and treacherous character of the 
inhabitants of Crete, which had become proverbial. See the au- 
thorities in Wefstein, p. 370; and Koray’s Atakta, ii. p. 304. 

On St. Paul’s citations from Heathen Poets, even from an 
Heathen Altar, see Chrys. here, and notes on Acts xvii. 23. 28, 
and 1 Cor. xv. 33. 

The Apostle St. Paul, in his Epistle to the Romans, declares 
to the Jews their guilt, and consequent need of Repentance and 
of a Redeemer,—not on his own authority, but by quotations 
from their own Prophets (Rom. iii. 1O—18), against whose testi- 
mony they could make no exception. So he here adduces against 
the Cretans the witness of one whom ‘hey regarded with reverence 
as a Prophet of their own, and who also was held in universal 
estimation by the Gentile World, Epimenides,—a proof of his 
prudence and wisdom in administering rebuke. 

Not less observable is the evidence thence derivable of St. 
Paul’s confidence in his own divine mission, and in that of Titus, 
set as Bishop by him over the people of Crete. 

What impostor would have dared to use such strong len- 
guage as this concerning that nation, to whom he sent a spiritual 
Envoy, in order that he might reside among them and govern 
them? If St. Paul had been a mere secular Teacher, he would 
have perhaps quoted some smooth saying to flatter the national 
vanity of the Cretans; and he would not have cited this verse of 
Epimenides. But he was armed with divine power, and God gave 
similar gifts to Titus by his means. God had not given him the 
spirit of fear, but of power and of /ove, and of a sound mind. 

The design of this severe censure is stated in v. 1%. The 
moral disease of the Cretans is discovered and probed to the 
quick, ‘‘in order that they may be sound in the faith,” and be 
rescued from the errors of those false teachers who would destroy 
them, by smooth speeches, in body and soul (vv. 13, 14; ii. 1). 

Observe also the result. This Epistle, in which this severe 
censure is contained, has ever been received and read in the 
Charches of Christendom as a part of Holy Scripture. It was 
loubtless read in the Churches of Crete itself; and Titus, to 
whom it is addressed, is at this day honoured there as the Apostle 
of Crete. (Cp. on v. 4.) 

These reeults would never have been produced, if the Cretans 
had not been convinced of the inspiration of St. Paul, and of the 
Apostolic Mission of St. Titus. 

On this important topic compare note on Gal. iii. 1, & 
dydénro: Taddra:. 

Yet this wise speech, so fruitful in profitable teaching, is 
now denounced by some critica as ‘‘ eine harte und ungerechte 
Bestitigung |"? De Wette, p. 10. 

— xaxd Onpia] evil beasts, on account of their savage disposi- 


tion. Joseph. A. xvii. 5.5. Cp. the proverb, Kpires, Kawrd- 
Sones, KlAices, rola xadwwa xdeiora. On the words Onploy and 
bestia applied to persons, see Wetstein. 

— yaordpes dpyal] sluggish bellies ; that is, given up to sloth 
and gluttony. ‘* Vivite lurcones, comedones, vivite ven(res.” 
Lucilius. 

A barren soil for a Christian Bishop to cultivate! The 
Apostle does not conceal its untractable character from him whom 
he has appointed to break it up, and to bring it, by Christian 
tillage, into spiritual fertility. Another proof of his godly sin- 
cerity and courage. 

14. "IovSalxois wvOo1s] fo Jewish fables. See on | Tim. i. 4; 
iv. 7; and Jynatius (ad Magnes. 8), uh wAavacOe pviedpacis 
Tois wadaois, dvapeddow odow el cata “lov8alopbdy 
(@pev, Sporoyotper xdpw ph eianpérai. 

— évrodais}] hunian ordinances concerning abstinence from 
certain meats as unclean, and other ceremonial matters. See 
Eph. ii. 15, and Col. ii. 21—23. 

15. Mdyra (Elz. per) eaSapd rots xaPapois, «.7.A.] To the clean 
all things are clean; viz. all creatures, because created by a 
good God, and because blessed by Him, and sanctified by Christ, 
and because restored to man fur his free use by Him. But to 
those persons who are not sanctified by spiritual indwelling in 
the mystical body of Christ, and by faith in the Incarnation of 
Him Who is the Eternal Word, but are defiled by evil lusts 
which war against the soul, all things are unclean. 

See above on ] Tim. iv. 4; and Augustine contra Faustum 
Manicheum, xxxi. 4; and Bp. Sanderson, quoted above, on 
1 Cor. iii. 22, 23. 

— 3 vots xa) cuvel8nois}] their Mind and their Conscience. 
The word vois, Mind (mens, uévos), has a very comprehensive 
sense in the New Testament, and signifies not only the Under- 
standing and Reason, but also the Will and the Affections. See 
Rom. i. 28. Eph. iv. 17. 1 Tim. vi.5; and the note in Prof. 
Ellicott’s edition of this Epistle. 

The vois, Mind, is clearly distinguished from the Conscience ; 
e. g. in that it takes cognizance of external objects, and considers 
and reasons concerning the attributes and will of God, as revealed 
in Nature and Revelation; and according as it is rightly regulated 
or no, and is in a healthful or diseased condition, determines and 
governs the practice, and forms the habits of man. But the 
Conscience (as the word is used in the New Testament), 7 
cuvel3nois, the Conscience, or moral sense, given to man by God, 
is His voice in the human heart, and does not necessarily suppose 
any active energy of the intellectual faculty, but, pronounces, as It 
were, by a spiritual instinct or moral inspiration on the character 
of human actions, and often speaks most clearly, articulately, sud 
powerfully, as in children and women, where the vows, or reasoning 
faculty, may not be deliberately exercised. Sve Rom. ii. 15. — 

At the same time it is a necessary part of our moral disd- 
pline, to bring all the faculties of the vous, or Mind, to bear upon 
the Conscience, and to inform and regulate it by the will of God. 
See above on Acts xxiii. 1. 

The false Teachers here mentioned are censured, not only as 
depraving their understanding and will, but as having desecrated 
and polluted, if we may so speak, that divine oracle, and moral 
Shechinsh, which God Himself had enshrined in their heart, their 
Conscience. See on | Tim. iv. 2. 

16. dnorcyovew) they acknowledge, they own that they know 
God ; that they are not ignorant of the truth; and yet they prec- 
tically deny it by their lives. As the Apostle says (Rom. i 18), 
‘they hold the truth in unrighteousness,” and thus they sn 
wilfully against their own conscience. 

The sense seems to have been misunderstood by some, on 
account of the ambiguity of the meaning of the word ‘ profess In 
the English Version,—a word which is now more commonly 
employed in the sense of ‘ pretend.’ ; 

— BBeAvcrol bvres xal dweiOeis] being abominable and dit- 
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obedient. On the tendency of the denial of the doctrine of the 

Incarnation to produce immoral practice, see on Col. ii. 22, 23. 
— &8dnipo:) reprobate. See Rom. i. 28. 2 Tim. iii. 8. Con- 

trast with this sentence iii. 1, wpbs xay Epyoy dyaldy érotp ou. 


Cu. II. L 3d 84) However great may be the moral disease of 
the population of Crete, and however corrupt the teaching of these 
Judaizers (i. 1}0—16), yet do not thou be silent, but speak those 
ae which beseem the wholesome doctrine. See on 1 Tim. 

%. xpecBéras] aged men. See 1 Tim. v. 1. Philem. 9. 

— oeprots] reverend, worshipful. 

8. MpecBbridas} oged women. See } Tim. v. 2. 

— dy xaracripar:) in deportment. ‘‘ Composiio gressu, 
habitu, incessu,’’ &c. ‘ Incessus, motus, vultus, sermo, silentium, 
quandam decoris sacri preferant dignitatem.’’ Jerome. Cp. 
Simplicius in Wetstein, p. 372, xardornya atbrot ceuvdy, ora- 
Gepdy, i.e. ‘compositum.’ §. Ignatiue (ad Trall. 3) says of the 
Bishop of Tralles that his “very xardornua (deportment, car- 
riage) was a sermon (uatarele), and his very meekness was 
power ’’—like that of a late most reverend Primate of the Church 
of England in our own 

— lepowpercis] Ocomperets (Hesych.), worshipful, ‘ augustes "— 
* Beseeming holiness'—a word applied by Plato, Xenophon, 
Josephus, and others, to characterize what is in accordance with 
the reverential solemnity and holy dignity of the public offices 
of religious worship. See Wetstein. Cp. 1 Tim. ii. 10. Eph. 
v. 3. 

4. Iva cappovi(ec:] in order that they may train the young 
ewomen in sober discipline, and be to them like the Zeppomeral, 
who were set over the youth of Athens to regulate and order their 
behaviour. (E/ym. My The incalcation of the word cd¢pwy in 
this Epistle (i. 8; ii. 2. 5) intimates the character of those with 
whom Titus had to deal. A, F, G, H have cupporl(ove: here, 
in the Indicative mood, and so Lack., Tisch., Alf. But C, D, 
B, I, K have the conjunctive cudpovl(wor, and so Huther, De 
Wette, Bloomf., Ellicott. See on Gal. iv. 17. 1 Cor. i. 31. 

5. oixovpobs] keepers at home. And something more; viz. 
keepers of home. See Hesych. in v. olxovpla: 4 rar’ olxov pudranrh. 

The dignity and freedom given by Christianity (Gal. iii. 28) 
to the Women of Greece, might easily be abused into an occasion 
of licence, and bring a reproach on the Gospel. Hence the 
greater importance of this precept—“ that the word of God might 
not be evil spoken of.’’ 

1. réwov) a pattern. 1 Thess.i.7. 2 Thess. iii.9. 1 Tim. 
iv. 12. ‘Doctor aliorum debet esse instar conche (the basin, 
into which water flows, in a fountain, and at which men drink), 

use priis ipsa impletur, quam in alios redundet.”” S. Bernard 
Serm. 18, in Cantica. A Lapide). 

— &pGoplay] uncorruptness. So the major part of the best 
authorities. Kis. ad:apGoplay. Cp. Eph. vi. 24. Mill and 
Bloomf. add fay after ceurdrnra, with D**, G** (perhaps), 
eod I, K. iz. has dusp for Huey. 

Vou. 11.—Paart III. 


9, 10. AotaAous] Slaves. Seei. 1, and 1 Tim. vi. 1. 

IL. "Ewepden) tt dawned ; ‘illuxit’ (Jerome), or ‘ apparwit.’ 
The saving Grace of the Gospel of God was like the bright and 
glorious Light of a beautiful Day-spring, and joyful Day-break 
which dawned on the world, sitting in the shadow of death. Cp. 
iii. 4. Note the aorist,—it dawned at Christ’s birth. 

— wracw dvOpéros) to all men; to Gentiles as well as Jews, 
to Women as well as Men, to Slaves as well as to Freemen. 

18. rhy paxaplay Aida) the blessed Hope, laid up as a trea- 
sure in heaven, and one day to be fully enjoyed. See Col. i. 5. 

— drigdvetay rijs 8dins] the Epiphany, or Manifestation of 
the Glory of Christ, coming to Judgment with Power and Great 
Glory, and sitting on the Throne of His Glory. See Matt. xix. 
28; xxiv. 30; xxv. 31. 2 Thess. i. 9; ii. 8. 

— tod peydAou Geov nal Lwrijipos judy "Inco Xpiarov] of our 
Great God and Saviour Jesus Christ. So Theodoret, who says, 
‘St. Paul here calls Christ the Great God; and thus rebukes the 
heretical blasphemy,” which denies His Godhead. And Chry- 
sostom here asks, ‘‘ What can those persons say, who allege that 
the Son is inferior to the Father?” And Theophylact, “ Let 
such men listen to the Apostle, who declares that the Son is 
God and Mighty ;” and in his note on Phil. ii. 6, ‘‘ Hear,” he says, 
‘“‘ Paul affirming that the Son is the Great God,” and he then 
quotes this verse. So likewise 8. Jerome, who says, ‘ Our 
Saviour Jesus Christ is here called the Mighty God.” And 
again, ‘‘ Christus Jesus, Magnus Deus atque Salvator noster, re- 
demit nos sanguine suo, ut sibi Christianum populum peculiarem 
faceret.” So also Primasiue here, ‘‘He calls Christ the Great 
God, concerning Whom the Angel said to Mary, He shall be 
Great.” (Luke i. 32.) 

Indeed there is a continuous chain of authorities, reaching 
from the Apostolic age to the present, showing that this text has 
been generally applied to God the Son by the best writers. 

S. Ignatiuve (ad Ephes. i.) appears to have had it in his 
mind, ond certainly expresses its sense, when he says, év GeAfar: 
Tlarpds xal "Inco Xpiorot rod Geov hudy. 

It was so understood by Clem. Alexand. (Cohort. ad Gentes, 
p- 7), where he says, that the manifestation here spoken of is the 
manifestation of the Divine Logos, God and Man. 

It was so understood by 9. Hippolytus, the disciple of 
8. Irenseus, and the Author of the Little Labyrinth in Euseb. 
v. 28, who says, 6 yap eSowAayxwos Geds xal Képios jyar 
"Incovs Xptorss obx éBovAetdero, See Routh, Rel. Sacr. ii. 
pp. 26.151. So Athanasius, ad Adelphium i. p. 915, and in his 
Treatise on the Essence of the Father, and Son, and Holy Spirit, 
sect. 27, péyas @eds exahOn 6 vids. And Cyril Hieros. 
(Catech. xv.) applies this manifestation also to Christ, coming to 
judgment. Other quotations to the same import from Epipha- 
nius (adv. Heres. p. 887), S. Basil (in Ps. i. and c. Eunom. iv. 
p. 294), and S. Gregory Nyssen (c. Eunom. x. p. 265), and from 
S. Chrysostom passim, may be seen in the late Dr. Wordeworth’s 
Six Letters to Granville Sharp, pp. 66—84. 

See also Dr. Routh, Relig. Sacr. ii, 26, who observes that 
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8. Cyprian, in the third century, often uses the title ““ Dominus 
et Deus noster Jesus Christus,” and so other Bishops in the Third 
Council of Carthage, and the Synodic Epistle of the Council of 
Antioch (Euseb. vii. 30), and Didymus, the Master of S. Jerome 
(de Trin. iii. 2). 

It is certain also, that the Apostle in other places ascribes to 
our Saviour the title of God. See Rom. ix. 5. Col. ii. 2. Heb. i. 8 
Acts xx. 28. And it is probable that St. Paul had here in his 
mind the prophecy of Isaiah (ix. 6) where Christ is called “the 
Mighty God.” Cp. below on Rev. xix. 17. 

The word ’Erpdyeia, or Manifestation, here used, is em- 
ployed by St. Paul in five other places in his Epistles, and in 
every one of them to describe the manifestation of Christ, and in 
four of them to designate the fature Manifestation of His Coming 
to Judgment, as here. See 2 Thess, ii.8 1 Tim. vi. 14. 2 Tim. 
4. 10; iv. 1. 8, where see note. 

On this text, see also the important remarks of Dr. Water- 
land, Moyer Lectures, vi. vol. ii. p. 129, and below, the note on 
2 Pet. i. 1, rov Geod jydy nal Lwripos "Incot Xpicrov. 

14. Aady wepiodciov)] a peculiar people. So Clemens Rom. 
58, 5 @eds b exrAetdueros jyas 8? abrod (‘Incot Xpicrov) els 
Aady repiotcroy. As S. Jerome observes here, this phrase is 
derived from the LXX, Deut. vii. 6; xiv. 2; xxvi. 18. Exod. 
xix. 5; and is equivalent to the Hebrew may. Cp. Ps. cxxxv. 4. 
Eccles. ii. 8, where wepiovoraguds is used to signify a peculium, 
a wepirolnois, 1] Pet. fi. 9. The words wepiodcios, wreprrolnors 
mark something more than acquisition and possession; the pre- 
position wep) gives to these words an idea of specialily and 
superiority. Thus the Jews were a Aabs wepi-ovciws, because 
they were chosen to be apart from, and above, all other people, 
in the distinctions of God’s favour, a Aads éfalperos, as S. Jerome 
here explains the word. So those who are in Christ ares Aads 
wepit-ovotos, separate from, and euperior to, those who do not 
receive and obey the Gospel. 

— (nrorhy] zealous of good works. (nrwrhy, cxov8arrhy, 
Herych. Let us, therefore, not only do good worka, but have 
zeal for the doing of them, rivalling one another, vying with one 
another in doing them, and provoking one another to do them. 
Chrys. See below on iii. 8. 

15. werd dons éxirayijs} with all authority. A proof of the 
pre-eminence of Titus as Chief Pastor of Crete. See i. 5. 

— pndels cov wepippovelrw] let no one despise thee. Cp. 
) Tim. iv. 12. Nolo te talem exhibeas, ut possis ab aliquo con- 
temni. Nemo, te segniter agente, sic vivat, ut sese te putet ease 
meliorem ; qualis enim edificatio discipuli, si se intelligat magistro 
esse majorem | Jerome. 


Cu. III. 1. apyxais nal dkovolas swordecerba:] to submit 
themselves to rulere and authorities. Anotber proof of the 
Apostle’s courage, truthfulness, and divine commission. 

The Cretans were noted for their turbulence and unruliness, 
in which they were abetted and encouraged by the Jews and 
Judaizers of the island (see on i. 10. 12), and they had now lost 
their independence, and were subject to a foreign rule, that 
of Rome, to which they were subjugated by Metellus Creticus, 
B.c. 67 ; and Crete was annexed to Cyrene as a Roman Province 
(Vell. Paterc. ii. 34. 38. Dio Cass. xxxvi. 2), under 8 Propretor, 
with the title of Proconsul (Strabo, p. 840. Oreili, lnscr. 3658. 
Long, in Smith’e Dict. p. 704). 

Yet St. Paul charges Titus to inculcate loyalty to the 
authority of Rome, 1 Tim. ii. 1—3. 

If the Apostle had been merely a secular Teacher of human 


knowledge, or a Champion of a human sect, and had not bees 
endued with divine wisdom, he would noté have ventured to in- 
culcate these lessons of subordination to a foreign authority, now 
wielded by a Nero; but he would either have been silent on the 
subject, or, perhaps, have flattered the vanity, and inflamed the 
passions, of the Cretans, and have courted their favour, by follow- 
ing the example of those Teachers, who excited them to throw off 
the yoke of Roman rule, and to recover their ancient Liberty. 

A, C, D*, E*, F, G omit xa) here: perhaps dpyais may be a 
gloss. 

— xpos way Epyor daddy troluous] ready for every good work. 
Quoted by Clement of Rome, 2. 

2. dmiesxets}) equitable, fair, forbearing. See | Tim. iii. 3. 

3."Huer yap wore xa) jueis) for we also were formerly foolish. 
A modest reply from the Apostle to the censure of those who 
might condemn him as severe and uncharitable, for speaking #0 
aternly of the vices of the Cretans, and of the neceasity of salutary 
discipline in order to amend them. See i. 10—13; ii. 15. 

Let not the Cretans imagine that we are thus arrogantly 
claiming any superiority to ourselves. We also once were, what 
they now are; and our moral change is not due to ourselves, but 
to Divine Grace. Let them receive ¢hat, and then they will be- 
come what i¢ has made us to be. 1 Cor. xv. 10. 

Thus the Apostle is led to speak of Regeneration, v. 5; and 
he Opens ont a glorious view, that of the New Birth of an entire 
Nation, and of the World. 

4. ) xpnorérns] the kindness. See on Eph. ii. 7. These 
words are adopted by Justin Martyr, c. Tryphon. c. 47. 

— drepdyn) dawned upon us. See ii. 11. 

5. ob dE Epyay ray dy Sixaioctvy] not by works (as s cause) 
wrought in righteousness, which (i.e. works) we did (antecedently 
to our adoption into Christ, and to which some mea, i.e. the 
Judaizers, pretend, and on which fhey rely); dut according te 
His own mercy He saved us. ; 

He uses the article ray before 8ixasootyp, because he is 
citing a phrase which others applied to themselves, but which be 
altogether repudiates in his own case. 

When those false Teachers were asked, What was their ground 
of hope of salvation, they would reply, 74 fpya 7A dy Sixasooiry 
& droihoaper jyueis. But St. Paul would answer, @eot fAcos. 

— fcwcer iuas) He saved us. As far as He is concerned, we 
are already saved; for He has done on His part all that was 
requisite for our salvation; and He has given us a good ei of 
salvation, if we vere in the state of salvation in which He 
placed us at our Baptism, See above on Rom. viii. 24, 29, 30. 

— 8:4 Aovrpov wadryyeveclas] by meane of the laver of Re- 
generation. The merciftl God delivered us from our former 
miseries by means of His only-begotten Son, having freely givea 
us forgiveness of sins in the saving waters of Holy Baptism; and 
having created us again and formed us anew, and having vowcd- 
aafed us the gift of the Holy Ghost, and opened to us the path of 
Righteousness. Theodoret. 

The same God, Who created us originally, has now created us 
anew. This is the grace and efficacy of Baptism. And as we 
consist of body and soul,—the one visible, the other invisible,—0 
Baptism consists of two things, vis. the Water and the Spirit, the 
one visible and received by our bodies, the other invisible and i- 
corporeal, concurring with the former; the one typical, the other 
cleansing the inmost soul. Greg. Nazien. Orat. xl. p. 696. 

On the doctrine of Regeneration in Baptism, see above 00 
John iii. 5; and Justin Martyr, Apol. i. 61; Irenans, iii. 17; ¥: 
15; Tertullian, de Baptismo, 1. 20, and de Animé, c. 20, “ Nos 
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in aqua nascimur;’’ Theophy/. ad Autolyc. ii. 16, who imitates 
St. Paul’s words, and says, that all men who resort to the Truth 
receive remission of sins ‘‘ by water and the laver of Regeneration, 
and by being born anew, and receiving a benediction from God.” 
See also the eloquent homily of S. Hippolyius in Theophania, c. 
8; and of 8. Gregory Nazianzen, xxxix. and xl.; and Dr. Water- 
land’s Sermons, vi. 343. 346; Bp. Betheli, General View of Re- 
generation in Baptism, Lond. 1850; and Blunt, Early Fathers, 
Series ii. Lecture xi.; and the excellent observations of Dean 
Trench, Syn. N. T. § xviii. pp. 74, 75. 

The following remarks on this text are from Dr. Watferland. 
A learned writer has well proved that the Greek and Latin 
Fathers not only used the word Regeneration for Baptiem, but so 
appropriated it also to Baptism as to exciude any other conver- 
sion, or repentance, not considered with Beplism, from being 
signified by that name (Wall, Infant Baptism, Part i. xcv. pp. 22. 
25. 28 —30; Defence, pp. 12. 34. 41. 277. 318. 323. 327. 329. 
333. 343; Append. pp. 4. 6. Comp. Archbishop Sharpe, vol. iii. 
Serm. xiii. p. 280, &c. Swicer, Thesaur. tom. i. pp. 243. 396. 
639. 1352; tom. ii. pp. 278. 549. 554. Gangius, Glossar. Greec. 
p. 1084. Bingham,.xi. 1. 3, p. 462); so that, according to the 
ancients, Regeneration, or new birth, was cither Baptism itself 
(cluding both sign and thing), or a change of man’s spiritual 
state, considered as wrought by the Spirit in or through 


This new birth, this Regeneration, could be but once in a 
Christian’s whole life, as Baptism could be but once; and as there 
could be no second Baptism, so there could be no second new- 


Regeneration, with respect to the regenerating agent, means 
the first admission ; and with respect to the recipient, it means 
the. first entrance into the Spiritual or Christian life. And there 
cannot be two first entrances or two admissions, any more than 
two spiritual fives, or two Baptisms. 

analogy which this new spiritual life bears to the na- 
tural, deroonstrates the same thing. ‘‘Cim ergo sint dusz nativi- 
tates—-una est de terra, alia de coelo: una est de carne, alia de 
spiritu; ana est de mortalitate, alia de eternitate; una est de 
masculo et foemini, alia de Deo et Ecclesia. Sed ipsee duse sin- 
gule sunt; nec illa potest repeti, nec illa. Jam natua sum de 
Adam, non me potest iferum generare Adam; jam natus sum de 
Christo, non me potest iterum generare Christus. Quomodo uée- 
rus non repeti, sic nec Baptienus.”” Augustin. in Johan. 
Tract. xi. p. 378, tom. iii. part 2, edit. Bened. Conf. Prosper. 
Sentent. 331, p. 246, apud Augustin. tom. x. in Append. Agwi- 
nas, Summ. part 3, qu. 66, art. 9, p. 150. 

There are in all, three several lives belonging to every good 
Christian, and three Births, of course, thereto corresponding. 
Once he is born into the safural life, born of Adam ; once he is 
born into the spiritual life, born of water and the Spirit; and 
once also into a life uf glory, born of the Resurrection at the last 
day. Dr. Waterland (Regeneration stated and explained, vol. vi. 
p- 346, on Titus iii. 5). 

— xa) dvaxaivécews Ivetparos dylov] and by the Renovation 
of the Holy Spirit. 
© wadiyyerecla, or new Birth, just mentioned by the 
Apostle, takes place once in the laver of Baptism ; but the aub- 
sequent work of dvaxalywois, i. e. renovation, or renewal, is ha- 
bitually needed by us, and is performed daily by the Holy Spirit. 
As the 5 says (2 Cor. iv. 16), “ The inner man is being 
renewed (dyvaxawotra, present tense) day by day.” 

Observe the word ét¢éxeerx, He poured forth from a spring; 

and observe the word Aourpdy, a laver, into which what is poured 


forth Pied 

ese words, combined with the context here, and with our 
Lord’s own declaration (in John iii. 5), on the necessity of being 
born again of Water (d S8aros) and of the Spirit, display the 
true doctrine of Regeneration ; 

All the spiritual Blessings of the New birth, and of the New 
life, are therein represented as flowing down to us from and out 
of the one fountain and well-spring of the Love of God the 
Father ; and are all derived to us through God the Son, God and 
Man, Who is the sole Channel of all to men; and are ap- 
plied to us personally by the agency of God the Holy Ghost. See 
note above on 2 Cor. xiii. 13. 

All these Blessings come to us through the Incarnation of 
God the Son, Who took our nature and died for us, and washed 
us from eur sins by His blood. And the Incarnation is, as it 


were, the point of contact, at which the channel of Filial Grace 
joins on to the Well-spring of Paternal Love, which opens out 
the way for the effusion of Grace to all the family of Man, whose 
nature God took in Christ. And the point of contact, at which 
the living Water of Grace, which flows from the Well-spring of 
Paternal Love through the Filial Channel of Grace, is poured 
forth into our souls, is in the laver of our New Birth in Baptism. 

Thus, then, the Baptismal Font is the receptacle, into which 
the Grace flowing from the spring of God’s love, and streaming 
down to us through Christ, God and Man, dying for us on the 
Cross, is poured forth as water conveyed by an aqueduct from 
a secret source in the distant hills, and gushing out into a pool; 
and is applied to the cleansing of our souls from original sin, and 
to the quickening of them in the spiritual Siloam of the laver of 

eration. 

Christ was born once hy the operation of the Holy Ghost, 
and He lives for evermore. 

He was born once in us by the operation of the Holy Ghost. 
And if we are truly His, He is daily renewed in us by the work- 
ing of the same Spirit, and will dwell for ever in us. 

Hence we see the wisdom of the Church in choosing the 
present passage of St. Paul for a proper Lesson on the Festival of 
Christ’s Nativity, and in teaching us to pray, in her Collect for 
that Day, to God, Who has given His only-begotten Son to take 
our nature upon Him, that we, who have been born again and 
made God’s Children by adoption and grace in Christ, may daily 
be renewed by the Holy Spirit, through the same Jesus Christ 
our Lord. 

The reader will not have failed to observe the evidence 
afforded by this passage on the Doctrine of the distinct personality 
and several operations of the Three Persons of the Ever-Blessed 
Trinity. Cp. 2 Cor. xiii. 13. 

7. roe) So A, C, D*, F, G, Lech., Tiseh., Ellicott, 
Alf.—Eilz. yerdueGa. 

8. Murrds 5 Adyos—BiaBeBaovoba:] Faithful ie the saying; a 
formula introducing a solemn asseveration. | Tim. i. 15; iii. 1; 
iv. 9. 2 Tim. ii. 11. 

The saying thus prefaced is that which declares the practical 
character of the doctrine of Regeneration by Baptism. 

This doctrine, therefore, of Baptismal Regeneration, is not 
(as it has been vainly misrepresented by some) a mere empty 
formality, a barren and unfruitful speculation, but it is the very 
root of virtuous practice. . 

The Apostle teaches, and commands Titus to teach, that 
they who have been engrafted into Christ by Baptism, must be 
careful to promote good works. They who have been born anew 
in Baptism have entered into a solemn covenant with God, by 
which they obliged themeulves to a new and holy /ife; and there- 
fore all who are baptized, are bound to keep their hearts with 
diligence. Prov. iv. 23. See Greg. Nazian. Orat. xl. 

We who are baptized were baptized into Christ's death (says 
St. Paul, Rom. vi. 3); that is, into a conformily fo it, as well as 
into a participation of its benefits, that we should be dead to sin; 
and as He was raised up from the dead, we should not continue 
in sin, but walk in newness of life. (Rom. vi. 2—5.) 

We were baptized into His body. (1 Cor. xii. 13) Our 
bodies were made members of Christ (1 Cor. vi. 15), and were 
united in Him to God, and became Temples of God the Holy 
Ghost (1 Cor. iii. 16; vi. 19. 2 Cor. vi. 16); and we are there- 
fore pledged thereby to be holy as He is boly (1 Pet. i. 15), to 
walk worthy of our holy vocation (Eph. i. 4—6; iv. 1), and to 
bring forth the fruits of the Spirit in our lives. (Gal. v. 22.) See 
above on Eph. v. 5, and | Tim. iii. 16. 

The teaching of St. Paul in this passage, and in many others 
of the Pastoral Epistles, where he dwells specially on the neces- 
sity of good works (1 Tim. ii. 10; v. 10; vi. 18. 2 Tim. ii. 21. 
Tit. i. 16; ii. 7. 14; iii. 14), is a protest and safeguard against 
a form of religion, and particularly of Judaism, which con- 
tented itself with a specious profession of Knowledge which it 
dignified with the name of Faith, but which was not productive 
of good fruits. 

These passages are very important, as showing St. Paul's 
concurrence in the teaching of St. James, who wrote his General 
Epistle with a special view to this hypocritical form of nominal 
Religion. 

See above, the Introduction to the Epistle to the Ro-nans, 
pp. 204—206, and above, p. 433; and the Introduction to the 


Epistle of St. James. 
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— xartayv tpyey xpotoracba:] to promote good works; more 
than to do them ; to be, as it were, ‘‘ preefecti operam bonorum,”’ 
to be foremost in them, and to lead others to them. The verb 
wpotorac@a:, with a genitive of persons, signifies to stand before 
them as their chief, ruler, protector, and patron, xpoordrns, 
(1 Thess. v. 12. 1 Tim. iii. 4. 12.) And it is coupled with éAings, 
as here: xpoloracOa: réxvns, Athen. p. 612; édpyaclas, Plut. 
Pericl. p. 151 (Wetstein), where it means to drive on, and zealously 
to promote, aid, and urge on a work or trade, and not to allow the 
trade or work to stand still, but to drive on the workman. The 
overseer of the workmen who built a house or temple was called 
spoordrns tpywy, épyodidurns, « Prefectus operum,” “ Clerk of 
the works.” 

Sach is a Christian’s duty in this life, to be a xpoordrns xa- 
Ady Epyer, or, a8 be calls it, ii. 14, to be a (nAwrhs caddy Epyor. 
The meaning is well illustrated by the opposite declaration of 
Scripture concerning false teachers, who have an active tongue 
and lazy hand; who bind heavy burdens upon other men’s 
shoulders, but will not come forward and reach out so much as 
one of their fingers to move them. (Matt. xxiii. 4.) Koray. 

— ol wemorevadéres @eg] They who have made public pro- 
fession of faith in God; they who have been baptized and en- 
grafted into the company of the faithful, or visible Church. On 
this sense of wioredw, see Acts viii. 13; xiii. 48, where see note. 
Rom. xiii. 11. iz. has rg before @e¢, and has ra before xadd, 
but it is not found in the best authorities. 


9. yevearoylas] genealogies of the Judaizers. See 1 Tim. i. 4, 
and Koray here, p. 323. 

— sepileraco] avoid, by going round about, purposely out of 
the way, toshun. 2 Tim. ii. 16, repitoraco = peat Fai (Hesych.), 
wepitrracba: = exxrlvew, pevyew (Suid.). Cp. Wetstein, p. 358, 
and Koray, Atakta, ii. p. 323. 

10. Alperixéy] one who makes alpéce:s or parties; a sectary, 
whether in doctrine or discipline. (See on 1 Cor. xi. 19.) The 
essence of Heresy lies in the exercise of the will or choice. 
‘* Heeresis (alpects) Greecd ab electione dicitur, qudd scilicet unus- 
quisque éd sii eligat, quod ei melius esse videatur.’’ Jerome. 

It has pleased God, in the exercise of His own Sovereign 
Counsel and Will (Epb. i. 5), to make certain Revelations to man. 
He has consigned those Revelations to the Holy Scriptures, 
which are inspired by Him, and may be proved so to be, and 
which may also be shown to be a full and perfect exposition of 
His Will as to all supernatural Truth n for everlasting 
salvation. He has committed those Scriptures to the ing of 
His Church, the Pillar and Ground of Truth (1 Tim. iii. 15), 
the Body of Christ, to which He has promised His presence and 
His Spirit to guide her into all trath. (John xiv. 16; xvi. 13. 
Matt. xxviii. 20.) Whosoever, then, after this act of God's so- 
vereign Counsel and Will, does not set himself carefully to ascer- 
tain the Will of God, and dutifully to conform himself to it in 
matters of Doctrine and Discipline, but volantarily chooses for 
himself some opinion, pr adopts some practice in contravention 
of the Divine Will, as expressed in Holy Scripture .and as inter- 
preted by the consent, and embodied in the practice, of the Uni- 
versal Church; whosoever introduces some new Article of Faith 
not found in Scripture, and unknown to the primitive Catholic 
Church,—and much more, whosoever introduces some Article of 
Faith contradictory to Scripture and to the Sense of the pri- 
mitive Universal Church,—that man is an alperixds, a Heretic, 
and is to be avoided as such. 

Seo Irenaeus, i. 16, who says, ‘‘Quotquot absistunt ab Ec- 
clesia, vere & seme/ ipsis sunt damnafti, quos Paulus jubet devi- 
tare.” And the clear statement of Tertullian (de Prescr. c. 7), 
‘Paulus Aq@reses inter carnalia crimina numerat, scribens ad 
Galatas (Gal. v. 20), et Tito suggerit, Aominem hereticum post 
primam correptionem recusandum, quod perversus sit efusmodi, 
ef delinguat ut & semet ipso damnaius. Sed et in omni pené 
Epistola de aduiterinis doctrinis fugiendis inculcans, Aereses 
taxat, quarum opera sunt adulterse doctrine, hereses dicte Greeca 
voce ex interpretatione electionis, qud quis sive ad instituendas 
sive ad suscipiendas eas utitur. Ideo et sibi damnatum dixit 
hereticum, quia et in quo damnatar, sibi elegit. Nobis verd 
nihil ex nostro arbitrio indulgere licet, sed nec eligere quod ali- 


quis de arbitrio suo induxerit. Apostolos Domini habemus auc- 
tores, qui nec ipsi quicquam ex suo arbitrio, quod inducerent, 
elegerunt, sed accepfam a Christo disciplinam fideliter nationibus 
adsignaverunt. Jiaque etiam si angelus de celie aliter evangeli- 
zaret, anathema diceretur a nobis.” (Gal. i. 8.) 

— mwaparov] See | Tim. iv. 7. 

ll. déorpawra:] is perverted; properly, has been turned in- 
side out, like a garment,—éxorpépa: ludrioy, 72 GAAdEa 1d 
apos Td tow pépos tke. Schol. Aristoph. Nub. 88. Wetstein, 
p. 378. 

A very expressive description of an alperixés. Man’s daty is 
to ascertain the will of God (see on v. 10) ; to clothe himself with 
it, to wear it, and exhibit it publicly in his life. But the alpe- 
Txds, or sectary, tarns the garment inside out. He walks with 
the lining of his coat turned outside ; he Aides God's will, as if it 
were not fit to show, and perversely parades, and egotistically 
protrudes, his own will, in the eyes of men, as if it alone were 
beautiful and worth seeing. Thus he makes himself ridiculous in 
the sight of thoughtful men. St. Paul therefore calls him sel/- 
condemned ; he stands forth in public view as convicted by his 
own self-love and self-adulation, and by his contempt of God’s 
Will and Word. Cp. 1 Tim. v. 24. 

— duaprdve:] sinneth. On the moral guilt of alpecis seo: 
1 Tim. v. 20. 

12. “Oray wéuyo] When I shall have sent Artemas fo thee, or 
Tychicus. Titus was not to quit his post in Crete, till the Apostle 
had sent some one, Artemas or Tychicus, to watch over the 
Church there. - 

It was very fitting (says S. Jerome) that the Apostle, who 
had preached the Gospel from Jerusalem round about unto Illy- 
ricum (Rom. xv. 19), should not suffer the Cretans to be left 
desolate, both by his own absence and by that of Titus at once, 
but should send to them in his own stead and that of Titus, 
Artemas, or Tychicus, to comfort them by teaching and coa- 
solation. 

In like manner, when St. Paul sent for Timothy to come to 
him at Rome, he took care to inform him, that he had sent 
Tychicus to Ephesus to take charge of affairs there. 2 Tim. 
iv. 12. 

It is probable, therefore, that Artemas was the person sent 
to Crete by St. Paul; and that Tychicus remained with the 
Apostle till he was sent to Ephesus; or, if Tychicus was the 
person sent, he afterwards returned to St. Paul. 

— owxot8acoy érXOeiv xpds we eis Nuxéwoduw] do thy diligence 
to come to me to Nicopolis; probably the Nicopolis in Epirss, 
built by Augustus after the battle at Actium, and thence deriving 
its name,— the Cily of Viclory.' Sueton. Aug. 18. Strabo, xi. 
325. Howson, ii. p. 481. So Jerome, who says (in Prolog. ad 
Epistolam): ‘‘Scribit Apostolus de Nicopoli, quee in Actisco 
litore sita est, preescribitque Tito, ut, chm @ duobus Artemss 
seu Tychicus Cretam fuerit appulsus, ipse (Titus) Nicopolim 
veniat.”” 

It is probable that St. Paul passed over from Macedonia into 
Epiras after his promised visit to Philippi. See Introduction, p. 459. 

Nearly ten years before this Kpistle was written, when St 
Paul left Ephesus for Macedonia (a.p. 57, Acts xx. 1), he 
Tilus there (2 Cor. vii. 5, 6), and in all probability Titus thea 
went with St. Paul on his missionary tour into Ilyricum. (See 
on Acts xx. 1, 2. Rom. xv. 19.) 

We find also, that after the date of this Epistle, and soon 

before St. Paul’s death, Titus had gone, probably by St. Paul's 
command, into the neighbouring country of Dalmatie. (2 Tim. 
iv. ) ; 
If this Epistle was written, as is most likely, a little before 
St. Paul’s second Imprisonment and Martyrdom, then the inteo- 
tion of sending Titus into Dalmatia, as a person tt 
quainted with the Churches there planted by St. Paul, 
harmonize very well with this command to come to the Apostle 
to Nicopolis, in Epirus, which would be on the route of Titus 
from Crete to Dalmatia. oe 

A description of Nicopolis may be seen in the Editor's Work 
on Greece, pp. 313—315, ed. 1858. 
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— dei ydp xéxpixa}] for I have determined to winter there. 
St. Paul therefore was now at liberty. This Epistle was written, 
as is most probable, in the interval between his two imprison- 
ments at Rome. See above, Introduction, p. 492. 

18. Zyvay] Zenodorus. On the abbreviations of names, see 
above, Introduction to St. Luke, p. 157. 

— dv voundy] the lawyer, acquainted with the Levitical Law, 
and who will be of use to thee in dealing with the Judaizing 
Teachers, and in refuting their errors. Seev.9. Do not there- 
fore imagine that I dis the Law; no, I revere the Lew, 
which is from God; and therefore I would have thee to confute 
those who pervert the Law, by arguments from the Law,—as 
St. Paul himself has done in his Epistles to the Galatians and 
Romans 


ane same observation applies to Apollos. (Acts xviii. 24 
ese names,—Zyras, derived from Zeds, the heathen deity 

whose tomb was shown in Crete; and ’AwdéAAws = "AroAAdmos, 
from "AwéAAwy ; and ’Apreuiis = ’ApreulSepos, from “Apreuis the 
great goddess of Ephesus,—names now borne by friends of the 
Apostle, and here honourably mentioned by him,—are suggestive 
of reflections on the blessed change wrought silently by the Gospel 
on the nomenclature, language, and household words of the world. 
See above on Rom. xvi. 14. 

14. of iyuérepos] ours as well as thyself. A precept to those 
who would hear this Epistle read in the Church. 

— xpelas] wante. Eph. iv. 28, 29, 
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For prefatory remarks to this Epistle, see above, Introduc- 
tion, pp. 432—435. 


Cu. I. 1. nar’ éwayyeAlay] in order to m the ise 
of everlasting life in Christ. (Theodoret.) On this use of xara 
see Tit. i. 1. 

8. rE OcG, § Aarpetw dxd zpoydvav] to the God whom I 
abel Mr my forefathers. The Apostle in his old age dutifully 

his obligations, and reverently expresses his thankfulness, 
to his itors, and sets an example to others of similar grati- 
tade (cp. 1 Tim. v. 4); and also defends himself against the im- 
epee that he was an apostate from the faith of his forefathers. 

e shows his gratitade to them, by preaching the promise (v. 1) 
made to Abraham in Christ. 

— dy xabap§ cuverBhoe) in @ pure conscience. On the sense 
of these words see on Acts xxiii. 1, and compare Heb. xiii. 18. 
A defence of himeelf against those who alleged his example in 
persecuting the Church, as an argumenéum ad hominem in their 
own behalf. He had acted in that respect with a view to no 
personal advantage, but in zeal for God’s glory; and though he 
condemns himself as a blasphemer, and injurious for so doing 
(1 Tim. i. 18. 15), yet his case was very different from theirs, 
who had seared their consciences with a hot iron, and whose 
mind and conscience were depraved (1 Tim. iv. 2. Tit. i. 15), and 
who had the full evidence of the Gospel displayed before their 
eyes; which at that time he had not. See on | Tim. i. 13. 

4. peprnudvos cov réy 8axpter] remembering thy tears, shed 
on the occasion of St. Paul’s departure from him. (Theodoret.) 
Compare the affecting description Acts xx. 37. 

In his first Epistle to Timothy, St. Paul had signified his in. 
tention of coming to him. (1 Tim. iii. 14.) Probably that inten- 
tion had been fulfilled, and the severance, of which he now speaks, 
was the close of that visit. Concerning the probable circum- 
stances of that severance, see below on vv. 15-—18. 

— fva xapas wAnpeOa) in order that I may be filled with joy. 
To be construed with [8ei». Theoph. 

5. dy rH pduup cov Awl8:) in thy grandmother Loie. Why 
does the Apostle go beck so far in his affectionate recollections of 
Timothy? Probably for similar reasons to those which led him 
to speak of his own progenitors (v. 3). He would cheer Timothy 


alleged, a faliing away from the faith of hie grandmother, a holy 
woman under the Law, but was the same faith as hers. She had 
believed in Christ to come; he had been baptized in Christ come. 
There was one faith, and one Saviour for both. 

A beautiful picture of dutiful reverence for the household 
piety of departed relatives is seen in this touching reference to 

is, on the part of the great Apostle, now full of years and 

honour, at the commencement of this farewell Epistle to the 
Bishop of Ephesus. 

On St. Paul’s habit of looking beck with thankfulness to past 
blessings, see below on iii. 11, and above on Phil. iv. 15. 

6. dvalerupeiy] to stir up the flame. ocgo8pdérepoy rd rip 
dpyd(erGa: (Theoph.): dveyeipa: (Hesych.), the opposite of ofer- 

val, v. 19. (ewrupeiy, xuplos robs EyOpaxas gucay 
(Suid.). The word is found used intransitively. Clem. Rom. 
i. 27, dvalervpnodrw 4 xloris abrot dy Suiv. Cp. Ignat. ad 
Ephes. 1. 

: Almighty God in His wisdom its His truth to be 
assailed by Satan, as a rich occasion those, whom He hath 
gifted for it, dvalerupety, to awaken their seal, to quicken 
their industry, to muster up their abilities for the defence and 
rescue of that wapa0hen, that precious Truth whereof they are 
depositories, and wherewith He hath entrusted them. Bp. San- 
derson (ii. p. 48). : 

The word dva(ewrvpeiy, as already observed, signifies to 
uicken a flame and keep it alive. The sacred flame of Divine 
race and Truth which comes down from heaven, and is kindled 

on the Altar of the Church, is committed to the vigilant custody 
of those who are ordained to be Bishops and Pastors of His 
Church. They are to take care that it is not bedimmed or sallied 
by Heresy. Their office is like that of Christian Vestals watching 
the heavenly fire, that sacred rapa0fuxn committed to their trust. 
Their duty is to quicken it (dva¢ewupeiy), and to take care that it 
may not languish, and never be quenched. To them, in a Chris- 
tian sense, may be addressed the solemn words of the Romen 
Law, ‘ Custodiant ignem foci publici sempiternum.”’ (Cicero, de 
Leg. ii. 8.) The failure of that flame, by the negligence of those 
who were appointed to watch it and keep it alive, was regarded 
by the Romans as foreboding the extinction of the Republic; snd 
that negligence was visited by the severest penalties. Here also 
the emblem is instructive. Was it in the mind of St. Paal? 
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— 8a rijs éwiOdoens 4.7.2. through the on me 
hands. See 1 Tim. iv. 14, har xiv. 23; Pita ad 

8. roy Sécusoy abrov)] hie prisoner, now a second time at 
Rome. See iv. 16. As to the phrase itself, see Eph. iii. 1. 
Philem. 1. 9. 

In his former Epistle he had expressed his design of coming 
to see Timothy. He was then at liberty. () Tim. iii. 14.) But 
now he is again in chains, and therefore desires him to come to 
him. (2 Tim. iv. 21.) Cp. Hused. ii. 22, and the Introdaction 
above, pp. 428 — 435. 

— cvykaxondéycoy] suffer afflictions with the Gospel. Some 
Expositors render this, ‘bea sharer of suffering with me in the 
Gospel.’ But the construction is more natural, and the image is 
much more striking, if the Gospel is regarded as a meine sentient 
thing, and the words are rendered as above, Be thou a partner 
with the Gospel in its sufferings, and sa thou shalt be a sharer of 
ite glory. Cp. 1 Tim. vi. 1. Tis. ii. 5, where the Word of God is 
said to suffer blasphemy. 

— xara Sévauiy @eot} according to the power of God. Since 
God’s power to support, save, and reward us who suffer for Him, 
is infinite, our willingness to suffer ought to be in proportion to 
(xard) His power. 

9. Trev cocayros jpas—ov xara 7a Epya] who saved us, and 
called us with a holy calling, net according to our works, but 
according to His own , and grace that was given ue in 
Christ Jesus before all ages. See on Tit. iii. 5 

— xpd xpdévav alwvier] before times which extend back till 
there was no Time. See on Tit. i. 2. 


10. xarapyhoavros—@dvaror] who destroyed Death, and 
shed light on Life and Immortality by the Gospel. Not frat 
ep them; but made them more clear. (Prof. Blunt.) 


Y. rhe wapabiicnp pov) that treasure which I have laid up in 
heaven, by spending, and being spent, for Hia sake. Matt. vi. 20. 
Mark x. 21. Luke xii. 33. This is my comfort and j joy in all my 
sufferings for His sake, that whatever I apend, even if it be my life 
iteelf, will be restored to me with abundant interest at the Great 
Day ; for whosoever loseth his life for Christ’s sake shall find it, 
and keep it unto life eternal. Matt. x. 89; xvi. 25. Luke ix. 34; 
xvii. 33. Jobn xii, 25. 

The sense is well expressed by A Lapide: ‘ Depositum 
vocat thesaurum laborum et passionum pro Evangelio a se obito- 
rum, quem Paulus patiens et moriens quasi apud Deum deposuit, 
ut in illo die magno illum recipiat, et coram toto mundo de- 
claretur falsd fuisse traductus, incarceratus, verberibus et con- 
tumeliis affectus, tanquam impostor, publicéque proclametur verus 
fuisee veri Dei et Evangelii Apostolus et Doctor.’’ See the ap- 
Ae ar Lesson appointed for St. Paul’s Day, Book of Wisdom, 

p.v 

18. “Yxorbwocw Exe) Hold fast the pattern (1 Tim. i. 16),— 
the archetype and exemplar of sound words which thou art bound 
to copy out in thy p and in thy life, so that all may learn 
the truth from thy precept and practice. 

14. rhy Kadhy x any] the good deposit. So the best 
authorities.— iz. hes a ges iy’ See above on ». 6, and 
Tertullian (Preescr. Heret. ca » 26), who hence well argues, 
that a definite ‘ depositum fi ei,” from which nothing is to be 
detracted, and to which no — can me made, was well known 


slp tradi age. (See ii. 2.) The repetition of this 

word wapab4xy in v. 12, seems designed to remind Timothy that 
we can have no reasonable hope of our finding our own rapabhien 
kept for us in God’s hands, unless we keep Mie wapaGhen care- 
fully in our bands, 

— 8: Mvetuaros &ylov] through the Holy Patil not by 
means of thine own strength, but seeking for, and relying on, the 
par scdenbay oi celta? erase cole A 

pe] they turned away from me at some 
ety when I needed, and expected, their help. 

a Ae Pp lipai ol dy +5 *Agla n.7.rA.) all in Asia turned 

Jrom me. This cannot mean all ix Asia who were at Rome. 
Sach an interpretation is very forced one. The words can only 
mean that ‘all ix Asia tarned away’ from him, not indeed all the | 
Christians there; for Onesiphorus did not desert him, nor Timothy, 
nor Aquila and Priscilla (iv. 19); but all of that party to which 
Phygelus (so the best MSS.) and Hermogense belonged, furned 
away from me. 
He adds that OnesipAorus often refreshed him, and was not 


‘ashamed of his chain. 


Nor was this all. Onesiphorus aleo afterward when he 

rd to Rome, still more diligently sought for him, and found 
im out. 

These words imply, that St. Paul had been exposed to some 
special peril when in Asia, and that thus the stedfastness of his 
friends there was then put to the test. 

Then it was, that Phygelus and Hermogenes deserted him ; 
then, probably, it was, that Alewander the Coppersmith, an an- 
cient enemy (Acts xix. $3), in revenge for St. Paul’s disciplinarian 
severity towards him (1 Tim. i. 20), did him much evil (2 Tim. 
iv. 14). Then it was, that Onesiphorus, who dwelt at Ephesus 
(2 Tim. iv. 19), stood firmly by him, and was not ashamed of his 
chain (v. 16), i. e. of the chain by which he was bound in Asia. 
Nor was this all; but when, subsequently, Onesiphorus came 
from Asia to Rome, he carefully sought for, and found out, the 
Apostle, and ministered to him. Onesiphorus is thus put in 
striking contrast to that other party in Asia which betrayed 
= nif thie in nb of this is led 

interpretation paseage is correct, we are led to 
the following inference, viz. that St. Paul was in Asia a short time 
before he wrote this his final Epistle; and that he was then made 
a victim of the malice of the Asiatic Jews, who had formerly 
united with Demetrius the Silversmith a¢ Ephesus against him 
(Acts xix. 23. 33), and bad put forth Alexander against him, but 
had been disappointed of executing their designs against him, at 
a time, by the interference of St. Paul’s friends (Acts xix. 81), 
and had afterwards pursued him with their rancour even to Jeru- 
salem, and had stirred the multitude against him there, and had 
arrested him in the Temple. (Acts xxi. 37—29.) 

Sach persons as these would have been greatly 

against him after his release from his fre¢ Roman imprisonment, 


which doubtless had hoped ir end in his death; and 
they would probably be cognizant of severe language against 
the J , in hie recent Epistles to the Philippians and to 


Titus, and in the first Epistle to Timothy. 
These Asiatic Jews, his unrelenting and inveterate foes and 
persecators, would gladly seize any opportunity for wreaking their 
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vengeance upon him. Such an opportunity would have pre- 
sented iteelf to them on the occasion of a visit of the Apostle to 
Asia; short time before the date of this Epistle. 

Then the persecution of the Christians had been set on foot 
by the Emperor Nero; and then, it is probable, the Jews resorted 
to their ancient stratagem of enlisting the passions and the power 
of the Heathen Magistrates (see on Acts xvii. 5, 6) against the 
Apostle; and then, perhaps, it was, that St. Paul was arrested a 
second time, and sent a second time a prisoner to Rome. 

In confirmation of this statement, it will be remembered 
that at the Martyrdom of S. Polycarp, in another great Asiatic 
city, Smyrna, the Jews were the leaders of the Heathen against 
that Apostolic Father and Bishop of the Church (Martyr. Poly- 
carp. 12). In his execution, it is expressly recorded that the 
Jews were specially eager and forward, as their custom ie, os 
Sos abrots (c. 13; see also c. 17 and c. 18). 

Besides, it is evident from the Epistles of St. Peter, written 
about this time, that a fiery trial of Persecution was now raging 
against an ialaaicas in Asia. See 1 Pet. i. 7; iii. 14; iv. 
12. 16; v. 10. 

Perhaps it was under such circumstances as these that the 

took leave of Timothy at that affecting farewell men- 
tioned inv. 4. See above, the Introduction to these Epistles, 
p- 485; and below on iv. 13—19. 

16. dvéyute] “‘ refrigeravit, recreavit;”’ refreshed me, as 8 
weary, thirsty, and hungry traveller, in a hot day. Wefstein. 

17. yevduevos dy ‘Péuy] they (Phygelus and Hermogenes) 
turned away from me when I was with them in Asia; but Onesi- 

» who had not been ashamed of my chain in Asia, when 
fe afterwards came to Rome, sought me out in my prison there, 
and found me. May God reward him and his! Cp. Theodoret 
here. 

— oxovsaidrepov] more diligently; his zeal was quickened by 
the difficulty of finding me. 

A proof that the imprisonment in which this Epistle was 
written, was of a very different kind from the former confinement 
of the Apostle, described Acts xxviii. 30,31. See Bishop Pear- 
son, Minor Works, ii. 383, quoted above in the Introduction to 
these Epistles to Timothy, p. 428. 

18. 3¢n abrgG—év exelyy ri fyudpg) May the Lord grant fo 
him to find mercy from the Lord in that day. ‘ Blessed are the 
merciful, for they shall obtain mercy.”” Matt. v. 7. Onesiphorus 
showed me mercy, may he obtain it at the last day! 

It has been inferred from chap. iv. 19, where the household 
of Onesiphorus is saluted, that Onesiphorus was now dead; and 
that the present wish for Ain is therefore a prayer for the dead. 
Bat not to dwell on the circumstance that it cannot justly be 
called a prayer, it is probable that St. Paul knew that Onesiphorus 
was nol now at Ephesus. Indeed he seems to have been now at 
Rome (v. 17). And even if he were now at Ephesus he might be 
included in the salutation to his family. 

— 80a dv "Epdoy 8nxdynce] Probably at the earlier period 
of St. Paul’s three years’ residence in Asia. (Acts xix. ]—20; 
xx. 31. 

_ aie better than I can express. See on Acts xxv. 10. 
Winer, p. 217. 


Ca. II. 1. 2d od] Thou therefore—stimulated by the testi- 
mony of my sufferings, and by the example of Onesiphorus; and 
by a consideration of the power of God (i. 8—10). 

2. 3A woAAdy paprépey) through the intervention of many 


witnesses, whose presence was requisite, in order to attest what 
I delivered to thee publicly, as the deposit of faith; and what 
thou wast charged by me to deliver fo ofhers in succession after 


thee. 

This precept appears to imply that the Doctrine of Christ 
was even then embodied in some “ well-known form of sound 
words”’ (2 Tim. i. 13), constituting a public Symbol of Faith, or 
Creed. Seei. 14 

We have clear intimations of the existence of such symbols 
of Faith, in the writers of the Second Century (Jren. i. 10. Ter- 
tullian, de Virg. vel. c. 1; Preescr. Heret. c. ]3; c. Prax. 2. 
Origen, ep. dpxav, preefat.), and also statements of their sub- 
stance, which coincides nearly with that of what is commonly 
called ‘the Apostles’ Creed.’ Cp. Cyprian, Epist. ad Magnum 69. 
Greg. Thaumaturg. p. 1; and Hooker, iii. 1. 5. 

This public delivery of a definite xn at Ordination, 
was accompanied in the Ancient Church by holding the Gospel 
over the head of the person to be ordained Bishop (see Corneil. 
Carth. iv. can. 2. Bingham, ii. 11. 8), and is represented by the 
delivery of the Bible in our own Church. 

This Apostolic committal of a deposit of faith to chosen 
faithful men, with a view to its successive delivery to others in 
succession, is thus described by St. Paul’s contemporary, 
S. Clement of Rome, v. 44: of "Awéeroda... xaréornoay TOovs 
wpoeipnudvous (i. e. the above-named Presbyters and Descons), 
ua) peratd érivophy 8e8dénacw, Sres day xoysnOeory (i. ©. the said 
Presbyters and Deacons), d:adderra: repos SeSoxipacpévo: 
kydpes thy Acroupylay abréy tods ody earacradéyras bv 
éxelvev,  peratid ip’ irdpey dddrcylua drbpav, cvvevde- 
xnodons ris dxxAnalas, ob Sixales voulloper droPartobe 
Ths Aecroupylas. 

3. tvyxaxordéncov] So A, C*, D*, E*, F, G, Lach, Tisch., 
Huther, Ellicott, Alf.— Elz. od otv xaxowd@ncov. 

5. day uh voulues &0A4ey] unless he have striven lawfully. 
They who transgressed the laws of the Ancient Games were 
fined: the six statues of Jupiter at Olympia, called Zaves, were 
made from the fines levied on Athletes who had not contended 
lawfully. Pausanias, lib. v. 21. 

6. Toy xomuwra yewpyéy] It is meet that the labouring 
husbandman should first be a sharer in the fruits. The Apostle 
here alludes to that system of husbandry, according to which the 
yeepyds (métayer), or Tenant, who tilled the ground, was allowed 
to participate with the Landlord in the fruits of the soil, such as 
wine, oil, corn—and paid a portion to the Landlord as Rent 
(Matt. xxi. 34). See on Luke xvi. 6, and Heb. vi. 7. 

Almighty God is the Great Landlord of all, and will take 
care that the good husbandman who industrioasly tills the soil of 
His field, the Church, shall first be a partaker with Him in the 
fruits of the harvest raised by his labour; and according to his 
xéwos 80 will his xapwds be. 

1.) Elz. has & for $, and 3¢7 for 8éce, which is the reading 
authorized by the preponderance of the best testimonies, A, C*, 
D, E, F, G. 

St. Paul commands Timothy to understand what he (the 
Apostle) seys; for, he adds, the Lord of all will enable him so to 
do, and to regard himself as a soldier fighting under his banner, 
an athlete wrestling in His arena, a husbandman tilling his feld. 

8. éyrryepudvor dx vexpay] risen from the dead. A warnibg 
against the heresies of those who denied the Resurrection of the 
body, and asserted that the Resurrection was only to be under- 
stood spiritually (ii. 18. dren. fi. 31. Tertullian, de Res 19. 
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Preescr. Heeret. 33), or a mere succession of generations (Theo- 
doret), and denied the Incarnation of Christ, and did not acknow- 
ledge His Royalty, and that He is the promised Messiah. 

Simon Magus had already disseminated these doctrines, 
affirming that the human body of Christ was a mere phantom 
(¢dvracua). The Apostle, therefore, insists specially on the doc- 
trines of the Incarnation of Christ, His Passion, His Resurrection 
from the dead, and his generation from the seed of David. 
Theodoret. 

— dx oxédpparos Aavi8] from the seed of David. St. Paul 
appears to expressly here that our Lord sprang by natural 
derivation from the seed of David, and that therefore his mother 
Mary was of that lineage. Cp. Rom. i.3. Heb. vii. 14. Acts ii. 30. 

The Genealogies of our Lord in the Gospels of St. Matthew 
and St. Luke, are, doubtless, genealogies of Joseph. See above 
on Matt. i. 1. Luke iii. 23. 

But there can be no difficulty in accepting a statement, in 
a = Acree and a on 7 high pregel res both 

oseph an were of the same lineage—the ro n of 
David. See on Matt. i. 1. , 2 

Some of the Talmudists assert, that Mary was the daughter 
of Eli (see Ligh{/oot on Luke iii. 23, vol. ii. p. 400), and it has 
been supposed by some (Hofmann) that Jacob, the natural father 
of Joseph, died early, and that Eli, the father of Mary, and 
Jacob’s kinsman, adopted Joseph; and that so Joseph’s lineage 
is traced from Eli, who was the natural father of Mary; and that 
Joseph’s genealogy in St. Luke is that of Mary also. See 
Deliizech, Hebr. vii. 13, p. 290. 

9. ds xaxotpyos) as a malefactor—and not as the world’s 
benefactor by preaching Christ. The term xaxovpyos intimates 
also that his treatment now was more severe than in his former 
imprisonment (Acts xxvi. 30, 31), when he was not treated as 
such; but was allowed to enjoy many privileges and comforts 
(see Actes xxviii. 30, 31. Phil. i. J3; iv. 22), which were now 
denied to him. 

— GAAd b Adyos—od 8é8era:}] I, a preacher of the Word, am 
now in chains for preaching the Word, but the Word itself af God 
which I preach hath not been chained with me. None can bind 
that. Indeed, the Word of God flew forth from St. Paul’s 
prison-house on the wings of his Epistles, written in his prison, 
and sent into all lands, and their flight will never cease till the 
‘Trampet of Judgment sounds, and the wicked who believe not 
the Gospel are cast into prison for ever. 23 Thess. i. 7-9. 

18. ydp) Not in Eiz., but in A, C, D, E, F, G, I. 

15. dpcropotvra] ploughing the furrows of spiritual tillage in 
a straight line (7'eodoret), “‘ non preevaricantem.’’ Cp. Hesiod, 
O. and D. 433. Theocrit. x. 2, ob88 roy dypudy Byecy dpOdy 
Sévq, cs Td xply dyes: v. 6, bs viv dpyduevos vas abAaxos oix 
dworpéyes. Cp. Kuseb. iv. 3, dp0croula drocrrodich. 

Or the metaphor may be derived from cutting a road straight. 
Thucyd. ii. 100, d80ds ed@elas Erepe. Seo other examples in 
Wetstein. 

Perhaps this latter may be the preferable sense, inasmuch as 
dpOoropeiv in a theological signification is often op to xatyo- 
Topety, viz. to cut out a new path, by an heretical or schismatical 
deviation, instead of going forward in a right direction. See 
Hooker, V. \xxxi. 

16. xevoperias] hollow professions of piety with the lips, with- 
out any solid substance of good works wrought by the hand 
(see I Tim. vi. 20. James ii. 20, 3 BvOpwwe new): fitly, there- 
fore, called profane. 

Vox. I].—Paart III. 


— repiloraco] shun. Seo Titus iii. 9. 
17. &s ydyypaiva] @ cancer; which eats its way, and corrupts 
the sound part of the body. Theodoref. He could not have 
given a more frightful picture of the foulness of false doctrine 
than by comparing it to this deadly and loathsome disease. 

— vou» ei] pastionem habebdit,—will eat more and more, 
until it devour the flesh of those on whom it fixes its fangs. 
Nou} is the proper medical term, expressing the gradual, corro- 
sive action of that disease. Wetstein. 

— lAnros] Philetus. As to the accent, see on Acts xx. 4. 

18. heréxnoay] missed the mark. | Tim.i. 6; vi. 21. 
dvdoraciw %8n yeyordva:] that the Resurrection hath taken 
place already. See on 1 Cor. xv. 12; and above, ». 8. 

— thy tiway xlotw) the faith of certain persons, whom he 
has in his eye, but spares their names. 

19. ‘O pdvro: orepeds 6.) Notwithstanding this, the firm 
JSoundation of God standeth, having thie gravure upon it, “ The 
Lord knoweth them that are Hie,” and “ Let every one that 
nameth the Name of Christ depart from iniquity.” 

The solid foundation of God’s spiritual house, the Church 

1 Tim. iii. 15), has these two mottoes inscribed upon it: ‘“‘ The 

rd knoweth them that are His” (Numb. xvi. 5. Nah. i. 7. 
John x. 14. 27). He seeth, loveth, and will preserve them from 
all peril. Here is a comfortable assurance of His favour to us. 
And ‘ Let all who name the name of the Lord (Kuplov, so the 
best MSS.; Elz. Xpsorov) depart from iniquity’? (Numb. xvi. 26. 
Isa. lii. 11). Let all who profess to know the Lord, and to wor- 
ship Him, and who bear His Name, into which they have been 
baptized, eschew all things contrary to their profession, and follow 
such things as are agreeable to the same. Here is a salutary 
memento of our duty to Him. 

Examples of a oppayis, or gravure, on a foundation-stone, 
may be seen in Zech. iii. 9, and Rev. xxi. 14. 

As to the first of these notes, the Apostle declares that the 
Lord, Who knoweth all things, knoweth those who are His; but 
we men do not know, either as to ourselves or others, whether we 
or they are His, and whether we or they shall persevere to the 
end. The fan is not in our hand to winnow the chaff from the 
wheat. The Lord only knoweth who are His, by those secret 
characters of grace, and erance, which no eye of man is 
able to discern in another, nor perhaps in himself infallibly. We 
are, therefore, for the most part, to look at the Brotherhood, so 
far as it is discernible to us by the plain and legible characters of 
Baptism and outward profession. So that whosoever abideth in 
areé Domini, and liveth in the communion of the visible Church, 
being baptized into Christ, and professing the Name of Christ, 
let him prove, as it falleth out, chaff, or light corn, or wheat, 
when the Lord shall come with His fan ¢o purge His floor, yet in 
the mean time, so long as he lieth in the heap and upon the floor, 
we must own him for a Christian, and take him as one of the 
Brotherhood, and as such an one love him. For so is the duty, 
Love the Brotherhood. q Pet. ii. 17.) Bp. Sanderson (Iii. 
p- 71). Cp. Hooker, Ill. i. }—14. 

As to the second note of our profession, here mentioned, 
“Let him that nameth the Name of the Lord depart from 
iniquity,” it is to be observed, that in this mixed etate of the 
visible Church, the Evil are mingled with the Good, and #0 they 
will continue to be till the great Day of Harvest. (Matt. xiii. 
30—39.) And therefore what an ancient Father says is true, 
“« Ab intguis recedere non potes, quia mixta est pales tritico usque 
dum ventiletur. Necesse est ut, si proficis, inter iniguos vivas. 
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Ab iniquis recedere non potes; ad iniguilate recede.”’ Augustine 
(in Ps. xcii.). In this world we cannot altogether depart from 
evil men (1 Cor. v. 10), but we must depart from their iniquity. 

Remark also, that no man may flatter himself with a secret 
persuasion that God has predetermined him to salvation, and 
that therefore, whatever his course of life may be, he cannot fall 
away. For the Apostle here says, ‘‘ Let him that nameth the 
name of the Lord depart from inigquity.”’ 

To put any man in hope that what is not ordinarily revealed 
in the Gospel may yet be laid up for him in the cabinet of God’s 
secret counsels, with this seal upon it, The Lord knoweth those 
that are His, as if they might be His still in God’s acceptation 
which walk most contrarily to Him, this may prove a most dan- 
gerous snare of souls. And it is strange it should seek shelter in 
that text (2 Tim. ii. 19), which was most expressly assigned to 
the contrary, as is evident by the notation of the @euéAioy in 
the beginuing of the verse, which must assure us that there is no 
Salvation to be expected but according to the contents of that 
great indenture, once for all sealed in the blood of Christ; of 
which as that indeed is one part, which is inscribed on one side 
of the seal, The Lord knoweth those that are His, i.e. He will 
never fail to awn those that continue faithful to Him; so the 
other, on the other side, is most emphatical, Let every man that 
nameth the Name of Christ depart from iniquity, which, if he do 
not, he hath forfeited all the privileges of his Christianity. Dr. 
Hammond (in Sanderson’s Works, v. p. 334). 

By these words also, ‘‘ Let him depart from iniquity,” the 
Apostle delivers a prophetic protest against the Heresy which 
affirms that man has no free will of his own, and that human 
nature is only like inert and lifelees clay (see v. 20). He also 
condemns the false notion that man can fathom the inscrutable 
counsel of God, and can determine whether he himself will finally 
be saved or no; a notion which opens a wide door for Antinomian 
licentiousness, by encouraging presumption on one side, and pro- 
ducing desperation on the other. 

The present paragraphs (ev. 19—21) are therefore of great 
importance for settling the controversies concerning Election, Re- 
probation, Free Will, Divine Grace, and Final Perseverance. 
above on Rom. ix. 21—23. 

20. "Er peydAp 82 olxig] But do not thou be lexed by the 
imperfections and blemishes which exist in the Visible Church on 
earth, for in a great house there exiet not only vessels of gold and 
silver, but also of wood and clay (see 2 Cor. iv. 7), and some to 
honour and others to diekhonour. So it is in the Visible Church 
of God upon earth. See 1 Tim. iii. 15. “In congregatione 
Christiana.” Aug. (Serm. 15). On the moral lessons to be de- 
rived from this mixed and imperfect condition of the Church on 
Earth, seo above on Matt. xiii. 3. 26. 30. 

B1. "Edy ody ris éxxabdpy daurdy] Whosoever shall have cleansed 
himee(f. On dd» ris, and ef tis = quicunque, whosoever, see 
John iii. 3. 5; vi. 50, 51. 1 Cor. iii. 12. 14, 15. 17, 18; viii. 3. 

— ded robrey] from these; i.e. from the number and con- 
dition of the vessels to dishonour. 

A very instructive expression, declaring that a man may af 
one time of hie life be numbered among veseels to dishonour, and 
yet may become a vessel to honour, by cleansing himself unt from 
their number and condition. 

St. Paul does not mean that a man, considered as a vessel, is 
to cleanse himself from the sociely of other vessels. A Christian 


‘6; v. 25; xxv. 9. Mark iv. 12. 


man may not go ouf of the great house which is the Visible 
Church of God; for, if he does this, he is guilty of achism (see 
on e. 19). But the evil will be mingled with the good as long as 
this world laste. He cannot separate himself wholly from sixsers, 
but he must cleanse himself from ‘hem az sinners ; that is, he 
must not communicate with them in their sins. His duty is to 
labour and pray for grace to deliver himself by repentance and 
holiness of life from the number, predicament, and future des- 
tiny of such vessels as are unclean and remain unclean to the 
end. (Rev. xxii. 11.) 

28. wapa:rot) shun. 1 Tim. iv. 7. 

25. der:d:ariGeudvous] setting up themselves contentiously (8:2) 
in opposition (d»rf). 

— pufwore] if perchance at any time; ‘si forte aliquando.’ 
On the use of ufrore in a dubitative and expectative sense, see 
Luke iii. 15, xpoo8oxavros Tov Aaot... «al Siaroyifondver dy 
vais xaptlas whwrore abrds ely 5 Xpiords. Hence, by a 
consequence, phrore suggests an hypothesis, as here. This use 
of ufrore may best be illustrated from the LXX, who often em- 
ploy the conjunction wfwrore in this sense. See Gen. xxiv. 5. 39; 
xxvii. 12, phrore WHAaphoy pe 6 warhp nal Ecoua: dariov 
abrov és xaTappovésy. 

For examples of ufrore in the New Testament, see Matt. iv. 
Heb. iii. 12; iv. 1. 

26. dvarhyeow] return to sobriety: ‘velati ex crapuli.’ Cp. 
Pseud.-Ignat. ad Phil. 4, Mapaxad@ suas dy Kuply Sco: dy pere- 
vohcarres UXOeow dx) thy dvérnra cis dxxAnolas, xpordéxeote 
abrovs pera xdons xpqdéryros, Iva 8:4 Tijs xpnorérartos, cal r¥s 
dyetixaxlas dvavhwavres dx 7Hs Tov 8iaBddrov rayldos kw 
"Inoov Xpiorod yevduevo: cerrnplas aleviov rbxeotw. 


Cu. ITE. 1. év doxdrais hyudpais] in the last days. The times 
of the Gospel dispensation, extending to the end of the world. See 
v. 5, where he speaks of Timothy himself as living in these days. 
Cp. Acts ii. 17. 1 John ii. 18. 

2. x apegrdel lovers of themselves, not of God. 

e Apostle places this word at the beginning of this loag 
catalogue, because where the Love of God is not, and Self-love is, 
there the evils here enumerated naturally arise. Having men- 
tioned the root, he proceeds to speak of the branches. Theophyl. 
See Augustine, in Joann. Tract. 123, where, expounding this 
passage, he says, ‘‘Hsec enim vitia ex illA radice quodammodo 
pullulant cdm sunt homines se ipsos amantes. Quod vitium 
maximé cavendum est eis qui t oves Christi, ne sus gue- 
rant non que Jesu Christi.” This gravria is ‘caput mali,’ 8 
Aug. calls it (Serm. $30), and is, as he observes (in Joan. 133, 
cp. Serm. 96), the first link of a chain of succession of 
vices continued onward from its commencement in Love of self, 
as distinguished from the Love of God. This picture, therefore, 
of the workings of @:Aauria, or Self-Love, may be set in opr. 
sition to that of "Aydxn, True Love, in 1 Cor. xiii. 4—8. [t's 
well said by Augustine (de Civ. Dei, init.), in his description of 
the two opposite Cities into which the world is divided, the City 
of God and the City of the Devil, thet the City of God begins 
with, and is built upon, the Love of God; but the City of the 
Devil begins with, and is built on, the love of Self, and rises 
upwards through disdain of our neighbour into hatred of God. 

This is thus traced by St. Paul. 1. The foundation 
of the Civitas Diaboli in glaavro:r. 2. There is an ascent from 
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prrdpyupo: to BAdagnpor, i.e. from love of money to blaspbemy 
of God. 38. Another, from yovetow dweiGeis to dydo01, i. e. from 
disobedience to Parents to irreverence and profaneness. 4. From 
Earopyo: through a long series of sins, till all is summed up in 
PirAfSovor: parAoyv 4 pirdGeor, lovers of pleasures more then lovers 
of God; and this last word confirms the meaning assigned to 
Gcoorvyeis above, Rom. i. 30. 

It is a solemn consideration, that the Apostle here describes 
men in large numbers apostatizing from Christianity, and re- 
lapsing into the ains of the Heathen World. See above on Rom. 
i. 26, 27. 

4. xpowereis) rushing headlong, precipitate. Mporleray xpd 
Tou Aoytopou (Hesych.). Cp. Acts xix. 36. 

— rervpeptvo:} See 1 Tim. iii. 6; vi. 4. This word is some- 
times said to signify ‘blinded by the fumes and mists of pride.’ 
But this does not seem to be the accurate interpretation of the 
word as used here. 

The signification rather is, swelling and puffed up, like smoke 
issuing from a fire, and dilating iteelf with a vain-glorious and 
empty cloud of spiritual pride, which makes a great show, but is 
nothing but misty and murky vapour. 

Hence the ancient Lexicographers interpret the word by 
éwapOels, and rigos is trapois, xevodotla, drepnodveca. 

The idea is excellently ex by Augustine. “‘ Fusmus, a 
loco ignis erumpens, in alto extollitur et in globum magnum in- 
tumescit ; sed quantd fuerit globus ille grandior, tant fit vanior ; 
ab illé enim magnitudine non fandaté et inflat& it in auras, atque 
dilabitur, ut videas ei ipsam obfuaisse magnitudinem. Quantd 
enim plus erectus‘ est, quantd extensus, quantd diffusue undique 
in majorem ambitum, tantd fit exilior et deficiens. Sic ef tsté in- 
flatione tumoris sui euntes in ventos, extollentes se quasi justos et 
magnos, ultra non proficient.” Augustine (in Ps. sary 

— QiAhsovor «.7.A.] SiAGBovoy wal PirdCeoy roy abrdy 
&3bvaroy elva:. Demophil. (Pythag. p. 624). So Philo (de Agri- 
cultura, i. p. 313), speaking of the debasement of the soul by 
bodily self-indulgence, Mfwore rby Aady Awayra els Alyurror rhy 
Tou géparos xapay arootpd}y, xal PiAGBovoy Kal dirowabi 
uaAAor § pirdperoy kal Pirdbeor é a. (Wetstein.) 

5. péppwow] Not a form, popphy, but an efformation, oxn- 
parupdy (Lex. MS.), and dressing-up of godliness. See Philo 
(de Plant. 340), xa) viv elo ruts rar exipoppaldytay eioé- 
Beav. (Wetslein.) 

This hypocritical pretence, and artificial fiction of godliness, 
is that form of Judaistic Gnosticism which is ially condemned 
in these Pastoral Epistles. See above, Introductions to the 
Epistle to the Romans, p. 206, and to the Epistles to Timothy 
and Titus, p. 433. , 

6. alxparwri(ovres y.] So the major part of the best autho- 
rities. iz. has alyuadwrevopres Ta ¥. 

— yvvandgia) ‘ mulierculas,’ silly women. Observe the neuter 
gender as well as the fermination -dp:a, both significant of the 

ation and degeneracy into which such women fall. The 
Evil Spirit, who tempted Adam by Eve (2 Cor. xi. 3. 1 Tim. ii. 
13, 14), and endeavoured to beguile Job by means of his wife 
(Job ii. 9, 10), and the Israelites by the Midianitish women 
(Numb. xxv.), led women captive by his emissaries, the teachers 
of Heresy, and then i those women with the Heresiarchs 
themselves in their evil work. This characteristic of Heresy, here 
pointed out by St. Paul, bas uniformly marked its history in every 
age of the Church. ‘Simon Magus heresin condidit adjutus 
auxilio Helens meretricis. Nicolaus Antiochenus omnium im- 
munditiarum conditor choros duxit foemineos. Marcion quoque 
Romam preemisit mulierem ad majorem lasciviam. Apelles Phi- 
lumenam comitem habuit. Montanos Priscam et Maximillam 
primim auro corrupit, deinde bseresi polluit. Arius ut orbem de- 


Ciperet, sotorem Principis anté decepit. Donatus Lucille opibus 
adjutus est.” Jerome (Epist. ad Ctesiphontem). A Lapide. 

It is observed by Hooker (Pref. iii. 13), that those persons 
who took the lead in the sixteenth century in subverting the doc- 
trine and discipline of the Church of England, and in setting up 
that of Geneva, showed ‘‘ eminent industry in making prosélytes 
of that sex which they deemed apter to serve as instruments and 
helps in the cause.’’ 

7. éxlyvoow) perfect knowledge of the truth, as distinguished 
from the empty knowledge, the knowledge (yvéers), falsely s0 
called (1 Tim. vi. 20), which made profession of knowing God, 
but in works denied Him (Tit. i. 16), and which made an out- 
ward show of godliness, but denied its power (v. 5). See on 
1 Tim. i. 4 

6. "lavvijs xal ‘lauBpijs] Jannes and Jambres. One or both are 
mentioned even by heathen writers (Pliny, H. N. xxxii., Apue- 
leius, Apol. 2, and Numenine ap. Eused. Preep. Evan. ix. 8), as 
skilled in magic; and by Jewish writers as Magicians of Pharaoh 
(Exod. wii. 11; ix. 11), and also as sons of Balaam. See Burtor/, 
Lex. Talmud. col. 945, and Targum Jonathan in Exod. i. 165. 
Wetstein here. Winer, R. W. B. p. 535. 

8. AAA’ od xpoxdyovew dx) wAciov] Notwithstanding they 
shall not be able to advance further, but shall be arrested and 
confounded by the power of Christ, as Jannes and Jambres were 
by Moses, after that they had been permitted to work some 
wonderfal works, in order to show their antagonism, and also 
to prove eventually the greater power of God, defeating their 
machinations. 

There is a remarkable harmony between this prophecy of 
St. Paul and that of St. John in the Apocalypse (Rev. xvi. 13), 
compared with the working of the Egyptian Magicians, as de- 
scribed by Moses (Exod. vii. 11. 22). See below on Rev. xvi. 13, 
and Augustine (Epist. 55), who says, ‘ Animositas hereticoram 
semper inquieta est, quos Pharaonis habere conatum 
declarat Apoetolus, Sicus enim Jannes, etc. Quia enim per 
ipsam corruptionem mentis inquietissimé fuerunt, in signo tertio 
defecerunt (ob xpodxopay dx) xAciov) fatentes sibi adversum esse 
Spiritum sanctum qui erat in Moyse. Nam deficientes dixerunt, 
Digitus Dei est hie!’’ (Exod. viii. 19.) 

— hvoia] wicked folly; ‘dementia’ (Aug.). 

10. wapnxorAcv0nxas)} thow hast followed by the side, and art 
following, as a faithful companion, by personal knowledge, and 
also by sharing in my bonds and afflictions. Cp. Heb. xiii. 23. 
Phil. ii. 21, 22. See on Luke i. 3. The perfect tense seems pre- 
ferable to the aorist adopted by some Editors from D, EK, I, K. 

This testimony to Timothy’s stedfastness and faithfulness to 
the A is made more forcible by its contrast with what is 
Ter others who deserted the Apostle in his troubles (i. 15; iv. 

- 16). 

This statement could very fitly be applied to Timothy, and 
(as far as appears) to no one else; for he, and he alone, had been 
almost in constant attendance on, or in communication with, 
St. Paul since the Apostle’s second Missionary Journey in a.p. 
51, to the date of the present Epistle. 

— 7h dyeyii} my course or tenour of life; my mode of lead. 
ing my life, rpory, dvacrpopg (Hesych.), 79 Tov Blov wodirelg 
(2 Macc. iv. 16). 

— rH wlores, TH paxpobvule, rp &ydey, TH brouors) Compare 
iv. 7, 8, where St. Paul in sim terms of himself, as 
guided, strengthened, and aupported by divine Grace. 

This mode of viewing himself is in perfect harmony with his 
present position ; and these expressions concerning his own life 
afford striking though silent evidence of the genuineness of this 
farewell Epistle. 

He has now arrived at the end of his career, and is abou: to 
quit the world: he acarcely ger ti belong to it; he looks |back 

3/P.2 


12 © Kat mavres 5é€ ot bédovtes 


476 2 TIMOTHY II. 11—16. 

(rau. mote, Ty paxpoOvpig, rH ayday, TH Vropovp, |!‘ rots Surypois, Tols maby 

& 14. 2, 19, 22. , 2 7 2 2 , 2 3 ? 2 , 9 

Fea. | HaoW, ola pou éyevero ey Avrioxeig, év Ixovicy, év Avatpots, otovs Suwypous 
Matt.16.% wvmITvEyKa, Kal ék mavTav pe Eppvoato 6 Kupwos. 

John 17.14 evocBas Cov dv Xprot@ “Inoov SiwyOyoovra. ' Tovnpot Sé avOpwrot xat 

Acts 14, 22. : 0 ; P : ? . 79 Xx ” : ovmp pw 

1 Thess. 3.3. OnTes TpOKOYovol ET TO XELpOY, TAaVMWHTES Kat TaYapeEvoL. 

men es 14h Sb de péve ey ols epabes Kai emiataOns, eidas mapa tivos enables, } xat 

9 9 4 4 x ¢€ “ o A o > ld 3 c 

ee Ort amo Bpépous Ta iepa ypappara. oldas ta Suvdpeva oe codica: eis cwrnpiay 


upon his past life, as it were, from without, and from above. He 
therefore now uses words which might otherwise have been 
chargeable with dgpoctrn (2 Cor. xi. 1—17), and which he would 
hardly have employed before, or, at least, not without some quali- 
fication, as in 1 Cor. xv. 10. 

ll. év ’Avrioxelg] in Antioch, of Pisidia (Acts xiii. 14. 44. 50), 
the first place in which St. Paul preached after his ordination to 
the Apostleship, from which he dates his sufferings here. 

Another proof of truth. A forger would not have begun at 
this early stage in St. Paul’s history, but would have commenced 
the recital of persecutions at a /ater period, viz. at St. Paul’s 
sojourn at Philippi and Thessalonica, when, as is recorded in the 
Acts of the Apostles, Timothy, of whom nothing had been said 
before, had been actually associated with the Apostle as a fellow- 
labourer in preaching of the Gospel. (Acts xvi. 1,2.) Cp. Dr. 
Paley, H. P. p. 152, ed. Birke. 

Besides, it may be remarked, a forger would not have used 
the word Antioch, thus placed by itself, to designate Antioch in 
Pisidia. In common language the name Antioch would only 
mean the great capital city generally known by that name, Antioch 
of Syria. But it was very natural for St. Paul, in writing to 
Timothy, to use the word Antioch in speaking of Antioch in Pi- 
sidia, as will be obvious to any one who will refer to Acts xiii. 14; 
xiv. 21; xvi. 1, 2. 

It is requisite to recall the reader's attention to such evidences 
as these; because unhappily the genuineness of these Epistles to 
Timothy and Titus has in the present age been controverted by 
some (e.g. Schleiermacher, De Wetie, and Baur). Their alle- 

ons, however, which have been ably refuted by Dean Alford 
Prolegomena, chap. vii.), have tended on the whole only to bring 
out more clearly the evident marks of their truth and Apostolic 


origin. 

On St. Paul’s characteristic habit of looking back with pious 
thankfulness to past blessings received at the beginning of his 
career, see above, Phil. iv. 15. Cp. note above, i. 3. 

— dy Ixovly, dv Aborpos] in Iconium, in Lystra. Observe the 
order of these words here as compared with Acts xvi. 2. Here 
Iconium is placed before Lystra, because St. Paul came to Iconium 
before he came to Lystra (Acts xiv. 1—6). But there Lystra is 
placed before Iconium, because Timothy lived at Lystra. (See on 
Acts xvi. ei Bat Timothy was well known at Iconium. Hence 
it is probable that he had been cognizant of St. Paul’s sufferings 
there before he was taken into his company at Lystra. 

13. yéyres] pdyot, weplepyo: (Hesych.), seducers, probably 
not only by sophistry, but also by sorcery, like Jannes and 
Jambres, and Simon Magus (Acts viii. 9). Such persons 
ari at Ephesus, where Timothy now was. See on Acts 

12—19. 

14. éxicrdOns] wert assured of. dxdnpopophOns. (Hesych.) 
wiot@bdyrtes dy TE Adyp Tou Geod peta wAnpodoplas xvet- 
paros dylou éjAOov. Clemens R. 42. 

15. S1c] that, not because. The Apostle means to say, that 
when Timothy bears in mind éhat he has the privilege of knowing 
the Holy Scriptures, even from his infancy, he will feel a deep 
sense of gratitude to Almighty God, and of his own consequent 
responsibilities, and be stimulated thereby to remain stedfast in 
the profession, and teaching of the Truth. 

— dwd Bpdpovs—olBas] thou knowest from a child. Bpépos 

ks an earlier than wais. See Luke i. 41; ii. 12. 16; 
xviii. 15. Acts vii. 19. 1 Pet. ii. 2. Bpépos = vhwiwv. Hesych. 

The Jewish children, as soon as they were able to speak, 
were taught to cumait fo memory certain portions of the Law. 
See Rabbi Salomo, ad Deut. xi. 19, ‘‘ As soon as a child is able 
to speak, his father ought to teach him the Law; otherwise he 
will seem to be burying him alive;’’ and other passages from 
the Rabbis (in Wetstein, p. 364; and cp. Deut. iv. 9; vi. 7. 
Ps. lxxviii. 4, 5, 6), who mention the age of five years as the time 
st which the Jewish children were to begin to read the Law. 

— Ta iepda ypduyara] the sacred Scriptures, of the Old Testa- 


ment. 
The word iepa, sacred, is to be distinguished from &yia, 
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holy, sancla. The former word, Jepa, expresses the reverence with 
which these Writings were regarded. It bespeaks the sacredness 
of the Scriptures, in the general esteem and veneration of the 
Jewish and Christian Churches ; and as separated from all common 
wrilings. Cp. Horat. A. P. 397, ‘‘secernere sacra profanis.” 
The words ayia 7, denote the essential Aoliness of Scripture, 
as given by the “A-y:o» IIvetua, the Holy Ghost. Cp. Haver- 
nick, Einleitung in das A. T. i. p. 79. 

The word ypdupara, writings, is limited here by the words 
prefixed (7a lepd), and specifies ‘he writings which alone were re- 
garded as the Holy Writings by Timothy and the Jews; viz. the 
Law, the Prophets, and the Chethubim or Hagiographa; and 
these collectively were called by them wry ‘ym2, rendered here 
by St. Paul ra fepd ypdupara (Holtinger, Thesaur. p. 98), and 
commonly known as “the Holy Writings’’ by the Hellenistic 
Jews. 1 Macc, xii. 9. Joseph. Ant. procem. 3. Philo, v. Mosis 
ii. p. 179. 21. 

— 7a duvduerd ve cogica:}] which are the things that are able 
to make thee wise unto salvation; i.e. without the addition of 
the oral traditions of the Talmudists, or of other false teachers, 
against which the Apostle had delivered a warning, | Tim. iv. |. 
See Titus iii. 9. 

Observe the article before 8uvdueva. A strong prophetic pro- 
test against the Romish dogma, that her unwritten Traditions are 
necessary to be added to Holy Scripture, in order to make us wise 
unto salvation. Concil. Trident. Sess. iv. 

— 8: wierews) through faith that is in Christ Jesus. Lest 
any one should pervert this text into a statement that the Scrip- 
tures which Timothy knew as a child (viz. those of the O/d Testa- 
ment) were the things that were sufficient to make him wise unto 
salvation, now that he bad become a man, and now that the 
Gospel of Christ had been preached to the world and committed 
to writing, St. Paul adds two assertions, — 

(1) that the Old Testament could make him wise unto salva- 
tion through faith in Christ, and not otherwise ; 
sas @) that every Scripture, being inspired of God, is profit- 

a, 

As to the first of these positions, see the note on v. 16. 

As to the second, we may say with Hooker, that “when the 
Apostle affirmeth unto Timothy, that the O/d was able to make 
bim wise to salvation, it was not his meaning that the Old alone 
can do this unto us which live sithence the publication of the 
New. For he speaketh with pre-supposal of the doctrine of 
Christ, known also unto Timothy ; and therefore, first, it is said 
(2 Tim. iii. 14), ‘ Continue thou in those things which thou hast 
learned and art persuaded, knowing of. whom thou hast been 
taught them.’ Again, those Scriptures he granteth were able to 
make h'r wise to salvation; but he addeth (2 Tim. iii. 15), 
‘ through the faith which is in Christ.’ Wherefore, without the 
doctrine of the New Testament, teaching that Christ hath wrought 
the redemption of the world, which redemption the Old did fore- 
show he should work, it is not the former alone which can on ow 
behalf perform so much as the Apostle doth avouch, who pre 
supposeth thie, when he magnifieth that so highly. And as his 
words concerning the Books of Ancient Scripture do not take 
place but with pre-supposal of the Gospel of Christ embraced ; 90 
our own words also, when we extol the complete sufficiency of 
the whole entire body of Scripture, must in like sort be under- 
stood with this caution, that the benefit of Nature’s light be not 
thought excluded as unnecessary, because the necessity of 8 
divine light is magnified.’”’ ; 

At the same time it is to be borne in mind, that in articles 
of supernatural truth, which transcend the powers of humaa 
Reason, and are the proper objects of Faith, and are necessary t0 
be believed, the Holy Scriptures alone are the things which cen 
make us wise unto salvation. ‘ Propriis Scripture finis est 
coglaa: els cwrnplay, sapientes noe reddere ad saluiem aternem 
per fidem que est in Christo Jesu. Est ergd Scripturs, quoed 
supernaturaliter credenda, sola et adsequata Fidei 
By. Sanderson, Preelect. iv. 15, and so Hooker, II. v. 4, “ To 
urge any thing upon the Church as part of that oelestially 
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revealed Truth which God hath taught, and nof to show it in 
Scripture, this did the Ancient Fathers evermore think unlawful, 
impious, execrable.’”’ 

This truth has thus been expressed by 8. Athanasius, 
referring to St. Paul’s words (cont. Gentes, tom. i. p. 1, ed. 
Bened.), adrapxeis piv ydp elow af dyla: xa) Cedwvevoro: ypadal 
pes Thy tis dAnOeias dwayyeAlay: and (ex festali Epistola 
xxxix., tom. ii. p. 962) ravra cise Mink gn Tou ocernplou, 
Gore roy Bisparra dupopeioba: ray dy rovras Aoylar dv rovros 
pévoy +d ris eboeBelas B:8acrnarciow ebayyeAl(erar pySals 
robros éxiBadrAdro, unde rotrwr dpaipeloOe. 

Cp. S. Aug. de Doct. Chr. ii. p. 9, ‘In iis, que aperté in 
Scripturi posita sunt inveniuntur illa omnia que continent fidem 
moresque vivendi;’’ and 9. Aug. c. Liter. Petil. iii. p. 6, ‘Si 
angelus de coelo vobis annuntiaverit preterquam (xap’ 8, Gal. i. 8) 
quod in Scripturis Legalibus et Evangelicis accepistis, Anathema 
sit;’’ and Origen, Hom. v. in Lev. t. ii. p. 212, “In hoc biduo 
puto duo Testaments posse intelligi, in quibus licet omne verbum 
quod ad Deum pertinet requiri et discuti, atque ex ipsis omnem 
rerum scientiam capi. Si quid autem superfuerit, quod non Di- 
vina Scriptura decernat, nullam aliam tertiam Scripturam debere 
ad auctoritatem scientie suscipi;” and S. Hieron. in Aggeum, 
cap. i., ‘‘Quse absque auctoritate et testimoniis Scripiurarum, 
quasi Tyaditione Apostolica, sponte reperiunt atque confingnnt, 

tit gladius Dei.” See also the testimonies‘ from the Ante- 

icene Fathers, concerning the authority of Holy Scripture as the 
Rale of Faith, collected by Dr. Routh, Rel. Sacr. v. 335. 

16. Maca ypagh Oedxvevoros nal &péAiwos}] Every Scripture, 
being inspired of God, is also profitable. 

As to the interpretation of the several parts of this im- 

t assertion, — 

(1) waca ypaph means ‘every Scripture,’ i.e. every portion 
of Scripture. [as thus placed means ‘every.’ See Luke iii. 5, 
waga odpayt. Acts xv. 21, wav odBBaroy. Rom. iii. 19, way ordua: 
xiv. 11, waea yA@ooa. Phil. ii. 10, wax ydvv. Cp. Winer, § 18, 
p. 101. 

Or,—if ypaph be considered as equivalent to a proper name; 
which it may be, as an Appellative (see Bp. Middleton on Matt. 
xiii. 6, and Winer, § 19, p. 108, and note on | Cor. xi. 20. Cp. 
the use of éxxAnola 1 Cor. xiv. 4. 19, and 3 John 6),—then zaca 
ypaph signifies “fofa Scriptura,” the whole Scripture, as waa 
‘lepordAvua Matt. ii. 3, was olxos “IopahA Acts ii. 36. Cp. Lee 
on Inspiration, Lect. vi. p. 258, note. 

(2) Tpagh (Graphé) always in the New Testament signifies 
Holy Seriplure, i.e. that which has been received by the Charch 
of God, and read as a writing dictated by God, and distinguished 
as such from all other writings in the world. 

This word pap) occurs about fifty times in the New Testa- 
ment; but it is never applied in any one of these fifty passages to 
any other Writings than those of the Old and New Testament. 

Thus it serves the double purpose of declaring, — 

(1) that the Writings of the Old and New Testament stand 

themselves, as distinguished from all other Writings of the 
orld; and 

(2) that the Books of the New Testament are of equal 
authority with, and from the same origin as, those of the Old 
Testament, which had been received not only by the Jews, but 
by Cuaist Himself, as the unerring Word of God. 

(3) This meaning of the word pad? leads at once to the 
true interpretation of this passage, which has been sometimes 
made matter of question ; 

Since the word pap?) itself always signifies in the New 
Testament a divinely-inspired writing, it would be an unmeaning 
tautology to assert that every pap? is divinely inspired. 

The true rendering of the passage is this: ‘‘ Every portion of 
ttle being inspired (i.e. because it is inspired), is also pro- 
fitable.”’ 

(4) This interpretation has already been given by Origen 
(Hom. xx. in Joshuam. Philocal. c. 12), and so Velg. and the 
Latin Fathers, ‘‘ Omnis Scriptura divinitas inspirata utilis est,” 
&c., and the Syriac, and many of the best modern Expositors. 

— Océxvevorros}] inspired by God; in-breathed by God. The 
Scripture itself is here described as animated by, and filled with, 
the breath of God. For the examples of the epithet Geéxvevoros, 
given to living persons, see Wetstein. 

The examples cited by some Expositors, where the epithet 
Gedwvevoros is coupled with mere qualities or lifeless things, e. g. 
with cola or Svetpoy, are not relevant here. 

In those examples, the wisdom or the dream, to which the 
epithet is annexed, are said to be breathed by God info the 
person who receives them; but this cannot be predicated of the 
Scriptures. They are not breathed into us by God. But they 
themselves are filled with the breath of God. In fact, St. Paul 


predicates of Scripture what St. Peter predicates of the Writers 
of Scripture, whom he calls ‘‘ holy men moved by the Spirit of 
God.”” (2 Pet. i. 21.) 

This is in perfect harmony with the true view which God 
has given us of the Holy Scriptures. St. Stephen calls them Adyra 
(avra, living oracles (Acts vii. 38). And the Living Creatures 
—((ea) in Ezekiel (i. 15—21; cp. x. 9—22) and in St. John 
(Rev. iv. 6}, full of eyes, winged, and filled with the Spirit, and 
ever moving, as the Spirit carries them,—are heavenly represen- 
tations of the divine Life and Power of the Everlasting Gospel. 
See below on Rev. iv. 4—6. 


This assertion of St. Paul that waca ypadh, i.e. every por. 
tion of Scriplure being inspired of God, is also profitable, &c., is 
of inestimable value and importance. 

(1) Consider the time and place in which this declaration is 
made, viz. about a.D. 67, at the close of this Epistle, the Jast 
Epistle written by St. Paul, and written a short time before his 
Martyrdom, and in immediate prospect of it (iv. 6). 

2) At that time all his own Epistles had been written. 

3) Also, it is most probable, that the Gospels of St. Matthew, 
St. Mark, and St. Luke had then been written and published to 
the world. See above, Infroduction to those Gospels, and on 
2 Cor. viii. 18, and 1 Tim. v. 18. 

(4) Also the Epistle of St. James, who died a.p. 62, and, 
probably, the First Epistle of St. Peter, had then been written. 

(5) All these are here included in the term I'pag#. 

St. Paul’s brother Apostle, St. Peter, in a passage written 
also at the close of his life, and at the end of his last Epistle 
(2 Pet. iii. 16), a passage which forms a happy counterpart to the 
present text, designates ali Si. Paul’s Epistles as Tpapas, Scrip- 
ture; and combines them with other Books known by that 
name, as belonging to the same class and of the same authority 
with them. 

(6) This passage, therefore, of St. Paul, proclaims to the 
world the divine Inspiration of every one of these Writings—and 
of St. Paul’s own Epistles among the number—which were then 
known and received as T'pa¢a) by the Charch. 

As to the few other Books of the New Testament, which 
were written after this period (such as the Revelation and Gospel 
of St. John), they would never have been admitted into the 
number of papa) by the Church, if she had not been convinced 
that they were of equal authority with those which had been 
received by her as pagal from the hands of Christ, and of 
St. Peter and St. Paul. 

(7) Therefore this text will ever remain as a testimony of the 
Holy Ghost speaking by the divine Apostle, now about to shed his 
blood for Christ, and asserting the Inspiration of all the Books of 
the New Testament, as well as of the Old, and will serve as a 
holy safeguard against all the assaults made upon them by those 
who deny their divine origin or impugn their unerring veracity. 

_ maf dopérsuos) is also profitable. There is no harshness or 
awkwardness in the conjunction xa) here, as has sometimes been 
alleged. On the contrary, it serves to introduce a necessary 
caution and a salutary truth ; 

It propounds a caution against the writings of false teachers 
and fanatical enthusiasts, who claimed for themselves and their 
preaching divine inspiration. Such, for instance, was Simon 
Magus (Acts viii. 10) and other Gnostic yénres (v. 13), who, on 
account of their sorceries, as well as their resistance to the truth, 
are compared to the Egyptian Magicians, Jannes and Jambres, 
and against whom the Apostle is specially contending in the Pas- 
toral Epistles. 

His often repeated denunciation of them and their doctrine 
in these Epistles is grounded on the fact that their teaching is 
not wpéAmos, or profitable, but is xerh, dvwpeAds, udrasos, eis 
ob8dy xphoimos, emply, vain, and unprofitable (see 1 Tim. vi. 20. 
2 Tim. ii. 14. 16. Tit. iii. 9), and that it only makes a show of 
godliness, but denies the power. (2 Tim. iii. 5. Tit. i. 16.) 

On the other hand, St. Paul lays special stress in these 
Epistles on the necessity of profi/able teaching, wholesome doc- 
trine, sound words (1 Tim. i. 10; vi. 3. 2 Tim. i. 13; iv. 3. 
Tit. i. 9. 13; ii. 1. 8), and of that yvders, or knowledge, which is 
not WevSérupos, falsely so called (1 Tim. vi. 20), but is in fact 
the éxlyvwois, or perfect knowledge of the Truth, an expression 
four times repeated in these Epistles (1 Tim. ii. 4. 2 Tim. ii. 
25; iii. 7. Tit. i. 1), and of that Faith which is fruitful in good 
works. (1 Tim. vi. 18. 2 Tim. ii. 21; iii. 17. Tit. i. 16; ii. 7. 
14; iii. 8. 14.) 

Thus, then, his assertion here is twofold; it refutes a dan- 
gerous error, and affirms necessary truth. It declares that ‘‘ every 
portion of Scripture, being inspired of God"’ (and because it is in- 
spired of God) “is also profitable,” &c., ‘in order that.tne man of 
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God may be thoroughly furnished unto all good works ;’’ whereas, 
on the other hand, whatever the pretensions of the false teachers 
might be to divine enthusiasm, the very fact that ‘heir doctrines 
were of profitable, but the contrary, and did noé train men to 
good works, but allowed them in unholiness of life, was a practical 
proof that they were not inspired of God. 

— éy 3ixnasocbyy] in righteousness, not éy dceBelg, as that of 
the false teachers. See ii. 16; iii. 5. 8. 13. 

17. Iva Eprios #} The Apostle, being about to be offered up 
(iv. 6), and now bidding farewell to his beloved son Timothy, 
who would soon be deprived of his personal presence and advice, 
refers him to the Holy Scriptures as a never-failing counsellor 
and guide, which would comfort him after his departure, and 
make amends for his absence. And if the diligent study of the 
Holy Scriptures is thus commended by St. Paul in this solemn 
manner to Timothy, who was himself endued with spiritual gifts 
of the Holy Ghost, how much more needful is that study to us! 
(Chrys., Theophyl., Gicumen.) 

The force of this observation is strengthened by what has 
been already remarked, that St. Paul here speaks of Holy Scrip- 
ture, not as an inanimate thing, but as Oedxvevoros, a living Being, 
filled with the Spirit of God. The Apostle himself was about to 
die, and Timothy was to be deprived of his personal presence, 
but the Word of the Lord endureth for ever (1 Pet. i.25). The 
Apostle dies, but the Holy Spirit ever lives in his Epistles, and 
comforts Timothy and the Church after his departure, even to the 
end of time. 

Well, therefore, might the Apostle, in this farewell Epistle 
to Timothy and to the Chorch, endeavour to fix his and her mind 
on the abiding presence of the Hvuly Ghost the Comforter, ever 
breathing and ever speaking iu the Word of God. 


Ca. IV. 1. Atapaprépoma)] I conjure thee. (See | Tim. v. 21. 
2 Tim. ii. 14.) Els. adds ody éyd, not in the best authorities ; 
also Elz. has rod Kuplov after xal. 

— xal rhy éwipdye:ay] and His appearing. So A, C, D, F, G, 
and Griesb., Lach., Tisch., Huther, Ellicott, Alf.—Elz. nord. 

This restoration of xal is a happy one. It indicates that the 
Apostle has a clear view of Christ’s Coming, and of His King- 
dom ; aad, bya noble prosopo ap to them as Witnesses ; 
I conjure thee in the sight of God, and the Future Judge of all, 
by Hie Coming, and by Hie Kingdom. This mode of s had 
been by the Hebrew Scriptures, especially in the LXX 
Version (Deut. iv. 26), where Moses calls Heaven and Earth to 
witness: A:apaprtépopa: Suiy ofpepovy Téy Te obpaydy xa 
+h»v yiiv. See also Deut. xxx. 19; xxxi. 28, where this phrase 
introduces solemn appeals to the Elements as God’s Witnesses 
of His dealings with His people, and as Remembrancers of their 
duties to Him. 

On the word "Ewipdveia, Epiphany, as describing Christ’s 
Second Advent, see below on ¢. 8. 

2. xhpvtov] preach the word, be instant in season, out of 
season. See Augustine, Serm. 46, and on Psalm 128. 

8. xara ras [las éwcOuplas— dxicwpetoova:] according fo 
their own lusts will heap up to themselves Teachers, having tich- 
ing eare; i.e. because they, the hearers, have itching ears. 

Instead of receiving those Teachers who are authorized by 
Christ to instruct them, and have a regular call and mission from 
Him to execute their sacred office, and to have spiritual oversight 
over them, they will stray away from their Pastors, and from their 
own proper Fold, and will raise up for themselves a confused heap 
of Teachers, as Jeroboam did, who made a promiscuous multitude 
of Priests, not of the sons of Levi, but whosoever would be con- 
secrated by him. (1 Kings xii. 31; xiii. 33.) 


The word éricwpete, aggero (from én) and cups, a mound), 
is sometimes employed to describe an action by which a pergon 
heaps up something injurious to himself, so as to overwhelm him- 
self by that very thing which he has heaped up. So Chrys. (Ep. 
92), davrois dwicapetdovres xéddAaciy, and davrois éxiow- 
pevovot rd wip ka Beoroyr. See examples in Suicer in voce. 

It also describes the work of an Enemy, raising up a mound 
against (¢r)) a City in order to assault it. Cp. Isa. xxxvii. 33. 

In the Song of Solomon, Symmachus has émiowpetoaré por 
dydany, ‘raise Love as a mound with a banner against me,” 
where the LXX have rdfare. 

Hence it appear: that the Apostle regards this promiscuous 
multitude of teachers as an offensive outwork thrown up by bos- 
tile hands to beleaguer the Church of God. His words may also 
intimate, that this outwork will prove injurious to those who raise 
it, as the Tower of Babel, the type of all works of Confusion, 
Pride, and Aggression against God and His Church, did to its 
builders; or, as in heathen mythology (in the pagan paraphrase of 
the Scriptural History of Babel), the Mountains heaped up by the 
Giants against the Powers of Heaven did to those who raised them. 

— xynOduevot thy dxohy] having itching ears. It would seem 
that the Apostle now adopts another metaphor, and is comparing 
these persons,—who have lost their healthful relish for sound doc- 
trine, and who, in their prurient craving for something new, to 
stimulate and gratify their diseased appetite, accumulate to them- 
selves a promiscuous heap of self-chosen Teachers,—to animals, 
especially unclean ones, who raise up for themselves a heap 
against which they scrape the distempered surface of the skin, 
particularly their ears. The metaphor is found in Greek and 
Latin Authors, who describe sophistical Teachers, and others who 
sought to flatter and gratify their hearers by novelties, as xvf@orras 
7d @ra, ‘scalpentes auditorum aures.’ See the passages quoted by 
Wetetein, p. 365. 

4. ulOous] fables. See 1 Tim. i. 4; iv. 7. Tit. i. 14 

6. owdyBoua:) I am being poured out as a ocxovdh, a lidation 
or drink-offering to God. See Gen. xxxv. 14, loweicey “laxdf 
dx’ abri owov8hy. Exod. xxix. 40. Numb. xxviii. 7. And com- 
pare St. Paul’s words (Phil. ii. 17), ef xal owdy8opar dnl 7 
Ovalg xa) Aerroupylg rijs xlorews ducv, where see note, and the 
Introduction to that Epistle, p. 341. 

8. Ignatius, in his desire for martyrdom, imitates the lan- 

of St. Paul, wAdoy po: ph wapdoxnobe Tot crordicORvat 
@cG. Tertullian (contra Gnosticos, 13), referring to this pas- 
sage, says, ‘Vides, quam martyrii definiat felicitatem, cui de 
gaudio mutuo acquirit solennitatem, ut proximus denique voti sui 
factus est, qualiter de prospectu ejus exultans scribit Timotheo, 
Ego enim jam libor.” 

This triumphant exultation of the Apostle at the prospect of 
death was doubtlees designed, among other reasons, to show the 
Heathen that they had not conquered him, or injured the Gospel 
which he preached, by putting him to death. They might be in- 
clined to imagine that his claims to miraculous powers, and to 
supernatural aid for himeelf and his Cause, were illusory, or he 
would have exerted them in his own behalf. He shows them that 
Death to him was Victory. He would also assure the Christians, 
who might be perplexed and staggered by his eufferings, that their 
Apostle regarded death as a blessed release, and as the appointed 
passage to Everlasting Glory, and that it had no bitterness for 
him, but that he was enabled by God’s grace to rejoice in it. 

— & xaipds rijs duijs dvadvcews dpdornxe) the season of my 
departure is come. ‘AvdaAvois is rture (Luke xii. 36) from 
life. (Phil. i. 23.) The xaspds dsaddcews is the season of loosing 
the cable from this earthly shore, on a voyage to the eternal bar- 
bour of heavenly peace. Hence Clemens R. 44, says of the faith. 
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fal departed, reAclay Yrxov aydavoiv. Cp. note above on 
St. Paul’s words in his first imprisonment (Phil. i. 23), rh» éwi- 
Ouulay Exov els rd dvyadrtoas, and see the Introduction to that 
Epistle, above, p. 341. 

8. dadxecral por 5 ris Sixasoctsns aordpavos] there is laid up 
Jor me the crown of righteousness. St. Paul was now on the 
eve of Martyrdom. He did not speak in these terms of confident 
assurance before. See 1 Cor. ix. 27. Phil. iii. 11. 

The crown of victory (ordpavos) was laid up for the Chris- 
tian racer and athlete, and was to be given to him now that he 
had ren the race, and fought the good fight. On the metaphor, 
see above, | Cor. ix. 24. Phil. iii. 13. 2 Tim. ii. 5; below, Rev. 
ii. 10; iii. 11, and note on Rev. vi. 2. 

— wast Tois Fyarnxdow Thy empdyeay avrot} to all those 
who have loved Hie Appearing. This word ’Emddveu, Epi- 
phany, as used by Holy Scripture and by the Christian Church, is 
very expressive. 

First, it describes Christ's human Manifestation, His Epi- 
phany, when He was displayed as an Infant at Bethlehem to the 
Gentiles brought to Him by the leading of a star (Matt. ii. 2—11). 
Next, it describes His Manifestation in His Childhood in the 
Temple (Luke ii. 41—52). Next, His Baptism, when He was 
manifested to Israel (John i. 31), and was anointed by the Holy 
Ghost (Matt. iii. 16), when the ‘‘ Grace of God dawned (é¢repdv7n) 
upon all men”’ in Him (Tit. ii. 11), “‘and the Kindness and Love 
of God our Saviour toward man appeared ’’ (éregdyn), Tit. iii. 4. 
Next, it describes the Manifestation of His Godhead at Cana in 
Galilee (John ii. 11); and, finally, it describes the future Mans- 
JSestation of the Great Day when He, the Everlasting King and 
Judge of all, will destroy His enemies with the Epiphany of His 
Coming 2 Thess. ii. 8), and when all His Saints will appear and 
shine with the Epiphany of His Glory. See } John iii. 2, “‘ Beloved, 
now are we the sons of God, and it doth not yet appear what we 
shall be, but we know that when He shall appear we shall be like 
Him, for we shall see Him as He is, and ye know that He was 
manifested to take away our sins: So (v. 5) for this purpose the Son 
of God was manifested, that He might destroy the works of the 
Devil (v. 8). And every man that hath this hope in Him (Christ) 
purifieth himself even as He is pure’”’ (v. 3). There is a joyful 
assurance to all ‘‘ who wait for the blessed hope and Epiphany of 
the glory of the Great God our Saviour Jesus Christ ’’ (Tit. ii. 13), 
and “have loved His Epiphany,” and have kept His command- 
ments without spot until His Epiphany. (1 Tim. vi. 14.) 

These stages of Christ’s Manifestation are happily presented 
to the view in succession by the Church in the Co » Gospels, 
Epistles, and Lessons of the EripHany ; and the consummation of 
all is displayed in the Services of the Sixth Sunday of that season. 

9. raxéws) quickly. Before winter (v. 21), when the voyage 
would be dangerous. (Acts xxvii. 9.) 

10. Anis] Demas, who had remained faithful to St. Paul in 
his fret imprisonment at Rome (Philem. 24. Col. iv. 14), had now 
been alarmed by the greater severity, and more perilous prospects 
of the second, following on the savage Neronian persecution of 
the Christians, and forsook the Apostle. 

— Anas ydp we ¢yxatéAcrey] For Demas deserted me in (dv) 
the crisis of my suffering. The aorist intimates that the act was 
occasioned by some special danger which threatened the Apostle ; 
and that Demas, terrified by it, deserted him in the hour of peril. 
A, C, D**, E, F, G, L have the imperfect tense here, i.e. was 
forsaking me. This may, perhaps, be the true reading; but the 
confasions of ¢: and : are so common in MSS. on account of the 
identity of sound in ancient pronunciation, that not much stress 
can be laid on this variation. The sense will not be affected by 
it. The same variation is found in ve. 16, and even in v. 13, where 
A, C, F, G, [have dwéAerror, which can hardly be the true reading. 

— dyarfoas roy viv aleva] loving this present world. His 
love of this world, and fear of losing its pleasures, and of encoun- 
tering pain for the Gospel, was the cause of his desertion of me 
Cp. S. Polycarp (ad Phil. 9), who says, Obey the word of 
righteousness which ye beheld with your eyes in the bleased 
Ignatius, and Zosimus, and Rufus, and in Pawi himself, and the 


other Apostles; being persuaded that they have not run in vain, 
and are now with the Lord in the place prepared for them; for 
they loved not this present world, ob yap hydancay ry vir 
Qiarva. 

Observe the solemn contrast between him who “loves this 
present World” and those “ who love Christ's Appearing ”’ (v. 8). 

— @egcarovixny] Thessalonica, where St. Paul had many 
enemies, especially among the Jews. (Acts xvii. 5. 13.) 

— Kphonns els Tadarlay] Crescens to Galatia, to confirm the 
Church there. Observe the disinterested and paternal solicitude 
of the great Apostle, in his chains, for the distant Churches. He 
consented to be left alone by Titus, Crescens, and Tychicus 
(ov. 10. 12), in order that he might comfort them, and he would 
not send for Timothy from Ephesus without providing him a sub- 
stitute (v. 12). 

— Tiros els Aadparlay] Titus to Dalmatia, perhaps de- 
spatched thither by St. Paul on a missionary journey after his visit 
to Nicopolis in Epirus, where St. Paul probably passed a winter, 
perhaps the winter preceding the date of the present Epistle. 
(See Tit. iii. 12.) 

IL. Aouxas dor: udvos per’ duot] Luke is alone with me. Alone 
of his usual fellow-travellers; for other friends were with him 
now. (Sees. 31.) Luke is alone, being left by his companions. 

On the testimony hence accruing to St. Luke’s historical ve- 
racity, see Ireneus, iii. 14. 

This mention of St. Luke, as still present with St. Paul at 
Rome at the close of his lifa, and probably remaining with him 
till his Martyrdom, suggeste the inquiry— 

Why did not St. Luke, the Historian of the Acts of the 
Apostles, the faithful friend and fellow-traveller of St. Paul, 
whose doings occupy so large a portion of that Book, continue his 
narrative even to that glorious consummation of the great 
Apostle’s career? This question has been considered above in 
the Infroduction to the Acts of the Apostles, pp. 6, 7, and see 
on Acts xxviii. 30, 31. 

— Mdpxor—8:axovlay] Take Mark end bring him with thy- 
self, for he is profitable to me for the ministry. On the inter- 
esting and important character of this commendation of Mark, 
as profitable for ministering to the Apostle, see above, Acts xv. 
39, on Col. iv. 10. 

And on St. Mark’s history see Infroductory Note to 8t. 
Mark’s Gospel, and below on 1 Pet. v. 13, where he is mentioned 
as St. Peter’s son, and as present with that Apostle. 

— Yori} he ie—observe the emphatic force of for: thus placed 
(cp. Heb. xi. 1. 1 Tim. vi. 6)—whatever might formerly have 
been the failings of Mark, he xow is useful to me for the ministry ; 
therefore do thou take care and bring him to me. Observe also 
pol, to me, placed emphatically before eSxpnoros,—ito me whom 
he once forsook (Acts xiii. 13; xv. 38). 

Here is a clear proof of St. Paul’s confidence in St. Mark’s 
Jirmness at this time. The Apostle now sends for him to Rome 
at this perilous crisis, when Mark would be exposed to severe 
temptations, and his courage would be put to the most searching 
test. Demas had forsaken the Apostle in his trials, and had fled 
away in fear to Thessalonica. But Mark was to be-.brought to 
Rome by Timothy. What a noble testimony to both | 

12. Téxixow—eis “Egecov} I send Tychicus (perhaps with this 
letter) to take thy place at Ephesus during the time in which thou 
wilt be absent from thy post there in order to come to me at 
Rome (vv. 9. 21). Be therefore at ease on that account, and come 
quickly. Cp. above on Tit. iii. 12. 

This public mention of Tychicus as sent by the Apostle to 
Ephesus, was doubtless designed to serve a double purpose. 

(1) To protect Tychicus from the charge of having foreaken 
the Apostle at Rome, as Demas had done. Cp. note above on 
Col. iv. 12, and here below, g. 20. 

(2) To commend him to the reverent reception and regard 
of the Ephesian Charch. 

Tychicus, a native of Asia (Acts xx. 4), had already been 
employed and approved by St. Paul in the execution of important 
commissions to the Churches of Asia, particularly to Ephesus, 
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ee neighbouring Charch of Colosase. (Eph. vi. 21. Col. 
iv. 7. 

18. perdyny «.7.A.] the cloak which I left at Tyoas with 
Carpus, bring with thee when thou comest, and the books, espe- 
cially the parchmentse. The eddvyn, ‘ peenula,’ is a cloak with 
long sleeves, especially for winter use, ‘‘ such as travellers wore 
to defend themeelves with from the cold or bad weather.” (Bp. 
Bull.) Cp. ov. 21; and Horat. 1 Ep. xi. 18. Juvenal, Sat. v. 79. 
Schol. in Pers. Sat. 68, “‘ pallium cum fimbriis longis;” and for 
journeys, and in rain. Laneprid. in Alex. Sever. p. 366. Welstein. 

The other meaning assigned to the word, ‘a chest for books,’ 
has little to support it here. 

This text, especially in relation to the books and parchments, 
may serve to illustrate the uses of human Learning to Religion. 
See Bp. Bull’s Sermon x. on “‘ human means useful to inspired 
pereons.”’ Vol. i. p. 240. 

Besides, the mention of these minor details, the -loak, the 
books, and the parchmente, here specified, soon after those glowing 
aspirations for martyrdom, and those fervent anticipations of glory 
in the verses immediately preceding (vy. 6—8), is very affecting, in- 
teresting, and instructive, as showing that those aspirations and 
anticipationa were not a result of fanatical enthnsiasm, but were 
the words of truth and soberness. 

These minor matters give a beautiful relief of quiet serenity 
to the stirring scene of the great Apostle’s M om. 

— by dwérrwov dy Tpwd8: rapt Kdpry—peuSpdvas] which I 
left at Troas with Carpus. St. Paul, a short time before this 
Epistle was written, had been at Miletus. (Seev. 20.) It is 
probable that he was then apprehended, or already in custody, 
and was sent as a prisoner to Rome for trial, and, if convicted, 
for execution. See above on i. 16, and below, ov. 14d—16. 

The case of the Apostle seems to have found afterwards a 
parallel in that of S. Zgnatius, Bishop of Antioch, in the Persecu- 
tion under Trajan. Ignatius was arrested in the Province of 
Syria, at Antioch. (Mart. Iynat. § 2, p. 560, ed. Jacobson.) He 
was there tried before the Emperor Trajan, and thence sent to 
Rome. And when he was condemned to this deportation he ex- 
claimed, ‘“‘I thank Thee, O Lord, that Thou hast honoured me 
by Thy Love, in binding me in iron chains with Thy Apostle 
Paul.” From Antioch he went along the coast of Asia by 
7 a from which he had received a deputation in the person 
of its Bishop Onesimus (ad Eph. i.), to Smyrna, where he had 
an interview with the Bishop of Smyrna, Polycarp, the disciple 
of St. John; and thence he sailed along the coast of Asia to 
Tyoas. From Troas, Ignatius came to Neapolis, and so by 
Philippi through Macedonia to Epidamnus on foot, and thence 
by sea to Pateoli; and he desired to go from Puteoli by land in 
the footsteps of St. Paul. But he was carried by sea to Portus 
Romanus, near Ostia, and so came to Rome, where he was mar- 
tyred (§ 6). 

lt seems probable, that the occasion and circumstances of 
St. Paul's last journey from Asia to Rome bore much resem- 
blance to those of the voyage of S. Jgnatius from Antioch to the 
same capital. 

Indeed, there is a remarkable passage in the Epistle of Igna- 
tius to the Ephesiane, in which he compares himeelf in this re- 
spect to St. Paul, and seems to intimate that St. Paul as well as 
himself was a prisoner when he passed by Ephesus to Rome. ‘ Ye 
(he says) are the wdpodes, or passage, of those who are being 
killed for God; ye are the fellow-votaries of Paul in the mysteries 
of the Gospel, the sanctified, the attested, the blessed Paul, under 
whose footstep may I be found when I attain to God!” 

Ignatius received a deputation from the Ephesian Church by 
Onesimus, its Bishop; s0, probably, did St. Paul by Timothy. 
Both sailed along the coast of Asia, and both touched at Troas. 

If this was the case, then we may suppose that St. Paul, now 


in custody, deposited his cloak and books and parchmente with 
Carpus, in order that they might be in safe keeping; and that 
now, in foresight of martyrdom, he asks Timothy, hie faithfal 
friend, to call for them at Troas, in Ais way from Ephesus to 
Rome, in order that St. Paul might have the disposal of them,— 
not only for his own use, but as bequests to his friends, perhaps 
to Timothy himeelf. 

Hence the transition is very natural to the circumstances 
mentioned in the seven following verses, which refer (it would 
seem) to what had occurred to him in Asia, just before he was 
sent to Rome. 

14—-18.] Alexander the coppersemith at Ephesus was probably 
exasperated by the same motives as stirred Demetrius the sil- 
veremith in the same city against St. Paul, viz. because his 
preaching hurt their trade in idols. See on Acts xix. 24. 

At my first defence, no one stood by me; but ali men for- 
anok me (as to the reading see v. 10),—may tt not be laid to their 
charge! But the Lord stood by me, and strengthened me, that 
the Gospel mighi be fully preached, and that all the Gentiles 
might hear; and I was delivered from the mouth of the Lion. 
He here speaks of the malignant treatment he had received from 
Alexander the coppersmith, who did him much evil, évedeltaro = 
‘ fecit publicé.’ Cp. Augustine, iii. 540. Probably this occurred 
in the neighbourhood of Ephesus, and therefore St. Pau) here 
charges Timothy, the Bishop of Ephesus, to beware of him. See 
on 2 Tim. i. 15. 

This seems to have been on the critical occasion of his xpéry 
dwodoyla, the ‘ firet defence’ (spetified in v. 16), when no man 
stood by him, and when many thirsted for his blood. 

Some indeed have supposed, that he meant thereby his first 
defence at Rome, when sent thither from Casarea. (Acts xxviii. 
16.) But as Chrys. observes (Prol. ad Philip.; cp. 73ilemoné, 
i. 129), this is not probable. He is speaking of some more recent 
peril in Asia. 

Then, perhaps, not figuratively, but actually, he was deli- 
vered from the mouth of the Lion; as seems to have been the 
case with him on a former occasion in Asia, at Ephesus (see on 
} Cor. xv. 32), and as S. Polycarp afterwards was, in the 
caution of the Asiatic Christians at Smyrna. It is reco of 
Polycarp, that the multitude of the Genfiles and Jews (who were 
foremost in the outrage against him) clamoured to the Asiarch 
Philip, Iva éxapg r@ MoAvadpry Aéovra, ‘ that he would let 
loose on Polycarp a Lion.’ (Martyr. Polycarp. 12.) And the 
popular cry of the Heathen in times of persecution was “ Chris- 
tianos ad Leonem.” Tertullian, Apol. 40. 

The phrase the Lion’s mouth is used in another place by 
St. Paul, and there it is not figurative, but literal. (Heb. xi. 33.) 
Perhaps the Apostle St. Paul had the comfort of being able to 
compare himself in this respect with the Prophet Daniel. 

The Apostle was delivered from the Lion's mouth, and was 
sent on to Rome, in order to suffer there. And thus his testi- 
mony to Christ, first by his public defence in Asia, and subse- 
quently by his public trial and glorious Martyrdom in the great 
Metropolis of the Heathen world, was made subservient to the 
consummation of the Gospel, and to the diffusion of a knowledge 
of the truth “ to all nations” of the World. 

In v. 14, A, C, D*, E*, F, G have dro8éce:.—Fiz. has 
dwoSén, and 9. 17, dxodcy. 

16. xal pioera:—BactAclay—dyuhy] Apparently an adaptation 
of the final sentences of the Lonp’s Prayer. See on Acts xxi. 
14. Was the Doxology also then used in the Church? 

19. “Acwaca: Mploxay—’Ornoipédpov olxov)] Salute Prisca and 
Aguila and the household of Onesiphorus. His mind is still in 
Asia. See i. 16; and as to Priscilla and Aquila, see above on 
Rom. xvi. 3. 

20. “Epacros—Tpéqipov] Erastus remained af Corinth, but 
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Trophimus I left at Miletus sick. Here are two other touching 
instances of the tender thoughtfulness of the great Apostle for his 
friends, and their good name, at the time of his own imminent 
peril, and severest sufferings, in imitation of the Great Exemplar. 
(John xviii. 8; xix. 26.) 
fter his mention of his perils, and of his desertion by 
Demas and others (iv. 10. 16; i. 15), it might perhaps have been 
inferred by some, that others who had been his chosen fellow- 
workers, and were now absent from him, had aleo forsaken him. 
Therefore he takes care to protect them against such an imputa- 
tion. He mentions first the faithfulness of Luke, and next 
accounts for the absence of Titus and Tychicus (vv. 10. 12), and 
he now explains the reason also of the absence of Erastus and 
Tropbimus. Hrastus, thy former companion in Greece (Acts 
xix. 22 ; cp. Rom. xvi. 23), abode at Corinth. He remained at 
his post in that great city where are many adversaries (Acts 
xviii. 6), and where he is exposed to many dangers as my friend. 
This word «dv here expresses courageous firmness and patient 
endurarace under trial, as in other places. See iii. 14. Cp. xpoc- 
péve im 1 Tim. i. 3; v. 5. And the aorist probably intimates, 
that when St. Paul guitted Corinth on some recent visit to that 
city, he left Erastus in charge there ; and that he tarried there, in 
obedienee to the Apostle’s injunction. It was St. Paul’s habit to 
leave some persons behind him to water what he had planted. 
See on Acts xix. 6. 
So likewise Trophimus. He was an Ephesian, and was 
specially obnoxious to the Ephesian Jews (Acts xxi. 29; cp. Acts 
xx. 4). They would have rejoiced to be able to allege that he 


had deserted St. Paul. After the Apostle’s death, which was now | 
near at hand, some calumnious persons would have alleged, that | 
if Trophimus had not seen cause to separate himself from ; 
St. Paul, he would not have stayed behind st Miletus, but would | 
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have accompanied the Apostle to Rome. St. Paul, therefore, 
obviates such aspersions as these; and it was a happy thing for 
Trophimus, the Ephesian, that Timothy, the Bishop of Ephesus, 
received these words from St. Paul’s own hand, which enabled 
him to clear Trophimus from any such detractions, and to show 
that the stay of Trophimus at Miletus was necessitated by sick- 
ness, perhaps caused by sufferings and labours in the cause of the 
Gospel, and that he had not left St. Paul, but that St. Paul had 
left him at Miletus. 

21. Modsns} Pudens. See the Essay of Archdeacon Williams, 
in which he endeavours to prove that the Pudens and Claudia 
here specified are the same persons as those mentioned in Martial 
(iv. 13; xi. 34), and that Claudia was daughter of Cogidunus, 
a British Chief, and that having come to Rome, she was con- 
verted to Christianity, and was married to Pudens, and after- 
wards returned with her husband to Britain, where he held lands 
under her father Cogidunus. (See Williams's Discourses and 
Essays, pp. 132—190, Lond. 1857, and also Dean Alford's Ex- 
cursus, iii. p. 104.) If this was so, this Epistle was written 
before their marriage; otherwise, the name of Linus would hardl 
have been inserted between them. Cp. Lightfoot, in Journal of 
Class. and Sacred Philol. vol. iv. pp. 73 —76. 

— Alvos] Linus, of whom Irenaeus thus speaks: After that 
the blessed Apostles (Peter and Paul) had founded the Church 
(at Rome), they committed the Bishopric of that city to Linus. 
This Linus is mentioned by St. Paul in his Epistles to Timothy. 
He was succeeded by Anacletus. And in the third place from 
the Apostles, Clement received the Episcopate of that city, s 
person who bad beheld the blessed Apostles, and had enjoyed 
intercourse with them, and had their preaching still sounding in 
his ears. S. Ireneus (iii. 3. 3). See above, note on Phil. iv. 3. 
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COLLATED WITH THE TEXT OF STEPHENS 1550, AS REPRINTED 
BY THE REV. F. H. SCRIVENER, 1867. 


N.B. Itacisms, » epeAxvorixa, o appended, clerical errors, are all noted V.— Readings placed within brackets { ] agree with the text 
of Stephens.— Readings of the original scribe are indicated by p.m., those of subsequent correctors by s.m. 


Tpoo pwparove 


Car. L. 1. [tv x6]. 2. wpoewmyysAarov. 3. Sa3 passimv. 4. 
Buvapiv. 5. wagwl (sic v.7). 6. upocv. 8. —8:a w xv (abet A). 
wept (provumep). 9. pravv. 10. evodaPncope’. eAOuw (sic v. 13). 
ll. wv. 12. ecrwv. curwapaxAWOnva: ely (initio lineae): sie 
p.m. 13. viva xapworv. 14. eAAnow. opirternov. 15. (ovree 
C, cvre p.m.Vv). 16. —rov xpirrov. levde spwroy p.m. (covdase 
ve xpwrov A). 18. adntiar (sie v. 25). 19.0 60 yap. sepavepe- 
cer’. 20. wonpacwd. xaBoparey. 21. nixapirrncay. 23. we- 
rurevv, 24. —xat. fin. avroc. 27. [Te naz 0: appever’}. appever ew 
appeos (po bis A). 28. exsyroa:/.—o Geos (addif A). 29. —wop- 
yea. wornpia’ xaxia® wAeovetia. xaxoniiac’. 30. anidacv. 
31. —agrov8oug (addit C). 32. [wosovow)]. cvvevBoxovow. space 
cova. 

IL. 1. «(pro e)v. -puns dbiev. 2. yap (pro Se). eorrwv. . 4. 
xarapponoy. 5. (C addit xa: post -yewo.). 7. (nrovowl. 8. am- 
Govery. —pev (-cw per C). arnbiad. wiBopevorcy. ‘opyn’ xas 
Oupoe. 11. exrwy. wpocerroAnpyia. 13. —rov bis. [rw]. 14. 
wowwow. [ovro}. eouwv. 15. evdicvuvrav. xapdier (C -ac)V. 
ouruap. 16. [ore]. fin. xu w (sine Bia) p.m. (Bia tv xv A). 17. 
init. es 8e.—rTe. 18. yiweontcy. 19. cxorsey. 21. eAewrw xAer- 
Tiav, 22. Berav. 24. BAaconpira. eOverwd. 25. apersv. 
-Bvotia p.m., at -Bioria primdv. 26. ovx. 29. [add]. 

III. 1. —» (Aabet C). wperre’. 2. [yap]. 4. xabawep. ye- 
yparrey/. vxyoac. 5. eumornowy. + avrov ( post opyny): delet C. 
G. xpur/. 7. 8e (pro yap). adnbia/. 8. pacw. Acywv. exriw (sie 
vv. 10. 18. 23). Ll. [sie]. 12. nxpewOnocay. eoriy o roe. fin. 
awoaY 13. xtAnv. 14. [oropa apac]. 17. spnynov. 19. Aare (pro 
Aeyei): C Aeyes. 21. vpuverd. 22. —xat em: wavrae (addit C). 
25. —tyo prim. evBigivd. 26. + rhv (ante evditwv). (fin. ww). 27. 
elexdscOnv. 28. yap (pro ovr). Sixaovea: mori (xia. Sux. C). 
29. —8¢. 30. eswep (ewerxep C). 31. wy (s rescript.)V. lora- 
vouer (loreper C). 

IV. 1. evpnxevas aBpaauy roy wpowaropa nuew (sic etiam C: 
wpa A). 2.— ov. 3. +-yap (post 71) erasum, sequente -yapv. 
exuorevcer (ste v. 17)V. 4. —To. ediAquav. 5. aceBny. 8. ov 
(pro w) p.m. [sic Cod. B] (#@ C). 9. —er:. 1. onpsoy cAm 
Bev. [8:].—xar (anée avrac): habet C.—ryv. 12. —roe ove ex 
weptrouno (duoioreA.: habet A). orotxovowd. Iyrcowl.—ry.— 
surrewo (habef A). 13. — 9 (habel q A).—rov. 15. 8¢ (pro yap: 
yap C). exrev (sie wv. 16. 21). 16. evav. 17. reOixcad, 18. 
[ew]. xara eras. ante xatav’. 19. mioriv (sie v. 20).—ov. xat- 
evoncer’. [98y]. 21. init. [nas], sic v.22. 24. AcyiGecGev. eyt- 
parrav. 25. dicewowv. 

V. 1. examsery (exopew A). 2. (A habet ey ante rn, at eras.). 
miotey. [ew]. 3. xavxepebav. 5. xapd:ecv. Duco p.m. (nue C). 
G. [init. ers} + ere (ante nara). aweOavery (sic v. 8). 7. poy 
(sore A). axroSantat’. arofayw/. 8. cunornowv. [eo 7. 0. 0.]. 

] 


9. Post S:ixasOerres p.m. habet ¢ (eras. p.m.)V. 12. (7 ap. eo 
7. «.]. [0 Oay.J. 13. eveAcyerro (A marg. eAAcyara:: af C ev- 
Aoyerra). 14. [aAA]. padoewo. eorwvy. 15. ovrwav (sic vv. 
18. 19. 21). ewepsovevoeyY. 16. apapryrocy (-cavros C). 17. 
[Te Tov evoo]. eBacirevoerv. [tno Sap.j. Bacirevoovewv. 18. 
+ avOpwrou (ante waparraparos), delet C. 

VI. 1. ewysevoper. 2. [(noouer]. 4. ovreod (sie v. 11). 
nucv. 8. ovy(ycoper. 10. areOavey died. 11. etxa: vexpove 
perv (vp. poe. C). [7 noo quer]. 12. —avryney. 13. woe. 14. 
ovxert (pro ov prim. Delet ovxers C). adda (sie v. 15) p.m. 
aA a.m. 15. anaprnceper. 18. ovr (pro Be): C kabel Be. 19. 
avGeriay/. [ours]. 21. erecxuvrecbev. (C habet per ante yap). 
exvwv/. 22. 3¢ secund. p.m., at re primd. 

VII. 1. yrvwcxevew/. 2. [aie]. 3. eraipe bie’ (nowy. 4). 4. wes 
Suer aBeAgo: pov. (xp p.we.xeC). 6. [-rec]. [nuac]. 7. 98. 
8. [xarep.]. (+ 9 ante auapria secund. C). 11. efyrarncerv. 
awexriver’. 13. eyevero (pro yeyover). [aAAa]. 14. [yap]. cap- 
nwoo (-xor C). 15. adda, 16. cuvpnys. 17. [GAA 9) evoixovca. 
18. GeAw. xarepyalerbev, fin. ov (pro ovx evpioxe). 19. adda. 
20. [6eAw ey]. adAa. 23. percow bie’. + ev (post pe). 25. (A 
habet xapic Se pro evxapiore).—per (Aadet C). 

VIIL. 1. —sy xara cap. ad fin. vers. p.m. (habet C). 2. nrev- 
Cepwoer. we (pro pe). 3. eau’: sic Tischendorf., at deest anno- 
tatio. [xarexpiwe]. 7. ovvara: (Buvara:C)v. 9. adda. 10. [8]. 
Ll. eyipayrosv. + ov (ante ww: non C). © eyeipac (sic) ex vexper 
xy wv (C cum Steph.).—xas. tov evoixovvroc. sya. 12. opiAeraiv. 
13. wpagioy. 14. dios Ou cio. 15. Sovdracv (sie v. 21). aAAa. 
16. cuvpaprupe:. 17. cvvxAnpovouo:. curmagxoper. 21. init. ep. 
S:or: (pro ort). 22. [over]. 23. exorvrec neice xa avro. 24. 
was Oropeves (pro rs wa edmi(ec: C habet r1 nas edmi(:), 26. Ty 
acBerea. [-twpeGa]. adrAa.—vrep nue (habet C). 27. epavver. 
oerd, erruyxanv. 98. ayarwcw. [-ye: 10]. 20. xpowpicerv. 
curpoppove. 30. wpowpisery. exadrecerd bis. eBiacasmcery bis. 
eBofacerv. 32. epioarov. adda. 34. +10 (post xo.) pardAor Be 
eyeplee ex vexpev og eorw (— xat prim. ef secund.): C —ex 
vexp. et +xat (post oo prim.). 35. Ou (pro xv) solum in lined. 
Cod. B addit tao ey xo tv: cf. vv. 1.5. 36. evexev. 38. wee 
sigpav. ovre Suvaueie ponit post peAdovra. 39. [Tw xa). 

IX. 2. err. adiadtiwrogvy. 3. eiva: avaSeua avrog eyw. 4. 
topanaccrav. [as 8:00.]. 6. imdr’ prim. imdA secund.V (sic v. 97 
bie. v.31). 7. eroevv. wax (C toaax, sicv. 10 p.m.). 8 (+ers C 
post rovrea ri, sic Cod. B p.m. Alford). 9. exrev. 11. pavaoy ( pro 
xaxov). mpoleris rov Ov. 12. eppeOn. peor (-o» C). 15. re 
potce: yap. ouripnowy. oeripev. 16. eXewwroc. 17. evBigopav. 
18. [eAcec]. 19. epio por ovy ri ert. [yap]. avbeorncery. 20. 0 
avOpwwe wevouvrye (u. a. C). 22. evdekacbey. axwrtayy, 25. 


{[Rom. i, 1—ix. 25.] 


COLLATION OF CODEX SINAITICUS. 


Il. 1. veoxpicis (-cae vel -cew? C). wacay xaradadiay (C cum 
Steph.). 2 fin. avtn@nrat eo cornpiay. 3. « (erwep C) eyevora- 
o0a. [xpnoroc]. 5. Adoo ovtrer (C cum Steph.). emoixodo- 
pacbav. xvo (xvixoo C cum Steph.). + ic (eso C) ante ceparevya. 
aveveyxag (-xat C cum Steph.). — wvevparixnag.— tw (habet C cum 
Steph.). 6. S:or: (pro 3:0 Kat).— Ty. ew avTov (ex aut C cum 
Steph.). 7. init. nuw (vp C, fortasse eliam p.m.). axiorovow 
(pro aweiBove:). (Aidoo C). 8. werpay. (C habet xa: ante xpoc- 
xorrovowv). axBourres¥. 9. Bacidiovv. efayyAnrav. II. 
[-Oa: ror]. 12. Opi» (pro vue prim.). exowrevovred. Sofagov- 
tpenovoww sic (Sofacwowd C)v. Mixtae lectiones: cf. Tit. iii. 2: 
Proleg. p. xxiii. edit. min. 13. — ovy. — avOpomun (habet C). 14. 
15. exten. pipoww (your C cum Steph.). 16. bu 3ovdcs. 
17. wayres. goBeobav. 183. ey wavTi dpoBw Droraccopevo. 
+ Ducy (ante ov). 19. cuminowv. 20. (xoAafoperar C, pro xo- 
Aag.). (dwopevere C, pro -erte prim.). [trovro xap.J]. 21. +0 
(ante xc). axeOaver (pro exabey) cf. iii. 18; iv. 1. vse dpuy. 
(21, 22. noaiac A marg.). 22. ndpedn. 23. eAosoper (avred. C 
cum Steph.). awed. 24. — en (habef C). (avrou secund. im- 
probat C). 25. wAavepevor. emorpapnte. 

III. 1. — as (Aabet C). axiBovow. xepinOnoovra. 2. exorrev- 
ovreg (C cum Steph.). 3. ov o. [7pixan as]. 4. — 70 (habetC). 
wpaewo. — kas (Rabel C). novxiovs. 5. ovrecv. exocpouy eavrac 
at eAmi(ouca: ext roy Oy. 6. denxovger. J. cuvomsAouvred (auy- 
ou. C cum Steph.). —xara yrocw (habet C). yuvexeiw (C cum 
Steph.)v. curxAnpovoyove (-yoro C). + wouidno (anle xapitoc) 
cf. iv. 10. evxowrerOa:. 8. taxiwoppuver (pro piropporvec). 9. 
—edores. (10. par Ay A marg.). 10. i8uwv. [avrou prim]. 
An (x supplet A)v.—avrov secund. 11. [-re awo]. Ipnynrv. 
12,—o:. 13. (nrwra: (pro piunra). yererOar (yernoOa CV). 
14. adAa a (ec 3eC). + eorat (post paxapior). poBnOnrav. 16. 
x” (pro bv). — Se secund. (awarrovyr: C). + adda (ante pera 
wpast-). 16. cumdnowy. xatadadovow [ip. wo Kaxow.]. xat- 
exxvvOwowd. eo xv (C cum Steph. ey xe). 17. xperrovv. Beda. 
ex(pron: C7). 18. — xa. + Tov (ante apaptioy: improbat C). 
Gwep nusv axeOaver (pro ewabe: cf. ii. 21; iv. 1).—npac (Aabel C). 
gapxev.— ro secund. 19. xvaciv, 20. am@noacwv. axetedexero 


envy Tov bu paxpouuiay (n pro Thy 8.m.:—axat). oAryor. 21. init. 


— Mey. 


—o (habet C). tyao (pro nuac). ver avtrrvsoy. %2.— 1: 
(Aadet C). 

IV. 1. awoSavovrog (xafovrog C cus Steph.: cf. ii. 21; iti 18). 
upey (pro nuwy: C cum Steph.).— ev. (fim. apaprias C). 2 o- 
Opwror (pro -wv: C cum Steph.)/. avOpamwov (errore pro tv: C 
cum Steph.)V. 3. dui» (pro quw: improbat omama C). sapedy 


AvOoo (-Ge0 C)V. — rou Biov. BovAnpya (pro SeAnua). katyyart. 
wopevouerovs. aceryiacv. ovoppyyiac (-pd- C cum Steph.) 
edwrAoAarpiacly. 4. xa: BAaodnpovorw (C cum Stepb.). 5. — a 


awodwoous: Aoyor (habet C: -owV). 07” (0 eras. et w pm.: forse 


ot pro rw p.m. primd) Vv. 6. [«pibear]. [feoor: af (noweC}. J 


ryyimerv. —xat (habet C).— rac. 8. —de. [ort ayary caivje). 
9. yoyyvopov. 10. eAaBevv. Ll. wracwl. Sefalyrev. 12. ri 
pacporv. 13. [xado]. wraGnpaciw. 


(exavawemavra: C apud Tisch., af exavaxavera: este Tregedlew: 


p.m. cum Steph.). —xata per avrovo x.1.A. ad fin. vers. (dpowr.’). 
16. xpnoriavon (xpiet. a.m.) ef. Ato 


15. adAotpiemioxoroc. 
26; xxvi. 28. ecxuverOw (asx. C)v. evopari (pre pepe). 17. 
—0. vucor (nner C cum Steph.) axBourrayy. te ‘devo! reo tw 
evayy. (‘’ p.m.)Vv. 18. [0 ac.]. +0 (ante anapradog). garuter. 


19. — wo. avrey (pro cavrer). [-woun]. 


V. 1. + our (anfle rove: o in ovy p.m. super + primd). ewrp 
2. woimavataiv. vpsioy (pro uuw woyumery: corrigtt C)v.— ar 
oxowourrea (habetC). adAa. + xara Or (post exovoiwe). [pt]. & 
apximoiawory. xopecbav. 5. + Se ( post oporwe : tmprobat (). 
+ tow (anle xpecBurepoic). — vroTagcoperct. Taruepperey. 
evxopBwoacbav. raxwoov. S8ecur/. 6. rarwebyred. yap. 
xepes [nihil additum]. 7. exipnyavrec. fin. nyuew (user C com 
Steph.). 8. —or: (Aabet C). weptrativ. xatraww- (C carers}, 
9. moriv. rny (pro ry secund.: * p.m. Tisch., af s.m. Tregelia. WV. 


+o (anle xoopw). ewireAccbey. 10. tuar (pro ques).— 


karaprige. — vpac. ornpiter oOerwat. Ocperiooes. II. [com 
Steph.]. 
ornre. 


payne (o eras.)V. wacwv. [ww cuny). 
Subscr. werpov a. 


metpou B. 


Cap. I. 1. [cupewy]. Aaxovowy. eo dinatoourny Tov Ku nuwy 
xas ooTnpos wv xu(— bv). 2. wAnOurOinv. excyvwoi. + xu (post 
iv). 3. +a (ante xayra). Oacv. + tov by xa: (post poo: im- 
probatC). evoeBiayv. idia 80ty Kas apern(—dia). 4. To Tia Nu 
KUL MEYIOTA. DuTewa Korveovor. THY Ev TW KoTLw exBuptay. 5. Kas 
avro 8¢ Touro. ***xopnyncare (ext p.m. et C). moriv. 6. yrwor. 
eyxpariayy. eyxpariav. 7. thy evoeBia (sic)V. 8. [dxapxorra). 
‘oud’ xahiornow (‘’ p.m. ef C). 9. wapeorwy. eotiy. fin. 
auaprnuaroy. 10. + iva 81a tTww Kadow epywr (ante BeBaiay). 
[worerobas]. mwreontev. Ll. ovrwcv.— 7. Bacrsavy, 12. 
pedAnow (pro ovx ap.). aet wept Tourer Drouimynoxw dpac. 
— xarwep usque ad vpac v. 13 (dpoureA. Habet C: at Worac .. 
adnbia.. Sieyipwv). 13. + 77 (ante Gropyynce). 14. raxewn. 
— xaber kato Ko quer. enrwcerv. 15. oxovdale. 17. + Tov 
(ante Gv). evex Stone (non v. 18)V¥. [caetera cum Steph.). 18. ex 
Tov oupayov. ouy (pro ou p.m.: o C)V. opt te ay. 19. woecrav. 
+ (ante nuepa). avariAnv. 20. xpopyntia (non v. 21)V. 21. 
[xore xpop.]. adAa. — ot. [ayior bv). 


II. 1. (—ev re Aaw C). wapicatovowy. axwriaov. axwdiav 
(nun v.3)V¥. 2. avery (pro amwiewc). (Sofa pro odoc C). 
adnOiacy. 3. exwopevoovra: (eve. C). 4. init. es p.m., at 7 
primdVv. epicaro (sic v. 5)V. oipoc. (Copa (pro (opov: C cum 
Steph.). xoAaloperove rnpiy (pro rernpnuevouc). 5. adda. epue 
Aatevy. xoopov (xooue C cum Steph.). 6. rodiwv. twodiypav. 
TeOcxwovy. 7. acedyiav. [pp]. 8. [o due.]. evar. 9. oderv. 
wuntopwv (-pou C). + repudaxicuevova Tisch., at wepipvdAanio- 
aevovo Tregelles. (ante eo npay sic: improbat C). rnpwv. 10. 

2 (l Par. ii. l—v. 14, 


ey emOupiag (ia C)Vv. avbadiov. rpenovewv. Ii. lege. 
Suvaus pufoverv. gepovow. [apa xo]. 12. avrec (pro ora). 


yeyernueva guaixa, ayroourres BAardayoverw. ca plapqewre 
13. aBcxeuperos (pro copserpern: 


(pro xarapé.: C cuss Steph.). 
C cum Steph.). [awarac]. 14. poryarsac. [axararantrest 
apapriac. wAcovetiag. 16. xatadciwovred.— rar. Bewepep (et: 
Booop og C). [lectio mixta; Proleg p. xxiii. edit. win. : Ta. ut-2; 
1 Pet. ii. 12; 1 Jo. iv. 17?; Apoc.iv. U1}. 16. edeyteod. - 4 
(habet C). exwdvoery. 17. exo. was omsxras (pro repersi) be 
AawocV.—eio aiwva. 18. padyrawryroe (-* p.m. et C)v. eachyat 
[sine ev]V. rou ovrmwe (Tove oArywo C)V. axogevyortes. 18, 13. 
eAcuOepiay eAcv@epiay (prius improbat C). 19. — «ai (habe! C. 
20. + npow (post xv), 21. xpocory. eo Ta oxew avexapha 
azo (pro emorpeypa: ex). sapadoiioncy. 22. oop bepycer.— # 
(Aabet C). [xvAroua). 

IIL. 1. vropsnot. 2. duwr (pro nuev). 3. yryvecnerres. eXere: 
+ oy euxeyyorn (ante eurexrat’). [avr. encd.). 4. ovren bane: 
5. 3a. cuvertwra (-woa C cum Steph.). 7. re avrev Asye- enw. 
8. xu (pro kw). — kat x:Aia ern (dporer.). 9. —e pacpetes:v. . 
ipac (pro ao nuac). rayrecv. 10. [9 9p. Tisch., ef —9 Treglia. 
— ev vunti. — 01. + per (ante pu(gderV). Avégoerar. — om ™ 
(ante yn). evpeOnoera: (pro xaraxaycerai). II. [ow]. wes 
unas: C cum Stepb.). 12. — ca: owevderras (Aebet C: amr + 
oroxsav. [ryxerai]. 13. xerny yar. cata ta exeyyeeer® he 


ayeroOas (C nye.) Vv. SoBe. avre (op.m.efC). 16 [ress ,. &f 
(pro os). corwv. 17. puraccesdav. 18, run. [exer] 


Subser. werpow A. 
2 Per. i. 1—iii. 18] 


14. ovBiCeoBasv. — ev (hebet 
C). +aa: tno Suvapewo avrov (post Sof_r: avrev improtal (). | 


12. [rou prim.]. + xa: (ante raurny: tmprobat (). fs | 
13. avwaferev. + exxAnoia (ante ovverdexty). HH. 


COLLATION OF CODEX SINAITICUS. 


Il. w xe (—e%. 

13. ewveny (sic v. 19; caetera cum Steph.). 14. exomodeunyoen. 

I. cewreey. 179. [rovrev]. dusov. 19. [rw]. 20. yurwonsv. 

wav, 21. pydicod. 22. fin. —eori. 

IV. 2. aS (pro o 8c). +1: (post Aorwov: non A?? C). (n- 
rurey. 4. yap (pro 8e: C cum Steph.). 5. xpuweraiv. 6, —8e 
(lebet A). awodrwv (vy delent A?? C). a (pro 0). yeyparrev. 
~ ppoverr (poms C). guoiwvebav. 8. nyo. curBacircureper. 
h—ors (habet C). awediiov. 11. wiwveperv. yuprcrevoner. 
IX xepouwv. 13. Svepapovpero: (BAacp. C). 14. vovOero. 17. 
+avre (post rovro: delet C). eorwv. pov rexvoy. + wv (post 
ye} 20. Serausv. 21. [wpaor.]. 

V. 1. axoverev. ropmiav bis.—ovopafera: (habet C). exuv. 2. 
ina/. apOy. wpatac. 3. —wa prim. ovrec’. 4. —npey prim. [xu 
prime loco]. Svrauiv. [que secund.].— xv secund. 5&. [iv]. 7. 

~ow (Aabet C).—vwep quer (habet C). [ervin]. 8. [-Ceper). 
eee, ernbiacy. 10. init.—xas (Aabet C). war (pron 
wand: Cm). wpdrcrev. eferadiry. 11. [yun p.m., at yur C). 
2. —aar. xpoerte (A xpwere). 13. —xas. efapare. 

VI. DB. intl. +9. xpvovowl. 5. [Aeyes]. ent (pro eariy). ov- 
hie Gogor. avaxpiva: (C diaxp.). 7. —ouv (habet C).—ev. xpipa. 
i.rewro. 9. bv Barirdciay. uAnpovounooverwwy (sic v. 10). wAava- 
fas’. 10. ov pebvoro: (pro ovre u.).—ov ult. 11. [adda]. adAa 
da. xu w xv. 13. wopmav. 14. qyeperv. [nuao efeyepe). 
bewo/ ® (* in MS.). 15. nuww (C dpov), 16. [yn]. 17. 
wriy/. 18. woprayy. apapran¥. 19. o8arar. (+ Tov [ante 
&) C). fn. avrev (cavrer C). 20. ~3n (habet A).—nxai ey to 
tn ad fin. vers. 

VIL. 1. —por. 2. sopmacd. 3. opiAny (pro op. evvoiay). 
[ej- 4. @rAdAq bis. 5. axorrepitey. cyodracnre.—ry rnorea 
ma: (C rx rnoria cas). nre (pro cuvepynote). mipatnv. 6. [77]. 
7. Se (pro yap: C cum Steph.). [arr]. exes xapioua. o (pre o¢ 
lis: C cum Steph.). 8. —eory. puwwowd. 9. xpirtory. eorw 
use (-yannoa C) 9 wupovcbev. 10. yeyaunnoowv. adda. 
[-par@nsras). 12. Acyws eye. [aury]. 13. «: r10 (pro nr). ovrog 
(pro awroc). fin. airor av8pa (.. p.m.? ef C). 14. ax:[oros A] 
ecund./. abehkga (pro avips: C cum Steph.). eotruv bis. 15. 
yeps(erey.—r inter 9 ef aden. (habet C). duao (C nao). 16. 
wows prim.J/. 17. pepepucer oxo (enepioey C: deeat 6c). Oc (pro 
— sequente). tacac Tac exxAnoiag-. 18. xexAnras tis secund. 

eorsy bie’. 22. —xas. fin. xv eorw (C cum Steph.). 28. ‘yer 

¥. 24. +rre, 27. Bedecev. (arid bis. 28. yaunone. [9]. 
" Weaprevy. gi8onarv. 29. curvvectadpevos eors TodoxOy. [os 
" Wy.]- woud. 31. ~ov xocpoy (—rovre), at C cum Steph. 32. 
meow (sic vv. 33.34). 34. init. xas Menepioras kas +9 wyapoo 
jWrose yun). Kat Te coats Kat Te mn. 35. cuuopor (C cum 
? teeph )- euvmapedpor. 36. arxnyonv. opire ywerbev. yaus- 
word. 37. ev ty xapdia avrou eBpaioo (C edp. ev Ty Kap. avr.) 
‘da wapdia rnp» (—avtov tov). fin. zoinoe:. 38. yapsler ry 
lecvrow sapOeroy (pro exyapilev). xas o (C ef Steph. o 8e). ya- 
“ busCaw secund. (C ef Steph. exyaui(wv). xpiccory womoe. 39. 
'— popes (habe! C). [deest xas].—avrnc. 40. ovrwo purnv. 
VILE. 1. Bedoburwy (non v. 4). 2. —8e. eyrwxeva: (pro a- 
Sevus). ovwes eyrw (—ovder). 3. — ux avrov (Rabet C). 4. ovdiov. 
—erepoo (habei C). 5. crow bis.—rno. 6. [arr].—6o (habel 
A). np bis. 7. curndia (pro cuvedyoe: af C curldnc:). ewe 


aprs Tou esBedov. eoriv (pro ecbiovew quod legit A). aumbyoecv 
(ste v. 10). 8. vpag (nuao C) ov xapacrnees (xaplornow C).— 
10. yroow exovra (ex. 


zap. [eaetera cum Steph.] 9. acO«veouw. 
. C). sBedrsod. Berodvrav. 11. axoAAvra: yap (kas awod- 
Avras C). ¢» 7H On yroce o abeAgog (C ad. ev rn on yv.). 12. 
ovreacd. ovmByowd. 13. xpeag (C xpea). 

IX. f. ova exes edevOepor ove eqs awooroAog.— xy. €opaxa. 
2. pow THO awooToAnC. S.eorwautyn. 4. x (C wily). 6. —rov. 
5. rer maprov (—ex: C cum Steph.). [1]. 8. nas 0 vopor ravra ov. 
y. petocews. [-cea]. 30. opirer ex edmids (C cum Steph.). ex 
camwids Tov perexesy (—THo eAri8ou avrov: C cum Steph., praeter 
perexr)- LI. muse bisy. eompaperv. [-comer]. 12. Sucy ef- 
evoag. (ovxs proovC). nwo. twa exxomny. 18. +72 (anle 

3 


12. —rovroy (habet C). xpvoroy. apyupioy. | 


ex). wapeSpevorrer (xpoced. C). [uu]. 14 ovrecd (sic v. 18). 
Sceragferv, 15. ov xexpnua ovder (ove expnoauny ovden C). aren 
Oaviyv. ovdie xeveve: (—iwa ria: C wartic xevwoe). 16. xapio 
(pro xavxnua: A cum Steph.). yap (pro 8e: C cus Steph ). 
[-Coopas). 18. pov (pro por: C cum Steph.). evay: rescripl.v. 
e deest p.m.?—rov xv. + ey (ante 1 efoveia:..p.m.?). 19. 
wruovagy’. 20. +9 wy avrog Dro vouoy (ante wa secund.). 21. 
bu. xu. wepSare rove (C xep8now sine rovc). 22. —os (habet C). 
[wacr: waow C).—ra. 23. wayta (pro rovro). [yx]. 24. Aau- 
Banv. BpaBior/. ovrwc (sic v. 26 dis). 25. fin. °p8 (a minu- 
tum, af p.m.). 27. [vwama-]. 

X. 1. yap (pro 8: C cum Steph.) 2. [uwony) «BarricOnoay. 
3. —ro avro prim. (habet C). wyixoy Bpwya (C cum Steph.). xv- 
Koy emiov woua. 4. werpa de. 5. [evd.]. 7. woxep (pro wc). 
aw. weCivy. 8. ewecay.—ey (habet C). exoortpicy. 9. exmipa- 
(epnerd. xv (pro xXv).—xa: prim.—avrev (habet C). etempacay. 
axe@dAurto (non v. 10). 10. yoyyulwper xabawep.—xar prim. 
ll. wavta 8¢ ravra. rumineo cuveBaver. eo (pro xpoo: C cum 
Steph.). xarnyrnxer. 13. wipacpocv. sipacOnva. Suvacbav. 
wipacpo’.—upag tert. (kabel C). 14. Berodrarpiacv. 15. duac 
(Gueo A. Steph.). 16. wowanag prim. (-1a A). [ov at. Tov 
xv]. errwv. [caetera cum Steph.). 18. ovx (C cum Steph.). 
cowl, 19. Ts ovy gyms ort ecBwroOuToy ect fantum. (A ede- 
Aoburoy Ti corti y oT: eiBedoy Ts eoTiv). 20. a Ovovew ta eBvy 
Samorioy was ov Ow Ovoverw. yewerOav. 21. xiv. perexurv. 
23. —por bie (habet C). 24. —exacrog. 25. curitnowd (sic 
vv. 27. 28. 29). 26. mu -yap. 27. —de. Oederas ropevecOev. 28. 
TepoOvroy (pro ei8wA.). ext (tev wn rescripsit p.m. vel A).—~ 
rou yap xv ad fin. vers. 30. —8e. 32. xai TovBasoir yeveoe (C yeas. 
wat iov.). eAAnowv. 33. cvppopor (C eum Steph.). cabeciv. 

XI. I. Jungit cw8aow cum pinta. yewerba’. 2. — adeAgois. 
penynoOav, zapadedwxa. 3. extivd (sic wv. 5. 13. 14. 20). + 7ov 
(anfe xv). 5. avrns (pro eauvrnc). 7. opireiv (sie v. 10). (C 
habet n ante yuvn). 11. ovre yurn xewpio av3pos ovre aynp xupio 
yuvaixog. 12. ovrwavy. 14. init.—n. 9 Qvale aurn. + yap (post 
pev) delet forsan p.m. 15. [sic]. 16. piromnorvy. cuvnbiarv. 
17. [-AAep oun exaive]. xpiocoy. addA° (a minut. p.m.)V. nocor. 


18. —ry. 19. a:peov. [va 01]. 20. Servov (sic v. 21). gaye 
(-e C alii ?)V. 21. paywl. wav. 22. wind. xarappomre, 
xateoxuvetev. erm tyuy. [-veow]. 23. wapedidero. 24. ex- 
Aacer¥. esxev’.—AaBere hayere. cori ’.—xAwperoy (addit C). 
worerraiy, 25. demyncav. eay (pro ay), sic v. 26 prim. 26. 
—tovrov (habet C), at habet rovto xa: ro zornpioy muvnre (C cum 
Steph.). axps.—ay secund. (axpio ov aw C). 27. —rovroy. [7]. 
+rov xu (post rov xu avafioc). ervey. + 7ov (ante auaroc). 
28. [av6. cav.). (+mperoy post eavtoy in C). 29. — avatioc 
(habet C). wuiv.—rov xv (habet C). 30. acdencv. 31. 8e (pro 
yap: C cum Steph.). 32. +rov (ante xv). 33. payuv. 34. —8e 
(habet C). wuwav. [-topo.]. 

XII. 2. +ore (ante e6vn). Bedrav. 3. ovd8:cV bie. to prim. 
xo is. 4,5. aowv. 6. d:epeceicd hic tantum. [o 8¢).—eor: 
(habel eorw C). 9. —Se prim. (habet C). [aura seeund.}]. 10. 
[Se secund. et tert.]. xpopynriav. S:axpioraV.—B8e quart. (habet C). 
epunvuiav. Il. evepyiv. 12. eorw bie’. wodAa Exel. peANAN 
secund.v.—rov evoo (habet C). ovraov. 13. —eio secund. 165. 
core” (vy p.m., or rescript: forsan ab A: primd emu)V. 18. [vust Se] 
p.m.? vel vuv ie. 19. [ra]. 20. [mer]. 21. +0 (post 3c). ax. 
xpray bisV (sie v. 24). woow/, 22. eorwy. 23. [ariworepa]. 24. 
adda. cuvexepacer.—ro (habet C.). torepoupere (C cums Steph.). 
25. cx:opara. [uepipevwos]. 26. [ere bie]. curwacyxes.—ev secund. 
(Aabet C). [ovyx.]. 28. 8uvapicv (sie v. 29). exerra (pro e:ra). 
avriAnuwpeo. xuBepynoic’.—yern (habet A). 30. AadAovowv. 
Scepunvevovowl. 31. uilova (pro xperrrova). Sinvupsv. 

XIII. 1, 2. dpotoreA.—yeyova usgue ad un exw v. 2 (supplet 
A: legens xpogyriay. peOiotava:, at adradafoy xa: cay). 2. 
[ovOer]. 3. [xar cay bis]. xavynowpa: (pro xav6.). ovder (pro 
ovdev). 4. [sic]. 5. dariv. 6. ovyxaipiv. adnOiav. 8. mrre 
(C cum Steph.). xpopnriav. [yrwoir)]. xarapynOnoorra. 9. 
[yap]. 10. reAsovd.—rore. 1. eAadouy wo ynmioa’ eppovour 


[1 Cor. iii. 10—xiii. 11.) 


COLLATION OF CODEX SINAITICUS. 


wo rytiws” ehoyilouny wo ynwiwog.—se (habet C). 12. ro"! Be (re 
A: 10 8¢ p.m.). 13. pslevd. (Jungit Sucoxere ray wyargy XIV. 1}, 
cum cap. XIII.) 

XIV. 2. ovy.—rew (habet C). ovbie (pro over). &. Aadwv. 
Be (pro yap: C cum Steph.). 6. rvv.—mn prim. xpepyriav (cic 
V. 22).—ev ult. (habet C.). 7. [sic]. 8. carmrcy= gevyr. 9. 
ovracy (sic v.12). guov. 10. eow.—avrey (habet C). 12. env. 
(nrirev. 18. 310 (Biowep C). 14. [yap]. 14, 15. err. 15. 
Tpocevtmpa: prim. [-ona: secund.]. [par Se xa: rw). 16. evAcyyo 
(+e C).—re. oery. 17. evxapioriey. 18. —pov. yAwoon 
Aadw. 19. —add [habent A? C]. re vot(—3:a). 20. yeweodev. 
dpeow bisy. 21. +41 (ante yeyparra:: improbat C). erepwy. 
22. onuiovy. 23. [curedOn]. w. AcAwow yAworac. eceAlwowy. 
25. —nat ovrw. yewerav. ovr secund.v. orrws bc (—o: habet 
C). erry, 26. —vpev (Aabet C). axoxadrupuw exe: yAwcoay 
€Xet. epynriar’. ywer8~e. 27. Aadwv. sAIcTOy tpiov. 28. 
[Bcepp.J. 29. rpicv. 30. ow**6nuere (p.m. omnia)V/. 31. pay- 
Cavaciwy. 38. adda. 34. —vuwr. emitpewerat. adAa Umorag- 
Cecbwcay, 35. pavOavey (uardew C). ears yuvains (cor yuvaiks 
C) AaAew ev exxAnow. 37. —rov. evroAn cori (err ev. C). 
38. ayvoera: (-rw C). 89. +pov (post adergor). pn xeAdvere 
yrwrouc. 40. +38¢ (post xayra). 

XV. 1. yrapile a (a p.m.) v. 4. ry nMepa Ty TpITH. 5. eweira 
(pro eta). «8B. 6. wAover.—xat (kabel C). 7. exeira (pro ara: 
C cum Steph.). 9. sus secund./. 10. arayrwy (a eras.). adda secund. 
—n wit. (habet C). 11. ovrwo bisev. mirrevoare (emo. C). 12. 
anpuooere/. [or: ex v.]. Aeyouowy ev yury Tver. 13. — et Be usque ad 
erry (Spoor. supplet A). 14. + nas (pro apa: improbat C). cawn. 
—te secund. 15. qyeiper bis. +avrov (post xv: improdat C). 
16. eyiporra: hiev. 17. Dyes was ert (xas improbat C). 19. ev xw 
yAziuores ecner. 20. —eyeveto. 21. eridyv.—o. 22. vow p.m. 
ia rasera.—addite ad explendum spatium. Tisch.v/. ovros vy. 


23. * supra, p.m. +rov (ante xv). 24. wapadidw. Baia. Tov 


Ov (rw Bw C). 25. axpt (exper C).—av (habet C). [-pese dre}. 
27. —serra yap neque ad wetac avrov (habet C: in A trengferter 
in locum ante v.26). e:x. or: Ta wayra. 28. —eray Se ov. evr. 


7a way. (duowor.: kabel A). [rere xe). [ras. tert). 29. er 


povraiy. avray (pro ray y. secund.). 30. nv. Sl. sperepe. 
+ adeAgpo: (ante qv). 33. rAavacOa. xpyora. 34. exeveuv. dade 


(pro Aeyew). 35. [GAA]. epsv. 36. appar. orwpeov. +00 rw 


(ante cay: ...... p.m.)Vv. 37. omipeco prim.V/.— ovewpew secund. 
(habet A). 
—capt tert. adAy Se capt xryvew adr Se IyOver. 4. (0dd}. 
42. ovrwav (sic v. 45). omipera: ef eyiperas (nom v. 43)}V. 43. 
arbertay, Suvauv. 44. ¢ eorw prim. (¢ p.o.? instauresit (). 


Jin. cori xa rvixov (—cwja guert:). 48. [axtpures). 47.-+ 
xo (habet C). 42. poperaper. 50. Suvarat. [-vepe:). 61. verre. 
Her KorpnOycoueba ov x. 3e. 52. [pcwy]. [eyep.]. 54. —re glapre 


usgue ad apapowas wa: (hebet C: af xas To, superante te). +1y 
(anle aBavaciay). 55. xevrpow et vxoo trangferuntur: bese 
(pre adn). (C improbat wev gov 8. to win.: af post xervper edd 
wov gov aby ro vinoo, prorsus cum Steph.) 57. veuosv. 58 
yarerOeV. ecru. 


XVI. 1. yartareacy. ovrecd. wo’. 2. caffete (o A, 
wr C). (evedo0y C). 3. [env]. Soninarqray. areveysov. w 
mApy. 4. (agtoy 7 C). 5. paxaBornay bie. 7. eBuv. yep (pre 
Se). ewtrpegy. 9. aveeryerv. artrixisevasy. 10. BAcweraiv. exye. 
Il. —8e (habet C). apnrynv. [pe]. 12. — awodAw (hebel A). 
+ 8nrAw Tuy ors (ante soAAa: tmprobat C). cuxepgeav. 13 
wioti’. -(erOe xpareovotay. 15. — Se (habet C). (+2m ge 
touvarou post orepava C). 17. goprouvvaroy (p insteurat (. 
[Sper]. [ovra}. 18. excyiwwwoxerav. 19. aewaferas (pro arte 


(orra: secund.). xpwxa. 22. —w xv (habe C). B-y 


(habet C). [anny]. 
Subscr. xpoo xopirfiove « 


mpoo xopwhtovs B. — 


Cap. I. 1. xv wv. wacwv. 5. ovrwov (sie v.7). + rou (post 3:0). 
6. e:te wapaxadoupela usque ad wapaxAnocewe transfert in locum 
ante TNO evepyoupernc K.T.A.— Kat cwTnpiag secund. quo. [ fin. 
koa: n eAmio x.7.d.]. 7. eo (pro woxep). 8. reps (pro vrep).— 
nu (habet C). txep Suvapnw eBapnOnuey. 9. add. eyiporriv. 


10. [pp]. puceras (pro pueras). [ort nas ers]. 11. oper (n efiem 
p.m., pro nuow prim.). fin. [nuey), 12. err. nyc secund. 
p.m. atv primd. ayornr: (pro awAornti: C cum Steph.). err 
xpwiav, +rov (anfe bv prim. +: eras.). 13. [aAA]. avayewwo- 
xerav, [ewcyiwwoxere].—xas secund. 14 tusov. +nyuev (ante 
w). fin. (+ xu C, af eras.). 15. (+mperepow A, post ¢BovAouny). 
(xp. up. €A0.].—mporepoy. (xapay pro xapw C). oxnre. 16. 
BieAOuwV, paxadonav’. paxaSormacv, 17. BovAouevor. 18. err 
(pro eyevero: C cum Steph.). 19. rou dv yap. Xo ia (C io xo). 
20. 810 was 8: avrov (pro xa: ev avrw).—ro secund. (habet C). 


21. xpeoary. 22. —o (habet C). apaBwra. xapdiec (-mr C)V. 
24, mori. 


II, 1. ev Auwrn spec cuar ese. 2. ; yap eye o (* et + p.m.). 
—eorw (habet C). 3. — uur (Aabet C). oxw (exw C). 5. arAa. 
10. nay (C * xa: eyw). o xexapioua: es tt xexapiopat. 13. rov 
pn evpy (al tw C). paxaBoriavy. 14. rn” (oc p.m.? vel A). 16. 


+ex (anle Gavarov). ex Gone ag (co p.m.). 17. [woAAot]. sAs- 
kpuacy, xarevayrs by (C evemoy tov bv). 

III. 1. cuncraywv. 4 (pro). [wo rivec].—overarixey se- 
cund, 2. evyey. xapdier tuwr ywwo. 3, S:axovnbical. eryey. 
wAagivd bis, [add]. xapdiac. 5. ap eavrow Ixavot eoper A. Th 
[cavrey}. 6. axoxreym. 7. rov Ou p.m. (rov [@ava]rov A). 
(ypappacw].—ev secund. (habet C). SuvacGev. iqi'v. podocon. 


: x 
avTOUV wpocewou avrov (“ p.m.)Vv. 8. ovds (x p.m. vel A). eorev. 
4 


9. tn Siaxorna prim. Sineocurgcy. Seta (pro oy Sety: C am | 


Steph.). 10. ov (pro ovde). exvexey. 13. pesdoye. [cavra). |t 
+nuepao (post onpepoy). exes. 15. ap exeyerecnyra: pare. 


16. 8e cay (C8 av). 17. — exes (emt C). 18. perepeppapgerprte 


(... p.m.). 

IV. 1. eyxaxoupey. 2. a\Aa. adnOiag’. ownerarres. oe- 
Wnowy. 3. ecru bis. 4. ervprdwcery. [avyare:].—avrew. fe. 
(+70 aoparov C). 5. w xy. nye (pro vuer). fin. oo (A Xe 
6. 0 wey o (* p.m.)v. Aaupe: (-cs C). [row 60}. [cv]. 10 —an. 
Toe cupagw (pro te cepars secund.). 12. were’ (0pm. 
wer. 13. +xas (post 3:0 prim.). nuscov. 14 ov (pro ba: C 
eum Steph.). i wv. 16. eyxaxovner. Siagbiperaiv. cow war 
(pro evwGer). 17. —eur vwepBorny (habet A: Succ.) 

V. 1. eweyworv. axiporernroyy. 3. [erye]. [eter]. 4 
cen. ep w (pro ereidn). aAAs. 5. 0 8c 0 dove (— cm: vt 


xa: 8. C). apafwva. 8. Oappowrres (pro Cappowper).—ex (aC. | 


10. exousonras (* p.m.)V. [81a]. gavdrer (pro xaxov). 11. omle 
ceawv. 12. —-yap. tpuer (pro nuev). wy ev (proce srcuad.. 
15. —@: (kabel C). aweGaver (pro -vov: C cum Steph.)v. |6. 
nus ’.—8e (kabel C). 17. yeyovery.—tra varre. 18. —0. 13 
xatadaceery. 21. — yap (habet C). nasov. yerepets. 

VI. 1. xaworv. fin. nuac (Guar AC). 2. Se[arw] (ere Ay. 
4. cuncrayres (cuvicrevtes C). 5. rnoriaed. 6. rue. +. 
adnbiacy. Buvausy. 11. aveeryerv. new (pro yer scent.) 
12. orevoxepiocba: secund.v. 13. cued. 14.9 ne (prone b> 
15. [oupp]. xv. [Bedcap]. 16. ovyxarabeccay. quem yep 
6u expey (veto yap vaoc errs bv C). [exw]. pow (propa). 17 
eferABara/, 

VII. 2. epOtpapery. 3. wpoe waraxpirw ov. + cove (ped 
ose p.m.). Gnew (nynew C). cuvawobaru . cerlqr. 4. reyeriyr. 


(1 Cor. xiii. 11—2 Con. vii. 4.] 


38. 8iBacw avre. nOcdknoer’.—re (habet C). 39. 


| 
| 


COLLATION OF CODEX SINAITICUS. 


(sv. 7.18). 6&. paxasserary. [erx. aver]. 6. ranwoucv. 
7.00 (pro nqyuy: C com Steph.). 8. [yap]. exumnv. 9. —adA ors 
‘ gurgbyre (Aabe? A obliq.: dpowred.). 10. epyafera: (xarepy. C) 
pra. 11. —vpan (Aabet C). [care]. (+r ante iu C). avan- 
eye (C ayaraxryow). exswotiay (C exiwobnow). arAa exducnow. 
"malt. 12. own. evexey ter. (+ arr’ post abucyvaryreg C). Buwr 
- tying vpew. 13. +8e (post ex). nuey (pro vusr).—se (ante 
pier). 34. autre (pro -rm). [x. ev ad. 6A.]—duw (A obligq. 
. ded). ewrwa/. nuev ex: (—~_: Aabei C). 15. —warrep (Aabet 
€. defar@asr/. 16. [deest ovr]. 
» VHT. 1. paxademag/. 2. to waovroe (C cums Steph). 3. 
I hes (pro vrep). avéepetoi/. 4. —Befac0a: nuac. 5. [add]. 
1 Gerwed (sic v. 11). 7. ev mors (improbat ey C). 8& [tpe- 
. oper}. 9. errexevcev. wreaxiav. 1). ewireAccaray., emi- 
reese’. exivd. 12. ay (pro eax).—ric. 13. —8¢ (Aabet C). 
| He exewew (1 p.m.)V. exreovacery. yrarrovncerY. 16. (C 
| fiedet Seer:). 17. efgrAOer/. 18. tov adeAgoy per avrov (C cum 
—Peph.). 9 19. [ovr]. [avrov]. fin. npev. 21. init. rpovoouper 
Py —everwien secund. (habet C). 24. Ty” ove evditw (" p.m. vel 
& wdfacta:/.—xai secund. 
IX 1. eer. «2. wapaecnevarra: (* p.m.)V. To due (nro 
et) = [apetioc)]. 3. peped. ercyor p.m. (-e7 primd)V. 4. eA- 
ty. paxasoves/.—the xavynoews (habei C). 5. [eo ef 
ben}. wpoewnyyeAperny.— eas seeund. (habet C). wo (pro 
Op). 6. orien bis’. gibepeven secund. iantum. 7. xpo- 
8. Suvare:. 9. eSenery. 10. [oweppa). xopyynca (-a: 
wAg@uves (-a: C). avince: (-c: C). -yernuara. 11. [roe be). 


9 

” Brcrowpymacd. cor. 14. twep quer (v p.m.) (C habet dy 

- ante 31a). 15. —&8e (habet C). 
ao & 1. swpesryroe (C cum Steph.). extemacy. raxwoov. 4. 
sag. xaOepecuv. 7. «> (pro ap). ovracy. nuicv. fin. 
- & —«a prim. (habet C). xavxnoopa:.— nusy (Aabet C). 
‘ “ exgeBurd. 10. emorodas mer (C cum Steph.). gnowv. 
weer-]. 12. [ey- ef ovy- bis]. tricuv. —eavrova tert. (habet 
Poliq.). fin. cumcacy (A ef C cumacw). 13. ove (pro ouxs). 
b [ow yap wo). Orepextivopew.—yap secund. (Aabet A). 15. 


(pro nur). wepiscian. 18. ° yap “eautoy cunueraren 
p-m.)- Soxspoo err (err. Box. C). [arr]. 

1. [avesyeoOe]. +71 (post psxpor).—rn. apporvrno. ava- 
pe (pro avex.). 3 efnwarncey Guy (evar p.m.? evidentius 
o. +xas THE ayrvorntoe (post axAoTnTOT): uncis in- 


clusit C.—rov. 4. erepey ‘erepoy' (‘' p.m. vel Aj/. fim. avet 
xeo@e, 6. [yap]. 6. pavepwourrer (C cum Steph.). 7. ta- 
wwavd. 8 exAanoiacy. ovlevor. 9. paxasonacy. enavToy Ju 
(C cum Steph.). 10. gpaynoeras, [xAmact]. 12. evpeborwy. 
quod. 13. arorr. xv p.m., af rescript.v. 14. Gavpa. 16. xayeo 
puxpoy Tt, 17. mara xy AaAo. 18. —rhy (habet C). 20. ac 
wpocerey Spas Beppe. Ql. quo noCernxaucy.—Acye secund. (habet 
A oblig.). 22. eBpeav. cow ter. Ilodpandrras. 23. crowd. ev 
wry. Wepsscoreped ev gud. GrepBaddAortea (C cum Steph.). 24. 
recoepaxovta, 25. spew bisv. epaBSicbny. 27. init.—ev (habet 
C, forsan A). Acme. ryormcdy. Yuyiv. 28. emoragiw. pot 
(C pov). 29. acOenv. oxarBdarerCerav. 31. —nuev.— xv. 32. 
eppovpv. woluy Sauacnnver. [Oedwv]. 33. rixovov. xipacv. 
XIL. 1. (init. +0: C). xavyacOa: Se ov cuppepor per eAevoopas 
Se (—-yap). 3. [rov]. rpvrov (p.m., at primd tov pro rpv)V. 3. 
[cums Steph.]. 4. wapa8icory. 5. suueros kavxnooua: (ov p.m. 2). 
acbenac pou. 6. —r: (Aabet C). 7. -pear. + 8:0 (ange Iva). 
catrava (C cum Steph.).—iva uy vrepaipoua (Aabet C). 9. ex 
paxevV.—pov secuad. (habet C). acOenav. rererras (C redciod 


a 

Tat). avGercacd (sic v. 10). 10. was evayxac (a p.m.?: C hadbet 
ey pro xa:). xa: orevox. (er pro xa:C). 11. —xavxyepevoc. 12. 
[xaretp.]— ev tert. (re pro ew C). annoy. +7 (post onus: 
punctis notavit A). [repaci]. Suvaperwv. 13. noowSnre (nTT7- 
Onre C). 14. + rovre (post rpirov).—vucy prim. adda prim. 
opie’. [-yorevat}. adAa ot yore. 15. — nai secund, (hadbet C). 
ayare nocov ayar. (C cum Steph.). 16. xarevapenoa Suey adAa 
(pro xareB. yuac aAA). 18. cuvaweoriva. Ixvecwd. 19. war 
(waduy C). xarevayrt.—rov (habet C). 20. epic. [(nAor]. epeOrasv. 
21. eAborrog pov (C cum Steph.). raxwwonv. + pe (post raw.). 
wopmav, 

XIII. 1. (inté. + ov C). + Iva (ante ext): delet C. 9 (pro 
xa). 2. —ypaha. xponuaprnxociw . giocopav. 4. —e (habet 
C). [-eae). [was yap nu.]. our (pro ev). (noopey. 5. wipaferev, 
moriv.—n (habet C). xo io. [ecru]. 6. nuso € oun (: p.m.). 
7. evxopeba. nue (pro users: emendant A? C)v. wroerev. 8. 
adnOiac bis¥. adda. 9. —8e (Aabet C). 10. 0 xo edaxey por. 
Ll. «arapriCerGav. ipnvevere’. Ipnyonov. 12. [ay. pid.J. 1d 
fin. — anny (habet C). 


Subser. xpoo xopirOcove B. 


oTXer KiB 8m. 


mpoo yaNaTac. . 


+] 

Car. £. 1. eyipaxrog auvtrer (0 A vel p.m). 3. Transfert nuoy 
viecums post rarpoo plené scriplum. 4. wept (pro veep: C cum 

_ wph.). rev aiuavoe Tow eveoraros (C exm Steph.).—ro (habet C). 
tevrwav. perariWecOaiy. 7. —xat Oedorvrer (habet A obliq.). 
 b evayyedsoqta.—vpiy prim. (habet C). 9. xpoeipnxa (C cum 
Beph.). 10. suv. apeoxivy.—yap secund. 11. (yap A, be 
am., C, Steph.). exruv. 12. ovde (pro ovre). 14. yenv. 15. 
Go). 17. [exndSov]. adda. 18. tpn ern. xnpar (pro rerpor: 
cum Seepb.). 19. Word. 21. —tno secuand. (habet A obliq.). 
“TL i. ovywapedafer. 2. eOvecwy. Soxovowy. 4. xapioax- 
feel. catadovdwcevey. 5. arnOiav. [Siapecwn). 6. zor (wore 
‘©. deapepi/. +0 (ante 6c). 7. eBorvrerv. 8. —o yap ev. usque 
ad regcroune (Suowr.: supplet A*). ernpyncev. [wat enor}. 9. 
inv). (A oblig. + wer post gueic). 11. nAder andar (—erpoc). 
wrioxiar/. 12. Adu. nrGer. Ireereddery. 13. + xavrer 
(ante wore: improbat C). (ouvun. C partim scriplum pro cvvan.). 
Droapeoid. 14. [-Sover]. xnga( pro werpe). ebricwo kas ovx lovdai- 
Res (ao (ovxe C). wwo (prot). 15. lov8eov. 16. +8 (post 
\Bores). [cw xv]. muov. [xy ww]. ore ef epyeer vopou ov Sixate~ 
Meera. 18 cumorave. 20. rv ole (.p.m.)v. mor. [rov 


ov rew Ceov TEV ay. | 
r [2 Cog. vii. 4 -- 


IIL 1. eBacxavey.—ry adrnoera py weibecOa:.—ey vuy. 3. eFto 
TrerercOauv. 5. duvauod. 6. emorevoery. 7. Cio cow (C cum 
Steph.). 8. ra eOrn Bicasor. -aap’. [evevdcy.]. 10. esorw dis. 
+ors (ante exxat.).— ev prim. (abet C). xacwy. 12. adAAa— 
arvOpwxoe. 13. [cum Step.J. 14. ev sw xu sie (6 eras.). 16. 
ovdic/. aderi’. 16. eppeOnoay. eorwv. 17. — esr xy. TeTpa- 
Koo1a Kat Tpiaxovra ery. 19. xipiv. Bl. [Aabet rov Ou). ex 
yonov nv ay. Sixeoournd. 22. cuvexdrArcerv. [two]. storevovow". 
23. eAOuv. cuvdcomevor. 26. + 01 (ante Ou: A vel forsan p.m. 
delevil)V. xe (sic)V. 28. appev. awayres. ev xv w ("A: at C 
habet eo eore ev yw), Cf. v.14. 29. —Kat. xara. 


IV. 1. 8:apepsv. 2. [errs]. 3. ovrwad. quod. rroixiad (sic 
v. 9). nueOa (pro ney secund.). 4. nrOerv. elawerrirery (cic 
v. 6). 6. nue» (pro upwy). J. adda. fin. -vopor Bia bu (Gu dia 
xv C, Steph.). 8. quoes uy over. 9. Bovdreuce (i.e. -cas). 12. 
uo. nBucnoara. 13. odarav. acOenary. 14. xipacpoy duc 
ev (C -pov row ev, Suwy improbato).—oux (Aabet A obliq.)V. [ada]. 
15. xov (pro ric).—nv.— ay (habet C). 17. exxdrArcat duao. 18. - 
— ro. (nrovabev. °19. rexva (rexnia C). pexpio (axpio C). 2). 
(eum: Steph.]. 23. [ue]. eAevOepiac. d:.—ryo beri. 24. [habet 
Gat. iv. 24.] 


COLLATION OF CODEX SINAITICUS. 


ai: improbat C]. SovAmy. 25. —ayap. eorw o ev (sic)v. 
{ovor.}. tTAnu (Anu v. 26). yap (pro 3e secund.). 26. —yrw 
eort.—ravrwy (al nrio cori A, xayrwv C). 27. orcpav. 28. 
icax (C cum Steph.). (caetera cum Steph.]. 29. [edsene]. 
ovrwcd. 30. KAnpovounoe:.—rov viov (habent AC). 31. d:0 
(pro apa). redicnnov. 

V. 1. —ouy n. nuac xo (C cum Steph.). nracvOepwcery. orn- 
were ovy. Sovrcacy. 2. — xavdoo (habet A obliq.). 3. —ort 
(Aabet C). opirernov. 4. narnpynOnra.—rov. [-care]. 5. ex- 
Sexoueda (awex. C). 7. evexowey.—ry (habet C). arnhiav. m- 
Gecbarv. 8. xicpornv. kadourracy. 10. [eye wex.]. eax (pro ay). 
13. SovAeveran’. 14. wewAnpwra: eeavrov. 15. xaraschiere/. Or 
(vo C) 17. yap (pro de secund.; C cum Steph.). [ayr. addA.]. eay 
(proay). 18. (ovxet: prooux C). 19. eotww bis.—porxeta (pore 
C). wopmav’. avedyiav. 20. dappania’. epic. [(ndor]. aipecio. 


mpog epectouc. 


Cap. I. 1. [w xv]. [ovor].—ev epeow (habetC: etiam waow post 
ayioo addilo). 3. + xat cwrnpoo (post xu: improbat C).—nyac 
(Aabet A). + ey (ante xu). 6. no (pro ev 9: C cum Steph.). 
7. exxoper (exoper C). ro wAovroe (non v. 18: C cum Steph.). 


10. ei ao ("°° p.m.). avaxeparaiwoacbev. ra em (ra re ey C 
cum Steph.). 11. [exAnpwOnuey]. 12. —rn0. 13. oud (n pro 
uC primd)V. arniiacv. 14. [oc]. [pp].—rno tert. 15. —rnv 
ayarny (C eso ray ayar. thy ec). 16. prtav/.—vpcoy secund. 
18. xapdiac (pro B:avo1ac).—nat (habet C). ro xAnpovomiac ro 
Bokno. 19. evepy:avy. 20. [ernpynoev]. xalioag (pro exabicey). 
+ avroy (anfe ev Setia). [exoup.]. 22. edwxerv. 23. cor. + 7a 
(anle xayra). zaowv. 


Il. 1. waparrapacwd (sic v. 5). fin. tdpwr. 2. andar. 


3. nuiov. queda. [rex. pv.]. fin. -ror 0 0 (0 leviter abstersum)v. 
4. — ey (habet C). 5. cuvefeonoincey to. 6. ourrnyeperv. 7. 
Deest versus ob dpowred. (habet A: awow: ro SeepBaddroy 


wAovtog: caelera cum Steph.). 8. —rno. 10. yu (pro avrov: 


A cum Steph.). 11. wore dueco (C cum Steph.). 12. — ev. 
exay. ( p.m., af A primd)v. 13. eyernOnte evyve. 15. doz- 
paow/. avrw (pro eavte: C cum Steph.). ipnvnyv. 16. amo. 
xrivacv. 17. Ipnynyv. + Ipnynv (ante roe eyyvc). 18. +‘ ot 
auporepo: ev ext’ (ante exouey: ‘' A)v. (A exxouer). 19. adda 
ere cuvwocita:. 20. —avrov. tov xu (prow xv: A habe 


avrov xu iv). 2l. — 9 (habet A). 22. suo. . 

Ill. 1. —w (Aabet A). 2. S0O:onov. 3. [ort]. eyvepieOn. 
mpoeypay? (2 p.m.). 5. —ev prim. 6. curnAnp. cuvow. ourper. 
—avtov. fin. ev xo wv. 7. eyernOny. rho 8ohienc. 8. —T0¥.— 


ey. To aveg. wAoutog (C cum Steph.). 9. [init. xar'].—wavrar 


(habet C). oixovdpsa (pro xowwria).—ev (habet C).—dia w Xv. 
11. (+ tw ante xo A: delet C). 12. — yy secund. (abet C). 
13. eynaxw. Odrnpecwv. erivy. 14. —rov xu ad fin. vers. 
(habet C) 16. 8@. ro wAovroc. Buvaquiv. 18. ebioxvonrai. 
[waor]. [B. was Gy.). 21. + was (post exxAnoia). 

IV. 1. x@ (pro xe). exAnOnrav (non v. 4). 2. tamwodpo- 
cumov. xpairnroo. 3. rnpwv. 6. fin.—vuw. J. [n]. 8. 
— nat (habet C). edexerv (sic v.11). 9. — xpwrov (habet C). 
10. cori. 13. reAsovy. 14. xuBiav. pebodiay. 15. —o (habel 
C). 16. ocuvB:B. evepyiay’. avrov (pro eavrov). 17. — Aowa 
(Aabet C). 18. eoxotmpevor. 21, 22. ww aw rescript. p.m. 
auper rasuram. 22. POipouevory. 23. [avaveoveGa: Se). 24. 
evducac0e. ocioTnts kas Bixatoovrn (C cum Steph.). 25. AaAere 


(Gax. iv. 24—Eprues., vi. 24.) 


21. —dovor. xwpan. & pon. nado error (— cas: C cum Step 
Baciksav¥. 23. xpadrnc. ext’. 24. xv xv w (av inprober 
AC). [-paos]. 26. [cum Steph. -pevo: reser. Avel pm}. | 

VI. 1. xpoAnpupey. cpiov. wpavryntoc. mipagéycy. 2. Becre 
cere (C -Cere). [-care]. 3%. ppevawata cavrov. 7. peatapferey 
[cay oweipn]. 8. owipwry bis. Oeproiwe: prim. (on delet A: ry 
gapx. rescript.)V. Oepios secund./. 9. eynaxeper. Ceperapn 
10. exwper. 32. wepirepvecOe/. tee oravpe (sic) cov xv ny hk 
coxwrra. 13. [wepireuy.]. 14. [xavyacba:).—re secund. lf 
eorw (pro toxver: praecedentia cum Stepb.): (acy C). If 
[orotxncovow). Ipnynv. 17. pydiov. cuw xv. 18 —ye 
[anny]. 


Subscr. rpoo yadtaras. 
OTsX. TiB 8. 


(ein a p.m., s primd). exacroo adnGeray (C cum Steph.). sper 
wa. (sera rou tA. AC). 26. —reo (Aabet C). 27. wade (pro 
28. rao iStac xepow to ayabor (— tdsuaso C). exer (x9 
xprav’. 29. [add]. xpiacv. axovoveiwy. 31. expracy (pr 
w.)¥. 32. yeweoOev. [Se]. [ fin. vy]. | 

V. 1. yetrerOev. pysnte’. 2. Suao (quae C). [gpa]. row 
mat xpoopopay. 3. xopmav. axaBapoia waca. 4. [tmil. cu}. 
(pro was secund. A cum Steph.). evrpawedciaV. « ot OWS 
5. iore (pro ecre). o (pro og). 6. xaivore.—yap (habet A? eam 
am@acv. J. yewerBav. our. Y. peroo (pro sve). 16.8 
xepaCovtery. 1]. ouve. edeyxerav. 12. ered (se . 
14. Aeyiv. eqipev. empavory. 15. axpiBeo tue (C adcign 
axp.). 16. ecw/. 17. cunere Ts To Pporgua tov xv (bras | 
18. pebvoxerOa:’. sAnpovedarv. 19. [-row pad-]. «2 roel 
(:* p.m.).—ev (C ev rao xap8iaic). 20. — ques. 2). oF 
6v). 22. cxoraccerbucar, 23. —o prim. eety prin’ 
secund. (habet C). +0 (ante owrnp plené: tmprobet ()—a 
secund. (habet C). 24. [aAA]. wo (pro wewep). evrucy.— deat 
25. —ecavtey. nyarncern’. 27. avroo avtw (pre ary 
C eavrw).—n ti (Rabet A obliq.). 28. ogiAoverw o a. rears | 
copata: C cum Steph.). 29. ovdiov. rey capea antes (U 
Steph.). [aA]. xo (proxa). 30. — ex rae cepnoe ed fs. 
(forsan 0b dpotor.: habet C;. 31. xatadrshiv. [rev var.’. 
prim. (habet C). [rn» unr.]. ty yurases (— spon ef avtes 
(rn uv. avrou A, al C KodA. wpoo ray yur. avr.). S2. (es 
33. duiov. (iva exact. C). 

VI. 1. [ev kw]. cory. 3. Versus bis scriptus p.m. (seconds 
uncis inciusit A)V. 4. adAa. exrpeperav. rediav. &. cere 
Kupioig.—rno. 6. opbarpodovrArary.—rtov prim. 7. to ( 
T0 xe). 8. cay woinon exactor (—o et rs: C habel oat. 
xopioera: (C cum Steph.).—rov. 9. amAgey. cavrev cm 
‘pro upwy avray: Tuov mas eavrey C). ovpare. sped 
cory secund. 10. rov Aowov.—adedgos pew (C re A of. 
erBuvapovc0uv. +10 (ante xe): improbant A?C. sper. 
ueBodiacv. 12. [nux].—rov asoroa (addit et absterge C). Va 
adnOiav. 16. ev (pro em). 3uryceaOav. [ra vex). 17-0" 
18. —rovro. 19. 800m pot (101 800n C). [row evar. }- 0. rat 
giacwpa ey autre. Bl. nas Guero ISyre. v yrepeoe ipo ( poet 
C uuy yy. sed delevit).—Biaxevoo (habet A). 2%. — ae > 
bet C). 


Subscr. rpoe edeiove. 


OTixen Tip 8m. 


COLLATION OF CODEX SINAITICUS. 


mpoos pidurarnaotouc. 


-; Car Ll. yw ow. [wasr], 4. +17 (ante 8eqoe:: improdat C). 
“2 jb +tye (enle zpernc). 6. exiredccrv. axps. [w xu]. 7. 
- farev. + ev (ante rH awodoy.). cure. 8. —eorw (habet C: in- 

water por? pro pov). xu sv. 9. [wepiccevn]. 10. — yar 
jet C). aAimpuwers (es pro a pm. vel A)v. 11. xaproy. ror. 
= $8 yewoonwy. 13. + re (ante yw: improbat C). yeyorera 
* Geeta: A? C). wacwd. 14. + Tov Ov (ante Aart). 15 (— Kas 
mC). fin. anpvocew (A minul. enpvocovoy). 16. o: per ef 
pevrao w.7A. @ vera. 17. 17. 06 8e ef epieras x.7.A. € vers. 16 

Tey puncta apposila sed rursus erasa). eyeipew (pro em- 
vy). 18. + ort (post xAny). ere  adnOea (* p.m.?). 23. 3¢ 
yap)- (A obliq. addit yap post roAAw). xpiscovy. 24. em- 
p/.—en. 25. wapapere. + Uuwr (post moreno: improbat C). 
—vrew xu (habet A). wodrrevecOav. eB8erv.—eire anv 
ef A obliq.). axove (axovew A obliq.). mori’. 28. eorw 
(— per). eviatacy. arwrsacv. tuer (pro vu). 3v. 


1. veo (pro twa). 2. [oupy.). avre (pro er: C cum 
> -)- 3. xar epiOiay pnde xara xevod. (xara improbat C). ra- 
peourny. 4. exacToe gKxowouvres.—exactoe secund.: 
iif. emagrot Touro ppoverte (— yap: rovro yap C). 7. oon 
3 - 8. eraxwace /. + Tov (ante cravpou plene). 9. twep- 
. + 70 (ante ovouaprim.). 10. + xu (post iw: delet C). ex- 
a. efoporoynonrey. 12. (C improdai ev prim.). 13. 
= 15. [yeno6e]. axapeor’. anapa pecov (— ev). 16. 
er (exexovres A). 37. [add]. Arroupyiav.— Kar ovyxaipe 
bet war ovry.)- dpowored.? 18. 8e. cpiov. [ovyx.]. 19. 
21. w xu (— Tov). 23. adidw. 24. (+ eye anle raxewo 
_ [ffa. + xpoo spac (tmprobat C). 25. [ovorp.]. Arroupyory. 
2 ‘f+ ew (post guaot tmprobat C). noderncery (sie v. 27). 
Gavarev C). adda. wAencer avrov. Aven» (pro Aur). 28. 


eorrer¥. 29. wpocdefacbav. 30. xu (pro rov xv). wyyiocw. 
wapaBoAevoauevos. avaxAnpwce. ene (ue C). Arroupyiacv. 

III. 1. ravra (ra avra C cum Steph.). [3e avg.]. 3. Gu (Ge C 
cum Steph.). 4. we (pro ey secund.: corrigit A). 5. Benapew. 
6. (nAoo (C cum Steph.). 7. —adrd (habet C). [nv por]. 8. — Kar 
prim. (habet C). [-ewo xv]. [xv pov].—eivas secund. (habet C). 9 
Sinasoourny euny (C cum Steph.). sioriv. 10. yraoewo (pro avu- 
oracews: A obliq. cum Steph.). xa: xowwmtay wabnuarwy (habet 
thy eb rev C). cuvpoppifopevor (cuvpoppovpevoc C). 11. thy ex 
(pro rev). 12. rereAsopa.—xa prim. (habet C). « (pro xa 
secund.. corrigit A). xareAnugOny. dxo xv w(—Tov). 13. ovrw 
(pro ov). 14. ewextivopevor Vv. eo (pro em). BpaBiovv. 16. 
TeArov. + ovw (anle ppovovper [sic]: improbatC). 16, —Kayom 
ad fin. vers. forsan ob dpovored. (C nay. ro avro ppomy). 17. our. 
piunrey, [ovrw]. 19. awrwAiav. exryiav. 20. [owrnpa plené}. 
21. rarwwcewcy.— ee ro yeverOat avro. ouvpop. avrw (pro 
eavta: C cuns Steph.). 


IV. 1. « ayarnro: (x notat. p.m.)V. ovrwsv. 2. evodiay. 
gporw/. 3. va: (pro xa prim.). yrnore oulrye sic edit. min. (al in 
not, et edilt. mai. et 1865 ou(uye: C cvr(uye). cuvAauBavov. Kas rey 
Cuvepyey pou Kat Tev Aorrew (C cum Steph.). 6. wer. 8. exevoov. 
9. ipnynov. 10. ppoviw. neapioGev. 12. nas (pro Se). raxewovebav. 
sagw, mivayv. Sorepiobar’. 13. — xo (habet C). 14. [ovye.]. 
16. a8arav. Guo bis. paxaoracv. Anppewo. 16. [err]. xpraxd 
(sie v. 19). 17. [aA]. 18. wapa (A awo) exapposecrov. 19. ro 
wAdovros (C cum Steph.).—ev prim. (habet A obliq.). 20. + 
(ante 4 Sofa: delet C). 21. aoxacacbav. 23. — yer. Tov xve 
(pro sayrey: C cum Steph.). [aunr]. 


Subser. xpoo pirrwrnoiove. 


oTtxos @ (i. €. o) 8m. 


poe Kooga aelc. 


LLL. Xo ww. 2. eorocaase. [xo xapio]. [nar xv iv Xv]. 3. 
Meph]. 4. ke cw (xe wv C). aw exere (pro ry tert.). 


i Vv. 6. — cae secund. cory (sic v. 7)V. + xa: avtavopevoy 
aie naSec). adyGia’. 7. — eas. epuabdare. nor (pro Suer: C 
= _BMeph.). 9. nucv. 10. —vuac (Aabet C). apecxiar’. ry 


ex (ex tHew.C). 12. + Ge (ante xarpi). duae (pro nuac), 
j- 14. —8:a rou amarog avrov. 16. — Ta secund. ef 
(Aebei C). 17. ears (sic v. 27)V. ovverrnnerv. 18. — ex 
C)- 19. eBoxncer (v p.m.). 20. [8 avrov]. 22. [ano- 
vy]. + avrov (post Oavarov). 23. moriv.—ry secund. 
C). wnput xa: awocrodos (pro siaxovor: C cum Steph.). 
tw vper (— pov veep: C cum Steph.: A omittiés pov 
). [0]. 25. + wavaog (post eyw: improbai C). 80carv. 
yor. 27. [rio 0}. rov (pro rovrov: C cum Steph.). [oc]. 
— w (habet C). 29. evepyiarv. 


1. dwep (pro wept). Aacduiay. eopaxay (-xacw C).—ev 
(habet U). 2. cupBiBacberrer (-w» C, sed rursus abstersit). 
wrovrog (C cum Steph.). fin. rov 6u xarpoo xu (C xa: warp. 
3B. esotrd.—yo seeund. (habet C). re rescript. ab A vel 
4. —8e (habet C). wndeco (C pntes) prounrne. J.—o 
w (habet A). [ev 17 x.].—ev autn (ev aut legit C). 8. Bre- 
J. eoras tpac. cvrayow (-yoryor Cv. croxiav. 10. [oc]. 
Tae (anle apyno). exxAnorac (pro xa etovciac : C cum Steph.). 
— rev apapriey (habet C). [-nats p.m., at Bawricpe C). 
fourwyepOnre].—Twr. 13. — ev (habet A). sapawtepaciwy. 
wefeoxornoer Sua (cuar improbat C). (nus, at C viv). 14. 
tarstssv. roo (7 p.m. in ras.)v. nyor (pro nus: A cum 
Vou. Hi. Paar ITI.—7. 


(Par. i. 1—Cox. iv. 3.] 


Steph.). 15. eB8ryparicerny. 168. Bpworvy. [vovp-]. 17. [a]. 
eorwy. (—rovC). 18. pydiov.—ev (habet A). tartvopoocurvy 
(sic v. 23)V. ‘ weAAorrew’ ayyeAwp (‘’ A).—pn (Aabet C). eopaxer. 
fin. avtey (-ov AC). 19. [cupB.]. avin (A avte). 20. axo- 
Oavere (sic) ovy (—ovy A? ow ax. C).—to. oroixiovy. 2). 
cory (sic v. 23)¥, 23. eBerdoOpnoxiad. (xa: secund.). agpidiav. 


III. 1. ev (pro rw: A cum Steph.). 80 (pro xo primd: x A 
vel p.m.)V.—eotw (habet A). 4. dpoy (pro nuwr). Tuo (sie 
v. 7)v. 5. — upor (habel C). sopviavd. wAeovetciavy. 4:8eA0- 
Aarpiay. 6. amiiacy [caelera cum Steph.]. 7. rovrac (pro 
avroc). 8. — «as tueo (habet A). 10. ewevducapuervo: (evd. C). 
ll. [-Aoe eAev-].—ta (habet C). wacwv. 12. [tov]. omrippov. 
taxwoppocurnyy. xpautnra. 13. Oo (xo A?C cum Steph). 
(C correcturus nu pro uusy, rursus 9 abstersil). ovrwcd. Tuo. 
14. [wact]. o¢ (pro nrix: C cum Steph.). 15. xu (pro év: C 
cum Steph.). 16. xu (pro xu: C cum Steph.). evormvreey’.—xas 
secund. et tert. (C habet rn ante xap.). Taio xapdseo. fin. be (pro 
nw). 17. [av]. xu iv xv (+ Tov ante xv C).—xas secund. 18. 
Uroraccer Gard.—tio10. 19. (+ eautoy ante yuv. C). mixpeverbev. 
20. yovevowwv. evaperroy cot ev Kw. 21. wapopyifera: (pro 
epeOcCere). 22. opSarpodovrraov. fin. xv (C Ov). 23. — nar vay 
(C habet xay). o(prooi). 24. awodnayerGe (Anup. C).— 

25. yap (pro 3e). (C xopigera). ndunoerv. ext. spocwro- 
Anuyia. 


IV. 1. [wapexeoOe: (-6a: C)]. oupayw (-o1¢ C). 2. wpooxap- 
7cpirev.—ev autn (kabel A). 3. apa (iv primd: apa vis p.m.)Ve 
3R 


COLLATION OF CODEX SINAITICUS. 


(8 0}. 4. 3: (non v. 6)V. 6. everv. 7. + 8e (ante xar: improbat | pero: (pro wend.). 


C).—xas cvvBovdod (habet C). 8. ye re (sie Tischendorf. : ve C). 
(duor prim.: C nu. eed abstersit]. r°¢ (apm.?)Vv. 9. [upen: 
C np. sed rursus abstersit}]. yrepiovew (C yrepwovew). 12. 
aonaferey. + wv (post xv). nuwy (pro user secund.: vp. C post 
orixey scriptorem). orabnte (C oryre). tedwiv. wewAnpodopn- 


13. xodvy rover (pro (yAow redve). daskaw 
15. avrey (pro avrov). 16. AseSuamev. doo 
18. — anny (Aabet C) 


(sie v. 15)v. 
Succard. Spo. 


Subser. spor xedaccaeeg (sic Tisch. 1863, ef cedessens 135). 


CTX OP T. 8.M. 


ampoo Oeacadovixes a. 


Cap. I. 1. [cum Steph.]. 2. psavv.— ver secund. (habet C). 3. | Ge: C cum Steph.). xv (pro dv: C cum Steph.) 11. -Xx 


odiartwrwov. 4. + rou (ante bv). 5. + Tov bu (anbe nuwr). [eo 
Op.J. Surauiv.—ev guart.—ev guint. 6. mnre’. 7. [ruroug]. 
waowy. paxatdovia (sie v. 8)V. + ev (ante ry ax.). 8. — yap 
(Aabet A). 6v (pro xu: C cum Steph.). +» ry (ante axaia). 
@dAa ¢ (— eat: e addunt A? C: adda p.m.). xpiay exiw nuac. 
9. exxouer. 10. avanerur. + reer (inter ex et vexpey). ex (pro axe). 

II. 1. o8aras (sie v. 2)V. 2. —xas prim. 3. ovde (pro ours). 
4. evres/.—to prim. (kabel C). 5. neransacv. (— ev secund. 
C). 7. adda. vymios (ayrios C). (ear proayC). 8. opepepero:. 
eyernOnre. 9. —-yap secund. iu (proc duac: A cum Steph.). 
ll. paprupopevo:. 12. weptwarew. xarecaytoc. 13. init. + was. 
abiakixrwo’.—arrnbec (Aabet A ante eoriy/). nuy (pro vp). 
14. dusov (bis in vers.). Post Ov propter duoior. addit p.m. edetacbe 
K.T.A.V. 13... xader eorw A... evepyiTas... nim... Ve 14 ptm 
pnOnre usque ad rov bv v. 14: improbat AV. ra aura. 15. 
aronrivartar/.—iWiove. nuag (pro vuac). 16. eOveruwl. ep- 
GacevV. 18. Sort. 19. —x tert. (habet C).—xv. 20. eorav.— 
9 secund. (habet C). 

IIT. 1. nuB8oencaper. xarad:pOnva, 2. [B:ax.].—Kxar cuvepyor 
nuwy.—upac secund. Uxep (pro wepi). 3. init. ro. [under cave. 
oa ev +r. OAnpeci]. 6. + upey (ante micrw: yw separat C??). 


prayv. 7. avayen Kat OAnpe. 8. (C ornxere). 9. xo (pro 


Cua (pro nuwy tert.: C cum Steph.). 13. — xv. fa + eng 
(mprobat C). 

1V. 1. —1o. +e (ante xo). [sw xabec). + xabes cm rep 
warete (post bw). 2. e8exaper. 3. cori. (-e7 Ged-]. (ter 
pro tne C). 4. [exacrov]. +” (anle risy: tmprodct C) 
6. —o (habet C). [caetera cums Steph.]. 7. fata]. & cab 
dorra to xv. avr. (C Sorta). fin. Suao. 9. (exouer pro exert C) 
10. dpew (pro trove secund.: C cum Steph.). [peced-}. Il 
(— Biase C). dpuy wapryyAanery (wapwyy. Gu C). 13. dele 
kotpopevay. [Aurnote]. (wo pro xabeo C). 14. exnereeme (Com 
Steph.). aweOavery. ovtwo (sic v. 17)v¥. 17. wepeArropera. 

V. 1. tov ypaperOa: usw (row improbat C). 2. axpefect 
—n. 3. —-yap (at 3eC). exorara:. w8er/. 4 cored. (1 ]@ 


up.J. [xAerrno]. 5. + yap (poet warrec). eora: (¢pm)i. € 
—as prim, (habet C). 7. xaBev8oveuwd. 8. ~ xa: eyarye (pe 
morewr: habetC). 9. adda. 10. wep: (pro urep: C com Seph) 
12. wpoloravouevouc. 13. + naz (ante ecpyy.: improbet (). fam 
roe. 18. awo8or (-8a C).—xai prim. (Aabet C). 17. akedaread 
18. [yap Ger.]. + rou (ante bv: improbet C). 19. [cBeornd 
21. [sie, exm Steph.: at C warra de). 25. [ea dees]. 
(opas(w]. [wacr].—aytoe (Rabet C). 28. [apyy). 


Subser. poo Ceocadrovixes a. 


mpoo Geocarovixac B. 


Car. I. 1. + as (ante api: improbal A, forsan p.m.). 2 
[nur]. 3. optAoper’.—vpcow tert. (habet C). 4. avrove nyuac. 
eyxavxeacba:. [wact, sic v. 10]. 5 evdiypav. 7. vpor (pro 
nucy: C cum Steph.). 8. [xups A.J. [es8o01]. (+ Tov ante dy, C). 
Graxovovewl. [xu]. 9. [cAcOpov]. 10. mirrevcagw. 12. — xv 
prim. 

II. 1. (epecrep [ev] p.m. super ras.)V. 2. unde (pro unre prim.). 
fin. xu (pro xv). 3. avouiac (pro apapriag). 4. —xas uwep- 


apxfe]. mori. 14 + wa: (ante exadrecer). [poe]. tae (pe 
nue prim.: A C cum Steph.). 16. w xe 90 bv osryl 
p.m.: C delet o ante warnp).—o ayarqoas qpes (eddit A) y 
Tac naptiag Duay.—uuac. epyc as u hover. 

III. 1. xporevxecbav. 3. 0 xo ecru (eevee se C) é 
— vusv.—xar prim. (habet C). 5. + ray (ante deqpery) & 
(nyoow). wapeAafocar (wapeAaBfer C). 7. ederaiv. prcrtes a 
v. 9)v. 8. aAAa. vuKToe nat nuepac. ae — rewre (hebed 


asponeror (habet A obliq.) 0b duoer.—wo Ov. axoducvurray. epyalerdev. oy ey xcs ww xe (C cune Steph, bs as) 

ecrwv. 6. oSarav. avrov (eavrov C). 7. + yap (post nbn: | “ytaxnonre. onptove Oat. — xa. 16. = 

improbat C). 8& xo to avador (C avedor). 9. evepyiary. Bv- Gerrrarv. 16. (spore) 17. corr onguerv. ovrecv. 18 - 

vauv. onuoocy. repaciwy. 10. —rno prim. (habet C).—e (addi, C apnr). 

secund, (habe( C). lk. wepwes (-ferC). 12. xpibecw arayrec. Subser. wpec Seecaderues. 

adAa.—er (Rabet C). adisceav. 13. optAopery. evyapiori. CTiXeP pw. £m. 

+ tev (anfe xv). eAare. nuac (pro duac: C cum Steph). [aw | 
mpoo eSpa.ove. 


Car. 1. 1. war euper ras. 2. exxarov. eOnxerV. exoincer Trove 
awvar. 3. — 3: eavrov. Tey auaprioy roincanevor (—~ nua: af 
ver C). 4. xpirreor/. 6. erwev’.—avre (habet A). 7. Arroup- 
youov. 8. + xa: (post aiwvoc).—pafdoo evdurnroe (habet A n 
paBsoe ryo evOurntes paB8oe tho B.)/. fix. avrov (pro cov). 
9. adiccay (pro avoway). expicey’. 12 arActeo (eirrkeiw C). 


8 (Cox. iv. 3—18. I. II. Tass. 


+ wo Tuarioy (post avrovc). + xa (ante e artes: ope) 
Anpouow/. 13. epyeerd’. 14. aswl. | 

Il 1. weprocorepwo Ser. wpocexu qper. esseetie! (206s 
@apapveuer. 3. AaAcOad. 4. oypsos. en e.g 
(A pepiopoc). &. dweratery. 6. [7:1]. 7. oor ol - 
rasur. rescript. p.m.? vel Av. [Habet co rere 
Hen i. 1—i. 7.) 


COLLATION OF. CODEX SINAITICUS. 


gtr}. & Bwerata” (co forsan p.m.). te yap. [avre prim.]. 
30 expewerV. = vrerswcard. 14. xexowwrnxery’. aiyaroo Kat 
cmpmes. peresyery. tovrectuy. 15. Sovruacy. 17. apeadrcrv. 
W —reparGeac (kabel sipacbic C). mpaloperood 
HW} — xv. 2 [pwono)]. 3. ovrog 80fnc. pwdony. 4. —7a. 


& sabone. 6. xa (pro eavwep: ‘ i.e. cay p.m.: C cum Steph.). 
(ux. TeA. BeB.). 8 wipacua: now v. 15 (pro wapariup.). mt- 
pepoo’. 9. exipacay/.—pe prim. (habet C). ev Soxiuacia (pro 
damaray pe: C cunt Steph.). reocepaxoyra (sic v. 17). 10. 
cova (pro exewy). [error]. 12. eorev. 13. [rio e& vpev). 
IL rew xu yeyorvaner. 16. eyurrovv. podoewo. 17. riow (sic 
 18)é. Se wpocayiicery. 18. apocer’. aniOncacwy. 19. ec- 
use (ste iv. 1)V. [8s]. 

IV. lh. waradrrwopergcv. 2. cuvnexepacpevor. sioti/. 3. ovy 
(pro yap). 4. epyxerv. ovrecy. 6. [8:] amxiwriay (axibiay C). 
7. opeLes vive (rive opifec C). daverd. wposipnra. oxAnpurnrav. 
B we (sic). 9. Deest versus (habet A, legens awodirerav). 10. 


= (ra C seripsit et abstersit : i.e. xaytey pro tev prim.). 11. 
goed’.—wvis (Aabet C). Orodrypariv. amBiacy. 12. —puxne 


Suppiet Sorsan p.m.).—te prim. [erduunoceay]. 13. ecru. 14. 
powov@av. 15. cvvrad. acdenasy. xeripacperovy. 16, edeoo. 


V. 3B. [re]. 2. [ayvoove:]. acvdernayd’. 3. 8: avryy. ovrag 
ee wv. S)v¥. [eavrov]. sep (pro urep). 4. —o bis. xabwowep 
& came Steph.). 5. eBofacerny. 8. exadery. 9. xagw Toe bx- 
@evewr wy aut. 12. xpiay prim.v. croixiad. — Kas uliim. (habet 

13. eori. 


7 VI. B. [8:8axyno]). [re dis). 3. [xoinooper]. 6. wapadrypari- 
brrecd/. 7. «pxoperoy wodAaxic. 9. abeAgo: (pro ayarnro:: 
Seums Steph.). xcpiccorav. ovrwe (sic v. 15)V. 10. —rov xoxov. 
peSectacbav. 12. penta. 13. exayyiAauevoov. exer. 
power. 14. a: (pron). 15. exeruxerv. 16. — per. oprvovow. 
8 + ro» (ante Gv: improbat C). xpoxipernov. 19. [avpadn]. 

“@. peeA rcesreSex (non v. 6. 10; vii. 10. 11. 17; at sie vii. 1. 15). 


WII. 1. cadnp’ (non v. 2). [rov vy-]. oo (pro o secund.). 2. 
pPepsower axo sartav. eoriy., 3. [apwpos.}. 4. [xa]. 5. [vier] 
a (sie v. 9)v¥. lepariavy. [axodexarouy]. rovreoriy. 6. 5e- 
aacev (— ov prim.: habet C). evrdoynxery. 7. xprrrover 
w. 19)V¥. 9. [{eswesy]. 8c. Aceves (C-e17). 10. ert yap infer 
p-m./. —o. Al. Aeverrucnov. ex avrno vevonobernras. 
wpocesxnaery. 14. wept lepewy pavono ovder ehadnoer (ovd. 
- C). 16. capa. 17. paprupere [i.e.-as]. 19. [-Comer). 
{C per’). wpocerd.— eto roy aw. ad fin. vers. (habet C in 
-» fegens peAxioedex’). 22. rocovro xa: (C rogovroy sine 
j. aperrovory. 23. asw. (yey. iep.]. 26. [nu exp-]. 27. 
Zpod eveyxac. 

"WHEL. 2. Asrovoyoov.—xa: secund. 3. 171° (S p.m. vel A). 4. 


(pro yap).— rev tepewy.—rov (habet C). 5. dro8rypativ. 
pevovow/. putons. gnowl. xomnow. 6. [yum]. reruxe 
Terevxe). Arroupytacy.—eor: 8100... ext xpertrrog (0b duotor.). 
A Biabyene eotiy pecarnos nr em Korro(o deest): 
p-m. procedit w crayy. 8. avrova (-roe C). tor (ind 
~ §.10). oor secund. xov supplet C).V. 9. [-pevou pou]. evepwarv. 
Yo. [-Oncy 97]. exwacd. xapdiay (-ac C). pos p.m., at primd pov, 
"mate esx Aaev. 11, wodsrny (pro xAneior). ednoovawy.—avrey 
. 12. —xat rev avopioy avrwy (habe C) 0b duowr., 13. 
v (non v. 8). [wewaratexe]. 
IX. 1. [esxe].—oxyryn. Aatpiacy. 3. raayiateveyur. 5. 
. avert (pro ers: ey eras.). 6. ovtrwcy. 9. ny (pro 
wo). cwridnow reduocay. 10. Bpapacwy. wopacwy. diumaiwpara 
(—xas: habet wa: C). 11. [wearr.]. 12. eto ra ayia epaxat eo 
ta ayia (e1o Ta ayia prim. improbat A)V. [evpay-]. 13. rpaywr 
«a: ravpor. 14. (C aytov pro aceriov). [ p.m. omnino cum Steph.]. 
13. rore (pro wore: C cum BSteph.). esrxviv. 18. [ovd]. o- 
cuenoras. 19. (+ Tov ante vouov C). + ror (ante rpayur: im- 
C). eparyricer (sie v. 21). 20. everiActrov. 21. Arroup- 
epacv. 23. Swodrypatav. xpirroow. 24. xipowomrav. eioniOer 
ayia.—0. 25. (+ Tar ayy post aya). 26. vun. +o (ante 
asaptiag). 28. + Kas (post evrac). 


9 [ Hes. ii. 10—xii. 28.) 


X. 1. +avrey (ante ac). Suvarvtas. reAwwcav’. 2. [ovr]. 
exur/. cumBnowd. «exabapiopevovs. 4. Thayer xa: Tavper. 
apepy (p p.m., A primd)V. 6. [evd., sic v. 8). 7. —nxw (habet 


A). 8. @voar «at xpoopopac (C cum Steph.).—ror. 9. —o 6 
(Aabet C). 10. —ot.—rov secund. II. [tepeve]. eornxer AL- 


Toupyer nal nuepay (err. xa np. Arr. C). 
Toc). «x Sefca (ev 8. C)v. 14. rereAcoxerv. 


12. ovrog (pro av- 
15. eipnxevar. 16. 


CG 

thy Siavoray. 17. prngoOnooua: (C -cOw). 18. ape (° p.m.?C). 
— tovtey (habet C). 20. rovreori/. 22. peparriopevor (C 
eppav-). cumdnoewov. 23. AcAovcpevor. + nucey (post edmidoa: 
improbat C). 25. eyxarad:iwoyres. avtrwy (C eavtwy). ocor (C 
ove). 26. rno (pro rny: C rnv)Vv. extyrectay (a delet A). awo- 
Arweray. 28. podoewo. tpiowd. 30. exducnoaov.—Acye Ko 
(C Aeyt xo). xpives xo (C cum Steph.). 31. euweowl. xipacv. 
32. (C habet avauspynoxecba:). apapriag Duwy (pro nuepac: 
AC uepac :—Dpow C). 33. omBiopowv. OArperwv. 34. [Seopour 
pov]. yiweoo (sic). eavrour xpiocova (— ev prim.).— ev ovparor 
(habet C). 35. weyadny picbarodociay. 36. xpiay exere (ex. 
xp. C). xopicacba. 37. xpomoe: (ses C). 38. + pov (post 3: 
xaoc). droorAntray. 39. arwhiag (-Acay A C). 

XI. 1. eorw. - 3. wort (non wv. 5.7.27; af sic vv. 4. 8. 9. 11. 
21. 22, 23. 24. 28. 29. 30. 31)V. paw[operce supplet A]V. ro 
BAexopevoy. 4. spoonveyxery. re be (pro tov bu: C cum 
Steph.). jim. Aare. 5. yndpucxeto. oT (pro dors: A C cum 
Steph.). perereOnner (uereOnner A? C).—avrov (Aabet C). [evnp.]. 
6. —re (habet C). ecrwy. yewetav. 7. xarerxevacerv. [xar- 
expe}. 8. [-rs wad-].— row (habet C). nueAArAer xAnpovouray 
AapBayw (—eo: supplet post nu. Avel p.m.: at C. Aau. eo KA.). 
efnrADenv/. 9. — Hv. curxA.—tno ult. (Arno aurng ewayy. C rae 
ex. tno avrgg cum Steph.). 11. eAaBen.—erexer (habe? C). 12. 
[-exvn-]. won (pro woe). xiroov. 13. xopicapevor (pro Aa- 
Bovres: C cum Steph.).—xas reisOevrer. 14. [eup.]. emily 
rovowy. 15. penpovevovow (C cum Steph.). eteBnoay (etnAdor 
C cum Steph.). 16. yuy. xpirrovory. exerxuvetav. nromacerv. 
17. wernt (sie v. 20)V. tvax (sic v. 18). wipafoperooy. 19. eyi- 
pe Suvarog. 20. weiors wept. evAcyncer (—icaax: A supplet icax, 
C toaax). 21. twong’ (non v.22). evroynoerv. 23. conv. eurn- 
povevcerv, everiAatov. 23. pwione (sic v. 24). arriwrv. [d:a- 
Tayna]. 25. cuvnaxovx:cOav. 26. pilovav. aryuwrou (—ev). 
aweBrewerV. 27. exaprepnoery. 28. wexoinxery. [odobpevmr]. 
29. + yno (post Enpac). 30. Teperxw execav. 31. paaf'v. + emte 
Aeyouern (ante sopyn: improbat C). axcOnoaciw. 32. emAcfiv. 
we yap.—Te xa: prim.—xai tert. Bavei8'V. -ouna’v. 33. npya- 
gato (epy-C). 34. paxapne (sie v. 37). e8vvauwOnoay (C eved.). 
35. yuvauae (C cum Steph.). xpirrovooy. 36. evreypwrv. 
wipay/. 37. exipacOneay expicOncay. aryiooy. 38. ex (pro ev). 
[opecs]. 39. [ryv ew.J. 40. xpirrovy. reArroBboowv. 


XII. 1. qpsov. rndmovroy (C rocovroy cum Steph.). 2. dr- 
euiver’.—ov bu (dpoior.). xexabicer. 3. eavrove (pro avroy: 


avrova C). 4. [ayrex-]. apraywiCouanet (” et aye in lituré scrip- 
eit A, ut videtur)V. 5. exrAeAnobard. wadiacv. 7. eto waidiay 
Dropevere’ (—e).— eorw (kabel C). 8. waBiacv. [yeyovaci]. 
xas ovx’ Dios eore. 9. [everp.]. woAu (pro wodAw). (+ de post 
modu C). 10. init. o (C or)¥. eweBevorv. — ein ro (habet C). 
Ll. wey (pro de prim.: 8¢ C). wasdiav. ipnrixory. arodidwowv. 
12. xtpacv. 13. woerre. 14. ovdsiov. 15. [8:0 tavrno]. ptay- 
Cwciy oc w. 16. [awe8oro]. Ain. eavrov (avrou C cum Steph.) 17. 
evpevrv. 18. —opes. (ope (pro oxorw: C cum Steph.). 19. — um 
(Aabet C). 20. init. ove (primd 0 loco 0?)V.—1n Boris xata- 
rotevOngera. 21. [ovrw, ovrwec C). » (pro ny). padono.—eus 
(habet C). sin. extpopor. 22. Tn’. 23. axoyeypayperay ev 
ovpayac. [xvas (» C)]}. reAcer Sedicasmpevore (C Siucaicoy TeTeALw- 
pevey). 24. xpsrroy. [roy aB.]. 25. ekepuvyor ext yno (—Tor 
et tno: C habet epvyoy roy). + tov (ante xpnuati{orra: im- 
probat C). woAw (pro wodAw). 26. ecarteucery. ciow (pro cece). 


27. Tny Tov Gaeiinivan serbeeis (rnyv supra C). pivnv. 28. 
€xouer. Aarperouey. fin. peta evrAaBiac nat Seove (C a8ous pro 
Beouc, sed restilutum Seouc). 
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COLLATION OF CODEX SINAITICUS. 


XIII. 2. rny irogenay (tno -1a0 C). 3. pipvnoxerOav. 4. 
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NOTICE. 


A collation of the Copex Srvarricus (§), as published by TiscHENDorF in 1863, 
has been added to this edition. Asa guarantee for the accuracy of this collation, it may 
suffice to mention, that it has been made by the Rev. F. H. Scrivener, M.A., of Trinity 
College, Cambridge, Rector of Gerrans, Cornwall, Editor of Codex Augiensis, 1859, 
and Author of a Plain Introduction to the Criticism of the New Testament, Cambridge, 
1861. 

With regard to the collation of the Apocalypse, Mr. Scrivener states, as the result 
of his examination, that “out of the 405 verses of the Apoc., Cod. c is extant in but 
239. These 239 verses contain 993 various readings in the four uncials NaBC, 
excluding all itacisms, clerical errors, and the like. 

“The 993 various readings may be classed as follows :— 

Peculiar to &, with or without the support of cursives, 310, or nearly one-third of the whole. 


All the uncials %acB agree in 188 places. ta in only 24. 
NaB in 64, Bin 89. 

ac in 170. Nc in 52. 

NBC In 96. 


“Qn the whole & is most united with ac, rarely with a alone, most with B alone, 
but seldom in very peculiar readings: most with c in places where c is nearly alone. 
On the whole oftener with c than with B, with B oftener than with a. 

“ My inference is that 8 is quite an independent witness, frequently confirming the 
best cursives (e. g. 38. 95) against aBc united.” 


The pages of this collation will be supplied gratuitously to purchasers of former 
impressions of the present edition of the General Epistles and Book of Revelation, on 
application to the Publishers. 


Oloisters, Westminster, May 2, 1864, 


PREFACE. 


Tue CaTHoLic or GENERAL EpistLes,—probably so called because they are not inscribed 
to any particular Churches ',—have an intimate connexion with the Epistles of St. Paul, 
and with each other. 

The Epistles of St. Paul, as has been already observed’, ought not to be regarded 
as separate compositions without mutual coherence, but as connected together, and as 
forming an harmonious system of Apostolic instruction in Christian Faith and Practice. 

Accordingly, those Epistles will be studied with the greatest profit, when read in 
chronological order. 

The Epistles of St. Paul receive also additional light from the Catholic Epistles, 
and reftect much light upon them. 

The Epistles of St. Paul to the Galatians and Romans, for example, cannot be duly 
understood, unless they are viewed in connexion with the General Epistle of St. James; 
and on the other hand, the Epistle of St. James may perhaps be liable to misappre- 
hension, unless set in juxtaposition with the Epistles of St. Paul to the Galatians and 
to the Romans. 

But when those Epistles of the two holy Apostles are placed together, they will be 
found to be adjusted to each other, and to fit in to each other with nice accuracy and 
exact precision; and, when thus combined, they form a complete body of Apostolic 
doctrine on the great article of Justification; and they afford a sufficient safeguard 
against erroneous teaching from two opposite sides, by which that doctrine has been 
assailed. This will be more fully demonstrated in the Introduction to the Epistle of 
St. James *. 

In like manner, the two General Epistles of St. Peter have a near relation to the 
Epistles of St. Paul. They add strength and support to them, and are strengthened 
and supported by them. 

St. Peter’s First General Epistle bears a remarkable resemblance to St. Paul’s 
Epistle to the Ephesians; and St. Peter’s Second General Epistle occupies a similar 


* Geumenius, Proleg. in Epist. Jacobi. Leontius de sectis, c. 2. 

* See above, the Preface to St. Paul’s Epistles, p. vii, and the Introduction to the First Epistle to the 
Thessalonians, p. 5. 

> See below, pp. 1—3. 
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place to that which is filled by St. Paul’s Epistle to the Colossians. In the doctrinal 
substance of his teaching, and in the practical application of the great principles of the 
Christian Faith to moral and social Duty, St. Peter, in his First Epistle to the Jewish 
Christians, exhibits his perfect agreement with the Apostle of the Gentiles in his exhor- 
tations to the great Gentile Church of Ephesus. In his Second General Epistle, 
St. Peter adds force and solemnity to the warnings of St. Paul to the Churches of 
Phrygia, concerning the immoral consequences arising from heretical denials or perver- 
sions of those Christian doctrines, which were propounded by St. Paul in his Epistle 
to the Ephesians, and by St. Peter himself in his First General Epistle. 

Thus the two great Apostles, St. Peter and St. Paul, are seen standing side by side 
teaching the same divine verities, and uttering the same cautions against corruptions of 
the Faith. 

The proof of this statement will be submitted to the reader’s consideration in the 
Introduction to the Second Epistle of St. Peter'. 

On one grave question St. Peter had, upon one occasion, differed from St Paul. 
That difference arose in a discussion concerning the terms and conditions upon which 
the Gentile converts were to be received into the Christian Church. 

The circumstances of that controversy between the two Apostles have been nar- 
rated by St. Paul in one of his Epistles, the Epistle to the Galatians °. 

St. Peter addressed his First Epistle to the Asiatic Christians; and he particularizes 
the Galatians as among those to whom he writes‘. 

It is remarkable, that in this Epistle St. Peter adopts the very words which are 
used by St. Paul in his Epistle to the Galatians, concerning that same question which 
had formerly been an occasion of altercation between them *. 

It is also observable, that St. Peter, in his Second Epistle, written to the same 
parties as the first’, and written also a little before his own death‘, and, consequently, 
a little before the death of his brother Apostle, St. Paul, who suffered martyrdom at 
Rome about the same time as St. Peter’, declares his own affectionate regard for his 
“ beloved brother Paul,” and commends “‘ all his Epistles” as “ Scripture *.” 

Thus the Holy Spirit, speaking by the mouth of St. Peter a little before his 
decease, declares the divine Inspiration of St. Paul’s Epistles; and by the gifts and 
graces of faith and love, peace and joy, patience and courage, poured into St. Peter’s 
heart, He enabled him to unite with his brother Apostle, St. Paul, in preaching the same 
Faith, and in sealing that testimony with his blood. 


The Catholic or General Epistles possess also a peculiar interest in their relation 
to each other. 


» See below, pp. 70—72. 

* See Gal. ii. 11—21, and the Review of that chapter in the notes at the end of it. 
> 1 Pet. i. 1. 

* See below, Introduction to St. Peter's First Epistle, and note on 1 Pet. ii. 16. 

* 2 Pet. iii. 1. 

© 2 Pet. i. 13, 14. 

7 See below, Introduction to St. Peter's First Epistle, p. 4+. 

* See note below on 2 Pet. iii. 15, 16. 
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The writer of the first of these Epistles is St. James, the Lord’s brother, the first 
Bishop of Jerusalem, who died a Martyr to the faith in that city’. 

St. James, as we have seen, connects the Catholic Epistles with St. Paul’s; and 
St. Peter in his First Epistle often adopts the language of St. James ’. 

The Holy Spirit, writing by St. Jude, the brother of St. James, frequently reiterates 
the language of St. Peter’s Second Epistle’; and displays the fulfilment of the prophecies 
which had been delivered in that Epistle of St. Peter. 

There 1s also good reason to believe, that the Second Epistle of St. John has an 
intimate relation, of a very interesting kind, to the First Epistle of St. Peter ‘. 

Thus the Catholic Epistles are connected together in a sacred network, and are 
woven together in a beautiful texture of substance and expression. 

Each of these General Epistles performs also its appointed and appropriate work. 

St. James confutes the errors of those who imagined that a speculative knowledge 
of religion and theoretical profession of belief, 1s acceptable to God, irrespectively of 
practical piety; and he exhibits Christian Faith in its true character as the essential 
energizing principle of Christian Life. 

St. Peter, in his First Epistle, follows St. James, and builds up, as it were, a 
systematic structure of moral duty ‘on the solid foundation of Christian Faith. He 
applies the doctrines of the Gospel to the social and domestic relations of Rulers and 
Subjects, Husbands and Wives, Masters and Servants. 

In his Second Epistle, St. Peter condemns the erroneous tenets of heretical Teachers, 
who denied the doctrines of Christ’s Godhead and Incarnation, and of the Atonement 
made by Him on the Cross, and he exposes the immoral consequences of those tenets, 
and displays the licentious profligacy of those Teachers and their adherents. 

St. Jude in his Epistle completes the work of St. Peter. He recalls the attention 
of the Church to St. Peter’s prophetical warnings, and points out the fulfilment of 
St. Peter’s Apostolic forebodings *. 

St. John also, in his Epistles, had a aia work to perform. 

His brother Apostles, St. Peter and St. Jude, had denounced the proud presump- 
tion, the anarchical lawlessness, and the carnal sensuality of heretical Teachers. St. John 
deals with the Heresies concerning the Manhood and Divinity of Christ‘, in their theo- 
logical bearings on the whole body of Christian Doctrine. He shows that those 
Heresies corrode and fret away, like a canker, the very vitals of Christian Theology, and 
destroy the very essence of Christian Faith, Hope, and Charity. 

“ Whosoever denieth the Son, the same hath not the Father’.” “He that hath 
the Son hath life; and he that hath not the Son of God, hath not life*.” “This is His 
commandment, that we should believe on the name of His Son Jesus Christ, and love 


' a.D. 62. See below, Chronological Table, p. xi, and Introduction to St. James, p. 12, and Chronologica? 
Synopsis prefixed to the Acts of the Apostles, p. 26, new edit., or p. xxxvii, let edit. , 

* See below, p. 12, note, and on 1 Pet. i. 16. 

* See the Introduction to St. Jude’s Epistle, p. 186. 

* See below, Introduction to St. John’s Second Epistle, p. 127 

* Jude 17. 

* Described below, in the Introduction to St. John’s First Epistle, pp. 98—101. 

7 1 Jobn ii. 23. * 1 Jobn v. 12. 
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one another'.” ‘Herein is love, not that we loved God, but that He loved us, and 
sent His Son to be a propitiation for our sins. Beloved, if God so loved us, we ought 
also to love one another’.” Here is the strongest motive to Christian holiness. 
‘ Behold, what manner of love the Father hath bestowed upon us, that we should be 
called the sons of God. Beloved, now are we the sons of God, and it doth not yet 
appear what we shall be: but we know that when He shall appear, we shall be like 
Him; for we shall see Him as He is. And every one that hath this hope in Him 


purifieth himself, even as He is pure *.” 


The Catholic Epistles, thus contemplated, in relation to St. Paul’s Epistles, and to 
each other, are recognized as mutually auxiliary and suppletory to each other; and 
minister salutary cautions to every age, against heretical error, sectarian divisions, and 
antinomian licence; and constitute a divinely-organized system of instruction in Chris- 
tian Doctrine and Practice; and approve themselves to be works of the same Divine 
Spirit, “dividing to every one severally as He will *.” 

Thus the Holy Apostles of Christ are seen standing together like beautiful statues, 
each in its own niche, on the front of some venerable Minster; and join together in 
the harmonious consent of one Faith, and in grateful ascriptions of glory to God, the 
Father, Son, and Holy Ghost. ‘Hoty, Hoty, Hoty, Lord God of Sabaoth; Heaven 
and Earth are full of Thy Majesty. The glorious Company of the Apostles praise 
Thee.” 


The further elucidation of this subject in detail is reserved for the Introductions 
prefixed to the several Epistles. 


The relation of the APocaLypsk, or REVELATION of St. John, to the other parts of 
Holy Scripture, will be considered in the Introduction and Notes to that Book ‘. 

Passing events appear to be imparting a fresh interest of solemn importance to 
some portions of the Apocalypse. ‘ Blessed is he that readeth, and they that hear the 
words of this prophecy °.” 


The Editor now reverently commits this last portion of his labours on the New 
Testament to the gracious favour and blessing of the Divine Author of Holy Scripture. 
with a devout tribute of thankfulness to Him for His great mercy and goodness in 
enabling him to bring the work to a close, and with fervent and earnest supplication 
and prayer, that He would vouchsafe to accept it as an offering of praise, and that He 
would be pleased to make it subservient and ministerial to His own glory, and to the 
salvation of souls, through Jesus Christ our Lord. AMEN, 


* 1 John iii. 23. ? 1 John iv. 10, 11. > 1 John iii. 1—3. 
* 1 Cor. xii. 11. * Below, pp. 147—162. * Rev. 1. 8. 


36. 


38—41. 


41. 


43. 


44. 


CHRONOLOGICAL TABLE. 


From THe Brrarg or Curist To THE END or THE First CENTURY. 


Birth of Jesus Onnisr probably a.v.c. 749, four years before the common era. See on 
Matt. ii. 20. 

Our Lord’s Presentation in the Temple, forty days after the Nativity. 

Visit of the Wise Men. 

Flight into Egypt. 

Herod’s death, a little before the Passover, a.v.c. 750. 

Settlement at Nazareth. 

On the sequence of these events, see above on Matt. ii. 9. 


Jesus is catechized in the Temple at the Passover (Luke ii. 42—49). 

Death of the Emperor Augustus (19th August). Tiberius succeeds. 

Jesus Christ begins His Ministry (Luke iii. 23; cp. notes on Matt. ii. 9. 20). 

The Crucifixion of Christ at the Passover. 

His Ascension, forty days after His Resurrection. 

The Descent of the Holy Spirit at the Feast of Pentecost fifty days after the Passover. 

The Events described in Chapters iii.—vi. of the Acts of the Apostles. 

St. Stephen’s Martyrdom (Acts vii.). Sau/ was then a young man, veavias (vii. 58). 

St. Philip’s Missionary Journey (Acts vii. 5—40). 

St. Peter and St. John at Samaria. Simon Magus (Acts viii. 14—24). 

Saul’s Conversion (Acts ix. 1—22): cp. Huseb. H. E. ii. 1; and see note below on 1 Tim. 
i, 13. 

Saul retires to Arabia (Gal. i. 17). 

Pontius Pilate is recalled from his procuratorship in Juda (Joseph., Ant. xviii. 4. 2). 

Damascus occupied by Aretas, who appoints an Ethnarch there. 

“ After many days” (ix. 23), Saul escapes from Damascus. 

Goes up to Jerusalem; where he remains fifteen days, and sees Peter and James (Gal. i. 18, 
19. Acts ix. 26,27); and disputes with the Grecians; Saul is sent to Tarsus (ix. 30). 

The Emperor Tiberius dies 16th March ; Caligula succeeds. 

“ Rest of the Churches” (Acts ix. 31). 

St. Peter’s Missionary Journey (ix. 32—43). He tarries at Joppa many days (ix. 43). 

Conversion and Baptism of Cornelius and other Gentiles at Casarea (Acts x. 1—48). 

The Emperor Caligula dies 24th January, and is succeeded by Claudius. 

St. Matthew's Gospel written probably about this time (cp. Introduction, pp. xlix—lii, and 
note on Acts i. 4). 

Euodius, first Bishop of Antioch (used. Chron. ii. p. 269. Clinton, F. R. App. ii. p. 548). 

The Disciples first called Onnisrrans at Antioch (Acts xi. 26). 

The Apostle St. James, the brother of John, is killed with the sword (Acts xii. 2), and St. 
Peter is imprisoned by Herod Agrippa, before Easter (xii. 4). Peter is delivered ; 
and Herod is smitten by an Angel, and dies at Casarea (xii. 23). 

St. Peter departs from Jerusalem “ to another place” (xu. 17). 


A.D. 
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Saul and Barnabas having been deputed by the Christians at Antioch (xi. 27—30) to 
bring supplies to the brethren in Judea, on account of the anticipation of the famine 
foretold by Agabus, which “came to pass in the reign of Claudius Cesar” (xi. 28), 
i. e. after January, a.p. 41, returned from Jerusalem to Antioch, with John Mark, 
who was connected with Peter (xii. 12), and with Barnabas. (See on xv. 39.) 

The Ordination of Saul and Barnabas, at Antioch, to the Apostleship of the Gentiles. (See 
on xiii. 1.) Saudis henceforth called Paul. (See Acts xiii. 9.) St. Paul’s “ Visions 
and Revelations of the Lord’’ seem to have been vouchsafed to him about this time. 
(See on 2 Cor. xii. 2, 3.) 

Their first Missionary Journey to Cyprus (Paphos), and Pisidia, and Perga in Pamphylia 
(xiii. 4—13), whence Mark returns to Jerusalem. They visit Antioch in Pisidia, 
Iconium, Lystra; return to Perga in Pamphylia, and thence come back to the place 
of their ordination, Antioch, where they remain a considerable time with the disciples 
(Acts xiv. 26—28). 

A controversy arises at Antioch concerning the obligation of the Ceremonial Law 
(xv. 1, 2). 

Paul and Barnabas, and some others, are deputed to go from Antioch to Jerusalem, “ to 
the Apostles and Elders,” concerning this matter (xv. 2, 3). 

Council of Jerusalem, at which Peter and James, Paul and Barnabas, are present (xv. 
6—29). 

Paul and Barnabas return to Antioch, where they remain some time (xv. 35, 36). Dispute 
of St. Paul and St. Peter at Antioch, concerning the Ceremonial Law. St. Peter is 
rebuked by St. Paul (Gal. 11. 11—13). 


The altercation and separation of Paul and Barnabas (Acts xv. 39). 


Paul takes Silas (xv. 40) on his second Missionary Journey, and afterwards Timothy also at 
Lystra (xvi. 1). 

St. Paul passes through Phrygia and Galatia to Troas (xvi. 6. 8). Thence crosses over to 
Philippi (xvi. 12), Thessalonica (xvii. 1), Beroa (xvii. 10); thence to Athens (xvii. 15). 

St. Luke’s Gospel written probably about this time. See the Introduction to that Gospel, 
p. 168, and notes on 1 Thess. v. 2. 27, and 2 Cor. viii. 18; and cp. Clem. Alez. in 
Euseb. vi. 14. 

St. Paul comes to Corinth, where he spends a year and siz monthe (xviii. 1. 11). 

Aquila and Priscilla come to Corinth. 

St. Paul writes his ¢wo Epistles to the Thessalonians. See the Introduction to those Epistles, 
pp. 1, 2, and 25. 

St. Paul’s Epistle to the Galatians written probably about this time from Corinth. See 
the Introduction to that Epistle, pp. 836—41. 

St. Paul sets sail from Cenchrew in the spring for Ephesus, on his way to Jerusalem, for 
the Feast, probably Pentecost (xviii. 18, 19). 

The Emperor Claudius dies (13th October, a.p. 57), and Nero succeeds. 

After a short visit at Jerusalem (xviii. 21), 

St. Paul returns by way of Antioch, where he spends some time (xviii. 22), and Galatia 
and Phrygia, where he confirms all the disciples (xviii. 23), and by the upper regions 
of Asia Minor (xix. 1) to Ephesus; where he spends three years (xx. 31)—three months 
in the Synagogue, and éwo years in the school of Tyrannus (xix. 8—10). 

St. Paul’s first Epistle to the Corinthians. See Introduction to that Epistle, pp. 75—77. 

St. Paul, after three years’ stay at Ephesus, quits it for Macedonia (xx. 1). 

St. Paul’s second Epistle to the Corinthians. See Introduction to that Epistle, p. 143. 

Comes into Hellas, and spends three months there (xx. 8). 

St. Paul’s Epistle to the Romans, written at Corinth or Cenchrem. See Introduction to it, p. 203. 

St. Paul returns to Macedonia in the Spring, and arrives at Philippi for Easter (xx. 6). 

Passes over to Troas (xx. 6). Touches at Miletus, where he bids farewell to the Presbyters 
of Ephesus, and gives them an Apostolic charge (xx. 17), and Tyre (xxi. 3), and lands 
at Ceesarea (xxi. 8). Comes to Jerusalem a/ter several years (xxiv. 17), for the Feast 
of Pentecost (xx. 16; xxi. 17), and brings with him the aims (Acts xxiv.) which he 
had been collecting in Asia and Greece for the poor saints at Jerusalem. (Rom. xv. 


A.D. 


62, 63. 
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25, 26. 1 Cor. xvi. 1; see on 2 Cor. viii. 18; ix. 1—12.) He is accompanied by 
St. Luke now and till his arrival in Rome, a.p. 61; see also below on a.p. 67. 

St. Paul is arrested by Jews at Jerusalem in the Temple (xxi. 28). 

Is conveyed to Caesarea (xxiii. 23—33). 

Remains two years in detention at Caesarea (xxiv. 27). 

Epistle General of St. James. See below, p. 12. 

St. Paul is sent by Festus, in the Autumn of a.p. 60, by sea toward Rome (xxvii. 1) ; is 
accompanied in his voyage by St. Luke and Aristarchus. 

Winters at Malta (xxviii. 11). 

Spring ; St. Paul arrives, with St. Luke, at Rome. 

Martyrdom of St. James the Bishop of Jerusalem, at the Passover. See below, p. 12, and 
Chronological Synopsis prefixed to the Acta, p. 25. 

St. Paul is at Rome, where he writes the Epistles to the Ephesians, Colossians (see Intro- 
duction to Ephesians, p. 269), and to Philemon, in which he calls himself “ Paul the 
aged”? (Philem. 9. See above on a.D. 33), and that to the Philippians at the close of his 
imprisonment, A.D. 63. 

Is detained at Rome for “‘ two whole years,” till the Spring of a.p. 63 (xxviii. 30); where 
the History of the “ Acrs of the ApostLEs” concludes: cp. Eused. ii. 22. 
St. Paul, after his liberation from his first imprisonment at Rome, goes probably to Spain, 
and perhaps even to Britain. See on Rom. xv. 24. 28, and the Introduction to the 
Pastoral Epistles, pp. 418—421. 
Writes the Epistle to the Hebrews. The great burning of Rome by Nero, July 19. 
In the Summer of a.v. 64, the first Persecution of the Christians at Rome under the 
Emperor Nero begins. See Introduction to the Epistles to Timothy, p. 417, note. 
St. Peter, at Babylon, writes his First General Epistle; and soon afterwards travels west- 
ward towards Rome. See the Introduction to St. Peter’s First Epistle below, pp. 
36—44. St. Mark and Silvanus, or Silas, are with him, when he writes his First 
Epistle. See on 1 Pet. v. 12, 13, and pp. 43, 44. 
St. Paul returns from the West in his way to Jerusalem, probably with Timothy (Heb. 
xiii. 23). Perhaps leaves Titus at Crete in his way to Jerusalem ; and after his visit 
to Jerusalem performs his promise of visiting Colossee in Phrygia (Philem. 22). 
On his way to Macedonia, to visit Philippi, according to his promise (Phil. ii. 24), he com- 
mands Timothy to “abide at Ephesus’”’ as chief Pastor there (1 Tim. i. 3). 
St. Paul’s first Epistle to Timothy, Bishop of Ephesus. See the Introduction to that Epistle, 
p. 420. 
St. Paul’s Epistle to Titus, Bishop of Crete. 
St. Paul passes a winter at Nicopolis in Epirus (Tit. ui. 12). 
Probably visits Corinth, where Erastus was left in charge (2 Tim. iv. 20). 
Comes to Asia, where he left Trophimus at Miletus (2 Tim. iv. 20). 
Perhaps saw Timothy at Miletus. Cp. 2 Tim. i. 3. 
St. Paul is arrested, probably near Miletus, and is sent a prisoner to Rome. See the 
Introduction to the Pastoral Epistles, and notes on 2 Tim. i. 4. 13; iv. 183—17. 
Touches at Troas (2 Tim. iv. 13) in his way to Rome. 
St. Paul, in close custody at Rome, writes the Second Epistle to Timothy. St. Luke is with 
him, and he sends for St. Mark (2 Tim. iv. 11). 
St. Peter's Second General Epistle written about this time. See below, p. 69. 
St. Mark’s Gospel written probably about thistime. See Introduction to that Gospel, p. 112. 
Martyrdom of St. Peter and St. Paul at Rome. See the Introduction to the Epistles to 
Timothy, pp. 423, 424. 

The Emperor Nero dies on the 9th of June, in the thirty-first year of his age; is suc- 
ceeded by Galba. 

The Emperor Galba dies on the 15th January, and is succeeded by Otho. 

The Emperor Otho dies on the 20th April, and is succeeded by Vitellius. — 

The Emperor Vitellius dies on the 24th December, and is succeeded by Vespasian. 

Junvusa EM taken by Titus, the son of Vespasian; the Temple burnt. Cp. notes on 
xix. 43, 44; xxi. 20. 
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Triumph of Vespasian and Titus for the conquest of Juda. 

The Emperor Vespasian dies on the 28rd June, and is succeeded. by his son Titus. 

The Emperor Titus dies on the 13th September, and is succeeded by his brother Do- 
mitian. 

St. Jude’s General Epistle, and St. John’s Gospel and Epistles written probably in this 
interval of time. 

Second Roman Persecution of the Christians. 

St. John writes the Apocalypse, or Revelation. See Introduction below, pp. 156—158. 

The Emperor Domitian dies on the 18th September, and is succeeded by Nerva, who re- 
scinds many of his predecessor’s acts. See Introduction to St. John’s Gospel, p. 267. 

The Emperor Nerva dies at the end of January, and is succeeded by Trajan. 

The Apostle and Evangelist St. John dies about this time. 
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INTRODUCTION 


TO 


THE EPISTLE GENERAL OF ST. JAMES, 


I. On the Design of the Epistle. 

It is asserted by 8. Augustine’, that this Epistle is in some respects supplementary to the 
Epistles of St. Paul to the Galatians, and to the Romans. 

This opinion appears to be well-grounded, and has been adopted by many later theologians’. 

St. Paul’s design in those two Epistles had been to prove from the Hebrew Scriptures, that the 
hopes of Justification, which were built by many of the Jews on a presumption of their own obedience 
to the works of the Mosaic Law, and their own righteousness in the eye of God, were illusory and 
vain ; and that the only meritorious cause of Justification is the Death of Christ; and that the proper 
organ on our side, by which the merits of that Death are to be laid hold on, and applied, is Faith ; 
and that we are justified and accepted as righteous by God, on account of Christ’s Death, through 
Faith in Him, apart from the works of the Law *. 

Thus St. Paul had confuted the notions of those, who sought “ to establish their own righteous- 
ness ‘;”” and he had asserted the virtue of Faith in the merits of the sacrifice of Christ, as opposed 
to all human pretensions ; and had shown the futility of all human claims, as contrasted with God’s 
free grace in Christ’. 

But, on the other hand, a different form of error prevailed among some Judaizing Christians, 
and required correction; and they who propagated it, may have endeavoured to derive some pleas 
on its behalf, from the arguments of St. Paul, asserting the justifying efficacy of Faith in the merits 
of Christ. 

Many among the Jews relied on their descent from Abraham, as entitling them to God’s 
favour‘; and boasted their own superior knowledge of spiritual things, and trusted in that know- 
ledge, as sufficient to salvation. 

They were instructed in the Will and Word of God; they had faith in His Revelation; and 
they contrasted their own intelligence and faith with the ignorance and unWelief of the Gentile 
world’; and they flattered themselves, that God would accept and reward them on account of their 
knowledge and faith. 

Many of the Jews, who passed from the Synagogue into the Church, were infected with these 
notions; and their acceptance of the Gospel as a Revelation from God, considered merely in a 
speculative light, as increasing their knowledge of divine things, and as enlarging the sphere of their 
faith, but not as influencing their practice, served to foster their pride and hypocrisy, and to cherish 
a vain and presumptuous conceit, that"they could commend themselves to God, and attain ever- 
lasting salvation, by a formal profession of faith, unfruitful in good works. 

It has been affirmed by ancient writers, that these theorists in religion appealed to the sicthovity 


1 §. Augustine, de Fide et Operibus, vol. vi. pp. 307—310, and 
in Psalm xxxi., vol. iv. p. 245 

2 Among our own Divines, may be mentioned Dr. Barrow, 
Serm. v., on Justifying Faith, vol. iv. p. 123, and Bp. Bull on 
Justification, Diss. ii. ch. iv., and Strictares i. § 4. 

2 See the texts quoted above in the Introduction to the Epistle 
to the Romans, pp. 198—200. 

* Rom. x. 3. 

* Compare Bp. Bull, Harmonia Apostolica, Diss. ii. chap. vi. 

6 Matt. iii. 9. John viii, 33, and compare Bp. Bull’s remarks 

Vor. IIl.—Paar IV. 


on this notion, and on what he calls their “‘ Solifidianism,” in his 
Harmonia Apostolica, Diss, ii. chap. xvii. Both these errors are 
refuted by St. James. 

7 Compare St. Paul’s own statement of their case as compared 
with that of the Gentiles, ‘‘ Thou art called a Jew, and restest in 
the Law, and makest thy boast of God, and Anowest His Will, 
and approvest the things that are more excellent, being instrucied 
out of the Law ;’”’ and his remonstrance with them on their hypo- 
critical profession, apart from moral practice, Rom. ii. 17—29. 
St. Paul has there anticipated the argument of St. James. 

B 


2 INTRODUCTION TO 


of St. Paul, asserting that we are justified by Faith in Christ, apart from the works of the Law’; 
and that they took advantage of his arguments, in order to fortify themselves in their assumption, 
that they might claim an eternal reward from God on the ground of the clearness of their know- 
ledge, and the orthodoxy of their faith, irrespectively of holiness of life, and of fruitfulness in good 
Works. 

It was also supposed by some in early times, that St. Peter alludes to this antinomian perver- 
sion of St. Paul’s doctrine, when, referring to St. Paul’s Epistles, he says that there are ‘“‘ some things 
hard to be understood, which they that are unlearned and unstable wrest unto their own destruction*.” 

The notions just described were current in Apostolic times, especially among the Jewish 
Christians®; and this presumption of the sufficiency of a speculative faith, independently of prac- 
tical holiness and charity, developed itself, even in the first century of the Christian Church, into 
the moral lawlessness of the Gnostic Teachers, such as Simon Magus, Cerinthus, and the Nicolaitans; 
who, under the plea of superior knowledge and illumination in spiritual mysteries, dispensed with 
the practice of Christian virtue, and indulged themselves and their votaries in voluptuous and 
riotous excesses of libertinism and debauchery, and provoked the severe censure and stern con- 
demnation, with which they are denounced by the Holy Spirit in the Second Epistle of St. Peter, 
and in the Epistle of St. Jude, and the Apocalypse, or Book of Revelation. 

The Epistle of St. James holds a middle place between the Epistle of St. Paul to the Romans 
and those just mentioned, of St. Peter, St. Jude, and the Apocalypse. 

Tt does not deal, as they do, with those monstrous extravagances of doctrine and manners, which 
exhibited themselves afterwards in their hideous deformity in the deadly heresies and foul practices 
of the Gnostics. But St. James exposes the unprofitableness of a dry barren faith. He does not 
refute the errors of heterodoxy, but condemns the sin of hypocrisy *. Thus the present Epistle 
occupies a place of its own. It warns the Church of every age against the delusive notion, that it 
is enough for men, to have religious emotions, to talk religious language, to have religious knowledge, 
and to profess religious belief, without the habitual practice of religious duties, and the daily 
devotion of a religious life. 

In modern times, it has been sometimes said, that some ingenuity is required, in order to 
reconcile St. Paul and St. James. 

Such was not the language of Christian Antiquity. St. Paul and St. James do not disagree; 
and therefore they do not need to be reconciled. The Holy Spirit of God speaks by each of them; 
and provides a remedy against two different spiritual maladies by the instrumentality of both; and 
the work done by St. James completes the work done by St. Paul. 

If we attend to the mode of the working of the Spirit by means of the two Apostles, we shall 
recognize the proper uses of the doctrine of both. 

This has been well stated by 8S. Augustine’, whose words may be adopted here ; 

‘Many persons boast of their good works; and some decline to become Christians on this 
account. A good life is necessary. ‘ Yes,’ they say, ‘it is; but I already lead a good life. What 
will Christianity teach me? Ido not commit murder. I do not steal, I do not covet. I am not 
guilty of adultery. Let any one find any thing in my life to reprove, and let him, who reproves 
me, make me a Christian.’ The man who speaks thus has glory, but not in the eyes of God. Not 
so Abraham. He was not justified by works. For what saith the Scripture? ‘ Abraham behered 
God, and it was counted to him for righteousness*.’ Abraham therefore was justified by Faith. 

“ But here” (adds Augustine) “is a whirlpool, in which we may be swallowed up, if we are not 
on our guard. Abraham was not justified by Works, but by Faith. Another man listens to this 
statement, and says, ‘ Well, then, I will live as I like; and then, although I have not good Works, 
and only believe in God, yet it will be counted to me for righteousness.’ Ifa man speaks thus, and 
makes up his mind to live thus, he will be drowned in the whirlpool. 

“T therefore take the case of Abraham, and cite concerning him what I read in the Epistle of 
another Apostle, who desired to set those right, who had misunderstood the Apostle St. Paul, 
I refer to St. James, and his Epistle, which he wrote against those who presumed on their faith, and 


1 Rom. iii. 28; iv. 6. siarchis eevi Apostolici,’”’ p. 37, “‘ Jacobi Epistola non tam contra 
3 See note below, 2 Pet. iii. 15, 16. Simonem quam contra Pseudo-Christianos scripts est, qa! han 


3 See the testimony of Justin Mariyr in his Dialogue with trin& de justificatione sinistre ti Justitise opera contemnet 
Trypho the Jew, § 141, p. 460, ed. Ofto, ‘‘ Ye deceive yourselves, Non enim Jacobus fidem Ae/erodoram sed tantam hypocrificam 
and others, who are like to you in this respect, deceive themselves, et bonis operibus vacuam impugnat.”’ 
by saying, that although they are sinners, yet {f (hey know God, * S. Augustine, in Ps. xxxi. For brevity’s sake, some s- 
He will not impute sin unto them.” tences are abridged or omitted in the above translation. 

* As is well observed by Jttig in his excellent work ‘‘ De Here- ® Rom. iv. 3. Gen. xv. 6. 
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would not do good Works; and in which he commends Abraham’s Works, as Paul had commended 
Abraham’s Faith. 

‘‘The two Apostles are not opposed to each other. St. James commends Abraham’s work—a 
work known to all—the offering of his son Isaac’. ‘Magnum opus, sed ex Fide.’ A great work 
indeed that was, but it was a work growing out of Faith, I praise the superstructure of the work, 
but I see the foundation of Faith. I praise the fruit of the work, but I recognize the root of it in 
Faith. If Abraham had done this work without a sound Faith, it would have been of no use, 
whatever the work might be. On the other hand, if Abraham had faith in such a sort, that when 
God had commanded him to offer up his son, he had said, ‘ No, I will not do it, and yet I believe that 
God will save me, although I slight His commands,’ then his Faith, being without Works, would 
have been dead, and would have remained barren and dry, like a root without fruit. 

“ Abraham, then, was justified by Faith; but although Works did not go before Faith, yet 
they came after it. Shall your Faith be barren? No; it will not be barren, unless you yourself 
are barren. ‘Tene ergo fidem.’ Have therefore Faith; have faith, as one who is about to work. But 
you may say, This is not St. Paul’s doctrine. Yes, I reply, it is. Ido not appeal from St. Paul to 
St. James; but I appeal from St. Paul to St. Paul. What does he say? He says, ‘In Christ Jesus 
neither Circumcision availeth any thing, nor Uncircumcision ; but Faith which worketh by Love’.’ 
And again he says, ‘The end of the Law is Charity’.’ And again, ‘ Although I have Fuith, so 
that I could remove mountains, but have not Charity, it profiteth me nothing ‘.’ And yet he says, 
‘that a man is justified by Faith without the works of the Law.’ And why? Let the Apostle 
himself reply. On the one hand I would teach thee (he says) not to presume on thy works, as if 
thou hadst received the free gift of faith through any merit of thy own jstherefore rely not on thy 
works done before faith. Let no one boast of his works done before faith. On the other hand, let 
no one be slothful in good works, after he has received faith. ‘Nemo jactet bona opera fua ante 
fidem ; nemo sit piger in operibus bonis, accepta fide *.2 Good works do not go before him who is 
yet to be justified by Faith, but they follow him who has been justified*. And the Faith which is 
described by St. Paul is not any sort of Faith, by which we believe in God ; but it is ¢hat healthful, 
evangelical Faith, whose Works spring from Love. And therefore St. Paul teaches that the Faith 
which some men deem sufficient for salvation, profiteth nothing, because it is without Love’. 

‘St. Paul therefore agrees with the rest of the Apostles in asserting that eternal life is given 
only to those who live well. But St. James is vehemently indignant against those who imagine 
that Faith without works is sufficient to salvation; and he even likens them to the devils them- 
selves. ‘Thou believest that God is one; thou doest well; the devils also believe and tremble.’ 
And he affirms that Faith without works is dead’. How great therefore is the delusion of those 
who rely on dead faith as the means of eternal life*!” 

Thus the teaching of each of the two Apostles, St. Paul and St. James, illustrates and confirms 
that of the other. 

St. Paul, in his Epistle to the Romans, had refuted all presumptuous notions of human merit, 
and had established the doctrine of God’s free grace to all, and the plenary virtue of Christ’s 
sufferings endured once for all on the Cross. 

St. James vindicates the true character and genuine functions of Faith, as the energetic prin- 
ciple and vivifying spring of a holy life; and strips off the disguises, and detects the delusions, of 
empty professions of belief, and of speculative spiritual knowledge, and declares that such professions 
of faith and knowledge are hypocritical and vain. He teaches that the propitiatory sufferings of 
Christ’s meritorious Death are availing only to those who follow the blessed steps of His holy life ; 
and that those sufferings were endured, in order to redeem us from the power, as well as from the 
guilt and penalty, of sin; and will only aggravate the punishment of those, who pervert them into 
a plea for neglect of His grace, and for violation of His laws. 

Thus the two Apostles lend their aid in establishing the doctrine, that the Faith by which we 
are Justified is that living principle of the soul, which fixes its eye on God’s power and love in 
His dear Son, and lays its hand on Christ; and lives and moves in constant harmony with His 
revealed Will and Word”. 


1 James ii. 21. * Gal. v. 6. ® James ii. 19, 20. 
* Rom. xiii. 10. * 1 Cor. xiii. 2. ® §. Augustine, De Fide et Operibus, xiv. 
§ S. Augustine in Ps, xxxi. 10 In the Epistle to the Hebrews (as Theodoret has remarked 
© “‘Sequuntur justificatum, non preecedunt justificandum.” S. on Heb. xiii. 7), St. Paul appears to be referring to St. James, 
Augustine, De Fide et Operibus, xiv. after his decease ; and it is not unworthy of remark that he there 
7 1 Cor. xiii. 2. uses the words “ whose path follow See note on Hebrews 
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II. In another respect the Epistle of St. James holds a peculiar place. 

At first, perhaps, a reader may be surprised, that it contains so little of explicit statement of 
the peculiar doctrines of Christianity, as distinguished from natural religion, or from the Mosaio Law. 

But, on further consideration, the reason of this will appear. 

St. James was writing an Epistle, not only for the use of Christians, but of Jews'; and of 
Jews who at that time were exasperated against Christianity. 

In this respect the Epistle of St. James may be compared to the speech of St. Stephen, plead- 
ing the cause of Christ before the Sanhedrim at Jerusalem. 

That holy Martyr had the love of Jesus in his heart; but the name of Jesus never broke forth 
from his lips, till the close of his speech, when his murderers were stoning him, and he cried, “ Lord 
JEsUs, receive my spirit *.” 

So St. James. He has the faith of Christ in his heart ; and writes from a deep inner feeling of 
love to Christ ; and inculcates those Christian virtues, which are genuine fruits of faith working by 
love. He has also, like St. Stephen, a solemn message to deliver to the Jews, who did not believe. 

Hence he practises a holy and reverential reserve; and like that blessed Martyr, he will not 
expose that holy Name to contumelious blasphemy *. 

He has a warning to speak to them from Christ. ‘Ye killed the Just One, He no longer 
resisteth you*.” ‘ The Judge standeth at the door’.” 

Almighty God gave to the Jews a period of forty years for repentance, after the Crucifixion of 
Christ. That period was now near its end. Doubtless many of the Jews, who came to Jerusalem 
for the three Annual Festivals, had heard and received the Gospel from the Apostles and other 
Preachers of Christianity. And many at Jerusalem itself, even of the Priests themselves, had 
become ‘obedient to the faith*.’ But the Jewish Nation, as represented by its Rulers, remained ob- 
durate. They had imprisoned Peter and John, and murdered Stephen, and persecuted the Church’, 
and had slain James the brother of John, and endeavoured to kill Peter’, and to destroy St. Paul’, and 
in a short time they would conspire against and kill this other James, the writer of this Epistle “. 

In the last century of its existence, especially in the period of forty years after the Crucifixion, 
the City of Jerusalem was the scene of the worst crimes. It was torn by intestine factions, agitated 
by tumultuous riots, maddened by the wild fanatical phrenzy of false Christs and false Prophets, 
and deluged by blood shed by the hands of assassins”. There St. James dwelt; like Lot in 
Sodom. 

Amid such circumstances as these, he, the Apostle and Bishop of Jerusalem, wrote this Epistle; 
an Epistle of warning to Jerusalem; the last warning it received from the Holy Spirit of God. 
He thus discharged the work of a Hebrew Prophet, and a Christian Apostle. He came forth as 4 
Christian Jeremiah, and a Christian Malachi’. A Jeremiah in denouncing woe; a Malachi, 
sealing up the roll of Divine Prophecy to Jerusalem: and not to Jerusalem only, but to the Jews 
throughout the world, who were connected with Jerusalem, by religious worship, and by personal 
resort to it on its great festal anniversaries. The Epistle of St. James is the farewell voice of 
Hebrew Prophecy. 

It has been well said by some”, that its intrepid language of stern rebuke exasperated the 
leaders of the Jews, and hastened the writer’s Martyrdom. And ancient authors were of opinion, 
that the shedding of the blood of St. James was the filling-up of the sins of Jerusalem, and made 
its cup of guilt to overflow “*. 

Its short and impassioned sentences, darted forth with vehement ejaculations, and almost with 
sobbings of grief, and throbbings of indignation, express the anguish of his soul **, as he beholds the 
obstinate ingratitude, and malignant virulence of the Rulers of Jerusalem against the Just One, 
who had shed His blood to save them, and whom they still persecuted in His Church”; and 
as he looks forward to the tremendous chastisément which would soon be inflicted by God's 
retributive justice on the guilty City. ‘“ Your gold and silver is cankered, and the rust of them 


xiii. 7. And St. Paul strongly inculcates in his last Epistles the ® Acts xxiii. 13—22; xxv. 2, 3. 
same doctrine concerning good works, as that taught by St. James. 10 See below on chap. v. 6. 


See the Introduction to the Pastoral Epistles, p. 422, and com- 11 The sicarii. See on iv. 1, 2, and notes on Matt. xxi. 13; 
pare also what has been said above on the same subject in the xxiv. 15. 24, and the account of the insurrections, in Acts v. 36; 
Introduction to the Epistle to the Romans, pp. 200—202. xxi, 38. 

1 See chap. v. 6. 12 See note on iv. 3. 

2 Acts vii. 59. See note above on Acts vii. 1,2, and belowon '? E.g. by Lardner, chap. xvii. . 
James v. 6. 14 Hegesippus, Euseb. ii. 28. Origen, oc. Celsum, i. c. 48; & 

3 Cp. James ii. 7. 4 James v. 6. c. 13. Jerome, Scr. Eccl. o 2. 

5 v.90 © Acts vi. 7 18 See iv. 4—9. 


v. e 2 e@ 
? Acts vii. 59; viii. J. ® Acts xii. 1—3. 16 Cp. Acte ix. 4. 
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“ar Ne a Witness against you, and shall eat your flesh as fire: ye heaped treasure together for the 
last days *.”’ 

Perhaps there is not a nobler specimen of heroic courage and holy eloquence, and of poetical 
fervour, sublimity and pathos, in the range of Hebrew Prophecy, than is to be found in the last 
chapter of this Epistle. There the writer, having declared the indignation of God against His 
people, who had rebelled against Him, suddenly changes his tone, and turns with an aspect of love 
and gentleness, and comforts those who were obedient, and suffering under persecution for His sake.‘ 
** Be patient therefore, brethren, unto the coming of the Lord. Be ye patient, stablish your hearts: 
for the Coming of the Lord draweth nigh. Behold, we count them happy which endure *.” 

III. Viewed in this light, the Epistle of St. James possesses a special interest and importance 
for Christian nations and Christian citizens, even to the end of time. 

The last days of Jerusalem are, as we know from Christ Himself, prophetical and typical of the 
last days of the World’. The sins of the last days of Jerusalem will be the sins of the last days 
of the World. Hollow professions of religion‘, empty shows and shadows of Faith, partiality and 
respect of persons °, slavish idolatry of riches, observance of some of God’s commandments, together 
with open and impious defiance of others’; arrogant assumption of the office of religious teaching, 
without due call and authority ; encouragement and patronage of those who set themselves up to 
be spiritual guides’; sins of the tongue, evil speaking against man and God *; envying and strife, 
factions and party feuds, wars and fightings®; adulteries *, pride, and revelry ''; sordid worldliness, 
and presumptuous self-confidence ; a Babel-like building up of secular plans and projects, indepen- 
dently of God’s will, and against it'*; vainglorious display of wealth; hard-heartedness towards 
those by whose industry that wealth is acquired *; self-indulgence and sensuality '‘; an obstinate 
continuance in that evil temper of unbelief which rejected and crucified Christ *; these were the 
sins of the last days of Jerusalem as described by St. James: for these she was to be destroyed by 
God; for these she was destroyed ; and her children were scattered abroad, and have now been out- 
casts for near two thousand years. 

Here is a prophetic picture of the World’s state in the last days. Here is a prophetic warning 
to men and Nations, especially to wealthy commercial Nations in the last times. 

Here also is instruction and comfort for those who endure patiently, and look beyond the tran- 
sitory things of this world, like husbandmen waiting for the harvest **; and who live in habitual 
preparation for the second Coming of the Lord, to judge the quick and dead. 


IV. Concerning the Author of this Epistle. 

The writer calls himself James. 

No ancient author ascribes this Epistle to James the son of Zebedee, and brother of John, whe 
was martyred by Herod Agrippa, about fourteen years after the Ascension ". 

It is generally agreed, that the writer of this Epistle was James, “the brother of our Lord,” 
and Bishop of Jerusalem '*. 

That a James was our Lord’s brother is evident from Holy Writ’; that James the Lord’s 
brother was appointed Bishop of Jerusalem soon after the Ascension, is affirmed in the early records 
of the Church”; that a James was Bishop of Jerusalem appears from Holy Scripture itself, 
especially from the Acts of the Apostles *’, as elucidated and confirmed by the consent of Christian 
Antiquity; and the concurrent tradition of early ecclesiastical writers ascribing this Epistle to 
James the Lord’s brother, Bishop of Jerusalem, called also James the Less * and James the Just**, 
and also Objias *,—is confirmed by the internal evidence of the Epistle itself, which is addressed to 


1 This unique character of the Epistle of St. James, as distin- * iv. 1—8S. 10 iv. 4. 
guished from all the other twenty Epistles in the New Testament, 1! jv, 6—10. 12 iv. 13—16. 
shows itself in this particular respect, that it alone (with the ex- 13 y, l—d. 4 vy. 5. 


ception of the first Epistle of St. John, which has no Epistolary sy, 6. 16 vy. 7. 

address) has no Benediction or Message of Peace, either at the 17 Acts xii. 2. 

beginning or end. He was writing, not only to Christians, but to 18 Fused. ii. 23. S. Hieron. Script. Eccl. o. 2. 

Jews; he was writing at Jerusalem, and éo Jerusalem ; and though 19 Matt. xiii. 55. : 

her name was the Cily of Peace, vet since she had killed the true 3 Fused. ii. 1; ii. 23. 

Melchizedek, the King of Righteousness, and King of Peace 21 See Acts xii. 17; xv. 18, and particularly xxi. 18; and cp. 
(Heb. vii. 2), and would not repent of her sins, ‘the things Gal. i. 19; ii. 12. 

belonging to her peace were now hid from her eyes.” Luke 33 Mark xv. 40. Cp. note below on i. 9. 


xix. 42. 23 Clemens Alez. in Eused. ii. 1, and Euseb. ii. 23. 
? James v. 7—11. % A word which Hegesippus (in Euseb. ii. ml interprets as 
S See notes above on Matt. xxiv. 8—30. equivalent to repiox} Tot Aaov. The word wepiox? is often used 
* James i. 22—27; ii. 14—26. by the Septuagint for a strong fortrese and rock (see Ps. cvii. 11. 
> ii, 1—9. $ ii. 10—13. 2 Ki v.9. 1 Chron. xi. 7); and Odlias is probably derived 


7 iii. 1. ® iii, 2—13; iv. LI. from (ophel), Aill, or fortress (Isa. xxxii. 14. Micah iv. 8), 
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Jews and Jewish Christians of the dispersion, and pre-announces in prophetic language the woes 
coming on Jerusalem. 


There remain, however, two questions to be considered in regard to the Author of this Epistle. 

I. Was the writer the same person as the James who is described in the Gospels as son of 
Alpheus, and who was one of the Twelve Apostles’ ? 

II. What is the meaning of the appellation by which James is distinguished as the “ Lord's 
Brother ?” 

I. As to the first of these questions, if seems most probable that he was an Apostle. 

(1) The Apostle St. Paul, in his Epistle to the Galatians, when asserting his own claims to be 
received as an Apostle of Christ, on a par with the other Apostles, relates that after his Conversion 
he did not go up to Jerusalem, to those who were Aposties before him, but went to Arabia; and 
thence returned to Damascus, and after three years went up to Jerusalem to see Pefer, and remained 
with him fifteen days, but that he saw none other of the Apostles, “save James, the Lord's 
brother ?.” 

The whole drift of St. Paul’s argument here is to show, that he himself “ was an Apostle not of 
men, or by men,” and had learnt nothing from any other Apostle: that he had indeed gone up to 
Jerusalem to see Peter, and had remained with him a short time, but had not seen any other Apostle 
there, but James the Lord’s brother. 

The natural inference from these words, especially when taken in connexion with the context, 
is this; that James, the Lord’s brother, was an Apostie; and that he was an Apostle in the same sens 
as St. Peter was an Apostle, namely, as one of the Twelve. 

(2) This inference is confirmed by the terms in which this same James is mentioned by St. 
Paul. He says that “ James, Cephas, and John” were pillars of the Church; he places James before 
Peter and John; which he hardly would have done, if James had not been one of the Apostles as 
well as Bishop of Jerusalem. 

(3) The Apostolic Catalogues in St. Luke’s Gospel and in the Acts of the Apostles mention 
James the son of Alphsus, and mention “ Jude’, brother ‘ of James.” And in several places of the 
Acta of the Apostles, a James is presented to us in the character of a Chief Pastor at Jerusalem’. 
But no intimation whatever is given in that History, that this James is a different person from 
James the son of Alpheus, who had been specified in the same book as one of the Twelve, and 3 
having a brother called Jude. 

(4) St. Jude in his Epistle calls himself the servant of Jesus Christ, and brother of Jame. 
Since there was a Jude who was an Apostle, and had a brother called James, it seems most pro- 
bable, that the Jude who wrote the Epistle would have added some discriminating token by which 
his own brother James might be distinguished from the Apostle bearing the same name, sf the 
James, whose brother Jude was, was-not the same as James the Apostle. 

(5) In the catalogue of the Apostles we find this combination, “Jude brother of James‘.” And 
if we refer to the beginning of the Epistle of St. Jude, we there read “ Jude brother of James.” 

The Jude who wrote that Epistle is called an Apostle by ancient writers’, and by the Church of 
England in the title to her Collect for his festival*; and he would hardly have designated himself 
as “brother of James,” if the James whose brother he was, had been a different person from that 
James, who, when St. Jude wrote, was celebrated in Christendom as the Lord’s brother, and Bishop 
of Jerusalem, and a blessed Martyr for Christ. That James was the James who was best known in 
the Church. Since therefore St. Jude designates and distinguishes himself as “the brother of 
James,” therefore the James whose brother he styles himself, was the most conspicuous person of all 
who bore that name; viz. the brother of our Lord, and Bishop of Jerusalem ; and if Jude was 62 
Apostle, as is also asserted by ancient testimony, then since Jude the Apostle had a brother called 
James, who was also an Apostle ; therefore the James who was Bishop of Jerusalem, and is claim 
as a brother by St. Jude, was also one of the Apostles. 


tower (2 Kings v.24. 2 Chron xxvii. 3), and oy (am), people. Cp. 2 Luke vi. 16. Acts i, 13. rds 
Neander, Pflanzung, &c. ii. p. 486, and the remarkable passage of ‘ This appears to be the correct interpretation of the wo 
Eusebius, ii. 23, quoted below in the note on chap. v. 3. And if “Iod3as *IaxéBoy. See note on Acts i. 13. 

this is the true etymology, it is worthy of remark, that he who, for § ‘ See Acts xii. 17, 18; xv. 13; xxi. 18. 


his sanctity and eminence, was called a bulwark of the people,and ° Luke vi. 16. Acts i. 13. ib. v. P 
was 8 pillar of the Church (Gal. ii. 9), was called also, probably 7 See Tertullian, de cult. fem. 3. Origen in Rom. ma 
by his own modest desire, “ James the Less.” 549. De Princ. iii. 2. Epiphan. Heer. 26. Hieron. 10 21 13 

' Matt. x. 3. * “St, Simon and St. Jude Apostles.” See on Acts '. 


3 See Gal. i. 16—19, and the note there. 2nd edit., and below, Introduction to the Epistle of St. J ude. 
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(6) James the Apostle is described by St. Matthew as “son of Alpheus’.” Alphseus is the 
same name as Cleophas*, or Clopas. The wife of Clopas was called Mary’; and that M ary was 
adehpr) of Mary the mother of Jesus‘; and‘ we find that this Mary, the wife of Clopas, was mother 
of James called the Less, and Joses; and James and Joses and Simon and Jude are mentioned as the 
names of our Lord’s adedpoi in the Gospels’; where our Lord is called the ddedqds of James and 
Joses and Jude and Simon. Hence we may infer, that James the adeddos of our Lord and Bishop 
of Jerusalem, who had a brother called Jude, and who was son of Clopas, which is the same name as 
Alpheus, was the same person as James who is called the Son of Alpheus by St. Matthew’ and St. 
Mark *, and who had a brother called Jude’, and who was an Apostle. 

(7) These inferences are confirmed by the testimony of Papias, supposed by some to be the 
disciple of John, but probably a different person. He says that there are four Marys mentioned in 
the Gospel, namely, 

1. “ Mary the Mother of our Lord.” 

2. “Mary the wife of Cleophas or Alpheus; and mother of James the Bishop and Apostle, and 
of Simon, and Thaddeus (Jude) °°.” 

3. ‘ Mary Salome, the wife of Zebedee.” 

4. “ Mary Magdalene.” 

‘These four,” he adds, “are mentioned in the Gospel. James, and Jude, and Joseph (or Joses) 
were sons of our Lord’s Mother’s sister '’.”’ 

(8) In the Gospel according to the Hebrews, which was of very early date, the following inci- 
dent was recorded: “Soon after His Resurrection from the Dead, the Lord went to James and 
appeared to him. For James had sworn that he would not eat bread from the hour in which he 
had drunk the Cup of the Lord, until he could see Him rising from among them that sleep. . . . 
And the Lord took bread and blessed and brake it, and gave it to James the Just, and said to him, 
‘My brother, eat thy bread, for the Son of Man is risen from among them that sleep **.’”’ 

It is evident, that the writer of this narrative believed James the Just to be an Apostle; for the 
first Holy Eucharist was administered to the Twelve alone. 

(9) In the Acts of the Apostles *, we have the following list of names among the Twelve ; 
‘‘ James the son of Alphwus, and Simon Zelotes, and Jude the brother of James ;” and the same list 
of names thus arranged occurs in the catalogue of Aposties in St. Luke’s Gospel "*. 

In the Gospels of St. Matthew * and Mark "* we have the following three names of “ our Lord’s 
brethren ;” “ James, Simon, and Jude ;’’ arranged in this order. 

The name Simon is only another form of Symeon'’. We learn also from Ecclesiastical History, 
that Symeon (or Simon) the son of Clopas (or Alphzus), and one of the Lord’s brethren, succeeded 
his brother-James in the Bishopric of Jerusalem": and the ground on which he was appointed to 

that office appears to have been, that he was a brother of our Lord. 
, These circumstances are confirmatory of the opinion, that ‘“ James, Simon, and Jude,” who are 
mentioned in the Apostolic Catalogue, are the same as “‘ James, Simon, and Jude” who are men- 
tioned as “our Lord’s brethren '°.” 


We arrive therefore at the conclusion that James, the Author of this Epistle, and brother of 
our Lord, and Bishop of Jerusalem, was also an Apostle. 


Against this opinion it has been olyected”, 


1 Matt. x. 3. 2 See note on Matt. x. 3. to lay much stress upon it; see note above on Matt. xii. 46 
3 John xix. 26. (fifth edition). 
* John xix. 25. 12 Jerome, Scr. Eccl. 2. 
$ On comparing John xix. 26 with Matt. xxvii. 56, and Mark 13 j, 13. 1¢ vi. 15, 16. 
xv. 40. 15 xiii, 55. 16 vi, 3. 
© In Matt. xiii. 55. Cp. Mark vi. 3. 17 See Acts xv. 14. 
? x. 3. 18 See Kused. iii. 11, and iii. 22. 
S ii. 18. 19 See further on this subject, in the Introduction to St. Jude’s 


Epistle. 
20 The objections hereinafter recited may be seen in the critical 
observations on this question by Herder, Mayerhoff, Credner, 


® Luke vi. 16. Acts i. 13. 
1®@ The same name as Jude. 
Luke vi. 16. Acts i. 13. 


See on Matt. x. 3, compared with 


11 This fragment of Papias may be seen in Grade, Spicilegium 
ii. pp. 34, 35. Routh, Reliq. Sacr. i. p. 16, and above in the 
note on Matt. xii. 46. See also Dr. W. H. Mili “On the 
Brotherhood of Jesus,’”’ p. 238. Compare the authorities cited in 
the notes above, on Matt. x. 3; xiii. 55; xxviii. 1. Mark iii. 18. 
Jobn xix. 25. Acts xii. 17; xxi. 18. 1 Cor. ix. 5, and on Gal. 
i. 19, and Bishop Eilicott’s note there. The genuineness of the 


fragment has been questioned by some, and it would not be safe 


Schaaf, De Wette, Neander, Kern, and others, cited by Winer, 
R. W. B. i. p. 627. See also Davidson, Intr. vol. iii. pp. 302— 
307. Alford, Proleg. to this Epistle, sect. i. Huther, Einleit. 
. 2. 
: On the other hand, the identity of James the son of Alpheus, 
the Apostle, with James the Bishop of Jerusalem, has been main- 
tained in recent times by other continental critics, such as Baum- 
garten, Semler, Gabler, Pott, Bertholdt, Guericke, Schneckén- 
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1. That St. John records the following speech of St. Peter to Christ, ‘‘ Lord, to whom shall we 
go? Thou hast the words of eternal life; and we have believed (rerurrevxapev) and know (eyvwxapev) 
that Thou art the Christ.” Jesus answered, ‘“‘ Did I not choose you Twelve, and one of you.is a 
Devil?’”’ He was speaking of Judas Iscariot, for he was about to betray Him, being one of the Twelve ’. 

In the next Chapter to this, St. John narrates, that ‘the Feast of Tabernacles was at hand;’ and 
“ His brethren said to him, Depart hence and go into Judea, that Thy disciples also may behold Thy 
works which Thou doest; for no one doeth any thing in secret, and seeketh to be himself in public ; 
if Thou doest these things, manifest Thyself to the world; for not even were His brethren believing 
(érriarevov) on Him.” 

Here then the question arises—How could it be said by St. Peter, in the name of the Twelve, 
that they bekeved in Christ, and yet.be asserted by the Evangelist, that “not even His brethren were 
believing on Him,”—if two of His brethren were of the number of the Twelve ? 

This objection has been considered by some in recent times to be decisive against the opinion 
that James, the brother of our Lord, was one of the Twelve. 

But it does not seem of sufficient force to invalidate the arguments above adduced. 

Peter says—‘ we have believed and know that Thou art the Christ,” and he was speaking of 
the Twelve. But he was not aware what was in the hearts of those, concerning whom he was 
speaking. Our Lord Himself corrected his assertion. ‘One of you isa devil.” Judas was one of 
the Twelve, and betrayed Christ; Peter himself denied Him; the rest of the Twelve forsook Him 
and fled; they did this, after they had seen many more of His mighty works than they had seen 
at the time of St. Peter’s speech; and they did this in about twelve months after that speech was 
uttered. 

Besides, although it is said by St. John a few verses only after this speech of St. Peter, that our 
Lord’s brethren were not then believing® on Him, yet the fact is, that nearly Aalfa year elapsed 
between St. Peter’s speech, and that of our Lord’s brethren. The one was spoken at a Passorer’, 
the other was not spoken till the approach of the Feast of Tabernacles, that is, after an interval of 
nearly siz months. 

If now it was true, that notwithstanding Peter’s profession of belief on the part of the Twelve, 
all of them were very weak in faith ‘*, one of the Twelve betrayed Him, and another denied Him, 
and the rest deserted Him, in about twelve months’ time after that profession was made, is there 
any great reason for surprise, that at a particular time, at a period of six months after that pro- 
fession, some of that number were not believing on Him? Besides, it might be quite possible for 
persons to believe Him to be the Christ, and yet not have that belief in His true character as a 
suffering Messiah, whose kingdom was not of this world, which alone could justify the Evangelist 
in saying that they were beleving on Him’. 

2. It has been said that none of our Lord’s brethren—and therefore not James—could have | 
been Apostles ; because we read in Acts i. 14, “ These ali” (the eleven Apostles) ‘“‘ were continuing 
with one accord in prayer with the women, and with nas the mother of Jesus, and with His 
brethren.” 

But to this it may be replied,—we do not say, that all our Lord’s adedgoi were Apostles; and 
the assertion of the Sacred Historian communicates the fact, that those of that number, who were 
not Apostles, were then gathered together with the Apostles. And even if all of them had been 
Apostles, this specification of them would not create any difficulty. We here read of Mary, in addi- 
tion to ¢he women ; and in another place we read “ the rest of the Apostles, and the brethren of the 
Lord, and Cephas®*, a who certainly was an Apostle. 

3. It has been alleged, that if we suppose that St. James, who was placed as Bishop at Jeruv- 
salem, was also one of the Twelve, we are adopting an hypothesis which is not consistent with the 
general commission to the Apostles, to go and teach all nations’. 

But to this it may be replied, that the Apostles were first to be witnesses to Christ at Jerusalem *, 
and that they remained at Jerusalem many years after the Ascension ®; and that, as far as we know, 
James, the other Apostle of that name, the son of Zebedee, never left Jerusalem "*. 


burger, Kern, Meier, Steiger, and others. See Winer, R.W.B. 5 Cp. Westcott, Introduction to the Gospel, p. 122. 


i. 527. Guericke, Einleit. p. 483. 6 1 Cor. ix. 5. 
1 John vi. 68—71. 7 Matt. xxviii. 19. 
? éxicrevoy, the imperfect tense, which is to be noted. . ® Acts i. 8. 
3 See John vi. 4. . ® See note on Acts viii. 1. 


4 See concerning Thomas, John xiv. 5, and Philip, 8—11, and 1° Acta xii. 2. Compare Hooker, VII. iv. 2, who notices this 
of Jude, John xiv. 22, 23, and the question = the Apostles after ie a and declares his own opinion, that St. James the Bishop 
the Resurrection, Acts i. 6. of Jerusalem was also an Apostie. 
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It is probable, that Peter was placed, for a time at least, as Bishop at Antioch, as Origen (hom. 
in Luc. vi.), Eusebius (iii. 36), and others affirm; and St. John seems to have resided, as Metro- 
politan, at Ephesus; and the Apostles would have been acting in accordance with the long-suffering 
of Christ towards Jerusalem, if they had placed one of their own number there, as Chief Pastor “ of 
the lost sheep of the House of Israel '.” 

Besides, we find notice of the ordination of St. Matthias to the Apostolic office, in the Acts of 
the Apostles’. We find, in the same book, a notice of the ordination of Saul and Barnabas to the 
same office*. And in like manner, if James, Bishop of Jerusalem, had not been already ordained to 
the Apostolic office, we might reasonably expect to find, in the Acta of the Apostles, some notice of 
his ordination to that office at Jerusalem, of which he is already exercising the functions, when he is 
presented to us in the Acts of the Apostles‘. But there is no notice of any such ordination. 
Therefore we may presume that he had been already ordained to that office, i. e. that he was already 
an Apostle at the time when the history of the Acts begins. 

4. It has been alleged, that if James, the brother of our Lord, had been an Apostle, and Jude, 
his brother, an Apostle, then we should not have the names of the sons of Cleophas and Mary 
arranged in the following order by two Evangelists, in the New Testament. ‘“ James, and Joses, 
and Simon, and Jude‘ ;” and again, “ James, and Joses, and Jude, and Simon’ ;’’ but that Jude 
would have been placed before Joses. 

But to this it may be answered, that those Evangelists are citing the names as spoken by the 
people of Nazareth, who were disparaging the credit of Christ, and would care little, and perhaps 
did not know, who among His brethren were Apostles, and who were not. 

It is true, that the Evangelists themselves sometimes describe Mary, the wife of Cleophas, or 
Clopas, as the mother of ‘James, and Joses,”? who was not an Apostle, to the omission of Jude’ 
and she is sometimes described as the mother of James only*. Perhaps Jude was the youngest of 
her sons; and however this may be, the allegation in question does not affect the claim of James, 
the brother of our Lord, who is always placed first in the list’, to be recognized as an Apostle. 

5. It is also true, that the testimonies of the writers of the second, third, and fourth centuries 
are not uniform and consistent on this question. 

Some were of opinion that James, the Lord’s brother, was not the same as James the son of 
Alphzus, and was not an Apostle’*. But after passing through a period of doubt and discussion, 
the Western Church seems to have been settled in the opinion that James the Lord’s brother, the 
author of the Epistle, was also an Apostle’; and this opinion has been adopted in many Ancient 


Versions " of this Epistle, and is embodied by the Church of England in her Liturgical offices for 


the Festival of St. Philip and St. James ™*. 


1 Matt. xv. 24. 2 Acts i. 26. 

3 Acts xiii. ], 2. 4 Acts xii. 17; xv. 13; xxi. 18. 
5 See Matt. xiii. 54. 

© Mark vi. 3. 

¥ Matt. xxvii. 56. Mark xv. 40. 

® Mark xvi. J. Luke xxiv. 10. 


® See below, Introduction to St. Jude’s Epistle. 

1° 80 Gregory Nyssen. de Resurr. orat. ii. vol. iii. p. 413. 
Chrysost. in Matt. hom. 5, and in Act. hom. 83. Jerome, in Isa. 
xvii., and in Gal. i. 19. 

1) He is called an Apostle by Clement of Alexandria, Peedag. 
ii. c. 2, quoted by 7¥llemonté, i. p. 283, and in Eusebiue ii. 1. 
Clement is quoted as saying, that there were fwo persons called 
James, one the James who was beheaded (i.e. the son of Ze- 
bedee), the other, James the Just, the Bishop of Jerusalem, and 
he is called ‘an Apostle’ by Origen, in Rom. lib. iv. pp. 535, 536, 
on re ee c. Arian. iii. p. 511, and by Theoduret, in 

See also Jerome ad Paulin. ep. 50, ‘‘ Jacobus, Petrus, 
Joannes, Judas, Aposfoli,’”’ and c. Helvid. c. 7. He is constantly 
called Apostolus by S. Augustine. 

13 E.g. the Vulgate, Syriac, Arabic, and thiopic, where 
this Epistle is entitled the Epistle of James the Apostie. 

ig the Collect and Epistle for that day. Compare Bp. 
Pearson in Act. Apostolorum, Lect. iv. p. 350, ed. Churfon, where 
he expresses himself in favour of the opinion that St. James the 
Bishop of Jerusalem was an Apostle. It is also maintained with 
force and clearness by the late Editor of an Analysis of Bp. Pear- 
son’s Work on the Creed, Dr. W. H. Mill, in his dissertation on 
the Brotherhood of Jesus, p. 240; and by one of Bp. Pearson’s 
worthiest successors in the Chair of the Lady Margaret’s Profes- 
sorship of Divinity at Cambridge, the Rev. J. J. Blunt, whose 

Vox. IIl.—Parr IV. 


words may be cited here. (Lectures on the History of the Early 
Church, p. 70.) 

‘‘ St. James, another of the Apostles of the greatest distinc- 
tion, was yet more circumscribed in the range of his personal ser- 
vices, Jerusalem itself being the compass within which they were 
confined. There were two of this name amongst the Apostles: 
the one, the son of Zebedee and brother of John, sufficiently dis- 
tinguished from any other by his parentage and relationship, and 
soon ceasing to create any confusion in the Annals of the Twelve 
by disappearing from the scene altogether, being killed of Herod 
by the sword (Acts xii. 2); the other, presented to us in the 
Sacred History under several designations, but still the identity of 
the individual under them all probably admitting of being proved. 
Among the women who stood watching the crucifixion, were, ac- 
cording to St. Mark, ‘Mary Magdalene, and Mary the mother of 
James the Less’ (Mark xv. 40). According to St. John, ‘ Mary 
Magdalene, and Mary the wife of Cleophas’ (John xix. 25); 
therefore we conclude that Mary the mother of James the Less 
was the same as Mary the wife of Cleophas, or, in other words, 
that James the Less was the son of Cleophas. But James the 
Apostle, according to St. Matthew, was the aon of Alpheus (Matt. 
x. 3), which is merely another pronunciation of the same Hebrew 
name; so that James the Apostle and James the Less were one 
and the same person, the son of Mary the wife of Cleophas, who 
is further described in the passage of St. John already referred to, 
as Jesus’ mother’s sister, and accordingly St. James is discovered 
to be the cousin of our Lord, or, as he is elsewhere called in the 
language of the Hebrews, ‘The Lord’s brother’ (Gal. i. 19); a 
circumstance which perhaps secured to him the primacy of the 
Church of Jerusalem, as episcopal chairs were afterwards assigned 
to the grandsons of St. Jude, related in the same degree to our 
Lord, for a similar reason. (Hegesipp. apud Eus. iii. . 20.) In 


INTRODUCTION TO. 


II. On the designation of St. James as “‘ the Lord’s brother.” 

What is the relationship to Christ, which is indicated by this title P 

On this point there were fo opinions in ancient times, viz. ;— 

1. That “the Lord’s Brethren” were children of Joseph by a former marriage ’. 

2. That they were children of Cleophas and Mary the adeAd7 of our Lord’s mother; and so 
were adeAdgol of Christ; and that the word adeA¢oi, as applied to them, does not mean children of 
the same parent or parents, but near kinamen or cousins *. 

It has been alleged by some, that this opinion is not earlier than the age of S. Jerome. But 
the testimony cited above from Papias, shows that it is of a more ancient date. 

3. A third opinion has been adopted by some in recent times’, viz. that James and his brothers, 
Jude, Joses, and Simon, and also his sisters, mentioned Matt. xiii. 66, Mark vi. 3, were children 
of Joseph and Mary the Mother of our Lord; and so were literally brothers and sisters of our Lord. 

This third opinion, however, has no ground in the testimony of primitive Christian An- 
tiquity. Not a single Christian writer who lived in the Apostolic age, or for two hundred years 
after the Apostles, can be cited as saying that James the Bishop of Jerusalem, or any of those 
who are called our Lord’s brothers and sisters in the New Testament, were children of Mary the 
Mother of our Lord. And when the opinion, that they were her children, was first broached, as it 
was by Helvidius in the fourth century, it was condemned as novel and erroneous by S. Jerome *, 
who wrote a Treatise against it, and it has been proscribed by the general consent of the Eastern 
and Western Churches‘, and by the most learned and judicious divines of our own Church‘; and 
this notion of Helvidius, and of those who were called Helvidians, was even included by 8. Augustine 
in a catalogue of heresies’. 

Besides, if the blessed Virgin had several children living at the time of the Crucifixion, and 
one of them, St. James, of such approved piety as to be called James the Just, and to be appointed 
Bishop of Jerusalem,—and all of them were united in prayer with the Apostles and Blessed Virgin 
on the day of the Ascension of Christ*,—it seems improbable, that our Lord should not have 
commended His Mother to the care of St. James, or to that of any other of her children, His 
own brothers by blood; and that He should have said to His Mother, ‘“‘ Woman, behold thy son,” 
meaning thereby S¢. John; and that from that hour she should have been taken by him to his orn 
home’®. 
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Jerusalem, then, he exercised his high fanctions, and from Jeru- 
salem he wrote his Catholic Epistle, the internal evidence of which 
indicates a date later than the death of St. James the brother of 
St. John, to whom some have ascribed it, an event which must 
have occurred as early as a.D. 43 or A.D. 44. For that Epistle 
deals with errors and defects of the Church as if they were already 
chronic, and, moreover, anticipates, from no great distance it may 
be thought, the calamity which was coming on the country in the 
downfall of Jerusalem,—‘ Go to now, 7 that say, To-day or 
to-morrow we will go into such a city, and continue there a year, 
and buy and sell, and get gain: whereas ye know not what shall 
be on the morrow ;’ and again yet more significantly, ‘ The coming 
of the Lord draweth nigh.’ Still, however far the decrees esta- 
blished at Jerusalem might reach, and whatever might be the 
circulation of his Epistle, in Jerusalem, as I have said, he con- 
stantly abode, and thus gave still more vital force to the action of 
that heart of Christendom, till death, in his case a violent one, 
overtook him. For the Jews, incensed at the progress of Chris- 
tianity, and profiting by the anarchy of the moment, when, Festus 
dead, and his successor not yet appointed, they could do what 
seemed good in their own sight, urged St. James to address the 
people of Jerusalem at the Passover, numbers being assembled, 
and a riot apprehended, and inform them rightly concerning 
Jesus, disabusing them of their confidence in Him, and allaying 
the feverish expectation of His advent. In order that he might 
be the better heard, they set him on a wing of the temple; but 
when the reply of James to their violent and importunate appeal 
roved to be, ‘Why question ye me concerning Jesus the Son of 
Man ? He is now sitting in the heavens at the right hand of 
wer, and is about to come in the clouds of heaven,’ they put 
im effectually to silence, by casting him down headlong, and 
afterwards despatching him with a fuller’s club.” Euseb. Eccl. 
Hist. ii. c. 23. 

1 Origen in Matt. xiii., in Johann. ii. Hused. ii. 1, 871 3h wal 
abrds Tov “lwechp dyduarro xais. Epiphan. heres. 28 and 88. 
Hilary in Matt. i. Compare Lardner, ch. xvi., and Dr. W. H. 
Mill, pp. 260—269, who supposes that this opinion took its origin 
from Apocryphal Gospels; as also the other opinion that St. 
James, the brother of our Lord, was not an Apostle. 


? This is the statement of St. John’s disciple Papias (see on 
Matt. xii. 46), and of Jerome c. Helvid.c. 7 and c. 8, and in 
Matt. xii., and Script. Eccl. 4, and of Theodoret in Galat. i. 19, 
who says that James was the son of an ddeA¢d of the Blessed 
Virgin, and was an dveyids of Jesus Christ. Cp. S. Augustine in 
Joann. Tract. 28, contra Faustum xxii. 45. 

See also the authorities cited above in the notes on Matt. 
x. 3; xiii. 55. Mark iii. 18. Jobn xix. 25. Acts xii, 17. Gal. 
i. 19. 2 Cor. ix. 5. 

® E.g. Herder, Credner, Meyer, De Wette, Wiesiager, 

Huther, Einleitung, p. 7. Alford, Proleg. to 8t. James, sect. i. 
The opinion that they were cousins of our Lord has been 

defended by many recent continental writers, Schneckenburger, 

Olehausen, Giéckler, Ktihn. Seo Winer, R. W. B. i. p. 566. 

« &. Jerome adv. Helvidium, tom. iv. p. 130. 

5 In the words of Lardner, chap. xvi., ‘It has been the 
5 of all Christians in general, that Mary never had any 

ildren by Joseph.” 

6 Tt may suffice to refer to Bp. Pearson on the Creed, Art. iii. 
pp. 328—338, and Hooker, V. xlv. 2, and Dr. W. H. Mill's 
Dissertation on the Brotherhood of Jesus, pp. 221—316. 

7 §. Augustine, her. 84, ‘' Helvidiani exorti sunt ab Hel- 
vidio; ita Virginitati Maris contradicunt, ut eam post Christam 
alios quoque liberos de viro suo Joseph peperisse contendant.”’ 
See also Predestinat. do her. 84. 

* Acts i. 13. 

® John rix. 27. This ent has been already stated by 
ancient Christian writers. S. Hilary in Matt i., writing against 
some whom he condemns in strong language for saying that James 
was the son of Mary, the mother of our Lord, thes speaks, 
‘‘Verum homines pravissimi hinc presament opinionis suse auc- 
toritatem, quod plures Dominam nostrum /rafres habuisee tra- 
ditum est ; qui si Marie filii eesent, nunquam in tempore pessionis 
Joanni Apostolo transcripta eseet in matrem.”’ The same argu- 
ment is urged by S. Chrysostom in Matt. hom. 6, and S. Eps- 
phanius, Her. 78. 
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Again, we know from the Gospels that— 

(1) Mary the wife of Cleophas, or Clopas, was the ad5edp7) of Mary the mother of Christ’; 

(2) and that Mary the wife of Cleophas had sons whose names were James and Joses; and 
probably also Jude’; 

(8) and that three of our Lord’s adedot were also named James, Joses, and Jude’. 

It is therefore highly probable from this identity of three names, and from the relationship 
between Mary the mother of our Lord, and Mary the wife of Cleophas, that the James, Joses, and 
Jude, who were sons of Mary the wife of Cleophas, were no other persons than the James, Jude, 
and Joses, who are called “ brethren of the Lord.” 

But here it may be said, it is not likely that two sisters should both be called by the same name 
Mary, and therefore James and our Lord could not have been first cousins. 

If this be allowed, it may be suggested, that when Mary the wife of Clopas is called the 
adexon of Mary the Blessed Virgin, as she is by St. John‘, the word adeAd7 is not to be taken 
in its literal acceptation of sister in blood, but according to Scripture use, means a cousin, or near 
relative. 

This is probable; and this use of ddeA¢7 in her case, would also explain the use of the word 
adedpol in the case of her children James, Joses, and Jude. They are called in Scripture adeAdgot of 
our Lord; she is called in Scripture the aded¢7) of His mother. Perhaps Mary their mother 
was the cousin of the Virgin Mary His mother: and they were second cousins of her Ever-blessed 
Son. 


V. The questions which have been now examined (namely, whether St. James the Less was an 
Apostle, and what is the precise relationship which is expressed by his appellation “the Lord’s 
brother *’’), exercised the ingenuity of many learned writers in the earlier ages of the Church, who 
possessed ancient documentary aids for the solution of them, which are not now extant. 

It would therefore be presumptuous to dogmatize upon these two points. 

Rather we may reasonably believe, that a providential purpose may be subserved even by the 
uncertainty which surrounds them. The Holy Spirit, if He had been so pleased, might have made 
them perfectly clear by a few additional words in Holy Scripture; but He has not done so. He 
foreknew the doubts which would arise in the Church in regard to these questions. There is there- 
fore a moral in His reserve; there is a meaning in His silence. 

And what is that? Perhaps by such difficulties as these He designed to make us more 
thankful for those essential verities of saving doctrine, which are fully revealed to us in Holy Writ. 
There seems also to be a special lesson to be learnt from the particular questions which have now 
passed under review. The Holy Spirit has thrown a veil over the personal history of the Blessed 
Virgin. He has not clearly disclosed to us the precise nature of the relationship which is indicated 
in Holy Scripture by His own words ‘‘ the Lord’s brethren,” “the Lord’s sisters.” And why was 
this? -Might it not be, in order to wean our hearts from laying too much stress on carnal rela- 
tionships even to Christ Himself? Might it not be, for the purpose of reminding us of the high 
and holy nature of our own privileges as brethren and sisters of Christ, by virtue of our own incorpo- 
ration in His mystical body, and our relation to our heavenly Father by filial adoption in His Ever- 
blessed Son P Might it not be, for the sake of inculcating more forcibly that holy and joyful truth, 
which Christ Himself vouchsafed to declare to us, when He said, “ Who is My Mother ? and who 
are My Brethren? And He stretched forth His hand toward His disciples, and said, Behold My 
mother and My brethren! For whosoever shall do the will of My Father which is in heaven, the 
same is My brother, and sister, and mother *.” 

This divine trath—that brotherhood to Christ consists in obedience to His heavenly Father,— 
is the sum and substance of this Epistle written by St. James, the Lord’s Brother. 


VI. Concerning the Authority and Inspiration of the Epistle of St. James. 
The canonical authority, and Divine Inspiration of this Epistle, are abundantly attested by 


1 John xix. 25. 5 Since this Introduction was written, the author has had the 

2 Matt. xxvii. 56. Mark xv. 40. Luke xxiv. 10, compared pleasure of finding its statements and reasonings confirmed in an 
with Jude 1. excellent article on St. James by the Rev. F. Meyrick, in Dr. 

3 Matt. xiii. 55. Mark vi. 3. W. Smith’s Dictionary of the Bible. 

* xix. 25. 6 Matt. xii. 48—50. See also His saying in Luke xi. 27, 28. 
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early Christian writers ', and by the consent of the ancient Church Universal’; and the fact that 
many sentences of it were adopted and incorporated by St. Peter in his first Epistle’, is a sufficient 
proof of the esteem in which it was held by the Apostles. 


VII. On the date of the Epistle. 

The date of the Epistle must be placed before the Passover of a.p. 62, when St. James was 
martyred ‘ by the rulers of the Jews, who were disappointed and exasperated by the escape of St. 
Paul from their hands, a.p. 61, and turned their rage against St. James, who remained at Jerusalem * ; 
and it was posterior to St. Paul’s Epistle to the Romans, which was written a.p. 58; and it is not 
unlikely that the fury of the Jews, which vented itself in the murder of St. James, was excited by 
the publication of this Epistle*; and it bears internal evidence of having been written at a time 
when the sins of Jerusalem were being filled up to the brim, and the period of her probation was 
drawing near to its close’, and the day of her destruction at hand. It was probably written about 
A.D. 60 of the common era. The events of that period may be seen in the Chronological Table pre- 
fixed to this Volume, p. xi, and in the Chronological Synopsis prefixed to the Acts of the Apostles. 


1 See the references to it more or less clear by Clemens Ro- i, 23. 
manus, Hippolytus, Hermas, Clemens Alaccadeinay. Origen, Compare James i. 21 I Pet. {i 1,2 
Eusebius, cited by Lardner, Athanasius, Jerome, and others. NF ke er ek ee iv. 14. 
Kirchhofer, pp. 258—367. Gnericke, pp. 495—497. Davidson, A > oe ii. 12. 
Introd. p. 33). Huther, Einleitung, § 4. Alford, Proleg. SWiD ek. ee tary ii. It. 
sect, Vv. ive G5 te ee) xe v. 5, 6 

2 After some hesitation in some quarters,—a circumstance Wed es. Ge GL G8 v. 9. 
which gives greater force to the subsequent universal consent. AVEO! er es eo v. 6. 
On this point, which is of great importance for the complete v.20 ..... iv. 8. 


establishment of the proof of the Canonical Authority of the 
Epistles of St. James, St. Peter, St. John, and St. Jude, more 
will be said below, in the Introduction to the Second Epistle of 
St. Peter. 

3 See note below on | Pet. i. 16. 


Compare Jamesi.l . . . | . 1 Pet. i. J. 
i ae ee er a i, 6. 
i. 10, 11 iv. 12 
i. 18 e i, 8. 


- 


4 When, it seems, Judea was without a Roman Governor. 
“Such a season left the Jews at liberty to gratify their licentious 
and turbulent dispositions, and they were very likely to embrace 
it. We may therefore very reasonably place this event at that 
juncture.”” Lardner, chap. xvi. See above, Chronological Tubles 
prefixed to the Acts of the Apostles, and to St. Paul’s Epistles. 

5 See Eused. ii. 23. 

6 Cp. below, v. 10. 

U See ve. 1—. 8, 9. 


ENISTOAAI 


KAQOAIKATI. 


IAKQBOY ETDITSTOAH. 


I. 1 TAKMBOX, Ocod Kat Kuplov “Inood Xpiorod Bothos, vals BiBewa sine%- 1 


gurais tats ev TH SvacwopE yaipew. 


2° Tlacay yapav tyyjoacbe, adedpot pov, Gray mepacpots mepuTé 
Ro 


& 15, 21. 


Pet. 1. 1. 
4 o We 
onrTe TOL Acts 5. 41 
m. 5.38. Heb, 10. 84. 


1. "IdeeBos] James, a servant of God, and of the Lord Jesus 
Christ. Concerning the Author of this Epistle, see above, Jstro- 
duction, pp. 5—11; and on the date, see p. 12. 

He does not call himself an Apostle. Neither does St. Paul, 
in his Epistles to the Thessalonians, Philemon, and the Philip- 
pians (see on 1 Thess, i. 1, and Phil. i. 1). Nor St. John, in his 
Epistles, or Apocalypse. 

It cannot, therefore, be hence inferred, that James, the author 
of this Epistle, was not an Apostie. He might be induced to 
forego the Apostolic title by feelings of modesty, a grace which 
specially characterizes the writer, “James the Less” (Mark xv. 
40), who does not speak to his readers as his children, but as his 
brethren, see below on v. 2. 

He might also be induced to withhold the Apostolic title, 
because he did not go forth as an Apostle, to preach to those 
whom he addresses, but remained stationary at Jerusalem until 
his death in that city. 

He also foregoes two other titles, which belonged to him, 
viz. ‘‘ the Lord’s brother ”’ (cp. Jude 1) and “‘ Bishop of Jerusalem ”’ 
(see Acts xxi. 18). 

— Tais 868exa puAais] to the twelve tribes that are in the 
dispersion. On the various 3:acropal, or dispersions of the Jews, 
see above, note on Acts ii. 9—11. 

The address is general to the twelve tribes; not only to the 
Jewish Christians, bia to the Jews also, to res =, of the 
latter portions of the Epistle are specially applicable, see iv. 1. 4. 
8, v. 1—6, and above, Jnfroduction. As is observed here by 
Bede, ‘“‘ James writes not only to those who exffered persecution 
for righteousness’ sake, nor only to them who believed in Christ, 
but were not careful to maintain good works: but he writes also 
to those who persecuted the believers; and he exhorts the unbe- 
lieving Jews to repent of their guilt in crucifying Christ, and in 
their other criminal acts, in order that they may aay 95 the Di- 
vine Vengeance now hanging over their heads.” Estius, 
Grotius, Hammond, Lardner, and others. Hence in the begin- 
ning of thie Epistle there is no announcement of Grace, Mercy, 
and Peace, nor is there any such expression at its close. In this 
respect this Epistle stands alone in the New Testament. See 
above, Introduction, pp. 4, 5. 

James the “ brother of the Lord,’’—who came to the lost 
sheep of the house of Israel (Matt. x. 16), and Bishop of Jeru- 
salem, had a special labour of love to perform to the twelve tribes. 
‘* Jure Jacobus circumcisionis Apostolus his qui ex circumcisione 
sunt scribit ”’ (Didymus). The reader may observe throughout this 
Epistle many points of resemblance to the Gospel of St. Matthew 
(see below, i. 26, 27; ii. 13; iii. 1. 18; iv. 9; v. 6. 12, 13), the 
Gospel specially designed for the Jews, see above, Introduction 
to the Four Gospels, p. xli, and to St. Matthew, pp. xlix—lii. In 
the Synopsis Scripture inserted in the works of S. Athanasius 
(tom. ii. p. 55), there is mention of a tradition that ‘“‘ Evangelium 
secundum Mattheum hebraic& dialecto conscriptum et editum 
Hierosolymis, et interpretante Jacobo fralre Domini secundum 
carnem itum, qui et primus & sanctis Apostolis Herosoly- 
marum Episcopus constitutus est.” 

The Epistle is addressed (0 the twelve tribes in the dis- 
persion. How,—it may be asked,—could copies of it be trans- 


mitted to those twelve tribes, scattered abroad throughout the 
world? See John vii. 35. 

The answer is, By God’s good providence, the Temple at 
Jerusalem was allowed to stand for forty years after the Crucifixion. 
Jews and Jewish Christians resorted to it year after year for the 
great annual Festivals (cp. Acts xviii. 21). St. James remained 
at Jerusalem as Bishop of that city (Acts xxi. 18). Thus he could 
communicate with them; and they could carry copies of the 
Epistle to their several homes throughout the world; and so in 
this respect, as in many others, the pilgrim tribes of the Law 
became preachers of the Gospel. See above on Acts ii. I. 

— xalpeiv] salvere; greeting. This form of salutation is used 
in the apostolic decree of the Council of Jerusalem, framed, pro- 
bably, by 8t. James, Bishop of Jerusalem (Acts xv. 23), and is not 
employed by any other writer of the N. T. 

&. wacay xapdy iryhoarbe] count it all joy. Do not deem it 
sorrow, but regard it rather as joy—joy anmixed with sorrow; 
“‘ merum gaudium existimate ;’” like a vessel containing pure and 

le beverage, and filled up to the brim; count even sorrow 
to be joy, and only joy, as the Apostles did, Acts v. 41, and as 
St. Paul did, Col. i. 24, and as our Lord commands his disciples 
to do, Luke vi. 22, 23. 

On this use of ras, see Huther here, who quotes Homer, 
Od. xi. 507, wacay ddAfGeay uvOfhorope:, and cp. Winer, § 18, 
p- 101. So merue in Latin: “accipies meros amores” (Catull. 
xiii. 9), and “‘mera libertas,’”’ “‘ erugo mera,’ ‘‘ sermo merua”’ 
(Horat:). 

This precept, inculcating patience under trial, was suggested 
by the circumstances of the Jewish Christians to whom St. James 
was writing, and who were exposed to peculiar hardships and 
sufferings from the malice of their Jewish fellow-countrymen, 
treating them as Apostates; and were thus tempted to faint and 
falter in the faith. This their condition has been already pre- 
sented to our view in the Acts of the Apostles, see on ii. 44, and 
in the first a pages to the Thessalonians (1 Thess. ii. 14, 15), and 
in the Epistle to the Hebrews. See Heb. iv. 1; vi. 1—10; 
x. 34, Introduction to that Epistle, toward the end. 

Besides,—the Twelve Tribes in the dispersion, who were. 
without home, or nation, and were soon about to witness the de- 
struction of the Temple and City of Jerusalem, to which they had 
hitherto resorted at stated times, needed special consolation. 
They were to be cheered by the assurance that, wherever they 
were, they might find a home in Christ, and a Jerusalem in the 
Christian Church,—“ ipsis debuit consolatio preestari, qui maximé 
videbantar affiigi.”” Cassiodorus. 

Hence St. James begins with inculcating the duty of patience ; 
and the blessedness of endurance under temptation. 

St. James says, Count it all joy when ye fall into divers 
temptations, or trials; but he also warns them against the notion 
that they are at liberty to run info temptation, or that temptation 
is from God (see below, v. 13). No, they must pray that He 
would not lead them into temptation (see on Matt. vi. 13), and 
no temptation is directly from God (see below, v. 18). 
sometimes allowe His servants to be tempted, as He did Job 
(i. 12; ii. 5), and St. Paul (2 Cor. xii. 7), in order that His 
grace may be magnified in them and by them, and that they may 
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attain an increase of glory by overcoming the Tempter, as Christ 
did. And therefore they may well count it all joy when they fall 
into divers temptations, for these trials are the occasions of their 
triumphs: they are the leaves and flowers of which their heavenly 
crown is to be woven. 

— xalpew—xapdy] One of the characteristics of the style of 
this Epistle is, that, after the introduction of a leading word, the 
Author follows it up by some precept growing out of that word; 
a mode of writing called by grammarians anadiplosis ; see here 
the repetition of the word droporh, v. 3; and cp. Acrwduevoi, v. 4 
and 5; and d:axpirduevos, v. 4, cp. v. 13, and following; and 
v. 19. 21, 22. 26, and Bengeil’e note. 

— a3¢Agol pov] my brethren; an address occurring oftener in 
this Epistle than in any other of its size: i. 16. 19; ii. 1. 5. 14; 
iii, 1. 10. 12; iv. 11; v. 7. 9, 10. 12. 19; in three of which 
places (viz. i. 16. 19; ii. 5) it is joined with &yawrnrol, beloved. 
The Jews were addressed as &5eA¢o) by the Apostles (see Acts 
xxii. 1, and note xxii. 5). And this address is very suitable in an 
Epistle like the present, characterized by the language of stern 
rebuke; inspired, like the reproof of St. Stephen, by the Spirit of 
Love. James the “ Lord’s brother,”’ having the spirit of the 
Lord, addresses even them as brethren; for they were “ beloved 
for the fathers’ sake.” Rom. xi. 28. Cp. Rom. ix. ]—8. 

3. ywdoxnorres] since ye know. Such an appeal to the know- 
ledge of believers is characteristic of this and the other Catholic 
Epistles, designed to correct the errors and presumption of the 
knowledge falsely so called (1 Tim. vi. 20) of the Gnostic false 
Teachers, and also of those who relied on knowledge apart from 
practice, see below, ii. 20; iii. 13; iv. 4.17; v.20; 2 Pet. i. 20; 
iii. 3. 1 John ii. 3—5. 13. 

— 7d Soxlusov] the trial. Herodian ii. 10, 80xnlusov orpa- 
Tiwréy xkduaros, that which is grievous in opere, is joyous in 
JSructu. See Heb. xii. 11, and cp. Prov. xvii. 3; xxvii. 21. 
Sox{utoy is a word specially applied to metals, cp. 1 Pet. i. 7. See 
also below, v. 12, where another metaphor is used. 

4. 82 dxopovh] but let patience have her perfect work, in 
firm endurance unto the end, for ‘‘he that endureth to the end 
shall be saved,” Matt. xxiv. 13; an exhortation necessary for 
those whom St. James addressed, cp. Heb. iii. 6. 14; vi. 11. On 
this text see the sermon of S. Augustine, Serm. 159, and compare 
the treatises of Tertullian and S. Cyprian *‘ De Patientia.” 

— dAdxAnpor] A word properly applied to those who are heirs 
to the whole inherifance (xAfjpos), and thence applied in a moral 
sense to what is sound and entire in all its parts. Hence it is 
used by Josephus (Ant. iii. 12. 2) to describe the sacrificial victime 
which must be without blemish; and so PAi/o ap. Loesner, p. 452; 
and the ancient lexicographers interpret it by o@os and dy:hs, 
sound and healthful. Cp. Acts iii. 16; and 1 Thess, v. 23. 

5. el 3€ ris] bul if any of you lacketh wisdom, namely, is 
deficient in that moral wisdom, which may qualify you to bear 
up patiently and thankfully under your sufferings, and to refute 
the cavils of your adversaries, who gainsay the truth as it is in 
Christ: such was the cogla of St. Stephen. Acta vi. 10. 

See the treatise of Lactantius ‘on true and false Wisdom,’’ 
and the distinction drawn between yraars (mere theoretical know- 
ledge) and codla (practical wisdom) by Etym. Mag, 

Every man needs wisdom, and e! ris is not to be understood 
as if there were any exceptions to this statement; but the hypo- 
thetical conjunction “‘if’’ is often used, not as if the supposition 
were doubtful, but to introduce a precept built on an acknow- 
ledged fact. ‘Jf Iam a Father, where is My honour?’ Malachi 
i. 6, and ef ris, eddy ris, day ph Tis, are often employed, where 
guicungue would be used in Latin, and in English ‘ whosomer.’ 
See John iii. 3. 5, and on Phil. iv. 8. 

This text (as Bede observes) contains a warning against the 
erroneous notion of Pelagianism, that men may obtain wisdom by 
their own free will, without Divine grace. Cp. e. 16, 17. 

The word Aefwoua: occurs only in this Epistle in the New 
Testament, see v. 4, and 11, 12. 

— alrelrw, «.7.A.] let him ask it from God (as Solomon did, 
t Kings iii. 11; cp. Proverbs ii. 6) who giveth to all men, not as 
the Jews give, only to their own nation, but to all; and who 
giveth awAgs, liberally, that is, sinu (azo, expanding the lap of 
His bounty, and pouring forth its contents ‘ good measure, pressed 


down, shaken together, and running over’ into your bosom. Luke 
vi. 38. Cp. 2 Cor. viii. 2; ix. 11, and the use of the word arAziv, 
dilatare, by the LXX in Isaiah xxxiii. 23; and therefore the word 
&wAés is rendered affiuenter here by the Vulgate, and copiously 
by the Syriac Version. 

A second sense of awAGs, sincerely, when a gift is given with 
a single eye, and without any sinister view to self, may also be 
admitted here. Cp. note above on Rom. xii. 8. God gives aries, 
and they who pray, must pray axAds. 

The description of the Divine bounty is like a sammary of 
our Lord’s ass exhorting to prayer. Matt. vii. 7—12. 

— xa} ph dve:8l(ovros] and upbraideth not. And in this re- 
spect also God is not like Auman benefactors, who often upbraid 

e recipients of their bounty by an humiliating and invidious 
commemoration of the benefit (‘‘exprobratio benefici,” Terent. 
Andr. i. 1) conferred by them, and of the inadequate returns 
which they receive for them. ‘After thou hast given, upbraid 
oi, eh the son of Sirach (Ecclus. xli. 22), werd 1d Soiva: ud 

weldile. 

This text presents the strongest motives to genuine liberality, 
as Bishop Andrewes says to the wealthy of his own age. It 
concerneth your homage, which is your trust in God, that you 
trust Him with your service of body and soul, Who hath trusted 
you with His plenty and store, and hath made you in that estate 
that you are trusted with matters of high importance both at 
home and abroad. For it is the argument of all arguments to 
the true Christian, because God hath given him, saith St. James, 
“without exprobration ;” and given “all things,’ without ex- 
ception of any; and that “ ¢o enjoy,”’ which is more than compe- 
tency; and that “ plenfeously,” which is more than sufficiency; 
therefore, even therefore, to trust in Him only. If there be in us 
the hearts of true Christians, this will show it, for it will move 
us to place our trust in that God Who beyond all our deserts 
giveth; if we respect the quantity, ‘all thinge ;"’ if the manner, 
very “‘ plenteously ;”” if the end, “‘ to joy’ in them ; yet 80, that 
our joy and repose end in Him—a very blessed and heavenly con- 
dition. Bp. Andrewee (Sermons, v. p. 31). 

6. alrelrw 5% dy xlore:] but lel him ask in faith. To adopt 
the words of By. Sanderson, “If any man lack wisdom,” saith 
St. James, “let him ask of God, that giveth to all men libe- 
rally: and it shall be given him.’ A large and liberal promise; 
but yet a promise most certain, and full of comfortable assurance, 
provided it be understood aright, viz. with these two necessary 
limitations : if God shall see it expedient, and if man pray for 
it as he ought. Thou mayest pray with an humble and upright 
affection, and put to thy best endeavours withal, and yet not ob- 
tain the gift thou prayest for, because, being a common grace, 
and not of absolute necessity for salvation, it may be withheld by 
the wisdom of God, who best knoweth what is best, and when of 
expedient for thee, or not for His Church, at that time, and in 
that manner, or measure. Necessary graces, such as are those of 
sanctification, pray for them absolutely, and thou shalt absolately 
receive them. : : 

But if it be expedient, it will not yet come for asking, unless 
it be asked aright. But let Aim pray in faith, saith St. James. 
Whoso doth not, lef nol that man think to receive any thing 
the Lord. Now, that man only prayeth in faith, who looketh to 
receive the thing he prayeth for, upon such terme as God bath 
promised to give it; for Faith ever looketh to the promise. And 
God hath not made us any promise of the end, other than cot- 
ditional ; viz. upon our conscionable use of the appointed means. 
And the means which He hath ordained both for the obtainmg 
and the improving of spiritual gifts, are etudy and industry, and 


; diligent meditation. 


To make all sure, then, here is your course. Wrestle with 
God by your ferveut prayers; and wrestle with Him too by your 
faithful endeavours: and He will not, for his goodness sake, and 
for His promise sake He cannot, dismiss you without a bicssing. 
But omit either, and the other is lost labour. Prayer without 
study is presumption, and study without prayer is Atheism. Bp. 
Sanderson (Serm. ii. p. 92). th 

— pndev Siaxptvduevos] nothing doubting; for he that doubt 

is like a wave of the sea driven by the wind and tossed. At one 
time he is raised aloft by hope, at another he sinks dowawards, !n 
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the abysses of despair; as St. Peter did in the storm, when he 
doubted. See Matt. xiv. 30,31. Then the Apostolic Petros or 
stone became like a wave of the sea; but afterwards he was 
settled in faith, and was set for ever as a foundation-stone of the 
Church. Rev. xxi. 14. — 

The word fim:(éuevos is applied, as here, to the sea agitated 
by winds, by Philo, de Mundo, § 18, and by Dio Chrys. xxxii. 
p- 368. 

7,8. wh yap oldcOw] for let not that man suppose that he will 
receive any thing of the Lord—being, as he is,—a two-minded 
man, unstable in all his ways. On the construction, see Winer, 
§ 59. 10, p. 472. A similar apposition is in ] Cor. v. 7. 2 Cor. 
vii. 6. Rom. viii. 24; and so Wiesinger and Huther. 

This exhortation of 8t. James to faith in prayer, and this 
warning against double-mindedness, appear to have been before 
the eyes of a primitive writer, the author of ‘“‘The Shepherd,” 
Hermas, in his Mandates viii.—xi. (referred to in the Ancient 
Catena here, p. 4), where he says, ‘‘Cast away from thyself 
double-mindednesse (8:vxlav); be not in any wise fwo-minded 
(uh Seuxhops) in asking of God ; say not, how can I ask of God, 
and obtain it, when I have sinned so much against Him? Nay, 
but rather turn with thy whole heart to the Lord, and ask of Him 
without hesitation, and thou shalt feel the abundance of His 
mercy, for He is not like men, who remember injuries; but if 
thou doubtest in thy heart, thou wilt receive nothing from Him, 
for they who doubt concerning God, are the double-minded men, 
and obtain none of their requests.’’ Hermas, Pastor, Mandat. 
ix. p. 596, ed. Dressel. The whole of that and the following 
chapter appears to be an expansion of the precept of St. James in 
this place. Compare also the words of the Apostolic Father S. 
Clement, c. 23, where the word 8iuyos is used in the same sense 
as here, and below, iv. 8; and so Barnabas, Epist. c. 19. 

9. xavxdoOa) let the brother of low degree glory in his ex- 
aliation: baving been made a son of God by adoption in Christ 
(John i. 12), and an heir of His glory and kingdom, which are 
promised to the meek and lowly of heart (Matt. v. 3; xxiii. 12. 
Lake vi. 20); and which raise the lowliest of earth above the 
princes of this world, and make them Kings and Priests to God. 
Cp. Rev. i. 6. 

This is an appropriate exhortation from St. James, who had 
been exalted to the high dignity of Bishop of Jerusalem, and was 
called Odlias (or ‘‘ high fortress of the people,” see above, Iniro- 
duction, p. 5), and was a pillar of the Church, Gal. ii. 9, and 
took the title ‘the Lese’ (Mark xv. 40), not only to distinguish 
himself from the other James, but as a moral memento to himself 
that he should not be elated by his exaltation, but remember that 
he “ that humblieth himself shall be exalted.’’ Matt. xxiii. 12; cp. 
below, iv. 6, and on Acta xiii. 9, on the name of Paul. Cp. 1 Cor. 
xv. 9. Eph. iti. 8. 


10. 4 8% wAodotos] but let the rich man glory in hie abasement ; 
let him not be grieved by it, as too many are; let him not be die- 
tressed, because as a Christian he suffers ignominy and reproach 
from Jewish friends and relatives, and from the world; and is 
shunned and hated, and reviled by them, and perhaps is spoiled of 
his goods (Heb. x. 34), and endures violence and persecution 
(Heb. x. $2), and is thus debased and brought low in the eyes of 
men. No, let him glory in his low estate ; let him rejoice and be 
exceeding glad in his humiliation ; for he is thus delivered from 
the snares of wealth and worldliness, and from placing his trust 
in what is fickle and fleeting (v. 11), and from perishing as Dives 
did, who despised Lazarus (Luke xvi. 19), and is led to look ap 
to God, and to trust in Him alone; and he is made like to Christ 
in suffering, and will be made like to Him hereafter in glory. 
Cp. Heb. xii. 3; xiii. 13. 

Some Expositors render 6 88 wAotcios «.7.A., but the rich 
man rejoiceth in that which is his debasement ; i. e. his affluence 


ee! but this interpretation secms to be forced and un- 
natural. 

—— Sri Gs bvOos] because he will pass, away as the flower of 
grase, that is, the rich man, as such, will fade away. See v. 11. 

11. dvérecde yap 5 fAsos] for the eun arose. The aorists here 
give liveliness to the picture, and signify that no sooner the sun 
arose than the flower suddenly faded. See Winer, § 40, p. 248, 
who compares Cresar’s words veni, vidi, vici : ibid. p. 417, note. 

— obv TE nabown) with the burning heat. See Matt. xx. 12. 
Luke xii. 55. Some interpreters suppose xatowy to mean the 
dry parching east-wind (o°12), a8 in Job xxvii. 21. Jonah iv. 8; 
but this does not seem to be the sense here, for St. James is 
speaking of what is usual, and not of what is partial and casual, 
as the rise of a particular wind. Accordingly, in the Vulgate, 
Syriac, Arabic, and Atthiopic Versions, the word is rendered 
burning heat, as in the English Bible. 

— 4 rdobo10s—paparOhcera:) the rich man will fade away. 
He does not mean that the rich drother, i. e. Christian, will fade 
away; no, be ob paparOhoera:, but will have an amaranthine 
crown (1 Pet. v. 4); he will himself bloom for ever as a spiritual 
amaranth; for he will lay up treasure in heaven (Matt. vi. 20), 
and make to himeelf friends of the mammon of unrighteousness, 
who will receive him into the dosom of Abraham, who was arich 
man and yet ‘the friend of God” (see Luke xvi. 22. 25, note), 
and into the everlasting habitations of heaven. (Luke xvi. 9.) 
But the rich man, as far as he is rich in thie world, and trusts in 
his earthly riches, will fade away like the flower of the field. 
Compare Wisdom v. 8, 9. 1 Pet. i. 24, and especially Mark x. 
23, 24, the best comment on this text. With 6 wAovows here 
compare Toy wrwxdy, the poor, as such, ii. 6. 

— é¢y rais wopelas abrov) in his ways—another lively picture : 
he will fade away in his ways; when actively engaged in some 
worldly pursuit or pleasure, when hastening eagerly in the course 
after some wished-for prize, he will suddenly be cué off. 

13. Sdxipos yerduevos)] when he has become approved, like an 

or racer. This allusion was not strange to the Jewish 
mind. Cp. 1 Cor. ix. 24—27, and Phil. iii. 14; and so Philo 
Judaue uses the word doxiuacbels. Cp. Loesner, p. 454; and 
80 Krebs, Augusti, and others here. 

— Toy ordpavoy ris (corjs] the crown of life. Observe the 
contrast. The rich man, as such, is only a fading flower (vp. 10) 
withered by the sun; but he who stands the scorching heat of 
trial, shall receive (he crown of life, which never fadeth away. 
(Rev. ii. 10. 1 Pet. v. 4.) Earthly trials are the flowers of which 
the heavenly garland is made. The worldly man is suddenly cut off 
in his earthly course after his earthly prize, but the Christian will 
reach the heavenly goal, and will receive a heavenly crown. Zhere- 
Sore, blessed ie he who endureth trial, for when he iz approved, 
he shall Peceive the crown of life. Cp. Wisdom v. 17. 

— 6 Kupios] the Lord: these words are not found in A, B, 
nor in XN. 

13. pndels weipaCduevos Acyérw] lef no man, being tempted, 
say, Tam being tempted of God; &xd marks the immediate cause 
of temptation. Cp. Matt. iv. 1, and Huther here. 

St. James here anticipates and answers an objection which 
might be raised on his previous declaration, that they were to 
consider it all joy, when they fell into divers temptations (v. 2). 

If this is eo, then, it might be rejoined, that temptation is a 
good thing, and from God; or, if it is an evil thing, then God is 
the author of evil. No, says the Apostle, #0 one ie tempted of 
God, for God ie neither tempted nor tempis. 

— 6 yap Geds dwelparrés doriy xaxdv] for God ts not capable 
of being tempfed, as the Devil is, dy evil things, whether moral, 
such as aye and envy; or physical, such as pain; and being not 
affected by these things in Himself, but being perfectly and eter- 
nally holy, and infinite in wisdom and love, and felicity, He is not 
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like the Tempter. He tempteth no one. Adrds, Ipse, is em- 
phatic. He is not tempted by any thing, and He Himself tempt- 
eth no one. . 

This is the sense given to the word drelpacros in the Syriac 
and Arabic Versions, and by the ancient Greek Expositors, such 
as (Ecumenius and Theophylact, who cite the saying of an 
ancient heathen writer to this effect, that rd Geiov ofre xpdypara 
txer, otre AAos wapéxe:, the Divinity neither is troubled nor 
troubles any one. Com Ececlus. xv. 11, ‘Say not thou, 
It is through the Lord that I fell away; for thou oughtest not to 
do the things that He hateth; say not thou, He hath caused me 
toerr;” and v. 20, ‘‘ He hath commanded no man to do wickedly, 
neither hath he given any man licence to sin.” And so Bp. 
Andrewes, ‘“‘ God is not tempted with evil, and He doth not tempt 
to evil. Ascribe it not to the Father of lights, but to the Prince 
of Darkness. But ascribe aii good, from the smallest spark to 
the greatest beam, from the least ‘good giving’ to the best and 
most perfect gift of all, to Him, the Father of Lights.” (Bp. 
Andrewes, Serm. iii. pp. 363. 373.) And so Theile and other 
modern Expositors. 

Some interpreters render dxelpacros unversed in, inerpe- 
rienced in; that is, God does not make experiments in evil things. 
This sense is consistent with grammatical usage (ece Winer, 
p- 175), and St. James may perhaps refer to the false tenet of 
some of the heretics of the early Church, who said that it was the 
duty of men to have experimental knowledge of all evil, in order 
to the attainment of perfection. See below on 1 Johni.6. But 
the other sense seems best to suit the context, and there is evi- 
dently a connexion between the words dwelpacros and weipd(e ; 
and the fundamental sense, that of temptation, is to be preserved 
throughout. On the form of the word dwelpacros, intentatus, or 
intentabilis, see Winer, § 16. 3, p. 88; and on the structure with 
the genitive, see idid. § 30, p. 175, where he compares Soph. 
Antig. 847, &«Aavros plAwy: so Eurip. Hippol. 962, defparos 
andy. Cp. Kihner, Gr. Gr. § 513. 

Thus St. James delivers a caution against errors which after- 
wards showed themselves in the heresies of Apelles, Hermogenee, 
Valentinue, Marcion, and the Manicheans, which represented 
God as the author of evil, or as subject to evil, and unable to 
resist and overcome it. 

S. Augustine raises a question on this passage. If God 
tempts no one, how is it that he is said in Scripture to fempl 
Abraham (Gen. xxii. 1)? To which he replies that St. James is 
speaking of temptations arising from evil motives, with a view to 
an evil end. No such temptations are from God. But God is 
said to have tempted, that is, to have ‘ried Abraham, from a good 
motive and for a good end. He tried him in love to him and to 
all men, in order that he might become the Father of the faithful, 
and be an example of obedience to all ages of the world. See also 
Tertullian de Orat. c. 8, who says, ‘‘God forbid, that we should 
imagine, that He tempts any one, as if He were tgnorant of any 
man’s faith, or desired to make any ono fall. No; such ignorance 
and malice belong not to God, but to the Devil. Abraham was 
commanded to slay his son, not for his temptation, but for the 
manifestation of his faith, a8 a pattern and proof to all, that no 
pledges of love, however dear, are to be preferred to God. Christ, 
being tempted by the Devil, showed who it is that is the author of 
temptation, and wéo it is that is our Guardian against jt.” Cp. 
Augustine, Tractat. in Joann. 43; and de Consensu Evang. ii. 30; 
and Bp. Andrewes, Sermons, vol. v. pp. 443—447. 

14. dferAnduevos nal Serca(duevos] being drawn away from 
doing good, and lured, as a fish, by a batt (3éAeap) to evil. Cp. 
Philo de Agric. p. 202, xpbs j8orns SerAcarGey efAxvorra:, and p. 
888,. B, xpos éxOuplas eAabverat, } bp’ Bovis BeredCeras. 
(Loesner.) Cp. Aristot. Polit. v. 10, wraps ris yuvauds éfed- 
avoGels, andin Test. xi. Patrum. Joseph says of Potiphar’s 
wife, xpds wopyelay pe éperAntoato. (Kypke.) 

If temptations prevail against ns, St. James tells us where to 
lay the blame—not on God, for He templeth no man; nor even 
on the Devil, for though he can fempé us to evil, he cannot cum- 
pelus. But every man, when he is tempted cum effectu, 80 as 
to be overcome by temptation, is tempted of Ais own lust; drawn 
away by affrightments from doing good, or enticed by allure- 
ments to do evil. The common saying holdeth most true in 
temptationa, “no man taketh harm but from himself.” Bp. 
Sanderson, i. p. 408. 


No man is tempted by God; but “ sibi cuique Dens fit dira 
cupido.”’ Virgil, Ain. ix. 185. 

15. theres lay] bringeth forth sin. Concupiscence is here 
abe eh as doing the work of an unchaste woman, soliciting 
(weipd(ovea: cp. Ruhnken, Tim. v. weiperra, p. 210) man to 
sin, and inducing him to comply with her allurements (cp. Prov. 
vii. 7—23), and giving birth to sin, the offspring of their illicit 
union. 

St. James traces the progress of Temptation, which has three 
steps. ‘1. Suggestio, 2. delectatio, 3. consensus: suggestio est 
hostis; delectatio autem, vel consensus, est nostri fragilitatis.’’ 
Bede, who says, ‘‘ Si delectationem cordis partus sequitur pravee 
actionis, nobis jam mortis reis victor hostie abscedit.”” Joseph 
was tempted by Potiphar’s wife, but he did not give way to the 
‘* suggestio hostis,’”’ and gained glory from his temptation. David 
was tempted, and yielded to the temptation, and became guilty 
before God. Temptation may be the occasion of death, but 
rege is he who endureth it, for he shall receive a crown of 

é. > 

— dwoxve? Odvarov] bringeth forth death. The word dwoxte, 
or dxoxude, is ‘‘ propria pragnantium, que foetum maturum 
emittant.” Schleusner, see also Weistein, p. 662; and below, 
v. 18. 

16. 4} wAavacbe] be not ye deceived. The formulas u} rAara, 
‘be not ¢hou deceived,’ and u} xAavacbe, ‘ be not ye deceived,’ 
are the preambles used in Scripture and by ancient Fathers, in 
order to introduce cautions against, and refufations of, some popu- 
lar error, as here. Cp. 1 Cor. vi. 9; xv. 33. Gal. vi. 7. S. Ignat. 
Ephes. 16. Phil. 3. Smyrn. 6. S. Hippol. Phil p. 286, with 
notes by the present Editor. 

— waca 8dors ayabh] every giving that ie good, and every 
gift thal is perfect, is from above, coming down from the Father 
of lights, with whom is no variableness, nor shadow of turning. 
It would seem as if St. James designed to give more currency to 
this sacred axiom, by presenting the first portion of it in the form 
of an Hexameter verse, the last syllable in 3dc1s being lengthened 
by the arsis, as Winer remarks, § 68, p. 564. Cp. note above on 
Heb. xii. 13—15, for similar examples of metrical structure in the 
New Testament. 

Adois may perhaps be distinguished here from Sépnpua. 
Adois may mean donatio or giving (cp. Phil. iv. 5), Sépmua is 
donum or gift; and so the Geneva Bible and Bp. Andrewes, who 
has two Sermons on this text, iii. 361, and v. 311, and observes 
(v. 313) that 8éors dya0h, donatio bona, or good giving, repre- 
sents rather that act of giving which bestows things of presen 
use for this life, whether for our souls or bodies, in our journey 
to our heavenly country; but 3épyua réAccov, or perfect gi/l, 
designates those unalloyed and enduring treasures which are laid 
up for us in Eternity. They all come from one source. They 
are from above, and come down from the Father of LigAis. 
There are divers stars, and one star differeth from another in 
glory. (1 Cor. xv. 41.) So there are diversities of gifts (1 Cor. 
xii. 4), but God is the Author of them all. PAilo makes a dis- 
tinction between 3de:s, 8éua, and 3apor, Seped, which may be 
applicable here ; the latter being more perfect than the former : 
see Philo, Cherub. § 25, Leg. Alleg. iii. 70; accordingly the 
stronger epithet 7éAciov is assigned by St. James to 8dépnya. 

Observe the present participle xcaraBaivoy, coming down, 
always descending in a perpetual stream of love. Observe also 
the plural number, lights. God is not the author of any evil, but 
He is the author of all good. 

The ministry of good is directly and indirectly from God ; 
but evil comes only per accidens, indirectly and mediately, for 
the correction of man, who is chastened by suffering. Didymus. 

God is the Father of all lights; the light of the natural 
world, the sun, the moon, and stars, shining in the heavens; the 
light of Reason and Conscience ; the light of His Law; the lignt 
of Prophecy, shining in a dark place; the light of the Gospel, 
shining throughout the world; the light of Apostles, Confessors, 
Martyrs, Bishops, and Priests, preaching that Gospel to all nations ; 
the light of the Holy Ghost, shining in our hearts; the light of 
the heavenly city: God is the Father of them al/. He is the 
Everlasting Father of the Everlasting Son, Who is the “ Light of 
the World.” John ix. 5. 

Father is something more than Author or Giver. All Lights 
are His offspring. 
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To cite the words of two learned English Bishops: ‘‘ As the 
San, who is the father of lights in the natural world, whereunto 
St. James alludes, giveth light to all, and nowhere causeth dark- 
ness, 80 God communicateth goodness to every thing He produceth, 
so that He cannot produce any thing at all but what is good. 
Let no man therefore say when he hath done evil, that it is God’s 
doing. God is not the cause of any evil, either in sin or punish- 
ment; but He is the cause of all the good that there may be in 
a sinfal action, or that may arise from the infliction of evil by 
way of punishment. We are unthankful if we impute any good 
but to Him, and we are unjust if we impute to Him any thing 
but good.” Bp. Sanderson (iii. 150). 

Though of man it be truly said by Job, ‘‘ he never continueth 
in one stay’ (Job xiv. 2); though the lights of Heaven have 
their parallaxes, yea, ‘‘the Angele of Heaven, He found not sted- 
fastness in them’’ (Job iv. 18); yet, for God, He is subject to 
none of them. He is Ego sum Qui sum (Ex. iii. 14); that is, 
saith Malachi, Ego Deus, et non mutor (Mal. iii. 6). We are not 
what we were awhile since, what we shall be awhile after, scarce 
what we are; for every moment makes us vary. With God it is 
nothing so. “He is that He is; He is and changeth not.’’ He 
changes not His tenor; He says not, Before Abraham was, J 
was; but, Before Abraham was, J am.” (John viii. 58.) 

Yet are there ‘‘ varyings and changes,” it cannot be denied. 
We see them daily. True, but the point is per guem, on whom 
to lay them? Noton God. Seems there any recess? It is we 
forsake Him, not He us. (Jor. ii. 17.) It is the ship that moves, 
though they that be in it think the land goes from them, not they 
from it. Seems there any variation, as that of the night? It is 
umbra terre makes it, the light makes it not. Is there any 
thing resembling a shadow? A vapour rises from us, and makes the 
cloud, which is as a penthouse between, and takes Him from our 
sight. That vapour is our lust, there is the apud quem. Is any 
tempted? It is his own lust doth it; that entices him to sin; 
that brings us to the shadow of death. It is not God. No more 
than He can be tempted, no more can He tempt any. If we find 
any change, the apud is with us, not Him: we change, He is un- 
changed. ‘‘ Man walketh in a vain shadow.” (Ps. xxxix. 6.) His 
ways are the truth. He cannot devy Himself. 

Every evil, the more perfectly evil it is, the more it is from 
below ; it either rises from the steam of our nature corrupted ; or 
yet lower, ascends as a gross smoke, from the Jottomiless pit, from 
the prince of darkness, as full of ing and turning into all 
shapes and shadows, as God is far from both, Who is uniform 
and constant in all His courses. . The “ lights ’’ may vary, 
He is invariable; they may change, He is unchangeable, constant 
always, and like Himself. 

Now our lessons from these are— 

1. Are they (the gifts) given? Then, quid gloriaris? let 
us have no boasting. Are they given, why forget the Giver? 
Let Him be had in memory, He is worthy so to be had. 

2. Are the “ giving”’ as well as the ‘ gift,’”’ and the “‘ good” 
as the “ perfect,” of gift, both? Then acknowledge it in both; 
take the one as a pledge, make the one as a step to the other. 

3. Are they from somewhere else, not from ourselves? 
Learn then to say, and to say with feeling, Non nobis, Domine, 
guia non G nobis. (Ps. crv. 1.) 

4. Are they from on high? Look not down to the ground, 
then, as swine to the acorns they find lying there, and never once 
up to the tree they come from. Look up; the very frame of our 
body gives that way. It is nature’s check to us, to have our head 
bear upward, and our heart grovel below. 

5. Do they descend? Ascribe them then to purpose, not to 
oe chance. No table to fortune, saith the Prophet. Isa. 
Lav. 11. 

6. Are they from the “ Father of lights ?’’ (Jer. x. 12,) then 
never go to the children, @ signis cali nolite timere: “ neither 
fear nor hope for any thing from any light of them at all.” 

7. Are His “ gifts without repentance?’”’ (Rom. ii. 29.) 
Varies He not? Whom He loves, doth “ He love to the end ?”’ 
(John xiii. ].) Let our service be so too, not wavering. O that 
we changed from Him no more than He from us! Not from the 
light of grace to the shadow of sin, as we do full often. 

But above all, that which is ex tot substantid, that if we 
find any want of any giving or gift, good or perfect, this text 
gives us light, whither to look, to whom to repair for them; to 
the ‘‘ Father of Lights.’” And even so let us do. Ad Palrem 
duminum cum primo lumine: “ Let the light, every day, 80 soon 
as we see it, put us in mind to get us to the Father of Lights.” 

Vou I1—Parr IV. 


Ascendat oratio, descendet miseratio, ‘let our prayer go up to 
Him that His grace may come down to us,’ so to lighten us in 
our ways and works, that we may in the end come to dwell with 
Him, in the light which is ¢as dvérwepor, ‘light whereof there is 
no even-tide,’ the sun whereof never sets, nor knows tropic—the 
only thing we miss, and wish for in our lights here, primum et 
anle omnia. Bp. Andrewes (Sermons, iii. p. 374). 

Cp. Bp. Bull, Harm. Apostol. Diss. ii. ch. xv., who supposes 
that St. James here refers to the Pharisaic notion of the influence 
of the changes of the heavenly bodies upon human actions. 

God is always in the meridian. Wetstein. 

18. BovanOels] by the act of His own will He brought us 
forth; not by any necessity or caprice, but by the deliberate act 
of His divine Will—a proof of His freedom, power, and love. 
See above on Eph. i. 11. Titus iii. 5. 

Here is an Apostolic protest against two errors prevalent 
among the Jews, 

(1) that men are what they are either by necessity, as the 
Pharisees held, or else, 

(2) as the Sadducees taught, by the unaided action of their 
own will, independently of Divine grace. See Maimonides in 
his Preface to Pirke Aboth, and Josephus, Antiq. xiii. 5.9; xviii. 
1.3. By. Bull, Harm. Apost. Diss. ii. ch. xv. Thus they dis- 
paraged the dignity of the Divine Will. 

— dwextnoey Hyas] He brought us forth. A remarkable word, 
made more striking by its use in ». 15, and by the contrast there. 
It is properly used, as there, of maternal conception and produc- 
tion (cp. &yxvos, Luke ii. 5), and we may learn from its use here, 
as compared with its use there (the only two places in the New 
Testament where the word occurs), that while, as to sin, the con- 
ception is in the concupiscence of our appetite, which is im- 
pregnated by the consent of our Will, and so brings forth sin, 
and sin (dwoxvet) gives birth to death, it is God and God alone 
Who acts in our new birth. 

With reverence be it said, in the work of our Regeneration, 
He is both our Father and Mother; and this statement well fol- 
lows the declaration of the Apostle that every good giving and 
every perfect gift is Jrom above, coming down from the Father 
of Lights. He is a Father, the Father of lights, and He is like a 
Mother also, and gives birth to us by the word of truth. ‘ Deus 
nobis Ipse Patris et Matris loco est.”’ Bengel. 

Compare the use of the maternal word &dlve, parturio, used 
by St. Paul in one of his tenderest expressions of affectionate 
yearning for his spiritual children. Gal. iv. 19. ° 

By this word dxextnoev, He brought use forth, St. James 
declares God’s maternal love for our souls. ‘Can a woman 
forget her sucking child, that she should not have compassion on 
the son of her womb? yea, they may forget, yet will I not forget 
thee.” (Isa. xlix. 15.) “When my father and my mother for- 
sake me, the Lord taketh me up.” Ps. xxvii. 12. 

— Adyy dAnbelas] by the word of iruth. So St. Peter declares 
(1 Pet. i. 23), that we have been born again, not of corruptible 
seed, but incorruptible, by the Word of the Living God. 

Some ancient Expositors interpret the Word here as signify- 
ing the Efernal Word, Who for our sakes became Incarnate, 
and by being Incarnate gave ‘‘to those who receive Him, power 
to become sons of God,” who are born, not of dood, nor of the 
will of the flesh, but of God (John i. 13), and through whom we 
cry, ‘‘ Abba, Father” (Rom. viii. 15. Gal. iii. 26), and become 
“partakers of the Divine nature.”’ (2 Pet. i. 14.) 

This is the sense assigned to this passage by S. Athanasius 
(contra Arianos iii. § 61, p. 483), who thus speaks, ‘‘ Whatsoever 
the Father determines to create, He makes and creates by Him 
(the Worp), as the Apostle (St. James) says, By His will He 
brought us forth by the Word. Therefore the Will of the Father, 
which concerns those who are born again, or which concerns those 
things that are made by any other way, is in the Word, in whom 
He makes and regenerates what He thinks fit." So &. Bernard, 
Serm. ii. ad Fratres, in Ps. xxiv. 6, and Serm. xvi. in Cantica, 
and Ccumenius and Theophylact here. 

The sense of the word Adyos, signifying a Divine person, 
was already familiar to the readers of St. James, from their para- 
phrases of the Old Testament, and from the writings of such 
authors as Phtlo (see above on John i. 1); and accordingly it is 
found in those portions of the New Testament which are ad- 
dressed, as this Epistle is, to Jewish Christians. See above on 
Heb. iv. 12. 

Bp. Pearson says (p. 219), ‘this use of the term Word was 
JSamiliar to the Jews, and this was the reason that ot John daw 
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livered to them so great a mystery in so few words,’’ as he has 
done at the beginning of his Gospel; and the same remark is 
applicable to the language of St. James. See also Bp. Bull, 
Defensio Fidei Nicensw, book i. chap. i. § 17—19, and bis 
Harmon. Apost. Diss. ii ch. xv., where be declares the meaning 
of St. James to be that our Christian graces proceed from ‘the 
good pleasure of God through Christ, and from the regeneration 
which the Holy Spirit works in us through the Gospel.” And 
cp. Westcott, Introd. to the Gospels, pp. 136—141. 


This sense, as will be seen, gives force to the Apostle’s words, 
who appears to use the term Adyos in a twofold sense, and to 
pass by a natural transition from the incarnate Word to the 
spoken Word ; from Christ Incarnate to Christ preached ; as does 
St. Paul, Heb. iv. 12, where see note; and on Eph. v. 26, and 
Titus i. 3. And St. Paul unites the two senses of Adyos when he 
says that in preaching the Word of God again to the Galatians 
he is " travail with them, till Chrie¢ be formed in them. (Gal. 
iv. 19. 

Our Lord Himself seems to make a transition of this kind, 
when some were blessing His holy Mother, who had conceived in 
her womb Him Who is the Eternal Word. ‘ Blessed rather are 
they who hear the Word of God and keep it” (Matt. xii. 50. 
a 27), a speech to which St. James seems to allude. (See 
v. 25. 

‘¢ Adoro Scripture: plenitudinem,’’ I adore the fulness of 
Scripture, said an ancient Father (Tertullian c. Hermog. c. 22) ; 
and it seems to be inconsistent with sound and enlightened Criti- 
cism to restrain that fulness, by limiting the terms employed by 
the Holy Ghost, to one sense exclusively, instead of conceding to 
them that freedom and richness of meaning which is their peculiar 
characteristic. See above, note on Rom. xii. 19. 

We may rather suppose, that as our Lord said many things 
to His disciples in His teaching which could not be understood by 
them at the time when they were spoken, but afterwards became 
clear (see above, the Review, &c. at the end of John vi. p. 302); 
so the Holy Ghost, writing by St. James and other Apostles, 
used expressions of a prophetical kind, which were not altogether 
perspicuous to those who first read their Epistles, but afterward 
were more fully explained. They, whom St. James addressed, being 
born again by adoption, and created anew in Christ Jesus, the 
Eternal Word (Eph. ii. 10), might well be said to be designed by 
God to be a firet-fruit of His creatures, for they were new 
creatures in Christ (Gal. vi. 15. 2 Cor. v. 17), Who is the 
Jiret-begotten of every creature (Col. i. 15), the beginning of the 
creation of God (Rev. iii. 14), by whom all things were created 
(Col. i. 16)., By virtue of His Incarnation, and of their Incorpora- 
tion and Filiation in Him, who is the First-5orn among many bre- 
thren (Rom. viii. 29), they were made the first-fruits of Creation, 
being advanced to a high pre-eminence and primacy, beyond 
that which was given to Adam before the Fall (Gen. i. 28), and 
even above the Angels themselves; cp. Heb. i. 5—13; ii. 5. 
7 —16. 


This secondary and higher sense of the word AOTOZ is illus- 
trated by the theological statements of early Christian writers on 
this subject. With St. James they affirmed, that God is the 
Father of all, the rn7} or Fountain of all. The Logos or Word 
is dv8:dberos and cuvald:os, coeternally existing with Him, and 
eternally coming forth by His Will, as xpopopixds, or prodaced 
from Him, and as wpowndev nar’ évépyeiay and xara ovyxard- 
Bacw, and sent forth in His wpoéAevors or going forth, to create 
the World, and to become Incarnate, and so being xparéroxos or 
firet-born of all things. 

Thus Jreneus says (ii. 25. 3), ‘Thou, O man, art not 
uncreated, nor wert thou always coexistent with God, like His 
own Word, but thou art gradually learning from the Word the 
dispensations of God who made thee.” See also Clemens Alezx- 
andrin. Protrepticon, p. 68, ‘‘ The Word who at first gave us 
life has manifested Himself as our Instructor, and has taught us 
to live well; that, as God, He might give us eternal life.”’ 

Tertullian, in a passage which illustrates the word arextyoey, 
says, ‘‘ Christus primogenitus et unigenitus Dei proprié de vulyd 
cordis Ipsius’ (c. Praxean. c. 7), and so S. Athanasius (orat. c. 
Arianos, v. § 24) speaks of the Logos as coming forth from the 
Father, from His heart, and begotten of His womb. Novatian 
(de Trin. 31) says, ‘‘ There is one God, without any origin, from 
whom the Word, the Son, was born. He, born of the Father, 
dwells ever in the Father.” And Theophilus of Antioch says 


(§ 10), “ God, having His Own Word indwelling in His own : 


bowels (awAdyxvois), begat Him, having breathed Him forth be- 
fore all things, and through Him He hath made all things; and 


He is called the Beginning, because He is the Principle and 
Lord of all things which were created through Him.” See also 
§ 22, and By. Bull, Defensio Fidei Niczense, book ii. ch. vi., and 
book iii. ch. v., and ch. vii., on the language of the Fathers, de- 
scribing the Word as “‘insitum et inclusum visceribus Dei;’’ he 
well observes (book iii. ch. ii.), that the Son of God, born from 
Eternity, ia said by the Fathers to have certain other births in 
time. He was born into the world when He came forth to create 
the world. He was born again in a wonderfal manner, when He 
descended into the womb of the Virgin, and united Himself to 
His creature. He is daily born in the hearts of those who em- 
brace Him by faith and love. 

S. Hippolytus, in his recently recovered treatise (Philos. p. 
$34), thus speaks,—The one Supreme God generates the Word in 
His own mind. The Word was in the Father, bearing the Will 
of the Father Who begat Him; and when the Father commanded 
that the World should be created, the Word was executing what 
was pleasing to the Father. The Word alone is of God, of God 
Himself; wherefore He is God. The Word of God regulates all 
things, the First-born of the Father. Christ is God over all, 
Who commanded us to wash away sin from man; regenerst- 
ing the old man, and having called man His image from the 
beginning; and if thou hearkeneet to His holy commandment, 
and imitatest in goodness Him who is good, thou wilt be like Him, 
being honoured by Him, for God has a longing for thee, having 
divinized thee also for bee: 

In the present Editor’s S. Hippolytus, pp. 278—302, some 
other ancient authorities on this subject are collected. 

The Eternal Generation of the Divine Logos or WORD, and 
His subsequent Incarnation in time, and our filial adoption in 
Him before the foundation of the world, were acts of the Divine 
Volition, and were effected with the co-operation and instru- 
mentality of the Divine Logos Himself, and it may well be 
supposed that the Holy Spirit, in writing this Epistle, had these 
transcendental mysteries of Christian Theology in His mind when 
He said by St. James, that ‘“‘by His Will He brought us forth 
by the Word of Truth, that we might be a kind of first-fruit 
of His creatures.” 

This higher sense of Adyos includes also the lower one, God 
brought us forth by the Word of Truth, preached to the World. 
See further below on v. 21, and on 1 Pet. i. 23—265. 

— els 7d elvas tas dxapyhy] that we should be a kind of 
firrat-fruit (“quasdam quasi primitias’’) of Hie creatures. The 
whole Creation partakes in the blessings of Redemption, and 
waits with hope for a more glorious state thereby; see on Rom. 
viii. 19—22, which is the best oxposition of this passage. See 
also below, 2 Pet. iii. 13. But man, redeemed by Christ, who 
has taken human nature, and has restored to us the free use of 
all the creatures (see on 1 Cor. iii. 22, 23; vi. 12), and has 
united our nature to God, and raised it from the grave, and car- 
ried it to God’s right band, is the first-fruite of the glorious 
harvest. Man in Christ is the wave sheaf of the harvest. See 
lL Cor. xv. 20—328. 

Some Expositors limit dsapx} to the earliest Christian 
converts; but this seems too narrow 8 view. 

— abrod] A, C have éavrod; and so N from a correction. 

19. Sore] wherefore, my beloved brethren, let every man be 
swift to hear. Since we are born again by the Word of God 
revealed to us, and dwelling in us, let us be swift to hear it. 

Instead of Sore B, C have fore, ye Anow, or know ye, and 
A has Yore 3%, for ore. B,C have tore 8é. N has fore (et 
emend. fore) 483. u. & tore 8. This variety is very worthy of 
notice. fore, ye know, may seem to be preferable in one respect, 
on internal grounds, because St. James is dealing with persons 
who boasted much of their knowledge (see on i. 8; iv. 4. 17); 
and he is endeavouring to convince them that Anowledge without 
practice is vain. ‘If ye know these things, happy are ye if ye 40 
them.” (John xiii. 17. See below, v. 22.) 

“lore is received by Lachmann and Alford, and was adopted 
by Tischendor/ in his earlier editions, but in his last edition he has 
Sore, and this reading is sanctioned by G, H, and by the great 
body of the cursive MSS., and by the Syriac, ASthiopic, and 
Arabic Versions, and by Theophyl., Gicumen., and the Cefens, 
and there seems to be a strong objection to fore introduced at 
the deginning of the sentence, without any adjunct specifying 
what is the thing known. The only other instance where ta 
word occurs thus placed in N. T. is Heb. xii. 17, where it 's 
followed by 871, and in Eph. v. 5 it is preceded by rovre 4p. 
On the whole, therefore, it seems better to retain the received 
reading. On this use of Sore, wherefore, see | Pet. iv. 19, and 
| Winer, § 41, p. 269. 
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20. dpyh ydp] for the wrath of man worketh not the righte- 
ousness of God, produceth not that fruit of righteousness (Heb. 
xii. 11) which cometh forth from God, and is pleasing in His sight. 

21. 3:3 dxoOduevo:] wherefore, having put away all filthiness, 
and superabundance of malice, which are like rank weeds in a 
foul soil, which cumber the ground, and render it unfit to receive 
the seed sown, and must therefore be first purged away, or, like 
wild branches of unpruned trees, which must be cut away before the 
graft is inserted, receive ye with meeknese roy Uuguror Adyov. 

The meaning of this expression (rdv Eupuroy Adyov) has 
been the subject of much controversy. 

"Eugvros is properly innate, rd év ptoes (Hesych.). Xenophon 
asks (Mem. iii. 7. 5), “Are not modesty and fear &ugura in 
men?” and xaxia is described as Euguros in evil men, in Wisdom 
xii. 10, and fuguros was a term used in the ancient schools of 
Philosophy to describe whatever was, or became a part of the 
natural constitution of man; see Wefslein, p. 663; and St. Paul 
uses the word oduguros to signify connale, i.e. with Christ. See 
above on Rom. vi. 5. 

This is the sense given to Supuroy here in the Syriac Version, 
and so the word seems to be used by St. Barnabas (Epist. 9), 
where he says, ol8ev, 5 rhy Yuduroy dSwpedy tis Bi8axis abrov 
Oduevos év Huiv, and in cap. 1, “naturalem gratiam accepistis,” 
and so Ignat. ad Ephes. 1, § xéernoOe pices Sixalg, card wlori 
xal dydany dy “Incot xpiare. 

We are here exhorted by St. James to put away ali filthiness 
and malice, because they will choke the growth of the heavenly 
seed of the Word in our hearts; and we are admonished to receive 
with meekness the innale Word,—that Word which has been 
born in our nature. In the highest sense, a sense which may 
reasonably be supposed to have been in the mind of the Apostle, 
that Word is Christ. Let us receive Him with meekness, because 
to all who receive Him, He giveth power to become sons of God 
(John i. 12), and St. Paul's exhortation is, “‘as ye have received 
Christ, 80 walk ye in Him "’ (Col. ii. 16), “be ye holy, as He is 
holy :” see 2 Cor. vi. 18; vii. 1; cp. 1 Pet. i. 15, 16. 1 John iii. 3. 

Here, with reverence be it said, is the solution of the 
difficulty which otherwise would perplex us in interpreting this 
passage. For, if the Adyos here mentioned is only the written or 
spoken word, or Gospel preached, it can hardly be said to be 
innate in us, nor even if we adopt the other rendering, some- 
times given to %upuros, and say that it here signifies engrafted, 
or implanted, or sown, can it be explained how we are to receive 
what is already inserted in us; or what is already sown in 
another soil. 

By not confining the sense of Adyos to the word spoken, 
but by enlarging and elevating its signification, and by applying 
it to Christ, the difficulty is removed. 

For while it is true that Christ by His Incarnation is pro- 
perly said to be &u¢vuros, innate, born in us, and to be indeed 
Emmanuel, God with us, God manifest in our flesh, God dwelling 
for ever in the nature of us all; or, if we adopt the other sense of 
Expuros, while it is true, that Christ is indeed graféed in us as 
our Netser or Branch (see on Matt. ii 23), yet will not this 
avail for our Salvation, unless we receive Him by faith. We 
must be planted in Him, and He in us by Baptism (Gal. iii. 27), 
and we must dwell in Him and He in us, by actual and habitual 
Communion with Him in the Holy Eucharist, and we must abide 
and bring forth fruit in Him, by lively faith, fervent love, and 
hearty obedience. Christ, Who is the Branch (Zech. vi. 12), is 
engrafied on the stock of our Nature; but a scion grafted on a 
tree will not grow unless it is received and take root in the stock; 
so His Incarnation will profit us nothing, unless we receive Him 
into our hearts, and drink in the sap of His grace, and transfuse 
the life-blood of our wills into Him, and grow and coalesce with 
Him, and bring forth fruit in Him. 

Compare the remarks of A Lapide here, who observes that 
in a primary sense, this precept is to be interpreted of reception 
of Christ the Incarnate Word, but may be adapted also to the 
reception of the Inspired Word of God. See also By. Andrewes 
(i. 16), who says that we must apprehend Christ, that is, with 


St. James, we must lay hold of, or receive insitum Verdum, the 
Word which is daily grafted into us. For “the Word” He is, 
and in the Word He is received by us. 

Compare also the note above on Acts rx. $2, “‘ I commend 
you to God, and to the Worp of His grace, which (Word) is 
able to build you up, and to give you an inheritance among those 
who are sanctified.” The expressions there, r¢ Adyy TH 8u- 
vaudvy x.7.X., are very similar to these words here, ray Ad-yor rd» 
Surdyevoy oa@cai, see also note above on v. 19, and on Heb. 
iv. 13, and below on | Pet. i. 23—28. 

In all these passages, the sense doubtless includes the word 
written or preached, but may not be limifed and restricted to it, 
without violence to the context, and loss of its meaning; and 
ought to be extended to the Incarnate Word: see on v. 18. 

St. James here,—as the other Apostles do (see Heb. iv. 
12, 13),—takes advantage of the double sense of the word Aéyos, 
and passes by a natural transition from the one sense to the other. 

22. ylvecGe 8t woinral Adyov] but become ye doers of the 
word, and not hearers only; for, says St. Paul, Rom. ii. 13, “not 
the hearers of the law are just before God, but the doers of it 
shall be justified.’’ Cp. below, iv. 17, where St. James says, that 
‘to him who knoweth to do good, and doeth it not, there is sin,’’ 
and thus the two Apostles unite in censuring the notion prevalent 
among many of the Jews, who relied on their descent from Abra- 
ham (Matt. iii. 8, 9), and imagined that the knowledge of the 
law, apart from the practice of it, would secure their acceptance 
with God, and procure them the rewards of heaven; see further 
above, Rom. ii. 27—29. This was specially the case with the 
zealote of that age; see Josephus, B. J. vii. 30, and above, Intro- 
duction, p. 2. 

On this text see the sermon of Bp. Andrewes, v. p. 195. 
‘‘ As 8. Augustine saith, accedat ad verbum, unto the word that 
we hear let there be joined the element of the woré, that is, some 
real elemental deed; ef sic fil magnum sacramentum pietatis, 
and so shall you have ‘the great mystery,’ or sacrament ‘ of 
godliness.’ For indeed godliness is as a sacrament; hath not only 
the mystery to be known, but the exercise to be done; not the 
word to be heard, but the work also to be performed. Which 
very sacrament of godliness is the manifesting of the Word in the 
flesh; which itself is livelily expressed by us when we are doers 
of the word ; as it is well gathered out of our Saviour Christ's 
speech to them which interrupted Him in His sermon and told 
Him, ‘ His mother was without.’ ‘Who is my mother?’ saith 
He (Matt. xii. 50). These here that hear and do My word are 
My mother, at travail’ of Me till 1 am fashioned in them 
(Gal. iv. 19). Hearing they receive the immortal seed of the 
word (1 Pet. i. 23); by a firm purpose of doing they conceive; 
by a longing desire they quicken, by an earnest endeavour they 
travail with it; and when the work is wrought, verbum caro fac- 
tum est, they have incarnate the Word (John i. 14). Therefore 
to the woman’s acclamation, ‘ Blessed the womb that bare 
Thee’ (Luke xi. 27), True, saith Christ, but that blessing can 
extend only to one and no more. I will tell you how you may be 
blessed too; blessed are they that so incarnate the written word 
by doing it, as the blessed Virgin gave flesh to the eternal Word 
by bearing it.”” See also Bp. Sanderson, iii. p. 360. 

23, 24. Sr: ef tis] for if a man be a hearer of the word, and 
not a doer, he is like a man who considers his natural face in a 
gtass (or mirror); for he considered himself, and is gone away 
(perfect tense, and he remains absent), and straightway he forgatl 
what manner of man he was, ae reflected in the glass. : 

On the use of the aorists here, see above, v. 11, and Winer, 
p- 249, and on the word fcorrpoyv, a mirror, see above, on 1 Cor. 
xiii. 12. The perfect axeAfAvOey is introduced between the two 
aorists to denote that the absence is continual. 

The Apostle has been insisting on the duty of hearing 
(v. 19), and now he guards against the notion that it is enough 
to hear. Hearing is necessary ; but it is not enough. To hear 
and not to do, is self-deceit. He who hears the Word is like a 
man who considers his natural face in a mirror. For the Word 
of God is the mirror of the a I¢ shows us to ourselves as,we 
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are. Especially does it show our xpécwxoy yevéoews, our natural 
face; our faciem nativitatis (Vulg.), our condition by nature. 
It, and it alone, reveals to us what we are by xafure in the first 
Adam, and what we become by grace in the Second Adam. Cp. 
Augustine in Ps. 118, vol. iv. p. 1834. 

So far he does well. But the Word of God is something 
more than a mirror to be looked into, it is a perfect Law (v. 25) 
to be obeyed. And whosoever hears it and does not obey it, 
treate it only as a mirror, and /ooks at himself in it; and goes 
forth from hearing the Scripture or the Sermon in the Church, 
and miogles with the world; or passea from reading the Bible to 
other books and to other pursuite; and forgets what manner of 
man he ie; bow frail and sinful in God's sight; he forgets his 
need of repentance, and of pardon, and of grace; and the warnings 
of Death and Judgment that he has heard in the Sermon, or 
read in the Bible; and the promises of heavenly glory, and the 
threats of future punishment, pass away from his mind and dis- 
appear from his memory, like evanescent reflexions from a glass. 

BS. 6 8 wapaxtyas) but he who turneth aside from all earthly 
contemplations, and bends his eyes downward and rivets them on 
the Word of God,—not like one who looks at the reflexion of his 
Jace in a glass; but who knows it to be the rule of his life, and the 
perfect law, the law of liberty, and who abideth therein, and doth 
not become a forgetful hearer, but a doer of the work, he shall 
be blessed in his doing. On this meaning of the word wapaxdwas 
see ] Pet. i. 12, and Weietetn i. p. 823, and the use of the word 
éyxtrrew, applied to studying the Scriptures, by S. Clement, i. 
40, and i. 63, and by S. Polycarp, Phil. 3. The sense of rapa in 
wapaxinvas is explained by wapa in wapayelvas. It indicates also 
that the law of God is a fixed object ; like a book or chart, which 
lies before his eyes, and below them, and on which be rivets them. 
‘¢O Lord, how I love Thy law! all the day long is my study in it.”’ 
Ps, cxix. 97. Cp. Ps. i. 2. Josh. i. 8, 

— vdpov rércioy Toy Tis dAevOeplas] the perfect law—that of 
liberty. Christ has redeemed us by His blood from the slavery 
of sin and Satan into the glorious Liberty of the Sons of God. 
See on Gal. v, 1—13. Rom. viii. 21. He has redeemed us from 
the curse of the Law (Gal. iii. 13), and purchased us to Himself 
(1 Cor. vi. 20; vii. 23), and has thus made us free (John viii. 36), 
and has conveyed to us these blessings effected by the operation 
of the Holy Ghost, which is therefore called God's free Spirit 
(Ps. li. 12. 2 Cor. iii. 17) ; and has revealed to us these things in 
the preaching of the Gospel, which is the perfect Law of Liberty, 
the Law of emancipation from evil, and of obedience to God, 
whose service is perfect dom, and has bound us to obey the 
Law of Love, and to serve one another thereby (Gal. v. 13) as 
servants of God (1 Pet. ii. 16). So that while we are all free by 
faith, we must all serve by love. And let him take heed to obey 
this law of liberty, for by it he will be judged (ii. 12). See below 
on 1 Pet. ii. 16, and Theophylact here, and By. Sanderson, 
Serm. iii. 276. 

He who binds himself to study and to observe this Law, and 
does not become a hearer of forge(fulness, that is, a hearer who 
is not characterized by obeying, but by forgetting what he hears 
(on this use of the Genitive, see below, ii. 6, and above on 
1 Thess. ii. 13, and on Matt. xxi. 11. Luke xviii. 6. Acts ix. 12), 
but a doer of the work, is blessed in Aie doing. There seems to 
ve a reference to our Lord’s own speech, Matt. xii. 46—48. 
Luke xi. 27, 28, and cp. the close of the Sermon on the Mount, 
vii. 24—27. 

26. ef tis Bonet Opioxos clvas] if any one deemeth himself to 
be religious, or devout ; or ‘‘ would be holden’ for such, as By. 
Andrewes renders it (iii. 216). On this sense of Soxei, putal se 
(Vulg.), see Mark x. 42. Luke xxii. 24. 1 Cor. x. 12. Winer, 
§ 65, Art. 7, p. 540. 

Opiocxos is applied specially to external acts of religious 
worship, and public exercises of devotion (see Acts xxvi. 5. 
Col. ii. 18), and is, therefore, explained by edcef}s, and even by 
Sesosdalucv, by Hesychius. See Trench, Synonyms N. T. xlviii., 
and below, note on v. 27. 


— ph Xadwaywydv] not bridling his tongue; a moral duty 
of primary necessity in God’s sight, without which all professions 
of piety and devotion are odious to Him. On this text see Bp. 
Butler, Sermon iv., and Dr. Barrow, Serm. xiii. vol. i. p. 283. 

On the metaphor cp. Ps. xxxi. 1, and Philo ap. Loesner, 
p. 459, and below, iii. 2, 3. 

27. Opnoxela xabapd] worship that is pure end undefiled 
before God (whatever it may seem in the sight of men) .. . is 
this, To visit the fatherless and widowe in their affliction. 
éwioxéxrec@a:, to visit, is the word specially applied to visiting 
the sick and needy. Seo Matt. xxv. 36. 43. 

St. James uses the word Opnoxela, repeated from Opjaxos in 
v. 26, to show that no external acts of worship are of any avail 
without Charity, and that mercy and charity itself are the de- 
votion and the worship which God most loves. See Matt. ix. 13; 
xii. 7, and on Luke xvii. 15. Compare Isa. lviii. 6, 7, ‘Is not 
this the fast that I have chosen,—to deal thy bread to the 
hungry 7?” 

This declaration of the Apostle may suggest guidance to 
Christian Pastors, for such a regulation of the frequency of the 
a services of religion in their Parishes, conformably with the 

ws of the Church, as will leave sufficient and ample time for 
the visitation of the sick and needy in their flocks. mpare the 
precept below, v. 14, and S. Polycarp there cited using the word 
éwicxéwrec@a: in the same relation as St. James does here. 

By the words rapa r¢ @eg, before God, St. James intimates, 
that, however fair may be the appearance of devotion seperate 
from Charity, in the sight of men, it is unclean in the eyes of 
God; and he designates God here as the Father, because God is 
God of the widow, and Father of the fatherless, Ps. lxviii. 5; 
cxlvi. 9. Further, St. James thus teaches the important lesson 
that works of benevolence—such as concern Orphans and Widows 
—are not profitable unless they are done as acts of worship ; 1.6. 
for the love of God. Otherwise, they are dead works. Heb. is. 
14. Cp. Mark xii. 31. 1 John iv. 19—2]. 

The exhortation of St. James concerning widows and orphans 
was rendered specially appropriate by the circumstances of the 
Jewish Sie aire at this a See Acts ii. 44; vi. 1. F 

— xabapi—duiavros—EowAoy] pure—undefiled—unspotles. 
St. James, by using these words, Si ate indicates the duty of 
the true Opyoxela or worship, as distin ished, in ile purity and 
holinees, from that of those who relied on external acts of purt- 
fication in ceremonial washings and cicansings, as the Jews did 
(Mark vii. 4.8. Heb. ix. 10), who made long prayers, and de- 
voured widows’ houses (Matt. xxiii. 25, 26), and laid much stress 
on other ritual observances in the eyes of men, and cared little 
for the holiness of heart in the sight of God, and whose lives were 
fair externally like whited sepulchres, but within were fall of un- 
cleanness (Matt. xxiii. 27). ; 

— Eowirov dautdy rypeiy] to keep himeelf unspotied. There's 
no xa) prefixed to this clause. St. James (like the Hebrew Pro- 
phete, e. g. Isaiah i. 18, ‘‘ Wash ye, make you clean,” &c.) loves 
asyndeta. See v. 6. ‘Cleanse your hands, ye sinners; p»ry/¥ 
your hearts, ye double-minded "’ (iv. 8). See Theophylect bere. 

He also here delivers a protest against that hypocritical re- 
ligion of formal and speculative professions of knowledge, which 
characterized some of those to whom he is writing, and who are 
thus described by one of the Apostolic Fathers: ‘ They have *¢ 
care for the widow, nor for the orphan, nor for the afficted, nor 
for the hungry and thirsty.” S. Ignatius, ad Smyrn. 6. 5. Poly- 
carp ad Phil. 6, exhorts the Clergy to be faithful, in “ visiting the 
sick, not neglecting the widow or the fatherless.” 


Cu. II. 1 *A8eAgol pov] My brethren. He begins with s 
memento of brotherhood, in order to correct their infractions of 
its laws. On these verses, —10, see S. Augustine's Epistie t0 
S. Jerome, Ep. clxvii., vol. v. p. 890. 

— ph dy xpocwroAmplas)] hold not ye the faith of our Lord 
Jesus Christ of glory, in respectings of persons. Ye, who boast 
of your faith, —hold not the faith of Christ, the faith delivered by 
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Him, and of which He is the object, Who took the nature of us 
ali, and Who, although He is the Lord of glory, vouchsafed to 
become poor for your sakes; and in Whom there is neither rich 
nor poor, and Who will judge all without respect of persons, and 
Who has made yon all brethren in Himself, and Who will reward 
with heavenly glory works of love done to the least of His 
brethren in love to Him (Matt. xxv. 40),—hold not ye shat faith 
in respectings of persons, so as to distinguish one brother, and 
fellow-member of Christ, from another, in spirifual matters, in 
His sight; and thus to contravene the primary principles of com- 
munion and fellowship in the body of Christ. 

Be not ye guilty of such inconsistency as this. Mark the 
contrast between faith and respect of persons; similar to that in 
Rom. i. 18, “holding the trash in unrighteousness ;"’ and so 
8. Polycarp (Phil. 6), ‘bearing the name of the Lord in 
Aypocrisy.’ 

This partiality, of which St. James speaks, is similar to that 
censured by St. Paul (1 Cor. xi. 21) in regard to personal distinc- 
tions in spiritual matters. We are commanded to render honour 
to those to whom honour is due. (Rom. xiii. 7.) Differences are 
fitly made between man and man in regard to social order and 
degree, but not in spiritual respects, such as the administration of 
the Lord’s Supper, of which St. Paul is speaking, and in Christian 
assemblies for public worship, to which St. James refers. Such 
differences are differences between brother and brother in the 
very condition of Christian brotherhood. See Bp. Sanderson's 
remarks, i. 78, and compare those of &. Augustine, Epist. 167 
(cited by Bede and Lapide), censuring the preferment of per- 
sonal friends and relatives, as such, to ecclesiastical dignities. 

Observe, ris 3déys, Qf giory, placed emphatically at the 
end of the sentence; and so translated by the Vulgate, Arabic, 
and Aithiopic Versions. The words ro Kuplov may be 80 ex- 
tended as to apply to rijs 3dins, the Lord Jesus Christ of glory. 

This separation of the gentlive, rijs 3étns, from the word on 
which it depends, Kuplov, by a frajection, need not create any 
difficulty; and it adds force to the sentence. The words ‘of 
Glory,’ are p ly reserved for the end, for the sake of the ar- 
gument which they contain; and they follow Kuplov, as dpyijs 
follows + éxya in Eph. ii. 3. Cp. the collocation of the words in 
Phil. ii. 10. 2 Pet. iii. 2; and Wiesinger here; and Winer, p. 
172; and Acts vii. 2, d Oeds 3dins, the God of Glory. 

Contemplate the Lord of Glory (1 Cor. ii. 8), who humbled 
Himself,. and took the poor man’s nature, and joined all in Him- 
self, and promises glory to humility. {Luke xiv. 11. James iv. 10.) 

This consideration is the groundwork of the Apoetle’s argu- 
ment and exhortation. This is the glory which Christ Himself 
offers to you,—not the vain glory of thie world, which ye seek 
by preferring the rich to the poor, and by having men’s persons 
in admiration for the sake of advantage to yourselves. (Jude 16.) 

2. cis Thy cuvayeyhy buoy] into your place of assembly; the 
assembly of you who are all érethren, and which is held for the 
purpose of manifesting your brotherhood in Christ. St. James uses 
the word cuvayoyh, synagogue, to show that he is speaking of a 
place of assembly which was to ‘hem Christians, what the Jewish 
synagogue was to the Jews, a place for religious worship. Cp. 
Huther, p. 92. This word is very appropriate here, as showing 
to the Jewish and Jewish-Christian readers of this Epistle, that 
the Christian religion is not contrary to the Mosaic Law, and 
that the worship of the Church is the legitimate expansion of that 
of the Synagogue. Compare the word Leen Heb. x. 25), 
applied to the assembling together of Christians for religious 
exercises. There were synagogues of various nations at Jerusalem 
(see Acts vi. 9), and a¢ the time when this Epistle was written, 
the Christians had not wholly severed themselves, as a distinct 
religious body, from the Jews. The Christians, in a spirit of 
charity and wisdom, did all in their power to retain unbroken the 
unity and the continuity of the Church of God—the Church of 
Abraham, Moses, and the Prophets. Evidence of this desire is 
seen in the conduct of St. Paul, always resorting to, and preaching 
in, the synagogue of the great cities which he visited; ahd in his 
language to the Jews at Jerusalem (Acts xxii. 5); and in this ex- 
pression of St. James applying the word synagogue to a Christian 


Church. The Christian places of worship at Jerusalem were 
“‘ synago of Christians.” The word cuvaywyh passed from 
the mouth of Jews into that of Christians. See Suicer, in v. 
oer means religious meetings of Christiane in Ignatius, ad 

olyc. 4. 

Some Expositors suppose that cvvaywy? here means a civil 
assembly ; but in civi/ assemblies personal distinctions are fit and 
necessary (see above on ». 1), and such an interpretation is in- 
consistent with the Apostle’s argument here. 

— xpuoo8arrbAios] literally, golden-ringed; making an os- 
tentatious display of golden rings on his hands, as the rich and 
effeminate did; ‘ digiti omnes onerantur annalis,”’ says Pliny, 
H. N. xxxiii. 6; and “per digitos currit levis annulus omnes,” 
Martial, v.11; and cp. Juvenal, vii. 140. 


8. xdOov)] sit thou; for xdOnoo, Matt. xxii. 44. Luke xx. 42. 
Acts ii. 34; not found in classical Greek. Winer, § 14, p. 75. 


4. wal od Bi:explOnre ev davrois] and were ye not contentious 
among yourselves? did ye not thus become litigants among 
yourselves? The «al ie not in A, nor in N, nor in B**, C, but, 
if genuine, it is here used with an abrupt burst of vehement in- 
dignation. And, while ye were making, by your practice, such 
an invidious and uncharitable distinction between the poor man 
and the rich, in your religious assemblies, what was it that you 
were doing all the while? did you not thus constitute yourselves 
virtually into parties in a suit? 

The aorist here has a special fitness, as marking a thing done 
already, while another action was going on. While ye were 
making these distinctions ye made yourselves to become like dis- 
putants in a law-suit. 

This aorist (S:explOnre) of the passive form has a middle 
sense, as dwexp{Onr in the New Testament, and numerous other 
words; indeed, d:exp{@ny itself, Matt. xxi. 21. Mark xi. 23. Rom. 
iv. 20; see Lobeck, Phrynich. p. 108; Winer, § 39, p. 233, and 
Siaxplyoya: has this sense of litigation in the LXX, Jer. xv. 14), 
by8pa S:axpivduevor, a disputations person ; and 80 8:axpiOhooua, 
I will contend. Ezek. xvii. 20. Joel iii. 2. Cp. Ezek. xx. 36, 
SsexplOny xpds robs rarépas buay. 

The sense therefore is, By such partiality as this, did ye not 
convert the Christian Church—where all are brethren—into a 
court of assize? and did ye not abdicate your character of brother- 
hood for that of litigants with those who are your brethren, and 
thus wage an intestine warfare among yourselves 7 

Some interpreters suppose that od S:explOnre ev éavrois sig- 
nifies, and did ye not, by such inconsistent conduct as this, put 
yourselves at variance with yourselves 7? but the former exposi- 
tion is more consistent with the usual meaning of 8:axplyouai, 
and with the context. 

There are two distinct grounds of censure— 

(1) That by this partiality they become like disputanée in a 
law-suit (cp. 1 Cor. vi. 6, d3eAgds mera GBeAqod xplveras), 
instead of being brethren: this is the rebuke in ¢his clause. 

(2) That they thus constitute themselves into Judges; this 
is developed in what follows. 

— xal éyéverOe xpiral 8. x.;] and did ye not become judyes— 
not acting calmly on principles of equity, but swayed passionately 
by the party-bias of evil surmises and contentious cogitations 7 

The genitive 3:adcyionpar is the genitive of the quality. 
See above, i. 25; and compare Luke xvi. 18, rdy oixordyov rijs 
G8iuclas; and xviii. 6, 6 xpirhs THs &8iuclas. The sense of the word 
Siadoyiopo) is best illustrated by St. Paul’s use of it, Rom. xiv. 1, 
where see note. 

5. dxotcare, &8eAgol pov dyarnrol] Hearken, my beloved 
brethren. After a vehement rebuke, St. James changes his tone, 
and reasons with them. These contrasts, frequent in this Epistle, 
impart to it the liveliness of a spoken address, and place be- 
fore our eyes the sacred writer in a clear light. Cp. below, on 
v. 6, 7. 

the same may be said of the rapid succession of short ques- 
tions (see here v. 6, 7), and brief apophthegms (see iv. 7—9), and 
sharp reproofs (see v. 5, 6), and the introduction of other parties 
speaking, as in a dramatic dialogue (see ii. 16—18); all these 
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JAMES II. 6—12. 
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ut. 6. 17 
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12% Ourw dadeire Kal ovTw ToveiTe, ds Sua vopov edevbepias péddovres Kpi- 


features of this Epistle give to it a character of freshness, vigour, 
energy, earnestness, and sometimes of oratorical sublimity. 

— Tos wrexods rq xédouqy) those who are poor to the world, 
i.e. in the eyes of the world, opposed to xAovclous év alore, 
rich in faith. The dative xédope is in A*, B, C*, N, and Vulg., 
and may be compered with its use in Acts vii. 20, doretos Tq 
@cg, and 2 Cor. x. 4, 8uvard rH Geg, and so mihi in Horat. 
(1 Ep. xvi. 66), “liber mihi non erit unquam.” Fiz. has the ge- 
tive rod xédopou totrov. Cp. 1 Cor. i. 27. 

6. Suets 88 Aripdoare thy wroxdv] but ye dishonoured the 
poor man: toy wrexdy, the poor man, ae such, ye dishonoured 
him for his poverty. Cp. 6 xAodcios, i. 11; “pauperem exhono- 
rastis.” (Vulg.) ir dw is more forcible than despise: it is to 
degrade from the condition of honour, which he has as a member 
of Christ, Who vouchsafed to wear the garb of poverty (2 Cor. 
viii. 9); and it is to reduce bim to a state of d7ipfa, as by an 
ignominious sentence of condemnation in a law-suit, and to dis- 
franchise him of his Christian citizenship. 

— ob x) of xAobc101] Do not the rich drag you into courts of 
justice? Do they not do this on account of your Christian pro- 
fession, as if you were disturbers of the public peace? as the 
Jews did to St. Stephen at Jerusalem (Acts vii. 12); and to St. 
Paul at Thessalonica (Acts xvii. 5), and at Corinth (xviii. 12). 
Cp. Justin Martyr, Apol. i. c. 31. 

7, BAacgnpovo:] they blaspheme that Name; especially in 
their synagogues. Cp. Acts xxvi. 11, and note above on } Cor. 
xii. 3; and Justin Marlyr, c. Tryph. c. 16, with Otto’s note, 
p. 57. 

— 7d xarby Svopal the glorious Name which was invoked 
over you; especially when ye were baptized into it (Matt. xxviii. 
29); and which is invoked in all the benedictions which are pro- 
nounced over you in the holy offices of those religious assem- 
blies, which you desecrate by unchristian partialities. Cp. Acts 
ix. 14.21. Rom.x. 12. 1 Cor.i.2. 1 Pet. i. 17. Clemens R. 
i. 58, wdoy Wuyfi erimexAnuéy 1d Eyioy Bvopa abrov. “ The 
Name” is emphatically the Name of Christ, see 3 John 7. 

Some read érixAn@ey Sroua ep’ duds, the name by which ye 
are called, and this sense is authorized by Hebrew use, Gen. 
xlviii. 16. 2 Sam. vi. 12. 1 Kings viii. 43; but the words éw:xa- 
AcivGa: Svopa are often used in the sense of invoking a name in 
the LXX, and this sense seems preferable; and so Bede renders 
the words in his note on v. 5, ‘‘ Nonne blasphemant bonum no- 
men quod invocafum est super vos?” 

Indeed, there appears to be a contrast between the d/as- 
phemy of that Name in the Jewish synagogues on the one side 
(1 Cor. xii. 3), and the invocation of it on the other, in the 
Christian cuvayeyal; and this sense is sanctioned by the sacred 
language of the Christian Church, applying the word éwlxAnois 
to the act of solemn invocation of the Most Holy Name in her 
Liturgies. Bingham, Eccl. Ant. xv. 1. 

8. ef pévro] if, however, ye are fulfilling the law (as ye 
imagine and profess that ye are doing), then, indeed, ye are doing 
well, but—. jévro: is adversative here, as usual. John iv. 27; 
vii. 13; xx. 5. 2 Tim. ii. 19. “Si tamen,’’ Vudg. 

— vdpov BaciAiKdy] the law royal; either as given directly 
by the King, Christ, and as such distinguished from the Levitical 
Law, given by the ministry of the servant, Moses (Heb. iii. 5); 
or as being the first and great commandment, the sovereign law 
under which all other laws concerning moral duty to man are 
ranged, and from which they are derived. (Matt. xxii. 39, 40. 
Rom. xiii. 8—10) Cp. Bp. Andrewes, iii. p.111. Bp. Sanderson, 
ii. 276; iv. 153. 

— Kata thy ypaphy] according to the Scripture. Lev. xix. 
18 Matt. xxii. 39. 


10. Soris yap SrAoy roy vépor rnphon] for whosoever shall have 
kept the whole law (if this were possible), but Aave offended in 
one precept, hae become guilly of all. 


Almighty God declared in the Levitical Law, “ Cursed is 
every one that continueth not in all things which are written in 
the book of the Law to do them.’’ (Deut. xxvii. 26. Gal. iii. 10.) 
And though the rigour of this curse is now taken away by Christ, 
yet the odligation to obedience remains. See notes above on 
Gal. iii. 12; and on 2 Cor. v. 4, 

Whosoever, therefore, willingly and wilfully allows himeelf 
in the indulgence of any sin, which is the breach of God’s law 
(Rom. iv. 15), is guilty of breaking the whole law of God. 

Although men may be diligent therefore in the observance 
of many portions of God’s service, yet if they knowingly and 
deliberately neglect any other part of it, they virtually observe 
no pert. The same God who gave one commandment, gave all; 
and whosoever breaks one wilfully, keepe none truly. 
allows himself in the breach of one part of the law, convicts 
himself of loving and serving himself, more than the Lawgiver. 
Whoever loves and prizes one of God’s commandments, will 
love and prize all; for real obedience is grounded in love to Him 
Whom we obey; and whoever disobeys Him wilfully and habi- 
tually in one respect, proves that he does not really love God; 
and therefore his observance of other parts of God's Law is not 
grounded on a right foundation, it is not true obedience, and 1 
he is guilty of all, and therefore cannot expect a reward from God 
for obedience, Who will give a crown @f glory to them, and 
them only, who love Him (i. 12), and who prove their love by 
obedience. John xiv. 15. 

On this text the reader may compare 9. Augustine's Epistle 
above quoted (who understands the word é»}, one, as applicable to 
the one law, that of éove) with the remarks of Bp. Bull, Harmon 
Apostol. Diss. ii. ch. vii., and Dean Jackson on the Creed, bk. iv. 
ch. v., and bk. xi. ch. xxx. and ch. xxxiii. 

The connexion of the Apostle’s reasoning is this: he had 
blamed them for partiality with regard to God's children, thet 
own brethren, in their acts of religion; he had shown them that 
such acta of partiality were inconsistent with the royel law o 
brotherly love, and he now censures them for partiality with 
respect to God’s precepts, and warns them, that however care 
ful they might be in their own devotional exercises in 
public religious assemblies (cp. i. 27), and however scrupulous 
they might be in the observance of other parts of Christian duty, 
yet by such acts of partiality they are guilty of sin, and are ¢0*- 
victed by the law as transgressors (v. 9), and vitiate all ther 
other works, and show that those works are built on a wrong 
foundation, and not on love to God; and that they violste the 
whole law by this wilful violation of one part, especially 90 fende- 
mental a part as that of love. 

This declaration would bave had a peculiar pertinency for the 
Jewish Christians, who were in danger of being led astray by the 
errors of Pharisaic teachers, who were accustomed to ioquire, 
“ Which is the great commandment in the Law?” snd whe 
imagined that if a man took pains to observe some porlion, espe 
cially the ceremonial portion of the Law, be might safely indaige 
himself in the neglect of others, and in the commission of scts 
contrary to the spirit and letter of the Law. See above on Matt. 
xxii, 23. 36, and xxiii. 13, and cp. By. Bull (Harm. Apost. Diss. 
ii. chap. xvi.), and Dr. Pococke (on Hosea xiv. 2), who recite the 
rabbinical saying, that ‘God gave so many commandments, |0 
order that by doing any of them they might be saved,” in oppo 
sition to what St. James teaches, that by wilfully breaking any of 
them, they are guilty of the édreachk of all. 
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nch. 3. 13, 


Rom. 8. 1. 
2 Cor. 5. 17. 
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1 Thess. 1. 8—10. 


19 © So meorrevers are els G Geds Cate; Kadds roveis: kal ra Sayudvia murrev- o Matt. 8.29. 


A rd 
ouvct, Kal ppiocovcr. 


Mark 1. 24. 
Acts xix. 15. 


12. oBrw Aadeire] 80 speak ye, and 20 do ye, as being to be 
judged by the law of liberty; which haa made you all dear chil- 
dren and brethren in Christ (i. 25), and therefore by love serve 
one another (Gal. v. 13), and prove, by obedience, your love to 
Him Who redeemed you by His own blood, from bondage into 
the glorious liberty of the sons of God. (Rom. viii. 21.) 

13. 4 yap xpiots] for the judgment (observe the article 4), i.e. 
the future judgment, will be without mercy to him who did not 
show mercy; mercy glorieth against judgment; triumphs over 
it. ‘‘ Blessed are the merciful, for they shall obtain mercy” 
(Matt. v. 7). See iii. 14, and the Parable of the Heavenly King, 
Who, when His servant had nothing wherewith to pay, /reely 
Sorgave the debt of the 10,000 talents, and thus set an example 
to His servants how they are to deal with their fellow-servants, 
namely, in such a spirit, that mercy may triumph over sternness 
and severity; and also gave a warning of the woe which will over- 
take them if they are not merciful to others, as He has been 
merciful to them. (Matt. xviii. 23-35). Zilz. has «al before 
xaraxavxyara, but it is not ia B, C, G, H. Cp. i. 27. 

Some Expositors understand this sentence as declaring that 
mercy shown on man’s side to his brother man, has power to 
triumph over, and disarm, the justice of God. See Augustine in 
Ps. cxliii., and so Chrysostom in an eloquent passage cited here in 
the Catena, p. 13: ‘‘ Mercy is dear to God, and intercedes for the 
sinner, and breaks his chains, and dissipates the darkness, and 
quenches the fire of hell, and destroys the worm, and rescues from 
the gnashing of teeth. To her the gates of heaven are opened. 
She is the queen of virtues, and makes men like to God, for it 
is written, ‘Be ye merciful as your Father also is merciful’ 
(Luke vi. 36). She has silver wings like the dove, and feathers 
of gold, and soars aloft, and is clothed with divine glory, and 


yet be pardoned! But such minds as these are offshoote from 
the root of hypocrisy, and are sworn friends of the Evil One.”’ 
Cp. &. Jerome (in Micheeam iii. 5) inveighing against those who 
said, “ If you have faith, it matters little what your life is.’’ 

St. James in this Epistle is censuring those religionists who 
relied on faith, not bringing forth the fruit of good works. St. 
Paul in his Epistles to the Galatians and Romans, had corrected 
those who supposed that they could obtain justification from God 
by their own works, done by their own strength, irrespectively of 
the meritorious obedience and sufferings of Christ and the grace 
procured by Him, and independently of faith in His death as the 
sole efficient cause of man’s justification with God. By a con- 
sideration of the different designs of these two Apostles, all diffi- 
culties in their respective statements may easily be cleared away. 
See above, Introduction to this Epistle, pp. 1—3, and to the Epistle 
to the Romans, pp. 298—303. 

17. ofrw nai 9 wlaris] 80 also faith, tf it have not works, ts 
dead by itse(f; it is dead, not only as regards the signs of ex- 
ternal fruitfulness, but it is dead in ifeelf. A tree in winter may 
not have signe of life, but is not dead in itse(f; it will put forth 
shoots and leaves in the spring. But faith has no winter : if it 
has not works, it has no life in it, and ought not to be called 
Faith, for (as Didymus says here) dead faith is no faith. Faith 
without works is dead; and works without faith are dead also. 
S. Cyril (in Conc. Ephesa. p. 3, c. 43). 

There is opus fidei (says Bp. Andrewes, i. p. 194), the work 
of faith; fides gue operaiur, faith that worketh; (hat is St. 
Paul’s faith (1 Thess.i. 3. Gal. v. 6); and faith that can show 
itself by working; that is St. James's faith (ii. 18). And without 
works it is but a dead faith, the carcase of faith; there is no spirit 
in it. No spirit, if no work; spectrum est, non spiriius: a 


stands by the throne of God; when we are in danger of being | flying shadow it is, a spirit it is not, if work it do not. Having 
condemned, she rises up and pleads for us, and covers us with her | wherewith to do good, if you do it not, talk not of faith, for you 


defence, and enfolds us in her wings. God loves mercy more than 
sacrifice.”’ (Matt. ix. 13.) 

The lines of Shakspeare on the quality of Mercy (Merchant 
of Venice, act iv. sc. 1) may have been suggested by this passage 
of St. James. Cp. By. Andrewes, iii. 152; v. 3. 

On the form dvircws see Winer, § 16, p. 91. 

These words 7 yap xplois—tAcos are quoted by 8. Hippo- 
lytus de Consummatione Szculi, c. 47. 

14. ri 1d Bperos] What te the profit, my brethren, if a man 
say that he has faith, but have not works? can his faith (7 
xlatis) save him? Cana mere speculative deli¢/, apart from the 
good works which are the nataral fruit of faith, save him ? 

St. James had been showing above, that external acts of 
worship (Opnoxela), unaccompanied with works of charity, are of 
no avail; and that love and holiness constitute the religion which 
God requirs ‘o 27), and that acts of partiality toward the rich, 
for the sake of worldly advantage to ourselves, and of disdain of 
our poorer brethren, especially in religious respects, are infractions 
of God’s Law, as a whole, and cannot be compensated by any 
obedience to single precepts of it. 

He now proceeds to show that professions of faith, distin- 
guished from religious practice, are null; and thus he counteracts 
and corrects the erroneous notion prevalent among Jews and 
Jewish Christians, that they might be justified in God's sight by 
superiority of religious knowledge and theoretic belief. 

The error, with which St. James had to contend, is thus 
described by Tertuliian (de Poenit. c. 5): ‘‘ Some persons imagine 
that they have God, if they receive Him in heart and mind, and 
do little for Him in act; and that therefore they may commit 
sin, without doing violence to faith and fear; or, in other words, 
that they may commit adulteries, and yet be chaste, and may 
poison their parents, and yet be pious! At the same rate they 
who commit sin and yet are godly, may also be cast into hell and 


have no faith in you, if you have wherewith to show it and show 
it not. (Bp. Andrewes, v. 36.) 

18. GAA’ eper ris] Nay, some man will rightly say. *AAAd 
means sané, imd, and introduces a new and cumulative argument. 
1 Cor. vi. 6. Jobn viii. 26; xvi. 2. Acts xix. 2. Winer, pp. 
392. 400. 

— xwpls] apart from. So the best MSS. and Griesd., Schois, 
Lack., Tisch., Alf.—Els. has éx. 

19. od moreveis] thou believest that God is one: thou hast 
more light and knowledge than the Heathen, who worship gods 
many and lords many (1 Cor. viii. 5), thou doest well, but this 
is not enough, for even the devils (evep those false gods them- 
selves which the heathen worship, | Cor. x. 20), they believe this, 
and show their belief by fearing Him ; they believe and tremble. 
They said to Christ, ‘Art thou come to torment us before the 
time?’’ ‘I adjure Thee that Thou torment me not.”’ “I 
know Thee who Thou art, the Holy One of God. Thou art 
Christ the Son of God” (Matt, viii. 29. Mark i. 24. 34; v. 7. 
Luke iv. 41), and thus they showed their fear and their belief. 
But (as Augustine well says in Joann. Tract. 29, and in Psalm. 
130), ‘‘ Aliud est eredere Illi, aliud credere Ilium, aliud credere 
in Ilium. Credere [ili est credere verum esse quod loquitur ; 
credere Ilium est credere quod Ipse sit Deus; sed credere in 
Iliwm eat diligere Ilium. Credere Ipsum esse Deum, hoc et 
dsemones potuerunt ;’’ but to delieve in God, this is what is done 
only by those who Jove God, and who are not only Christians in 
name, but in deed, and in life. See above on Matt. xviii. 6. 

For without love, faith is void. The only true faith is the 
faith which worketh by lovg (Gal. v. 6). The faith that is joined 
with love is the faith of Christians, but the faith that is without 
love is the faith of devils. An infidel who does not believe in 
Christ is not so far advanced in knowledge as the devils are. And 
they who believe Ckrist, but do not love Him, they fear the 
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punishment of Hell as the devils do, but do not love the heavenly 
crown. See also Augustine in Joann. Tract. vi. 21, and Serm. 
63, and Bede here. 

A has els éorly 5 Geds, and s0 N. 

20. Ofre1s 82 yrGva:] but willest thou to know ? is it thy will 
to know 7? Thou professest great zeal for yvaors, knowledge, and 
sig in knowledge, but is it really thy will to have knowledge ? 

p. v. 20. : 

— xevé] vacue; vain; for thy faith is only a Aollow pro- 
fession ; a mere void without solidity. 

— xwpls ta» Epywy] apart from the works (observe the article 
rév), which are its natural fruit. 

Faith is the root which turns the rain of grace into fruit. (Cp. 
Augustine in Ps. 139.) Faith cleaves to the soil of the soul, as a 
root which has received the shower of divine grace, in order that 
when it is tilled it may shoot forth branches and bear the fruit 
of good works. The root of righteousness does not grow from 
works; but the fruit of works grows from the root of righteous- 
ness, that is to say, from that root of righteousness whereby God 
accepts righteousness without work, namely, from Faith; see 
Origen in Rom. vol. iv. p. 523, cited by Bp. Beveridge (on Article 
xii. ‘of Good Works ’’), who says, ‘‘ Though it be for our faith 
only, and not for our works that God accepts us, yet our works as 
well as faith are acceptable unto God, yea, and they necessarily 
spring out from strue and lively faith, so that it is as impossible 
there should be true faith without good works, as that there should 
be good works without true faith ; for as without faith our works 
are bad, so without works our faith is dead. And therefore a 
true faith may be as evidently known by its works, as a tree is 
clearly discerned by its fruit. If I see fruit growing upon a tree, 
I know what tree it is, upon which such frait grows. And so if I 
see how a man lives, I know how he believes. If his faith be 
good, his works cannot but be good too; and if his works be bad, 
his faith cannot but be bad too. For wheresoever there is a justi- 
fying faith there are also good works; and wheresoever there are 
no good works there is no justifying faith.” 

This last statement needs some qualification. For suppose 
the case of a person who has been baptized, and has a lively 
faith and earnest resolve to serve God, and that he is suddenly 
taken away from this life, without having time to show his faith 
by his works. Or suppose the case of an infant dying after 
baptism. Then Faith saves. .No man can do good works without 
Faith ; but Faith without works saves a man, if God thinks fit to 
remove him out of this life, without giving him time for working, 
and if God knows that he swoudd have worked, if he had had time 
for working. Indeed in such a case, Faith itself is work ; accord- 
ing to our Lord’s saying, This is the work of God, that ye believe 
on Him whom He sent (John vi. 28, 29). 

BC* have apy} here for vexpa, which is in A, and N, and in 
G, I, and other good copies. 

21. ’ABpadu} Abraham our father, wae not he justified by 
works, when he offered Isaac his son at the altar? On é8:xaie6n, 
was justified, see note above, Rom. iii. 26. Abraham, the Father 
of the faithfal, united in his own person those qualities which 
were necessary to be commended both by St. James and by St. 
Paul (Rom. iv. 2—16). 

Abraham is cited by St. James as an example of practical 
faith, in opposition to the hollow conceits of those who imagined 
that knowledge would suffice, without the fruits of obedience. 

Abraham is also appealed to by St. Paul, as showing that 
Jaithin God, as the sole spring of all good, and firm reliance on 
His word, snd entire self-devotion to His will, in contradistinc- 
tion to any conceit of any thing in Aimee/fas enabling him to 
work, and entitling him to reward, is on man’s side the cause of 
justification with God. . 

The example of Abraham therefore stands forth in the Epistle 
of St. James, as a warning against a barren speculative faith ; and 
is edduced by St. Paul as a protest against proud and presump- 
tuous self-righteousness. 


This example of the Father of the Faithful is displayed by 
both these Apostles as an encouragement to that genuine Faith, 
which, forgetting and sacrificing self, and building on the founda- 
tion of God’s Power, and Love, and Truth, and cleaving and 
clinging to that, rises up in the goodly superstructure of Obe- 
dience, in a sober, righteous, and religious life, dedicated to His 
glory and service. ‘‘ Abraham believed in God, and it was counted 
to him for righteousness,” but he proved his faith by his obe- 
dience when, having been commanded by God to slay his son, he 
offered him (drhyeyxer) at the altar. See Heb. xi. 17. 

It has been said by some modern interpreters that dver¢yxes 
éx) rd 6. does not mean having offered up ai the altar, but simply 
having led up, brought up, to the altar; but such an interpre 
tation weakens the sense ; and the usage of the word in the N.T. 
(Heb. vii. 27; xiii. 15. 1 Pet. ii. 5), and the authority of the 
Ancient Versions,— Syriac, Vulgate, Avthiopic, and Arabie,— 
confirm the interpretation adopted above, which is that of our 
Authorized Version. The preposition é@) with the accusstive 
offers no difficulty. See Winer, § 49, |. p. 362. 

23. 4 xloris ourfpye) faith was working together with hu 
works: his faith was itself a fellow-worker with his works. Faith 
is a worker and a werk. John vi. 28, 29. Cp. Jrenens iv. 16. 
2, citing these words to show that Justification is not to be had 
by Sagres * ceremonial au i (ei 

. & wv] Justification, on, acceptance wi 
spring out af works (€& Epywv). But these works themselves 
are dx wlorews, they spring out of faith; as branches spring 
from their roof; and as a stream springs out of its source. 

St. James does not deny that a man is justified by faith 
(3:4 wlorews), which is St. Paul’s assertion (Rom. iii. 22), sod 
which is never contravened in the least degree by St. James. But 
he asserts that a man is not justified éx wiorews pudvor, from onl 
of faith only; that is, he affirms that Justification does not grow 
out of that kind of faith which does not work when it has the 
means of working, and which therefore does not deserve the 
name of faith,—being dead, v. 20. 26. See above, Introduction, 

. 1—3. 

P35. duolws 8% nal ‘PadB) in like manner even Rahab, the harlot, 
was not she justified from out of works? In her case did not 
Justification grow out of works? Yes, certainly: because they 
grew out of a lively faith in God, working by love to man, for she 
said, ‘I know that the Lord hath given you this land . . . there 
fore swear unto me that ye will save alive my father and my 
mother, and my brethren, and my sisters, and all that they bave, 
and deliver our lives from death.” Josh. if. 9—13. 

The word wdpyy is applied to Rahab, as an “ argumentum od 
verecundiam.” See above on Heb. xi. 31. To such religions 
as those who are censured by St. James, the words of our 
apply ; Matt. xxi. 31, 32. 

St. James cites an example from Rahab a proselyte, such # 
were many in the dispersions to which he wrote. (Wetsteim) 
Rahabd received the spies, who were sent before Joshua, the typ? 
of Jesus, and who were types of the Apostles of Christ, snd abe 
hearkened to their message, and sent them forth in apeed (éxBe- 
Aovea) by a cord, by another way (other than that by which tdey 
had come), viz., by the window, from which she tied the scarlet 
by which they were let down (Josh. ii. 15—18), and thus obtained 
deliverance for herself and family by her faith, when ber city ¥# 
destroyed. Thus she was an example very applicable to tho 
whom St. James addressed, who, by receiving the Gospel preached 
by the Apostles, might escape the woes impending on Jerusalem, 
as she escaped those which fell upon Jericho (cp. Heb. xi. 31), 
and who would be overwhelmed in that destruction, if they oe: 
lected so great salvation. (Heb. ii. 3.) 

The Author of the Epistle to the Hebrews refers to and oor: 
roborates the teaching of St. James the Bishop of Jerusalem ; 
compare what is said of Abrabam in Heb. xi. 17—-19 with what # 
here said, v. 21, concerning the offering up of Isasc. Cp. below, 
iii. 18. 
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In many respects, the Epistle to the Hebrews illustrates and 
confirms this Epistle, and displays the unity of the teaching of its 
Author, and of St. James. - Introduction, p. 3. 


Ca. III. 1. ph woddol 8:8dexard0:)] Become not ye many 
teachers: set not up yourselves for Teachers, without due call 
and mission. Such assumption of authority was a prevalent vice 
among the Jews, who loved to be called Rabbi, Rabbi (Matt. xxiii. 
7), and affected to be teachers of the Law (1 Tim. i. 7), and were 
confident of their ability to be guides to the blind. (Rom. ii. 19.) 
Thence the contagion passed into the Church, and many, espe- 
cially of the Jewish Christians, distracted the Church by diversity 
of pealme and doctrines (1 Cor. xiv. 26), and rent it into parties, 
which called themselves by names of different leaders. (1 Cor. 
i. 12.) 

Such were those whom St. James had censured at the 
Council of Jerusalem (Acts xv. 24), and who seem to have given 
out that they came from him, when they went down to Antioch 
and troubled the Church there. (Gal. ii. 12.) 

St. James in like manner, at the close of his Epistle, incul- 
cates the obligation of maintaining a due respect for the office 
and persons of those who are regularly ordained to the work of 
the Christian Ministry, and of not intruding into their office, or 
of encouraging any who usurp it. ‘Is any one sick among you? 
let him send for the Elders of the Church,” v. 14. On the ne- 
cessity of a due mission, see Acts xix. 15. Rom. x.15. Heb. 
v. 5. 

— pei(oy xpiua Ampsuebal we shall receive grealer condemna- 
Sion, by setting ourselves up for Teachers. He says “we shall 
receive ;”’ and again he says, ‘“‘in many things we offend all,”’ thus 
condescending to the infirmities of the weak, giving an example 
of that meekness and mildness of, language which he commends 
({v. 2.17, 18). So St. Paul; see on 1 Cor. vi. 12. 

2. wodAd yap rralouev Awayres] for in many things we offend 
all, This avowal does not in any way invalidate the writer’s 
claim to Inspiration. Moses “spake unadvisedly with his lips’’ 
at the waters of strife. (Ps. cvi. 33.) St. Paul was betrayed into 
a hasty speech before the Sanhedrim. (Acts xxiii. 5.) St. Peter 
was condemned st Antioch because he walked not uprightly. 
(Gal. ii. L1—14.) But notwithstanding these human infirmities 
in the persons of those who were employed by God as instruments 
in writing the books of the Bible, there is no flaw or blemish in 
those Scriptures which the Holy Ghost wrote by their instru- 
mentality, and which have been received by the Church of God 
as the Word, not of man, but of God. They had this treasure 
of Inspiration in earthen vessels, ‘in order that the excellency of 
the power of the Gospel might be seen to be not of man, but of 
God.” 2 Cor. iv. 7. See above on Acts xv. 38; and on Gal. ii., 
note at end of chapter, sect. vi. 

— dns dy r\dyy] if any man offend not in word he is a perfect 
man,—OOdn (¢amim). 

These words (says Dr. Barrow in an excellent sermon on 
this text) assert that man, who offends not in speech, to be 
perfect, and they imply that we should strive to avoid offending 
therein; for to be perfect, and to go on to perfection, are pre- 
cepts the observance whereof is incumbent on us. (Deut. xviii. 13. 
Matt. v. 48; xix. 21. Luke vi. 40. 2 Cor. xiii. 11. Heb. vi. 1.) 

To offend originally signifies to infringe, to stumble upon 
somewhat lying across our way, 80 as thereby to be cast down, or 
at least to be disordered in our posture, and stopped in our pro- 
gress: whence it is well transferred to our being through any 
incident temptation brought into sin, whereby a man is thrown 
down, or bowed from his upright state, and interrupted from 
prosecuting a steady course of piety and virtue. By an apposite 
manner of speaking (Ps. xxxvii. 23, 24), our tenor of life is called 

Vou. II.—Paart IV, 


@ way, our conversation walking, our actions steps, our observing 
good laws uprighiness, our transgression of them (ripping, falter- 
ing, falling. By not offending in word, we may then conceive 
to be understood such a constant restraint and such a careful 
guidance of our tongue, that it doth not transgress the rules pre- 
scribed by Divine law, or by good reason; that it thwarteth not 
the natural ends and proper uses for which it was framed, to 
which it is fitted; such as chiefly are promoting God’s glory, 
our neighbour's benefit, and our own true welfare. 

By a perfect man is meant @ person accomplished and com- 
plete, one of singular worth and integrity, who, as to the con- 
tinual tenor of his life, is free from all notorious defects and 
heinous faults (Acts xiii. 22); like David, /udjiliing all God's 
will, and Aaving respect to ali God's commandmente (Ps. cxix. 
6); like Zachary and Elisabeth, walking in all the command- 
ments and ordinances of the Lord blameless. (Luke i. 6.) Thus 
was Noah (Gen. vi. 9), thus was Abraham, thus was Job perfect. 
(Job i. 1.) This is the notion of perfection in Holy Scripture: 
not an absolute exemption of all blemish of soul, or blame in 
life; for such a perfection is inconsistent with the nature and 
state of man here, where none with modesty or truth can say, 
I have made my heart clean, I am pure [ies my sin (Prov. xx. 
9); where every man must confess with Job, If I justify myself, 
mine own mouth shall condemn me; If I say I am perfect, it 
shall prove me perverse. (Job ix. 20.) For there is not, as the 
preacher assures us, a just man upon earth, that doeth good, and 
sinneth not (Eccles. vii. 20); and, In many things we offend all ; 
that is, there is no man absolutely perfect: but if any man offend 
nol in word (that is, if a man constantly govern his tongue well), 
thai man ie perfect ; perfect in such a kind and degree as human 
frailty doth admit; he is eminently good; he may be reasonably 
presumed upright and blameless in all the course of his practice ; 
able, as it follows, fo bridle the whole body, that is, qualified to 
order all hie actions justly and wisely. So that in effect the 
words import this: that a constant governance of our speech 
according to duty and reason, is a high instance and a special 
argument of a thoroughly sincere and solid goodness. Dr. Barrow. 

8. ef 34] Bui if. So A,B, G, K, and Lach., Tisch., Alf, 
Winer, p. 528. Chase. Hiz. has I800, behold. 

St. James follows up the metaphor of the preceding verse 
with an argument a fortiori. If we pul bits into horses’ mouthe, 
we turn, not only their movths, but also their whole body. We 
can rule irrational animals with a bit; how much more ought we 
to be able to govern ourselves! And if we rule our fongues, 
we do in fact govern the whole man; for the tongue is to man 
what a bit is to horses, and a rudder is to ships; it rules the 
whole; let it therefore be governed aright. 

5. iod HAlxoy zip] behold, what a great forest (Grny, mate- 
riam) what a little fire makes to blaze | 

For 7Alxov C**, G, K have dAlyor, a little; but #Alxov is 
in XN, A**, B, C*, and Vulg., and is received by Lach., Tisch., 
and Afford, and so De Welte, Huther, and others. Cp. Theoerié. 
iv. 5, Bcoixéy eos 7d rippa, wal GAlxoy Kvy8pa Saudo8e, and 
Seneca (Controv. v. 5), ‘quam lenibus initiis quanta incendia 
oriantor.’’ The word ‘matter’ in the English Version here, is 
only an adaptation of the Latin matferies (fAn), wood, considered 
as fuel. The Vulgate has silvam. Cp. the use of the word ‘ matter’ 
in Ecclus. xxviii. 10. 

The conflagration of uw large forest even by a casual spark 
was not a rare event in the countries where the readers of this 
Epistle lived. See Welstein, p. 670, citing Homer, IL xi. 115. 
Plutarch, Sympos. viii. p. 730. Pindar, Pyth. iii. 66; to which 
may be added the poetical description in Virgil, Georgio ii. $03 : 

‘¢ Nam ssepe incautis pastoribus excidit ignis, 

Qui furtim pingui primim sub cortice tectus Z 
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Robora comprendit, frondesque elapsus in altas 
Ingentem ccelo sonitum dedit ; inde secutus 
Per ramos victor, perque alta cacumina regnat, 
Et fotum involvit flammis nemus; et ruit atram 
Ad ccelum picea crassus fuligine nubem ; 
Preesertim si tempestas a vertice sylvis 
Incabuit, glomeratque ferens incendia ventus.”’ 


This description, neutatie mutandis, displays a lively picture 
- the incendiary ravages produced in human society by the 

ongue. 

63 xédopos Tis &8ixlas] that world of iniquity, that universe 
of mischief, as containing within it the elements of all mischief; 
as the World contains within itself mineral combustibles, and 
volcanic fires, and electric fluid, which may blaze forth into a 
conflagration. 

After &8ixlas Eiz. has ofres, thus: and this is sanctioned by 
the Syriae and Arabic Versions and by some Cursives; but it is 
not in A, B, C, K, and is rejected by Lack., Tisch., and Afford. 
The sense is as follows :-— 

— 4 yAéooa xablorara:] the tongue makes tizelf in our mem- 
bere (acting in them as in an intestine war) the polluter of the 
whole body. The Apostle is reprobating, with holy indignation, 
the sin of those who abuse the tongue, ‘‘ the best member that 
they have ” (Ps.*cviii. 1), and make it to be the worst, so as even 
to defile all: ‘“‘ Corruptio optimi fit ima.”’ 

The word xa@loraras (as Huther observes) is used here as 
in iv. 4, éx@pds rod @eod xablorara:, makes himself an enemy of 
God. So the Tongue, by acting in the members, makes itself to 
be the defiler of the whole body. And this confusion takes place 
éy tots wéAcow dav, which, as their name (uéAos) intimates, 
ought to move in harmonious melody and concert with each other ; 
and so glorify their Maker. But the Tongue mars their music 
by ite discord. It is even like au intestine Volcano: and sends 
forth a dark stream of lava, and a murky cloud of smoke, and a 
shower of ashes, and is thus a cause of pollution, sullying and 
staining, as with foul blota (ow:Actca), the beauty of all around 
it; and also, like a Volcano, it emits a flood of fire. See next 
note. 

— proyllouca toy tpoxdy ris yeréoews] selling on fire the 
wheel of nature. On the accent of rpoxyds see Winer, p. 51. 

The rpoxds yerdoews is the wheel of nature, the orbie ter- 
rarum, the world itself, in its various revolutions; in which one 
generation follows another, and one season succeeds another ; 
and 80 rpoxds yevéoews is used by Simpliciue in Epictet. p. 94, 
my ee like expressions in authors quoted here by Welstein, 
p. 670. 

In a secondary sense, this rpoyds yerdéoews is the wheel of 
human nature, of human life, of human society, which is com- 
pared to a wheel by Solomon (Eccl. xii. 6) ; and so Greg. Nazianz. 
(in Sentent. ap. A Lapide), and Silius Ital. iii. 6, ‘‘ rota volvitur 
wevi,””’ and Boethiue (de Consol. ii. pr. 1), ‘ beec nostra vita est ; 
rotam volubili orbe versamus.”” This wheel is ever rolling round, 
ever turning apace, whirling about, never continuing in one stay, 
seeking rest and finding none. So these words of the Apostle are 
expounded by @cumen., Bede, and Bishop Andrewes, i. 361; 
ii. 294. 319. 

The functions of a wheel, set on fire by the internal friction 
of its own axis, are d ed; and so the organization of human 
Society is disturbed and destroyed by the intestine fire of the 
haman Tongue ; a fire which diffuses itself from the centre, and 
radiates forth to the circumference by all the spokes of slandor 
and detraction, and involves the social framework in combastion 
and conflagration. 

This inner fire consumes every thing, and is itself kindled 
from hell—the lake of fire. And its punishment is accordingly. 
‘*What reward shall be given unto thee, O thou false tongue 7 
Sharp arrows of the mighty, with hot burning coals’’ (coals of 
rethem. Ps. cxx. 2). 

The Rich Man in torment desires that ‘“‘ Lazarus may dip 
his finger in water and cool his tongue ;’’ for he is tormented in 
a flame (Luke xvi. 24); and St. James says that the fongue is set 
on fire of hell. At the tables of the rich, men are often tempted 
to sins of the tongue, and tongues there set on fire of hell, may 


hereafter be scorched, and ave no water to cool them. 


By the faculty of speech man is distinguished from the res¢ 
of creation: by it his thoughts are borne, as upon eagles’ wings, 
to the remotest shores, and are carried to distant ages; by it they 
are endued with the attributes of omnipresence and immortality 
by it men are reclaimed from savage ignorance; cities are built 
and peopled, laws promulgated, alliances formed, made 
by it men are excited to deeds of heroic valour, and to prefer 
eternity to time, and the of their country to their own ; 
through it the affairs of the world are transacted; it nego- 
tistes the traffic of commerce, and exchanges the produce of one 
soil and climate for that of another; it pleads the cause of the 
innocent, and checks the course of the oppressor ; it gives vent to 
the tenderest emotions; it cheers the dreariness of life. By it 
virtuous deeds of men are proclaimed to the world with a 
trumpet’s voice; by it the memory of the dead is kept alive in 
families. It is the teacher of arts and sciences, the in of 
poetic visions, and of subtle theories of philosophy; it is the 
rudder and helm by which the state of the world is steered ; it is 
the instrument by which the Gospel of Christ is preached to all 
nations, and the Scriptures sound in the ears of the Church, and 
the world unites in prayer and praise to the Giver of all good, and 
the chorus of Saints and Angels pours forth hallelujahs before 
His throne. 

Such being the prerogatives of speech, it is a heinous sin to 
pervert the heavenly faculty, to insult the name of the Giver 
Himself, or to injure man, made in the image of God. The tue 
Christian will put away profane and impure language, calumny, 
and slander, injurious to God’s honour, the welfare of society, 
and his own eternal salvation. He will abhor it worse than 
a pestilence; and will pray to Him from whom are the prepa- 
rations of the heart, and who maketh the dumb and the deaf, 
the seeing and the blind, who quickened the slow speech of His 
servant Moses, and put words of fire into his mouth, and whoee 
Spirit on the Day of Pentecost descended in tongues of fire on 
the Apostles, and filled them with holy eloquence, so to direct 
his thoughts and words, that both now and hereafter they may 
ever sing His praise. 

7. waioa pbois—Saudleras nad SeBduacra:] Every nelure of 
wild beasts, &c., is being tamed, and hath been tamed, by the 
nature of man; the work of taming is being repeated often, and 
has been completed successfully. 

On the dative of the agent, r7 bce: rH dvOpenlry, see 
Winer, p. 196. Cp. below, v. 18, owelperas rots rootcw elptynw. 

Observe the contrast between the odtuis of beaste and the 
¢tois of man. The one is made subordinate to the other by 
God. (Gen. i. 26. 28.) 

8. rhy 80 yAdocay ob8els Sivara: dvipdwer Saudou] bul ihe 
tongue can no man tame. No one among men can tame his own 
tongue; to do this work we require the grace of God (Augustine 
and Catena, p. 22); but St. James does not therefore excuse 
those who do not tame their tongues, for he says, “ these things 
ought not 20 fo be”’ (v. 10). 

Or the sense may be; Men can tame savage animals, but no 
one can tame the tongue of the slanderer, liar, and blasphemer ; 
it is more furious than the wild beasts; they may be subdued 


‘ and pacified, but not it; it is an evil which cannot be controlled 


(Petr. Damian. Epist. ii. 18), being full of deadly poison. The 
slanderer and liar ‘‘ have sharpened their tongues like a serpent ; 
adders’ poison is under their lips.” (Ps. cxl.3.) Such was the 
tongue of Doeg the Edomite, of which the Psalmist speaks in thas 
Psalm and in Ps. cxx. Cp. 1 Sam. xxii. 9—19. 

This interpretation (as Estive has observed) seems to offer 
the best solution of the Pelagian objections examined by Augus-. 
tine, De Nat. et Grat. c. 15. 

Both the above interpretations are specified by ancient Ex. 
positors, e.g. Bede, p. 184. 

— dxardoraroy] not to be quieted, or composed. So A, N, and 
B, and Lach., Tisch., Alf. Els. has dxardoxeroy, uncontrollable. 

9. év airf] The whole course of nature is contravened and 
disturbed by sins of the Tongue. With the tongue we diese ovr 
Lord and Father: and this is the proper office of the Tongue, to 
praise God ; and with if we curse men who have been made after 
the image of God. This unnatural inconsistency is censured Pa. 
1. 16—20, ‘‘ What hast thou to do to declare My statutes ; wherens 
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IV. '* 1160 mohepot Kai wébev pdyar ev v Ue ; oun evrev0er, Ex TAY jBovar nen 7 ae: 


ULGY TOY OTpaTevopevay ev Tois peleow tov ; 2 *EmOupeire, nat obk éxeTe 


I Pet. 2. 11. 


dovevere kat Cyovre, kat ob Sivacbe Emitvyelv’ pdyere Kai todepetre, OvK 


thou givest thy mouth to evil; thou sittest and speakest against 
thy brother? Whoso offereth Me praise, he glorifieth Me; and 
to him that ordereth his conversation right will I show the sal- 
vation of God.”” Thus the Psalmist offers the clue to the con- 
nexion of the reasoning of St. James here, and in what follows 
(v. 13), “ Let him show from his good conversation (i. e. be- 
haviour) his works with meekness of wisdom.” 

From this sentence it is clear, that though the image of God 
in man was marred by the Fall, it was not destroyed. See also 
Gen. ix. 6, where murder is forbidden after the flood, on the 
ground that man was made in the image of God. And the divine 
image, defaced in Adam, has been restored in Christ. (Col. iii. 
10. Eph. iv. 24.) 

Man’s intellectual nature presents an image of God; and 
from a consideration of that image, as seen in man, we may de- 
rive some clear and cogent evidences of the Being and Attributes 
of God,—a proposition excellently proved in Dr. Barrow’s Serm. 
vii. on Gen. i. 27, vol. iv. p. 163. 

ll. érijs} The dr} of a fountain is its eye, and the word 
itself is connected with by, Sxropa:, to see, and so the word 
4Enon (the place of springs) is derived from the Hebrew ry 
(ayin), an eye. (John iii. 33.) 

12. ofre GAuvaxdy yAuKd] nor can water that is salt produce 
what ts sweet. So A, B, C, and Lackh., Tisch., Alf.— Biz. has 
obras ob8eula rnyh GAvKdy Kal yAuKd. 

18—15. ris copds xal émorhywy dv Suivy] who te wise and 
knowing among you? Many among you lay claim to wisdom 
and knowledge ; Jet such prove the justice of their claim by their 
good conversation in meekness of wisdom; for where mcekness is 
not, there is no real wisdom ; if ye have bitter envy and party- 
spirit (see on Gal. v. 20; cp. 2 Cor. xii. 20. Rom. ii. 8, and on 
Phil. i. 17) in your heart (whatever pretence there may be to 
knowledge in the intellect), boast ye not, and lie not against the 
truth, which is the only genuine end and object of wisdom. This 
is not the wisdom that is coming down from above (see i. 17), 
bat is earthly, carnai, devilish ; it is earthly and allures the eye; 
it ie carnal, not spiritual (see 1 Cor. ii. 14. Jude 19), and stimu- 
lates the lust of the flesh; and it is devilish, and ministers to 
pride. See the threefold division 1 John ii. 16. 

On the difference between émiorfun, knowledge, natural or 
acquired, of facts, and codia, the higher faculty of using know- 
ledge in wise and virtuous practice, see Acts xix. 15; mae iv. 
14. Eph. i. 8 Col. i. 9. 

16. drov yap (jA0s) for where envy and party-spirit ie, “there 
is perturbation, disorder, disorganization, disruption of sll that is 
constifuted and settled in society, ecclesiastical and civil. See 
1 Cor. xiv. 33. 2 Cor. xii. 20. Phil. ii. 3. Strife and party-spirit 
would destroy Sion, and can build up nothing but Babel. Cp. 
Bp. Sanderson, i. pp. 214. 360, and see Clemens R. i. capp. 
3-9. 


17. t 3t bvwbey cogla] but the wisdom that is from above, ts 
frat pure (‘ sancta,’ holy, free from taint, and hallowed to God), 
then peaceable, equitable (see on 1 Tim. iii, 3), compliant 
(Xenophon, Mem. iii. 4: 8), full of mercy and good fruits, not 
partial, not censorious, not taking upon itself the office of 
judging (Matt. vii. 1); and perbaps the meaning may also be, 
not confentions, not dispuiatious (see on ii. 4). And it is not 


hypocritical ; neither making any pretensions to what it is not, 
nor disguising what it is; without semblance and without dis. 
simulation. Being ABidaepiros, it does not spy out motes in a 
brother’s eye, and being évumdxpiros, it does not hide the beam 
in its own. Cp. Luke vi. 42, where partiality and hypocrisy are 
coupled together. 

On the active sense of such adjectives as A&:duprros see 
Winer, p. 88. 

18. xapwds 8ixcsortyys] the fruit of righteousness ia sown by 
them who make peace. The fruit of righteousness ; : the genitive 
of apposition, as xdxxos owdwees, olrov (Matt. xiii. 31. John 

xii. 24. 1 Cor. xv. 37), and xapwds S:xasoodvns, Phil. i. 11, and 
Heb. xii. 11, a chapter in which St. Paul appears to be inculcating 
the lessons taught in this Epistle by St. James. Cp. above, on ii. 
25. This frutt is sown by them who make peace. The /ruif is, 
as it were, contained in the seed; and they who sow the seed 
enjoy the fruit. ‘‘ Whatsoever a man soweth, that shall he also 
reap.” (Gal. vi. 7.) The dative is the dative of the agent, as in 
v. 7. Compare the beatitude in Matt. v. 9. This beautifal picture 
of true Wisdom may be placed side by side with that of Enarity 
portrayed by St. Paul (1 Cor. xiii.). 


Cn. IV. 1 wd@ev wdédeuor] whence are ware and whence are 
Sightings among you? Whence are ware? from lusts, warring 
im you; warring against the sou! (1 Pet. ii. 11). He refers to the 
feuds and factions, prevalent among the Jews and Jewish pro- 
selytes at that time; and a main cause of the Fall of Jerusalem. 
See above, note on Matt. xxiv. 15, and the authorities from Jo- 
sephus there quoted. This passage seems to be imitated by S. 
Clement, Rom. i. 46, tva rl pers .. . wdAeuds re ey byiv. 

2. povedere] ye commit murder: which was specially true of 
those bands of Anoral, sicarii, robbers and assassins, who, under 
the name of zealots, infested Jewish society at this time, and at 
last made the Temple itself a den of assassins. See Matt. xxi. 13. 
Evidences of the blood-thirsty spirit of rage, which now like a 
fiend possessed the heart of large numbers of the people, may be 
seen in the murderous plots and violent and frequent outbreaks at 
this period, mentioned in Josephus (cp. Whitby here) and in the 
Gospels and Acts, such as that of Barabbas (Matt. xxvii. 16. John 
xviii. 40), and of Judas of Galilee, and Theudas (Acts v. 36, where 
see the notes), and the Egyptian (Acts xxi. 38), and the conspiracy 
against St. Paul (Acts xxiii. 12—14). There may also be a re- 
ference here to the cry of the multitude assembled from all parte 
of the Jewish dispersions at the Passover, “ Crucify Him” (Mark 
xv. 13, 14). See below, o. 6, €povedoare roy Sixasoy. 

The writer himself of this Epistle, St. James, fell a victim to 
this murderous spirit. See below, v. 6. 

It is observed by Dr. Hammond, that the Epistle of St. 
James, the Bishop of Jerusalem, and especially the latter part of 
it, was designed for the use of Jews as well as of Christians. 
St. James was revered by the Jews (as appears from the passage 
of Hegesippus in Euseb. ii. 23); his censures of sins, and his 
warnings of coming calamities were specially applicable to them ; 
and after his death, when his prophetic denunciations had been 
fulfilled in the destruction of Jerusalem, his words would be care- 
fully noted, and a fresh argument would thence arise in behalf of 
the cause of the Gospel which he preached. 


E)2 


Luke 1. 52. a 
a 14.11. & 18,14 Kupiov, Kat wpooer vpas. 
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Isa. 1. 16. 
ch. }. h Matt. 5. 4. 
2.1. 1 Cor. 4. 5. 


JAMES IV. 3—11. 


Eyere Se, Sia 7d ur) airetoGar vas 5” airetre, kat ov AauBavere, Siete Kaxds 
aitetoGe, iva év tals nOovais tar Satravyonte. 

4© Mowyadides, ode oldare Gre 7 piiia Tov Kécpou ExOpa Tod Beod eorw ; 
“Os dv otv BovdrnOy didos elvas tov Kdapov, ExOpds Tod Beod xabiorara:, 
54° Soxeire OTe KEVaS 7 ypady A€yet ; IIpds POdvov Eemurobet 75 veda 8 
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7@ Geq. “Avriornte tH AvaBdry, Kat pevferar ad’ tpav. **’Eyyicare 19 
Oeq, kal eyyret tpi. Kalapicare xetpas, apaprwdoi, kal ayvicate Kapdias, 
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awév0os peraotpagyrw, kat 7 xapa eis xarypeay. '°! TarrewadOnre évaitiov Toi 


11 ¥ Mi) Karadadeire addxjdwv, aderdoi 6 katahadav ddeddod, Kal Kpivwy tiv 


3 A A 
ddekpov avrov, katadadet vopou, kat Kpive: vopor et Se vdpov xpivas, ovx é 
{Job 22.29, Prov. 29.23. Matt.23.12. Luke 14. 11. & 18.14. 1 Pet. 6.6, 


k Matt. 7.1. Luke 6, 37. Rom. 


4. poryarl8es] Ye adulteresses. A bold figure, used with | Holy Ghost. Ye are builded 


vehement indignation, characteristic of this Epistle, in which 8t. 
James speaks in the Se.vdrns and stern language of a Hebrew 
Prophet in denouncing sin. Ye were espoused to God: “ Thy 
Maker is thy husband’’ (Isa. liv. 5), but where is the love of 
thine espousals? (Jer. ii. 2.) Ye are as a wife that committeth 
adultery (Ezek. xvi. 32). Ye are an adulterous generation (yeved 
posxaAls) (Matt. xii. 39; xvi. 4. Mark viii. 38). 

Some MSS., K, L, and many Cursives, have jo:xol xal 
poryadl8es, and so Elz. But the feminine po:xaAlSes placed alone 
(which is the reading of A, B, and XN, and is received by Lach., 
Tiech., Alf.), is more expressive, as describing the conjugal rela- 
tion of the soul to God: cp. St. Paul’s language 2 Cor. xi. 2, I 
have espoused you as a chaste Virgin to Christ ; and the feminine 
does not present a bolder figure here than in the of St. 
Peter, ép@aApods Exovres peorods posyadrl8os (2 Pet. ii. 14), 
which affords the best illustration of this text. 

Accordingly, the words are expounded in a spiritual sense by 
Augustine, Serm. 15, and Serm. !62, and are applied to souls 
lured by earthly love from loyalty and fealty to God, which are 
guilty of spiritual harlotry and adultery; see Matt. xii. 39, and 
Ps. lxxiii. 26, Thou hast destroyed all them that commit forni- 
cation against Thee. Cp. Rev. ii. 20—22; xvii. 1.5.15; and so 
Theophylact and Bede. 

The censure of St. James is also to be applied to Communi- 
ties which break their troth to God. Cp. Wiesinger and Huther. 

4—9.] Observe in these verses, the rapid succession of quee- 
tions, and of short pungent sentences, like arrows drawn forth 
from a quiver, and discharged in a thick volley from the bow, by 
the hand of the spiritual archer. 

After the vehement and indignant emission of this sacred 
artillery against the enemies of the truth, the Apostle changes his 
tone, and in calm and gentle accents, made more touching by the 
contrast, he exhorts and encourages the faithful. Compare the 
similar etrain in v. 1—6, 7—19, with which he concludes. 

— ovx« ofgare] Know ye not? Ye who profess knowledge, 
and rely on that. See ii. 20; iv. 17; v. 20. 

— xablorara:] makes himself. See above, iii. 6. 

5.  8oxetre] Do ye imagine that the Scripture speaketh in 
wain? Ye boast that ye have the Scripture committed to you. 
That is your highest privilege (see Rom. iii. 3). Do ye imagine 
that the words of the Scripture are mere idle illusions? Hath 
God spoken, and shall He not do it? (Numb. xxiii. 19. 1 Sam. 
xv. 20.) He has said that ye shall not follow after other gods, 
but serve the Lord only. (Deut. x. 20. 1 Sam. vii.3.) He has 
condemned the love of this world; He has said that “ ye cannot 
serve two masters, God and Mammon.” He has said that “ the 
love of the world is enmity with God;’’ and He has declared 
that ‘all his enemies shall feel His hand, and be made His foot- 
stool.” Do ye suppose that such declarations as these, uttered 
by God Himself in Holy Scripture (see Ps. lxxiii. 27. Matt. vi. 
24. Ps. xxi. 8; xcii. 9), are mere empty sounds, uttered in vain? 
This cannot be. 

For examples of Adyw, to speak, without any special recital 
of the words spoken, see Rom. iii. 5; xi. 13. 1 Cor. x. 15; xv. 
34. 2 Cor. vi. 13; vii. 3; viii. 8; xi. 21. 

This is the first question. Next follows s second ; 

— xpos p0dvoy ewinobe?) Doth the Spirit, which took up Hie 
abode in you, lust to envy ? Ye hava been made Temples of the 


er for an habitation of God 
through the Spirit (1 Cor. iii. 16; vi. 19. 2 Cor. vi. 16). Doth 
that good Spirit, with ‘‘ which ye were sealed unto the day of re- 
demption ”’ (Eph. iv. 30), yearn toward envy? No: surely the 
Spirit of God is a loving, le Spirit: it longs for the good of 
others, it teaches you to seek ‘heir benefit, and to edify them in love 
tt Cor. x. 24. 33; xiii. 5. Phil. ii. 4), and to lay down your lives 
or the brethren (1 John iii. 16). Ye say, that ye have the Spirit. 
Prove the truth of your vauntings by bringing forth the fruits of 
the Spirit, “love, joy, peace, long-suffering, goodness, gentle 
ness” (Gal. v. 22). Or if the Spirit that took up his abode in 
you, does lust unto envy, then be assured it is mot the Spirit of 
God; but it is the spirit of the Devil who “ was a murderer from 
the beginning ’’ (John viii. 44. 1 John iii. 15). 

Some MSS. (A, B) have car¢ucey; but caroganoer seems 
to be preferable, with the sense came and took up Ais abode is 
you. See Eph. iii. 17. 

The punctuation of these two clauses, as fwo distinct quet- 
tions, removes all the difficulty, which some have found in this 
verse; and such a punctuation had already been suggested by 
earlier interpreters, e. g. Bede, p. 191, and cp. Whitby here, and 
Bp. Wilson. 

6. pellova 8 8i3wcw xdpw] No; the Spirit does not lust to 
envy, bué He is giving greater grace. [f therefore ye really heve 
the Spirit, as ye profess to have, then the proof of it will be sees 
in your continual growth in grace. For the Spirit is ever giving 
fresh accessions of grace to those who really Aave him, that is, to 
all who use his gifts; whosoever hath, to him shall be gives, 
and be shal] have more abundance (Matt. xiii. 12). But if the 
graces of the Spirit, which are monary amiable, and gentle, sre 
not seen in your actions, and if on the contrary ye bring forth the 
works of the flesh, which are adultery, hatred, variance, wrath, 
strife, envyings (Gal. v. 19—21), then ye convict yourselves of 
not having the Spirit, and prove that all your professions are 


vain. 
— 3: Aéye:] wherefore He saith. See Ps. cxxrvili. 6. Prov. 
ii. 34. Matt. xxiii. 13. 

8. Shyvxo:] ye double-minded; ye two-minded men. The 
word is here used in a larger sense than above, i. 8. A man with 
two minds is one who prays to God, and yet has a secret yearning 
for some darling sin, which he will not leave; and therefore has 
an inward sense that his prayers are vain, and does not prey with 
faith. A man with two minds is one who desires to rejoice with 
the world now, and to reign hereafter with God. A man with 
two minds is one, who in doing good to men looks not to the 
glory of God, but to the praise of the world. Such an one s 
unstable in all his goings (i. 8); and of him it is said, ‘“ Woe 0 
the sinner that goeth fo ways.” Ecclus. ii. 12. Cp. Bede ber. 

9. wevOfcare] mourn ye. Cp. Matt. v. 4. Luke vi. 25. 

— 4 xapa els xarhpear)] Let your joy be turned into sadnest: 
shown by a pensive downcast look of shame and sorrow, and pro- 
ceead usually by some sudden shock. See Loesner, p- 466, and 

etet. 

LL uh earadadcire GAAGAwy] speak not against one another. 


Cp. S. Clement, ii. 4. 

— xaradarei véuov] he speaketh against the Lew, end judgeth 
the Law; which is summed up in one word, ‘ Love,’ and that is 
set at nought by thee who judgest thy brother. See il. 8 Rom. 


xiii. 8, 9. Gal. v. 14. 
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, 1 John 2. 17, 
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a Prov. 11. 28. 
Amos 6. 1. 


‘ a Luke 6. 24. 
V. | *"Aye viv, of mrovctot, Kravoare ddodvlovres Eri Tais TadauTwpiats 1 Tim.6.9. 


13. cfs doriv 5 vouodérns] One only is the Lawgiver, who is 
able fo save and to kill; and thou invadest His office when thou 
presumest to judge the servant of Him Who will judge thee. 

This text ie important as a caution against the sin of those 
who usurp the prerogative of God, and assume a dominion over 
the Conscience. 

This is done by many in the following ways, 

(1) by enacting laws as of force to bind the Conscience by 
their own proper vigour ; 

2) by dispensing with any of the Divine Laws; 

3) by enacting any thing contrary to the Law of Him Who 
is the Supreme Legislator, and Who alone has power to kill and 
to destroy. 

This divine declaration is therefore condemnatory— 

(1) Of sundry assumptions of the Papacy. See Matt. xv. 
9. 2 Thess. ii. 2. 1 Tim. iv. 3. Rev. xiii. 5. 

(2) Of all enactments of civil powers, contravening the Law 

. See Matt. v. 32. 

(3) Of all theories of policy and government which repre- 
sent human societies of men as sources of power. Such theories 
contradict the affirmation of St. James, and disparage the Supre- 
macy of God, and encourage usurpations of His prerogatives. 

Human laws, which are nof contrary to God’s Law, and 
which are enacted by competent lawful authority, do not oblige 
the conscience by any thing inherent in themselves, but they 
oblige the conscience by reason of the power which lawfal autho- 
rity derives from God, “the only Legislator who is able to save 
and to destroy.”” See above on Rom. xiii. 1—3; and the Lecture 
of Bp. Sanderson on this text, de Consc. Preelect. iv., vol. iv. 
§ 9, p. 65; and Preel. v. § 23, p. 109. 

The words of St. James (he says) assert, that there is but 
one Lawgiver—not one selected out of many, nor one above all 
the rest, but one exclusively; that is, one, and but one alone, 
who is able to save and destroy. 

What was usually applied to the prerogatives of Kings, may 
be justly said of the Conscience of every man, that it is subject 
to none but God, and knows no superior upon earth. Memorable 
is the observation of the Emperor Maximilian, To offer to 
domineer over the conscience, is to assault the citadel of Heaven. 
Thai man is a plunderer of the Divine glory, and an invader of 
the authority that belongs to God, whosoever he be, that claims a 
Right over the consciences of men, or usurps upon them. Let 
the Popes of Rome, and the train of Canonists, Jesuits, and 
Sycophante, that flatter and fawn upon them, clear themselves, 
if they can, of this sacrilege; and let such as submit their Con- 
sciences to the pores of any creature, which only ought to be 
subject to God, be careful lest by transferring the honour of that 
service that belongs to God, to any creature upon earth, they make 
a God of that creature, and 20, in effect, become guilty of idolatry. 

From this first conelusion thus proved, follows this remark- 
able inference, that the proper rule of the Conscience is that 
which God, the Supreme Lawgiver, hath prescribed to it; and 
besides that, there is no other that ought to be admitted. 

Yet this hinders not, that there may be other Lawgivers of 
an inferior order, who by authority derived to them from the 
Supreme Power, may have a just right to make laws, and conse- 
quently to bind the Conscience to obedience. We do not say 
that God has committed to the Magistrate a power to oblige the 
Consciences of his people by Laws, but rather (to speak with 
more care and propriety) that God has given to the Magis- 
trate s jurisdiction to make Laws, which by virtue alone of the 
Divine authority, do oblige the Consciences of the subject ; for 
properly speaking, the Magistrate does not oblige the Conscience 
to obey the Law, but God obliges the Conscience to obey the 
Magistrate. By. Sanderson. 

— roy Srepov] thy neighbour. See Rom. ii. 1; xiii. 8. 1 Cor. 
d.1. Gal. vi. 4. 

18. &ye viv, of Aéyorres] Go fo now, ye that say. Cp. v. 1. 


On the use of the singular &ye, with the plural noun or par- 
ticiple, see Hom. IL. i. 62, and passim; so ‘‘ age,’’ in Latin: see 
Wetst., p. 676. 

14. drpls ydp dere] for ye area vapour. Elz. has dori, it iz 
(i. e. your life is) a vapour; but the reading éore, ye are, autho- 
rized by many MSS., and received by Lack., Tisch., Huther, is 
more expressive. Not only your life, but ye yourselves are a 
vapour. Cp. i. 10. B has éore; and A, K have fora, which 
is probably the same reading as ¢ore (cs: and“e being often con- 
fused in MSS8.), and either éore or fora: are in numerous M88. 
and some Versions. Compare Horat. (Od. iv. 7. 16), “ Pulvis et 
umbra sumus.”’ 

15. dvr) rot Adyerw Suas)] instead of your saying. This is to 
be construed with v. 13, Woe unto you who say, ‘ To-day and 
to-morrow we will set forth to that city,’ instead of saying (as 
ye ought to do), If the Lord will, we shall both live, and shall 
do this or that. 

On the reading and construction cp. Winer, p. 256, who 
does not however seem to be aware that A, B have both (foouer 
and wochcouey, in the futare. This reading (which is received by 
Tisch., Lach., Alf.) makes both life and action to depend on the 
will of God. 

16. viv 88 xavyaobe] but now ye are glorying (not in the 
Lord, as ye ought to glory, 1 Cor. i. 31, but) in your own vain 
vauntings ; in your own confident and presumptuous boastings, 
of your own wisdom and power. On the sense of dAd{wy, see 
Rom. i. 30. 2 Tim. iii. 2. Cp. 1 John ii. 16. 

17. «l8ér: ody] to him therefore who knoweth to do good, and 
doeth it not, there is sin. 

This conclusion of St. James is added as the summing-up 
of the argument, in the same manner as the aphorism with which 
St. Paul closes his reasonings concerning a doubling conscience, 
where he says, ‘“‘ Whatsoever is not of faith, ie sin;"” that is, 
whenever a man does any thing without being persuaded in his 
mind that he may lawfully do it, he is guilty of sin. Rom. xiv. 23. 

St. James appears to have his eye here on this statement of 
St. Paul. 

St. James adds to it another maxim of general import, vis. 
that whensoever a man omits to do any thing which he is per- 
suaded in his own mind that he ough to do, he is guilty of ein. 

Thus these two Apostolic verdicts, delivered in a similar 
manner, constitute two fundamental rules of human action, as to 
what men are bound fo forbear doing, and as to what they are 
bound to do. 

Those persons whom 8t. Paul addressed, were tempted to do 
many things, which they did not, in their consciences, approve ; 
and the Apostle warns them, that if they do any thing against 
their conscience, they commit sin. 

They to whom St. James wrote, were vainglorious of their 
religious knowledge ; but they were not careful to show forth 
their religious knowledge by religious prectice; and the Apostle 
teaches them that their knowledge will only increase their guilt, 
unless they do what they Anow to be right. 

Hence, while it is a sin to shun knowledge, and there is 
some sin of ignorance (cp. Augustine, vi. 661), and it is a sin 
to shut the ears to instruction; and it is a duty to get know- 
ledge, to increase in knowledge, to abound in knowledge, we must 
beware not to rest in knowledge. We must add to our know- 
ledge, temperance, patience, godliness, brotherly kindness, charity. 
Without these knowledge is unprofitable; nay, will only increase 
our condemnation. See Bp. Sanderson, iii. p. 232—4. Cp. Luke 
xii. 47. John ix. 41; xv. 22; and see the woes pronounced on 
Chorazin and Caperncum, Matt. xi. 21. 


Ca. V. 1. “Aye viv, of wAotbai0s] Go to now, ye rich, weep and 
howl. He continues his address to the Jews, and especially the 
Sadducees, noted for wealth and worldliness. Among the Chrie- 
tiane few were rich (see above, ii. 5—7), and therefore this portion 
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of the Epistle is not to be restricted to them; see v. 6. St. 
James, like a Christian Jeremiah, is uttering a divine prophecy, of 
the woes that are coming on Jerusalem and on the Jews throngh- 
out the world. 

2. 6 xAovros Sua] your wealth ie mouldering in corruption, 
and your garmenis (stored up in vain superfluity in your ward- 
robes) are become moth-ealen. Although they may still glitter 
brightly in your eyes, and may dazzle men by their brilliance 
when ye walk the streets, or sit in the high places of this world ; 
yet they are in fact already cankered. They are loathsome in 
God’s sight. The divine anger has breathed upon them and 
blighted them ; they are already withered and blasted, as being 
doomed to speedy destruction : for ye lived delicately on the earth 
(see v. 5), and have not laid up treasure in heaven, where neither 
moth nor rust doth corrupt (Matt. vi. 20). 

— 6 xpvods] your gold and your silver are eaten up with rust. 
The sentence is figurative, and is shown to be such by this ex- 
pression. Literally gold does not contract rust (see Theognie, 
451. Pliny, N. H. xxxiii. 19, and other authorities in Wetstein, 
p. 678) : but those precious metals, which naturally are incapable 
of rust, do, by being abused, or not rightly used, morally and 
spiritually contract rust; and not only so, but are, as St. James 
says, eaten up with rust. Even while shining in your coffers, 
they are, in God’s eye, sullied and corroded, and they will not 
profit you in the day of trial, but be consumed by His indignation ; 
and the rust they have contracted by lying idle as xr4uara, and 
not having been used as xpfyara, will be a witness against you 
at the Great Day; and will pass from you by a plague-like con- 
tagion, and devour your flesh as fire. 

8, 4. éOncaupicare] ye laid up treasure in the last days. He 
speaks of this laying up as pasé, and as done in the last days. 

Such is the divine language of prophecy. The Holy Spirit, 
speaking by St. James, utters a voice as it were from the Divine 
Throne and from the Day of Judgment. 

The judicial sentence is pronounced, and is as good as executed, 
in the eye of God. A sublime and awful picture. God is seated on 
His throne. The wages of the poor, defrauded by their proud 
and wealthy oppressor, have cried aloud, and their cries have 
entered into the ears of God, styled here by His awful and ma- 
jestic title in authentic Hebrew words, to make it more striking to 
the Jews,— The Lord of Sasaota; the Lorp of Hosts of Angels, 
with which He cometh to execute judgment. 

St. James here takes up the prophetic warnings of Malachi 
(iii. 5), where God declares that He will ‘‘ come near to them to 
judgment, and that He will be a swift witness against the adul- 
terers and false swearers, and against those that oppress the 
hireling in his wages’ (robs droorepovyras uigbdy picbwrov: 
cp. Ecclus. xxxiii. 27), the widow and the fatherless (see above, i. 
27), and ‘‘ that fear not Me, saith The Lorp of Hosts.” “ For I 
am the Lord, I change not”’ (see sbove,i. 17). And now we call 
the proud happy! (Mal. iii. 15.) 

On this use of awd, on your part, by you, after the passive 
verb dwearepnudvos, see above, i. 13, dwd Geod weipd(oua, Winer, 
p. 332, note, and above on Luke vi. 18. Some expositors connect 
xpd(e: with aq’ duay, cries from out of your hands, or coffers, in 
which it is detained ; but this seems to be a forced interpretation, 
and not authorized by any Ancient Version. 

5. érpuphoare eal ris yijs] ye revelled upon earth. Ye 
have not had your treasure in heaven. Ye have not found de- 
light in spiritual things, such as God’s sabbaths (Isa. lviii. 13), 
and in the pleasures of His house (Ps. cxxii. 1; lxv. 4). and in 
doing His statutes (Ps. cxix. 72. 97), but in what is earthly and 
perishable: ye have had your good things in this life, and therefore 
ye will suffer loss and torment in the life to come. Luke xvi. 25. 

— éoxaradfhcare] instead of devoting your worldly wealth— 
which was God’s gift—to God’s service, ye Javiehed it in luxury 
and riot, and indulgence on yourselves. 


On the word owarada@, from owde, distraho, owaGe, dissipo, 
oo v. 6. Prov. xxix. 21. Amos vi. 4, and Weisteia, ii. 
p- 340. 

— dy ipudpa coayiis] in a day of slaughter. A striking con- 
trast. Ye feasted jovially as in a day of sacrifice, when abundance 
of flesh of the sacrificed animals is on the table at the sacrificial 
banquet. Ye ought to have offered yourselves a reasonable sacti- 
fice to God (Rom. xii. 1), but ye sought not His glory, but your 
own gratification ; Ye ought to have ruled the people gently and 
mildly ; but ye ‘‘ have fed yourselves and not the flock,”’ ye now- 
rished your own hearts and not those of your people; ye have 
sacrificed and devoured them like sheep or calves of the stall 
fatted for the pampering of your own appetites. Cp. Ezek. rxxiv. 
1—10. Cyril, in Caten. p. 33. 

Therefore your sacrifices are offensive to God ; and ye your 
selves are like victims appointed to be sacrificed in the day of the 
Lord’s vengeance, which is often compared by Hebrew prophets 
to a sacrifice ; see below on Rev. xix. 17. Cp. Geemumenius and 
Theophylaci here. 

This was signally verified by the event. The Jews from all 
parts of the world came together to the sacrifice of the Passover, 
A.D. 70, and they themselves were then slain as victims to God's 
offended justice, especially in the Temple. See above on Matt. 
xxiv. 1. 15; and particularly the rich among them, as recorded by 
Josephus in B. J. vi. passim. Their wealth excited the cupidity 
and provoked the fury of the factious zealots against them, and 
they fell victims in a day of slaughter to their own love of msm- 
mon; what was left of their substance was consumed by the 
flames which burnt the city. Josephus vii. 29. 32. $7. 

Els. inserts &s, as, before év juépg, but ds is not in A, B, 
and is rejected by Lach., Tisch., Aff. 

6. xaredindoare] ye condemned, ye murdered the Just One; 
Christ (Cassiodor., CGcumen., Bede, Bengel): this was your 
crowning sin, the cause of your coming woe: and after many 
years of long-suffering on God's part, ye have not been brought 
to repentance; ‘“‘ye denied the Holy One and the Just, aa! 
killed the Prince of Life.’’ (Acts ili. 14, 16.) Ye bave also slain 
His faithful witness St. Stephen (Acts vii. 59), and St. James 
the brother of John (Acts xii. 2), and thas ye prove yourselves 
the children of your fathers who slew the prophets, who “pre 
announced to you the coming of the Just Ons (roi Aucalow) of 
whom ye became the betrayers and murderers ’’ (poveis, Acts ¥U- 
52), as was said to the Jewish Sanhedrim by the first Martyr, 
St. Stephen, in the speech which seems to have been in the mind 
of St. James when he wrote these words. . 

It bas been alleged by way of objection to this interpretatios, 
that the Jews of the age in which this Epistle was written, could 
not be charged with having condemned and killed Christ, who 
had been crucified about thirty years before. But this objection 
is of little weight. Our Lord asserts that they who persecuted 

Him had even killed Zacharias the son of Barachies, slain maby 
centuries before (Matt. xxiii. 35). 

Those words, like many other sayings of Christ, especially 
these recorded in the Gospel of Si. Matthew, seem to have been 
in the mind of St. James when he wrote this Epistle. The jee 
blood of the just Abel, and of all the other just men slain from 
the beginning, were drops in their cup of guilt, which overflowed 
at the shedding of the blood of the Just One, typified by Abel, 
and by all the Martyrs to the days of Zacharias; see the note 08 
that passage; Swws fAGy eg’ duds way alua Bixasoy dad Tov 
patos "ABtA Tov Bixalou, ws Tou aluaros Zaxaplow wov Bape 
xlov ty épovedaare, whom ye slew. By clinging to the sins of 
their fathers the Jews indentified themselves with them; they 
committed their sins. They who persecuted the Christiane after 
the Ascension persecuted Christ (Acts ix. 4, 5). Hence Justis 
Martyr, writing a century after St. James, says to the Jews, Ye 
killed the Just One and His prophets” before Him.’ Dialog. © 
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Tryphon. c. 16. The same may still be said to the Jews even at 
this day. 

Observe the eloquent vehemence cre) of this grand 
appeal, made more forcible by the omission of all connecting 

icles ; an example of asyndeton well deserving the notice of 
any Christian Longinus, who may write a treatise ‘‘on the sub- 
lime’? (xep) Sous), a3 displayed in Holy Writ, Ye nourished 
your hearte in a day uf sacrifice; ye condemned, ye murdered 
the Just One; He doth not resist you. Cp above, vv. 4—9. 
He doth not resiet you. His long-suffering is exhausted, He no 
longer strives with you. He leis you alone (Hos. iv. 17). This 
ia the worst punishment of all; He leaves you to yourselves, 
Your house (no longer His house) is left to you desolate (Matt. 
xxiii. 38). He chooses your delusions (Isa. Ixvi. 4), and chas- 
tises you by your own devices (Jer. ii. 19), and gives you over to 
a reprobate mind (Rom. i. 28), and your cup of guilt and punish- 
ment has now brimmed over, and all the righteous blood shed by 
your fathers will be required of this generation (Luke xi. 50, 51). 
A warning and prophecy rendered more striking by the fact that 
he who uttered it was called by the Jews “‘ James the Jusé,’”’ and 
was murdered by them at Jerusalem at a time of sacrifice, as 
a victim at the Passover (as his Master was before him), when 
great multitudes came up to Jerusalem (4.p. 62). 

Kight years after that murder, and also at a Passover, 
Jerusalem itself was destroyed. Hegesippus, ap. Euseb. ii. 23. 
Cp. Eused. iii. 7, where he speaks of God’s long-suffering toward 
the Jews for forty years after the death of Christ, and of His 
mercy to the Jews in allowing holy men to remain at Jeru- 
salem, especially James, the first bishop of Jerusalem, the Lord’s 
brother, who was to the city like a very strong bulwark (@pxos 
éxupérarey. Cp. his name Qdlias, see above, Introduction, p. 5), 
while God’s providence was still bearing long (uaxpo8upotons) 
with them if haply they would repent. By killing St. James 
they stripped themselves of that strong defence, and provoked 
the overflowing of God’s wrath upon them. 

The words of Eusebius (ii. 23), quoting the narrative of Hege- 
sippus, concerning the death of St. James, deserve to be cited at 

; they are thus rendered by Lardner, History of the 
Apostles (ch. xvi. vol. iii. p. 36), ‘‘ When Paul had appealed to 
Caesar, and Festus had sent him to Rome, the Jews being disap- 
pointed in their design against Aim, turned their rage against 
James, the Lord’s brother, to whom the Apostles had assigned 
the episcopal chair of Jerusalem. And in this manner they 
proceeded against him. Having laid hold of him, they required 
him in the presence of all the people to renounce his faith in 
Christ. But he with freedom and boldness beyond expectation, 
before all the multitude, declared our Lord and Saviour Jesus 
Christ to be the Son of God. They not enduring the testimony 
of a man, who was in high esteem for his piety, laid hold of the 
opportunity when the Country was without a Governor, to put 
him to death. For Festus having died about that time in Judea, 
the province had in it no Procurator. The manner of the death 
of James was shown before in the words of Clement, who said 
that he was thrown off from the pediment of the temple (see on 
Matt. iv. 5. Luke iv. 9), and then beat to death with a club. But 
no one has so accurately related this transaction as Hegesippue, 
# man in the first age after the Apostles, in the fifth book of 
his commentaries, whose words are to this purpose,—James the 
brother of our Lord, undertook together with the Apostles the 
government of the Church. He has been called the Jusé¢ by ull 
from the time of our Saviour to ours. Some of the seven sects, 
which there were among the Jews, asked him, Which is the Door 
of Jesus: or, What is the Door of salvation? And be said: Jesus 
is the Saviour, or the way of salvation. Some of them therefore 
believed that Jesus is the Christ. .... And when many of the 
chief men also believed, there was a disturbance among the Jews 
and among the Scribes and Pharisees, who said that there was 
danger, lest all the people should think Jesus to be the Christ. 
They came therefore to James and said : We beseech thee, restrain 
the errour of the people. We entreat thee to persuade all that 
come hither at the time of Passover to think rightly concerning 
Jesus. For all the people, and all of us put confidence in thee. 
.... Stand therefore upon the pediment of the temple, in order 
that, being placed on high, thou mayest be conspicuous, and thy 
words may be easily heard by all the people. For because of the 


Passover, all the tribes are come hither and many Gentiles. 
Therefore the Scribes and Pharisees before named placed James 
upon the pediment of the temple, and cried out to him, and said: 
O just man, whom we ought all to believe, since the people are in 
an errour following Jesus who was crucified, tell us what is the 
door of Jesus? And be answered with a loud voice: Why do 
you ask me concerning the Son of Man? He Himeelf sitteth in 
heaven at the right hand of the great power, and will come upon 
the clouds of heaven. And many were fully satisfied, and praised 
God for the testimony of James, saying, Hosanna to the Son of 
David. But the Scribes and Pharisees said to one another: We 
have done wrong in procuring such a testimony to Jesus. Let 
us go up and throw him down, that the people being terrified 
may not give credit to him. . . . . They went up presently and 
cast him down, and said, Let us stone James the Just. And they 
began to stone him, because he was not killed with the fall. But 
he turning himself kneeled down, saying: I entreat thee, O Lord 
God the Father, forgive them, for they know not what they do. 
As they were stoning him one said, Cease, What do ye? the just 
man prayeth for you. And one of them, a fuller, took a club 
with which he was used to beat clothes, and struck him on the 
head. Thus he suffered martyrdom. And they buried him in 
that place, and his monument still remains near the temple. This 
James was a true witness to Jews and Gentiles that Jesus is the 
Christ. Soon after this Judea was invaded by Vespasian.”’ So 
writes Hegesippue at large, says Eusebius, agreeably to Clement. 
James was so excellent a man, and so much esteemed by many 
for his virtue: that thoughtful men among the Jews were of 
opinion, that his death was the cause of the siege of Jerusalem 
which followed soon after his martyrdom. These are the things 
which are related of James, whose is the first of the epistles called 
catholic. (Husebius, ii. 23.) 

The narrative in Josephus (xx. 9. 1) contains several things 
at variance with this account, but it may admit of a doubt 
whether the words roy 8eAgpdby "Incov rod Aeyoudvou Xpiorod, 
"IdxeoBos Svoua abrov are not interpolated. Cp. Lardner, c. xvi. 
They are enclosed in brackets in Richéer's edition, Lips. 1826. 

7. paxpoduuhoare ody, &3eAgpol] be ye patient, therefore, 
brethren. Remember what the Lord suffered, and how He was 
made perfect through suffering; and that He will soon come tu 
visit those who persecute you. 

St. James here turns himself from the Jews to the Chris- 
tians; and preaches to them patience: an exhortation requisite 
in their circumstances; compare the similar language of St. Paul, 
Heb. xii. 1—28, which is like an enlargement of this admonition 
of St. James: and see also Heb. vi. 7. 11, 12, where St. Paul 
compares the hearts of the faithful to good soil which drinketh in 
the rain, and produceth herbage meet for the use of thoee for 
whom it is tilled (yewpyeira:), and receives blessing from God ; 
and exhorts them to show earnestness for the full assurance of 
hope unto the end; in order that they may be imitators of them 
who “through faith and patience (uaxpoOuula) inherit the pro- 
mise.” Observe the repetition here of the word paxpodupla, 
v. 8, and paxpoduula, v. 10, as if the Apostle would leave this ad- 
monition to long-suffering and patience as a parting bequest to 
the faithful. 

Probably St. Paul had St. James in his mind, and thought 
of Ate martyrdom, when he wrote to the Hebrews,—in the interval 
between the death of St. James and the destruction of Jerusalem, 
—‘' Remember your spiritual Guides, who spoke to you the word 
of God; whose faith follow ye (s:eto8e), contemplating the end 
of their conversation.”” Heb. xiii. 7, where see note. 

— paxpodupay ex’ abrg] bearing long with it; showing long- 
suffering towards it; see Matt. xviii. 7. 

— berdy wpdinov nal Bipior] the early and latter rain: the 
early rain was that which fell in the autumn; the latter that of 
the spring about the end of April; see Jerome in Amos iv. 7, and 
the commentators on Ezek. xxvii. 17, and Joel ii. 23. Zech. x. 1. 
Hos. vi. 4, and the rabbinical citations in Weéstein, p. 678. 

9. xpi0Hre] So the best MSS. and editions. Hiz. has xaraxpi- 
Onre. 

— i8od, 5 xpirhs xpd tay Oupay Lornxey] behold, the Judge 
standeth before the door. Cp. Matt. xxiv. 33, éyyis éorw 
éx) Gépais, and in a different sense Rey. iii. 20, Zoryxa él rh» 
@¢pay. Christ is at hand, He is even now at the Door, ready to 
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execute vengeance on the guilty city of Jerusalem for her sins 
Sead papnie This saying: The Judge standeth at the Door, sug- 
gesta a reference to the remarkable incident recorded by Hege- 
sippus (see on v. 6), that the religious sects at Jerusalem were 
accustomed to ask St. James “‘ which is the Door of Jesus?” and 
that at a Passover (that of A.p. 62) they placed him on a lofty 
eminence of the temple and cried out, The people are gone wild 
ciel Jesus who has been crucified, tell us, which is the Door of 
esus ? 

This question was doubtless put in bitter irony and malignant 
mockery: ss is proved by the murder of St. James perpetrated 
by those who uttered it. The saying is an enigmatical one. Per- 
haps this passage in this Epistle may explain it. 

This latter portion of the Epistle contains a solemn prophecy 
of the woes coming on the Jews for the murder of the Just One ; 
and denounces their sins and predicts their punishment (see vv. 
1—6). It then proceeds to announce that the presence of the 
Lord is at hand, and that, behold, the Judge standeth at the Door. 

This Epistle, published abroad throughout the world, and 
thus pre-announcing the doom impending on Jerusalem for the 
sin of its Rulers in crucifying Jesus, would be as offensive to 
Jews, especially the great and wealthy among them, as the 
prophetic roll of Jeremiah was to the King and Princes of Jeru- 
salem (Jer. xxxvi. 10—32). And the language of this chapter 
may serve to expiain their malignant menaces and blood-thiraty 
rage against the Apostle. It was to them what the speech of St. 
Stephen had been to the Sanhedrim; and probably St. James, 
as well as St. Stephen, was a victim of the wrath excited by his 
courageous rebukes of their sins, and by the constancy of his 
testimony to Jesus. 

The words of St. James, “‘ Behold! the Judge standeth at 
the door,”’ perhaps became current among them. Perhaps those 
words may have also excited the question put in a tone of de- 
rision, ‘‘which is the Door of Jesus?’’ at what Door is He 
standing? By what Door will He come? show Him to us and 
we will go out to meet Him. 

This supposition is confirmed by the reply of St. James, 
‘¢ Why do ye ask me concerning the Son of Man? He sitteth in 
heaven; and will come in the clouds of heaven.” There ie His 
Door. The words of the murderous flatterers to St. James, as 
recorded by Hegesippus, seem to contain another similar ironical 
reference to the rebukes of this Epistle, ‘‘ Thou art no respecter 
of persons” (xpdcwwov ob AauBdves). No, forsooth! thou hast 
preached to the world to make no difference between rich and 

r, and to show no respect to persons (see above, ii. 1—9). 
Therefore doubtless shou wilt speak the truth. 

Other interpretations of that saying, ‘‘ Which is the Door of 
Jesus ?’’ may be seen in By. Pearson on S. Ignatius, ad Phila- 
delph. 9, abrds Sy Odpa Tov warpbs, with reference to John x. 7 
—QY. Valesius and others on Eused. ii. 23. Lardner, Hist. of 
Apostles, ch. xvi. Credner, Einleit. ii. p. 580. Gieseler, Church 
Hist. § 31; and Delifz, on the Epistle to the Hebrews, p. 673. 

10. rovs xpephras}] the Prophets, Elijah, Isaiah, Jeremiah, 
Daniel. Take them as an example of patient suffering of injuries. 
Thus he shows that the Gospel of Christ is in harmony with the 
Old Testament; and guards against the cavil of the Jews that it 
would undermine the sathority of their Scriptures. 

ll, ’168] Job, the patriarch of the ancient Church, not of the 
stock of Abraham. Thus all unite— Prophets, Pastriarchs, and 
Apostles—in teaching the duty of Patience. The Patriarch Job 
is propounded here as an example by the Apostle St. James. 
Hence we may conclude that the book of Job is nof (as some 
have supposed) an allegory, but a érue history, and this is further 
evident from the words of Ezekiel, combining Job with two other 
historical nages, Noah and Daniel. Ezek. xiv. 14. 20. 

— 7d rédos Kupiou ere] ye saw the end of the Lord, His deal- 
ings with Job, by which he “‘ was more blessed at his latter end than 
at the beginning,” Job xlii. 12 : cp. Augustine, de Symbolo, 10. 

12, 18. wpd wdytwy) but adove all, my brethren, swear not. 


The connexion of this precept with the preceding may be 
stated in the words of Bp. Sanderson (Lectures on Oaths, vii. 11}. 
‘* Bet the examples of antient Prophets, and holy men before your 
eyes. If ye suffer adversity, imitate their patience. If in all 
things you cannot attain to that perfection, yet thus far at least, 
except ye be very negligent, you may go with ease; above all 
things, take heed leat too impatient of your grief, or too mach 
transported with your joy, ye break forth into rash oaths, to the 
dishonour of God, and shame of Christian conversation. Bat 
rather contain yourselves, whether troubled or rejoicing, within 
the bounds of Modesty: mingle not Heaven and earth, let not all 
things be filled with your oaths and clamours; if you affirm & 
thing, let it be with calmness, and a mere affirmation or negation. 
But if either of these passions be more impetuous, and strive to 
overflow the narrow channels of your bosoms, it will be your 
wisdom to let it forth unto the glory of God. Do yon demand by 
what means? 1 will tell you: Je any amongst you afficted/ Le 
not his impatience break forth into Oaths and Blaspbemies, the 
Flood-gates of wrath; but rather let him pray; and humbly im- 
plore God that be would vouchsafe him Patience, till His hesty 
hand be removed. Je any merry? Let him not bellow it forth 
in Oaths, like a Bacchanalian, but rather sing it in Hymns and 
Psalms unto the Praise of God; who hath made his cup to over- 
flow, and crowned him with happy days.”’ Bp. Sanderson. 

In these words St. James doth not mean universally to in- 
terdict the use of oaths: for that in some cases is not only lawfal, 
but very expedient, yea needful, and required from us as a duty; 
but ¢Aat swearing which our Lord had expressly prohibited to His 
disciples, and which thence, questionless, the brethren to whom 
St. James did write, did well understand themselves to forbesr, 
having learnt so in the first catechiams of Christian institution; 
that is, needless and heedless swearing in ordinary concersation, 
a practice then frequent in the world, both among Jews and 
Gentiles; the invoking of God’s name, appealing to His test- 
mony, and provoking His judgment, upon any alight occasion, in 
common talk, with vain incogitancy, or profane boldness. From 
such practice the holy Apostle dehorteth in terms importing his 
great concernedness, and implying the matter to be of highest 
importance: for, Before all things, my brethren, do nol swear: 
as if he did apprehend this sin of all other to be one of the most 
heinous and pernicious. Could he have said more? would he 
have ssid so much, if he had not conceived the matter to be of 
exceeding weight and consequence? Dr. Barrow, Serm. XV. 
vol. i. p. 329. 

On the subject of Oaths, see above, notes on Matt. v. 34 
Heb. vi. 16, and the expositors of Art. XX XIX. of the Church of 
England. 

12. uhre roy olpaydy] neither by heaven, nor by earth, lest ye 
give to the creature the honour due only to the Creator, see Cafes. 
p. 36, for an oath is an act of worship to be paid only to God. 
Cp. Matt. v. 34. 

14. xpocxaderdaOw robs xpecBurdpous ts exnArnolas] Let him 
call to himself the Eiders of the Church, and let them prey orer 
him. Observe the plural ‘ Elders ;" let him call for them, 
order that by unifed prayer they may prevail (Matt. xviii. 19); 
and that they may be wifnesses of the effects of prayer. 

Our Lord sent forth His twelve Apostles and His seventy 
Disciples txco and two (Mark vi. 7. Luke x. 1), and St. Jame 
prescribes that the sick should send for the Elders of the Church. 

Where, however, only one Elder can answer the call, this 
precept enjoins that he should be sent for; and it can hardly be 
supposed that in some cases the Elders would be summoned in 8 
body to a sick room; but the precept is general, and the spplic- 
tion of it in particular circumstances is left to be de 
the wisdom and piety of the faithful. 

Here is remarkable evidence of the diffasion of the Gospel 
and extension of the Church, and of the existence of the 
and Ministry of the Christian Priesthood in divers parts of the 
world in that early age. This Epistle was written before 4.) 
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62, when St. James died; it was addressed to the twelve tribes 
dispersed throughout the world (i. 1), and it gives them this 
precept,—‘“‘Is any sick among you? Let him send for the Elders 
of the Church.” 

This admonition would not have been given, if it could not 
be complied with. In the Acts of the Apostles we see St. James 
the Bishop of Jerusalem surrounded by, and presiding over, his 
Presbyters, or Elders, there (xxi. 18), and we may infer from his 
words in this place that Apostles and Apostolic men had now 
gone forth into a great part of the world (cp. Titus i. 5, and 
note before 1 Tim. iii.), and had ordained Presbyfers in the prin- 
cipal cities. 

In the Apocalypse we see in each case, one Person at their 
head (see on Rev. ii. 1); as their Angel, or Bishop. 

The sick are enjoined to send for the Presbyters of the 
Church. It follows, therefore, that it is a necessary part of the 
Priest’s duty to visit the sick. St. James had before asserted, 
not without reference to this duty, that ‘pure worship in the 
sight of God is to visit the orphans and widows in their affliction ” 
(i. 27), and he here enjoins the sick to send for the Presbyters of 
the Church, and comforts the faithful with the assurance that the 
ministry of God’s Priests, in prayer and other offices of religion, 
will be conducive to their comfort in soul and body. 

Hence the Church of England prescribes, that “‘ when any 
person is sick, notice shall be given thereof to the Minister of the 
Parish’ (Order for the Visitation of the Sick); and she specifies 
it as part of “the Office of a Deacon, to search for the sick, &c., 
and to intimate their names unto the Curate.” (Form, &c., of 
making Deacons.) 

8. Polycarp, the Bishop of Smyrna, a disciple of St. John, 
and martyr, referring, it would seem, to the words of St. James, 
givea this ministerial direction (ad Philipp. c. 5), “‘ Let the Pres- 
byfers be tender-hearted, merciful to all, converting the erring 
(see below, v. 19), visiting all who are sick (émoxerrduevoi 
wdyras acbrieeel not neglecting the widow or orphan or needy 
(see above, i. 27), and providing always what is good in the sighi 
of God, abstaining from all respect of persons (see above, ii. 1. 9), 
not sharp in judgment, knowing that we are all sinners”’ (see 
above, iii. 2). These words of S. Polycarp show that he was 
familiar with this Epistle of St. James. 

— spocevidcbwoay éx’ aibrdév] let them (the Presbyters) pray 
over him, the sick man. There is therefore a special efficacy in 
the prayers of those whom God has set apart for that office. 

Every Priest being taken from among men is ordained for 
men in things pertaining to God (Heb. v. 1), that he may offer 
prayers; the prayers he offereth he offereth ous of his office, and 
so, even in that respect there is, ceferie paribus, a more force 
and energy in them, as coming from him whose calling it is to 
offer them, than in those that come from another whose calling it 
is not so todo. By. Andrewes, Sermons, v. 230, 23). 

The authority of the Priest’s calling is a fartherance, be- 
cause if God have eo far received him into favour as to impose 
upon him by the hands of man that office of blessing the people 
in His Name, and making intercession to Him in theirs, which 
office He hath sanctified with His own most gracious promise, 
and ratified that promise by manifest actual performance thereof, 
when others before in like place have done the same; is not his 
very Ordination a seal, as it were, to us, that the self-same Divine 
Love that hath chosen the Instrument to work witb, will by that 
Instrument effect the thing whereto He ordained it, in blessing 
His people, and accepting the prayers which His servant offereth 
up unto God for them? Hooker, V. xxv. 3. 

— drelpayres abrdy draly] anointing him with oil. 

A question here arises ; 

Why the Church of England has not retained the practice of 
Anointing the Sick, as here prescribed by St. James? 

" And if the Early Church discontinued doing so, when and 
why? 

St. Mark says of the Apostles (vi. 13), ‘‘ They cast out devils, 
and anointed with oil many that were sick, and healed them.” 

From a comparison of this passage with the parallel places 
in 8t. Matthew (x. 1—8) and St. Luke (ix. 1—6), it appears that 
they did this in the exercise of the exlraordinary and miraculous 
powers of Healing bestowed on them by Christ. 

The application of oil to the body of the Sick was a visible 
proof that they who applied it (viz. the Apostles) were In- 
struments employed by God for the conveyance of those benefits 
which accompanied its application. 

It was a manifest evidence that Miracles of Healing were 

Vou. II1.—Paar IV, 


Num. I. 2. 
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wrought by God through their agency ; it was like a credential to 
their mission; and it served to call attention to the Doctrine 
taught by them, as coming from God. 

The miraculous powers of Healing given to the Apostles 
were for some time confffiued in the Church. 

Thus St. Paul says (1 Cor. xii 8, 9), ‘‘To one is given by 
the Spirit the word of wisdom ; to another the word of knowledge 
by the same Spirit; to another the gifts of healing ; to another 
prophecy; to another tongues;” and again (1 Cor. xii. 28), 
“God hath set some in the Church, first Apostles, secondarily 
Prophets, thirdly teachers, after that Miracles, then gifts of 
healing. . . . Have all the gjfts of healing? Do all speak with 
tongues ?”’ 

Our Lord Himself promised this gift to His disciples (Mark 
xvi. 18): “* They sball lay hands on éhe sick, and they shail re- 
cover.”’ This was done by the Apostles in the time of our Lord’s 
ministry (says Gicumenius here): they anointed the sick with oil 
and healed them. 

It appears that St. James is speaking with reference to this 
miraculous power of healing then existing in the Church, when 
he says (v. 14), ‘‘Is any sick among you? let him call for the 
elders of the Church; and let them pray over him, anointing him 
with oil in the name of the Lord; and the prayer of faith shall 
save the sick, and the Lord shall raise him up, and if he have 
committed sins, they shall be forgiven him.” That is to say, If 
avy one is sick, let him avail himself of the gifts which God has 
bestowed upon His Church; let him send for the Presbyters of 
the Church, and let them pray over him; and the prayer of faith 
(i. e. the faithful prayer made in full trust that God will do what 
ie best for the sick) will (if it be God’s good pleasure) save the 
sick, and God will raise him up, and restore him to health; and 
if he has committed sins, and if he is penitent for his sins, and 
has faith in Christ, they shall be forgiven him. 

Whatever was instituted by Christ or by His Apostles, under 
His guidance and that of the Holy Ghost, for the purpose of 
conveying grace to the soul, and for the attainment of everlasting 
glory, is of perpetual and universal obligation; for all men need 
grace, and all men desire glory. Such things are the Two Sacra- 
ments and Confirmation. See on Acts viii. 16, 17. 

But things which were practised and prescribed by Christ 
Himself and His Apostles are not of perpeiual obligation, unless 
they are conducive to an end which is of perpetual necessity, 
namely, to the bestowal of spiritual grace to the soul, and to 
its everlasting salvation. If such is not their character, they are 
mutable, and may be omitted or foregone by the Christian Church, 
according to the wisdom and discretion with which God has 
endued her. See this proved at large by Hooker, I. xv., and III. 
x., and xi. 15—i8. 

This is evident from the non-use of feet-wasking, a thing 
done and enjoined by Christ Himself (see on John xiii. 14), and 
from the discontinuance of the Aoly &iss prescribed by His 
Apostles. (1 Thess. v. 26. Rom. xvi. 16. 1 Pet. v. 14.) 

There is no evidence that anointing with oil was ever used 
in primitive times as s sacrament for the conveyance of spiritual 
grace to the sick in danger of death. 

For a considerable time the Church retained the gift of 
healing (Jreneus, v. 6. Tertullian, de Bapt.c. 10. Eused. v. 7. 
S. Jerome, vit. Sulp. Sever. vit. Martini, c. 15), and the prac- 
tice of anointing with oil, with a view fo recovery from sickness, 
was continued in the Eastern and Western Churches. Indeed 
(as may be seen in the Greek Euchologium), it is continued in 
the Kastern Church to this day for (his purpose; see Dr. Covel 
on the Greek Church, 308. 340. 

The Latin Church has adopted a different course. 

She perceived in course of time that the effect mentioned by 
St. James (“the Lord shall raise up the sick ’’) did not ordinarily 
ensue from the anointing with oil; she saw that the miraculous 
and extraordinary powers of healing granted by Christ to the 
Apostles and other primitive disciples in the Apostolic ages, had 
gradually been withdrawn, as was the case with those ofher mi- 
raculous gifts, coupled with that of healing by St. Paul (1 Cor. 
xii, 28), viz., the gift of tongues. 

But she would not lay aside the practice of anointing the 
sick. She retained the practice, but she abandoned the design 
for which the practice had been instituted. 

At length, in the twelfth and thirteenth centuries, the Latin 
Church had diverted the practice into a direction quite contrary 
to the purpose for which it was originally prescribed. 

The Apostle St. James had enjoined the practice with a view 
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to the recovery of the sick; as Cardinal Caiefanus allows, in his 
note on the passage, where he says, “‘ Hiec verba non loquuntor 
de Sacramentali unctione extrema unctionte ;”? but the Church 
of Rome prescribes, in the Councils of Florence (a.v. 1438) and 
Trent (a.p. 1551), that the anointing should no? take place except 
where recovery tg not to be looked for (Council of Trent, Sess. 
xiv., *‘qui tam periculosé decumbunt ut in exitu vit constituti 
videantur ”), and therefore she calls this anointing “ extreme 
unction,’”’ and “‘sacramentam exeuntium,” and she regards it as a 
Sacrament for conveying grace to the soul. 

Thus, on the one hand, the Greek Church is a witness by her 
present practice, that the Anointing was designed with a view to 
bodily recovery ; and the Roman Charch, on the other hand, is a 
witness, that the miraculous effects on the body, which were 
wrought in primitive times by God through the instrumentality of 
those who anointed the sick, and which accompanied that unction, 
have ceased. 

In the first Prayer Book of King Edward VIth, the Church of 
England (in her Office for the Visitation of the Sick) provided that 
“if the atck man desired it,”’ he might be anointed with a view 
to his recovery. But on further consideration of the matter, and 
reflecting (it may be supposed) that the anointing of the sick 
implied something of a claim to the exercise of miraculous powers 
of healing, and might be chargeable with presumption, and with 
ignorance of God’s dispensations in regard to miraculous powers, 
and might tempt men to rely for grace and pardon on an outward 
ceremony administered to them in a state of insensibility; she 
has thought fit to lay aside the sign, now that the thing signified 
has ceased, and to limit herself soberly and wisely to what is 
certain and indisputable, and what is the main thing for the 
sick man to consider, vis., that if he avails himself, as he ought 
* to do in his sickness, of the ministry of his spiritual Guide, the 
praver of faith will save the sick, and (if it be most expedient for 

im) God will raise him up; and if he has committed sins, they 
will, on his faith and repentance, be forgiven him, and that ne 
will receive pardon, and grace, and peace, through the merits of 
Christ, and by the love and mercy of God, ially as conveyed, 
dispensed, and applied in the reception of the blessed and most 
comfortable Sacrament of the Body and Blood of Christ, which 
she enjoins, in a special Office, to be ministered to the sick. 

Compsre Dr. Hammond here and Dean Comder’s remarks 
in his ‘‘Companion to the Temple,” in the Introduction to the 
Office of Visitation of the Sick. 

16. éfonoAoyeiobe GAAGAis] Confess your transgressions one 
to another. Observe the word rapawrdpara, offences, breaches 
of law: here particularly the law of love: and daAfAois, one fo 
another, as friends and brethren ; and compare our Lord’s precept, 
“If thy brother trespass against thee, rebuke him, and if he re- 
pent forgive him, and if he trespass against thee seven times in a 
day, and seven times in a day ‘urn again unto thee saying, I 
repent, thou shalt forgive him” (Luke xvii. 3, 4). 

The doctrine of private confession preparatory to the recep- 
tion of the Holy Communion, and as a part of the discipline of 
Repentance, cannot rightly be grounded on this text. 

Public confession of sins to Almighty God has ever been a 
necessary part of Christian religion and worship; but private 
confession to a Minister of the Church was never enforced in the 
earliest ages of the Church. The Church of England gives her 
advice to the penitent, in certain cases, and under certain circum- 
stances, ‘‘ to open his grief to some discreet and learned Minister 
of God’s Word”’ (not indiscriminately to any one who may claim 8 
right to hear confession, without due qualification for the difficult 
work of guiding the conscience aright), ‘‘ that by the ministry of 
God's Holy Word he may receive the benefit of Absolution, 
together with ghostly counsel and advice, to the quieting of his 
conscience and avoiding of all scruple and doubtfulness.” See 
Hooker, VI. iv. 4, and VI. iv. 6. 

— 8xws labnre] that ye may be healed in body and soul, 
Matt. xiii. 15. Luke iv. 18; ix. 2. Heb. xii. 13, where St. Paul 
seers to refer to this precept. 

Observe the connexion of this sentence with what goes before. 
‘ The greatest thing that made men forward and willing to confess 
their sins, and in no wise to be withheld from this confession by 
any fear of disgrace or contempt which might ensue, was their 
fervent desire to be helped with the prayers of God’s faithful 
people, wherein as St. James doth exhort unto mutual confession, 


alleging this for a reason, that just men’s devout prayers are of 
great avail with God, so it hath been heretofore the use of penitents 
for that intent to unburthen their minds even to private persons 
and to crave their prayers.”” Hooker, VI. iv. 7, referring to Ter- 
tudlian de Poenit. c. 10, and 8. Ambrose de Poenit. ii. 10. 

— wodd icxves:] Great ie the efficacy of the prayer of arighte- 
ous man working inwardly. Do not imagine, as many do, that 
prayer will avail without holiness of /ijfe. Some make long prayers 
and devour widows’ houses (Matt. xxiii. 14), and therefore shall 
receive greater damnation (Luke xx. 47). The sacrifice of the 
wicked is abomination (Prov. xv. 8; xxi. 27), but the prayer of 
the righteous availeth much. 

Again, some may suppose, that the prayers of the dips will 
avail, without the inner working of the Aeart. They draw nigh 
to God with their lips, but their heart is far from Him (Matt. xv. 
8). ‘They use vain repetitions in prayer, and think that they 
will be heard for their much speaking.” (Matt. vi. 7. Cp. Ecclus. 
vii. 14.) But ye shall not be so. It is the inner working of the 
heart, moved by a spirit of love, that prevails with God. The 
wrestlings of Jacob in prayer, the yearnings of Hannah’s heart, 
a gain a blessing from Him. ‘ Hec vis Deo grata est.’’ Ter- 
tullian, 

On the word évepyouudyn, inwardly energizing in devotion 
and love to God, so as to produce external effects in obedience ; 
see 1 Thess. ii. 13. Gal. v. 6. 2 Cor. i.6. Col. i. 29. Eph. iii. 
20; and see the note of Maximus here (in Catend, p. 37), where 
he says the “power of prayer is not in words when it comes 
forth from the tongue in an empty sound of the voice;” such a 
prayer is apy} xal dvurdoraros, but a prevailing prayer is that 
which is &vepyos xal (Goa, energetic and living, animating obe- 


Observe, therefore, how happily the two emphatic words 
Sixalov and évepyouuévy are reserved for the end of the sentence, 
to give weight and force to the whole; and to make it sink into 
the ears and hearts of hearers and readers of the Epistle; and to 
teach the faithful of every age, that it is holiness of life and devo- 
tion of heart which give efficacy to Prayer. 

The martyrdom of St. James himself affords a beautiful com- 
ment on these words (see Eused. ii. 23, quoted above on v. 6), 
especially where it is related that after St. James had been cast 
down by his enemies from the pediment of the Temple, and they 
were stoning him, he fell on his knees and prayed for them, and 
some, who stood by, said, adopting the very words of this Epistle, 
—‘ Hold, what do ye? efxera: ixtp Sua 4 Sleacos,” “the 
just man is praying for you.” 

17. 'HAlas byOporros Fv du. h.] Elias was a man of like passions 
with ue; and once his patience failed him (1 Kings xix. 4. lu. 
14), yet God heard his prayer; and gave him power to shut and 
open heaven (1 Kings xvii. 1; xviii. 42. 45. Cp. Rev. xi. 6). It 
is not indeed expressly affirmed in the Holy Scriptures of the Old 
Testament, that Elijah’s prayers were the cause of the droughé 
for three years and a half, and of the rain at their close; but his 
own declaration that there should not be rain but according to his 
word (1 Kings xvii.), and also his actions on Mount Carmel (xviii. 
42), first praying to God for the acceptance of his sacrifice, and 
then casting himself down upon the earth, putting his face between 
his knees, though they might not lead an uxixspired Expositor 
to the inference drawn here by the inspired Apostle St. James, 
yet they find a very apt exposition in that inference which we may 
thankfully accept at his hand. 

When the prophet Elias said, that the gift of rain should 
depend on his word, he could not mean the word of command, 
but the word of prayer. Be not ye therefore disheartened. Serve 
God and Pray earnestly ; and He will protect you. 

— mpocevxf xpoontiaro] he prayed with prayer, there was 
true évépyea in his prayer. This is marked by the Hebraistic 
addition of the substantive to the verb. Cp. on Acts iv. 17, and 
on 2 Pet. iii. 3. 

— Tod ph Bpéta) that it should not rain. On the infinitive 
see on Acts xxvii. 1, and on Rev. xii. 7, and on the word Bp¢xe, 
to rain, Matt. vii. 25. 27. 

— dviavrobs tpeis kal uivas &)] three years and siz months ;: 
equal to 42 months, or 1260 days,—a chronological period of 
suffering. See above on Luke iv. 25, and below on Rev. xi., note 
at the end of the chapter. 
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19, 20. &3eAgpol—ayapridv} Brethren, if any man among you 
shall have strayed from the truth, and any one shall have con- 
verted him,—brought him back to the way of the truth from 
which he had gone astray, —iet him know, that he who hath turned 
a sinner from the error of his way, shall save a soul from death, 
and shali cover a multitude of sine. 

20. yweondra)] let Aim know. This is genuine yraers, or 
knowledge, that by imitating Christ’s love, we are made partakers 
in His work, and in His glory. By doing the work of Christ in 
seeking to save that which is lost (Matt. xviii.11. Luke xix. 10), 
the Christian will be admitted to be a sharer in the dignity and 
office of Christ; he will save a soul from death. So Timothy 
is said by St. Paul to save those who hear him, i.e. by applying 
the means instituted by Christ for their salvation (1 Tim. iv. 16. 
Cp. Rom. xi 14. 1 Cor. vii. 16; ix. 22. Jude 23). And so 
Christ Himself gave His own title to His ministers when He said 
‘“« Ye are the Light of the world”’ (Matt. v. 14. Cp. John ix. 5). 
Therefore he who Aas turned a sinner from the error of hie way 
will have a saving office and dignity, because he will have applied 
those means which God has instituted for the salvation of sinners. 
Cp. Bp. Pearson on the Creed, Art. ii. p. 139. 

Nor is this all; he will cover a multitude of sins, and in this 
res also will be admitted to be a fellow-worker with Christ ; 
and have a share in another of His glorious titles. Christ alone 
is the true Propitiatory, or Mercy Seat; He is the Covering of 
the Ark on which God sits (Ps. Ixxx. 1), as on a Throne of Grace, 
to which we must flee for mercy (Heb. iv. 16; cp. Mather on the 
Types, pp. 407, 408. 411), and which covers the sins of the whole 
world. Christ, and Christ alone, in that primary sense, covers a 
multitede of sins; see Heb. ix. 5, and on Rom. iii. 21—26, and 
Rom. iv. 7; which afford the best exposition of this text. 
‘‘ Blessed is the man whose iniquities are forgiven, and whose 
sings are covered; blessed is the man to whom the Lord will not 
impute sin.” (Ps. xxxii. 1, 2.) 

The contrast is in the words of Nehemiah, iv. 5, ‘‘O God, 
cover not their iniquity, and let not their sin be blotted out from 
before Thee.”’ 

That man, therefore, who has reclaimed a sinner from the 
error of his way, and has brought him back to Christ, and to the 
use of those means which God has instituted in the Church for 
his salvation in Christ, may be justly said to cover a multitude of 


sine by means of the Saviour’s righteousness; and he who has 
thus done the work of Christ, according to the command of 
Christ, will hear the joyful speech at the great Day, ‘‘ Well done, 
thou good and faithful servant, enter thou into the joy of thy 
Lord.” (Matt. xxv. 21.) 
This covering of a multitude of sine by Christ, and the 
ministerial application of the means instituted by Him for the 

ing of this covering of Christ's righteousness over a multitude 
of sins, is a different work from that of saving the sinner, specified 
in the former clause. 

For, if we suppoee the sinner to be pardoned and saved, and 
yet the remembrance and record of his sins to be not covered, but 
to be ever visible to his own eyes, and to the eyes of men and 
Angels, and of God, in Eternity, thie consideration would much 
abate his happiness in another world. 

But the comfort which is administered by the words of the 
Psalmist, ‘‘ Blessed is the man whose iniquities are forgiven, and 
whose sing are covered” (Ps. xxxii. 1, 2), and again (Ps. lxxxv. 
2), ‘* Lord, thou hast forgiven the offence of thy people, and 
covered all their sins,”’ and which is here proffered in God's name 
by St. James, is this—that by reclaiming an erring brother from 
the ways of sin, and by bringing him to Christ, we may not only 
save an immortal sow! from eternal death, but may be instru- 
mental in casting over his eins—however great their mudfi(ude, and 
however foul their stains—the spotless robe of Christ’s righteous- 
ness, 80 that they may be covered for ever, and be hidden from 
ae sight even of God’s Omniscience, by the mantle of Christ’s 
merits. 

Here is one of the strongest motives to the work of Christian 
love, in endeavouring to convert the sinner from the error of his 
way. 

With this precept St. James ends his Epistle; and in the 
practice of it he ended his life, when, according to the example, 
and in the words of his Saviour, dying on the cross for the 
salvation of the souls of all men, and for the covering of their 
sins from the wrath of God, St. James prayed for his murderers, 
‘1 pray Thee, Lord, God and Father, forgive them, for they 
know not what they do.” (Euseb. ii. 23. See above on v. 6.) 

There are no salutations nor benedictions at the close of this 
Epistle for the reason stated above on i. 1. 
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I. On the place from which the Epistle was written: and on St. Peter's history and Apostolic acts. 

When the Holy Ghost came down from heaven, on the Day of Pentecost, St. Peter stood up 
with the Eleven, and preached to the Jews and Proselytes, who had come from all parts of the 
civilized world to Jerusalem for that Festival. 

They whom he addressed are enumerated by the Historian of the Acts of the Apostles in the 
following order : 

1. Parthians, Medes, and Elamites, and the dwellers in Mesopotamia, and in Judea. 

2. Cappadocia, Pontus and Asia, Phrygia and Pamphylia. 

3. Egypt, the parts of Libya towards Cyrene ; and strangers of Rome, Jews and Proselytes, Cretes 
and Arabians. 7 

These Three Classes of persons, as has been shown in another place’, represent the principal 
Dispersions, as they were called, of the Jews, scattered abroad in the countries to the East, North, 
West, and South of Jerusalem. 

St. Peter was their Apostle, the Apostle of the Circumcision *, as St. Paul was of the Gentiles. 
And as St. Paul performed the office of Apostle to the Gentiles, by preaching in person, and also by 
writing Epistles to the Gentile Churches, and by appointing others, such as Timothy and Titus,— 
his “own sons in the faith,”—to be Pastors and Bishops in their Cities, so St. Peter did to those of 
the Circumcision. 

He did that work in regular order. 

The Commission which had been given by Christ to His Apostles had specified certain stages 
of missionary progress; “ye shall be witnesses unto Me in Jerusalem,” this was the first stage; 
“and in all Judea,” this was the.second; ‘and in Samaria,” this was the third ; and, lastly, “ unto 
the uttermost part of the Earth *.” 

The Apostle St. Peter had received from Christ a solemnly repeated charge, “ Feed My 
sheep ‘.” He discharged the duties of the pastoral office entrusted to him, and he performed them 
according to the order prescribed by Him who gave the charge. 

He bore witness to Christ, first, in Jerusalem, and in Judea; next, “in Samaria ';” and, lastly, 
he bore witness to Christ unto the uttermost part of the Earth. 

This final and extended witness, to the uttermost part of the Earth, is that which is presented 
to us in his Epistles, and in his Martyrdom. 

He preached the Gospel and wrote his first Epistle in the eastern territory of the Roman 
world; and his Martyrdom took place in the West. This Epistle was written from the Kastern 
Babylon; and he bore witness to Christ by dying for Him in the Western Babylon,—Rome *. 


1 See on Acts ii. 9—11, and below, 1 Pet. i. 1, and v. 18. Justin Martyr (Apol. ii. c. 26) asserts that Simon Magus 

2 Gal. ii. 7—9. came to Rome in the time of Claudius; and after Justin Martyr 

3 Acts i. 8. it is said in the Chronicon of Eusebiue, ad a.v. 42, that he wes 

¢ John xxi. 16, 17. encountered there by St. Peter; and so Eused. ii. 14. Cp. 

3 Acts viii. 14—25. Cp. ix. 32. Eused. ii. 15—17. 

* See below, p. 39. er St. Peter was ever at Rome But the silence of Holy Scripture, and — the age 
before the time of his martyrdom in that city is doubtful. of any reference to St. Peter in St. Paul’s Epistles writteo 
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Thus he completed his testimony to Christ, “in Jerusalem, and in all Judea, and in Samaria, 
and unto the uttermost part of the Earth.” (Acts i. 8.) 

II. The place from which this Epistle is dated is Babylon’. 

Reasons will be assigned hereafter for adherence to the opinion, that the Jiteral interpretation 
of that word is the érue one; and that this Epistle was written from the site of the Assyrian City, 
on the river Euphrates; the city celebrated of old in the history of the Jewish nation. 

Reserving the further details of the evidence on this point for the note on that passage, we may 
here content ourselves with observing that the Historian of the Acts places the Parthians, Medes, 
and Klamites, and dwellers in Mesopotamia as the first in order among those strangers scattered 
abroad, who had come up to Jerusalem for the Feast of Pentecost, and who were then addressed by 
St. Peter. No less a number than three thousand of them received his word and were baptized’; 
being the first-fruits of many similar spiritual Harvests which would be gathered in by St. Peter 
and others on many like occasions at Jerusalem, at the Jewish Festivals in succeeding years. 

It might reasonably be anticipated that St. Peter, the Apostle of the Circumcision, would go 
in person and visit those to whom he had preached, and whom he had converted by his preaching, 
and see how they fared *. 

Among all the cities in the region of the Parthians, Medes, and Elamites, and dwellers in Meso- 
potamia, none had been so renowned as Babylon. 

III. An announcement from St. Peter, that the Cross of Christ had been planted in Babylon, and 
that there was an Elect ‘ Church,—a Christian Sion,—in that place, which had been the cause of so 
many woes to Jerusalem, would indeed be joyous tidings to the faithful Israelites throughout the 
world. ‘ The land of Zebulun and the land of Naphtali, Galilee of the Gentiles,” which had been the 
first to endure the calamities inflicted by the Assyrian invasion, were the first to enjoy the blessings 
of the Gospel, and the gracious presence of the Messiah ; and “the people which sat in darkness saw 
a great light” in the glorious Advent of Him Who is the Light of the world’. And if now it could 
be said, that by the preaching of St. Peter, a Galilean fisherman, Babylon, the land of the captivity 
of Judah, had heard the sound of an Evangelical Jubilee, this intelligence would be hailed with 
gladness by all faithful Israelites; and would impart consolation to them for the distresses which 
their forefathers had endured at Babylon ; and would be like the opening of a door of hope, that all 
their brethren, wheresoever scattered abroad over the face of the earth, would find a home in the 
Gospel, and a Jerusalem in the Church of God; and it would be an earnest and a pledge of futurr 
victories to be achieved by the Cross of Christ over all the Babylons of this world. 

There is a beautiful analogy in this respect between St. Peter and the Hebrew Prophet, from 
whose book St. Peter adopts his form of benediction in both Epistles (see on i. 2)—the prophet 
Daniel. Daniel wrote at Babylon, when the City and Temple of Jerusalem were in ruins, and the 
Jews were captives and exiles in Babylon, and in the neighbouring regions. He comforts them in 
their distress, with prophecies of Christ, of His first Advent, and finally of His Second Coming in 
Glory, and of the full and final establishment of Christ’s kingdom,—the only kingdom that will 
never be destroyed. This blessed work of prophetic consolation commenced by the Hebrew Prophet 
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is very remarkable. It seems providential. It may be ascribable 


Rome and from Rome, and the scantiness and ambiguity of other 
to the same causes as the silence of Holy Scripture with regard 


testimony on that subject, render it at least very doubtful, whether 


St. Peter was at Rome before his last visit in the reign of Nero, 
which ended in his martyrdom there. Cp. Basnage, Annales ad 
A.D. 42, vol. i. p. 525. 

It is probable that he encountered Simon Magus at that 
time; Nicephorus (Chronog. in Scaliger. Thesaurus Temp. p. 
308) assigns two years to St. Peter’s Episcopate at Rome, and 
those two years are, in all likelihood, coincident with St. Peter’s 
visit to Rome at the close of Nero’s reign, when St. Paul was also 
at Rome; and this opinion is confirmed by the testimony of some 
authors, S. Cyril. Cateches. 6. Swulpic. Sever. ii. p. 369, who 
represent that Simon Magus was encountered at Rome by St. 
Paul as well as St. Peter. See Jttig, Heres. p. 28, and the 
testimony in the recently-discovered work of S. Hippolytus, 
which is of more importance from the author’s connexion with 
Rome, p. 178. ‘This Simon,” says he, ‘‘ bewitched many in 
Samaria with his sorceries, and afterwards came as far as Rome, 
and entered into conflict with the Apostles; and Peter greatly 
resisted him when he was seducing many by his magical arts.’ 
Cp. Basnage, Ann. a.p. 64, vol. i. p. 731, and the authorities 
in Winer, R. W. B. ii. p. 238. Davidson, lntr. iii. pp. 352 
—362 


The obscurity in which the history of St. Peter is involved 
after his delivery from his imprisonment in a.p. 44 (Acts xii. 17) 


to the Blessed Virgin Mary. It is like a prophetic protest against 
the errors which grew up afterwards in the Church, and fastened 
themselves with a semblance of reverence on his venerable name ; 
like ivy, which injures the tree which it dresses up with its foliage. 
If St. Peter had been the Supreme head of the Church of Christ, 
and had sovereign authority over all the Apostles, it is 
not at all probable that his nal movements for a period of 
twenty years would have been involved in obscurity as they are. 
How much would the advocate of Papal Supremacy have made 
of the Acts of the Apostles, if the person who is there brought 
most prominently forward had been St. Peter, instead of St. Paul ! 
If we knew as much of St. Peter's history as we do of St. Paul's, 
how many arguments would thence have been derived in favour 
of that Supremacy! There is therefore, it is probable, an eloquent 
significance in this silence. 

1 See below on this Epistle, v. 13. 

2 Actes ii. 41. 

* This was the Apostolic rule. Acts xv. 36—41. Cp. Acts 
xviii. 23. 

4 See below in the notes on this Epistle, v. 13. 
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Daniel at Babylon, would be continued with peculiar force and propriety by the Ohristian Apostle, 
St. Peter, in the same City. 

These and other considerations, which will be stated in the proper place’, lead us to adopt the 
literal interpretation of St. Peter’s words, and to believe that he was at Babylon when he wrote this 
Epistle. 

. IV. This interpretation, it will be found, imparts clearness and beauty to its contents. 

To specify some particulars ; 

The Epistle itself is sometimes cited by ancient Authors, as “ Epistola ad Ponticos*,” an Epistle 
to those of Pontus. The reason is, that among the regions specified by the Apostle at the beginning 
of this Epistle, the first place is assigned to Pontus. _ 

Pontus was the most eastern region of Asia Minor. This circumstance confirms the opinion 
above stated, that the place in which the Epistle was written, did noé lie to the west of Asia Minor, 
—and therefore was not Rome, as some have supposed, —but lay to the east of Asia Minor. 

Still further, on examining the order in which the Asiatic regions are arranged in the com- 
mencement of this Epistle, we find that they are placed in such a geographical series as that in 
which they would present themselves naturally to the mind of a person writing from the east of 
Asia Minor; and thus also we were confirmed in the opinion that the word Babylon at the close of 
the Epistle is to be received in its natural sense, and means the celebrated Assyrian City bearing 
that name. 

V. If, again, we refer to the recital in the Acts of the Apostles concerning the preaching of 
St. Peter, on the day of Pentecost, to the Jewish strangers who had flocked to Jerusalem for that 
Festival, we find that affer the mention of those who had come from Parthia and its neighbourhood, 
namely, from Babylonia and the regions about it, those who are next specified are the dwellers 
in Judea*, Cappadocia, Pontus, and Asia, Phrygia and Pampbylia. 

St. Peter went forth from Jerusalem and preached in Judea. Suppose him now to be at 
Babylon, which was then under the sway of the Parthians ‘, and to have confirmed in the faith of 
Christ those believing Jews who were scattered in Media, Elam, that is Persia, and Mesopotamia. 
It was very reasonable that he should nev? turn his eyes and his thoughts toward those who 
formed the second group of the dispersed Israelites; namely, to those of Pontus, Cappadocia, and 
Asia, who were an offshoot of the Babylonish dispersion, and are placed next to it by St. Luke in 
the Acts of the Apostles. 

What more natural, therefore, than that, being at Babylon, he should write an Epistle to those 
of Pontus and Asta ? 

He had received a charge to show his love to the Good Shepherd, Who had laid down His life 
for His sheep; and the manner in which that love was to be proved was by feeding His sheep’. 
‘The lost sheep of the house of Israel’’ were committed to his special charge. They were scattered 
abroad throughout the world as sheep without a shepherd. But they were gathered together from 
time to time as in a sheepfold at Jerusalem at the three great annual Festivals. St. Peter had 
fed them there. 

But he must also go forth to feed them. 

It was ordered, providentially, that though the sheep of the house of Israel were scattered upon 
the mountains of the world, yet, if we may venture so to speak, there were certain great spiritual 
sheep-walks in which they ranged, like the nomad and migratory flocks of the Patriarchs in Arabia, 
stretching themselves in their pastoral encampments far and wide over the hills, and along the 
valleys. And when Christian folds had been formed in these great spiritual sheep-walks, ready 
means were afforded of spiritual communication among them; and they might in fine be gathered 
as one flock under one Shepherd * in the Church of Christ. 

The first of these great spiritual sheep-walks was in Babylonia and the adjacent countries to 
which the Ten Tribes had been carried captive. There St. Peter was, when he wrote this Epistle. 

The second of these spiritual sheep-walks was in Asia Minor. 

The third was in Egypt’. 

Therefore, being at Babylon, and tending the sheep of the Good Shepherd there, St. Peter next 
directed his attention to those sheep of the house of Israel who were scattered abroad in Asia Mor; 


1 On I Pet. v. 13. 2 See below on i. 1. 5 John xxi. 16, 17. 
3 Acts ii. 9. ¢ John x. 16. 
4 See below on | Pet. v. 13, and [néroduction to the Second ’ Acts ii. 9, 10 
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of whom not a few had heard his voice in Jerusalem, and had perhaps been already visited by him 
in the interval between the day of Pentecost and the date of this Epistle’. 

Thus he performed the double work enjoined him by Christ, that of fending and feeding His 
sheep. He tended them by his presence; and he fed them by his Epistles, which afford a constant 
supply of spiritual nourishment to the sheep of Christ’. 

VI. The mention of “ Marcus his son,’’ in the salutation from Babylon’, supplies another illus- 
tration here. 

‘Marcus his son,” is doubtless the Evangelist St. Mark, whose Gospel was written under the 
eye of St. Peter, his father in the faith ‘. 

This salutation iteelf proves, that St. Mark was known to the Asiatic Jewish Christians, whom 
St. Peter is addressing in the Epistle. This inference is confirmed by the mention of St. Mark by 
St. Paul, when writing from Rome in his Epistle to the Asiatic Church of Colosse*. And it may 
probably be concluded from the request of St. Paul, writing from Rome to Timothy,—his own son 
in the faith, whom he had placed as Bishop at Ephesus,—to bring with him Mark, “for he is pro- 
fitable to me for the ministry ‘;”’ that Mark was afterwards again at Rome, before the martyrdom 
of that Apostle. 

Subsequently, St. Mark is presented to our notice in Ecclesiastical History as Bishop of Alex- 
andria, the capital of Egypt, and as having been sent thither by St. Peter’. Egypt and its neigh- 
bouring countries was the third great spiritual sheep-walk of the dispersed of Israel: and Alexandria 
was their central fold®. Accordingly, Egypt and the parts of Libya toward Cyrene are mentioned in 
the third place by the Historian of the Acts of the Apostles, in his enumeration of those to whom 
St. Peter preached on the Day of Pentecost. 

St. Peter, as far as we know, never went in person into Egypt, nor did he ever write an Epistle 
to the inhabitants of that country; but he sent thither ‘“ Marcus his son,” and fed the flock there 
by Ais instrumentality, both by his Gospel, written under St. Peter’s superintendence, and by the 
pastoral ministrations of St. Mark, the first Bishop of Alexandria. 

VII. Thus then, in another sense, St. Peter executed Christ’s commission to him, “ Feed My 
Sheep,” “Tend My Sheep.” And he did this in the same order as that which is set down by the 
Holy Spirit in the Acts of the Apostles, describing St. Peter’s first preaching, as the Apostle of the 
Circumcision, when he had just been empowered to preach by the “ Holy Ghost sent down from 
heaven *,” and when he gathered in that spiritual harvest of souls, which may be regarded as the 
first-fruits of his labours. 

The Tending of Christ’s flock by personal presence, and preaching; the Feeding of Christ’s 
flock with the healthful food of sound Doctrine, in the writing of Epistles, to endure for all ages 
after his decease ’®; the continual Oversight of Christ’s flock by the appointment of Chief Pastors to 
be continued in succession ;—these were the acts of this Apostolic Shepherd, done in obedience to 
the pastoral charge of the Chief Shepherd and Bishop of our souls’. And by doing these things 
St. Peter set an example to all Christian Bishops and Pastors, and ever cheers them with a blessed 
hope, that if they follow him, as he followed Christ, then, when “the chief Shepherd shall appear, 
they will receive a crown of glory that fadeth not away’’.” May we not say, that this view, which 
exhibits St. Peter, the Apostle of ZJsrael, preaching at Babylon in Assyria, and also sending “ Mar- 
cus his Son” into Egypt, to found a Church there,—a Church which flourished greatly for 
some centuries, and was a glorious light to Christendom,—displays a fulfilment in part of the 
remarkable prophecy of Isaiah, “In that day shall Jsrae/ be the third with Egypt and with Assyria, 
even a blessing in the midst of the land *?”’ 

VIII. But the crowning act of St. Peter’s pastoral Ministry still remained to be performed. 

The Good Shepherd Jayeth down His iife for the sheep**, and Peter had received a: commission 
from the Good Shepherd, “‘ Follow thou Me'*.” He would imitate the Good Shepherd, and obey 


1 As is asserted by Origen in Euseb. iii. 1. 5 Col. iv. 10. Philem. 24. 
2 Christ commanded St. Peter wocualyery and Adoxney (John 6 2 Tim. iv. 11. 
xxi. 16,17). The word romalveiy, to tend, implies the presence T See Eused. ii. 16. Epiphan. Heer. li., and the authorities 
of the woh», or Shepherd. But Adéoxew is a work which he quoted above in the Introduction to St. Mark, p. 112. 
may perform when absent, as well as when present. St. Peter ° See on Acts ii. 9—I1. 
éxolpavey at Babylon; and when there he &focxer those of Asia. 9 1 Pet. i. 12. 
He érofuover by his presence, and @Bocxey by his writings. He  '° See 2 Pet. i. 15. 
tended Christ’s sheep when he was alive; but he is always feeding |} 1 Pet. ii. 25. 
them in his Epistles. 13 1 Pet. v. l—4. 
3 1 Pet. v. 13. 13 Isa. xix. 24. 
‘ See the authorities cited above in the Introduction to St. ‘4 John x. 11—15 
Mark’s Gospel, pp. 112—114. 43 John xxi. 22. 
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His command. When he had become old, he had provided for the oversight of the lost sheep of 
the house of Israel, scattered abroad in Parthia, in Asia, and in Egypt. But his commission was 
not yet fulfilled. It extended to the uttermost paris of the earth. He had been to the Kast, to 
Chaldsea ; he must also go to the West, to Italy; he had been to the Eastern Babylon; he must also 
go to the Western Babylon; he must visit Rome. 

Here also he followed the order set down by the Apostolic Historian. There the mention of 
Mesopotamia is succeeded by the mention of Asia, and the mention of Asia is succeeded by that of 
Egypt, and the mention of Egypt is succeeded by that of Rome’. At Rome his course was to end. 

Our Lord had charged him to prove his love to Him by feeding His lambs, and by tending 
His sheep, and by feeding His sheep’. And immediately after the delivery of this charge to 
St. Peter, Christ proceeded to utter a prophecy concerning the manner of St. Peter’s death: ‘‘ This 
He spake, signifying by what manner of death he would glorify God*. And when He had spoken 
this, He said, Follow thou Me.” So it came to pass. After St. Peter had tended Christ’s sheep by 
his presence and preaching, and had fed Christ’s sheep by his doctrine and writings, and by the 
ministry of Marcus his son, it remained only that he should perform the finishing work of a 
Christian Shepherd, in following Him Who is the Good Shepherd, and Who showed His love for 
His sheep by laying down His life for them‘. ‘‘ Follow thou Me,”’ were the words of Christ to him ; 
and Christ pre-announced to Peter that he would have grace to follow His Master, not only in His 
death, but in the manner of it‘, and would thus prove his love for the Great Shepherd of the Sheep, 
and would glorify God. 

This the blessed Apostle did, in the great city of the West, the Metropolis of the world *‘— 
Rome. St. Peter himself declares’ that he foresaw his death approaching, and probably it was not 
without divine direction that he went to that place, where the evidence of his own love for Christ, in 
dying after His example, would be most edifying to the Christian Church. His Master had gone 
up to Jerusalem to die; St. Peter went for the same purpose to Rome. 

Thus he fulfilled the pastoral commission which he had received from Christ, and completed the 
work which had been given him to do, and which had been delineated in outline by the divine record 
of his preaching on the Day of Pentecost, when he received the gifts of the Holy Ghost, which 
enabled him to feed the flock committed to his care. 


IX. St. Peter’s First Epistle derives special interest from his personal history. 

One of its characteristics is its quiet tone of Christian gentleness and humility. This is the 
more remarkable, because the Author was distinguished among the Apostles by the eager forward- 
ness and fervid vehemence of his character. This natural impetuosity seems to be subdued and 
chastened, in his Epistle, by an inward self-restraint. That self-restraint was probably produced by 
a recollection of the former confidence of his professions, and by the disastrous result of that self- 
reliance, in the hour of trial. He seems to write under the remembrance of the transactions of the 
High Priest’s hall, at the arraignment of Christ’. His Epistle breathes the spirit of Christian 
meekness and humility, and of submission for Christ’s sake. “ If ye be reproached for Christ’s sake, 
happy are ye’.” ‘If any man suffer as a Christian, let him not be ashamed; but let him glorify 
God on this behalf**.”” Memorable words from one who had denied his Master. 

The example of Christ’s demeanour in the last days of His earthly ministry, which St. Peter 
had seen, seems to have wrought its full effect in his heart. 

“ Be ye clothed with humility,”’ writes St. Peter’. The word there used” by the Apostle has 
been aptly illustrated by a reference to our Saviour’s action and demeanour, when He took a towel 
and girded Himself, like a servant, and poured water into a basin, and washed His Apostles’ feet ». 
St. Peter’s language on that occasion, as recorded by St. John '‘, shows that he was much affected 
by that gracious act of humility ; and in his Epistle he seems to refer to 1t, and to commend it for 
imitation. 


The patient bearing of our Lord before Caiaphas and the Sanhedrim, which St. Peter had 


1 Acts ii. 9, 10. 8 — xxvi. 69—75. Mark xiv. 646—72. Luke xxii. 67. John 
3 John xxi. 156—17. xviii. 25. 

3 woly Oavdrw, John xxi. 19. 9 For examples of this see iti. S—10. 15; iv. 14; v. 5. 

4 John x. 15. 10 iy, 14. 17. 

§ John xxi. 8. ny, 5. 


® Probably in a.p. 68. See the ancient authorities cited above }? é¢yxopPdcacée. 
at the end of the Introduction to the Epistles of St. Paul to 9 John xiii. 5. 
Timothy and to Titus, pp. 423, 424. 1% Jobn xiii. 6—8. 
7 2 Pet. 4. 13, 14, 
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witnessed, is also presented as a pattern to his readers. ‘Even hereunto were ye called: for Christ 
also suffered for us, leaving you an evample, that ye should follow His steps; Who did no sin, 
neither was guile found in His mouth; Who being reviled was not reviling ' again; when He was 
suffering, He was not threatening; but was committing Himself to Him that judgeth right- 
eously*.” And again, “ It is better, if the will of God be so, that ye suffer for well doing, than for 
evil doing. For Christ also once suffered for sins, just for unjust, that He might bring us to God’.” 
And again, “ Forasmuch then as Christ suffered for us in the flesh, arm ye yourselves also with the 
same mind *,” 

All these exhortations come with special force from him who was a witness of Christ’s sufferings ‘, 
and received a solemn charge from Him, “ Follow thou Me;” and who had been commanded by 
Christ to “strengthen his brethren °.” 

X. Other characteristics also of this Epistle receive light from St. Peter’s personal history. 

The Epistle itself contains frequent intimations of the near approach of “a fiery trial” of 
severe persecution; and of the exposure of Christians to indignities and sufferings for Christ’. 
But the Apostle was not dismayed by what he foresaw. He not only manifests a spirit of resignation 
under suffering, but even of joy and exultation. The mention of trial is ever coupled in this 
Epistle with the language of triumph. The source of that language is to be found in his personal 
intercourse with Christ. 

St. Peter had been with Christ on the Mountain of Transfiguration. Our Lord then talked 
with Moses and Elias, who appeared in glory. He conversed with them concerning that future 
event which, though sorrowful and shameful in itself, was to be His passage to glory. He talked of 
His death * which He should accomplish at Jerusalem. After the accomplishment of that decease, 
St. Peter was a witness of Christ’s victory and majesty in His Ascension into heaven. 

Accordingly, in his Epistle, St. Peter views all the sufferings of Calvary as glorified by triumph. 
He sees Christ’s decease, he sees his own decease, he sees the decease of all Christ’s faithful 
followers, as invested with a heavenly radiance, by the light of the Transfiguration. He writes 
his Epistle’ in the joyful light of that prophetic Vision of Glory. And soon after the date 
of the Epistle'* he went to Rome, and proved the sincerity of his words by dying joyfully for 
Christ. 

At the time of the Transfiguration St. Peter had attempted to dissuade Christ from suffering", 
and in the hour of human frailty he had shrunk from bearing witness to Christ, and denied his 
Master. But when he wrote this Epistle, he rejoiced in the prospect of suffering for Christ, because 
he saw the “ glory that would follow '’;’’ and he teaches others to do the same. Great indeed was 
the spiritual change which had now been wrought in him by the Holy Ghost; and we may thence 
derive a blessed assurance, that the same Divine Comforter, whose perpetual presence was promised 
to the Church by Christ”, will never fail to shed His gracious influences on the soul, and inspire it 
with courage in distress. 

XI. One of the most interesting characteristics of St. Peter’s history is his connexion with 
St. John. In the Gospel history the riper age of St. Peter is blended in happy combination with 
the youthful years of St. John; and the ardour of the one is mellowed by the calmness of the other. 
The one is the Apostle of practical energy, the other of quiet contemplation. And both are joined 
together in tender bonds of fraternal love. What Mary and Martha were as sisters, St. John and 
St. Peter were as Apostles. By the side of the Lake of Galilee, after the Resurrection of Christ, 
they are seen together in the society of their risen Lord, Who uttered a prophecy concerning the 
future lot of both'*. And in the Acts of the Apostles, this holy pair of Apostolic friends and 
brothers is joined together by the Holy Spirit in a sacred union. They go up to the Temple 
together ; they pray together; they preach to the people together; they are sent to prison together ; 
they are delivered together ; they go to Samaria together'*. Then, as far as the Sacred History is 
concerned, their union seems to cease. But there is reason to believe that this union subsists for 


1 The imperfect tenses,—used here in the original,—bring out Rome in the summer of a.v. 64. Compare the Introduction to 
more clearly than the aorist, the sustained meekness of our Great 8t. Paul’s Epistles to Timothy, and note below on 2 Pet. iii. 1. 
Exemplar, and show more forcibly the deep impression made = * ¥£e8oy, a remarkable word. See on Luke ix. 31. Compare 


thereby on the writer’s mind. St. Peter’s use of this same word, 2 Pet. i. 15. 
3} Pet. ii. 21—23. ; ® Compare notes below on | Pet. i. 7, 8. 
3 1 Pet. iii. 17, 18. 10 Ree on 2 Pet. iii. 1. 
4 1 Pet. iv. 1. 1) Matt. xvi. 22. 
5 1 Pet. v. 1. 12] Pet. i. 1). 
® Luke xxii. 32. 13 John xiv. 16. 
7 See i. 7; iii. 13; iv. 1, especially iv. 12—19; v. 8, 9. 14 See on John xxi. 18-22. 


The Neronian persecution followed soon after the burning of '5 See on Acts iii. ] ; viii. 14. 
Vor. IIl.—Paar IV. G 
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ever in their Epistles in Holy Scripture. St. Peter wrote his Epistle from Parthia to the Churches 
of St. John’s province—Asia Minor; and St. John, it would seem, wrote from Asia to the Chris- 
tians of Parthia, after St. Peter’s death. And if this was so, then this circumstance confirms the 
arguments already adduced, to prove that the Babylon of St. Peter’s first Epistle is the Assyrian 
city of that name. The evidence of this Epistolary intercourse will be produced hereafter’; in 
the mean time, let it be enough to have submitted it here for the reader's consideration. 


XII. This Epistle, also, possesses a special interest and value in regard to the relation of 
St. Peter, the Apostle of the Circumcision, to St. Paul, the Apostle of the Gentiles. 

St. Peter received the Keys from Christ’?: and he was the first to unlock the door of the Church 
to the Jewish and Gentile world. 

He admitted the Jews of the Dispersions, by the ministry of the Word and Sacraments’, on the 
Day of Pentecost. He afterwards admitted the Gentiles in the house of Cornelius at Casares ‘. 

After this initiatory work had been performed by St. Peter, a division of missionary labour was 
made between him and St. Paul. 

“ He that wrought effectually in Peter to the Apostleship of the Circumcision,” says St. Paul’, 
‘“‘ was mighty in me also toward the Gentiles *.” 

About five years after this partition, a difference arose between St. Paul and St. Peter, at the 
Syrian Antioch. 

Whether St. Peter was Bishop of Antioch’ at this time, is uncertain; but he had great in- 
fluence in that city. In a moment of vacillation he yielded to the solicitations of those, who, in 
their zeal for the ceremonial Law, desired to impose it on the Gentile Christians; and he with- 
drew himself from the communion of those who declined to receive that Law as necessary to 
salvation. 

In this critical emergency, St. Paul came forward to plead the cause of Evangelical Liberty, 
and to maintain the plenary and all-sufficient efficacy of Christ’s Sacrifice, as the only cause of 
Justification, and to demonstrate the transitory and preparatory character of the Levitical Ritual, 
and its fulfilment in Christ ; and he openly resisted and rebuked St. Peter *. 

About four years after this difference, St. Paul, in the vindication of his own Apostolic claims, 
and in the maintenance of the doctrine of Christian Liberty, and of Justification by faith in Christ, 
was constrained to make a report of the circumstances of that controversy in writing his Epistle to 
the Churches of Galatia; which had been seduced by Judaizing Teachers from the foundation, 00 
which he had settled them, of faith in Christ Crucified °. 

Here was a severe trial for St. Peter. 

He, to whom Christ had given the Keys; he who had been admitted to His nearest intimacy 
and most private retirements ; he, whose house at Capernaum had harboured Christ '*; he who had 
preached to the Jews and Jewish strangers on the Day of Pentecost ; he whose preaching had been 
sealed with sanctions and benedictions from beaven; he who had been twice miraculously delivered 
from prison by an Angel; he who had opened the door of the Church to the Gentiles; he was 
publicly reproved at Antioch—perhaps his own Episcopal city—by one who had not been of the 
Twelve, and had been a Persecutor of the Church; and the narrative of this rebuke had been com- 
municated to the world by his reprover in an Epistle addressed to the Churches of Galatia, and was 
openly read in Christian Congregations. 

Yet further, many persons, especially the Judaizing Christians, were jealous of St. Paul’s w- 
fluence, and were zealous for St. Peter. They were desirous of claiming him as their champion, and 
of setting him up as a rival to St. Paul. And the fervid spirit and impassioned temper of St. Peter 
may have led them to expect that he would have been stung to the quick by the rebuke of St. Paul, 
and would be ready to accept the leadership which his partizans would have assigned to him. 

What, then, was the conduct of the blessed Apostle St. Peter under these circumstances ? 


1 In the Introduction to the Second Epistle of St. John. ? The testimonies concerning the Episcopate of St Peter # 

2 Matt. xvi. 19. Antioch may be seen in Euseb. iii. 22 and 36. S. Hieron. de 

> Acta ii. 14—38. 41, 42. Scr. Ecel. c. 1, and c. 16, and in Gal. ii. 11. 

* Acts x. 34—48. See aiso St. Peter’s own statement at the  * See Notes above on Gal. ii. 11—14, and the Review of the 
Council of Jerusalem, Acts xv. 7. controversy, in the note at the end of that chapter. 

5 Gal. ii. 8. ® See Introduction to that Epistle, and the note at the end of 


* St. Paul’s Ordination to the Apostleship to the Gentiles pro- the Second Chapter. 
bably took place about five years after the Conversion of Cor- 1° Matt. viii. 14. Mark i.29. Luke iv. 88. 40. Cp. Matt. 
nelius, the first-fruits of the Gentile world. See the Chronological xvii. 34—327. 
Tables prefixed to the Acts, and to St. Paul’s Epistles. 
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This is an interesting inquiry; and, happily, St. Peter’s Epistles supply the answer. 

The question debated between him and St. Paul was concerning Christian Liberty; and the 
circumstances of that debate had been narrated by St. Paul, the Apostle of the Gentiles, in 
his Epistle to the Gentile Christians of Galatia, and were doubtless familiar to other Churches of 
Asia. 

St. Peter, the Apostle of the Circumcision, wrote this his First Epistle to the Jewish Christians 
of Asia— Pontus, Galatia, Cappadocia, Asia, and Bithynia.” 

In it he delivers a memorable precept concerning Christian Liberty. 

That sentence is as follows; it consists of three clauses— 

1. “ As free; 

2. “ And not using your liberty for a cloke of maliciousness ; 

3. “ But as servants of God'.” 

Turn now to St. Paul’s Epistle to the Gentile Christians of Galatia. 

There also we find a precept concerning Christian Liberty. That sentence is as follows; it 
also consists of three clauses— 

1. “ Brethren, ye were called to Liberty ; 

2. “ Only use not your Liberty as an occasion to the flesh ; 

3. “ But by love serve one another *, 

Thus we see in both these Epistles the same triple division; the same assertion of Liberty ; 
the same caution against its abuse; the same rule for its use. 

_ The resemblance between these paragraphs from these two Epistles is more remarkable, because 
they were addressed by the two Apostles to the same Countries; and because they concern that very 
question of Christian Liberty, on which those two Apostles had formerly been at variance; and 
because the history of that altercation had been communicated by one of them, St. Paul, in his 
Epistle to the Galatians, who are also specially addressed by St. Peter in this Epistle. 

St. Peter therefore, we see, did not manifest any resentment toward St. Paul for the rebuke 
given at Antioch, and for the publication of its history to the world. He frankly comes forward 
and adopts St. Paul’s own language on that very question which had been the subject of their 
dispute. 

Here is a noble specimen of victory over self, and of generous confession of error; here is a 
beautiful practical application of his own precepts concerning Christian humility, meekness, and 
gentleness, and of love for the sheep whom Christ purchased with His blood. 

Would to God that they who call themselves St. Peter’s successors would copy St. Peter’s 
example ! 

Here also was clear evidence to the Jewish and Gentile Christians, and to the world in every 
age, that the two great Apostles, of the Circumcision and of the Gentiles, who had formerly differed 
at Antioch, were now in perfect unity with each other, in preaching the great doctrines of Evan- 
gelical Liberty, and of the all-sufficient efficacy of the Death of Christ; and in guarding their 
hearers against abusing that Doctrine, and in exhorting them to regulate their use of Liberty by 
the law of Love. 

XIII. Again; St. Paul had addressed another Epistle to the greatest Gentile Christian city of 
those Asiatic regions to which St. Peter was now writing—the Epistle to the Ephestans. 

The Holy Spirit, who had spoken by St. Paul in that Epistle, now speaks by St. Peter to the 
Jewish Christians of the same country. He proclaims here the same doctrines; and applies them 
in the same way to the inculcation of the same duties, and almost in the same language as He 
had done by the agency of St. Paul in the Epistle to the Ephesians. 

He declares, that our Regeneration, and filial Adoption in Christ, by the Love of our heavenly 
Father, sending His only begotten Son to take our nature, and to incorporate us into Himself, and 
to reconcile us to God by His blood shed for us on the Cross, are the very source and well-spring of 
all Christian Duty, of man to God, and of man to man; of subjects to kings ; of servants to masters ; 
of wives to husbands; and of husbands to wives; and are the origin of all personal holiness, and 
of all comfort under sufferings on earth, and of all hope of future glory and endless felicity in 
heaven. 


This great argument had been handled by the Apostle of the Gentiles, St. Paul, in his Epistle 


1 1 Pet, ii. 16 cee eee 
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to the Gentile Christians of Asia’; it is now treated by the Apostle of the Circumcision, St. Peter, 
in this Epistle to the Jewish Christians of the same country *. 

Thus the consent of Apostolic Teaching on the fundamental verities of Christian Faith and 
Practice is manifested to the world. 

XIV. This brotherly unity exhibits itself also in incidents of a private character. 

The person chosen by Sf. Peter to be the bearer of this Epistle to the Asiatic Churches is 
Silvanus’*. Silas, or Silvanus, had been taken by St. Pau? as his companion in his second missionary 
tour in Asia‘; and he had been associated by that Apostle with himself in writing his two earliest 
Epistles *. 

St. Peter’s choice of Silvanus as a messenger for the conveyance of this Epistle to the Jewish 
Christians of Asia Minor, and his designation of him “as the faithful brother,” are happy expres- 
sions of his own love, not only to Silvanus, but to St. Paul. 

The value of this testimony is enhanced by the addition of another name to that of Silvanus, 
at the close of this Epistle. Silvanus, “ the faithful brother,” is joined with “ Marcus my son °.” 

Some years before, St. Paul had declined to take Mark with him into Asia, because Mark “had 
formerly departed from him in Pamphylia’ ;” and the person who was then taken by St. Paul with 
him into Asia, tn the place of Mark, was no other than Silas,—as he is called in the Acts,—or, as he 
is called by St. Paul, Si/vanus*. But now St. Mark had returned to the work, and was in much 
esteem with St. Paul’; and he is honoured by St. Peter with the affectionate title—‘ Marcus 
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my son.” 


Here then we have another indication of the fraternal relation of St. Peter to St. Paul; and of 
the graces of love, joy, and peace shed by the Holy Spirit on their hearts, and on those of their 
friends; graces which soothed every angry passion, and joined them together in Christ. 


XV. The Second Epistle of St. Peter was written soon after the first, and it was addressed to 
the same persons as the First Epistle '*; and the reference which he makes at its close to “ all the 
Epistles” of his “beloved brother Paui,” and the testimony which he bears to his wisdom, and to 
the divine inspiration of those Epistles", complete the evidence of St. Peter’s affectionate regard 
for the Apostle of the Gentiles; and of his perfect agreement with him in the holy doctrine which 


he taught. 


XVI. Finally, Almighty God, Who had called these two great Pastors of his flock, and had 
assigned to each of them his proper work, in tending and feeding the sheep which He had purchased 
to Himself with the precious blood of His dear Son, was pleased to bring them together in their old 


age to the same place ”. 


That place was the capital of the world, Rome". The Apostle of the Circumcision was united 


1 See above, Introduction to the Epistle to the Ephesians, p. 
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Compare also I Pet. fi. 4 and Eph. ii. 20—22. 
Compare also the practical application of the doctrine ; 
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3 | Pet. v. 12. On his history see the notes on 1 These. i. 1. 
Phil. i. 1. 

* Acts xv. 40. He is called Silas in the Acts; and Silvexss 
by St. Paul in his Epistles. — 
5 The two Epistles to the Thessalonians, both commencing ™! 

the words “‘ Paul and Silvanus.” 
¢ 1 Pet. v. 12, 13. 
: See Acte xv. 38, 
Acts xv. 40. 
9 Bee Col. iv. 10. Philem. 24. 2Tim. iv. 11. “Take Mert, 
for he is profitable to me,” &c. 
10 See on 2 Pet. iii. 1. 

11 See below on 2 Pet. iii. 16, 16. a 
12 As to St. Paal’s age see Philem. 9, and as to St. Peter's 
John xxi. 18, and 

13 The evidence concerning St. Peter’s journey to Rome, Bp. 
martyrdom there, may be seen in the testimony of Dionys!™: 
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there with the Apostle of the Gentiles in a blessed martyrdom for Christ; and thus the great Head 
of the Church vouchsafed to manifest to the world their perfect brotherhood in life, doctrine, and 
death ; and He commended their example to the imitation of all Pastors and People; and taught 
the world, by their means, that temporary failings of our frail humanity may, under the gracious 
influence of the Holy Ghost, be corrected by watchfulness and prayer, humility, gentleness, meek. 
ness, and charity, and be made occasions of spiritual victories; and He has displayed a cheering 
vision of that blessed consummation, when Jew and Gentile will be brought together into one fold 
under one Shepherd, Jesus Christ our Lord. 


of Corinth, in the 2nd Century, in Eused. ii. 25. Irenaeus iii. 1; Persecut.c.2. used. H.E. ii. 22.25; iii. 2; Demonst. Evang. 
and in Eused. v. 8, and Tertulitan de Preescr. her. c. 36; de iii. p. 116. From these authoritics it may be concluded that 
Baptismo, 4; Marcion iv. 5; Scorpiac. 15; Caiue in Eused. ii. St. Peter came to Rome at the end of his Apostolic career, and 
25, and Origen in Eused. iii. 1. Cyprian ad Antonianum, Ep. there suffered martyrdom by crucifixion; see also above, Zntro- 
55, and ad Cornelium, Ep. 59. Lactantius, Inst. iv. 21; De Morte auctson to St. Paul’s Epistles to Timothy, p. 424. 


IETPOY A. 


a John 7. 35. 
Acts 2. 5, 9, 10. 
James 1. 1. 

b Eph. 1. 4 


ch. 2.9. & ver. 14. yooow Oeov Ilarpos, év ayracpno 
patos "Inaov Xprotov, xapts vp Kai eipnvn mrANOuvGein. 


Rom. 8. 29. 

& 16. 26. & 1. 7. 
2 Thess. 2 18. 
Heb. 12. 24. 2 Pet. 1. 2. 


Ca. I. 1. Mérpos dxdorodos] Peter, an Apostle of Jesus 
Christ, to ihe elect sojourners of the dispersion of Pontus, 
Galatia, Cappadocia, Asia, and Bithynia. 

Concerning the authorship and design of this Epistle see 
the Introduction. 

They, to whom St. Peter writes, are addressed as elect ; 

The Jewe gioried in being the elect people of God (see Deut. 
iv. 37; vii. 6. Ps. cv. 6. 43); and St. Peter assures them that by 
becoming Christians, they do not cease to be God’s favoured 
people, but are a chosen generation in Christ. (See ii. 9.) 

He also declares that they are at home in Christ’s Church, 
although they are sojourners and strangers in the world (xapext- 
Snuos = wdpowos, Hesych.), being removed far away from Jeru- 
salem and Judeea, as their fathers were, by their exile in Babylon, 
from which place St. Peter is now writing; and although they are 
scattered abroad in many heathen lands. 

Upon this their condition as pilgrims in this world he grounds 
aD admonition to them as strangers and sojourners (ii. 11; cp. 
Heb. xi. 13) to abstain from fleshly lusts, having their conver- 
sation, or intercourse, honest among the Gentiles, among whom 
they are commingled in their Dispersions, and to set their affec- 
tions on their heavenly inheritance, their “ promised land ’’ above. 
Cp. Phil. iii. 20. Heb. xiii. 14. 

He addresses them all as elect, according to the foreknow- 
ledge of God; and thus he teaches, that ail members of the 
visible Church, who profess the Faith, and partake in the Sacra- 
ments of Christ, are to be regarded by men as elec/, aud fore- 
known by God in Christ. Vocation presupposes election ; and 
wherever we see men called, we are to presume them to be elect. 

In the same manner St. Paul addresses the Ephesian Chris- 
tians, as chosen in Christ by God the Father, before the founda- 
tion of the world, and as predestined to the adoption of sons in 
the Beloved, according to the gracious purpose of God’s will in 
Him. See on Eph. i. 3—5, and the Introduction to the Epistle 
to the Romans, p. 195. 

But though the members of the Visible Church are elect, 
and are addressed by the Apostle as such, they are no? yet 
finally assured of salvation ; but they are exhorted by St. Peter 
‘‘to give diligence to make their calling and election sure.’”’ 
(2 Pet. i. 10.) 

— édxrAexrois—S8iarwopas}] to the elect—of the dispersion. 
Observe the contrast: They are like seeds scatiered (S:eowap- 
pévot) every where among the Gentiles, and yet they are picked 
ouf, as it were, by the divine mercy, and gathered together as a 
chosen Seed in Christ. 

— Mévrov] of Pontus ; placed first among the Asiatic regions 
here specified ; whence this First Epistle of St. Peter is cited by 
some ancient Fathers as addressed ‘‘ad Ponticos.”’” Tertullian, 
Scorp. c. 12. Cyprian, Lib. Test. iii. 36, 37. 

— Idvrou, Fadarlas, «.7.A:] Of Pontus, Galatia, Cappadocia, 
Asia, and Bithynia. The Jewish Christians to whom St. Peter 
writes in his two Epistles (as is affirmed by the ancient Expositors, 
Euseb. iii. 4, Didymus in loc., Hieron. Cat. Scr. i., Eeumenius, 
and others) are specially those of the Asiatic dispersion (see here 
and 2 Pet. iii. 1); and he enumerates them in the order in 


I. } *METPOX, aréotodos "Incod Xptotod, éxdexrots mapemdypos S1a- 
amopas IIdvrov, Tadarias, Karradoxias, “Acias, kai Bibvvias, 


2° kata Tp0- 


? > @ a \ e “ go 
IIvevjatos, €is vraKkony Kal pavTicpov at- 


which they would occur to the mind of a writer addressing them 
from the east. (See below on v. 13.) This consideration confirms 
the opinion, that Badylon, from which this Epistle is dated (v. 13), 
is not any city west of Asia Minor, as Rome, but the Kiteral, 
Assyrian, Babylon. See Introduction, p. 37. 

This observation is illustrated and confirmed hy a passage in 
the writings of St. Peter’s brother Apostle, St. John. St. John, 
writing his Revelation from Patmos to the Christian Churches of 
Asia, specifies them in their geographical order, from West to East 
(see Rev. i. 11; ii. 1; iii. 14, inclusive). Here they are reckoned 
by St. Peter in the opposite order, i. e. from Hast to West. St. 
John was writing from the Weet of Asia, namely, from Patmos ; 
St. Peter is writing from the Kast, namely, from Badylon. 
Hence the difference. 

St. Peter, on the Day of Pentecost, at Jerusalem, had 
preached to the various Dispersions of Jews who had come up 
to Jerusalem to that Feast. (Acts ii. 9—14.) Those several Dis- 
persions are thus enumerated in the Acts of the Apostles :— 

oy Parthians, Medes, &c., i.e. the Babylonisk Dispersion. 

tS Cappadocia, Pontus, Asia; i. e. the Asiatic Dispersion. 

3) Aigypt, and the parta of Libya toward Cyrene; i. e. 
the Alexandrine Dispersion. 

(4) Strangers of Rome; those especially which had been 
carried thither by Pompey the Great. 

See above, note on Acts ii. 9—11. 

St. Peter, as a wise master-builder, is now consolidating the 
work which, by the aid of the Holy Ghost, he had begun at 
Jerusalem on the day of Pentecost. He did this as follows :— 

(1) He went in person to Babylon (v. 13), and edified the 
Assyrian Dispersion of Parthians, Medes, and Elamitfes, and 
dwellers in Mesopotamia. 

(2) From Babylon, he wrote this Epistle to the Asiatic 
Dispersion of the strangers scattered abroad tn Pontus, Galatia, 
Cappadocia, and Asia, i. e. Proconsular Asia. See above on Acts 
xvi. 6; xix. 10; and below on Rev. i. 4. 

(3) He afterwards sent St. Mark, Marcus his son (v. 13), 
to preach to the 2gyptian, or Alexandrine, Dispersion. See 
above, Introduction to St. Mark’s Gospel, p. 112. 

(4) Finally, he himself strengthened the faith of the Roman 
Dispersion, by visiting Rome, and dying as a martyr there. 

Thus St. Peter completed the work which he had on 
the day of Pentecost. Thus this Fisher of men (Luke v. 10) 
drew the net of the Gospel through the sea of the world to the 
shore of eternal life, and enclosed therein a large multitude, and 
finished the labour, symbolized by the miraculous draught of 
fishes, after the Resurrection of Christ. See above on John xii. 
1—14; and Introduction to this Epistle, pp. 35—40. 

2. dy ayracug Tvetuaros] by the sanctification of the Holy 
Spirit. See next note. 

— els dwaxohv xa) payriopdy aluaros] unto hearkening to the 
Gospel, and joyful acceptance of it (see Rom. i. 5; xv. 18; and 
below, vv. 14. 22), and unto the sprinkling of the blood of Jesus 
Christ. St. Peter had begun with a recital of privileges; here is 
s declaration of duty. Ye are elect, according to the foreknow- 
ledge of God the Father, Whose paternal love is the source of all 
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good to men; but ye are elect, not to any presumptuous self- 
assurance, much less to any recklessness of living; but ye are 
elect to hearkening unto His word ; ye are elect to obedience ; or, 
as St. Panl expresses it (Eph. i. 3—5), ye are elect and pre- 
destined to holiness in love, to the praise and glory of His grace ; 
ye are elect to the sprinkling of the blood of Jesus Christ, which 
was once shed on the cross, and was actually and personally 
applied to you by the sanctifying operation of the Holy Spirit, 
and was sprinkled on you, the covenanted people of God; as the 
blood of bulls and goats, and the ashes of an heifer sprinkling 
the unclean under the Law, sanctified to the purifying of the 
flesh. See Heb. ix. 12—14, and compare x. 22. Exod. xxiv. 8. 

That blood was sprinkled upon you, and was made effectual 
for your salvation, when you professed your faith in Christ, Who 
sprinkleth many nations (Isa. lii. 15), and cleanseth from all sin 
(1 John i. 7); and when you received the Sacrament of Baptism, 
which derives its efficacy from Christ’s blood ; and it is ever and 
anon sprinkled on you,—at your sincere repentance,—in the ad- 
ministration of the Holy Communion of His body and blood, and 
saves you, the true Israel of God, from the wrath to come, as the 
blood of the Paschal Lamb, when sprinkled on the lintels and 
door-posts of the Israelites, procured their deliverance from de- 
struction (see Exod. xii. 22, 23); and it makes atonement with 
God for your sins, as the sprinkling of the blood of the sin- 
offerings, which was sprinkled seven times before the Lord, i. e. 
towards the veil (Lev. iv. 4—6); and on the great day of atone- 
ment was sprinkled within the Veil, upon, and before, the Mercy 
Seat. Lev. xvi. 14. For, as St. Paul says to the Ephesians, 
they have redemption through His blood, even the forgiveness of 
sins, according to the riches of His grace. 

These blessings which flow from the love of God the Father, 
through the mediation of God the Son, are applied personally 
to each believer by fhe sanctification of the Spirit,—God the 
Holy Ghost. Thus, as is observed by Cassiodorus, each of the 
Three Persons of the ever-Blessed Trinily is here presented to 
us by the Apostle, as co-operating in the work of our salvation. 
Compare the words of St. Paul, 2 Thess. ii. 18, ‘“‘ God from the 
beginning chose you to salvation through sanctification of the 
Spirit and belief of the truth, whereunto he called you by our 
Gospel, to the obtaining of the glory of our Lord Jesus Christ,’’ 
and Eph. ii. 17, 18; and note on 2 Cor. xiii. 14. 

The preamble of St. Paul's Epistle to the greatest Church 
of Asic, Ephesus, bears a remarkable resemblance, in the exube- 
rant flow, and majestic splendour of its diction, and in the sub- 
lime grandeur of its substance, to that of this Epistle of his 
brother Apostle, St. Peter, to the Jewish Christians of the same 
country. These two Epistles throughout present clear evidence 
of the unity of teaching of the two Apostles on the doctrines of 
Universal Redemption, Election, and Predestination. See above 
on Eph. i. 1—8, and the Introduction to this Epistle of St. 
Peter, p. 43, and below, Introduction to the Second Epistle. 

— xdpis—awAnOvvOein] Grace to you and Peace be multi- 
plied. This salutation of the Apostle from Babylon recalls to 
the mind the greeting sent forth from the same City to all its 
provinces, by the two Kings of the two successive Dynasties, — 
the Assyrian and Medo-Persian,—under the influence of the 
Prophet Daniel, and other faithful men of the first Dispersion. 
They proclaimed in their royal Epistles the supremacy of the One 
true God, the God of Israel. ‘‘ Nebuchadnezzar the king to all 
people ... 40 you Peace be multiplied" (eiphyn iuiv xAnOur- 
Gein, Dan. iv. 1). Darius the king wrote to all people, ‘* to you 
Peace be multiplied.” (Dan. vi. 25.) 

Daniel and the three children turned the hearts of Nebu- 
chadnezzar and Darius, and moved them to declare the glory of 
the true God in Letters written “to all people.” The Apostle 
Bt. Peter now carries on the work of the ancient Prophets, and 
writes an Epistle from Babylon, by which he builds up the 
Christian Sion in all ages of the world (cp. 2 Pet. i. 1, 2, and 
below on v. 13), and proclaims to all, “ Peace be multiplied unto 
you!” See above, p. 37. On this Oriental salutation, very suit- 
able to be used in an Epistle from the East, see Schoetigen here. 
Grace is put before Peace, because Peace is the fruit of Grace. 

3. ebrAoyntés] Blessed be God, Who is also the Father of 
our Lord Jesus Christ, and Who of His great mercy has be- 
gotten us again to a living hope, through the Resurrection of 
Jesus Christ from the dead. 

God the Father is the Fountain of all Blessing; and all 


Blessing descends through God the Son; and is applied dy God 
the Holy Ghost; and so St. Paul teaches, Eph. 1. 3—-17; ep. 
note above, 2 Cor. xiii. 14. 

St. Peter presents to us the three several ways in which we 
are sons of God. He is our Father— 

(1) By Creation. (See e. 2.) 

(2) By our New Birth in Baptism, when the Blood of 
(ase 7 sprinkled on us, and we were delivered from death. 

v. 2. 

3) And now we, who have been already born again into a 
life of Grace, are born again into a living hope of future and 
everlasting Glory, by the Resurrection of Christ. 

By that Resurrection, we, who are in Christ, our Represen- 
tative and Head, were publicly declared by God to be pardoned 
and ted; for He rose again for our Justification. (See on 
Rom. iv. 25.) We are already the sons of God, and “we know 
that, when He appears, we shall be like Him.” (1 John iii. 2.) 
We have been baptized into His death,—that is, into conformity 
to it, and to.a participation in its benefits; and if we have become 


-connate, or born together (ctuputo:), with Him by the likeness 


of His Death, we shall also be born together with Him in the 
likeness of His Resurrection. See above on Rom. vi. 5. Cp. 
Bp. Andrewes, ii. pp. 198. 266. 322; and Bp. Pearson on the 
Creed, Art. i. p. 50; and on the analogies between Birth, and 
Bapliem, and Resurrection, see below, Rev. xx. 5. 

— els danl8a (Scay] to a living hope; to a hope that liveth ; 
and which, as living, and bearing fruit, is contrasted with the 
state of death in which we once were, ‘‘ having no hope, and 
being without God in the world” (Eph. ii. 12), “and having 
fellowship with the unfruif/s works of darkness ’’ (Eph. v. 11). 

This is the hope which springs forth from the Grave, by the 
Resurrection of Christ our “ First-fruits’’ (1 Cor. xv. 20), Who 
‘¢was dead and is alive, and liveth for evermore ’’ (Rev. i. 18). 

This hope therefore never dies, as earthly hopes do; and it 
is not like the hope of thoee among your fathers, who looked only 
for an earthiy Canaan (Theophyi.), but the hope of the true 
Israel is a hope which is ever growing, till it is consummated in 
everlasting fruition in the heavenly Jerusalem ; and by “ this hope 
we are saved ”’ (Rom. viii. 24). 

8, 4.] On these two verses see the exposition of Bp. Andrewee, 
Sermons, vol. ii. pp. 364—382. 

4. eis xAnpovoplay bpGaproy) fo an inheritance incorruptible, 
undefiled, unfading; the first of these epithets concerns the 
inner deing of the inheritance; the second, its unalloyed being ; 
the third, the continuance of its beawty. The Heavenly Inherit- 
ance is perfect in every one of these three respects; but all 
earthly inheritances are imperfect in them all. Cp. Bp. Andrewes, 
ii. p. 378. The inheritance of the earthly Canaan was an object 
of’ earnest desire to your fathers; and they were settled in the 
allotments of their xAnpovoula by Joshua; but you, though scat- 
tered abroad, have a better inheritance than they, an inheritance 
typified by theirs, and one in which the true Joshua will settle 
you for ever. Didymus (the master of 8. Jerome) in his note 
on this passage says, ‘“ Since the inheritance which the Apostle 
here propounds to our desires is in heaven, and is e¢ernal, surely 
they (the Millenarians), who put before us the hope of an earthly 
Jerusalem for a thousand years, propose to us what is unsatisfy- 
ing and vain.”’ 

— rernpnudyny] reserved in heaven for you, or unto you. 

The Inheritance is reserved; therefore do not look for it 
now; but wait patiently, and strive earnestly for it; and it is 
reserved in heaven, and therefore it is safe from all changes and 
chances of earth (cp. 2 Tim. iv. 8). God Himeelf is your 
portion. Here is another contrast to the hopes of those who 
have their portion in thislife. Ps. xvii. 14. Cp. Bp. Sanderson's 
Sermons, i. p. 379. Els. has jas here; but dpas isin A, B, C, 
G, K, and is received by Griesd., Scholz, Lackh., Tisch., Alford. 

5. rods dy Suvdues Gcod ppovpoupevouvs] you who are being 
guarded by the power of God; as sheep are safely guarded in a 
fold against the wolf; or, as citizens are securely garrisoned in a 
fortress against the enemy, so ye are protected from your ghostly 
Enemy by the power of God, in the Fold and City of His Church. 
‘‘The name of the Lord is a strong tower : the righteous runneth 
into it, and is safe" (Prov. xviii. 10). Salvation will God 
appoint for walls and bulwarks (Isa. xxvi. 10). And ye are . 
guarded, nof as prisoners to be brought out els bAcOpor, to exe- 
cution, but ye are guarded for salvation; ye are caught and kept 
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f Rom. 12. 13. 
2 Cor. 4. 17. 


1 PETER I. 6, 7. 


micrews els owrnpiay, Eroiuny aroxahudbyvar ev Kaip@ éoyare °' & @ ayad- 
uaa Ge, ddiyor dprt, et Séov eoriv, AuTnMevres ev rouxidors TE pacpots, | * iva Td 
Soxiptoy wav THS TiaTews, TOAD TYLL@TEpOY ypvoiov Tov amoAAvpEvou, Sea 
aupos Sé Soxypalopevov, evpeFp eis Erawor cat Sdfay Kai rysnv, év amroxaduwper 


in the Net of the Church, but ye are there (aypotuevo:, caught 
and kept alive, and in order fo live for ever (see on Luke v. 10). 
And ye are kept through faith; if ye hold fast the beginning of 
your confidence unto the end. (Heb. iii. 14.) Faith is a second 
cause of your on; because it applies the first cause, 
fact is the power of God. Cp. 1 John v. 4, and Adp. Leighton 


ere. 

6. dv § dyarArGoGe] in which ye exult, though now for a litile 
while, if need be—for ye are not chastened by God without need, 
but for your profit—and He doth not afflict willingly, nor grieve 
the children of men (Lam. iii. 33. Heb. xii. 10),—ye were grieved 
in manifold temptations. 

Ye exult in the last season (cp. Gicumen.), because ye do not 
live in the present season, but ye look forward, and dwell by faith 
on the glory that shall be revealed in you hereafter (cp. v. 8), and 
ye compare its greatness with the light afflictions of this transitory 
time (Rom. viii. 18), which lead you on to, and qualify you for, a 
far more exceeding and eternal weight of glory (2 Cor. iv. 17), and 
ye ‘‘ rejoice and are exceeding glad,’’ even in persecution, because 
great is your reward in heaven ”’ tt. v. 10). ‘* Blessed are 
ye that weep now, for ye shall laugh ’’ (Luke vi. 21). 

— woulrAos weipacpois) by divers temptations, see James i. 2. 
By this phrase and by many others in the beginning of this 
Epistle, St. Peter connects his own Epistle with that of his brother 
Apostle, St. James. See Introduction to it, p. 12. Some of these 
parallelisms between the two Epistles may be cited here. 


1 Pet. i. James i. 
v. 6, rorxlAos wreipacpots. v. 2, wetpacpots xoixl- 
Aots. 
v. 7, Td 8oxluoy ris xlorews. v. 3, 7d 8oxlusov 15s wlorews. 


v. 12, wapaxtwai. v. 25, wapaxtwas. 
These are the only two passages in the Epistles of the N. T. 
where the word wrapaxéwre occurs. 


1 Pet. i. 17, wardpa éwixa- Compare James ii. 1, against 


Aciobe toy adxpocwroAhxtes xpocamoAnwla. 
xplvoyvra ... v. 7, 7d dvoua rd emi 
erndéy. 


And against the practice of 
judging, as an invasion of the 
Office of God, see James iv. ]1; 
v. 9. 


James i. 18, d&wexdnoey 
huas Ady 4aAnOelas. 

James i. 10, ds &yOos x dp- 
Tov wapeAetoerar . . . 5 hAos 
dtfpave roy xdproy, xal rd 
Rv Gos alrou déwere .. . 


James iv. l. 


vo. 23, dvayeyerrnuévo: 
bia Adyou (dvros... 

v. 24, waca capt as xédp- 
Tos’... einpdvbn 5 xdpros, kal 
Td &vOos abrov e€érece. 


Cp. also 1 Pet. ii. 11 


#,12 .. ~. “ iii. 13 
Wo BS se ve. éc v. 20. 
iv. 12 e a 6 e e e i. 2 
Webs oe ee. Ss iv. 6. 
W2G > ee ee Me iv. 10, 
v.9 ay. iv. 7. 


St. Peter does nof mention St. James by name; indeed the 
writers of Holy Scripture seem purposely to have abstained from 
dauding one another with nal eulogies. St. Peter’s reference 
to St. Paul in his second Epistle (iii. 15), is an exception, produced 
by special considerations which render it more remarkable. See 
the note on that passage. 

But St. Peter, in this Epistle, adopts much of the substance, 
and often the words, of St. James; and thus he shows his rever- 
ence for that Apostle, and commends his Epistle to the thankful 
acceptance and pious meditation of the Church; and gives a 
precept and example of unity to all Christians, and especially to 
Christian Ministers. 

This remark may be extended to the allusions which St. 
Peter makes to St. Paul’s Epistles. 


Cp. i. 5 ce : . Gal. iii. 23. 
i; 21 di e e e e e Rom. iv. 24. ; 
ii. 1 coe « Col. iii. 8. 
ii. 6 soe 


e e Rom. xiii. 1—4, 
« « Gal. v. 33. 
Eph, vi. 5. 


ii. 13, 14. : 
ii. 16 (see note) . 


: - Rom. iz. 33. 


Cp. fi. 21 Phil. ii. 25. 


iii. 1 2 0 6 © « «© « Eph. v. 22. 
iii. 3 @ e cd e e e ® l Tim. ii. 9. 
HOD. a ww we eS aoe xii. 10. 
F m. viii. 34, 
tii, 23 e ® e e e e e Eph. i. al, 22. 
iv. 1,2 . « « « «© « «© Rom. wi. 7. 
iv. 10,11 . . . . - + Rom. xii. 6é—& 
vl © © © « © « « Rom. viii. 18. 
v.8 » © © © « « e« I Thess, v. 6. 
Rom. xvi. 16. 
v. 14 © « © © eh hw: 6Ue <1) Cor. xvi. 20. 
1 Thess. v. 26. 


This silent interweaving of one Apostolic with 
another, and of one Gospel with another (see Introduction to the 
Four Gospels, p. xiv), may serve to remind the Christian reader, 
that all the Books of the New Testament form one harmonious 
whole. They are like the coat of Christ, woven throughout, with- 
out seam (John xix. 23). Although written by the instrament- 
ality of different men, they come from the same Divine Aathor,— 
the Holy Ghost. 

— ¢oriy] Not found in &, nor in B. 

1. Iva 7d Soxlusov) in order that the trial of your faith, being 
much more precious than gold, which is perishing (even in the 
using; cp. John vi. 27. Col. ii. 22), but is tried by fire, and is 
purified by it, and passes through the fire, and endures (cp. Job 
xxiii. 10. Prov. xvii. 3, and note above on 2 Cor. viii. 2), may be 


Sound to redound to the praise, and honour, end glory of God, the 


Giver of all the graces, by which you endure trial; and to your 
own praise and honour, and glory, and endless felicity in the day 
of the revelation of Jesus Christ the Judge of all. 

A, C have xoAuriudrepoy here, and so Griesb., Scholz, Tisch., 
Lach., Alf. That form is, indeed, in harmony with the style of 
St. Peter, who loves composite words. But B (see Mas), G, K, 
and Valg., and the major part of the cursive MSS., and Clement, 
Origen, and the other Fathers, have roAd riuscrepor, and see the 
passage quoted below from S. Polycarp’s Martyrdom. 

Observe, it is the trial itself, Sox{y:oy, which is said here to 
be more precious. Compare 2 Cor. viii. 2, and James i. 3, ‘* the 
trial (Soxlysov) of your faith by temptations worketh patience.” 
Aoxiyuior is the test or touchstone by which a thing is tried (see 
the examples in Wefetein, p. 682). Hence it describes afflictions 
and calamities which are the trials of virtue; as here. 

Some Interpreters suppose Soxiusow here to mean the thing 
proved and purged by trial; the smelted ore of faith, tested and 
cleansed by the fire of affliction. But this seems to be rather a 
strained exposition. Aoxiyu:oy is the trial; it is not the residunm 
after suffering, but it is the suffering itself, which tries and proves 
(Soxcud(e:) the faith. St. Peter’s words seem to be formed on 
those of the Psalmist, “‘ Precious (riucos) in the sight of the 
Lord is the death of His Saints” (Ps. cxvi. 15). The A 
appears to allude here to that passage, and to adopt the word 
tlusos from it. Our very sufferings, which are our trials, even 
they are precious in God’s sight, Who knows to what they lead. 
The trial, says Bp. Andrewes (v. p. 443), of our faith is more 
precious than gold, as in Abrabam; or when He trieth oar pe- 
tience, as in Job; for while we live in thie world, we are made & 
spectacle to men and angels (1 Cor. iv. 9). 

Do not therefore imagine, that even your present trials are 
not glorious. They make you like to Christ, they are seen and 
prized by God. He putteth all your tears into His bottle, they are 
all noted in His book (Ps. ivi. 8. 10), and will one day redound 
to your everlasting glory. 

St. Peter acted in the spirit of this declaration when he 
departed from the presence of the Jewish Council, rejoicing that 
he was counted worthy to suffer for Christ’s sake (Acts v. 41’. 
For Christ had said, ‘' Blessed are ye when men shall persecute 
you, Rejoice, and be exceeding glad ”’ (Matt. v. 11,12). And in 
a like spirit, Paul and Silas in prison, at midnight, sang praises 
to God (Acts xvi. 25), and St. Paul glories in tribulations (Rom. 
v. 3), and is exceeding joyful in them (2 Cor. vii. 4), and tates 
pleasure in persecutions for Christ (2 Cor. xii. 10). And St 
Peter himself bids them rejoice, in that they are partakers of 
Christ’s sufferinge,—and if any one suffer as a Christian, let him 
glorify God (1 Pet. iv. 13—16). 

In a like spirit of Evangelical piety, one of St. Peter's suc- 
cessors at Antioch, the Martyr S. Ignatius, calls his chains, bis 
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> fe! : le! 8 h 4 9 iD ‘4 3 ww 3 a y cy @ A ? 
Inaod Xpicrod: °° dy ovx idovres ayamare eis by, apts py Spares, TLoTEV- b John 20. 29. 
ovres de, dyadaobe yapa avexdadytw kat Sedokacpery, ° kopildpevar 7d TéAOG Hed. 11. 1, 27. 


Tis twictews tov, curnpiay pyar '0' 


i Gen. 49. 10. 
mept hs cwrnpias é€elirnoay Kal pan.44. &0.% 
2 , A e \ a 2 ¢€¢ A ’ , ll k 2 Hag. 2. 8 
éEnpevvnway mpodyrat ol mEept THS Els UMAS KapLTOs mpodnTrevoartes, épev- 


Zech. 6. 12. 
Matt. 18. 17. 


vavtes eis Tiva, t) Tovov Katpov édijdov 7d ev avrois Hvetpa Xpiorod, tpopapry- Luke 10. 24. 


’ 


Isa. 53. 8, &c. Dan. 9. 24. ‘Luke 24. 26. 


“‘ epiritual pearls’? (Ignat. Ephes. ji.), and &. Cyprian, speaking 
of the dress of Virgins, says, that when Christian women suffer 
Martyrdom with faith and courage, then their sufferings are like 
‘‘pretiosa monilia,” costly bracelets. The garb of suffering for 
Christ is a robe of beauty, precious in God’s sight; far more 
lovely than any gilded attire; and therefore the instruments of 
torture by which the Martyrs suffered death (such as the sword 
of St. James the Great, and the fuller’s club of St. James the Less, 
and the sword of St. Paul, the cross of St. Peter, and the lance 
of St. Thomas, and the gridiron of St. Laurence), are associated 
with them for ever in their pictures as the noblest badges of their 
glory. Cp. note below, »v. 8. 

This passage seems to be imitated by Hermas, ‘‘ Aurea pars 
vos estis; sicut enim per ignem aurum probatur, et utile fit, sic 
et vos probamini; qui igitur permanserint et probati fuerint, ab 
eis purgabuntur; et sicut aurum emendatur, et remittit sordem 
guam, sic et vos abjicietis omnem tristitiam (dAlyov AurnOérres) 
et emendabimini in structuram turris.”’ Hermas, Pastor, lib. i. 
Visio iv. p. 440, ed. Dreseel. 

See also Martyr. Polycarp. c. 15, and c. 18, where there is 
a description of the body of the holy Martyr in the flames, ‘like 
gold or silver tried in the furnace:” and after his decease his 
bones are gathered up as riunidrepa AlOwy rodAvTEAGy Kal Soxi- 
otepa imep xpucdy. 

e words of St. Peter are appropriately inserted by the 
Charch of England in her Office for the Visitation of the Sick. 

8. 8» ode iSdvres, &yarare] Whom though ye saw Him not on 
earth, as I have done, ye love, as I do, John xxi. 16—17. 

Biz. has ci3éres with A, G, K, but [8évres is in N, B, C, 
and several cursives, and in the Syriac, Aithiopic, and Arabic 
Versions; and St. Peter seems to refer to our Lord’s saying, 
‘¢ Blessed are they who have not seen, and yet have believed ” 
(John xx. 29), which he himself heard; and S. Polycarp thus 
quotes this passage in his Epistle to the Philippians (cap. i), els 
by, otx i8dvres (where the old translation has videntes) mc- 
revere, morebovres 88 dyadAtaGobe xapg dvexAarAhty Kal 
Sedotacpévy, eis hy TOAAGL excOupovow eciceArOeiv, eiddres Bri xd- 
oitl eore ceowopdvot, ovn e& Epywv, GAAG OcAfpar: Beov 81d 
*Inoot Xporrov. Cp. Eph. ii. 8,9. It is worthy of remark that 
this Apostolic father, S. Polycarp, a disciple of St. John, and a 
Bishop of a Church in Asia, Smyrna, blends together two pas- 
sages from two Apostolic Epistles to the Christians in Asia,— 
namely, from this Epistle of St. Peter, and from St. Paul's Epistie 
to the Ephesians. bn S. Polycarp’s references to this Epistle, 
see further below on v. 13. 

8. Irenaeus (iv. 9. 2) also, in the West, refers to this passage, 
‘s Petrus ait in Epistolé sua, Quem non videnées diligitis.’” And 
again (v. 7), “‘Quem, quim non viderifis, diligitie; in quem, 
nunc quoque, non videntes, creditis, credentes autem exultabitis 
gaudio inenarrabili.” 

— xapg—Sedotacpévy] with joy unspeakable and glorified: 
with joy unuééerable,—so great is it; and with joy even now 
invested with glory; such as shone in the face of the first Martyr 
St. Stephen, at his passion (Acts vi. 15), and such as shone in the 
raiment and countenance of our Lord Himself, which St. Peter 
saw, when Christ was conversing with Moses and Elias concerning 
His Death. See on Luke ix. 31. 

St. Peter throughout this Epistle represents the present su/- 
Serings of the Christian as occasions for joy ; he seems to write 
the Epistle with a vivid recollection of the glory which he saw at 
the Transfiguration, which revealed the splendour of Christ made 
perfect by sufferings, and of all Christians who suffer for Him; 
and which is reflected upon them, even in this life, by lively 
Faith in Him. Therefore, he adds, that even now they are re- 
ceiving the end of their faith, the salvation of their souls. Even 
whilst they are sowing in tears, they see, with the eye of Faith, 
the future harvest of joy; even now they reap it with the hand of 
Hope. See above, Introduction, pp. 40, 4}. 

He now proceeds to describe the blessedness of that Harvest 
of salvation through Christ; and proves its felicity by two argu- 
ments, 
(1) that this salvation was the object of the earnest in- 
quiries, and longing desire, of all the Ancient Prophets; and, 

(2) that the Angele of heaven themselves desire to stoop 
down and look into it. 

Vor. I1.—Parr IV. 


Be sure, therefore, that the Gospel of Christ is not, as some 
of your Jewish fellow-countrymen allege, a novelly. No, the 
Hebrew Prophets inquired after it, and foretold it. And it isa 
thing of surpassing excellence, because they were employed in 
ministering to it; and the Angels of heaven are engaged in ad- 
miring it. Cp. Adbp. Leighton here. 

9. carnplay puyav] the salvation of your souls. Your enemies 
imagine, that you dose your Wuxas (lives) by dying for Christ; 
but by so doing you save them. Matt. xvi. 25. Mark viii. 35. 
Luke ix. 24. 

10. wep) fs carnplas] Concerning which salvation the Pro- 
phete, who prophesied concerning the grace of the Gospel which 
has come fo you, did seek and search diligently. The Prophets 
of old prophesied, but were not enabled fully to understand and 
interpret their own prophecies. *‘ To say that the Scriptures, and 
the things contained in them, can have no farther meaning, than 
those persons thought or had, who first recited or wrote them, is 
evidently saying that those persons were the original, proper, and 
sole authors of those books, that is, that they are not inspired.” 
Bp. Butler, Avalogy, Pt. ii. c. 7. 

The question is not, what the persons, who wrote, meant, 
but what God meant, Who wrofe by them. 

God revealed Himself to the Prophets of old, not so much 
for the sake of themselves, but for others who were to come after 
them. Cp. Hengstenberg, Christology, §§ 238. 249, on the 
Nature of Prophecy, and the present Editor’s Five Lectures on 
the Interpretation of the Bible, Lect. iti. See below on 2 Pet. i. 
20, 21, which text is the best comment on this ; 

The Prophets had some intimation of the grace and glory 
which was to be revealed afterwards in the Gospel, which has 
been preached to you; and they were informed that they were 
ministering to you, and not to themselves, those things which are 
now declared to you by those who have preached the Gospel to 
you by the Holy Spirit Who spake of old in the Prophets, but 
has now been sent down from heaven to us. So great are your 
privileges. Cp. Matt. xiii. 17. 

11, 12. épevyayres] searching. So great is the blessedness of 
the salvation purchased for you by the sufferings of Christ, and 
to be obtained by you, treading in the road of suffering, which 
led Him to glory, that the ancient Prophets searched and in- 
quired diligently, what season, and what manner of season (whether 
one of distress or joy, Theophyl.), the Spirit of Christi that wae 
in them was signifying, when it wae testifying beforehand the 
sufferings that were appointed for Christ (Winer, p. 174), and 
were to be laid upon Christ (eis Xpiordy), on whom “ God laid 
the iniquities of us all;’’ for, ‘‘ He bare our griefs and carried our 
sorrows”? (Isa. liii. 4—6); and the glories (plural, both of Him 
and of us) that would follow after, as fruits and rewards of those 
sufferings: see Phil. ii. 8, 9. m. xiv. 9. Col. ii. 15. Heb. ii, 
9, 10. 14; ix. 7—13; and cp. the exposition of Gcumenius, 
Erasmus, Hottinger, Knapp, and others. 

The Spirit of Curxist, Who is the everlasting Locos, and 
declares God’s will (John i. 1. 18) by the Holy Ghost, spake in 
the Prophets concerning His sufferings and glory. ‘‘ The divine 
Prophets,’”’ says Ignatius (ad Magnes. 8), “lived according to 
Jesus Christ, being inspired by His grace.’’ The Prophets pre- 
announced the Gospel, and had their hopes fixed on Christ, and 
waited for Him, and by belief in Him they were saved. They 
were in the unity of Christ; and were attested by Christ, and 
were numbered together with us in the Gospel, which is the com- 
mon hope of all. &. Ignatius (ad Phil. 5). Cp. Justin Martyr, 
Apolog. i. p. 49; ii. p. 76; and compare Didymus here, who 
refers to Matt. xiii. 17. Heb. xi. 26. 

Here therefore is a clear proof of Christ’s Pre-existence and 
Godhead. ‘ The very Troth itself, the Son of God, the Mediator 
of God and Man, the Man Chriet Jesus, spake first by the Pro- 
phets, then by Himself, and afterwards by His Apostles,” says 
8S. Augustine, de Civ. Dei (xi. 2). 

St. Peter here asserts the procession of the Holy Ghost from 
the Son, as well as from the Father. See Bp. Pearson on the 
Creed, Art. viii. pp. 601, 602, and notes; and above, notes on 
John xv. 26, and Gal. iv. 6. Rom. viii. 9. 

The Holy Spirit presignified by the Prophets that the Mes- 
siah should suffer, and so enter into His giovy. (Luke xxiv. 26.) 

St. Peter himself had once been slow to admit this truth, 
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*‘ That be far from Thee!’’ he had said to Christ, and had been 
rebuked by Him for that remonstrance. (Matt. xvi. 22, 23.) 

But his eyes were now enlightened by the Holy Ghost; and 
he who had endeaxoured to dissuade Christ from suffering, rose 
up after the day of Pentecost, and declared to all the people at 
Jerusalem, that ‘‘ these things which God before had showed by 
the mouth of all Hie Prophets that Christ should suffer, He 
hath so fulfilled” (see Acts iii. 18). He now preaches this 
truth to the world; and he refers to his own illumination by the 
Holy Ghost sent down from heaven on the day of Pentecost, 
Who enabled him to interpret the Prophecies of the Old Testa- 
ment (see below on 2 Pet. i. 20, 21), and to preach those things 
which the Prophets were ministering of old, not to themselves, 
but to the Church, and which they desired to see (Matt. xiii. 17); 
and which the Angele themselves longed to look into. 

Thus St. Peter, the Apostle of the Circumcision, vindicates 
the Gospel of Christ from Jewish allegations that it was a new 
religion, and that it was contrary to the Law and the Prophets; 
as his brother Apostle St. Paul has done in the Epistle to the 
Romans (see Introduction, pp. 186—198), and in the Epistle to 
the Hebrews (see Introduction, pp. 366—368). 

On the sense of the word wapaxtwa:, to bend aside, and 
stoop, and rivet the eyes down upon, see James i, 25; and the 
citation of this passage by S. Hippolytus, who reads éyxdwa:, 
p. 220, Mai, p. 186, Lagarde. And on the wonderful announce- 
ment, that the Angels themselves derive heavenly knowledge from 
the Holy Scriptures, in the hands of the Church, see above on 
Eph. iii. 10; and cp. 1 Tim. iii. 16. 

This high and holy Mystery, which represents the Angels 
themselves bending over the Word of God enshrined in the Ark 
of the Church, was symbolized by the figures of the Cherubim 
of glory spreading their wings, and bending their faces, and 
shadowing the Mercy seat, in the Holy of Holies, upon the Ark, 
in which were kept the Tables of the Law written by God (Exod. 
xxv. 18—22. Heb. ix. 4, 5); and by the side of which was the 
Pentateuch. Deut. xxxi. 24—26. 

St. Peter’s declaration that the Prophets were ministering to 
us (3enxdvouy), is adopted by S. Hippolytus (de Antichristo, c. 31), 
audressing the Prophets, ra ro¥ Geot Adyia Binkovfaare xd- 
cas yeveais. Cp. his Philosophumena, p. 336, in his imitation 
of 2 Pet. i. 20, quoted below onghat passage. 

12. éduiv] So A, B, C, G, and Griesd., Scholz, Lack., Tisch., 
Alf. Eis. has jpiv. 

18. 3:d dva(woduero:] Wherefore,—since the salvation pur- 
chased for you is so glorious a prize,—-gird up the loins of your 
mind. He keeps up the metaphor of pilgrims, i. 1; see also ii. 11. 
Gird up the loins of your mind. Keep your affections from 
trailing on the earth (cp. Phil. iii. 20). And be sober, and hope 
constantly; run onward, as it were, on the wings of hope, in 
your Christian course, unio the grace which is being broughi to 
you—it is not of your own earning, but a free gift of God, “to 
which ye bring nothing but thirst,’’ cp. Rev. xxii. 17—in the re- 
velation of Jesus Christ ; cp. 2 Pet. ili. 12, cwedSovres thy wap- 
ovelay. 

He addressees them as efrangers, journeying onward in hope 
to their home, and exhorts them to gird up the loins of their 
mind, and to have a clear intellectual view of the glory which is 
before them, and a resolute endeavour of volition to attain it. 
On this twofold sense of &:dvoia, see Matt. xxii. 37. Eph. ii. 3; 
iv. 18. Col. i. 21. Heb. viii. 10. 2 Pet. iii. 1. 1 John v. 20, 

So 8. Polycarp, writing to the Philippians, c. 2, dva(wod- 
pevos Tas Sopbas buady Bovrgcdoare TH “Beg . . . dort 
adévres Thy kevhy pataodoylay, moretcaytes els Toy eyel- 
pavra Thy Kopioy fuay ‘Inootr Xprrdy dx vex pay (seer. 21), 
nal Sdvra abre Bétav... 6 8d eyelpas abrdy nal jyuas eyepei, 
day wopevbueda dy tais évrodais abroi, dwexduevos wdons 
é3:xlas. 


It is interesting to observe, that S. Polycarp, the disciple of 
St. John, and Bishop of Smyrna, the great city of Asia, appears 
to have been familiar with the present Epistle of St. Peter (as 
Eusebius bas observed, iv. 14), the beloved friend and companion 
of St. John, who governed the Asiatic Churches, and lived and 
died at Ephesus. (Acts iii. 1. 3. 11; viii. 14.) 8. Polycarp’s 
testimony to it is more important, because this Epistle is ad- 
dressed to the Churches of Asia. He often adopts its words, and 
incorporates them in his own Epistle (see here and below, ii. 11, 
12. 17. 22. 24; iv. 7); as he does also St. Paul’s Epistle to the 
Asiatic Church of Ephesus. Cp. Eph. ii. 8, with Polycerp, Ep. 
c. 1; Eph. iv. 26, with Polycarp, c. 12; and Eph. v. 1, with Poly- 
carp, c. 2. 

— tedclws éAxfaare] hope ye perfectly, without any wavering 
of doubt, and with perseverance to the end. Observe the aoris?, 
éAxloare. Their whole life is to be one act of hope. On this 
use of the aorist, see below, v. 2. 

— pepoudyny] being borne: present tense. Hope ye on to the 
grace that is being borne toward you, in and by the Revelation of 
Jesus Christ. Christ is ever at hand; He is ever bringing grace 
and glory to you; and ye must ever be hastening on to Him 
with hope and desire. 

14. réxva dwaxojs) children of obedience ; to whom Obedience 
is as a Mother, communicating her nature to yours; and thus ye 
are prepared to invoke God as your Father, v. 17; contrast 
xardpas réxva, 2 Pet. ii. 14. 

— ph cvexnyuari(spevo:] not conforming yourselves to your 
Sormer lusts. An allusion probably to St. Paul’s precept, Rom. 
xii. 2, which is further imitated below, ii. 5. 

— dv tH a&yvolg buoy] in your ignorance. See Eph. iv. 14 
This word &yvo.a, ignorance, may seem to intimate that this 
portion of the Epistle is addressed also to Genéiles. Many of 
St. Peter’s readers were proselyfes, and had been Genéiles. But 
fgnorance is also predicated of the Jews. Seo Matt. xxii. 29; 
xxiii. 16—24. John ix. 39. Acts iii. 17. Rom. ii. 4; x. 3; xi. 
25. 2 Cor. iii. 14. 1 Tim.i. 13. Indeed, ai, whether Jew or 
Gentile, are in a state of ignorance, before they come to Christ. 
Cp. below on v. 18, and ii. 10. 

15. &AAd] nay, rather. 

16. trecGe] ye shall be. So A, B, C (and N has fcc 6a), and 
Lach., Tisch., Alf. Elz. has yévecOe. N has Sidr: %. 6. wal 
ei —, and A, B* also have not eiu:, which is added after Syies 
by Biz. 

17. wal ef Mardpa éwixadrciobe] and {f—(as ye do in the Lord’s 
Prayer: cp. on Acts xxi. 14, as to its primitive use)— ye call upon 
Him as Father, Who judgeth without respect of persons accord- 
tng to each man’e work, puss ye the time of your sojourning here 
in fear. ‘‘ Meditemur fimorem Dei; Dominus non accepté personé 
judicat mundum; unusguisqgue secundiim quod facit accipiet.” 
S. Barnabas (Ep. 4). 

Here is a connected series of arguments and motives to 
holiness, derived from a consideration, 

(1) Of the holy nature of Him Whom we invoke as Father, 
Whose children we are, Whom therefore we are bound to imitate 
and to obey. 

(2) Of His office as Judge, rewarding every man according 
to his work; Whom therefore we ought to fear. 

(3) Of Christ’s office as Redeemer, and of His nature as an 
all-holy Redeemer, paying the costly price of His own blood to 
ransom us from a state of unholiness, and purchasing us to Him- 
self with His blood. Therefore we are not our own, but His; 
and being His, bought by His blood, we owe Him, Who is the 
Holy One, the service of love and holiness. See above on | Cor. 
vi. 19, 20. Eph. i. 7. 14; and cp. Clem. Rom. i. 7, drevicaper cis 
7d alua rou Xpirrov, xal Bopey ds tori tluscoy rE CeG warp 
abrov, Sr: 8: Thy jyerdpay corrnplay dxxvidy. Cp. S. Augus- 
tine, Serm. 36. 
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(4) Of our transifory condition in this life. 
allusion in rapoixia, sojourning, see below, ii. 11. 
(5) Of the gift of the Spirit of holiness. 

(6) Of our new birth by the living Word of God. 

18. ddurpéOnre] ye were redeemed by the payment of a price 
of infinite value, namely, the blood of Christ, Who gave Himself 
to God as a Aérpoy, dyriAurpov, or ransom, for the redemption of 
you and the whole world. See Matt. xx. 28. Mark x. 45. Rom. 
iii. 24. Eph. i. 7.14. Heb. ix. 12. 1 Tim. ii. 6. 

Know you not that Christ redeemed you, not by silver or 
gold, but by His precious blood? You have been redeemed by 
Him, and therefore you owe Him service as your Lord and as your 
Redeemer. S. Ambrose, de Isaac, c. 8. ‘ 

He is a Lamb without blemish and without spot; “ while, 
and yet ruddy,” says the spouse in the Canticles (v. 10); white 
in spotless innocency, red in His bloody death, and He is her well 
acc because He redeemed her thereby, Cp. Adp. Leighton 

re. 

— warpowapadérov| delivered by your fathers—a passage 
which has been supposed by some to intimate that this Epistle, 
designed primarily for Jewish Christians, was intended for Gentile 
Christians also. Cp. ii. 10; iv. 3. Doubtless many of St. Peter’s 
readers had been originally Gentiles, and had then become Jewish 
Proselytee, and so passed into the Church. The Proselytes were 
the “‘seminarium Ecclesise.” See Introduction to the Acts, p. 9. 
But this statement of the Apostle may also have been designed 
to declare to the Jewish Christians that all their dvacrpop}, or 
conversation, as delivered to them by tradition from their fathers, 
was vain without Christ, Who redeemed them from the curse of 
the Law (see Gal. iii. 13), and delivered them from the yoke 
which, as St. Peter himself says (Acts xv. 10), neither they nor 
their fathers were able to bear. Cp. above on v. 14. 

The numerous quotations in this Epistle from the Hebrew 
Scriptures (cp. v. 24), show that it was not addressed to Gentiles. 
Cp. note above, on 1 Thess. i. 9. 

19. duduov] without blemish: as the sacrifices offered under 
the Law were required to be. Levit. iii. 1. 6; xiv. 10; xxi. 
18; xxii. 20. Num. vi. 14. He tells them that this Lamd with- 
out dlemish, the Lamb of God, was anterior to all sacrifices of 
the Levitical Ritual; that He was fore-ordained before the foun- 
dation of the world (cp. Rev. xiii. 8); and that therefore the 
Gospel is not a new religion (as the Jews alleged), but older than 
the Law; and he declares that they are delivered by the blood of 
Christ the true Passover (John xix. 36. 1 Cor. v. 7), as their 
fathers were from the destroying Angel by the blood of the 
Paschal Lamb. Exod. xii. 13. 

Observe the distinction between dudépov and domwlAov. Christ, 
the true Passover (1 Cor. v. 7), had no dlemish of sin in Himself, 
nor did he contract any sfain, cr spoé of sin, from the world. 

20. xpoeyracuévov] foreknown. Cp. St. Peter’s language on 
the same subject in his speech in Acts ii. 23. 

— ésxdrov] So A, B, C. On this sudstantive sense of 
éoxdrov, see Actsi. 8; xiii. 47. Elz. has doxdreov. 

Christ was manifest in the last times (see Heb. i. 2), in the 
end of the world (Heb. ix. 26). The Paschal Lamb was slain in 
the evening. (Exod. xii. ©) 

aa See the passage of S. Polycarp quoted above on v. 13. 

n the meaning of morots els Gedy, see on Matt. xviii. 6. 
James ii. 19. 

22. ddAnOelas} Elz. has 8:4 Tvetparos, not in A, B, C, nor 
in X. 

— dxreves}) earnestly, intensely. Let your love for one 
another be éxrevhs, stretched out continuously and intently, 
without interruption or relaxation. See below on iv. 8. 

23. dvayeyerynutva:] having been born again, not of corrupti- 
ble seed, but of incorruptible, through the Word of God which 
liveth and endureth for ever. 


On the special 


Aéyov is not to be coupled with @eov, but with (arvros (so 
Didymus, Luther, Bengel, De Welte, Huther, and others), in 
contrast with owopas @aprijs, corruptible seed ; and the partici- 
ples are thus placed for the sake of emphasis, to declare that the 
Word here mentioned, is not like man's word, a thing that dies 
and disappears, but that it is the Word of God ; the Word that 
liveth and abideth. So ii. 4, Al€oy (@vra, the stone that liveth ; 
namely, Christ. 

St. Peter reminds them that they had been born again of 
incorruptible seed, even of God Himself; as St. John says, “they 
were the sons of God, because they believed on His Name, and 
had been born, not of blood, nor of the will of man, but of God.” 
(John i, 12, 13.) 

God had made them His own children in Christ by virtue— 

1) Of Christ’s eternal Sonship ; 

2) Of His Incarnation; and 

3) Of their Faith and baptismal Incorporation in Him. 

or Christ was sent “that He might bring many sons to 
God ”’ (Heb. ii. 10); so that Christ says to the Father, “‘ Behold, 
here am I, and the children which God hath given Me” (Isa. viii. 
18); and so ‘yer Filium filii,” by this Son they are sons. Bp. 
Andrewee (i. p. 298). Thus was Christ born in Sion (Ps. lxxxvii. 
4), and He is even born in the Morians’ Land; for in every place 
that receiveth the Word of Him Who is the Incarnate Word of 
a there is He born. (See ibid. pp. 298, 299.) Cp. 1 John 
iii. I. 

They are born again of God, 8:4 Adyou (avros, through the 
living Word; that is, through the Word preached, and especially 
through Christ the Incarnate Word. As Didymus here says, 
‘‘The Word is living and abiding; that Word which was in the 
beginning with God, the Word of God.” Our first birth is by 
Adam, our second birth is by Christ. 

Some Expositors here limit the Word to the Word written 
or preached. 

But though this sense was doubtless in the Apostle’s mind 
when he wrote this passage, yet it seems an error to suppose that 
this was aii that was in his mind. 

Christ is the Word (John i. 1). ‘‘ His Name is the Word of 
God.” Rev. xix. 13. By virtue of His Kternal Sonship, and by 
the condescension of the Word to become flesh, and to pitch His 
tent in our Nature (John i. 14), and to become our Emmanuel, 
God manifested in our flesh (1 Tim. iii. 16), and by our faith and 
baptismal incorporation in Him, we are born again. As to our 
flesh, considered in itself, we are but grase, and all our glory is 
as the flower of grass. But since our tlesh has become the flesh 
of Him Who is the Word of God, and Who liveth for ever, we 
are partakers of the divine nature (2 Pet. i. 4); and if we en- 
epee be holy as He is holy, we shali be partakers of His 
glory. 

On examining carefully the chapter of Isaiah—the fortieth 
—which St. Peter is quoting here, we see reason for believing 
that these truths were in St. Peter’s mind when he wrote these 
words; and we shall be confirmed in this opinion by the con- 
sideration that one of the main purposes of this Epistle is to 
show the benefits which result to all mankind from the Eternal 
Sonship of the Word of God, and from His susception of our 
Flesh. Isaiah is first pre-announcing the preparatory witness of 
“the Voice crying in the wilderness,” and he contrasts that 
transitory testimony of the Voice with the permanence of Him 
Who is the Word; he contrasts the ministry of him who pre- 
pared the way of our God with the Eternity of Him Who is the 

Way (John xiv. 6); he is contrasting the perishable nature of 
human flesh, which is as grass, and the goodliness of it as the 
flower of the field, with the glory of the Lord—the glory of Him 
Who is the only-begotten of the Father, full of grace and truth 
(John i. 14), and with the glory of the salvation which all flesh 
should see revealed in Him. . - Behold your/God /.v.-9. 
. 2 
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He then on to describe Him as a Judge, and the 
Shepherd of His flock (vv. 10, 11). 

That portion of Holy Scripture, which is fitly appointed by 
the Church as the Epistle for St. John Baptist’s Day, is a pro- 

hecy of the Incarnation of Christ, the Everlasting God, and of 
His offices to us, and of our blessedness in Him. St. Peter, in 
citing that prophecy here, doubtless intended that it should serve 
as a commentary on his own words, and be used to elucidate 
them ; and that his words, on their part, should also illustrate that 
prophecy. It would seem, therefore, to be a narrow view of his 
meaning, to imagine that he intended here to speak only of God’s 
Word as preached or written. 

It is, unhappily, s characteristic of modern Biblical interpre- 
tation, to pare down the rich exuberance and beautiful efflorescence 
of Holy Scripture, and to lop off and amputate its ramifications 
of meaning, and if we may venture so to speak—to reduce them 
to the bare trunk and stunted pollard of a single sense. 

In this way, much of the goodliness and fruitfulness of Scrip- 
ture is in danger of being lost to the present generation. 

The Apostles and Evangelists proceeded on a very different 
plan in interpreting the Old Testament, and in expounding our 
Lord’s words. They do not confine them to one sense only. Thus 
St. Matthew applies the prophecy of Isaiah (liii. 4) to Christ’s 
acts of mercy to the body; and St. Peter adapts it to His vicarious 
and expiatory sufferings for the salvation of their souls. (Cp. 
Matt. viii. 17. 1 Pet. ii. 24.) Cp. Acts xiii. 33, with Heb. i. 5; 
v. 5. 

St. John quotes our Lord’s saying, which the Evangelist 
himself had recorded (John xvii. 12), ‘‘ Those whom Thou gavest 
me [ have kept, and none of them is lost,’’ and which was spoken 
of their faith and adherence to Him; and applies it to the care 
which Christ took of the safety of His disciples, when He Him- 
self was arrested in the Garden. (John xviii. 9.) 

The primitive Interpreters of Holy Scripture pursued a 
similar method of exposition, and many of our own Divines, who 
were reared under their discipline, followed in their steps. 

Thus Dean Jackson, commenting on this passagy, says, ‘‘ If 
Christ's fleck and blood be the seed of Immortality, how are we 
said to be born again by the Word of God, which liveth and 
abideth for ever? Is this Word, by which we are born, the same 
with that immortal seed of which we are born? It is the same, 
not in nature but in Person. May we not, in that speech of 
St. Peter, by the Word, understand the word preached unto us by 
the Ministers who are God’s seedsmen? In a secondary sense 
we may, for we are begotten and born again by preaching, as by 
the instrament or means. Yet born again we are by the Efernal 
Worp (that is, by Carnist Himself), as by the proper and efficient 
cause of our new birth... And Christ Himself, Who was put to 
death for our sins, and raised again for oar justification, is the 
Word which we all do or ought to preach. 

‘‘The Son of God manifested in the flesh, was that Word 
which, in St. Peter’s language, ie preached by the Gospel. And 
if we do not preach thie Word unto our hearers,—if all our 
sermons do not tend to one of these two ends, either to instruct 
our auditors in the articles of their creed concerning Christ, or to 

their ears and hearts that they may be fit auditors of such 
instructions, we do not preach the pel unto them, we take 
upon us the name of God’s ambassadors, or of the ministers of 
the Gospel in vain.” (Dean Jackson on the Creed, book vii. ch. 
xxviii, vol. vii. p. 270.) 

See also A Lapide here, who says, “This sense is a genuine 

and sublime one ; because in our Regeneration, Christ Himself is 

y communicated to us, so that the Deity thenceforth 
dwells in us as in a Temple, and we are made partakers of the 
Divine Nature, 2 Pet. i. 4.°° Cp. note above on James i. 18—21. 

The Word preached is the preparatory instrument for the 
conveyance of the divine principle of life, which, flowing from God 
in Christ, ie infused into the heart of man by means of the Holy 
Sacrament. It is the Ministry of the Word which brings men to 
the Sacraments; as was shown in the example of St. Peter him- 
self, who preached to the Jews of the dispersion on the day of 
Pentecost, and then in answer to their question, ‘‘ What shall we 
do?” he said, “‘ Repent, and be baptized every one of you, in 


the Name of Jesus Christ, for the remission of sins, and ye shall 
receive the gift of the Holy Ghost.’’ (Acts ii. 38.) 

This order of things is not in any way at variance with what 
was done in the extraordi case of Cornelius the first-frnits of 
the Gentiles, when the Holy Ghost fell on all them which heard 
the word; and Peter said, ‘Can any forbid water, that these 
should not be baptized? and he commanded them to be baptized 
in the Name of the Lord.”’ (See note above on Acts x. 44—48.) 
See also the case of St. Philip and the Ethiopian, who having heard 
the word, asked, ‘‘ What doth hinder me to be baptized?” (Acta 
viii. 36.) 

This is what is briefly expressed by St. Paul in the Epistle 
to the Ephesians; which St. Peter appears to be studiously 
imitating and confirming in this Epistle (see above, i. 1, 2). 
Christ loved the Church, and gave Himself for it, that He might 
sanctify it, having cleansed it by the washing of Water with the 
Word. Eph. v. 25, 26, where see note. 

After pévowros Elz. has els roy aleéva, but this is not in 
A, B, C, and is rejected by Griesb., Scholz, Lach., Tisch., Alf. 

94. waca adopt} all flesh is at grass. The life of flesh con- 
sidered as flesh, is contrasted here with the spiritwal life imparted 
to the sons of God, by their adoption into the “‘ Word made flesh,’’ 
and by their participation in the divine nature, in Him. See 
above on v. 38. Cp. John i. 12. 14, and 2 Pet. i. 4. 

a ng és, as, before xdpros is not in A, and has been erased 

m N. 

For abrijs Elz. has dx@pérov, but abrijs is the reading of 
A, B, C, G, K, and is received by Griesd., Scholz, Lach., Tiech., 
Alf. The quotation here is almost literally from the Septuagint, 
Isa. xl. 6—8. And this is the case with almost all the quotations 
from the Old Testament in this Epistle, see 


.6 . . « © « cp. Isa. xxviii. 16, 
i.7 . « « « « Ps. cxviii. 22, 
fi.9 . . « © « « Exod. xix. 6, 


iii. 10—12 . - « Ps. xxxiv. 12—16. 

25. +d 32 pijua] But the thing epoken by the Lord endureth 
forever. (Cp. Matt. iv. 4. Luke i. 37.) Adyos is the Word, 
coming forth from God, and energizing by His Divine Power ; 
and hence is applied to the everlasting Son of God. 

This entire passage may be compared with, and is best illus- 
trated by, the words of the same Apostle St. Peter, in his speech 
at Ceesarea, see Acts x. 36, where is a similar transition from 
Adyos to pzua. 

The transition from the Incarnate Word to the spoken or 
written Word, and vice versed, is, as might be anticipated, of not 
unfrequent occurrence in Holy Writ: see on Heb. iv. 12. James 
i. 18—23. Observe, also, that St. Peter here refurne to the 
principal Person, Christ, and speaks of Him, who is the Liring 
Word, as being also the Living Stone, ii. 4. 


Cu. II. 1. dwo0¢uevo: ody] Put away, therefore, ail malice and 
all gutle: which ye renounced in your baptism, when ye gué on 
the new man; see Eph. iv. 22. Col. iii. 0, 10, and James i. 2, 
imitated by Clemens Romanus, i. 13. 

On the difference of these words 9. Auguefine says, ‘‘ Malitia 
malo delectatur alieno ; invidia bono cruciatur alieno; dolue 
duplicat cor; adulatio duplicat linguam ; detrectio vulnerat 
famam.”’ 

2. ds dpriydywnta Bpégn] az new-born babes. He had been 
speaking of their baptismal new dirth from the divine seed of 
immortality in Christ (i. 23), and he now exhorts them to crave 
earnestly the unadulflerated rational (not carnal) milk, as babes 
yearn for the milk of their mothers’ breasts, and to suck it in with 
eagerness; in order thal they may grow thereby {0 salvation. 
The words eis cwrnplay are omitted by Eiz., but are in A, B, C, 
K, and are received by Grieeb., Schols, Lach., Tiach., Alf. 

On the word Acyiedy cp. Rom. xii. 1, Acyuchy Aarpelay, in- 
terpreted by Chrys. as xvevzarixhy, spiritual. 

By this mention of miék, as contrasted with strong meat, he 
teaches them a lesson of Aumility. Cp. 1 Cor. iii, 2 Heb. v. 
12, 13. 

This metaphor from milk, and its aduléeration, is ad by 
an ancient writer quoted by S. Jreneue (iii. 17), ‘‘ In Dei lecte 
gypeum mald miscetur’’ (cp. Routh, R./S. i. pp. 48.62). Here 


1 PETER I. 3—7. 


53 


yada emiroPjoare, va & aire abfnOynre eis owrnpiay Seiten Eyedoarbe>P.u9 


OTs xpyoTos 6 Kuptos. 


**TIpos dv mpocepyopevot, NOov Cavra, 7d avOparav pev arodedont- 


e Ps. 118, 22 
Eph. 2. 2v. 
d Isa. 61. 6. ! 


ca m os. ° 
pacpévoy, tapa dé Beg Exdexrov, Evtipov, > *xal avrot ws io. Cavres Ma. 1.11. 


2 0} a 6 4 . e -», Lg 9 , ._ £ 
OLKOOOMELOUE, OLKOG TVEUILATLKOS, LEPATEULE aytoy, QVEVEYKAL TVEVLATLKGS p 


Rom. 12, 1. 
h. 2. 21, 22. 
il. 4. 18. 


Ovaoias, ebmpoodéxrous to Ge@ Sia Inood Xpiotov. © * Audre mepreyer ev TH #1228 B13.15 


ypapy, Id0v, TiOnpr. dv Ycmv AiPov axpoywrratoy, exrexroyv, evTipor 


Rev. 1.6. & 5. 10. 
e Isa. 28, 16, 
Rom. 9. 83. 


Kal 6 miotevwy én adte od py KaTatoxuvOn. 7 'Tyiv ody H TYpT Tots [P18 22. 


. 8. 14, 
Matt. 21.42. Luke 3. 84. Acts4.11. Rom. 9. 383. 


is implied a protest against adulterations of the pure nourishment 
of divine trath, by the admixture of human corruptions, and a 
precept of vigilance against them. Cp. 2 Cor. ii. 17. 

3. elwep eyebrare] if indeed—as it is to be supposed that 
ye did, when ye drank in the milk of the divine Word; see 
this use of efrep Rom. viii. 9. 2 Thess. i. 6@—ye tasted that the 
Lord is gracious. Cp. Ps. xxxiv. 9, LXX. 

Observe the aorist, éyetoaode, pointing to a particular time, 
viz. their baptism, when they tasted the goodness of the Lord. 
And on this spiritual application of the word yetca@a:, see note 
above on Heb. vi. 4. Therefore an ancient Bishop, commenting 
on St. Peter’s words, thus addressed those who had been just dap- 
ttzed ; ‘‘ These words are specially applicable to you, who are yet 
fresh in the infancy of spiritual regeneration. For to you mainly 
the Divine Oracles speak, by the Apostle St. Peter, Having laid 
aside all malice, and all guile, az new-born infants, earnestly de- 
sire ye the ‘rationabile et innocens lac, ut in illo crescatis ad 
salutem,’ if ye tasted that the Lord is gracious (dulcis). And we 
are witnesses, that ye have tasted it. .... Cherish, therefore, this 
spiritual infancy. The infancy of the strong is humility. The 
manhood of the weak is pride.” 9%. Augustine, Serm. 353. 

Hence an argument may be derived for Infant Baptism. 
These converts of St. Peter are compared to dpriyévyntra Bpégn, 
new-born babee. They had been conceived by nature of unclean 
seed (Job xiv. 4), in a sinful womb (Ps. li. 5), and there is not an 
infant of a day old, who needs not the baptismum lavacri. 
es Let them all be baptized, men and infants all.” Bp. Andrewee, 

p. 244. : 

4. r(6oy (éyta] a stone that liveth, even by Death; and giveth 
life, making others also to be etones that live, by union with Him, 
and participation in His life, and death; for He says, ‘‘ Because 
I live, ye shall live also’ (John xiv. 19). 

Thus, by a prophetic protest, Peter disclaims all notion of 
being what some would represent him to be, the Rock of the 
Church (see Matt. xvi. 18). He was indeed a true Petros, hewn 
out of the Divine Petra, and founded upon it (cp. 1 Cor. iii. 11). 
He was one of the Apostolic foundations of the heavenly city 
(Rev. xxi. 14), whose builder and maker is God (Heb. xi. 10). 

Tertullian, speaking of the twelve wells at Elim, and the 
Twelve precious stones on the breast-plate of Aaron, and the 
Teoelve stones taken from Jordan by Joshua, as typical of the 
Twelve Aposties, says that Christ gave to Simon the name Peter, 
as a derivative from His own name; because Christ te the Rock 
(Petra) and Stone: and is set for a stone gf stumbling and 
rock of offence. Tertullian (c. Marcion. iv. 13). See further, 
v. 8, and Introduction to this Epistle, and above, notes on Matt. 
x. 1, 2, and on Matt. xvi. 18. 

5. oixoBopeicGe}] ye are being built. Observe the present 
indicative. The work of building is still going on, ye are not 
pd gman. established, as are the stones in the heavenly Temple ; 

- xxi 14. 19. Eph. ii. 22; and cp. the present participle 
ow(ondvous, Acts fi. 47, and 8. Ignatius, ad Ephes. c.9, dvres 
Al@ot vaod Marpds hromacpéva: els olxoSouhy @eov. The 
literal Jerusalem is tending towards destruction, but ye, who 
compose the true Sion, are being duilé up. 

— olxos wvevpatinds, lepdrevpa Byiov] a house that iz spiri- 
tual, a priesthood that te holy. Observe the position of the sub- 
stantive. In Christ ye are not only /iving stones, making a spi- 
ritual temple,—far more glorious than the material house at 
Jerusalem,—but ye are also a holy priesthood (see below, v. 9), 
ministering to God in the oblation of spiritual sacrifices, which 
are more precious than the carnal victims of the Levitical Temple 
st Jerusalem, and are acceptable to God in Christ. 

These sacrifices are offered by you in prayer and praise, and 
in the oblation of the Holy Eucharist (see on Heb. xiii. 10. 
15), and in the offering of your aims (Heb. xiii. 16), and in the 

tation of yourselves, your souls and bodies, as a living 

sacrifice, holy, acceptable to God, which is your rational worship 
and service (Rom. xii. 1, 2). 

Therefore be not dismayed because ye are cut off from the 


service and worship of the /iteral Temple at Jerusalem, which will 
soon be destroyed: for ye yourselves are a spiritual Temple, ye 
are a holy Priesthood, ye offer sacrifice and oblations well-pleasing 
to God through Christ the One Mediator, and Everlasting High 
Priest. See Heb. xiii. 15. Col. iii. 17. 

Some persons (the Schwenckfeldians and others of modern 
days) have perverted this text into an argument, that ali Chris- 
tians are Priests; and that there ought to be no Priests or die- 
tinet orders of Ministere in the Christian Church. 

But to this allegation it may be replied, that the words “ye 
ere a holy priesthood,’ were applied also to the Jews in the Old 
Testament (Exod. xix. 6), and yet, ‘‘ Korah and his company”’ 
were punished by God for saying that “all the congregation is 
holy,” and for invading the office of the Priesthood (Num. xvi. 
3—40). And Uszziah the King was smitten for presuming to 
offer incense (2 Chron. xxvi. 18), and the Apostle St. Jude 
declares that the sin of the gainsaying of Korah may be com- 
mitted in Christian times (Jude 11). 

The special ministration of God's Word and Sacraments is 
committed to certain persons, who accordingly have, in Scripture, 
special designations, as being separated for the work whereunto 

ey are called (Acts xiii. 2); and “ Ecclesia non est,’’ says S. 
Jerome (adv. Lucif.),“‘ que non habet Sacerdotes” (cp. 8. Ignatius, 
ad Trall. 3), xepls rodrey ’ExxAnotla ob xadcira:. Christ gave not 
all, but some to be Apostles, and some to be Prophets, for the 
work of the ministry (Eph. iv. 11, 12). “Are adi Apostles? are 
all Prophets? are all Teachers?’ (1 Cor. xii. 29.) No, every one 
in his own order. And St. James would not have commanded 
Presbyters to be sent for (James v. 14), and St. Peter would not 
have enjoined Presbyters to feed the flock committed to their 
care (1 Pet. v. 1), if every one was s Priest. And if all men are 
equally Priests, then a// men are equally Kings. For the Scrip- 
ture says that Christ hath made us Kings and Prieste (Rev. i. 6), 
and according to this notion all civil order must be abolished. 

But the true exposition is, that all Christians are to be dis- 
tinguished from the world, as the Jews were distinguished from 
other nations, and as Priests are distinguished from those to 
whom they minister; and that al/ persons who are Christians, and 
distinguished as such from those who are not Christians, are to 
be a holy priesthood, and to consecrate their souls as altars to 
God, and to offer themselves as living sacrifices to Him. See 
Augustine, Tract. in Joan. 51. 

6. wepidxe: dv ri ypapfi]) tt ie extant in the Scripture: wepiéyes 
is used in a middle sense, as many other verbs in the N T. (see 
on Mark xiv. 72. Luke xv. 12), and so wepiéxe: in Josephus 
(Ant. xi. 4.7), xaOds dy abrii dmicroAg wepiéxes. Winer, p. 225. 
The verb drepéxe in ii. 13, is an example of similar usage, and 
wapedl8ov in ii. 23. 

— Al@ov] stone. See Ps. cxviii. 22, LXX. Matt. xxi. 42. 
Cp. Barnabas (Epist. 6, p. 10, Dressel), who appears to imitate 
these verses of this Epistle. 

Here also is another parallel between this Epistle of St. 
Peter (ii. 4— 8) and St. Peter’s speeches as recorded by St. Luke 
in the Acts. there, iv. 10—12. 

7. busy oy 4 tyuh] to you therefore, who believe in Him, the 
worth of this stone is imparted. The sense is well expressed in 
the Syriae Version, “ Vobis igitur datus est hic Aonor,” and so 
the Vulg. and Arabic, “‘ Vobis igitur est honor.’’ That is to say, 
ye are not put to shame as unbelievers will be (v. 6), but are 
made sharers in the Aonour and value (1r::)) which belongs to this 
living stone, Christ, which is precious and honourable (&yrijos). 

This honour and value are imparted fo you on your pro- 
Session of faith, in your baptism, by which ye are cemented 
io Him; and by your stedfast adherence and continuance in 
belief in Him, you, coming to Him who is the Living Stone, 
became also living stones. See Didymus here. 

Ye are not dead etones, like the stones of the material 
Temple at Jerusalem, which will soon be cast down, and not “ one 
stone be left upon another ’’ (Matt. xxiv. 2, Luke xix. 44). And 
ye are not diseased stones, like the stones infected with leprosy, 
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which were to be taken out of the wall of the house (Lev. xiv. 
40—44). Ye are living, healthful stones, joined together in 
anity, and compacted and growing in Christ; and being built up 
in Him ye have been made to be sharers and partakers of His 
glory, so that by your inedification on Him, who is set in Sion 
as the Stone elect, precious, ye become like the jewels and precious 
stones in the wall of the heavenly Jerusalem (Rev. xxi. 19). Thus 
His honour and worth (riph) te given to you, who believe; it is 
given to you by virtue of your faith in Him; for those who serve 
Him will His Father Aonour (John xii. 26). 

As to the sense of the dative participle, cp. Winer, p. 485. 

— dwe:Bovc: 84) But to those who are disobedient, the stone 
which the builders rejected, this became the head of the corner. 
That is, it was exalted and glorified, notwithstanding their rejec- 
tion of it; nay, more, even dy means of their rejection of it, it 
became more glorious; for the glory of Christ is due to His 
suffering, and He cements His Church with His own dlood, shed 
on the cross, and by His Death He lives, and overcame Death, 
and delivers us from Death, and gives eternal life to all who 
believe. See Phil. ii. 9. Heb. ii. 14. 

— els xepadrry ywrlas] to the head of the corner. See Matt. 
xxi. 42. 44. Acts iv. 11, St. Peter’e own speech: cp. Eph. ii. 
20. 

— xa Aldos wpooxéuparos] and a Sione of stumbling, and 
Rock of offence to them who stumble at the word, i. e. at the 
preaching of the cross (4 Adyos rot oraupow), which is to the Jews 
a stumbling-stone. (1 Cor. i. 18.) 

8. els 8 wal éré@noay] fo which they were also sel, or ap- 
pointed. Christ is the Stone who is set for the fall, and for the 
rise, of many in Israel. (Luke ii. 34.) Christ is set for the rise 
of all who delieve in Him; and He is eet for the fall of all who 
disobey Him. 

No man is set for disobedience; but all, who are disobedient, 
are set for a fall; and whosoever falleth on this stone shall be 
broken, and on whomsoever it shall fall, it shall grind him to 
powder. (Matt. xxi. 44.) Cp. Jude 4, and Didymus here, who 
says, that their voluntary unbelief was the cause of their ap- 
pointed fall; and see the remarks above, Introduction to the 
Epistle to the Romans, p. 194; and Dr. Hammond here. 

9. duets 34] but ye, who are believers in Christ, are Israelites 
indeed, and enjoy all the titles and privileges which are promised 
by God in the Old Testament to His chosen People. (See above, 
i. 2.) The literal Israel who reject Christ have fulfilled the pro- 
phecies, which declared that the elect corner etone (Isa xxviii. 
16) would be also a stone of stumbling, and a rock of offence to 
some (Isa. viii. 14); and that the stone which the builders, or 
chief workmen in God’s Temple in Jerusalem, refused, should 
become the Head of the corner. Do not therefore be staggered 
by that rejection ; nor imagine that ye have forfeited any privi- 
leges by embracing the Gospel. Ye are now God’s people indeed, 
a chosen generation, a royal priesthood, being members of the 
mystical body of Him Who is the everlasting Priest and King, 
and being partakers of the holy unction of His Royal/y and 
Priesthood: ye are a holy nation, a peculiar people, Aads eis 
wepsxolnow (from LXX, Exod. xix. 5. Deut. vii. 6. Cp. Isa. xliii. 
21. Mal. iii. 17); i. e. literally, @ people fur a purchasing, or 
acquisition, 792) (segullah, peculium), and specially for the 
purchase effected by the precious blood of Christ. 

The peculiar people, or people for the purchase, is the 
Universal Church which Almighty God has purchased to Himself 
by the precious blood of His dear Son. Cp. Acts xx. 28; and 
see above on Titus ii. 14, and Eph. i. 14. 

— dperds] virtules, God's attributes and works of love and 
mercy to you in Christ. Cp. 2 Pet.i.3. St. Peter is adopting 
the language of Isaiah (xlii. 12), ras dperas abroi év rais rhoos 
dxayyeAovct. 


10. of xord ob Aads} who were formerly not a people: for ye 
are scattered in all lands, and have no king or country; but sow 
ye are a people, for ye have a home in the Church, and a King 
in Christ. St. Peter is appropriating the words of Hosea (ii. 23), 
where God is pre-announcing His reconciliation with Israel; a 
circumstance which may serve as an evidence that these words 
do not show (as some have supposed) that this Epistle was written 
to Gentiles. See above, i. 14. 18. 

— of obx hAenpdvos, viv 8 érenOdyres] Observe the difference 
of tense in these two participles, the perfect and aorist; the 
former describing a stale, the latter an act. Ye were formerly 
not }Aenudvot, not pitied by God; ye were continuing in thas 
state, one of remoteness from God’s mercy ; but AchOnre, ye 
were made an object of mercy by His act of free grace to you in 
Christ. Cp. Winer, § 45, p. 307. 

ll. &yaxnrol] Beloved, I beseech you as strangers and pil- 
grims. He had been speaking of their new birth in Christ 
(i. 23), and had just been describing them as a people redeemed 
and purchased by God to Himself; redeemed from the captivity 
of Satan, and purchased by the blood of Christ to Himself, and 
to the hope of an eternal inheritance in the heavenly Canaan. 

The mercies they now enjoy are the antitypes of those vouch- 
safed to their fathers, the Israelites of old, when they were redeemed 
out of the house of bondage in Egypt, and saved from the deatroy- 
ing angel by the blood of the Paschal Lamb; and became God’s 
peculiar people, dedicated to Him, and were made inheritors of 
the land of Promise. Cp. 1 Cor. x. ]—6. 

St. Peter had exhorted them to sing praises to God for their 
deliverance out of darkness into light (ii. 9), as Moees and 
Miriam sang praises to Him for the salvation of the people out of 
Egypt, after their passage through the Red Sea (Exod. xv. ]—22), 
the type of Baptism. And now by a happy connexion he exhorts 
them to march onward in their journey, as the Israelites did in 
their pilgrimage through the wilderness; and to abstain from 
Jleshiy lusts, which they bad renounced in their baptism, and 
which war against the soul; and to be warned by the fate of 
their fathers, whose carcases fell in the wilderness; and to remem- 
ber the fires of Taberah, and the judgments of Kibroth-hattaavah, 
the graves of them that Justed. Num. zi. 4—34. Ps. evi. 14. 
1 Cor. x. 6. 

This address to them as strangers and pilgrims was specially 
pertinent to the first readers of this Epistle (see above on i. | 
and 17); but is alsoapplicable to ali, who have no continuing city 
here, and seek for a home above. See Heb. xi. 13—15. Cp. 
Phil. iii. 20. 1 John ii. 18. 

— axéxecbe] abstain ye. The imperative mood. His. has 
the infinitive here, aréxeo6a:, and so B, K, and most editors. 
But the imperative, adwéxecGe, is sanctioned by A, C, G, and 
many Cursives, and the Syriac, Coptic, and thiopic Ver- 
sions ; and Didymus, Cyprian, and Leo; and this direct address 
gives more life and force to the appeal. Compare the similar 
passage of St. Paul, Rom. xii. 2, and note there; and the hke 
structure in this Epistle, v. 1, rapaxar@ rods dy buivy xpeo Burd. 
pous, momdvare, 

— alrives] gquippe gue—more expressive than which: it 
implies the reason why we are to abstain from them; viz. becouse 
they war against the soul. On this use of Sor:s, see Rom. i. 25. 
32; ii. 15; vi. 2. 1 Tim. i. 4; vi. 9. 

— orparetovrai] are warring: he refers to James iv. 1, 
“« Juste warring in your members.”’ 

12. rh» dvacrpophy] having your conversation (social iuter- 
course and behaviour, Gal. i. 13. Eph. iv. 22. James iii. 13) 
honest among the Gentiles, among whom ye are dispersed and 
scattered abroad, as a holy leaven to leaven the world, in order 
that in the very respect in which (dv G, see iii. 16) they speak 
against you az evil-doers, by calling you disloyal to Rulers, bet 
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finding you when tried most loyal to them (see v. 15), they may, 

Jrom your good works, of which they are spectators (éxorrevorres, 
so B, C), glorify God in the day of visitation; that is, in the day 
when ye are visited by God, the Inspector and Judge of all, and 
when ye are tried by afflictions (see Luke xix. 44. Isa. x. 3. 
Jer. vi. 15; viii. 12), and are manifested in your true light by 
Him, in the eyes of the world, especially of your slanderers and 
detractors; then in “the time of visifation shall ye shine, for 
grace and mercy is to His saints and éxioxow) to His elect.’ 
Wied. iii. 7.9; iv. 15. Ecclus. ii. 14; xviii. 20. 

The day of Visitation may also be understood more gene- 
rally as describing God’s Judicial Visitations, such as the im- 
pending War in Judeea, and other Ware, Famines, Earthquakes, 
Plagues, and Pestilences. Matt. xxiv. 7. 

In such trials as those, the faith and love of the Christians 
were displayed in striking contrast with the Jews and Heathens. 

A memorable instance of this may be seen in the history of 
the Plague at Carthage, in 8. Cyprian's Episcopate, as described 
by his Deacon, Pontius, p.6 ‘The majority of our brethren,”’ 
says Pontius, “took care of every one but themselves; by 
nursing the sick, and watching over them in Christ, they caught 
the disorder which they healed in others, and breathed their last 
with joy; some bare in their arms and bosoms the bodies of dead 
saints; and, having closed the eyes of the dying, and bathed 
their corpses, and performed the last obsequies, received the same 
treatment at the hands of their brethren. But,’’ he adds, ‘the 
very reverse of this was done by the Gentiles: those who were 
sinking into sickness, they drove from them; they fled from their 
dearest friends; they threw them expiring into the streets, and 
turned from their unburied corpses with looks of execration.”’ 
See also S. Cyprian’s words in his treatise published on that oc- 
casion, De Mortalitate, sive Peste, capp. 9, 10, “ Mortalitas ista, 
ut Judeis et Gentilibus et Christi hostibus pestis est, ita Dei 
servis salutaris excessus est.’’ 

The words érorr}s and érorredew are applied to spectators 
of actors in a drama, or of wrestlers in athletic games, or who are 
admitted to view some sacred Mysteries. See above on | Cor. 
ii. 6, and Wefetein, p. 687. 

The Christians in their sufferings were a spectacle (@¢arpov) 
to the world (1 Cor. iv. 9), and the heroism and patience with 
which they endured them, excited the admiration and elicited the 
applause of the Heathen; and this applause redounded to the 
glory of God, Who gave them grace to suffer as they did. Thus 
the Martyrdoms of Christians were instrumental in the conversion 
of Heathens, and in the Propagation of the Faith. 

This passage is quoted by &. Polycarp, ad Phil. c. 10, 
‘¢omnes vobis invicem subjecti estote (1 Pet. v. 5), conversa- 
tionem vestram irreprehensibilem habentes in gentibus, ut ex 
bonis operibus vestris et vos laudem accipiatis, et Dominus in 
vobis non blasphemetur.” 

18. Swordynre ody] be ye subject therefore. A practical ap- 
plication of the general precept just enunciated. 

— brordynte adoy dvOpwrlvy xrices] be ye subject, submit 
yourselves, to every power, to every ordinance appointed by man. 

The ruling Power, to which they are to submit, is called here 
x7lais avOpwnlyn, an ordinance of man; because the choice of the 

icular form of Government in a State, whether it is to be 

onarchical or Republican, is commonly determined by men; 
and the persons who are appointed to govern,— whether by here- 
ditary succession, or election,—are often designated by men. 

But the Authority (éfovola) itself, which Rulers have and 
exercise, when they have once been appointed by men, is not 
derived from man, but it is from God alone. (See Rom. xiii. 
i—3. 

is important proposition, which is plainly set forth io 
Holy Scripture, by St. Peter here, and by St. Paul (Rom. xiii. 
1—4), and which declares the true grounds of all allegiance and 
obedience to Rulers and all in authority, may be thus illustrated ; 

Water may be made to assume different forms, in fountains 
and cascades, and be made to flow in different channels or aque- 
ducts, by the Aand of man; but the Element itself, which flows 
in them, is from God. So again, Marble may be hewn by man’s 
hand into different shapes; under the sculptor’s chisel it may 
become a statue, a frieze, or a sarcophagus; but the Marble itself 
is from the quarry, it is from the creative hand of God. 


So it is with Civil Power. The Form which Power may 
assume, and the Person who may be appointed to exercise it, may 
be xrlaocs dy8péwiva, ordinances of man: but the Asthority 
iteelf (€fovcla) is from God. 

uently, as St. Peter teaches, we are bound to submit 
to every ordinance of man, ‘‘for ihe Lord's sake,’? Whose mi- 
nisters and vicegerents our Rulers are; and as St. Paul declares, 
‘“‘ he that resisteth the Authority, resisteth the ordinance of God, 
and they that resist, shall receive to themselves damnation.” See 
notes above on Rom. xiii. 1—3. 

‘‘ All the Kingdoms and Governments of the whole earth are 
Thy ordinance, O Lord (Rom. xiii. 2), albeit an institution of man 
(1 Pet. ii. 13),” says Bp. Andrewes (Private Devotions, p. 48, 
ed. 1830). Cp. Bp. Sanderson, Prel. vii. 15. Abp. Bramhall 
and By. Horeley in Christian Institutes, iii. 39. Adbp. Leighton 
here, and Hooker (VIII. ii. 6), who says, “‘ Unto kings by Auman 
right, honour by very divine right is due.” 

bedience therefore is to be paid to Authority in all com- 
mands that are nof contrary to divine law. As to our duty in 
those cases where the human Governor commands any thing 
which is forbidden by God, or forbide any thing which God com- 
mands, St. Peter’s own conduct may be our guide. See above, 
Acts iv. 19, 20; v. 29. 

There is a particular emphasis in the word dep here, every 
ordinance of man; because some Jewish Christians, and especially 
the Gnostics, held and taught that they were exempt from sub- 
mission to human rule, particularly ¢o heathen rule. See on 
1 Tim. ii. 1—3. Titas i. 10; iii. ], and below, ii. 16, and on 
2 Pet. ii. 10, and Jude 16, for corrections of this notion. 

St. Paul uses the same word, in order to teach that no one is 
exempt from the duty of subjection to Rulers. ‘ Let every soul’’ 
ve ux), he says, ‘‘ be subject to the higher powers.” (Rom. 


St. Peter himself here teaches the duty of submission to 
lawful authority. But they who call themselves “‘ successors of 
Si. Peter,” have set themselves above, and in opposition fo, law- 
fal authority, and have often encouraged others to rebel against 
it. See above, on 2 Thess. ii. 4, and below, on Rev. xiii. 15, 16; 
xvii. 3. How much misery would the World have been spared, 
if they who profess to revere the name of St. Peter, and to bo 
successors of St. Peter, had listened to the precepts of St. Peter, 
and had followed the example of St. Peter ! 

— Baorei] the King—the Roman Cesar. So faciActs is 
used by Josephus, B. J. v. 13.6. Cp.v. 17. The regions to which 
this Epistle was sent were provinces of Rome. 

— dwepéxovr:] as being over you. See on Rom. xiii. 1. 

14, iyyepdow) governors. In our Lord’s Ministry and Country 
Cesar was BaciAeds (John xix. 15), but Pilate was 7yeudy (Matt. 
xxvii. 2). He submitted fo doth. (Matt. xxii. 17. John xix. 11.) 

15. 37: obras] for so is the will of God, that by well-doing we 
may slop the mouth (piovy, fo muzzle, Matt. xxii. 12. 34. 
Mark i. 25; iv. 39. 1 Tim. v. 18) of the ignorance of foolish 
men. We Christians may be maligned by the heathen, as if we 
were ill affected to Cesar; but when we are put to the test, it 
will be found, that we Christians are loyal subjects, and in fact 
almost the only loyal subjects of Cesar; because it is our religion 
alone which teaches men to regard Ceesar as the Minister of God. 
Cp. Gcumen. here, and see this doctrine eloquently preached by 
Tertullian in his Apology, § 28—37. 

This admonition of St. Peter to the Jewish Christians was 
very seasonable at this time, when the Jews at Jerusalem, and in 
various parts of Europe and Asia, were preparing to rise in that 
Rebellion against Rome which ended in the destruction of Jeru- 
salem by the Romans, about five years after this Epistle was 
written ; and which produced its fatal results in the slaughter of 
many thousands of Jews collected in Jerusalem from all parts, 
and in the unutterable woe and final dispersion of their nation. 

The Christians were rescued from those calamities by the 
prophecies and exhortations of Christ and His Apostles, particu- 
larly St. Peter and St. Paul. 

Christ was crucified by the power of Rome, as He had fore- 
told that He would be (Matt. xx. 19). St. Peter and St. Paul, 
as they also foreknew, were martyred by Rome; but yet they 
preached submission to Rome. 
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16. ds éAcdBepo:] as free, and yet,—although free by reason 
of that liberty, with which Christ has made you free (Gal. v. 1), 
—not using your liberty as a cloke (or specious pretext) for 
maliciousness. 

He had exhorted them to be subject to every human ordi- 
nance for the Lord’s sake ; and he now obviates the objection of 
those Christians who—following the example of the Pharisees, and 
others among the Jews, who pleaded that they were God's peculiar 
people (see v. 9), and that, as children of Abraham, and sudjects 
of Jehovah, they ought not to be in bondage to any man (John 
viii. 33), and especially ought not to submit to any heathen rule, 
and could not in conscience pay tribute to Caesar (see Matt. xxii. 
17—21)—alleged, that since they had been made free by Chriat, 
they could not obey any other rule, especially a heathen power, 
without treachery to Him. 

It is well observed by By. Sanderson, that St. Paul, the 
Apostle of the Gentiles, usually treats the question of Christian 
Liberty in reference to the duty of using it in such a manner as 
not to give offence to weak brethren; and that St. Peter, the 
Apostle of the Circumcision, generally handles it in such a man- 
ner as to guard it against being abused into an occasion of in- 
subordination to Authority. The one guards against the danger 
of scandal ; the other inculcates the duty of obedience. 

The reason of this was, that St. Peter had to do with Jews 
“who could not brook subjection and were of all nations under 
heaven the most impatient of a foreign yoke.” ‘‘ Seditiosissima 
gens.” Scaliger. Bp. Sandereon, iii. 273. St. Paul dealt with 
mixed communities of Jews and Gentiles, and had a delicate and 
difficult part to perform, in preventing the one from giving offence 
to the ‘other, and from rashly judging the other; and in endea- 
vouring to unite them all by the bonds of Love. 

St. Peter asserts their freedom, and exhorts them to live as 
Jree; but be also warns them against making their freedom a 
mask for maliciousness, and against falling into the sins of licen- 
tiousness and rebellion, under the sacred guise of liberty, and 
religion; and against forfeiting their freedom, by making them- 
selves slaves of evil passions. 

This twofold duty has been well inculcated in a sermon on 
this text by Bp. Sanderson. To do God and ourselves right it is 
necessary that we should with our utmost strength maintain the 
doctrine and power of that Liberty wherewith Christ hath endowed 
His Church, without either usurping the mastery over others, or 
subjecting ourselves to their servitude, so as to surrender either 
our judgments or Consciences to be wholly disposed according to 
the opinions or wills of men, though of never so excellent piety or 


But yet, lest while we shun one extreme, we fall into another, 
as we are very apt to do; and lest, while we seek to preserve our 
Liberty, we lose it; the Apostle, therefore, in the next clause, 
putteth in a caveat for that also, not using your liberty for a 
cloke of maliciousnese. We must so maintain our Liberty that 
we abuse it not, as we shall, if, under the pretence of Christian 
Liberty, we either adventure the doing of some unlawful thing, 
or omit the performance of any requisite duty. Bp. Sanderson, 
v. p. 289. On the grounds and nature of Christian Liberty, and 
on the rules for its right use, see also note above, on 1 Cor. iii. 4. 
22, 23; vi. 12; ix. 19, and Gal. v. ] and 13. 


As free, and not using your liberty as a cloke of malicious- 
ness, but as eervants of God. 

It is observable, that St. Peter imitates and adopts here 
St. Paul’e language to the Galatians (v. 13). 

(1) St. Peter’s words “ae free,’ correspond to St. Paul’s 
words, ‘ brethren, ye are called to liberty.’’ 

(2) St. Peter’s words, ‘‘and not using your liberty as a 
cloke of maliciousness,”’ correspond to St. Paul’s words, “ only 
use not your liberty az an occasion to the flesh.” 

3) St. Peter’s words, “but as servanis of God,’ corre- 
spond to St. Paul’s, ‘ dy love serve one another.” 

Thus these two Apostles unite in teaching, 

1) The duty of maintaining Christian Liberty. 
ie The need of caution against its abuse. 


(3) The Law by which it is to be regulated, and the manner 
in which it is to be used. 

Observe also, that St. Peter, the Apostle of the Circumcision, 
in this Epistle, which is addressed to Jewish Christians of Galatia, 
(i. 1), refers here to that Epistle of St. Paul—the Aposile of the 
Gentiles,—the Epistle to the Galatians (v. 13), in which St. Paul 
had specially inculcated the duty of maintaining Christian Liberty 
against the usurpations of Judaizing teachers, who endeavoured 
to bring them into bondage (Gal. i. 7; v. 1), and in which & 
Paul bad recorded his own public opposition to St. Peter & 
Antioch, when, in a moment of weakness, he connived at those 
Judaizing teachers who would have imposed the yoke of the Ler- 
tical Law on the Gentile Christians (Gal. ii. 11—21). 

Thus St. Peter now declares his entire concurrence with 8. 
Paul on that matter which had then produced a difference between 
them ; and in which his conduct had exposed him to the rebuke 
of his brother Apostle. And by the adoption of the language of 
the Epistle of St. Paul to the Galatians, and by incorporating t 
in his own Epistle to the Jewish Christians of Galatia, he presents 
a noble example of recovery from error, and of generosity and love 
of truth. Compare note below, 2 Pet. iii. 15, 16, and Introduc- 
tion to this Epistle, pp. 42, 43. 

17. wdyras—ripare}] Honour all men, Love the brotherhood. 
On this text see By. Sanderson's Sermon, i. pp. 64—81. 

— thy ddeApdrnra] the brotherhood (see v. 9). So Clemens 
R. i. 2, dydv hy dpiv wtp axdons ris aderAgdryres as 7 
oaferba:, and so S. Polycarp (c. 10), in the old Latin Version, 
“‘ fraternilatie amatores.” 

Love the brotherhood; sympathizing with them in grief, 
succouring them in trouble, rejoicing in their graces, as if they 
were your own. There is the same blood in your veins; the 
same Head of the whole brotherhood ; the same Spirit knitting 
all together in one. Cp. Abp. Leighton on i. 22. 

— thy Bacirdda ripare] Honour the King, even Nero. See 
above, v. 13. Mark the difference between rinzhoare and ripere 

The union of these two Apostolic precepts arranged in this 
order, ‘‘ Feary God, Honour the King,’’ shows that Loyalty is to 
be grounded on Piety; that in order to be good Citizens men max 
begin with being good Christians; that honour to Kings is to be 
based on the fear of God, by Whom Kings rule, and Whose 
ministers they are. §t. Peter follows Solomon (Prov. xxiv. 21), 
poBod roy Gedy, vid, nal BaciArAda, 

18. of oixéra:] ye domestics,—a milder word than slaves. This 
is the only place in the Apostolic Epistles where the word oixérys 
occurs in this sense. 

This fact may thus be accounted for ; 

St. Peter is writing specially to Jewish Christians, who 
would not regard ¢heir domestics, especially those of their own 
nation, in the same light as the Heathen Masters did theirs, 
namely, as slaves. See Lev. xxv. 839—44, where the Jews are 
forbidden to reduce any poor man of their own nation to the state 
of a bondsman, and they might not purchase as bondsmen any of 
their own nation, but of the heathen only. 

St. Paul, the Apostle of the Gentiles, and writing specially 
to them, always uses the word 3ovAos (bondsman, slave) in his 
precepts concerning household service (1 Cor. vii. 21. Eph. 1. 
5—8. Col. iii. 11. 22; iv. 1. 12. 1 Tim. vi. lL. Tit. ii. 9). 

Many Jewish Rabbis taught, that a Jew might not serves 
Heathen (see Ligh{foot on 1 Cor. vii. 23. Cp. John viii. 33). 
Therefore this precept of St. Peter, the Apostle of the Circua- 
cision, exhorting servants to be sudject to their Masters, was § 
necessary caution to Jewish Christians ; and it proves his courage 
and honesty; he would not ingratiate himself with them by 
flattery, and by concessions to their national prejudices. Cp. 00 
Tit. i. 1O—)2. 

19. tovro yap xdpis] for thie is acceptable. Properly, this 's 
an act of grace, freely and cheerfully laid up on your part, 634 
deposit with God, and favourably accepted by Him, and requited 
to you with praise and benefit. See v. 20, where xA¢os explains 
it; and cp. J Tim. ii. 3. Col. iii. 20. Hence Gicumen. renders it 
by dwo3ox%, and xdpis in Luke vi. $2 is represented in the 
parallel place of St. Matt. v. 46 by puc6ds. 
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20. woioy yap xdpis] for what glory ie it? A passage quoted 
by Tertullion, Scorpiac. c. 12, where he this an Epistle of 
8t. Peter ad Ponticos. See above, i. }. 

— Kxoragi(duera:] buffeted,—as Christ was (see Matt. xxvi. 67) : 
‘‘ alape, poena servorum, eaque subita”’ (Bengel) ; inflicted on 
slaves by their masters in outbreaks of passion; cp. note below, 
v. 24. 

— tovro} A, B add yap, and some Cursives, and so Lach., 
Tisch., Alford. 

21. txaber ixtp judy] He suffered for us; for our benefit, and 
in our behalf. See Rom. v. 7, 8. 1 Cor. i. 13. Matt. xx. 28, and 
the words of Isaiah, liii. 4, 6. 12, to which St. Peter is referring. 

— nuiy trodirdvev iwoypaupdy] leaving to us (when He 
went away to heaven) a copy, for us to imitate; properly an 
exemplar or model, ruwos (2 Thess. iii. 9), to be followed in 
writing or painting (see Weistein, p. 688), that we should follow 
His steps. 

This saying has a peculiar force in the mouth of this blessed 
Apostle, who had been an eye-witness of our Lord’s patient 
bearing, and meek demeanour, when He was arrested in the 
Garden of Gethsemane; and when He stood before Caiaphas and 
the Sanhedrim, on the morning before the crucifixion; and to 
whom our Lord, after His Resurrection, in reply to his question, 
‘‘What shall this man do?”’ (viz. St. John,) said, ‘‘ Follow thou 
Me" (John xxi. 22), and who did follow Him even to the cross 
as a Martyr; and having received the charge, ‘‘ Feed My sheep ”’ 
(John xxi, 15—18), laid down his life for them, as Christ, the good 
Shepherd, had laid down His life for the sheep. Cp. 1 John iii. 
16, and Augustine in Joan. Tract. 84. 

This passage is also imitated by S. Polycarp, c. 8, Xpiords 
"Ingovs dyfiveyxey Huay Tas apaprlas te l8ly odpare wh 
vd EbAoy, ds dawortap obn éwolnaev, ob8t cipdOn SdA0s 
dy TG ordépari abrov pinta) ody yevdpeba ris troporis 
avrTov.... Tovroy hui Toy bmoypappdy Une 80 éavrod. 

Christ is our Example of patience; as Teréudlian says, He 
Who is God stooped to be born in the womb of His Mother, and 
waited patiently, and grew up; and when grown up was not 
impatient to be recognized as God. He was baptized by His 
servant; and repelled the Tempter only by words. When he 
became a Teacher, He did not strive nor cry, nor did any one 
hear His voice in the streets; He did not break the bruised reed 
nor quench the smoking fiaxr. He scorned no man’s company ; 
He shunned no man’s table. He conversed with publicans and 
sinners. He poured out water and washed His disciples’ feet. 
He would not injure the Samaritan village which did not receive 
Him, when His Disciples desired to call fire from heaven to con- 
sume it. He cured the unthankful; He withdrew from those 
who plotted against Him. He had the Traitor constantly in His 
company and did not expose him. And when He is betrayed, 
and is brought to execution, He is like a sheep which before his 
shearers is dumb, and a lamb that doth not open its mouth. 
He Who was Lord of Angelic Legions did not approve the sword 
of Peter drawn in His defence. He is spit upon, scourged, 
mocked. Such long-suffering as His, is an example to all men, 
but is found in God alone. Tertullian, de Patientia, c. 3. Cp. 
Augustine, Serm. 114 and 284. 

22. 8s auapriay—airov] Who did not commit sin in act; no, 
nor even (ov8é) was any guile found in His mouth. He was so 
far from doing any evil, that He did not even speak any guile. 

23. 8s AoiSopovpevos obk dvreAaiBdpes] Who being reviled, 
was not reviling again: when suffering, He was not threatening. 
Observe the imperfect tenses here, dvreAaddpes, hrelAe:, rapedidov, 
was commilting, i. e. Himself and His cause (see v. 6). Clem. 
Alex. here, and Winer, § 64, p. 521. 

24. &s ras apuaptlas] Who Hie own self carried up our 
sine in His own body on to the tree. The preceding imperfect 
tenses (see the last note) give more significance to the subsequent 
transition to the aorist in dvfveyxey, He Himself willingly and 

Vou. II.—Parr IV. 


alone (abrds) carried up our sins by one act alone, done 
once for all; namely, by His death on the cross. He was Himself 
without sin; but He bare in Himself the sins of those for whom 
He offered Himself as a sacrifice. Severus (in Cateni, p. 58). 

He Who took the Nature of us all, and incorporates us 
all in Himself, carried, lifted up, our sins, collected together, as 
a weight Inid upon Him, in His own body, as our proxy, sub- 
stitute, and vicarious sacrifice, on fo the tree on which He offered 
Himself as an expiatory and propitiatory sacrifice to God (Heb. 
vii. 27); and on which He became a curse for ue, for it is 
written, ‘‘ Cursed is every one that hangeth on a free.’’ (Gal. iii. 
13.) Thus He took away the curse in which we were involved by 
the sin of our first parents eating the fruit of the forbidden tree ; 
and by His perfect obedience took away the curse of the Law for 
disobedience ; for it is written, ‘‘ Cursed is every one that con- 
i 10) not in all that is written in the Law to do it.’” (Gal. 
iii. 10. - © 

The Vulgate has “ pertulit ’’ here, and the Syriac still more 
fully, ‘‘ bajulavit omnia peccata nostra, eaque sustulit in corpore 
suo ad crucem.” 

The Socinian exposition of this passage is, that Christ dis- 
played a noble example of patience in our nature, and took away 
our sins by instructing us in patience. 

It is true that the Apostle is here representing Christ as our 
pattern of patience. But he compares Him also to sacrificial 
victims, the offerings of the Law, who are described in Scripture 
as bearing the sins of those who offer them, see Lev. x. 17; and 
whose blood was to be carried into the holy place, because the 
blood is the life of man. (Lev. xvii. 11—14.) 

St. Peter uses the word dyfveyxe to describe the act of car- 
rying the sins up, i.e. to the cross; as victims (to whom the 
sins were transferred and laid as a burden upon them, Lev. i. 4; 
iii. 2; iv. 15) were carried up and offered on an altar. See below 
on iii. 18; and compare Isa. liii. 12. Heb. ix. 28, 8 Xpiords wag 
mpocevexGels els 7d woAA@y dveveynxety Guaprias. 

Christ is here propounded as an example of patience in His 
act of bearing and carrying, not in His act of taking away, as 
some Socinians misinterpret the word dvagpédpeiv. 

Christ’s sufferings were exemplary; but they were also 
something much more than exemplary, they were also propitia- 
tory. This Scripture is happily connected, as an Epistle, with the 
Collect for the Second Sunday after Easter, where the doctrine of 
that double character of Christ’s sufferings is taught. 

St. Peter goes on to declare that the effect of Christ’s 
patience in faking up our sins in His own body on the cross was 
to liberate us from the penalty of sin; for St. Peter adds, “ by 
whose stripes ye were healed.” See Ireneus, iii. 16.9. Origen 
(in Levit. 3), ‘ peccata nostra portavit; vitulum immaculatum, 
hoc est, carnem incontaminatam obtulit Deo;”’ so Cyprian, Ep. 8, 
and Ep. 63, ‘‘ Christus peccata nostra portabat ;"” and other cita- 
tions from ancient Christian Fathers on this subject at the end of 
the treatise of Groftius, de Satisf. Christi, pp. 229—267, and his 
own remarks, pp. 14—16, ed. 1675; and By. Pearson on the 
Creed, Art. ii. p. 140, and the note below on } John ii. 2; iv. 10. 

On the genitives of —abrov, see Matt. iii. 12; the abroi adds 
= the emphasis. Cp. Winer, p. 134. He, and He alone, is our 

ealer. 

On the word pod, vider, livor, wound or weal ; especially 
made by scourging, see Wefstein, p. 689. 

Here is an Apostolic paradox: ye were healed by His 
wounds. (Bengel.) 

The poéaAwy is the wound produced by the chastisement of 
slaves, and the féAoy is the instrament of the death of slaves. 
Mark the Humility of Him, Who, being Lord of all, stooped to 
be the servant of all, and to suffer scourging and the cross as a 
slave ; and was especially exemplary to that class which St. Peter 
is here addressing. Cp. xodAagi(dpevor, v. 20. 

— tva—(howper] Christ died for our sins,.not that we might 
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continue in them, but ia order that we might die to them, and 
live to God. Cp. Rom. vi. 1—12. 

Thus St, Peter obviates all Antinomian perversions of the 
Doctrine of the Atonement. 

25. fre yap ds xpdBara] for, ye were as sheep going asiray, 
but have now returned to the Shepherd and Bishop of your 
souls: a reference, it would seem (as Bede remarks), to our 
Lord’s parable of the Lost Sheep. St. Peter had been speaking 
of Christ, meek and patient as a sheep (vy. 22—24), and tender- 
hearted and vigilant as a Shepherd, laying down His life for the 
Sheep; bearing our sina in Hie own body on to the tree, as the 
good Shepherd in the Parable ‘‘ came to seek and save the sheep 
that was lost,” and “‘ when he had found it, laid i¢ upon his own 
shoulders, rejoicing, and said, Rejoice with me, for I have found 
My sheep that was lost.” Luke xv. 5. 

The Lost Sheep of the house of Israel were now scattered 
in all countries of the world; but Christ the Good Shepherd, 
stretching forth His hands upon the cross, and laying down His 
life for them, had borne them all on His shoulders, and brought 
them all home to the one fold. 

A, B have wAavdépevo:, and so Lach., Tisch., Alf. Els. 
wAavopeva (agreeing with xpdfara, sheep), with C, G, K, and 
most Cursives, and Theoph., Gicumen. And this reading seems 
to be confirmed by Ps. crix. 176. Isa. liii. 6, where the sinners 
are compared to sheep that sre /osf, as in our Lord’s Parable 
(Luke xv. 6); and compare Matt. xviii. 12. The reading there- 
fore of Eiz.—the texius recepiue—seems preferable. 


Ca. IIL. 1. dpolws, al yuvatxes] In like manner, ye wives, eud- 
mitling yourselves to your own husbands, for the Lord’s sake 
Ci. 13). He had been exhorting subjects to submit to their 

ulers (ii. 14), and servants to their Masters (ii. 18), s0 do ye; 
for so, by your meek and gracious demeanour, ye may win your 
own Husbands, if heathen, to the faith in Christ, and save their 
souls. See 1 Cor. vii. 16. 

3. ay Eorw) of whom, let not that outward adornment of 
braiding of hair, and of putting round (the head, neck, wrists, 
&c.) of golden ornaments, be the adornment, on which ye pride 
yourselves. Cp. Clemens Alexandr. (Peed. iii. 4), who says, the 
women that pride themselves in wearing gold, and plaiting their 
hair, have not the image of God in the inner man .. . but let it 
be the hidden man of the heart. 

St. Peter does not here prohibit a decorous apparel, suitable 
to the station of the wearer, but he exhorts women to take heed, 
Jirst, to the dress of the heart, as being ever in the eye of God, who 
readeth the heart. Then they will never err as to the dress of the 
body. See Auguetine, Epist. 73. 

— euros tpixav] of the weaving of hair in knots, &c., 
xépupBoa or oxdpxiot, by means of the pecten, calamistrum, and 
acue crinalis, used for such purposes. Cp. 1 Tim. ii. 9, é» 
wAéypaciy, joined with 4 ypuvaog, as here. Juvenal, vi. 491, 
‘‘ Altior hic quaré cincinnus? taurea punit Continud flexi crimen 
facinusque capilli . . . pectitque comas, et volvit in orbem ; Tot 
premit ordinibus, tot adhuc compagibue altum Atdifical caput ;’’ 
and see Wetstein, p. 324. 

6. Edffa) Sarah, “who by faith received strength to conceive 
seod, and was delivered of a child, when she was past age, because 
she judged Him faithful Who had promised.’’ Heb. xi. 1]. 
Sarah is also described as speaking by divine inspiration, when 
her son Isaac was persecuted by Ishmael. See on Gal. iv. 28, 29. 
And the faithful seed are exhorted to look to Abrabam and Sarah 
that bare them (Isa. li. 2); and her name was changed from Sarai 


to Sarah, because God made her a Princess, and a Mother of 
Nations (Gen. xvii. 15); and God said to Abraham, ‘“ Hearken 
unto Sarah’s voice; for in Isaac, her son, shall thy seed be called.” 
(Gen. xxi. 12.) 

— xdpioy abrdy xadovca] calling him Lord, as the Rabbis 
observe on Gen. xviii.12. Weistein; although she was herself 
Sarah,—s princess, 

— Fs eyevhOnre réxva] whose (Sarah's) children ye became 
(eyerhOnte) by doing well, and not being afraid with any trepi- 
dation ; wrénow, terror, panic, alarm, shown by crouching like 
a hare, and attempting to fly (wrodw, rrhaow, writ). The word is 
used in this sense by Philo, p. 516 (4 EewAngis wrénow dure). 

On the cognate accusative after poBodpera:, see the examples 
in Estiue here, and Winer, § 32, p. 201. Cp. Mark iv. 41. Luke 
ii. 9. 1 Tim. vi. 12. 2 Tim. iv. 7. Rev. xvii. 6, and below, iv. 14 

Or the words may be translated, ‘‘ not being affrighted by 
any terror,” i.e. by any object of terror from without, as in Prov. 
iii. 25, ob poBnOhop xrénow ewer Boicay. 

This admonition of St. Peter was very necessary for Christian 
women, specially those who were married, who were subject to 
vexations and persecutions from Heathens, and even from their 
own husbands. See Teriudlian, ad Uxor. ii. 4,5. Prof. Bluat, 
Early Church, ch. v. p. 98. 

This Apostolic precept, to do good and fear not, was exem- 
plified by St. Peter's wife, who had probably seen the Lord 
(Matt. viii. 14), and was St. Peter’s companion in his Apostolic 
journeys (1 Cor. ix. 5), and went before her husband to Martyr- 
dom, and was cheered by him in her way, by the consideration 
suggested here; namely, by the recollection of the sufferings of 
Christ. “Seeing his wife led to death, Peter rejoiced, because she 
was being called by God, and returning home; and he, calling ber 
by name, comforted her, saying, O woman, remember the Lord :" 
(Clemens Alex. apud Euseb. iii. 30.) 

Wives become like to Serah by obedience. Their authority 
rests on their subjection to their husbands, They become like 
Sarah,—whose name signifies princess,—by ‘‘ calling their hus- 
band lord.” See above on | Cor. xi. 10, and cp. Bede, Homi. 
xxii. in Fest. Circumcisionis. 

1. cuvomouvres xara yreow] cohabiting (with your wives) 6¢- 
cording to knowledge (not in the lust of concupiscence), rendering 
honour (rsudy, reverent regard and modest forbearance in conjugal 
intercourse) to them as fo the weaker vessel, as being heirs {0- 
gether with them of the grace of life, so that your prayers (that 
is, the prayers of you and your wife) may not be interrupted. 

B, G have the dative cvyxAnpovdpors, and 20 Tisch., Aff. 

This is a general precept—as the ancient Expositors observe 
—to regulate the use of the marriage bed with reverential regard 
to the spiritual welfare of husband and wife, as fellow-heirs of life 
eternal; and in such s manner, as may be conducive to mutual 
edification, and to conjugal union in holy offices of prayer snd 
praise to God.. Compare St. Paul’s precept, | Cor. vii. 5, and 
Eccles. iii. 5, and S. Jerome c. Jovinian, i. 4, and S. Augustine 
in Ps. cxlvi., and Gcumeniue here. : 

On the use of the word cxeios, vessel, compare | Sam. 1%'. 
5, and see the note above on 1 Thess. iv. 4. Every maa ought 
to regard his own body as a vessel sanctified to the Lord (2 Tim. 
ii. 21); like those holy vessels for divine service in the Temple 
(Heb. ix. 21). He ought also to regard the body of his wi/e 
as an holy vessel, and as one of more delicate and fragile structure 
than his own; and to treat it with modest reserve and reverentis) 
tenderness and honourable love. 

St. Peter’s words here are best illustrated by those of 5t- 
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Paul (1 Thess. iv. 3—5. Col. ii. 23), especially as to the word 
+iuh, honour, which means reverent regard for the body (whether 
it be our own body, or that of another), as contrasted with xdéy 
a&riplas, lusts by which the body is dishonoured. See the 
Apostle’s words, Rom. i. 24—26. 

This Apostolic precept, to render honour to the wife, as the 
weaker vessel, is a scriptural warrant for the sentence, against 
which some have excepted, in the plighting of troth in the office 
of Holy Matrimony in the Bobdk of Common Prayer,—“ With my 
body I thee worship,’’ i. e. I render thee honour. ‘“‘ Habere uxorem 
non in serve loco, neque meretricis, sed ut sororis in Christo, 
et cohzredis regni coclorum, viri est Christiani.’”’ To render due 
Aonour to the body by keeping it in subjection, and by abstinence 
from fornication and uncleanness ; and to pay due honour to the 
body of the wife, by sobriety, modesty, and love, are conjugal 
offices, requisite for the maintenance of due regard for that holy 
Ordinance of God, which was instituted by Him in the time of 
Man's innocency, and by which is represented and signified the 
spiritual Marriage and Unity betwixt Christ and His Church. 
(Eph. v. 256—32.) 

8. taxewéppoves] lowly-minded. So A, B, C. Elz. has 
pirdppoves. 

9. Iva ebdAocylay xAnpovophonre] in order that ye may inherit 
blessing, from the lips of your future Judge, saying, ‘‘Come, ye 
blessed of My Father, inheril the kingdom ”’ (Matt. xxv. 34). 

10. 4 yap OéAcov (why ayawgy] Fur he whose will it is to love 
life: that is, who sets himself by a deliberate act of volition to 
love ¢hat life which is true life; cp. Matt. xvi. 25, ts dy @éAn 
Wuxhy caoa, Luke ix. 24, and see S. Basil in Catena here. 

St. Peter thus gives additional emphasis to the Psalmist’s 
words (&»@pwros 5 OdAcww (why, dyaray iBeiv Hudpas dyadas, Ps. 
xxxiii. 12), and shows that love itself (dydwn), in the true sense of 
the word, is not a mere appetite, but requires a sustained effort 
of the will. 

18. tis bd xaxdowy dpas, day rot dyabod (nAwral yévnabe ;} who 
ts he that will harm you, if ye become zealots for that which is 
good ? Many among the Jews and Jewish Christians had zea/, but 
not according to knowledge (Rom. x. 2), and were not zealols in a 
good thing (Gal. iv. 17). Many were called (nAwral, zealots, and 
under plea of zeal for God were guilty of enormities (see on Matt. 
xxiv. 15). Be ye zealots, says the Apostle, but let it be for that 
which ts good. Such a Zeloles was St. Peter’s fellow-Apostle, 
Simon, called the Cananife for his zeal (see on Matt. x. 4); and 
on his history see Introduction to St. Jude's Epistle. 

The oldest uncial MSS., A, B, C, have Eeral here: but 
Eiz., G, K, and many cursive MSS. have pinta, imitators, and 
this reading (which is received by 7isch. in his last edition) de- 
serves attention. 

If it is the true one, the sense is, Who is he that will harm 
you, if ye become imilatore of Him that ie good? The word 
psyyrhs is used in six other places of the N. T. (1 Cor. iv. 16; 
xi. 1. Eph. v. 1. 1 Thess. i. 6; ii. 14. Heb. vi. 12), and in all it 
is followed by a person who is to be imitated (see on 1 Cor. xi. 1), 
and a Person is here proposed for imitation, namely, Christ (v. 18; 
iv. 1). And then He, who is the Good One, is here represented as 
a Defender of those who imitate Him, against the assaults of any 
person, man or Devil, who would harm them. 

14. roy pdBov atray uh pohnbire] Do not ye fear their fear, 
that is, the fear with which they would inspire you; but sanctify 


the Lord of Hosts Himself, and let Him be your fear. Isa. viii. 
12, 13. See Ps. lxiv. 1, ‘“‘ Preserve my life from fear of the 
enemy,’’ and above, v. 6, and cp. Phil. i. 28. 

15. Képtow 38 roy Xpicrdy (so A, B, C. Elz. has @edy) 
ayideare] but sanctify the Lord Christ in your hearts, Even 
Moses and Aaron were excluded from the promised land, because 
they did not sanctify the Lord among the children of Israel at 
the waters of strife (Deut. xxxii. 51), but claimed to themselves 
some of that honour which belongs to Him alone. Cp. Bp. 
Andrewes, ii. p. 386, ‘‘ on sanctifying God’s Name.” 

Christ is to be worshipped as God, in the Temple of our 
hearts, and all that appertains to Him must be treated with 
reverential awe. His glory is to be the aim and end of all our 
actions; His word our law; His grace our strength; His blessed 
Self the object of our desires. 

This precept, ‘‘to sanctify the Lord Christ in our hearts,’’ 
especially when compared with the parallel passage, ‘‘ Fear ye not 
their fear, but sancii/y the Lonp of Hosts Himself, and let him 
be your fear’’ (Isa. viii. 12), is a clear demonstration of the Divine 
Nature of Christ. 

When we say, ‘‘ Hallowed be Thy Name,” in the Lord’s 
Prayer, we pray for the sanctification of the Name of our Lord 
Christ. Cp. Clemens Alex. here. 

We may be thankful, therefore, for the testimonies of the 
most ancient MSS., and of the Vulgate, Syriac, Armenian, 
Coptic, Sakidic, and Arabic (Erpenian) Versions, which are fol- 
lowed here by Lachmann, Tisch., Alford, for the restoration of 
this important reading (Xpiordv) to the Text. 

— roo 3t def} but being always ready to give an answer, 
éwoAoylay, an apology, in the theological sense of the term, viz. 
refutation of objections on the part of Jews and Heathens; and a 
clear logical statement in behalf of Christianity ; in reply to every 
man who asketh you a reason, or account, of the hope that ts 
in you. 

Here (says Didymus) is a caution to those who imagine that 
it is enough for us to lead what is called a moral life, without a 
sound foundation of Chrietian fatth; and here (he adds) is a 
special admonition to the Clergy, to be able to solve doubts and 
remove difficulties which may perplex their people, and to stop the 
mouth of gainsayers (Tit. i. 11), and render a satisfactory reason 
of whatever they do, or teach. 

On the duty of examining the evidences of Religion, and of 
being able to render an account of the reason of the hope that 
is in us, see above, 1 Thess. v. 21. 1 Cor. x. 18. 

— drAd] but: notin Elz., bat in A, B, C. This caution was 
necessary, and it is made more emphatic by the 4AAd. Be always 
ready to render to every man a reason or account of the Christian 
hope that is in you; but (&AAd) take good heed to do this with 
meekness, and not with insolence, or presumption. 

Some of the interpolated “‘ Acta of the Martyrs,’’—for ex- 
ample, those of S. Cecilia,—afford a comment on this text. In 
the Acts of her Martyrdom, as recently published, the Christian 
Virgin is transformed into a bold virago, venting the language of 
insult against her Roman Judge sitting on the seat of authority. 
Very different, doubtless, was the real demeanour of 8. Cecilia in 
the hour of trial. Very different was the demeanour of all genuine 
Martyrs imitating the example of Christ, who, when He was re- 
viled, reviled not again (Isa. liii. 7. ' Pet. ii. 23); and obeying 
this precept of St. Peter. ‘ 
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16. cuvel3now dyabhy] a good conscience (see Acts xxiii. 1. 
Heb. xiii. 18). A good conscience is one which governs itself by 
sound Reason, and applies to itself, for ita own regulation, the 
Rule of God’s will, especially as revealed in His Word. This is 
the conscience which produces xaAhy dvacrpophy, good conver- 
eation. See Bp. Sanderson, iv. pp. 10. 65—90. 

— xatadadrovew b. as x.) So Eiz., with A, C, G, K. B has 
xaradadeicGe, and so Tisch., Alf. 

18. Sri nal Xpiorés] because even Christ suffered once on 
account of sins (xepl duapridy, cp. Rom. viii. 3. 2 Cor. v. 21), a 
just person on behalf of unjust (see above, ii. 24. Rom. v. 6), in 
order that he might present us to God. 

The Sin-offerings in the Old Testament are styled above 
sixty times in the LXX ra wep) auapriay. Therefore the Jews, 
to whom the Apostle writes, would understand his words here to 
mean, that Christ suffered to make afonement for sins, by suf- 
fering the punishment of sin in the stead of those for whom He 
offered Himself a sacrifice on the Cross. 

— Gavarwbels pty capxl] having been pul to death in the flesh. 
St. Peter thus guards his readers against the heresy of Simon 
Magus, and the Docefe, who said that Christ’s flesh was a 
phantom; and against that of the Cerinthians, and other false 
teachers, whose errors were propagated in Asia, who alleged that 
the Chriet was only an Zon or Emanation, which descended on 
the man Jesus at His Baptism, but departed from Him before 
His Passion. See S. Iren. i. 26, and Ittig, Heres. c. v., and below, 

reliminary note to 2 Pet. ii., and Introduction to the First 

pistle of St. John. : 


18—22.] The important statements contained in these verses 
will be best considered collectively in one note. 

Chriet suffered, a just person on behalf of the unjust, in 
order that He might present and bring us near fo God (see Rom. 
v. 2. Eph. ii. 18; iii. 12), Who before was alienated from us; 
having been put to death in His human flesh, but guickened in 
epirit (i. e. in His disembodied human spirit), in which (human 
spirit) He went and preached even (xal) to the spirits (disem- 
bodied human spirits) which were then in prison (pvAaxj), which 
spirits disobeyed (did not hearken, Rom. xi. 30, $1. Heb. iii. 18) 

ormerly, when the long-suffering of God was watting (dwet- 
e3éxero, which is the reading of the best MSS. and Editions. Elz. 
has Awaf ¢3éxero ; compare Rom. viii. 25) in the days of Noe, 
when the Ark was aring, into which (eis $v) few persons 
(dAlyo: A, B), that ts, eight soule, entering, were saved effectually 
(S:eodGnoay; as to the accusative cp. Gen. xix. 19, d:acwOFvar 
els 7d dpos. Thucyd. i. 110, és Kuphyny 8140 d0ncay) by means 
of water, which overwhelmed the rest of the world. And so 
3: B3aros may have also a secondary sense, and mean, “ through 
the water,’”’ which drowned the disobedient, while Noah had a 
refuge and means of escape from and through it, in the Ark. 

St. Peter is here exhorting his readers to suffer patiently for 
doing well; and for this purpose he presents to them the example 
of Christ; first in euffering; then in the fruits of suffering ; 
namely, in the collation of infinite good to others, on earth, under 
the earth, and in heaven; so filling all things with His power 
and love; and in the acquisition of eternal sovereignty and glory 
to His own Humanity in heavenly places, by virtue of His suffer- 
ings in His own human body upon earth. 

St. Peter’s language is best illustrated by that of St. Paul in 
Phil. ii. 5—11, where, like St. Peter, he is exhorting to humility 
and patience by a consideration of the condescension, sufferings, 
and subsequent exaltation of Jesus Christ; ‘‘ Let this mind be in 
you, which was also in Christ Jesus, who, when subsisting in the 
form of God, thought it not robbery to be equal with God, but 
made Himself of no reputation, and took upon Him the form of a 
servant, and was made in the likeness of men; and being found 
in fashion as a man, He humbled Himself and became obedient 
unto death, even to the death of the Cross. Wherefore God also 
highly exalted Him, and gave Him ¢he name, which is above 
every name, that at the name of Jesus every knee should bow, 
of things in Aeaven, and things in earth, and things under the 
earth, and that every tongue should confess that Jesus Christ is 
Lord, to the glory of God the Father.” 

St. Peter shows, that Christ, Who is God (v. 15), and just, 
and sinless ( 19), condescended in His love to suffer for sins; 
that, in His love for us, He vouchsafed to suffer for us, in order 


to bring us near to God; that He, Who is perfectly just, and 
therefore not liable to any punishment, consented to suffer for us, 
when we were unjust; and that He suffered once, and once only. 

Here is our pattern and example, 

Here also is our comfort. 

Christ’s sufferings, which were endured once for all (&rat), 
were the means of everlasting dlessednese to others, and of eternal 
glory to Himee(f. 

For, says the Apostle, although He was put fo death in the 
fresh, yet that death itself was the occasion of new Aonour to 
Himeelf; and of great good to others, to whom He went after 
death. 

When Christ was on the cross, He breathed forth His human 
spirit, and gave up the ghost, and died. (Matt. xxvii. 50. Luke 
xxiii. 46.) 

At His death, His buman epirié was severed from His human 

hk. His human flesh was taken down from the cross, and was 
laid by Joseph of Arimathsea ina new tomb. (Matt. xxvii. 57— 
60 


But His human epirit, being liberated by death from the 
burden of the flesh, acquired new life by death; it gained new 
powers of motion; it went forth on a journey (éroped@n); it 
travelled on a blessed mission to the region of departed spirits 
(xvebyara), and entered the place where they were detained im 
pris on guar i ry 

Chitet ak in His human spirit, and preached (éxfpute) 
to those spirits in prison, which were disobedient formerly, and 
did not hearken to the preaching of Noah, when the long- 
suffering of God was waiting for the space of one hundred and 
twenty years (Gen. vi. 3), in the days of Noe, when the Art 
wae preparing, into which only eight persons entered, and were 
saved by water ; and the rest perished in the flood. 

Few indeed were they, who were thus saved in the Ark; but 
we Christians, adds the Apostle, we are now being saved by 
Baptism, which was typified by the Flood. We are being saved 
by Baptiem, through the Resurrection of Jesus Christ, whose 
spirit, having gone into the place of departed spirits, preached 
to those who had been disobedient formerly in the days of Nosh, 
when the Ark was a preparing, but not yet built, more than 2000 
years before the days of Christ, by whom the Church Universal, 
typitied of old by the Ark, has now been built for ail nelions; 
and Who, having gone in His spirit to the lower region of de- 
oh spirits, has now raised Himself from the Grave, and has 

ecome the pledge and first-fruits of our Resurrection (1 Cor. xv. 
20), and having reunited His human body to His human spirt, 
went on another journey, even to the highest regions of Aearen, 
and is at the right hand of God, Angele and Authorities and 
Powers having been made subject unto Him. 

These important statements may be compared with St. 
Peter’s speech on the Day of Pentecost, Acts ii. 23—36. 

St. Peter, in using the word rveiya (v. 18), is not speaking of 
the Holy Spirit, as has been supposed by some ; but he is spesk- 
ing of the action of Christ’s Auman spirit (wveipa), when it 
departed from His human flesh at His death on the cross. 

The word wvedpa, or spirit, is here contrasted with the word 
gapt, flesh: the former being that higher and nobler part of 
human nature, by which we are akin to God, and recipients of 
His Spirit; whereas capt, flesh, represents that side of our 
nature by which we appertain to earth. See Matt. xxvi él. 
Mark xiv. 38. John vi. 63. Col. ii. 5. Heb. xii. 9; and note 
above on 1 Thess. v. 23. And see the in which the 
svevua, or human spirit of Christ, is mentioned, Mark vii. 12. 
Luke x. 21; xxiii. 46. John xiii. 21; xix. 30. ne 

This is the meaning assigned to the word svedya, spiril, 
here, by ancient Expositors, who cited this text in refutation of the 
Apollinarian heresy, which denied the reality of our Lord's human 
spirit. Thus S. Athanasius (c. Apollinar. ii. c. 8) esys, ‘ If the 
soul is only carnal, why does it not die with the body, and why 
does 8t. Peter call the souls detained in prison spirits /’' And s0 
the Vulgate, Syriac, and Arabie Versions, and msny of the best 
modern interpreters from the times of Estius. 

And S. Hilary says (on Ps. cxxxviii.), ‘ This is the condition 
of our humanity; after our death our bodies are buried, but our 
souls descend to their appointed place below (ad inferos). And 
our Lord Himself, in order that He might fulfil all the laws of @ 
real humanitv, did not decline that Descent.’’ 
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Elz. has rg@ before wvetduar: here; but this is not in A, B, 
C, G, K, and is rejected by Griesb., Scholz, Lach., Tisch., Alf. 

Christ was put to death in His cdp{, flesh (see iv. 1, cp. iv. 6), 
the earthly pert of our nature; bat in His human spirit ¢(woroi- 
40n, He was endued with new life by death. During His lifetime 
on earth He was restrained by the earthly conditions of His flesh : 
He preached in person to only a few of His own age and country. 
He delivered them from the captivity of sin and Satan; He 
proclaimed liberty to the caplives ; He preached to them deliver- 
ance from prison, and an Evangelic Jubilee. (Luke iv. 18.) 

But after death He went in His disembodied epirit to the 
nether world. Death opened to Him a new sphere of missionary 
enterprise. He went and preached to the spirits in prizon—to 
spirits of a by-gone generation, to spirits which had lived upon 
earth in the days of the Patriarch Noah, more than two thousand 
years before. 

Thus Satan’s malice recoiled upon himself. He had insti- 
gated Judas to betray Christ, and the Jews to kill Him. But by 
Christ’s death new life accrued to Christ, and new comfort was 
ministered to spirits, which were held in prison in the lower 
world. 

Observe here the word wopev@els, and again in v. 22. It 
describes an actual journey of Christ. He is here (in v. 19) de- 
scribed as going to the lower world of Spirits, and He is described 
there (v. 22) as going into heaven. There is a local transition in 
both passages. Christ made fo journeys; one downward in 
His human spirit to the nether world of disembodied spirits; and 
another upward in His risen body, reunited to His spirit, to the 
heavenly world of angels, and to the right hand of God. 

Observe also the word xa} before xvedpaciw. Christ, who 
before had preached on earth to men, in bodily presence, now, 
after His removal from them by death, preached also, or even, to 
human spirits in the region under the earth, in the time between 
His Death and Resurrection. 

After the Incarnation, no portion of Christ’s time has ever 
been without benefit to mankind. Wherever He goes, whether on 
earth, or under the earth, or in heaven (cp. Phil. ii. 10), He carries 
blessings with Him. He fills ali thinge with His love. He 
suffers, and conquers by suffering. He dies, and lives by Death, 
and brings eternal life to others, and everlasting glory to Himself. 

Next, remark the word éxfputey. Thus placed it cannot be 
understood in any other sense than He preached—preached the 
Gospel. This word xnptcow is placed thus in about fifteen other 

of the New Testament, and in every one it means 
to preach the Gospel or preach Christ. See Matt. iii. 1; iv. 17; 
x. 7. 27; xi. 1. Mark i. 7. 38, 39; iii. 14; v. 20; xvi. 20. 
Lake iv. 44. Rom. x. 14. 1 Cor. ix. 27; xv. 11. 

Accordingly, this is the sense assigned to the word «nptcaw 
here by the ancient Greek Fathers, e. g. 8. Ireneus (iv. 37. 2, 
p. 347, Grade), “ Dominum in ed que sunt sub terri descendisse 
evangelizganiem adventum snum.” 

And in another place (iii. 33), S. Ireneus speaks of Christ 
as going down to Hades, and says, ‘‘ Primogenitus enim mortuo- 
rum natus Dominus, et in sinum suum recipiens pristinos patres, 
regeneravit eos in vitam Dei.” And a little after, ‘‘ Hic illos in 
evangelium vite regeneravit.’’ 

These phrases are a comment on the text of St. Peter, He 
went and preached to the spirits in prison; as is observed by 
Wall on Infant Baptism, I. ch. iii. 

So Clemens Alex., Strom. vi. 6, 5 Ktépios 8° obdéy Erepor 
eis G8ou xarjardev, 4 Sia 7d ebayyeAlacaad@as. So 8. Cyril 
Alex. in John xvi. 16, and his Homil. Paschal. xx. Cp. A 
Lapide here, p. 214. 

Also the word gvAax? can hardly have any other sense than 
prison. See Matt. v. 25; xiv. 3; xviii. 30; xxv. 36. 39. 43, 44. 
Mark vi. 17. 27. Luke iii. 20; xii. 58; xxi. 12; xxii. 33; 
xxiii. 19. John iii. 24. Acts v. 19; xii. 4; and in thirteen 
other places; and 2 Cor. vi. 5; xi. 23. Heb. xi. 36. Rev. ii. 10; 
xx. 7. 

Lastly, in the history of Joseph in prison, and in his de- 
liverance and exaltation, we have a type of Christ’s Burial and 
Resurrection, and Ascension. See Bp. Pearson on the Creed, 
Art. v. p. 475; Art. vi. p. 515; and note above on Acts vii. 1. 

The time in which Joseph was év puAaxy, in prison (see 
LXX in Gen. xl. 3), was signalized by a remarkable exercise of 
his prophetic office in the revelation of deliverance from panish- 
ment. Cp. Gen. xli. 43. May not that incident, which is recorded 
with so much circumstantiality in Holy Writ, concerning Joseph, 
the type of Christ in His Burial, ion, and Ascension, 
ane some reference to the preaching of Christ to the spirits in 
prison } 


On the whole, then, we arrive at this result,-—— 

Christ in His human spirit preached to spirits in prison ; 
and having done this, He raised His own body from the dead, and 
went in that body, reunited to His spirit, into Heaven, where He 
is now in His glorified manhood, at the right hand of God, 
ied and Principalities and Powers being made subject unto 

tm. 

Here is the climax of all. Well, then, may the Apostle pro- 
ceed to add, Since then Cuaist suffered in the flesh, and thus 
conferred blessings upon mankind on earth, and under the earth, 
and thus entered into His glory in heaven, arm ye yourselves 
with the eame mind. 

Let the same mind be in you which was in Christ Jesus, 
Who, as St. Paul speaks, first descended into the lower parts of 
the earth, and then ascended into heaven that He might fill all 
things (Eph. iv. 9, 10), and being God from Eternity, took on 
Him the form of a slave, and became obedient unto death, even 
the death of the crose, and thus obtained the Name that is above 
every name, that at the name of Jesus every knee should bow, 
of beings not only in heaven and on earth, but also under the 
earth (xarax@Govlwy), ‘and that every tongue should confess that 
Jesus — is Lord, to the glory of God the Father.” (Phil. ii. 
5—l1. 

In like manner, St. John, in the Apocalypse, speaks of 
beings under the earth (iwoxdteo rijs Yijs) 88 joining with those 
in earth, and in heaven, in ascribing praise and glory to the Lamd 
who had been slain. (Rev. v. 12, 13.) 

This then is the scope of St. Peter’s ment ; 

He is delivering an exhortation to suffer gladly for well-doing 
after the example of Christ, God Incarnate, suffering death for 
man, porns benefits for all by suffering, and thus entering 
into His heavenly glory ; and by virtue of His Incarnation and 
Passion, His Resurrection and Ascension, exalting all, who suffer 
for Him, to bliss eternal. 

In this argument the Apostle asserts that our Lord in His 
human spirit went and preached to the spirits in prison, who 
were formerly disobedient in the days of Noah. 

He states the fact, but he does not declare the subject of 
the preaching, nor its result. 

Our duty therefore here is to receive with reverence what is 
revealed, and not to aspire “to be wise above what ie written.’’ 
(1 Cor. iv. 6.) 


Mach consolation and instruction may be derived from what 
is here revealed. 

It is a comfortable thing to know, that the human spirit of 
Christ was not in any way impaired by death. Hence we receive 
a blessed assurance, that our own human spirits, on their disso- 
lution from the body, will not lose any of their energies. 

It is a joyful thing to know, that Christ’s human spirit was 
guickened by death; thus we learn, that our human spirits, 
if we die in the Lord, will acquire new life by death. This is 
also clear from other scriptures, especially from the conveyance 
of the spirit of Lazarus, on his death, into Abraham’s bosom 
(see on Luke xvi. 22, 23), and from the transition of the spirit of 
the penitent thief from the cross to Paradise. See on Luke xxiii. 
43, and Justin Martyr (c. Tryphon. c. 5), where he says that 
the ‘‘souls of the righteous abide in a better place, and the souls 
of the wicked in a worse place—awaiting the future judgment,” 
which is quite consistent with the assertion of Lactantius (Inst. 
vii. 21), that ‘‘ disembodied spirits are in one region,” inasmuch 
as that region has two distinct compartments, between which ‘a 
great gulf is fixed.” 

By this journey of Christ’s spirit to the nether world of 
disembodied spirits, Death has been despoiled of its terrors, and 
the Grave has become to us a Passage to peace, and a Gate of 
light and joy. 

It is also a comfortable thing to know, that the disembodied 
spirit of our adorable Redeemer was full of tenderness to men. 
That love extended even fo by-gone generations, whose names are 
unknown to us. He went and preached—preached to spirits 
in prison; to those spirits which had been disobedient formerly, 
when the Ark was a preparing, and which had not entered into 
the Ark, and which were now in a place of confinement. 

So much the Holy Spirit reveals to us by St. Peter. And 
in this revelation he affords us abundant cause for gratitude to 
Christ, and for stedfast trust in Him, and for patient suffering for 
Him, and for a lively hope of a glorious Resurrection and Ascen- 
sion to Him, and of an eternity of glory with Him. 


Let it not, however, be imagined that He here gives any 
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ground for presumption, that, if we do not do well, and are not 
ready to suffer for Christ, and if we die in disobedience and im- 
pene there remains for us any message of comfort after 
eath. 

For, be it observed, the circumstances of the persons here 
mentioned are unique, and can never again be paralleled. Christ, 
ssys St. Peter, suffered once for sin. He died once, but He dieth 
no more. He went in His human spirit after His Death, and 
before His Resurrection, and He preached to spirits in prison. 
But He is now rieen from the dead; He has now ascended into 
Heaven. 

The incidents of that preaching, therefore, can never recur. 

It was fit, that, as the hour of His Crucifizion was marked 
by an extraordinary miracle of mercy, the rescue of the spirit of 
the penitent thief confessing Him in that crisis of shame, and by 
the translation of that spirit to Paradise, so His descent into the 
nether world should be marked by some special extraordinary 
overtures of mercy to spirits in prison. 

Besides, the circumstances of the spirits in prison, to whom 
He is bhvre described as preaching, were also unigue and un- 
paralleled. 

They likewise can never recur. 

God has pledged His word, that He will never more send a 
Flood of waters to drown the earth. (Gen. ix. 11.15.) Other 
judgments were local, the Flood was universal. 

Besides, though they who lived then, had the benefits of the 
preaching and example of Noah, and the long-suffering of God 
waited for one hundred and twenty years while the Ark was a 
preparing, yet their condition was very different from that of all 
generations of men since the Death of Christ. 

The men of Noah’s age had only the example of a single 
godly family (Gen. vi. 7, 8. 11—13; vii. 1), and, as far as appears, 
Noah alone and his house had a direct invitation to come into the 
Ark ; and God looked upon the earth, and all flesh had corrupted 
his way upon the earth (vi. 12), and the result was, that ali flesh 
died (vii. 21), and only eight persone were saved in the Ark. 

_ But, after Christ’s Resurrection, He gave a commission to His 
disciples to preach the Gospel to all nations (Matt. xxviii. 19) 
and to baptize all. 

The waters of Baptism are as universal as the waters of the 
Flood. They are now saving us ‘v. 21); theirsaving power never 
ceases, God will never more send the destroying waters of a 
Flood; and He will never dry up the saving waters of Baptism. 
The Ark of Noah was fixed in one place, and in fine it received 
only eight persons. But the antitype of the Ark, the Christian 
Church, is universal in time and place. He pours out His Holy 
Spirit on all flesh (Acts ii. 17), and His Gospel will be preached 
as a witness every where (Matt. xxiv. 14), and His words will 
never pass away. (Matt. xxiv. 35.) 

Thus the circumstances of the generation of those who 
perished in the Flood, differed widely from those of aii genera- 
tions since the coming of Christ even to the end of the world. 
There appear therefore to be special reasons for special mercy to 
them. There seem to be also special reasons for a reference here 
to their caee. 

Many ancient Heretics, especially the Marcionites and Mani- 
cheeans, and their predecessors, even in the days of the Apostles, 
asserted the doctrine of dualism, that is, of fwo opposite principles 
in the world. They represented the Law as contrary to the 
Gospel (see Epiphanius, Heres. Ixvi.; Bp. Pearson, Art. i. 
p- 120, note). They said, that the God of the Old Testament 
was at variance with the God of the New. They alleged that the 
God of the former was of a stern disposition, different from the 
God of the Gospel. They introduced two antagonistic deities, 
and undermined the doctrine of the unity and sovereignty 
(uovapxfa) of God. This ¢heory of dualiem was the groundwork 
of almost all the Gnostic heresies of the Apostolic times. 

This theory derived some arguments from the history of the 
Flood. (Cp. Aug. c. Adv. Legis, i. 45.) 

St. Peter's Epistle was probably written in the East (see v. 
13.) There the belief in ¢o opposite principles, a Good and 
Evil, was widely disseminated by the religion of Zoroaster, and 
by the Magi of Persia (see on Isa. xlv. S—7). There also the 
Ark rested after the Waters of the Flood. 

The author of this Epistle, written in the East, may have 
heard the objections raised on the history of the Flood; against 
the Divine Benevolence, and the unity of the Godhead; and he 
appears to be answering such objections as those, and to be vin- 
dicating that history. He shows the harmony of God’s dispen- 
zations, Patriarchal and Evangelical. He teaches us to behold in 
the Ark a type of the Church, and in the Flood a type of Bap- 


tism. He thus refutes the Manichean Heresy. He says that 
God was merciful even to that generation. He speaks of God's 
long-suffering, wailing for them while the Ark was preparing. 
He states boldly the objection, that few, only eight souls, were 
saved in the Ark, and he contrasts the condition of those who 
were drowned in the Flood with the condition of those who bave 
now offers of salvation in Baptism. He says, that the rest dis- 
obeyed, while the Ark was preparing. He uses the sorist tense 
(awecOfcac:), He does nof say, that when the Ark had been 
prepared, and when the Ark was shut, and when the Flood came, 
and it was too late for them to reach it, they all remained im- 
penitent. Perhaps some were penitent at the eleventh hour, like 
the thief on the cross. Every one will be justly dealt with by 
God. There are degrees of ptusnishment as there are of reward. 
(See on Matt. x. 15. Luke xii. 48.) God does not quench the 
smoking flax (Matt. xii. 20). And St. Peter, by saying that they 
did nof hearken formerly, while the Ark was preparing, almost 
seems to suggest the inference, that they did hearken now when 
One, greater than Noah, came in His human spirit, into the 
abysses of the deep of the lower world; and that a happy change 
was wrought in the condition of some among them by His coming. 
In the words of S. Hilary (on Ps. cxix. 82), “‘ When wilt 
thou comfort me?’’ The soul (of the faithful) knows, on the 
witness of the Apostle Peter, that when the Lord went down into 
Hades, words of comfort were preached even to those who were 
in prison, and were formerly unbelieving in the day of Noah, 
and did not enter the Ark, but may probably have bad some 
strong penitential emotions, and have put up some hearty peni- 
tential prayers to God, and may have had some earnest desires, 
and made some eager but fruitless efforts to enter the Ark, whea 
the Flood came and destroyed them. And S. Cyril answers an 
objection to the lateness of Christ’s Incarnation, by saying, thst 
many, who would have profited by his preaching, if He bad been 
incarnate in their age, derived benefit from His manifestation to 
the region of departed souls. See the ancient valuable testimo- 
nies recently published by Dr. Cramer, Catena, pp. 66—70, aod 
cp. Greg. Nazian., Orat. Pasch. xlii.; and Theophylact here, 
p. 372, ed. Bened.; and Gicumen.; and an excellent note by 
Estius on this passage. 
The Church of England in one of her Articles published i 
the fourth year of King Edward VI., declared that the body of 
Christ lay in the grave until His Resurrection; but His spirif 
which He gave up, was with the apirits detained in prison, and 
preached to them, as the place of St. Peter testifieth; and she 
has wisely appointed this portion of St. Peter’s Epistle (1 Pet. u. 
17—22) to be read as the Epistle on Easter Even. 

By connecting this passage with that Day, she supplies 
ctical commentary on the meaning of this portion of Holy 
rit: and she suggests to the faithful a profitable and conso- 

latory meditation on the work of mercy and love, in which the 
disembodied spirit of our adorable Saviour was employed at thst 
solemn time when His human body was lying in the grave. 


Such appears to be the most probable interpretation of this 
very interesting portion of Holy Scripture. Expounded in ths 
sense, it harmonizes with the Apostle’s argument concerning 
blessedness of suffering for doing well in imitation of Christ. 

A view of the various expositions of this subject may be 
seen in S. Augustine’s Epistle to Euodia, Ep. 164, al. 99. Bp. 
Pearson on the Creed, Art. ii. p. 211; and Art. v. pp. 425—459. 
Cp. Milton, Par. Lost, xi. 723; Adbp. Leighion here; Bp. Beve- 
ridge, and especially Professor Harold Browne on the Third Ar- 
ticle of the Church of England; By. Horsley, vol. i. serm. 12-; 
Bp. Middleton here; and in the notes of De Wetle, Huther, 
pp. 129—134, and Dean Alford on this passage. 

21. $—drrlruwov—Bdaricpa] which rer? also is now saving 
us, being an antilype of the water of the Flood; and being mial- 
tered to us as Baptism. ‘ 

“Téxos est res prenearene, dsr {ruwoy est res prefigursta. 
Rophel. Elz. has ¢ here in the dative case; but %, the nom 
native, which (i.e. water), is the reading of A, B, C, G, K, 
is adopted by Griesd., Scholz, Lach., Tisch., Alf. 

The word Adwricpua, Baptism, is placed emphatically st 
end, and stands in contrast with Circumcision, which some ° 
St. Peter's Jewish readers were disposed to enforce as necessary 
to salvation; and the absence of all reference to Circamcision '® 
this Epistle is a silent protest against the Judaizing notions, * 
which he himself had once been tempted to connive. See ®. 
fi. }1—17. 

St. Peter affirms that Baptism saveth us; that is, God thereto 
does His part effectually for the salvation of all who come lo 
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Him therein. Compare St. Paul’s words in Titus iii. 5, where, 
for a like reason, the aorist tense is used, fcowcey jas, “ He 
saved us by the laver of regeneration, and by the renewing of the 
Holy Ghost.” ee 

Thus St. Peter shows the harmony of God’s dealings with 
mankind. He teaches that the Ark, “in which Noah and his 
family were saved from perishing by water,’’ is a type of the 
Church of Christ, in which all who are “ stedfast in faith, joyful 
through hope, and rooted in charity, pass the waves of this trou- 
blesome world, till they finally come to the land of everlasting 
life;’’ and that in their double character the waters of the Flood 
were symbolical of the water of Baptism, salvific to all who obey 
God and enter the Ark which He has built for them, and abide 
therein ; and destructive to them who disobey Him; and thus 
they have a double office, as Christ Himself and all His dispen- 
gations have. See Luke ii. 34. 2 Cor. ii. 16. Rev. ix. 14—20, 
and &. Augustin. c. Faustum, xii. 17, ‘‘ Preeter Arcam omnis caro 
diluvio consumpta est; quia preeter Ecclesise societatem, aqua 
Bapttami quamvis eadem sit, non solim non valet ad salutem, 
sed etiam valet ad perniciem.”’ ; 

The mystery of salvation, says Justin Martyr, was manifest 
in the Flood. The righteous Noah, the eighth person, a preacher 
of righteousness, in whom the new generation arose, as it were, 
from the dead, after the Flood, seems to have had a figurative 
relation to the eighth day, the day of the Resurrection of Christ 
(see above on Luke xxiv. 1, and below on 2 Pet. ii. 5), the first- 
begotten of every creature and the Origin of the new race born 
again of Him through Water and Faith. See Justin Martyr c. 
Tryphon. c. 138. S. Aug. c. Adv. Legis, i. 45. Cp. Jerome c. 
Jovinian. ii. p. 214; adv. Lucif. p. 303. 

At the Creation, the Holy Spirit moved on the face of the 
waters, and all things were created out of the Water by the Word 
of God. (Gen. i. 6.9. 2 Pet. iii. 5, 6.) 

At the Deluge, Noah and his family were saved by water, in 
which the world was drowned; and a new generation arose in 
Noah and his family, to people the world after its Baptism by 
Water. 

At the new Creation of mankind in Christ, Who is the 
Second Adam, the Holy Ghost came down from heaven to sanctify 
Water in the Baptism of Christ, Who had been conceived by the 
Holy Ghost. Thus the Holy Ghost, the ‘‘ Author of the first 
genesis or birth, was also the Giver of Palingenesia or New 
Birth" (see Tertullian, de Baptismo, c. 3; Bp. Andrewes, iii. 
250); and He has sealed that New Birth to us by the Resurrec- 
tion of Christ our Head from the Grave, which is represented to 
us in Baptism, ‘‘ wherein Justification and a title to eternal life 
are exhibited to us, as the Death and Burial of Christ are sym- 
bolically undergone by us” (Dr. Barrow, v. p. 70); wherein we 
are born anew and grafted into the body of Christ, and our life 
is hid with Him in God. (Col. iii. 3.) 

Thus ‘“‘ Baptism represents to us our profession, which is to 
follow the example of our Saviour Christ, and to be made like 
unto Him, that as He died and rose again for us, so we who are 
baptized and buried with Christ in His death, should be dead to 
sin and live unto righteousness,” “continually mortifying all our 
evil and corrupt affections, and daily proceeding in all virtue and 
godliness of living,’’ in order that we who are “ baptized into His 
death may pass through the grave and gate of death to our joyful 
Resurrection, through His merits who died, and was buried and 
rose again for us, Jesus Christ our Lord.” 

— ob gapxds awd@ecis pbwou] nol the putting away the filth 
of the flesh. St. Peter contrasts the Christian Baptism (Adx- 
tioua) with the Jewish washings (Sarricyuol). ‘‘ What is the use 
of that baptism which only cleans the flesh ? Be ye baptized in 
your souls,’ says Justin Martyr to the Jew Tryphon, capp. }4 
and 18. 

— drepérnua] aninterrogatory. The baptiem which saveth 
us is not, as legal purifications were, a cleansing of the flesh from 
outward impurity, but it is éwepérnua, an inferrogative trial of s 

conscience towards God. Hooker, V. lxiii. 

St. Peter lays stress here on the éwepérnyua, or questioning, 
rather than on the answering, because to save is the act of God, 
and it is God Who originates the work of the Baptismal covenant 
by His interrogation, ‘‘Dost thou believe?” ‘ Wilt thou 
obey ?” 

But St. Peter also marks man’s part as necessary, by saying 


that it is the interrogation of a good conscience, els Gedy, towards 
God, Who reads the heart; this it is which saveth, i. e. which is 
the instrument in God’s hand for saving man. 

The interrogatory examinations and trials of the Faith and 
Obedience of Catechumens before the Administration of the Sa- 
crament of ah oe are described in the primitive records of the 
Church. See the address of St. Philip to the Eunuch, Acts viii. 
37. Justin Martyr, writing in the second century, says (Apol. i. 
c. 61), ‘‘As many persons as believe that the things which we 
preach are true, and who promiee to live accordingly .... are 
brought to a place where is water, and are made regenerate by 
the same way of Regeneration as we ourselves are regenerate, and 
are baptized in water in the name of the Father of all, and of 
Jesus Christ our Saviour, and of the Holy Ghost.” Tertullian, 
in the same century, describes the baptiemal interrogatories and 
vow of Renunciation, Faith, and Obedience; De Spectac. c. 4, De 
Corona Milit. c. 3, and De Resurrectione Carnis, c. 48, where he 
says, ‘‘ Anima non lavatione sed responsione sancitur.’’ Cp. 
Cyprian, Epist. 70. 76. 85. &. Hippolytus, Theophan. c. 10. 
Origen, Exhortatio ad Martyr. c. 12, and Valee. in Euseb. vii. 8, 
and Eused. vii. 9, where Dionysius, Bp. of Alexandria, in the 
third century, speaks of a person who was present at the baptism 
of some who were lately baptized and heard the questions and 
answers, toy dwepathaewor wal dwoxplaewy. It is of these 
baptismal érepewrfoes that St. Peter is here speaking. 

The reading of the Vulgate is “‘interrogatio bonee conscientize 
in Deum,” and the Greek Expositors interpret the word éwepérnua 
by étéracis or ex(hrnors (Theophyl. p. 373), and by apsaBar, 
dvéxupoy, and awd8efis, a pledge or stipulation (Cicum.). Cp. 
Estius and Grotiue here, and Bingham, Antiquities, xi. chap. vii., 
and Dr. Waterland on Justification, p. 440, who says, “‘ St. Peter 
assures us that Baptism saves: that is, it gives a just title to 
salvation, which is the same as to say that it conveys justification. 
Bat then it must be understood, not of the outward washing, but 
of the inward lively faith stipulated in it and by it; Baptism 
concurs with Faith, and Faith with Baptism, and the Holy Spirit 
with both; and so the merits of Christ are gavingly applied. 
Faith alone will not ordinarily serve in this case, but it must be a 
contracting faith on man's part; contracting in form correspond- 
ing to the federal promises and engagements on God’e part; 
therefore Tertullian rightly styles Baptism odsignatio fidet, tes- 
tatio fidei, sponsio salutis, Adei pactio, and the like.’’ See note 
above, on Heb. x, 21. 

De Wette also and Huther understand the word érepdérnua 
in this sense, and so Professor Biunt (Early Church, pp. 36, 37), 
who observes that “it is certain that there was a public form of 
Baptism of the most primitive, even of an Apostolical date,’”’ for 
which he cites this passage, and Heb. vi. 1, 2; cp. Rom. x. 10; 
and thence we may recognize the scriptural and primitive character 
of the Interrogatories and Vows of Renunciation, Faith, and 
Obedience in the Office for the Administration of Baptism in the 
Book of Common Prayer of the United Church of England and 
Ireland. Cp. Palmer’e Origines Litargice, chap. v. sect. ii.—iv. 

For a reply to the Anabaptist objection that interrogatories 
ought not to be addressed to Infante who cannot answer them 
with their own mouths, see Hooker, V. lxiv. 

22. brotaydvreay abtg ayyédwy] Angels being subjected to 
Him. A protest against the heresies of the Apostolic age which 
subordinated Christ to Angels. See on Col. ii. 8, and Tertullian 
( Preescr. Heer. 33), speaking of Simon Magus, “‘ Simoniane magiee 
disciplina Angelis serviens, utique et ipsa inter idololatrias deputa- 
batur, et & Petro Apostolo in ipeo Simone damnabatur.” On 
St. Peter’s encounter with Simon Magus, see above, Introduction, 
p. 37, and to the Second Epistle; and Acts viii. 9, 10. 


Cu. IV. 1. brép jus] for us: not in B, C, but in A, G, K, 
and most cursive MSS., and in the Syriac and Coptic Versions, 
and many Greek Fathers. 

— dxAlcacbe] arm ye yourselves—as soldiers, against the 
lusts, which war against the soul; ii. 11. 

1, 3. 87: 6 waday dy capxl] because he that suffered, as Christ 
suffered, in the fiesh, hath rested (xéwavra:) from sin, as Christ 
rested in the grave on the sabbath of His burial; he who has thus 
suffered, rises again from the grave of sin by s spiritual Resurrec- 
tion; nof to live any longer in subserviency to the /usis of mun, 
but to the will of God. See below, on Rev. xx.6; 
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He that has been crucified with Christ in his flesh (Rom. vi. 
6; viii. 2. Gal. vi. 14), that is, he that is crucified and dead to 
carnal lusts (Gal. ii. 19, 20), has been buried with Christ unto 
death, and has “ put off the body of sin in the flesh,” in baptism, 
and has found in this baptismal burial a spirituah resé or sabbath 
from sin; and as Christ was raised from the dead on the first 
day of the week, so he rises again to God, in order to serve in 
newness of life. He is dead unto sin, and “his life is hid with 
Christ in God.” Col. iii. 3. See above on i. 21, and Gerhard 
and Calvin here. 

8. xpdévos] Elz. adds rot Blov,—not in A, B, C. 

— BotdAnua) desire. So A, B, C. Elz. has 0éAnya, will. 
On the difference between 6éAw and BodAopa: see 1 Thess. ii. 18. 
Philem. 13, 14. There is a force in the contrast here. Formerly 
they were subservient to the desire (BovAnua) of the Heathen, 
bat now they are obedient to the will (6éAnua) of God. See ii. 
15; iii. 17; iv. 2. 19. 

— xateipydaGa)] to have wrought. ‘So A, B, C, a reading 
much preferable to that of Elz., xarepydaoacOai. 

— olvopavylais] ‘‘temulentiis ;" ewillinge of wine: from 
olvos and Ate, prAd(e, to swell, as it were, with boiling heat 
(prdyw, padi). See Welstein, p. 693. 

4. tevl(ovra:] they are surprised, as by some sirange appa- 
rition. Cp. Acts xvii. 20, fev{(ovra eiapépers: below, v. 12. The 
word is used in this sense by Polydbius, Pistarch, Philo, and 
Josephus; see the passages in Webstein, pp. 566 and 694. Com- 
pare the use of feviouds, surprise, in Ignatius ad Ephes. c. 19, 
and Dr. Jacobson’s note. The servant of God seems like a 
strange prodigy to the world. Even the Heathen writers of the 
post-apostolic age could thus speak, ‘ Rari quippe boni, numero 
vix sunt totidem quot Thebarum porte ... Nunc si depositum 
non inficietur amicus, . , . Prodigiosa fides, et Tuscis digna 
libellis, . . . Egregium sanctumque virum si cerno, bimembri 
Hoc monstram puero, vel mirandis sub aratro Piscibus inventis, 
et fete comparo mule.” Juvenal, xiii. 24. 60—66. 

— ph cvvtpexdvrav bua els thy abrhy tis dcourlas dvdxvoi) 
because you do not run together, like foul streams flowing together 
info one and the same sink, or sewer (sentina), of licentiousnese. 

A strong and expressive metaphor; especially in countries 
where after violent rains the gutters are suddenly swollen and pour 
their contents together with violence into a common sewer. Such 
is the Apostolic picture of vicious companies rushing together in 
a filthy confluence for reckless indulgence and effusion in sin. Cp. 
Juvenal iii. 63, “‘ Jam pridem Syrusin Tiberim defluzxit Orontes,”’ 
&c., and G. Dyer’s description of the Ruins of Rome, vv. 62—66. 

5. xpiva: (avras nal vexpovs] to judge the quick (i. e. those 
who will be alive at His second coming) and the dead ; and thus 
to judge ali, See above, on I Thess. iv. 17. 1 Cor. xv. 51. 

@. vexpois] dead in sins. See Eph. ii. 1. Col. ii. 13. Rev. 
iii. 1. “Anima mortuis,’’ Aug. Epist. 164. Clemens Alexand. 
and Cassiodorus here. No valid objection to this interpretation 
of vexpois is to be found in the allegation, that in the preceding 
verse vexpovs means men physically dead. Precisely the same 
transition from one meaning of vexpds to another, is found in our 
Lord’s saying, “‘ Let the dead bury their dead,” Matt. viii. 22, 
and cp. John v. 25—29, where see the notes. 

The argument of the Apostle is clear; They who revile you 
with blasphemous words for not running together with them in 
their godless and riotous excesses, will be required to render an 
account (of thia their reviling and blasphemy) to Him who is 
ready to judge the guick and the dead. For (yap) the Gospet 
was preached even to men dead in sin (as ye yourselves some- 
times were, or. 2, 3), for this purpose, in order that they might 
be judged or condemned (vilified by the world, as you are) ac- 
cording to men, in the ficsh; but should live to God in the 


Sprrit. 


Therefore, since your godly life in the spirit is the end and 
design of the preaching of the Gospel of God, and since the 
mockery you encounter, and the condemnation you endure from 
ungodly men in the flesh, were consequences contemplated by 
Him, even in the publication of the Gospel—which is man’s 
moral probation, an odour of life to some, and an odour of desth 
to others (2 Cor. ii. 16)—it is certain that they who revile aod 
condemn you for accepting the Gospel of God will have to render 
an account to Him who is the judge of quick and dead. 

— a] in order that they may be judged, condemned indeed 
according to men (that is, according to human judgments and in 
human respects), in the flesh (see on this use of xara, 1 Cor. iti. 3; 
xv. 32. 2 Cor. vii. 9. Winer, p. 358), but should live according 
to God, that is, in God’s eye, with a view to God and by His 
power and love, in life eternal, tn the spirit. 

On this use of ta, in order that, see John ix. 39; xii. 38. 
1 Cor. xi. 19. Winer, p. 406. 

Christ was condemned and crucified in the flesh by men— 
Pilate, the Chief Priests, and People ;—but He was quickened in 
His spirit even by death (see iii. 18, 19), and He liveth for ever 
to God (Rom. vi. 10). So, subsequently, St. Peter himself was 
judged and killed by Nero, according fo men in the flesh ; but by 
death he gained new life in the spirit; his death was gain to him, 
for it was his passage to life eternal. 

This may be predicated of all those who suffer for Christ in 
the flesh ; they live by dying; they are judged and condemncu by 
the world, but they receive power to “sit on thrones,’’ and to 
“« judge the world:” see below, on Rev. xx. 4—6. 

In a certain sense also, this act of judging the righteous by 
worldly trials may be called an act of the judicial power of God, 
who uses even evil men to try and judge the good in this world, 
for their probation, and for his glory. See below, e. 17. 

This is the condition of all, who were once dead in spirit, 
and alive in carnal respects, but who bave been raised from the 
death of sin by Him who is the Life. Their lot is to be condemne. 
by worldly judgments, to suffer in carnal respects; but their 
privilege and reward it is, to live in the spirit the life of God ber, 
and to dwell with Him in life eternal hereafter. S. Augustine 
(Epist. 164. 21) thus expounds these words; “ For this caux 
the Gospel was preached to the undeliering, in order that whco 
they had believed they might be judged in divers tribulations, 24 
even in the death of the flesh, but might live according to God in 
the spirit, in which spirit they were dead, as long as thcy on- 
tinued in sin.” 

8. exrevn] intense; stretching itself forward to the end wi:b- 
out interruption: an epithet applied to Prayer, made confinuows y. 
Acts xii. 5; and also to Love, above, i. 22. 

There is always to be a habit of prayer in the soul, ans 
habit of love in the heart—it is to reach continuously from (he 
beginning of life to the end; although there may not alway: 
an opportunity of exercising it in the outward acts specified in t+ 
foregoing precepts. 

— tkydwn xadurre] Love covereth a mullitude of #11. A 
general expression, describing the virtue of Love, which rendcrs 
the merits of Christ applicable to the covering of the sins of of: 
and also our own. See note on James v. 20, and Matt. x17. 3 
—46, where Love to men in Christ is represented as the futur 
test at the day of Judgment. 

St. Peter's words are quoted by Clemens Rom. i. 49. 7" 
tullian, Scorp. c, 6, and Augustine (in Joann. Epist., Tract. | « 
who says that Love alone covers sins, because Love is the fuifi- 
ling of the law, and is the opposite of all sins; and he often 
applies this argument in extenuation of the error of S. Cypria® 
in the matter of heretical baptism. See Aug. de Baptism, 
c. 1; iv.c.6; vi. 2: c. Gaudent. ii, 8 rer 

St. Peter had spoken of Love, stretching itee{f out with 
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interruption; and the passage of St. James (v. 20), considered 
together with the context here, where St. Peter is presenting 
Christ as their example, may suggest a belief, that he is com- 
paring the act of Love to that of the Cherubim stretching out 
their wings on the Mercy Seat, and forming a part of the Mercy 
Seat (Exod. xxv. 18—20), the emblem of Christ’s propitiatory 
covering of sing (see on Rom. iii. 21—25). 

It is observable that the LXX use the words éxrelve:y ras 
wrdpvyas to describe the act of the Cherubim stretching out their 
winge, which touched one another, and reached continuously from 
one wall of the Holy of Holies to the other. Exod. xxv, 20; 
xxxvii. 9 Cp. 2 Chron. iii. 7—13; v. 7, 8. 

The office of Love may also be compared to the act of the 
Patriarch’s two dutiful sons, stretching out the garment on their 
shoulders, with their eyes averted from him, and covering the 
nakedness of their father. Gen. ix. 23. 

Elz. has 4 &ydwn xaddve, charity will cover; but the read- 
ing in the text is that which has the preponderance of authority, 
and is adopted by Lach., Tisch., Alford. Cp. Prov. x. 12, LXX., 


10. xdpioua) a gift, of the Holy Ghost; see 1 Cor. i. 7. St. 
Peter appears to be studiously imitating and enforcing here St. 
Paul’s admonition, Rom. xii. 6—8. 


ll. ef tis Aadci, ds Adyia Ged] if any one speaks, in teaching, 
let him speak az do the oracles of God. The words Adyia Geot 
are used withaut any definite article, to designate the Holy 
Scriptures of God, as being sufficiently definite in themsclves, 
and having the distinctness of a proper name. See Winer, § 19. 
Rom. iii. 2. Cp. 2 Tim. iii. 15, 16. Gal. i. 8. 

Hence the Holy Scriptures are called simply ra Adyia by 
S. Polycarp, ad Phil. c. 7. 

This precept of St Peter deserves the consideration of those 
who claim to be his successors, and profess great reverence for 
his authority, and yet derogate from the dignity of the oracles of 
God, and set up oracles of their own, in place of the Scriptures, 
and against them. See on 2 Tim. iv. 3. Rev. xi. 3—10. 

The delivery of this precept was very appropriate at a time 
when almost the whole Canon of the New Testament was com- 
plete. See 2 Pet. iii. 16. 


12, 18. dyarnrol] beloved, be not surprised, as by some 
strange thing (see v. 4), by the fire of persecution kindled for 
your trial. 

Here is a caution against another dangerous error of the 
Gnostic Teachers, who said, that provided men had knowledge, 
they need not be martyrs ; and allowed men to comply with the 
requirements of their persecutors, and to eat meata offered to 
idols, rather than to suffer martyrdom. Cp. Rev. ii. 20, and the 
Introduction to the Second Epistle of St. Peter. 

On the contrary, St. Peter, in his Epistles, declares the 
blessedness of suffering for Christ. This is one of their charac- 
teristics, probably derived from the writer’s personal view of 
Christ’a Glory, when Moses and Eliss spake with Him of His 
Passion (Luke ix. 31) in the Transfiguration (Matt. xvii. 2). 
Cp. Tertullian, Scorp. 12, who quotes this passage, vv. 12—16. 

The glory and happiness of suffering for God in the fire of 
persecution might also well occur to his mind at Babylon, where 
he is writing, and where he would be cheered by a remembrance 
of the three faithful children walking unhurt in the fiery furnace, 
with the Son of God. (Dan. iii. 1—25.) 

This mention of the near approach of a fiery trial, intimates 
that this Epistle was written a short time before the Neronian 
persecution, A.D. 64. See above, Introduction to this Epistle, 

Vor. 1J].—Parr IV. 


p- 4l, and the Introduction to St. Paul’s Epistles to Timothy, 
pp- 417. 423, and below, v. 17. 

15. wh yép] Cp. Jamesi. 7. 

— @AAorpiwexloxoxos] one who sets himself up as an overseer 
and censor of what belongs to others; a judge of other men’s 
servants. Cp. Rom. xiv. 4. Jamesiv. 12. ‘ Alieni speculator,’’ 
Tertullian, Scorp. 12. 

This word is applicable to those who assume spiritual func- 
tions which do not belong to them, and intrude into other men’s 
dioceses; and it may be applied to those who call themselves 
successors of St. Peter, and yet, in contravention of his precept, 
claim to be ‘‘ Episcopi Episcoporum.”’ 

16. Xpiortavds] a Christian ; the name given first to believers 
at Antioch (Acts xi. 26), of which city St. Peter was Bishop. See 
note there, and Euged. iii. 36. : 

— évdépat:] name. So A, B, and many Cursives, Versions, 
and Fathers. Hiz. has uépe. Cp. Polycarp, Ep. 8, who says, 
“If we suffer for His name, let us glorify Him.” 

17. Sri 6 waipds] for it is now the season of the beginning of 
judgment at the house of God. Here is another proof that this 
Epistle was written on the eve of Persecution, see vv. 12, 13. 
The time is now arrived for it: we are ripe for Persecution. Let 
no one, therefore, be perplexed or cast down, for it is now the 
season of the beginning of judgment at the house of God. Ye 
are tried by Him with temporal judgments, in order that ye may 
not be condemned with the world (1 Cor. xi. 32), but be purified 
by the furnace of trial, as silver and gold in the fire, i. 7. Ob- 
serve, he calls it a season, xaipds, not xpdévos, and thus suggests 
the comfortable reflection, that the fyranny of the enemy will 
soon be overpast. Ps. lvii. 1. Kpia is properly the sentence, or 
doom, pronounced by the Judge; and so differs from xplois, 
which is the act of judging. See Heb. vi. 2. 

‘* When holy men are punished,” says Auguafine, “this also 
proceeds from the just judgment of God. It is part of His dis- 
cipline, which no righteous man is permitted to escape in this 
world. ‘He chasteneth whom He loveth, and scourgeth every 
son whom He receiveth’ (Heb. xii. 6). Hence the Apostle 
Peter, when exhorting the brethren to engure sufferings for the 
Name of Christ, thus speaks (vv. 15—18); and by these words 
he shows that the sufferings of the righteous proceed from the 
judgment of God, which begins with the house of God; whence 
we may infer, how awful will be the sufferings which are reserved 
for the ungodly: and so St. Paul says, ‘we glory in you for your 
patience and faith in the persecutions and tribulations which ye 
endure, asa specimen of the just judgment of God’”’ (2 Thess. i. 
4,5. S. Augustine, Epist. ad Rom. i. 10). 

Judgment must begin at the house of God, who out of His 
tender care for their well-doing will sooner punish—‘emporally I 
mean—His own children (when they take pride in their own 
inventions, and soothe themselves in their own devices) than He 
will His professed enemies, that stand at defiance with Him, and 
openly fight against Him. These He suffereth many times to go 
on in their impieties, that he may make use of this oppression 
for the scourging those of His own Aousehold, and in the end get 
Himself the more glory by their destruction. But then however 
judgment may begin at the house of God, most certain it is, that 
it shall not end there; but reach the house of the wicked op- 
pressor also; and that, not with temporal judgments, as He did 
correct His own, but, without repentance, evil shall hunt them to 
their everlasting destruction (Ps. cxl. 11). God delighteth to get 
Himself honour, and to show the strength of His arm by scatter- 
ing such proud Pharaohs in the imagination of their hearts (Exod. 
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xiv. 17. Luke i. 52. Rom. ix. 17), when they are arrived at the | 


highest pitch of their designs; then how suddenly do they con- 
sume, perish, and-come to a fearful end! (Ps. Ixxiii. 18.) Bp. 
Sanderson, iii. p. 342. See also above, on Acts ix. 3. 

19. wapari0écOwoay] let them commit: our Lord’s own word 
on the cross. Luke xxiii. 46. 


Cu. V. 1. xpecBurépous] the Presbyters : an indication of the 
organization of the Christian Church under a settled ministry in 
Asia Minor at this time. Cp. above, Acts xiv. 23, and on James 
v. 14. 

— & cupxpecBirepos] your co-presbyler: the Apostle St. 
John calls himself the presbyfer (2 John 1. 3 John 1), and in 
the third century S. Hippolytus calls his master, 8. Irenseus 
(who was Bishop of Lyons), the blessed Presbyter (Philos. pp. 
202. 222). A Presbyter is not called a Bishop by ancient Eccle- 
siastical writers, but a Bishop is often called a Presbyter. 

2. woudvare] tend ye the flock that is among you: do not 
leave your owon flock, in order to tend other people's flocks, as 
dAAorpwoexloxowo: (iv. 15), but tend the flock that is in you, éy 
duty; make that your care. Observe the Aorist, which, as Dean 
Alford well observes, gathers together the whole work of teach- 
ing, feeding, watching, leading, into one act, occupying the entire 
life. On the sense of rorpalyery see above, Introduction, p. 38, note. 

— émricxoxovvres] overseeing the flock. The sxpeoBurepo:, 
presbyters, are ssid émicxoreiy, to oversee; they are presbyters 
in age, and they are éxloxowo:, overseers, as to office. 

Hence, after the death of the Apostles, they who succeeded 
them in the Apostolic office, not presumiug to take the name of 
Apostles, were called Episcopi; and thenceforth the name of 
Episcopus,—which inthe Aposiolie age had been often applied, 
as here, to designate those who had the oversight of a xo:uvloy or 
flock,—was reserved for those who had the oversight of Pasiors 
as well as of flocks; and who are now called Bishops. Cp. Acts 
xx. 17. 28, and see above, Note prefixed to the Third Chapter of 
St. Paul’s first Epistle to Timothy, and notes on 2 Tim. ii. 1, 2. 

8. und ds earaxupiedovres TaY KAhpwv] 

There is a slight paronomasia, or play upon the words, which 
gives an edge to this precept. 

He had just ssid, Ye Presbyters, tend the fiock of God that 
is among you, overseeing it, not of constraint, bul willingly 
(1 Cor. ix. 16, 17), not for filthy luere, but of a ready mind; 
and he now warns them not to behave themselves as lords over 
the Churches committed to their charge, which are not the heri- 

of man, but of the Lord. See on our Lord’s words to St. 
Peter himself, Matt. xvi. 18, Mod rh» éxxAnolay. Consequently 
the usurpation of dominion and lordship over them is an encroach- 
ment on the prerogative and inheritance of the Lord Himself. 

The word «xAjjpo: does not mean here Clergy apart from 
the Laity, nor does it mean Laity apart from the Clergy ; but it 
signifies the Clergy and Laity, or People, united together. It de- 
signates Christian Churches, which are the «Ajpo: or heritages of 
God, as the Israelites of old were, and are so entitled by Himself 
in His Holy Word, Deut. iv. 20, and ix. 29, and see Grotius here. 


_  8t. Peter happily uses the plural «Ajpo:; for, in Christian 
times, it is not one nation, as it had been of old, which is the 
chosen people and heritage of God, but all national Churches, all 
congregations of Pastors and People are heritages of the Lord: 
each “Church and each congregation,” which every Pastor serves, 
is, in a mystical sense, as the English Ordinal declares, the 
‘Spouse and Body of Christ.’’ By the word xAjjpo:, therefore, 
we may understand here the faithful people of Christ, distributed 
in regular order into various dioceses, parishes, churches, and 
congregations, like the companies to which our Lord distribated 
the loaves and fishes by the hands of His Apostles. Mark vi. 40: 
cp. A Lapide here. 

St. Peter appears to have written these words in a grateful 
remembrance of those which had been spoken to him by the Lord 
Himself; “ Simon, son of Jonas, Jovest thou Me?” ... “Feed 
My sheep" (John xxi. 16). And he and others were warned 
against usurping lordship over the heritage of the Lord by 
Christ’s language ; ‘‘ On this Rock (i. e., Myself) I will build of 
Me the Church.” Let no man therefore treat it as his own. It 
is the Church of Me; and of Me only (Matt. xvi. 18). I hase 
purchased it with My blood (Acts xx. 28). Let no man lord it 
over what belongs to the Lorp. 

Here is another caution from St. Peter’s mouth, which may 
be commended to the consideration of those who call themselves 
his successors. ‘‘The Apostle forbiddeth dominari in cleris.” 
But they who claim to be his successors are not afraid to “teach 
that their own judgments are infallible, and to make their defini- 
tions an universal Rule of Faith, and to require subjection to their 
laws and persons, as of necessity to salvation, and to be called 
‘ Dominus Deus noster Papa’”’ (Gloss. in Extrav. Paps, Jobann. 
xxii. Tit. xiv. 4), &c., all which and much more is professed by 
the Popes, and in their behalf. No modest man can deny that 
this amounts to as much as St. Peter’s dominari in cleris, even 
to the erercising of such lordship over the Lord's heritage, the 
Christian Church, as will become none but the Lord Himself, 
whose heritage it is. Bp. Sanderson, iii. p. 283. 

4. duapdyrivoy] amaranthine; literally, woven of the flower 
called amaranth. (Bengel.) 

5. éyxopBéoacGe) clasp ye on humility ; submitting yourselves 
one to another (cp. Eph. v. 21, &AAfAous as here) in the fear of 
God. Clasp it on as a garment (properly, a eervile garment, 
éyxduBwpa, Pollux iv. 119) clasped with a wepdyn, fibula, or with 
a knot or belt; see Eustath. on Homer, Il. x. 133, and Suicer 
in ». p. 995, and Wetstein here. Bp. Pearson, Vind. Ignst. ii. 
cxiv. p. 579, ed. Churton; and Fritz, Opuscula, p. 259. 

_ In illustration of this word we may refer to the reverential 
action of St. Peter, described John xxi. 7. But, as Alford well 
remarks, The action which best illustrates this precept is that of 
our Blessed Lord Himself girding Himself with a nspkin, 95 & 
servant, and pouring water into a basin and washing His Apostles’ 
feet, in which St. Peter had a special part. See on John xiii. 4,5, 
and our Lord’s precept there, v. 14. 

8. A:dBodos] the devil. At the time which St. Peter is pre- 
announcing, the Devil was, in the strictest sense of the term, 8 
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Devil, » A:idBodos, a false accuser. For he devised all manner of 
calumnies against the primitive Christians, and instigated even 
their friends to bring them before the heathen tribunals, that they 
might be put to death. He was then especially “ the false accuser 
of the brethren.’’ Cp. Rev. xii. 10. The Lion goeth about 
seeking those who may be made the victims of his 3:a8oAa), and 
be cast ‘‘ad Leones.” See next note. 

— ds Adwy c&puduevos] as a lion roaring. This was the first 
form in which the Devil showed his enmity against the Church of 
Christ; and he was now about to wreak his fury on the two 
Apostles, St. Peter and St. Paul. 

He was now “rugiens ut Jeo,” roaring as a lion; but he 
was afterwards about to change that shape, and appear in a more 
specious semblance, ‘‘insidians ut draco,’ /urking in ambush as 
a dragon. See below on Rev. vi. 3, 4. 

Well might he now be compared to a Lion. Many of the 
first martyrs, e.g. St. Peter’s successor at Antioch, S. Iguatius 
(cp. 2 Tim. iv. 17), were cast to the Lions; and the popular cry 
at Rome was now soon to be, “ Christianos ad Leonem!’’ (Ter- 
tuddian, Apol. 40.) The devil went about as a Lion roaring, in the 
days of the first persecutions of the Church, and he will go about 
again roaring as a Lion in the last age—at the eve of the end. 
See Rev. xii. 12; xx. 7—9. 

— wepimare:] he walketh about, Job i. 7. Therefore, the Devil 
is not yet confined to Hell. See above on Matt. viii. 29. 

9. eidéres] knowing that the same kinds of sufferings are 
being filled up by the brotherhood that is in every part of the 
world. ‘No temptation hath taken you but such as is common 
to man,” 1 Cor. x. 13. Do not be cast down, as if the suffer- 
ings, which ye are called upon to endure, were new, perpetual, or 
partial. They are only a continuation of the sufferings of Christ 
(see Col. i. 24), and they will soon be consummated, and they are 
shared by all your brethren in the Churches of God, throughout 
the world: therefore resist the Devil, who is the author of these 
persecutions ; standing fast and solidly grounded tn faith, by which 
ye will be more than conquerors. Eph. vi. 16. 1 John v. 4. 

10. xaraprice:—Oeperrooe:] will perfect—will stablish: in 
the fulure tense. So A, B, and Griesb., Lach., Tisch., Alf. 
Eiz. has the aorist optative here, xaraprioa:. 

This assurance of divine support comes very appropriately 
from St. Peter, in compliance with Christ’s precept to him, 
‘‘' When thou art converted, strengthen thy brethren.” Luke 
xxii. 32. Bengel. 

12. 3:d ZiAovavot} By Silvanus, the faithful brother, az I 
reckon, or count him to be (Rom. viii. 18), J write fo you in 
few words. 

This is said to assure them, and the Churches at large, of the 
genuineness of the Epistle. It would be brought to them by 
Silvanus, the faithful brother, who would certify them from 
whom it came. This practice of the Apostles to send their Epistles 
to the Churches by the hands of tried and faithful friends, has 
been of signal use in establishing the Canonical authority of the 
New Pestament. Cp. Eph. vi. 21. 

There was something significant in this choice of Silvanus 
for the purpose here described, especially in connexion with the 
mention of St. Mark. Silvanus, or Silas, had been chosen by 
St. Paul at Antioch, about thirteen years before, in the place of 
St. Mark, who had left him in Pamphylia, and was a near kins- 
man of St. Barnabas (Col. iv. 10), who was led into an alterca- 
tion with St. Paul, on account of his refusal to take Mark; and 
who also had before been led away by the influence of St¢. Peter 
at Antioch, in opposition to St. Paul, contending for the Evan- 
gelical liberty of the Gentile Christians. See on Acts xv. 37— 40. 
Gal. ii. 12, 13. 

Silas, being chosen by St. Paul in place of Mark, accom- 
panied that Apostle in his missionary tour in Syria and Cilicia, and 
in divers other parts of Asia Minor, especially Phrygia, Lycaonia, 
and Galatia, to Troas, and into Greece. He would therefore be 
known, in connexion with the Apostle St. Paul, to those Asialic 
Churches which are addressed by St. Peter in the present Epistle, 
i. J. 

Silas had also been associated with St. Paul in writing the 
two Epistles to the Thessalonians, which had been published 
about fen years before the date of the present Epistle, and had, 
probably, by this time been circulated in Asia. 


After the date of these two Epistles to the Thessalonians, 
the name of Silas, or Silvanus, vanishes for a time from the pages 
of the New Testament. , 

It does not occur after that time in the Acts of the Apostles, 
or in any of St. Paul’s other Epistles. 

But it re-appears in this present passage (1 Pet. v. 12), at 
the close of the ministry of St. Peter (see 2 Pet. iii. 1), which 
coincided in time with the close of the ministry of S¢. Paul. 

It here re-appears in company with the name of S¢. Mark. 
Cp. note above, Phil. i. 1. And the name of Silas is here cha- 
racterized by St. Peter with the honourable appellation “ the 
Saithful brother, as I reckon.”’ 

Here then we have a happy intimation of the harmony which 
subsisted among the Apostles and first preachers of Christ. 

They were not exempt from human infirmities. The Apostle 
St. Peter faltered for a time through fear at Antioch, and bad 
then been boldly resisted by St. Paul (see on Gal. ii. 1 1—14). 
The Evangelist S#. Mark, the son of St. Peter in the faith (v. 
13), and the kinsman of St. Barnabas (Col. iv. 10), had also 
faltered once for a season through fear, and had once forsaken 
St. Paul. (Acts xiii. 13; xv. 38.) St. Paul and St. Barnabas had 
formerly striven so sharply at Antioch on St. Mark’s account, 
that they departed asunder for a time (Acts xv. 39), and St. Paul 
had chosen Silas, or Silvanus, as his companion in the room of 
St. Mark. 

All these infirmities are recorded in the Holy Scriptures. 
The New Testament does not disguise the frailties of the first 
preachers of Christianity. Here is an evidence of its truth. 

But this is not all. We are left to gather from incidental 
notices scaltered in different parls of the New Testament, that by 
the grace of God all these frailties and infirmities were corrected 
and amended; and that they were graciously overruled by God's 
Providence to the victory of Christian virtue, and to the good of 
the Church, and to His glory. 

As has been already shown in another place, the strife of 
St. Paul and St. Barnabas had now been healed, and Mark had 
been restored to the favour of St. Paul, and he afterwards was 
chosen to be the writer of a Gospel, under the inspiration of the 
Holy Ghost, and with the aid of his spiritual father St. Peter, 
and he became the founder of the Church of Alexandria. See 
above, Acts xv. 39. Col. iv. 10, and Introduction to St. Mark’s 
Gospel. 

St. Peter now employs Silas to be the bearer of his Epistle 
to the Jewish Christians of Asia. He calls him the faithful 
brother, and he associates him with S/. Mark, whom he calls 
‘‘ his son;’’ his son in the faith. 

A happy combination. Silas had been chosen by St. Paul 
in lieu of St. Mark, and had preached with him in Asia, and had 
been associated with him in writing his first Epistle. And St. 
Paul, in writing to the Galatians, who are addressed in this 
Epistle of St. Peter (see 1 Pet. i. 1), had recorded his own con- 
tention with St. Peter, on account of his conduct toward the 
Gentile Christians, and had related that his own friend St. Bar- 
nabas had been formerly drawn away from him by St. Peter. 
(Gal. ii. 13.) 

But now all differences are at an end. St. Peter, the Apostle 
of the Circumcision, chooses Silas, St. Paul’s friend and fellow- 
labourer in preaching and writing, to carry this Epistle to the 
Jewish Christians of Asia, where Silas had formerly preached in 
company with St. Paul. And by this choice, and by his reference 
to the Epistles of his ‘‘ beloved brother Paul,”’ as a part of divinely 
inspired Scripture (see 2 Pet. iii. 15), he proclaims to the Jewish 
Christians his own perfect union in Christian faith and in Chris- 
tian love with the great Apostle of the Gentiles. 

Here was a noble example of repentance, and of generous 
self-sacrifice, and of love for Christ and the Church. 

St. Peter avouches to his readers that St. Paul’s fellow- 
labourer among them, Silas, is “their faithful brother.” He 
calls St. Mark his son, who had once faltered in the faith, but 
who had afterwards preached to them in Asis (see on Col. iv. 10. 
Philem. 24), and whom St. Paul, writing from Rome to the 
Churches of Phrygia, mentions as being there among his own 
tried and trusted friends, and calls him “‘ sister’s son to Barnabas.”’ 

St. Paul, as well as St. Peter, now also at the close of his 
career, writes to Timothy ee same time-as the date of this 
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Epistle of St. Peter, and bears witness that Mark “‘is profitable fo 
Aim for the ministry.’”’ (2 Tim. iv. 11.) And St. Peter here joins 
Mark with Silas, who had once been preferred in his room. 

So may all wounds be healed, and all differences cease in the 
Church of Christ. So may all falterers be recovered, and Chris- 
tian charity prevail, and God’s glory be magnified in all persons 
and in all things, through Jesus Christ ! 

— 8: dAlywr typaya)] I write in few words; with 8° dAlyov, 
cp. 3:2 Bpaxéwv, Heb. xiii. 22. The Epistle is short, relatively 
to the importance of the subject; and the Apostle might perhaps 
design to prepare them by these words to receive a second Epistle 
from him, on the second or polemical portion of the subject which 
now occapied his thoughts. See Introduction to that Epistle, 
below, pp. 71—74, and 2 Pet. iii. 1. 

— &pajya}] I write: Eypaya is the epistolary aorist; a 
graceful mode of expression, by which the writer puts himself in 
the place of the reader, and looks at the thing written from the 
reader’s point of view. See Rom. xvi. 1. Eph. vi. 21. Col. iv. 7. 

— dorhnare] ye stand. So Elz., Tisch. A, B have orjre, 
stand ye, and so Lach., Alf. 

18. dowd(era: Spas 4 dv BaBuAdm ouvendAenth] the co-elect 
(feminine) which is in Babylon, saluteth you. At the beginning 
of this Epistle St. Peter had written thus, ‘‘ To the elect strangers 
of the dispersion of Pontus, Galatia, Cappadocia, Asia, and 
Bithynia.”” As we have already seen ; 

(1) They are there called elect ; 

(2) They are there called strangers of the dispersion, i.e. of 
the Jewish dispersion, scattered throughout Asia Minor. 

(3) They are there enumerated in a particular geographical 
order, i.e. from East to West. 

(4) They are greeted in the name of Christ, with the words, 
‘* Grace to you, and Peace be multiplied.” (1 Pet. i. 1, 2.) 

Hence we may infer, 

That the co-elect who is here mentioned at the close of the 
Epistle, in Babylon, is of the same character as those persons 
who had been designated as elect at the beginning of this Epistle. 
That is to say, this word (cuvexAcxrh) co-elect designates a Chris- 
tian congregation gathered principally from Jews of the disper- 
sion, and thus associated, as co-elect in Christ, with those whom 
St. Peter at the beginning of this Epistle had addressed as the 
elect strangers of the dispersion of Pontus, Galatia, Cappadocia, 
Asia, and Bithynia. The preposition od» is a link which con- 
nects the elect at Babylon with the elect in Asia. 

Accordingly we find, that in the Vulgate, Syriac, and Arabic 
Versions the word Church or Congregation is supplied here, to 
agree with cuvexAexrt ; and so our English Authorized Version, 
‘The Church that is at Babylon, elected together with you, 
saluteth you.” The word cvvexAecxr) is also understood in. this 
sense by most Ancient Expositors. 

The word seems to be left purposely elliptical, i.e. without 
a substantive adjoined. St. Peter would thus leave it to the 
reader to supply either éxxAnola, Church, or S:acropd, Disper- 
sion; each of those two words being admissible and suitable, and 
neither to be excluded. 

They to whom he writes are elect, and they are also the 
dispersion. The co-elect is a dispersion also; yet though she is 
dispersed and in Babylon, yet she is gathered together as a 
congregation in the Christian Sion, or Church Universal, and is 
co-eleci with other dispersed brethren who are gathered together 
in Christ. 

— é¢y BaBvAdy] in Babylon. 

What city is this Babylon ? 

(1) The reader’s first impression is, that it is the Babylon of 
Assyria, the Babylon on the Euphrates; and this seems to be the 
right interpretation. 

(2) It is true that another great City in the West was called 
Jiguratively among Jews by the name of Babylon ; namely, Rome. 
See on Rev. xvii. 1—10. 

(3) It is also true that some ancient writers supposed 
Babylon to mean Rome here. See Papias in Euseb. ii. 15, and 
Vales. there. 

(4) It is also probable, that this Epistle was written a short 
time only before St. Peter’s death (cp. 2 Pet. iii. 1), and that he 
died at Rome (see Euseb. ii. 25). 

(5) But these considerations seem to be overbalanced by 
others of greater weight. 

Rome was called Babylon figuratively. But tropes are 
scarcely admissible in dates, especially in Epistles like the present, 


which is remarkable for its quiet tone. In details of fact, the 
literal meaning seems to be the true one: and if the literal mean- 
ing will stand, it ought not to be abandoned for a metaphorical 
one. 

(6) The fact, that Rome was sometimes called Babylon 
figuratively, and that St. Peter was martyred at Rome, may 
probably have induced some in ancient and modern times to 
suppose, that the Babylon here mentioned is Rome; and may 
serve to account for that opinion. 

7) The City of Rome is mentioned in other places of the 
New Testament, and always by the name of Rome (Acts xviii. 2; 
xix. 21; xxiii. 11; xxviii. 14. Rom. i. 7. 15. 2 Tim. i. 17), 
except only in a poetical and prophetical book, the Book of 
Revelation, where a figurative name is in its proper place; and 
there though the word is used six times, yet it is never placed 
singly as Babylon, but always with an epithet, Babylon the Great 
(Rev. xiv. 8; xvi. 19; xvii. 5; xviii. 2. 10. 21). 

(8) It has been alleged, indeed, that Babylon was deserted 
when St. Peter wrote this Epistle, and that it is not probable that 
the Apostle should have gone thither, and have sojourned there. 

This opinion has been supported by high authorities, e. g. by 
Bp. Pearson (de successione Rom. Episcop. i. c. viii. vol. ii. pp. 
348—53, ed. Churion), who supposed that the Babylon here 
mentioned is a Babylon in Egypt. Cp. Professor Biunt, Easly 
Church, p. 59, and Hengstenberg on Rev. xiv. 8. 

But it may be proved, that there were at this time large 
numbers of Jews resident in the province of Babylon, and not a 
few in Babylon itself. See Josephus, Ant. xv. 2. 2; xv. 3. 1; 
xvii. 2. 1—3; xviii. 9.1; and xviii. 9.7—9. Philo, Legat. ad 
Caium, § 36, p. 587. Theodoret (on Issa. xiii.) says that in his 
age Babylon was inhabited by Jews. Scaliger (in Euseb. p. 205) 
observes that from “ the days of Salathiel even to the seventieth 
year after Christ, a Chief of the captivity was elected from the 
stock of David and resided at Babylon.’’ Cp. Basnage, Annal. 
Pol. Eccles. a.p. 46, pp. 561—-3, and Dr. Lighifoot’s Sermon on 
this text, Works, ii. pp. 1144—6, where he says, ‘‘ Babylon was 
one of the greatest knots (i.e. centres) of the Jews in the world. 
Need I tell you that there were multitudes of Jews in Babylon 
that returned not with Ezra? That there were in that country 
three Jewish Universities, and that there were ten tribes scattered 
in Assyria?” And it has been shown from Jewish usage, that the 
word Babylon need not be limited to the precise site of the sacient 
ruined city, but may be extended to ita neighbourhood. See 
Wetstein, p. 698, and Vitringa in Rev. xviii. 2, ‘‘ Judei maxime 
Babylonem occupabant.” Renne/, Geogr. of Herod. sect. 1, 
‘So great a number of Jews was found ia Babylonia, ss \s 
astonishing; they are spoken of by Josephus as possessing 
towns and districts in that country about forty years after Christ; 
they were in great numbers in Babylon itself.” Biscoe on the 
Acts, i. p. 88. Wieseler, Chronol. p. 557. Mayerhoff, p. 128. 
Dr. Davidson's Introduction, iii. pp. 362—366. Cp. Huther, 
Einleitung, p. 23, and on this passage, p. 180, and Dean Alford, 


(9) There does not seem, therefore, to be any ‘cause for 
discarding the literal meaning of the word Babylon here. 
the contrary, there are strong reasons why, with many learned 
and able expositors, we should adhere to it. 

If St. Peter had been writing from Rome or from any plsce 
to the west of Asia, he would not, in his enumeration of the 
Asiatic districts at the beginning of his Epistle, have mentioned 
Pontus first, the most eastern region of Asia. He would 0 
have begun his enumeration with the most distant eastern 
district, and have proceeded, as he does, in a westerly direction, 
till he ends with Bithynia ; but he would have reversed the order ; 
he would have degun with Bithynia at the west, and would bave 
ended with Pontus in tie east. 

This is what Si. John does in the Apocalypse in writing 
from Patmos on the west of Asia. He begins with Ephesus 08 
the west, and proceeds in an easterly direction, snd ends with 
Laodicea in the east. Rev. i. 11; ii. 1; iii. 14. 

A similar order is observed by St. Paul, writing from Rome. 
See Col. iv. 13. 16. 3 2 

There is no exception to this principle in the enumerstion © 
the Acts of the Apostles, ii. 9—11. There the Ps and 
Medes, and Elamites, and dwellers in Mesopotamia are placed 
first, for special reasons; the writer is not addressing an 
to them, but he is speaking of the region from which they c#m 
to Jerusalem, and he naturally begins. with those at a distsce 
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from it, and with those who were first expatriated from it. See 
the note there. 

The Geographical order adopted by St. Peter is precisely 
that which would naturally occur to a person writing from Meso- 
potamia, and sending forth an Epistle to be read in succession 
by Christian communities in different regions of Asia. He begins 
with Pontus, because (if we suppose him in Mesopotamia) that 
region was nearest to him, and his Epistle would reach Pontus 
first, and pass on from it to other regions in order,— Galatia, 
Cappadocia, Asia, and Bithynia. 

Therefore the date of the Epistle being Babylon, we are led 
to conclude, that it was written in the literal or eastern Babylon, 
on the Euphrates; and not in the figurative or western Babylon, 
on the Tiber, Rome. 

(10) There were also some special reasons for a mission of 
St. Peter to the east, especially to the Jewish Christians of those 
parts. He was the Apostle of the Circumcision (Gal. ii. 7). 
Assuredly it was fit that he, who had a special charge to feed 
Christ's flock (John xxi. 1fi), should go and seek the lost sheep 
of the house of Israel; that is, the remnant of the Two Tribes at 
Babylon, and the Ten Tribes in Assyria. 

Besides, the Jews of those parts, who had come to Jerusalem 
for the great annual festivals, and had heard him preach at Jeru- 
salem on the day of Pentecost after the Ascension of Christ, and 
many of whom had been baptized by him on that day, and many 
doubtléss had been led from those regions to Jerusalem on other 
great festivals in succeeding years, were well acquainted with the 
name and person of the Apostle of the Circumcision. 

Among those devout Jews who are enumerated by St. Luke 
in the Acts as present at the day of Pentecost, the first mentioned 
are Parthians, Medes, and Elamites, and the dwellers in Mesopo- 
tamia, that is, those who dwelt in the neighbourhood of Babylon. 
For as is well said by one of the best historians and geographers 
among Poets, Milton, describing the condition of the East in our 
Lord’s age :— 

“‘ There Babylon, the wonder of all tongues, 
All these the Parthian holds.” 
(Paradise Regained, tii. 280.) 


See on Acts ii. 9—J]1. They had come from their own land to 
Jerusalem, aod had been evangelized by St. Peter there. Surely 
it was very reasonable that St. Peter should go from Jerusalem 
to Babylon to confirm those in the faith, who had come from the 
neighbourhood of Babylon to Jerusalem, and had been received 
into the Christian Sion there, by the ministry of the word of God 
preached by the Apostle St. Peter. See above on i. 1. 

There were also special reasons why such an Epistle as the 
present should be written from Babyion. Babylon is Babel. It 
had been the source of confusion of tongues. Its very name 
means confusion. But now, under the influence of divine grace, 
the curse of Babelis removed. The Holy Spirit, who came down 
at Pentecost at Sion, reverses the curse of Babel. At Babel 
mankind was scattered abroad, with a jargon of tongues. At 
Pentecost the Holy Ghost came down in fiery tongues, and 


preached the one Gospel in all tongues. He enabled the Apostle 
St. Peter, who received the gift of tongues at Pentecost (1 Pet. i.” 
12), to preach the one Gospel to the dispersed of Israel in Baby- 
lonia and the East. Thus Sion was built up in Babylon; the city 
of Confusion became a city of Peace. 

Besides, Babylon had been the enemy and tur of 
Sion. It had carried Judah into captivity. But now it has 
become subject to Christ. It is His captive. It submits to His 
mild sway and easy yoke. He has His elect there. His Apostle 
preaches there. This is in perfect unison with all God's dis- 
pensations. 

The Syrian Antioch was the city of Antiochus, the per- 
secutor of God's people, the type of Antichrist. But in course 
of time, Antioch became the place where the faithful were first 
called Christians (see on Acts xi. 26). At Antioch Paul and 
Barnabas had been ordained to the Apostleship, and had been 
sent forth to evangelize the Gentile world (Acts xiii. 1, 2). And 
there St. Peter himself had presided as Bishop of the Church: 
see above, Introduction, p. 42. 

Rahab or Egypt had also been the persecutor of God’s 
people. But Christ was sheltered there in His Infancy, and in 
His own time God made a highway in Egypt for Christ (Isa. xix. 
31), especially by the preaching there of St. Peter's son in the 
faith, St. Mark, at Alexandria. Fused. ii. 16. 

In like manner, Babylon is now visited by St. Peter, and has 
heard the Gospel of Christ, and is the place whence this Epistle 
goes forth to the Churches of Asia and the world. From the 
city of Nebuchadnezzar and Darius, who wrote to the provinces 
of the Assyrian Empire, ‘“‘ Peace be multiplied to you,” now 
proceeds the word of the Apostle, ‘‘ to the elect strangers of Asia; 
Grace and Peace be multiplied unto you.” (See i. 2.) 

Thus the prophecy is fulfilled ; ‘‘The Egyptian shall serve 
God with the Assyrian, and Israel shall be the third with Egypt 
and Assyria (Isa. xix. 24); and I will make mention of Rahab 
and Babylon with them know me ”’ (see Ps. Ixxxvii. 4). 

Finally, the Apostle of the Circumcision, St. Peter, is 
thus seen to have carried the Gospel to the eastern limits of the 
Roman Empire. Thence he goes westward in order to seal his 
preaching with his blood (see Tertullian c. Marcion. iv. 5. Bused. 
ii. 25; above, Introduction to this Epistle, p. 44). He goes from . 
the Eastern Babylon in Assyria, to the Western Babylon in Italy. 
He goes from Babylon to Rome. He thus gives evidence of 
God’s love to His own people, and having followed Christ to the 
end, and having finished his course with joy, like the Sun from 
East to West, he is associated with the Apostle of the Gentiles, 
his beloved brother St. Paul, in dying a martyr’s death in the 
capital of the Heathen world, and having there gone down in a 
glorious sunset he will rise to bliss in Christ. 

— Mdpxos 6 vids pov] Marcus, my son. See above on i. 1, 
and on Acts xv. 39. Col. iv. 10. Introduction to the Gospel of 
St. Mark, p. 111. 

14. Fae pes dydens] with a kiss of love. See on | Thess. v. 
26. Rom. xvi. 16. 1 Cor. xvi. 20. 2 Cor. xiii. 12. 
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THE SECOND EPISTLE GENERAL OF ST. PETER. 


On the Genuineness of the Epistle. 


I. Tue First Epistle of St. Peter was written at a time when a Persecution of the Church was 
imminent, as appears from internal evidence; and for this and other reasons already stated, the date 
to be assigned to that Epistle is probably the year a.p. 64°. 

The Second Epistle is addressed to persons dwelling in the same countries as the First, and 
seems to have been written soon after it?; and was composed at a time when St. Peter was antici- 
pating his death*. St. Peter died a.p. 68 *. 

The date of this Epistle may therefore be placed in a.p. 66, or a.p. 67. 


IT. To this conclusion there have been made the following objections :— 

(1) It is not probable—it is alleged by some persons—that St. Peter would write two Epistles 
to the same inhabitants of the same regions at nearly the same time. 

(2) Nor is it probable, it is said, that the same Author would write in so different a style as that 
of the Second Epistle, compared with the First, especially if he were writing to persons living in the 
same countries at nearly the same time. 

The First Epistle, which was generally acknowledged in primitive times to be a genuine work 
of St. Peter, is composed in a quiet and subdued tone; but the second is characterized by impas- 
sioned vehemence, and poetic exuberance of language. This is more remarkable, because if this 
Epistle is genuine, it was written by him when he was old, and looking forward to the near approach 
of death °. 

This Second Epistle is rarely quoted by primitive writers; even in the third and fourth cen- 
turies some doubts were expressed concerning its genuineness’; and in later days many Critics 
have denied it to be a work of St. Peter’. 

III. Let us consider these objections. 

1. It cannot be doubted, that there is great diversity of feeling and style between this Epistle 
and that which was generally received as St. Peter’s, namely, his First Epistle. 

But there were good reasons for this difference. 


1 See above, Infroduction to that Epistle, pp. 40, 41. Judas Apostoli septem Epistolas ediderunt, tam mysticas quam 
2 See below, on iii. 1. succinctas, et breves pariter et longas, breves in verbis, longas 0 
3 See i. 14. sententiis.”’ 
* See Introductions to the First Epistle, and to the Epistles of As to the statement of 8. Jerome’s master, Didyows (ia 
St. Paul to Timothy, pp. 423, 424. Bibl. Patrum Max. iv. 236, or in Gallandi Biblioth. Patr. st. P: 


5 See 2 Pet. i. 14. 294), ‘‘Non est ignorandum, preesentem Epistolam ess fal 
6 It is reckoned among the dyriAeydéueva, but yrvdpiza trois satam;’ if the words are genuine, they mean only, that this 
wodAois, by Eusebius, iii. 25; and in another place he says, tr)» Epistle yo@evera:, i.e. is accounted spurious by some. But ori 
pepouévny abrod (of Peter) Seurdpay obm évB:d@nxow piv elva: words, ascribed to Didymus, are probably not genuine, but add 
wapeAfpaper? Sums 3 woAdAois xphowos payeioan pera tav by a later hand, as Wolf, Pott, Mayerhoff, Guerike, and others 
brAAwy doxovddabn ypapar. S. Jerome is more explicit as to his suppose. See Guerike, p. 465, and Davidson's Introduction, 1! 
own belief (Scr. Eccl. c. 1): ‘‘ Simon Petrus duas Epistolas, que p. 415. ; 
catholicee nominantur, quarum secunda a plerisque (by many ? The genuineness of this Epistle is questioned by Bichhors, 
persons) ejus esse negatur, propter styli cum priore dissonan- De Wette, Schott, Neander, Credner, Mayerhof, net " 
tiam.” And Epist. 120, he says, “ Due Epistole, que feruntur Reuss, and others ; but ita genuineness is maintained by Michel, 
Petri, stylo inter se discrepant, structuraque verborum; ex quo Pott, Augusti, Storr, Hug, Flatt, Dahl, Windischmens, Ha: 
intelligimus pro necessitate rerum diversis eum usum Interpre- denreich, Guerike, and others. 

tibus.”” And Epist. 50, he says, ‘‘ Jacobus, Petrus, Joannes, 
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St. Peter had a twofold work to do; first, to declare the truth, next, to refute error. 

He had executed the first of these two tasks in his former Epistle; he performs the second in 
the latter. 

In the first Epistle he had proclaimed the great goodness and infinite love of God the Father 
to all mankind, in giving His own Son, to redeem the world by His death, and to open the gate of 
everlasting life to all; and on this basis of Christian doctrine, he had reared a superstructure of 
moral duty. He had stated the obligations, under which all men lie, by reason of Christ’s Incarna- 
tion, and their inedification as living stones in Him Who is the Living Stone; and he had urged the 
motives which ought to constrain all toimitate Him Who died for all, in order that, being dead to sin, 
they may live to righteousness, and Who has left us “an example, that we should follow His Steps’.” 

St. Peter had applied these principles, in a practical and didactic manner, to the inculcation of 
various precepts, concerning civil, social, and domestic duties. As a wise master-builder he had 
thus completed a solid work of construction. 

Jf the Church of Christ had not had any enemies, who assailed her doctrinal foundations, 
St. Peter might have been content with having executed this work of building up the fabric of 
Christian Life, grounded on Christian Faith. 

But his position was like that of the valiant and wise leader of God’s ancient people, Nehemiah, 
in building up the Holy City after the Babylonish captivity. He and his associates were encoun- 
tered by Sanballats and Ammonites, who interrupted the work, and endeavoured to overthrow it’. 

They had therefore a double work to do: they must fight as well as build. 

This was also the case with St. Peter; he had likewise a double work to do; first, to build up 
the Church ; and next, to fight against the foes of the faith, who scoffed at the work, and were eager 
to destroy it’. 

False Teachers were stirred up by the Evil One to assail the Apostolic builders of the spiritual 
Sion, and to hinder the work, as Sanballat, Tobiah, and the Ammonites, had conspired to attack 
and harass Nehemiah and his comrades when building up the fortifications of Jerusalem. As then 
Nehemiah and his friends carried in one hand an instrument for building, and had in the other 
hand a weapon for defence ‘, so it was with St. Peter. In his First Epistle he had raised up the 
fabric of Christian Faith and Duty. In his Second Epistle he represents that foundation as already 
laid, and he comes forward to contend against those who would destroy it. In the one Epistle he is 
a Christian Builder raising up the fabric of truth; in the other he is a Christian Soldier repelling 
its assailants. 

Here is the solution of the supposed difficulties that have been just stated. Here is an answer 
to the objections, grounded on the alleged improbability, that two Epistles, of different styles, would 
be addressed by the same person to the same parties about the same time. 

2. We have a striking parallel here in the Epistle of St. Peter’s “ beloved brother Paul *,” as he 
is called in this Epistle. 

St. Paul had recently written two Epistles at about the same time from the same place, Rome, 
to the inhabitants of the same couney first, the Epistle to the Ephesians; and, secondly, that to 
the Colossians °. 

Those two Epistles of St. Paul correspond in a remarkable manner with the two Epistles of 
St. Peter. They treat of the same doctrines: the Love of God to man in the Incarnation and Death 
of Christ, and of the Christian privileges and duties growing therefrom. 

The Epistle to the Ephesians is of a constructive and didactic character, and is similar to St. 
Peter’s First Epistle. 

The Epistle to the Colossians, with its polemical protests and denunciatory warnings against those 
heresies’ which impugned the doctrine of the Divinity of Christ, and His Incarnation and Atone- 
ment, and the immoral consequences of those heresies, resembles the Second Epistle of St. Peter. 

There was great wisdom in this arrangement, adopted by both these Apostles, distributing their 
work into two parts, in two Epistles respectively ; the one Epistle of each being designed for the 
statement of truth ; the second, for the refutation of error. 

Many there were then in the Christian Church, as there ever have been, and are now, who were 


1 See the passages cited above in the Introduction to the First |‘ Neh. iv. 17. 
Epistle, Pp. 44. § 2 Pet. iii. 13. 
2 Neh. iv. 7, 8. © See apes: Introduction to the Epistle to the Colossians, and 
3 Especially the Simonians, Ebionites, Cerinthians, and Nico- on Col. iv 
ye is aay them described more fully in the note below, on * See Gol ii, 8. 16—23. 
et. } 
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imbued with a loving and reverent spirit, and dwelt devoutly on the attributes of their Heavenly 
Father reconciling the World to Himself by His well-beloved Son; and who rejoiced to sit, like Mary, 
in quiet gentleness and meek docility at the feet of Jesus, and to learn their duty from His teaching 
and example; and who would shrink with feelings of pain, distress, and horror, as from a withering 
pestilence, from all heretical cavils, which might seem to cast any disparagement on the glorious 
Name of their adorable Redeemer, Who of His infinite love and mercy had condescended to take 
their Nature and to die for them on the Cross. 

For such pious and loving minds as these, the two Holy Apostles have provided divine food : 
St. Peter in his First Epistle, St. Paul in his Epistle to the Ephesians. The former Apostle wrote 
particularly for the use of Jewish believers, the latter for Gentile Christians. They both taught the 
same truth, as it is in Christ, in those two Epistles; they taught it clearly and simply, without any 
reference to the Heresies by which it was assailed. 

3. But these two Apostles knew, that it is not enough to teach the Truth; it is necessary also to 
repel error. The Christian Builder must be a Christian Soldier. While he works with the trowel, 
he must be girded with a sword’. He must build up himself and others upon our most holy faith’; 
and he must also contend earnestly for it’. 

They saw false Teachers speaking proud and swelling words against the Truth, and vaunting 
their own knowledge, and undermining the Doctrines of Christ’s Divinity, Lordship, Incarnation, 
and Atonement, and denying the Lord that bought them, and scoffing at the doctrine of a Resur- 
rection and Judgment to come*. They beheld the anarchical lawlessness which followed from these 
heresies ; and the impure and dissolute practices‘, which were the fruits of the teaching of those, who, 
like Balaam, were seducers of others to works of lust, and who, on the plea of Christian Liberty, 
destroyed the foundations of Christian Truth, Christian Holiness, and Christian Charity, and turned 
the grace of God into lasciviousness’; and they foresaw, that the same errors in doctrine would 
produce the same evil consequences in succeeding ages of the Church. Therefore each of these two 
Apostles, having declared severally the true doctrine in one Epistle, proceeds to complete his work, 
in another Epistle, by delivering also an Apostolic protest and caution against error. 

This is done by St. Paul in his Epistle to the Colossians, and by St. Peter in his Second 
Epistle. 

Thus these two Apostles, the one the Apostle of the Gentiles, the other of the Jews, are seen 
united in proclaiming to every age the love of God in Christ; and in warning the Church against 
the dangerous and deadly errors of those, who impugn the Doctrine of His Divinity and Humanity, 
and of the Sacrifice offered, and of the Atonement made, by Him on the Cross. 

4. When these circumstances are considered, it will not seem surprising that the feeling and 
language of the Second Epistle of St. Peter should be very different from that of the First. 

This difference is seen specially in the second Chapter of the second Epistle, where the Author 
is describing the erroneous and strange doctrines of the heretical teachers. That chapter of the 
second Epistle is very different in tone from the first Epistle ; but it also differs from the two other 
chapters of the second Epistle’. 

There are also many points of resemblance between those two Chapters and the first Epistle of 
St. Peter *. 

The reasons of this difference between the second Chapter of the Second Epistle and the 
First Epistle may be thus stated. In the first Epistle St. Peter had been like a faithful and 
affectionate Shepherd, feeding and tending Christ’s sheep and lambs; but in the second Epistle 
he is like the same Shepherd driving away the Wolves, who were ready to tear and devour those 
sheep and lambs, which Christ had purchased with His own blood *, and had specially committed to 
his care "’. 


1 Neh. iv. 17, 18. vy. 10, with the language on the same subject in the Secood 
3 Jude 20. Epistle, i. 5. The word dvacrpooh, of frequent occurrence in the 
? Jude 3. First Epistle (i. 15. 18; ii. 12; iii, 1, 2. 16), occurs twice in the 
4 2 Pet. ii. 1. Cp. Jude 4. Second (ii. 7; iii. 11). The word éxi@vula, used four times 0 
§ 2 Pet. ii. I3—15. 17. 19. the First Epistle (i. 14; ii. 10. 18; iii. 3), occurs also four time 
6 Jude 4. Cp. 2 Pet. ii. 10. in the Second (j. 4; ii. 11. 18; iv. 2, 8). So Tos, used in 
7 As is well observed by Bp. Sherlock, Dissertation on the equivalent sense to the Latin swus in the First Epistle (iil. 1. o:, 
Authority of this Epistle, Discourses, vol. iv. p. 130. and in the Second (i. 20; ii. 18. 22; iii. 3..16, 17), and the # 


® Thus, for example, in the First Epistle, St. Peter dwells on dxdé@eois in the Firat Epistle (iii. 21), and in the Second Epistle 
the sufferings of Christ and of Christians as the appointed path (i. 14), and nowhere else in the N. T. These and other art 
to glory for Him, and through Him, for them. Seei. 7.11.21; ii. lellisms are noticed by Windischmann, Vind. Petrin, pp- 
12; iv. 12—14. 16; v. 1.4. 10,11. So likewise in the Second 19. Guerike, p. 466. Davidson, iii. pp. 435—440; and 4 
Epistle, i. 3. 17; ii. 10; iii. 18. Compare his language on the Proleg. pp. 153. 157. . 
nature of the Christian calling, in the First Epistle, i. 15; ii. 9; ® Acts xx. 28. 1® John xxi. 15—17. 
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The gestures and features of the Shepherd, when, like David, he is killing the bear and the 
lion’, or when, like the Shepherd described by Amos, he is taking out “ of the mouth of the lion two 
legs or a piece of an ear’,” are very different from the Shepherd’s aspect, when watering his flock at 
the well in the evening, or when with the pastoral crook in his hand he is leading his sheep into 
green pastures and beside the waters of comfort. 

If we consider St. Peter’s natural temperament, eager, vehement, impassioned ; if we contemplate 
the fervent and courageous Apostle, such as he was after the Day of Pentecost, and when he opened 
his mouth in the Sanhedrim at Jerusalem against the Chief Priests and Rulers, and preached to 
them Jesus of Nazareth, “whom ye crucified;” and “this is the Stone set at nought by you 
builders, which is become the headstone of the corner’ ;”’ if we remember his ardent love to Christ, a 
love intensified by remorse‘; if we bear in mind the pastoral commission given him by Christ, and 
the prophecy of Christ, that he would follow his Master in laying down his life for Him‘; if we 
recollect that he did glorify God by following Him in the manner of his death; if we remember 
the evidences which Christ had given to St. Peter of His tender love to him, by admitting him to 
the secret retirements of His Transfiguration, and His Agony ; if we recollect all the personal proofs 
that St. Peter had of Christ’s gentleness and kindness, and also of His Divine Truth, and Power, 
and Glory, in His Teaching, His Miracles, His Passion, His glorious Resurrection, and Ascension 
into Heaven, and in His sending down the Holy Ghost with the wind and fire from heaven, Whom 
St. Peter had as a Divine Guest living and dwelling in his heart; surely, we may say without fear 
of contradiction, that St. Peter would not have been St. Peter, if,—-when viewing as he does in his 
Second Epistle the audacious boasting and outrageous contumelies, and insolent scoffings, and impious 
blasphemies of the Heretics, ‘“‘ who denied the Lord that bought them,” and renewed the indignities 
of the Crucifixion, and rejected as a cunningly-devised fable the doctrine of the Union of the two 
Natures of God and Man in the Person of Jesus Christ, Who died for our sins, and rose again for 
our justification, and derided the promise, and defied the Majesty of His Second Coming to Judg- 
ment, and when he saw the sensuality and debauchery in life and manners, which flowed like 
polluted streams from the impure source of these Heresies,—he had stood quietly by, and looked on 
with calmness, and had spoken in unimpassioned language, such as he uses in his first Epistle. 

The difference of style between the two Epistles is a natural consequence of the difference of 
their matter ; and of the identity of their Author. 

There is the same St. Peter in both. And {f the second Epistle had not been very different 
in tone from the former, if it had been composed in the same equable and tranquil style as the First 
Epistle, every judicious critic, who has studied the character of St. Peter, and the history of the 
heresies of the Apostolic age, would have been reluctant to believe that the Second Epistle is 
from him. 

The style of the Second Epistle is precisely that, which might have been anticipated from an 
enlarged and clear view of the circumstances of the writer. St. Peter, ardent by nature, and 
inspired by the Holy Ghost, speaks here with the oratorical vehemence and impassioned energy and 
holy indignation, and with the poetic enthusiasm of an inspired Hebrew Prophet. He becomes like 
a Jeremiah rebuking the errors and corruptions of the False Prophets °, or like an Ezekiel looking 
through the hole of the wall in the Temple, and seeing the abominations wrought in the Sanctuary, 
and what the idolatrous Priests did in the chambers of their imagery ’. 

The force of the Holy Spirit, stirring within him, vents itself in bold comparisons and 
imaginative metaphors, and in an impetuous flood of words. Nor was his old age any bar to this 
poetic outpouring of his soul. What Moses was in his old age, when he sang his last song *, what 
David was in his old age, when he chanted his last Psalm’, full of ardour and energy imparted 
by the Holy Ghost, Who inspired him; such was the aged Apostle, St. Peter, when he wrote his 
Second Epistle, before his martyrdom for Christ. 


IV. There remains another point to be considered. 

As has been already observed, the Second Epistle of St. Peter was not universally received in 
primitive times as a genuine work of the Apostle, and as a part of Canonical Scripture. If it was 
written by St. Peter and is an integral portion of Holy Writ, how is this to be accounted for P 


1} Sam. xvii. 36. 2 Amos iii. 12. ® Deut. xxxii., one of the noblest poems in the Hebrew Scrip. 
§ Acts iv. 8—12. * John xxi. 15—18. tures; written when Moses was one hundred and twenty years 
§ John xiii. 36 ; xxi. 22. 6 Jer. v. 31; xiv. 14. of age. 

Y Ezek. viii. 1—12. * 2 Sem. xxii., and probably Ps. xviii. 


Vou. II.—Parr IV. ' 
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1. Here is a question of great importance, and which concerns some other of the Catholic 
Epistles’, and therefore is entitled, on general grounds, to a full and serious consideration. 

We, who live now, see all the books of the New Testament collected in one printed Volume. 
And thus we are prone at first to form erroneous notions with regard to them. But let us divest 
ourselves of modern prepossessions. Let us imagine ourselves living in the second or third century. 
The several parts of the New Testament were originally given to the world, singly, as different 
Volumes, at different times, and in different places. If we had lived then, those books would have 
reached us one by one, and in Manuscript. Each book was to be examined separately, before 
it could be received as inspired. A serious question was then at issue. Is this book the work of 
him whose name it bears? Is it the writing of an Apostle or noP Is it the Word of God, 
or not P 

Such questions as these were to be asked and answered with respect to each of the Twenty- 
seven Books which now compose the New Testament. They were to be asked by each particular 
Church in succession, before a book could be said to be received by the Church Universal, which is 
formed of all particular Churches throughout the world. Such an examination demanded much 
caution, and much time was requisite before it could be completed. 

However, in course of time this process was performed. Hach book was scrutinized. Each in 
succession passed through this searching ordeal. Some Books of the New Testament were immediately 
received by a// Churches. This was the case with the Four Gospels and the Acts of the Apostles, 
and with thirteen Epistles of St. Paul, and with the first Epistle of St. Peter, and with the first 
Epistle of St. John. No doubts were entertained with respect to any of those books by any Church. 
They were received at once by all as genuine, and as the Word of God. And thus the New 
Testament, as we now possess it, was, as to tts main substance, received in the Apostolic age, and 
was acknowledged to be the Word of God. 

2. It was received as such, as to tts main substance. For doubtless, there were some few other and 
smaller books, which are now received by us as integral parts of the New Testament, and which 
were indeed received as genuine and inspired by some Churches as soon as they were written ; but 
other Churches suspended their judgment concerning them for a time. 

One of those Books was this Second Epistle of St. Peter. 

Some Churches of Christendom, in the second and third centuries, did not know this Epistle, 
and some reserved their judgment, and entertained doubts with regard to its genuineness and 
inspiration. 

3. Let us consider how this happened. 

This Epistle claims to be by St. Peter. It bears his name at the beginning. The Author 
speaks of an event, the Transfiguration, of which he professes to have been a witness, and at which 
St. Peter, with only two others of the Apostles, were present*®. But it was not therefore safe to 
conclude that it was written by St. Peter. Writings were forged in early times by heretics in the 
names of Apostles, especially in the name of S¢. Peter’. It was therefore incumbent on Christian 
Churches to be on their guard, and not to receive any book as written by an Apostle, and as 
dictated by the Holy Spirit, before they were convinced by irrefragable proofs that it was Apostolic and 
inspired. Little harm would arise from a temporary suspension of judgment. Jf the Epistle was what 
it professed to be, viz., a work of the Apostle St. Peter, then, in due time, it would not fail to be 
universally received as such. But ¢f it was no¢ what it claimed to be, then perhaps Heresy might 
steal into the Church under the venerable guise of an Apostolic name, and the Church might be 
convicted of reading a forgery as the Word of God; and then the Credibility and Inspiration of 
those other Books, viz., the four Gospels, the Acts of the Apostles, and the thirteen epistles of 
St. Paul, which had been already recewed by the Church, would be impugned; they too might 
be exposed to suspicion; and thus the foundations of the faith would be in danger of being 
overthrown. 

It was therefore the duty of all Churches to take time to consider, before they received any book 
as the writing of an Apostle. It was their duty to doubt. 


“the Apocalypse of Peter,’’ and ‘the Preaching of Peter,” and 
‘the Circuits (xeplo8o:) of Peter,’’ and ‘‘ the Epistle of Peter to 
James.” See Eusedinus, iii. 3, and iii. 38, and vi. 12, and Epy- 
phanius, Heres. xxx. § 15, and Grabe's Spicilegium, i. 54—80, 


1 ‘¢ Among those writings which are controverted (dvriAe- 
yéueva) but are recognized by the majority of persons (rods 
woAAois), are the Epistles of James and Jude, and the Second of 
Peter, and the Second and Third of John.”” Eusedius, iii. 25, 


where he distinguishes these writings from the duoAcyotmera on 
the one side, and the »é6a on the other. 

2 2 Pet. i. 18. 

* Namely, ‘the Acts of Peter,” and “ the Gospel of Peter,” and 


ed. Oxon, 1698, where fragments from these ‘‘ Petri Apocrypie”’ 
are collected, and Cotelerii Patres Apostolici, i. p. 608, ed. Amst. 
1724, where the so-called ‘‘ Epistle of Peter to James” is printed. 
Cp. ibid. p. 755, 
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4. Let us now proceed to observe, that there were some special circumstances in the case of 
this Second Epistle of St. Peter which made such doubts in the first instance not unreasonable. 

Suppose for argument’s sake the Epistle to be genuine. Then this Epistle, it would appear, 
was published a very short time before St. Peter’s death. The Author there speaks of himself as 
about to put off his earthly tabernacle, as the Lord had showed him. Suppose this to be the case. 
Then soon after the publication of it, the Apostle would be no longer at hand, to assure the Churches 
in person of the genuineness of this Epistle. The testimony of the Author himself could no longer 
be had concerning the Authorship of the Epistle: he was no longer on earth to give it. That 
testimony must be collected from other quarters—from his surviving friends, such as St. Mark and 
others, who were scattered by Persecution into different parts of the world. It would require time 
to collect their evidence, and to communicate it throughout Christendom ; and the Book must wait’ 
for reception, till this evidence could be procured. 

Hence a delay would arise in the reception of the Epistle. 

Besides: the Church had already received one Epistle of St. Peter—the first of the two Epistles. 
Jt was universally recognized as genuine and inspired. And when this second Epistle came under 
review, it was found that it differed in style—or at least some portion of it, viz., the second chapter 
of it,—differed in style from the first Epistle, known to be by St. Peter. This discrepancy of style 
caused doubts and demurs in some quarters’. If the first Epistle was St. Peter’s (and it was 
universally acknowledged to be so), could the other, which differed from it in style, be St. Peter’s 
alsoP And if the second was his, might not some doubts be cast on the genuineness of the first P 
Hence also it came to pass, that delays arose, which retarded the general reception of this 
Epistle. _ 


5. Here we may observe two circumstances, which suggest reasons for thankfulness to Almighty 
God, watching over Holy Scripture. 

Some persons have deduced objections against Scripture from the comparative lateness of the 
general reception of some few and smaller portions of the New Testament—particularly this Second 
Epistle of St. Peter. 

But the fact is—this comparative Jateness of reception furnishes a strong argument én favour of 
Scripture. 

mn whence did this lateness of reception arise? From the wise caution and deliberation of 
the Church in this important matter. May we not say, it was due to the inspiration of the Holy 
Spirit Himself, preventing and restraining her from receiving any portion of His own Word without 
due evidence of its Genuineness and Inspiration P Jf she had acted with less caution, if she had 
received at once any book which presented itself bearing an Apostolic name, she might have received 
forgeries, she might have received heretical writings, she might have been deceived by emissaries of 
the Evil One, disguised as Angels of Light. 

She was warned by the Holy Ghost not to believe every spirit, but to try the spirits whether they 
are of God’. Some are praised in the Apocalypse because they tried them that said they were Aposties, 
and were not, and found them liars*. She would therefore make every Book pass through a period of 
probation, and a strict and severe ordeal ;—she would summon witnesses to give evidence on its 
authorship ; she would collect the suffrages of the Churches with regard to it, before she would 
pronounce her verdict, and acknowledge any Book to be the work of an Apostle, and receive it as 
the Word of God. 

Shall we murmur or cavil because this was the case? No. Rather we may thank God that 
it was so. For we here see an additional reason for trust and confidence in His Holy Word. It is 
precisely this wise caution of the Church, this lingering prudence, or rather let us say, it is the 
gracious influence of the Holy Spirit Himself, to which we owe the fact, that no Book, which has 
gone through that probationary scrutiny, and has once been received by the Church Universal as 
genuine and inspired, has ever been proved to have been erroneously received as such. In two or 
three cases, as was before observed, the judgment of the Church was delayed, and wisely delayed, for 
a time, according to the sound maxim, “ Deliberandum est diu, quod statuendum est semel.” 

But in no case, when once given, has that judgment been reversed. The Canon of Scripture 
once formed has been stereotyped for ever. 


1 See 8. Jerome's Observations, Cat. Script. c. 1, and Ep A sehte 
xx. c. 11. 3 Rev. ii. 2. 
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6. Next, it may be observed, that the circumstances, which delayed the reception of certain books 
for some time, corroborate the evidence in favour of their reception, now that they are received. 

Thus, for example, the difference in diction between the Apocalypse and Gospel of St. John, 
confirms our belief that writings so different in character would not have been received as the works of 
one person, and as divinely inspired, unless the primitive Churches, which received them as such, had 
been firmly persuaded that they were what they acknowledged them to be. 

So again, as to the discrepancy of style that has been noticed between the First Epistle and part 
of the Second Epistle of St. Peter. This delayed the reception of this Second Epistle. But now 
that it is received by the Church of Christ, this very discrepancy strengthens the argument in favour 
of its reception. For it is evident that the Apostle St. Peter, who was enabled by the Holy Ghost 
‘to speak with tongues of various nations, could write in different styles: and reasons have been 
already adduced to show, that, from the difference of the circumstances under which the two Epistles 
were written, and from the difference of the design of each, and from the peculiar character, 
temperament, and position of the Author himself, St. Peter could not have done otherwise than 
adopt, in the Second Epistle, a very different tone from that of the First; and it is also clear, that 
another person, wishing to palm upon the world a forgery in the name of St. Peter, would have 
taken good care to imitate the style of St. Peter, as seen in his First Epistle, and would also have 
taken good care not to write a chapter so different in diction from the First Epistle of St. Peter, as 
the second chapter of the Second Epistle is. 

7. But an objection may be urged here. 

The circumstances just stated may explain, why this Second Epistle was not received at once by 
ail Churches of Christendom in the first and second centuries. But it may be said ; Jf this Epistle 
is the work of St. Peter, if if is inspired Scripture,—it was so in the first Century. A book cannot 
become Scripture by lapse of time. No number of years can make a writing to be Apostolic, which 
is not Apostolic; no number of years can make a writing to be inspired which was not inspired from 
the first. Eternity itself cannot change the word of man into the Word of God. And this Epistle, 
if it is an inspired work of St. Peter, must have been known by some persons in the first century to 
be an inspired work of St. Peter; and must have been received by some persons as such. 

Was this the case P 

Certainly, it was. 

8. Let us remember that the Author claims to be St. Peter’. If this Epistle was not written by 
that Apostle, it is a shameless forgery ; and there is good reason to believe, that such a forgery as 
this could not have escaped detection and exposure. 

There were doubts concerning the genuineness and inspiration of this Epistle ; and in conse- 
quence of these very doubts, its claims to be received as a canonical work of St. Peter would be 
scrutinized more closely. If on the one hand the Epistle was not what it professed to be, then it 
would certainly have been rejected ; but if it passed through this scrutiny, and was finally recognized 
as genuine and canonical, then these doubts only strengthen our belief that it is what it claims to be, 
a work of the Apostle St. Peter. 

What then is the evidence here P 

9. Beginning with Apostolic times, we find that there are numerous passages ’ in the Epistle of 
8t. Jude, which coincide almost word for word with passages in the Second Epistle attributed to 
St. Peter. : 

Either St. Jude’s Epistle was written before this Epistle, or after it. 

If it was written before, then it is not at all likely, that a forger should have transcribed so 
many paragraphs from the Epistle of one Apostle, St. Jude, and have ascribed them to another, 
St. Peter. 

If St. Jude’s Epistle was written after this Epistle, as is most probable’, then this Epistle must 
have existed in Apostolic times, and it must have been exposed and rejected as a forgery; and it 1s 
certain, that a forgery would not have been copied by the Apostle St. Jude; or rather we may say, 
the words of a forger would not have been repeated by the Holy Spirit, writing by the Apostle 
Bt. Jude. 

Next, let us recollect, that the literary remains of the first and second centuries of the Christian 
Church which have been preserved to us, are very scanty, and that it is probable that this Epistle 
was quoted in Ecclesiastical writings which do not now survive. 


1 See i. 1, and on i. 17. 3 Twelve passages at least. See below, Introduction to &. Jude's Epistie. 
3 See the Introduction to that Bpistle. 
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This inference may reasonably be derived from Jater writings. 

Melito, Bishop of Sardis in the second century, in a recently discovered passage, appears to 
refer to this Epistle. This evidence is the more important, because Melito dwelt in the country to 
which this Epistle purports to be addressed. 

The same may be said of another testimony to which we may now refer. 

Firmilian’, Bishop of Cappadocia, who wrote in the third century, speaks of Epistles by St. 
Peter. This testimony shows that the Church of Cappadocia had received more than one Epistle by 
St. Peter. And this evidence is of more value, because both these Epistles which we receive as 
St. Peter’s are addressed to the Churches of Cappadocia and Asia*. Firmilian’s Church and its 
neighbour Churches had received two Epistles from St. Peter. We have no evidence of the 
existence of any other Epistles by St. Peter than those which we possess. They are addressed to the 
Churches of Cappadocia and Asia. Therefore here is a strong presumption that these two Epistles 
were written by St. Peter. 

S. Hippolytus, the scholar of Ignatius, and Bishop of Portus near Rome in the earlier part of 
the third century, quotes this Epistle as a genuine work of St. Peter‘. 

We have an earlier testimony from Alexandria: Clement, the celebrated Presbyter of that 
Church and teacher in the catechetical school there, commented on this Epistle’; and Origen, his 
scholar, the famous teacher of that School in the second century °, mentions to Epistles by St. Peter. 
This testimony is the more important as coming from that country, in which St. Mark, the son of 
St. Peter in the faith’, had governed the Church. 

Origen, indeed, mentions that the authority of this Epistle is questioned by some’. Doubtless 
the Heretics, who are so severely censured in it, would have spared no effort to discredit and 
disparage it; they would have moved heaven and earth to destroy its Apostolic authority. These 
very doubts therefore confirm the proof in its favour. 

We have seen why it was doubted by some—on account of discrepancy of style from the first. 
The fact of doubts existing in some places with respect to it, is a proof that it would not be received 
by them before its claims were scrutinized and settled. It would never have been generally received, 
before all doubts on this subject were cleared up. 

10. And what was the result of the inquiry P 

Eventually all doubts concerning its genuineness and inspiration were cleared up. It was 
received as an inspired work of St. Peter by a the Churches of Christendom. Thus these doubts of 
some Churches have served a most important purpose. They have been, under God’s Providence, 
what the doubts of St. Thomas were concerning the resurrection of Christ. The result of these 
doubts is, that we need never doubt. 

When we arrive at the fourth and fifth century after Christ, we find that at that time this 
Epistle was universally received throughout Christendom as an inspired writing of St. Peter. It 
was recognized and cited as such by 8. Cyril at Jerusalem, by 8. Athanasius at Alexandria, by 
the Council of Laodicea, by 8. Gregory Nazianzen at Constantinople, by S. Epiphanius in Cyprus, 
by S. Augustine in Africa, by Ruffinus and Philastrius in Italy’. These venerable men were in 
earnest. They understood the importance of the question at issue,—Is this the work of an Apostle, 
is it the Word of God? They possessed many written documents for determining that question 
which we do not now possess. They all received this Epistle’®. And let us consider,—to what did 
this reception amount? It amounted to no leas than this—that this Epistle was to be read in 
Christian Churches to Christian congregations as the work of an Apostle; it was to be read as 
Canonical Scripture, as of equal Authority with the writings of Moses and the Prophets,—as the 
Word of the Holy Ghost. 


1 See note below, on 2 Pet. iii. 6. 
2 Firmilian ap. Cyprian., Epist. lxxv., “‘Infamans Pefrum et 
dearigin beatos Apostolos, qui in Epistolis suis hereticos execrati 
» & ut eos evitemus monuerunt.’’ The reference is to 2 Pet. 
iit 1, and there is no mention of heresies or heretics in the First 
Epistle. 
® 1 Pet.i.l. 2 Pet. iii. 1. 
¢ See Hippolytus de Consummatione Seculi, § 10. It is pro- 
bable that this work is interpolated, but there are also references 
to this Second Epistle in the recently-discovered treatise of S. 
Hippolytus, pp. 290. 292, 293. 296. 299, in the present Editor’s 
Volume on 8. Hippolytus; or pp. 337—339, ed. Miller. 
§ Eused. vi. 14. 
6 Origen in Jesu Nav., hom. 8, “ Petrus duadus Epistolarum 
personat tubis.’’ 


7 1 Pet. v. 13. 
® dupiBdrAAera, Origen in Euseb. vi. 25. 


® The original words of these writers may be seen in the Ap- 
pendix to the Author’s Lectures on the Canon of Scripture, pp. 
349-—378, 2nd edit. 1851. Cp. Kirchofer, Quellensammlung, 
p. 281. 

10 To this may be added the testimony of the Ancient Uncial 
Manuscripts. In A and C the First Epistle is inscribed Ilérpou A’, 
and also in the Codex Sinaiticus; and in B it is inscribed x porn. 
These inscriptions show that the copyists of those very early 
documents knew a Second Epistle, and in A, N, and B the Second 
is contained, with the inscription Mérpov B’. It is also described 
as the Second Kpistle of St. Peter in C, G, K. 
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How could such a reception have taken place? Only from the concurrent persuasion of all 
those Fathers and Churches—that this Epistle is indeed the work of St. Peter, and the Word of 
God. 

11. If, as has been alleged by some in recent times, this Epistle was not known in the age of 
St. Peter, if it is the production of a later generation, how could this general suffrage have been 
obtained, and this universal reception have ever been effected ? The question was not concerning a 
various reading, or a single verse, but a whole Epistle, claiming to be from the pen of an Apostle. 
Suppose now that the Bishops and Clergy of the Churches in all parts of Christendom had been 
able or willing to palm a forgery upon the people, suppose that they had all conspired to invite them 
to receive the work of an Impostor as the Word of God, can we imagine that the many thousand 
Congregations would have connived at such an act of impiety ? Would no single voice have been 
raised to denounce it? And this not in a dark age,—not in medieval twilight, when ignorance 
prevailed, and superstitions stole into the Church ; but in the meridian splendour of the fourth and 
fifth centuries,—in the most brilliant age of Ecclesiastical learning, in the age of S. Athanasius, 
S. Basil, 8S. Cyril, and the Gregories, and S. Chrysostom, and 8. Jerome, and S. Augustine. All 
these received this Epistle. It was read,—as it is now read,—in all Churches, as the work of 
St. Peter, and as the Word of God. It never would have been so received, it never would have 
been so read, unless they had been satisfied by irresistible proofs that it is, what it professes to be, 
the work of St. Peter, and that it is, what they declared it to be, the Word of God. Their reception 
of it affords practical demonstration that such proofs were given. We may safely appeal to their 
reception of it as a sufficient reason for our reception of it. If such evidence as this does not con- 
vince us, nu evidence will. There is scarcely a single writing of all Antiquity, sacred or profane, 
which must not be given up as spurious, if the Second Epistle of St. Peter be not received as a 
genuine writing of the Apostle, and as a part of Holy Writ. 

12. Let us consider also the nature of this testimony,—the testimony of the Universal Church. 
The Universal Church is formed of all the Churches of Christendom. The testimony of the 
Churches of Christendom, regarded merely as human societies, guided by reason and experience, is 
assuredly of great weight. But the Church of Christ Universal is not to be regarded as a mere 
human association. It is not like a legal Tribunal, or a civil Assembly; it is not like a literary 
Institution, or a scientific Society. It is the Spouse and Body of Christ, enlightened by the Holy 
Ghost. It is the seven-branched Golden Candlestick, set in the Tabernacle of this World, to 
illumine it with the Light of His Holy Word. It is the Guardian and Keeper of Holy Writ. J/ 
any Book which the Church universal propounds to us as Scripture, be not Scripture; if any Book, 
which she reads as the Word of God, is not the Word of God, but the Work of an Impostor, then, 
with reverence be it said, Christ’s promise to His Church has failed, and the Holy Spirit has not 
been given to guide her into all truth. But Christ is the Truth. Heisthe Alpha and Omega. His 
Word is Yea and Amen. And therefore what He promised, that He performed. He has been, He 
is, and He ever will be, with His Church. He is the same yesterday, to-day, and for ever. He has 
sent His Spirit to teach her all things. And therefore the testimony of the Universal Church of 
Christ, declaring that the Epistles, which we receive as such, are Epistles of St. Peter, and are the 
Word of God, is not her testimony only,—it is the testimony of Christ, Who is present with her. 
It is the Witness of the Holy Spirit, Who isin her. Therefore that witness is true. And we may 
rest firmly assured, that the Second Epistle of St. Peter, which has been received by the Universal 
Church of Christ for fourteen hundred years, is indeed what she affirms it to be, a genuine work of 
the Apostle, and a part of the Holy Scriptures given by Inspiration of God’. 


' After this Introduction had been finished, the Writer was the world as Christian Advocate in the University of Cambridge. 
favoured by the kindness of the Rev. Francis Procter, M.A., He did not live to execute his design; but enough is preserved to 
Author of the History of the Book of Common Prayer,—with show his strong conviction of the genuineness of this Epistle. 
access to some papers of the late lamented Archdn. Hardwick, An extract from his papers will be found below, p. 80, and some 
in vindication of the genuineness of this Epistle. The learned use has been made of them in the Synopsis of the Contents of 
Author designed to have written a Treatise on this question, and the Epistle. 
to havo added it to those valuable works which he bequeathed to 
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V. Summary of the Contents of the Epistle. 


In addition to what has already been said above on the design of this Epistle, the following brief 
summary of its contents may be inserted here :— 

The doctrines which constitute the groundwork of this Epistle are those of the Eternal Sonship, 
Divine Majesty, and glorious Re-appearing of Christ our Saviour and Lord. 

. The opening salutation is addressed to all who are represented by the Apostle as partakers of 
the same precious faith as that which animated the writer and his Jewish fellow-Christians ; and he 
prays that Grace and Peace may be multiplied to them in the mature knowledge’ of God and of 
Jesus our Lord. 

He then proceeds to recall to the minds of his readers, in a hortatory form, certain fundamental 
truths of religion, as already known to them. 

1. The divine gift of Regeneration, bestowed upon them by God, and making them partakers 
of the divine Nature. 

2. The consequent obligation on their part to add to their faith virtue, and to virtue knowledge, 
and other graces, till their Christian life is consummated in Love. 

8. The glorious recompense, which is laid up in store for those who cherish these evangelical 
graces, and “ bring forth the good fruit of them in their lives ; and this recompense is the entrance, 
that is richly furnished to them, into the Eternal Kingdom of our Lord and Saviour Jesus 
Christ 2. 2 39 

St. Peter had dilated on these truths in his First Epistle; and the reference to them here 
indicates the connexion of this Epistle with the former one, and confirms the arguments for its 
genuineness 

He warns them that wherever these graces and virtues are not, there the doctrine of Christ is 
not duly known. "Whosoever does not grow in grace, and bring forth good fruit, is blind to the true 
nature of the Gospel, and forgets the purging away of his former sins, and cannot hope for admission 
into the holy and blessed presence of their Saviour and King. 

The Apostle reminds them, that these truths have already been made known to them, and 
supposes that ‘they are well grounded and settled in them’;”’ but he deems it right, while he is 
spared to them, which will be but for a short time, to stir up their minds by calling these doctrines 
and truths to their remembrance. Truths like these, he implies, deserve the most earnest attention ; 
and we must be solicitous for their maintenance. For it was no fable, such as misbelievers devise, 
which we followed, when we made known to you the Power and glorious Re-appearing ‘ of Christ. 
Our eyes saw some gleams of that glory in His Transfiguration on the Holy Mount, and we heard 
with our ears the voice from heaven proclaiming Him to be the well-beloved Son of God. 

We have, also, other confirmations of these truths in the prophetic Word; to which ye give 
heed, and in doing so, ye act wisely —however the false Teachers may disparage it *—until the day 
dawn, and the light in all its fulness breaks in upon you. 

But with regard to Prophecy, you need some cautions. The true Prophecy must be distin- 
guished from the false: and you must remember, first of all*, that true Prophecy is a far higher 
thing than the utterance of the Prophet’s own knowledge; and though he utters prophecy, it 
surpasses his powers of interpretation ; for they who uttered it, did not utter it as mere men, but as 
men of God, who were borne along by the Holy Ghost’. 

Besides, as there were false prophets among the people of Israel, who were a type of the 
Christian Church, so there will be false Teachers among you. The writer places himself, without 
any misgiving, among the érue Prophets, and proceeds to unveil the future. He pre-announces that 
false Teachers will arise in the Church, and he describes the character of those Teachers, and the 
evil fruits of their teaching, with the prophetic fire and pathos of an ancient Hebrew Prophet. The 
chief characteristic of these false Teachers is, that they will ‘‘ deny the Lord that bought them ".” 
Here is the source of the misery which will overflow from them upon the Church. Starting forth 
from this destructive heresy, they will seduce many by their licentious doctrines, and will trade and 
traffic therewith, for love of lucre. Yet the destruction of these destroyers is at hand. They may 


1 emeyvaret, i. 2. 3 dornprypévous, v. 12. 5 See v. 19. 


‘ 7. 2). 
2i Ul. * wapovolay, v. 16. oy. 20. ® ii, 1. 
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boast of angelic intelligence and power, but He who spared not the rebel Angels, will not spare them. 
He who overwhelmed the world with a flood, will overwhelm them. He who consumed Sodom with 
fire from heaven for its filthiness, will consume them for their licentiousness. And as certainly as 
God destroyed the ungodly, will He save you, if you are true to Him. He who saved Noah, He who 
delivered Lot, will rescue you, and all the righteous with you. 

After this warning and encouragement, the Apostle goes on with the prophetic vehemence and 
indignation of a true seer of God, to complete his description of the impiety and profligacy of the 
false Teachers. He beholds them as present before him. They follow the flesh in the pollutions of 
lust. They speak evil of Dominion, and blaspheme Glories’. And yet they call themselves 
Christians ; they associate with you in your assemblies; and like Balaam, once a true prophet, but 
tempted to swerve from the right way by love of money and worldly honour, they leave the path of 
righteousness ; and while they boast their superior intelligence, they degrade themselves beneath the 
brute creatures, whose lusts they imitate, and become like the false prophet, whose madness was 
rebuked by the ass upon which he rode’. 

The false teachers, as described by the writer, bear a striking resemblance to those with whom 
Simon Peter himself, as we know from the Acts of the Apostles‘, and from other sources, had a 
personal conflict—especially Simon Magus‘; and this consideration supplies another argument in 
favour of the genuineness of this Epistle. 

Like Balaam, these false Teachers cast a stumbling-block in the way of God’s people. They 
carry away with them many others, especially new converts, who had only just escaped the errors 
and vices of Heathenism. They allure them with the promise of liberty, being themselves slaves of 
licentiousness. Their latter end is worse than the beginning; for it were better for them not to 
have known the way of righteousness, than when they had known it to turn away back from it, like 
the sow, that has been washed, to her wallowing in the mire *. 

The Apostle now reverts to those whom he had addressed in his First Epistle*. He reminds 
them again of the warnings uttered by the Prophets, and of the charge delivered to them by the 
Apostles. They well knew, that errors such as he was denouncing had been reprobated by 
anticipation. They knew that in the last days would arise scoffers, striking at the root of their 
Christian hopes, and asking, “ Where is the promise of His Coming?” Where is the end of all 
things? “All things remain as they were from the beginning.” He refutes these mockers by 
pointing to the Sacred History of the Creation, and by affirming, that, as the Heaven and Earth 
were not from eternity, but were made by God’s Word; so they would not remain for ever, but 
would be destroyed by the same Word; and as the antediluvian world was destroyed by water, 
ministered from the internal reservoirs of its own Heavens and Earth, so it will be consumed by 
fuel and combustion supplied and set on fire by its own Elements. He reminds them that God’s 
ways are not as our ways; that his measure of Time is not like ours; that what is slow to us, is 
speedy to Him, with Whom a thousand years are as one day. But, in fine, the Day of the Lord 
will come. The conflagration of the World will be universal. But the faithful will survive it, and 
will inhabit the new heavens and the new earth, wherein dwelleth righteousness ’. 

On this assurance he grounds a concluding exhortation to earnestness, circumspection, and 
holiness. God delays His coming in long-suffering, which is salvation: for who otherwise would 


1 See on ii. 10. 
3 ii. 16. 


not add to his faith virtue, nor place knowledge in sabordinaton 


3 Acts viii. 17—25, and below, on this Epistle, ii. I. 
‘ This is thus stated by the late Archdn. Hardwick, in the 
Manuscript note already referred to : 

‘‘The same Peter (Symeon Peter) who professes to have 
written this Epistle, had himself confronted Simon Magus (Acts 
viii.) in the province of Samaria, where the soil, half heathen and 
half Jewish, was peculiarly prepared for such a conflict; and 
though stories told of their subsequent encounters are in many 
cases altogether fabulous, especially those recorded in the Pseudo- 
Clementines, the vast importance which the Early Church attri. 
buted to Simon Magus, is receiving fresh corroboration from 
inquiries of the present day. 

‘If Simon Magus himself was not the patriarch of all the 
Gnostic heresies, he was at least their first patron and great pre- 
cursor. He put forth the earliest counterfeit of Christianity, and 
in the time of Justin Martyr he was worshipped as the first God 
(&s 5 xpé@ros Geds) by nearly all the Samaritans. 

‘¢ When we find him in the Acts of the Apostles, Simon, not 
devoid it would seem of religious sensibility, is borne along by the 
popular excitement ; he believes and is baptized (viii. 13). Yet 
like the man depicted in the first chapter of our Epistle, he does 


to moral goodness ; he forgets that he was purged from his old 
sins (2 Pet. i. 9), and his last state is worse than the first (2 Pet. 
ii. 20). 

H We cannot positively affirm indeed from what has been 
recorded in the Acts, that Simon, immediately after his relapse, 
proceeded to build up a system of belief, commensurate in every 
point with the heresy imputed to him by Jreneus and Hippolytus. 
Bat evidence exists to prove, that moet, if not all, the ingredients 
of Simonianism had been projected, and were actively fermenting, 
in the Apostolic age. The founder of this system wished to be 
regarded as the highest emanation of the Deity (‘ sublimissima 
virtus’). He was consequently a false Christ, and even if it 
could be shown that he adopted Christian phraseology, he used 
the Gospel as a kind of magical agent, but neglected its moral 
power. He respected (so to say) its supernatural gifts and reve- 
lations, but threw off its salutary discipline, and did not scruple 
to prostitute its holy maxims to the basest and moet selfish ends. 
This latter circumstance excited, as we know, the most emphatic 
reprobation of St. Peter.”’ 
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be saved P Such also had been the teaching of “his beloved brother, St. Paul,” who had been 
represented by some’ as a rival and opponent of the writer, and whose writings had been perverted 
by some, in favour of Antinomian licentiousness *, as the rest of the Scriptures had been wrested by 
the unlearned and unstable, to their own ruin. Be ye therefore on your guard, for ye are fore- 
warned. ‘Do not swerve from your own stedfastness, but grow in grace and the knowledge of our 
Lord and Saviour Jesus Christ, to whom be Glory, both now and for ever. Amen. 


1 Especially the Simonians and Ebionites. 3 See on iii. 16, and above, pp. 1—4. 
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I. } SYMENN Ilézpos, S0bdos kat aréatodos “Inaov Xpiorod, rots iadripov 
Helv Naxovor ticrw év Sixatoovvy TOU Beod Hpav Kai Ywrnpos ‘Inaov Xpiotov 


a John 17. 3. 
Rom. 1. 7. 

1 Pet. 1. 3. 
Jude 2. 


Kupiov npov. 


2*ydpus vp Kat elpyyvy mryOurbein &v emvyvace: Tov Beov, Kat “Inaov Tov 


3'As mdvra Huw THs Oelas Suvdpews abrov Tra mpds Cwnv Kai evodBeav 


b Tea. 56. 5. 
John 1. 12. 


2 Cor. 3. 18. 
Eph. 4. 24. 

Heb. 12. 10. 
1 John 8. 2. 


Cu. I. 1 Xupedy] pipe (Shimeon), the Aramaic form of 
Simon ; used by St. James at Jerusalem, when speaking of Simon 
Peter. Acts xv. 14. Its use here is an evidence that the Writer 
is addressing Jewish Christians. 

— dy 8ixawcbvp Tod Ceod judy nal Zeriipos "Inoot Xpicrov) 
in the righteousness of our God and Saviour Jesus Christ, Yo 
have obtained faith by the free gift and grace of God. Faith 
itself is a gift of God, and your faith is equally precious in His 
sight with our faith. On this use of jyuiv, compare Rev. xiii. 
Ll, xépara Spon dprly. Winer, § 66, p. 549. 

Ye obtained “ this faith in and dy the righteousness of Christ, 
Who is the Lorp our Righteousness” (Jer. xxiii. 6; cp. 1 Cor. 
i. 30. 2 Cor. iii. 9. Rom. iii. 21—26; v. 20); and by virtue of 
His Incarnation and your Incorporation in Him, ye receive all 
grace from God. John i. 16. 

The words rod @cot xa) Awrijpos *Inoot Xpiorov are best 
rendered, of our God and Saviour Jesus Chriet. That they may 
be thus rendered, cannot be doubted (cp. Winer, p. 118, note, and 
De Wette here). And they are rendered thus by Beza, Hemming, 
Gerhard, Dietlein, and others here; and by the Greek and Latin 
Fathers in the similar place of St. Paul, viz. Titus ii. 13, rod 
peydAov Geod nal Lwrijpos iuay ‘Incot Xpicrov, where see 
the note, and Wiesinger’s commentary there. 

This declaration of the Godhead of Christ was very suitable 
to the commencement of this Epistle, in which the Author is 
speaking of the gracious dispensation by which we have become 
‘‘partakers of the divine nature,” v. 4; a participation effected 
by the Incarnation of the Eternal Word (Jobn i. 14), God mani- 
fested in the flesh (1 Tim. iii. 16), “‘ God with us” (Matt. i. 23). 

This declaration was also very pertinent here, because this 
Epistle was designed to refute the errors of those who separated 
Jesus from Christ, and denied the Lord that bought them, and 
rejected the doctrine of His Divinity. See the Introduction, and 
below on ii. 1. 

It is observable, that this Epistle ends in the same terms. 
See note below, iii. 17, 18. 

St. Peter’s usage of the article (rov) and copula («a}) in other 
places of the Epistle confirms this interpretation. Compare v. 11, 
Tov Kuplou tye wal Lwripos “Inood Xpicro, and ii. 20, and iii. 
18; so that there appears to be good ground for the assertion of 
Bp. Middleton, p. 595, that ‘‘ this passage is plainly and unequi- 
vocally to be understood as an assumption that Jesus Christ is 
our God and Saviour,’’ and it may be coupled with the testimony 
of 8t. Paul to the same effect, in Titas ii. 13. 

8. xdpis—wAnOurOeln] Grace to you and Peace be multiplied. 
The same salutation as in the Firef Epistle of St. Peter, and not 
found, in the eame terms, in any other Epistle. See 1 Pet. i. 2. 


SeSwpnuerys, Sia THs ereyvdcews Tod Kadécavros nas idig Sd& Kal dpery, 
4°80 Sv ra péyora Hp Kal ripe erayyédpara Seddpyntat, va dua rovtwr 
yernobe Ocias Kowwvol picews, aropuydvTes THS EV Kop ev ErOupia POopas. 
5 kat avTrd TevTo Se, orovdny tacay mapeoevéyKavtes, Emiyopyynaate ev TH 


— dp éxiyvéce] in the mature knowledge of God and of 
Jesus our Lord. St. Peter inculcates this word éwi-yreas (ve. 3. 
8; ii. 20) in this Epistle, directed against the falsely called yrmo:s, 
or knowledge (\ Tim. vi. 20), of the Gnostic Teachers. 

The same thing is done by his brother Apostle St. Paul, in 
the Epistle to the Colossians (Col. i. 9, 10; ii. 2; iii. 10), an 
Epistle which, in many respects, is the best commentary on this 
Epistle of St. Peter. See above, Intruduction, p. 71. 


8. &s] seeing that, forasmuch as, God has done Hie part for 
your salvation, therefore now do ye yours. On this sense of és, 
seo Winer, § 65, p. 543. 

— eboréBeiay] godliness ; a word in this Epistle (see 
vv. 6,7 ; iii. 11) in opposition to the da¢Be:a of the false Teachers ; 
and for similar reasons, reiterated by St. Paul in his Epistle to 
the Bishop of Epbesus, see | Tim. ii. 2; iii. 16; iv. 7, 8; vi. 3. 
5, 6. 11; and 2 Tim. iii. 5, where he describes false Teachers as 
having pdpgwow etdoeBelas, a form of godliness, but denying 
its power. Cp. Titusi. 1. It occurs only in one other place of 
the New Testament. Acts iii. 12. 

— Se8epnudyns}] having given as a dapor, gift,—active; 80 
Se8épnra:, he hath given as a gift, v. 4. Cp. Rom. iv. 21, 8 
érhyyeAta. Winer, § 30, p. 234. 

— id{q 36% nal dper7i] by His own Glory and Virtue. So 
A, C, and Lach., Tisch., Alford.—Elsz. has 8:2 3dfys wal dperijs. 
Aédta is the Glory of the Godhead in its own Essence and Nature. 
*Aper? is the excellence of its moral attributes energizing in acts 
of Power, Wisdom, Justice, and Love. Cp. 1 Pet. ii. 9. 

This use of Y8:0s for suus is characteristic of St. Peter. See 
here, ii. 22; iii. 3. 16, 17; and 1 Pet. iii. 1. 5. 

This passage is cited as from ‘the Catholic Epistles,’’ by 
Athanasius, Dialog. de Trin. i. p. 164. 

4. Oelas xowwvol pboews] partakers of the Divine Nature, by 
the Incarnation of the Eternal Word, and by your filial Adoption 
and baptismal Incorporation in Him. See John i. 12. This 
passage appears to be imitated by &. Hippolytus, Refut. Heres. 
p. 339, yéyovas Geds .. . Soa wapaxodovbel Oey, Tara wapé yerr 
exhyyeAtac Geds, Sr: COcoworhOns Abdvaros yernOcle . . . 
cot: wrwxetbe: eds, nal ct Gedy worhoas els SdEav abrov. S. 
Hippolytus in that treatise, especially at the close, seems to have 
had this Epistle in his mind, see p. 338, and cp. below, ii. 4; and 
in his inculcation of the true é¢x/-yvwois in opposition to the false 
gnosis of heretical teachers; cp. pp. 338, 339, witb i. 3. 8; ii. 20. 

This passage is cited by Origen in Levit., hom. 4, as from a 
genuine writing of St. Peter. See also below, ov. 16. 19; and so 
Athanasius, c. Arian., orat. ii. 1, p. 323. 

6. abrd rovro 3&3 But for this very reason. The 32 has an 

adversative force, as usual, which must not escape notice. The 
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mioTe. Ynav THY aperny, ° év Se TH apeTn THY yuoow, & 8€ TH yrooes Tv 
éykpareay, év S€ Tp éyxpareia. tiv vropovny, ev S€ TH Uropovp Tiv etoéBaar, 
7 év 5é rH eboeBeia. Thy prriaderdiay, év Sé TH Prriadeddgia. rv dydaynv. °° Tadracti.s 1. 


b' e« =m e , ‘ , 3 > ‘ voe > 4 di 
yap upw umdapxovTa Kai mreovalovTa ovK apyous ovde axapmous KabioTnow 


eis THY Tod Kupiov yay "Incod Xpiorovd 


946 


yap Thy TApEerTt d Tea. 59. 10. 


ériyvwow a Ton. £0. 1 


TavTa, TUPdds Eat, prwTalwv, ANOnv AaBav tov Kalapiopod Tav mddat adrod } John 2.9, 11. 


GpLapTiav. 


10° Ais paddov, dderdoi, orovddcare BeBaiay vpav rhv Kd\jow Kal exAoyry e1 John 3.19, 


, 
movelcOay TaltTa yap movovvres OV pH TratonTé ToTE 


ll Y ‘ rd 
oUuTW yap TAOoVcins 


Jalse Teachers may abuse God’s grace as a plea and occasion for 
sin; buf (3¢) do you regard it as a reason and encouragement 
for holiness. On xal—8é see 1 John i. 3. As to abrd rovro, for 
thie very reason, cp. Xenophon, Anab. i. 9.21. Plato, Protag. 
310. See Winer, § 21, p. 199. Matthie, § 470.7. Kihner, 
§ 278. 2. 

The abundance of God’s grace to us is represented by St. 
Peter as the reason for our diligent labour in working out our 
own salvation. God works with us, in us, and for us, én order that 

iste! work for His glory and our own eternal good. Cp. Phil. 
ii. 12. 

For this very reason, of God’s bounty to you, do you also 
do your part, contributing on your side (wap-e:cevéyxayres) all 
diligence. 

— émixopnyhoare dy ti lore: byudy rhy dperhy] contribute, 
or furnish forth, in your faith, virtue. 

"Emxtxoprryeiy is, literally, to contribute, or furnish, the re- 
guisite resources for the outfit, equipment, and training of s 
dramatic chorus; and perhaps éx} may here imply addition. 
Hence it means to supply means and resources generally. Cp. 
Gal. iii. 5. 2 Cor. ix. 10. Col. ii. 19, and Wetstein here. 

The preposition év, in, indicates that the Virtues here speci- 
fied are to be linked one to another, as in a chain. Seren 
Christian graces are here joined together hand in hand. Faith 
leads the Chorus, and Love completes it. St. Peter’s seven cor- 
respond to St. Paul’s three. (1 Cor. xiii. 13.) In each Apostolic 
group Faith leads, and Charity ends. 

To adopt another metaphor, suggested here by St. Peter’s 
words. Faith, the gift of God (see o. 1), is the greundwork, on 
which all Christian virtues are to be built up, so as to be in it as 
in their original and actuating principle. (Theophylact.) Com- 
pare the use of év in Eph. ii. 21, 22, év @ waca olxodouh cuvap- 
pHodoyoupévyn avte: els vabv Ayiov dv Kuply, ev 6 wal ducis ovvor- 
xodopueiobe eis KaToiKnThpioy Tov Geod ev Tvetpari. 

God has laid the foundation of faith; but remember, it is 
your faith (xloris dudy), it is to be youre by being moulded 
into the whole framework of your life. God has laid this foun- 
dation, do you supply in addition (éx:xopnyjoare) on your 
part, the materials requisite for the structure and furniture of the 
Christian life. Faith is the foundation; thaé is laid by God. 
Man must do his part in rearing the superstructure; he must 
add the successive stages of spiritual masonry, one upon another, 
till the fabric is complete. 

Another figure also, taken from the natural world, seems to 
have been in the Apostle’s mind. The Christian believer must 
put forth his spiritual energies, till the Tree of Christian Life 
reaches its full maturity. See note above on Luke xvii. 5, where 
Christ represents faith as the seminal principle from which all 
Christian Virtue grows. So here St. Peter. 

If this is done, then they will not be either like useless heaps 
of rubbish, or like barren trees; they will be neither dpyol nor 
Rxapwos (v. 8; 1 Tim. v. 13. Titus i. 12; iii. 14), but the entrance 
to the everlasting kingdom will be richly supplied also (éw:yopn- 
ynPhoerat) to them (v.11); they will be built up in the heavenly 
City ; they will aleo be like Trees planted by the side of the living 
Water, which flows from the throne of God. Rev. xxi. 19; xxii. 
1. Cp. Dr. H. More on the Mystery of Godliness, b. viii. c. 3, 
pp- 261, 262. 

— thy dpethy] supply in your faith virtue, blended with your 
faith. Let not your faith be a barren speculative faith, but a 
Saith that worketh by love. Gal. v. 6. Titus iii. 8. Supply also 
in your virlue, knowledge; let your zeal be according to know- 
ledge. (Cp. Rom. x. 2.) And in knowledge join temperance; 
let not your knowledge be a yvaers, which puffeth up, such as 
that of those who, to gratify the carnal appetite, did not scruple to 
eat things offered to idols, and professed to have more intelligence 
than others, whom they condemned as weak brethren. 1 Cor. 
viii. 1,2. Cp. Rom. xiv. 20. 

7. dy 82 ry pirdadeagig thy aydrny) and in your brotherly 


kindness do ye supply, in addition, love. "Aydxn is more expres- 
sive and diffusive than g:AadeAgia. It extends not only to the 
brotherhood (1 Pet. ii. 17), but to all men, even enemies. Thero- 
fore Love is the crown of Christian Virtues. As S. Ignatius says 
(ad Mate 14), dpxh wey wloris, réAos 8t dyden. 

us the cornu-copia of Christian fruits and flowers will be 
filled up and flow over in plentiful abundance. 

8. els rhy—éexlyrucw] to the mature knowledge of our Lord 
Jesus Christ. Knowledge is the fruit of Virtue, see John vii. 17. 
By Christian obedience and Christian fruitfulness ye will attain 
to the clear knowledge of our Lord Jesus Christ, v. 8; or as it 
is expressed by St. Paul in his parallel Epistle, that to the 
Colossians, “rooted and built up in Him, and stadbliehed in the 
Saith” (ii. 7), being fruitful in every good work, and growing 
into the clear knowledge (éxlyvwowv) of God (i. 10). 

With this exhortation of St. Peter, compare St. Paul’s to the 
Colossians, ‘‘ Put on, as the elect of God, holy and beloved, 
bowels of mercies, kindness, humbleness of mind, meekness, long- 
suffering ; and over all put on Charity (Love, dydxny), which is 
the bond of perfectness; and may the Peace of God rule in your 
hearts, to which also ye were called.’’ (Col. iii. 12 —14.) 

9. § yap uh wdpeor: raira} for, whosoever hath not these 
graces, that man, whatever may be his professions of knowledge, 
is in fact blind; and he is puwrd(wy. He is dlind, because he is 
pvwrd(wy (observe the participle), that is, because, having the 
inner optic nerve clouded with the films of carnal lusts, he is 
unable to see those heavenly things which are the true objects of 
spiritual vision (2 Cor. iv. 18), and which are too bright for his 
hazy eyesight; and he is dazzled by them, as Saul was by the 
glory of the light of heaven. Acts xxii. 1]. And they are too 
distant for the range of his feeble ken, so that he cannot descry 
them, but they are far above out of his sight. (Ps. x. 5.) 

On this sense of puwrd(w, to blink, to be purblind, weak. 
sighted, and short-sighted, see Aristot. Probl. 31, who says, that 
old men’s vision differs from that of the puwwd(wr in this re- 
spect,—that they see things at a distance but not near, and he 
sees things near and not far off. Wetstein, p. 700. 

The yap, for, in this text brings out the important doctrine, 
that unholiness is the cause of spiritual blindness; and that, con- 
sequently, increase of holiness enlarges the range of spiritual 
vision. See Rom. i. 22. 

— AhOnvy AaBay] receiving forge(fulnese, by a deliberate act 
of his own will. Cp. iii. 5, Aav@dvec abrovs rovTo éAovras. 
The opposite to this is dwduynoiw AaBwv, 2 Tim. i. 5 

10. 8:3 waAAov) Wherefore, since some have fallen away from 
their first faith, and have forgotten the vows and privileges of 
their Baptism, in which they were once enlightened (see Heb. vi. 
4; x. 32); and since their eyes are now diinded (v. 9), do ye the 
rather on this account, taking warning from their downfall, 
earnestly endeavour to make your calling and election sure. 

St. Peter places our calling before our election, for so it is to 
us. God from the beginning sees us in Christ ; and He foresees 
who will persevere to the end. But we can only infer election 
from vocation. By Baptism men are visibly declared to be called 
of God. And from the fact of their being called, and ingrafted 
into the body of Christ, we may suppose them to be elect. 

God has done His part; it remains for us to do ours; namely, 
so to use His grace, as to make our calling and election sure. 
See above, | Pet. i. 1, and on Rom. viii. 30, and Introduction to 
that Epistle, p. 194. 

11. obrw ydp} For thus the entrance into the everlasting king- 
dom of our Lord and Saviour Jesus Christ will be richly supplied 
unio you If you supply your part (see v. 5, éxtxopmyyhoare), 
God will richly supply Hie, not only in abundance of grace, but 
of glory also. On this text see Bp. Bull’s Sermon (vii. vol. i. 
p- 168), who hence concludes that according to our different 
degrees of improvement of God’s grace here, will be our different 
degrees of participation in His everlasting glory hereafter. Cp. 
above, on Matt, x. 15. Luke er, 17. John xiy.-2. 2 Cor. ix. 6, 
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émyopnynOyoera, viv % elcodos eis THY aldviov Bacideiay Tov Kupiov nav 


Kat Swrnpos Incov Xpiorov. 


12 41d peddAjow det vas vropywyoKew wept TovTwr, Kaimep elddTas, Kat 


g Jobe 21, 18, 19. eoTHplypevors €v TH Tapovoy adn Pei. 


2 Tim. 4 


15 € Aixatov 5é yyovpas, €p oor eipe 


. 4. 6. > , A , 5 cd e a 9 e o . ae iD. Q @ ? 
h Matt. i7.1~5, €Y TOUT@ T@ OKYVWLATL, OLEYELPELY UPAS EV UITOLVYTEL €LOWS OTL TAXWy) 


John 1. 14. 
1 Cor. 1. 17. 
& 2. 1, 4, 18. 
& 4. 20. 

1 John 1. 1. 


‘ 2d 7 id 
Xpwcros cOyrwor por. 
& 4. 14. 

i Matt. 3. 17. 
& 17. 5. 
Mark }. ll. 
& 9. 7, 

Luke 3. 22. 
& 9. 35. 

Col. 1. 138. 


dorw 4 amdbecis Tod oKnvapatdés pov, Kafas Kai 6 Kupwos npov “Incous 
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12, 18. pweAAfow] This is the reading of A, B, C, and Vulg., 
Copt., Sahidic, Armenian Versions, and several cursives, and is 
approved by Mill and Bengel, and received by Lack., Tisch., 
Alford. Elz. has obx dueAfow. 

The future, peAAfow, is found in Matt. xxiv. 6, peAAfocere 
axovey. The word signifies what is future, and often implies an 
intention, as (Matt. ii. 13), wéAAes ‘Hpddns (nrety 7d waidlor. 
Cp. Luke xxii. 23. Acts xii. 6; xvi. 27; xx. 13. Rev. ii. 10; x. 
4. Hence Hesychius interprets peAAhow by crovddow. 

The sense is, J shall be about to remind you always of these 
things, by means of this Epistle, which will be read in your ears, 
in your churches, after my decease; and thus [ shall always 
remind you; and I write with this design, in order that, being 
soon about to be absen{ from you, and from this world, I may 
yet continue for ever to exhort you thereby, although you know 
these things, and have been established in the truth present with 
you, and therefore may seem to have less need of admonition 
from me, when absent from you. Buf (3¢) I deem it right, as 
long as I am in this mortal /abernacie of the flesh (2 Cor. v. 1), 
to stir you up in reminding you. Cp. iii. 1. I do not profess 
to teach you any thing new, but I endeavour to stir you up to 
recollect those things which you already know, and in which you 
have been already settled. Cp. note above on St. Paul’s language, 
2 Cor. viii. 10. 

14, 15. cides] I deem it right to stir you up, as long as I am 
in this tabernacle, because I know that my time is short, and 
that speedy is (éoriv) the putting off of my tabernacle. Compare 
St. Peter's similar language in Acts ii. 26, 4 odpf wov xara- 
onxnveocer én’ ddrwl8s:. My departure is at hand, it is now fast 
approaching ; I have no time to lose; As also our Lord Jesus 
Christ declared to me. Observe the aorist here: St. Peter is 
showing that the writer is referring to the particular occasion, 
recorded by St. John, when our Lord revealed this: Christ then 
said, that ‘‘ when thou shalt grow old,” literally, when thou shalt 
have begun to be old (Sray ynpdcps, quam consenueris), “ another 
shall gird thee, and carry thee whither thou wouldest not” (John 
xxi. 18). I Aave now begun to grow old, and I therefore know 
ar af dissolution is speedy (raxiwh); cp. ii. 1. Isa. lix. 7. 

a s 1. e 

St. Peter pre-announces his own death, lest his friends and 
readers should be perplexed and dismayed by the sufferings of an 
aged and faithful servant of Christ; and lest they should be 
tempted thereby to falter in the faith. He therefore tells them 
that the Lord Jesus Christ had declared to him the manner of 
his death. But he has not therefore failed in his love to Christ; 
he is not terrified by the prospect ; he describes the martyrdom 
which awaited him by crucifixion, whereby he would follow 
Christ (John xxi. 19. Cp. Eused. iii. 1), a8 a putting off of his 
tabernacle. 

He describes that death by a double figure; it is the putting 
off of a garment, to be reassumed in a more glorious form. It is 
also the removal of a tabernacle, to be replaced by a glorious 
Temple in the heavenly Sion; as the itinerant Tabernacle in the 
Wilderness was succeeded by the stationary Temple in Jerusalem. 
So, in like manner, when the earthly house of this tabernacie, 
of our mortal bodies, in which we sojourn for a short time in this 
our earthly pilgrimage, shall be dissolved, we have a building 
JSrom (éx) God, a house not made with hands, eternal in the 
heavens (see 2 Cor. v. 1). 

In this double figure he imitates his brother Apostle, St. 
Paul, who had said, ‘we know that if our earthly house of this 
tabernacle shall have been dissolved, we have a duilding of God, 
a house not made with hands, eternal in the heavens; for in this 
we groan, earnestly desiring to be clothed upon with our house 
from heaven: for we, that are in this fabernaele, do groan, being 
burdened; not for that we would be unclothed, but clothed 


are mortality might be swallowed up in life.”” (2 Cor. v 

He speaks of his departure under these terms, as well know- 
ing that by following Christ in putting off the tabernacle of the 
body of humiliation (see Phil. iii. 21), he will follow Him also in 
putting on that body of glory, which he had seen at the Trans- 
figuration in the holy mounf. He had then craved leave to make 
three fabernaciles, and to detain Christ there (Matt. xvii. 4. Mark 
ix. 5. Luke ix. 33), but he had there heard Christ talking of his 
own departure (&o80s, Luke ix. $1), and he had seen that Efodos 
followed by the glory of the Resurrection and Ascension. 

The word &&o80s may perhaps be derived by St. Peter from 
St. Luke’s narrative of the Transfiguration (Luke ix. 31), and is 
happily here applied to describe Ais own %€odos in which be 
Sollowed his Master according to His precept (John xxi. 22), even 
in the manner of his death. Here is a silent note of the genuine- 
ness of this Epistle. The same word (&o80s) appears to be ap- 
plied to designate the death both of St. Peter and St. Paul, by 
S. Irenaeus (iii. 1), werd thy rotray EEo8oy, Mdpxos, 6 pa- 
Onrhs nal éEpunveurds Tlérpov, nal abrds ra bwd Tlérpou xnpve- 
adpeva eyypdows jyiv wapadéSaxey: and perhaps St. Peter’s 
design that his hearers should have it in fheir power on every 
occasion,—in every emergency and need, when they would require 
admonition and comfort,—to exercise the remembrance Of these 
things (cp. Rom. i. 9. Eph. i. 16), after his own decease (nerd 
thy &EoSoyr), may have realized, not only in writing the 
present Epistle, but in the composition of the Gospel of ‘‘ Marcus 
his son”’ (1 Pet. v. 13). 

16. ob yap cecogicpévas] for we did not follow cunningly 
devised fablee—fables sophistically invented (xAacrots Aéyas, ii. 
3), with fraudulent purpose, like those fabricated by others, when 
we made known to you the power and future coming of our Lord 
Jesus Christ, but we did this, having been made spectators of His 
Majesty. The preposition df in éfaxoAov@hcarres indicates that 
the followers of these fables had gone owt of the way of trath. 

He contrasts his own preaching with that of those whom he 
refutes in this Epistle. The Gnostic teachers followed cunningly 
devised fables. The system of St. Peter’s adversary, the Father 
of the Gnostics, Simon Magus, was grounded on cunningly devised 
Sables; viz., that he himself was the great Power of God (Acts 
viii. 10), and that from him and his paramour, Helena, the Angels 
were born, who made the world. See S. Jren. i. 23.1. S. Hippolyt. 
Refut. heeres. vi. p. 174. Epiphan. her. 21. Philastr. beer. c. 29. 
Tillemont, ii. p. 17. Itlig, de heres. pp. 23—34. Bp. Pearson, 
Vind. Ign. ii. 6. The impious fables of Simon, asserting that be 
himself was the “‘ sublimissima virtus’”’ of uhe Deity, the “super 
omnia Pater,’ and that he (Simon) was the 8évayis peydan of 
God (see on Acts viii. 10), and that the Son of God was another 
apparition of himeelf, dwelling in the man Jesus for 8 time, are 
here confuted by St. Peter’s declaration concerning the 3uvayis 
and gzeyaAde:drys of Jesus Christ; and the heavenly witness of 
the Father to Him in the Mountain of Transfiguration (cp. Matt. 
xvii. 1—6. Mark ix. 2—7. Luke ix. 29—35. John i. 14). 

— éxérra:] spectators, as of a Mystery, see above, 
1 Pet. ii. 12; iti. 2. The three disciples, of whom St. Peter was 
one, were admitted to the nearest view of the areana of that 
Mystery of Godliness, God manifest in the Flesh. ] Tim. iii. 16. 

17. AaBoy y. x. @. TI. riyshy wal Sétar] for, having received 
from God the Father honour and glory. Jesus Christ received 
honour, when the voice from Heaven said, ‘‘ This is My beloved 
Son; hear ye Him;’’ and He received glory, when His face 
shone like the sun, and His raiment was white as the light (Matt. 
xvii. 2), and St. Peter, James, and John beheld His glory, “the 
glory as of the only Begotten of the Father.”” John i. 14. On 
the nominative AaBwy, cp. 2 Cor. v. 5, 6; vii. 5. Winer, § 45, 
p. 314, and on bwd see ibid. § 47, p. 330. 
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Christ then received honour and glory from God the Father. 
Compare the remarkable resemblance of this passage and John i. 
14, concerning the same event, of which St. Peter and St. John 
were eye-witnesses. J. W. Burgon. 

— obros—evddnnoa] This is my beloved Son, in whom I am 
well pleased. This reading (els by ed3énnaa) does not coincide 
with that in any of the Gospels, but agrees with the citation in 
the Clementine Homilies (iii. 53); and an argument has thence 
been derived by some in modern times (e.g. Mayerhof") in 
behalf of the strange theory, that this Epistle is of Ebionitish 
origin! But, as Archdn. Hardwick has observed, the citation 
corresponds with the form in which the words sppear in S. 
Hippolytus, c. Noét. c. 5. 

See also below on iii. 15, where the author speaks of S¢. 
Paul as his “‘ well-beloved. brother,’’ which is conclusive against 
that theory ; inasmuch as St. Paul was the special object of hatred 
to the Ebionites and all other Judaizers, as Archdn. Hardwick 
has remarked (see Jren. i. 26. 2); and in the Peeudo-Clementines 
St. Paul is represented under the person of Simon Magus dis- 
puting with Peter. Schaf’, Hist. of the Apost. Church, ii. 360, note. 

The originality of the reading els $v ed8éxnca may be 
remarked as an argument for the genuineness of the Epistle. A 
forger would have copied the reading in St. Matthew, xvii. 5. 
Observe too, he says, gwris roraa8e (such as this), he does not 
pretend to give the precise words. ~ 

18. civ alr Evres dv TE Bpe: TE ayly) being with Him on 
the holy mount; holy, like the place in which God appeared to 
Moses and said, ‘‘ Put off thy shoes from off thy feet, for the 
place whereon thou standest is holy ground’ (Exod. iii. 5. Acts 
vii. 33), and so Joshua is commanded by the Captain of the Lord’s 
host who appeared to him near Jericho, to loose his shoe from his 
foot, ‘for the place whereon thou standest is Aoly.”” Josh. v. 15. 

This designation of the Mountain of Transfiguration as ‘‘ ¢he 
Aoly mount,” is an evidence that the history of that event was 
well known to the Christians of Asia, probably by the dissemina- 
tion of copies of St. Matthew’s and St. Luke’s Gospels, when 
St. Peter wrote this Epistle. 

There is s peculiar pertinency in this reference to the Trans- 
JSiguration here. The False Teachers denied the doctrine of 
Christ’s xapovola or Second Coming (see iii. 4). The Trans- 
figuration was designed and declared by our Blessed Lord to be a 
type and earnest of that Future Coming in glory. See the con- 
nexion of His declaration concerning His Coming (xapovela) with 
the Evangelical accounts of the Transfiguration, Matt. xvi. 28; 
xvii. 1, and the parallel places in 8t. Mark and St. Luke. There 
is also a peculiar fitness in the transition from the mention of 
the Transfiguration to the case of Prophecy: for the Prophets 
of old, when they prophesied, underwent a spiritual Transfigura- 
tion ; they were illamined by the splendour of the Eternal Word, 
and spake of Christ. See above, Preface to the Gospels, p. xviii. 

19. xal Exopuer] and we—observe, we—possess the word of 
prophecy, a more eure evidence: i.e. the word of Prophecy 
which we have is more sure to us than even this Voice from 
heaven which J heard, and than that Vision of the Transfiguration 
which J saw. Do not therefore suppose that you have not as clear 
evidence of that Second Coming as J have, who was admitted to 
see His glory at the Transfiguration. 

Our Lord Jesus Christ (says S. Augustine), foreseeing that 
eome ungodly men would arise, who would disparage His miracles 
as if they were the work of sorcery, sent the Prophets to bear 
witness of Him before His Incarnation, and therefore the word of 
Prophecy is even more sure than the voice which the three 
Apostles heard from heaven. 8. Augustine in Joan., Tract. 35. 

And again; St. Peter calls the word of Prophecy more sure 
than the voice which he heard from heaven; he calls it more 
sure, not more irue. And what does he mean by calling it more 
sure? He means, that it is an evidence by which the hearer is 
more assured. And why? Because it might be alleged by im- 
pious men, that the voice and light from heaven were magical 
illusions; but no such objection can be made against the word of 
Prophecy. By the Voice from Heaven the believing are con- 
firmed, and by the Word of Prophecy the unbeliever is con- 
vinced. 9S. Augustine, Serm. 43. 

Besides, the Voice from heaven was a single Voice, heard by 


only a chosen few, who survived but for a short time; but the 
Word, of Prophecy is the concurrent testimony of many inspired 
persons in several ages, and has been delivered to the Churches 
of God; and it receives fresh accomplishments, and gains ad- 
ditional force, in every successive generation; and it ‘‘ endureth 
for over ” (1 Pet. i, 25); and is ever sounding in the ears of the 
world. 

Further, the Transfiguration was indeed designed to be a 
type of Christ’s future Coming in Glory; but the testimony of 
types, which are allusive and analogical, is not so clear as the 
explicit promise and descriptive language of the sure Word of 
Prophecy. 

Moses and Elias, the Representatives of the Law and the 
Prophets, appeared to St. Peter and the two other Apostles on 
the holy mount. But St. Peter, in his speeches to the Jews, as re- 
corded in the Acts of the Apostles, never refers to that personal 
appearance ; but he always grounds his appeal on the writings of 
Moses and the Prophets. The Vision on the holy mount was a 
strong argument to Aimse/f; but the argument from the prophetic 
word, delivered “by holy men of God, borne along by the Holy 
Ghost,’”’ was BeSa:drepos, surer to his hearers. 

We must come for our light to the word of prophecy ; for 
even they, who had the supernatural light, ‘‘ were fain to resolve 
all into ¢Ahis. Witness St. Peter; he, and they that were with 
him, saw Christ’s glory, and Aeard the voice from heaven. What 
then? He had the evidence of both senses; and yet after both 
these, he says, ‘we have the more sure word of prophecy’ than 
both these—a word more sure and more clear than them both.’’ 
Bp. Andrewesz, i, p. 255: see also iid. i. 19. 

Here is a strong evidence of the genuineness of the present 
Epistle. A forger, personating St. Peter, would have magnified 
the importance of the supernatural visions vouchsafed specially to 
him whose character he assumed. He would have exalted those 
revelations above prophecy. But the Apostle, whose characteristic 
is humility, is not ‘elated by the greatness of his revelations ;” 
but wisely and soberly commends the ordinary means of grace, 
which ali Christians, of every age and country, possess in the 
eacred Scriptures, as of more cogency and value for their assu- 
rance and growth in grace, than any extraordinary visions which 
were vouchsafed personally to himself. 

— ¢ wards woieire] fo which (word of prophecy) ye do well 
that ye take heed, as to a lamp rasa, Be a dark place—aixunp¢ 
téry, & dry, gloomy, squalid place ( Wetstein, p. 702)—until the 
day shall have dawned, and the morning star shall have arisen 
in your hearts. 

The Apostle compares Prophecy to a lamp which guides the 
footsteps of the wayfaring man in a gloomy, desolate place, where 
he is not likely to meet any one to direct him on his way; and 
serves as his guide in the night and the twilight, till the dawn 
appears, and he no longer needs the lamp: compare note above 
on the word gworijpes, Phil. ii. 15. Prophecy is such a lamp; it 
has s preparatory and manuductory office, as John the Baptist, 
the precursor of the Licat, had. He was a Avxvos dalywy, a 
shining lamp; and the Jews did well to rejoice for a season tn 
his light (see on John v. 35). 

But Prophecy is not ¢he Light. It was sent, as John the 
Baptist was, to bear witness fo the Light (John i. 7, 8). And the 
Lamp of Prophecy is only for a season, till He, who is ‘the True 
Light,’’ “the Light of the world” (John i. 4. 9; viii. 12; xii. 
46), shall have risen in your hearts; as John was only for a 
season, till Christ, the Day-spring from on high, had arisen, and 
was fully revealed and manifested in His works. See above, on 
Matt. xi. 2—13, and Rev. xxii. 16, where Christ calls Himself 
the Morning Star; and He is called 5 xpd éwagpdpov gwogpdpos 
by Hippolyt., Refut. her. p. 337, from Ps. cx. 3; and so Theo- 
phylact here, who says that the gwopdpos is Xpicrod rapovata. 

These words, so interpreted, do not imply, that those persons 
to whom they were addressed had not received the light of Christ 
in their hearts; but they intimate, that ail the prophecies con- 
cerning Christ had not as yet been fulfilled, and therefore the 
word of prophecy was still in some respects, especially in the 
predictions delivered by our Lord and His Aposties, in the New 
Testament, concerning His Second Coming and Future Glory, a 
lamp shining in a dark place 
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If even St. John the Baptist was only a Lamp compared with 
Christ, in His First Coming, how glorious was that Coming! 
And if all the word of Prophecy, spoken by all the holy men of 
old, is only a Lamp compared with Christ in His Second Coming, 
how glorious will that Coming be! 

The Christian, therefore, does well ¢o take heed to the word 
of Prophecy, even till the Great Day shall have dawned on the 
world, and the Morning Star shall have risen on the hearts of 
the faithful, to whom He who is ‘‘the Morning Star’’ has pro- 
mised to ‘‘give the morning Star’’ (see on Rev. ii. 28). Then 
the Lamp of Prophecy will be eclipsed in the splendour of Christ’s 
presence, as St. Paul has taught us (1 Cor. xiii. 8, 9.12). It 
will be obscured by the surpassing Light of the Countenance of 
God shining on the pure in heart (Matt. v. 8). They will no 
more need the prophetic word, who are permitted to see the 
INCARNATE Worbp in all His Glory. Compare S. Augustine, in 
Joann., Tract. 35, sect. 9, and Serm. 126. 

~The truth of Christ’s Sévayis «al wxapovola, power and 
Second Coming, is even now realized by Faith in the hearés of 
the believers; but it will hereafter be seen with their eyes. 

20. rotro xpa@rov] knowing this firet of all, that no prophecy 
of Scripture becometh a matter of ite own interpretation ; for 
prophecy was not at any time brought (to the world) by the will 
of man—like the delusions of the false prophets who prophesied 
out of their own hearts (Jer. xxiii. 26)—dué holy men of God 
spake, being borne along by the Holy Ghost, or as the reading of 
the verse stands in B, men spake from God (ard @eov), being 
borne along by the Holy Ghost. 

Before &y:0: Elz. has of; but this is not in the most ancient 
MSS. The reading of awd for dyio: is received by Tisch. and 
Alford. 

On the sense of depduevos, borne along, like a ship by a 
wind, Acts xxvii. 16, 17, see Wetstein here, and Trench, Synon. 

. 25. 
However excellent the uses of Prophecy are—as just de- 
clared—yet do not imagine that it can inlerpret itself. It does 
not become a thing of ifs own solution. It caunot interpret 
itself. Its Interpreter is Time ; see below, the Introduction to the 
Book of Revelation. 

The word fos is used seven times by St. Peter, and always 
in this sense, ifs own: see 1 Pet, ili. 1.5. 2 Pet. ii. 16. 22; iii. 
3. 16, 17. 

The word éxlAvois is best explained by the use of the verb 
émiAvw (lo interpret, explain) in the Gospel of St. Peter’s dis- 
ciple, St. Mark, iv. 36, rots padnrais abrov éwéAve wdyta. He 
was explaining all things to His disciples; cp. Gen. xli. 12, 
where Joseph is said é¢w:Avew (i.e. to interpret) to each man 
according to his dream. And this is the sense given to éxfAvais 
in the Vulg., Syriac, Arabic, and thiopic Versions. The 
passage of Genesis affords an excellent illustration of St. Peter’s 
meaning. The dreams of the chief butler and baker, and of 
Pharaoh, were from God. So is Prophecy. They could tell 
their dreams. But Joseph expressly declares, on both occasions, 
that the interpretation appertains not to himself or to any man, 
but to God. Gen. xl. 8; xli. 15, 16: cp. Huther, p. 287. 

The best comment on this passage is supplied by St. Peter 
himself, in his First Epistle, i. 10, where he represents the Pro- 
phets as making search concerning the salvation to be revealed, 
and as inquiring what the Spirit of Christ, which was in them, 
was indicating. 

The Prophets were inspired to prophesy, but were not 
enabled to interpret their own prophecies. See Dan. viii. 26, 27; 
xii. 8, and Theophylact here, and the excellent remarks of Bp. 
Sherluck, at the beginning of his Second Discourse on Prophecy, 
vol, iv. pp. 19—23; and so Knapp, De Welte, Schleusner, and 
others. Cp. note above on 1 Pet. i. 10, and Dr. W. Lee on 
Inspiration, Lecture v. pp. 206—213, and Hengstenberg, Christo- 
logy, § 248. 

This statement of St. Peter is an answer to the objections of 
those who, like the Jews, to whom he was writing, had possessed 
the Prophecies for many generations, and yet expected a Messiah 
very different from Him Who was foretold by the Prophets, and 
came and fulfilled the Prophecies. 

It also contains a caution against several errors of the false 
Teachers against whom St. Peter is writing. The Simonians, 
Cerinthians, and other Heretics of the Apostolic age, alleged that 
Moses and the Prophets were no/ inspired by God, but by Angels, 
who made the world. See S. Hippolytus, Refut. heres. p. 178, 
wpootras ard Tey Kocpomoiwy ayyéAwy elpnxévar Tas xpopn- 
relas: cp. p. 194. Some of these heretics even said that the 


Prophets were inspired by the Evil Spirit (see ibid., p. 245, and 
Tertullian, Preescr. Heer. c. 48. S. Epiphan. heeret. c. 21). 

St. Peter is also warning his readers against another device 
of these false Teachers. They grounded their errors on arbitrary 
private interpretations of the word of prophecy; contravening 
the public testimony, and received doctrine, of the Universal 
Church of Christ; see S. Iren. i. 23, ed. Stieren, i. 20; i. 26, ed. 
Grabe, “ prophetica curiosius exponere nituntur,” and the asser- 
tion of Zreneus, ‘‘ that the Gnostics study to pervert the Scrip- 
tures so as to suit their own fables” (i. 8. 1); cp. below, iii. 16. 

The Gnostics grounded their impure doctrines upon several 
passages of the Old Testament, interpreted after their own 
polluted fancies, as may be seen in Epiphanius ; and out of their 
mystical interpretation of it brought in many damnable heresies. 
Hence in this Epistle, which is wholly designed as an entidote 
against the Gnostice, the word -yywois is used in opposition to 
knowledge, to which they pretended ; Dr. Hammond, on v. 5. 

Tt is well observed by Neander (Church Hist., sect. iv.), 
speaking of some of the Gnostics, especially of the writer of the 
Pseudo-Clementines, that they indulge in violent and tortuous 
interpretations, with a view to favour their own opinions. And 
the writer of the Clementines, and advocate of Edionite opinions, 
would not allow that in the case of the true prophet there was 
any state of ecstasy, in which the prophet is borne onward by the 
might of a higher Spirit, and announces greater things than he 
himself would understand. And as he could not apply his notion 
of Prophecy to the Prophets of the Old Testament, he looked on 
whatever could not be literally understood, as a mark of a spurious 
and delusive prophetic spirit. 

St. Peter therefore contrasts the private spirit of the false 
interpreters with the operations of the Holy Spirit, by whom the 
Prophets spake. The Prophets did not speak their own words, 
but were illuminated by God. They had gracious intimations 
from God of the glorious Revelations of the Gospel, but did not 
understand, nor were they able to interpret, their own Pro- 
phectes ; as is well said by Gcumentus here, f8e:cav roy xara- 
wepwdpevoy avrois rpopntrindy Adyow oF pévror nal The 
éx{Avaty avrov éroiodvto. They inguired what the Spirit of 
Christ, which was in them, did signify. (1 Pet. i. 1).) They were 
like lamps shining in a dark place till the dawn of day. 

Since, therefore, the Prophets themselves could not expound 
their own prophecies, which were not produced by their own 
will, but were dictated by the Holy Ghost, let no person pretend 
to explain them by his own private spirit. But for the right 
interpretation of the words of the Ancient Prophets, let us listen 
to the words of the Apostles, who received the promised gift of 
the Holy Spirit, who had spoken by the Prophets, and who ex- 
plained by the Apostles the words which He Himself had uttered 
by the Prophets. Let St. Peter himself (e. g. in Acts ii. 16. 25. 
34), and St. Paul, and St. Matthew, and the other Apostles and 
Evangelists, be our interpreters of Ancient Prophecy. Cp. Bp. 
Andrewes, iii. 133. 275, 276, and Wm. Lowth, Preface to Isaiah, 
p. 225, ed. 1842. 

Prophecy did not come by the will of man, but was dictated 
by the Holy Spirit of God. The Prophets prophesied, but did 
not interpret their own prophecies. And no one can interpret 
prophecy without the aid of the Spirit Who serofe Prophecy. 
‘*No one knoweth the things of God, but the Spirit of God’”’ 
(1 Cor. ii. 11). And the Spirit of God does not reveal Himeelf 
in men’s private tmaginations, setting themselves up in ition 
to the Witness of God in the Mystical Body of Christ; but the 
Spirit of God spake by the Prophets and Apostles to the World; 
and He dwells in the public assemblies of the Faithful, and makes 
Himself seen and heard in the general consent and concurrent 
practice of the Church Universal, to which Christ has promised 
His abiding presence (Matt. xxviii. 20), and the perpetual in- 
dwelling and guidance of His Spirit (John xiv. 16. 20; xvi. 13). 

Herein consists the probationary use of Prophecy ; viz., to 
try the faith, and exercise the vigilance and patience, of believers, 
and to make unbelievers themselves to become witnesses to the 
truth, and instruments in establishing it. Jf Prophecy had been 
i8las éwiAdcews, if its interpretation had been declared at the 
same time with its delivery, then none of those moral and pro- 
bationary purposes would have been answered. The fulfilment of 
prophecy in s manner contrary to all previous expectation, proves 
the prophecy to be Divine: see below, Introduction to the Book 
of Revelation. 

On the inspiration and office of the ancient Prophets, see 
Tertullian, Apol. 18, ‘‘viros justitid et innocentia dignos Deum 
nésse et ostendere & primordio emisit Deus, Spirtiu Dirme 
inundatos.’”’ 
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This of St. Peter seems to be imitated by Theophilus, 
ad Autolyc. ii. 9, where he danas of the writers of Scripture as 
awvevpatopdpo UIvetparos aylov, and iii. 12, robs xdyras xvevpa- 
ropépous éy) Mvretpar: Geof AcAarnnéva:. S. Hippolytus (de 
Antichristo, 2), 0d yap e l8las Surdpews epOéyyorro of wxpo- 
Pitas (uh wAav@), ob8t Awep abrol €BobAovrTo Taira echpur- 
Tov, @AAd Bid rod Adyou écoglCovro. See also ibid., c. 31: 


compare also his description of the Prophets, in his recently 


recovered work, ‘* Philosophumena, or Refutation of Heresies,’’ 
p- 337, Ererta Bleator bvBpes yeyéynvra: olAo: Geos, obra: 
wpodira: xéxAnvrat, «.7.A. 


On vaca—ot =none, see Rom. iii. 20. 1 Cor. i. 29. Eph. 


v. 5. 1 John ii. 21. Winer, § 26, p. 155. 


PRELIMINARY Nore To THE SECOND CHAPTER. 


In the following Chapter, the writer, enlightened by the 


Floly Ghost, has a view of the Heresies rising up in the Church, 
and eagerly propagated by men who denied the Lord that bought 
them with His own blood, shed for them on the Cross. 
he displays the immoral consequences of these Heresies, and the 
ignominy which they would bring on the Christian name. 
speaks in short and abrupt sentences, as one who is hurried on 
with impassioned vehemence and strong emotions. 

' The fervid eloquence of the writer in this chapter is precisely 
what might have been anticipated from the character of S¢. Peter, 
full of ardent love to Christ, and of earnest zeal for His glory. 

It is, therefore, assuredly the part of a poor and purblind 
Criticism, to reject this Second Epistle, because it is not like in 
style to the First Epistle of St. Peter. When St. Peter wrote 
that Epistle, he was like a Shepherd feeding the flock of Christ’s 
pasture; but now, in the Second Epistle, he is the same Shepherd, 
fighting against the wolves who were ready to tear the sheep. 
He is the same Shepherd in both Epistles; but the feelings by 
which he is animated are very different; and the language of his 
lips corresponds with the feelings of his heart. Cp. above, In- 
troduction, pp. 71, 72. 


As a preliminary, for the more profitable study of this 
Chapter, it is requisite to take a view of the principal Heresies 
which were springing up in the Apostolic age, and which de- 
veloped themselves before the close of the first Century. 

The Gnostic false Teachers of the Apostolic age, and those 
who arose immediately after it, whose appearance is predicted by 
St. Peter, denied the Lord that boughi them with His blood, 
shed for them on Calvary, and grieved the Holy Spirit whom 
they had received in their baptism. St. Peter, the Apostle of the 
Circumcision, had a special commission to refute those heresies. 
For they were, for the most part, the up-growth of Judaiem, not 
able to resist the evidence of Christianity, and desirous to accom- 
modate it to its own prejudices. Their promoters were reluctant to 
receive the main doctrine of Christianity, that of the ever.dlessed 
Trinity, as contravening the Jewish notions of the Divine Unity; 
and they were unwilling to accept the belief in a suffering and 
dying Messiah. Thus they were led to invent certain theories by 
way of compromise. All the heresies which are bere referred to 
by St. Peter, will, when analyzed, be seen to be logical conse- 
quences of those Judaistic prejudices. 


They may be ranged under the following heads : 

The Simonians, or followers of Simon Magus, who may be 
regarded as the precursors of the Sadellians, taught that the 
Three Persons of the Trinity were only three revelations of the 
Same Divine Person; and they ventured to assert that Simon 

himself was that person. Thus “‘ they denied the Lord 
that bought them.”’ See S&. Ireneus, i. 20 (ed. Grabe); i. 23 
(ed. Stieren). S. Hippolytus, Ref. heer. vi. p. 175. 

The Docet@a of the Apostolic age, who seem to have sprung 
from the sect of Simon Magus, denied the reslity of the human 
body of Jesus Christ, and asserted that He died only in appear- 
ance. Thus ‘‘ they denied the Lord that boughi them.” Com- 
pere S. Iren. i. 20, Grabe, ‘‘ passum in Judsed pulatum, cium non 
esset passus.’’ Cp. Clem. Alez. Strom. vii. p. 765, and Bp. Pear- 
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gon, Vind. Ignat. ii. 11. Bp. Bull, Judic. Eccl. Cathol. cap. ii. : 
and Waterland on the Trinity, ch. vi. vol. v. p. 187. Tillemont, 
ii. p. 23. 

The Nicolaitans, by their licentious practices, virtually 
denied the Incarnation of the Son of God; see further below on 
Rev. ii. 6. 15. 

The Ebionites of the Apostolic age, who may be called the 
predecessors of the Sociniane, denied the Divinity of Jesus. 
They affirmed that he was the son of Joseph and Mary, and born 
in the ordinary manner of men, and was only a just and holy 
man. Thus they detracted from the value of the price paid by 
the Son of God on the Cross, and impugned the sufficiency of 
that sacrifice which was offered for the satisfaction of God’s 
Justice, and for the ransom of Mankind from the bondage of Sin 
and Satan, and for the reconciliation of the World to God; and 
thus they undermined the doctrine of the Afonement, and denied 
the Lord that bought them. See S. Ireneus, i. 26, Grabe, 
where ‘consimiliter’ is to be read for ‘non similiter,’ from 
S. Hippolytus, vi. p. 257. ; 

The Cerinthians of Asia, and many others of the Apostolic 
and sub-apostolic age, such as Carpocrates (S. Hippolyt. Phil. 
p. 255), who followed in their steps, separated Jesus from 
Christ. They asserted that Christ descended from the Father 
into the man Jesus, the son of Joseph and Mary, at His Baptism, 
in the form of a dove, and preached during His Ministry, and 
worked Miracles; but that at the end of His Ministry the Christ 
flew away from Jesus, and did no/ suffer death, but that only the 
man Jesua suffered on the cross. See §. ZJren. i. 25, Grabe. 
S. Hippolyt. Refut. heer. vi. p. 256. 8S. Epiphan. her. 28. 
Tillemont, ii. p. 26. Ittig, p. 63}. ; 


All the Gnostics, in fine, of whatever denomination they 
were, denied the Nativity, Passion, and Resurrection of Jesus 
Christ; though not all in the sameway. Indeed, according to the 
excellent summary of their doctrines by S. Irenaeus (iii. 11), not 
one of them received the truth, that the ‘‘ Word was made flesh.” 
Thus it may be truly said, that they ‘‘ all denied the Lord that 
bought them.’’ See S. Jrenaus, cited in the Introduction to St. 
John’s First Epistle, and Bede here, who says that ‘‘ this Epistle 
was specially directed against the Simonians, Ebionites, and 
Nicolaitans;”. and Bp. Bull, Defens. Fid. Nic. iii. 1, § 6; and cp. 
Dr. Waterland on the Trinity, ch. v. vol. v. pp. 107, 108, where 
he comments on this text of St. Peter, and shows that the Apostles 
and Apostolic men agree in censuring with the strongest Jan- 
guage of reprobation those who taught heretical doctrines con- 
cerning the Divinity, Humanity, and Atonement of Christ. 
Their dogmas were condemned by the primitive Church as 
aipdces dwwAelas, heresies of destruction. 

Thus great good has been elicited by the wise Providence of 
God from the manifold variety of error by which these Gnostic 
Teachers sought to corrupt the truth in primitive times. By that 
merciful overruling Providence, and by the Voice of the Holy 
Spirit in Holy Scripture, and in the Church, condemning their 
dogmas, and proclaiming the Catholic Faith, these false Teachers 
themselves have been made subservient to the refutation of similar 
errors in later times, and to the maintenance of the Truth in 
Christ. 

Therefore, we may thank God for His marvellous wisdom, 
power, and love, in rendering the pernicious devices of the Evil 
One ministerial to our everlasting salvation; and we may thence 
derive a comfortable assurance, that even in times of greatest 
distress and difficulty, when the storm raised by Satan rages most 
fiercely, and when the water-floods of Heresy seem ready to over- 
whelm the Church, the rock on which she is built will stand 
secure, and the violence of the tempest will prove the strength of 
her foundation, and “ the rivers of the flood thereof will make 
glad the City of God.”’ 

On the History of these heresies in Apostolic times, the 
reader may consult the excellent work of I¢tig, de heeresiarch. wvi 
Apostolici, Lips, 1690. Buddai Eccl. Apostolica, Jen, 1729, 
cap. v. Bp. Bull, Judic. Eccl. Cathol. cap. ii. Dr. Waterland 
on the Trinity, ch. vi. Dr. Burton’s Bampton Lectures, 1829. 
Waich’s Ketzer-historie, vol. i. Neander’s Church History, vol. 
ii. sect. iv. Gieseler, Ch. Hist. § 44; and see below, Introduc- 
tion to the First Epistle of St. John. 


1 The old Zatiz Translation of this passage of S. Jrenanus is pre- 
served in the editions of that Father; but his a dee Greek may be 
restored from the recently-discovered treatise of hi 
polytus, p. 257; and vice versa, the Greek of S. Héppolytus may 


is scholar, S. He in S. Jreneus, an 


emended from the old Latin Version of S. Jrenaus, c.g. for dworrivat 
in S. Hippolytus, p. 257, we must read arowriva: from the ‘ revolfsse’ 
from S. Hippolytus himeelf, p. 328. 
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1. éyévovro 8 Yev3orpopiita:] But there arose false prophets 
also (as well as true) in the people, or ancient Church of God in 
Tsrael. On this meaning of Aads, see Rom. xv. 10; Mede's 
Works, Disc. xliii. p. 238, on this text. 

Do not, therefore, be surprised that there should arise false 
teachers among you also, even such as will bring in alpéces 
axwAelas, heresies of destruction, by the side (xapa) of the true 
evangelical Doctrine received from us. On this use of wapd, see 
St. Paul’s words, Gal. i. 8, ‘If any one, or even an Angel from 
heaven, preaches any thing wapa, beside, what we preached to 
you, and ye received from us, let him be accursed.”’ 

The word wap-eiodye:w implies here something of sidelong 
and surreptitious insinuation of what is false, as in St. Paul’s 
phrase, speaking of false brethren privily brought in, Gal. ii. 4, 
Tous wap-erodnrous PevdadeAgots; and cp. Jude 4, speaking 
of false teachers who wap-e:oéducay, crept in secretly by the side. 

Map-e:odtovow, they will bring in. Observe the /uture 
tense. Here is a prophecy of what was still fo come. Contrast 
this with St. Jude’s word wap-e:céducay in the past tense, they 
crept in. What St. Peter describes as future, St. Jude declares 
as present. Here is an evidence that St. Jude wrote after St. 
Peter. Cp. iii.2. Jude 17, and Introduction to St. Jude’s Epistle. 

The words fcovrai—dmxwAelas are quoted by S. Hippolytus, 
de Cons. Seculi, c. 10, p. 98, ed. e; and Firmilian, Bishop 
of Cappadocia, early in the third century, refers to this passage as 
written by St. Peter, Ep. Cyprian. 75, ‘‘ Petrum et Paulum beatos 
Apostolos qui in Epistolis suis Aereticoe execrati sunt, et ut eos 
evitemus monuerunt.” This is an important testimony—from 
the country to which the Epistle purports to be addressed (cp. 
1 Pet, i. 1 with 2 Pet. iii. 1)—to the genuineness of this Epistle. 

— alpéce:s] heresies—doctrines adopted by an act of the pri- 
vate choice (alpecis), in opposition to the Will and Word of God, 
and at variance with the public teaching of the Church. 

The word afpecis is often used in the New Testament to 
signify a sect (from sequor), see Acts v. 17; xv. 5; xxiv. 5; but 
it is a word of more general import, as the etymology shows, and 
its sense in any passage must be determined by the context. 
Here the Apostle is doubtless condemning separation from the 
Church, but the false doctrines of the Separatists is what he has 
principally in view; and therefore aipéoe:s may be here properly 
rendered heresies. 

Indeed, the one involves the other. For, as S. Jerome says 
(ad Titum, c. iii.), ‘‘ though there is this difference between schism 
and heresy, that schism is a separation from the Church, and 
heresy is perverse doctrine, yet every Schism devises some Heresy, 
in order that it may appear to have a reason for separation from 
the Church.” 

Heresy is so called from the Greek word signifying choice ; 
and therefore St. Paul says that a heretic is se/f/-condemned (Titus 
iii. 10), because by the very act of choosing he condemns him- 
self. For ‘‘we Christians have no licence to bring in any thing 
new, or to choose for ourselves. The Apostles of the Lord are 
our Guides, who did not choose any doctrines, and bring them in 
of their own choice, but received their teaching from Christ, and 
JSaithfully delivered it to the World. And therefore, if even an 
Angel from heaven were now to preach to us any thing else, he 
would be called anathema by us.”” Tertullian (Preescr. heer. c. 6). 

Thus thia mention of Heresy follows naturally from that of 
I8fa éxlAvors, or private interpretation. Indeed, Heresy, or the 
exercise of arbitrary, private, choice in matters of doctrine, always 
endeavours to strengthen itself by private interpretation of Holy 
Writ. 

The Heresies which were propagated by false teachers, deny- 
ing the Lord that bought them, i. ce. denying the doctrine of 
Christ’s true Divinity and Humanity, and of the Atonement made 
by Christ on the cross (see the preliminary note to this chapter), 
are called by St. Peter “ heresies of destruction,” because they 
are opposed to the Way of Salvation; and because they as cer- 
tainly lead to the destruction of the souls of men, as the true 
Faith leads to their salvation. Therefore, he adds, that they who 
bring in these heresies of destruction, by the side of the true 
Faith, do in fact dring upon themselves swift destruction. Here 
again St. Peter’s language coincides with St. Paul’s, who says, 
‘‘that the end of those who are enemies of the Cross of Christ is 
destruction.” (Phil. iii. 19.) 
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Let these warnings of the two Apostles be earnestly com- 
mended to the consideration of Socinians, and others, who deny 
the Godhead of Christ, and reject the doctrine of the Atonement ; 
and to the attention of those who favour such opinions, or treat 
them as matters of indifference. 

The false Teachers to whom St. Paul here refers, are Simon 
Magus and his disciples, and Cerinthue and Ebion, and the 
Nicolaitans; see Cicumen. and Theophylact here, and the pre- 
liminary note, 

On the use of the genitive in alpéce:s drwAelas, see above on 
Matt. xxiv. 15, and James i. 25. 

— kal toy &yopdcayta abtods Seardérny kpvobyevo:] denying 
even the Lord, or Master, Who bought them with His own blood, 
shed as the price of their redemption from captivity, for the pur- 
chase of them to Himself; sand of a glorious inheritance for them. 
See on 1 Cor. vi. 20; vii. 23. Gal. iii. 13; iv. 5. 

Compare the parallel place in St. Jude’s Epistle, where he 
speaks of these false teachers as denying the only Master 
(Seaxdrny) and Lord Jesus Christ, where the word @cdy (God) 
after 8eoxdrny, in the edition of Eiz. and in the English Version, 
is not found in the best MSS. (see note there), and it seems that 
there the Apostle St. Jude calls Christ the only Master (8eané- 
Ng , and thus leads us to the interpretation of this place of 

t. Peter. 

St. Peter could hardly have written these words, “‘ denying 
the Lord that bought them,” without some reflection on his own 
conduct in the High Priest’s courtyard at Jerusalem, when, not- 
withstanding his Lord’s warning, he denied Him thrice. (Matt. 
xxvi. 70. 72.) But Ae had not then seen the bloodshedding on 
the cross, nor received the gracious outpouring of the Holy Ghost. 

— éxdyovres éavrois] bringing upon themselves. Observe 
the paronomasia here. They will dring tn stealthily heresies of 
destruction, and thus they will bring swift destruction upon 
themselves. 

2. doeAyelas] lasciviousness. See Rom. xiii. 13. 2 Cor. xii. 
21. Gal. v.19. Eph. iv. 19, 1 Pet. iv. 3. It is connected by 
St. Peter with the /ust of the flesh in v. 18; cp. Jude 4. Cp. 
Wetstein, i. p. 588; the word dcéA-yea is interpreted in the ald 
Glossaries by ‘“‘ impudicitia, lascivia.” 

Elz, has dwwAelas here; but dceAyelais is the reading of A, 
B, C, K, L, and is received by Griesb., Scholz, Lack., TYech., 
Alf., and is important to be observed, as marking the connexion 
of heretical doctrine with licentious and unclean living. Those 
heresiarchs who ‘‘denied the Lord that bought them, also taught 
meni to sit loose from all decent rule and order, and under pre- 
tence of liberty, to run riot in luxury and dissolute behaviour : 
they were heretics in morality as well as in faith, and of the worst 
kind.” Dr. Waterland, v. p. 108. 

The denial of the Incarnation of the Son of God, and of His 
Passion and Resurrection, took away the strongest motives to 
holiness ; and the presumptuous claims which the Gnostic Teachers 
made to supernatural powers and supereminent spiritual know- 
ledge, led to the encouragement of all carnal indulgences. Thus, 
for example, Simon Magus, from ‘“‘whom the knowledge, falsely 
so called (Wev3drvupos yreots), received its beginnings’”’ (says 
Trenaus), asserted that ‘they who believed in Him were free to 
live as they pleased, and that men would be saved by His grace 
and not according to their works; and that nothing is good by 
nature, but only by institution. And therefore his votaries live 
in lasciviousness,’”’ adds Lreneus, i. 20, Grabe!. Cp. Bused. ii. 
13. S. Augustine, de her. c. 1. 

In like manner, the Nicolaitans of the first century denied 
the need of martyrdom, and allowed the indulgence of fieshly 
lusts. See Gicumen. and Hammond here, and Dr. Whitby, and 
below on Rev. ii. 6. 14. 

The Gnostic Teachers boldly asserted, that as gold is not 
injured by mud, so, whatever they themselves do, they are not 
soiled, although they wallow in the mire of lust, and filth of un- 
cleanness; and therefore they practise with recklessness such 
things as those of which the Apostle seys ‘‘that they who do 
them shall not enter the kingdom of God,” and they venture to 
accuse us who abstain from these things, as mere dotards who 
know nothing. S. Irenaeus (i. 6. 2). 

Some of the Gnostics affirmed that they themselves were 
perfect; and that no one—not even a Panl or a Peter—coald soar 


1 The Luin only is bere preserved in the editions of S. Jrenaus; but his original Greek may be ecen in the work of his echolar, S. Hip- 


polytus, Ref. her. p. 175, ed Miller. 
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to the heights of their Anow/ledye, and that they were above all 
power, and were free to do all things on account of their emanci- 
pation from thraldom; and could not be apprehended, or even 
observed, by the Divine Judge. S. Ireneus i. 13, ed. Stieren; p. 
Gl, ed. Grabe. Cp. i. 25, ed. Stieren. 

Indeed, the enormities committed by them, while pretending 
to superior spiritual knoWledge of things, sre too monstrous to be 
recorded; they may be seen in the histories of their doctrines and 
practices, particularly in the works of S. Irenaeus, S. Hippolytus, 
&. Epiphanius, and Philastrius, and the collections made from 
them by Tillemont, ii. 19—28. IJttig, de heresiarch. 21—965, ed. 
Lips. 1690, and Neander’s Church Hist. sect. iv., and Dr. Bur- 
ton’s Hist. of the Heresies of the Apostolic Age, 1829. 

The historic records of those moral enormities, foreseen and 
denounced in Holy Scripture, serve the important purpose of 
showing, that tho teaching of Heresy leads to libertinism in prac- 
tice ; and that the purity of society, and the happiness of house- 
hold life cannot be maintained, without vigilant caution and 
courageous zeal against the inroads of heretical error, and that we 
cannot reasonably hope for the preservation of those blessings 
without diligent examination of sound doctrine, and unremitting 
earnestness in defending it. 

“‘ Denying the Lord that bought them.’’ This text also is 
of great use in confuting the exclusive notions of partial Redemp- 
tion, broached by Calvinists and others of later days. In it St. 
Peter asserts that Christ died for ail; that He shed His blood 
for the salvation of all; that He bought even those who deny 
Him, and reject the doctrine of the Atonement made by Him on 
the Cross, and thereby are the cause of their own destruction. 
St. Peter’s doctrine coincides here also with that of St. Paul, who 
affirms that the brother may be destroyed for whom Christ died. 
See ou Rom. xiv. 15. Besides, St. Peter here expressly declares 
that the destruction is brought on these false Teachers by them- 
selves; and is not designed by God. 

Thus this text declares in the strongest terms the doctrine of 
Universal Redemption. 

God, being desirous of all men’s salvation (1 Tim. ii. 4), hath 
in token thereof, for their sakes whom He loved, bestowed His 
beloved Son. The self-same affection was in Christ Himself, to 
whom the wicked at the day of their last doom will never dare to 
allege, for their own excuse, that He which offered Himeelf, as a 
sacrifice to redeem some, did exclude the rest, and so made the 
way of their salvation impossible. He paid a ransom for the 
whole world; on Him the iniguities of all were laid; and, as 
St. Peter plainly witnesseth, He bought them who deny Him, 
and who perish because they deny Him (2 Pet. ii. 1). As in 
very truth, whether we respect the power and sufficiency of the 
price given, or the spreading of that infection, for remedy whereof 
the same was necessary, or the largeness of His desire which gave 
it; we have no reason but to acknowledge with joy and comfort 
that He (fasted death for all men, as the Apostle to the Hebrews 
noteth (Heb. ii. 9). Hooker, E. P., book v. Appendix, p. 726. 
See also notes above on | Cor. viii. 11. Rom. viii. 30; xiv. 15. 
Heb. ii. 9. 

— 87 obs—BracgnpnOhceras] through whom the way of truth 
will be evil spoken of. Cp. Rom. ii. 24,73 Svopa Tov Ceot 
&? dpas BAacoynpetrat 

The Nicolaitans and Gnostics generally are described by 
CE-cumenius as most “ unholy in their doctrines, and most licen- 
tious in their lives.” Clemens Alexandrinus states as a reason 
for his own writing, that false teachers, professing the name of 
Christians, and yet living shameless lives, have brought infamy 
(BAacgnulay) upon the Christian name, even among the Gentiles, 
and that it was necessary to disabuse their minds of this illusion, 
and to vindicate the Gospel of Christ. See Clem. Strom. iii. init. 

Doubtless, the Gentile calumnies against the Christians, to 
which Tertudlian and the other ancient Apologists refer, and which 
were used to instigate persecations against the Church (7ertudl. 
Apol. c. 7), were caused by the dissolute practices of the Gnostics. 

3. dv wAcovetiq] in covetousness with feigned speeches, spe- 
ciously fashioned in fair forms, so as to allure and deceive (see 
Wetst.), they will make merchandise of you. 

Covetousness is represented as a characteristic of the false 
teachers of the Apostolic age; and therefore in this, as well as in 
other respects, they are compared to the prophet Balaam, who 
‘* loved the wages of unrighteousness ”’ (v. 15), and fell through 
covetousness. They taught things which they ought not, for 
filthy lucre’s sake (Tit. i. 11), supposing that godliness is a lucra- 
tive traffic (wopiopdy, 1 Tim. vi. 5); and with this view they 
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adulterated the word of God, as xdwnAo: adulterate their wares, 
in order to allure and deceive. See note on 2 Cor. ii. 17. They 
were therefore called ypiordurxopo:: see Dr. Bentley on that 
text, and Peeud.-Ignat. ad Trall. 7, where is a graphic picture of 
these Gnostic teachers,—elo{ tives ob Xpioriavol, dAAd Xpior- 
€uropot, kaxnrAedovres roy Adyov Tov ebayyeAlou, A€youct 
Xpiordy, a Xpicrdy &Oerhaowaty, kal ob vépov cverhawow, arr’ 
twa dvoplay xarayyelAwow: for (he adds) “they sever Christ 
from the Father, and they calumniate the law of Christ and His 
birth from the Virgin, and are ashamed of His cross, and deny 
His Passion, and do not believe His Resurrection. And some of 
them (i. e. the Ebionites) assert that Christ is a mere man 
(YiAdy EvOpwrov), and some of them say (e. g. the Simonians), 
that the Father, Son, and Holy Ghost are the same thing, and 
that the Creation was not made by God through Christ, but by 
some other strange power.” 

The covetousness of the Gnostic Teachers was exemplified by 
the offer made by the Father of Gnosticism, Simon Magus, to St. 
Peter himself, at Samaria, as recorded in the Acts of the Apostles 
(Acts viii. 18). He supposed St. Peter to be like Aimsel/, and 
offered him money for the power of giving the Holy Ghost; 
because he worked his own magical juggleries, and taught his own 
licentious and self-glorifying doctrines for money. St. Peter in his 
indignant reply to that offer, uses the same word as here, 7d 

pidy cou avy aol efn eis x dAeiay (Acts viii. 20). 

The Valentinians also of the Sub-Apostolic age, would only 
impart their mysteries to those who paid large sums of money 
for them fren. i. 20), and the Gnostic teachers are called 
XpnuarodatrAares by Peeud.-Ignat. ad Magnes. § 9. 

— 7 dxdrca abraéy ob vvord(e:] their destruction slumbereth 
not: properly, does not nod the head, as if it were dozing, like a 
weary Judge, vuard(wy Sicacrhs, Plato, de repub. iii. 405. Cp. 
Matt. xxv. 5, where this word describes the Virgins in the parable, 
and Weilséein, i. p. 508, and here, p. 703. Here is a poetic per- 
sonification of Divine Retribution. Compare the words of Elijah, 
contrasting the slumber of Baal with the Eternal watchfulness 
of Him ‘‘ who neither slumbereth nor sleepeth.’’ (1 Kings xviii. 


27. 

? el ydp] For if God spared not Angels who sinned, but 
taprapécas, committed them to chains of darkness, in which 
they are kept for judgment. Compare Jude 6. He (God) hath 
kept Angels, who kepi not their own first Estate, but left their 
own habitation, for the judgment of the great Day, in everlasting 
chains under darkness. Cp. Wisd. xvii. 18. A, B, C have 
geipol, caves, here, or dens. See Passow; and this reading is 
received by Lach., Alf.; but not by Tischendorf, and it does not 
appear to be authorized by any of the Cursive MSS. or Versions. 
A has (dgors here. | 

The words cetpais (dou raprapéeas wapéSwxev declare that 
the chains of darkness are the Tartarus of which the Apostle 
speaks. 

Pes Besides Tnpovpévous, being kept, is the reading of B, C*, 
G, K, and of the majority of Cursive MSS., and A and some 
Versions have xoAa(ouévous rnpeiy, and some Versions express a 
Suture, xoAacOncopévous. The reading of Elz. rernpnuévous, 
having been kept, rests on very little authority. 

The word raprapéocas, found here and only here, does not 
necessarily signify casting them down to Tartarus, which would 
be xararaprapacas ; but (like pAcydécas, reppdoas, xepavvdcas, 
and other similar words) it signifies their element of punishment ; 
and this statement, so understood, is quite consistent with the 
revelations of Scripture concerning the present liberty of evil 
Spirits, who carry a hell, a Tartarus, about with them. Cp. 4 
Lapide here, p. 284, and Estius, p. 1170, and Bengel, who says, 
‘‘possunt in ferrd versari mancipia fartari.” (Luke viii. 31. 
Eph. ii, 2. Rev. ix. 11; xii. 9.) The word rdprapos is used 
by the LXX, in Job (xl. 15), in the sense of a deep thicket, as it 
seems; and rdprapos and raprapovxos are used by S. Hippolytus 
in his newly discovered treatise (pp. 338, 339), and he seems to 
make a distinction between Tartarus and the lake of fire; for 
he describes Tartarua as a dark place, Taprdpouv Supa dddérioroy 
bxd Ad-you davis ph karadan@ey, and then proceeds to speak 
of the lake of fire, where raprapodxot ByyeAo: are used as instru. 
ments of punishment. 


Origen (in Rom. lib. 3), referring to Jude 6, says, ‘‘ eternis 
vinculis in ¢ertaro (al. in tartarum) constrictos renovavit.” 

This passage, and the parallel in St. Jude 6, are two im- 
portant Texts on the present condition and future as 8 of Eril 
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Angele; and consequently, of those persons who yield to their 
solicitations (see Matt. xxv. 41). 

These two texts declare— 

(1) That some Angels sinned ; and, as a penalty for their sin, 
wore cast out of their original habitation; and, 

(2) That they have been committed in custody to chains of 
darkness ; and that they are now being kept in them, and they 
there endure some punishment. 

(3) That they there remain even to the end of the World, 
and are reserved there for the Judgment of the Great Day. 

This appears also from the language of the Devils them- 
selves to Christ, ‘‘ Art thou come to torment us defore the season 
(waipov) of Judgment?’”’ See Matt. viii. 29, and note; and on 

uke viii. 31. 

It is also evident from ‘our Lord’s words, describing the 
transactions of the Great Day. He there pre-announces that He 
will then say to them on the left hand, “ Depart from Me, ye 
cursed, into everlasting fire, that hath been prepared for the 
Devil and his angels.’”’ They are therefore not yet cast into it. 

It is also further apparent from the Apocalypse, revealing 
the casting of the Devil into the Lake of Fire, as an event which 
has not taken place, but is yet future. Rev. xx. 10. 

(4) Comparing also these texts with other portions of Holy 
Scripture (1 Pet. v. 8), where the Devil is compared to a roaring 
Lion walking about, seeking whom he may devour; and (Rev. 
xx. 7) where Satan is described as loosed; and with the clear 
assertions of the Apostolic writings, describing his present liberty, 
energy, and influence, and designating him as “ the Prince of the 
power of the sir’’ (adpos not al@épos, Eph. ii. 2), and as ‘‘ the god 
of this world ’’ (2 Cor. iv. 4), we must conclude, that the chains 
of darkness, of which the Apostles St. Peter and St. Jude speak, 
and to which Satan and his associates are now confined, and in 
which they will be kept even ési the day of Judgment, are of 
such power as to restrain them from ever recovering their place 
in the regions of light; but not such as to prevent them from 
exercising great power over those persons in this lower world, 
who allow themselves “to be taken captive by them at their will.’”’ 
See above, note on Eph. ii. 2, and below on Rev. xx. 1—8. 

The Book of Enoch, in like manner, describes the Evil 
Angels as chained under the earth, till the Day of Judgment, 
when they will be cast into the Lake of Fire. See there, cap. v. 
16; x. 6. 15; xiv. 4; xxi. 6; xxii. 4. Huther, p. 205. Cp. 
also the Catena here, p. 91, where we read, that “at the end of 
the world, Christ will condemn to severer punishment those evil 
Angels whom He has already shut up (in the abyss), and this He 
will do by casting them into everlasting fire.” And Bede says 
here, ‘‘The Apostate Angels are yet to be condemned to the 
penalties of the Final Judgment; for although they have already 
received the nether regions of the murky air, as a prison-house, 
which, when compared to the bright glories of heaven, where they 
once dwelt, may be called an Inferno, yet there is a deeper gulf 
below, which still awaits them.” 

Accordingly, S. Jerome (in Eph. vi.) delivers it as the opinion 
of all the Doctors of the Church, that ‘‘ the Devils have now their 
abode in the space between beaven and earth.” And S. Augustine 
(De Civ, Dei, viii. 22) says, “ that the Devils dwell in this nether 
air, and being cast down from heaven for their sin, they are here 
pre-condemned as in a prison, suitable to their sin.”” And it is 
asserted as an article of the Catholic Faith, by S. Jreneus (i. 2), 
that “‘ Jesus Christ will come again herezfier, to raise all bodies 
and to judge all men, and to cast the rebel Angels into everlasting 
fire.” S. Justin Marlyr, Origen, in Num. cap. 22, S. Ireneus 
(v. 26), and Eusebius (iv. 17), were of opinion “that the Devils 
never openly blasphemed God before the publication of the 
Gospel, because they did not know till then what their future 
punishment would be ;”” which opinion, whether true or no, shows 
that those ancient writers did not imagine that the Devil had as 
yet been cast into hell. See the discourse of Joseph Mede, Works, 
p. 24, Disc. v. 


5—7.] S. Clement, Bishop of Rome, seems to have had this 
passage of St. Peter before him when he wrote his Epistle, capp. 
7.9. 11, pp. 34. 47 note, ed. Jacobson, p. 58, ed. Dressel. 

5. By5o0ov Nwe] eighth Noah. Observe the order of the words ; 
Sy8oov, eighth, is emphatic. It not only calls attention to the 
fact, that he was saved with seven others (on which use of the 
ordinal see Winer, § 37, p. 223), but it places him as it were at 
the highest point of the climax; and in this respect this expres- 
sion may be compared with St. Jude’s saying, ‘‘ Enoch, the seventh 
from Adam,”’ v. 14. 

Seven is the number of completion and rest, the Sabbatical 
number; and in Enoch—the serenth from Adam—who walked 
with God, and did not die, but was translated from the turmoils 
of this world to a heavenly res?, and taken up to God, there 
appears to be a figurative adumbration of the Sabdath of heavenly 
rest, ‘which remaineth to the people of God.” Heb. iv. 9. 

The ancient Fathers also observe, that a figure of the Glory 
of the Resurrection, assured to those who rise to the new life in 
Christ, may be seen in Noah (whose name is Comfort), the 
Preacher of righteousness, the eighth ; under whom the seven sre 
gathered as under their head, in the Ark, the figure of the Church, 
rising above the old World buried in the Flood,—which, as St. 
Peter teaches, is the type of Baptism, the Sacrament of Spiritual 
Resurrection, and makes us partakers in the benefits of the Burial 
and Resurrection of Christ (1 Pet. iii. 21), and derives its hopes 
therefrom. We are born again to a lively hope of a Resurrection 
to glory in Christ, whose name, Jesus or Saviour, is equivalent to the 
number 888, and who rose on the eighth day fromthe Grave. See 
above on Luke xxiv. 1. They who abide in the Ark of the Church 
built by Him Who is the true Comfort, the true Preacher of 
righteousness, and who brought in everlasting righteousness (Dan. 
ix. 24), will be borne therein by the Spirit over the waters of this 
troublesome world, till it is safely moored on the Ararat of 
Heaven. It is observable, that the Mountain on which the Ark 
is said to have rested, is called by the Arabs ‘‘ the Mountain of the 
Eight." See Hammond hero ; or, as others affirm, a village near it 
is called the “town of the Eight.” Cp. Winer, R. W. B. p. 82. 

— érdfas] This form of the aorist (instead of éxayayev) is 
condemned by the Atticists, and is very rare. See Bulimann, 
§ 114, p. 64. 

7. &6éoucr] of the lawless. Cp. iii. 17. Especially violators 
of divine laws, Oecpol. 

Observe, therefore, that, before the Decalogue was given, there 
was a Moral Law of God in the World. Cp. Rom. ii. 14. And 
this was broken by the inhabitants of Sodom and Gomorra ; and 
for their violations of that Law, especially as to unlaw/ul Mar- 
riages, the Canaanites were extirpated. Lev. xviii. 3—28. 

9. a3ixous—rnpeiy] fo keep wicked men under punishment 
unto the day of Judgment: asthe rich man in the Parable ix 
kept in Hades, during the interval between Death and Judgment. 
See Luke xvi. 23. 

10. robs dxlow capxds, x.7.A.] those who are walking efter 
the flesh—that is, who are not led by the Spirit, but by the flesh, 
and fulfil the lusts thereof (Gal. v. 17,18. Rom. viii. 12—14. 
Jude 8), as the Gnostic Teachers and their votaries did, see r. 2. 

— kal xupiérnros Kxarappovoivras] and despising lordship: as 
St. Jude expresses it, xupiérnta a0erovc:, they cancel, or annal 
lordship : i. e. render it of none effect; remove it from ifs place, 
dethrone it. See the use of ddereiy Mark vii. 9. Luke vii. 30. 
Jobn xii. 48. Gal. ii, 21; iii. 15. Heb. x. 28. 

The Gnostic Teachers despised and anaulled xvpiéryta, or 
lordship, in various ways : 

(1) With regard to God the Father, the Kupws Kupler, 
Lorp of Lonps. 

Hence the ithiopie Version explains the word lordshtp 
here by the Creator. They derogated from Hie «vpiérys, of 
Lordship, by their system of dualiem, in which they set up a 
rival ertl deity in opposition to the One True God; and by sepe- 
rating the supreme God from the Demiurge or Creator of the 
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material World; the origin of which was ascribed by many of 
them to Angels or to ons. See above on Col. ii. 8, and 1 Pet. 
i. 23. &. Iren. i. 28. S. Auguet. her. 6. Epiphan. her. 26. 
Ittig, p. 34. Tillemont, ii. pp. 17. 23, where he rightly says, 
‘¢ All who took the name of Gnostics distinguished the Creator of 
the World from the God Who revealed Himself by His Son; 
thus they made fwo gods.” Cp. Gieseler, Ch. Hist. § 44. 

They despised and annulled lordship— 

(2) With regard to the Lord Jesus Christ. Some of them 
(e. g. the Ebionites) regarded Jesus as a mere man; others (the 
Cerinthians) separated Jesus from Christ (see above on v. 1), and 
they denied the Passion and Resurrection of Jesus Cunist, by 
which he has acquired unfversal lordship over the Church and 
over the World. See Matt. xxviii. 18. 1 Cor. xv. 25. Phil. ii. 6é—9. 

They also invoked other mediators in place of Christ (see on 
Col. ii. 8. 1 Tim. ii.5), and denied the Lord that bought them (v. 1; 
cp. Jude 4) ;‘and would not call Him Lord (S. Jren. i. 1), although, 
as §t. John says in the Apocalypse, He has His name written on 
His vesture and on His thigh, “ King of kings and Lord of 
lords.” (Rev. xix. 16.) 

They despised and annulled lordship— 

(3) With regard to earthly rulers, who are Vicegerents and 
Deputies of God (Rom. xiii. 1—3), and are entitled to subjection 
for the Lord's sake (1 Pet. ii. 13). They took away the founda- 
tion of the authority of Civil Governments, by denying the Lord- 
ship of God and of Christ ; and by affirming themselves and their 
votaries (who held the speculative gnosis which they delivered) to 
be free to do all things, and to be exempt from all civil restraints. 
See above on v. 2, and 1 Pet. ii. 16. 

St. Peter wisely uses here a comprehensive word, xupidrnros, 
lordship, in order to remind all, that they, who despise the /ord- 
ship of the Lord God, and of the Lord Jesus Christ, will pay no 
regard to the lordship of earthly lorde and governors ; and that 
men must first “‘fear God,” before they can “ honour the king.” 
1 Pet. ii. 17. 

— ddtas ob rpduoves BAaopnuoivres) they (these false teachers) 
tremble not while railing at, or speaking evil of, glories, ddtas. 
Cp. Jude 8. 

What are 8dfa:, or glories, here ? 

Doubtless the word 8éfa is chosen, as the word «upidrns 
before (see last note), for its large and general import. 

It signifies,— 

(1) The peyadrorperhs 8dta, the excellent glory, the Divine 
Shechinah of the Godhead itself, i. 17. 

(2) The glory of the Incarnate Word. John i. 14. James ii. 1. 

(3) The glory of the Huly Ghost. Cp. Isa. vi. 3. 9, 10. 
John xii. 41. Acts xxviii. 25. 

The false Teachers blasphemed the glories of the Father, 
Son, and Holy Ghost, by disparaging the Creator and Redeemer, 
and by ascribing the work of the Divine Sanctifier to their own 
magical arts, and by calumniating the prophecies of Holy Scrip- 
ture, given by His Inspiration. See oni. 21. 

(4) They denied the Resurrection of the Flesh ; and thus 
they derogated from the future glories of Christ, when He “ will 
come in His glory (Matt. xxv. 31) and in the glory of His 
Father’ (Matt. xvi. 27), and when “ He will be gloritied in His 
Saints ’’ (2 Thess. i. 10); and in “ their glorious bodies, fashioned 
to be like unto His glorious body,’’ Phil. iii 21. See } Pet.i. 11, 
the only other passage in N. T. beside Jude 8, where 3dfa is 
found in the plural as here. 

(5) They spake evil of the glory of the Holy Angels. The 
Simonians represented them as the offspring of Simon Magus, 
who “was glorified by many as God.” See Catena here, p. 93, 
where it is truly said, ‘‘ Peter here refers to the Simonians, who 
blended licentiousness with ungodliness.’’ And they traduced the 
Holy Angels as rebels against God, see 8. Jren. i. 23. 1. And 
the successor of Simon Magus, Menander, called himself the 
Saviour, and affirmed that he could impart knowledge greater 
than that of the Angels. S. Irenaeus, i. 23. 5. 

(6) They spake evil of earthly dignities, which are images 
and glories of God’s majesty (Rom. xiii. 1—3), and are even 
called gods (Ps. lxxxii. 6), as man himself is, in his headship 
over woman. 1 Cor. xi. 7. 

(7) They spake evil of the glories of the natural world 
(1 Cor. xv. 40), ascribing their creation to the operation of the 
Demiurge, hostile to the supreme God. See the preceding note. 

ll. Sxov GyyeAo:] whereas Angels, although greater in strength 
and might, do not bring against them, before the Lord, a railing 
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judgment. On this use of Sxov see Thucyd. viii. 96, 8xov 
TocauTn 7 tupdopa eweyeyérvnro, was obx eixdros AOdpovy; 
Huther, and cp. 1 Cor. iii. 3. 

There are two probable interpretations of this passage— 

(1) Although they (i. e. these false teachers) are so insolent, 
contumacious, and impious in speaking evil of the glories of God, 
and of His Angels, and Saints, and His earthly representatives 
(see preceding note), and although the Angels of God are far 
superior to them (i. e. to these deceivers) in strength and might, 
however these false teachers may boast of their own mighty power, 
—as Simon Magus, who called himself ‘‘ sublimissima virtus,’’ 
and others did,—yet the Angels of God do not retaliate, and bring 
against them (i.e. against these false teachers) a railing verdict 
(xplorw) ; but reserve all things for the future sentence of God 
the only Judge. 

The good Angels of whom St. Peter speaks, earnestly desire 
the repentance of the wicked (see Luke xv. 7—10) ; but Satan is 
the accuser, even of the good, before God. Rev. xii. 10. 

The same thought occurs in St. Jude’s Epistle, in a some- 
what different form, in reference to the Evil Spirit himself, by 
whom these false teachers were employed as emissaries. Although 
Michael is an Archangel, St. Jude argues, and superior in might 
to Satan ; and although Satan dared to contend with him for the 
body of Moses, which had been buried by God, yet Michael did 
not bring against Satan a railing judgment, but referred all to the 
tribunal of God,—‘‘ The Lord rebuke thee!” 

Therefore, great is the insolence of these heretics in speaking 
evil of God Himself, of His Lordship and Glory; and of that of 
His Blessed Son and the Holy Spirit; and of heavenly and earthly 
Powers. 

(2) The second interpretation is as follows :— Theophylact, 
in ancient times, and Bengel and others, in later, suppose that 
abtray, them, refers to Sdtas, glories; and that the sense is, as 
gathered from the parallel passage in St. Jude, that the good 
Angels do not bring a railing accusation against glories, i. e. 
Angelic powers, however defaced they may be; as they are in the 
case of Evil Angels. 

This sense has something to recommend it. Satan, though 
fallen, is still an Angel, he is ‘‘ the strong man” (Matt. xii. 29); 
he is a Prince (Eph. ii. 2), and he was created by God; he is 
immortal, and tmmortality is from God. Therefore he is still s 
3dé%a, though sullied and marred ; and to condemn him is not for 
us, but for God. 

But, on the whole, the first interpretation seems preferable. 
St. Peter, in this Epistle, frequently uses the pronoun abré» and 
airéy in referring to the falee teachers. See this chapter, vv. 2, 
3. 12, 13; and adrois, v. 20—22. And this interpretation is 
sanctioned by Didymus. 

There is also something constrained in the interpretation 
which yightly supposes 3dfas to mean glories—even the glory of 
God, and Christ, and good Angels—and then explains airéyp, 
referred to 8déas, as applicable only to Evil Angels. 

Besides, 86a: is never used in a personal sense in the New 
Testament. Adéa does not ever signify an Angel ; but it signifies 
an attribute of Angels: and therefore aéray, which is personal 
here, can hardly refer to 5éfas. 

Lastly, though there is ‘much similarify between St. Jude’s 
Epistle and this Second Epistle of St. Peter, yet, as might be 
expected, the one very often adds new matter to the other. Thus 
here, in the next verse, we have dwdra:, where St. Jude has 
dydeat, and owiAo:, where he has ow:AdBes. 

The words rapa Kupiy are not in A and some Versions, but 
are in B, C, G, K. 

12. obra: 3é] but these men, like irrational animals, which have 
been burn naturally for capture and for destruction. It is well 
observed by Bede here, that there is a resemblance between these 
teachers and brute beasts in this respect, that both are led by 
their fleshly appetites to fall into snares and destruction. They 
profess to exercise their reason with superior acuteness and to be 
able to save others, but they reduce themselves, by their doctrines 
and practices, to the level of irrational animals, which are made 
to be taken and sacrificed as victims. Cp. Bava Mezia, ap. 
Wetstein, p. 706, ‘ Rabbi Judas vitulo flenti, cum ad mactandum 
adduceretur, ‘ Abi,’ inquit ; ‘in Aune enim finem creatus es.’ 

Eis. has ovoid before yeyeyynuéva, but it is after it in A, 
B, C, and is used almost adverbially,—dorn ae mere natural 
creatures, without reason or grace. Winer, § 54, p. 412. 

— & ols dyvoote: pe “ardee They: profess superior 
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gnosis, or knowledge, but yet they are guilty of speaking blasphemy 
of things which they know not. On the construction, equivalent to 
év rotras & &yrootc:, see Winer, § 66, p. 553. Cp. Jude, v. 10. 

— éy TH $00pG abréy nal pOapfcovra:] The double meaning 
of 0elpw, to corrup! and destroy, can hardly be rendered in 
English. Cp. 1 Cor. iii. 17, the best comment on this text. Elz. 
has xarapGaphocovra:; but A, B, C* have «al p@aphoovra:. 

18. 48orhv fryotpevor rhy dv jpuépg rpvphy] deeming their 
revelry, which is in the day-time, fo be delight. Thus the Syriac 
Version renders this passage, and 80 the English Version, and 
Cicumenius; and Passow renders the words éy juépq, ‘ by day,’ 
and refers to in Pindar, Herodotus, Aschylus, and 
Thucydides, in support of this rendering. 

This translation seems to be correct, as marking the voluptu- 
ous recklessness of these deceivers, not delaying their enjoyments 
till night-time; peOnuepival rpvpal were a sign of great voluptu- 
ousness. Cp. Demosih. de Coron. pp. 270. 279. 

This is noted as a characteristic of the Gnostics. Even 
heathens were, for the most part, content with revelry in the 
night-time ; for they that are drunken are drunken in the sight 
(1 Thess. v. 7) ; and it was the rule of Christians to walk honestly 
as tn the day (Rom. xiii. 13), but these heretical libertines revelled 
in the day itself, and deemed (that revelry to be delight. See 
S. Jerome (adv. Lucif. p. 53), ‘“‘tunc Nicolaus diu noctuque 
nuptias faciens obscoenas,”’ &c.; and Epiphan. her. 25, asserting 
as one of their maxims “that a man had no hope of everlasting 
life,” dav ph wa éxdorny hue pay Aayvety. 

Another interpretation, which deserves to be noticed, is this, 
while they boast themselves wise, they are like idiots and mad- 
men in preferring the voluptuousness of a day, “ unius diecul@ 
volaticam gaudium,” to the bliss of eternity. This was the case 
with these Gnostic Teachers. They dissuaded Christians from 
suffering martyrdom for Christ (Philast. c. 36). See on Rev. ii. 
14. 20. ‘Semper pseudo-prophete dulcia pollicentur, et ad 
modicum placent.”’ S. Jerome, c. Jovin. lib. 11, ad fin. 

— omidot Kal popo:] epole and blemishes ; opposed to Him 
Who is Som:Acs kal Guoopos (1 Pet. i. 19), and to you who ought 
to be found Bom:Ao: xal dudpunror (iii. 14). See Deut. xxxii. 5. 

— dwdras] deceits. A** and B, and some Versions, have 
dydwats here, love-feasts, and so Lach. ; see Jude 12, obrol eiow 
dv tats dydwrats buav omArddes, cvvevwmyxotuevo: dpdBws, dxvrovs 
woualyoryres. 

But it is not probable that, if aydwa:s had been the original 
reading here, it would have been altered into drdra:s. The pro- 
bability rather is, that there is indeed a similarity between the 
passages of St. Jude and St. Peter, and also some independent 
characteristic in each. Tho false Teachers called their meetings 
&ydwat, love-feasts, but they were mere dxdra:, deceits. Their 
table was s enare. Ps. Ixix. 19. 23. 

As is well observed by Windiechmann (Vind. Petr. p. 45), 
there is a similar paronomasia or play on the words dedrn and 
aydwn in St. Paul’s Second Epistle to the Thessalonians, ii. 10; 
‘* St. Peter would not call these heretical feasts by an honourable 
namé (dyderas), but styles them d&wdras, and describes their true 
character by adding the word evyrpupdyvres.”’ 

The Gentiles denied Christ’s passion ; and therefore they 
rejected the Doctrine of the Church concerning the Holy Eucha- 
rist. See S. Ignat. ad Smyrn. §§ 6, 7, with Bp. Pearson’s re- 
marks, Vind. Ignat. ii. c. 1), and Dr. Waterland, vol. viii. p. 31, 
and the notes in Dr. Jacobson’s Patr. Apost. ii. pp. 444, 445. 
Therefore, also, it was only for the sake of carnal indulgence that 
they took part in the love-feasts of the Church. 

On the Christian dydwa:, or love-feasts, see above, on | Cor. 
xi. 20, 21. 

14. porxarl8os] of an adulferese. A very strong expression. 
Their eyes are full of an adulferess ; as Plutarch (de Verecund. 
falsd, p. 528, cited by Welstein. Hammond, p. 815) says of 
persons, who have not xépas (= pupillas, et virgines), but répyas 
é» trois Supacww, harlote in their eyes. Compare note above, on 
James iv. 4, MoryaAldes, ye adulteresses ! 

— dxataxaterous &uaprias}] he who is baptized is pledged to 


cease from sin; see 1 Pet. iv. 1, réwavra: dpyaprias, but their 
eyes cannot be made fo cease from sin. 

— B8ercd(ovres] luring: as fish are lured by a bait. A word 
twice used in this Epistle, see v. 18; and q metaphor likely to 
occur to St. Peter, the fisherman of Galilee, to whom our Lord 
said, Matt. xvii. 27, AdAe &yxiorpoy, cast a hook. The word 
occurs only in one other place of the N. T., James i. 14. 

— mdcovetlas)] covelousness, the genitive case. So A, B, C, K, 
a al) the best editions. iz. has the dative plural, sAeov- 
eflass. 

The construction is like that of PAilostr. Her. ii. 15, 
yeyupracuéva: Gaddrrns, versed in the sea, i. e. practised in sea- 
faring affairs. See Boissonade, Philostr. p. 451. Wehner, § 30, 
p- 175. So these false teackers are indeed exercised ; but it is in 
coveloueness ; this is their aré and discipline—not holiness. Cp. 
1 Tim. iv. 7, 8. 

— xardpas réxva] children of malediction. Cp. 2 Thess. ii. 
3. Eph. ii. 3. are children of s curse, like the posterity of 
Ham and Canaan, Gen. ix. 25, for undutifulness and uncleanness. 

15. ry 63¢ Tot Bavadu] in the way of Balaam; on which he 
went, in direct opposition to the command of God, and swerving 
from the way of godliness, and to gratify his own love of lucre. 
See Numb. xxii. 12. 22. 32. 

These false teachers followed Balaam, not only in his love of 
lucre, but in his Satanic counsel to Balak, to allure the people of 
God to harlotry and idolatry. 

Here is an evidence that St. Peter is referring to the Nico- 
Isitans, who are described as teaching the doctrine of Balaam. 
See below, on Rev. ii. 14, 15. 

— rot Bogdp] of Bosor, i. e. of Beor. Numb. xxii. 5. They 
(ayin) in viva (Beor) being changed in the Chaldee dislect 
into sigma. Hammond. Vitringa, Obs. Sacr.i. p. 936. Glass. 
Philol. Sacr. p. 601. 

— 8 picbdy d8ixlas Hydenoery] who loved the wages of un- 
righteousness: cp. Jude 11, and Numb. xxii. 7, where the men- 
tion of the rewards of divination is very significant. See Deut. 
xxiii. 4, and Neh. xiii. 2, where it is said that the Moabites Aired 
Balaam. 

Here is a clue to the character of Balaam, and a divine 
comment on his hi ‘¢ Balaam could not forego the rewerds 
of unrighteousness, and therefore first seeks for indulgences (from 
God); and when these could not be obtained, he sins against the 
whole meaning, end, and design of the prohibition, although 
nothing could prevail with him to go against the letter of it; and 
surely the impious counsel he gave to Balak against the children 
of Israel (Rev. ii. 14) was, considered in itself, a greater piece of 
wickedness than if he had cursed them in words.’"’ See Bp. 
Butler's Sermon, vii. p. 65, ‘‘Upon the character of Balaam,” 
and note above, 2 Cor. iv. 4. 

16. Swo(dy:ov Epevor] a dumb beast of burden, speaking with 
man’s voice, forbad the madness of the prophet. 

Horses were rare in Palestine. This general word, dwo(vyi0r, 
is applied to the animal which was most used for the purpose of 
bearing burdens. Cp. Matt. xxi. 5. 

Here is an Apostolic testimony to the fru/A of the history 
of Balaam and his ass, Numb. xxii. 23. This is to be noted, 
because that history has heen treated as a legend by some recent 
Expositors of the Old Testament, laying claim to the merit of 
special acuteness and erudition. And others have explained 
away the dialogue of Balaam and his ase into a mere vision of 
Balaam in a state of prophetic ecstasy; or into a mere imagina- 
tion of his own mind: see Winer, R. W. B.i. p. 184, and the 
excellent remarks af Dr. W. Lee on Inspiration, Lect. v. pp. 214 
—216. 

To all these allegations it may be replied, that St. Peter, the 
Apostle of Christ, who was enabled to speak with tongues, and to 
discern the spirits of men (as in the case of Ananias, Acts v. 3), 
and to foretell the future (idid.), accepted this history of Baleam 
as true, and explained its meaning, and showed how, by that 
signal example, Almighty God declared, that the most despised of 
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brute creatures is wiser and more clear-sighted than a disobedient 
Prophet. 

Ethie dumb creature speaking by man’s voice, rebuked the 
madness of the Prophet. The ass saw the Angel which the 
Prophet could not see; and showed more of reason and know- 
ledge than her master who rode upon ber, and who, though en- 
dued with many spiritual gifts, was then blinded by disobedience. 

In like manner the simplest peasant, who receives the history 
of Balaam as true,—a history guaranteed by the testimony of the 
inspired Apostle St. Peter, and by that of the Lord Jesus Christ 
Himself, Who received all the Old Testament as true, and com- 
mands us to receive it (see on Luke xvi. 29),—is really a far more 
intelligent and clear-sighted person than the Infidel Philosopher 
and Biblical Expositor who reject that history as false. The 
believing peasant sees the Angel: the unbelieving Philosopher 
and Expositor are blind. Compare the similar evidence with 
regard to the history of Jonah in the whale’s belly, on Matt. xii. 40. 

This passage is cited as Scriplure by Origen, in Nuwer. 
hom. 13. = 

17. wnyal bvvdpo:) welle without water: they profess to teach, 
but they deceive those who resort to them; like wells which 
attract the weary and thirsty traveller, but are found to have no 
water. But Christ, the true Teacher, makes those who come to 
Him to be like wells of living water, springing up into everlasting 
life. John iv. 14; vii. 38. 

— xal dulyAa] and mists: so A, B, C. Els. has vepdra, 
clouds: cp. Jude 12. 

18. iwépoyxa paratérntos pbevysuevt] Speaking great 
swelling words of vanity; as Simon Magus did, affirming himself 
to be no less than God; and other Gnostic teachers, boasting 
themselves superior to the Apostles, and equal to Christ. S. Hip- 
polyt., Phil. pp. 255. 257. See on Acts viii. 10. Jren. i. 13, and 
i. 23 (ed. Stieren). 

These false Teachers are called wells wilhout water, because 
they have not the living spring of the Holy Spirit gushing within 
them ; and they are not called clouds (vepéAas) as the Saints are, 
but dulyAa:, mists, of darkness and gloom, and driven by the 
guste of the Evil Spirit. Catena, Cramer, p. 96. Eused. iii. 26. 

— balyws) a little.—Elisz., with C, G, K, and many Cursives 
and Armenian and Arabic Versions have Svrws. But A, B, C 
have JAl-yws, and Vulg. “ paululum:’’ and this seems to be the true 
reading, and is adopted by Griesd., Scholz, Lach., Tisch., Alf.: 
compare v. 14, SeAed(ovres yuxds dornplaxrous. These false 
Teachers allured those persons who were only just escaping 
(&4nogpedyorvras, so A, B, C,—Elz., dxopuydvras) from the hea- 
then who live in error, and by promising them liberty they made 
them the slaves of brutish lusts. 

19. érevbeplay abrois ewayyeAAduevar] promising them liberty: 
as the Gnostic Teachers did, assuring their votaries, that if they 
became their disciples, they were free to live as they pleased, 
‘¢ liberos agere que vellent;” see 8. ren. i. 23, and S. Hippo- 
lytus (Philos. p. 175), describing Simon Magus and his followers, 
who boasted that they had been liberated from all moral restraints 
by their own superior intelligence (AeAurpéoOa: 8:4 ris idles 
éxtyveoews); and see above, on | Pet. ii. 16. 

The latter part of this verse is quoted as Scripture by 
Origen, in Exod. hom. 12, and de Recté fide, § 1. 

20. dv dwryvdce:] by the true gnosis, or knowledge, of our Lord 
and Saviour. Here and in the following verses St. Peter incul- 
cates the word éxfyvwors, the ripe knowledge of Christ, in oppo- 
sition to the spurious gnosis of the Gnostic Teachers: cp.i. 2, 3. 
It were hetter for them not to have had this epignosia, than after 


they had received it, to turn away from the holy commandment, 
as Simon Magus did. Acts viii. 13 —23. 

22. 1d rijs dAnbots wapouslas)] that (saying) of the true pro- 
verb. On the use of the article rd, cp. Matt. xxi. 21. James iv. 
14. Winer, § 18, p. 99. 

__The proverbs here quoted were perhaps contained in two 
iambic verses, thus :— 


eis Prov etdpay’ dxiorpéyas xbwy, 
Acdoupdvy & ts els xbAtoua BopBédpov. 


Compare note above, on 1 Cor. xv. 33, and Bp. Pearson, Vind. 
Ignat. pt. ii. ch. 14; vol. ii. p. 579, ed. Churfon. Compare also 
Prov. xxvi. 11, Sowep xdwy Bray derby dx) roy éavrot Eueroy, 
«TA, 

The PépBopos, mire, of which the proverb speaks, was 
specially pertinent to those Gnostic Teachers who said, that they 
“might wallow in the mire as much as they pleased,’’ and that— 
such was their spiritual virtue—they could not be polluted by it 
any more than gold by mud; rot BopBdpov pundty abrods adi:- 
xijoas Suvaudvov. S. Ireneus, i. 6. 2. 


Cu. IIT. 1, 2. rabrny 48] This Epistle, already a second, 
write I unto you, beloved. This expression, “already a second," 
intimates that this Second Epistle was written soon after the First. 
Compare Bengel here, ‘‘ priorem paullo anté scripserat ;’’ and on i. 
12, “‘ alteram hanc Epistolam scribit brevi intervallo post primam.”’ 

On this sense of %8y see Matt. v. 28. Jobn iii. 18; iv. 35; 
xxi. 14. 1 Cor. v.3. 2 Tim. iv. 6. Hence it appears that the 
First Epistle aleo was written not long before the breaking out of 
the Neronian persecution and St. Peter’s death (see 2 Pet. i. 14), 
and this is suggested by the general tone of that Epistle. See Jn- 
troduction, p. 40. 

The reason why he wrote these two epistles almost at the 
same time was his earnest desire to slir up their pure mind— 
clear from all admixture of sinister affection (see on 1 Cor. v. 8), 
to remember the words spoken before by the Holy Prophets, and 
the command of the Apostles of their Lord and Saviour. 

Elz. has jyov, of us; but the reading dudy, of you, is in A, 
B, C, K, L. The Apostles are the Apostles of you, as sent to 
you; and they are the Apostles of the Lord, as sent by Him. 
Compare Jude 17, dvogréAwy Tov xuplov, and the double genitive 
in James ii. 1, tov xuplov quay ris 8dens. 

Some persons have argued from these words, that this Epistle 
could not have been written by St. Peter. 

But he uses a similar expression in his First Epistle, i. 12. 
In both places he modestly speaks of himself in the third person, 
and associates himeelf with others who had been his fellow- 
labourers in the same field. 

Indeed here is another evidence of genuineness. A forger, 

nating an Apostle, would have said, “us, the Apostles ;” 

ut an authentic Apostle, like St. Peter, is content to speak more 
modestly, and to say, ‘‘ your Apostles.” Cp. Dean Alford, Pro 
legg. p. 155. 

St. Peter here declares the harmony of the Prophets and the 
Apostles ; in opposition to the Gnostic Teachers, who ascribed the 
writings of the “ holy Propheis’’ to some other source than that 
of the Gospel (see on i. 20), and so prepared the way for the 
Marcionite and Manichsean heresies. ; 

The Apostles, to whom St. Peter here specially refers, were 
St. James—many portions of whose Epistle sre adopted and 
ee by St. Peter in his former Epistle—and St. Paul; see 
v. 15. 
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On ey als, in which two Epistles—8déo being implied in 
8evrépay—see Winer, § 2], p. 128. 

8. éacdcovra:] There will come in the last days, in scoffing, 
scoffers, walking after their own lusts. St. Jude refers to these 
words in his Epistle, v. 17, Remember ye the words spoken before 
by the Apostles of our Lord Jesus Christ, that they were saying 
to you, that in the last time there will be scoffers walking after 
their own leesle. 

From this reference, it appears that St. Jude wrote his 
Epistle after the present Epistle (cp. note above on ii. 1), and 
that he owned this Epistle to be the work of an Apostle, and 
therefore an authentic writing ; and if authentic, then it must be 
also genuine, for it asserts itself to be written by St. Peler, ch. 
i. 1, and cp. i. 17, where the writer describes himself as present 
at the Transfiguration, at which only three Apostles were present, 
viz., Peter, James, and John. 

This passage (¢Aedcorra:-—opevduevo:) is quoted by 8. Hip- 
polytus, the scholar of Irenseus, de Consummatione Seculi, c. 10. 

— éy duwatyporp) in scofing; omitted by Eiz., but in A, B, 
C, and received by Griesb., Scholz, Lach., Tisch., Alf. ‘In 
scofing, scoffers’’—a strong Hebraistic expression: see on Acts 
iv. 17. They will not only de scoffers, but they will come in 
scoffing, like those of whom the Psalmist says, that their delight 
is in cursing, and that they clothe themselves with it as it were 
with a raiment (Ps. cix. 16, 17); and the contrast is striking to 
the divine words, evAoyay ebAoyhow, Gen. xxii. 17; cp. Eph. i. 3, 
db ebroyhoas huas dv xdon ebroylg, and Clem. Rom. i. 23. 

4. Adyorres, Tlod dorw] saying, Where is the promise of His 
coming? This prophetical warning is directed against the 
Heretics called Lampetians, Euchites, or Ophites, and Naasseni. 
(Catena, Cramer, p. 98. Theophylact.) 

Compare the warnings of an Apostolic Father; ‘“ Whosoever 
does not confess the suffering of the Cross, is of the devil; and 
whosoever perverts the oracles of the Lord to his own lusts, and 
says that there is neither Resurrection nor a Judgment,—he is 
the firstborn of Satan.” S. Polycarp, c. 7. 

At the first Creation, the Holy Spirit brooded over the 
Water, as with wings, and made it productive of life and order to 
the Earth; see on Matt. iii. 16, and Milton, Par. Lost, i. 19, 


—____- ——_—_—_——_ “ Thou from the first 
Wast present, and with mighty wings outspread 
Dove-like sat’st brooding on the vast abyss, 
And mad’st it pregnant.” 


And at the New Creation the Holy Spirit like a dove brooded 
over the baptismal water, when Christ by His Baptism in Jordan 
‘sanctified water to the mystical washing away of sins,’’ and 
made it to become instrumental for the new Birth of Mankind. 
5. 0édovras] They are wiffully blind to this truth, which is 
revealed to them in the Holy Scriptures. The word 6¢Awp ex- 
presses a deliberate act of the will. See Col. ii. 18. Philem. 14. 

St. Peter censures the false Teachers, who denied the doctrine 
of the second Advent of Christ (Mapovola) and of Future Judgment 
and Resurrection, and of the Dissolution of the material world. 

He confutes them by several considerations : 

(1) The World was created by God, and therefore it can be 
destroyed by Him. 

(2) The World was created ont of the water, and through 
water; and yet it was destroyed by God by the very same 
element, water; out of which it had been made. This destruc- 
tion by water, at the Deluge, was executed by God as a Judicial 
punishment for men’s sins. 

The Universal Deluge, therefore, was a warning and a re- 
hearsal of the General Judgment to come. 

(3) At the Flood, the Heavens and the Earth themselves 
weie made by Almighty God to supply the means of their own 


destruction. They supplied the Water by which the world was 
drowned. Gen. vii. 11—2], “‘the same day were all the 
Sountains of the great deep broken up, and the windows of hearen 
were opened, and the rain was upon the earth forty dsys and 
forty nights,. . . and the waters prevailed .. . and all flesh died.’’ 

(4) Human notions of duration of time are very different from 
those of God; with Whom ‘‘a thousand years are as one day.” 

— ij & SSaros] the Earth was subsisting ovt of the water 
and through the water. See Gen. i. 6, ‘‘ God said, Let there be 
a Firmament in the midst of the waters:’’ and Gen. i. 9, “ Let 
the waters under the heaven be gathered together unto one place, 
and let the dry iand appear :’”’ and Ps. xxiv. 2, ‘‘ He hath founded 
it upon the seas, and established it upon the floods :’? and Ps. 
cxxxvi. 6, ‘‘ He stretched out the Earth above the Waters.”’ 

On the symbolical and spiritual significance of these words, 
applied to the use of Water, as instrumental in the work of the 
New Creation or Regeneration of Mankind, see John iii. 5. 
Terlullian, de Baptismo, c. 3, “ dispositio mundi modulatricibus 
quodammodo aquis Deo constitit (cuvéornxe) . . . primis aquis 
preeceptum est animas proferre, ne mirum sit in baptismo si aque 
animare noverunt.” Cp. Bp. Andrewes, iii. p. 250, and note 
above on | Pet. iii. 20, 21. 

The assertion that the Earth arose out of the water is 
opposed to the dogma of Simon Magus, that it was engendered 
from fire: see S. Hippolyt., Refut. her. p. 165. 

— cuwverteoa TE TOV Geot Adyy] consisting by the Word of 
God—the spoken word; and, in a higher sense, by the Eternal 
Consubstantial Wornp. The Locos was the Creator; and this 
was no new doctrine to St. Peter’s Jewish readers. See on Pa 
xxxii. 6, and on John i. 1, 2, and By. Wilson here, p. 686. 

This assertion of St. Peter, that the heavens were created by 
the Word of God; and subsiet thereby—especially in the sense 
above specified—is opposed to the error of the Gnostic Teachers, 
asserting that the Universe was made by Angels, or by the 
Demiurge opposed to the Supreme God: see Iren. i. 19 (Grabe), 
who says (in reference to that Gnostic error) that the World was 
not made by Angels, nor by any powers separated from God, but 
by His Womp, i.e. Christ, and he refers to Ps. xxxii. 6 John 
i. 3, in proof of this doctrine: see also &. Iren. ii. 2 (Grabe) ; 
‘‘omnia que fecit Deus, infatigabili Verdo fecit ; quemadmodum 
Joannes Domini discipulus ait de Eo’’ (John i. 3). 

Observe the word cuveoréca, consisting: that is, framed and 
compacted by the Word of God; and compare St. Paul’s use of 
the same verb in the same sense (Col. i. 17), ‘‘ by Hiéwe (Christ) 
all things consist’? (curéornxe). 

6. 30 dv) by means of which, i.e. by means of the Hearens 
and the Earth; which were the reservoirs of the Water by which 
the world was drowned at the Flood. The Heavens and Earth 
supplied the element of Water by which the world was destroyed. 
Gen. vii. 11. See Theophyl., Hanemond, Welstein. 

So, the Fire, contained in the Heavens and the Earth, is the fuel 
of its future funeral pile. The Heavens and Earth have within them. 
selves—in the electric fluid of lightnings, and meteors, and comets, 
and in the subterranean reservoirs of Volcanos,—the materials of 
their own future combustion and conflagration at the Great Day. 
Nero’s burning of Rome may have suggested this reference. 

Hence that last conflagration is called by 8. Jreneus (v. 29), 
a Flood of Fire,—‘ Diluvium ignis.” The ravages made by 
Lightnings and the eruptiuns of Volcanos are prophetical signs 
of Christ’s Coming to Judgment (cp. Matt. xxiv. 7), and are pre- 
monitory symptoms of the Earth’s future destruction by fire, as 
even the heathen writers of Antiquity believed. See the pessages 
from Lucretius, Pliny, Lucan, Seneca, cited here by A Lapide 
and others. Did the great fire at Rome, A.D. 64, saggest this? 
See above p. xi. 

7. reOnoavpicpévos clot wupl] are treasured up for fire. They 
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are indeed treasured up; but not as these false Teachers say, for 
eternity, bat for fire, as the old world was treasured up for 
water ; and they are treasured up by His Word, that is, as long 
as He wills it, and no longer. The word fire is emphatic, and 
therefore is placed the last in the clause; and thie rendering, which 
is thet of the Aithiopic version, seems preferable to that which 
connects wup) with rypovpevos. 

This reservation of the world for fre had been revealed by 
the old Prophets. Isa. Ixvi. 15, 16. Dan. vii. 10, 11. Mal. iv. 1. 

In an Oration of Melifo (Bishop of Sardis in the second 
century), which has been published from the Syriac for the first 
time by the Rev. William Cureton, D.D. (Lond. 1855, p. 51), 
there appears to be a reference to this passage of St. Peter, 
—‘ There was a flood of water, and all men and living creatures 
were destroyed by the multitude of waters, and the just were 
preserved in an Ark of wood by the ordinance of God. So also it 
will be at the last time; there will be a Flood of Fire, and the 
Earth will be burat up together with its mountains, and men 
will be burnt up with the idols which they have made; and the 
sea together with the isles will be burnt, and the just shall be 
delivered from the fury (of the fire), as their fellows in the Ark 
(were saved) from the waters in the Deluge” (Melito). Compare 
the learned Editor’s remarks, p. xi, and p. 51, on the importance 
of this passage in relation to the question concerning the authen- 
ticity and genuineness of the present Epistle. See also above, p. 76. 

8. ula nudpa] one day with the Lord iz as a thousand yeare, 
and a thousand years as one day. See St. Barnabas (Ep. 15), 
who thence takes occasion to state the opinion, that as the world 
was created in six days, and God rested on the seventh day, so 
the world will last six thousand years, and in the seventh 
Millennium the End will come: and cp. Jreneus i. 28, Grade. 
Cp. Justin M. c. Tryphon. c. 81, who, perhaps, quotes from this 
passage of St. Peter as well as from Ps. xc. 4. See Joseph Mede's 
Works, p. 611. 

8. Bpadive: rijs éwayyeAlas] He iz not slack concerning His 
promise. He does not linger Jehind it; cp. the phrases, darepeiv 
revos, AcizeaOal Tivos. See Winer, § 30, p. 177. 

— ph Bovaduevos] because He is not desirous that any should 
perish, but is desirous that all should come (xwpioa) to repent- 
ance ; as to their proper place (xépav). Matt. xv. 17. Jobn viii. 
37; cp. the declaration of St. Paul that ‘ God willeth (6éA«:) ali 
men to be saved, and to come to the knowledge of His truth,”’ 
1 Tim. ii. 4. 

10. os nAérrns] as a thief: see on 1 Thess. v.2. Elz. adda 
éy yuxri, not in A, B. 

— oroixeia}] elements. It has been objected to this transla- 
tion,—which is that of the Vulg., Syriac, Arabic, Atthiopic, 
and English versions,—that Earth itself and Fire are Elements, 
and that the writer, according to this translation, is liable to the 
charge of tautology; and therefore the word croixeia is here 
rendered heavens by some, and this rendering is justified by 
citations from ancient Christian writers, Justin M., Theophilus 
of Antioch, and Polycrates. See Joseph Mede’s Works, p. 614. 
Bengel, Alford, Hammond, Whiiby, and others. 

Bat St. Peter’s meaning seems to be, that the cro:xeia, 
elements or rudiments, of which the Universe is composed and 
compacted, will be Joosed; that is, the frameworks of the world 
will be disorganized, and this is the sense of cro:xeia in the LXX, 
Wisd. vii. 17; xix. 18, and in S. Héppolyt., Philos. pp. 219. 
318. This dissolution is contrasted with the consistency described 
by the word ovwvecraoa in v. 5. The heavens are reserved for 
fire (v. 7), and will pass away with a rushing noise, and, being set 


on fire, will be dissolved (v. 12), the elemente will be on fire and 
melt (v. 12), and be reduced to a estate of fusion; the earth 
and the works therein, will be burnt up. 

_ There does not, therefore, seem to be any cause for abandon- 
ing the common meaning of cro:xeia, the elemental principles of 
which the Universe is made. 

ll. robrey oby wdvyrav Avoudveov] Since then all things are 
being dissolved, that is, since this is their destiny, and, though the 
dissolation is future, yet is so sure that it may be regarded as 
present. Cp. Matt. ii. 4, rod 56 Xpirrds yervara:, and Winer, 
§ 45, p. 306. 

— twdpxew] More emphatic than elya:. In what state ought 
we to be subsisting (éxdpyew), since that catastrophe is so certain 
and so sudden? Seev. 10. In what state ought it to find us? 

12. cwed8ovras] hastening the Advent of the Day of God. A 
remarkable expression; but not strange to the Jewish mind of 
those whom St. Peter is addressing, ‘“‘ If thou keepest this precept, 
thou Aastenest the day of the Messiah” (Debarim, R. vi. Deut. 
xxii. 7. See Weistein on John ix. 7). Whoever prays ‘“ Thy 
kingdom come,” and promotes the preaching of the Gospel to all 
Nations (Matt. xxiv. 14), hastens the coming of the Day of Christ. 
Cp. Dean Trench on the Authorized Version, p. 84, and the 
margin of that Version. 

It is worthy of remark, that S/. Peter himself, in his speech 
in Solomon’s Porch at Jerusalem, had pressed this same truth, 
when he said (Acts iii. 19. 21), ‘‘ Repent ye and turn to God, 
that your sins may be blotted out; and in order that (Sxws av) 
the seasons of refreshing may come from the presence of the 
Lord, and that He may send Jesus Christ, whom the heavens 
must receive till the times of the restitution of all thinge,’’ i.e. 
of ca new Heavens and new Earth, described by the writer here 
inv. 13. 

This use of owedSe:y in this passage, and the use of the drws 
&y in the words just quoted from Acts iii. 19, have been thought 
by Expositors to present some difficulties. But the one difficulty 
solves the other. And the occurrence of this remarkable thought 
in this Epistle, as compared with that speech of St. Peter, is 
another silent evidence of the genuineness of this Epistle. 

18. xa:vods 8 obpayots] But we look for new heavens and 
new earth, wherein dwelleth righleousness. On the meaning of 
te made new, as distinguished from yéos, see above, on Eph. 
iv. 23. 

Concerning this fature renovation, see above, Rom. viii. 20— 
22; below, Rev. xxi. ]; and St. Peter’s speech, Acts iii. 19—21. 
Cp. Isa. Ixv. 17; lxvi. 22. 

There are frequent anticipations of thie physical restoration 
in the Book of Enoch (x. 27; 1. 5; liv. 4,5; xc. 17). Huther, 
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St. Peter does not represent the Heavens as destined to 
destruction, but as hereafter to be transformed (d4vacro:xciovpe- 
yous) to a more glorious condition. As the mortal bodies of the 
Saints are dissolved by death, and will not be reduced to annihi- 
lation, but will, by reason of Christ’s Resurrection, and of their 
incorporation in Him Who is the Resurrection and the Life, be 
renewed to Immortality, so the heavenly bodies will be renewed 
by fire, and be delivered from the bondage of corruption. See 
Rom. viii. 20—22. 

The material Creation has sympathized with us in our Fall, 
and it has derived benefit from the Incarnation of Christ, and 
from our elevation in Him (see on James i. 18), and will rejoice 
with the righteous in their Redemption and Revivification, when 
their mortal bodies will rise and bloom anew, like vernal herbs 
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and flowers, in the glorious spring-tide of the Resurrection. See 
Eusebins, Severus, and others here in Catena, Cramer, p. 100. 

Thus the benefits of the Incarnation and the Redemption 
wrought by the Second Adam extend also to the Natural World. 
He has restored already the free use of the creatures to us (see 
on I Cor. iii. 23); and He will raise the Creation itself to a more 
glorious state of being. 

15, 16. xaSds nal bd dyarnrds jay ad3eApds MavaAos] as also 
our beloved brother Paul, according to the wisdom given unto 
him, wrote to you; as also in all his Epistles, speaking of these 
things in them ; in which are some things hard to be understood, 
which the unlearned and unstable wrest, as they do also the other 
Scriptures, to their own destruction. 

Part of this text is quoted by Origen de Recta Fide, sect. 2, 
and ascribed by him without any hesitation to St. Peter. See 
also on i. 4; ii. 16. 19. 

With regard to the reading of this passage, E/z. has rais be- 
fore dxioroAais, but this is not in A, B,C. However, the sense 
is not affected by its omission: it means in all Epistles written 
by bim. 

? Eliz. has éy ofs, “‘in which tAinge,’’ and so C, G, K; but 
A, B have ép afs, “in which Epietles,”’ and also many Cursives, 
and the Arabic, Syriac, and English versions, and Lachmann : 
and this text is supposed to contain a reference to St, Paul’s 
Epistles, by S. Cyril of Alexandria (in Catena, p. 103), Augus- 
tine (De Fide, § 22), and others. They therefore are in favour of 
the reading éy als, agreeing with é:oroAais. 

The context also seems to require éy als, in which Epistles. 
For, it can hardly be said, that unlearned men wrest obscure 
things or mysteries—as they do “the other Scriplures’’—to 
their own destruction. The wresting of one set of writings (i. e. 
of the other Scriptures) is here joined with the wresting of 
another set of writings, i.e. the Epistles of St. Paul: and the 
unlearned and unstable are said to pervert both. 

This passage seems to have been in the mind of S. Polycarp 
when he wrote to the Philippians, i. 3, ‘‘No one like me can 
equal the wisdom of the blessed Paul, who being absent wrofe to 
you Epistles (iuiv typavey éxioroAds), into which if you look 
diligently, you will be enabled to be built up unto the faith.” 

‘‘Our beloved brother Paul wrote fo you,”’ says St. Peter 
here; ‘‘ ¢o you of Asia Minor, whom I address.”’ Especially St. 
Paul did this in his Epistles to the Galatians and to the Ephe- 
siana in Asia Proper, and to the Colossians in Phrygia. Com- 
pare St. Peter’s inscription of his own First Epistle to those of the 
dispersion of Galatia, Asia, and Bithynia; and St. Peter’s Second 
Epistle is addressed to the same persons, (2 Pet. iii. 1.) 

As has been already observed, Si. Peter in these two 
Epistles adopts much of the language and reinforces the precepts 
and warnings of Sr. Paul's Epistles to the Asiatic Churches of 
Ephesus and Colossz. See above, p. 44. 

To what does he specially refer when he says that there are 
‘“ some things hard to be understood in St. Paul’s Epistles ?’’ 

S. Augustine thus replies to this question :— 

‘“« Even in the times of the Apostles, certain persons, who 
did not understand some of Paul’s rather obscure (subobscuras) 
sentences, alleged that he said ‘ Let us do evil, that good may 
come,’ because he had said ‘that the Law entered in, that sin 
might abound; and where sin abounded, there did grace much 
more abound.’ (Rom. iii. 8; v. 20.) 

‘‘When the Apostle Paul says that a man is justified by 
faith (per fidem) without the works of the Law, he does not 
mean thereby, that, when a man has received and professed the 
Faith, he may despise the works of righteousness; but that every 
one may know that be may be justified by faith, although works 
of the law have not gone defore his Faith. For works follow him 
that is justified, ‘ Sequuntur justificatum, non preecedunt justifi- 
catum.’ 

‘‘ Since however the notion above mentioned had arisen at 
that time (viz. that works were not requisite), the other Apostolic 
Epistles of Peter, John, James, and Jude. specially contend 
against that notion; in order to maintain earnestly, that Faith 
without works doth not profit. Indeed Paul himself has defined 
Faith to be not any kind of Faith by which man believes in God ; 
but he defines true faith to be that Acalthful and evangelical 


JSaith, whose works proceed from love— Faith which worketh by 
love.’ (Gal. v. 6.) And he asserts, that the faith which some 
men think sufficient for salvation is so worthless, that ‘if I have 
faith (he says) so as to remove mountains, and have not charity, 
I am nothing’ (1 Cor. xiii. 2); and doubtless that man’s life is 
good, where faithful love works, for he says, ‘the fulfilling of the 
Law is love’ (Rom. xiii. 10).’’ 

This remark is specially applicable to St. Paul’s own latest 
Epistles. See above, Introduction to the Epistles to Timothy 
and Titus (near the end). 

“ Evidently, therefore (continues Augustine), for this reason, 
St. Peter, in his Second Epistle, when he was exhorting to 
holiness of life, and was declaring that this world would pass 
away, and that new heavens and new earth are looked for, which 
are to be assigned as dwellings to the righteous; and when he 
was admonishing men to consider what ought to be their life in 
this world, in order that they may be made meet for that future 
habitation; and being also aware that many ungodly men had 
taken occasion from certain rather obscure sentences of the 
Apostle Paul, to be reckless of living well, and to presume of 
salvation by faith, has noted that there are some things hard to 
be understood in St. Paul’s Episties, which men wrested, as they 
did the other Scriptures, to their own destruction ; whereas, in 
truth, that Apostle (St. Paul) entertained the same opinions as 
the rest of the Apostles concerning everlasting salvation, and 
that it would not be given to any but to those who live well. 
Thus therefore Peter writes.” Augustine then quotes this chapter, 
vo. 11—18. S. Augustine, de Fide et Operibus, c. 22, ed. Bened. 
vi. p. 308. 

Many of the Ancients supposed the Epistle of St. James, 
with the First of St. John, that of St. Jude, and the Second of 
St. Peter, to have been written against those who, mistaking the 
sense Of St. Paul’s Epistles, held that faith without good works 
is sufficient for salvation. Which opinion is greatly confirmed by 
St. Peter, where he says that in the Epistles of St. Paul may be 
found some things which by bad men are perverted to the worst 
sense, and to their own destruction. Bp. Bull, de Justif., diss. 
ii. ch. iv. Cp. also By. Buli’s Examen Censure: Strict. i. § 4, 
where he says, “that St. Peter refers here to St. Paul’s doctrine 
on Justification by Faith, Aath been the judgment of most learned 
men.”’ Cp. Bp. Sanderson, Prelect. ii. de Conscientia, § 5, and 
above, Introduction to the Epistle of St. James, pp. 1—3. 


Observe, however, how wisely St. Peter guards against the 
inference which has been derived by some from his words— 
especially by Theologians of the Church of Rome—alleging that 
Holy Scripture is here represented by him as odseure, and that 
therefore it ought not to be allowed to be read by the people. 

In this same chapter, St. Peter commends the “‘ words of the 
holy Prophets, and the commandment of the Apostles,’”’ to the 
careful meditation of his readers (iii. 2); and he had said, ‘if 
any man speaks, let him speak as the oracles of God,’’ which 
presupposes knowledge of those oracles (iv. 11). And he does 
not say here that Holy Scripture is obscure; but that there are 
unlearned and unstable men in the world; and that there are 
some things hard to be understood in some portions of Holy 
Scripture, which he commends to their reverent regard by saying, 
that they are written by ‘‘our belored brother Paul according to 
the wisdom that was given him.” And he does not suppose that 
the faithful and well-grounded believer will misapprebend them ; 
but he affirms that unlearned and unsiable men wrest them, that 
is, put them, as it were, to the rack, and torture them, contrary 
to their true and natural meaning—to their own destruction . 
whereas, when properly understood, they are able to make wise 
unto salvation. He also says that this evil practice of these un- 
learned and unstable men is not limited to these particalar portions 
of Holy Scripture; but that they freat the rest of the Scriptures 
in the same way. 


These words of St. Peter possess much interest and import- 
ance, as taking their place with the other testimonies of Prophets 
and Apostles to the authority of Holy Scripture. 

The Prophet Malachi cluses the Canon of the Old Testament 
by a solemn appeal ‘‘to the Law of Moses, and to the Statutes 
and Judgments.” He says, “ Remember-them’”’ (Mal. iv. 4). 


2 PETER III. 17, 18. 


97 


7 P'Tpets obv, ayarnrol, mpoywacKovres purdocerbe, va py TH Tay p Mark 13.38. 
abécpwv mravy cuvarayOervres Exrrdonte tov idiov ornprypod ' abfdvere Se 
& xapitt Kat yvooe tov Kupiov jpav Kat Zwrypos ‘Inco’ Xpiotov' air@ 4 


4 N a“ A 3 e€ 4 3A 3 ? 
dd€a Kal voy Kat els Nuepay al@vos apy. 


The Apostle and Evangelist St. John closes the four Gospels 
with a similar reference. ‘These things are written, that ye 
might believe that Jesus is the Christ, the Son of God; and that, 
believing, ye might have life through His Name.’’ (John xx. 31.) 

St. Paul, the Apostle of the Gentile World, closes his Epis- 
tles with a testimony to the sufficiency and Inspiration of Holy 
Scripture. ‘‘ Abide thou in those things which thou hast learnt, 
and wert assured of, knowing from whom thou didst learn them ; 
and that from a child thou knowest the Holy Scriptures, which 
are the things that are able to make thee wise unto salvation, 
through faith that is in Christ Jesus. Every Scripture, being 
divinely inepired, is also profitable for doctrine, for reproof, for 
correction, for instruction in righteousness, jn order that the man 
of God may be perfect, throughly furnished unto every good 
work.” (2 Tim. iii. 14—17.) 

Si. Peter, in like manner, closes his Epistles here with a 
similar exhortation, and with a warning against perversion of 
Scripture. 

St. Jude also closes the Catholic Epistles with a memento to 
his readers, ‘‘ Remember ye the words spoken before by the 
Apostles of our Lord Jesus Christ.’” (Jude 17.) 

Lastly, the Apostle and Evangelist St. John closes the 
Apocalypse with a promise of blessing to those who keep its 
sayings, and a curse on those who take from it or add to it. (Rev. 
xxii. 7. 18, 19.) 

Thus the duties of the Christian Church, as the Guardian of 
Hoty Scuirtunrg, and the duties of every member of the Church, 
as bound to receive, to meditate upon, and to obey the written 
Word of God, are solemnly inculcated by the farewell voices of 
Prophets and Apostles. 

Prophets and Apostles pass away to another and better world. 
But the Worp of Gop, written by their instrumentality, endureth 
Jor ever. (1 Pet. i. 25.) 


Observe, also, the importance of this passage with regard to 

the Epistles of Sr. Paut. 

en St. Peter wrote this Epistle, he was near his death 
(2 Pet. i. 14), which took place in or about a.p. 68. He refers 
here to St. Paul’s Epistles—to all hie Episties. 

At the date of the present Epistle, all St. Paul’s Epistles 
had been written, with the exception perhaps of the last Epistle, 
the Second to Timothy. See above, Chronological Table pre- 
fixed to St. Paul’s Epistles, pp. xiv, xv. 

“ Peter wrote his present Epistle a very short time before 
his own and St. Paul’s martyrdom; and St. Peter had read all 
Paul’s Epistles.’’ Bengel. 

St. Peter here designates St. Paul’s Epistles as pads, 
Scriptures. He says that some men wrest them as they do “' the 
other Scriptures"’ (ras Aowwas ypagds). 

The word ypagal is used about fifty times in the New Tes- 
tament, and is there always applied to characterize divinely tn- 
spired writings, specially those of the Old Testament, which were 
received by Christ Himself as given by inspiration of God. It 
is never used in the New Testament to designate any other 
writings than those. Therefore, St. Peter here declares, that the 
a re of 8t. Paul are divinely inspired, and are to be received 
as such. 

This testimony to the wisdom of Si. Paul and to the divine 
inspiration of his Epistles, is specially interesting and valuable as 
coming from St. Peter. 

Some persons had endeavoured to make him a rival of St. 
Paul. ‘I am of Cephas,’’ was said in opposition to others, who 
said, “I am of Paul” (1 Cor. i. 12). He was the Apostle of the 
Circumcision, and St. Paul of the Gentiles (Gal. ii. 7). And 
Peter had been once prevailed upon by the Judaizing Christians 
at Antioch to side with them in opposition to St. Paul. (Gal. ii. 
11.) On that occasion he had been openly resisted aud publicly 
rebuked by St. Paul; and St. Paul has fully recorded the circum- 
stances of that resistance and rebuke in one of his own Epistles 
to the Christians of Asia: the Christians of one of the same re- 
gions as are recited in the inscription of St. Peter’s First Epistle, 
and to which the Second Epistle of St. Peter was addressed— 
Galatia. (Gal. ii. }11—21.) 

St. Peter, therefore, in acknowledging St. Paul’s Epistles to 
be Scripture, that is, as written by inspiration of God, acknow- 
ledges them to be frue; and therefore he owns, that what is 


Vor. IL—Parr IV. 


therein recorded in St. Paul’s Epistle to the Galatians, concern- 
ing himself, and his own conduct at Antioch, is a true history ; 
and that he was then justly rebuked, because he was xareyvoc- 
uévos, condemned. (Gal. ii. 11.) 

St. Peter, therefore, here refutes the assumption of the 
Bishops of Rome, who call themselves his successors, and who 
allege that they themselves are infallible, and are not to be re. 
buked by any; an assumption grounded on St. Peter’s supposed 
infallibility (see on Matt. xvi. 18). 

But S?¢. Peter himself faltered, and the record of his failing 
is written in the Word of God; and St. Peter himself owns that 
record to be true, and to be divinely inspired. Therefore, none 
of those who call themselves his successors, and who ground their 
claims on St. Peter's alleged infallibility, can be allowed to be in- 
fallible. And whoever desires to build his hopes of heaven on the 
rock and not on the sand, will not place his faith on the baseless 
foundation of such an imaginary Infallibility. 

St. Peter’s generosity, wisdom, and charity, are also here 
manifest. 

He owns himself to have been in error. He makes public 
reparation for his error, in writing to those to whom his error 
might be a snare; the Jewish Christians of Asia. He refers to 
Epistles, in which that error is recorded by him who rebuked him 
for his error. He acknowledges these Epistles to be written by 
his beloved brother ; to be written according to divine wisdom ; 
he owns them to be Scripture, written by inspiration of God. 
He thus publicly confesses and retracts his error: he thanks him 
who corrected him: he shows his own wisdom. “ Rebuke a wise 
man, and he will /ove thee” (Prov. ix. 8). 

Compare note above, at the end of Gal. ii. 

St. Peter felt that he had been rightly rebuked by St. Paul; 
he did not indignantly spurn that rebuke as an injury, but received 
it thankfully as a benefit. Such is the temper of those who have 
learnt to be meek and lowly in heart (Matt. xi: 29); ‘in honow 
preferring one sanother’’ (Rom. xii. 10). In a like, loving, 
spirit, St. Peter had closed his first Epistle, saying, that he sent 
it by ‘ Silvanus the faithful brother,’ who had been the chosen 
associate of St. Paul; and joining him with ‘“‘ Marcus his son.”’ 
See note on | Pet. v. 12, 13. 

Thug, in fine, the Apostle of the Circumcision, now ready to 
put off his mortal tabernacle (i. 14), is seen standing, as it were, 
side by side, with the Apostle of the Gentiles, who is also now 
‘ready to be offered up, and the time of his departure is at hand ”’ 
(2 Tim. iv. 6), and he declares to the Churches of Asia and the 
world, that the Epistles of his beloved brother Paul are to be 
received as divinely inspired Scripture. Thus both these Apostles 
proclaim to the Church Universal that they are of one mind; 
and that the Faith is one and the same, which they have preached 
in their lives, and for which they are about to die. 

They died as Martyrs in the same city— Rome; and as some 
ancient authorities relate, in the same year, and even on the same 
day (see Introduction to the Epistles to Timothy, at the end). 
However this may be, “they were lovely and pleasant in their 
lives, and in their death they were not divided.” 2 Sam. i. 23. 

17. Syeis ody, dyarnrof}] Ye therefore, beloved, knowing these 
things before, take heed that ye be not led away by the error of 
the lawless, and fall away from your own siled/astnese. 

These two verses contain the sum of the whole Epistle. 

First, here is a warning against the errors and allurements of 
the false teachers with their specious claims to superior gnosis ; 
to this fe opposes the divine gnosis, which he bas just supplied, 
and he therefore adds what follows ;— 

18. abidvere 84] But grow in grace, and in the knowledge 
(the true gnosis) of our Lord and Saviour Jesus Christ; to Him 
be the glory both now and for ever,—literally, for the day of 
eternity, which has no night (see on Matt. xxv. 46). Observe 
the arrangement ; true gnosis is a fruit of grace. 

Here is a Doxology to Jesus Christ as God. On 4 8éfa, cp. 
Rev. iv. 11; v. 13; vii. 12. He ends, as he had begun, with an 
assertion of the unity of the person of Jesus and Chris? ; and of 
His Lordship ; and of His office as Saviour, and of His Godhead ; 
because in opposition to the Gnostic false teachers these were the 
principal doctrines to be maintained. 

— duhy] Amen. So A, C, G, K, and most Cursives and 
Versions. : 
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J. Eacu of the Catholic or General Epistles has a special character. 

The Epistle of St. James corrects the errors of those who imagined that a theoretical know- 
ledge of religion, apart from practical piety, is acceptable to God'. St. Peter, in his First Epistle, 
builds up a system of ethical duty on the foundation of Christian Faith’. In his second Epistle he 
condemns the false doctrines of those heretical Teachers who denied the Lord that bought them’, 
and exposes the evil consequences of heretical teaching, in ite influence on moral practice ‘. 

_ St. Jude, in his Epistle, completes the work of St. Peter. He recalls the attention of the 
Church to the warnings of that Apostle, and of his Apostolic brethren’. He displays in clearer 
light, and faller amplitude, what St. Peter had revealed by the Spirit of prophecy ‘*. 

II. The beloved disciple, the holy Apostle, and Evangelist, St. John, had another work to 
perform. 

It was his special office to defend the doctrine of the INCARNATION. 

That doctrine had been taught with great clearness by the Apostle St. Paul, in his Epistle to 
the Ephesians ; as has been already shown in the Introduction to that Epistle. 

St. Paul, in his solemn farewell charge to the Presbyters of Ephesus, had exhorted them to 
“feed the Church of God, which He purchased with His own blood,” and he had given to them a 
prophetic warning that after his departure “ many grievous wolves would enter in among them not 
sparing the flock, and that even of their own selves men would rise up, speaking perverse things to 
draw away the disciples after them ’.” 

And in writing to his own son in the faith, Timothy, whom he had placed as Bishop at Ephesus; 
St. Paul first reminds him that “God willeth all men to be saved',” and that the One Mediator 
between God and men “gave Himeelf a ransom for all’,” and then exhorts him to behave himeelf 
aright “in the house of God which is the Church of the living God, the pillar and ground of the 
truth (and without controversy great is the Mystery of godliness); Who was manifested in the 
flesh ;” and then he proceeds to warn Timothy that “some will depart from the faith, giving heed 
to seducing spirits ''.” 

St. John, who lived and died at Ephesus, continued, maintained, guarded, and completed this 
work of St. Paul; and St. John’s writings show the truth of St. Paul’s prophecy. 

-He bad to encounter false Teachers whose rise had been predicted by St. Paul. 

No one could be better qualified for this work than St. John. 

He had been admitted to the nearest mtimacy with the Incarnate Word. He had leaned on 
His breast at supper’’. He saw Him die on the cross, and beheld His side pierced, and there came 
forth blood and water **. 

St. John, who had seen these things, had testified of them in his oral teaching. And probably 
he had already written the record of them in his Gospel, before he published his Epistles". 5t. 


1 See above, Introduction to that Epistle, pp. 1—3. ® ) Tim. ii. 4. ° | Tim. ii 6. 

2 See above, Introduction to that Epistle, p.43. Cp. pp.69,70. '° 1 Tim. iii. 15, 16. 1) | Tim. iv. I. 

32 Pet. ii. 1. 13 John xiii. 25. 18 John xix. 34. 

4 See above, Introduction to that Epistle, pp. 70—72. 14 It cannot indeed be proved, that the Gospel of 5t. Jobn ies 
5 Jude 17. written before his Epistles; but for various ressons this seems °° 
© 2 Pet. ii. 1. ; me more probable now, than when p. 266 of the Jntroductise 


7 Acta xx. 28—30. the Gospel was written. See below on i. 1, and Guerite, Kin- 
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John’s Gospel affords the best help to the study of his Epistles. And the reader is requested to 
refer to the Introduction prefixed to his Gospel’, as serving, in some respects, for an Introduction to 
his Epistles also. 

St. John’s life was providentially prolonged by the Head of the Church, in His love to her, in 
order that the beloved disciple might bear testimony to the fundamental doctrines of the Godhead 
and Incarnation of Jesus Christ; and that he might also pronounce a judicial sentence, with all the 
weight of his Apostolic authority, on the wickedness of denying any of those doctrines; and might 
deliver to all of every age a warning against those Teachers who impugn any of these articles of 
the Faith; and might provide a refuge for the faithful under the peaceful shelter of his Apostolic 
name’. 

This he has done in his Epistles. 

Ancient writers, dating almost from the age of St. John, bear witness to these statements. 

The most important testimony of Christian Antiquity to this effect is that of S. Irenseus’*, which 
will be quoted presently. He came from the neighbourhood of Ephesus, the country in which St. 
John passed the latter part of his life, and in which he died*. He had conversed with 8. Poly- 
carp, Bishop of Smyrna; and S. Polycarp had conversed with St. John and other Apostles’. The 
testimony therefore of 8. Irenwus concerning the design of St. John’s Epistles is of great weight. 

III. Certain Heresies affecting the doctrine of Christ’s two Natures and one Person had sprung 
up in Apostolic times. The Jews, who looked for a temporal kingdom of Christ, could not reconcile 
their minds to the doctrine, taught in the Gospel, of a suffering Messiah. They were ashamed of 
the ercss of Christ: they shrank from the scoffs of the Heathen taunting the Christians with wor- 
shipping a man, who died the death of a slave. 

Those Jews also, who did not rightly understand the doctrine of the Divine Unity, were not 
prepared to accept that other cardinal article of the true Faith, that Jesus Christ is God. 

Accordingly, when the Gospel was presented to the minds of those among them who could not 
gainsay the proofs of ite truth as a Revelation from God, they endeavoured to accommodate it to 
their own preconceived opinions. ‘Such persons were no longer willing to be called Jews; they 
assumed the name of Christians. But they were not sound Christians; and some among them are 
condemned by St. John. : 

The difficulties just specified beset the Jewish mind when it contemplated the Gospel, as 
preached by the Apostles. 

IV. There was also another embarrassment which perplexed many inquirers, IIé@ev ro xaxdv; 
Whence is evil? How came it into the world P 

This question had produced the Magian Philosophy, with its two independent Principles, and 
antagonistic Powers; and it engendered also the Gnostic Theories of emanations, or sons; 
according to which, the Demiurge or Creator was a different Person and Agent from the Father of 
our Lord Jesus Christ; and the Law and the Prophets were severed from the Gospel. 

V. The Heresies produced by these causes, and which sprung up especially among the Jewish 
Christians, in the age of St. John, concerning the Person and Nature of Christ, and against which 
the Apostle wrote, were mainly four ‘— 

1. The heresy of those who affirmed that Jesus was a mere man ; this was the heresy of Ebion. 

2. The heresy of those who said that Jesus was a different being from Christ ; and that Chris¢ 
was an son or emanation, who was sent into the world to reveal the knowledge of the true God, 
and to free the souls of men from the power of the Demiurge or Creator of matter; and descended 
into the man Jesus at His baptism, and departed from Him before His crucifixion. This was the 
heresy of Cerinthus. | 

3. The heresy of those who asserted that Christ had no real human body, but that He suffered 
merely in appearance. This was the heresy of the Docetw’, and of their leader Simon Magus. 


t in carne venisse, et qui non putarent Jesum esse Filium 


leitun . 473. Hug, Liieke, and Davideon, Introduction, p. negaren 
ce snitk’ As He identifies the latter heresy with the tesching of Kbion. 


463. Cp. Dr. Smith's Dictionary of the Bible, p. 1112, and Dei.” 


below, Introduction to the Second Epistle. 

! See above, vol. i. pp. 256—266. 

2 Compare Dr. Burton’e Bampton Lectures ‘on the Heresies 
of the Apostolic Age,’ especially Lecture vi. pp. 168—191, which 
affords some valuable helps for the stady of these Epistles: see 
also Lecture viii. pp. 237—240, and notes, pp. 462—478, and 
pp- 498— 519. 

3 The words of S&. Irenaeus will be quoted below: see p. 100. 
Compare also the testimony of Tertudlien, Preescr. c. 33, ‘‘ Eos 
maximée Johannes in Epistold Antichristos vocat, qui Christum 


See also S. Jerome, Prolog. in Matt., ‘‘Joannes, quum esset in 
Asia et jam tunc hereticoram semina pullularent, Cerinthi, 
Ebionis, et ceeterorum, quos et ipse in Epistolé sud Antichrisios 
vocat.”’ 

4 Euseb.v. 5, and v. 20. 

5 Ruseb. iv. 14; v. 24, citing the testimony of 8. Jrenaus and 
Polyerates, and other Bishops of Asia. 

6 Cp. preliminary note above to 2 Pet. fi., p. 87. 

7 So called from S8oxeiy, to appear or to seem. 
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4. The heresy of those who said that the world was not created by Him, or by the Father, but 
by some rival powers; and who affirmed that there was no necessity for abstaining from idolatry, or 
for incurring any danger in behalf of the Faith. These were the Nicolaitans and others. 

VI. They who taught these doctrines are called decetvers and antichrists by St. John in his two 
Epistles ', as is observed by S. Irenseus*, who speaks at large concerning these errors in his great 
work against Heresy °. 

1, A summary of the remarks of S. Irenzous on this important subject may be presented to the 
English reader in the words of Bp. Bull ;— 

“All the Gnostics, of whatever denomination, did in reality deny the true Nativity, Passion, 
and Resurrection of Jesus Christ, although not all in the same way. This is a learned observation 
of Irenzeus, who was a most careful investigator of the doctrine of the Gnostics, in the third book of 
his Treatise, where, after showing how the Apostle John, in the very beginning of his Gospel, 
glances at the Cerinthians and Nicolaitans, he proceeds presently to those words of the Apostle‘, and 
demonstrates that neither the Cerinthians, nor any other sect of the Gnostics, did sincerely acknow- 
ledge the Incarnation, the Passion, or the Resurrection of Jesus Christ. 

‘‘ These are the words of Irenseus. According to those heretics, neither was the Word made 
Flesh, nor Christ, nor the Saviour. For they maintain, that the Word and Christ did not even 
come into this world, and that the Saviour was neither Incarnate, nor suffered, but that He descended 
like a dove upon Jesus, and having declared the unknown Father, ascended again into the pleroma. 
But He who was incarnate and suffered, some of them affirm, was that Jesus who is of the Gospel 
dispensation, who, they say, passed through the Virgin Mary, as water through a tube; others 
assert, that He, who suffered, was the Son of the Demiurge, or Creator, upon whom that Jesus 
descended, who is of the Gospel dispensation ; others again say, that Jestis was indeed born of Joseph 
and Mary, and that upon him Christ descended, who is from above, being without flesh, and incapable 
of suffering. 

“ According, however, to no view entertained by these Heretics, was the Word of God made 
Flesh. For if one carefully search into the theories of them all, he will find, that there is introduced 
a Word of God, and a Christ that is on high, without flesh, and incapable of suffering. For some 
of them think that He was manifested, as transfigured into the form of man, but say that He was 
neither born, nor incarnate ; whereas others suppose that He did not even assume the form of man, 
but descended as a dove upon that Jesus who was born of Mary. The Lord’s disciple, St. John, 
therefore, showing that they are all false witnesses, says, ‘And the Worp was made FLESH, and 
DWELT AMONG Us °*.’”’ 

2. The reader may be also glad to be reminded here of the remarks made by another learned 

1 1 John ii, 18. 22. 26; iv. 3. 2 John 7. 


2 Irenaeus iii. 16. 5, Propter quod et in Epistolé su& sic testifi- 
catus est nobis Joannes ‘ Filioli, novissima hora est; et quemad- 
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operabatur similitudines tales fieri, ad imitationem eorum que 
sunt sursum, quemadmodum dicunt: Demiurgus autem perficie- 
bat fabricationem conditionis. Emissum enim dicunt eum a 


modum audistis, quoniam Antichristus venit, nunc Antichristi 
multi facti sunt, &c., et ex nobis exierunt’ (1 John ii. 18); and 
S. Ireneus, applies these words to those, like Cerinthus, who said 
that Jesus was only a “receptacle of Christ, and that Christ 
descended like a dove into Jesus ;”’ and he says that these Anti- 
christs whom he has mentioned do indeed in name confess Jesus 
Christ, but in fact deny Him by separating Jesus from Christ ; 
and he applies to them the words of St. John in his First and 
Second Epistles, 1 John iv. 1, and 2 John 7, 8. See Jren. iii. 
1 


3 ‘¢Hanc fidem annuntians Joannes Domini discipulus, volens 
per evangelii annuntiationem auferre eum qui & Cerintho insemi- 
natus erat hominibus errorem, ut confunderet eos et suaderet, 
quoniam unus Deus gui omnia fecit per Verbum suum; et non, 
quemadmodum illi dicunt, alferum quidem fabricatorem, alium 
autem Patrem Domini; et alium quidem fabricatoris filium, 
alterum verd de superioribus Christum, quem et impassibilem 
perseverasse, descendentem in Jesum filium fabricatoris, et iteram 
revolasse in suum Pleroma; et initium quidem esse Monogenem, 
Logon autem verum filium Unigeniti; et eam conditionem, que 
est secundiim nos, non a primo Deo factam, sed 4 virtute aliqua 
valdé deorsum subject&, et abscissi ab eorum communicatione, 
quee sunt invisibilia et innominabilia. Abstulit autem & nobis 
dissensiones omnes ipse Joannes dicens, In hoc mundo erat, et 
mundus per ipsum faclus est, ef mundus eum non cognovit. In 
sua propria venit, ef sui eum non receperunt. Secundim autem 
Marcionem et eos, qui similes sunt ei, neque mundus per eum 
factus est; neque in sua venit, sed in aliena; secundim autem 
quosdam Gnosticorum ab angelis factus est iste mundus, et non 
per Verbum Dei. Secundiim autem eos, qui sunt & Valentino, 
iterum non per eum factus est, sed per Demiurgum. Hic enim 


matre Dominum et Demiurgum ejus dispositionis, quae eet secun- 
dim conditionem, per quem hunc mundum factum volunt, qaum 
Evangelium manifesté dicat, quoniam per Verbum, quod in prin- 
cipio erat apud Deum, omnia sunt facta: quod Verbum, inquit, 
caro factum est, ef inkabitavit in nobis. 

“‘ Secundim autem illos, neque Verbum caro factum est, neque 
Christus, neque qui ex omnibus factus est, Salvator. Etenim 
Verbum et Christum nec advenisse in hunc mundum volunt ; 
Salvatorem verd non incarnatum neque ego descendisse 
autem quasi columbam in eum Jesum qui factus est ex disposi- 
tione, et chm adnunciasset incognitum Patrem, iterum ascendisse 
in Pleroma. Incarnatum autem et passum quidam quidem eum, 
qui ex dispositione sit, dicunt Jesum, quem per Mariam dicunt 
pertransisse, quasi aquam per tubum: alii vero Demiurgi flium, 
in quem descendisse eum Jesum qui ex dispositione sit: alii rar- 
sum Jesum oan ex Joseph et Mari& natum dicunt, et in hanc 
descendisse Christum, qui de superioribus sit sine carne et im- 
passibilem existentem. Secundim autem nullam sententiam 
hereticorum, Verbum Dei caro factum est. Si enim quis regulas 
ipsorum omnium tetur, inveniet quoniam sine carne et 
impassibile ab omnibus illis inducitur Dei Verbum, et qui est in 
superioribus Christus. Alii enim putant manifestatam eum, 
quemadmodum hominem transfiguratum; neque autem natum 
neque incarnatum dicunt illum: alii verd neque figuram eum 
assumpsisse hominis; sed quemadmodum columbam descendisse 
in eum Jesum, qui natus est ex Maria. Omnes igitur illos 
falsos testes ostendens discipulus Domini, ait: E¢ Veréum care 
Sactum est, et habitavit in nobis.” S. Ireneus, iii. cap. xi. p. 462. 

# John i. 14. 
® Bp. Bull, Def. of Nicene Creed, iii. 1. See also Dr. Burton, 
Bampton Lectures, 1829, Lect. vi. pp. 168— 160. 
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English Theologian, Dr. Waterland, who has illustrated this subject with special application to the 
Epistles of St. John. 

Those remarks, together with the observations of the two English Prelates quoted in this In- 
troduction, may serve as preparatory to a profitable study of this Epistle. 

“If we examine this Epistle, we shall perceive ’”’—says Dr. Waterland—“ that a great part of 
it was levelled, not so much against Jews, or Pagans, as against false Christians ; against the heretics 
of that time, Simonians perhaps, or Cerinthians, or Ebionites, or Nicolattans, or all of them. | 

“‘ The two principal errors which St. John there censures, were, the denial of Christ’s being come 
in the flesh’, and the disowning that Jesus was Christ*. The Doceta, as they were afterwards called, 
the followers of Simon Magus, denied Christ’s real humanity, making Him a mere phantom, shadoe, 
or apparition. And the Cerinthians, making a distinction between Jesus and Christ, did not allow 
that both were one Person. Against those chiefly St. John wrote his Epistle. He speaks of Anit- 
christs newly risen up’, which could not be intended of Jews or Pagans, who had opposed the 
Gospel all along; and he speaks of men that had been of the Church, but had apostatized from it ; 
‘they went out from us, but they were not of us ‘.’ 

“ Let us now proceed to the explication of those passages in St. John’s Epistle which relate to 
our purpose. . 

“The Apostle observes, that the Word of Life (or the Word in whom was Life’) was from the 
beginning *; conformable to what he says in the entrance to his Gospel, and in opposition both to 
Cerinthus and Ebion, who made Jesus a mere man, and who either denied any pre-existing sub- 
stantial Logos, or at most supposed him to stand foremost in the rank of creatures. The Apostle 
further styles the same Logos, Eternal Life’, to intimate his eternal existence, in opposition to the 
same heretics. He adds, which was with the Father, parallel to what he says in his Gospel, was with 
God*.” 

St. John proceeds to declare the reality and efficacy of the Vicarious Atonement made by the 
Son of God dying on the Cross for the sins of the whole world. ‘“ My little children, these things 
write I unto you, that ye sin not: and if any man sin—or rather, have sinned (dudpry)—we have 
an Advocate with the Father, Jesus Christ the Righteous, and He is the Propitiation for our sins, and 
not for our sins only, but for the sins of the whole world® ;” and he says, “ In this was manifested 
the love of God towards us, because that God sent His only-begotten Son into the world, that we 
might live through Him. Herein is love, not that we loved God, but that He loved us, and sent 
His Son to be the propitiation for our sins. Beloved, if God so loved us, we ought also to love one 
another ‘°.”” 

‘In the second chapter of the Epistle (says Waterland) the Apostle describes the antichristian 
heretics of that time as denying that Jesus ts Christ, which amounted to the same with denying the 
Father and the Son"; because whosoever denieth the Son, the same hath not the Father“. Cerinthus 
denied that Jesus was Christ, dividing Christ from Jesus; and he, of consequence, denied the Son, 
because he allowed not that Jesus was personally united with the Word, the eternal Son of God; 
nor that the Logos which he speaks of, was tle only-begotten of the Father, being Son only of the 
only-begotten, according to his scheme; so that he totally disowned the divine Sonship, both of 
Jesus and Christ, and by such denial denied both the Father and Son ”. 

“The Apostle goes on to say, Whosoever shall confess that Jesus is the Son of God, God dwelleth in 
him, and he in God. Where again he manifestly strikes at the Cerinthian and Ebionite principles, 
which allowed not Jesus to be the Son of God, in any true and proper sense, such as St. John lays 
down in several places of his writings, but particularly in the entrance to his Gospel “. 


1] John iv. 3. Compare 2 John 7. revelato Evangelio, nemo potest Deum Patrem rité colere aut 
2 3 Johu ii. 22. credere, nisi qui Deum Filium simul amplectatur.”” Bull, Judic. 
3 1 John ii. 18, 22; iv. 3. 2 John 7. Eccl. c. ii. sect. 5, p. 296. 
4 } John ii. 19. 13 «Dum enim Cerinthiani negabant Jesum esse Christum per 
§ John i. 4. veram scilicet perpetuamque unionem, Christum insuper Filium 
6 1] John i. 1. Dei verum et unigenitum inficiebantur; perinde hoc erat ac si et 
7 1 John i. 2. Compare 1 John v. 20. Patrem et Filium negassent, cum, ut recté Joannes dicit, Qui 
® Conf. Tertull. contra Prax.c. xv. Bp. Bull, Judic. Eccles. Filium negat, nec Patrem habeat.—Eo ipsi enim, dum negabant 
c. ii. sect. 5, p. 295. Jesum esse Christum, nec ipsum quoque Christum pro Dei Filio 
9 1 John ii. 1—3. agnoscebant, non poterant non multé magis negare, Jesum esse 
10 } John iv. 9—I11. Filium Dei.” Buddei Eccles. Apostol. p. 445. 
11 } John ii. 22. 14 « Non est dubitandum, quin Apostolus his verbis confessionem 


(21 John ii. 22.  ‘‘ Apostoli verba commune Cerinthi et exigat illius Milii Dei, quem ipse ex parte supra in hac Epistolaé 
Ebionis dogma manifesti tringunt, nam illi ambo Jesum esse prredicaverst, et plenids in Evangelio suo declarat, nempe Filii 
verum Dei Filium ante iam, adeoque ante res omnes creatas Dei, qui sit Dei Patris Ad-yos, qui in principio erat, et apud 
ex Deo Patre natum omnind negabant, ac proinde, Apostolo Deum erat, et Deus ipse erat, per quem omnia facta sunt, &c.— 
judice, neque Deum Patrem reveré confessi sunt; siquidem & Hujusmodi verd Dei Filium Jesum nostrum esse, non confessus 
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“In the chapter next following, the Apostle repeats the same thing as before, or uses words to 
the same effect; Whosoever believeth that Jesus is the Christ, is born of God’; and soon after adds, 
Who is he that overcometh the worhi, but he that believeth that Jesus is the Son of God’? Here lay the 
main stress,— to believe that Jesus, who was truly and really Man, was as truly and really the eternal 
Son of God*. The Apostle in the next verse seems to point at the Docete, as he had before done in 
the same Epistle‘, being equally concerned to maintain that Christ had real flesh, as that He had 
real Divinity; that so the faith of the Gospel might stand upon this firm foundation, that the 
Eternal Son of God became Son of Man for the salvation of mankind. Hereupon therefore the 
Apostle, in defence of Christ’s real humanity, says, This 1s He that came by water and blood’. What 
he elsewhere expresses by His coming in the flesh®, here he expresses more emphatically, by His 
coming in, or by, water and blood; alluding to what Christ shed at His passion, as a proof that He 
had then a real body, and was really man, not a spectre, phantom, or apparition, as some heretics 
pretended. It is to be noted, that the ancient visionaries (who were the Simonians, Menandrians, 
Saturnilians, and Basilidians), being ashamed perhaps to confess Christ crucified’, contrived any 
wild supposition imaginable to evade it. Basilides pretended that Christ Himself did not suffer, but 
that Simon of Cyrene was crucified in His room’. The elder Docetee said that Christ had no real 
body, and suffered in appearance only. 

“ But the Apostle here emphatically observes that Christ came by water and blood: this shedding 
of both water and blood out of his side, at his Passion, was a demonstration, that there was a real 
body then hanging upon the cross, not a phantom, or a spiritual substance. Which very argument 
is well urged by Irenzus’ and Novatian'’, in proof of the same thing, against the Docetw. As 
St. John is the only Evangelist who has related that circumstance of the Passion ", so it is observable 
how particular a stress he lays upon it, immediately subjoining, in confirmation of it, and he that 
saw tt bare record, and his record is true. And he confirms it further from two prophecies out of 
the Old Testament. 

“St. John strengthens the argument further by superadding the consideration of the testimony 
of the Spirit. And there is the Spirit also bearing witness, because the Spirit is truth", is 
essential truth. The Spirit residing in the Church, and working in believers by supernatural 
graces, bears testimony to the doctrine taught by the Apostles, and believed by the Church ; par- 
ticularly to the doctrine here spoken of, viz., that Christ the Son of God became Son of Man for the 
salvation of mankind. 

“The Apostle, in the close of this Epistle, sums up all in these strong words: we know that the 
Son of God 18 come, and hath given us an understanding, that we may know Him that ts true, and we are 
in Him that is true, even in His Son Jesus Christ. This ts the true God and eternal life". 

‘“ The title of true God, in this text, is to be understood of Christ, as I have shown elsewhere. 
I would observe further, how aptly every word is chosen to obviate the erroneous tenets of Cerinthus, 
and of other the like false teachers of those times. Zhe Son of God, not the son of Joseph and 
Mary, nor the Son of the only-begotten, but the immediate Son of God, related to God as a son to 4 
father, not as a creature to his Lord and Maker. He is come, come tn the flesh, and not merely to 
reside for a time, or occasionally, and to fly off again, but to abide and dwell with man, clothed 
with humanity. We are in Him that ts true, in the true Father, by His Son Jesus Christ, who is 
the true God; not an inferior power or angel (such as Cerinthus supposed the Demiurgnas, oF 
Creator to be), not a created Aton, the offspring of the Monogenes, or of Silence, as Cerinthus 
fondly imagined the Logos to be; but true God, one with the Father. And He is eternal hfe, the 
same that had been with the Father, from the beginning, before any thing was created, consequently 
from all eternity. 


est Cerinthus, neque post ipsum Ebion.” By. Bull, Judic. c. ii. ¢anAvdéva:, dxriypiords dori: nal ds by ph duoroyg rd mapréper 


sect. 9, p. 297. Tov oraupov, éx Tov AaBdAou dori, Polycarp, Epist. c 7+ 
1 1 John v. J. * Irenaeus, lib. i. c. 24 (alids 22), p. 101. Zpiphan. xxiv. 5 
4 1 John v. 5. Philastr. c. xxxii. p. 68. Augustine, de Heres. n.iv. Theo- 


3“ Quia pre aliis maximé tunc cresceret Cerinthi heresis, doref, Heeret. Fab. lib. ic. 4. : 
ideo Apostolus fidem illam, qu& creditur Jesum esse Dei Filium, ® ** Quomodo autem, cum caro non esset, sed pareret (i. 6. appé- 
—— in hac Epistolé commendat, urget, inculcat.”” Bp. Bull, reret), quasi homo, crucifixus est, et a latere ejus puncto senguls 
u 


dic. c. ii. sect. 9, p. 297. exiit et aqua?” Jren. lib. iv. c. 33 (alias 57), p. 271. 
¢ 1 John iv. 2, 3. Compare 2 John 7; and see Bull, Judic. 10 « Sanguis idcirco de manibus ac pedibus, atque ps0 lntere 
p. 296. Buddei Eccl. Apostol. p. 550, &c. demanavit, ut nostri consors corporis probaretur, dum occastis 
§ 1 John v. 6. nostri legibus moritur.”” Novatian, c. x. p. 31, edit. Welchmano. 
6 | John i. 1, 2; iv. 2,3. 2 John 7. Compare | Tim. iii. 1" John xix. 34. 
16. 1 Pet. iii. 18; iv. 1. 12 ] John v. 6. 


7 Hence it is that Polycarp joins both together in the same 7 1 John v. 20, 
reproof: was yap, ds dy wh duodoyg “Inooty Xpiordy dy capxh 
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‘“‘] have now gone,” says Dr. Waterland, “ through the Epistle of St. John. The sum of what 
T have advanced is, that St. John most apparently levelled a great part of his First Epistle against 
the Cerinthian doctrines. 

“It appears further, that in his Epistle particularly, he has asserted the necessity of believing 
our Lord’s divine Sonship, His proper Divinity, under pain of being excluded from heaven and 
happiness. Whosoever denieth the Son, the same hath not the Father. Whosoever denies Christ 
to be Son of God, in St. John’s sense of Son, a Son that was always with God, and is God’, 
ts a lar and antichrist, denying both the Father and the Son. The conclusion therefore is, that the 
denying our blessed Lord’s real Divinity, is heresy and antichristianism, much to be abhorred by 
every disciple of Christ, according to the infallible decision of an inspired Apostle’. Many were 
the evasions and subterfuges of self-opinionated men, who thought it a thing incredible that the 
Divine Word should put on flesh, or become man; and who chose rather to pass censure upon the 
wisdom of Heaven, than suspect their own. But sober and modest men resigned up their faith 
to divine Revelation; and among the foremost of those was our blessed Apostle. So now, taking in 
what the Scriptures have declared of the truth of the doctrine of the Trinity in Unity; besides 
the true and natural import of the form of Baptism, in the Name of the Father, and of the Son, 
and of the Holy Ghost; we have the determination of St. John himself for the importance of the 
doctrine of our Lord’s Divinity; and of consequence, for the doctrine of a co-equal and co-eternal 


Trinity *.” 
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VII. The student of Holy Writ will readily acknowledge the importance of these statements as 
elucidating the design and language of St. John in his Epistles; and they are confirmed by the fact, 
that one of St. John’s disciples, 8. Ignatius, speaks in similar language of censure and caution 
against the same heresies. | 

Here again we may refer to the words of Bp. Ball*. ‘The words in which 8. Ignatius exhorts 
the Magnesians * ‘ to run together unto one Jesus Christ, who came forth from the Father, and who 
is and hath returned unto one,’ are plainly aimed against the Gnostics, especially the Cerinthians ; 
for the Cerinthians did not believe in one Jesus Christ, but taught that Jesus was one, and Christ 
another, who came down from the supreme power upon Jesus after His baptism, and returned again 
from Jesus before His Passion, back to His own pleroma. Nor did they acknowledge one Father of 
Jesus Christ; but professed that the Father was the Father of Christ. Next, when Ignatius 
afterwards says°, ‘that the Prophets of the Old Testament were imspired by the grace of Christ, 
to convince the unbelievers that there is one God, who hath manifested Himself through Jesus 
Christ His Son,’ in these words again the Gnostics are evidently glanced at. For they all 
taught, that the Father of Jesus was the Demiurgus or Creator of the world, and God who 
created the world was one, the God who manifested himself to mankind through Christ his Son, 
another.” 

These assertions may also be confirmed by the testimony of another English Prelate, Bishop 
Pearson, who has observed, that the heresies of Ebion and the Docets were specially censured and 
condemned by St. John, and his scholar, S. Ignatius, in his Epistles; the former heresy involving a 
denial of the divinity of Christ, and the latter impugning His humanity’. 

Another of St. John’s disciples, 8. Polycarp, joins with his brother Bishop and brother Martyr, 
S. Ignatius, in condemning these erroneous and strange doctrines. 

“‘ Every one,” says he, ‘“ who does not confess that Jesus Christ is come in the flesh, is an anti- 


' 1 John ii, 22, 23. 

* Sermons, vol. ii. pp. 123—128. Compare Taylor’s True 
ag tarts Doctrine, p. 282, &c. Dr. Bishop’s Eight Sermons, 
p- 9 Cc. 

3 Dr. Waterland on the Trinity, v. 139. 

4 Bp. Bull, Defence of the Nicene Creed, iii. 1. 

5 Ignat. ad Magnes. c. 7, currpéxew dx) va "Ineovy Xpiordy. 

% Ignat. ad Magnes. c. 8. 

7 “ Duee potissimam Hereses de naturi Christi ef tempestate 
obtinebant, ut veritati Catholice ita et sibi ipsis prorsus con- 
trarie; quarum altera Docetarum fuit, 4 Simonianis ortoraum, 
humane nature veritatem in Christo destruentium; altera Edion- 
iterum, divinam prorsus naturam et sternam generationem de- 
negantium, legisque creremonias urgentium. Has primi seculi 
Hereses antiqui scriptores agnoscunt: Ignatiano sevo viguisse 
omnes fatentur. Unde Theodoretue (Procem.) ita Heereticarum 
Fabularum libros partitus est, ut primus eos, qui alteram Creatorem 
confinxerunt, Soxfore: 8t parva: Thy Kipioy els dvOpdrovs Epacay, 
secundus autem illos, qui yAdy EvOpemroy toy Kipioy spoon ydpev- 


gay, complecteretur. De prioribus Hieronymus adversus Luci- 
ferianos (c. xxiii.), ‘Apostolis adhuc in seculo superstitibus, 
apud Judsam Christi sanguine recenti, phantasma Domini corpus 
asserebatur.’ De secundis idem in Catalogo (cap. ix.), ‘ Joannes 
Apostolus novissimus omnium scripsit Evangelium rogatus ab 
Asise Episcopis adversus Cerinthum aliosque hereticos, et maximé 
tunc Edioniiarum dogma consurgens, qui asserunt Christum ante 
Mariam non fuisee.’ Quas etiam in Asid maximé viguisse ob- 
servat Epiphaniue Heeresi lvi., “EvOa yap roy Xpiordy dx wapa- 
TpiBijs WAdy EyOpewoy exhpurrey b‘EBlwy nal 5 Kf piv@os, nal 
ol dug’ abrods, pnt 80 dy rH Acig. Ignatius chm & Schismaticis 
et Heereses petit, illas frequenter, sedulo, et aperté ferit: priorem 

m, A Discipulis Menandri tunc temporis disseminatam, 
atque, ut credibile est, a Saturnilo apud Antiochiam jam tum de- 
fensam, Epistola ad Smyrneeos atque Trallesios jugulat; alteram 
ab Ebione profectam latéque per Orientem sparsam Epistola ad 
Polycarpum, ad Ephesios, Magnesianos, et Philadelphenos refellit.”’ 
Bp. Pearson, Vind. Ignat. ii. c. 1, p. 351, ed. Churton. 
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christ ; and whosoever does not confess the sufferings of the cross, is of the devil; and whosoever 
tampers with the oracles of the Lord, and accommodates them to his own lust, and says that there 
is neither Resurrection nor Judgment to come, is the firstborn of Satan *.” 

Such were the doctrines taught by the disciples of St. John. 


VIII. Almighty God permitted Heresies to arise even in the Apostolic Age, and under His 
controlling power and superintending providence, Heresies have been made subservient to the 
clearer manifestation, and stronger confirmation, of the Faith. 

Hence, therefore, it is clear, that the Heresies which now impugn the doctrine of Christ’s God- 
head and Manhood, and the reality and efficacy of His Atonement, are not of modern origin. They 
who would despoil Christ’s Person of its historic reality, and would reduce it to a visionary 
phantom, and would dissolve the solid verities of the Gospel into legendary fables, are not pro- 
pounding novelties. Their “new light is an old darkness.” They are only borrowing the Heresies 
of ancient days. They are dressing them up in new attire, and displaying them in a new fashion 
to the world. Their theories, when stripped of their disguise, are nothing more than reproductions 
of the exploded dogmas of Ebion, Cerinthus, and the Docete, which were propagated in primitive 
times. 


IX. By the mercy of God, the life of the Apostle and Evangelist St. John, the beloved disciple 
of Christ, was extended to the beginning of the second century after Christ. By God’s good Provi- 
dence he was still living, and governing the Asiatic Church, when those heresies sprung up, like 
tares sown by the Enemy, in the field of Christ. By the inspiration of the Holy Ghost he wrote 
his Gospel, in which the doctrine of the Divinity of Christ is asserted in clear language’, and in 
which the evidences of His Humanity in life and death, particularly in the shedding forth of the 
Blood and Water from His side when pierced on the cross, are displayed to the world’. 

By the same holy guidance, St. John was moved to write Epistles, in which he has delivered an 
Apostolic verdict on those who deny or undermine those verities of the Gospel. 

St. Paul, writing at Ephesus to the Corinthians, and having drawn a divine picture of Christian 
Love ‘, concludes the Epistle with the solemn words, “If any man Jove not the Lord Jesus Christ, 
let him be Anathema Maran-atha‘;” and he closes his Epistle to the Ephesians, ‘‘ Grace be with all 
them that Jore our Lord Jesus Christ in sincerity °,” i. e. in incorruptness of doctrine, and holiness 
of life. St. Paul’s warnings are repeated by St. John. 

He who was the beloved disciple, and who was taught by the Holy Spirit, the Spirit of Love, 
has dwelt more at large than any other writer of the New Testament on the duty and blessedness 
of Christian Love. 

Yet he, the divinely-inspired Apostle of Love, the aged Evangelist, has pronounced the sternest 
sentence of reprobation upon those who impugn the doctrine of Christ’s Godhead, or of Christ’s 
Manhood and of His propitiatory sacrifice on the cross. He has spoken of them in the strongest 
terms of censure, and has condemned them as decetvers, as false prophets, as antichrists. He forbids 
his disciples to receive them into their houses, or to bid them God speed’. And why? Because he 
well knew, and has taught in his Epistle*, that those doctrines display the Love of God to Man in 
its true light; and because they are the genuine source and well-spring of Love to God and of Love 
to Man in God; and because wheresoever any of those doctrines are denied, the life of Love soon 
vanishes away. 

Such considerations as these may serve to place in a clear light the enormity of the guilt of 
heretical teaching on these doctrines. 

They may also guard the faithful, in our own days and in all ages, against those erroneous 
and strange notions, in whatever form they may present themselves; and establish their minds in 
a firm belief of the truth. 

With the Epistles of St. John in our hands, we are enabled by God’s grace to stand proof 
against all assaults, however violent, of the enemies of the Gospel. We are empowered to overcome 
all who impugn the doctrine on which the Church of Christ is built’, and on which our hopes of 
salvation rest; the doctrine of the unity of the two Natures, the Divine and the Human, in the one 


ees a, 
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§ Jobn xix. 34. 8 1 John iii. 1. 16, th iv. 812. 19—8], 
# 1 Cor. xiii. 9 See Matt. xvi. | 


1 Cor. xvi. 22. 


THE FIRST EPISTLE GENERAL OF ST. JOHN. 105 
Person of Jesus Christ, the Son of God, and Son of Man‘. In controversies concerning the God- 
head and Manhood of Christ our appeal is not to the words of human wisdom, but to the words of 
the Holy Spirit of God, speaking by the mouth of St. John. 


On the style and structure of this Epistle. 


In some respects this Epistle occupies almost an unique place among the Epistles of the New 
Testament. 

It does not bear the writer’s name, or title, and can hardly be said in strictness to have the 
character of an epistolary address. 

It stands in striking contrast to St. Paul’s Epistles. They, for the most part, have a rhetorical 
vehemence combined with logical vigour. They are Epistles, inasmuch as they were sent in writing 
to those persons to whom they were*addressed. They have also the freshness and vigour of speeches. 

The present work of St. John has the character of a theological homily, poured forth, ever 
and anon, in the quietly-flowing effusions of sacred Poetry. Evidence of this character may be 
observed almost at the beginning, in some of the verses of the first chapter. The antithetical 
structure and rhythmical cadence of these sentences seem to have been designedly framed in 
such a manner as to commend themselves both to the ear and the memory of the hearers. To Greek 
readers, familiar with the lyrical arrangements of the Greek Drama, this mode of writing would 
have had a peculiar charm; and Jewish readers would recognize in it a correspondence to the 
style and diction of their own Prophetical Books; to which the Biblical student’s attention has been 
drawn by Bishop Lowth, Bishop Jebb, and others. 


The following specimen is from the first chapter (ve. 5B—7) :— 


This then is the Message, 

Which we have heard of Him, and declare to you, 
That Gon is Lieat, 

And Darkness in Him is none. 


If we say that we have fellowship with Him, 

And walk in the darkness, 

We lie; 

And do not the Truth. 

But if we walk in the Lieut, 

As He Himeelf is in the Licut; 

We have fellowship one with another ; 

And the Blood of Jesus Christ His Son cleanseth us from all sin. 


There is a similar antistrophical character, and musical flow, in what follows (ov. 8—10) -— 


If we say that we have no sin, 
We deceive ourselves, 
And the Truth is not in us. 


If we confess our sins, 
He is faithful and just to forgive us our sins, 
And to cleanse us from all unrighteousness. 


If we say that we have not sinned, 
We make Him a liar; 
And His Word is not in us. 


1 It is well said by Bp. Bull, referring to this characteristic use terize as heretics those who deny the Saviour to be very man, or 


of this Epistle, ‘‘ The doctrinal criteria of this Epistle (1 John ii. 
18, 19; iii. 23; iv. 1, 2; v. l1O—13. 20) enabled the faithful to 
discern those heretical Teachers who diffused false and impious 
doctrines in the Apostolic age concerning the person of our 
Saviour.” 

The sum of these criteria is this: ‘‘ Every Teacher who con- 
fesses one Christ Jesus, verily Son of God, verily made Man, for 
the salvation of men, is of God; in so far, that is, as he makes 
this confession. But, on the other hand, every one is to be held 
to be a false prophet and an Antichrist, who does not confess 
this.’’ 

“The Apostle insists mainly on these marks, which charac- 
Vout. 11.—Parr IV. 


to be very God, as Tertullian has observed (de Preescr. o. 33). It 
is therefore abundantly clear from the Apostolic writings, as well 
as from other early testimony, that there existed some persons, 
in the age of the Apostles, who denied the Divinity of Christ, and 
who on that account were regarded by the Apostles as Heretics 
and Antichrists; so far were they who held such doctrines 
being considered as brethren, and true members of the Church. 
Hence aleo it is clearly evident, that the doctrine concerning the 
Incarnation of the Son of God, and concerning Christ, Very God 
and very Man, was maintained by true Pastors of the Church 
from the beginning as the very root and groundwork of Chris. 
tianity.” Bp. Bull, Jud. Eccl. Cath. ii. 10. 
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We may compare the following specimens in the second chapter (ov. 8—11) :-— 


He that saith that he is in the light, 
And hateth his brother, 
Is in darkness until now. 


He that loveth his brother, 
Abideth in the light, 
And there is no stumbling-block in him. 


But he that hateth his brother, 
Is in darkness, and walketh in darkness, and knoweth not —— he goeth, 
Because the Darkness blinded his eyes. 


And the following, in the fourth chapter (ov. 7—1 a a 


Beloved, let us love one another ; 

For Love is of God: 

And every one that loveth, is born of God 
And knoweth God ; 

He that loveth not, knoweth not God: 
For God is Love. 


In this was manifested the Love of God in us, 
That God hath sent His only-begotten Son into the World, 
In order that we might live through Him. 


Herein is Love; 

Not that we loved God, 

But that He loved us, 

And sent His Son a propitiation for our sins. 
Beloved, if God so loved us, 

We also ought to love one another. 


The same remark may be applied to other portions of this Epistle, which would probably be 
found to gain much in beauty and clearness, if these portions of it were displayed to the eye in this 
antistrophical arrangement. 


The date of the Epistle may probably be assigned to the close of the first century’. The 
question concerning the persons to whom it was in the first instance addressed, will be considered in 
the Introduction to the Second Epistle. 


1 See above, p. 98, note 


IQANNOY A. 


I. 1*°O Gy an’ dpyns, 8 dxnxdaper, & éwpdxapey trois EPPadpots Nuav, 6 a Luke 1. 39. 


Ccardpefa, kai al yetpes Hudv éynrddyoay, Tepi Tov Adyou rs Cwns,—* 


b .. Parl a7 se 
KOU » pet. 1. 16. 
b John 1. 1, 2. 


7 Can epavepobn, Kai Ewpdxaper, kat papTupovper, Kat amayyed\dopey vply THY Rom 16. 36. 


Col. 1.26. 2 Tim. 1.10. Tit. 1.2. 


Ca.I.1.] 8t. John begins this Epistle without any mention 
of himself, or of those to whom it is addressed. He appears to 
be unconscious of his own individuality, and that of his readers, 
and to be absorbed in the contemplation of the Divine Glory and 
infinite love and condescension of Christ. His heart is hot 
within him, and he speaks with his tongue. 

So it had been in his Gospel. There also he is full of the 
subject; and gives utterance to the great truths which struggled 
within him for vent, and exclaims, “In the beginning was the 
Word.” 

In like manner, the Apostle St. Paul, in writing on the same 
subject to the Hebrews, does not begin the Epistle with any men- 
tion of himself or of them; but withdraws himself and them from 
the eye of the reader, and displays Christ. 

In the language of the commencement of this Epistle, and 
in that of the Gospel, St. John appears to revert to the opening 
words of the Old Testament. ‘In the beginning God created the 
heaven and the earth’ (Gen. i. 1). There was the beginning of 
the visible world. St. John had described in his Gospel the 
spiritual Genesis. “In the beginning was the Word, and the 
Word was with God, and the Word was God. All things were 
made by Him.” (John i. 1—3.) And now in his Epistle he begins 
with Him Who had no beginning, but is and has been from 
Eternity. 

S. Clement of Alexandria (Adumbrat. p. 1009) observes, 
that “ this Epistle begins with a spiritual proem, following that 
of the Gospel of St. John, and in unison with it.” He therefore 
supposed the Epistle to have been written after the Gospel. See 
above, p. 98, note. 

The harmony subsisting between the beginning of St. John’s 
Gospel and that of his Epistle. in declaring the doctrines of the 
Pre-existence, Divinity, and Creative Power of the Everlasting 
Worp, and of His Incarnation,—in opposition to the Heretics of 
Apostolic times, who denied those doctrines,— was observed also, 
in ancient times, by Dionysius, Bishop of Alexandria, in Eu- 
sebius, vii. 25. 

— 8 Fv ax dpyiis] That which was from the beginning (cp. 2 
Thess. ii. 13). A statement directed against the false doctrines of 
those who said, as the Edionites did, that Jesus was a mere man; 
or, a8 the Cerinthians, that he was merely inhabited by Christ as 
& spiritual emanation for a time. 

The clue to the right understanding of this proeemium, and 
of the other doctrinal portions of St John’s Epistles, is to be 
found in a reference to the errors of those false Teachers to whom 
St. John alludes as antichrists (ii. 18), who endeavoured to seduce 
his disciples (ii. 26; cp. iii. 7), and denied that Jesus Christ is 
come in the fiesh (iv. 1—3), and that Jesus is the Christ, and who 
denied the Father and the Son (ii. 22). See Tertullian, c. 
Marcion.; Preescr. c. 15, and c. 33. S. Jerome, Prolog. in Matt. 
S. Athanas. c. Arian. Orat. iii. vol. i. p. 539; and compare the 
remarks of Bp. Bull, Jud. Eccl. Cath. cap. ii. vol. vi. pp. 383—47, 
ed. Oxon. 1827, and above, Introduction to this Epistle, pp. 98— 
103, and the preliminary note to 2 Pet. ii. 1, p. 86, and Dr. Water- 
land on the Trinity, ch. vi. vol. v. ed. 1823, where this subject 
is well treated with reference to this procemium and other portions 
of this Epistle, as directed against Edion, Cerinthus, and the Do- 
cele; and cp. Dr. Burton, Bampton Lectures, Lect. vi. p. 168. 


— 8 dxnxdéauery] what we have heard, what we have seen with 
our own eyes. Having declared the eternal pre-existence of 
Christ, St. John next proceeds here, as in his Gospel, to assert 
the reality of His Humanity. See John i. 1—14. 

— 8 earducba] what we looked at: spectavimus, as a Odapa 
or spectaculum; attracting and riveting our attention. See 
John i. 14; iv. 35; the word @eaoc@a: is applied to the action of 
the Apostles gazing at our Lord ascending into heaven, Acts i. Il. 

— xal al yeipes judy dynadgnoay] and our hands did handle, 
or feel. Observe the aorisé. He refers to his own acé and that 
of the Apostles after the Resurrection, in obedience to Christ's 
words, ‘‘ Handle Me, Feel Me, and see; for a spirit hath not 
flesh and bones as ye see Me have.” (Luke xxiv. 39.) Here there- 
fore is an addition to the statement concerning the humanity of 
the Everlasting Word. He had a true body, and the same body 
before and after His Resurrection; and we felt that Body. 

Here then is a reply to the false teaching of the followers of 
Simon Magus and the Doceéa, who said, that our Lord’s human 
body was a visionary phantom. This notion is confuted by St. 
Jobn’s scholar, 8. Ignatius (ad Smyrn.c. 1 and c. 2), who says 
that of dmirro: Aéyovew abrdy (i.e. Christ) 7d Sox ety weworOéva:, 
abrol rd 8oxetv Byres, where see By. Pearson's note, p. 433, 
Jacobson, and ibid. c. 3, where S. Ignatius relates that our Lord 
said to St. Peter and others after His Resurrection, *‘ AdBere, 
WnrAaghoaré pe, nal Were, Sr: obn elu) Sacudviov dodparoy,’’ 
kal eb0bs abrot hpavro, xal éxlorevcay, xparnOdyres TH capri 
avrov, cal r@ wveduart, c. 4, and c. 5, and ad Trall. c. 10, and c. 
11; and cp. S. Polycarp, ad Philipp. c. 7, and S. Irenaus, i. 20. 

On the word ynAaggy, see Gen. xxvii. 12. 21, 22, and Dean 
Trench, Synon. xvii., and Luke xxiv. 39, and on Heb. xii. 18. 

— wept rod Adyou rijs (wijs] concerning the Logos, or Word, 
of Life; that is, concerning the Word, whose essential quality is 
Life. Forin Him is the Life, He “is the Way, the Truth, and 
the Life’’ (John i. 4; xiv. 6). He is ‘‘ the Resurrection and the 
Life” (John xi. 25). 

This appears to be a prophetic protest against those false 
Teachers, who separated the Life ((wh) from the Logos, and 
made them to be like two Emanations or fons, distinct from, and 
subordinate to, the only-beyotten Son of God; as was done b 
some Gnostic Teachers. See Irenaeus, i. 1, and cp. Waterland, 
vol. v. p. 183. 

The preposition wep), concerning, defines the subject of the 
whole sentence, and has a connexion with dwayyéAAoxuey in v. 3. 
On this use of rep}, cp. ii. 26; v. 9,10. 1 Thess. i. 9. 

2. xal 7 (wh epavepdOn] and the Life wae manifested. St. 
John uses xa) to introduce a parenthesia here, as in the beginning 
of his Gospel (i. 14). The word épavepé6n had been employed 
by St. Paul in the same sense as here, with reference to the incr, 
nation ; see on | Tim. iii. 16. St. John saw the eardpwors, or 
Epiphany of the Life, when he bebeld Christ raising Lazarus 
and others from the Dead, and when he saw Christ risen from 
the Grave, by His own power, according to His own Word, 
John ii. 19; and he heard Him say, ‘I am the Resurrection and 
the Life’’ (John xi. 25); ‘I am the Way, the Truth, and the 
Life’’ (xiv. 6); ‘‘I am He that liveth, and was dead, and behold 
1 am alive for evermore” (Rev. i. 18). 

This verse is parenthetical 2 cp. Hiner, § 63. 
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— thy (ahy rhy aldévioy] the Life eternal : said in opposition 
to those Heretics who denied the eternal pre-existence of Christ. 
Dr. Waterland, v. p. 188. 

— mpos roy Mardpa] with the Father. There is no exact 
equivalent in English to xpds here; its meaning is best explained 
by St. John’s own words, 6 Ad¢yos vy rpds rdy @cdy, i. e. united 
to God and ever abiding in and with Him. Jobn i. 1, where 
see note. 

This statement is made in opposition to those false Teachers, 
who separated Jesus from Christ, as Cerinthus did, and said that 
the Logos was the Son of the Only-begotten, but was no? the 
Only-begotten of the Father; and that the Logos was a separate 
4ion, estranged from God. Cp. Greg. Nazian. Orat. xliv. Dr. 
Wateriand, v. pp. 181. 188, and Tillemonié, ii. p. 17. 

3. 8 dwpduauer] what we have seen—a word here repeated 
thrice, for greater assurance of the truth of the reality of Christ’s 
Humanity, in opposition to the Docete ; and of His distinct Per- 
sonality. See Tertullian, c. Praxeam, c. 16. 

— xal Suiv] to you also. Elz. omits the xal, which is in 

y Dy We : 

— xal } Kxowovlal and our communion is with the Father 
and with His Son Jesus Christ ; a declaration of the truth against 
those who divided Jesus from Christ, and who denied His Divine 
Sonship, and rejected the doctrine of the Incarnation of the Son 
of God, by virtue of which He dwells in us (John i. 14), and we 
have communion with Him and with the Father. Not one of 
these false Teachers acknowledged that the Word was made Flesh. 
S. Ireneus, iii. c. 11. See Introduction, p. 100. 

The 82, dué, in this clause, is not to be unnoticed. The «al, 
and, adds something, and the 2¢ is slightly adversative. Cp. 2 Pet. 
i. 5. The sentence may be thus paraphrased, And, remember, 
our communion is not like an ordinary human association, and 
much less like an heretical association, buf our communion is even 
with the Father, and with Hie Son Jesus Christ. So glorious 
is it! 

4. xal ravra ypdpopev] and we write these things fo you, in 
order that your joy may be filled up to the full. The wAfhpapa 
xdpiros, or fulness of grace (John i. 16), flowing from the Ever- 
lasting Word, in whom dwelleth the fulness of the Godhead (Col. 
i. 19), brings with it a rAfpopa xapas, a fulness Of joy, very 
different from that fictitious xAfpwua, plenitude, or fulness, 
imagined by the Gnostics, and peopled by them with visionary 
ons, into which, according to them, the spiritual men, such as 
they deemed themselves, would be received hereafter. See 
Treneus, i. 6; iii. 11, and above, note on John i. 16. Col. ii. 9. 

Observe the perfect tense, 3 wexAnpwudyn, indicating that 
the joy will be filled up, and will continue so to be. See note 
below, iii. 9. 

5-—7.] On the antithetical character and rhythmical structure 
of these sentences, see above, Infroduction, p. 105. 

5. 4 dyyeAla] the message. So A, B, G, K, and Griesb., 
Scholz, Lach., Tisch. Elz. has 9 éxayyeAla. 

— & @eds pas dori) Gad ts Light, and in Him is no dark- 
ness ai all: a sentence opposed to the error of most of the 
Gnostics, who asserted the existence of (wo hostile Deities, one 
a God of Léght, the other of Darkness. 8S. Irenaeus, i. 25. 28, 
Grabe. Theodorei, Heret. fab. procem. S. Epiphan. Her. xxvi. 
Cp. Jitig, Heres. p. 34, and note above, John i. 5, and Bp. 
Andrewes, iii. pp. 371—376. Almost all the Gnostics adopted 
the theory of Dualism, derived from the Magians, and afterwards 
developed by the Marcionites and Manichzans. 

B. day elxapev] jf we say—as many of the Gnostics do—fhat 
we have communion with Him, and tf we walk in darkness, we 
die. They alleged that, by reason of the spiritual seed in them, 


and of their superior spiritual knowledge, and communion sith 
the light, they were free to act as they chose, and were not pol- 
luted thereby, and were not guilty of sin. (Jreneus, i. 6. 20.) 
Some of them even ventured to extol the workers of the most 
audacious acts of darkness, such as Cain, Korah, and Judas, as 
persons gifted with superior freedom of thought, and intrepidity 
of action (see on Jude 11); and to affirm that, since the soul 
could not attain to perfection except by knowledge, it was even 
requisite for men to make themselves familiar with all manner 
of evil, in order that by an universal empiricism of evil they 
might arrive the sooner at their ultimate consummation. See 
Treneus (i. 25. 4, ed. Stieren; p. 103, ed. Grabe: ii. 32, ed. 
Stieren; p. 187, Grabe), and cp. Blunt on the Heresies of the 
Apostolic age; Lectures, ch. ix. p. 179, and below on ii. 3; iii. 9. 

7. abrés] ipse, He Himselfi—emphatic: He Himeelf Who is 
our Head is (ori, ewists) in the Light; consequently we His 
members ought to be in the Light also. 

— xowesvlay Exouev pet’ GAAAWY] we have conemunion with 
one another. Here isareply to those who would restrain Catholic 
communion to their own sect. St. John says that, ‘ [f we walt 
in the light we have communion one with another ; and truly our 
communion is with the Father and with Hie Son Jesus Christ,” 
v. 3. If we walk in the light, and communicate with the Father 
and the Son, in the Catholic Faith, “once for all delivered to the 
Saints ’’ (Jude 3), and in the Christian Sacraments, we hold com- 
munion with all the Saints of every age and every nation in the 
Church. This is true Catholic communion, and those who are 
members of it are the true Catholics. Cp. Bp. Pearson on the 
Creed, Art. ix. p. 357, and the authorities quoted in Theophilus 
Anglicanus, part ii. ch. viii. 

— «al rd alua Inoot) and the blood of Jesus Christ His Son 
cleanseth us from all sin. Some MSS., e. g. B, C, and Versions 
omit Xpicrov, but it is found in A, G, H, and in moet Carsives, 
and the Syriac and Velg., and it imparts completeness to the 
doctrinal statement here, which declares that Jesus is the Carts! 
—against the Cerinthians—and that He is the Son of God— 
against the Ebionites—and that He shed His d/o0d on the cross— 
against the Simonians and Docetee—and that if cleanseth from all 
sin—against those who deny pardon on earth to deadly sin after 
Baptism (see on Heb. vi. 4)—and it cleanseth us if we walk is 
the light—against the antinomian Gnostics, who changed the 
grace of God into /asciviousness (Jude 4), and alleged that a mao 
might walk in darkness, and yet be clean from all guilt of sin. 

Tertullian (de Pudicitia, c. 18) cites this passage from r. 5. 
and part of ch. ii. 1, and connecte it with v. 16, expounding it in 
somewhat a Montanistic sense; to which he had been tempted by 
the vicious use made by some of God’s grace in Christ. 

But St. John himself affirms, that be declares the all-sufficient 
efficacy of Christ’s cleansing blood, not im order that any one 
may sin, or be at ease when he has sinned, but in order that men 
may noé sin (ii. 1); inasmuch as no less a sacrifice than the dra/A 
of the Son of God was required to propitiate the offended Justice 
of God for sin (see below on ii. 2, and iv. 10); and no less a 
price than His blood, to ransom us from the bondage of Satan, to 
which we were reduced by sin. Thus he shows the heinousness 
of sin in God’s sight ; and displays the ingratitude of those who 
continue in sin, which cost the Son of God such bitter sufferings. 

He says that the blood of Jesus Christ cleanseth us; that 1+, 
it is ever cleansing us from all sin: that blood which was shed once 
for all on the cross for the sins of the World, is always being 
effectually applied to individuals, in the washing away of the 
guilt of original sin by the Sacrament of Beptism ; and in the 
cleansing of them from actual sin, on the condition of their faith 
and repentance, in the administration ofthe Secrament of His 
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Body and Blood, and in the Ministry of Reconciliation. 
above on Matt. xvi. 18; xviii. 18. 2 Cor. v. 18; and below, ii. 
2; iv. 10. 

8. davrots rAavGuev] we are leading ourselves astray from the 
right road in which we were,—{f we say that we Aave not sin, 
and therefore do not need the application of Christ’s cleansing 
blocd, mentioned in v. 7. 

9. mords dori] He te faithful in fulfilling His promises of 
forgiveness through Christ. (See Luke xxiv. 47. Acts ii. 38, 39; 
v. 31. 1 Cor. i. 9; x. 13. 1 Thess. v. 24. Heb. x. 23; xi. 11.) 
And He is also jus/, in order to forgive us our sins. Observe 
this sense of iva, not used for cre, but in its natural meaning, 
in order that, see Winer, § 53, p. 409, and declaring the gracious 
truth, that God's attributes of faithfulness and justice, or righte- 
ousness, are exercised in order to our pardon. He in His love to 
us has provided a ransom for us (see iv. }0), by which His justice 
is fully satisfied, by reason of the infinite value of the price paid 
for our redemption, namely, the blood of His well-beloved Son, 
Whose death was the reconciliation of an offended God, and the 
satisfaction made to a just God, Who is therefore able to justify 
the sinner, without any impeachment of His own justice. See 
above on Rom. iii. 26, and below on iv. 10. And on the sense 
of Sixasos, righteous, cp. 2 Thess. i. 5. 2 Tim. iv. 8. 1 Pet. ii. 
23. 


10. Sr: ox juaprhxaper) that we have not sinned, and are 
not sinners. On this sense of the perfect, see below, iii. 9. 

— Yetorny rootpey aitdy] we make Him a liar; we con- 
stitute and treat Him as such; because He has given His Son for 
the purpose of tasting death for every one (Heb. ii. 10), which 
could not be said, if there was any one who was not liable to the 
penalty of sin, which is death. Rom. v. 12; vi. 23. On this 
use of r0:8, see on 2 Cor. v. 21, and below, v. 10. 

Hence it appears that the Church of Rome, in its new 
dogma of the Jmmaculate Conception, ascribing sinleesness to the 
blessed Virgin Mary, is chargeable with this sin among others, 
that it imputes falsehood to God. Cp. notes above on Matt. xii. 
48. Acts xx. 27. Gal. i. 8,9. Rom. viii. 3. 


Cua. IT. 1, 3. reavia pov] My little children. An address of 
endearment ;—“ diminutivum, amoris causi."’ (Bengel.) It is 
not expressive of littleness in them, but of his tender love toward 
them ; a love like that of a Mother for her offspring. Cp. Jobn 
xiii. 33, and St. Paul’s words, Gal. iv. 19. This term of endear- 
ment is used seven times in this Epistle, ii. 1. 12. 28; iii. 7. 18; 
iv. 4; v.21. And this appellation rexvla pov, “my little chil- 
dren,” is addressed to all St. John’s hearers and readers of every 
age. Cp. Bengel here, and below on ii. 12. It comes with 
special propriety from him who was now aged, and survived all the 
Apostles; who said to his fugitive scholar, ri ue petyes, réxvoy 
ztby ceavtov warépa; (Clem. Alex. ap. Euseb. iii. 23,) and whose 
often-repeated sermon in the Church was “‘ filioli, diligite alter- 
utrum ”’ (S. Jerome in Galat. vi.). 

I write these things, not in order that you may presume on 
God's grace, and pervert it into an occasion for sin, and abuse 
your Christian liberty, as the heretical Teachers and their disci- 
ples do (1 Pet. ii. 16. 2 Pet. ii. 19. Jude 4); but in order that 
ye may not sin; and yet, since the flesh is weak, we have the 
comforting assurance that if any man shall have sinned (audprp, 
aorist; not auaprdyy, present) we have an advocate with (xpds, 
see i. 2, “‘apud ”) the Father, Jesus Christ ; being righteous, and 
prevailing by His righteousnese (see 2 Cor. v. 21), and He Him- 
self (abros) ts propiliation for our sins; but not for oure only, 
but for the whole world. 

‘¢ Observe the tense of the verb here ; he does not say édy Tis 
auaprden, ‘si quis peccet,’’ if any one sin; but he says, édy ris 
dudprp, ‘si quis peccaverit’’ (Vulg.), if any one Aave sinned : 


See | he does not give encouragement, or afford security, to the /teure 


sinner, but he comforts the penitent, who is sorry for his sin. 

On the meaning of the word wapdxAnrvos, a word only used 
by St. John in the New Testament, see above, John xiv. 16, 
and compare Heb. vii. 25. 

This doctrinal statement concerning Jesus Christ our Advo- 
cate with the Father, is made by St. John in opposition to the 
tenets of the Cerinthians and others, —especially in Asia, St. John’s 
province,—who invoked Angels as Mediators between God and 
Man, and thus derogated from the dignity of Christ our only 
Mediator and Advocate. 1 Tim. ii.5. See above on Col. ii. 18. 

Lest any should become careless by hearing that ¢he blood 
of Jesus Christ cleanseth from all sin, the Apostle quells their 
presumption and inspires them with fear. God is faithful and just 
to forgive you your sins, if you grieve over your sins, and confess 
and repent of your sins. My little children, he adds, I write 
these things unto you, in order that ye may not sin. But if, 
through human infirmity, ye have been betrayed into some sin, 
ye may not therefore despair. No. Ye have an Advocate with 
the Father. First, then, take heed that ye do not sin; and if ye 
have fallen into sin, condemn yourselves, and fly to your Advocate, 
cry to Him. He will plead for you to the Judge. S. Augustine, 
Tract. i. on this Epistle, in the third volume of 8S. Augustine's 
Works in the Benedictine kdition. 

Observe St. John’s meekness. He had lain in the bosom of 
Jesus, and had imbibed heavenly mysteries from His mouth; but 
he humbleth himeelf. He does not set himself apart from sinners, 
and represent Aimse{f as their advocate, but he puts himself in 
the number of sinners, and says, ‘‘ we have an Advocate with the 
Father.”” S. Augustine. 

Compare the words of St. James, iii. 2, ‘In many things we 
ail offend,” and By. Andrewes, v. 430. 

Observe airds here, emphatic, as used in the nominative. He 
Himself, He and He alone, is the propitiation for our sine: see 
above, Matt. i. 21; viii. 17: here i. 7; ii. 6. 

On idacyds, 8 propitiatory sacrifice implying offence and 
indignation in God, Who was to be appeased’’ (Bengel), sce 
Rom. iii. 25. Eph. i. 7. Heb. ii. 17, and the note below on iv. 
10. 

On the use of rep, for, on account of, see on Gal. i. 4. 
Rom. viii. 3; below, iv. 10. 

St. John says, that Christ Himself ie the propitiation for 
our sins ; not that the sacrifice offered once for all on the cross is 
now repeated ; but that its efficacy never ceases. See on Heb. x. 
12, and the note even of s learned Roman Catholic Expositor, 
Estius, here, who does not hesitate to allow, that Christ is the 
sacrifice once offered upon the cross; and that by this sacrifice 
He propitiates God, inasmuch as He applies this sacrifice— 
which is sufficient to take away the sins of the whole World—to 
those persons to whom it pleases Him to apply it, for the pardon 
of their sins. ‘‘ Christus est hostia, per quam, seme io ari crucis 
oblatam, Deum nobis placat, in quantum videlicet hostiam illam, 
pro omnium salute sufficientem, continué quibus vult applica/, ad 
remissionem peccatorum.”’ See above, i. 7. 

St. John here declares the doctrine of Universal Redemplion 
through Christ. ‘‘Quam laté peccatum, tam laté propitiatio”’ 
(Bengel). Sin was universal in its extent, and the sacrifice is 
universal in its application. Here therefore is a strong assertion 
of the doctrine of Universal Redemption, against Calvinistic 
error. Cp. above, Heb. ii. 9. 1 Tim. ii. 4, and 2 Pet. ii. 1. 

3. nal év robry yiwdéoKxouer] And by this we know that we 
have known Him, if we keep His commandments. We may 
infer our knowledge of Him from our obedience to Him. Chris- 
tian Prazis is the test of Christian Gnosis. A condemnation of 
the heretical presumption, and licentious depravity af the Gnostics. 
As is well said here by Bengei, St. John here.consures those 
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who vaunted knowledge, and despised obedience. 
vi. 20. 2 Pet. i. 5. 

Hence the frequent occurrence of the word y:vdéoxe in this 
Epistle, where it ia found about twenty-five times; see ii. 4, 5. 
13, 14. 18; iii. 16. 19, 20. 24; iv. 2. 6, 7, 8 13. 16; v. 2. 20; 
and of ol8a, which occurs about twelve times: see ii. 20, 21 ; iii. 
2.5 14, and passim. St. Peter repeats the word éwl-yvwors for 
a like reason ; see 2 Pet. i. 2. 

Throughout the Epistle St. John assures those who are 
trained in the saving verities of the Christian Faith, and who 
bring forth the fruits of Faith in holiness of life, that they know 
all things; they are the genuine Gnostics. Indeed, knowledge in 
the full Christian sense of the word implies love. See Didymus 
here, who observes that to ‘“‘know the Lord’’ means in the 
language of Holy Scripture, “to fear, to love, to obey Him.” 

St. John also declares, that those persons, who vaunt know- 
ledge, and pervert the truth of Christ, and do not keep His com- 
mandments, know nothing, but are dliind, and walk in darkness. 
See ii. 11. 2 Pet. i. 9; and cp. Dr. Hammond here, p. 824. 

The word y:wéone, signifying experimental knowledge, is 
distinguished from ola, which has a wider signification. The 
Gnostic heretics asserted it to be a duty, ywdéonxes wdyra, to 
have experimental knowledge of all things evil as well as good ; 
see oni. 6: and they professed ei8éva: wd»ra, to have scientific 
knowledge of all things, however transcendental and mysterious. 
Compare’ below, ii. 29, as to the distinction between the two 
words, ei3éva: and ywwdoKer. 

— day ras évroAds abrod rnpapev] if we keep Hie command- 
ments. The word rypeiv, to keep, implies watchfulnese, as an 
essential requisite for obedience. 

5. dy rovre] by thie we know that we are in Him. How do 
we know that we are in God? The answer is, by obedience. 

6. 5 Adyor ev aire péverw] he who saith thal he abideth in 
Him. Observe the frequent occurrence of the word udéve, to abide, 
to wait with patience and perseverance,—in this and in the 
Second Epistle of St. John. It is repeated twenty-six times. 
The duty of abiding patiently in God, by faith and obedience in 
evil days, is characteristicully inculcated by this beloved disciple, 
who survived his brother Apostles, and whose life was prolonged 
for near forty years after the destruction of Jerusalem, even to 
the age of a hundred years and more, and who, in days of 
persecution from without, and of rebuke and blasphemy from 
within (see o. 18), waited patiently and stedfastly as a faithful 
witness to the true faith in Chriet’s Incarnation and Godhead, and 
who had received a special charge from Christ to tarry (néveiv) till 
_ He came, and took him to Himself. See above on John xxi. 22, 23. 

— xabds éxeivos wepierdrnoce] as He walked. Observe the 
emphatic éxetvos, He, spoken with feelings of reverence and 
adoration. ‘“ The Name” is the Name of Chrief (3 John 7), 
* the Way” is the Way of Christ (Acts ix. 2, and note, Acts xx. 
25); s0, in this Epistle, the pronoun Hx, is Cunist. See iii. 3. 
5. 7. 16; iv. 17. 

Mark also the use of the aorist, wepiewdrnoe. Christ’s walk- 
ing was one act of undeviating obedience to God. 

7. &yarnrol, obx évroAhy xavhy} Beloved (so the best MSS. 
and Editions. Elz. has d3eAgol), I write not anew command- 
ment to you, but an old commandment, which ye had from the 
beginning. Do not listen to those false guides and Judaizing 
Teachers, who traduce the Gospel asa novelty; and who would 
limit the mercies of God, and the offices of Love, to their own 
sect or nation. The Christian Doctrine of Love of God, and of 
Love of ail men in God, is the true doctrine from the beginning. 
Cp. Matt. v. 17. 2 John 5, ‘1 beseech thee, lady, not as though 
I wrote a new commandment unto thee, but that which we had 
from the beginning, that we love one another.” Cp. Clemens 
Alez. in Adambrat. here, and Didymus, who say that Love is 


Cp. 1 Tim. 


the Law of God from the time of the Law and the Prophets, and 
even from the beginning of the world; and eo &. Cyril in Catena, 
and Cassiodor., Complex. p. 127, and Gicumen., and Theophy- 
lact, and By. Andrewes, v. 468, where he shows that the com- 
mandment of Love delivered in the Gospel is also in the Law of 
Moses and of Nature: it is in fact a necessary consequence of the 
Attributes of God Himself. And see Bp. Sanderson, iii. p. 315, 
and Dr. Hammond here. 

8. rdAww] Again; said with some intimation of correction of 
what has been just spoken. In another respect the command- 
ment of Love to God, and of ali men in God, is a new one, rard, 
not »éa (see on Eph. iv. 23, 24. Col. iii. 10), that is, it is made 
new, renewed, by Christ the second Adam, the Son of God, Who 
came from heaven to make all to be one new man in Himself 

Eph. ii. 15), and Who has made ali things new (2 Cor. v. 17. 

ev. xxi. 5), and in Whom each of us is a new creature (Gal. vi. 
15), and Who has given us the Holy Ghost in the Sacrament of 
the New Birth (John iii. 5), to renew us in the spirit of. our 
minds (Tit. iii. 5), and Who is the Mediator of the New Cove- 
nant, and writes it by His Spirit in our hearts (Heb. viii. 8; ix. 
15), and gives us a new name (Rev. ii. 17), and has made us 
citizens of the new Jerusalem (Rev. iii. 12; xxi. 2), and has 
encouraged us to look for new heavens and a new earth, wherein 
dwelleth righteousness (2 Pet. iii. 13), and has thus given us new 
obligations, new motives, and new powers, to fulfil the law of 
Love, and has displayed new measures of largeness in its falfil- 
ment, by His own precepts and example. 

Therefore, as St. John relates in his Gospel, our Lord Him- 
self had said, A new commandment I give unto you, that ye /ore 
one another ; as I have loved you, that ye also love one another. 
John xiii. 34. 

— 8 doriv drndes ey airg nal év ipivy] which thing is true in 
Him (Christ) and in you. 

What is it that is here declared to be frue ? 

Not the commandment (éyroAf); the difference of gender 
precludes that interpretation. Nor is it simply the exbstance of 
the commandment that is asserted to be true; but the substance 
of it as new. Cp. Liicke, 2nd edition, and Huther here. 

This new life of love is not a deceit, as the novel knowledge 
of those is, who say that they know God, and yet do not keep His 
commandments, especially this great commandment of all— Love ; 
and who therefore lie (see v. 4), and do not the truth (see i. 6). 
Cp. v. 27, where dAnées is put as here in contrast to the yeisos, 
or lie, of the Gnostic pretenders to illumination, whose works of 
darkness belied their professions. 

But this new life of Love to God and of Love to man in God 
is true, genuine, really and vitally subsisting, and visibly mani- 
fested, aud effectually energizing in Christ, Who is the New Man, 
and in you, who are new creatures in Him; in Him Who is the 
Head, and in you His Members; for Love is the element which 
knits all together in one another and in Him, and is therefore the 
bond of perfeciness. Col. iii. 14. 

— 87: 4 oxorla wapdyera:] because the darkness is passing 
away (see v. 17), and the true light already shineth. Therefore 
this old commandment which ye have from ihe beginning is, tn a 
certain sense, new: it is renewed and resfored in Christ and the 
Gospel; because the darkness of error and sin which usurped its 
place and clouded it over, is now passing by (xapdyera), being 
dispersed by the sunshine of the Gospel, as mists and clouds are 
by the sun’s rays; and the light that ts irue shineth. 

Observe the adjective adA7Oixdy, true, as opposed to what is 
counterfeit and false; see above on John xvii. 3, and below, v. 20. 
The Gnostics pretended to have Jigh?, to have epecial illamina- 
tion; but their light is a false light, it is the light of ‘‘ wandering 
stars, to whom is reserved the blackness of darkness” (Jude 13). 

The darkness is the darkness of the.Old Man ;; the light is 
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that of the New Man. Aa the Apostle says, “ Ye were sometime 
Darkness, but now are ye Light in the Lord. Walk as Children 
of the Light.” Eph. v. 8. 14, 1 Thess. v. 5, 6. & Augustine. 

At your Baptism ye were enlightened (épwric@nre. See on 
Heb. vi. 4; x. 32). Ye became children of Light (see on Eph. 
v. 8); ye were engrafted into Christ; and if any man is in Christ, 
says St. Paul, he is a new creature; the old things passed away 
(wapyAGe) ; behold, all things are become new. See on 2 Cor. v. 
17, which text affords an excellent comment on St. John’s 
meaning here. 

Hence we see how natural is the transition to what follows 
in this place concerning the baptismal duties, consequent on the 
baptismal privileges, of all those who by their baptismal burial of 
the old man, and by their baptismal incorporation into the New 
Man, passed from the world of Darkness to that of Light. 

10. xa oxdydaror ev aire obx Lori] and there ie no slumbling- 
block in him. A significant saying. Observe dv aitg, in him. 
Whosoever hateth his brother, walketh in darkness, and carrieth 
his own stumbling-blocks in Aimse(f; he hath them in his own 
heart, in his own evil passions, envy, hatred, and malice. There- 
fore he must fall: so to speak, he carries his fall along with him. 
As 8. Cyprian well says (de Zelo, § 4), He who hates his brother 
is his own enemy. He is the enemy of his own soul. If you 
hate your brother he may avoid you, but you cannot fly from 
yourself. Wherever therefore you are, you have an adversary 
within you, you have an enemy always in your own bosom; 
but whosoever loveth his brother, abideth in the light, and there 
is no s/umbling-block in him. He has the element of light 
around him, and he has no stumbling-block in Aim. 

Compare the prophetic declarations of Ezek. xiv. 3. These 
men have set up their idols in their own heart, and put the 
stumbling-block of their iniquity before their own face; cp. v. 7. 
Idole and stumbdling-blocks are usually external, and erected by 
others, but these men bring forth idols and stumbling-blocks for 
themselves out of their own Aearis. So great is their sin and 
blindness. 

The beauty and force of these expressions are obvious: and 
the preposition ¢v is to be taken in its literal sense; which is 
well expressed by Bengel: ‘he who Aates bis brother is a stum- 
bling-block ¢o himse{f. But he who /oves, walks at ease and has 
a clear road before him.” 

12. ypdpw suiv, rexvia] I write to you, my little children, 
whom I have dJegotéen in Christ (cp. note above, ii. 1). The 
word rexvyla, little children, is to be distinguished from the word 
wasdia in v. 18. 

The word rexvfa describes the spiritual relation in which aii 
his hearers and readers stand to the Aposiéie, their spiritual father. 
Bee v. 1. Cp. 1 Cor. iv. 14, réxva pou &yarnrd. 1 Cor. iv. 17. 
Eph. v. 1. 1 Thess. ii. 7. 11. Philem. 10. 

But the word wa:3la, children, describes their childhood as 
compared with the mafurer age of others here mentioned, viz., 
young men and fathers. 

This distinction may be marked in English by prefixing 
‘s my ” to the tranalation of rexyia. 

Observe now the order of the address here ; 

He first says, I'pdow duiv, rexvia. This is the general 
address, applicable to all. They are all dear to bim as his little 
children. 

Next this arrangement follows : 

Tpdpw duiv, warépes. 
Tpdow tpiv, veavlonot. 
“Evypava buiy, wardla. 

Then the following : 

"Eypava tuiy, wardpes. 
“Eneaya ipiv, veavioKot. 
Na:dla, doxdrn Spa der}, v. 18. 

Lastly, the series is summed up by the same address as that 
which degan the series,—xal viv, rexvla, udvere dv abe, v. 28. 
Thus the whole series takes the form of seven, and is closed by an 


eighth, the octave of the first. Compare the note on the Beati- 
tudes (Matt. v. 3); and on the symbolical meaning of the number 
seven and eight, see on Luke xxiv. 1, and on 2 Pet. ii. 5, and 
Jude 14. 

— 81: dpdwvra: syuiv] because your sins have been forgiven 
you for Hie Name’s sake. This is the ground of his general 
address to all his spiritual children ; the forgiveness of their sins 
through Christ. That forgiveness had been imparted to them by 
Christ at their Baptism. See Matt. xvi. 19. Acts ii. 38; xxii. 14. 
Eph. v. 26, and Bp. Pearson, Art. ix., “‘ those who are received 
into the Church by the sacrament of Baptism, receive the remis- 
sion of their sins of which they were guilty before they were bap- 
tized.” Cp. Bp. Wilson here. 

Thus the beloved disciple, the Apostle and Evangelist, St. 
John, instructs Christian Preachers to build their addresses, in 
Sermons and Exhortations to their spiritual children, on the 
foundation of the ‘“‘ One Baptism for the remission of sins.” 

Accordingly, the Church of England says by the mouth of 
ber Bishops, in the Order for Confirmation of her rexvla, ‘ Al- 
mighty and everlasting God, Who hast vouchsafed to regenerate 
these Thy servants, and Aast given unto them forgiveness of all 
their sius.”” 

18. ypdow spiv, xardpes] I write to you, fathers, because ye 
have known Him Who is from the beginning,—the Everlasting 
Word, the Son of God, made flesh for us. He repeats this state- 
ment, for greater emphasis and assurance, against the delusions 
of the false Teachers, who in their professions of superior know- 
ledge, pretended to reveal a femporaé origin of Christ: some of 
them asserting that Jesus was a mere man; and others, that 
Christ was an emanation who resided only for a season in Jesus. 
They pretend to know, and they disseminate their false know- 
ledge; and they profess to instruct you, who are wiser than they 
are; for ye have known Him that is from the beginning (1 John 
i. 1. John viii. 25), whereas they in their ignorance impute a 
beginning to Him Who is from Efernity. 

St. John condemns those who under a pretence of know- 
ledge separated Jesus from Christ, and divided Christ from the 
Only-begotten ; and severed the Only-begotten from the Word. 
&. Irenaeus, iii. 18, ed. Grabe. 

St. John here begins with fathers; then descends to young 
men; and from them to children. 

He declares the important truth, that the highest deyree 
of knowledge to which Christian fathers can attain, is the know- 
ledge of the everlasting Son. And the Jeginning of all knowledge 
in which all Christian children are to be instructed, is the know- 
ledge of God as their Father. God the Father is the Original of 
all blessings which descend throvgh God the Son, dy God the 
Holy Ghost (see on 2 Cor. xiii. 13). His Name is first spoken in 
Baptism. That name begins the Creed. And every Christian 
soul, made God’s child by adoption, cries Abba, Father (Gal. iv. 
6), and all say with one voice, ‘ Our Father, which art in heaven.” 
Matt. vi. 9. 


— ypdow byiv, veavloxoi) I write to you, young men, because 
ye have overcome the Wicked one. This saying is also repeated 
(see v. 14), for the same reason as the former. “ Flee youth/ul 
lusts,” says St. Paul to his son in the faith when young (2 Tim. 
ii, 22); and divine grace triumphs in young men, when by its 
means they, young as they are, conquer the Old Serpent (Rev. 
xii. 9; xx. 2). 

In the seven Epistles of the Apocalypse there is a sevenfold 
promise to him that overcometh. See on Rev. ii. 1. 

This address of St. John to young men comes with special 
force and beauty from him who was the youngest of Christ's 
Apostles, and the Disciple “‘ whom Jesus loved,”’ and who proved 
his own love for young men in a remarkable manner, as is recorded 
by Clemene Alerandrinus, quoted by Eusebius, iii. 20, and 
Chrysosiom, Parenesis ad Theodorum lapsum, i. 11. 

— bypava buiv, wa:dla] I write to you, children, because ye 
have known the Father : see above, the last note but one. 
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Eiz. has ypdyo, I write, here; but &ypaya, J wrote, is in 
A, B, C, G, andin many Cursive MSS., and in the Syriac, Coptic, 
“Ethiopie, Arabic Versions, and Origen, Cyril, and other Fathers ; 
and so Lach., Tisch. 

This word &ypawa does not imply that any former letter 
had been written to them by St. John. It is the epistolary aorist 
used often by the writers of the N. T. (see 1 Cor. ix. 15. Philem. 
21. 1 Pet. v. 12), when they would put themselves in the place 
of the recipients of their Epistles, and look back on the writing 
of the Epistles as a thing past. 

By its use St. John condescends to his readers, and he begins 
with condescension to children. And it is not unworthy of 
remark, that having used the present tense (J write) seven times in 
this Epistle, i. 4; ii. 1. 7, 8. 12, 13 twice; he now adopts &paya 
(I wrote), and continues to use it to the end of this Epistle, 
where he employs it six times: see ii. 13, 14 twice, 21. 26; v. 13. 

15. undé) no, nor yet— 

16. 4 éwiOupla ris capxds] the lust of the flesh, and the lust 
of the eyes, and the vainglory of life, ite self-vaunting and osten- 
tation (see Rom. i. 30. 2 Tim. iii 2. James iv. 16), are not of 
the Father. 

The carnal Appetite, Covetousness, and Pride, these were the 
things by which the Devil endeavoured to overcome Christ at the 
Temptation; and these are the things, in which Christ conquered 
Satan, and has taught us to conquer him. These also were the 
things, which specially characterized those Gnostie deceivers, the 
filthy dreamers, against whom the Apostle warns his disciples. 
See above on 2 Pet. ii. 10. 18; and below, Jude 8. 16. 

18. wa:dla, doxdrn Spa eorly] Children, it is the last time. 
Do not therefore be deceived by those Teachers who now propound 
new doctrines. The Son of God has been revealed in the last 
time (see on Heb. i. 1. Actsii. 17. 1 Pet. i. 20). The Gospel 
which he has preached is God’s /as¢ message to men. You are 
not to look for any new revelation. Whatever is new, is false. 
They therefore who now bring to you new doctrine are not fol- 
_lowers of Christ, but of Antichrist. See above on Gal. i. 8, 9. 

We are not to infer, with some Expositors, from this ex- 
pression (the last time), that the Apostle believed that the end of the 
World was close at hand. The appearance of Antichrists in con- 
siderable number (woAAol) was an evidence —not, that the end is 
immediate, as those Expositors allege to be St. John’s meaning— 
but that the present dispensation is the Jas¢. Satan now musters 
all his forces for a struggle; for, when ¢Aaf conflict is over, he 
will have no other opportunity of contending against Christ. 

— xaos hxobcare Sr: 5 dvrlypioros Epxeras}] as ye heard 
that Antichrist cometh (on this use of the present tense, see 
Matt. ii. 4), even now many Antichriste have arisen, whence 
we know that it is the last lime, or season. 

The coming of Antichrist is a sign of the /ast time: for the 
coming of Antichriet is to be followed by the coming of Christ. 
‘* Venit Antichristas, et supervenit Christus,”’ §. Cyprian, Ep. 58. 
But how long ‘the last time’’ will be, it is not for us to know 
‘see Acts i. 7). Time, which may seem long to us, is but an hour 
to God (see 2 Pet. iii. 8). Hence St. John uses the word Spa, 
hour, here. It may seem long now, but when it is past, it will 
seem only like a watch in the night (Ps. xc. 4). 

Elz. has the article 6 before dyrlypiocros, and so A, G, K; 
but it is not in &, B, C. 

(1) St. John alone uses the word Antichrist, and he uses it 
only in his Epistles, where it occurs five times (ii. 18 twice, 22; 
iv. 3. 2 John 7). It is never used by St. John in the Book of 
Revelation. 

The word ‘Ayri-xpioros signifies one who opposes Christ: 
dvarvrlos Te XpiurrgG (Theophylact); ‘Christi rebellis” (Ter- 
tullian, Preescr. c. 4); ‘‘contrarius Christo” (Augustine); see 
Liicke, p. 190. Huther, p. 105, and Dean Trench, Synonyms 
N. T xxx. pp. 120—125. 

Every one who sets himself against Christ, is an Anii- 
christ: he may, or may not, set himself in the place of Christ. 
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Cp. Wetstein, p. 717, and Suicer on the word ’Avr{-ypicros, i. p. 

It is not necessary that he should do so, in order to be an 
Antichrist. And indeed the character assigned by St. John in 
his Epistles to Antichrist properly so called, is one of open 
hostility to the Divinity and Husanity of Christ; but is not one 
of assumption of His attributes. 

The general opinion of the Fathers was that a personal 
Antichrist would appear a short time before the second Coming 
of Christ. See Jreneus, v. 26. 30, Stieren; pp. 437—425, Grabe. 
S. Hippolytus, de Christo et Antichristo, pp. 1— 36, ed. Lagarde. 
Origen c. Cels. vi. p. 499, and in Matt. xvii. 8. Chrysostom in 
Matt. xvii. &. Hilary in Matt. xx. &. Cyril. Hieros. Cat. xi. 
S. Greg. Nyseen in Eunomium, Orat. xi. 8. Jerome in Dan. vii. 
and xi., and Quest. xi. ad Algasiam. 8S. Augustine in Ps. ix.; de 
Civ. Dei xx. c. 19; c. 20. S. Gregory, Moral. in Job xi. 9; xiv. 
Ll; xx. 25. Homil. vii. and xxix. in Evangelia. 

This opinion, commended by such authorities, is entitled to 
respectful attention; but it is our duty to be circum in the 
acceptance of any interpretations of unfulfilled prophecy. See 
on John xxi. 23, and note on 2 Pet. i. 20, whence it appears that 
even the inspired Prophets were not able to inferpret their own 
prophecies. See also below, on Rev. xvii. 1. 

St. John’s argument is this, It ie the last lime (pa), and es 
ye heard that Antichrist cometh (i. e. in the last time), and as ye 
see that many Antichriste are already come, therefore we know 
that thie is the last time. 

St. John therefore recognizes the fulfilment of the prophecy 
concerning the coming of Antichrist, in the appearance of many 
Antichrisis who are already come. He therefore appears here to 
represent Antichrist as an incorporation of those who set them- 
selves against Christ. Cp. Gicumen. in iv. 3. Damascen. de 
Orthod. fide, iv. 27. And this opinion is confirmed by what he 
says (v. 22), ‘this man is the Antichrist, he that denieth the 
Father and the Son.’’ See also iv. 3, and 2 John 7. 

The same is the doctrine of St. John’s scholar, S. Polycerp, 
in the only passage of the Epistles of the Apostolic Fathers, where 
the word Anfichrist is found. ‘‘ Whosoever doth not confess 
that Jesus Christ is come in the flesh, is Antichrist.” Polycarp, 
Philipp. c. 7. 

This is also in accordance with St. Paul’s prophecy concern- 
ing the ‘‘ Lawless One,” or “ the Man of Sin,’”’ which represents 
a form of evil, displaying itself in a continuous series of persons, 
who are, as it were, incorporated and personified tn one; see the 
note above on 2 Thess. ii. 3—12. 

In like manner, it seems that the word Antichrist represents 
a succession of persons in different times, animated by a spirit 
of violent hostility to Christ. So Lange, Baumgariten-Crusius, 
and Bengel, who says, Where St. John speaks of Antichrist, or 
the Spirit of Antichrist (iv. 3), he signifies the enemies of the 
truth united together—‘‘ sub singulari numero omnes mendaces 
et veritatis inimicos innuit ’’—that is, he comprises in this term 
all the enemies of the Christian truths which he is inculcating. 

It is however consistent with such a proposition to believe, 
that the Spirit of Antichristianism may develope and consummate 
itself eventually in some extraordinary nal antagonism to 
Christ. Time, --the great Interpreter of Prophecy,—will show. 

(2) It has been supposed by some, that Antichrist, as de- 
scribed by St. John in his Epistles, is the same Power as that 
which is delineated by St. Paul as ‘the Man of Sin.” 

But in interpreting the prophecies of Scripture, care must be 
taken to adhere to the language of Scripture. The assumption of 
identity where it does not exist has been a fruitful source of error. 
St. Paul never uses the word “ Antichrist ;"’ and the attributes of 
Antichrist and those of the Man of Sin, as described by Se. John 
and St. Paul respectively, do not correspond accurately to each 
other. 

In the character of Antichrist, St. John describes an Feftdel 
opposition to Christ, an open, impious dental of the Father and 
of the Son. There is nothing secret,no Mystery, there. Bat in 
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the description of the Man of Sin, or the Lawless One, St. Paul 
represents a Mystery (2 Thess. ii. 7), something secret and 
sacred; a spiritual power, working miracles, and sitting in the 
Church of God. See above, on 2 Thess. ii. 3—12. 

lt is by no means impossible that the two Powers, described 
by the two Apostles respectively, may eventually coalesce. Time 
will show. But the Apostolic descriptions of them are definite 
and distinct; and it is the duty of an Expositor of Scripture not 
to ‘‘ be wise above what is written ”’ (1 Cor. iv. 6), and to com- 
pare spiritual things with spiritual (1 Cor. ii. 13), and not to con- 
found things which are dissimilar, especially in the interpretation 
of Prophecy; lest the benefit be lost which might otherwise be 
derived from its warnings, and from the evidence it affords to the 
truth of the Gospel. 


Further, there is reason to believe that St. Paul in his 
Prophecy (in the second chapter of the Second Epistla to the 
Thessalonians) ts describing the same power as that which is 
described by St. John in another place, viz., in the Book of Reve- 
tation; where the word Antichrist never occurs. There ts a 
remarkable similarity of features and language in fhose two de- 
scriptions: see Rev. xvii. 5. 7, compared with St. Paul’s words, 
2 Thess. ii. 7; and Rev. xiii. 11. 13 with 2 Thess. ii. 9; and Rev. 
xvii. & 11 with 2 Theas. ii. 3; and Rev. xiii. 4 8 with 2 Thess. 
ii. 4; and see the notes below on Rev. xvii. 7, 8. 

The resemblances between those two descriptions of St. Paul 
and St. John strengthen the belief that they refer to the same 
power; and they also confirm the argument derived from the 
discrepancies in the other descriptions which have just been men- 
tioned, that the powers delineated by them are not the same. 

19. d& nucw e&7ACav] They went out from us, but they were 
not of us. 

St. John here announces the fulfilment of what had been 
rophesied by St. Paul in his farewell address to the Epbesian 
resbyters at Miletus, ‘‘ that out of their own selves would men 

arise, speaking perverse things, to draw away the disciples after 
them ”’ (Acts xx. 30). 

The many Antichrists here described are the Heresiarchs of 
St. John’s age. He says that they went out from us; and this 
was specially applicable to the father of the Gnostics, Simon 
Magus, who was baptized by St. Philip the Deacon at Samaria 
(see on Acts viii. 9—18), and who is called an Antichrisé by the 
ancient Fathers; see S. Cyril. Hierosol., Catech. vi. p. 53, and 
Dr. Hammond here, and Tillemont, Hist. Eccles. ii. p. 19. 

The same was true of another Heresiarch of the same age, 
Ebion, to whom Tertullian applies St. John’s words. In his 
Epistle, St. John calls them Antichrisiz, who deny that Jesus is 
come in the flesh, and that Jesus is the Son of God. The former 
proposition is denied by Marcion, the latter by Edion; see Ter- 
tudlian, Preescr. Heret., c. 33. 

St. Jerome affirms that St. John directed this censure also 
against another Heresiarch of the Apostolic age, Cerinthus, who 
arose wilhin the Church, and opposed the Apostles (see on Acts 
xv. 1), and of whom there is an historical record, that he was 
personally known to St. Johu at Ephesus; and that when St. 
John had gone into a bath there, and heard that he was within it, 
he quitted it immediately, saying, ‘‘ Let us depart, lest the bath 
fall on us, now that Cerinthus, the enemy of the iruth, is there.’ 
See S. Irenaeus iii. 3. Eused. iii. 20. Theodoret, Her. Fab. ii. 3. 
Cerinthus made a distinction between Jesus and Christ. 

See also the important testimouy of S. Jrenaus (iii. 18, 
Grabe), who cites this passage (vv. 18—22), and applies it to the 
Gnostic Teachers of that age who arose within the Church, viz., 
Simon, Ebion, and Cerinthus. Cp. Estius here, p. 1217. Dr. 
Hammond here, p. 828. Bp. Bull, Jud. Eccl. Cathol. ii. 6, p. 44. 
Dr. Waterland on the Trinity, vol. v. chap. vi. p. 187, and above, 
Introduction to this Epistle, pp. 988—101. 

— penerfxeccay by] they would have remained with us. If 
they had been really of us—living and sound members of the 
mystical body of Christ—they would have continued in it. Con- 
tinuance is an essential condition of vitality. He who quits the 
Church proves himself to be an unsound member of it; ‘“‘ nemo 
sapiens nisi fidelis; nemo Christianus, nisi qui ad finem per- 
severaverit.”’ Tertullian, Prescr. 3. 

This saying of the Apostle gives no countenance to the pre- 
destinarian notions of final perseverance. The terms here used, 
viz., going out, and abiding, are significant of free will. See 
Didymus here, who observes that they who went out, went out 

Voc. I.—Parr IV. 


by their own choice, not by any fatal necessity. They who re- 
mained, remained, not because they were forced, but because 
they availed themselves willingly of God’s grace which enabled 
them to do so. 

— GAN’ Iva havepwo8aow] they went out—i.e., their going 
out was permitted—in order that they might be manifested that 
they are not ali of us. The emphatic word is gavepwhdou, and 
the use of éxe—denoting origin from, and appurtenance to—may 
be illustrated by 1 Cor. xii. 15, 81: obs eit xelp, ov elul ex Tov 
oduaros, and see below, iii. 12, Kdiv é€x rod woynpot qv. Com- 
pare the words of St. Paul (1 Cor. xi. 19), ‘‘ There must also be 
heresies among you, in order that they, who are approved, may 
be made manifest among you; where the conjunction Ya, as 
here, marks the design of God in permitting Heresies and 
Schisms to exist (cp. note above on 2 Cor. iv. 7), and suggests 
the uses which the faithful ought to make of heresies and schisms. 
Cp. Tertullian, Prescr. 3, where he cites these words of St. 
Jobn. 

A special benefit accruing from the going out of these 
Herctics, and from their overt opposition to the doctrine of 
Christ, and from the public manifestation of them to the world 
in their true character (as Simon Magus was made manifest in his 
opposition to St. Peter at Rome. Eused. ii. 15. S. Cyril, Catech. 
c. vi. Arnobius, ii. p. 50. Maxim. Taurin., Hom. 54, p. 231. 
S. Epiphan. ber. 21. Philastr. c. 29. Tillemont, i. p. 76), was 
this, that the Heathen were thus disabused of their notion, that 
the Christian Church herself was identified with these Heretics, 
and was accountable for their erroneous teaching and profligate 
living. St. Peter says, that through them the Way of Truth 
would be evil spoken of (2 Pet. ii. 2); and Theodore? asserts (her. 
fab. ii. preef.) that ‘“‘the Teachers of those heresies’ (such as 
Simon Magus and Cerinthus, whom he specifies) ‘‘ were called 
Christians, and that many persons imagined that al? Christians 
were guilty of ‘heir enormities.”’ 

Some expositors suppose that od wdyres here is equivalent to 
none: cp. Matt. xxiv. 22. But this appears to be an incorrect 
rendering, and is not authorized by the ancient Interpreters. 

St. John says that their going out was the proof that they 
are not all of us: cp. 2 Thesa. iii. 2. They all pretend to be of 
us, and the Heathen confound them with us. But their secession 
Jrom us, and opposition to us, clearly prore that they are not ail 
of us. Some false teachers there are still, who propagate heresies 
in the Church. They are Tares in the Field, but as long as they 
are tn the field, it is not easy to distinguish them from the wheat. 
They are not of us, but they are manifested as such by going 
out from us. And the going ouf of those who have left us, and 
who resist us, is a manifest token to all men, that they and their 
associates are not all of us, as they profess to be, and as the 
Heathen suppose them to be; and as even some of the brethren 
in the Church imagine that they are, and are therefore deceived 
by them. By their going out they are manifested in their true 
light; and by their opposition to us, Truth is distinguished from 
Error, and Error from Truth. 

20. duels xpioua Exere] ye have an unction from the Holy 
One, Who is anointed with the oil of gladness above His fellows. 
See Heb. i.9. Cp. By. Pearson on the Creed, Art. ii. p. 178. 
His unction flows down on you His members, and therefore, when 
& name was to be given to the disciples to distinguish them from 
all others, they were called Christians. Acts xi. 26. 

Ye have a chriem from the Christ. They, the heretical 
teachers, are members of Antichrist. 

Ye are anointed in Him Who has consecrated you with His 
unction, and made you kings and priests to God. Rev. i. 6. 

This language of St. John is the more remarkable, because 
it is addressed to wa:dia, pueruli, children. Children have an 
unction from the Holy One, in their Baptism, when they were 
made members of Christ. ‘‘ Kam unctionem spiritualem habent 
pueruli, namque cum baptismo conjunctum erat donum Spiritfis 
Sancti ” (Bengel), and in their Confirmation, called xplois rererw- 
Tinh, See Bp. Wilson here. 

— «al ofSare wdvra] and ye know all things. Ye, even though 
children in age, are the ¢rue Gnostics, for ye know Christ ; whereas 
they who pretend to know every thing sre mere babes. Cp. 
John xiv. 26. They, the so-called Gnostics, pretend to know- 
ledge and to teach you; but they know nothing, and walk in 
darkness, v. 11. See above, 1 John ii. 3, and below, ev. 21. 27 
of this chapter, and on Jude 5. 

This language is adopted by St. John’s scholars, S. Ignatit:s 
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and 8. Polycarp, in their Epistles. dy od3ty AavOdve: dpuas, 
Ignat. ad Eph. 14. ‘“ Nihil vos latet,”” Polycarp, ad Phil. 12. 

23. rls dori 5 Wetorns] who is the liar, but he that denieth 
that Jesus is the Chriet? Who is the liar? Who is the Anti- 
christ, in whom /he lie, of which St. John speaks, is summed up? 
Who is he, that has ¢Aaf character, as distinguished from, and 
opposed to, those who hold the Truth? On this sense of the 
definite article, see on John iii. 10; xviii. 10; and Winer, § 18, 
p- 97. Compare the words of Tertullian, maintaining from these 
words of St. John the doctrine of the Trinity, against Praxeas, 
Cc. 27. 

Ye who are true Christians have an unction from the Holy 
One; ye are God’s anointed ones; ye are even called xpioro), by 
virtue of your union with Christ (see Ps. cv. 15); ye make up 
one body in Christ, see on Gal. iv. 19; and Rev. xii. 5. They 
are dyr[-xpioro:, they make up one body of Antichrist. Cp. Bp. 
Pearson, Art. ii. pp. 190—196. 

— obrds dori 6 detixpiocros] Thie (i. e. he who denieth that 
Jesus is the Christ) te the antichrist, who denieth the Father and 
the Son. Cerinthus and his followers denied that Jesus was the 
Christ, dividing Jesus from Christ; and they denied the Son, 
because they did not acknowledge that Jesus was personally united 
with the Word, the Eternal Son of God; nor that the Word 
was the only-begotten of the Father; and so they disowned the 
divine Sonship of Jesus and Christ, and thus they denied the 
Father and the Son. See S. Ireneus, iii. 18, Grabe, and Dr. 
Waterland, v. p. 188, and above, Infroduction, p. 100. 

Ebion denied the divinity of Jesus. Simon Magus affirmed 
that he himeelf was the Father and the Son in different manifes- 
tations, and he denied the reality of Christ’s humanity. See 
above on 2 Pet. ii. 1, and Bp. Pearson on the Creed, Art. iii. 
p. 301, note. Thus they were Antichrists, denying the Father 
and the Son. 

Ye are members of Christ, ye are one body in Him. Ye 
are one man in Him (see Jobn xvii. 11. 21. 1 Cor. x. 17); they 
are members of Antichrist, and make one body in him: they are 
the Antichrist. See on v. 18. 

They are called Antichrists, who fall away from the Church 
of Christ, and teach what is false concerning Christ, in order to 
be leaders in Heresy. Didymus. 

23. was 5 dpvotdpevos roy Tidy] Every one who denieth the 
Son hath not even the Father, because the essence of a Father is 
to have a Son; and if the filial relation of Jesus Christ to God 
is denied—as it is denied by these Antichristian teachers—the 
paternity of the Father is denied also. See above, Introduction, 

. 100. 
J The words of the Apostle here manifestly refer to the dogmas 
of Cerinthus and Ebion. Bp. Bull, Jud. Eccl. ii. sect. 5. 

— 5 duortryar—fye1}] he that acknowledgeth the Son hath 
the Father also. These words are printed in ttalice in the Autho- 
rized English Version; but they are found in the text of the 
oldest Greek MSS., e. g. A, B, C, and in many Cursives, and in 
Clement, Origen, Athanasius, Cyril, in the Syriac, Vulgate 
(many wee and Arabic Versions ; and are received by Griesé , 

cholz, Lack., Tisch. 


35. rh» (hy thy alévnoy] On the apposition, see Phil. iii. 
18. 2 Cor. x. 13. Winer, § 59, p. 469, note on John viii. 25. 

27. ob xpelay ixere] ye have not need that any one should 
teach you. This is said against the false Teachers (v. 26). They 
profess to teach you some new thing, but ye know already all that 
is necessary for life eternal; their knowledge (yrsors) is folly, 
and their new doctrine leads to destruction (see above, v. 20) ; 
but your knowledge and faith will bring you to glory. 

— pévere dv abr] ye are abiding in Him. Elz. hae pevecre, 
but pévere is in the best MSS. Some Expositors take pévere as 
an imperative, but the indicative seems preferable here ; he exhorts 
them further to adide, in v. 28. 

38. xal viv, rexvla] and now, my little children, abide in 
Him. He returns to the general term of address, little children 
(see ii. 12), and assures all his spiritual children that they have 
no need of learning any new doctrine (see ov. 21—27), but it 
: their duty to abide stedfast in fhe old. See Jude 3, and Rev. 

- 24. 

— fva— py aloxvrOGper as” abro) in order that we may not 
be driven to shame from Him, and by Him, st His Coming ; ss 
He Himself says in the Gospel that the wicked will be. Mark 
viii. 38. On this force of awd, see Winer, § 47, p. 332. Cp. 
the use of awd in Ecclus. xxi. 22, and of éx in Rev. xv. 2. 

20. day elBijre] if ye know that He is righteous, ye know that 
every one who hath been born of Him ie righteous. Uf ye know 
(ei37re), as a doctrine of the Christian faith, that He is righteous, 
ye are sure by analogical inference, from your own al ex- 
perience and cognizance (yivéonere), that whoever has been 
really born of Him, whosoever is His genuine offspring, te also 
righteous; and consequently ye are sure, that the Gnostic 
teachers and their votaries, who profess to be children of Christ, 
and yet live ungodly lives, assert what is false. See below, iii. 
7—9, 6 woty 8ucasoctyny Bleads dori, xaOds Cxetvos Binads 
doriv, K.T.2r. 

On the distinction between the words ei8éva: and yiwdexes, 
see above, ii. 3. 

Some Expositors render yivdoxere by know ye, in the im- 
perative mood; but this seems to be inconsistent with St. John’s 
declaration above, vv. 20, 21. 


Ca. III. L. worarhy dydrny 88exer}] what kind of iove hath 
the Father given to us; to us, who were enemies to Him, Rom. 
v. 10. Col. i. 20,21. 1 John iv. 10. Bp. Pearson, Art. i. p. 51. 
His love to us was a free gift, Rom. v. 16; in order that we 
should be called sons of God. He sent His Son to take our Fiesh, 
in order that, by faith in Him, we might become sons of God, 
réxva @eov, John i. 12. On worawds, see Matt. viii. 27. Lake 
i. 29. 2 Pet. iii. 11. Cp. Clemens R. c. 35. 

— KxdAnOaper] Some MSS. (A, B, C) add «al écper, bet per- 
haps this is a gloss from v. 2. 

— db xdcpos od ywdone: huas) the world knoweth us not. Do 
not therefore be ised and dismayed, that you are hated and 
persecuted by it, see v. 13, and cp. our Lord's words, John xv. 
19; xvi. 33. 

2. viv téxva @eod dopev] now are we children of God, beiug 
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made such by the Incarnation of His Son, and by faith in Him. 
Jobn i. 12. 

— day pavepwOi] when He shall be manifested ; i. ©. Christ. 
On this use of dxeivos, see ii. 6, and cp. Col. iii. 4. The nomi- 
native to gavepwj is contained in abr¢, and cp. v. 5, éxeivos 
(i. e. Christ) épavepéOn, and v. 8, épavepad0n 6 vlds Tov Beov. 

— Syou abtrg dodpeOa] we shall be like Him. See Phil. iii. 
21. Col. iii. 4. 

— dydueba abrdy] we shall see Him appearing. On the sense 
of Sxropuas, see note on John xvi. 16. Rev. i. 7. We shall then 
sce Him as He iy; that is, as God as well as Man, in all His 
glorious attributes of perfect holiness and love. We shall see His 
Jace (see Rev. xxii. 4), and therefore we know that we shall be 
like Him ; for only they who are like Him will have the beatific 
vision of God. Matt. v. 8. 1 Cor. xiii. 12; xv. 49. 2 Cor. iii. 
18. Col. iii. 4. 

Let us therefore so live, that when He shall come again, we 
may be able to behold Him, as He is, in all the fulness of His 
grace and glory. Cassiodor. 

The editions generally have ¢or{; but frr:, he is, or existe, 
in His own essence, seems preferable, as more emphatic. 

38. dx’ abr¢] upon Him, Christ Jesus, Who is our Aope (1 Tim. 
i. 1). He only is the foundation, upon which our hope is built. 
Cp. Rom. xv. 12, and Heb. vi. 18, and the words of one of St. 
John’s disciples, “‘ Let us cleave continually to our hope, which is 
Christ Jesus.”’ S. Polycarp, Ep. ad Phil. 8. 

— ayvi(e: daurdy] halloweth Himse(f, as Christ is holy. Cp. 
John xvii. 19 (ayid(w duaurdy), 24, and Rom. xii. 1. 1 Pet. i. 16. 
sa one who hath the hope of beholding Him sanctifieth him- 
self, by separation from the world and by self-dedication to God ; 
halloweth himself, as He is holy; for “ without holiness no man 
shall see (&yera:) the Lord,’’ Heb. xii. 14. 

4. dvoulay] lawlessness ; for where there is no Jaw, there is no 
sin. See Rom. iv. 15, and cp. Bp. Pearson, Art. x. pp. 670, 671. 
Bp. Sanderson, iv. 74. 94. 190. 

‘6 Every one who worketh sin, worketh also lawlessness.” 
This assertion is directed against the Ebionites (see Ireneus, p. 
103, Grabe) and Cerinthian Gnostics, who professed a reverence 
for the Law of God. 8t. John argues, that it is vain for them to 
allege that they revere the Law, when they commit sin. There- 
fore, let them not deceive you by this allegation, see v. 7. 

5, 6. xal of8are] and ye know that He was manifested in order 
to take away our sins (see John i. 29), and in Him sin doth not 
exist. Every one that abideth in Him sinneth not; does not 
live in sin; does not allow himself in the wilful and habitual 

ice of sin. See below, v. 9, and above, 1 Tim. v. 20, and 
Bp. Wilson here: every one that sinneth hath not seen Him, nor 
known Him. 

St. John’s meaning here is illustrated by the language of his 
disciple, 8. Ignatius. ‘‘ No one who professeth faith, sinneth ; 
and no one who hath love, hafeth. They, who profess themselves 
Christians, will be manifested by what they do.” S. Ignatius, ad 
Ephes. 14; and this is the sense assigned to St. John’s words by 
8. Jerome in Jovinian. ii. c. 1, and contra Pelagianos, i. c. 3. 

Here then is another caution against the Gnostic Teachers, 
who professed to believe in Christ, and pretended to superior 
knowledge of divine things, and yet indulged themselves in the 


commission of sin, and denied Him by their evil lives. Cp. Titus 
i. 16. 2 Tim. ii. 19; iii. 5. 

7. rexvla] my little children, let no one deceive you ; as these 
Gnostic teachers endeavoured to do. Cp. ii. 26, ‘These things 
I write concerning those who are endeavouring to deceive you.” 
Here is the clue to the interpretation of these verses, which cannot 
be understood without reference to their tenets and practices. 
See the next note, and the formula u} rAavacbe, James i. 16. 

— 6 roy thy Bixaoobyny]) he that worketh righteousness is 
righteous, like as He (Christ) is righteous: a sentence directed 
against those deceivers, such as the followers of Simon Magus, 
who said that they could please God without righteousness; and 
that, whatever might be the case with others, who had not their 
spiritual gnosis, they themselves had no need to work righteous- 
ness, but that they would be saved by grace, whatever their works 
might be. ‘‘ Liberos agere que velint; secundim enim ipsius 
(Simonis) gratiam saivari homines, sed non secundim operas 
justas.” S. Ireneus, i. 20, Grabe. S. Hippolytus, Philos. 
p- 175. Epiphan. her. xxi. Theodoret, her. fab. i. c. 1, who 
testifies that on the presumption of the indefectibility of special 
grace within themselves, they fell into all kinds of lasciviousness. 
Here is a warning to many in modern times, especially to the 
followers of Methodism. 

8. 3b woiwy 7. Guaptiay] he that worketh, or maketh sin ; xody, 
a strong word describing habitual design and actual habit of life, 
not an occasional lapse on the road, but a wilfal and presumptuous 
self-surrender to sin, as a trade or profession; like that of Ahab, 
‘“‘who sold himself to work wickedness.”” 1 Kings xxi. 25. 

— els rovro épavepé6n) for this purpose the Son of God was 
manifested, that He might destroy the works of the Devil. A 
third argument against these Gnostic deceivers, who are doing 
the work of the Devil (vp. 8), and opposing the purpose of the 
Advent of Christ, and thus proving themselves to be Antichrisés. 
This use of the word Ade, applied to the destruction of what is 
evt/, is found in the Epistle of St. John’s scholar, &. Ignatius, to 
St. John’s Church of Ephesus (ad Eph. i. 3), Aderas BAeOpos, 
dr ber o aca payela (ibid. c. 19). 

9. was 5 yeyevynuévos ex Tod @eot ayuapriay ob woe] Every 
one who hath been born of God doth not work sin, doth not 
work it, as his habitual work, ob ro.ei, see v. 8; “ doth not know- 
ingly live in sin’’ (Bp. Wilson), because His seed (God's) abideth 
in Aim: a sentence directed against the deceivers who called 
themselves an elect seed, and incapable of sin. Cp. Irenaeus, i. 12; 
Grabe, p. 31, and note above, i. 7; below on Jude 19. 

Observe the perfect yeyerynpévos, indicating that the filial 
state, which commenced when he was regenerate, continues ; 
cp. Winer, § 40, p. 243; above, 1 Cor. xv. 4. 2 Cor. i. 15; v. 17. 
Col. i. 16. 1 Tim. ii. 15; v.5; and see the next note; and below, 
v. 18, 

— «al od Stvara: Guaprdvew] and he cannot be a sinner, be- 
cause he hath been born of God. 

The supposed difficulty in this A ser is to be removed by 
due attention to the tenses used. Such attention would have pre- 
served the Church from much erroneous teaching and profitless 
controversy. 

St. John uses the perfect tense here: he does not say ¢-yev- 
vhOn, he wae born; but ee he Aath been born, and ‘the 

2 


116 


ich. 4. 8. 


1 JOHN Ill. 10—17. 


b' “A a ‘ 
101° Ey rovrw davepa éott Ta Téxva TOV Beov Kai Ta Téxva TOU AtaBdXov. 


~ € “ ” 5 V4 > ¥ > ~ ~ A € b} 9 Ste A 
IIas 0 pn Towyv OtKatoouvny ovK eaoTW EK TOV Beou, Kal O py ayaTwy TOV 


xk John 138. 3. 
12. 


& 15, 12 2 
dyaTapwev addyAous: |?! 


adedpov avrov. 


ao ‘\ 3 A }1 k ¢ Ld 3 ‘ e€ > ? a > oe > 3 3 ~ 9 

ekghov avrov OTL avTn E€oTiv ) ayyedia HY AKovcaTE am apyns, wa 

ov KaQws Kaiv ex tov movnpov Hv, nai eodate Tov 
‘ 

Kai xapw tivos eopager abrov ; tt Ta Epya avrov tornpa 


hv, Ta S€ TOV adeAHov avrov Sixata. 


m Jobn 15. 18, 19. 
& 17, 14. 
n Lev. 19. 17. 


> “~ ld 3 “A 4 
dyarav péver ev TH Oavary. 


Br E23.  udvovear. 


18™ M7 Oavpalere, ddedqoi, el pet Yas 6 Kdopos. | °“Hyels otdapey ore 
id > “A @ id 3 “ 4 9 > “A ‘ > v4 e “ 
peraBeByxapev ex Tov Bavaro eis THY CwHy, ott dyarrapey TOUS GdeApovs’ 6 p47) 
5° Tas 6 puray tov adeAdov adtod avOpurro- 
4 > 4 “ io 9 A > @ , tL) » “ 37 3 b ~ 
KTévos €oTt: Kal oldare OTe Tas avOpwiroKrdvos ovK exer Cunjy aidvioy ev avT@ 
3 a ~ 
16 P°Ey rovT@ eyvaKapev THY aydrNV, OTL Exetvos UTép Tuav THY 
a la x e “~ “~ ”~ ifs 
yuynv avrov eOnxe Kal nuels Sheitiopey virép Trav adehday tas wuyas Oeivar. 


ch 4. 20. &5.1.179°OG 8 Gy Exyn Tov Biov Tov Kdopov, Kat Oewpy Tov adehddv adrov xpeiay 


life given him at his birth abides in him. See the preceding 
note. 

Observe also he uses here the present infinitive, not the 
aorist. He says, of Bévara: Guaprdvery, i.e. he cannot bea 
sinner. He does not say, od Sévarat auapreiv, he cannot fall 
into sin, by ignorance, error, and infirmity. Such an assertion 
would be inconsistent with the whole tenor of Scripture, for in 
many things we offend ali (James iii. 2), and with St. John’s own 
doctrine in this Epistle, where be says, ‘‘ If we say that we have 
not sin, we deceive ourselves, and the truth is not in us; but if 
we confess our sins, God is faithful and just in order to forgive 
us our sins, and to cleanse us from all unrighteousness,” i. 8, 9. 

On this difference of the present infinitive and aorist infini- 
tive, see Winer, § 44, pp. 296, 297, and Stallbaum there quoted, 
p- 295. Thus, for example, mioretoa is to make a profession of 
faith, or to do an act of faith at a particular time; but riorevew is 
to believe, to be a believer ; SovAetoa: is to do an act of service ; 
Sovaedew, to bea slave; ob8els olxérns Sévara: 8uel Kuplos 
SovAevery, no servant can be a slave to two masters: 80 Guapreiv 
is to commit a sin, but auaprdvew is much more than this, it is to 
be a sinner. 

He that hath been born of God, and liveth as a son of God, 
cannot bea sinner. It is inconsistent with the essential condi- 
tions of his spiritual birth, by which he is dead to sin. It is 
contrary to the nature which he has as a child of God. This is 
well expressed by Didymus here, who says, ‘St. John does not 
assert that the man who has been born of God will never commit 
sin; but he asserts that he does not work sin—Non scriptum 
est non peccabit, sed non peccatum faci/; non idem est peccare 
et peccatum facere ; a child of two days old, by reason of his 
natural childhood, cannot sin, but a child of God cannot bea 
sinner.”” Whoever is born of God doth not allow himself in any 
wilful sin. Dr. Waterland, Serm. xxvii. on 1 John iv. 1. 

Therefore, they who commit sin, on the plea, that being elect 
children of God, they must be saved, whatever they do, contra- 
vene the fundamental law of their existence, and disinherit them- 
selves. See this plea handled by St. Paul, Rom. vi. 1—4, and cp. 
Waterland, Serm. xxvii. 

The word 3évaya: here, as often, does not signify a physical, 
but a moral, impossibility. They that are evil cannot speak good 
things. (Matt. xii. 34.) Christ could not do any miracle at 
Nazareth because of their unbelief. (Mark vi. 5.) How can ye 
believe, who receive honour one of another? John v. 44. Cp. 
John vii. 7; viii. 43; xii. 30; xiv. 17. Gen. xix. 22; note on 
Luke xvii. 1; and on Heb. vi. 4. Compare also what St. John 
himself says below, v. 18, ‘‘ We know that every one who hath 
been born of God sinneth not; but he that was born of God 
keepeth himself, and the Wicked One toucbeth him not.” 

St. John’s meaning here, which is of a controversial and 
polemical character, and must be viewed in reference to the 
errors which he is refuting, is well illustrated by the words of his 
disciple, S. Ignatius, speaking to St. John’s Church, ‘* Let no 
one deceive you. They who are carnal cannof do the things 
which are spiritual; nor can they who are spiritual do the things 
which are carnal. Faith cannot do the works of Unbelief, nor 
can Unbelief do the works of Faith. The works which ye do in 
the flesh are spiritual, because ye work all your works in Jesue 
Christ." S. Ignatius, ad Eph. 8. 

The notions of the Gnostic Teachers and their Votaries are 
thus described by Justin Martyr (c. Tryph. p. 370), ‘‘ Ye deceive 
yourselves and such souls as are like you, who say, that although 
they are sinners, and if they have knowledge of God, God will 


not count their sin ¢o be sin.”’ 
and xxvi. 

10. xa) 6 ph dyardv] and he who loveth not his brother. This 
lack of love was noted by the earliest Christian writers as a dis- 
tinguishing characteristic of these deceivers to whom St. John 
refers. Thus S. Ignatius says of them, ‘“ Observe those who are 
heterodox with regard to the grace of Christ, how contrary they 
are to the mind of God. They have no regard for love,—-zept 
dydens ob péAe: abrois, they do not care for the widow, or the 
orphan, or the hungry, or the thirsty.’’ And he addsas a remark- 
able characteristic, that they abstain from the Feast of love, the 
holy Eucharist, because they did not believe in the reality of 
Christ’s flesh; which was the heresy of Simon Magus and his 
followers. S. Ignatius ad Smyrn. 6. See also S. Irenaeus, i. 20, 
Grabe, and cp. Dr. Wateriand, viii. p. 31, ed. 1823. 

12. od naOws Kdiv] not as Cain was of the wicked one, and 
slew his brother. Let it not be so with you. Be not ye imitators 
of Cain, whom some of these false Teachers extolled. See on 
Jude 11, and Theodoret, beret. fab. i. 15, who testifiea of same 
heresiarchs of sub-Apostolic times, that they asserted that Camm 
had been freed from subjection to the higher power; and they 
asserted the same of Keau, Korah, and even the Sodomi/es, 
and Judas: and he says that in their practice of sins they invoked 
the names of Angels, to whom those.sins were dedicated by them. 
Cp. Epiphan. her. xxxviii. 

14. peraBeBhixanev] we have passed from death unto life ; and 
abide in dife. On this use of the perfect, see v. 9, and compare 
John vy. 24, ‘‘He that heareth my word and believeth on Him 
that sent Me hath everlasting life, and hath passed from death 
into life.” Elz. has roy ad5eApdy after &yaray, but this is not in 
A, B, nor in &, and is rejected by Lack., Tisch. 

16. xa) hyets dpelAoner ixtp Trav adeAgay Tas yuyds Cciva:) 
and we ought to lay down our lives for the brethren: a remark- 
able saying on the duty of Christian Martyrdom. It was probably 
suggested by the seductive tenets of the false teachers (of wAaver- 
Tes, mentioned by St. John ii. 26 ; iii. 7), who courted popularity 
in times of Persecution, by alleging that provided a man had 
knowledge of the doctrines of Christianity as delivered by them. 
and adopted their theories, it was not necessary for him to expose 
himself to any danger in the maintenance of the faith, much less 
to endure martyrdom, and to lay down his life for the brethren ; 
but that he might freely associate with the heathen tn their wor- 
ship, and eat things offered to idols. This was particularly the 
doctrine of the Simonians (see Origen c. Cels. vi. p. 282. Eused. 
ii. 13), and of the Nicolaitans (see Rev. ii. 15. S. Ireneus, i. 23), 
and of the Cerinthians ; see Philastr. hrer. c. 36. 

Tertullian wrote his book called Scorpiace against the<e 
notions, and he refers to this passage in St. John’s Epistle, in 
proof of the duty of Mariyrdom, c. 12. 

— Geiva:] So A, B, C, and Lach., Tisch. The acriet is on 
other accounts preferable to the present, r:Oéva:, the reading of 
Eilz.; see on v. 9. 

The words seem to be imitated in the Epistle of the Church 
of Vienne and Lyons in Eused. v. 1, speaking of a Christian 
Martyr, eb8oxhoas bwip rijs tay GSeApay drodoylas eal thy 
éavrod Beiva: puxthy. 

See Mark 


17. roy Bloy roi xdopov) the world’s good things. 
Luke xv. 12. Remark the contrast between Bios and 


Compare Epiphanius, heer. xxi. 


xii. 44. 
(wh, and this world and the other. He who is not ready to 
bestow a part of the Blos rot xédapov in love to his brethren, 
has no reasonable hope of the (w? alé»os, mentioned v. 15. 

— Kal Oewp7] and beholdeth—looketh quietly upon— some- 
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thing more than ‘seeth.’ Here is a warning for those specu- 
lative philanthropists who write and talk much about the dis- 
tresses of the Poor ‘‘ with word and with tongue,” v. 18, and do 
not set themselves actively about relieving them. 

— Kal relay 74 owAdyxva abrot dx’ abrod] and shutieth his 
bowels of compassion from him ; which he ought to open to him. 

On the word owAdyxva, see Matt. ix. 36. Luke i. 78. 2 Cor. 
vi. 12. Phil. i. 8; ii. 1. Col. iii. 12. On the significancy of the 
preposition and here, cp. ii. 28. Rev. xv. 2. 

This unmercifulness was a characteristic of these heretical 
teachers; see above, on v. 10, and cp. James ii. 15, 16. 

18. rexvia] Elz. adds pov. Not in A, B, C. 

— pndt 19 yAdoop, GA’ ev Epyy] nor yet with the tongue, 
bud in deed. So the best MSS. and Edd. iz. omits +f and év. 

19. xa) dy rotre yvwodpueba (so A, B, C.—Els. yiwwdonopev) } 
and by this stgn or test we shall know that we are of the Truth, 
i. e. that we proceed from, and rest upon, Him Who is the very 
Essence of Truth, John xiv. 6: like children from a parent, or 
streams from a source, or branches from a tree. : 

— Kal EuxpocGev abrot welrouer tas xapdias Huey] and we 
shall assure our hearts before Him, iv His sight, we shall satisfy 
them, and set them at ease, when we examine them, as in the 
presence of Him Who searcheth the hearts. On this use of 
welOce cp. Matt. xxviii. 14. Acts xii. 20. Gal.i. 10. This assurance 
will be produced in us by the visible evidence of Love working in 
our lives. We may not reason from our hearts, and draw 
assurances from them as to the goodness of our lives; but the 
evidence which we see in our lives, when tested by the rule of 
God’s Jaw, may afford a comfortable assurance fo our hearts; and 
such an assurance from our hearts will give us confidence towards 
God See on Acts xxiii. 1. Rom. ii. 15. 

When we find by experience that we love the brethren, not 
in word and in the tongue only, but in deed and truth, then we 
may assure our hearts before Him. Jf we forgive our brethren, 
we may be assured that God will forgive us. Cp. Bp. Andrewes, 
v. 437. 

The word heart here is equivalent to Conscience; as is 
observed by Bp. Sanderson (Lectures on Conscience, Lect. i. 
§ 3, vol. iv. p. 2), who remarks that the Hebrew language has no 
precise term for Conscience, but the Hebrew writers in the Old 
Testament generally use either 15 (/ed), heart, or tm (ruack), 
spirit (cp. 1 Cor. ii. 11), for Conscience. See Prov. iv. 23, 
Keep thy heart, i. e., watch over thy conscience: cp. Prov. xviii. 
15, and Eccl. vii. 22, “‘ thy heart knoweth ;”’ i.e., “ scit conacientia 
tua ;’’ and so St. John here uses the word Aeart; and cp. Bp. 
Taylor, Rule of Conscience, chap. i. art. 8, and Bengel here. 

20. 37: day xarayiwdonn] because,—if our heart condemn us, 
—this is because (81:1) God is greater than our heart, and 
knoweth all things. The condemnation, which our Conscience 
pronounces, derives its force from the greatness of God, Who is 
Lord of our Conscience, and knoweth all things. 

A remarkable declaration concerning the office of Conscience. 
The power of human Conscience proceeds from divine Omniscience. 
Conscience is God’s oraclein the human soul. Its verdicts receive 
their force from His Law, which regulates Conscience; and from 
His judgments, of which the sentences of Conscience are but a 
rehearsal. Conscience syeaks to man; but it Aearkens to God, 
Who is greater than our heart, or Conscience, and knows all 
things ; and because Conscience listens to the voice of the Omni- 
scient, and is the obedient minister of the Almighty Lawgiver and 
Everlasting Judge, Who alone can save and destroy (James iv. 12) ; 
therefore it is, that (8r:) the judgments of Conscience have such 
weight. 

: Every man has received a Conscience from God, which acts 
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as a Deputy and Vicegerent of the Almighty, and as a Preacher 
of His eternal Law, and as a Herald of His Judgments, and dic- 
tates what man ought to do, and calls him to a severe scrutiny 
for whatever he has done, and as a just Judge dispenses rewards 
and punishments, censures or approvals, according to the merits 
of men’s actions, and rehearses to them the future verdicts of the 
Great Day of Assize. 

The state of Conscience is this, that it is placed in the middle 
between God and man; as a servant to obey God, Who is greater 
than the heart, that is, Who is Lord supreme over the Conscience; 
and also as His minister, to issue His commands to man, and to 
take cognizance of his acts (see Bp. Sanderson, Lect. ii. vol. iv. 
pp. 22, 23). 

Conscience is like the Centurion in the Gospel, a man under 
authority, and also having soldiers under him. (Matt. viii. 9.) 
So Conscience is under the authority of God, but it has man’s 
actions under itself. Hence its Power. 

These considerations may solve the difficulties which have 
been supposed by many to exist in this passage, and which some 
have endeavoured to remove by cancelling the second 81, or by 
resolving it into 8, 71, or by reading &1: for it, or by supposing 
that the second 8r: is redundant. See the notes of Welstein, 
Bengel, De Wette, Liicke, Diisterdieck, and Huther, Winer, 
§ 64, p. 513, note. Before the second 87: there is only a common 
ellipsis, instances of which may be seen in Mark iii. 20. Luke i. 
25; xi. 18. John ii. 18. Cp. Winer, § 58, p. 395. 

The word xatra-ywdéoney is a middle term between xar- 
wyopeiv, to accuse, and xaraxplvew, to pronounce a formal judicial 
condemnation ; and is to be explained from yiwdéoxey, to know 
and (ake cognizance of, and from its opposite ovy-ywdexey, to 
pardon, and it signifies to know or to determine by an act of the 
judgment (y»déun) against. Cp. Gal. ii. 11, and Deut. xxv. 1, 
where it is opposed to 8:naoty, fo pronounce just, to acquit. 
Ecclus. xiv. 2, ‘‘ Blessed is the man whom his soul doth not 
condemn,—ob xaréyyw." 

There is a remarkable paronomasia in the words here used, 
yvoordpne0a,—ddy katayivdony nov 7 Kapdla—yivdaonet Oeds 
awdvyra, which assists us to the true sense, as above declared. 

21. day 4 xapfSia] if our heart, or Conscience, doth not con- 
demn us, we hare confidence toward God: because our Con- 
science is His Vicegerent within us, and pronounces judgment 
according to His laws; and therefore its approval is a pledge to 
us of His favour. See the preceding note. 

The word wapinola, freedom of speech, expresses here the 
assurance which a suppliant, who has a powerfal advocate and a 
good cause, has, that his request will be granted. See ii. 28; 
iv. 17; v. )4. Heb. iv. 16. 

On the use of pds here, cp. Rom. v. 1, elphyny Exopnery wpds 
roy Gedy. 

23. afrn i évroA}—Iva micrevoopuery] This is the command- 
ment, that we should believe the Name of Hie Son Jesus Christ. 
See our Lord’s words, recorded by St. John in his Gospel, vi. 29. 

The Heretics to whom St. John refers, either separated 
Jesus from Christ, as the Cerinthians did, or denied that Jesus is 
the Son of God, as the Ebionites, Cerinthians, and Simonians, 
and Docete did. Cp. Waterland, v. p. 189, and Bp. Bull, Jud. 
Eccl. ii. 9, and note above on 2 Pet. ii. 1, and Introduction ta 
this Epistle, pp. 99—103. 

In opposition to these erroneous and strange doctrines, St, 
John declares that this is God’s commandment, that we should 
believe the Name (observe the dative case, cp. iv. 1), that is, 
give credence to, and place our trust in, the name of Jesus Christ 
His Son; i. e. in the man Jesus, acknowledged to be the Christ 

_ and the Son of God. See iv. 15, and v. 1. 
{ 


118 


u John 14. 23. 


a Jer. 29. 8. 
Matt. 7. 15, 16. 


l4 
Col. 2. 18. KOO LOD. 
l Thess. 5. 21. 2 Pet. 2. 1. 3 John 7. Rev. 2. 2. 


1 JOHN IIL. 24. IV. 1,2. 


a “A fan S , A a 
4° Kai 6 tnpav tas évrodas abrov ev avT@ pével, Kat avros Ev auT@ Kal & 
a A fea 
TOUTW yWOOKOMEY OTL pever Ev Nuly, Ek TOV TIvevparos ob Huw edwKer. 
la? ‘ ‘ Q , , 2 N 5 ? ‘ , 
IV. Ayanrnrot, pn WavTt wvevypat. muorrevere, GAG Ooxyalere Ta mveEU- 
A A on td & 
pata, eb ek Tov Beov €orw Gre woddot Wevdorpodyra. éLednhvGacw eis Tov 


2 b > 4 4 . re) Ca) ae “A A a ¢ ra 
Ev tovrm ywookere TO TvEvpLG TOU Beov’ Tay mvEvpa 5 OmodoyeL 
b1 Cor. 12.8. ch. 2. 22. & 5, }. 


2 John 7. 


Cu. IV. 1. uh war) wveduar: mirredere] believe not ye every 
spirit, but prove ye the spirits whether they are of God; for 
many false Prophete, or false Teachers (see Matt. vii. 15), have 
gone forth into the world; they have gone forth, not being seni 
as true Prophets are (see on Jobn x. 8). He refers especially to 
the followers of Simon Magus, Ebion, Cerinihus, and the Nico- 
laitane. See Introduction, p. 98, and on 2 Pet. ii. 1, 2, and 
above, i. 1; ii. 18. 22; below, iv. 3, and 2 Jobn 7. 

St. John had just said, This is the commandment of God, 
that we should believe the Name of His Son Jesus Christ; he 
now warns them against believing those spirits which would seduce 
them from this belief. 

— Boxid(ere} try ye the sptrits. Test them and prove 
them (1 Thess. v. 21), as metals or coins are tried. False 
Prophets, false Christs, are to be expected to arise, and to 
work miracles, 0 as to deceive many (Matt. xxiv. 24. 2 Thess. 
ii. 9). The criteria, Bdoavo:, or touchstones, by which they 
are to be tested, are these. Ye shall know them by their fruits 
—not only the fruits of their lives, but by the fruits of their 
doctrine. See above on Matt. vii. 16. Though they may have 
the gift of tongues and prophecy, and miracles, yet if they have 
not Charity, which proves itself by Unity, they are not to be 
received. (See 1 Cor. xiii. 1—5.) Even if they work miracles, 
and deliver prophecies, and the prophecies come to pasa, yet if 
they would lead any of you astray, to worship idols or any being 
but God (Deut. xiii. 1—5), and even if they are Angels from 
heaven, but bring not thie doctrine (2 John 10) which the 
Apostles brought, but add any thing to it, or take any thing from 
it, they are to be accursed, Gal. i, 8. 

See the excellent Sermon of Dr. Wateriand on this text: 
Serm xxvii. 

2, 3. dv robr] by thie—that I am about to specify—ye know 
the Spirit of God: every spirit that confesseth Jesus Christ 
having come in the flesh, is of God: and every spirit that doth 
not confeee Jesus Christ, is not of God. Observe uh here, 
bringing out the non-confession as the essence of alienation from 
God. And thie is the spirit of Antichrist, of which ye have 
heard that it cometh ; yea, now it is in the world already. 

In v. 3 Elz. omits rdv before Incoty, but roy is in A, B, G. 
Some MSS., G, K, and several Cursives, add Xpicrdy after 
*Ingovy, and so Elz.; but it is not in A, B, nor in Vulg., Coptic, 
Syriac, or Armenian Version, nor in Origen, Irenaeus, and Cyril, 
who quote this passage ; and is not received by Griesd., Scholz, 
Lach., Tisch. ; 

Some MSS., A, B, and a few Cursives and Versions, omit 
éy capx) éAnAvOéra, but these words are in G, K, and in m 
Cursives, and the Syriac Version, and they appear to be recognized 
by Polyearp, Origen, Cyprian, Gicumen., Theophylact. 

N has 8 ph dporoyes "Incoty Képioy dv capn) édndvééra. 

Some ancient and modern interpreters render ywdécxkere as 
if it were the imperative mood—know ye; and this translation 
has something to commend it. Cp. mioredere, Soxiud (ere, v. 1; 
but cp. also ii. 20. 29. 

The words rovrd dor: 1d roi d&yrixplorov are generally 
rendered,—this is the spirit of Antichrist. It is however to be 
observed, that wvedua, spirit, is not in the text here; and the ex- 
pression seems to be framed purposely to be as large and general 
-as possible ; this is the essence, character, work—of Antichrist. 
‘On this generalizing use of the article, cp. James iv. 14. 

A question arises here, {f “‘ every spirit that confesseth Jesus 
‘Christ having come in the flesh,” is of God,—may not some 
‘Teachers who preach erroneous and strange doctrines, but yet 
acknowledge that Jesus Christ is come in the flesh, be ssid to be 
of God? To put the question in the words of S. Augustine, 
“¢ Arius, and Eunomius, and Macedonius, and Nestorius, own that 
Jesus Christ came in the flesh ; are not they therefore of God?” 

To that question S. Augustine himself replies,—That those 
Heresiarchs did not in fact confess Christ to have come in the 
flesh, because, whatever they might do by words, they in their 
soorks denied Him. eee i. 16.) ‘ They have not charity,’’ he 
says, “’ because they have not unify; and therefore all their other 
gifts are of no avail.”” (1 Cor. xiii. 1—3.) 

Similar to this is the exposition of Didymus here: “ Sapiendo 
et agendo, quee Christus in humanitate docuit et egit, hic Spiritum 
habet A Deo.” 


Another reply is made to the question by others, who say 
that St. John yr only with reference to the heresies of his 
own age. See Hstius and Benge here. 

But the true answer appears to be this: St. John does xof 
say that every spirit is of God, which acknowledges that Jesus 
Christ ts come in the flesh; but he says, that every spirit is of 
God which confesses Jesus Christ having come, and being come, 
in the flesh: that is, which confesses Jesus to be the Christ, and 
to be no ideal phantom, but a real Person,—which, in a word, 
confesses Jesus Christ as Him that should come, i.e. as the 
Messiah (see above on John x. 8, “all who came,” i. e. who 
fessed to be the Messiah, the 4 épxydueros, before Me, “ were 
thieves and robbers’’), and as having come in the flesh; and 
having done and suffered in the flesh, what the Christ was to do 
and suffer; and especially as having joined all men together in 
one by His Incarnaiion, and as having thus bound all men iz 
love, to each other, in God; and as having become capable of 
suffering, by taking their flesh, and as having made an Atonement 
for the sins of all whose flesh He came to take, being “ God 
manifested in the fiesh.”” Every spirit which makes this good 
confession, and lives in the spirit of this creed, is born of God. 
Jesus Christ, confessed to be God and Man, is the Rock on which 
the Church is built. See Matt. xvi. 18. 

The participle (¢AnAv6é7a) is used in the same way as in 
the statement of St. Paul, ‘“‘we preach Jesus Christ and Him 
crucified’ (€rravpauévov, 1 Cor. ii. 2). 

The doctrine of the is thus enforced by one of St. 
John’s disciples, Bishop of Smyrna and Martyr. “ Let us serve 
Him with fear and all reverence, as He Himself commanded, and 
His Apostles who preached to us; let us do this, being zealous 
for that which is good, and shunning the stumbling-blocks of 
false brethren, and of those who wear the Name of the Lord in 
hypocrisy, and seduce (dwowAaveo:) foolish men from Him. For 
every one who does not confess that Jesus Christ ie come in the 
Flesh, te Antichrist ; and whosoever does not confess the testi- 
mony of the cross, is of the devil (cp. above, iii. B—10).”” &. Po- 
lycarp, Ep. ad Phil. 6 and 7. 

One of S. Polycarp’s scholars, S. Jreneus, writes in similar 
terms against those who said that Jesus was a mere man, and 
that Christ was not the Everlasting Word of God, but only an 
4fon, who came forth from their ideal pleroma, and dwelt only 
for a season in Jesus, and only suffered in semblance; in oppo- 
sition to the true doctrine of the Catholic Church of Christ, that 
the two Natures of God and Man are indissolubly united in the 
One Person of Jesus Christ, the Eternal Word, the Ouly-begotten 
of the Father, Who was made Man for us, and by dytrg for us in 
our stead, is the Saviour of the world. 

Therefore, adds Ireneus, all they are without the pele of 
the Evangelical Dispensation, who, under a pretended show of 
knowledge, say that Jesus is one, and Christ is another, and that 
the Only-begotten is another, and that the Word is different from 
these; and that the Saviour is different also, whom some of them 
assert to be an Emanation; as those disciples of error feign, who 
appear outwardly like sheep—for in words they bear a likeness to 
us—but inwardly they are wolves: whom Si. John, the disciple of 
the Lord, commands us in his Epistle to shun, where he says that 
many deceivers are gone forth into the world, who do not confess 
Jesus Christ as coming (épxdpevov) in the flesh (2 John 7, 8). 
And again, in his Epistle, John says (iv. 1—3), By this know ye 
(cognoscite) the Spirit of God. Every spirit which confesseth 
that Jesus Christ is come in the flesh ts of God: and every spirit 
which separates Jesus (solvit Jesum, i.e. divides Jesus from 
Christ) is not of God, but of Antichrist. And again, in his Epistle, 
John says (v. 1), Every one that believeth that Jesus iz the Christ 
is born of God. S. Ireneus (iii. 18, ed. Grabe; iii. 16, ed. 
Stieren). 

8. Ireneus—whose words here are preserved only in the old 
Latin Versions—appears to be quoting from memory and para- 
phrastically, for be cites these passages as from the same Epistle 
of St. John, and he inserts the words, “ solvit Jesum ;"’ and this 
paraphrase may have led to the opinion expressed by some ancient 
writers (see Socrat. Eccles. hist. vii. 32, and others in 7¥eeck., p. 
222), that the words Ave: ‘Incoty were once in the text here, and 
they are found in the Vulgate, but in no other ancient Version, 
or in any extant Manuscript. Cp. Tertullian, c. Marcion. v. 16, 
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«¢ Antichristi spiritas negantes Christam in carne venisse, et sol- 
wpentes Jesum.’’ The heresy which denied Christ to have come 
in the flesh was that of the disciples of Simon Magus and of 
the Docete; the heresy which separated Jesus from Christ was 
that of Cerinthus. See aleo Terfullian, de carne Christi, c. 24, 
where he cites this passage (ev. 1—3) against those who in his 
own age denied the verity of Christ’s flesh: and c. Marcion. iii. 8, 
and Bp. Pearson on the Creed, Art. iii. p. 301, note. Bp. Bull, 
Jud. Eccl. Cath. ii. 7; and above, Introduction to this Epistle, 
p- 98. 
8. dydwy] Love. The article 7 is not prefixed, nor in v. 16. 


9. roy Thy abrot roy povoyerh Gx. 5 @.] God hath sent His 
Son the Only-begotten—a statement of the true Faith against 
the heretical notion that “ Jesus was not personally united with 
the Word, the Eternal Sor of God, and that the Word was xof 
the Only-begotten of the Father, but only a Son of the Oniy- 
Begotten.”” See Bp. Pearson, Art. ii. p. 270. Buddai EKecl. 
Apostol. p. 455. Dr. Waterland, v. p. 189. 

Observe the perfect awdoraAxe here, and in v. 14, indicating 
that the effect of that mission is permanent and operative. The 
aorist in v. 10, dwdore:Acy iAacpudy, denotes that the propitiation 
was effected by one act, i. e. by the sacrifice on the cross. Christ, 
‘Who was once offered to bear the sins of many, dieth no more. 
Heb. ix. 28. Rom. vi. 9. 

10. éy votre loti f &ydan—tlracpdy wep) ray Guapricy hyper | 
Herein consists Love, noi that we loved God, but that He loved 
us, and sent His own Son a propitiation for our sins. A state- 
ment of the doctrine of the Alonement; and a statement the 
more remarkable, because it anticipates the objections that have 
been made against it in later times. 

These objections have taken the following form. God, it is 
said, is Love (1 John iv. 8). He loves us, and He loves His 
only-begotten Son. We are sinners; and as long as we are sin- 
ners, and without pardon from God, we have no hope of heaven. 
As sinners we owe an infinite debt to God, which we can never 
pay. But God is infinite in love; He willeth not that any should 
perish (2 Pet. iii. 9), but that ali should be saved (1 Tim. ii. 4). 
He can forgive us the debt. He can do this freely. To suppose 
that He cannot do so, is to set limits to His Omnipotence. To 
imagine that He will not do so, is to di His Love. To 
allege, that He will require an equivalent for the debt, is to re- 
present the God of mercy as a rigorous exactor. And to believe 
that He required sxch a price for our pardon as the bleod of His 
own beloved Son, and that He exposed Him, Who is perfectly 
tnnocent, to the death of the Cross for our sakes, at the hands of 
wicked men, is to charge God with cruelty, injustice, and weak- 
ness; and to suppose Him to be angry with us, at the same 
time that we say that “‘ He /uved us,’’ and gave His only Son to 
die for us (1 John iii. 16; iv. 10), is, it is alleged, to involve 
ourselves in inconsistency, and to misrepresent God, as if He 
were affected by human passions. And, lastly, to say that Christ 
shed His blood as a ransom to deliver us from the captivity of 
Satan, is, it is argued, to make the Son of God to be tributary to 
the Evil One. 


Such are the objections, made by Socinians and others, to 
the doctrine of the A/onement. 

But these objections rest on fallacious grounds. 

They proceed on the supposition, that as sinners we are only 
debtors to God. But in His relation to us, God is not only a 
Creditor, but He is our Lawgiver and Judge, our King and 
Lord; and He is perfectly just and holy. 

Besides, as St. John teaches (iii. 4), the essence of sin is, 
that it is the violation of God’s Law. And ail are sinners (i. 10). 
And God representa Himself in Scripture as a Moral Governor, 
infinite in justice; and when we contemplate Him as He is re- 
presented by Himself in His own Word ; and when we regard sin 
as it is in His sight, and as it is described in the Holy Scriptures, 
we must conclude that He is grievously offended by sin; and He 
has declared in His Word that He ie angry with it, and will 
punish it. The wrath of God is revealed against ali ungodliness 
(Rom. i. 18). The wages of sin is death (Rom. vi. 23). - 

But this proposition is not at variance—as has been alleged— 
with St. John’s declaration, that God loved us, and sent His own 
Son, the only-begotten, that we might live through Him; and 
that herein consista Love, not that we loved God, but that He 
loved us, and sent Hie Son a propitiation for our sins. 

That which God loved in us was nof our sin, but our nature. 
It was that nature which God Himself had made in His own 
likeness, and which we had marred, and which He desired to 
repair. And because He hates sin, and knows its consequences, 
even Death Eternal; and because He loved our Nature, which 
was exposed by it to everlasting perdition; and because, being 
infinitely just, He must punish sin, which He, Who is infinitely 
pure, must hate, and which He, Who is infinitely true, has de- 
clared that He will punish; and because the sins of the whole 
World are eo heinous; and because they demand a satisfaction in- 
finite in value; and because nothing, that ie not divine, is infinite 
in value; and because without shedding of blood there is no re- 
mission (Heb. ix. 22); therefore, in His immense love for our 
Nature, which He had made, and which we had marred by sin, 
He sent His own Son, God of God, to take thai Nature, the Na- 
ture of ue ali, in order to be the substitute of ail, and Saviour of 
ail, and to become our Emmanuel, God with us (Matt. i. 23), God 
manifest in the fiesh (1 Tim. iii. 16), partaking of our flesh and 
blood, and to be the Lord our Righteousness (Jer. xxiii. 6; 
xxxiii. 16), and to suffer death, the wages of sin, in our Nature, 
as our Proxy and Representative, and to appease God's wrath by 
an adequate propitiation, and to take away our guilt, and to re- 
deem us from bondage and death by the priceless ransom of His 
own blood, and to deliver us by His death from him who had the 
power of it, even the Devil, and to reconcile us to God, and to 
restore us to His favour, and to effect our Afonement with Him, 
and to purchase for us the beavenly inheritance of everlasting 
life. See Heb. ii. 14—17. 

As Origen says (in Matt. xvi.), ‘‘ Homo quidem non potest 
dare aliquam commutationem pro anim sua (Ps. xlix. 9. Matt. 
xvi. 26); Deus autem pro animabus omnium dedit commuta- 
tionem, pretiosum sanguinem Filii sui ;’’ and he cites 1 Pet. i. 18. 
Origen also says (homil. 4, in Num.), “ Si non fuisset peccatum, 
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non necesse fuerat Filium Dei Agnum fieri; nec opus fuerat Eum 

in carne positum jugulari; sed mansisset hoc, quod in principio 

erat, Deus Verbum. Verim, quoniam introiit peccatum in hunc 

mundum, peccafi autem necessitas propitiationem requirit, et 
ropitiatio non fit nisi per Aostiam, necessarium fuit provideri 
ostiam pro peccato.”’ 

If it be said, that according to this statement the Just 
suffered for the unjust, and that the beloved Son of God was 
delivered to death for the offences of those who did not love Him, 
but were at enmity with Him, this is perfectly true; it is the 
assertion of God Himself in Holy Scripture, Christ hath suffered 
Jor us, just for unjust, to bring us to God (1 Pet. iii. 18). God 
made Him to be sin for us, who knew no sin, that we might be 
the righteousness of God in Him (2 Cor. v.21). Ye were re- 
deemed with the precious blood of Christ, as of a lamb without 
blemish and without spot (1 Pet. i. 19). 

The Just suffered for the unjust. Yes, suffered for a time. 
But this is not at variance with daily experience. Parents suffer 
for children ; brethren for brethren ; friends for friends; subjects 
for sovereigns; and sovereigns for subjects. And if we are to 
reject the doctrine of the Atonement on the plea that vicarious 
sufferings are not reconcileable with Justice, we cannot stop short 
of Deism, nor even of Atheism. Cp. By. Butler's Analogy, 
Part ii. ch. v. 

If any victim was to take away sin, that victim must be inno- 
cent. In order to take away infinite guilt, it must be infinitely 
innocent. The price paid for the satisfaction of Infinite Justice 
must be infinite in value. In order to suffer for men, the victim 
must be human; and in order to satisfy God, it must be divine. 

Be it remembered also that the Son of God suffcred willingly. 
He gave Himself a ransom for all. (1 Tim. ii. 6.) The good 
Shepherd giveth His life for the Sheep. (Jobn x. 11.) Cp. Matt. 
xx. 28. Gal. i. 4; ii. 20. Eph. v. 2. Titus ii. 14. Heb. ix. 14. 

They also for whom He gave Himself are His own flesh and 
blood. He is their Head, they His members. They are one 
with Him. 

Still further. By his meritorious sufferings in that human 
nature, which He has taken, and joined for ever in His own 
Person to the Nature of God, He has delivered that Nature from 
sin and death, and has exalted it to the right Hand of God. 
Therefore He snffered joyfully. To do evil is indeed evil; and 
to suffer evil in efernily, is dreadful; but to euffer evil in time, 
in order that others by our means may be happy in eternity, is 
not evil, but glorious. Earthly conquerors die with joy in the 
hour of Victory. Much more Christ. He knew, that suffering 
was His path to glory. He knew, that because He was obedient 
to death, even to the death of the cross, therefore God would 
highly exalt Him, and give Him a Name above every name. 
(Phil. ii. 8, 9.) He saw of the travail of His soul and twas satia- 
Jied. (Isa. liti. 11.) Doubtless, in His human flesh Ho shrank from 
the cup of Agony, and from the anguish of the Cross. But even 
in the glorious hour of His Transfiguration He had talked with 
Moses and Elias of His Death. (Luke ix. 31.) His divine eye 
pierced through the cloud of suffering, and saw the visions of 
glory to which it would lead, victory over Satan, s World rescued 
from his grasp, God’s justice satisfied, His wrath appeased, His 
love glorified; and so the Cross became a triumphal Chariot, in 
which the Conqueror rode in Victory (see Col. ii. 14), and mounted 
to heaven, and bore Mankind with Him through the gates of the 
heavenly Palace of the Everlasting Capital, and was greeted by 
the song of Angels, Lift up your heads, O ye gates; and be ye 
lift up, ye everlasting doors; and the King of glory shall come 
in. (Pa. xxiv. 7.) 

It bas been alleged, that if by sin we were prisoners to Safan, 
therefore the price of Christ’s blood which He paid upon the 
cross for our liberation from Satan was paid fo Saian. But this we 
deny; see Gregor. Nazianzen, Orat. xlv. p. 862, ed. Paris, 1778. 
It might as well be said, that the ransom paid for the delivery of 
prisoners from a king’s prison, is paid to the gaoler in whose 
custody they are. We, by our sins, had made ourselves slaves 
of Satan; and as a just punishment for our sins, we were made 
prisoners of Satan. Satan was God's executioner against us. He 
was our gaoler. Tophel is ordained of old (lea. xxx. 33), as one 
of God's instruments of death. (Ps. vii. 14.) But Christ, by 
dying for us, delivered us from death. He rescued us from the 
hands of Satan, and paid the price of our ransom, not to Satan, but 
to God, He delivered us from Satan by offering Himself to God. 

Compare St. Paul's argument on this subject, Rom. iii. 23 — 
26, and note above, ii. 2, and on 1 Cor. vi. 20. 


They who contravene the doctrine of the Afonement often 
claim the credit of exercising their Reason, and deny that the 
belief of the doctrine of the Atonement rests on the foundation of 
Reason. Nothing can be accepted by reasonable men which does 
not rest on the foundation of Reason. But a right use of Reason 
leads to a firm belief in the doctrine of the Atonement; and a 
denial of it proceeds from an abuse of Reason. 

The doctrine of the Atonement cannot be discovered by 
Reason. No; but we can prove by Reason that the Holy 
Scriptures are from God; and we can prove by Reason, that the 
doctrine of the Atonement ie clearly revealed in the Holy Scrip- 
tures. And thus this doctrine rests on the foundation of Reason. 
Being a portion of supernatural truth revealed by God in Scriptare 
to the world, it is not to be discovered by Reason, or fully com- 
prehended by Reason, but it is to be heartily embraced and surely 
held fast by Faith, which implies a right use of Reason. And 
Reason teaches us, that it would be very unreasonable to expect, 
that what is contained in a Revelation from such a Being as God 
to so frail a creature as man, in his present state upon earth, 
should be fully comprehended by Reason; and that, if Reason 
could understand every thing, there would be no use in Reve- 
lation, and no place for Faith. Right Reason itself teaches us, 
that to deny the Lord who bought us (2 Pet. ii. 1), because we 
cannot understand why God allowed sin to prevail, which re- 
quired the Sacrifice of the Death of His own ever-bleased Son, 
would be to renew the indignities of the crucifixion, and to amite 
our Redeemer with a Reed—the Reed of our unregenerate 
Reason,—when we ought to fall down and worship in Faith. 
Reason itself teaches us, that it is very reasonable to expect 
mysteries in Revelation ; and that they are our moral discipline, 
and exercise our humility, patience, faith, and hope, and teach us 
to look forward to that blessed time, when we, who now see through 
a glass darkly (1 Cor. xiii. 12), shall behold the clouds removed 
which now overhang these mysteries, and shall see God face to 
face, and rejoice for ever in the sight. 

Thus Reason leads us to the door of the Holy of Holies; 
and then we pass within the veil by Faith; and there we stand, 
and with the eye of Faith we behold God enthroned on the Mercy- 
Seat, sprinkled by the blood of Christ. 

Further, as reasonable men, looking at the cross of Christ, 
we see there the most cogent reasons for presenting ourselees, 
our souls and bodies, a living sacrifice, holy and acceptable to 
God, which ie our reasonable service (Rom. xii. 1). 

This doctrine of the Atonement is the root of Christian 
practice; and they, who impugn that doctrine, are not only under- 
mining the foundations of Christian Faith, but also of Christian 
Morality. This was clearly evinced even in the Apostolic age, by 
the licentiousness and profligacy engendered by heretical doctrines, 
against which St. John contends in his Epistles, concerning the 
Incarnation and Death of Christ. 

We cannot adequately estimate the moral heinousness of sin, 
without considering the sacrifice which it cost to redeem us from 
ite power and guilt. We cannot duly understand the obligations 
of love and obedience, under which we lie to Christ, and the 
motives which constrain us to holiness, without remembering thst 
we are nol our own, but have been bought with a pri 
blood of Christ— and are therefore bound to glorify Him in our 
bodies which are His. See 1 Cor. vi. 20. 

Accordingly, 8t. John, having here stated the doctrine of the 
Atonement, proceeds, and continues to the end of the Epistle, to 
enforce the moral duties consequent on this doctrine. ‘ Beloved, 
if God so loved us, we ought also to love one another.” He 
teaches us to contend earnestly for the doctrine of the Atove- 
ment, as the groundwork of Christian Duty to God and Man. 

Ou the doctrine of the Atonement compare Bp. Pearson on 
the Creed, Art. x. pp. 670—688. Bp. Butler, Anal. Pt. ii ch. 
vi., and my Occasional Sermon, No. 56. 

12. @edy obdels w. TeBdara:] no one hath yet seen God et any 
time. How then can we love Him who 0 loved us? By /oviay 
those whom we can see (cp. v. 20), whose nature the Son of God 
hath taken, and whom He has united to God, and for whom He 
vouchsafed to die; so great was His love to them, We mast love 
those whom God Joves in Christ; and thus, though as yet we 9 
not God with the bodily eye, yet He dwelleth tn us. Ged 

— day dyarapev—ev pir] if we love one another, A 
dwelleth in ua, and His love hath been perfected in us. His Lov 
to us hath been ripened into Love to Him, and into Love to fal 
men in Him; and thus His Love hath been perfected into its 
maturity in us, 
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18. Sr: dx rod Mvedparos abrov 8. 4.) because He hath given 
to us Of His Spirit: the fruit of which is Love (Gal. v. 22). And 
by our acts of Loye, we know that we have His Spirit. On “the 
witness of the Spirit to our spirit,’ see By. Buli’s Discourse iii. 
on Rom. viii. 16, vol. ii. p. 31. 

14. xal jets reOedueda] We have not seen God (see ». 12), 
but God dwelleth in us by Love (vv. 12, 13), and we have beheld, 
and do testify that the Father (in opposition to the heretical 
doctrine, see ii. 22) Aath sent the Son to be Saviour of the 
World. John had beheld this personally, and to this be bears 
witness in his Gospel. See John xix. 35; xxi. 24. 

15. “Incovs)] Jesus. Observe the word Jesus thus placed, and 
stating the true doctrine, that Jesus—the Man Jesus—is not, 
as the Ebionites said, a YiAds Svfpwros, a mere man, nor, as the 
Cerinthians alleged, a mere temporary recipient of the indwelling 
of an on called Christ; nor as the Docefa said, a shadowy 
unsubstantial phantom, but is the Son of God, such as St. John 
declares Him in the Gospel. Cp. Bp. Buil, Jud. Eccl. Cath. ii. 9. 

The confession of this truth (viz. of the Manhood and God- 
os Christ) is, St. John declares, essential to our indwelling 
in , 

16. xa) jets dyydxauer] and we have known—known by our 
own personal experience (¢yvwxauer), and we have believed, and 
do believe (wemioredxauev, the perfect tense, cp. John vi. 69), 
the love which God hath tn us. By a personal and experimental 
faith, that the same Jesus, Who is Man, having the common 
nature of us all, is also God, we dwell in God, and God in us. 
For, by the Incarnation of the Son of God, God is in us, He is 
our Emmanuel; and by this faith we know and realize the Love 
which God hath, not only éo us, but in us. For, by virtue of the 
Incarnation, God unifes us to Himself, and to each other in Him, 
in the closest bonds of Love. God sees us and loves us in Christ, 
who, by virtue of His Incarnation and our incorporation in Him, 
dwelleth in us, and we in Him (John vi. 56), and God loves us in 
the Beloved (Eph. i. 6), and as Christ Himself says in two 
sentences recorded in St. John’s Gospel, which afford the best 
exposition of this text, “‘ At that day (i. e. after the Ascension and 
reception of the Holy Ghost) ye shall snow that I am in the 
Father, and ye in Me, and I in you,’’ and, ‘‘O Father, 1 made 
known to them Thy Name, and I will make it known, in order 
that ‘he love with which Thou lovedst Me may be in éhem, and I 
in them’’ (John xvii. 26). Hence follows the relative duty, 
aydany tev dy ddAAfaors, Jobn xiii. 35. 

17. dv rodry] By this hath love been perfected, and is perfected, 
with us. By our union with God, through the Incarnation of 
His Son, Who has taken the Nature of us all, and has knit us 
together as one man in Himself, and joined us to God, who were 
once aliens from Him, Love hath been perfected with us. Christ 
is pel’ juay Ceds, ‘God with us’’ (Matt. i. 23). By His In- 
carnation and Passion, God is at peace with us, aud we with God, 
and wiih our own consciences; and by the Reconciliation and 
Atonement which Christ hath made, we are justified by faith iu 
Him, and are accounted righfeous as He is righteous, for He is 
the “ Lord our Righteousness’’ (cp. 1 Cor. i. 30), and we have 
access to the Father. See St. Paul’s words to the Ephesian 
Charch, Epb. ii. 13—18, and Heb. x. 19—23, which supply the 
best comment on this passage. 

It follows as a consequence, that we may now have assurance 
(see ii. 24) in the Day of Judgment, when Jesus Christ shall 
appear again; decause as He (Christ) is, Who is our Head, even 
20 we, who are His Members, are in this world. He is exalled 
to God’s Right Hand, by His Obedience and Suffering in our 
Nature: His Exaltation is our Exaltation. We, even now in this 
world, even in the midst of this evil world, which lieth in sub- 

Vou. [].—Paar IV 


jection to the Wicked One (v. 19), are citizens of heaven (Phil. 
iii. 20). He, our Divine Head, at God’s Right Hand, is ever 
pleading the Virtue of His sacrifice, for us His Members. He 
ever liveth to make Intercession for us (Heb. vii. 25). We have 
already been made fo sit in heavenly places in Him. See note 
above on Eph. ii. 6; and though we are in the world, and the 
world is dy r¢ wovnpg, yet the Wicked One toucheth not us (v. 
18), for we are in Christ; and no one can pluck us out of His 
hand (John x. 28). 

To be in thie world, even as Christ is, implies the practice 
of charity, so that we love our enemies, as Christ loved us, and 
died for us, when we were enemies (Rom. v. 8—10); and it 
implies the practice of Aolinese, without which no man shall see 
the Lord (Heb. xii. 14), who says, ‘‘ Ye shall be holy, for I am 
holy ” (1 Pet. i. 16), and every one that hath this hope (of glory) 
settled upon Him (Chris?), purifieth himself even as He ie pure 
(1 John iii. 3), and walketh as He walked (ii. 6), upon whom 
the Prince of this world had no hold (John xiv. 30). 

18. péBos ob Eoriy dv ti dydey] Fear—which is the opposite 
of the rafsnola or assurance just described—doth not exist in 
Love, but the Love that ie perfect casteth out Fear: as Sarah 
the true wife cast out the bondwoman and her son; for the son 
of the bondwoman must not be heir with the son of the free- 
woman (Gen. xxi. 10. 12. Gal. iv. 30). Love, that ie perfect, 
casteth out Fear, because Fear hath punishment: but He who is 
Jearing—he whose characteristic is fear, and not love—hath not 
been perfected in love. 

“‘ Fear is the beginning of wisdom” (Pe. cxi. 10. Cp. on 
Matt. viii. 34). Fear first enters, and opens the door for Love, 
and prepares the house for its reception; but, when Love has 
taken up its abode in the house of the heart, Fear leaves it. Fear 
is the ra:3ayeyds to bring us to Christ, in Whom we receive, not 
the spirit of servile fear (wvetua Sovdrclas els od Bow, Rom. viii. 
15), but the spirit of filial adoption, by which we cry, Adda, 
Father (Gal. iv. 6). When we have been brought to Him, and 
dwell in Him, the work of Fear is done, and we are perfected in 
Love. See Augustine here, and Epistle 140, Sect. 21. 

Fear hath punishment (xéAaciw). It has punishment as its 
moving principle, and as that which is ever present with it. 
‘* Mala conscientia tota in desperatione est, sicut bona in spe.’ 
Augustine, in Ps. 31. Fear is like a slave, who lives and moves 
with the sight of the whip ever before his eyes. He that és 
Searing (5 doBotpevos), he whose moving principle is fear (on 
which use of the present participle with the definite article, so as 
to become almost a substantive, see Matt. iv. 3. Epb. iv. 28. 
Winer, § 45, p. 316), the fearer (as opposed to 5 dyaréy, the 
lover) hath not been perfected in love. But when he has been 
perfected in love, he will no longer act from constraint, and from 
fear of punishment, as a bondservant; he will no longer be an 
Ishmael who is cast out of the house; but he will live and move 
with the joyful alacrity of an Isaac, who abideth in the Aouse for 
ever (Jobn viii. 35). 

19. jpeis dyaraper} we love because He first loved us. The 
Vulg., Syriac, and other Versions render dyarapey as an im- 
perative, “ Let us love:’’ compare ve. 7 and 11; and so Lange, 
Licke, De Wette, Besser, Diisterdieck, Huther, and others; see 
Huther, p. 186. But the #peis prefixed to the verb, and the 
general tenor of the argument, seems to favour the other render- 
ing, that of the indicative. We should be only like those who 
Sear, like slaves, if God had not loved us; but now we are they 
who love, as dear children, decanse He first loved us, as our 
reconciled Father in Christ. 

Elz. adds abrdy, Him, after dyaréuer, but it is not in A, B, 
and is not received by Lach. and TJisch., and’ the sense seems 
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better without it. Here is the ground of our love generally; 
first to God, and then to man in God,— He first loved us. 

The main difference between the old, or Levitical, and the 
new, or Evangelical, Law is this—Do it, says the one, Servus 
meus es tu; Do it, says the other, Filixs meus es tu: here is the 
perfect law of Love and liberty (James ii. 12); and the Law of 
Fear, which prepared the way for the Gospel of Love, hath now 
given way to the Gospel of Love which abides for ever in God’s 
house (1 Cor. xiii. 8—13), the Church of Earth and Heaven; for 
Love that is perfected casteth out Fear. See Bp. Andrewes, i. 
p- 291. 


Cu. V. 1—A4. wis 5 mirredov] every one who believeth that 
Jesus is the Christ, hath been born of God. A doctrine opposed 
to the heresy of the Cerinthians who separated Jesus from Christ. 
Because of the growth of that Heresy, the Apostle specially incul- 
cates this faith, that Jesus is the Son of God. Bp. Bull, Judic. 
Eccl. ii. Sect. 9. 

St. John adds, that every one who loveth Him that begat, 
loveth Him that has been begotien of Him; and (v. 5) he asks, 
Who is he that overcometh the world, but he that believeth that 
Jesus is the Son of God? 

Thus our Regeneration is derived from the Generation of 
the Son of God, and His Incarnation. We cannot be dSorn of 
God, unless we believe that the Jesus, Who is really and truly 
Man, is personally united to the Christ—the begotten of the 
Father—the Son of God. 

8t. John himself, in his Gospel, has developed his own argu- 
mént. He has there affirmed that the Logos, or Word, ie God, 
and that He gave power to all who receive Him, fo become chil- 
dren of God, and that He was made Flesh, and took up His 
abode im us, and that of His fulness we all receive (Jobn i. 
1—16). He has also declared, that it is necessary for us to be 
born again (John iii. 3), and that the instrumental means by 
which we are to be regenerate, or born anew, as sons of God, are 
Water and the Holy Spirit (Jobn iii. 5); and that the benefits 
of our union with Christ, and of the grace of His Unction, and 
the fruits of His Incarnation, and communion with God the 
Father in Him, are to be maintained by feeding on Him, and 
that “‘ except we eat the flesh of the Son of Man and drink His 
blood, we have no life in us’”’ (John vi. 53). See the Introduction 
to St. John’s Gospel, pp. 258, 259, and the Notes at the end of 
the Third and Sixth chapters of that Gospel. 

Thus St. John in his Gospel has prepared us to understand 
the doctrine of his Epistle. 

8. xal al dvroAal] and Hie commandments are not grievous ; 
because His Grace makes His yoke to be easy, and His burden to 
be light. See Matt. xi. 30. Phil. iv. 13. 1 Cor. xv. 10, and 
&. Augustine's saying, “‘ Da quod jubes, et jube quod vis’ (Con- 
fess. x. 29); and Ausonius (ad Theodos. 13), ‘‘ Juvat qui Jubet;’”’ 
and By. Sanderson, Sermon iii. p. 316. 

4. way 1d yeyevrnudvoy dx tot @eod) every thing that hath 
been begotien of God, and continues to energize by the principle 
of the new life imparted in Regeneration. This is the force of 
the perfect tense yeyerynudyoy, as usual. See above, iii. 9. 

— airy doriy 9 vinn] thie isthe Victory which conguered the 
world, your Faith. The Faith which you professed in Christ not 
only does conquer (nxg), but did conquer (éylxnoe) the world ; 
for by it the Elders conquered, as has been shown in the eleventh 
chapter to the Hebrews; see especially Heb. xi. 38. Faith is 
called the Victory, as Christ is called ‘‘the Resurrection and the 


Christ, the Universal Conqueror and Giver of Victory (John xvi. 
33. 1 Cor. xv. 57. Rev. vi. 2), is the only way to Victory, and 
the instrument by which it is gained; and whosoever has Faith, 
has Victory ; whosoever believed in Christ, conquered by belief in 
Him. 

6. obrds dorw 3 érOcy 8: S8aros nal aluaros, "Incovs Xpicrds] 
This is He Who came by Water and Blood, Jesus Christ. 

He Who came is He Who proved Himself to be “ the 
Coming One ;’’ 5 epxduevos, the Messiah; see Matt. xi. 3; 
whence our Lord says, “all who came before Me were thieves 
and robbers.’’ See note on John x. 8. 

Jesus Christ came, as the Messiah and Son of God, in 
various ways. 

1. He came, in all the purifications that were made by 
Water and Blood under the Old Law, which was dedicated with 
Blood and Water, Heb. ix. 22; because all those purifications 
were typical of, and preparatory to, His Sacrifice on the Cross, 
and derived all their efficacy from it. 

It was the Water and the Blood afterwards shed on Calvary 
which imparted all the virtue to the Water and Blood poured out 
in the sacrificial rites of the Temple at Jerusalem, and of the 
Tabernacle in the Wilderness; and also to the Patriarchal Se- 
crifices at Bethel, at Mamre, and on Ararat; and even to the 
sacrifice of Abel on the borders of Paradise. Thus this is He 
Who came by Water and Blood; the Lamb of God slain from 
the foundation of the world. Rev. xiii. 8. 

2. Again; Christ came by Water in His Baptism; and by 
Blood in His Circumcision, and especially in His Agony and 
Bloody Sweat in Gethsemane, and by the blood shed in His 
scourging before His Passion, and in the Crown of Thorns. and 
the piercing of His Hands at the Crucifixion. 

3. Farther; Christ came both by Water and Blood at once, 
in a special manner, on Calvary after His Death. St. John ssw, 
and bare witness of what he then saw. ‘One of the soldiers 
pierced his side, and forthwith came there out Blood and Water ; 
and he that saw it Aath borne, and beareth, witness (nepapripnxt, 
perfect tense), and his witness is true, and he knoweth that be 
speaketh truth, in order that ye also may believe. For these 
things were done, in order that the Scripture might be fulfilled, 
A bone of Him shall not be broken (Exod. xii. 46, concerning 
the Paschal Lamb). And again, another Scripture saith, They 
shall see Him whom they pierced ;’”’ Zechariah xii. 10, speaking 
of JEsovAH Himeelf. See John xix. 34—37. 

Thus St. John in his Gospel prepares us to understand the 
words of his Epistle; and in his Epistle also he elucidates whst 
had been recorded in his Gospel. His words therefore may be 
thus paraphrased. This is He Who came—that is, proved Him- 
self to be what He was pre-announced to be by the Types snd 
Prophecies of the Old Testament, and what He proclaimed Him- 
self to be in the New—the “Coming One,’’ “ The Comer” (8 
épxduevos), the Messiah, the true Paschal Lamb, and Very Men, 
a true Sacrifice for sin; and yet Very God, the Everiasting 
Jehovah, of Whom the Prophet Zechariah spoke, when be pro- 
phesied of His being pierced at His Death. 

He came by Blood and Water. He proved thereby the 
reality of His Humanity and of His Death; and thus He bas 
given a practical refutation—which St. John himself sew with 


“his own eyes—to the heretical notions of those in the Apostolic 


age, such as Simon Magus, and the Docete, who alleged thst 
Jesus Christ had nof a real human body, but was merely 4 
spectral phantasm, crucified in show; and therefore 5. Trenawt 


Life” (John xi. 25); because Faith,—which unites men to | in the next age after St. John, urges this fact of the piercing of 
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the side, and the flowing out of the blood and water, recorded by 
St. John, as conclusive against their heresy. S. Irenaeus, iv. $2. 23, 
ed. Stieren; p. 357, Grabe. Cp. By. Pearson, Art. iv. p. 405, 
and Dr. Waterland, v. p. 190. 

In the words, ‘not by water only,” there seems also to 
be a reference to another heresy of the Apostolic age, that of 
Cerinthus, who said that Christ came in the water of Baptiem, 
and descended into the man Jesus; and afterwards departed from 
Him, when He shed His blood on the Cross. In opposition to 
this notion St. John says, ‘‘ This is He Who came by Water and 
Blood ; not by Water only, but by Water and Blood.”” Cp. Dr. 
Burton's Lectures, pp. 188—190. 

4. Further it is to be observed, that in this passage of his 
Epistle St. John is speaking of Christ’s Generation, and of our 
Regeneration. 

Every one who believeth that Jesus is the Christ hath been 
born, and is born of God: i.e., is regenerate; and every one 
who loveth Him that degaf, loveth Him that is begotten of Him; 
i.e., whoever loveth God the Father, loveth Him Who by Gene- 
ration is the only-begotten Son of God; and every thing that is 
born of God (i.e., is regenerate) overcometh the World; and 
who is he that overcometh the world, but he that believeth that 
Jesus—the Very Man Jesus—is also the Son of God ? 

St. John then proceeds to describe the means by which our 
Regeneration, or New Birth, is communicated to us from God, 
through His Son Christ Jesus, Very Man, and Very God; and 
how the new life 90 communicated is sustained in us. He does 
this by saying, This is He Who came—came to us—by Water 
revel aaa Jesus Christ ; not by Water only, but by Water and 

The natural life which was imparted to Eve—the Mother of 
all living, the type of the Church, the Spouse of the Second 
Adam, Jesus Christ—was derived from the First Adam's side, 
opened when he was asleep in Paradise. In like manner, the 
spiritual Life is given to the Spiritual Eve, the Church, and to 
all her faithful members, from the side of the Second Adam, 
Jesus Christ, sleeping in death on the Cross; and it is communi- 
cated through His death by means of the Water and Blood of 
the two Sacraments, which derive their quickening, cleansing, and 
invigorating virtue from the Divinity, Incarnation, and Death of 
our Crucified Lord and Saviour, and by which the benefit of that 
Death is applied to our regeneration and revivification ; and which 
were visibly exhibited in the Water aud Blood flowing from His 
precious side, pierced on the Cross. 

This doctrine is implied by the Church of England in her 
Office fer the Ministration of Baptism,—“ Almighty, Everliving 
God, whose most dearly Beloved Son Jesue Christ, for the for- 
giveness of our sing, did shed out of His most precious side both 
Water and Blood; and gave commandment to His disciples, that 
they should go teach all nations, and baptize them . . . sanctify 
this Water to the mystical washing away of sin;’’ a formulary 
adopted from Ancient Liturgies; see Palmer, Origines Liturgice, 
ii. 187. 

It is observable, that our Lord Himself has assured us of 
this truth by the instrumentality of the same Apostle, St. John, 
who testifieth ¢hese things, and who alone of the Apostles saw 


our Lord’s side pierced, and the Water and Biood coming forth . 


from it. 
It is in the Gospel of S¢. John that Christ says, ‘‘ Verily, 


werily, I say unto thee, Except aman be born of Water and of 


the Spirit, he cannot enter into the kingdom of God” (John iii. 
5). Again, it is in the Gospel of St. John that Christ declares, 
** Verily, verily, I say unto you, Except ye eat the Flesh of the 
Son of Man, and drink His Blood, ye have no life in you. 
Whoso eateth my Flesh and drinketh my Blood hath eternal life, 
and I will raise him up at the last Day. For My Flesh is Meat 
indeed, and My Blood is drink indeed ’’ (John vi. 53— 55). 

This therefore ‘is He Who came to us by Water and Blood, 
Jesus Christ; not by Water only, but by Water and Blood.” 

He came by Water, which is our Aouvrpdy, and by Blood, 
which is our Adrpov. His Baptism of Blood is our Abrpoy, or 
ransom from death; and His Baptism by Water is our Aou7pdr, 
or laver of Birth. And the Water of the Aourpdy derives its 
efficacy from the Blood of the Adérpoy, sbed on the Cross, which 
works in and by the Water of Baptism. He has washed us from 
our sins in His own blood (Rev. i. 5). His dlood cleanseth us 
from all sin (1 Johni. 7). In Baptism we pass through the Red 
Sea of His Blood, and are delivered from our enemies thereby. 

“‘ Heec sunt gemina Ecclesise Sacramenta,’’ says Augustine 
(in Joann. tract. 120). Here are represented the Two Sacraments 


of the Church, in which Christ comes. 
He is ever coming in them. 

At the first Institution of the Sacrament of the Eucharist, 
the pitcher of water and he that carried it, were not in vain given 
for a sign by Christ (see on Mark xiv. 13), it went not before for 
nothing. Cp. By. Andrewees, iii. p. 359. 

Christ is ever coming by the Water and Blood of the Sacra- 
ments, to quicken and cleanse all of every age in the Church (see 
Titus iii. 5), and He animates and unites them all in the bonds 
of holiness and love, as fellow-members communicating with Him 
their Head, and knit and woven together by veins and arteries, in 
One Body, the Body of Christ. 

Some ancient testimonies to the above exposition may be 
seen in note above, on John xix. 34, to which may be added 8. 
Augustine, Serm. v., referring to this passage, as follows: ‘‘ Quid 
profluxit do latere nisi sacramentum quod acciperent fideles? Spi- 
ritus, sanguis et aqua; Spiritus quem emisit; et sanguis et aqui 
que de latere profluxerunt; de ipso sanguine et aqua significatur 
nata Ecclesia; cim jam dormiret Christus in cruce, quia Adam 
in Paradiso somnum accepit, et sic illi de latere Eva producta 
est.’’ Compare Cassiodorus here, and Bp. Andrewes, Serm. xiii. 
vol. iii. pp. 345—360. 

— xal 7d Tvedud err 7d uaprupotv) and the Spirit is that 
which is bearing witness to the doctrine that Jesus is the Christ 
the Son of God. The Holy Spirit, promised by Christ, and given 
by the Father to the Church, in consequence of the Passion, Re- 
surrection, and Ascension of Christ, bare witness by His own 
descent on the Day of Pentecost, and by the supernatural powers 
of Tongues and Prophecy which He then bestowed on the Apostles, 
and on others who believed and were baptized in Christ’s Name, 
that all which Jesus Christ had preached was true: and that He is, 
what He declared Himself to be, the Son of God (cp. John xv. 26; 
xvi. 14). And the Holy Spirit by His presence and operation in 
the Water of Baptism, and in the Blood of the Holy Eucharist, 
bears witness to the Verity and Virtue of the Incarnation and 
Death of Christ, the Son of God, from which the efficacy of the 
Sacraments is derived. 

7. Sri rpets ciow of waprupotyres] because three are they who 
are bearing wetness. 

After these words Elz. has this addition, év r@ obparg 6 
Tlarhp, 5 Adyos, xal 1d Ayiov Myveipa’ nal obro: of tpeis ey cic, 
wal rpeis elow of paprupodrres ev +H yf, in heaven the Father, 
the Word, and the Holy Spirit, and these three are one (i. e. one 
substance, neuter, cp. John x. 30), and there are three who are 
bearing witness on earth. 

But this addition is not found in A, N, B, G, K, or in the 
cursive MSS. of this Epistle—with the exception of three MSS. 
of comparatively recent date—nor in the Lectionaries, nor in the 
best editions of the Ancient Versions, nor in the Greek Fathers of 
the first Four Centuries, nor in the Latin Fathers of those cen- 
turies, with the exception of a single passage in S. Cyprian de 
Unit. Eccl. c. 5, the tenor of which is doubtful. 

The earliest Author by whom these words are clearly cited is 
Vigilius Thapsensis at the close of the Fifth Century. See the 
statement of the evidence on this subject in the editions of Wet. 
stein, Griesbach, Scholz, and Tischendorf. 

The words in question are not received by Griesbach, Scholz, 
Lachmann, Tischendorf. Nor need any one be disturbed by their 
non-appearance in the text. It is certain, as has been observed 
by Dr. Bentley (Correspondence, vol. ii. p. 530), that the Ante- 
Nicene and Nicene Fathers confuted Arianism without the aid of 
this passage, to which they never refer, because it was not in their 
copies of this Epistle; and the doctrine of the Trinity has been 
clearly established by ofher Scriptures, and by the consentient 
voice and concurrent practice of the Church, especially in the 
administration of the Sacrament of Baptism, with which every 
child of God has been admitted into the Church of Christ by His 
express command, in the Name of the Ever-Blessed Trinity (see 
above, on Matt. iii. 16. Cp. 2 Cor. xiii. 14. Eph. ii. 18), and 
also in her Liturgical formularies in the Administration of the 
Holy Communion, and in her solemn Doxologies and Bene- 
dictions. 

The passage therefore according to the best authorities stands 
thus, Because three (rpeis, masculine, not tpla, neuter) are those 
who are bearing witness, the Spirit, and the Water, and the 
Blood, and these three (rpeis, masculine, not tpla, neuter) are 
(joined) info the one (rd ty, the one Substance, neuter ; not mas- 
culine éva). 

The gender of the words here used is very remarkable. 

St. John speaks of three a (rpets) and one Substance 

2 


By them He came to us, 
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(dy), and affirms that these three Persons bear witness, and these 
three Persons (rpeis) are united info the one substance. He uses 
the masculine tpeis, before the three neuter substantives; and 
after them also. 

This declaration may be best explained by our Lord’s words 
as recorded by St. John himself, in the Gospel, ‘‘I and my Father 
are one:’’ where one is expressed, as here, by the neuter @»; and 
our Lord there affirms that He and His Father, being two Persons 
(masculine) are one substance (neuter). See the note there, and 
compare our Lord’s words, John xvii. 11. 22, in which the unity 
of the Persons is described by the neuter gender. 

So St. John declares here that there are three Persons (rpeis, 
masculine) who are bearing witness (uaprupodyres, masculine), 
and that these three (Persons) who are bearing witness are joined 
into one (ty one substance, neuter). 

There is therefore good ground for the ancient opinion, that 
St. John in this passage is declaring the Unity of the Three 
Persons of the Trinity in one substance. This appears to be the 
meaning of Tertullian (c. Prax. 25), where he says, that ‘‘ the 
union of the Father in the Son, and of the Son in the Father, 
makes three Persons joined in one: which three Persons are unum 
(one substance) non unus (not one Person), as Christ says, ‘I and 
My Father are One;’ declaring Oneness of substance, and not 
singlenese of number.’’? And his scholar, S. Cyprian (de unit. 
Eccl. c. 5:, writes thus, ‘‘The Lord says, I and the Father are 
one (unum), and again i¢ ie writien”’ (i.e. in the passage now be- 
fore us of St. John’s Epistle), concerning the Father and the Son, 
and the Holy Ghost, ‘three are one’’ (tres unum sunt). 

And so the ancient Scholium in Matthei says that “ John 
uses the number /Aree in the masculine gender, because those 
three are symbols of the Trinity,’’ and by using the word éy, ‘he 
designates the unify of the Godhead ;’’ and so S. Augustine (c. 
Maximin. 22) says, ‘‘ If we desire to examine what is signified by 
these words, the Trinity itself may reasonably occur to us; which 
is One God, Father, Son, and Holy Ghost, concerning which it 
may be most truly said, ‘Three are the Witnesses,’ and ‘ Three 
are one substance (unum).’”’ 

St. John himself appears to authorize this exposition, by 
adding, “‘ If we receive the witness of men (especially of three 
men, see Matt. xviii. 16. 2 Cor. xiii. 1. Heb. x. 28), the witness 
of God is greater,’’ thus intimating that the testimony of the three 
wilnesses here mentioned is the witness of God in three Persons. 

Our Lord Himself in St. John’s Gospel has prepared the way 
for this exposition. He thus speaks to the Jews, ‘In your Law 
it is written that the witness of two men is true. I am He that 
beareth witness (5 paprupmv) concerning Myself; and the Father 
who sent me deareth witness” (Jobn viii. 18). 

This was spoken by Christ Jefore His Ascension; but He 
promised that after He Himself had gone away He would send a 
third witness. ‘* When the Comforter is come whom I will send 
unto you from the Father, namely, the Spirit of Truth who pro- 


anny from the Father, He shall bear witness of Me” (John 
xv. 26). 

By that Coming of the Holy Ghost, the testimony of the 
three Wiinesses was completed. 

Therefore St. John, writing in this Epistle after the Ascen- 
sion of Christ, and the Giving of the Holy Spirit, might well say 
that Three are those who are bearing witness, and these three are 
uniled into One... and this is ‘‘ the witness of God.” 

These three are designated here as ‘‘ the Spirit, the Water, 
and the Blood.”’ 

Firstly, the Spirit; who begins the Work of Regeneration 
by applying all quickening grace to Man. 

Secondly, the Water; the symbol and instrument of the 
New Birth derived from God the Father, Who is the Original 
Wellspring and Fountain of all Life and Grace to man. The 
natural heavens and earth were formed out of the Wafer. There 
was their Origin (see on 2 Pet. iii. 5). So it is with the spiritual 
Life; it is formed from out of Water. Water therefore is a proper 
symbol of the Paternity of God. 

And thirdly, the Blood, symbolizing the Incarnation and 
Passion of God the Son, through Whom all grace descends from 
the Father, by the Holy Spirit. See on 2 Cor. xiii. 13. 

These Three Persons are joined consubstantially info one 
Godhead; and their Witness is the wilness of God. Cp. Bp. 
Andrewez, iii. p. 354, who observes that “* Water notes Creation ; 
Blood notes Redemption by Christ; the Spirit notes Unction, to 
complete all.” 

There is an image of the Trinity in the Christian Sacraments. 
There is, baptismus fluminie, the Baptism of Water, the work 
of Creation by the Father; there is baptismus sanguinis, the 
Baptism of Blood, the work of Redemption by the Son; but 
these are not enough, unless there be also the baptismus famintz, 
the Baptism of the Spirit. Thus the work of the Ever-Blessed 
Trinity is done in the soul. Cp. Bp. Andrewes, iii. 218. 

The above considerations may explain the addition which has 
found its way into the text of some few Manuscripts here, “1 
heaven, the Father, the Word, and the Holy Ghost, and these 
three are one, and three are they who are bearing wilnest 0” 
earth.’? These words were probably originally only an expository 
gloss. They are a correct exposition of St. John’s meaning, and 
there is no reason to suspect that they were inferpolated de- 
signedly. They were probably written originally by some expositor 
on the margin of his manuscript; perhaps they were derived by 
him from 8. Cyprian, and were adopted by some subsequent 
transcriber, who supposed them to belong to the Text; as was 
sometimes the case with marginal glosses; cp. Valcknaer, de 
Glossis in N. T.! 

9. Sr: wepapripnxe] because He hath testified. Els. has ty for 
Sri, but Sr: is in A, B, and N; and Vulg. has ‘ quia.’ 

10. pedorny rerolnxev abrévy] he hath made Him a liar, s- 
counts Him as such. See i. 10. 


1 Dr. Bentley's opinion concerning the genuineness of this passage, 
is matter of interest on account of” the special attention which that 
celebrated critic gave to it. It is thus expreesed in a letter dated 
Jan. 1, 1716-17 :— 

“In my proposed work” (his edition of the Greek Pilar Healt 
“the fate of that verse will be a mere question of fact™ (i. ©. it wil 
depend on the testimony of the MSS.). “‘ You endeavour to prove 
(and that’s all you aspire to) that it may have been writ by the Apostle, 
being consonant to his other doctrine. This I concede to you; and 
if the fourth century knew that text, let it come in, in God's name; 
but if that age did not know it, then Arianism in its height was beat 
down without the help of that verse; and let the fact prove as it will, 
tho doctrine is unshaken.” Ric. Bentley. 

Bentley delivered his famous Prelectio on this verse, May 1, 
1717, four months after the date of this letter. See Whtston's 
Memoirs, p. 314. Beatley’s Works, iii. 485. Bp. Monk's Bentley, 
ii. pp. 16—19. What the tenor of that Pralection was—which is lost 
—may be gathered from the remarks on the subject in Cusley's Pre- 
face to his Catalogue of the Royal Library, p. xxi, ed. Lond. 1734, 
where, from conversations with Dr. Bentley, he vindicates Bentley's 
assertions on this and other questions of Biblical Criticism. e 
person who speaks as follows is surely not Casley, but Bentley, p. xxi, 
—‘ But how to account for this verse being first inserted is the diffi- 
culty; and some have not stuck to call it a forgery. But I ho 
better things, and that it may be made to have appeared by a intetake 
of a Latin Scribe, in the eighth or ninth century, on the following 
occasion; S. Cyprian, a famous Latin father, has the worda of that 


verse in his works; and it is no wonder if they were transcribed 
thence into the margin, or between the lines of the cighth veree, of 8 
book of some one who had s t veneration for that Father, 25 & 
gloss, which is very common in MSS.; as it is not improbable thst 
Cassiodorus in his Complert in % , and others who have 
the words, took them from Cyprian. Next, a copyist, being employed 
to write out this particular book, and finding the words so in 
imagined that the former copyist, by mistake, had omitted them, and 
therefore put them in the text. Such insertions of explanatory words 
or eentences from the margin into the text are common In- 
Jerome, in one of his letters, says, that an explanatory note, which he 
had made himself in the margin of his Pealter, had been incorporated 
by some transcriber into the text. And thus this insertion might 
rest till a long time after, and then the sham Preface .to the 
Catholic Epistles must be made, complaining of the unfaithful Trass 
lators for leaving it out! Whereas, it is matter of fact, that 20 Greek 
ies of this Epistle had that verse, save one at Berlin, which 
discovered to have been transcribed from the printed Biblia Compe 
tensia, and another modern one at Dublin, probebly translated of 
printed from the Latin Vulgate, neither the Author of the Preface, 
nor any friend for him, having searched for it in any Greek copy. 
also p. xxiv, “ To return to 1 John v. 7, when the foressid ee 
was made, then was the Text also inserted in other copies that had it 
not, several of which are now to be found in Libraries. me 
Some few unimportant omissions and alterations have been 
in the above extracts. 


1 JOHN V. 12—20. 
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UL. nal adrn éorly 4 paprupla} and this is the witness ; this is 
what God Himself testifies, viz. ‘hat God gave to us (as a free 
gift) eternal life; and this eternal life is in Hie Son, and is 
bestowed on us through Him. See John i. 4; iii. 15. 36; v.26; 
vi. 33. 35. 40; x. 28; xi. 25; xiv. 6; xvii. 3. 

18. duiv] Eis. adds here trois micrevovow eis rd Bvoua rod 
Tiot rot Geot—but this addition is not in A, B, and in the 
Seeny of Versions, and is rejected by Griesd., Scholz, Lach., 

ch. 

— Wa eldjre] in order that ye may know. Observe the word 
ofauev, we know, repeated five times in the following verses, con- 
trasting strongly the nature of true Christian yyéors or know- 
ledge, with that of the yev3évupos yvaeors, of the Gnostics. See 
the like use of ofauer, we know, at the close of St. John’s 
Gospel, xxi. 24. 

— ol morevoryres] 80 A.—B has rots wiorevovoiww—and 80 
Griesb., Scholz, Lach., Tisch.— Fiz. has xa) a micretnre. 

14. wafSnola] confidence, especially in prayer. See iii. 21, 22. 

— édy ri alrépeba] if we pray for any thing, observe, 
according to His Will, He heareth us, and if we know that He 
heareth us, we know that we have the things which we have 
prayed for ; for, either we receive the very things themselves, or, 
something better than the things which we ourselves desire ; and 
since our prayers are always framed according to His will, we do 
receive the things for which we pray. See the case of St. Paul’s 
prayer, notes above on 2 Cor. xii. 9. 

16. forw Guaprla xpds Odvaroy] there isa sin unto death. I 
am not speaking concerning that, in order that he, the Christian 
brother, should ask (épwrfop). 

The distinction between sins unto death, and sins not unto 
death, is grounded on Hebrew Law and Language (Lev. xvii. 6. 
Schoetigen, Hore, here), but it takes a spiritual form under the 
Gospel ; and death is not used in the sense of capital punish- 
ment, but as opposed to the (wh, or life, of the soul. 

Observe the change of the word from alreiv, petere, to 
€pwrgr, rogare: the one signifying to pray, as an inferior suitor 
to a superior, the other expressing rather a general act of an 
tnguérer, or the request of an equal, who has a right to ask and 
obtain. See John xi. 22, and on xvi. 23, and Bengel here, and 
Dean Trench, Synonym. N. T. xl. 

By using the word ¢pwrfon here, and by placing the word 
emphatically at the end of the sentence, St. John appears to 
intimate, that no inferrogalory questions are to be addressed to 
God, concerning the person who fs sinning a sin unto death, and 
that this would be to deal presuwptuously and to tempt God. 

Clemens Alexandrinus (Strom. ii. p. 889) cites this passage 
in treating of the difference between sins of infirmity, and sins of 
presumption. The sin unto death is wilful resistance of the 
Holy Ghost ; obstinate denial and rejection of Christ, who is the 
Life (cp. v. 12); deliberate and open Anti-christianism ; pre- 
sumptuous sin (such as that described in Matt. xii. 81. Heb. vi. 
4—8; x. 28—30), persisted in, after warnings and censures of 
the Church. He who continues obstinately in such sin, is not a 
fit subject for any inquiries of God ; God has spoken clearly con- 


cerning him ; he is not to be received into our houses (2 John 10, 
11), he is to be separated from the holy offices of the Church, in 
order that by excommunication—which is a rehearsal of future 
and eternal judgment—he may learn not to blaspheme, and be 
alarmed and terrified, and so his soul may be saved in the day of 
the Lord. See above on Matt. xviii. 17. 1 Cor. v. 5. 1] Tim. i. 
20, and Bp. Wilson here. 

God Himself has declared His will that prayers should not 
be made for certain desperate sinners (see Jer. vii. 16; xi. 14; 
xiv. 1]); and if a man is deprived of the prayers of the Church, 
this very denial may have a salutary influence with him in such a 
case, where no milder medicines will avail. 

Besides, the bodily afflictions and other temporal chastise- 
ments which may overtake him in consequence of such suspension 
and privation, when by the withdrawal of God’s good Spirit for 
a time Safan may chastise and torment him (see 1 Cor. v. 5), 
may have a wholesome effect in making him feel ‘‘ how bitter a 
thing it is to forsake God ” (Jer. ii. 19), and may bring him under 
the operation of fear and anguish, and soften his heart, and lead 
him to repentance, and by repentance to pardon and grace, and 
in the end to everlasting salvation. 

Therefore St. John does not prescribe prayer in such a case ; 
but he implies that o/her means are to be used. 

18. ody auaprdve:} he sinneth nol, is not a sinner; see on 
iii. 9. He that was born of God, keepeth himself, takes heed to 
his ways (1 Tim. v. 22. James i. 27). That is his true character 
and proper condition; and the evil One layeth not hold of him, 
—ovxy &wrera: avrov. On the sense of &wropa:, to grasp and 
cling to, see above on John xx. 17. 

19. xa 5 xdopos Sros éy rH wovnpe netras}] and the world 
wholly lieth in the dominion of the Wicked One, v. 18; ii. 18; 
it tieth as a captive beneath his feet. On the use of éy, see 
Winer, § 48. 

There is a contrast here between rov @cot and rq rornps. 
The saints are born of God and siand firm and erect ev Ge, ev 
Kupla, év Xpiorg (cp. on Rom. xvi. 9), and we are in Him, have 
our life in Him, Who is the true One, év rg dAnOivg, see v. 20; 
but the world lieth altogether (80s) ev rE wovnpy. 

20. roy dAnOivdy] Him that is true: the true God as opposed 
to the so-called, and false gods, the idols of the heathen, men- 
tioned below, v. 21. 

On 4An6@iyds, as used in this sense, see above on John xvii. 3. 
Cp. I Thess. i. 9. 

— nal dopey dy rE GAnOivgG] and we are in Him that is true, 
in His Son Jesus Christ. By being in His Son Jesus Christ we 
are in Him Who is the true God. 

— obrds dari 6 dAnOivds Ocds] He—namely, Jesus Christ— 
ie the true God and Life eternal. Thus St. John closes his 
Epistle, as he had begun his Gospel, with asserting that Jesus 
Christ, the Son of God, is Himself the true God, and Life Eternal. 
See John i. 1—4, which is the best exposition of this passage, and 
there St. John says expressly that the ‘‘ Word was God, and 
that in Him was Life.’’ Cp. above, v. 11, and Dr. Waterland, 
v. p- 193, who says, ‘‘ The title of the érue God is here given to 
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Christ; and observes, ‘every word here is aptly chosen to 
obviate the heresy of Cerinthus, and of other the like false 
teachers of those times.” 

The Son of God, not of Joseph and Mary, nor the Son of 
the Only-begotten as some said, but the Son of God His Father, 
is come in the flesh; not merely to reside in it for a season, as 
the Cerinthians held, and then to fly off from it, but to abide in 
us, to be clothed for ever with the humanity He has taken: and 
we are in Him that is true, the true God, by Jesus Christ Who is 
the true God, not an inferior power or Angel, such as Cerinthus 
supposed the Demiurge, or Creator of the world to be, nora 
created Aon, the offspring of the Monogenee or Only-begotien, 
or of Silence, as Cerinthus imagined the Logos or Word to be; 
but the true God, one with the Father. See also Bp. Pearson, 
Art. ii. p. 247, who says, ‘‘ Christ is not only here termed God, 
but the érue God :’’ and cp. p. 259, and Bengel here. 

St. John’s words seem to have been in the mind of his 
scholar, S. Ignatius, who confirms the above interpretation, and 
writes concerning Christ, as éy capxl yerduevos Oeds, dv Oavdry 
(wh &AnOivh: cp. Tertullian, de carne Christi, § 5. 

21. rexvia—eiSdérAwy] My little children (see ii. 12), guard 
yourselves from idols. Ye are in Hira who is the true God, and 
cannot therefore have any communion with false gods. ‘“ What 
concord hath Christ with Belial? and what agreement hath the 
temple of God with idols? Ye are the temple of the living 
God.” (2 Cor. vi. 16.) Those so-called gods are dead. You 


1 JOHN V. 21. 


21' Texvia, dudrd£are Eavtovs amo tay eldddwv. 


live among the Heathen; be on your guard against the allure- 
ments of their idolatrous worship. And be not led astray by 
some who call themselves Christians, such as the Nicolaitans, who 
would inveigle you to eat things offered fo idole (Rev. ii. 2. 15), 
and lead you into idolatry; or by the followers of Simon Magus, 
who even worship idols (see Ireneus, i. 20, Grabe, and Eused. ii. 
13); or by others, such as the Cerinthians (PAs/asir. her. 36), 
who would e you that you need not bear witness to God 
and Christ, but may safely offer incense to the idols of the Hea- 
then, rather than suffer martyrdom. Therefore, little children, 
keep yourselves from idols. 

Here is a farewell admonition from 8t. John to the Church 
of every age. He warns her against that danger, of which later 
generations have had mournful experience, and which he foresaw 
and foretold in his Apocalypse. See Rev. ix. 20. 

The admonition of St. John, keep yourselves from idols, is 
the more remarkable, on account of its juxtaposition with his 
teaching here that Jesus Christ is God. If Jesus Christ is not 
God, then the Christianity, which St. John himself teaches, is 
idolatry. But Jesus Christ is the érue God, and therefore that 
form of religion which hath not the Son, as the Son is revealed 
by St. John, Aath not the Father. (1 John ii. 23.) ‘ He that 
believeth on the Son hath everlasting life, and he that believeth 
not the Son, shall not see life, but the wrath of God abideth on 
him.” John iii. 36. 


INTRODUCTION 


TO 


THE SECOND EPISTLE OF ST. JOHN. 


THE method adopted by St. Peter and St. Paul in their teaching on the Nature and Person of 
Christ, is employed also by St. John. First, they established the Truth ; next, they refuted Error. 
The work of construction was effected by St. Peter in his First Epistle; in his Second Epistle he 
denounced the heresies of false Teachers. St. Paul performed the first of these Apostolic acts in his 
Epistle to the Ephesians ; the latter’ was done by him in his Epistle to the Colossian Church. 

1. St. John had executed the former of these tasks—that of establishing the Truth—in his 
Gospel. He afterwards proceeded to complete his plan by accomplishing the latter—that of cen- 
suring and correcting Heresy—in his Epistles’. 

2. This Second Epistle of St. John, brief as it is, is ministered to this end; and it conduces to 
it even by its brevity. 

Let us consider how this appears to be the case. 


3. This Second Epistle opens with the words 6 mpecBitepos 'Exdexty Kupia nai trois réxvors 
aurys, “ The elder to an elect Lady and her children ;” and it ends with the words, “ Zhe children of 
thy sister who ts elect greet thee.” In the former case the word elect has not the definite article; in 
the latter it has. 

4. The question here arises,—Who is this éxXexry xupia, to whom St. John writes ? 

Many Expositors are of opinion, that St. John is writing here to a private person; and it has 
been supposed by some’, that her name was Kupia, Kyria, and by others *, that her name was Electa. 

But it appears more probable that under this title St. John is addressing a Christian Cuurcu. 

This interpretation is suggested by the words used by St John’s brother Apostle St. Peter, at 
the close of his Epistle, ‘The co-Elect* with you, that is at Babylon, saluteth you‘.” There the 
word. “‘co-elect”’ signifies “a Church',” and it is probable that the word éxAexry (elect) here used by 
St. John, has alike meaning. 

Besides, at the end of the present Epistle, we read a salutation which seems to be formed on 
that of St. Peter. St. Peter’s words at the end of Ais Epistle are ’Aomdleras tuas 7 ev Bafvran 
cuvexXexty. Let us compare St. John’s final salutation, sent in this Epistle to the Evect one, whom 
he addresses from the Children of her Elect sister: "Aomdferai ce ra téxva ris adeXpis cov Tis 
éxdextys, “The children of thy sister, who is Elect, greet thee.” 

St. Peter had written from Babylon to the elect in Asia *, and saluted them in the name of a 
co-elect one at Babylon ; and that co-elect one at Babylon was a Church. 

St. John, whose residence was in Asia, writes to an Elect one, and sends to her the greetings of 
an elect sister. Hence it appears probable that the elect one and her elect sister are not private indi- 
viduals, but Churches. 

The word 'Exvexr?, elect, is used by the Septuagint in the Canticles as the characteristic of 
Christ’s spouse, the Ohurch®. And in an ancient painting at St. Maria in Trastevere, at Rome, 


1 See above, Introduction to the Second Epistle of St. Peter, S guvexAekTh. 

pp. 71, 72. ¢ 1 Pet. v. 13. 
? See above, p. 97, note, and on I John i. I. ’ See the note there. 
3 Bengel, Heumann, Liicke, De Wette, and others. * 1 Pet. i. 1. 


© Grotius, Weistein. ® See Cant. vi. 8, 9, rls abrn exAexrh, &t 3 FAs; 
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Christ is represented as enthroned with the Church as the Queen on His right hand’, and in 
His right hand a book with the words inscribed “ Veni, Electa Mea, et ponam te in thronum 
Meum.” 

The word Kupla, Lady, here usea with éxdexr?), elect, is descriptive of a Church. Jesus Christ, 
the Lord, is Kupwos ; His spouse, a Church, is Kupia*. This is declared by the very name Church 
(Kuptaxn). 

In the Old Testament the Churches of Israel and Judah are designated as sisters *. 

Besides, it is not likely that St. John should have written to a private woman and to her chil- 
dren, and have sent a salutation from the children of a woman, and not have made any mention of 
the Husband of either of these two women. They may have been both Widows: but there is no 
evidence of this. 

Still further, St. John does not say, “Thy elect sister and her children greet thee.” He sould 
probably have written so, if he had been writing from the household of one woman to another 
woman. But he says, ‘“ The children of thine elect sister greet thee.” 

This circumstance also confirms the opinion, that the sister is a Church. Her children are the 
members of the Church. They are the Church. And if the Elect sister whose children’s saluta- 
tions are sent, is a Church, the Elect Lady whose sister she is, is probably a Church also. 

Besides, St. John describes the children of her to whom he writes as ‘‘ loved by ali persons, who 
have known the truth ‘.” This could hardly be applicable to the children of a private woman— 
particularly a widow: but it might be true of the spiritual children of a Church *. 

To personify a Church, is also in harmony with the manner and mind of S¢. John. In his 
Apocalypse, the Christian Church is represented as a Woman‘, and the Church triumphant is 
described as “the Bride, the Lamb’s Wife’.” 

Accordingly, we find that in early times this Epistle was supposed by some Interpreters ‘ to be 
addressed to a Church, or to the Church. 

This exposition has also been adopted in recent times by many learned writers’. 


5. If this Epistle was addressed to a Church, it may be next inquired ;— 

To what Church P 

For a reply to this question, let us consider the brotherly relation of St. Peter to St. John"; 
and that it is a distinguishing characteristic of the Catholic Epistles, that they are interwoven" 
with one another, in thought and language; and that there was an intimate connexion and sym- 
pathy between the Jewish Christians of Asia, where St. John resided, and those of Babylonia, from 
which St. Peter wrote '?; and that the Parthians, Medes, and Elamites, and dwellers in Mesopotamu, 
that is, the inhabitants of Babylonia and its neighbourhood, are mentioned the first among those who 
were evangelized by the Apostles on the day of Pentecost “, and that almost immediately after them 
are mentioned the dwellers in Asia; and that the Parthians then occupied the second place among 
the nations of the world, and that they inhabited the region of Babylon and the adjacent countries. 

Let us also bear in mind, that St. Peter’s First Epistle was written to the elect of St. John’s 
own province, Asia, and that he sends in it the greetings of a co-elect Church". 

When these circumstances are duly weighed, it will not appear improbable, that St. John’s 
Epistle, which was written to an elect Lady, and that Lady a Church; and which conveys the salu- 
tations of the children of an elect Sister, and that sister a Church ; was of the nature of an Apostolic 
reply from a sister Church of Asia,—such as that of Ephesus the capital of Asia and the residence of 
St. John,—to ¢hat other Church, from which his brother Apostle, St. Peter, had written to the 
Churches of Asia,—namely, the Church at Babylon. 

Such a sisterly communication, from one Church to another, would come with peculiar grace 


1 Ps. xiv. 10. pretation is mentioned also by Cfcumenius (ad finem Bpist.) and 
2 Some Versions have Kupla (e.g. the Syriac and Zthiopic), Theophylact, and in Cramer’s Catena, p. 146, and Cassiodorus 10 

others have Lady (e. g. the Vulgate and Arabic). the sixth century (Complexiones, p. 136) says here, ‘ Joanne 
3 Jer. iii. 7,8. Ezek. xxiii. 4. elect Domine scribit Keclesia filiisque ejus.”’ And st the end 
v1. of this Epistle the elect sister (in v. 13) is described by some MSS. 
§ Cp. 1 Thess. i. 8. Rom. i. 8. as the Church at Ephesus. See Tischendorf, p. 238. ; 
6 Rev. xii. 1. 4. 6. 13—17. 9 Hammond, Whitby, Michaelis, Augusti, Hofmann, H.W. 
T xxi. 9. Thiersch, and Huther. 


3 S. Jerome, Epist. xi. ad Ageruchiam, speaking of the Church, '° See on Acts iii. }. 
after he has quoted the Canticles, vi. 9, “ Una est columba mea ="! See above, Introduction to the Catholic or General Epistles. 
electa genetrici sum,” adds, “ad quam scribit Juannes Epistolam '* See on Acts ii. 9—I11, and 1 Pet. v. 13. 
* Senior electe Domine ;’”’ and so the ancient scholion in Mat- ‘ Acts ii. 9. 
thei. v. 152, “The Elect Lady is a Church.”” And this inter- '* } Pet. v. 13. 
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from a Church of St. John to a Church of St. Peter. St. John and St. Peter had been united by the 
tenderest and most endearing ties of love, as brother Apostles in Christ. They had been together 
with Christ in His Transfiguration and Agony; they were together at His sepulchre; they were 
together at the Sea of Galilee after His Resurrection ; they were together at the day of Pentecost, 
and in the Temple after His Resurrection’; they were together in Prison at Jerusalem; they went 
together from Jerusalem to Samaria to lay hands on those who had been baptized ’. 

Some confirmation is afforded to this opinion by the following facts. 

This second Epistle, as well as the first’ Epistle of St. John, is described by some ancient 
authorities‘ as addressed to the Parthians. 

It seems probable, therefore, that this Epistle was addressed to the Church at Babylon. 

There would be a peculiar interest and beauty in such an address as this from St. John toa 
Church at Babylon. 

The City of Babylon had said, in the day of her heathen pride, “TI shall be a Lady for ever ',” 
and she had been called the Lady of kingdoms®. Babylon had fallen from her high estate; but 
St. Peter had preached on the Day of Pentecost to the Parthians, the inhabitants of Babylonia, and 
they had been baptized into Christ’. Thus there was an elect Church at Babylon; a Sion even 
at Babylon*. And there would be a happy coincidence in the circumstance, that the great Assyrian 
Babylon, that persecuting city which had boasted that she should be “a Lady for ever,” and was 
rejected, and then fell, should have risen again in Christ, and have been espoused to Him asa 
Church, and become an elect Lady in Him, and be addressed as such by the Apostolic brother of 
St. Peter, the beloved disciple, St. John. 


6. If the above opinion is well grounded, we may recognize here a special use of this Epistle. 
It is indeed a very short one, but it serves an important purpose. 

St. Peter, in his two Epistles addressed to the Christians of Asia, had inculcated those Articles 
of the Christian Faith which St. John laboured to defend; and St. Peter had delivered a prophetic 
warning against those Heresiarchs, who in the age and country of St. John, were endeavouring to 
destroy the foundations of the Faith in the Incarnation of the Son of God, and in the Godhead of 
Jesus Christ: and who, as St. Peter had predicted, were denying the Jord that bought them ’, and 
were walking after the flesh in the lust of uncleanness ”. 

In the present Epistle St. John delivers a clear statement of the truth on those great articles of 
Christian Faith and Morals; and pronounces a stern condemnation of those heretical and antinomian 
Teachers who assaulted them, and whom he calls Antichrist". 

This profession and protest would be more easily transcribed, and be more readily circulated, on 
account of the brevity of the “Epistle, in which they are contained. It may seem surprising at first, 
that so short an Epistle should be received into the Canon of the New Testament. But, under the 
circumstances of the case, one of its strongest recommendations was, that it was short. It was a 
symbol of Faith, and safeguard against Error,—from the hands of St. John. 

The Christians of Asia, and of the East, would be confirmed in their Faith and Practice by 
receiving the Apostolic witness of St. John to the same truths as those which they had heard from 
St. Peter. And the Church of every age may derive comfort from seeing the two Apostles, St. Peter 
and St. John, associated for ever in their writings, as they had been associated in their lives, in | 
preaching the Truth, as it is in Jesus Christ, and faithfully feeding His flock, and guarding it 
valiantly against the wolves, who endeavour to destroy it "’. 


7. The facts and considerations now submitted to the reader have some bearing on the question 
which was briefly mentioned at the close of the Introduction to the First Epistle of St. John. 


1 See on Acts iii. 1. something of a tradition to this effect. For while he says that 
2 See Acts viii. 14. this Second Epistle is written to a Babylonian, he says that the 
3 See Athanasius in Bede, Prolog. ad Ep. Catholic. p. 157. word Electa signified the Election of a Church. 
Augustine, whose Commentary on the First Epistle is entitled  ° Isa. xlvii. 7. 
Tractatus in Epistolam Joannis ad Parthos, see vol. iii. p. 2480, © Iea. xlvii. 5. The word for Lady there is my; (gedereth), 
and Cassiodorus, Complexiones, p.126. Scholz,p.155. Tisch. which is often rendered Kupla (the word here used by St. John) 
p- 213. by the LXX, as in Gen. xvi. 4. 8, 9. Isa. xxiv. 2. 
4 Cp. Tisch. p. 233. In the Latin Translation of 8.Clement’s 7 See Acts ii. 9. 
Adumbrationes (p. 1011) we read ‘‘ Secunda Joannis Epistola, 8 See on I Pet. v. 13. 
que ad Virgines inscripta est, simplicissima est.’’ Here the word 9 2 Pet. ii. 1. 
Virgines is a translation of Map@évous, which was probably only '° 92 Pet. ii. 10. 
a corruption of Tidp@ous, the Parthians, who had the rule of  '! See wv. 7—1I1. 
Babylonia in the age of St. Peter and St. John (see Kirchofer, +? John x. 10—12. 
p. 289). Indeed, 8. Clement himself seems to have preserved 
Vor. Il.—Paarr IV. 8 
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That Epistle also, as we have seen ', is described by some Ancient Writers and Manuscripts as 
having been addressed “to the Parthians.” 

There is nothing improbable in this statement. In the Apostolic age, as has been already 
observed, the Parthians were second only to the Romans among tho nations of the world. Many 
Jews dwelt in Parthia. The Parthians are placed first in the catalogue of the Jews who heard 
St. Peter preach at Jerusalem’. Babylon was in Parthia. St. Peter, it is probable, had gone 
thither in person, and had thence written an Epistle to the Churches of St. John’. 

Bearing in mind these circumstances, and considering the testimony of some ancient writers and 
Manuscripts specifying the Parthians in the inscription of the Epistle, and that there is no evidence 
to the contrary, and that no other name is mentioned by any ancient writer in that inscription, we 
cannot reject that testimony as altogether incredible; and we may at least be permitted to suppose 
it probable, that the First Epistle of St. John, written in all likelihood from Asia, was addressed to 
the same country as that in which his brother Apostle, St. Peter, was, when he wrote his first 
Epistle, which he sent to the Churches of Asia. 


1 See above, note ¢. * Acta ii. Y. 3 See ) Pat. v. 13. 
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1 John 2. 18, 22, 


7©°Ore modXot mrdvor €EHAOov eis TOV KdTpOY, OL 7 GpodoyourTEs B4. 1-5. 


1. 5 wpecBtrepos] The elder. The beloved Disciple and 
Apostle, St. John, thus designates himself in modesty ; so St. 
Peter calls himself cupwepecBvrepos, 1 Pet. v. 1. Cp. 3 John I. 
St. John was eminently *' the elder,’’ because it is prabable, when 
he wrote his Epistles, he was the only survivor of those who had 
been ordained by Christ; and this title may also have been 
adopted by him because he was advanced in years. Christ had 
declared His will, that St. John ‘should tarry till He came” 
(John xxi. 2]; see also on 1 John ii. 6); and his life was con- 
tinued to upwards of a hundred years, so that there was a pecu- 
liar significance in this appellation, as applied to him. Here also 
is an evidence of genuineness. A writer personating the Apostle 
would not have withheld the Apostolic title, which the true 
Apostles sometimes do: see James i.}. Jude 1. In the Apoca- 
ee John in his modesty calls himself only John: i. 1. 4. 9; 
xxii. 8. 

— éd«rexrh nuplq] to the elect Lady and her children. On 
the sense of these words, see above, Introduction to this Epistle. 

— obs dye dyard ev dAndelg] whom I love in Christian truth, 
which is the only genuine foundation and element of Christian 
love; cp.3 John 1. Truth is here opposed to the deceits of the 
falee Teachers who are called liars, Wetora: (see 1 John ii. 22; 
cp. tbid. ii. 4; iv. 20), and whose heresies impugn the doctrine 
of Christ’s Divinity and Incarnation, and are destructive of Chris- 
tian Love and Christian Morality ; see above, pp. 103,104. Ob- 
serve, therefore, how St. John dwells on the word 4A4@eia, truth, 
Truth of Christian doctrine. That word Truth is repeated five 
times in this short Epistle; and six times in the Third Epistle, 
consisting only of thirteen verses. 

8. xdpis, Zreos, elphyn] Grace, Mercy, Peace. Both St. 
Peter's Epistles begin in like manner with the salutation, xdpis 
wal elphyn: and so St. John, Rev. i. 4. 

— rapa "Incot Xpicrov] from Jesus Christ the Son of the 
Father—a profession of the true Faith against the heretical 
doctrines of the Gnostic Teachers; see above, Introduction to 
the First Epistle; on 2 Pet. ii. }; and on 1 John i. 1—3; and 
iv. 9. 

4. éxdpny Alay] I rejoiced exceedingly: on this use of Alay 
see 3 John 3. Matt. ii. 10; xxvii. 14. Luke xxiii. 8. Cp. Berna- 
bas, Epist. c. 1; Avete, filii et filie, in nomine Domini Nostri 
Christi in pace, supra modum exhilaror beatis et preclaris spiri- 
tibus vestris. 


— eSpnna ex tay réxvwy gov] I have found some of thy chil- 
dren. Here is another evidence in favour of the opinion—stated 
above in the Introduction—that he is writing toa Church. He 
had said that ‘ali Men love the Elect Lady and her children ” 
(o. 1), and he now says that he himself has found some of them 
walking in the truth. These assertions are hardly applicable to 
the children of a private woman, but they are suitable to the 
case of a Church. The Church to which he writes was known as 
a Church ¢o all, and some of its members had come to the place 
where the Apostle was, and he had found them to be walking in 
the truth. 

5. épwrd oe] Ientreat thee,—as one who has a right to ask 
this of thee; see on 1 John v. 16. 

— obx ds évrorhy ypdooy co: kairhy] not as writing to thee 
(who art already well instructed) a new commandment: see 
above on 1 John ii. 8; iii. 1). 

6B. abrn dorlv 4 &ydwn] this is love, that we walk according 
tu His commandments. A protest against the false teachers who 
pretended to gnosis, but set at nought prawie: see on | John i. 
56—8; ii. 6B—10. 

7%. woAAol wAdvor] many deceivers went forth into the world. 
Even from out of the Church herself, the house of God, some 
have gone forth into the World, which “ lieth under the Wicked 
one” (1 John v. 19); and have made the World more wicked 
than it was. See on I Jobn ii. 18, 19. 

Elz. has elojAGov, but A, B*have éf7A0ay and ét7A Pov, and 
so the Syriac, Vulgate, and Irenaeus (iii. 16. 8), who quotes these 
words as from the First Epistle of St. John, and applies them to 
the Gnostics, who, under pretence of superior intelligence, sepa- 
rated Jesus from Christ (as the Cerinthians did), and separated 
Christ from the Only-begotten of the Father, and from the 
Eternal Word. 

— of ph dporcyoorres] those who do not confess—but deny— 
Jesus Christ coming in the flesh. See aboye on | John iv. 3. 

He says épxduevor, coming, because Jesus Christ is ever 
coming in the flesh to those who receive the benefits of His 
Incarnation by their baptismal Incorporation into Him, and by 
the reception of the Holy Sacrament of His Body and Blood; by 
which, when received with faith, their bodies as well as souls are 
preserved unto everlasting life. See above on Joh vi. 54—56; 
and | Cor. x. 16—20. 1 ay Ni 
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This the Gnostics denied: see Ignatius, ad Smyrn. 6, and 
note on | Jobn iv. 2. 

— obrdés dor 5 wAdvos] this is the deceiver and the Anti- 
christ ; who now specially desires and endeavours to seduce you, 
and aguinst whom I specially warn you: see above, 1 John ii. 
22. 26; iv. 3. 

8. Iva wh dwordonre] in order that ye may not lose what 
ye wrought, but may receive a full reward. Elz. has these 
verbs in the first person plural, ‘‘in order that we may not Jose ;”’ 
but the second person, ‘' Ye,’ is authorized by A, B, and Irenaeus 
(iii. 16. 8), and by many Cursives and Versions; and so Lach., 
Tisch. As to the meaning of the words, see above, 2 Cor. v. 10. 
Eph. vi. 8. Col. iii. 25, and note on 1 Cor. iii. 12—15. 

9. was 6 xpodyav] every one who goeth before, and doth not 
abide in the doctrine of Christ, hath not God. Every one that 
goeth before, xpodywy: so A, B, and Vulgate, and so Lach., 
Tisch. Eliz. has wapafalvoy. 

There seems to be a gentle touch of irony in the word 
wpodywy. These False teachers are not content to abide in the 
doctrine of Christ, but they set themeelves up as /eaders ; and on 
the specious plea of making progress they carry men away from 
their stedfastness (2 Pet. iii. 17), and lead them astray (wAaveow) 
from the right path. They who are wolves, set themselves up as 
shepherds, and lure Christ’s sheep away from those spiritual 
pastures in which they ought to abide, and from the spiritual fold 
in which alone they can have rest and safety: xpodyar is a 
pastoral word. Mark x. 32, and John x. 4. Cp. Matt. xxvi. 32; 
xxviii. 7. 

10, 11. ef tis Epxera: xpds Suas] If any one cometh to you 
and bringeth not this doctrine, do not receive him into your 
house, nor bid him God speed; for he that biddeth him God 
speed communicaleth in his evil deeds. 

St. John here treats heresy as an &pyor wovnpdy, a wicked 
work ; as sound faith is a good work, see John vi. 29. Vain 
therefore is the notion of those who separate practice from faith, 
and say that a man may lead a good life without a sound belief. 
A sound faith is the only root of virtuous practice; and heresy is 
the source of immorality. Cp. 2 Pet. ii. 1—14, and the remarks 
of Dr. Waterland on the Trinity, chap. v. St. John, the be- 
loved disciple, the Apostle of love, and who (as Dr. Waterland 
expresses it, v. p. 108) was all love, meekness, and charity, yet 
severely condemns the heretics of his own times, either such as 
denied Christ’s Humanity, or impugned His Divinity. He cals 
them Aatichrisis (1 John ii. 18. 22; iv. 3. 2 John 7), Jiars 
(1 John ii. 22), seducers (1 John ii. 26), false prophets (1 John 


iv. 1), deceivers (2 John 7). See above, Introduction, pp. 103, 104. 
And St. John here forbids to entertain or salute a man who 
perverts the doctrine of Christ as these heretics did. 

This precept may be illustrated by St. John’s own example, 
who one day—as is recorded by S. Ireneus—having met 
Cerinthus at the bath, retired without bathing, “for fear lest the 
bath should fall, because Cerinthus, the enemy of the trath, was 
there.’’ Iren, iii. 3. Eused. iii. 28. Theodoret, Her. fab. ii. 3; 
and Bede here. 

A like story is told by S. Ireneus of §. Polycarp, St. John’s 
disciple; who, when he was accosted by Marcion, the Arch- 
heretic, and was asked by him, “ Dost thou not know me?” 
replied, ‘‘ Yes, I know thee the first-born of Satan ’’ (S. Jreneus 
iii. 3. Eused. iv. 1A}. So cautious (adds Irenaeus) were the 
Apostles and their followers to have no communication, no not 
so much as in discourse, with those who adulterated the truth. 
Dr. Waterland on the Trinity, ch. iv. vol. v. p. 91; see also 
p. 108; and compare note above on | Cor. v. 11. 

12. xdprov] paper. The Egyptian BéBAos or wdwupos. It 
therefore seems that the original of this Epistle was not written 
on parchment (pergamena). 

On the ancient materials of writing, see Jer. xxxvi. 18. 23. 
Isa. viii. 1. 2 Cor. iii. 3. 3 John 13. Cp. Jakn, Archeol. §§ 86 
—88. Winer, R. W. B. ii. p. 421. 

— eaxila yeréoOa: pds ey) I hope to come and stay with 
you. Elz. has éA@eiv, but yeréoOa:, which is more expressive, 
and not likely to have been introduced by a copyist, is in A, B, 
and many Cursives, and received by Lach., Tisch. On the idiom 
in yevéo@a: xpds, literally, “fieri apud,” cp. John x. 35. Acts 
xxi. 17; xxv. 15. 1 Cor. xvi. 10. 

On the supposition that this Epistle is addressed to a 
Church, and that the Church to which it is addressed was 8 
Church in Babylonia (see above on v. 1), there is no reason for 
surprise that St. John should intend a journey thither. The 
inhabitants of that country bad come up to Jerusalem, and had 
been evangelized by the Apostles there on the day of Pentecost 
(Acts ii. 9). St. Peter in his old age had gone to Babylon, sad 
thence to Rome; see pp. 37—40. And if St. John was now in 
Asia, as is probable, he was at about a middle point between 
Babylon and Rome; and if he had “many things to write,” 
he would not consider a journey from Asia to Babylon as long. 

18. dowd(eral ce] The Children of thine elect sister greet 
thee. See on v. 1. 

St. John calls his own spiritual children his réxva, 3 
John 4. Cp. 1 John ii. 1. 


INTRODUCTION 


TO ° 


THE THIRD EPISTLE OF ST. JOHN. 


Tuis Epistle is of a moral and disciplinarian character. In it the holy Apostle, who has revealed 
to the Church the sublimest mysteries of Christian doctrine, applies those principles to matters of 
practical detail in the regimen of the Church. 

“Gaius,” or Caius, “the beloved ” is commended for walking in the Truth, and for bringing 
forth the fruits of the Truth, in a life of love to the brethren and to strangers. Especially does 
St. John confide in his Christian charity towards the Ministers of the Gospel, who go forth preaching 
to the Gentiles, without claiming maintenance from them. 

The character of Gaius is contrasted with that of Diotrephes, who had resisted the authority of 
St. John, and would not receive the brethren, who were probably recommended by the Apostle him- 
self, but even ejected from the Church those who received them. 

But St. John announces his intention of bringing Diotrephes to a sense of his duty by a speedy 
visitation, and by an exercise of his Apostolic authority. 

Even in Apostolic times, the spirit of pride and the lust of power made themselves felt in the 
Church of Christ. God suffered His holy Apostles to be tried by the unruly temper and refractory 
conduct of false brethren. St. Paul had to contend with an Hymeneus, an Alexander, a Philetus ’, 
an Hermogenes, and a Phygellus’; even St. John had a Diotrephes. No wonder that a like spirit 
should show itself in later days. Hore is the test of loyalty and love. ‘‘ Beloved, do not imitate 
that which is evil, but that which is good. He that doeth good is of God, but he that doeth evil 
hath not seen God*.’”? The Divine Lord and Master of St. John will come and call all men to 
account, who, in despising those whom He has sent, have despised Him‘; and He will salute ‘‘ His 
friends by name,” with a greeting of everlasting peace. 


1 1 Tim. i. 20. 2 Tim. ii. 17. 22 Tim. i. 15. Cp. Tertullian, Prescr. Her. 3, 
® 3 John Il. ¢ Luke x. 16. 


IQANNOY I" 


\'Q ITPEXBYTEPOS Tate 16 dyannre, bv éya dyad ev ddybeta. 
2 *Ayamnre, rept mavrwv evyopai oe evodova bat Kal vyiaivew, Kaas evodorrai 


a 2 John 4. 


cou % yuxy °*éxdpny yap hiav épxopevew dde\dav Kal paptupovvrur cov TH 


> 4 & \ 3 > id ~ 
adnOeig, xabds ov ev ddyfeia meputareis. * MeLorépay Tovrwv obk éxw xapey, 
9 3 “A ral 
wa aKovw Ta éua TéeKva ev TH aAnOeig. wepirarourTa. 
> b! > A“ 
5 *Ayamnre, murtov roves, & édv Epydon eis rods adedhovds Kat TovTo Lévous, 


a3 , , A > » 2 » 3 , é A , 
Ol €uaptupTyaayv gov TH ayary Cv@7rov exKAno tas, OVS KaA@s TOUTES TPO 


3 “A A a) “A 
méuas afiws TOU Geod. | “Yarep yap Tov dvéparos E€AAGov py dev NapBavovtes 
aro tav eOvxav. * “Hyeis obv ddethopery vrokapBdvew rods rovovrous, iva 


ouwepyo ywopeba TH adneia. 


L. 6 xpecBdrepos] The Elder: on this title adopted by St. 
John, see 2 John I. 

— Yaly rq dyarnrg¢] to Gaius, or Caius the beloved. He 
seems to have borne much resemblance in character and acts (see 
v. 6) to Gaius of Corinth (Rom. xvi. 23), and to Philemon the 
Colossian friend of St. Paul (Philem. 7). A Gaius was appointed 
by 8t. John to be Bishop of Pergamum. Constit. Apost. vii. 46. 

The word ayarnrds, beloved, is repeated four times in this 
short Epistle; the word a&yaway, to love, occura twenty-eight 
times, and the word aydrn, eighteen times in St. John’s First 
Epistle. The sternness of his language in condemnation of the 
Heretics of his age, is made more striking by its contrast with 
this inculcation of the duty of love; which shows that the words 
of rebuke are uttered in a spirit of love for the souls of those 
committed to his care, and of those also whom he reproves. Cp. 
St. Stephen’s language, Acts vii. 60, and above, pp. 104, 108. 

2. wep) wdyrwy] in all respects. This translation seems pre- 
ferable to the other rendering, “above all things;” for which 
sense of wep) there is no authority in Prose writers. Cp. Winer, 
§ 47, p. 334. Liicke (2nd ed.), and Huther, p. 246. 

— ebodoic0a:] prosper, literally, on @ journey (436s). Cp. 
Rom. i. 10. 1 Cor. xvi.2. St. John wishes that in all things the 
affairs of Gaius may go well, as they do in spiritual respects. 

8. éxdpny yap Aiay] for I rejoiced greatly. See 2 Jobn 4. 

4. pei(orépay] On this form of the comparative, see Eph. 
iii. 8. Winer, § 11, p. 65. Greater joy have I not, than these 
things, that I hear my children are walking in the truth. On 
the use of va, compare Luke i. 43. Cp. John xv. 8. 13; xvii. 
3. 1 Johniv. 17. Winer, § 44, p. 303. 

5. miordy woeis] thou art doing a faithful part in whatever 
thou mayest have wrought (épydon, the reading of B, C, G, K) 
towards the brethren, and that also towards persons who are 
strangers to thee. 

This is the only example of wiordy rorety in the New Testa- 
ment. Cp. 7d «addy worety, Rom. vii. 21; xiii. 3, 4. Gal. vi. 9; 
and the combination used by St. John of woety with a sudsian- 
tive, such as 8:xatoobyvny: 1 John ii. 29; iii. 7. 10; and Rev. 
xxii. 15, worry Wevdos. 

St. John expresses his confidence that whatever labours 
Gaius may have performed, or may be performing, toward the 
brethren, they are done by him as a faithful workman and ser- 
vant of Christ. 

On épyd(opa: els, cp. Matt. xxvi. 10. 

The tense of épydon, thou mayest have wrought, implies, 
that though St. John has heard enough of the good deeds of 


Gaius to justify his general confidence in his character, yet he » 
aware that Gaius may have done much more good than has 
reached his ears. 

The words xa) rotro, and this too (the reading of A, B, C— 
Els. has xal els rovs), enhance the praise of Gaius. He was 
affectionate and helpful toward the brethren, and that aiso to 
strangere who were unknown to him. On this use of «al roito 
and xa) ravra, see Rom. xiii. 11, and on 1 Cor. vi. 6. 8, xal rovre 
&8eAgobs. Matthie, Gr. Gr. § 471. 7. 

6. évdmtoy exxAnotas] in the presence of the Church ; in the 
public congregation; probably at Ephesus, where St. John 
dwelt; see Introduction to his Gospel, pp. 266, 267. 

— obs xadas worhoe:s] whom if thou speedest on their journey 
in a manner meet for God (whose servants they are), thou shall 
do well. On xporéuweiy, cp. Titus iii. 13; on dgles rob Gcov, 
cp. | Thess. ii. 12. Col. i. 10. 

%. bwtp yap rod dvduaros é&7A0or] for they went forth on 
behalf of the Name—the adorable Name of Jesus Christ, “ the 
Name that is above every Name,” Phil. ii. 9. See on Acts v. dl, 
ixtp roi dvduaros &rimacbjva, and the words of St. Jobas 
disciple, S. Ignatius, to St. John’s Church of Ephesus, c. 3, 
SéSeua dv rh dydpuars, and cp, ibid. c. 7, eidBact ydp rives Bbdy 
wovnpg Td Svopa wepipépew, BAAG Tivd xpdovorres dvdfie 
@eo0%, and then he proceeds to declare the Person and Natures of 
Christ. Cp. Ignat. ad Philad. § 10, 30tdoa: rd Byepa. Thee 
words of St. Ignatius seem to have been suggested by St. Jobn's 
language in these two verses, vv. 6, 7. 

— pndty AauBdvorres] taking no wages from the Genlile 
(plural, adjective) ; i. e., the Gentile Christians. Elz. has ¢évwy, 
but €6s1cay is in A, B, C, and received by Lach., Tisch. 

On the purport of these words—intimating that they, to 
whom St. John refers, demanded no ministerial maintenance from 
the Gentile Christians, to whom they ministered the Word and 
Sacraments—see note above, on | Cor. ix. 6. 

8. swoAapBdvew] fo receive, entertain, and treat them hos- 
pitably, with reverence and love. There seems to be a slight 
paronomasia between AauBdvorres and SroAauBdrev : cp. Philem. 
20. Elz. has @rokauBdvew; but twodapBdvew is in A, B, C*, 
and is received by Lach., Tisch. 

— Tva cuvepyol yivdpeOa] in order that we may be fellow- 
labourers with them in the Truth. By receiving God’s Ministers 
we become fellow-workers with them in the Truth which they 
preach, and “he that receiveth a prophet in the name of 4 
prophet shall receive a prophet’s reward.” Matt. x. 4l. 


3 JOHN 9—15. 
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9. Fypayd 71] I wrote somewhat to the Church. Elz. omits 
vt, Which is in A, B, C, and so Lack., Tisch. 

The purport probably of this writing was to exhort those of 
the Church, of which Gaius was a member, to receive the 
brethren who laboured in the Gospel. But Diotrephes, who 
aspired to have the pre-eminence there, took advantage of St. 
John’s absence, and conducted himself in a very different temper 
to that of Gaius (see ». 5), and would not obey St. John’s com- 
mands, and would neither receive the brethren commended by 
St. John, nor would he allow others to receive them, and was 
casting out of the Church those who did receive them. Where- 
fore, says the Apostle, if J come, as I intend to do very soon (see 
v. 14) to the place where you and he are, I will cali to remem- 
brance (see John xiv. 26) his works which he doeth, prating 
vainly agains use with wicked words. 

On the word girAoxpwretwr, see Weistein, p. 731; and on 
pAvapay, see thid., p. 343, and on 1 Tim. v. 13. It has pro- 
perly a neuter sense, /o prate idly, but like some other neuter 
verbs in the New Testament, it is here put intransitively ( Winer, 
§ 38, p. 225); and so it implies that the tdle words are 
uttered by the speaker in a contemptuous tone agains? another. 

What St. John wrote to the Church is no longer extant. 
Cp. note on | Cor. v. 9, where St. Paul refers to an Epistle 
written by himself which is not now in existence. 

10. de rijs éxxAnolas éxeBdAdAei] he casteth out of the Church, 
by excommunication. S. Hippolytus, Bishop of Portus, speaks 
of some who were %&BAnra ris éxxAnolas, by his own spiritual 
sathority. Philosoph. p. 290. 

It seems that Diotrephes was a Minister of the Church in 
which Gaius resided ; and that this Epistle was written to main- 
tain in that Church the authority of St. John as an Apostle and 
Metropolitan of Asia, in which character he was commissioned 
by Christ to write the Epistles to the Asiatic churches in the 
Apocalypse, Rev. i. 11, and chaps. ii. and iii. 

IL. pd uipot 7d waxdv] Do not imitate that which ie evil, as 
the example of Diotrephes is; but that which ie good. Cp. Heb. 
xiii. 7. 1 Pot. iii, 13, and Martyr. Polycarp. 19, 7d papripioy pu- 
peta @as. 

12. Anuntply] A good testimony hath been given to Demetrius 


by all men, and by the Truth ileelf. A contrast to Diotrephes, 
St. John, as their spiritual superior, dispenses praise and blame 
to each respectively. 

The Truth here is no other than the Spirit of Truth abiding 
in St. John. Christ promised to send to His Apostles, ‘the 
Spirit of Truth to guide them into all Truth ”’ (John xvi. 13), and 
He did send the Spirit to them on the Day of Pentecost, and 
that Spirit enabled them to discern the spirits of men (1 Cor. xii. 
10), as St. Peter discerned the spirit of Ananias (Acts v. 3), and 
to pronounce judgment upon them. 

The Spirit, says St. John, is Truth (1 John v. 6). And 
since St. John himself had the Spirit, he asserts, that ‘‘ whoever 
knoweth God Aeareth us; and whoever is not of God heareth 
not us.”” (1 John iv. 6.) Hence St. John was able to bear testi- 
mony to Demetrius, who perhaps carried the Epistle, and the 
read which St. John bears, was the testimony of the Truéh 
ileelf. 

— nal jyels 82 paprupotuev] and not only so, but we bear 
bestimony, and ye know that our testimony is true. 

The Spirit of Truth in us bears testimony, and we, the 
haman ministers by whom the Spirit speaks, bear testimony. So 
the Apostles speak at the Council of Jerusalem, ‘It seemed 
good to the Holy Ghost and fo us.’’ Acts xv. 28. 

18. 3:4 wéAavos wal xardduou] with ink and pen, properly reed. 
Cp. above, 2 John 12. It does not follow from these expressions 
that St. John wrote his Epistle with his own hand. He may have 
ee Cp. note above on Gal. vi. 11. 2 Thess. iii. 17. Col. 
iv. 18. 

— ypdwa: oo} to write to thee now at this time. 

So A, B, C.—Bilz. has ypdpew: and vice versd, at the end 
of the paragraph Fiz. has ypdya:, and A, B, C have ypdoeuw, 
which expresses a habit. 

I had many thinge to write to you now, but Tam nol willing 
to write them with ink and pen, under such circumstances as 
these, when I hope very soon to see you to whom I am writing. 
Cp. 2 John 12. 

15. dowd(ovrai—dvopa] salute the friends by name. The good 
pastor imitates that Good Shepherd, who “ calleth His sheep by 
name.’ John x. 3. Cp. Phil. iv. 21. 


INTRODUCTION 


TO 


THE EPISTLE GENERAL OF ST. JUDE. 


I. Tue Epistle of St. Jude bears a remarkable resemblance in matter and language, and also in order 
of arrangement, to the Second Epistle of St. Peter; as will appear from the passages placed at the 


foot of this page’. 


1. From a comparison of these passages it seems most probable that the Epistle of St. Jude was 
subsequent to that of St. Peter. 
For example, St. Peter speaks prophetically of the false Teachers who would “ privily bring m 
destructive heresies, denying the Lord that bought them’.” But St. Jude describes these false 


Teachers as already in existence and full operation. 


long ago foreordained to this condemnation *.” 

2. Besides, St. Jude appears to make a special reference to St. Peter’s Second Epistle. “ Be- 
loved, remember the words that were spoken before by the Apostles of our Lord Jesus Christ, that 
they told you, that in the last time there shall be scoffers walking according to their own lusts 


of unholiness ‘.”’ 


‘Certain meu (he says) crept in, who were 


Hence, as was observed by CEcumenius‘ in ancient times, this Epistle appears to have been 
written after the Second Epistle of St. Peter. 


3. This opinion has been adopted by many learned men of later days °. 


If it is correct, then 


the Epistle of St. Jude cannot have been written before a.p. 66 or 67, the date of St. Peter’s Second 


Epistle. 


4. Indeed, on an examination of internal evidence, it seems to be later than that time. The 
picture which is drawn in this Epistle, of the heretical doctrines and licentious practices of the false 
Teachers, represents them as developed in the fulness and boldness of inveterate and dominant 
malignity, after a previous growth of some years, 
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5. At first sight, it may perhaps seem surprising, that an Epistle should have been written so 
similar to the Second Epistle of St. Peter, as this Epistle of St. Jude is; and have been received into 
the Canon of the New Testament. : 

But, on consideration, it will be perceived, that such a procedure as this is in perfect harmony 
with the general structure of Holy Writ. 

It would be erroneous to assert, that St. Jude had merely copied a large portion of the Epistle 
of St. Peter. It ought rather to be said, that the Holy Spirit often repeated by one Prophet what He 
had said by another, and that He often repeated by a third Evangelist what He had written before 
by the other two'; and that He does this for greater confirmation of what He has said, and in 
order to authenticate the writings in which His words are contained, and to show their great 
importance to the world, and to inculcate them more forcibly on the mind of the Church; and so, 
for like reasons, He repeats by St. Jude, not however without some modifications and additions, what 
He had already declared by St. Peter. He has thus set His seal on St. Peter’s Second Epistle, and 
has shown that the prophecies, which He Himself there uttered, have been fulfilled. 

Besides, in opposition to the various forms of false and conflicting doctrines, which are there 
condemned, He has displayed to the world an exemplary pattern of Apostolic unity in confuting 
heresy and maintaining the Truth. 


The forms of heretical Teaching and Practice which were present to the mind of St. Jude, when 
he wrote this Epistle, have already been described in the Introduction to the Second Epistle of 
St. Peter’, and in the notes on the parallel passages of that Epistle. 


IT. On the authorship of this Epistle, it may be observed, that the writer calls himself “ Jude 
the brother of James *.” 

He would not have used such a designation, unless James had been a well-known person, and 
unless the James to whom he refers was ¢he person who was best known by that name at that time. 

It has therefore been rightly concluded by ancient and modern authors‘, that the James who 
is here mentioned by St. Jude, was James “the Lord’s brother” or cousin’, the Bishop of 
Jerusalem. 

This conclusion is confirmed by the testimony of the Gospels, where we find that our Lord had 
a brother called Jude, as well as a brother called James *. 

The question, whether James the Lord’s brother, or cousin, was also an Apostle, and the same 
person as “James, the son of Alphawus,”’ in the catalogue of the Apostles, has been already con- 
sidered’; and an opinion has been expressed that the balance of probabilities is in favour of their 
identity. 

re conclusion is confirmed by the fact, that, after the mention of “ James the son of Alpheus,” 
in the catalogue of the Apostles, we have two persons placed nezt tn order, Simon Zelotes, or the 
Cananite (a word which has the same sense as Zelotes), and Jude—of James. 

III. A question has been raised, what word is here to be supplied after Jude—whether it is to 
be son, or brother, of James ? 

But on this point there seems little reason for doubt. The James who is connected in the 
Apostolic Catalogue with Jude, cannot be a different person from “James, the son of Alpheus,” who 
is mentioned just before in the catalogue. And none of the Apostles of Christ, as far as we find, 
were far advanced in years when they were called to the Apostleship ; and it is not probable that 
James the son of Alphseus (who is probably the same as Clopas, whose wife was living, and a fol- 
lower of our Lord‘), was old enough, when he was called to the Apostleship, to have a son of | 
sufficient age to be an Apostle. It is therefore most likely that the words ‘Iovéas ‘IaxwBov signify, 
as our Translators render them, “ Jude brother of James’.”’ 

Accordingly, we find that Jude, the author of this Epistle, is designated as an Apostle by very 


1 On this characteristic of Holy Scripture, see above, Intro- ’ See above, Introduction to the Epistle of St. James, 
duction to the Four Gospels, pp. xlv, xlvi, and Introduction to pp.6—9; and cp. Lardner, ch. xxi. Z¥llemont, p.171. Winer, 


St. Mark’s Gospel, idid., p. 113. R. W. B., p. 633, art. Judas. : ; 
# Above, p. 72; see also Preliminary Note to 2 Pet. ii. 3 See Matt. x. 3. John xix. 25. She was probably His 
3 Jude I. Mother’s sister, or cousin. See above, p. II. 
4 EK. g., S. Clement of Alexandria, Adumbrat. in Epist. Jud., ® And s0 Winer, Gr. Gr., § 30. 3, p. 171; and R. W. B., 
p- 1007; see below, on Jude I. . 655, art. Judas. It is observable that all the three Evange- 


P 
5 See above, Introduction to the Epistle of St. James, lists prefix the definite article, 6, to the genitive, when they mean 
pp. 5—11. “‘ son” of; but there is no definite article before ’laxéfov here. 
© See Matt. xiii. 55. Mark vi. 3. 
Vou. I].—Parr IV, ; T 
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early Christian writers’, and this Epistle is described as the Epistle of St. Jude the Apostie, in the 
Vulgate and Syriac Versions; and St. Jude is designated as an Apostle by the Church of England, 
in common with the rest of the Western Church, and the majority of the Greek Fathers ’*. 

This being the case, it would follow from a comparison of the catalogues of the Apostles in 
St. Matthew and St. Mark, with the catalogue in St. Luke’s Gospel and the Acts’, that St. Jude had 
two other names, Lebbeus and Thaddeus. 

Accordingly, we find in ancient writers that Jude the author of this Epistle, is sometimes called 
trinomius, or trionymus, 1. e. bearing three names‘. 

The belief in the identity of St. Jude the Apostle and Jude the Lord’s brother, is strengthened 
by the sameness of temper evinced in the only speeches recorded in Holy Scripture, as uttered respec- 
tively by Jude the Apostle, and by the brethren of our Lord. 

St. John relates* that Jude the Apostle said to Christ, ‘“ Lord, how is it that Thou wilt manifest 
Thyself to us, and not ¢o the world?” St. Jude was eager for the public display of Christ’s earthly 
glory ; in which, probably, he himself, as an Apostle, expected to share. 

Compare this speech with that of our Lord’s brethren, recorded also by St. John °, ‘‘ His brethren 
said unto Him—lIf Thou doest these things, show Thyself to the world.” 

This coincidence confirms the opinion that Jude the Apostle was one of our Lord’s brethren. 


IV. It is observable, that in St. Luke’s catalogue of the Apostles, both in the Gospel and the 
Acts, James is separated from his brother Jude by an intervening name, that of Simon Zelotes, or 
Cananite ; and that in the lists of the Apostles, in the Gospels of St. Matthew and St. Mark, James 
is separated from Simon, the Cananite, by an intervening name, that of Thaddeus or Jude. 

This is remarkable. 

What can be the reason of this arrangement P 

May it not be, that St. James, St. Jude, and St. Simon, were three brothers ? 

It is not likely, that in a list of Apostles a brother should be parted off from a brother bya 
person who was not a brother. The separation of St. Peter from his brother St. Andrew by the two 
brothers St. James and St. John, who were eminently distinguished by Christ, does not invalidate this 
statement. That severance is only made by St. Mark, who justifies it by a suggestion of the 
reason’; and in the Acts of the Apostles’, after the evidence of Christ’s special favour to James and 
John,—but not in St. Luke’s Gospel®. In all the lists of the Apostles, James, Jude, and Simon are 
grouped together. 

We find also that “ our Lord’s brethren ” were called “ James, and Joses, and Simon, and Jude,” 
as the names are arranged by St. Matthew"; or, according to the order in which the names stand 
in St. Mark’s Gospel", “‘ James, and Joses, and Jude, and Simon.” In the one Gospel Simon stands 
before Jude, in the other Gospel he stands after him; in both Gospels James stands first of the three 
brothers. James, being the first Bishop of Jerusalem, would rightly have the precedence among the 
Lord’s brethren. 

Here, then, are precisely the same three names as in the Apostolic catalogues; here also, 
one name, that of James, stands always first in order ; and there is precisely the same modification in 
the arrangement of the other two names, Simon and Jude, as in the catalogues of the Apostles. 

We have, therefore, some ground for supposing, that the three persons who are called James, 
Jude his brother, and Simon, who were Aposties, are the same persons as the James, Jude, and 
Simon who are called “ brethren of our Lord **.” 

This consideration is confirmed by the fact recorded by ancient Writers, that after the martyt- 


' $0 Tertullian, de Cultu fem., i. 3: ‘Enoch apud Judam Apostolum testimonium possidet.”” The reference is to St. Jude's 
Epistle, v. 14. And Origen, in Epist. ad Roman. lib. v., p. 549: “‘ Judas Apostolus in Epistolé Catholic& dicit.”” 

# See Tiliemon/, Mémoires, pp. 171. 297. 

3 The Catalogues stand thus :— 


In Matt. x. 3, 4. In Mark iii. 18, 19. In Luke vi. 15, 16 In Acta i 13. 
James, son of Alpheus; James, son of Alpheus; James, son of Alpheus; James, son of Alpheus: 
and Lebbeus, who was sur- and Simon who was called 
named Thaddeus. Simon the and Thaddeus; and Simon Zelotes, and Simon Zelotes, 
Cananite. the Cananite. 


and Judas [brother] of James. and Judas [brother] of James. 


4 See Jerome, in Matt. x., and note above, on Matt. x. 43. 

§ xiv. 22. ® vii. 3, 4. 7 Mark iii. 17. 

§ j, 13. ® vi. 14. 10 Matt. xiii. 55. 

1 Mark vi. 3. 

12 In the Festivals of the Church of England, and of the Western Church, ‘Simon and Jude, Apoeties,” are commemorstel 
together on the same day. There is a propriety in this union ; the more so, if they were brothers by blood, as’well as brother Apostles. 
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dom of James the Lord’s Brother, and Bishop of Jerusalem, the person who was chosen to succeed 
him was Symeon, or Simon’, a son of Clopas, and therefore brother of James, and also brother or 
cousin of our Lord; and that he was chosen on account of this relationship, in addition to other 
considerations; as was the case even with the grandsons of St. Jude, who were chosen to fill 
Episcopal chairs for a similar reason ’. 

This Symeon, or Simon, the successor of St. James, lived to the age of 120, and suffered 
martyrdom under Trajan *. | 

If Simon Zelotes, the Apostle, was, as we have reason to believe, the same as this Simon 
or Symeon, cousin of Our Lord, and brother of James the Bishop of Jerusalem, and of Jude 
the author of this Epistle, then in this double connexion with Christ, both by virtue of Apostleship 
and kindred, and in the long duration of his life and Episcopate at Jerusalem, where St. James had 
lived and died, and finally, in his faithful vigilance and courageous martyrdom ‘ for Christ, we have 
an assurance, that the Epistles which have come down to us, bearing the names of his brothers 
James and Jude, were carefully kept by him and his Church and are genuine and authentic writings 
of those whose names they bear. 

St. Jude himself was married and had children‘; and he is probably one of those to whom 
St. Paul refers, when he says, ‘Have we not power to lead about a sister, a wife, as well as the 
other Apostles, and the brethren of the Lord, and Cephas*?” Some of St. Jude’s grandchildren are 
mentioned by Hegesippus’, as having borne testimony to the truth in the presence of the Emperor 
Domitian ; and as having had spiritual rule over Christian Churches, and surviving to the time of 
Trajan. 

This continuation of ecclesiastical eminence, and of faithful confession, in that holy family, 

affords a further’ guarantee to the integrity of those writings of which they were the depositaries 
and guardians. 


™ See note above, on Acts i. 18, new edition. 6 1 Cor. ix. 5. It will be observed that this sentence does not 

2 See Eused. iii. 20, and note; the remarks of Professor Blunt exclude brethren of the Lord from the number of Apostles; if it 
quoted above, p. 9, note. did, it would exclude Cephas, i.e. Peter, also from the Apostle- 

3 Eused. iii. 32. ship. The argument is cumulative 

4 Euseb. iii. 22. 7 In Eused. iii. 20. 


4 Euseb. iii. 20. 


IOYAA ENISTOAH. 


1*°IOTAAX “Inoov Xpucrov 


a Luke 6. 16. 
John 17. It. 
Acts 1. 13. 

1 Pet. 1. 5. 


eiprivn Kab dydan whyOuvbein. 


a “A e 4 4 
mapadoleion Tots aytots more. 


1. "lot3as] Jude, a servani of Jesus Christ, and brother of 
James: probably the same person who is called Thaddeus and 
Lebbaus, and one of the Lord’s brethren; and he is called 
Thaddeus and Lebbaus at the end of the Armenian Version of 
this Epistle; and so Bede and Estiue here. See above on Matt. 
x. 3. 12; xii. 46, and 1 Cor. ix. 6, and Introduction, pp. 187—139. 

He calls himself ‘‘ brother of James ;’’ but neither he nor 
St. James call themselves ‘‘ brethren of the Lord,” but both call 
themselves ‘‘ servants of Jesus Christ.’’ Clemens Alexandrinus 
says (Adumbrat. p. 1007, ed. Potter), ‘‘ Judas extans valdé reli- 
giosus, quim sciret propinquitatem Domini (i.e. his own rela- 
tionship to Christ), non tamen dixit seipsum /rafrem Ejus esse: 
sed quid dixit? Judas, servus Jesu Christi.” 

Nor do either of them call themselves Apostles. Nor does 
St. John in his Epistles or Apocalypse. See above on James i. 1. 
But the writer of this Epistle is expressly called “an Apoatle”’ 
by Tertullian in the second century (de Cultu femin. i. 3), and by 
Origen (on Rom. lib. v. p. 549, and on Matt. tom. i. p. 223), who 
says, “‘ Jude wrote an Epistle consisting of a few lines, but full of 
the words which are empowered by heavenly Ps 

— fryawnuévois] beloved. So A, B, and Origen, fii. p. 607, 
and Lach., Tisch.— Elz. has jy:acpévois. The sense is, to those 
who have been, and are, beloved in God the Father: that is, 
beloved in God the Father, Who is the original of all blessing, 
and in Whom ye are, as His children by adoption in Christ. Ye 
were sometimes alienated from Him (Epb. iv. 18), but now ye 
are beloved in Him. Ye are all one in the Father and the Son. 
John xvii. 21, 22. 

The perfect participles here, jryyarnuévos and rerypnudvois, 
not only express a past aci, but a present state. See above, 
1 John ii. 29; iii. 9; iv. 7; v. 1. 4. 18. 

— xa) "Inoot XpiorrgG ternpynudvors] and who have been and 
are preserved, or kept, for Jesus Christ. The evil Angels are 
preserved or kept (rernpnuévoa) for judgment (2 Pet. ii. 4); the 
heavens are preserved or kept for fire (2 Pet. iii. 7); but ye are 
preserved and kept for Jesus Christ, as a peculiar people (1 Pet. 
ii. 9), and there is an everlasting inheritance preserved or sepé in 
heaven for you (1 Pet. i. 4). 

Hence he says at the close of the Epistle, v. 21, ‘‘ Keep 
yourselves (éavrovs rnphoare) in the love of God, waiting for the 
mercy of our Lord Jesus Christ unto eternal life.” 

2. elpfhyvn—xAnbuvGeln] peace be multiplied. A salutation 
found in this Epistle and in both St. Peter’s Epistles, and in them 
only; and de.igned perhaps to call the reader’s attention to those 
two Epistles, and to connect this Epistle as a sequel with them. 

8. &yarnrol] Beloved, when I was exercising all diligent 
desire to write to you concerning the common salvation, I 
was constrained to write to you, exhorting you to contend 
earnestly for the Faith that wae once for all delivered to the 
Sainis. 

St. Jude here states the cause of the controversial character 
of this Epistle. 


Soddos, adehdds S€ "IaxwBov, Tots &y Oca 


Harpt jyarnpevas, kat Inood Xpiot@ rernpynpeévots KAyToIs, * Edeos Up Kat 


8b? ‘ A ‘ , , ea \ A A 
Ayanntol, wacay omovdyny tovovpevos ypadew vpiv mept THs Kow;s 
gwTpias dvdyKny Exxov ypawat vuw tapaxalay éraywrileoOar tp amat 


He had been earnestly desirous to write (ypdeyv, present 
tense, indicating generally the act of writing) concerning ihe 
common salvation ; and he would have been glad to have cona- 
Jined himself to that subject; but he was forced to write (ypdya, 
aorist, indicating a special act for a particular purpose, on an 
urgent occasion) against those who were trying to lead them to 
destruction. . 

He was constrained by the prevalence of false doctrines, 
to frame his address in such a manner, that it should take the 
form of an exhortation to his readers to contend for the faith 
which had been once for all delivered to the Saints; and which 
was assailed by the false Teachers. For (he adds) ‘some men 
rid in unawares,” and are now endeavouring to corrupt the 

ith 


Hence his Epistle is written in an anfagonistic tone; but he 
does not forget the hortatory portion of his design. He com- 
mands his disciples here to fight for the faith; but he also exhorts 
them in the sequel to build themselves on it. See v. 20. 

St. Jude does compendiously, and in one short Epistle, what 
had been done by other preceding Apostles more at large in 
several longer Epistles. St. Paul, and St. Peter, and St. Joho, 
had written with a fwofold design; first to establish the Truth, 
secondly, to refute error. See above, Infroduction to St. Peter's 
Second Epistle, p. 70, and Introduction to St. John’s Second 
Epistle, p. 127. St. Jude refers to their labours, and reiterates 
their admonitions and warnings (v. 17), and sums them up in one 
concise and energetic address. 

‘The faith had been once for all delivered to the Saints ;’ 
and for this faith St. Jude’s disciples are earnestly exhorted to 
contend. Here therefore is an Apostolic protest against all sub- 
sequent additions to it, such as those of the Gnostic systems in 
earlier times, and of the Trent Creed of the Church of Rome in 
later days. Cp. note above on Gal. i. 8, 9. 

“To contend earnestly for the faith once for all deliwered 
to the Saints.’’ Divine words, few in number, but rich in mean- 
ing. If rightly understood and duly obeyed, these words would 
put an end to all modern controversies, and restore Pesce to the 
Church. Do we desire to know what the true Faith is? St. 
Jude here tells us—that which was once, and once for all, de- 
livered to the Saints. Every doctrine, which can be shows to be 
posterior to that Faith, is new ; and every doctrine that is xew 1s 
false. Isaac Casaubon (Dedication to his Exercitationes Bes- 
ronian). 

On this use of Gat, ‘‘ once for all,” “ eemel et simul,” see 
Heb. ix. 7. 26—28. 1 Pet. iii, 18, and Bengel, Stier, Passow, 
Huther, and others here. 

"Exayor((ecOa, “ super-certare’’ (Vulg.), is to fight, stand- 
ing upon a thing which is assaulted, and which the adversary 
desires to take atwcy; and it is to fight so as to defend it, and to 
retain it. See Loesner. ; 

On this use of the word xloris, for the faith received, the 
deposit of sound doctrine, see Eph. iv._5, \and note abore, 02 


JUDE 4—6. 
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4° Tlapeoddvoay yap twes avOpwrot, of maXat 7 QL[LEVOL ELS TOVTO TO ¢ Rom. 9. 21, 22 
Pp yep p poyeypapp o Ron. oat, 24: 


Kpia, aoeBels, THY TOD Beod Hav xdpita perariOevTes eis doréhyetay, 
povov Aeorétny kat Kiprov yyav "Incody Xpiotov dpvovpevor. 
o!"Troprvyjcat 5€ tpas Bovdopar, cidSdras awa€ wdavra, ot. 6 Kupwos adv 


Nos 
1 Pet. 2. 8. 
ne OU 2 Pet. 2. 1, 3, 19. 


d plas 29, &c. 
2 & 26. 64, 65. 
EK Ps. 106. 26. 


a > 2 , 55 , Q \ , 2 +» Ge? , 1 Cor. 10. 5. 
yns Atyumrov Owoas, TO €uTEpov TOUS 1) TWLOTEVOaVTaS amTaheo ev ayvy< ous Heb. 8. 18, 19 


e John 8. 44. 


“ “ 4 ‘\ e ~ 9 “ 3 x 9 4 . b a 
TE TOUS PN THPHTaVTas THY EavT@Y apy HV, GAG arodurvTas TO LOvoy OiKNTIpLOP, 2 Pet. 2. 4. 


Rom. xii. 6. Cp. S. Polycarp, ad Phil. c. 7, éxi roy @& &pxfis 
hmiy wapasobdvra Adyor emsarpéyoper. “ The faith once for 
all delivered to the saints,” is set down by S. Irenaeus (i. 2, 3. 
Grabe, pp. 45, 46). Tertullian, de Virg. Vel. c. 1; de Preescr. 
heret. c. 13. S. Jerome, c. Joann. Hieros. § 28. Cp. Hooker, 
II. i. 5. Bingham, Eccl. Ant. x. 3, 4. 

4. wape:céSucay] they crept in privately, as it were, by a side- 
door, and with a stealthy purpose. On this use of rapa in com- 
position see 2 Pet. ii. 1, wap-eodfovow alpdoes. Gal. ii. 4, 
wap-erodurous Yevdabérpous, Cp. 2 Tim. iii. 6, év8vovres els 
ras olxias. 

St. Jude here announces the fulfilment of the prophecy of 
the Apostle Si. Peter, who had foretold in his Second Epistle 
that false Teachers would crise, and “‘ would bring in privily de- 
structive heresies.’ See 2 Pet. ii. 1. Here is an evidence of the 
priority of that Epistle. See above, Introduction, p. 136. Cp. 
below, vv. 17, 18. 

— of rdra:) they who were long ago publicly declared in the 
writings of the Holy Scriptures to be destined for this punish- 
ment; of which St. Jade is about to speak in what follows. 

On the sense of xpoypdgpw, to wrile before, or to display 
publicly, as in a writing or picture, see Rom. xv. 4. Eph. iti. 3. 
Gal. iii. 1, where see note. The zpd may have, and probably has 
here, the sense of previous designation. 

The word xpina does not signify sin, but punishment (see 
2 Pet. ii. 3), and what St. Jude says, is, not that these men 
were predestined to commit sin (heaven forbid !), but they were 
warned beforehand of the punishment (xpiua) they would incur, 
if they were guilty of the sins which they are now committing. 
The words rovro 1d xpiua signify thie punishment, which he is 
about to specify in the sequel; a frequent use of ofros. See 
Kiihner, § 626. Matthia, § 470. 

The doom which they would incur had been zpoyeypapudvoy, 
written publicly deforehkand, in the prophecy of Enoch (v. 14), 
and visibly displayed in the punishment of the Jeraelifes (v. 5), 
and in that of the rebel Angels (v. 6), and had been graven 
ried in letters of fire on the soil of Sodom and Gomorrha 
(oe. 7). 

Since God is unchangeably just and holy, all who sin after 
the manner of those who have been thus punished, must look for 
like punishment to theirs. They have been publicly designated 
beforehand for it, by the punishment of those whom they imitate 
in sin. Therefore, these false Teachers cannot plead ignorance of 
the consequences of their sin; and you will be without excuse, if 
you are deceived by them. 

The false Teachers here specially noted were the Simonians, 
Nicolaitans, and Ebionites. See Gicumen. and Theophylaci, and 
cp. below, v. 7, and above on 2 Pet. ii. 1. 

— Thy Tov @eov] turning the grace of our God inio lascivi- 
ousness : as the Gnostic Teachers did, by perverting the doctrine 
of Christian liberty into a cloke of maliciousness. See on | Pet. 
ii. 16. 2 Pet. ti. 19; and cp. the words of S. Augustine, quoted 
ou 2 Pet. iii. 16. He refers specially to the Nicolatians and dis- 
ciples of Simon Magus. See Didymus here in Bibl. Patr. Max. 
iv. p. 336, 

— nal roy pdvoy Acoxérny wal Képiov jyay 'Incovry Xpiordy 
&probuevo:] and denying our only Master and Lord Jesus Christ. 
The word Seoxérns, Master, here designates Christ ; as may be 
inferred from the place in St. Peter’s Epistle (2 Pet. ii. 1), where 
it is said that these false Teachers deny the Master (8eoxdrny) 
Who boughi them; that is, they deny Him Who purchased them 
witb His own blood, 1 Pet.i. 19. Cp. Rev. v. 9, frydpacas TG Oeg 
jas, and the note above, 2 Pet. ii. 1, for a detailed account of 
the various modes in which the Gnostic and other false Teachers 
of the Apostolic times “denied the Lord who bought them.” 

After 3eoxdrny Elz. writes @edy: but this is not in A. B, C, 
and is cancelled by Griesd., Scholz, Lach., Tisch. It is found 
in G, K, and many Cursives, and in the Syriac, Aradic, and 
Ethiopic Versions, and in Theophylact and Cicumen. Cp, note 
above on 2 Pet. ii. }. 

5. iwouvioa: 88 Suds BotAoua:] bul I am desirous to remind 
you who know all things once for all; ei3éras has a present 
sense, ‘who know ;”’ not “who knew.” 

The reading rdyra, all things, is that of A, NX, B, C, and of 


Vulg., Copt., Syriac, and several Cursives and Fathers; and is 
preferable on many accounts to rovro, this, the reading of Eis. 

St. Jude wrote this Epistle against the Gnostice, who (as 
their name declares) professed superior gnosis or knowledge; and 
under pretence thereof beguiled their hearers into corrupt doc- 
frinee and licentious practices. See above on 2 Pet. i. 2, 3. 

St. Jude assures his disciples that they themselves have all 
necessary knowledge, that they know all things. Compare 
1 John ii. 20, ofare wdyra. 

Ye need not any new doctrines from these Teachers; nor do 
ye require any further teaching from me, since ye have been fully 
instructed already by the other Apostles. But (8¢) my desire is 
to remind you of what ye already know, and therefore I now 
write. Cp. 2 Pet. i. 12, weAAhow duas del bromipvhon ecy wepi 
Toutev xalxep el3ddéras. 

They knew all things once for all (xa), for they had re- 
ceived ‘the faith once for all delivered to the Saints,’’ oe. 3. 
The sense of &xat is precisely the same here as there. Cp. Bengel, 
Stier, Huther. 

— 81s 6 Kupios] that the Lord having saved the people (of 
Israel, cp. 2 Pet. ii. 1) out of the land of Egypt. 

It is observable that A, B have ‘Incots, Jesus, here for 
Kdptos. According to this reading, Jesus Christ is represented as 
having delivered the Israelites. And this reading is supported by 
several Cursives, and the Vulg., Coptic, Sahidic, Athiopic, and 
Armenian Versions; and by Didymaus, Cyril, Jerome, Cassian ; 
and is received by Griesb. and Lachmann. 

This doctrine hed been already taught by the Apostle St. 
Paul, in his commentary on the history of the Exodus, where he 
speaks of Christ as present with the Israelites in the wilderness, 
See | Cor. x. 1—1]. Heb. iti. 7—19; iv. 1, 2. 

St. Jude “the servant of Jesus Christ’ (v. 1), refers to the 
deliverances of the Exodus, described by Moses, as the act of the 
Lord; and to the prophecy of Enoch concerning the future 
Advent of the Lord (v. 14), and also to the Apostles of the Lord 
(v. 17), and thus he reminds his readers, against the allegations 
of the false Teachers, that the God of both the Old and the 
New Testament is One; and that in both Christ is the Lord. 
Cp. Theophylact here. 

This passage is cited by S. Clement of Alexandria, in the 
second century. Predag. ii. p. 239. 

— 7d B8etrepor] the second lime. The first thing that God 
did was to deliver them; the second thing was to destroy them ; 
the first time that they needed His aid, Ile delivered them; the 
next time that they needed it, He destroyed them (cp. Winer, p. 
547) ; so soon did destruction follow deliverance, even of His own 
people. Let this be a warning to those false Teachers, and to you. 

6. dyyéAous te] and not only men did He thus punish, but 
Angels also, namely, those who did not keep their own first estate 
(their original bliss and dignity in heaven which God gave them 
as their own), but left (by their own voluntary act of sin) their 
proper habitations, He hath kept under darkness with everlasting 
chains until (aud for) dhe Judgment of the great Day. 

‘* Proprium principatum ; scilicet quem acceperant secundum 
profectum ; sed deligueruné suum habitaculum, ccelum videlicet 
ac stellas, et apostate: facti sunt.” Clemens Alex. 1. c. p. 1008. 

The Fall of the Angels is here declared to be due to their 
own deliberate will and deed; it was due to pride. Seo 1 Tim. 
iii. 6. 

Their chains may well be called 4i8:0, everlasting; for, 
though their chain now permits them to visit this nether region, 
yet they always carry that chain with them, and are restrained 
from injuring God’s servants; and by attempting to do so they 
are aggravating their sin and punishment; and they will never be 
free, but are kept for ever from recovering their first estate, and 
original habitation; and at the Judgment of the great Day they 
will be cast into the Lake of Fire. Cp. Rev. xx. 2, 3. 

On the present condition, and future destiny of Evil Angels, 
see above, note on 2 Pet. ii. 4. 

S. Clement of Alexandria says here (p. 1008), that the 
chains in which the evil angels are now confined are the darkness 
of the air near this earth of ours (“ vicinus terris locus, caliginosus 
aér’’), and that they may well be said to be chained, because 
they are restrained from recovering the glory and happinces,they. 
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f Gen. 19. 24. 
Deut. 29. 23. 
Isa. 13. 19. 
Jer. 20. 16. 

& 50. 40, 
Lam. 4. 6. 
Ezek. 16. 49. 
Hos. 11. 8. 
Amos 4. 1. 
Luke 17, 29. 

2 Pet. 2, 6. 

g 2 Pet. 2. 10, 11. 
h Dan. 10, 13. 


Sixny uméxovaat. 


Rev. 12. 7. 
12 Pet. 2. 11. 


have lost. 
xvii, 17. 

This passage is cited by Origen in Matt. tom. xv. p. 693, and 
in Rom. lib. 3, vol. iv. p. 510, where he calls this Epistle “ scrip- 
tura divina,” ibid. lib. v. p. 549. 

7. Zé8opa wal Téuofpa}] Sodom and Gomorrha are also set 
before you as warnings in Holy Writ. Gen. xix. 24. Deut. xxix. 
23. Isa. xiii. 19. Jer. 1.40. Ezek. xvi. 49. Hosea xi. 8. Amos 
iv. ll. Zeph. ii. 9; and in the New Testament, Luke xvii. 28, 
29. Rom. ix. 29. 2 Pet. ii. 6. 

—— ai wepl auras wéAeis] the cities around them, Admab, and 
Zeboim. Deut. xxix. 23. Hos. xi. 8. 

— dy Spoiov tpdxov robras] having given themselves over to 
fornication, in like manner to that of these men (on this use of 
Suoios see Rev. xiii. 11). These Gnostic Teachers and their 
votaries were guilty of harlotry, and their sins were also like those 
of the inhabitants of Sodom and Gomorrhba, going after strange 
flesh (cp. Rom. i. 27). See the description of the Nicolaitans, 
S. Iren. i. 20. Theodore, her. fab. i. Epiphan. her. xxv.; and 
cp. note above, on 2 Pet. ii. 2, and below, on v. 8. 

It is observed in the valuable Ancient Catena on this Epistle, 
published by Dn Cramer, p. 157, that St. Jude, in this and the 
following passages, is warning his readers against the false 
doctrines, and licentious practices, of the following heretics of 
the Apostolic, and sub-Apostolic age, namely, the Simcnians, 
Nicolaitans, Ebionites, Cainiles, Borborites, Valentinians, Se- 
shians, Marcionites, Manichaans. The Epistle cannot be rightly 
understood without reference to their tenets. 

— apdxewras Selypa wupds aiwvlov] are set forth as an ex- 
ample of everlasting fire. Cp. 2 Pet. ii. 6, wéAeis Zoddumr Kal 
Toudppas xaréxpwev, bwd8erypa pedAdvrev doeBeiv rebeixds. 
Cp. 1 Maccabees ii. 5. Wisdom x. 7, and S. Irenaeus, iv. 70, 
‘* pluerat Deus super Sodomam et Gomorrham ignem et sulphur 
de ceelo, exemplum justi judicii Dei.” 

If this is the correct rendering of St. Jude’s words, then he 
does not say, that these Cities are suffering the penalty of ever- 
lasting fire, but that by their punishment and perpetual desolation 
(8len» daéxovoa), they are a specimen of that fire which awaits 
the ungodly, and which is everlasting. Cp. Cassiodorus, Estius, 
Stier, and Huther here. 

Or, if, with the English Version, De Wette, and others, we 
render the words thus, “ are set forth for an example, suffering the 
vengeance of efernal fire,” then they are to be thus expounded ; 
‘As Sodom and Gomorrha suffer the vengeance of a fire that 
consumed them finally, so that they will never be restored, as 
long as the World lasts, so the bodies and souls of the wicked will 
suffer, as long as they are capable of suffering ; which, since they 
are immortal, will,” as Tertullian says, ‘‘be for ever,” “ erimus 
iidem, qui nunc, nec alii post resurrectionem ; Dei quidem cul- 
tores, apud Deum semper, profani vero in poenam xqueé jugis 
fgnis, habentes ex ipsa natura ejus, divin& scilicet, subministra- 
tionem incorruptibilitatie.”’ (Apol. 48.) ; 

Cp. notes above, on Matt. xxv. 46. Mark ix. 44—48. I Cor. 
xv. 26, and see By. Taylor, Sermon iii., on Christ’s Advent to 
Judgment, Part iii. § 6, where will be found a complete and con- 
clusive demonstration of the Elernity of Future Punishment, and 
cp. Dr. Horbery on the Scripture Doctrine of Future Punish- 
ment, chap. ii. Num. xciv. 

8—16.] This passage is referred to by Clemens Alexandrin. 
Strom. iii. p. 431, where he speaks of this description as pro- 
phetic, and as applicable to false Teachers also of the age after 
the Apvustles. 

8. duolws uévro] in like manner however, notwithstanding 
these warnings, these false Teachers proceed, with wilful and 
presumptuous recklessness, in the same course as those, whose 
example of suffering ought to have deterred them from sinning. 
The Sudomites are specially mentioned by St. Jude, because some 
of the Gnostics in their unclean recklessness of living even 
honoured them as free, and as proficient in superior knowledge ! 
A fearful warning against the flagitious results of Heresy. See 
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Irenaeus, i. 35, and above, Introduction to St. Peter's Second 
Epistle, p. 72, and to 8t. John’s First Epistle, p. 104, and | John 
i. 6, and below, note on v. LI. 

— dvurvia(suevo:] dreaming, they dream evil things, and 
fondly deem them to be good. Clem. Alex. They protess su- 
perior knowledge, and they sre insensible to all that is really 
good and wise, they are slumbering in the deadly sleep of sin, 
and are dreaming away their lives in a swoonlike trance of error, 
from which they will awake to woe. 

On this word see the fearful comment and recitals of Ges- 
menius and Epiphanius, heres. xxvi. 

— odpxa pey pialvover] they defile the flesh with filthy lusts, 
in which they are led to indulge by their denial of Christ's Incar- 
nation and Passion, and of the Resurrection of the flesh. See 
above, on 2 Pet. ii. 2. 10O—12. 

The péy, indeed, on the one side, with its correlative 32, 
which follows (odpxa wey pialvover, xupidrnta 8 dberovsi), sug- 
gest by a slight but significant touch, that there is a moral and 
metaphysical connexion between sensual defilements of the flesh, 
and contumelious ouéfragea against lordship. The reason is 
obvious, They who pollute the flesh, which has been consecrated 
by Christ’s Incarnation, will not scruple to revile His dominion 
and dignity, and that of those who are His Representatives. 
Sensuality and Lawlessness are joined together in the same man- 
ner by St. Peter (2 Pet. ii. 10). 

— xupiérnta 8t dberovc:) they reject lordship. See on 2 Pet 


. 10. 

— ddfas 82 BAacdynpovow) and speak evil of glories or dignities. 
See on 2 Pet. ii. 10. 

9. 6 8 MixafA] Sut (in a very different spirit from that of 
these men, who imitate the rebel Angels and the men of Sodom), 
Michael the Archangel, when contending even with the devil, he 
was dispuling about the body of Moses. 

Michael = nvm = who ie as God ? who is like God? Cp 
Rev. xiii. 4, with Dan. x. 13. 21; xii. 1, and Rev. xii. 7; and the 
word Archangel occurs | Thess. iv. 16. 

The Gnostic false Teachers, against whom St. Jude writes, 
professed to revere Angels: they said that the World was made 
by Angels; and they even worshipped them. See above, on Col. 
ii. 8. 18, and 2 Pet. ii. 1. 10. 

St. Jude therefore refers to the example of an Archangel, 
and thus puts them to shame. These false Teachers despued 
lordships and reviled dignilies. But the Archangel Michael, 
although contending even with a fallen Angel, the leader of fallen 
Angels, the Devil,—3:a8éAqy, the calumniator, or railer,—end 
disputing with him concerning ¢he body of Moses, which God bad 
buried and concealed (Deut. xxxiv. 6), in order, as is probable, 
that it might not become an object of worship to the Isreelites; 
and which, it seems, the Devil desired to in order that 
God’s purpose in this respect might be frustrated, and thst the 
mortal remains of that faithful servant of God might be made t 
be an occasion of creature-worship to the Israelites,—ss the 
brazen serpent set up by Moses was made to be (2 Kings xvill. 1); 
and as the relics of holy men have been made in later times,—yet 
even against him, the Arch-enemy of God, and even on such a8 
occasion, the Archangel Michael did not venture to bring a railing 
sentence, but reserved all Judgment to God, and said, The Lat 
rebuke thee. 

The Archangel was courteous in his language even to the 
Devil; so was Abraham to Dives in torment (Luke xvi. 25), and 
Christ to Judas the traitor (Matt. xxvi. 50). 

The Jews themselves, from whom the Gnostics for the most 
part arose (see Infroduction to St. John's First Epistle, p. 9: 
and on 2 Pet. ii. 1), had a tradition, that Sammael, the prince of 
the Devil:, had a contest with the Archangel Michael, concerning 
the body of Moses, at the time of his death and burial (Liber de 
Morte Mosis, p. 161, and the Rabbinical testimonies in Welsia™ 
p. 735; in the Targum of Jonathan on Deut. zxxiv. 6, tt 3 
that Michael was appointed to guard the burying-place of Moses. 
Origen, de princip. iii. c. 2, says that St. Jade is bere cating ® 


JUDE 


11, 12. 143 


5é, daa pev ovx oldacr, Bracdnpovow: ocoa S€ Guoikas, was ta droya laa, 


| Jd > 4 a 
ériatavrat, év TovTois pUeipovrat. 


1 * Odat abrots, oTt TH 6O@ TOD Katy émopevOnaay, kat rn mravN Tov Badaap k Gen. 4.8. 
tag 


“~ 3 A \ A a “A \ 3 , 
pobor éLexvPnoayv, kat TH avTidoyia Tov Kopeé amadovro. 
eo a + 9 ~~ td 4 e “A a rd 9 r 
Otrot ciow eév tails ayazats buav omdddes, cvvevwyovpevor dddBus, 
€avrovs moipaivovtess vepédat avvdpot vid avénwv tapadepopevar Sévdpa 


12 | 


Num. 16. 1. 

& 21. 7, 21. 

2 Pet. 2. 15. 

1 John 8. 12. 

1 Prov. 25. }4. 
2 Pet. 2. 13, 17. 


book called the ‘‘ Ascension of Moses.” Compare Gcumenius 
here). That the devil’s design was to defeat God’s purpose with 

to that body, may be concluded from Michael’s words, as 
recorded by St. Jude, ‘The Lord rebuke thee!” words like 
those which God Himself addressed to Satan, when he stood at 
the right hand of the Angel to resist him, when he was about to 
clothe Joshua with fair raiment, instead of filthy garments (Zech. 
iii. 2, 3). 

Hence some ancient Expositors conjecture, that Satan 
claimed the body of Moses, on the plea that he had killed the 
Egyptian (for which they refer to the testimony of some Apo- 
cryphal books), and that Satan resisted Michael, when he was 
about to divest Moses of his garment of mortality, and to clothe 
him io that glorious brightness in which he appeared at the 
Transfiguration. Matt. xvii. 3. Mark ix. 4. Luke ix. 30. See 
Theophylact, GEcumen., and, in particular, Catena, pp. 160— 
163; and cp. Philo de Sacrif. Abel, p. 102. 

10. Soa pay odx of8aci] 80a gua ef quanta, what and how 
great things—namely, God, and Christ, and the Holy Angels, 
and spiritual things generally—they know not, they revile. On 
this use of 3ca, see Rev. i. 2, 30a ele. 

These false teachers boast of their superior knowledge, but 
they revile such things as they snow nol, spiritually and intel- 
lectually ; and as many things as they, like the irrational animals, 
understand, i. o., have experience of, and sensible acquaintance 
with, such as the objects of the carnal appetite, ‘‘ comedere et 
bibere, et rebus venereis indulgere, et alia perpetrare quee sunt 
communia cum animalibus ratione carentibus” (Clem. Alez., p. 
1008), in these things they corrupt themselves. 

On the difference between ola and éxlorapyai, cp. Acts xix. 
15. Heb. xi. 8. James iv. 14; and cp. note sbove,on ] John ii. 3. 

IL. ofa) airois] Woe unio them! cited by S. Clemens 
Alexand: in., Peedag. ii., p. 239. 

— tH 63g rot Kdivy] in the way of Cain: specially applicable 
to some classes of the Gnostics, who dared impiously to affirm, 
that ‘“‘ Cain was made by a power superior to that of the Creator; 
and who acknowledged Esau, Korah, and the Sodomites, and all 
such, as their own kindred.” See Jrenaus, i. 31 (Stieren), i. 35, 
p. 113 (Grabe). Cp. Tertul%an, Preescr. c. 47. Clem. Alexandr., 
Strom. vii., p. 549. S. Hippolyt., Phil. p. 133. Epiphan., 
Her. 38. Theodoret, Heret. fab., c. 15; Philastr., c. 2. 
Tillemoné, ii. p. 21. These false Teachers destroy, like Cain: 
they love lucre, and allure to sin, like Balaam; they make 
divisions in the Church of Christ, like KoraA. Caten., p. 164: 
and cp. Bede, and note above, on 1 John i. 6. 

— rov Badradu] of Balaam. 

On the resemblance of the Gnostic Teachers to Balaam, see 
on 2 Pet. ii. 18, and Didymus here, p. 333. 

— picOod] for reward: the genitive of the object. Winer, 
§ 30, p. 183; or price, ibid., p. 186. 

— dtextOncay] they poured themselves oul in a torrent: they 
rushed after, in a foul, headlong cataract of sin and recklessness. 
Compare the metaphor in 1 Pet. iv. 4, dowrlas dvdyvow. On this 
use of the word, see Clem. Alex., p. 491, els H8ovhy exxvddvres 
the examples in Loesner, p. 503; cp. Tacié. Ann. i. 54, “‘ Maece- 
nate effuso in amorem Batbylli.” 

— TH davrircyla rod Kopé dwddovro] and they perished in the 
gainsaying of Korak: that is, in gaineaying, like that of Korah 
and his company (Numb. xvi. 33). ‘‘The doom of those who 
Frise against the True Faith, and excite others against the Church 
of God, is to be swallowed up by the Earth, and to remain in the 
galph with those of Korah, Dathan, and Abiram.” Jreneus (iv. 
43, Grabe). Korah and his company perished by /jire. 

This warning of St. Jude, a Christian Apostle, is a proof 
that the sin of Korah and his company, rising in schismatical 
opposition to their Rulers temporal and spiritual, may be com- 
mitted in Christian times. And the words of S. Ireneus explain 
what that sin is, and what its punishment. Cp. Dr. W. H. 
Mill's Sermon, ‘‘ On the Gainsaying of Korah ;’”’ preached on the 
29th of May. Cambridge, 1845. Cp. above, on Num. xvi. 40. 

Some of the Gnostics professed even to regard Korah with 
admiration. See Jren i. 34, Grabe. Theodoret, Heret. fab., 
ce. 15; and above, on v. 11, and on I John i. 6. 


12, obro:] these. N inserts here elow yoyyvoral peupluoipos 
x. 7. é. a. .—an interpolation from v. 16. 

— ty rais dydwas Sua) in your love-feasts, provided at the 
common cost of the Churches in the exercise of charity and hospi- 
tality. See above, on 2 Pet. ii. 13. Tertullian, Apol. 39. Light- 
Soot, on 1 Cor. xi. 31. Bingham, xv. c. 7. 

St. Jude here adds a new circumstance to what had been 
before said on this matter by St. Peter. See 2 Pet. ii. 11. 13, 
and the next note. S. Hippolytue (Ref. Heres., p. 175) de- 
scribes the Simonians as saying that their promiscuous plfes were 
terclay dydeny, and paxaplCovras éavrobs ew) rH wltes: cp. what 
he says of the Nicolaitans, p. 258. 

— omAddes] rocks, shoals. So Ccumen., Theophylact, 
Etymol., where the word is explained by rocks under the surface 
of the sea, Spada: wérpa; and this sense has been adopted by 
Lightfoot, Wetstein, Whitby, Meyer, De Wette, Schleusner, 
Huther, Peile, the American Revisers, and many otber recent 
Expositors. Indeed, this is the only sense in which the word 
owiAds is found in ancient authors; and it is a word of frequent 
occurrence. See Homer, Odyss. iii. 298; v. 401. 405; and the 
authorities in Welstein, p. 736. 

Besides, St. Jude is comparing these false Teachers to 
objects in the natural world, viz., clouds, trees, waves of the sea, 
wandering stars. Therefore the word rock, reef, or shoal, seems . 
to harmonize better with the context than spofs, which is indeed 
the sense of owiAo: (2 Pet. ii. 13), but not of omaAds. False 
Teachers in a Church may well be called om:Addes, shoals or 
rocks, as well as waves and wandering stare, and this figurative 
expression seems to add completeness to the picture. In Heretical 
Teaching there are the wandering siars above, beguiling the mari- 
ners in the ship of the Church, from the right course; there are 
the raging waves dashing against it; and there are the hidden 
shoala on which it may strike unawares, and be wrecked. 

It is probable that these false Teachers introduced them. 
selves clandestinely into the Love-feaste (&ydwas) provided by 
the Churches in the exercise of hospitality for strangers, and thus 
inculcated their errors (Ligh{/oot, ii. p. 776). And so they were 
like dangerous reefs and shoals, on which some made shipwreck 
of the faith: cp. 1 Tim. i. 19, and which were to be carefully 
shunned by the Christians. See above, on Rom. xvi. 17. 

These om:Ad3es may be well said to be ¢y rais aydrais, 
where the Church looks only for peace and safety, as in a deep 
and placid harbour. The words scopulus, pdpayt, Charybdis, 
Euripus, barathrum, &c., are thus applied frequently to persons. 
See Florus iv. 9, where Antony is called a scopulus; and Aris- 
loph., Equites 248, pdpayya xal XdpuBdiy apwrayijs, and 
Anthol. ii. 15. 1, els 8oAfovs, where treacherous persons are com- 
pared to Siparo: wérpat. Horat., Ep. i. 15. 31,— 


Pernicies et fempestas barathrumque macelli, 
Quicquid queesierat ventri donabat avaro. 


This passage of St. Jude affords another specimen of the 
characteristic of this Epistle, adopting, or alluding to, what had 
been said by S/. Peter in his Second Epistle; and also adding 
some new feature to it. As St. Peter’s word dwdrais may have 

St. Jude’s d&ydwais, so St. Peter’s word oxiAo: may 
have produced St. Jude’s ow:AdSes. Thus St. Jude shows his 
knowledge of that Epistle; he recognizes, illustrates, and con- 
firms it; and he also contributes to it new incidents of his own. 
See above, on 2 Pet. ii. 11. 13, and note here on v. 12, and pp. 
136, 137. 

After eloiy A, B, G insert of, and so Lach., Tisch. And.-this 
reading is confirmed by the identification of the persons with the 
emblems which represent them in what follows, viz. Zrees, and 
Waves, and Stars. See the notes there. 

— éavrois romalvovres] feeding, or pasturing themselres— 
not the flock. Ezek. xxxiv. 2. 8. 10, and paying no reverence to 
the Great Shepherd, or to those Pastors whom He has set over 
them, and perverting his feast of love into an occasion of sur- 
feiting themselves. 

— napadepdueva:] borne along, or borne by, 80 as not to let any 
rain fall to water the ground beneath them. So A, B, C, and 
Griesb., Scholz, Lach., Tisch. Elz. has wepipepdpevas. 
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— 8év3pa POworwpivd] aulumnal trees—trees in the fall of the 
year (Didymus, Vulgate, Bede, &c., Hammond, Bengel); as 
they appear in the season called Pé:ydxwpoy, when the aulumn 
is verging into winter. It means, therefore, trees without /ruit, 
or even leaves (CEcumen. and Calena, p. 166). These Teachers 
are too reckless in sin even to be hypocrites, like the barren leafy 
fig-tree; cp. Matt. xxi. 19,20. Mark xi. 13. 20. Cp. Plutarch, 
Symp. viii. 10, POrvowwpivds ahp, dv P PuAAoxoe! Ta Sévdpa, 
Wetstein, p. 736; and Dean Trench on the Authorized Version, 
p. 125. This translation seems preferable to that which renders 
the words 3év3pa pOwordpiva, trees, whose fruit withereth; from 
~0lvw, to perish, and éwdépa, fruit. St. Jude does not, it seems, 
mean to say that their fruit perishes, but that they have no fruit. 

— &xapwa] not only without fruit, but unfruifful, incapable 
of bearing fruit. 

— Bis dwobavdyra, expi(whéyvta] which died twice, and have 
been uprooted. Trees may be said to be twice dead, when they 
are not only in appearance dead, as in winéer, but also in reality, 
so as never to revive in the spring. It seems that St. Jude applies 
to the 7rees what is true of the Persons represented by the Trees, 
as our Lord in cursing the Fiy-tree spoke to Jerusalem, repre- 
sented by the Tree which He cursed. See on Mait. xxi. 19. 
Mark xi. 13—20. 

In like manner, in the verse following, St. Jude speaks of 
these falso Teachers as wild Waves of the sea, foaming out their 
own shame (cp. Isa. lvii. 20); not that Waves do this, but the 
Men do it, who are likened to the Waves. He also calls them 
wandering Stars — erratic Meteors or Comets—to whom the gloom 
of the darkness has been reserved for ever ; and he applies to the 
Stars what is true of the men who are represented by the Stars. 
Cp. Catena here, p. 165; and Clem. Alex., p. 1008, ‘‘ apostatas 
significat.”” 

So these men are Trees which died twice, because these men 
having been once dead in trespasses and sins, and raised to life in 
baptism, have relapsed and apostatized into the death of sin, and 
so have died twice ; and because by their sins they have incurred 
the second death. See Rev. ii. 11; xx. 6. 14; xxi. 8, where it is 
said that the second death is the penalty of the unbelieving, 
abominable, and fornicators. 

They are uprooted, because Christ has said, “‘ Every tree 
which My Father hath not planted shall be rooted up” (éxpilo- 
Ofoera:), Matt. xv. 13. Their doom is described as already 
executed, because it is certain. Compare in v. 14 here, #AGe 
Képios, ‘the Lord came.”’? His coming is certain; cp. Isa. xxi. 
9. Jer. li.8. Babylon is fallen. Rev.x.7. Winer, § 40, p. 248. 

14. xpoephrevoe 32 Kal rotrois] But Enoch, the seventh 
from Adam, prophesied also to those. His warning is addressed 
to them, as well as to those of his own and future ages; let them 
then profit by it. And it was for these, that is for their warning 
and benefit, as well as for those of Enoch’s own time. 

St. Jude here notes, that Enoch was the seventh from Adam. 
The Jewish doctors say, ‘‘ The number seven is sacred above all; 
Enoch is seventh from Adam. and walks with God; Moses is 
seventh from Abraham ; Phineas is seventh from Jacob our 
-father, as Enoch was seventh from Adam; and they correspond 
to the seventh Day which is the Sabbath, the day of rest. Every 
seventh ago is in the highest esteem.”’ See the Rabbinical 
authorities cited by Weistein, p. 737. 

Seven is the sabbatical number, the number of Rest. Enoch, 
the seventh from Adam, having finished his course after the 
labours of this world, in an evil age, was like a personified 
Sabbath. God rested in him, and he rested in God. Cp. notes 
above, SySaor Nae, 2 Pet. ii. 5. 

Enoch, the seventh from Adam, walked with God in a corrupt 
age (Gen. v. 22), and pleased God, and, as St. Jude here states, 
delivered a Prophecy concerning the Second Coming of Christ to 
Judgment, and the Sabbath of Eternity; and he was éranslated 
and taken to his rest (Gen. v. 24. Heb. xi. 5). He was a personal 
(ype of those holy men, who will be found alive at that Second 


Coming, and will be canght up to meet the Lord in the air; and 
so be ever with the Lord (1 Thess. iv. 17). 

Almighty God created the World in Six Days, and rested on 
the Seventh Day. Enoch, in the seventh Generation of Mankind 
from the Creation of Adam, was taken up by God to his rest. 
And some of the Fathers supposed that the World will run its 
course for Six millenary periods, and then have its rest in the 
Seventh Millennium. See above, on 2 Pet. iii. 8. 

It is worthy of remark, that Enoch lived as many years as 
there are days in a Solar year, viz. 365, and was then translated 
(Gen. v. 24). Cp. Bede (homil. in Ascens. p. 449), who, as others 
of the Fathers, remarks, that Enoch was a signal type of Christ 
in obedience, and in pleasing God, and in His Ascension ; and the 
fact that Enoch was seventh from Adam, and that he lived as 
many days as the Earth takes in revolving round the Sun, may 
also have a relation to the fulfilling of the course of the humanity 
in Christ upon Earth; and to its constant illumination by the 
Light of God: and in this respect Enoch represents the Christian 
life of the Saints of all ages who fulfil their course in obedience 
upon earth, and will be translated hereafter into heaven. 

Cp. the description of Enoch in Milton, Par. Lost, 665 ;— 

“‘ Of middle age one rising, eminent 
In wise deport, spake much of right and wrong, 
Of Justice, of Religion, Truth, and Peace, 
And Judgment from above; him old and young 
Exploded, and had seized with violent hands, 
Had not a cloud descending snatched him thence 
Unseen amid the throng; 80 violence 
Proceeded.” 

— Aéyov] saying, Behold the Lonpv came with His holy 
myriads. Enoch therefore, used the word Jxsovan or Lonp. 
See note on Gen. ii. 4. : 

He says “the Lord came,’ because the Lord’s Coming is 
certain. Enoch, who lived 5000 years ago, saw in the spint 
Christ’s Advent as an event that had already happened. A noble 
specimen of divine Inspiration. Enoch, the seventh from Adao, 
saw Christ—who is the true Rest of the righteous (Matt. xi. 28, 
29)—already come to Judgment. Cp. the prophetic use of the 
aorist in Rev. x. 7, éreAéoOn, and note above, v. 12. 

This citation is found in the second chapter of the Book of 
Enoch, which was probably compiled by a Jew, in the first cen- 
tury of the Christian era, from traditionary fragments, ascribed to 
Enoch (compare Origen here, in Num. 28; c. Cels. v. p. 267. 
Augustine, de Civ. Dei, xv. 23. S&. Jerome, Script Eccl. c. 4), 
and appears to have been seen by Tertullian, de idol. 4, de culta 
fem. i. 3, where he refers in a remarkable passage to this citation, 
by ‘Jude the Apostle” (ii 10). The ‘ Book of Enoch” bas 
been translated into English from the thiopic by Dr. Lawrence, 
Oxford, 1821, who published the Ethiopic Text, Oxf. 1854 
which corresponds with the Greek Fragments cited by the ancient 
Fathers. It has been reprinted by Dillman, Leipzig, 1853. The 
** Book of Enoch” is supposed (by Lawrence, Hofmann, Wiereler, 
Gieseler, and others) to have been mainly compiled in 
time of Herod the Great. An analysis of the Book of Enoch msy 
be seen in Fy. Liicke’s Commentary on the Apocalypse, Erste 
Abtheilung, pp. 89—144. Cp. Winer, R. W. B. i. 477; and 
Mr. Westcott’s Article, Dr. Smith’s Dict. of the Bible, and note 
above on 2 Pet. iii. 13. : 

This citation by St. Jude from the Book of Enoch, which 
was not canonical, was probably a reason why some had 
doubts concerning the authority of this Epistle. See Jerome, 
Script. Eccl. c. 4; but S. Jerome says that in his age this Bpistle 
was authorized by general reception among the Holy Scriptures; 
and he observes in another place, that St. Paul also, in his cano- 
nical Epistles, cites from books not canonical (see 2 Tim. iii. & 
concerning Jannes and Jambres), and that he also quotes heathen 
poets. See S. Jerome in Tit. c. i.; in Ephes.c. v.; and note 
above, 1 Cor. xv. 33. ; 

16. yoyyvoral, ueppluorpor] murmurers, egainst God's prov: 
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dence; qaerulous, discontented with their own lot. Cp. Theo- 
phrast, char. xvii., wep) weuyeuorplas ; and contrast this character 
with St. Paul’s spirit and language in Phil. iv. 11, 12. 1 Tim. vi. 
6—8. Heb. xiii. 5. 

— inépoyxa] swelling words. On the boastful vaunting of 
these false teachers, see 2 Pet. ii. 8. 

— w&pedrclas xdpw] for the sake of advantage. On their 
covetousness, see 2 Pet. ii. 3. 14. 

17. ipeis 384] But, beloved, remember ye the words which have 
been spoken before by the Aposties of our Lord Jesus Chriat ; 
that they told you, that at the last time there should be scoffers, 
walking according to their own lusts of impieties, words spoken 
by the Apostle St. Peter in his Second Epistle, iii. 2, and con- 
firmiug the proof of the priorily, authenticity, and genuineness 
of that Epistle. See note there, and Hengstenberg on the 
Apocalypse, Introd. p. 19 (Berlin, 1849), who observes that 
this verse is decisive on the question of the priority of St. Peter’s 
Epistle. 

There seems also to be a reference here to the description 
of the Last Days in St. Paul's last Epistle, 2 Tim. iii. 1—6, év 
doxdrais hudpas fcovra: bvOpwwo: pfAauroin.7.A. There is a 
special propriety in this admonitory reference in this Epistle—one 
of the last of the Catholic Epistles—to the last warning in the 
Epistles of the Apostles of the Circumcision, and of the Gentiles, 
St. Peter and St. Paul. Cp. Gcumen. on v. 1. Compare the 
admonition in Hebrews xiii. 7, ‘‘ Remember your Rulers, who spoke 
to you the word of God,”’ where St. Paul appears to be exhorting 
the Hebrews to remember especially St. James, the Bishop of 
Jerusalem (see note there); and St, Jude, the brother of James, 
here appears to be exhorting his readers to remember St. Peter 
and St. Paal. 

On these verses, 17—21, see Hooker, Sermons v. and vi. vol. 
iv. pp. 819—870. 

dv doxdre xpdévy is the reading of Elz., but A has éx éoxd- 
rou Tov xpévov. B, C have éoxdrov xpédvov. 

18.] See S. Hippolytus de Consummatione Seculi, § 10, ed. 
Fabric., p. 9, who cites this verse. 

19. of dwod:opl(ovres] the separatists. The definitive article 
joined with the participle describes more than an act, it represents 
a habit and stale. Cp. 5 weipd(wv, Matt. iv. 2, and note, 6 Sax- 
+i(ov, Mark vi. 14, and Luke iii. 14, of orpatevdpevo. 

St. Jude uses an active verb here ad pronoun éavrods, which 

is in Elz., is not in the best MSS.), because these false teachers 
seduced and separated others from the Church, as well as them- 
selves: cp. Winer, § 38, p. 225, and note above, on Mark xiv. 
72. Cp. the precept in Barnabas, Epist. c. 4, “ Non separatim 
debetis seducere vos, sed in unum convenientes, inquirite, quod 
communiter dilectis conveniat et prosit.’” And see also the ancient 
Catena, p. 168, where this word is expounded, ‘‘ making schisms 
and rending the members of the Church.”” Cp. Hooker, Sermon 
v. § 12. 
Yuxicol] animal; not mvevparixo), spiritual, as they pro- 
Sessed to be; and they branded ofhers as merely animal, and not 
spiritual. They are xveiua wh Exovres, not having rvevpa, i.e. 
the influence of the Holy Spirit. See Clem. Alex. p. 1308, 
‘‘ non habentes spiritum, qui est per fidem secundum usum jus- 
titi superveniens,’ and Bp. Middleton on Matt. i. 18; and 
John iii. 6. Acts vi. 3. Gal. v. 5. 16. 18. 25, 26. 

Some of the Gnostics of the sub-Apostolic age said, as S. 
Treneus relates, ‘‘ that animal men (yvyxixol) are conversant only 
with animal things (uxid), and have not perfect gnosis; and 
they describe us who are of the Church, as such; and they say 

Vot. II.—Parr IV. 


that as we are only such, we must do good works, in order to be 
saved ; but they assert, that ‘hey themselves will be saved, not 
by practice, but because they are spiritual (xvevparixol) by nature, 
and that as gold, though mingled with mire, does not lose ite 
beauty, so they themselves, though wallowing in the mire of carnal 
works, do not lose their own spiritual essence. And therefore, 
though they eat things offered to idols, and are the first to resort 
to the banquets which the heathen celebrate in honour of their 
false gods, and abstain from nothing that is foul in the eyes of 
God or man, they say that they cannot contract any defilement 
from these impure abominations ; and they scoff at us who fear 
God, as silly dotards (cp. v. 10), and hugely exalt themselves, 
calling themselves perfect, and the elect seed: and they even 
make lust a virtue, and call us mere animal men (uyxixods), 
and say that we stand in need of temperance, in order to come to 
the pleroma, but that they themselves, who are spiritual and 
perfect, have no need thereof.” S. Irenaeus, i. 6. 2—4. 

20. dwoscoSomobrres Eaurods TH ayiwrdry buy xlore:] build- 
tng yourselves upon your most holy faith. Faith is the foundation 
laid by God, and it is for you to labour in raising the super- 
structure upon it. Cp. 2 Pet. i. 5, éxixopnyhoatre tH whore: 
dua thy dperhy. 

He had exhorted them to contend earnestly upon and for the 
Faith once for ali delivered to the Saints (v. 3), he now exhorts 
them to build themselves up upon it. The Christian Soldier must 
also be a Christian Builder. He must have a sword in one hand 
and a trowel in the other. See above, Introduction to 2 Peter. 

This Faith is called moet holy in opposition to the unholy 
doctrines and practices of the heretical Teachers. Cp. v. 14. 
Compare Hooker, Sermon vi. §§ 13—15. 

20, 21. dy Mvedpars ayly mwpocevxduevo:] praying in the 
Holy Ghost, keep yourselves in the love of God, louking for the 
mercy of our Lord Jesus Christ, unto life eternal. See above, v. 2. 
A testimony to the Trinity of Persons in the Godhead, and a 
remarkable parallel to that of St. Paul, '‘ The Grace of our Lord 
Jesus Chriet, and the love of God, and the communion of the 
Holy Ghost be with you all.”’ 2 Cor. xiii. 14, where see note; 
and cp. | Pet. i. 1—3. 

22, 28. obs pew cAcyxere—pdBy] and some indeed who are con- 
tenlious (S:axpwouvous) reprove ye; but others save ye, plucking 
them out of the fire; and on others have compassion with fear. 
So Lach., Tisch., with s preponderance of the best Manu- 
scripts. 

P Ela. has obs pty drccire Sianxpiydspmevor, obs 3t ey ddBy 
od(ere ex rou wupbs aprd(ovres. Against this reading it may be 
also observed that S:axpivoua: in the New Testament never signifies 
to make a difference, or to discriminale one thing or person from 
another, with a view to the preference of the good; but it always 
signifies either to doubt (see Acts x. 20; xi. 12. Rom. xiv. 23. 
James i. 6), or to contend, and dispute, as in this Epistle, v. 9, and 
Acts xi.2; cp. note above, on James ii. 4; and often in the LXX. 
Jer. xv. 10. Ezek. xx. 35. Joel iii.2; and it is therefore expounded 
in this sense here by the ancient Greek Interpreters Gicumeniua, 
Theophylact, and Catena, p. 170. 

The phrase, plucking from the fire, seems to be from Zech. 
iii. 2, “Is not this asa brand plucked from the fire?’’ words 
spoken by the Lord to Satan. It is observable that St. Jude refers 
to that passage above, v. 9, The Lord rebuke thee! Perhaps 
there may be an allusion also in what follows (halting even the 
tunic that has been spotted by the flesh) to the filthy garments 
which are taken from Joshua as a sign that Ais iniguities are 
taken away (Zech. iii. 4), and in order that hey may AY clothed 
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hers ® new priestly tunic reaching to the feet. See Zech. iii. 4, 


— picotvres—yitGva] hating even the tunic that has been 
spotted by the flesh. 

Yeo have put on Christ (Gal. iii. 27); ye have received from 
Him a wedding garment (see Matt. xxii. 12) white and clean, 
and ye must walk in while (seo Rev. iii. 4, 5.18; vi. 11; xix. 
14), and not stain your garmenfs (Rev. iii. 4) with the mire of 
lust and sin (see 2 Pet. ii. 22); and though ye must, in your 
Christian charity, endeavour to pluck sinners out of the fire, yet 
your love for the erring must not tempt you to love their errors. 
While ye strive to reseue the sinner from the flame, ye must 
abhor the garb of sin in which he is clothed; ye must Aate the 
tunic, the inner robe, soiled by the stains of the flesh, “anime 
videlicet tunica maculata est spiritus concupiscentiis pollutus car- 
Pattee an Alexandr. 

, 25. re 82 Suvauévy] A remarkable sentence, declaratory 
of the true doctrine against the Gnostics. But, to Him that is able 
to keep you from stumbling, and to set you blameless before the 
presence of His glory with exceeding joy, to the only God our 
Saviour, through Jesus Christ our Lord, be Glory, Majesty, 


Strength, and Authority before all Time, and now and for ever- 
more. Amen. The 8¢, dul, at the beginning of the sentence, is 
not to pass unnoticed. False teachers may seek for glory else- 
where. Bud you will ascribe it all to God through Christ. 

24. suas] you. So Eisz., Griesd., Scholz, Lack., and C, G, 
and Vulg., Syriac, Arabic, A8thiopic, and many Cursives.— 
Tisch. reads abrovs, them. 

25. udvy]) Els. adds cop, not in A, B, C, and rejected by 
Griesb., Scholz, Lach., Tisch. 

— 8:2 Incot Xpsorot rot Kuplov jay] through Jesue Christ 
our Lord,—cancelled by Elz.: but in A, B, C, G, and received 
by Griesb., Scholz, Lach., Tisch. ; and having a peculiar pro- 

riety in this Epistle, directed against Heretics who separated 
esus from Christ, and did not acknowledge Him as the Giver of 
all grace from God. . on 2 Pet. ii. J. 

— xpd wayrds rot alavos] before all time; before the world 
began: also omitted by Eis., but found in A, B, C, G, and re- 
ceived by Scholz, Lach., Tisch., and also very gi pe unig in this 
Epistle, as asserting the Eternal Pre-existence of Christ against 
the false Teachers. Cp. Introduetion to St. John’s First Epistle, 
pp. 98—104. © 


INTRODUCTION 


TO 


THE BOOK OF REVELATION, 


On the Design and Structure of the Apocalypse, or Book of Revelation. 


I. 1. To understand the design of the ArocaLypsE, or Book of REVELATION, we must consider the 
circumstances of the Author at the time when it was written. 

The writer was the beloved disciple, St. John, the Apostle and Evangelist’ of Christ. At the 
date of the Apocalypse he was left, as is most probable, the last survivor of the Twelve. Many of 
his brother Apostles had died as martyrs for Christ. Jerusalem had been destroyed by the armies 
of Rome, according to the prophecies that he had heard from His Divine Master’. Thus the 
Truth of Christ’s words had been manifested; and the Majesty of His Power in that Judgment, 
executed on those who rejected and crucified Him, had been displayed. 

But now the Roman Power, which had been employed by Almighty God to punish Jerusalem for 
its sins, was persecuting Christianity. Under the Emperor Nero, it had slain the Apostles St. Peter 
and St. Paul; and now in the last years of the reign of Domitian it was raging against the Church 
with greater violence. It had banished St. John in his old age to the Isle of Patmos, “for the 
word of God and for the testimony of Jesus Christ’.”” Other conflicts were at hand. The faith of 
the Church was to be tried in a succession of Persecutions breaking forth at intervals for the space 
of more than two centuries. 

When these Persecutions had ceased, Christianity would have to pass through a severer ordeal. 
In the fourth and fifth Centuries, the Church would be distracted by dissensions, and the True Faith 
would be depraved by heretical adulterations. Intestine Discords and Corruptions would expose it 
to the assaults of adversaries from without, who would be suffered by Almighty God to chastise 
Christendom. | 

Such calamities as these might perplex many. Many might be tempted to faint and falter 
in the faith, and to sink into despondency and despair. Century after century would pass away. 
The darkness would seem to be growing thicker and thicker around the vessel of the Church, and 
the tempest to be rising higher and higher; and Christ would not yet be seen walking on the waves, 
coming to the ship, and stilling the storm. 

We, who live at a distance of more than seventeen hundred years from the date of the 
Apocalypse, and look back from our own age to that of St. John, know what the prospect was, 
which was seen by Him who dictated the Apocalypse—“ the Revelation of Jesus Curist ‘.” 

We also know, that some things lio still beyond us, which were foretold by Patriarchs and 
Prophets, and were clearly foreseen by Christ. His Second Advent, the General Resurrection, the 
Universal Judgment, the joys of Heaven, and the pains of Hell, these things lay open to His eye. 

2. If now we proceed to examine the contents of the Apocalypse, we find that it is adjusted in 
a remarkable manner to these circumstances. 

An uninspired Christian writer, living at the date of the Apocalypse, the end of the First 
Century, and contemplating the divine Origin of the Gospel, and the miracles wrought by Christ 
and His Apostles; and reflecting on the Destruction of Jerusalem, and on the Dispersion of the Jews 


1 These assertions will be substantiated in the course of this Introduction. 2 Rev. i. 9.° 
3 Matt. xxiv. Mark xiii. Luke xxi. # Rev. i. 1. 
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for their rejection of Christ according to His prophecies, and observing the marvellous extension 
of the Gospel at that time, would have augured for the Christian Church a speedy and complete 
Victory. He would have anticipated, that after a short struggle it would have triumphed over 
Heathenism, as Christ had triumphed over Jerusalem. And if such a writer had also been informed, 
that after a conflict of little more than two centuries, with the Heathen Power of Rome, Christianity 
would have been accepted by the Imperial Masters of the World, he would have been strongly 
confirmed in that cheering anticipation. 

But this is not the tone of the Apocalypse. 

It reveals a long train of future sufferings, failings, and chastisements in the History of the 
Church. And yet it cheers the reader with the consolatory assurance, that Christ is mightier than 
His enemies; that He went forth in the first age of the Gospel like a royal warrior, ‘“ conquering 
and to conquer';” and that He enables all His faithful servants to overcome’; that they who 
die for Him, dive ; that they who suffer for Him, reign’; and that the course of the Church of Christ 
upon Earth, is like the course of Christ Himself; that she is here as a Witness of the Truth, that 
her office is to teach the world ; that she will be fed by the Divine hand, like the Ancient Church ‘ 
with manna in the wilderness; that she will be borne on eagles’ wings in her missionary career 
throughout the world; and yet that she must expect to suffer injuries from enemies and from 
friends; that she too must look to have her Gethsemane and her Calvary, but that she will also 
have her Olivet; that through the pains of Agony and Suffering, and through the darkness of the 
Grave, she will rise to the glories of a triumphant Ascension, and to the everlasting joys of the new 
Jerusalem; that she, who has been for a time “the Woman wandering in the wilderness ',” will 
be for ever and ever “ the Bride” glorified in heaven *. 

It will be readily acknowledged by those who contemplate the course of the Church from the 
days of St. John to the present age, that such a representation of it is in perfect accordance with 
the facts of the case; that it bears evidence of divine foresigh¢ ; and that it was well adapted to 
serve the purpose of rescuing the minds of Christians in every age from the dangers of despondency 
and unbelief, and also from the snare of indulging in illusory hopes and visionary dreams of perfect 
spiritual unity, and religious purity upon earth; and that it was admirably framed to instruct and 
prepare them to encounter trials and afflictions with constancy and courage, and to endure hardness 
as good soldiers of Christ; and to strengthen their faith, and quicken their hope even by those 
trials and afflictions, as having been foretold by Christ in this Book; and that it thus affords a 
pledge that the other predictions of this same Book, which reveals the full-and final Triumph of 
Christ and the eternal Felicity and Glory of all His faithful servants, and the destruction of all 
His Enemies, will not fail of their accomplishment. 


The Apocalypse is therefore a Manual of Consolation to the Church in her pilgrimage through 
this world to the heavenly Canaan of her rest. 


II. In another respect also it is fraught with spiritual comfort and edification. 

1. At the time when the Apocalypse was written, Jerusalem was trodden under foot by the 
Heathen. Her temple had been burnt by Roman armies; her Sacred Vessels had been carried to 
Rome ; no sacrifices were offered on her altars, the sound of her holy songs had ceased ; her Festivals 
were no more frequented by Jews from every region under heaven; her inhabitants had been 
scattered abroad among the nations of the earth. Almighty God seemed to have hidden His face 
from His people, and to have rejected them for ever. Here then was an urgent need of comfort to 
those who mourned, in the spirit of Jeremiah, amid the ruins of their Sion, and wept over her 
desolations, and remembered the city of their solemnities ’, and all the pleasant things that she had 
enjoyed in the days of old °. 

This comfort is supplied by the Apocalypse. 

2. It carries the reader back to the first ages of Israelitish history. It places him in Egypt’, and 
teaches him to recognize there, in the Ancient Church of God, a type and figure of the Church of 
Christ. Or rather, since there is but one Church of God from the beginning of the world to the end, 
we may boldly say that the Apocalypse identifies the Catholic Church of Christ with God’s ancient 
People in Egypt. It takes up the history of the Plagues of Egypt, and teaches the true Israelites 


! Rev. vi. 2. 4 Rev. xii. 6. 14. y Yea. xxxiii. 20 
2 See ii. 7; xii. 11; xv. 2. 5 Rev. xii. 1—6. 8 Lam. i. 7. 
3 See i. 6; v. 10; xx. 4—6. 6 Rev. xxi. 2. 9. ® See Rev. viii. 7. 
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of the Christian Sion to regard them as prophetical shadows of those judgments which Christ, Who 
was typified by Moses, and who acted by the hand of Moses, will execute on all the Pharaohs of this 
world, who persecute His Church. 

The Apocalypse adopts the scenery of the Exodus, and renews the Song of Moses’, the servant 
of God, and puts it into the mouth of the Israel of God, standing in safety on the shore of a sea of 
glass, the calm sea of everlasting peace. It appropriates the history of the Ancient Church in the 
Wilderness, and teaches us to regard it as a prophetic representation of the pilgrimage of Christ’s 
Church on Earth on her way to her land of promise; it takes the trumpets of the Priests, and blows 
a prophetic blast against the Jerichoes of this world; and makes us hear, with the ear of faith, the 
last trump of the heavenly Joshua coming to judge the earth, and leading the armies of Ierael to 
their heavenly inheritance. 
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3. The Apocalypse also dwells on a later period of the Jewish History, the captivity of 
Babylon’, and christianizes that. 

The Assyrian Babylon was taken by Cyrus in the hour of its pride and revelry, and of its 
sacrilegious contempt of God; the waters of its great river Euphrates were drained off, and the 
besieging armies entered into the city by the dry channel of the stream ; and in consequence of the 
Fall of Babylon, the People of God were delivered, and were restored to their own land. 

Here was another prophetic intimation of what the true Israelites might expect to see in the 
History of the Church. 

Many of the Jews returned to Jerusalem after the fall of Babylon, and the Temple was rebuilt. 
But the Ten Tribes were stil] scattered abroad. They have not returned to this day. But there is 
comfort for them in the Apocalypse. The Gospel is preached to all Nations*®. The true Jerusalem 
is every where. The Christian Sion is “the Mountain of the Lord’s House, which shall be estab- 
lished in the top of the Mountains, and shall be exalted above the Hills, and all Nations shall flow 
into it; for out of Zion shall go forth the Law, and the Word of the Lord from Jerusalem ‘.”” That 
Word, that Law, has gone forth from Sion; it has been carried by the Apostolic Patriarchs of the 
true Israel unto all Nations. The true Israelite finds a home every where in the true Sion, the 
Catholic Church of Christ. Therefore, God hath not cast off His People’, but He has received them 
to Himself in Christ, the Seed of Abraham. Christ crucified stretched His arms on the Cross to all 
the World. God embraced all nations in His well-beloved Son, Who is the Everlasting Word in 
the bosom of His Father *, and vouchsafed to allow the beloved disciple to lean on His bosom at 
supper, in token of that love with which He is ready to embrace all, especially in His feast of Love. 

This love of God for His Ancient people, the Jews, is declared in the Apocalypse of the beloved 
disciple, even by the tone and structure of its sentences. 

The diction of the Book of Revelation is more Hebraistic than that of any other portion of the 
New Testament. It adopts Hebrew Idioms and Hebrew words’. It studiously disregards the laws 
of Gentile Syntax, and even courts anomalies and solecisms*; it christianizes Hebrew words and 
sentiments, and clothes them in an Evangelical dress, and consecrates them to Christ ’. 

Thus, for instance, it never uses the Greek form Hiterosolyma, but always employs the Hebrew 
Hierusalem ; and by this name it never designates the Jiteral Sion, but the Christian Church”. It 
rescues the sons of Abraham from narrow, exclusive, rigid, judaizing notions; and teaches them to 
praise God that He has fulfilled His gracious promise to Abraham, that ai/ nations should be blessed 
in His Seed, which is Christ’. It consoles the true Israelite by the joyful assurance, that although 


1 Rev. xv. 3. 

3 See xvi. 32. 

® It was preached in the province of Babylon even in the Apos- 
tolic age, and a Church was formed there. See above, on |} Pet. v. 13. 

4 Isa. ii. 2,3. Micah iv. 1, 2. 

§ Rom. xi. 1, 2. 

§ John i. 18. 

’ E. g. Abaddon, ix. 11. Armageddon, xvi. 16. Hallelujah, 
xix. 1.3, 4.6. Some Critics have been led by these considera- 
tions, to imagine that the Apocalypse was originally written in 
Hebrew. But such a theory is inconsistent with the character of 
those to whom it was originally addressed, the Churches of Asia, 
and with many internal phenomena, e.g. the name of the Beast 
noted in Greek Letters, xiii. 18. The design of the Apocalypse is 
not to Hebraize Christianity, but to Christianize Hebraism. Cp. 
Liicke’s valuable remarks in his Kinleitung, pp. 440—448. 

* See below, on i. 4. Cp. i. 5, 6; ii. 20; iii. 12; iv. J; 
v. Li, 12; vi. 9; viii. 9; xiv. 12; and Liicke, Kinleitung, pp. 
48—464. 


9 « Hebraisms (says Bengel, Apparat. Crit. p. 778) pervade this 
Book ; at first they seem rough and strange; but when you have 
become accustomed to them, you will think them delightful, and 
worthy of the language of the courts of heaven.” 

10 The considerations stated above may suggest a reply to the 
allegations of those recent writers (Liicke, De Welte, Diister- 
dieck, and others), who, on the ground of internal discrepancies 
of style, have denied that the Apocalypse was written by the 
Evangelist St. John. There is doubtless great difference in the 
diction of those two writings, and doubtless that difference of 
style, which arose from the very nature of the difference of sub- 
ject, was designed for good reasons, some of which are stated 
above. On the other hand, there are some striking essential 
resemblances between the Gospel of St. John and the Apocalypse. 

This topic has been well treated by Hengstenberg on the 
Apocalypse, ii. p. 436, and by Dr. Davidson, Introduction iii. 
pp. 5562—592. 

11 Gen. xxii. 18 Gal. iti. 29. 


150 INTRODUCTION TO 

Jerusalem is in ruins, and is trampled by heathen feet, yet he himself may have an enduring 
mansion, and a glorious inheritance in another Sion, far more magnificent than the earthly City; that 
he may enjoy peace and happiness under the royal sceptre of Him, ‘‘ Who has the key of David',” 
and Who is “the Root and Offspring of David*,” and is the royal “ Lion of the Tribe of Judah’ ;” 
and that such glories, as were never seen in the brightest days of the old Jerusalem in the age of 
Solomon, will be displayed to his eyes by the Prince of Peace, and may be enjoyed by every citizen 
of the ‘“‘ New Jerusalem, coming down from Heaven adorned as a Bride for her Husband,” and 
espoused in everlasting wedlock to the Lamb of God. 

In a similar spirit of genuine Catholicity, expanding the mind, and spiritualizing the language 
of the Jewish Nation, and investing them with the light of the Gospel, the Apocalypse designates 
the Universal Church of Christ under the terms of a Hebrew nomenclature by the names “ of the 
Twelve Tribes of Israei*.”’ Thus it extends the view of the Hebrew People, and enlarges the walls 
of Sion and the borders of Palestine till they embrace within their ample range the whole family of 
mankind, and unites them as s holy people under the universal sway of Christ. 


The Apocalypse also elevates the heart and voice of the Hebrew Nation, even to the courts of 
the Church glorified. Here the Hebrew language sounds in the solemn service of the heavenly 
Ritual, in which the Angelic quire sing praises to God, Amen, Hallelujah ! 


ITI. It deals in a similar way with Hebrew Prophecy. It is a characteristic of Hebrew 
Prophecy to repeat the same predictions at different times. The Apocalypse proceeds on a similar 
plan *. It does not, indeed, mention any one of the Hebrew Prophets by name. It knows nothing 
of Isaiah, or Daniel, or Zechariah, as individuals. But nearly in every line it breathes their spirit, 
and almost utters their words. Or rather we may say, that the Holy Sprit, writing here by 
St. John, repeats the language which had been uttered by Himself many centuries before, in the 
prophecies of Isaiah, Jeremiah, Ezekiel, Daniel, and Zechariah, which were read in the Synagogues 
of the Jews every Sabbath Day’. He declares that those words had not become obsolete, that they 
had lost none of their force and beauty after the destruction of the Temple and City of Jerusalem. 
On the contrary, they are instinct with new life, and clothed with fresh glory, and are receiving 
that fulness of accomplishment for which the Ancient Prophets and Kings had yearned, and they 
are yet to have a wider expansion, a nobler development, and to bring forth fairer fruit unto 
perfection in the glories of Christ’s Kingdom, and in that heavenly City wherein is the Tree of Life 
watered by the River of Life proceeding from the Throne of God °. 


IV. Thus in reading the Apocalypse, the true Israelite is carried up to a holy mountain where 
the Law and the Prophets appear in glory with Christ. He ascends a hill of Transfiguration, on 
which the Hebrew Prophets shine, as Moses and Elias did on the Mount, with more than earthly 
splendour’, and do homage to Christ ; and he enjoys a vision of that future glory into which the 
faithful members of the Church of God from the beginning will be admitted by virtue of the merits 
of that death accomplished at Jerusalem, of which Moses and Elias then spoke'*, and of which 
all the Prophets wrote, and to which all the Saints looked, even from righteous Abel, whose blood 
prophesied of Christ. 

On the one hand, the Jewish Church was taught by the Apocalypse to look forward to the 
Gospel as the fulfilment of the Law and the Prophets, and, on the other hand, the Gentile Christian 
is encouraged to look backward to the Law and the Prophets as his own Teachers; and the Law 
and Prophets are recognized by both Jew and Gentile, as harmonizing with the Gospel; and Jew 


) iii. 7. seems a precarious assumption to imagine that St. John was in- 
3 xxii. 16; vii. 4—9. debted for any of the materials of the Apocalypse to Apocryphal 
By. 5. sources, such as the Sibylline Books, the Book of Enoch, or the 
4 See Rev. v. 5. Cp. xxi. 13. Fourth Book of Ezra. Such a theory would destroy the objective 
§ xix. 1. 3, 4. 6. reality of the Visions revealed by God to St. John, and reduce 


* See Dr. W. Lee on Inspiration, Lect. vii. p. 320. 

7 Bp. Andrewes (c. Bellarmine, p. 324) says, ‘‘ You will hardly 
find any phrase in St. John’s Apocalypse that is not taken from 
Daniel or from some other Prophel.’” And Bengel observes 
(in Rev. i. 3) that ‘‘ this Book reaches forward from the Old to 
the New Jerusalem, and is a compendium and consummation of 
Hebrew Prophecy.”” Cp. Dr. W. Lee on Inspiration, Lect. iii. 

e 114. 
‘ There is s learned dissertation in Dr. F. Liicke’e “ Einlei- 
tung in die Offenbarung ’’ (Bonn, 1852), on “‘ Apocalyptic Lite- 
rature’’ (pp. 40—342). Cp. Gieseler, Ch. Hist. § 31. But it 


them into mere subjective creations and imaginative inventions of 
his own mind and that of others. 

St. John beheld in the Visions of God things which other 
holy men before him, such as Ezekiel, Daniel, and Zecharisb, 
had been permitted to see. He was “in the Spirit ” (i. 10), and 
so was enabled to see and Aear; and he was commanded to wrife 
what he saw and heard (i. 19). 

8 Rev. xxii. 1. 
9 Matt. xvii. 1—4. Mark ix. 2—7. Luke ix. 98—30, 5! 
10 Luke ix. $1. 
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and Gentile are brought together as fellow-citizens, to dwell for ever in the “Jerusalem that is 
above, which is the mother of us all '.” 


This work of universal reconciliation in Christ, which had been exhibited by St. Paul with 
didactic clearness in his Epistles to the Galatians and to the Romans, is manifested in the Apoca- 
lypse with the glowing imagery of divine Prophecy. But it is not to be imagined, that the language 
of the Apocalypse is therefore less distinct on the doctrinal and practical truths of the Gospel. 
Indeed the Book of Revelation may be called a divine summary of the Christian Faith. 

It teaches that God is One, and alone to be worshipped *; that He is the Creator, Preserver, 
and Governor of all things’; that in the One Godhead are three Divine Persons, Father, Son, and 
Holy Spirit ‘; that the honour due to the Father is to be given to the Son’; that the Son of God is 
perfect Man*; that He is the firstborn of the dead, and liveth for ever’; and that we are justified 
by His blood’; that He is our Great High Priest and King’; and that by virtue of our baptismal 
incorporation into His mystical body, we rise from the death of sin by the first or spiritual Resur- 
rection, and are made Kings and Priests to God"; that if we continue firm and stedfast in the faith 
unto the end, then Death is not Death to us, but is the Gate of Life’’; and that they who suffer 
with Him and for Him do indeed reign with Him, Who is Kune of K1xas, and Lorp of Lorps, and 
Who will judge every one according to their works’, and award to every one either bliss or woe 
eternal, and will reign for evermore "’. 


VY. Such being the character of the Apocalypse, we may now proceed to consider what is the 
method in which its prophecies are delivered. 


The true Exposition of the Apocalypse depends on the right understanding of this question. 


A careful examination of the Apocalypse, and a comparison of it with other books of Inspired 
Prophecy, will supply the following canons or rules for its interpretation. 

1. Anticipation. 

2. Repetition. 

3. Amplification. 

4. Recapitulation. 

5. Verbal identity. 


1. <Anticamtion. Even at the beginning of his prophecy the writer anticipates the end. 
‘‘ Behold, He cometh with the clouds, and every eye shall see Hin.” This consideration will 
aid us in interpreting the whole book. 

In modern times, many persons have supposed that the Book of Revelation presents a series of 
Visions, proceeding onwards in a regular chronological order from beginning to end. For example, 
they are of opinion, that all the events which are pre-announced by the Trumpets in the Eighth and 
Ninth chapters, are /ater in time than the events foretold by the Seals in the Sixth and Seventh 
chapters. Many recent Expositions of this Book have been constructed on this principle. 

But this theory contravenes all the Expositions of the Apocalypse that have been preserved to 
us from the earlier ages of Christianity. The uniform judgment of the ancient Interpreters has been 
correctly represented in our Authorized Version in the heading of the sixth chapter, where it is said 
that the Seven Seals contain “a Prophecy to the end of the world **.” 

2. Repetition, 3. Amplification. 

It was the universal opinion of the Ancient Expositors, that after the opening of the Seven 
Seals, which anticipate the end, and reveal the sufferings of the Christian Church from St. John’s age 
to the day of doom, the Prophecy re-ascends, and returns to the first age of the Gospel, in order to 
start afresh, and to declare, in the seven Trumpets, the Judgments which would be executed by 
Almighty God on the Enemies of Christ and His Church. 


1 Gal. iv. 26. 8 Rev. i. 5, 6; iii. 18; v. 9; vii. 14, 
3 Rev. iv. 8; v. 13; xix. 10; xxii. 9. 9 Rev. i. 5, 6. 13. 20; vii. ‘ie xix. 12. 15, 16. 
> Rev. i. 8; iv. 11; v. 13. 10 Rev. i. 6; iii. 21; v. 10. 
Rev. i. 8 11. 17; ii. 7, 8 LI. 234 iti. 1.6. 14s xvii. 14; 11 Rev. xiv. 13; xx. 4.6. 
xix. 12, 13. 13 Rey. xx. 11, 12; xxii. 12. 
$ Rev. v. 12, 13; vi. 16; vii. 9, 10; xi. 15; xix. 1. 13 Rey. xix. 15, 16. 19, 20; xx. 156; xxi. 8. 
6 Rev. i. Bi v. 5; xxii. i6. 14 Rey, i. 7. 
7 Rev. i. 5. 18. 15 See vi., x. 12—17. 
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This principle of exposition appears also to be confirmed by another consideration. 

The Apocalypse is, as has been observed already, a sequel to Hebrew Prophecy. It is the 
continuation and consummation of the Prophecies of Daniel and Zechariah. It is the Work of the 
same Divine Author. It may therefore be presumed to have been composed on a plan similar to 
that of those Prophecies. 

Now, if we examine the prophecies of Daniel and Zechariah, we find that they are not pro- 
gressive prophecies. The predictions and visions in the Book of Daniel are no¢ riveted together 
like links in a continuous chain. They form a system of collateral chains, not, indeed, all of equal 
length. 

Or, to adopt another figure, they are like a succession of Charts in a Geographical Atlas. 

The first vision in the Book of Daniel anticipates the end. It represents a prophetic view of all 
the Four great Empires of the World, following one another in succession, and ending in the con- 
summation of all things, and in the glorious sovereignty of Christ’. It is like the Map of the two 
Hemispheres which stands first in our books of Geography. 

By a process of repetition and amplification, the same Four Empires are afterwards displayed 
under another form, and are delineated with great minuteness of detail; and this representation is 
also closed with a prophetic view of the establishment of Christ’s kingdom, and the overthrow of all 
His enemies’. 

These comprehensive Prophecies are followed by other Visions, displaying, in greater fulness, 
portions’ of the same periods as those which had been comprised in those comprehensive Prophecies ; 
just as the Map of the two Hemispheres in an Atlas is followed by separate Maps, on a larger scale, 
exhibiting the several countries contained in the habitable Globe. 

The Prophecies of Zechariah are framed on the same principle. 

It might have been anticipated, that the Apocalypse, which was dictated by the same Divine 
Spirit who inspired the Hebrew Prophets, and Who is a Spirit of order, would be constructed in the 
same method as those other Prophecies of Daniel and Zechariah, of which it is the sequel and the 
completion. ‘As Daniel,” says Dr. Lightfoot‘, “gives a general view in his second chapter, of his 
own times to the coming of Christ, and then handles the same thing in another scheme in the seventh 
chapter, and then doth express at large and more particularly, some of the most material things that 
he had touched in those particulars, so does St. John in the Apocalypse.” 

On examination of the Apocalypse,*we find our anticipation realized ; we find also that, as was 
already observed, all the ancient Interpreters of the Apocalypse adopted this principle as the 
groundwork of their expositions’; and there is good reason to believe, that the Apocalypse will be 
better understood, in proportion as this principle is more generally accepted. @ 

The first Visions of the Apocalypse were displayed to the Evangelist on the First Day of the 
Week, the Day of Creation, the Day of Christ’s Resurrection, the Day of the Coming of the Holy 
Ghost. “I was tn the Spirit on the Lord's Day,” says St. John*. The prophetic Visions of the Seals 
and the Trumpets are grouped in the two sets of sevens. They begin as it were with the first day of 
the week of the Church’s existence, when she arose to new life in the Resurrection of Christ; and 
they proceed through a week of labour and suffering till she comes to the Sabbath of her Rest, and 
to the glorious Octave of Resurrection to Immortality ’. 

4. Recapitulation. After the unfolding of the prophetic roll, the writer pauses for a short time 
before the conclusion of all things, and recapitulates summarily what had been revealed *. 

5. Verbal identity. The points of approximation, coincidence, and contact of contemporaneous 
chains of prophecy will be found to be marked by St. John in the Apocalypse by certain tcords, 
which may be called catchtoords, which rivet them together at those particular points, and indicate 
to the reader the place at which he has arrived in the chronological train of the prophecy, and 
which also serve to connect his prophecies with those of Daniel and St. Paul on the same subject’. 


VI. Recognizing these principles derived from ancient Expositors, and from the character of 
the Apocalypse itself as connected with Hebrew Prophecy, we may proceed to observe, that the 


1 Dan. ii. The Vision of the Image. ‘Non aspiciendus est ordo dictorum, quoniam szpe Spiritus 

2 Dan. vii. The Vision of the Four Beasts. Sanctus, ubi ad novissimi temporis finem percurrerit, rursus ad 

3 Dan. viii. The Vision of the Ram and He Goat. See also eadem tempora redit, et supplet ea que minus dixit.” Viels- 
Dan. xi. 1—4. rinus in Apocalyp. vii. See below, on viii. 1. 

‘ In Rev. xii. 6 Rev. i. 10. 


5 This principle is thus stated by Vicforinus, Bishop of Pettau, 7 See above, on Luke xxiv. I. 
and Martyr, who lived in the Third Century, and is the earliest ® See on Rev. xx. 1—7. 
Commentator on the Apocalypse, whose exposition is now extant: ® See note on vi. 8, and see below, on xiii. 4. 
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Church in the present day enjoys greater advantages for the elucidation of the Apocalypse than were 
possessed by any previous age. 

1. First, we may here advert with thankfulness to the benefits we enjoy in the collations of 
ancient Manuscripts of the Apocalypse which were little known to the last century’; and in a large 
collection of critical helps which have given to the text of the Apocalypse a certainty and clearness 
which it had not for more than a thousand years’. 

The present generation enjoys an inestimable benefit in possessing a correct text of the 
Apocalypse *. In order to a right interpretation of the Apocalypse, the best help is to be found in 
the Apocalypse itself. S. Augustine has well observed, that this Book is composed in such a manner 
as to exercise the diligence of the Interpreter; and that by comparison of one passage with another, 
the obscure parts may be illustrated and made clear*. Indeed there is scarcely a phrase or sentence 
in the Apocalypse, however difficult it may seem to be at first, which may not be elucidated by 
means of some other phrase or sentence in the same book. 


2. This aid is enhanced by the light derived from the language of Hebrew Prophecy, especially 
as read in the Septuagint Version of the Old Testament, the Version which was read by the 
Churches to which St. John wrote. The very words of Daniel and Zechariah, as presented by that 
Version, reappear in the Apocalypse’; and thus the prophecies of the Old and the New Testament 
stand side by side like the Two Candlesticks‘ in the Apocalyptic Vision, and blend their rays 
together and illumine the eyes of those who study them by the aid of that united light. 


3. Another great advantage which we enjoy, as compared with earlier ages of the Church, for 
the right understanding of the Apocalypse, is the exposition afforded by the best Interpreter of 
prophecy,—Timez. 

Time, and Time alone, reconciles the seeming antecedent discrepancies which are characteristics 
of true Prophecy ; its hand unties the prophetic knots, which human sagacity could never loose; it 
refutes the vain conjectures and rash speculations of Expositors who would make themselves into 
Prophets ; it demolishes and removes what is false, and establishes and perpetuates what is true. 

The holy Prophets themselves could not interpret their own prophecies’. They were inspired to 
prophesy ; but were not empowered to expound what they prophesied. ‘No Prophecy ts of its own 
interpretation,” says St. Peter’. ‘ The Prophets searched diligently, what, or what manner of time the 
Spirit of Christ which was in them did signify’.” Prophecy was “a light shining in a dark place”’.” 
It glimmered faintly at first, like the dim morning twilight, but as it approaches its fulfilment, it 
becomes more clear, till at length the day dawns, and the future becomes present, and the prophecy 
is illumined by the event. 

The Prophets did indeed preach plainly, that Almighty God will hereafter raise the Dead and 
judge the World, and reward the righteous with everlasting life. They proclaimed these things 
in clear language; for these were moral truths which all were concerned to know. But the future 


1 See belaw, on the Ancient MSS. and Editions of the Apo- 
calypse, pp. 162, 163. 

2 It is no disparagement to the labours of those learned and 
pious men who framed our AUTHORIZED VERSION to say, that 
the English Translation of the Apocalypse is capable of consider- 
able improvements. More has been effected by modern Criticism 
for the Text of the Apocalypse than of any other portion of the 
New Testament. See below, p. 162. 

It is much to be regretted, therefore, that some English Ex- 

sitions of the Apocalypse should have been based on the 
English Version of this Book, without careful reference to the 
Original. Some grave errors,—which need not be specified,— 
have thus found their way into many vernacular popular Com- 
mentaries on this Book, and have been widely disseminated to 
the great detriment of the Study of Prophecy. 

It may also be noticed here, that some important words: in 
the Apocalypse have been received from the English Version, in 
a sense which, at the present day, affords no adequate notion of 
their meaning, e.g. beasts for (aa living creatures (iv. 6—9, 
&c.) ; Avxvla, candlestick, a word which does not suggest the 
idea of the infusion of oi/, and does not correctly represent the 
Auxvla of the Temple (Rev. i. 12, 13. 20; ii. 1; xi. 4); gidan, 
vial (v. 8; xv. 7; xvi. 1—4), and other words which will be 
specified hereafter in the following notes. 

3 It is true that none of the varieties of readings affect any 
question of Christian doctrine. But as has been well observed by 
Bengel, ‘‘ though no Various Reading is of so great importance, 
that the fundamentals of Christianity depend upon it, yet no 

Vou. II.—Parr IV. 


Various Reading is of so Jité/e importance, that the right-handed- 
ness of Apostles (‘ dexteritas Apostolica’) is not to be preferred 
to the left-handedness of transcribers (‘sinisteritas librariorum’),’’ 

For a summary of the Critical History of the text of the 
Apocalypse, the reader may refer to Li'cke’s Einleitung, pp. 464 
—4¥91, and what will be said below on this subject. See pp. 162, 
163. 

4 §, Augustine, De Civ. Dei, xx. 17: “In hoe libro obscure 
multa dicuntur ut mentem legentis exerceant; et pauca in eo 
sunt, ex quorum manifestatione indagentur cetera cum labore.” 

§ This may be seen at a glance in Mr. Grinfield’s ‘ Parallela 
Apocalyptica,” from the LXX. Scholia Hellenistica, Lond. 1848, 
pp. 887—944. 

6 Rev. xi. 4. We are compelled to use the word Candlestict ; 
the reader will bear in mind what it meant. See note ? in this 


page. 
7 See Dan. xii. 8; viii. 26, 27, and note above, on | Pet. i. 10. 


2 Pet. i. 20; and Bp. Buéler, Analogy IT. vii., who thus speaks, 
“To say that the Scriptures can have no other or further mean- 
ing than those persons thought or had who first wrote them, is 
evidently saying that those persons were the original, proper, and 
sole Authors of those books; i.e. that they are not inspired. I 
think it clear that the Prophets did not understand the full mean. 
ing of their predictions.” 

® 2 Pet. i. 20. 

9} Pet. i. 1), 

10 2 Pet. i. 19, 
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actions of Men, and Nations, and Churches, were described by the Prophets in a very different 
manner from this. They were couched in enigmas, which Time only could solve’. They were 
wrapped in a mantle of obscurity which Time only could take off. And with good reason. For 
otherwise Divine Prescience might seem to fetter the Human Will; whereas the characteristic 
property of God’s Foreknowledge is, that it foresees every thing, and forces nothing. It leaves 
the liberty of the Human Will untouched. Whatever is foretold by God will be done by man; but 
nothing will be done by man, because it is foretold by God. 

Prophecy has a probationary office; it tries the faith, and excites the vigilance, and exercises 
the patience, of the faithful who give heed to it. But it does not apply any constraint, it allows 
itself to be neglected; and, as a penalty for the carelessness or blindness of those persons who 
neglect or misinterpret it, it often permits them to become witnesses of its truth by fulfilling it". 

But, if the Interpretation of a Prophecy had been declared at the same time as the Prophecy 
itself was delivered, then Prophecy would not have had this disciplinarian character, and doctrinal 
and moral use. 

The fulfilment of Prophecy in a manner at variance with previous human expectation constitutes 
the essence of the proof, that Prophecy is not the work of man, but of God ; and it makes Prophecy 
to be what it is, an invaluable auxiliary to the cause of the Gospel of Christ. 

4. Hence it is clear, that those persons are in error, who look to the Eurly Fathers of the 
Church for interpretations of prophecies which were not fulfilled in their age. 

Every thing which has happened since their time, is beyond their province, and appertains to 
those who live now. Indeed, as far as the Interpretation of Prophecy is concerned, the earlier 
Christian writers, who lived in the childhood of its growth toward fulfilment, were the moderns; and 
we, who live now, are the ancients. We live in the old age of the world; and may profit by the 
wisdom which length of days gives. And it is our duty to use the benefits of our vantage-ground, 
by applying History to interpret Prophecy. 

The Ancient Christian Expositors had a correct view of the general design and method of the 
Apocalypse. But even the inspired ancient Prophets were not Interpreters of Prophecy; and 
uninspired ancient Expositors were not Prophets. The early Christian Expositors could and did 
interpret those prophecies which had been fulfilled in their days, and their expositions of those pro- 
phecies are of great value. 

The fact, that none of the Fathers, who lived before the sixth century, were of opinion that the 
prophecies of the Apocalypse concerning the struggle of Babylon the Great against Christ, and the 
overthrow of its power, had been fulfilled in that period, presents a very strong presumptive objection 
to the theory of those interpreters, who suppose that those prophecies were exhausted in primitite 
times’, particularly by the destruction of Jerusalem, and of heathen Rome. | 

But the early Fathers could not expound unfulfilled Prophecy. They themselves have taught 
us that “ Prophecy is an enigma before its fulfilment‘,” and that it is to be interpreted by the 
event. And we, who live in later times, should be ungrateful and undutiful to Almighty God, and 
should be acting very unwisely, if we were to close our eyes to the noonday light which the History 
of a thousand years has, by the dispensations of His Providence, poured upon the pages of the 
Apocalypse ; and if we were to go back to the vague guesses of those who lived in the dim twilight 
of fifteen hundred years ago. We should do the Ancient Christian Expositors much wrong, if we 
did not suppose, that they themselves, if they lived now, would be the first to set us the example 
of profiting by the light of History, which Almighty God has vouchsafed us for the interpretation 
of Prophecy. 


5. The Apocalypse is the ast work of Divine Prophecy. It is the only Prophetic Book of the 
New Testament; and it continues and consummates the prophecies of the Old Testament; and its 
range extends from the first Advent of Christ to His Second Advent, and to the Day of Judgment. 

Nearly two thousand years have passed since the Apocalypse was written. It may therefore be 


1 “ Every prophecy" says S. Irenaeus (iv. 26.1, waca xpo- 
g@yrela xpd ris dxBdvews alvcypud dor: kal dvytiroyla Tots 
drOpdhrois, Sray 88 FAGy 5 xaipds Kal dwoAf 7d xpopyrevOdy, rére 


the Voices of Prophets, which ere read every Sabbath Day, they 
have fulfilled them in condemning Him. And when they bad 


Sulfilled all that was written of Him, they took Him down from 


Tis axpiBerrdens exéruxer eirryhoews), ‘is an enigma and a con- 
tradiclion to men before its fulfilment; but when the season 
of its accomplishment has arrived, then it receives a clear exposi- 
tion of its meaning.” 

2 See St. Paul’s statement, Acts xiii. 27, ‘‘ They that dwell at 
Jerusalem, and their Rulers, because they Anew Him not, nor yet 


the tree, and laid Him in a Sepulchre.” 

3 This is the scheme of that class of Interpreters who hare 
been called Preterists, which includes the names of Rosset, 
Ewald, Liicke, De Wette, and others. See Licke’s Hinkatung, 
p- 1067, and Davidson’s Introduction, p. 618. 

* See Irenaus, as quoted above. 
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anticipated, that diligent study of the History of the Christian Church will throw much light on 
the prophecies of the Apocalypse; and this anticipation is fully realized by a careful examination of 
this Divine Book, which, when read by the light of the History of Christendom, is fraught with 
instruction, encouragement, and warning. 

The Apocalypse is a sacred text-book for the devout Christian in the study of Church History. 
It is a holy manual of comfort in times of trial, and of guidance in times of difficulty. It is like 
those Living Creatures, which it describes as “full of eyes’.” It is gifted with spiritual foresight, 
and adjusts itself with more than human flexibility, and with ever-living and ever-moving pliancy, 
to the circumstances of the Church, and supplies prophetic cautions against varying forms of error. 
It is like a holy Oracle, a divine Urim and Thummin, ever uttering a divine voice, and ever showing 
a Divine light, acoording to the needs of the Church. 


VII. These uses of the Apocalypse are not frustrated or impaired, because there are, and ever 
will be, many persons, who refuse to recognize the fulfilment of its prophecies in the annals of 
History. 

1. The fact, that many persons do not acknowledge the fulfilment of prophecies, does not prove 
that those prophecies have not been fulfilled. We know assuredly, that the prophecies of the Old 
Testament concerning the Messiah, have been fulfilled in the actions, teaching, and sufferings of Jesus 
Christ. But the fulfilment of those prophecies is not universally acknowledged; although the 
evidence of that fulfilment has been open to the world for nearly two thousand years’. The Jews 
themselves, to whom those Prophecies were given, and who heard those Prophecies every week in 
their Synagogues, did not recognize their accomplishment in Jesus Christ. They themselves “ fulfilled 
them by condemning Him’.”” Some even who are called Christians do not own that fulfilment. 
Even those prophecies which have been most clearly fulfilled do not exercise much practical 
influence * over a great mass of Mankind. And to Heathen Nations, who make the greater part of 
Mankind, the fact of their fulfilment is unknown. 

The Prophecies also, which related to the destruction of the Old World by the Flood; and of 
Sodom and Gomorrha by fire; and of the City of Jerusalem by the Roman armies, have been fully 
accomplished. Those fulfilments are pledges and warnings of the universal Judgment to come. 
They therefore concern the eternal interests of all men. And yet they seem to have little effect 
upon the practice of the world at large. 

The fact is, that many men pass their lives ina dream. They do not duly reflect on what it 
most concerns them to consider. They do “not discern the signs of the times®.” They do not 
meditate upon them. They are engrossed with the affairs of this world; absorbed with its cares, 
and allured by its pleasures. They do not apply themselves with an attentive mind, and a teachable 
spirit to examine the evidence of the case. And it is the nature of Prophecy that it requires such 
examination. Otherwise, it is like music to the deaf, or pictures to the blind. It is therefore an 
admirable instrument of moral discipline in God’s hands. It proves men, whether they have those 
moral qualifications of forethought, seriousness, earnestness, patience, docility, meekness, obedience, 
self-denial, love of God, and perfect submission to His Will, which are requisite for admission into 
the Kingdom of God. 

They who are endued with these gifts and graces, will not be perplexed and staggered by the 
fact, that many persons, even among those who are eminent in learning, and intellectual ability, 
but are wanting in the morai qualifications, and spiritual graces, which constitute the Christian 
character, do not acknowledge the fulfilment of prophecies, which may be proved to have been 
fulfilled. 

Rather they will remember, that those prophecies would not be frue, tf all persons acknowledged 
their fulfilment. The Prophets of the Old Testament predicted, that many would not believe their 
report®. That report has not been believed by many persons celebrated for erudition, such as 
were some of the doctors of the Jews, who were well versed in the /etter of those prophecies, and 
were principally concerned in them; to whom also they were originally delivered, and who heard 
them recited habitually in their ears, and read them in their native tongue. They did not 
understand those prophecies; they even fulfilled those prophecies by not believing them; for their 
unbelief was predicted by those prophecies; they fulfilled them by denying their fulfilment, and 
by doing those very things which the prophecies predicted they would do. And thus the 

1 Rev. iv. 6. 8. 3 See above, p. 154, note. 5 Matt. xvi. 3. Luke xii. 56. 
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, Incredulity of those who did not believe those prophecies is an argument for the Credibility of those 
prophecies ; and confirms the faith of the Church which receives them, and which believes in Him 
as the Messiah, of whom those prophecies speak. 


2. In like manner, it has been prophesied in the Apocalypse, that many persons will neglect 
its warnings, and that they especially, whose sins it describes, will not be brought by them to 
“epent '. 

The Apocalypse has foretold the existence of a great City exercising a dominant sway over 
many nations’; it has predicted, that this City would be smitten with spiritual blindness, and will 
not believe the report which is uttered by the Holy Spirit in this divine Book; but will fulfil these 
prophecies by its sins, and by its destruction; and that, even after its destruction, many of its 
adherents will still despise the warnings of the Apocalypse; and that Nations will rise in rebellion 
against Christ, and will recklessly rush on to their own ruin, and will fulfil the words of this pro- 
phecy which they have despised; and will prove the truth of the Apocalypse by their own utter 
discomfiture *. 

Therefore in reading the Apocalypse we need not curiously inquire, whether all persons are 
agreed that its prophecies have been fulfilled, or are now in course of fulfilment. Such an agreement 
is not to be expected. The Apocalypse would not be true, if all recognized its fulfilment. 

But the question to be carefully considered, and calmly examined, is this—whether there is 
sufficient evidence to satisfy well-instructed, reflecting, and judicious persons, that some of these 
prophecies of the Apocalypse have been fulfilled, and that others are now in course of fulfilment. 

Such an examination, candidly, calmly, and patiently conducted, will probably lead the inquirer 
to the conviction that this is the case. 

But on this proposition it would be ee to dwell here. Rather let us appeal to the Book 
itself. Let us examine its prophecies, and consider the evidence which will be adduced in thé 
following notes in elucidation of them; and let us rest assured, that, as years pass on, the value of 
the ApocaLypse will be more and more generally acknowledged, and that the truth of its divine 
words will be more deeply felt by the wise and faithful in heart; ‘‘ Blessed is he that readeth, and 
they that hear the words of this prophecy: blessed is he that keepeth the peynee of the prophecy 
of this book *.” 


VIII. On the Date of the Apocalypse. 


1. S. Irenseus affirms that the “ Revelation was seen not long before his own day, but almost in 
his own age, at the close of the reign of Domitian *.” 

The Emperor Domitian died on the 18th day of September, a.p. 96. 

The common era Anno Domins begins about four years too late *, and therefore the date of the 
Apocalypse is about the one hundredth year after the birth of Christ. 

The authority of 8. Irenseus, who was probably an Asiatic by birth, and who had conversed 
with 8. Polycarp, the scholar of St. John, seems almost sufficient of itself to determine this question 
of date. It is also confirmed by other evidences. 

S. Irensous states that the Revelation was seen at about the close of the reign of Domitian. 
We learn from Tertullian, contemporary with Irensus, that Domitian persecuted the Christian 
Church. Nero, he says, was the first Emperor who used the sword against the Church, and the 
next who imitated him was Domitian’. Eusebius relates that some of the Christians were banished 
by that Emperor, and confined as prisoners in a small island ‘ off the coast of Etruria; and then he 
proceeds to relate that St. John was banished to the Isle of Patmos by Domitian. St. J ohn describes 
himself as a companion of the Asiatic Churches in tribulation, and as having been brought’ to the 
Isle that is called Patmos, for the word of God and for the testimony of Jesus Christ ”’. 

He also refers in the Apocalypse to persecutions of Christians, especially of Antipas, who had 
been slain as a Martyr for Christ at Pergamos”', one of the Seven Churches of Asia. 


} Rev. ix. 20; xvi. 9—I11. ® dyerduny dy ri vhow signifies something more than thet 
2 xvii. 15. *¢ I was in the island;’’ it intimates that he decame a sojourner 
> xix. 19, and again xx. 9, 10. there; and the reason of his being brought there is added. See 
4 Rev. i. 3; xxii. 7. on Rev. i. 9. There is a beautiful mildness in the expression, 
5 §. Irenaus, v. 30. 3. which is very characteristic of the spirit of a holy Martyr when 
6 See above, on Matt. 2 20. speaking of his own sufferings for Christ. Cp. the use of ¢yérere 
7 Tertullian, Apol. c in John vi. 21; x. 35. 
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This reference confirms the testimony of Irensus. As was before said, no Roman Emperor 
except Nero had persecuted the Church of Christ before the reign of Domitian. And there is no 
evidence that any Christian suffered death under Nero, except at Rome’. 

It is much more probable, that, as ancient writers affirm’, Antipas was martyred at Pergamos 
in the age of Domitian. 

The testimony of Irensous on the date of the Apocalypse is confirmed by writers in the age 
next to his. Clement of Alexandria says that, “After the death of the tyrant, John went from the 
Island of Patmos to Ephesus’;” and he also says, “that John remained with the Presbyters of Asia 
to the times of Trajan.” 

This statement harmonizes with the assertion of Irensous, that the Revelation was seen by 
St. John at the end of the reign of Domitian, who was succeeded by Nerva, the predecessor of 
Trajan. 

Origen, the scholar of Clement, observes that, in accordance with the prophecy of Christ, both 
the Sons of Zebedee, James and John, drank His cup of suffering; for “ Herod,’”’ he says, “ killed 
James, the brother of John, with the sword ‘;” and the King of the Romans, as tradition informs us, 
condemned John, when bearing witness as a Martyr, to the Isle of Patmos, on account of the word 
of Truth: and John himself informs us concerning his own martyrdom, not telling us who it was 
that condemned him, but using these words in his Apocalypse, ‘I, John, your brother and fellow- 
companion in the tribulation and kingdom and patience in Jesus, became a sojourner in the island 
that is called Patmos on account of the word of God ’.”’ 

Victorinus, Bishop of Pettau in Pannonia, who wrote a commentary on the Apocalypse at the 
close of the third century, and suffered as a martyr in a.D. 303, affirms in that commentary, that 
when John saw the Apocalypse he was in the island of Patmos, being condemned by Domitian 
Cesar to the mines there; and that when John, on account of his old age, supposed he would have 
a release by death, Domitian was slain, and his decrees were rescinded, and John was liberated from 
the mines ’°*. 

After him Eusebius relates as a fact commonly believed in his age, that St. John was con- 
demned under Domitian to the island of Patmos on account of his testimony to the divine word’, 
and that he there saw the Apocalypse in the 14th year of the reign of Domitian’, that is, in 
A.D. 95. 

After him 8S. Jerome, at the close of the fourth century, says, that “‘ John wrote the Apocalypse 
in the island of Patmos, to which he was relegated in the 14th year of the Emperor Domitian, who 
was the second Roman Emperor that persecuted the Christians, Nero being the first *.” 


Thus then we find a consistent and uniform series of testimonies from S. Irenseus to 8S. Jerome 
—that is, from about a.p. 170 to a.p. 390—affirming that the Apocalypse was written by St. John 
in the Isle of Patmos about a.p. 95 of the common era. 


2. The only evidence of any weight which may be adduced in opposition to these conclusions is 
that of Epiphanius, who died a.p. 403. 

In his work on Heretics ’* he says that “St. John in the Apocalypse, writing to the Seven 
Churches of Asia, predicts the rise of Heresies which did not then exist, and foretells that a woman 
could appear at Thyatira who would call herself a prophetess"'; and he adds that these things came ° 
to pass long after the death of John, inasmuch as he prophesied in the times of Claudius Cesar, when 
he was at Patmos.” 

If this passage is genuine, and the text is not corrupt, it may be said without presumption, 
that through human infirmity, from which the most learned men are not exempt, the memory and 
judgment of the Author failed him when he wrote it. 

This appears from the following considerations : 

In speaking to the Angel of the Church of Thyatira, St. John is not censuring him for errors 


OP: Gieseler, Church aoe § 28. Y Eused. H. E. iii. 23. 

2 See below, on Rev. ii. 8 Rused. Chronicon. ad Domitian. Ann. xiv. 
® Clem. Alez. ap. Buse. ii 23. ® §. Jerome de Viris illust. c. 9, and ad Jovinian. ii. 14, 
« Acts xii. 2. “Vidit Joannes in Patmo insul€ in quam fuerat a Domitiano 
» Rev. i. 9. principe, ob Domini martyrium, | relegatus, Apocalypsim infinita 


© Victorinus in Apocalypsim, x. 11; Bibi. Patr. Maxims, futurorum mysteris continentem.”’ 
tom. iii. ed. Paris, 1677 ; or in the Abbé Mi igne’s Patrologia, vol, 10 Epiphan. Heeres. li. lib. ii, vol. i. p. 197. 
v. 333. See also in Apoc. xvii. 19, where Victorinus says that |! See Rev. ii. 20. 
‘¢ Domitian was Emperor, when J>ho saw the Apocalypse.”’ 


158 INTRODUCTION TO 

and corruptions which would prevail after his time, and for which he would not be responsible; but 
he is reproving the Angel, or Chief Pastor, for abuses which actually existed there under his 
government, and which he ought to have corrected. 

Besides, if St. John had written, as Epiphanius supposed, in the days of Claudius, he could not 
have described himself as suffering exile at Patmos “ for the Word of God,”’ for no such punishment 
was inflicted by the Roman Power on Christians in the days of Claudius, or till the time of Nero’; 
nor could he have then referred to the days in which Antipas was slain at Pergamos, as a faithful 
martyr for the Truth*. Nor would he then have censured the Angel of Ephesus for having lost 
“his first love*;” for, in the days of Claudius, the Church of Ephesus was flourishing in the fresh 
spring-time of the Gospel, which it had just received from St. Paul. 

Under these circumstances we may almost feel disposed to think that there is some error in 
our present copies of this passage of Epiphanius, and that it was bardly possible for him to have 
written—at least to have written deliberately—that the Apocalypse was composed in the times of 
Claudius ‘. | 

However this may be, certain it is that this opinion of Epiphanius—if it were really his—never 
gained ground in the Church; and that the general belief of all the best ancient writers of 
Christendom was the same as Irenzeus had expressed in the century in which St. John died, that he 
wrote the Revelation at the close of the reign of the Emperor Domitian °. 

This opinion is strongly confirmed by the internal evidence of the Apocalypse itself. 

The Epistles in it to the Seven Churches of Asia betoken a condition of things later than 
St. Paul’s age; and similar to that which we know from other sources to have prevailed in Asia, at 
the close of the first century of the Christian era. 

In these seven Epistles we see Churches settled with Angels or Chief Pastors at their head; we 
see that some years have elapsed since they were planted ; that time has passed away, in which they 
have been tried, and some have stood the trial, as Smyrna‘ and Philadelphia’; that some of them 
have declined from their primitive standard, as Ephesus, under fear of persecution, or through 
worldliness and lukewarmness, as Laodicea’; that others have a name to live and are dead, as 
Sardis’; and that heresies have grown up among them, as at Thyatira °; and that they have been 
visited by forms of heretical pravity and moral libertiniam, such as the doctrines and practice of the 
Nicolaitans and Judaizers™, which were the scourges of the Asiatic Churches at that time. 


Such being the case, the received opinion of Ancient Christendom will not easily be disturbed 
by that spirit of scepticism which has unhappily shown itself in some quarters in recent times”; 
and which has, however, overreached itself. It is not content with rejecting the date assigned to 
the Apocalypse by ancient testimony, but has proceeded to set itself against the universal consent of 
ancient Christendom, and to deny that the Author of the Book of Revelation was the Evangelist 
St. John. 

These two theories will probably soon share the same fate, even in that country which gave them 
birth. They have already been encountered there with learning and ability ’, and their unsoundness 
has been exposed, and the ancient consent of Christendom has been vindicated. 

1 See above, p. 156. 
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Domitiano Ceesare propter Evangelium in hanc insulam rele- 
gatum ; cui tunc congrueret coeli penetrare, cam certa terraram 
spatia nequiret excidere.”” Ali antiquity (says Lampe, Prolog. 
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called Nero, and it may serve to explain what is said by some 


other still later writers, that St. John was banished by Nero, 
which is another name for Domitian. 

The argument which has been derived for a later date of the 
Apocalypse than Domitian’s reign, from the words of the Apo- 
calypse itself (xvii. 10): ‘‘ And they are Seven Kings; Five are 
fallen, and One iz, and the other is not yet come,”’ will be ex- 
amined in the note on that text. 

§ Thus Primasius, Bishop of Adrumetum in Africa, in the 6th 
century, in his Commentary on the Apocalypse (Bibl. Patr. Max. 
x. p. 289), or in Migne, Patrologia (Ixviii. p. 796), says, ‘‘ Heec 
videre promeruit in Patmo Insulé pro Christo 4 Domitiano Cesare 
exilio missus.”” And so Bede in Rev. i. 9, speaks of this opinion 
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We may therefore hold fast the belief, that the Book of Revelation was written at the close of 
the reign of Domitian, who died in the year of our Lord 96. | 


IX. On the Authorship of the Apocalypse. 


1. In order to establish the Genuineness of the Apocalypse, it will be sufficient to refer to the 
testimony of the next age after it was written, and especially of that Country to which it was 
originally sent. 

The first witness here is Papias, Bishop of Hierapolis, a city at a few miles’ distance from 
Laodicea, one of the Seven Churches. He was a disciple of St. John, and in a certain sense a 
colleague of the Seven Angels whom the author of the Apocalypse addressed. He was very diligent 
in collecting memorable facts concerning the Apostles and their works: and he received the 
Apocalypse as the work of the Evangelist St. John '. 

His testimony is of greater value, on account of his nearness to Laodicea; for the Church of 
Laodicea could not have been ignorant of the authorship of a book addressed to t¢se/f; and if the 
Apocalypse had no¢ been the work of St. John, we cannot imagine that the Laodiceans would have 
allowed such an unfavourable character of their Church, as is given in the Apocalypse, to be circu- 
lated throughout Christendom, in the name and with the authority of St. John. Ifthe Apocalypse 
had been a forgery, they must have known it to be so; and knowing it so to be, they would have 
exposed it to the world. 

This observation applies to others of the Seven Churches, who are addressed in similar terms 
of rebuke ; and it adds weight to the facts, first, that there is a considerable amount of primitive 
testimony from the Seven Churches, assigning the Apocalypse to St. John; and that there is none 
from that quarter which ascribes it to any one else. 

The next testimony is that of Justin Martyr. About the middle of the second century he 
came to the city of Ephesus, where he held a two days’ conference with Trypho, one of the most 
learned Jews of his day. In the narrative which he published of this dialogue, Justin Martyr 
quotes the Apocalypse, and affirms that it is written by one of the Apostles of Christ, whose name is 
John’. 

This assertion was made only about half a century after the death of St. John, and it was made 
at Ephesus, the mother city of Asia, the principal of the Seven Churches, the city in which St. John 
passed a great part of his life, in which he died, and was buried’. This testimony, therefore, of 
Justin Martyr is of great value, and confirms the belief, that St. John was the Author of the 
Apocalypse 

We next come to Melito. He was Bishop of one of the Seven Churches, Sardis, in the 
second century; a successor, therefore, of one of the Seven Angels addressed in the Apocalypse. 
The witness of Sardis and its Bishop cannot be suspected of partiahty; for Sardis, again, is one of 
the Churches which is rebuked with great severity in the Apocalypse. Thou hast a name that thou 
livest, and art dead‘. And the character of Melito stands pre-eminently high both for piety and 
learning. He showed a laudable zeal with regard to the Canon of the Old Testament. In order to 
assure himself and the Ohurch of Sardis concerning the Books of the Ancient Scriptures, as received 
by the Churches of Palestine, he visited that country in person, and he has given the result of his 
critical inquiries in an interesting and valuable Epistle’. And it cannot be supposed that Ae who 
was so diligent and circumspeo¢ in his inquiries concerning the Old Testament, would have been less 
careful respecting the Mew, and especially concerning that Book of the New Testament, the 
Apocalypse, which contains an address to his own Predecessor, and to his own Church; and to 
which, on other grounds, his best consideration must have been given, for he wrote a Commentary 
upon the Apocalypse °. 

The evidence, therefore, of Melito is important. He also received the Apocalypse as the work 
of St. John. 

The latest witness to whom we shall appeal is S. Irensus. He was probably a native of 


1 Andreas and Arethas (Prolog. in Apocalyp.) refer to Papias rijs "lwdsvov "AwoxaAtyens capes toi "AxogrdéAov abrhy elvas 
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Asia Minor, whence he migrated to France, where he became Bishop of Lyons towards the close of 
the second century. In his youth he had been acquainted with 8. Polycarp, who was placed in the 
see of Smyrna by the Apostles, and, as some affirm, by St. John himself’; and is supposed by 
some learned men?” to be no other than the Angel of the Church of Smyrna, who is addressed in the 
Apocalypse. 

In his work against Heresies, published only about ten years after S. Polycarp’s martyrdom, 
S. Irenwus refers to the Apocalypse*. He mentions ancient Manuscripts of it, which he had 
examined ; and he speaks of a particular reading * of a passage * in the Apocalypse (that concerning 
the number of the Beast), as being confirmed by the authority of those “ who had seen St. John 
face to face.” In this work he quotes the Apocalypse no less than twenty times; he makes long 
extracts from it ; and speaks of it unhesitatingly as inspired Scripture, and as the work of St. John. 

The testimony of S. Irensus is of more value, because it was probably derived from Asiatic 
Bishops; for example, from Papias, whom he mentions; and from 8. Polycarp*, whose life, like 
that of his Master, St. John, seems to have been providentially prolonged to almost a patriarchal 
duration, in order that he might be a witness of the living Voice of Apostolic Teaching, till the 
Written Word was generally diffused. 


2. Such, then, is the testimony from the country’ to which the Apocalypse was originally sent ; 
such is the witness of the Asiatic Churches to which it was addressed. No evidence of a contrary 
kind can be adduced from those Churches, and from that age. 

No doubt was entertained by the Apocalyptic Churches concerning the inspiration and genuine- 
ness of the Apocalypse. On the contrary, those were condemned as holding heretical opinions, the 
Alogi, for instance, of the second century, who denied the Apocalypse to be St. John’s®. ‘“‘ We can 
appeal,” says Tertullian, at the close of the second century, “to the Churches which are the foster- 
children of St. John; for though Marcion, the heretic, rejects his Apocalypse, yet the series of the 
Asiatic Bishops derives its origin from St. John’.” All the Apocalyptic Churches ascribe the 
Apocalypse to St. John. 


3. Let us consider now the facts before us. 

A Writing, claiming to be from Heaven, dictated in solemn and sublime language, predicting 
future events, presenting, as it were, a series of pictures of the World’s History to the end of Time, 
is sent to Seven Apostolic Churches of the most distinguished Cities of Asia; to Ephesus, the rich 
emporium of the East; to Smyrna, the nurse of Poets; and to Sardis, the ancient residence of 
Kings. It purports to come from an exile on the barren rock of Patmos, an isle almost within 
sight of Ephesus, and therefore accessible to those to whom the book is sent. It speaks in the voice 
of authority to those Churches, and to their spiritual Rulers; it pronounces judicial sentence upon 
them ; it rebukes their failings, and commends their virtues; it promises blessings to those who 
receive the words of its prophecy, and denounces eternal woe on all who add to, or take away from, 
it. It speaks to men as being itself from God. 

And what is the result ? 

This Book— with these claims, reproofs, promises, and threats—is received by all these Churches 
as the Worp of Gop; and is ascribed by them to the beloved Disciple, the blessed Apostle and 
Evangelist, St. John. 

Such is their testimony; and they could not have been deceived in this matter. St. John was 
no stranger to them. He lived and died among them. If then the Apocalypse is not from God, 
and if it is not the work of St. John, it cannot be imagined that the Apostolic Churches of Asia 
would have conspired to receive it. Their duty, both to God and to the Apostle, required them not 
to do so. So far from receiving it, the Angels of these Churches, with one voice, would have protested 
against it. Not only they would not have recognized it as divine, not only they would not have 
received it as the work of St. John, but they would have condemned it as falsely ascribed to the 
Apostle, and impiously laying claim to the incommunicable attributes of God. It would have taken 
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a place among those spurious Revelations which were ascribed by heretics to Peter, Paul, and 
Thomas; and the World would have heard no more of the ArocaLyrsE of St. Jonn. 


4. If now we open the Book itself, every thing there harmonizes with this belief '. 

The Author calls himself John. ‘I, John, who am also your brother, and companion in 
tribulation ’.” ‘John to the Seven Churches which are in Asia’*.” ‘I John saw these things, and 
heard them*.” Whom would this name suggest, placed thus by itself, without any epithet or 
accompaniment ? Whom but the Apostle and Evangelist, St. John? He, and he alone, was John ; 
their brother, their pastor, and their guide: and no one else in his age, writing to St. John’s 
own Churches, would have ventured to assume the name of John, in this bold and unqualified 
simplicity. 

Again; the Author writes from the isle of Patmos, where he was, “for the testimony of the 
Lord Jesus ;”’ and we know that St. John was banished to that island by the Emperor Domitian, 
when he persecuted the Church *. 

It may be asked, perhaps, Why then does he not cal/ himself an Apostle ? We may ask, in reply, 
Why does not St. John himself, in his Epistles ? Why does not St. James? Why does not St. Jude P 
The name John would suffice to identify him; and, by withholding the title of Apostle, and calling 
himself only a servant of God, and their brother in tribulations, he would show, that though he had 
“the gift of prophecy, and was permitted to understand all mysteries, and to speak with the tongue 
of Angels‘’,” yet he was not elated above measure “ by the abundance of his Revelations’ ;”’ and 
the more he was exalted by God, the more he would humble himself with men. “The secret of the 
Lord is among them that fear him‘ ;”’ “and mysteries are revealed unto the meek ’.” 

Further ; the Author of the Apocalypse, modest as he is in the description of himself, speaks, 
as we have seen, to the Angels of Asia with all authority: he distributes praise and blame like a 
Ruler and a Judge. Now, there was only one person then alive in the whole world who was 
entitled to use this language; and that one person was not only entitled to use it, by his double 
character as the last surviving Apostle, and as Metropolitan of Asia, but he was most solemnly 
bound to use it. By reason of his office, he was obliged, in duty to Curist, Who called him to it, 
to “speak, and exhort, and rebuke with all authority’’.’” He was bound to be no respecter of 
persons ; to “be instant in season, out of season; to reprove, rebuke, exhort''.” This person was 
Sr. Joun. 

Again; we find that the Author of the Apocalypse, who writes to the Seven Angels, or 
Bishops, gives them an Apostolic Benediction,—The Grace of our Lord Jesus Christ be with you. 
‘“‘ And without all contradiction,” says the Apostle, ‘the less is blessed of the better,” or greater '*. 
Therefore we may infer that the writer of the Apocalypse is some one greater than the Bishops of 
Asia. He is some one entitled to bless them. Now, there was one person in the world, and one 
alone, who, in a spiritual sense, was greater than the Bishops of Asia, and so was entitled to bless 
them, and might justly be expected to do so; and that person was St. JoHn. 

Lastly ; the Catholic Church from primitive times, which is the Body of Christ, and to which 
He has promised His Spirit and His presence *, receives the Apocalypse as Canonical Scripture and 
as the work of St. John”. Her testimony is the testimony of Christ, Who is present with her; it is 
the testimony of the Holy Spirit, Whom Christ sent to be in her 7 


5. There was a remarkable fitness in the selection of St. John, particularly of St. John at 


Patmos, for writing the Apocalypse. 
He was the beloved disciple; he head been with our Lord in His Agony and when on the 


1 Some remarks have already been offered above on the objec- 5 See above, p. 157 
tions derived from the difference of style between the Apocalypse  ° 1 Cor. xiii. 1, 2. 
and St. John’s Gospel (Eused. vii. 25). This question has been 7 2 Cor. xii. 7. 
well discuesed by Guerike, Einleitung in das N. T. § 60, p. 555. § Ps. xxv. 13. 
And, after all, the subject of the Apocalypse is so different from . ° Kicclus. iii. 19. 
that of the Gospel, that arguments from style are scarcely '° Tit. ii. 15. 
admissible here. No one would argue from the Satiresof Horace '' 2 Tim. iv. 2. 
that he did not write the Odes. And yet how different is the '? Rev.i. 4; xxii. 21. 
style! What has been said above on the difference of style 5 Heb. vii. 7. 
between St. Peter’s two Epistles (pp. 71—77), may be applied, '* Col. i. 24. Matt. xxviii. 20. John xvi. 13. 


mutatis mutandis, here. Cp. abore, p. 149, note. 15 See the authorities in Wetstein, N. T. ii. p. 744, and Rirca, 
2 Rev. i. 9. Qfer, pp. 296—328. 
3 Rev. i. 4. 16 Cp. above, pp. 77, 78. 
4 Rev. xxii. 8. ¥ 


Vou. I1.—Parr IV. 


162 | INTRODUCTION TO 


Cross; his brother Apostles had now been removed by death; and he was left, aged, an exile, 
and a prisoner, in a lonely island, for the testimony of the Trath in Christ. 

As the winds blew, and the waves dashed on the rocky shores of Patmos, so the winds and 
waves of persecution were now beating on the Church. But the aged Apostle, who was confined 
within the narrow limits of Patmos, was admitted in the glorious visions of the Apocalypse to the 
presence of God. The Exile of earth became a Citizen of heaven; the cliffs of Patmos appeared 
more beautiful than Paradise. He was “in the Spirit on the Lord’s Day.’”’ The Man of sorrows, 
Whom St. John had once seen crowned with thorns before Pilate, and bleeding on the Cross at 
Calvary, was now seen reigning in heaven adored by myriads of Angels, and coming on the clouds 
of heaven to judge the Quick and Dead. 

This is very appropriate; it harmonizes well with the tender care of Christ for those who love 
Him, and suffer for Him. It is expressive of His love for His Church, left a widow for a while in 
this world. When on the Cross, He committed His Mother to St. John’s care. By St. John, He 
reveals to His Church the future glory which will be hers, when she will be reunited to Him, and 
be the Bride in heaven. 

Here, therefore, is a source of comfort to all Christians. Here on earth we are exiles; we are 
in Patmos. Especially, in these latter days, the heavens are dark; the sea is high; the waves dash 
upon the rock: “the floods are risen, O Lord; the floods have lift up their voice’.’”’ This is an age 
of storms. The beach is strewn with wrecks. Yet in the gloom of this world, in this solitude and 
exile, we may have inward peace, and light and hope and joy. Loving Christ with St. John, 
suffering for Christ with him, we, like St. John, shall be visited by Christ. St. John’s vision will 
be ours. His Revelation will be ours. Our Patmos will be Paradise. And we may pass from the 
storms of earth to the sunshine of heaven ; and from the solitude of our worldly banishment to the 
mansions of our Father’s House. 


X. On the Text of the Apocalypse. 


The History of the Original Greek Text of the ApocaLypsx is very remarkable. 

Erasmus, its first Editor after the invention of printing, had only one MS., and that an im- 
perfect one, of the Apocalypse. He supplied the last six verses, which were wanting in that MS., 
from the Latin Vulgate, translated by himself into Greek; and some words of Erasmus, not 
authorized by any MS., still remain in some editions of the Apocalypse printed at this day °. 

The second edition of the New Testament was that of the Complutensian Polyglott, so called 
from Complutum, or Alcala in Spain, the place at which it was printed. This was in the year 1520. 
The Complutensian Editors, says Wetstein*, had only one MS. of the Apocalypse. They were 
followed in the Apocalypse by Erasmus in his fourth and fifth editions in 1527 and 15385, and by 
Robert Stephens in the year 1546, and again in 1549, 1550, and 1551. Wetstein ‘ affirms that 
Robert Stephens had only éwo MSS. of the Apocalypse, and that these were not accurately collated. 
The ¢hird edition of Stephens formed the basis of those of Theodore Besa, which appeared at Geneva 
in 1565, 1576, 1589, 1598, and also of the Elsevir edition, or received tert, as it is commonly called, 
published at Leyden in 1624. 

Beza’s edition of 1598 was the groundwork of the English AvrHorizED Version of the New 
Testament, published in 1611, and “ appointed to be read in Churches.” 

Here two remarks may be made. The Enetish AvrHorizep TransxaTion of the APOCALYPSE 
does not rest upon the same sound foundation of MS. authority as the Authorized Translation 
of the other books of the New Testament. It stands in a place by itself, and ought to be regarded 
accordingly *. 

No one need be startled by this statement. If the Apocalypse now existed only in the single 
MS. of Erasmus, no article of Christian doctrine would be in the least degree different from what it 
is. The numerous MSS. of the Apocalypse which have been collated since it was first printed, have 
not affected any doctrine of Christianity ; but they have placed the received Articles of the Faith on 
a more solid basis. 


1 Ps, xcili. 4. l.c., p. 741), que sb Erasmianis profluxit, admodam infirmo 
? Bee Bengel, p. 622. nititur tibicine. Et tamen per integrum quod ab editione Ste- 
+ Proleg. in Apocalyps. N. T. ii. p. 741. phanica elapsum est seeculum, viri docti etiam in corrapté lectione 
4 Tbid. quid libet potius invenire, quam lectionem receptam vel coa- 


5“ Lectio recepta Apocalypeeos (says Wetetein, a.p. 1752, firmare vel emendare maluerunt.” 
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In the interval of time which has elapsed between the publication of the Authorized Verston and 
the present day, much has been effected for the confirmation and establishment of the Original 
Text of the Apocalypse by the labours of Bishop Fell, Dr. John Mill, Bentley, Wetstein, Bengel, 
Matthei', Alter’, Birch’, Woide, Griesbach‘, Scholz‘, Ford®, Barrett’, Lachmann, Tischendorf, 
Tregelles*, Mat, Scrivener, Kelly, and others’; and little now remains but to use diligently and 
faithfully the materials collected by them. 

Their attention has been devoted mainly to the critical examination of Manuscripts; and it is 
due to them that at this time, nearly a hundred MSS. of the Apocalypse have been collated, some of 
which are of great antiquity and value. 

Of these the four most ancient are, 

A. The Afvandrine, in the British Museum, probably of the fourth century. A fac-simile of 
it was published by Wotde in 1786, a magnificent work, reflecting great honour upon the Editor, 
and on those who generously assisted him. See above, on the Gospels, p. xxxiv, new edition. 

x. The Sinaitic MS. brought from Mount Sinai by Tischendorf; of the fourth century: see 
above on the MSS. of St. Paul’s Epistles. 

B. The Basiitan, in the Vatican at Rome, No. 2066; of the sixth or seventh century. A 
transcript of it was published by Zischendorf, in 1846; and another has been published at Rome, as 
a Supplement to Mai’s edition of the Codex Vaticanus, No. 1209. 

This Basilian MS. is not to be confounded with Codex B, in the Vatican, No. 1209, containing 
other portions of the Greek Testament, but not comprising sg Apocalypse. See above, on the 

8, p. XXXIV. 

C. The Palimpsest MS. of 8. Ephraim the Syrian ; 80 called from its having certain works of 
S. Ephraim written over the Greek Testament; probably of the fourth century. A transcript was 
published by Tischendorf in 1843. 


By the goodness of Divine Providence these invaluable MSS. containing the Book of Revela- 
tion have been preserved to our own age, and have been made generally accessible at this day by 
means of transcripts. In this respect we of the present generation enjoy a privilege which was not 
granted to our forefathers, the ENcLisHh TRANSLATORS, nor indeed to any of our predecessors. 
This circumstance will appear the more striking, when we recollect that one of these Ancient 
Manuscripts, the Ephraim Pakmpsest, which, about a century ago, was almost illegible’, has now, 
within the last few years, been restored, as it were, to life by a chemical process, so that the reading 
of nearly every letter of it has been ascertained "'. 


XI. Notice of some ancient Commentators on the Apocalypse, whose Works are extant ™*. 


I. Victorinus, Bishop of Petabium, or Petavium, Pettau, in Pannonia, circ. a.p. 270 (Cave, i. 
p- 147”). He is said to have suffered martyrdom in the Diocletian persecution, a.p. 303. The 
‘¢Commentarius in Apocalypsim,” ascribed to Victorinus, printed in Bibliotheca Patrum Maxima, 
iii. p. 414—421, and in a shorter form, entitled “Scholia in Apocalypsim,” in Biblioth. Patrum 
Gallandii, iv. p. 52—65, whence it has been recently republished by the Abbé Migne. Patrologia, 
v. p. 8318—348. The work of Victorinus was revised and modified by S. Jerome (see Ambros. 
Ansbert. in Bibl. P. Maxima, xiii. p. 404). 

II. Auctor Anonymus, apud S. Augustinum, tom. iii. pp. 3106—38159, ed. Paris, 1837. This 
Exposition of the Apocalypse, which is very valuable, is in the form of Homilies or Sermons 
preached in the Church. It will be designated by Aug. ? in the following notes; see on u. 1. 

It has been ascribed by some to Tichonius, the celebrated Donatist Expositor, contemporary 
with §, Augustine, circ. a.p. 390. (Cave, i. p. 285.) Tichonius is known to have composed an 


1 Rigse, 1782—1788. 12 tomis. 29 Jaly, 1716), that it cost him two an to read a page. 
3 Vindobone, 1786, 1787. 2 tomis, 8vo. Bentley's Correspondence, p. 510. Cp. p. 5 

3 Haunise, 1800. 11 By means of the “ tinctura Ghoteertine, ” in 1842. See 
* Hale Saxonum, 1806. 2 tomis, 8vo. Monitum Editoris, Pars ii. p. xvii. 

§ Berolini, 1830—1836. 2 tomis, 4to. 18 Compare Calovius, Bibl. Illust. N. T. Proleg. in Apoc. 
6 In Appendice Codicis Vaticani, Oxon. 1799. p- 1715, sq. Litcke, Geschichte der Auslegung d. Apoc. in 
7 Cum Codice Evangelii 8. Matthsi rescripto, Dublinii, 1801. vol iv. of his Kommentar iiber die Schriften d. Evang. Joannes, 
® Lond. 1844. pp- 951—1012, 2nd ed. The Rev. F. B~Eiliott’s Horee Apoca- 
® Who has printed the Apocalypse from Cod. Vat. 2066. lypticss, iv. p. 307, 4th ed. Dr. Todd on the gpa ee p- 269. 


1© It is described as such by Mont{faucon, in the year 1708. See also artnet Le Long, Bibliotheca Sacra, vol. 
Palsogr. Gr. p. 213. Wetstein says (in a letter to Bentley, 13 Ed. Basil. 1741. a 
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exegetical work on the Apocalypse (see Bede’s Commentary, patsim'), and it 1s probable that these 
Homilies contain considerable portions of that treatise, adapted to the use of the Church. 

III. Primasius, Bishop of Adrumetum in Africa, flourished a.p. 550. His “ Commentarius in 
Apocalypsim ” is contained in Bibl. Patrum Maxima, x. pp. 287—340, and has been published by 
the Abbé Migne in his Patrologia, tom. lxvili. pp. 794—956. 

IV. Cassiodorus Aurelius Magnus, ‘“ Senator Romanus, deinde Monachus Vivariensis in Calabria.” 
(See Cave, Hist. Lit. i. p. 501.) He wrote his work, ‘‘ De Divinis Lectionibus,” circ. a p. 556. His 
“ Complexiones in Apocalypsim ” were published at Rotterdam, 1723, 12mo. pp. 213—243, and are 
inserted in the Abbé Migne’s Patrologia, tom. Ixxx. pp. 1406—1418. Cassiodorus, in p. 9 of his 
work De Divinis Lectionibus, speaks of Primasius as his own contemporary, and refers to his work 
on the Apocalypse. 

V. Andreas, Archbishop of Crete, supposed by some to have been afterwards Bishop of Ceesarea, 
in Cappadocia’, probably in the sixth or seventh century. (Cave, i. p. 467. Fabric. Bibl. Gr. viii. 
696, xi. p. 62, ed. Harles.) His Commentary on the Apocalypse is printed in Morell’s edition of 
S. Chrysostom, tom. viii., and a Latin translation of it in Bibl. Patr. Max. tom. v. pp. 589—633. 
We may here mention the two other Greek Expositors, who derive their materials mainly from 
Andreas, Arethas and (icumenius. 

VI. Arethas, Bishop of Caxsarea, in Cappadocia, in the tenth century. (Fabric. Bibl. Greece. viii. 
p. 698, ed. Harles. Cave, i. p. 520, in CEcumenii Opera, ed. Paris, pp. 640—837, a.p. 1631.) A 
Latin translation of his Exposition is found in Bibl. P. Max. ix. pp. 741—791. 

VII. Gcumentus, Bishop of Tricca, in Thessaly, probably in the tenth century. (Cave, ii. p. 112. 
Fabric. Bibl. Gr. viii. p. 692.) 

Much has been effected recently towards an improved edition of these two Expositors by the 
late lamented Dr. Cramer, in his publication ‘“ Gicumenii et Arethe in Apocalypsim,” Oxonu, 1840. 
“Nobis,” says he in his Preface, ‘plenissimum forsan Antiquorum Grecorum Patrum Com- 
mentarium, qui extat, in Apocalypsim, licuit vulgare.’”? The learned Editor has printed new Scholia 
of Gicumenius, and has added to those already published of Arethas. The Exposition of (Zcumenius 
commences at p. 497 and ends at p. 582 of Dr. Cramer’s volume. 

VIII. Beda Venerabilis; born near the mouth of the Tyne, in the county of Durham, a.p. 
672, died 4.p. 735. (Cave, i. p. 612.) Explanatio Apocalypsis in tom. xii. pp. 337—452 of Bede 
Opera, Lond. 1844. A valuable and interesting Exposition. 

IX. Ambrosius Ansbertus, Gallus Presbyter (obiit a.p. 778), in S. Johannis Apocalypeim libri x. 
ad sanctissimum in Christo Patrem ac Dominum D. Stephanum Divina Gratiaé Papam ; ed. prince. 
Col. 1536, fol. p. 442. Bibl. P. Max. xiii. pp. 4083—639. (Cave, i. p. 631.) 

X. Berengaudus, Monachus Benedictinus, circ. a.p. 800. Expositio super vii. Visiones Apoca- 
lypseos, inter 8. Ambrosi Opera, ed. Bened. tom. ii. pt. ii. pp. 499—589. 

XI. Haymo, “Episcopus Halberstattensis, Alcuini discipulus,” obiit a.p. 853; an excellent 
Expositor. Commentariorum in Apocalypsim Beati Joannis libri vii. jam primum in lucem editi, et 
ad multorum scriptorum Codicum fidem castigati Colonis, 1531, 12mo. (Cave, ii. p. 28.) Com- 
mentaries on the Apocalypse were written by Alcuin and Rabanus Maurus (Trithem. 251. 267), con- 
temporaries of Haymo, but are not now extant. 

XII. Anselnus Laudunensis (Laon, in Picardy) Benedictinus, Petri Abelardi magister; fl. a.p. 
1103. In Apocalypsim Enarrationes, Colonie, 1612, inter Anselmi Cantuariensis Opera, ii. p. 471, 
sqq. (Cave, il. p. 187.) 

XIII. Bruno, Abbas Monte-Cassinas, ob. 1125. (Cave, ii. p. 158.) Commentarius in Apoca- 
lypsim, Opera, Venet. 1651. 2 tom. fol. 

XIV. Rupertus Tuitensis (prope Coloniam Agrippine), ob. 1135. Comment. in Apocalypsim, 
lib. xii. ad Fredericum, Archiepiscopum Coloniensem, Colon. 1541, p. exev; Noriberg, 1526, ed. 
Paris, ii. p. 450, sqq. (Cave, ii. p. 193.) 

XV. Anselmus, Episcopus Havilbergensis, de Sigillis Apocalypticis scripsit, a.p. 1145. (Cave, 
ii. p. 224.) Some further account of this important treatise has becn given, and some extracts from 


' E.g. Bede, Explan. Apocalyps. Epist. ad Euseb., ‘ Has ergo 2 Andreas of Crete was probably a different person from 
regulas non in. Apocalypsi tantum, id est, in Revelatione Sancti Andreas of Cappadocia. In the MSS. the Commentary on the 
Joannis Apostoli, quam idem 7ichonius et vivaciter intellexit, et Apocalypse is attributed, sometimes to the one, sometimes to the 
veridicé satisque catholicé disseruit, preter ea duntaxat loca, in other. Arethas assigns it to bis predecessor in the See of Carpe- 
quibus suse partis, id est, Donatistaruam schisma defendere docia. 
nisus.” ‘ Cujus quidem auctoris et nos in hoc opere sensum se- 
cuti, nonnulla quse extrinsecus posuit, breviandi causa, omisimus.”” 
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it have been printed, by the present writer in his Edition of the Greek Text of the Apocalypse, 
London, 1849, Appendix B. 

XVI. Ricardus de Sancto Victore, prope Parisios, “ natione Scotus, S. Bernardi familiaris,” obiit 
1173. In Apocalypsim S. Joannis libri vii. (Cave, ii. p. 228.) Opera, Rothomagi, 1650. 2 tom. 
folio. : 

XVII. Joachimus Calaber, Abbas Florensis sive de Flore, fl. a.pv. 1200. (Cave, ii. p. 278.) His 
work on’ the Apocalypse was first published with the following title :— | 

“Expositio magni Prophets Abbatis Joachim in Apocalypsim : Opus illud celebre ; Aurea, ac 
prev ceteris long’ altior et profundior Explanatio in Apocalypsim Abbatis Joachim de statu Universali 
Reipublice Christian, deque Ecclesia Carnali in proximo reformandd, atque in primevam sui etatem 
redigenda; triplici pris tamen percutienda flagello, moxque omnium Infidelium ad Christi fidem 
conversione ; jam multis sepulta seculis, sed adimplenda tempore instante ad utilitatem et consola- 
tionem fidelium nutu divino detecta atque reserata in lucem primo venit,” Venetiis, 1527, 4to. 

The date of Joachim’s prefatory Epistle is printed “ Floris. anno Dominice Incarnationis mc.”’ 
It ought to be mcc. 

A further account of Joachim’s expositions of the Apocalyptic prophecies is given in 
Appendix C of the present Editor’s volume above quoted, Lond. 1849; and Gieseler, Eccl. Hist. § 70, 

XVIII. Thomas Aquinas, nat. 1224, ob. 1274. Thoms Aquinatis in B. Joannis Apocalypsim 
Expositio nunc primum @ tenebris eruta, Florentis, 1549, 12mo. p. 654. The preface speaks of it 
unhesitatingly as the work of Aquinas. Cave (:i. p. 306) denies the genuineness of this exposition, 
and conjectures that it was written by Thomas Anglicus, the monk of Ely, of the twelfth century. 

XIX. Joannes Petrus Olivi, a Franciscan, of Languedoc, ob. 1297. Postilla in Apocalypsim. 
For a further account of Peter Olivi, and of his memorable labours on the Apocalypse, see Gieseler, 
Kecl. Hist. § 70, and Appendix D of the present Editor’s Greek Text of the Apocalypse. Lond. 
1849. 

XX. Albertus Magnus, Provincial of the Dominicans, Master of Aquinas, Bishop of Ratisbon, 
died at Cologne, a.p. 1280. (Cave, ii. p. 311.) Commentarii in Apocalypsim. Basil, 1506. 

XXI. Petrus Aureolus, sive Petrus de Verberia, Doctor facundus, Archiepiscopus Aquensis (of 
Aix), fl. 1810. (Cave, ii. p. 25, App.) His Breviarium Bibliorum contains his comment on the 
Apocalypse. 

XXII. Nicolas de Gorham, of Merton College, in the fourteenth century. Comment. in 
Apocalypsim, Antwerp, 1617—1620, p. 178 sqq. (Cave, ii. p. 86 in Appendice.) 

XXIII. Jacobus de Paradiso, Carthusianus, a.p. 1449. “De Septem Statibus Ecclesise in 
Apocalypsi descriptis, deque authoritate Ecclesia et ejus Reformatione.” A valuable and interesting 
treatise, printed in Browne’s Fasciculus Rerum Expetendarum, &c., ii. p. 102. Lond. 1690. 
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I. } "ATIOKAATPIX *Incod Xprotod, Hv axey atta 6 Beds SetEar rois 
SovAots avrod a Set yeréeoOar & Taye, Kal éonpavey dmootethas Sua Tov 
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ch. 8. 1. & 4.5, 8 
& 1.17. & 16.5. 
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Cu. I. 1. "Awoxdaufis "Incod Xpiorod, «.7.A.] The Apocalypse, 
or Revelation of Jesus Christ, which God gave to Him, to show 
to Hie servants what things must come to pass shorily. The 
Father loveth the Son, and showeth Him all things that Himself 
doeth (John v. 20); and the Everlasting Son, the Worp of God, 
God with us (Matt. i. 23), God manifest in the flesh (1 Tim. iii. 
16), reveals God’s will to the world (see Matt. xi. 27. Luke x. 
22. John i. 18). Hence the Apocalypse is the Revelation of 
Jesus Christ (cp. Gal. i. 12. 2 Cor. xii. 1). John (says Bengel) 
is the writer of this book, but its Author is Christ. 

By some English Writers this Book is sometimes called, in 
the plural number, ‘the Revelations,” but this is erroneous. 
The Book is ’AwoxdAvyis, Apocalypse, an unfolding or revealing 
of what is secret; as Andreas expresses it, it is 7 ra» xpuxTay 
Shawors (see the LXX, in 1 Sam. xx. 30). Hence S. Ireneus 
(v. 30) says, ‘‘ the Apocalypse was seen” (éepd6n); a passage 
which shows that this title of the book, ‘‘ the Apocalypse,’’ is very 
ancient, probably from St. Jobn himself. 

It is this act of revealing which the title describes. Compare 
the use of this word in Rom. ii. 5; viii. 19; xvi. 25. 1 Cor. 1.7; 
xiv. 6 2Coi xii. 1.7. Gal. i. 12; ii. 2. Eph. i. 17; iii. 3. 
2 Thess. i. 7. 1 Pet. i. 7.13; it is the office of revealing the future 
which is assigned to Christ by God, and this truth is declared in 
the name and contents of the Apocalypse. Accordingly we shall 
see that it is Christ, Who commande: John to write the seven 
Epistles to the Seven Churches, and reveals what some of them 
will suffer (i. 11. 19); it is Christ, Who opens the Book sealed 
with the Seven Seals (v. 7. 9), and reveals the future sufferings 
and final triumph of the Church (vi. 1—17; vii. 1—17); it is 
Christ, Who offers the prayers of all the Saints, which lead to the 
sounding of the Seven Trumpets which announce God’s Judg- 
ments on His enemies (viii. 3—13; ix. 1—21; xi. 15); it is 
Christ, Who delivers the little Book opened to St. John, and gives 
him a commission to prophesy again (x. 1—11). 

The Divinity of Christ is declared by what follows; ‘“ He 
sent and signified it by His angel to His servant John.’’ Compare 
xxii. 16. The Angels are Christ’s Angels, because He is God. 
See Matt. xxiv. 31. 

— & Ber yevéo Oa dv trdxer] which must come to pass shortly. 
This expression is not inconsistent with the fact that some of 
these things would seem Jong in their accomplishment, to human 
calculation; as is evident from Luke xviii. 8, where Christ says 
that God is long-suffering (paxpo@upar) and yet executes His pur- 
poses éy rdyet, and so here He says, xxii. 7, 80 Epyoua: Ta xd, 
and still He is not yet come: cp. below v. 3, and ». 7. 

— 16 S0bAw adrod "lwdyvyn] to His servant John. The blessed 
Apostle, the beloved Disciple, who was admitted to see the 
heavenly visions which he is about to describe, is not “‘ exalted by 
the abundance of his revelations’’ (2 Cor. xii. 7), but describes 


himself by this title, ‘the servant of Christ.’’ 
revealed unto the meek.” Ecclus. iii. 19. 

2. ds duapripnoe x.7.A.] who bare witness of the Word of 
God, and the testimony of Jesus Christ, as many things as he 
eaw. St. John thus intimates, that what he writes in the Apoca- 
lypse, is not from Aimse{/, but from God; that it is not from any 
private imagination, but that it is the testimony of Christ; and 
that he writes whatever he saw in the visions of God. Therefore 
he adds, “ blessed is he who readeth, and who heareth (i. e. 
hearkens to, and obeys) the words of the prophecy, and observeth 
the things which are written therein.” On the sense of dxote 
with an accusative as here, see Acts ix. 7. On the meaning of 
Sea see note, John xxi. 25, and on the promise of blessedness to 
him that readeth and keepeth, see on James i. 22. 

8. 5 yap xaipds éyybs] for the season is at hand: the season 
(xa:pds) at which they will come to pass is near. This assertion 
is always true, even to the end of time. For since the prophecies 
in this book extend from the Apostolic age to the Day of Judg- 
ment, some of them are continually on the eve of their accom- 
plishment. Besides, since the duration of the present world is 
but a span when compared with Eternity, the season of Jadgment 
is at hand; the Judge standeth before the door (James v. 9). 
Cp. 2 Pet. iii. 8, 9. Arethas. 

4. "ledvyns rais éwrd éxxanolas] John to the Seven Churches 
that are in Asia. The Asia here mentioned is the district more 
commonly known as Ionia and Lydia, and was called in Roman 
language Proconsular Asia. It was a province of not more than 
one hundred miles square, watered on the north by the river 
Caycus, on the south by the Meander, and bounded on the east 
by the Phrygian hills, and on the west by the Mediterranean Sea. 
See on Acts ii. 9, and Abp. Ussher’s Treatise on the Original of 
Bishops and Metropolitans, Oxf. 1641, p. 53, and following. Its 
capital was Ephesus, in which city St. John resided, wrote his 
Gospel, and died, and which is now named after him. See above, 
Introduction to St. John’s Gospel, p. 267. 

On these Epistles to the Seven Churches see further below, 
i. 11; ii. f. 

— xdpis Syiv wad elphyn] Grace be to you, and Peece. The 
salutation with which St. Peter’s two Epistles, and all St. Paal’s 
Epistles to Churches begin (see on 1 These. i. 1); and serving as 
a bond of Christian fellowship between St. John and those two 
Apostles. The Apocalypse also ends with the final salatation 
which was characteristic of St. Paul, The Grace of the Lord 
Jesus Christ. See above, on 1 Thess. v. 28. 

— amd é dy xal b hy wal 5 dpxduevos] from Him Wao is, and 
was, and ts to come. ‘O vy means more than “‘ Who is;’’ it means 
‘“‘ the Being One,’’ the “‘ Ever Self-existing One,’’ the First Cause 
of all existence. 

This remarkable stractare, in which the preposition awd is 
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followed by a nominative case, seems designed to remind the 
reader, that in the Apocalypse he is to be prepared for combins- 
tions independent of the ordinary rules of Grammar, and having 
a Grammar of their own,—the Grammar of Inspiration. 

These remarkable structures, frequent in this Book, excite 
the reader’s attention by their singularity, and serve as mementos 
that the truths which they express transcend the reach of human 
thought and language. Thus the combination of the preposition 
awd here with the participle, 6 Sy, marks its connexion with the 
indeclinable Hebrew mir (Jehovah), and also, if we may so 
say, bespeaks the indeclinability of the Divine Essence, with 
which there is ‘‘no variableness or shadow of turning.” James 
i. 17. 

See below, ». 5, and Winer, Gr. Gr. pp. 64. 164; it indicates 
that the phrase 4 dy «al 4 Fv nal 6 épyduevos is a proper name 
reserved to God alone, and that He Who spake to John in Patmos 
is the same as He Who spake to Moses in the Wilderness, when 
He thus described Himeelf, Eyé elu: 6 Sy, ‘I am the Berne 
One ;” “I au the ever Existinc One,” and ordered Moses to 
say, 6 dy dxéoradkné we, “I am hath sent me.” Exod. iii. 14. 

The commission given here to St. John resembles that given 
to Moses; and it will be seen that the Apocalypse presents a 
continuous series of typical analogies between the Church of 
Christ, whose future fortanes he reveals, and the history of the 
Israelitish Church led by Moses out of Egypt, in its pilgrimage 
through the wilderness, toward Canaan, the figure of Heaven. 
Cp. Arethas here, and see Introduction above, pp. 148, 149. 

Elz. has rov after ard, but it is not in the Poet MSS. 

— dnd ray éxtda wvevpdtrov] from the Seven Spirits which 
are before His throne. From a comparison of this passage with 
Zech. iv. 10, speaking of those ‘‘ eeven, which are the Eyes of the 
Lord, which run to and fro through the whole earth,” it has been 
inferred by some that the Seven Spirits here mentioned, are the 
Seven principal Angels, of which number Gabriel and Michael are 
two. Cp. Luke i. 19. The ancient opinion of the Hebrews on 
this subject is expressed in the book of Tobit, xii. 15, “I am 
“or age one of the Seven Angels .. . . which go in and out 

fore the presence of the Holy One;’’ and this opinion was 
entertained by Jreneus, cited by Andreas, and by Clemens Alex. 
Stromat. i. ad fin., and by Andreas and Arethas, and io later 
times by Ridera, Viegas, Corn. & Lapide, Mede, Bossuet, Drusius, 
Hp. Bull (Sermons, i. pp. 291, 292), and others. Cp. below, 
iti. 1, where Christ is said to have the Seven Spirits of God, and 
the Seven Stars, and iv. 5, where the Seven Spirits are typified 
by seven lamps, and v. 6, where they are symbolized by the Seven 
horns and seven eyes of the Lamb. 

There would be, doubtless, an appropriate significance in the 
conveyance of the message of Grace and Peace from God and 
Christ through the ministry of the Seven Angele of the Church 
in Heaven to the Seven Angels of the Churches of Asia, who 
represent the fulness of the Apostolic Ministry of the Church 
Universal on Earth. See i. 20; ii. ]. 

Perhaps, however, inasmuch as the number Seven in the 
Apocalypse symbolizes completeness (cee on xii. 19), and in- 
asmuch also as Angels are not called Spirits in this book, the 
Seven Spirits represent the Holy Spirit, in His sevenfold fulness, 
which rests on Christ, the Holy One of God (Isa. xi. 2; lxi. 1. 
Luke iv. 18), and which after His Ascension He sent, and is ever 
sending, to comfort and illuminate His Church, and therefore they 
may well be called horns, lamps, and eyes. Nor is there any 
harshness in the expression Grace and Peace be to you from the 
Seven Spirile; for these seven gifts of the Holy Spirit bestowed 
by Christ, Who received them from the Father (John xiv. 16), 
Who is the Wellspring of all good (see on 2 Cor. xiii. 14), are 
the means of all Grace and Peace to the Church; and so the 
words are understood by Victorinus, Primasiue, Andreas, Bede. 

The sepienary number (says Aug.) is consecrated to the 
Holy Ghost in Holy Scripture, and is ized as such by the 
Church. And (as is added by Bede here) the One Spirit is here 
characterized as sevenfold, because in the One Spirit is all fulness 
and perfection; and this interpretation is sanctioned by Bp. 


Andrewes (Sermon “on the Sending of the Holy Ghost,’’ iii. 
p- 134), and so By. Wilson, who says that the salutation is from 
‘the Holy Ghost Who governs the Church of Christ, until His 
Coming again, and with His sevenfold gifts inspires it.’’ 

5. dnd “Inocot Xpioroi, 5 udprus 5 miords] from Jesus Christ, 
the faithful Witness. The structure of ard with a nominative 
may be compared with that in v. 4; and as in that passage it 
declared that there is no variableness or shadow of turning in 
God (James i. 17), so it may here be understood to signify, that 
whatever vicissitudes may occur in the affairs of Nations, and in 
the History of the Church, as revealed in the prophecies of this 
Book, yet ‘‘ Jesus Christ is the same yesterday and to-day and for 
ever’’ (Heb. xiii. 8), and that He Who ‘came into the world to 
witness to the truth” (John xviii. 37), is always ‘ the faithful wit- 
ness;’" and whatever corruptions of Christian doctrine may arise 
in the Church, yet His testimony is always faithful and true. 

— &xpwrdéroxos tay vexpav) the first-begotten of the dead. 
Death has become Birth, through Him Who is the First-dorn 
from the Grave. See above, on Acts ii. 24. 1 Cor. xv. 20. Col. 
i. 18. Bp. Andrewes, iii. 57. 

— 6 &pxwv] the Prince of the Kings of the Earth, an appro- 
priate declaration consequent on the statement of Christ’s Victory 
over the Grave at his Resurrection, when He asserted this Supre- 
macy (see Matt. xxviii. 18), and here it is the preamble of a 
Revelation which will disclose insurrections of earthly Powers 
against Christ, and His triumph over them (xix. 19—21). 

— Kal Aotcayr: «.7.A.] and Who washed us from our sine by 
His blood. Some MSS., viz. A, N, C, and several Cursives, and 
the Syriae and Armenian Versions and Fathers, Andreas and 
Primasius, and Casstodorus, have Avcarr:, Who redeemed us, 
and so Lachmann, and Diisterdieck, but not Ewald, De Wette, 
Tisch. 8 

This reading deserves consideration, and may perhaps be 
preferable. For the Copyists were more likely to alter Adcayr: 
into Aodcayt: than vice versé ; and the great proof of Christ’s 
love is, that He redeemed us by pouring forth Hie Own Blood, as 
our ransom, Adrpoy; and whereas we were held in bondage by 
reason of our sins, and were liable to everlasting death (Rom. vi. 
17—23), our Redeemer delivered us from that captivity by pay- 
ing that price which alone could satisfy God’s justice, and procure 
our release, and He purchased us at that price for Himself. 
See Matt. xx. 28. Acts xx. 28. 1 Cor. vi. 20; vii. 23. Eph. i. 
7. Col. i. 14. Heb. ix. 12. 1 Tim. ii. 6. 1 Pet.i. 18. On the 
use of év as the instrument, see vi. 8. 

6. nal éwolnoer Hpuas BaciAelay] and He made us to be a king- 
dom, Priests to God and the Father. So the best MSS. iz. has 
BaciAeis, Kings; but the spiritual character of the Christian 
privileges ig best expressed by the abstract word a Kingdom, 
which may be designed to be a caution against erroneous and 
antinomian notions which some have deduced from the declara- 
tion of Scripture, that al/ Christians are Kings. It is a phrase 
derived from the Ancient Scriptures (Exod. xix. 6; xxiii. 22), 
‘* Ye shall be to Me a royal Priesthood,’’ Bacivcor lepdrevpua. 
Cp. 1 Pet. ii. 9, and Winer, p. 512. 

Observe the aorist here, éroinoevy, He made; that is, by 
certain special acts on His part, His Incarnation, and Death, and 
Ascension. See below, v. 10. 

The addition of a finite verb (éxolncev), preceded by xa), to 
participles (ayaravri—Aotvcayr:), is a Hebraistic peculiarity, as is 
observed by Delitzach, quoted by Hengstenberg. 

1. IBod, Epxera: pwetd tev vepeAwy] Behold, He cometh with 
the clouds, the clouds of the Last Judgment described by Daniel, 
vii. 18. St. John, being in the Spirit, already anticipates the end 
of all things, and sees it as already at hand; as it is to Him to 
Whom a thousand years are as one day (2 Pet. iii. 8), and by 
Whose inspiration he writes. See v. 3. 

— xa) ofrives abrdy dtexéyrncay] and they also who pierced 
Him, whether on the Cross, by nails and the spear, and by bitter 
mockeries and insults; or by their sins. Heb. vi.6. On the 
variation here from the Septuagint Version of this text, cited from 
Zech. xii. 10, see above on John xix. 37, where is the same 
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variety ; and where it is observed, that the text which speaks of 
Christ’s suffering, affords also evidence of His Godhead. 

This deviation from the LXX Version, and this identity of 
the rendering of this remarkable text in St. John’s Gospel (xix. 
37; cp. Lee on Inspiration, p. 345), and in the Apocalypse, are 
confirmatory of the belief that those two writings are from the 
same hand. 

The frequent citations in this, the first chapter of the Apoca- 
lypse, from the ancient Hebrew Prophets, especially from Danie/ 
and Zechariah, are doubtless designed to lesd the reader to re- 
gard the Apocalypse as a sequel to, and continuation of, Hebrew 
prophecy, and as dictated by the Same Spirit Who spake by its 
mouth. And since the Apocalypse is the Jast prophetical Book 
of Holy Scripture, it may be regarded as the consummation of all 
God's prophetic Revelations to the world. See above, Introduc- 
tion to this Book, pp. 150, 151. 

— xal «dporvra: éx’ abrdy waca: ai puda) ris yiis}] and all the 
Tyibes of the Earth will wail at Him: a sentence uttered by Our 
Lord Himself in the Gospel, Matt. xxiv. 30. 

The Tribes of the Earth in this book are they who are of the 
earth, earthy, and are not like the 7yibes of the Israel of God, 
the heirs of the heavenly Jerusalem, who have their hearts in 
heaven, their treasure in heaven, and their conversation in heaven 
(Matt. vi. 20. Phil. iii. 20). See below, iii. 10. 

It is a saying of S. Augustine, which is of constant use in 
expounding the Apocalypse, ‘‘ Ecclesia Dei calum est, tnimici 
Kjus ferra sunt’ (Serm. 57). 

The érides of the epiritual Israel, the Church Universal, are 
represented as sealed with the seal of God, at the final gathering 
of all his people, in the seventh Seal. See below, vii. 4—9. 

But they who set their affections on things upon earth will 
wail at Christ’s Coming to Judgment; while they who have set 
their affections on things above (Col. iii. 2) will rejoice at His 
appearance, and will ‘‘ lift up their heads, because the day of their 
redemption draweth nigh”? (Luke xxi. 28). 

On the use of the verb xéwropa:, plango, see above, Matt. 
xi. 17; xxiv. 30. Luke viii. 52; xxiii. 27; below, xviii. 9. 

8. dyed cis 72”AAGa nal 7d A] Jam the Alpha and the Omega. 
The first and the last letters of the Greek Alphabet are used by 
Christ in order to declare that He is the Beginning and End of 
all things. A similar mode of speech, derived from their own 
alphabet, was employed by the Hebrews, who said that Adam 
transgressed, and that Abraham observed the whole law “ from 
Aleph to Thau ;’’ see Schoetligen, pp. 1086, 1087. A like usage 
is found in later Greek writera. See Welslein, p. 749. 

This use of letters of the Alphabet of the Greek or Geniile 
world, and nof of the Hebrew, in the introduction of this Book, 
as a designation of Jesus Christ, and adopted by Himself as such, 
is characteristic of the universality of the Dispensation which it 
reveals, and of the incorporation of all nations of the Earth in the 
mystical Budy of Christ. The numerical value of A is an Unit, 
and of © is eight hundred; and eighé is the symbol of glory. See 
on Luke xxiv. lL. 

These words, applied by Christ to Himself (xxi. 6; xxii. 13; 
cp. i. 17, 18), and compared with the declarations of JEHovan, 
Isa. xli. 4; xliv. 6; xlviii. 12, are also a plain assertion of Christ’s 
Divinity and Co-eternity with the Father. See Athanasiua, c. 
Arianos, Orat. iii. vol. i. p. 317; and cp. Andreas, Cicumen., 
Arethas, here. Bp. Andrewes, ii. 162. Bp. Pearson, Art. ii. 
p. 233. Dr. Waterland, ii. 136. Observe the definite articles 
prefixed here to Alpha and Omega, indicating that He is the only 
Beginning and End of all things, and showing His Co-equality 
with the Father. 

This declaration of Christ concerning Himself, ‘‘I am the A 
and the 0,”’ was reverently accepted by early Christian Art, and 
is often seen in ancient Christian Inscriptions, particularly in the 
Catacombs of Rome, where the symbols A, O are frequently ac- 


companied by % (Xpords). See Arinyhi, Roms Subterranea, 


cap. xiii. and xv. By. Kip on the Catacombs, Lond. 1859, p. 110; 
and Scott on the Catacombs, p. 100; in one case the symbol is 
accompanied with the words ES DEIS, probably DEUS, ‘* Thou 
art God,” asserting the GgpHtap of Caaist. 

It is also adopted in Christian Hymnology, e. g. by Pruden- 
éius, in the fourth century, Cathem. ix. 10. 


Corde natus ex Parentis ante mundi exordium, 
Alpbs et © cognominatus, Ipse fons et clausula 
Omnium que sunt, fuerunt, queeque post futura sunt. 


9. dy "lwdvyns—idtye] I. John, your brother. Observe 
the humility of the beloved Disciple; see above, v.1. J, John, 
your brother and partner in the affliction and kingdom and en- 
durance in Christ Jesus (N and C omit Xpio7g. A omits Incow, 
B has é. X. °1.) became (éyevduny, not fv) a dweller in the Island 
called Patmos, on account of the word of God, and the testimony 
of Jesus Christ. Observe the gentleness with which he speaks 
of his exile and imprisonment for the Gospel; ¢yeryduny dv 7H 
vhow, I became—I found myself—for the sake of God’s Word, 
an inmate of Patmos. He regards his banishment like a voyage 
and sojourn in a pleasant place; for he was there visited by 
Christ. There is also something beautiful and touching in the 
repetition of this word ¢yevduny here. I became a dweller im 
Patmos, for the Word's sake, and I became a dweller in the 
Spirit, on the Lord’s Day. To be in Patmos for the Truth’s 
sake is a proper preparation for deing in the Spirit, and for seeing 
Revelations of heaven. 

The aorist @yerydunv does not intimate, as some have sup- 
posed, that the Apocalypse was nof wrilien in Patmos; see ev. 11. 
It is like the epistolary aorist %ypaya, by which the writer puts 
himself in the place of the reader ; see 1 Pet. v. 12. 

Sc. John saw and wrote the Revelation in the isle of Patmos, 
one of the Sporades, in the AZgrean Sea, to which he was 
banished by the Emperor Domitian about a.p. 95. See Ter- 
dullian, Preeser. Her. 36. Jren., c. Her. v. 30. Origen in 
Matt. tom. xvi. Euseb. iii. 18; and cp. Andreas here, and 
S. Jerome, Scr. Eccl. x.; and above, Inéroduction, p. 157; and 
Introduction to St. John’s Gospel, p. 267, note, where the 
passages are cited. 

Smaller Islands, especially in the Archipelago, such as Gyaros, 
Seriphos, Patmos, were used by the Romans for purposes of penal 
deportation and imprisonment ; see Zacif., Annal. i. 53. Jauvenai, 
i. 73; x. 170. 

The island of Patmos atill preserves some local traditions of 
St. John’s sojourn there. A cave is shown where he is said 
to have seen the Revelation. Tournefort, ii. p. 198. Pococke, 
iii. p. 36. Walpole, Turkey, ii. p. 43. 


At the opening of this book, Christ displays a specimen of 
the providential Scheme which is to be revealed in the Apoca- 
lypse. Jobn was banished by the powers of this world; but 
Christ uses his exile and detention in Patmos as an occasion for 
revealing to him the glories of His Second Coming, and for com- 
missioning him to write what he could not now preach by word 
of mouth, and to send the writing to the Seven Churches, so that 
it might be read by them and by ali Churches in every age, even 
to the Coming of Christ. 

St. John, an exile on earth, was admitted to visions of Hes- 
ven. Confined within the limits of Patmos, he was received into 
the courts of the Jerusalem that is above. 

He who had been admitted to our Lord’s most private retire- 
ments; to the most solemn scenes of His sufferings and sorrow ; 
who had been with Him on the Mountain of Transfiguration, ia 
the Garden of Gethsemane, in the High Priest’s hall, and at the 
Cross ; was now a prisoner in a lonely island. 

All his brother Apostles had been taken away by Death. He 
was left the last. As the winds blew, and as the waves dashed 
on the rocky shores of Patmos, so the storms of the world were 
beating against the rock of the Church. But the aged and lonely 
Apostle was cheered with glorious visions. He was visited by 
Jesus Curist. The Man of Sorrows, whom St. John had seen 
in His agony at Gethsemane, He Whom He had seen standi: z 
bound before Caiaphas, crowned with thorns, mocked by Herod, 
condemned by Pilate, dying on the Cross, and pierced by the 
suldier, was now seen by him enthruned in heaven, and adored by 
Angels kneeling before Him. ‘‘I am the Alpha and the Omega, 
the First and the Last. I am He that liveth, and was dead; and, 
behold, I am alive for evermore, Amen; and have the keys of 
hell and of death.” 7 

Here is comfort to all in times of sorrow. They who love 
Christ with St. John, they who suffer with Christ, and for Him, 
will be visited by Him, and after the troubles of this world will 
pass to the peace of heaven. See above, Jnfroduction, p. 162. 
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10. éyevduny, «.7.A.] I became in the Spirit on the Lord's 
Day ; the Day of the Lord’s Resurrection from the Dead; a very 
appropriate season for the revelation of Christ in glory, and of 
the bliss of the Church Triumphant. 

By the repetition of the word éyerduny St. John marks his 
transition from the outer visible world (¢» Mdruq) to the immer 
invisible world (év IIvevpar:). : 

The expression—“ the Lord’s Day "’—shows that the First 
Day of the Week, on which our Lord rose, was now observed by 
Christians as a day set apart for religious uses. In the words of 
§&. Augustine (Epist. 119), “The Lord’s Day being proclaimed 
to Christians by the Lord’s Resurrection, thence became their 
festal Day.” 

A weekly Day of Rest typifies the Rest or Sabbatism which 
still remaineth to the people of God (see Heb. iv. 9). The Sab- 
bath commemorated God’s Rest r creation, which concerns 
all men ; and the transfer of the Sabbath to the First Day recalls 
the mind to the blessing of Creation, begun on the First Day, and 
consecrated anew by those of Redemption and Sanctification, 
bestowed in the Resurrection of Christ on the First Day, and in 
the Descent of the Holy Ghost from heaven, on the First Day. 
The Sabbath of the Jews commemorsted their deliverance from 
Egypt (Deut. v. 15). The Christian Sabbath celebrates the sub- 
stance of which that national deliverance was a shadow; it cele- 
brates the Exodus of mankind from a spiritual Egypt, in the 
Resurrection of Christ. 

See note above on Matt. xxvii. 62; xxviii. 1. Luke xxiii. 56. 
Acts xx. 7; Col. ii. 16, and By. Andrewes, Sermon on 1 Cor. 
xi. 16, vol. ii. p. 426, who there says, ‘The Lord’s Day hath 
testimony in Scripture.’”’ Bp. While on the Sabbath, Lond. 
1636. Bp. Cosin, De die Dominico, Works, v. p. 529; and 
Arechbp. Bramhall on the Lord’s Day, Works, vol. v. pp. 9—85; 
and By. Pearson on the Creed, note, Art. v. pp. 497, 498; and 
Grotius here; and No. xliv. of the Edifor’e Occasional Sermons, 
‘*On the Christian Sunday ;” and Ellicott on Col. ii. 17. Ter- 
tullian refers to this passage in his De Anima, c. 9. 

There is also another special aptitude and adjustment in the 
Visions of the Apocalypse to the first day of the week. For all 
these Visions—the Seals, the Trumpets, the Vials, are grouped in 
écvens; they begin on the firef day of the Seven, the birthday of 
the Church, whose history and pilgrimage they reveal, till she 
comes, atier the Hesdemeron of her trial, to the Sabbath of her 
Rest ; an ' to the Octave of a glorious Resurrection. 

11. 8 BAdwess ypayor] what thou art beholding write forth- 
with (aorist) info a book. 

— nal wéuyoy rais éwrd dxxAnolas] and send it to the Seven 
Churches : that is, primarily to the Seven Churches in Asia here 
specified. 

Hence the testimony of those Churches to the genuineness 
of the Apocalypse is of great weight. It was sent to them, and 
they bear witness that it was sent by the Apostle and Evangelist 
St. John. See above, the Introduction to this Book, pp. 154—6. 

Tertullian (adv. Marcion. iv. 5) refers to this passage, and 
calls these Churches ‘‘ alumnas Joannis.”’ 

Secondly, the message delivered to them was designed by 
the Great Head of the Church for the perpetual edification of aii 
Churches in every age and country of the World. This is evident 
from the fact, that each of the Seven Epistles here sent contains 
the solemn words, ‘‘ He that hath an ear, let him hear what the 
Spirit saith unto the Churchee”’ (Rev. ii. 7. 11. 17. 29; iii. 6. 
13. 22). 

Besides, in Holy Scripture the number seven indicates com- 
pletenees (see Bahr, Symbolik i. pp. 187—201), and it is spe- 
cially used in the Apocalypse in this sense. The Seventh Seal, 
the Seventh Trumpet, the Seventh Vial, is the /ast in their own 
series respectively. 

There were many more Churches in Asia than Seven when 
St. John wrote (e.g. Colossa, Hierapolis, and probably Tallies, 
Magnesia, and others); and therefore, as is said by all the ancient 
Expositors ( Victorinus, Andreas, Primasius, Bede, Arethas, and 
others), the design of the Holy Spirit, in adopting the perfect 
number seven as the number of Churches to whom the Epistles 
are to be sent, is to declare that in speaking to them He is 
speaking to ail. 

The words of Victorinus (Bishop and Martyr in the third 
century), whose comment on the Apocalypse is the oldest now 
extant, deserve to be cited here. ‘‘ There are seven horns of the 
Lamb (Rev. v. 6), seven eyes of God (Zech. iv. 10), seven spirits 

Von. Il.—Parr IV. 


before the throne (Rev. i. 4; iv. 5), seven Candlesticks (i. 13), 
seven Women in Isaiah (iv. 1), seven Churches addressed in St. 
Paul’s writings, seven Deacons (Acts vi. 3), seven Seals (Rev. 
v. 1), seven Trumpets (Rev. viii.), seven weeks ending at Pente- 
cost (Lev. xxiii. 15), seventy weeks in Daniel (ix. 25), seven clean 
animals in the Ark (Gen. vii. 2), seven chastisements on Cain 
(Gen. iv. 15), seven years followed by a release of debt (Deut. 
xv. 1), seven Pillars in the House of Wisdom (Prov. xi. 1).”’ 
(Vietorin. de Fabrica Mundi.) 

‘‘ Numero septenario Universs Ecclesize significata est pleni- 
tudo: propter quod et Joannes Apostolus ad septem scribit 
Ecclesias, eo modo se ostendens ad unius plenitudinem scribere ”’ 
(S. Augustine, de Civ. Dei xvii. 4). 

St. John, in writing to Seven Churches of Asia, writes to all 
Churches of the world; and it has been observed by ancient 
Expositors (Canon. Muratorian. ap. Routh, R. 8. iv. p. 2. 
Victorinus. Cyprian, de Exhort. Martyr. c. ii., and others), that 
the number of Gentile Churches to which St. Paul wrote Epistles 
is seven; and that what St. Paul wrote fo them he wrote to ail. 

The Candlestick or Lampstand in the Temple bad seven 
branches, i. e., three on each side and the shaft in the centre 
(Exod. xxv. 31, 32), and it was a figure of the Church fed by the 
Oil of Holy Scripture, and illuminating the World (see Zech. iv. 2, 
and below, i. 20, and especially xi.4); whence S. Jrenceus says, 
v. 20, that “the Church is the Seven-branched Lamp, holding 
the Light of Christ.” 

There are Seven Golden Candlesticks in the Apocalypse, and 
yet there was but one Seven-branched Golden Candlestick in the 
Temple, and in the visions of Zechariah. So there aro particular 
Churches throughout the World; but all these together make 
One Church Universal; being fed with the same Oil of pure 
doctrine, and all constructed of the same pure material of fine 
gold. 

Any one Candlestick may be removed (see on Rev. ii. 5), but 
the sevenfold unity is not disturbed by its removal. Any par- 
ticular Church may fail, but the promise of Christ to the Church 
Universal is, that “‘ the Gates of Hell shall never prevail against 
it”? (Matt. xvi. 18). 

— els “Epecov, x.7.A.] to Ephesus, and to Smyrna. The 
Churches here mentioned are situated in a circular group (see 
v. 4), and are specified in the geographical order in which they 
would occur to the mind of a person writing from Patmos. See 
above, on | Pet. i. 1. 

Some learned Modern Expositors ( Vitringa, p 31. Venema, 
p. 55. Henry More, p. 720, and others) regard the Seven Episties 
as having 8 prophetical character, and as representing Seven suc- 
cessive states of the Christian Church in seven consecutive periods 
of time, dating from the Apostolic Age to the end. 

But this is a notion which is not sanctioned by ancient 
Expositors, and seems to be unfounded. 

It cannot be doubted that in writing to the Seven Churches 
St. John (as has been already observed) is writing to all; and 
that every Church of Christendom may seve itself reflected in one 
or other of these Epistles. Indeed (as Victorinus says), in these 
seven Churches we see an image of the faithful of the whole 
Catholic Church. But the Epistles have an historical character 
(see ii. 6. 13. 15), and the arrangement of their order, as before 
said, appears to be geographical. Ephesus is fitly placed first, 
as being nearest to Patmos, and as being the Chief City and 
Church of Asia, where St. John himself lived and died. 

— pbpvay] Smyrna; eight miles north of Ephesus. In 
Christian History it is celebrated as the Episcopal See of S. Poly- 
carp, the scholar of St. John. See ii. S—11. Jren. ap. Eused., 
iv. 14,15. Tertullian, Preescr. § 32. 

— Mépyauov] Pergamum; rarely called Pergamus (Strabo, 
xiii. p. 924. Winer, ii. p. 224. Trench, on the Authorized Ver- - 
sion, p. 44). But the Greek Expositors have 7 Tépyayos here 
(in Caten., p. 208), and so Diog. Laert., in Arcesida, iv. 30. It 
was in Mysia, on the Caycus. For further particulars concerning 
it, see on ii. 12. 

— @vdreipav] So A, B, C.—Elz. has @vdreipa. 
in Lydia, on the river Lycus; mentioned Acts xvi. 14. 

— XdpSecs}] Sardis. The ancient capital of Croesus and the 
Lydian Kings, on the river Pactolus, south of the plain beneath 
Mount Tmolus ; the Episcopal see of Melito, in the second century. 
Eused. iv. 13.26; v. 24. 

— Siradéageay] Philadelphia, in Lydia; way its Dame 
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12 Kai éréotpepa Bdrerew tiv dovnv yris eddder per euov Kat émorpepas 


1 Esek. 1. 26. 13 
Dan. 7. 13. 
ch. 2.1. & 14. 14. 


& 15. 6. 


elSov era Avyvias ypucas, 


ver. 20, 
ch. 2.1, 12. & 3.1. 16 0 
& 19. 15, 21. 


Suvder avrov. 
17 P Kai ore etooyv avutToy éreca 


from Attalus Philadelphus, of Pergamus; at the foot of Mount 
Tmolus. 

— Aaodixetay] Laodicea, in Phrygia; called from Laodice, 
wife of Antiochus II., a celebrated commercial city, Tacit. Aun. 
xiv. 27; on the river Lycus, not far from Colossee, see Col. ii. 1; 
iv. 14; it had a Chief Pastor, Archippus, in Apostolic times, 
Col. iv. 16. Const. Apostol. viii. 47 ; and a Bishop and Martyr, 
Sagaris, circ. a.pD. 170. Eused. iv. 26; v. 24. 

12. elSov dwra Avxvlas xpvcas}] I saw Seven Candlesticks 
(or rather Lamps, or Lampstands) of Gold. 

On the symbolic meaning of the number Seven, see below, 
note on xii. 19. 

The word Candlestick has taken root in the English language 
as an emblem of a Church, and it seems almost impossible to 
eradicate it; but it must be borne in mind by the English reader 
that the word Candlesticks does not rightly represent those 
Avxvla:, which were similar to the Seven-branched Avyxvias, or 
Lampstands, which were to be kept continually burning in the 
Levitical Tabernacle, or Temple (Exod. xxv. 31; xxvii. 20. Lev. 

‘xxiv. L—4. 1 Kings vii. 49. Heb. ix. 1, 2); and (as before ob- 
served, see v. 11) were fed with oi/ (cp. Exod. xxvij. 20) supplied 
through their branches, or tubes, into their bowls, and thus were 
very apt emblems of Churches (see v. 20), which have no inde- 
pendent light in themselves (as Andreas here observes), but are 
only vehicles (6xfpara) of light derived from above ; being sup- 
plied by the Holy Spirit with a perennial stream of pure oil (see 
Caten. pp. 194. 199) flowing from the Word of God, and enabling 
them to enlighten the world—even the Angels of heaven—with 
the pure light of the Gospel (see Eph. iii. 10), and ever tended 
by Christ, and under him by the Christian Priesthood; as the 
Seven-branched Lamp-sfand was tended by the Levites in the 
Temple. In like manner the Priests of the Church of Christ are 
bound to keep watch and ward by day and night, and to take 
good heed that the wicks of the Spiritual Lamp in the Christian 
Sanctuary are duly trimmed, and that the pipes are not clogged 
and obstructed by the clotted corruptions of unsound doctrine, 
and that the oil is not adulterated, and that the lights burn 
clearly ; and they are responsible to Christ for the discharge of 
this duty, and He will remove their Candlestick if they neglect to 
perform it. See next note, and below on xi. 4. 

18. nad dv pdow ray éxrd Avy} and in the midst of the 
seven golden Lamps one like the Son of Man, clothed with a 
long garment, reaching down to His feet. After xodhpn the word 
x:7Gva is to be understood. ‘‘One like the Son of Man,’’ so 
Daniel describes Christ, Dan. vii. 13; x. 5. Christ is arrayed 
in a long garment, as the High Priest of the Church Universal. 
Compare Ezek. ix. 2. 11, and the description of the High Priest’s 
robes in Josephus, Ant. iii. 8. 4; viii. 3. 8; xx. 1.1, who uses the 
word wodfipns, flowing to the feet, as applicable to the Sacred 
Vesture of the High Priest. 

Christ is represented as walking in the midst of the Seven 
Golden Lampe (ii. 1), because, as the Priests in the Tabernacle 
and Temple lighted, and watched, and fed the Lamps (Exod. 
xxvii. 20, 21; xxxiv. 9. Lev. xxiv. 2. 4), so Christ observes the 
Churches of Christendom, which He illumines with the light of 
His Word, and feeds with the oil of His Spirit, and trims with 
His discipline, and guards with His care, and examines with His 
eye, whether they burn clearly with the luminous flame of true 
doctrine, and whether the liquid oil of the Spirit is corrupted 
with human admixtures, and the light of the lamp is dimmed with 
heresy, superstition, or unbelief. 

— nal wepie(wopdvor] and girded around ai the breasts with 
a golden girdle. This also is a sacerdotal attribute, showing that 
the Son of Man is here presented as the High Priest of the 
Church. Compare the language of Josephus, Ant. iii. 7. 2, con- 
cerning the girdle of the High Priest of the Levitical Dispensa- 
tion; and see Welstein here. 
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14, 4 38 xepadrh, x.7.A.] and His head and His hair white as 
white wool. Here the same attributes are ascribed to Christ as 
are assigned to God by Daniel, vii. 9; x. 6. Cp. ve. 8. 

It is observed by S. Irenaeus (iv. 20. 11), that the imagery 
by which Christ is here described represents His two Natures and 
His Sacerdotal Office. The Hair, white like wool, shows the 
holiness and glory of His Divinity; His attire displays His Priest- 
hood ; His feet of chalco-libanum burning in a furnace represent 
His permanence, like the Bush in the Wilderness on fire, but not 
consumed (Exod. iii. 2); and the fire, adds Jreneus, may remind 
us of that conflagration with which He will execute Judgment at 
the end of the World. 

15. of wdé8es abrot Eno yarKxoA:Bdvy) and His feet like unto 
chalcolibanus. The etymology of the last word is doubtfal; but 
inasmuch as the language of the Apocalypse coincides in many 
respects with that of Hebrew Prophecy, it is probably equivalent 
to the shining brass, or molien brase or copper, glowing in a state 
of incandescence and fusion, in Dan. x. 6, and Ezek. i. 7. 13. 
And this is confirmed by Plin. N. H. zxxiv. 2. The word occura 
again, ii. 18. 

It is rendered aurichalcum, or orichalcum (see Cicero de 
Off. iii. 23. 12. Horat. Ars Poet. 202), by the Vulgate, and is 
said by Suidas to be the same as elecirum, which is a composite 
metal (Pin. N. H. ix. 65), made of gold and silver. See Winer, 
R. W. B. ii. pp. 88, 89, and it is rendered by some ‘“ brass from 
Libanus.” (Syr., Asthiop., Vatabl., Ebrard. 

Some learned expositors (Bochart, Grotius, Vitringa, Heng- 
stendberg, Trench) suppose that the word is compounded of yaAnbs 
and the Hebrew }3) (/aban), white; and that it signifies 
brass in a state of white heat. 

If a conjecture of this kind is admissible, and if A:8a»ds may 
be regarded as an adjective, a Greek root seems preferable to a 
Hebrew, and (as has been suggested by Schwartz, Monam. 
Ingen. iv. 283) it may perhaps come from AciBe, ligue (as cre- 
yards from oréye, w:Oayds from welGes, and A:yards from Acixe), 
and thus yaAxo-AiPayos may signify liquid or molten brass; and 
this would well suit the parallel places of the Old Testament and 
the context here, és éy xaulyy wervpmpdvo:, as heated in a furnace. 

Or, the word may be derived from yarxds, , and 
AlBayos, frankincense, and be a word similar to ypved-xpaces, 
and xpuvad-A:0os, and signify copper in a state of ignition, like 

incense when it is red-hot. Cp. Andreas and Wetst. here, 


and Salmas. ad Solin. p. 810. Simon is likened to Alfaveos, in- 


cense, Ecclus. i. 9. 

16. xal dx 7. orduaros] and going out of Hie mouth a sherp 
two-edged sword, the Word of God. Terfullien thus ex- 
pounds it (c. Marcion. iii. 14), ‘‘the Apostle St. John, in the 
Apocalypse, describes a sword coming forth from the mouth of 
God, with two edges and sharp at the point, which is the Word of 
God, sharpened with the two edges of the two Testaments—the 
Law and the Gospei.”’ 

The judicial, punitive Power of God's Holy Wonrp, as an 
instrament of His retributive Justice and indignation on the 
guilty, for their disobedience, is displayed in the Apocalypee in 
awful characters, see ii. 12. 16, and particularly xix. 15. 21. This 
attribute of God’s Word is carefully to be observed, as serving to 
explain some Visions in this Book which would otherwise be 
obscure, and particularly xi. 3—6. 

This imagery is also derived from the ancient Seri 
Isa. xi. 4; xlix. 2. Hos. vi. 5; and is adopted by St. Paul, Hebd. 
iv. 12. This sword of Christ is always called peugaia in the 
Apocalypse (i. 16; ii. 12. 16; xix. 15. 21), never pdya:pa, and 
perhaps this word may be chosen in order to express more clearly 
the ferror of the Lord (2 Cor. v. 11), and of His Word to those 
who disobey Him. 

17. «al xe] and He laid Hie right hand upon me, os the 
Angel did on Daniel, viii. 18; x. 10. 
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18. xa Exe ras wxrcis] and I hold the Keys of Death and of 
Hades. Christ holds the Keys of Death, both of natural and 
spiritual Death ; of natural Death, as He proved by raising the 
Dead, and by giving to His Apostles the power of raising the 
Dead, and by raising Himself from the Dead. See John v. 21. 

He holds also the Keys of Spiritual Death. He quickens 
fhe soul, dead in trespasses and sins, by His Word and Sacra- 
ments (see on John v. 25) ; and as the appointed Judge of Quick 
and Dead, He will condemn the wicked at the Last Day, to that 
spiritual death, which is called in the Apocalypse the Second 
Death. See xx. 6. 14; xxi. 8. “ For Hell itself is secunda 
mors, and is so termed by St. John.” Bp. Andrewes, ii. 194. 

He it is therefore ‘‘ that openeth, and no man shutteth ; and 
that shutteth, and no man openeth,” iii. 7. ; 

He has also the Keys of Hades—that is, of Yard, Scheol, 
the region of disembodied spirits (see on Luke xvi. 23, and 
Andreas here), distinguished from Hell, yéevva, or the Lake of 
Fire, which is the final abode of the reprobate (see xx. 10. 14, 15), 
and into which none are cast until the Day of Judgment. 

Therefore the word “A:3ns is not to be rendered Hell; we 
may adopt the word Hades, with Hammond and Bp. Wilson, 
pp. 700, 701, and others. See the notes in the American revised 
Version, pp. 86, 87, ed. 1854. 

Our Lord used this Key on the Cross when He admitted the 
soul of the Penitent into Paradise (Luke xxiii. 43), and He will 
use it at the Great Day, when He will unlock the gates of Hades, 
and will call forth the Spirits of all men, and re-unite every soul 
to its own body, which He will raise from the grave (John v. 
28); and summon all men in soul and body to His Judgment Seat, 
for their final doom of everlasting bliss or woe. 

Elz. places ro @avdrov before ro¥”A:8ov, but A, B, C place 
Tos Oaydrov first; and so all the best Editions. This is the order 
of the words in all the other passages in which they occur in this 
book, see v’. 8; xx. 18, 14, and with good reason, because Death 
is the inlet of the soul into Hades. 

19. nal & clos] and what they are. The word elo: here may 
signify what they mean; as is explained by what follows, “the 
seven stars are, i.e. they represent, the Angels of the Seven 
Churches; and the seven Lamps are, i.e. they represent, the 
Seven Churches.” This interpretation is mentioned by Arethas, 
and is adopted by Alcasar, Aretius, Launoi, Eichhorn, Herder, 
De Wette, Ewald, and others. 

St. John was not only admitted to see, and enabled to de- 
scribe, the mysteries of the Spiritual World and of Futurity, but 
he was also empowered to explain them. Compare xvii. 9. 12. 
15. 18, where the substantive verb ci: is used in this sense. 

At the same time, in favour of the other interpretation (which 
is adopted by A Lapide, Grotius, Vitringa, Bengel, Hengstenderg, 
Ebrard, Licke, Diisterd., and our Authorized Version), “ the 
things which are,” it may be observed, that things presen? are 
described in the Seven Epistles (chaps. ii. and iii.), and there 
seems to be a designed contrast between ‘‘ the things which are,”’ 
and “ the things which are about to come to pass,’’ by which it 
is intimated that the present and future condition of the Churches 
are alike open to the eye of Christ. 

20. ByyedAoi) Angels of the Seven Churches. Angels, that is, 
their Chief Pastors, Bishops. The word Angel, or Messenger, 
had been applied to the Ministers of God, by ancient Prophecy. 
Cp. Mal. ii. 7, where see S. Jerome; cp. Augustine, Ep. xliii., 
Epiphanius, Bede, and Aguinas here; Saravia, de Minist. Eccles. 
p- 29; and Ussher on the Original of Bishops, p. 53; and Bing- 
ham, Antiquities, book ii. cap. ii. sect. 10, who says, ‘‘ Hence, in 
after ages, Bishops were called Angele of the Churches.” See 
below on ii. 1, and Zrench here. 

— Avxvla:] The Seven Candlesticke—or rather Lampe—are 
Seven Churches. See on ev. 11, 12. 


The Seven Eristies to the Seven CourncuHes. 


Ca. IT. 1. rg dyyéAq] To the Angel of the Church that is in 
Ephesus, write. Christ commands 8t. John to write to the Seven 


Angels, as the Representatives of their several Churches, Thus 
Christ Himself recognizes that form of Church government in 
which one Person presides, as Chief Pastor, over a City and Dio- 
cese, such as that of Ephesus, which, as we know from Holy Scrip- 
ture, particularly from St. Paul’s address to the Ephesian Pres- 
byters at Miletus (Acts xx. 17), and from his two Epistles to 
Timothy, the Bishop of Ephesus, contained within it many Pres- 
byters. See above, the Introductory note on 1 Tim. iii., p. 433. 

Tertullian (adv. Marcion. iv. 5) designates these Angels as 
Bishops. ‘‘ Habemus Joannis alumnas Kcclesias; nam etai Apo- 
calypsin ejus Marcion respuit, ordo tamen Kpiscoporum ad 
originem recensitus in Joannem stabit auctorem.”” And Aug. ? 
(see above, p. 163) says here, ‘“‘ Angeli non debent hic intelligi 
nisi Episcopi, aut Preepositi Ecclesiarum.”’ 

In these Epistles of the Apocalypse, Christ often diames the 
Angels of the Churches (see ov. 6. 14. 20; iii. 2. 17), but He 
never blames them for being Angels; that is, for occupying the 
chief place in their respective churches; which He certainly 
would bave done, {f such a pre-eminence in His Church had not 
been in accordance with His Will. See Matt. xx. 26. Luke xxii. 
24—26. 

On the contrary, Christ recognizes the Angele as the Heads 
and organs of their several Churches; and sends His Epistles to 
the several Churches, through fhem. He recognizes the Seven 
Angels aa the official Representatives of the Seven Churches. 

Besides,—what is very worthy of remark,—in the original 
Greek the various epithets (dead, hot, cold, poor, rich, blind, 
naked, and the like) which Christ uses in these two chapters to 
characterize the qualities and condition of these several Churches, 
do not agree in gender with the feminine word ’ExxAnola, Church ; 
but they agree with the masculine word “AyyeAos, Angel. They 
are all masculine; not one of them is feminine. The address to 
the Churches is personal to their several Angele. As Primasiue 
expresses it, “‘unam facit Angeli Ecclesieque personam.” He 


| identifies him with it. The Bishop is regarded as ‘ Persons 


Ecclesiee ’’ by the Chief Shepherd and Bishop of Souls (1 Pet. 
ii. 5). The Great Head of the Church lays on the Angels the 
failings of their Churches; and thereby He not only makes a 
practical recognition of Episcopal Authority, but also teaches a 
solemn lesson of Episcopal Responsibility. 

This Scripture also supplies a sacred precedent, and divine 
direction, as to the size of Dioceses, and number of Bishops. The 
territory, in which these Seven Churches were situated, was not 
much larger in extent than that of some single modern Dioceses; 
and each great City had its Bishop (see i. 4). The practical 
application of this sacred precedent to our own Church and 
Country at this time deserves serious consideration. 

— rijs dv "Edécg exxaAnolas] of the Church in Epheams. He 
does not say “to the Angel of Ephesus," but to the Angel of the 
Church in Ephesus. Observe this title and style, which is em- 
ployed by Christ in a// His addresses to the Seven Angels of the 
Seven Churches. The Texts in v. 8, and in iii. 14, which seemed 
to offer exceptions to this rule, have been now restored from the 
best MSS. 

This mode of address ought to regulate the language to be 
used by Christians toward Chief Pastors, and Cities, like those of 
Ephesus, Smyrna, &c. in the age of St. John, where the Civil 
Authorities are not yet Christian. 

Accordingly, in the primitive writings of Apostolic men, the 
Church in a City is described as rapo:xovca, that is, as sojourning 
in that City. Thus S. Clement (Ep. i.) says, ‘‘ The Church of 
God that dwelleth at Rome "’ (4 rapoixotca ‘Péyny), to the Church 
of God that dwelleth at Corinth (77 wapoixotocy Képivfov). Com- 
pare the language of St. John’s scholar, S. Ignatius, at the com- 
mencement of his Epistles, e.g. ad Ephes.: ‘To the Church that is 
in Ephesus,”’ (ad Tralles) ‘to the holy Church that is in Tyalles.”’ 

The spiritual authority of Bishops flows from Christ alone. 
They are Chief Pastors of Hie Church, by virtue of their conse- 
cration to the Episcopal Office instituted by Him. But territorial 
titles are derived from God through the Power to which He has 
assigned dominion in this say in which ‘‘He determines the 
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bounds of habitation ”’ (Acts xvii. 26). And when the Powers of 
this world become Christian, they exercise authority, in assigning 
the territorial limits within which the spiritual power, which is of 
divine origin and institution, is to be exercised. And when this 
is done, then the Bishop of the Church in the City becomes the 
Bishop of the City in which the Church is. 
us, after the Empire became Christian, the Bishop of the 
Church in Ephesus became the Bishop of Ephesus, and he is so 
styled by Historians, Civil and Ecclesiastical. See Hooker, VIII. 
vii. Abp. Bramhall, i. p. 272. Bp. Sanderson, v. p. 157, and 
other authorities, quoted in Theophilus Anglicanus, pt. i. ch. xii. 
and pt. ii. ch. iii. 
— év’Egéoy] in Ephesus: the Metropolis of Asia (Acts ii. 9), 
and specially connected with St. John. See Introduction to his 
Gospel above, pp. 266, 267, and Rev. i. 11. 

— Tdde Adye:] these things saith. 

In proof of the exact symmetry and marvellous accuracy 
with which this divine book is written, it may be observed, that 

(1) Each of the Seven Epistles is introduced with these 
words, “‘ Jo the Church—wrile; These things saith ;’’ and then 
a special title of Cunist is introduced, suitable to the particular 
condition of the Church which is addressed in that particular 
Epistle. 

r (2) Each of the Seven Epistles then proceeds to proclaim 
the Divine Omniscience of Cunist, and His ever-watchful obser- 
vation of what is done in the Church. “J know thy works.” 
See here, v. 2. 9. 13. 19; iii. 1. 8. 15. 

(3) Each of the Seven Epistles contains the words, “‘ He 
that hath an ear, let him hear what the Spirit saith unto the 
Churches ;’’ marking the importance of the message; and that 
though it is addressed to one Church, it is designed for ali: vv. 7. 
11. 17. 29; iii. 6. 13. 22. 

(4) The Seven Epistles are divided into two Parts, by th 
interweaving of two phrases in a remarkable manner ; 

The phrase concerning him “ ¢hat overcometh,”’ is placed 
frat in the first three Epistles, and is placed last in the last four 
Epistles; and the phrase “ He that hath an ear, let him hear 
what the Spirit saith unto the Churches,’’ is placed first in the 
Jiret three Epistles, and is placed last in the last four. : 

(5) All the Epistles contain some special warning or pro- 
mise from Christ; and that warning or promise is appropriately 
adapted and adjusted to the attribute under which He presents 
Himself to each Church in succession. It is also accommodated to 
the special difficulties and dangers which have been overcome, or 
are to be overcome by that particular Church. Their respective 
adaptations to the attributes of Christ Himself may be seen as 
follows in one view. 

(1) To Ephesus. Thus saith He that walketh amid the seven 
golden Lamps (v. 1), Repent, or I will remove thy Lamp (v. 5). 


‘blessedness of Christ’s promises to the several Churches. 


(2) To Smyrna. Thus saith the First and the Last who 
became dead, and rose again to /ife (v. 8), Be thou faithful unto 
death, and I will give thee the crown of life (v. 10). 

(3) To Pergamus. Thus saith He that hath the sharp two- 
edged sword (v. 12), Repent, or I will fight against thee with 
the sword of My mouth (v. 16). 

(4) To Thyatira. Thus saith the Son of God, Who hath 

is eyes like unto a flame of fire, and His feet like fine brass 
(v. 18), All shall snow that I am He that searcheth reine and 
hearts (v. 23); that which ye have hold fast till I come (0. 25). 

(5) To Sardie. Thus saith He that hath the Seven Spirits 
of God, and the Seven Stars (iii. 1), that is, Who governs the 
Angels in the Church in heaven, and upon the earth (see i. 4. 20), 
He that overcometh J will confess hie name in the presence of 
My Father and of His Angels (iii. 5). 

(6) To Philadelphia. Thus saith He that hath the key of 
David, Who openeth and no one shutteth (iii. 7), I have set before 
thee a door opened which no man can shut (iii. 8). 

(7) To Laodicea. Thus saith the Amen, the faithful and 
true Witness (v. 14); and this Epistle contains a rebuke for lack 
of faithfulness and zeal in witnessing to the Faith: Because thou 
art neither cold nor hot I will vomit thee out of My mouth 


v. 16). 

( There is, also, a gradual scale of ascent in the dignity and 
See 
below, on ov. 7. 

Such are some of the evidences of harmonious symmetry and 
elaborate accuracy in the composition of the Apocalypse. 

S. Jerome well says (ad Paulin. Ep. 50), that the Apocalypse 
‘‘ has as many mysteries as words,—in verbis singulis multiplices 
latent intelligentie.”” And Heary More observes (v. 15), “' that 
there never was a book penned with that artifice as this of the 
Apocalypse, as if every word were weighed in a balance before it 
was set down.” These remarkable specimens of careful com- 
position in its earlier chapters may have been designed to remind 
the reader, that every sentence of it is pregnant with meaning, 
and that in order to understand its Visions, the best method is to 
examine diligently every word of the Apocalypse. 

— & xparay] He that holdeth the seven stars in His hand, 
who walketh in the midst of the seven golden Lamps. In the 
foregoing note it was observed, that each of the Seven Epistles is 
introduced with a recital of a particular title of Christ which has 
a special reference to the condition of the Church to which the 
Epistle is sent, and the warnings which it needs. 

These several titles and their respective relations to the 
several Churches, will be here exhibited synoptically in one 
tabular view, which may help to bring out these points more 
clearly, and to keep them before the eye of the reader ; 


Ch. II. 
To Ephesus. 


1. Unio the an- 
ges of the church 
tn Ephesus write ; 
These things saith 
he that holdcth the 
seven starsin his 
right hand, who 
walketh in the 
midet of the seven 
golden lamps ; 2.I 
know thy works, 
and thy labour, 
and thy patience, 
and how thou 
canst not bear 
them which are 
evil: and thou 
hast tried them 
which say they 
are apostles, and 
are not, and hast 
found them liars: 
3 And hast pa- 
tlence, and hast 
borne for my 
name’s sake, and 
hast not fainted. 
4 Nevertheless I 
have thie against 
thee, that thou 
hast left thy first 
love. 5 Remem- 
ber therefore 
from whence 
thou art fallen, 
and repent, and 
do thy first works; 


Ch. II. 
To Smyraa. 


8 And unto the 
anget of the 
church in Smyr- 
na write; These 
things saith the 
first and the last, 
which was dead, 
and is alive; 91 
know thy works, 
and tribulation, 
and poverty, (but 
thou art rich) and 
the blasphemy 
which thou bear- 
est from them 
which say they 
are Jews, and are 
not, but the syna- 
gogue of Satan. 
10 Fear not those 
things which 
thou shalt suffer: 
behold, now the 
devil will cast 
some of you into 
prison that ye 
may be tried; and 
ye shall have 
tribulation ten 
days: be thou 
faithful tento 
death, and I will 
give thee _ the 
crown of life. 


Ch. IT. 
To Pergamos. 


12 And to the angel 
of the church in Per- 
gamos write; These 
things satth he which 
hath the sharp sword 
with two edges; 13 I 
know thy works, and 
where thou dwellest, 
even where Satan’s 
seat is: and thou 
holdest fast my name, 
and hast not denied 
my faith, in those 
days when Antipas 
toas, my faithful mar- 
tyr, who was slain 
among you, where 
Satan dwelleth. 14 
But I have a few 
things against thee, 
because thou hast 
there some that hold 
the doctrine of Ba- 
laam, who taught Ba- 
lac to cast a stum- 
bling-block before the 
children of Israel, to 
eat things sacrificed 
unto idols, and to 
commit fornication. 
15 So thou also hast 
some that hold the 
doctrine of the Nico- 
laitans, in like man- 
ner. 16 Repent there- 
fore; or else I will 
come unto thee quick- 


The Seven Epistles. 


Ch. IT. 
To Thyatira. 


18 And unto the angel 
of the church in Thyatira 
write; These things saith 
the Son of God, who hath 
hie eyes like unto a fame 
of fire, and his feet are 
like fine brass; 19 I know 
thy works, and charity, 
and service, and faith, 
and thy patience, and I 
know thy last works to 
be more than “ first. 
20 Notwithstanding I 
have a few things against 
thee, because thou suffer- 
est thy wife Jezebel, which 
calleth herself a prophet- 
ess ; and she teacheth and 
seduceth my servants to 
commit fornication, and 
to eat things sacrificed 
unto idols. 21 And I gave 
her space to repent: and 
she will not repent of her 
fornication 22 Behold, I 
cas$ her into a bed, and 
them that commit adul- 
tery with her into great 
tribulation, except they 
repent of their deeds. 
28 And I will kill her 
children with death; and 
ali the churches shall 
know that J om he which 
searcheth reins and hearts: 
and I will give unto every 
one of you according to 


Ch. III. 
To Sardis. 


1 And unto the 
angele of the 
church in Sardis 
worile ; These 
things satth he 
that hath the 
seven Spirtte of 
God, and tke 
seven stare; J 
know thy worke, 
that thou hast a 
name to live, and 
thou art dead. 
2 Be watchful 
and strengthen 
the things which 
remain, that were 
ready to die: for 
I have not found 
thy works perfect 
before my God. 
8 Remember 
therefore how 
thou hast receiv- 
ed and heard, and 
keep, and repe:.t. 
If therefore thou 
shalt not watch, 
I will come on 
thee as a thief, 
and thou shalt 
not know what 
hour I will come 
upon thee. 4 But 
thou hast a few 
names in Sardis 
which have not 


Ch. II. 
To PhitadelpAta. 


7 And to the angel 
of the church in PaAti- 
adelphia write; These 
thinga saith he that is 
holy, ke that ts trve, 
he that hath ihe key 
of David, he that 

encih, and no man 
shutteth; and shut- 
teth, and no man 
opencth; 8 I know 
thy works: behold, I 
have set before thee 
a door opened, which 
no man can shut: for 
thou hast a little 
strength, and hast 
kept my word, and 
bast not denied my 
name. 9 Behold, I 
will make them of 
the synagogue of 
Satan, which say 
they are Jewr, and 
are not, but do lie; 
behold, I will make 
them to come and 
worship before thy 
feet, and to know 
that I have loved 
thee. 10 Because 
thou hast kept the 
word of my patience, 
I also will keep thee 
from the hour of 
rie igre which 
shal] come upon_all 


Ch. ITI. 
To Laodices. 


14 And ento tke 
angel of the church in 
Laodicea write; These 
things satih the Amen, 
the faithful and true 
witness, the beginning 
of the creation of 
God; 15 I know thy 
works, that thou art 
neither cold nor hot: 
I would thou wert 
cold or hot. 16 So 
then because thou 
art lukewarm, end 
neither cold t.or hot, 
I will dpue thee out 
ofmy mouth. t7 Be- 
cause thou sayest, I 
am rich, and increas- 
ed with goods, and 
have need of nothing, 
and knowest not that 
thou art the «retched 
one, and the miser- 
able, and ry, and 
blind, and naked, 
18 I counsel thee to 
buy of me gold tried 
in the fre, that thou 
mayest be rich; aid 
white raiment, that 
thou mayest be «lotb- 
ed, an thai te 
shame of thy naked- 
ness do not appear; 
and to anoint thine 
eyee with eyesalve, 
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your works. 24 But unto 
you I say, that is, unto 
the rest in Thyatira, as 
many as have not this 
doctrine, and which have 
not known the depths of 
Satan, as they say, I cast 
not upon you any other 
25 But that 
which ye have hold fass 


26 And he that over- 
cometh, and keepeth my 
works unto the end, to him 
wili I give power over the 
nations: 27 And he shall 
rule them with a rod of 
fron, as the vessels of a 
potter are broken to shi- 
vers: even as I received 
28 And I 
will give him the morning 


To Ephesus. To Smyrna. To Pergames. To Thyatira. 
orelse I will come ty. and will fAght 
unto thee quick- againat them with the 
ly, and will re- sword of sy mouth, 
more thy lamp 
out of his place, 
except thou re- 
pent. 6 But this 
thou hast, that 
thou hatest the burden. 
deeds of the Ni- 
colaitans, which tidd I am come. 
I also hate. 

7 He thathath 11 Hethathath 17 He that hath an 
an ear, let him an car, Ict him ear, let him hear what 
hear what ithe hear what the the Spirit saith unto 
Spirit eatth unto Spirits saith unto the churches ; 
the churches ; the churches ; 

of my Father. 
star. 
To him thai He that over- To him that over- 


overcometh will I 

give to eat of the 

tree of life, which 

tein the midst of 

the paradise of 
God. 


cometh shali not 
be hurt of the 
second death. 


cometh wili I give of 
the hidden manna, 
and will give him a 
white stone, and on 
the stone a new name 
written, which no man 


29 He that Acth an ear, 
the 
the 


let him hear what 
Spirit saith unto 
churches. 


To Sardis. 


defiled their gar- 
ments; and they 
shall walk with 
me in white; for 
they are worthy. 


5 He that over- 
cometh, the same 
shali be clothed 
tn white raiment ; 
and I will not blot 
out his name out 
of the book of life, 
but I will confess 
his name before 
my Father, and 
before his angeis. 


6 He that hath 
an ear, let him 
hear what the 
Spirit satth unto 

@ churches 


To Philadelphia. 


the world, 
them that dwell upon 
theearth. 11 Behold, 
I come quickly: hold 
that fast which thou 
hast, that no man 
take thy crown. 


12 Him that over- 
cometh will I make 
a pillar in the temple 
of my God, and he 
shall go no more out: 
and I will write upon 
him the name of my 
God, and the name 
of the city of my God, 
which is the new Je- 
rusalem, which com- 
eth down out of hea- 
ven from my God: 
and my new name. 

13 He that hath an 
ear, let him hear what 
the Spirt? saith unto 
the churches. 


to try 


6 ©? Adda ec ver. 15. 


To Lacdicea. 


that thou mayest see. 
19 As many as I love, 
I revuke and chas- 
ten: be zealous there 
fore, and _ repent. 
20 Behold, I stand at 
the door, and knock: 
if any man hear my 
voice, and open the 
door, I will come in 
to him and will sup 
with him, and he 
with me. 

21 To him that 
overcometh will I 
grant to sti with me 
in my throne, even as 
I also overcame, and 
am set down with my 
Father in his throne. 


22 He that hath an 
ear, let him hear what 
the Spirit saith unto 
the churches. 


my 
knoweth saving he that 


receiveth it. 


2. rd» xowdy cov] thy labour—active energy: see | Thess. ii. 
9, and he adds— 

— xal thy broporhy cov] and thy patience,—a lesson to 
Pastors and Churches. The Angel is praised use he unites 
active toil (xéwrov) with patient endurance; and because he 
exercises godly discipline in the correction of errors, and yet 
practises Christian forbearance towards the erring. See v. 4. 
Cp. 1 Thess. v. 14. Gal. vi. 2, and here, on v. 1. 

— nal éwelpacas] and thou didst try (cp. 2 Cor. xiii. 5) them 
who call themselves Apostles and are not. Cp. 2 Cor. xi. 13. 
St. Paul had predicted the rise of false teachers among the Pastors 
of Ephesus ( Acts xx. 30), and had warned the Ephesian Presbyters 
against them. And St. John, who warns his hearers /o try the 
Spirits (1 John iv. 1), had condemned an Asiatic Presbyter for 
personating the Apostle St. Paul, by a writing published in his 
name. Tertullian, de Bapt. 17. S. Jerome, Scr. Eccl. 7. 

The word efya: after droordAovs is not in N, norin A, C. 

3. xal dw. £.] N adds here wad OAlwes wdoas, a remarkable 
reading. 

— nal éBdoracas] and thou didst bear them, and hast 
patience. ‘‘ Bear ye (Baord{ere) one another’s burdens,” says 
St. Paul (Gal. vi. 2, see note); and ‘ Bear (Bdora(e) all men 
(writes one Apostolic Bishop and disciple of St. John to another), 
as the Lord beareth thee, forbear all in love; bear (Bdora(e) the 
infirmities of all, as a complete athlete; the more the pain, the 
more the gain;” Sxou wAelwy x/ros, shdov xéodos. 8. Ignatius, 
Epist. to 8. Polycarp, chap. i. 

— obx éxorlacas] and thou didst not faint. This is the 
reading of N and B and namerous Cursives; A, C have ov 
xexomlaxes. The sense is, ‘‘ Novi laborem tuum; non tamen 
laboras’’ (Bengel). Thou toilest, but dost not feel the toil; such 
is thy patience. 

4. thy dydany cou rhy xpérny dpijxas) thou hast left thy fret 
love; ‘the kindness of thy youth, the love of thy espousals ’’ (Jer. 
ii. 2). The Church is addressed as a Bride (2 Cor. xi. 2. Cp. 
below, iii. 20, 21), and she is reproved for having abated the 
fervour of het early love to God, and to man in God (see 1 John 
iv. 7); that love, which she had shown by patience and long- 
suffering for His name’s sake, toward weak brethren. See 
S. Augustine, Epist. 41, vol. ii. p. 146. 


This expression bespeaks a later date for the Apocalypse 
than the age of Nero, and confirms the ancient opinion that it 


was written in the time of Domitian. See Introduction. 


5. weraydnooy] repent. From such as these the 
Ancient Fathers contended for the efficacy of Repentance after 
deadly sin, against the Novatians and others. See S&S. Cyprian, 
Epist. 52, and S. Jerome (contra Lucif. tom. iv. p. 304), who 
says, ‘The Angel of Ephesus is charged (in the Apocalypse) with 
having left his first love: the Angel of Pergamus is censured for 
eating things offered to idols: the Angel of Thyatira is blamed 
for suffering a Jezebel to teach. And yet Christ calls all these 
to repentance ; which He would not have done, if He would not 
pardon them when penitent.’’ Cp. note above, on Acts viii. 22 
Heb. iv. 5. 

— taxé] Not in A, C, but in B. 

— xivhow thy dAvxvlav] I will remove thy candlestick ; or 
rather thy Lamp. See i. 12, and Introduction, p. 153. However, 
in consequence of the common use of the word candlestick as a 
translation of the Apocalyptic Avy»la, we can hardly refrain from 
adopting it. The reader will recollect its meaning. 

I will remove thy Candlestick. A remarkable expression, 
probably derived from the removal of the seven-branched Lamp 
from the Temple of Jerusalem, at the taking of the City by the 
Roman Conqueror, who carried it in triumphal procession to 
Rome; where it may still be seen at this day, engraved on 
Fi Arch of Titus, amid other trophies of his victory over the 

ews. 

I will remove thy Candlestick. This warning declares an 
important doctrinal truth. Any particular candlestick may be 
removed ; that is, any one Church may fail, even though it have 
been founded by Apostles themselves, and be under their rule. 
But the light of the whole Catholie Church will never be extinct, 
because Christ, Who is the Light of the World, is ever walking 
in the midst of the Candlesticks, and has promised to be with 
His Church always, even to the end of the world (Matt. xxviii. 
20), and to send the Holy Ghost to abide with her for ever 
(John xiv. 16; xvi. 13), and He has said that the “‘ Gates of Hell 
shall not prevail against His Church’ (Matt. xvi. 18); and 
she is called by St. Paul “the pillar and ground of the truth.” 
See 1 Tim. iii. 15. 

Hence also we may infer, that though it cannot be said 
@ priori that any Church will never err, and though it cannot 
be said that any man, or set of men in the Church, met in a 
Council or Synod, are infallible and will not err, yet we may say, 
and must say, that those doctrines which have been received as 
agreeable to God's Word by the consent of the body of Christ) or 
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f vv. 2, 13, 1 


Church Univereal,—such as are the doctrines contained in the 
Creeds,—are not erroneous, but true, and are most surely to be 
believed. See above, on Acts xv. 7. 

Further, we may hence conclude, that whatever doctrine may 
be shown to have been unknown fo, or opposed by, the Churches 
of Christendom in the first ages of Christianity, is not true, but 
JSaise; and is not to be imposed upon any one as an article of 
Faith. See above, Gal. i. 8,9. Jude 3. 

6. wiceis ra Epya tay Nixodairay] thou hatest the works of 
the Nicolaitans, which I also hate. Cp. ii. 15. The Nicolaitans 
are described by S. Irenaeus (i. 26), the scholar of Polycarp, the 
disciple of 8t. John, as deriving their name from Nicolas, one of 
the seven Deacons (Acts vi. 5), and as living in a dissolute and 
licentious state, ‘“‘ nullam differentiam esse docentes in moechando 
et idolothyton edere;” and by 8. Hippolytus, the scholar of 
Treneeus, in his recently discovered treatise, Refut. heres. p. 259, 
ed. Miller. Both these authors refer to the Apocalypse. The 
Nicolaitans are also described by S. Clement (Strom. ii. 20, and 
iii. 4); by Victorinus here, 8. Hieron. (c. Lucif. c. 43), and &. 
Epiphan. (her. 25), S. Augustin. (heer. § 5); Andreas here, and 
p. 209 in Caten&. 

S. Clement, however, with some others of the Fathers, denies 
that Nicolas himself was responsible for their tenets and prac- 
tices. Cp. Ittig, de Heeresiarchis, cap. ix. p. 87. Tillemont, 
Mémoires, ii. p.19. Oekler, Corpus Heres. p.37. Dr. Burton’s 
Bampton Lectures, pp. 152—155. 

The Nicolaitans did indeed teach some of the doctrines of 
Balaam (ii. 14), but there seems no reason to believe that their 
name is derived from NixdAaos, a Greek form of Balaam, Hebrew 
or’, Bileam = absorbens populum, or victor populi = Nixé-Aaos, 
as is supposed by eome, e. g. Cocceius (apud Iitig, p. 92), Her- 
mann, Vitringa, Wetstein, Eichhorn, in Rev. i. p. 74; Rosen- 
miller, Rev. ii.6; Herder, and others. See Diisterdieck, p. 141. 
Gteseler, Church Hist. i. 1, § 29. . 

The divine declaration, ‘‘ which I also hate,”’ is a warning 
from Christ that He marks what is done in the Churches; He 
knows their works, see on v. 1, and will deal with them accord- 
ingly. 

Observe, Christ praises the Angel for hating the works (not 
the persons of these heretics). True Christian Charity ‘‘amat 
errantes, odit errores.”? Even the ancient heathen poet could 
say, ‘‘ Pacem cam hominibus, bellum cum vitiis habe,” (Publ. 
Syr.) 

7. rats éxxAnolas] to the Churches. This sentence, repeated 
seven limes (see v. 1), proclaims that what the Spirit says here to 
any one Church, is said by Him to ali the Churches of the 
world. See on v. 1, p. 172. 

— T¢ wixeyti] to kim that overcometh. Another phrase 
repeated seven times : declaring that every Church will be assaulted 
by enemies, and will be tried by difficulties and dangers, and must 
therefore watch and pray: and have its eye fixed on Him Who is 
represented in the Apocalypse, going forth as a conqueror, “‘ over- 
coming and to overcome ’’ (vi. 2), and Who enables His soldiers 
to overcome (xii. 11), and will reward all who overcome (ii. 7. 11. 
17. 26; iii. 5. 12. 21); see the tabular view of the Epistles, 
p. 172. 

— TH vinwyrs Shaw avtg] To him that overcometh, I will 
grant to him to eat of the tree of life, which ia in the Paradise 
of my God. The addition of the pronoun airg¢ after the dative 
viccoyrt, gives emphasis to the sentence. Cp. below, ». 17, and 
note on Matt. iii. 12, and ] Pet. ii. 24. 

ve pou is in B and in many Versions and Cursives; not 
in A, C. 

The language and imagery is from Genesis, ii. 9; iii. 22. 
Cp. Ezek. xxviii. 13. Christ the Second Adam promises more 
to his children than was given to the first Adam. By the eating 
of the one tree ({Aoy = yy, Gen. ii. 9), which was in the midst 
of the garden, Adam lost the benefit and delight of the other tree 
—the tree of life. But Christ by dying on the tree (Acts v. 30; 
x. 39. Gal. iii. 13. 1 Pet. ii. 24) has delivered mankind from the 
penalty entailed upon them by the eating of the one, and has 
given them the promise of a joyful fruition of the other. 


Observe the adaptation of the reward to the work done. 
If thou resistest the temptation to gratify the carnal appetite, 
which indulgence leads to death (Rom. viii. 6. 13), and to eat of 
dainties offered to idols, and so overcomest the Tempter, I will 
give to thee to eat of the tree of life. 

There is a gradual scale of ascent in the dignity and blessed- 
ness of the promises made by Christ in these seven Epistles to 
them thai overcome. 

They may conveniently be placed here together before the 
eye * the reader. Cp. above on »v. J, and the tabular view, pp. 
172, 173. 

(1) The first step in the heavenly ladder is here in the first 
Epistle ; I will give him to eat of the Tree of Life, which is in 
the Paradise of My God. 

Paradise is the abode of the departed Spirits of the righteous 
(see on Luke xriii. 43, and on 2 Cor. xii. 4). And the first pro- 
mise is to the soud of him that overcometh; his soul on ite disso- 
lution from the body will be admitted into Paradise by Him Who 
has the Key of Hades, and will feed on the Tree of Life in the 
midst of the spiritusl Eden or Garden of delight. 

(2) The second promise in the second Epistle (ve. 11) to him 
that overcometh, relates to his body as well as his eoud. He shall 
not be hurt by the second death. He shall be safe from that 
death—that everlasting death—to which the wicked will be con- 
demned at the final Judgment, both én body and soul, in hell. 
ree above, i. 18, and Matt. x. 28. Luke xii. 4; and below, xz. 

4; xxi, 8. 

(3) The third Epistle offers a higher degree of bliss to him 
that overcometh. I will give to him, says Christ, of the hidden 
manna, and a whife stone, and on the sfone a new name, which 
no man knoweth saving he that receiveth it (v. 17). 

Here is a promise of intimate union with Christ, perfect 
remission of all guilt of sin, and of admission to the citizenship 
and joys of the heavenly Jerusalem—the everlasting abode of 
saints in glory; and to the fountain of the consummation of 
bliss, both in body and soul, for evermore. See on v. 17. 

(4) The fourth Epistle offers a promise of still higher honour. 
He that overcometh and keepeth my works unto the end, to him 
will I give authority over the nations, and he shall rude them with 
a rod of iron ; and I will give him the morning ster (v. 28). Here 
is a pledge of glorious pre-eminence. See the note there, and 
above on Matt. x. 15. Luke xix. 17. 2 Cor. ix. 6. 

(5) The fifth Epistle rises still higher. He that overcomets 
shall be clothed in white raiment, like the shining raiment of 
Christ Himself at the Transfiguration (Matt. xvii. 2. Mark ix. 3. 
Luke ix. 29), and like the bright raiment of the Angels (Mark 
xvi. 5. John xx. 12. Acts i. 10), and Iwill not blot out Ais name 
out of the book of life ; I will confess his name before my Father, 
and before His Angele: he shall receive honour from Him Whose 
name is above every name. (Phil. ii. 9.) 

(6) Thesixth Epistle declares the everlasting state of felicity 
and glory of him that overcometh. I will make him to be a 
Pillar in the Temple of my God, and he shall go no more oud. 
His happiness and honour shall be asaured for Eternity, it shall 
stand fast as long as the heavenly Temple endureth in the New 
Jerusalem (iii. 12). He shall not only a new name, bet I 
will write upon him the Name of My God, and the Name of the 
City of my God, and My own new Name. 

(7) The seventh Epistle contains the consummation of all, 
enthronization in glory with Christ. To him theft overcometh 
will I grant to sit with Me tn My Throne, even as J also overcame 
and sate down with My Father in His Throne (iii. 21). 

8. rE dyyéAg—Zpdiprn] to the Angel of the Church that wu 
in Smyrna: perhaps 8. Polycarp, the disciple of St. John, and 
martyr. See above, i. 11, and below, »v. 10. 

9. wAodcwws ef] thou art rick, in faith and good works. See 
James ii. 5. Cp. Matt. vi. 20. Luke xii. 21, and below, iii. 18. 

— thy BAraconulay ex 7. A.) the blasphemy which thou en- 
durest from those wha call themselves Jews, and are not, bul a 
synagogue of Satan. 

The preposition éx, which is omitted by Kiz., has becn 
rightly restored from A, B, C, and is important to the sense. 


REVELATION II. 10—14. 
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This reference to the Jews in the Epistle to Smyrna is illus- 
trated by the ancient Epistle of the Church of Smyrna, describ- 
ing the Martyrdom of the Bishop of Smyrna, Polycarp, St. John’s 
own disciple, who may have been the Ange! to whom this Apo- 
calyptic Epistle is addressed. See the authorities in Jacobson, 
Patr. Apost. i. p. Ivi. According to Bp. Pearson’e calculations, 
8. Polycarp suffered martyrdom a.p. 147, and he declared in his 
address to the Proconsul that he had been a Christian for 86 
years. See there cap. 9, p. 606, and the note of Abp. Ussher; 
and Ribera, Alcasar, Corn. 4 Lapide, and Hengstenberg here. 

The ancient Smyrnzan Epistle just noticed relates, that the 
Jews were specially eager in hastening the death of Polycarp, by 
collecting wood for his martyrdom by fire (Martyr. Polyc. § 19, 
p- 617, ed. Jacobson), and even after he had been burnt, the Jews 
tried to hinder the Christians from gathering up his remains for 
burial (Ibid. c. 17, 18, pp. 630, 631). 

On the phrase ‘‘ who call themselves Jewe, but are not Jews, 
but a synagogue of Satan,” cp. below, iii. 7. 9. 12; and Andreas 
here, who says well that a Jew, according to the etymology of 
the name (from ]\0, /audavit), is properly one who confesses 
and praises the true God. (Cp. Gen. xxix. 35.) True Jews are 
they who believe in Chrisé ; and, therefore, they who do not con- 
fess Him, are not worthy to be called Jews, but by their blas- 
pony against Him they prove themselves to be s Synagogue of 

alan. 

10. uh poBov) fear not; so A, B, C, but N has undey ¢., fear 
nothing, and so most Cursives. 

— 8%] already—an important word; omitted by Eilz., but 
restored from the best MSS., and preparing the Church for im- 
pending persecution. 

— médrAu: Barely b AidBodros ef dSudy els pudachy] the Devil 
ts about to cast some of you into prison, that ye may be tried. 
Thus Christ declares that the instigator of the persecutions against 
His Church is the Devil, the false accuser. Compare above on 
1 Pet. v. 8, and below on vi. 3,4. And it is observable that the 
aforesaid Epistle of the Smyrnsean Church, describing the mar- 
tyrdom of their Bishop, 8. Polycarp, appears to have treasured up 
this language, addressed to itself by Christ. It thus speaks 
(c. 3); “The Devil devised many things against them (the 
Martyrs), but, thanks be to God, did not prevail over them all :"’ 
a sentence which shows that he did prevail over some, and illus- 
trates the language of the Apocalypse here, and declares the for- 
titude of those who overcame him. 

— OAtpw ijpepoy Béea] a persecution of ten days. B has 
nuépas. Some ancient Expositora suppose that the phrase é/en 
days is used here as a symbolical formula denoting “a few 
days,” a “ little while.” S800 Arethae here; and this mode of 
speech seems to be authorized by Hebrew use, see Gen. xxiv. 55. 
Num. xi. 19. Dan. i. 12. 14, and Welstein, note, p. 755, who 
quotes Terent. Heautont. v. 1. 36, ‘‘ decem dierum vix mihi est 
familia.” 

Perhaps, however, the prediction may be interpreted literally. 
In the Asiatic Cities, such as Smyrna, Persecutions often broke 
out at particular seasons, especially at the celebration of the 
Heathen Games. Such was the persecution at Smyrna, in which 
Polycarp suffered, which was prolonged beyond the days appointed 
for the games ; and perhaps it raged for ten days. See Martyr. 
Polycarp. c. 12; comp. c. 3. 

— ylvov mordés}] Become thou faithful unto death, and I will 
give thee the crown of life. He says ylvou, become, use He 
is speaking of something fature; and new measures of faith will 
be requisite to encounter the coming trial. ‘‘ Polycarp by his 
patience,” says the Epistle of the Church of Smyrna, c. 19, p. 
632, “overcame the unrighteous ruler, and received the crown of 
Immortality.”’ 

_ These and other particulars in that Epistle (see last note but 


25. 1. & 81, 16. 


one) show that the Apocalypse was known to the Church of 
Smyrna, and that the language addressed to it by Christ com- 
forted it in persecution ; and if we had other similar letters from 
the other seven Churches of Asia, we should probably see similar 
evidence in them. Evidence which is extant in another case may 
be seen below, iii. 8. 

— Toy ordpavoy rijs (wijs] the crown of life. Cp. 2 Tim. ii. 
5; iv. 7, 8 1 Cor. ix. 24, 25. Phil. fii. 14; below, iii. 11. 

11. rot Oavdrov rot Beurépov] the second death, everlasting 
misery both of body and soul in hell (Victorinus). See above 
on i. 18 This term, the second death, was used by Hebrew 
writers, describing the woe of the wicked in the world to come. 
See the Rabbinical authorities cited by Welstein, p. 756, and 
below, xx. 6. 

The promise here is, that though their bodies may be killed 
by violence, yet they will not be hurt by ¢Aaf death which is really 
death (Matt. x. 28); but by being faithful unto desth, they will 
by death gain a crown of life. 

13. dv Tlepyduy] at Pergamum. Seei. 11. 

18. wot xarouweis, Bxov 5 Opdvos ro arava] where thou 
dwellest, namely, where the throne of Satan ie. On the con- 
struction, seo Winer, § 65, p. 539. Thus Christ declares Idolatry 
to be a work of Satan. Pergamum was noted for its idol-worship 
(Andreas), particularly for the worship of Aesculapius, whose 
emblem the serpent was, and who is so represented on the coins 
of Pergamum, and is called ‘‘ Pergameus Deus.” Martial, ix. 
17. Cp. Tacit. Ann. iii. 63. See Wetstein, p. 756. Pergamum 
bad become the property of Rome by bequest from its childless 
king, Attalus. Hor., 1 Od. i. 12; 2 Od. xviii. 5, 

— Kal obx hpyhaow «.r.A.] and thow didst not deny the faith in 
Me, even in those days of persecution in which was Antipas, that 
Saithful Mariyr of Mine. 

Antipas was martyred at Pergamum (see Tertull. Scorpiace, 
cap. 12) in the persecution under Domitian, according to the Acts 
which describe his death; which, in part at least, are of a later 
date, but probably have an historical foundation. See Andreas 
here, and T¥llemont, ii. 244. His day in the Greek and Roman 

logies is April 11. 

Eusebius (iv. 15), after describing the martyrdom of S. 
Polycarp at Smyrna, mentions the martyrdom of Carpus, Papylus, 
and Agathonice, at Pergamum. 

There are some varieties in the text here: «al after pou is 
not in B, but it isin A, C; é» afs is in Elz., but als is not in A, 
C; N has éy +. 4. év rats, but the second vais has been corrected 
into als; afs is in B, and retained by Tisch., who reads «al év 
tais Hudpas als ’Avriwas 5 udprus wou b mords pov (N and B 
omit the second gov, but it is in A, C), $s dwexrdy6n. Antipas 
(= Antipater, see above, Introd. to St. Luke, p. 157) is called 
the faithfal us) by Christ, Who is “the faithful 

” (i. 6; iii. 14). And Stephen is called God’s Martyr by 
St. Paul (Acts xxii. 20); thus the word udprus (witness) has been 
consecrated by God the Son, and God the Holy Ghost, to deacribe 
the witness of those who remain faithful unto death, and seal their 
testimony with their blood. : 

14, rhy 3:8axhy Badadp)] the doctrine of Balaam. Num. xxv. 
I1—3; xxxi. 16. See above, v. 6, and 2 Pet. ii. 15. Jude lJ. This 
doctrine, which St. Peter and St. Jude had seen in its first rising, had 
now, in the time of the Apocalypse, brought forth its bitter fruits, 
in carnal sensuality and recklessness. Cp. Introduction, p. 158. 

— rq Badd«] to Balak. On the dative case, suggested by 
the Hebrew 4, see Winer, § 32, p. 208, and Ewald, De Wette 
here. Cp. Job xxi. 22. The counsel of Balaam to Balak was to 
entice the Israelites to harlotry, and to the lustful and idolatrous 
worship of Baal-Peor, by means of the women of Moab and 
Midian. See Num. xxv. 1—3, and zxxi. 16. 1 Cor. x. & 
Joseph. Antiq. iv. 6. 6. 
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15. dpuolws) likewise. So A, B, C, and Griesb., Scholz, Lack., 
Tisch.—Eiz. has § pod, with many Cursives, and some Versions 
and Fathers. See v. 6. Perhaps the true reading is $8 pice 
duolws ; or duolws, § pice, likewise, which I hate; and one of the 
readings, duofws, may have been absorbed into the other, 8 yucd, 
or vice vere, by reason of the similarity of the words. 

16, ey ri foudalg] with the sword of My mouth—as Balaam 
was resisted by the stcord of the Angel (Num. xxii. 23), and was 
slain by the eword of Israel (Num. xxxi. 8). Vitringa. 

17. rg vinevrs «.7.A.] to him that overcometh, I will give to 
him of the manna that is hidden—pure, holy, heavenly food, 
contrasted with the polluted meats offered to idols. Christ is the 
manna on which His people, the true Israel, feed: He “is the 
living Bread that came down from heaven; and they who eat of 
this bread shall never die.’’ (John vi. 49—58.) He was there- 
fore typified by the manna, as He Himself declared in His dis- 
course at Capernaum, where He taught the necessity of com- 
munion with Himself, as the source of life to the world, (See 
on John vi., and at end of the chapter, and 1 Cor. x. 3.) The 
manna which is here promised is hidden, because the life of the 
true Israelites is ‘‘ Aid with Christ in God.” (Col. iii. 3.) They 
are dead to the world, and buried with Him in Baptism (Rom. 
vi. 4. Col. ii. 12); and are raised together with Him, and have 
their conversation or citizenship in heaven (Phil. iii. 20); and are 
unknown to the world (2 Cor. vi. 9); and are strangers and 
pilgrims upon earth (1 Pet. ii. 11); but they ever dwell in Christ, 
and He in them, and live in the light of His countenance; and 
‘‘the world knoweth them not, because it knew Him not.” 
(i John iii. 1.) And as the Manna was enshrined in the Holy 
of Holies, and hidden from the public view (Exod. xvi. 33, 34. 
Heb. ix. 4), so He is hid from those who believe not, because the 
God of this world has blinded their eyes. (2 Cor. iv. 3,4.) And 
even to the faithful the plenitude of their joy is not yet revealed ; 
‘Kye hath not seen it” (1 Cor. ii. 9), but it will be manifested 
in the Revelation of Christ, 1 John iii. 2. 

— Kal daw alte Yngov Aevehy] and I will give to him a 
while stone. In the Apocalypse white (Aeuxds, lucidus, can- 
didus) is the colour appropriated to Christ (see below, vi. I, 2). 
This consideration, together with the uses made of Pipa: calculi, 
by the ancients, may serve to explain the meaning here. In an- 
cient Courts of Justice, the acquittal of the criminal was declared 
by a majority of while siones, cast into the judicial urn. Ovid, 
Met. xv. 41, “Mos erat antiquus, niveie atrisque /apillis, His 
damnare reos, illis absolvere culpd.” Christ, the Redeemer of 
the World, and Judge of Quick and Dead, will pronounce the 
acquittal of him that overcometh, at the Great Day of Assize. So 
Victorinus, A Lapide, Vitringa, Wolf, and others. 

This white stone is not only a stone of acguiéial, but it is a 
fessera of citizenship, and a passport of admission to the spiritual 
banquet of the life eternal in the heavenly Jerusalem. See next 
note. It is observable also that among the ancients joyful days 
were marked with while efones. Pers. Sat. ii. 1, ‘‘ Hunc, Ma- 
crine, diem numera meliore lapillo.’”’ Plin. Ep. vi. 11. 3, ““O 
diem notandum candidissimo calculo ! ’’ 

Some Expositors have excepted against the admission of 
these allusions, as foreign to the mind of the Apocalypse. But 
the Holy Spirit does not disdain such references as these. On 
the contrary, He loves to Christianize all things. See | Cor. ix. 
24.27. Phil. iii. 14. Heb. xii. 10, and above, v. 10, and James 
i. 12. 


— wal éxl thy Wijpoy «.7.A.] and upon the stone (observe the 
accusative case) a new name written, which no man knoweth save 
he that receiveth it. 

Here is an allusion to other ancient customs, vis., to the 
practice of giving tokens (cdufoda, tessere), by which persons 
bound by ties of mutual hospitality might ize one another 
and enjoy offices of friendship (see the authorities in Dr. Smith's 
Dict. in vv. ‘‘ Hospitium ”’ and “ Tessera ’’), and also to the usage 
of giving and receiving tokens of admission to partake in public 
largesses and banquets. Xiphilin. Epitome Dion. p. 228. Her- 
mann, G. K. F. Alterth. de Griechen, § 50, and so Arethas, Gro- 
tius, Hammond, Heinrichs. 

The name which Christ will give is a new name, promised by 
ancient prophecy (Iss. lxii. 2; lxv. 15), but revealed under the 
Gospel by Him Who “ maketh all things new ’’ (xxi. 5), and 
admits to the New Jerusalem (iii. 12), and enables to sing the 
new song (see v.9); and it is a name which Christ says that 00 
one knows except the receiver, perhaps with an allusion to 
practice above noticed, by which it was provided that no one could 
use the “tesseva hospitalitatis,”” except the party to whom it be- 
longed, and because.no one can enter Christ’s presence by mesns 
of the merits of others; every one must give an account of him- 
self to God, and be rewarded according to his own works (Rom. 
xiv. 12); and because no one can feel the joy of remission of sins, 
except he who “knows the plague of his own heart” (1 Kings 
viii. 38), and whose sins are not only remitted, but covered (James 
v. 20; cp. Ps. xxxii. 1; Ixxxv. 2); and no one can feel the 
felicity of communion with Christ and admission to His table in 
heaven, except the saints who are admitted to enjoy those prim 
leges, which to evif men would have no relish, because they bare 
not the spiritual palate by which they are to be tasted. Compare 
what is said of Christ’s Name, xix. 12. 

Some Expositors have supposed that in the white stone aod 
the new name written upon it, there is a reference to the in- 
communicable Name of God, which they say was written on tbe 
Urim contained within the breastplate of the High Priest. (Bod. 
xxxix. 9.) But there is no evidence to show that any name 
written on the Urim (cp. Michaelis in Jahn, Archeol. § 369). 
If there is any reference to the pectoral of the High Priest, 
would seem more probable that the allusion is to the gems upo® 
that pectoral, on which the names of the twelve tribes wrt 
written; and then the new name would be the name of the true 
Israel, the citizen of the new Jerusalem. See iii. 12. ; 

20. GAA exw Kara cod Sri Apeis x.7.A.) But I hace the 
against thee, that thou eufferest thy wife Jezebel, who calleth 
herself a prophetess, and both teacheth and perverteth Sfy ser- 
vants to commit fornication, and to eat things offered to Idols. 

As to the reading of this text here, dgeis is in A, B, C, and 
is a form authorized by the LXX, Exod. xxxii. 32. See Wer, 
G. G. p. 75. And rh» yuvaikd cov, thy wife (instead of Biz. 
thy yuvaixa, the woman), is found in A, B (not in N), and many 
Cursives, and in the Syriac Version, and in Andreas and Arethes, 
Cyprian and Primasius, and is received by Scholz, Lech., 
Tischendorf. 

The reading %, who, for 4, the article, is approved by Fier, 
p. 478, but 7 is authorized by similar examples of abrupt ©o®- 
structions in i. 5; iii. 12; xiv. 12. . 

The heresy here reprehended is that of those who said that 
was not necessary to suffer martyrdom for Christ; and that, pr 
vided men had knowledge (yyaouw), there was no sin in eating 
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\ o I Sam. 16. 7, 
KQU 1 Chron. 28. 9. 
& 29, 17. 
Ps. 7. 10. 
& $2.19. & 62. 18. 


a ‘ 
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Acts 1. 24. Rom. 2.6. & 14.12. 2Cor. 5.10. Gal. 6.5. ch. 2). 12. 


things offered to idole, and in complying with all the requirements 
of the Idolatrous Persecutors of the Church. Cp. Jren. i. 26. 3, 
and above, Introduction to the Second Epistle of St. Peter, pp. 79, 
80, and 2 Pet. ii. 2. 

But what is the meaning of thy wife Jezebel ? 

She is described as calling herself “a prophetess,’’ and as 
having children, i.e. disciples. Seo the use of this word rexvia 
in 2 John i. 4. 13. 3 Jobn 4. 

Doubtless a female false Teacher (‘‘ heretica feemina,” says 
Tertullian, de Pudicit. c. 18) is here condemned, such as in the 
next age were Priscilla and Maximilla, the prophetesses of 
Montanus (Eused. v. 14. 16. 18), and it is observable that 
Thyatira was infested by the ravages of Montanism (Epiphan. 
her. 51; cp. Tillemont, ii. pp. 195—203). It has been re- 
marked by S. Jerome (ad Ctesiphontem), as a characteristic of 
heresies, that their promoters have usually associated women 
with themselves in propagating them. Simon Magus had his 
Helena; Nicolas and Marcion had their female votaries. Apelles 
had his Philumena. Montanus, Arius, Donatus, were aided by 
women in their heretical and sectarian designs. See note above, 
on 2 Tim. iii. 6. The act of teaching publicly in the Church had 
been forbidden to women by St. Paul writing to the Bishop of 
Ephesus (1 Tim. ii. 12). 

We are not able to ascertain whether this false prophetess 
was actually the wife of the Chief Pastor of Thyatira. The name 
Jezebel is doubtless a symbolical one, like Sodom and Egypt (xi. 
8), and Badbyion, as used in this book; and is adopted to charac- 
terize the wickedness of this false prophetess, making herself like 
to the Sidonian Queen, who perverted the Israelites to Idolatry, 
and destroyed the true prophets of the Lord (1 Kings xvi. 31. 
2 Kings ix. 7), and who, as almost all idolaters did, joined harlotry 
with false worship (1 Kings xviii. 19; xxi. 25). 

This false prophetess, thus symbolically designated, may 

have been the wife of the Bishop. 8. Polycarp, the disciple of 
St. John, writing to the Philippians, says that he is much grieved 
for the lapse of a certain Priest, called Valens, and of his wife, 
to whom (he says) may God give true repentance! Polycarp, ad 
Phil. e. ii. 
5 If this false prophetess of Thyatira was the wife of the Angel 
of the Church, then by conniving at the wickedness of a wife like 
Jezebel, he made himself like unto Ahab, whom Jezebel bis wife 
stirred up (1 Kings xxi. 25); and, if this was the case, here is a 
warning to Ruiers of the Church, not to permit considerations of 
private affection to interfere with the discharge of public duty. 
“If the wife of thy bosom, or thy friend, which is as thine own 
soul, entice thee, thou shalt not consent unto him, neither shalt 
thou spare, neither shalt thou conceal him ” (Deut. xiii. 6—8). 

But perhaps the word wife is used figuratively here; as the 
word children is, and as the words “ who commit fornication with 
her’ are. And then the word wife would intimate that the Angel 
of Thyatira, by his weak connivance, and even overweening fond- 
ness for this false Prophetess, treated her as if she were endeared 
to him as Ais own partner. He, the Ruler of the Church of 
Thyatira, who was bound to love, and cherish, and protect that 
Church espoused to himself in a holy anion in Christ, he, by his 
blind partiality and indulgence, made this false teacher to be as 
his own consort in spiritual wedlock, and he made himself a 
partner in her sins (1 Tim. v. 22). 

This interpretation seems most in accordance with the 
strong and fervid language of the Apocalypse, where the faithful 
Church is called the wife of the Lamb (xix. 7; xxi. 9. Cp. Isa. 
liv. 6). 

Ql. od OéAcs peravojica:] she ie not willing to repent,—a strong 
testimony to the freedom of the haman will. Cp. Matt. xxiii. 37. 
Luke xiii. 34, o¥« ROcAfcare. Elz. has ob pereréneer; but the 
important reading of the text rests on preponderating authority, 
and is received by Bengel, Griesb., Matth., Lach., Tisch. 

Observe the preposition é« after weravoety here, and in v. 22; 
ix. 20, 21, and xvi. 11, showing a complete change of mind, dis- 
playing iteelf in turning from previous acts, and out of a former 
mode of life, to a new and different practice and habit of existence. 


This Epistle to the Church of Thyatira, and the other six 
Epistles, displaying different forms of errors prevalent in Churches 
even in the Apostolic age, are fraught with instruction concerning 
the necessity of Church-Communion, 

Vou. 13.—Paar IV, 


At Thyatira the Bishop of the Church allowed a Jezebel to 
teach ; he is reproved by Christ for doing so; but the Communion 
over which he presides is still called a Church by Christ Himeelf. 
Its Lamp is not yet removed; and the Angel of the Church is 
still a Star in Christ’s right hand (i. 19). The same remark may 
be applied to the other Apocalyptic Churches of Asia. Not one of 
them is represented as free from errors and blemishes in doctrine 
and discipline. But none of their members are therefore exhorted 
by Christ to guit their communion. 

No man therefore is justified in leaving the communion of a 
Church which dispenses the Word and Sacraments of Christ by a 
lawfully appointed and constituted Ministry. There is no just 
plea for schism, in the allegation that errors in doctrine and 
discipline prevail in it. No Church on earth is perfect. Grave 
errors existed and were observed by Christ in these Apocalyptic 
Churches ; but none of their members are counselled by Him to 
secede from them. The Churches themselves are exhorted to 
repent, and to do their first worke (ii. 5), to strengihen the things 
that remain and are ready to die (iii. 2), or Christ will remove 
their Lamps (ii. 5). Their members are indeed bound to avoid 
the leaven of their false doctrine (Matt. xvi. 6. 11), but they are 
also bound to abide and communicate with those Churches in 
whatsoever truths of Christ those Churches still continue to hold, 
and in all His graces that they still continue to minister. 

See above, notes on Matt. xxiii. 2, and on 1 Cor. i. 2. 

But, if a Church not only folerates errors in faith and 
practice, but proceeds to enforce errors as terms of communion 
with herself; {f she requires every one to drink of her cup (xvii. 
4); #f she makes communion in error to be essential to com- 
munion with Aerseff, as the Church of Rome now does; and if 
she anathematizes and excommunicates those who do not receive 
those errors as articles of Faith, and as necessary to salvation ; 
then a Schism must ensue, and the sin of the Schism lies at her 
door. See above, the notes on John ix. 34, and on 1 Cor. i. 2, 
and vol. i. of the Editor's Occasional Sermons on this text. 

22. i80d BddrAAw abrhy els xAlyny] Behold, I cast her into a 
bed, i. e. a ‘‘ bed of sickness and affliction,’”’ as contrasted with 
the bed of sinful indulgence (Prov. vii. 16, 17) and spiritual 
harlotry. Andreae, pp. 213, 214. Bp. Andrewes, i. p. 315. 
The verb BdAAw, as the Latin jacto, is specially used in this 
sense. See Matt. viii. 6. 14; ix. 2, dw) eaAlyns BeBAnpmévoy. 
Lucret. ii. 34, 


‘““ Nec calidee citius decedunt corpore febres, 
Textilibus si in picturis ostroque rubenti 
Jacleris, quam si plebeia in veste cubandum est.” 


And the Catena (Cramer, p. 214) rightly explains the word 
by rhy éxlvocoy, the bed of disease. Our Lord here first 
threatens the spiritual harlot and her paramours with sickness, 
and then with death, v. 23. 

— ods potxedovras pet abriis] thase who commit adultery 
with her; those, that is, who are faithless to Me, and are seduced 
by her. On apiritual faithleseness, described in the Apocalypse 
as fornication and adultery, see below, xvii. 1—3. Compare 
the contrast in 2 Cor. xi. 2. 

The literal Jezebel was a type of these false Teachers in 
both respects ; see above, v. 20. 

The diseases consequent on literal harlotry are represented 
as a warning of the consequences resulting from spiritual fornica- 
tion. In like manner, fire, the punishment of whoredom (Levit. 
xxi, 9), is, in the Apocalypse, the penalty of the harlotries of the 
corrupt Church (xviii. 8). 

28. nal yvécorra] and all the Churches shall know that I am 
He Who searcheth reins and hearts: that is, Who seeth what is 
most secret. There is no article in the original, and it is not to 
be inserted in the translation; the sense is, “I search ail reins 
and hearts.” 

Here is a reference to the pretended yvéors of these false 
Teachers; cp. on 1 John ii. 3. They professed to dive into 
secret mysteries (see v. 24), and thus they seduced Christ’s ser- 
vants. But the time was coming, when, through their punish- 
ment, all should now that it is Christ Who reads the secreta of 
hearts. Here is another assertion of His Divinity. Christ here 
adopts the words spoken by Almighty God Himself, describing 
His own Omniscience, and applies them to Himself. See Ps. vii. 
9; xiv. 21. Cp. Jer. xi. 20; xvii. 10. y 
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— xara ta Epya) according to their works: and not accord- 
ing to their outward professions; another allusion to these false 
Teachers, who said that, provided a man had énowledge, he needed 
not do good works ; and who subverted moral practice by their 
licentious doctrines, and even made libertinism a part of their 
religion. See on 2 Pet. ii. 2. Jude 14, 15. 


24. ofrives ovn Syvwoay ra Babda (so A, B,C; Bis., B4On) rov 
Zarava] as many as did not know the depths of Satan. A 
reference to the language of these false Teachers. They pro- 
mised to their votaries knowledge (yv@ois; cp. 1 Tim. vi. 20. 
2 Pet. i. 2.5. 1 John ii. 3. Jreneus, i. 1), and professed to 
initiate them in the depths of its profoundest mysteries, which 
they said were not to be fathomed by vulgar minds, or even by 
Apostles themselves (see on 2 Pet. ii. 2). Such lan was 
used by the Gnostics, who called their mysteries, “ the depths of 
God.” See Ireneus (ii. 22. 3), and Tertullian (adv. Valentin., 
c. 1), ! Altem eet, aiant.” 

Our Lord here sternly rebukes them, and condemns their 
so-called ‘“‘ depths of God”’ as “depths of Satan ;’’ and He de- 
clares that ignorance of those depths is far more blessed than that 
vaunted knowledge which they promised to their hearers. The 
words ds Adyouci, “as they say,’ refer to ra Bada, “ the 
dePihe,""—a term often in the mouths of these false teachers. See 
A Lapide, Grotius, Welst., Bengel, Herder, De Wette. 

Or if, with other Expositors, the words “‘ of Satan” are to 
be included in the quotation (as seems most in accordance with 
the structure of the sentence), then we must refer them to the 
Satanic mysteries into which these Gnostics pretended fo initiate 
their hearers; some of them with impious audacity and fiendlike 
recklessness did not scruple to say that they could fathom the 
fearful depths of the Lake of fire; and some of them taught that 
it was even a duty for the true Gnostic to dive into all the gulphs 
of sensuality, and that he could not be burt thereby, any more 
than gold by mud (see above on 2 Pet. ii. 2), and some of them 
did not hesitate to adore the Evil One himself, such as the 
Ophiées, or Serpent-Worshippers (Philastr., Her. 1), and Cain- 
ites (Ibid.). See Tidlemont, ii. pp. 21. 121—132. Ittig, p. 120. 
Oehier, p. 24; and note above, on | John iii. 12; and on Jude 
1]. 


— o% BdrAXr{U dp” Suas HAA Bdpos] I cast not upon you any 
other burden (cp. Acts xv. 28), but what ye have, that hold ye 
fast, until Iam come. Here isa protest from Christ against all 
additions to the Faith ‘‘ once delivered to the Saints.’”’ See 
above, Jude 3, and on Gal. i. 8, 9. 

The word fw signifies ‘I shall be come” (adero). It not 
only bespeaks the Coming of Christ, but His Presence, to execute 
vengeance. The &» bespeaks the uncertainty of the time when 
that Coming will be. 

Observe the contrast between AdAAw here and in ». 32. I 
cast her into a bed of sorrow and death, but I do not cast any 
other burden upon you. There is judgment on the one side, and 
mercy on the other. 


26. 5 nixd»—8éow aitg] As to the structure of the phrase, 
compare vi. 8; vii. 2; ix. 12. 14; xx. 8. 

— Bécw aitg eovolay ex) ray eOvGy] I will give to him eu- 
thority over the nations ; that is, over heathens, as opposed to the 
true Israelites: I will give him authority over the heathen, 
whether they be false Teachers, such as this Jezebel, who would 
lead My servants to heathen worship and libertinism, by tempting 
them to eat sacrifices offered to heathen idole; or whether they 
be Aeathen Persecutors ; he will be enabled to prevail over them, 
and to break them in pieces like potters’ vessels, with the iron 
rod of My Word, which I will put into his hands, and I will 
7 him with Power to use it. Ps. ii. 8, 9: below, xii. 5; 
xix. 5. 

This is genuine éfovela (authority), a word which was often 
in the mouths of those who made their Christian liberty to be 
a cloke of sin. See on 1] Cor. xi. 10. 1 Pet. ii. 16. 

This word é{ovcla expresses lawful dominion ; others may 
usurp power (3bvauiy) ; but it is only Christ, the King of Kings, 
Who invests His servants with righ{/ud dominion. Here is a 
protest against those who imagine some other source of authority 
besides God. See above, on Rom. xiii. 1—S. 

27. wal wowmave:] and he shall tend them with a rod of iron. 
Remark the oxymoron; He shall have the gentleness and love of 
a Shepherd for his flock (cp. below, vii. 17), but the pastoral 
crook will become a rod f iron in His hands, to shatter into 
shivers the potter’s vessels of false doctrine: cp. xii. 5; xix. 15. 
He shall receive that Power from Christ, the true Shepherd-King : 
seo Ps. ii. 9. 

28. xal 8écw, xeT.A.] and I will give to him the morning sfer, 
which puts to flight the night, and ushers-in the dawn: an 
emblem of the victory of Light over Darkness, and of the triamph 
of the children of light over those false Teachers who are like 
“ wandering stars, to whom is reserved the blackness of darkness 
for ever” (Jude 13); and therefore a fit emblem of Him Who is 
the Day-spring from on high (Luke i. 78), and brings life and 
immortality to Light, and Whose appearance at the Lasf Dey will 
be like the Morning Star of Eternity, ushering in that Glorious 
Day which has no Evening : see xxii. 16, and who will grant to 
His faithful servants to shine like the stars for ever, Dan. xii. 3. 


Cu. III. 1. ra éwra wvetpara) the Seven Spirits. Seo i. 4. 

3. gw) I shall be present. See ii. 26. 

4. dvéuara] names; persons. See Acts i. 15; below, xi. 13. 

— obx dpdduvay ra ludria] did not defile their garments : 
their spiritual attire—in which they were clothed at their baptism, 
when they put on Christ,—see on Matt. xxii. 11, 12. Gal. iii. 27. 
Eph. iv. 24—and have not stained it with sin; Jude 23. 

— éy Aevxois}] in white—the colour of Christ; vi. 2. 

— &fiol elow) they are worthy: by making a right use of the 
means of grace offered by Him Who is the Lord our Righbteous- 
ness (see on | Cor. i. 30; and Rom. v. 21), and Who alone can 
make them worthy; cp. below, xxii. 14. 

5. de +r. BlBAovu +. ‘deis] JSrom the book of life. See Phil. iv. 3 
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7. 5 dAnOwds] the true, as opposed to counterfeits. 1 John 
v. 20. 

— 38 &ywv rhy Krciy rot Aavid] He that hath the key of 
David. The Church of Philadelphia was infested by Judaizing 
teachers (see v. 9), who claimed to themselves the promises made 
by God to the Patriarchs and to Jerusalem. Christ here con- 
demns them, and consoles the Church by declaring that He Him- 
self bas the key of David, as the Hebrew Prophets predicted of 
the Messiah, typified by Eliakim (Isa. xxii. 20—22, quoted here 
by Christ), and that He and He alone can open the door of the 
true Sion, and admit to David’s house. He is David’s Lord as 
well as David’s Son (Ps. cx. Matt. xxii. 44). He ts the Root as 
well as the Offepring of David (see below, xxii. 16). He, by the 
administration of the Holy Sacrament of Baptism, and by the 
preaching of His Holy Word, unlocks the door of His Church, 
and admits into His Houschold, which is the depository of all 
saving grace (see above, on Matt. xvi. 19). He in Whom all 
treasures of knowledge and wisdom are hidden (Col. ii. 3), opens 
those treasures to His people; He Who has the keys of the Gate 
of the Heavenly Jerusalem (v. 12), will admit His faithful servants 
to the privileges of its glorious citizenship (cp. Gal. iv. 26. Heb. 
xii. 22; below, xxi. 2. 10). Cp. above, Introduction, pp. 149, 150. 

But the literal Jews, who boast of that name, are not really 
Jews (see on ii. 9), they are not true confessors of God; they are 
not ‘‘ true Israelites,’’ are not “the Israel of God” (Gal. vi. 16), 
are not children of “ faithful Abraham"’ (see Rom. ii. 28, 29; 
ix. 6, 7); they are not subjects of David’s Kingdom and members 
of his household ; they are not children of Sion; they are indeed 
a Synagogue—but it is a synagogue of Satan (cp. ii. 9). They 
who call themselves children of the kingdom, but do not own 
Christ as their King, will be thrust out of the Kingdom iuto 
outer darkness, where shall be weeping and gnashing of teeth 
(Matt. viii. 12; xxii. 13. Luke xiii. 28). 

8. [30d Sd3wxa evdwidy cov Obpay dvegypévyny] behold, I have 
given before thee a door opened, which no one is able to shut. 
Observe, the door is said to be given, given by Christ, who holds 
the Key, v. 7; and it is an opened door that is given by Him ; cp. on 
v. 20. The perfect tense indicates that the door has been opened, 
and remains open. 

The Judaizing false Teachers affirmed that they themselves 
had the key of knowledge (Luke xi. 52), and that unless men 
complied with their requirements they were excluded from God’s 
household and from participation in the privileges of His cove- 
nant. This exclusive spirit had been censured by St. Paul, de- 
scribing their arbitrary usurpations over men’s consciences, in his 
Epistle to the Galatians— their will is “to exclude you” (Gal. 
iv. 17). And now Christ, who has the key of David, affirms that 
He has opened the door to the Gentile Christians of Philadelphia, 
and that no one can shut it against them. Christ is the Door 
(John x. 7. 9); and unless these Judaizing Teachers repent and 
consent to enter by this one Door, they, who would exclude 
others, will be shut out from the kingdom of heaven. See pre- 
ceding note. 

St. John’s scholar, S. Ignatius, in his Epistle to the Church 
of Philadelphia, supplies the best commentary on these words of 
Christ to the same Church. ‘If any one preaches Judaism, do 
not ye hearken to him. It is better to receive Christianity from 
one who is circumcised, than to receive Judaism from one who is 
uncircumcised. Unless they preach Jesus Christ, they are mere 
pillars and tombs of the dead, on which the names of men are 
inscribed ”’ (Jgnat. ad Phil. c. 6). 


Compare this with what our Lord says here, He that over- 
cometh, I will make him a piliar in the Temple of my God, and 
will write upon him the name of My God, and the name of the 
city of My God, the new Jerusalem, which cometh down from 
heaven, and My new Name, 

S. Ignatius adds, in his Epistle to Philadelphia (c. 9), ‘‘ The 
Priests (i. e. of the Old Law; see By. Pearson there, p. 419) 
were good; but better is He Who is the High Priest, Who is 
entrusted with the true Holy of Holies, Who alone has the charge 
of the hidden things of God.” 

Compare our Lord’s words here concerning Himself,—Thus 
saith the Holy One and the true, Who hath the key of David: 
v. 7. 

S. Ignatius then proceeds; ‘ Christ alone is éke Door to the 
Father, the Door through which Abraham, and Isaac, and Jacob, 
and the Prophets, and the Apostles, and the Church, enter in; 
all there are thus joined together into unity with God. The holy 
Prophets preached Christ (cp. there, cap. 5), and the Gospel is 
the Consummation of Incorruption.”’ 

These allusions indicate that the language of the Apocalypse 
was familiar to S. Ignatius; and they are precisely such as might 
have been expected from one who was a scholar of St. John, and 
a Bishop of the Asiatic Church. They also confirm the evidence 
of the genuineness of the Ignatian Epistles themselves. Cp. the 
remarks of Mr. J. C. Knight on the Apocalypse, Lond. 1842, 

. 12—165. 
jae érhpnoas—otx hpyhow) thou didst keep—and not deny 
(aorists) at some special time of trial. 

9. Iva Htwor] that they may come and bow down before thee ; 
quoted from Isa. xlix. 23; Ix. 14. 

— tydunod ce] I loved thee: see i. 5. Our Lord uses the 
word @:A& below, in v. 19: cp. note there, and above, on John 
xxi. 15, 16. 

10. rods xaromovrras éx) rijs yas] those who dwell on the 
earth; a phrase frequently used in the Apocalypse to characterize 
earthly men, who “set their affections on things on the earth, 
and not on things above.”’ See on i. 7, and vi. 10. 15; xi. 10; 
xii. 12; xiii. 8. 14; xiv.6; xvii. 2.8: and cp. note above, on 
Luke xxi. 35. 

lL. fa pndels} that no one take thy crown: a remarkable 
text, which some have interpreted as if there were a certain 
number of crowns, which, if some forfeited, others would reccive. 
See Augustine, de correptione, c. 39. 

It rather shows—what is evident from other Scriptures—that 
God willeth ‘‘ ali men to be saved.” God has a crown for every 
one; and no man can lose his own crown, but by his own fault. 
See above, on 1 Tim. ii. 4; and 1 Cor. viii. 1); and Heb. ii. 9; 
and 2 Pet. ii. 1 ; and Introduction to the Epistle to the Romans, 
pp. 194—198. 

It is also cited by the Fathers as showing that men may /al/ 
from grace. See above, iii. 5. Cyprian, de Unit. Eccles. p. 478. 

12. zorhow alrdy oriAoy) Iwili make him to be a pillar in 
the temple of my God. The Lamp in the Temple at Jerusalem 
was removed, and the Lamp of any Church on earth may be 
removed (see ii. 4), but he who overcometh shall be like a Pillar 
fixed in the Temple of God in the heavenly Jerusalem. 

The reference here is probably to the two Pillars in the 
Temple of Solomon (2 Chron. iii. 17. 1 Kings vii. 21), which 
were called Jachin (jy, he will establish), and Boaz (173, in 
him ie strength); both names ripe ied permanence; both there- 
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fore aptly symbolizing the elect saints of God in the Temple of 
the Church glorified. Compare Jer. i. 18. Gal. ii. 9. 

In the ancient Temples also of Asia, to which St. John 
wrote, and of Greece, Pillars of temples were often sculptured in 
human shape, such as the Caryatides or Canephoree now standing 
in the Erectheum st Athens, and the Atlantes, Telamones, and 
Persee, of which some specimens are still visible at Pompeii, and 
are represented in the paintings on the Baths of Titus at Rome. 

Observe the adaptation of the promise and reward to the 
work done. Hold fast what thou hast, in the Church on earth ; 
and thou shalt be a pillar set fast in the Temple of God. 

The city of Philadelphia was very subject to Earthquakes. 
(Strabo, p. 868 and p. 936. Cp. Tacit. Ann. ii. 47. See Wet- 
stein here.) A promise of stability and permanence has there- 
fore a special significance here. 

— éw aitév] upon him; upon his forehead, ix. 4; xxii. 4. 

— xawis ‘lepovoadtp] of the New Jerusalem. The old, 
literal, Jerusalem had been laid waste by the armies of Rome, 
and the literal Israel had been scattered abroad throughout the 
world. But Christ comforts all érue Israelites with the assurance 
that there is now every where, in all parts of the earth, and in all 
ages of the world, another Jerusalem, a new Jerusalem, the 
Christian Sion, in which the true Israelites, wherever they may 
be dispersed, may find a home. See Introduction to 1 Peter, 
p- 37, and above, p. 149. 

This Jerusalem is also the new Jerusalem in another sense, 
because it is the royal city of Him Who “ makes all things new ”’ 
(xxi. 3), and in Whom, as the Second Adam, the new regenerate 
race of mankind has its Father: for whosoever is in Christ, is 
‘“‘a new creature; old things passed away, all things have become 
new” (2 Cor. v. 17. Cp. 1 John ii. 8. 2 Pet. iii. 13). 

In his Gospel St. John never uses the form ‘lepovoad}p, but 
always ‘lepoodAvya. In the Apocalypse he never uses the form 
"lepog éAupa, but ‘lepoveaA hu. 

He thus seems to mark the difference between the old and 
new Jerusalem, even by the sound of the name itself; and he 
appropriates the Hebrew form to the new or Christian Sion, in 
order to remind both Christians and Jews that the faithful mem- 
bers of Christ the Son of David throughout the world, without 
respect to race, are now become the only real Jews, the (rue Jerael 
of God. 

— % xaraBalyovca] On the grammatical anomaly (such as 
frequently occurs in the Apocalypse), see ii. 20, and below, v. 1]. 

14. 6 ’Auhy) The Amen. See Bp. Andrewes, v. 471. 

— 6 pdprus] the true and faithful Witness, who witnessed 
before Pontius Pilate a good confession (1 Tim. vi. 13). This is 
He that came by Water and Blood, and there are three that 
bear Witness on earth, the Spirit, the Water, and the Blood. 
1 John v. 8. 

— 4 apxd tis xrloews] the Beginning of the Creation. Not 
as the Arians erroneously taught, the first of God’s creatures, but 
the uncreated Beginning, the initial Cause, and energizing Agent 
of Creation. See here Andreas, Arethas, Vilringa, Hengsten- 
berg, and above, on Col. i. 15; and cp. above, i. 8, and xxii. 13. 
Christ calls Himself the beginning of the Creation of God, in this 
Epistle, especially to the Laodiceans, in order that they may not 
rely on themselves, or look for any good thing except from Him. 
He therefore counsels them to buy of Him (v.18). And there 
may be some reference to the false teaching of those at Laodicea 


and other places of Phrygia, who substituted Angels as Creators 
and Mediators in the place of Christ. See above, on Col. ii. 8. 

15. Spedov] would that thou wert cold or hot. On this use 
of SpeAoy, see 1 Cor. iv. 8. 2 Cor. xi. 1, and Gal. v. 12. It does 
not here express an absolute wish, but a relative one. Rather 
than that thou wert lukewarm, I would that thou wert either cold 
or bot. Heathen ignorance is better than Christian indifference 
(Luke xii. 48. Cp. xxiii. 34. 1 Tim. i.13) There is more hope 
of acting on those who have no knowledge of the Gospel, than 
on those who have a little knowledge, and are self-satisfied in it. 
This is more fully explained by what follows: ‘‘ Thou sayett, 
T am rich, and have need of nothing, and knowest not thet thou 
art the wretched one.’’ Besides, the lukewarm make some pro- 
fession of Christianity, which the cold do not; and thus the 
lukewarm do more harm to others. Men are not so liable to be 
led astray by open unbelievers as by indifferent Christiane. They 
are on their guard against the former, who avow themselves 
open enemies; but they are liable to be carried away by the 
latter, who are false friends. 

17. 5 radralwepos] the wretched one. Observe the article. He 
who is spiritually poor, and yet imagines himself to be rich, is 
specially éhe wretched one: because, not knowing his own need, 
ne does not resort to Him Who alone can give him the tree 
riches, 

A strong testimony from Christ against the delusive doctrine 
of those who allege that personal assurance is the essence of 
Faith. Contrast the case of the Centurion (Luke vii. 6), and of 
the Publican (xviii. 14), whom Christ Himself commends. 

18. dyopdoa:] to buy. A word not necessarily implying that 
the Laodiceans have any equivalent of personal merit to offer as 8 
price for divine grace (cp. Isa. lv. 1), but that spiritual blessings 
are to be procured from Christ alone, and not, as they vainly and 
presumptuously imagined, from themselves. We are to duy by an 
humble acknowledgment of our own nothingness and of Christ's 
fulness. They are best qualified to buy who know that they 
have no purchase-money but the merits of Christ, and who know 
and feel how precious those merits are. 

At the same time the word éuy implies an effort and sscrifice 
on the part of those who come to Christ, and this admonition 's 
therefore understood by the Fathers to imply the duty of works 
He aged and charity. See S. Cyprian, de Opere et Eleemosyn's, 

0. 


— KoAdocbpiov] eyesalve. A word probably derived from 
xoAAbpa, & little round cake; in which form the eyesalse wes 
made. See Weistein. Hence the Latin “‘collyrium,” Horsé. 
1 Ep. i. 29, ‘‘ collyria lippus inungi,”” where the construction # 
the same as here. Juvenal, vi. 577. 

19. ge) I dearly love. See above, v. 9. A tenderer word 
than &yawe, and making this sentence still more emphatic than 
&yare would do. Some of those whom the world regards # 
most wretched, are God’s darli And some of the Worlds 
darlings are “ the wretched ones”’ in His sight. 

20. i80d tornxa ex) 7. Otpay] Behold, I stand ot the door ond 
am knocking. In all such sentences as that which St. Jobns 
Revelation hath, ‘J stand af the door and knock,” the Pele- 
gians’ manner of construction was, that to énock is the free 
external offer of God’s grace; to open is the work of nature! 
will, by itself accepting grace, and so procuring or deserving 
whatsoever followeth. But the Cetholic-exposition of that, aod 


REVELATION II. 21, 22. IV. 1—3. 
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a'l such sentences was, that to sfand and knock is indeed a work 
of outward grace, but to open cometh not from man’s will without 
the inward illumination of grace, whereupon afterwards ensueth 
continual augmentation thereof; not because the first concurrence 
of the will itself with grace, much less without, doth deserve 
additions after following ; but because it is the nature of God’s 
most bountiful disposition to build forward where His foundation 
is once laid. The only thing that Catholic Fathers did blame, 
was the error of them who ascribed any laudable motion, or vir- 
tuous desire tending towards heavenly things, to the naked liberty 
of man’s will, the grace of God being severed from it. Hooker, 
book v. Appendix i. vol. ii. p. 687. 

— Sexvnrw per abrov) Iwill sup with him. See John xiv. 
23. These promises express the love of Christ for His Spouse 
the Church. Compare the words of the Bridegroom, Cant. v. 2, 
“ It is the voice of my beloved that knocketh, saying, Open to me, 
my sister, my love.” 

21. xaSlea:] to sit with Me in my throne. Observe the 
preposition é¢y, in (not dx, upon), here twice, the only two places 
where this preposition is used with @pdvy in the N. T., whereas 
éw) is used with other cases of @pdyos often. See Matt. xix. 28; 
xxv. 31. Rev. iv. 2.9; v. 1.7.13; vi. 16, and passim. 

This preposition ¢v appears to intimate admission info and 
session in the eame throne; whereas ¢w) represents the act of 
taking a seat upon a separate throne. 

I will grant to him to sit with Me in My throne. This is 
the climax and the consummation of glory. See above, on ii. 7. 

There is a reference here also to the bliss and glory of the 
Church as the Queen at the right hand of her Lord and King. 
See Ps. xlv. 10. Cp. above, pp. 127, 128. 


Cu. IV.}] St. John sees heaven opened, and is called up into 
heaven. He is in the Spirit, and beholds the Tarone of Gop in 
heaven, and the Four-and-twenty Elders round about the Throne, 
sitting in white garments and wearing crowns of gold; and in the 
midst of the Throne, and round about the Throne, the Four 
Living Creatures ; and when the four Living Creatures sing the 
Trisagion to the BLessxp Trinrry, the Four-and-twenty Elders 
fall down and worship. 

1. werd ravra] after these things. These words connect this 
Vision with St. John’s age: whence it appears that the Four-and- 
twenty Elders and Four Living Creatures do not represent the 
Church Triumphant in that fature heavenly glory, which will not 
be consummated till the end of time. See below, vv. 4—8. 

— eldov] I saw: not “J looked ;’ the vision was revealed to 
him, he did nod look for it. 

— @upa dvegypévn] a door set open in heaven. Observe here 
the perfect participle, the door had been opened and was standing 
open. The veil of the heavenly Holy of Holies had been removed 
by Christ (Heb. x. 19, 20), and heaven was laid open to the view. 
There is a comparison, and yet a contrast, between the heavenly 
Temple, and that which had existed upon earth during the Leviti- 
cal dispensation, when the way into the Holiest had not yet been 
made manifest. Heb. ix. 8. 

In this heavenly Temple, the Throne of God—which had 
been typified by the Ark and Mercy Seat in the Holiest Place—is 
visible; and the Sea and Seven Lights, which are allusive to the 
Molten Sea in Solomon’s Temple (1 Kings vii. 28), and to the 
Seven-branched Lamp which stood in the Holy Place, and sym- 
bolized the Church, and was at some distance from the Mercy 
Seat of the Divine Throne in the Holy of Holies (see Lightfoot, 
p- 2055), are here brought near to the Throne of God, v. 6. 
For ‘‘ we, who were formerly afar off, are now made nigh to God 
by the blood of Christ.”” Eph. ii. 18. 

— 4 pavh 4 xpdrn—Abyor] the voice which I heard at first. 


See above, chap. i. 10. This seems tobe the meaning. Remark 
the connexion of the measculine participle (Aéywy), “‘ speaking,” 
with the feminine substantive “voice.’’ The voice is personified 
into the speaker. Compare the similar construction, where the 
laws of grammar are made to give way to the powerful emotion 
in the writer’s mind, v. 11; xi. 15; xix. 14 Winer, § 59, 
p. 466. 

— dedBa &8e] Come up hither ;—immediately I became in the 
Spirit. The Evangelist being called up into heaven was tn the 
Spirit; and being inspired by the Holy Ghost, be was transported 
into heaven, as the Apostle St. Paul in his ‘ visions and revelations 
of the Lord,” was caught up into the third heaven. 2 Cor. xii. 2. 

3. nal d xaGhpevos «.7.A.] and he that sitteth on the throne 
like in sight toa Jasper-stone and a Sardine. He Who sitteiA 
ia the Trronz Gop (see v. 8). This opinion is not invalidated Sy 
the fact that the Lamb is in the midst of the Throne (v. 6), and 
takes the sealed Roll from Him that sitteth on the Throne (v. 7). 
It is well observed by A Lapide here, that “the Son as Man 
can well be said, especially in a sublime Vision like this, to come 
to God.”” Our Lord’s words on the Cross, Matt. xxvii. 46, and 
Heb. x. 6, are addressed to the Triune God. Compare the vision 
of Daniel, vii. 13, where the Son of Man comes to the Ancient of 
Da 

8t. John declares in his Gospel (xii. 41) that the parallel 
Vision in Issiah (vi. 1—3), which also contains the T7risagion, 
was a vision of the glory of Chris? ; and it was the glory also of 
the Father and of the Holy Spirit. See note above on John xii. 
4l, and the note on Col. i. 19. Cp. note below on v. 1. 

— 6 xathfuevos Spoios dpdoet, x.t.A.] He that silteth isin sight 
like the Jasper and the Sardine Stone. The Jasper is called 
xpuoradAl(ov, “like erystal,” in xxi. 1; and it is the super- 
structure of the heavenly City (xxi. 18), and the first of the 
Twelve Stones, which represent the Apostles of the Lamb (xxi. 
14. 19). 

Goce was of various colours, purple, blue, green, and distin- 
guished by its brilliancy and beauty (Plin. xxxvii. 5), and almost 
always veined with white. Compare the treatise of S. Epiphanius 
on the Twelve oracular Gems on the pectoral of the High Prieat, 
where the Jasper was the twelfth (Exod. xxviii. 20; xxxix. 13); 
and see Corsi, Pietre Antiche, p. 137. Rom. 1828. 

The Sardine stone is red, somewhat fiery and like blood, 
something similar to Cornelian. See S. Epiphan. |. c., de lapide 
Sardio, and Corsi, Pietre Antiche, pp. 159, 160. 

The Jasper (says Vielorinus) is like water ; the Sardine is 
like fire; and thus these stones seem to represent God’s Majesty 
and Justice as seen in His Judgments: that of the Flood, and 
that of the Fire of Sodom and the Last Day. 

Or rather, the union of these two colours, the one of a 
brilliant and lively hue, the other of a deeper fiery and darker 
hue, may perhaps be designed to symbolize the union of Mercy 
and Glory, with Justice and Majesty in the Godhead, especially in 
the Gospel Dispensstion. (Rom. iii. 26.) Similarly there is a 
combination of brightness and fire in Ezekiel’s Vision (Ezek. i. 4), 
which also displays the Rainbow (i. 28). And this is illustrated 
by what follows. 

— «al Ipis] and a Rainbow, like unto an Emerald, round 
about the throne. On the gender and declension of the adjective 
Suows, see Winer, G. G. § 11, p. 64. Cp. Luke ii. 13. Acts xxvi. 
19. 1 Tim. ii. 8, 9. 

The Rainbow, composed by the joint influences of shower and 
sunshine, is an emblem of Divine severity blended with Divine 
Love; asymbol of the dark shower of Divine Judgment illumined 
by the bright beams of Divine Mercy. Compare the Vision of 
Ezekiel, i. 28. The Bow is a Record of the Deluge, in which the 
world was drowned for sin and speaks of sunshine after storm ; 
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and of the Divine Promise that the world should never more be 
destroyed by wafer: and yet it is also a silent memento of another 
Judgment, by fire (see Gen. ix. 13—16, and on 2 Pet. iii. 7). 

The LXX never use the word [pis, but régov, perhaps for 
fear leat a confusion might arise in their reader’s mind between it 
and the Jris of ancient Mythology. And the rdto» is a weapon 
of war, below, vi. 2. - 

The word [pis occurs again in this book as the characteristic 
of the Divine Presence in Christ, x. 1. And the Rainbow, formed 
of sunshine and rain, and also the emblem of Hope, has a fit 
place in this Vision of the heavenly Church, after the Gospel 
Dispensation, in which the dark cloud of men’s sinful Nature is 
irradiated by the beams of the Sun of Righteousness (Mal. iv. 2), 
in the Incarnation of Christ, by which man is reconciled to God, 
and “Mercy and Truth meet together, Righteousness and Peace 
kiss each other.’”? Compare the exposition of Aug. (7), who says 
that ‘‘the Bow appears in the sky, when the rain-fraught cloud 
is illumined by the beams of the sun. So, when the Sun of 
Righteousness, Who is Light Eternal, irradiated our human 
nature, then the Bow appeared in the cloud, for the World was 
reconciled to God, and has Hope of Salvation and heavenly 
Peace.” 

The cudpaysos, Emerald, of a bright green colour, and one 
of the most brilliant of gems (Plin. xxxvii. 5. Theophrast. de 
Gemmis, § 44), is the fourth foundation-stone of the heavenly 
City (xxi. 19), and the third in the pectoral of the High Priest. 
ee I. c.) How different from the Vision of Mercy and 

ve was the use made of the Emerald by two emperors of 
Rome in the age of St. John, in the earthly capital of the world! 
It is related of Nero that he used the emerald as a s lens, 
wherewith he might view with greater delight the bloody conflicts 
and agonizing struggles of the Roman gladiators in the arena. 
Plin. 1. c. The same is probably true of the Emperor Domitian. 
One emerald was called Neronian, another Domitian. Corsi, 
p. 186. 

4—6. xa) xuxdrAd6ev] and round about the throne twenty-four 
thrones (Opdévoi, cp. v. 1,6. 7), and upon the thrones I saw the 
(rots) twenty-four Elders sitting, clothed in white raiment, and 
on their heads crowns (acrepdyvous, i. e. crowns of victory, see vi. 
2) of gold. 

And out of the Throne proceed lighinings and voices and 
thunders. 

And seven Lampe of fire burning before the Throne, which 
are the Seven Spirils of God. 

And before the Throne, as tt were, a sea of glass like crystal. 

And in the midst of the Throne, and round about the Throne, 
Jour Living Creatures ((éa) full of eyes, before and behind. 
And the first Living Creature like a Lion, and the second Living 
Creature like a Calf, and the third Living Creature having the 
Jace of a Man, and the fourth Living Creature like an Eagle 
Stying. And the four Living Creatures, each of them having six 
wang and they have no rest night or day, saying, Holy, Holy, 

oly. 

As to the translation of this passage, it must first be ob- 
served — 

(1) That whereas our Authorized Version often introduces 
the past tense in the rendering of it (e. g. ‘ one eal,” v. 2; “ He 
that saé was," v. 3; “about the Throne were, and they had 
crowns of gold, and voices proceeded,”’ v. 5; and ‘there were 
seven lamps and there tcas a sea; and the first beast was like,” 
&c.); in no instance does St. John use a past tense here. The 
Vision represents the Everlasting Glory of God, and the ever- 
present Adoration of Heaven. 

(2) The Authorized Version renders the word (@a by beast. 

But the translation Living Creatures is to be preferred on 
many accounts. It is more accurate, as declaring the life ((w?) 
in these heavenly beings, and as identifying them with the Living 
Creatures in the parallel Vision of Ezekiel, where they are called 
(@a by the LXX (Ezek. i. 20; x. 15. 17. 20), the rendering of 
the Hebrew nivm (Aayyoth), living creatures, which are all 
collected into one mem (hayyah), living creature (Ezek. i. 20), a 
bame connecting them with the Ever-Living One, Jehovah Him- 
self, and with Christ who is 4 (ay, “the Living One, and the 
Author of iife.”” (John i. 4. Rev. i. 18.) And it obviates the con- 
fusion which, by the use of the word Beasts, might arise between 
these heavenly Animals and the mystical Beasts eo) in chapter 
xiii. 1. 11, which are opposed to the Lamb, ’Apyiop, i.e. to Christ 
(xvii. 14); whereas the Lamd is here in the midst of these 
Living Creatures, and they adore Him (v. 6. 14). 


What then is meant by the Twenty-rour Expers and by 
the Four Livine Creatures? 


It is probable that in a primary sense the Four-end- Twenty 
Elders represent the Four-and-Twenty Books of the Old Testa- 
ment; and the Four Living Creatures represent the Four 
Gospels. 

In & secon sense it is probable, that the Elders repre- 
sent the Church of the Elder dispensation, which received the 
Old Testament; and the Four Living Creatures may represeat 
the Church of the Gospel Dispensation ; and so conjoinily, the 
Elders and Living Creatures represent the Universay Cuvurcu 
of God, building her faith on the Holy Scriptures of the Old and 
New Testament. 

In behalf of this opinion it may be remarked, that the Elders 
are introduced as forming a definite and well-know:! body: though 
they had not been mentioned before, St. John calls them here 
‘‘ ¢he Four-and-Twenty.”’ 

Now, the Hebrews call the Old Testament by this name, 
“ The Twenly-Four.”’ It is the title prefixed to their Bible eren 
to this day. See Hotiinger, Thes. Philog. 1659, p. 101, who says, 
‘The Old Testament is called by the Jews ‘ The Twenty-Four, " 
—igzw) Onzy, Viginti guatuor. “Tot enim Veteris Testament 
sunt libri Canonici; Galat. de Arcan. Cathol. Ver. lib. i. ¢. |. 
Praefigitur hoc nomen, ut plurimim, fronti Bibliorum Hebraico- 
rum et impressorum et manuscriptorum. Odbserva autem |. 
libros Canonicos Veteris T. ab ipso Synedrio msgno in 24 
Volumina distributos. Busxtorf. Comm. Masor. c. xi. El. Ler. 
Preefat. iii. in lib, Mas. hammas, Rivet. Isag. 8. Ser. p. 501. 
Atque hinc presens nomen Bibliis Sacris impositum. Obtnuit 
autem hic Veteris T. libroram numerus tempore etiam Hie- 


di ba Genesis, E Leviticus, N 
nesis, Exodus, iticus, Num- 
The Books of Moses. bers, Deuteron omy. Vv. 
Five Books of the fJoshus, Judges, Rath, Samuel I. 
former Prophets. and IJ., Kings I. and II. 
Books of the Isaiah, Jeremiah, Lamentations, 
Prophets Ezekiel, The BookoftheTwelve> Y. 
toe Lesser Prophets. 


The Psalms, Proverbs, Ecclesi- 
astes, or The Preacher, The 
Song of Solomon, The Book of 


The Hagiographa. Job, The Book of Daniel, The> IX 
Books of Ezra and Nehemiah, 
The Book of Esther, The Books 
of Chronicles, I. and II. 
Total, XXIV. 


Accordingly, the Books of the Orp Trsramznt are © 
arranged in the Sixth Article of the Church of England as to 
make TWENTY-FovuR. 

This exposition of the meaning of the Twenly-Four Eldert 
in this Version dates from the third century after Christ. It's 
given in the Commentary of Victorinus, Bishop of Pettau, wbo 
says, “ Veteris Testamenti sant Libri quai accipiuntar Vigsal 
Quatuor,’’ and is confirmed by S. Jerome, who, more than any 
the Fathers, was conversant with the Hebrew opinions concerning 
the Old Testament; and says that “the Twenty-Four Books of 
the Old Testament are represented in the Apocalypse of St. John 
under the figure of the Twenty-Four Elders, adoring the Lamb 
(Jerome, Prolog. Galeat. tom. i. p. 318 eqq-, ed. Paris, 1693); 
and, speaking of certain Apocryphal books, he says that they a 
not “admitted among the Four-and- Twenty Elders” (in Bsren. 
i. p. 1106). The same interpretation is adopted by Primes, 
Bishop of Adrametum, ‘‘ We receive Twenty-Four Books of the 
Old Testament as the Twenty-Four Elders sitting on their 
thrones ;’’ and by Ambrosiue Ansbertus (Bib). Patr. Max. xl 
p. 464), and by the Venerable Bede and Haymo, Bishop o 
Halberstadt, in their Commentaries on the Apocalypse. 

These Four-and-Twenty Books may fitly be called Eiders, # 
belonging to the o/der dispensation. Compare Heb. xi. 2, where 
the word elder is used in that sense. And they may 
represented as enshrined here in the heavenly Tewsple.as the 7w0 
Tables of the old Covenant were in the Holy of Holes 10 the 
Ark (Exod. rxv. 21. Deat. x. 2. 5. Heb. ix. 4), and as the Fire 
Books of Moses were, by the side of the Ark (see Deut. xx) 9. 
24—26. Joab, xxiv. 26), which was the Throne of God (Exod. 
xxv, 18—22. Numb. vii. 89. 18am. iv. 4. 2 Sem. vi. 2 Pe 
Ixxx. 1; xcix. 1). ane? 

Fitly also are they represented as seated on thrones, res 
cating the permanence of God's Word, which will remsio ¥ 
heaven and earth have away (Isa. xl. 8. Matt. xxv. 36. 
Luke xvi. 17). The ‘‘ Word of the Lord endureth for ever 
(1 Pet. i. 25), and by it the World will be judged st tbe Let 
Day (John xii. 48). And well are they displayed as beerns 
crowns of Victory; for though the World may rebel against God's 
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Word, yet it will ériumpA over all its opponents. See below, on 
xi. 1), 12. 

In confirmation of this exposition it may be observed, that 
one of the main purposes of the Apocalypse is to console and 
atrengthen the faithful who might otherwise be shaken in their 
faith by the indignities which the Word of God was to endure at 
the hands of evil men, some denying its Inspiration, some with- 
holding it from the people, and adding the Apocrypha as of equal 
authority to the Old Testament, others setting at nought its pre- 
cepts, and violating its laws, and defying its judgments. 

Observe also, the Twenty-Four Elders are represented as 
sitting on thrones even by the side of the Triune God (v. 4). 
They have therefore a divine character. And yet they are also 
represented as failing down and casting their crowns before His 
Throne (v. 10). They bave therefore also a human element. 
And in accordance with this union Ezekiel describes the Living 
Creatures as having a ‘‘ man’s hands under their wings” (i. 8; x. 
8. 21). Sach is Holy Scripture. The Spirit who speaks in 
Scripture is Divine, but the instrument used by Him is human. 
Scripture has divine wings, but it has a man’s hand under its 
wings. It is the Voice of God to the world; but it is also the 
Voice of Man ascribing all praise to God. 

This Interpretation is further confirmed by the combination 
here and in other parts of the Apocalypse of the Four-and- Twenty 
Eldere with the Four Living Creatures. See here and v. 14; 
vii. 11; xiv. 3; xix. 4. 


The Four Livine Creatures, in @ primary sense, seem to 
represent the Four Gospels; and in a secondary sense, the uni- 
versal Church of Christ, preaching the Gospel of Christ every 
where, and overcoming the World thereby. 

The Four Living Creaturea have been generally supposed by 
Ancient Expositors to signify the Foun Gospg.s. 

This Interpretation comes from the school of St. John him- 
self. It is found in the writings of S. Ireneue, the scholar of 
8. Polycarp, the disciple of 8t. John. Christ is “the Divine 
Worn,” says S. Irenexs (III. ii. 8), ‘who is the Creator of all, 
and sifleth upon the Cherubim, and holds all things together ; 
Who, having been manifested to men, gave us the guadriform 
Gospel, which is held together by one Spirit ; as David, praying 
for his Advent, says, ‘Thou that sittest above the Cherubim 
show Thyself’ (Ps. lxxx. 1). For the Cherubim of Ezekiel 
have four faces, and their faces are emblems of the Son of God. 
For the firet Living Creature (says St. John) is like a Lion, and 
shows Christ’s royal character; the second is like a Calf, and 
shows His sacrificial and priestly office; and the (hird has the 
face of a Man, and shows His Advent in our human nature ; 
and the fourth like en Eagle flying, shows the gift of the Spirit 
flying down and lighting on His Church. And the Gospels all 
harmonize with each other; and Christ sitteth upon them... . 
And thus the Living Creatures are Quadriform, and Quedriform 
also is the Gospel.”’ 

This exposition derives light from the consideration that 
while in the parallel vision of Ezekiel, each of the four Living 
Crcatures is represented as having the face of a Lion, a Calf, a 
Man, and an Eagle; in the Vision of St. John, the first Living 
Creature is described as like a Lion, the second asa Calf, the 
third as a Man, the fourth as an Eagle. This is applicable to the 
Gospels. Each has a character of its own; one Gospel describing 
more minutely the Royal Office, another the sacrificial character 
of Christ, another displaying His Human Nature more clearly, 
aod another exhibiting His Divine; and yet each of the four 
Gospels presents Christ as King, and Victim, and Priest, and as 
Man and God. As S. Gregory says (on Ezekiel), ‘‘ Whatever is 
in one Gospel is in ad/ the four, for all proclaim One Christ, God 
and Man. And yet each Gospel has its own character; and so 
the Living Creatures, each according to their own special purpose, 
preach Him Who is Man by being born for us, a Calf by dying 
for us, a Lion by rising in triumph, and an Eagle by His Ascen- 
sion into heaven.” And S. Victorinus says, in the third century, 
“‘ that these evangelical declarations of God's Spirit are four and 
yet one, because they proceed from one Divine Source, like the 
four Rivers of Paradise flowing from one head ”’ (Gen. ii. 10). 

This view had been represented by the language of Ezekiel, 
who calls the living creatures four, and yet one (p. 182). See 
above. It had also, perhaps, been typified by the arrangements 
of the Tabernacle. 

The Tabernacle of the Israelites—the figure of the Universal 
Church—was quadrangular. Encamped on the East side were 
three tribes, the chief being that of Judah, with the ensign of a 
Lion. (See the Rabbinical Authorities in Mede’s works, pp. 437. 


594, and Ligh{foot, i. p. 2058, compared with Num. i. 52, and ii. 
2—S1.) On the West were three other tribes, the chief being 
Ephraim, with the ensign of an Ox. On the South were three 
other tribes, the chief being Reuben, with the ensign of a Man. 
On the North were three other tribes, the chief being Dan, with 
the ensign of an Eagle. Cp. below, on vii. 5—8, and on St. 
Lake, p. 163. 

Thus these four Emblems typify the quadriform unity and 
completeness of the wHoLte Cuurcg looking to the four Cardinal 
points of heaven, and diffused in the four quarters of the Earth; 
and triumphing over the World by means of the Four Gospszs, 
borne asa Standard by the Army of the spiritual Israel—the 
Christian Church—to the four corners of the World. 

On the whole it may be affirmed, that this exposition, which 
regards the Four Living Creafures as emblems of the Four 
Gospels, is sanctioned by the concurrent testimony of ancient 
Expositors. It may be seen in Viclorinus, Bishop and Martyr in 
the third century, who says, ‘“‘Quatuor animalia sunt quatuor 
Ev ia.”” Or as Victorinus here expresses it, ‘‘ Christ in the 
Gospels is like a flying Eagle, because He overcame death and 
spreads out His Wings and soars aloft, and protects His people 
with His Wings.’ See below, xii. 14; and the Greek Inter- 
preters in Caten4, p. 245, thus speak, ‘“‘ In these Living Creatures 
we see the offices of Christ; in the Lion His Royalty; in the Calf 
His Sacrifice ; in the Man His Incarnation ; in the Eagle His be- 
stowal of the paca 4 of the Holy Ghost, which quickens all.”’ 

S. Jerome says (Epist. 50, ad Pautin., and Procem. ad Matth.), 
that ‘the Four Gospels are the Fourfold Chariot of God, and the 
true Cherubim, full of eyes and mutually interwoven with each 
other. One is like a Lion, another a Man, another a Calf, 
another a flying Eagle. Whence,” he adds, ‘it is evident, that 
we may acknowledge only Four Gospels and no more; and must 
reject all other books pretending to Evangelical authority.’’ Simi- 
lar language is used by S. Ambrose, S. Augustine (in passages 
already quoted in the Introduction to the Four Gospels, p. xii, 
new edition, and in the Introduction to St. Luke, p. 163, and 
on St. Luke xv. 23), and S. Gregory (in Ezek. i. and x.), and by 
Andreas, Primasius, Bede, Haymo, and others. And though 
there are some discrepancies among these writers as to the par- 
ticular Gospels which the Four Living Creatures respectively 
represented (see on the Gospels, Introd. p. xiii), yet these dis- 
crepancies show that these expositors do not merely transcribe 
one another’s words, but derive their interpretations from in- 
dependent sources, and serve to confirm the testimony in which 
they ali agree, that the Four Living Creatures represent the Four 


If it should be objected, that it is too bold a figure to repre- 
sent Books as living, it must be remembered that we are contem- 
plating a heavenly Vision; and that the imagery of the Apocalypse, 
like that of Hebrew prophecy, is characterized by sublime and 
glowing aspirations; and that our ordinary estimates of Holy 
Scripture fall short of its true dignity, as pourtrayed by God Him- 
self in Holy Writ. We are accustomed to regard Scriptare as a 
book to be read, and we are too apt to forget its diving energy. 
Our familiarity with it has sometimes tended to its disparagement. 
And the tone of Criticism with which it bas been handled by 
many in later days, has greatly tended to impair the popular 
reverence for the Divine Word. 

But God Himself describes Holy Scripture as a diving agent. 
The Scripture speaks (Mark xv. 28. Rom. iv. 33 ix. 17; x. Ll; 
xi. 2. Gal. iv. 30. 1 Tim. v. 18. James ii. 8. 23). Especially is this 
attribute assigned to it in St. John’s Gospel (John vii. 38. 42 ; xix. 
37). The Scripture foresees (Gal. iii. 8). God’s Word is said to 
be Life (Deut. xxxii. 47). The Scripture is animated by the breath 
of God (2 Tim. iii. 16). The Sacred Oracles are alive ((arra, 
Acts vii. 38), a phrase akin to the Living Creatures of the Apo- 
calypse. Descriptions of the Written Word of God are often 
blended together with, and run into, descriptions of the Incarnate 
Word Himeelf; as in that sentence of St. Paul, ‘‘The Word of 
God is living ((a»), and sharper than any two-edged sword ’’ 
(Heb. iv. 12), and it is said to have the power of quickening or 
giving life (Ps. cxix. 50; cp. James i. 18). 

The truth of this interpretation seems to have been felt by 
the Church of Christ. The Four Gospels were placed on thrones 
in the ancient Councils of Christendom. In the Great Council 
of Ephesus, as 8. Cyril says (Labbé, Council iii. p. 1044), “ the 
Holy Gospel was on a throne preaching to the venerable Bishops, 
* Judge ye right jadgment.’”’ And Christian Art, both in Sculp- 
ture and Painting, has adopted the four Apocalyptic Living Crea- 
(ures as symbols of the Four Gospels. Cp. Thomasius, Thesaurus 
Theologico-Philologicus, ii. p. 57. 
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And the Sacred Poetry of the Church has accepted the same 
interpretation, and s these Living Creatures as representing 
the fourfold Gospel, displaying the fourfold character of Christ. 
Thus, for example, the Ancient Christian Hymn thus speaks :— 


* Currunt rotis, volant alis 
Visfis, senstis spiritalis ; 
Rota gressus est eequalis, 
Ala contemplatio. 
Quatuor describunt isti 
Quadriformes — alae 
Et figurant, ot audisti, 
Quisque suf formula. 
Natus homo declaratur, 
Vitulus sacrificatur, 

Leo mortem depreedatur, 
Sed ascendit Aquila.” 


\ See Clichtov. Elucid, p. 212, or Daniel, Thes. Hymnol. ii. 84.) 


Lastly, the soundness of an interpretation of a passage of 
Scriptare, especially of a prophetical book like the Apocalypse, 
may be estimated and tested by the practical and doctrinal reii- 
gious uses which are subserved by the Interpretation. 

The uses of the present Interpretation are manifold. 

(1) It rescues the mind of the reader from the danger to 
which he is exposed in modern times of disparaging Holy Scrip- 
ture. 

This Vision confirms the Faith of the Church in the Word 
of God; and it seems to be a special purpose of St. John in the 
Apocalypse to render this important service tu the Church of 
Christ. It raises our eyes, and invites us to regard God’s Word 
“as enduring for ever in heaven;” not as a lifeless Volume, but 
as personified, as enthroned, as wearing a crown of Victory. It 
teaches us to regard the Gospel, as full of eyes, as winged, and as 
proclaiming the fourfold character of Christ, and as the Throne 
of God on which He silz, and as His Chariot on which He rides. 
Lest, however, from the glory thus ascribed to Holy Scripture, 
we should imagine it to be proposed as an object of our adoration, 
the Vision represents the Elders and Living Creatures as wor- 
shipping the Triune God, and ascribing Glory to the Lamb. 
What St. John says of the Goapel, is true of ali the Scriptures. 
‘“‘ These are written that ye might believe that Jesus is the Christ 
the Son of God, and that believing ye might have life through 
His Name.” (John xx. 31.) 

One use, therefore, of this exposition, is to remind us of the 
Divine Inspiration of Holy Scripture, and to guard us against all 
attacks of the Evil One against God’s Word. 

(2) Another practical use of this Interpretation is, as was 
suggested by S. Jerome and others in ancient days, to guard us 
against receiving any other Books as Scripture, which are not 
Scripture. 

There are Twenty-four Elders in the Vision; and the ancient 
Church of God received only Twenty-four Books of the Old Tes- 
tament; Christ Himself received them, and ‘hem only (see on 
Luke xxiv. 44). But the Church of Rome, although she professes 
great reverence for 8S. Jerome, and especially for his services in 
the cause of Holy Scripture (see the Collect in her Breviary for 
his festival, Sept. $30), and even now inserts his Prologues in her 
Vulgate, yet in direct opposition to 8. Jerome, has added other 
books (vis. the Apocrypha) as equally inspired with the Books of 


the Old Testament; and anathematizes all who do not receive 
those other Books as of equal authority with those which alone 
were received as inspired by the ancient Church of God, and by 
Jesus Christ Himself. (Council of Trent, Session iv.) 

The Vision, therefore, thus interpreted, serves as a safeguard 
against those who would sdulterate the divine Word with human 


oy. 

5. dorpawal, «.rA.] lightnings and voices and thunders. 
This adjunct confirms the opinion that St. John is here speaking 
of God’s Word. Thunder is the Voice of God. St. John himeelf, 
as a preacher of God’s Word, was named by Christ “a son of 
Thunder.’’ See on Mark iii. 17; cp. below, x. 3. 

— éwrd AaurdBes] seven torches of fire: Aauras in this book 
does not mean a lamp (see viii. 10} but a éoreh (cp. John xviii. 
8); and these seven torches or flambeaux of fire burning before 
the Throne, are contrasted with the Star which fell as a foreh 
Jrom heaven Mo 10); cp. Welstein, i. p. 507; and Treneh, 
Synonyms N. T. p. 193. 

— Ta éwrd axveduata) the seven spirits: see above, i. 4, and 
below, v. 6. 

6. &s OdrAacca Sarlyn duola xpvorddAAy) as a Sea of glass, 
like unto crystal. See below, xv. 2,3. Sea, in this book, re- 
presents the element of tusrul¢ and confusion in the lower world 
(see xiii. 1). But here, by way of contrast, there is, in the 
heavenly Church, a Sea of glass, expressive of smoothness aad 
brightness, and thie heavenly sea is of crystal: declaring that the 
calm of heaven is not like earthly seas, ruffled by winds, but is 
erystallized into an eternity of peace. 

8. Aéyorres}] saying. So A, B, and thirty Carsives.— Elz. hes 
Aéyorra. This masculine participle, joined with the neuter (ee, 
expresees strongly the personal vitality of the Living Creatures. 

— “Aysos, &y:0s, dysos}] Holy, Holy, Holy. The thrice Holy 
is an Eucharistic ascription of Glory to the Kver-Blessed Trinity, 
and is derived from the Ancient Church of God (Isa. vi. 3), and 
is adopted by the Christian Church, which uses it in the Zrisegion 
at the Holy Eucharist. 

The Charch has also declared her mind on the sense of these 
words, by appointing this Chapter of the Apocalypse as the 
Epistle to be used on the Festival of 7yinity Sunday. 

The Worship rendered to Almighty God by the Unrvzrsar 
Cavuacn upon earth, reflects, as in a mirror, the worship of the 
Cuurca in heaven; and therefore the language of heavenly 
worship,—as here described, and below, v. 8—10, and Isa. vi. 3,— 
is happily embodied by the Church in the Tz Dzum, which is 
her song of praise in Divine Service when she bas read one Les- 
son of Holy Scripture from the Old Testament, and is about to 
read another from the New. 

The meaning of the six wings of the Living Creatures is 
explained by Isaiah vi. 2. 

9, 10. xal Stay] And when the Living Creatures shall give 
(Sécover) glory and honour and thanks to Him that sitteth 
on the Throne, Who liveth for ever and ever, (he Twenty-four 
Elders will fali down (xecovvra:) and will ip (spooxurt- 
covet) Him that liveth for ever and ever, and will cast (BadXova:) 
thetr crowns before the Throne, saying,— 

9. Sray Sdécov01] when they shall give; as often as they shall 
give. On this use of the future, see Winer, § 42, p. 276. 

10. wecvotyra:—xpooxurhoove:—Badroicr) The preponderance 
of MSS. has the future tense here (and nof the presen{), and 90 
Grieeb., Scholz, Tisch. These fature tenses seem to intimate 
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that the action was still future when St. John wrote the Apoca- { cp. below, xx. 1; and Ps. xcv. 4, “In His hand are all the 


lypse. They also show, that the Adoration rendered by the Four 
Living Creatures is the signal for the Adoration to be given by 
the Twenty-Four Elders. 

This harmonizes with the Exposition offered above. The 
Four Gospecs proclaim the glory and the love of the Eternal 
Trinity, and teach the World to worship the Unity, in the power 
of the Divine Majesty ; and they contain the Divine Commission 
to baptize all Nations into the Name of the Farner, and of the 
Son, and of the Hoty Gost. Thus they are ever singing in 
clear strains a doxology—the Hoty, Hoty, Hory—to the Ever- 
Blessed Trinity. Thus the Gospels give the signal for the full 
expression of glory and praise rendered to God by the Op 
TEsTAMENT. 

The Evangelical Trisagion of the Four Living Creatures 
evokes the Choral Antiphon of the Elders. The New Testament, 
in revealing the doctrine of the Ever- Blessed Trinity, displays the 
things which Prophets and Kings and Righteous men of old de- 
sired to see but had not seen (Matt. xiii. 17. Luke x. 24. Rom. 
xvi. 25, 26. Heb. xi. 13); the Mysteries of God’s grace in the 
Lamb Who was slain, not only for the literal Israel, but to 
redeem ail men, of ‘‘every kindred and tongue and people and 
nation, and to make them Kings and Priests to God ”’ (Eph. i. 9; 
iii. 3—9. Col. i. 26). The types and prophecies of the Old 
Testament, which had before lain in dimness and obscurity, were 
lighted up by the Gospel ; and what was before dumb brake forth 
info singing (Isa. xliv. 23), and gave glory to the Triune God. 

They cast their crowns before the throne—a mark of sub- 
jection, and act of homage. TJacié., Annal. xv. 29, ‘‘ Ad quam 
(effigiem Neronis) progressus Tiridates sublatum capiti diadema 
subjecit.” West. 

ll. rh» 3dfay] the glory, the honour, the power. To Thee, 
and to Thee alone, O God, it ali belongs; cp. v. 13. 

— 8 rd GéAnud cov] for Thy will and pleasure. See Matt. 
xxvii. 18, 81a pOdvoy. Eph. ii. 4, 3: rhy wodAhy dydwnp. 

"ener, p. 355. 

— 4oay] they were: so the best MSS., and Griesd., Lach., 
Tisch.— Elz. elan But foay is very expressive, and far preferable. 
No sooner didst Thou twili their Being, than they were. ‘‘ God 
eaid, Let there be Light, and there was Light’’ (Gen. i. 3), 
oes éydvero, it was made, and it existed (qv). 


Ca. V.] St. John sees a Roll upon (éw}) the right hand of the 
Triune God. It is sealed down (xar-erppayiopuévov) with seven 
seals. No one is able to open the Roll and to reveal its contents, 
but the “Lion of the Tribe of Judah” (v. 5), who is also here 
called the ‘‘ Root of David,” and the “Lamb who had been 
slain’’ (v. 6). Throughout the Apocalypse Jesus Christ, Who 
is the Adyos or “* Worp of Gop ”’ (xix. 13), is represented as the 
ay hy Whom God’s Revelations are given to the world; see 
above, i. I. 

He comes, and takes the Roll out of the right hand of Him 
Who sitteth on the throne; and when he has taken the Roll, the 
Four Living Creatures and the Twenty-Four Elders sing a new 
song, and praise Him Who has redeemed men of all nations by 
His blood, and has made them Kings and Priests to God, and 
they reign on the earth (v. 10). This ascription of praise by the 
Living Creatures, and by the Elders, is followed by a hymn of 
Adoration to the Lams, sung by myriads of Angels, and offering 
worship to the Lamb in terms te 12) like those which had been 
addressed to the Tarone Gop (iv. 11). 

Lastly, ali Creatures in all places unite in giving glory to 
the Tr1une Gop and to the Lams (vv. 13, 14). 

L. eldoy éwi rhv Setidy] I saw upon the right hand of Him 
that sitteth on the Throne a Roll written within and on the 
back, sealed down with seven seals. The word A:BAlov ought 
not to be rendered here Book, but Roll, in order that the domi- 
nant idea of the gradual unrolling of the Volume, and of the un- 
folding of its contents, may be kept before the eye of the reader. 
The Roll is éw) rh» Sekidy, upon the right hand; the word right 
hand is the accusative case (thy Setsay, nod 77 Seksg, dative), which 
seems to indicate the truth that the Roll was not placed in it 
by any external power; but that i? lies upon id as upon its foun- 
dation. The Roll of the World’s destiny rests upon God's hand: 

Vou. IIl.—Parr IV. 


corners of the Earth,’’ and all the events of Futurity. 

The ancient Interpreters agree in regarding this Book or 
Roll as a prophetical one: in the words of Prudentius (Cath. vi. 
84) describing this Vision,— 

‘¢ Evangelista summi 
Fidissimus Magistri, 
Signata que latebant 
Nebulis videt remotis ; 
Ipsum Tonantis AGNUM 
De cede purpurantem, 
Qui conscium futuri 
Librum resignat unus.” 


The Roll is sealed down, because it is a prophetic roll, and 
because the fu/ure is hidden from human eyes; and it is upon 
the right hand of Him thal sitteth on the Throne, because the 
sufferings of the Christian Church, which are contained in this 
Roll, are under the control of God, and nothing can happen to her 
without His providential dispensation, Who ever sitfeth (observe 
the present tense) on the throne. Cp. Ps. xcix. 1, ‘‘He sitieth 
between the Cherubim, be the Earth never so unquiet.”” 

The Lamb, who is Christ, in His Human Nature—suffering 
—and meriting and obtaining all glory and power by His suffer- 
ings and perfect obedience (Phil. ii. 6—10), comes and takes the 
Roll out of the hand of Him that sitteth on the Throne. “ He, 
as Son of Man (says Primasius), receives from the Father, and 
from Himeel/, that dispensation which is from both those Persons 
of the Trinity ; for both sit together with the Holy Spirit on the 
Throne of God.” See the language of St. Paul (Col. i. 19), sig- 
nifying the consent of Chriet as God to His own assumption of 
the nature of man. ‘According to His humiliation as man,” 
says Aug. 7 here, ‘‘ Christ received the roll, and not according to 
His Godhead ;’’ and he confirms this statement by the words of 
Christ Himself, ‘‘ All power is given to Me,’’ i.e. as Man. Matt. 
xxviii. 18. ‘‘ Christ (says Bede) is here represented as a Lamb 
according to His suffering Manhood, taking a roll from the right 
hand of God. But in the glory of His Godhead He is ever at 
God’s Right Hand.” Cp. note above, iv. 3. 

The seals of this prophetic Roll are seven, because seven is 
the sacred symbol of completeness; and because this Roll reaches 
to the rest or Sabbath of Eternity. As our Authorized Version 
rightly says in the heading of this chapter, ‘‘It contains a pro- 
phecy to the End of the World.” See above, Introduction, 
pp. 151, 162; and below, viii. 1. 

It is written within and on the back (SmioGey, or as some 
MSS. read, tw0ev—which is an explanatory gloss—oulside)— 
another mark of its fulness and completion. According to ancient 
usage, 8 parchment roll was first written on fhe inside, and if the 
inside was filled with writing, then the oufside was used, or back 
part of the roll; and if that also was covered with writing, and 
the whole available space was occupied, the book was called © 
opistho-graphos (written on the back side; Lucian, Vit. Auction. 
9. Plin. Epist. iii. 5); or written ‘‘in avere& chart&,’’ Martial, 
viii. 22; whence Juvenal, describing a roll filled with writing to 
overflowing, says (Sat. i. 6), 

as summi plen4 jam margine libri 
Scriptus, et in fergo, necdum finitus, Orestes.” 


See Welstein, p. 768. This prophetic roll sealed up, filled with 
writing, and sealed with seven seals, contains a prophecy reaching 
to the end of the World. This is the uniform Exposition of all 
Ancient Interpreters, from the third century for a thousand years 
in uninterrupted succession. 

The neglect of this fundamental truth has led to much per- 
plexity and embarrassment in some modern Interpretations of the 
Apocalypse. 


In order to have a clear idea of the Vision which now ensues, 
we must imagine a Roll, wrapped round a cylindrical wand, and 
sealed down with seven Seals (cp. Jahn, Archeeol. § 88. Winer, 
R. W. B., ii. p. 422. Art. Schreibkunsi). When one Seal is 
broken by the hand of Christ, a portion of the Roll is unwrapped, 
and its contents are disclosed ; then a second Seal is broken; and so 
on, till the seven Seals are opened, and the whole eae is unrolled. 
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This prophetic Roll or Volume is not traced with alphabetical 
characters, but with hieroglyphical symbols. The first symbol is 
exhibited at the opening of the first Seal, and the second symbol 
at the second Seal; and each symbol pourtrays the future state of 
the Christian Church in that period to which it refers; and so 
on, in succession, till we are brought, with the opening of the 
seventh Seal, to the final condition of the Church on earth. 

This Roll, as we shall see, reveals a brief and rapid view of 
the successive sufferings of the Church of Christ from St. John’s 
age to the end of the world. 

8. xal ob8els H3bvaTo) and no one was able to open the roll. 
Cp. Acts i. 7; and on the sense of the negative particles here and 
in the next verse, see Winer, pp. 435, 436. 

4. éyw ExAaoy woAd] I was weeping much. Observe the 
imperfect tense; and %«Aaoy, a stronger word than é3dxpvoy. See 
Matt. xxvi. 75. Mark xiv. 72. Luke xix. 41. 

5,6. évixnoev 5 Adwy) The Lion who te (6 dv) of the tribe of 
Judah, the root of David, overcame—prevailed—to open the roll 
and its seven seals. . . And I beheld, in the midst of the Throne 
and of the Four Living Creatures, and in the midst of the Elders, 
a Lamb standing, az it had been slain. 

On the infinitive after évixnaev, see Winer, § 44, p. 284. 

Christ alone is able to open the sealed book, and to reveal the 
future. See above, i. 1. Hence S. Hippolyius (p. 159, ed. 
Lagarde), quoting this chapter (vv. 1, 2. 6—9), remarks, that it 
is through Him alone that the sacred counsels of the Godhead are 
unlocked and revealed to man. 

Observe the contrast between this manifestation of Christ, 
and that of Moses coming from the Mount. Moses veiled his 
Jace, but Christ unseals the Book. Cp. on 2 Cor. iii. 7. 13. 15. 

Observe 6 dy, He that is, He that exists, from the tribe of 
Judah ; denoting Christ’s continuance and energy. Cp. i. 4. 

Observe also év{xnoer here; He conquered; a word which 
prepares the way for the description in the first Seal (vi. 2), where 
Christ is represented as going forth conquering and to conquer 
(vixa@y, kal Ta vixhon). 

Here are three names of Christ ;—the Lion, the Roor of 
Davin, the Lams. : 

The combination of these figures, all descriptive of the same 
Person, reminds the reader, that the language of the Apocalypse 
is not literal, but symbolical, and is to be interpreted accordingly. 

The words ‘‘ Lion of the Tribe of Judah,’’ the royal tribe, 
bespeak Christ’s sovereiynéy, and are derived from Jacob's 
prophecy (Gen. xlix. 9, 10). 

The name, ‘ Rout ot David,’’ proclaims that Christ is more 
than a Branch or Rod from out of the stem of Jesse (Isa. xi. 1). 
It declares that He is the origin of David. And here 8t. John 
joins with Isaish, who describes Christ as the Rod of Jesse, and 
also the Root of Jesse. He is the Rod because He is Man; He 
is the Root because He is God. Cp. Andreas, p. 253. 

He is also the Lamé; meek and innocent (Isa. liii. 7. Acts 
viii. 32); the true Paschal Lamb (1 Cor. v. 7), who delivers the 
spiritual Israel from the wrath of God, and from the sword of the 
destroying Angel; and they are redeemed with His ious 
blood, “as of a Lamb without blemish and without spot’ (1 Pet. 
i. 19). He is the Lamb of God Who taketh away the Sin of the 
World (John i. 29). 

Christ is called bere the Lion (v. 6), and it is said that He 
has conquered (dvlencev), and then He is displayed as a Lamd 
who has suffered (6. 6); and why? because it was by His suffer- 
ings asa Lamb that He conquered as a Lion. And, therefore, 
while we love Him as the Lamb, let us fear Him also as the Lion. 
The Cross in the hand of the Lamb is the banner of His Victory. 
As the ancient hymn beautifully expresses it, 


“ Dic tropseum passionis, dic triumphalem erucem ; 
Pange vexillum, notatis quod refulget frontibus.”’ 
Prudentius (Cath. ix, 84). 
Comp. above, Col. ii. 13—15. 


It is remarkable, that, in describing Christ as the Lami, 
St. John, in his Gospel, uses the word ’Auyds (Agnus) (John. i. 29. 
36), and so do other writers of the New Testament (1 Pet. i. 19. 
Cp. Acts viii. 32); and they never use "Apvloy. But, in the 
Apocalypse, St. John never uses the word "Apyds, but always uses 
*"Apvloy; and in this book the word dpylory occurs about thirty 
times. For the probable reason of this difference of usage see 
below, on xvii. 3. 

The Lams is here represented standing, as having been 
slain (cp. Isa. liii. 7. Jer. xi. 19). Although Christ was siain, 
yet He stands. He was not overthrown. On the contrary. by 

Salling He stood, and makes us (who fell in the first Adam) to 
stand upright in Him who is the Second Adam. His raya is 
our oGpa (see Matt. xxiv. 28). By dying He overcame Death. 
by His Death He destroyed him that had the power of it, cret 
the Devil (Heb. ii. 14. Col. ii. 15. Hos. xiii. 14). 

Observe here the contrast between the ’Apyloy ds dopayperor, 
the Lamé, as it were siain, in order to live for ever (see v. 12, and 
i. 18), and to be the cause of eternal Life to all; and what is said 
below in the Thirteenth Chapter concerning the head of the Beast, 
as it were slain to death (Onplor, ds dapaypuévow els Odvaroy, xiii. 
3), and the declaration that he goeth to destruction (cis arwAeias 
dwd-ye:, xvii. 8. 11). 

The Lamb is here displayed as in the midst (év péoy) of the 
Throne; “In Him dwelleth all the fulness of the Godhead bodily " 
(Col. ii. 9), and He ‘is in the bosom of the Father” (John 
i. 18). 


He is also described as tn the midst of the Living Creature, 
and of the Elders ; Christ, the Lamb slain from the foundation 
of the World (xiii. 8), is the central figure of the Four Gospe:s, 
and also of all the Books of the Old Testament. See Luke xxis. 
26—27. 44. John i. 45. 

He is represented as having been slain, and as standing. 
This Passage affords a striking refutation of the modern notion of 
the Roman Church, that Christ’s sacrifice is perpetually repeated 
upon Earth in the Holy Eucharist. As the ancient Expositors 
rightly interpret the passage, ‘‘ The Lamb séands,’’ He does not 
ite, asa Lamb which is slain, does. He stands, because He 's 
risen, and dieth no more (i. 18. Rom. vi. 9). He stands, 
because He is our Advocate, ever living to make intercession for 
us (Heb. vii. 25), and because He is our Champion, ever ready 
to succour and defend us (Acts vii. 55, yes 

This is also manifest from the use of the perfect tense here, 
éorpayuévoy, which declares that the Lamb has been once imm- 
lated, and that the benefit of His sacrifice remains; and that He 
is not now continually being sacrificed (cpa(dnevor), and there- 
fore He is here manifested in glory to St. Jobn, as having 
triumphed over death by dying, and as having been made perfect 
through suffering (Heb. ii. 10). See Andreas, Arethas, and 
Haymo here. 

This is also further intimated by the conjunction «s, 6. 
St. John does not say that he saw a Lamb being sacrificed, but 
that he saw a Lamb standing, as if it had been sacrificed: that 
is, bearing marks of its sacrificial immolation that was pasi. 
Christ showed the prints of the nails, and the mark of the spear 
in His side, to His disciples (Luke xxiv. 39, 40. John xx. 20. 27’. 
Consequently, the rong of the heavenly host is nof, Worthy is the 
Lamb that is being slain, but Worthy is the Lamb that Aath been 
slain (v. 12), and Worthy art Thou to receive the Book, for Thou 
wast alain (¢opd-yns, observe the aorist), and didet redeem ws /y 
Thy blood (v. 9, see note). . 

Therefore, although Romish Divines affirm that the Sscritce 
on the Cross is continued in the Holy Eucharist, and that Christ 
is every day immolated on the Altars of their Churches (see above, 
on Heb. x. 12), yet it is allowed by the best Romish Expositor 
of the Apocalypse, that thir passage literally and grammatically 
interpreted is not to be expounded in that sense, ‘although the 
Holy Spirit may seem here to allude to it.” See A Lapide here. 


REVELATION V. 7—10. 
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— Képata éwrd] seven horns, i. e. universal dominion (see 
Matt. xxviii. 18). The horn is an emblem of power. See above, 
on Luke i. 69, and cp. below, xii. 3; xiii. 1. 11; xvii. 3. 7. 12. 
16. Seven is the number of completeness; a symbol of Uni- 
versality. 

The Seven Horns are on the Head of the Lamb; all the 
spiritual power and privileges of Churches and of Christians is 
due to their foundation and elevation upon Christ. He is the 
Rock on which the Church is built. (Matt. xvi. 18.) 

— 7a éxrd rod Gcot avetpata) the sevenspirite of God. See 
above on i. 4. 

7. wal }AGe] And He came, and hath taken the roll out of 
the right hand of Him that sitteth on the Throne. Observe the 
perfect tense (efAndev) here (He hath taken), marking not only 
an act, but a state (see above on 1 John iii. 9, and cp. vii. 14; 
viii. 5, and note above on 2 Cor. vii. 5, fexnxev). He hath taken 
the book, and folds it. St. John sees Him in the Vision as 
holding the Book. 

Christ hath taken it, and holds it as His righé by virtue of 
His obedience and sufferings (see Phil. ii. 9). Contrast this with 
the call to John to take the little roll (x. 8). 

8. Bre Lace] when He took; not ‘when He had taken.” 
The heavenly song of praise to the Lamb coincides in time with 
Christ’s acé of taking the Roll. 

— tyxovres] having each of them a harp, and vials (broad and 
shallow bowls) of gold, full of incense, which (bowls) are (i. e. 
signify, see i, 20) the prayers of the saints. 

The word g:dAn (connected with olw, suf-fio, which may be 
compared with @iw, and ‘hus, incense) does not signify @ vial or 
bottle, but a broad shallow vessel, as the Latin patera from pafeo, 
whence also paten, like a saucer or bowl-like dish (see the authori- 
ties in Wetstein, p. 769), in which @uulapya, frankincense, was 
offered (cp. viii. 8; above, Luke i. 9. 13), which was a Hebrew 
emblem of prayer. (Ps. cxli. 2.) The word giddy is borrowed 
from the Temple-worship, and describes the sacred Jowls in which 
aromatic incense (Exod. xxx. 7—10), lighted by coals taken from 
the great brazen Altar of sacrifice, in the outer Court of the 
Temple, was offered on the golden Altar in the inner Court or 
Holy Place before the Veil, in front of the Holy of Holics. Cp. 
Lightfoot on Rev. viii. 

The Elders are represented here as having a ¢wofold charac- 
ter. They are enthroned and have triumphal crowns of gold (see 
iv. 2). But they also fall down and worship the Lamb: and sing 
praises to Him and offer prayers. This corresponds with the 
twofold office of Holy Scripture. It has a divine power and 
authority, as God’s Law. It isa royal Law (James ii. 8). Thus 
it is enthroned snd wears a crown. But it is also expressive of 
man’s desires and praises to God for His mercies in Christ. The 
Scriptures declare the longings of holy men for the Gospel, and 
they record their gratitude for it. 

Observe that the Angels of heaven themselves are represented 
here as taught by the Living Creatures, and by the Elders, to 
praise the Lamb. 

This also corresponds with the office and prerogative of 
Scripture. St. Peter declares that the Angels themselves desire 
to look into the things which are revealed in the Gospel. (1 Pet. 
i, 12.) And St. Paul says, that “now unto Principalities and 
Powers in heavenly Places (that is, even to the Holy Angels 
themselves), is made known through the ministry of the Church 
the manifold wisdom of God.” See note above on Eph. iii. 10. 

The Golden Candlestick, or Lamp, of the Church is illumined 
by the oil of the Spirit poured info it by the Holy Scriptures 

see below, xi. 4). And thus the Church being enlightened by 

od’s Word, is enabled to enlighten the world, and even to illu- 
minate Angels, who thence learn a new song, and have a fresh 
theme for praise to God, and for adoration of Christ. 

Accordingly S. Victorinus, writing in the third century, ob- 
serves here, that ‘‘it is the preaching of the Old Testament 


together with that of the New, which enables the World to sing 
a new song. New indeed is the song, which speaks of God 
becoming man. New is the song, which speaks of the Manhood 
raised to heaven. New is the song, which declares that men 
are sealed with the Holy Ghost. And the theme of praise in 
the mouth of the many Angels is the salvation of the World by 
Christ.” 

Such a revelation as this from St. John, representing Angels 
in heaven as receiving a knowledge of holy Mysteries from the 
Scriptures, and as adoring the Lamd, would afford a salutary safe- 
guard to his Asiatic Churches, who needed cautions against the 
worshipping of Angels, to the disparagement of the Majesty of 
Christ. Cp. note above on Col. ii. 8. 

9. Br: eogdyns)] because Thou wast slain, and didst purchase 
to God by Thy blood men from every tribe and tongue, and 
people, and nation, and madest them priests and kings to God, 
and they reign on the earth. 

After hydpacas r@ @eg, Elz. has juas, ua; but this is not 
in A or N, and is not received by Lach., Tisch. ; and indeed it 
seems to be inconsistent with the reading abrois, them, after 
érolnoas, in v. 10, where abrots, them, and not jas, is ex- 
hibited by A, N, B, and by at least forty Cursives, and by the 
Syriac, Coptic, Ethiopic, Arabic, and other Versions, including 
the Amiatine MS. of the Vulgate; and is received by Griesbach, 
Scholz, Lachmann, Tischendorf, Bloomfield. 

On the sense of éy here to specify the price paid, see 1 Chron. 
xxi. 24. Winer, p. 348. 

The English Authorized Version has the perfect tense here, 
“Thou hast redeemed; Thou hast made priests.” But the 
original has the aorist éopd-yns—ydépacas, Thou wast slain, and, 
by being slain, Thou didst purchase or redeem men by Thy blood, 
that is, Thou didst effect this blessed work at a special time, by a 
special act, namely, by Thy death, suffered once for all, on the 
cross; and thus Thou madest men to be priests to God. 

This Vision represents the unanimous consent of Holy Scrip- 
ture glorifying the Lamb for the universal Redemption accom- 
plished by His death. By the price of His blood shed once for 
all on the cross, by which He made “a full, perfect, and sufficient 
sacrifice, oblation, and satisfaction for the sins of the whole world ”’ 
(see above on v. 6), He purchased to Himself an universal Church 
(Acts xx. 28; cp. | Cor. vi. 20; vii. 28, tyopdo@nre tTipijs), re- 
deeming all men from the bondage of sin and Satan; and paying 
their ransom to God (Avrpov, see on Matt. xx. 28. Eph. i. 7), and 
procuring for them pardon from Him (see on Rom. iii. 23—25), 
and purchasing for them a heavenly inheritance (see above on 
Eph. i. 14). 

This doctrine of Universal Redemption by Christ, is repre- 
sented here in its practical bearings and moral influence on 
human conduct. The privileges announced in it are coupled 
with a declaration of duties. All men, redeemed by Christ, are 
‘redeemed fo God;"’ that is, Christ ransomed them from the 
bondage of Satan to the service of God. They were made Kings 
and Priests to our God; Christ purchased for them a Kingdom, 
the Kingdom of Heaven, and has invested them with a share of 
His own royalties, by virtue of their mystical incorporation in 
Him, and by means of the royal unction which flows down from 
Him their Head on all His members. But these princely pre- 
rogatives are conditional on their being also Priests, presenting 
themselves, their souls and bodies, a living sacrifice to God (Rom. 
xii. 1, 2), and being a Aoly Priesthood, offering up spiritual 
sacrifices acceptable to God by Jesus Christ (1 Pet. ii. 5), Who 
‘‘ gave Himself for us that He might redeem us from all iniquity, 
and purify unto Himself a peculiar people zealous of good works.” 
(Titus ii. 14. Cp. Eph. i. 4; ii. 10.) 

The Alexandrine MS. has SaciAclay here, a Kingdom, and 
so Lach. and Tisch. Cp. i. 6. 

10. xal BaciAcbovow én) ris yiis] and they arereigning on the 
earth. Observe the present a here; the reading of A, B, 
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and Syr., Arabic, Coptic, and some other Versions, and so Lack., 
Tisch. Many Cursive MSS. have faciredcovo: (they shall 
reign) in the future, and so N, which has leparelay for lepeis ; 
and Elz. reads BaciAevcopey (we shall reign). For a further 
exposition of the passage, see below on xx. 4. 

11, 12. wal el8ov] And I saw and heard the voice of many 
Angels. The angelic song of praise to the Lamb is evoked by 
that of the Living Creatures. See above on ». 8. 

— Hxovea povhy—pupiddes—Aéyorres] On these grammatical 
anomalies, frequent in the Apocalypse, cp. above, iv. 1; below, 
‘vi. 9; xi. 15. 

— “Aliov—rhy Sévauw] Worthy ia the Lamb that was slain 
to receive the power and the wealth. Observe the articles here, 
the power, the wealth; a proof of the Divine Nature of Christ. 
He is worthy to receive ‘hat honour, which belongs to God, and 
has just been ascribed to Him, above, iv. 11; and He is a jealous 
God, and will not give His glory to another (see above on Phil. ii. 
6) ; but He is here associated with the Lamb (v. 13) in a common 
ascription of praise. 

Observe also that this ascription of praise to the Lamb is 
sevenfold ; as in that ascription which is addressed by the Angels 
to God in vii.11. Compare the Dorology to Christ in 8. Clement’s 
Epistle, c. 20. 

18. dwoxdrew rijs yiis] under the earth. See above on Phil. ii. 
10, and 1 Pet. iii. 19. 

— % ebdAgcyia] the blessing, the honour, and the power. 
Observe that all these substantives have the arfic/le in the original, 
intimating (as in the Doxology of the Lord’s Prayer) that the 
Blessing, &c., is restrained to those to whom it is ascribed, i. e. 
that divine honour is to be ascribed to God and to the Lamb, and 
to no one else. See above, iv. 11, and below, vii. 12. 

14. rd *"Austy] the Amen. So B and several Cursives; and so 
Tisch. The article implies that the assent expressed by Amen, is 
an integral part of the Ritual of the Church. Compare 1 Cor. 
xiv. 16, was épet rd Guhy ew tH of ebxapiortig; 


Cu. VI.] The Lams opens the sEats of the Roll which repre- 
sents a prophetic view of the History of the Christian Church, 
from the first Advent of Christ to the end of the World. 

The First Szau opened— 

1, 2. xal el3ov] And I saw when the Lamb opened one of the 
seven seals, and I heard one of the four Living Creatures saying, 
as the voice of thunder, Come and see. And I saw and beheld a 
white horse, and He that silteth on him, having a bow; and 
there was given unio him a crown of Victory, and he went forth 
conquering and that he might conquer. 

The opening of this the First Sgzax displays the victorious 
majesty of Cunist, and of His Gospel going forth in its primitive 
purity and power. The horse, especially among the Jews, was 
symbolical of war (see above on Matt. xxi. 5, and cp. Ezek. xxvi. 
10). The Rider on the White Horse is Christ. This is declared 
by St. John himself in the latter portion of the Apocalypse, 
where he says, ‘‘ I saw heaven opened, and behold a Witte Horse ; 
and He that sitteth upon him called Faithful and True (cp. iii. 
14, where this is the title of Chris/), and His Name is the Worp 
of Gop.” (Rev. xix. 11—13.) 

This is also evident from the colour of the horse, white, 
Aevxds, white as light, lux, lucidus. This word Aevads, as used 
in the Apocalypse, is nof¢ the Latin albus, but it is candidus ; 
‘‘ aliud est candidum esse,—id est luce quadam nifenti perfusum, 
—aliud album, quod paliori constat esse vicinum.’’ Servius in 
ZEn, xii. 84. (Wetstlein.) 

This colour is an emblem of purity and victory (see Wetstein), 
and is applied in the Apoealypse to Chrief, and is even consecrated 
by a special restriction and limitation to Him. Thus we read of 
His hair white as wool (i. 14). He promises to His faithful fol- 
lowers a while atone (ii..17‘: they will walk with Him in white 


(iii. 4). He rides on s white cloud (xiv. 14); they follow Him 
on white horses (xix. 11.14). His Bride is attired in twhite 
(xix. 8). He will sit on a great while Throne (xx. 11). 

The Apocalypse here, as elsewhere, reproduces the imagery 
of ancient Hebrew Propbecy. David had seen and described 
Christ, riding as a Conqueror on a horse, and bearing in His hand 
a bow, as He is here seen by St. John. The Psalmist had greeted 
Him from afar, ‘‘ Gird Thee with Thy sword upon Thy Thigh, 0 
Thou most Mighty, according to Thy worship and renown; Good 
luck have Thou with Thine honour. Ride on, because of the word 
of truth, of meekness, and righteousness, and Thy right hand 
shall teach Thee terrible things.. Thy arrows are very sharp, 
and the people shall be subdued unto Thee.’’ (Ps. xlv. 4—6.) 

Christ appeared in this form in the first age of the Church. 
This is what is here revealed in the First Seal. When our Lord 
had ascended in triumph into heaven (says Victorinus here) He 
sent His Holy Spirit ; and His words went forth like arrows from 
the Bow of Evangelical preaching, and pierced the heart (cp. Heb. 
iv. 12), and vanquished the unbelief of the world. Therefore,” he 
adds, “ the while Horse represents the trumpet of Christ’s Gospel 
preached throughout the world by the aid of the Holy Ghost.” 
See also the excellent comment of Aug.? and Primasius on this 
seal. Indeed, all the ancient Expositors recognize Cunist here 
as the Rider on the while horee. The Rider on the white horse 
(say the Ancient Greek Expositors in Caten. p. 263) is He of 
whom the prophet Habakkuk speaks, “ Thou didst ride upon 
Thine horses and chariots of salvation. Thy bow was made quite 
naked.’”’ (Hab. iii. 8, 9.) 

The poetical features of the noble description in the pro- 
phecies of Zechariah may also be recognized here. ‘‘ When I 
have bent Judah for Me, filled the bow with Ephraim, and 
raised up thy sons, O Zion, against thy sons, O Greece, and made 
thee as the sword of a mighty man. And the Lord shall be seen 
over them; and his arrow shall go forth as the lightning.” (Zech. 
ix. 18, 14.) The Apostles and Evangelista were “ sons of Zion,” 
they were taken from among the Jews; and they were like Arrows 
in the Quiver of Christ, Who “bent Judah’ as a Bow, and 
“ filled His Bow with Epbraim,’’ when He sent them forth, who 
were from the seed of Judah and Ephraim. He sent them forth 
as Evangelical arrows, discharged by His mighty power from His 
divine Bow, as from that of a Royal Warrior. He routed His 
enemies and overthrew the opposing armies of Greece, that is, the 
Gentile World, by their means, and brought it into subjection to 
the mild yoke of the Gospel. (Cp. 2 Cor. x. 4.) As 9. Jerome 
says (on Ps. xiv. vol. ii. p. 686), ‘‘ Paul was like an arrow of the 
Lord, shot forth from the Lord’s dow from Jerusalem even to 
Illyricam.” (Rom. xv. 19.) Compare Andreas bere. 

Jesus Christ, in the days of his humiliation, bad ridden on the 
JSoal of an ass into the Holy City, the Earthly Jerusalem, His 
own Capital, the City of the Great King; and had there been 
saluted with hosannas (Matt. xxi. 9), His had been strewn 
with palms of victory (John xii. 13), and He had fulfilled the 
ancient prophecy of Zechariah, who had predicted that Royal 
Entry (Zech. ix. 9) ; and by riding on the foal into Sion He had 
prefigured the peaceful triumph of the Gospel over the Heathen 
world, subjected to His sway. See above on Matt, xxi. 5. Mark 
xi. 2--10. John xii. 14. : 

After His Ascension, the same Christ is now displased 10 
this Seal as no longer riding on the foal of an ass, meek and 
gentle, but as a Mighty Warrior riding on a White Horse, 
‘ conquering and to conquer,” and having on His head a crows, 
the crown of victory, orépayos. He has now overcome Ue 
and Satan. He has triumphed over them by the Cross, which 
becomes to Him a triumphal Chariot (see on Col. ii. 15), and He 
rides upon it a mighty victor (see on 2 Cor. ii. 14); and He bas 
given His disciples power to conquer (1 Cor. xv. 55. 57), and bas 
sent forth His Holy Spirit from heaven to enable them to bear 
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liis standard in triumph throughout the world, and to cast down 
‘‘ every thing that exalteth itself against the knowledge of God.”’ 
(See on 2 Cor. x. 4, 5.) 

The most striking characteristic of the First Age of the 
Church was the wonderful success of Apostolical Preaching, after 
the outpouring of the Holy Ghost on the day of Pentecost. 
‘“The Lord gave the word, great was the company of the 
Preachers’ (Ps. Ixviii. 11); ‘their sound is gone out into all 
lands, and their words into the ends of the world” (Ps. xix. 4). 
“‘ We Christians” (said a Father of the second century) “are but 
of yesterday, and we have filled the worid,’’—“ Hesterni sumus, 
et orbem implevimus.” Tertullian (Apol. 38). 

This marvellous success of Christianity was therefore the 
appropriate subject of the prophetic vision of the First Sea. 

The First of the Four Living Creatures is here introduced 
as calling attention to this glorious spectacle. He says (v. 1), 
‘* Come and see.’” That is, Come and see the Victory of Christ, 
the Royal Rider on the White Horse. This was a fitting office 
for the first of the Living Creatures. For he is described (iv. 7) 
as having a face like a Lion, the King and Conqueror of Beasts. 
The Living Creature who has the face of a Lion invites us to 
behold the Victory of the Lion of the royal tribe of Judah (see 
v. 5). The first Gospel, that of St. Matthew, specially called 
the attention of the Church to contemplate the character and 
_ of Christ as King ; see above, Introduction to the Gospels, 
Pp. oe 


The Szconp Szax opened. 

8, 4. «al dre] And when He opened the second Seal, I heard 
the second Living Creature say, Come. And there went nut 
another horse, that was red as fire (wupfdés) : and tt was given to 
him thal sate thereon to take Peace the earth, and that 
they should slay one another ; and there was given unto him a 
great Sword (ud, apa). 

Christ, Who has been displayed on the while horse, is fol- 
lowed, in the second, third, and fourth Seals, by another Power, 
riding on three Horses, in succession, of three different colours. 
= The Power introduced in these three Seals is opposed to 

rist. 

Christ, Who rides on the white horse, is described in the 
latter part of the Apocalypse as “ He that sitteth on the horse’’ 
(xix. 19. 21). The white horse is ‘the horse;’’ it is the only 
Horse on which Christ rides. At the end of the Apocalypse He 
is still riding on the white horse, and the Armies in heaven follow 
Him on white horses (xix. 11.14). Waite is the colour appro- 
priated to Christ: see above, v. 2. The other Horses in the 
second, third, and fourth Seals vary in colour from one another, 
and are all opposed to white; they are red, black, ghastly green. 
They carry a Power adverse and antagonistic to Christ. 

This ap also from the fact that they are attended by 
Allies who are Enemies of Christ. The Rider on the third of 
these horses is ‘‘ Death, and the Grave follows with him;” and, 
as we read in another part of the Book, ‘‘ Death and the Grave” 
are afterwards destroyed by Christ (xx. 13, 14). 

Farther ; the declaration that Christ went forth conquering 
and to conquer (v. 2), is equivalent to an intimation, that He 
would have Adversaries to encounter, whom He will overcome. 
Christ comes forth frst. Truth is defore Error. God’s firat 
Will is, that a// men should be saved. (1 Tim. ii. 4. See Intro- 
duction to Romans, p. 194.) The good seed is sown defore the 
Tares (Matt. xiii. 27). Christ came forth in the first Seal. The 
Adversary appears afferwards in different forms in the second, 
third, and fourth Seals. 

The scenery of the Exodus,—the type of Christ’s Victory 
over Satan,—is ever re-appearing in the Apocalypse. The Victory 
of the Exodus is thus celebrated by Moses and Miriam; ‘‘ Sing 

e to the Lord, for He hath triumphed gloriously ; the horse and 
his rider hath He thrown into the sea.”” (Exod. xv. 1. 21.) 

The ancient Interpreters were agreed that the Horse in the 
first seal carries Christ, and that the Horses in the second and 
the two following Seals introduce a Power antagonistic to Christ. 
This ancient Exposition is thus expressed by Victorinus, Pri- 


masius, Bede, and Haymo, who say, ‘Jn the first seal we see 
Christ and the glory of the primitive Church; in the next three 
seals we behold three furms of war (triforme bellam) against 
her.’ And before them, S. Jreneus thus speaks: “ The Lord 
was born, in order to conguer, and of Him John speaks in the 
Apocalypse, ‘He went forth conquering and to conguer.’”’ 
(ren. iv. 21. 3) 

This opinion is confirmed, as we shall see, by the other inci- 
dents of the three Seals. And this interpretation of the Seals 
conveys 8 striking and important moral. 

In the fret Seal we see Christ on the white Aorse, going 
forth conguering and to conquer. Such He appeared in the 
primitive age of Christianity. And if we turn to the Jas? Vision 
of earthly things at the close of the Apocalypse, He there re- 
appears. There is the same white horse, and the same Rider 
upon it. ‘I saw heaven opened,” says St. John, “and, behold, 
a white horse; and He that sitteth upon him is called Faithful 
and True, and in righteousness He doth judge and make war. 
On His head were many crowns. And He was clothed in a 
vesture dipped in blood, and His name is called Taz Worp or 
Gop. And the armies which were in heaven followed Him on 
white horses. And out of His mouth goeth a sharp sword; and 
He treadeth the winepress of the wrath of God” (xix. 11—15). 

We here see the Majesty of Christ. Earthly powers will 
be shaken ; His throne is immoveable. He rides on, conquering 
and to conquer. Worldly things pass away; but His ‘‘ years 
will not fail’’ (Ps. cii. 27). He is “the same yesterday, to-day, 
and for ever ” (Heb. xiii. 8). 


The Szconp Sra, where the Rider brandishes the sword, 
represents the firet assault which Satan made against the Church. 

That assault was by Persecution. He first stirred the Jews 
against the Apostles. James the brother of John was killed by 
the sword (Acta xii. 2). The rancour of the Jews against the Gospel 
in different parts of the world, is described in the Acts of the 
Apostles (see Acts xiii. 50; xiv. 2.19; xvii. 5.13; xix. 33; and 
on | Thess. ii. 14, 15). Therefore St. Paul could say even then, 
‘* For Thy sake we are killed ali the day long, we are accounted 
as sheep for the slaughter ’’ (Rom. viii. 36). 

Soon afterwards the Spirit of Persecution broke out in the 
Roman Empire against the Church. The Caesars, ‘‘ who bare the 
sword”’ of the world (Rom. xiii. 4), unsheathed it against her. 
The Apostle of the Gentiles was killed by that sword. St. Peter 
perished in the same cause, at the same place, Rome (see Iniro- 
duction to Epistles to Timothy, pp. 423, 424). 

This Rider on the Rep Horssz (red like fire) went forth in 
the second and third centuries. To cite the words of the ancient 
Greek Expositors (in Caten. p. 265), ‘‘In this Seal we see a 
prophecy of what we ourselves have seen fulfilled by the Martyrs 
of the Church ; the Power here represented wields a sword, and 
takes away peace from the earth, according to Christ’s own 

» ‘I came not to send peace on earth, but a sword’”’ 
(see Matt. x. $4). 

This is the Exposition which all the ancient interpreters have 
given of this seal. Satan has already been declared by Christ 
Himself to be the‘Author of Persecution (see ii. 10). Christ rides 
on a horse that is white like light (Acuxds, (us): but the Enemy 
rides on a horse that is red like fre (xp). The same word 
wxuppds is applied to the Dragon, Satan, who persecufes the 
woman, the Church; see below, xii.3. The rider has in his hand 
a sword (udxa:pa), the instrument of persecution, and used in 
Scripture as the symbol of it. Thus St. Paul asks, ‘‘ Who shall 
separate us from the love of Christ? Shall tribulation, or naked- 
ness, or peril, or sword /?’’ (Rom. viii. 35.) And the Apostle, 
writing under the guidance of the same Spirit who inspired St. 
John, adds, “‘ Nay, in all these things we are more than con- 
querors (Swepyixdper) through Him that loved us.” The Apostles 
and other Martyrs were enabled fo conquer him who rode on the 
red horse, and wielded the Sword of Persecution ; they conquered 
him by the blood of Christ (Rev. xii. 11), Who ever rides on the 
White horse, and went forth conquering and to conquer. 

This Exposition is farther confirmed by what is said under 
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the fifth Seal (v. 9), “‘I saw under the altar the souls of them 
that had been slain (the same word as that used in the second Seal) 
for the Word of God, and for the testimony (uapripiov) which 
they held.” Those Martyrs had been slain by the sword of him 
who rides on the red horse. 

This Vision had been in part fulfilled when St. John wrote, 
and was to receive a stil] larger accomplishment. 

Tertullian, speaking of the first Heathen persecution against 
the Church, adopts the emblem which St. John sees in the Rider’s 
hand in this Vision,—the sword. ‘‘ The Emperor Nero,’’ he says, 
‘*was the first who raged against the Church with the sword of 
the Ceesars’’ (Apol. 5). The emblem of St. Paul as a Martyr, 
is the sword. Many of the Christians in the first age suffered 
death by fire. They were burnt by night, to enlighten the streets 
of Rome. See above, on Phil. ii. 15. They suffered under the 
violence of the Rider on the horse of fire, who wielded the sword. 

St. John himself was a Martyr in will, under the power of 
Rome (see i. 9). Some of the most eminent of his disciples died 
the death of Martyrs, at the command of the imperial Power, 
which had the sword of the world. Their language illustrates 
this Vision of the Apocalypse. They felt this Rider’s rage, 
when they thus wrote, ‘‘ Why have I given myself up to death, to 
the fire, to the sword, and to the wild beasts? Yea, verily, when 
we are near the sword, we are near to God; when we are in the 
midst of wild beasts, we are in the hand of God. I endure all 
things in the name of Christ who strengtheneth me to suffer with 
Him.” S. Ignatius (ad Smyrn. 4: cp. his words, ad Rom. 5.) 
And S. Polycarp, the Bishop’ of Smyrna, said to the Roman 
Proconsul, the executioner of Persecution against the Christians, 
‘Thou threatenest me with frre, which burns only for a short 
season, but thou knowest nothing of that fire which is never 
re al and is reserved for the wicked” (Martyr. Polycarp. 
c. 12). 

The Rider on the horse of fire, wielding the sword, went 
forth against Christ and the Church in Ten successive persecu- 
tions: First, under Nero; Second, under Domitian ; Third, under 
Trajan ; Fourth, under Marcus Aurelius Antoninus ; Fifth, under 
Septimius Severus; Sixth, under Maziminus; Seventh, under 
Decius ; Eighth, under Valerian ; Ninth, under Aurelian ; Tenth, 
under Diocletian; making a period of about 240 years, i.e. from 
A.D. 64, to a.D. 304. This is the enumeration of S. Augustine, 
de Civ. Dei xviii. 52. Cp. Eused. viii.—x. Lactantius, de Morte 
Persecutorum, cap. 7—24. See the authorities in Gieseler, Ch. 
Hist. §§ 42. 56 and 57. A Poet, who has traced the History of 
the Church in our own land in pictures which often recall to the 
mind the imagery of the Apocalypse, thus speaks of the last and 
fiercest of these Persecutions, — 


‘‘ Lament: for Diocletian’s fery sword 
Works busy as the lightning... . 
Against the followers of the Incarnate Lord 
It rages.’’ 
(Wm. Wordsworth, Ecclesiastical Sonnets, Sonnet vi.) 


In this Seal the second of the Living Creatures is represented 
as saying Come. Some MSS. here add «al %e, and others read, 
BAéwe, i.e. and see; but in A, B, C, and many cursives and 
versions, "Epyov stands alone: and this reading is adopted by 
Lachm. and Tisch. The same remark is applicable, with some 
slight modification, to the reading of verse 5 and verse 7, where 
A, C have @pxov only, and so Lack. and Tisch. 

The invitation to see the suffering inflicted on the Martyrs 
fitly proceeds from the second of the Living Creatures, whose 
face is like a Calf or Ox (iv. 7), the sacrificial animal, and whose 
special office it is to display the sufferings of Christ (see above, 
Introduction to the Gospels, p. xli; and to St. Luke’s Gospel, 
p- 163), Who is “the faithful and true Martyr” (i. 5; iii. 14), 
the Exemplar and hope of all *‘ the Martyrs of Jesus’’ (xvii. 6). 
See on Acts vii. 60, concerning the death of the Protomartyr, 
St. Stephen. 


The Tuirp Szax opened. 

5. wal re) And when He opened the third seal, I heard the 
third Living Creature say, Come and see. And I saw, and loa 
black horse, and he that sitteth on him, having a balance in 
hts hand. 

And I heard a voice in the midst of the four Living Crea- 
furea say, A quart of wheat for a penny (or day’s wages), and 
three quarts of barley for a penny (or day’s wages), and the oil 
and the wine hurt thou not. 


This Seal represents the Adversary of Christ and His Church 
in a new form. 

He has now sheathed the Sword, the emblem of Power, and 
he has taken a Balance, the emblem of Equity, in its stead. He 
has dismounted from the horse of a fiery red, and now rides on a 
black horse; and a voice is heard, not from one of the Living 
Creatures singly as before, but from the midst of the Four, “A 
cheenix of wheat for a denariua, three chanixes of barley fora 
denarius.”’ 

The measure here mentioned, the cheniz, is about a quart 
measure (see Hussey on Ancient Measures, pp. 2098—214), and 
was equal to two sextarii in liquid measure ; aud to two libre, or 
pounds, in dry measure (see Welstein, p. 773); and the denarizs 
was a day’s wages for a labourer (see Matt, xx. 2), and the daily 
pay of a soldier (Tacit. Annal. i. 17). The chaniz was only the 
eighth part of a modius; and a modius of wheat was wewally sold 
for a denarius, and sometimes for half that sum (Cicero, Verr. ii. 
81, and de Divin. c. 10). 

Therefore this Seal denotes a Famine. The circumstance thet 
corn is weighed in a balance, as if it were spicery, and not 
measured out in bushels, is itself a sign of Dearth. Cp. Ligh{/oot 
here. ; 

The voice from the midst of the four Living Creatures says, 
‘‘ Hurt thou not éhe oil and the wine.’’ It shows that they were 
in danger of being hurt. This voice restrains the power of the 
enemy, and forbids him to do what otherwise he would have 
done. It is a divine voice checking Satan’s power, and protecting 
the Charch. 

Some modern Expositors have supposed that this Visico 
portended only a natural dearth and scarcity. But the Rider on 
the white horse was Christ, and the Power who follows on the 
other horses is opposed to Christ. 

Therefore we must adopt here the opinion of the Ancient 
Interpreters, who say that the present seal represents a season of 
spiritual scarcity, a famine of the Word of God (Amos viii. })), 
a leanness of the soul (Ps cvi. 15). The prohibition to the 
Rider, ‘‘ Hart not thou the oil and the wine,” a prohibition pro- 
ceeding from the midst of the four Living Creatures, who adore 
Christ, is a restraint on the evil design of the Rider who would 
injure the spiritual oil and wine, that js, the means of Grace, 
which had been typified under those symbols in Ancient Prophecy 
(Ps. xxiii. 4, 5), and also by the words and acts of Christ, the 
Good Samaritan, pouring in oi/ and twine into the wounds of the 
Traveller, representing Human Nature, lying in the road (st 
above, on Luke x. 31). 

The Horseman riding on the black horse and opposing Christ 
Who is on the white Aorse, and having Spiritual Famine in bis 
rear, and being restrained from hurting the Oil and the Wine, holds 
in his hand a Balance ((uvyds = rdAarroy, rpurdyn, Elym. 1), 
the emblem of Justice. While therefore he practises wrong, be 
professes righi: as the Prophet Hosea says, there is ‘in his hand 
a balance of iniguity”’ ((vyds 43ucias, LXX, Hos. xii. 7). Hels 
like a false Prophet, coming in sheep’s clothing, but inwardly § 
ravening wolf (Matt. vii. 15). 

This Vision has been interpreted by the History of the 
Church. At first, Satan assailed her by open violence, by the 
frre and sword of Persecution. That attempt has been fore- 
shown in the second Seal. Satan was disappointed. He was foiled 
and frustrated in that design. She was enabled to resist him by 
the power of Him Who had ridden forth on the white horse 6 
conqueror and to conquer. The Power of Christ was seen in the 
sufferings of the Martyrs, who triumphed in death, and over tt 
Thus Satan’s devices recoiled on himself. The charity, pstien®. 
and courage of Christian Martyrs, not only men, but tender 
women, and even children (see S. Clement of Rome, Epist. ¢. 6), 
led others to seek and obtain that divine grace, which ens 
them to pray for their murderers, and to rejoice in their sufferings 
and to die with praises on their lips. They thus excited annie 
follow them in the path of earthly affliction to the kingdom © 
heavenly glory. 

As the Ancient Christian Apologist said to the heathen 
Persecutors, ‘‘ Your cruelty draws others to us. The sage 
are mown down by you, the mote our harvest grows; the bi i 
of Martyrs is the seed of the Church” (Tertullian, Apol. 
finem. See above, on Acts viii. 1—4). al 

Satan therefore altered his plan of attack. He exchange’ 
the sword of open violence for the balance of seeming Equity he 
and he dismounted from the fiery horse of Persecution ; and Dt 
he rode forth apon the black horse of Heresy. He raised op 4°! 
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persons in the Church, who, under specious pretences of regard 
for Justice, Reason, and Peace, endeavoured to corrupt the Faith. 
He who had stirred up Persecution was the Author of Heresy. 
He who sows tares in Christ’s field is the Enemy (Matt. xiii. 25. 
89). The Christian Fathers ascribe Heresies to him. Thus 
Theodoret (Pref. in Heeret. fab. lib. iii.), ‘‘ Heresies have arisen 
from the malice of the Devil.” 

The imagery of the Apocalypse is derived from ancient 
Hebrew Prophecy. The groundwork of its language here is in 
that of Hosea xii. 7, concerning Ephraim. Ephraim in the Apo- 
ealypse is a representative of enmity to Judah, the Church of 
Christ (see below on vii. 8). And Hosea thus describes Ephraim, 
‘« He is a merchant; the balances of deceit are in his hand, he 
Joveth to oppress.”’ 

The characteristic of Heresy is to be a Merchant, and it 
bears a balance in its hand. ‘The Rider,”’ says Aug.? “bas a 
balance in his hand, for he professes that he ts dealing equitably, 
and yet he is doing wrong.” They who teach things contrary to 
sound doctrine, endeavour “dy good words and fair speeches to 
deceive the hearts of the simple.”” (Rom. xvi. 18. Cp. Eph. iv. 
14; v. 6. Col. ii. 4.) 

The Balance is also a symbol of trafic. Here also we have 
light from Hosea (xii. 7) concerning the bearer of the false 
balance, ‘Ephraim is a Merchant.”’ It is a mark of H 
to trade in spiritual things for its own profit. They who brought 
in “heresies, denying even the Lord that bought them,” are 
characterized by the Apostle as ‘‘ making merchandise of souls, 
through covefousness, with feigned words.”’ (2 Pet. ii. 3. Cp. 
note on 2 Cor. ii. 17.) They have men’s persons in admiration 
because of advantage (Jude 16), and are therefore compared to 
Balaam, “ who loved the wages of unrighteousness’’ (2 Pet. ii. 15). 

Besides, it is the practice of Heretical Teachers to weigh the 
articles of Christian Doctrine in the Balance of Human Reason, 
or of its own carnal Will. Hence early Christian writers traced 
the origin of Heresy to heathen Philosophy. See Ireneus, ii. 
14.2. Tertullian, c. Hermog. c. 8; de Anima, c. 3.23; Preescr. 
Heeret. c. 30; and S. Hippolyius (Philosophumena, lib. v.), whose 
language illustrates the present passage of the Apocalypse; ‘“‘ We 
(Christians) derive our knowledge of divine truth from no other 
source but the oracles of God. Let us examine, therefore, what 
the Holy Scriptures declare, and let us acknowledge what they 
teach ; not dealing with these things (the mysteries of Faith) 
according to our own Reason, or our own Will, nor doing violence 
to what God reveals; but let us see them in that light in which 
He has been pleased to unfold them in His Word. (S. Hippolyt. 
c. Noet. § 9.) Heretics forsake Holy Scripture and profess 
Geometry.”’ (S. Hippolyt. ap. Euseb. v. 28.) They weigh mys- 
teries in the balance of Reason. 

Satan having failed in his endeavours to destroy the Church 
by violence, transformed himself into an Angel of Light. (2 Cor. 
xi. 14.) He raised up Heresiarchs who made plausible profes- 
sions; and by their instrumentality he undermined the foundation 
of the Christian faith, and of virtuous practice, which is grounded 
upon it. (See above, Infroduction to St. Peter’s Second Epistle, 
pp- 71—73, aad to St. John’s First Epistle, p. 103.) They dis- 
tracted and weakened the Church by schisms. Therefore this second 
attack was more periluus than the former. ‘ Persecution makes 
Martyrs; but Heresy makes Apostates.”’ Tertullian, Preescr. 
Heret. c. 4. Cp. Dean Stanhope on the Gospels, iv. 478—480. 

This Third Seal represents the machinations of Heresy 
against the Church; and the invitation to behold them comes 
from the third of the Living Creatures, whose face was like a Man 
(iv. 7). The disbelief of the Incarnation of Christ was the source 
of almost all the primitive heresies. See above on 1 John iv. 2, 3. 
** By this ye know the Spirit of God. Every spirit that confesseth 
Jesus Christ come in the flesh is of God; and every spirit that 
confesseth not Jesus come in the flesh is not of God; and this 
is the spirit of Antichrist.’ The doctrine of the humanity of 
Christ, not properly understood, was erted into an occasion of 
a denial of His Consubstantiality with the Father. Arius, the 
promoter of that Heresy, is described by ancient authors as dis- 
tinguished by those characteristics of philosophical calmness and 
seeming impartiality, which are symbolized by the Balance. See 
his character as drawn by Socrates (i. 5), and S. Ambrose (de 
Fide, i. 8), and S. Jerome (adv. Lucif. 3), who says that the Arian 
Heresy allied itself with the wisdom of this world, and derived its 
arguments from the Aristotelian Philosophy ; and cp. Hooker, V. 
xlii. 2, and V. lii., where he traces the history of the Heresies 
concerning the Incarnation, and Two Natures and Person of 
Christ, from Arius to Nestorius and Eutyches. 

It is therefore well said by some ancient Expositors, e. g. 


Anselm, Bishop of Havilburg, that in this seal we may recognize 
the growth of Arianism and its progeny. ‘The Balance is the 
instrument of Heresy, which holds a balance of deceit in its band, 
making a semblance of equity, and thereby deceiving the unwary.” 
Cp. Bede here. 

This interpretation is in harmony with the other incidents of 
this seal. ‘A voice is heard in the midsi of the Four Living 
Creatures.”’ It is not a voice uttered by any one of them singly, 
as in the other seals, bat it comes forth from the midet of them 
all, This voice proclaims the true character of the rider on the 
black horse. It declares, that, whatever he may feign himself to 
be, he is an agent of ill. 

Christ had been already described as in the midst of the 
Four Living Creatures (v. 6). He ever speaks in the Four 
Gospels. And His Words, there recorded by the Holy Ghost, 
enable the Church to detect and to refute Heresy. As the ancient 
Expositor (under the name of Aquinas) says here, ‘‘ The Voice 
comes from the Four Living Creatures, namely, from the harmo- 
nious concord of the Four Evangelis(s, and reminds us that in 
evil days we must resort to the Sacred Page. Christ, by the 
Power of His Word, restrains the Evil One from hurting the oil 
and the wine of the Christian Sacraments.”’ He has protected, 
and ever will protect them, against the assaults of the Euemy. 
Cp. Primasius here, “In vino et oleo vim sacramentorum pro- 
hibet violari.’”’ The doctrine of the Sacraments is identified with 
that of His Manhood ; see above, Introduction to St. John, pp. 
259—264, and to the Epistle to the Ephesians, pp. 275, 276. 
By guarding the one He defends the other. 

The Voice which checks the course of the Evil One, and 
protects the true Doctrine of the Word and Sacraments of Christ 
from the enemy’s arts and arms, comes forth from the midst of the 
Four Living Creatures—the Four Gospels. And we see a happy 
illustration of this prophetical Vision in the fact that in the 
ancient Councils of the Church, which were summoned for the 
repression of Heresy, the Four Gospels were placed on a Throne 
in the midst of the Synod. They were the Royal code by which 
the deliberations of those Councils were regulated and determined. 
In one of the Epistles of the great Council of Ephesus to Theodo- 
sius, the Emperor, it is said that ‘‘ the Fathers of that Synod were 
assembled in the Church; and the Holy Gospels were placed on 
the Throne in the midst (¢v r@ peca:tdre Opdyy), and displayed 
Curist Himself present among them.”’ Act. Concil. Ephee. p. 
175, and see ibid. p. 179, where similar expressions are used, Tov 
aylou EtayyeAlou éy udow xeysévou, xal Seuxvdyros jyuiy wapdévta 
thy tay SAwy Serxdrny Xpiordy. Other passages to the same 
effect are cited by Suicer, Thesaur. v. evayyéAcov, p. 1227. 


The Truth of this Vision portending the rise of Heresy— 
next in order to Persecution—by the agency of Satan against 
Christ and the Church, is clearly manifested by the testimony of 
ancient Church Historians. Theodoret, in the fifth century 
(Eccles. Hist. i. 2), giving a summary of the History of the Church 
after the cessation of Persecution, and the establishment of 
Christianity by Constantine, speaks in remarkable words, which 
afford a clear illustration df the Apocalyptic Visions of the Third 
Seal. ‘Then Churches were repaired, and Christians were ap- 
pointed to be rulers of the Gentiles, and the temples of Idols were 
closed ; and there were joyful assemblies in the Church. Bué the 
malignant and envious demon, the Foe of the World, could not 
brook this change from storm to peace; and he stirred up Here- 
stes, in order to submerge the ship of the Church. He saw that 
the errors of Paganism had been exposed, and that the cheats of 
demons had been detected, and that the creature was no longer 
worshipped, and that the Creator was adored. Wherefore, he no 
more exciled open assaulis against God our Saviour, but having 
found certain men, graced with the Christian name, but slaves of 
ambition and vain-glory, he chose them as instruments of his 
machinations. Thus he brought men back to their old error, not 
indeed by leading them to adore the creature, but by endeavouring 
to degrade the Creator of the World to the rank of the creature. 
At that time there was s certain Presbyter of Alexandria, Arius. 
The adversary of the Truth suborned him, and by his means 
made confusion in the Church, and tempted him to oppose the 
Apostolic Doctrine of Alexander, the Bishop of that Church.’ 

A similar view is presented by more recent Ecclesiastical 
Annalists. A compendium of Church History (derived from 
Fleury, Tillemont, Alexander, and Ceillier) presents the follow- 
ing summary: ‘‘ The first attack which Satan made against the 
Church during three centuries having been unsuccessful, he de- 
vised a second: ‘il va substituer a la vaine Philosophie des faux 
sages, les vains raisonnements des faux Docteurs; il va employer 
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contre /a foi de l’Eglise l’abus du raisonnement soutenu par l’abus 
du pouvoir souverain.’” (Abrégé Chronol. de ]’Histoire Ecclés. 
Paris, 1778. Tom. i. p. 259.) Lord Bacon, in his “ Essay on 
Controversies,” supplies an excellent historical comment on the 
prophetical Visions of the Second and Third Seals. ‘‘ When the 
frery trial of Persecution ceaseth, there succeedeth another trial ; 
which, as it were, by contrary blasts of doctrine, doth sift and 
winnow men’s Faith.” 


On the whole, then, we may acquiesce in the ancient inter- 
pretation of the first three Seals. The early Expositors may be 
safely followed ere, because they are speaking of prophecies 
which Aad been fulfilled in their day. Their judgment on this 
matter is thus expressed in the Commentary published under the 
name of Aguinas, — 

‘‘ The first Seal represents the primitive state of the Church. 

‘‘ The second Seal displays the Persecution of the Church by 
the Heathen, in the days of the Martyrs. 

‘‘The third Seal unfolds the Persecution of the Charch by 
Heretics.” 


Lastly, we may here apply the prophecy concerning Christ. 
‘‘Thou shalt go upon the Lion and the Adder; the young Lion 
and the Dragon Thou shalt tread under Thy feet’ (Ps. xci. 13). 
‘‘ The Devil,’ says Augustine, commenting on that prophecy, “ is 
there represented as a Lion, and also as an Adder. And Christ's 
Viotory over him in 50th these characters is signified in this Psalm. 
The Devil rages as a Lion: and he iies in ambush as an Adder. 
When the Martyrs were slain, then the Devil raged as a Lion; 
and when Herelics lay snares against the Church, then he lies 
in ambush as an Adder.”?” But He who went forth conquering 
and to conquer, “‘ goes upon the Lion and the Adder, and treads 
them under His feet.”” His Voice ever speaks in the Gospels, and 
reveals the wiles, and restrains the power, of the Enemy, and 
defends the Christian Sacraments. The Creeds of the Church, 
uttered by His Voice within her, are her symbols and watchwords ; 
and the faithful in every age are enabled by His grace to contend 
earnestly for the faith, and to ‘‘ tread on serpents and scorpions, 
and all the power of the Enemy.” (Luke x. 19.) 


The Fount Seau opened. 

7,8. nal re] And when He opened the fourth seal I heard the 
Fourth Living Creature say, Come and see. And I saw and behold 
@ pale horse : and his name that sat on him was Death, and Hades 
followed with him. And power was given unto them over the 
Sourth part of the earth, to kill with the sword, and with hunger, 
and with death, and by means of the Beasts of the earth. 

The Horse here mentioned is described as xAwpds, gilvus, of 
a pale yellowish green,a livid ghastly colour, like that of a corpse. 
See the authorities in Wetstein here, p.773. The word xAwpds 
is joined with grass below, viii. 7, and in Mark vi. 39. 

The Rider here is Death, and by his side is Hades, the per- 
sonification of the Region of departed spirits (see on Luke xvi. 
23, and above, i.18). Hades is joined with Death, belew, xx. 
13, 14, where Death and Hades are cast into the Lake of Fire. 
Compare xxi. 4, and St. Paul’s words in 1 Cor. xv. 55, derived 
from those of Christ Himself in the prophecy of Hosea, “ O 
Death, I will be thy plagues; O Grave (Hades), I will be thy 
destruction.” (Hosea xiii. 14.) 

The word used in this seal for sword is different from that in 
v. 4, and signifies properly a Thracian sword, framea (Hesych.) ; 
it is not the imperial sword (udxa:pa) of lawful Authority, such 
as that of the Emperors of Rome, but it is rather the barbarian 
scymitar (Soupala) of savage invaders; and it expresses the vio- 
lence of wild and uncivilized marauders. 

The Beasts of the earth here, Onpla rijs yijs, are savage 
powers exercising an earthly dominion for earthly ends (cp. the 
Apocalyptic phrase, ‘‘ those who dwell on the earth,”’ see on iii. 
10 


Observe the article here, “ the Beasts,’’ showing that although 
they have not yet been mentioned, they are present to the divine 
foreknowledge, and will be described more fully in later parts of 
the Apocalypse. See particularly xi. 7; xiii. 1—17; xiv. 9—11; 
avi. 2.10. 13; xvii. 3—17; xix. 19,20; xx. 4.10. 


This prophetic use of the definite article is striking and sub- 


lime. It shows that all the imagery of the fuéure is present in 
the Panorama of Omniscience to Him who inspires St. John. 

These words, the Beasts of the Earth, thus introduced, con. . 
nect the time of this seal with the time of other prophecies in 
other portions of the A ypse. 

be words thus used in this book may be called chronological 
catch-words. They serve to rivet prophecies of con/emporaneow 
events, and to mark identity of subject, as well as sameness of 
time. See above, Introduction, pp. 151, 152. 

Here the Beasts are mentioned by anéicipation. Similarly 
below, in ch. xi. 7, in the Vision of the two witnesses, it is sai 
that “‘ ‘he Beast which riseth from the abyss ’’ will make war with 
them. Nothing had as yet been said concerning (Ae Beast, but 
he is afterwards described under that name in xvii. 8, and he is 
already present to the mind and eye of the Writer, illumined by 
the Holy Ghost. 

The careful observation of these catch-words will often sapplr 
a clue to the sense of the prediction, and to its proper time and 
place in the prophetical volume. Evidences of the truth of this 
principle will be seen in the succeeding pages. 

The Apocalypse is composed with marvellous accuracy snd 
minute verbal precision (see above on chaps. ii. and iii.) ; and the 
use of a phrase in one part of the book serves often to determive 
its sense in another. This is what. might be expected. The 
Apocalypse is a prophetical book ; and the interpreter needs such 
helps as these: and the more he examines the language of the 
Apocalypse, the more he will be convinced that they are not 
denied him. 

Let us apply this principle here. We find, on examination, 
that the word Onplov, Beast, is used in no less than éhirly-seren 
places of the Apocalypse, and always in a special sense, signifying 
a particular power; we may therefore reasonably infer that thu 
word is used in the same sense in fhe passage now before 
Cp. notes below, x. 3, and on xi. 9. 

This Seal, therefore, presents a compendious view of the 
sufferings which the Church of Christ would have to endure from 
various workings of the Evil One. 

In the second seal the instrument of the Enemy was Perz- 
eution, in the third it was Heresy. But here in the fourth seal 
the evil is multiform. 

History explains this. 

In the fifth and next following centuries the Heresies snd 
Divisions of Christians gave occasion to incursions of Barbarians. 
such as the Goths (a.p. 410), the Huns (a.p. 452), the Vandals 
(a.p. 455), and other hordes, which overran a great part of Burope 
and Africa. They ere represented in this seal; and its rang 
extends to the ravages of Mohammedanism in the seventh century 
(A.D. 622), and beyond it. 7 

The words Famine and Death signify the moral end spiritus! 
woes of this period; woes consequent on Heresies snd Schism: 
The voice of sound learning and scriptural exposition bad become 
— Spiritual Dearth and Death were dominant in Christes- 

om. : 

At length, also, in the ninth and tenth centuries, snotber 
Power began to domineer, which, on account of the extent avd 
duration of its sway, will be more fully described in subseques! 
prophecies; and is now characterized by a few striking words 
‘the Beasts of the earth ;’’ words which point out the chrosd- 
logical place of the present prophecy, and prepare the reader for 
the fuller description which will be presented to him hereafter. 
See chap. xiii, 1—18; xvii. 3—17; xix. 19, 20; xx. 4. 10. 

The colour of the horse in this seal,— pale, or ghastly 85 
corpse,—and the companionship of Death, as well as Hunger, 
seem to bespeak the prevalence of deadness of soul, and of in. 
fidelity. 

The invitation to view the incidents of this seal is represented 
as proceeding from the Fourth Living Creature, who bad the 
appearance of a flying Eagle (iv. 7). It was the special office of 
St. John, the writer of the Fourth Gospel, the Evangelical Eagle, ' 
declare in that Gospel the divine power of Christ after His Resar- 
rection (John xx., xxi.), when, like an Eagle, He had moulted a 
plumage of the Grave, and renewed His strength, and becan 
young (Pa. ciii. 5), and mounted up with wings like an Eagle 
xl. $1), and carried His young on His wings from their earthis 
nest, and soared with them to heaven. (See above 02 are 
xxiv. 28. Luke xvii. 36.) And St-John in his Apocalypse * 
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scribes Christ's Victory over those adversaries, Death, Hades, 
and the Beasts, which are arrayed against Him in this seal. See 
below, xix. 20; xx. 13, 14. 


The Firra Seat. P 
Q9—I1l. «al Sre] And when He opened the fifth seal, I saw under 
the altar the souls of them that had been slain for the word of 
God, and for the testimony which they held fast. And they cried 
with a loud voice, saying, How long, O Lord, the Holy One and 
true, dost Thou not judge and avenge our blood on them that 
dwell on the earth ? 

And a white robe was given unio each of them; and it was 
said unto them, that they should rest yet for a litile time, until 
their fellow-servants also and their brethren, that are to be killed 
as they were, should be fulfilled. 

The reading of the last word here is disputed. Ziz. has 
wAnpéooyrat, which has not much authority. Lach. has xAnpa- 
Ooo, with A, C, and this seems the preferable reading. Tisch. 
has rAnpdcwory, with B. 

St. John being “‘ in the epirit,’’ was enabled to see departed 
spirits; he beheld them with the spiritual eye enlightened by the 
Holy Ghost. Tertudlian (de Anim, c. 8) says, ‘‘in spiritu factus 
animas martyrum conspicit.” Cp. ibid. c. ]0, and de Resur. 
carnis, c. 26. The souls of Martyrs are represented here as under 
the Altar ; because they had been slain as Victims to God; their 
bodies had been sacrificed on His Altar, and their blood, in which 
is the life (Gen. ix. 4), had been poured out upon it, and flowed 
down beneath it, and cried from the ground, as did that of Abel 
the firet Martyr. (Gen. iv. 10. Matt. xxiii. 35.) 

The imagery of this Vision is derived from the sacrificial 
service of the Temple (Exod. xl. 29); ‘‘ the blood of the victims 
being received by the sacrificing Priest in a vessel was poured out 
at the foot of the Altar." (Jahn, Archeol. § 377; see Levit. 
iv. 7; viii. 15. Isa. xxix. 1.) The sacrificial word (d€opaypdvwv) 
here rendered siain, is the same as is applied to Christ, the True 
and Faithfal Martyr, the Lamb siain (see v. 6. 9. 12; xiii. 8), 
and to the Martyrs (in xviii. 24). This imagery had been 
already adopted by the Apostle St. Paul at Rome, on the eve of 
his own martyrdom ; ‘1 am already being poured out, and the 
time of my departure is at hand.’”’ (2 Tim. iv. 6.) 

St. John sees here the disembodied souls of departed saints ; 
and he represents them, no as sleeping in insensibility, but as 
conscious of the past ; and even as measuring the lapse of time, 
‘¢ Lord, how long ?”’ and as earnestly longing and praying for the 
Coming of Christ. ‘‘ How long, O Lord, the holy and true, dost 
Thou not judge?’ ‘The souls of Martyrs,” says Tertullian 
(Scorpiace, c. 12), ‘‘ repose in peace under the Altar, and cherish 
a spirit of patience (patientiam pascunt) until others are admitted 
to fill up their communion of glory.”” And S. Jrencwus says 
(v. 31, Grabe), ‘‘ The souls of the departed go to the place as- 
signed them by God, and there abide until] the Resurrection, 
when they will be reunited to their bodies; and then the Saints, 
both in soul and body, will come into the presence of God.” Cp. 
S. Cyprian de Lapsis, p. 446; and de Bono Patientie, p. 592. 

The souls here seen by St. John are those which repose “in 
Abraham's bosom,”’ and have a foretaste of future glory (Luke 
xvi. 22). See the Catena here, pp. 274, 275; and Aug. (7), who 
says, ‘* The souls of the saints are in Paradise (Luke xxiii. 43), 
but they are said to be under the Altar, because their blood is 
shed on the earth, and criecth from the ground.”’ 

St. Jobn, in another part of the prophecy (see rx. 4), reveals 
a similar vision of the disembodied souls of the Martyrs in the 
intermediate sfate. That revelation is similar to St. Paul’s repre- 
sentation of the present condition of the departed spirits of the 
Ancient Patriarchs, who wait till the General Resurrection and 
Day of Judgment for their ‘‘ perfect consummation and bliss, both 
in body and soul, in eternal and everlasting Glory.” (Office for 
the Burial of the Dead.) See Heb. xi. 40. 

In the mean time, they enjoy the rest and refreshment of 
Paradise (Luke xxiii. 43), and are in Abraham’s bosom (Luke 
xvi. 22). Therefore, as the Apocalypse says, ‘‘ Blessed are the 
dead that die in the Lord, for they res¢ from their labours”’ 
(xiv. 13). The voice here assures them that the time of their 
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rest is short, that is, it is short, compared with the time of future 
fruition of joy in efernify: and that ere long, when the number of 
their fellow-servants and brethren, God’s Martyrs, has been ac- 
complished, their bliss will be consummated by the Resurrection 
of their dodies, and by the gracious invitation of Christ to “‘ inherit 
the kingdom prepared for them from the foundation of the World.” 
(Matt. xxv. 34.) 

As to the sense of éx8iezs, see above, on the prayer of the 
poor widow, Luke xviii. 3. 5; and below, xviii. 20, and the words 
of the Psalmist, zealous for the vindication of God’s honour by the 
execution of His judgments on those who blaspheme His Name: 
Pa. Ixxix. 10—13. 

It is well said by Bede here, ‘‘ Those souls which offered 
themselves a living sacrifice to God, pray eternally for His 
Coming to judgment, nof from any vindictive feeling against 
their enemies, but in a spirit of zeal and love for God’s glory and 
Justice, and for the Coming of that Day, when sin, which is 
rebellion against Him, will be destroyed (see Heb. ix. 28), and 
their own bodies will be raised. And so in that prayer wherein 
Christ teaches us to forgive our enemies, we are also taught to 
say, ‘Thy Kingdom come.’ ”’ 

11, oroA} Aeuxh] a white robe Elz. has here croAa) Aeunal, 
white robes, but the reading of A, B, C, wrod) Acuvxh, in the 
singular, is far preferable, as indicating that the one and same 
white robe of Christ’s righteousness was given to each of them 
(cp. xix. 14). All their unrighteousness is forgiven, and their 
sin is covered by that white robe (cp. James v. 20. 1 Pet. iv. 8), 
and they have a delightful consciousness of God’s favour, and are 
with Christ (Phil. i. 23), and enjoy a blissful foretaste of heavenly 
and everlasting felicity. 


Introduction to the Srxra Sgat. 

In the Apocalypse the number six always introduces a time 
of severe (rial and suffering, previous to a seventh or Sabbatical 
period of Rest which ensues, and closes the series. 

St. John saw the Visions of the Apocalypse on the Lord’s 
Day (i. 10), the First Day of the week: and all these Visions are 
arranged in groups of sevens. Seven Epistles are sent; seven 
seals are opened ; seven trumpets sound; seven vials are poured 
out. They all end in a SadbdatA of rest, after an AexrGemeron or 
siz days’ course of labour and sorrow. The number seven occurs 
nearly fifty times in the Apocalypse; see below, note at end of 
chap. xi. 

There is a Harmony between the seven seals, indicating the 
seven successive periods of the sufferings of the Church, and the 
seven days of the Passion Week of Christ. 

The first day of that week was Palm Sunday. Christ then 
came forth riding into Jerusalem, and was welcomed as a Con- 
gueror and King. See on Matt, xxi. 1—11. Mark xi. 1—11. 
Luke xix. 29—44. John xii. 12—16. 

So it was in the fire seal. Christ came forth riding on the 
white horse, conquering and to conquer. See above, v. 2. 

On the second day of that week, “the Chief Priests, and 
Scribes, and Chief of the People sought how they might destroy 
Him.”” Mark xi. 18. Luke xix. 47. 

The Second Seal displays a similar working of the power of 
the Adversary against the Church (». 3); and like analogies 
may be traced between the other days of the Passion Week of 
Christ, and the sufferings of the Church, as displayed in the seals. 

The climax of Christ’s Passion Week was Friday. The 
sixth Day was the Day of the Crucifixion. 

So the Sixth Seal reveals the crisis of greatest suffering for 
the Church ; it is the Friday of her Passion Week. 

But it is also the eve of the Sabbath of her rest. 

On the day of Christ’s Passion, there was a strange and 
unnatural darkness. So, as this Seal reveals, will it likewise be in 
the sixth age of the Church, “ When the Son of Man cometh, 
shall He find the Faith on earth ?’’ see Luke xviii. 8. On Good 
Friday, there was desertion of Christ; and the Kings of the 
Earth stood up, and the Rulers took counsel together against the 
Lord and against His Anointed (Ps. ii. 2. Acts iv. 26, 27). So 
it will be in the last age of the Church, The Love of many will 
wax cold (Matt. xxiv. 12). Men will not endure yp doctrine 
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(2 Tim. iv. 3). The Woman will suffer persecution, and be 
driven into the wilderness (Rev. xii. 6. 14). As at the Cruci- 
fixion there was an Earthquake, and the rocks were rent (Matt. 
xxvii. 51), soit will be then. As Christ’s Death brought con- 
fasion and overthrow to Satan and his adherents, and Victory to 
all true believers, and was their entrance to Rest and a Glorious 
Resurrection ; so the sufferings of the last age will be succeeded 
by, and crowned with, everlasting felicity. Then especially the 
Church—and every true member of the Church—will find and 
feel that we must through much tribulation enter the Kingdom 
of God (Acts xiv. 22), and if we suffer with Him we shall also 
reign with Him: cp. Rom. viii. 17. 


The Sixt SEAL. 

12—17. xa) eI8ov] And I saw when He opened the sizth 
seal, and there was a great Earthquake, and the Sun became 
black as sackcloth of hair: and the whole Moon became as 
blood; and the Stars of heaven fell to the earth even as a fig-tree 
casteth her untimely figs when she ta shaken of a mighty wind : 
and the heaven departed as a scroll when it is rolled together ; 
and every Mountain and Island were moved out of their places. 
And the kings of the earth, and the great men, and the chief 
captains, and the rich men, and the mighty men, and every man 
bond and free, hid themselves in the dens and in the rocks of the 
mountains; and they say to the mountains and rocks, Fall on 
us, and hide us from the face of Him that sitteth on the throne, 
and from the wrath of the Lamb: for the great Day of His 
wrath is come; and who te able to stand 7? , 

This prophetic description may be combined with that in 
vii. 1—3, revealing “‘ the preparations for the accomplishment of 
the number of the Elect.” 

Some Modern Interpreters have supposed that this Sixth 
Seal refers only to the establishment of Christianity in the Fourth 
Century. 

But all the ancient Expositors were agreed, as was observed 
before, that the Sixth Seal brings the prophecy down to the /ast 
age of the Church and the World. Cp. Tertullian, adv. Her- 
mog. c. 34; and &. Hippolytus, pp. 113. 115 (ed. Lagarde) ; and 
the Auctor Anonym. adv. Novatianum, p. 781 of S. Cyprian, 

’ Works, ed. Venet. 1758; and the Ancient Greek Expositors here, 
in Caten., p. 282; and Primasiue and other Ancient Latin Inter- 
preters of the Apocalypse. 

As it is essential to the right understanding of the Apoca- 
lypse that this point should be settled, the following considera- 
tions are submitted to the reader, in confirmation of the Ancient 
Exposition. 

(1) The Apocalypse is a sequel to the Book of Daniel. St. 
John takes the thread of Prophecy from the hand of Daniel. 
He deals with many of the same subjects, and adopts his imagery 
and language. 

It is therefore highly probable that the Holy Spirit, Who 
inspired Daniel and St. John, and Who is a Spirit of Wisdom 
and Order, would present the prophetic Visions to their minds, 
according to the same plan. 

In examining the prophecies of Daniel, we find that the 
Holy Spirit first presents a rapid sketch of the future from 
Daniel's age to the Day of Doom. This is done in the vision 
seen by Nebuchadnezzar, and revealed by God to Daniel, and 
Sn by Daniel under the divine inspiration (Dan. ii. 
31—45). 

That first Vision in the Book of Daniel has its parallel in 
this first Vision of the Apocalypse. 

Each of these Visions—that of the image in Daniel, and this 
of the Séals in St. John—displays a brief view of the fulure, even 
to the end of the World. 

Again; in the Book of Daniel the Vision of the quadriform 
Image is succeeded by the Vision of the Four Beasts (vii. 1—27), 
in which the subject of the former prophecy is displayed in a 
different and ampler form; and that Vision is succeeded by other 
subsidiary Visions (viii. 2—25), in which some of the elements 
and features of the former Visions are exhibited in clearer outline 
and larger dimensions. 

Precisely the same method is employed in the Apocalypse. 
See ahove Introduction, p. 152. 


(2) If we scrutinize the context and contents of the Sixth 
Seal, we shall see that it cannot refer to the age of Constantine, 
nor to any other age than the Jast age of the Church. 

The phenomena of this Seal do not belong to the fourth 
cen It could not be said then, that ‘The Great Day of 
the wrath of the Lamb was come’’ (v. 17); or that it wass 
time of general panic and confusion ; or that it was succeeded by 
the completion and gathering together of God’s elect from all 
nations under heaven, and by an universal triumph of His people, 
and by an universal ascription of praise to Him and to the Lamb, 
and by the admission of the Saints fo stand before His throne, 
and to serve in Hie Temple day and night (vii. 15). When the 
Day of Universal Resurrection and of the Last Judgment shall 
come, then—but not till then—will the Saints be admitted into 
heaven, to stand before God's throne, and to serve in His Temple 
for ever. See above, vv. 10, 11. 

The Events just specified form the immediate Sequel of the 
Sixth Seal. 

Hence it is evident that the prophecies in the Sixth Seal 
were not fulfilled in Constantine’s age, nor will they be accom- 
plished till the eve of the consummation of all things. 

(3) This appears also from the tenor of the prophecies in the 
preceding seals ; which lead by a successive series of visions from 
the Time of Christ’s First Advent to the last age of the Church. 


Here then we have a clue to the interpretation of this Seal; 
and we shall find that the succeeding Visions are cleared up by 
this exposition, and reflect additional light upon it, and augment 
the evidence of its truth. 

The imagery of this Seal is similar to that with which oer 
Blessed Lord Himself describes the circumstances of His own 
Second Coming to Judgment (see Matt. xxiv. 29—31). ‘<The 
Sun shall be darkened, and the Moon shall not give her light, and 
the Stars shall fall from heaven, and all the powers of the heavens 
shall be shaken; and then shall ap the Sign of the Son of 
Man in heaven, and then shall all the frides of the Earth mourn, 
and they shall see the Son of Man coming in the clouds of heaven 
with power and great glory.” 

This prophecy of our Lord introduces the mention of the 
last Trumpet, and the gathering together of His elect from the 
four winds, from one end of heaven to another. Matt. xxiv. 31. 

Here is another parallel to this seal; in which a command is 
given to the four Angele ai the four corners of the earth, not to 
hurt the earth till the Servants of God are sealed ; and then the 
number of the elect is completed (vii. 4—9). ; 

Our Lord also in another place thus describes His own 
Second coming, “There shall be signs in the Swn, and in the 
Moon, and in the Stars, and upon the Earth distress of Nations, 
with perplexity, the Sea and the waves roaring; men’s hearts 
failing them for fear, and for looking after those things that shall 
be coming on the Earth; for the powers of heaven shall be 
shaken; and then shall they see the Son of Man commg in 8 
cloud with power and great glory ” (Luke xxi. 25—27). See also 
the prophecies of Isaiah (li. 6. 2 Pet. iii. 7. 10, 11) concerning 
the days. Those prophecies, and that of our Lord just 
quoted, harmonize with the Vision of this Seal, and show its Fe 
ference to the same events. a 

Lastly, the imagery of this Seal connects it with other Visiow! 
in the Apocalypse itself, descriptive of the condition of the World 
in the last age. 

The mention here of the war and rout of the Kings of th 
Earth, i. ©. the powers of this world opposed to Christ and to the 
Kings from the East (xvi. 12), and the mention also of the gr eat 
Earthquake in this Seal, and the moving of Mountains and Islands, 
seem to show that the time of this Seal coincides with that 
of the Sixth and Seventh Vials, described in the sixteenth Chapter 
as follows: “12. And the sixth angel poured out his vial upoa 
the great river, Euphrates; and the water thereof was dried up. 
that the way might be prepared of the kings from the East. - 
And I saw three unclean spirits like frogs from the eee 
the dragon, and from the mouth of the beast, and from the mo 
of the false prophet. 14. For they are spirits of devils, wertiag 
miracles, which go forth unto the kings of t/e earth, and of 
whole world, to gather them to the battle of that great Dey 
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God Almighty. 16. And they gathered them together into a 
place called in the Hebrew tongue Armageddon. 

‘17. And the seventh angel poured out his vial into the air; 
and there came a great voice out of the temple of heaven, from 
the throne, saying, It is done. 18. And there were voices, and 
thunders, and lightnings ; and there was a great earthquake, such 
as was not since men were upon the earth, so mighty an earth- 
quake, and so great. 19. And the great city was divided into 
three paris, and the cities of the nations fell; and Babylon the 
Great came in remembrance before God, to give unto her the 
cup of the wine of the fierceness of His wrath. 20. And every 
island fled away, and the mountains were not found.” 

In e. 12, after ceAfvn, A, B, C have 8A, whole, which is 
omitted by Eis. 

In v. 15 Elz. has was before éAcdGepos, but was is not in A, 
B,C. The panic and distress of this convulsion are described 
as so great that even slaves, who in the ancient States would not 
be much concerned by the distress of their masters, are involved 
therein. 

15. x&s 8ovA0s] every bondman and every freeman. Cp. Iss. 
xxiv. 2, and below, xiii. 16; xix. 18. 


16. Adéyovos rots Spectr) they say to the Mountains, Fall upon 
us. Compare above, on Luke xxiii. 30. The kings of the Earth 
and Great Men of this world, who have not used their power as 
Vicegerents and Deputies of Christ, for the maintenance of His 
Truth, and for the promotion of His Glory, will then be fain to 
hide themselves in caves and dens of the earth, as the kings of 
Canaan did, when flying from Joshua, the type of Jesus (Josh. x. 
16—22) ; but in vain. 

— xpbyare jpas—dxd rijs dpyis Tov Apylov)] hide us from the 
wrath of the Lamb. Awful and striking words. Save us from the 
wrath of Him whom we despised as weak and gentle as a Lamdé, 
and whom we now find to be strong and terrible as the Lion. 

He who was preached to us as the “ Lamb of God, taking 
away the sins of the World,’’ and dying to save us, is now become 
the Author of our punishment and woe. Dreadful discovery! 
Compare xiv. 14. 

Perhaps also this will be said by some in a tone of desperate 
derision and fiendish blasphemy. Cp. xvi. ¥. 11. 21. 

Contrast this exclamation of agony with the ascription of 
salvation to God and the Lamd on the part of the servants of 
God (vii. 9). They will pass in safety through the great tribula- 
tton (vii. 14), and will stand for ever before the Throne of God 
and the Lamd (vii. 9), and the Lamé will lead them to waters of 
Life (vii. 17). 


Brief Retrospect of the preceding Sars. 

In the First Seal we saw our Blessed Lord and Saviour 
arrayed as a mighty Warrior, crowned, riding in triumph on a 
white horse, conquering and to conguer. Such He appeared at 
the period of the First Seal; that is, in the primitive age of 
Christianity. 

The succeeding Seals have displayed Satan, the Adversary of 
Christ and His Church. Christ, we have seen, is ever one and 
the same. He is ever on the white horse ; ever pure, ever true, 
ever victorious. But Satan changes his form and culour. He is 
first terrible, on a horse of blood, and brandishes a sword. He 
next appears on a black horse, and holdsa balance. He then 
comes forth on a pale horse, with Death, and Hades, and Hunger, 
and Beasts in his train. Christ is ever the same; but Satan 
assumes different shapes and colours, and has different weapons 
and allies, to suit the temper of the times. When he is foiled in 
one device, he resorts to another. He knows where men are most 
vulnerable, and assails them accordingly; and so it will ever be 
to the end of the world; when, having exhausted all his arts, he 
will, like the fabled Proteus after all his changes, return to his 
original shape, and fiercely persecute the Church (xx. 8, 9). 


But now look at the end, 

The day will at length come, when ail his efforts will be 
defeated. Look at the close of the Apocalypse. He Who is on 
the White Horse has subdued a// His enemies. The two Beasts 
(xiii. 1. 11), the allies of Satan, are taken by Christ, “and 
cast alive into the lake of fire” (xix. 20). ‘‘ Death and 
Hades are cast into the lake of fire; which is the second death”’ 
(xx. 14). And at last, Satan himself is “cast into the lake of 
fire, to be tormented for ever and ever” (xx. 10). 

The purpose therefore of the Seals is to assure the Christian 
Church that Christ has gone forth conquering and to conquer ; 
and that whatever His enemies may do, His Victory is certain 
and will be eventually complete. 

They also warn her, that she must nof look for peace, or for 
perfect purify on earth. They reveal to her that she must expect 
to be tried by manifold forms of persecution from without, and 
of error from within. But she is also cheered with the assurance 
that all who remain true to Christ will be partakers of His 
Victory. 

This design of the Seals is clearly brought out by the answer 
of the Angel at the end of the Vision of the sixth Seal, just before 
the final consummation, when he describes the whole company of 
those who are saved, even from the first Advent of Christ. 
‘‘ These,”’ he says, ‘are they that are coming out of the great 
tribulation, and who washed their robes white in the blood of the 
Lamb" (vii. 14). 

We are taught also by these Visions how History ought to 
be written, and how it ought to be read. And in speaking here 
of History we may include History not only of the Church, but 
of the World. Our Lord says, “the Field is the World’ (Matt. 
xiii. 38). The Church is universal in time and place, and what- 
ever concerns the World concerns the Church, and whatever con- 
cerns the Church, concerns all men. 

We learn from these Visions to study History in this spirit. 
We learn to contemplate its events not only as facts teaching civil 
wisdom, but to regard them as St. John teaches us to do; that is, 
as exhibiting the operations of two opposite Powers, the power of 
Christ on one side, and the power of Satan on the other. Thus 
the early Christian Historians treated historical events; here is 
their great excellence. They looked on Persecution, and Heresy, 
and Superstition, and Infidelity, as weapons of Satan against. 
Christ. In them they saw the Evil One riding, as it were, on 
the red horse, and the black horse, and the pale horse, against 
Him who sitteth on the white horse. If we do likewise, we shall 
study History with the spirit of St. John. 

Lastly : to whom do we now belong? Whom are we follow- 
ing? Him Who rideth for ever on the white horse? or him who 
sitteth, now on the red horse, now on the black, now on the pale 
horse? Christ, or Satan? Doubtless in this world Satan has 
strong allies and terrible weapons; the sword, famine, the beasts, 
the grave. But prospice finem. Let us have our eye fixed on 
the end. Where shall we be then? With those who “ follow 
Christ on white horses?’’ or with ‘‘the Beasts, the Grave, and 
Satan, who will be cast into the lake of fire, which is the Second 
Death ? 


Cu. VII. The Seauine of the Servants of God ; the accom- 
plishment of His Elect. 

1. nal wera rovro] So A, B,C. Elz. ravra. And after this 
I saw four angels standing at the four corners of the earth, 
holding the four winds of the earth, thal no wind should blow on 
the Earth, nor on the Sea, nor on any Tree. And I saw another 
angel ascending from the east, having the seal of the living God: 
and he cried with a loud voice to the four angels, to whom it was 
given to hurt the Earth and the Sea, saying, Hurt not the Earth, 
neither the Sea nor the Trees, till we have sealed the servants of 
our God in their foreheads. On these verses compare above, vi. 
12. The Four Angels are represented as standing at the Four 
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Corners of the Earth, ready to gather in God’s Elect from the 
Jour winds of heaven (see Matt. xxiv. 31), and to execute His 
Judgments on the ungodly. Compare Matt. xiii. 39. 41, and 
2 Thess. i. 7, 8, where the Angels are represented as ministers of 
His power and retributive justice on His enemies. 

Another Angel appears, ascending from the East or sun- 
rising (avaroA4). This Angel is either Christ Himself, or a 
special Messenger from Christ. Christ is described in Scripture, 
and particularly in this Book, as the "AvyaroAyd, or East (see on 
Luke i. 78, and below, on xvi. 12), and this Angel is s superior 
Angel, for he here gives a command to the four Angels; and they 
are his ministers. They are four, as gathering from the four winds. 

Hurt not ye the Earth, he says, netther the Sea, nor any 
Tree, till we have sealed the servanis of our God on their fore- 
heads. The four Angels therefore are not only empowered to 
hurt, but they are also commissioned to Seal. The Sealing must 
first take place, defore the infliction of vengeance. 

The four Angels are commanded to restrain the Winds, or 

blasts of destruction, from blowing on the Earth, that is, on 
Earthly Powers, opposed to those of Heaven (see on i. 7 ; iii. 10), 
and from blowing on the Sea, the element of storms, which 1s 
_ the Apocalyptic emblem of Nations in a state of restless agitation, 
swelling, raging, and tossing their waves on high against God (cp. 
Ps. xxix. 9; xlvi. 3; lxv. 7); and from hurting the Zrees, the 
Great and Powerful ones of this world, flourishing in the 
verdure and luxuriance of earthly prosperity. The Rich and 
Powerful of this world are often compared in Scripture to Trees, 
and are symbolized in its poetic imagery by Cedars of Lebanon, 
and Oaks of Basan for stateliness and strength, and by green Bay- 
trees for prosperity. Cp. Job xxix. 19. Ps. xcii. 12—14. Isa. 
ii. 13. Jer. xvii. 8. Ezek. xvii. 3, 4. Dan. iv. 10-16. Hos. xiv. 
6, 7. 

The Sealing takes place first; the Vengeance follows. The 
important fact is thus made manifest, that the main design and 
primary purpose of God’s workings in this world is the preserva- 
tion and beatification of His servants ; and that the Punishment 
of the opposing powers of this World which are His Enemies, and 
are here represented by the Earth, Sea, and Trecs, is only secon- 
dary and subordinate; that it is not directly designed by Him, 
but consequent on their sins. Cp. Matt. xxiv. 4). 

The Angele are restrained from inflicting punishment, until 
they have sealed the servants of God on their foreheads. This 
action of sealing with the seal or signet of God, is equivalent to a 
declaration, that they, who are so sealed, apperfain to God, and 
are distinguished as such from others who do not belong to Him, 
and are assured by Him of His protection against all evil; and 
that they are completed in number and consummated in happi- 
ness ; cp. the use of oppayl{w, fo seal, in Isa. viii. 16. Dan. ix. 
34. John iii. 33; vi. 27. Rom. xv, 28 Eph. i. 13; iv. 30. 

This Vision may be compared with the Vision in Ezekiel (ix. 
4—6), where the Saints are sealed with the letter Thau, the last 
letter of the Hebrew Alphabet (see the original Hebrew there, and 
also Vulg.) ; showing their constant perseverance to the end, and 
the unfailing protection of God. Cp. Bishop Andrewes, ii. p. 76. 

The forehead is specified as that on which the divine impress 
is received. Cp. Rev. xxii. 4. The forehead is the most con- 
spicuous part of the human body; as the ancient Fathers observe, 
it is the seat of boldness and constancy both for evil and good (see 
Jer. iii. 3. Ezek. iii. 7—9); and it shows whether a man is a 

faithful soldier of Christ, or sold in slavery to the Evil One. 

- Hence the Cross is impressed on the forehead in the Sacra- 
ment of Baptism (which was often called ogppayis, or seal, by 
ancient Christian writers. See Eused. iii. 23, in a narrative con- 
cerning St. John. Greg. Naz. Orat. xl. Suicer, Thesaur. p. 1198, 
v. oppay'is), in order that he who bears it ‘‘ may not be ashamed to 
confess the faith of Christ crucified, but may manfully fight under 
His banner against Sin, the World, and the Devil, and continue 
His faithful soldier and servant unto his life’s end.’’ 


The Antichristian Power is also represented as imitating this 
by a similar process with regard to its own servants, whom it 
seals on the forehead (Rev. xiii. 16; xiv. 9; xx. 4). 

4. xa) Hxovca] And I heard the number of them which were 
sealed: and there were sealed an hundred and forty and four 
thousand of every tribe of the children of Ierael. Of the tribe 
of Judah were sealed twelve thousand. Of the tribe of Reuben 
twelve thousand. Of the tribe of Gad twelve thousand. Of 
the tribe of Aser twelve thousand. Of the tribe of Nepthalim 
twelve thousand. Of the tribe of Manasses twelve thousand. 
Of the tribe of Simeon twelve thousand. Qf the tribe of Let 
twelve thousand. Of the tribe of Issachar twelve thousand. Of 
the tribe of Zabuion twelve thousand. Of the tribe of Josephs 
twelve thousand. Of the tribe of Benjamin were sealed twelve 
thousand. ‘ 

With to the last of these verses it may be observed 
that Eiz. repeats here the word éogpay:opdvery twelve times after 
xiArcddes ; but it is found only twice in A, B, C, and many Car- 
sives. Also, Hig. has :f’ instead of 3é3exa, which is in A, C; 
and in v. 4 Eis. has pud’ instead of the fuller orthography of the 
numerals, 


What do these ONE Hunpaep AND Forrtr-Four THOUSAND 

resent ? 

They do not signify the literal Israelites; but they represent 
the ‘‘ blessed ooneeny of all faithful people,” gathered together 
from all parts of the World, and constituting the Church Universal, 
redeemed by Christ’s Blood, and sealed by His Spirit, and con- 
tinuing stedfastly in the doctrine preached by His Apostles, sent 
by Him and taught by the Holy Ghost. 

This is the interpretation given to this (ve. 2—12) 
by the Christian Church, appointing it to be read as an Epistle 
on the Festival of “‘ Aux Sainrs.”? The truth of this interpreta 
tion may a from the following considerations :— 

1) The 144,000 do not signify the Jiterai Israel. 

ne of the main designs of the Apocalypse is, to ahow that 
believers in Christ are the true Jerael of God; and that all the 
promises made by God to Abraham, the Patriarchs, and the Pro- 
phets, are fulfilled to those who are incorporated in the Mystical 
body of Christ, the trne seed of Abraham, and abide in Him unto 
the end. See above, Introduction, p. 149. 

St. John does not concede even the title of Jew to the 
literal Israel. ‘‘ They say that they are Jews, and are not” (ui. 


9; iii. 9). The Jerusalem, of which the Apocalypse speaks, is 
always the Christian Church (see iii. 12; xxi. 2. 10). The Sion 


is the spiritsal Sion (wee xiv. 1), the Royal City of Christ, Who 
has the key of David (see iii. 7), and Who is the Root and of- 
spring of David (v. 5; xxii. 16). 

In this respect the language of the Apocalypse had been 
already anticipated by the Apostle of the Gentiles. ‘* He is sof 
a Jew,” says St. Paul, ‘ who is one outwardly, neither is that 
circumcision which is oufward in the flesh: but he is a Jew who 
is one inwardly, and circumcision is that of the heart” (Rom. n. 
28, 29); and he says “‘ We are the Circumcision” (Phil. i. 33 
cp. Col. ii. 11). “If ye be Christ’s ye are Abraham's seed 
(Gal. iii. 29. Rom. ix. 8). “Ye are come to Mount Ston, and 
unto the city of the living God, the Aeavenly Jerusalem, and to 
the spirits of just men made perfect.”” (Heb. xii. 22,23; cp. Gal. 
iv. 26.) ; 

Here was a source of inexpressible comfort to all the children 
of Abraham, especially in the latter days of St. John’s age, when 
the literal Jerusalem was trodden under foot by the Gentiles. Ite 
glories had been eclipsed by those of the Christian Church, oF 
rather they had been swallowed up in its splendour. The spiritual 
Sion had risen on the ruins of the material Jerusalem. Nolonger 
were the eyes of the faithful to be fixed on the stones and baildings 
of the Temple, and on the transitory glories of ite evancsce® 
Ritual. They needed not the Levitical shadows, for they por 
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sessed the Evangelical substance. They were now ‘“‘ fellow- 
citizens with the saints,” in every age and clime, and they looked 
upwards to the solemn fabric and glorious solemnities of “ the city 
that hath foundations;’’ “the Jerusalem that is above, which is 
the mother of us all.’”’ (Gal. iv. 26.) They beheld with the eye of 
Faith the great High Priest of their profession, ministering in the 
Heavenly Sanctuary within the Veil. 

(2) Nor do the 144,000, who are sealed in this Vision, 
represent only the Jews who believe in Christ; they represent ali 
the faithful, whether Jews or Gentiles. 

The names of the Tribes specified here are not to be under- 
stood literally as signifying Tribes of Ieraelitish Christians. This 
is clear from the fact that one of the twelve tribes, that of Dan, 
does not appear at all in the List. It cannot be imagined that 
not a single person would be saved of that Tribe, to which many 
holy men had belonged. 

Besides, ¢f the names of the Tribes were to be taken 
literally, so ought also the nussber of those who are sealed in 
each tribe; 

But it is incredible, that precisely the same number of per- 
sons should be saved from each of the Twelve Tribes here men- 
tioned; and only so smali a number as 144,000 should be saved 
tn all, 

(8) Therefore, we may rest assured that the interpretation is 
sound, which is supplied here by the ancient Expositors, and is 
adopted by some of the best modern commentators, especially 
Vitringa and Hengstenberg in his notes on xi. 18. Neither the 
namee, nor the susbers, in this Vision are to be understood 
literally. 

The present Vision becomes clear, when we regard these 
Onz Hunprep ANpd Fortry-Four THOUSAND as representing 
the glorified company of the whole Church of the Saints of God. 
The number 144,000 represents their consummation. As is well 
said by S. Augustine (de Doctriné Christiana), ‘The number 
Twelve multiplied into Twelve makes One Hundred and Forty- 
Four, the number in the Apocalypse, which designates the uni- 
versal Society of the Sainte:'’? and so Aug. here, ‘‘ centum 
quadraginta quatuor Millia omnée omnind Ecclesia eat.” 

The number here mentioned, 144,000, is produced by Twelve 
squared, multiplied into Ten cubed. Twelve is the number of 
the Apostles ; and being multiplied into itself and by a Thousand, 
it offers an apt representation of the Company of believers, ‘ of 
a thousand generations,” holding the Apostolic doctrine and 
discipline unto the end, in solid constancy and anity. 

Geometrical dimensions were often used by the ancients, 
as exponents of moral qualifies. Thus we have &»3pa xepol 
te xal woo) wal ydqy rerpdyovoy (a man perfectly squared), in 
Plato (Protag. 339, B). Compare Horace’s metaphor, ‘ Fortis 
et in se-ipso totus teres atque rotundus.”’ 2 Sat. vii. 86. 

The Number 7welve in the Apocalypse represents what is 
Apostolical. Thus the faith/ul Church is crowned with Twelve 
Stars (xii. 1); the Church glorified in the heavenly Jerusalem 
has Twelve Gates, and Twelve Argels, and has the names of the 
Twelve Tribes of Israel inscribed upon the Gates (xxi. 12); and 
it has Twelve foundation-stones, and on them written the names 
of the Twelve Apostles of the Lamb (xxi. 14); and the heavenly 
City lies four square, with 12,000 furlongs on each side, and its 
walls are 12> 12,000 cubits high (xxi. 17); and its Twelve Gates 
are Twelve Pearls (xxi. 21) ; and the Tree of Life yields Twelve 
Fruits (xxii. 2); all in harmony with our Lord’s words to His 


Apostles, ‘‘ Ye shall sit on Twelve Thrones judging the Twelve 
Tribes of Israel.” (Matt. xix. 28.) 

Compare the note above, Matt. x. 2, on the Moral and Theo- 
logical value and siguification of the Number Twelve, and also 
on its components Three and Four; and see below on xi. 3. 

This number, like the other numbers in the Apocalypse, has 
therefore a didactic character. The number Twelve times Twelve 
thousand, describing the Servants of God sealed in their foreheads, 
exhibits a fandamental principle, which may be demonstrated from 
other parts of Holy Scripture. It displays the duty of internal 
union, and of visible communion, and of stedfast continuance “in 
the doctrine and fellowship of the Apostles, and in breaking 
of bread and prayers.”’ (Acts ii. 42.) ‘The sameness of the 
number sealed in each of these Twelve Tribes,’”’ say the ancient 
Greek Expositors, p. 287, ‘shows the universal dissemination of 
the eame Apostolic seed ; and the multiplication of twelve times 
twelve by a thousand shows the fruitfuiness of the seed sown by 
the Apostles, who were the chosen disciples and divinely com- 
missioned ministers of Him who was the Grain of Corn that 
fell into the earth and died, and brought forth much fruit” (John 
xii. 24). By the gracious influence of the Holy Ghost, poured 
out upon the seed, ‘a little one became a ¢housand, and a small 
one a strong Nation ; the Lord hastened it in His time.’’ (Isa. lx. 
22.) “ By this mystical number 144,000,’’ says Primasius, “ the 
innumerable mullitude of the Elect is signified.” 

Farther, lest any one should imagine, that this number of the 
Twelve Tribes of the sealed is to be interpreted literally, and 
that the servants of God make only so emai/ a number as 144,000 ; 
or that these Tribes are lilerally Tribes of Ierael ; St. John takes 
care to add that they are innumerable, and come from every 
nation under heaven. He says, “ After this I beheld, and, io, 
@ great mullitude, which no man could number, of every nation, 
and tribes, and peoples, and tongues, stood before the Throne, 
and before the Lamb, clothed with white robes, and paims in 
their hands; and they cry with a loud voice, saying, Salvation 
to our God which sitteth upon the throne, and unio the Lamb.” 

It is well observed here by Aug. ? and Primasius, and Bede, 
that St. John here combines together in one those whom he had 
before specified singly. He thus aptly intimates that each of the 
elect in each tribe, in each age, and each country, of the spiritual 
Israel, is well known to Him who calleth all His sheep by name 
(John x. 3, 11), and numbereth every hair of our heads (Matt. x. 
30), and that they are also unifed in one body in Christ, before 
His throne in heaven; they are all joined in the same Root of 
David, and all are the Seed of Abraham, by faith in Christ. 


It being therefore understood, that they, who are sealed, re- 
present the complete number of God’s servants from every nation 
under heaven ; the question now arises, 

What principle determines the arrangement and designation 
of these Tribes of the Christian Israel,—that is, of the Church 
Universal, containing both Jews and Gentiles? See Acts xv. 9. 
Rom. iii. 29. 1 Cor. xii. 13. Gal. iii. 28. Eph. ii. 13—16. Col. 
iii. 11. 

For an atewer to this question, we must compare the arrange- 
ment of these Twelve Tribes in this Vision, with that of the Twelve 
Patriarchs of the literal Israel, as regulated by order of birth in 
the Old Testament. See Gen. xxix. 32—35; xxx. 1—24. 

This comparison will be facilitated by the following synoptical 
Table : 
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On comparing the natural order by Birth, with the order in 
the Apocalypse, we see the following discrepancies : 

Judah is here placed before Simeon and Levi, and before 
Reuben the first-born. Here ie another evidence of the Christian 
significance of these tribes. 

Judah is placed first, because “our Lord sprang out of 
Judah” (Heb. vii. 14), and is the Lion of the tribe of Judah 
(Rev. vii. 5), and Judah and Jerusalem are the Apocalyptic names 
of the true Church of God. (Cp. above, ii. 9; iii. 9. 12, and 
below, xxi. 2. 10.) 

Simeon and Levi, the second and third in order by natural 
birth, are degraded in the Apocalypse to the seventh and eighth 

laces respectively. Here alsois a proof that the names are not to 
be taken literally, but have a moral and spiritual sense. Simeon 
and Levi are reprobated by the Patriarch Jacob in his prophecy, 
for their subtlety and cruelty in punishing the wrong done to their 
sister (Gen. xlix. 5); and perhaps in their degradation they sym- 
bolize here a moral truth, that good ends are not to be attained 
by evil means, and that furious zeal, even in God’s cause, is not 
pleasing to Him. 

The fifth son of Jacob, namely, Dan, is altogether excluded 
from this list. 

That tribe was notorious for its unhappy zeal in receiving 
and propagating fdolatry (see Judges xviii. 1—31). This inter- 
pretation is suggested by Jewish writers themselves (e. g. the 
Targum of Jonathan on Exod. xvi. 8, and on Namb. xi. 1; xxii. 
41,and Deut. xxv. 18), who represent the name of Dan as a 
proverbial by-word for idolatry (see Wetastein, p. 776). 

‘‘ The reason for the excluding of Dan,” says Hengstenderg 
on xi. 13, “is, that the only narrative of the Old Testament, in 
which Dan played a part, is that re§pecting the worship of idols 
in the Book of Judges (xviii. 1—31); so that the declaration in 
chap. xxii. 15 of the Apocalypse, ‘without are idolaters,’ is 
here represented by the omission of Dan.” 

Here therefore is a protest against Idolatry, as wholly dis- 
qualifying for admission into the number of God’s Saints in glory. 
Here also is a preparation for the Judgments denounced against 
Idolatry in later parts of the Apocalypse (see ix. 20; xxi. 8; 
xxii. 15). See above, on Judges xviii. 30; 1 Chron. vii. 12. 

Here again the Prophecy vt the Patriarch Jacob on his death- 
bed, concerning his seed, the heads of the twelve Tribes, and con- 
cerning those Tribes themselves, sheds light on this Apocalyptic 
Vision of the Tribes of the spiritual Israel, and is illustrated by it. 
There is a mystical analogy between the Prophecy and the Vision 
which has not yet been fully unfolded. Dan is omitted here; and 
in the patriarchal prophecy Dan is described in ominous words. 
Dan is first pourtrayed as a Judge or Ruler, and then it is added, 
“ Dan shall be a serpent in the way, an adder in the path that 
biteth the horse heels, so that Ate rider shall fall backward.” 

The imagery of that Prophecy connects it with the Apoca- 
lyptic visions of the Power of Evil represented by the Serpent 
(xii. 9. 14, 15; xx. 2); and the Rider in the Prophecy may 
have also a connexion with the Rider in the Vision of the Seals 
of the Apocalypse (see above, vi. 4, 5), and may represent the 
destiny and punishment of Evil recoiling on and supplanting 
itself. There seems to be an expression of this feeling in the 
patristic Exposition, that ‘‘ Antichrist would rise from Dan,” Hip- 
polytue, p. 7, ed. Lagarde; cp. Irenaeus (v. 30. 2), who notices 
the omission of Dan here, and connects it with Jeremiah’s pro- 
phecy, viii. 16, 17, ‘‘ The snorting of Aorses was heard from Dan 
— behold, I will send serpents ;’” and he regards Dan as a symbol 
of the Man of Sin. 

Another name of a Tribe omitted is Ephraim. 

The defection of the Ten Tribes from the House of David 
and from the worship at Jerusalem, commenced with Ephraim 
(2 Sam. ii. 9), and was mainly promoted by Ephraim (1 Kings 
xii, 25. Isa. vii. 9. 17). 

Samaria, the capital of Israel, and the Samaritan Temple at 
Gerizim, distinct from Judah, and the Temple at Jerusalem, were 
in the tribe of Ephraim. Ephraim is often mentioned by the 
Prophets as the rival of Judah, and as a synonym for Israel as 
opposed to Judah, and even combining with the enemies of Judah 
and Jerusalem, the Church of God; see particularly the words 
in Isa. vii. 2. It was told Ahas, Syria is confederate with 
Ephraim: see also vv. 5 and 17, where Ephraim is charged with 


the ia of the echiem of Jeroboam (see also Isa. ix. 9; cp. Je. 
vii. 15). 

The prophecies of Hosea abound with denunciations and 
warnings against Ephraim (Hos. v. 3. 9. 13; vi. 4.10; vii. 1.8; 
viii. 9. 11; ix. 3. 8. 11. 13; xi. 12; xii. 1. 14), which, assuredly, 
are applicable to the schisms and heresies, the unbelief and un. 
godliness of a corrupt Christendom. 

Therefore, in the omission of Ephraim from the number of 
the Saints, there is a divine caution and exhortation addressed to 
Christians, that they should flee from those sins for which 
Ephraim is condemned by the Voice of God in the Old Test 
ment; especially from the sin of schism. 

The family of Ephraim is not dealt with here precisely io 
the same way as Dan is. Dan and his seed are altogether 
omitted. But Joseph the Father of Ephraim, and Manaseeh the 
brother of Ephraim, are both admitted into this catalogue: 
whereas in the division of Canaan among the Tribes, Joseph had 
been represented by his two sons, Ephraim and Manasseh. 

This may be designed to exhibit the ‘confrast between the 
earthly and heavenly inheritance; and to show that the principle: 
by which this Apocalyptic enumeration is regulated are not 
natural, but epiriéual. 

Ephraim’s seed, in so far as theyare children of Joseph's faith, 
may yet have an inheritance: though not as far as they commit 
those sins which gave Ephraim a character of rivalry and hostility 
to Judah, the true Church of God. And though Ephraim and 
Manasseh were brothers in blood, yet ‘‘ one is taken, the other 
left’? (Matt. xxiv. 40. Luke xvii. 34—36) ; so it will be in the 
heavenly Canaan. It is not natural birth, but spiritual birth, 
not carnal brotherhood, but brotherhood in Chirie?, which wil 
gain an entrance there. 

NapAtali, who by birth was fifth, is sixth in order in the 
Apocalypse. Gad and Asher, who were seventh and eighth by 
birth, are here placed second and third, 

These three were children of handmaids : Naphtali, of Bihab, 
Rachel’s Aandmaid; Gad and Asher, of Zilpah, Leah's Aaad- 
maid; and yet they are here elevated in rank, and are placed be- 
fore Simeon and Levi, the children of Leah, and before Manaseb, 
descended, through Joseph, from Rachel. 

The moral of this transposition is, that circumstances of 
worldly birth are of no account in the Christian Church ; the sons 
of the stranger are brought to God’s holy mountain (Iss. lvi. 6); 
the Church of God herself is a Spouse wedded from the beathen 
world (cp. on Matt. i. 3), and the Gentile is preferred to the 
Jew; ‘there are last that will be first, and first that will be last 
(Luke xiii. 30). 

The last four names are the same in the order of Birth, and 
also of the Apocalypse. One pair of them, Issachar and Zebulan, 
is from Leah; the other pair, Joseph and Benjamin, is from 
Rachel. 

There is another resemblance in the two orders of nemes. 

In the literal Israel, the children of the same mother wert 
born, in successive births, by pairs. Thus, from Lesh came 
Reuben and Simeon, Levi and Judah, by successive births. From 
Rachel’s handmaid came, in like manner, Dan and Naphtal. 
From Leah’s handmaid came Gad and Asher. From Leah cam 
Issachar and Zebulin. From Rachel came also Joseph and Ben- 
jamin in successive births ; sce the rynoptical table in p. 197. 

The same principle is visible in the order of the Apocelypt. 

Here Judah and Reuben, from Leah, are ranged side by side; 
80, from Leah’s handmaid, Gad and Asher. From Rachel's band- 
maid, Naphtali. Dan, the son of Rachel’s handinaid, is here 
omitted ; and Manasseh, from Rachel through Joseph, is intro- 
duced; but not Ephraim, who does no¢f appear. From Lesh, 
Simeon and Levi are placed together, and another pair, Issachar 
and Zebulun. From Rachel, Joseph and Benjamin. 

The foundation in the Old covenant was laid ons pair of 
Brothers, Moses and Aaron. And Christ, in calling His Twelre 
Apostles, chose three pairs of Brothers—Simon and Andrew; 
James and John; James and Jude (see note sbove, on Matt. 
iv. 18). 
thus Almighty God has recognized and commended pataral 
relationship as the groundwork of Christian affection and 00 
operation. Doubtless it will be seen hereafter, that ties of nataral 
kindred have been instrumental—according to the beneralent 
design of the Universal Father of the spiritual Iareel—19 pr 
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moting spiritual edification and everlasting happiness and unity 
Z the blessed family and household of the Saints glorified in 
eaven. 

9. nerd travra elBov] After thie I beheld, and lo! a great 
multitude, which no man could number, of every Nation and 
Tribes and Peoples and Tongues stood before the throne and 
before the Lamb, clothed with white robes, and palms in their 
hands; and they cry with a loud voice, saying, Salvation to our 
God that sitteth upon the throne and unio the Lamb. 

On the accusative wepiSeBAnuévous, the reading of A, B, C, 
cp. xiv. 14; xviii. 12; see Winer, p. 414, and p. 511. Two con- 
structions are blended together. Observe the transition from the 
singular %@vous to the plural guvAdy; the words @vAéy and Aaéy 
declare that not the Jews only (who appropriate the terms vA} 
and Aads to themselves), but a/i men are tribes and people of God. 

The true Israel of God, the Church called from all Nations, 
and now glorified and triumphant, after the completion of her 
pilgrimage through the wilderness of the world, and after her 
entrance into the Canaan of her rest, and to the heavenly Jeru- 
salem, and after all her conflicts with spiritual Enemies, and after 
the gathering of her spiritual Harvest, sings Hosannas to God 
and to the Lamb. 

13. xal dvexplOn] And one of the eldere answered, saying 
unto me, Who are these who are arrayed in the white robes 7? and 
whence came they? And I said unto him, Sir, thou knowest. 
And he said to me, These are they who come out of the great 
tribulation, and washed their robes, and made them while in the 
blood of the Lamb. Therefore are they before the throne of 
God, and serve Him day and night in His temple; and He that 
sitleth on the throne shali tabernacle upon them. They shall 
hunger no more, neither thirat any more; neither shall the eun 
light on them, nor any heat; for the Lamb which ie in the 
midst of the throne shall feed them, and shall lead them unto 
JSountains of waters of life: and God shail wipe away every tear 

JSrom their eyes. 

They are clothed with white robes, and have palme in their 
hands, and sing salvation to our God and the Lamb. The Palm 
is an emblem of Victory. As such, it js found engraved on 
monumental slabs in the Catacombs of Rome, indicating that after 
the battles of life, they, who are buried there, have triumphed by 
the power of Christ. See Aringhi, Roma Subterranea, cap. xv., 
and cap. xx. . 

Doubtless, also, in this Vision, there is a reference to the 
rejoicing at the Feast of Tabernacles, 4 oxnvornyla, which was 
the last of the three great annual Festivals of the Jews. It was 
in the seventh month, and lasted for seven days, and had a great 
sabbath on the eighth day, and was called ‘‘ the Festival,’ the 
crown and glory of all Festivals, and closed the sacred rejoicings 
of the Hebrew year. Seo the notes above on John vii. 2. 87; 
and on Matt. xxi. 8,9; and Wetstein here, p. 777. 

That Festival commemorated the Journey of the Israelites 
through the wilderness, when they dwelt in Tadernacies or Tents, 
and God Himself tabernacied among them; and the Ingathering 
of the Fruits of the Harvest was celebrated with joy and thanks- 
giving at that feast. 

They who took part in that festival bare palm branches in 
their hands, and cried with loud voices Hosanna, ‘‘ Save us, we 
beseech Thee,’’ and praised God for His mercies in the past year. 


2 Macc. x. 6,7. Indeed, the Palm branches were called Ho- 
sannas. 

At that Feast also, they drew water in golden urns from the 
pool of Siloam, which had a typical reference to the future out- 
pouring of the living waters of the Gospel. See on Johnix.7. They 
poured out that water from Siloam, on the great altar, in memo- 
rial of the water which had flowed from the emitten Rock in the 
wilderness, another type of Christ, 1 Cor. x. 4; and they chanted 
the great Halle! (Ps. cxiiii—cxviii.), in which they celebrated the 
deliverances from Egypt and their entrance into Canaan. “ When 
Israel came out of Egypt, the sea saw that and fled: Jordan 
was driven back; Tremble thou Earth at the presence of the 
Lord, at the presence of the God of Jacob, who turned the rock 
into a standing water, and the flint-stone into a springing well” 
(Ps. cxiv. 1—8) ; and to it Isaiah alludes, ‘“‘ With joy shall ye draw 
water out of the wells of Salvation.” (Isa. xii. 3.) 

That sublime prophecy had pre-announced the pouring out: 
of the living waters of Salvation, by the effusion of the Holy 
Ghost, consequent on the Incarnation of Curist, who is the 
Lord JznovaH (Isa. xii. 2), ever ‘in the midst’’ of the true 
Israel (v. 6), being EMMANUEL, God with ua, Matt. i. 23. 

Therefore, the inhabitants of the Christian Sion may well 
cry aloud and shout with Hosannas, as the literal Israel did at 
the feast of Tabernacles. 

That Feast, which celebrated the ingathering of the Fruits of 
the Earth, typified the ingathering of the spiritual Harvest, con- 
sequent on the outpouring of tbe gracious rain of the Holy Spirit 
(Pa. lxviii. 9), sent to God’s inheritance, the Church, through the 
Incarnation of Christ and His Enthronization in our Nature at 
the Right Hand of God. 

Indeed, the Feast of Tabernacles, commemorating the dwell- 
ing of the Israelites in tabernacles, and of the God of Israel 
Himeelf in a Tabernacle in the wilderness, appears to have been 
designed as a Type of the crowning mercy of God in the fulness of 
Time, when the Son of God Himself éoxfywoer dy jyir, i.e. 
pitched His tabernacle in our Nature (see on John i, 14); and 
of all the gracious gifts of the Living Waters of the Holy Ghost, 
and the Glorious Vision of God, and triumphant beatification of 
heaven, which result from the Incarnation. See above on Johu 
vii. 37. 

The disciples of Christ and the People of Jerusalem, who took 
branches of Palms, and sung Hosannas to Christ, when He rode 
on the young ass in His triumphant Entry into Jerusalem, and 
when He gave a glimpse of His future glory, and symbolized the 
salvation of the Heathen World (see notes on Matt. xxi. 5. 8, 9), 
were moved to adopt the language and practices of the Feast of 
Tabernacles in their homage to Him at that time. 

Hence we recognize the propriety and beauty of the imagery 
in this Vision of the Apocalypse. 

The Israel of God, now that its journey and warfare is over, and 
that the Harvest of the Saints is gathered in, takes palm branches 
and sings Hosannas to God; and they are before the throne of 

God, and serve Him day and night in His temple, and God shall 
tabernacle upon them (oxnvéce: én’ aitovs, see v. 15 here); He 
Who pitched His tabernacle with Israel in the wilderness of 
Arabia, He who overshadowed them with the Pillar of Cloud, 
and led them by the Pillar of Fire, He who pitched His taber- 
sacle in us (John i. 14), shall now fadernacie upon them for ever ; 
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and as the liferal Israel were fed from heaven with angels’ food, 
and so the cravings of their hunger were satisfied; and as their 
thiret was slaked by the gushing stream in the sandy desert, and 
as they were sheltered from the scorching heat of the sun by the 
refreshing shade of the cloud, so the spiritual Israel shall feel 
God’s love and goodness; they shall hunger no more, nor 
thirsl any more, nor shall the sun light upon them, nor any heat 
(v. 16); and He who gave them manna from heaven and water 
from the rock in the wilderness ; He whose mercies were cele- 
brated and typified by drawing water from the well of Siloam ; He 
who gave the true manna and the /iving waters in His Word and 
Sacraments, and in the gifts of the Holy Ghost, shall lead them to 
fountains of waters of life, and shall wipe away every tear from 
their eyes. 

The rich store of allusions contained in the word oxnydce: 
ought to be carefully treasured up in the mind of the reader, as 
showing that the Prophecies and Types of the Old Testament, 
especially in the Pilgrimage through the Wilderness, and the festive 
ceremonial of the Hebrew Ritual, will have their full accomplish- 
ment in the heavenly glory of Christ and His Saints (see 
Exod. xxv. 8; xxix. 43. Ps. Ixviii. 18. Ezek. xxxvii. 27. 1 Cor. 
x. 1]). 


Ihe Sevenru or Last Seat. The End of the world. 

Cu. VIII. L. wal 87 vote] And when He opened the seventh 
seal, there was silence in heaven about the space of half an hour. 
There is silence for half an hour. St. John has now a brief view 
of the eternal peace of heaven. ‘‘ Cernit inifium guietis eeternee ” 
(Victorinus, Aug. 7, Primasius, Bede). 

The silence here is described as short, because St. John has 
only a glimpse Aere of what will be described more fully hereafter 
(in chaps. xxi. xxii.), viz. the peace and happiness of heaven; and 
because be must now be called away to describe other Visions of 
a different kind. He is allowed to have a foretaste of the future 
peace of Eternity; and is then summoned from that Aalf-hour's 
silence to listen to the terrible blasta of the Szeven. Trumpets. 

This silence (say the ancient Greek Expositors, p. 298) may 
also serve to remind as, that the Second Advent of Christ is kept 
secret, and cometh not with observation (Luke xvii. 20), and the 
silence is short, only for half an Aour, for that secret Coming will 
soon accomplish its work, by the speedy destruction of evil. 


Thus end the Seven Sgars. The Roll, that had been 
sealed up, has now been opened, and all its contents unfolded to 
the View. Their moral is very consolatory and instructive. Cp. 
above, p. 195. 

In the first seal, symbolizing the first age of Christianity, 
Christ went forth conguering and to conquer (vi. 2), triumphing 
over Sin and Satan by His Death and glorious Resurrection 
and Ascension. Yet, after that glorious Victory, He and His 
Church have been opposed by Satan, in various forms, on the red 
horse, on the black horse, and on the pale horse (vi. 4—8). This 
was revealed by the Visions of the Second, Third, and Fourth 
Seals. It has also been revealed in the Fifth and Sixth Seals, that 
they will still have to endure many afflictions even to the end; and 
that it will almost seem to the Saints departed that Christ was 
tarrying too long, and had forgotten His faithful servants (vi. 9 — 
11). It has been also revealed in the Sixth Seal (vi. 12—17), 
that the Last Days of the Church will bring the severest trial ; 
and that her path will-be through great tribulation (vii. 14), to 
the fruition of eternal felicity. 

But there is also consolation in this Prophetic Roll, for 
Christians of every age. i 

Christ will at length send forth His Angels to gather His 
Elect from the four winds, and not one of them will be hurt in the 
Judgments which will overtake the world. They will all be sealed 
by God as His own, and be preserved in the wreck; and when 
the number of God’s servants is completed, and gathered in from 
all parts of the world, to which the Gospel will have been 
preached (vii. 9; cp. Matt. xxiv. 14. Mark xiii. 10), then all the 
Enemies of Christ will be overcome; then will ensue the silence 
of the Seventh Seal (viii. 1). No voice will be raised any more 
against God. All the Earth will keep silence before Him (Hab. 
ii. 20). After the Storm there will be Peace. The bliessedness 
of His Servants will be consummated in the Society of the 
Holy Angels, and in the beatific Vision of God; they will praise 
God and the Lamb as their Saviour (vii. 10). All things will then 
be seen tu have ministered to the manifestation of the divine 
love, and to have ‘‘ worked together for good to them that love 
Him’? (Rom. viii. 28), and be a theme for a never-ending 
ascription of ‘‘ Blessing, and Glory, and Wisdom, and Thanks- 


giving, and Honour, and Power, and Might, to God for ever and 
ever. Amen’’ (vii. J2). 


St. John, having delivered this Prophecy, and having minis- 
tered this comfort to the Church of every age and country, now 
re-ascends to the first age of Christianity ; or, as ancient Ex. 
positors express it, “recapilulat ab origine.’” He proceeds to 
reveal the prophetic History of the Christian Church from the 
beginning, in another form and aspect, in the Seven Trumpets. 


What now is the design and character of the Szven Tavx- 
PETs ? 

They are prophetic announcements of the Divine Judgments 
on the Enemies of Christ and His Church, from the time of His 
First Advent until the Day of Doom. 

This will appear from the following considerations: 

(1) The Trumpets follow next in order to the Szars. The 
Seals, as we have already seen, have revealed a view of the si/- 
JSerings of the Church from the time of the First Coming of 
Christ to the End of time, and of the full and final triumph of 
Christ, and of the everlasting blessedness of His servants, aftet 
the trials and tribulations of this world. 

This prophetic view of the Aappiness which is reserved for 
the righteous, after (rials, and sufferings for the Truth, is now 
nee by a prophetic view of punishment which will be in- 

i on the wicked, after tem triumphs and joma 
Of the Truth. ee F ih 

On the one hand, God announces reward to the good; ‘Say 
ye to the riyhéeous, it shall be well with Aim, for they shall et 
the fruit of their doings.” On the other hand, He adds a denun- 
ciation of punishment to the wicked, ‘“‘ Woe unto the wicked, it 
shall be ¢2/ with him, for the reward of his hands shall be given 
him ” (Isa. iii. 11). This prophetic declarafion displays in two 
consecutive sentences the substance of the moral of the Sras, 
on the one hand; and of the Trumpets on the other. 

The former sentence is the moral of the Szvsn Sxats. 

The latter sentence is the moral of the Szevzn Trumrets. 

(2) The Seven Trumpets are prefaced by Prayers of the Saints 
to God (viii. 2—4). The Trumpets are represented as sending 
forth divine answers to those prayers. The Saints of God are in 
a state of trial and tribulation; and their arms are Prayers end 
Tears. They commend their cause to God, and pray to Him for 
deliverance from their enemies. All} Saints, whether on earth or 
under the altar (vi. 9), pray for the Coming of Christ’s Kingdom, 
when all His Enemies will be put under His feet (1 Cor. xv. 34 
27), and when the happiness of all His faithful servants will be 
consummated both in body and soul in heaven. 


The Twelfth Chapter of the Acts of the Apostles has displayed 
to us a striking specimen of this work of the Charch, praying for 
deliverance from her enemies; and it has shown the result of bet 
Prayers in the overthrow of her Enemies. 

The Apostle St. James, the brother of St. John, had beea 
slain by the sword of King Herod Agrippa; the Apostle St. Peter 
had been put in prison by the same King (Acts xii. 1—3). The 
Church makes unceasing intercessions for bim (Acts xii. 5. 12). 
He is miraculously delivered by an Angel on the eve of the day 
when Herod would have brought him forth for execution; asd 
Herod, the persecutor, is smitten by an Angel, when sitting 0° 
his Throne, in the height of his pride and glory (xii- 21 - 23). 

That narrative presents an Epitome of the History of God's 
Judgments on the Persecutors of His Church; and may serve © 
illustrate the design of the Trumpets, preceded by the preyer? 
of the Saints (viii. 2—4). 


(3) In Holy Scripture the sound of the 7ywumpet is 9 prep 
rative for war, especially for a war waged by God Himself and 
His people against their enemies. “ If ye go to war in your land 
against the Enemy that oppreaseth you, then ye shall blow 80 
alarm with the Zrumpets, and ye shall be remembered before the 
Lord your God, and be saved from your enemies” (see Numb. 
x. 9. Cp. Amos iii. 6). 

The Seven Trumpets of the Apocalypse announce the goings 
forth of the Lord of Hosts to war, in order to seve His people by 
punishing their oppressors. 

(4) Again, in Holy Scripture, the 7yamepet is the instrament 
to be used by the Israelites for convoking the People (Numb. 
x. 10). 
t is aleo to be used to proclaim the year of Jubilee (Levit 
xXV. 8—10). 

Therefore, Trumpets are used with great propriety in the 
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Apocalypse to “cali the nations to see the punishment of the 
Antichristian power, which, though Christian in name, persecutes 
the faithfal”’ (Bishop Wilson). And the sounding of the Seven 
Trumpets of the Apocalypse ends in an universal Jubilee for the 
deliverance of the People of God (xi. 15). 

(5) The Tyumpet is also specified in the Gospel as the signal 
of the Universal Judgment of the Great Day. ‘‘ The Lord Himself 
shall descend from heaven with a shout, with the voice of the 
Archangel and the Trump of God” (2 Thess. iv. 16). ‘The 
dg shall sound, and the dead shall be raised” (1 Cor. 
xv. 52). 

Therefore there is another remarkable fitness in the use of 
Trumpets in the Apocalypse, for the purposes which they here 
subserve. 

The consequences of the Sounding of each of the Seven 
Apocalyptic Trumpets are of a judicial kind; the first Trumpet 
ie followed by inflictions of chastisement on the Earth (viii. 7); 
the second Trumpet by vengeance on the Sea (ov. 8, 9); the third 
Trumpet by plagues on the Fountains of Waters (vv. 10, 11); 
and the fourth Trumpet by visifations on heavenly budies (v. 12); 
and it is especially declared that the last three Trampets are three 
Trumpets of Woe to the inhabitere of the Earth (viii. 13); that 
is, to the enemies of God and of the kingdom of heaven (see 
on i. 7; iii. 10). Finally, the seventh or last Trumpet of the 
Apocalypse is the summons of all Nations to the Judgment-Seat 
of Christ (see xi. 15—18). 

Thus the six Trumpets represent the Judgments of God, as 
preparatory denunciations, warning men with a loud voice to 
‘consider their ways,’ and to repent, and to prepare for the 
sounding of the Seventh Trumpe/, which will convene them to 
the general Judgment of the Last Day. 

Thus the design of God’s Judgments, even in punishment, 
is mercy; ‘‘O Lord, when Thy Judgments are in the Earth, the 
inhabitants of the World will learn righteousness ’’ (Isa. xxvi. 9). 

The last Trumpet reveals the complete overthrow of Christ's 
Enemies, and the execution of His wrath on the wicked, and 
the blessed reward of the righteous, and the establishment of His 
Kingdom for ever (xi. 16—18). 

Thus it instructs the World, especially Rulers and States. 
It displays the infatuation of those who oppose Christ and His 
Gospel, and declares the misery which will be their doom. The 
successive sounds of the Six Trumpets which announce particular 
judgments, are rehearsals of the sound of the Seventh Trumpet, 
which announces Universal Judgment; when it will be confessed 
by all, that ‘ verily there is a reward for the righteous, doubtless 
there is a God that judgeth the earth.”” (Ps. lviii. 10.) 

(6) Lastly, the Apocalypse is grounded on the principle, that 
the Christian Church is the true Jerusalem ; and that its faithful 
members are the Jerael of God (Gal. vi. 16). It teaches the 
Christian Church to read her own history in that of the Israelites, 
and in their Exodus from Egypt, and in their passage through 
the Red Sea, and in their Pilgrimage through the Wilderness of 
Arabia. The entrance of the Israelites into the Rest of Canaan 
under the leadership of Joshua, and the capture of the Cities of 
Canaan, and the subjugation of the Kings of the Canaanites by 
the armies of Joshua, and the People of God, are recognized in 
the Apocalypse as types and figures, and as prophecies and pledges 
of the conquests of the Christian Church under the guidance of 
her heavenly Joshua, Jesus Christ, and of her admission to the 
everlasting joys of her heavenly inheritance. See above, Initro- 
duction, pp. 149, 150, and on ii. 9, and on vii. 4—9. 

Especially, as bas been observed by ancient Expositors, there 
is a reference in the Seven Trumpets of the Apocalypse to the 
history of the capture of that great City,—which is one of the 
scriptural emblems of the Power of this World arrayed against 
Christ,—the city of Jericho. 

By God’s command, Joshua compassed Jericho six times on 
six successive days. First went the armed men, then seven Priests 
with seven Trumpels of rams’ horns; then came the Ark; then the 
People followed. On each of the six days, the Priests blew the 
trumpets once, and the People were silent. But on the seventh 
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day the seven Priests, and the People with them, compassed the 
city seven times; and at the seventh time, when the seven Priests 
blew the seven Trumpets, all the People shouted with a great 
shout; and the wall of the City fell down ffaf, and the People 
went up and captured Jericho. (Josh. vi. 1—20.) And after its 
fall, they marched victoriously under the command of Joshua, the 
type of Jesus, to the possession of Canaan the promised land, the 
type of Heaven. 

The Apocalyptic Vision reveals Seven Angels and Seven 
Trumpets. The first six Trumpets pre-announce successive Judg- 
ments of God. At length, when the seventh Trumpet sounds, the 
walls of this world’s Jericho will fall flat, and the victorious army 
of the heavenly Joshua will follow the Captain of their salvation 
into their everlasting inheritance. 


The Prayers of all Saints before the Sounpinea of the 
TRUMPETS. 

2. xal el8ov] And I saw the seven Angels which stood before 
God ; and to them were given Seven Trumpets. 

3. xal BAAos] And another Angel came and stood at the altar, 
having a golden censer. 

Here is a reference to the act of the Priest ministering at the 
Golden Allar of Incense before the Veil in the Temple (see above 
on Luke i. 9, and Heb. ix. 4), and offering incense there, which is 
a type of prayer (see above, v. 8). And there was given unto 
him much incense, that he should give it to the prayers of all 
Saints upon the golden altar before the throne. Observe, there 
is no mention here, or in any other place of the Apocalypse, of 
an Altar before the Veil; the Veil has disappeared under the 
Gospel (Matt. xxvii. 5]. Heb. ix. 8). The Apocalypse is an un- 
veiling of heaven, now opened by Christ. The Holy of Holies 
is revealed, and the Altar is not before a Veil, but before the 
Throne. See above on iv. 1. 

The Angel is not here represented as giving efficacy to the 
prayers of all Saints, but as taking part in them. There is a 
communication of Prayer between Ali Saints (namely, the Saints 
departed and the Saints on earth), and the Holy Angels in 
heaven. The Angels unite in offices of prayer with the Church 
on earth, and with the spirits of the Saints departed, for the 
deliverance of God’s servants from their enemics. See Heb. xii. 
22, 23, where the Saints on earth are represented as associated in 
one communion with the Angels and with the Spirits of just men 
made perfect. Cp. Bp. Pearson, Art. ix. p. 662, and Bp. Bull, 
Sermon on the Offices of the Angels towards the Faithful. 

Some Interpreters suppose that the ofher Angel is Christ, 
our High Priest, the only Mediator between God and men 
(1 Tim. ii. 5), ministering in the heavenly Temple, where ‘ He 
ever liveth to make intercession for us.’’ Heb. vii. 23; ix. 24. 
Christ, in His Auman character and priestly office, may be called 
another Angel. He is so called, x. 1. Cp. xiv. 17; xviii. 1; xx. 1. 

Hence Primasius says, ‘‘The Angel here is Our Lord, by 
whom all our prayers have access to God (Eph. ii. 18; iii. 12), 
and therefore the Apostle says, ‘ Through Him we offer the sacri- 
fice of praise to God continually’ (Heb. xiii. 15; cp. 1 Pet. ii. 5) ; 
and St. John says, ‘ He is our Advocate with the Father’ ” (1 John 
ii. 1). This interpretation is sanctioned by other ancient inter- 
preters, such as Aug.(/) and Bede, and by Vilringa, Béhmer, 
and others of later date, and it represents the important truth, that 
the deliverance of God’s people from the hands of their Enemies, 
smitten by His Judgments, is due to the ministry of Christ in 
heaven, presenting the incense of the Prayers of the Church, in 
the golden censer of His own merits. 

The dative here, rats xpocevxais, is a dativus commodi; the 
incense was given fo the prayers, and made them pleasing to God. 
Cp. Winer, § 31, p. 193. And so the dative is rightly understood 
by Vitringa, Ewald, De Wette, Ebrard, and Disterdieck. 

4,5. wal dvéBn] And the smoke of the incense (added) to 
the prayers of the Saints (cp. v. 3) went up before God out of 
the hand of the Angel. And the Angel has taken (efangev, has 
taken and holds; on this perfect tense, see above, note, v. 7) the 
censer, and he filled it from the fire of the Altar = Incense, the 
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type of Prayer), and cast ti to the Earth; and there were Voices, 
and Lightnings, and an Earthquake; and the Seven Angels who 
had the Seven Trumpets, prepared themselves to sound their 
Trumpets. 

Voices, Thunders, Lighinings, and Earthquakes, are signs 
and instruments of God’s Judgments against His Enemies. (A 

ide, Bengel, Ewald, De Wette, Hengstenberg.) The Divine 
Judgments to be announced by the Seven Trumpets of the Seven 
Angels, are represented as consequent on the prayers of all the 
Sainta— prayers presented in heaven by the Angel, perhaps 
Christ, who said, ‘I came to send fire on earth” (Luke xii. 49. 
Primasius). These judgments are preludes of the great fire of 
the Day of Judgment which will consume the world (2 Pet. iii. 3). 

The Saints who are on earth, and the Saints departed, whose 
souls are in Paradise (see vi. 9), pray to God for the deliverance 
of His Church, and for the manifestation of His Power and Jus- 
tice; and their Prayers are presented before the Throne of God; 
and in answer to their Prayers, He ordains or permits such penal 
Visitations on the world as are best adapted to those ends. 

Here is a striking evidence of the power of united Prayer. 
It is a lever which moves the World. 


The First Trumpet. 

7. 6 xpwros] The first Angel sounded, and there was hail 
and fire mingled with blood, and they were cast upon the Earth: 
and the third part of the Earth was burnt up, and the third part 
of the Trees was burnt up, and all Grasse that was green was 
burnt up. 

The second seal had represented the Evil One riding on the 
horse of fire, and wielding the sword of Persecution, and shedding 
the blood of the Martyrs (vi. 4). 

In that Seal the Church suffered; in this Trumpet, her 
enemies are punished. 

The judgment here announced is upon the Zarth,—that is, 
on the Earthly power, opposed to Christ and to His Church, 
which is the Kingdom of Heaven. This Judgment is upon the 
Earth (as opposed to Heaven), and upon Tyeee which grow from 
the Earth, and look stately and tall, and derive their strength 
from the Earth; and upon the Green Grass which clothes the 
Earth. 

This Judgment is represented as inflicted by hail (showing a 
storm from the north) and fire mingled with diood ; and the third 
part of the Earth is consumed by fire; and the third part of the 
Trees, that is, of Princes and Potentates, proud, powerful, and 
prosperous (see Isa. ii. 13; and x. 17, 18, LXX; and above, note 
on vii. 1. 3), is consumed by fire; and all the Grass that was 
green, that is, the glory and beauty of the earthly power, is con- 
sumed by fire. Cp. Isa. xl. 6—8. 

Here again is a reference to the history of the ancient People 
of God. 

This and the succeeding Judgments denounced on the worldly 
Power, which persecutes Christ and His Church, correspond to 
the Judgments inflicted by God upon the worldly power of Pha- 
raoh, the oppressor of God’s people, who was chastened by a 


plague of hail, and fire with the Aat/, which smote every herb of 


the field, and brake every tree of the field; only in the land of 
Goshen, where the children of Israel were, was there no hail. 
(Exod. ix. 23—26 ) 

This imagery seems to be adopted here, in order to show 
the similarity of the condition of the Church under Moses and 
under Christ; and to indicate that the purpose of this visita- 
tion was similar to that of the Egyptian plague; in a word, that 
the Trumpet announces a Judgment from God on the worldly 
power—typified by Pharaoh—for persecuting His People. 

The extent of the visitation here is indicated by the use of 
the words the third part (i. e. a large part) of the earth, and the 
third of the trees. Cp. v. 9, and ix. 15. 18; xii. 4. 

When the Apocalypse was written, the Church of Christ was 
persecuted by the power of this world—the power of heathen 
Rome. The Apostle, St. John himself, the disciple whom Jesus 
loved (John xxi. 7), was a prisoner for the Word of God (Rev. i. 
9); and he describes himself ‘‘ as the brother and companion ”’ of 
others “ in tribulation.” 


8° Kai 6 Sevrepos ayyedos dodimoe Kal ws Opos péya mupt Kawpevor 
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The Church of Christ was then in Egypt; the Ceesars were 
her Pharaohs. The first Trumpet predicts the woes which would 
fall, like a storm of hail and fire, on the earthly power of the 
Roman Empire, rebelling against ,eaven; and would afflict the 
princely Oaks and tall Cedars of that proud dynasty, and would 
ae up its pomp and glory like green Grass scorched by the 

un 


This Trumpet is like a retributive sequel to the second seal. 
It represents the woes which would fall on the Roman Empire in 
the fourth century, when it was a prey to the fire and sword of 
military violence, and was smitten by a hail-storm from the 
north, whence the Gothic tribes descended as in a tempest upon 
it. See the striking language of S. Jerome (de morte Nepotiani, 
ad finem), who gives a summary view of the miseries of the Roman 
Empire, and of the divine judgments executed on its Emperors, 
Constantius, Julian, Valentinian, Valens, Gratian, Valentinian II., 
and on Roman Princes and Potentates, and even private persons, 
and exclaims, ‘‘ The mind shrinks with horror from contemplating 
the ruins of our age.” “ Horret animus ruinas nostri temporis 
persequi; Romanus ordis ruit, nostris peccatis (he speaks as 4 
Roman) barbari fortes sunt.’’ And in his second book against 
Jovinian (ad fin.), he addresses Rome and says, ‘If thon art 
penitent like Nineveh, thou mayest escape the malediction with 
which the Saviour of the world threatens thee in the Apocalypee.” 
The irruption of the Goths into Italy is compared to a storm of 
hail, and is called a judgment from heaven by Claudian, de bello 
Geetico, v. 172, 


“ Seu gravis ira Defim seriem meditata ruinis 
Ex illo quocunque vagos impegit Erinnys 
Grandiniz aut morbi rita.”’ 


Compare Bp. Wilson’s note here. 


The Szconp Trumpet. 

8. wal 5 8ebrepos Byyedos eodAmioe]) And the second Angel 
sounded, and as it were a great Mountain burning with fire was 
cast into the Sea: and the third part of the Sea became blood; 

9.] And the third part of the creatures which were in the 
Bea, the things which had lives, died, and the third part of the 
Ships was destroyed. 

The Second Trumpet follows naturally from the first. Here 
also is mention of fire and of blood. ‘‘ He that leadeth into cap- 
tivity shall go into captivity, he that Ailleth with the sword mast 
be killed with the sword” (xiii. 9). 

A great Mountain burning with fire is cast into the ses, 
which is the Apocalyptic emblem of tumultuous commotion and 
tm bulent rage (see v. 13; vii. 1.3; xxi. 1, and compare above, 
note on iv. 6). 

The removal of Mountains, and the casting of them into the 
sea is a scriptural metaphor, descriptive of violent commotions, 8s 
in Ps. xlvi. 2, ‘‘ We will not fear, though the Earth be moved, 
and the Mountains be carried into the midst of the Sea.” 

This present prophecy indicates the convulsion of a great sn¢ 
conspicuous Earthly power, which had been firmly fixed, like s 
Mountain, on a solid basis, and rooted in the earth. This Earthly 
power is also compared to a burning Mountain; it is like s 
volcanic Mountain burning with fire, and pouring forth its deso- 
lating streams of lava, withering and scorching the neighbouring 
territory. 

Here is a noble image of a proud earthly military Dynasty, 
sending forth the torrents of its legionary forces to waste pro- 
vinces, and to burn villages and cities as with a flood of fire. 

The Prophecy predicts the precipitation of this volcanic 
Mountain into another element of a very different kind, one of 
fluid restlessness and tumultuous agitation. 

In the Old Testament, the great City and Empire of Babylon 
is called ‘‘a destroying Mountain, which destroyeth the Fartb, 
and God threatens to roll it down from the rocks and make it & 
burnt mountain (Jer. li. 25). 

In like manner, the Empire and City of Rome are here 
compared *‘to a great Mountain,” on account of its grandeur 
and power. And it might well be called a ‘‘ burning Mountain, 
for it used its power to destroy the servants of Gud by fire in its 
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= streets (see above, on Phil. iii. 15), and in many cities of the 
pire. 

In this respect, the mention of fire, characterizing Rome as 
a Mountain, serves to connect this Judgment of the Second 
Trumpet with the Second Seal, where the Enemy of the Church 
is described as riding on the horse like fire (wupfdés). 

That Great Imperial Mountain was uprooted by the assaults 
of the Goths, Vandals, and Huns; and the mighty Empire was 
dismembered and decomposed ; and its solid Mass was dissolved 
and melted away into a swelling Sea, which was long agitated 
by the winds and waves of revolutionary storms and political 
hurricanes. 

Thus the Christian reader of the Apocalypse was led to 
recognize in the incursions of Barbarians into the Roman Empire, 
a divine judgment upon it for its sins, especially in persecuting 
the Church. The Second Trumpet revealed the judgments in- 
flicted upon Rome for the wrongs it did in the Second Seal. 

Indeed, those barbarians proclaimed themselves to be exe- 
cutioners of God’s judgments on Rome; Salvian (a Latin Chris- 
tian writer of that age), in his treatise on the Divine Government 
(lib. vii.), says, ‘‘ they confessed that what they did, was not their 
own doing, and that they were hurried on by the Divine Com- 
mand.”’ ‘“Ipsi fatebantur pon suum esse quod facerent; agi 
enim se divino jussu et perurgeri.”” Hence, says he, we may 
infer the magnitude of our sins, since these barbarians are im- 
velled, against their will, to punish us. 

It may also be observed, that in the incursions of these hordes 
of barbarians into the Southern provinces of Europe, the wisdom 
and power of God were glorified, and His truth was manifested, 
and His kingdom was advanced, and “the fierceness of man 
turned to His praise’’ (Ps. Ixxvi. 10). 

For, by means of those immigrations, these barbarous tribes 
received the knowledge of Christianity. Many of them embraced 
the Gospel with fervour, and founded Christian Kingdoms in 
Europe. See Dean Jackson’s remarks on God’s Providence in 
raising up the Huns to punish Rome. 

‘“‘ The rule of God’s liberality in disposing Kingdoms, is the 
correspondency or proportion which temporal greatness holds 
with the execution of His will; whether for punishing those 
which have made up the measure of their iniquity, or for the 
propagating or preservation of His Church already planted, or for 
preparing or ploughing up the hearts of wild and unnurtured 
Nations for better receiving the seed of His Gospel. 

“ When the measure of that prosperity which God, for these 
and like purposes, had allotted Rome Heathen, and ‘her iniquity 
became full,’ she and her Provinces became a swifter prey to 
barbarous Nations, than any neighbour countries had been to her. 
The incredible success of the Goths and Vandals, of the Franks 
and Almains, &c., specially of the Huns, whose furious progress 
was like to the vulture’s flight, and seemed to presage the slaugh- 
ter which they made, will justify the probability either of Xeno- 
phon’s stories concerning Cyrus; or of Curtius, Arrianus, or other 
writers of Alexander’s conquests. Howhbeit, this great power was 
not given them altogether to destroy others, but withal to edify 
themselves in the fatih, and to be made partakers of God's vine- 
yard, which He had now in a manner taken from these ungrateful 
husbandmen whom they conquered. The Franks became Chris- 
tians through fear of the Almains. Dread of the Huns did drive 
the Burgundianes to seek sanctuary in the same profession. And 
no question, but such of the ancient Christian inhabitante as 
outlived these storms, did believe God and His servants better 
afterwards than they had done before. Never were there any 
times more apt or more powerful to kindle devotion in such as 
were not altogether frozen in unbelief, or benumbed with the 
custom of sinning, than these times were. Rome, which had 
been the watch-tower of politic wisdom, became more stupid than 
Babylon had been, when the day of her visitation did come upon 
her. Her citizens (were a mere politician to be their judge) 
deserved to be buried in their city’s ruins, for not awaking upon 
such and so many dreadful warnings as she had.’”’ Dean Jackson 
on the Creed, book vi. pt. ii. chap. xxvii. vol. v. p. 436. 

9. ra txovra Wuxds| the things which had lives, died. This 
phrase is to be explained from other similar ones in this book. The 
saints of Christ are described as not loving their lives (ras Wuxds) 
unto death (xii. 11), and as conquering by the blood of the Lamb. 
And in the plague of the second Vial, every Yux} (eis is said to 
have died (xvi. 3), and Babylon at her fall is represented as 
despoiled of every desire of her Puy} (xviii. 14), that is, all the 
delights of animal existence and gratification ; all ‘‘ the lust of her 
eyes and the pride of life.” 

In accordance with this sense of the word wv}, the word 


Wuxixds is opposed to wvevyarinds in the New Testament. The 
former is the carnally-minded, the latter is the spiritual (see 
above, 1 Cor. ii. 14; xv. 44. James iii. 15. Jude 19). 

Next, it is to be remembered, that, in the Apocalypse, the 
verb &w signifies to hold fast, as a treasure, to grasp tenaciously 
as the main (ave vi. 9; xii. 17). 

Hence it follows that the sense of these words (ra fxovra 

"yuxas, dwdbave) is, that they, who amid the Judgments that came 
upon Rome, would not be weaned from the pleasures of thie life, 
but still doted upon them; they, who thus clung to their mere 
animal life (Wuxh), died, died in body and soul by that death 
which is indeed to be called death. 

On the other hand, the faith/ul Christian was assured, that 
whatever might happen to his wvx, or animal life, in this world, 
he would be preserved for another world, in body, soul, and spirit 
(see on 1 Thess. v. 23), by the power of Him Who overcame 
Death, and Who is “the Resurrection and the Life.’ Thus 
Christ’s own words would be true, that they who found their life 
(wuxhv), would lose it; and that they, who lost their dives for 
His sake, would find them (Matt. x. 39), or, as He expresses it 
elsewhere (Luke xvii. 33), ‘‘ he that seeks to save his life (yux dv) 
shall lose it, and he who /oses it, shall make it live’ ((woyorfoet) ; 
and again (John xii. 25), “‘he that loveth his life (voxho) shall 
lose it, and he that hateth his life in this world, shall keep it to 
everlasting Hife’’ ((why; where the distinction between (wh and 
yux is to be carefully observed). 

Probably St. John had these words of our Lord in his mind, 
when he wrote the Apocalypse; and he supposed that his readers 
would remember them, and apply them to the interpretation of 
his own language here and throughout this book. Hence it is - 
rightly said by some ancient Expositors here, e.g. Aug. 7? that 
the unyodly are here described by St. Jobn as those “qui habe- 
bant animas, in carne vivi, sed spiritualiter mortui.”’ 

Observe also, that St. John appropriately uses here the neuter 
gender to describe these worldly-minded persons who cling to their 
animal life and its pleasures; they are rd xorra yds. He 
does not call them men, but things, the things which have lives, 
animal lives, and nothing mure; they die, while they seek to live, 
and because they seek life, and that on/y; and he thus contrasts 
them with the male child of the Church mentioned below (xii. 5), 
that is, those noble, masculine spirits who are the genuine offspring 
of Christ, and willingly lay down their lives for Him Who died to 
redeem them, and thus live in death, and by death; being dorn 
thereby into that endless /ife ((wh» aiéviov), which alone deserves 
to be called éfe. 

The carnal lives and voluptuous habits of the Roman Princes 
and Potentates of this time, the Trees of the Second Trumpet, 
are described by Ammianus Marcellinus (xiv. 6, and xxviii. 4), 
in cited in the xxxist chapter of Gibdon’s Decline and 
Fall of the Roman Empire. 

It is remarkable, that, at the capture and plunder of Rome 
by Alaric and the Goths in the third siege (a.p. 410), when “at 
the hour of midnight the Salarian gate was silently opened, and 
the inhabitants of Rome were awakened by the tremendous sound 
of the Gothic Trumpet ’’ (Gibvon, chap. xxxi.), the fury of the 
invaders was restrained in a marvellous manner from injuring the 
Christian Church. Alaric said that he ‘waged war with the 
Romans, and not with the Apostles” (Zsidor. Chronic. p. 714. 
Cp. Oros. vii. 39, and Procop. de bell. Vand. i. 2, cited by 
Gibbon). S. Augustine in his work ‘‘ De Civitate Dei,’’ written 
on the occasion of this event, in order to vindicate the Christian 
Religion against the allegations of Heathens who imputed their 
woes to the wrath of their Heathen Gods against those who had 
renounced Heathenism for Christianity,—observes, ‘that the 
Barbarians spared the Romans for the sake of Christ. Witness,”’ 
says he, ‘‘the tombs of the Martyrs, and the Churches of the 
Apostles, which received as in an asylum both Christians and 
Pagans in that devastation of the City. The fury of the barbarians 
raged up to their doors, and there paused’’ (De Civ. Dei, i. 1). 
And he affords an interesting illustration of this text when he 
says, that ‘‘many Heathens thus escaped, who now revile the 
Gospel, which was the cause of their deliverance ; and impute the 
woes of Rome to Christ; and the benefits they then received they 
ascribe to their own destiny; whereas they ought to ascribe the 
evils they then endured to the goodness of God, Who is wont to 
correct men’s sins by sufferings, and to try men’s virtues b 
affliction, and to translate Piety into a better world, or to retain 
it on earth for godly uses; and they ought to ascribe to Christ's 
Gospel the wonderful fact, that, contrary to the custom of wars, 
the Barbarians spared those who took refuge in places dedicated 

to the worship of Christ ; sec who made_-use of His Name 
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in order to escape femsporal death, ought to be impelled to resort - 


to Him, in order to escape the pains of death e .” See also 
ibid. i. c. 3, 4. 

S. Augustine deplores the infatuation of the Romans who 
would not be corrected by God’s Judgments inflicted on them by 
the armies of the Barbarians. ‘‘ You,’ he exclaims, ‘* have been 
trodden under foot by the enemy, and yet have not put a rein on 
your luxury; you have forfeited the benefits of your calamities, 
you have been made most wretched, and have remained most 
wicked,—miserrimi facti estis, et pessimi permansistis, et tamen 
quod vivitie Dei est, qui vobis parcendo admonuit ut corrigamini 
poenitendo.” 

— 7d Tplrov r&v wAolwy SiepOdpn) the third part of the ships 
was destroyed. The Trumpet announces that ships, the instru- 
ments of Commerce and Wealth and Luxury, will be ruined. 
Isaiah, in a prophetic passage similar to the present, after the 
mention of God's vengeance against every one that is proud and 
lofty, typified as here by Trees, cedars, and oaks, speaks of Judg- 
ments upon ships of Tarshish (ii. 16), where the LXX has éw) 
way wAotoy Oarddoons. 

It is a remarkable fact in the history of Alaric’s campaign in 
Italy (in a.p. 409), that ‘‘instead of assaulting the Capital at 
once,” he directed his efforts against the arsenal of its ships, the 
Port of Ostia, the emporium of its commerce, and magazine of its 
provisions, and ‘‘ as soon as he was in possession of that place he 
summoned the City of Rome to surrender at discretion ; and his 
demands were enforced by the declaration, that a refusal or even a 
delay would be instantly followed by a destruction of the maga- 
zines on which the life of the Roman people depended. The 
clamour of the people and the terror of famine subdued the pride 
of the senate,’”’ and Alaric was received within the walls of Rome. 
Gibbon, ch. xxxi. 


The Tutnp Trumpet. 

10, 11. wal 6 tplros &yyeAos dodAmioe] And the third Angel 
sounded, and there fell from heaven a great Star, burning asa 
lamp, and il fell upon the third part of the rivers, and upon the 
Sountains of the waters; And the name of the Star is called the 
Wormwood : and the third part of the waters was turned into 
wormwood ; and many men died of the waters, because they were 
made bitter. 

ea A, B have 6 “Ayi»6os, the Wormwood.—Eiz. omits the 
article. 

A Siar, in the language of the Apocalypse, is a Luminary of 
the Church. The Seven Stars are the Angels of the Seven 
Churches (i. 20), that is, chief Ministers of the Seven Churches. 
A failen Star is therefore emblematic of a false teacher. Cp. ix. 1. 
He is said to be like a torch (Aauwas), because he has no heavenly 
light ; but flares with earthly flame, mingled with lurid smoke. 
He was set by God in the firmament of the Church, to be a guide 
to others ; but he falls and becomes like a ‘‘ wandering Star, to 
which is reserved the blackness of darkness for ever’’ (Jude 13). 

His name is called 6”Ayuw6os, the Wormwood. 

Wormwood is very bitter (Billerdeck, Flora Class. pp. 213, 
214), and in certain cases produces convulsions, delirium, epilepsy, 
and death (see Winer, R. W. B. ii. p. 688); and is here, as in 
other places of Scripture, descriptive of false doctrine. Take 
heed, says Moses, when he warns the Israelites against corrupt 
doctrines and practices, lest there should be among you a root 
that beareth gall and wormwood. (Deut. xxix. 18.) And 80 God 
says by Jeremiah: Because the prophets cause My people to err, 
behold, I will feed them with Wormwood. (Jer. xxiii. 15; see 
also Amos v. 7; vi. 12.) He will choose their delusions, and 
punish them with their own devices. And St. Paul in the same 
spirit says, Looking diligently leat any fail of the grace of God ; 
lest any root of bsfterness springing up trouble you, and thereby 
many be defiled. (Heb. xii. 15.) And St. John’s scholar, S. 
Ignatius, in several places, speaks of heresy as a noxious plant, 
xaxh Borayh (Eph. 10, Trall. 6, Phil. 3). 

This fallen Star, whose name is Wormwood, represents 
Heresy ; and particularly those Heresies concerning the Natures 
and Person of Christ ; and the Divinity of the Holy Spirit; and 
Divine Grace and Free Will; which prevailed in the fifth and 
sixth centuries after Christ. 


Almost all those Persons who gave their name to those 
Heresies were gifted with great mental endowments. They were 
Stare: Stars set in the heaven of the Church to enlighten others. 
Arius was distinguished by his ready eloquence and logical acumen. 
Nestorius was a Bishop famous for holiness and learning. Enty- 
chianism owed its origin to the head of a monastic body. Pela- 
gius was remarkable for moral strictness of life. 

Here also is another reference to the History of laerael. 
Moses, the faithful servant of God, and the leader of His people 
in the wilderness, cast wood, which God showed him, into the 
bitter waters of Marah, and made them sweet. (Exod. xv. 23.) 
But here the false Teacher reverses that action. The Star burning 
like a lamp, whose name is Wormwood, falls into the waters and 
makes them Jditier. Instead of guiding mon by the steady light 
of true doctrine, over the troubled sea of this world, it falls into 
the rivers and wells of Salvation, and embitters the sweet waters 
of Holy Scripture, by the infusion of heretical interpretations, and 
destroys the souls of men. 

This exposition is authorized by ancient Interpreters. This 
Star represents a constellation falling from the firmament of the 
Church. This Star symbolizes heretical teachers embittering 
the waters of Holy Scripture. (Aug. ? Bede, Aguinas.) And 90 
Lightfoot here, ‘The third Trumpet brings the Star, ‘ Worm- 
wood,’ upon the rivers and fountains of waters ; which seemeth to 
denote the grievous heresies that should be in the Church, which 
should corrupt and embitter the pure springs of Scripture, the 
fountains of truth.’”? And so Vilringa, Bengel, and many others 
cited by him, 

Thus we are taught to regard Heresies in their true light ; 
that is, as punishments for the sins of men. 

Grievous punishments they also were, even in a temporal 
sense, as was seen in the fury of the Asiatic Monophysites, of the 
African Circumcellions, and of the Arian Vandals, under Genseric, 
A.D. 477, and Huneric, a.p. 484, and Thrasimund. See the con- 
temporary History of Victor Vilensis in Ruinharf’s Histora 
Persecut. Vandal. 1694, and Vitringa, Anacr. p. 100. 

But these and other Heresies were also trials and exercises of 
Faith, Hope, and Love; and #0 served to the manifestation of 
God’s grace and glory, and to the purification of His Churcb. 
There must be Heresies, says the Apostle, that they which ere 
approved may be made manifest among you. (1 Cor. xi. 19.) 

Indeed, {f there had been no Heresies, the Church would 
not possess the explicit declaration of the Christian Faith which 
she now has in her Creeds. 

The opposition of Heretics constrained her to examine care- 
fully the Holy Scriptures ; and to proclaim clearly to the world 
what is the true Faith which is contained in those Secred 
Writings, and which she had received from Christ and the Apos- 
tles; and to deliver a solemn protest and warning against the 
erroneous and strange doctrines with which Heretics endeavoured 
to corrupt that Faith. 

Thus Heresies themselves, while they were Punishments to 
the godleas, served to prove and confirm the belief of Christians, 
and to place the True Faith in a clearer light, and to establish # 
on a more solid foundation. 

This was a blessed consummation of trial; and such a resell 
as that might well be the object of the prayers of Saints. 


Here also we may observe the difference of treatment of 
similar subjects in the Trumpets and Seals respectively ; and this 
serves to bring out the difference of their character. In the See/s, 
Hereey is represented as a trial of the Church, and as a severe 
suffering to be endured by her (vi. 5,6). In the Trwmpets, 
Heresy is treated as a Judgment inflicted on men for sin, 
brought upon them by themselves. 


This Trumpet leads the way to 
The Fourts Trumpet. 

12. xal 6 rérapros Kyyedos dodamoe] And the fourth Angel 
sounded, and the third part of the Sun was smitten, and the 
third part of the Moon, and the third part of the Stare ; 0 that 
the third part of them should be darkened, and the day should 
not shine for a third part of it, and the night likewise. 

Here we pass from visitations on the elements of eertA to 


REVELATION VIII. 18. 


IX. 1—5. 205 


4 “a X. 4 A . ‘4 “ ? 4 9 ~ a ? ;, A“ 
Tpitov THS GeANVYS, Kal Td TpiTov TaY aoTépwr, iva oKoTiGby Td TpiToY abrar, 

XY € @ 53 ld “~ 
Kal 1 npépa pn pavy 76 Tpitov avrys, Kat 7 VUE dpolws. 

'3 Kai eléov, kai yxovoa vos derod merouévov dv pecouparvyjpare déyovros 
purvy peyay, Oval, ovat, ovai Trois Katotkovaw emt THS yHs Ex TOV owTaV 
pavarv THS oddruyyos Tav TpLaV ayyéov ToV peddovTav cadzilew. 

IX l a K \ € , »¥ 9 Ld N 10 3 4 > “ > A 

: at Oo mwéumTos ayyehos Eoddmoe Kal eldov dorépa Ex TOD OVPAVOY a Lukes. 31. 

; > ' A \ 9 8 , > A € X bY “ / ~ ? , 2 \ ars 
MENTWKOTA Els THY HV, Kal EOd0n avT@ 7 Kreis TOU dpéatos THS GBUaaoU' * Kal ch. 17.8. 
¥ ' 4 “ 3 4 SN 3 é “ Ld es 4 € “ 
jose TO ppéap THs GBiocou Kai avéByn Kamvos Ex TOU PpéaTos ws KamTVos 
Kapivou peyadys Kat exxotioOn 6 Hdtos Kat 6 ap Ex TOD KaTVOD Tod dpéaros. 

3 “A 

3 Kat ex tov xamvou efpdOov axpides eis Thy yhv, Kal €560n adrais éLovoia as 


¥ > ? e rd a a 4b 
Exovow éfovaiay ot oxoptio. THS yNS 


\ d33€ ‘4 > nd \ 2? 5 , 
kal €ppeOn avrais va pt) dOuyowot b Ese. 9. 4. 
X , a a 2 de A X x Oe a 86 5 > ‘ ‘ 9 , ch. 6. 
TOV XOPTOV THS ys, OVdE TAY XAwpoY, OvdE wav SéVBpor, ei ju) TOUS avOpadTous 
ores ovK Exovot THY Odpayida Tod Beod emi TaY peToTwV aitav. 


6. & 7. 3. 


5 Kai 


judgments in a higher region, that of heaven. The Sun is smitten, 
and the third part of the Moon, and the third part of the Stare. 

Here we see a prophecy of a great prevalence of errors, de- 
fections, apostasies, and confusions in Christendom; such as 
abounded in the Seventh Century. 


This view prepares us for 

The Firta Traoumpsr. 

18. nal el8ov] And I beheld and heard one Eagle flying in 
mid-heaven, and saying with a loud voice, Woe, Woe, Woe, to 
the inhabétere of the Earth by reason of the remaining voices of 
the irumpet of the three Angels, which are yet to sound / 

The reading derod (an eagie) is in A, B, and in several 
Cursive MSS., and in many Versions, and is received by Griesb., 
Scholz, Lach., Tiech.—Elsz. has &yyéAov. No copyist would 
- have substituted derot for dyyéAov here; and therefore, on this 
and other grounds, deroi is to be preferred. 

The flying Eagle announces a triple Woe to the inhabiters 
of the Earth—that is, to those who are of the earth, earthy: 
and are not loyal subjects of Christ, and faithful citizens of the 
Kingdom of heaven. See above on iii. 10. 

Observe also, St. John says that he beheld and saw one 
Eagle, éxds derot. The Eagle in mid-heaven here is called ¢fs 
cerds, One Eagle. This Onenese marke some special messenger. 
This One Royal Bird, this King of Birds, here probably signifies 
Christ Himself, who ia called in the Apocalypse “the Great 
Eagle’’ (xii. 14, where see note). 

There is a similar use of the numeral efs, one, in xviii. 21, 
els byyedos loxupds, One special Angel who is strong, and xix. 7, 
eBov va ByyeAow doréra, I saw One Angel standing. In both 
these cases the One Angel seems to designate Christ. On this 
emphatic use of efs, see Winer, § 18, p. 108, 

Christ’s Royalfy, in His Human Nature, especially as (¢ri- 
tmphing over Death, and as ascending in glory into heaven, 
is marked by the emblem of the Eagle (see on Matt. xxiv. 28. 
Luke xvii. 37; above on iv. 7), as it is in another respect, by 
that other emblem in the Apocalypse, where He ia called the 
Lion, the King of Beaste (v. 5). In chap. x. 8, He is said to 
roar asa Lion. Why may He not therefore be here said to fy 
as an Eagle ? especially as Jehovah Himself deigns to speak of 
Himeelf under this aimilitude, in His care for His people, in their 
deliverance from Egypt, and in their passage through the wilder- 
ness, to which there is a continual reference in this Vision of 
the trumpets. ‘‘As an Eagle stirreth up her nest, Auttereth 
over her young, spreadeth abroad her wings, taketh them, beareth 
ri i her wings, so the Lorp did lead him.” (Deut. xxzii. 

1, 12. 


The Eagle flies évy pecovparfpari, in mid-heaven, i. e. in the 
zenith (see Eustath. ad liad. ix. 68. Wetet.), s0 as to be mani- 
Seat to all, like the sun at noon. 

What now is the moral of this Vision ? 

It is this: The Trumpets, as we have seen, were introduced 
by a Vision of the heavenly Temple, and by the ministry of an 
Angei—probably Christ Himself, as Man, in His Priestly cha- 
racter—presenting before the Throne in heaven the prayers of All 
Saints (viii. 2—5). 

The deliverances of God’s Church, and ail the discipline 
with which He purifies her in this World, by means of the 
Divine Judgrnents announced by the Trumpets, and executed 
by Him on the dwellers upon the earth, that is, on the proud 
and godless of this world, have been already represented as re- 


sults of the Prayers of the Saints, presented by the Angel in the 
golden censer in heaven. 

Thus the Church has been assured of God’s protection ; and 
ns is encouraged to trust in Him, and pray for the Coming of 

What next follows ? 

Three several and extraordinary Woes are now announced 
with a special preamble, and by a special Vision. One Eagle is 
seen stretching out his wings and flying in mid-heaven, and is 
heard crying, ‘Woz, Wor, Wok, fo the inhabilere of the Earth, 
by reason of the remaining voices of the ‘Aree Angels, which are 
about to sound.”’ 

Thus the Church is assured, that, however terrible these 
judgments may be, they are foreknown and controlled by Him 
who bore His people out of Egypt of old, and carried them through 
the wilderness on Eagles’ wings; and that whatever may betide 
the inhabiters of the Earth, in the storm of His wrath against 
them for their ungodliness, she herself, who is not of the Earth, 
but has her hopes and her heart in Aeaven, “ will be defended 
under His wings, and be safe under His feathers,”’ as it is said in 
the Psalm (xci. 4) ; and that He will protect her from her Enemy 
the Dragon, as is written in the same Psalm concerning Christ, 
Who is “ the great Eagle’’ (Rev. xii. 14)—on whose Wings the 
Church is borne. ‘ Thou shalt go upon the Lion and the Adder, 
the young Lion and the Dragon Thou shalt tread under Thy 
feet.” (Ps. xci. 13.) 

This exposition is illustrated and confirmed by the language 
of the Apocalypse in the Twelfth chapter, to which s reference 
has just been made. See xii. 2, 3. 13, 14. 

There we read, “‘ Woe to the Earth" (xii. 12), as here, 
‘* Woe to the inhabiters of the Earth; and that when the 
Dragon saw that he was cast out, he persecuted the Woman, i. e. 
the Church; and that ‘to the woman were given the two wings 
Of the great Eagle, that she might fly into the wilderness into her 
place ”’—just as the Ancient Church fied from Pharaoh, the per- 
secuting King of Egypt, a type of the worldly oppressors of the 
Church—and there she is nourished from the face of the Serpent 
(xii. 14); and she may now say, “I will get me away far off, and 
remain in the wilderness, I will make haste to escape, because of 
the stormy wind and tempeet.’’ And the Spirit comforts her with 
words of peace, ‘‘O cast thy burden on the Lord, and He shail 
nourish thee, and shall not suffer the righteous to fall for ever ; 
As for my enemies, O God, Thou shalt bring them into the pit of 
destruction.’”’ (Ps. lv. 7, 8. 23, 24.) 


The Firra Trumpst; 

Cu. IX. 1—IL nal 6 wéuwros ByyeAos dodamice] And the 
Sith Angel sounded, and I saw a Star that had falien from heaven 
unto the earth: and io him was given the key of the bottomless 
pit. 

And he opened the bottomless pit (or abyss): and there 
arose a smoke out of the pit, as the smoke of a great furnace; 
and the sun and the air were darkened by reason of the smoke of 
the pit. 

And there came out of the smoke Locusts upou the earth : 
and unto them was given power, as the Scorpions of the earth 
have power. 

And it was commanded them that they should nol hurt the 
grass Of the earth, neither any green thing, neither any tree; 
except only the men who have not the seal of God on their 
Soreheads. 

And to them it was given that they should not kill them, 
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but that they should be tormented five months: and their tor- 
ment is as the torment of a scorpion, when it hath struck a man. 
And in those days shall the men seek death, and shail not find 
st; and shall desire to die, and death shall flee from them. And 
the forms of the Locusts are like unto horses prepared unto 
battle; and on their heads are as ii were crowns of gold, and 
their faces as the faces of men. And they had hair as the hair 
of women, and their teeth were as teeth of lions. And they had 
breastplates, as it were breasiplates of iron: and the sound of 
their wings was as the sound of chariots of many horses running 
to battle. And they have tails and stings like unto scorpions, 
and in their tails is their power to hurt the men five months ; 
they have over them a King, the angel of the bottomless pit ; his 
name in the Hebrew longue is Abaddon, and in the Greek tongue 
he hath a name Apollyon. 

The Vision bere, in v. 1, represents the Star not as falling, 
but as having already fallen (wewrwxéra), and to this star is 
given the key of the bottomless pit (rod opéaros rijs &Bbecou), 
literally, of the pit of the abyss; or, in other words, of the aper- 
ture, by which there is from, or ingress into, the adyse. 
The ¢péap is the “ orificium abyssi.” (Bengel.) 

The sense of the word &Bvocos has been already examined 
in the note on Luke viii. 31. It does no mean the Lake of Fire, 
from which it is distinguished in the Apocalypse. See on xx. 
1—3, compared with xx. 10. It does not mean that final abode 
of the Evil One, and of his associate spirits, but it signifies his 
presenti residence and stronghold. 

A Star, in the language of the Apocalypse, is a Christian 
Teacher (i. 16. 20; viii. 10). The Star which had fallen from 
heaven to the earth, represents the heretical apostasy of some 
who were designed to be Lights in the Charch. This Star has the 
key of the abyss, and opens the pit. Heretical Teachers are thus 
represented as being the cause of the opening of the abyss, and of 
the tssue of the emoke from it, which is described as darkening 
the air and the sun; that is, obscuring the heavenly light of 
Christ and of His Gospel. 

Smoke issues from the Pit; and an army of Locusts comes 
forth out of the smoke upon the earth. They do not come directly 
from the Pit itself, as the Beast does, in chap. xi, 7, but the army 
of Locusts issues forth out of the smoke. 

They are described as like unto Scorpions of the earth. 

Our Lord has spoken of Scorpions in a spiritual sense, as 
instruments of Satan. ‘I give you power to tread on serpents 
and scorpions.” (Luke x. 19.) And in the mention of them here, 
there is also a reference to the enemies by which the Ancient 
Church of God was assailed in the wilderness, and to the mercy 
of Almighty God, ‘“‘ Who led her through the great and terrible 
wilderness, wherein were fiery serpents and scorpions.” (Deut. 
viii. 15. 

Thve Locusts of the Apocalypse are represented as enemies 
to the soul; ‘they have no power to injure the Grass, nor any 
green thing, nor any Tree, except (ei ui) the men who have not the 
seal of God on their foreheads.” Elz. has uévovs, only, bere after 
dyOpcrous, but it is not in A, C, and is probably only a gloss. It 
is added inv. 10, that they have power to hurt the men five 
months. Observe the article robs before dv@parous ; ‘‘ they have 
power to hurt ¢he men,” i.e. the men mentioned here, who have 
not the seal of God on their foreheads. 

Observe here also the use of ei 4}, save only ; these Locusts 
cannot hurt the vegetation of the earth—and therefore they are 
not natural locusts—but they only hurt men, and only a particular 
class of men, viz. those men who have not on their foreheads the 
seal of God, which declares them to be His, and assures them of 
His defence. (See above, vii. 3.) 

These Locusts are described as conquering ; they have golden 
crowns of Victory (vi. 2, orepdvovs); their faces are human ; 
their hair is long like that of women; and they are in form like 
Horses of War, to which even natural Locusta bear some resem- 


blance (see Joel ii. 4. Winer, R. W. B. i. 487), and Locusts are 
therefore called in Italy ‘‘ cavallette.” 

But, whereas natural Locusts are described in Scripture as 
‘not having any king” (48aclAevrow -yévos, Prov. xxx. 27), these 
sptritual Locusts are represented here as having a king over 
them, who is the Angel of the abyes, and whose name is ex- 
pressed here in Hebrew (y\33", Abaddon), and also in Greek 
CAmoAAdwy), both names signifying Destroyer ; and thus he stands 
in contrast as the Adversary of the Creator and Preserver, whose 
name is specified in Scripture in those two languages, viz. in 
Hebrew wx (4662), and in Greek Marhp, Father. See on Rom. 
viii. 15. Gal. iv. 6. 

The name is given in both languages in both cases, because 
the one is the universal Enemy, Satan, the other is the Father 
of all, ‘‘rich in mercy ¢o ali’? (Rom. x. 12), both Jew and Greek 
(Rom. iii. 29). 

It is specified here as a characteristic of these Locusts, thet 
they are withheld from Ailling men ; but permission is given to 
them to exert their power under a control and restraint, so that 
men should be tried, and tormented by them five months. Ob- 
serve the change of voice here, from active to passive. God 
restrains them from killing men; and He suffers that men shoudd 
be tried by them for = certain period. The language of the 
original marks the Divine agency in a more striking maoner 
(2860 abrots Iva ph x.7.A.); it was given to them that they 
should nof kill them, but that men should be formented by them. 


When we consider these circumstances, and review the chs- 
racteristics of the Trumpets, and contemplate the events pre 
dicted by the preceding Trumpets, we see good reason for belier- 
ing, with many learned and judicious In that the 
present Trumpet, the Fifth, announced the woes inflicted by 
Mohammedanism. 


In farther corroboration of this opinion, it may be obserred, 
that the judicial Woe of this Trumpet is represented as doe to the 
agency of the Star which has fallen from heaven ; that is, to the 
operation of the false doctrine and corrupt worship of those who 
ought to have been Luminaries in the firmament of the Church. 
The Locusts issue from the smoke that arises from the pit of the 
abyss, unsealed by the fallen Star. 

Mohammedanism owed its origin to Heresies, Schisms, snd 
corruptions in Christendom. 

When the Arians had propagated their =o dogess, 
that the Son of God is a creature, and when it had been affirmed 
by others in Christendom, that He was a mere mas, it followed 
as a natural consequence, that other persons would be represented 
gs equal or superior to Him. Jf Jesus Christ was no more thao 
a Prophet, then Mohammed, who came after Him, might be 
greater than Jesus Christ. In other respects also, defection, 
degeneracy in the faith and ritual of Christendom, were /rep® 
ratory and auxiliary to the spread of Islamism. The doctrine of 
the Divine Unity, studiously asserted in the Koran, gave an %- 
vantage to the new religion as contrasted with the popular form of 
Christianity, which was tinctured by superstition and idolstry. 
‘‘Mabomet,’’ says Neander (Church History, vol. v. P- Hill, 
‘‘ proclaimed that he had been sent by God to be a restorer mn 
pure Theism, and to cleanse it of those strange elements, with whic 
it was mixed in Judaism and Christianity. The war which he waged 
was directed against the vain corruptions of those earlier 
tions ; and he might be fairly justified in sccusing the professor 
of Christianity, euch as he saw it, of falsifying the original wo 
ship, as when he assailed the adoration of the Virgis Mery ; 
of the Saints [and of images]. And the Schinne and bi! ws 
animosities among the different sects of Christians, Oe da 
another point of ‘comparison, in which the religious en/ly 
played by the votaries of the Koran appeared in & the 
light.” Neander has also observed (Ch. Hist. v. 114), thet 
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divisions which existed among the Oriental Christians, and hin- 
dered them from making any well-organized resistance to the 
aggressions of the enemy, gave great facilities to the victorious 
advance of the Mohammedan Saracens. Cp. Grotius, de Verit. 
Rel. Christ. vi. § I. 

The emissaries of this plague, in the Fifth Trumpet, are 
called Locusts, and they are compared to Horses and Scorpions. 
All these physical objects are associated with Arabia, the native 
country of Mohammedanism. The Locusts which were brought 
by Moses as s plague upon Pharaoh and upon Egypt, came from 
Arabia. (Exod. x. 13. Cp. Winer, R. W. B. i. p. 490.) The 
Mohammedan military power was distinguished by its cavalry. 
‘* Arabia,” says Gibbon, ‘iu the opinion of the naturalist, is the 
genuine and original country of the Aorse; the merit of the Barb, 
the Spanish and the English horse, is derived from a mixture of 
Arabian blood.” (Gibbon, Decline and Fall, &c., ch. 1., near the 
beginning.) The noblest description of the war-horse was pro- 
bably written in Arabia, (Job xxxix. 19.) Scorpions also are 
mentioned in Scripture as characteristic of the Arabian wilder- 
ness. (Deut. viii. 15.) All the features of this Vision attract the 
mind to Arabia. 

These Locusts are described as conquerors, having crowns of 
Vielory on their heads, and the sound of their wings is like that of 
many Aorses running to battle. Islamism propagated itself by 
conquest ; and the rapidity with which its conquests were achieved, 
and the vast extent of its dominion, and the splendour of its 
victories, are almost without a parallel in the history of the world. 
In ‘eighty years it overran, or rather few with wings, over 
Palestine, Syria, Armenia, a great part of Asia Minor, Persia, 
part of India, Egypt, Numidia, Portugal, and Spain. 

Another characteristic of these Locuste is, that they have 
faces like Men, and hair as of Women, that is, long hair. (Cp. 
1 Cor. xi. 14.) . Mohammed himeelf is thas described ; “ his hair, 
hanging over his shoulders, retained its dark colour to the day of 
his death.” (Arnold’s Ishmael, p. 86.) 

The Arabians and Saracens are described by ancient writers 
as wearing their hair “long and flowing, and sometimes plaited 
like women.”” See Plin. N. H. vi. 26. Ammian. Marcellin. 
xxxi. 18, where Valesius says, ‘‘ Such was the costume of the 
Saracens, wearing their hair long and braided, hanging down on 
their backs, ‘ crinitis vittatisque capitibus.’ ”’ 

A recent writer on Islamism thus speaks, ‘* Moslem historians 
maintain that the Locust Armies carried on their wings the 
Arabic inscription ‘We are the Host of Allah; every one of us 
carries ninety-nine eggs; and {f we had a hundred, we would 
destroy the world and all that is therein.’’” Dr. J. M. Arnold's 
Ishmael, p. 252. Thus they identified themselves with the Locusts 
of the Apocalypse; the brood of Abaddon, the Destroyer ; thus also 
they owned that they were restrained by a controlling Power. 

It is also specitied in the Vision that these Locusts are re- 
strained from killing the men, but that men would be ‘/ormented 
by them five months. 

The Persecution waged by Mohammedaniem was distin- 
guished in this respect from that of ancient Heathen Rome, 
which martyred Christians az such, and is represented in the 
Apocalypse as riding on a horse of fire, with a sword in its hand 
(vi. 3,4). And the Persecution carried on by Mohammedanism 
was also distinguished from the Persecutions waged on the Saints 
of God by the t170 Beasts of the Apocalypse, who make war with 
the Saints, and Aili those who do not worship the image of the 
Beast (xiii. 7—15; cp. xvii. 6). 

Mohammedanism did indeed tempt men by many allure- 
ments to adopt its own creed; and this was a s-vere torment. It 
was, in the strict sense of the word, a Bacaviopuds; it was a 
touchstone (Bdcavos) of their faith. Cp. 1 Pet. i. 7, where the 
Apostle compares persecution to the trial of precious metals. 

Christians were subjected to many disabilit'es and humiliating 
distinctions and oppressions, if they refused to profess Islamism ; 
but they were not compelled to renounce their faith. This fact is 
established by the authorities in Gibbon’s Decline and Fall, chap. 
li., near the end; and by the quotations from the Koran by 
Gieseler, Church Hist. § 127, who says, “ Jews and Christians 
were tolerated by the Arabs on condition of paying a poll-tax ; 
and though sometimes severely oppressed (BeBacavicpévot), 
they were nof compelled to change their religion; still, how- 
ever, the advantages held out to those who adopted Islamism 
attracted many converts. Mahomet, in the Koran, made it a 
duty of believers to carry on religious war for the purpose of ex- 
terminating idolatry, and making Jews and Christians tributary.” 

In the conquest of Egypt by Amrnu, circa a.p. 639, the 
Bishop and Community of the Coptic Church near Mempbis, 


‘submitted to the invaders, and paying a poll-tax secured to 
themselves their property and liberty of conscience.” Arnold's 
Ishmael, p. 222, ed. 1859. 

Neander observes (Church Hist., Third Period, First Section, 
near the end), ‘‘ The Saracens, who, in the course of the seventh 
and eighth centuries, exercised rule in Asia, in Syria, and the 
neighbouring provinces, and in Northern Africa, did not persecute 
the old Christian inhabitants on account of their faith, if they 
paid the appointed tribute: but there were not wanting occa- 
sions for the exercise of wilful oppression, insult, and cruelty ; 
those who only adhered in uncertainty to a dead faith” (i. e. 
“ they who had not the seal of God on their foreheads’’) ‘' might 
allow themselves to become converts to a religion which was 
extending itself by manifold influences, and flattered the passions 
of the natural man, and was supported by all the weight of 
authority.” 

It is said in this prophecy (v. 6), that in those days shall the 
men seek death. Observe here “‘ the men,” the men who have 
not the Seal of God (v. 4; cp. v. 10). This is a scriptaral de- 
scription of extreme misery, and represents the torment to which 
those men would be reduced under Mohammedan rule. Cp. Jer. 
viii. 3, where the prophet speaks of the sufferings of the rebellious 
Jews scattered abroad ; “‘ Death shail be chosen rather than iife, 
by all the residue of them that remain of this evil family, which 
remain in all places whither I have driven them, saith the Lord 
of hosts.”” Not that the dispersed Jews did really all prefer death, 
for few had the courage to be martyrs; but the misery of their 
life is thus described by a comparison which represents it as worse 
than death. Cp. Job iii. 21, where Job’s wretchedness is repre- 
sented in similar terms, ‘ Wherefore is light given to him that is 
in misery, and life unto the bitter of soul, which long for death, 
but it comes not, and dig for tl more than hid treasures ?’’ The 

of the Patriarch of Arabia appropriately describes the 
sufferings of Arabian Christians under the rule of the Arabian 
false Prophet and his Saracenic followers. 

The question concerning the meaning of the five months, 
during which these Locusts are described as hurting men (v. 10), 
will be considered hereafter in a general note on the fimes and 
numbers in the Apocalypse, at the end of chap. xi. 

In the mean time, it may be observed that natural Locusts 
have that time (viz. five months) appointed to them ; their power 
of hurting extends from April to September, when they are 
rendered torpid by the cold. Bochart, Hierozoic. pars post. iv. c. 
8, p. 495. Cp. Eichhorn, Ewald, De Wette. 

And the moral of this sentence is, that, ae natural locusts 
have their season of five months prescribed and limited by God, 
so these spiritual locusts will not be able to exercise their power 
of injuring men beyond the period which is determined by Him ; 
and thus it will be seen and acknowledged, that the wonderful 
conquests of the Saracenic and Turkish armies were not achieved 
by their own inherent strength and energy, but by the Divine 
Permission, and for the execution of Divine Judgments. 


It may perhaps be asked by some, in reference to this ex- 

on; 

How can it be said that Mohammedanism did not hurt any 
thing save only those men who had not the seal of God on their 

Soreheads? Did not Mohammedanism hurt some faithful Chris- 
tians, who Aad the Seal of God on their foreheads ? 

The answer to this question is supplied by other parts of Holy 
Scripture. 

They who Auré are compared bere to scorpions : their power 
is called ¢fovala, authorily, permission, from God (cp. Rom. xiii. 
1—3), and the word used here for to hurt is &&8:xeiy (rv. 3, 4). 
Also, the word here used for ‘‘ it was commanded "’ is ¢p5¢6n; and 
this word, used about twenty-five times in the New Testament, is 
always predicated of God. It was God therefore Who restrained 
these scorpions from hurting (a8:xeiv) any ‘who have His Seal 
on their foreheads,” 

Let us now refer to the words of our Blessed Lord to His 
disciples, as recorded by St. Luke, x. 18, ‘I was beholding Satan 
falling as lightning from heaven.” Compare the star fallen 
from heaven here (v. 1). Our Lord then says, ‘‘ Behold, I give 
you the power”’ (ry efovclay, authority, the same word as here), 
“to tread upon”’ (éwdyw, over, and upon) “ serpents and scorpions, 
and upon all the power” (3évausy, physical force, distinguished 
from éfovela) ‘‘ of the Enemy; and nothing shall in any wise 
hurt you”? (suas ob ph &8iKn hon, the same word as here). 

Therefore, whatever injuries might be inflicted by those 
scorpion-like Locusts upon the dwellers on the earth who have 
not the seal of God on their foreheads, the Locusts would be 
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subject to His rule, and be restrained by His control, and they 
would not be able to hurt (a8:xeiv) any of His faithful servants, 
tho true members of Christ, ‘‘ Who bas bruised the head of the 
Serpent" (Gen. iii. 15), and Who would bruise Satan under their 
feet (Rom. xvi. 20), and Who has assured His disciples of every 
age that they would have the power—the authority—(7hy efovglay) 
‘‘ to tread upon serpents and scorpions, and upon all the power of 
the enemy.” Whatever might happen in this world to their 
perishable bodies, their sufferings would redound to their greater 
glory (Rom. viii. 18. 2 Cor. iv. 17. 1 Pet. i. 6,7; iv. 13), and 
they ‘‘ would be more than conquerors through our Lord Jesus 
Christ” (Rom. viii. 35—37. 1 Cor. xv. 57), ‘ For the eyes of the 
Lord are over the righteous, and His ears are open unto their 
prayers, but the face of the Lord is against them that do evil. 
And who is he that will harm you if ye be followers of Him that 
is good (rod dyabod piuntal)? But and if ye suffer for righteous- 
ness’ sake, happy are ye, and be ye not afraid of their terror, 
neither be ye troubled, but sanctify the Lord God in your hearts” 
(] Pet. iii. 12—15). 


The following historical, doctrinal, moral, and practical 
inferences may be deduced from the vision of the Fifth Trumpet. 

(1) Mohammedanism is not to be regarded as a true religion ; 
but as an emanation from the bottomless pit, the abode of the 
Evil One. 

(2) Mohammedanism was permitted by God to come forth 
from the abyss to scourge mankind for corrupting the true Faith 
and Worship, and for their manifold schisms and divisione, and 
for their want of zeal and earnestness in maintaining and propa- 
gating the Truth. 

(3) Heresy and Schism, Superstition and Idolatry, are great 
evils, not only in themselves, but in their consequences. The 
fallen Star unsealed the Pit, and the Pit sent forth the smoke, and 
the smoke sent forth the Locusts. Arianism introduced Islamism. 
The schisms of Christendom made it a prey to the sword of the 
False Prophet. Superstition and Idolatry gave an easy. triumph 
to the armies of him who proclaimed‘as his watchword, ‘‘ There 
is One God.’’ God Himself pointed out the sins of Christians by 
the punishment which He inflicted upon them. He adapted their 
punishment to their sins; and thus called them to repentance. 
They had despised the love of the True Prophet, revealing Him- 
self as God, and they were chastised by the cruelty of the False 
Prophet. They were distracted by feuds; and they were made 
to bow their neck to tbe yoke of a Power which would have forced 
them all into unity. By the worship of the crealure they had 
almost fallen into Poly/heism, and they were chastised by him who 
proclaimed himself the restorer of Monothetem. 

(4) The spirit of comparative forbearance, which in some 
respects characterized Mohammedanism, was not due to any 
moderation in its author ; for the Locusts are described as under 
the rule of him who is called the Destroyer (v. 11); but solely to 
the restraining power and mercy of A/mighiy God. 

(5) Mohammedanism itself, with its rapid and extensive 
conquests, not having in it the sinful and debasing elements of 
Idolatry, may be regarded as having served as a barrier against 
the incursions of Pagan Idolatry from without, and as a safeguard 
against the corruptions of Superstition within the Church; es- 
pecially in the East; and thus, in a certain sense, may be recog- 
nized as subservient to God, in preserving Christendom from even 
a worse evil. It had the effect of stimulating the courage, and 


of reviving the faith of many; and perhaps the condition of 
Christianity in Asia, Africa, and Greece, might have been far 
more miserable than it was, if the Christians had not been awakened 
from their slumber, and excited by their trials to put forth new 
energy, and to flee with fervent devotion to God as their only 
refuge in adversity. 

(6) Whatever woes may be inflicted on the world under the 
tyranny of Mohammedanism, or of any other false religion, yet 
the true servants of God, who have Hie seal on their foreheads, 
are safe from harm. 

They have “ authority from Him to tread upon serpents and 
scorpions and on all the power of the enemy, and nothing will in 
any wise hurt them.”’ 

Therefore the True Faith is to be held fast as the Christian’s 
armour, and as a safeguard in all the perils of his pilgrimage 
through this transitory world to his heavenly rest. 

(7) The sway of Mohammedanism is not only limited by God 
in degree, but in time; its power is to hurt the men (i.e. the 
careless and faithless, and not the true Christian, v. 4) for an 
appointed season, called in the prophecy five monthe. Then its 
power will fall, perhaps as rapidly as it rose. Here is another proof 
of its earthly origin. Islamism has its ‘ months,” but the 
Gospel of Christ is everlasting (Rev. xiv. 6). The Locusta have 
a King over them, the Destroyer, and he goeth to destruction. 
But Christ is King of Kings, and Lord of Lords, and His King- 
dom will have no end (xvii. 14; xix. 16). 

Pa airay BaciAéa] N has davray rd» Baowrda and ¢ Svoue 
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The Sixta Trumpet. 
13. xal 6 eros] And the sixth Angel sounded, and I heard « 
voice from the four horns of the golden altar before God, 
14.] saying to the sixth Angel, who had the trumpet, Loose 
the four Angels which have been bound at that great river, Eu- 


phrates. 


15.] And the four Angels were loosed, which had been pre- 
pared for the hour, and day, and month, and year, for te slay 
the third part of men. 

16.] And the number of the army of the horsemen were twe 
myriads of myriads ; I heard the number of them. 

17.] And thus I saw the horses in the vision, and them that 
sat on them, having breastplates of fire, and of jaecinth, end 
brimstone: and the heads of the horses are as the heads of lions; 
and oul of their mouths issueth fire and emoke and brimstone. 

18.] By these three plagues was the third part of men Killed, 
by the fire, and by the smoke, and by the brimstone, which issueth 
out of their mouths. 

19.] For their power is in their mouth, and in thetr tatls ; for 
their tails are like unto serpents, and have heads, and with them 
they do hurt. . 

In v. 12 A and N have fpyera:, and B has ova) xa) pera 
ravta. Inv. 13 N omits play ¢. 7. 7. xepdrwr. <A omits ree- 
odpay. lov. 14 B has Aéyortes, but A has Adyorra, and A, B 
have 6 av. Elz. has $s efxe. Inv. 18 A, B, C have wAryar, 
which is omitted by E/z. Inv. 19 B, C have 4 yap éfevele rar 
Ixnwav (A has réwwv). Elz. has al yap étovclas abrar. Instead 
of %xovca: N has ¢xovcas, perhaps for ¢xyovoas. Ine. 20 Elz. 
omits the article ra (which is in A, B, C) before efSeAa. 


REVELATION IX. 19. 


209 


eo a 4 A le 4 ~ , Aa 3 , a , 
Tov Tupos Kat TOU KaTVvOU Kat Tov Detov Tov exmopevop.evou ex THY OTOMATwY 
avrov '9 » yap é€ovcia airay gy Te oTdpatt a’Tay éoTt, Kal év Tats ovpais 


In order to understand this Vision, it must be borne in mind 
that the design of the 7yrumpeés is not to represent the doings or 
sufferings of the good, nor the sins of the wicked, but the punish- 
ments inflicted upon the wicked for their sius. 

Next it must be observed that the Vision of this Trumpet, 
the Sixth, stands in remarkable contrast, in some respects, with 
that of the preceding or Fifth Trumpet. The Woe represented 
by the fifth Trumpet proceeded from the pit of the abyss, opened 
by a Star that had fellen from heaven. That Woe was produced 
by a | edad which had fallen from God. 

ut here, in the Sixth Trumpet, the agency which becomes 
a Woe, ie represented as ing from God. 

The signal which sets é¢ in operation is not, as there, from 
below, and from the Evil One, but it is from above, even from the 
presence of God Himself, J heard a voice from the four horns 
of the golden altar before God, saying to the Angel, who had 
the Trumpet, Loose the four Angels that have been bound, 

The Loosing of the Four Angels is, therefore, a divine act. 

r Next, the Four Angels, which are here loosed, are Angele of 
God. 

The word Angele ia of very frequent occurrence in the 
Apocalypse; but in no instance, when thus placed absolutely, as 
here, does it signify an evil Angel. 

The number four, as used in this Book, indicates Universality, 
which appertains to Him in Whose Hand are the four corners of 
the Earth (see chap. xi, at the end). And these four Angels in 
the Sixth Trumpet, which are His te in punishment, may be 
compared to those Four Angels in the Sixth Seal (vii. 1, 2), who 
stand at the four corners of the Earth, to whom it is given to 
hurt (a8aejoa:, vii. 2, 3, the same word as is used here in ov. 10, 
and 19) éhe Earth and the Sea. 

Besides, the number assigned to the Army here displayed, 
is (wo Myriads of Myriads; and this is an immense number, 
far exceeding any Auman force. 

The number Myriade of Myriads had already been used in 
this Book to describe the namber of Angels about the throne of 
God (see v.11). And Daniel uses the same number in speaking 
of God's Angels (Dan. vii. 10), and St. Jude speaks of the Lord 
coming with myriads of His Holy Angels (Jude 14. Cp. Heb. xii. 
22). And the number of God’se Angela in Ps. lrviii. 17, when 
literally translated, is precisely the same as here. 

Again, the colour of their breastplates serves also to mark 
these armies as belonging to God. 

No one will despise inferences from coloure as well as from 
numbers, who has carefully considered their use in the Levitical 
Ritual; which is, as it were, an Ante-Chapel to the inner shrine 
of the Apocalypse. 

This colour jacinfh appears as a sacred colour in the Levi- 
tical Dispensation, where the word jacinth is used by the LXX, 
in the description of the curtains and ornaments of the Tader- 
nacle (Exod. xxv. 5; xxvi. 14; xxxv. 7. 23; xxxvi. 19; xxxix, 
34), and the holy garments of the High Priest (Exod. xxviii. 5— 
8), and the breastplate and the Ephod (xxviii. 15. 28, 29. 33), and 
the Veil of the Holy of Holies (xxxvi. 35; xxxviii. 18: cp. 
2 Chron. iii. 14), and the oovering of the Aré (Numb. iv. 6), and 
of the Table of Shewbread (iv. 8), and of the Golden Candle- 
slick, and of the vessels of the Holy Place, and of the Golden 
Altar of Tocense (iv. 9—13). Compare the remarks of Bahr, 
Symbolik, i. 303, and $25, where he shows that jacinth (dark 
blue) was set apart under the Levitical Law as a sacred colour. 
The deep blue of the Sky, and of the Sea, in which God’s majesty 
and glory are conspicuous, are like natural exponents of this 
symbolical consecration. 

The word daxivOwos (of jacinth, or deep bine), as well as 
Aeuads, white, in the Apocalypse, indicates a sacred colour. It 
adorns the livery of God’s servants, and the uniform of His 
soldiers. Ono of the precious stones of the Twelve Apostolic 
Foundations of the heavenly Jerusalem in the Apocalypse is 
jacinth (xxi. 20). 

The heads of the horses in this Apocalyptic Vision are de- 
scribed as like heads of Lions (v.17). Already the first of the 
Aeavenly Living Creatures had been described as like a Lion (iv. 
7), and in two places of the Apocalypse CAris¢ Himself, in His 
royal and prophetical office, is described as a Lion (above, Rev. vy. 
5; below, x. 3). 

_ Besides, the purpose for which these Angels are loosed, and 
this Army is sent forth, is a holy one. 

It is, im order that men should repent; and it is said, as it 
were, with indignant surprise, that the men who were not killed 
ri pir visitation did not repent of the works of their own hands 

v. 20). 
Vox, 11.—Parr IV. 


This then seems to be clear, that these Angels are Angele 
of God; that this army is an army of God; and that it is set in 
motion by a command of God, and with a design worthy of God. 


But it may be said, Are there not other circumstances in this 
Vision which are at variance with this divine character? 

(1) The Angels are said to dill (&woxrelyew) the third part 
of men, v. 15. 

Trae, but precisely the same thing is said of the agency of 
the Two Witnesses, mentioned in the eleventh chapter, who 
are clearly sent by God, and are called His Witnesses (xi. 3), 
and are received up to Him in triumph and glory (xi. 12); 
and the same word is used in the description of the punishment 
inflicted on those who reject them. If any one wills to hirt 
them he must be filled (d4roxray@jjvas, v. 5), and the conse- 
quences of their triumph are, that 7000 men were killed (dx- 
extdyOncay), 

The attention of the reader is specially invited to that Vision 
of the Two Witnesses (xi. 3—14), which seems, when care- 
fully examined, to leave no room for doubt as to the true inter- 
pretation of this Vision of the Four Ancg.s. Indeed, both 
these Visions are designated by the same name: both represent 
“the Second Woe.’’ See ix. 12, and zi. 14. 

Further, the same action of Ailling is predicated in the 
Apocalypse of Christ Himself. He describes Himself as killing 
the children of the False Teacher with death (ii. 23). And we 
read, that ‘‘ the rest of the men (who are arrayed against Him) 
were killed by the sword of Him Who sitteth on the Horse; by 
the sword that proceedeth out of His mouth” (xix. 21). 

Indeed, all these sayings are repetitions of what He Himself 
declares in the Gospel, ‘‘ Those mtne enemies, which would not 
that I should reign over them, bring hither, and slay them before 
Me” (Luke xix. 27). 

(2) Again, it may be objected, that an army of God could 
not be described under such a figure as this; “ out of their mouths 
tesueth fire and emoke and brimstone; by these three plagues was 
the third part of men killed, by the fire and by the smoke and the 
brimstone, which issueth out of their mouths” (ve. 17, 18). 

But here again it may be observed, that precisely the same 
thing is predicated of the Two Witnesses of God, in the next 
chapter. ‘lf any man willeth to hurt them, fire issueth out of 
their mouth, and devoureth their enemies ; and if any man willeth 
to hurt them, he must in this manner be dilled ; these have power 
over the waters to turn them to blood, and to smite the earth, as 
often as they will, with ali plagues’’ (xi. 5, 6). 

It may be also remembered, that, in the Hebrew Prophets, 
smoke and fire are represented as coming forth from God’s 
countenance (as in Ps. xviii. 8), to consume His foes. And it is 
predicted of God’s enemies in this book, that they shall he tor. 
mented with fire and brimstone in the presence of the Holy 
Angels, and in the presence of the Lamb (xiv. 10; cp. xix. 11). 
Thus Fire and Brimstone are represented as instruments of the 
wrath of the Lamb (see above, vi. 16), the Meek and Holy Ong 
Himself, Who shed His blood to take away the sins of the world 
and Who is infinite in mercy to those who love and obey Him 
but to those who despise and resist Him our God is a “* consuming 
Fire’ (Heb. xii. 29). 

The Trumpets represent God’s wrath and indignation against 
His enemies; and the execution of His retributive Judgmenis 
upon them for their abuse of His mercies, and contempt of His 
Majesty, and violation of His Law. 

No wonder, therefore, that the elements of Hell itself should 
be represented as weapons of His Justice, and as His “‘ instruments 
of death ”’ (Ps. vii. 13) against the rebellious. Cp. Isa. xxx. 33. 

(3) It may also be objected that an army sent by God 
could not be compared to Aorses ‘“‘ whose power is in their mouth, 
and in their tails; for their (ails are like serpents, and they have 
heads, with which they hurt” (v. 19). 

To this it may be replied, that God’s dispensations in this 
world, and His messages to it, are likened, by Hebrew Prophets, 
to an army of horsemen, especially in His judicial retributions on 
Egypt, the Enemy of His People. “Thou didst ride, O Lord, 
upon Thine horses and Thy Chariots of Salvation. Thy bow was 
made naked, even Thy Word; Thou didst walk through the sea 
with Thine horeee; through the heap of great waters”’ (Hab. 
iii. 8, 9. 15). 

In bia ussite Christ is represented as a Warrior riding 
on a Horee, and His armies follow Him on horses, and His 
enemies are killed by the sword of Him Who rideth on the 
Horse (xix. 11. 19. 21), and the blood of the winepress of His 
wrath cometh up to the bridles of the Horses (xiv. 20). 
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Next, as to the imagery of the Serpents, we may refer again 
to the circumstances of the Exodus, which are perpetually re- 
curring in the Apocalypse, especially in the Visions of the Tram- 
peta. The very badge of office of the Hebrew Legislator, the 
instrument by which Moses wrought his miracles, by which God 
punished His enemies and delivered His people, was changed into 
a serpent. (Exod. iv. 2. 4, LXX.) 

This was its first appearance. And it is added, “‘ Bfosee fied 
_JSrom before it.’? (Exod. iv. 3.) But God commanded him to 
take hold of it by its éail, in which is the serpent’s sting; and 
which is noted in this Apocalyptic Vision as noxious to God’s 
enemies (v. 19); ‘and Moses put forth his hand, and caught it, 
and it became a rod in his hand" (v. 4). Thus it was shown 
that God’s faithfal servants (Heb. iii. 2—6) can take hold of and 
handle that which is destructive to His adversaries, and that they 
can work wonders with it. This was a very significant emblem 
of Holy Scripture, the first books of which were written by him 
who bore the rod of power, which became a serpent. In the 
Septuagint Version of the same chapter (iv. 17), we read that 
God said to Moses, Thou shalt take into thine hand this rod, 
which has been changed into a serpent (Thy orpapeicay els Epi), 
and with it thou shali do signe... And Moses returned into the 
land of Egypt, and took the rod of God in his hand (iv. 20; see 
viii. 5. 16; x. 13; xiv. 16). 

When Moses and his brother Aaron came before Pharaoh, in 
order to show that the power was not in Moses himself, but from 
God, Aaron was commanded to take the rod, and to cast it before 
Pharaoh and his magicians; and the rod of God became a serpent ; 
and after a trial, in which God allowed the magicians to exercise 
some supernatural power, for they cast down their rods and they 
to. 13) serpenis, n’s rod swallowed up their rode (vii. 
10—132). 

Again, in the wilderness, a serpent of brass, by God’s com- 
mand, was made the instrument of health to the faithful Israelites, 
who were cured by it from the bite of the serpents of fire, by 
which He punished the wicked for unbelief. (Numb. xxi. 6. 9. 
1 Cor. x. 9.) And this serpent of brass was a figure of Christ,— 
the Saviour of all who believe, the Healer of the wounds inflicted 
by the bite of the old serpent of Fire. (See notes on John iii. 
14, 15. Gal. iii. 13.) 


Therefore, we arrive at the conclusion, that the Army in this 
Apocalyptic Vision is an Army of God. 


The question now arises, What agents of God are specially 
represented in this Vision ¢ 

In answer to this inquiry, let us observe, that— 

The cause of the punishment is intimated in the words, 
“Loose the four Angels that have been bound at the river 
Euphrates.” 

Some Expositors understand by these Angels and their 
host, some great earthiy powers,—Turkish, Saracenic, Oriental, 
and suppose that they will come forth from the iiteral river 
Euphrates. 

But this opinion is untenable. The Euphrates is the river 
of Babylon; and Babylon in the Apocalypse is always used in a 
Aigurative sense: it designates the Great City, concerning which 
more will be said hereafter. We cannot therefore concur with 
those Interpreters, who, while they understand Babylon in a 
typical sense, interpret the river of Babylon in a literal sense. 
If Babylon is figurative (as doubtless is the case), Ruphrates, the 
river of Babylon, must be figurative also. 

What City is typified by Babylon will be considered hereafter. 

The Four Angele of God are represented here as having 
been bound by an evil power in the mystical Babylon. They are 
bound as Christ was dound ; and He was sent bound (3e8exév0s, 
the same word as here; see on John xviii. 24) to Caiaphas and 
Pilate. (Mark xv. 1.) Here again is another resemblance to what 
is represented in the next chapter as done to God’s Two Wit- 
nesses. They are re nted as in a worse state than bound— 
even killed, as Christ also was killed ; killedin “‘ that great City,” 
namely, the mystical Babylon. (See note on xi. 8.) 

The Divine Angels are now loosed; their number is four, 
signifying the untversality of their commission. 

They are said to be prepared for the hour and day. Observe 
the definite article here (v. 15). 

This is one of the passages, in which great mistakes have 
been made and propagated, from want of attention to the original. 
Even a chronological period has been deduced from this passage, 
andergtood to mean gx hour, a day, a month, and a year; and 


on the Aypothesis that e prophetical day is equivalent to a year, 
that aly has been imagined to be 391 years. 

ut ¢he hour can be no other than the howr of God’s judg- 
ment, as it is explained hereafter in chap. xiv. 15; cp. xi. 13. 
The day can be no other than the great Day of His wrath 
(xvi. 14; ep. vi. 17). “ The Day,’’ says St. Paul (1 Cor. tii 13), 
‘‘ shall make it manifest,”’ i.e. the great Day. The month and 
the year are the Month and Year of God’s Vengeance on the 
wicked. See Isa. xxxiv. 8; lxi. 2. Jer. li. 6. Cp. Hos. v. 7. 
Zech. xi. 8. 

This is elucidated by what our Blessed Lord Himself says, 
‘“‘ He that rejecteth Me, and receiveth not My words, hath One 
that judgeth him—the Word that I have spoken, fAaé shall judge 
him in the Last Day” (Sobn xii. 48). 

The Four Angels represent the Divine Word ; and there is « 
propriety in the number Four in that respect also, inasmuch as 
the Divine Word is summed up in the Fourfold Gospel. The 
fourfold Evangelium is preached by the Four Angels. 

At the awful Day of Doom the power of God’s Word will 
be felt and recognized by all. That Word is prepared for “‘ The 
Day,” to be the rule and standard by which every sentence pro- 
nounced at that great Day of Assize will be determined, and 
according to which all to whom it has been preached will be judged 
at that Day. 


On the whole, we may conclade that this Vision represents 
the diffusion of the Fourfold Gospel to the four quarters of the 
Earth. It predicted that the Word of God would be dcend. This 
prophecy has been fulfilled. God’s Word has been bound. It 
was bound for a long time; it was not read to the people; it was 
chained in the fetters of a dead language; and so it remained, as 
it were, in prison for many centuries. And even to this day, in 
many countries, the Word of God is bound by some who profess 
themselves to be Chief Rulers in the Church of God. 

The Ancient Expositors of the Apocalypse had not the 
benefit of the light which has been thrown on this prophecy by 
events, such as they could never have anticipated. They had not 
seen the binding of the four Angels, and their subsequent release 
in later days. They had not seen the Holy Scriptures chained 
and imprisoned, and afterwards let loose by God. And yet even 
some of the Ancient Interpreters of the Apocalypse concladed, 
from the tenor of this prophecy, that the Angels here mentioned 
must be Messengers of God. Thus Arethas and Gicumenius. 


This Vision has revealed also the result which we have seen, 
end now see. It foretold that the Holy Scriptures, though bound 
as caplives for a time, would be loosed by the command of God, 
and that they would traverse the world like an innumerable 
Army. And although they are God’s army, and therefore are 
divine, and ministers of salvation to many, yet the Vision has 
declared that the Holy Scriptures would be like instruments of 
punishment and death to the enemies of God. 

Therefore this Vision inculcates an important religious and 
moral trath. It reminds us that the present diffusion of the 
Holy Scriptures may be a terrible Woe. The Scriptures are not 
to be regarded simply as a blessing to those who receive and 
them; and a blank and cipher to those who reject or slight them. 
No. Scripture is like the rod in the hand of Moves. It is a rod 
by which the hand of Faith works miracles for God’s 3 and 
it is a serpent to destroy His enemies. It is either Life or Death. 
It either saves or kills. As Christ was set for the fall of some, 
and the rising of others (Luke ii. 34), and is a precious stone to 
many (Isa. xxviii. 16), and the head-stone of the corner (Matt. xxi. 
42), but whosoever shall fall on this stone shall be broken, and 
on whomsoever it shall fall, it will grind him to powder (Matt. 
xxi. 44. Luke xx. 18. Cp. 1 Pet. ii. 7, 8), so it is with His 
Word ; “it is a savour of Life unto Life’’ to those who receive 
it, but ‘‘of Death unto Death” to those who disobey or despise 
it (2 Cor. ii. 15, 16). 

The Flood, which was a type of Baptism (see on 1 Pet. 
iii. 21), saved Noah and his family; but it destroyed the un- 
believing. The other Sacrament brings life to those who receive 
it aright; but they who do not discern the Lord’s body, eat and 
drink condemnation to themselves (1 Cor. xi. 29). 

So it is with all God's gifts to men. They have all a double 
edge. Especially is this the case with Holy Scripture. It is a 
Woe to the wicked. And this is what the present Trampet 
declares. 

Our Lord Himeelf authorises and confirms this interprete- 
tion of the Vision now before us. 


He describes His own Presence as a Woe to some. “* Wor 


REVELATION IX. 20, 21. 


xX. 1—4. 211 


‘ e ry 
' Kat ot dowrot trav avOpdrwv, ot otk dmextavOnoay ev Tais mryais LLev. 17.7. 


a y 
TQAVTALS, OV METEVENT AY EK TOV Epywy TOY xELpar aiTav, Wa pn TMpoTKYVHATOVEL 
Ta Saydvia, Kai Ta Elowra Ta ypvoa Kal Ta dpyupa Kal Ta yadka, Kal Ta 


eut. 32. 17. 
Ps. 106. 37. 
& 115. 5, &c. 
\ & 135. 5. 


hiOwa Kai ra Evdwa, & ovre Brérew Svvaras, ovre axovew, ovTEe tEpiTare. 


21 


a +] é- 3 A o 3 A »y ] “A “A 9: A ¥ 
Kal ov peTevonaay Ek TOV PovwY AUTOY, OUTE EK TOV PapLaKEL@V AUTWV, OUTE 


€k THS Topvelas avTav, ouvTe x TOY KhEeLpaTwY aUTOoV. 


X. '* Kai eldov adddov dyyehov ioxupdv xaraBaiwovta éx Tov obpavod, » Matt. 17. 2 
2 Ve > yA N > A <  e . ch. }. 15, 16. 
awepiBpeBrAnpevoy vededny, kat 7 Tpis ert Tiy Kepadyy avrod, Kal 7b mpdcwrrov 


2 a e eg . e 4 3 ~ e ~ “ 
aUTOD ws 6 HALOS, Kal Ob 1ddEes avTOV ws OTVADL TUpds, 
3 ~ rd 2 ? x » Q é > “A “ Q s A ~ 
avtov BuBdapidvoy avewypdvor Kai eOnKxe Tov dda avrov tov SeLrov Emi THs 


2b \ # 2 A \ 
KL EXWV EV TY KELPL b Matt. 28. 18. 


Amos I. 2. 
eh. 4. 5. & &. 5. 


Pardoons, tov dé evavupor ert rhs yas > Kali expake dovy peyady wamep éwv 


“ . g ¥ sy 7 ee A \ ‘ € ~ 4 
puKGtat, Kal dre Expager, EXaAnoay at érra Bpovrat tas éavtav duwvds 


. c Dan. 8. 26. 


4« KQU & 12. 4, 9. 


unto thee, Chorazin, Woz unto thee, Bethsaida; for if the mighty 
works which were done in thee had been done in Tyre and Sidon, 
they would have repented long ago in sackcloth and ashes” 
(Matt. xi. 20, 21). Compare what is said here, v. 20, “ they 
repented not of their works.” 

“If I had not come and spoken unto them they had not had 
sin, but now they have no cloke for their sin” (John xv. 22). 

In v. 18, the four Angels are said to smite the world with 
plagues (xAnyais). And precisely the same thing is said to be 
done by God’e Two Witnesses; ‘They smite the Earth with 
every plague as oft as they will,’’ below, xi. 6; and Christ says 
of Himself, ‘‘O Death, I will be thy plagues,” Hos. xiii. 14. 

Men and Nations may despise Scripture, and defy its warn- 
ings, and break its commandments; and, in the language of this 
Vision, they may be destroyed by the fire and smoke and sulphur 
which tesue from the mouth of God's host ; they may be made 
desolate by War, Plague, and Famine, which are His Ministers, 
executing His righteous judgments on mankind for their disobe- 
dience to His Word; and yet they may not be conscious of the 
cause of their sufferings—for this very reason, because they do 
not revere His Word in which that cause is revealed. 

The Holy Scriptures which were dound as captives for many 
generations have now been set free. Thus the four Angels have 
been /oosed, which were bound at the river Euphrates. 

The Worn of Gop has been translated into all languages. 
Thus the Angels have been loosed. By the aid of Printing, 
copies of the Scriptures have been multiplied innumerably. 
Thus, also, the Angels have been loosed. The Scriptures, in 
swiftness and strength, like an innumerable Army of Horsemen, 
are now sweeping over the world. Their sound is gone forth 
into all lands, and their words unto the ends of the world (Ps. 
xix. 4). These are the Chariots of God’s Power. This is His 
Host. Christ, the Word of God, is with them, and leads them 
on to Victory. 

And let us be sure that this Propagation of the Gospel is, to 
those who disregard and disobey it, a terrible Woe. 

Therefore, well might the Sixth Angel take up the trumpet, 
and sound, Woe to the World. Woe to the World because of 
offences. Woe to the World, for its neglect of the Gospel. Let 
us hear the heavenly blast now sounding in our ears. Some na- 
tions have set at nought, in their Laws, the clearest precepts of 
the Gospel. Many of the wise of this world deny its Inspiration. 
Others are overwhelmed with the cares of this world ; others live 
in the pleasures of sin, and the luste of the flesh, as if the Scrip- 
tures did not exist. Even Churches have bound the Angels, 
and killed the Witnesses. And yet the Gospel is the Voice of 
God. The Word of God is the Army of God. Alas! for all 
who despise it. Woe to all who reject it. Plagues, Pestilences, 
Famines, Wars are the penalties on mankind for their contempt 
of it in this world; and in the world to come,—the Second 
Death. 

20. na) of Aorrol] And the rest of the men which were not 
killed by these plagues yet repented not of the works of their 
hands, that they should not worship their devils, and their idols 
of gold, and silver, and brass, and stone, and of wood: which 
neither can see, nor hear, nor walk: Neither repented they of 
their murders, nor of their poisonings, nor of their fornication, 
nor Of their thefts. 

In v. 20 A, B, C have ra (which is omitted by Hiz.) before 
ef8eAa; and the articles here are important, as showing that men 
did not desist from worshipping fhe evil spirits, and the idols 
which they had been wont to worship, ¢Aeir idols: intimating 


therefore the sins of mankind before this Trumpet, and the still 
greater sins after it; and the punishments that might be ex- 
pected as their consequences. 

It is here declared, that idolatry is worship of devils, a:- 
péva; and this is the doctrine of St. Paul (see 1 Cor. x. 20) and 
of the Holy Spirit in the Old Testament (see Deut. xxxii. 17). 
Concerning the teaching of devils, see 1 Tim. iv. 1. 

These passages reveal the hidden working of Satan and his 
associates in the world. 

The rest of the language concerning idols is similar to that 
of Pa. cvi. 37, and cxiii. 5. 7, in the LXX. 

The order of sins here recited is that in which they are re- 
cited in Holy Scripture in the Decalogue ; first sins against God, 
Idolatry ; then Murder, against the Sixth Commandment; then 
Fornication, against the Seventh; then those against the Eighth. 
This confirms the exposition just offered,—of the Vision of the 
Sixth Trumpet. 

The word gappyaxela—literally the use of ¢dpyaxa, drugs— 
and its cognate terms, are used in the Old Testament by the LXX 
to describe the magical arts of the Egyptian sorcerers (Exod. vii. 
22; viii. 18), and the witchcraft of Jezebel (2 Kings ix. 22), and 
of Babylon (Isa. xlvii. 9. 12. Dan. ii. 3. Cp. Deut. xvii. 10. 
Mal. iii. 5). 

The scientific discoveries of modern times, and the great 
facilities afforded to the use of @dpyaxa in slow poisons, or in 
other silent, insidious, and almost inscrutable processes, give a 
peculiar significance to these words in the Apocalypse, where 
they occur oftener than in the rest of the New Testament, and 
may serve to show the prescience of its Divine Author, and its 
applicability to the later ages of the world. 

The word gapuaxela—the use of gdpyaxa, or drugs—is 
here appropriately placed between odvoi:, murders, and ropyela, 
Sornication; appaxeis are placed between wdpvo:, fornicators, 
and el3wAoAdrpa, idolatere, in xxi. 8; and dapsuaxo) are joined 
with wxépvoi, fornicators, and goveis, murderers, in xxii. 15. ap- 
paxela is placed between el3wAoAarpela, idolatry, and && pai, 
strifes, by St. Paul, in Gal. v. 19. 

One of the uses of poisons which seems to be specially noted 
in Holy Scripture, and which appears to have suggested the com- 
bination of this word with the word wopyela, is the use made of 
odppaxa in producing abortion; see on | Tim. v. 14, and Suicer, 
Thes. v. @dpyaxoy, where it is observed that Fornication leads to 
the use of drugs (¢dpyaxa) in causing Abortion and Infanticide. 
The word dappyaxela also signifies tampering with the health of 
others, or one’s own, by means of drugs, ¢dppaxa, potions, 
philtres, often connected with magical arts and incantations, and 
with a view to sins of unholiness, both of bodily and spiritual 
fornication. 

The Vision of the Sixth Trumpet,—when understood ac- 
cording to the interpretation just given,—prepares the way for 
what follows; and therefore the Vision now ensuing affords a 
confirmation of that exposition of the Sixth Trumpet. 


The Litt.z Book, or Rout. 
Cu. X. 1. xal elSov)] And I saw another mighty Angel coming 
down from heaven, clothed with a cloud: and the Rainbow upon 
his head, and his face as it were the Sun, and his feet ax pillars 


of fire: 
2.] And having in his hand a little Roll that had been opened : 
and he set his right foot upon the sea, and his left on the earth, 
8.] And he cried with a loud voice, as a Lion rogreth: and 
when he cried, the seven seat spake their voices. 
z 2 
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4] And when the seven thunders had spoken, I was about to 
write: and I heurd a woice from heaven saying unto me, Seal 
those thinge which the seven thunders spake, and write them 
not. 

5.] And the Angel which I saw stand upon the sea and upon 
the earth lifted up his right hand to heaven, 

6.] And sware by Him that liveth for ever and ever, who 
created heaven, and ihe thinge that therein are, and the earth, 
and the things that therein are, and the sea, and the things which 
are therein, that there shall be no delay, 

7.) except in the days of the voice of the seventh angel, when 
he shail be about to sound, and the mystery of God wae finished, 
as he preached as glad tidings to his servants the prophets. 

8.}] And the voice which I heard from heaven spake unto me 
again, and said, Go take the little Roll which has been opened in 
the hand of the Angel which standeth upon the sea and upon the 
earth. 

9.] And I went unto the Angel and said unto him, Give me 
the litile Roll. And he saith unto me, Take it, and eat it up; 
and it will make thy belly bitter, but in thy mouth it will be 
sweet as honey. 

10.] And I took the little Roll out of the Angel’s hand, and 
ale it up; and if was in my mouth sweet as honey: and as soon 
as I had eaten it, my belly was made bilter. 

11.] And he saith unto me, Thou must prophesy again upon 
many peoples, and nations, and tongues, and kings. 

In v. 1, observe 7 Ipss, the Rainbow, the reading in A, B, C. 
in N there is a strange reading, Opit. Eliz. omits the article. 
The Rainbow is an attribute of the Divine Majesty as already 
represented in a former vision (iv. 3), and it is here like a halo 
round the head of the Angel, and marks him to be no other than 
Carist. ‘ The Cloud” also in which He is clothed bespeaks 
this (see Acts i. 9. Rev. i. 7; xi. 12; xiv. 14—16), and the 
words, “‘ His face as the Sun,’’ are also declaratory of the pre- 
sence of Christ (see Matt. xvii. 2, and compare above, i. 16, and 
below, xii. 1). In the feet as of fre we see another attribute of 
Christ (see above, i. 15; ii. 18), and further, the voice as of 
‘Sa Lion” (in v. 3) is also significant of Christ, ‘the Lion of the 
tribe of Judah ” (v. 5). This ‘‘ other Angel,’”’ therefore, is Christ 
(cp. viii. 3), and so the words are understood by Bede, Alcasar, 
Hengstenberg, and many other Expositors. 

Christ is represented in this Vision, first, as “‘ Mighty,” 
because, as the sequel shows, He would have many adversaries, 
and would overcome them all. 

Next, “the Cloud,’’ in which He “is clothed,” speaks of 
His Ascension and of His second Coming to Judgment (Rev. i. 
7. Actsi. 9. 14). 

“The Rainbow” expresses His Mercy to the good, tem- 
pd His Justice and Judgments to the rebellious (see above, 
iv. 3). 

‘( His face as the Sun,” proclaims His Divine Glory. 


‘His Feet as Piliare,’’ firmly set, and ‘of Fire,’ indicate | 


that His kingdom is immoveable (Dan. ii. 44), and that although 
the World should rebel against it, it will never be destroyed, and 
that He will consume, as with fire, all who resist Him (Dan. vii. 
9, 10—14; ep. above, i. 15). 

His Feet are firmly planted “‘on the Sea” (vv. 2. 5), the 
fluid element denoting Nations in a state of turbulence and 
agitation (see vii. 3; viii. 8), for He will tread beneath His feet 
the swelling surge of human pride and passion, as He walked on 
the waves of the sea of Galilee in the storm (Matt. xiv. 25). 
And His feet are set on the Earth, the emblem of worldly Power 
opposed to the Kingdom of Heaven (see i. 7; iii. 10), for all 
things are subject to Him (see Ps. viii. 6. Matt. xxviii. 18), and 
however Nations and Kings may rise up against Christ (Ps. ii. 2, 
3; see below, xix. 19), He will put all His enemies under His 
Feet (Ps. cx. 1. Matt. xxii. 44. 1 Cor. xv. 25). 

He is described as “ crying with a loud voice, like the roaring 
of a Lion,” the King of Beasts, when agitated with rage; for, 
‘* to cry with a loud voice as a Lion roareth” (says Andreas), is 
8 sign of wrath ; and Christ, as King of the World, and Lord of 
the Church, is indignant with those who usurp His sovereignty ; 
and will execute vengeance upon them. Cp. Joel iii 16. 

The word here used to describe the sound uttered by the 
Lion is puxara:z. The ancient Greek Interpreters observe that 
this word is applied to Oxen rather than to Lions (see Wetstein 
here), who are said Apt yecGa: or ae (see above, | Pet. v. 8). 
But Theocritus (xxvi. 21) has pbxnyua Acalyns. However, this 
utterance of the Lion seems to be the prelade of louder and more 
terrible signs of indignation. 


This imagery aptly introduces the prophecy in the ensuing 
chapters (xiii.—xx.), where the two Beasts, Onpia, are represented 
as risiug up im Who is the Lion, and as overcome by 


The Srven THUNDERS, consequent upon the utterance of 
His Voice, are signs of His power and indignation. 

These utterances are called “‘ The Seven Thunders,” as if 
they were well known, for such, as the ancient Greek itors 
observe (Caten. p. 328), is the force of the Article here. Cp. note 
above, on vi. 8. 

Seven is the Apocalyptic symbol of conspletion (see i. 10; 
v.6; xi. atend). The Seven thunders are aii the Thunders. 

Thunder is the voice of God, and accompanied the publics- 
tion of His Law on Sinai (Exod. xix. 16; xx. 18), and the 
execution of His judgments in Egypt (Exod. ix. 23. 29), and oa 
the world (Ps. ixxvii. 18; civ. 7). 

In the xxixth Psalm (as Hengstenberg has observed) there 
is a sevenfold mention of the voice of the Lord (vv. 3, 4 twice, 5. 
7, 8,9). And in the Apocalypse there is a sevenfold repetition 
of Thunder, which marks, by successive peals, the manifestatioa 
of God’s power and majesty, and their final consummation in the 
last Thunder of universal Judgment. The lst mention of Thunder 
is in the Vision of the Heavenly Throne (Rev. iv. 5). 2nd. Inthe 
opening of the First Seal, where the Rider on the white horse is 
revealed (vi. 1). 3rd. In the introduction to the Seven Trumpets 
(viii. 5). 4th. After the sounding of the Seventh Trumpet (xi 
19). 5th. Before the Song of the 144,000 standing on Mount 
Sion with the Lamb (xiv. 2). 6th. On the outpouring of the 
Seventh Vial of God’s wrath on the Kingdom of the Bess 
(xvi. 18). 7th. After the destruction of Babylon (xix.6). __ 

The Seven Tuunpsgrs are here mentioned as uttering ther 
own voices (ras davtay pwrds—-N has rais é. pevais) collectively 
with one universal peal of Judgment, and giving a rehearsal of 
the Judgment fo come, in consequence of the utterance of the 
Voice of Christ, the Lion of the Royal Tribe of Judah ; showing 
that the Thunders of God’s Judgments are wielded by Christ, 
Who is Judge of all (John v. 22); and will serve at the awful 
Day for the full and final vindication of His Kingly Majesty, 
against those who encroach on His prerogatives, or are not loyal 
to His Throne. This is a fit prelude to the ensuing Visions, 
which reveal special judgments on adversaries within Hs 
Kingdom. : 

The Seven TaunpErs represent the consummation of God's 
Judgments. 

St. John was about to write what the Seven Thunders spelt 
(for Sre N has 8ca, and has 8ca for & after oppdywor), bat be 
is commanded to seal what the Seven Thunders uttered, and nof 
to write those things; that is, as the ancient Greek Expostors 
interpret the words (in Catena, p. 331), he is commanded “to 
keep them secret, because the full revelation of them is 
for the last times.” : 

The sense of oppayl(w, to seal, as applied to words, is to be 
illustrated from its use in this book, and in the visions of Daniel. 
In xxii. 10, St. John is ordered “sof to seal the words of the 
prophecy of this book ;” for, it is added, “the season” (of their 
falfilment) “ie atAand.” In the book of Daniel, vii. 26, we reed 
(according to the version of Theodotion), xal ob, AavthA, 697* 
yicor thy Spacu, Sr: els Hudpas toAAds. There Daniel was 
commanded to seal the Vision, because its accomplishment vs 
distant : it would be unseated by Time. And in Den. xi 4 
where the Vision is concerning the Final Consummation, as here, 
the prophet was commanded “‘to Aide the words, and to seal the 
book, eppayloas 7d BiBAloy, till the season of the end,” das rayper 
cuvreAclas. 

Then follows the oath of the Angel, which marks the paral- 
lelism of Daniel’s Vision with the present, and leads the resdet 
to consider the one as a clue to the interpretation of the otber. 

The sense therefore here is, ‘“‘ Seal thou up the things which 
the Seven Thunders uttered, and write them not ; becease they 
belong to the end of ail things, which is yet far off; and they 
will make themselves heard and known by all men, when Christ 
comes to Judgment.”” Our Lord’s own description of His com- 
ing to Judgment illustrates this commission. For “as the Light 
ning cometh out of the East and shineth even unto the West, 9 
shall also the Coming of the Son of Man be.” (Matt. xxiv. 37. 
Luke xvii. 24.) The season of that Coming is sealed up, and a 
not be read (see Iss. xxix.11). It is nof written, but it will er’ 
itseif with the Lightning’s flash upon the clouds of heavea. . 

St. John, who is commissioned to reveal, is also commissioD 
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to seal. He is enabled to disclose many future events, but he is 
not permitted to declare the time qf the end. He has no mes- 
sage to deliver concerning the season of Christ’s Coming to Judg- 
ment. He declares that Christ will come (i. 7), and that all will 
be judged by Him when He comes (xx. 12). But the dime of 
that Coming is sealed up, in order that we may be always ready 
for it (Luke xii. 40). He thus discourages vain speculations 
upon it, and encourages us to watch and pray, that we may be 
prepared for it. 


In v. 2, the Lrrrze Boor, or rather Rout (see above, v. 1), 
is said to Aave been opened, or unrolled (dvepypdvov) ; and so it is 
again deacribed in v. 8, opened in the hand of the Angel, intimat- 
ing that the Volume had been once shut, but has now been un- 
rolled by the Angel, and that it lies open in His hand. Such is 
the meaning of the perfect tense. See on 1 John iii. 9. 

St. John is commanded to eat the Rots. The Roll here is 
characterized by a diminutive, B:8Aap{8:or (so A and XN, but C® has 
AB:BAi8dpwor, and so B in v. 9; C** has B:BAaplSior). It is a little 
Roll, dese than the 8:8Aloy, or Roll, described above in chaps. v. 
and vi., which, as we have seen, contained a prophecy of the suf. 
ferings of the Universal Church, even to the end of the world. 

This lesser Roll may be ed therefore as containing a 
caged episode ; and it is delivered by Christ, by whom it has 

p unrolled, to St. John. 

It is, comparatively, a little Roll, because, as we shall see, 
the contents of it do no# concern the whole Charch of al/ time— 
as the B:BAloy did— but only a portion of the Church for a par- 
ticular time. We shall see reason to believe the little roll of 
St. John concerns the Power which is called the LITTLE HORN 
by Daniel (Dan. vii. 8. 20), namely, the spiritual power of Rome. 
But lest we should imagine that the Little Roll is very limited in 
its application, its delivery to St. John is accompanied with a 
commission to prophesy “concerning many Peoples, Nations, 
Tongues, and Kings,” o. 11. 

St. John is commanded by a voice from heaven to ask the 
Angel for this little Roll: and the Angel gives it to St. John, 
and commands him to eat it, to consume it (xatra-payeiv), that 
is, to make if his own, to incorporate it in himself. On this 
sense of ealing, see Jer. xv. 16, and cp. Acta x. 13. By this 
union of the divine element with himself, St. John is enabled to 
prophesy. He receives divine food, and is inspired thereby. 

He eats the Roll, and it is in Ais south eweet as honey, but 
as soon as he has eaten it, his delly is bitter; doubtless because 
of its contents, “ fall of lamentation and woe.” And, together 
with this eating of the Roll, he receives a new prophetic com- 
mission, ‘Thou must prophesy again upon (é#}) many Peoples, 
and Nations, and Tongnes, and Kings,” o. Il. On this use of 
éxl, upon, concerning, cp. John xii. 16. Heb. xi. 4; it is like the 
Latin super in “ multa super Priamo rogitans, super Hectore 
multa.” (Virgil, An. i 750.) Winer, Gr. Gr. § 48, p. 351. 

St. John receives a commission to prophesy concerning many 
Nations and Kinga ; and (as many commentators have observed, 
Grotius, Alcasar, Ewald, De Wette, Hengstenberg, Ebrard, 
see Diisterdieck, p. 363) he executes that commission in the fol- 
lowing chapters, particularly xvii. 2. 10. 12.15; xviii. 3; xix. 19; 
xxi. 24, 

We have a parallel to, and an illustration of, this action also 
in Hebrew Prophecy. 

The Prophet Ezekiel was commanded fo fake a Roll, which 
was epread out open before him, and to eat it; and it was in his 
mouth as honey for sweetness, but therein was written “ lamenta- 
tion, and mourning, and woe” (Ezek. ii. 9, 10; iii. 1—3); and 
the Prophet Ezekiel having eaten the Roll, which was as honey in 
his mouth, and with which he was to fill his bowels, and to cause 
his belly (xo:Alav) to eat (see v. 3), was lifted up in the spirit, 
and went in bitterness (v. 14); or, as the original expresses it, 
he went away bitter, wo, in the hot anger of bis spirit, ‘“‘ amarus 
in indignatione,” Vulg. ; and “ the house of Israel,’’ to whom he 
was sent to deliver the message, is described by him as olxos wapa- 
wixpalywy, “an embittering house,"’ a people causing bitterness 
to God and His Prophets, by their sins (ii. 5—8; iii. 9. 26, 27; 


xii. 2, 3. 9. 25; xvii. 12; xx. 13; xxiv. 3; xliv. 6). » 
That Vision of Ezekiel affords the clue for the interpretation 
of this Vision of the Apocalypse. 


The Vision of the Throne of God and of the Living Crea- 
tures, which Ezekiel saw, and describes in the beginning of his 
prophecy (Ezek. i. 3—28) has been already compared with the 


similar initiatory Vision of St. John, at the opening of the pro- 
phetic portion of the Apocalypse (iv. 2—11). 

The resemblance now becomes more striking; especially 
when the Vision of Ezekiel, as represented in the Septuagint 
Version, which was read by the Churches of St. John, is set 
beside that of St. John. 

Let the Greek Text here of the Evangelist be compared 
with the words of Ezekiel in that Version,—xa} el8ov, xal i8ob 
xelp dxrerauéyn xpds ue, xal dy abti xeparts Bi BAlov, ral 
dvelAnocey abrhy evdridy pov, xal éyéyparro és abrhy Opijvos 
xal uéAos xal obal (compare “ the woe’’ here in the Apocalypse, 
xi. 14), «ad elwe apés pe, Tit dvOpérov (Son of Man, a phrase 
never applied to a Prophet in the New Testament, as being now 
consecrated to Cunist), kardgaye thy kepadlda rabrny, kal 
wopev@nt: wal AdAncow rois viots ‘IapahA’ nal B:hvoiter 7d 
ordua pov, cal dWaopiod pe Thy xeparlda tadrny, cal elwey xpds 
pe, To ordpa cov pdyera, nal} xotAla cov xAnoOhceras Tis 
xeparl8os ratrns’ nal payor abrhy, cal dydvero dy TE 
orduartt pov ds péAs yAuKd(oy (Ezek. ii. 9, 10; iii. 1—3). 

Ezekiel then receives a commission to speak to the house of 
Terael: he is told that he is not sent to eirangers, but to the 
house of Israel, to God’s own Church and People (iii. 4—6), and 
they are an ‘‘ embitiering house” (v. 9). 

The Roll is first sweet and then Jitter to him. And the 
Little Roll is first sweet and then bitter to St. John. 

In the next chapters (iv., v., vi., vii., viii., ix.) Ezekiel de- 
clares a prophecy of woes to Jerusalem and Israel for their sins, 
especially their tdolatries (ch. vii.). 

In this remarkable parallelism we may recognize a confirma- 
tion of the opinion, grounded on internal evidence, that the 
message contained in this little Rolj of the Apocalypse, specially 
concerns the House of Ierael of the Gospel Dispensation ; that it 
concerns degenerate branches of the Christian Church, embittering 
God and His Prophets, and is declaratory of divine Judgments on 
a part of Chris(endom for its sins. 


Let us now examine the other particulars of this Vision 

In ov. 5 and 6 the Angel lifts up his hand, as usual in oaths, 
and swears by Him that liveth for ever and ever. The hand is 
the symbol of acfton: and the /ifting it up is a pledge that the 
thing sworn will surely be done (Andreas). ‘The Lord will 
make dare His holy arm’”’ (Isa. liii. 10), and assert His power in 
the sight of the world. We may compare the action of the Angel 
in the vision of Daniel (xii. 7), who “lifted up his right hand 
and left hand to heaven, and sware by (¢y) Him that liveth for 
ever and ever.” N omits é». 

On this use of éy, = dy, after verbs of swearing, cp. Matt. 
v. 34. Winer, § 48, p. 348. 

The Angel here is Christ (see py. 1—3). Christ is here 
represented in His human nature, as King of the Church and the 
world ; what follows concerns the prerogatives of His Mediatorial 
Kingdom, which will one day “ be delivered up by Him”’ to God. 
See on 1 Cor. xv. 24. 

Observe that the opened Roll is in Christ’s hand (vv. 2. 8), 
which He lifts up to heaven. The opened Roll is very visidle. 

In v. 6, vos does not mean fime bere in the sense some- 
times assigned to it; nor does xpévos obx fora: signify ‘‘ there 
shall be fime no longer,’’ but it signifies “there shall be no longer 
delay :"” and GAAd means except, or save only (sce Matt. xx. 23. 
Mark x. 40). 

The sense is, ‘‘ there shall be no longer any delay, or respite 
for repentancé to the wicked, or postponement of reward to the 
righteous, save only in the days of the Jas¢t Angel, when he is 
about to sound His Trumpet to call the World to Judgment,” 

Nhas dori for Urra:, an observable reading, ‘there is no 
more delay.” 

Almighty God in His mercy will give a brief respite on the 
eve of the final consummation and general Judgment, in order 
that the ungodly may repent. Cp. St. Peter’s explanation of the 
delay, 2 Pet. iii. 4—9; and Rom. ii. 4: and the use of the word 
xpowl(e: in Matt. xxiv. 48; xxv. 5. Luke xii. 45; and Heb. x. 
37, hier, xal ob xpovset: and above, ii. 21, &exa ari xpdvos 
va peravohoy: and in the sense of delay of reward to the 
righteous, see the use of the word xypdyos in vi. 16. These pas- 
sages afford the best comment on the sense of xpdyos here; and 
in this sense the words are understood by A Lapide, Grotius, 

Vitringa, Eichhorn, Ewald, De Wette, Hengstenberg. See 
Disterdieck, p. 348, 
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REVELATION X. 8—11. 


XI. 1. 


Tais Npépats THS pwvns Tod EBddpou ayyéAov Gray péedAd\p cadmilew, Kal 
érekéaOn TO pvoTypioy Tod Beov, ws evnyyéduwe Tovs EavTov SovAous Tors 


Tpopyras. 


g ver. 4. 


a ¥ A a A a 
8 Kai 9 dovy qv qKovoa éx Tov ovpavod madw dadovoay per eyo, Kat 


déyovcray, "Traye, \aBe 76 BrBdapidiov 7d Hvewypevov ev TH xetpi ToU ayyédov 


Ezek. 3. 1—3, 
0. 


h 
& 2.1 


Tov éotatos emi THs Jaddoons Kai emt THs yas. °* Kat aaqdOov apis tiv 
ayyedov éywv atta Sodval pot 7d BiBdapidior Kal déyer por, AdBe xai 


4 te >" ” X 4 2 > 9 be 4 4 ¥ 
KaTapaye GUTO, Kal miKpaves Gov THY KoLAiay, GAN ey TH OTOpaTi Gov cota 


yruKv as pert. 


i Ezek. 3. 3. 
& 2. 10. 


10' Kat €daBov rd BiBdapidioy ex THs xE“pds TOU dyyéAov, Kal Karépayov 


9 id a > “” é 7 e 4 - , 9 ¥ 2 A 3 , 
auTd* Kal Hv ev TO oTOpaTi pov ws peAL yuKU: Kat OTE Epayov auro, émixpavby 
€ ld ll . 2 ~ aN ~ » rv , 

” Kouta pou: “| Kat déyer pou, det oe rakw mpoPytevaoat emt acts Kat EGverr 
Kai yidooas Kat Baodevor troddots. 


a Ezek. 40. 8, &c, 
& 41. & 42. & 43. 
ch. 21. 15. 


XI. !* Kai 560 pot xddapos opovos paBdm déywr, "Evyeipe kal pérpyoov 


‘ ‘ nn A Q Y 4 . ‘ a 9 9 A 
TOV vaov TOV Seou, Kat TO Ouciacrnpior, Kat TOUS WT POO KUVOUVTAS €y auT¢Y 


In v.7, wal éreAdoOy (the reading of A, N, C) rd puorhpior, 
‘and the Mystery was fulfilled,”’ érerdo@y is the prophetic past 
tense, signifying, that, although the event is still fudure, yet it is 
certain ; and in the divine foreknowledge and decree, it is already 
done. See the note above, on John xv. 6, €8A46y; and compare 
the use of the prophetic aorist in xvi. 1. This use of xal with 
the aorist is derived from that of the Hebrew Vau with the 
Perfect. See Exod. xvi. 6; xvii. 4, where the LXX have «al 
with the future (Ewald, Ebrard) : and cp. Winer, Gr. Gr. § 40, 
p. 248. 

God sees the Mystery as already accomplished. It is there- 
fore said here that He preached the glad tidings, or Gospel, of it 
to Hiz own servants the Prophets. The Patriarchs ‘ were 
evangelized, as well as we,”’ Heb. iv. 6. 

On the accusative after ebnyyéAice, v. 7, cp. Acts xiii. 32, 
and Winer, § 32, p. 199. 

The ancient Prophete are called ‘‘ God’s servants” in the 
Apocalypse (cp. xviii. 20; xxii. 9); and thus the agreement of 
the Apocalypse with ancient Hebrew Prophecy is declared. 

Christ lifts up His hand, and swears. This act of swearing 
shows, that on account of the overflow of iniquity, even in the 
Christian Charch, the World would begin to doubt the truth of 
Christ's Kingdom and Universal Sovereignty. This Oath of Christ 
is designed to put an end to such doubis. Cp. St. Paul’s remarks 
on the use of Oaths, as an ‘end of strife’”’ or of contradiction 
(axriAoyla) ; especially as applicable to the Oath of God Himself, 
assuring the world of Christ’s everlasting Priesthood (Heb. vi. 
16—18; vii. 20—28). 

Thie oath of Christ declares, that though the triamph of His 
Kingdom may seem improbable, on account of the multitude and 
power of the enemies even within His own Kingdom, yet the 
establishment of that Kingdom is certain; as was revealed to 
David (Ps. ii. 1— 12), and to Daniel (ii. 44; vii. 9, 10. 14). 

From these Oaths of God and of Christ, it is rightly inferred 
by Theologians that oaths are fatrful for certain purposes, and on 
certain occasions, under the Gospel. See Bp. Andrewes, Ser- 
mons, vol. v. pp. 72—79, on Jer. iv. 2; and cp. notes above, on 
Matt. v. 34 

In v. 9, on the use of the infinitive, 80tva:, depending on 
Adve, cp. Acts xxi. 21. Col. iv. 6. Winer, § 43, p. 283. 


The question arises; Why does St. John receive this com- 
mission at this particular point in the prophetical Visions, 
namely, under the Sixth Trumpet, or Second Woe ? 

The Zrumpefe announce God's judgments on His enemies 
(see viii. 2). Therefore the commission to prophesy, and to pro- 
claim the punishments reserved for those who invade the royal 
prerogatives of Christ, finds properly its place in the Series of the 
Trumpets. 

The reception also of the Lrrr.e Ro yz fitly dates from the 
Sixth Trampet, because—as we have seen—the Sixth Trumpet 
specially declares the punitive power of God’s holy Word (see 
above, ix. 13—21); and because this Lrrr_te Rout opened in the 
Hand of Christ, the INcanNaTE Worp, proclaims, as we shall 
see, the woes which will overtake those Christians who disobey 
the Law written in the opened Book of His Wnitrrn~ Worn. 
That Book of Books in the Hand of Christ has now been opened 
in the eyes of all. It has been revealed to all by the /oosing of 


the Four Angels that had been bound (see iz. 18—21); it has 
been displayed to all the World by the diffusion of the fourfold 
Gospel to the four corners of the earth. 

It has also been opened, in another sense, because what was 
dimly foreshadowed by types and prophecies in the Old Dispeo- 
Goal is now fully unfolded in the reading and preaching of the 

) 

For another reason also, this declaration of Judgment on 
degenerate Christians, despising or hindering God's Holy Word, 
finds its appropriate position here in the Sixth Trumpet. The 
Sixth Trumpet, like the Sixth Seal (see vi. 12—16), bears an 
analogy to the Sixth Day of Christ’s Passion Week. On the 
Sixth Day of that week the Priests, and Scribes, and Pharisees, 
who bare rule in the literal Jerusalem, killed Him Who is “ the 
True and Faithful Witness.” (Rev. i. 5; iii. 14.) This they 
did, because they, who were the appointed Guardians and Inter- 
preters of Scripture (Mal. ii. 7. Ep. Matt. xxiii. 2), new nof 
the Scriptures, that is, did not consider them, did not set then- 
selves to discover their true meaning, nor the voices of the Pre- 
phets read every Sabbath day; therefore, they fulfilled them, a 
condemning Him. (Acts xiii. 27. Cp. 2 Cor. iii. 14.) 

This Litris Roxz reveals a like sin in some of those who 
bear rule in the spiritual Jerusalem. It reveals the sufferings 
which the Word of God would have to endure from some degene- 
rate Rulers in the Christian Church. See on xi. 7, 8. It reveals 
likewise the Judgments which would be inflicted upon them for 
their sins. See xi. 13. 

In confirmation of these statements, it may be observed that 
the Siath Trumpet is called ‘the Second Woe” (ix. 12, 13): 
That Trumpet announced the punitive power of Holy Scripture. 
And the revelation in the Littse Roll concerning God’s Twe Wu- 
nesses ends thus: ‘‘ the Second Woe is past,’’ xi. 14. 

This revelation therefore belongs to the Second Woe, and it 
accords with the Vision of the Sixth Trumpet, which is the 
Trumpet of the Second Woe. The Sixth Trumpet, which pro- 
claims “ the loosing of God’s four Angels that had been bound,’ 
has revealed the punitive power of God’s Word generally. Th 
Little Roll describes His judgments on those in His Church who 
disobey that Word, and make it of none effect. 

The ancient Greek Expositors observe (in Caceni, p. 335), 
that the commission “to prophesy again concerning Peoples, 
Nations, and Tongues, and many Kings,'’ shows that the accom: 
plishment of this Prophecy was not near ef hand in St. Johns 
age. The repetition of the words, “‘ Peoples, and Nations, sod 
Tongues, and Kings,” in the prophecy concerning the mystica 
Babylon, xvii. 12. 15, indicates that this commission refers to 
events predicted in that prophecy ; see the Reraosrscr, at the 
end of chap. xviii. 


Cu. XI.) Prophetic View of the History of Hory Scarrrcas; 
relatively to Rome: 

1, 2. nal €360y wor] And there was given me a Reed like wale 
a Rod, saying, Rise, and measure the temple of God, end the 
altar, and them that worfhip therein; and the court which 4 
without the temple cast out, and measure it not ; for il ts give 
unto the Gentiles: and they will tread the holy Cily forty ond 
swo months. 


REVELATION XI. 2. 
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2” Kai Thy addiy TH eal rod vaod exBade Lu, Kal py adTny perpHoys, STL » Beck. 40. 17, 
Ww, a » . 8 , ee , o 4 he 13. 5. 
€660n tots EOveru Kal Thy wok THY ayiay TaTyGOVEL phvas TETTapaKorTa S: 13.5. 


Kat Ovo. 


Luke 21. 2%. 


After Jd83y~ some MSS. prefix the words xa) 5 dyyedos 
elorfxe:, and the Angel stood. But this is not in A or in nu- 
merous Cursives, or in the Vulg., Coptic, or Aithiopic, and some 
other Versions; or in some Greek and Latin Fathers, and is re- 
jected by Lach., Tisch., and Diisterdieck. It seems to be a gloss 
introduced to account for the abruptness of the diction here; but 
makes no alteration in the sense. 

On this absolute use of the nominative Adyw»r, cp. iv. 1; 
xiv. 7; xix. 6: it is derived from the Hebrew ‘thet, and is of 
frequent occurrence in the LXX; e. g. Isa. vii. 2; xxx. 2]. See 
Winer, § 59, p. 474. 


St. John having been directed to ask for the opened Roll, 
and having received it from the hand of the Angel, and having 
eaten it, and having been commissioned to prophesy again (x. 11), 
has now a Reed put into his hand, and he is commanded fo mea- 
sure the temple Ur rather the sancfuary, vady, not lepéy: see on 
John ii, 19. 2 Thess. ii. 4), and the Altar (@vcrarrhpior), and 
them that worship therein: and to cast out the court outside the 
temple, for it waa given to ihe Gentiles; and they will tread the 
Holy City Forty and Two. Months. 

This Vision also has a parallel in the prophecies of Ezekiel, 
where the Prophet sees an Angel measuring a Temple and a City 
on a mountain in the land of Jsrael, purified from Idolatry and 
hallowed anew (xliii. 7—12). The Angel measures them with a 
measuring reed (xadduy, Ezek. xl.—xliii.), and when they have 
been measured, the Glory of the Lord came upon them from the 
East (the type of Christ, Luke i. 78; above, vii. 2; below, xvi. 
12), and His Voice was like the noise of many waters, and the 
Earth shined with His glory, which filled the House (zliii. 1—5). 

A similar Vision appeared to Zechariah; the imagery of 
whose prophecies is presented in this Vision to St.John. ‘I 
lifted up mine eyes and looked, and behold a Man with a measur- 
ing line in his hand; then said I, Whither goest thon? And he 
said unto me, Zo measure Jerusalem. And another Angel went 
out to meet the Angel that talked with me, and he said, Run, 
speak to this young man, saying, Jerusalem shall be inhabiled, 
for I, saith the Lorn, will be unto her a wall of fire round about, 
and will be the Glory in the midst of her.’’ (Zech. ii. 1—5.) 

This Vision, like the Vision of Ezekiel, undoubtedly referred 
to the Christian Church, and displayed the Divine Presence within 
her, and prepared the way for the present Vision of St. John. 

The action of measuring is one of appropriation and of pre- 
servation (Nuwb. xxxyv. 5. Jer. xxxi. 39. Hab. iii. 6. Zech. ii. 2), 
and also of partition and separation (2 Sam. viii. 2). 

The Temple of God here (vabs), is always the Church in the 
Apocalypse, and in the Apostolic Epistles generally; see above 
on 2 Thess. ii. 4. It is never used in them, or in the Revelation, 
to designate the literal Temple of Jerusalem. See above, iii. 12; 
vii. 15; xi. 19; xiv. 15. 17. 

The Altar refers to the Golden Altar of Incense which stood 
in the vads, sancluary, or Holy Place. 

Hence the action of measuring here is not only applied 
locally, but personally ; St. John is ordered to measure the wor- 
shippers; the living stones, which make the true Temple of God. 
“Ye are the Temple of God” (vads @eov), says St. Paul (1 Cor. 
iii. 16; vi. 19. 2 Cor. vi. 16), ‘‘and the whole body of the faith- 
ful grows together ’’ (as a living thing) ‘‘in Christ into a Temple 
holy to the Lord.”’ (Eph. ii. 21.) And 8t. Peter speaks of them 
as ‘living stones, grounded on Christ the Corner-Stone, and 
built up into a spiritual house;” and not only as /iving, but as 
sentient, acling, worshipping ; set in the Church ‘“‘to offer api- 
ritual sacrifices acceptable to God by Him.” (1 Pet. ii. 5, 6.) 

The true worshippers of Christ have His protection guaranteed 
tothem. They are girt in with the measuring line of His Omni- 
present Love. Cp. Matt. xxviii. 20. 

Further, the Head of the Church, by commanding St. John 
to measure the Temple, or rather the Sincluary (vady), and the 
Altar, assures the faithful of all ages, that, whatever may be the 
power and rage of those who are here called %6vn, Gentiles, that 
is, men separate from, and hostile to, the true Jsrael, the Christian 
Sion (see ii. 26, compared with ii. 9, iii. 9), yet her Sanetuary 
and Altar will always be preserved and protected by Christ, as 
His own peculiar portion; He will be ‘‘a wall of fire round about 
it, and will be the Glory in the midst of it.”” (Zech. ii. 5.) 

This assurance has been fulfilled by the preservation of the 
Holy Scriptures, and of the Sacraments, of Christ, and of an 
Apostolic Ministry, offering the Incense of Prayer, and ministering 
the Word and Sacraments. They have been defended by Christ 


against ell the arms and artifices of Satan, from without, and 
from within, who has ever been endeavouring to “hurt the oil 
and the wine.”” See above, vi. 6. 

There is one remarkable difference between this Vision of 
St. John and the two parallel visions of Ezekiel and Zechariah. 

In those Visions of the two Hebrew Prophets, the measuring 
Reed was in the hand of an Angel (Ezek. xl. 3. Zech. ii. ]—3),. 
And an Angel was the Agent in measuring the City and Temple. 

But here, in the Apocalypse, the Reed is given into the hand 
of St. John, and he is commanded to measure the Temple; and 
this command is from Christ Himself (see ». 3, and cp. x. 1). 

To this observable difference it may be added, that the 
measuring Reed (xdAauos), put into St. John’s hand by Christ, is 
described as like to a Rod. And the word Jdf8os, Rod, is coupled 
three times in the Apocalypse with the adjective o:3npG, iron 
(ii. 27; xii. 5; xix. 15). And in the same places it is coupled 
also with the verb woralyew, to tend, as a Shepherd does. ‘The 
idea is thus suggested of a pastoral staff. 

These circumstances may be explained as follows : 

Horry Scriprure is the Rule of Faith to the Christian 
Church. Holy Scripture is the Reed by which the sanctuary 
and the Altar, and those that worship therein, are to be measured 
(see above, on Gal. vi. 16. 2 Tim. iii. 15, and 1 Pet. iv. 11). 
The Greek word «dAauos, Reed, used here, and by the LXX, 
about fifteen times in the Vision of Ezekiel, where the Angel 
measures the Church, is the equivalent to the Hebrew 13) 
(kaneh). From that Hebrew word, skanehk, the word Kavwy, 
canon (rule), canna (reed, cane), comes, and has passed into our 
own theological language; the Canon of Scripture,—that is, the 
canonical Books of the Two Testaments,—is our Rule of Faith 
(Art. vi.). In the words of Bp. Cosin (Canon of Scripture, p. 1), 
‘The Books of Scripture are therefore called Canonical, because 
they have in all times been acknowledged by God’s Church to be 
the Infallible Rue of our Faith.” 

Cp. Credner (Geschichte des Kanons, Halle, 1847, p. 6). 
Das griechische Wort xavydv, verwandt mit xdvva, Rohr (Reed), 
entspreche dem alt-hebriischen i327, welches von der Grund- 
bedeutung Rohr, Halm (xdAapos), die weiteren Bedeutungen 
gerader Stab, Mese-stab, gerader Schaft, u.s. w. ableitet. .... 
Vergl. Apokalypse, xi. 1. xdAauos duoios JdB3y und dazu Vic- 
forinus Petavionensis (Gallan. Bibl. Patr. iv. p. 59). ‘‘ Hac est 
arundo et mensura Fidei.’’ Origen do Princip. 1, preef. ‘“‘ Certa 
linea perfectaque Regula (xayév).’’—S. Amphilochius ends his 
verses enumerating the books of Scripture thus, obros apevdéc- 
Taros Kaydy hy e¥n rev Oeoxvetoray ypagay. 

The Rezep—the Hebrew Kaneh, a reed, whence the word 
Canon is derived—represents the Canon—or Rule—of Holy 
Scripture, completed and sealed by Christ. This Reed is said 
to be like unto a Rop; the Rod of tron frequently mentioned in 
the Apocalypse. Holy Scripture, though it measures as a Reed, 
yet is not frail and quivering as a Reed. It is not shaken by the 
winds of vain doctrine (Matt. xi. 7. Eph. iv. 14). It is not, as 
some Romish writers have ventured to call it, “a Lesbian rule,”’ 
or “rule of lead,” which may be easily bent and twisted many 
different ways. The evidence of this may be seen in the sequel of 
the Editor’s Letters on the Church of Rome, Letter iv. p. 76. 
No, it is a Rod of iron, which cannot be bent or broken, but will 
break all its foes in pieces, like a potter’s vessel. And yet by 
this Reed Christ is said roipalvew, fo do the work of a Shepherd 
(Rev. ii. 27; xii. 5), for by the pastoral staff and Reed of His 
Word, all faithful shepherds under Him, Who is the Good Shep- 
herd (John x. 11. 14), the Chief Shepherd (1 Pet. v. 4), guide 
the sheep of His pasture, and prove their love to the Shepherd by 
tending and feeding His Sheep (John xxi. or 

This Exposition, which recognizes the Holy Scripture here as 
the Reed like unto a Rod, by which the Church is to be measured 
by St. John, is authorized by many ancient and modern In- 
terpreters. ‘In Virga rectitudo Scripture intelligitur,’”’ says 
Haymo. So Aquinas in Apoc. xxi. ‘‘ per Arundinem auream 
intelligitar Sacra Scriptura.” So Berengaudus (Rev. ii. 24), 
“ Virga ferrea Evangelium figurat, quo omnis error destructus 
est,”’ and so Vilringa, Anacrisis, p. 453, ‘‘ Calamus mensorius, 
quo dimensio peragenda est, haud dubié est Verbum Dei, Lex 
et Testimonium, Lex regni Christi, unicus Canon et norma 
veri. 

This interpretation of this Vision is also happily illustrated by 
the historical fact, that Sé. John was the person who was specially 
appointed by God to complete the Canon of Holy Scripture, and 
to assure the Church of its integrity and inspiration.. His Gospel, 
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was the last written of all the Gospels; and hie Epistles and 
Apocalypse were the last written of the other books of the New 
Testament. See above, Introduction to the Four Gospels, p. xlv, 
and to St. John’s Gospel, pp. 256. 266, and Introductions to 
St. John’s Epistles and to the Apocalypse. 

Hence in this Vision of the Apocalypse, the last written of 
all the Books of Holy Scripture, St. John receives the Reed from 
Christ, and measures the Church. 


Thus we recognize another doctrinal and practical use of this 
Vision. It assures the Church, that the New Testament, as com- 
pleted and sealed by St. John, comes from the hand of the Great 
Angel of the Covenant, Whose countenance is as the Sun, Whose 
head is arched-over by the Rainbow, the emblem of Mercy and 
Justice, and Who is clothed in the cloud of heavenly Majesty ; 
Who guided the Ancient Church in the Wilderness by the Pillar 
of Cloud and Fire, Who treads all Earthly things under His feet, 
and walks on the Waves, and rides on the Storms of this World ; 
to Whom All Power in Heaven and Earth is given (Matt. xxviii. 
18)—Jssus Cuaist. 

This Vision places before the eyes of all, as in a lively 
picture, the important doctrinal truth, deducible from other parts 
of Holy Writ, that Hoty Scriprvre is the Ruie or Fairs; 
and that whatever lies beyond the lines which Holy Scripture has 
traced, ‘is not to be required of any man that it should be 
believed as an Article of the Faith, or be thought requisite or 
necessary to salvation ”’ (Art. vi. of the Church of England); and 
to serve as a warning to those who would add any articles to “‘ the 
Faith once for all delivered to the Saints ” (Jude 3). 


It serves as a safeguard against the errors of the Romish 
Church, which adds the A ha, as of equal value, to the 
Canonical Books of the Old Testament; and which also places her 
own Tradilione upon a par with the Word of God. The proofs of 
these statements have been given by the present Editor elsewhere, 
‘6 Letters on the Church of Rome,’’ Letters iii. iv. and v. 

This exposition is farther confirmed by what follows concern- 
ing the Two Witnxsszs, vv. 3, 4, 


The Court outside the Sanctuary is said to have been given 
to the Gentiles, and they will tread down the Holy City forty 
and two months. 

The word “ Gentiles’ in the A ypee, as above observed, 
signifies the enemies of Christ; being opposed to Jews. who, in 
this book, are true believers, faithful Christians (see ii. 9; iii. 9), 
true Confessors of the faith, those who are “Jews inwardly ” 
(Rom. ii. 29), children of “ faithful Abraham,’’ Israelites indeed, 
in whom there is no guile (John i. 47. Cp. Vitringa, pp. 79. 137. 
303. 451. 454). 

There is here a reference to our Lord’s prophecy concerning 
the literal Jerusalem. Jerusalem (He ssid) shall be trodden by 
the Gentiles (xarovyérn bwd eOvav), till the seasons of the Gentiles 
shall be fulfilled (see on Luke xxi. 24), and doubtless our Lord’s 
prophecy had also a secondary meaning, in reference to the 
spiritual Jerusalem, the Christian Sion, which is presented to 
St. John in this Vision (see on Luke xxi. 25). 

This Vision therefore represents a corrupt state of Christen- 
dom. The outer Court of the Temple is given to the Gentile, 
and they will tread the Holy City. Many enemies of God will 
domineer there. And the line of demarcation between ‘hem and 
the true worshippers, is to be drawn by the measuring Reed, like 
unto a Rod. The Reed of Holy Scripture measures the Church; 
and it draws the line between frue Israelites, and those who, in 
the divine Eye, are like ‘“‘ heathen men and publicans’’ (Matt. 
xviii. 17). As Bede well says, in commenting on this passage, 
‘* They who in name only are joined to the Church, and do not 
belong to the Altar, and to the Holy of Holies, are cast out 
by the Gospel-Rule, and are numbered with the Heathen. 
‘For all the Glory of the King’s Daughter is from within’ ” 
(Ps. xlv. 14). 


The Two Witnesses. The Two Onive Tress; and Two 
CANDLESTICKS. 

8,4. xal 8écw] And Iwill give to My Two Witnesses, and 
they shall prophesy a thousand two hundred and threescore 
days, clothed in sackcloth, 

These are the two Olive trees, and the two Candlesticks, or 
vay (see i. 12, 13. 20), standing befure the Lord of ali the 
earth. 


As to the reading of this passage; in ». 3 A, B have sepi- 
BeBAnpévous; 9. 4, A, B, C have Kuplov. Els. has @cov. 

“TI will give ;” their power is a grant from Me: the streams 
of Divine Grace shall ever flow into them from the fountain of 
Divine Wisdom, and will enable them to prophesy or preach. 
God is the Fountain of the stream, which flows into the Oxivs 
Trees, and by them into the Lamps. 

What are these Two Wrrngsses ? 

By some they have been supposed to be éwo persons, who 
would appear and preach for the time here mentioned. 

Some of the ancient Fathers were of opinion that Exoch and 
Elias, or Moses and Elias, or other two persons were intended by 
them; see for example, Justin Martyr, c. Tryph.c. 49. Ter- 
tudlian, de Anim. c. 35, and S. Hippolytus, de Christo et Anti- 
christo, PP. 21—23. 8. Hilary on Matt. xx., Evangelium Ni- 
codemi, ed. sabeaetl 757—765, and the learned Editor’s notes 
on this subject, the note above on Matt. xvii. 10. Perhaps 
the requests of the fwo disciples, St. John and St. James, m 
Matt. xx. 21, may have been suggested by some such populsr 
belief among the Jews, of the future pre-eminence of two favoured 
persons in the kingdom of the Messiah. 

However true it may be, that this Vision of the Apocalypse 
may have a partial falfilment in some pairs of persone combating 
side by side for the Truth, and specially honoured by Christ, ss 
His Two Witnesses ; yet it cannot be imagined, that any of the 
Saints who have entered into Paradise, and rest from their labors, 
should be brought back into this world to be treated with cruelty 
and ignominy upon earth. And the language of the prophecy has 
a wider and higher range than to any sons of men, as will be seen 
in eonsidering it az a whole. 

It is well said by an ancient Expositor here, Hoc est quod 
Apostolus dixit (1 Thess. iv. 17), ‘‘ Rapiemur in sudibus obvian 
Christo.”” Ante adventum autem Domini nuéli hoe posse con- 
tingere scriptum est, ‘‘Initium Christus, deinde hi qai sunt 
Christi, in adventu Ejus” (1 Cor. xv. 23). Unde excladitar 
omnis suspicio quorundam gui pulant hos duos Testes duce viros 
esse. Aug. ? 


The Two Wirnessss are called the Two Oxrve Trzes, 204 
Tur Two Canp.esticgs, or Lamps, standing (éovéres) before 
the Lord of all the Earth. On the use of the masculine doverrss 
sce Winer, § 59, p. 474. It signifies that the Witnesses (»dp- 
Tupes) typified by the emblems are the principal objects which are 
to be contemplated as standing in the presence of God. 

God is represented here as the Lord of all the Barth, becaure 
the Message to be delivered by His Two Witnesses concerns all 
the Earth ; and because Earthly Powers will despise that Message 
(see o. 10), and because God will prove His Dominion by puaish- 
ing those who despise it. 


The clue to the interpretation of this Vision also may be 
derived, in part, from the parallel vision in Zechariah (Zech. Iv. 
2—14). 

here the Prophet is comforted by an assurance, not oaly 
that the literal Temple of Jerusalem would be rebuilt by Zerub- 
babel, although it had many adversaries, but he is cheered with 8 
Vision of the glorious building of that spiritual fabrie, the Caurch 
of Christ, which was typified by it. 

This consolatory assurance is communicated to Zecharish by 
the Vision of a Golden Candlestick or Lamp (Avxvia), 18 
seven branches; and supplied with oif by Two Oxivs Tarts 
which are above it (v. 3), one on the right, the other on the ieft. 
And he is informed, that this work will be done by the Spirit of 
God, and not by human power (iv. 6). And in answer to bis 
question addressed to the Angel, “ What are the two brenches of 
the Olive trees which pour the oil out of themselves by the tubes 
of gold into the Candlestick or Lamp?’’ the Angel replies 
‘These are the two anointed ones (literally, sons of oil) stand: 
ing before the God of all the earth.”’ 

The resemblance of this Vision to that of St. Jobn will be 
obvious by a comparison of the words of Zechariah as they stand 
in the Septuagint, with those of St. John. Zechariah’s words are 
Bob Avxvla xpvon 8An—xal 8b0 dAata: dxdvw airys (iv. 2, 3). 
wal elxa xpds airév’ Ti al 800 ddaia: abras; Ti of Bb0 urddo: rev 
draiay, of dy rais xepoly ray 8b0 putwrhper row xpucey, rev tt. 
xebvtewy nal dxravayévrwy ras éwapvorpldas ras xpvoas; Kai 
elwe wpds pe, Ouro: of 840 viol ris widT ares wapeorhKads 
Kuply wdons 7H vis (iv. 11, 12. 14). 

The Apocalypse itself teaches, that a seven-branched Candie- 
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stick or Lamp is an emblem of a Cuunca (i. 20; ep. ii 1. 5). 
Hence &. Irenaeus says (v. 20), “‘ The Church preaches the truth ; 
and she is the seven-branched Candlestick (Lucerna) bearing the 
light of Christ.” Ubique Ecclesia predicat veritatem, et hec est 
éwrduvios (with seven wicks) Lucerna, Christi bajulans lumen. 
The Golden seven-branched Candlestick or Lamp represents the 
Caunrcu receiving the oil of the Holy Spirit, and discharging her 
office of shedding forth divine light. 

. The Visions in Zechariah and the Apocalypse represent the 
important doctrinal truth, that the oi/ is not in the Lamp itself, 
but is derived from something external toit, and above it; namely, 
from the two Olive Trees. Zechariah declares that the work of 
constructing the Candlestick, and of supplying it with oil, is not 
by human power, but by the Horry Sprar of God (iv. 6), “ Not 
by might nor by power, but by My Spirit, saith the Lord of 

osts.”" 

Since therefore the oil is not originally in the Lamps, but in 
the Olive Trees, and since the work is ascribed to the Holy Ghost, 
therefore the Olive Trees must represent the means by which the 
Holy Ghost gives oil to the Church, and enables it to enlighten 
the world with Divine Truth. Those means are the Hoty-Scaip- 
TuRES of the Old and New Testaments. 

Accordingly, many ancient Expositors were agreed that the 
Two Olive Trees represent the Two TesraMENTS, by which the 
Holy Ghost gives light to the Church, and through the Church 
illumines the World. 

“‘The Two Witnesses,”’ says Primasius, “represent the Two 
Testaments preached by the Christian Church to the World: the 
Charch, like a Candlestick, is illumined by the light of the Two 
Testaments; and the Church may well be represented by Two 
Lamps, for the Church displays a twofold light, derived from the 
Two Testaments; and the Church is made up of two societies, 
Jews and Gentiles, meeting together in Jesus Christ; and there 
is no contradiction of unity in this number Avo, any more than 
there is a contradiction in the preceding Vision of the Seven 
Golden Candlesticks, which are particular Churches, but taken 
together, symbolize the one Catholic Church.” See above, i. 12. 
So also Aug.? p. 3310, “Duo Candelabra Ecclesia est; pro 
Numero Testamentorum dixit duo: ita et ex Septem Candelabris 
una Ecclesia est. Nam Zacharias (Zech. iv. 2,3) unum Candela- 
brum vidit Septiforme, et has duas Olivas, id eat, Testamenta, in- 
fundere oleum Candelabro, id est, Ecclesie.’* So also Bede and 
Bp, Andrewes (c. Bellarmin. cap. 11), who concurs in the opinion 
that the Two Witnesses signify the Two Testaments. Similarly 

Vitringa, Anacr. p. 468, “ Olese figurant Spiritam Sanctum (ut 
liquet ex ». 6) dona et gratiam suam communicantem per medium 
Verbi Dei divisi in Libros Veteris et Novi Testamenti.” 

In the Vision of Zechariah, the Church is represented by 
One Candlestick, and in the Apocalypse by Two. Here is cir- 
cumstantial variety and substantial identity. There is One 
Church of Christ, because Jews and Gentiles are joined together 
in Him, and yet in a certain sense there are fwo Churches which 
were typified by the mother and colt in the triumphal entry 
into Jerusalem (see on Matt. xxi. 5). And by this Apocalyptic 
Vision of the Two Candlesticks, drinking in oil from the two 
Olive trees, the Jewish Church, on its side, is reminded that it 
cannot have light without the New Testament; and the Chris- 
tian Church is taught, on its side, that it cannot burn brightly 
without the Old. 

Hence, S. Augustine saya (Serm. 137, 6, on Jobn x. I—16), 
“that in many places of Holy Scriptare we find mention of Tico 
Churches, which are in fact one,’’ like “the two walls which meet 
in the One Corner-Stone, Jesus Christ.” See Eph. ii. 20. 


This Vision is fraught with instruction. 

(1) The Candlesticks receive their light from the Olive Trees. 
The Church of God must look for light “to the Law and to the 
Testimony ; and, if she speak not according to this Word, it 
is because there is no light in her.” (Isa. viii. 20.) The Scrip- 
tures of the Two Testaments are her Olive Trees. or they are 
Adyia (evra, living oracles (Acts vii. $38); they are planted in 
the House of the Lord (Ps. lii. 9), ever flourishing with fresh 
leaves, ever ministering the oil of gladness and fuod of liykt. She 
must be pure and holy, like the Golden Seven-branched Candle- 
stick, set on a firm oasis in the presence of God, and she must 
extend her branches far and wide to diffuse her light and irradiate 
the world. Mike the Golden Candlestick, the Church has no light 
in herself. She can do nothing without the Olive Trees. If the 
golden channels which connect her bowls with their branches, are 
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choked, then she will burn dimly; if they are broken, she is 
eclipsed, and the Tabernacle of the World is dark. 

(2) The Two Olive Trees stand side by side, showing that 
“the Old Testament is not contrary to the New, nor the New to 


| the Old” (Art. vii.). The Law and the Gospel interweave their 


branches and blend their light together, and the same God is 
Author of them both. 

(3) These two Witnesses stand before the Lord of the Earth. 
The Church preaching the word of God “ is the Pillar and Ground 
of the Truth ”’ (1 Tim. iii. 15). Christ is ever with her (Matt. 
xxviii. 20), and He has promised, that the “‘ gates of Hell sbaell 
never prevail against her” (Matt. xvi. 18). Being illumined by 
the light of the Two Testaments, she stands stedfast in obedience 
to God ;:and is supplied with an unfailing stream of oil in the 
Holy Scriptures, which makes her ever to shine in the eye of the 
world. 

(4) Next, we may remark that these Olive Trees and these 
Candlesticks sre only two; that is, God has revealed Himself 
under the Law and under the Gospel. No other Religion, con- 
signed to written documents, is from God: no ¢hird Witness is 
to be expected from Him. 

(5) Next, we have divine admonition here as to the authen. 
tication of Scripture itself. The Two Candlesticks receive oil 
from the Two Olive Trees. Almighty God employs, and ever has 
employed, the Candlesticks to diffuse the light from the Olive 
Trees. Thus He has appointed His Church to receive, guard, in- 
terpret, and disseminate Scripture; and whatever has been always 
s0 guarded and authenticated by the Church, thaf we believe and 
are certain to de Scripture: or, in the language of the Sixth 
Article of the Church of England, “In the name of the Hoty 
Scriprursg we do understand those Canonical Books of the Otp 
and New TEesTAMENT, of whose authority was never any doubt 
in the CuurcgH.”’ 

(6) Again, here is a warning against the error of the Church 
of Rome, which says that she herself is the Church of God, and 
gives authority to the Bible. See evidence of this in the Editor's 
Letters on the Church of Rome, Letter iv. of the Sequel, pp. 75. 
278. The Candlesticks do not give light to the Olive Trees, but 
the Olive Trees pour oil into the gvlden pipes of the Candlestick. 
The Church does not give authority to the Word; but througA 
the Church the Word illuminates the World. 

(7) Here also we see a caution against those who stop the 
channels of the oil of Holy Scripture from flowing freely into the 
Church, or adulterate the divine oil with human admixtures; and 
thus do what in them lies to mar the work of the Spirit, and 
impair the use of the Candlesticks by making the wicks fungous, 
and the light dim, and the air noisome, and the nations blind; 
and incur the wrath of Him ‘“‘ Who walketh in the midst of the 
Golden Candlesticks’’ (i. 13), and tempt Him to remove their 
own candlestick from its place (ii. 5). 

(8) The Two Olive Trees and the Two Candlesticks sre 
called the Two WitNeEsszs, and they are said to prophesy (v. 3), 
that is, to preach (see | Thess. v.20); and, as we shall see, their 
actions, and sufferings, and triumphs are compared to those of 
Moses and Elias (v. 6), and of Christ (vv. 7—13). Christ the 
Incarnate Worp is God's Witnese to the World; He is “the 
True and Faithful Witness" (i. 6; iii. 14). The Word preached 
is His ‘‘ Wiinesa to the World.’”?’ He Himself gives it that title. 
‘This Gospel of the Kingdom must be preached as a witness to 
all nations, and then shali the End come”’ (Matt. xxiv. 14). The 
Two Olive Trees pouring their oil into the Candlesticks, and the 
Candlesticks receiving the oil and enlightening the World, are 
His two witnesses; and in the mouth of these “ 7wo Witnesses 
every word shall be established (Matt. xviii. 16). 

(9) Lastly, this exposition is confirmed and illustrated by its 
context. The transition was very natural from the Reed like a 
Rod to the 7'wo Witnessea ; for the Word of God, which measures 
the Faith of the Church, is His Witness to the World. The 
ignominious treatment which the Word of God would receive, 
is predicted in the Vision before us, by the mournful garb of 
the Two Witnesses, who are represented as preaching in sack- 
cloth; and this follows very appropriately after the Vision in the 
last chapter but one, which represented the Loosing of the Four 
Angels (ix. 15—19), and its consequences, as already explained, 
and as will now further appear. 

6, 6. xal ef ris] And yf'any man willeth io hurt them, fire 
proceedeth out of their mouth, and devoureth their enemies : 
and if any man desireth to hurt them, he musi in this manner be 


' Fr 


218 


REVELATION XI. 7—12. 


\ @ a ? b} @ 4 | ee: ~ id . 9$ a » 4 
pn veros Bpéyyn tas npéepas avrav ris mpodyrteias’ Kati eLovoiay eyovow éni 
Tav voatwv otpepew aura eis ala, kai marafas THY yhy Godxis éay Delycwcr - 


> 4 A 
€y Tao7n TAY} 
f Dan. 7. Zt. 
ch. 18. 1,7, 11. 
& 17. 8. 


g ch. 17, 2, 5. 
& 18.10. 


“ 4 > ” a 
7! Kai Gray reXk€owor thy paptupiay avtay, Td Onpiov 7d avaBawor éx Tis 
lel a “A 
aBvocov Toijoe per avTav modeLov, Kal ViKHOEL AUTOS KL ATOKTEVE AUTOS. 
8 £ K , wh ~ Se a alee Y , A 4 a , y ad a 
al TO TTA avrav emt THS TaTELas THs WdAEwS THS peyadns, HTIS Kaeira! 


MVEVLATLKGS Yddopua, kai Atyuttos, Orov Kat 6 Kuptos avrav éoravpaby. * Kai 
Brérovew ék Tov hay Kai dudiav kat ywooor Kai evar Td TrOpa aitiw 
HLEPAS TPELS Kal HLLOV, Kal TA TTOLATA aUTaY OvK ad.iovow TEOHVvar Eis prTpa. 
10 Kat ot xarovxouvres eri THS YAS xalpovow én’ abtois Kat evdpaivovrar Kai 
5 ~ , > ld d @ e r “A 9 rd ‘ 
wpa réupovrw adAyots, OTe odroe of S¥o mpodyrar EBacdvicay Tors 
fe) “A a \ . a 

KaTowkourras émt ths yns. |! Kat pera ras tpeis nucpas Kat nywov mevpa 
ra a A A 9 a 

Lams é« Tov Geod eionOey ev adrois: Kal éotnoay Eni Tovs modas avTor, 


S 4 A | eed , | ‘ ” > 4 
Kai doBos péyas erérecey Eri Tovs Dewpodvras avrovs. 


12 Kai yxovoay durny 


These have the authority to shut heaven, that it rain not in 
the days of their prophecy ; and have authority over the waters, 
fo turn them to blood, and fo smite the earth, as often as they 
will, with ail plagues. 

5. ef ris O4Aac) if any one willeth. Cp. ii. 21. Philemon 14. 
In v. 6 A, C have r}y, which is omitted by Elz. 

What has been said above, on the Loosing of the Four 
Angele, and their punitive power (ix. 15—19), may serve in part 
as 8 commentary on these verses. 

In the language here used concerning the Two Witnesses, 
there is a reference to the acts of Elias and Moses. 

In the days of Elias, says our Lord, fhe heaven was shut up 
three years and siz months. Three years and six months are 

ual to 1260 days, the time specified here. Elijah said to Ahab, 

ere shall not be dew nor rain these years, but according to my 
word (1 Kings xvii. 1). And St. James says that Elias prayed 
that it might not rain, and it rained not on the earth by the space 
of three years and siz months (James v. 17). More will be said 
hereafter on the meaning of this period of time, in the note at the 
end of this Chapter. 

Fire comes out of the mouth of the two Witnesses to con- 
sume their enemies (v. 5). 

The enemies of Elijah were consumed by fire, 2 Kings i. 10. 
Cp. Luke ix. 54. Ecclus. xlviii. 1. The Two Witnesses are 
caught up into heaven, v. 12; so was Elias, 2 Kings ii. 11. 

There is also a reference to the acts of Moses turning the 
waters of the land of Egypt into blood (Exod. vii. 19), and 
smiting the land with ten plagues (Exod. ix. 14). 

We shall see also in the following verses, that their Acta, 
Sufferings, and Victory, are compared with those of Christ Him- 
self (vv. 7—12). 

At the time of the Transfiguration, Moses was the Repre- 
sentative of the Law; Elias, the Representative of the Prophets ; 
Christ, the Representative of the Gospel (see on Matt. xvii. 23). 
And the Old Testament was commonly called ‘‘ Moses and the 
Prophets ’’ by Christ and by the Jews. See Luke xvi. 29; xxiv. 
27. 44. 

Very appropriate therefore is this comparison of the acts and 
Pershing of the Two Testaments, and those of Moses, Elias, and 

hrist. 

The woes here specified fall upon all who despise the Scrip- 
tures. [f any one despises them, fire cometh out of their Mouth, 
and consumes their enemies. They can shut heaven, like Elias, 
and exclude all who reject them. The dews of divine grace are 
withheld from all who scorn them. The heavens are brass and 
the earth is iron to their foes. The Waters of salvation become 
blood to revilers or scoffers of Scripture. To them the Blessing 
is a Bane; the Scripture a Scourge; Preaching a Plague; the 
Word a Woe. 

%—10. nal Sray reAdcac:] And when they shall have finished 
their witness, the Beast that ascendeth out of the bottomless pit, 
or abyss, shall make war against them, and will overcome them, 
and kill them; and their dead body (will lie) in the broadway of 
the Great City, which spiritually is called Sodom and Egypt, 
where also their Lord was crucified. And some of the peoples 
and iribes and tongues and nations see their dead body three 
days and an half, and do not suffer their dead bodies to be put 
in a monument. 

And they that dwell upon the earth rejoice over them, and 


make merry, and shall send gifts one to another ; because these 
two Prophets tormented them that dwell on the earth. 

In v. 7, 0n Stray reAdoworw, “ when they shall have finished,” 
see Winer, § 42, pp. 275, 276. 

11—13.] And after the three days and an half the Spirit of 
life from God entered in them, and they stood upon their feel: 
and great fear fell upon them which saw them. And they heard 
a great voice from heaven saying unto them, Come up hither. 
And they ascended up to heaven on the cloud; and their enemies 
beheld them. And in that hour was there a great earthquele, 
and the tenth part of the city fell, and in the earthquake were 
slain of men seven thousand: and the remnant were afrighied, 
and gave glory fo the God of heaven. 

14.] The second Woe is past. 

Some various readings are to be first noted here. 

In v. 7, after Onploy A adds 7d réraprey (the fourth), com 
necting this prophecy with that of Daniel, ch. vii. 

In v. 8 A, B, C have rrépa, dead body, in the singuler 
number. And so Griesb., Scholz, Lack., Tisch. A remarkable 
reading, and doubtless the correct one; showing that the Two 
Witnesses have two bodies (v. 9), and yet one body; they ar 
two and yet one; the Old and New Testaments are two, and 
make one Book, the only Written Word of the One True God; 
‘Omnis Scriptura Sancta anus liber appellatur,” S. Jerome, 0 
Esa. xxx. Elz. has wréyara here. 

8—12. Sxou xal § Kips abréy] where aleo their Lord wet 
crucified. So A, B, C, and so Griesb., Scholz, Lech., Tisch. 
Els. has 6 K. jaw. 

The true reading brings out the similarity between the 
sufferings of Christ, the Incarnate Word, and those of the Two 
Witnesses, which are His Written Word. 

9. BAdrovew] they behold. So A, B, C, in the presesi 
tense; and 20 Griesb., Scholz, Lack., Tisch. Els. has the fu- 
ture here, and dpfeove:; but A, C have dgiove:, and so Lech, 
Tiseh. As to the form of the verb see Mark i. 34; xi. 16. The 
dbaped tense is the prophetic present, and is more expressive, 6 

ringing before the eyes a thing still /ucure, and vividly displaying 
it as present. Cp. Matt. xxiv. 40. John xvi. 15. Heb. i. Il. 
See Winer, § 40, p. 238. 

— prijua] monument, tomb. So B, in the singular number, 
and 00 Griesb., Schols, Lach., Tisch. Elz. bas prhuara, in the 
plural. 

B, C have xalpovow in the present tense; and #0 Gries. 
Scholz, Lach., Tésch. There is a lacuna in A. 

A, C have ed¢palvovra: also in the present tense, and 00 
Lach., Tisch. ; 

In v. 12, B and many Cursive MSS. and Versions bere 
Sxovea, I heard; and so Tisch. 

And when they shall have finished their testimony, or work 
of witnessing to the world, the Beast that ariseth up out ihe 
bottomiess pit will make war against them, and will kill them. 

Here is a reference to the History of Christ, “ the True snd 
Faithful Witness,” which we see in this Vision will be reproduced, 
as it were, in the History of His Holy Word; and in the trest- 
ment it will receive. : 

When the Lord of the Two Witnesses Aad fished His 
testimony—which lasted, as is most probable, éAree yeers and 6 
half (see on John v. 1), or 1260 days, the term here assigned, #9 
by analogy, to His Witnesses (v. 3)—when He had finished His 
testimony after that period of time, He was delivered up by the 
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Chief Priests of Jerusalem and crucified, and they and the world | whose Priests and Rulers rejected and crucified Christ, just as the 
| Priests and Rulers even of our Lord’s age, are said by Him to 


rejoiced over Him (John xvi. 20), as if He had been destroyed ; 
as earthly men are here described as exulting over the death of 
the Witnesses; but in a liltle while (John xvi. 16. 20, 21) He 
arose from the dead, and there was a great earthquake, and the 
keepers of the sepulchre did shake for fear, and became as dead 
men (Matt. xxviii. 2—4), and He ascended on a cloud into 
heaven (Acts i. 9). 

In order to remind the reader of this analogy between the 
Two Witnesses and Christ, it is said that the Witnesses ascend 
on the cloud (rp vepéAn), that is, the cloud of Christ’s Glory. 
(Cp. i. 7; x. 1; xiv. 14. 16.) 

The war against the Witnesses, and their death, are here 
ascribed to ‘‘¢he Beast that ascendeth from the abyss.’ This 
Beast has not yet been described. This peculiar use of the 
article (as already observed) may be called prophetic; it indicates 
that the object is already visible to the eye of the writer, who is 
illumined by the Holy Spirit. It may also be designed here to 
remind the reader that he Beast here mentioned had been already 
described by another writer of Holy Scripture, the Prophet Daniel 
(ch. vii. 19), and thus St. Joho knits on his own prophecy to 
that of Daniel. Compare the words here used with those of 
Daniel, vii. 21, éwoles wéAcuov peta Tay aylay wal toxuce 
apes avrovs. St. John also thus connects his own language here 
with the fuller description which he will give Aereafter of this 
Power. See xiii. 7; xvii. 18, where the Beast is said as here to 
ascend out of the abyss. He thus brings the past and future into 
oue view. On this prophetic use of the article, see above, in iv. 4; 
“the Four-and-Twenty Elders” (x. 3), ‘‘ he seven Thunders ”’ 
(xi. 8), ‘“‘¢he great City,’’ to be described afterwards (xiii. 14), 
“‘ the two wings of the great Eagle,” intimating that the mind of 
the inspired Writer had a full view of the idea, though not 
familiar to the reader. So xix. 20, ‘* te lake of fire,’’ to be 
described afterward in xx. 10. 14, 15; xxi. 8. 

Their dead body (it is added) lieth in the broadway (xAareia) 
of the Great City. ‘‘ The great Cily:’’ here is another anticipa- 
tion: this name designates the City which is to be described fully 
hereafter. The words, *‘ the Great City,” occur nine times in the 
Apocalypse (xi. 8; xiv. 8; xvi. 19; xvii. 18; xviii. 10. 16. 18. 21). 
In xxi. 10, the reading of Elz. has been corrected by Griesd., 
Scholz, Lack., Trach. 

In all these the same City is designated by them ; 
namely, the spiritual Babylon; ‘“ Babylon the Great,” as it is 
always called, never ‘‘ Babylon” simply; see xvi. 19; xvii. 5; 
xviii. 2.10. An Angel of God has explained what City is meant 
by the words “the Great City ;”’ see below, xvii. 18. 

What this Great City is, will be considered more fully here- 
after, when it is described, See below, preliminary Note on chap. 
xvii. ‘ 

The dead body of the Two Witnesses is here said to lie in 
the bruadway of the Greal City, which spiritually (i.e. mystically, 
or symbolically) is called Sodom and Egypt, where also their 
Lord was crucified. 

We are not here (says Hengstenderg, p. 529) to think of the 
literal Jerusalem; but Jerusalem here denotes the Church de- 
generate throngh the ascendancy of the worldly spirit, and filled 
with offences; as, on the other hand, the new Jerusalem denotes 
the Church purified. The term spiritually is to be also annexed 
to the expression, ‘‘ where their Lord was crucified.” Outwardly, 
the Lord was crucified in the /iteral Jerusalem ; but spiritually 
He is crucified in the degenerate Church. This interpretation 
had been already authorized by the early Expositors. “ The 
Great City is here that which is called Babylon, where their Lord 
was crucified in His members in the world” (Haymo). And 
Christians who revolt from Christ are said by the Apostle to 
crucify Cheist afresh. Heb. vi. 6. 

A corrupt Church identifies iteelf with the literal Jerusalem, 


identify themselves with their forefathers of by-gone generations, 
Aiea their acts. He says to the Scribes and Pharisees of 

is own age that ‘the blood of all the righteous would come on 
them, from the blood of righteous Abel to the blood of Zacharias, 
eon of Barachias, whom ye slew.” See on Matt. xxiii. 35. 

““ The Great City,’”’ or mystical Babylon, is here compared 
to the degenerate Jerusalem which crucified Christ. 

Jerusalem was the Church of God; and the reference to 
Jerusalem here shows that St. John is not speaking of the World 
which knows not God, but he is speaking of a corrupt Church, 
which has fallen away from Him. 

This corrupt Church is also called Sodom for its immorality 
(Gen. xiii. 13. Deut. xxxii. 32), as Jerusalem herself is by the 
Prophets (Isa. i. 10. Cp. iii. 9. Jer. xxiii. 14. Ezek. xvi. 46. 48, 
49. 55); and she is called Egypé also for her idolatry (see Ezek. 
xxiii. 3. 8. 19. 27). 

9.] They (of the Great City) do not suffer their bodies (the 
bodies of the Two Witnesses) fu be put into a monument. 

‘The dead bodies of Thy servants” (says the Psalmist in 
Ps. lxxix. 2, 3) ‘‘ have they given to be meat to the fowls of the 
air, and the flesh of thy saints unto the beasts of the earth—and 
there was no man to bury them.” The word here used for grave 
is not rdoos, but uriua, monument, in the singular. 

It may be designed to signify that not only would the people 
of the mystical Babylon treat the Two Witnesses with contempt 
and destroy them, but would not allow any record of them to be 
made; and would, as far as possible, obliterate all traces of them. 

It has been well observed on the word prio here, that this 
act of the enemies of the Witnesses is done, “‘ ne eorum memoria 
habeatur, quia monumenta sunt ad memoriam” (Aquinas); and 
Haymo here expounds p»ijza by ‘‘ monumentum, quod moneat.”’ 

Something of the spirit described in this Vision is seen in 
those of the Church of Rome, who, on the plea of obscurity in 
Holy Scripture, withhold it from the people, and so virtually &iié 
it; and who will not allow Holy Scripture to be committed to 
those enduring monuments of literature, such as editions, and 
vernacular translations; by which its words may be engraven on 
the memory of man, “in perpetuam rei memoriam.”’ 

The complete accomplishment of this part of the prophecy 
seems to be reserved to the last days of the World. For it is said, 
“‘ when they shall have finished their Witness” (v. 7), which will 
not be till the eve of the end; and this prophecy is immediately 
succeeded by the Third Woe, or Last Trumpet, the Trumpet 
which will call all men to Judgment (vv. 15. 18). 

18.] The Great Earthquake here described seems to connect 
the time of this the Sixth Trumpet with that of the Sixth Seal. 
See above, vi. 12—17. The plagues here described, says Ang. (7) 
are those which will afflict mankind for their contempt of the Two 
Witresses, that is, the Two Testaments of God. And so Bede. 

— dvdépara dvOpéwwr)] names of men: persons known and dis- 
tinguished, whose names were often in people’s mouths. Cp. iii. 4. 

— xirArddes xrd] seven thousand : a complete overthrow ; see 
note at the end of this Chapter concerning numbers. . 

— €nxay Bé—arv] they gave glury to the God of heaven, who 
thus proved His supremacy over the powers of earth (see v. 10, 
and cp. v. 20), a prophecy of the results to be anticipated from 
God’s Judgments on ‘‘ the Great City” mentioned v. 18. 


The Sevenrs, or Last Taumpetr, The Toinp Wor, The 
Last JUDGMENT. 

15. wal 5 EB8opos ByyeAos dodrmce] And the seventh Angel 
sounded ; and there were great voices in heaven, saying, The 
kingdom of the world is become the kingdom of our Lord ana 
Of his Christ; and He shail slat gg ever and ever. 
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16.] And the four-and-tiwenty elders, which sit before God on 
their seats, fell upon their. faces, and worshipped God, 

17.] saying, We give thee thanks, O Lord God Almighty, 
which art, and wast; because thou hast taken to thee thy great 
ipower, and didst show thyself to be King. 

18.] And the nations were wroth, and thy wrath is come, and 
the season of the Dead, that they should be judged, and that thou 
shouldest give their reward unto thy servants the Prophets, and 
to the Saints, and them that fear thy name, emall and great; and 
shouldest destroy them which destroy the earth. 

In v. 15 A, B, C have éyévero 4 Bactrela, the kingdom of 
thie world became; Bacirela in the singular number, and se 
Griesb., Scholz, Lach., Tisch. Elz. has the plural. The true 
reading brings out in clearer contrast the kingdom of the World, 
as opposed to the kingdam of Christ; and its entire subjection 
to it On the efernity of the kingdom of Christ, according to the 
Article in the Creed, ‘‘ Whose Kingdom shall have no end,” see 
above, on | Cor. xv. 25. 

In ©. 17 Elz. has wal 5 épyduevos after Hv, but this is not 
sanctioned by the best MSS., and is rejected by Griesb., Scholz, 
Lach., and Tisch. 

Vf. wal éBaclrevoas] and didst reign: that is, didst assert 
Thy royal power, and show thyself King. Cp. Deut. xxxii. 20. 
35. 41; and below, xix. 6. The aorist is from the LXX Version 
of Ps. xcviii. 1, 6 Kupsos ¢BaclAevcey (779, malak), dpyi(écOw- 
gav Aaol. Observe the paronomasia in apyicOncay and dpyh. 

18. 5 xaipds Tay vexpady xpiOijvat} the season for the Dead to 
be judged. A mark of time, connecting this portion of the pro- 
phecy with the fuller description of the Last Judgment in xx. 
11, 12. 

19. xal hvolyn] And the temple of God was opened in heaven, 
and there was seen in hie-temple the Ark of his covenant; and 
there were lighinings, and voices, and thunderings, and an earth- 
quake, and great hail. 


The Heavenly Holy of Holies ia opened, and the inner shrine | 


is revealed, in which is the Ark of the Covenant; the Throne of 
God ‘ Who sitteth between the Cherubim ;’’ Lightnings are 


seen, and Thunders are heard: there is a great Earthquake; the 


Day of Grace is past, the season of Judgment has begun. 

In this mention of.the Ark of the Covenant and its concomi- 
tant Judgment, there seems to be a reference to that event in the 
History of the Ancient People of God, which presents iteelf at the 
‘beginning of the Vision of the Trumpets, namely, the Entrance 
into Canaan, the type of Heaven, and the Victory of Joshua, the 
type of Jesus, and the destruction of Jericho, the type of the City 
of this World (see above, on viii. 2—6). That Victory was 
achieved on the seventh day, when the seven Priests, who had com- 
passed the City six times on each of the six preceding days, were 
compassing the City for the seventh time on the seventh day, and 
blew the seven trumpets of rams’ horns, and the Ark of the 
Covenant of the Lord followed them; and the People shouted, 


and the walls fell down fiat, and the people entered the City 


(Josh. vi. 4—16). 

Here, at the sounding of the Seventh Trumpet, which has 
bronght us to the end of all earthly things, St. John pauses; as 
he hed done at the end of the seventh seal; and, after his manner, 


reverts to the first age of the Gospel, and will now begin‘to pro- ' 


phesy again. 


He has now traced, as we have seen, the prophetic history of 
Hoty Scriprors. He has revealed the fact, that many bearing 
the Christian name, will not be thankful for that gift of God; 
that Scripture will be treated with contumely, in ‘the same 
manner as its Divine Lord, by a corrupt and degenerate Charch. 
Thus he warns the faithful Christian not to be dismayed or 
staggered by this strange spectacle, when it is displayed. 

He is now about to return to the first age of Christianity, as 
has been rightly observed by the Ancient Expositors, in order to 

deliver a parallel prophecy concerning the divinely-appointed 


4 


Guardian, Witness, and Interpreter of Holy Scripture; the 
CarisTiAN Cnurcn. He will now reveal what she herself must 
expect from the same quarter, namely, from s corrupt Church. 

The connexion of Scrirprvure with the Cauncn had been 
displayed in the Vision of the Olive Trees, and the Candlesticks; 
and thus s preparation was made for this transition from the 
prophetical History of Scurpture, to the prophetical History 
of the Cuurcu, in relation to a particular form of spiritaal 
defection. 

The parallel between the fortunes of Scriprure and the 
Cuuaca is also marked by a chronological characteristic. The 
Two Witnesses prophesy, or preach, in sackcloth, one thousand 
two hundred and sixty days (xi. 3). Similarly the Woman,— 
that is, the Caurncu,—to be described in the following Vision, 
is in the wilderness for one thousand (wo hundred and sizty days 


(xii. Ds 
ere we are led to an interesting and important Question, viz. 
What is the meaning of the Numugzrs in the Apocalypse? 


(1) We may begin with the number Sxven, which meets us 
at the opening of the Apocalypse. ; 

This namber is composed of 3-4-4. The number Three iss 
divine number; the number of the Ever-blessed Trinity. We 
find it in the Old Testament in the Trine Benediction (Numb. vi. 
24—26); and in the Seraphic Trisagion (Isa. vi. 3). 

The Number Four in Scripture is expressive of universality 
of space. (Four winds, four corners of the earth. Matt. xxiv. 31. 
Acts x. Il. Rev. vii. 1.) See above on Matt. x. 2. 

The Number Seven expresses completeness ; especially com- 
pleteness after labour to produce it. 

The clue to this meaning seems to be presented by the 
Scriptural History of the Work of Crestion of the Universe by 
God ; “In siz days the Lornp made Heaven and Earth, and on 
the seventh Day He rested’ (Exod. xxxi. 17. Cp. Gen. ii 3). 
And this rest of God was atype of that Eternal Rest (caBBarw- 
pds) which “ remaineth to the People of God.” (Heb. iv. 9.) 

The Serenth Day in the History of the Creation differs from 
all the other six Days. They all have an Evening. “The 
Evening and Morning were the First Day.” And so it is sid of 
each of the other five days. But the Seventh Day has no Evensag. 
It is a type of that Rest which has no end. 

Enoch, the seventh from Adam, did not die, but was trant- 
lated (see Jude 14. Heb. zi..5). He was like a personified 
Sabbath. He was a type of the faithful who walk with God, and 
do not see death, and rest in Christ (Matt. xvi. 28. John viii 61. 
Rey. xiv. 13). 

Thus in the beginning of Holy Scriptare we see the number 
Seven consecrated as a symbol of Rest after work done in 8 pre 
ceding series of Siz. 

In almost all the Holy Days of the Levitical Law we see the 
predominance of this element of Seven: e.g. in the Sabbath; 
the Passover (Exod. xii. 15, 16); the Pentecost (Deut. xv. 9); 
the Feast of Tabernacles (Deut. xvi. 13. 15). 

We see the same symbol in the entrance to Canaan, the type 
of Heaven, promised to the true Israelites. 

Six Times Seven Stations brought the People through the 
wilderness to the promised land. (See Numb. xxxiii. 1—50; and 
S. Jerome de xlii. Mansionibus.in.eremo.) 

For Six suceessive days the Great City Jericho was ¢0- 
compassed, and on the Seventh it fell, and the people entered is 
with a shout of victory. (See above, on viii. 2—6.) 7 

In the Second or New Creation we seo a similar principle. 
In the Genealogy, with which St. Matthew’s Gospel begins, there 
are Six Sevens, which bring us from Abraham to Christ; '0 
whom all the faithful have Rest. (See on Matt.i.17.) | 

In St. Luke’s Genealogy of Christ (iii. 23—38), Ten times 
Seven Generations bring us from Christ through Adam to God. 


‘(See on Matt. ‘xviii. 22.) 
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Thus then we see that the sacred purpose ef the number 
seven is to signify rest after toil. This is its use in the Apo- 


calypse. : 

The Seven Seals exhibit the sufferings of the Church in her 
pilgrimage through the world, and lead her to her eternal 
Rest. (Rev. vi. 13 viii. 1.) 

The Seven Trumpets proclaim all God’s judgments on her 
enemies and the enemies of Christ, till the end, when the King- 
dom of this World becomes “the Kingdom of the Lord and of 
His Christ.” (Rev. viii. 2; xi. 15. 17, 18.) 

The Seven Viale pour out all God’s wrath on a particular 
JSorm of wickedness which rebels against Him (xv. 7; xvi. 17). 

Other Septenary combinations there are, all expressive of 
completion; all terminating after a successive series in some great 
consummation, just as the Hexiemeron of Creation ended in the 
Sabbath of God. 

(2) The number Four seems to have the same relation to 
space, that the number seven has to time; it signifies complete- 
ness, universality. It rests on a na/ural basis, that is, on the idea 
of space considered in reference to the four cardinal poiats. 

Thus, in the ancient Scriptures, we find the expression “ the 
Jour winds of heaven” as significant of all space (Dan. viii. 8. 22. 
Zech. ii. 6) ; and this expression is adopted ‘by our Lord Himself 
in the Gospel. (Matt. xxiv. 31. Mark xiii. 27.) 

In the Apocalypse, the number four appears often in this 
sense. Thus, just before the final consummation we see four 
Angels standing on the four corners of the Earth, that the wind 
should not blow on the earth (vii. 1. Cp. xx. 8). And this con- 
sideration may serve to explain such phrases as the following, 
‘the blood from the winepress flowed to four times four hun- 
dred furlongs”’ (xiv. 20), that is, was extended far and wide. 

(3) The Number Twelve (4 x 3) bears a similar relation to 
mankind, that seven has ‘to fime, and four has to space ; and this 
reference*is one which belongs to mankind considered in union 
with God. See above, on Matt. x. 2. 

In the old dispensation, we see this Number Twelve in the 
Twelve Sons of Israel, the Fathers of the Twelve Tribes of the 
People of God. In the Gospel it reappears in the Twelve 
Apostles, the Patriarchs of the Spiritual Israel. See above, on 
Matt. x. 2. ‘These Twelve are the labourers who were to 
be sent by Christ, and who were to baptize the Four quarters of 
the World into the Faith of the Tarez Persons of the Godhead.” 
Aug. (in Ps. lix. Cp. Matt. xxviii. 19., 

Accordingly, in the Apocalypse we see that the whole body 
of the Sainie of God, the frue Israelites who are admitted as 
citizens of the heavenly Jernsalem, are represented as consisting 
of Twelve Thousand out of each of the Twelve Tribes of the ' 
children of Israel (vii. 4—9) = 144,000. 

It would, however, be a great error to imagine that the Elect 
of God are limited to this number. Indeed, the Apocalypse itself 
forbids us to do s0; it declares them to be innumerable. The 
number (fweilve times iwelve thousand is not to he taken /ilerally. 
It does not express a quantity, but a quality. It teaches us the 
important truth, that this great, this innumerable company of 
true Israelites, are united in one Faith, that is, in the Faith taught 
by the Twelve Aposties of Christ. See above, on vii. 4—9. 

The same truth is taught in the Vision of the faithful 
Charch, who is represented as a Woman having on her head a 
crown of Twelve Stars; that is, as crowned with the Diadem of 
Apostolic Doctrine and Discipline (xii. 1). And it appears in the 
structure of the heavenly Jerusalem, or Church glorified, which is 
described as having ‘ Twelve foundations, and in them names of 
the Twelve Apostles of the Lamb” (xxi. 14). 

Thus this namber Twelve in the Apocalypse conveys with it 
in a significant manner the doctrinal and practical truth, that it is 
necessary to avoid the error of those, on the one side, who would 
have only one Universal Bishop ; and of those, on the other, who 
despise all Apostolic discipline; and that it is requisite to hold 
fast that faith and regimen, and that form of sound words and 
virtuous practice which was delivered by the Twelve Apostles to 
the world, in order that all men might thereby come to the rest 
and glory of the heavenly Jerusalem. 

Thus much may be said concerning what may be called 
perfect numbers, in the Apocalypse. 


(4) On the number one Thousand, the cube of ten, see. 


below, xx. 2. 

(5) We may now turn to others of a-different import. 

The number Sir—not attaining to the perfection of Seven, 
the sacred number of rest, seems to represent a crisis of suffering, 
or a falling shori of the Trath. 


And throughout the Apocalypse, the sixth period, in the groups 
of seven, is the time of severest trial. It is, as it were, the Eve of 
the End; the ‘ Day of Preparation’’ before the Sabbath, to the 
Good; the hour of Repentance before condemnation, to the Evil. 

Thus the Sixth Seal represents the time of severest suffering 
to the Church (vi. 12). The Sixth Trumpet displays a prelude 
of the last Judgment to the wicked (ix. 14—21). The Sixth 
Vial is the signal for the battle of the great Day of God (xvi. 12), 
and the precursor of the final voice “ It is done” (xvi. 17). 

The symbolical meaning of the number siz, as expressive of 
Salling short of the rest that remaineth to the people of God 
(Heb. iv. 9), which, as we have seen, is expressed in the number 
next after it, namely, Seven, is exhibited in a remarkable way ia 
the number of the Beast, opposed to the Lamb; namdly, in the 
number six repeated thrice, 666 (Rev. xiii. 18), which shows a 
triple declension (viz. in units, fens, and hundreds) from sab- 
batical rest and holiness, represented by the number Seven. 

(6) To indicate an imperfect term of duration in which evil 
is inflicted or endured, we find the following numbers, which 
exhibit some remarkable parallelisms, in the Apocalypse. 


The Holy City is given to the Gentiles to be trodden 
down during forty-two months (xi. 2). 

It is given to the Beast to exercise his power forty- 
two Months (ziii. 5). 


Here is one parallelism of oppression ; now follows another, 
of suffering : 

The Two Witnesses (representing the Two Testaments 
or Word of God) preach in sackcloth 1260 Days (xi. 3). 

The Woman (or faithful Church of God) is in the 
Wilderness 1260 Days (xii. 14). 

She is also said to be in the wilderness a time, times, 
and half a time, i. e. 3} years (xii. 6). 


All these several numbers represent the same duration of 
time, differently expressed. 

The forly-two months = 42 x 30 = 1260 days = 34 years. 

The 1260 days = 42 months = 33 years. 

Three and a half is seven years broken in two. 

Forty-two is Seven multiplied by six, the number of imper- 
Section. 

These numbers have an Aisforical basis in the actions and 
sufferings of the Ancient Church of tho Jiferal Israel, and of the 
Great Head of the Church, Jesus Ohriet Himself. 

The number forty-#vo connects the History of the Christian 
Church with that of the Jsraelitish Church in the Wilderness. 
Its stations are enumerated in the Book of Numbers, and 
they are forty-two (Numb. xxziii. 1—50.) ‘And all these 
things,”’ says St. Paul, “happened to them ag types of us.” 
(1 Cor. x. 6—11.) The forty-two mansions of the Israelitish 
Church are analogous to the forty-two months of the Christian 
Church. They foreshadow her history in her pilgrimage through 
the Wilderness of this World to the promised Land of Heaven. 

This number 42 months, or 1260 days, equals three years 
and a half. 

This term of three years and a half appears under that 
name as a type of suffering and persecution in Holy Writ. The 
famine in the days of Elias, when the Church of God was per- 
secuted by Ahab and Jezebel, lasted for three years and a half. 
(Luke iv. 25.) 

The time in which the ancient Church underwent persecu- 
tion under Antiochus Epiphanes, was three years and a half. 
Josephus, B. J. v.98. Prideauzx,Connexion, on a». 108, pt. ii. 
book iii. 

The earthly Ministry of the Great Head .ef the Church, 
during which He endured rebuke and contradiction from the cor- 
rupt and degenerate Teachers of His own People, lasted, it is 
probable, for three years and a half. See above on Johny. 1; 
cp. Lowth on Dan. xii. 7. It is well said by Dr. Light{foot 
(Harmony of the New Test., note on this chapter), that the forty- 
two months, 1260 days, or 3} years, are symbolical of times of 
trouble. He observes that the Jews have learned to make the 
same construction of it: and this also, that comfort might stand 
up against misery, was the time of our Saviour’s Ministry. Christ 
preached three and a half years in trouble. (Cp. also Ligh{foot 
on Matt. iii.d6.) So the Two Witnesses in the Apocalypse preach 
in sackcloth. He having finished His ministry was slain; so they. 
He revived and ascended ; so they likewise. Their.case is paral- 
leled with Christ’s, their Master’s. See also Lightfoot’s Choro- 

hical Inquiry, chap. vi. sect. iv.:: ‘The waste of sacred 


grap . 
On the sixth day of Passion Weck, Chriet was .crucified. | things by Antiochus lasting for éAree years and a half, the Jews 
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retained that very number as famous, inasmuch that they often 
make use of it when they would expreas any thing very sad and 
afflictive. . . And perhaps it had been much for the reputation of 
the Commentators upon the Book of Revelation, if they had 
looked upon that number and the forly and two months, and the 
thousand two hundred and sixty days as spoken allusively, and 
not applied it to any precise or determinate time.’’ See also his 
Sermon on Dan. xii. 12, p. 1250; and cp. Vitringa, pp. 449. 463. 


What then, in fine, are the uses of these Numpens in the 
Apocalypse ? 

They do not indeed enable us to do what our Blessed Lord 
Himeelf bas told us is not in our power. ‘It is not for you to 
know the times and seasons which the Father has put in His own 
power.” (Acts i. 7.) They are not designed to gratify the 
cravings of a vain curiosity. They do not enable us to foresee 
and foretell the future. They do not qualify us to construct a 
prophetical Ephemeris or Apocalyptic almanack. 

But they have more important uses than these. 

They have, as we have seen, a doctrinal and moral import. 
They teach us the necessity of unity and constancy in the one 
true faith, and of communion and fellowship in the discipline and 
regimen of the Apostolic Church of Christ. 

They also serve to connect and rivet certain prophecies toge- 
ther. The mention of the forty-two months, during which the 
Holy City is trodden down by the Gentiles (xi. 2), shows that the 
period in which this will be done is contemporaneous with the 
dominion of that power whieh is called the power of the Beast, 
and exercises its sway for a period described by the same chrono- 
logical symbol of forty-two months (xiii. 5). So the mention of 
the 1260 Days, in which the Witnesses are said to preach in sack- 
cloth, connects ¢heir sufferings with those of the Church in the 
Wilderness, who is said to be there for a like period of 1260 
Days, and it shows that the Word of God and the Church of God 
will be fellow-sufferers at the same time. They show that the 
sufferings of Scripture will coincide with those of the Church. 

Besides, they have an analogical value. The Charch, which is 
said to be in the wilderness 1260 days, is also said to be there for 
three years and a half. They remind the faithful Church that 
shes to look for trials — trials such as were endured by the ancient 
Church of Israel in her forty-two sojournings in the Wilderness ; 
— trials such as were endured by Elias under Ahab, by the Mac- 
cabees under Antiochus, and by Christ from His own People. 
They encourage us with the joyful assurance, that if we are 
true to God, and maintain his cause with zeal, courage, and 
charity, then, though we suffer, we shall conquer also, as Elias 
did, as the Maccabees did, and as Christ did; that our sufferings 
will soon be over; that they will appear like a few days; then 
even for us there will be a Chariot of fire; and a heavenly Feast 
of Dedication; and a Cloud of glory; and a glorious Ascension 
into heaven, and an eternity of joy. 


Cu. XII.] Prophetic View of the History of the Caurca; 
relatively to Rome : 

St. John now reascends to the first age of Christianity, as he 
had done after the opening of the Szeventra Sra (see above, viii. 
1) ; and, as the ancient Expositors have observed, he now pro- 
ceeds to reveal the future History of the CaritsTian CHorca ; 
not in her universality, but in ber relation to a particular power, 
which will now be more fully described—the Power of Rome. 

The Woman clothed with the Sun, and crowned with 
Twe.ve Srans, represents the faithful Church. 

1—6. xa onuetov] And there appeared a great wonder in 
heaven ; a Woman clothed with the Sun, and the Moon under 
her feet, and upon her head a crown of Twelve Stare. And 
being with child she crieth, travailing in birth, and pained fo be 
deltvered. 

And there appeared another wonder in heaven: and behold 
@ great dragon, red as fire (xupfds), having Seven Heads and 
Ten Horns, and upon hie Heads seven Diadems. And his tail 
draweth the third part of the Stare of heaven, and did cast them 
fo the earth: and the Dragon standeth before the Woman who 
was ready to be delivered, in order that he may devour her child 
aa soon as it wae born. And she brought forth a Son, a Male 
Child, who is to rule all nations with arod of iron: and her 
Child was caught up unto God, and to His throne. 

And the Woman fled into the Wildernes:, where she hath a 


place prepared of God, that they should feed her a thousand two 
hundred and threescore days. 

As to the reading of this passage. Inv. 5, Elz. has Epsera; 
but A, C have &pcev, which can hardly have been introduced by 
the copyists; and so Lackmann and Tisch. The sense is, she 
brought forth a son, a male; réxvov, child, being understood ; 
there is an emphasis on the masculine dignily and vigour of the 
son, who is thus more distinctly marked. Compare Mal. i 14, 
where Upoey is thus put absolutely, a male, and the use of the 
word &paev by the LXX in Job iii. 3, and Isa. lxvi. 7, frexe 
Epaey, said of the Church as here. 

Especially compare Exod. ii. 2, év yaorp) fAaBer, nal Urexes 
Epaey, said of Moses, who, in his deliverance, and in his actions, 
in smiting the kingdom of Egypt with his rod, was a type of the 
Male Child of the Church, represented in this Vision as delivered 
from the Serpent, who was symbolized by Pharaoh the Egyptisn 
King, in his persecutions of the ancient People of God. 


The Woman in this Vision is the Cnristian Cavunce. 
She appeared in heaven, for her origin is frone above ; bers is the 
kingdom of heaven. She is clothed with the Sun, for Christ is 
the Sun of Righteousness (Mal. iv. 2), and is compared in the 
Apocalypse to the Sun (i. 1S—16; x. 1), and He is her Light; 
and they ‘‘ who are baptized into Christ have put on Christ” 
(Gal. iii. 27.) She is clothed with Christ ; as God is said to deck 
Himself with light as with a garmené (Ps. civ. 2). She Aes the 
Moon under her feet, because she will survive the changes of this 
world. As S. Hippolytus says, de Christo, § 60, p. 3], ed. 
Lagarde, ‘‘ By this Woman, St. John most clearly designates the 
Church, clothed with the Everlasting Word, Who is more bright 
than the Sun;” and as Primasius expresses it, ‘The Church 
being clothed with Christ, treads upon the mutabilities of the 
World.” Cp. Bede, A Lapide, Vitringa, Herder, and others. 

She has on her head a Crown of Victory (ordgaves). This 
Crown is of Twzive Stars. 

Twelve is the Apostolic number (see note at end of ch. x), 
and Stare are emblems of Christian Teachers (i. 20). He 
Crown signifies, that the Victories of the Church are achiered by 
the Apostolic Doctrine and Discipline, which is planted as a Crown 
upon her head, by Christ her King. ‘The Crown of Twelve 
Stars,’’ says S. Hippolytus (1. c. p. 32), ‘indicates the Twelve 
Apostles.” “It isan emblem of the Apostles, who by the light 
of the glorious Gospel, put to flight the darkness of Error, and by 
whose agency Christ, the Head of the Church, vanquished the 
World.”” Haymo. And so Aguinas, who refers to 2 Cor. it. I4, 
and so Bede, A Lapide, Vilringa, and others. 

The Woman cries, travailing in childbirth, and peined lo be 
delivered. On the injinilive after Bagay:(oudyn, cp. Winer, § 4, 
p..287. In this world, the Church, like Eve, brings forth children 
in sorrow. (Gen. iii. 16.) ‘‘ Be in pain,” aays the Prophet Micsb, 
‘Cand labour to bring forth, O daughter of Zion, like a womaa 8 
travail.’’ (Micah iv. 10; cp. Isa. lxvi. 8— 10.) 

v. 3. And there appeared another great wonder in hestes, 
and behold, a great dragon red (as fire). 

This other wonder is also said to appear in Acaven, becsus 
the Power here repreeented assails the Church,—the kingdom of 
heaven. 

The Dragon is “the Old Serpent,” who ie called in this 
book the Drayon, see vv. 9. 15, 16, where the names Saten, Dewi, 
Dragon, and Serpent, are interchanged. ; 

He had been already described as a Dragon in Ps. xci 15, 
and Isa, xxvii.1. And by this name, the Power of Egypt, as the 
Enemy of God and of His ancient Church, is descnbed in the 
Prophets, see Isa. li. 9. Ezek. xxix. 3. 

The Christian Church, in this Vision of the Apocalypse, % 
in very many others of this Book, is regarded as hsving been 
prefigured by the ancient Church of God in Egypt, and in the 
Exodus, and in the Wilderness. ; 

The Dragon is red as fire (xvufpds), that is, he is here dis- 
played as persecuting the Woman. above, vi. 4, where Setea 
goes forth on the Aorse red as fire, to wage war against the pr- 
mitive Church. 

The Dragon is also described here as having Seven Heeds 
and Ten Horns, and upon hie Heads Seven Diadems. Disdess 
are symbols of Royalty. Horns are emblems of Power. 

i. 69.) The number Seven represents completeness (see note st 
the end of chap. xi.), And combined with the number Jes, 7 
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horns, it connects this manifestation of the Dragon with the dis- 
play of his power, as wielded by the Fourth Great Monarchy, 
that of Rome. See below, xiii. 1, and xvii.3. 7. At the time 
here represented, the Kingdoms of the Roman World were under 
the Dragon's control. Our Lord Himself called him in that age 
the Prince of this World (John xii. 31), and St. Paul called him 
“‘ the god Of this world" (2 Cor. iv. 4. Cp. Eph. ii. 2; vi. 12. 
Col. ii. 15). 

The Diadems here are Seven, and they are upon the seven 
Heads (¢x} ras xepadds), and in this respect they differ from those 
of the Beast in xiii. 1, where they are ‘en, and dx) ray xepdray, 
on the ten Horns. 

The difference of the case after ér} in these two passages is 
to be noticed. With the accusative, the sense is, that the Diadems 
were spon the Heads; and the idea there is, one of firm collo- 
cation and settled subsistence upon the Heads. With the geni- 
tive, the idea expressed by it is that the Horns were surmounted 
by diadems. Cp. Winer, pp. 334. 362, and below, xiii. 1, where 
is an example of éz} with both cases. 

The Dragon, Satan, has Seven Diadems, emblems of royalty. 
They are not on his Aoras, but upon his seven heads, which are 
more closely united to the body than Aoras are; and thus he is 
represented as exercising his dominion in one corporate Empire. 

The Beast has not Ais diadems on his seven heads, but on 
ten horns, which have more the character of a separate existence, 
and also of a more precarious stability; indeed, his horns are said 
to give their power to him (xvii. 13). He rises from the seven 
heads (see xvii. 10), and exercises his power mediately by the 
Aorns, and not in the same corporate unity as the Dragon does. 

In v. 4 the Dragon is said to draw with his tail a third pari 
(i. e. a large part, see above, viii. 7—12) of the Séare of heaven. 

The Dragon himself was once a bright Star in heaven. He 
was Lucifer, son of the Morning (Isa. xiv. 12). He had many 
bright Stars associated with him in a heavenly constellation. His 
fall was theirs. 

The fall of the Angelic star led to the fall of the Angelic 
Constellation. The Dragon’s Tail drew down in its train many 
bright Luminaries, who kept not their first estate, in the firma- 
ment of heaven. (Jude 6.) 

The circumstance, that, in the ancient Uranography, one of 
the constellations was designated Apdxwy, Draco, may perhaps be 
not irrelevant here. 

This act of drawing down Stars from heaven, is expressed 
in the present tense, and by the verb otpw, which sometimes sig- 
nifies violent, and sometimes gentler, attraction, as in a cdpya, 
syrma,& long trailing robe. See Acts viii. 3. John xxi. 8. Isa. 
iii. 15, where it is said of a robe; and Micah vii. 17, where it is 
applied to a serpent. The word cupe, in the presené tense, well 
describes the work which the Apostate Serpent is always doing in 
the Church; where he endeavours to draw down Teachers from 
their place in the Church, whether by force or flattery. Compare 
the words in Dan. viii. 10, where the Little Horn is said to cast 
down some of the stars of heaven, and trample them under his 
feet. As Augustine says (Epist. 119), and Haymo here, ‘‘ The 
stars are falling from heaven, whensoever men, who seemed to 
shine by God’s grace in the Church, yield to temptation, and fall 
away.” 

In v. 4, the Dragon stands before the Woman, and is ready 
to devour her child as soon as she is delivered. 

His design is like those of his personal Representatives and 
royal Instruments, Pharaoh in Egypt and Herod in Jewry; the 
former against the male children of Israel, who were to be cast 
into the river Nile (Exod. i. 22. Acts vii. 19), the other seeking 
to destroy the Man Child, Christ Jesus (Matt. ii. 13). 

The Woman brings forth a son—a male, (see note above 
op the reading here in v. 5,) who is to fend (as a shepherd) al/ 
the Nations with a rod of iron; and her Child is caught up to 
God and to His throne, 

At first sight these words appear applicable only to Cuarst. 

But, what is true primarily of Christ is, by virtue of His 


Incarnation, and mystical union with all true members of His 
body, and by reason of the working of His grace, transferred to 
them. Hence St. Paul says, ‘ My little children, of whom I 
travail in birth again, until Christ be formed in you’ (Gal. iv. 19). 
So, in a figurative sense, the Church is in labour with children, 
till Christ be formed in them. They are sons of God by adop- 
tion and grace (John i. 13. 1 John iii. 1), by reason of Christ’s 
Incarnation, and their baptismal Incorporation in Him, Who is 
‘* Emmanuel, God with us,” “God manifested in our flesh" 
(Matt. i. 23. 1 Tim. iii. 16. Gal. iii. 26. Rom. viii, 15. 17). 
Therefore David had said, ‘“ Behold ye the Philistines also, and 
they of Tyre, with the Morians, lo! there was he born, and of 
Sion it shall be reported, that He was born in her” (Ps. lxxxvii. 
4, 5). Christ, Our King and Priest, ‘‘ has made us Kings and 
Priests to God.’” By His ascension into heaven, we are even 
made ‘to sit together with Him in heavenly places” (Eph. i. 
20; ii. 6), and our “ Citizenship is in heaven ’’ (Phil. iii. 20). 

though it is primarily true of Christ that He tends the 
nations with a rod of iron (Ps. ii. 9), yet He Himself has said, 
‘‘He that overcometh and keepeth my words unto the end, to 
him will I give authorily over the Nations, and he shail rule 
them with a rod of iron, as potters’ vessels are broken in pieces ”’ 
(Rev. ii. 26, 27). 

Thus Christ Himself has interpreted the present Vision. And 

to cite one of many ancient interpreters here, S. Hippolytus says 
(1. c p. 32), ‘The Church in this world never ceases to bring 
JSorth the Word, who is persecuted by the world; she is ever 
bringing forth the male child, the mature Christ, the Son of 
God, God and Man, by preaching Him to all Nations.’””?’ And 
as S. Gregory eays, in reference to our Lord’s saying in Matt. 
xii, 48, where see the note, ‘ Christ is dorn in our hearts by the 
Preaching of His Word.” 

The Rod of iron is Christ’s Word, the Holy Scripture (see 
ii. 27; xii. 5), and by it the male children, the masouline spirits 
of Christ’s Church, are endued with power from Him to rule 
the Nations, and overcome the World. With it they shiver into 
atoms the potter’s veasela—that is, the earthly, brittle theories of 
corrupt Religion and carnal Philosophy ; and, having performed 
their mission on earth like Elijah, like him they are caught up to 
heaven. They are exalted in a glorious apotheosis. ‘‘To him 
that overcometh,” saith Christ in the Apocalypse, ‘‘ will I grant 
to sit with Me in My Throne, even as I also overcame, and am set 
down with My Father in His Throne ”’ (iii. 21). 

In v. 6, The Woman flees to the Wilderness, where she bas 
her place prepared by God that they may nourish her 1260 days. 

On the structure Srov éxe? cp. v. 14, and above, iii. 8; vii. 2. 

Pharaoh, King of Egypt, who persecuted the Ancient Church 
of God, is, as we have seen, called a Dragon in the prophetic 
language of Scripture (see on v. 3). 

The Ancient Church jied into the Wilderness of Arabia,. 
under the guidance of Moses, who was the typical representative 
of the male child of the Church (see Exod. ii. 2, in LXX, and 
above, on v. 5), and who was marvellously saved from the royal 
Dragon of Egypt, and emofe the land and people of Egypt with 
plagues by Ais rod (see Exod. iv. 17). 

In like manner the Christian Church is here represented as 
Frying into the Wilderness after the birth of her male child, who 
was to rule the Nations with a rod of iron. 

The Church is here represented as nourished in the Wilder. 
ness, in the place prepared for her by God for 1260 days, or 
Forty-two Months; as the ancient Church, which was with 
Moses tn the wilderness (see note above, on Acts vii. 38), was 
nourished with manna (Exod. xvi. 15. 35. Ps, ixxviii. 24, 25. 
Neh. ix. 15. John vi. 49. 1 Cor. x.3), in her Forly-iseo Stalions 
in the Wilderness. 

This period of time, Forty-two Months, corresponds in 
duration with the period in which the Zwo Wilnesses are said to 
prophesy or preach in sackcloth in the prophetical Vision in xi. 
3, and with the sway of the Little Horn in Daniel vii. 25. See 
below, v. 14. 
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The duration of the Earthly Ministry of Christ Himself was 
probably a time, times, and half a time, i.e. 3} years, or 42 
months. See above, on John v. I. 

The pilgrimage of ‘‘the Church, which is His Spouse and 
Body’ (see Eph. v. 23—29. Col. i. 18. 24), is represented as 
corresponding in duration to that Ministry; and this analogical 
synchronism declares the sympathy which subsists between Him 
and her. Hence Bede here says that this period of 1260 days 
designates the sojourn of Christ’s Church, because Christ, whose 
Body the Church is, preached for that period of time upon earth. 

For a further explanation of the meaning of these periods of 
time, see above, note at end of Eleventh Chapter, “On the Num- 
Bens in the Apocalypse.” 

It haa been asserted by some Romish Theologians, that the 
Woman in this Vision represents the Blessed Virgin Mary. 
Bat the Exposition now given is that which is dictated by the 
language of the Text, and was received by the early Interpreters 
of this Book. 

In addition to those interpreters already cited, we may refer 
to Methodius (Bishop of Patara, and Martyr, in the third century), 
who says (in Catend, p. 352), ‘The Woman is the Church: for 
the things here spoken are nxof consistent with the circumstances 
of the generation of Christ, Who was already born before the 
epoch of this Vision. The Church is clothed with the Sun of 

Righteousness, and she has a crown of twelve Stars, namely, the 
Apostles of Christ. Therefore we must understand that the 
Woman here is the Church, and nof the Blessed Virgin: for the 
Mystery of the Incarnation had been accomplished long before.” 
[The edition of the Catena (1840) has ydAa bere; read wdAai.] 
‘‘ The Charch ” (he continues), ‘‘ which is the New Jerusalem, is 
in travail, as St. Paul says, and groans in labour with the redeemed, 
until Christ be formed in them (Gal. iv. 19), and she fears the 
Dragon, until she escapes his snares, and brings forth Christ in 
every man, that is, Christ spiritually formed in every man. He 
ia both our Head and Body; He who died for us speaks in us, 
and has made us to be His members.” &§. Augusiine (ia Px. 242) 
says, ‘“‘ The Woman is clothed with the Sun, the Sun of Righteous- 
ness; He Who is her male child, dui/de up Sion, and is also born 
sn Sion. She, the City of God, is protected by the Light of Him, 
Who, as to the flesh, is born in her; and she has the Moon under 
her feet, because she overcomes the mortality of the waxing and 
waning flesh,” and ad Catechum. (vol. vi. p. 65), “‘ The Church 
in every age is bringing forth members of Christ.” 

This Exposition is also expressed by Primasiue, who says, 
““Caput Ecclesie Christus in singulis membris dicitur nescé.— 
Omnes enim qui in Christo Jesu baptizati estis Christum 
tnduistie (Gal. iii. 27), Et raptus est filiue ad Deum et ad 
thronum Ejue: licét in capite Christo preecesserit, congruit 
tamen et Corpori Ejus. Hine illee voces Apostoli, Qui nos resus- 
ettavit et considere fecil in calestibus (Eph. ii. 6), ef conversatio 
nostra in calis est” (Phil. iii. 20). And Bede says, ‘‘ Semper 
Ecclesia, Dracone licét adversante, Christum parit; masculum 
autem dicit, victorem Diaboli qui feminam (Evam) vicerat... . 
Ecclesia quotidie gignit ecclesiam, mundum in Christo vincen- 
tem.” See also Aug. 7 “ Ecclesia semper generat Dei membra— 
masculum autem dicit victorem adversus Diabolum;”’ and 
Haymo, ad loc. ‘‘ Membra Christi quotidie parit sancta Ecclesia. 
Recté autem sancti sub nomine masculorum comprehenduntur, 
quia fortiter contra adversa istius seeculi pugnant, sicut fecerunt 
sancti Apostoli et Martyres. De omnibus electis potest intelligi, 
qui in Suo Capite acceperunt potestatem ut regant yentes virgé 

Jerred, et confringendi eas tanquam vas figuli.’’ 

This true Exposition is happily embodied in the Collect for 
Christmas Day, and in Bp. Taylor's Prayer (Life of Christ, i. p. 
28), ‘Grant, O God, that I may eatertain the Holy Jesus, con- 
ceive Him in my soul, nourish Him with the expresses of most holy 
and innocent affections, and bring Him forth, and publish Him in 
a life of piety and obedience, that He may dwell in me for ever.’’ 

7—9. nal dyévero w5Aeuos] and there arose war in heaven; 
Michael and his angels go forth to fight with the Dragon; and 
the Dragon fought and his angels, and prevailed not; neither 
was their place found any more in heaven. And the great 
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Dragon was cast ous, that old Serpent, called ihe Devil, end 
Satan, who deceiveth the whole world; he was cast out into 
the earth, and his angele were cast out with him. 

Inv. 7 Kis. has éroAdunoay and xar&, but the reading in 
the Text (rot woAcuijoas) is authorized by the best MSS., and is 
received by Griesb., Scholz, Lach., Tisch. On the use of the 
article with the Infinitive, where a design is implied, see above, 
Luke ii. 27. Acts vii. 19. Cp. Zech. iii. 1, LXX, and Winer, 
§ 44, p. 293. The present construction seems to be without an 
exact parallel in the New Testament (see Winer, and Licke, and 
Dasterdieck here), inasmuch as no verb, expressing a design, 
precedes the infinitive; we may however suppose such a verb; 
and an ellipse of this kind need not excite surprise in the Apo- 


calypse. 

Observe, St. John now reverts to an earlier period, in order 
to recite the anfecedent history of the Dragon, and to explain 
the circumstances under which he was led on to the 
Woman; and he traces that history till it is brought down, io 
v. 14, to the same point as in v. 6, namely, to the escape of the 
Women in the Wilderness. 

It is necessary to attend carefully to this process of recapifu- 
lation, which is so frequent in the Apocalypse (see shove, Jafre- 
duction, p. 147, and xii. 1, and below, xx. 1). ‘It is a common 
thing in the Apocalypee” (says Bossuet in ch. vii.) “to exhibit 
events in general outline, and to unfold them afterwards in more 
minule defail.’’ This is what is done now. Satan is displayed 
as he was before his fall from heaven. 

On one side is MicHAkL, the Archangel, and his Angels, on 
the other Satan and his Angels. MicHaeL, whose name, 207, 
signifies, Who is like unto God? (contrast the words, xiii. 4, 7/s 
Epos 7G Onply; and see note above, Jude 9,) stands up for the 
children of Gud's people (Dan. xii. 1. Cp. Dan. x. 12, 13. 20,21), 
against the Adversary, who deceives the world. Some Expositort 
have supposed that Michael here is a name for Christ Himself; 
but the other opinion expressed above has been rightly maintained 
by Bengel, Ewald, De Wette, Hofmann, Ebrard, and othe. 
See Diisterdieck, p. 400. ; 

v. 8 “Their place was not found any more in heaven.’ 
Compare Jade 6. 

v. 9. “ He that deceiveth the whole world.” The deceits by 
which Satan cheated the World in Oracles, Sorcery, Soothseying, 
Magic, and other frauds, are here specially noticed. These were 
put to flight by the power of Christ and of the Holy Ghost, in the 
Preaching of the Gospel by the Apostles and others in the first 
ages of Christianity. 

Our Lord Himself, speaking of the consequence of the 
preaching of the Seventy Disciples, reveals the spiritual struggle 
and the Victory, “I was beholding Satan, as lightning fall from 
heaven” (Luke x. 17, 18. Cp. John xii. 31; xvi. 11). See the 
note above, on Acts xvi. 16, where is a remarkable specimen of 
that mysterious conflict, and of the victory achieved by the Apostle 
St. Paul over the Python or Serpent, whu deceived the world. 

The Revelations of the ministry of the Holy Angels, assisting 
the faithful in combating the Evil Angels warring against them, 
may instruct the Christian student, in reading Church History, 
aud cheer the Christian soldier, in the conflicts of life. 

The young man’s eye was opened at Dothan; and “he ss¥ 
chariots of fire and horses of fire around Elisha” (2 Kings vi. |’. 
‘The Angels of the Lord encamp about those who feer Him 
(Ps. xxxiv. 7), and the Angels are sent “ to minister to them that 
are heirs of salvation’ (Heb. i. 14). The agency of Angels 
often presented to the view by the Holy Spirit in the Acts of the 
Apostles (see notes on Acts xii. 15. 21, 22). The presence of 
Angels in Christian Assemblies and in the holy worship of the 
Church, is made the groundwork of practical admonition by 
Paul, 1 Cor. xi. 10. 

10—12. nal fxovea porhy] and I heard a loud voice in heaven. 
saying, Now is come the salvation, and the streagth, and the 
kingdom ef our God, and the power of His Chrut, for the 
Accuser of our brethren was cast down, who accuseth them before 
our God day and night; and they overcame him by the Bsed Y 
the Lamb, and by the Word of their’ testimony, and they '0 
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not their lives unto death. Therefore rejoice, ye heavens, and 
ye thai tabernacle in them. Woe to the earth and the sea! for 
the Devil is come down unto you, having great wrath, because he 
knoweth that he hath but a short season. Observe the articles 
here, “ The Salvation,’ &c. the promised and long-expected Sal- 
vation has now at length arrived. 

Satan is the Accuser (xarfryopos, A has xarfyywp) of the 
Saints, as he was of Job (Jobi. 9; ii. 4, 5, and see Bp. Andrewes, 
v. p. 482). He is the 3dBodros, or Calumniator, opposed to 
Christ our wapdxAnros, Advocate and Infercessor. 

Satan is also the Accuser of tho Brethren, and he accused 
them before God, that is, in the face of God, and in spite and 
defiance of Him (see the words concerning Nimrod, Gen. x. 9), 
when he prompted those lying calumnies, with which the early 
Christians were traduced by the Heathen votaries and vassals of 
the Dragon, who vilified the brethren, as guilty of nefarious 
crimes, and as the authors of all the miseries which befell the 
Roman Empire. See Minucius Feliz, c. 9. Athenag. Apol.c. 4. 
Tertullian, Apol. c. 8. 14. 40, and S. Augustine, Prolog. De Civ. 
Dei, and Dean Stanhope on the Epistles, iv. p. 474, and above, 
note, ii. 10. 

The primitive age of Roman Persecution and Christian Mar- 
tyrdom is presented to the view in this Vision (v. 11), and it 
displays the Triumphs achieved by those who were cleansed 
+ saved by the blood of the Lamb, and shed their blood for 

im. 

Those soldiers of Christ overcame Satan by the Blood of the 
Lamb; because Christ by His blood had paid the price of their 
ransom from Satan’s power; and they overcame him by the 
“‘ Sword of the Spirit,’’ which is the Word of God (Eph. vi. 17), 
as Christ did at the Temptation (see on Matt. iv. 4). 

On this use of 3:4, as the cause and instrument by which a 
thing is done (v. 11), see iv. 1], and Winer, § 49, p. 356, and 
above, on Rom. viii. 11, and below, xiii. 14. 

They loved not their lives unto death. That is, they per- 
severed unto death in hating their life (Wu }y) for Christ’s sake, 
and thus by death they gained eternal life ((whv). See above, 
on viii. 9, and cp. ii. 10. 

They who tabernacle in the heavens behold their struggle, 
and sing songs of praise for their Victory. 

The Angels are said here to tabernacle (cxnvotv) in the 
heavens. Here is an allusion to the earthly history of the Church. 

The Church of Israel sojourned in Tabernacles in the Wil- 
derness, and God dwelt among them in a Tabernacle, the figure 
of heavenly things (Heb. viii. 5). The great Hebrew Feast of 
Tabernacles was commemorative of the blessings vouchsafed by 
God’s presence to His Church in the Wilderness, and was pro- 
phetic of the blessings to be derived from the Incarnation of the 
Son of God, and to be consummated hereafter in Heaven. In 
process of time the Son of God Himself came from Heaven, and 
tabernacied in us (John i. 14). He now dwells with the Angels, 
and He will dwell for ever with His Saints, as in a Tabernacle, in 
the Church glorified (see above, vii. 15; xxi. 3). And they who 
now in this earthly pilgrimage, make a right use of the blessings 
vouchssfed in Christ’s Incarnation will be partakers for ever of 
the glories of that heavenly Tabernacle. 

The season of liberty and warfare which the Devil now has, 
is short, compared with that of his future detention in everlasting 
chains of penal fire; see below, xx. 10, and note above on Matt. 
viii. 29, “ Art Thou come to torment us before the season 7?” 

18, 14. xai dre cidev 5 Spdewv] and when the Dragon saw that 
he wae cast unto the earth, he persecuted the Woman which 
broughi forth the male child. And to the Woman were given 
the two Wings of the great Eayle, that she may fiy into the 
Wilderness, into her place, where she is nourisked for a lime, 
and times, and half a time, from the face of the Serpent. 

St. John recurs to what he had been describing before in 

Vou. I1.—Parr IV. 


bad ae » the wrath of the Dragon against the progeny of the 
urch. 

He represents the Dragon as persecuting the Church in his 
fury, because his frauds have been exposed and put to flight by 
the preaching of the Gospel. The Devil tempted Eve, the First 
Woman, the spouse of the First Adam, the ‘‘ Mother of all Living” 
(Gen. iii. 20), the type of the Church. He now tempts the 
Church (see above, on 2 Cor. xi. 3). And she is carried by the 
two Winge of the Great Eagle into the Wilderness, where she is 
nourished for a time, times, and half a time, that is, three pro- 
phetic years and a half. 

St. John is here brought again to the same point as in e. 6, 
the escape of the Woman into the Wilderness. 

She is carried there on *‘ the Two Wings of the Great Eagle.”’ 

Observe the definite articles here, “‘ the Two Wings of the 
Great Eagle.” 

Who is this Eagle, and what are His Two Wings? 

The Ancient Church, escaping from Pharaoh and from Egypt, 
is described by God, in Holy Scripture, as borne by Him on 
Eagles’ wings (Exod. xix. 4. Cp. Deut. xxxii. 11). 

The Eagle ia the King of Birds. Christ, Our King, Who is 
compared to the Lion, the King of Beasts (v. 5), is also likened 
to the Eagle, the King of Birds. And the Eagle is the Serpent's 
foe, as naturalists observe. ‘‘ Between the Eagle and the Dragon 
there is a constant enmity; the Eagle seeking to kill the Dragon, 
and the Dragon breaking the Eagle’s eggs; and when he hears 
the noise of the Eagle’s wings in the air, he speeds to his den 
and hides himself.’’ Cp. Horai. 4 Od. iv. 1: 


‘‘ Qualem ministrum fulminis Alisem (the Eagle), 
Cui rex Deorum regnum in aves vagas 
Permisit—— 
Nunc in reluciantee Dracones 
Egit amor dapis atque pugne.”’ 


And Plin. H. N. v. 4, “ Acrior est (Aguile) cum dracone pugna, 
et multd magis anceps.” On the Macedonian coins of Amyntas, 
Father of Philip, there was a figare of an Eagle seizing a Dragon. 
See Weistein, p. 798. 

Our Divine Eagle, Jesus Christ, wages war with the spiritual 
Dragon. 

The Eagle, also, dears its offepring on its winge (Deut. xxxii. 
11), and casts off the feathers of old age, and renews its youth 
(Ps. ciii. 5). 

So, our Divine Eagle, Jesus Christ, cast off the plumage of 
the grave, and soared in His glorious Ascension above the Clouds, 
and He carries His children with Him to His throne in Heaven, 
and is the Protector and Saviour of His Church (see above, on 
iv. 7; vii. 15), and they, like young eagles, flock together to Him. 
See note above, on Matt. xxiv. 28. Luke xvii. 36. 

The Two Wings of the Great Eagle are the ‘“ Wings of 
Christ.” ‘Christ’’ (says 8. Hippolytue, l. c. p. 32) ‘‘ stretched 
out his arma like Wings on the Cross, and called all to shelter 
beneath Him, as a Hen gathereth her chickens under her wings ’’ 
(Matt. xxiii. 37) ; and as God by the prophet says, ‘to you who 
fear My Name, the Sun of Righteousness shall arise with healing 
in His Wings” (Mal. iv. 2). 

These Two Wings are emblems of the Two TESTAMENTS. 
The Two Testaments are the Wings of Christ, the Incarnate 
Word. The Church flies on their pinions in her Missionary 
course through the Wilderness of this World. She is borne on 
the Wings of the Holy Scripture into all the world. As Pri- 
masius says here, “ The Church uses the Two Testaments as her 
wings,” and Aug. ? says, ‘‘ The two Wings of the Great Eagle aro 
the Two Testaments.” ‘“ Their sound is gone out into all lands” 
(Ps. xix. 4). The flutterings of those Divine Wings, the flappings 
of those heavenly pinions, are heard every where, and they waft 
the Church into all lands. Christ rides on them as _ the chariot 
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of the Winged Cherubim, the “ quadriga Domini.”’ See above, 
on iv. 6. 

The truth embodied in this symbol has received a beautiful 
practical illustration from the usage of Christians, in placing the 
Two Testaments upon the Two Wings of an Eagle in Churches, 
and reading the Lessons of Holy Scripture therefrom. 

‘In v. 14 it is eaid that the Church is to be nourished for a 
time, times, and half a time, from the face of the Serpent. 

This prophetic period is the same as that which is assigned 
by Daniel to the sway of the Little Horn, who rises from among 
the ten horns, or Kings, of the Fourth or Roman Empire (Dan. 
vii. 2—27). 

The word xa:pds signifies one year, and xa:po) signifies fwo 
yeers. Cp. Winer, § 27, p.160. There is no dual in the N. T. 

This note of time serves thus to connect this Apocalyptic 
prophecy with that of Daniel, and it also connects them both with 
the time of the preaching of the Two Witnesses in sackcloth, and 
with the pilgrimage of the Woman, or Christian Church, in ‘he 
wilderness (see above, on v. 6, and on chap. xi. at the end). 

15. xal EBadrev] and the Serpent cast out of hie mouth water 
as a river after the Woman, that he might cause her to be carried 
away of theriver. And the Earth helped the Woman, and the 
Earth opened her mouth, and swallowed up the river which the 
Dragon cast out of his mouth. 

The n, enraged by the exposure of his deceits, by 
which he had deluded the world, and finding that the Christian 
Church had not been destroyed by Persecution, but rather had 
grown under it (see above, on the Third Seal, vi. 5), as the 
Ancient Church, when persecuted by Pharaoh, the instrument of 
the old Dragon, had increased in Egypt (cp. Exod. i. 2. 7. 20. 
Ps. cv. 24), now resorts to another artifice. 

He casts out of his mouth waiter as a river to overwhelm her 
with a Flood. 

Waters are Apocalyptic emblems of Multitudes (see xvii. 15) ; 
and a Torrent, flowing with violence, and sweeping over the land, 
is an emblem of a hostile army, rushing onward with an impetuous 
invasion; and is so applied in Holy Scripture. Seo Isa. viii. 8; 
xvii. 12; lix. 19. Jer. xlvi. 7; xlvii. 2. 

This Flood poured forth by the Dragon, after the time of 
the primitive Persecutions of the Church, seems to represent the 
Deluge of barbarous Nations, streaming down from the North on 
Europe and Africa, and disturbing the peace of Christendom, and 
reducing lands and cities to desolation, and threatening to drown 
the Church. 

Such were the inroads of the Goths and Hans, and especially 
of the Vandals in the fifth century. See above, on viii. 8. 

But by God’s mercy these floods were swallowed up by the 
earth. These barbarians subsided in the countries which they 
had invaded, and were converted to Christianity. See Bp. Wil- 
son’s note here, and Dean Jackson, quoted above, p. 198, and 
Archdn. Harrison on the Prophecies, p. 341, and the following 
statements by a recent Historian of the Church: “ At first, the 
Heathens of Rome and Italy imputed their own calamities to the 
Christians, and when the Weat of Europe had been inundated by 
the barbarous hordes, they affirmed that these disasters were sent 
by the gods (see Aug. C. D. v. 21), and they predicted a speedy 
downfall of Christianity. But they were silenced, when even the 
German conquerors became converts to Christianity.” ‘The 

ion of the German conquerors with the older inhabitants 
of the land, and the development of the new European nations, 
were universally effected by similarity of faith.” Gieseler, 
Church History, § 79, and § 123. 

Thus the Earth helped the Woman. This Prophecy also re- 
ceived a fulfilment in the Christianization of the earthly power of 
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Rome, which had been arrayed oy the Dragon against the Woman. 
The first Christian Emperor Constantine, in one of his letters to 
Eusebius, refers to this prophecy, and says that the Dragon bad 
been cast out by God’s Providence and his own ministry (Zuzed. 
de Vit. Const. ii. 46); and he placed in front of his palace a pic- 
ture representing the Cross over his own head, and the Dragon 
beneath him cast into the abyss; for, adds Eusebius (ibid. iii. 3), 
‘‘ the oracles of God in the books of the Prophets described the 
Enemy as a Jragon and a Serpent.” 


17. nal dpylc6n] And the Dragon was wroth with the Women, 
and went away to make war with the remnant of her seed, which 
keep the commandments of God, and Aold fasl the testimony of 
Jesus Christ. | 

The Dragon went away to make war with the remnant of 
her seed. 

That new form of warfare is now to be displayed in the 
next Chapter, in the Vision of the Two Brasts. 

These words supply important chronological dats, as showing 
that the two Beasis, now to be described, represent a power sub- 
sequent in its appearance to that of the Persecutione in the 
earlier ages of the Church, and pos/erior also to the pouring forth 
of the Fiood in the preceding verses, ». 15. 

The words éxévrey thy papruplay signify more than Aaving 
the witness; they mean, holding it fast. Cp. vi. 9; xix 10. 
1 John v. 10. 

There is a remarkable parallel between the working of the 
Evil One here and in the Seals, vi. 3—8. There Satan firt 
appeared on the horse of fire, xuppds (w. 4), that is, of Persecy- 
tion. So here he is first displayed as ruffds, red like fire. There, 
having failed of his efforts in that respect, he resorted to another 
device, and mounted the black horse (v. 5), and next the pele 
horse; and then we heard a mention of the Beasts (see above on 
vi. 8). And in like manner we are now brought to ‘he Beasts in 
the Vision next ensuing (xiii. 1—18), in which they will be de- 
scribed with greater fulness and clearness. 

18. xal dordény] And I etood, I was placed, upon the sand of 
the sea. A, C have dordén, and s0 Vulg., Syr., Avthiopic, and 
Armenian Versions. But N and B have éerdénr, and so the ma- 
jority of MSS., and Griesbach, Matth., Tischendorf, Ewald, 
De Wetée. 

In v. 12, there was a prophetic denunciation of Woe fo the 
Earth and to the Sea; and now we are about to see two Beasts 
anti eg from the Sea (xiii. 1), and the other from the Barts 

xiii. 11). 

This station on the Sand, and the Vision of the Beast, rising 
from the Sea, the element of commotion, are contrasted with the 
Vision of the Lamé standing on the Mount Sion with His faith- 
fal servants, xiv. 1—5. 


Ca. XIII. 1—10. xa) el8ov] And I saw a Beast rising up out 
Of the sea, having ten horns and seven heads, and on his Aorns 
en crowns, and upon his Aeads names of blasphemy. 

And the Beast [wild Beast] which I saw was like unto 4 
leopard, and his feet as of a bear, and his mouth as the mouth of 
a lion: and the Dragon gave him hie power, and his throne, and 
great authority. - 

And I saw one of hia heads as having been slain fo death; 
and the wound of his death was healed ; and all the Rarth won- 
dered after the Beast. 

And they paid worship to the Dragon who gave the authorily 
unto the Beast : and they paid worehip to the Beast, saying, 
is like unto the Beast ? and who is able to make war with him’ 

And there was given unto him a mouth epeaking great things 
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and blasphemies ; and power was given unto him to aet forly and 
fwo months. 

And he opened hia mouth in blasphemy towards God, to 
blaspheme His name, and Hie tabernacle, and them that taber- 
nacie in heaven. 

And it was given unio him to make war with the Saints, 
and to overcome them; and power was given him over all kin- 
dreds, and tongues, and nations. And all that dwell upon the 
earth will worship him, whose names are not written in the book 
Of life of the Lamb that hath been slain from the foundation of 
the world. 

He that hath an ear, let him hear. He that gathereth a 
captivity goeth into captivity: he that killeth with the sword 
must be killed with the sword. Here is the patience and the 
Faith of the saints. 

The word @nploy is here rendered Beast ; and no other Eng- 
lish word can be adopted for it. But the English word Beast, 
derived from Bestia, does not exactly represent the original. The 
Latin equivalent to @nploy is not bestia, but fera (whence ferozr, 
fierce, ferocious), which is derived from ¢p, the Holic form of 
Ohp, Onplor, and signifies a savage, predatory animal. 

It has been imagined by some modern Interpreters, dwelling 
on the signification of the word Beasé, and its derivatives in other 
languages, that the primary idea presented here in the Apocalypse 
by the word 6nplov, is one of revolting bestiality. 

But this view is inconsistent with the use of the word 67;loy 
in Holy Scripture, and in the best Authors. The word Onpioy, 
used by the Septuagint and Theodotion, in the Visions of Daniel 
(iv. 9. 11, and passim ; and vii. 3. 5—7, and passim), which are 
introductory to those of the Apocalypse, represents the Hebrew 
and Chaldee wrn, mn, xn, the fundamental idea of which 
is animal life. And the Syriac Version renders the word @nploy 
in the Apocalypse, by “‘ animal of teeth,” showing that the idea 
of wild ferocity was uppermost in the Translator’s mind. 

The Leopard and the Lion, which contribute their features 
to constitute this Apocalyptic @nploy (see v. 2), are not hideous 
and loathsome, but noble and beautiful in appearance. 

The Wild Beasts which were kept by the Romans for Gladia- 
torial shows, and to which the Christian Martyrs were exposed, 
were usually called @npfa, and they were commonly Lions. 

There is a contrast in the Apocalypse between the Onpia or 
Beasts on the one side, and the ‘Apyfoy or Lamd on the other ; 
between the lawlessness, pride, and ferocity of the one, compared 
with the innocence, meekness, and gentleness of the other. 


The Horns of the Beast are mentioned in this Vision defore 
the Heads, because when the Beast was arising from the Sea, the 
Horns would first appear. - 

In a subsequent Vision, when the Beast Aas arisen, and has 
advanced to a later stage of its history, the Seven Heads are men- 
tioned before the Ten Horns. Seo xvii. 3. 7. 


The Diademe are not on the Heads of the Beasts, as was 
the case with those of the Dragon, in xii. 3; but they are on the 
Horns. This is important to be observed. The Beast does not 
exercise his dominion with the same direct agency and corporate 
unity as the Dragon did ; but he exercises it mediately, by other 
Potentates, which did not exist in St. John’s age; see xvii. 12, 
and on xii. 3. 


The Beast is seen rising from the Sea, thet is, from a con- 
fused and tumultuous element. See above, vii. 1, 2, and viii. 8, 
and below, xxi. 1. The Power of the Beast is thus represented 
as due to a confused and restless condition of civil affairs, and as 
emerging therefrom. 

By the mention of the sea here, the reader’s attention is also 
called to the Vision of Daniel, who sees four Beasts (@npia) 
arising from the Sea. (Dan. vii. 3.) 

Those Four Beasts represented the Four great successive 
Empires of the world. 1. Assyrian, II. Mevo-Persran, III. 
Macegponian or Greek, IV. Roman. 

This is the uniform exposition of the best Interpreters, dating 
almost from St. John’s age. See S. Jreneus, v. 26. S. Hippo- 
lytus, de Antichristo, c. 49. Tertullian, de Resur. Carnis; and 
.S. Cyril, Cateches. xv. S. Jerome on Dan. vii., and Epist. ad 
Algas. Qu. 2; and Theodoret, ad Dan. vii.; and cp. Wier, 
R.W.B. ii. p. 611, art. “‘ Thiere.” 

The language of St. John here is very similar to that of 
Daniel there—as represented in the Greek Versions of the LXX 
and Theodotion ; and it is evident, from a comparison of the two 
prophecies, that this Vision of St. John is designed to be a sequel 


of that of Daniel. Compere the words of the Text here with 
those of Daniel,—rdocapa Onpla peydAa dvéBaivor éx THs 
Oardoons rd wperoy Geet Aéaiva, Kal Onploy Sebrepoy Spotoy 
&pxy (the form of this word Epxy, not &pxry, in the Greek 
Versions of Daniel, and in the Apocalypse here, in the best 
MSS., affords a noticeable coincidence) xa) Oyploy KAA doel 
wdpsadry. 

In this Vision of Daniel—who looks forward from the 
Assyrian Dynasty, under which he was living, to the three suc- 
ceeding ones, the Medo-Persian, Greek, and Roman—we see first 
the Assyrian Lion, next the Medo-Persian Bear,and then the Greek 
Leopard. In this Vision of the Apocalypse of St. John—who 
looks dackward from the Roman Dynasty, under which he was 
living, to the three preceding dynasties—we see the three Animals 
of Daniel, mentioned in an ixverted order, and combined in the 
first Beast, here displayed. Hence it is evident that this Apo- 
calyptic Beast comes next after the Greek Leopard, and that he 
has adsorbed, as it were, the dominion of the three preceding 
Beasts into himself. 

The Fourth, or Roman Beast of Daniel, is also described as 
having Ten Horne (8éxa xépara, Dan. vii. 7), which are declared 
to be the Ten Kings which would rise up from out of the Fourth 
Empire, i.e. the Roman. See Dan. vii. 23, 24. Cp. Iren. v. 25, 
26. 30; and Theodore? in Dan. vii. vol. ii. pp. 1195, 1196, 
who says, “‘ the Fourth Beast is the Roman Ennpire; and the 
Ten Horns indicate, that, at about the time of the end of that 
Empire, Ten Kings will arise from it.’”’ And so S. Jerome in 
Dan. vii., who says, “the fourth Empire, which now exists, is 
that of Rome.” 

The Apocalyptic Beast has likewise ten Horns (3éxa xépara), 
and his identity with the fourth Beast of Daniel is thus marked. 

It is observable also, that Daniel has not likened the fourth 
Empire, or Roman, to any particular animal, although he had 
compared the first three Empires of the world to three several 
animals, viz. Lion, Bear, and Leopard. 

The Holy Spirit who inspired Daniel seems thus to have 
intentionally left room, and to have prepared the way, for markinz 
the identity of the Apocalyptic Beast with the Fourth Beast of 
Daniel. He now represents the Apocalyptic Beast as succeeding 
the Leopard, as the Leopard had succeeded the Bear, and as the 
Bear had succeeded the Lion ; and he represents the Apocalyptic 
ne as composed of the three,—the Leopard, the Bear, and 
the Lion. 


St. John takes up and continues the prophecy of Daniel, and 
he also adds toit. He represents the fourth Beast at a later stage 
of its history. 

He represents it not only as having Zen Horns, but also as 
having Seven Heads; and he describes one of these seven heads 
as having been siain unto death (v. 3), and he adds that the 


wound of the Beast's death (j wAnyy tov Oaydrov at’toi) had 
been healed. 


What do these seven Heads represent ? 


They do noé represent the kingdoms which were to arise out 
of the Fourth, or Roman Empire; ¢Aaé feature is represented by 
the Ten Horna, bearing Crowns (8:a3/para, emblems of royalty). 
See below, xvii. 12, 13. 16, 17. 

The meaning of the Heads is afterwards declared by an 
Angel to St. John, when he sees the same Beast, in a yet more 
advanced stage of its history. J saw, he says, a Beast ‘full of 
the names of blasphemy”? (xvii. 3); thus he identifies ‘hat Beast 
with what he now sees, which is described as having on his heads 
‘names of blasphemy,” ¢. 1; and that identity is also declared by 
the characteristic of ‘‘ the Seven Heads and Ten Horns" (xvii. 
3). And the Angel says, ‘I will tell thee the Mystery of the 
Beast that hath the seven heads and the Ten Horns. The seven 
Heads are (i.e. they represent) seven Mountaine on which the 
Woman sitteth. And they are (i.e. they also represent) seven 
Kings ; the five fell, the one exists, the other came not yet; and 
the Beast that was, and is not, he is the eighth [king], and is 
also its the seven [heads], and he is going to perdition”’ (xvii. 
7.9, 10). : 

Therefore the Heads have a double signification ; they declare 
the local position of the seat of the Beast; they show that his 
residence is in the City of the Seven Hills—Rome. See below, 
preliminary note to chap. xvii., and on xvii. 7—10. 

His residence, at that later stage of his history, is still the 
same as when he is firet displayed in this chapter, where he appears 
in his imperial heathen form, as the fourth great Monarchy of 


| the world—the Monarchy of Rome. 
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ech. 17. 8. 


Tov Oavdrouv avrov efepamevOn. 


REVELATION XIII. 3. 


fe. “A A by 
5° Kai piav éx Tav Kehahav avrov as éodaypevnv eis Oavarov Katy mAITyH 


The Heads also describe successive Powers, ending in the 
Beast. See xvii. 7—10. 

The Ten Horns mean Ten Kings (xvii. 12), that is, ten 
kingdoms, as the parallel vision of Daniel explains the word. 
And here the Seven Heads are also said to mean Seven Kings 
(xvii. 10), that is, they signify seven successive Powers, of which 
five were past when St. John saw the vision (xvii. 10), and one 
was existing, and the seventh was to exist for a short time only ; 
then the Beast would assume his final development, in which he 
would go ‘‘ unto perdition ” (xvii. 11). 

What these successive seven Powers are, will be considered 
hereafter, on xvii. 9—11. 


In the mean time, it is requisite to bear in mind, that the 
character of the Beast varies greatly from time to time in the 
successive periods of his history, as displayed in the Apocalypse. 
This will be evident from a consideration of the parts of this pro- 
phecy contained in chap. xiii. to chap. xx. inclusive. The neglect 
of this observation has produced confusion in the interpretation of 
this portion of the Apocalypse, 

The firet stage of the Beast’s existence is described in v. 2 
of the present chapter. There the Dragon, or Devil, gives him 
his power, and his throne, and great authority. Observe the 
word étovala, authority, something more than power, Sévayis. 
See on Rom. xiii. 1. 

This firet state of the Beast, as here represented, is that of 
the Roman Empire while Heathen. 

This Interpretation is adopted by almost all Expositors, 
ancient and modern. See the commentaries of Victorinus, Bede, 
Alcasar, A Lapide, Hammond, Bossuet, Wetstein, Grotius, Eich- 
horn, Herder, Ewald, De Welte, Liicke, Bleek. That power 
rose out of discordant tumults and revolutionary elements, which 
might well be likened to a sea (v. 1). 


In v. 3 one of the heads of the Beast is seen as Aaving been 
slain fo death; and the wound of his death was healed. 

The head that was jfiret wounded after the age of St. John 
was the Imperial head of Rome. 

It was wounded in a.p. 476, when Romulus Augustulus, the 
last Roman Emperor, abdicated the imperial dignity, and the 
Roman Empire ceased to be. 

It is nof said in this prophecy that the Head was restored, 
but that the wound of the death of the Beast was healed, and he 
bived (vv. 12. 15). 

It is added (v. 3), that all the Earth (i.e. the earthly- 
minded, see v. 8, and above on i 7; iii. 10) wondered, gazed 
with admiration after the Beast; i.e. they followed in his train. 
See this use of éxlow, Jobn xii. 1Y. 


The Beast now appears in another stage of his history, but he 
keeps his name; he is still a @nploy; he has a wild and ferocivus 
nature ; and it is in ¢Ais character that the Vision deals with him. 

This is necessary to be observed. 

The Imperial Power of Rome was succeeded by the Papal, 
and the Papal Power exercised as wide a sway, and a far more 
dominant one, than ever the Imperial had done. 

In the words of an Historian of the Middle Ages, “ The 
noonday of Papal Dominion extends from the Pontificate of 
Innocent III., inclusively, to that of Boniface VIII. ; or, in other 
words, through the thirteenth century. Rome inspired during 
this age all the terror of her ancient name. She was once more 
Mistress of the world: and Kings were her vassals.’’ (Hallam, 
Middle Ages, ii. p. 284.) Thus “the deadly wound was healed.” 

In the words of Bp. Andrewes (c. Bellarmine, p. 296), ‘ The 
seven-headed beast is the Roman power in its different successive 
forms, first as it was under the Pagans, and next as it is under 
the Popes. That power received a deadly wound in the Empire, 
and revived under the Papacy’’ (p. 289). See further below on 
chap. xvii. 8. 

Doubtless the Papal Power has, and ever has had, some o/her 
elements in it besides those of a Wild Beast; but it is in its cha- 
racter az a Wild Beast that it is bere contemplated by St. John. 

The Papal Power, az far as it is Christian, and teaches 
Christian truths, is not the object of the Apocalyptic prophecy. 
But the Prophecy deals with the Papal Power, as far as it is a 
lawless, fierce, and persecuting power; in a word, as far as it is a 
a 8 Beast, and is opposed to the ’Aprioy, or Lamb, which is 

rist. 

It cannot be said with some modern interpreters, that, inas- 
much as the Papal Power had, and still has, much that is Chris- 
tian in it, it could not be represented by a Beast (@nploy). 


It is confessed by aii Expositors, that the old Heathen 
Empires are called Beasts by Daniel (vii. 3. 5—7). But they 
had many good features in them. The deathen Empire of Rome 
is called a Beast in the Old and New Testaments; and yet, inas- 
muck as it had authority from God, and ministered justice in its 
Tribunals, it is also described in Scripture as a “‘ minisier of God 
to man for good,” and was to be revered as such. (Rom. xiii. 1—4. 
1 Pet. ii. 13.) 

So the old Babylonish Empire is called a Beast in Holy 
Scriptare (Dan. vii. 4), because it was guilty of cruelty; and yet 
its King, Nebuchadnezzar, is called God’s servant, and the Jews 
are commanded to obey him (Jer. xxvii. 8; xxxix. 18); and holy 
men, such as Daniel, who calls it a Beast, and Shadrach, Meshach, 
and Abednego, who knew that it was revealed in that character, 
were Ministers of the Empire of Babylon. 

The Persian Empire is also called a Beast in Holy Scripture 
(Dan. vii. 5), and yet Cyrus its king is called God’s Shepherd, 
and God’s Anoinéed (Isa. xliv. 28; xlv. 1), and Daniel, who calls 
it a Beast, served under the Princes of that Dynasty. 

These considerations afford a reply to the allegations of some 
recent writers, who say, that the Papal Power could not be the 
object of this prophecy, inasmuch as it had good and holy men 
subservient to it, and inasmuch as the Word of God was preserved 
under its sway, by faithful Pastors, and the Baptism of Christ 
was administered, and Bishops and Pastors of Christian Charches 
have received their Holy Orders, transmitted from Christ through 
the intermediate agency of the Roman Church. 

Such allegations as these are irrelevant and illogical. They 
proceed from an exclusive school of Theology, which does not 
rightly distinguish between personal acts, and official guailifica- 
tions : and which interprets words and sentences, which are spuken 
with special application, as if they were general and universal. 
The vicious character of such reasoning has been exposed by 
S. Augustine, in his controversy with the Donatists of older 
times, and by Richard Hooker, in later days, especially in the 
Third Book of his Ecclesiastical Polity (see iii. 1. 8—14). 

Let such persons be requested to consider that Christ 
characterized Judas as “ the son of perdiliun”’ (John xvii. 12), 
and that he said to St. Peter, when he would dissuade Him frum 
suffering, ‘‘ Get thee behind me, Satan” (Matt. xvi. 23. Mark 
viii. 33). These titles, given by Christ, were doubtless deserved 
by those to whom they were given, in respect of the particular 
acis which elicited those names. But the Baptism of Caérist, 
which was administered by the Apostles, Judas and Peter, was 
not therefore invalid. 

When Judas betrayed Christ for money, he was the son of 
perdition, but when he administered the Baptism of Christ he 
was an inslrument of salvation; when Peter dissuaded Christ 
from suffering on the Cross, he was like Saéan, but when he 
preached Christ and suffered on the Cross for Christ, he was like 
an angel of God. 

These principles ought to be applied to the question before 
us. Dean Jackson, on the Creed, book xii. ch. xviii., says, 
‘¢ Now, though the Bishop of Rome be more than a heretic, even 
the Man of Sin, nevertheless, seeing he sitteth in the Temple of 
God (2 Thess. ii. 4), even the acts of his Ministration or Priest- 
hood are good; nor are the Bishops consecrated by him so 
polluted by Communion with him in their consecration, but that 
their Episcopal acts be lawful and good, so long as they observe 
the form of Ordination or Administration of Sacraments prescribed 
by Christ and His Apostles. The Word preached by them like. 
wise hath the force and efficacy of begetting faith in their hearers’ 
hearts.’’ And he compares their case to that of the Scribes and 
Pharisees in Matt. xxiii. 3, and of Caiaphas in John xi. 50. Cp. 
Hooker, V. ixiii.2. Serm.ii.§ 27. By. Sanderson, Preface to his 
Sermons, vol. ii. pp. xxxvi—xliii, and vol. v. p. 246. Adp. 
Bramhall, i. p. 119; ii. p. 38. Bp. Bull, ii. p. 203, or the notes 
above, on Matt. xiii. 30, where it is shown that a Church, though 
almost overgrown with tares, is still God’s Field by reason of His 
good seed in it; and note on Acts vii. 38, where God’s people, 
though polluted with idolatry, are still called a Church, by reason 
of His Presence, and of His Law, and Worship; and the notes 
on | Cor. ji. 2, and above, on ii. 1. 

The real question, therefore, to be considered in in 
this Prophecy, is not, whether the Papacy has the Word and 
Sacraments of God, or whether many holy men lived under it; 
but, the question is, whether the Papal Roman Power, which 
succeeded the Pagan Roman Empire, has committed acts of 
violence, and displayed a wild and ferocious spirit; and whether 
it exhibited this spirit towards many Christians, and for a con- 
siderable length of time. 
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ch. 11. 2, 9. 


If this has been the case, then the Payal Roman power had 
the marks and attributes of a Wild Beast, and it deserved the 
name of a Wild Beast as much as the Pagan Empire iteelf 
did, to which it succeeded. It was even more like a wild Beast 
than the Heathen Empire was, inasmuch as it sinned against 
clearer knowledge, and acted in a temper directly opposed to the 
Example of the Lams, and to His Gospel, which it had in its 
hands, and which it professed to preach; and inasmuch also as 
its cruelty was directed against the followers of the Lamd, and 
inasmuch as in persecuting them it persecuted Christ (Acts ix. 4, 
5), and therefore it was like a Wild Beast raging furiously against 
the Lams Himself. 

The historical- evidence of its conduct in this respect is too 
strong to be gainssid. 

On the 24th of August, 1572, St. Bartholomew's Day, five 
thousand Christians were assassinated at Paris, by command of a 
King, who acted under the direction of the Papacy; and within a 
few days after, 25,000 more were slain, in six towns of France. 
See Ranke's History of the Popes, p. 147, who says that the 
numbers killed in that massacre amounted to 50,000. Some 
days after this massacre Pope Gregory XIII. showed his approval 
of it, and went in procession to the Church of St. Louis at Rome, 
to give God thanks for it; and he commanded a Medal to be 
struck in the Papal Mint, to commemorate the slaughter, and on 
that medal he inscribed the words, ‘‘ Uconotrorum Srraces ”’ 
(‘* Massacre of the Hugonots’’), and he there represented that 
savage work as done by an Angel of heaven. This medal may 
be seen in Numismata Pontificum, p. 87, Lutet. 1679; ep. 
Clarendon’s Religion and Polity, p. 427. Cp. below, xvii. 6. 

Again ; in the exterminating Wars of Religion, as they were 
called, waged by the Papacy against the Albigenses and Walden- 
ses, about a million of souls were slain, as Perionius testifies, and 
his testimony is strengthened by the relation of Thuanus, And 
from the first institution of the Jesuits, under the special favour 
of the Papacy, to the year 1489, 900,000 persons were slain for 
their religion in Hungary, Bonemia, and other countries; The 
Duke of Alva declared that he destroyed 36,000 Protestants in 
the Netherlands in a few years. In the space of thirty years, 
150,000 Christians perished for their religion by the hands of 
the Inquisition. The historical authorities for these statements 
may be seen in Joseph Mede’s Works, p. 503, ed. 1677. 

Such acts as these, continued during a period far longer in 
duration than that of the Persecutions of the Christians by Heathen 
Rome, sufficiently prove the fitness of the word @nployv, or Wild 
Beast, to designate a Power, which displayed iteelf in such features 
to the world. 


4. xpovextynoay tg BSpdxovrs] They paid worship to the 
Dragon who gave the authority to the Beast. 

How, it may be asked, could any Christians be said to wor- 
ship or pay homage to the Dragon, i.e. the Devil or Satan ? 

Observe the word xpooxuvety. This verb, rendered “ to 
worship" in our Version, does not necessarily, nor usually, imply 
that highest religious worship, which is due to Almighty God, 
but homage and obeisance, expressed by kissing the hand to 
the object of reverence: whence the Latin ad-oro. See above, 
note on Heb. xi. 13. 

In Gen. xxiii. 7, Abraham is said rpogxuvet» rE Aag Tijs 
iis, which merely means that he did homage to the people by 
reapectful inclination of the body. Cp. there, v. 12, and in Gen. 
xxvii. 29, Isaac saya to Jacob that his brethren zpocxurfoovow 
avrg, and in Dan. ii. 46, Nebuchadnezzar the King is said 
wpookuveiv to Daniel. In the New Testament the word often 
occurs in a similar sense. See Matt. ii. 2. 8; viii. 2; xviii. 26. 
Acts x. 25. Rev. xxii. 8. 

Observe also the case after xpocxuveiv, the dative, as A, B, 
C have it, not the accusalive. The distinction may be perceived 
by comparing sach texts as Matt. iv. 10,73» @ed» cou xpooKxurh- 
ces. Cp. Luke iv. 8. John iv. 23, with Matt. ii. 2. 11; iv. 9; 
viii. 2; ix. 18; xiv. 33; xxviii. 9. Cp. Weitstein, i. p. 242. 

The accusative signifies an act of worship paid directly to an 
object ; thus wpocxuveiy Gedy is to honour God aa God. 

This distinction is remarked by the Grammarians, e. g. 
Herodian, Philetaer. p. 445. 

But the dative case does not necessarily imply this. The use 
of the dative may be explained by the words of St. Paul in 1 Cor. 


x. 20, quoting Deut. xxxii. 17, ‘‘ What the Heathen sacrifice, 
they sacrifice éo devils, and not to God.” The Heathen did not 
pay worship to devils, as devils, But God regards all divine 
worship paid to any one but Himeelf as paid ¢o Satan, who is 
the author of idol-worship. And St. Paul speaks from the divine . 
point of view there, as St. John does here. They who abet 
the Beast in acta of fraud, lying, perfidy, wrath, malice, and 
murder, which are from the Devil (Jobn viii. 44. 1 John iii. 12), 
and in deeds of savage cruelty against God’s servants, and in acts 
of religious worship to images, or to any creature, are doing the 
Devil’s work, and ministering to his glory. 

This is a view which men may not commonly take of cruelty, 
treachery, lying, and idolatry ; but it is the view which Gop 
takes of those sins; and He presents it for our warning in Holy 
Scripture, especially in the Apocalypse: as to idolatry, see Lev. 
xvii. 7. Deut. xxxii. 17. Ps. cvi. 37. 1 Cor. x. 20, 21. 2 Cor. vi. 
15, 16, and compare the note above on ix. 20, 21. 


In v. 5, There was given him (i.e. to the Beast in his pre- 
sent form, as now displayed) a mouth speaking great things, 
ordéua Aadoiy peydAa. So Daniel speaks of the Littlh Hom 
which grew out of the Fourth Beast, rd adpas éxeiwo elxye ordpua 
AaAoty peydaAa. 

St. John adds that he had authority to act forty-two months, 
i.e. 34 prophetic years. 

So Daniel speaks of the Horn, vii. 25, 306jaoera: dv xeipl 
avrov dws xa:pou xal wxa:ipay xal dws nuloous Kaipov, 
i. e. 34 years, or forly-two months, the time here assigned by St. 
John to the Beast. On this stage of the Beast’s existence cp 
above, xi. 3; xii. 6. 14, and below on xvii. 1U. (Dan. vii. 25.) 

In the prophecy of Daniel, the Lettie Horn is represented as 
absorbing into itself all the power of the Beast; in fact the Beast 
passes as it were into the Horn, and is identified with it. The 
Horn is the Beast in a later stage of its existence. Here is a 
correspondence with St. John’s Vision. There the Beast has 
seven Heads, and is itself from the Seven; and es an Eighth 
King. See on xvii. 10, 11. 

The language of Daniel is similar to that of St. John; and 
both are evidently speaking of the same Power. And since the 
Power, of which Daniel is speaking, is confeseedly one which 
grew up out of the Roman Empire, we here see a confirmation of 
the proofs already adduced, that the power described by St. John 
is one which rose up out of that Empire. 

Indeed, the identity of the Beast is preserved in St. John; 
but the Beast appears here in a later stage, and in a modified form. 

These descriptions also, of that Power in the prophecies of 
Daniel and in this of St. John, are very similar to the prophetical 
portrait drawn by St. Paul (in the Second Chapter of the Second 
Epistle to the Thessalonians) of the Power which was to succeed 
on the dissolution of the Roman Empire; and they mutually 
illustrate each other. Accordingly, they were generally believed 
by ancient Expositors to delineate the same object. See S. Jren. 
v. 26, where he connects the prophecy of Daniel (vii.) with this 
of the Apocalypse, .and with that of St. Paul, 2 Thess. ii. 3, and 
so S. Hippolytus, De Christo, §§ 47, 48, p. 23, and S. Jerome on 
Dan. vii. S. Cyril, Cateches. xv. 11—14. Theodoret on Dan. vii. 

The following synoptical view of these prophecies of Daniel, 
St. Paul, and St. John, may assist the reader in comparing them. 


DANIEL. ST. PAUL. 8ST. JOHN. 
(Chap. vii.) (2 Thess. ii.) (Revelation.) 
The Little Horn The Man of Sin The Beast 


rises up in the midst rises, as soon ashe rises from the sea 
of the fen horns— thatlettethistaken (xiii. 1), is com- 
which are fen kings away (ii. 6, 7). pounded of the em- 
(vii. 7. 24), arising blems of the first 
out of the head of the three kingdoms of 
Sourth Beast (vii. 24; Daniel (see on v. 2); 
vii. 8. 20)—who rises is wounded mortally, 
from the sea (vii. 3), but receives a new 
and is the fourth life (xiii. 3. 12. 14); 
kingdom (vii. 17; cp. has ten horns (xiii. 
Dan. ii-40—44). The 1; xvii. 3. 32), which 
Little Horn ditfers have crowns and are 
from, and is more ten kings (xiii. 1; 
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DANIEL. 8ST. PAUL. 8T. JOHN. 
stout, than the other xvii. 12), who re- 
horns (vii. 20. 24), ceive power with the 
is a King (vii. 24), beast, and give their 
has the eyes of a Man strength to him (xvii. 
(vii. 8), has a mouth 12, 13. 17). 
speaking great things a Man (ii. 3). has the number of a 
(vii. 8 11. 20), the a Mystery (ii. 7). Man (xiii. 18). 
power of the Beast is sitteth inthe Tem- becomes the seat of 


centred in him (vii. 
25), and so the Little 
Horn ie virtually the 
Beast; makes war 
with the saints and 
prevails against them 
(vii. 21). 


ple of God, and is 
worshipped (ii. 4). 


the Woman, whose 
name is Mystery (xvii. 
6.7); he ts worship- 
ped (xiii. 4. 8), hasa 
mouth speaking great 
things (xiii. 5). 
worketh great won- 
ders by agency of the 
second Beast (xiii. 12, 
13). 

opens his mouth in 
blasphemy against 
God (xiii. 5, 6), wars 
against the sainés 
(xiii. 7), acts forty- 
two months, or three 
and a half years (xiii. 
5), goeth unto perdi- 
tion (xvii. 8. 11). 

the Harlot sitting 
upon him is burned 
with frre (xviii. 8), and 
finally the Beast him- 
self is cast into the 
lake of fire (xix. 20; 
xx. 10). 


The evidence already adduced in the notes on St. Paul’s pro- 
phecy, 2 Thess. ii. 3—11, shows that the Power, of which St. 
Paul speaks, was to arise after, and in the room of, the Heathen 
Roman Empire ; and corroborates the arguments brought forward 
to prove that the Power here displayed in the Apocalypse is 
that Power which succeeded in the place of the Roman Imperial 
Power. 

It is, therefore, the Roman Papal Power. 

This proof is further strengthened by the fact that the Power 
of which St. Paul speaks, is described by him as sitting in the 
Temple of God (eis roy vaby rov @cov), that is, in the Christian 
Church. See on 2 Thess. ii. 4. 

It hardly needs be shown, that the Papacy has a mouth 
which speaketh great things, putting forth high and haughty 
claims in bold language. 

At the Coronation of every Pope, the Tiara, or Triple Crown, 
is placed on his head in the lofty balcony in the facade of St. 
Peter’s Church at Rome, in the sight of thousands; and he is 
crowned, with these words, “‘ Receive the Tiara adorned with 
three Crowns, and know thyself to be the Father of Princes and 
of Kings, the Ruler of the World (Recror Ogsis).” 

This language has been used for many centuries, and was 
applied to the present Pope on the day of his Coronation, Sunday, 
June 21, 1846. 


worketh signs, and 
lying wonders (ii. 
9). 


speaks great words 
against the Most High, 
and wears out the 
saints of the Most 
High (vii. 25), perse- 
cutes during a lime, 
times, and half a 
time (i.e. three and 
a half years, vii. 25). 


Finally the Beast 

(whose power sub- will be consumed 
sists in the Little with the spirit of 
Horn) ts slain, and Christ’s mouth (ii. 
his body given to the 8). 

Jire (vii. 11). 


exalteth himself 
against all that is 
called God (ii. 4). 


is the son of per- 
dition (ii. 3). 


The cuaims of the Papacy are thus stated by one of the 
Popes theinselves, Gregory VII., and are set down in the Church 
History of Cardinal Baronius (Gregory VII. Ap. Card. Baronium, 
Annal. Eccles. a.p. 1076), and are entitled ‘‘ Dictatus Pape,” 
Dictates of the Pope. Surely we may say that he who atters them 
has “a mouth that speaketh great things" (v. 5), and fulfils the 
Apocalyptic prophecy ; 

‘¢ That the Roman Pontiff alone ia rightly called Universal. 

‘¢ That all Princes should kiss his feet. 

‘That his Name is the only Name in the world (‘ unicum 
nomen in mundo’). 

‘¢ That he may dethrone Emperors. 

‘‘That no Chapter or Book of Holy Scripture is canonical 
without his authority. 

‘“ That all greater causes of every Church ought to be referred 
to him. 
‘- That the Church of Rume never bas erred, and never 
will err. “ 

‘That a Pope of Rome, if he is -anonically ordained, is 
indubitat.ly rendered holy by the merits of St. Peter. 


‘‘That no one is a Catholic, who does not agree with the 
Church of Rome. 

‘‘ That the Pope is able to release subjects from their alle- 
giance to evil men.’ 

Such claims as these sre usurpations of what appertains only 
to God, and are rightly called blasphemous. 


In v. 6 the Beast is described as guilty of dlasp 3 

It has been by some, that a Power which confesses 
the true Faith of Christ in the three Creeds, as the Papacy does, 
cannot be charged with Blasphemy; and that the Blasphemy 
ascribed to the Beast indicates that the Beast is not a Christian 
Power. 

But, observe the words of St. John. He says that “the 
Beast utters great and blasphemous words, and opens his mouth 
unto dblasphemies toward (xpbs) God, to blaspheme His Name, 
and those who dwell in His tabernacle in heaven. This is not 
the same thing as is predicated below of some who are said fo 
blaspheme God (BAacgnpety toy Gedy, xvi. 11. 21), with direct 
and outrageous impiety. 

Is then the Papacy chargeable with acte or words which are 
blasphemous towards God? 

Certainly it is. 

The word “ blasphemy” in Holy Scripture not only means 
an open utterance of impious language against God, but it signifies 
an assumption of those attributes which belong to God alone. 

When the Jews said to our Lord, ‘“‘ Thou dlasphemest,’”” they 
did not mean thereby, that He was uttering any thing openly 
against God. No; they used this term when He forgave sins, for, 
‘6 Who can forgive sins, buf God only ?” (Mark ii. 7. Matt. ix. 2.) 
He claimed Divine Power. And, if He had claimed it wrongly, 
this claim was blasphemy. Hence also, they said on another oc- 
casion, For a good work we stone thee not, but for d/asphemy, 
because that thou being man makest thyself God (John x. 33). 

Again, when Christ said to the High Priest, “ Hereafter ye 
shall see the Son of Man sitting on the Right Hand of Power, 
and coming on the clouds of heaven,” the High Priest rent his 
clothes and said, He hath spoken blasphemy (Matt. xxvi. 64, 65). 


He hath claimed for Himse(f what belongs only to God. And if 
this claim was nof a just one, it was blasphemy. Hence it is 


clear, that they are guilty of blasphemy, who assume to themselres 
powers and honours which belong to God. 

Apply this test to the Papacy. It claims for itself Infalis- 
bility, Indefectibility, Eternity. These are usurpations of the 
incommunicable Name. ‘‘ When that which is temporai/ claims 
Eternity, this is a name of blasphemy,” says S. Jerome, ad 
Algasiam, Qu. xi. 

The ancient Expositors thus understood this passage. In 
the Commentary of Bede (which is compiled from older authori- 
ties) it is said that ‘‘ the Power foreshown in the Beast will im- 
piously usurp the dignity of God’s Name, and will presume to call 
the Church his own,” * dignitatem sibi Nominis Dei impius-usur- 
pans Ecclesiam quoque suam nominare preesumet.”’ 

This has been fulfilled in the Papacy in a remarkable manner. 
It calls the Church iés own. 

The Papacy is chargeable with “ blasphemy towards God and 
His Name,’’ in the Canonization and Adoration of Saints, and in 
the worship of Images, and especially in its devotion to the Virgina 
Mary, whom it calls the ‘‘ Queen of heaven,’’ and exalts to the 
Throne of God; thus eigag e | other objects of worship besides 
Him Who alone is to be adored (Matt. iv. 10. Luke iv. 8). 

The Papacy is chargeable with blasphemy against His Taber- 
nacle; that is, the Christian Church, and those who tabernacle 
in heaven. It makes itself guilty of this blasphemy, by usurping 
to itself all the titles of the Holy Catholic Apostolic Church of 
Christ, which is God’s Tabernacle; and by anathematizing as 
apostates and reprobates, those who are loyal subjects of the 
kingdom of heaven, and sound members of the mystical Body of 
Christ Himself, and who dwell in His heavenly Tabernacie, and 
hear His Word, and receive His blessed Sacraments, and “ con- 
tend earnestly for the faith once delivered to the Saints” (Jude 
3), and who know, that they themselves would be liable to the 
anathema uttered by the Holy Spirit in Holy Scripture, (see on 
Gal. i. 8, 9,) if they were to receive any novel doctrines, such 
for instance as that of the Immaculate Conception, and otbers 
which are now propounded as necessary to salvation by the Roman 
Papacy. See above, on Jude 3. 

Thies blasphemy against Christ’s faithful servants is uttered 
by the Papacy on many occasions, especially in the anathema- 
tizing Bull commonly called “ In Coena Domini,” and required to 
be read annually on Thursday befure Easter; which may be seen 
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iu the Bullariuvse Romanum, tom. iv. p. 118, ed. Lutet. 1742. | 


Streiiwolf, Libri Symbolici Eccl. Cath. Rom. ii. p. 353. 

It is illogical and futile to plead, as some persons do, that the 
Papacy holds the Creeds in her hands, and therefore cannot be 
said to blaspheme. She has added her claims to the Creeds, 
and she imposes those claims on all men, as of equal authority 
with the Creeds. This is an act of blasphemy ; and this sin is not 
lessened, but is rather aggravated, by her possession and profession 
of the Faith, as declared in the Creeds. The sin is committed 
against light and knowledge, and is a heavier sin on that account. 

From a consideration of her claims as just stated, and from the 
clear testimony of History to the manner in which those claims 
have been enforced, it has been concladed by many of the most 
judicious, learned, pious, and charitable divines of the Church of 
England, that this Prophecy of the Apocalypse has been fulfilled 
by the Papacy. See Hooker, Serm.v. § 15. Bp. Andrewes contra 
Bellarmin. cap. xii. pp. 273—296. Dean Jackson on the Creed, 
book xii. Bp. Sanderson, iii. p. 146. Bp. Wilson, of Sodor and 
Man, vol. vi. pp. 704, 705; and notes on chapters xii. xiii. xvii. 


v. 8. All who dwell upon the earth, that is, the great body 
of worldly-minded persons (see iii. 10), will worship him. The 
words wdyres, all, and xdyrore, always, are often used in Holy 
Scripture to express what is commonly prevaient and habitual. 
See Exod. ix. 9. Cp. v. 19. Exod. ix. 25. Cp.x.5. Exod. 
xxzii. 3. Cp. 1 Cor. x. 7. Matt. iii. 5, raoaa "lov8ala, and raca 
weplywpos, i.e. the greater part; cp. Mark i. 5, and Luke xviii. 1, 
wayrore, and xxiv. 63, 3:arayrds, always, i.e. constantly: and 
Acts x. 2. See Glase. Phil. 8. pp. 881, 882. 

Care is taken in this prophecy to guard the reader against 
the notion, that these words are to be understood to signify an 
uriversal apostasy, and that the Visible Church failed under the 
Papacy. In the next chapter we have a view of those faithful 
people who were not seduced by its errors, xiv. 1—7. The Roti 
which introduces these Visions is called a Litrie Rott, although 
it concerns many people. See above, x. 2. 9. And even just 
before the fall of Babylon it is intimated that there are in it some 
people of God, for even then it is said, ‘‘Come out of her, My 
People” (xviii. 4). 


v. 8. The Laméd is said to have been slain from the founda- 
tion of the world; because in the Divine Mind He was foreseen as 
our Propitiation, and we were foreknown in Him (Eph. i. 4—11), 
and His Death was represented in Types, and foretold in Prophe- 
cies, even from the beginning of the world ; namely, by the crea- 
tion of Eve, the mother of all living, and the type of the Church, 
from the side of Adam, the type of Christ (see above on John 
xix. 34), and in the promise of the Woman’s Seed, whose heel 
would be bruised by the Serpent, and who would bruise the 
Serpent’s head (Gen. iii. 15. See Bp. Pearson on the Creed, Art. 
iv. p. 396), and because His death had a saving efficacy for all 
men, even from the beginning. See Bp. Andrewes, i. 164. 

ov. 10. If any one leadeth inio captivity, he goeth into 
captivity. 

This seems the trae reading and meaning of the words as 
expressed by some editions of the Vulgate and Jreneus, “ qui in 
captivitatem duxerit ipse capietur.’’? The reading curdye: in- 
troduced by Eiz. after the first alypartwolay is a gloss. The 
repetilion of the words seems to be grounded on Jer. xv. 2. 

The sense is, They whom the Beast gathers together into his 
society are like a troop of captives, led together by him into slavery. 
See this use of alyyadwola in Nomb. xxi. 1. 2 Chron. xxviii. 5. 
Isa. xx. 4. Ezek. xi. 25. Hab. i. 9. 

The abstract term captivity for captives is very expressive. 
He professes to collect men together into a Church; but they 
are like a band of captives, carried by him into bondage. His 
retribution will be, that he himself will be carried captive. He 
has slain many Martyrs by the sword. His recompense will be, 
that he himself will be slain with the sword. See 2 Thess. ii. 8. 
Rev. xix. 15. 

Here is the patience and the faith of the Saints, a remarkable 
saying; showing that the Empire of the Beast would be of wide 
extent, and of long duration. Cp. ». 7. 


Some objections have been alleged against the interpretation 
now propounded; and may be summarily noticed here; 


Objection 1— 

1t has been said by some, that St. John would not have pro- 
phesied concerning trials so far off from those of his own age, as 
the afflictions of the Church under the Papacy. 


Answer— 

This objection is derogatory to the character of divine Pro- 
phecy, and is refuted by the language of the Apocalypse, and of 
the Book of Daniel, written six centuries before it, which reveal 
the Day of Judgment and the trials immediately preceding it, 
Rev. xi. 18; xx. 12, 18. Dan. vii. 21—27. 

Objection 2— 

It has been said by some, that the power here described is 
not a Christian power, but is an openly infidel one, rebelling in 
undisguised impiety against God. 

This allegation has been already considered above on v. 5. 
See also below on v. 11. 

Objection 3— 

It has been said by some, that a body of persons such as are 
here described ‘‘can have no true sacraments,” and that those 
Reformed Churches, which have received their own Holy Orders 
from Christ through the medium of Rome, and which acknow- 
ledge the Baptism and Holy Orders of Rome, would be condemned 
by ae Prophecy, if the Papacy were such a body as is here de- 
scri 


This objection also has been considered above, xiii. 1—3, 
and will be further noticed below in the interpretation of chap. 
xvii. 

Objection 4— 

It has been said by some, that many pious and holy men and 
women have lived under the Papacy, and have regarded the Charch 
of Rome with reverence and affection, as the centre of religious 
unity ; and that it cannot be imagined, that Almighty God would 
have allowed them to be so much deceived by it, as they must 
assuredly have been, if the Papacy is pourtrayed in this Prophecy. 

This objection also has been examined, in part, above on 
xii 1—4, 

To those considerations may be added the following. Many 
good and holy men and women lived and died at Jerusalem in the 
age of our Lord and His Apostles; such as Symeon, Anna (ep. 
Luke ii. 25), Nicodemus, Joseph of Arimathzea, and others; and 
they regarded Jerusalem with reverence, as the centre of religious 
unity. Our Blessed Lord Himself communicated with the Scribes 
and Pharisees in the public worship of the Synagogue, and in the 
reading and hearing of the Old Testament, and the religious ser- 
vices of the Temple. Even after the Crucifixion of Christ by the 
Rulers of the Jews (Luke xxiv. 20. Acts v. 30; x. 39) the Apostles 
of Christ communicated with them in the public liturgy (Luke 
xxiv. 53. Acta iii. 1) of the Temple and of the Synagogues. 

In like manner, holy and religious men under the Papacy 
communicated with it in those divine truths and spiritual graces 
which Almighty God bestowed in His Holy Word and Sacra- 
ments, dispensed by its ministry ; but holy and religious men did 
not, knowingly, communicate with it in the acts of violence, 
treachery, and cruelty, which were too often perpetrated by many 
of its Rulers; nor did they communicate consciously in the cor- 
ruptions of sound doctrine which were propagated by them. 

On the contrary, many holy and pious men, who lived under 
the Papacy, censured those acts, and protested loudly against 
those corruptions; and, even if they were deceived by its claims, 
yet under the circumstances of the times in which they lived, 
ignorance or error were then comparatively venial. 

But when those corruptions were more clearly manifested by 
the revival of Learning in the fifleenth century after Christ, and 
by the wider circulation of the Holy Scriptures, consequent on the 
invention of Printing ; and when those corruptions were enforced 
by the Church of Rome on the consciences of all men at the 
Council of Trent, in the sixteenth century after Christ, then 
many wise and holy men, and societies of men, even whole Nations 
and Churches, emancipated themselves from the bondage of those 
corruptions, and they have been blessed by Almighty God with 
marks of His favour, and they have been made happy instruments 
in His hands for the advancement of His Kingdom, by the 

ing of His Holy Word, and the dispensation of His Holy 
Sacraments, by an Apostolic Ministry throughout the world. 
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11—18 «al el8ov GAAo Onploy] And I saw another Beast 
coming up out of the earth; and he had two horns like a Lamb, 
and he was speaking as a Dragon. 

And he exerciseth all the authority of the firet Beast in his 
sight, and causeth the Earth and them which dwell therein to 
worship the first Beast, whose deadly wound was healed: 

And he doeth great wonders, and that fire may come down 
Jrom heaven on the Earth in the sight of men. 

And he deceiveth them that dwell on the Earth by the 
wonders which he hath power to do tn the sight of the Beast ; 
saying lo them that dwell on the Earth, that they should make an 
image to the Beast, who hath the wound of the sword, and lived. 

And it was given to him to give breath unto the image of 
the Beast, that the image of the Beast should both speak, and 
should cause that as many as would not worship [or do homage 
to, wpooxuvhowo: ty elxdy:, see ©. 4] the image of the Beast, 
should be killed. 

And he causeth all, both small and great, rich and poor, 
Sree and bond, to give themselves a mark in their right hand, or 
tn their forehead: and that no man may be able to buy or sell, 
save he that hath the mark, the name of the Beast, or the number 
of his name. 

Here is wisdom. Let him that hath understanding count 
the number of the Beast: for it ie a number of a man: and his 
number is six hundred sirty-siz. 

This second Beast is described as having Aorne—visible 
emblems of power (see v. 6; xii. 13)—like a Lamé, i.e. like the 
horns of a Lamb. Cp. Homer, Wiad xvii. 51, xéduar xaplrecow 
Suorat, and see 2 Pet. i. 1. Jude 7. Winer, § 66, p. 549. 

St. John uses a particular word in the Apocalypse for Lambd, 
viz. "Apvloy (see above, on v. G). He never uses duyds, which is 
found in his Gospel and in other parts of Scripture (John i. 29. 36. 
Cp. Acts viii. 32. 1 Pet. i. 14), where dpylov never occurs. But 
*Apvlov occurs about thirty times in the Apocalypse, and it always 
signifies Christ. And this word ’Ap»ylov, Lams, in the number 
of its syllables, accent, termination, and gender, stands in direct 
antithesis, or contrast, to the word @nploy, or Beast. 

The Lamd, which is Christ, is described above as having 
horns (see v. 6), and the Beast is here described as having horns, 
like those of the Lam; that is, he claims to exercise the power 
of Christ. 

The verbal precision, which is a remarkable characteristic of 
the Apocalypse (see above, on ii. 1), proves that the Beast bere 
described as having the horns of a Lamb, that is, as exercising 
the power of Christ, is nod a heathen or infidel Power, but is a 
Power which professes Christianity. The emblems of his do- 
minion, and the most conspicuous features of his body, are like 
those of a Lamé, i.e. Christ. 

And yet his utterance is described as like that of a Dragon. 
This word Spdxwy, dragon, or serpent, does not always imply 
open ferocity, but often means wiliness and craft. The word 
"Apvlov, or Lamb, indicates a profession of Christian innocence ; 
and the word 8pdxwy, Dragon, or Adder, signifies that this pro- 
feasion is united with the subtlety of the Serpent who deceived 
Eve (2 Cor. xi. 3). Cp. Wetslein, ii. p. 794, and note above, 
p. 187, from S. Augustine. Primasius here observes, that “ this 
Beast is said to speak as a dragon, because he deceives by hypo- 
crisy or semblance of the truth:’’ and the old commentator in 8. 
Augusiine’s works on this passage says, ‘‘this Beast displays 
himself with a semblance of Christianity as a Lamb, in order that 
he may insinuate secretly the poison of the Dragon. This,’”’ he 
adds, ‘is an heretical Church.” 

Hence this Beast is hereafter described as the false Prophet 
(xvi. 13; xix. 20; xx. 10), or false Teacher (see 2 Pet. ii. 1. 
1 John iv. 1. Cp. note, 1 Thess. v. 20. Rom. xii. 6). Our 
Lord's warning applies here, ‘“‘ Beware of false Prophets (or 
Teachers), who come in sheep's clothing ” (with the semblance of 
a Lamb), ‘but inwardly they are ravening wolves” (Matt. vii. 
15). Accordivgly, in v. 14, this Beast is said wAavay, to deceive, 
a word descriptive of false Teachers (cp. 2 Pet. ii. 18; iii. 17. 
1 Joho ii. 26; ii. 7; iv. 6 2 John 7), and which recal.s our 


Lord’s warning concerning the latter days, ‘‘ Many false Prophets 
shall arise, and shall deceive (wAavhoove:) many (Matt. xxiv. 11) ; 
and many false Christe and false Prophets (words which might 
almost seem to mark the relation of the two Beasts in the present 
Vision) shall arise, and shall work great signs and wonders, to as 
to deceive (xAavay), if it were possible, the very elect. Behold, 
I have told you before.” Matt. xxiv. 24, 25. 

We may therefore safely adopt the interpretation of the 
ancient Expositors, who recognized in this Second Beast a suc- 
cession of JZeachers of unsound doctrine, labouring with great 
subtlety and success for the aggrandizement of the former Beast. - 
S. Ireneus (v. 28) calla the second Beast the armour-beerer 
(txepacmiothv) of the former Beast; and it will be seen in the 
sequel, that, after fighting side by side, they will come to the same 
end at the same time (xix. 20). 

The ancient Expositors had not seen, in their days, the par- 
ticular form of religious seduction which is predicted by this 
Vision ; and they therefore could not fully interpret this prophecy. 
See above, Introduction, pp. 153—156. 

But Time has unfolded it to later ages. The energy, /earn- 
ing, intelligence, subtlety, unity, and perseverance, with which 
that great Ecclesiastical Corporation, the Romish Hierarchy, ex- 
tending itself into almost all the Countries of the world, has 
laboured for many centuries, and is still labouring, for the spiritual 
aggrandizement and exaltation of the Roman Papacy, and for 
the subjugation of all men to its sway, is here delineated by the 
Spirit of Prophecy. 

This Power rises from the FKarth; it professes to have hea- 
venly aims and ends, but is too often actuated by desire of 
earthly power, and motives of worldly ambition. 

By. Andrewes says, ‘‘ This second Beast represents the 
Roman Hierarchy, which both by speaking and writing proclaims 
the Pope as Vice-God.”’ (Bp. Andrewes, contra Bellarmin. p. 287, 
ed. 1610, where the prophecy is further explained.) 

The primary purpose of that Hierarchy, as the prophecy has 
predicted, is to make the Earéh and all that dwell therein do 
homage to the former Beast, whose deadly wound was scaled, 
v. 12, and to make an image to the Beast who hath the wound of 
the sword, and lived. 

Observe these latter words, studiously reiterated, in order to 
show that it is nof for the Roman Pagan Empire that this second 
Beast labours, but for the Roman Power, 4illed as far as its 
Pagan Empire is concerned, and still *‘ Aaving the wound of the 
sword ”’ in ‘hat respect, and yet alive again ; that is, i¢ labours fur 
the Roman power, nof as Pagan, for it ia dead as to its Pagenssm, 
and yet etill dives in the Papacy. 

The decree of Pope Boniface VIII., that “it is neceasary to 
eternal salvation for every Auman creature to submit to tie 
Roman Pontiff’’ (Extrav. Com. lib. i. tit. viii. cap. 1), and tie 
statement of Cardinal Bellarmine (de Pontifice, cap. i. 10), that 
the ‘‘ doctrine of the Pope’s Supremacy is the essence and sum 
of Christianily,’’ contain the very pith and marrow of the system 
propounded by the Romish Hierarchy. 

Perhaps the best comment on this verse (v. 12) is to be 
found in the Oaths which are taken by all Priests and Bishops cf 
the Roman Church throughout the world; in which they bind 
themselves to be * faithful and obedient to their Lord, the Pope,” 
and ‘to uphold and maintain the Popedom of Rome, the royalties 
ot St. Peter, and to defend them against all men;” and in which 
they swear that they ‘‘ will cause to be preserved, defended, aug- 
mented, and promoted, the rights, honours, privileges, and autho- 
rity of the Church of Rome, and of the Pope, and of his suc- 
cessors;”’ and ‘that they will keep, and cause to be kept by 
others, its decrees, Ordinances, sentences, depositions, reserva- 
tions, provisions, and commandments.”’ The origiual of this 
Oath may be seen in the Pontificale Romanum, p. 62, published 
at Rome, a.p. 1818. 

Such are the obligations of Roman Bishops; and all Eccle-. 
siastics, regular and secular, of the Church of Rome through- 
out the world, take an Oath, in which they declare that the} 
‘Sacknowledge the Church of Rome to be the mistress of ail 
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Churches,”’ and swear to “pay true obedience to the Roman 
Pontiff, the successor of Peter, the Vicar of Jesus.Christ, and to 
maintain all things decreed in the General Councils, especially 
in the Council of Trent ;” and they swear “‘ that they reject and 
anathematize all things contrary thereto, and that they will hold 
firm unto death this true faith, out of which there is no salva- 
tion, and will take care that it be held and taught by all under 
their authority.”” This Oath may be found in editions of the 
Decrees of the Council «f Trent, and in the Roman Canon Law, 
p. Ll, ed. 1839. 

vv. 13, 14. This second Beast is said to work signe or 
wonders, and to deceive by means of those wonders. 

It is affirmed by Papal Divines that the presence of miracles 
is an ‘‘ essential note of the Church” (Bellarmine, de Ecclesia, 
lib. ii.), where ‘‘ gloria miraculorum ”’ is reckoned as the eleventh 
note of the Church. Some of the wonders, which they affirm to 
have been worked for the exaltation of their own faith, are too 
well attested to be denied. The Holy Scripture expressly de- 
clares that miracles will be wrought for the trial of the faithful 
by teachers of strange doctrines, for the maintenance of those 
doctrines (cp. Deut. xiii. 1—5), especially in the latter days (Matt. 
xxiv. 24. 2 Thess. ii. 9) ; whereas, on the other hand, there is no 
reason now to look for farther evidence Seer xvi. 29), except in 
the fulfilment of prophecy (cp. 2 Pet. i. 19), in bebalf of the 
Truth; and the appeal made by the Pa Hierarchy to the 
‘ glory of miracles,’’ manifested among themselves, seems to be a 
fulfilment of prophecy, warning the world against its seductions. 


This second Beast is also said (v. 13) to work great signs, so 
that he may make fire to come down from heaven on fo the earth. 
A, C have fva xa) wip, and 80 Lach., Tisch. 

The Apostle and Evangelist St. John himself had once asked 
our Lord to allow him to make fire come down from heaven on 
those who would not receive them; our Lord replied, ‘“‘ Ye know 
not what manner of spirit ye are of"’ (Luke ix. 35—55). 

That incident affords the best exposition of this verse. It 
is not affirmed that the Beast actually makes fire to come down ; 
but that he works that it may come down. 

This is fulfilled in the operations of the Roman Hierarchy 
when they imprecate God’s wrath, and call down the consuming 
fires of His vengeance, on those who will not receive their doc- 
trines, and who in any way contravene their practices. 

There is a solemn form of imprecation which is set forth to 
be pronounced annually by all Romish Primates, Patriarchs, 
Archbishops, and Bishops on the day on which our Blessed 
Saviour instituted the Feast of love. This form of imprecation 
is called “In Coena Domini ;’”’ ‘‘ In the Lord's Supper.’ 

This form of Imprecation has been authorized and enjoined 
by twenty different Popes, and anathematizes as Heretics all Pro- 
testanta, and declares them to be incapable of enjoying civil 
rights, and liable to temporal penalties, and even to death. 
Thus it fulfils the divine prediction in ». 13. It may be seen in 
the Roman Bullarium, iv. p. 118, ed. 1722. 

The awful form of cursing by ‘‘ book, bell, and candle,” used 
by the Roman Hierarchy in our own land in former times, by 
which men were “‘ given over utterly to the power of the fiend, and 
their souls to be quenched in the pains of hell-fire,’”” may be seen 
in Foxe’s Acts and Monuments, p. 947, and in Wordsworth’s 
Eccles. Biog. i. p. 220, ed. 1839. 

In that form the Papal Hierarchy claimed the power to 
execute this curse; the tenor of it was, ‘“‘we give them over 
utterly to the power of the fiend; and let us quench their soules 
as they bee dead this night in the paines of hell-fire, as this 
candle is now quenched and put out.” 

Thus they assumed the power ascribed here to the second 

t. 


This prophecy has also been fulfilled in a eignal manner 
by that portion of the Roman Hierarchy which works, and has 
worked, for many years by the instrumentality of the Inquisition, 
which calls itself the ‘‘ Holy Ofice,’’ and enforces the doctrines 
of the Papacy, and especially the dogma of the Papal Supremacy, 
by fire, sword, and rack. The badge of the Huly Office is a 
drawn sword with an olive-lranch: thus while it does the work 
of the Beast, it wears the semblance of the Lamd; above, v. 11. 
See Limborch, Hist. Inquisitionis, pp. 370—373. 


In ov. 14 the Second Beast is said to deceive by means of the 
signs and wonders which it was given him to work. Observe the 
Von. Il.—Paar IV. 


word given: the agency of evil is limited by God. He allowed 
the Magicians of Egypt to work miracles, that His own power 
in overcoming them by His servant Moses might be more 
glorious. Exod. vii. 11. 22; viii. 7. 18, 19. Christ pérmitied 
devils to go into the swine, and to carry them into the deep, 
that thus He might overcome the devil, and that His love and 
power in delivering us from him might be more glorified. Matt. 
viii. 31, 32. 


The second Beast is said to command the “‘ dwellers on the 
earth,” that is, men who are not loyal subjects of the kingdom 
of heaven, to make an imaye to the Beast who has the wound of 
the sword, and lived. It is remarkable that the beat MSS., A, B, 
C, and others, have nof $, in the neuter, as Kiz., but have $s here, 
in the masculine gender, and s0 Lach., Tisch.—showing the per- 
sonality of the former beast. 

It is added, that it is given to the second Beast to give breath 
to that image, in order that it should speak, and cause that, who- 
ies ica not pay homage (fo the image of the Beast, should be 

ed. 

The reading rf elxdy: (the dative case, cp. ch. xvi. 2; xix. 
20; xx. 4) is sanctioned by B, and more than thirty MSS., and 
some Fathers; and so Lack. and Tisch. See above on v. 4. The 
accusative is also used ata later stage of the prophecy, after the 
fall of Babylon, xiv. 9. 


What is this Image of the Beast ? 

It is described not only as an Image made fo the Beast, but 
also as an Image of the Beast. See here v. 15, and xiv. 9. 11; 
xv. 2; xvi. 2; xix. 20; xx. 4. 

The word elxdy, image, effigies, designates a prosopopceia, or 
personification of something abstract ; see Dr. Bentley on Free- 
thinking, p. 278, near the end, who quotes Plafo as saying, that 
if men could have évapyés eYwAov, a conspicuous image of Wisdom 
before their eyes, they would be enraptured with her beauty ; see 
also Cicero, de Officiis, i. 5, and de Finibus, ii. 16. 

In the Apocalypse the word eixdy, image, signifies also an 
efScorov, tdolum, in the sense of an object to be adored, as images 
of heathen deities were; cp. the use of the word elxayv in Rom. 
i. 23. 

The first Beast itself is the Papacy; and the eixay or Image 
of it is the personification of the Papacy, in the visible form of 
the Pontiff for the time being. Every one who is created Pope— 
whatever may be his character for learning, piety, ability, or 
morals, even though he be a Hildebrand or a Borgia—yet imme- 
diately on his creation is made into an Jmage or Idol by the 
Second Beast or Roman Hierarchy; and is displayed to the 
homage of the world; and this process of making an Image or 
Idol of every Pope for the time being, has now been continued for 
many centuries. 

On the firat occasion when a new Pope appears in public © 
after his election to the Pontificate, he is elevated into an object 
of adoration in the temple of God. 

The new abe i wearing his mitre, is lifted up by Cardinals, 
and is placed by them on the High Altar of the principal Church 
at Rome—St. Peter’s. He is there seated upon the Altar of God: 
and while he there sits, the Roman Hierarchy bow down before 
him and kiss those feet which tread on the Altar of God. 

This Ceremony of Adoration is prescribed by the official 
Book of Roman Ceremonies, entitled ‘‘ Ceremoniale Romanum ;” 
it may be seen described in lib. iii. sect. i. of the edition of 1572; 
and it has been performed on the election of every Pope for many 
centuries in succession. It was performed to the present Pope 
on Wednesday, 17th June, 1846. 

This Ceremony is called by Roman writers the “ Adoratio 
Pontificis,”” and it is represented in the Roman coinage with the 
following remarkable inscription, ‘‘QuEzM CREANT, ADORANT,” 
‘“ Whom they create, they adore,’ Whom the Roman Hie- 
rarchy make by their own votes to be Pope—him they adore 
when made: they worship the work of their own hand. They 
make an image, and then worship it. 

The worship of the elxdy or Image is here described in the 
Apocalypse by the word xpocxuveiy (see also xiv.9; xvi. 2; 
xix. 20; xx. 4), and this word is exactly represented by the Latin 
word adorare; the word used here for xpocxuyveiy in the Roman 
Vulgate Version of the Apocalypse; this word adorare is chosen 
by the Roman Hierarchy to describe the homage which they 
themselves pay to the person of every Pope in a on his 
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election to the Popedom, as may be seen in the following Roman 
books, Lettenburgh’s Notitia Curie Romane, p. 125, ed. 1683, 
and the works of other Romish writers (Maszaroni and Stevanus) 
de Adoratione Pontificis, and Histoire du Clergé, dedicated to 
Pope Clement XI., Amst. 1716, vol. i. p. 17. Tosi, Corte di 
Roma, a work approved by the Master of the Sacred Palace in 
1764, p. 75. An engraving representing the “ Adoratio” may 
be seen in Picart, Cérémonies, vol. i. p. 296. 

A specimen of the feelings animating the Papal Hierarchy, 
and of the language uttered by them, when bowing before the 
Papal Image, may be seen in the words addressed by Cardinal 
Colonna in the name of the Clergy to Pope Innocent X. at his 
Coronation in St. Peter’s, in a.p. 1644. “‘ Most Holy and Blessed 
Father, Head of the Church, Ruler of the World, to whom the 
keys of the Kingdom of Heaven are given, whom the Angels in 
heaven revere, and whom the gates of Hell fear, and whom the 
whole World adores (*‘ quem totus mundus adorat’’), we venerate 
and adore Thee, and commit ourselves and all that is ours to thy 
gegen and more than divine disposal.” The original words may 

seen in Banck’s Roma Triumphans, p. 384, ed. Franeker, 1656. 

The Coronation of the Pope with the Tiara or triple Crown 
succeeds his Enthronization. The latter is performed, as was 
said above, inside the Church of St. Peter, where he is enthroned 
on the High Altar. The Coronation takes place outside the 
Church, on a lofty balcony, above the Piazza of St. Peter's, where 
the ceremony ie witnessed by many thousand spectators. It is 
performed in these terms; “ Receive the tiara, adorned with three 
crowns, and know thyself to be the Father of Princes and Kings, 
the Ru.er or THE Woetp”’ (Rectorem Orbis). These words 
were addressed to the present Pope, Pius [X., June 21, 1846. 

In v. 15 the Second Besat is said to give breath to this 
Image, that the Image should speak. 

This prophecy describes the process by which the Papal 
Image gives utterance to what is breathed info it by the Papal 
Hierarchy. 

It is a remarkable fact, that the Payal Hierarehg first con- 
sult together, and frame decrees, or prepare rescripts either in 
Councils summoned by the Pope, or by some other means pre- 
scribed by him; and when this preliminary process has been gone 
through, then they submit their decrees to the Pope, and desire 
him to ratify their verdicts by his authority. 

Thus they give breath to the Image, which they themselves 
have made, and then the Jmage speaks ; and what it utters becomes 
an Article of Faith, and is imposed on all men as necessary to 
salvation. 

The Twelve new articles of the Trent Creed were framed and 
pone in this manner. The Trent Council was convened 

y the Pope. The Council prepared the decrees; they brought 
them to the Pope, Pius IV. Thus they breathed breath into 
the Papal Image, and the Papal Image spake what they had 
breathed into it. And those Twelve new Articles (such as the 
doctrine of Seven Sacraments, Transubetantiation, Half-Com- 
munion, Purgatory, Propitiatory sacrifice of the Mass, Worship 
of Images, &c.) bave now become, as they affirm, an essential 
part of the Christian Faith, and they all make a solemn adjuration 
that no one can be saved unless he profess them,—“ extra hanc 
fidem nemo salvus esse potest.’’ See the Tridentine Creed put 
forth by Pope Pius the IVth, a.p. 1564, annexed to the Decrees 
of the Trent Council; and the same Pope's Bull of Confirmation 
of the said Decrees, A.p. 1568. 

A striking specimen of the manner in which this prophecy 
is fulfilled in the Papacy, has been recently displayed to the world. 

On the 8th December, 1854, the Pope promulgated in St. 
Peter’s Church at Rome the new Doctrine of the Immaculate 
Conception, and affirmed that it was thenceforth necessary to sal- 
vation to believe that the Blessed Virgin was exempt from original 
sin, and that all who do not believe this dogma make shipwreck 
of the faith, and have fallen from the unity of the Church 
(*‘ naufragiam fidei fecisse, et ab unitate Ecclesiae defecisse ’’). 

The mode in which this extraordinary promulgation was 
effected is specially worthy of notice. 

Some years defore that promulgation, namely, on the 2nd of 
February, 1849, the Pope had addressed letters to all the Bishops 
of his Communion, and in those letters he had stated, that some 
persons were surprised “‘ that the honour (of being born without 
sin) was not yet altributed to the most holy Virgin by the Church 


and Apostolic See ;’’ and he then desired the Bishops to com- 
municate to him “ what their opinion was concerniog the def- 
nition of the Immaculate Conception of the Virgin Mary,” —“ quid 
ipsi de hic definitione sentirent.’’ The Bishops said in reply, that 
they all desired such a definition from him. 

The Pope then consulted the consistory of the Cardinals; 
and they also made the same request. 

Nearly six years passed, but at length on the 8th of December, 
1854, the Representative of the Roman Hierarchy approached 
the foot of the Throne on which the Pontiff sat in the Charch of 
St. Peter at Rome, and said, ‘‘ In the name of the Sacred College 
of Cardinals, and of the Bishops of the Catholic Church, and of 
all the faithful, we humbly and earnestly demand, O most holy 
Father, that you would raise your Apostolic voice, and pronouace 
the dogmatic decree of the Immaculate Conception of Mary, which 
will be a subject of joy to heaven, and of exultation to earth.” 
To quote the words of the Roman record of that day, ‘‘ The Pon- 
tiff replied, that he received willingly the prayer of the Sacred 
College, and of the Episcopate, and of the faithfal; and after the 
hymn ‘Veni Creator,’ he read with a loud voice the decree, in 
which he solemnly defined, that the Blessed Virgin, from the first 
instant of her being conceived, was preserved free from all sain 
of original sin.”’ 

After the reading of this Decree, the same tative of 
the Hierarchy returned to the foot of the Throne of the Pontif, 
and “ returned thanks to him for having defined this dogma, sod 
prayed him to pubéish the Papal Bull concerning it.”’ The Pontiff 
gave his consent, and the Bull was published, bearing date “ the 
sixth of the Ides of December, 1854.’ 

‘The Hierarchy returning from Rome to their Dioceses, and 
announcing to their people what they have heard from the Oreele 
of the Vatican, will tell them what honours are rendered to the 
Blessed Virgin in the Capital of the Catholic World; and the 
History of the Church will note the 8th of December, 1854, among 
its most memorable days, when the august Mother of the Saviour 
of the world received a new triumph from the chair of truth. 

Such is the language of the documents published at Rome. 
The originals may be seen in No. xliii. of the Editor’s Occasions! 
Sermons, pp. 29—47, and in No. xii. p. 93. 

And now, when it is objected, that this dogma of the Imms- 
culate Conception is a novel doctrine, a doctrine, as the Pope 
confessed, not before defined by the Church of Rome herself, and 
first promulgated by her in the middle of the nineteenth century, 
and that it is contrary to the Holy Scriptures, the reply givea ' 
“« Roma locuta est,” Rome has spoken, “The Oracle of the Ve- 
tican has given its response ;”’ let the Earth keep silence before t- 

So indeed it is. Breath has been given by the Hiererchy & 
the Image, which their own hands had made, and had set up © be 
adored. Jt has spoken in that same Temple of God in which they 
had set it up to be adored, and in which they fell down before it, 
when it sat on the Altar of God. For farther illustration of the 
manner in which this prophecy is being fulfilled in the Charch 
of Rome, the Editor begs leave to refer to his “ Tour in Italy, 
chap. xxi. and xxii. 


In v. 15 the second Beast is said to work that the mage my 
cause all who do not worship tt to be killed. ; 

The Popes, inspired by the Hierarchy, have devised and hae 
forced an Oath, by which all Roman Bishops bind themselves “© 
persecute and to impugn, as far as they are able, ail heretics sd 
schismatics, and rebels against their Lord, the Pope, and his sac- 
cessors,”’ that is, all who do not submit to his claims to Supreme] 
and Infallibility. See the Oath in the Pontificale Romexss, 
p. 63, ed. Rome, 1818. ; 

In v. 16 the second Beast is said to cause all men fo #7 
to themselves a mark on their right hand, or on their began 
and that no one may be able to buy or sell except he that 
the mark, the name of the Beast, or the number of his name. 

Observe the words “give to themselves ;” the best 2 
have 8acw (not 8écp as in Elz.), and so in Catenf, p. 383; * 
remarkable sentence, intimating compulsion under the sem? 
of choice; that is, the mark which the hierarchy enforces Ge 
presented as imprinted voluntarily by those persons of #0” 
they enforce it. It is like an oath imposed, and yet seeming!) 
taken with good will. ; di 

v. 18. Here is wisdom. Let him who hath understanding 
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count the number of the Beast; for it is the number of a man; 
and his number is Sir Hundred Sirty-Siz. 
There are three distinct things to be considered here ; 
1) The Mark of the Beast. 
2) The Number of the Beast. 
3} The Name of the Beast. 


(1) On the Marx of the Beast. 
© word rendered mark is xdpaypa, from xapdocw, to 
ave. Cp. Acts xvii. 29, and here and in the other passages 
of the Apocalypse (xiv. 9. I1; xvi. 2; xix. 20; xx. 4) it denotes 
such a kind of engraving as indicates that the person on whom 
the engraving is made, is the property of, and te subject to, the 
person whose xdpayya, mark, cypher, or stamp, is engraved upon 
him who bears it. 

In ancient times, marks were impressed on men for certain 
special purposes; Slaves were branded with the names of their 
Masters; Soldiers punctured their flesh with the mark of the 
General under whom they served; vofaries of heathen deifies 
stamped themselves with the names and marks of those deities. 
Cp. 3 Macc. ii. 29, and see notes above, on Gal. vi. 17, where 
St. Paul says, ‘‘ I bear in my body the marks of the Lord Jesus ;”” 
S. Ambrose (ap. Wetst.), “‘ slaves are inscribed with the mark of 
their lord ; and soldiers are inscribed with the mark of their Jeader.”’ 

The xdpaypa therefore, or mark, of the Beast, indicates that 
they who wear it are servanés, soldiere, and volaries of him whose 
mark they wear. 

The mark is here described as imprinted on the righ? hand, 
or on the forehead. The right hand is the organ of working, the 
forehead is that of profession. The servants of God are repre- 
sented in this book as having His seal and His name on their 


"foreheads (see vii. 3; ix. 4; xiv. 1—9; xxii. 4; cp. Ezek. ix. 4), 


because they confess Him before men. Those who receive the 
mark of the Beast in their foreheads, profess his faith ; they who 
receive it also on their hands, execute in deed what they profess 
in word,—“ accipiunt inscriptionem in fronée propter professionem 
(says the old commentary in Augustine’s works here), in manu 
propter operationem ;”’ and Bp. Andrewes here, p. 291, says, ‘‘ the 
forehead shows faith, the hand works,” the one openly confesses, 
the other boldly executes. 

What then is that xdpayyua, or mark, which, at the instance 
of the Hierarchy, men are said to imprint on themselves? 

It is such a Confession of faith and obedience as that already 
noticed of Pope Pius IV., which contains a solemn vow of sudb- 
jection to the Papacy, and to the Decrees of the Council of Trent ; 
and which is affirmed by the Papacy and its Hierarchy to be 
necessary to be received by all who desire to be saved,—“ extra 
hanc fidem nemo salvus esse potest.” ‘‘ That profession of faith,’’ 
says Bishop Andrewes here, “is implicitly required of all men by 
the Papacy; all who are baptized are reckoned, by the very fact 
of their baptism, to be subjects of the Pope, who claims to be the 
spiritual head of the Church.” 

There is a difference, which is marked in the prophecy, where 
it is said that they receive the mark on their right hands, or on 
their foreheads. The Papal Hierarchy have the mark on their 
JSoreheads and on their hands, because they make a profession by 
words, and exhibit it in works; others, who do not make such a 
direct profession by words, yet have it on their hands, bécause 
they are virtually bound to execute it by deeds. 


In v. 17 it is said that no one may buy or sell,—that is, carry 
on any commerce,—except he has this mark. 

This bas been and is fulfilled in the Papacy, in two ways: 
First, by actual restraints of éemporal traffic; such restrictions 
have been imposed on persons whom it calls heretics, and dis- 
qualifies, as such, for commerce and secular emoluments. See 
Limborch, Hist. Inquis. pp. 38. 48,49. 71. Vitringa, p. 624. 

Secondly, by inhibiting them from all epirituas commerce 
and religious communion. 

This doubtless is the fuller sense of the prophecy, as has 
been noticed by ancient Expositors. Thus Haymo says, ‘the 
mark of the Beast is Ais Creed; and no one is permitted by him 
to preach, unless he has his mark, namely, his /aith;’’ and 
Aquinas says, vol. xxiv. p. 311, 3, qu. 63. 3. 3, that the mark of 
the Beast is a “ professio illiciti cultfis.” 

The word Symbolum, in Ecclesiastical language, signifies a 
Creed, which is the bond and token of spiritual fellowship of all 
who sail together in the sacred vessel of the Church; and this 


word Symbolum, in the language of commerce, signifies a token 
of communion ; and thus the word syméol affords an illustration 
of the metaphor here, and in other places of the Apocalypse. 
As is well said by Primastus and Bede, ‘‘ By this mention of 
buying and selling, we are taught that as the Church of Christ 
delivers the Creed (Symbolum) to her people for their spiritual 
good, so on the other hand these persons are prohibited from 
buying and selling, unless they have the mark of the Beast: as 
merchants who sail in the same ship are known by the same 
sign.” 

This sense of the Prophecy is exemplified in the Papacy. 

The Roman Hierarchy affirms that all who do not bear the 
Pope's mark—that is, who do not hold the Trent Creed, and 
submit to him as Supreme Head of the Church on Earth, are cut 
off from communion with the Body of Christ. 

They affirm that no one is a lawful Priest or Bishop, or can 
communicate any spiritual grace by the ministry of Christ’s word 
and sacraments, unless he bear the Pope's mark; that is, unless 
he receive a commission to do so from him, and take an oath of 
obedience to him. 

They even affirm, that if a Roman Bishop become an Arch- 
bishop, he cannot exercise even Episcopal authority, unless he 
sue for, and obtain another mark of subjection from the Pope,— 
namely, the Pallium from Rome. See the Pontificale Romanum, 
ed. 1818, p. 87. 

Thus all powers of spiritual commerce are made to depend 
on the reception of a mark from the Pope. 


(2) On the Numnen of the Beast. 

17, 18.] What now is the meaning of the following words }— 
Except he who has the name of the Beast, or the number of his 
name. Here iswisdom. He that hath understanding, let him 
count the number of the Beast; for it is the number of a man, 
and his number is 666. 

Let him who has understanding count the number, for it is 
the number of a man; that is, it can be counted, dbecause it is a 
human number, and noé a divine number, which no one is able to 
count (see above, vii. 9, and below, xx. 8); it is the number of a 
man, although he who wears it professes himself to be little less 
than a god (see v. 4); and perhaps in a special sense it is sai 
that it is the number of a man, because the power here descri 
is that of &v@pwmos auaprias, pourtrayed by St. Paul, 2 Thess. ii. 
3, ‘the man of sin.” As the ancient Expositor in the works of 
Aquinas says, ‘‘it is the number of a man, not of a God, although 
he will exalt himself as God against what is called God, and is 
worshipped—as the Man of Sin.” And so Bede, who says here, 
‘* Est homo peccati, filius perditionis,’”’ 2 Thess. ii. 3. 

Let us first consider the numder of the name. 

The number of the name is stated by St. John himeelf, and 
is expressly declared to be 666. 

This number is remarkable in reference to the name of 
Christ the Lamb—with whom the Beast is placed in contrast. 

The name of the Beast makes three sizes: 666. The name 
of Jesus (’Incots) makes (according to the numerical value of its 
Greek letters) three eights, viz. 888. And the number eight is 
the symbol and number of resurrection and triumph. See above 
on Luke xxiv. 1. Thus it stands in striking contrast to the num- 
ber here mentioned, 666. 


The symbol of Chrisé is 4 XP, the two first letters of 


Xpiords, Christ (see on i. 8), and was adopted by the Emperor 
Constantine and the Roman Christians as the badge and ensign of 
the Empire, on ite military standards and coins. See Eused. vit. 
Const. ii. 28. 30. 3. Sosomen. Hist. Eccl. i. 3. Ruffin. 1. 9. 
Lactant. de mart. Persecut. c. 44, and the Coins of Constantine, 
in Graevii Thes. Rom. vol. x. p. 1529, and Sutcer, Lex. art. 
AdBapoy, and Ducange, vol. ii. p. 263. 

This symbol of Chrisé (XP), arranged thus, is equivalent to 
seven hundreds. 

Seven, as already observed (see note at end of chapter xi.), 
is the numerical symbol of rest after toil and conflict, and is cha- 
racteristic of Him in Whom alone the soul can find rest (see 
Matt. xi. 28, 29). 

The number of the Beast is composed of three sixes, 666. 

The number six, especially in the Apocalypse, is the symbol 
of conflict and distress; the sizth day of the week, the day of 
Christ’s Crucifixion, the ads gag the sixth trumpet, the sixth 
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vial, are all significant of critical seasons of rebuke, and blasphemy, 
and woe (see above at the end of chap. xi.). 

Besides, these three sizes represent a threefold failure and 
declension from that sabbatical rest and perfection, which is re- 
presented by the number seven; which, as before observed, is a 
symbol of Christ and the true Church. 

The “ bearing of a numder”’ is a mode of speech derived from 
ancient usage. deities of heathens had mystical numbers 
consecrated to them; and their worshippers bare those sacred 
numbers. Thus the mystical number of the Sun was 608, which, 
expressed in Greek letters, is XH, and this was borne by his 
votaries. See Martian. Capellus, de Nuptiis Philologie, i. 2. 
Selden's Works, iii. pt. 2, col. 1402; and Grottus here. 

S. Ireneus, remarking on the peculiar arithmetical value of the 
name Jesus (Incods), as containing three eights, 888 (Iren. i. 15. 
2, and ii. 24, 1, ed. Stieren, or pp. 72. 163, ed. Grabe), observes 
also that the number 666, containing three sizes, represents a 
triple apostasy, or falling away (Iren. v. 27, 28, ed. Stieren, or 
pp. 446, 447, ed. Grabe) ; and Irenaeus identifies the Apocalyptic 
power here described with that of the ayoséasia, or falling away, 
pourtrayed by St. Paul, who had used the same word apostasia to 
describe it (Jren. ii. 25, Stieren; or p. 443, Grabe). Seo above 
on 2 Thess. ii. 3. 

S. Ireneus observes that Holy Scripture mentions that the 
Flood came in the six hundredth year of Noah (Gen. vii. 11), 
and that the golden image of the King of Babylon, which tried 
the faith of the Three Children, was sixty cubits in height and 
siz in breadth. (Dan. iii. 1.) 

It has been observed by some ancient Expositors, that Holy 
Scripture has recorded that the namber of Talents of gold paid 
as yearly tribute to King Solomon amounted to 666 (1 Kings x. 

14). Solomon, though in some respects a type of Christ, yet is 
also represented in Holy Scripture as multiplying horses (1 Kings 
x. 29), contrary to God’s command (Deut. viii. 16), and departing 
from David’s example (Ps. xx. 7), and trusting in worldly and 
temporal power ra than in God; and as multiplying wives 
against God’s command (Deut. viii. 16), and as lapsing into 
idolatry (1 Kings xi. 1—4). 

The numerical symbol of the Beast, 666, indicates that he 
aims at and aspires to the attributes of Christ, and pute forth a 
semblance of Christian Truth, but falls away from it in a triple 
decline and degeneracy. Such a religious communion as once 
held the truth as it is in Christ, in its perfection and integrity, as 
the Roman Church did (see Rom. i. 8), and now displays a triple 
declension in faith, practice, and worship, seems to be aptly 

‘symbolized by such an arithmetical combination as 666. 

Besides, this number has found a literal fulfilment in the 


Papacy. 
mWe derive our knowledge of the Imperial xdpayya from 
coins and other public documents. Let us resort to similar evi- 
dence for the Papal Mark. 
The Labarum of Imperial Christian Rome is not borne by 
Papal Rome, but has been succeeded by another symbol, repre- 
sented below; concerning which the Editor of Numismata Pon- 


tificum, p. 191, ed. Paris, 1679, says, “ Tritaus est hic et valdé 
obvius nummuas;”’ and p. 167, “ita vulgaris est, ut in ipso diatius 
immorari sit superflaum ;’’ and p. 154, * vulgare est hoc numisma, 
quod toties repeti solet quoties nova cuditur moneta.” 

The Krrs seanged as there seen, constitute the badge of the 
Pa 


P'The Kays declare its claim to universal supremacy. 
The words TIBI DABO CLAVES REGNI COELORVM 
amped xvi. 19), inscribed inside the cupola of St. Peter’s, are a 
emonstration of the grounds on which the claims of the Papacy 
are made to rest, and an assertion of the authority which those 
words are supposed by it to have conveyed. 


The soldiers of Imperial Rome fought under the standard of 
the Cross; so those of Papal Rome fight under the standard of 
the Keys. 

The Roman Emperor might be said to conquer by the one, 
EN TOTTQ: NIKAN; 80 they who successfully resist the power 
of Papal Rome may be said to be conquerors over the other, 
NIKAN EK roi xapdyparos (Rev. xv. 2). 

The xdpayza in the Apocalypse forms a Number, and is to 
be counésed (v. 17). 

Does the badge of the Keys, as figured on the coins of the 
ask EN oa when counted, to the xdpaypa described by 

o 

A copy of it, taken from Papal coins, has been inserted 


above. When the Monocram there represented is resolved into 
its elements, the following letters appear :-— 
1) XEAT 
and 2) Xie 
Let these elements be counted 

x = 600 

é&= 60 

«= 6; 


and or is equivalent to +, and we have xis = 666. Or if ¢ be 
regarded as the digamema, there is the same result. 
In Isaac Casaubon’s Diary, ii. p. 800, a.p. 1610, is the fol- 


lowing entry, ‘‘ Papa xi¢.” 


(3) On the Name of the Beast. 

The name in question must satisfy the following conditions : 

(1) The letters must, when calculated according to their 
numerical value, amount to 666. 

2) It must be descriptive of the character of the Beast. 
ts) His adherents, who are said to bear Ais name, must be 
known to own themselves his subjects, and bound by his laws in 
respect to that particular attribute which the name declares, just 
as the Sainte are said to bear the name Of Christ and His Father 
(ii. 3. 13; iii. 12; xiv. 1; xxii. 4), becamse they own them as the 
true objects of worship, and themselves their servants. 

S. Irenaeus (in v, 30. 2, Stieren; p. 449, Grabe), and after 
him his scholar, S. Hippolytus (de Christo, p. 26, ed. Lagarde), 
mention AATEINO®, Latinos, as probably the name in question, 
for in the Greek notation— “ 


l 
$00 
5 
10 
50 


70 
200 
total, 666. And, adds Jreneus, this name makes up the requisite 
number, 666, and is very probable, because the dast kingdom (i ¢. 
the fourth of Daniel) “has this name, for they who now reign sre 
called Latins.” 

This remark is important, as showing the opinion existing 
even in the age of Irensus, the second century, that the Beast 
would be connected with the Lafin race. And S. Hippelyivs 
says, that the Latins were then the rulers of the world, and ther 
name being summed up together into the name of one 580, 
makes AATEINOZ. 

Both these writers mention some other names also as probeble, 
but this name AATEINOX (as By. Andrewes observes, p. 295) #9 
the most probable among them. ; 

It is no objection to this opinion that the word is sometimes 
written AATINO3. The form ¢ is authorized by ussge. See 
Disterdieck, p. 456, and this is received by Richhorn, Hwelé, 
De Wette, and many others. ; 

The Papal Power has succeeded to the Seat of the Latin & 
Western Empire; and in religious matters it is essentially Lafm. 
It has preferred the Latin Version of the Scriptures even to the 
Hebrew and Greek originals, and affirms that ite own Latin Trans 
lation is to be the authentic standard of Holy Writ. 

It says in the fourth Session of the Council of Trent, thet 
“if any one does not receive as sacred and canonical all the books 
which it recites, with all their parts’ (some of which are apocry- 
phal), “as they are accustomed to be read in the Catholic Charch, 
and as they are contained in the Old Latin Vulgate, he is to be 
anathema.” And, it adds, “that the old Latin Vulgate edition 
is to be held to be authenfic in all sermons and exposisons. 

In defiance of God’s authority pronouncing a blessing on all 
who search the Scriptures (Acts xvii. 11. Lake xvi.Sl. 2 Tim. #. 
15. Rev. i. 8), the Papacy has been very loth to communicete the 
blessing of vernacular versions of the Scriptures to the people, 
and has kept them almost locked up in-her own Latin Version; 
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and although the Latin Vulgate itself was a Version made origi- 
nally for the edification of the people of Italy, it does not allow 
them the free use of the Scriptures in their own tongue. In spite 
also of the divine command, to “ pray with the understanding ”’ 
(see on 1 Cor. xiv. 14—20), the Pa has been very reluctant 
to grant the use of public prayer in the native language of the 
nations over whom she exercises her sway, and has restrained the 
accents of public supplication to God within the trammels of her 
Latin Missal and Breviary. See Dr. Beniley’s language on this 
subject in his Sermon on 2 Cor. ii: 17, vol. iii. pp. 247, 248, ed. 


Dyce. 

It may indeed be alleged against this exposition, that the 
Pope does not bear the name Latinus or Latin. 

Bat this is no valid objection. It suffices, if he ie in fact 
what that name declares. 

Indeed we should hardly look for a very obvious name here, 
because the Prophecy describes the search for it as an exercise of 
wisdom, a trial of understanding, and a work of calculation, 
—‘* Here is wisdom: let him that hath understanding count, or 
calculate, the number of the name.” 

Holy Scripture says that Christ’s ‘“‘name is the Branch” 
(Zech. vi. 12), and that ‘‘this is the name whereby He shall be 
ealled, the Lord our Righteoueness”’ (Jer. xxiii. 16; xxxiii. 6), 
and that “a Virgin shall conceive and bear a Son, and they shall 
call His name Emmanuel” (Matt. 1. 28). And yet we do not 
hear that Christ was ever called by any of these names: yet the 
prophecies which thus 2 ps have been most surely fulfilled, 
because Christ was, and did, what those names declare. 

So it may be with the name before us. The Papacy has 
succeeded to the seat of the Latin Empire, and rules in the capital 
of the Latin world. And it is indeed a wonderful characteristic 
of his empire, that this Latin Ruler will not allow any one of the 
nations on the earth to duy or eell, that is, to have any spiritual 
commerce with men or God by preaching, or prayer, unless they 
accept his Latin language in the place of God’s own original 
Hebrew and Greek in the Holy Scriptures, and unless they accept 
his Latin language in the place of their own mother tongue, in 
common prayer and public praise to God, and in the administra- 
tion of the Holy Sacraments. He would bring all nations of the 
earth under his own Latin yoke, and thus exercise over them an 
Imperial sway which was never wielded by Heathen Rome in the 
palmiest days of her power. 

Thus, the exposition given by S. Jreneus and 8. Hippolytus 
in the second and third centuries, has gained by time a force and 
clearness which they could not foresee; and if it was, as they 
affirm, very probable then, it is still more probable now. 


The Lams standing upon Mount Sron, and the Ong Houn- 
DRED and Fortry-Four THOUSAND with Him. 

Ca. XIV. 1—5. «al el8ov) And J saw, and, lo, the Lamb 
standing upon the mount Sion, and with Him an hundred forty 
and four thousand, having Hie name and His Father's name 
writien in their foreheads. 

And I heard « voice from heaven, as the voice of many 
waters, and as the voice of a great thunder: and I heard a voice 
of harpers harping with their harpa: And they sing as it were 
a new song before the throne, and before the four Living Crea- 
tures, and the Elders: and no man could learn that song but the 
hundred and forly and four thousand, which were redeemed 
from the earth. 

These are they which were whi defiled with women ; for they 
are virgins. ; 

These are they which are following the Lamb whithersoever 
He goeth. These were redeemed from among men, a first-frutt 
unto God and to the Lamb. And in their mouth was found no 
lie: for they are without fault. 

This chapter follows the preceding in a natural connexion. 
It contains a cheering consolation, a triumphant acclamation, 
and hortatory admonition, consequent upon what has been revealed 


in the foregoing Vision of the dominion of the Beast, and the 
persecution of the faithful. 

Observe the contrast here. 

The Lams (’Aprlov) is displayed standing, in opposition to 
the Brasr (@nplorv). The Beast had been seen rising from the 
Sea (xiii. 1), the element of tumultuous agitation; but the Lams 
stands upon the Mount Sion, “‘ which shall never be removed ”’ 
(Ps. exxv. 1; cp. Ps. ii. 6; cx. 2; cxlvi. 10). 

Mount Sion represents the City of the trae Church of God, 
the City of the Lamb (cp. above, ii. 9; iii. 9), and is opposed to 
Babylon, which is the enemy of God's People, and is the city of 
the Brasr. (See xvii. 4, 5. 18.) 

With the Lamb are seen standing a hundred and forty-four 
thousand (12 x 12,000). This number represents completeness 
and union in the true doctrine and discipline of Christ, as 
preached by the Twelve Aposties. See above on vii. 1—9, and 
note at end of chap. xi. and on xii. 1, and below, xxi. 14. 

The symdolical number of 144,000 bas a moral significance. 
These 144,000 stand in the same relation to the portion of the 
Church which is the subject of these later Visions, as the 144,000 
in the Sixth Seal (vii. 4—9) do to the Universal Church of ali 
ages and places of the world. 

By this complete Apostolic namber, these faithfal confessors 
are contrasted with those who have the number of the Beast, 
which represents a defection from the Truth (see on xiii. 18). 
And they have the name of the Lamb and of His Father (80 the 
best MSS.) on their foreheads ; and so they are contrasted with 
those who receive the mark or name of the Beast on their fore- 
heads. (See xiii. 16, 17; xiv. 11.) 

This Vision, therefore, reveals the cheering truth, that, 
although, during the sway of the Beast, who bad been displayed 
in the foregoing chapter, many would fall from the faith, and 
would do homage to him (see xiii. 8. 16), yet the true Catholic 
Apostolic Church of Christ would never fail, and would finally 
triumph over the power of the Beast, and would sfand with the 
Lamb on Mount Sion, in His Kingdom, which will never be de- 
stroyed; and ia hereafter revealed as established ‘on a great and 
lofty Mountain.” See xxi. 10. . 

In v. 1, on the perfect participle éerds see above, Matt. xxiv. 
15, and éordya:, 1 Cor. x. 12. Winer, § 14, p. 72. 


‘- John hears a sound of jubilee coming out ef Aeaven 
v. 2). 

The heavenly voices rejoice in the Victory of the Apostolic 
company of the 144,000 on Mount Sion. The heavenly quire 
celebrates their victory, by singing a new song before the Throne, 
and before the Four Living Creatures and the Eiders, the 
emblems of the Hoty Scrirrunzs of the Old and New Teasta- 
ment (see on iv. 4—6), because the Victory has been gained 
through the power of God and His Holy Word. 


In v. 4 the Apostolic Company of the 144,000 on Mount 
Sion who stand with the Lamb, are described as they which were 
not defiled with women: that is, they were not corrupted by the 
spa harlotries of Babylon, the false Church who is seated on 
the Beast, and who lures men with her fascinations, and bewitches 
them with her charms, and tempts them to drink of the cup of her 
strange doctrines; and who will be more fully described heresfter 
(xvii. 1—5). They have not defiled themselves with any spiritual 
fornications, such as that of the woman Jezebel, the false Teacher, 
already described as deceiving God’s servants, and tempting them 
to comwmit fornication, and to be false to their plighted troth and 
allegiance to Him (see above, on ii. 20. 22). 

They were not sullied with any such defilements; for “‘ they 
are Virgins.” Their souls had been espoused to Christ in 
spiritual wedlock, in Holy Baptism, by an Apostolic ministry, as 
St. Paul says to the Corinthians (2 Cor. xi. 2), J eapoused you ae 
a chaste Virgin to one Husband, Christ. ‘‘A pure faith is the 
virginity of the soul’’ (S. Aug. See on 2 Cor. xi.2). They have 
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endeavoured to preserve their virgin purity of Soul in the true 
faith, “‘ whole and undefiled,” and to “ perfect holiness in the fear 
of God,”’ in spirit, soul, and body (2 Cor. vii. }. 1 Thess. v. 23), 
and love the Lord in uncorrupiness, 4pGapcig. See on Eph. vi. 
34. 

‘“« The Virgins here mentioned,” says the ancient Expositor 
in the works of Augustine (iii. pp. 31. 37), ‘‘ are not only chaste 
in body, but they represent the Christian Church, which keeps 
the faith pure, not stained with any adulteration of heresy, nor 
with the sensual indulgences of this world: and we all, by bap- 
tism, and by Repentance after Baptism, may be Virgins, in the 
inner man, and may be without guile.”’ 

The word wap@évos is applied to men as well as to women. 
See Suicer in voce, and Faéric. Cod. Apocr. V. T. ii. 92. Kypke, 
Obs. Sacr. on this St. John himself is sometimes called 
wap0évos by Ecclesiastical Writers. 

These Virgins represent the faithful Bride, married to the 
spotless Lamb (see xix. 7. 9), and they have not been seduced 
from their love to Christ by any of the ministers of the Beast : 
they are they who are following the Lamb wheresoever He goeth. 
If He goes to Gethsemane, they follow Him thither; if He goes 
to Calvary, they take up their Cross and follow Him thither. He 
is gone to heaven, and they will be with Him there also. 


In v. 4 remark the present participle of dxoAovourres, 
they who are following the Lamb. Cp. of épxdpevor ex rijs 
Ovlpews (vii. 14), and rods yixnadrras dx tov Onplov (xv. 2). 
This Hebraistic use of the preseni participle with the definite arti- 
cle, giving it the force of a noun substantive, is very expressive, 
as denoting the prominent feature, and distinctive characteristic 
which is designed for the reader’s attention. Cp. of évy Kuple 
dwoOrhaxoryres (xiv. 13), these who are dying in the Lord, 
ol tpooxuvodryres Td Onplow (xiv. 11), of rnpovwres ras év- 
Todds Tov @eod (xiv. 12). See Winer, § 18, p. 100, and § 45, 
p. 316, and note above, on Matt. iv. 3, 6 wespd (wv. 

In v. 5 Elz. has 86Aos, but A, B, C have wWebddos, a lie, and 
so Griesb., Scholz, Lach.,Tisch., Tregelles. Cp. the contrast in 
the prophecy of St. Paul concerning the Man of Sin, with his 
lying wonders, répara Wet8ous, and adherents, who are given over 
to love the ite (rd Wed8os), which he upholds (2 Thess. ii. 9—11). 

On the word Suepos, without blemish, see Eph. i. 4; v. 27. 
Col. i. 22. The Saints are made spotless by the blood of the 
Immaculate Lanb, Who redeemed them, and washed them from 
their sins, and Who, by offering Himself to God as ‘‘a Lamb 
withous blemish (Gucuor) and without spot ’’ (1 Pet. i. 19. Heb. 
ix. 14), enables them to “ offer themselves living sacrifices, holy 
and acceptable to God ’”’ (Rom. xii. 1. Heb. xiii. 15). 

In 2. 5, after elow, Elz. has évémiovy tov Opdvov rov Geov, 
but this addition is not in A, B, C, and is rejected by Griesb., 
Scholz, Lack., Tisch., and Tregedles, and it is liable to objection 
on this account, because the servants of God, who are here pre- 
sented to the view, are not yet exalted to heavenly glory and 
everlasting felicity, but are on Mouné Sion, the Christian Church, 
and they are a first-fruit to God and the Lamb (. 4). 

The triumphal song does not originate with this Apostolic 
company of the 144,000, but it comes forth from heaven (ov. 2, 
3), from the lips and harps of Angels, chanting their victory ; and 
it is Jearné by the Apostolic company (v. 3), who are on Mount 
Sion. The triamphs of the Church on Earth are celebrated by 
the Church in heaven: and the Church on Earth learns the song 
of praise, and echoes the joyful sound. The yap after duepo: is 
not in A, C, and is omitted by Lachmann. 


The Aner. flying in mid-heaven with the Evzn.astTine 
Gosps. to preach to ALL. 
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6,7. xal el80rv] And J saw another Angel flying in mid- 
heaven, having the everlasting Gospel to preach unto them thal 
sit on the earth, and unto every nation, and kindred, and tongue, 
and people, saying with a loud voice, Fear God, and give glory 
to Him; for the hour of His judgment is come: and worship 
Him that made heaven, and earth, and the sea, and the foxn- 
tains of waters. 

Here is another Contrast. 

The Beast has been represented in a preceding Vision as 
warring against Hoty Scriprung, and killing the Two Wir- 
NESSES (see on xi. 3—7), which were raised again by the Spirit 
of God. The Scriptures have been also represented in another 
foregoing Vision as having been bound at the Great River Be- 
phrates, which is the River of the Great City, the Mystical Beby- 
jon, the seat of the Beasf (see above on ix. 14, and below, rvii. 
8—5), and as having been afterwards loosed at God’s command 
(see above on ix. 14). 


As a natural sequence of those Visions, an Axgel is now 
revealed flying in mid-heaven,—that is, conspicuously soaring 
aloft in triumph in the zenith of the sky, in the sight of all the 
world, and bearing ‘‘the Evertasting Gospex to preach unto 
(éml, 80 A, B,C, Lach., Tisch., Tregelies) those who are sitting 
upon the Earth,’’ sitting in worldliness and carnal indifference 
(see on Luke xxi. 35, and above, iii. 10), and to preach unto (éri} 
every nation, and tribe, and tongue, and people. 

This Preaching of the Gospel is a preparation for the Exd, 
as Christ Himself has declared. See Mlatt. xxiv. 14. 

The Gospel which the Angel bears is called the Evrn.asr- 
1n@ Gospgx. Here is another contrast to the agency of the 
Beast above described, and of his adherents. The Gospel of 
Christ is the everlasting Gospel. It is unchanged and unchange- 
able. Nothing can be taken from it, and nothing can be added 
to it. The Gospel is One and the same Gospel as it was 1800 
years ago. It is the same Gospel for all Nations, and for all ages, 
even unto the end of the world. And St. Paul has said, “ If any 
one, or even an Angel from heaven, preach to you any thing, 
cay what we preached, let him be anathema.’’ (See on Gal. |. 

—9. 

Yet, in spite of that Apostolic anathema twice repested, the 
adherents of the Beast have pronounced their anathema on all 
who do noé receive the new doctrines which they have edded to 
the Gospel of God. 

The words with which the Trent Council concluded its deli- 
berations were words of malediction, * Anathema, Anatheme ;' 
and they were reiterated against all those who will not accept their 
novel decrees. Concil. Trident. Session xxv. Decr. 4, 1563. 

In that Council the Papacy affirmed that its own Latia Ver- 
sion is to be the authentic Standard of Holy Scripture: snd 
it has denied the free use of vernacular Versions of the Holy 
Scriptures to Nations under its sway (see above on xiii. 17, 18): 
but in this Vision the Angel flies (such is his eagerness snd 
love) to preach the Everlasting Gospel unto every nation, ond 
tribe, and language, and people. 

The Angel also commands the world to worship God. Here 
is another contrast to the agency of the second Beast or fale 
Teacher described above, who has horns like a Lamd, and endes 
vours to make every one worship the Beast, and his /mage (se 
xiii. 11, 12. 18). 


ANTICIPATION of the Fart of BaBYLon. 
8. nal GAAos}] And there followed another Angel, says 
“ Feil, Fell, Babylon the Great,” who hath given to eli nation 
to drink of the wine of the wrath of her fornications. 
Remark the aorist here, frecer, repeated, ** Fell, Fell, Baby: 
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lon the Great.” The English words “ is failen’”’ do not exactly 
represent the Angel’s prophecy. The meaning is,—though Babylon 
is now so great, and seems so strong, yet she fell. He foresees 
her fall as an event so cerfain that he describes it as past. On 
this prophetic use of the aorist, which expresses the certainéy and 

enness of the fall, as if it were by a single blow, see above on 
érerXéoOn, x. 7. 

There is also a peculiar significance in these words &recey, 
Exece BafvAdy f peyddn, as connecting this Apocalyptic pro- 
phecy concerning the fall of the mystical Babylon with the pre- 
dictions of the Hebrew Prophets concerning the fall of the litera 
Babylon. Compare here Isa. xxi. 9, réwraxe wéatwxe Ba- 
Bvadr, and Jer. li. 8 = xxi. 8, in the Septuagint Version, frece 
BafvAdy. And this parallelism between Hebrew Prophecy and 
the Apocalypse suggests and teaches, that as certainly and as 
suddenly as the /iterai Babylon fell, so certainly and so suddenly 
will the systical Babylon fall. 

Babylon fedi. Here is an anticipation. It is a characteristic 
of the Apocalypse, as it is of Hebrew Prophecy, to antéicipaie 
future events, and to speak of them as having already faken place ; 
and afterwards to return, by way of recapitulation, and to en- 
large more fully upon them. See Augustine, de Civ. Dei xx. 14, 
‘* recapitulando dicit, tanquam ad id rediens, quod distulerat ;” 
and did. c. 17, in Apocalypsi Joannes “ eadem multis modis 
repetit.”” See above, Introduction, p. 151, and below, xx. 1—7, 
and cp. Diisterdieck, Kinleitung, pp. 15—2l1. 

Here, then, is a prophetic pre-announcement of an event 
which Is to be described more fully hereafter—the fall of the 
mystical Babylon. See below, xvii. |—18, pp. 250—253, where 
the question will be considered,—What City is meant by 
‘* Babylon the Great 7”’ 

It is not said here that Babylon was able to compel all 
nations to drink of her cup. The verb wxorl(w is used in four- 
seen other places of the New Testament, and in no case does the 
verb worl(w bear that meaning. The sense is, that she endea- 
vours to make all Nations to drink of her golden cup (see xvii. 
4). This cup is declared to be full of the wine of the wrath, that 
is, the wrath of God (cp. 7 dpyh, 1 Thess. ii. 16. Ps. Ixxv. 9. 
Isa. li. 17. Jer. xxv. 15, 16), who, in His righteous retribution, 
will give to her to drink of the cup of the wine of the fierceness 
Of His wrath (xvi. 19; cp. xiv. 10). 

She is arrayed in splendid attire (xvii. 3), and professes to 
give them a delicious beverage from her golden chalice; but it 
will be found by those who drink it, to be no other than the wine 
of the wrath of God. And it is said to be the wrath of her 
fornication, because her fornication is the cause of that wrath, 
and because it is the object against which that wrath is directed. 

On this use of the genitive, see above on Luke vi. 12, and 
Winer, § 30, pp. 167—169. 

Some recent expositors have rendered these words, “‘ Who 
hath forced the nations to drink of the wrath of her fornication ;”’ 
and have interpreted the word fornication to mean “ secular com- 
merce,” and “wrath” to signify the violence with which the 
commerce is driven forward. Such interpretations may be men- 
tioned as indicating the results produced by the erroneous theory, 
that St. John is here speaking of a secular or heathen power; and 
as serving, among other evidences, to show the unsoundness of 
that theory. 


WARNING against Worship of the Beast. 

9. nal GAAos] And another third Angel followed them, saying 
with a loud voice, If any man worshippeth the Beast and his 
Image, and receiveth hie mark upon his forehead or upon his 
hand, he also shall drink of the wine of the wrath of God which 
is mixed undiluted inio the cup of Hie indignation; and he 


shail be tormented with fire and brimstone before the Lamé.. 


aind the smoke of their torment ascendeth up for ever and 
ever: and they have no rest day nor night, who worship the Beast 
and his Image, and whosoever receiveth ihe mark of his name. 

— ef ris wpocxuvet) If any man worshippeth the Beast, he 
shall drink of the wine of the wrath of God. 

These words contain an answer to the objections of some 
who allege, that the interpretation propounded above—which ap- 
plies the description of the Beast to the Roman P —cannot 
be true, inasmuch as it would involve a denial of the salvability 
of all who lived under it. 


This objection is unfounded. 

The Apocalypse itself refutes such a supposition. It declares 
that there are some servants of God in Babylon, the city of the 
Beast, and that there will be some servants of God in her there 
even till the eve of her fall. It contains a warning to God’s 
people fo come out of her; and it is evident from this warning, 
that somo who are in her are people of God (xviii. 4). 

Many, donbtless, there are, and ever have been, under the 
Papacy like those of Thyatira, who are described in this book as 
not knowing the depths of Satan (ii. 24). 

It is not till after the fall of Babylon, already anticipated in 
v. 8, and now supposed to have taken place, that the solemn and 
awful denunciation contained in these verses (vv. 9, 10) is uttered. 
But that fall has mot taken place yet. It is present to God, 
who foreknows all things. Indeed, it is so certain, that it is re- 
presented as already past (v. 8). But it is still future to us. 
Rome still stands. The woe pronounced in these verses will 
light on those who have seen the dreadful judgments which yill 
be executed by God on Babylon, and yet will not profit by the 
warning of her fall, but will persist in worshipping the Beast, even 
to the end. See note on v. 11. 

But here a caution is . 

Many, doubtless, there were in former times in our own 
land, who had not the privilege, which we enjoy, of hearing the 
voice, ‘* Come out of her, My People.’”’ They had not the warnings 
of the Everlasting Gospel: to them it was almost a sealed book. 
And this, too, is still the case with many in foreign lands. And 
since men’s responsibilities vary with their privileges, and God 
jadgeth men according to what they have, and not according to 
what they have not, therefore Christian Love, which hopeth all 
things, will think charitably, and if it speak at all, will not speak 
harshly of them. 

This is true. But this is not all. What will be the lot of 
those who hear the voice, ‘‘ Come out of her,” and do not odey it ? 
And, still more, what will be the lot of those who go in to Babylon 
and dwell there, when the voice from heaven says, ‘‘ Come out ¢f 
her, My people?’’ 

The holy Angele are represented here as preaching the 
Gospel (v. 6), and announcing God’s warnings to the world, 
especially those warnings which concern Babylon, and the power 
of the Beast (pv. 8, 9. 11). 

Let us, therefore, take heed not to weaken the force of 
these divine warnings, lest we ourselves be excluded from the 
blessed company of the Angels. We may hope for the enjoyment 
of their society, if with hearts like theirs, full of love to God, and 
of zeal for the salvation of mankind, we announce these warnings 
to others, and labour and pray for those who are in need of these 
admonitions. 


It is to be carefully observed, that in the present Chapter we 
are brought to the very eve of the Second Advent of Christ; see 
vv. 7. 14, 15. 18. 

Here is another example of anticipation which is very com- 
mon in the Apocalypse. Jf (as some have said, and even still 
say) the Beast, as represented here, means the Heathen Empire 
of Rome, and if, as some allege, Babylon means the Heathen 
City of Rome, then the warnings of this Chapter would be alto- 
gether irrelevant. The Heathen Empire of Rome has disappeared 
more than a thousand years ago, and the Heathen City of Rome 
is no longer Mistress of the Earth. There is not, nor has there 
been for ten centuries, any need of an Angel from heaven to 
warn the world not to worship Heathen Rome. 

But there is great need of an angelic voice to warn the world 
not to bow down, in their Consciences, Judgments, Reasons, and 
Wills, to another power, whose throne is at Rome; and who 
has exercised for many centuries, and still exercises a spiritual 
sway in the world. 


In v. 10 the wine of God’s wrath is said to be mixed (xexe- 
pasuévos), and yet to be undiluted or unmixed (Axparos). 

Here is an oxymoron, showing that this saying is a spiritual 
one, and not to be taken Jiteralily. The wine of God’s wrath 
is mized, because it is mingled with the bitter ingredients of His 
indignation; as wine among the Hebrews sometimes was mixed 
with drugs, for the purpose of giving it greater potency (see Ps. 
Iixxv. 9, and on Matt. xxvii. 34). But it is also unmized, as not 
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being tempered with any elements of mercy ; as wine among the 
Hebrews and other ancient nations was diluted with waser. See 
Isa. i. 22, and cp. Jahn, Archeeol. § 144. 

In v. 1) of xpooxuvotvres 1d Onploy is a stronger expression 
than “ ‘hose who worship the Beast :’’ it means those whose dis- 
tinguishing characteristic is, that they are worshipping the beast, 
and persist in worshipping him, even to the end. On this sense of 
the present participle with the article, see above, v. 4, cp. vv. 12, 13. 

This characteristic is so strongly marked that they are bere 
represented as keeping it even qfter their death; they, who are 
the worshipping votaries and vassals of the Beast, they who live 
and die with this character stamped upon them, ave no rest day 
or night after death. 


12. &8e 4 Swoporh] Here is the patience of the Saints: they 
ny are the keepers of the commandments of God and of the faith 

Jesus. 

13.] And I heard a voice from heaven saying, Write, Blessed 
are the dead, they who are dying in the Lord henceforth : Yea, 
saith the Spirit, that they may rest from their labours; and 
their works do follow with them. 

They who are the keepers of the faith of Jesus, that is, the 
faith taught by Jesus (see on Rom. xii. 6. Jude 3, and of which 
He is the object, see xii. 17), are contrasted with those who have 
been just described (in vv. 9 and 11), as the worshippers of the 
Beast and the wearers of His mark, that is, the upholders and 
promoters of his profession of faith. The contrast between the 
number of Jesus and that of the Beast has been mentioned above, 
on xiii. 18. 

After Aeyotons in v. 13, Elz. adds yor, but this is not in 
the best MSS., and is rejected by Griesb., Scholz, Lach., Tisch., 
Tregelles. 

The word ardpri, henceforth, from this time forth (see John 
i. 52; xiii. 19; xiv. 7), intimates that there is a special blessed- 
ness announced from heaven to those who in times of 
trouble and trial remain unwavering and firm, and stand fast, 
keeping the commandments of God, and the faith of Jesus. This 
mention of the faith of Jesus is a caution against the Judaistic 
notions of St. John’s days, and reminds the reader that the Sion 
of the Apocalypse (see v. 1) is the Church of Jesus Christ. 

Some Ancient Expositors connect awdpr: with val. See 
Andreas, Primasiue, Bede, and so B, and Vulg., “* Amodo, jam, 
dicit Spiritus ;’’ the meaning of which would be that they who 
depart hence in the Lord enjoy immediate blessedness after their 
dissolution (see on Luke xxiii. 43). But wherever va) is used in 
the New Testament, it stands the first word in the sentence. 
Perhaps, however, this sense, in a somewhat modified form, is the 
true one. Blessed are they who are dying in the Lord; and 
then a pause is to be made, and dxdpr: may stand by itself, the 
word blessed being repeated: blessed they are even from this 
moment in which they are dying; the present participle being 
used here. Yea, saith the Spirit, blessed are they who are thus 
dying, that they may rest from their labours. 

They (says Bede) who worship the Beast to the end never 
rest after their death (see v. 11), but they who die in the Lord 
enjoy repose and are blessed, even from the moment of their 
death. And so the passage is understood by A Lapide, Wol/, 
Fwald, De Welte, Henystenberg, Ebrard ; see Disterdieck, p. 
470. Thus this passage would indeed declare the in.mediale 


blessedness of the faithful, whose complete bleseeduess is hereafter 
declared in xix. 9, which is the consummation of this declaration 
(cp. Hengstenberg here). Yea, even so saith the Spirit, blesed 
are they who thus depart this life, not that they may perish 
(1 Cor. xv. 18), or pass into a place of everlasting torment (». 10), 
as will be the lot of those who persist in worshipping the Best, 
after the fall of Babylon, and continue worshipping him even to 
the end (ev. 8—11), but who go hence in order that they mey 
rest in peace from their labours (see above, on vi. Il. Cp. 
Winer, p. 409), and their works are not lost, but follow with 
them, and will receive an eternal reward at the Great Day. 

A, C have dvawahcovra: here, and this has been compered 
with the form éxdyy from xalw (see Winer, § 15, p. 80), bat there 
seems to be little analogy between thetwo. B has dvarabcorra:. 

A, C have yap before Epya, and so Lachmann and Tregelle; 
but B and the majority of Cursives have 8%, and 90 Tisch, end 
this reading seems preferable as introducing an additions! circum- 
stance of blessedness. 


Preparation for the Last JupGmEnrt. 

14—16. xa) cI8ov] And I saw, and behold « white cloud, end 
one sitting on the cloud like unto t%e Son of men, having on hu 
head a golden crown, and in his hand a sharp sickle. And 
another angel came out of the inner temple, crying with « lod 
voice to him that sat on the cloud, Thrust in thy sickle, end reap: 
Jor the season ie come to reap; for the harvest of the earth u 
ripe. And he that sat on the cloud thrust in his sickle on the 
earth; and the earth was reaped. 

One like the Son of Man is Christ (see i. 13) in His Humen 
Nature coming to judge the world. He sitteth, because He is the 
Judge; and He sitteth on the Cloud, which is like His judgment- 
seat and chariot, on which He is described as coming in glory © 
judgment (see Dan. vii. 13. Matt. xxiv. 30 ; xxvi. 64. Lake xxi. 27. 
Acts i. 11; above,i. 7; x.1; and xi. 12), and this cloud is whste 
like light, the colour of Christ (see vi. 2). And He has a goldes 
redcngg of victory, as in the First Seal. See vi. 2, and Andress 


Hitherto we had heard the voices of the Heralds snnoanang 
the approach of their Lord, but now we see the Juno (Bede). 

He receives a commission to reap. The commission come 
through the Angel from God. The Angel is only the besrer of 
it. The commission comes from the vads of God ; that is, from 
the inner shrine of the heavenly Temple, from the oracle of the 
Heavenly Holy of Holies, in which the Godhead dwells in ineffable 
glory, and it comes to Christ as Son of Man. ‘The Father 
judgeth no man, bat hath committed all judgment to the 5oz, 
and hath given Him authority to execule judgment also, becaur 
He is the Son of Man” (John v. 22. Acts x. 42; xvii. 3)). And 
the hour appointed for the Last Judgment is determined by the 
Fatmer. (Matt. xxiv. 36. Acts i. 7.) 


Vision of the Last Junamunt. The work of JupGmsxt ¥ 
described under a double figure. 

1, Asa HARVEsT; 2, as a VINTAGE. ne 

The dominant idea in the metaphor of the Herveet 1s of 
ingathering of the Good; the dominant idea in the metaphor 
the Vintage is the crushing of the Wicked. 

The Harvest is mentioned jiref : and this priority shows thet 
Christ's first desire is that all should be saved (s00 1 Tim. ii. 4). 
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The Harvest is the manifestation of God’s Love in the ingathering 
of the good wheat into the heavenly barn (Matt. xiii. 39). In 
like manner when Christ describes the transactions of the Great 
Day, He speaks first of the reward to them on the right hand 
(Matt. xxv. 34), and afterwards He pronounces the doom of those 
on the lef? hand (o. 41). 

The Parable of the Tares and the Wheat is not at variance 
with this view ; for ¢here the whole drift of the Parable is con- 
cerning the existence of evil in the world, and in the Church: and 
evil is therefore put prominently forward: and the Wheat could 
not be reaped with the sickle, unlese the Tares growing with it 
had been first rooted up (Matt. xiii. 30. 39. 43). 

In accordance with this view of the divine desire for the 
salvation of all men, the work of reaping the Harvest of the 
good seed is here done by Christ Himself, the Son of Man (v. 14), 
but He executes by an Angel the work of the Vintage. 

It is indeed Christ Who treads the Winepress (see xix. 15), 
** for all judgment is committed to Him.” 


The World’s VinTaaeE. 

- 1%—20. nal &AAos] And another angel came out of the inner 
temple which is in heaven, he also having a sharp sickle. And 
another angel came oul from the altar, he that hath authority 
over the fire; and cried with a loud ery to him that had the 
sharp sickle, saying, Thrust in thy sharp sickle, and gather the 
clusters of the vine of the Earth; for her grapes are fully ripe. 
And the angel thrust in his sickle into the Earth, and gathered 
the vine of the earth, and cast it into the great Winepress of the 
wrath of God. And the Winepress was trodden without the 
City: and blood came out from the Winepress, even up to the 
bridles of the Horses, for the space of a thousand six hundred 
Surlongs. 

In v. 18 A, C have 6 before &xe», and so Lack., Tisch. 
£lz. omits it. Inv. 19 A, B, C have rdy péyay, and s0 Griesd., 
Scholz, Lach., Tisch., Tregeties; and some of the old Commen- 
tators (e. g. Primasius) have remarked on this singular combina- 
tion of a masculine adjective with a feminine substantive. Cp. 
Wimer, § 59, p. 466. If the reading is correct, perhaps this is 
another specimen of the practice of the writer of the Apocalypse 
endeavouring to stimulate the attention of the reader to things 
and persone of unparalleled grandeur and sublimity by bold 
solecisms (see above, i. 4). The substantive Ayvxds is feminine, 
but his view of it, as here used, may be, that s feminine adjective 
would be too weak to describe its awful fury: and that the 
exceeding terror of the winepress of the wrath of God may best 
be described by a combination at variance with ordinary human 
utterances concerning the things of this lower world. Even in 
heathen Poets we find something of the same anomalous com- 
bination, e. g. in -Eechyi. Eumen. 551, Wellauer; Agam. 546, 
Blomf. Eurip. Hippol. 387. Pindar, Olymp. vi. 23, Heyne. 
Cp. Matt. G. G. § 436. There was something of the same 
Sewérms in the acclamation “‘ Moriamur pro rege nostro Maria 
Theres4.”’ 

The casting of Grapes into a Winepress, and the act of 
treading them under the feet, so that the juice flows out of them 
in purple streams, is emblematic in Holy Scripture of destruction 
of Enemies in battle, with great carnage (Isa. xvii. 6. Jer. xlix. 
9. Lam. i. 15). It is especially descriptive of the Last Judgment 
to be executed by Christ. For He in His own Death and Passion 
poured out His own blood in the Winepress of God’s fary against 
‘the Sin of the World, and thus he was a Saviour and a Redeemer 
of all, before He became their Judge. But when the Day of grace 
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and salvation is past, and the Day of Doom is come, and the 
season of the World’s Vintaye, then He will tread all His enemies 
under Hie feet (1 Cor. xv. 25. 27) with the same ease as the 
treader of grapes in a Winepress tramples the ripe, luscious fruit; 
He will trample them in the great Winepress of the wrath of 
God. Compare the prophecy of Isaiah (Ixiii. 1—6), where the 
two ideas above expressed are combined in one picture; and see 
Joel iii. 9. 13, where the imagery of the Vintage is used to deacribe 
the Judgment of God. 

This judgment and destruction of His Enemies will be 
universal. None will escape. The blood is therefore described 
as flowing from the Winepress for 16,000 furlongs, i.e. 4x 4000, 
which is symbolical of all space,—‘ per quatuor omnis mundi 
partes,” says Primasiue. See above, on ch. xi. at end. 

; On Pag use of dd here, to signify distance, see on John xi. 
8; xxi. 8. 

The Winepress is trodden from without the City; for no 
unclean thing can enter info the City, the Holy City (xxi. 27; 
xxii. 15). Elz. has &w here; but A, B, C have &wGer, and so 
Griesb., Scholz, Lach., Tisch., Tregelies. 

The blood is said to reach up to the bridles of the Horses. 
This mention of Horses, in connexion with the Winepress, may 
at first cause surprise. But it serves an important purpose. It 
is doubtless designed to show, that the words are to be understood 
Jiguratively and nol literally ; a purpose which is also answered 
by the combination of a sick/e with the vinéage (v. 18). And the 
Horses are mentioned here, in order to connect this prophecy 
of Christ’s Triumph cver His enemies with the vision of His 
Victories on the While Horse revealed in the first Seal (vi. 2), 
and with His final conquest in xix. ]1—J4, where He is described 
as “riding on the White Horse, and His Armies follow Him on 
White Horses, and He has a vesture dipped in blood, and He 
treadeth the Winepress of the fierceness and wrath of the 
Almighty ; and He hath on Hie vesture His name written, Kine 
of Kine@s, and Lorp of Lorps.’’ Observe the combination of 
the Winepress with the Horses in that Vision, as here. 


Cu. XV. 1. xal el3ov) And I saw another sign in heaven, great 
and marvellous, seven angele, having seven ;lagues, which are 
the last, for in thems is finished the wrath of God. 

St. John, having been brought, in the foregoing chapter, to 
the eve of the Day of Judgment, now re-ascends, as usual, to 
an earlier point in the Prophecy; and enlarges on the judicial 
chastisements to be inflicted on the Empire of the Beast. 

Those chastisements are called the Seven last Plagues, or 
Seven ViIaxs (see v. 5, and xvi. 1). 

The plagues which are to be poured out upon the Empire of 
nie are called the last, for in them ie filled up the wrath 
of : 

Here is another Evidence that the Empire of the Beast is a 
Power that will endure to the eve of the end; and cannot be (as 
some have imagined) the Heathen Empire of Rome. 

The aorist éreAdcOn (literally, was finished) is the prophetic 
aorist, which speaks of a thing foreseen and decreed by God as 
already done. See above, note on ¢reAdoOn, x. 7. 


ANTICIPATIONS, continued and expanded, of the future 
Victory of the Faithful over the Power of the Beast. 

2. wal el8ov] And I saw as it were a sea of glass mingled with 
Jrre, and those who come forth conquering from the Beast and his 
image, and the number of his name, standing on the sea of glam, 
having harps of God. And they sing the song of Moses the 
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servant of God, and the song of the Lamb, saying, Great and | therefore Nations must expect to be judged in thie world. Let 


marvellous are thy works, O Lord God the Almighty: righteous 
and true are thy ways, thou King of the Nations. Who shall 
not fear thee, O Lord, and glorify thy name ? for thou only art 
holy: for ail the nations shall come and worship before thee ; 
for thy judgments were made manifest. 

St. John sees a sea of glass mingled with fire. Here is an 
allusion to the deliverance of the Israelites from the captivity of 
Egypt, and to the Divine retribution executed on the enemies of 
the ancient People of God. The fire is the emblem of Judgment. 
The sea which St. John beholds calls to mind the Red Sea which 
overwhelmed God's foes with its waves, but which is not a 
tumultuous element to His /aith/ul servants, but a placid sea 
of glass, like the crystal sea in Heaven described above, iv. 6. 

Standing on its shore are seen those who come forth 
conquerors out of the bondage of the Beast, that is, those who 
are delivered from his sway, as the Israclites were in their Exodus 
from the land of Pharaoh, and from the house of bondage, and 
who emerged in triumph from the waters of the Red Sea. This 
is the idea expressed in the phrase rods mxéyras ¢x, & very 
significant phrase, as showing that their viciory consisted in 
deliverance from the Dominion under which they had been en- 
slaved, and from the dangers by which they were compassed. Com- 

the phrase peravociv ¢x, ii. 21,22; ix. 20,21; xvi. 11]; and 
cp. Ps. xviii. 21, ‘‘ Thou hast heard me ows of the horns of the 
unicorns,” and Winer, § 47, p. 329. 


Observe the use of the participle with the article, rovs_ 


mxavras, literally, the conquering ones, those who conguer, and 
continue conquering ; and are presented to the view ag ever con- 
quering, inasmuch as the fruits of their victory are everlasting. 
See above, on xiv. 4, of dxoAovOotrres rp apvly. 

The x:Odpa: tov @cod, harps of God, are these which sing His 
praise, and are dedicated wholly to that purpose. Cp.v.8; xiv. 2. 

Here is comfort to the Churches of England, Ireland, America, 
and others which have been delivered from the bondage of the 
Papacy. There is also admonition to them in this prophetic 
Vision. Let them stand, as it were, on the sea-shore, as the 
Israelites did on the Eastern side of the Red Sea, and let them 
praise God for their deliverance. Let them have harps of God 
in their hands, and sing the song of Moses the servant of God, as 
the ancient Church did after its Exodus (Exod. xv. 1. 6. 13), and 
as Moses did on that occasion and at the close of his life (Deut. 
xxxiii.), and let them sing the song of the Lamd, for they over- 
come by the blood of the Lamé, and by the Word of their festi- 
mony (xii. 11). In other words, let them nof be content with 
having renounced the errors of the Papal Egypt, but let them 
hold fast the true faith. Let them offer a pure and holy service 
to God; let them sing with their hearts, and in their lives, a per- 
petual song of love and obedience to Him and to the Lamb. 

On the form of the adjective, dadiwds, of glass, see above, 
note on 1 Cor. iii. 1. Wener, § 16, p. 89. 

In o. 2 Elz. has é« rod xapdyparos abrod after elxdvos abrov 
xal, but those words are not in A, B, C, and have been rejected 
by Griesd., Scholz, Lach., Tisch., Tregelles. 

Also Elz. has dylewy, of saints, at the end of v. 3, but d@vas, 
of Nations, is the reading of A,B. Compare Jer.x.7. And 
this reading has been received by Griesb., Scholz, Lach., Tisch., 
Tregelies. C has aidver, but this (as Tregelies has observed) is 
only a slight variation from ¢@véy, arising from the similarity of 
sounds of ai and ¢ in the ancient pronunciation—still maintained 
in Greece—and from the likeness of the letters @ and O. 

Remark, that God is here praised as King of Nations. He 
judges Nations as well as Individuals, and in the last days His 
Divine Judgments will be more and more manifest, because 
Nations will have no national existence in the next world, and 


Nations therefore take warning from this prophecy. 

v. 4. “Thou only art holy,” Scios. 

The God whom Christians worship is the only God who is 
Scxos, holy; the deities of the heathen are unholy. Even ther 
worshippers represent them as actuated by evil passions, such ss 
cruelty, anger, envy, lust. ‘Thou only, O God, art holy ;” see 
Ps. xcix. 3. 9. 7 

On the meaning of the word S:naidparta in », 4, see note 
above on Rom. i. 32. 


Preperation for the pouring out of the Sevsw V1ALs on the 
Empire of the Beast. 

5. wal werd raita] And after thie I saw, and the inner-iemple 
of the tabernacle of the testimony in heaven was opened: Aad 
the seven Angels came out of the ivraner-temple, who have the 
seven plagues, clothed in pure and white linen, and having their 
breasts girded with golden girdles. 4nd one of the Four Living 
Creatures gave unto the seven Angels seven golden Viale full of 
the wrath of God, who liveth for ever and ever. And the tuner. 
temple was filled with smoke from the glory of God, end from 
His power ; and no man was able to enter into the inner-temple, 
till the seven plagues of the seven Angels should have been finished. 

The place from which the seven Angels who have the seven 
plagues come forth is the vads, the inner-temple in which God 
dwells (vafe:). See on xi. 1, 2, and on 2 Thess. ii. 4 

It is called the sanctuary of the tabernacle of the testimony, 
because the lestimony (uaprépiv) was in the Holy of Holies is 
the Levitical Temple; and it bare witness to, and was (ypical of, 
the offering to be made by Christ, the Great High Priest, in the 
true heavenly Holy of Holies, before the Mercy-seat of God. 
See above, note on I Tim. ii. 6. 

The seven Angels come forth from the Heavenly Holy of 
Holies, the throne of God’s majesty and mercy, and the sanctuary 
in which Christ is ever offering prayer, and in which the test- 
mony of His Love is enshrined, and they are arrayed in pere, 
bright linen garments, and with golden girdles about their breasts, 
v. 6; that is, they are arrayed in the attire of Priests of the bes- 
venly temple (see above, i. 13; and cp. Exod. xxviii. 6. 8); snd 
one of the four Evangelical Living Creatures (see above, iv. 6) 
gives them their instruments of vengeance. 

These instruments are called Vials, or rather sacred bowls, 
for sacrificial purposes (see above on v. 8, and below, xvi. }), 
showing that the office which these seven Angela are commis- 
sioned to execute is a sacred one. They are not swayed by the 
impulse of human passion in undertaking it ; it is a sacerdotal 
office, a religious function, discharged in obedience to God's com- 
mand, issuing from His heavenly throne, and for the vindication 
of His honour and service, and for retribution on His enemies, 
who have despised and disobeyed the law of His testimony. It 
also calls to mind, that the destruction of those who impious 
rebel against God, is, as the Hebrew Prophets represent it, likes 
great sacrifice (cp. Isa. xxxiv.6; lxiii.1. Jer. xliv. 10, 18. Zeph. 
i. 7; cp. above, James v. 5; below, xix. 17), and that it is* 
consequence of the prayers of the Church for deliverance, and of 
Christ the Mediator and Advocate, the King and Judge of all 


In this respect, as in others, which will be noted hereafter, 
the Vraus which are poured out upon a perticular form of hos- 
tility to God, bear a striking resemblance to the TRUMPETS, which 
ennounce God’s Judgments generally against the wicked. The 
Vraxa are to the Empire of the Beast, what the TrumPxrs are 
to the whole body of God's enemies, with this difference, that 
Trumpets announced Judgments, the Vials execute them. 
on viii. 2—6. 


REVELATION XV. 7,8. XVI. 1,2. 
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v. 8. The smoke in the inner-temple is like a prelude to the 
breaking forth of the fire of God’s wrath. It is the warning of 
coming judgments now to be described. Cp. Exod. xix. 18. Isa. 
vi. 4. Heb. xii. 18. No one could enter the Inner-Temple on 
account of the Divine presence in the manifestation of the Divine 
indignation. 

Cp. Exod. xl. 34, 35, where Moses is not able to enter the 
Tabernacle; and 1 Kings viii. 10, 11, where no one could stand to 
minister because of the cloud. If that was the case in conse- 
quence of the cloud, which was not an evidence of anger, how 
much more would it be here, by reason of the smoke, which is a 
precursor of the outbreak of the fiery indignation of Gop! 


Tus Seven VIAts. 

Ca. XVI. 1—10. xal fxovea) And I heard a great voice out 
Of the inner-temple saying to the seven els, Go your ways, 
and pour out the vials of the wrath of God into the earth. 

And the first went his way and poured out his vial into the 
earth; and there came a noisome and grievous boil upon the 
men which have the mark of the Beast, and upon them which 
worship hie image. 

And the second poured out his vial into the sea; and it 
became as the blood of a dead man: and every soul alive died, 
— those that were in the sea. 

And the third poured out his vial into the rivers and foun- 
tains of waters; and they became blood. And I heard the angel 
of the waters say, Righteous art Thou, O Lord, which art, and 
wast, holy art Thou, because Thow didst judge thus. For they 
poured out the blood of s&inie and prophets, and Thow hast given 
them blood to drink; they are worthy. And I heard the alter 
say, Even so, Lord God Almighty, true and righteous are Thy 
judgments. 

And the fourth poured out his vial upon the sun; and it 
was given unto him to scorch men with fire. And men were 
scorched with great heat, and blasphemed the name of God, who 
hath the authority over these plagues: and they repented not to 
give Him glory. 

And the fifth poured out his vial upon the throne of the 
beast; and his kingdom was filled with darkness : and they were 
gnawing their tongues for the pain, and they blasphemed the God 
of heaven because of their paine and their sores, and repented 
not of their deeds. 

The same imagery is preserved as in the preceding chapter ; 
the scenery is derived from Egypt: and the Empire of the Beast 
is scourged by Plagues, like those which fell on Pharaoh and his 

eople. 
P These Plagues are poured forth from V1axs. 


To understand the full meaning of the wurd Viale, we must 


refer to the history of the Egyptian plagues. 

‘‘The Lord said unto Moses and Aaron, Take to you ashes 
of the furnace, and let Moses sprinkle it toward the heaven in 
the sight of Pharaoh; and it shall become smal! dust in all the 
land of Egypt, and shall be a boil breaking forth with blains upon 
man and upon beast, throughout all the land of Egypt. And 
they did a0. And the Magicians could not stand before Moses 
because of the boils; for the boils were upon the Magicians, and 
upon all the house of Pharaoh.’ (Exod. ix. 8—11.) 

One of the Egyptian plagues was a d0i/ on the Egyptians, 
even on the Magicians and house of Pharaoh; and the first of 
these Seven Plagues of the Apocalypse is a do0i/ upon all who 
have the mark of the Beast. 

The word used by St. John to describe this plague is «os, 
the same word as used by the LXX in the Books of Moses to 
describe the plague on the Egyptians. See Exod. ix. 10, 11. 
Deut. xxviii. 27. 35. 

In Egypt the action was performed by Moses and Aaron the 
Priest with common fire from the furnace; but here the plagues 


are poured forth by Angel Priests with g@:dAa:, Viars. This 
word, as was before observed (v. 8), is not to be understood in its 
common English acceptation. It does not signify a bottle, but a 
bowl-like dish. It isa word borrowed from the Temple- Worship, 
and describes the eacred bowls, in which the aromatic incense 
that was lighted by coals taken from the great brazen altar of 
sacrifice, which stood in the outer court of the Temple, was 
offered on the Golden Altar, which stood in the inner court or 
Holy Place, before the Veil. | 

The Vials, then, are sacred Vessels. The incense now con- 
tained in them is called the Wrath of God; and there is a con- 
trast between giddn yénouca Oupod, and @idAn yéuovca Cupapyd- 
toy. (Rev. v. 8.) The former, instead of containing Ouylaya, 
tacense, contains Guyds, wrath, burning like fire. We have, in 
English, s parallel to this, in our word incensed. 

The incense of God’s wrath is poured out by Angel-Ministers 
coming forth from the heavenly oracle; and it is poured forth on 
the power of the Beast, on which the Harlot City, Babylon the 
Great, site enthroned. (Rev. xvii. 3. 7. 18. 

The act of pouring forth had already been used in Hebrew 
Prophecy as an image descriptive of the execution of Judgments 
from heaven (see Ps. Ixxix. 6. Zeph. iii. 8); and it exhibits, in a 
striking manner, the ease with which the Almighty Ruler of the 
World, the King of Nations (xv. 3), punisbes the most powerful 
Kingdoms of the Earth. He pours out upon them some of the 
ingredients of the cup of His wrath, and forthwith they are de- 
stroyed thereby. 

The sixth plague of Egypi—that of the doile—is the firsi 
plague Aere. The reason of which (as Dr. Lighifoot has sug- 
gested) seems to be, that the sixth plague of t was on its 
Jalse Teachers, the Magicians; and they could not stand before 
Moses (see Exod. ix. 11); and the Empire, on which these Apo. 
ealyptic Plagues are poured, is not only a temporal Power, but a 
spiritual Empire. 

The vessels here used as instruments of punishments are 
holy Vessels, filled with coals from God’s alfer, by ministering 
Angels in priestly attire ; and, according to that adaptation and 
adjustment which usually subsist between divine punishments and 
the Auman sine which are punished, the sacred Vials are poured 
out by Angel Prieste, coming forth from the heavenly Church, 
upon an hierarchical Empire, for spiritual sins. 


Vials are holy Vessels, and the use of Viale in the execution 
of Vengeance, represents the change of instruments of blessing 
into weapons of chastisement. It exhibits a solemn warning, a 
moral lesson, and spiritual admonition. Wherever means of 
grace are noi duly used, they recoil on those to whom they have 
been offered, and become means of punishment. These Vials 
represent blessings changed into banes. The greater the gifts of 
God are to a Church, the more fierce will be His wrath against 
her, if she abuse them. ‘ Now, O ye Priests,’’ says God by 
Malachi (ii. 1), “this commandment is for you, If ye will not 
hear to give glory to My Name, I will send My curse upon you, 
and will curse your blessings.”’ 

“‘Thanks be to God,” says St. Paul, ‘‘ Who always leads us 
in triumph in Christ and maketh manifest the savour (or odour, 
rather) of His knowledge in every place. For we are a sweet 
savour (or perfume, rather) of Christ in them that are saved, and 
in them that perish. To the one we are a savour (odour) of death 
unto death; to the other a savour (odour) of life unto life. And 
who is sufficient for these things? For we are not as the many 
who corrupt the Word of God.” (2 Cor. ii. 14—16.) 

The Apostles of Christ, who dispense the Word and Sacra- 
ments in truth and godly sincerity (2 Cor. ii. 17) in His name Who 
gave Himself for us, an offering and a sacrifice to God, for a sweet- 
smelling savour (Eph. v. 2), are like the Priests of the Temple 
offering sweet incense to God 7 the altar of His Sanctuary, which 
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oblation is acceptable to Him in Christ, “Who has entered within 
the Veil’? (Heb. vi. 19); and this Ministry of Apostles, and 
Apostolic men, is a sweet-smelling odour to Life Bternal for all 
who gladly receive what they deliver. 

But, if a Church adulterates the Word and Sacraments, the 
aromatic incense of their spiritual censers fills up the Vials of 
God’e wrath, and instead of ascending into Heaven in fragrant 
clouds, it descends upon her in fiery streams. The blessings of 
His Word and Sacraments become Plagues. Scripture becomes 
a Scourge, and the Word a Woe. They are an odour of death 
unto death. 


All the Vials ara poured info (els) the earth; and yet one 
of them, especially, is described as poured into tbe earth (v. 2), 
and another is poured into the sea (v. 3), and another into the 
rivers (v. 4), and another upon the sun (v. 8). All are poured 
from heaven downward into the lower earthly region; and each 
is poured upon special objects in that lower region. 


Observe also the change in the use of the preposition pre- 
fixed to the several objects of the seven Vials. The first three 
Vials are poured els, or info; i. e. indo the earth; info the sea; 
info the rivers. The last four Vials are poured é¢ml, or upon, with 
an accusative; i.e upon the sun; upon the Throne of the Beast; 
upon the river Euphrates; upon the air (&¢pa). 

The former preposition (eis, info) seems to denote infusion 
info and admixiure with the object of punishment; the latter 
(ext, upon) seems to denote the Divine dominion over the object 
which has exalted itself against God, and to indicate His Majesty 
and Vengeance triumphing and treading upon it. 

Remark also that the Vraus are represented as poured out 
successively, without any such interruptions or episodes as occur 
in the series of the Trumprts, They all concern the same 
Empire, that of the Beast, and this consecutive and continuous 
character seems to represent the regularity and celerity with 
which the Divine Judgments will be inflicted upon it. 

The Finst Via is poured into (eis) the earth, as the First 
Trumpet ushered in a Judgment on the earth: and there comes 
a boil (ZAxos, ulcus, ulcer), sore and grievous, upon the men who 
have the mark of the Beast and worehip his image. 

This plague sent into the Karth ia directed against that 
carnal, earthly element, which is opposed to the spiritual and 
heavenly. See i. 7; iii. 10; xiii. 12. It is upon men’s persons, 
and represents something loathsome, as well as painful. 


Before we enter on the exposition of this and the following 
Vials, it is requisite to premise, that, although even now, at the 
present time, the state of Europe exhibits some striking evidences 
of the fulfilment of these Visions of the Vials, yet it is probable 
that what we now see is only a portion of the evidence; and is 
like a prelude and specimen of what will be more fully developed 
in later times; as may be inferred from their name, “the ast 


plagues.” 


The contempt of God’s Holy Word has already brought forth 
many foul boils, and blotches, and eruptions upon those who are 
subject to the Papacy. Almighty God, in His Word, condemns 
those who forbid to marry (1 Tim. iv. 3); St. Peter,—whom the 
Popes profess to succeed, and on whom they build their claims,— 
was a married msn (Mark i. $0), and had his wife with him in his 
Apostolic journeys (1 Cor. ix. 5); and St. Paul gives precepts 
concerning the wives and children of the Clergy (1 Tim. iii. 
1—5. 12 . 

ti in defiance of this divine warning, example, and doc- 
trine, the Papacy has enforced celibacy on her ecclesiastics for 
nearly a thousand years. This enforcement has engendered many 
impurities both of body and soul. Cp. Gieseler, Eccl. Hist., 
Third Period, § 65. 

Again, tbe Papacy claims to dispense with the Law of God 
in Matrimonial causes, and to supersede the degrees of Consan- 
guinity and Affinity, which are set forth in the Word of God, and 
thus many unholy and incestuous Marriages have been contracted 
under its sanction, which have entailed a miserable inheritance of 
imbecility and ignominy on many princely houses. Evidence of 
this may be seen in Sandys, Europe Speculum, p. 41, ed. 1673. 

Further ; the ministry of the Confessional familiarizes the 
Romish Priesthood and People with thoughts and actions which 
ought to be veiled in silence, and mars that modest delicacy of 
feeling which is one of the beet safeguards of virtue. It provides 


a ready expiation for gross sin; and the doctrines of the Casuists, 
~—such as Liguori and others,—who have devised ease for the 
troubled conscience, by subtle equivocations and mental reserva- 
tions, have produced foul sores on the social and domestic con- 
stitution of Nations subject to the Papacy, and especially on the 
Hierarchical body ; sores visible to all, and like penal retributions 
for the neglect of those precepts of Chastity, and motives to 
purity, which are supplied in God’s Word and Sacraments. 

The Viale of His wrath for this desecration of Holy Things 
bave been poured on the Papal Empire, and have produced a 
loathsome disease like the boila of Egypt. 


The Seconp VIAL. 

In v. 3 the Second Vial is poured into the Sea; and it be- 
comes 4/ood, as of a dead man; as in the Second Trumpet (tii. 
8), and every soul alive died,—the things that were in the sea. 

This is explained by another passage in the Apocalypse. 
The Woman who is enthroned on the Beast, is said to sit upos 
many waters (xvii. 1), and the waters where the Harlot sitteth, 
are explained to mean Peoples, and Multitudes, and Nations, 
and Tongues (xvii. 15). 

These are now described as a Sea. 

_ The Sea in the Apocalypse represents Nations in a restless 
state, tossed about by winds and storms of passion, like the Sea 
to which the wicked are compared by Isaiah, ‘ the wicked are 
like the troubled Sea, when it cannot resi, whose wafers cast up 
mire and dirt; there is no peace, saith my God, for the wicked" 
(Isa. lvii. 20, 21). 

The language of this Vial may be illustrated by the descrip- 
tion in chap. viii. 9, dré@ave 1d tTplroy Tay Kricpdrer Ter by 
TH Gardooy, Ta ExovrTa Puxds, where see the note. 

The sense of the word yux? here appears to be the same as 
there, and to designate the carnal mirad; and the word (eva, 
living, is added to show that, while alive in name, they are in fact 
dead. They are like the Church of Sardis described above, 
chap. iii. 1, ‘‘ Thou hast a name that Chou /ivest, and thou art 
dead ’’ (vexpés). 

The carnally-minded widow “is dead while she is living” 
({aca réOynxe, 1 Tim. v. 6). These passages supply the best 
comment on the present one. A, C have (wis here, but this 
reading may be ascribed to want of perception of the oxymoron 
in (G00 &wéGave, supposed to be a comtradiction. However, if 
(offs is the true reading,—and it derives some authority from 
Yuxh (wis in Gen. i. 30, and it is received by Lackmans and 
Tisch.,—it will make little difference in the sense. Cp. Winer, 
§ 30, p. 169. 

There is also a peculiar significance in the neuéer here, 74, 
namely, fhe things in the sea; intimating that carnal minds lose 
the genuine properties of men, and are merely like inanimele 
things, and become xricpara, creatures, as they are called in the 
parallel place above in viii. 9, which happily illustrates the mean- 
ing here; see the note there. iz. omits 7a, but it is in A, C, 
and is restored by Lach., Tisch., Tregelles. The reading 7é is 
also confirmed (as Hengatenberg has observed) by the parallel 
passage in the Septuagint concerning the Egyptian plague of 
blood, Exod. vii. 20, 21. 

An important lesson and practical religious truth msy be 
derived from this passage. A life tossed about in the restless sea 
of popular passions, and agitated by the fickle winds and waves of 
popular tumults, may appear to the world to be full of energy; 
but it is not life; it is not worthy of that name; it ought rather 
to be called death. And they who pass their lives in such a ten- 
pestuous element, and are swayed to and fro by it, forfeit the 
genuine characteristic of independent men; they lose the maé- 
culine vigour of true Christians (cp. xii. 5) ; they become shing#, 
—the sport and laughing-stock of the veering gale. 


The Turmp VIAL. 

v. 4. The third Vial is poured into the rivers and the wells 
of water, and they lia a = oe 

Here also is a el to the plagues of Egyp .v 
19, 20. Ps. lxxviii. 44, and compare above, the third 7rumpel, 
viii. 10, 11. 

The rivers and wells are the channels and springs of the 
prosperity and health of the Power which is here punished. 

The prophecy contained in this Vial has also already been in 
part fulfilled. It foretold calamities to be inflicted on the re 
sources of the Papacy; and announced that those very things 
which were once tributary to it, and supplied it with the means of 


REVELATION XVI. 5—10. 


245 


Tav vodtwr Kai éyéveto alua, 5° Kal yxovca tov dyyédov trav vddrwv dé- ech. 1.4.8. 


& 4. 8. & 11. 17. 


A e 74 
yovros, Aixaios el, 6 dv Kal 6 Hy, datos, Gre tadra expwas, & “ore ala ayiwv a te. 49. 26. 


Kat mpogpytav éféxeav, kat alua avrots Sédwxas mew afiot elo. 7° 


Matt. 93. 34. 
Kat ech. 9. 13. 
& 15. 3. 


nKovoa tov Pvctacrnpiov déyovros, Nat, Kupue, 6 Qeds 6 mavroxpdrwp, ady- 


‘ ‘ a ¢€ ld 
Owai kai Sixarat ai pices cov. 


8 Kai 6 rérapros eféxee tiv diddy avtod éxi tov HAO Kal €d60n atte 
Cd 
Kaupatioa. tous avOpamous ev wupit 8! Kat éxavpaticbyoav of avOpwirot rw. 11,21. 


Dan. 5. 22, 28. 


Kavya péya’ Kai €Biacgypnoay 7d cvopa Tov Beod Tov Exovros tiv ELovoiay ch. 6. i. 
emt Tas WAnyas TavTas' Kal ov perevdnoay Sovva abr@ Sd€ayv. 
1l0gxr,> £ f Le ag S 4 > A F QA ’ a e . gch. 18. 2. 
Kat 6 méparos é€€xee thy piddnv avrov ent tov Opdvov tov Onpiov' Kai &9.3. # 11.10. 


greatness, would be turned against it, and become occasions and 
instruments of its suffering and shame. 

This may be applied to the traffic of the Papacy in Indul- 
gences,and Legendary Fables, and Miracles, which were for many 
centuries like wells and rivers of wealth to the See of Rome; but 
which became the sources of her weakness, by opening the eyes of 
Nations to the fraudulent cheats and impostures practised by her, 
and by arousing their indignation againat her. See the evidence 
in Gieseler, Eccl. History, Third Period, Division iv. chap. vi. 
and viii. 

Inv. 4A has éyévorro: in v. 5 Beza and Elz. 1633, have 
6 éoduevos, but this has little, if any, MS. authority. 

The pouring out of this Vial, by which the rivers and wells 
are said to be changed into blood, is declared to be due to the sins 
of those who are punished, in pouring out the blood of Saints 
and Prophets; that is, of holy men, especially preachers of the 
Gospel. See xi. 3. 10. 

In v. 7, we read, “I heard the Altar saying, Yea, O Lord, 
the God, the Almighty.”—The Altar epeaks. Such is the read- 
ing of the best MSS. received by Griesd., Scholz, Lach., Tisch., 
Tregelies ; and so the words are interpreted by Bengel, De Wette, 
and Diisterdieck. The reading &AAov, alterius, seems to be due 
to Latinizing MSS., and to be a repetition of altariz. The Altar 
speaks ; for it is God’s Altar; and this is in harmony with the 
general tone of the Apocalypse, in which the things of the Living 
God are themselves endued with life. Thus the Gospels are (da, 
living creatures (iv. 6). The Altar speaks, as the Blood of Abel 
is said to cry (Gen. iv. 10; cp. Heb. xii. 24), and the Stones of 
Jerusalem to ery oué (Luke xix. 40). The Altar speaks, because 
the souls of the Martyrs, who had been slain by the Beast, are 
described as Victims whose biood has been poured out upon 
God’s Altar (see above, vi. 9, and 2 Tim. iv. 6). The Altar 
iteelf, though typified by what was of stone and brass, yet, inas- 
much as it is a heavenly Altar, and an Altar of God, is beautifully 
represented as feeling compassion for the sufferings of His Mar- 
tyra, and as rejoicing in the vindication of God’s honour by 
the execution of His judgments on those who had slain His 
servants. 

The sublime addrees of the Prophet of Judah to the Altar of 
Jeroboam, ‘‘O Altar! Altar!” (1 Kings xiii. 2,) is conceived in 
the same spirit of poetic beauty, and oratorical vehemence, which 
is characteristic of Hebrew Prophecy, and which often finds 
utterance in the Apocalypse, and makes it to be one of the noblest 
Poems, as well as sublimest Prophecies, that have ever been 
given to the world. 


The Fourrs VIAL. 

v. 8. The Fourth Vial is poured upon (él) the Sun: and 
the Sun scorches the men (that is, the men of this Empire; cp. 
vv. 2.21, and above, ix. 4. 10, ‘“‘ the men who had not the Seal of 
God ’’) with fire; and they blaspheme the name of God. 

On the accusative xavya see Luke xii. 47. Winer, § 32, 
p. 204. 

Observe the change of preposifion here. The first three 
Vials are poured info (eis) the elements, &c., which are the ob- 
jects and instruments of punishment; the /as¢t four are poured 
upon them. See above on v. |. 

The verb ¢36@n, “it was given,’’ does not intimate any 
benefit bestowed upon the recipient, but it intimates that all these 
penal results are due to the permission of God. Cp. the use of 
€860n in vi. 4. 8; ix. 1.3. 5. 

The objects, upon which the Vials are poured out, are 
elements and powers of the Empire of the Beast. 

The Sun is the glory of that Empire, that which dazzled 
men with its brilliance. The Sun is here represented as scorching 
men by its heat. This image is derived from the history of the 
Exodus, and of the pilgrimage in the wilderness, when the people 


of God were sheltered from the sun’s glare by the pillar of cloud 
by day, Exod. xiii. 21, 22; x]. 38. Numb. xiv. 14. And it isa 
figure frequently occurring in Hebrew prophecy (as Issa. iv. 6; 
xlix. 10. Ps. cxxi. 6), and is repeated in the Apocalypse, vii. 16; 
cp. Ps. cv. 38. 

This prophecy also has been partly accomplished already. 

The femporal splendour of the Papacy has already had an 
effect similar to that which is here described. The earthly 
grandeur of the Romish Hierarchy, its lavish expenditure in 
pompous pageantries, and in sumptuous edifices, its prodigal pro- 
fusion in the aggrandizement of Papal families, and in their 
luxurious affluence of Palaces, Equipages, Pictures, Statues, De- 
mesnes, and Gardens, have made themselves felt by those under 
its sway, in galling exactions, and oppressive burdens entailed 
upon them for the maintenance of the solar splendour of that 
brilliant magnificence. The meridian glory of this Spiritual Em- 
pire has scorched the people of the Romagna and of Italy by the 
glare of ita rays. 

The provision of revenues for the erection and decoration of 
the Church of St. Peter at Rome by means of a shameless sale 
of Pardons and Indulgences, may be cited as one example among 
many of the manner in which the grandeur of Papal Rome has 
been created and supported ; and its traffic in Bulls, Dispensa- 
tions, and the levy of Annates and First-fruits, and Peter-Pence, 
and other onerous imposts, and the simoniacal sale of Ecclesias- 
tical Preferments, in all countries under its sway; and the bur- 
densome taxation of those under its temporal monarchy, have 
been like parching heat, withering the herbage and exhausting the 
resources of the soil. : 

The historical proofs which substantiate these statements 
are open to all. A summary of them may be seen in Isaac Ca- 
saubon’s Dedication to his Exercitationes Anti-Baroniane, p. 9. 
Sir R. Twysden’s Vindication, chap. iv. Dr. Inett’s Origines, ii. 
pp. 488-503, and Gieseler, Eccl. Hist., Third Period, Division iii. 
ch. i. § 55. 84. 103. 105, who thus speaks (in § 103): “ All kinds 
of Church-oppression, which, when essayed by temporal Princes, 
had been resisted by the Papacy, were now practised in @ greater 
degree by the Papacy itself.’ 

The consequence of this parching heat may be described in 
the words of St. John (v. 9); ‘‘the men blasphemed the name of 
God; and they did not repent to give Him the glory.” 

This unhappy result has been already displayed to the world. 

The usurpations and corruptions of the Papacy have already 
produced a baneful harvest of Infidelity and Blasphemy. 

Men, seeing and feeling in their own persons that evil prac- 
tices are promoted and enforced under spiritual sanctions, and 
with spiritual penalties, by a Christian Government, even by the 
Government of one who calls himself the Head of the Church 
and the Vicar of Christ upon Earth; and not being acquainted 
with any other form of Christianity than that which presents 
itself too often before them as a minister of superstition and im- 
posture, tyranny, and wrong, have been led to identify Chris- 
tianity with Papal corruptions and usurpations, and have been 
goaded on by a spirit of vindictive resentment and indignation to 
blaspheme the Gospel itself, as if it were the cause of their 
sufferings. One of the worst evils produced by the fanaticism, 
fraud, and oppression practised by the Papacy, is this: that it 
has estranged whole Nations from Religion, and has driven them 
by a reckless recoil and desperate reaction into Infidelity ; and 
has thus prepared the way for some future terrible outbreak of 
anarchical rebellion against all lawful authority, and even for an 
impious insurrection against Christ Himeelf. 


The Firre VIAL. 

v.10. The fifth Vial is poured upon the fhrone of the Beast ; 
and his kingdom ts darkened. 

Here is another reference to the plagues of Egypt, that of 
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the “darkness that could be felt.” (Exod. x. 21. Cp. Ps. cv. 
28. Wisd. xvii. 21.) 

They did not repent from their deeds; but their hearts were 
hardened—like that of Pharaoh. Exod. x. 27. 

They were biting their tongues for the pain. On the use of 
dx see vili. 13 above; ix. 21. Acts xxviii.8. Winer, § 47, p. 329. 


The 81xrn Via. 

12. xal 5 &xr0s}] And the sixth poured out his vial upon that 
great river, the Euphrates; and the water thereof was dried 
up, that the Way might be prepared of the Kings who come from 
the sunrising. 

The mention of the Euphrates reminds us that the Vision 
concerns the Power which sits upon the Beast, and is the mys- 
tical Babylon (xvii. 1—5). 

What is its EuPonates? 

In the Apocalypse, Babylon is not the literal city ; and Eu- 

. phrates, the river of Babylon, is to be understood spiritually. See 
note above on ix. 14. 

There is an allusion here to the manner in which the Jiteral 
or Assyrian Babylon was taken; namely, by the drying up of its 
great River, the River EupArates. 

It bas been ssid, indeed, by some learned persons (e. g. 
Hengstenberg) that the Apocalypse does not derive any of its 
imagery from events related by Heathen writers, such as Hero- 
dotus and Xenophon, who describe the taking of Babylon by 
Cyrus, when he had drained the Euphrates from ita bed, and 
made for his army a passage by the dry channel into the city. 

This may be true; but it is to be remembered, that the dry- 
ing up of the Euphrates by Cyrus, as a preparation for the cap- 
ture of Babylon, is not only described by heathen historians, 
Herodotus (i. 190), and Xenophon (Cyrop. vii. 5), but was also 
predicted by the Holy Spirit Himself, speaking by the mouth of 
ae Prophets, Isaiah (xliv. 27) and Jeremiah (L 38; 

It cannot reasonably be doubted, that St. John here refers to 
that circumstance; and this reference to the means which led to 
the capture of the liferal Babylon, has been rightly recognized 
by the ancient Expositors: e.g. Haymo, who says, ‘‘ Euphrates 
quppe fluvius Babyloniz est; Medi et Perse hunc diviserunt 

uvium, et per ejus alveum ingressi sunt Babyloniam.’’ 

The glory and strength of the literal Babylon was the 
Euphrates ; and its channel was made dry by Cyrus, and so 
Babylon was taken. 

The glory and strength of the mystical Babylon is her Sx- 
premacy, spirtiual and secular, which have blended their streams 
in a swelling and navigable flood; by which her ships have gone 
forth, like those of a Merchant City, and riches have flowed into 
her bosom from all nations of the earth. 

Accordingly, an Expositor of the Apocalypse, who lived in 
the fourteenth century, Pefer Olivi, thus speaks, “The Primacy 
of the Pope, and the multitude of those who are subject to him, 
are, as it were, a River Euphrates, which hinders the passage of 
the Kings of the East ;’’ and obstructs the expeditions of those 
who desire to see the Evangelical restoration of the Christian 
Church. See Baluzii Miscell. i. p. 213, aqq. The tide of this 
Papal Euphrates, which has long impeded the march of the Kings 
of the East, is already ebbing, and will one day be dried up, and 
open a way for them. 

What is this Way ? 

In Scripture language “ the way’’ is the “Way of God ;” 
the * Way of Salvation.”” See above, Acts ix. 2; xvi. 17; xix. 9. 
23; xxii. 4; xxiv. 14. 22. 

Who are the Kinos of the Easr? 

The expression is figurative, and to be understood spiritually. 
The words rendered Kings from the East are of BastAeis of &xd 
dvaroAfjs jAlou: that is, the Kings from the rising of the Sun. 

The Sun here is Cnrist. He is “the Sun of Righteousness 
rising with healing on His wings" (Mal. iv. 2). ‘He ts the 
Day-spring ("AvaroAh) from on high’’ (see on Luke i. 78; cp. 
Zech. iii. 8; vi. 12, where Christ is called "AvaroAd in LXX).. 

In the Apocalypse the Church is clothed with the Sun, xii. 
1, that is, with Christ ; and the Angel who seals the elect comes 
from the rising of the Sun, vii. 2; and Christ says, ‘‘I Jesus am 
the bright and Morning Star,”’ xxii. 16; cp. ii. 28. 

The above interpretation is given by the ancient Exvositors. 


See Aug. ? Bede, Haymo, and others. The words of Bede are, 
‘‘The saints are the Kings of the East, whose way is made open 
by the drying up of the Euphrates.” 


The reference here made to the capture of the literal Babylon, 
as prefiguring the fall of the mystical Babylon, is fraught with 
practical instruction at the present time; 

(1) Some persons may now be in danger of being deladed by 
the confident language and bearing of Rome. They may imagine 
that a cause pursued with such sanguine reliance must be good. 
But let them remember the parallel— Babylon. Is streets echoed 
with music; ite halls resounded with mirth and revelry; the 
king’s guards were intoxicated at the gates of the city and at the 
very doors of the palace, and the vessels of God were on the table 
at the royal banquet, when the ers of a man’s hand came 
Sorth from the wall,—and Babylon fell. See Dan. v. 5, and Is. 
xxi. compared with Xenophon, Cyrop. vii. 5. 

So it may be with the Papacy. It may be most infatuated 
when most in peril. I¢ may vaunt its power, and make new 
aggressions, and put forth new doctrines, and be entranced ins 
dream of ea A when its doom is nigh. And, as the great 
river, the river Euphrates, the glory and bulwark of Babylon, 
became a road for the Conqueror of the city, so the swelling 
stream of Rome’s temporal and spiritual Supremacy, which has 
now flowed on 80 proudly for so many centuries, and has served 
for the aggrandizement of the Papacy, may be in God’s hands the 
means and occasion of ita fall. The reason of this is obvious. 
The Papacy puts forth lofty claims, above all human pretensions, 
and rivalling the divine attributes. Such claims as these, uttered 
in proud language, and resting on unsound foundations, provoke 
the indignation and hostility of men—and how much more of 
Him who is a jealous God, and will punish all usurpations of His 
own Prerogatives! The Papal Supremacy will one day be dried 
up, and will supply the appointed means of the Papal downfall. 
It will be like the channel of the Euphrates, and give an entrance 
to its enemies, into the beleaguered city. . 

(2) It is said by St. John, that the Euphrates is to be dried 
up, in order that the way of the Kinge fron: the Hast msy be 

ered. 
esr ses ‘the shepherd ” of God (Isa. xliv. 28), “‘ the anointed 
of God ’’ (Isa. xlv. 1), the King who was raised up from the Easi 
(Isa. xli. 2. 25), for the preparation of whose way God dried sp 
the rivers (Isa. xliv. 27), was e signal instrument for executing 
God’s counsel, and for performing all God’s pleasure (Isa. tiiv. 
28; xlvi. 1}), not only in punishing Babylon for its pride, cruelty, 
blasphemy, and idolatry (sce Isa. xivi. and xlvii. Dan. v. 22—24, 
and Hab. ii. 5—20), but also in delivering God's people from 
their captivity in Babylon, and for restoring Jerusalem (Iss. xiiv. 
28. Ezrai. and ii.). See the excellent remarks in Dean Jackeon, 
on the Creed, v. 404—414, book vi. pt. ii. ch. xxvi. Dean 
Prideausz's Connexion, 3.c. 538—536. 

From the past history of the literal Babylon we may gather 
some anticipations with regard to the future fate of that Power 
which is compared to Babylon in the Apocalypse—the Power of 
Rome. The drying up of the Euphrates for the march of the 
Persian King, and the consequent capture of the literal Babylon 
by Cyrus, was, in God’s hands, the occasion of the /iderstion of 
the literal Israel; and of the rebuilding of the feral Jerusalem. 

It may reasonably be expected, that the drying up of the 
Papal Euphrates, in order to expedite the march of the spiritual 
soldiers of Him Who was typified by Cyrus, and Who is the true 
King from the East, Jesus Cunist, and the fall of the mystical 
Babylon, may be preparatory to the deliverance of many of God's 
People, who are now in spiritual bon at Babylon, and for 
their restoration to their true home, in the Spiritual Sion, the 
Christian Church. 

Perhaps, also, in God’s divine purpose it may not be without 
its gracious results to God’s own ancient People, the Jews. 

It is, and long has been, a deeply-rooted opinion among the 
Jews, that, as the Restoration of their forefathers by Cyrus dd 
not take place till Babylon was taken, and then immediately 
ensued, so ‘‘the Redemption of Israel cannot be accomplished 
before Rome ts destroyed.”’ See R. Kimchi in Abdiam o 
hrm’ mevon mm ore cam devastabitur Rome (Edom), er 
redemptio Israeli; cp. Mede'’s Works, p. 902. 

There is much reason in this supposition : 
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For, when we consider the stumbling-blocks which the Papacy 
places in the way of the conversion of the Jews, by adding the 
Apocryphal Books,—as of equally divine authority,—to the He- 
brew Scriptures, and by its adoration of the Blessed Virgin, and 
of Saints, Angels, and Images,—idolatrous practices, which the 
Jews, having once so severely suffered for Idolatry, regard with 
the greatest abhorrence,—we cannot but believe, with humble 
submission to the mysterious counsels of Divine Providence, that 
there is a solemn truth in this their popular conviction ; and that 
the spiritual Redemption of Israel will be ushered in by the fall 
of Rome. 


It may also be reasonably supposed, that together with this 
reference to the drying up of the Euphrates, previously to the 
capture of Babylon, and the liberation of God’s People, by Cyras 
marching from the East, there is also an allusion to the circum- 
stances of the drying up of the River Jordan to facilitate the 
passage of Joshua, before the capture of Jericho: see Josh. iv. 
22, 23. 

This is the more probable, because there is a constant retro- 
spect in the Apocalypse to the circumstances of the Exodus, and 
to the pilgrimage in the wilderness, and to the victorious entrance 
under Joshua, into Canaan, the type of Heaven. See above con- 
cerning the Trumpets, viii. 6. 

It is also remarkable, that in the book of Joshua there is a 
marked emphasis laid on the fact that he and his army came into 

Canaan from the sunrising: see Josh. i. 15; iv. 19, where the 
oa ae i has #Afov dvaroAds—the words here used by 8t. 
ohn. 

If this be so, we may derive another anticipation from this 
reference ; 

The drying up of the stream of the Papal Supremacy may 
be preparatory to new victories to be achieved by Christ the 
Divine Joshua, and to the overthrow of the Jerichoes of this 
world, and to the glorious entrance of His faithful soldiers into 
their promised Land, and to the full and final possession of their 
everlasting inheritance in heaven. 


Three UNCLEAN Spirits come forth from the mouth of the 
Dragon, and of the First and Second Beast; and gather together 
the kings of the whole world for the great conflict of Arnma- 
GEDDON, against Christ. 

18. xa) el80v] And I saw three unclean spirils like frogs frum 
out of the mouth of the dragon, and from out of the mouth of the 
beast, and from out of the mouth of the false prophet. For they 
are spirits of devils, working miracles, which go forth upon the 
kings of the earth, and of the whole world, to gather them to 
the battle of that great day of God Almighty. 

Here we are again reminded of Egypt and its plagues. 

‘Aaron stretched his hand over the waters of Egypt, and 
Frogs came up and covered the land’? (Exod. viii. 6). ‘‘ Their 
land brought forth Frogs; yea, even in their Kings’ chambers ”’ 
(Ps. cv. 30). 

Aaron brought up Frogs on Egypt; and the Magicians of 
Egypt did the same; they also brought up Frogs; but this was 
their last action of a supernatural kind. When Aaron smote 
the dust of the earth, and it became lice, the Magicians attempted 
to do the same, but they could not, and they said, ‘‘ This is the 
finger of God!" (Exod. viii. 19.) 

The Dragon, the Beast, and the False Prophet are here seen 
leagued together; and as it was with the literal Egypt, so it will 
be with them; they will send forth frogs; but as the ancient In- 
terpreters have observed, this will be their /ast struggle, as it was 
of the Magicians, and be the omen of their defeat. As St. Paul 
says, speaking of the Magicians of Egypt, they shall proceed no 
Jurther (2 Tim. iii. 8, 9). 

The Apostle St. Paul, in the passage first cited, appears to 
offer an explanation of the meaning of the sending forth of frogs 
by the Magicians of the Papal Egypt,—*‘ They are men of corrupt 
minds, reprobate concerning the faith,’’ “‘men who have the form 
of godliness, but denying the power thereof’’ (see note on 2 Tim. 
iii. 1—9), “‘ lovers of their own selves, covetous, boasters, proud, 


blasphemers, disobedient to parents, unthankfal, unholy, without 
natural affection, truce-breakers, false accusers.”’ 

St. Paul has there described a confederacy like that in this 
Apocalyptic Vial, where the Dragon or Satan, the Beast, and the 
False Prophet are united. Ho represents a combination of cor. 
rupt Religion having a form of Godliness, and allied with Law- 
lessness and Infidelity. 

These emissaries thus leagued together will endeavour to 
enlist the world in a campaign against true Religion. They will 
draw out their forces in terrible array ; and while Christ, the King 
from the East, is marshalling His legions from the bright Day- 
spring under His heavenly banner, they will come forth from the 
realms of darkness, and muster their forces for the conflict. 

They are called Bdrpayot, frogs, and unclean spirits (v. 18). 
They are strangers to the clear light and fresh streams of divine 
Truth, and dwell in the slime and quagmire of sordid cogitations, 
loving the slough of debasing lusts, or the misty glimmerings of 
false Philosophy and worldly Policy, and yet are puffed up with 
pride, and speak swelling words, and come forth in the evening 
of the World’s existence, and make it ring with their shrill 
discord. 

Such are they who do not own that the glory of the Highest, 
and the eternal happiness of men, are the true ends, and right 
reasons, and immutable laws of all Government, secular and spi- 
ritual; but limit its aims to earth, and degrade it into an abject 
slave of human opinions, and human appetites. Such are they, 
who do not receive the doctrines of Religion as God has been 
pleased to reveal them, but would make themselves the standards 
and oracles of Truth, and would make Truth to vary with their 
own proud and fickle caprices. In a word, such are they who do 
not raise their eyes upward to the sun and stars of God’s Power, 
Providence, and Wisdom, set in the clear vault of His glorious 
firmament, but look downward to earth, and judge of the things 
of heaven as they are reflected in the watery mirror of the low 
pools and miry marshes of their own minds. 

These unclean spirits, it is said, work miracles. 

We are, therefore, to be prepared to hear of strange appa- 
ritions. The emissaries of whom St. Jobn speaks will be per- 
mitted to show “signs and wonders, with all power, after the 
working of Satan,’”’ Matt. xxiv. 24. 2 Thess. ii. 9; as the Ma- 
gicians of Egypt wore with their enchantments, Exod. vii. 11. 22; - 
so as to deceive, if it were possible, the very elect, Matt. xxiv. 24. 
Mark xiii. 22. 

Further: These spirits, it is added, go forth upon the Kings 
of the Earth to gather them to the Battle. 

The Kings of the Earth are opposed to the Kings of the 
East, that is, they are opposed to Christ and to those whom 
Christ has made to be Kings (v. 10), by their incorporation in 
Himself, Whose Kingdom is the Kingdom of Heaven (xvii. 14), 
and Who is King of Kings (xix. 16). ~ 

The unclean spirits are said to go forth upon (¢mi) the kings 
of the World ; which seems to denote, that these spirita will not 
only address themselves fo, but also will exercise some influence 
upon and over, these kings. Cp. Winer, § 49, p. 362. 

Thus St. John foreshows that the Papacy, when distreased 
by the drying up of its Euphrates, will resort for help even to 
godless powers; that it will advocate doctrines of political licen- 
tiousness, and flatter Rulers with seducing words for their own 
advantage; that it will countenance men in disnbeying the divine 
Word, as the Egyptian Magicians encouraged Pharaoh in his 
resistance to God; that it will palliate crimes which the Gospel 
condemns; that its emissaries will encourage disloyalty and In- 
surrection against Christian powers opposed to themselves, and 
will invoke benedictions on Rebellion, and be like Hierarchs of 
Revolution. 

The scene of the future conflict is called “in the Hebrew 
tongue ARMAGEDDON,’’ of which more will be said hereafter. See 
v. 16. 


But in the mean time, while these preparations are going on 
Christ mercifully interposes and pronounces a warning. 
v. 15. Behold, Icome as a thief. Blessed tahe that watcheth 


248 


n ch. 19. 19. 


yedaiv. 


och. 21. 6. 


peh.4.8,&8.5. pLEyYGAN Gd TOV vaov amd TOV 


REVELATION XVI. 16—21. 
16" Kai cuvyyayey avrovs eis Tov Témov Tov Kadovpevov ‘EBpaioti “Appa- 


17° Kat 6 €Bdopos e&exee THY Giddy avrov émi Tov dépa Kat é&Mr\Oe dar} 


Opdvov dAéyovaa, Téyove |? xai éyévovro 


2 .' .' ‘ ‘ ‘ ‘ ‘ > / ? e 9 2 2 
dotpatai xai dwvai xat Bpovrat, nal wevopos eyéveto péyas, olos ovK éyévero 
ad ov avOpwros eyévero emi THS yHs, THALKODTOS GELaPLOS OUTW MéEyas. 


q ch. 14. 8, 10. 
& 18. 5. 
Tea. 51. 22, 28. 


» 
Jer. 25. 15, 16. emeoay. 


199 Kat éyévero 4 modus ) peyaAn eis Tpia pépy’ Kat at modes TOV eOvov 


Kai BaBvdov H peyddn euviaOn éevdtrov Tod Beov, Sodvat avry Td woTHptov 
TOU olvov Tov Oupovd THS Opyns avToU. 


a ch. 6. 14. 
sch, 11. 19. 
& 16. 9, 11. 
t vv. 9, II. 


20' Kat aca vicos epuye, Kat apy ovy evpeOnyoar 2 * Kai yadala peyahy 
e , rd 2 a ) aA 9 A A) 9 2 t a) ’ 
ws Tadavtiaia KataBaiver éx TOU ovpavod emi Tovs avOpamous: * kat EBdacdgn- 


— keepeth his garments, lest he walk naked, and they see his 
shame. 

See above, on | Thess. v. 2. 4, and on the garmenés, and 
on the word naked, aee above, iii. 4, 5. 17, 18. 


Preparations for ARMAGEDDON. 

The conflict itself does not take place yet; it is described 
hereafter (see xix. 19—21). We have now only a view of the 
gathering together of the hostile forces against Christ. 

v. 16. And they gathered them together into a place called 
in the Hebrew tongue Armageddon. 

As to the reading of the word, B and some Cursives have 
Mayedav, or Mayedidv; A has "Appayedéy, and woraydy for 
téxoy. Lachmann and Tisch. print the word with an aspirate, 
‘Apuayedav, and ancient Latin authorities have Hermagedon. 

What is meant by An-mAGEDDON, or Har-magedon? 

Observe that St. John here specially calls attention to the 
Hebrew etymology, by saying that the place is called in the 
Hebrew tongue Ar-magedon, or Har-magedon. 

Ar-mayeddon, or Har-magedon, is formed of two Hebrew 
words; the one ‘1, dar, signifying a Mounéain, the other, a 
culting to pieces; from 13, gadad, exscidit ; and thus it means 
the Mounfain of excision, or of slaughter. 

When the prophet Zechariah is speaking of the destruction 
of all nations that come against the City of God, he says that 
there will be a great mourning in the valley of Megiddon (Zech. 
xii. 9); and Megiddon is there translated by the Septuagint 
Interpreters, cut up, or destroyed. LXX, Zech. xii. 11, Jodvos év 
wedle dxxowropévou. 

Lightfoot and Vitringa, who have called attention to this 
etymology, do not seem to have been aware that they had been 
‘anticipated by Andreas and Arethas ad loc., and in the Ancient 
Greek Catena, Cramer, p. 420, and also by Gicumenius, ibid. p. 
552, who deserve to be cited. Calena, Cramer, p. 420, xvi. 16, 
témov Toy Kadoupevoy ‘EBpaior) "Epuayedav téxoy viv roy Kaipdy 
dxovoeréoy’ te Kapp tolvuy Trott» of awd wornpay xveuudror 
dxarnGévres xaradaufavdpevon Tevfovrar SiaxoxHs’ TovTo ydp 
*Epuayedav 7) ‘EBpaixh Addis els Thy ‘EAAGB8a BidAexroy Bi:arop6- 
pevonéyyn voeiy wapéye:.— Cecumenius, ibid. p. 552, rd "Appayedav 
Stanowh 4 Scaxowropéyn épunvetdeta, éxet yap Ta (Oxy ouv- 
aydpeva éxxdwrea@ar Woeiv dxdArouvboy, 

The word Armageddon, then, signifies a Mountain of 
slaughter; like that valley of decision or cutting off, described 
by the Prophet Joel (iii. 14), and it is a figurative expression 
similar to that in the same Prophet, namely, the valley of Jeho- 
shaphat (Joel iii. 2. 12), or judgment of God. There may be 
also a reference in this word to the Hebrew root 1}j, to gather 
together in a troop for an attack. 

The word Ar-mageddon seems also designed to signify a 
defeat and slaughter, such as that of the Kings of Canaan at 
Megidido, in the region of Galilee, wrought by a miraculous inter- 
position of Almighty God, discomfiting the vast and terrible army 
of Sisera arid his confederate Princes. ‘‘The Kings came and 
fought, then fought the Kings of Canaan in Taanach by the waters 
of Megiddo. They (the armies of God) fought from heaven; the 
stars in their courses fought against Sisera’”’ (Judges v. 19, 20). 

The Holy Spirit, by the mouth of David, specially speaks of 
these Kings as types of God’s foes, in their ain and doom. ‘ Do 
Thou to them as unto the Midianites; unto Sisera, and unto 
Jabin, at the brook of Kison; who perished at Erdor, and be- 
came as the dung of the earth ” (Ps. ixxzxiii. 9). 

These Kings had oppressed Israel, and were routed by the 
army of God at Megiddo; and, in like manner, earthly powers 


will rise against Christ and His Church, and be defeated in a 
marvellous manner, in a great encounter, which is called by 8t. 
John Ar-mageddon. 

It will also be remembered, that King Josish was defeated 
and mortally wounded at Megiddo (2 Chron. xxxv. 20. 22); and 
though Josiah was a pious King, yet, when at Megiddo, he was 
disobeying a Divine command, given him by the Prophet Jere- 
miah. 1 Esd. i. 25—32, where the LXX has Mayeddd, Me. 
geddon. Bee also S. Jerome, ad Ctesiphontem, ad finem, snd 
Ep. 86, ad Eustach.—Campi Mageddo Josiz necis conscii, He 
was endeavouring to repel Pharaoh-Necho, who was marching 
towards the river Euphrates to besiege Babylon, and so Josiah 
was then an ally of Babylon. 

Thus the name Megiddo or Mageddo had been prepered for 
St. John as a word denoting the scene of a defeat and slaughter 
of God’s foes, and allies of the city of the Beast. 

Megiddo itself was in a Valley (2 Chron. xxxv. 22. Zech. 
xii. 11), and Harmagedon is a Moun(ain; but this circumstance 
does not present any difficulty ; on the contrary, it may serve to 
remind the reader that the word is not to be understood literally, 
but to be regarded as a symbolical word; and the characteristic 
significance of the Mountain of destruction is, that the defeat will 
be conspicuous fo the world. 

This gathering together of the Kings of the Earth to Ar- 
mageddon, or Har-magedon, at the instance of unclean spirits going 
forth from out of the mouth of the Dragon, the Beast, and False 
Prophet, intimates (as has been observed by ancient Expositor:, 
Primasius, Haymo, and others), that there will be a muster of 
earthly powers, combined together in an unholy confederacy and 
league of godless Policy and corrupt Religion, like that of Pilate 
with the Chief Priests against the Lord and His Anointed: and 
it pre-announces the signal discomfiture aud manifest cutting off 
of those powers, as on a lofty Mountain, visible to all, by the 
might of Him Who is the Conqueror on the White Horee, and 
Who will slay His enemies with the Sword that goeth forth out 
of His mouth (xix. 15). c 

But it is only the gathering together of these forces, whichis 
described here. The description of the conflict of Har-magedon, 
and the issue of it, is reserved for a later period in the prophecy. 
See xix. 19—21, where it is said, *‘1 saw the Beast, and the 
Kings of the Earth, and their Armies having been gathered 
together (cuvyyuéva) to fight the battle (xorjoas thy wdAcpor., 
with Him that sitteth upon the Horse, and with His armies. 
And the Beast was taken, and the False Prophet that is with 
him, and they were cast into the lake of fire, and the rest were 
killed with the sword of Him that sitteth on the Horse.” 

This conflict does not take place yet. See below, xix. 19-21. 


The Seventa VIAL. a 

In the mean time the Sevenra Viau brings with it # 
judgment on the mystical Babylon, which is the cepitel cily of 
the Empire of the Beast. 

17—21.] And the Seventh Angel poured out his vial upon the 
air; and there came a great voice from the temple, from the 
throne, saying, It is done. 

And there were lightnings, and voices, and thunders, end 
there was a great earthquake, such as was nol since men wert 
upon the earth, so mighty an earthquake, 20 great. a 

And the great Cily was made into three parts, and the ciltes 
of the nations fell; and Babylon the Great came in remembrance 
before God, to give unto her the cup of the wine of the fury of 
hie wrath. 

And every island fled away, 

And there cometh down upon the men 


and mountains were-not found. 
great hasi oul of 
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heaven, about the weight of a talent: and the men blasphemed 
God because of the plague of the hail ; for the plague thereof is 
greal exceedingly. 

The Air (&hp) here (v. 17) is the region of darkness, in 
which the powers of evil abide, See Eph. ii. 2. 

The great City Babylon is divided into three paris, and the 
cities of the Nations or Gentiles (rar e6yéy) fall. These cities 
are those which are opposed to Christ, and to the Christian Sion 
(see xi. 2, and cp. ti. 26; xi. 18; xix. 15; xx. 8); they are con- 
trasted with the true Israelites, the true Jews, those who are Jews 
inwardly, whose circumcision is of the Aearf, in the spirit (see 
Rom. ii. 29; above, ii. 9; iii. 9). 

Babylon the Great comes into remembrance in the sight of 
God to give to her the cup of the wine of the fury of His wrat? 
(cp. above, xiv. 8). 

The fuller description of Babylon the Great, her site, her 
wealth, her magnificence, her sins, and her fall, is contained in 
the two following chapters, the xviith and xviiith. 

In the mean time, it is to be observed that although in this 
Vial Babylon, the Great City, the capital of the Empire of the 
Beast, comes into remembrance before God, and is now about to 
fall; yet, as appears from the Prophecy, the Beast itse{/, and its 
ally the False Prophet, will not be destroyed with the Fall of 
Babylon, but will survive that fall; and will appear in hostile 
array against Christ, in the conflict of Armageddon (see xix. 19). 

Yet farther, even after their defeat and doom, described in 
xix. 20, Satan, or the Dragon, will atill remain to wage war 
against Christ (xx. 8); but finally he also will be defeated and 
cast into the Lake of Fire (xx. 10). 


Thus, then, the following chronological series of events is 
presented in the Prophecy ;— 

(1) The drying up of the spiritual Euphrates, the river of the 
mystical Babylon, to prepare the way for Christ’s people, the 
Kings of the East, coming against the mystical Babylon (xvi. 12). 

(2) The mustering of the Kings of the Earth, or Powers 
opposed to the kingdom of Heaven, at the instance of the emis- 
saries of the Dragon, the Beast, and False Prophet, against 
Christ and his armies (xvi. 14). 

(3) God’s Judgments upon Babylon, the capital City of the 
Beast. The Fall of Babylon. 

(4) The great. conflict of the Powers of the Earth, which had 
been leagued together and mustered under the Dragon, the 
Beast, and the False Prophet, against Christ. 

Their signal rout and discomfiture in the battle of Armaged- 
don, the great day of God Almighty. 

(5) The defeat and doom of the Beast and of the False 
Prophet (xix. 20). 

(6) The gathering together of the forces of the Dragon, or 
Satan, against Christ (xx. 8). 

7) The defeat and doom of the Dragon (xx. 10). 

7) The full and final triumph of Christ. Cp. xi. 16—17. 

(9) Tne General Resurrection (xx. 13). 

(10) The Universal Judgment (xx. 11—13. Cp. xi. 18). 

(11) The revelation of the Lake of Fire (xx. 14; xxi. 8). 

(12) The revelation of the Heavenly City (xxi. xxii. Cp. vii. 
4—17). 

ETERNITY. 


Bat, before these events are presented to the view, we now 
have in the next chapter a prophetic enlargement concerning the 
great City, the Mystical BasyLon; and concerning the Beast, 
upon which she sits; and concerning her splendour, her sins, and 
her fall ; | 

Cu. XVII. 1. wal 4A@ew] And there came one of the seven 
angels who had the seven vials, and talked wilh me, saying, 
Come hither, I will show unto Thee the Judgment of the great 
Harlot that sitleth on the many waters: with whom the kings of 
the earth committed fornication, and they who are dweller in 
the earth were made drunk with the wine of her fornication. 

And he carried me away in the Spirit into a wilderness: 
and I saw a Woman sitting upon a scarlet-coloured Beast, full 
of the names of blasphemy, having seven heads, and fen horns. 

And the Woman was arrayed in purple, and scarlet, and 
gilded over with guld, and precious stones, and pearls; having 
a golden cup in her hand full of abominations and the uncleanness 
of her fornication; and upon her forehead a name wrilten, 
Mystery, Babylon the Great, the Mother of the Harlots, and the 
abominations of the Earth. 

Vor. I1.—Parr IV. 


And I saw the Woman drunken with the blood of the Saints, 
and with the blood of the Martyrs of Jesus; and when I saw 
her I wondered with great wonder. 

And the Angel said unto me, Wherefore didst thou wonder ? 
I will tell thee the Mystery of the Woman and of the Beast 
that carrieth her, which hath the seven heads and the ten horns. 

The Beast that thou sawest, was, and is not, and te about to 
ascend out of the bottomless pit, and to go into perdition, and 
they who are dwellers on the earth, whose names are not written 
in the book of life, will wonder when they see the Beast, that it 
was, and is not, and will appear. 

Here is the understanding which hath wisdom; the Seven 
Heads are Seven Mountains, upon which the Woman silteth. 

And they are Seven Kings; the five are fallen, the one ie, 
the other is not yet come: and when he is come, he must continue 
a little while. 

And the Beasi that was, and is not, even he is an eighth 
(King) and is from the seven, and goeth into perdition. 

And the Ten Horns which thou sawest are Ten Kings, 
tho have noi received a kingdom as yet; but receive power as 
kings one hour with the Beast. These have one mind, and give 
their power and strength unio the Beast. These will make war 
with the Lamb, and the Lamé will overcome them, for He is 
Lord of Lords, and King of Kings, and they that are with Him 
called, and chosen, and faithful (will overcome them). 

And he saith unto me, The Waters which thou sawest where 
the Harlot sitteth, are peoples, and multitudes, and nations, 
and tongues. 

And the Ten Horns which thou sawest and the Beast, 
these will hate the Harlot, and will make her desolate and 
naked, and will devour her flesh, and will burn her utterly with 
Jire. For God put in their hearts to perform His mind, and to 
perform one mind, and give their kingdom unto the Beast, until 
the words of God shall be fulfilled. 

And the Woman which thou sawest is that great City, 
which reigneth over the kings of the earth. 


PRELIMINARY Nore on this, the xviITH CHAPTER. 


In order to understand this prophecy, it is requisite to ascer- 
tain clearly the subject of it. 

What is the City of which St. John here speaks ? 

Certain criteria are supplied by him for the determination of 
this question. 

(1) He says, ‘ Here is the understanding which hath wis- 
dom ; the Seven Heads (of the beast) are (that is, they siynify, 
or represent, see i. 19, 20) the Seven Mountains on which the 
woman sitteth ’’ (v. 9). 

(2) He also calls it “the great City,’’ and it is a city which 
was in existence in his age (see v. 18). 

At that time there was one City, a Great Cily, built on Seven 
Mountains,—Rome. The name of each of its Seven Mountains is 
well known: they were the Palatine, Quirinal, Aventine, Ceelian, 
Viminal, Esquiline, Janiculan. In St. John's time Rome was 
usually called ‘the Seven-hilled City ” (4 wdéAcs 4 éwrdAodgos, urbs 
septicollis). She was celebrated as such in an annual national 
festival, the Septimontium. And there is scarcely,a Roman Poet 
of any note, who has not spoken of Rome as a City seated on 
Seven Mountains,— Virgil, Horace, Tibullus, Propertius, Ovid, 
Silius Italicus, Slatius, Martial, Claudian, Prudentius ; in short, 
the unanimous voice of Roman Poetry, during more than five 
hundred years, beginning with the age of St. John, proclaimed 
Rome as “ the Seven-hilled City.” 

The passages referred to from these writers are as follows; 

Virgil, Georg. ii. 535. Ain. vi. 784, ‘' Septemque una sibi 
muro circumdabit arces.”? Horace, Carmen Sec. 7, “Di, quibus 
septem placuere colles.”” Tibulius, ii. 5, 55, ‘‘ Carpite nunc tauri 
de sepiem montibus herbas.”” Propertius, iii. 10, 67, ‘‘ Septem 
urds alta jugis toti que preesidet orbi.”” Ovidius, Trist. i. 4, 69, 
‘* Sed que de sepfem totum circumspicit orbem Montibus imperii 
Roma defimque locus.” Silius Italicus, xii. 606, '‘ Defendere 
tecta Dardana, et in septem discurrere jusserat arces.’"" See also 
x. 587; xvi. 620. Statius, Silv. iv. 3, 26, ‘ Seplem montibus 
admovere Baias.’? Martial, iv 64, 11, ‘‘ Hinc sepfem dominos 
videre muntes, Et totam licet estimare Romam.”’ Claudian, xii. 
19 (ed. Gesner), ‘‘ Aurea sepfem-geminas Roma coronet arces."’ 
See also xv. 194. Prudentius, de Romano Martyre, 411, 
‘* Divim favore cum puer Mavortius Fundaret arcem septicollem 
Romulus,” je 
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This prophecy of St. John is also illustrated in this respect 
from another source, equally open to the eyes of the world— 
Coins 


On the Imperial Coinage of that age, Rome is displayed as 
a Women sitting on Seven Hills, as she is represented in the 
Apocalypse. See the coin of Vespasian, described by Capi. 
Smyth, Roman Coins, p. 310. Ackerman, i. p. 87, ‘‘ Rome 
seated on seven hills; at the base Romulus and Remus suckled 
hy the wolf; before, the Tiber personified.” It is figured in 
Geesneri Numismata, Tab. lvii. Cp. Vaillant, p. 30. 

(8) St. John gives another criterion by which the Woman 
is to be identified. He says that she is the reigning city of his 
age. ‘ The Woman which thou sawest (he says) is that great City 
which reigneth (literally, ‘‘ which hath royal sovereignty ’—7 
¥xovea Baoirelay) over the kings of the earth” (v. 18). The 
reigning City of that age was Rome. 

If we refer to the Latin Poets of that time, we find that the 
epithets commonly applied to Rome are The great; The mighty; 
The royal Rome; The Queen of Nations; The Eternal City ; 
The Mistress of the World; as, see for example, “‘ Maxima rerum 
Roma,’ Virg. Ain. v. 600. 660. Manil. iv. 773. Propert. iv. 1. 
Hor. | Sat. v. 1. 1 Ep. vii. 44. Ovid, Met. xv. 445. 

If, again, we naa rice the public feelings of the World as 
expressed on the Coins of that period, we there see Rome, as the 
great City, deified, crowned with a mural diadem, holding in her 
palm a winged figure of Victory, which bears in its hand a Globe, 
the symbol of Rome’s Conquests and Universal Sway. See the 
figures described, and the citations collected, in Spence's Polymetis, 
p- 243, and Vaillant, Numismata Afrea Imperatorum, Paris, 
1695, p. 205, ‘‘ Dea Roma; Roma Eterna. . . dextra Victoriam 
tenens.” See also 191, and Gessner, Tab. lviii. and lxii. 

The City on Seven Hills is Rome; the great City which 
reigned over the kings of the earth was Rome. 

Therefore the City here described by St. John is Rome. 

(4) Next, the City here described by St. John is called by 
him “ BaByLon;” “ BaBYLon the Great” (v. 5). He cannot 
be speaking of the liferal Babylon in Assyria; for that was not 
built on seven Mountains; nor did it then reign over the Kings 
of the earth. 

What he means to say is, that the City of which he is here 
speaking, resembles Babylon; and it may, therefore, in the figura- 
tive language commonly used in the Apocalypse, be called 
Babylon. 

Rome was in many respects a second Babylon. Badylon had 
been the Queen of the East, in the age of the Hebrew Prophets ; 
and Rome was the Queen of the West, when St. John wrote. 
Babylon had been called in the Old Testament “ the Golden City,” 
“the glory of kingdoms,”’ ‘‘the beauty of the Chaldees’ excel- 
lency.”” Babylon boasted herself to be E¢fernat. She said in her 
heart, ‘‘I will ascend into heaven, I will exalt my throne above 
the stars of God. I shall be a Lady for ever. Iam, and none 

-else beside me: I shall not sit as a widow, neither shall I know 
the loss of children” (Isa. xiii. 19; xiv. 4. 13; xlvii. 7, 8). 

In these respects Babylon was imitated by Rome. She also 
called herself the Golden Cily, the Eternal City. 

The words Romae AgTERNAE are found on the imperial 
coins of Rome, e. g. on those of Gallienus, Tacitus, Probus, Gor- 
dian, and others. The Bishop of Rome is called Urbis Alterna 
Episcopus, by Ammian. Marcellin. xv. 7. Cf. xiv. 6; xvi. 10; 
xix. 10. The Jupiter of Virgil speaks the national language 
when he says (En. i. 278), ‘‘ His ego nec metas rerum nec tem- 
pora pono; Imperium sine fine dedi.” 

Again: the King of Babylon ‘ was the rod of God’s anger, 
and the staff of His indignation ’’ against Jerusalem for its rcbel- 
lion (Iea. x. 5). Babylon was employed by God to punish the 
sins of Sion, and to lay her walls in the dust. 

So, in St. John’s age, the Imperial legions of Rome had been 
sent by God to chastise Jerusalem for her sin in rejecting His 
Holy Word, and crucifying His beloved Son. 

Again: the sacred Vessels of God's Temple at Jerusalem 
had been carried from Sion to Babylon, and were displayed on 
the table at the royal banquet in that night, when the fingers of 
a man’s hand came forth from the wall and terrified the Chaldean 
King. (Dan. v. 5, 6.) 

So, the sacred Vessels of the Jewish Temple, which were 
restored by Cyrus, and the Book of the Law, and the Golden 
Candlestick (Joseph. B. J. vii. 5), and the Table of Shewbread, 
were carried captive in triumphal procession from Sion to Rome; 
and even now their effigies may be seen at Rome, near the site of 
the Roman Forum, carved in sculpture on the marble sides of the 
triumphal Arch of Titus, the Imperial Conqueror of Jerusalem. 


And the Jewish Candlestick is figured on a coin of Vespasian, 
with the legend “ HrzgrosoLyma capa.” Gessner, Tab. lviii. 

The Jews commonly gave to Rome the name of Babylon. 
See the authorities in Mede'’e Works, p. 902. Winer, R. W. B. 
ii. p. 335, art. Rom. 

So did the Christians. See 8. Hippolytus, de Christo, § 35, 
who quotes this and the following chapter. Tertullian, adv. Jad. 
c.9; c. Marcion. iii. 18. EKused. ii. 15. S. Hieron. in Esa. xlvii. 
1; and Viclorinus, Primasius, and Cassiodorus on this chapter. 
We may sum up all in the words of S. Augustine, ‘‘ Rome is a 
second Babylon’? (de Civ. Dei xvi. 17; xviii. 2. 23). 


Let us now review the evidence before us. 
oi We see that the Woman here described is designated by St. 

ohn— 

“ As a great City, seated on seven Mountains. 

(2) As that great City, which in the time of St. John reigned 
over the Kings of the Earth. And 

(3) It is called Badbyion. 

at City corresponds to this description ? 

It cannot be the /iferal Babylon, for she was not built on 
seven hills, nor was she the Queen of the Earth in St. John’s 
age. It is some great City which then existed and reigned over 
the Kings of the Earth. Among the great Cities, which then 
were, one was seated on Seven Hills. She was universally recog- 
nized in St. John’s age as the Seven-hilled City. She is described 
as such by the general voice of her own most celebrated writers 
for five centuries ; and she has ever since continued to be so cha- 
racterized. She is re ted as such on her own coinage, the 
coinage of the World. That City then r-eigned over the Kings of 
the Earth. She exercised Universal SSovereignty, and boasted 
herself Eternal. That same City resennbled Babylon in many 
striking respects : in dominion, in wealth, and in historical acts, 
especially with regard to the ancient Claarch and People of God. 
This same City was commonly called Babylon by St. John’s owa 
countrymen, and by his disciples. And, finally, the voice of the 
Christian Church, in the age of St. Johm himself, and for many 
centuries after it, has given an almost unanimous verdict on this 
subject:—that the Seven-hilled City, the Great City, the Queen 
=f the Earth, Babylon the Great of the Apocalypse, is the City of 

ME. 


This conclusion is so clear and certain, that it is admitted 
even by the Divines of Papal Rome. 

Thus, for example, Cardinal Bellarmine says, “ that Rome 
is signified in the Apocalypse by the name of Babylon” (de Rom. 
Pont. ii. c. 2, § Preeterea, tom. i. p. 232, ed. Colon. 1615). And 
Cardinal Baronius (Annal. ad a.p. 45, Num. xvi.) owns “ that all 
persons confess that Rome is denoted by the name of Babylon, 
in the Apocalypse of St. John.” ‘In Apocalypsi Joannis Romem 
Babylonis notatam esse nomine in confesso est apud omnes.” 
And the celebrated French Prelate Bossuef, in his Exposition of 
the Book of Revelation, observes, that “the features (in the 
Apocalypse) are so marked, that it is easy to decipher Rome 
under the figure of Babylon.” Bossuef, Préf. sur |’ Apocalypse, 
§ vii., ‘‘C’est une tradition de tous les Péres que la Babylone de 
Apocalypse c’est l’ancienne Rome. Tous les Peres ont tent le 
méme langage. Avec des traits si marqués c’est une énigme aisée 
a déchiffrer, que Rome sous la figure de Babylone.” 

Here then we see the question is brought into a narrow 
compass. It is affirmed by Romish writers, as well as by others, 
that Babylon in the Apocalypse is the City of Rome. 

But here a separation takes place. 

The Divines of Papal Rome assert that St. John in this 
prophecy is speaking of Rome as a Cify, and not as a Church. 

Many of those Divines say, that St. John’s prophecy cos- 
cerned Rome as heathen, but does not concern it as Christian: 
and they affirm that the prophecies in this chapter, and in the 
next, predicting the fall of Babylon, have been already fulfilled. 
They allege, that these prophecies were fulfilled when Rome was 
taken by the Goths in the fifth century of the Christian era. See 
Bellarmin. de Pontif. ii.c. 1t. Baronius, Annales ad a.p. 45, 
Num. xviii.; and Bossue/, who says, ‘‘ La Babylone, dont Saint 
Jean prédit la chfte, étoit Rome conquérante et son empire: 
la chiite de Rome, arrivée sous Alaric, est un dénouement de ls 
prophétie de Saint Jean.” Bossuet, Préf. sur l’Apoe. § viii... 
vol. xxiv. of his works, ed. Paris, 1827. 

Let us examine this hypothesis. 

(1) The destruction of the great City, the Mystical Babylon, 
is represented in the Apocalypse as a punishment for her si 
when brought to a head. ‘ Her sins, it is said, Aad reached te 
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heaven, and God remembered her inigquities,’? which had become 
full. (Rev. xviii. 5.) 

Bui, when Rome was taken by Alaric and the Goths, she 
had become Christian. As one of theancient Fathers, 8, Jerome, 
says (c. Jovinian. lib. ii. ad finem), “she had wiped off the blas- 
phemy on her forehead by the confession of the Christian faith.” 
Rome had then ceased to persecute the Christians ; and, as we learn 
from 8. Augustine (de Civ. Dei, ad init.), the invasion of the Goths 
was represented by her heathen writers as a consequence of the 
anger of the heathen Deities against the City for its neglect of the 
old religion, and for the favour shown by it to Christianity. 

Therefore, the capture of Rome by Alaric cannot have been 
the destruction which is here foretold in the Apocalypse. 

(2) Again: the destruction of Rome, as fvretold in the 
Apocalypse, is to be fofai and final. It is here prophesied that 
she will be burnt up with fire (xvii. 16; xviii. 9), and the smoke 
of her burning shall ascend for ever (xviii. 9. 18; xix. 3); and that 
she shall be plunged into perdition like a great millstone inio the 
sea, and that she shall be fuund no more at all (xviii. 21) ; and that 
the voice of harpers and musicians shall be no more heard in 
her, and that no crafismen shall be found in her, and the light 
of a candle shall no more shine in her (xviii. 22, 23); in a word, 
that the city described in the prophecy shall be ufferly destroyed. 
- But this cannot be said to have taken place when Rome was 
captured by the Goths, nor to have ever taken place—as yet. Rome 
has no been burnt with fire, and the emoke of her burning does 
not ascend fo heaven. The voiceof harpers has not ceased within 
her. She has no¢ been taken up like a great millstone and 
plunged into the sea. The sound of music is yet heard in her 
palaces : they are still adorned with pictures and statues. The 
riches of her purple, and silk, and scarlet, and pearls, and jewels, 
are still displayed in the attire of her Pontiff and ber Cardinals in 
their conclaves. Cavalcades of horses and chariots, and trains of 
religious processions move slong her streets; clouds of frankin- 
cense arise in her temples, which on high festivals are hang with 
tapestry, and brocade, and embroidery ; her precious vessels glitter 
on her altars; her rich merchandise of gold and silver is still 
purchased ; her dainty and goodly things ore not yet departed 
from her. She still sca as a Queen and glorifies herself and says, 
‘* Tam no widow’? (xviii. 17). She still claims divine titles, and 
calls herself ‘ Béernal.’ 

Therefore, we are brought again to the conclusion, that the 
prophecies of the Apocalypse concerning the fall of Rome, were 
not fulfilled in the destraction of Rome in the fifth century, but 
cuncern the Rome of a later age. 

(3) These Prophecies also declare, that Rome, after her 
destruction, will become a desolate wilderness, and the habitation 
of unclean creatures. St. John’s words are, ‘' Babylon the Great 

Jell, and is become the habilation of devils, and the bold of every 
Joul spirit, and the cage of every unclean and hateful bird” 
(xviii. 2). Will it be allowed by Romish Divines that this is now 
fulfilled ? Will they allow that after its capture by the Goths 
Rome became, and is still, ‘‘ the Aabifation of devils, the hold of 
every foul spiril, the cage of every unclean and hateful bird?” 
Could she be described in such dark colours as these ? 

Certainly not. After the taking of Rome by Alaric, Rome 
had many holy men within her. She was still a source of blessings 
to other nations. She had a Gregory the Great, Bishop of Rome, 
who sent an Augustine to England, at the end of the sixth cen- 
tury, and whose writings will ever be read, and whose memory 
will ever be revered, with grateful regard by the faithful. 

Even now, we are fully persuaded, Almighty God has some 
people in Rome. He Himself says, on the very eve of her fall, 
** Come out of her, My People’’ (see below, xviii. 4). And in the 
language of Romish Divines, Rome is still the ‘‘ Capital of Christen- 
dom,” the “ Holy City,” the “spiritual Sion.’? They call her 
Sovercign ‘‘ the Supreme Pontiff,” “‘ Holy Father ;”” his States are 
*¢the States of toe Church ;’”’ and bis throne, ‘‘ the Holy See.’’ 

Therefore these Apocalyptic prophecies were noé fulfilled in 
Heathen Rome. 

But it ia allowed by Romish Divines, as well as by other 
writers, that they concern Rome. Therefore they concern Rome, 
not as she was when Pagan, but they concern her such as she 
became, after she had ceased to be Pagan, and after long-continued 
sin, which at length will reach to heaven, and bring down God’s 
judgments upon her, and involve her, as the prophecy reveals, in 
utter destruction, total desolation, and irreparable ruin. 

When Rome had ceased to be Heathen, and when her Im- 
perial Power was extinct, and when also the Zmperial Power of 
her German Masters was broken (see below on v. 10), Rome 
became subject to the Bishop of that city; and after the lapse of 


some centuries, the Bishop Qf Rome acquired a spiritual and 
temporal sway, under the titles which he then assumed of Sovereign 
Pontiff and Supreme Head of the Universal Church, and Vicar 
of Christ upon Earth, and “ Ruler of the World” (see above on 
xiii. 5—7, and below on v. 10). He stood in a more lofty 
eminence than had ever been attained by the Cesars. That 
position has now been occupied by him for eight hundred years. 

Here then we already see reason to believe that these pro- 
phecies, which are generally acknowledged to concern Rome, and 
which were not fulfilled in Heathen Rome, refer to that City in 
which the Bishop of Rome now lives and reigns, and in which he 
has reigned for many centuries. 

In order to escape this conclusion, some other Romish Divines 
allege, that although—as they candidly confess— these Prophecies 
cannot fairly be said to have been fulfilled in ancient Heathen 
Rome, yet it is possible that Rome may again decome Heathen, 
and that these Prophecies may then be fulfilled in her. 

This is the hypothesis of some learned Romish Theologians. 
It is maintained by Suarez, Viegas, Ribera, Lessiuse, Menochius, 
Cornelius a Lapide, and others, particularly Dr. Manning in our 
own day. This hypothesis is important to be noticed, as an 
avowal on their part that the other theory above stated of their 
co-religionists— Bellarmine, Baronius, and Bossuet, and many 
more (see above p. 250)—who say that these prophecies were 
fulfilled in ancient Heathen Rome—is untenable. 

Here then is a remarkable phenomenon. Here are two dis- 
cordant schools of Romish Theologians. The one school says, that 
these Apocalyptic Prophecies concern the Rome that was destroyed 
more than a éhousand years ago. The other school affirms, that 
they relate to the Rome of some future time. They differ widely 
from each other in the interpretation of these Prophecies, which, 
as they ali agree, concern their own City. And yet they say that 
they have an Infallible Interpreter of Scripture resident at Rome ! 
And they boast much of their own unity | 

There is something ominous in this discord. But it makes 
their agreement more striking. It confirms the proof that these 
Apocalyptic prophecies concern Rome. 

Both these schools of Roman Catholic Expositors allow that 
Babylon is Rome. A remarkable avowal; which is carefully to 
be borne in mind. 

The hypothesis that these prophecies concern some future 
heathen Rome is irreconcileable with the language of St. John. 

St. John refers to Rome reigning over the Kings of the Earth 
in his own day. He then proceeds to reveal her future history. 
No intimation is given of any break in the thread of his pro- 
phecy. But éf Babylon is some heathen Rome, in ages yet to 
come, as well as the Rome of 8t. John’s age, there must be a 
chasm in that history of nearly two thousand years. 

St. John also says, that the Beast on which the Woman sitteth 
is an eighth King or Kingdom ; and that five heads, or Kingdoms, 
had already fallen in St. John’s age; that the etatk was then in 
being ; that the seventh would continue only for a short time, and 
then the Beast with the woman sitting upon it, would be re- 
vealed ; and the Beast, in ¢hat phase, is declared to be of the seven 
and to be an eiyhih. See below on v. V1. 

It is clear that an uninferrupted succession of Powers is here 
represented, and that consequently the Beast must have appeared 
long ago, with the Woman sitting upon it. 

Therefore, since it is generally agreed that these prophecies 
concern Rome, and since they were noé fulfilled in Heathen Rome: 
and since they concern Rome as she was to become after she had 
ceased to be Heathen; and since, after she had ceased to be 
Heathen, she became in course of time subject to the Bishop of 
Rome, and has continued to be subject to him for many hundred 
years, therefore, our conclusion is, that they concern Rome as the 
capital City of the Bishop of Rome, and of the Papal World. 


After a careful meditation, for many years, upon these pro- 
phecies concerning the Apocalyptic Babylon, the present writer 
here solemnly, in the presence of the Omniscient Searcher of 
hearts, Who dictated these awful predictions, records this as his 
deliberate judgment upon them, probably for the last time. He 
has endeavoured seriously to examine all the odjections which 
have been urged against this interpretation. He has found that 
those objections, as far as they have any validity, affect some 
minor incidents and subordinate details in the mode in which that 
interpretation is sometimes stated; but do not in the least affect 
the principle, or in any way impair the soundness of that inter- 
pretation itself. And when he has proceeded to examine other 
different interpretations of these Prophecies—such, for instance, 
as that interpretation which prare these Prophecies to_ Heathen 
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Rome, or to some Infidel Power—he has found all those other 
interpretations to be so vain and futile, and so inconsistent and 
irreconcileable with the general scope and language of these Pro- 
phecies themselves, that even on this account he has been con- 
firmed in the conviction that the Interpretation adopted in these 
notes, is the true, and only true Interpretation. 


We may now proceed to consider this chapter in detail, and 

see whether this conclusion is confirmed by such an examination. 

1. Setpo Belk cor] Come, Iwill show thee the judgment of 
the great Hariot. 

The City of Rome is here called a Harlot. Is this word 
applicable toa Church ? Is it applicable to the Church of Rome 7 

Such is Christ’s love for His faithful people, that He is 
pleased to speak of His own relation to them under the term of 
marriage. The Church is His Spouse (John iii. 29. Eph. v. 
23—32). ‘*Z have espoused you, as a chaste Virgin, to Christ,” 
says St. Paul to the Corinthians (2 Cor. xi. 2). Hence spiritual 
unfaithfuiness to Christ is represented in Scripture as edullery. 

This idea runs through the whole Book of Revelation. In 
the Church of Pergamus there are said to be some who hold the 
doctrines of Balaam, and cause others to commit fornication 
(ii. 20). At Thyatira there is a Jezebel, who, by her false teach- 
tng, seduces Christ’s servants; and they who commit adultery 
with her are threatened with tribulation (ii. 20. 22). 

On the other hand, the faithful, who follow the Lamb whi- 
thersoever He goeth, are said to be Virgins, and not to have been 
rete aa women; that is, not sullied with spiritual harlotry 

xiv. 4). 

The name Harlot, therefore, describes a Church, which has 
fallen from her first love, and has gone after other Lords, and 
given to ‘hem the honour due to Cuuist alone. 

But, here it is objected by some Romish Divines—ZJ/ a faith- 
less Church had been here intended by St. John, he would noé 
have called her a Harlot, but an Adulteress, and he would not 
have designated her by the name of a heathen city, Babylon, 
which sever owned the true God, but by the name of some City, 
such as Samaria, which once knew Him, and afterwards fell away 
from Him. (Boesuet, Préface sur l' Apocalypse, vii.—ix.) 

But to this allegation it may be replied, that a faithless 
Church may be, and often is, called in Scripture a Harlot, when 
she mixes false doctrine and worship with the true faith. Thus 
Isaiah says concerning Jerusalem, the ancient Church of God, 
‘¢ How is the faithful city become a harlot /”’ (Isa.i. 21.) And 
Jeremiah, ‘‘ Thou hast played the Aariot with many lovers.’’ (Jer. 
iii. 1.) And Hosea, “Though Israel play the harlot, let not 
Judah offend.” (Hosea iv. 16. 

The original word which is uniformly used for harlot by 
St. John in the Apocalypse ia répyn, Porné. And this same word 
(xépyn), or its derivatives, is used in the paseages just quoted, and 
is employed in the Greek Septuagint Version of the Prophets of 
the Old Testament, at least fifty times, to describe the spiritual 
fornication, that is, the corrupt doctrine and practice of the 
Churches of Israel and Judah; e.g. Ezek. xvi. )5. 22. 33. 35; 
xxiii. 7, 8. 11. 14. 17—19. 29. 35. 43. 45; xliii. 7.9. Jer. ii. 20; 
iii. 1, 2.6.9; xiii. 27. Hosea ii. 2. 4, 5. 10; iv. 12. 15. 183 v. 
4; vi. 10; ix. 1. Isa. i. 21. Micah i. 7. Nahum iii. 4. So 
dxwopvetes Very frequently. 

Therefore the word Harlot does designate a Church ; and if 
the Church of Rome is described by ¢hai name in the Apocalypse, 
then the word harlot, as applied to her, indicates the multitude of 
her sins. And the name Badylon (like Sodom in Isaiah i. 10) 
applied to Judah, the ancient Church of God, shows the heinous- 
ness of her iniquity. Cp. Rev. xi. 8. 

The question therefore is— 

Has the Church of Rome been unfaithful to Christ? Does 
she teach new doctrines, and draw any of His servants from their 
allegiance to Him, their only Lord, to other objects of veneration 
and love? Is she thus guilty of harlotry 7 

This question receives a sufficient answer from the Twelve 
new articles of the Trent Creed, which is imposed on all by the 
Church of Rome; and from her worship of Saints, and especially 
of the Blessed Virgin Mary. See above on the xiiith chapter. 
The Harlot is also described as sifting ae a Queen ‘‘ on the many 
waters;"’ and these are explained in the prophecy to signify 
peoples, and multitudes, and nations, and tongues (v. 15). 

The Bishop of Rome, when he is crowned, is saluted as 
Rector Orbis, Ruler of the World (see above, on xiii.5—7). His 
Coins declare his claims to Universal Supremacy. ‘‘ The nation and 


Kingdon which will not serve thee shall perish.’ ‘ All Kings 
shall serve him:’’ such are the inscriptions upon them. (See 
Numismata Pontificum, pp. 50. 58, ed. Paris, 1679.) The reign- 
ing Pontiff, on the 10th Feb. 1848, used the following words in 
an address to the people of Rome, “ It is a great gift of heaven 
that our three millions of subjects have fwo hundred millions of 
brethren of every tongue and every nation. It is this which in 
other times, and in the midst of the confusion of the Roman 
world, has ensured the safety of Rome.” 

Thus in the claim of the Church of Rome to exercise sway 
over all Kings and Nations of the earth, and in that amplitude of 
dominion and plenitude of felicity, to which she has appealed for 
s0 many generations as an evidence that she is favoured by Heaven, 
we recognize another proof that the Babylon of the Apocalypse, 
the Woman which “ st(feth upon the many waters,” which are 
‘‘ peoples, mullitudes, nations, and tongues,’’ is the City of Papal 
Rome, the capital of the Papal Empire. 

This interpretation is no new one. It dates from the time 
in which Papal Rome displayed herself to the world in those 
colours which characterize the Harlot City of this chapter. It 
may be traced in the writings of Peter of Bioie, and in the 
expositions of Joachim, Abbot of Calabria, at the end of the 
twelfth century ; of Lubertinus di Casali, Peter Oltvi, and others 
in the thirteenth century (which may be seen in the Appendix to the 
Editor’s Greek Text of the Apocalypse, ed. 1849, pp. 121—146) ; 
Marsiliue of Padua, and those of the illustrious Danie and 
Petrarch. See the authorities in Wolfti Lectiones Memorabiles, 
ii. pp. 889-—841; also in i. 376. 384. 408. 418. 429. 438. 445. 
488. 597. 600. 610; and in Gerhard, Confessio Catholics, p. 583, 


-aqq. ed. Francofurti, 1679; and in Adp. Ussher, de Christ. Becl. 


Success. c. ii. p. 36; c. v. p. 109; c. vii. p. 196. Jilyrie. Catal 
Test. p. 1558. Grosst&e, Bp. of Lincoln, ap. M. Paris, ad ap. 
1253. The Bishop's dying words on this subject are very striking. 
See also Aliiz, Hist. of the Charches off Piedmont, p. 207; and 
the numerous collected from Dante by Wolf, pp. 610— 
613; from Petrarch, ibid. pp. 677—6#4; and from Dente and 
Petrarch in Rosetti’s Spirito Antipapale, Lond. 1832. 

To omit the names of a multitude of English Divines, who 
have approved this interpretation, it may suffice to mention those 
of Hooker, Bp. Andrewes, Bp. Sanderson, Dean Jackson (on the 
Creed, i. ch. xxxii.), and Bp. Wilson, of Sodor and Man. A 
learned and pious writer of the present age, the Rev. Jssec 
Williams, in his Notes on the Apocalypse, says, “That which 
has the horns of a Lamb (see above, xiii. 13) must be false 
Christ; and a Harlot is a false Church,” p. 243; ‘' the Prophecy 
does in some awful manner hover as with boding raven wing over 
Rome” (p. 337). | 

This opinion derives also additional force from the fact, that, 
although the capture of Rome by the Goths, in the fifth ceatury, 
was a very striking event, yet they who lived then, did not sup- 
pose that these prophecies were accomplished in that capture, but 
looked forward to some feture time for their accomplishment. 

Some Christian writers, such as Primastus, Bede, and others, 
who lived after the capture of Heathen Rome, and before the 
manifestation of the errors, usurpations, and corruptions of 
Papal Rome, and to use Hooker’s words “ her gross and grievous 
abominations ”’ (iii. 1. 10), do not, indeed, apply them to Rome 
Christian. For how could they foresee that such gross and grievoes 
abominations would show themselves in a Christian Church? Bat 
they did not imagine that these prophecies had been fulfilled in 
the capture of Heathen Rome by the Goths. The opinion which 
connects these prophecies with that Fall, was first propounded by 
Papal Theologians, many centuries after that event. 


The present seems to be a suitable place for resuming the 
consideration of objections that have been urged against the ex- 
position now adopted. Compare above, on xii. 8. 

(1) Why, it has been asked, should so large a partion of the 
Apocalyptic prophecies be directed against Romenism? Are 
there not other forms of error equally noxious? especially Scepht- 
cism and Infidelity? To this it may be replied that the Apo 
lypse does speak in unequivocal terms against other errors 1@ 
faith or practice. It declares that ‘‘ the fearful, and sabeliever?, 
and sinners, and abominable, and murderers, and whoresonger?, 
and sorcerers, and idolaters, and all liars shall bave their part 
in the lake that burneth with fire and brimstone, which is tbe 
second death ”’ (xxi. 8. See also xxii. 15). ; 

But it must be remembered, that certain errors are.more 1n- 
sidious and subtle than others; and therefore need, to be morr 
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clearly pointed out, and more minutely described, that they may 
be shunned. Such are the errors of Rome. They present them- 
selves in a specious form, with many alluring fascinations. They 
are therefore more dangerous. 

In another respect, also, they sre more injurious. They 
have been a main cause of the prevalence of schism and unbelief 
in the world. The Church of Rome has the three orders of 
the Christian Ministry, and the Sacrament of Holy Baptism, and 
yet is chargeable with many grievous errors and sins; and has 
thus brought discredit on the name and offices of the Christian 
Chorch, and even on Christianity itself; see above, on xvi. 9. 

Looking, then, at the declarations of Scripture concerning 
Infidelity, and at the true ends of Christian Prophecy, and at the 
perils of the World from Heresy, Schiam, and Infidelity, and at 
the countenance and advantage given to them by Popery; and 
looking, also, carefully at the language of these Apocalyptic pro- 
phecies, we see reason to believe even on (his account, that the 
form of Antichristianism contemplated in these Prophecies is 
a religious one; and we recognize the wisdom of God in pro- 
viding such clear cautions against the errors, frauds, usurpations, 
and corruptious of Papal Rome. 

(2) Another objection is, also, sometimes urged. 

Uf the Church of Rome is the Apocalyptic Babylon, then the 
Ministers of the Church of England, who derive their Holy 
Orders from Rome, are infected with the taint of Babylon: 
their ministerial commission, therefore, is liable to grave sus- 
picions: the validity of their ministrations is questionable; 
in a word, by fixing a stigma on Rome, they brand themselves. 

Such is the objection. 

But, assuredly, the fear of it is as groundless, as the allega- 
tion of it is illogical. 

The Ministers of the Church of England do no@ derive their 
Holy orders from Rome—but from Curisr. He is the only 
source of all the grace which they dispense in their ministry. And 
suppose that we admit that this virtue flows from Him through 
some who were in communion with the Church of Rome, and 
that no charitable allowance is to be made for those who held 
some of her doctrines in a darker age—what then? The Channel 
is not the Source. The human Officer is not the Divine Office. 
The validity of the commission is not impaired by the unworthi- 
ness of those through whom it was conveyed. The Vessels of the 
Temple of God were holy even at Babylon: and, after they had 
been on Belshazzar’s table, they were restored to God’s altar 
(Ezra i. 7). The Scribes and Pharisees, against whom Christ de- 
nounces woe, were to be obeyed, because they sai in Moses’ seat 
(Matt. xxiii. 2), and as far as they taught agreeably to his Law. 
The Word and ordinances of Christ, preached and administered 
even by a Judas, were efficacious to salvation. The Old Testa- 
ment is not the less the Word of God because it has come to us 
by the hands of Jews, who rejected Him of whom Moses and the 
Prophets did write (John i. 45). And so, the sacred commission, 
which the ministers of the Church of England have received from 
Christ, is not in any wsy impaired by transmission through some 
who were infected with Romish corruptions; but rather, in this 
preservation of the sacred deposit even in their hands, and in its 
conveyance to us, and in its subsequent purification from cor- 
rupt admixtures, and in its restoration to its ancient use, we may 
recognize another proof of God's ever-watchful providence over 
His Church, and of His mercy to ourselves. 

(3) We ought to be on our guard against two opposite errors. 
On the one hand, it is alleged by some, that if Rome be a Church, 
she cannot be Babylon. On the other hand, it is said by others, 
that if Rome be Baédyion, she cannot be a Church. Both these 
conclusions are false. Rome may be aChurch and yet Babylon : 
and she may be Babylon, and yet a Church. This will appear 
from considering the case of the Ancient Church of God. 

The Israelites in the Wilderness were guilty of abominable 
idolatry. Yet they are called a Church in Holy Writ (Acts vii. 
38. 41. 43). And why? Because they still retained the Law of 
God and the Priesthood (Hooker, iii. c. 1 and 2). So, also, Jeru- 
salem—even when it had crucified Christ—is called in Scripture 
the Holy City (Matt. xxvii. 53). And why? By reason of the 
truths and graces which she had received from God, and which 
bad not yet been wholly taken away from her. 

A distinction, we see, is to be made between what is due to 
week goodness on the one side, and to man’s depravity on the 
other. 

As far as the divine mercy was concerned, God’s Ancient 
People were a Church: but by reason of their own wickedness, 
they were even a Synagogue of Satan (Rev. ii. 9; iii. 9), and, as 
such, they were finally destroyed. 


Hence, their ancient Prophets, looking at God’s mercy to 
Jerusalem, speak of her as Sion, the beloved City (Ps. lxxxvii. 2) : 
but regarding her iniquities, they call her Sodom, the bloody 
city (Isa. i. 9, 10; iii. 9. Ezek. xxiv. 6). 

In like manner, by reason of Gud’s gondness to her, Rome 
received at the beginning His Word and Sacraments, and through 
His long-suffering they are not yet utterly taken away from her : 
and by virtue of the remnants of divine truth and grace, which 
are yet spared to her, she is still a Church, But she has mise- 
rably marred and corrupted the gifts of God. She has been 
favoured by Him like Jerusalem, and like Jerusalem she has re- 
belled against Him. He would have healed her, but she is not 
healed (Jer. li. 9). And, therefore, though on the one hand, by 
His love, she was, and has not yet wholly ceased to be, a Chris- 
tian Sion—on the other hand, through her own sins, she is an 
Antichristian Babylon. 


v. 1. The Harlot is described as sitting on the many waters : 
that is, as the Angel explains it below (v. 15), as having dominion 
over many nations and languages. 

v. 2. The Kings of the earth committed fornication with 
her, and they that are dwellers on the earth have been made 
drunk with the wine of her fornication. 

v. 4. She holds in her hand a golden cup full of abomina- 
tions and of the uncleanness of her fornication (as to the accusa- 
tive after yduoy cp. v. 3. Phil. i. 11. Col. 1.9. Winer, p. 205), 
and has on her forehead a name wrilten, “ Mystery: Babylon 
the Great, the Mother of Harlots.” 

Heathen Rome received the Gods of other Nations into her 
Pantheon. Even the deities of Syria and Egypt found a place 
there. She did not impose her forms of worship upon any. 
Therefore again we see that the Apocalyptic Babylon is not 
Heathen Rome. 

But this prophecy is very descriptive of Papal Rome. 

Almighty God has distinguished man from the rest of the 
creation by the endowments of Reason and of Conscience ; which 
He commands them to wee, and not to give away. Butthe Church - 
of Rome requires men to sacrifice them to her own will. And 
then she pours into their minds a delirious draught of strange 
doctrines. She requires all to drink of her cup. ‘ This (says 
she of her Trent Creed) is the Catholie Faith, out of which there 
ts no salvation” (Oath in the Creed of Pope Pius IV.). 

She has trafficked and tampered with all the Kings and 
Nations of the Earth. 

In the words of Hooker (Serm. v. 15), “ she hath fawned upon 
Kings and Princes, and by spiritual cozenage hath made them sell 
their lawful authority for empty titles.” She has caressed and 
cajoled them with amatory gifts of flowers, pictures, and trinkets, 
beads and relics, crucifixes and Agnus Deis, and consecrated 
plumes and banners. She has drenched and drugged their senses 
with ried aa of bewitching smiles and fascinating words; and 
has thus beguiled them of their faith, their courage, and their 
power. Like another Delilah she has made the Samsons of this 
world to sleep softly in her Jap, and then she has shorn them of 
their strength. (Judges xvi. 19.) She has captivated, and still 
captivates, the affections of their Prelates and Clergy, by entangling 
them in the strong and subtle meshes of Oaths of vassalage to 
herself, and has thus stolen the hearts of subjects from their 
Sovereigns, and has made Kingdoms to hang upon her lips for 
the loyalty of their People; and so in her dream of universal 
dominion she had made the world a fief of Rome. 

v. 3. St. John says that he is taken into a wilderness, and 
there sees the Woman enthroned. This is a remarkable charac- 
teristic. She is a Great City, and yet in a wilderness. These 
words may be understood either literally with some, or figuratively 
with other, Expositors. If literally, they are very descriptive of 
the desolate region in which Papal Rome is now situated. The 
Roman Campagna, which was formerly peopled with towns and 
cities, and alive with the busy stir of men, has now been reduced 
to a desolate wilderness by the inundations of the Pomptine 
marshes, and by the inveterate malaria of centuries; and from the 
fetid miasma brooding over its sulphureous springs and brooks, 
is now no longer habitable, and by its wild and lonely aspect 
presents a sad prognostic of its future destiny, and seems to 
forebode that the likeness will one day be more striking than it is 
now between Rome and Babylon. In many spiritual respects 
also Rome is not like a fruitful field of the Lord, but may be 
compared to a wilderness. 

The Woman is described as sitting on a scarlet-coloured 
Beast. This is Aer colour, she is called the great City clothed in 
scarlet (see xviii. 12. 16). 
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This colour is reserved by Papal Rome for the use of her 
Prelates and Cardinals. She esys in ber “ Ceremoniale’’ (iii. 
Sect. 5), that “it specially belongs to the Pope.”” And Pope 
Paul II. forbade any one to wear hats of scarlet, but Cardinals. 

See Platina, p. 312. Vitringa, p. 768. Heidegger, i. p. 432. 
| The ‘‘ Ceremoniale Romanum,’ or order of Roman Cere- 
monies, was written 360 years ago, by a Papal Archbishop; and 
is dedicated to a Pope, Leo X., and was printed at Rome, a.p. 
1516, and has often been reprinted as the official Directory of 
Papal Ceremonies; see above, on xiii. }4. 

if we turn to that portion of this Volume which describes 
the first public appearance of the Pope, on his Election to the 
Pontificate, we find the following order of proceeding,—" The 
Pontiff elect is conducted to the Sacrarium, and divested of his 
ordinary attire, and is clad in the Papal robes.’’ The colour of 
these is then minutely described: five different articles of dress, 
in which he is then arrayed, are scarlet. Another vest is specified, 
and this is covered with pearls. His mitre is then mentioned ; 
and this is adorned with gold and precious stones. 

Such, then, is the attire in which the Pope is arrayed, and 
in which he first appears to the World az Pope. Refer now to 
the Apocalypse. We there see that scarlet, pearls, gold, and 
precions stones are thrice specified by St. John, as izing 
the aaa Power pourtrayed by himself (Rev. xvii. 4; xviii. 
12. 16). 

The Beast also is of scariet colour, that is, it wears the 
livery of the Woman, as her servant and subject; she sits upon 
it; it carries her (see v. 7); it is like a Throne on which she is 

laced. 
The Beast is described as having seven Heads and Ten Horns. 

This designation of Ten Horns: marks the Beast as the 
same in substance as that already described in the xiiith chapter 
(xiii. 1). Its duration is the same (cp. xi. 9, and xiii. 5). In 
the xiiith chapter we have mention of the Mark of the Beast 
(vv. 16, 17), and after the description of this beast in the xviith 
chapter we see mention again made of the Beast and his Mark 
(xix. 20, and xx. 4). See Bp. Andrewes, contra Bellarmin. 
cap. x. ad init. pp. 232, 233; and p. 288, where he says, “ eadem 
est Bestia in cap. xvii. et xiii.’’ 

That Beast, as we have seen, represents the fourth great 
Monarchy passing through successive phases, first Heathen, and 
afterwards subject to the Papacy ; 

Do first been displayed as the Pagan Empire of Rome 

xiii. 1). 

( Secondly. It was displayed as killed, as to its Pagan Im- 
perial power; and as reviving and living again in more than its 
former energy under the Papacy (see xiii. 3—10. 12—17). 

Thirdly. It is represented here (xvii. 3—7) wearing the 
scarlet livery of the Harlot City, and as carrying her on its back : 
that is, as subservient to Papal Rome. 

Fourthly. The Prophecy foretells, that its Ten Horns will 
hereafter turn their power against the Harlot City. See on v. 16. 

All that has been said before, in the xiiith to the xvith chap- 
ters inclusive, confirms the present proof that the Woman which 
is arrayed in scarlet, and sits on the scarlet-coloured Beast, is 
Papal Rome. 

Here we may observe some striking contrasts which serve 
farther to strengthen this conclusion. 

The colour of the Harlot and of the Beast is scarlet. 

The colour of the Bride and of Christ is while (see above, 
vi. 2, and below, xix. 14). 

This contrast seems to be marked even by the word chosen 
in the Apocalypse to designate the Lamb. As was observed 
before, that word is not 'Auysds, as in the Gospel; but ‘Apyloy, 
which occurs twenty-nine times in the Apocalypse, where ’Auyds 
never occurs. And thus we have a striking contrast, which is 
aided by an exact correspondence of syllables and accents. On 
one side are, 

The Harlot and the Beast, 
‘H IIO‘PNH KAT TO‘ @HPI’ON. 

On the other side are, The Bride and the Lamb. 

‘H NY MH KAI TG ’APNI ON. 
See Rev. xxi. 2.9; xxii. 17. 

If any one can have any doubt of St. John’s intention to 

identify the Woman on the Beast with a faithless Church, let him 


read the following description:—Kal #A@ey els éx ray éara 


dyyéAcwy ray éxdvraoy ras xtra giddras, nal dadanee per’ 
pov Adyaw, Actpo, Selfw cos Td pina THS adpras ris 
peydans ... Kal dwrhveyxé pe els tpnuoy dy wvebnerr 
wal el&ovy yuvaixna xabnpéryny ex) Onploy xdxxivoy (Rev. xvi. 
1.38). 
And then let him compare it with the words which describe 
the faithful Church in glory :—Kal fAGey els dx rap éxra 
dyydAwy tray exdytay ras éwrd gidras... al dadagee 
per duor, Adyar, Actpo, SelEw cor Thr yupgny TOU dprlov 
thy yuvaina. Kal dwhveyud pe dy wvebuati ew boos péye 
al tee wal eté pos thy wéaww Thy Gylay ‘lepovoadhp (Rev. 
xxi. 9, 10). 

The Lamb (Apvlov) is contrasted with the Beast (énpisy); 
so is the Bride (vtudn) of the Lamb contrasted with the Hario! 
(xépyn) who sits upon the Beast. 

Thus, on one side we see the faithful woman (xii. 1), clothed 
with the Sun, Which is Christ, and treading on the Moon, that is, 
surviving all the changes and chances of this world; and having 
her brows encircled with Twelve stare—the diadem of Apostolic 
faith. She is a Mother: and her child is caught up to Heavens. 

On the other side we see a faithless woman, arrayed is 
worldly splendour, and having on Aer forehead the name Mystery; 
and called Mother of Abominations of the Kar(h. 

Again; on the one side, we see the faithful woman perse- 
cuted, and driven into the wilderness. 

On the other side, we see the faithless Woman in the wilde- 
ness, enthroned on seven hills, and on the many waters which 
are peoples and nations ; sitting on the Beast, and persecuting. 

The former Woman is the faithful CAurcd, which is truly 
Catholie or Universal. 

The latter Woman, who is contrasted with her, and is called 
the Harlot, is a faithless Church, which cleims to be Catholic, 
but is not. 

Let us pursue the contrast. 

The faithful Woman appears again, after her pilgrimage iz 
the Wilderness of this world is over. Her sufferings have ceased. 
Look upward. Her glory is revealed at the close of the Apoca- 
lypse. The Woman is the Bride in Heaven. She is Christ's 
Church glorified, His Spouse purified. She is arrayed in fse 
linen, pure and white. She is called the Holy City, the sew 
Jerusalem (Rev. xix. 7, 8; xxi. 2. 9, 10). 

Now look below at the faithless woman or Harlot sitting 
on the Beast. She is arrayed in scarleé, and pearis, and jewels, 
and a She is called Babylon, the Great City (Rev. xvii. 4, 
5; xi. 8). 

What is the conclusion from al] this? 

As the former Woman, the Bride, the Holy City, the new 
Jerasalem, represents the faithful Church, a0 the other Woman, 
the Harlot, the great City, the City on Seven Hills, which reigned 
in St. John’s age, the mystical Babylon, represents « faslsles 
Church, the Church on the Seven Hills, the Church of Rome. 

3. Onplor—yeuoy dyduara] B has ra déyéuara, and a TucA, 
“‘ full of the names of blasphemy.’? Observe the article, and se 
above, xiii. 1—5. 

5. pvorhpioyv] Mystery. See below, v. 7. 

— Bafvady] ‘ Babylon the Great.’’ See above, Preliminary 
Note on this chapter. 

6. el8oy] I saw the Woman drunken with the blood of Saints. 
And when I saw her, ssys St. John, I wondered with grea! 
wonder. 

If the Woman had been Heathen Rome, past or {0 comé, 
why should St. John wonder? It is not wonderful that s Aeaties 
city should persecute the Saints of God. St. John had seen the 
blood of Christians spilt by imperial Rome. She had bebesded 
St. Paul, and had crucified St. Peter. He himeelf bad been 4 
Martyr in will, and was now an exile by her cruelty. Therefore 
he could not have wondered with great admiration if the Herlt 
was heathen Rome. 

Bui it was a fit subject for surprise, that a Christian Church 
—a Church calling herself the ‘‘ Mother of Christendom,” “ the 
spiritual Sion,” “the Catholic Church "—should be druntes 
with the blood of the Sainte; and at such a spectacle as that St 
John might well have wondered with great admiration. 

The Church of Rome has stained herself with the blood of 
Christians. She has erected the prisons, and prepared the rack. 
and lighted the fires, of “the Holy Office of the Inquisition” 
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Italy, Spain, America, and India. At this day she lauds one of 
her Popes, whom she has canonized, Pius the Fifth, in her Bre- 
viary, for being an Inflexible Inquisitor (Breviar. Roman. v. Maii, 
ed. Ratisbon, 1840, and p. 662, ed. Paris, 1842). As has been 
already stated, she has engraven the massacre of St. Bartholo- 
mew’s Day on her coins, and represents it there as a work done 
by an Angel from heaven (Numismata Pontif. p. 87, ed. Paris, 
1679). Strange to say, Rome has recently recast this medal, viz. 
in the year 1839, 19th Dec, and again in 1840 (see Irieh Eccles. 
Journal, No.18). Thus she has proclaimed her desire to identify 
herself with that massacre. She has inserted an Oath in her 
Pontifical, which requires Bishops to “ persecute and wage war 
against all’’ whom she calls “ heretics” (Pontificale Romanum, 
p- 63, ed. Rom. 1818). 

St. John might justly wonder with great admiration that 
such acts should be done by any who profess Christianity. 


7. Siarl @adpacas}] Why didst thou wonder? I will tell thee 
the Mystery of the Woman, and of the Beast that carrieth her. 

I will tell thee the Mystery; a Mystery is something secret 
and sacred. See above, 2 Thess. ii. 7, where St. Paul describes 
the ‘ Mystery of Iniquity, or Lawlessness,’’ and compare St. 
Paul’s words, in that remarkable prophecy, with the words of 
this prophecy of St. John. The one is like an inspired comment 
on the other. See above, on Rev. xiii. 5. 

St. John, when he calls us to see the Harlot City, the seven- 
hilled City, displays her name on her forehead —Mysiery. 

Her title is Mystery, a secreé spell, bearing a semblance of 
sanctity: a solemn rite which promises bliss to those who are 
initiated in it: a prodigy inspiring wonder and awe into the 
mind of St. John: an intricate enigma requiring for its solution 
tho aid of the Spirit of God. 

Heathen Rome doing the work of heatheniam, and perse- 
euting the Church, was no Mystery. Infidelity, blaspheming 
Christ, is no Mystery; therefore the Woman is not Heathen 
Rome; and she is not an Infidel power. 

But a Christian Church, calling herself the Mother of Chris- 
tendom, and yet ‘‘ drunken with the blood of saints ’—this iz a 
Mystery. A Christian Church boasting herself to be the Bride, 
and yet being “the Harlot ;” styling herself Sion, and being 
‘“* Babylon "—this ie a Mystery. A Mystery indeed it is, that, 
when she says to all ‘‘Come unto me,” the voice from heaven 
should cry, ‘‘ Come out of her, My People” (xviii. 4). A Mys- 
tery indeed it is, that she who boasts herself the city of Saints, 
should become ‘‘an habitation of devils :"’ that she who claims 
to be Infallible, should be said to “‘ corrup! the earth: that a 
self-named ‘‘ Mother of Churches,’’ should be called by the Holy 
Spirit the ‘* Mother of Abominations :”’ that she who boasts to 
be Indefectible, should in one day be destroyed, and that Apostles 
should rejoice at her fall. Rev. xviii. 20. 

Nearly eighteen centuries have away, since the Holy 
Spirit prophesied by the mouth of St. John, that this Mystery 
would be revealed in that Ci/y which was then the Queen of the 
Earth, the City on Seven Hille,—the City of Rome. 

The Mystery was then dark, dark as midnight. Man’s eye 
could not pierce the gloom. The fulfilment of the prophecy 
seemed improbable,—almost impossible. Age after age passed 
away. By degrees, the mist which hung over it became less 
thick. The clouds began to break. Some features of the dark 
Mystery began to appear, dimly at first, then more clearly, like 
Mountains at daybreak. Then the form of the Mystery became 
more and more distinct. The Seven Hills, and the Woman sit- 
ting upon them, became visible. Her voice was heard. Strange 
sounds of blasphemy were muttered by her. Then they became 
londer and louder. And the golden chalice in her hand, her 
scarlet attire, her pearls and jewels, glittered in the sun. Kings 
and Nations were seen prostrate at her feet, and drinking her 


cap. Saints were slain by her sword. And now the Prophecy 
has become clear, clear as noon-day; and we tremble at the 
sight, while we read the inscription, emblazoned in large letters, 
“Mystery, BaBYLon THE Great,” written by the hand of St. 
John, guided by the Spirit of God, on the forehead of the 
Caurcu of Romx. 

8. rd Onplow] The Beast which thou sawest, was, and is not, 
and is about to ascend out of the bottomless pit, or abyss. 

- 7, and cp. ix. 1, 2. 11, concerning the meaning of the word 
yes. 

The Beast sas, in its Imperial form, and ewiste no longer in 
that shape; baving received a deadly wound, and being killed in 
that respect (see above on xiii. 3. 12, and below on ov. 10, 11), 
and is about to ascend out of the abyss; that is, in this new 
form in which it will be described; and it goeth to destruc- 
tion or perdition (awéAc:ay). Here again are other points of 
resemblance to St. Paul’s prophecy concerning the son of per- 
dition (2 Thess. ii. 3, 6 vibs ris dewAclas): and this parallel 
is farther traceable in the words at the end of the verse, xa) 
wdpeora:, and he will appear—(which is the true reading, and 
received by almost all recent editors, instead of that of Eisz. 
xalxep Yrr:)—he wil] appear, or, literally, he will be present, 
wdpeoratz. This word is to be compared with St. Paul's word 
wapovola, Advent, a word also applied by him there to describe 
the Advent of Christ (2 Thess. ii. 1. 8; cp. Matt. xxiv. 3. 37. 39. 
1 Cor. xv. 23. 1 Thess. ii. 19; iii. 13; iv. 15), and used by 
the Apostle to describe the Advent or Appearing of the Man of 
Sin (see on 2 Thess. ii. 9), and the word wapovola signifies that 
the Coming of the Beast here described will manifest itself with a 
display of might and magnificence, imitating that of Christ. See 
the prophetic parallel above, in the note on xiii. 5. 

The dwellere on the earth will wonder—seeing the Beast, 
that if was, and te not, and will appear. 

Some interpreters render &r:, which, as if it were the neuter 
of 8oris; but though 8ors, and 4ris, and ofrives are used as 
relative pronouns by St. John and other writers of the New Tes- 
tament, yet the neufer is not so used, except when followed by dy. 

9. S8e 5 vos] Here is the mind or understanding that hath 
wisdom (cp. xiii. 18) ; that is, the mind that hath wisdom shows 
iteelf in the following explanation of the Mystery, which the 
Angel proceeds to reveal. 

— al éwra xepadal] The Seven Heads of the Beast are Seven 
Mountains where the Woman sitteth upon them; that is, they 
signify or represent those Seven Mountains ; they are emblematic 
of them. On this sense of elo), see above, i. 20. 

Hence it is clear that the Seven Mountaine are Seven real 
Mountains; for they are typified by something else, i. e. by the 
Seven Heads: and whatever is typified by something else, is not 
fypical, but real. 

Therefore we cannot agree with those who imagine that the 
City on the Seven Hills is only an ideal representation of some 
abstract quality, such as Worldlinese or Superstition, without 
any special local existence. It Aas its seat on seven hills : and it 
is * the great city which reigned in St. John’s age.” See v. 18. 

There is a great difference between the ‘Seven Hills’ on 
which the Woman sitteth, and the ‘‘ Many Watera”’ on which she 
sitteth, and “the Beast’”’ on which she sitteth. The Hills are 
real: but the Beast and the Waters sre symbolical. This is 
evident from the fact that the Angel interprets the meaning of 
the “ Many Waters" (see v. 15), and of “ the Beast” (see tv. 
8—15), on which the Woman sitteth. But ‘‘the seven Hills” 
are themeelves the interpretation of the symbolic imagery of the 
seven Heads. These seven Mountains are the seven Mountains 
of Rome. See above, preliminary note on this chapter. In the 
words of By. Andrewes here (Bellarmin. p. 287), ‘‘ Septem 
Montes sunt, quibus insidet urbs, orbi notissimi.”’ 

10, 11. wal BaoiAcis] and they (that is, the seven Heads) are, 
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i.e, they represent seven kings; the five are fallen; the one ia, 
the other ts not yet come: and when he is come, he must con- 
tinue a liltle while, and the Beast who was, and iz not, even he 
is an Eighth (King—noé Head), and he is from out of the seven, 
and goeth unto perdition, or destruction (4rdéAeay). 

The seven Heads are explained to represent seven Kings; 
these Kings are represented as successive, and not as contempo- 
raneove, like the Ten Horns; — 

What, then, are these Seven Kings ? 

Some recent Expositors (ec. g. Ewald, Liicke) suppose them 
to be the first Seven Roman Emperors, beginning with Augustus. 

But this opinion is untenable. 

(1) It was unknown to Christian Antiquity. Ancient Expo- 
sitors must have known whether this Vision had been fulfilled in 
the Emperors who had then lived; bat none of the early Inter- 
preters give this interpretation of it. 

- (2) It is grounded on the supposition that Augustus was the 

first Roman Emperor, not Julius, and that the Apocalypse was 
written in the time of the sixth Roman Emperor from Augustus 
(viz.), Galba: whereas, as Christian Antiquity testifies, it was not 
written till the age of the last of the Ceesars, Domitian. See 
above, p. 156. 

(3) It is also founded on a notion, imputed to St. John, 
that Nero was again to come to life, and persecute the Church. 

This supposition contravenes the belief of the Christian 
Church, which receives the Apocalypse as a divinely-inspired 
writing,—“ the Revelation of Jesus Christ’? (i. 1). 


St. John’s prophecy is a sequel to that of Daniel (vii. 
8—24), as is evident from the similarity of language, and par- 
ticularly as to the Ten horns of the Beast: and it is to be inter- 
preted from that Prophecy. The word BaciAeis, Kings, is used in 
the sence of kingdoms in this chapter (v. 12), and interchangeably 
with kingdoms in Daniel vii. 17. 23; cp. Isa. xxiii. 15. 

The successive 4ingdoms typified by the Seven Heads seem 
to be the Kingdoms which were successively absorbed within the 
circle of the Roman Empire : in like manner as the Seven Hills, 
which are also here typified by the Seven Heads, were eucces- 
sively enclosed and embraced within the walls of the Roman Cily. 

Siz of these seven kingdoms are described by the Prophet 
Daniel, whose predictions are repeated and continued in the Apo- 
calypse; they are, (1) the Badylonian, (2) the Medo-Persian, 
(3) the Macedonian or Greek, (4) the Syrian, (5) the Egyptian, 
(6) the Roman Heathen Imperial. 

The Roman City was like a microcosmic epitome of the 
Roman Empire. The Royal Capital of the Mistress of the World 
was a Mirror of that Universal Empire, of which she was the 
Queen. 

Hence we may recognize the propriety of the imagery of the 
seven Heads, as emblematic of the Seven Mountaine received 
within the Roman City, and also of the Seven Kingdoms to be 
absorbed in her universal rule. 

At first sight it might seem surprising, that the seven Heads 
should be made to serve a double purpose, and to typify two 
things which did not appear to have any connexion with each 
other (viz. the seven Mountains of Rome, and the seven Kings, 
or Kingdoms of Rome) ; but the strangeness of this twofold appli- 
cation is removed by the above consideration, and the imagery is 
seen to be as appropriate as it is beautiful. The drawing together 
ot the seven Mountains into the circle of the Roman City is com- 
bined in like manner by Roman Poets with the drawing together 
of the world’s Kingdoms into the domain of the Roman Empire. 
Thus the great national Puet, Virgil, unites the two acta of con- 
traction and absorption, in consecutive lines ; 


“ Scilicet et rerum facta est pulcherrima Roma, 
Seplemque una sibi muro circumdedit arces.”’ 
. (Georg. ii, 534.) 
And again he says, 
‘En hujus, nate, auspiciis illa inclita Roma 
Imperium terris, animos sequabit Olympo, 
Seplemque una sibi muro circumdabit arces.”’ 
(n. vi. 782.) 


This exposition, as to its main principle, is to be found in the 
ancient commentaries of Andreas and others, Catena, p. 434, 
and it is well illustrated in Arehdeacon Harrison’s Lectures, pp. 
376. 449, and it seems preferable to that view which regards the 
heads as emblems of the successive forms of Government of Rome 
itself. 

This process of absorption bad been predicted by Daniel in 


vii. 4d—19, and xl. 5—30, and both these prophecies of Daniel 
extend also to a description of that other power which is the sub. 
ject of St. John’s prophecy in the thirteenth and fourteenth 
chapters; and thus Daniel’s prophecies bad prepared the way for 
the Apocalypse, and are continued and completed by it. 

The Angel says to St. John, ‘‘ The one (King) vow is, 
exis(s ;” i.e. the Roman Imperial Heathen Power, which was 
the Sixth, is now tn existence. 

This Imperial Power might well be called “ the one,” for it 
was the central principle of the whole. It was to the Romaq 
world, what the Capitoline Hill was to the other hills of Rome. 

The Angel adds, ‘“ The other”’ (i.e. the Seventh King ot 
Kingdom) “‘iz not yet come, and when he comes, he must con- 
tinue (only) a little while.” 

The Seventh King can hardly represent, as some bave sup- 
posed, the kingdom of Odoacer, a.p. 476, for this was a kingdom 
of Italy, and in Italy; and added nothing to the Power of Rome. 
Nor can it be the Gothic kingdom of Theodorie in Jtaly, a.p. 493 
—526; nor the Eastern Christian Emperor, or his Depaty, the 
Exarch, at Ravenna, a.p. 566; for these were not augmentations 
of the Roman sovereignty, but were rather like a continuation of 
the Roman Imperial Power in another form. 

The Seventh King represents some Power which was frst 
extrinsic to Rome, and was afterwards added to Rome; 80 a8 to 
be absorbed within the precincts of her Empire, like another or 
Seventh Mountain enclosed within the circuit of ber walls, 

There was a Power which rose upon the ruins of the Italian 
Kingdom above mentioned, and which endured only for 8 short 
time. This was the Imperial Power of Germany. 

The following historical summary (from C. W. Koch's Revo- 
lutions of Europe, Periods iii. iv. and v. pp. 29—37. 62, of the 
English Translation, Lond. 1839) illustrates this statement : 

‘‘In the eleventh century, Gersnany was the ruling Power 
of Europe. Its greatness gave rise to a system of polity which 
the Popes took care to support with all their credit and authority. 
According to this system, the whole of Christendom composed a 
single Republic, of which the Pope was the spiritual heed, and the 
Emperors of Germany the secular. The Emperors had the 
election of the Pope. . . . But however vast their power seemed 
to be, it was far from being a solid and durable fabric. . . and 
in course of time a new powerful Monarchy arose on that of the 
German Empire; that of the Roman Pontiff, which mono- 
polized both spiritual and temporal dominion, and extended its 
influence over all the kingdoms of Christendom.” 

Here is a striking commentary on St. John’s description of 
the Woman “sitting on the Many Waters” (ep. 1. 15), and 00 
the Beast with its Ten Heads or Kingdoms, into which the Romsa 
Empire was to be split at its dissolution, according to the Pro- 
phecy of Daniel, vii. 7. 20. 24; cp. Dan. ii. 41, 42. 

“This supremacy, whose mechanism is an object of astonish- 
ment to the most subtle politicians, was the work of Gregory Vil. 
(Hildebrand, a.p. 10783—1085) .... who had scarcely obtained 
the Imperial confirmation of his election, when he put in execoton 
the project he had so long been concerting and preparing, '3- 
the creation of a spiritual despotism, extending to Priests as well 
as Kings, making the Supreme Pontiff the Arbiter in ell affairs, 
both civil and ecclesiastical.” - 

“ At that time, the City of Rome, and the whole ecclesiastical 
States, as well as the greater part of Italy, were subject to the 
Kings of Germany, who nominated or confirmed the Popes. - « 
the Popes had used to date their acte from the years of the 
Emperor's reign, and to stamp their coin with Ais nawe.” 

The writer proceeds to show how the Imperial power ¥# 
supplanted by the Papal. The Popes forbade sovereigns, unde 
pain of Excommunication, to exercise the right of IJroestfure. 
and the Papal Power was aggrandized by the enforcement 
Celibacy on the clergy, and by the forgery of the false Deeretals, 
received into the Canon Lavw, and supplantiog the Civil Lew aod 
the Common Law; and by imposing Oaths of allegiance 00 
Ecclesiastics ; and by means of the Paélium, which sll Arch- 
bishops were required to sue for and obtain from Rome. 

“The custom of dating their acts from the years of the 
Emperor's reign, and coining their money with the name of the 
Emperor, disappeared after the time of Pope Gregory Vil. 

“The Empire thus fell into gradual decay, while the Pontt- 
fical Power, rising on its ruins, gained new accessions of strenxtb: 
particularly under Pope Innocent III. (a.p. 1198 - 1216), by the 
multiplication of religious orders for the aggrandizemevt of the 
Papacy” (cp. note above, xiii. 11. 1%); and by the Crasedes, 
which were turned eventually even agains Christians, such as ~ 
Greeks and the Waldenses, on the plea that they were schismalla 
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and heretics (p. 43); and by the institution of the Inquisition ; 
and by Interdicts. ‘God,” said Pope Innocent, “made two 
great Lights, the Sun and the Moon (Gen. i. 16); that is, the 
Pontifical and the Royal Power; and the Pontifical is as much 
greater than the Royal, as the Sun is greafer than the Moon; and 
as the Moon derives her power from the Sun, so does the Imperial 
Power from the Pope"’ (in Decret. Greg. I. Tit. 33, cap. 6). 

‘‘ The efforts made by the Emperors Frederick I. and II. to 
establish the tottering Throne of the Empire ended in nothing ; 
the House of Hohenstaufen was deprived of all its crowns, and 

ted to the scaffold.’’ 

At the end of the thirteenth century “the Pontifical Power 
was in its zenith, and the Popes assumed the title of Masters of 
the World. Boniface VIII. went even further than his prede- 
cessors had done, and declared that God had given (wo swords, 
spiritual and temporal, to the successors of St. Peter (see on 
Luke xxii. 32. 38), the former to be exercised by the Church alone, 
the other by the Secular Powers, in submission to the Pope; all 
temporal power was made to depend on the spiritual, which is 
judged by no man (1 Cor. ii. 15): and ‘we affirm,’ said Boni- 
face VIII., ‘that it is absolutely necessary to salvation to every 
human creature to be subject to the Pope of Rome.’”’ ad 
Boniface VIII, a.v. 1294, Extrav. Com. lib. i. tit. 8, cap. 1.) 

With these statements the reader may compare the mas- 
terly summary of Guicciardini (lib. iv.), expunged by the Roman 
Censors from many editions of his history, but reprinted in Hei- 
degger’s Historia Papatis, p. 585, Amst. 1684. 

See also Gibbon, chap. lxix., and Hallam’s Middle Ages, chap. 
vii., and the valuable collection of original authorities in Gieseler, 
Church History, Third Period, Division Third, § 47 to § 66. 

ll. xal 1d Gyplov]) And the Beast—even he is an Eighth 
(King) ; he is Sy800s, not dy8dn (xeparh). It is not said that 
the Beast is an eighth head, as some have interpreted the words ; 
but that he is an eighth, and that he is out of the seven, that is, 
he rises after, and from out of the seven. 

This is descriptive of the Roman power as it rose to supre- 
macy under the Papacy, and carried the Harlot as on a Throne. 
It was an eighth kingdom, it rose after the Seven and from them. 
It rose after the Babylonian, Medo-Persian, Greek, Syrian, 
Egyptian, Roman Imperial, German Imperial, and, as represented 
in this chapter, it was diffused through the whole body of the 
@nploy, and animated the whole. 

It was like the Little Horn which grew out of the Beast of 
Daniel, and absorbed the Power of the Beast, s0 that it decame 
the Beast. See above on xiii. v. 4. 

The Beast as here displayed to St. John is called an eighth 
King, or Kingdom; and in Holy Scripture the number eighé is 
the number of Resurrection (see on Luke xxiv.1). Rome is the 
Western Babylon; and the Western Babylonian Power ia, as it 
were, the ociave of the Eastern. The Eastern Babylonian Power 
is the first in the Prophecies of Daniel. The Western Baby- 
lonian Power is the eighth in those of St. John. 

And, if we may venture to use the expression, it is, as it 
were, like a Parody of the Power of Christ. 

Observe the antithesis between Christ’s power and this Anti- 
christian power. Christ has His wapovola or <Adrent. This 
Power has its Advent also. See on v. 8, and on 2 Thess. ii. 8, 
compared with 2 Thess. ii. 9, where the two zapovola:, or Advents, 
of the two adverse Powers are contrasted. 

Christ died on the Sixth day; so the Beast was killed in 
its Sizth Head. See above, xiii. 3. 

The Lamb (Apylov) received a deadly wound, and was slain 
(dopaypudvoy, see above, v. 6); the Beast (@nplov) received a 
deadly wound, and was slain (éopaypévor, also xiii. 3). 

The b was, and iz not, and will appear again. He was 
hidden for a '' little while’ on the seventh day, when He was 
in the grave ; and then reappeared on the eighth Day, the day of 

Vor. 1]1.—Parr IV. 


His Resurrection (see John xvi. }6—24). 8So the Antichristian 
Power was; and then he wae nof for a time; and then he re- 
appeared—in more than his former power and glory—in the 
Eighth Kingdom—that of the Papacy. 

But now observe the end. 

Christ has two Advents. He died, and rose again, and 
ascended into heaven to live for evermore. ‘I am He that liveth, 
and was dead, and lo! I am alive for evermore” (i. 18; ii. 8). And 
Hia second Advent will destroy him ‘‘ whose Advent is with all 
power and signs and lying wonders’’ (2 Thess. ii. 9, 10). 

The Lamb died, and liveth for evermore to give salvation 
unto all His faithful followers; but the Beast died and lives again, 
and goeth on to destruction (4réA ca): cp. 2 Thess, ii. 3. 8. 10. 

12. xal ra 8éxa xdpara] and the Ten Horne which thou sawest 
are Ten Kings, which have not yet received a Kingdom; but 
receive authorily as kings one hour wilh the Beast. 

They are Kings or Kingdoms growing out of the Roman 
Empire at ita dismemberment. See Jrenaus, v. 26. S. Hippo- 
lytus (pp. 14—18. 153, ed. Lagarde), and above on xiii. 1. 

By sayiug that the Horns will receive power as kings, St. 
Jobn intimates (says Andreas, Caten. p. 435; cp. Irenaeus, p. 787, 
Stieren; p. 440, Grabe) the precariousness of their power, and 
by saying that they receive it one hour, he marks the shortness of 
its duration in a state of coalition and union with one another 
and with the Beast. Especially it marks the shortness of its 
duration, compared with the power of ite contrast, the Lams, 
which is no¢ for an hour,—but for ever. On this use of Spa, cp. 
} Thess. ii. 17. 2 Cor. vii. 8 Gal. ii. 5. Philem. 15. 

13. obro: play yvdpuny Exove:] These have one mind, or pur- 
pose, and give their power and their authority to the Beast ; 
these will make war with the Lamb, and the Lamb will conquer 
them (for He is Lord of lords and King of kings): and they 
toith Him who are called and elect,—will conquer them. 

16. ra B8ara) The Waters which thou sawest, where the 
Harlot sitteth, are Peoples, and Multiludes, and Nations, and 
Tongues. An expressive picture of the vast spiritual dominion of 
Papal Rome. See above, preliminary note to this chapter; and 
here is another resemblance to Babylon. Cp. Jer. li. 18. 

16. xa) rd 8éxa xépara & el8es xal 1d Onploy] and the ten Horns 
which thou sawest and the Beast, they (otro, masculine, 
i. e. the Kings, v. 12) will hate the harlot, and will make her 
desvlate and naked, and wili devour her flesh. Elz. has ¢w) 1d 
Onploy, i. e. the ten horns which thou sawest upor the Beast. And 
so the majority of Cursive MSS., and some early MSS. of the 
Vulgate. But «al, and, is found in A, B, and in twelve Cursive 
MSS. cited by Serivener, p. 553; and the best MSS. of the 
Vulgate, and in the Syriac Version, and Arabic and AXthiopic, 
and in Hippolytus, p.18, ed. Lagarde; and Irenaeus seems to 
have s0 read the passage (v. 26), and this reading is received by 
Griesb., Scholz, Bengel, and Winer, p. 123, Lach., Tisch., Tre- 
gelles, and there seems little doubt that this is the true reading. 

Here is another proof that the Harlot cannot be Heathen 
Rome ; for it is certain that the Heathen Cily of Rome was not 
destroyed by any powers that grew out of the Empire of Rome. 

The Harlot sitting on the Beast is the City of Rome. This 
is allowed by all. See the preliminary note to this chapter. The 
Beast has been represented by St. John, in the successive stages 
of his existence, first as the heathen Roman Empire; and next, 
as subordinate to the Papacy, and doing its pleasure, and, as it 
were, incorporated in it, and animated by it. And now this pro- 
phetic sentence reveals the wondérful result, that the Horns of 
the Beast, that is, some Powers that have grown out of the Roman 
Empire, will one day be alienated from the Papacy, and will Aate 
the Harlot and devour her flesh. As Tertullian says (de Resur. 
carnis, § 25), ‘“‘ The Harlot City is to receive its deserved retri- 
bution from the Ten Kings, which will grow out of the dismem- 
berment of the Roman Empire, —‘ abceasione Homani statis,’ "’ 
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They will devour her flesh (cdpxas). The flesh is the 
carnal element of her power, as distinguished from the spiritual. 
It represents the femoral power of the Papacy; fhat temporal 
power which has been acquired by carnai means, and for carnal 
ends. This Prophecy therefore reveals, that some Powers which 
have grown out of the Empire of Rome, and have been vas- 
sals of the Papacy, will rise against Rome, and apoil her of 
her temporal power. It predicts that this spoliation of the Pa- 
pacy will proceed from Roman Catholic Nations,—children and 
subjects of Papal Rome; from such Nations as France and Italy 
herself, perhape from the people of Rome. This has been ful- 
filled in our own days by the setting up of ‘‘the Kingdom of 
Italy ’’ in antagonism to the Papacy. 

Her former lovers will hate her, and strip her of her rich 
ornaments; and they whom she made to drink of the cup of her 
fornication will make ber desolate. 

It is here revealed, that the Horns and the Beast will do this 
under the sovereign control of the mysterious and inscrutable pur- 
pose of Almighty God, employing some former vassals of the Papacy 
to execute His Almighty will in punishing it for its sins; and that 
the ruin of Papal Rome will not be effected hy Protestant Nations, 
but by Papal Princes and People rising against her; and that they 
will suppose that they are following éheir own devices, and workin 
out their own purpose; but they will be executing the decree, an 
accomplishing the purpose, of God. And therefore, with a repeti- 
tion of words, making this truth more striking and emphatic, it is 
said, ‘‘ God hath put it into their hearts to perform His mind, 
and perform one mind ;”’ though differing in other respects, they 
will be unifed in this; and ‘give their kingdom to the Beast 
until the words of God shall have been fulfilied.’’ 

Here is another parallel to the history of the literal Babylon. 
She fell by the arms of some who had been lately subject to her. 
God gave a commission against her to Eiam (Isa. xxi. 2), in which 
Susa was (Dan. viii. 2), and which was subject to Babylon; and 
He “raised up the spirit of the Kings of the Medes, for His 
device was against Babylon to destroy it” (Jer. li. 11); and thus 
He executed His purpose npon her. So will it one day be with 
the mystical Babylon—Rome. The Editor may perhaps be allowed 
to refer here to the remarks on this subject in his ‘‘ Tour in Italy,” 


chap. xv. 

13. xal i yuvh] And the Woman which thou sawest ie the 
great Cily which reigneth over the Kings of the earth. See the 
preliminary note on this chapter. ° 


Ca. XVIII.}] Fuller description of the future Fai. of the 
MysticaL BaBYLon. 

It is to be carefully observed, that though Badyion falls, the 
Beast still remains. Therefore the fall of Papal Rome will not 
be the destraction of the Papacy. See below, xix. 19. 

1, pera ravra el8ov} After thie I saw. The language of this 
ry ae concerning the Fall of Papal Rome, is derived from that 
of Hebrew Prophecy, describing the Fall of Babylon. It is here 
foretold, that Rome will become, what Babylon is, utterly reduced 
to a state of desolation. 

Here then is another proof that these Apocalyptic prophecies 
do not concern ancient heathen Rome; and that they were xof 
fulfilled when Rome was captured by the Goths. That event 
took place 1450 years ago; and even if Rome had then been 
made desolate, which was not the case, it could not be said that 
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her capture at that time was the fulfilment of these prophecies; 
for the desolation which these prophecies describe is final and for 
ever (see vv. 2. 8. 20—23; xix. 3). They therefore concern 
Rome as she is now, and their fulfilment is still future. See above, 
preliminary note to chap. xvii. 

This chapter is i by &. Hippolytus, de Christo et Anti- 

christo, § 40, p. 18, Lagarde. 

tweoev, Exece} Fell, fell Babylon the Great! The 
aorist here used, and in xiv. 8, describes the suddenness of the 
fall of so great a city: the words which follow describe her state 
after the fall. See above, on xiv. 8. 

— nal éyévero}] Compare Isa. xiii. 21, 22, concerning Babylon. 

— Baiudvor}] 80 Elz., Tisch., and all the Cursives.—A, B 
have 8a:uovley, and so Lach. 

— gvAaxh] not cage or prison, but place where they are s4fe; 
where these ill-omened birds resort or keep their vigils, and “lead 
a lives and die of age ;” cp. Isa. xxxiv. 11. Jer. L 39; 

i. 37. 

3. orphyovs] riotous luxury. The idea contained in this word 
orpyvos is further expressed in vr. 7, by éorpnvlace, and v. 10. 
The radical meaning of the word is seen in the words orpq7}3s, 
streng (Germ.), strong, strenuns, strain, struggle, conveying a0 
idea of power showing itself in strong emotions, like the neighings 
of an untamed steed, exulting in its strength ; or like the heavings 
of an Earthquake, or the burstings forth of a Volcano. Hence tt 
is applied to describe insolence and voluptaousness breaking out 
into boastful vauntings of pride, and dissolute riot and revelry ; 
like those of Babylon on the eve of her fall. Cp. Lobeck, ad 
Phrynich. p. 381, and the use of the word by the LXX in 3 Kings 
xix. 28, where God says of Sennacherib, rd orpiyds cov dveBy 
dv rots dol wou, “thy rage and thy tumult is come up into mine 
ears—therefore will I put My hook in thy nose, and My bridle in 
thy lips, and will turn thee back.”’ 

4. dérGare e& airijs, 5 Aads wov] Come forth out of her, My 
People: as the Jews are called to come out of Babylon, le 
xlviii. 20; lii. 11. Jer. 1. 8; li. (xxviii, in the Revisor) 6. 45. 
Cp. 2 Cor. vi. 17. Elz. has étéAdere here; A has ééAdare, and 
80 Tisch.; Lach. has €eAGe, which is in B, C. 

This passage supplies an answer to the allegations of those 
who say, that the identification of the Apocalyptic Babylon with 
Papal Rome involves the supposition that the promise of Christ s 
presence with His Church had failed (Matt. xvi. 18; xxviii. 20), 
and that the Church of Christ had ceased to be visible, and bad 
become utterly apostate. Such a supposition as that must, indeed, 
be disclaimed and reprobated ; and the interpretation in question 
gives no countenance to it. The Babylon of the Apocalypse 
Papal Rome; but the Church of Papal Rome never was the 
whole Catholic Church ; there were Greek Churches, and African 
Charches, and Asiatic Churches, which never accepted the main 
errors and corruptions of Papal Rome, enforcing the doctrine of 
the Pope’s Supremacy and Infallibility,—which are the 
characteristics of Popery as distinguished from, and opposed to, 
Christianity. Those Churches did not accept her dogms of the 
indispensable necessity of Obedience to his decrees, on pain of 
eternal condemnation; nor do they accept it to this day. Besides, 
many there were in the Communion of Rome, who did not drink 
all the ingredients of her cup. Nor did she enforce her novel 
doctrines on the faith of her Members, until the Council of Trent 
in the sixteenth century; and at that time, Churches in the 
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Weat, such as the Churches of England and Ireland, wearied with 
her usurpations, and illumined by God’s Holy Word lighted up 
anew with fresh radiance by the gracious influences of the Holy 


Spirit, reformed themselves. And even now, at this present. 


time,—as this prophecy reveals,— when the cup of false doctrine 
in the hand of the mystical Babylon seems to have received its 
final infusion, by the addition of that last new article to her creed, 
the doctrine of the Immaculate Conception, and when that in- 
fusion seems to be making the cup of her guilt to overflow (below, 
wv. 6), and also to be making God’s cup of indignation to overflow 
upon her (cp. Ps. lxxv. 8; and sbove, xvi. 19); yet still, even 
now, the Holy Spirit, who reads the heart, and who wrote the 
Apocalypse, sees some People of God in Rome. Now, on the 
eve of her fall, He cries aloud by the voice of this heavenly Angel, 
“*Come out of her, My People /”’ 

5. Bri dxodAAROncay] because her sins clave even to Heaven. 
Observe this remarkable word éxoAAfhOnoay, were giued ; a read- 
ing restored from A, B, C by recent Editors, instead of the weaker 
word }xoArcb@ncay in Elz. On the signification and usage of the 
word in the N. T., see Matt. xix. 5. Lukexv. 15. Acts v. 13; 
viii. 29. 1 Cor. vi. 16, 17. Cp. Pindar, Olymp. v. 29, where the 
metaphor is applied to describe a continued series of buildings, 
joined on to one another. 

There seems to be a reference to the building up of the 
tower of Babel, with slime for mortar, that its top might reach 
to heaven. Gen. xi. 3, 4. 

The sense is this: Rome was designed by God to be a holy 
Church, rearing up the spiritual fabric of sound doctrine and 
discipline; and building up her people into a living temple, holy 
and acceptable to the Lord. But instead of this, she has built up 
a spiritual Babel; she has built up a tower of pride. Her sins, 
like planks of wood, have been altached, and soldered, and stuck 
fast together to each other in succession, as it were by glue, or 
pitch, or some other tenacious cement, till at length they have 
reached to heaven. Cp. Jer. li. 9, concerning Babylon, #yyiney 
els obpaydy Td xpiua abrijs, étijpey fos ray borpav, and the con- 
fession of Ezra, ix. 6, ‘‘ our iniquities are increased over our heads, 
and our trespass is grown up unio the heavens,” and Baruch i. 20), 
€xorAAhOn eis Huas Ta xaxd, and Ps. lxiii. 8, exorAAbn ) Wuxh 
pov dalow cov. 

The Babel-tower of sin is a tower which man builds in pride, 
and when its top reaches to heaven, then it is suddenly tgrown 
down (v. 19). 

6. awd8ore}] Render ye. Cp. Ps. cxxxvii. 8. Jer. J. 15. 29. 

7,8. «dOnya: Baclriwwoa] I sit a Queen, and shall never see 
sorrow. See Isa. xlvii. 7—9, concerning Babylon. It is re- 
markable, that the Church of Rome lays claim to those very 
qualities and attributes, which are assigned in the Apocalypse to 
the Hariot. This appears as follows :— 

1. The Church of Rome arrogates Indefectibility. 

And the Harlot says here, that she is a Queen for ever. 

2. The Church of Rome boasts of Universality. 

And the Harlol is seated on many waters, which are Na- 
tions, and Peoples, and Tongues, xvii. 15. 

3. The Church of Rome vaunts temporal felicity, and claims 
supremacy over all. 


And the Harlot has kings at her feet. 

4. The Church of Rome points to the Unity of all her 
members in one creed, and to their subjection under one supreme 
visible Head. 

And the Harlot requires all to drink of her cup, v. 3. 

Hence it appears that Rome's “‘nofes of the Church” are 
marks of the Harlot: her trophies of triumph are stigmas of 
shame; the claims which she makes to be Sion, confirm the proof 
that she is Babylon. 

Therefore, let no one be confounded by the wide extent, the 
temporal prosperity, the alleged Unity and Universality, and the 
long impunity, of Rome. It was prophesied by St. John that the 
mystical Babylon would have a wide and enduring sway, that 
God, in His long-suffering to her, would give her time to repent, 
if haply she would repent; that he would heal her, if she would 
be healed; but that she would nofé repent, and that her sins 
would at length cleave to heaven, and that she would come in re- 
membrance before God. And when that hour arrives, then, woe 
will betide the Preachers of the Gospel, if they have not taken up 
the warning of St. John, and sounded the trumpet of slarm, 
‘* Come out of her, My people, and be not partakers of her sins, 
lest ye receive also of her plagues’’ (v. 4). See Ezek. iii. 18—20. 

9. of Bacircis THs yns] The Kings of the earth who com- 
mitted fornication with her, and lived delicately, will wail over 
her. A marvellous Prophecy. Some of those very Powers, who 
were once vassals of Rome, will one day rise against her: they 
will be instruments in God’s bands of His retributive justice upon 
her; and in a mysterious transport of indignation and wild ecstasy 
of revenge, they will fear her flesh (see above on xvii. 16, 17); 
and yet when they have done the deed, they will weep over her. 

The reason of this seems to be that the Fall of Rome may 
perhaps be followed by a triumph of Anarchy and an outbreak of 
Infidelity. It will be followed by those disastrous consequences, 
unless the Rulers of the world, especially in States formerly sub- 
ject to the Papacy, endeavour to restore and maintain frue 
Religion, which is the only safeguard of Thrones. Unless they 
do this, her fall will be followed by ¢heirs. 

10. wig Spqg] in one hour; that is, suddenly, in a very short 
time. See above, xvii. 12, and below, ve. 16. 19, the authorities 
in Wetstein, p. 827, and the parallel in Jer. li. 8, describing the 
suddenness of the capture of Babylon, pya twrece BaBvady. 

11—14. «al of Euxopo: ris yijis}] the Merchants of the Earth 
weep. The mystical Babylon is here compared to her great 
Assyrian prototype, the Merchant City of the Chaldees. The 
Church of Rome, “the general Mart of Christendom,’’ has en- 
deavoured to extend her spiritual traffic into all parte of the 
World. She affirms that her own Communion is a spiritual 
harbour of peace, and a haven of salvation to all; aud that no 
one can be saved, who does not ply his vessel in the waters of her 
mystical Euphrates, and have commerce with her, and bring his 
goodly merchandise to her spiritual emporium. See above on xiii. 
16, 17, and the words of Hooker, quoted above, on xvii. 1. 

12. tdAov Ouivoy) thyine-wood, “arbor vite ;’’ an aromatic 
wood, used for incense, and for building of temples. See Theo- 
phrast. Hist. Plant. v. 5. Plin. N. H. xiii. 16. Wetstein, p. 828. 
Billerbeck, Flora, p. 234. It % supposed by some to be the same 

L2 


260 REVELATION XVIII. 183—28. 


“ Le) “8 
1Esek.27.13. Kal yakkovd Kat odypov Kat pappdpov, |! Kai xwdpwpov Kal dpwpor xat 
g , Q ’ ‘ v4 ‘ t ‘ aN \ , . 
vpidpata, Kat pupov Kat hiBavov, Kat olvoy Kai €datov, Kal cepidahw xal 
~ Q Q A 
troy, Kai KTHAVy Kat mpoBarta, Kat urmwy Kai pedav Kal cwpdrovr, kal yas 
avOparrwr. 
\ ¢ “~ e A 
4 Kai 4 érapa cov rhs érOupias THs Wuyns dmwdeTo ad God, Kal Tavra Te 
b A Q A 
Autapa. Kai Ta Nappa amadeto ard God Kai ovKérL atra ov pi EvppS. 
ey 
5 Oi Eusropor tovTwr, of mAouTYCavTEs am aiTHs, a7d paxpdlev oTHcovTat 


men.i7.4 Oud tov déBov tov Bacarnopod aris, x\alovres Kat aevOouvtes, 16 ™ héyovtes, 
Oval, ovat, » modus 7) peyddy, 4 mepiBeBAnpevn Bicowov Kal topdupodv kai 
KOKKWoV, kal Kexpuowpevn ev ypvaly Kat idm Tiyniw Kai papyapirais: ore pid 
n Tan. 28. 14 ape npnpaby 6 to~ovtos mAovros. 17" Kat was xuBepyyrns Kat was 6 én 


4 ld A Le . 9g “ a 4 2 A é 
ToTOV tT€wyv, Kal vavTal, Kat door THY Paacaay épyalovrat, amd paxpdler 
» A “~ 
och.6.9. #134, €oTHOaY, 18 °Kai expaloy Brémovres TOV Karvy THS TUPwGEWS avTIs, éyorTES, 


Jon.7.6. Tis opoia TH moder TH peyddy; '9° Kat €Barov xovv émi tas Kepahds abrav, 
Kat €xpalov Kdaiovres Kai mevOovvres, héyovtes, Ovai, oval, 7 modus H peyddn, 
&v 7} emdovTno ay mavres of Exovtes TA TAOLa ey TH Oaddooy ex THS TYyLULdTHTOS 
7. A OW a 9 : ’ 
QUTHS, OTL MiG wpg HpyRaen. 
20 q Ez , 9 3 2 A > b| . e yv . e > X ‘ e 
q Isa. 44. 23 Uppaivov er avTH, OUpave, Kal OL AyLOL, Kak Ob ATOOTOAOL, Kai Ob TpO- 
Jer. 51.48. = GyTat, OTL Expwvev O Beds TO kpipa vpav ef abris. 
2 Jer. 51. 64, 21 * Kai fpev els ayyedos icxupds AiPov ws pvdov péyav, at €Barer els Thy 
Odiaccay réywv, Ovtws dppypat. BrynOyoerar BaBvdrov 7 An ToXs, Kai 
ae éyor, Otras Spyrjpart BryOyjoeras BaBudov 4 peyddy wéds, eal 
3 8 “A A e a a 
S169 6 25,10,00 2B) evpeOp er. "Kat dwv xiPapwdav Kai povotkav Kai avdyTov Kai 
Ezek. 26. 13. A a nm 
tia 23.8, OadwicT@v ov py axovaOy év col éru Kal Tas TExvirns TaoNS Téxvys ov pT 


Jer. 7. 34 


» Os OF. a“ ‘ a 
& 16.9. &35.10. evpeOf ev aot ers’ Kat dwvy prov ov py axovaby ev cot err ‘Kai gus 


wood as was called citrus by the Romans, and to be the white- 
cedar. See Winer, R. W. B. ii. p. 612, art. ‘‘ Thinenholz.” 

18. xivdyeopoy xa) Gucpor] cinnamon and amomum ; both were 
used as unguents for the hair. Lucan. x. 166—168. Martial, 
viii. 77. Wetstein, p. 829. Billerbeck, pp. 2. 105. Winer, 
R. W. B. art. “ Zimmt,” ii. p. 734. Elz. omits xal Guepoy. On 
this figurative imagery, concerning the use of perfumes and un- 
guents, as expressive of the lures and fascinations of spiritual 
harlotry, see Isa. lvii. 9. Compare also Ezek. xxiii. 

— oepldarr.w] fine flour. Gen. xviii. 6. Levit. ii. 1,2. Plin. 
xviii. 20. 

— pedayv)] rhedarum; a word of Gallic origin for a chariot of 
four wheels. Qusinéil. i. 5. Isidor. xx. 17. Wetstein. 

— cwpdrey, xal Wuxds dvOpdéxwv] of bodies, and souls of 
men. The reservation of these words for the close of this long 
catalogue of articles of commerce, appears to be designed to 
remind the reader that it is a spiri(ual commerce which is here 
described: a commerce in bodies and souls of men; a spiritual 
Slave Tyade. Such is the commerce of Rome. 

The Aposties declare that we are bought with the blood of 
Christ, that we have been redeemed from bondage into freedom 
by that inestimable price (1 Cor. vi. 20. 1 Pet. i. 18, 19), and 
that we must stand fast in that liberty with which Christ has 
made us free, and not be entangled with the yoke of bondage 
(Gal. v. sis and not become the servants of men (1 Cor. vii. 
23), and know no other Master but Christ, and no other ser- 
vice but that of God, which is perfect freedom. 

But the Church of Rome has encroached on this Christian 
liberty. As By. Sanderson says (iii. p. 282), ‘the usurpations 
of the Bishops of Rome upon the consciences of men, show them 
to be the true successors of the Scribes and Pharisees, in laying 
heavy burdens upon men’s shoulders, which they ought not 
(Matt. xxiii. 4. Mark vii. 9), and in rejecting the Word of God 
to establish their own traditions, rather than to be the successors 
of St. Peter, who forbiddeth dominatum in cleris.””> See above 
on } Pet. v. 3. 

1%. was 5 éxl rérov wrdwv] every one who saileth to the place. 
So A, C, and so Griesb., Scholz, Lach., Tisch., Tregelles. B has 
voy réwov. But the article is often omitted after prepositions, 
when the substantive itself sufficiently declares its own meaning 
without the aid of the article. See Bp. Middleton on the Article, 
part i. ch. vi., and cp. the examples in Winer, § 18. His. has 
was én) ray wAoley 6 Susdos. 


19. wal Baroy xoty ex) tas xepadrds abrév]) and they cast 
dust on their heads. Cp. Josh. vii. 6. Job ii. 12. 

20. xal of dxdrrodo] and ye Apostles. Rejoice over her, 0 
heaven, and ye Saints, and ye Apostles, and ye Prophets, for 
God judged your cause from oul of her; that is, He has taken 
your cause out of her hands into His own. See above, vi. 10, 
and below, xix. 2. Cp. Ps. ix. 4; lxxiv. 28; cxl. 12, and ». 24, 
and xix. 2. It has been alleged by some that this city cannot be 
Papal Rome, but is Heathen Rome, because Apostles bave not 
been put to death by Papal Rome, but were martyred by Heathen 
Rome. 

But it is nof said here, that Apostles and Prophets were 
martyred by this Apocalyptic City,—though even this might be 
said in a certain sense; see xi. 7, 8,—but that they were wro 
by her, and that God will avenge those wrongs. Papal Rome has 
done grievous wrong to Apostles and Prophets in many ¥sy!, 
especially by placing her own unwritten Traditions, and the 
Apocryphal Books, on 8 par with their divinely-inspired writings 
(see her own words in the IVth Session of the Council of Trent, 
April 8th, 1546), and by withholding the Holy Scriptures from 
the people (see above on xi. 9) ; thus doing much to hinder and 
frustrate their work, and to make ‘‘the Word of God of none 
effect.’’ Cp. below, xix. 4. 

21. «ad ? hse els &yyedos] And one Angel threw a huge stone 
like a milletone down into the sea, and said, So shall Babylon be 
cast down, and never more be found. On this use of efs see 
above, viii. 13. They who say that the Apocalyptic Babylon fell, 
when Rome was taken by the Goths, contradict this voice of the 
Angel and the stones of the Roman City, still standing in 
stateiy magnificence, cry out against that exposition. But those 
stones will one day be cast down for ever. Cp. Jer. li. 63, 64, 
where Jeremiah’s roll, with a stone tied to it, is made to sink into 
the Euphrates, as an emblem of the fall of the literal Babylon. 
The fall of the mystical Babylon is here represented as equally 


complete. 

a3. govh utdov] the sound of the millstone. Cp. Jer. xtv. 
JO, in the original Hebrew, which 8t. John here follows. S me 
MSS. of the LXX do not mention the sound of the seilistone. 


Rernosrecr of the Forecoinc Caaprerns XI.—XVIII. 


The awful words of the divine prophecy contained in tus 
and the foregoing chapters, demand some pratical application. 
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The delivery of the Litre Rott to St. John, by the 
Mighty Angel, Christ Himself, in the Tenth Chapter, was ac- 
companied with a commission to prophesy ‘‘ upon many Peoples, 
and Nations, and Languages, and Kings ’’ (x. 11). 

That commission has been executed in the foregoing chap- 
ters, from the eleventh to the seventeenth inclusive ; and we have 
now seen the vision of the future downfall of the Great City, the 
capital seat of the Power which is the subject of these chapters. 

The Boox of Reve tarion delivers a warning from Almighty 
God to the World. It proclaims the peril and unhappiness of 
those who are enthralled by Rome. And its prophetic and com- 
minatory uses ought to be pointed out by Christian Ministers, 
and to be acknowledged by Christian Congregations. We may 
forfeit a great blessing and incur great danger, if we neglect these 
divinely-appointed uses of the Apocalypse, particularly in the 
present age, when the Church of Rome is busily employed in 
spreading her snares around us, to make us victims of her de- 
ceits, prisoners of her power, slaves of her will, and partners of 
her doom. 

Many excellent works have been composed by English 
Divines, in Vindication of the Church of England from the charge 
of Schism, preferred against her by Romish Controversialists, for 
her conduct at the Reformation in the sixteenth century; when 
she cleared herself from Romish errors, novelties, and corruptions. 

It has been shown in those Vindications, that it is the duty 
of all Churches to shun schisms and strifes, and to seek peace, 
ond eneue it (Ps. xxxiv. 14. 1 Pet. iii. 11). But it has also been 
shown, that Unity in error is not true Unity, but is rather to be 
called a Conspiracy against the God of Unity and Truth. 

Doubtless there is Unity, when every thing in Nature is 
wrapped in the gloom of Night, and bound with the chains of Sleep. 
There is Unity, when the Earth is congealed by frost, and mantled 
in snow. There is Unity, when the human voice is still, the hand 
motionless, the breath suspended, and the frame locked in the 
grasp of Death. And doubtless there is Unity, when men sur- 
render their Reason, and sacrifice their Liberty, and stifle their 
Conscience, and seal up Scripture, and deliver themselves cap- 
tives to the Church of Rome. But this is not the Unity of vigi- 
lance and light; it is the Unity of sleep and darkness. It is not 
the Unity of warmth and life; it is the Unity of cold and death. 
It is not true Unity, for it is not Unity in the Trout. 

Therefore, since it has been proved by Appeals to Reason, 
Scripture, and Antiquity, that the Church of Rome has built hay 
and stubble on the one foundation laid by Christ (1 Cor. iii. 12): 
that she has added to the Catholic Faith many errors and cor- 
ruptions which mar and vitiate it; and since, as the Holy Spirit 
teaches us in the Apocalypse, it is the duty of every Church, 
which has fallen into error, to repent (Rev. iii. 3); and since 
Jesus Christ Himself, our Great High Priest, walke in the midst 
of the Golden Candlesticks and says, that when a Church hae 
left her firat love, He will remove her Candlestick out of ils place, 
except she repent (Rev. ii. 5), and strengthen the things which 
remain, that are ready to die (Rev. iii.2); and since the cor- 
ruptions of one Church afford no palliation or excuse for those of 
another, for, as the Prophet says, though Israel play the Harlot, 
let not Judah sin (Hos. iv. 15); and, as Christ Himself teaches, 
though the Church of Sardis be dead (Rev. iii. 1), and Laodicea 
be neither hot nor cold (Rev. iii. 15), yet their sister Ephesus 
must remember whence she has fallen, and do her firet works 
(Rev. ii. 5), and Pergamos must repent, or He will come quickly, 
and fight against her with the sword of his mouth (Rev. ii. 16), 
therefore, it was justly concluded by the best English Divines, 
that no desire of Unity on our part, nor reluctance on the part 
of Rome to cast off her errors, could exempt England from the 
duty of Reformation; and if Rome, instead of removing her 
corruptions, refused to communicate with England, unless Eng- 
land consented to communicate with Rome in those corruptions, 
’ then no love of Unity could justify England in complying with 
this requisition of Rome; for Unity in error is not Christian 
Unity ; but, by imposing the necessity of erring as a term of 
Union, Rome me guilty of a breach of Unity, and the sin of 
Schism lies at her door. 

This has been clearly demonstrated by our best English 
Divines ; especially by Richard Hooker, Bishop Andrewes, and 
Archbishop Bramhall; and a careful study of that proof is 
requisite for all those whose duty it is to teach others. 

But there are many persons who have not the opportunity 


of perusing their works ; and they who have, will not forget that 
those works are the works of men. 

Therefore, God be thanked that there is another work on 
this subject; a Work nof dictated by man, but by the Holy 
Spirit of God; 8 Work, accessible to all,—the APOCALYPSE. 

The Holy Spirit, Who foresees all things, and is the Ever- 

5 Teacher, Guide, and Comvorrer of the Church, was 
graciously pleased to provide a heavenly antidote for dangerous, 
wide-spread, and long-enduring evils, by dictating the AProca- 
Lypse to 8t. John nearly 1800 years ago. He foresaw that thé 
Church of Rome would fall away from the truth, and would 
adulterate it by many “ and grievous abominations’’ (to 
use the words of Hooker), and that she would anathematize all 
who would not communicate with her, and denounce them as 
cut off from the body of Christ, and from hope of everlasting 
salvation. The Holy Spirit foresaw, that she would exercise a 
wide and dominant sway for many generations, by boldly iterated 
assertions of Unity, Antiquity, Sanctity, and Universality. He 
foresaw also, that these pretensions would be supported by the 
civil sword of many Governments, among which the Roman 
Empire would be divided at its dissolution; and that Rome 
would thus be enabled to display herself to the world in an 
august attitude of Imperial power, and with the dazzling splen- 
dour of am pe felicity. He foresaw also, that the Church of 
Rome would captivate the Imaginations of men by the fascina- 
tions of Art allied with Religion; and would ravish their senses, 
and rivet their admiration, by gaudy colours, and stately pomp, 
and prodigal magnificence. He foresaw, that she would beguile 
their credulity by Miracles and Mysteries, Apparitions and Dreams, 
Trances and Ecstasies, and would appeal to such evidence in sup- 
port of her strange doctrines. He foresaw, likewise, that she 
would enslave men, and much more women, by practising on 
their affections, and by accommodating herself, with dexterous 
pliancy, to their weaknesses, relieving them from the burden of 
thought, and from the perplexity of doubt, by proffering to them 
the aid of Infallibility; soothing the sorrows of the mourner by 
dispensing pardon and promising peace to the departed ; removing 
the load of guilt from the oppressed conscience by the ministries 
of the Confessional, and by nicely-poised compensations for sin ; 
and that she would flourish for many centuries in proad and 
prosperous impunity, before her sins would cleave to heaven, and 
come in remembrance before God (Rev. xvi. 19; xviii. 5). He 
foresaw, that many generations of men would thus be tem 
to fall from the faith, and become victims of error; and that 
they who clung to the truth would be exposed to cozening fiat- 
teries, and fierce assaults, and savage tortures from her. 

He foresaw these things, and wrote the Apocalypse. 

In this Divine Book, the Spirit of God has pourtrayed the 
Church of Rome, such as none but He could have foreseen she 
would become, and such as, alas! she Aas become. He has thus 
broken her magic spell; He has taken the wand of enchantment 
from her hand; He has lifted the mask from her face; and with 
His Divine Hand He has written her true character in large 
letters, and has planted her title on her forehead, to be seen and 
read by all,—‘‘ Mystery, BasyLon THE Great, THE MoTHER 
OF THE ABOMINATIONS OF THE EarTH.” (Rev. xvii. 5.) 


Thus the Almighty and All-wise God Himself has vouchsafed 
to be the Arbiter between Babylon and Sion, between the Harlot 
and the Bride, between Rome and the Church. And therefore, 
with the Apocalypse in our hands, we need not fear the anathemas 
which Rome hurls against us. The Thunders of the Roman 
Pontiff are not so powerful and dreadful as the Thunders of St. 
Jobn, the Divine Boanerges of Patmos, which are winged by the 
Spirit of God. : 

We see also in the Apocalypse a strong appeal to Charity, 
Christian Love longs, above all things, for the salvation of souls. 
It prays and labours that they who are now enthralled by Babylon 
may escape God’s judgments, and may be saved from the fearful 
woes which are denounced by God upon her (xiv. 10, 11; xix. 
20). Greatly, therefore, is it to be desired, that these prophecies 
of the divine Apocalypse were duly pondered by all members 
of the Church of Rome. May God in His infinite mercy grant 
that the words of St. John, who was miraculously rescued 
from the fiery furnace at Rome (Tertullian, de Preescr. Heret. 
c. 36), to behold and describe these Visions, may have power, by 
God’s grace, to pluck them as brands from the fire-(Zech. iii. 2), 
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ach. 7. 10. 
& 12. 10. 


REVELATION XIX. 1—10. 


XIX. ! "Mera ratra yeovea ds pwviv dyAov TOO peyahyy Ev TH otpavg 


Aeydvrwv, "AdAndovia, 4) TwTypia Kai 4 Sofa Kat 7 Svvapis ToU GBeov jyay, 


Qbys 


b Deut, 82. fe OTt 
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se nts epSeipe THY yn ev TH 
els 4.10. auToU ex xelpos avTyns: 3° 
ch. 14. 11. . aA 9 o 9 Q oA “A 90 
& 18. 18. QUTNS ava Baiver ELS TOUS ALWYGS THY ALWVYOYV. 
d ch. 4. 4, 6. 
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ech. 31. 15, 17. 
& 12. 10. 


6 * Kai yxovoa ws dwrvnv oxdov Todo, Kat ws dwrnv vddrav 7od)hov, Kal 


as gpwrnv Bpovray icxupav, Neyovrwy, "ANAndovia, ot. EBacirhevoe Kupws 6 


f Matt. 22. 2. 
& 25. 10. 

Luke 14. 16. 

g Ps. 45. 14, 15. 
Ezek. 16. 10. 


h Matt. 22. 2. 
Luke 16. 


ch. 12. 17. 
& 22. 8. 
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Especially too, as years pass on, and as the judgments 
reserved for Rome draw nearer and nearer, and as, it may be, in 
the events of our own days we feel the tremblings of the earth- 
quake which will engulf her, and behold the flashings forth of 
the fire which will consume her, Christian Love will put on 
Angels’ wings, and hasten with a Seraph’s step; and, like the 
heavenly Messengera despatched by God to Lot in Sodom, 
will lay hold on the hands of those who linger, and will urge 
them forth from the door, and will chide their delay, and will 
exclaim,—"' Arise / what dost thou bere? Take all that thou 
hast, Jest thou be consumed in the iniquily of this city” (Gen. xix. 
12—16). 

Sose there are who formerly joined with us in the same 
sighs, knelt before the same altars, and walked with us side 

y side in the courts of our own Jerusalem; who have been 
carried away captive—alas ! willingly captive—to Babylon. 

What shall we say of them? It may be that we might have 
prevented their fall, if we had exhorted them to hear what the 
Spirit saith by the mouth of St. John. Therefore, let us im- 
plore them to listen—not to us, but—to our Everlasting Saviour, 
King, and Judge, speaking in the Apocalypse. Let us point to 
the cup of wrath in God’s right hand, ready to be poured out 
upon Babylon. Let us say, in the words of the Prophet,— 
“| Arise ye and depart, for thie ie nol your rest; because it ta 
polluted, it shall destroy you, even with a sore destruction” 
(Micah ii. 10). 


Sone of Vicrory after the Fa. of the Mystical BaBYLon. 

Cu. XIX. 1. GaAndAotdia] mx (praise ye the Lord), one 

of the Hebrew words in the Apocalypse proving that whatever 

appertained to the devotion and glory of the Ancient People of 

God, is now become the privilege of the Christian Church. See 
above, Introduction, p. 149; vii. 4—13. 


2. dteSlanoe rd alua +. 8. a. de xeipds alriis] He avenged the 
blood of Hie servants out of her hand. On this use of éx see vi. 
10, and above, xviii. 20, and compare 2 Kings ix. 7, éxdixhoecs 
Te alpara rav SovrAwy pou dx yetpds ‘levaBea, and Ps. 
ixxviii. 11. 


3. wal 6 xaxvds abrijis] and her smoke ascendeth for ever and 
ever. Anotber proof that the destruction of the Mystical Babylon 
will be final, and that therefore Babylon cannot be Heathen 
Rome. See above, xviii. 21, and preliminary note to chapter 
xvii. 

4. xal twecay] and the Twenty-four Elders, and the Four 
Living Creatures fell down and worshipped God Who silteth 
on the throne, saying Amen, Hallelujah, The voice of the Two 
Testaments (see above, iv. 4—8) will be lifted up in praise to 
God for the Judgments executed by Him on the Harlot City, 
which has corrupted the Faith delivered to the Church in Holy 
Scripture, and has done wrong to Holy Scripture by placing her un- 
written Traditions on a par with it, and by exalting the Apocrypha 


to a level with the Canonical Books, and by withholding the Scrip- 
tures from the people, and by elevating her own Latin Version to 
& position of not less, even {f not greater, authority, than the 
inspired Originals themselves. Cp. above, xviii. 20. 

5. alveire rG eg] give ye praise to God. On the datire 
see Winer, § 31, pp. 187, 188. 

6. Sr: éBacireuce K. 5 @eds] because God the Omnipoieni 
reigned, i.e. showed Himself to be King, by subduing His 
Enemies. See above, xi. 17. 


6, 7.] The MaragracE Feast of the Lams and of the Barz. 

‘O I'duos is the Marriage Feast. See John ii. 1—3. 

The destruction of the faithless Harlot having been described, 
now follows the Vision of the bliss and glory of the faith/s! 
Woman, the Church, that had been persecuted by the Dragon, 
who gave his power to the Beast on which the Harlot sat (ri. 1— 
17; xiii. 2.4; xvii. 3). The faithful Woman is now revealed 
as the Bripsg. 

8. nal €866n abrg] And it was given fo her. Justification iss 
free gift. Cp. Rom. v. 20, 21. 

— 7d yap Bicawov} for the fine linen is the righteousness of 
the Saints. The word 8ixalwma declares the state of men made 
righteous and declared righteous by God (see on Rom. v. 18); 
and this condition is due to their baptismal incorporstion 1 
Christ, Who is ‘‘ Jehovah Justitia nostra,’ the Lord our Righle- 
ousness (see on 1 Cor. i. 30. Rom. iii. 24. 26; v. 21), and to the 
sanctifying influences of the Holy Ghost, received by those who 
abide as living and healthful members in His body, and as fruitful 
branches in Him Who is the true Vine (John xv. 1!—4). 

The plural 3ixaéuara intimates the large freeness of the 
righteousness bestowed by the infinite merits of Christ’s obedience 
and sufferings, for man’s justification ; and the copious abundance 
of the outpouring of the graces of the Holy Spirit procured 
thereby for men. " 

This use of the p/ural, the “pluralis excellentise et majestatis’ 
adopted from the Hebrew (cp. Isa. xiv. 6. Ezek. xxxiii. 13. Dee. 
ix. 18, and Schroeder, Inst. Hebr. Reg. 100), is frequent in the 
Apocalypse. Cp. odpxas, xvii. 16; xix. 18. 21, aldves, i. 6. 18, 
and in nine other places. In xviii. 24 B has aluara. 

9, xal Aéye: jor, Ppdyor}] and he seith to me, Write, blessed 
are they that have been calied to the Marriage Feast of the Lent. 
Compare the declaration above, xiv. 13, Blessed are the dead 
that die in the Lord. The state of blessedness Aere described 
consequent on that ofher state of blessedness which had bea 
announced there. That was the bliss of Paradise ; this is tbe bliss 
of Heaven. 


WARNING against CREATURE-WORSHIP. 

10. treva—xpockxuriica) I fell down to worship him, bul he 
saith to me, See thow do it not. See below, xxii. 8, 9, and sdose 
on Acts x. 25, 26. Matt. iv. 10. 

Here is a strong contrast to the claim made by the Ant- 
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christian Power above described, exacting adoration from all. 
See above on xiii. 4. 8. 12. 15. 

The action of paying homage to superiors is no# condemned 
here ; but only such an action of homage as might be inferpreted 
to be one of worship paid to them independently of God, or in 
opposition to God, under circumstances when worship ought to 
be directed to God. 

It is said here, that he fell down before the feet of the Angel 
in order to worship him; and it is said, in xxii. 8, that he 
** fell down in order to worship before the feet of the Angel.” 
Observe the difference of those two acta; but 50h are condemned. 
We are not to imagine that the Apostle and Evangelist, St. John, 
designed to pay to the Angel such honowr as he must have known 
to be due to God alone; but yet he is reproved by the Angel. 
** See thou do it not.’’ Therefore these two passages of Scri 
ture, and that in Acts x. 25, 26, contain a warning, not oly 
against all such acts of worship as are directed by the worshipper 
himself to any Being beside God, but also against such acta of 
adoration as might be construed by others into acts paid to some 
other Being besides Him. 

Here is a refutation of those who seek to exculpate the Jmage- 
worship of the Church of Rome, on the plea that she does not 
teach that Images are to be worshipped with the same adoration 
as is due toGod. What her doctrine may be on this matter, is of 
little consequence. Her practice leads away her people from the 
worship of God, the only true Object of adoration, to the worship 
of the creature. 

This warning is aptly introduced here, inasmuch as Creature- 
worship is one of the sins which causes the Fall of Babylon just 
described. 

— ovvBovrds cov) I am a fellow-servant with thee and with 
those who hold fast (see xii. 17) the witness of Jesus, the testi- 
mony which He witnessed, ‘‘ Who is the True and Faithful Wit- 
ness’’ (i. 5; iii, 14. See 1 Tim. vi. 13), and the testimony 
which He has delivered to be witnessed by all men concerning 
Himself. See i. 2.0; xii. 17; xx.4. 2 Tim.i.8 1 John v.10. 

— tg Geg xpocxiyncoy] Worship thou God, for the witness 
of Jesus ie the spirit of Prophecy. Do not worship me, for I am 
a fellow-servant with thee and with those who hold fast the 
witness of Jesus, the Son of God, Whom ali the Angels worship 
(Heb. i. 6). Worship thou God. Let thy worship be paid to 
the Son Co-equal with the Father, and to the Father in Him, as 
the worabip in heaven is paid, as thou hast seen (see above, v. 
13) ; for the witness of Jesus ts the spirit of Prophecy. This 
saying is to be understood both subjectively and objectively. The 
witness which God gives of Jesus, and the witness which Angels 
and men must give of Him, is the epirit of Prophecy ; it animates 
the whole; to Him give all the Prophets witness (Acts x. 43) ; 
to Him the Holy Spirit bears witness, Who speaks in them 
(2 Pet. i. 2]. 1 John v.6). The Spirit also, Who speaks in the 
Prophets, is the Spirit of Jesus Christ: see on 1 Pet.i. 11. He 
is the Divine Logos, the Author of all Prophecy. The Apocalypse 
is from Him; see above, i. 1; and xxii. 16. This saying, it will 
be seen, aptly illustrates the next Vision. 


The Aunmy of Cunist, riding, as Kine of Kinas, on the 
White Horse. 

11—16. «al el8ov roy obpaydy dveyypudvoy] And I saw heaven 
opened, and behold a White Horse; and He that sitteth upon 
him called Faithful and True, and in righteousness He doth 
judge and make war. His eyes as a flame of fire, and on His 
head many crowns: and He hath a name written, which no man 
knoweth bui He Himself. And clothed with a vesture dipped 
in blood: and His name iz called The WORD Of GOD. And 


the armies in heaven were following Him upon white horses, 
clothed in fine linen, white and clean. And out of His mouth 
goeth forth a sharp two-edged sword, that with it He should 
smile the Nations: and He shail rule them with a rod of iron: 
and He treadeth the winepress of the flerceness and wrath of 
God Omnipotent. And He hath on His vesture and on Hie 
thigh a Name written, KING OF KINGS, AND LORD OF 
LORDS. 

Christ, the Rider on the While Horse, who had been revealed 
in the First Seal, at the beginning of the Christian era, going 
JSorth conquering and to conquer (see above, vi. 2, and Ps. xlv. 
3—7), is now seen at the end. He is the Alpha and Omega of 
the Apocalypse (i. 8; xxi. 6; xxii. 13). The witness of Jesus is 
the spirit of Prophecy, v. 10. 

This passage, wv. 1i—16, is quoted -by S. Zreneus (iv. 20. 
1), p. 682, Stieren; p. 336, Grabe), who refers to this book, as 
written by “‘ John, the Disciple of the Lord.” See above, Iniro- 
duction, p. 159. 

It is also cited in part (vv. 1I—13) by the Scholar of 
Ireneus, S. Hippolytus, in Noét. § 15, p. 53, ed. Lagarde. 

The old Latin Version of frenaus (the original Greek is not 
preserved there) has on v. 13 aspersum for BeBaupudvor, and S. 
Hippolytua bas épparriopdvoy, sprinkled, and he explains it as 
referring to Christ's own blood, by which the Incarnate Word 
cleansed the world. 

13. SiaBhuara woAAd] many diadems; or, royal crowns. In 
the First Seal Christ had been revealed as wearing a crown of 
Victory (orépayos), for, He is ever conquering. Here He has 
many diadems of royalty (cp. xii. 3), for He is King of Kings 
(xvii. 14; xix. 16); and the kingdom of the World will become 
the Kingdom of Christ (xi. 15). Both the attributes of Chris 
as the Everlasting Conqueror, and Universal King, are combined 
in the prophecy of David, Ps. xlv. 3—7, ‘‘The people shall be 
subdued unto Thee. Thy seat, O Gop, endureth for ever; the 
sceptre of Thy Kingdom is a right sceptre.”’ 

— Brova—d ob8els olSev] a Name wrilten which no one 
knoweth but Himself; no man can comprehend its depth and 
height and breadth. Compare ii. 17, and Matt. xi. 27, and 
Judges xiii. 18. 

13. 6 Adyos rot @eov)] the WORD of GOD. See on John i. |, 
and on Tit. i. 3. 

15. xarei rhv Anvéy]) He is treading the wineprese of the wine 
of the fury of the wrath qf God. When He comes forth as the 
Rider on the White Horse, He is doing a work of God’s retribu- 
tive justice. When riding forth in His Majesty, and trampling 
His enemies beneath the feet of His War-horse and of those who 
follow Him, He is (reading the winepress of the wine of the fury 
of the wrath of God. Hence we may explain the combination of 
the ‘wo metaphors in xiv. 19, 20, where it is said that the “ wine. 
press (of the wrath of God) was trodden without the city; and 
the blood of the wineprese came up to the bridles of the Horses:”’ 
see note there. On the difference between Guyds and dpy?, eee 
Rom. ii. 8. 


INVITATION to the fowls of heaven to come and feast on the 
carcases of God’s enemies, lying on the battle-field of His Vic- 


ry. 

17.] And I saw an Angel standing in the sun ; and he cried with 
a loud voice, saying to all the fowls that fly in mid-heaven, 
Come and gather yourselves together unto the great supper of 
God, that ye may eat the flesh of kings, and the flesh of captains, 
and the flesh of mighty men, and the flesh of horses, and of them 
that sit on them, and the flesh of all, both free and bond, both 
email and great. 


XX. 1. 


wa paynte odpxas Bacwéwy, kai capxas 
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pitimsis. 16 Peat éxer emi ro ipdriovy Kat emt Tov pnpdyv adTod ovopa ‘yeypappeor, 
BAXIAETS BAXIAENN KAI KYPIOS KYPION. 
Jer. 12. 9. 179 Kat eldov eva ayyehov éotata ev To Hig Kat expate Pury peyady 
Aéywv mace Trois dpvéors Tots weTomevors ev pecouvpavypatt, AevTe cuvaybFyte 
eis TO Setrvov Td péya Tov Beov, 1% 
KAUdpywv, Kai odpKas ioxupav, Kat odpKas immov Kat tov Kabnpévey én 
avTav, Kat odpKas mavrwv édrevlepav tre Kat SovAwy, Kal pixpoy TE Kai 
peyadwy. 
19 Kai elSov 7d Onptov, nat rovs Bacuels THS ys, Kat TA OTpaTedpaTa avTov 
ouvnypeva Townoa. Tov ToAELOV peTa TOU KaOnpevou Et TOU ‘mov Kai pera 
fi ; gee 
TOU OTPATEVPATOS AUTO. 
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21 Kat ot Nourot amextavOnoay év ry popdaig Tod KaPnevov eri tov troy, 
7 efed\Povon ex TOU OTOMaTOS avTOU' Kat TavTa TA Gpvea ExopTaoOnoay Ex TH 
me geia 
TapKav avTav. 
ach. 1. 18 
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XX. !* Kai eldov dyyedov xaraBaivovra éx Tov ovpavod éeyovra Thy Khew 


17. els rd 8etxvoy 7d péya TOU Geo] to the great supper of 
God. 80 A, B.—Elz. has rod peydAov for rd wdya tov. Christ 
is He Who is here designated as Gob. See Dr. Waterland, 
Moyer Lectures, vi. vol. ii. p. 129, who, adopting the reading, 
‘ of the great God,’’ says, “‘ If it be considered that our blessed 
Saviour is styled King of kinys, and Lord of lords (v. 16), a 
very little before the mention of the supper of the great God, and 
that the Apostle goes on speaking of Chriet described as sitting 
on the Horse (v. 19; cp. 11), and as slaying those whose flesh 
was to be given to the fowls (v. 21), that is, as providing that 
very supper which is called (v. 17) the supper of the great God, 
because the great God provides or makes it: if we lay these 
things together, we shall be inclined to think that this Text of the 
Revelation is another evidence of the Son's being styled ‘ the 
great God:’ and so helps to confirm our interpretation of the 
text in Titus ii. 13." 

The supper here described is that of a feast after a sacrifice. 
God is glorified in, and over, His enemies, who rebel against Him. 
See Rom. ix. 17. Religious Kings and Nations which offer them- 
selves a willing sacrifice to God for His honour and service, are 
blessed, for they are called to the Marriage Supper of the Lamb 
(v. 9). But, if Kings and Nations do nof honour Christ, if they 
do not obey Christ, but rebel against Him, then they will be like 
slain carcases, on which the fowls of the air will feast, as in a 
battle-field. They will be slain as sacrifices to His wrath and 
indignation. 

Every one must be a sacrifice, either willingly or unwillingly. 
Every one must offer himself'in worship and service to God’s 
glory, or he will be immolated, a victim to God’s righteous retri- 
bution. Cp. on Mark ix. 49. 

This imagery is derived from Hebrew Prophecy. Seo Isa. 
xxxiv. 6, “The Lord hath a sacrifice in Bozrah ;” and Jer. xlvi. 
10, ‘‘ The Lord hath a sacrifice in the north-country, by the river 
Euphrates ;’’ and Ezek. xxzix. 17, 18, “‘ Speak unto every /ea- 
thered fowl... Gather yourselves unto My sacrifice. . . that 
ye may eat fiesh and drink blood; ye shall eat the flesh of the 
mighty, and drink the blood of the Princes of the earth.” Zeph. 
i. 7, ‘The Lord hath prepared a sacrifice, He hath bidden His 
guests.” Cp. Rom. ix. 17, and 2 Cor. ii. 14—16. 

18. odpxas] flesh. Observe the word repeated five times and 
in the plural, to denote the completeness and universality of God's 
retribution, and the destruction of His foes. See above, v. 8. 


Cuaist’s Victory over the Brast and the Fatsxz Propaer, 
and their Associates. 
19—2L xal el8ov +d Onplow] And I saw the Beast, and the Kings 
of the Earth, and their armies gathered together to make war 
against Him that sitteth on the Horse and against His army. 
And the Beast was seized, and his Ally the false Prophet 
(5 per’ avrov wWev8orpophrns, his False Prophet thal was with 


him; so B and other authorities, and Tisch.) thal wrovghl 
miracles before him, with which he deceived them thet had 
received the mark of the Beast, and them that worshipped hu 
image. These both were cast alive into the lake of fire thal 
burneth with brimstone. And the remnant were slain with the 
sword of him that silteth upon the horse, which (sword) een 
pi out of his mouth: and all the fowls were filled with ther 

Here is an ampler description of the Battle pre-announed 
in the Sixth Vial (xvi. 13—16), when erations were wade 
for it. Cp. xvii. 13, 14. The Battle itself does not take place 
till now. Hence the article rd» wéAcyor, the battle of Anua- 
GEDDON, there mentioned by anticipation. See xvi. 16. 

Thus we are now brought again to the eve of the end. 

Observe the sequence of events. - 

The Mystical Babylon is now fallen (xviii. 2; xix. 2). 

After her fall, the Beast and False Prophet still survive, an4 
they muster their forces against Christ, and rise up against Hie 
in a great rebellion, called the conflict of ARMAGEDDON, or Hat- 
MAGEDON. Seo xvi. 16. They are there routed by Christ, aud 
His army; and the Beast and False Prophet are seized and cost 
into the Lake of Fire (xix. 20). 

And now there remains one great Enemy, the Dragon, !i 
old Serpent, who is the Devil and Satan, who bad formerly wed 
the Beast as his agent (xiii. 2), but now, being deprived of bu 
instrumentality, will break forth in a spirit of reckless desperatio’. 
and rage with open fury and bold blasphemy against Christ s0¢ 
the Charch. ; 

This will be the final struggle ; which is now to be described. 

But, before this description, the Prophecy re-ascends on 
more to the first age of Christianity, by a s of recapi(uls- 
tion characteristic of the Apocalypse, and indeed of all secred 
Prophecy, especially of the prophecies of Daniel and Zechariah. 
which are the groundwork of those of the Apocalypse; snd 5. 
John now proceeds to give a summary view of what Aad bers 
done by Christ for His people ever since the Incarnation. 

Thus the gracious purposes of His Finar Apvent are ber 
moniously and beautifully connected and blended together wit? 
the glorious triumphs of His Seconp ADVENT, and with the ere? 
lasting joys of the Heavenly Jerusalem. 


Cu. XX.] Summary and Final Recaprro.arion. 
Prophetic view of Christ’s dealings with His faithful servant 
from His First ADVENT, even to the last age of the World. 
1—7. wal el3ov] And I saw an Angel coming down 
heaven, having the key of the bottomless pit (or abyss) end @ gree! 
chain upon his hand. And He laid hold on the Dragon, that old 
Serpent, which ie the Devil, and Satan, and He bound Arm 6 
thousand years, and He cast him into the bottomless pil \° 
abyss) and shut him up, and set « seal upon him, m order thal 
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he might not deceive the nations any more, till the thousand 
years shall have been fulfilled ; after that he must be loosed a 
little season. 

And I saw thrones, and some sat upon them, and judgment 
was given unto them: and the souls of them that had been be- 
headed for the witness of Jesus, and for the Word of God, and 
of them who worshipped not the Beast, nor his image, nor re- 
ceived his mark upon their forehead, and upon their hand; and 
they lived and reigned with Christ a thousand years. 

But the rest of the dead lived not until the thousand years 
should have been finished. 

This is the First Resurrection. 

Blessed and holy is he that hath part in the First Resurrec- 
tion: over these the Second Death hath no poucer, but they shall 
be priests of God and of Christ, and they will reign with him a 
tAousand years. 


In order to understand the scope of this Vision, some pre- 
vious considerations are requisite ; 

In the first Seal, St. John had seen a Vision of Christ coming 
forth at His First Adrent, conquering, and in order thai he might 
conguer (vi. 2). 

But in the following Seals, it had been revealed that Christ 
would have many powerful enemies to encounter; and that the 
servants of Christ would have many severe sufferings to endure, 
even to the end of the World (vii. 14). 

The Vision also of the Trumpets has displayed the working 
of many worldly Powers rebelling against Christ, and persecuting 
His servants (viii. 7; ix. 21). 

Further, the Liftle Roll introduced a prophecy concerning 
a spiritual form of Antichristianism, corrupting the true Faith, 
and waging war with the saints of God, chaps. x.—xvii. 

It might therefore be objected, that Christ had noé con- 
quered ; that on the contrary He had been overcome by the Evil 
One, and had been unable to defend His Church. 

In order to remove this objection, and to justify God’s ways 
to man, St. John re-ascende in the present Vision to the jiret age 
of the Gospel. He reverts to the Incarnation and Passion of 
Christ, and reveals what He did at His First Advent, and would 
ever continue to do. 

He beholds an Angel coming down from out of heaven, who 
holde the key of the bottomless pit, or abyss. This Angel is 
Curist. He, and He alone, Aolde the key of the abyss. That 
key may be sometimes given to others (see ix. 1), but Christ 
alone holds it as His own (see i. 18). The Angel binds Satan : 
Christ, and He only, can bind the strong man, and cast him into 
the abyss. 


On such grounds as these, almost all the ancient Expositors 
of the Apocalypse were agreed, that this Vision is a Ree~pitu- 
lation, and is not a continuation of the Visions which had pre- 
ceded in the nineteenth chapter. 

The Angel here is Christ. 
Christ in the preceding chapter was revealed as the Woro of 
Gop, riding on the White Horse, at the head of the Armies of 
Heaven (xix. 11—21). The scene has been changed. Christ is 
here called an Angel, He comes as a Messenger from Heaven. 
He comes down on a gracious embassy. He is displayed in a new 
character, binding Satan. Therefore this Vision in the twentieth 
chapter is not a continuation of that in the nineteenth. 

Christ d0und Satan, at His First Advent from heaven. Christ 
was the Woman’s promised Seed, who bruised the Serpent’s head 
(Gen. iii. 15). He is the Stronger One, as He Himself says, 
who entered into the strong man’s house and bound him (Matt. 
xii. 29). He overcame Satan by dying on the Cross, and by raising 
Himself, and took from him his armour wherein he trusted, and 
spoiled his goods (Luke xi. 22). He was manifested at His 
Incarnation for this purpose, “that He might destroy the works 
of the Devil’ (1 John iii. 18). He gave authority over Devils 
to His Apostles and His Disciples (Matt. x. 7. Mark iii.15). He 
said, ‘‘ Behold, I give you power to tread on serpents and scor- 
pions, and over ali the power of the Enemy ”’ (Luke x, 19). 

Therefore the Apostles declare to ail Christians, that He 
will ‘‘ bruise Satan under their feet shortly ’’ (Rom. xvi. 20), and 
that even the weakest among them is by Christ's power stronger 
than Satan, and can “quench all the fiery darts of the Evil One” 
(Eph. vi. 16). ‘* Resist the Devil,”’ they say, ‘‘and he will flee 
Jrom you’’ (James iv. 7). 

Such was Cbrist’s act and deed at His First Advent. 

Having such testimonies of Holy Scripture to that effect, we 
cannot admit, with some, that the Devil Aas not now been bound, 

Von. Il.—Panr IV. 


This is generally allowed. But ! 


although we see that many persons are taken captive by him. 
Cp. 2 Tim. ii. 26. 1 Pet. v. 8. 

Holy Scripture represents Satan as vanquished and bound by 
Christ. Christ has done this work for the benefit of ali Christians. 
Nothing can harm those who are followers of that which is 
(1 Pet. iii. 18). The Evil One toucheth them not (J John v. 18), 
No one can pluck them out of Christ’s hand (Jobn. x. 28). 
Satan is vanquished and iz bound, for a/? persons who do not 
recklessly /oose him by their sins, and arm him against themselves, 

The present prevalence of evil, and the exercise of Satan’s 
power in this world, affords therefore no objection to this inter- 
pretation of this passage. This Interpretation was adopted by 
ancient Expositors, after careful examination of the meaning of 
this chapter; and it was received by the universal consent of the 
Christian Churoh, both Eastern and Western, from the fifth to 
the fifteenth century. 

Therefore we may safely conclude, that the dinding of Satan, 
here mentioned by St. John, Aas been already effected by Christ ; 
that it was effected by Him at His First Advent, by His Death, 
Reeurrection, Ascension, and sending of the Holy Ghost from 
heaven, and by the Preaching of the Gospel of His Kingdom, 
and of the gracious tidings of Salvation to the World. 

The commencement of the Thousand Years here mentioned, 
—whatever that period may signify,—is, therefore, to be dated 
from the First Coming of Christ. 

St. John himself authorizes this interpretation by another 
similar phrase in the Apocalypse. He has said in the first Seal, 
that Christ went forth at His first Advent, “conquering, and in 
order that He might conquer” (Iva uxhop), vi. 2. And he says 
here, that Christ ‘‘ bound Satan, in order that he might not any 
more deceive the Nations ”’ (Iva x} wAarhoy). Both phrases are 
alike. Both declare Christ’s will and deed: though, alas! in too 
many cases His gracious p are frustrated by man’s sin. It 
cannot rightly be alleged, that Christ Aas not bound Satan, because 
some unloose him against themselves. It might as well be argued, 
that Christ has not gone forth on the White Horse, én order to 
gb Satan, because some allow themselves to be conquered 

im. 

: Man’s sin {s not to be alleged in contravention to Christ’s 
power and love. Christ has done His part. St. Paul says, that 
God by His mercy “ saved us” (Titus iii. 5; cp. Rom. viii. 24. 
30); and yet many destroy themselves. God does His part to 
save us, but He does not take away our free-wili. We may still 
choose evil, and reject good. We may choose death, and reject 
life. We may choose the shame and misery of being slaves to 
Satan, and reject the perfect freedom of serving God. 

2. &noer abrdy] He bound him a thousand years. 

How (it has been objected) can this act of binding be past ? 
A thousand yeare have now elapsed from the first Advent of 
Christ, and Satan was not loosed st their expiration. . 

To this it may be replied, that the numbers in the Apocalypse 
are es be understood figuratively. See note above on chap. xi. 
at end. 

There is no instance in the Apocalypse where the number a 
thousand is to be understood literally. 

This number—the cube of ten—represents a quality. It has 
a prophetical value and spiritual significance. It is generally 
combined with expressions significant of completeness. Thus the 
total number of the sealed are 144 thousand ; 12 thousand from 
each of the 12 tribes (see above, vii. 4—9). The men slain by 
the earthquake in the sixth Trumpet are 7 thousand (xi. 13). The 
breadth of the heavenly city is 12 ¢housand furlongs (xxi. 16). 

What, then, is the meaning of the term a Thousand Yeara ? 

Among the Jews the term three years and a half was a 
chronological expression significant of a time of suffering (see 
above on chap. xi. at the end). And the term a Thousand Years 
was a chronological expression which designated the Day of the 
Messiah, or the time of the dispensation of Christ. See the 
Rabbinical authorities in Wetstein, ii. p. 836. ‘* Dies Messie 
Mille Anni.” The former of these chronological symbols—/hree 
years and a half—has been adopted in the Apocalypse, s0 also 
has the latter. 

To Christianize Jewish language and ideas was one of the 
main purposes of the Apocalypse (see above, Introduction) ; and 
this phrase, ‘‘a thousand years,’ may have been employed to 
teach the Jews that their long-expected Messiah, the Prince, wae 
now come: that ‘the Day’ had now dawned which their an- 
cient Prophets and Kings had desired to see. Luke x. 24. John 
vill. 56. 

S. Augustine has examined this question with great diligence 
in his treatise de Civitate Dei, xx. 7—9, and his-opinion is.of 
M 
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more value, because he himself had been once inclined to adopt 
millenarian opinions, but afterwards saw cause to reject them 
xx. 7). 

( Rs, and ail the ancient Eaxpositore of the Apocalypse after 
his age, were unanimously of opinion, that the fhousand years 
during which Satan is bound by Christ, represent the whole time 
of the Gospel Dispensation from the First Advent of Christ until 
the time of the /ast Persecution, when Satan will be loosed, and 
will rage with impious fary againet God and His Saints. 

This opinion, which assigns a figurative meaning to the 
thousand years, is more entitled to respect, because it was held 
by Expositors who lived before the expiration of a literal period 
of a thousand years from the first coming of Christ; and there- 
fore it cannot be said that this exposition was devised in order to 
meet any supposed difficulties arising from their exposition, which 
assigns the binding of Satan by Christ to the time of His first 
' Advent. 

8. &Barew abréy] He cast him into the abyss. The abyss is 
not the lake of fire, into which Satan will noé de cast till the 
end of the world (see on Matt. viii. 29; xxv. 41; and below, v. 
10); but it is the present abode of evil spirits. It is the place 
into which they were sent by Christ after His Incarnation and 
Passion. See note above on Luke viii. 31, and Eph. ii. 2; and 
above, ix. 1. 

— dcgpdywer] He seé a seal upon him, in order that he 
might no more deceive the nations. Elz. has xAarhon here, and 
this reading is retained in the text, it being authorized by A, and 
many Cursive MSS., and so Lachmann. But it is observable 
that B, and very many Cursive MSS. (see Scrivener, p. 557, and 
the present Editor’s Collection of Collations of MSS. of the Apo- 
calypse) have fva wh wAarg, in order that he may not deceive ; 
and this latter reading has been received by Tischendorf, Tre- 
gelles, and Bioom/., and it confirms the interpretation now given 
of this Text. The Angel, who is Christ, bound Satan in order 
that he may not deceive the Nations at thie present time—even 
when the Apocalypse was written. Whichever reading is adopted, 
this verse refutes the theory of Milienarians, who suppose that St. 
John is here describing a personal reign of Christ and His Saints 
upon earth for a thousand years in perfect holiness and bliss. 

It cannot be imagined, that after such a blessed state of 
things, there would be a multitude of godless Nations, such as are 
here described, suddenly rising up in rebellion against Christ, “in 
the four quarters of the earth, Gog and Magog, in countless mal- 
titudes, like the sand of the sea.” See v. 8. 

Observe the striking contrast. Christ has done to Satan, for 
the whole time of the Gospel, what Satan did to Christ for three 
days. Satan, by the hands of his own agents, arrested Jesus, 
bound Him, cast Him into “the /oweel pit’? (Pa, lxxxviii. 5), set 
@ seal upon His sepuichre, and set a watch over Him, in order 
that ‘‘ the deceiver,’’ as they called Him (Matt. xxvii. 63), might 
no more trouble them. 

But Christ by His Death ‘overcame him that had the 
power of death, even the Devil’’ (Heb. ii. 14). He entered “ the 
house of the strong man ’”’ (Matt. xii. 29), and bound him, and 
cast him info the abyss, and set a seal upon him, in order that 
he might no more deceive the Nations ; and when He had raised 
Himself from the dead, He gave command to His Disciples to go 
into all the world, and baptize a/i Nations. Matt. xxviii. 19. 

Observe also the contrast which follows ; 

4. «elder Opdévous] I saw thrones, and some sat (literally, took 
their seats) upon them, and judgment was given to them, and I 
saw the souls of them who had been beheaded (observe this re- 
markable word beheaded, wewedexicudvwr) for the witness of 
Jesus, and for the Word of God, and of those who did not 
worship the Beast ....and they lived and reiyned with Christ 
a thousand yeers. 

‘+ J saw the souls ’’—he does not say that he saw the dodées. 
Here also, therefore, is another refutation of the mililenarian in- 
terpretation, which assumes that the firs! Resurrection is future, 
and will be a Resurrection of the bodies of the Sainte only. See 
below p, 268. 
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St. John is here speaking of the fret age of Christianity. 
We are brought back to that first age of the Gospel by the re- 
markable word wereAcxicpéver, those who had been beheaded 
with an axe. The wédAexus, securis, or axe,—the fascee,—wis 
the badge of Roman power. See Virgil, Ain. vi. 820. This 
word takes the reader back to the time of those who suffered as 
Martyrs by the hands of the Beast in its imperial form in hee- 
then Rome, who executed judicial punishment by the réAcxus, or 
securis, which, as Welstein justly observes, was a ‘‘ supplicinm 
Romanum.’’' And from that time the reader is carried forward 
to those ofher Martyrs who suffered under the power of the 
Beast in its Papal form. 

The Pagan and Papal Persecufors of these Martyrs bad been 
seated on thrones executing judgment, and condemued them to 
death. 

But let no one be deceived by such a spectacle as that. The 
Martyrs, whom they condemned and beheaded, are now glorified. 

I saw thrones (says St. John), and they took their-seats upoa 
them, and judgment was given tothem ; that is, judicial authority 
and dignity was bestowed upon them; and I saw the souls of them 
that had deen beheaded for the witness of Jesus, and they lived 
and reigned with Christ a thousand years. . 

‘In the sight of the unwise they had seemed to die: bul 
their hope was full of immortality’ (Wisd. iii. 4). As to their 
bodies they did indeed die; but St. John says, “I saw their 
souls,” I was enabled to see what man could not see—ther 
soule: I saw the state of their souls qfter death. 1, who had 
seen those souls under the altar (see vi. 9), on which their blood 
had been poured out as a sacrifice, saw them again now; | sew 
that they lived. The deathday of the Martyrs was their birih- 
day. Lifa on earth was to them like death, compared to thef 
life which they now live, and which alone deserves to be called 
Life. For their Lord had said, He that findeth his life (yux4y) 
shall lose it, and he that Joseth his life (Yux hv) for My sake shall 
find it (Matt. x. 39), he shall generate it alive, (woyorhee (Lake 
xvii. 38), he shall preserve it unto eternal life, (wh» (Joba xi. 
25. See above, xii. 11). 

Their Persecutors therefore, who sate on thrones and ere- 
cuted judgment in this world, and condemned the Martyrs to 
death, did, in fact, send them forth from death info life: and 
they sent them upward to sit on thrones with Christ, and to pro- 
nounce judgment on the World which condemned them ; see note 
on } Cor. vi. 2, 3. And therefore it is said of the sainés, “ they 
shall judge the Nations, and have dominion over the people, and 
their Lord shall reign for ever’’ (Wiad. iii. 8). 

One of the noble army of Martyrs, a disciple of St. Jobs, 
S. Ignatius, Bishop of Antioch, longing for the death to which 
he had been condemned, thus speaks to the Christians of Rome, 
where he was about to suffer martyrdom, “ My dirthday is now 
at hand; suffer me to /ive, do not desire me to die, permit me to 
be an imitator of the passion of my God. Suffer me to see the 
pure light of day: Ignatius ad Rom. c. 6 (see above on Joba 
xvi. 2]. Acts ii, 24). And St. Paul said, ‘I long to depart and 
to be with Christ, which is far better :’”? eee on Phil. i. 23. And, 
S. Augustine says (Serm. 299), “‘ Was not the mother of the Mac. 
cabees a true mother, when she persuaded her eons to die s* 
Martyre (2 Macc. vii.) ?’’—* Plane filiis meis ritam ed 
mortem cohortando,”’ “I persuade them to dive when I exbort 
them to die,” for the Martyr's deatA is tho gate of endless /i/e. 

This Vision therefore was designed to justify God’s ways to 
man, and to afford a cheering assurance to Chri-tians under all 
the persecutions which might rage against them, from the age of 
St. John to the end of time, that in every age of the Gospel 
Christ had kept, and would keep, Satan bound; that He hed 
preserved, and would preserve, His own; that He had conquered, 
and would continue to conguer: and that He would enable all 
His faithful to be more than conguerors (Rom. viii. 37), even 8s 
He had conquered ; and to Hive by dying, and to reign by sxfer- 
ing. To them all the promise is, ** Be thou faithful anto dealh, 
and I will give thee the crown of life” (Rev. ii. 19). 
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This Scripture reveals the happiness of the disembodied soul 
in the interval between Death and Resurrection. On this subject 
more has been said above, in the notes on the parable of Dives 
and Lazarus (Luke xvi. 22); and on Christ’s promise to the peni- 
tent thief (Luke xxiii. 43), and on St. Paul’s rapture into Pars- 
dise (2 Cor. xii. 4). 

The lines of Prudentiue (of the fourth century) afford an 
interesting commentary here : 


Sed dum resolubile corpus 

Revocas, Deus, atque reformas, 

Qufinam regione jubebis 

Animam requiescere puram ? 

Gremio eenis addita sancfi (i. e. of Abraham’ 
Recnbabit, ut est Zleazar (Lazarus), 

Quem floribus undique septum (in Paradise) 
Dives procul aspicit ardens ; 

Sequimur tua dicta, Redemptor, 

Quibus atri morte triumphans 

Tua per vestigia mandas 

Socium crucis ire latronem (the penitent thief) ; 
Patet ecce! fidelibus ampli 

Via lucida jam Paradisi.—Prudentius (Cath. x. 153). 


This true Scriptural and Catholic doctrine has been hap- 
ily embodied by the Church of England in her Office for the 
urial of the Dead. ‘‘ Almighty God, with whom do five the 

spirits of those that depart hence in the Lord, and with whom 
the souls of the righteous, after they are delivered from the burden 
of the flesh, are in joy and felicity,’’ &c. 

— Unoav— xlria &rn) They lived and reigned with Christ 
a thousand years. The souls of the Martyrs lived after their 
death, before the resurrection of their bodies. Indeed, they 
attained new life by death. The souls of holy men are not se- 
parated from communion with the Church, after their dissolution 
from the body. The faithful are members of Christ’s mystical 
body after their death. They are born by death: therefore we 
read, ‘‘ Blessed are the dead who die in the Lord, even from 
that time, saith the Spirit, that they may rest from their labours”’ 
(Rev. xiv. 13). Therefore even now they reign with Christ, and 
are “‘made tn sit in heavenly places with Him,’’ Eph. i. 20; 


ii. 6. 

St. John here mentions the souls of the Mariyrs only, be- 
cause they especially reign when they die, in that they have 
fought for the truth even unto death. 8S. Augustine (de Civ. 
Dei, xx. 9). But, as the ancient Expositora observe, this Scrip- 
ture is consolatory fo ali. ‘I am the Resurrection and the Life 

saith Christ); he that believeiA in Me, though he die («hy 
o6dyp), yet shall he dive; and he that liveth and believeth on 
Me shall never die’’ (John xi. 25,26). ‘‘ If a Man keep my saying 
he shall never (aste af death (John viii. 51), he has passed 
from death unio life’? (John v. 24. Cp. John iii. 16; vi. 
40. 47); and every faithful Christian is a Martyr, or Witness, of 
Christ. 


In the Sacrament of Baptism we, who before were dead in 
sin, became dead /o sin (Eph. ii. 1. Rom. vi. 2); and we re- 
nounced the Devil, and began our Martyrdom to Christ by pro- 
fesaing our belief in Him; and we died to the old Adam, and 
were born into Christ, and were made sons of God by adoption in 
Him. Therefore Baptism is called in Scripture a Resurrection. 
‘“‘ Buried with Him in Baptism, wherein ye are risen with Him 
through faith in the operation of God’”’ (Col. ii. 12. Rom. vi. 4). 
** Reckon ye yourselves to be dead unto sin, but alive unto God 
through Jesus Christ our Lord.” Rom. vi. 11. Cp. Gal. ii. 19. 
1 Thess. v. 10. See further below, v. 6. “ This is the first Re- 
surrection.”’ 

5. of Aoiwol vow vexpaw] The rest of the dead lived not—that 
is, they remained dead, they did not receive life, éiil the thousand 
years should have been finished. On this use of the word (iy, 
to receive life, see the parallel passage, John v. 25, of dxotcayres 
{foorvra:; and on the sense of reAccOj, see Winer, § 41, p. 266, 

Elz. has 32 after of here, but this is not in the best MSS. 
and Editions. 

After the crisis of the last struggle, they will revive “to 
shame and contempt ”’ (Dan. xii. 2) at the General Resurrection. 
See Andreas here, in Catena, p. 472. Kis. has asd(noav &ypi, 
and 80 Griesb., Scholz; but A, B, and many Cursives and Ver- 
sions, have &(noay, and so Lachm., Tisch. 

The transition here from the Spiritual Resurrection of the 
soul, which is the jirst Resurrection, to that of the General Resur- 


rection of the dedy, which is the second Resurrection, is precisely 
similar to that in our Blessed Lord’s Discourse, John v, 24—21), 
which affords the best commentary on this text. See the note 
there, 

— abry 4) dydoracis 4 tpérn}] This is the fret Resurrection. 
He is speaking of the sous (see v. 4). Every soul which is united 
to Christ, Who is the Resurrection and the Life, rises from 
death and fives. 

This first Resurrection is degun in Baptism, and it is con- 
tinued through life, by the operation of the Holy Ghoet, and by 
the daily exercise of Repentance, by which the soul rises more 
and more “ from the death of sin unto the life of righteouaness’’ 
(Office for the Burial of the Dead). Thus, while “the outer 
man perisheth, the inner man is renewed day by day’’ (2 Cor. 
iv. 16). 

% is well called the firet Resurrection, because it is prior 
and preparatory to the second Resurrection—that of the body, 
from the grave to glory. The first Resurrection is the Resur- 
rection of the sou/ from death, into a life of grace on Earth, and 
of bliss in Paradise. 

The second Resurrection is the Resurrection of the Body, 
and its reunion with the Soul, for a glorious immortality in 
Heaven. 


6. paxdpios} Blessed and holy is he that hath part in the firsi 
Resurrection. 

Observe the combination here of Blessednesse with Holiness. 
Blessed and holy is he who hath part in holy Baptism—that is, 
who duly estimates, and rightly uses, the spiritual graces therein 
bestowed—he is blessed. Blessed is he, because he is holy. 
Blessed is he, because he has been made a member of Him Who 
is the Holy One of God. Blessed is he, because he has risen 
from the death of sin: he is risen with Christ, and seeks those 
things which are above (Col. iii. 1). ‘ He that hath this hope in 
Christ, purifieth himself even as He is pure” (} John iii. 3). 
For He says to all His Members, “ Be ye Aoly, for I am holy” 
(1 Pet. i. 16). Therefore blessed and holy is he who hath part 
in the first Resurrection; but he who is unholy and accursed 
hath his part in the second death. Cp.v. 14. 

Wisely therefore has the Church connected the Jeatitudes of 
the Sermon on the Mount (Matt. v. 1) as a Gospel, with a de- 
claration of the felicity of the Saints in the Epistle (from Rev. 
vii. 2) on the festival of Ali Saints. None can attain to the 
glory of the one, without the graces of the other. 


— dx) zodrwy] over these the second death hath no power. 
See the remarks of Bp. Andrewes (on John xx. 23, Serm. 
iv. p. 6&3). “The Scripture maketh mention of a first and 
second death, and, from those, of a fireét and second Resur- 
rection. Both expressly set down in one verse; ‘ Happy is he 
that hath his part in the first resurrection, for over euch the 
second dealh hath no power’ (Rev. xx. 6). Christ truly is the 
Saviour of the whole man, both soul and body, from the first and 
second death; but beginning first with the first, that is with sin, 
the death of the soul, and the rising from it. So is the method of 
Divinity prescribed by Himself (Matt. xxiii. 26); first, to cleanse 
that which is within—the soul; then that which is without—the 
body. ‘He that hath his part in the first resurrection’ shall 
not fail of it ‘in the second.’ 

‘“‘ The ' first resurrection’ then from sin is it which our Saviour 
Christ goeth about (in John xx. 23), whereto there is no less 
power required than a Divine power. For look, what power is 
necessary to raise the dead body out of the dust, the very same 
every way is requisite to raise the dead soul out of sin. . For which 
cause the Remission of sins is an article of faith, no less than the 
Resurrection of the body. For in very deed, a Resurrection it is, 
and 60 it is termed no less than that” (By. Andrewes). 

* Weare passed from death unto life,” says St. John (1 John 
iii, 14), speaking of those who are born again ; and this new birth 
is the same that he calls the fireé Resurrection (Rev. xx. 6. Adp. 
Leighton on 1 Pet. ii. 1, 2). 


We here read, that over these the second death hath no 
power. It has power therefore on the others, concerning whom he 
had just said thet they live not till the thousand years shall be 
finished ; inasmuch ag in all that interval of time, which is thus 
designated, whatsoever life any of these may have in the Jody, he 
never lived in the soul, being dead in sin: and so never had any 
part in the first reaurrection, and therefore he will have a part in 
the second death. S. Augustine (de Civ. Dei, xx. 9). 
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— Urovra lepeis] They will be priests of God and Christ. 
This is not said only of Bishops and Presbyters, who are properly 
called Priests in the Church (says Augustine), but as we are all 
called Christians, on account of the mystical uncfion (chrisma) 
that we have from Christ, the Anointed of God, so, in a certain 
sense, all are Priests, because we are all members of the One 
Great High Priest. Wherefore the Apostle says, “‘ Ye are a holy 
people, a royal priesthood” (1 Pet. ii. 9). And thus St. John 
briefly intimates that Christ is God: for he says that they are 
priests of God and of Christ, that is, of the Father and of the 
Son. JS. Augustine (de Civ. Dei, xx. 10). 

A just observation certainly ; for no one can be a priest to a 
man; and the Apostle would not have thus joined Christ with 
God, if Christ were not God. 

— Baoirebcovew] they will reign with Christ a thousand 
years. The Alexandrine MS. has the present tense here, Baci- 
Aetouow, they are reigning : this is observable, and confirms the 
opinion that St. John is speaking of a period which had commenced 
when he was writing. 

Dr. Lightfoot, Harmony on Rev. xx. and Sermons, vol. ii. 

- 1055, and p. 117, and p. 1233, says (on Rev. xx.), ‘‘ Phis 

wentieth Chapter containeth a brief view of all the times from 
the rising of the Gospel to the end of the world.” 


On the doctrine of a M1LLeNNn1UM. 

The foregoing verses of this chapter have been understood 
by some to intimate, that Christ will come from heaven, at His 
next appearance, in order to raise the Saints from their graves, 
and in order to reign with them upon earth for a Thousand 
years. 

This is commonly called the doctrine of a MiLLENNIUM; 
and they who hold it are called Chilias¢s, from the x(A:a &rn here 
mentioned, or Millenariane. 

But this doctrine of a personal appearance of Christ, for a 
reign with His Sainte upon earth, for a period of a thousand 
years, is inconsistent with the language of the APOCALYPSE in 
particular, and with the general doctrine of Hoty Scripture, 
and with the teaching of the Catholic Church. 

(1) The Millenarians suppose, that the Sainis will be raised 
with their bodies to reign with Christ upon earth, and they ground 
that notion on this passage of the Apocalypse. 

But the Resurrection, of which the Apocalypse here speaks, 
is a) Resurrection of bodies, but of souls (see v. 4, ‘1 saw the 
souls ’’). 

(2) The Millenarians suppose that the Sainfe,—and only the 
Saints,—will be raised in a bodily Resurrection to live and reign 
with Christ on earth for a thousand yeare; and that Christ’s 
kingdom will be established in a state of great glory and felicity 
upon earth for that time. 

But the Apocalypse reveals a state of great impiely on earth, 
at the end of the millennial period; and it displays a general 
insurrection and open rebellion against Christ in the four quarters 
of the world at that time (v. 8). Such a state of things would be 
unaccountable, {f Christ’s dominion had been established upon 
earth for a thousand years; and if the Saints—and the Saints 
oniy—had been living and reigning upon earth for that time. 

(3) The Millenarians suppose the absence of pain and sorrow 
during the millennial period; but the Apocalypse declares the 
continuance of pain and sorrow even to the end (see xxi. 4). 

(4) The Millenarians suppose that Christ will come down 
from heaven to raixe the bodies of His Sainfs, in order that He 
may reign here with them where they are; but the Apocalypse 
declares that the souls of Hie Saints are raised, that they may 
reign with Him where He is. The Millenarians bring down 
Chriat to men: the Apocalypse raises men to Christ. 

Their opinion is also at variance with the doctrine taught 
in other parts of Hoty Scriprure. 

(5) The Millenarians suppose that the bodies of Saints will 
be raised a thousand years Jefore the Last Day. 

But Christ Himeelf affirms in Hoxy Scripture that they 
who believe in Him will be raised at the Last Day (John vi. 39). 

(6) The Millenarians suppose that when Christ nezé appears, 
He will not come for the purpose of judging the world, but of 
reigning upon earth. 

But Christ Himself bas declared in Holy Scripture, that when 
He next comes, it will be in order to raise aii men, and to judge 
them ali; ‘and that the Saints will be caught up in the clouds 
into the air, to meet the Lord, and so be ever with the Lord.” See 
John v. 28, 29. Matt. xvi. 27. Cp. 1 Thess. iv. 16,17. 2 Thess. 
i. 7. 2 Tim. iv. 1. And the Apocalypse declares, that when 
Christ cometh with the clouds, “‘ every eye shall see Him ”’ (i. 7). 


(7) The Millenarians suppose that a thousand years will pass 
away after Christ’s next appearing; and that Satan will be loosed 
after those thousand years, and that after a general wicked rebel. 
lion against Christ, then the Wicked will rise from the grave, and 
the Universal Jadgment will take place. 

Bat, if the Righteous had hess already raised visibly in 
their bodies, and had already reigned with Christ in person for a 
thousand years upon earth, the Day of Resurrection and of 
Judgment would be of little concern to them ; their condition 
would have been already declared; and the future Resurrection 
and Judgment would have lost in great measure the character of 
Universality ascribed to it in Holy Writ. And if the Wicked are 
not to live till after the loosing of Satan, and the impious insur- 
rection of godless multitudes against Christ (v. 8), we must sup- 
pose that many of the risen Saints of Christ, who have reigned 
with Him during the Millennium, will rise up in rebellion against 
Him | 

(8) The Millenarians presame that the Day of Judgment 
cannot come till after athousand years from the binding of Setan, 
which they suppose to be still fuéure; and that it will come ina 
short time after the expiration of those thousand years. But 
Christ Himself declares in the Apocalypse that He comes guicéiy, 
as a thief (Rev. iii. 11; xvi. 15), and the whole tenour of Holy 
Scripture teaches that the Day of Judgment will be sudden aud 
unexpected, and that it is our duty to be ever watching, for ‘ve 
know not the day nor the hour when our Lord will come” 
(Matt. xxiv. 42. Cp. Acts i. 7). 

(9) The Millenarians disparage the blessed work which 
Christ Aas already performed in His Death, Passion, Resur- 
rection, and sending the Holy Ghost; and they depreciate the 
efficacy of Christ’s Mission at His first Advent, by which He 
bound Satan, and has enabled every faithful Christian to over- 
come him; see above, on v. |, p. 265. 

(10) Lastly, the Millenarians suppose that Christ will leave 
His heavenly Throne of Glory, in order to come and reign for 8 
thousand years with men upon this low and little Earth. 

But, after the sublime Visions of the Apocalypse, where 
Christ is revealed as adored by Myriads of Angels in heaven, 
such a notion as this seems to inconsistent with the revela- 
tions of this sublime book, and to be derogatory to the dignity of 
Christ, as displayed therein, and in other parts of Holy Scripture. 
Christ has ascended into heaven, and He there sitteth in glory 
till He makes all His foes His footstool (see Ps. cx. 1. Matt. xxi. 
44. 1 Cor. xv. 25), and He has declared, that when He nest 
appears, it will not be for the sake of reigning a thousand years 
upon earth, but for the sake of executing judgment on all His 
euemies, especially upon Satan, and of raising all men from their 
graves, and of rewarding His faithful servants with hesvealy 
joys. 

: On such grounds as these we feel constrained to reject the 
doctrine of a Millennium, or of a personal reign of Christ apoa 
earth with His Saints for a thousand years. 


The interpretation given of these verses (1—6) in the fore- 
going notes is that which has been adopted by the best Kxpositors 
of the Western and Eastern Churches from the days of S. At- 
gustine to those of Bp. Andrewes. See S. Augustine, de Civ. 
Dei xx.7—9. Andreas, in Bibl. P. Max. v. p. 626. Cessioderes 
in Apocalyp. p. 239. Primasius, B. P. M. x. $29. Haymo, 14 
loc. Ambrosius Ansbertus, B. P.M. p. 620. Bede, p.429. By. 
Andrewes c. Bellarmine, c. 10, and Sermons; see vol. ii. pp. 199. 
237. 402, and vol. iii. 48, on John xx. 17, and vol. v.83, on Joba 
xx. 23, and vol v. 298. Bp. Hail, on the Revelation, p. 93I- 
Abp. Leighton, on 1 Pet. ii. 2. 

It is observable that this Exposition was adopted after s 
careful acratiny of the opinions of some who supposed that this 
chapter describes a personal reign of Christ on earth with the 
Saints for a thousand years before the general Resurrection. 

That opinion undoubtedly was entertained by some pious 
and learned men in ancient times. It was held by Paptas (se 
Euseb. iii. 39. Hieron. Scr. Eccl. c. 18), Irenceus (v. 33, 34), 
Tertullian (c. Marcion. iii. 24), Justin Martyr (c. Tryphon. ¢. 
80), and some few more. 

But it was afterwards sifted by others, especially by Onigen 
(de Princip. ii. 11. 2, and 6, and Prolog. in Cantica), Drony- 
sius of Alexandria (Euseb. vii. 24, 25), S. Ephraim (ii. p. 449), 
S. Gregory Nazianzen (Orat. li. and li.), S. Jerome (in Bsuam, 
xxx. and liv. Ixv. and in Ezek. xxxviii. Epist. 150), and 5. Angee 
tine (ee Civ. Dei xx. 7). ; 

e language of Andreas, Bishop of Cappadocia, in the wsth 
century, stating the opiniou of the Milleuarians, and declaratory 
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of the doctrine of the Church, in this respect, is very clear and 
explicit. Bibl. Patrum Marx. tom. v. p. 627. Primam ex 
mortuis Resurrectionem solis sanctis propriam futuram dixerunt 
(Millenarii) ; quo nimirum in Ade crased ef caliginoed terra, in 
qua illustria fortitadinis et patientise specimina ediderant, Mille 
annis gloria et honore potiantur; post hoc autem tempus elapsum 
universalem omnium, hoc est non justorum tantum, verum etiam 
peccatorum, Resurrectionem fore. Sed Ecciesia neutrum horum 
recipit : &r1 ob8ty robray 4 ’ExwAnola dé8exra:, repstr dy 
dor: xal Aéyew, says Arethas, p. 816. Cp. Catena, ed. Cramer, 
pp. 469—472. 566—569. 

The result of the examination of the opinion of the Mille. 
nartans was, that after the fifth century hardly any writer of 
credit can be cited as holding the notion of a personal reign of 
Christ on earth for a thousand years, or as supposing that such 
an opinion could be deduced from the Apocalypse. 

The opinion of the Millenarians, or Chiliasts, as they were 
called, was censured in ancient times as erroneous. 8S. Au- 
gustine de Heres. c. 8. Philastr. de Heeres. 59, who says, 
** Heresis est Chilionetitarum, id est Millenariorum, que docet 
ita, cum venerit Christus de ccelo, mille anni erunt iterum nobis 
ad carnaliter vivendum,” &c. It is condemned by the Charch in 
the Athanasian Creed, where it is said, that at “‘ Christ’s Coming 
ail men will rise with their bodies.”” The evidence on this subject 
may be seen in 7illemont, art. Millénaires, ii. p. 140. Hist. 
Eccles. liv. ii. c. 15. ‘ Ecclesie sensus’” (says Cornelius a La- 
pide ad Apoc. xx.) “ Millenarioram sententiam reprobat; unde 
jam evanuisse videtur.”” Cf. Baron. Annal. ad An. 303, n. 127. 
** Je ne scay point’ (says Tillemont, Hist. Eccl. art. Papias, ii. p. 
140) “‘qu’on trouve qu'il y ait eu des Millénaires depuis 5. 
Jerome et S. Augustin, de sorte que si quelques uns en ont 
conservé les sentiments, cela n’a, fait aucun éclat considérable.”’ 
And Dr. feaac Barrow (Sermon xxviii. vol. v. p. 27, ed. Oxf. 
1818) classes the doctrine of the Millennium among “ notions not 
certain or not true, in which they who entertain them followed 
some conceite once passable among divers, but not built on any 
sure foundation, and which were anciently in great vogue, but are 
now discarded.” See also Dr. Hammond ad Rev. xx. 7: “‘ Though 
some were otherwise minded, yet was this doctrine of the Chiliasts 
condemned by the Church, and since that time all were accounted 
hereticks who maintained it.”’ 

The opinion of the Millenarians was also condemned both 
by the Latherans and Calvinists of the sixteenth century. See 
the Augsburgh Confession (a.p. 1530), pars i. art. xvii. p. 14, 
ed. Hase. Lips. 1837. The original words are, ‘‘damnant alios, 
qui nunc spargunt Judaicas opiniones, quod ante resurrectionem 
mortuorum pii regnum mundi occupaturi sint.”?’ Melanchihon 
(de furoribus et deliriis Anabaptistarum), tom. i. “‘ Anabapliste 
affirmant oportere ante novissimum diem in terris regnum Christi 
tale existere in quo pii dominentur.” 

The two most learned Lutherans, Martin Chemnifzius and 
John Gerhard, speak in similar terms of Millenarianism. See 
Chemnitz. de Lect. Patrum, Loc. Com. ed. 1690, p. 2, where he 
calls ‘‘opinio Chiliastica’”’ an ‘‘ error in fundamento.’’ The 
words of Gerhard may be seen in his Loci Theolog. ix. p. 322. 
Chiliasm was also confuted by Osiander contra Puccium, Tubing. 
1593, and by Cramer de Regno Christi, p. ii. c. 4. Calvin (Inst. 
iii. xxv. 5, p. 177, ed. Tholuck, 1835) says, ‘‘ Chiliastarum com- 
mentum puerilius est, quam ut refutatione vel indigeat vel dig- 
num sit. Nec illis suffragatur Apocalypsis (xx. 1), ex qua errori 
suo colorem induxisse certum est.” 

Millenarianism was also condemned in one of the Articles of 
the Church of England, a.p. 1552. See Dr. Cardwell, Synod. i. 
p- 17. The Church of England also rejects this opinion in the I Vth 
of her XXXIX Articles, where she says that “ Christ ascended 
into heaven and there sifieth until He relura,’’ not, for a personal 
reign during a Millennium on earth, but in order ‘‘ to judge all 
men, al the Last Day.’’ Similarly in her Collect for Advent she 
teaches her people to pray, ‘‘that at the Last Day, when Christ 
shall come again in His glorious Majesty to judge the quick and 
dead, we may rise to the life immorial.”” And, in the Order 
for the Burial of the Dead, she prays that Christ would “ shortly 
accomplish the number of His elect, and hasten His kingdom ; 
that we, with ali those that are departed in the true faith of Gaod’s 
holy name, may have our perfect consummation and bliss in body 
and soul in His efernal and everlasting glory."" The judgment 
of the Church of England in this matter is also farther pronounced 
in the words of the Creed inserted in her Baptismal Office, as 


follows: ‘‘ He (Christ) ascended into heaven, and sitteth at the 

right hand of God the Father Almighty, and from thence shall 

a again, at the end of the world, to judge the quick and the 
ead.’ 

These expressions are irreconcileable with the opinion of the 
Millenarians, that the purpose of Christ’s next appearance from 
Heaven will not be to raise the dead from their graves, and to 
judge the guick and dead, but to reign in person upon earth with 
His Saints for a thousand years before the General Resurrection 
and the Day of Judgment. 

The history of Millenarian opinions has been written by 
Corodi, Geschichte des Chiliasmus, Zurich, 1781, 3 vols. See 
also Gieseler, Church History, §§ 52. 63. 66, and the Bampton 
Lectures of the Rt. Rev. S. Waldegrave, D.D., Bishop of Ca - 
lisle. Lond. 1855. 


%7—10. wal Srav rerAXeoOf] And when the thousand years shall 
Aave been finished, Satan will be loosed out of his prison; and 
shall go forth to deceive the nations which are in the four qua) - 
ters of the earth, Gog and Magog, to gather them together to the 
battie: the number of whom is as the sand of the sea. 

And they went upon the breadth of the earth, and com- 
passed the camp of the saints about, and the beloved cily: and 
fire came down from God oul of heaven, and devoured them. 
And the Devil that deceived them was cast into the lake of fire 
and brimstone, where both the Beast and the False Prophet are, 
and they will be tormented day and night for ever and ever. 

This Vision pre-announces that before the close of the 
Christian dispensation, under which we now live, a great and 
final struggle between good and evil will ensue. Our Lord Him- 
self had predicted this, by comparing the Days before His Coming 
to the Days of Noah (Matt. xxiv. 37), and of Lot (Luke xvii. 28), 
and to the Days before the destruction of Jerusalem (Matt. xxiv. 
3—35); and by asking this question, ‘‘ When the Son of Man 
cometh, shall He find the faith on earth?” (Luke xviii. 8.) 

8S. Augustine inquires whether it is to be supposed that the 
Saints will cease to reign when the Devil is loosed (de Civ. Dei, 
xx. 13). To which question be replies in the negative. It is 
indeed said that Satan will be bound for a thousand years, and it 
is added that he will afterwards be bound for a iittle while. And 
it is also said that the Saints will reign a thousand years, but it is 
noé said that they will cease ¢o reign, when the thousand years 
are past. The fact that they reign with Christ is a pledge of the 
endurance of their reign; for His ‘‘ Kingdom is that which will 
never be destroyed ” (Dan. ii. 44). Indeed, as Christ’s promise 
to them that he would be with them unfi/ the end of the world 
(Matt. xxviii. 20), and that some who stood there would not taste 
of death until they saw the Son of Man coming in His Kingdom, 
did not imply that He would ever desert His Disciples, or that 
they who stood by Him would ever éfasie of death, but the reverse 
(see on Matt. xvi. 28); so the promise of a reign with Christ 
for a thousand years does not imply any cessation of that reign 
on the expiration of that period, but rather an increase of glory 
after it. And it is probable (as Augustine observes) that the 
final struggle will be as brief as it is fierce; and that it will sud. 
denly be terminated by the appearance of Christ coming to Judg- 
ment. On those modes of expression, compare note above on 
Matt. i. 25. 

v. 8. The words réocapot ywwlas ris iis, literally, four 
corners Of the earth, are rightly rendered “four quarters of the 
earth” in the English Authorized Version. This is the sense of 
the word yerla in |] Sam. xiv. 38; it signifies all within the four 
corners (cp. above, vii. 1), and corresponds to sAdros, breadth, in 
v. 9. See Hengstenberg here. This phrase pre-announces a 
great gathering and general Insurrection against Christ, as indeed 
is declared by the additional assertion that their number will be 
as the sand of the sea. 

The Nations called Gog and Magog are representatives of 
the enemies of God. Magog was the second son of Japheth (Gen. 
x. 2), the father of the Gentiles, as distinguished from the race of 
Shem; and Gog is called in Ezekiel the chief Prince of Meshech 
and Tubal, who are also of the race of Japheth (Gen. x. 2). In 
the prophecy of Ezekiel (xxxviii. xxxix.), which is continued and 
consummated in this Vision of the Apocalypse, other Nations are 
represented as allied with Gog against Israel (xxxviii. 5—23; 
xxxix. 1—5); and with Magog (xxxix. 6). The battle is then 
described, and the defeat and burial of Gog and his multitude 

(xxxix. 11—16), and the sacrifice of God’s enemies (vv. 17,_18), 
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and the full and final triamph of His cause, and the sanctification 
and glorification of His people. 

It appears from that prophecy, that the names Gog and 
Magog are used here to signify generally the earthly powers 
leagued together under the banner of Satan, and opposed to God 
and the Christian Israel, and the heavenly Jerusalem. This is 
clear from the fact that they are described as existing in the four 
quarters of the earth, and as going over the breadth of the earth, 
and as being as the sand of the sea (vv. 8, 9). 

The defeat and burial of Gog and his hosts in the Vision of 
Ezekiel, is explained by this Vision of the Apocalypse to be pro- 
phetical of the overthrow of Satan and all his Confederates, and 
of their condemnation to the Lake of fire. 

Here then is a prophecy of the final Persecution, which will 
precede Christ’s coming to Judgment. Then will be a general 
struggle between the City of God and the City of the Evil One. 

10. 6 ArdBodos}] The Devil who deceiveth them was cast inlo 
the Lake of fire. Satan rises in rebellion against God, in order 
to fall to a lower depth, after each successive insurrection. He 
rose against God in heaven, and was cast down from heaven into 
earth (xii. 9). He rose against God in earth, and has been cast 
into the abyes (xx. 1—3). He will hereafter be loosed from the 
abyss (xx. 7; cp. Isa. li. 10), and will rise and excite many to 
a desperate rebellion against God. He will then be consigned to 
a lower gulf, even to the lake of fire, from which there will be no 
egress. The more fiercely Satan rages against Christ, the more 
fearful will be his ruin. 

In reviewing the preceding portion of this chapter, we see a 
brief summary of what has been done by Christ for His Church, 
from His Incarnation to the End of Time. We see that Christ 
came from heaven to bind Satan; that He did bind him; and 
gave men power to overcome him; that He made them partners 
of His triumph and inheritors of His glory. 

Here we see an answer to the objection that might otherwise 
have been raised, from a consideration of the afflictions of the 
Church, revealed in the Apocalypse. Her sufferings were her 
path to glory. The Death of the faithful was their gate to Life. 
Nothing can harm them ; they are enthroned with Christ. 

We here recognize also the important truth, that the punish- 
ment of the wicked is not due to any want of love in Christ, but 
to their own sins, which loose Satan against them. 

This is the moral to be derived from the first part of this 
chapter. Having taught as this lesson, St. John takes a step 
which he has not taken before. He passes from Time into Eter- 
nity. He sees the Throne of JopGmenT eet, and the Books 
opened, and the Dead raised and judged. He reveals the 
Heavenly City. Thus he displays the immensity of God’s love to 
man, and the greatness of His power; and the severity of His 
justice; and awakens the fears, and excites the courage, and 
stimulates the faith, and quickens the hope of Christians in 
every age. 


The Gewrerat Resvurescrion and Last JupeMEnt. 
11—15. xa) el3ov] And I saw a great white throne, and Him 
that sat upon it, from whose face the earth and the heaven fed 
aqway ; and no place was found for them. 

And I saw the dead, the great and the small, stand icfore 
the throne; and books were opened: and another book wa 
opened, which is the book of life: and the Dead were judged oul 
of those things which were written in the books, according to 
their works. 

And the sea gave up the dead which were in il ; and Death 
and Hades delivered up the dead which were in them: and they 
were judged every man according to their works. 

And Death and Hades were cast into the lake of fire. This 
ts the second death, the lake of fire. 

And whosoever was not found written tn the book of life va 
cast into the lake of fire. 

In v. 12 the article ro’s has been restored by the recent 
editors ; and ueyddous has been placed before psmpots. No one 
18 #0 great or so small as to escape the Judgment to come. 

Elz. has @eoi, of God; but @pévou has been rightly adopted 
by the most recent Editors from A, B, and most ancient Vermous. 
The Son of Man is the Judge (John v. 22). It is before Hu 
Throne that all must appear (2 Cor. v. 10). In op. 13 and id 
the English Version has hell for g3ns. See above, i 18; vi. 8; 
and compare 1 Cor. xv. 55. 

‘*O Lord God most holy, O Lord most mighty, O bely am 
most merciful Saviour, deliver us not into the bitter peins of 
eternal death. 

‘¢ Thou knowest, Lord, the secrets of our hearts; shut no 
Thy mercifal ears to our prayer; but spare us, Lord most holy. 
O God most mighty, O holy and mercifal Saviour, Thoa most 
worthy Judge Eternal, suffer us not at our last hour for eny pain 
of death to fail from Thee. Asten.”’ 


Cu. XXI.] The heavenly bliss and auomy of the nienTxOCs; 

The misery of the wickED. 

1—8. «al <lBov] And I saw a new heaven and a new earth: 
Sor the firet heaven and the first earth passed away : and the see 
ie no more. 

And the holy city, new Jerusalem, I caw coming down oe! 
of heaven from God, prepared as a bride adorned for her husband. 

And I heard a great voice out of heaven, saying, Behold, 
the tabernacle of God with men, and He will tabernacle with 
them, and they shall be His people, and God Himself shall b 
with them, their God. And God shell wipe away every teer 
Srom their eyes: and death shall be no more, neither sorrow, MF 
crying, nor pain: for the former things passed away. 

And He that sitteth upon the skvons said, Behold, I mate 
all things new. And He saith, Write: for these aaymgs ert 
faithful and true. And He said unto me, They ere dene. [em 
the Alpha and the Omega, the beginning and the end. It! 
give unto him that is athiret of the fotntain of the weler of fe 
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freely. He that overcometh shall inherit these things; and I 
will be hie God, and he shall be My son. 

But the fearful, and unbelieving, and sinners, and the 
abominable, and murderers, and whoremongers, and sorcerers, 
and idolaters, and all the liars, shall have their part in the lake 
which burneth with fire and brimatone: which is the second 
death. S. Ireneus (v. 35. 2) quotes these verses from ». | to v. 6. 
In v. 3 he has peoples in the plural, and so A, and some Cursives. 

Inv. 1 Elz. has wap¥AGe: but awrirA@oy or dwyAGay, they 
passed away, is the reading of the best MSS. 

Observe the aorist here (&w7jA Gov), and in v. 4; it describes 
the suddenness with which all the pomp and power, all the 
grandeur and glory, and all the pain and sorrow, of this lower 
world, will disappear and glide away, like a dream when one 
awaketh. (Ps. Ixxiii. 19.) Cp. note on James i. }1. 

See also the remarkable parallel in 2 Cor. v.17, ef tis éy 
Xpiorg, eavh xrlars, ra &pxata rapHAGer (observe the aoris?, 
as here), ido yéyove xatvd ra xdyta. Regeneration degan in 
the first resurrection, which is Baptism (xx. 5), and will be 
consummated in the second Resurrection to heavenly and eternal 
glory, both in body and soul. : 

— % @ddasca] The sea exists no more ; the restless, troubled 
element of worldly pride and tumultuous rebellion, and confusion, 
and anarchy, has no longer any being. 

On this meaning of the word sea in the Apocalypse, see 
above, viii. 8, 9; xiii. 1; cp. Ps. lxv. 7, ‘‘ the noise of the waves, 
and the madness of the people ;” and Isa. lvii. 20, “‘ The wicked 
are like the troubled sea :’’ and Luke xxi. 25, “‘ on the earth dis- 
tress of nations, with perplexity ; the sea and the waves roaring.” 
‘« He designates by the name of sea,’’ says Bede, ‘‘ the troublous 
life of this world, which will then be over.”’ 

2. “lepovcaAhm kavhy)] new Jerusalem. Observe the Hebrew 
form of the name Jerusalem, a form never used by St. John in 
the narrative of his Gospel, where he always uses the Greek form 
"lepoodAupa, indicating that the Jiteral City had been, as it were, 
then made like a Gentile City by its sins, especially by its rejection 
of Christ and His Apostles. 

Ina similar spirit he uses the word of "Iov8aio, “ the Jews,” 
in his Gospel, as opponents of Christ. See above, Introduction 
to the Gospel of St. John, p. 268. 

But in his Apocalypse he never uses the Greek form ‘lepo- 
odAupa, but always the Hebrew form ‘Iepovcaddy, and dy it he 
describes the Church glorified. His design is to Christianize 
Hebrew names and ideas, and to show that they have their con- 
summation in the Gospel and Church of Christ. 

On the same principle, he never applics the word Jew, in 
the Apocalypse, to designate the literal Israel, but he employs it to 
characterize the true worshippers of Jesus Christ. See ii. 9; iii. 9. 

Thus the figurative style of St. John’s Apocalypse is exhi- 
bited in striking contrast to the Aielorical diction of his Gospel. 

Thus also he ministers comfort to the true Israelites, by 
declaring to them, that though the Jiteral Jerusalem is now 
trodden under foot by the Gentiles, yet they themselves have a 
Heavenly city; and that more than all the glories of the ancient 
Sion are perpetuated in the new Jerusalem. , See above, Intro- 
duction, pp. 144, 145. 


The most learned among the ancient Jews had some presen- 
timents of this Apocalyptic Vision. They were familiar with the 
name “ heavenly Jerusalem,’’ and believed it to be the archelype 
of what they saw in the literal Sion, its Temple, and its Ritual. 
They regarded them as the ‘shadow of heavenly things’’ (Heb. 
viii. 5). This opinion had been authorized by the Hebrew Scrip- 
tures. God said to Moses, ‘‘ See thou make all things according 
to the patiern showed to thee in the Mount.”’ The sayings of the 
Hebrew doctors on this subject may be seen in the treatise of 
Schoetigen, de Hierosolyma Ccelesti, pp. 1205—1248, of his 
Hore Hebraice, 1738. 

— xaraBalyoveay] coming down. The new Jerusalem descends 
from out of heaven; all her graces are from above. She is de- 
scribed here as a Bride adorned for her own husband, and is thus 
contrasted with Bady/on, the Harlot Church, adorned for another, 
not her husband, and which is seated on the Beast which rises 
out of the troubled element (v. 1), the sea. See xiii. 1. 


8. i80d, 4 oxnrt}] Behold the Tabernacle of God is with men. 
The types of the itinerant Tabernacle in the Wilderness, the figu- 
rative ritual and festal joys of the Feast of Tabernacies, celebrated 
in the Literal Jerusalem, will be consummated in the heavenly 
Jerusalem. This realization began, when the Son of God came 
down from heaven and éabernacled (éoxfvecev) in our flesh (John 
i. 14). They will be consummated in the new Jerusalem, as had 
been pre-announced in the Sixth Seal: the language of which 
supplies the best exposition of the present Vision. See vii. 
15—17, and the notes there. 

4. ta xp@ra dwijAGev) the former things passed away. They 
all vanished at once ; suddenly, like a vapour, or “‘ like a tale that 
is told.”? Ps. xc. 9. See above, v. I. 

6. yéyovay] they are done. The divine promises and judg- 
ments are now accomplished. Cp. yéyove, xvi. 17. iz. has 
y¢yove here; but yéyovay is in A and Irenaeus; and so Lack., 
Tisch. 

8. rois Se:Aois] the fearful and unbelieving ; joined together, 
because he, who does not believe in God’s promises, fears to 
encounter the battle for God, and therefore the fearful are con- 
trasted with those who overcome. 

— xal &uapredocis}] and sinners: not in Elz., but in B and in 
more than thirty Cursive MSS., and in the Syriae and Arabic 
Versions, and in Andreas and Catena. The word was not likely 
to be inserted by a Copyist; and it seems to have a special 
meaning, as intimating the important truth, that not only wapd- 
Bacis, or transgression of written law, but auapria also, or sin 
against any law—whether natural and unwritten law, or positive 
and written law—will be a subject for cognizance and condemna- 
tion at the Great Day. See Rom. ii. 14—16. 

— éBseduypévois] abominable. Those who give themselves 
up to the idolatrous AdeAdypara, abominations, mentioned in 
xvii. 4. Cp. below, v. 27. 

-— wépvors] fornicators. The deadliness of the sin of firniea- 
tion among Christiaus may be inferred from its juxtaposition here 
with murder, sorcery, and idolatry; against which the sternest 
denunciations are uttered in the Apocalypse. 
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Further Description of the Bring, or the Hoty Ciry, the 
New, Heavenly, JERUSALEM. 

9—27.] And one of the seven angels which had the seven vials 
Sull of the seven last plagues came and talked with me, saying, 
Come hither, I will show thee the Bride, the Lamb's wife. 

And he carried me away in the Spirit to a mountain greal 
and high, and showed me the Holy City, Jerusalem, descending 
out of heaven from God, having the glory of God: and her light 
was like unto a stone most precious, like a jasper sione, clear as 
crystal; and having a wall great and high, and having twelve 
gates, and at the gates twelve Angele, and names wrilien thereon, 
which are the names of the twelve Tribes of the children of 
Terael, On the east three gates; on the north three gates; on 
the south three gates; and on the west three gates. And the 
wall of the city hath twelve foundations, and in them the names 
of the Twelve Apostles of the Lamb. 

And he that talked with me had a golden reed to measure 
the cily, and the gates thereof, and the wall thereof. And the 
city lieth foursquare, and the length as large as the breadth ; 
and he measured the city with the reed, to twelve thousand fur- 
longs; the length and the breadth and the height of it are 
equal. And he measured the wall thereof, an Aundred forty- 
Jour cubils, according to the measure of a man, that is, of an 
angel. 

: And the building of the wall of it is jasper: and the cily 
pure gold, like unto clear glass. 

And the foundations of the wall of the city are garnished 
with every precious stone. The firet foundation, jasper; the 
second, sapphire; the third, chalcedony ; the fourth, emerald ; 
the fifth, sardonys ; the sixth, sardius; the seventh, chrysolite ; 
the eighth, beryl; the ninth, topaz; the tenth, chrysoprasus ; 
the eleventh, jacinth ; the twelfth, amethyst. 

And the twelve gates are twelve pearls; every several gate 
of one pearl: and the street of the city pure gold, as it were 
transparent glass. 

And temple saw I none in her ; for the Lord God Almighly 
ts her temple, and the Lamb (is her temple). And the city hath 
no need of the sun, neither of the moon, to shine in it: for the 
glory of God did lighten her, and the Lamb ie her lamp. 

And the Gentiles shall walk through her light: and the 
kings of the earth bring their glory and honour unto her. And 
her gates shall not be shut at all by day: for there shall be no 
night there. And they shail bring the glory and honour of the 
Gentiles into her. And there shall in no wise enter into her 
any thing that defileth, and he that worketh abomination, or 
a lie; but they which are writien in the Lamb's book of life. 


9. xa FAGew els] And one of the Seven Angels came; observe | 


the contrast of this Vision with that above, xvii. 1. In that 
Vision, the faithless Church is displayed; in this Vision, the 
Saithful Church. Let the two Visions be placed side by side, 
and no doubt can be entertained of the writer’s design to contrast 
the one with the other. 
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- a is the Néyu¢gn, or Bride, contrasted with the Iédpra, or 
ariot. 

Here is the Holy City, contrasted with the Great City. 

Here is Jerusalem, contrasted with Babylon. 

Here is the great and lofty Mountain, on which the one sits 
in security for ever, contrasted with the dreary Wilderness and the 
tumultuous Waters (vv. 1 and 15), on which the other is enthroned. 

Here is the Bride espoused to the Lam), contrasted with the 
Harlot seated on the Beast. 

The one isa Church ; the other is a Church aleo. The one 
faithful to Christ her Lord; the other unfaithfal to Him. The 
one is the true Catholic Church; the other is that Church which 
usurps the name. 

Both these Visions are displayed by one of the Angels who 
had the Seven Viale, full of the seven last plagues. The Angels 
who had the Vials were executioners of divine Judgments on the 
empire of the faithless Church (see xvi. 1—19); but their work 
is completed in a Vision of divine Love, the Vision of the faith/ul 
Church in glory. 

10. rhy wédw rh» aylav] the holy City: so the best MSS. 
and Editions. Elz. has peydAny, the great City; bat thet 
phrase is restricted in the Apocalypse to the mystical Babylon. 
See xi. 8; xviii. 10. 16. 

ll. gwornp)] her light; like to = most precious stone, to 8 
jasper like crystal; as God Himself was described above, iv. 3 
This is the Light of which be here speaks, see v. 23, where the 
Lams is called its Adxvos, or Lamep ; and compare Isa. lx. 19, 
“The Lorp will be to it for an elernal light ;’’ and Ezek, xlul 
2—6. On the word gworhp, see above, Phil. ii. 15. 

13. dwd dvatoAdy] On the east, three gates: the city has 
three gates on each of its four sides. The heavenly City turns 
an equal face to each of the four quarters of heaven, showing the 
equality of God's favour to all, and the Universality of the 
Church. Many will enter the Holy City from all the foor 
quarters of the world. ‘Many will come from the East and the 
West, from the North and the South, and sit down with Abrs- 
ham, Isaac, and Jacob, in the kingdom of God” (Luke xiii. 29). 

There are ¢hree gates on each side, as in the vision of Ese- 
kiel (xlviii, 30—34). These three gates may signify (as some 
ancient Interpreters suggest) that the Entrance into the Charch 
is by Faith, publicly professed in Baptism into the Name of the 

Three Persons, the Fatuenr, the Son, and the Horr Guost 
(Matt. xxviii. 19). 

The number Three bespeake the number of Divine Persoot 

in the Ever-Blessed Trinity; the number Four represents 4! 
space lying within the Four corners of the Earth (see note # 
end of chap. xi.); and the number Twelve, being the product of 
Three multiplied into Four, represents the Twelre Apostles and 
their lawful successors in an Apostolic Ministry, who were seat 
by Christ with a commission to ‘‘ go and teach al/ Netions” 10 
the four quarters of the Earth, baptizing them in the Name of 
the Triune God. ‘These are the labourers (says Ang. 4 
Ps. Ixix.) who were to be sent on a Mission to the /cur corner? 
of the Karth, to bring them into the one Faith of the Eve- 
Blessed Trinity.” See above, on Matt, x. 1. 

Therefore the Twelve Aposties are mentioned as the Tweire 
foundations of the Universat Church glorified in heaven. _ 

14. Oeuerlous 368exa] twelve foundations ; or fowndatior- 
stones (so that there would be three on each side of the City: 
cp. vv. 19, 20), and in them twelve names of the twetre Aposties 
of the Lamb. Compare the three standards of three of the 
Twelve Tribes on each of the Four sides of the Tabernacte. See 
above, on iv. 4. On the ellipse of Al6o: cp. Eph. ii. 29. ; 

This is the foundation of the Church glorified, the Cit 


REVELATION XXI. 15—19. 


273 


15" Kai 6 Aadd ” sod elye Kad DY, Ui } WY 170 i 
ato \adwv pet epov elye kahapov vy, Ww n Ezek. 40. 8. 
pet €pov ely POV XPUTOVY, Wa METPHOY THY TOA, Kat n Ezek. 4 


TOUS TUAGVAS AUTHS, Kal TO TELYOS AUTHS. 


16 © a , , A Sk A yA Soy ’ 
Kai 7 mods tetpaywvos Keira, Kal TO pyKOS GUTS GooV Kal TO TAATOS: o Eph. 3. 18. 
Kat éuérpnoe THY TOkW TOE Kad eri cradioy Sadexa yiuddor Td pHKOS Kal 


76 mAdTos Kat Td tos avTys lod éott. 


7 Kai euérpnoe td retyos auras éxarav TexcapaKovTarecodpwy mWXar, 


feTpov avOparov, 6 €oTw ayyédov. 


18 K 4 e 9 5 4 A ig 7 A Y¥ . \ ¢ aN 4 @ A 
ai Av 7H evddunors Tov Teixous auTAS lacms: Kal 7 TddUs ypuciov Kabapov 


OpoLov aw Kalapeo. 


19 A € , ce) e “~ 4 ‘ S ? ld ¢€ 
Kat ot Gewédror Tod tTeixous THS Toews tavTi Ow Tipip Kexoopynpevor 6 
Gepéd1os 6 mpatos tacms, 6 SevrEepos oamrperpos, 6 TpiTos xahKndar, 6 Téraptos 


which hath the foundations—that for which the Patriarchs 
looked—whose Builder and Maker ie God (Heb. xi. 10). 

Here is a proof that no one Apostle is the foundation-stone 
of the Church; much less can he be the foundation itself, which 
is CurisT; see above, on 1 Cor. iii. 2. 12, and Eph. ii. 20, and 
on Matt. x. 2, and xvi. 18. See also above, the description of 
the Church, displayed as wearing a crown of Twelve stars, xii. 1. 

The names of the Twelve Aposties of the Lamb, engraven 
on the foundations of the new Jerusalem, show that the Twelve 
Apostles are the Patriarchs of the Tribes of the true Israel, and 
that the glory of Sion has passed into the Christian Church. 

This trath is also exhibited by the quality of these Twelve 
Foundation-stones. They are Twelve precious stones; and they 
are mainly the same ious stones as those which adorned the 
sacred Breastplate of the High Priest, and on which the names 
of the Twelve Tribes of Israel were engraved, Exod. xxviii. 
15—21. The breastplate of the Hebrew High Priest, garnished 
with its oracular gems, was like a beautiful garment which might 
be put off; but these Apostolic precious stones of the Twelve 
Tribes of the Jerael qf God are immoveably set as the very /oun- 
dation-stonee of the heavenly Jerusalem, and are inscribed with 
the names of the Apostles, who are the progenitors and Fathers 
of the Spiritual Israel ; because by preaching the Word, and by 
the life-giving Sacraments of the Gospel, they execute the ministry 
of Regeneration, by which Christ Himself is formed and born in 
all Nations of the world. See above, on xii. 5. Matt. xxviii. 19. 

The Heavenly City is built on these Twelve Foundation- 
stones. Therefore whosoever is no/ built on the foundation of 
Apostolic Faith and Discipline is not a lively stone in the hea- 
venly Jerusalem. 

16. én) cradlwr 8b8exa xtAid3ev] unto stadia of twelve thou- 
sands: that is, extending to (Winer, § 49, p. 363) stadia of 
12,000, the genitive of the quality (Winer, § 34, p. 212). This 
amount expresses the dimensions of the City in every direction, 
i breadth, and length. See Andreas, Bengel, Hengsten- 

erg. 

The number twelve thousand has already been used to 
signify the Apostolic company of those sealed from each of the 
twelve tribes (see vii. 5—8); and this solid cubical form of the 
City ty distinct from the walle) denotes the perfection of that 
number. 

In those three dimensions some ancient Interpreters supposed 
a symbolical reference to the spiritual graces and qualities of the 
Christian Church. Here (say Primasius, Bede, and Haymo) the 
solidity of Truth is represented, on which the Church is firmly 
built, in the length of Faith, the breadth of Charity, and the 
height of Hope, so as not to be moved by any winds of doctrine; 
and where any one of these dimensions is lacking, the perfect 
stability of the Church does not exist. Cp. Eph. iii. 18. 

17. duérpnoce rd reixos abris] He measured her wall: he had 
just been speaking of the measuring of the Cily; that is, of the 
whole glorious assemblage of buildings and suburbs of the hea- 
venly Jerusalem, like pure gold (v. 18), illuminated by the glory 
of God. 

But, as the literal Jerusalem had an inrzer wali or fortifica- 
tion (reZxos), the city of David, so has the heavenly Sion. 

He had spoken (in vv. 12. 15) of the Gates and Foundations 
of this wall. He then proceeded to describe the dimensions of 
the City; and he now specifies the height of the Wall, which is 
144,000 cubits. 

— pérpov dvOpérov] measure of a man, which is also measure 
of an Angel. In the heavenly City men will be equal to the 
Angels (Luke xx. 36). They themselves will be like unto Angels 
in measure and stature, and in all the qualities and graces of 
soul and body; and they will reckon and measure all things, not, 
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as now, by any carnal and earthly calculations, but by a spiritual 
and divine Arithmetic, and by a heavenly and angelic Mensu- 
ration. They will measure all things with the Golden Reed of 
Divine Knowledge, like that in the hands of the Angel measuring 
the heavenly City. 

18. 4 év8dunois] The superstructure of the Wall is jasper. 
The word év8éunors occurs in Josephus (Ant. xv. 9. 6), who 
applies it to the superstructure of a mole of a harbour. It is 
that part of the walls which is duié¢ on the foundations. On the 
jasper, see iv. 3, and here v. 19. 

9. of Genérsor] The foundations of the wall of the City are 
adorned with every precious stone; according to the typical 
adornment of the literal Temple of Jerusalem (1 Kings x. 2. 10, 
1), oa to the prophecy of Isaiah, liv. 11,12. Cp. Tobit xiii. 

—18. 

— & OepdrAios 5 xp@ros}] The first foundation-stone of jasper, 
the second sapphire. 

These Twelve Foundations appear to be the same as those 
mentioned above, as engraven with the names of the Twelve 
Aposties of the Lamb. See v. 14, and note. 

St. John has already said, in o. 19, that the Foundation was 
garnished with every precious stone, and then he specified twelve 
precious stones, indicating that the Twelve Apostolic Foundations 
represent every spiritual grace bestowed by God upon His faithful 
servants, who are Hie Jewels (Mal. iii. 17). In the variety and 
beauty of the precious stones is symbolized the roAuwolxiAos 
copla of God (Eph. iii. 10), and His multiform love in supplying 
all the xapicpara, gifts and graces (Rom. xii. 6. 1 Cor. xii. 4—9. 
28. 30), vouchsafed by Him to the several Apostles, and shining 
in brilliant lustre in their several places, like Jewels set in beautiful 
symmetry and harmony, for the adorning of the heavenly Jeru- 
salem, and laid in strength and stedfastness for its solid construc- 
tion, and everlasting endurance. 

A description of these precious Stones is given by 8. Epipha- 
nius, de xii. gemmis Rationalis (rot Aoyelou). 

See also the xxxviith book of Pliny’s Natural History ; and 
the Treatise of Faustino Corsi, Pietre Antiche, Roma, 18323, p. 
137 seqq., and the authorities quoted here by Weéstein, N. T. id. 
pp. 843—845. 

The Jasper has been specified above in the description of the 
glorious appearance of God; and also the Sardine Stone, iv. 8. 

The Sapphire (celestial blue, lapis-lazzuli, i.e. l'assurro, or 
azure) is mentioned in the description of the pavement under the 
feet of God in Exod. xxiv. 10, and im the description of His 
Throne, Ezek. i. 26. Plin. xxxvii. 39, “in sapphirie auram 
punctis collucet ceruleis.”’ 

The Emerald, cudpaySos, has been described above, iv. 3. 

The Sardonyz is mentioned Exod. xxrix. 13. Exek. xxviii. 
13, of a flesh colour, tinged with hues of white. Plin. xxxvii. 23. 

The Sardius has been described above, iv. 3. 

The Chrysolite is mentioned in Ezek. xxviii. 20; it is de- 
scribed by Pliny, l. c.c. 42, as “‘ brilliant, like the lustre of gold.’ 

The Beryl: see Exod. xxviii. 20. Ezek. xxviii. 13; it is 
rendered by the LXX in Gen. ii. 12 by AlOos xpdowos, and is 
described by Pliny (1. c. c. 20) as like sea-green, 

The Topaz, Exod. xxviii. 17. Ezek. xxviii. 13. Job xxviii. 
19, described by Strabo and others in Wetst. p. 845, as like gold; 
and by others as having a bright green tinge like glass. 

The Chrysoprasus is com by Pliny (xxxvii. 20) to the 
bery!, but more pale; and yet has a tint of the purple Amethyst. 

The Jacinth has been described above, ix. 17. 

The Amethyst, Exod. xxviii. 19, of a purple or violet colour. 

As was already observed on v. 14, the Twelve precious Stones 
here ified, appear to be the same, or nearly so, as those on 
the Breastplate of the High Priest, Exod. xxviii. 17 —20. 

NN 


20—27. XXII. 1, 2. 


opdpaySos, ™ 6 wéumros capddvvl, & Extos odpdiov, 6 EBSopos yxpucddHos, 6 
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Three are mentioned there, which seem to be designated 
here under other names, viz. the &y@pat (carbunculus), Aryépioy 
(Avyxotpiov), and dydrns. Many ancient Writers were of opinion 
that the Chalcedony mentioned here is a species of Carbunculus ; 
and that the Jacinth of the Apocalypee is the same as the Aryépioy, 
and the chrysoprasus is similar to the dyxdrns, on which see Plin. 
xxxvii. 54; and cp. the authorities in Corneline & Lapide here. 

Some other ancient Expositors have said, that the precious 
stones ofthe Aaronic Breastplate are mainly the same as those 
of the Heavenly Jerusalem; but that there are some differences 
between the two; and that thus the substantial identity of the 
Law and the Gospel is ted with some circumstantial 
variety. See Andreas here in Catena, p. 485. 

All the glories of the Gospel shine, blended together in 6 
heavenly splendour, on the Breastplate of our Great High Priest, 
Christ Jesus; all the Graces of Christians are like spangles and 
scintillations, effulgences and emanations, from His ineffable 
brightnees; and their names are engraven upon His heart (Cant. 
viii. 6); and here they are set for ever in the foundations of the 
City of God. 

Some ancient Expositors have proceeded to distinguish the 
symbolical meaning of these several jewels as follows: jasper, an 
emblem of the brightness of faith ; sapphire, of hope; chalcedony, 
the flame of fove. 

Some have endeavoured to discover a symbolical representa- 
tion of the special gifts of the several Apostles in those precious 
stones ; but this seems to be an attempt of vain curiosity. 

Their meaning may be more fully revealed hereafter in the 
Heavenly City itself. It is now enough to know that the City is 
adorned with every precious stone; that nothing is wanting in 
the Church for her growth in grace here, and for her everlasting 
glory hereafter. 

22. vad obx el8ov] Temple saw I none in her, for God is all 
in all, | Cor. xv. 28. God Himself ie her Temple, and the Lamb : 
a proof of Christ’s Divinity. 

24. xal wepixarhcovc:] and the Gentiles shall walk through 
her light. ‘The people that walked in darkness have seen a 
great light, upon them hath the light shined ” (Isa. ix. 2). The 
people who were covered with gross darkness, on them hath the 
light shined. ‘ The Gentiles have come to Thy Light, and Kings 
to the brightness of Thy rising” (Isa. lx. 3); and they “shall 
walk through the light ;’’ it shall be their element and atmo- 
sphere; they will be bathed in a pure ocean of cloudless light. 

Some Versions render 3:4, by means of; but this seems too 
weak a translation; 3d is used here as in 2 Cor. viii. 18, 342 
wacay Tay dxxdnorey, Acts xiii. 49. Cp. Winer, § 47, p. 338; 
and Andreas here explains the words by ¢» +¢ geri. 

The sense may be well explained from Isa. lx. 15. 19, 
‘* Whereas thou Aast been forsaken, and hated, so that no man went 
ke thee, I will make thee an eternal excellency,—the Lord 
shall be unto thee an everlasting light, and thy Gon thy glory.” 


The Prophecy, contained in the sixtieth chapter of Isaiah, 
which began to be fulfilled at the Epiphany of Christ, when the 
Gentiles walked by the light of the Star, and came by its leading 
to the Light of the World, and brought their gifts to Him, the 
first-fruite of the Gentiles, will have its perfect accomplishmest 
in the heavenly Jerusalem; they will no longer walk by the light 
of some heavenly constellation external to themselves, and abore 
their own path, but their path ifeelf will be light. They will live 
and move in light. They will dwell in Him Who is the Light. 

This Vision and that Prophecy afford mutually the best ex- 
position, the one of the other. Compare here particalarly Iss. Ix. 
6. 9. 11. 13. 17—2I. 

Eis. has rév co(oudver after €8vy; bat this is not in A, B, 
and in many Cursives and Versions, and is rejected by Cried, 
Scholz, Lach., Tisch., Tregetles. 

— of Bacircis rijs yijs] and the Kinge of the Earth bring 
their glory and honour info her. Here is a happy announce- 
ment; it declares that some ‘‘ Kings of the Earth” will rewan 
Christian unto the end, and that they will not join in the rebel- 
lion of the “‘ Kings of the Earth” against Christ (xvi. 14; xvi 
9; xix. 19). Kings and Nations (xx. 8) are before menti 
as rising up against Christ, but here they are tributary to Hin. 

25. of wuAeves abrijs] Her gates shali not be shut by day: 
Sor there shall be no night there. The yap, for, explsins the 
reason why he had not mentioned sighé as well as dey. “ Her 
gates shall not be shut by dey;’’ and he does sos add, ‘or by 
night,’'—for, “night shall not be there.” 

The Church of Christ shall have no longer any enemies 
fear; her people will be secure for ever from the asssults of Sia 
and Satan. Cp. Isa. lx. Ll. Zech. xiv. 7. What the sncet 
Poeta sang of, as a Vision of the Golden Age, with its “ spert# 
otia portis,’’ will then be fully realized. 

Observe that the Gates of the heavenly City are not called by 
the word usually employed to describe the gates of a Cily (stAa:), 
which never occurs in the Apocalypse, but by ruheves, whic 
occurs eleven times, and which commonly, and always in tbe 
other books of the New Testament, signifies the gate of s Acoust. 
Seo Matt. xxvi. 71. Luke xvi. 20. Acta x. 17; xii. 13, 14; 5 
13. The City of the Heavenly Jerusalem, although it is described 
here as of immense size (see v. 17), is but one Howse. All 
dwell together as brethren, as children of the ssme Heavenly 
Father, in one Everiasiing Home. ‘In My Father's Huuse or 
many Mansions,” John xiv. 2. 

26.] Cp. Isa. lz. 6—13;5 xvi. t2. 

37.) Cp. Isa. xxxv. 8; lii. 1. 


The River of Lire. The Tazs of Lives. ; 
Ca. XXII. 1,2. xal etd por] And he showed mee river 
of waler Ube tank win ane of the throne of 
God and of the Lamb ; and in the midst of the broadwey theree/ 
—the tree of life. Contrast this with the wAareia, or broedway, 
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Kad x on City, where the dead bodies of the Two Witnesses 
y (xi. 8). 

Here the types of Paradise, as depicted in the Old Testa- 
ment (see Gen. ii. 9, 10; iii. 22), are fulfilled. Here is the 7ree 
af Life, and the River flowing out of Eden. Here, therefore, is 
@ testimony to the truth and divine origin of the History of 
Genesis. 

Here also is an evidence of the harmonious symmetry and 

ect unity of Holy Scripture, from the beginniug of Genesis, the 
first book of the old Testament, to the end of the Apocalypee, the 
last book of the New. 

The Two Witnesses agree in their testimony. 

The Book of Genesis reveals Almighty God, the Creator of 
all things very good ; Adam, formed from the earth; Eve, taken 
from his side; the Serpent in Paradise; Man tempted, and a 
curse pronounced on him for disobedience in eating the fruit of 
the forbidden tree; and driven from Eden; and the way of the 
Tree of Life guarded by a flaming sword ; and the promise made 
oe! that the seed of the Woman should bruise the Serpent’s 


Pass now from the first chapters of Genesis to the last of the 
Apocalypse. The same God is revealed, seated on His throne: 
Heaven and Earth adore Him: Man also is there; Adam is there 
in Christ, the Second Adam: Eve also is there, in the Bride of 
the Second Adam, the Church: Paradise also is there, not lost, 
but regained: and the Tree of Life, no longer fenced with a 
flaming brand, but open to all, for the healing of the nations. 
And there “is no more curse.”’ 

( >. have also seen the discomfiture of the Old Serpent 
xx. 2). 

According to the first prophecy of Scripture, Christ has 
bruised the Serpent’s head, and has chained him, and has cast 
er tO) the lake of fire and brimstone, there to remain for ever 

xx. 10). 

Here is clear evidence of oneness in the design and texture of 
the Sacred Volume; and when we consider, that a period of more 
than five thousand years separates the events of the Book of 
Genesis from those of the Apocalypse, we may here recognize a 
proof, that the History and the Prophecy are from the same 
Divine Hand, and that the events which they describe are under 
the control of Him with Whom “a thousand Years are as one 
Day.”’ (Ps. xc. 4. 2 Pet. iii. 8.) 

The River of Life flows from the throne of God and the 
Lam). All grace and glory given to men flows from the Father, 
through the Son. See above on 2 Cor. xiii. 13. 

In the earthly Paradise there were four rivers issuing from 
one source, and flowing out of Eden. 

There is but one River in the Heavenly City; and it does 
not flow out of the City. All drink there of the same joys as 
out of a river (Ps. xxxvi. 8); and no one who is outside the city 
can taste them; seo v. 15. 

The River of life flows through the broadway of the City, 
and the Tree of Life stands on each side of the River, and bears 
perennial fruitage, in never-ending succession; expressed by 
* every month,” and “ twelve fruits: and this supply is ac- 
cessible fo ail, to satisfy the hunger and thirst of all for life ever- 
lasting. ‘‘ Blessed are they that do hunger and thirst after 
righteousness, for they shall be filled.”” (Matt. v. 6. 

— ra pbAAa Tou EbAov] the leaves of the Tree are for the healing 
of the Nations. The Tree of Life in the midst of the heavenly 
Jerusalem, is like a pattern of the Cross of Christ, on the Earthly 
Calvary, which was owfside the literal Jerusalem. For the virtue 


of the Cross is not limited to the Jews, but it extends to ali 
Nations of the Earth, who are within the Christian Sion. Here 
is “‘ gloria sanctse crucis,’’ says Bede, through the ministry of the 
Apostles. In the preaching of the Gospel, the Tree of the Cross 
is ever bearing leaves for the healing of the Nations. Cp. Aug. 7 

The Cross of Christ was outside the literal Jerusalem, be- 
cause Christ died for ali who, in the day of grace, would believe 
in Him. (1 Tim. iv. 10.) 

But the Tree of Life is in the inside of the heavenly Jeru- 
salem ; for it is accessible only to those who, in the time of their 
earthly probation, Aave accepted God’s offers in Christ. 

The 7yee of Life in the book of Genesis, and the Cross of 
Christ, are both described by the same word, féAor. Cp. Gen. 
ii. 9, LXX, and Gal. iii. 15, where see note. 1 Pet. ii. 24. 

By eating of the fruit of the forbidden Tree, the first Adam 
was excluded from Paradise, and from access to the Tree of Life. 
But the Obedience of the Second Adam more than compensated 
for the Disobedience of the First Adam. Christ, by His Agony in 
the Garden of Gethsemane, and by hanging on the Tree in Cal- 
vary, and by His glorious Resurrection from the Grave in the 
Garden, has restored us to Paradise and raised us to Heaven. 
The Tree of His Death has become to us the Zree of Life. It 
grows on both sides of the river, because it is efficacious for the 
salvation of alJ men in every age and country. The Cross of 
Christ is like the Cities of Refuge on both sides of the River 
Jordan (Deut. xix. Josh. xx.). It bears fruits for Eternity ; its 
leaves are for the healing of the Nations, who before were 
“6 without Christ, aliens from the commonwealth of Israel, strangers 
from the covenants of promise’? (Eph. ii. 12), like the traveller on 
his journey from Jerusalem to Jericho, lying half dead by the 
wayside (see Luke x. 30); but now they are made nigh by the blood 
of Christ, and are no more strangers and foreigners, but fellow, 
citizens with the saints (Eph. ii. 13. 19), and have “come unto 
Mount Sion, unto the City of the living God, the heavenly Jeru- 
salem, and to an innumerable company of Angels, to the general 
sasombly and Church of the first-born, which are written in 
heaven ” (Heb. xii. 22, 23); in the “ Jerusalem which is above, 
which is the Mother of us aii’’ (Gal. iv. 26). 


8. nal way xard@epa ote tora: t71] And there shall no more 
be any curse. In Paradise, Almighty God pronounced a curse 
on the first Adam after the Fall. ‘‘ Cursed is the ground for th 
sake: in sorrow shalt thou eat of it all the days of thy life”’ 
(Gen. iii. 17). That curse was pronounced on him for his dis- 
obedience, in eating of the forbidden Tree. But the Second 
Adam, Who died on the Tree, has taken away, by His obedience, 
the curse pronounced on the first Adam and his race for dis- 
obedience. It was indeed said, ‘‘ Cursed is he that continueth 
not in all that is written in the Law,’’ and “Cursed is he that 
hangeth on a tree”? (Deut. xxvii. 26; xxi. 23). But by ‘‘ being 
made a curse for us,’”’ Christ has taken away the curse, that all 
may be blessed in Him, and live for evermore (see on Gal. iii. 
13, 14). 

4. xa) Byorra: td xpéowmroy abrov) and they shall see His 
Jace, the face of God; which the wicked will never see. Then 
faith will be swallowed up in sight; in the beatific Vision of God. 
And His Name shall be upon their foreheads—an eternal trophy 
of their Victory and glorious reward in heaven for their con- 
stancy and courage in boldly confessing Him before men. Cp. 
note above on xiii. 16. 

%. I8ov Epxouar raxb} Behold, I come quickly: and still He 
is not yet come. See sede vs and 2 Pet. iii.-8. 
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9. Spa uh] see thou do tt not. See note above, on xix. 10. 

— obvdovdds cov eluf] I am the fellow-servant of thee, and of 
thy brethren the Prophets. 

The Prophets were St. John’s brethren, and this spiritual 
brotherhood is displayed in the Apocalypse. He and they were 
inspired by the same Spirit, and, as is here observed by an ancient 
Expositor, “how many words of Isaiah, how many words of 
Zechariah, do we read in this book of 8t. John!’ See above, 
Introduction, pp. 150—152. 

Here is one of the many uses of the Apocalypse, “‘ the Reve- 
lation of Jusus Canist”’ (i. 1). In it Jesus Christ Himself, the 
Everlasting Worp of God, avouches the Divine Inspiration of the 
Old Testament. Here the Incarnate Word sets His seal on the 
Written Word. By adopting the language of the ancient Hebrew 
Prophets in the Apocalypse, and by using it as His own, He pro- 
claims it to be the lan of God. 

10. wh oppaylons rods Adyous}] Seal not the words of the 
Prophecy of thie Book. For the reason of this prohibition see 
above, on x. 4. | 

11. 5 a8:név &8:enodres Eri) he that te unjust, let him be unjust 
still, and he that is righteous, let him work righteousness still. 
Elz. has 8:xa:w6hre here; but A, B have 3:ncasordyny xoinodre, 
and so many other MSS. and several Versions, and Griesd., 
Scholz, Lach., Tisch. 

Here is a remarkable testimony to the liberty of the human 
will; and this testimony is coupled with emphatic declarations of 
the abundance and freeness of divine grace (see v. 17). 

These words supply a Divine reply to the objection made by 
some:to the Christian Dispensation, on the plea of the prevalence 
of evil in countries professing Christianity, and using Christianity 
itself as a pretext for the commission of evil. 

‘The objections against all this (saya Bishop Butler), from 
the perversion of Christianity, and from the supposition of its 
having had but little good influence, however innocently they may 
be proposed, yet cannot be insisted upon as conclusive, upon any 
principles but such as lead to downright Atheism, because the 
manifestation of the law of nature by reason, which upon all 
principles of Theism, must have been from God, has been per- 
verted and rendered ineffectual in the same manner. It may, 
indeed, I think, truly be said, that the good effects of Christianity 
have not been small; nor its supposed ill effects, any effects at all 
of it, properly speaking. Perhaps too, the things themselves 
done have been exaggerated, and if not, Christianity hath been 
often only a pretence; and the same evils, in the main, would 
have been done upon some other pretence. However, great and 
shocking as the corruptions and abuses of it have really been, 
they cannot be insisted upon as arguments against it, upon prin- 
ciples of Theism. For one cannot proceed one step in reasoning 
upon Natural Religion, any more than upon Christianity, without 
laying it down as a first principle, that the Dispensations of 
Providence are not to be judged of by their perversions, but by 
their genuine tendencies ; not by what they do actually seem fo 
effect, but by what they would effect, if Mankind did their part: 
that part, which is justly put and left upon them. It is altogether 
ag much the language of one as the other: ‘ he that is unjust, 
let him be unjust still, and he that is holy, let him be holy st:ll’ 
(Rev. xxiff 11). The Light of Reason does not, any more than 
that of Revelation, force men to eubmit to its authority: both 
admonish them of what they ought to do and avoid, together with 


the consequences of each, and after this they leave them of full 
liberty to act just as they please, till the appointed time of 
Judgment. Every moment's experience shows, that this is God’s 
a rule of Government”’ (Bishop Butler, Analog. part ii 
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12. 5 yicOds you per’ euot] My reward ie with Me. See 
Isa. xl. 10; liii. 11, and Clemens Romanus, § 34. 

14. paxdpio:] Blessed are they that do His commandments, 
that their authority (4 éfovcla abrév) may be upon (éx)) the 
Tree of Life (i. e. may extend #o it, and may be exercised xyon 
it, 0 that they may take and eat of its fruit), and that they mey 
enler by the gates into the City. 

The reading of this text is somewhat doubtful. 

Elz. bas of so:obyres ras évrodds atrod, they that do His 
commandments; and this reading is authorized by B and many 
cursive MSS., and by the Coptic, Syriac, and Arabic Versions, 
and by Tertullian, Cyprian, and Andreas. It seems also to be 
confirmed by the consideration, that by breaking God's command- 
ment, Man lost his access to the tree of life, and that he cannot 
bope to regain an approech to it except by keeping His commend- 
ments. Asour Lord Himeelf says, ‘‘ If thou wilt enter into ii/e, 
keep the commandments’’ (Matt. xix. 17). 

But the Alexandrine MS. and N have of xAtvorres ris 
orokds abtéy, they who wash their robes; and so some few 
Cursives (one in Scrivener, p. 560, has #Advavrres), and the Val- 
gate, Armenian, and ASthiopie Versions: and this reading has 
been adopted by Lachmann, Tischendorf, and Tregelles. 

The other reading seems to be preferable. It is not 
likely that a copyist would have been perplexed by the latter 
reading, which is clearly explained by another passage in the 
Apocalypse (vii. 14), where there is no such variety in the MSS. 
But some transcribers might perhaps have been embarrassed by 
the other reading, as seeming, in their opinion, to give some 
countenance to Pelagian tenets; and might therefore have altered 
it to the reading in A and N. 

The doctrine of the text, as compared with other passages of 
Holy Scripture, clearly is, that though it is by the Death of Christ 
alone, that men have access to the Tree of life; yet none can 
derive any benefit from that only access, unless they walk in the 
way of Obedience to God’s Commandments. The Gate is opened 
to ali; but it is open in vain to those who do not go along the 
Road which leads up to the Gate, and passes through it. 


15. Eco of xbves) without are dogs. See Phil. iii. 2. Matt. 
vii. 6; xiii. 48. This is quoted by S. Hippolytus, de Christo, 
§ 66, p. 35, ed. Lagarde. The words may perhaps be rendered 
Away, ye dogs / as ixds, éxds dove, BEBnAo1, * Procal, o procul 
este profani.” Cp. the comment above, ix. 14; xvi. 12; and 
Ps. vi. 8; cxix. 115, and the inscription on the doors of Belgian 
Charches, “ Hunden uyt Godt’s Tempel,’’ and Diieterdieck here, 
‘“‘ Hinaus die Hunde.” 

16. eyé clus] J am the root and the offepring of David : being 
both God and Man. See above, v. 5, and our Lord's question, 
Matt. xxii. 41—465. 

— b dorhp] the bright and Morning Star. Which rose from 
the darkness of the Grave, and by that Resurrection on the 
Morning of the first Lord’s Day brought Life and Immortality to 
Light, See above, ii. 28. 


REVELATION XX. 17—21. 
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17. nal rd Tivetpa}) And the Spirit and the Bride say, Come 
ee Amen, Come, Lord Jesus! (v. 20,) words appropriate to 
all who wait patiently and long earnestly for His coming, and 
specially suitable in the mouth of the beloved Disciple and Evan- 
gelist, St. John, whose life was prolonged, amid trials and suffer- 
ings, far beyond that of any other Apostie, and who had heard 
the Lord’s saying concerning himself, “If I will that he éarry 
ee i what is that to thee?” See above, on John xxi. 


22, 

18. édy ris ecb dx’ ard) if any one adds to them, God 
will add to him the plagues that are written in this book. 
Here is a prophetic protest against the spurious Revelations forged 
by false Teachers in the name of Apostles; of which some account 
may be seen in Fabricius, Codex Apocr. N. T. pt. ii. p. 935. Jones 
on the Canon, i. pp. 26—33. Licke, Commentar, pp. 45—50. 

Here also is a Prophetic Protest t all additions to the 
words of Ho.y Scrirrurne; whether those additions be made 
by unwritten traditions, or by aged bay books, as of equal 
authority with Holy Scripture. See ve, on 2 Pet. iii, 15, 16, 


p- 95. 

19. dwd rot EdAov] from the tree of life. So A, N, B, and 
many Cursives and Versions, and #0 Scholz, Lach., Tregeliles, 
Tisch. Elz. has ded BiBAov, and omits rg, which is in A, &, 
before B:BAly. 

— tay yeypaputveoy] of those that are written in this book. 
£iz. has xa) before rey, but xa) is notin A, B, and is rejected by 
Griesb., Scholz, Lach., Tisch. The reading of the text is im- 
portant as declaring that the Holy City belongs to those who are 
written in this Book. 

20.) After ratra N inserts elvai, and omits dusy. 


— duty) Elz. adds val, which is not in A, B. 

21. 4 xdpis}] Thé Grace of the Lord Jesus Christ be with all 
the Sainte. torod is not in A or N; but it is in B. The 
words ray dyley are not in A, and are omitted by Lich. and 
Tisch. ; but they are in N, B, and in many Carsives, and in some 
MSS. of the Vulgate, and in the Slavonic, Coptic, Syriac, and 
Armenian Versions. The word ’Audy, which is omitted by A, 
and by Lack. and Tisch., is found in N and B, and most Carsives 
and Versions. 

The Grace of our Lord Jesus Christ. Here is the Apostolic 
Benediction, which concludes all the Epistles of St. Paul, and 
was the foken of Ais Epistles, and therefore was not used by any 
other Apostle, as far as we know, in any Epistle written during 
St. Paul’s lifetime (see above, on | Thess. v. 28), but was re- 
served for St. Paul’s use, as the badge of his Epistles, to assure 
the Church of their genuineness. 

That Benediction ends the Apocalypse, written long after 
St. Paul’s death. It closes the Canon of Holy Scripture, and is, 
as it wero, the Seal of the Bible. It is thus commended to the 
reverent use of the Church Universal, which, having received 
this Benediction from the Holy Ghost writing by St. Paul and 
St. John, has ever used it in her Liturgies. Thus she proclaims 
to all, that her strength is derived from the free grace of God in 
Christ; and she prays for an outpouring of that grace on all, 
and she ministers the appointed means of grace to all, in order 
that all, thankfully receiving God’s grace, may attain to His 
everlasting glory, in the Holy City, the Heavenly Jerusalem ; to 
which may He bring us all, who read this Book, in His infinite 
love and mercy, through Jesus Curist our Lonp. AMEN. 


TQe OEN AOBA. 
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COLLATION OF CODEX SINAITICUS. 


CODEX SINAITICUS, 


COLLATED WITH THE TEXT OF STEPHENS, 1550, AS REPRINTED 
BY THE REV. F. H. SCRIVENER, 1862. 


N.B. + placed before a reading denotes that it is an addition to Stephens’ text. 
— placed before a reading denotes that a portion of Stephens’ text is wanting in Cod. Sin. 
V is placed after all readings which are only itacisms, instances of » epeAxvorixoy and o appended, or mere errors of the scribe. 
[ ] Doubtful readings in which Stephens’ text and Cod. Sin, agree are placed within these brackets. 


p.m. indicates readings of the original scribe : 


a.m, those of later correctors: of which only A (4 times) and C occur in the Catholic Epistles: in the Apocalypse only C* (290 
times), C¢ (33 times), Cc® (5 times), A perhaps twice, an uncertain a.m. 18 times. 


Deest titulus. Jacos. Cap. I. 2. yyncac8av. wipacpow rept- 
weoyrav. 3. Soniuesor’. 4. redtovv. rerio. 5. atire (non 
¥.6)¥. omBiQovrogv. 6. mioriv. eorcev’. J. Anuypere.—ti. 9. 
rexvogv. 10. ramiwwoesv. 11. averiAevv. efnpaverv. etexcoerv. 
tuspenav, ovrwoV, wopiaov. 12. vropencv. Anupera exny- 
yretov.—o xo. 13. undio wipafopevory. tro (pro awo tov). 
cory (sic v. 17 prim.)V. 14. mipaferev. 15. aworeAccOicaV. 
16. rAavarGai/. 17. xaraBevoyy. eoriy (pro ent). arooxiacpatog 
(C cum Steph.): sie Cod. B. 18. Bovanfiovy. adrrOiacv. (eavrou 
wo avrov C). 19. iorw (pro wore: at iore C). -eorw 38¢ rae 
tic). 20. ove epya{era:. 21. wepiroiyv. en xpairntiv. Seta- 
dav. 22. yewerGarv, [uor. axp.]. 23. eorw/. xatavoovyres 
‘-ourres C). 24, xarevonoev’. awednAvOerv, 25. [xapaxupac]. 
rapquuvagy.—ovrog prim. 26. [es ric ].— ev uusy. [avrou bis in 
lersu]. aAAa. Tou p.m. (pro tovrouv: C cum Steph.)v. 26, 27. 
Ipnouiav bis. 27. — ree (kabel C). extoxerreobey. rnpirv. 


IL 1. xpocaroAnuypiac. 2. — nv (habet C). ascOntiv bis in 
ersu(nomv. 3). 3. nas ewtBAefntas. —aurw. [habe wSe secund.]. 
rowotioy (0 p.m. Tisch., 8.m. Tregelles.). 4. intl. — «as. S:expi- 
wT, eyererOa/. &. ovx (pro ovx). Tw Koopes (sine ev). —TovrTou. 
wr, exayyeAiaa (pro Baciwear: C BagidtacV). 6. [ovx]. 
wes (pro tpow: C cum Steph.). 7. BAacpnnovowl. 8. TeAt- 
av. wroerra:y’. 9. epoowmoAnmmrita. epyaferOay’. 10. rnpnon. 
Tay. yeyoverv. LL. posxevors (pro-onc). ewevy. [povevona]. 
oxeveio dovevers. 12. ovtwa prim. (sic v. 17)V. [ourw secund.]. 
3. aveAcon. — Kate (+8¢C, sed ilerum abstersit, post xatraxav- 
aras), 14. [rt ro og.: sie v. 16]. [Aey. Tic]. 15. — Be. Owap- 
wouxv. — wor. 16. exes Tisch., ewe Tregelles. (C cum Stepb.). 
t (tio C cum Steph.). Srayerav. ipnynv. OeppaverOarv. yopra- 
bu. emrndiav. 17. exn epya. eorwv. 18. epi. Sitovv. xwpie 
oro ex prim.). — gov secund. cor Seitw. fin. —pov secund. 19. 
cerry o Oc. meotevovaw. gpiccovowy. 20. yruvev. xawev. 
vexpa]. 21. [icaan]. 22. cvvepye:(C cum Steph.). 23. emorevcey 
ic)V. 24.—rowvy. 26. ovrwov.—tey. fin. cor. 


IIL 1. Anuyoueba. 2. Suvapevor (pro duvaroc). 3. init. e: 3¢ 
xp tev (yap improbat C). eo (pro xpoc). mberbav. [caetera 
tm Steph.]. 4. aveyeov oxAnpeov.—ay. Bovderar. 5. ovrwa (sic 
(10)V. coral. [peyadavyxe:]. nAuory (pro odryov). avarriv. 
| init. — nas (Rabet C). — ovrwa (nu post adixiag ecripsit C, sed 


abstersit). nos (pro 7 tert.: C cum Steph.). + nuwr (post ye- 
verewo). 7. wetivavd. 8. Suvara: Sapacas avwy. axaTaoraToy. 


9. xv (pro Ov). 12. edeacv. ovrwa ovde aAdvKoy yA. w. v. (— ov- 
Seuia enyn ef xa). 13. [mpav-]. 14. epiOtavy. raio xapd:aic. 
Karaxavxac0a: Tho adnOrag Kar pevderGa (at 4- cata ante Tyo C). 
15. avobev (sie v. 17: C aveder)V. adda extyiog. 16. epibtav. 
+a: (post exer), 17. Ipnvixnv.—xar. 18. 0 (pro tno: al o 
eras. — 1707). omipetay. 

IV. 1. + woGev (ante paxat). 2. SvvacGasv. Kat oun exere secund. 
(—8e). arripOard. 3. astitev. arricbary, xaradanaynonre (C 
cum Steph.). 4. — worxor wat (habet C). porxarederv. + rovrou 
(post xocpov). eorw rw bo. eay (pro og ay: C cum Steph.). (Bov- 
AnOno C primd, sed abstersit). exOpa (pro ex@poa : C cum Steph.). 
5. 8oxerrarv’. xatrencey’. 6. pslovav. Sidwow dis in versu. 
raxwoiv. 7. +3¢ (post avriornre). pevgetev. 9. — xa secund. 
natnpiavy. 10. raxwwOntev. +ouv (ante eveomov).—tov. lI. 
naravdavsaTtav. 7» (pro cat prim.). xpuiv. xpmiov. 12. +«at 
xpitns (post vopoberna). + de (post cu). fin. o xpivwv Toy TANTIOY. 
13. 1 (pro «as prim.). wopevoopeda. [xoinowpev]. — eva. eumoper- 
gopeba. KepSnoouer. 14. [70].—-yap prim. (Aabet C).—arpic yap 
eorsy. war (pro de). 15. Aeywv. [(nooper]. [woincoper]. exwov'. 
16. xaraxavxacbev. arafoviacv, araca. Kavxnoecv. 


V. 1. radaimepier (-piuc C)v. fin. + du. 2. ceonwerv. 3. 
eotev. pawere (pro payerar: C payerev). (C Rabel o too ante wo 
xup), 4. apuorepnuevoa (pro axeot.). caBawé’. eicednavbaci. 
5. em: pro ext p.m., at A? CV.—wo (habet C). 7. [av]. xaprov 
(pro veroy). + tov (ante xpotyov [sic]: improbat C). 8. + ouv 
(ante xas Burov). ayyucerv. 9. kara aAA. ad. Kpidyre. +0 (ante 
xpirnc). 10. vmodeypav. adeApo: pov THO Kadoxayabiar (—Ka- 
xowaGesac). (C habet exera: ante rove xpod.). ev (prota). Il. 
Drouwayrac. [edere]. [woAvowA. cor. o ko]. omreppwyy. 12. 
ouv (pro Se prim.: C 8e). +0 Aoyoo (ante Duwy: improbat C). 
Dro xpiow (—eo). 13. evduurv. 14, arden tio ac (** p.m.)V. er 
avrovs (ex avrov C cum Steph.). adrspavrerv. [rov xv]. 15. 
eyepi’. 16. efoporoyicba: ovv. tag apaptiag (pro ta wapa- 
srewpata). evxerOav. 17. rpov. fin.: 18. edwxey Tov serov. 
eBrarrnoceyY’. 19. +pou (post adeAgo:). + Tyo o8ou (ante THe 
adnfiacv). 20. + avrov (post puxny). Jin. : ; 

Subser. exioroAn taxwBov. 


TWeTPOU ETTLOTOAN G. 


Cap. 1.1. +a: (ante wapewi3., at xa: eras.). yadateiac. Kan- 
Boxeiag.—aciac (habet C: duowor.). 2. wAnOvrOinv. 3. [nuag]. 
a, 4. was apapayroy Kat apuayroy. Ternpynuevov (-ny C cum 
eph.). fim. ev ovpaye eo Sparc. 5. Suvayiv. eroimwo (-unv C 
im Steph.). 6.— cot: (eorw CV). AuwnOevrac (-rea C)v. m- 
pov. J. woAuTimorepory. exevory. nas Sokay xa: tTyuny. 8. 
ovren. aryadAwacOad. 9. [ipwr]. 10. e&npavynoay. 11. epav- 
wreo. 12. Suw (pro nu). [ev]. 13. reAscwov. 14. [cvcx.]. 
}, tnt. Sco. [-wras ay.]. everOou (pro yevecGe). Bio (pro ort). 
‘eye. 17. ewmareicOav’. axpoowmoAnusrwo. fin. avarrpepo- 
l (James i. 1—v. 20. 


pevo: Tisch., avarrpapomevo: Tregelles. (-orpapnre C cum Steph.). 
18. pOaprou apyupiou (C cum Steph.). eAwurpwOnre (* p.m. ef C)V. 
19. aAAa (A prim. instaurat C: sic v. 20 o in duac, v. 23 v in ove). 
20. aveyrwopevou (xpoey. C cum Steph.). ex exxarou rov xpovou 
(-rov row xpovwy C). 21. [wirrevorrac]. eyeipovra (-parra C cum 
Steph.). 22. adnO:agv.— 81a xvevpatog. [xal. xapd.,at C xapd. adn- 
Ouwno]. 23. pbopac (pro cropac), sie Codd. A C. — eso Tov aseova. 


24. wor (pro wa prim.: at woes C). waca 7 Sota avrou (—avOpwrov: 


at x. 8. aurna sine 4 C). avOoo efexevey (—avrov). 25. err. 
1 Per. i. 1—25.] Oo 


COLLATION OF CODEX SINAITICUS. 


II. 1. uroxpiote (-cata vel -cev? C). wacay xatadadsay (C cum 
Steph.). 2. fin. avin@nra: eo carnpiay. 3. e: (erwep C) eyevoa- 
o6a:. [xpnorog]. &. Asoo ovrer (C cum Steph.). enoixodo- 
pecbav. xvo (xvixoo C cum Steph.). + ia (eso C) ane separevpa. 
aveveynag (-xa: C cum Steph.). — wvevparixac.— rw (habet C cum 
Steph.). 6. Sor: (pro d:0 xas).— 77. €© auroy (ex avtw C cum 
Steph.). 7. init. nuw (vuw C, fortasse etiam p.m.). amiorovow 
(pro aweiBovc:). (Ado C). 8. werpay. (C habet xa: ante xpoc- 
xowrovowv). axiouvterv. 9. Basittovd. elayyiAnrav. It. 
[-Oas rwy]. 12. Ou (pro vey prim.). exowrevovres. Sofacov- 
Tpenovoew sic (Sofacwowd C)Vv. Mixtae lectiones: cf. Tit. iii. 2: 
Proleg. p. xxiii. edit. min. 13. — ovr. —avOpwmivn (habet C). 14. 
15. exriuvv. pinow (-your C cum Steph.). 16. Ou Sovdor. 
1]. wavrec. oBecOav. 18. ev wayti goBw troraccouevot. 
+ tyuov (ante ov). 19. cumdnow/. 20. (xorafopevor C, pro xo- 
Aad.). (iropevere C, pro -erte prim.). [tovro xap.]. 21. +0 
(ante xo). aweOavey (pro ewaber) cf. iii. 18; iv. 1. vuow dys. 
(21, 22. noaiao A marg.). 22. nidpedn. 23. eAoiSoper (avred. C 
cum Steph.). nmAev. 24. — ev (habet C). (avrov secund. im- 
probat C). 25. wAavwpevor. exiorpapnrte. 

III. }. — as (Aabet C). amtdovewy. xepdnOnoovra:. 2. exowrev- 
ovrea (C cum Steph.). 3. ove o. [rprxwy kat]. 4. —rw (habet C). 
xpacwo. — xas (habet C). novxiouc. 6. ovrwov. exocpouy eavrag 
as eamovoa ens Tov Ov. 6. drnovoev. 7. cvvomidourres (cur- 
ox. C cum Steph.). —Kxara yrwow (habet C). yurexeiw (C cum 
Steph.)V. cuvadAnpovoyove (-woo C). + woixtAna (anle xapiroo) 
cf. iv. 10. evxowrer@a:. 8. raxwoppures (pro pirdoppover). 9. 
— edores. (10. par Ay A marg.). 10. iw. [avrou prim.]. 
xIAn (x eupplet A)V. —avrov secund. 11. [-r@ axo]. ipnynrv. 
12.—o. 13. (nAwras (pro winrat). yeverOas (yernoba Cv). 
14. adAa ex (1 3e C). + eora: (post paxapio:). poBnGnrav. 165. 


aa MeV. 


x” (pro Ov). — 8e secund. (axa:tovyrs C). + aAAa (ante peta 


wpavt-). 16. cumdyow/. xaradadovow [Un. wo Kaxow.]. xat- 
exxurdwow. eo xv (C cum Steph. ev xa). 17. xpirrorv. Oedor. 
e.(pron: Cn). 18. — Kat. + Tov (ante apaprioy: improbat C). 
Gwep nuwy axeOaver (pro ewade: cf. ii. 21; iv. 1).—npac (Aabet C). 
gapxerv.— Tw secund. 19. xvacw. 20. amiOncacw. awetedexeTo 
vv Tou Ou paxpoOupiay (7 pro rny 6.m.:—axat). oAryot. 21. init. 


oe 


—o (habet C). tuac (pro nuac). vey avtervrer, 2. —1e 
(habet C). 


IV. 1. axo@avovrog (xaBovroo C cum Steph. : cf. ii. 21; i 18). 
upwy ( pro nuev: C cum Steph.).— ev. (fin. auaprias C). 2. @- 
Opewov (pro -wv: C cum Steph.)V. avOperrov (errore pro be: C 
cum Steph.)V. 3. iucv (pro nuw: improbat omnind C). repede 
AvOog (-be0 C)v. — Tov Biov. BovAnpa (pro Cedrxpua). carypyark. 
wopevonevous. acedyiaiav. ovodpuyiate (-pA- C cum Steph). 
esSwAoAatpiaov, 4. xa: BAaopnuovoww (C cum Steph). 5 —« 
awodwcouc: Aoyor (habet C: -owV). or” (0 eras. ef wo pm.: fores 
os pro rw p.m. primo) Vv. 6. [xpiOect]. [(eor: at (qeaniC). 7. 
ryyicev/. —nas (habet C).— tac. 8. —8e. [ors ayary calc. 
9, yoyyvopov. 10. eAaBerv. Il. wacwv. Sotalyrev. 12 n- 
pacpory, 33. [xaOo]. wabnuacwl. 14. ontdiCerdar. — er (hebet 
C). +xat tno Surapewo avrouv (post Sotno: avrov tnpredet (. 
(exavarenauta: C apud Tisch., af exayanavera: teste Tregellem: 
p.m. cum Steph.). — xara per avrovo «.7.A. ad fin. vers. (dpasr.?. 
15. aAAorpiemicxowoc. 16. xpnotiavor (pict. em.) cf At 
26; xxvi. 28. ecxuvrerOw (acx. C)v. ovopar: (pro pepe). Ij. 
—o. vueov (nuov C cum Steph.). axiCourrery. te ‘doye' tah 
evayy. (*’ p.m.)v. 18. [0 ac.]. +0 (anfe auapredcc). parete 
19. — wo. avrwy (pro eavrer). [-roua). 


V. 1. +o0uv (ante tova: o in ouy p.m. super + prim). own. 
2. woavata’. vusiov (pro vuw wrommmner: corrigit C)v.—a- 
oxowouyrea (habet C). adAa. + xata Oy ( post exoverec). [pate]. 4 
apxiwomawory. KouserrOav. 5. + de (post opoves : impredal(, 
+ Too (anle xpecBurepoic). — vroraccopercn. Tarwepperwp:. 
evxopBacavbav’. tamwoacv. Si8wourd. 6. taxuebyrtel. yoo. 
xepo [nihil additum]. 7. ewipuparrec. fin. nyusw (mew C cos 
Steph). 8. —ors (hkabet C). wepirariy. xataru-. (C corer, 
9. moriv. THY (pro rn secund.: > p.m. Tisch., af s.m. Trogelies v. 
+e (ante xocuw). emredcicdev. 10. dpar (pre qas)os 
karaptiget. — vpas. aornpiter. ocOerwor, Ocpeduwoe. Il. (om 
Steph.]. 12. [vou prim.]. + xa: (anfe ravryy: improbel (). 
ornte. 13. aowalerev. + exxdnota (anle ovverAcata). It & 
pneno (o eras.)V¥. xacwv. [iv apny). 


Subscer. werpov a. 


metpou B. 


Cap. I. 1. [cupewr]. Aaxovowl. eto Sixasocuyny Tov Ku ney 
Kat cwTnpog iv xu(— bv). 2. wAnduvOin’. exvyvwoiv. + xu (post 
iv). 3. +a (ante wayta). Oaocv. + Tov Oy was (post xpoo: im- 
probat C). evoeBiavv. idia Sogn Kas apern (—dia). 4. Ta Tipsa Nuly 
KUL MEYLTTA. PUTEwT KOwewvo. THY Ev TW KoTHe eMOuuay. 5. Kat 
avro 8€ Touro. ***xopnynoare (ext p.m. et C). miotiv. 6. yvoor. 
eyxpatiav. eyxpariav. 7. rv evoeBia (sic)¥. 8. [Sxapxovra]. 
‘oud’ na@iornow (*’ p.m. ef C). 9. wapeorwv. err. fin. 
auaprnuarev. 10. +iva dia rww Kadwy epywr (ante BeBasay). 
[woreroOa}], mwreontev’. 11. ovrwrv.—7. Baordrsavy. 12. 
pedAAnow (pro oun ap.). aet wept Tovrwy Dropimynony dyac. 
— xaiwep usque ad vuao Vv. 13 (duooreA. Habet C: at idorac.. 
aAanbia.. deyipv). 13. +77 (ante trounce). 14. raxewnv. 
— xabec Karo Ke nuwy. edndwoevy’. 15. cxovdalw. 17. + Tov 
(ante 6v). evexOiono (non v. 18)V. [caetera cum Steph.]. 18. ex 
Tov ovpayov. ovy (pro cuy p.m.: o C)v. ops tee ay. 19. worerrav. 
+7 (ante nuepa). avariAny. 20. xpogyria (non v. 21)Vv. 21. 
[wore xpop.]. adAa. — ot. [ayior bv). 


II. 1. (—ev tw Aaw C). waptcatovow/. axwriacv. axwAiay 
(non v.3)V. 2. aveAyiao (pro awwAeaic). (Sofa pro od00 C). 
adnbiacy. 3. exwopevoovra: (erm. C). 4. init. es p.m., at 7 
primdv. epioaro (sic v. 5)V. oipois. (opoe (pro (opov: C cum 
Steph.). xoralopevoue rnpw (pro rernpnuevovc). 5. addAa. edue 
Later/. Kxoopor (koouw C cum Steph.). 6. wodtov. drodrypav. 
TeOixar’. J. avedytav. [pp]. 8. [o 8in.]. evxat. 9. ovderv, 
wyacuor (-pou C). + wepvdaxciopevova Tisch., af wepipvdanic- 
mavovo Tregelles. (anie eo npay sic: improbat C). tnpwv. 10. 


2 (l Per. ii. 1—v. 14. 


ev emidupiag (-yua C)Vv. avéabiov. zpenovow. I. ier 
Suvaus psCoverv. gepovowd. [wapa cw]. 12. avros (prow 
yeyernpeva duoiwa. ayvoourres PAargnpovew. xa pbapen’t 
(pro xarapé.: C cum Steph.). 13. adccovpero: (pro ceaepet 
C cum Steph.). [awarac]. 14. potxarsas. [axeraresere, 
apapriaic. wAcovefiac. 15. karaderwovrea.— Tar. Beweproy (-# 
Bocop oc C). [lectio mizxia: Proleg p. xxiii. edif. sets. : Te n?. 
1 Pet. ii. 12; 1 Jo. iv. 172; Apoc. iv. 11). 16. edeqter.-” 
(habet C). exwdvoevy. 17. cow. Kas ousx Aas (pre regeley 
AawooV.—eio cusva. 18. pabyrasoryToe (-° p.m. of C)v, err 
[sine ev]V. tou ovrwa (rove oArywo C)v. axopevyortes. 4 
eAevOepiay edevOepiay (prius tmprodet C). 19. — xa: (hae ( 
20. + nuwy (post xv). 21. xpiccery. cis Ta onse ome 
awo (pro emorpepat ex). wapadohicnay. 22. copBeBqeo.-* 
(Aabet C). [xvdAccza]. 

IIL. 1. vwopynowy. 2. Sueor (pro nyewr). 3. evxerer. °" 
eumeypovy (ante euwextav). [avr. ewi0.). 4 ovres aww 
5. 31a, ouvertora (-woa C cum Steph.). 7. rer avrev Asys. 
8. ku (pro Kaw). — Kat xtAta erm (Spotor.). 9. —o paxpotenr. 
duac (pro co nuac). ravrecv. 10. [9 np. Tisch., at—n Tregi™ - 
— ev vunTi. — 01. + per (ante pu(ndorV). Avégoera. — oo F™ 
(ante yn). evpeOnoera: (pro xataxancera:). 11. [ovr]. war” 
vuac: C cum Steph.). 12. — xa: cxevdorrae (dabet C: ale 
oroxiav. [ryxeras}]. 13. xerny ynv. xara Ta ewmyyeserTe 3 


¢ * 
ayero@a: (C ryerd.)V. 800cay avr (op.m.efC). 16 [res al 
(pro ow). errwv, 17. pvraccerbav. 18. yreer’. (ow: 


Subser. werpov 8. 
2 Pat. i. 1—iii. 18.) 


COLLATION OF CODEX SINAITICUS. 


twavvou ETLOTOAN a. 


Car. I. 1. [eop.: sie v. 2]. 3. 0 axnkoaper kat eopaxauev. Kat 
erayytAAouer ‘7’ naw Sury iva was (‘’ p.m.: at awayyeAopey Tre- 
gelles.). vyuov. exnrav. + Duev (post nuetepa: tmprobat C). 
4 gneo (pre vuv). [nua]. 5. eorw avry. 7 ary chine (ste 
pm: C 9 ayyedsa tantums). cory secund./. 6. oxort’. adnOiay 
(nom v. 8)V¥. 7. — xu. (8. cum Steph.]. 9. —eore (cori 
hebel C). + qpew (post auapriac secund.). 10. ove nuap. 


Il. 2. iAacpor ear. 3. pudatwpey (pro rnpeper: C cum 
Steph.). 4. +or: (post Aeywr). eotw prim.v.—ev route. + Tov 


by (post arnOiav). 6. penny opirarv. weprexatnoerv. ouTwov. 
1. wyaryrot (pro adeApo:). nv p.m., at 7 (deleto v) CV.— ax apxno 
recund. 8. +«as (post adnGer). tov adnO. (70 C)V. 9. heer 
(son v. LL) V. + pevorna cory nas (post percwv). 10. ove eoriy 
aware. Il. erry. oer. ervprwcery. 12. apeorra: (C cum 
Steph.). 13. ro wovnpov (pro Toy w.: non v. 14). eypapa (pro 
yape fert.). 16. adkafomay. [aAA]. fin. eorwl. 18. ext. 
—o (habetC). 19. [-60r]. [noay ef nuww bisin versul. pepe- 
musav, acwv. 20. tusov. o8arav. waytes (pro ayra). 
Bl. edndiarv, o8arav. adnOiacv. exrw/. 22. +xat (ante rov 
"pa: * p.m, ef xas eras.). 23. fin. +0 opodoywr Toy uy Kat Tov 
rerépa exe. 24. —ovy. axnxoare prim. — ev secund. (habet C). 
uv, [Inecriplio paginae wetpov B)V. axnxoare ax apxno 
ecund. 7 Tw warpi xai ev Te vio. 25. ewxyyiAarov. 26. + Be 
port ravra). 27. Dusov. peeves ey vay. xpiaxv. To avrou mva 
pro ro avro xpiopa: C ro avrov xp.). adnOne err. eoriv 
eewnd.v. pevere, 28. — was vuy Texvia pevere ev autw (duot0r.). 
w (pro oray). [excouer, at C cxwpev]. fin. tax avrov. 29. 
orev. + xas (post ort). 


IID. 1. eBerev. + xat eopev (post xAneouer). Suao (pro nuac : 
cum Steph.). 2. —8e. corm (sie v.3)V. 3. ayntiv. exwoo 
ony. 5). 4. [9 apuap.J. + as (post exrw: improdat forsan 
m.). 5. oSauer. [nuwv]. oun cor ev autre. 6. ayapran (sic 
8)V. [emp.J]. 7. —-ny (habet C). cory bis in vereuv. 9. 
aprexwv, 10. cote bis in versuy. xowwy Sieorurny. 1. 
ayyeAia, neovoarav. 12. expatey prim.v. ecopater secund.v. 
- tril, + as. —peov. puotv. 14, peraBeBnxerv. + queer (post 
tApoug). — row adeAgoy. 15. cori’. eavrw. 16, eOnxerv. 
ov, fin. Bear. 17. xptavv. xrionv. 18. — pov. Kat yAwoon 


(— un8e), adrAa oe epyw. adrniiav. 19. [init. nai]. yrwoopeda. 
exmpoober (sic)v. 20. xarayiyrecnn. [ors bis in vers.]. ywoon. 
21. aderdos (pro ayarnro). [nuov prim.]. xaraywwonw Tisch., 
at -oxw Tregelles. (-cxnn C)V. 22. arrwpeba. ax (pro wap). ty- 
pooper. [wotoumer]. 23. micreveper. fin. [nuw]. 24. — xa fert. 
(habet C). eBenxev nur. 


IV. 1. yev8orpopnra: (C pev3.)/. 2. yiwwonoper (C -orere, cum 
Steph.). jin. eorwv. 3. — Tov. xy (pro xv). [ev o. €d.]. eorw 
ter in versuv. ort (pro o secund.). axnxoauer. 5. eco. 6. nueov. 
q.eorwv, 8. —o un ay. usque ad rov Oy (duoor.). Habet Copy 
ayarwy ou eyvarey (sic). 9. (ouew ((nowpery C cum Steph.). 10. 
+ Tov Ov (post ayarn). nui ryarnoe (-rnoaner C cum Steph.)V. 
awerradxey. Il. nso opiAoper. 12. rererXciwmpervn ev nu cori. 
14. awerradxer¥. 15. pem (sic v. 16 bis)V. 16. quo. ear. 
—o guart. fin. + pen. 17. + ev nuw (ante iva: lect. mizt.). 
exonerv. ayarn (pro nucpa)v. cor. ecoueba (pro ecper). 19. 


nuio aya. roy Ov (pro avrov). [avrog]. 20. ne an (—or: 
ean A potius quam p.m.). pein (a.m. petot)V. ewpaxerv bis in 
versu. ov (pro rec). Suvarev. 


V. 1. «as ro (row Tregelles.) yeyeyynuevoy. 2. yeiwwonoper Vv. 
[Typeoper]. 4. aurna (avrn C cuns Steph.). 5.,+ Se (post ria). 
vexow (nonv.4)v. 6. 31a, + as xvo (post aipatoc). —o secund. 
[nas re aiu.]. err bie in verseuv. 7. + 01 (ante tpeac: refert 
ad v.6). 7, 8. — ey re ovpave usgue ad ev tn yn. 9. Tov Ov 
(pro rev avOpwrev: C cum Steph.) Vv. or: (pro ny). meuaprv- 


pnxev’. 10. [-pray ev eavte]. [60]. ove emiorevxevv. enap- 
tupncerv. 13. — Tow mioTevovew eo TO OVOMG Tov UIOV Tou Bu. 


Giwnioy eXeTE. TOIT MieTEevovoly (pro Ka: wa miorTeuvnTe: at a 
morevoyvres C). 14. [ors eay re]. 15. — was cay odaner or: 
axoves nuow (Suoror, Supplet C xas eay iSepery or: an. 7.). ear 
(pro av). eay exper (pro exouer: improbal eay C). aw (pro 
wap). 16. [s3n]. arnoww ef Swres (a fin, in utrogue eras.). anap- 
travovew. fin. (C epwrnonc). 17. exrw bis in verseuv. 18. 
auapramv. [ada]. rnpiv. [eavroy]. 20. (odauer 8e]. yiwwonoper. 
To adnOwor (roy ad. C cum Steph.). xu (xw C cum Steph.). — 7. 
21. eavra (-rovo C cuss Steph.). — anny. 


Subecr. wayvou a. 


twavvou B. 


+ AnOia (non wv. 2. 3. 4)v. 2. wer ovoay Tischend. (ali- 
alum spatii post perv in facsimili, Tab. XIV.). 3. [nuev]. avo 
0 wapa prim.: C cum Steph.). — apa secund. (habet C). [xu]. 
vrov (anfe rov xatpoo: improbat C). 4. edaBor. 5. [ovx 

errat Scrivener.]. xaiwny ypapey cos. + evrodny (post adda). 
yer, 6. +‘ iva xabeo’ (anle aurn eotiy n erro [sic]: ‘’ p.m.: 
‘non correctum)V/. + avrovu iva (ante xaOwo). [iva repetitum). 
rarnonre. 7. e&nAroy (pro esaonrGor). — o secund. 8. aroAncbe 
mokconre). expyacacbay. axoAaBnre. 9. xpoayey (pro wapa- 


Bawwv). kas un pever ‘xas pn’ (‘’ p.m.)v.— Tov xu secund. [ror 


aw. xas Tov v.j. 10. ryy ediBaxny (° p.m. ?)v. gepiv. 11. 0 Acyar 
yap avr, cower, 12. exe (exer C cum Steph.). eBovdnbyy. 
[adAa edwiler]. yererOa: (pro eAGew). oropars (pro croua prim.: 
C cum Steph.): non 3 Jo. 14. [nuov]. wewAnpepern nr (C 9 
[sic]: vy erasc). 13. avwalerev. — auny. 


Subecr. woavvou B. 


twavvou +. 


aAndia (non v. 4)V. 2. evxouev. evodovabey. 3. — yap. 
iforepay/. [ev adr.]. 5. [epyaon]. rovro (pro «ao rove 
td.). J. yap yapv. ovoparoo efnArOay. fin. eOvinay. 8. ogt- 
rv. OwodauBamy. fin. exxAnota (pro adrnOeia: C adnbiav). 
vs (post eypmja: C legit eypapya ay sine 11: ay p.m. Tre- 


gelles.). 


p.m. ?)V. 


10. pAorapovd. emBexered. — ex. Ll. — 8e. ewpaxerv. 
12. Dwo (pro ur). adnbiacv. ovac. fin. ecru’. 13. ypayar vou 


o 
(pro ypapeyv). fin. cor ypapew. 14. [Bev ce). Aarnoaper (0 
15. arxaca (pro aowa(ov). 
Subser. teavvov >. 


iovda. 


[iv xv). wyarnnevoe (pro nyacperac). 2. xrnOvrOs|n 
proe Wj (sie divis.). 3. +rov (ante ypapev). + nur (ante 
mac). + «as (ono (post cwrnpiac). ypapw (pro ypayat). 
/, 4. + as (ante wadai). [xapw]. avedyiavy. — by. 5. 

3 (1 Joan. 


2JoHN. 3JoHN. Jupz 1—9.] 


(upac bis in versu]. wayta (pro awat rovro).—o. + amnat (post 
xo). J. Tpoxov Tovroc. wpoxwravy. + 8¢ (anle Siypav). ovx 
exovow (pro umexovoa: C urexovcw). 8. piawovowd. Kupio- 


tyntac, aberovow . 9. [o Se]. [ore]. povscewo, eroduncery. 
0.02 


COLLATION OF CODEX SINAITICUS. 


[arr]. jin. exirysnoe gor o bc (xo pro 6c C cum Steph.). 10. 
o8arwd. 12. Post ovro: e:ow 0b idem initium habet e v. 16. 
yoyyvora: pewy:inupo KatacemBbupiag (sic) avtrwy wopevomevos (im- 
probat C, at legit xara rac pro xatac)V. Sequuntur ev rao ay. 
Ou. (at C ante ev legit o1). [-mevor apoB-}. wavrTi avenw (— vmo). 
mwapapepoperas. POivorwpina (-piva C cum Steph.). 13. aypia xupara, 
—tov. 14. rpoexpopyreucer (sic) Vv Tisch., at Tregelles. rpoepnrev- 
wey. NADev 0 Ko. ayiwy ayyeAwy (pro ayiats avrov). 15. edeytas. 
wacay Wuxny (pro raytac Tovg aceBeio avtwy).—aceBeiag avrwy. 
+ Aoywr (post oxAnpey). 16. excl. peppinvpa ilerumv. 17. 
(pnp. tTwv wpoep.j. 18. — or: secund. ex exxarou Tov xpovou. 


(eAcvcorra: C pro ecorra). euwexraiv. enOvpies exter (-nng 
eavroy C). 19. axodiop:(orres wux. (°° C, sed ruroue eres), 
20. exomco8opourres eavtove TH aywrary Spey riots, 2. cere 
Siaxpivopevovg. 23. — ev poBe.— Tov. apraforres (ov pm, et ¢ 
primd). + ova 8e edcare ev poBeo (ante picovrres). 24. nar 
(pro avrovc). awrecrovey. ayaddagi. 25. —copu. +lae 
XU Tov ku nucoy w (ante Sota: C delet w).—xai prim. + po verte 
Tov auevog (post etovora). — warrac. [ayyy-]. 


Subscr. iovéa. 


> atroxaduipic > imavou >. 


Cap. I. 1. ayios (pro Sova: C8 cum Steph.). twaver (C4 
cum Steph.). 2. euaprupnoev/. oca idery (— re). 3. Tov Acyov 
Tho xpo¢nriac. 4. iwayno.— Tov. twy (proaecoriv). 5. — ex. 
BacretAcccy (1 notal. p.m.) — rw prim. (habet C8). ayaxavri. Av- 
cayrt.— nao secund. (habet C4). ex (pro awo secund.). 6. [ewa- 
noev nuac]. BaoAciay. — xa secund. (habet C*). rov atera (C8 
cum Steph.). [rwy awvev]. 7. opovrat. wap (rao C8)V. — avrov 
secund. (habel C8). — ew (habet C®). 8. ro adda Kat eye Kat TO w 
(was eye improbat C). [apxn nat redoo: C8 expunxil et ipse 


Sorsan rursus restituit]. — 0 (ante xc). +0 60 (post xa). 9. ae 
(cw p.m., at -avyno C*).—xasi prim. cvveow. OAniv.—ev Tn secund. 
+ ey (ante wv prim. 1 priore eraso). — xu prim. (C° w xw). (8:0 
bis in versu]. fin. — xu (habet Cc). 10. [0.4 ¢.]. LL. (Ce Ac- 
youray). — eyw et To a usgue ad exxarog Kat. — o BAerero (C4 
habet o BAemovV). +70 (ante BiBArov). — nar (ante wenov: habet 
C8), + erra (ante exxAnoiaic). — Taio ev aoia. Kat eo wepyapuoy 
kat eo Ovareipa Kas cio (uupyay. — Kat eo capdeic. pidadeAguay. 
Aaodinstay (+ kas ero capdic C#), 12. [deest exer]. Breww (Co ctem 
Steph. -wew). eAares. (C4 idov), 13. wecow (pro ev peow). 
[ewra]. vv. [wodnpn]. pacboo. xpucay (C* cum Steph. -onyv). 
14. wo (pro woe). 15. rervpepevw. 16. ecxev (pro exav: C8 
cum Steph.). xeips avrov. pave: woe nAwoc. 17. [edov)]. [erera]. 
ea (pro xpog). wa: (C8 woe: pro wo). eweOnxey. — xeipa (habet 
Cc). — or. — pn poBov (habei C4). 18. init.—n«as (post exxaroc : 
habet C8).—aynp (habet C4). [xAeir]. Oavarou nat rou a8ov. 19. 
+ ouv (post ypayov). [eder]. cious. Sec perdrAew (pro meAAe: 
C8 cum Steph.). yeverGa: (C* yew.). 20. ove (pro wv). [ems tne 
8.].— tor prim. (ero C8).—ar (habe C8). [exra A.J]. — ao aideo. 
jin. crows. 


II. 1. tno ev eperw (pro rho epecivnc). + xeipi (ante o wepix.: 
improbat C4). [ev peow ef xpvowy}. 2. [cou secund.]. [xas ort]. 
emipagac. Aeyorrag eavrove axocroAou (pro pack. ey. axooT.). 
(+ ewa: Co post axocroAouc). esowd. 3. kas Dwoporny exio Kat 
OAnio wacac Kat eBaotagag (pro cat eBactagag Kat vropovny 
exeio nat: C8 improbat xa: OAnp. wac.). fin. Kat ovk exomiacac 
(pro xexow. kat ov xexunxac). 4. aAAa. adnxer (-kao Co cum 
Steph.). 5. wewrwxes. — raxet. 6. -Aaitwy (-Aairwy C4: sic 
pom. v.15). 7. [rato ex-]. veswwr: (€ eras.)V.—avTw. Te Tapa- 


Siow (pro pew Tov wapadercov: at pecw tw w. CC). [fin. Ou 
tantum]. 8. rno ev Cuupyy exxAnoiag (» p.m.). 9. [ra epya Kas). 
aTwxiay’, adda wAovotog (— Be). + Tyy ex (post Bracdnuiay). 
iovdaiww (-ove C® cum Steph.). (jin. + cow Co). 10. init. 
[undev]. [wacxew]. [s8ou pedAdA-]. BadrAecw Bars (sie: Barw im- 
probat C#) Vv. [ef up. o 8:a.J. mipacOyrav. eferarv. [nuepwr]. 
— ywou (habet C8). 13. — 7a epya cov kat. gov (pro pou prim.: 
C* cum Steph.).— «a: quart. ev ras (ev aio C8 cum Steph.). (avr- 
«mag C‘). [-roe o¢]. 0 caravag xaroiwet. 14, [add]. — xaTa 
gov (habet C*). [ort exer). Badraay’¥. [edidacxer]. — ev To 
Badax (at C® roy Badan). (Barra C8). [ior pay.J. 15. [rer 
viKO.)]. opoiwo (pro o piow). 16. [-noov et]. ov (pro aos: CA 
cum Steph.)V. 17. Aeyiv. [vixerrs]. —avTw payew. ex (pro ano). 
—3wow avrw secund.—o (ante oven: habet C2). oder (pro eyva). 
18. (tno ev Gvarespoic)}. [avrouv prim.]. prot (pro pacya). 19. 
—«xat Thy Siaxoviay (C8 habel nas 8:axovnay, C° nar thy d:a., 


sed uterque post mori). [Trav twop.)]. — cov secund. — en wi 
(C4 egcxataV). 20. [@AA]. woAdu (pro oArya). apes (prea: 
C® agyxac). yuvaina tafaBeA (ie(aBer’ C4). 9 Acyousa (rp Ae 
youca[y Cc] C8). aurny xpopnremay evar (xpogyty C¥). 
SidacKxe: kas tAava. + Tove (anle eyouc). payew cdwrobvra 3). 


(post peravonon C® habet xa: ov OcAt peravonca). x TRS Tepres 


Tavrno (—avTno xa ov pmerevonmer). 
BardAw: C8 Bare). peravonrovew. aurag (pro avrer). B. (o> 
vow]. fin. — uray (habet C®). 24. row ev (pro cm prim: = 
probat ev C4). — oux (@vareipn o: ove C®: + vx tenten (1 
exovow/. — xa: secund. [Baby]. [Bare]. 
carav. axptov. 26. — es (habet CA). 27. woman. 2. ite 
ivov]. 29. AextV. 


III. 1. + ewra (ante xvara). — ro. [ert (qo]. 2 orn 
(e not. ef ras.)¥. [ornp:tov]. eueAAoy axobarw. [re 7.) ™ 
+ pov. 3. — our prim. [kai nx. eas THp.). peTaroqeas (prt yr 


yopnone: C* cum Steph.). [ert oe prim.]. -yrwon ory proyr 


woiay), 4. adda exio odArya. — xa: prime. [a]. weperarqecere: 
5. ovrwo (C® cum Steph. ovroc). efaArnpe. opodeygru. estprie 
(pro evarmioyv prim.). 7. piradeAgiav. exAqeme (cherm: 
eras.). 0 adnbivor o ayioc. — Thy (habet C4). cro (pro vst 
[rov]. 8a8. xa: avvywy (pro o avoryer). xa ovis css 


22. — eye. eas pL 


25. exer get 


kAetwv Kas ovdio avvter (Kat xActoy Creme punctis, ef ilerem re, 


8. Ta epya gov. nrvewyperny. ny (pro xa: prim.).—avry. oi 


Suna (pro 3:depui). nhovow. xpooxurncovery. over (pre yrere) 
10. init. [ort]. —tnpnow. ripacpou. epxeate’. ryasur. | 
— Sov. xpariv. exiov. pndiov. 12. avres (pre avres pra: 0 
cum Steph.). — ev (C4 Aabet). — ere. [ex avrov]. cow ae | 


(C® rye naraBawovens). (Ex ov priore in ovpavev C* h fur. 
sed ov ipse restituit)V. [pov ro xasvor). 13. ° exer (07% " 
Aeyitv, 14. ev Aaodiucia exxAnowc. + cas (post exw: ! 
Ca). +0 ante, + cas post adnOivoc. exxAyqoiac (pre crsws: C 
cum Steph.). 15. — e: (habet C*). no (pro ene). 16. en ow 
XAtepoo p.m. (xAsapoo C* cum Steph.). Ceorpos eure ry * 
(p eras. C4 vel Ce trangfert e post Wuxpec, ubi legiter 7% * 
locum post (eorpoc). wavoe Tov croparos coe (pro pus” 
eneca ad fin. vers. C4 habet perdXr0 oe emir ex Tow crepetel 
1]. — ort secund. [ovderoc]. ypray/. ort radarsepes e -" 
eto: C4 cum Steph.). [xa: eAeewor)]. 18. [rap cpov x: 
Aupior. evxpicat. 19. ay (pro cay). [Carmen]. 20. weds °* 
(ante esreAevoouat). SirrnowV. 


IV. 1. ior. (nreaypern). + ov (anfle 9 gary). \awerw. " 
(C® cum Steph. Aeyoura). [avaBa]. Bite. fa] Biv. 2 ot-* 
(evewo 3e C®). + 0 (ante emt roy Cpovew xa.: o eras.). 3 .#' 
xaSnpevog).— nv. capdus. Tepeo (¢ priore raso, propa 4 ‘ 
—opot. opac. cuapay. Kat Kvxr. Tou Opes. (dpeer.: sapgiet ‘* 
legens opoiwo opact «.7.r.). 4. Opowous (pre Cpera). eae 


aapeo (primo loco)/. — [habet xa} ews Tove Op. eer rad st 


reac. (dunor.: non suppletum). ev Kevmos (— yatene).— 9" 
xpuceovc. &. Kat era: xa: Bporras. — as eos: od bpm | a 
v. G (Spoor.: supplet C8 a acw ra ewra evespara te © 
€vomriov Tov Opovov). 6. +a (enfe Ouragee). [teron ° 


peow). [reccapa]. eyrpoober. 
Opwroc). werouerver. 


4 (Jupzr 9—25, Arpoc. i. 1—iv. 8} 


1. oF oper artgece (ree eo 
8. xa ra reroepa (wa oo esarte Oe | 


COLLATION OF CODEX SINAITICUS. 


uyor. ecober (C8 ecwber)V. -yenovow. ovx etocay (pro ov exovorw: 
C* exm Steph.). Aeyorres. aryion octies (improbat C* post ler- 
fiwn). xo @¢ warroxparop (at +o ante 6c C8). 9. Secu. 
— boar (Rabet C*). te Opove. fin. +auny (cf. v.10). 10. init. 
+ kal. euKogITeToapes’. MporKxuvyycovery. + auny (post a:wvey). 
Barrovew (alferum A eras.)v. fin. evres (pro Acyorrer: C® cum 
Steph.). Il. +0 xo xa: Oo nuey (post xe). — Thy secund. [Aabet 
lert.J. yoay (pro ict). 

V.1. (errs? pro ex: prim. vetus instaurator, errore)/. [e:dov : 
te vy. 2. G. 11). — BiBAsov yeypaupevoy (habet C®). eumxpocber 
(pro evuber). (+ xas ante xarecd. C4). ewra (ep.m.)v. 2. «n- 
wocovta lrxupor ev >. .—eoriv. avoite (sic v. 3; non vv. 4. 9)V. 
3, ebuvaro. ovre (pro oude prim. ef terl.). — ove vroxarw TH 
yno (potor.). 4. — eye. exAaay wodu (at exdrcov w. C*). evpebn- 
rere: (C® cum Steph. evpeOn). — xa: avayveeves (duor.). 5. —o 
w. bab. [Avon]. 6.— Kat Sov. [er neces bis in versu]. eornxoc. 
yer. cou. 1a exTa avata rou bv awecraApeva (— Ta secund.). 
Woo. adngoer’. — To BiBAtov. Tho Kabnp. (Tov x. C® cum 
teph.) Vv. 8. eAaBerv. recoepav. [emoorreccaper]. erecay. 
KasToo exovres. xidapay. xpugeac. a (pro al). — a (ante xpoc- 
vyat: C8 Aabet). 9. AaBuwv. [nua sic]. 10. avrove (pro nuac). 
re Oe qnay]. Bagwrsay (pro Bacireic). tepareay (pro iepec). 
andevoovrw. 11. + wo (anle payny). kuxiw. + ai nv o apiOpor 
vrev pupiades puptaBes (ante nas xiA.). 12. eorwv. AaBuv. 
ro (pro o eorw). emt THO yno.— Kat vEOKaT@ THO ynC 
jour.) kas Ta ev TH Oaragon (—a eon). +Kas (post wayra). 
\eyorrag}. (kas post tov O@povov improbat C*). wavroxpatopor 
pro xa: to xparog: C® cum Steph.). 14. [reccapa]. [eAcyor]. 
"xontreccapes. [erecay]. — (errs ad fin. vers. 

VI.1. Bor, [ore]. nvvter (sie vv. 3.7)V. pay ex Tey extra 
- o¢payi8ev: supp let C*). evoo (ex p.m.). Aeyorrwy. Pwrnry. 
t (pro BAewe: sic vv. 3. 5. 7). 2. [nar eBoy: sie v. 5). ex 
tov (littera o vel ¢ sequens eras.). efndderv. exnoey (pro wa 
mon). 3. ry» ogepayida ry Sevrepay. 4. + ior was iSov (ante 
prev). [xuppog]. aw avrov. (avte post e800n prim. improbal C*). 
(pro aro: improbat ex tno yno C4). eva. opatecwl. 5. nrutev. 
¥ cdpayi8a THY TpiTny. ex avroyv. xipiv. 6. + wo (ante pwryny). 
' peow]. (arrow improbatum sed rureus restitulum). tpiov. 
bur. 7. (pwrny]. Acyovros. 8. init. xas idov. — 0 secund. 
~Aovds aure (— ner). [avrow]. exi To TerapToy THO yno axo- 
uvat.—ev secund. et tert. 9. nvoitevy. thy oppayiday wy e:8ov 
: p.m., at in exemplari suo procul dubio pro eBoy erat € Wor : C4 
bel € oppayida). + rev avOpaxuy (post puxac). Kas Bia THY pap- 
wey bie script. (secund. notavit C*). exxov (e:xov C5 cum Steph.). 
expatay. —o tert. exdiucnoeo. ex (proaro). IL. e800n avrow 
TTw OTOAH AcuKN. epeOn. [avawavowrra]. ext xporOr wixpory 
eT), exo wAnpecwow (— ov). axoxrevyerOa. +080 auto 
(@ wo was avros: improbat C®). 12. [edov]. evuter (nrvter 
V.—Bov. oiopoav. [pey. ey.]. pedan eyereto. + orn (post 
non). 13. [execay]. emt (pro eic). BaddAovoa. amo (pro tro). 


tov peperyadou (°°* p.m. ?). cropernv. 14. +0 (ante ovvoc). 
‘conevon. Bouvvoo (pro vycoc). — avrwy. exiwnocay (C8 cum 
h.). 15. was ot xtAsapxos Kos of WAOVTtoL. Toxupos (pro a Bu- 
‘).— Kas wae edeuPepoo (habet C®: duotor.?). owndreav. 16. 
wou. opeciny. weceta’. xpupera:. Tw Opove. ext (pro aro 
ad.: C® cum Steph.). 17. avrovy. 
[I. 1. nas pera rovro or § ayy. [reccapan yer.]. [recoapag 
xvevon. [ers tho yno]. [way Sev.). 2. [e:dov]. avafaworra. 
roAng]. opayida (C8 oppa.)v. expaterv. tow Teccaper ay- 
te (C® cum Steph. recrapow). 3. adiuenoetas. pnde (pro 
) bis in versu. axpic sppayicwperv (—ov). 4. qeoveay. exaTo 
(paxovra xtAsabeo (— Tercapec). icv. 5—8. Sudexa decies. 
ryicpevar prim. et duodecitmum retinentur: deest exp. decies. 
ex guano ad 1B xiA. exp. (dpotor.). 6. vepOadrt, 7. — ex 
go cupewr 1B XIA. evg. (dpotor.). Aevet. Swdexa xersader 
‘ever: ilews post Beriausy et won v. 8). ivoaxap. 8. Be- 
vante iwonp. 9. ov. [nas iSov oxAoe roduc]. oo (pro ov: 
em Steph.). [avrov]. ovdio eduvaro. wepsBeBAnnevove (-var 
sm Steph.). goiwixag (-ceo C* cum Stepb.). 10. xpafovor. 


n corrnpia veo Gee nucew (— Tw xabnuere: kabel C® post nur) em 
te Opove (C4 rov Opovov). (C® rou apmov, at p.m. re apr). 
Jin. + eo Tove atwvac tev aiwvev anny (improbat C4). 11. — os 
(Aabet C4). tornxicay. execay. ta xpoowxa, 12. [xa 7 copia). 
—n quart. (habet C*). fin. [auny: sic]. 13. — ex. cio Tew xpec. 
Aey. ot bis script. (secundum delet C*)V. “rodac (° p.m.? silet 
Tischend.). ew. 14. + wou (post xe). ecwev (— por). [ex 7. 
OA. T. w.]. avrag (pro orodkac avrev secund.). 15. [rou Opovov]. 
yiveoxe: (pro oxnvece: ex: ew inserit C®, oxnywoe C¢ marg.). 


16. xwacovow/. — ers prim. ovde 8epacovew. [ovde uy w.J. + ert 


(post nrtoo: *** p.m.). 17. [womaver]. [Lodnynce)]. (eno (pro 


(woar). efarspe’. Spaxvoy, cf. xxi. 4 (C* Saxp.)V. [axo r. of.1. 


VIII. 1. [ore]. nvokerv. eystapiov’. 2. Bory. errnxacw. 3. 
nAGery. Tov buciarrnpiov. woe (pro Bwon). — To (ante evwmioy). 
4. avaBn xaxvog (aveBn o caw. C® cum Steph.). xipoov. 5. ror (pro 
70). avroy (pro avro). Bpovra: xa: pevarxacacr. 6. [ayyedo: 
exovrer]. avrove (pro eavrovr: C* cum Steph.). carmiowoww. 
7. —ayyeAoo. ecadmicery. pemtypevoy ev aim. + kas TO TpITOV 
™mo yno xarexan (post ynv). 8. — ayyeAoo (non vv. 10. 32). 
evadmioey (sic vv. 10. 12). eyernOn (pro eyevero). 9. [aweOave]. 
+ mepoo (post rpitoy prim.). yuxnry. diepOapnoay. 10. + Tey 
(ante OSarev). 11. ayiwOiov (C4 ayiwboo cum Steph.) sine articulo. 
Aeyerat Kat eyevero (pro yiverai: C8 improbat nas Aeyera). 
+ Tov Ware (post rpirov). apiwOv secund. + rwy (ante avey). 
12. gavn. 13. [esdov].— voc. aerov (pro ayyeAov). werouevou. 
— €%. TOVT KaToIKoUYTAZ. 


IX. 1. [ayyedroo: sic v. 13]. ecadrmoer (sie v. 13)V. [esdor]. 
acrepag (-pa C8 cum Steph.). wewrexoras (-ra C® cum Steph.). 
nrucv. 2. —xar vote To ppeap tha afBvacou (Spoor.), em 
(pro ex prim.: habet ex C%). xauwoo primd, at xamwoo p.m. 
(pro xawvoo secund.)V. [ecxorsic6y]. vv. 2, 3. — rou peatog 
Kat ex tov xamvou (C® rou dpeatroo nas ex ro[v partim abscies.} 
kanvouv) dyoor./. 3. auto (pro -ac): sic vv. 4. 5. xopmiot 
(o p.m.). 4. avroo (pro -ac). adiunowowd. — ovde way xAcwpov 
(dpoor.). ovde i.e. ovdey ante way Ser3poy in facsimili Tab. XV., 
sed ovde in editione ulrague. (Super 8ev3 C® xAw, ruresusque 
abstersit). — povove. exovowd. odpayiday (» C+ instauravit). 
jin. — avtwr. 5. avroie (pro -aic). awoxtivwowd, Bacanc- 
Oncorra:. weond. 6. ov pn eupnoovety. axodayw. guyn. 7. 
opoor. 8. etxay (non v.9). 10. opotoie. Kas (pro nv).—xat (anle 
n efovoia). I). init. — nat. exovoiw eavtwy Toy Bagirea Tor ayy. 
(—e¢). + (anée ovoua avtw). [aBadSwrv). Kxas ev TH eAANnids 
eX! ovoua axoAAvwy. 12, — 7 bis (m mia C4). epxerar (C* cum 
Steph.). 13. init. — wat. (weno C4). — way ex Tw Tesoapey 
xepatey (C8 pag ex ter Kepatey). 14. Aeyorra (C® Acyourne). 
o exer (pro og exe). reccaper (sic vii. 2). 15. — ot secund. 
— kat nuepay (duoor.). Iva un awoxtivwow. 16. + Tw (ante 
oTparevxparey). Sv0 pupiadey pupiadac.— nar secund. 17. [ed8or]. 
exave (pro ew). Ovedee (levi rasura s.m.? Oder). fin. Sov (non 
v. 18)V¥. 18. axo (pro ure). xAryw (pro tpiwr).— ex secund. ef 


tert. rer crop. (ov C4, af rursus absiersit)/. 19. init. n yap efovora 
Tey imKMY EV TH OTOMATL AUTWY EOTIY Kal EY TAIT OUpald aUTwY as 
yap oup. «.7.A. [oper]. exovoar (exovgar C4). adimovow. 
20. + auvrwy (ante ravrac). ovde (pro ovre). xipwrd. xpoc- 
xuynoovowy. +7a (ante ISwrav). xpvsaia. xarKea. Kat Ta fvAwe 


nat Ta AiGwa. Suvayrar. 21. pesveey (o minuld forma: p.m. an 
a.m.2)V. pappaxwy. wovnpiag (C8 vel Co cum Steph., at ropnacv). 


X. 1. [esdor: sie v. 5]. [aAA. ayy. iovx.]. ep (pro ipa: ca 


ipo). +avrou (post xepadrno). 2. exwr (pro exer). BiBaap:Siov 
(Ac C4, sed abstersil). nvewypevorv. eOnnevd. tno Badraccne. THO 
yno. 3. expateyv. puxarey’. +o (anle eAadnzay: C3 im. 
probat).—at. pwvat (pro Bpovra: at C® a €. Bporra: cum Steph.). 
Jin. rasa eavtwr gwvas. 4. oga (pro ore). — Tao pwrag eavTay. 
[eueAAov].— por. ova (pro a). [ex7a secund.]. aura (pro tavra). 
5. npevv. +1Hv Setiay (ante eo ror ocvpavor). 6. wyocer Te ¢. 
(— ev: habet C°). exticevd. — xat Tnv Badacoay Kat Ta ev auTy 
(habet C4). fin. ouxets extiv (ouxert eora: C®). 7. addr. Tov ay- 
yeAou rou eBSouou. eredcoOn. eunyyeAtoerv. Tove eavTou SovAoug 


5 [Aroc. iv. 8 —x. 7.] 


COLLATION OF CODEX SINAITICUS. 


Kas Tous mpopnrac. 8. AaAovoay. Aeyoucay. [B:BAapidiov}. + Tov 
(ante ayyeAov).—emt Tho Badacono Kat (Aabet C8). 9. [axnd@ov). 
Sovva:. BiBAsov (pro BiBAapidioy): sie v. 10. AaBe avro kai KaTra- 
gaye Kas wixpam (post xarapaye C® addif avro). adda. 10. wo 
Beds yAuxu. eyeuscOn (pro exixpavOn). jin. (+ muxpiao C*). 11. 
Aeyovewy (pro Acye). 3iv. Kas Over. Barirevowy, 


XI. 1. Aeye: (C4 Co* Aeyow: + ar eornne: 0 ayyedog anie Ae- 
yor Cc*), evyepe. 2. init. xa: tne avAno tho ecwbev Tov vaou 
mas exBarte ecw (corrigit C® rny avAny Thy: pro vaov primd Aaou 
p.m., corrigit C%, gui etiam xa: ante exBadre improbat: pro ecw 
C8 legit etwOev). + xas (ante roo eOveoww : imprubal C4). wary- 
govow. Teccepakovta Sv0. 3. Svow paprvowd. (+ wevre post 
etnnovra C°*), wepiBeBAnnevove (C® cum Steph. -vo1). 4. 0: duo 
edaias (C* at, qui etiam legit xas at 8v0 Avxmas).— a: (ante evamioy). 
Tou ku (pro rou Ou). errawrex (C° cum Steph.). 5. OeAe: avrove 
vrim. ytio (pro « rio secund.: C® cum Steph.). Oednon adsuenoat 
avrove outrwo. Biv. 6. [-oww efou. KA. Tov oup.]. Deroo Bpexn Tar 
nuepag.tne xpopntiag avrwy.—xat (ante warata:: habei C*). + ev 
(ante xaon). [eav OeAnowar]. 7. reAecwowl. Tore (pro To secund. : 
C470). mer aurwy wodeuov. 8. [ra rrwpara]. (+erra: CC® ante 
emi). wAatiagv. + Tho (ante woAewa). (+ Kat eyyuo 0 xoTapoo post 


coBoua C*). xa oxo (—nywv: at improbat xa: C4, post xo addens 


K 

avrwyv). 9. BAewoveww. Twy PuAwy Kat Aawy - yr. (“™ pim.). To 
atopa prim. [rpeo xa]. apiwvow (apyoovow C® correciurus, 
non absolvit). pynua (C® cum Steph.). 10. xaspovow. evdpai- 
vorrat, weuwoucw (C8 cum Steph.). o: epopynta: o: vo. 11. —rac. 
Tpiov. nuioou (0 eraso)v. eo (pro ex). [erecev]. Oeopouyrac (C4 
Ocep.)V¥. 12. [yxovoay, vy erasum]. dwwvno peyadno. Aeyovons. 
avaBare. 13. init. [nas]. exunv. [wpa]. ciopoo (non v. 19)V. 
execevv. ciopwv. ev pow (pro eupofos). 14. (— 7 prim. CA). 
wapnAGer. Bou epxera: 7 ovary tpiTn T. 15. evadmicerv. eyevero 
(pro eyevovro prim. : C® cum Steph.). [Aeyouca:]. eyevero 7 Ba- 
aiAta, fin. +auny. 16. — ot prim. (habet Ca). exoorrecoapec. 
[or everw.). o¢ xaOnvras (pro xaSnpevor: improbat o C4). + Kat 
(ante exevav). 17. xo (pro xe).—o (ante wavroxparwp: habet C®). 
— 0 epxouevon (xa praecedens improbat C4). [eAnpac]. 18. 
wpyiOn (C* cum Steph.). — roe (ante poBovpevaic). Tove pixpovg 
kat Tove peyadove (C° cum Steph.). [-povrac]. 19. yvvyn. [Gu ev). 
+ avw (post ovpavw: improbat C*). rov 6u (pro avrov prim.). 
eyevero (C4 cum Steph.). [xa verop.). 


XII. 1. onuiory (sic v.3)¥. thy cednvny (C8 cum Steph.). 2. 
+ Kas (ante xpafe:). 3. wuppoo peyao. extra diabquata. 4. oupiv. 
+ To TpsTor (eliam post rwv acrepwy: C8 nofavit)v. 5. [appeva]. 
nomen’. npwayn. +xpoo (ante tor Opovoy). 6. + exer (post 
exiV). [aro]. tpepovow. avtoy (pro avrnv: C® cum Steph.). (jin. 
+ wevre Cc*: cf. xi. 3). 7. [0 mtx.J]. worAeunoas: wera (pro exode- 
pnoay xara). ewodeunoerv. 8. + xpoo avToy (post icxvcay). ovde 
(pro ovre). Tore (pro towog : C° cum Steph.).—avrey (avroie sine 
eri C°), 9. —0 fert. —xas (post SiaBodroc). [o gar.J]. 10. ev rw 
ovyw Aeyousay. Baciiiav. [xpicrou plené]V. €BAnOn. [Karxyo- 
poo]. [avrewy]. 11. ovros (pro avrot). [ovr ry.]. (eavrav C*® pro 
aurwy secund.). 12. evppeverOev. — or prim. Karomouvtes ev 
avroa (pro ev avroe oxnvouytes). esa (loco Toi KaToiKouct). 
— peyay. 13. [eer]. (ors eBANOn o Spaxwy ero C8). eSweev (pro 
eSinge: af C4 ctediwter). erexey ror apoeva. 14. (C® ed06n). [-Ke 
8v0].—Tov prim. — Tov. [owov tpeperas]. — Kaipor (xas xatpov C®). 
Kepovov. nyioou (-ov C4: cf. xi. 11). 15. ex Tov oroparoe avrou 
omiaw THe yuvaixoc. auTny (pro rauvrny). 16. [xareme]}. 17. 
[emt]. amnddey woAcuoy womoa. emAorray. fin. Tou Ou (pro Tov 
w xu: at ww tantum C*). 18. exraGy (sic). 


XIII. 1. [ecov: sie vv. 2. 11]. xepara Sexa nat Keparao extra. 
avrws (pro avrou prim.: C® cum Steph.). Siadnuara dena. 
[ovoua]. 2. wapdarttijv. apxov. Acovrwr. — 0 (anie 3paxwy: habet 


eae’ 
C4). 3. —erdor. +x (post pay). [wo]. Oavarov Gayaroy (°°* u 
p.m.) eOep.v. eSavparer oAn 0 yn (—~ev). 4. Tw Spaxovri. oT: (pro 
og). eBaxey tTyny efov. rw Onpiw (pro ro Onpiov). + Kat (ante Tig 
secund.). [8waras}. 65. [BAacpnuac]. avrw woinoa (—etovcia: 
habet C*). + 0 Pere: (ante unvac). rercepaxovra Svo. 6. [nvoste]. 
ge sir avroy (pro ro ovoua avrov: C4 cum Stephb.). — xa 


[Apoc. x. 7—xvi 3.] 


ult. (Aabet CA). oxnvourrery. 7. wocnoat rodener (nihil emiseun’. 
efovoray (° C®)V. + mas Aaoy (post gvdyy). 8. [evra]. of 
ypawrat (—ov: Aabet C*). + avrew (post evopara: imprebel (. 
ev BiBriw (— Ty: at ev re BiBdrw C*). + Tov (anle esgeypon, 
10. — aixparwotay ovvaye. [-pa: bis in vers). axecrare. i 
monic (° p.m.)V. Ll. exerv. 13. [wores bis in versx). wary 
Katowourrac. mpooxumy (—«cva). 13. oypia (sie ¥. 1d)y. [ve 
kas wup wom xaraB. ex T. oup. exo (pro ot p.m. scripsil v primi, 
14. + xas (ante wocnoas secund.). [eumova]. [o exer]. raayye ips 
Thy wAnyny). paxaipna nas e(noer. 15. [avre Sev. 27.) rm 
noe ooo av [deest wa post wornoe:). xpocavrncovey Ty ta 
— wa (anle axoxraybecwv). 16. (C® somoet). — teen secad 
Tove Wrwxoue Kat Tovo wAovatovg. iva Seow avrw (6! te bw. 
avroe C*). [xapayya]. ro pereowov. 17. intl. — nas (habe O. 
[Suyyras]. To xapayua Tov Onprov q To ovoua cuTey ey. 13 
(pro tov your: C° your fantum). eorw secund. — ame man 
avrov. efaxootas (sic) etnxovra ef. 


XIV. 1. [edov: sie v. 6]. To apyoy ecrog. TeeeepaxwTs tH. 
caper. + °*rov xa To ovopa (post ovopa: av p.m.). fa ars \" 
cum Steph. avrev). 2. —peyadno (Rabet C4). 9 Ger pe 


wo x. (pro perny nove x.) xiOpare (ap.a.)¥. S.-es.t¢a & 
(post xauwny: "” p.m.). Te Ter Teccapey (sic)¥. + eure os 
Tw xpecB.). eduvaro, (as improbat C*). exaroy rececparwi ee 
(recoapes pro pay C8). 4. — erocy tert. — o (anfe anche. 4 
Owayn]. [ovros syop.). ax apxno (pro axapxy). +0 (##” 
apviee secund.: improbat ev C*). 5. [ovx cup. yevd.]. poder 
Bodoc). [-yap]. — evemioy Tov Opovou Tou bv. 6. — adds (ide 
Cc), werapevor. pecwovpaynpar: (ew delet C*). acypicet 
ext. xaOnpevove (pro karowourrac). + em (ante way). 5.7 ** 


| 
yovra. [er o p.]. [Or]. xprnearts (xp primd, of 1 72° 
+ yy (ante Garagoay), 8. — ayyedoo (habet Ce). + borer 
(ante qxodovOncerV). — Acyar ewevey usgue ad v. 9 qeekutwy 
(duotor.: C8 supplet, sie varians :—ewece :—9 TAS —M: & 
vac’: wewroxay: + 7a ante eOvq: wat addoo ayy wor 
Onoev tpiroe). 9. xpooxunt To Onpioy. AauBar. Tw peroce. it 
[ex Tov ovou rou 0. rou Ou). ayyeAcr ayy (—Tev). Il. or ow 
Ter acover avaBaves (C® ascvac). 12. + 9 (ante iwepary,- 
secund. rev rnpourrey. [-Tev tv]. 13. Acyouege cx Te ee 
— pot [ev xo]. —vas (habet C*). avarangorra. 19 adel | 
axoAovaiv. 14. — xas ecdoy. xaOnperoy opolor to, gan 0 
exov). [rno xepadno]. 15. + avrov (post racy). gary ow 
nrGev (—cot). rou Bepiopov (pro rov Gepera:). 16. rw run 
17. (cum Steph.]. 18. [e&mAGer]. [-peow ex-]. eporrer- st 
(pro xpavyn). Aeye (C* cum Steph. Acywr)V. 70 Sperezer (eo 
gov To ofv. + THO auweAou (post Borpvac). [gap a 7. 7 4 


exs tno yno (pro eo THY yur). erpryncer. gov by re pre? 
(7 p.m.)v. 20. [ete]. Scaxocsew (pro etaxoci: C can Sop 


XV. 1. ior. onusory. 2. [edov: sic v. 5). (sary © 9 
vers.]. [vicwytac]. — ex secund. — ex Tov xapeypares ©" 
(dpotor.??: Aabet as). avrow ult. (v im res.: uiren oe 
fin. + xu (ante rou 6v). 3. adovrag (pro adever). pasevt. +™ 
(ante Sovdov). [Aeyorrer]. Bacihev rer aurer (pro « hard” 
Trev ayy: C® Bacirevo, forsan o Baceos, ¥ in eee cram: 
aiwvey etiam C* habet Over, at idem forsen restitest anal 
4. tio ce ov pofnéy (— pn). [Setacy.. [orser}. 1 rod; 
ntovow/. — Ta secund, + every (post Simespare)- $= ie 
nvuynv. 6. [eknaGor]. [~yor exov.]. [ex Tov vase ote. . 
pour Awovg (— Ka) Aauxpove. 7. — 7 (Aabel O). aaall 
—erra secund. fin. + apt. 8 (vaoe xaxrev). ookisy. [mr’, 
eo Tov vaov esoed Beauv. 


XVI. 1. [pens peyadno ex Tov raov). Srayerer’. ee 
xeeras, + ena (ante giarac). 2. — xe arpte wee 
ynv (dpowr.: C5 supplet, at etexeerV ef es pre en). om? 
ynpor kas xaxov (CA primd edxoo xa ft. €. Kaxer: oe 
xa). ext (pro ec). fin. wpooxvvowras TH ccxove artes 
(loco xas o 8evrepoe aryyeAoe efexer”: C2 cum Scoph. 77" 
omisso). wot (pro wc). (woo anda rye fore 


COLLATION OF CODEX SINAITICUS. 


4. -— ayyedos. efexeerv. emt (pro ao prim.).—«ao secund. [eye- 


ov 
vero]. 5. Ter ayyedou(™ p.m.)V.—kxupre. [0 uv]. 0 o7wo (— Kaz). 
6. apara prim. eSexax avrog mew. owep atics crow (— yap). 
7. —adrovex. npioiod. 8. [ayyeAor]. ctexeerv.~—en. Y. [-nncay 
ro ovope]. (v Ov rou C° rescripsit : latent p.m. A vel A [und litterd 
seguente] AT (?]V). + ry (ante ctovoay). 10. — ayyedog (sic 
v.12). efexeey (sic v. 12). (coxotionern C°). exarwvro. aro 
(pro ex). Il. — was ex tev eAxwy autwy (dpuotoT.).— ex Tw epyoy 
evruv, 12. —-rov tert. avaroAnc. 13. e306n (pro «Bov). — ex 
Tov crowaroo Tov Spaxorrog Kas €k Tov OTo“aToN Tov Onpiov Kat 
(idem inilium: cf. x.8; xvi. 14: C® supplet). [rpia axad.]. e:woes 
(pro onoia: ** p.m.) Barpaxoue (-xo: C4). 14. ciowv. Sainoriwr. 
[exnopeverOai: at C® -pevovras sine a vel nas]. eo (pro emi). 
—To yno xas (idem inst.). + Tov (ante woAenov). — exewna [np 


0: 

Wo pey.J. 15. igverai (om p.m. ?). o Te ypyyopar (re delet CA). 
Meraouv. 16. ounpyayor.— Toy prim. apycryede (C* apue-, at 
ursue absterstt). 17. ore (pro o eB8op00 ayyeAor: Co ¢ ay- 
hog). efexeer¥. emt (pro eo). efmrAOerv. [weyarn]. ex (pro 
ro prim.). tev Ou (pro tov ovpayov axo rou Opovov). -yeyoverv. 
8. Bporras kas aorpawa: Kas pevas xa: Bpovra: (sic: improbat Ce 
porras secund., non was). oicpoav bis in versu. [eyevero prim. ]. 
g ove eyevorro (pro ovog ove eyevero: C® cum Steph.).—o. [ay- 
wrot eyevorto]. [ovrw}]. 19. 9 wodio (pro at wokac: C® a: 
ov). exever (C8 ewecay). + Tov (ante Souva:).—T0o.— Tov (anée 
ov). fin.—avrov. 20. epvyerv. 21. ©" rararriaia (wo p.m.). 

XVII. 1. — ex. eAadrnoerv, — por. Siteov. — rev lert. ef quart. 
frongay wopyiay (pro exoprevcay). of KATOLKOUYTED THY RY ek 
voxow (pou C8) ryo xopmac avrnc. 3. axnveyxevv. [edor]. 
Movra ovouara vel ~yenoy Ta ovopata (C4 yepov ovopata). exorra 
‘9° yenovra). 4. my (pro y secund.). woppupouy. Koxxivov. [xas 
\m xpvew]. xoTypiov xpovoour (* p.m.?). “yen (-yenov C4?), 
/Ta axabapra tho wopyiag aurng KartTno yno. 6. eda. — ex 
Mm. Te awars (af Tov amartog sine ex C®). Oavpa peya edwr 
ry. 9. axevd, [oot epw]. 8. init. + 70. [etder]. exrwv bis 
bers. avaBauw/. anwdiay (sic v. 11)V. [dwayer). [Oavpa- 
Ta}. [ov yey. ta ov]. BAexovrwy. [ors qv]. xat wad wapeoTe 
‘0 kamep eorww: C® was wapeotiv). 9. exta opyn eorv. 10. 


a Baoivew cow C C8, forsan etiam p.m.). [erecay]. — xa se- 
d. yrdOew/. pave (er (Sei C%). 11. ovx eori ovroe 0 oyd00e 
w (—xa: auvroc). exrwtert.J/. 12. kaparav. Bacitayy. ove 
0 ovre: C® cum Steph.). adda. efovow (efovoray C® cum 
h.). wo Bagtkeo Ba (°° p.m.) Vv. AauBavovewy. 13. yrouny 
voy. thy eLovoray avroy (prot. €. eavtwy). S8oacy. 14. 
tunoovewd, vucnosty. erry. 16. [Aeye:]. ravra (pro ra 
‘a: at C® ravra ta vata). ede" (o p.m)Vv.—17 (habet CA), 
u (ante Aaot). ecw. 16. nat (pro em). pioncovow. — ev. 
avrov (pro aurey prim.: C® cum Steph.). (avrov Steph. ef 
: avraw C#). xa womoe ps. yy. (at roinoe tanium improbat 
BactAsay (non v. 18)V. reAeoOnoovra: o1 Aoyot. 18. [edeo]. 
quart. BactAewy (pro Bacihewy). 


VIII. 1. imit. — as. [esBov]. + addAow (ante ayyedov). 2. 
pa down (— ev srxus ef peyarn).—erere. Satmoviwy. [axa- 
ow eas dvAancn]). [opyeov]. 3. [rou owov]. ropyacy. xertw- 
. Post tno yno secund. ‘pe’ ‘t awtno exopyevoa’ (w p.m., 
Bt? © 2 om.: duowr.)v. [orpnvove]. 4. [adAdAnv owynv]. 
‘erat. o Aaog pov ef avTnc. cuvKowwrnonra. fin. «x Tay 
wy avrno iva un AaBntat. 5. exodAAnOnoay (pro nxod.). 6. 
uy Kat. — auTn. + 7a (ante SitAa). + avrno (post rornpiw). 
cey/. wepacarav., [avr]. 7. avrny (eauvrny Co cum 
1). eorpnyacev’. + or: (ante xadnuev BactAiooa). fin. ede. 
ls oxo o kpwac (C* cum Steph.). 9. [xAavoorra:].—aurny 

ew aurny. — ka: orpnviacavreo (dpoor.: habei C4, prae- 
rue CC® adjecit xa: orevatwoww). BWeow (pro Brerwor). 


two (pro xupwcewo: C*® cum Steph.). 10.—er. ll. + cov 
Aqsovotvy’). ex autny. 12. papyapitwy. Bucoiwer. [op- 
‘J. otpixov. [fvAcy].—xat pappapouv (spowr.). 13. xiva- 


» (i @. xavy.) + kas apeopor (ante xas Oupiapata: improbat 


Ce). [x. xr. x. wpoB.]. (irwow C4, sed rursus abstersit). [pedov]. 
14. [n]. gov tno exbyuac rao puxno. pivapa (C® cum Steph. 
Atmapa)./ — 7a secund. axwdorro (pro awndGey secund.). ov un 
aura eupygovow. 16. init. —Kat.— peyadn n wepiBeBAn (deest 
tnus orixog, ub videtur, in exemplari, cf. xix. 12; xxii. 2: supplet 
C4). [B. xa: w. wat K.J. xexpvowpevor [ev xpvow]. papyapirn. 17. 
0 ext Toy TowOY KAEwY (pro ext TwY KACLOV O OMtrAog). 18. [expafor]. 
Prewovrec (sic p.m., al primd Aeyovreo, pro opwrrer). woAt Ty LL. 
19. [eBarov]. tho kepadno. [expaloy KA. wat werd. Aey.].— ova 
semel. +7a (ante wAoa). 20. evppevouv. ex avrn. ovpavav. 
+ -was o: (ante axooroAc). 21. AsOov toxupoy (C° iaxupor pro 
AGoy primd, deinde A\Bov trxupoe legit). ACoy (pro pvdAor: i.e. 
AOoy bis in versu). + ors (ante ovrwc). 21, 32. er: ev autn dwry 
xiBapwSer- (— at). 22. cadrmiyywr. — raone TexyNG. — Kat porn 
pudou ad fin. vers. (Suoior.). 23. [ev prim.]. devny vupgiov (C® 
cum Steph. gern). [ot prim.]. pappaxiav. 24. [ama]. 


XIX. 1. intl. — nas. wo pevny peyadny oxAou woAAov. Aeyor- 
Ttav.— xas 9 Sota nas y rin (C® habet xa: 4 dota tantum). Tov Ou 
(pro xa te Ow). 2. expiverv. xopyny (n p.m.?)v. epOiper. wopviav. 
efedixnoevd. Sovrkwy aurng ex xipoo auvryo (pro aurno post Sov- 
Awy C4 cum Steph. avrov). 3. [eipyray]. 4. [eweoay o xp. 01] 
eixooirercaped. teacepa.— (wa (habet C4). tw Oporw. 5. Kas povas 
e&nAGoy ex Tov Opovou Aeyouga: (C® pown efnrPew ef Aeyouca). 
aera: Tw O@.— Kar secund. ef tert. 6. [wo ter in versu]. Acyoucwy. 
eBaciAcvoey o 60 0 Ko quo (C4 Ko 0 Oc nuwv). 7. ayadAoper. 
(8wcouey C*® pro Swper). avrey (pro avrw: C8 cum Steph.). 
(yungon Co pro yurn). 8. Aaumpor KaBapow (— xa: secund.). Tos 
aywr err. 9. Aeye! prim. (: p.m. ? ef C4). Biavov/.— Tov yapuos 
(habet C#),— nas Aye: pos secund. (C® wa: Acys pos habel). + pov 
(post Aoyo:: C4 cum Steph.). ew. (C® Aabet rou Ou ad. cor). 
10. execa. — gov secund. (habet C4). — rou bis in versu. eorivV. 
mpopntiagy. ll. [esdov}. nvewyuevov. miotoa Kadouperos. wo-~ 
Acad. 12. init. ot Se of 0f6. (Se errore punclalum, sed rursus 
restilulum).— wo. [exwy ovoua]. — yeypaupevoy o ovdeor (deest 
unus srlyoo in exemplari, cf. xviii. 16; xxii. 2: pro ovona Ca 
habet ovoyara -yeypaypeva a ovdic)V. 71 wn (pro e un: C8 cum 
Steph.)V. 13. wepipepaypevoy (pro BeBaypevov: at Co wepipe. 
payriopevoy). xexAnto (pro xaAveras To: C® xexAnra: ro). 14, 
[-mara ev tw]. neodoviid. [ep]. evdeduperorr (o eras.). [xas 
xaQ.}. 15. waratez. tno opyno tov Oupov (—xat guarl.: tno 
opyne punctat. sed rursus restitut.). 16. —exi secund.—o secund. 
17. [es8ov]. adAoy (pro eva). +ev (post expatev). xacwl, wero- 
pevoic.— xa tert, ouvaxOnre. Birvov’. to peya (pro Tov pe- 
yadou). + ov (ante 6v). 18 paynrav. ew avroiw. +7e (post 
eAevdepey). fin. kat pinper kat tev peyadwy., 19. idov. Kata Ta 
oTpareupara avTwy (xa Ta pro xara ra C8 cum Steph.). (culyny 
pem.: ouv|ny C8: ef sie C haud rarc). +tov (ante wodrepor). 
20. per avrovo (pro pera Touro 0). onuiav. enAayngerv. thy 
exova (C® cum Steph. +n exon). Tyo Keoperna ev Oiw (— Tw). 
21. efeA@oven (pro. exwopevopern). 


XX. 1. was e:dov ayye xataBaworra (al adAovy ayyedov C8)V. 
— ex Tov oupavou (habet C8). Awl. advoeow (C4 cum Steph. adrv- 
aw)V. ev tn xeipe (pro emt ryy x.) 2. exparnoevv. [Tov op. Tor 
ap.}]. 0 eatiy o 8iaBodou (0 pro og). + 0 (ante caravac). 3. — xiAIa 
ern kas eBadey avroy (dpoior.). exdiocev (— avroy sequens). tAayycE 
eve Ta €Ovn.—xar ullim. 3: (C8 8e)V. [Lavrov AvOnva]. 4. [ecdov: 
sic vv. 11. 12]. — xas (post 6v). € Truveo (pro oiriver). ov” (pro 
ov: ° p.m.). To @npiov. oude (pro ovre). [Tnv ecxova). — avTay 
prim. + ov (ante xv). —1a (ante xiA1a). 5. — 04 Be Aorwos usque 
ad xiAua etn (Spotor.). 6. avarraciv. o Sevrepoc Gayatoc. adda. 
+ nar (post iepero). BaotAevoovewy. +72 (ante xtAsa). 7. Ge Ta 
XA. (oo p.m.)v. 8. + wayra (post rhaynoa).—Ta secund. TeTpaci. 
— ano yno (habet C4).—rov bis in versu (habet C*). ray’ primd?v. 
yery’ p.m.: paryory’. + Kas (ante cuvaryayew). + Tov (anle rodeo). 
+avruy (post apibpoc). 9. [exuxAwoay]. 9, 10. — wup v. 9 
usgue ad Aruyny v. 10 (supple C8 wup axo Tov Ov K.7.A. cum 
Steph.). 10. + Tov (ante Qovv). [owov ro]. + mov (anfe o 
YevSor.). ll. weyay Aevxoy. exayw (pro ew). [avrov]. + Tov 
(ante xpoowmov). 12. +xas (ante peyadour: at rove pro xa: C*). 


(Apoc. xvi. 4—xx. 12.] 


COLLATION OF CODEX SINAITICUS. 


peyadoug kat Tove pixpovo. em: (pro evemioy: C® evewioy emt). 
@povou (pro uv). nvewxOn.— Kat BiBAtoy adAo nvewXOn (habet CA, af 
@\Ao BiBAoy: duoor.). eorwy. tao BiBrAao (pro roa BiBAsoic). 
13. rove vexpove trove ev avrn. Ta Oavaroa (°° p.m.)V. [eduxay]. 
T0Ue veKpuvd Toud ev avToig. KaTexpiOncay. fin. ai ovrod o dev- 


Tepog Gayaroo eoTiv n Asuyn Tou wupoc. 15. evpeOnoera: (C® cum 
Steph.). 


XXI. 1. [edov]. xevovy. xevnv’. awndASay (pro wapnAGe). 2. 
— eyw wavync. «or transfertur in locum ante xataBSaivovcay. 
indy’ keynvv. ex Tov ovvov axo Tou bv. 3. — qxovca (Aabet C4). 
pwrvn peyadn (pwrno peyadno C® cum Steph.). Opovou (pro ov- 
pavov). Aeyouea (C4 cum Steph. -cnc). ecxnvocer (C® cum Steph. 
oxnvece). [Aag].— xa: ullim. Leora: per avtwr].— Geog avtwy 
(dpoor.). 4. efaruperv.—o Oo. Spaxu (C® Sanpvoy)v cf. vii. 17. 
ex (pro awo).—o (ante Oavatoc). ovre xpavyn ovre wrevboc. 
—ovre wovog (duoior.). ort (pro ert secund. p.m., at er: primd). 
7a xpoBata (pro ott ta xnpwra: C4 ra apwra sine or: repetit.). 
arnd\Ger. 5. tw Oporw. neva wow wayta, [uot]. miorot Kat aAn- 
Orvos ero. 6. Acyet (pro exe). yeyova (yeyovay C*® primd, sed 
rursus totum verbum improbavit). — eyu. adrga [al w]. [3wow 
ex]. Swpeao (C* cum Steph. -eay). 7. xAnpovopyowy. ravra (pro 
wavra).—o (ante vc). 8. init. row 8¢ wo 3:A010 ("* p.m.). © go- 
vevoes (* p.m.)Vv. pappaxoic. T8wAocAatpacy. wacw. Wevderw. 
Ow. eorw o Oavaroc o 8evtepor. 9. nivev’. — xpom me. + Ex 
(post eo). ter yeporray Trev (C4 rev yepoutwr Tar). ekadnoerv. 
Sitwv. Thy yuvaua Tov apyiov. 10. axnveyxer/. em. editerv. 
— Thy peyadny. [imAu]V. [axo rou Ov]. 11. + axo (post Sotay). 
—«at. 12. exovr: (pro exovgay re). tixorv. «xovrac (pro 
€xovcay secund.: C® exovcac). 8adexa nat ext rove svAwvac ay- 
yedouo iB. +avrwy (post ovopata). yeypaupeva. eorwv. [iB 
PvA.].— rev ullim. [1c]. 13. init. awe. [avaroAna]. xa: axo Boppa 
avdoveo y- bis script. + xa: (anle axo yorov). — aro Sucpwy xv- 
Awver Tpeo (ducor.: C8 pro Boppa secund. vorou habe, pro vorou 
seguente ducpwy legit). [tTpeo prim. et quart.: > secund. ef tert.). 
14, rixor (non v. 15)V.—exov (habet C8). [18 prim. el tert.]. ex 
auray, + Sedexa (anfe ovouara). 15. + werpov (post exevv). 
(C8 xadauov). 16. + avrne (ante rerpaywvoc). —avrno TorovToy 
eori.—Kas tert. enerpnoer (sic v. 17)V. [oradiov Swdexa: CA 
oradiov (pro -wve)). fin. ccacoriy. 17. xtdoo (pro Texoo). 
exarov ud wnxewr. 18. [nv].—1 prim. ev Sepaci Tov rixove (C8 
n evdapnoi sine ny). c:armo (non'v. 19)V. opooy. [Sarw: sic 
passim]. 19. init. (xa: improbat C*). rixovev. eso (pro xperoc). 


+ was (ante o 8evrepoc). + xat (ante o 7). [8]. 20. 0 € capdorvue’. 
os captor [Cet 7]. 0 €6 rowadioy (€ eras.: -Ciov C4). [i ef ta 


et (8B). [xpveompacog, al -ciog C4). apeOvotivoc (C* aucbues), 
21. [8 prim.].— 8eSexa secund. (C4 habet 18). papyapetay. + wv 
(ante nv: ‘tmprobat C8). wAariav. fin. Bs:avyno (-tho primd, levi 
rasurd mutat.inT). 22. [e:8ov). ort o xo 0 Oo (pro o yap xa 0 bs: 
C8 0 yap o xo Oc). [-wp va-]. exripv. 23. xpiav’.—ep (habet C*), 
24. weprxarnocovew 5 ra eOyn 81a Tov perros avryo (— Tar ow 
Couevev: 8 notat. p.m. et C®). gepovowd. — nas tTHy Tinqy. 25. 
nuepa (C4 cum Steph. -pac). [vvi’]V¥. erred. 26. orcovouv. 27. 
e:veOwow. xowov. o rowce (pro roovr: C® roiwy, woe im. 
probato). ovvou (pro apyiov). 


XXII. 1. edferv. — eabapor.— rou prim. 2. [ev peow], rie 
tiagv. evOey (pro evrev0ey prim.: habet xa: sequens). — erreviey 
tvAoy (ono, und lined forsan omised: cf. xviii. 16; xix. 12 
(C® evOer xa: evOey nai, sine EvA. (.). [wotovr]. [iP]. xara 
pnva exacroy amwodiSovc (— eva). rove xapwove (pro rer xop- 
wov). Tov tvrAwv. — rwy (ante eOver). 3. xatayya (pro cat: 
avadepa: C8 xaradeua).—ers (Acbel C®).—o. 4. + mas (ante en). 
5. ers (pro exe:). ove exovow xpeay. + paroe (ante Avxyov). 
[nAtov]. gersec ex (pro gerrifer). 6. ecwevv. +0 (anle xc). 
xvatay rev (pro aytwr). aweartAery. + pe (anle Tov myyehor: 
improbat C*). d:ta:v. div. 7. init. + mat. (epxerras C* pro ep- 


e 

Xone). wpopnrac (s p.m.?)/. 8. xaryos. [Twarenc]. o BActer xu 
axovey tauta, [eBAepa eweoa]. Sixvurroc. 9. —yap. 10. +1 
tovg (post Acyouc: improbatur jam ante C4). 0 xaipoo yap erywe 
(— or). 11. puwapog pyrayOyte. Siucasocurny woinoare (pro b- 
xaiwOynre). 12. init.—eea. arodoOnva: (C* cum Steph.). fix. coro 
avrov. 13. — equ. aaga. [a]. 0 mpeeTor Kas o exyxarTod ¥ apxy 
Kas To TeAog. 14. wAUvovTEeD Tag crodas avrwr (pro mH. tof 
evr. aur.). +a0 3e 7 efovoia (ante ew:: improdat C4). 15. —%& 
iBewAoAaTpaiv.— 0. wotcey at prov. 16. [ews]. Sad (—707). « 
xpwiyoo (pro xat op@tvoc). 17. — To. va (° p.m.)V¥.— 1. epxen 
(pro eAGe) bis in vers. epxerOw (pro eXOerw). — xas ullim. As 
Berw v8wp(— 70). 18. paprupe eyes (pro euppaprypovuss 0) 
+ Tw (post wayti). exiOnoe: ex avrow (pro excriOy poe TavTa). 
— emOnoe: sequens. — ex avrov sequens. (inter cay ris exdyee ef 
ex auvtov C® habet ew avra exiOnor: p.m. duoior.). + re (anle 
BiBAcw). 19. a» (pro eay). aed (pro apaipn). + router ( post 
Acyer). rov BiBAsouv (pro BiBAov prim.). xpopytiacy. aped: (pre 
apaipnoe:). tov fuAov (pro BiBAou secund.). [ex rao wod.].— «a 
ulfim. + (ante BiBAicw). 20. Aeysv. + ecvas (anfe va: prim: 
improbat C4). — auny. — vas secund. (fim. + xe post inv C8). 2h 
— nuwr. — XU. Tay ayy (pro xaryter vuer). [auny: sic}. 


Subscr. awoxaduyers twarvov. 


[Apoc. xx. 12—xzii. 21.] 


ERRATA 
In TISCHENDORF’S EDITION OF THE CoDEX SINAITICUS. 


The text of the larger edition can be corrected only by comparison with the original MS., as by the aid of Tregelles we bare 
been enabled to do in the Catholic Epistles: he now reads avawewavera: p.m. 1 Pet. iv. 15; xara tao p.m. Jude 12. We note besides 
Mark i. 23 the second e» is found in both editions, but is wanting in the Notilia Cod. Sin. p. 31. ; ae 

John v. 37 e:3oe in the facsimile, «:300 in both editions. did. xi. 9 rov should be placed for rovrov in both, since the note sseg 
tovrov to C. Apoc. ix. 4, ovde (i. e. -ery pro ovde secund.) in the facsimile, ovde in both editions. 

The text of the smaller edition should thus be corrected from the larger : 

Cancel the dot over xa: secund. Matt. i. 25, over adayi(over ibid. vi. 16, and over oiciay Luke x. 5. 

Matt. xiii. 32 for wer:wa read werwa. Ibid. xxi. 28 for « read ¢ (i.e. ev). Luke xv. 27 for ocrevro read avrevro (i.e. -ov). Roa. 
vi. 8 for ovr(nooue read cur(nooue (i.e. -ev). Phil. iv. 3 for ouwye read au(vye (20 even notes of smaller). 1 Tim. vi. 20 for gurelor 
read gvAakov. Acts x. 3 read wederv. Ibid. xxvi. 18 for tno read rnc. Ibid. xxviii. 15 for apxs read axps. Apoc. v. Il for xual 
read xtNade (i.e. -wv). Ibid. v. 12 for duvays read Suva: (i.e. -w). SJbid. xviii. 3 place a point over r in the second per. 


In John ix. 26 the larger has erecneas: the smaller erotncay, and there is no note on the word in either edition: also in Jobn it. % 
Fol. XXXXIX, the figures 16, 17 are placed one line too high in both editions: in John xxi. 25 the stop before and aspirate over the 
first a in the facsimile Tab. XIX, being dropped in both editions, must be deemed s.m. 


INDEX I. 


OF 


WORDS, NAMES, AND PHRASES. 


IN THE INDEXES THE FOLLOWING ABBREVIATIONS ARE EMPLOYED : 


M. = Matthew. 1 C. = 1 Corinthians. 1 Th. = 1 Thessalonians. Pn. = Philemon. 1 J. = 1 John. 

Mk. = ‘ 2 C. = 2 Corinthians. 2 Th. = 2 Thessalonians. Heb. = Hebrews. 2 J. = 2 John. 

L. = Luke G. = cane ] Ti. = 1 Timothy. Jam. = James. 8 J. = 3 John 

J. = John (Gospel). E. = Ephesians. 2 Ti. = 2 Timothy. 1 P. =] Peter. Jud. = Jude. — 

A. = Acts. P. = Philippians. Tit. = Titus. 2 P. = 2 Peter. Rev. = Revelation. 

R. = Romana C. = Colossiaus. 

*Affa, Mk. xiv. 36 "Adpanurrnvos, A. xxvii. 2. 5; xxi. 19; fxodovOhcapney, L. xviii. 28; 

*Afia, L. i. "Aépla, “ the Mediterranean,” A. xxvii. 27. dx hey ada adxodovOovane witpas, 
"Afid0ap, Mk. ii. 26 aerol, M. xxiv. a 1C.x 

"Afioved, M. i. 13. aCupor, 1 C. v. n-4. dxotee penie and dx. P tad A. ix. 7; dx. 
"Afpaau, L. xvi. 22; J. viii. 37. maubpar Tiev ‘AyGuer, A. xii. 8. with an accusative, A. x. 7; J. viii. 43; 
&Bveoos, L. viii. 31; Rev. ix. 1. "Atwroy, A. vill. 40. E. iii. 2; Rev. i. 2, 3; fixous, “« was 
*Ayafer, A. xi. 28; xxi. 10. dip and alOjp, A. xxii. 23; E. ii. 2; 1 Ti. listening, is A x. 89; 10. xiv. 2. 

dyaOoe, M. xix. 17; L. xviii. 19. i. 19; Rev. xvi. 17. axpaclta, | C. vii. 

é&yaGoupyey, A. xiv. 0:08, E. ii. 12. axptBiorares, A. xxvi. 3. 


éyadhiadjva, J. v. 35; yya\Xcdearo, J. 
viii. 56. 

dy dyadArdous, A. ii. 46. 

dyaxde, Mk. x. 2); J. xi. 5; xxi. 15—17. 

A al 1 C. xiii. 1; a yarat, 1 C. xi. 20, 

: 8 P. ii, 13; dydwn and dudadedcplu, 

2B. i. 7; iy dyiey, E. i. 4. 

dyannrée, M. xvii. 

70 “Ayap, G. iv. 25. 

ayyapaie, M. v. 41; xxvii. 32; Mk. xv. 21. 

ayysXla, 1 J. i. 5. 

&yysdos, M. xviii. 10; xxviii. 2; A. v. 19; 
wii. 53; xii. 2123 ; ayyadow dedawrol, 
1 Ti. v. 21; &y. Saray, 2 C. xii. 7. 

ays, with the plural noun or participle, Jam. 
iv. 13; v. 1. 

@ye:, L. xxiv. 2); and see also M. xiv. 6; 
A. xix. 38. 

rami! Abn Heb. vii. 3. 

ote . wi. 9; J. xvii. 17.19; Heb. ii. 


dricense, 1 0. i. 05 1 P. i. 2; R. vi. 


Gyios, Mk. i. 24; L. iv. 34; J. xvii. 17; 1 
Th. i. 1; 10. i, 2; R.i. 7. 

dyierpor, M. xvii. 27. 

dy«vpa, A. xxvii. 29, 50. 40. 

ayvadou perigee M. ix. 16. 


dyriXa, J. xi. 55; A. xx. 24. 26; cot 18. 
ore A. xiii. ce xv. 18; xvii. 23; xxiii. 
: BR. 14.4; 1C. x1; { Ti. i 13 
irc, 1 P.i. 14. 
dyop4d, Mk. vii. 4; we xvii. 17. 
d-yopda{e, | 1 C. vi. 
aydpain a ayorrat, wr xix. 38. 
ayedr reer M. xxvii. 8. 
aye, M. xiv. 
aywyi, 2 Ti. 7 10. 
dvyovitesr, L. xiii. 24. 
oer yuvaixa, | C. ix, 5. 
CeXqos, M. xii. 46; xiii. 65; Mk. vi. 3; 


a 

w adergol, “cousins,” J. ii. 12. ol dds\ poi 
Kupiov, 1 C. ix. 5; xxii. 5; of ddsAqoi, 
“the laity,” A. xv. ’3. 23. 

dés\ porns, | P. ii. 17. 

&8nXos, 1 C. xiv, 8. 

dénhérne, 1 Ti. vi. 17. 

adiaxprros, Ja, iii. 17; Rev. ix. 10. 

adiahsixret, 1 Th. v 17. . 

adinde, L. x. 19; 1c. vi. 7. 

KOCTHE THE ddixlar, L. xviii. 6. 

&é.cos, L. xvi. 11. 

addxipuor, 1 C. ix. 27; Tit. i. 16. 

Géov rida, M. xvi. is; iv Te Gey, L. xvi. 
23; sle dény, A. ii. af. 


dOcra, G. ii. 21; iii. 15; 2 P. ii, 10. 

aly:adcs, A. xxi. 5; xxvii. 

aléws, 1 Ti. ii. 9; "Heb, xii. “98; alé. and 
ceppociun 1 Ti. ii. i. 9. 

alua dOsov, M. xxvii. 4; nara, J. i. 18; 
dwiysc8a: dxrd—roo daly ek. xv. 20; 
dy ves aluari cou, Rev. v. 9. 

= araxyvola, Heb. ix. 22. 

viyua a a 12. 

alvor, M. xxi. 

alvovvrey rd Osée, L. ii. 18. 

Alvoow, J. iii. 23. 

alpew, “‘auferre,” L. xi. 52. alpe abrop, 
A. ii. 36, 6 alper chy ames i. 20; 
alpae, | C. vi. 15. 

alpecis, 1 C. xi. 19: 2 P. ii. 1; A. v. 373 
xv, 5; xxiv. 5; i obea allpcars rae 17; 
al case drwltlac, M v. 18; ; Jam. i. 

; 2 P. ii. 1. 
alpstixés, Tit. ili. 10. 
alexpoxepi, 1 Th, ii. 5; 1 TL iii, 3. 8; Tit. 


aloxpdrne, E. v. 

alrety and inorén J. xvi. 23; 1J. v. 16. 

altia, M. xi 10; xatad wdcav altlayp, 
xix. 3. 

alvrieuara, A. xxv. 7. 

aleyidior, 1 Th. v. 2; L. xxi. 84. 

alynadwri{ouat, L, xxi. 2% 

ale», M. xxv. 46; «le réy aléve, xii. 32; 
ele Tobe alevas, vi. 13; L. i. 33; ou ah 
ele roy alepa, J. viii. 5), 52; xi. 26; xiii. 
8; dor’ alévor, A. iii. 21; ‘le -ro8 iveotizror 
alaves wovnpou, G.i. 4: dard raw alcveoy 
wal awd Tay yevecey, 6. i. 26; rods al- 
@vat, “the universe,” Heb. i. 2; mW 


paAdop, a0 ody, Heb. ii. 5; vi. 'B; 1 


xv, 26; Ae viii. ‘24; 2 P. iii. ae 
alewos, M. xxv. 46; 2 Th. i. 9; Mk. ix. 
; alevlay, this feminine feck found 
ony ts Th. ii. 16, and in Heb. ix. 12; 
it 
enercorls, R. vi. 19; é& dea®., 1 Th. id 


dxa:pfouat, P. iv. 10. 
&xapros, Jud. 12. 
axaraxdAvuwror, 1 C. xi. 5. 
dxardwavoros, 2 P, ii. 14. 
dxardoysros, Jam. iii. 8. 
*AxsX\éauda, A. i. 19. 
paenidee M. xv. 16, 


dxo, M. iv. 24; R. x. 16; a fa axoie, 
1 aa 13; Heb. iv. 2; dx. wioreas, G 
iii 


dxodovGiw, M. viii. 22; L. xviii. 28; J. x. 


dxpsBiorapov, A. xxiv. 22. 
axpiBas bol, lakh E. v. 15. dnp. ol8ars, 


axpidse, e ii. 4 

dxpoBveria, | C. ‘vil. 18; E. ii 11; R. ii. 27; 
ii. 80; iv. 9. 

dxpéBveror, 1C. vii. 18. 

adxpoyeviatoy, E. ii. 20. 

axpoVlma, Heb. vii. 4. 

*"AxtvdAase, A. xviii. 2. 

rr alts A. xxviii. 31. 
On M. xxvi. 7; Mk. xiv. 8; L. 


éXaXYovae, R. i. 80. 

aXalovala, 1 J. ii. a 

&\dAnros, R. viii. 

ae v. 13; Mi. tx, 49, 50; L. xiv. 


ddixrep, M. xxvi. 34; L, xxii. 60. 

@A4Gaca, J. xviii. 38; ix’ GAndalar, A. iv, 27; 
wpde Tip dA hOacav, G. ii. 14. 

dA nBebeor, ‘‘ actin  traly,” G. iv. 16. 

one 1 Th, i. 9; &. and dAnOivds, J. xvii. 


adnOwse, - ares 1 Th. 1.9; 1 J. ii. 8; 
v. 20; i. 9. 
d\nbise = = ane L. ix. 27. 
aXxrsis a ateae 3 M. iv. 19; Mk. {. 17. 
aXXo, Mk. ix. 49 
re ovat, Mk, ix. 49. 
wuara Tiev ce A. xv. 20. 
eh ace Mk. ix. 
1C. vi. ll; “immo, J. xvi. 2; “ex- 
ce rs a NE xx. "93; adda nal, G. 
CB 9; “ savo only,” G. i. 12; 
e ‘er 38. teria § ; a i robvarrioy, 
ii ‘* yea,” iv. 3 “yea, verily, 
1 C. iv. "3; 4 . vii. 11; bret iii. eo. 
dy ob» xal, P. iii, 8; “nay, rather,” : 
P. i. aa 5; emphatic repetition of d., 1C. vi 


Dhcyeebaste, 1 C. xv. 8]. 
opoupeva, G. iv. 

&A nAovia, Rev. xix. 9. 

d\Royavie. L. xvii. 18. 

&dXoe and Irepor, G. i. 6, 7. 

anes pa slererer 1 P. iv. 15, 

ad Aorpios L. xvi. 

aAdode, | C ix. 9, 

dXon, J. xix. 39. 

dAuxéy, Jam. iii. 12. 

GAvoea: svar, A. xxi. 33. 

éuapdrrivor, | P. v. 4. 

duaptdves, applied to unsound 

v. 20; duapricy ale, M. xviii: iS 


B 


anh 


» Ti 


2 


dudprnua, Mk. iii. 29. 

renin J.i. 29; du. and rapdwrepa, R. 
v. 20; 8 alowy rh» du., J. i. 29. 

duaprehoi, M. xxvi. 45; L. vii. 37. 

duépwrese, 1 Th. ii. 10. 

Gperanéirnroy, R. xi. 29; 2C. vii. 10. 

ae v.38; xii. 81; xvi. 28; Mk. iii. 28; 


ix. 

dpi, duiv, J. i. 52; v.19; x. 1. 

dulavros, Heb. xiii. 4; Jam. i. 27. 

6 dpvde Tov Geo, J. i, 29, 

4 &uwsdoe 4 dAnBen, J. xv. . 

duwedeva, M, xx. 1; xxi. 

"Audlwodie, A. xvii. 1. 

&uodor, Mk. xi. 4. 

&uwpor, Heb. ix. 14; Ei 4; 1 P.k 19; 
Enwpov, Rev. xviii. 18, 

&y, L, xvii. 6; with an infinitive occurs only 
in2C. x 

dvd, “apiece,” J. ii. 6. 

dvafa0uce, A. xxi. 40. 

dvaBaiveo, M. xvii. 27; 
A. iii. 1. 

dvéyacov, L. xxii. 12. 

dvayyi\rAw, J. iv. 25; xvi. 13, 

dvaysvvdeo, 1P.i.28 

dvayweone, M. xxiv. 15; dviorn dvayyeva:, 
L. iv. 16; dvayiwwoxdpevor, A. xv, 2l. 

A. xxviii. 19; G. ii. 


J. iii. 13; vi. 62; 


aa as 'L. xiv. 28 ; 


avdyxn, M. xviii. 7; L. xd. 23; xxiii. 17. 
dvdyveors, A. xiii. 15; dy. row vopov xal 
Tov ponte, %. ; i Ti. iv. 13 
rier rake ue 5 xiii. 2. 
dvataw, L R. vii. 8. 
dva née, A. xi ids 
Gvalavwvac, 1 P. i. 18. 
ava wwvpics, 2 Ti. i. 6. 
advaldAXew, P. iv. 10. 
eee 2 1.89; A. a 8; xxiii. 14; 10. 
xii. 8; xvi. 22; R. ix. 8 
dvabenarif os, A. xxiii. 12. 
évd8nua, . xxi. 5; G. i. 8, 9. 
éaurdy dvatpsiv, A. xvi. 27. 
dvaxaw eww ale ar évosan, Heb. vi. 6. 
dvaxaivoupat, C. iii. 10. 
dvaxaivewois, Tit. iii. 5. 
dvdxema:, M. xxvi. 20. 
dvaxipatauscacba, E. i, 10. 
dvaxplbw, 1 C. ii. 15. 
vaxprout, A. Xxv. 26. 
évaxiwrw, L. xxi. 28. 
Kine he Mk. xvi. 19; A. vii. 43. 
avaAnwis, L. ix. 51. 
dvaXioxes, 2 Th. ii. 8 
xara rhy dvadoyiay rit re. R. xii. 6. 
draneyitouen Heb, xii. 8 
arenes, 2 Ti. Sai - 
vapaptrytot, J. viii. 
araniee, 1 Th. i. Mk. we 
YauspyicKouat, xiv. 
amar aa L. xxii. 19; 1 C. xi. 24; Heb. 


dvaveovpa:, E. iv, 23. 

dvdynypie, 2 Ti. ii, 26. 

"Avavias, A. ix. 10. 

dvatiw:, 1 C. xi. 27. 

dvawave, | C. xvi. 18. 

avamypousr, L. xiv. 21. 

évariwre, L. xi. 37; J. xiii. 25. 

dvar\npdw, 1 C. xiv. 15. 

dvawoddynrtos, R. i. 20; ii. 1. 

dvaxriccw, L. iv. | 

Gvacraca, L. i. 39. 

dvdoracie, J. xi. 24, 25; A. xvii. 82. 

al dvacratovyres, G.v v. 12, 

Gvacravpow, Heb. vi. 6. 

dvarrpopy, Gen. i. 13; 1 P. ii. 12. 

Qvatid\w, Heb. vii. 14. 

dvarohy, M. ii. 1; L. i. 78. 

advarpixw, Tit. i. pe 

dvadaive, A. xxi. 3. 

avadi po, TP. ii, 24. 

dvdxvore, | P. iv. 4. 

dvaywpiw, M. ii. 22 

dvdpawodiorie, | Ti. i. 9. 

dvextorepoy, "Vi. x. 15. 

dviAsos, Jam. ii. 13. 

avevéexrdy tori, L. xvii. 1. 

dveEcyvlacrot, EB. i iii. 8. 

dvevpioxss, A. xxi. 4. 

dvi w, - xiii, 22. 

dveyice, C. iv. 10; and Int. to St. Mark, 
note 3. 

dvegd On +d ordua, L, i. 64. 

Téa dvijxovra, E. v. 4. 


INDEX OF WORDS, 


dviip, J. i. 30; &vdpee ae tiets A. i. 16; 


Gvépa awd Tov ta . 22; dvnp 
yeh . xi. gf Bg wyouptvous, 


dvOpaxia, J. xxi. 9. 

&vOpaz, Rev. xxi. 19. 

avOperivne Apépae, 1C. iv. 3; dvOpearivn 
xrlewe, } P. ii. 13. 

dvipe rox rover, J. viii. 

Gv0pwmos, “ homo,” J. Aoi 21; xara &vOpw- 
wow, G. iii. 15. 

dvOumaribe, A. xviii. 12. 

dvOtwarot, A. xiii. 7; xix. 38. 

dvlornus, L, xxiii. 1; J. xi. 23. 

dvonrai, G. iii. 1. 

&vora, 2 Ti. iii. 9. 
dvouta, M. xxiv. 12; 2 Th. ii. 7. 

sere Mk. xv. 28; 6 &»., 2 Th. ii. 8; R. 


prey R. iii. 26. 

dvtavawA npe, C. i. 24. 

dvrawcéona, L. xiv. 12. 

avreyousvos, 7 vi. 24; 1 Th. v, 14; 1 Ti. 
vi. 2; Tit. i. 9 

avri, 1 Ti. ii. 6. 

dvridcar:0é never, 2 Ti. ii. 25. 

dvriéixor, M. v. 25: L. xii. 58. 

dvr l@ecrs, 1 Ti. v . 20. 

avticatiornre, Heb. xii. 4. 

pid Nance icin L. i. 64; 1 Ti. vi. 2. 

dvridnyie, | C. xii. 28, 

dytidoyla, Heb. vi. 16. 

dvriAodopie, 1 P. ii. 23, 

dyriturpoy, J. vi. 52; x. 11; 

dyripiedia, 2 C. vi, 12, 
"Avridxeta, A. xi. 19. 

dvrirywos and réwor, | P. iii. 21. 

dvidpev téwev, M. xii. 48; L. xi. 24. 

a tHe R. xii. 9:1 Ti. i. §; Jam. iii. 


1 C. vi. 20. 


dvurcraxroe, Tit. i. 10. 
vw, ix Tee dves, * Mae 23. 


dveyewr, Mk. xiv. 

Evetey =i Tov ob a J. of om 
aEidw, A. xv. ie atiev pt, £0. 
éEiwe rou Ocoi, 3 

aoparoe, C. i. ib 


éwayyQ do, M. xi. 4; Mk. v. 19. 
drdyouat, A. xii. 19. 

émwa:riw, L. xii. 20. 

dwavraw, M. xxviii. 9. 

dwavras, A. ii. gs 


robb Heb. i. 3, 
grt eee Heb. iv. 6; of vloi rie dwres8., E. 


a@weOsite, L. i. 17. 

dwa:hy dwednocueda, A. iv. 17. 

draméusba, 2 C. iv. 2. 

axelpacrot, Jam. i. = 

dwexdixouat, 1 P. iii. 

awsexdvoduevor Tae a ve C. ii, 18. 

daweAsypos, A. xix. a 

dwshevdepor, 1 C. vii. 22. 

a@wrepavro:e, | Ti. i. 4. 

dwrapiowdores, 1 C, vii. 85. 

awipyouat, M. ii. 22; dwijdBov and avyd- 
Gor, G. i. 17. 

drixe, M. vi. 5; dwtiya, Mk. xiv. 41; 
dwviyecOe and xaré era, 1 Th. v. 92; 

Po. 15; awixrcbat, P. fi. 11. 

Patay oy M. xxvii. 5. 

axioria, k. ix. 24; 1 Ti. i. 18. 

aGmiaros yeved, M. xvii. 17. 

dw horns, R. xii. 8; 2C.i.12; viii. _; ix. 
13; xi. 3; E. vi .'B; 2C. viii. 2; ix. 

dwhous ip baduce, M. vi. 22. 

dade, Jam. i. 5. 


dxé6= yp, M. xviii. 7. After a part. pass, 


L. vi. 18; dxé rou Osov, A. ii. 22; dwd 
piae, L. xiv. 18; dwd BnOavias, J. xi. 1; 
dwo oration, J. xi. 18; xxi. 8; Rev. xiv. 
20; dwé and é&4, G. i. ‘ls used paraphras- 
tically, A. xii. 1; xv. 5; G. ii. 6. 12; Heb. 
vii. 13; 1 J. ii. 28; cq’ vue, ‘ ‘on your 
part,” “by you,” L. iv, 18; Jem. i. 13; 
v.4; 1J. ii. 28; iii. 17; Rev. xv. 2 
the use of, in measures of time a hac, 
A. xxviii. 23; awo and ix, 10. x. 4 
awoféd)es, Mk. x. 50; 1 Ti. iv. 4. 
arerere. L. ii. 2; droyp. wpwty lyé- 


vero, 0, 


awoéexarouy, M. xxiii. 23; L. xi. 42 
awoénpnieo, M. xxv. 14. 

drodléwp:, M. xxii. 21; A. iv. 33. 
dwrodiopl{orrer, fe 19. 

dxd8care pé-wov, | P. iii. 21. 

dro0ijcae, L. xii. 18. 

dwrobncavpi{e, | Ti. vi. 19. 

ee emnnts M. xvii. 11; Mk. ix, 12; A, 


awoxadtarre, L. ii. 35; G. i 

dwoxéd rte, L ii. 32; 1¢ te “Ro viii 19; 
E. iii. 3; Rev. i. 1. 

dwoxaradha yp, E. ii. 16; te i. 20, 21. 

awoxaracrate, Heb. xiii. 

awoxataéaracis, A. iii. 21. 

riskipabher 2 Ti. iv. & 

amroxorh, G. v. 12. 

dwoxéarre, G. v. 12 

dwoxpilale, M. iii. 15; L. xiv. 3. 

aroxpiua and oes 2C. i 9. 

dwréxpudor, O 

droxviw, J. i. “16. 18. 

haba ae M. ree 2 

amroAca wo, G iv. 

awoXsiweo, 2 Ti. iv. = 

dwohidveas, L. xiii. | 

Tote Bieber ahaa o Th, ii, 10; 1 C. i. 18; 
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‘Awoh\bwr, Rev. ix. 11. 

avekexte, A. xxii. 1: P. i. 7; 2 Ti. iv. 

dwrokovw, 1 C. vi. 11. 

dro\ br, wore, 1 C. i. 80; E. i. 7. 14; iv. B; 
C. i. 14; R. iii. 24. 

dwohiw, M. v.82; Mk. x. 11, 12; Lavi. 

P 18; 1 C. vit) 12. eat 
womacodus a viv, L, x. 

droninww, 1 C, vii. 2 

adwowAive, L. v. 2. 

dwropke, J. xiit. CS 

daopla, L. xxi 

drccpatta:'l Th, ii. 17. 

drocracia, 2 Th. ii. 3; 1 Ti. iv. 

drocrdaciov, M. v. . 

dwooraydte, Mk. ii. 

dwoorihhe, L. xx. 20; J. v. 33; xviii, 24. 

Gwoorzpiw, 2C. vi. 7. 

dweoaorodor, M. x. 2; L. wi. 13; A. xx. B; 
E. iv. 11; dw. and wpopirrat, 1 C. xii. 28 

drocvvaywyour wowcovas, J. xvi. 2 

dworoApaew, R. x. 20 

dxorébacVat, L. ix. 61. 

dwroue:, Mk. v. 80; L. viii. 45; 1C. wi. ! 
“to grasp,” “to cling to,” J. xx.17; Git 
20; iJ. v. 18. 

drop w, L. xvi. 22. 

exeots st abr A. ear he 14. 

wopopr ic, 

dept 1 1 Cx x. 82; P. i. 10. 

a nae M. xxvi. 8; é vide rae éx., J. xvii. 


drecdapevos, 1 Ti. i. 19. 
dpa tek then even 1. xvi. 18; a. ob, 


dpyoe, M. xii. 26. 

dpyipuov, M. xxvi. 15; L. ix. 3; 1a tae 
xovra dpyupia, M. " xxvii. 9: epyveics 
puptddas wévrs, A. xix. 19. 

rel rear A. xix. 24. 

iwi rdy"Aptsov-wayoe, A. xvii. 19, 

dpiexaua, C. i, 10, 

dpecroy, A. vi. 2; xii. — 

dpeti, 1 P. ii. 9; "OP. i 

‘Apimabalae, M. xxvii. rp Mk. xv. 4 

apiordw, J. xxi. 12. 15. 

&poroy, J. xxi. 12, 

apeesnsnety | Heb. xiii. 5. 


dpucYonar, 2 C. xi. 2. 

doviona, J. wii 25. 27. 

dpviov, J. i, 29; Rev. v. 6. 
poTpoy, L. ix. 62. 

dpwaypuoe, P. ii. 6. 

dowdtw, A. viii. 39. 

djpapan, 2 C. 192; v.5; Ei lt 
dpe wai oan, M. xix. 4. 
"Apress, A ana rea 


dpré wv, A. xxvii, 40 on 

dors, J. i, 52; dx’ dpte, M. xxiii. 39; J+ 
52; xiii. 19, 

dpreyivenros, TP. ii. 2 

dprios, 2 Ti. iii. 17. 
prot, M. vi. 11; L. xxii. 19; xxiv. 30. 3: 
aprove Tie orpobicast, M. xii. 4 *ipite 
iaGierw, xv. 2; rdv epros, ; 3. 
Bov rov dpten—xal nee L. zit. 
& dptor rixs Loont, J. 


Tole alow, M. v. 21; dpyaf Onry 
sat 16; stad ata, 2 oO Va mee 

dexh, J : viii. 25; 5, J.i. 1 5 doxal, 

“ends of ropes, or cords” A. x. il; 

dpxispsis, M. ii, 4; Mk. ii. 26; A. xix. rik 

dpxiovvaywyor, Mk. v. 22; A. xviii. & 

doeyiti«rey, | C. iii. 10. 

apxerplehece. 7 - fi, 8, 9. 

dexon iii, 8; A.i. 1. 22; dpydusvor, 


wv, J. iii, 1; vii. 48. 
acid yaa, 2 P. ii. 2; R. xiii. 18; 2C. xii. 
21; G.v. 19; E. iv, 19; 1 P. iv. & 
aonpor, A. xxi. 89. 
doSivata, 1 C. C. i 3: Heb. v. 8. 
a ee ta 1,2, 8 6; R. xiv. 1; P. ii. 


dobenie, G. iv. 9. 

‘Agia, A. vi. 9. 

"Actapyal, A. xix. SL 

dovrla, A, xxvii. 21. 

aoxoi, M. ix. 17. 

dowd{ona:, A, xxv. 13; 1 Th. v. 26; dowd- 
cab addAnAovs, 1 C. xvi. 20, 

dowacyés, 1C. xvi. 21. 

aowmtdos, Jam. i. 

“Aocor, A. xx. 13, 14, 


piri L. xv. 13. 
ee A. i. 10; iii, 12; xifi. 9; 2 0. iii. 
artp , and wple, Hen ix. 28. 
eecer am. iii. 
driuia, R. i, 26; xard atiplay Adve, 2 C. 


xi, 21. 

atuie Kawvou, sng iv. 14. 

*ArraAua, A. xiv. 25 

ain, M. xxvi, 58; L. xi. 21; J. xviii. 15. 

avAntas, M. ix. 23. 

abAiZoua, L. xxi. 87. 

abEdve, J. iii. 20, 

aurdpxata, 1 Ti. v 

avrée, emphatic, ir \ 21; iii. 12; viii. 17; 
L. i, 17; iii. 23; "7: ii 2 6 6; and 
see M. xxvi.71; Mk. “if. 8; ard rovro, 
2P.i 5. 

avyunpde, 2 P. i. 19. 

oun adapeOyjosrat, L. x. 42. 

darror iyéveto, L, xxiv. 31. 

asdcrne, A. ii. 46. 

doer a adore, M. iii. 15, 

decors, L. iii. 3; Ri. 7; C.i. 14; dp. and 
wapeoss, R. iii. 

apbapcia, 1 C. xv. 50; KE. vi. 24 

dpeopia, Tit, ii. 7. 

apinut, M. vi. 12; xii. 31; Mk. i. 34; L. xiii. 
35; 1 C. vii. ll, 12. 

dp Aapyvpor, Heb. xiii. 5. 

dpiEce, A. xx. 29. 

adiornu:, L. ii. 37. 

ddupde, ts xii. 2, 

econo a . Vi 22; A. xiii. 2; G. i. 15; 


dpopun, 2 C, xi. 12; R. vii. 11. 
dppuy, L. xii. 20; Edpov, 1C. xv. 36, 
Epwvos, 1 C. xii. 
dpupicpivor ale sbayyiduoy, R. i. 1. 
axdrnr, Rev. xxi. 19, 
axprioc, L. xvii. 10, 
Xenertos, Pn. 1}. 
dxprs, A. xx. 6; dypis nhepey wévre, tb. ; 
aXers ob, “go long as,” 1 C. xi. 26; Heb. 
iii. 
dxupoy, 'M. iii. 12. 
dyiv8or, Rev, viii. 11. 


Pees on the use of this genitive, 


od, * 
Babuds arose, 1 Ti. iii. 13. 
Bata rev powvixev, J. xii. 14, 
BadAavriopy, L. xxii. 35, 36. 
ifiprxTo, L. xvi. 20. 


Bddr.w, Rev. ii. 21; 
Bawri{, M. iii. ll; L. xi. 38; J. i. 25; iv. 1, 


2; Bawri%outvor Uxip Tuy vexpion, 1 
xv. 29; Bawrion wupl, M. iii. 11; els t6p 
Mosoqp iBarticavro, 1 C. x 2. 


NAMES, AND PHRASES. 


Bawrioua, M. xx. 22, 28. 
6 Barriorsjs, M toe i. 
Bap ‘leva, M. xvi. 
pzeenne®, M. xxvii. oie 
pos, A. xxviii. 2; O. xiv. 11. 
dy Y Béper, \ Th. ii. 6; G. vi. 2. 
Bap8odouaior, M. x.3 
Bapvdfae, A. iv. 36; xv. 89. 
Bapovpa:, M. xxvi. 43. 
Bapue, 1 Th. ii.6; 2C. x. 10. 
BacaviZouat, Mk. v. 7. 
Bacaviorie, M. xviii. 34, 
Bdeavos, M. iv. 24; L. xvi. 23. 28. 
Baoitala, L. xxii.; Bao. tiv as va M. 
iii. 2; iv. 17; Bao. rou Gsov, Mk. x. 23; 
Bac., A. xx, 25. 
BaciXsvco, M. ii. 22; 1 C. xv. 25. 
Baoirixde, J. iv. 46. "49. 
Baie, A. iii. 7. 
Bacxalyw, G, iii. 1. 
pears w, M. viii. 17; L. x. 4; he ae 17; 
5; A. iii, 2; ix. 12; . 2 5; 
Rev. ii. 3. 
Batos, Mk. xii. 26; L. xvi. 6. 
Barrooyiw, M. vi. 7. 
Beirvyua THs pieeeres: M. xxiv. 15; 
Mk. xiii. 14; L. xvi. 
B8ervnres, Tit. i. 16. 
BéiBaior, Heb. ii. 2; 2P. i. 19. 
BsBarovebar Thy xapéiav, Heb. xiii. 9. 
BéBnroe, 1 Ti. iv. 17; Heb. xii. 16. 
BeBnrA0w, M. xii. 5. 
BaeALeBovd, M. x. 26; L. xi. 15. 
BeAlap, 2 C, vi. 12. 
BrOavia, M. xxvi. i) L. xxiv. 50; J. i. 28. 
BnOAckéu, M. ii. }; L. ii. 4. 15. 
Batesites: M. xi. ‘ot: Mk. vi. 45; viii. 22; 
B rm oa OM. 1. 
nUpayn, xxi. 
7 i xxvii. 19; J. xix. 13; Bypa 
mwodos, A. vii. 5; ah 10. 
BiaYoua, M. xi. 12; L. xvi. 16. 
BiBArapldiov, Rev. te oe 
B:BAlo», “ a roll,” .v i 
BiBror "yevdoues, 4 i. 1; é» BIBAw Trav 
wpopnrav, A. vii. 42; ae BiBdous, A. 
xix. 19. 
Blos and Yes}, ag iii, 17. 
Bierixa, 1 C. ¥ 
Brachypia, M. " xxvi. 65; J. x. 33. 
BrXacghnpula, M. xii. 31; "Mk. ev. 64; BA. 
TIveduaros, M. xii. 31; xxvi. 65. 
Bréiwe, A. xxvii. 12; Br\éwere, Mk. iv. 12. 
24; Briwovra Kara AiBa xal xara Xw- 
¥, A. xxvii. 12; BAdwers and dpare, 
C.i. 26; £. and dpe, 1C. i, 26; 2C. iv. 
18; vii. 8; H. ii. 8, 9. 
Boavepyis, Mk. iii. 17; viii. 29. 
Bot Gara, A. xxvii. 17. 
BonOiw, Mk. ix. 22. 24. 
68uvos, M. xii. Ll; xv. 14. 
Abou Body, L. xxii, 4l. 
BopBopor, 2 P. ii. 22. 
Boppa, L. xiii, 29. 
Booxw, J. xxi. 15. 17; and wotpalve, tbid. 
and Introd. ! P., p. 
BovAcvpa and OéAnua, 2 C. i. 15. 17. 
wacay tiv BovAny Tov Osou, A. xx. 27. 
BovAnua and hart R. pe 
BotvXoua:, M | 22: 8. and 


. i. 19; A. 
O4Aw, 1 Th. if 18; 2C. i 1B. 17; Pn. 13. 


sr es 24; P. iii, 12 
paBeiov, ix. ii 
BoaBeve, C. ii. 18; iii. 15. 
Bpaduwdoéw, A. xxvii. 7. 

Bpigpos and wais, L. i. 41; ii. 12. 16; xviii. 
15; A. viii. 19; 1 P. ii. 2: 2 Ti. iii. 15. 
Poixe for ve, M. v. 45; vii. 25. 277; L. 

. ai ae v. 17. 

een. xii 

Bpoxy for verds, M. v. 45; vii. 25. 

Bpwpa, 1 C. vi. 13; Bpouara, Mk. vii. 19; 
a C. pane vi. 135 vi 17; ©. i. 16. 
pisore an Bewua, xiv. 

Bupeosie, A. ix. 48; x. 6. 32. 

Bvcawwov, Rev. xix. 8, 

Bvacor, L. xvi. 19, 


Pafpini, L. i. 19. 26. 
ya ypawa, 2 Ti. ii, 17. 
Tudapnvwv, Mk. v. 1. 
Tafa, A. viii. 26. 
yd{a, A. viii. 27. 


- yivouaz, M. v. 45; 


3 


velededécion Mk. xii. 41; L, xxil; J. 

vara, 1 C. iii. 2. 

eet Mk. iv. 59. 
aX:Aaia, M., ii. Pag xxviii. 7. 

yéuor, M. xxii. 2 3. ii. 1,2; Rev. xix. 7; 
a yduov, it. xxii. 11. 


at saat 14; J. iv. 43, 44; of 
2b. 19; Heb. iit 16; e 
fi Me 
Tésvva rou wupés, M. v. 22; yéewway, 6b. ; 
xxiii. 15; L. xii. 


TeOonuavei, M. xxvi. 36. 
Tene —h yaeved abrn, M. xxiv. 34; L, xvi. 
A. viii. 83; cle yerede yancy, L. i. 

5d; waca ai yaveal rou alwvoe twp al- 
évev, E. iii. 

yuseneyies 1 Ti. i.4; Tit ta 9. 

Tpoy oe yer “es am. iii. 

yevtat 2, M. xiv 


revere, origin” M.i. 18; BiBror yevicawr, 
viggie, B 11.12; 11.4; L. i. 34; A. xxii. 


yévenua, L. xxii. 18; yayvhuara lyidvier, 
N. iii. 7; L. iii. 7. 

yerynrol yovaixay, L. vii. 28; M. xi. 11. 

Td ysvvanevov, L. i. 35. 

yivor, 1 C. xii. 10. 

Xépa Tav Tepysonvay, M. viii. 28. 

yepovoia, A, v. 2). 

yevoua, A. x. 10. 

yewpysitat, Heb. vi. 7. 

yseopyds, J. xv 

xapéla rife vine, M. xii. 40; wepdrey Tit 


yis 
yn ‘looda, M. ii. 5; rhy yu, v. 5; berl rie 
vis, L. xviii. 
ynpdoxw, J, xxi. 18, 
xal byivero, M. vii. 28; 
L. i. 8; iyeri6n, 1 Th. i. 4,5; yeyover 
ydpos, G. ili. 17; yavouevor "ie yuvatxes, 
G. iv. 4; yerdobat wpde, J. x.35; A. xxi. 


17; xxv. 15; 10. xvi. 10; wd ‘yivorre, 
L. xx. 16; G. ih 17; fii, 21; 1 C. wi. 153 
ree 46.31; vi. 2. 15; wii. 7. 13; ix. 


yivocke, L. alii 34; J. hn 3; yu. and 
éiwloraua, A. xix. 1B: . iii. 7; 1 J. ii. 
8—5, 13, 14. 18; iii. 16, 19, 20; iv. 2 6— 
8; v. Fy 20; éyvworas vx’ abrov, 1 O. 
viii, 3. 

yAsunor, A. ii. 18. 

yr&eoa, I. xvi. 24; 1 C. xii. 10; xiv. 1. 
14; yAwooat iripass, A, ii. 4; yrdooy 
oe 1 C. xiv. 18; yéon yAwoooy, xii. 


aso bane i J. xii. 6; xiii. 29. 

yonalor, P. ii. 20. 

yrepi{e, G.i. ll; = yiveoKe, P. i, 22, 

yueois, L. xi. 53; 2P. i 5; bore par abced 
THE Yuworser ay aarny, E. iii. ; LC. viii. 
ie . iii. 7. 

yvueoros, A. xv. 18. 

yoyyito, M. xx. ll; J. vi. 41; 1 C. x. 10. 

yoyyvaenos, A. vi. 1. 

yoyyvoris, Jud. 14. 

Pours, 2 Ti. iii. 18. 
myers M. xxvii. 33; Mk. xv. 22; J. xix. 

yovsts, applied to Joseph and Mary, L. ii. 
27. 40. PP P ary: 


yeauna, L. xvi. 6; J. vii. 15; 2C. iii. 6; 
Ta 0 odAd yeduuara, A. xxvi. 24; 5 andl 
coe ypaunace, G. vi. 11; 7a lapd yedp- 
para, 2 Ti. iti. 

Yeaupatede, M. ii, 4; xxii. 35; xxvi. 57. 
A. xix. 35. 

yeapn, J. v. 39; 2P. iii. 16; 2 Ti. Pie 15, 


edhe L. i. 3; yéypawrat, ™M. ii. 5; iv. 6; 
eae ey oe itolary 
aoriet BR xvi. 1; Civ 73 


1 ae v. 12; spf cate fp ia. 1c. 


yeasens, 1 Ti. iv. 7. 

yenyopiew, M. xxiv. 42, 

Yuuvule cravrdy wpde steep. 1 Ti. iv.7. 

yeuvacla coparixs, | Ti. iv. 

yenentebe, 1 C. iv. 1. 

yuuves, Mk. xiv. 51, 52; J. xxi. 7; yupre 
Kai sprreexnbienie, Heb. iv. 13; 
xv. 


yuvaixaptov, 2 Ti. iii. 6. 


yuu, L. vii. 37; yovas, J. ii. 4; xix. 26, 
vevia, Rev. xx. 8; ale xehadrty yeviac, M. 


xX. 
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4. 


éaipovifoua, M. iv. 24. 

Saxpiw, J. xi. 35. 

éanriruoyv, L. xv. 22. 

ly Ta Ma L. xi. 20; vo 8. iypadse, J. 
viii. 6. 

Aadpuavovéd, Mk. viii. 10. 

Cana{ouai, Jan. iii. 7, 8. 

perenseee M. v. 42; davelYers, L. vi. 34, 


dawavaw, A. xxi. 24. 

Aavié, M. i. 1. 

64,2 P.31.5; 20. ii. 12; “yea,” R. iii. 22; 
emphatic, L. xwi. 17; dd dé, G. ii, 4; ad- 
versative, 1 J. i. 3. 

none J. xviii. 24; 8. tae weedpari, A. 


xx. 

Sénere and lxernpla, Heb. v.7; dines, wpoc- 
eux, and iyrevece, 1 Ti. ii. 1; iv. 5. 

éai, L. xiii. 33; det us xat ‘Paopny idsiv, 
A. xxv. 10; of wd dei xpivecOar, 1b. 

sereerie, O. ii, 15. 

lei . xii. 2; delarvov yavouévou, J. 
xiii. 


Cecoida:povborspor, A. xvii. 22. 

Gairordasuovia, A. xxv. 19. 

ésxarée, Heb. vii. 6. 

Gaxrode, L. iv. 24; A. x. 35. 

GeAaaLouar, Jam. i. 14. 

éeEcordBa, A. xxiii. 23. 

éx Se€icov, M. xx. 21; ry dsE:g Tov Ocov 
vywOals, A. ii. 83. 

déouas, G. iv. 12. 

Ceaud, A. xx. 23. 

Siourot, A. xxiii. 18; xxv. 14.27; xxviii. 
17; Heb. x. 34; Eviv. 1; Séopeoe Inoot 

- Xprorov, Pn. i. 9; E. iii. 1; 2 Ti. i. 8 

Asoworne, A. iv. 24; “Christ,” Jud. 4; 2 


8nAdew, 1 C. i. 11. 

onpucoros, A. v. 18. 

Starou, Heb. ii. 16; ob yap dijwov, tb, 

éia, 1 Th. ifs 14; . for,” rari eal oe 
Tov wpodyrov, & uent formu t 
St. Matthew, i. a ddys, “ at pies o 


L. xviii, 5; d:6, dad, and tx, G. i. 1; 
iv. 18; 


K 
R. vii. 8; “ by reason of,” dG. 
“by,” E. i. 1; “by means of,” Rev 


xxi. 4; in composition, 1 Ti. wi. 5; &’ 
davrov, “ trough himacl,” Heb. i. 8; R. 
ii. 27; iv. 11; &’ od, Heb. ii. 10; de’ dXi- 
yey and d:a Apayiwy, Heb. xiii. 22; 1 P. 
v. 12; &' hae, “ for the sake of us,” 1 C. 
ix. 10; dca robe dyyéXour, 1 C. xi. 10. 

&:aBadrrAopnat, L. xvi. 1. 

Ss:aPsBaovebat, Tit. iii. 8. 

AidBodoe, 1 P. v. 8; and seo Mk. i. 13, 

rip dad 7 xxi. 7 

é:a v%w, L. xv. 2. 

ayes, tov, 1 Ti. ii. 2. 

Scadideme, J. vi. 11. 

dsabiun, M. xxvi. 28; G. iii. 15; Heb. vii. 
22; ix. 16,17; wasn Acad., 2 C. iii. 6. 

dvanovice, M, viii. 15; RB. xv. 25; Heb. vi. 


s:axovia, R. xv. 25. 

é:axovos, A. vi. 2—6; xx. 28; R. xvi. 1. 

S:axovouar, A. xxtii. 35, 

Btaxpivew, A. xi. 2; Jam. i. 6; ii. 4; Jud. 
22: 1C.iv. 7; xi. 29; xiv. 29. 
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imcuvaye, L. xii. 1. 

wifey wyh, A. xx. 7; 2 Th. ii. 1; M. 
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iwsoupuin, 2 Ti. iv. 3. 
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Th. ii. 18; Pn. 13; OéAovree, “ willing,” G. 
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gehee Ovivoy, Rev. xviii. 12. 

vurater, L. 1. 9. 
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ide, G. v. 2; idars, “ mark yo,” G. vi. 11. 
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‘lepovoaAnp, L. ii. 25; xix. 42; the form 
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ZAaws cor, M. xvi. 22. 

luae, L. iii. 16; J. i. 27. 

inariov, M. v. 40; xxi. 7; xxiv. 18; xxvi. 
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9: iv. 7; twa BAswowrres, Mk. iv. 12; or: 
—iva, v. 18, 19; Iva, denoting ¢ffect. J. 
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Toor, Mk. xiv. 56; vd alvas lea, P. ii. 6. 

loowWuyor, P. ii, 20. 

"lopaniA, L. i. 54, 

lorde,tornut, M. xxvi.ld; lores for leryu:, 

k. ix. 12; - édorere, vii. 56. 

ph orion: duaprian, A. vii GO; evabss. 
L. xviii. 1; A. xvii. 22; xxwi 21. 
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xaipos, L, xxi. 24; J. v. 4; 1 OC. vii. 29; 
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xawnhebe, 2 } P, ii, 3; 2C. ii, 17. 
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xataBaive, M. xxvii. 42; J. ii. 12; iv. 47; 
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xatafoXrn onip aTot, Heb. xi. 11. 
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olxirai, 1 P. it 18, 

olxnua, A. xii. 7. 

olxla, M. ii. li: Mk. x. 10; A. ii. 2. 

olxoderrortiw, 1 Ti. v. 14. 

olxodopéie, | P. ii. 5. 

sar Teka M. xxiv. 1; ol«. rie xpelas, E. iv. 


olxovonia, L. xvi. 9; E. i. 10; 1 Ti. i. 4; 
oix. Beou, t 
olxovopor, L. xvi. 1; R. is 23; Tdv olxove- 
poy THe adixiae, L. xvi. 
oes ‘ family,” L. ii. 4; an olxov, domi,” 
k. it. 15 olxos éwi olxov, L. xi. 17; wav’ 
olxov, A. v. 42; olxos and olla, A. ii. 2; 
olx. EvIvMaTiKce, 1 P. ii. 5. 
waca i olxovuévn, L. ii. 1; iv. 5; xxi. 26. 
olxoupos, Tit. i. 5. 
olxreppor, 2 C. i. 3. 
olua:, J. xxi. 24, 25. 
olvoprvyia, 1 P. iv. 3. 
oxunpos, M. xxv. 26; P. iii. 1; R. xii. }1. 
iv drive, A. xxvi. 28, 29; E. iii. 3. 
éddxAnpos, Jam, i. 4. 
bAov = 53, L. xi. 26; J. vii. 23. 
duetpouevor, | Th. ii. 7. 
ome, A. xxiv. 26. 
a L. xxiv. 14. 
iyAn, 2 P. ii. 17. 
ae vuadoy, A. i. 143 ii. 1; iv. 24. 
Suoros, Jud. 7. 
dnowOHvat, Heb. ii. 17. 
opoiwe pivro., Jud. 8. 
duotwow abtév, M. vii. 24, and see xxii. 2. 
bpodoyie, J. i. 20; R. x. 10. 
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dpodoyla, Heb. iii. 1; 1 Ti. vi. 12; 
vTupsipy dpodoylay, I Ti. vi. 12 

ouodoyoupives, 1 Ti. iii. 16. 

sa “even,” G. iii. 15; Sue sav, 1 C. 


Bap- 


évéptov, J. xii. 14 

dverdifeo, Jam. i. 5. 

évardtopos, | Ti. iii. 7. 

podos dxxoe, M. xviii. 

évona, ow, M. vi. 9; xaXeiy +d dy. M. i. 21. 
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x. 4]; xii. 17; xviii. 20; xxviii. 19; Mk. 
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Swot, M. xxi. 

SEor mera ohn M. xxvii. 34. 
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owore, L. vi. 
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Greet, Heb. ii. 9; dwee dy, “ in order that,” 
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Soaua, A. ix. 12; xvi. 9. 

épae and Briwe, 2 C. vii. 8. 
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dpyitoua, E. i iv. 

dpsyopsvor, 1 Ti. ah 10. 

dép0owodéw, G. ii. 14, 

dp8oropie, 2 Ti. ii. 15. 

Snbeiter, L. xxi. 38. 

va dpia, Mk. x. |. 

opite, Heb. iv.7; xara vd rad ae td L. 
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Spor rioy ihaiae: M. xxi. 1. 

v6 Spos, M. v. 1, and sce xvii. 

éppaver, J. xiv. "18; 1 Th. ii. 17. 

dpepev and Bd corouey, A. iii. 4; 1 0. i, 26; 
iii. 10; viii. 9; Heb. ii. 8; x. 2B. 

de ye, “ who even,’ ’ R. viii. 

Se ndv—Se dé, 1 C. xi. 21. 

devor, L. i. 75: A. ii. 27; 
Sara Aavid, A. xiii. 34. 

doidrnTe Kai Sixatooévn, L. i. 75. 

ooiws xai eexalwe, 1 Th. ii. 10. 

Soph THs yuwotwe, 2 C. ii. 16, a cont 
esvwdiac, J. xii. 3; E. v. 2; P. iv. 

Sooc, J. xxi. 25; A. ii. 39; bea, ques ot 
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Rev. xv. 4; ta 
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J. xxi. 25; v. i. 
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ii. 15; vi. 2; ix. 45 1 Ti. i. 4; vi. 9; 1P. 
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bri—tva, Mk. v. 23; ele éxetvo ane 
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Wesdouar, G. i. "20 ; 1 J. iii. 20. 

obai bpuiv, M. xxiii. 13, ‘00; L. xi. 46. 

ovdd, 1 Th. ii. 3 (“ nor yet "); and obra, | 
Th. ii. 8; “not yet,” Heb. ix. 12. 

ovdiwe, J. xx. 9. 

obx—dpti=obre, J. vii. 8; ob Bn ale roy 
alava, J. xi. 26; ob yap, A. xvi. 37; pecu- 
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iy, M. vii. 12; 1C. x. 3); 
xviii. 25; iv ou, A. v. 41 

ofre, J. vii. 8. 

ovpavds, ii. 9; BactAsla risv obpavay, M. 
iii. 2; iv. 

obre—odre—obrs, 1 Th. ii. 3 
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himself, M. xvi. 18; iii. 3; xxi. 44; J. ii. 
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obrws, J. iv. 6, 

ovy oloy, R. ix. 6; ody Sri, 2 C. iii. 5, 

opetrirne, R. i. 14, 

Opecriy, | C. vii. 3. 

Spedoy, Rev. iii. 15. 

Spedos, G. v. 12; Jam. ii. 14. 

dpOadpodovdsia, E. vi. 6. 

Bs aaa M. iv. 22; 5p0. wovnpoe, 
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Sis, L. x. 19. 

dppue, L. iv. 29. 

a@rap 6xAov, L. xxii. 6. 

bbenes, J. vi. 9. 11; xxi. 9, 10. 18. 
éwé, M. xxviii. 1. 

oi cafpatey, M. xxviii. 1. 

éwia, M. viii. 16; J. vi. 16. 
OWepos, Jam. v. 

éWwomea, L. iii. 14; R. vi. 23, 


rd hie xxi. we 2 Ti. iii. 7. 
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wabrese, Ae sco 38 

waidayeyoe, G. iii. 24. 

watéapiov, J. vi. 9, 

watéeia, E. vi. 4. 

waideuw, L. xxiii. 16, 

wacdioy, M. xviii. 2; Mk. x. 13; L. i. 76. 

wadiaxn, M. xxvi. 69 ; A. xii. i3 

wate, 1C. x. 7. 

waic, “servant,” and “son,” M. xii. 17; xiv. 

; A. iv. 27. 

wate Oso, A. iii. 13. 

waXat, Jud. 4. 

wahuaiw, Heb. viii. 13, 

waXdn, E. vi. 12. 
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wapaxiwrogat, Heb. vi. 6. 

wapawAnciwt, Heb. ii. 14. 
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wapappiw, Heb. ii. 
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wapariOnu, A. xvii. 3; 1 P. iv. 19, 

wapapipoua, Heb. xiii. 8. 

wapedpsve, | C. ix, 13. 

wapeiut, G. iv. 20. 

wapucaye, G. ii. 4; 2 P. ii. 1. 
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waptcaxros, G. ii, 
wapsadvie, Jud, 4. 
iad a Ne 2 P.i 
wapenPorr, A 
ne xiii, 11. is, 
mapewiénuor, 1P.i. 1. 
wapipxonat, Mk. vi. 48. 
wapsare, R. iii. 25; differs from &decie, tb. 
wap iso taer xiv, 18. 
wapld i. 23. 
et a A. t. 10; 1C. viii. 8 
wapoxiew, L, xxiv. 18; Heb. xi. 9. 
wapotxos, E. ii. 19. 
wapotpla, 2 P. ii. 22. 
awdpowos, 1 Ti. iii. 3; Tit. i. 7. 
wapoixouat, A. xiv. 16; wap xnpbyos, tb. 
wapotvopce, A. xv. 39. 
wapopy:opos, EB. iv. 26. 
wapoucia, M. xxiv. 3. 37. 39; 1 Th. ii. 19; 
ee iv. 15; v. 23; 2 Th. ii. 1. 8; 1c. 


v. 23. 
Sees lJ. of 21; v. 14 
wappnoid{ouat, A . ix. 27; xviii. 26. 
wappnoratouevor, A. ix. 
wae, without the article following i it, E. ii, 21; 
wacav Xupdy, “ merem gaudium,” Jam i. 
2; was and dwas, A.ii.1; 1 Ti. i. 1 
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waoay, ‘every kind o per iv. Bek 
way, ‘* nothing,” M. xxiv, 22 
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vi. 39; wepl wdvrey, A. i1; 8J. 
—oi, J. iii. 16; E.v (15. 38 
werxe M. xxvi. 2, and note 1; 


As wow Tow. M, xxvi. be iy 

parting eltiry 11; J. xviii. 28. oer 

adoxw, A, ix. 16; wabeiy roy Xprordy, L. 
xxiv. 46. 

waracow, A. xii. 21—23. 

watiw, L. xxi. 24. 

wai, epplied to rhe L. ii. 48. 

warpahqar, 1 Ti Ti. 

Warpid = var, L. it 4. 

warpid = Et, A. iii. 25; E iii. 15, 


warpowapadoros, | P. i. 18. 

Tlaidos, A. xiii, 9; of wepi II. A. xiii. 13. 

a TOW, M. v. 1; L. vi. 17. 

M. xiv. 13; Mk. vi. 88; A. xx. 13, 

a dvipamove, M. xxviii. 14; A. xii. 20; 
G.i. 10; 1 J. iii. 19. 

Tevdes, Mk. xi. 12, 

wepate, M.iv. 1; xix. 3; 6 weipafey, M. 
iv. 3; 1 Th. iii. 5; weep. rév Oeov, A. xv. 


wWatpacuol woixidor, Jam. i. 2; 1 P. i. 6. 
weapov, G. v. 8. 

werexiler, Rev. xx. 4. 

wipe, iweuwa, “1 send,” 2 C. ix. 3. 
Tavrnxoorn, A. ii. 1. 

— baa 15; J. iii. 26; da rou wipap, 


Tépyn, A. xiii. 13. 

mwepi, 1 J.i. 1; “for.” “on account of,” G. 
i. 4; R. viii. 3; 1 J. ii. 2; ie 

wepl and Swip, 2 Th. ii.) ; G. i. 

was =e Mdplap «al Mapiay, J. 5 J. ‘zi 19. 

weptatpie, A. xxvii. ae 6. 

airy ea . xii. 

mepupyatouai, 2 Th. iii. 11. 

wepiepyor, A. xix. 19. 

weptipxoua, A. xxviii. 13. 

wepriye, } P. ii. 6. 


meplaneent, L. xii. 35. 37; xvii. 8; E. vi. 


wepriornut, Tit. iii. 9; 2 Ti. ii, 16. 

wepsxuxdow, L, xix. 

Wepixparais¢ A faced "A. xxvii. 16. 

wepiduwor, Mk. vi. 26. 

weptovatos, Tit. ii. 4. 

wepoxi, A. vil. 32. 

wepiwutio, M, iv. 18; Mk. vii. 5; viii. 24; 
1 Th. ii. li; WepenewarHKet, A. xiv. 8. 

weptralpes, 1 Ti. vi. 

wepialare, A. xxvii. 41. 

wepimolnart, 1 Th. v. 8; ele weprroinew, 2 

h. ii. 14; E. i. 14. 

wipiorde, L. x. 40. 

Wapieaevea, E. i. 

wenoaoy, M. v. 37. 47; R. iii. 1. 9. 

wepiccorepov, M. xxiii. 13; wepstoodrepoy 
xavaénAov, Heb. vii. 15. 

waptocoripes, | Th. ii. 17. 

weprriOnus, 1 C. xii. 23. 

wepcroun, G. iv. 16; R. iv. 3, 10. 

wepippoveiv, Tit. iL 15. 

wapwepevouat, 1 C. xiii. 4. 
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G, vi. 11. 
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E. v. 33; “* but, moreover,” P. iii. 16. 
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6 woiunny, J. x. 
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wpeakie, A. lotrod. 5, 6. 
wpactai, Mk. vi. 40. 
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va Ida, 1 Th. iv. 11; and vas, RS. 
vl rpaccw, E. vi. a 
wpquraGaa, | Ti. vi. 11. 
wpatbs, M. xxi. 5. 
apiwas, Heb. ii. 10. 
wpsofila, L. xix. 14 
o| *eeeBerépios, 1 Th. iv. 14 
ld she A. a 30; xv. 
fed P, v. 
aS Mild Tit. ii. PY 
wpeoBorce, | Ti. v. 2; Tit ib 5 
+ sl yevopevot, A. i. 18. 
beta A. xviii. 18 
vodye, M . x. 81; xvi 8; MA 


eee. C. i. 4. 

wpoBd\)e, L. xxi. 90. 

wpofartiaot, J. v. 2 

wpoBaro»r, J. xxi. 16, 17. 

ie Wpoydver, 2T. id 
pape, E. i iii. 3; Jud. 4 

westoe —* oe, R. viii 38 

wpotVere, R. iii. 4 

wT poephcaper, G. i. 9. 

weal 4 EB i. 12 

wpoixe, R. iii. 9. 

wponpnra:, 2 C. ix. 7. 

wpopriacdusba, R. iii. 9. 

wpo¥secnuia, G. iv. 

vd ihechdensde s i, 15. 

wpotarapat, | v.12; Tt in & 

Wpoxeimat, Hien. © vi. 18, 

wpoxows, P. _ en 

wpoxowre, L. 2 Ti. ii. 9 

wpoxptna, | a v. aL 

®pokapPdve, G. vi. 1. 

lige Vener ty Mk. ae IL 

wponvlia viii. 

povovin trey 1 Th v. 22; 9C. wm 4. “ 


2; 28 | 


vii. 
xpowiuweo, Tit. iii. 13; 3 J.6 


aria gf gee 
és = ‘by, M . xix. 8; L. xiv. 28. 82; gi 


gs i. 1; wpdc—ele, 3. vi. 35: @ 
4di@scay, G. ii. 14; L. xii. 47 ; 
1J. iii. 21; wpde ‘Lénepow, A. par 18: 
“in regard to,” 5 or by, L. xx. 19; A. xii. 
21; R. x21; Heb.i.7; a 13.4.2: 
arpoe vo, “in order that,” 2 ©. iii. 13, 

seece yor sy Heb. v. 10. 

wpocayw, 

Tpocaywyy, Ba ii. ii. 18: “Rv. 

wpocairne, J. ix. 8. 

mpooavaridenas, G. i. 16, 

wpocvamsdio, A. iv. 21. 

apoctixona, A. xxiii. 21; xxiv. 15. 

wpocdoxiopes, A. xi. 3. 

wpoceuyxn, L. v. 16; vi. 12; xxii. 45; vaie 
wpocevyuis, A. ii. 42; at proseuche, ” A. 
xvi. 13 

wpocevyouas, L. iv. 16; ix. 28; xi. 2; xviii. 

; A. ix. 

®pocevyopevos, L, iii. 21; v. 16. 

wpoonecae, - ii, 4. 

wpocxad iw, Mk. viii. 84. 

wpocxaprspéo, A. i. 14; il, 42; R. xiii. 6. 

T6 WpogKkipadacoy, Mk. iv, 38, 

kara wpcexXcoww, | Ti. v. 21. 

wpocxoupa, R. xiv. 13. 

wporxuvéieo, M. ii. 2. 1k; J. iv. 22; A. x. 25. 

wpockapBdvw, R. xiv. 1. 3; xv. 7. 

wpocpives, M. xv. 82; 1 Ti. v. 5. 

wpocopeidw, Pn. 19. 

wpocox Xu, Heb. iii. 10. 

wpocroltoua, L. xxiv. 28. 

awpooriOnuc, L. xix. 11; xx. 11; wpoedOero 
-oudrAafeiy, A. xii. 3. 

wpocgpayiov, J. xxi. 5. 

wpocpatws, Heb. x. 20. 

wpoorpipes, L. xii. 11; xviii. 15. 

fh A. xxiv. 17; apocd. and Ovola, 


wpocwwok mpia, E. vi. 9; Jam. ii. }. 

Fpocwnxoy soripEs, L _ ix. 51; wp. wopev- 
Opevov, 1b.; wo. “hauBavary, L. xx. 21; 
iwi wp. wdoye THe vit, . dard 
wpocenov, A. iii. 19; xara = pécwmoy, 
G. ii. 11; 2C. x. 1. 

wportives, ‘A. xxii. oe 

7d ©porepoy, G. iv. 

dy Ppodacu Pee 1 Th. fi. 5. 

let al Th. v. 20; 1 Ti. iv. 14; 


gece dil, vii. 22; 1 C. xi. 4, 5; pee 

popirnt, L. vii. 28; xxiv. 44; A. x 
xiii. I: xpopHrats, A. xiii. 40; *. iv. 

: vates, Tit. i. 12. 

mpoxesporovies,. A. er xiv. 23. 

siya A. xxvii. 

mpwipmos, Jam. v. 

wpwreves, C. i, 18, 

+d menren J. x. 40; wo. for wpdrspow, A. 
i. 

wpwros, L. ii. 23; wp. dvri rou dal, J. i. 30. 

Fpwrordxta, Heb. xii. 16. 

wpwroroxos, L. ii. 7; C. i. 18. 

wrain, Jam. iii. 2. 

awrapuyiov, M. iv. 5. 

wronois, | P. iii. 6. 

Titodepats, A. xxi. 7. 

wrov, M. iii. 12; L. iif. 17. 

wrvpopat, P. i. 

wre, M. xxiv. 8 : Rev. xi. 8. 

Kara Babous pei! ela, 2 C. viii. 2. 

wre xvi, L. iv xiv. 21; Jam. ii. 6; 
wrwxol and wivntes, 2C. vi. 10; viii. 9. 

wuyun, Mk. vii. 3. 

Tl bOeev, A. xvi. 16. 

wira: déov, M. xvi. 18. 

awudev, A. xii. 13; tiv. 18. 

wup, L. ix. 54: Bawrioa dare M. iii. 11; 
wupl adroOijceras, Mk. ix. 49. 

wvpd, A. xxviii. 2. 

wopyor, L. xiii. 4. 

wuperos, J. iv. 52. 

wupovuat, E. vi. rig 2 C. xi. 29. 

wuppoe, Rev. vi. 

werie, L. xii. 33. 

wador, Mk. xi. 4. 

Teepdes, Mk. iii. 3 vi. 52. 

wapwort, E. iv. 


18. 
woe, L. i. 84; J. iii. 4; for dwwe, Mk. ix. 


NAMES, AND PHRASES. 


PaBBl, M. xxiii. 7. 
yg Mk. x. 51. 
rye . xvi. 22. 
paBdouc, M. x. 10. 

i dywdpov, M. M. ix. 16. 
javr Xe, H 

pavrieuds ee if P. i. 2. 
barn M. v. age 


: obn—niy 


Tae. L: ° ) panara, “things,” 65; 
“works,” J rt 21; pyua rH duvdpews 
abrou, Heb. i i. 

pirep, A. xxiv. ‘ 


prwi ona, Jam. i. 6. 

(wrouvrey Ta ane: A. xxii. 23. 
poupaia, Lui. 
pon, L. xiv. ae A. ix. 11. 
pronat, R. xi. 


caBBarl{e, L. xxiii. 56. 

cafBarionués, Heb. iv. 9. 

od Barov Sevrepdxpertoy, M. xii. 1; L. vi. 

; dle rou eaBBarou, L. xviii. 12’. J. ¥. 
a : rd feragy. ot, ae 42; vd ig 
ava, M. xxviii o veov, tb. 

Laddovnaley, M. iii. oe apps: 

caivona:, 1 Th. iii. 3. 

Ladaiu, J. iii. 23. 

cahedveo, 2 Th. ii. 2. 

Laduavn, A. xxvii. 7. 

odhwiyé, 1 Th. iv. 16. 

cartwi{e, M. vi. 2. 

LTarwun, Mk. xv. 40. 

Sapyapairns, M. x. 5; L. x. 33. 

cavéaXra, M. x. 10; Mi vi. 95 A. xii. 8. 

LaovA [Lavros)}, A 

vs Pai and a pony R. vii. 14; Heb. vii. 


odpE = Wj, for “homo,” M. xxiv. 22; 


oap§ xai alua, M. xvi. 17; G. i. 16; 1 C. 
xv. 50; els capxa play, M. xix. 5; Mk. 
x. 8; 1C. vi. 16; 6 Adyor capt iykvero, 
J. i. "14; r odpt mou Bowers, J. vi. 55; 
Kara odpxa, and xara rTiy cdépxa, 2 0. 
xi. 18; R. iv. 13 oxddrow rg capxl, 2 C. 

xi. 73 «ata odpxa xal xaTa wvevua, 
C. v. 16; x. 2; capt, Yuynh, and wrvsopa, 
1 Ti. iii. 16. 

Ldpwva, A. ix. 35. 

arava, M. iv. 10; xvi. 23; Mk. i. 18; iv. 
15; viii. 33; 6 Laravas, L. xxii. 8; 1 Th. 


Zavdror, A. xiii. 9. 

oBiveunt, M. xxv. 8; 1 Th. v. 19. 

otBacna, A. xvii. 93; 2 Th. ii. 4. 

2ZeBaoror, A. xxv. al. 

osPourvor, A. xvii. 4, 

osBopevos Tov Oacv, A. xiii. 50; xvi. 14. 

EeAsvuera, A. xiii. 4. 

cepldadcs, Rev. xviii. 13. 

Tepvor, Tit. iii. 2; 1 Ti. iii, & 

Tiuvorne, 1 Ti. ii. 

onpctov, M. xii. 38; xvi. 1; Mk. viii. 11; 
onu. ix 2 ovpavou, 1b.; onusia, M 
xvi. 16; L. xxi. 25; tépatra xai onusia, 
A. ii. 19, 3. , eres 

onpuepov adgiov cal +4 tpitrn, L. xii 

odpior, A. xx. 38. oe 

oixepa, L. i. 15. 

oixdor, M. xxvii. 3. 

Zidae, A. xv. 22. 

LerAwdu, L. xiii. 4; J. ix. 7. 

oimexlyOcov, A. xix. 12. 

Liuwva, Mk. i. 16 

civams, M. xiii. 31. 

owdwy, M. xxvii. 59. 

aimate, L. xxii. 31. 

oirevrov, L. xv. 23. 

otros, A. xxvii. 38. 

oxavdaditu, M. xviii. 6.8; Mk. ix. 42; J. 


Xvi. 2. 
oxdvdadov, M. xiii. 41; xvi. 23, 
oxaerey, L. xvi. 3. 
oxavy, A. xxvii. 19. 
oxavos, A. ix. 15; x. 11,12; xxvii. 17; 1 
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Th. iv. 4; at Mk. iii. 27; xi. 16; 

Jas 25:9 C. iv. 7; R. vi. 21; 2 Ti. ii. 

20; Rev. ii or; 12. 

oxneh, M. xvii. 42 J. i. are Vol. i. gs 
; ele 


239; A. xv. 16; Heb. iv. "2; xiii. 
vas alovlove oxnude, L. xvi. "9, 
“on i. 14; vii. 2. Vol. i. pp. 238, 


oKnvowotes, A. xviii. 3. 

aoxjyoer, 2 C. v 

oxnvde, J. i. M4; "Vol. i, 238; R. vii. 18. 

oxid Oavarou, L. i. 79. 

oxipraw, L. i. 41. 

paar, a M. xix. 8. 

oxAnpos, J. vi. 60; A. xxvi. 14, 

oxAnpive, R. ix. i8, 

oxon.de, P. ii, 15. 

oxowos, P. iii. 12, 

oxopwl{, J. xvi. 32; 2 C. ix. 9; and see M. 
xxv. 

Sewy kal oxopeley, L. x. 19. 

oxérot, M. xxvii. 45. 

oxiBaXov, P. iii. 8. 

eset senewr er; re xii. 28. 


couddpiov, L, xix. 20; J. xi. 44; A. xix. 12. 
9 copia rob Oz0u, L. xi, 49; ¢. "and yracie, 
- Ns 8; 1 O. xii. 8; o. and dpdvneie, E. 


capite, 2 Ti. iii, 15. 

oecopicpévot eres 2 hi i. 16. 

oraphoce, Mk. ix. 26 

oxapyavew, L. ii. 7. 

oraTahde, Ti. v. 6; ae y. 5. 

willl ar M xxvii. 27; J. xviii. 8; A.x. 1; 
xxi. 

é aca ae L. viii. 5. 

sal ar ttt Mk. vi. 27. 


owrivdouat, P. ii. 17; 2 Ti. iv. 8 
oweppodéyot, A. xvii, 18. 
omevées, 2 P. iii. 12. 


ownAaov Agora, M. xxi. 13. 
omirtdéss, Jud. 2. 
pid ree ale it «36; ve 
om\ayyva, M. ix. or va 0 aM ert 
Li’8; 2 C. vi. 13; Ms i. v's ii. 1; 
rf Pn 1 J. iii, 
onka vikouat, M. . ‘56. 
orov . ii, 10; E. iv. 3. 
plisiphet ry R. si 1). 
omruple, M. xv. 37; xvi. 10; Mk. viii. 8; A. 
ix. 25, 
oradsov, | C. ix. 24. 
orabsie, L. xviii. 11; A. fi, 14 
orartip, M. xvii. 4. 27. 
M. xx. 19: xxvii. 85; xxviii. 5; 
xvi. 6; L, xxiii. 33; A. ii. 36; G. v. 


yoo, 1 Th. iii. 1; 1 C. ix. 9. 12; xiii. 7. 
sith yar Th. iii, 6; A. xx. 20; 2 


wren’: 


Pianeta ee xiv. 13. 

orevy wiXn, M. vii. 14. 

tage ters 2 ri : aa 

orevoxwpia 

rer alee Nar ii. ie 

oripavor if dxavOev, J. xix. 2; orld. 
Kay hoewe, 1 Th. ii. 19. 

ornpite, L. ix. 51; and see rpocerop. 

oviynara: G . Vi. 17. 

oriyun xpdvov, L . iv. 5. 

ood, J. v. 31; crod Tol Lodopevor, x. 23 ; 
A. iii. 11; v. 12. 

oroBae, Mi. xi. 8. 

orotxées, P. iii. 16. 

eroixeia, Heb. v. 12; 2 P. iii. 10; O. fi. 8; 
er. TOU xoopou, G. ‘iv. 

orok#, M. xii, 88; L. xv. 22. 

ordpa,—imi oréparos, M. xviii. 16; rrdpa 
paxalpas, L. = 24. 

orparsvua, A. xxiii. 27. 

orparsia, L. iii. ids 1 P. ii, 11. 

orparnyol, L. xxii. 4; orp. Tov lspou, 52; 
A. iv. 1; xvi. 20. 

orpariara, M. xxvii. 27. 

orpatowsdapyne, A. xxviii. 16, 

orprvous, Rev. xviii. 

orpovila, M. x. 29; L. xii. 6. 

orpwyvupi, Mk. xvi. 15. 

oruyvale, Mk. x. 22. 

orvAog, | Ti. iii. 15. 

Zrwixol, A. xvii. 8. 


oo2 
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ovyyevit, L. i. 36. 

Kara cuyyvounp, | C, vii. 6. 

ouvyxab leo, E. ii. 

ovyxadee, ix 1. 

ouyxepdvvums, Heb. iv. 2; 1 C. xii, 2. 

ovyxAalee, G. iii. 22. 

ovyKotvesvol, P. i. 7. 

- svyxpivat, 1C, ii. 13; 2C.x. 12. 

cuyxupia, L. x. 81. 

ovyXalpa, 1C. xiii. 6. 

evyxpaopat, J. iv. 9. 

ouvyxXvouat, A. ii. 6; xxi. 31. 

cul{nrin, A. ix. 29. 

cixa, L. xiii. 6; obxwy xarpos, Mk, xi. 13, 

TuKdmtvoe, L. xvii. 6. 

ouxopopia, L. xix. 4. 

ouxopavrics, L. iii. 14; xix. 8. 

cur\\auBdve, L. i. 31; xxii. 54. 

cupBdrA\w, A. xviii. 27. 

cunBiPateo, A. ix. 22; xvi. 10. 

cupuBobAtov, A. xxv. 

Lusso, L. ii. 25; A. xv. 14, 2P.i. 1. 

cuppétoyor, ze v. 7. 

ounmenrai, P. iii. 17. 

ounpoppitouat, P. iii. 10. 

SyHmspah ene eye) ii. 13, 

oummAnpovmat, i 

cuuwpecpirs 

guupipo, | re vi. on mare +d ovuipo», 

. Xil. 

Pugin 1 Th. ii, 14. 

ciudutos, R. vi. 

Tuunpevice, M. xviii. 19. 

oundeyvia, L. xv. 

curdya, L. xi. 23; J. xi. 52; A. xx. 7. 

cuvaywyn, Jam. ii. 

cuvayeovicacGa:, R. xv. 80. 

ouvat aA xvi. 7; C. iv. 10. 

evvadtCouat, A. i. 

obvakis, A. xx. 7. 

cuwvawayoua, R, xii. 16. 

ouvawoGaveiv, 2 C. vii. 3. 

ovpenconse Tat, M. xiii. 30. 

pe 

Guvedgiov, A. Vv. 

auveidyors, A. Sit 1; xaOapa ovy., A. 
xxiii. 1; Heb. xiii. 18; 2 Ti. i. 3; did 7 
ouveidnor, | C. x. 25; op. &yabs, 1 P ‘ 
iii. 16, 

ouvixénuos, A. xix. 29. 

cuvaxrexrh, 1 P. v.13 

Cuveraivw, A. vii. 26. 

cuveninwauer, 2 C. viii. 18, 

ouvspyée, Jam. ii. 

Cuvecrabpwpat, G. ii. 20. 

ouveorianaa, 2 P. iii. 5. 

ouvevdoxiw, A. viii. lt. 

cuvevdoxwy TT dvaipéoa, A. xxii. 20. 

cuvdxw, L. viii. 45; xii. 50; ouveixero te 
Aoyw, A. xviii. 5. 

ovrdxouat, P. i. 23, 

oun épOnre, C. ili. 1. 

cuvyicopuat, R. vii. 22. 

cur Bpo.opévous, L. xxiv. 38. 

curnaBiey, G. ii. 1 

cumioy, R, iii. 11. 

cuviornus, “ manifesto,” G. ii. 18; 2 C. vii. 
1]; R. iii. 5; v. 8; xvi. 15. 

cuvoixiw, 1 P. iii, 7. 

quvopidivo, A. x. 27. 

wuvoxy, L. xxi. 25. 

cuvrediw, Heb. viii. 8. 

cuvrnpie, Mk. vi. 20. 

cuvtpixw, 1 P. iv. 4. 

ouvrolfw, Mk. xiv 3; J. xix. 36. 

cbvrpiupa, R. iii. 16. 

ouveroxplyoua, G. ii. 13. 

ye ign aera te Mk. vii. 26. 
vptis, A. xxvii. 7. 

ovaridnw, 1 C. vii, 29, 

overpatiwtys, Po. 2. 

cue sar tenet xii, 2; 1 Pi. 14, 


Luxdp, J. iv. 

opodpa, M. a "10. 

opuayite, J iii. 33; deteey cir tt 
3; i 80; Rev. vii. 1; x. 4; eppayt- 


sass R. xv. 27. 
chpayis, L. xv. 22; 2 Ti. ii. 19; R. iv. 1). 
aupoy, A. iii. 7. 
oxiYoua:, M. xxvii. 5}. 

ohat ov, M., xii. 44. 
of om monster, L, xiii. 23; A. ii. 47; 2 Th. 

0; 2C. ii. 15. 

sane, M. iv, 8; L. xvii. 37. 
ouwpatixws, C. ii, 9, 


Lernp, L. i, 47 


INDEX OF WORDS, 


cwornpoy, L. ii. 30. 
cwppovite, Tit. i. 4. 


Tapiba, A. ix. 40. 

vTaXalwwpor, Rev. iii. 17. 

TaXr8a coum, Mk. v. 41. 

Taptetov, M. vi.6; L. xii. 3. 

Tawetvos, 2 C, x. 1 ; R. xii. 16. 

Tameavodpoves, | P. iii. 8. 

TaTswoppootyn, E. iv. re C. ii. 18. 

vamelywore, L. i. 48; A. viii. 32. 

tapdcow, M. ii. 3; > xii. 33; xii. 27; 
vTapayx8n Tax wviiuar, J. xiii. 21: . ol 
tapdocortss, G. i. 

Taprapwoas, 2 P. ii. 4. 

tdcconat,—reraypivor ele Yony alcuoy, 
A. xiii. 48. 

Taxivos, 2 P. i. 14. 

i alder xiii, 27; 1 Ti. iii. 14; dv rdyer, 

xviii. 

Tuxdws, L. xvi. 6; G. i. 6. 

dia Tov relxous, A. ix. 25. 

Texunptov, A. i. 3; Taxu. as distinguished 
from oupeioy, 1. 

vixva & vwaxone, 1 P. i. 14. 

vexvla, G. iv, 19; +. and wardia, 1 J. ii. 
2.28; iii. 7. 18; iv. 4; v.21; J. xiii. 


vTexvoyoveiy, | Ti. v. 14. 

vixvov, M. ix. 

Texvotpopiw, | Ti. v. 10. 

vixteov, Mk. vi. 

Fan uees M. v. 48 ; xix. 21; Jam. iii. 2; P. 
iii 

vTeXudrns, Heb. vi. 1. 

Tedede, L. xiii. 32; Heb. viii. 28, 

tari, Rev. x. 7. 

védos, M. xvii. 25; 1 Ti. i. 5; als réXos, L. 
xviii. 5; J. xiii. 1. 

Tedovns applied “i St. Matthew to himself, 
x. 8; Part 

tipatra xail ae A. ii. 19. 43. 

Tecvapaxovrarrys, A. vii. 23. 

ticcapa TerTpadiots, A. xii. 4. 

TeTapraior, J. xi. 39. 

rTetTpdunvor, J. iv. 35. 

TaTpax)ouy, L. a 8. 

merecoxer. L. ae 

Tpke, XXxvii. : 

rnpyoe, Mk. vi. m0, 

TiBeprddos, J. vi. 1. 

vTlBnyus, L. xxi. 14; vlOarat, Mk. xv. 47; 
GioGe als — 6 wapsias L. xxi. 14; Oale rd 

ovata, A. ; 
vi Aw, Mk. ii. "23. 
eT xv. 4; J. Y. 23; 1 Ti. v. 8; 1P. 


Tian, 1 Ti. v.33; 1 P. ii. 7; dimhhe tinge, 
1 Ti. v. 17; rim xal doFa, 2P.i.17; dy 
Tiny, 1 Th. i iv. 

Tipiot, C. ii. 23. 

vit,—ridri,A.v.4; Abyeor alval nde pater 

.v. 86; viii. 9; vl iuol «al aol; J 
4; vi dv Biro, A. xvii. 18; ride, pee 
phatic, * somebodies, “G.i.7; vie, “some 
reon of dignity,” Heb. ii. 6. 
v0,—7d vi, Mk. ix. 23; L. i. 62; +d xa®’ 
nMEpay. L. xi. 3; prefixed to the infinitive, 
1 Th. iii. 3; 375, citatory use of, E. iv. 9; 
Mk. ix. 8; . iv. a xxii. 37: R. viii. 26 ; 
xili. 9; 1 Th. iv. ; generalizing use of 
TO, Jam. iv. 14; is iv. 3. 

Toixe xexovtapive, A. xxiii. 3. 

tToxos, M. xxv. 

rovApudew, Mk. xv. 43. 

ToAmupdrepoy, R. xv. 15. 

Tomwrepor, Heb. iv. 12, 

Tomo: wedivot, M. v. 1; 7. dycor, M. xxiv. 
15; +. gpnuee, Mk. vi. 82; ale rdy tT. roy 
idtov, A. i, 25. 

Kai Tove, 3 J. 5. 

vpame(a, L. xix. 23; A. vi. 2; 1 C. x, 21. 

Tpawre irat, M. xxv. 27. 

Tpaxnri<e, Heb. iv. 13. 

Tix ale xavoy, G. ii. 2, 

Tpreria, A. xx. 3}. 

thioreyos, A. xx. ‘9. 

tpéwos, Heb. xiii. 5, 

tpopos, | Th. ii. 7. 

tpopodopiw, A. xiii. 18, 

veuBXlov, M. xxvi. 23. 

teupy, 2 P. ii. 13. 


Tewas, A. xvi. 8; xx. 5. 

Tpwyep, J. vi. B4: xiii. 18. 

TuTixes, | x. 11. 

vTiwor, A. xxii. "OB: 1 ‘th. i i 10,26; 7 
and dvrirywos, | P. iii. 2) Ti. iv. 12; 
2 Ti. iii. 9; Tit. ii. 7. 

Tupovpat 1 Ti. fii. 6; 2 Ti. iii. 14. 

al TUyot, i C. xiv. 

oby 6 Tuya», A. xix. U; xxviii, 2 


bdxivOor, Rev. ix. 19. 

O@aAacca vaAlyn, Rev, xv. 2. 

OBpi~e, | Th. ii. 2. 

bBprs, A. xxvii. 10. 

OBproris, 1 Ti. i. ‘it R. i. 30. 
bytalve, 1 Ti. i. 

é pla, J. iv. 28. 

Udara wondAd, J. iii. 23. 

bdpowdret, | Ti. v. 23. 

Usup Lav, J. iv. 10; +d Bap, A. x. 47. 

bsvos, A. xiv. 17. 

vloGscla, G. iv.5; Evi. 5. 

6 Yids pov 6 évyarntés, M. iii. 17. 

Uuvor, E. v. 19. 

Suvico, M. xxvi. 30; A. xvi i. 25. 

urdyw, Mk. wi 83; Le sik 58; J. vii- 3. 

bwaxon, | P. i. 

draxovw, L. rei 6; A. xii. 13. 

or Xe, P. iii. 

Ta Undpxorra, L. xii. 83; bwdpxwp, A. vii. 
55; xxl. 3; G. i. 14; "swdpyen and év, 
1. xi. 7; owapyew ‘and stva:, 2 P. iii. 

bwip, 1 Th. iii. 2; are xii. 19; 2 Th. ii. l; 
bwip and reol, 2 Th. ii. 1; G.i. 4; owep 
in composition in ‘e Paul's writings, 4; 
brie Trou Sudparos abrov, R.i. 5; vwio, 


“concerning,” = Sy, super, 2 Th. ii. 1: 


2C. i. 6. 8; vili. 23; xii. 8; “in the stead 
of,” 2 C. v. 15; trap Toy duapriap, 1c, 
xv. 3; bwip rie ebdoxtas, P. ti. 13. 
Swapaipduevor, 2 Th. ii. 4. 
cab “Te. “51 cal prepBodte, 
bwepBory xii. xa?’ owe av, G. 
i. xa’, 6 bx’, ale ‘bwepBodde, 2C. i. 8; 
Rue A. xvii. 30. 


brepsyrvyxdve, R. viii. 26. 
bwepixe, P. iv. v.75 1 P. ii. 13. 
barepipavor, R. i "30. 


vwépo xa, Jud. 14. 

SwepwAsovdte, 1 Ti. i. 14 

Uwepuyyce, . ii. 9. 

Uwrepppovie, R. Par 8. 

Urepwov, A. i. 18; ix. 37. 

dwnperio, A. sn 36. 

wee ees i. 17; R. xiii. 1; bwd raw coxty, 


Uwoypaunuds, 2 Th. iii. 9; 1 P. ii. 21. 

brdderypa, Heb. iv. 11; ‘ix. 28 

vrodyadperor, E. vi. 

bwodtpara, M. x. 10; L. xv. 22; brodduara 
Bacrécat, M. iii. 11. 

vw odixoe, R. iii. 9. 

dwodpine, A. xxvii. 16. 

Uwrolavyuyree 7d whoiov, A. xxvii. 17. 

abner ii, 13; 1 Ti. iv. 2 

vroxpiris, M. vi. 2: xxiii. 13. 

rok auBdves, 3J. 7. 

vrodimwéyeoy, | P. ii. 21. 

vwonive, M. xxiv. 13% 

vroutuvioke, J. xiv. 26. 

Urouovt, L. xxi. 19; R. v. 4; Jam. i. 4. 

érovote, A. xxv. 18. . 

vrorhie, A. xxvii. 4. 

vronviw, A. xxvil. 13. 

sich dt la C. ix. 4: Hebd. i. $; iii. M4; 
xi. 

’woori\Xouat, A. xx. 30; Heb. x. 38. 

fabediba ad G. ii. 12. 

twoerpipeo, Mk. xiv. 40; L x. 17; xvii 
15; A, viii. 25. 

iwora 4, G. fi. 5. 

vrorl enar, R. xvi. 3 

vworbweate, | Ti. i. 16. 

bremate, L. xviii. 5. 

dcowwe wapGivrae, J. xix. 29 

vorapio, J. ii. 3; 2C. xi. 9; "Heb. iv. 1. 

boripnpa, C. i. 

de, J. iii. 14; viii, 28. 


payriv aprov, J. vi. 53, 54; p. 76 waoya, 
xviii. 28. 

daivacGe, P. ii, 15. 

Iva pavepwO9, J. : 8. 

Pavepow, J. xxi. 1; E. v. 13. 

avec, J. ee. 

Pavourd, L. ii. 36. 

Papieatay, M. iii. 7. 

roms ig Rev. ix. 21. 

parm, L. i 

aXovn, or gaudévn, 2 Ti. iv. 12. 

Pépouas, —iadovres ipepdpsOa, A. xxvii, 


dinteder, a ix. 16; @spduevos, 1 P. i. 

evyers, M. x. 23; avy. dao, and davy. 
with an accusative, . x. 4, 

OHrAcE, A. xxiii. 26. 

puoi, “inquit,” 2 C. x. 10. 

0ave, M. xii. 28; 1 Th. ii. 16; P. iii. 16, 

POivowmpivds, Jud. 

ploy ons R. x. 10. 

Oopa, C. ii. 22. 

giddy, Rev. v. 8; xvi. J. 

¢:Aapyupia, | Ti. vi. 10. 

pirdpyvpos, L. xvi. 14. 

diravroe, 2 Ti. iii. 2. 

drr(ée, L. xxii. 47; J. xi. 3; xxi. 1O—17; 
1C. he 22; pide and dyawe, tb. and 
Rev. iii. 20. 

pidridovor, 2 Ti. iff. 4. 

Planua dyiov, 1 Th. v. 26; 1C, xvi. 20; 
2C, xiii. 12; R. xvi. 16; iP. v. 14; pid. 
dyaane, t 

yi Rovtisia, M. xxii. 25; Mk. x. 42; L. xxii. 

sce secile: 3 J. 9. 

AoTipovyuat, 1 Th. iv. 11; R. xv. 20. 

dipow, Mk. i. 25; iv. 39; L. iv. 

proy Keo, Jam. iii. 6. 

PASE, . xvi. 24; dv pAoyl wvpes, 2 Th. i. 


: pee 1 Ti. v. 18. 

poPia, L. xxiii. 40; G. iv. 11. 

eoneneres vdp dy Oud, A. x. 2; xiii. 16. 

option, ov, A. Poi Bacraterp, 
5; sien aud ie en, 

ppaysd\cw, M. aie 26; L. xxiii. 16. 

dpaytcrrat, 2¢C, xi. 

peaypos, E. ii. 

ppiap THs dBiceov, Rev. ix. 1. 

Provten, R. xiv. 6; rd abrd dpovets, P. iii. 


peovnore, L. i. 17. 
doedvepor, L. xii. 42. 
ppovipes, L. xvi. 8. 
ppovpionat, Q. iii. 28. 
ppovpovmeros, | P. i. 5. 

dpvacow, A. iv. 25. 

puAaas, Rev. xviii. 2. 

duAaatipiov, M. xxiii. 5. 

qwidooe, A. xxi. 24. 

Pipaua, R. xi. 16. 

gvore, 1 C, xi. JL; EB. ii. 8; Jam. iii. 7. 
durée, L. xiv. 12. 


NAMES, AND PHRASES. 


povy meyary, M. xxvii. 50; usyddy Tz 
eoown, A. xxvi. 

des, M. v. 14; contrasted with Avyvos, M. 

; J. 4. 5.9; viii 12 

pworip, rao. ax ll. 

gorife, J. i. 


xaipay, A. xv. 23, 

xalpers, M. xxviii. 9. 

XaAdw, A. xxvii. 17. 

XaAwayeyav, Jam. i, 26. 

xaAceus, A. xix. 33. 

xaAnlov, Mk. vii. 4. 

XaAKodiBavos, Rev. i. 15. 

xaArAxde, Mk. vi. 8; xii. 41. 

yuu Xavavala, M. xv. 22. 

xapd, L. i. 14. 

X4payua, ‘A. xvii. 29. 

Xapaxrijp, Heb. i. 3. 

xapak, L. xix. 43. 

Xapi out, L i 14; oveeis ui dévarat abroit 
xesiees ois a a a xxii. 16; xxv. ll; 


xépis, L are 21 ii. 7; 1 P. ii. 18; 
Xé&pry, vii 47; re) xapwi ian be L. xvii. o 
xXdptror xal ddnOclas, Xa w 
dyrl yaperos, 16; ydapire wd Xdpew 
xara@ioOar, A. xiv. 21 ax 9; xdpie 
wai sledon l oe i. 139 . T08 ane 
edi Th. v. 29; xdpsw tx, 1 Ti. i 


xdpigua, Reb ll; v. 15; wi. 28; 10C.i.7; 
ee 28; E. i. 6. 


scpl, G. iii, 
intOncar—xttpas, A. vi. 6. 
Xeipayeyio, A. i 
Xstparywysr, A. al a ri 
stpowolnros, Heb. ix 
riiponeehe: A. xiv, 28. 
xGee, J. iv. 52. 
x'Alapyxor, A. xxi. 31. 
Xero and luariov, M. v. 40; x. 10; xiv. 3; 
J. xix. 23, 24. 


ete de ix. 10. 


xopr kone, | M. 3 xiv, 20, 
xopros, M 7 J. vi. 10. 
xpelav ye} Mi iii 14, 
Xpswmparira, L. vii. 41. 


apa ay V Ava. 22; 26; M. ii, 12 22; 
xi. 
xT de Rl i. 8: Phe viii. 5. 


Xpnuatiapuce, R xi. 
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Xpnords, R. i. 15; fi. 4 
Xpnororne, E. ii. 7; Tit. iiL 4 

plopa, 1 J. ii. 
eae A. xi. 26 ; TP. iv. 16. 
Xpiords, M. i 1; xxiii. 10; ele Xprordp, 


7 po me aioe Tk i. i, 
Ms “delay,” Rev. x. 
xpvacdaxriAtor, rH ii. 2. 
Xpwuevor, 1 C. vii. 
Xwpiw, M. xix. in "Mk, ii. 2; J. xxi. 25; 
dP. ii. 9. 
xep Lona, A. i. 4; 1C, vii. 12. 15. 
xepie and érsp, Heh. ix. 28; Jam. ii. 18, 20: 
& Xpiorov, E. ii. 12; x: wopov, R. ili, 


x@pos, A. xxvii. 12. 


Waruée, E. v. 19. 
Gr al a ech os TO IIpevua, A. 


Wevdorpogirne, M. vii. 15; xxiv. 11. 
Vikepdey be xxiv. 39. Heb. xii. 18; 1 J. 


Yivporte, R. i. 30 
yu Aer iabet rhe why Wuxi», J. x. 17, 18; 
fo hy tiv, 2h 5 WuxA and wreima, 
ob i iv. “8, Te Fe Sd wy de, Rev. viii, 
9; dx Wu nt, E : 6; Yon and Wuyi, 
v. vili. 9; xvi. 


Wrxixds and ‘wvevparixée, Jud. 19; Rev. 


Sears 1C., xiii. 3. 
Woplov, J. xiii. 26. 


30 ' “se i J. xvi. 215 Xb 
v, xxiv. x oe "ide 
dadtvas TOU fe cea . ii. bat 


codives, G. iv. 19. 

dori rots Gyove, L. xv. 5, 

Spa wodd4, M. xiv. att Mk. vi. 35; ode 
fear 9 dpa prov, J. ii. 4; fel oh xatpdov Spat, 
1 Th. ii. 1 73 mpdt Gpay . vii. 8; G. 
i. 5; Pu. 15; Rev. iii. 10; xvii. 12 

dcopvduevor, 1 P. v. 

ws Gy, 1 Th. ii. 7; we Sts, 2 Th. ii. 2; we 
Movoyevous mapa Ilarpds, ars 14; we 
éwi, A. xvii. 14; a ** seein edt foras- 
ria as,” 2 P. i. 3; tn Seca Heb. iii. 


‘Qoaved, M. xxi. 9; Mk. xi. 9; J. xii. 13. 
woavtres, L. xxii i. 20. 
Sores “ thor bi 1 Th. iv. 18; P. ii. 12; iv. 
dpuhalas xd uy, ar 16. 

Acpoe, i. iii. 
racniny 1C, i 8, 


INDEX II. 


OF 


MATTERS. 


ABADDON, import of the word, Rev. ix. 1; “the angel of the 
abyss,”’ and king of the spiritual 18, 

“ atts. Father,”’ explained, Mk. xiv. 36; R. viii. 15; G. iv. 6; 

v. ix. 1. 

Abel, import of the name, R. viii. 20; his blood required of the 
Jews who were our Losd’s contemporaries, M. xxiii. 35, 36; 
his blood and that of Christ contrasted, L. xxii. 44; the children 
of God symbolized by him, and those of the Evil One by Cain, 
R. viii. 20. 

Abia, the course of, L. i. 5. 

Abiathar, the high priest, notices concerning him, Mk. ii. 26; 
St. Mark cleared from the charge of anachronism, with refer- 
ence to this case, id. 

Abolition of Slavery; see Slavery. 

‘¢ Abomination,’’ meaning of the term in Scripture, M. xxiv. 
15. 

‘* Abomination of desolation,” explained, M. xxiv. 15; Mk. 
xiii. 14. 

Abortion, 1 Tim. v. 14; Rev. ix. 20. 

Abraham, God calls Himself ‘‘ the God of,’’ M. xxii. 32; “ A son 
of Abraham,” L. xix. 9; Abrabam still living, J. viii. 52; 
‘* Rejoiced to see my day,” J. viii. 66; probably purchased a 
burial-place at Sichem, A. vii. 16; built an altar there, id. ; 
believed in Christ, G. iii. 6; the true ground of his justification 
in the sight of God, R. iv. 1 ; not circumcised till thirteen years 
after he had been 20 justified, 2; how “justified by works,’’ 
Jam. ii, 21—24; an earthly representative of the Almighty 
Father of all, E. iii. 15; receives back Isaac in a parable, ex- 
plained, Heb. xi. 19. 

‘* Abraham’s bosom,”’ meaning of the expression, L. xvi. 22; see 
Soul and Paradise, and L. xxiii. 43. 

Absolution, on the minister's authority to pronounce it, M. xvi. 
19; xviii. 18; public declaration of, provided by Christ for the 
penitent believer, L. vii. 47, 48; the Apostles invested with 
the power of, J. xx. 23; cp. Introduction to the Gospel of St. 
John, p. 265. 

Abstinence, total, from wine, &c., vows of, R. xiv. 20; from 
meata, I Ti. iv. 8, 4. 

Abyss, meaning of the word, Rev. xvii. 7. 

Accentu: tion of proper names, A. xx. 4; remarkable exception to 
the rule in the case of Christus, ib. 

‘* According to the flesh,”’ meaning of the expression, R. iv. I. 

Aceldama, M. xxvi. 36, nofe 1, p. 82; xxvii. 8; A. i. 19. 

re the Roman province of, its boundaries in St. Paul’s time, 

xv. 10. 

Acts of the Apostles, design of the book, Pt. ii. 1; aim of 
modern theories to invalidate its authority, é.; irrefragable 
testimony borne to its authenticity, genuineness, and inspiration 
by the early writers of the Church, ib. ; argument from in- 
ternal evidence on the subject of the authorship, id., note 5; 
plan, 2—8; title, 5, 6 ; previous Providential arrangements for 
the furtherance of Christianity, 8; final cause of it, 5.; case 
of Cornelius, and of Sergius Paulus, 9; diffusion of the Hebrew 
Scriptures, and the decomposition of Paganism, id. ; the con- 
Nai of the Third Empire—Greece; the Septuagint; the 

ourth, or Roman monarchy, 9, 10; St. Paul in Rome, 10; 
internal affairs of the Church, 11; moral and physical evils 


overruled for the good of the Church, 12; this book an Epitome 

of Church History, a Code of Divine Legislation, and a Divine 

Prophecy, 13; instruction in Church regimen and polity, id.; 

the book describes the operations of Christ, acting by his Apov- 

tles, ib. ; advantages to be derived from a heedful study of this 
book, #.; the Acts the Gospel History of Christ now reigning 
in glory, #3. ; design of the book not clearly understood by some, 

id. ; hindrances overruled by Christ for the furtherance of the 

Gospel, 14; the teaching of the Apostles, in their writings, is 

the teaching of Christ, 15; teaching by action, id. ; choice of 

Matthias, #.; mission of the Comforter, ib.; Creed ofthe Apostles, 

15, 16; interpretation of the Old Testament, 16; profane attempts 

in recent times to pervert the sense of the declarations in the 

Prophets and in the Psalms ing Christ, ib. ; we receive 

the Gospel from the hand of Christ in heaven, 17; the rite of 

Confirmation, ib.; right mode of settling Controversies in the 
Church, 18; Sanctification of the First Day of the week, tb. : 
blessing of Unity, 19; Sectaries self-disqualified for commeat- 
ing on the Acts of the Apostles, 20; caution against Rsto- 
nalistic expositions, 14. ; numerous discrepencies in the MSS. 
of this Book, 21 ; Chronological Synopsis, 22; C 
Table, 26 ; Table of Contemporary Chronology, 28; inferences 
deducible from the above Tables, 29 ; MSS. of the Acts of the 
Apostles in Uncial Letters, 30; principal Critical Editions of 
the New Testament, 31; force of the expression rby spare 
Aéyor, ch. i. 1; probable date of the writing, ib. ; rexpfpct, 
distinguished from onueia, 3; why it is principally occupied in 
narrating the actions and sufferings of St. Peter aod St. Pacl, 
vii. 58. Chapters viii.— x. display the falfilment of the predic- 
tion Ps. cviii. 7, respecting the evangelical conquests of Chris, 
viii, 27. Chap. xii. and Ise. xxxvii. illustrate each other, 
xii. 3; frequent recurrence of the term ‘‘ angel,” xii. 15; 1 
ferences to synagogues, xiii. 5; source from which the two 
persecutions from heathenism mentioned in the book srose, 
xvi. 19; Titus never mentioned in the Acts, xviii. 7; the tree 
rendering of ch. xxi. 16; concludes about five years before 
St. Paul’s martyrdom, 2 C. xi. 25; plan of that history, t. 

Adam, a type of Christ, aud Eve a type of Christ's Church, Jb. 
xix. 34; 1. xv. 22. 45; 2C. xi. 3; E.v. 30; his naming the 
creatures, an earthly reflection of Gud’s paternal attribote 
and sovereign prerogatives, E. iii. 14; ‘Adam was not de- 
ceived,” explained, 1 Ti. fi. 14; Adam and Christ the Hees 
and Representatives respectively of the Old and New Cresios, 
1 C. xv. 22; and seo M. xxvi. 47; L. xxii. 44; J. ix. 6; xm 
1.3; xix. 14. 

Adramyttium, its situation. A. xxvii. 2. 

Adria, the sea 00 called, A. xxvii. 27. 

Advent, the second, the time of it concealed, M. xxiv. 36; 1 Th. 
iii. 13; iv. 15; 2 Th. ii. 3; Introduction to the Second Epistle 
to the Thessalonians; and see Coming. 

Advents, the two, Rev. xx. 1—12. 

ZEnon, its situation, J. iii. 23; derivation and import of the 
name, 1d. 

Agape, love-feaste, 1 C. xi. 20, 21; 2 P. ii. 13. 

Agar cag Sina, G. iv. 25, explained. 

Agrippa I., A. xii. 4. 21—23, 

Agiinps I1., notice of his family, parentage, and early life, A 
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xxv. 13; Paul pleads before him, xxvi. 1; his zeal for the fy 
of the Jews, 3; his character presents an example of know- 
ledge, without courage to act upon it, 28; ‘almost thou per- 
suadest me to be a Christian,’’ {5.; Paul’s rejoinder to this, 29 ; 
date of his death, xxv. 13. 

Ahithophel compared to Judas, M. xxvii. 5. 

Alabaster, M. xxvi. 7; the form and use described, Mk. xiv. 3; 
L. vii. 37. 

Alaric, marvellously restrained from injuring the Christian Church 
when he captured Rome, Rev. viii. 9; his previous assault upon 
Ostia, id. 

Alexander and Rufus, Mk. xv. 21. 

Alexander of Ephesus, conjectures respecting him, A. xix. 33; 
his apostasy, #5. 

Alexander the Great, the monarchy of, provides a common language 
for the Gospel, Introduction to the Acts; A. xxviii. 15. 

Alexandria, described, A. xviii. 24; the Jews of, vi. 9. 

Alexandria, the Church of, St. Mark its first bishop (see Intro- 
duction to his Gospel, p. 112), the most learned in Christen- 
dom, Introduction to the Epistle to the Hebrews. 

Alexandrine forms of Greek language, M. vii. 13; and see xxiii. 
23. 30; cp. J. xv. 22; xvii. 7. 

Alexandrine ship, sailing to Italy, how it came to be at Myra, in 
Lycia, A. xxvii. 6. 

«« All,’’ often used in Scripture for “ many,”’ Mk. i. 5. 

Allegiance, civil, R. xiii. 1—4; and see Kinge. 

Allegorical interpretation, Waterland’s Remark on, G. iv. 24. 

Alliteration, M. xxiii. 2. 

Almagiving, on the duty and privilege of Christian, L. xi. 41; 
xii. 35; xvi. 9; J. xii. 3; 1C. xvi. 1. Cp. Mk. xii. 41. 2C. 
viii. 1—4; ix. 5—-9; P. iv. 18; Christ the pattern of, 2 C. 
viii. 9. 

Aloes used at our Lord’s entombment, J. xix. 39; not the aloes 
of commerce, id. 

Alpheus, probably the same as Clopas, Cleopas, or Cleophas, M. 
x.3; Mk. ii. 14; L. xxiv. 18; J. zix. 25; Introduction to the 

Epistle of St. James; his wife, Mary, the sister of Mary the 
mother of Jesus, id. - 

Altar, the Christian, Heb. xiii. 10. 

Altars in the Temple; seo Temple 

Amen, origin and import of term, M. v. 18; its frequent 
occurrence in the Gospel of St. John, J. i. 52; doubled by him, 
v. 19; why, 8.; the use of it in the early Church, 1 C. 
xiv. 6; and cp. L. ix. 27. 

Ammonian Sections, and the Eusebian Canons, Vol. i. xxv. 

Amphipolis, account of, A. xvii. 1. 

Anabsaptists, see Baptism. Their civil principles, see Aushorily, 
Antinomianiem, Kings, Rulers. 

** Analogy of Faith,” R. xii. 6. 

Ananias, the high priest, A. xxiii. 2; St. Paul rebukes him, 3 ; 
account of him, 4. 

Ananias, and Sapphira, their case untruly stated by Romish 
divines, L. ix. 55; their sin and punishment, A. v. 1—6; why 
their burial is mentioned, 6. 

Ananias, of Damascus, derivation of the name, A. ix. 10. 

Ancient interpreters of Scripture, their advantages and charac- 
teristics, Vol. i. xiv. xv. 

Angel, of the Church, the chief pastor, or Bishop, Rev. i. 20. 

Angelo-phany, L. i. 19. 

Angels, good, on the ministration of, M. xviii. 10; Mk. xvi. 7; 
L. vi. 22. 25; xxii. 43; xxiv. 6; J. i. 52; A. v. 19; xii. 165; 
1 C. xi. 10; the time of the second advent unknown to them, 
M. xxiv. 36; our Lord ministered to by them, M. iv. 11; 
xxviii. 2; their existence particularly brought out in St. Luke's 
Gospel, Introduction, p. 158; L. i. 11; their subjection to 
Christ, Heb. i. 4—13 ; their good will, L. i. 26 ; historic aa 
of their appearances in the Gospel Dispensation, L. ii. 13; J. 
v. 4; A. xii. 15. 21—23; present at the giving of the Law, A. 
vii. 53; G. iii. 19; often mentioned in the Acts of the Apostles, 
and why, A. xii. 5. 21; present in Christian Churches, 1 C. xi. 
10; derive knowledge from the Gospel, E. iii. 10; 1 Pet.i. 12; 
worship of, J. v. 4; Introduction to the Epistle to the Colos- 
sians; and ii. 8. 

Angels, evil, the judgment of, explained, | C. vi. 2, 3; their pre- 
sent operation and condition, and their future doom, M. viii. 
29; L. viii. 31; E..ii. 2; 2 P. ii. 4; Jud. 6. See Satan. 

Anger, its use and abuse, E. iv. 26. 

** A night and a day in the deep,”’ 2 C. xi. 23. 

Anna, the prophetess, derivation and import of the name, L. ii. 
36; her testimony to the infant Jesus, ¢. 

Annas, the high priest, L. iii. 2; xxii. 64; forcibly removed by 
the Roman power, which substituted Caiaphas, L. ili. 2; xxii. 
54; why placed before Caiaphas, A. iv. 6. 19. 

Annias, of Viterbo, first broaches the notion that Mary’s genealogy 
is traced by St. Luke, cap. iii., M. i. I. 

Anno Domini, four years too late, M. ii. 20. 
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Anointing the Sick with oil, why the Church of England has not 
retained the practice, Jam. v. 13, 14; design of it, id.; prac- 
tice of the Church of Rome, id.; and of the Greek Charch, id. ; 
rule in the first Prayer Book of King Edward VI., id. 

Antichrist, the term, used by St. John alone, and never by him in 
the Apocalypse, | J. ii. 18; import of the term, ib. ; compared 
with “the Man of Sin,” i3.; the coming of, a sign of “the 
last time,”’ 1 J. ii. 18; and see M. xxiv. 3. 29. 37; also the 
Introduction to the First Epistle of St. John. 

Anticipation, the practice of, common in Scripture, M. xx. 29; 
examples of, L. iii. 19; xix. 45; Mk. x. 46; J. i. 29; ii. 21; 
iti. 4; vi. 53, 54; xi. 2; xii. 16.32; Rev. vi. 7, 8. 

Antinomianism, caution against perverting the language of St. 
Paul into pleas for it, Pt. ii. 19; 2 C. iii. 6—15; C. ii, 14; P. 
iii. 18, 19 (see Law, Works, Authority); against the notion 
that ail Christians are Kings, Rev. i. 6. 

Antioch, Council of, declaration respecting the Incarnation of 
Christ, C. ii. 9; ita exposition of C. i. 15; and of P. ii. 6. 

Antioch, in Pisidia, the first place in which St. Paul preached 
after his ordination to the Apostleship, and where his sufferings 
for the truth’s sake began, 2 Ti. iii. 11; A. xiii. 14. 44. 50; 
xiv. 8. 21; xvi. 1, 2. 

Antioch, the metropolis of Syria, account of, Vol. i. p. 157; A. xi. 
19; the mother city of Gentile Christianity, Vol. i. p. 157; 
G. ii. 10; St. Paul’s connexion with, id.; ordained there to 
the Apostleship, see Review of G. ii.; the foundation of the 
see of, A. ix. 3. 

Antipas, martyred at Pergamum, Rev. ii. 13. 

Antipatris, its situation, A. xxiii. 3]; described, &d. 

Antistrophical character of St. Juhn’s Epistles, Introduction to 
the First Epistle. 

Antonia, the fortress of, description of, A. xxi. 34. 

Aorist, sense of in the New Test., M. iii. 17; xxiii. 2; xxvi. 26; 
xxvii. 8; Mk. vi. 41; L. i. 47; v. 2; vii. 44.47; J. xvii. 12; 
1 rf iv. vd, Rev. xiv. 8; xxi. 1; how it differs from the Perfect, 
2C. v. 17. 

era ers Gospels, the Canonical Scriptures confirmed by them, 

ii, 22. 28. 

Apollinarian heresy, its nature, P. ii. 6 ; confutation of, L. ii. 52; 
J.i. 14; viii. 23; P. ii. 6; danger of, J. iii. 13. 

Apollos, account of him, A. xviii. 24; instructed by Aquila and 


25. 

Apollyon [Abaddon]. 

‘* Aposiopesis,”’ instances of, M. xv. 5; L. xiii. 9; xix. 4). 

Apostates from the primitive Catholic Church, Retrospect of Rev. 
Chapp. xi.—xvii. 

Apostles, the twelve, observations on the lists of, M. x.2; Mk. 
iii, 16; L. vi. 14; A. i. 13; and nofe 1, p. 151; import of 
the term “ Apostle,” M. x. 2; the types of-the Apostolic body 
irreconcileable with the notion of a supremacy in any one of the 
number, M.xz.2; xvi. 18; their missionary labours, M. x. 16; 
motives to their performance of them, ié.; no supremacy 
assigned to one over the rest, M. x.2; xvi. 18; sent forth in 
pairs, Mk. vi. 7; succeeded in the Church by bishops, L. x. 1; 
“declare the whole counsel of God,” J. xvi. 12; are supposed 
to have remained at Jerusalem for twelve years after the Ascen- 
sion of our Lord, A. i. 4; their baptiem, A. i. 5; what they 
taughé is as authoritative as what they did, ii. xxiv.; wrote and 
spoke by the same inspiration, xxvii. ; qualified for their work 
by the effusion of the Holy Ghost, id.; return to Jerusalem, 
after witnessing the Ascension, by ‘a Sabbath-day’s journey,” 
A. i. 12; order in which their names are placed in the lists 
given by the Evangelists, i. 13; their endowment with the gift 
of tongues, li. 3, 4; evidence of their use of this gift, ii. 4; 
Aadreiy érdpais yAdcoas explained, use of this gift in directing 
their course, ii. 8; their ability to speak foreign languages 
maintained, xiv. 11; are enabled by the Holy Ghost to inter- 
pret the words of the Prophets, ii. 27; the Church constituted 
by them in accordance with their divine instructions, ii. 42 ; 
resorted to the Temple constantly; thus avoiding and con- 
demning schism, ii. 46; do not appear, from the Acts, to have 
been persecuted by the Romans, iv. |}; reason of the bitter 
hostility of the Sadducees, ib.; had a common place of resort 
in Jerusalem for worship, iv. 24; the miracles wrought by them 
had no tendency to draw off the minds of men from Him in 
whose name they were performed, v. 15; their continuance at 
Jerusalem after the Ascension, viii. 14—18; why they did not 
themselves ordinarily administer the rite of Baptiem, x. 48; 
call and mission to the Apostleship distinguished, xiii. 2; the 
agency by which, and the purposes for which, the Ordination 
of Aposties was etfected, ib.; equality of the twelve in all 
Apostolic functions, id.; Barnabas and Saul equal in dignity to 
the original twelve, id.; provision made for the continuance 
and extension of the Apostolic Office, ib.; successors of the 
Apostles, id. ; testimony for episcopacy, id.; why they enjoined 
abstinence from eating of things strangled and of blood, xv. 20 ; 
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their personal history designedly left in obscurity, 1 C. vii. 8; 
no one Apostle is the foundation stone of the Church, Rev. 
xxi. 14. 

Appearance, external, of our Lord, how majestic, Mk. x. 32; J. 
xviii. 6. 

Appii Foram, A. xxviii. 15; its distance from Rome, id. 

Applause; see Praise. 

Aquila and Priscilla, or Prisca, A. xviii. 2; happy consequences 
of their banishment from Rome, id.; Aquila = Onkelos, id. ; 
they instruct Apollos, A. xviii. 26; brief notice of them, 
R. xvi. 3. 

Arabia, the wilderness of, probable scene of our Lord’s tempta- 
tion, Mk. i. 13; St. Paul’s abode there, A. ix. 23. 

Archelaus, banished by Augustus to Vienne, in Gaul, M. ii. 22. 

Archippus, brief notice of him, C. iv. 17; Introduction to the 
Epistle to Philemon; Pn. 2. 

Areopagus, the, described, A. xvii. 22. 

Aretas, A. ix. 2. 

Arians, futility of their reasoning against the Godhead of the 
Second Person, grounded on their misinterpretation of M. xxiv. 
36; and on that of Mk. xiii. 32; and on that of J. i. 1, note 1, 
p. 208; refutation of their heresy, L. iv. 8; J. x. 1.30; Heb. 
i. 14; texts perverted by them to prove an inferiority in Christ, 
K. iii. 9; P. ii, 6; C. i. 15; Rev. iii. 14; represented by the 
Third Seal, vi. 5; introduced Islamism, ix. 1; their inconsis- 
tency in asserting Christ to be a creature, and yet professing to 
worship Him, R. i. 25. 

Arimathea, its probable situation, M. xxvii. 57. 

Aristarchus, account of him, A. xix. 29; C. iv. 10. 

Arius, his character, Rev. vi. 5. 

Ark of the Covenant, its form and design, E. iii. 10. 

Armageddon, or Harmagedon, the final conflict there, Rev. xvi. 
16; xix. 19—2l. 

Arminianism, caution against, R. ix. 13. 

Arms, on the lawfulness of the profession of, L. iii. 14. 

Artemas (Artemidorus), derivation of the name, Tit. iii. 13. 

Article, Greek, its use in New Test., M. v. 1 (and see Definite 
Arsicle). 

as and 7s, termination of Greek substantives in, how Latinized, 
R. xvi. 10. 

Ascension, period at which it took place, Mk. xvi. 19; place of, 
A. i. 12; specially noticed by St. Luke, Introduction to his 
Gospel, pp. 163, 164; our Lord’s eye fixed on it, L. ix. 51; 
prefigured, J. vi. 15; spiritual, J. xii. 26; xvii. 24; cp. xx. 17; 
miracles of the Apostles after it, due to Christ, J. xiv. 11, 12; 
coming of the Holy Spirit a consequence of it, J. xvi. 7; xx. 17; 
a pledge of our Ascension, E. ii. 6. 

Asceticism, Introduction to the Epistle to the Colossians, p. 311, 
and C. ii. 8. 18. 23. 

Aser, the tribe of, not restored, L. ii. 36; the mention of this 
tribe attests the care with which the Jews preserved their 
genealogies, id. 

Asia, of the New Testament, its limits defined, A. ii. 9; vi. 9; 
Asia, of the Apocalypse, Rev. i. 4. 

Asiarchs, their functions, A. xix. 31; endeavour to save St. Paul 
from the fary of the populace at Ephesus, id. 

Asiatics, St. John wrote especially for them, Introduction to the 
Gospel of St. John, p. 258; ep. iv. 6; xiii. 18. 

Ass, riding on one, emblematical of peace, M. xxi. 5; our Lord's 
riding into Jerusalem on the foal of an ass, Mk. x. 46; J. xii. 
14, 15; significance of this act, 14; no discrepancy in the 
Evangelic account, Part I., p. xviii. 

Assassins, or bandits, at Jerusalem, their extreme fanaticism and 
ferocity, A. xxi. 38; Jam. iv. 2; and see Zealots. 

Asses, used to turn mills, M. xviii. 6. 

ser as situation, A. xx. 13; remarkable error with regard to 
it, #3. 

Assurance, personal, not the essence of Faith, 1 C. ix. 27; R. ix. 
22; P. iii. 11, 12; Rev. iii. 17. 

Astarte, the goddess, worshipped under the name of Baal, R. 
xi. 4. 

Atheist’s Creed, L. xviii. 4. 

Athens, its devotion to idolatry, A. xvii. 16; St. Paul’s reception 
and ministrations there, #5.; the populace not intolerant per- 
secutors, 19. 

Atonement, Vicarious, for sin, asserted, M. xx. 28; J. i. 28; an 
objection to the doctrine answered, M. xvii. 5; voluntary, M. 
xxvii. 50; Mk. xiv. 22; remarkable witness from heathen 
tradition in behalf of the doctrine of, 1 C. iv. 13; the doctrine 
of, is accordant with the highest Reason and Divine Love, 
R. iii. 21—26; viii. 3; 2 C. v. 15. 18; G. i. 4; E. ii. 18; 
Heb. ii. 17; 1 J. iv. 10; how typified, 1 Ti. ii. 16; Heb. ix. 11. 
23, 24, 

Attalia, its situation, A. xiv. 25. 

Attic Philology. the rules of, not to be rigidly applied to the Text 
of the New Testament, E. ii. 21. 
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Augustan cohort, reflections suggested by the mention of it, at 
A. xxvii. 1. 

Augustus the Emperor, L. ii. 1. 

Authority, the source of, is God, R. xiii. 1—3; Jam. iv. 12. 

Authorized English Version of the Bible, its character and uses, 
considerations on a revision of it, Introduction to the Acts, 13; 
R. xii. 19. 

Avarice, warning against it, L. xii. 29. 33. 

‘“‘ Avenge me,” explained, L. xviii. 3. 

Azotus, its situation, A. viii. 40. 


Baal, in the Septuagint, has sometimes the masculine and some- 
times the feminine article, R. xi. 4. 

Babel, the confusion of, calmed by the miracle of Pentecost, 
A. ii. 6. 

Babylon, the number of priests who returned from, A. vi. 7; 
planting of the Christian Church there, Introduction to the 
First Epistle of St. Peter; large number of Jews there when 
St. Peter wrote his Epistle, 1 P. v. 13; the name not confined 
to the city, ib.; special reasons why St. Peter’s Epistle should 
be written from, ¢6.; the Church there, Introduction to the 
Second Epistle of St. John; Babylon, the mystical, Rer. 
xiv. 8; xvi. 12; Rome in many respects a second Babylon, 
Preliminary note on the xviith chap. 

Balaam, his prophecy concerning the star, M. ii. 2; his character, 
2 P. ii. 15; objection of modern rationalists to his history, (6; 
his counsel to Balak, Rev. ii. 14; resemblance of the Gnostic 
teachers to him, £3. 

Baptism in the name of Christ, A. ii. 38. 

Baptism, nature and gr tae of the rite, M. iii. 1; Mk. xvi. 16; 
Introduction to the pel of St. John, p. 260; “He hull 
baptize you with the Holy Ghost and with fire,” M. ii. Il; 
ix. 49; baptism of infants, see Infante; baptism typified 
by the wedding garment, M. xxii. 12; the effect of baptism, 
M. xxviii. 19; the true Circumcision, C. ii. 11; the different 
baptisms mentioned in Scripture, Mk. i. 4; baptism with fire, 
Mk. ix. 49; baptismal grace, J. i. 12; Mk. xiv. 13; typified 
by the pitcher of water, ib.; argument for it, L. ii. 21; oar 
Lord’s baptism, L. iii. 21; why not administered by Chns 
personally, J. iv. 2; nor by St. Paul, 1 C. i. 14—17; op. 4 
x. 42; the Red Sea a type of baptism, J. iii. 5; and see Red 
Sea, also The Flood; 1 P. iii. 20; represents the Christan 
profession, J. v. 25; ‘‘ baptism into deatb,’’ éd.; baptism of 
the Apostles, A. i. &; baptism of John the Baptist not the 
eame with that of Christ, #5.; baptism not Scripturally limited 
to immersion, A ii. 41; necessity of it, Introduction to the 
Acts, p. 17; A. ix. 36; x. 47; J. iii. 4; “the putting on 
Christ,” G. iii. 27; efficacy of, independent of the hands by 
which it is administered, 1 C. i, 14—17; why St. Peal bap- 
tized Crispus, Stepianas, and Gaius, id.; Death unto sin, R 
vi. 2—8; first Resurrection from, J. v. 25; Justification first 
consigned to us in the rite, R. iv. 25; 1 C. vi. 11; 2C.¥. 19; 
represents Christ’s Death and Resurrection, | C. xv. 29; 
called gwriouds by the Fathers, E. v. 8; whence the water 
derives its efficacy, 26; cp. J. xv. 3; sin after it, M. xxv. 79; 
E. v. 26; daily renewal by the Holy Ghost, C. ii. 10; regece- 
ration in, | C. xv. 29; Tit. iii. 5. 8; typified by the Flood, 
] P. iii. 18-22; “saves us,’ 21; typified by the water ar d 
the blood, 1 J. v. 6; Original sin washed away in it, | J. i 1: 
Baptismal privil-ges and duties, 1 J. ii. 8; Introduction to the 
Epistle to the Ephesians; 1 J. i. 7; Baptism, interrogatones 
in, 1 P. iii. 21; and see Regeneration ; remission of sins, ! J. 
ii. 12; children receive an unction from the Holy One, 2; 
‘¢ put on Christ,’’ G. iii. 27; Rev. iii. 4. 

‘‘ Baptism for the dead,” 1 C. xv. 29. 

Baptismal names, A. iv. 36. 

Baptisms, on the different kinds of, Heb. vi. 2. 

‘¢ Baptized into Christ,’’ what? R. vi. 3. ; 

Barabbas, derivation and import of the name, M. xxvii. 16. 

“ Barbarians,” the designation of all who did not speak Greek, 4. 
xxvii. 12; R.i. 14. 

Barcochba, M. ii. 2. 
Barley loaves, miraculously multiplied, St. John alone specie 
them, J. vi. 9. ; ; 
Barnabas, St., the Apostle, import of the name, A. iv. 36; brief 
notice of him, id.; his liberality, 36, 37; remarkable commen: 
dation of him, xi. 24; his temper contrasted with St. ieele 

xv. 39; first occasion of the difference between St. Paul 
him, G. ii. 13. , cates 

Barnabas, St., on the Lord’s day, L. xxiv. 1; passage in his By 
on the day of Christ’s resurrection, 50; on the duration of a 
world for six thousand years, and the coming of the Kod is 
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seventh millennium, 2 P. iii. 8; on ver. 10; “The Way of 
Light,”’ and “the Way of Darkness,’’ E. vi. 4; on the Sepa- 
ratista, Jud. 19. 

Bartholomew, derivation and import of the name, M. x. 3. 

Bartimeus, Mk. x. 46; no discrepancy in the Evangelical account 
of this miracle, i4.; significancy of it, ib.; and see Pt. i. p. 
xlviii. 

Beatitudes, the eight, scene of the promulgation of, M. v. 1; 
design and meaning of them, id. ; followed by eight woes, M. 
xxiii. 13. 

Beelzebub, meaning of the term, M. x. 25. 

‘¢ Beginning, In the,’’ explained, J. i. 1. 

Belial, import of the name, 2 C. vi. 15. 

“ Belly,” «xo:Afa, employed, by a Hebrew figure, for heart, J. 
vii. 38. 

Benedictions, on the use of, in the Church, M. x. 18; L. x. 6; 
in the name of the Blessed Trinity, 2 C. xiii. 13; the Pauline, 
1 Th. v. 28. 

Benefactors, L. xxii. 25. 

Benjamin, Jacob’s prophecy respecting, applied to St. Paul, A. 


ix. I. 

Bernice, eldest daughter of Herod Agrippa I., A. xxv. 13; account 
of her from Josephus, Suetonius, and Tacitus, #5. ; she and her 
sister Drusilla jealous of each other, xxvi. 30. 

Bercea, A. xvii. 1]. 

Berceans, their noble behaviour commended, A. xvii. 11. 

Bethany, import of the name, M. xxvi. 6; J. x. 40; its con- 
nexion with our Lord’s history, M. xxvi. 36; Mk. xi. 1; L. 
xxiv. 50; the place where the Evangelists meet, L. x., Pre- 
liminary note; its situation, L. xxiv. 50; J. i. 28; xi. 1; A. i. 
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Bethesda, Introduction to the Gospel of St. John, 161 ; derivation 
and import of the name, J. v. 2; whence derived, ix. 6, 7; mi- 
raculous cure there, v. 5—13. 

Bethlehem, import of the name, M. ii. 1; L. ii. 4; its condition 
in the time of Micah, and at the Nativity, M. ii. 5; general 
remarks upon it, as connected with our Lord’s history, M. xxvi. 
36 


Bethphage, its situation, M. xxi. 1; Mk. xi. 1; derivation and 
import of the name, M. xxi. 1; its connexion with our Lord’s 
history, M. xxvi. 36; Mk. xi. 1; Rabbinical acceptation of the 
term, A. i. 12. 

Bethsaida, its situation, M. xi. 21; derivation and meaning of the 
name, 1d.; two towns so called, M. xiv. 13; Mk. vi. 435; viii, 
22; L. ix. 10; general remarks on the Bethsaida which is 

- more closely connected with our Lord’s history, M, xxvi. 36. 

Bethsor, or Bethsoron, said by Jerome to be the place where 
Philip baptized the eunuch, A. viii. 36. 

Biblical Criticism, remarkable characteristics of, in the present 
day, Vol. i. v. vi.; its progress arrested, vi.; tendency to retro- 
gression, vii.; instance of this, £5.; date and origin of the 
decline of Sacred Interpretation, viii.; J. xi. 1; A. vii. 1—43. 

Binding and loosing, significance of the actions, M. xvi. 19. 

Birth, Baptism, and Resurrection, analogies between them, | P. i. 
3; Rev. xx. 5; cp. L. xxiii. 53. 

Birth of Christ, when and where, M. ii. 1, 20; J. i. 14. 49; see 
Incarnation ; compared with his Burial, see Tomé. 

Birthright, privileges originally annexed to it, Heb. xii. 16. 

Bi-hops, the order of Divine appointment, Introduction to the 
Acts, 17; A. xiii. 1; importance of its extension, 18; A. xiii. 
1; bishops to do nothing without their presbyters, xv. 6; 
distinguished from presbyters by their functions, xx. 28; re- 
striction of the term éwzioxowos to the highest order of the 
Christian ministry, id. ; succeeded, not the Scripture éxloxora, 
but the Scripture ’AxdéoroAor, td. ; the proper successors of the 
Apostles, Tit. i. 5. 7; universal consent of the Church in the 
acknowledgment of their office, id.; Introductory note to 1 Ti. 
li.; cp. Ph. i. 1; their office, 1 P. v. 2; recognized in Scrip- 
ture, Rev. ii. 1; their authority and responsibility, i+.; their 
spiritual authority from Christ alone, #d.; their territorial 
titles from the civil power, i4.; their responsibilities, %. ; 
Coadjutor Bishops, L. v. 7. 

Blasphemy, peculiar use of the term, M. xxvi. 65. 

Blasphemy against the Holy Ghost, its nature, M. xii. 31. 

‘« Blessed" (= 31 y, evAcyntés), applied to God only, E. i. 3. 

‘“« Blessed among women,” explained, L. i. 28. 

Blind, man born, miraculous cure of, J. ix. 1—6; one of the 
signs of the Messiah, 6. 

Blindness, Spiritual, its causes, 2 C. iv. 4. 

Blood, baptism of, Mk. i. 4; abstaining from eating of, A. 
xv. 20. 

Blood of Christ, its cleansing efficacy, 1 J.i.7; Rev. i. 5; see 
Atonement, Redemption, Cross. 

Boanerges, James and John why so called, Mk. iii. 17. 

Bodily infirmities the effects of sin, J. v. 14. 

Body, its state after Resurrection, M. xiv. 26—29. see Resurrec- 
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tion ; reverence and honour due to it, as a member of Christ, 
and temple of the Holy Ghost, 1 C. vi. 15. 19; iii. 16, 17; 
Introduction to the Epistle to the Colossians, p. 312, and Col. 
ii. 23; 1 Th. iv. 4; 1 Pet. ii. 7; see Burial. 

Body of our Lord, how to be received, M. xxvii. 60; and see 
Supper; typified by the Temple, J. ii. 19. 

Body and Soul, after death, their respective conditions widely 
different, L. xii. 4; the reverence of the body, as well as the 
devotion of the soul, required in the worship of God, xviii. 13. 

“ Body, soul, and Spirit,”” 1 Th. v. 23. 

‘(Born of women,” import of the expression, M. xi. 11. 

Branch; see Nazareth. 

Bread, the breaking of, in the Sacrament of the Holy Commu. 
nion, L. xxii. 19; significance of the act, 1d. 35; A. ii. 42. 
46; xx. 7; 1C. x. 16; xi. 24; wanting in the Church of Rome, 
Heb. xiii. 10; and see Supper. 

‘‘ Brethren of our Lord,’’ import of the expression, M. i. 25, note 
9; xii. 46; xiii. 55; J. ii. 12; Introduction to the Epistle of 
St. James. 

Bridegroom, Christ so called, M. xxv. 1—12; see Marriage. 

Britain, probably visited by St. Paul in his last Missionary Tour, 
R. xv. 21—24; Introduction to the Epistles to Timothy and 
Titus. 

Brothers, three sets of, among the Apostles, M. iv. 18; x. 2. 

Burial, ancient manner of, among the Jews and Orientals, J. xix. 
39; Christian daty of burying the dead, M. viii. 22; takes place 
immediately after death, J. xi. 17; see Tomd; A. v. 6; viii. 
1—4; ix. 37. 

Buyers and sellers in the Temple, on their expulsion, M. xxi. 12; 
Mk. xi. 17; L. xix. 45; J. ii. 14—16. 


Cabala, M. xv. 1. 

Cecilia, S., false representation recently published of her de- 
meanour at her martyrdom, | P. iii. 15. 

Crrimoniale Romanum, its remarkable description of the Pope’s 
Enthronization, and of his Coronation, Rev. xiii. 14; xvii. 3; 
2 Th. ii. 1—12. 

Cesar, on the duty of rendering tribute to, M. xxii. 21. 

‘* Cassar, I appeal tu,” A. xxv. 10. 

¢¢ Ceesar’s friend,’’ J. xix. 12. 

Cesarea, [Sebaste,] formerly Turris Stratonis, M. xvi. 13; the 
residence of the Roman procurator, xxvii. 2; brief account of, 
A. x. 1; the door first opened here to the Gentile wurld, in the 
calling of Cornelius, ib. ; striking circumstance connected with 
St. Paul’s preaching here before Agrippa II., xxv. 23, 24. 

Cesarea Philippi, account of, M. xvi. 13; Christian Church there, 
Pt. ii. ix. 

Caiaphas, why it was necessary to record his name, M. xxvi. 3; 
significance of his act in rending his garments, 65; high priest 
de facto, supplants Annas, high priest de jure, L. ili. 2; never 
mentioned by name by St. Luke in his account of Christ’s 
arraignment, L. xxii. 54; ‘“‘high priest that year,” J. xi. 49; 
his history, i6.; cp. xviii. 13; the Jewish nation prophesies in 
him, its official representative, J. xix. 22; why placed after 
Annas, A. iv. 6; why so much prominence is given to his name 
up to the time of the crucifixion, id.; Caiapbas and Cephas 
probably the same name, or derived from the same root, 8. 

Cainan, in St. Luke’s genealogy of our Lord, the occurrence of 
the name accounted for, L. iii. 36. 

Caius, four persons of this name mentioned in the New Testa- 
ment, A. xix. 29; the Caius mentioned by St. Paul believed 
by some to have been the first Bishop of Thessalonica, R. 
xvi. 23. 

Caligula, attempts to set up his statue in the Temple of Jeru- 
salem, A. ix. 31. 

‘Call on the name of the Lord,” import of the expression, 
A. ii. 21. 

“Calling,” import of the word, R. iv. 17. 

Calvary, why so called, according to Jerome, M. xxvii. 33. 

Calvin, admits that Confirmation was instituted by the Apostles, 
A. viii. 14—18; his scheme of Predestination, Summary of, 
Introduction to the Epistle to the Romans, nofe, and see R. ix. 
1. 18—21. 23; favoured less by the Eastern than by the 
Western Fathers, A. xiii. 48. 

Calvinistic interpretation of R. ix., see Introduction to that 
Epistle, 199; some of ite doctrines held in ancient times by the 
Valentinians, 2123; see also Universal Redemption, Jus- 
tification, Baptism, and Supper, the Lord's. 

Camels, emblematic of the rich, M. xix. 24. 

Cana of Galilee, its situation, J. ii. 1; iv. 43, 44; marriage feast 
there, ii. l—11; cp. Introduction, p. 259. 

Canaan, origin and import of the term, M. xv. 22. 
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Canaan, woman of, M. xv. 28; similarity between her case and 
that of the blind man, M. xx. 31. 

Cananite, or Zelotes, L. v. 15. 

Candace, the common title of queens of Meroé, A. viii. 27. 

Canon Muratorianus, mentions St. Paul’s journey to Spain, 
R. xv. 24. 

Canon of Scripture,—‘‘ the Law. the Prophets, and the Psalms,”’ 
L. xxiv. 44; derivation of the word, 2 C. x. 13; Rev. xi. 1, 2; 
St. John specially appointed to complete the Canon of Holy 
Scripture, and to assure the Church of its integrity and inspira- 
tion, id.; important testimony concerning it, R. iii. 2. 

Canonical Scriptures, meaning of the expression, note on J. vii. 
53—viii. I—11; 1 C. v. 9; proof of their genuineness and 
inspiration, i6.; Mk. xvi. 9—20; J. vii. 52—viii. 1 —11. 

Capernaum, derivation and import of the name, M. iv. 13; J. 
vi. 59; situation of the town, and its condition at the 
time of our Lord’s ministry, M. iv. 13, note 3; J. iv. 52; woes 
denounced against it by him, M. xi. 23. 

Capital Punishments, refutation of the arguments by which it is 
sought to abolish them, R. xiii. 4. 

Capitation tax, every Roman subject liable to, L. ii. 2. 

Captain of the Temple, A. iv. lL. 

Caste, how to be abolished, Introduction to the Epistle to 
Philemon. 

Castor and Pollux, the supposed patrons of sailors, A. xxviii. 11. 

‘¢Catchwords” in Scripture, especially in prophecy, their uses, 
Introduction to the Book of Revelation. 

Catechizing, its early practice, and lasting importance, L. ii. 42. 
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Catholic Epistles, special character of each, Preface to; and In- 
troduction to the First Epistle of St. John. 

Celibacy, 1 C. vii. 28; see Marriage. 

Cenchrer, the port of Corinth, R. xvi. 1. 

Centurion, at Capernaum, a figure and precursor of the Gentiles 
coming to Christ, M. viii. 5. 10. 

Cephas, in what sense this name is applied by the Holy Ghost to 
Peter, M. xvi. 18; J. i. 43; futility of the argument built upon 
the word by the Romanists, Mk. viii. 29, and see Pefer. 

Ceremonial Law; see Law. 

Cerinthians, their heresy, C. ii. 8; Introduction to 2 P. chap. ii., 
and 2 P. ii. 10, and to the First Epistle of St. Jobn. 

Chaldee Paraphrases, the Hebrew Christians made acquainted, 
through them, and the writings of the Alexandrine School of 
Theology, with the expression ‘‘ Word of God,’’ H. iv. 12. 

Chief Priests, M. ii. 4. 

‘Child of hell,’’ import of the expression, M. xxiii. 15. 

‘‘ Child of the Law,’ or ‘‘ of the Precept,” L. ii. 46. 

Childhood of our Lord, L. ii. 51; J. i. 31. 

Children, blessed by our Lord, M. xix. 13; his example to them, 
L. ii. 48; their duties, Eph. vi. ] ; praises of the Messiah sung 
by them, M. xxi. 16. 

Chlamys, the Roman, described, M. xxvii. 28. 

aro - members of her household, 1 C. i. 11; brief notice of 

er, id. 

Chorazin, its precise situation unknown, M. xi. 31. 

Christ, often addressed as son of David, M.i. 1; date of his Incar- 
nation, M. ii. 20; and of his death, id.; and L. ii. 2; time of year 
in which he was born, M. ii. 20, note 10; chooses four places of 
special spiritual retirement, v. 17; his mode of working mira- 
cles contrasted with that of the Apostles, viii. 2, note 2; his 
teaching contrasted with that of the Scribes, vii. 29 ;. marries 
our nature by his Incarnation, ix. 15; examples of dead 
persons raised to life by him, 25; occasion on which the name 
was first used by our Lord in speaking of himself, xxiii. 10; 
signs of his Second Advent, xxiv. 26; his bodily presence de- 
clared by himself to be but for a time, xxvi. 1]; practical in- 
ference from this, i5.; opinions respecting the day on which he 
ate the last passover, xxvi. 17, and nofe 1; his forbearance 
with Judas, 21; remarks on the names of the principal places 
of our Lord’s history, 36; his sorrows during the hours of his 
passion, 38; proof of two wills in him, 39; the passion of 
Christ is the pleroma of prophecy, 56; answers the high 
priest, when adjured by him, 63; his treatment by the Roman 
Procurator aud soldiery, xxvii. 26—28; why he refused to 
drink the vinegar mingled with myrrh, 34; on his last words, 
46; on the miraculous events that immediately followed 
his death, 51—53; on the rending of the veil of the Temple, 
51; on our Lord’s entombment, 59-66; he is ministered to 
by angels, xxviii. 2; is acknowledged to be one with Jehovah, 
6; assumes his mediatorial kingdom, 18; and universal 
sovereignty, 19; St. Matthew begins his Gospel with his 
Human Generation; St. John, with his Divine, Mk. i. 1; 
forbids the evil spirit to speak, or to give testimony to him, 
25; on his motive for forbidding the divulging of his mi- 
raculous cures, 45; his conduct to his mother, iii. 32; asleep 
in the storm,—the incident spiritualized, 38; ‘knowing in 


himself that virtue had gone out of him,”’ v. 30; the menser 
of his miracles exemplary to all, 40; incidental proof of his 
manhood, vi. 3; why he cured the blind man by degrees, 
viii, 24; rebukes Peter, 83; ‘“‘he loved him,” x. 21; his 
external appearance and deportment, 32; curses the fruit- 
less leafy fig-tree, xi. 13, 14; breaks the bread at the last 
Supper, xiv. 22; uncertainty respecting the year, and time of 
year, of his Birth, and the duration of his Ministry, L. ii. 8; 
called Lord, i. e. Jehovah, 9; testimonies borne to him at his 
birth, 25—36 ; is catechized in the temple, 46; ‘increased in 
wisdom and stature,” 52; the true High Priest, iii. 2; why 
he was baptized, 21; begins his ministry in his thirtieth year, 
23; his temptation in the wilderness, iv. 1; his discourse in 
the synagogue at Nazareth, 16; evangelizes men by means of 
their worldly occupations, v. 2; a leper, 12; his 
prayers and exhortations to prayer specially noticed by St. Luke, 
and why, 16; chooses his twelve Apostles, vi. 13; the two 
narratives of the Sermon on the Mount compared, 17; his 
peculiar and authoritative manner of raising dead persons to 
life, vii. 14; his answer to John the Baptist’s messengers, 21 ; 
the women who anointed his feet, their probable number, 
36—60; perhaps often anointed, #4.; solemn warning to all 
who use light and profane familiarity with him, viii. 45 ; adapts 
his manner of working miracles to the circumstances of the 
occasion, 54; combines preaching with miracles, ix. 11; 
transfigured, 28; his death the culminating point to which all 
the Law and the Prophets tended and aspired as their end, 
3]; the Samaritans refuse to receive him, 53; reserves his 
miracies on the element of Fire for the last, 54; the rich man 
declines his call to discipleship, 59; Christ to be followed im- 
mediately, cheerfully, fully, and constantly, #5. ; mission of the 
Seventy, x. 1; beheld Satan falling from heaven, 18; why he 
is called ‘the Eagle,” and “the great Eagle,” 19; his mode of 
answering captious questions, 29; the Holy Spirit teaches os 
to consider every accident of our lives as an occasion for apply- 
ing to ourselves the words of Christ, xii. 13; warns 
over-carefulness about worldly things, 29; the Parable of the 
Fig-tree, xiii. 6; rebukes Herod, 32; example of our Lord's 
teaching growing out of a particular incident, and then illes- 
trated by the Evangelist by means of other previous discourses 
of Christ, xv. 1; the efficacy of his death reaches beckward to 
those who lived before his advent in the fiesh, and who lived 
up to the Natural Law which was given them, xvi. 23; his tes- 
timony to the integrity and genuineness of the Hebrew Scrip- 
tures in his time, 29; weeps for Jerusalem, xix. 41; eats the 
last passover on a different day from—the day before—that on 
which it was eaten by the Jews and their rulers, who ate it on 
the day after that on which it ought to have been estes, 
xxii. 7; ‘‘I will not henceforth eat of it,” &c., 16. 18; bis 
prayer for Peter vainly imagined by the Romanists to extend to 
the security of the faith of the Pope, 23; his bloody swest, 44; 
his blood contrasted with that of Abel, id.; his tomb—s new 
one—paralleled by the ancient writers of the Charch with the 
Virgin’s womb, xxiii. 53; Christ the true Sabbath, 56; the 
Second Adam dies on the same day of the week on which the 
first Adam was born, ¢3.; ‘he made as though he would hase 
gone further,” thia rendering emended, xxiv. 28; Christ in the 
beginning of Genesis, as well as in the beginning of St. John’s 
Gospel, J. i. 1; the Creator of all, J. i. 1—3; C. i. 15, 16; why 
called “the Word,” J. i. 1; alone came without sin, 29; 
why he was baptized by John, 31; the design of the miracle in 
Cana of Galilee, ii. 4. 6; continued agency in Nature ss well as 
in Grace, 8; his expulsion of the money-changers from the 
Temple, 15; examples of his prophetic language combined with 
didactic inetruction, 21; the Divine and human nature united 
in him, iii. 18; his sayings often explained by immediately 
subsequent acts, 22; his Baptism contrasted with, end illus- 
trated by, that of John, é4.; why it is said that he baptised, 
though he did not baptize in person, ib. ; his conversation with 
the woman of Samaria, iv. 6; reveals himself more piaialy 
her than to the Jews; why, 26; out of a multitude of sick and 
impotent folk at the porch of Bethesda he cures but one, v. 13; 
chooses the Sabbath day as the fittest for divine works of 
mercy, 9; prefers the testimony of his own works to that of the 
prophets, and of John the Baptist, 36; authorizes the Canon of 
the Old Testament, 39; to believe him, and to believe és him, 
distinguished, vi. 29; xvi. 8; many of his sayings and actions 
prophetical, Review of the Contents of Chap. vi., at the end of 
the notes on the Chapter; his peculiar manner of teaching, i.; 
both prophetical and probationary, ib.; exemplified in the 
case of the institution of both sacraments, id. ; was 

on fit occasions, to flee, a8 man, that he might manifest himself 
as God, vii. 1; aims at gaining glory by Humility, 6; his heal- 
ing on the Sabbath not a violation of the Law, 22; “ dwelt 
among us,” J. i. 14, explained; Review of the Contenis of 
Chap. vii.; went up to the Feast of Tabernacles ‘{ not openly, 


INDEX OF MATTERS. 


but as it were in secret ;’’ significance of this, id. ; manner of the 
miraculous curing of the man born blind, ix. 6; the worship of 
Christ the vision of the soul, 35; Christ the door of the sheep- 
fold, x. 3; suffered willingly, 11; names given by him to the 
Jewish Scriptures, 34; the raising of Lazarus, xi. 1—44; éve- 
Bpiphoaro t¢ xvebuars, 33; érdpatey davrdy, ib.; e&dapuce, 35 ; 
*‘ for their sakes I sanctify myself,” 55; xvi. 19; his triumphant 
entry into Jerusalem, xii. 12; much of his teaching anticipa- 
tory and prophetical, and designed to be interpreted by the 
light of what he afterwards did and said, 16; proof of his 
humanity in the earnestness with which, as a man, he clung to 
life, 27; the reasons why he chose to die by crucifixion, 33; 
he “‘ cried aloud,” 44; the true Passover, xiii. 1; washes his 
disciples’ feet, 4—11; his prophetical teaching concerning the 
Holy Eucharist, 18; his sympathy with human nature, 21; had 
a purse, and kept there what was requisite for his own needs and 
for the poor, 29; ‘‘ Now is the Son of man glorified,’’ 31 ; ‘« In 
my Father’s house are many mansions,’ xiv. 2; ‘‘ He who 
hath seen me hath seen the Father,’’ 9; ‘ greater works than 
these shall he do,” 12; ‘‘ My Father is greater than I,’’ 28; 
‘‘T am the Vine,” xv. 1; proof of the two natures in Christ, 4; 
by three degrees a receiver: proof of this, xvii. 2; ‘‘ My King- 
dom is not of this world,’’ xviii. 36; parallel between Christ 
and Isaac, xix. 17; proclaimed to be the Christ by God, by the 
Jews, and by the Romans, 20—22; his outer and inner gar- 
ments emblematical, 23, 24; his entombment, 38; buried in a 
garden, 41; his descent into hell, apparently typified by Jonah, 
see E. iv. 9; 1 P. iii. 18; arose from the tomb, while the 
stone was yet on its mouth, J. xx. 1; ‘Touch me not,’ 17; 
his presence in the Holy Sacrament of the Lord’s Supper, 20; 
why he enters the chamber, “the doors being shut,” 19, 20; 
*¢a@ the Father hath sent me, even so send I you,” 21; “he 
breathed on them,” 22; the “forty days’’ on earth between 
his resurrection and ascension, A. i. 3; choice of his Apostles, 
2; his baptism contrasted with that of John the Baptist, 5; 
‘¢ wilt thou at this time restore the kingdom,”’ &c., 6, 7; Christ 
in glory, the origin of all that is taught or done in the Church 
by the ministry of man, viii.; ‘‘ Receive ye the Holy Ghost,” 
"ix. ‘Greater works than these shall he do, because I go unto 
my Father,” x.; true import of the term Kupios as applied to 
Christ, #4.; still continues to feach from his throne in heaven, 
xxiv.; the great and only lawgiver of his Church, xxxi.; our 
Lord’s personal appearance after his resurrection, 12; typical 
character of his triumphal progress from Bethphage to the 
Temple, #5.; his deliverance from the birth-pangs of death, ii. 
24; his session in heaven, inconsistent with the Romish doc- 
trine of transubstantiation, iii. 21; Christ not contrary to the 
Law and the Prophets, 22; ‘like unto Moses,” id. ; spiritual 
fulfilment of the prophecy, ‘‘ Give ye them to eat,”’ iv. 4; his 
choice of the twelve Apostles, xiii. 2; and of one to fill the 
place from which Judas had fallen, 1d.; inferences from this, 
4d.; prophecy in Ps. xci. 13, of his victory over the Great 
Python, or “old Serpent,’’ the Devil, xvi. 16; visible exhi- 
bition of his operation by the agency of Paul, 16—18; works 
greater things in his Church since his Ascension than he did 
before, xix. 12; heresies respecting his human nature, xx. 28; 
sayings of his, not recorded in the Gospels, 35; ‘‘ Why perse- 
cutest thou me?” xxvi. 14; did not disdain to use a proverb 
familiar to the heathen world, id. ; his use of proverbs gene- 
rally, id.; ‘‘ Christ must suffer,’’ 23; doctrine of the Atone- 
ment made by Him, 1 J. iv. 10; 2 C. v. 15—18; R. iii. 21— 
26, and see Atonement, and Death of our Lord; his second 
Advent, | Th. iii. 13; his death has made the death of believers 
to be not death, but sleep, iv. 14; supposed by the Fathers to 
have revealed himself before his Incarnation by angels to the 
Patriarchs, and to have administered the affaira of the Old Dis- 
pensation, 1 C. ix. 9; his action in the institution of the Lord’s 
Supper both eucharistic and eulogistic, x. 16; his mediatorial 
Kingdom, xv. 24, 25; his afflictions endured by his members, 
2 C. i. 5; transitory glory of the Mosaic Dispensation, iii. 11; 
Christ the true light of the soul, iv. 4; died for all, v. 15, 16; 
called ‘Jehovah our Righteousness,’’ 21 (cp. R. iii. 21—26; 
viii. 3); his vicarious sufferings, and feelings under them, 10. ; 
his voluntary submission to poverty, 2 C. viii. 9; raised for our 
justification, R. iv. 26; ‘ baptized into Christ ’’—‘ baptized 
into his death,” what? vi. 3; his birth from the womb, and 
from the tomb, both effected by the operation of the same 
Spirit, viii. 11; called Lord, as that name is an interpretation 
of Jehovah, x. 9; expiatory virtue of his blood, i. 7; the corner 
stone, iji. 21; dignity acquired by his Humanity, C. i. 18 
(see Mediatorial Kingdom) ; reconciles all things, 20 ; the God- 
head dwells in Him bodily, ii. 9; *‘ the body of his flesh,’’—the 
effect of divesting himself of it for a time, 15; his equality with 
God, P. ii. 6; gave a proof at His ‘Transfiguration of the future 
glorious transformation of the risen Body, iii. 21; necessity of 
his Humanity, Introduction to the Epistle to the Hebrews (cp. 
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E. v. 30); died for all men, Heb. ii. 9 (see Redemption Uni- 
versal) ; called ‘“‘an Apostle,” iii. 1; how he “ learnt obedience 
by sufferings,” v. 8; our example, 1 P. ii. 21. 28, 24; on 
sanctifying the name of the Lord, iii. 15; Christ’s death, the 
agency of his disembodied Spirit, and the glory of his risen 
body, to which the spirit was reunited, 18—22; his two jour- 
neys, 6.; his human spirit quickened by death, id.; the 
blessedness of suffering for Him, iv. 12, 13; His Transfigura- 
tion an earnest of His future coming in glory, 2 P. i. 18; His 
Cross and sufferings the instruments and means of His glory, 
C. ii. 13—15; his Blood cleanses from all sin, 1 J. i. 7; here- 
sies that sprang up, in the Apostolic age, among the Jewish 
Christians respecting His Person and Nature, Introduction to 
the First Epistle of St. John; receives honour at his Trans- 
figuration, 2 P. i. 16; his Divinity declared, R. ix. 5; E. v. 5; 
T. ii. 13; C. i. 15. 19; ii. 2; P. ii. 6; Heb. i. 8, 9—14; x. 4; 
1 Ti. iii. 16; 1 P. iti. 15; 2 P.i. 1; 1J.v. 20; Rev. i. 1. 8; 
Christ a Warrior and a Conqueror, Rev. vi. 6; his royal su- 
premacy, Rey. xix. 1]—16; evidence of His Godhead afforded 
by the same text which speaks of His sufferings, Rev. i. 7; the 
eternity of His Kingdom, xi. 18; typified by the eagle, xii. 13, 
14; the Lamb, xiii. 11—18; coming to judge the world, xiv. 
14—16; riding on the white horse, xix. 11—16; victorious 
over the Beast and the false Prophet, 19—21. See also the 
words Incarnation, Atonement, Cross, Redemption, Justifica- 
tion, Scriplure, Sacraments, Church. 

Christ, how He is conceived in the heart, and born in the life, 
Jam. i. 22. 

Christian antiquity, reverence due to the Scripture expositions of, 
Vol. i. xiv. xv. 

Christian Dominion over the creatures, 1 C. iii. 22, 23. 

Christian era; see Anno Domini. 

Christianity,—that preached by Christ and his Apostles,—all 
addition to, false and antichristian, Mk. xii. 6; not to be pro- 
pagated by violence, L. ix. 55; corruptions of it in the present 
day, A. xvi. 19; confounded with Judaism, 20; its early strug- 
gles with the Roman power, 22. 

Christianizing every occasion of life, duty of, J. iv. 38. 

Christians are not called on to be Stoics, J. xiii. 21. 

a areryaaal where, when, and why first s0 named, A. xi. 26; 
xXvi. 28. 

Chronicles, the Book of, the conclusion of the historical canon of 
the Old Testament, M. xxiii. 35. 

Chronology of our Lord’s ministry, see Ministry; of St. Paul’s 
Epistles, see Preface to. 

Church, import of the term, M. xvi. 18; xviii. 17; 1 C. xi. 20, 
21; the Church Universal, E. i. 23. 

Church, the Visible, but one, from the beginning, R. iv. 12; 
compared to a threshing-floor, M. iii. 12; its mixed and im- 
perfect condition in this world, xiii. 30; xxii. 2. 10. 12. 14; 
1 C. i. 2; Rev. ii. 4; evil men in it, J. xii. 14; historical 
records of it in the Old Testament, not only true histories, but 
prophetical parables in action, M. xiii. 35 ; Church Militant re- 
presented in a succession of parables, the Sower, Tares, Mustard 
Seed, Leaven, Hidden Treasure, Pearl and Draw-net, M. xiii. ; 
typified by a vineyard, xx. 1; Marriage Feast, xxii. 2—10; by 
the Woman, L. xv. 8, 9; by Eve, 2C. xi. 2; cp. Pt. iii. p. 276; 
E. v. 30; and see Woman; by Woman in the Wilderness, Rev. 
xii, 9—17; symbolized by Candlesticks, Rev. i. 11, 12; xi. 4. 14; 
by the moon, see Moon; compared to an inn, L. x. 3]; a widow, 
xviii. 7. See also Presence. Church glorified, typified by the 
Net, J. xxi. 11; the Bride of Christ, J. iii. 29; Rev. xxi. 2—9; 
see Marriage ; on the permanence of the Church of Christ, M. 
xxiv. 34; its manuductory office, J. iv. 42; universality and unity 
of it, xix. 23, 24; E. iv. 4.6; the net of the Church, J. xxi. 11; 
typified by the sheet let down from heaven, A. x. 11. 15; the 
primitive Church, its form and character, A. ii. 42; its original 
institution, v. 11; its designation, —éxxAnola, ib.; names pre- 
viously given to the assembled believers, #b.; derives strength 
from opposition, vi. 7; primitive organization of the Church for 
settling controversies, xv. 2. 7; the first Council of the Chris- 
tian Church, 6; compared by the Christian Fathers to a Ship, 
xxvii. 40; never ceases to be visible, R. xi. 2; Church prin- 
ciples, the teaching of them is a practicaé thing, Introduction 
to the Epistle to the Ephesians, p. 277. 

Church Catholic, the divinely-appointed guardian and interpreter 
of Scripture, R. xii. 6; 1 Ti. iii. 15. 

Church Fund, the primitive form of, J. xiii. 29; cp. Jam. ii. 


2. 5. 

Church of England, her reverence for the Scriptures, and her 
care for the primitive interpretation of them, Vol. i. xi., and 
note 4; principles which regulate her proceedings in her Con- 

vocations, A. xv. 23; her Scriptural tenets and discipline, 2 C. 
vi. 17, 18; separation from her communion indefensible, id. ; 
her reverence for the Bible, and the whole of it, R. xii. 6; 
whence her Clergy derive their commission, Rev. xvii. ] ;/not 
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guilty of schism at her Reformation, retrospect of Rev. xviii. ; 
see Rev. ii. 2]. 

Church History, traced prophetically in the Apocalypse, Rev. 
vi. l—17; and see Introduction to Revelation. 

‘¢ Charch in thy house,” Philemon 2; 1 C. xvi. 19; C. iv. 15. 

Church Polity, pattern and true principles of, Introduction to 
Acts; A. vi. 2—6. 

Church Rates, practical bearing of, M. xvii. 27; upon the guilt 
involved in befusing to pay them, A. v. 2. 

Church Rites and Ceremonies, ought to be complied with, R. 
xiv. 1. 13; reverence due to the building, M. xxi. 12; 1 C. xi. 
10. 22. 

Church Unity, the principles, duty, and privileges of, Introduc- 
tion to the First Epistle to the Corinthians; 1 C. i. 2. 

Church upon Earth, a Visible Society, distinguished by certain 
sensible tokens, M. xxvii. 53; E. iv. 4. 

‘‘Churches, all the,’’ if there were one Visible Head of them 
among the Apoetles, it was not St. Peter, but St. Paul, 2 C. xi. 
28 


Churches, particular, the true doctrine respecting them, M. xxvii. 
63; any one of them may fail, and be rejected, though the 
Maas Church Universal can never fail, id.; Rev. i. 11, 12; 
i. 5. 

Churching of Women ; see Purification. 

Cilicia, barbarous dialect of, A. xxiv. 1; origin of solecisms, id. 

Circumcision, why it was appointed to take place on the eighth 
day, L. ii. 21; xxiv. 1; J. vii. 22; a type of Christian bap- 
tiem, L. xxiv. 1; J. vii. 22; administered on the Sabbath as 
well as on the other days of the week, J. vii. 22; “ Circum- 
cision’? and “ Uncircumcision,”” on the use of the words to 
designate ‘‘ Jews ’’ and “‘ Gentiles,’”’ R. iii. 28. 

Citations from the Old Testament in the New, M. xxvii. 9. 

Cities, great, selected by St. Paul for the scene of his labours, 
Preface to Part iii., and 1 Th. i. 8. 

Civil Government, its end and purpose, | Ti. iii. 2; ordained of 
God, and to be obeyed and honoured for his sake, 1 P. ii. 13; 
and see Kings. 

Civil and Ecclesiastical powers, whence hope is to be derived at a 
time of dissension between them, L. iii. 2. 

Clauda, the island of, A. xxvii. 16; suggested emendation of the 
reading, id.; now Gozzo, éb. 

Claudius, the emperor, his edict for the expulsion of the Jews 
from Rome, Introductory note to St. John’s Gospel; did not 
persecute the Christians, id. 

Claudius Lysias, his artful letter to Felix the Roman procurator, 
A. xxiii. 25—27; analysis of it, 27. 

sae es with, lesson which this act is designed to teach, 


Clean and unclean, truth taught by the distinction between, M. 
xv. 11; Levitical distinction between them, A. x. 14. 

Clementine Homilies, cite 2 P. i. 17. 

Cleopas, the name, and person who bore it, L. xxiv. 18; not to 
be confounded with Clopas, J. xix. 25. 

Clergy ; see Ministers Christian, Pastors, Presbyters, Priesthood. 

Clerus, the term as applied to the Clergy, A. i. 26. 

Clopas, derivation and import of the name, J. xix. 25; the same 
with Alpheeus, ib.; see Alpheus. 

Clothes ; see Garments. 

Clouds, attendant on our Lord’s manifestation in glory, M. 
xvii. 5. 

Cock, and Cock-crowing, M. xxvii. 34; L. xxii. 60. 

Coincidences, evidences of truth in Scripture, Mk. vi. 7; and see 
Evangelists. 

Colossee, in Phrygia, not a very important place in the time of 
the Apostles, Introduction to the Epistle to the Colossians; 
description of the city by Herodotus, C. i. 2; the residence of 
Philemon, i4.; bad probably been visited by St. Paul, Intro- 
duction to the Epistle; Pn. 19. 

Colossians, Epistle to the, date of it, Introduction to the Epistle 
to the Ephesians; written probably at Rome, i3.; and about 
the same time, and sent by the same messenger, Introduction 
to the Epistle to the Colossians; builds up the Church in the 
former Epistle, warning against error in the latter, id. ; simi- 
larity of thought and language in the two Epistles, 3. ; various 
forms of religious error here disclosed and refuted, i. ; invoca- 
tion of angele as mediators, t6.; perversion of the mystery of 
the Incarnation, id.; assertion of the Godhead of Christ by the 
Apostle, id.; and of the Atonement, 13.; safeguard provided 
here against the devices of the Papal system, ib.; assertion of 
the dignity and destiny of the Human Body, i4.; reply to the 

uestion, Had St. Paul ever been at Colosse before he wrote 
Epistle? id.; special uses of the Ephesian Epistle to the 
Colossian Church, E. iii. 10; C. iv. 16. 

** Come, he that should,’’ explained, M. xi 3; and see xxiii. 39. 

Comforter, the Holy Spirit is so called, J. xiv. 16; xv. 26; pro- 
ceeds from the Father and the Son, J. xv. 26; xvi. 13. 
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‘* Comings,’’ a succession of, previous to the great and final 
coming of Christ, M. x. 23; first coming of Christ, looked 
forward to by the Patriarchs, J. viii. 40; x. 4; second coming 
of Christ foretold, M. xvi. 28; xxiv. 29, 30; xxv. 6; L. xviii. 
8; cp. J. v. 28; errors about it corrected, M. xxiv. 1—3. 26; 
temper in which it should be contemplated, 48; time of, why 
concealed, see Advent. 

‘* Commandment, this is the great,’’ explained, M. xxii. 38. 

Commandments and ordinances, distinction between then, L. 
i. 6; are all of perpetual obligation? J. xiii. }4. 

Common Prayer Book, danger that would ensue from sitering it, 
Introduction to Acts, 14. 

Common, profane, unclean, A. x. 14, 15. 

Communion of Saints, observations on the, 1 Th. iv. 16. 

Communion, Holy; see Supper. 

Community of goods in the primitive Church, A. iv. 32; limite- 
tion of it, A. ii. 44. 

Conception ; see Immaculate. 

“ Concision, the,’’ import of the expression, P. iii. 3. 

Confession of sin, its true nature, L. vii. 47. 

Confession, private, to a Priest, never enforced in the earliest 
ages of the Church, Jam. v. 16;—to a Priest or toa Lay 
Elder, unscripturally exacted by Papists and Puritans, | C. 
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xi. 28. 

Confirmation, use and necessity of the rite, Introduction to Acts, 
17, 18; A. viii. l4a—18; nature of it, id.; could not have been 
instituted before the effusion of the Holy Spirit, 15. ; tends to 
maintain Church Unity, #d.; and requires an extension of the 
English Episcopate, id.; Heb. vi. 2. 

Conscience, rules for its government, R. xiv. 14; 1 J. iii. 20; an 
enlightened, can alone be a safe guide, A. xxiii. 1; its office and 
dignity, 1 C. ii. 11; R. ii. 14d—16; vii. 17; every man is bound 
to obey it, but he must also take heed that it be rightly in- 
formed and by God’s Law, R. xiii. 5; xiv. 5. 34. 23; 
1 P. iii. 16; 1 J. iii. 19, 20; guilt of assuming a dominion over 
it, Jam. iv. 2; no precise term for it in the Hebrew languace, 
1 J. iii. 19; a doubting, R. xiv. 23; Jam. iv. 17. 

Constantine, his labarum, Rev. i. 6; xiii. 37. 

Contingencies, as well as actual events, foreseen by our Lord, M. 
xi. 21. 23; xx. 7. 

Contradictions (so called) in Scripture, often evidences of truth, 
M. viii. 28; ix. 14; see Discrepancies. 

Controversies in the Church, the right mode of determining them, 
Vol. ii. 29; duty of shunning vain questions, | Ti. vi. 20. 

Convalescence unknown after our Lord’s miracles, M. viii. 15; 
Mk. iv. 39; J. v. 3. 

Corban, derivation and import of the term, M. v. 23; xv. 5; 
xxvii. 6; Mk. vii. 11; xii. 41. 

Corinth, account of, A. xviii. 1; its present condition, #.; Paul's 
ley there, i6.; Aquila and Priscilla arrive there, exiled from 

me, id. 

Corinthians, First Epistle to the, the design, contents, and results 
of the two Epistles, Introduction to First Epistle ; ‘‘ Is Christ 
divided ?”’ explained, 1 C. i. 13; St. Paal aera cites the 
Old Testament in both his Epistles to the Corinthians, and 
chiefly follows the LXX, with the introductory formals, y¢ypa"- 
rat, 1C.i. 19. 31; ii. 95 ii. 19; ix. 9; x. 7; xv. 45; 2C. 
viii, 15; explanation of Isa. xxxiii. 18, 1 C. i. 20; the “ fool- 
ishness of preaching,” 21; ‘comparing spiritual things with 
spiritual,” ii. 13; ‘as by fire,” explained, iii. 12—15; the 
Apostle rebukes the Corinthians for their abuse of Christian 
Liberty, 223, 23; iv. 8 explained; proofs of the execration in 
which the heathen held the incestuous connexion spoken of in 
v. 1; “delivery to Satan’ the punishment for extreme con- 
tumacy, 5; reasons for reprehending the practice of Christisns 
going to law before heathen tribunals, vi. 1; “the saints shall 
judge the world,” 2; ‘‘we shall judge the angels,” 3; St 
Paul’s doctrine concerning Single Life and Marriage, vii. !i 
vii. 34 explained; exposition of viii. 13; the Baptism in the 
Red Sea, x. 2; abuses in the eating of the Lord’s Supp 
reproved, xi. 19. 

Corinthians, Second Epistle to the, design, date, time, and place of, 
Introduction ; Timothy associated with St. Paul in writing the 
Epistle, 2C. i. 1; the Apostle did not visit them in the 1n- 
terval between the writing of his two Epistles, ii. 1; 0% ypde- 


paros... To «<atapyouuérov, caution against the ersion 
of these verses into a depreciation of the Old Testamest, 


6—13; actual perversion of them by the Marcionites, Mani 
chseans, Antinomians, and Anabaptists, id.; ‘The brother, of 
whom the praise is in the Gospel,” conjecture respecting the 
person here alluded to, viii. 18. a 

Cornelius, his conversion a prophetic intimation of the submission 
of the Great Fourth Monarchy to the yoke of the Gospel, 
A. x. 1; a Gentile, not a proselyte, 2. 

Goseal of Jerusalem, the model of all succeeding ones, A. 3°. 
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Councils, general, how they ought to be constituted and regu- 
lated, and what force their decrees have when duly framed, 
A. xv. 7. 

Courses of the priests, arranged by David, particulars respect- 
ing them, L. i. 5; only four returned from the Babylonish 
exile, ¢. 

Courtesy, a perfect code of, in the New Testament, A. xx. 5; cp. 
L. x. 4. 


Courts of law among the Jews, M. v. 22. 

Covenant, precise import of the Hebrew word (m3) so rendered, 
M. xxvi. 28; why our Lord calls his blood the blood of the 
New Covenant, id. ; why the Old Covenant is called a ‘‘ Testa- 
ment,’’ Heb. ix. 16, 17. 

Covenant of Works and of Grace, set forth in the parable of 
the Denarius, M. xx. 1—16. 

Covetousness, warning against, L. xii. 19. 29. 33; xv. 9. 14; a 
characteristic of the false teachers of the Apostolic age, 2 P. 
ii. 3. 

Creator, Christ is, as well as Redeemer and Intercessor, J. ii. 11. 

Creature worship, warning against it, Rev. xix. 10. 

Creatures, dominion over them, and use of, restored to man by 
Christ’s Incarnation, and their consecration thereby, 1 C. iii. 
22, 23; vi. 12; R. viii. 20; 1 Ti. iv. 5; Jam. i, 18. 

‘“‘ Cried aloud,”’ thrice said of our Lord, J. vii. 28; cp. xii. 44. 

Criticism and interpretation of the New Testament, characteristics 
of, during the present century, Vol. i. p. v. 

Cross, criminals compelled to bear their own, to the place of 
execution, M. xxvii. 32; J. xix. 17; the inscription on our 
Saviour’s cross, 37; the order in which the languages are spe- 
cified by the Evangelists, L. xxiii. 38; and see Inscription ; 
Christ’s cross, his tribanal, J. xix. 17. 

Cross, the throne and triumphal chariot of Christ, C. ii. 13—15; 
ae 5; acknowledged by the angels, M. xxviii. 5; Mk. 
xvi. 6. 

Cross, the, a sturabling-block to the Jews, 1 C. i. 23, 24; viewed 
by the Ancient Church as expressing the Universality of God's 
love in Christ, E. iii. 18. 

Cross, the duty and spiritual advantage of bearing it daily, L. 
erred and see M. xvi. 24; rebuke for being ashamed of, Mk. 
viii. 

Crucifixion, and the slaying of the paschal lamb, parallel between 
them, M. xxvi. 66; description of the mode of putting to 
death by, xxvii. 22; crucifixion supposed to have been typified 
by Mk. iv. 38; foretold, J. viii. 28; the reasons why our Lord 

ose death by it, J. xii. 33; xix. 17; its adaptation to the pur- 
pose of giving evidence to the fact of our Lord’s resuscitation, 
and to the identity of his risen body, xx. 27; the precise site 
of Golgotha providentially con , L. i. 39. 

Cup, the, in the Holy Communion, not necessarily absent when 
the “ bread ”’ alone is mentioned, L. xxiv. 30; the paschal and 
sacramental cup, M. xxvi. 28. 

Cup, the, of suffering, M. xx. 22. 

Cutting asunder, the nature of the punishment, M. xxiv. 51. 

Cyrenius; see Taxing. 


ts ered opinion of the Fathers respecting this expression, 
eo v. a e 
Dalmanutha, situation of, Mk. viii. 10. 
Damascus, position and description of, A. ix. 2; garrisoned by 
hey = the time of Saul’s visit, id.; its distance from Jeru- 
™m ° 
Dan, why this tribe is omitted from the lst in the Apooalype, 


Daniel, his prophecy of the Messiah, M. ii. 1, note 4; and of the 
siege and destruction of Jerusalem, xxiv. 15; circumstances 
referred to in his prophecy, id.; import of the title “the 
prophet,’’ given to him by our Lord, id.; the genuineness of 
the Book of Daniel proved, ib., note 3; quoted by our Lord, 
M. xxv. 46; Mk. xiii. 14; his prophecies prepared the way for 
the Apocalypse, Rev. xvii. 9. 

Darkness, the supernatural, at the Crucifixion, M. xxvii. 45. 

Dative, signifying “in the eye of,” Jam. ii. 5; Dative of agent, 
Jam. iii. 18; peculiar use of, M. xxi. 2; A. ii. 33. 

David, emphatically called 5 Baowveds, M. i. 6; the letters of his 
name form the number 14, M. i. 17; his slaying of the Philis- 
tine typical, iv. 4; and see xxvii. 5; and J. xviii. 1; weeps on 
the same Mountain on which Christ afterward wept for the 
approaching overthrow of Jerusalem, L. xix. 41. 

Day of Judgment ; see Judgment. 

Day of Pentecost, prophecy then fulfilled, R. x. 18. 

cas sage Nativity, uncertainty respecting it, L. ii 8; and see 

irth. 


Day, the eighth, significancy of, L. ix. 28; xxiv. 1. 

Day, division of the Roman, M. xx. 3; the Jewish reckoning 
commenced from the evening, xxvi. 17; and see Time. 

Day and night, St. John’s usage in speaking of, different from the 
Hebrew use of St. Paul, J. iv. 6. 

Dayspring from on high, import of this phrase, L. i. 78; see 
Light. 

Daccascs in the primitive Church, A. xviii. 18; their office, 
ib.; 1 C. i. 11; R. xvi. 1; and qualifications, b Ti. iii. 11; 
v. 12. 

Deacons, their peculiar duties, M. xxi. 12; institution of their 
order, Introduction to Acts, 1}. 21; A. vi. 3—6; necessity of 
it, #2.; have a lay clement blended with the ecclesiastical, in 
their office, 1 Ti. iii. 11. 

Dead Sea, or Sea of Salt, an emblem of Gehenna, Mk. ix. 49; 
L. xvii. 29; 2 P. ii. 6; Jud. 7. 

Dead, unbelievers are said to be, J. v. 25; the dead raised b 
Christ under various circumstances, inner meaning of this, M. 
ix. 25. 

Dead and the Quick, both represented at the Transfiguration, M. 
xvii. 3. 

Death is birth to the faithful, A. ii. 24; Rev. xx. 4; does not 
always give the best evidence of men’s spiritual state—the best 
preparation for a happy death is a holy life, A. xi. 2. 

Death of our Lord, voluntary, M. xxvii. 50; cp. J. v. 13; vi. 51; 
vii. 30; x. 17; xix. 30; and see Atonement; the culminating 
point of the Law and the Prophets, L. ix. 31; against the will 
of his enemies, xiii. 32; its universal efficacy, xvi. 23; typified 
by brazen serpent, J. iii. 14. 

Death destroyed only by Christ’s giving himself a ransom for all, 
J. vi. 52; called sleep in Scripture, xi. 11; M. xxv. 5; xxvii. 
52; Christians, like Christ, may be troubled with a prospect 
of it, J. xiii. 21; M. xxvi. 38; but cp. J. xxi. 18; its ani- 
versal prevalence a proof of the universality of sin, R. v. 13, 
14; “see death,” and “taste of death,” M. xvi. 28; J. viii. 
51. 

Dedication, the feast of, its origin and design, J. x. 22. 

‘Deep, the,”” meaning of the origiual term so rendered, L. 
viii. 31 


Definite Article, a iar use of it, M. xiii. 3; xviii. 17; its 
force, Mk. i. 24; ii. 26; xi. 30; L. iv. 34; xv. 23; J. i. 21; 
iii. 10; use with vocative, Mk. xii. 40. 

Degrees, different, of happiness in heaven, M. v. 19; x. 15; L. 
xix. 17; J. xiv. 2; 1 C. iii, 12—15; 2 C. ix. 6, 7; of punish- 
ment, M. xxiii. 15; L. xii. 47; and see Future. 

Deluge, the, a warning of the-General Judgment, L. x. 1, nofe 1} ; 
2 P. iii. 5. 

Demas and Mark, striking contrast between them, Pn. 23, 24; 
cp. C. iv. 14; 2 Ti. iv. 11; 1 P. v. 13; defection of Demas from 
the truth, 2 Ti. iv. 6. 

Demetrius, 3 J. 12. 

Demetrius, his bitter hostility to the Gospel, A. xix. 24. 

Demoniacs, M. iv. 24; not mentioned by St. John, id.; reason 
of this, id. ; nature of demoniacal possession, Mk. v. 7 ; ix. 20; 
Introduction to the Gospel of St. Luke, p. 159. 

Deserts, why chosen by our Lord for some of His miracles, M. 
xiv. 15; and see Mountaine. 

‘¢ Desolation, the, abomination of,” explained, M. xxiv. 15. 

Despair, lesson against, M. xxvii. 46. 

Development, nature of the doctrine of, J. xvi. 12; its anti- 
scriptural character, ib.; 2. v. 16; strong passage against 
it, A. xx. 27; and see Faith. 

Devil, the father of falsehood, J. viii. 44; the overthrow of his 
Kingdom, xii. 30, 31; the prince, not of creation, but of sin- 
ners, xiv. 30; and see Satan. 

Devils, on their testimony to the truth, Mk. i. 25; declined by 
our Lord, i6.; 34; they make three requests to him, L. viii. 
31; their two successive places of punishment, #5. ; M. viii. 29; 
present state, Introduction to the Gospel of St. Luke, p. 159; 
their ejection, and fearful return, L. xi. 24. 

Diabolical agency, different degrees of, M. xvii. 21. 

Diaconate, institution of the, Introduction to the Acts, and A. 
vi. 3—6; why instituted, R. xii. 6; and see Deacons. 

Didrachma, its value, M. xvii. 24; the tribute money, 10., 
note |. 

Difficulties in Scripture, moral purposes which they are designed 
to serve, M. xxvii. 9; Mk. ii. 26. 

Diocesan Episcopacy, one of the first examples of it probably 
exhibited at Philippi, P. i. 3; designed for all countries in all 
— Introduction to the Epistles to Timothy and Titus; Rev. 


ii. I. 
Diocesan and Parochial System of the Christian Church, spiritual 
and prophetical representation of it, Mk. vi. 40. 
Dioceses, Divine direction as to their sizo, Rev. ii. 1. 
ae Exiguus, the Dionysian era erroneously fixed by him, 
. ii. 20. 
Dionysius, the Areopagite, his conversion, how effected, L. x=' 
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13; A. xvii. 34; first Bishop of Athens, ¢d.; Church dedicated 
to him on the Areopagus, #3. 

Diotrephes, his character and conduct, 3 J. 9, 10. 

‘* Disciple ’”’ [make disciples of], import of the Greek word, M. 
xxviii. 16. 

Discipline, on the mode and measure of exercising, M. xviii. 17, 
note 2. 

Discrepancies, no real ones in Scripture, M. xx. 29; xxvi. 71; 
xxvii. 9; xxviii. 2; Mk. x. 46; xvi. 19; L. iv. 5; xvii. 11; 
xxii. 54; Introduction to the Gospel of St. John, p. 268; J. 
vi. 21; xii. 7; xviii. 18. 25; and see Contradictions and Difi- 
culties. 

Disease, sin the cause of, M. ix. 4. 

Disembodied spirit, state of, after death, Introduction to the 
Gospel of St. Luke, p. 159; L. xii. 4; xvi. 23; 2 C. xii. 2; 
P. i. 23; quickened by death, } P. iii. 18—22; Rev. vi. 9—11; 
and see Paradise, Hades, and Soul. 

Disobedience, the origin of spiritual blindness, 2 C. iv. 3; shows 
itself in two ways, ib. 

Dispersions, the Jewish, J. vii. 35; meanings of the order in 
which they are placed, A. ii. 9—11; reference to Isa. xi. 11, 
ib.; see also Introduction to the First Epistle of St. Peter. 

Distrust in providence, warning against, L. xii. 29. 

“‘ Divide et impera,’”’ on the maxim of, A. xziii. 6. 

Divinity of our Lord, asserted, M. xxiii. 10; xxviii. 6; Mk. x. 18; 
L. ii. 9; iv. 8; xiii. 32; xviii. 10. 19; J. i. 1; ii. 4; iii. 12; 
cp. iv. 46; v. 19; viii. 17. 25. 58, 59; ix. 35; xiv. 9; xx. 28; 
xxi. 9; and see Arians; always manifested when He is about 
to suffer as man, M. xxi. 19; often brought out by His relation 
to Mary, L. ii. 49; distinction between His two natures, M. 
xxviii. 18; and see Human Nature. 

Divorce, the Mosaical and Christian view of, M. v.31; Mk. x. 
11, 12; Romish notion of, M. v. 32; our Lord’s command- 
ment respecting, M. xix. 4—6; Mk. x. 11, 12; the Pharisees’ 
notion of, L. xvi. 18; disastrous results of making it easy by 
law, A. xxvi. 30; the Scriptural doctrine of, M. v. 31; xix. 4; 
1 C. vii. 11, 12. 15. 39; on recent enactments for facilitating, 
E. v. 32. See Marriage. 

“Do all things to the Glory of God,’’ dangerous perversion of 
this text, 1 C. x. 31. 

Docete, 2 P. ii. preliminary note; Introduction to the Gospel 
of St. John; and 1 J. i. J. 7. 

Doctrines of the Gospel, method in which they are taught in the 
New Testament, Vol. i. 257. 

Dogmata, import of the term, C. ii. 14. 

Dogs, symbolical signification of, M. vii. 6. 

Door, Christ is the only, J. x. 1. 7. 

eae the, a symbol of the Holy Spirit, M. iii. 15; xxi. 12; 

. i. $2. 

Doves, sale of, in the Temple, M. xxi. 12. 

Doxology, at the close of the Lord’s Prayer, its genuineness dis- 
cussed, M. vi. 13, and note 8. 

Draw-net, parable of the, M. xiii. 3. 

Dreams, only three instances of communication by, mentioned 
in the New Testament, M. i. 20. 

Drink-offering, never offered alone, P. ii. 17; of what com- 
posed, #d. 

Drusilla, account of her, A. xxiv. 25; mutual jealousy between 
her and her sister Bernice, xxvi. 30. 

Dual number, never found in the New Testament, M. iv. 18. 

Duty, a high standard of, an incentive to humility, L. xvii. 10. 

‘* Dwelt among us,”’ explained, J. i. 14. 


Eagle, a symbol of Christ, L. x. 19; Introduction to the Gospel 
of St. John, p. 265; Rev. viii. 13; xii, 14; and see Living 
Creatures. 

Eagles, Christians compared to, M. xriv. 28; L. xvii. 37; “there 
will the eagles be gathered together,’’ ib.; and see J. vi. 54. 
Earth, and the inhabiters of the, contrasted with the Kingdom of 
Heaven, M. xxiv. 33; L. xxi. 35; Rev. i. 7; viii. 13; xi. 10; 

xiii. 8. 

Earth, the, created out of the water, 2 P. iii. 5. 

Earth, the, symbolical meaning of the word, M. v. 5; xxiv. 31; 
L. xviii. 8; xxi. 26; its future destruction by fire, premonitory 
symptoms of, 2 P. iii. 5. 

Earthen vesscls, meaning of expression, Mk. xiv. 13; cp. L. 
xi. 41. 

East ; see Sun and Light. 

Eastern customs, L. x. 4. 

Eating, signifies incorporation, A. x. 3. 

Ss Melech, and the Eunuch of Ethiopia, compared, A. viii. 


INDEX OF MATTERS. 


Ebionites, 2 P. ii. Int. Note; 2 P. ii. 10; and Introduction to the 
First Epistle of St. John; St. Paul was a special object of 
hatred to them, 2 P. i. 17. 

Ecclesiastical and Civil powers, whence hope is to be derived at s 
time of dissension between them, L. iii 2. 

Egypt, on our Lord’s flight into, and call out of, M. ii. 13; the 
Exodus of the Israelites typical of Christ, M. xxvi. 2; L. ix. 
31; J. vii.; the Greek language had become common there at 
the beginning of the Christian era, A. xxi. 38. 

‘‘ Egyptian, art thou not that?” A. xxi. 38; account of the false 
prophet, id. 

Eight, the symbol of glory, L. xxiv. 1; Rev. i. 8; the number of 
Resurrection, M. xxvii. 52; Rev. xvii. 10, ll. 

Eighth day, significance of, L. i. 59; ii. 2]; ix. 28; xxiv. 1; 
eight, the Dominical number, as contradistinguished from 
seven,—the Sabbatical number, in Holy Scripture, id.; and 
M. v. 2; xxiii. 13; eight, expressive of Resurrection to a new 
life in Christ, xxiv. 1; circumcision on the eighth day, id.; 
‘‘ eight days’ = a week, J. xii. 1. 

Ejaculatory Prayer, exhortation to, J. iv. 38. 

Elam, situation and extent of the province, A. ii. 9. 

Elders, their appointment, Vol. ii. xxviii. ; the first mention of, 

xi. 30. 

Elect, the, God avenges their cause, L. xviii. 7, 8; the term not 
applied by St. Paul to those only who will certainly be saved, 
R, viii. 30; xiv. 13; all the members of the Visible Church sre 
elect in the eyes of man, | Th. i. 4; 1 P. i. 1; all those of the 
Invisible Church sre elect in the eyes of God, and they 
only, id. 

Election of grace, M. xx. 16; J. xv. 16; can only be inferred 
from vocation, 2 P. i. 10; men may fall from it, L. x 20; 
J. vi. 70; election of individuals known to God only, E. i. 
4, 5. 

Elias, notions of the Jews respecting his coming, M. xi. 14; 
xvii. 10; Mk. ix. 12; appearance of, with Moses, at the Trans- 
figuration, why, M. xvii. 10; ‘‘ Elias must first come” e- 
plained, Mk. ix. 12; and see John Baptist. 

Elijah and Elisha, types of Christ, L. iv. 26, 27. 

Elizabeth, derivation and import of the name, L. i. 5. 72, 73. 

Elymas the sorcerer, account of him, A. xiii. 8; smitten with 
blindness, 11. . 

Emerald, its colour, value, and use, Rev. iv. 3; ill use made of it 
by Nero and Domitian, 1d. 

Emmanuel, import of the term, M. i. 23; Jesas and Emmanuel, 
names of the same Person, L. i. 31. 

Emmaus, its situation, and distance from Jerusslem, L. xxiv. |3. 

Emphasis, transposition of words for the sake of, M. xv. 28; 1". 
13. 18; where a list is given of places where the personal pro- 
noun is put defore the substantive, and see xxv. 38; Mk.i. 5; ; 
also M. xxviii. 5, and Language. 

Empire of Germany, Rev. xvii. 10, 11. 

Empires, the Four Great, Rev. xvii. 10, 11. 

English Empire, Language, Bible, and Liturgy, Pt. ii. 13. 

English Expositors, their sound and Scriptural principles, Vol. i. 
16, 17; ii. 20. 

Enoch, the seventh from Adam, Jud. 14. 

Enoch, the Book, account of it, Jud. 14. 

Envy, L. ix. 50. ; 
Epaphras, brief notice of him, Introduction to the Epistle to the 
Colossians, C. i. 7; iv. 12, 13; Pn. 23. . 
Epaphroditus, probably the bearer of the Epistle to the Philip- 
pians, P. ii. 25; and probably constituted by St. Paal pastor 

of the church there at the time when he was writing 
Epistle, P. i. 1; his dangerous sickness, éb.; why not cared by 
St. Paul, id.; force of wapaBoAevoduevos, id. 

Ephesians, Epistle to the, date of it, Introduction to the Epistle; 
written probably at Rome, id.; the persons sddreased in tt 
id.; said by Origen and Basil not to have been addressed to 
the Ephesians, ib.; Marcion, says Tertullian, wished to alter 
its address to “to the Laodiceans,” ib.; ev "Eg¢doy, ver. |, 
inserted in the Vat. MS. by a later hand, and erased from § 
cursive (67), ib.; cited, as addressed to the Ephesians, by 
Ignatius and Irenseus, id.; contains no personal notices, n° 
salutations, éd.; design and contents of the Epistle, 1d.; im- 
portance of the city of Ephesus in various points of view, t.. 
majestic diction of the Apostle in this Letter, ib.; plan of it, 
id.; the Apostle appoints Timothy to be bishop of Ephesus; 
an office afterwards held by St. John, id.; sense in which the 
ancient Church understood the words election and predesime- 
tion used by St. Paul, i. 4, 5; ‘the dispensation of the falness 
of the seasons,” 10; in what “the summing up of all tbingt 
consists, and how it was effected, ib.; ‘for the redemption of 
the purchase,” 14; ‘‘ brought nigh by the blood of Chnst, 
ii. 13; exposition of, 15; why the Apostle, who rarely <s 
the Old Testament in his Epistles to other Gentile Charcher, 
frequently cites it in Ais Epistle, 17; “built on the foundation 
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of the apostles and prophets,”’ ii. 20; on the citation from 
Ps. Ixviii., iv. 8; ‘the mystery is great,’’ v. $2. 

Ephesus, ancient history and geography of, E.i. 1; special miracles 
wrought there by St. Paul, reason for, A. xix. 12; famous for the 
arts of magic and astrology, 12, 19; the worship of Diana, and 
her silver shrines, 24; that goddess (Artemis) unlike the Diana 
of Greece and Rome, id.; the magnitude and magnificence 
of her temple, i4.; the tbeatre, 3] ; many presbyters in the 
Church there, xx. 17; why placed first in order of the seven 
Apocalyptic Churches, Rev. i. 11; the capital of the “‘ Asia” 
of the New Testament, Introduction to the First Epistle to the 
Corinthians; cp. Introduction to the Gospel of St. John, 


. 258. 

Ephraim, the tribe of, omitted in the Apocalyptic list, Rev. vii. 1; 
that tribe guilty of the sin of Schism, id. 

Epicureans, their tenets, A. xvii. 18; St. Paul’s encounter with 
them at Athens, id.; their system opposed to that of Scrip- 
ture, iv. 26. Bishops 

Episco ; see Bishops. 

Reastus, belof notice of him, R. xvi. 23; 2 Ti. iv. 20; probably of 
Corinth, R. xvi. 23; his fitness to be employed by St. Paul in 
the collection of alms, A. xix. 22. 

Errors, supposed, in Scripture, explained, L. iii. 2; and see Con- 
tradictions and Discrepancies. 

Esau, rejected, why; R. ix. 13; his profaneness, Heb. xii. 16. 

Essenes, uncertainty respecting their having worshipped angels, 
C. ii. 8. ; 

Eternal life, never represented in Scripture as wages due for 
work, M. xx. 15; xxv. 41. 

Eternity of Rewards and Punishments, M. xxv. 41—46; and see 
Future State; of Future Punishment, Jud. 7. 

Etesian wind, its prevalence in the summer months in the eastern 
part of the Archipelago, A. xxvii. 7. 

Ethnarch, his peculiar office, 2 C. xi. 32. 

Eucharist, Holy; see Supper of the Lord. 

Eunuch of Ethiopia, converted by Philip, A. viii. 27; his station 
and character, ib.; compared with Ebed Melech, id. 

Kunuchs, M. xix. 12; prophecy of Isaiah (lvi. 3—8) respecting 
them fulfilled, A. viii. 27. 

Euodius, Bishop of Antioch, is said to have given to the disciples 
the designation of “ Christians,’’ A. xi. 26. 

Euphrates, the mystical, Rev. xvi. 12; and see Babylon. 

Euroclydon, conjectures respecting the true reading, and meaning 
of this word, A. xxvii. 14. 

Eusebian Canons of the Four Gospels, Vol. i. xxvi.—xxziil. 

Eutychian heresy, its nature and the necessity of avoiding it, 
L. i. 35; refutation of it, L. ii. 52; J. vi. 52, 

Evangelic Symbols; see Living Creatures. 

Evangelists, indirect argument for their inspiration, M. i. 1 ; viii. 
25; Mk. viii. 29, note 1; xiii. 11; xvi. 9; L. xi. 14; J. xii. 
16; xiv. 26; and see Inspiration and Errors; apparent dis- 

ancies removed by comparing their narratives, M. ix. 14; 
incidental proofs of their veracity and honesty, M. xv. 33; xvii. 
16; xx. 19. 24; Mk. iii. 21; L. iv. 30; J. xii. 16. 29; see 
Coincidences; why there are varieties in their language and 
accounts of the same event, M. xxvi. 28; L. xxiii. 38; see St. 
Mark and St. Luke; see also Introduction to the Gospel of 
St. Mark; i. 1. 7; iv. 15; v. 2. 22; viii. 10; x. 10. 17. 23. 
29. 46; xii. 19; xv. 1. 26; xvi. 19; L. iil. 7; v. 13 vi. 17. 
35; ix. 30; xi. 14; xx, 20. 22; xxi. 8; xxii. 47. 51; xxiii. 
23; J. iv. 43; vi. 6; xii. 3; interpret and confirm one another, 
Mk. xiii. 20; xiv. 39. 51; L. ix. 7; and see Introduction to 
the Gospel of St. John, pp. 257, 258; J. vi. 1. 67; and Review 
at end of ch. vi.; J. xi. 1; xv. 1; xviii, 13. 31; xx. 1, 2; 
repeat one another, see Repetition ; modifying principles which 
guided them in the composition of their respective Gospels, L. 
xxiii. $3; no argument can be drawn from the silence of any 
single Evangelist as to his knowledge of events, xxiv. 2. 50; 
and see Silence. 

Evangelists, larger use of the term, 1 C. xii. 28. 

Eve, origin and import of the name, J. xix. 24; a type of the 
Church, id.; her sin and its consequences, M. xxviii. 9. See 
Church, and Woman, and Adam. 

Evenings, the Hebrews’ two, M. vili. 16; xxvi. 17; Mk. xiv. 
12. 


‘‘ Every creatare,”’ equivalent to “‘ all men,” Mk. xvi. 15. 

Evidences of Religion, on the duty of examining them, and of 
being able to render a reason of the hope that is in us, 1 Th. 
v. 21; 1C. x. 15; 1 P. iii. 15; of Christianity, J. v. 81. 

‘* Evil, cometh of,’”’ explained, M. v. 37. 

“* Evil eye,” explained, M. xx. 15; L. xi. 34. 

Evil Spirits; see Devils. 

Example of our Lord, may be followed by us in the manner of 
working, though not always in the nature of the work iteelf, 
Mk. v. 40; suited to every age, L. ii. 46; and see Obedience 
and Husmility. 
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Examples of holy men, danger of following them in all cases, 
L. ix. 54; A. xxiii. 12; G. ii. 13. 

Excommunication, the form and effect of, L. vi. 22; forms of, 
among the Jews, 1 J. v. 16; J. ix. 22; a causeless one, 34, 
35; pronouncing sentence of, 1 C. v. 3; its aim and end, 5; 
one of the means of grace, ib.; 1 J. v. 16; 1 Ti. i. 20. 

Exodus = Death of Christ, the culminating point to which all 
the Law and the Prophets tended as their end, L. ix. 83; 
reference to the Exodus from Egypt, id. 

Expediency, system of, miserable fruits of it, J. xix. 18. 

Extreme unction, Mk. vi. 13; and see Jam. y. 14. 

‘“< Kye, a single,’’ explained, Mk. vi. 22. 


‘* Face, he set his,” observations on the phrase, L. ix. 51. 
Facts, the priority of, to names, in the history of the Church, A. 
xi. 26. 


Pair havens, situation of the, A. xxvii. 8. 

Faith, its nature and operation, M. i. 1; Mk. v. 30; L. vii. 50; 
viii. 45; xvii. 5; J. xiv. }1, 12; xvi. 7.10; xx. 37; oneness 
of, E. ii. 20; iv. 4—6; on its salutary exercise and discipline, 
M. xxvii. 9; 1 P. i. 7; absolutely necessary to Christ’s fol- 
lowers, M. xvii. 17; Mk. iv. 39; L. xxi. 28; inculcated by the 
withering of the fig-tree, M. xxi. 2]; Mk. xi. 22; striking proof 
of its power, Mk. vi. 5; J. ix. 6; the gift of God, L. xvii. 5.7; 
the foundation of prayer, i5.; not to be found on the earth at 
the coming of the Son of Man, xviii. 8; faith established by 
prayer, ib.; degrees in it, J. ii. 11; iii. 2; iv. 42. 53; xi. 
21; «@ fruit of Divine grace, xii. 34; its province distinct 
from that of Reason, vi. 25; xx. 17.20; produces good works, 
M. xxv. 1; J. vi. 29; R. iii. 21; 1 Th. i. 3; Heb. xi. 33; 2 
P.i. 5; 25. 10,113 Jam. ii. 20; see Works; a good work in 
itself, J. xiv. 12; Justification by, Introduction to the Epistle 
to the Romans, pp. 201—206 ; see Justification. 

Faith, ‘‘once delivered to the Saints,’’ no further additions to it, 
Jud. 3; Mk. xii. 6; cp. J. x. 4; xvi. 12; “ proportion of,’’ R. 
xii. 6; deposit of, 2 Ti. ii. 2. 

Faith = firm persuasion, ‘‘ whatsoever is not of, is sin,’’ R. xiv. 
23 ; - Jam. iv. 17; faith, such as that of the Devils, see 
WITT EVO. 

‘‘ Faithful is the saying,” xiords 5 Adyos, 1 Ti. i. 15. 

Fall of Man, effect of it upon the whole Creation, R. viii. 20. 

False Christs and False Prophets, M. ii. 2; xxiv. 11. 

False Doctrine, the moral guilt of, 1 Ti. v. 20. 

False teachers, have generally flattered the weaker sex, 1 C. xi. 5; 
and see Heresy. 

Famines, sometimes spoken of figuratively, M. xxiv. 8; several in 
the reign of Claudius, A. xi. 28; give occasion to the exercise 
of Christian charity and patience, id. 

Fasting, private, our Lord’s precept respecting, M. vi. 16; “I 
fast twice in the week,” L. xviii. 12. 

Fasts, among the Jews, Mk. ii. 18; cp. L. ii. 42. 

Father, the, in what sense said to be “the only God,”’ J. xvii. 3; 
different sense in which He is said to be our Lord’s Father and 
ours, J. xx. 17. 

‘‘ Fatted calf, the,”” emblematical of Christ, L. xv. 23. 

Fear and Love contrasted, 1 J. iv. 18, 

Fear, servile, exemplified by Gadarenes, M. viii. 34. 

Feasts, see Festivals; usages at, J. xiii. 26. 

Feeding of the people in the wilderness, Rationalistic objection to, 
answered, M. xv. 33. 

Feet, washing the, a servile act, J. xiii. 4; in Christ, symbolical, 
id.; its figurative significance, 14; discontinuance of the cus- 
tom, Jam. v. 18. 

Felix, the Roman procurator, account of, A. xxiv. 3.22; suc- 
ceeded Cumanus, A.D. 52, or 53, 10; Paul is brought before 
him, 24. 

Festivals, Jewish, L. ii. 41; their use as preparatory to the 
Gospel, Introduction to the Acts, 8; and see Passover, Pente- 
cost, and Tabernacles; and Holy days, the lawfulness of ap- 
pointing them, J. x. 22. 

Festus, succeeds Felix, A. xxiv. 27; seeks to ingratiate himself 
with the Jews in the case of St. Paul, #5. 

Fig-tree, the barren, on the miraculous withering of, M. xxi. 12. 
18,19; Mk. xi. 13; parable of, M. xxiv. 32; design of the 
miracle, #.; L. xiii. 6—13; Nathanael under the fig-tree, J. 
i. 49. 

Finishing off a subject, the practice common in Scripture, M. 
xx. 29; especially in St. Luke, L. x. 17; xix. 45; xxiv. 50. 

Fire, baptism with, and the Holy Ghost, M. iii. 11. 

‘¢ Fire, salted with,”’ explained, Mk. ix. 49. 

Fire, trial by, 1 P. iv. 12. 
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™ Fire, our Lord wrought miracles on all the elements, but tha?, L. 


ix. 54; the reservation of the world for, 2 P. iii. 7. 

“ First-born,” import of the term in Scripture, M. i. 26; “from 
the dead,” M. xxvii. 52. 

First day of the week, its appointment as the Lord’s day, M. 
xxviii. 1; L. xxiv. 1; J. xx. 1; prophetic intimations of its 
sanctification, Mk. i. 35; important events that occurred upon 
it, A. ii. 1; see Lord's Day. 

Fishermen, why chosen by our Lord to be the first preachers of 
the Gospel, M. iv. 19. 

Fishes, Christians compared to, M. iv. 19. 

Flight from persecution, whether under any circumstances allow- 
able, M. x. 23. 

Flood, the circumstances of those who perished in it, 1 P. iii. 
18—22. 

Foal, our Lord rode on one, not on an ass, M. xxi.5; Mk. x. 46; 
xi. 1—4; J. xii. 20; signification of the action, M. xxi.6; Mk. 
x. 46; xi. 1—4; J. xii. 20. 

Foreknowledge of Christ, how minute, Mk. xi. 4. 

Foreknowledge of God that an event will take place, does not 
control man’s free-will, J. xvii. 12; A. iv. 28; Introduction to 
the Epistle to the Romans, pp. 195. 197; R. viii. 29, 30. See 
Free-wili and Anticipation. 

Forgiveness of sins, a power especially committed to our Lord in 
His human nature, and by Him to His ministers, M. ix. 6; see 
Absolution and Repentance; what is properly implied by the 
expression, E. i. 7; 1 Ti. ii. 6. 

Forms of Prayer; see Prayer. 

Fornication, the law of Christ respecting it, M. xix. 3—5; for- 
bidden at the council of Jerusalem, A. xv. 20; and see Mar- 
riage and Divorce; used in a spiritual sense, M. xii. 39; J. 
viii. 41. 

Fornication and adultery, prevalence of, among the Gentiles in 
the time of the Apostles, A. xv. 20; 1 Th. iv. 3. 

Forty days, M. iv. 2; frequent recurrence of the period in Scrip- 
ture, ib.; and especially in the history of Christ, nofe 9; and 
M, xxvii. 60; Mk. i. 13; xvi. 19; L.iv.2; xxi. 24; xxiv. 60; 
A. i. 3; and see Resurrection. 

Forty-two, the number, often signifies in Scripture a time of trial 
leading to rest, M. i. 17, note 2; L. iv. 25; Forty-two months 
(1260 days) a chronological period of suffering, Jam. v. 17. 

‘“‘ Forty years,” a time of probation, Introduction to the Acts, 


p. 29. 

Four, an arithmetical symbol of what is created, M. x. 2, nole 1; 
represents all space, Rev. xi. 19; xxi. 13. 

Freedom, badges of, L. xv. 22; see Liberty. 

Free-will, Human, J. viii. 36; xii. 34; xvii. 12; A.iv. 28; Intro- 
duction to the Epistle to the Romans, 197; and Preliminary Note 
to ch. ix.; ii. 5; xiv. 14; P. ii. 2; 2 Ti. ii. 19. 21; 1J. ii. 19; 
Rev. ii. 21; xxii. 11; the exercise of, exemplified in the case 
of Esau, R. ix. 13; a necessary consequence of the doctrine of 
Future Rewards and Punishments, 18; a gift from God, xii. 6; 
on the consistency between free-will and the accomplishment 
of prophecy, M. i. 22; denied by the Manichees, J. vi. 44; 
asserted by the Fathers, #b.; principles to be maintained in 
all discussions respecting it, A. iv. 28. 

‘* Friend,’’ a compellation used in remonstrances, M. xx. 13; xxii. 
12; xxvi. 50; L. xxii. 48; cp. J. xix. 12. 

“‘ Fulfilled, that it might be,’’ import of the expression, M. i. 22, 
and notes 1, 2; ii. 17; xii. 17. 

Full assurance, the Greek term, metaphorical, 1 Th. i. 5. 

Funeral rites, importance of, A. viii. 2. 

Future punishments, eternal, 2 Th. i. 9; different degrees of, M. 
xxiii. 15; 2C. ix. 6,7; and see Degrees, Elernity, Gehenna, 
and Hades, 

Future state, mutual recognition in, M. xvii. 3. 

Future tense, for instances of its contraction in the New Testa- 
ment, see M. xiii. 49. 


Gabbatha, derivation and import of the word, J. xix. 13. 

Gabriel, derivation and import of the name, L.i.19; A.i.9; his 
mission to Zachariah and to the Virgin Mary, L. i. 26. 

Gadara, its situation, M. viii. 28. 

Gadarene demoniac, the cure of the, typifies the love of Christ to 
the heathen, Mk. v. 9; see Demoniacs. 

Gain, the love of, the Gospel has always had to contend with it, 
A. xix. 24. 


Gaius, or Caius, his character, 3 J.1; one of that name appointed 


bishop of Pergamum by St. John, #0. 

Galatia, origin of its population, A. xvi. 6. 

Galatians, Epistle to the, in what it resembles St. Luke’s Gospel, 
Introduction to the Gospel of St. Luke, p. 161; date of it, 
Introduction ; subject of it, 1d.; the Doctrine of Justification, 
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b.; its style similar to that of the Epistles to the Corinthians 
and to the Romans, id. ; wholly written with St. Paul's own 
hand, and in his own name, #4.; written before his second visit 
to Galatia, ib.; design of it, #5.; in what respect the eubject of 
it differs from that of the Epistle to the Romans, id.; remark- 
able introductory words, i. 1 ; Christ’s death the true ground of 
our Justification, the argument of the Epistle, id.; account of 
the people and province of Galatia, i. 2; ficklenees of their cha- 
racter, 6; apologetic character of the Epistle, 10; why the 
Apostle does not refer to the decree of the council of Jerusalem 
on the non-obligation of the Gentiles to receive circumcision, 
ii. 1; why he communicates with those “in repute” among the 
Apostles, and why privately, 2; St. Paul’s rebuke of St. Peter, 
19, 20; Porphyry’s scornful reference to this passage, see 
Review of G. ii.; supreme importance of the Apostle’s intrepid 
defence of the great principle of the saving efficacy of Christ's 
death, apart from the deeds of the Levitical Law, ib. ; the suf- 
ferings of the Apostle a temptation to the Galatians, iv. 13; 
‘‘how large a letter I have written,” &c., explained, vi. |]; 
Justification by Faith in Christ, the one doctrine which is the 
subject of this Epistle, #3. 

Galileans, avoided the country of the Samaritans, L. ix. 53; were 
remarkable for their restless and turbulent spirit, L. xiii. |. 

Galilee, Sea of, J. ii. 12. 


| Galilee, its condition at the time of our Lord’s ministry, M. iv. 


12; xxviii. 7; ‘‘ out of Galilee ariseth no prophet,” J. vii. 52. 
Galli, or priests of Cybele, their self-mutilation referred to, G. v. 
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Gallio, the proconsul of Achaia, his conduct contrasted with that 
of Sergius Paulus, A. xiii. 7. 

Gamaliel, three persons of this name mentioned in the Talmud, 
A. v. 34; the master of St. Paul, £5. 

Gamarab, M. xv. 1. 

Garden of Gethsemane, our Lord’s agony there a part of his 
passion, M. xxvi. 17; its situation, 36; and see Adam. 

Garments, white, why used in Baptism, M. xxii. 12; L. xv. 22; 
different kinds of, described, M. xxvii. 28; cp. Mk. xii. 38; 
xiv. 52; J. xxi. 7. 

‘+ Gate, the beautiful,” A. iii. 2. 

“Tbe Gates of Hell shall not prevail against it,” M. xvi. 18 

Gaza, origin and import of the name, A. viii. 26; description of 
the town, id.; history of it, i5.; the sending of the Gospel in 
that direction, and the fulfilment of prophecy respecting the 
region around, #6. 

Gazith, the hall, the place in which the Sanhedrim usually met, 
A. xxii. 30. 

Gehenna, derivation and import of the term, M. v. 22; ‘child of 
Gehenna,” M. xxiii. 15; xxv. 46; typified by Dead Ses, Mk. 
ix. 49. 

‘‘Genealogies, interminable,” 1 Ti. i. 4; cuntraated with the 
Genealogies of Holy Scripture, #5. 

Genealogies of our Lord in the Gospels, M. i. 1; Introdaction to 
the Gospel of St. Luke, p. 159; L. iii. 23; J. i 1; and sve 
Joseph; how carefully preserved by the Jews, L. ii. 36. 

General Epistles, their design, Preface to Part 1V., and Introdec- 
tion to the First Epistle of St. John. 

Generation, this, M. xxiii. 36. 

Genesaret, Lake of, description of, M. iv. 13, note 3. 

Genitive, the characterizing, examples of, M. xxii. 11; Jem. 
ii. 4; Genitive of apposition, Jam. iii. 18; how formed after 
words ending in as, M. xii. 41; peculiar use of, Mk. xi. 22; L 
vi. 12, 

Gentile world, Mk. v. 2; prepared by the New Testament for the 
profitable study of the Old Testament, | Th. ix. 15; typified by 
the two centurions, M. viii. 5; and see A. x. 1; the Labourers 
in the Vineyard, M. xx. 1—16; the foal of the ass upon which 
our Lord rode in triumph into Jerusalem, M. xxi. 7; Mk. 5 
46; xi. 4; and by the city of Jericho; its reception 

- by our Lord, in Parables, with the rejection of the Jews, M. 
xxi. 28; and by the cure of the demoniac, Mk. v. 2. 9; and by 
the dxoypaph of Quirinus, L. ii. 1; and by the woman who 
sinned much, and had much forgiven, vii. 47; aod by the 
Prodigal son, in the Parable, xv. 11, 12. 28; and by Simon the 
Cyrenian, L. xxiii. 26; and by the Woman, J. iv. 18; and 
M. xxviii. 7; Mk. iii. 8; xi. 17. 

Gentiles, not to despise the Jews, L. vii. 2; have a Law by which 
they will be judged, R. ii. 14; received more light whea they 

used well what they had, A. x. 5; arguments used at the 
Council of Jerusalem for the reception of the Gentiles, A. x". 
13; and see Romans, Hellenists, St. Mark, St. Lute, and 
Universality; “the dispersed among the,” J. vii. 35; the 
various dispersions, A. ii. 9. 

Gergesa, its situation, M. viii. 28, and nofe 1. 

‘‘ Gergesenes,”’ the true reading at M. viii. 28. 

Germany, the ruling power of Europe in the eleventh century, 
Rev. xvii. 7; policy of Papal Rome.at that time, éb. 
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Gethsemane, one of the four places of special spiritual retirement 
chosen by our Lord, M. v. 1; xxvi. 36; derivation and import 
of the name, M. xxvi. 36; situation of the place, id.; its con- 
nexion with our Lord’s history, 1d. 

*‘ Gift,”’ the, distinguished from the fruit, P. iv. 17. 

Gifts of God to those who use the light they have, A. x. 5. 

Glory, different degrees of, in a future state, M. v. 19; x. 15; 
true way of obtaining it, M. ix. 31; Mk. i. 45; J. vii. 6; xiii. 
31; and see God’s Glory and Praise. 

Gnostics, their pernicious errors, the fruit of a corrupt Judaism, 
1 Ti. vi. 20; Jud. 9; their impure doctrines, Jud. 5.7; 2 P. 
i. 20; see also Preliminary Note to 2 P. ii.; their dissolute 
practices led to the persecution of the Christians, ii. 2; their 
covetousness, 3; despised and annulled “lordship,” 10; re- 
velled in the day, 13; held that the Universe was made by 
angels, iii. 5 ; adopted the Magian theory of Dualism, 1 J. i. 5; 
their resemblance to Balaam, Jud. 11; professed to Korah 
with admiration, ¢d. ; their superficial knowledge exposed, Jam. 
i. 3; their presumptuous pretences to superior knowledge, 2 P. 
ii, 1—3; Jud. 5; called their mysteries ‘‘ the depths of God,”’ 
Rev. ii. 24. 

‘* Go in peace,’ full force of the expression, Mk. v. 34. 

Goats and sheep contrasted as to their symbolical significance, M. 
xxv. 33. 

God the Aathor of all good, Jam. i. 1; Unity of God, 1 C. viii. 
6; and see Unity ; God’s glory should be our chief object, L. 
xi. 36; J. iii. 30; x. 1; see Glory. 

God effects the greatest works by the meanest implements, J. ix. 6. 

** God forbid,’’ 2} yévo:ro, observations on this formula, G. ii. 
17; R. iii. 4. 

God, in what sense the Father is said to be “ the only true,”’ J. 
xvii. 3; the Triune, see Trintly. 

Gog and Magog, Rev. xx. 8. 

Golgotha, M. xxvi. 36; its situation, xxvii. 33; derivation and 
import of the name, id.; tradition respecting the burial of the 
boues of Adam there, id. ; reference to Josh. v. 9, id. 

Good Samaritan, parable of the, time and place of its delivery, L. 
x. 31; its higher spiritual meaning, id. 

‘‘ Good, why callest thou Me?” explained, M. xix. 17. 

Gospel, the great use of it, in confirming the Old Testament, M. 
xii. 40; not contrary to the Law, xiii. 52; L. i. 8; A. i. 4; the 
great purpose of our Lord’s coming into the world, M. xxiv. 
8. 14; opposed, but triumphant, id. ; its universal promulgation 
foretold, xxvi. 13; Mk. xiv. 9; L. xiii. 18; and commanded, 
Mk. xvi. 15; L. v. 6; xiv. 23; cp. J. xvi. 12; how it ought to 
be propagated, Introduction to the Gospel of St. John, p. 260; 
J. xxi. 9, 10; made an occasion of strife, L. xii. 49; import of 
the original term, Mk. x. 29; its struggle with the Roman 
power, A. xvi. 20; catholicity of it, when contrasted with Ju- 
daism, 1 C. xi. 20, 21; not to be set aside by the Law, R. 
iv. 14; but superior to it, L. vii. 28; and see Law. 

Gospels, the Four, Inspiration, Vol. i. xvii.—xx.; verbal coinci- 
dences, xlv.; various readings, 1d.; unity of plan and agree- 
ment with the Epistles, id. ; order and design, xi. ; their use in 
confirming the Old Testament, M. xii. 39; connexion in them 
rather one of suds/ance, than of time or place, L. x. 13; all the 
Four Gospels are one Gospel, xxiv. 50; rule for directing our 
reasonings concerning the parallels in them, J. xix. 19; the 
reading of them a part of the Ritual of the Primitive Church, 
1 Th. v. 2; God’s providence over them, L. i. 4; the fourfold 
Gospel is the throne of God, E. iii. 10; their symbols, see 
Living Creatures. See Law and Evangelists. 

Goths, their history, Rev. viii. 9; their assaults upon Rome, 
xvii. 1. 

Government, Civil, its original not derived from the people by 
means of a sucial coniract, R. xiii. 4; see Kings. 

‘‘ Grace for grace ’’ explained, J. i. 16. 

Grace, the world of, not more constantly the field of Christ’s 
operation, than the world of nature is, J. ii, 11. 

Grace, indispensable, J. xv. 4; the measure of, proportioned to 
that of faith, Mk. iv. 24; its invisible and gradual operation, 
26; v. 30; freely offered, R. ix. 21. 23; and see Free-wili, 
Redemption, Means of Grace, Works, Sacraments; why 60 
called, M. x. 8; J. ii. 16; not irresistible, A. xxvi. 19. 

‘« Grace and Peace,” | Th. i. 1; Jam. i. 1. 

‘‘ Grace,’”’ the sign manual of St. Paul, | Th. v. 21. 

Grace before meat, 1 Ti. iv. 3—85. 

Grammar, see Solectems; peculiarities in, M. xiii. 19; L. ii. 
13; peculiar use of accusative, xii. 21. 53; J. viii. 26; and 
see Alexandrine, Aorist, Article, Dative, Genitive, Hebraisms, 
Language, Participle, Perfect, Pronoun. 

Graves, whitewashed in the month Adar, M. xxiii. 27 ; our Lord’s 
rest in the grave, see Z'hree Days, Tomb, Sepullure. 

Greek language, how it modified Hebrew names to give them a 
meaning of its own, J. xviii. 1; provided, providentially, for 
the propagation of the Gospel, A. xxviii. 15. 
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Greek, modern, its usefulness to a student of the New Testament, 
Introductory note to St. Luke’s Gospel; words used in the 
New Testament, still employed by the modern Greeks, id. ; 
M. v. 45; Mk. xv. 42; cp. L. xxiv. 14; J. vi. 9; viii. 56. 

Greek mythology, how treated by St. Luke, Introduction, pp. 
168, 159; L. ix. 29; xi. 2; xvi. 22. 

Greeks ; see Genfiles and Hellenistic Proselytes. 


Hades, import of the word, L. xvi. 23; Rev. i. 18; ought not to 
be rendered Hell, 4b. 

Hagiographa, the, of what they consisted, L. xxiv. 44. 

Hair cut short, a mark of slavery, A. xviii. 18. 

Hallel, the Psalms comprised in it, M. xxvi. 30; sung at the 
Paschal feast, ib.; two divisions of it on that occasion, id. 

ar gual or Emmor, the hereditary title of the princes of Shechem, 

vil. 16. 

Happiness, eternal, designed for man; eternal misery incurred 
by his own acts, M. xxv. 41; different degrees of, in heaven, 
L. xix. 17; see Degrees. 

Harlot, the title of a corrupt Church, Rev. xvii. 1 ; and see For- 
nication. 

‘“* Have faith in God,” Mk. xi. 17. 

‘‘ Have salt in yourselves,’’ explained, Mk. ix. 50. 

“ Ho that is least in the Kingdom of heaven,” M. xi. 11. 

“‘ He that hath ears to hear,’’ &c., M. xiii. 9. 

“‘ Head of the corner,” import of the expression, M. xxi. 42. 

Head, polling of, A. xviii. 18; covering of, 1 C. xi. 3. 10. 

‘Hear, O Ierael,”” &c., recited twice a day by every Israclite, 
Mk. xii. 2Y. 

‘‘ Hearing of Faith,” G. iii. 2. 

Heart, how ‘‘ hardened,” R. ix. 18. 

Heathen; see Gentiles. 

Heathen literature, argument for its consecration to the service of 
Christianity, A. vii. 22. 

Heathen names appropriated and consecrated by Christianity, 
R. xvi. 14; groundless scruples of some on this subject, 
ib 


ib. 
Heathen proverbs and poetry, used by Christianity; see Pro- 
verbs; and A. xvii. 28; Tit. i. 12; cp. Rev. ii. 17. 
Heathenism, silently leavened by the diffusion of the Hebrew 
Scriptures, Vol. ii. 13; a spiritual sickness, L. xiv. 21. 
Heaven; see Future State. 


‘Heavens, on the opening of the, at our Lord’s baptism, M. 


iii. 16. 

Hebraisms in the New Testament, M. vii. 28; viii. 12; ix. 13. 
15. 38; x. 41, 42; xi. 3; xii. 4. 32; xv. 2.4; xvii. 26; xviii. 
7, 8. 16, 16; xix. 5; xxi. 42; xxii. 11; xxiii. 15; xxiv. 15. 22. 24; 
xxvi. 18.65; Mk. v. 25. 34; vi. 7. 40. 55; vii. 5.25; viii. 12; 
xiii. 25; L. i. 37. 46. 68; vi. 38; x. 6; xviii. 5; xx. 11. 21. 
36; xxi. 24. 35; xxii. 156; J. ii. 4; vi. 39; vii. 38; viii. 9; 
xi. 26; xvii. 12; for ase of «al = van, L. xxiv. 18. 

Hebrew Church, the divinely-appointed guardian of the Old 
Testament, R. iii. 2. 

Hebrew names; see Names. 

Hebrew text of the Old Testament, argument for its integrity, 
M. xxiii. 2. 

Hebrew words interpreted by St. John, i. 1. 

Hebrew writers, speak of one who acts by auother’s instrumen- 
tality, as the doer, M. viii. 5. 

Hebrews,—the Jews of Palestine, who spoke the Syro-Chaldee, 
A. vi. 1. 

Hebrews, the Epistle to the, its authorship, Introduction to the 
Epistle; attributed to St. Paul by the Churches of Jerusalem, 
Palestine, Syria, Asia, and Alexandria, id.; and by all the 
Greek ecclesiastical writers, id. ; ascribed by Tertullian to Bar- 
nabas, id.; not quoted by 8. Hippolytus, nor by 8. Cyprian, 
ib.; the doubts of the Western Church cleared up in the fourth 
century, and not revived till the sixteenth; and then only by 
one or two persons, id.; design of the Epistle, id.; why the 
writer concealed his name, é).; difference in style from that 
of the undisputed Epistles of St. Paul accounted for, id.; 
objection grounded on the use of the Septuagint Version in 
quotations from the Old Testament, id.; special reasons for 
using that version, Heb. i. 6; and Introduction, p. 374; the 
completion of an Epistolary Zrilogy, Introduction, pp. 376. 
$77; true import of the term Hebrews, Heb, i. 6; the Speech 
of St. Stephen a prelude to the Epistle to the Hebrews, id. ; 
the Greek form not a translation, 1.; date of the Epistle, é. ; 
design of it, id. ; condition of the Jewish converts at this time, 
id.; proves the necessity of Christ’s Humanity, id. ; import of 
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the word “ propitiation,’’ Heb. ii. 17; ‘‘ forty years,’’ emphasis 
on the expression in iii. 9; apparent exception to the Pauline 
origin of the Epistle, iv. 4; ‘‘ there remaineth a Sabbatism,”’ 
9; importance of, vi. 6; the inner veil, 19; the inferiority of 
the Levitical priesthood to that of Melchizedek, vii. 4. 15; is 
speaking, not of the Temple, but of the Tabernacle, ix. 1; 
singular arrangement of names from the Old Testament, xi. 32; 
remarkable similarity in diction between the close of this Epistle 
and of that to the Romans, xiii. 5; this Epistle may have been 
written in Spain, 24; the writer probably had St. James in his 
mind, xiii. 7. 

Hell, prepared for, but not yet occupied by, the devils, M. xxv. 
46; L. viii. 31; see Gehenna and Hades. 

Hellas, Southern Greece, A. xx. 2; afterwards merged in the 
Roman province of Achaia, id.; the name occurs in the New 
Testament only in A. xx. 2. . 

Hellenes, attendants on the Jewish synagogue worship, A. 
xviii. 4. 

Hellenistic proselytes, St. Luke wrote especially for them, L. i. 3; 
ii. 4. 32; iv. 31; vi. 17; vii. 31. 36; ix. 3; xii. 38; xv. 1; 
xviii. 15; xx. 42; xxi. 37; xxii. 40; formed the bond of union 
between Jews and Gentiles, Vol. i. p. 157; cp. J. xii. 20. 

Hellenists, not Gentiles, but Jews of the various d:acwopal, A. 
vi. 1; generally ignorant of Hebrew, id.; the bitter enemies of 
St. Stephen and of St. Paul, A. ix. 29; xi. 20; regarded with 
contempt by the Hebrews, J. vii. 35; A. vi. 1. 

Hem of Garment; see Skirés. 

Hen, M. xxiii. 37; see Wing. 

Heresies, none really new, Introduction to the First Epistle of 
St. John; providentially permitted to arise in the Apostolic 
times, whereby they received authoritative refutation, #9. : 
licentiousness and profli engendered by them, 1 J. iv. 10; 
summary of the principal heresies in the Apostolic age, 2 P. ii., 
Preliminary Note; and see 2 P. ii. 1,2, and 10; and Introduc- 
tion to the First Epistle of St. John; and 1 J. iv. 1. 

Heresy, its characteristic, R. xii. 6; a work of the Evil One, Rev. 
vi. 5; its nature defined, Tit. iii. 10; meaning of the term, 
1 C. xi. 19; 2 P. ii. 1; Heresy and Schiam, id.; various 
heresies refuted by one tert, P. ii. 6; advantages gained by 
Orthodoxy by the opposition of, Vol. i. xvi.; and Introduction 
to the Epistle to the Colossians, p. 311; and 1 J. ii. 19; 1 C. 
xi. 19; traced to heathen Philosophy, Rev. vi. 5. 

Heretics compared to tares, M. xiii. 26. 

Hermas, the author of The Shepherd, not the same with the 
Hermas mentioned R. xvi. 14; refers to 1 P. i. 7; and to 
Jam. i. 7, 8. 

Herod Agrippa, date of his death, Pt. ii. 22; account of him, 
A. xii. 1; his death described by St. Luke, and by Josephus, 
21—23. ° 

Herod Antipas, the tetrarch, account of him, M. xiv. 1; his 
treatment of John the Baptist, Mk. vi. 20; his character, L. 
xiii. 31, 32; mocks Christ, xxiii. 11; reconciled to Pilate, 12; 
both at once acquit Christ, and condemn Him to death, 15. 

Herod, the Great, hie history and character, M. ii. 1; troubled at 
the birth of Christ, 3; his death, 20. 

Heredians, their tenets and character, M. xxii. 15, 16. 

Herodias; see Herod and John Baptist. 

Herods, brief account of, A. xii. 23. 

High Priest, wide signification of the term in the Gospels, Mk. ii. 
26; A. iv. 23. 

High Priesthood, perplexing condition of the question respecting 
it, at the time of our Lord’s birth, L. iii. 2; case of Caiaphas, 

. xi. 49. 

Hillel, great, psalms of which it was composed, M. xxi. 9. 

Hirelings, in the Church, we must not separate from the Church 
because of them, J. x. 13; aud see Judas. 

. Holiness and righteousness, how distinguished, L. i. 75. 

Holy City, Jerusalem so called, even after our Lord had been 
crucified there, xxvii. 53 ; see Jerusalem. 

Holy Communion ; see Supper of the Lord. 

Holy days and Festivals, the lawfulness of appointing them, 
J. x. 22; and see Festivais. 

Holy Ghost, baptism with the, M. iii. 11; proofs of his per- 
sonality and Divinity, iv. 1]; J. xvi. 13; A. x. 19; xii. 2; xiii. 
2.4; xx. 28; 1 C. ti. 10; 2C. iii. 18; his office in Christ’s 
Birth and Resurrection, R. i. 4; viii. 11; at the Incarnation, 
L. i. 35; invisible agency, J. iii. 8; compared to Living Water, 
iv. 14; vii. 38; why he manifested himself at Christ’s baptism 
as a Dove, M. iii. 16; J. i. 32; sin against the, see Sin; the 
effusion of the, J. vii. 39; his office as a Remembrancer, as well 
as an Inspirer, to the Evangelists, xii. 16; called ‘‘ the Com- 
forter,”’ xiv. 16; his office, 26; xv. 26; proceeds from the 
Pather and the Son, xv. 26; xvi. 13; xx. 22; ‘‘ Receive ye the 
Holy Ghost.”’ Vol. ii. ix.; the descent of the Holy Ghost on tbe 
day of Pentecost, xxv. ; qualifies the Apostles for their office of 
writers as well as of preachers, xxvii.; the day on which the 
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Holy Ghost was given, A. ii. 1; How were people filled with 
the Holy Ghost before the Day of Pentecost? J. vii. 39; the 
need of him shown, xxi. 3; why the Holy Ghost was given at 
the Feast of Pentecost, A. ii. 1; and why at that particular 
Feast of Pentecost, ib. ; the tongues of fire, 3; apon whom did 
the Holy Ghost come? ib.; interprets the Prophets by the 
lips of the Apostles, 27; receiving of the Holy Ghost, x. 47; 
the effusion of the Holy Ghost upon Cornelius and his com- 
pany, x. 44—46; proof that mission to the Apostleship is his 
special office, xiii. 2; “It seemed good to the Holy Ghost and 
to us,’ xv. 28; two instances of his restraining power, xvi. 6; 
his preventive operations in the case of Paul in Asia, end at 
Philippi, 22; joy shed by him into the heart of the Christian, 
25; does not gratify the curiosity of the reader of Scripture by 
graphic sketches of thoee holy men whom he employed to 
preach the Gospel, Introduction to the Acts, p. 6; A. xxiii. 16; 
reason of this, id.; has vouchsafed to mention the names of the 
heathen deities that formed the tnsigne of the vessel in which 
St. Paul sailed to Italy; why? xxviii. 11; ‘‘ Quench not the 
Spirit,’”’ 1 Th. v. 17; Christians are his Temples, 1 C. vi. 13; 
he is called “‘ the Spirit of the Lord,’’ 2 C. iii. 17; his nature 
and office, 18; 1 Cor. ii. 10; xii. 4—7; 3 J. 12; ascribes to 
Christ the titles of Jehovah and Elohim, R. ix. 5; expounds 
Deut. xxx. LI. 14; x. 6—9; all the gifts in the Church flow to 
us by Him, through the Son, from the Father, E. iv. 11; his 
operation in the work of dvaxaivwors, 23; proof of his per- 
sonality, 30; his ‘‘seal,’”’ id.; ‘it is the Spirit that beareth 
witness,” 1 J. v. 6; why called “the Holy Spirit of promise,” 
E. i 13; “sevenfold,’”’ Rev. i. 4; and see Znapiration end 
Prophecy. 

Holy Kiss, precepts respecting it, 1 Th. v. 26; testimony respect- 
ing it by Justin Martyr and Cyril of Jerusalem, 1d.; whether 
still obligatory, the question discussed by Huoker, #3.; see 
1 C. xvi. 20; 2 C. xiii. 12; R. xvi. 16; discontinuance of, 
Jam. v. 13, 14. 

“Holy Mount,’”’ the Mount of Transfiguration so called, 2 P. 
i. 18 

Holy Places, pilgrimages to, L. i. 39; the precise sites of them 
providentially concealed, M. v. 1; L. i. 39; ii. 8. 

Holy Sepulchre, Church of the, M. xxvii. 60. 

Holy Week, on the events of, M. xxi. 1; Mk. xi. 1. 

Homoiision Patris, the doctrine of, why so termed, J. x. 30. 

Honour, secondary meaning of the word, M. xv. 4. 

Hope, anciently symbolized by an Anchor, Heb. vi. 18, 19. 

Horns, emblems of power, and of eminent persons, L. i. 69. 

Horse, riding on a, emblematical of war, M. xxi. 5; Rev. vi. 3; 
ix. 16, 17, and passim. 

Horses, rare in Palestine, 2 P. ii. 16. 

Hosanna, its derivation and import, M. xxi. 9; J. xii. 13. 

Hosea, xi. 1, spoken of the people of Ierael, but applied by the 
Holy Ghost to Christ, M. xiii. 35, note 3. 

Hours, how reckoned in the New Testament, M. xx. 3; by S¢. 
John, see John. 

Housetop, figurative sense, M. xxiv. 15. 

Human Examples, insufficiency of, to serve as a Rule of Con- 
science and Conduct, G. ii. 13. 

Human feelings ascribed to God, M. xviii. 13; L. xv. 7; ep. J. 
iv. 24. 

Human instrumentality not superseded by Divine miracles, Mk. 
v. 43; L. viii. 3; God is pleased to work by it, 2 C. iv. 7. 

Human Laws, how far they bind the consciences of subjects, 
R. xiii. 5; and see Kings. 

Human nature of Christ, indications of it in the Gospels, M. viii. 
10; L. ii. 40; J. xiii. 21; xvi. 2; xix. 26; at the Agony, M. 
xxvi. 39; L. xxii. 43; and see M. xxvii. 46; xxviii. 3; and 
Mk. vi. 3; J. x. 17; xi. 33; xii. 27; always brought forward 
before a miracle, M. viii. 24; xxi. 18; Mk. xi. 12; J. xi. 35; 
that in which He will judge, J. v. 27. 

Human nature, typified by the woman with the issue, Mk. v. 26; 
see L. xv. 4. 8. 11; dignified by the Incarnation, J. ii. 11; see 
Incarnation; and see Divinity and Nature. 

Humility, commended and exemplified, M. viii. 4; and xx. 27; 
L. ii. 7. 23; ix. 48; xvii. 10; xxiv. 60; J. iv. 50; vi. 37, 38; 
xiii. 3, 4; xviii. 15; P. ii. 7; our true strength, J. xiii. 36; 
needed for the right understanding of Scripture, Mk. ii. 26. 

Hundred and forty-four, its symbolical meaning, Rev. vii. 1- 9; 
xi. 19; xiv. 1—9; and see Twelve. 

Hungary, exemplification there of an ancient practice of Gentile 
superstition, A. xix. 35. 

Huns, God’s providence displayed in raising them up to penish 
Rome, Rev. viii. 9. 

Husbands, duty of, E. v. 28; see Marriage. 

‘‘ Husks,” exact meaning of the word eo rendered, L. xv. 15. 

Hymeneas and Philetus, their heresy, J. v. 28 ; its refatation, ¢é. 

Hyperbole, a figure frequent in the New Testament, M. xviii. 13 ; 
xxiii. 9; J. xxi. 26. 
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Hypocrisy, M. vi. 2; xxiii. 13; self-deceit of, 1 Ti. iv. 2. 
Hypocrite, M. vi. 2; xxiii. 13. 
Hyssop, M. xxvii. 48; J. xix. 29. 


“Tam;’’ see Jehovah. 

Iconium, its situation, A. xiii. 51. 

Identity of the raised body, 2 C. v. 10; see Resurrection. 

Idlenesa, ita prevalence among the Gentiles in the time of the 
Apostles, 1 Th. iv. 11; ‘* busy-idleness ’”’ censured, R. xii. 11. 

Idolatry, its origip, M. iv. 9 ; R. i. 20. 25; a work of Satan, Rev. 
ii. 13; the first point of contact of Christians with it in the 
Holy Scripture, A. xiv. 14; disqualifies for admission into the 
number of God’s suinta in glory, Rev. vii. 1; the worship of 
devils, ix. 20; tendency of to propagate falsehood, Tit. i. 12; 
its nature described, xix. 10; love of money s0 called, L. 
xvi. 15. 

Ignatius, S., a follower of St. Paul, 2 Ti. iv. 13. 

Ignorance, sins of, 1 Ti. i. 12; Jam. iv. 17. 

Immaculate Conception, the doctrine of, now made an article of 
faith in the Church of Rome, L. i. 27; condemned by Leo M. 
and by Gregory M., both bishops of Rome, id.; Scriptural 
testimony against it, R. viii. 3; cp. Mk. xii. 6; R. xvi. 20; the 
dogma imputes falsehood to God, | J. i. 10; how the doctrine 
is framed and promulgated, Rev. xiii. 15; its probable results, 
xviii. 4. 

Impossible, things said to be so, in Scripture, when they cannot 
be done righély, Mk. ii. 19. 

Incarnation of Christ, the blessings brought by it, L. ii. 14; J. 
iii. 13; vi. 51. 63; ix. 6; xiv. 28; typified by miracle at Cana, 
J. iti. 11; foreshadowed by the Feast of Tabernacles, see 
Tabernacies; L. xxiv. 1; J. i. 14; vii. 2.37; the mystery of, 
1 Ti. iii. 16; cp. Introduction to the Gospel of St. John, p. 
259; its moral and social importance, Introduction to the 
Epistle to the Ephesians; cp. J. viii. 11; its benefits applied to 
us in the Sacraments, C. ii. 10; how the preaching of it may 
conduce to the abolition of slavery and caste, Introduction to 
Philemon; and see Holy Ghost, Human Nature, Mary. 

Incense, in the Temple service, typical of the prayers to be 
offered in beaven by Christ, H. ix. 4. 

India, bestirring itself for the transmission and reception of the 
pel, A. xxviii. 15; prospect of its triumph there, id. 
Indifferent things, principles which ought to regulate human con- 
duct in the use of them, Introduction to the First Epistle to 

the Corinthians. 

Infallibility, dangerousness of the system of religion that is based 
upon an imaginary claim to it, L. i. 27; A. xv. 7; @ priori 
infallibility distinguished from @ posteriori inerrancy, id. 

Infanticide, 1 Ti. v. 12; Rev. ix. 20. 

Infants, baptism of, arguments for, M. xviii. 11; Mk. x. 13, and 
note 1; L. xviii. 15; J. iii. 4; viii. 21; xv. 3; A. xvi. 15; 
1 P. ii. 3. ‘ 

Infants, the death of,a proof of their having sinned and fallen in 
Adam, R. v. 13, 14. 

Ingratitude; see Unthank/fuinese. 

“«Inn,’’ the original word wrongly so rendered, L. ii. 7 ; probably 
the upper story of the Caravansarai at Bethlehem, id. 

Inner relationship of matters recorded in the Gospels specially 
traced by St. Luke, L. xi. 14; examples of this, id.; see Luke. 

Inscription upon the Cross, L. xxiii. 38; erroneously assumed 
discrepancies in the Evangelical account of it, J. xix. 19; the 
inscription given entire, id.; the three languages, 20. 

Inspiration of Holy Scripture, objectionable mode in which the 
subject is commonly treated, VoL i. xvi., xvili.; J. xix. 19; 
whether any degrees of inspiration, xvii.; Inspiration a mental 
and spiritual Transfiguration, id.; verbal inspiration, xx.; J. 
xvi. 13; various reports of the same facts characteristic of the 
Inapiration of the sacred writers as to words, xxi., xxii.; and 
see Introduction to the Gospel of St. Mark; and J. ix. 19; and 
L. vi. 17; J. xix. 19; various readings, xxi.; arguments for 
the inspiration of the writers of the New Testament, M. x. 20; 
Mk. viii. 29, and nofe 1; xiii. 11; xvi. 9; L. xi. 14; J. xii. 16; 
xiv. 26; A. xv. 39; xvi. 6, 7; xxiv. 27; silent note of Mk. 
vi. 48; why do we believe in it? Mk. xvi. 9; solid foundation 
on which the proof of the Genuineness and Inspiration of the 
Canon of Scripture rests, J. viii. 1—11; Mk. xvi. 9—20; 1. 
v. 9; 3 J. 9; the Holy Spirit not only inspired the sacred 
writers when and what to write, but what to pass over in 
silence, J. xi. 1; and see Silence; exemplified in the miracle 
of the raising of Lazarus, related only by St. John, id.; fatile 
objections against the inspiration of the Evangelists, L. ii. 52; 
xxii. 54, nofe 1; Introductory Note to St. John’s Gospel; 
J. vi. 21; xi. 1, note 1; xii. 17. 29; xix. 19; xxi. 25; inspira- 
tion of the silence of Scripture, Heb. vii. 3; our Lord’s testi- 
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mony to the Inspiration of the Old Testament, see Old Teeta- 
meni; Inspiration of Prophecies, Mk. i.2; of Psalms, xii. 36 ; 
and see Psalms and Prophecy; the Apostles lay claim to in- 
spiration, while they disclaim omniscience, 1 C. i. 16; ii. 11; 
their writings which have been received as Scripfure are exempt 
from error, though as men they were liable to err, see Note 
at the end of G. ii.; and see Evangelists ; how confirmed by 
public reading of Scripture, 1 Th. v. 27; see Scripture. 

“Inspired of God,” every portion of Scripture is, 2 Ti. iii. 16; 
force of this expression, id. 

Intention, good, no sufficient security in the consciousness of, A. 
xxiii. 1; purity of, how important, L. xi. 33. 

Interceasory prayer, duty of, } Tim. ii. 1—12; see Prayer. 

Intermediate State; see Soul and Disembodied Spirit. 

Interpretation of the Bible, Introduction to the Acts of the 
Apostles, p. 16; see Scripture. 

Intolerance, religious, condemned, Mk. ix. 40. 

Iota, M. v. 18. 

Irvingites, heretical notions held by them, Heb. ix. 28. 

Isaac, derivation and import of the name, J. viii. 56; parallel 
between Christ and him, xix. 17; [leb. xi. 19; persecuted by 
Ishmael, G. iv. 29. 

Isaiah, exposition of the prophecy in ch. vii. 14, M. i. 23. 

Iscariot, derivation and import of the name, M. x. 1. 

Ishmael tes Isaac, G. iv. 29. 

Islamism, introduced by the Arians, Rev. ix. 1. 

Israel, the people of, a type of Christ, M. xiii. 35, note 3. 

Israelites, their pilgrimage, its figurative character, Mk. i, 12; 
1C. x. 6. 

Israelites, the true, Rev. vii. 1—9; predictions concerning them, 
M. xxiv. 34; and see Jews, Jerusalem, &c. 

Italian band, levied in Italy, A. x. 1. 


Jacinth, its colour, Rev. ix. 1; a saered one in tne Levitical Dis- 
pensation, id. 

Jacob, builds an altar at Sichem, A. vii. 14—16; recovers the 
land that Abraham had acquired there, 7). 

Jacob's election, the cause of it, R. ix. 13. 


-| Jacob’s staff, Heb. xi. 21. 


Jacob’s Well, description of, J. iv. 6; A. vii. 16. 

Jairus, nature of his office, Mk. v. 22. 

James and John, why called Boanerges, Mk. iii. 17; associated 
with St, Peter at the Transfiguration, M. xvii. 1; their am- 
bition rebuked, Mk. x. 35; their hearts and temper changed by 
the Lord, L. ix. 54; martyrdom of James, A. xii. 2; and see 
M. xx. 22. 

James, St., the son of Alpheeus, the Lord’s brother, A. i. 13; xii. 
17; whether he was one of the twelve, id., and Introduction to 
the Epistle of St. James. 

James, St., bishop of Jerusalem, Mk. iii. 18; president, as such, of 
the Council there, A. xv. 13; receives St. Paul on bis arrival from 
Ceesarea, xxi. 18; was, according to Hegesippus, a Nasarite, 
24; recommends Paul to take the Nazarite’s vow, #5. ; adopts 
our Lord’sa Prayer, L. xxiii. 34; cp. J. xii. 19; the Less, the 
epithet added by St. Mark, Mk. xv. 40; why, #.; his Epistle, 
ita design, Introduction ; agreement of it with the writings and 
teaching of St. Paul, id.; St. Augustine’s statement, 1d. ; 
author of this Epistle, «5. ; whether the writer is the same with 
James “the son of Alpheus,” one of the Twelve, #5. ; meaning 
of his appellation—‘‘ The Lord’s brother,” i4.; canonical 
authority and Divine Inspiration of the Epistle, #5. ; date of it, 
tb.; the writer does not call himself an Apostle, Jam. i. 1; re- 
mained at Jerusalem until his death there, é5.; addresses un- 
converted as well as converted Jews, i5.; this Epistle distin- 
guished from all others in the New Testament, by containing 
no announcement of Grace, Mercy, and Peace, ib. ; resembles 
the Gospel of St. Matthew in many points, ¢d.; how the 
Epistle could have reached the twclve dispersed tribes, {d. ; 
inculeates the duty of patience, and of endurance, 2; called 
Oblias, 9; v. 6; cautions against fature heresies, i. 13; traces 
the progress of temptation, 15; 8dc1s and 8épnua, 16; protest 
against the Jewish errors, 18; “by the Word of truth,” ex- 
plained, id.; the innate Word, 21; examples of asyndefa, 27; 
“‘ synagogue’ used for a Christian place of assembly, ii. 2; 
peculiar pertinency for Jewish Christians of, 10; ‘‘can his faith 
save him?” 14; Abraham and Rahab, how justified by works, 
21—25; this Epistle illustrated and confirmed by the Epistle 
to the Hebrews, 25; the unbridled tongue, iii. 5; the author 
revered by the Jews, iv. 2; account of his death by Hegesippus, 
v. 6; incident recorded by him, illustrative of ‘‘ Behold, the 
Judge standeth before the door,’”’ 9; 8. Polycarp’s acqusint- 
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ance with this Epistle, 13, 14; no salutations nor benedictions 
at the close of it, i. 1; v. 20; the Apostle’s teaching on the 
Doctrine of Justification compared with that of St. Paul, In- 
troduction to the Epistle to the Romans; his mission of ‘‘ weak 
brethren ’’ to Antioch, G.. ii. 12; observes the ceremonies of 
the Levitical law, id.; succeeded, as bishop of Jerusalem, by 
Symeon, or Simon, or Simon Zelotes, son of Clopas, and 
brother of St. Jude, Introduction to the Epistle of St. Jude. 

Jasper, Rev. iv. 3. 

Jehovah, derivation and import of the name, J. i. 4. 18; Pt. 
ii. x. 

Jeremiah, connexion between him and Zechariah, M. xxvii. 9. 

Jericho, its situation, M. xx. 29; L. xviii. 85; miraculous heal- 
ing of two blind men there, id.; Mk. x. 46; the city, a Scrip- 
tural figure of this world, Mk. x. 46; description of the 
modern city, L. xviii. 36; anciently the next city in importance 
to Jerusalem, id. 

Jerusalem, our Lord’s lament over it, M. xxiii. 839; and xxiv. 1. 
15; his sentence on it, L. xiii. 33; Daniel’s prophecy of the 
siege and destruction of, M. xxiv. 15; Josephus’s description of 
the horrors of the siege, 19; cp. Mk. xiii.; its state after the 
siege, J. v. 2; last days of, Introduction to the Epistle of St. 
James, and Jam. iv. 2; v. 1—6; derivation and import of the 
name, L. ii. 25; xix. 42; written by St. Luke in a different 
form from that of the other Evangelists, why, id.; why St. 
John in the Apocalypse uses a different form from that which 
he employs in his Gospel, Introduction to the Revelation, p. 
149; significance of its modern name, M. iv. 5; Christ weeps 
for its approaching overthrow, L. xix. 49; his coming thither 
foreshadowed in its name, 42; singular circumstances attending 
its capture by Titus, 43, 44; two signs given by our Lord of 
ite destruction, xxi. 20; why the Apostles were commanded to 
remain there till the effusion of the Holy Ghost, A. i. 4; number 
of synagogues there at the time of our Lord’s ministry, vi. 9. 

Jerusalem, Heavenly, M. xix. 28; Rev. iii. 12; see also vii. 
1—8; and xxi. 2. See Holy City and Ierael. 

Jesus, singular MS. reading which prefixes this name to Barabbas, 
M. xxvii. 17; import of the name, i. ]. 21; L.i. 31; xxiv. 1; 
the day of our Lord’s birth, M. ii. 1; parallel between Jesus 
aud Joshua, x. 2, nofe 2; parallel between Jesus and Jonas, 
xii. 39; the “‘ brethren of Jesus,” 46; xiii. 55; xxvii. 66; J. 
xix. 25; Jesus and Emmanuel names of the same Person, L. i. 
31 ; the word — 888, xxiv. 1; ‘‘ Jesus of Nazareth,’’ explained, 
J. xix. 19; “‘the name of Jesus’? — “‘the name of Jehovah,”’ 
A. v. 41. 

phat derivation of the word, according to Jerome, M. xxvii. 37; 

v. li. 9. 

Jewish nation, typified by the man out of whom the devil had 
been cast, M. xii. 43; and by the labourers, xx. 1—16; the 
fig-tree, xxi. 18. 20; Mk. xi. 12; by Judas, M. xxvii. 5; perhaps 
in Mk. xi. 4, in L. vii. 47; by the Priest and Levite, x. 31; 
the Fig-tree, xiii. 6; by the elder brother, xv. 11. 28; by Cain, 
xxii. 44; by the pool of Bethesda, J. v. 2; their rejection of 
Christ foretold, xvi. 2. 

Jewish-Alexandrine School, Platonism in it, C. ii. 8. 

Jews, prevalence of Angel-worship among them, C. ii. 8. 

Jews, their conceits of themselves, and envy of the Gentiles, see 
Introduction to the Epistie to the Romans, pp. 187—189 ; and 
cee also ib., p. 194; R. x. 3; xi. 11; their privileges, iii. 1, 
2; ix. 4; xi. 1; their rejection connected by our Lord, in 
parables, with the reception of the Gentiles, M. xxi. 28; L. xv. 
11. 28; their persecution of the Prophets, M. xxi. 34; appro- 
priateness of their punishment, xxiv. 11; their notions of 
divorce, M. v. 31; Mk. x. 11, 12; typified by Simon the 
Pharisee, L. vii. 47; and by the elder son in the Parable, L. 
xv. 11. 28; the Gospel first preached to them, xvii. 1]; their 
miserable fate at the siege and capture of Jerusalem, xxi. 21; 
their neglect of warning, 1.; anticipated by the Gentiles in 
coming to Christ, and taking up his Cross, xxiii. 26; singular 
manner in which they are spoken of by St. John, Introductory 
Note to St. John’s Gospel, p. 268; J. i. 19; ii. 6. 13. 20; 
iii. 256; v. 1. 10. 15, 16; esteemed John the Baptist more 
highly than Christ, i. 10; the intercourse between them and 
the Samarifans, iv. 9; testimony of the Rabbins on this point, 
#6.; notion of the Sabbath, v. 17; after rejecting the true 
Messiah, they have received sixty false ones, each coming in 
his own name, 43; neglected to keep the Feast of Tabernacles 
for many centuries, vii. 59; the miracle of the raising of 

a moral test to them, xi. 1; fearful consequences of 
their policy in compaseing our Lord’s death, xix. 11; they pro- 
phesy in Caiaphas—their official representative, 22; their dis- 
persion at the time of our Lord’s Ascension, Introduction to 
the Acts, A. ii. 9—11; Introduction to the First Epistle of 
St. Peter; probable estimate of the numbers that attended the 
Feasts of the Passover and Pentecost at the time of our Lord’s 
ministry, A. ii. 1; order in which the various dispersions are 
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placed, ii. 9—11; ‘‘ his blood be on us,” &c., 19; cp. viii. 59; 
Peter’s address to them still applicable, iii. 19; the true ground 
of appeal to them in their unconverted state, id. ; the authors of 
Christ’s death, though not the immediate agents, 67; the 
Christians confounded with them by the Roman power, civil 
and military, xvi. 20; obloquy with which the Jews were 
regarded by the Romans, id.; not allowed to make proselytes 
among the Romans, though Judaism was among that people a 
religio licita for the Jews, ib.; more hostile to the Christians 
than the Romans were, xviii. 12. }7; why they beat Sosthenes 
the chief of their synagogue at Corinth, 17; from their per- 
version of the case of Phineas, it became a rule among them, 
that a private person might kill one who bad fgrsaken the law of 
Moses, xxiii. 12; proof of this in the Talmud, 24. ; assassination 
legalized and consecrated among them at the commencement 
of the Christian era, id.; remarkable testimony to their belief 
in a Resurrection, xxiv. 15; miserable end of their city and 
polity, xxv. 23, 24; their condemnation by God and man for 
their impiety, xxvi. 31; corrupt state of the nation at the 
advent of Christ, xxviii. 19; their sins and miseries before the 
destruction of Jerusalem, Jam. iv. 2; v. 1—6; M. xxiv. 15; and 
see Jerusalem ; prominent part taken by them in public tamults 
under the Roman Government, R. xiii. 1; their treatment of 
the early Christians, 1 Th. ii. 13; contrasted with that of the 
Romans, #d.; grounds of their bitter enmity against St. Paul, 
E. iii. 1; and against St. James, Jam. v. 9; their tradition 
respecting the contest between Sammael and Michael, Jud. 9; 
their belief in the coming of Elias, see Elias and John the 
Baplist. 

John the Baptist, St., never called Baptist by St. John the Evange- 
list, J. iti. 25; field of his ministry, M. iii. 1—12; Mk. i. 4— 
48; L. iii. 2—14; derivation and import of his name, L. i. 13. 
72, 73; J.i. 16; his baptism contrasted with that of Christ, 
M. iii. 1. 11. 13, 14; Mk. i. 4; xi. 830; announces the second 
advent of Christ, i. 1}0—12; his noble extraction, L. i 5; why 
did Jesus come to be baptized of John? M. iii. 13; his dis- 

ciples question our Lord concerning fasting, ix. 14; his mission 

of disciples to Christ, xi. 2—6; L. vii. 18, 19; particular 
points in which he excelled all other prophets, M. xi. 11, L. 
vii. 28; proof of his courage and constancy, Mk. vi. 30; adapts 
hia lessons to his hearers, L. iii. 11; resembles Elias in hi 
conduct towards Herodias, M. xiv. 2; and cp. Mk. ix. 12, 13; 
the angel Gabrie) applies to him the prophecy of Mal. iv. 5, L. 
i. 17; the stress laid on his witness by St. John the Evangelist, 
J. i. 16; “and TI knew him not,” explained, 33; exercised his 
ministry in three places, iii. 23; reason of the permission of 
his early death, 24; his imprisonment mentioned only here, 
ib.; none of his disciples administered the rite of baptism, 25 ; 
his baptism died with him, #d.; scene of his ministry at the 
commencement of the preaching of the Gospel, x. 40; favoar- 
able testimony to his memory, #2. 
John, St., peculiar characteristics of his Gospel, Pt. i. p. xhi.; 
iar circumstances under which his Gospel was written, 
256; publicly sauctions the other Gospels, pp. xl. xliv. 267; 
twofold vantage-ground upon which the Evangelist stood, 236 ; 
inspiration in the silence of the three earlier Evangelists, which 
left room for his eloquence, 257; and Mk. xvi. 19; advantages 
that have accrued to the Church of Christ from his prolonged 
life, Pt. i. 258; prophetical sayings of our Lord related by St. 
John, id.; his Gospel the Gospel of the Resurrection, 265; on 
his personal history, and on the style and date of his Gospel, 
266; cp. Review of ch. vii. p. 309; his singular mode of 
speaking of the Jews accounted for, Pt. i. 268; sense in which 
his Gospel is said to be supplementary to the other three, #6. ; 
evidences of the lateness of his Gospel, M. xxvi. 51; J. iii. 24; 
cp. v. 2; xii. 4; xviii. 10; the demoniacs not mentioned by 
him, and why, M. iv. 24; nor any of our Lord’s predictions of 
the siege and destruction of Jerusalem, xxiv. 22; does not 
mention the Ascension, why, xxviii. 20; begins his Gospel 
with our Lord’s Divine, as 8t. Matthew does his, with His 
Human Generation, Mk. i. 1; regarded as adpBodrow Cewplas, 
Mk. i. 16; connects his Gospel with Genesis, J. i 1; ii 1; 
why, with James, called Boanerges, Mk. iii. 17 ; our Lord’s 
reply to their mother, M. xx. 22; ancient commentaries on his 
Gospel, Introd. p. 269; is careful to in eastern words, and 
to specify original Hebrew names, J. i. 39; Introduction, p. 
267; ‘yeypauudvoy éorl, a mode of citation peculiar to St. 
John, ii. 17; St. John’s Gospel not only an inspired History, but 
also an inspired Commeni on that history, 24; Introduction, 
p- 268; his mode of reckoning time, i. 40; xix. 14; the 
Asiatic mode, iv. 6; alone mentions that the loaves with 
which Christ fed the five thousand were of “ > 
9; his Gospel eminently a svevparixdy ebayydduor, vil. 52; 
speeches of our Lord recorded by St. John, which can only 
be understood by reference to His Divine Nature, viii. 25; 
expository character of his Gospel, 27; every thing in it 
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significant, x. 22; the great miracle of the raising of Lazarus 
related by St. John alone, xi. 1; this accounted for, id. ; relates 
more lofty things of Christ than the other Evangelists do, and 
records the more lowly things also, 35; does not often quote 
the Hebrew Scriptures; gives the substance rather than the 
letter, xii. 14. 38—40; instance of his modesty, 16; cp. xviii. 
15; needed the aid of the Holy Spirit both as a remembrancer 
and an inspirer, xii. 16; example of his veracity, 29; his mode 
of quoting the Old Testament contrasted with that of Matthew, 
xiii. 18; does not describe the institution of the Holy Com- 
munion, #d.; cp. L. xxi. 8; loved especially by Christ, xiii. 23 ; 
the victory of Christ over the world, and his followers through 
its means, themes specially appropriated to St. John, xvi. 33; 
our dying Lord commits his mother to his care, xix. 26; silent 
confirmation of the narrative of the other Evangelists, xii. 7; 
xiii. 18; xviii. 25; xx. 2; and Introduction, p. 268; charac- 
teristic instance of his manner of refuting calumnies, without 
mentioning the authors of them, xx. 2; does not describe the 
ascension of our Lord, xxi. 25; his connexion with St. Peter, 
see Peter. 

John, St., The First Epistle of, special character of it, Introduc- 
tion ; his Gospel the best help to the study of his Epistles, id. ; 
1 J. v. 1—4; his life providentially prolonged, id. ; design of his 
Epistles, Introd.; date of his First Epistle, i5.; harmony be- 
tween it and his Gospel, 1 J. i. 1; prooemium, ib.; the Gnostic 
theory of Dualism, derived from the Magians, 5; ‘“‘ we bave an 
Advocate with the Father,”’ said in opposition to the Cerin- 
thians, ii. 1; instance of 8t. John’s meekness, 2; Christian 
praxis the test of Christian gnosis, 3; the duty of patient 
abiding, id.; the Law of love delivered in the Gospel is also in 
the Law of Moses and of Nature, 7; how “a new command- 
ment,” 8; God the Father, 13; the writer alone uses the 
term Axfichrist, but never in the Apocalypse, 18; import of 
the term, #d.; different from “the man of sin’? = Popery, id. ; 
the many Antichrists here described are Heresiarchs of the 
Apostle’s time, 18, 19; anecdote respecting St. John and Cerin- 
thus, 19; special benefit resulting from the departure of 
heretics, id.; believers true Gnostics, 20; Antichrists deny 
the Father and the Son, id.; ‘‘ Every one who is born of God 
sinneth not,” explained, iii. 9; the duty of Christian martyrdom, 
maintained against the Cerinthians, Simonians, and Nicolaitans, 
16; “Try the spirits,” iv. 1; that which God loved in us was 
our nature, not our sin, 10; the doctrine of the Atonement 
defended against the objection of Socinians, id.; “He who 
came by water and blood,’ v. 6; examination of the inter- 
polated words in 7; remarkable admonition in 21. 

John, St., Second Epistle of, to whom addressed, Introduction ; 
the writer establishes the Truth in his Gospel; in his Epistles 
he rebukes and corrects Heresy, id.; this Epistle written to a 
Church, #d.; what Church ?—that of Babylon, i5.; fraternal 
affection between St. John and St. Peter, &d.; this Epistle said 
in early times to have been addressed to the Parthians, id. ; 
special use of it, id. 

Jobn, 8t., Third Epistle of, character and design of it, Introduc- 
tion ; the character of Gaius contrasted with that of Diotrephes, 
éb.; ‘they went forth on behalf of the Name,” 3 J. 7; good 
testimony given to Demetrius, 12. 

John, St., Revelation of; see Revelation. 

Jonah, a type of Christ, M. xij. 39; bis deliverance from the 
whale’s belly well known to the Ninevites, L. xi. 30; bis his- 
tory and that of Balaam both scoffed at by sceptics, and emphati- 
cally dwelt on in Scripture, 2 P. ii. 15. 

Joppa, account of, A. x. 5. 

Jordan, rae of the name, M. iii. 5; places where it might be 
crossed, L. xvii. 10; cp. v. 29. 

Joseph of Arimathea, his altered deportment after the resurrection 
of our Lord, Mk. xv. 43; analogy between him and the husband 
of Mary, M. i. 25; xxvii. 57. 

Joseph, the husband of Mary, hie (not Aer) genealogy, given by 
Matthew and Luke, M. i. 1; L. iii. 23; 2 Ti. i. 6; Joseph 
and Mary of the same lineage, i5., note 2; 2 Ti. i. 6; Joseph’s 
descent from David traced, M.i. 15; in what sense said to be 
‘a just man,” 19; why he desired on his return from Egypt 
to settle at Bethlehem, ii. 22. 

Joseph, the patriarch, buried at Shechem, Sychem, or Sichem, A. 
vii. 16; a type of Christ, M. xxvi. 15; ! P. iii. 18—22; cp. 
1 C. xv. 8. 

Joses, account of him, M. xiii. 55; xxvii. 56. 

Joshua, a type of Jesus, M. i. 10, 1]. 21; iti. 9; x. 2, note 2; 
connexion with the name Jesus, M. xxi. 9. 

Jubilee, L. iv. 19; A. ii. 1. 

Judzea, becomes an appanage to Syria, M. ii. 22; when made a 
Roman province, L. ii. 2. 

Judah, the sceptre departe from, L. ii. 1. 

Judaizers, moved to enforce the Levitical Law on the Gentile 
converts chiefly by envy, G, iii. 1; indignantly rebuked by St. 


Paul, v. 12; arguments against their errors, Heb. i. 14; ii. 5; 
1 Ti. vi. 20; Rev. iii. 7. 

Judas Iscariot, his place in the Apostolic catalogue, M. x. 2; his 
murmuring against Mary, xxvi. 6. 8; objection of rationalistic 
interpreters and its refutation, 15; whether at the last supper 
Judas was a communicant ? 20; a type of the Jews in his sin 
and in its end, xxvii. 5; A. i. 20; his rebuke of Mary for her 
expenditure of the ointment, Mk. xiv. 5; his conduct and 
Mary’s contrasted, J. xii. 6; not made cleaner by our Lord’s 
washing his feet, xiii. 18; bow he “was given to the Son by 
the Father,” xvii. 12; see Ahithophel; manner of his death, 
A. i. 18; lesson to be learnt from the choice of Judas with 
regard to unworthy Christian ministers, M. xvi. 6; x. 4. 41. 

Judas of Galilee, no inconsistency between St. Luke’s account of 
him and that given by Josephus, A. v. 37. 

Jude, the Epistle of St., special character of it, Introduction to 
the First Epistle of St. John; its resemblance to the Second 
Epistle of St. Peter, Introduction; and is of a later date, bd. ; 
date of it, ib.; its authorship, id.; probably the same person who 
is called Thaddeus and Lebbzeus, M. x. 3; identity of Jude the 
Apostie, and Jude the Lord’s brother, id.; St. James, St. Jude, 
and St. Simon, probably brothers, i4.; called an Apostie by 
Tertullian, Jud. 1; controversial character of the Epistle, 3; 
Casaubon’s description of it, i6.; announces the fulfilment of 
the prophecy in St. Peter’s Second Epistle, 4; the false teachers, 
4, 5.7; the writer shows his knowledge of St. Peter’s Second 
Epistle, 12; ‘‘ Enoch the seventh from Adam,’ 14. 

Judgment, committed to the Son, Mk. xiii. 32. 

Judgment-day, anticipated at the Crucifixion, M. xxvii. 88 ; fore- 
shadowed at the Transfiguration, xvii. 1] ; foretold, xxiv. 29; 
why concealed, xxv. 13; described, 46; L. iii. 17; a discloser 
of ri L, xii. 3; xvi. 4; typified by the Flood and Sodom, 
xvii. 28. 

Judicial blindness, J. xii. 39. 

Julian, the Emperor, objects to the account of St. Matthew’s call 
to the Apostolate, M. ix. 9; anecdote of him, xiii. 55. 

Julius, the centurion of the Augustan cohort, A. xxvii. J. 

Jupiter, often associated with Mercury, A. xiv. 11. 

Justification, the Scriptural doctrine of it, L. x. 23—37; R. i. 17; 
iii. 26; bestowed in the Sacrament of Baptism, G. iii. 27; 
1 C. vi. 11; 2 C. v. 16; Justification by Faith, G. v. 11; 
R. iii. 26—28; v. 1; Introduction to the Epistle to the 
Romans, and the Epistle of 8t. James; causes of our justifica- 
tion, R. iii. 21—28; v. 21; viii. 1.3; Abraham’s justification, 
iv. 2; the doctrine of, as taught by St. Paul, compared with 
that of St. James, Introduction to the Epistle to the Romans ; 
and see Absolution and Excommunication. 

serra meaning of the term, L. xviii. 14; R. iii. 20—28; 

. ii, 18, 

Justifying Faith, in what it consists, 1 C. ix. 27; R. iii. 36—28; 
definition of, 28; danger of making personal assurance the 
essence of it, 1 C, ix. 27. 


Keys, on the power of the, M. xvi 19, and note 1; symbolical 
significance of, ib.; xviii. 18; and see Absolution and Exrcom- 
munication. 

“ Kick against the pricks, it is hard for thee to,” a erb 
familiar in the heathen world, A. xxvi. 14; our Lord does not 
disdain to use it, £6.; see Proverds. 

oe Mediatorial, of our Lord, M. xxviii. 18, 19; and see 

orld. 

‘“‘ Kingdom of God,’’ M. iii. 2; iv. 17; Mk. x. 23; A. i. 3. 

‘Kingdom of heaven,’’ or “of the heavens,” import of the ex- 
pression, M. iii. 2; iv. 17; Mk. x. 23; promised, M. v. 3; 
represented in parables, xiii. 

Kings, only amenable to Christ, whence their authority comes, L. 
xiii. 832; J. xix. 11; and see Subjects; how all Christians are 
kings, 1 P. ii. 9; Rev. i. 6; kings of the Kast, Rev. xvi. 2. 

Kiss, a mark of approbation, Mk. x. 21. 

Kneeling in prayer, Scriptural instances of it, E. iii. 14; cp. L. 
xviii. 13. 

“Know,” Scripture sense of the word, J. vii. 28; xvii. 3; = 
‘6 consider,’ A. xxiii. 5. 

Knowledge, our Lord’s; see Arians. 

Korah, on the gainsaying of, Dr. Mill’s Sermon, Jad. 11; the sin 
of, may be committed in Christian times, id. 


Labarum ; see Constantine. 
Labour, all men born to, 2 Ti. iii. 8. 
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Labourers in the vineyard, ble of, explained, M. xx. 15. 

Laity, have their place, réros, to fill in Church-assemblies, as 
well as the Minister, ] C. xiv. 16; their duties, M. xxiv. 
45. 

Lamps, the ancient, apt representatives of men, M. xxv. 3. 

Language, anomalies of, in the New Testament, M. xii. 36; 
peculiarities of, and their use in giving an emphasis, M. xviii. 1. 
20. 35; xxii. 21; L. v. 10; J. xxi. 22; use of uaddroy wepic- 
odrepov, Mk. vii. 36; combination of masculine participle with 
neuter noun, Mk. ix. 20. 26; transition from neuter to mas- 
culine, L. xi. 14; cp. J. i. Il; xvi. 13; xix. 11; use of 
abrds when it signifies our Lord, L. i. 17; cp. J. xix. 6; use of 
ay, L. xvii. 6; dcAace, Mk. xiv. 72; different words for weep- 
ing, L. xix. 41; seeing, J. xvi. 16; contrast between 4» and 
éyévero, J. i. 6; use of tpd-yo, vi. 54; contrast between the 
language of Martha and Mary, xi. 32; ellipses, L. xii. 47; and 
seo Grammar, Hyperbole, Alliteration, Negative, Emphasis, 
Metaphors, Aposiopesis. 

Laodicea, its situation and importance, Rev. i. 11. 

Laodicea, one of the most important cities of Asia Minor in the 
time of the Apostles, Introduction to the Epistle to the Colos- 
sians; famous for its Literature and Arts, C. ii. 1; its situation, 
and political eminence, i5.; the Church there, iv. 13. 16; great 
medical school, 14; Epistle to, p. 282; C. iv. 16. 

Laodicene Council condemns the invocation of Angels, C. ii. 8. 

‘¢ Last time, the,’’ the period between the first Advent of Christ 
and the second, so called in Scripture, M. xxiv. 29. 

Latin language, vain fancy of the Romanists with respect to its 
universality, with reference to Holy Scripture and to the 
Church, L. xxiii. 38; never holds the first place in the inscrip- 
tions on the Cross, id. ; and see M. xxvii. 46. 

Latin words in the New Testament, M. xxii. 15—17; and Intro- 
duction to the Gospel of St. Mark, p. 112; and Mk. ii. 4; 
v. 9; vi. 8; vii. 43 xii, 42. 

‘““Law and the prophets,” equivalent to the whole Scripture of 
the Old Testament, M. xxii. 40; both represented at the 
Transfiguration, xvii. 3. 

Law, Mosaic, its promulgation on a mountain, M. v. 1; and the 
Gospel Beatitudes likewise delivered on a mount, é5.; in what 
sense the Law was fulfilled by our Lord, v. 17; He sends the 
proud to it, and the humble to the Gospel, xix. 18; its harmony 
with the Gospel, L. i. 11; xvi. 16; A. i. 4; 2. iii. 6. 11. 13. 
to which it gives place, L. ii. 23; R. viii. 3; the death of 
Christ the point to which it, with all the Prophets, tended as 
its end, L. ix. 31; 2 C. iii. 11—16; public reading of it at the 
Feast of Tabernacles in every seventh year, J. vii. 19; its 
parenthetical character, Introduction to the Epistle to the 
Romans, pp. 191—194; R. v. 12. 2]; its need and use, | Ti. 
i. 8,9; see Gospel. 

Law of Moses, its nature and use, G. fi. 19; iii. 19. 21; con- 
sidered as a Rule, ard as a Covenant, ii. 19; worketh wrath, 
and cannot set aside Faith and the Promise, R. jv. 14. 

Law, the Moral, at no period has mankind been exempt from it, 
R. v. 12. 20; vii. 6; existed before the Decalogue was given, 
2 P. ii. 5; R. ii. 34, 15. 

‘¢ Law,” how far we are subject to it, R. vii. 6. 

Law, the Ceremonial, subordinate to Moral, M. xxiii. 7; our 
Lord’s treatment of it, viii. 3; ix. 20; xxvi. 20; L. vii. 14; 
x. 29; xi. 39; typical, M. xxviii. 1; preparatory to Gospel, 
Introduction to the Gospel of St. Luke, p. 158; L. i. 6; sym- 
bolized by Zacharias, 22; and by Symeon, ii. 28; its true 
origin, nature, and use, see Review of G. ii.; true view, by 
Augustine, of the Legal Ceremonies in their different stages, 
1b.; R. xiv. 6; St. Paul’s conduct with respect to the Ritual 
and Ceremonial Law, Review of G. ii.; and A. xvi. 1; xviii. 
18; xxi. 24; 1 C. ix. 20; design of the Law, Heb. x. 1. 

‘‘ Law, the,”’ sometimes the Old Testament, J. viii. 17. 

Lawyer, spirit in which his question is put, M. xxii. 36. 

Laying on of hands, A. vi. 6; a rite reserved to the episcopate, 
viii. 14—18; Heb. vi. 2. 

Laymen in Church Synods, A. xv. 23; and see Laily. 

Lazarus, the beggar, derivation and import of the name, L. xvi. 
20; the parable expounded, 22—31; parallel between this 
parable and the raising of Lazarus at Bethany, J. xi. 1. 

Lazarus, the brother of Martha and Mary, J. xi. 6; the raising of, 
mode in which some modern criticism has treated this miracle, 
Part i. p. vii.; related by St. John alone, J. xi. 1; this ac- 
counted for, ib.; objections of Spinoza, id.; parallel between 
this miracle and the parable of the Rich Man and Lazarus, éd.; 
the miracle a moral test to the Jews, ib. ; modern cavils against 
it, xii. 17. 

Least in the Kingdom of Heaven, M. xi. 11. 

Leaven, parable of the, M. xiii. 3; its natare and operation, 33. 

Legion, a Roman, Mk. v. 9. 

Leprosy, infectious and hereditary, M. viii. 2; a type of sin, td. ; 
L. xvii. 19. 
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Levi, St. Matthew so called by the other Evangelists, M. tx. 9. 

Levites, J. i. 19. 

Levitical Covenant, just view of its nature and design, Heb. ix. 
16, 17; and see Law. 

Levitical Ordinances, their typical sense, Heb. ix. 7; and see 
Veil. | 

Levitical Sacrifices, the doctrine of, prepared the way for Evan- 
gelical Sacraments, Part ii. xvii. 

‘‘ Lex Talionis,” the Christian, M. v. 44. 

Libertines, the synagogue of the, A. vi. 9. 

Liberty, the law of, Jam. i. 25. 

Liberty, Christian, the cause of it pleaded, ita limits defined, 
and its perversion guarded against by St. Paul, G. v. 1—13; 
1 C. iii. 22, 23; vi. 12; Rom. xiv. 13; ] Ti. vi. 1. 12; and 
by St. Peter, 1 P. ii. 16; precepts respecting it, Introduc- 
tion to the First Epistle of St. Peter; danger of a licentious 
abuse of it, 1 C. xi. 10; see Freedom. 

Life, the ordinary incidents of it to be spiritualized, J. iv. 38. 

‘‘ Lifted up,’’ double sense of this expression in Scripture, J. 
fii. 14. 

Light, made especially prominent in the Feast of Tabernecies, J. 
viii. 12. 

‘‘ Light, the true,” explained, J. i. 9. 

Linen, connected in Scripture with what is sacred, holy, and pure, 
A. x. ll, 12; see Garmente. 

Linus, brief notice of him, 2 Ti. iv. 21. 

Literature, heathen, argument for its consecration to the service 
of Christianity, A. vii. 22. 

Living creatures, symbolical of the four Gospels, Part i. p. xii. ; 
Introduction to the Gospel of St. Luke, p. 163; L. xv. 23; 
Introduction to the Gospel of St. John, pp. 265. 269; ep. J. 
xix. 26; Rev. iv. 6. 

Loaves and fishes, observable distinction between the way in which 
our Lord gave the former and the latter to the multitude, 
Mark vi. 41; Part i. p. 105. 

Locomotion, improved means of, in recent times, bearing of them 
upon the facilitating of Missionary labours, Part ii. p. 14. 

Locusts, a common food in the Kast, M. iii. 4; spiritual locusts, 
in the Apocalypse, what they represented, Rev. ix. 1. 

Logos, the, eternal subsistence of, E. i. 22; the term applied to 
Christ by other sacred writers, as well as by St John, Heb. 
iv. 12; Jam. i. 18; 1 P.i. 2,3; 2 P. iii. 5; Tit. i. 3. 

Loosing and binding, significance of the acts, M. xvi. 19. 

Lorp, i. e. Jehovah, L. ii. 9; see Jehovaa. 

Lord's Day, its earliest observance, M. xxi. 9; its first institution, 
xxvii. 62; xxviii. 1; L. xxiv. 1; J. xx. 1; A. xx. 7; Rev. 
i. 10; its primitive observance, &.; J. xx. 1. 26; Introduction 
to the Acts of the Apostles, p. 18; A. xx. 7; prophetic inti- 
mations of its sanctification, Mk. i. 35; a day of Rest, typical 
of future rest, Heb. iv. 9; and see Sabbath. 

Lord’s Prayer, brief exposition of, M. vi. 9—13; clauses in it 
adopted from the Jewish Liturgy, vi. 9, nofe 1; vii. 34; its 
perpetual use, J. xv. 7. 

Lord’s Supper; see Supper. 

Lot, the judgment of bis time, upon Sodom and Gomorrah, a type 
of the universal judgment by fire, M. xxiv. 37; L. xvii. 26 
— 28. 

Lot, Matthias chosen by, A. i. 26. 

Love, our Lord’s law of, supplante the Jewish law of Retaliation, 
M. v. 39; made by Christ a characteristic of his disciples, xxiv. 
45; J. xiii. 34, 35; the companion of faith, and of a sense of 
forgiven sin, L. vii. 4; how ‘‘a new commandment,”’ J. xiii. 3; 
love the root of all acceptable obedience, xv. 9. 

Love to Christ, how superior to all other, L. ziv. 26. 

Love, the Mother of true knowledge, 1 C. viii. 3. 

Love-feasts, abused, Jud. 12. 

Lucius, probably Luke, R. xvi. 2]. 

Luke, St., probably a native of Antioch, the capital of Syria, 
Part i. p. 157; a companion of St. Paul in his missionary 
labours, ib.; the Evangelist of the heathen world, i.; peculiar 
characteristics of his Gospel, Part i. p. xli.; L. viii, 54; his 
genealogy of Christ peculiarly fitted for the Hellenist Gentiles, 
158; and see Helienistic Proselytes; his declarations respect- 
ing the origin of evil adapted to the instruction of the Greeks, 
169; distinguishes between ordinary diseases and demoniacal 
possession, id.; state of the dieembodied soul, ib.; on Prayer, 
160; and Thanksgiving, td.; the Gospel, a message of grace to 
ali nations, 161; the parable of the Good Samaritan, its adap- 
tation to the case of the Gentiles, 161, 162; and aleo the 
parable of the Prodigal Son, 162, 163; St. Luke’s full account 
of the Ascension, which is not mentioned by St. Matthew, and 
only slightly noticed by St. Mark, 163; extracts from an Ace- 
demica] Lecture by the Editor, in which the Evangelist’e motive 
for writing his Gospel is discussed, 164; testimony of Ambrose, 
id. ; date of it, 168; and L. vii. 13; on the genuineness of his 
Preface, and of his earlier chapters, L. 1.1; why he was in- 
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spired to write his Gospel in addition to those of St. Matthew 
and St. Mark, 3; his connexion with St. Paul, id., and i. 4; 
why he does not refer Theophilus to the two Gospels already 
extant, of St. Matthew and St. Mark, id.; paraphrase of the 
procemium, 4; adopts the Septuagint Version of the Old Testa- 
ment as familiar to the Gentile converts, and thus connects the 
New Testament with the Old, 7; his Gospel epitomized and 
mutilated by Marcion, ii. 23; and confirmed by the Apocryphal 
Gospels, 28; his design in inserting the genealogy of our 
Lord, iti. 23; his order of the temptations differs from St. 
Matthew’s, iv. 5; never employs the term ‘Paf§i, used by the 
other Evangelists, v. 1; our Lord’s prayers and exhortations 
to prayer, specially noticed by him, and why, 16; his pe- 
culiar mode of describing Christ by the term Képuo}, ii. 9; vii. 
13; remarkable avowal from him, considered as a Physician, 
viii. 43; very seldom uses Hebrew terms or phrases, 54; de- 
clines the use of the term perenoppdby (used by Matthew and 
Mark in their account of the Transfiguration), why, ix. 29; 
declines using the word ebayyéAioy, Mk. x. 29; opinions of 
German critics respecting the source from which he compiled 
his x.—xvii. chapters, L. x. 1; exemplification of the manner 
in which, under Divine guidance, he usually groups things ac- 
cording to their spiritual connexion, viii. 1; ix. 16; x. pre- 
liminary note; xi. 14. $7; xii. 4; xiv. 7; xv. 1; xvii. 19; 
xix. 45; xxiv. 50; 8t. Luke specially dwells upon the merciful 
sayings and acts of our Lord to Samaritans, to despised Jews, 
as publicans, and to penitent sinners generally, xv. 1; inserts 
portions of our Lord’s teadifing corrective of the erroneous 
notions of the heathen respecting the intermediate state of the 
soul, xvi. 22; mark of the later composition of his Gospel, xix. 
33; mentions the entrance of Satan into Judas,—a fact not stated 
by St. Matthew and Mark, xxii. 3; reason of this, ¢.; shows 
how the primeval prophecy, or profevangelium, was fulfilled by 
Christ, in the bruising of the serpent’s bead, ib.; Hebrew 
phrase cited, why, 15; never uses the word ‘ Gethsemane,” 
40; dwells frequently on the visible ministrations of good 
angels to the Son of man, 43; alone mentions our Lord’s 
prayer for his murderers, xxiii. 34; order in which he specifies 
the languages in which the inscription on the cross was written, 
38 ; knew that our Lord was forty days on earth after his re- 
surrection ; his authorship of the Acts of the Apostles established 
by internal evidence, Vol. ii. p. v., note 5; design of his Gospel, 
vii.; and of the Acts, £d.; in bis reports of speeches he is 
wont to begin with describing the attitude and gesture of the 
speaker, A. ii. 14; and studiously preserves his very words, 
iv. 17; is careful to mention the extension of the privi- 
leges of the Gospel to women, v. 14; groundlessly charged 
with historical inaccuracy by several modern German critics, 36 ; 
ix. 7; why he does not dilate on the martyrdom of James, xii. 2; 
his minute acquaintance with facts, 14; his account of the death 
of Herod Agrippa, compared with Josephus’ description of it, 
21—23; his training in physical science fitted him for the 
task of recording supernatural operations, id. ; does not mention 
the names of those whose hands were laid upon Barnabas 
and Saul when they were set spart for the Apostleship to 
the Gentiles; why, xiii. 2; instance of his historical accuracy 
with reference to the proconsul of Cyprus, Sergius Paulus, 
7; instance of his fidelity in recounting the frailties of the 
Apostles, xv. 39; reflection on his silence concerning an 
important part of St. Paul’s Missionary labours, xvi. 6; dwells 
on Paul’s acts at Philippi, as a specimen of his preach- 
ing in Greece and Italy, 12; why he uses the expression 
awvevua Td0evos instead of Sa:ndriov, or rvetua axd@aproy, 16; 
instance of his exactness in the case of Philippi, xvii. 6; of 
Thessalonica, id.; and of Achaia, xviii. 12; why he mentions 
the beating of Sosthenes, 17; evidence of his veracity, noticed 
by Paley, xix. 31; instance of his accuracy in speaking of the 
avObraro: at Ephesus, 38; his modesty, xx. 5; seems to have 
joined St. Paul first at Troas, id.; xvi. 8. 113; and to bave 
remained with him till the end of the time comprised in the 
Acts, id.; appears to have been left by the Apostle at Philippi, 
xvi. 20; xx. 5; and was there entrusted with the care of the 
Church, xx. 5; instances of modesty, xx. 5; xxi. 12; exempll- 
fication of the a of his style, 24; signal instance of 
lenity, charity, and truth, and of Divine Inspiration, xxiv. 27 ; 
his design in his narrative of St. Paul’s voyage and shipwreck, 
xxvii. 40; minuteness of the incidents, 1d.; writes as a Hel- 
lenist to Hellenists, xxviii. 1; silent contrast between the kind- 
ness of the inbabitante of Melita and the conduct of those who 
depised the rest of the world as barbarous, and yet had bar. 
barously treated St. Paul, 13.: his account of the Apostle’, 
treatment at Rome illustrated by Josephus’ narrative of the 
detention there of Agrippa, xxviii. 16; the arrival of g 

Paul at Rome the culminating point of St. Luke’s history, 9, ‘ 
beautiful close of his narrative of the Apostle’s ministrati,, } 
31; why probably left at Philippi by St. Paul, } Th. i Ny 
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his Gospel designed for the use of the Charch of Macedonia 
and Achaia, id.; v. 2; be and St. Paul the only sacred 
writers who recite the commemorative sentence, ‘‘Do this 
in remembrance of me;’’ the latter recites it twice, 1 C. 
xi. 24; inference from this, as marking their personal inter- 
communion, #6.; employs the word irdpxwy in common only 
with St. Paul, 6; probable allusion to him in 2 C. viii. 18; 
probable reason why he is so little noticed by name in St. 
Paul’s Epistles, id.; and why he never mentions Titus in the 
Acts of the Apostles, 14. ; his Gospel, the Gospel of St. Paul,— 
the Gospel of the Gentile world, L. xv. 31; R. xi. 15; pro- 
bably the same with Lucius, xvi. 21 ; accompanied St. Paul to 
Rome, and was with him when he wrote his Epistle to the 
Church in that city, 16.; probably known to the Colossians as 
a physician, C. iv. 14; allusion to his profession in the Collect 
for St. Luke’s Day, id.; the medical school of Laodicea, id. ; 
known to the Gentile Churches by his Gospel, id.; seems tu 
have been specially conversant with the Philippians, P. iv. 3; 
his Gospel probably quoted by St. Paul in | Ti. v. 18; alone 
present with the Apostle in bis last imprisonment at Rome, 
2 Ti. iv. 11; why he did not continue his narrative in the Acts 
of the Apostles to the end of St. Paul’s career, A. xxviii. 30, 
31; 2 Ti. iv. 11. 

Lying, comes from Satan, J. viii. 44. 

Lysanias, L. iii. 1, 

Lystra and Derbe, A. xiv. 6. 
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Macedonia, in St. Paul’s time, A. xvi. LO. 

Macedonian heretics, dispute the reading of R. viii. 11. 

Macedonian monarchy, breaks down the local reverence for na- 
tional duties, Vol. ii. 9; prepares the way for the Gospel by 
sea, 10. 

Magdals, situation of, M. xv. 39. 

Magdalene; see Mary. 

Magi, import of the term, M. ii. 1; on the time of their visit, id. ; 
their country and gifts, 11; L. ii. 22; perhaps typified by the 
Queen of Sheba; and types of the kings of the East, in Rev. 
xvi. 12; objections of modern Rationalists to the History of 
their Visit, M. ii. 1, nofe 2; on the date of their visit, M. ii. 9; 
symbolic meaning of their gifts, 11. 

Magians; see Origin of Evil, and Gaostice; cp. J. vi. 1). 

Magistrates [orparryol], their office and functions, A. xvi. 
20. 22. 

Mahomet, parodies the descent of the Dove, M. iii. 16; ‘‘ Camel 
and Needle’? found in the Koran, xix. 24; and see Moham- 
medaniem. 

Maintenance, Ministerial ; see Ministers. 

Mammon, derivation and import of the name, M. vi. 24; L. 
xvi. 9. 

Man, as distinguished from God and angels, called “flesh and 
blood,’’ M. xvi. 17; J.i. 13; G. i. 16. 

Manaen, Herod’s foster-brother, A. xiii. 1. 

‘“« Manger,’’ the original word wrongly so rendered, L. ii. 7. 

Manicheeans, their heresy, and its refutation, J. iii. 14; vi. 11. 44; 
viii, 23. 44; x. 8; see Marcionites. 

‘‘ Manifold wisdom of God,” exemplification of it, E. iii. 10. 

Manna, meaning of the term, J. vi. 32; Christ the true manna, 
10.; Rev. ii. 17. 

Manuscripts of the New Testament, recent assiduous collation of, 
Vol. i. p. v.; Table of Ancient Greek MSS. of the New Testa- 
ment in Uncial Letters, xxxiv. ; Uncial, not always to be relied 
on, P. ii. 1. 

‘¢ Many,” often used in Scripture for “all,” M. xx. 16. 28; xxvi. 
28; R. v. 15. 18, 19; viii. 29. 32; 1 Ti. ii. 6. 

Maranatha, a solemn warning against the neglect or abuse of the 
Lord’s Supper, 1 C. xi. 26; xvi. 22. 

Marcionite and Manichzean controversy, lesson taught by the 
history of, M. xiii. 52. 

Marcionites, their abuse of 2 C. iii. 6—15 refuted, E. ii. 20; 
their doctrine of dualism, | P. iii. 18—22. 

Mariani, the inhabitants of Hungary so called, A. xix. 35; the 
epithet fitly applied to many others, 1d. 

Mark, St., brief notice of him, C. iv. 10; Introductory Note to 
his Gospel; 1 P. v. 13; C. iv. 10; 2 Ti. iv. 11; supposed to 
be the young man in Mk. xiv. 51; the son of Mary, to whose 
house, in Jerusalem, St. Peter went when he was delivered from 
prison by the Angel, Part i. p. 111; associated, soon after, with 
St. Barnabes, his kinsman, and travelled with him and St. 

Paul, ¢.; quitted them in Pamphylis, and returned to Jeru- 
aalem, ib.; his subsequent history, ib. ; his intimate connexion 
@ith St. Peter, 112; on the style, order, and design of his 
Gospel ; characteristics of it, Parti. p. xli.; 113; date of his 
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Gospel, M. xxiv. 22; Mk. xiv. 37; dictated by St. Peter, 

Part i. p. 113; confirms St. Matthew’s history, Mk. i. 16; and 

repeats parts of it, 16. 20; see Ewangelists; personal history, 

16; the same as John Mark of the Acts of the Apostles, and 

the Mark of St. Peter’s Epistle and St. Paul’s, id. ; his Hebrew 

name John, Part i. p. 112; why he took the Roman name 

Marcus, i5.; instances of minute and graphical notices, Mk. 

i. 43; ii. 2; iii. 6; iv. 38; vi. 39; vii. 32—37; viii. 22—24; 

ix. 17; x. 32. 46; xi. 32; xiii. 3; xiv. 39. 51; xv. 19; his 

veracity, viii. 33; the genuineness of the last ten verses of his 

Goapel discussed, xvi. 9; testimony of S. Ireneeus, #5.; and 

of Eusebius, Jerome, Victor of Antioch, and S. Cyril of Jeru- 

salem, ib.; testimony of Bede and Theophylact, id. ; apparent 
infernal evidence against the authenticity of those verses, id. ; 
often uses the present tense, see Present Tense; wrote his 

Gospel chiefly for the use of the Church of Rome, Introductory 

Note to the Gospel of St. Luke; and see Romane, second 

paragraph; knew that our Lord was forty days on earth after 

His tion, L. xxiv. 50; notices of him in the Acts, 
A. xii. 12. 25; xiii. 5. 13; xv. 37; St. Paul’s final commenda- 
tion of, 2 Ti. iv. 11; known to the Asiatic Jewish Christians, 
Introduction to the First Epistle of St. Peter; visits Rome, id. ; 
becomes Bishop of Alexandria, id. ; contrast between him and 
Demas, Pn. 23, 24. 

3 arriage, its end, indissolubility, M. xix. 3—11; Mk. x. 11, 12; 
L. xvi. 18; A. xxvi. 30; E. v. 38; forbidden by heretics, 
1 Ti. iv. 3; is ‘honourable in all,’’ Heb. xiii. 4; the duties of 
parents and children with reference to the entrance into the 
Holy Estate of, 1 C. vii. 36; see Divorce. 

Marriage, its holiness, Introduction to the Epistle to the Ephe- 
sians, p. 277; a type of Christ’s union with the Church, EK. v. 
28. 32; J. i. 30; iii. 28; 2C. xi. 2; Rev. xvii. 1. 

Marriage ceremonies, M. xxv. 1. 

Marriage feasts among the Jews, J. ii. 1; parable of, M. xxii. 2; 
xxv. 1—12. 

Marriage of clergy, 1 Ti. iii. 2. 

Martha; see Mary. 

Martyrdom, Christian, the duty of, 1 J. iii. 16; two kinds of, 
described by our Lord, M. xx. 23; called ‘‘ baptism of blood,’”’ 
Mk. i. 4; cp. L. xii. 49; J. x. 11; the death-day of martyrs 
called their birth-day, ‘‘ Natalis,”’ A. ii. 24; vii. 60. 

Martyrs in the Old Testament, typical of, and acknowledged by, 
Christ, M. xxiii. 35. 

Martyrs, to whom do they owe their power of suffering? J. xxi. 
of their blood, the seed of the Church, A. viii. 1—4; emblems 
of, | P. i. 7. 

Mary, the same as Miriam, L. i. 5. 

Mary, the blessed Virgin, the genealogies in St. Matthew and Luke 
not hers, but Joseph’s, M. i. ]; reason why our Lord was con- 
ceived of a Virgin espuused, 18; L. i. 27; the prophecy in 
Isaiah in reference to the Virgin Mary, M. i. 23; L. i. 27; 
seems to have had no other children, M. i. 25; contrasted with 
Eve, L. i. 38; was not exempt from original sin, M. iii. 13, 
note 4; xii. 48; L. i. 27. 47; supposed to be imitating the 
conduct of the Shunammite, Mk. iii. 21; never called Mary by 
St. John, ii. 3; the angelic salutation, L. i. 28; her song of 
thanksgiving, 46—55 ; Hebraisms in it, 46; her enrolment and 
consequent journey to Bethlehem, ii. 5; her liability to the 
capitation tex, 5; her offering at her purification, 22; probably 
before the visit of the Magi, #b.; probable date of her decease, 
Introductory Note to 8t. John’s Gospel; called @ecordéxos, 
John i. 14; our Lord addresses her with the designation of 
‘‘Woman,” ii. 4; cp. xix. 26; Mary is committed to the care 
of St. John by our dying Saviour, id.; her worshippers fitly 
called Mariani, A. xix. 35; the month of May called in honour 
of her, ‘‘ Mois de Marie,” #d.; as well as Joseph, of the house 
and lineage of David, R. i. 4; perversion of the prophecy 
(Gen. iii. 15) in the Papal Decree on the Immaculate Concep- 
tion, xvi. 20. 

Mary, the mother of James and Joses, M. xxviii. 1; Mk. xiv. 47. 

Mary anoints our Lord’s head with spikenard, Mk. xiv. 3; con- 
trasted with Judas, M. xxvi. 6. 

Mary and Martha, their courage and constancy, J. xi. 18; their 
language and deportment contrasted, 32. 

Mary Magdalene, our Lord’s special appearance to her after His 
resurrection, M. xxviii. 9; her case and that of Thumas con- 
trasted, J. xx. 17. 29; her history, supplementary to that of 
the faithfal woman, Mk. v. 30; erroneously identified by some 
with the woman who anointed our Lord’s feet in the house of 
Simon the Pharisee, L. vii. 36— 50. 

Marys, the Four, in the Gospel, account of, from Papias, M. xii. 
46, note 1. 

Masoretic critics, their exact and unwearied diligence, Part i. p. v.; 
failed to preserve the spirit, though they guarded the Jetter, of 
the Sacred Volume, vi.; parallel between them and some 
modern Biblical Critics, id.; the Cabala, i. 
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Masters and Slaves, their respective duties, | Ti. ¢:. 2. 

Matthew, St., derivation and import of his name, M. ix. 9, called 
Levi by the other Evangelista, i6.; Mk. ii. 14; reason why he 
took the name of Matthew, id. ; on his personal characteristics, 
and on the style, order, and design of his Gospel, Vol. i. pp. 
xli.—xlviii. ; date of it, xlix.; designed especially for Jews, id. ; 
often quoted by St. Mark and St. Luke, lii.; discrepancies of 
ancient testimony with regard to its date, xlix.; tradition re- 
specting a Hebrew original, and the testimony of Clemens 
Alexandrinus, L.; and xxvii. 9; the alleged opinion’ respecting 
the testimony of Irenzeus on the point examined, li.; proofs of 
the genuineness of his Gospel, lii. ; his genealogy of our Lord, 
M. i. 1; objection alleged -against it by the Manichees, and by 
Celsus dnd Julian, ib.; the views of Christian Antiquity with 
respect to it, ib.; his manner of quoting prophecy, ii. 5; ob- 
jection of Porphyry and Julian to the account of St. Matthew's 
ready obedience to our Lord’s call, ix. 9; instance of his hv- 
mility, x.3; Mk. ii. 15; and of his veracity, M. xv. 33; xvii. 
16; xx. 24; does not mention the Ascension, why, xxviii. 20; 
begins his Gospel with Christ’s Human Generation, Mk. i. !; 
his Greek Divinely inspired, viii. 29, and note | ; characteristics 
by which his Gospel is distinguished from that of St. Luke, 
Introductory Note to St. Luke’s Gospel; knew of Joseph’s and 
Mary’s earlier connexion with Nazareth, L. i. 26. 

Matthias, St., his appointment by Divine ordination to the Apos- 
tolic Office, A. i. 26. 

Means of Grace, not to be despised because simple in themselves, 
J. vi. 9; ix. 6; nor limited bygthe infirmities of those who ad- 
minister them, M. x. 4. 4); xvi. 4; J. iv. 1,23 vi. 27; x 13; 
xiii. 20; typified by the Wedding-garment, M. xxii. 12; oil 
and wine, L. x. 31; they are unprofitable to schismstics, Mk. 
ix. 40; cannot be superseded by those of man’s devising, L. 
xiv. 18; typified, xix. 4; in what their efficacy lice, Introdac- 
tion to the Gospel of St. John, pp. 261, 262; J. xv. 3; manner 
of their operation not to be curiously inquired into, J. iii. 4; 
and see Supper and Sacraments. 

Measures among the ancients, L. xvi. 16. 

Meats, abstinence from, enjoined by the Manichsans, } T. 
iv. 3. 

Mediatorial kingdom, the, 1 C. xv. 25; E. i. 22; see World. 

Medical profession, true view of its dignity, J. v. 4; C. iv. 14; 
not in high repute among the polite nations of antiquity, 


1d. 

Melchizedek, his bringing forth of bread and wine a prefiguration 
of the Sacrament of the Lord’s Supper, M. xxvi. 26; @ type 
of Christ, Heb. iv. 6; vi. 20; wii. 1; who? #5. 

Melita, the island so called, A. xxviii. 1. 

Mental reservation, L. xxiv. 28. 

Mercurius, St. Paul compared to, A. xiv. 12. 

Mercy, description of, Jam. ii. 13. 

Mercy-seat, Heb. iv. 16. 

Messiah, expected by the Samaritans, J. iv. 25; general expects- 
tion of one at the time of Christ’s birth, M. ii. 2; false notions 
entertained by the Jews respecting him, M. xvi. 14; xiv. Il; 
his meekness and humility, xxi. 5; Jewish tradition respecticg 
the hour of his coming, xxv. 6; notions of the Apostles re- 
specting him, L. ix. 45; import of the name, L. iv. 18; ix. 2; 
J. i. 42. 

Metaphors, in the New Testament, from ships, L. i. 1,2; xi. 2: 
common in St. Paul, A. xx. 20; for others used him, 
Heb. vii. 19; 1 Ti. vi. 10. 19; 2 Ti. i. 6; iv. 6; 1 C. ix. 24: 
2 C. iv. 7; Heb. xii. 12; from birds, M. iii. 16; wail 37; 
xxiv. 28; L. i. 35; xvii. 36; J. vi. 54; from animals, L. xu. 
32; from the art of war, ii. 62; iii 4; xiv. 28; xviii. 1; from 
& pastoral life, xv. 4; from law and commerce, and secular coo- 
cerns, iii. 14; xii. 88; J. x. 11; from fire, L. xii. 49; and 
water, id.; xviii. 2; Rev. ii. 17; from agriculture, &c., L. il. 
17; x. 2; xvii. 31; from trees, xxiii. $1; concerning the 
Christian ministry, ix. 62. 

Methodists, warning to, 1 J. iii. 7. 

Metrical forms of sentences in the New Testament; see Proveris. 

Micah, v. 2; exposition of this prophecy, M. ii. 6, and nove 5. 

Michael, import of the name, Jud. 9; contends with the Devil, 
ib 


0. 
Millennium, the doctrine of, examined, J. v. 26; Rev. x1. 6; 


1 P.i. 4. . 
‘Mind,” and “‘ Conscience,” difference between them in s Scmr- 
tural view, Tit. i. 15. 
Ministers, Christian, their duties and Scriptural appellations, ¥. 
xxiv. 45; L. ix. 62; x. 1; their appointment, Introductiva © 
the Acts, p. 17; necessity of their office, and ite due Organize 
tion, id., and ix. 6; duty of the laity to maintsin 
L. viii. 3; G. vi. 6; 1 C. ix. 6. 14. 17; Introduction © 
the First Epistle to the Corinthians; their duties, J. x !: 
xxi. 15—17; a warning to them, xii. 6; made holy by their 
office, xi. 51; see Meane of Grace, and Ordination: three 
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orders of, Introductory Note to 1 Ti. iii.; of the Church of 
England, whence they derive their commission, Rev. xvii. 1 ; 
and see Mission. 

Ministry of our Lord, its chronology and duration, M. ii. 20; 
xxiv. 15; L. ii. 8; iv. 19; xiii. 6; when begun, iii. 1. 21. 23; 
and see J. ii. 13; v. 1; vii. 8; and Review, p. 309. 

Miracles, their use as evidences, M. iv. 23; xi. 2; J. v. 3]. 36; 
xviii. 30; contrast between our Lord’s mode of working and 
that of the Prophets or Apostles, M. viii. 3; L. vii. 14; J. xi. 
43; of Apostles after Ascension, see Ascension; adaptation 
to circumstances, L. viii. 54; those of our Lord were also 
prophecies or prophetic parables in action, M. xiv. 21; Mk. vi. 
41; viti. 24; x. 46; L. v. 6; and full of dogmatic teaching, 
M. viii. 2; L. viii. 11, 12; J. vi. 43 xi. 44; and in the 
manner of working, exemplary to all, Mk. v. 40; J. ix. 6; the 
presence of miracles considered as a note of the Church, not so 

nt as might be supposed, A. v. 24; how long continued ? 

xvi. 17; never wrought on Fire, L. ix. 54; evidences of 
their reality, J. ii. 6; vi. 18; xi. 39; xii. 17; now many in our 
daily life, J. vi. 11, note 3, and 14; vii. 21; difference between 
those before and after the Resurrection, xxi. 10; not wrought 
by the Apostles in their own behalf, or in behalf of their 
nearest friends, 2 C. xii. 8; | Th. v. 23; will be wrought by 
False Teachers, M. xxiv. 24; 2 Th. ii. 9; Rev. xiii. 13, 14. 

Mishna, M. xv. 1. 

Mission due, outward and visible, its necessity te Preachers, 
Jam. iii. 1; A. xix. 16; R. x. 15; Heb. v. 5. 

Missionaries, have a holy Manual for their guidance in the Acts 
of the Apostles, Introduction to the Acts; ought to wafer as 
well as plant, A. xx. 6; momentous truth of which they need 
always to be reminded, A. xvi. 6; J. xvii. 21; Paul’s speech at 
Athens, a model to them in their addresses to the heathen, A. 
xvii. 22, 23; Introduction to the First Epistle to the Thessa- 
lonians. 

Missionary progress, four stages of, specified by Christ in his 
Commission to his Apostles, Introduction to the Epistle of St. 
oe missionary progress and settlement of the early Church, 
1 C. ix. 6. 

Missions, neglect of an important primitive precedent in modern 
ones, L. x. I. 

Mnason, of Cyprus, St. Paul’s host at Jerusalem, on his going up 
thither from Ceesarea, A. xxi. 16. 

Modesty of Apostolic language, ] Th. iv. 6. 

Mohammedanism, its origin and success, Rev. ix. 1—9; and see 
Mahomet. 

Moloch, description of his character and idolatrous rites, M. v. 
22, and nofe 3; worship of, A. vii. 43. 

Monarchies, the Four; see Empires. 

Monarchy, the Third, provides a common language (Greek) for 
the Gospel, Introduction to the Acts, pp. 9, 10; xxviii. 15. 
Monarchy, the Fourth (Roman), provides roads, which in God’s 
good purposes became highways for the Gospel, Introduction to 

the Acts, p. 10; A. xxviii. 15. 

Monday and Thursday, fast-days with the Pharisees, L. xviii. 12. 

Money, different kinds of, in use among the Jews, M. xxvii. 3; 
and see L. ix. 3; the true use of, L. xvi. 9; J. xiii. 29. 

Money-changers in the Temple, their occupation, M. xxi. J2; 
J. ii. 14; their expulsion, J. ii. 15. 

Monophysite heresy, refutation of, L. ii. 52. 

Monothelites, their heresy and its refutation, M. xxvi. 39. 

Montanism, Heb. vi. 6. 

Moon, typical of Church, M. xxvii. 45. 

Moral probation in this world, in what it consists, Vol. ii. p. 


xxx. 

Mosaic Dispensation, its transitory glory, contrasted with the 
abiding glory of the Gospel, 2 C. iii. 6—13. 

Moses re Elias, the representatives of the Law and the Prophets, 
2 P.i. 19. 

Moses, his punishment for smiting the rock twice, and for his 
words ing it, affords a double warning to the ministers 
of Christ, 1 C. x. 4. 

Moses, on the difference between the miracles wrought by our 
Lord and by him, M. xiv. 20; appearance of Moses and Elias- 
at the Transfiguration, xvii. 3; a type of Christ, A. iii. 22; 
doreios TG Geg, vii. 20; his learning, 22; see Lew and 
Pentateuch. 

Moses puts a veil upon his face, when and why? 2 C. iii. 6—15; 
removes it, when and why? é5.; Michael contends with the 
Devil respecting his body, Jud. 9. 

‘* Moses’ seat, they that sit in,’’ how far they are to be obeyed, 
M. xxiii. 2; J. ix. 35. 

Moth, reference to, in warnings to the rich and worldly, Wy vie 
19; J.v. 2; A. xx. 33. : 

Mother and brethren of Christ, L. viii. 21. 

Mount, the Sermon on the, M. v. 1; L. vi. 12. 


Mountains, used for the delivery of both Law and a 
’ e 
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v. 1; for prayer, and other spiritual purposes, xiv. 23; Mk. iii. 
13; cp. J. xviii. 1; M. xvii. 1; see Oltves. 

Mourning for the Dead, M. ix. 23; L. viii. 52; J. xi. 19; Chris- 
~~ views respecting it contrasted with those of the Gentiles, 
1 Ti. iv. 13. 

Mustard-seed, parable of the grain of, M. xiii. 3; L. xiii. 18; its 
nature described, 31, and note 2. 

Mutual recognition; see Future State. 

Myrrh, the nature of, J. xix. 39; observations on the quality and 
quantity of that used at our Lord’s entombment, ¢4.; and M. 
xxvii. 54. 

Mystery, meaning of the term in Scripture, M. xiii. 11; E.i. 9; 
v. 32; C. ii. 2; Rev. xvii. 7; J. xii. 44. 


Nain, L. vii. 1]. 

Name, change of, A. xiii. 8; sometimes in contempt, J. iv. 5. 

Name, comprehensiveness of the term in Hebrew, M. vi. 9; x. 
41; ‘‘In My Name,” M. xviii. 20; see xxiv. 5; xxviii. 19; 
Mk. ix. 38. 41. 

““ Name, the,” the Namez of Christ, J. xvii. ll; A. v. 41; Jam. 
ii. 7; P. ii. 9; 3 J. 7. 

Name, the imposing of a, the special prerogative of: fatherhood, 
E. iii. 15. 

Name, Greek, how abbreviated in the New Testament, Intro- 
duction to the Gospel of St. Luke, p. 157, note; heathen, 
Christianized, R. xvi. 14. 

Names, in Scripture the mention of them, not without Divine 
guidance, | Ti. i. 18. 

Names, in the New Testament, their appropriateness and pro- 
phetical significance, M. xxvi. 36; xxiii. 35; L. i. 6. 13. 19. 
72, 73; ii. 25. 36. 51; xvi. 20; xix. 42; J. i. 43. 46; v. 2; 


ix. 6. 

Names of the Apostles, their derivation, M. x. 3.5; Mk. ii. 14. 

Names of those healed by Christ, not often mentioned, Mk. x. 46; 
J. xi. L. 

Names, often double among the Jews, M. xxiii. 35; Mk. iii. 16; 
see Roman Influence. 

Nathanael, J. vii. 41; xxi. 2. 

Natural Religion, R. i. 20; iv. 3; cp. L. xii. 57. 

‘“‘ Nature,” its sympathy with the events recorded in Scripture, 
J. x. 22; Human Nature, R. ii. 14; viii. 8; import of the term, 
E. ii. 3; and see Human Nature. 

‘‘ Nazarene, he shall be called a,” M. ii. 23; cp. Mk. xvi. G; J. 
xix. 19. 

Nazareth, import of the name, L. ii. 51; iv. 16. 29. 

Nazarite Vow, L. i. 15; A. xviii. 18; xxi. 24. 

Neapolis, a name given to Sichem, J. iv. 5. 

Negative, its use in Hebrew, M. ix. 13; peculiar form of, Mk. 
viii. 12, 

orale irrefragable Scriptural arguments against them, L. v. 
16; ix. 5. 

New, frequency of this word, M. xxvi. 29. 

New Birth; see Baptism and Regeneration. 

New Man, E. iv. 23. 

New Testament, marvellous harmony between all its parts, 1 P. 
i. 6; came before the Old Testament to the Gentile world, 
1 Ti. iv. 15; all its books end happily, Mk. xvi. 9; see 


Nicodemus, a Greek name, but common among the Jews, J. iil. 

;! his character, ib.; contrasted with the woman of Samaria, 
- iv. 29. 

Nicolaitans, their heresy, A. vi. 5; 1 P. iii. 18—22; 2 P. ii. 2; 
the term “‘ Nicolaitan,” in the Apocalypse, i.; Rev. ii. 6. 

Nicolas, his appointment to the diaconate, A. vi. 5 ; charged with 
heresy by the earlier Fathers, 5. 

Nicopolis, described, Tit. iii. 12; St. Paul’s visit to, ¢. 

Night, the, placed before the Day, by St. Luke frequently, by St. 
Mark and St. Paul always, by St. John, never, 1 Th. ii. 9; the 
time of the Agony and Transfiguration, M. xxvi. 37; L. ix. 32. 

Nilas, St., on the benefits of persecution, A. viii. 1—4. 

Noah, the time of the second Advent compared to his days, M. 
xxiv. 37; L. xvii. 26, 27; the first who is called “righteous ’’ 
in the Old Testament, Heb. xi. 7; Christ preached to those 
who lived in his time, 1 P. iii. 19. 

Nobility, true, its characteristics, A. xvii. 11. 

Noetian heresy, M. ix. 6; refuted, ib.; J. xx. 17. ; 

Nominative, peculiar use in the New Testament, M. xi. 27. 

Nonconformists, some of their main argumente confuted, R. 
xiv. 13. 

Novatians, their heresy confated, M. xxvi. 75; exposition of C. 

i 16; perversion of Heb. vi. 6; and of xii. 17. 
Numbers, the symbclical meaning of, in Scripture, M. x. 2; 
i; \], Rev. ni. 19; 2x. 2; round numbers, L. x. 1; 
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Three, Three-and-a-half, Four, Six, Seven, Twelve, Hundred 
and forty four Thousand. 

Nursing children, the duty of, incumbent upon Christian mothers, 
1 T. ii. 7; great evils of neglecting it, id. 


Oaths, rash, M. xiv. 9; when may oaths be taken? v. 34; nature 
and obligation of, Heb. vi. 16; the lawfulness of, for certain 
purposes, and on certain occasions, under the Gospel, xxvi. 63. 
72; at x. 5, 6; teaching of Scripture concerning them, Jam. 
v. 12, 13. 

Obedience, exemplified by Christ, L. ii. 48. 61; to God’s Law 
not to be partial, Jam. ii. 10. . 

Obedience and Submission distinguished, R. xiii. I. 5. 

Obedience to God’s will the root of Divine Knowledge, J. vii. 17; 
Love the root of obedience, xvi. 9. 

oe {Heb. x0], its probable connexion with the Greek 8¢us, 

. 80 


Offences; see Scandal. 

Offerings to the Temple, L. xxi. 5; see Alme. 

Offertory, the weekly, 1 C. xvi. 3; a sweet sacrifice at God’s 
altar, P. iv. 18; Heb. xiii. 15, 16. 

Offices, not pa, to be regarded, M. x. 4]. 

Oil, its spiritual meaning, M. xxv. 3; Mk. vi. 13; L. x. 31; on 
the primitive practice of anointing the sick with, Jam. v. 14. 

Ointment ; see Spikenard. 

Old Age, ita blessings, L. fi. 38. 

Old Testament, on the citations from, in the New, M. xxii. 24; 
xxvii. 9; only twice quoted by St. Mark, i. 2; imitated by St. 
John, J. i. 1; why sometimes quoted as spoken, sometimes as 
written, Heb. iv. 4; the threefold division of, L. xxiv. 44; cp. 
J. x. 34; importance of Luke xxiv. 44 in reference to the 
integrity and inspiration of the canonical books of the Old 
Testament; see also M. xxiii. 2; not contrary to the New, L. 
ii, 23; J. iii 14; iv. 37; x. 8; the Canon of the Old Testa- 
ment in the hands of the Jews authorized by our Lord, J. v. 
39; its inspiration attested by the New Testament, Pt. fi. p. 
xxvi.; the Gentiles prepared by the New Testament for its 
profitable study, 1 Th. iv. 15; disparaged by the Marcionite 
and Manicheean heretics in comparison with the New, R. xv. 4; 

mbolized by the Four-and-twenty Elders, Rev. iv. 4; Old 

eetament History, its typical sense, M. xili. 35; see Types; 

Christ’s testimony to its inspiration, Introduction to the Aots, 

- 16; L. xvi. 20; xxiv. 27. 44; when dying, M. xxvii. 46; 

. xv. 34; cp. L. xvi. 29; confirmed by the Gospels, M. xii. 

39; Old Testament, perbaps divided into sections, named from 

their subjects, Mk. xii. 26; prophets, figured by the Apostles, 

J. xxi. 3; and see Prophecy. 

Old things made use of to teach new, M. xiii. 52. 

ale they e Scriptural emblem of trial, distress, and agony, M. 


xxvi. 36. 

Olives, Mount of, its situation, M. xxi. 1; the siege of Jerusalem 
began there, xxiv. 3; general remarks on, as connected with 
our Lord’s history, xxvi. 36; xxvii. 33; J. xviii. }; the spot 
there whence the Ascension took place, A. i. 12; its fitness for 
so august a transaction, id.; prophetical reference to some 
future manifestation of Christ’s glory there, i6.; typical cha- 
racter of our Lord’s triumphal progress from the Mount to the 
city of Jerusalem, ib.; see Bethany and Bethphage. 

Omnipotence and Omnipresence of Christ, L. viii. 1. 

‘‘ Opened his mouth,”’ import of the phrase, M. v. 2. 

Oratio obliqua, change of to recta, A. i. 4; xvii. 3; xxifl, 22; L. 
v. 14; Mk. vi. 9; 1 C. iv. 6. 

Orders, care to be taken in conferring them, 1 Ti. v. 92; the 
three, of the Christian ministry, Introduction to the First 
Epistle to Timothy; and see Ministers. 

Ordination, L. x. 1; by laying on of hands, A. vi. 6; the A 
tolic mode of, xiv. 23; the seal imprinted by it indelible, 
1 Ti. iii., Introductory Note; necessary, J. x. 8; cp. xx. 
21, 22. 

Origin of Evil, M. xviii. 7; L. xiii. 16; the subject fitly adverted 
to by St. Luke, Pt. i. p. 159; inquiry respecting it engenders 
the Magian philosophy, and the Gnostic theories of sons, 
Introduction to the First Epistle of 8t. John; cp. J. i. 1. 

Origin of the Soul, debates respecting it, between the advocates 
of Creationism and Traducianism, Heb. xii. 9. 

Original Sin, universal prevalence of, L. x. 23; R. v. 18, 14. 21; 
the doctrine of, ought always to be coupled with that of Uni- 
versal Redemption, 14; taaght by 8. Paul, E. ii. 3; and cp. 
Mk. x. 14; washed away in Baptism, 1 J. i. 7. 

Orthodoxy, gains by the antagonism of heresy, Vol. i. Preface, 
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Outward forms of devotion, appointed by competent authority, 
acceptable to God, L. xviii. 13. 

Over-carefulness about worldly things, warning against, L. xii. 29. 

Oxymoron, examples of the figure, 1 Th. iv. 11; 2 Th. iit. 11; 
2C. xii. 13; R. xii, 11; 1 Ti. v. 18; Rev. ii. 27; xiv. 10. 


Pagan, and Paganism, practical warning implied in these terms, 
Mk. i. 38; decomposition of Paganism at the time of our Lord’s 
advent, Pt. ii. p. xvii. 

Pagan villages, and savage tribes, not to be neglected by mission- 
aries, A. xvi. 6. 

Pallium, Rev. xvi. 17. 

Palm, the, an emblem of the victory of the saints, Rev. vii. 13. 

Palm branches, used at our Lord’s triumphal entry into Jeru- 
salem, M. xxvi. 6; emblematical of His futare victory over 
the world, Mk. xi. 8; and over death and the devil, J. xii 13. 

Pantheism ; see Greek Mythology. 

Papacy ; see Rome. 

Parable, its nature and design, M. xiii. 3; xxiv. 32; why our 
Lord spake in parables, M. xiii. 11; Mk. iv. 12; mode of teach- 
ing by, M. xiii. 35; on the proper mode of interpreting, xx. 3, 
note 1; the Parable of the Pounds compared with that of the 
Talents, xxv. 14; our Lord’s parables are also prophecies, M. 
xxi. 20; L. xv. 11; our Lord's later ones seem to have been 
the clearest, Mk. xii. 1¥. 38; which are peculiar to St. Luke, 
Introduction to his Gospel, p. 162; Parable of Dives and 
Lazarus, J. xi. 1; and see Church, Virgins, Sower. 

Paraciete, or Comforter, various meanings of the word so ren- 
dered, J. xiv. 16; xv. 26. 

Paradise, the abode of the disembodied spirits of the righteous, 
origin and import of the name, L. xxiii. 42, 43; J. xix. 41; cp. 
viii. 52; 2 C. xii. 2—4; its figurative meaning, id.; see Dis- 
embodied Spirit, Abraham's Bosom, Soul. 

Paradoxical sayings of our Lord, M. x. 34. 

Parallelisms in the Gospels, rule for directing our reasonings con- 
cerning them, J. xix. 19. 

Paralysis, a type of spiritual inaction and incapecity, M. ix. 6 

Paranymphs, their office amongst the Jews, J. isi. 29. 

Pardon, the public declaration of, provided by Christ for the 
penitent believer, L. vii. 48. 

Parents’ duties, KE. vi. 4; see Children. 

Paronomasia, examples of, M. xxvi. 2; L. i. 14; xxi 11; A. iv. 
30; viii. 30; ix. 34; Julian’s celebrated one retorted, ié.; 2 
Ti. iti. 11. 16; 1 C. i. 23, 24; wii. 31; 2C. iv. 8s v. 4; Rk 
20; iii. 3; v. 19; xii. 13; P. iii. 2; Po. x. 20; 3 T2.. iii. 4; 
E. v. 23; Introduction to the Epistle to the Hebrews; Heb. ii. 
16; v. 8; xiii. 2; 1 P. iv. 3; 2 P. ii. 18; Rev. xi. 17. 

Parricide, the crime of, not denounced by Solon, lest the Athe- 
nians should be incited to commit it, R. vii. 13. 

Parthians, the place occupied by them, in the list of the tribes 
present on the Day of Pentecost, A. ii. 9—I1. 

Parthians, in the time of the Apostles, second only to the Romans 
among the nations of the world, Introduction to the Second 
Epistle of 8t. John; Babylon, the capital, inhabited by great 
numbers of Jews, ib.; the writer modestly styles himself “ the 
elder,” 2 J. 1; peculiar significance of this appellation, sé. ; 
contemplates a journey to Babylon; the Parthians placed first 
in the catalogue of the Jews who heard St. Peter preach at 
Jerusalem, #5.; A. ii. 9. 

Participle, used for noun, M. iv.3; viii. 33; Mk. vi. 14; denotes 
celerity, L. i. 39. 

Paschal lamb, a type of our Lord, M. xxi. 1; xxvi. 2. 17. 90; J. 
xix. 37; its slaying between “the two evenings,” how fulfilled, 
M. xxvi. 17; parallel between the slaying of it and the cruci- 
fixion; time of slaying, xxvii. 456; Mk. xiv. 12; distinction 
between slaying and eating, M. xxvi. 17; cp. J. i. 29. 

Passive Obedience, the expreasion implies a contradiction in terms, 
R. xiii. 5; J. i. 14. 

Passover, meaning of the word, J. xiii. 1; its institation and sig- 
nificance, M. xxvi. 2; the Jews accustomed to have ; 
executions at that season, 5; opinions respecting the day on 
which our Lord ate the last pessover, 17, and nofe 1; L. xxii. 
7; J. xviii. 28; the slaying of the lamb “ between the 
two evenings,” how fulfilled, M. xxvi. 17; the Levitical eaczi- 
fice prefiguring our Lord’s death transformed into an Evan- 

ical sacrament representing that death, xxvi. 26; contrast 
between the type and the Antitype, xxvii. 45; marvellous 
parallelism between the typical Passover and the great Anti- 
type, L. xxi. 24; cp. ix. 31; superseded by the Sacrament of 

e Holy Communion, xxii. 16; passovers attended by oar 
Lord during his ministry, J. v. 1; cp. ii. 13 
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Pastor, his needs designed to be a trial of the people’s love, L. viil. 
3; a steward, xvi. 9; see Ministers. 

Patience inculcated, J. v. 13; see Faith. 

geri isle of, its situation, and the use anciently made of it, 

Patriarchs, the twelve, types of the Apostles, M. x. 2; looked 
forward to Christ, see Coming; buried at Sychem, or Sichem, 
A. vii. 16; force of this fact as stated by St. Stephen, in his 
defence, #3. 

Paul, St., his views respecting marriage and divorce, M. xix. 9; 
and respecting the Lord’s Supper, xxvi. 26; taking up the cross 
daily, L. ix. 23; his treatment of Elymas untraly stated by 
Romish Divines, 55 ; incident of the viper at Malta, a literal fal - 
filment of our Lord’s prophecy, x. 19; brief view of his minis- 
terial labours, A. p. 11; his character and apostolic labours 
compared with those of St. Peter, A. p. 6; his course to Rome, 
A. p. 10; his conversion, A. p. 11; his preaching at Rome, 
id.; applies the Psalms to Christ, A. p. 16; his visits to Je- 
rusalem after his conversion, A. pp. 28, 24; his escape from 
Damascus, id.; summary of his travels, A. pp. 22—27; en- 
dowed with the gift of tongues, A. ii. 4; his extensive use of 
the gift, ib.; why the Acts of the Apostles is principally 
occupied in narrating his actions and sufferings, with those 
of St. Peter, vii. 58; his conduct at St. Stephen’s martyrdom, 
#6.; resemblance between his Epistles and St. Stephen’s 
speech, 4.; parallel between him and Benjamin, ix. 1; his 
commission and journey to Damascus, 2; divinely arrested 
there in the very act of springing upon his victims, 3; Ananias 
is sent to him, 6; his blindness, and its removal, 8; compared 
with the dumbness of Zacharias, 15.; his abode in “ the street 
that is called Straight,” 11; connexion, by way of resemblance 
and contrast, between Saul the first king of Israel and Saul the 
last of the Apostles, 21; his abode in Arabia, 23; not men- 
tioned by St. Luke, id. ; is introduced by Barnabas to the Apostles 
(Peter ahd James) at Jerusalem, 27; goes from Csesarea to 
Tarsus, 39; persecuted by the Hellenists, xi. 20; Barnabas on 
their conversion goes to Tarsus to seek Saul, that he may be 
reconciled to them, at Antioch, 26; date of his trance and rap- 
ture, xiii. 2; suggested allusion to his office of “ prophet ’”’ in 
1 Sam. x. 12; xix. 24, ib. ; the first appointment of Paul and 
Barnabas to the Apostleship to the Gentiles, distinction between 
Paul’s cali and mission to the Apostleship, éb.; he always 
preaches first to the Jews, 5; his name changed from Saul to 
Paul, occasion and reason of this, 9; smites Elymas with 
blindness, 11; in what language did he preach in Pisidia? 15; 
in his first sermon in a Jewish synagogue we find the germ of 

’ his Epistles to the Romans and Galatians, 36; formed on the 
model of St. Stephen’s apology, i5.; whether he understood 
the language of Lycaonia? xiv. 11; reason why he did not 
prevent the priest from going to fetch the victims and garlands, 
16.; his fall qualifications to preach the Gospel to foreign na- 
tions, id.; compared to Mercury, 12; Meyer's just observation 
on this, i5.; his address to the populace at Lystra a model of 
all succeeding ones in the writings of the Christian Apologists, 
14; stoned, 19; ordains not only deacons, but priests, 23; re- 
ply of the other Apostles to the charges of the Judaizers against 
him, 25, 26; some of the circumstances that probably led to 
the difference between him and Barnabas, 39; their characters 
contrasted, 42.; why he circumcised Timothy, #d.; but not 

- Titus, xvi. 3; why he is forbidden by the Holy Ghost to preach 
the word in Asia, and to go into Bithynia, 6; called to Greece 
by a man of Macedonia, 9; his acts at Philippi a specimen of 
hie ministerial labours in Greece and Italy, éd.; singular fulfil- 
ment of Ps. xci. 13.16; does not plead at Philippi his righte of 
Roman citizenship, 22; beneficial consequences of this, id. ; 
objections of De Wette, Bauer, and Zeller, :d.; Paul and Silas 
sing in prison at Philippi, 25; Paul was of an opulent family, 
37; was accustomed when he was quitting a city, to leave 
behind him some to continue the work of preaching which 
he had begun, 40; xx. 5; his travels along the Via Egnatia, 
xvii. 1; instance of his being well treated by his own people, 
11; his reception and ministrations at Athens, 16, 17; his en- 
counter with the Epicureans, 18; and Stoics, id. ; he is brought 
before the Areopagus, 19; his speech a model to all Christian 
missionaries in their addresses to the heathen world, 22, 23; his 
different mode of proceeding with Jews and heathens, 23; his 
slender success at Athens, 33; the imperial power of Rome em- 
ployed by Providence as an instrument for Paul’s protection 
against the Jews, xviii. 12; ‘having shorn his Lead at Cen- 
chrea,’’ 18; why he did not this at Corinth, id.; could not shave 
his head till he had arrived at Jerusalem, #6. ; charity the great 
principle of his Apostolic life, ib.; falls in with Apollos, 24; 
cures effected by handkerchiefs and aprons brought from his 
body, xix. 12; groundless censure of these acts, ib.; special 
reason for his miracles at Ephesus, id.; in contending against 
idolatry there, he was contending against the religious supersti- 


tion of the Gentile world, 24; the Asiarchs endeavour to save 
him from the fury of the populace at Ephesus, 31; it was his 
practice, after he had planted the Gospel in any place, to leave 
some one behind him to water it, xx. 5; also to revisit those 
whom he had evangelized, {6.; his journey from Troas to 
Miletus, id.; did not feel obliged to attend the great festivals 
of the Jewish Ritual at Jerusalem, though he sometimes was 
her at them, 6; minute specification of his journey from 

hilippi to Jerusalem, id.; restores Eutychus to life, 10; his 
address to the elders of Ephesus at Miletus an Apostolic pat- 
tern of an Episcopal Charge to the Clergy at Visitations, or 
Diocesan Synods, 17—36; metaphor in his expression od3dy 
breoreAduny, 20; Sedendvos TH wveduari, 22; xxi. 4; objec- 
tion founded on xx. 25; interview with the elders and bishops 
of Ephesus at Miletus, 17 ; visits Tyre, xxi. 3; his third visit to 
Ceesarea, 8; Agabus binds his own hands and feet with Paul’s 
girdle, and predicts the Apostle’s apprehension by the Jews, 
and his deliverance by them into the hands of the Romans, !1 ; 
Paul’s courage and constancy, 15; takes, at the recommenda- 
tion of St. James, Bishop of Jerusalem, a Nazarite’s vow, 24; 
special reason why he should engage in the vow, «d.; his com- 
pliance with the law, though it appears to have satisfied the 
Jews of Jerusalem, did not satisfy those of Asia, 27; addresses 
the Jews at Jerusalem in the Syro-Chaldaic, 40; his use of the 
term “ martyr ”’ carries his thoughts to Stephen, xxii. 20; “in 
all good conscience,”’ xxiii. 1; rebukes the high priest Ananias, 
3; his apology for doing so, 5; gives no sanction to the maxim 
“divide, et impera,’’ 6; was Christ’s great udprus in the two 
great capitals of the world,—Jerusalem and Kome, 11; finds 
that zeal ‘‘not according to knowledge,’’ recoils against those 
whom it leads to do evil that good may come, 12; he is carried 
to Ceesarea, xxiv. 1; where the Gospel, in his person, has to 
contend with Jewish prejudices allied with Roman rhetoric, id. ; 
whether he spoke before Felix in Latin? i. ; ‘‘ there are yet but 
twelve days,’’ &c., 11; he is brought before Felix, 24; bis dis- 
course before him a lesson to preachers in five particulars, 26 ; 
advantages incidentally but providentially arising to the Church 
from his imprisonment at Ceesarea and Rome, 27; appeals to 
Ceesar, xxv. 10; reason why he does so, id.; his arrest in the 
Temple of Jerusalem providentially made the occasion of his 
preaching Christ to many illustrious auditories in different 
places, 23, 24; striking circumstance attending his preaching 
at Cesarea, id.; his courage and presence of mind in public 
assemblies, xxvi. 1; had been before his conversion a member 
of the Senhedrim, 10; why he was scourged in the synagogue, 
but not put out of the synagogue, 11; date of his ordination, 
17; his modesty, 23; recollection of Stephen’s prayer, 28; 
Paul is carried to Rome, xxvii. 1 ; importance of every incident 
in the narrative of the voyage and journey thither, id.; the 
storm and shipwreck, 14—44 ; the ship compared to the Church, 
21; St. Paul’s Bay, 41, note 1; had thrice before suffered 
shipwreck, 45. ; providentially consigned to the custody of the 
chief of the Imperial Guard, xxviii. 16; probably communicated 
through Burrhus (é orparowe3dpyns) with Seneca, id. ; ‘I was 
constrained to appeal to Cesar,’’ 19; his Epistles, ought to be 
read chronologically, Preface to Part iii. ; what the chronological 
order is, «b. pp. xvi.—xviii.; were passed on and circulated from 
one Church to another, | Th. v. 27; his fondness for nautical 
metaphors, 2 Th. iii. 6; A. xx. 20; 2 C. viii. 20; G. ii. 12; Heb. 
vi. 18 (see Metaphors) ; his use of the figure paronomasia, 1 C. 
vii. $1; 2C. iv. 8; v. 4; R.i. 20; v. 19; P. iii. 2; Po. 20; 2 Ti. 
iii 4; 2 Th. iii. 14; his ‘* salutation,””—the Benediction at the 
close of his Epistles, 2 Th. iii. 17; his zeal and earnestness in 
ministering to the wants of the afflicted Hebrew converts, G. 
ii. 10; his connexion with Antioch, id.; his rebuke of Peter, 
and refutation of the objections of ancient infidels, id. ; first 
occasion of the difference between him and Barnabas, 13; 
detail of the circumstances under which he rebuked Peter, see 
Review of Gal. ii.; proof afforded by this transaction of the 
truth of Christianity, i6.; St. Paul ordained to the Apostleship 
at Antioch, i5.; his conduct with respect to the Ritual and 
Ceremonial Law, i5.; complied on some occasions with the 
Levitical Ceremonies, %.; wisdom of this procedure, #d.; 
teaches us the cruelty of spurious charity in surrendering un- 
popular truths, id.; importance of attending to the order of his 
words, iii. 1; instracts us how to allegorize aright, iv. 24; his 
sufferings a temptation to the Galatians, 13; “the infirmity in 
his flesh,”’ id.: his stigmata, vi. 17; why he baptized Crispus, 
Gaius, and others, 1 C. i. 14—17; his mode of citing the 
Old Testament, with special adaptation to the character and 
circumstances of those whom he is addressing, i. 19; instance 
of paraphrastic citation from the Old Testament, ii. 9; two 
distinct claims to Inspiration on the part of the Apostle, 13; 
observations of Hooker illustrative of St. Paul’s personal history 
and public ministry, nofe at the end of ch. ii.; claims the title 
of ‘‘a wise master-builder,”’ iii, 10; the Foundation and Super- 
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structure of the Church, 12—15; St. Paul sometimes substi- 
tutes for the LXX a translation nearer to the Original, 19; 
consummate master of spiritual logic and rhetoric, 32, 23; 
makes himself a representative of Christian Ministers and 
Teachers generally, iv. 4—6; his doctrine concerning Single 
Life and Marriage, vii. 1; doubtful whether he was ever mar- 
ried, though some of the Fathers affirm it, 7; ‘“‘ Not I, but the 
Lord,’”’ 10; “I, not the Lord,” 12; probable reason for not 
annexing the title Apostle to his own name in the Epistles to 
the Thessalonians, 1 Th. i. 1; observations upon his practice of 
associating others with himself in writing his Epistles, id. ; 
probable reason for not addressing the Thessalonian converts 
as “‘the Church in Thessalonica,’”’ while he addresses those of 
Corinth, as the Church in Corinth, ib.; summary of the intro- 
ductory characteristics of all his Epistles, i. 2; was not certain, 
at least till the close of his course, of his own salvation, i. 4; 
infers the election of his converts from their good fruits, i6.; in 
his missionary course always selected great centres of popula- 
tion as the fields of his apostolic labours, i. 8; never quotes 
directly from the Old Testament in his Epistle to the Thessa- 
Jonians and Philippians, i. 9; ii. 18; both very probably sup- 
plied with a written Gospel, i.9; perhaps with St. Luke's, $d. ; 
his connexion with St. Luke; see Luke; why he did not 
plead his Roman citizenship at Philippi, as he had done at 
Jerusalem, ii. 2; compares himself to a nursing mother, ii. 8; 
works partly in the night that he might preach in the day, 9; 
principles upon which he acted with respect to maintenance, 
tb. ; on his assaying to go into Bithynia, ii. 18; his insight into 
the working of the powers of Good and Evil in the affairs of 
the Church, #3. ; is rejoined at Corinth by Silas and Timothy, 
iii. 1; does not profess to know all things, 5; 1 C. i. 16; 
instances of apostolic gravity and decency of diction, iv. 6; 
does not impose celibacy, vii. 28; peculiar difficulties with 
which he had to contend in his Missionary labour, and in the 
settlement of the Church, ix. 6; his teaching and practice have 
been the means of the establishment of the Tithe system, id. ; 
waives his claims to ministerial maintenance, 15; his subjection 
of the body, 27; why he places the Cup before the Bread, 
x. 16; example of his practice of adopting as his own the 
objections of an adversary, and then refuting them, 29, 30; 

ounds on which he inculcates the duty of his converts to 
mitate him, xi. 1; did not visit the Corinthians in the interval 
between the writing of his two Epistles to them, 2 C. ii. 1; 
blends into one several from the Old Testament (as 
was common with Hebrew teachers), vi. 17, 18; self.praise in 
self-vindication, xi. 17; ‘I glory in my infirmities ;’’ meaning 
of the Apostle here, xi. 31; his rapture to the third heaven, 
and to Paradise, xii. 2—4; why to both, ib.; ‘a thorn in the 
flesh,” 7; tplroy rovro Epxoua: explained, xiii. 1; force of 
the Benediction, 13; tripartite distribution of the Apostle’s 
argument with the Jews, Introduction to the Epistle to the 
Romans, note 8; proof that he possessed the gift of tongues, 
R. i. 14; his manner of putting objections and answering 
them, R. iii. 7; 1 C. vi. 12; R. vii. 7; caution against the 
perversion of the doctrine of Free Grace, vi. 1; the Apostle’s 
modesty, vii. 7; his missionary tours, R. xv. 19; probably 
embraced Spain, and Britain, ib.; does not use the term 
elect to designate those who will certainly be saved, xvi. 
13; on his habit of writing bis Epistles by the bands of 
secretaries, 22; says nothing of St. Peter, singly, in his de- 
scription of the foundation of the Church, E. ii. 20; his special, 
but not exclusive mission to the Gentiles, iii. 1; occasion of his 
arrest by the Jews at Jerusalem, id. ; his first and second visits 
to Phrygia, Introduction to the Epistle to the Colossians ; often 
makes very striking transitions by means of xal, C. i. 18; ii. 9; 
example of his prudence in government, iv. 17; calls himself 
8éopuos only in the Epistle to Philemon, Pn. |; appropriate- 
ness of this, i5.; probably had preached at Colosse, 19; re- 
futes, at one blow, various heresies, P. ii. 6; alludes to the fact 
and manner of his martyrdom, 17; importance of reading his 
Epistles in chronological order, id.; why he did not restore his 
sick friends to health, 26; final assurance of his salvation, iii. 
11, 12; bis Apostolic career began not from his Conversion, but 
from his Ordination at Antioch, A. xiii. 3, 4; P. iv. 15; his 
Epistolary Trilogy (Epistles to the Galatians, Romans, and 
Hebrews), Introduction to the Epistle to the Hebrews, pp. 375 
—377; instances of his “going off at a word,’ 1 C. xv. 
27; 2C. ti. 14; E. iv. 8—J1; v. 12—16; Heb. vi. 20; his 
treatment during his first imprisonment at Rome contrasted 
with his second imprisonment there, Introduction to the 
Epistles to Timothy and Titus; his travels, second imprison- 
ment, and martyrdom, £5. ; his wisdom in administering rebuke, 
Tit. i. 12; confidence in his divine mission, id.; precept re- 
specting Christian Liberty, Introduction to the First Epistle of 
St. Peter; fraternal feelings between these two Apostles, éb. ; 
the 3vcordyra in St. Paul’s Epistles, 2 P. iii. 15, 16; describes 
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in 2 Th. the same power that is set forth by St. John in the 
Apocalypse, | J. ii. 18. 

Paulus, his school of rationalizing exposition succeeded and sup- 
planted by that of Strauss, L. i. 19. 

‘‘ Pavement, the,” description of, J. xix. 13. 

Pearl, parable of the, M. xiii. 3. 

Pelagian heresy, R. ii. 5; v. 12; advantages indirectly flowing 
from it, R. v.12; text perverted by, M. v. 48; short history of 
the controversy, #5.; perversion of, Rev. iii. 20; apostolical 
refutation of it, P. ii. 12; the Preamble of the Office for Bap- 
tism of Infants the strongest practical protest against it, R. v. 
13, 14; arguments against it, A. xxiii. 5. 

Pelagius, his notion respecting the salvability of rich men, M. 
xix. 21; held that Death is not from Sin, but from Nature, 
R. v. 13, 14. 

Pella, in Persea, the timely retreat of the Christians thither before 
the siege of Jerusalem, M. xxiv. 16; L. xxi. 21. 

Pentateuch only, received by the Sadducees, M. xxii. 32; typified 
by David’s five stones, M. iv. 4. 

Pentecost, never mentioned by name in any of the Gospels, 
J. v. 1; probable reason of this, ib. ; the effusion of the Holy 
Ghost, A. ii. 1; ite effects, J. xv. 27; the day ascertained, A. 
ii. 1; why the Holy Ghost was given at ¢Aat particular Feast of 
Pentecost, id. ; lasted but one day, xxi. 27; cp. J. iv. 35. 

Persea, our Lord’s circuit in it, Mk. x. 1; L. x. 1. 

Perfect tense, its import in the New Testament, M. ii. 5; Mk. iv. 
39; v. 29; L. xiii. 12; 1 C. xv. 4; 2C. i, 19; v. 173 14. 
iii. 9; see Aorist. 

Perfection, the Gospel precept with respect to, M. xix. 21. 

Pergs, its situation, A. xiii. 13. 

Pergamun, its situation, Rev. i. 11; ii. 13. 

Persecution, flight from, whether under any circumstances allow- 
able, M. x. 23; comfort in, Mk. x. 29; religious persecution 
condemned, L. ix. 55; the persecution of the firet Christians 
promotes the preaching of the Gospel, Introduction to the Acts 
of the Apostles; A. xxiv. 24; 1 Ti. ii. 18; source of the two 
persecutions from heathenism mentioned in the Acts of the 
Apostles, xvi. 19. 

Persecutions of Chirstians at Rome and elsewhere under Nero, 
Introduction to the Epistles to Timothy and to the First Episile 
of St. Peter; and see 1 P. v. 8,9; Rev. vi. 3. 

Perseverance, final, 1 J. ii. 19; bearing on the doctrine of, ia 
Heb. vi. 6; the Fathers cite against it Rev. iii. 11; see Cel- 

Personal Assurance, danger of making it the essence of a Justify- 
ing Faith, 1 C. ix. 27; see Assurance. 

Persons, of the Father and the Son, distinction between them, 
1 C. viii. 6; see Zrinily. 

Peter, St., his place in the catalogues of the Apostles, M.x. 2; Mk 
iii. 16; no primacy, M. xvi. 18; xix. 28; Mk. viii. 29 ; his con- 
feasion, M. xvi. 18; Mk. i. 1; cp. L. ix. 35; in what sense he is 

_ called Cephas, M. xvi. 18; Mk. viii. 29; Rationalistic objections 
to the miracle of the oatching of the fish by him, M. xvii. 27; 
denies with an oath that which Christ, when put on his oath, con- 
fesses, M. xxvi. 72; his call to the Apostleship, Mk. i. 16; the 
Fathers regard him as the oduoAoy zpaxrucys, ib. ; ‘and Simon 
he surnamed Peter,” iii. 16; is rebuked by our Lord, viii. 33; 
his denial, xiv. 37. 66; his repentance, xiv. 72 ; his modesty, #é.; 
his pardon, xvi. 7; his forward zeal im confeasing Christ, L. ix. 
20; his treatment of Ananias and Sapphira, untruly stated by 
Romish Divines, 55 ; our Lord prays epecially for Peter, because 
he was in ‘special peril, xxii. $32; vain fancy of the Romanists 
ascribing infallibility to the Bishops of Rome, in conse- 
quence of their assumed connexion, by succession, with St. 
Peter, i5.; xxii. 34—the only place in the Gospel where our 
Lord is said to have addressed Simon by his name Il¢rpos ; Peter's 
temptation and fall, 66—60; Christ washes his feet, J. xii. 6; 
how he followed Christ, 36; ‘1 will lay down my life for thy 
sake,’ 37; his confession, J. xxi. 16; change in his deportment 
in public after the day of Pentecost, xv. 27; A. ii. 14; iv. 8; pro- 
vides instruction for all the dispersions mentioned Acts ii. ¥—]1; 
his epeeches in the Acts to be compared with his wriliags, i. 23; 
the “three thousand”’ not converted by Peter alone, 41; his close 
connexion with St. John during the early stage of their ministry, 
J. xviii. 6; A. iii. 1; his address to the Jews still applicable © 
them, 19; his conduct in the case of Ananias and Sapphirs, 
v. 1—11; took care that the people should refer all miraculous 
agency to Christ, 15; bis signal refutation of the Sedducys, 
16; why the Acts of the Apostles is principally occupied 10 
narrating the acts and sufferings of St. Peter and St. Paal, rii. 53; 
Peter's descent, with John, to Samaria, after the preaching of 
Philip, viii. 17; rebukes Simon Magus, 20; the founda‘ion of 
the See of Antioch assigned to him by Baronias and Corn. & 
Lapide, ix. 32; forbids Cornelius to worship him, x. 25; bis 
deliverance from prison, xii. 6—10; proceeds thence to tbe 
dwelling of the mother of Mark the Evangelist, 12; “he went 
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to another place,” 17; reason of his leaving Jerusalem, id. ; 
ais behaviour at the Council of Jerusalem, and the summary of 
the Council itself, present a strong argument against his supre- 
macy, and still more against the supremacy of the Bishops of 
Rome, xv. 7; James calls him Simeon, 14; the last mention 
of him in the Acts of the Apostles, ib.; inference from the 
specification of his name in St. Paul's narrative of the contro- 
versy at Antioch, G. ii. 7; interchange of the names Cephas 
and Peter, 10; 1C. i. 12; why his vacillation is called ird- 
xpiots by St. Paul, 13; real ground of St. Paul’s rebuke of him, 
14; detail of the circumstances under which the rebuke was 
delivered, see Review of G. ii.; how St. Peter received the 
rebuke, id.; proof afforded by this transaction of the truth of 
Christianity, id.; St. Peter errs in a matter of faith and prac- 
tice, éb. ; imposes unwarrantable terms of Church Communion, 
éb.; the non-occurrence of his name in the Epistle to the 
Romans conclusive against the assertion of the Papists that it is 
necessary to be united to those who pretend to be his suc- 
cessors, R. xvi. 9; Christ’s repeated charge to him, Introduc- 
tion to his First Epistle ; order prescribed in it, ib. ; the Church 
in Babylon visited by him, id. ; his Epistles written there, id. ; 
sald to have encountered Simon Magus at Rome, nofe 6; the 
Epistle sometimes called Epistola ad Ponticos, why? id.; 
‘¢ Marcus my son,” #3.; supposed to have dictated St. Mark’s 
Gospel, Introduction to the Gospel of St. Mark, p. 112; Mk. 
v. 41; cp. viii. 29. 33; xiii. 3; xiv. 13; xvi. 7; his pastoral 
care exemplary, 1.; Introduction to his First Epistle; visits 
Rome, and there ends his course, ib.; manner of his death, 
45.; characteristics of the First Epistle, id. ; connexion with 
St. John, 1d.; and with St. Paul, id.; becomes Bishop of 
Antioch, 4. ; his vacillation there, and rebuke by St. Paul, id. ; 
precept concerning Christian Liberty, #6.; his choice of Sil- 
vanus, or Silas, as bearer of the Epistle, id.; cautions against 
the heresies of Simon Magus, and of Cerinthus, | P. iii. 18; 
refutes the Manichean and Marcionite heresies, 18—22: “love 
covers a multitude of sins,’”’ iv. 8; caution against the errors 
of the Gnostics, 12, 13; force of the term «Ajpo, v. 3; the 
name Symeon Peter, a proof that the writer is addreasing 
Jewish converts, 2 P. i. 1; pre-announces his own death, 13; 
describes it by a double figure, i5.; some things ‘‘ hard to be 
understood,” iii. 15, 16; testimony borne by this passage to 
the wiedom of St. Paal, and to the Divine inspiration of his 
Epistles, 3. 

Peter, St., the First Epistle of, to whom addressed, Introduction ; 
called sometimes Epistola ad Ponticos, ib.; design of it, 1 P. 
i. 1; preamble of it bears a remarkable resemblance to that of 
St. Paul in his Epistle to the Ephesians, 2; unity of teaching 
between these two Apostles, 1b.; analogies between Birth, 
Baptism, and Resurrection, id.; connexion between this 
Epistle and that of St. James, 6; allusions to St. Paul’s 
Epistles, ib.; 8. Polycarp’s familiarity with this Epistle, 13; 
written in Babylon, in Assyria, v. 13; and on the eve of per- 
secution, iv. 17; date of it, 2 P. iii. 1, 2. 

Peter, St., the Second Epistle of, date and design of it, Introduc- 
tion ; objections to the assigned date stated, and answered, 16. ; 
correspondence between the two Epistles of St. Peter, and the 
Epistles of St. Paul to the Ephesians and Colossians, id. ; 
difference in style between the First Epistle and the second 
chapter of the Second Epistle, accounted for, i6.; this Epistle 
at first not universally received as genuine, id. ; accounted for, 
4b.; great similarity to the Epistle of St. Jude., ib.; referred to 
by Melito, Bishop of Sardis, in the second century, and by 
Firmilian, Bishop of Cappadocia, and S. Hippolytus, Bishop of 
Portus, near Rome, in the ¢hird century, i6.; and com- 
mented upon by Clement of Alexandria and by Origen his 
scholar, in the second century, i5.; summary of the contents, 
ib.; addressed to Jewish converts, i. 1; proof of the Godhead 
of Christ, id.; the Epistle to the Colossians the best comment 
on thie, 2; pertinence of the reference to the Transfiguration, 
18; ‘‘a more sure word of prophecy,” 19; ii. 11, explained ; 
this Epistle written shortly before the writer's martyrdom, iii. 
15, 16; his testimony to the wisdom of St. Paul, and to the 
Divine Inspiration of his Epistles, i6.; futile claims of the 
bishops of Rome founded on his supposed infallibility, id. ; bis 
generosity, wisdom, and charity, id. 

Pharaoh, the representative of Satan, R. ix. 17; his abuse of 
power wholly from himself, i.; said, by Hammond, to be 
the only example in Scripture of total spiritual dereliction 
before death, #6. 

Pharisees, their tenets, M. iii. 7; did not submit to John’s 
baptisin, #d.; their corruptions of the Decalogue exposed by 
our Lord, v. 21; their fast days, vi. 16; their erroneoys 
notion of the nature of mercy, ix. 13; their league With th 
Herodians, xxii. 21; their official character recognized by “2° 
Lord, xxiii. 2; but their ambition condemned, 9, 10; w. I* 
by him, L. xi. 37; their love of money, M. xxiii. 14; y "hed 
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14; their notions of wedlock and divorce, 18; their laxity of 
life, J. viii. 7. 11; their zeal to make proselytes, G. iv. 17. 

Philadelphia, its sitaation, Rev. i. 11. 

Philemon, Epistle to, date of it, Introduction to the Epistle to the 
Ephesians; written probably at Rome, id.; Philemon resided 
at Colosse, C. i. 2; the Epistle to him puts to flight the great 
social evil of Slavery, Introduction to the Epistle ; the Church 
in his house, Pn. 6. 

Philip, St., the deacon, his appointment to the diaconate, A. vi. 5; 
his labours as an evangelist in the city of Samaria, viii. 5; takes 
the road towards Gaza, and preaches to the Ethiopian noble- 
man, 26; paraphrase of the address of the angel to him, id. ; 
his visit to Joppa and Ceesarea, 40; his residence at the latter 
city, xxi. 8; St. Paul lodges with him, #0. 

Philippi, brief history and description of the city, P. i. 1; con- 
trasted, in character, with Thessalonica, 1 Th. i. 1; why St. 
Paul did not plead his Roman citizenship there, as he had 
done at Jerusalem, ii. 2; hia second visit to, P. i. 1. 

Philippi, ‘‘ the chief city of that part of Macedonia,” explanation 
of these words, A. xvi. 12; the Jews had no synagogue there, 
13; the possessed damsel a representative of the Pythia who 
sat on the tripod at Delphi, 16; Roman character of the city, 
20; St. Paul does not plead his rights of Roman citizenship 
there, 22; beneficial consequences arising from this, id.; the 
political condition of the city very different from thet of the 
neighbouring one of Thessalonica, xvii. 6; St. Luke probably 
left at Philippi by St. Paul, to seater the Church which the 
Apostle had planted, xx. 5; minute specification of days in 
St. Paul’s journey from Philippi to Jerusalem, 6. 

Philippians, Epistle to, the date, design, and place where it was 
written, Introduction to the Epistle; St. Paul’s circumstances 
at the time, id.; probably written sfter the hearing of the 
Apostle’s cause, and before the public declaration of the sen- 
tence by which he was set at liberty, 15.; resemblance between 
this Epistle and the Second Epistle to Timothy, #5.; may be 
regarded as St. Paul’s farewell Epistle to the Gentile Churches, 
ib. ; the writer does not add the title of Apostle, why, P.i. 1; 
probably now constitutes Epaphroditus to be the chief pastor 
of the Philippian Church, i4.; Polycarp’s Epistle to it, id. ; 
three orders of Christian Ministers in it, 16.; one of the first 
Churches founded by St. Paul, 3; in it one of the first examples 
of Diocesan Episcopacy was probably exhibited to the world, 
tb. ; exposition of ii. 6; this text refutes various heresies, id. ; 
custom alluded to in 15; “‘the resurrection from the dead,’’ 
explained, iii. 11. 

Philo, unacquainted with Hebrew, A. vi. 1; bis account of the 
Libertines, 9; his notions respecting Angels, C. ii. 8. 

Phoenicians; see Jyre. 

Phoenix, its situation, A. xxvii. 12, 13; supposed by some to be 
now called Lufro, 12; but this is doubtful, id. 

Photinian heresy, refutation of it, J. x. 1. 

Phylacteries, description, origin, and design of them, G. iii. | ; 
on the use of, by the Pharisees, M. xxiii. 5; Mk. xii. 29; L. 
x. 26. 

Physical evils are from Satan, who assails holy men, in order to 
weaken their faith, L. xiii. 16; 2 C. xii. 7. 

Physicians, an example for, L. viii. 43. 

Physics, the study of, unbappily divorced in these days from that 
of Religion, J. ii. 11; cp. v. 4. 

Piety and Zeal, even ministers of religion tempted by the Evil 
Spirit to sin on pretence of, A. xxiii. ]2. 14. 

Pilate [see Pontius Pilate}. 

Place of Transfiguration, &c., left uncertain, and why? M. iv. 1. 

Places of our Lord’s ministry, remarks on the names of the prin- 
cipal ones, M. xxvi. 36. 

Pliny, description of the sycamore-tree, L. xix. 4. 

Plural, sometimes used for the singular, M. xxvii. 44; out of deli- 
cacy, ii. 20; and cp. L. xxii. 31. 

Pluralis excellentiz, Rev. xix. 8. 

Poisoning, G. v. 20; 1 Ti. v. 14; Rev. ix. 20. 

Polycarp, St., refers to 1 Ti. vi. 10; and to James v. 13, 14; his 
familiarity with the Epistle of St. James, #b.; cites E. ii. 8, 9; 
his martyrdom, 1 P. i. 7; prayer at his martyrdom, A. iv. 24; 
cites viii. 13; his familiarity with St. Peter’s First Epistle, and with 
St. Paul’s Epistle to the Ephesians, i6.; cites ii. 12. 17 ; refers 
to 21; and to iv. 16; on 2 P. iii, 4. 16, 16; on the design of 
St. John’s First Epistle, Introduction; alone of the Apostolic 
Fathers uses the term Anfichrist, 1 J. ii. 18; cites ver. 20; 
refers to iv. 2, 3; his death hastened by the Jews, Rev. ii. 9; 
circumstances attending it, 10; regards the Epistles to Thessa- 
lonica as addressed to all the Macedonian Churches, 2 Th. i. 4; 
refers to 1 C. vi. 2,3; to xv. 31; and to 2 C. iii. 2; on the 

resurrection, iv. 13; on v. 10; viii. 20; his Epistle to the 
Church at Philippi, P. i. 1; refers to iii. 18,19; passage in 
bis Epistle to the Philippians illustrated by iv. 15; refers to 
Jude 3, 
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Polygamy, first introduced, in the family of Cain, by Lamech, 

. xix. 4. 

Pontius Pilate, brief account of his person and office, M. xxvii. 2, 
cp. Mk. xv. 1; his wife’s dream and message, M. xxvii. 19; his 
cruelty, L. xiii. 1; his general character, ib.; reconciled to 
Herod, xxiii. 12; orders the inscription upon the Cross, 38; 
not s persecutor of the Church after the Crucifixion, A. iv. 6. 

Pools of Bethesda and of Siloam, miracles wrought through 
their waters by Christ, Part i. p. 261. 

Poor, the duty and reward of bounty to the, M. xxv. 34, 35. 

Poor, duty of preaching to, Mk. i. 38. 

Pope; see Rome, bishop of — Popery; see Roman Catholic 
Church. 

Porphyry, his objection to the account of Matthew’s call to the 
Apostleship, M. ix. 9; and to the punishment of Ananias, A. v. 5. 

Positive commands of a ceremonial kind not immutable if not in 
order to a nent end, M. xxvi. 20. 

Pounds, the Parable of the, compared with that of the Talents, 
M. xxv. 14; L. xix. 11—28. 

Poverty, a load, as well as wealth, G. iv. 5. 

Preetorium, of the Roman Procurator, described, M. xxvii. 27; 
at Rome, meaning of the word Preetorium, P. i. 13; A. xxviii. 
16. 

Praise of self, 2 C. xi. 17; of the world, not sought by Christ, 
Mk. i. 39; J. vi. 3; its true use, xvi. 14. See Glory. 

‘‘ Pray always,’’ meaning of the words, | Th. v. 17. 

Prayer, the duty of, Heb. xiii. 5 ; James i. 5, 6; forms of, authorized 
by our Lord, M. vi. 9; L. xi. 2; cp. J. xiii. 18; the use of 
prayer taught by his example, Mk. xiv. 39; L. iii. 21; J. xi. 
41; cp. xvii. 1; see Mountains; intercessory, blessed to those 
who offer it, M. x. 13; perseverance in prayer, L. ii. 37; xi. 
14; xviii. 1; xxiv. 53; the evil spirit a hindrance to prayer, 
xviii. 1; animated by faith, 8; exhortations to ejaculatory 
prayer, J. iv. 38. 

Prayer of the good always beard, though sometimes not granted 
in mercy, J. xiv. 14; xv. 16; 2C. xii. 9. 

Prayer for the dead unavailing, M. v. 26; and see xxv. 9. 

Prayer, repetitions in, see Repetition; conditions to make it 
acceptable, J. xvi. 23; see Lord's Prayer. 

Prayer, united, the common refuge of the Church in time of per- 
secution, A, iv. 24; xii. 6, 7; Rev. viii. 4, 5; various kinds of, 
1 Ti. ii. 1; the first duty of the public Assemblies of the 
Faithful, ¢d.; when it is specially blessed, M. xviii. 19. 

Preachers, St. Paul’s example to them, A. xvii. 22, 23; xxiv. 25. 

‘‘ Preaching,” and ‘‘ Hearing,”’ importance of both, Heb. iv. 2. 

Predestination, our own, St. Paul bids us to judge of it from the 

ractical evidence of our lives shown by works of love to God, 
R. viii. 28; secret to us, 1 C. ix. 27; the doctrine of, as taught 
in the Epistle to the Romans, best elucidated by the preamble 
of that to the Ephesians,— Introduction to the Epistie to the 
Romans, pp. 194. 199; the Calvinistic scheme, id., and note 1; 
R. viii. 20, 30; ix. 21—23; and see Foreknowledge. 

Preparation (for the Sabbath), Friday so called in the Eastern 
Charch, M. xxvii. 62; Mk. xv. 42; J. xix. 14; reason and 
mode of observing it, #.; meaning of the term, J. xix. 14. 

Presbyters, see Introductory Note to | Ti. iii.; discipline to be 
exercised towards them, | Ti. v. 17. 20; succeed the seventy, 
L. x. 1; benediction by them divinely authorized, 5; appoint- 
ment and ordination of, A. xiv. 23; had liberty to sit and 
deliberate with Bishops in Provincial Councils, xv. 23; distin- 
guished from Bishops, 28. ° 

irae of our Lord, promised, M. xxviii. 20; cp. Mk. v. 18, 19; 
J. xvi. 28. 

“ Presence, carnal, in the Eucharist; see Supper, the Lord's. 

Present tense, often used by St. Mark, Introduction to the Gospel 
of St. Mark, p. 112; Mk. x. 16; cp. L. ii. 40; xiii. 28; xix. 
13; xxii. 19; J. xiii. 4. 

** Preserve his life, shall,’’ force of this expression in the original, 
L. xviii, 33. 

Pride, the root of all our spiritual diseases, J. vi. 38; Christ came 
to subdue it, #.; and see Praise. 

Priesthood of our Lord, set forth by St. Luke, Introduction to his 
Gospel, p. 163; L. i. 5; iii. 2; and see xvii. 19. 

Priesthood, the Christian, Heb. xiii. 10; see Sacrifice. 

Priests, divided into twenty-four courses, L. i. 5; their ministry 
settled by lot, 9; see Presbylers. 

Primacy, none assigned to Peter in the Catalogues of the Apostles, 
M. x. 2 


.x. 2. 

Priscilla, why she is sometimes named before her husband, Aquila, 
A. xviii. 18; supposed to have been a deaconess, #d. 

Probabilities, resting on a Scriptural basis, the trial of our atten- 
tion to, a part of our moral probation in this world, Pt. ii. xxx. 

Procrastination, L. xiii. 4. 

Procurator, the Roman, in Judea, M. xxvii. 2. 

Prodigal son, Parable of the, expounded, L. xv. 11—32. 

Pronouns, personal, placed before their substantives, examples of 
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M. xvi. 18; “1,” and “we,” 8. Paul’s use of, 1 Th. iv. 17; 
1 C. vi. 12; x. 20, 30; see Emphasis. 

Proper Names in the New Testament, on the double forms of, R. 
xvi. 31; A. xv. 22; see Names. 

Prophecy, its graduai and complete fulfilment, M. fi. 15. 17; xvi. 
28; xxiv. 3; J. ii. 21; unfulfilled, borne witness to by that 
which is fulfilled, M. xxiii. 37 ; ep. J. xxi. 23; ite fall accom- 
plishment in Christ, M. ii. 17; double sense of many pro- 
phecies, viii. 17; xxiv. 3. 26, 29. 34; L. xiii. 36; xvii. 31; 
xxi. 25; xxiii. 30; J. xvi. 20; how in by the Holy 
Spirit, M. ii. 23; xii. 17; cp. J. xiii. 18; two or more pro- 

hecies often combined in the New Testament, from different 
ks of the Old, under one Prophet’s vame, M. xxi. 4; Mk. 
i. 2; xi. 5; J. vii. 38; sometimes modified in quotation, and 
why, M. xiii. 14; xv. J—9; xxvii.9; mode of citation, cp. 
Heb. iv. 4; obscure when first delivered, but explained by the 
event, J. ii. 21; Introduction to the Gospel of St. John, 
p. 259; the expiration of Jewish prophecy, J. ri. 49; test of 
ei peail 51; cannot in itself, 2 P. i. 20; its pro- 
tionary office, id.; Introduction to the Apocalypse; rule for 
interpretation, id. 

Prophecy, to be carefully distinguished from bistory, M. xxiv. 22; 
appealed to at the beginning of St. Mark’s Gospel, Mk. i. |; 
consummated in the Passion of Christ, M. xxvi. 56; xxvii. 
43, 44; sometimes uttered by bad men, vii. 22; J. xi. 51; 
xix. 23; see also Parable, Anticipation. 

‘Prophecy, we have a more sure word of,’’ explained, 2 P. i. 19. 

‘‘ Prophesyings,”’ the duty of not “ despising ” them, 1 Th. v. 20; 
import of the term, R. xii. 6. 

Prophets and Teachers, in the Christian Church, their office, A. 
xiii. 1. 

Prophets, their persecution by the Jews, M. xxi. 34; mode of 
citing the prophets of the Old Testament in the New, xxvii. 9; 
the death of Christ the point to which they all tended ss their 
end, L. ix. 31; sent and acknowledged by our Lord, x. 49; 
had grace from the Holy Ghost, but could not give it to others, 
as it was given by the Apostles, J. vii. 39; did not fully under- 
stand their own prophecies, 1 P. i. 10; 2 P. i. 19. 231; and 
Introduction to the Apocalypse ; see Daniel, Zechariah. 

‘« Propitiation,’’ import of the term, Heb. ii. 17. 

Proselytes, different kinds of, M. xxiii. 15; Proselytes of the 
Gate the seminary of the Gentile Church, Introduction to the 
Acts of the Apostles, p. 9; facilitate, by Divine sppointment, 
the progress of the Gospel, Part ii. p. xviii.; A. vi. 5; and see 
Hellenistic Proselytes. ; 

Protestant expositors, disingenuously confounded with Rationalist 
ones by Roman Catholic Divines of recent times, M. xxvi. 15. 

Proverbs, on our Lord’s uso of, M. wi. 34; vii. 3; xi 16. 26; 
xix. 24; xxv. 21; L. v. 39; xxii. 36; J. iv. 43; A. xxvi. 14 

Providence, God's, interferes in critical emergencies, A. ix. 3. 

Psalms, divine Commentary on them in the Acts of the Apostles, 
Part ii. p. xxvi.; A. viii. 27; Ps. cviii. 7, fulfilled, id. ; also Ps. 
Ixviii. 7—S1, id. 

Pealms, the Messianic ones, their application to Christ determined 
by Divine authority, R. xv. 3; this recently impugned, id. 

Psalms, perverted by the Devil, M. iv. 6; their inspiration, Mk. 
xii. 36; Ps. lxxviii. quoted, M. xiii. 35; Ps. cxviii. quoted, 
M. xxi. 9. 42; Ps. cx. quoted, M. xxii. 44; Ps, xxii, M. x1. 
43. 46; Ps. lxix., J. ii. 17; and see Hallel. 

Psalms and Hymns, E. v. 19. 

Ptolemais, its situation, A. xxi. 7; Accho (Judges i 31), now 
Acre, tb. 

Public Worship ; see Synagogues and Charch. ; 
Publicans, their occupation and character, M. v. 46; L. xx. 2; 
deportment of the Publican in the Parable, L. xviii. 9—14 
Pudens and Claudia, conjecture of Archdeacon Willisms respect- 

ing them, 2 Ti. iv. 21. ; 

Punishment, its suitableness to the offence, L. xvi. 84; diferent 
kinds of, described, M. xxvii. 26; different degrees of, in 8 
future state, x. 16; xxiii. 15; eternity of, xxv. 41—46; Mk. 
ix. 44; see Elernily. 

Purgatory, the doctrine of, | C. iii. 12—16; and see Soul. 

Purification, Jewish mode of, J. xi. 55. : 

Purification of women after childbirth, a Divine essertion of mant 
Original Sin, L. ii, 22. 

‘« Purse, take no,” nor scrip, explained, M. x. 9, and sefe 5. _ 

Puteoli, its situation, A. xxviii. 13; interesting fact in connexwa 
with the martyrdom of 8. Ignatius, ¢d.; route from, to Rome, 
14. 

Python, 8 spirit of, A. xvi. 16; and see also Mk. i. 34; why this 
expression is used by St. Luke, A. xvi. 16; the Python, © 
Serpent, gives his name to the prophetic deity of the Gestile 
world, ib.; probable connexion of the term Pythen with ‘76, 
“a Serpent,’’ Ps, lviii. 4; xci. 13; Isa. xi. & 
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Quakers, and others, their opinions on the Sacraments considered, 
M. xxii. 12; their scruples as to names, R. xvi. 14. 

Questions, with what view often put by our Lord, Mk. v. 30. 

Quirinus, Preses of Syria after Varus, L. ii. 2; no error in L. ii. 
2; objections of Meyer, id., nofe 1; his authority in the East 
under Augustas, and his favour with that emperor, id. ; testi- 
mony of Justin Martyr to the fact that Quirinus was governor 
of Syria at the time of the Nativity, az well as ten years after 
that event, £3. 

Quoting from the Scriptures, method of, in use among the Jews, 
and practised by our Lord and his Apostles, M. xxii. 34. 


Rabbi, derivation and import of the term, M. xxiii. 7; Rabbis 
kissed their scholars as a mark of approval, Mk. x. 2]. 

Rabboni, Mk. x. 51. 

Rahab, in the genealogy of our Lord, the Rahab of Jericho, M. i. 
3, note 9; her scariet thread typical of Christ’s blood, Heb. xi. 
31; ber conversion a type of the recovery of the Church from 
heathenism, and of its espousal to Christ, id. 

Railways, their missionary use to the Gospel, Introduction to the 
Acts of the Apostles, p. 14; A. xxviii. 15. 

Rain, prayed for at the Feast of Tabernacles, J. vii. 37. 

Rainbow, the, a Record of the Deluge, Rev. iv. 3; a memento of 
the Judgment by fre, an emblem of Hope, and of the Divine 
presence in Christ, éd.; x. 11. 

Ransom, of Christ’s blood, M. xx. 28; nature of a ransom, id. ; 
1 TL ii. 6; see Redemption. 

Rationalism, ite origin, mode of action, and recent change of 
tactics, Part i. Preface, p. viii.; the best ally of Rome, viii. ix. ; 
specimens of futile objections, L. ii. 52; xxii. 54, nofe 1; Intro- 
ductory Note to St. John’s Gospel; J. vi. 21; xi. 1, nofe 1; 
xix. aes refutation of, xii. 29; xix. 19; A. ix. 7; xiii. 20; 
xiv. 11. 

Rationalists, objections of, stated and refuted, M. xxvi. 15; L. i. 
19; Introductory Note to 8t. John’s Gospel; this class of 
Interpreters confounded by Romish expositors with Protestants, 
M. xxvi 15; rapid succession of schools, L. ii. 23, note 1; iii. 
2; xxii. 54, nofe I. 

Reading, public, of Holy Scripture, its uses, 1 Th. v. 27; reading 
of Scripture is ‘“‘ Preaching,” A. xv. 21. 

Reason and Faith, their offices distinct, but harmonious, M. 
i. |; xiii. 52; J. vi. 25; xx. 17. 19, 20; 1 C. ii. 16; see 
Faith. 

Reason and Learning, Scriptural declarations perverted to their 
disparagement, note at the end of 1 C. ii.; x. 15; Reason, 
agreed used, leads to the Doctrine of the Atonement, 1 J. 
iv. 10. 

Rebellion, the sin of, R. xiii. 1—4. 

Recapitulation, the practice of, common in Scripture, M. xx. 29 ; 
instance of it, xxvi. 6; common in Prophecy, Rev. xx. 1—7; 
mat? Introduction to the Apocalypse ; see Repetition and Evan- 
geliste. 

Reclining at the Paschal feast, a posture different from that which 
was originally enjoined, M. xxvi. 20; the practice conformed to 
by our Lord, id. 

‘\ Reconciliation, ours with God, 2 C. v. 18; work of, by Christ, 
C. i 20; the Ministry of, 2 C. v. 18. 

Red Sea, the, a type of Baptism, M. xx. 22; L. xii. 60; J. fii. 5; 
vi. 33; 1C. x. 2; see Baptism, Manna, Paschal. 

“‘ Redeeming the time,’’ explained, C. iv. 5. 

Redemption, by Christ, G. iii. 18; 1 C. i. 30; wi. 20; 2 C. v. 15; 
1 Ti. ti. 6; “ Universal,” see Introduction to the Epistle to the 
Romans; observations of 8. Augustine on, Mk. x. 13; Barrow’s 
Sermon on, A. x. 5; Scriptural import of the term, E. i. 7. 14; 
deduced from universal Sinfulness, R. iii. 9. 21—28; v. 13, 14; 
viii. 39; ix. 1; xiv. 15; proofs of it, 1 Ti. ii. 6; iv. 2; 2 P. 
fi. 2; 1J. iL 1,2; 1 C. vi. 11; viii. 11; Rev. v. 9; the doc- 
trine of, preached by St. Paul, E. iii. 1; Heb. ii. 9; see Uni- 
versal Redemption. 

Reed, the, used at our Lord’s crucifixion, its probable nature, M. 
xxvii. 48. 

Reformation, the English, its principles, conservative and reato- 
Frative, Part ii. p. xxxiii.; Introduction to the First Epistle to 
the Corinthians. 

Regeneration and filial Adoption in Christ, the source of all 
Christian Duty, R. vi. 6; Introduction to the First Epistle of 
St. Peter; our Regeneration derived from the Generation of 
the Son of God, 1 J. v. 1; regeneration in Baptism, J. iii. 
3—12; T. iii. 6. 9; Introduction to the Epistle of St. John; 
Part i. p. 259. 

Relationship, natural, the groundwork of Christian affection, Roy, 
vii. 1; see Brothers. 

‘© Remembrance of mo,” L. xxii. 19. 

Remyhan, or Rephan, probably Saturn, A. vii. 43; 8, 
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note on, 4.; adopted by St. Stephen from the LXX instead of 
Chiun, id. 

Rending of garments, observations on the practice of, M. xxvi. 
65 ; significance of the act in the case of Caiaphas, id. 

Repentance, defined, 2 C. vii. 9; on the difference between true 
and false repentance, M. xxvii. 3; Mk. vi. 26; L. xv. 21; 
2 C. vii. 8; Heb. xii. 16—18; Novatian error as to, Heb. 
vi. 6; see Absolution. 

Repetition, one of the principles of action of the Holy Spirit, in 
his dealings with men, Part i. pp. xxiii. xlviii.; instances, M. 
xxvi. 60; A. xi. 4—12; see also Introduction to the Apocalypse. 

Repetitions, vain, in prayer, M. vi. 7; but cp. xiv. 39; common 
in Prophecy, Introdaction to the Revelation; frequent in 
Scripture, Part i. p. xlvi.; characteristic of Inspiration, Intro- 
duction to the Gospel of St. Mark, p. 113; St. Mark often 
repeats St. Matthew, Mk. i. 16. 20; vi. 17; see also L. i. 3; 
St. John often repeats the other Evangelists, Introduction to 
the Gospel of St. John, p. 268; repetition, to give solemnity, 
M. xxvi. 60; of a name, denotes love, xxiii. 37 ; cp. L»x. 41. 

Reprobation, presupposes foreseen sin, R. ix. 13; 1 P. ii. 8; and 
see Calvinism and Universal Redemption. 

Reproof, on the mode of administering, public and private, M. 
xviii. 16, 17, note 2. 

Reptiles, venomous, purpose for which they are probably designed 
by Providence, L. x. 19. 

Rest, procured for us by our Lord’s sufferings, M. xxvi. 43. 

Restitution, L. xix. 8. 

Restoration, future, described, 2 P. iii. 13; cp. James i. J8; R. 
viii. 19 —22. 

Rests, three, specially mentioned in Scripture, Heb. iii. 11; see 
Sabbath. 

Resurrection of our Lord, ite occurrence, ‘‘ after three days,” ex- 
plained, M. xii. 39; see Three Daye. 

Resurrection, eight instances of, recorded in Scripture, M. xxvii. 

2; and see L. vii. 11; the First and Second Resurrection, 
J. xx. 23; Rev. xx. 5. 

Resurrection, Scriptural description of the General Resurrection, 
1 Ti. iv. 16; doctrine of the Resurrection of the Body, J. v. 28; 
1 C. xv. 6. 29. 39—41; 2 C. iv. 10; v. 2, 3.10; P. iii. 21; 
and see M. xvii. 2, 3; xxii. 32. 

Resurrection, our Lord’s, typified by wave sheaf, M. xxviii. 1; 
by the wheat, L. xiii. 19; cp. J. xii. 24; evidences of, in St. 
John’s Gospel, Introduction, p. 266. 

Resurrection, period after our Lord's, spiritual meaning of all 
then done by Him, L. xxiv. 28; He bad then a real Human 
body, J. xx. 19. 27. 

Resurrection, connected with the Holy Communion, Mk. xiv. 13; 
glorified bodies of saints, 26; L. vii. 22; xxiv. 31; folly of 
denying it, xii. 20. 27. 

Resurrection, the first (by Baptism), see Baptism; J. v.26; E. 
iv. 23; Rev. xx. 5, 6. 

Retaliation, the Jewish law of, supplanted by our Lord’s law of 
Love, M. v. 39. 

Retirement, religious, advantages of, J. v. 14; our Lord’s, M. 
v. 1; xiv. 23; and see Mounéaine. 

Reuben, parallel between his place in the Catalogue of the patri- 
archs and Peter’s in that of the Apostles, M. x. 2. 

Revelation, seven modes and degrees of, A. x. 10. 

Revelation and Reason, their provinces distinct, but consistent, 
M. i. 1; xiii. 52. 

Revelation, no other to be expected; see Faith. 

Revelation, the Book of, on its design and structure, Introduction ; 
circumstances of the author when it was written, £5. ; contents, 
8 manual of consolation for the Church in her earthly pilgrimage, 
ib.; condition of Jerusalem, id. ; identifies the Catholic Church 
of Christ, with God’s ancient people in Egypt, id. ; Christianizes 
the period of the Captivity of Babylon, #d.; comforts the Ten 
Tribes, ib.; adopts a Hebraistic diction, %6.; repeats the 
language, without mentioning the names, of the Hebrew pro- 
phets, ib.; method in which its prophecies are delivered, ib. ; 
vision of the Sixth Seal refers to the circumstances of the last 
age of the world, #d.; advantages possessed in the present age 
for the elucidation of the Apocalypse, id.; Time the best inter- 
preter of prophecy, id.; our authorized Version of the Apoca- 
lypse capable of many improvements, id., note 2; recent colla- 
tion of previously unexplored MSS., 1d.; the Apocalypse the 
only prophetic book of the New Testament, id.; the Praterist 
class of interpreters, id.; the Jewish doctors fulfil the Prophe- 
cies by denying their fulfilment, id.; date of it, ib.; error of 

Epipbanius, id. ; Authorship of the Apocalypse, id. ; testimonies 

of Papias, Justin Martyr, Melito, Irensus, #3.; situation of 

Patmos, i3.; fitness of St. John at Patmos for writing the 

Apocalypse, ib. ; text, id. ; ancient Commentators, id. ; St. John 

the writer of the Apocalypse, but the Aséhor is Christ, Rev. i. 

1; Divinity of Christ declared, ib. ; Asia of the Apocalypse, 4; 

the ordinary rules of Grammar set aside here, i0.; citations 
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from the Hebrew Prophets, especially Daniel and Zechariah, 7 ; 
gentleness of the writer, 9; why seven Churches are addressed, 
11; why Ephesus is placed first in order of the seven Churches, 
id.; the remarkable precision and accuracy with which the 
Apocalypse is written, ii. 1; vi. 7, 8; adaptation of each 
Epistle to a special attribute of Christ, ii. 1; scale of ascent in 
the blessedness promised to those who overcome, 7 ; reference 
to the Jews in the Epistle to Smyrna, 9; the second death, 11; 
‘thy wife Jezebel,’’ 20; ‘‘ I will cast ber into a bed,’’—a bed of 
sickness, 22; spiritual faithlessness, id.; xvii. 1—3; New 
Jerusalem, the Christian Sion, iii. 12; the form ‘lepoodAuua 
never used in the Apocalypse, id.; ‘the Beginning of the 
Creation,’’ erroneously understood by the Arians, 14; the Rain- 
bow, iv. 3; the twenty-four elders and the four living creatures, 
4—6; expositions of this passage by Victorinus, Jerome, Pri- 
masius, Ambrosius Ansbertus, Bede, and Haymo, #5. ; the Holy 
Gospels signified by the four living creatures, 1d.; parallel 
vision of Ezekiel, #5. ; typified also by the arrangements of the 
Tabérnacle of the leraelites, ib. ; practical use of the Interpreta- 
tion, 13.; the sea of glass,6; Christ represented as a Lamb, 
v. 1; opening of the second Seal, vi. 3,4; and of the third 
Seal, 5; interpreted, #5.; Satan alters his mode of assault, and 
turns from persecution to heresy, &b.; the characteristic of 
heresy, i5.; the balance a symbol of traffic, #d.; the sixth 
Seal, vi. 10, 11; the number siz in the Apocalypse introduces 
a time of frial, i6.; harmony between the seven Seals and the 
seven days of the Passion Week of Christ, éb.; correspondence 
between the last age of the Church and the day of Christ's 
Passion, i5.; the sixth Seal brings the prophecy down to the 
last age of the Church and the world, 12. 17; the Apocalypse 
a sequel to the Book of Daniel, #5.; these Visions teach us 
how History ought to be written, 16; the sealing of the servants 
of God, vii. 1; the sea the Apocalyptic emblem of Nations in 
restless state, ib.; érees an emblem of the rich and powerful, 
#6. ; the Cross in Baptism, id.; what do the “one hundred and 
forty-four thousand ”’ represent ? 4; believers in Christ the true 
Israel of God, id.; Jerusalem the Apocalyptic emblem of the 
Christian Church, id.; the number 7\elve represents in this 
Book what is Apostolical, 15. ; the arrangement and designation 
of the tribes of the Christian Israel, vii. 2—4; why Dan is 
excluded from the list of the twelve tribes, id. ; the Seventh, or 
Last Seal—the end of the world, viii. 1; ‘‘ silence for half an 
hour,” #6. ; design of the Seven Trumpets, id. ; power of united 
Prayer, 4, 5; the Third Trumpet, 10, 11; a Star denotes a 
luminary of the Church, «.; ix. 1—11; wormwood, false 
doctrine, viii. 10, 11; the Fourth Trumpet, 12; the flying 
eagle probably denotes Christ, 13; the moral of this Vision, éb. ; 
the Fifth Trumpet, ix. I—1t1; announces the woes inflicted by 
Mohammedanism, #6.; inferences, doctrinal, moral, and prac- 
tical, from the Vision, #3.; the Sixth Trumpet, called ‘‘the 
second woe,” 13; the Seventh Trumpet announces the Universal 
judgment, id.; the design of the Trumpets specially to repre- 
sent the punishment of the wicked, 19; four, in the Apocalypse, 
indicates Universalily, 16. ; colours, inferences from them, $6. ; 
jacinth, a sacred colour in the Levitical dispensation, «.; the 
circumstances of the Exodus often recur in the Apocalypse, #6. ; 
Babylon always used in this Book in a figurative sense, 1d.; the 
Four Angels represent the Divine Word, id.; the Vision repre- 
sents the diffusion of the fourfold Gospel to the four quarters 
of the earth, i6.; in what senee the Word was bound, ib.; the 
Vision shows that the present diffusion of the Holy Scripture 
will be a terrible woe to those who oppose it, 1b.; the little 
book, or roll, x. 1; the seven thunders represent the Consum- 
mation of God’s judgments, #5.; seven the symbol of com- 
pletion, ib.; the little roll, why so called, 2; this roll describes 
God’s judgments on those in His Church who disobey His 
Word, td.; the phrase ‘Son of Man” applied in the New 
Testament to Christ alone, éd.; remarkable parallelism between 
Ezekiel and St. John, é6.; the punitive power of God’s Word 
revealed by ‘the Sixth Trumpet,” or “the Trumpet of the 
Second Woe,” id.; measuring, the act of, what it means, xi. ], 
2; difference between St. John’s Vision and the two parallel 
ones in Ezekiel and Zechariah, id.; the Holy Scripture repre- 
sented by ‘“‘a reed like unto a rod,” id.; St. John specially 
appointed to complete the Canon of Holy Scriptare, and to 
assure the Church of its integrity and inspiration, iJ. ; *‘ Gen- 
tiles’ signify the enemies of Christ,—‘‘ Jews” are true believers, 
ib.; a corrupt state of Christendom represented in this Vision, 
ib. ; the Two Witnesses, id. ; and the * Two Olive Trees ” repre- 
sent the Two Testaments, 3, 4 ; woes denounced against all who 
despise the Scriptures, 5; analogy between the two Witnesses 
and Christ, 9; a corrupt Church identifies itself with the literal 
Jerusalem, #6.; called also Sodom, ib.; meaning of the 
numbers four, six, seven, and fwelve, xi. 19; 42 months, 1260 
days, 34 years, use of these numbers in the A se, #0.; 
the Woman a type of the Christian Church, xii. 1, 2; not, 
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as some Rowmish Theologians assert, the Virgin Mary, éb.; 
the Dragon, Satan, id.; the Eagle, Christ, 13, 14; the Four 
Beasts, xiii. 1—J0; the second Beast, the Roman Papal Power, 
5. 18, 14; the Image of the Besst, 14; the Number of the 
Beast, 17, 18; the Lamb, ziv. 1,2; Vision of the Last Judg- 
ment, 14—18; the Seven Vials, xvi. }—10; Fall of the 
mystical Babyion,—the Papacy, 12; Armageddon, 16; xix. 19 
—321; two discordant schools of Romish Theologians, Prelimi- 
nary Note on ch. xvii.; the harlotry of the Romish Church, ib. ; 
its present compared with its former condition, 1—4; contrast 
between the Bride and the Harlot, id. ; xxi. 9—27 ; ‘‘ Mystery,” 
7; the fall of Papal Rome will not be the destruction of the 
Papacy, xviii. 1; Rome’s “ notes of the Church” are marks of 
the Harlot, 7, 8; her fall may be followed by Anarchy aad 
Infidelity, 9; Marriage Feast of the Lamb, xix. 6, 7 ; warning 
against Creature Worship, 10; to Christianize Jewish language 
and ideas was one of the main purposes of the Apocalypse, xx. 
]—7; the first and second Resurrection, 5, 6 ; erroneous views 
of the Millennium, #5. ; Gog and Magog, 8; the Devil cast into 
the lake of fire, 10; the glory of the righteous, and the misery 
of the wicked, xxi. I—8; the River of Life, and the Tree of 
Life, xxii. 1, 2; testimony to the trath and inspiration of the 
History of Genesis, i6.; in the Apocalypee Jesus Christ 
avouches the Inspiration of the Old Testament, 9. 
Revelations, Divine, various modes of, A. x. 10. 
Revenge, expressly interdicted under all circumstances, L. xviii. 7. 
Reverence inculcated, L. viii. 45. 
Rewards and punishments, future, 2 C. v. 10; see Evfernily. 
Rich toward God, explained, L. xii. 33. 
Riches need not disqualify for heaven, L. xvi. 25. 
‘ Right hand of God,” never specified in the New Testament as 
the instrument by which He works, A. ii. 33. 
Righteousness of God, 2 C. v. 21; Christ is our Righteousmes, 
R. iii. 28; v. 21; viii. 3; 1 C.i. 30. 
Righteousness, distinguished from Holiness, L. i. 75; see Holi- 
ness 


Risen body, arguments for its identity, P. iii. 21; see Resur- 
rection. 

Ritual of the Primitive Church, the reading of the Gospels formed 
a part of it, 1 Th. v. 2. 

Roads, Roman, providential provision in them for the propagation 
of Christianity, A. xvii. 1; xxviii. 15. 

Robes, long ones, signet rings, and shoes, the badges of freemen, 
L. xv. 22; see Garments. 

Rock, Christ typified by the, M. vii. 25; the title reserved in the 
Old Testament to the ALmicHTy, M. xvi. 18; ‘On this Rock 
will I build my Church,” i5.; and I C. ii. 2; iii. 11; typified 
by the smitten rock in the wilderness, 1 C. x. 4; error of the 
Church of Rome, 1d. 

Roman army, at the siege of Jerusalem , circumstances to which it 
owed its success, L. xxi. 20; used to punish the Jews, J. 


xi. 48. 

Roman Catholic Church, its view of marriage and divorce, M. v. 
32; futility of its pretensions to infallibility, L. i. 27; troe cha- 
racter of the unity to which it lays claim, Rev. rviii., Re- 
trospect ; ita intolerant and persecuting spirit, ix. 55; the cases 
of Ananias and Sapphira, and of Elymas, sophistically cited in 
defence of its employment of pains and penalties, id.; treat- 
ment of conscience, xix. 20; notion respecting the prayer of 
our Lord for St. Peter, xxii. 32; the “two swords,” 38; 
its preference of the Latin language, xxiii. 38; its erroneous 
inference from the act of our Lord in breaking bread with the 
two disciples, xxiv. 30; radical error of its theological system 
in dealing with Holy Scriptare, J. v. 1—11; the sin of sepe- 
ration lies at its door, ix. $35; perversion of Acts iii. 21, A. i. 
21; the practice of that Church in celebrating Divine Service 
in s tongue not understood by the people, opposed to the 
express ordinance of God, and prophetically protested agains 
by the words of St. Paul, 1 C. xiv. throughout; unscriptoral 
tenet respecting the meritoriousness of the sufferings of the 
Saints, 2 C. i. 56; the Papal supremacy confuted, E. iv. 11; 
safeguard provided by the Holy Ghost, against the devices of 
this corrupt Church, in the Epistle of St. Paul to the Cobe- 
sians, see Introduction to that Kpistle ; erroneous view of the 
nature of the suffering of the Saints, C. i. 24; perversion of 
2 P. iii. 15,16; not only holds heretical doctrines, bat enforces 
them, Rev. ii. 21; her affected reverence for 8. Jerome wn- 
pared with her practice with respect to the Apocrypha, iv. 4— 
6; her erroneous view of the Holy Eucharist, 5. 6; her wo- 
faithfulness, in placing the Apocrypha and Traditions on 4 pa’ 
with the Word of God, xi. 1, 2; ber arrogant pretensions with 
respect to the Church of God and the Holy Scriptures, 5, 4; 
her conduct, grounded on the plea of the obscurity of the Bibk, 
9; her persecuting spirit, xiii. 3; xvii. 6; how a Church, and 
yet Babylon, xiii. 3. 10; Preliminary Note to Rev. xvii. ; ber 
imprecations, xiii. 13; xvii. 6. 16; enfurces celibacy, xvi. 1— 
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10; temporal splendour, 8 ; infidelity an offshoot from Popery, 
ib.; Rome in many respects a second Babylon, Preliminary 
Note to chap. xvii.; testimony of Bellarmine, Baronius, and 


Bossuet, i6.; the rain of Papal Rome will not be effected by |. 


Protestant Kings or Nations, but by Papal Princes and people 
rising against her, xvii. 16. 

Roman Catholic Divines, futility of the argument built by them 
upon the term Cephae as applied by our Lord to St. Peter, 
Mk. viii. 29; perversion of Acts v. 5, and of Acts xxiii. 6; 
practice of, with regard to the Apostolic precept respecting 
the reading of Holy Scripture in public worship, 1 Th. v. 27; 
impose unwarrantable terms of Church Communion, see Review 
of G. ii.; statement of the claims of the Bishops of Rome, id., 
note 3. 

Roman Church, primitive, its foundation, and the ministry of 
St. Paul there, Vol. ii. p. ix. 

Roman civil power, the Apostles and Christian Church generally 
unmolested by it for some time after the Crucifixion, A. iv. 6; 
ix. 31; miseries that fell on it in the fourth century, Rev. 
viii. 7. 

Roman influence, very prevalent in Judea, proved by the impo- 
sition of Latin names on persons and places; see Antonia, 
Caesarea, Herod Agrippa, Italian band, Josephus, Neapolis, 
Pretorium, Sebaste, Tiberias, and Introduction to the Gospel 
of St. Mark. 

Roman Monarchy, foretold by Daniel, L. ii. 2; broke down the 
local reverence for national deities, Introduction to the Acts; 
prepares the way for the Gospel, and accelerates ite course, id. 

Roman prisoners, mode of securing them, Mk. i. 23. 

Roman rhetoricians, practice of hiring them, A. xxiv. 1. 

Roman words used by St. Mark, Mk. ii. 4; and see Latin. 

Romans, Epistle to the, in what it resembles St. Luke’s Gospel, 
Introduction to the Gospel of St. Luke, p. 161; the germ 
of the argument unfolded in it contained in the Discourse 
delivered by the Apostle in his first Missionary Tour, in 
the Synagogue at Antioch in Pisidia, Introduction; import- 
ance of studying St. Paul’s Epistles in chronological order, 

* with the sid of the Acts of the Apostles, ib., note 1; simi- 
Idrity between this Epistle and that to the Galatians, id. ; in 
what respect these Epistles differ, Introduction to the Epistle 
to the Galatians; the Roman Church mainly consisted of 
Jewish Christians, id.; difficulty of St. Paul’s task in this 
Epistle, Introduction ; date of it, t.; called, and Aoly,—the 
terms explained, R. i. 6, 7; “‘ the righteousness of God,”’ what, 
17; ‘ From faith to faith,’”’ id. ; man’s accountability, 18 ; ‘from 
the creation of the world,” explained, 20; true notion of Jus- 
tification, iii. 26; classes against whom the doctrine is to be 
maintained, id.; true interpretation of iv. 2; of vii. 12, 13; 
and of viii. 11; ‘ the whole creation,” import of the expression, 
23; explanation of, 26; Calvinistic interpretations of chap. ix.; 
explanation of ix.3; scope of the argument in 11; ‘whom he 
will be hardeneth,” 18; ‘“‘ the analogy of faith,’’ xii. 6; ‘‘ not 
idle in business,” tl; “give place unto wrath,” 19; ‘‘ weak in 
faith,” explained, xiv. 1; “ strong in faith,” 1b.; “not to 
doubtful disputations,” 16.; “all things are clean,” 20; 
‘‘ whatsoever is not of faith is sin,’’ mistakes respecting the 
import of the word faith here, id.; ‘‘ having sealed this fruit,”’ 
xv. 28; numerous greetings at the close of the Epistle, xvi. 3; 
remarks on the non-occurrence of St. Peter’s name in this 
Epistle, 9; how is the Church of Rome changed since St. Paul 
wrote this Letter to it, 20; genuineness of the Doxology es- 
tablished, 25—27; the pith of the doctrine of the whole 
Epistle contained in this concluding sentence, id. ; the names 
and order of the earliest bishops of Rome, P. iv. 3. 

Romans, St. Mark’s Gospel intended for them, Introdaction to 
the Gospel of St. Mark, and i. 5; iii. 6; vii. 3, 4; x. 23; xii. 
19; xiv. 30; xv. 21; see Latin. 

Rome, Ancient Bishops of, P. iv. 3. 

Rome, called Babylon figuratively, Rev. xiii. 17, 18; see Pre- 
liminary Note to Rev. xvii. 

Rome, Church of; see Roman Catholic Church, and Rome, 
Bishop of. 

Rome, great fire there 19th July, a.p. 64, Introduction to the 
Epistles to Timothy and Titus; attributed by Nero to the 
Christian converts in that city, id.; this was the first perse- 
cution, id.; the city a microcosmic epitome of the Roman 
Enepire, Rev. xvii. 9. ; 

Rome, Pupal, probable causes of her future fall, Rev. xvi. 12; 
xvii. 16; her fall will not be the destruction of the Papacy, 
xiv. 8, 9; xviii. 1; xix. 19. 

Rome, St. Paul’s course thither, Pt. ii. p. 10; his preaching there, 


Rome, the bishop of, no true successor to St. Peter, M. x. 2; the 
prophecy of our Lord in Matt. xxiv. 15 fulfilled in the Christian 
Church by him, M. xxiv. 15; a Roman bishop refutes the 
notion that miracles are always a sign of the true Church, Mk. 
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xvi. 17; two Roman bishops deny the doctrine of the Immacu- 

late Conception, L. i. 27; supposed reference to the bishop 

of Rome in our Lord’s prayer for St. Peter’s faith, L. 

xxii. 832; his imposition of false doctrines renders communion 

with him impossible, J. ix. 35; extent to which he has carried 

his heterodox teaching, «d.; impiously permits himself to be 

worshipped, A. x. 25; supremacy, xv. 7; his great power, 

2 Th. ii. 3—12; exalts himself exceedingly against civil rulers, 
#6.; first public official act which is performed by every 
Pope on his elevation to the pontificate, id.; bearing of 
this act upon the apostolic prediction contained in this pas- 
sage, ib.; guilty of imposing unwarrantable terms of Church 
Communion, see Review of G. ii., p. 55; statement of his 
claims, ¢6., note 3; arrogance of his claim to universal supre- 
macy, against the due rights of teroporal rulers, R. xiii. 1; the 
non-occurrence of St. Peter’s name in the Epistle to the Ro- 
mans strong against the assertion that it is necessary to be 
united to those who call themselves his successors, xvi. 9; his 
duty at least is to imitate him, and to listen to his preeepts, 1 
P. ii. 13; derogates from the dignity of what be calls “the 
oracles of God,”’ iv. 11; intrudes into other men’s dioceses, 15; 
‘(lords over God’s heritage,’ v. 3; futility of his claim to 
infallibility grounded on the supposed infallibility of St. Peter, 
2 P. iii. 15, 16; see Roman Catholic Church. 

Roofs, how constructed, Mk. ii. 4. 

** Root of all evil, the love of money is the,” ] Ti. vi. 10; illus. 
tration of this passage from the prickly pear, #5. 

‘¢ Ruler of the feast,”’ his office, J. ii 8. 

Rulers; see Kinge. 


Sabbath, none in the Temple, according to a maxim of the Jews, 
M. xii. 5; the Sabbath made for man, 7; J.v.17; vii. 22; ix. 
4; ‘pray that your flight be not on the Sabbath,” M. xxiv. 
20; gives way to “ the Lord’s Day,’’ xxvii. 62; Christ the true 
Sabbath, Pt. i. p. 261; L. xxiii. 56; J. xii. 1,2; xix. 14; God 
works still on the Sabbath, J. v. 9. 17; ix. 4; Sabbath broken 
by the chief priests, xviii. 28; obligation of the Christian Sab- 
bath, M. xxviii. 1; L. vi. 1; xxiii. 56; xxiv. 1; J.xx.26; A. 
xx. 7; Heb. iv. 9; seventh-day Sabbath, typical of the grave, 
J. xii. 2; relation of it to the Lord’s Day, vii. 23; see Pre- 
paration, 

Sabbath-day’s journey, mentioned only in the New Testament, 
A. i. 12; probable inner meaning of the expression, i5.; cp. 
M. xxiv. 20. 

Sabellian heresy, J. vii. 16; refutation of it, éb.; viii. 17; x. 1. 
30; xiv. 9; xvii. 3; xx. 17. 

Sacraments, analogy between the two, J., Review of the Contents 
of ch. vi. ; channels, not sources, of grace, Vol. i. p. 261; their 
efficacy not impaired by the infirmities of those who administer 
them, M. x. 4. 41; why binding, xxvi. 20; what constitutes a 
Sacrament? J. xiii. 14; why simple elements are used, 2 C. 
iv. 7; their moral uses, Introduction to the Epistle to the 
Ephesians. 

Sacraments, the benefits of the Incarnation and Death of the Son 
of God are communicated and applied to us instrumentally in 
them, C. ii. 10; 1 J.i. 7; v. 6; see Baption, Supper, Means 
of Grace, and Church. 

Sacrifice, every one must be, either willingly or unwillingly, 
Mk. ix. 49; James v. 5; Rev. xix. 17. 

Sacrifice, the Christian, 1 C. v. 6; x. 3; Heb. vii. 27; viii. 4; 
ix. 4; x. 12; xiii. JO—16; Rev. v. 6. 

Sacrifice, the duty of offering, regarded as paramount by the 
Jews, M. xxii. 36; daily, taken away, xxiv. 15. 

Sacrilege, the sin of, A. v. 2. 

Sadducees, their tenets, M. iii. 7; A. xxiii. 8; how made instru- 
mental to the declaration of truth, Introduction to the Acts, p. 

10; A. v. 16; their bitter hostility to our Lord, M. xvi. 1; 
confuted, xxii. 32; reason of their implacable enmity to the 
Apostles after the Resurrection, A. iv. 1; their cruelty in 
judicial causes, #5.; their attachment to Annas, id.; v. 17. 

Saints, the term applied to Christians generally, E. i. 1; R. i. 7; 
} C. i. 2; the proper notion of, 1 C. i. 2; R. i. 6, 7. 

Saints, how they judge the world, | C. vi. 2, 3. 

Saints’ Days, on the right observance of, A. vii. 60, noée 1. 

Salathiel, assigned by St. Matthew as a successor to Jeconiah, 
M. i. 12; proved by St. Luke to be of David’s line, through 
his son Nathan, M. i. 12; L. iii. 27. 

Salem, its situation, J. iii. 23; Heb. vii. 1. 

Salmone, its situation, A. xxvii. 7. 

Salome, brief notice of her, Mk. xv. 40. 

Salt, its symbolical significance, M. v. 13, 14; Mk. ix. 49, 50, 

‘‘ Salted with fire,’’ explained, Mk. ix. 49. 

Salutations, in St. Paul’s Epistles, Pt. iii. p. 28). 
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Salvation of all desired by God, M. xviii. 14; J. v. 40; 1 Ti. ii. 
4; not to be obtained on our own terms, L. xiv. 14. 

Salvation, human, spoken of as already accomplished, R. viii. 24. 
28, 29; Introduction, p. 193; Tit. iii. 5. 

Samaria, “through the midst of,” L. xvii. 11; avoided by the 
Jews, ix. 58; Philip the deacon preaches the Gospel in a city 
of, A. viii. 5; and see Sichem. 

Samaria, the woman of, J. iv. 7—42. 

Samaritan, the name referred by the Fathers to Christ, L. x. 31; 
cp. J. viii. 48. 

Samaritan leper, cleansed, L. xvii. 11—19 ; his thankfulness, 14, 
15; his example, id. 

Samaritan, the , L. x. 30—35. 

Samaritans, their refusal to receive our Lord, L. ix. 54; they 
held a middle place between the Jews and the Gentile world, 
see the Introduction to the Gospel of St. John, p. 260; 
contrasted favourably with the Jews, J. iii. 25; intercourse 
between them, iv. 9; cp. L. xvii. 14; their heathen origin and 
idolatrous worship, 22; ex a Messiah, 25; Dositheus, 
ib.; receive Christ, and are thus contrasted with the Jews, 40; 
the twelve patriarchs buried in their city of Sichem, A. vii. 16; 
receive the Gospel at the hands of Philip the deacon, viii. 5. 

Samothrace, A. xvi. 1]. 

Sanctification, Christ the origin of our, 1 C. i. 30. 

‘< Sanctified by the word of God,”’ 1 Ti. iv. 5. 

‘¢ Sanctify,” import of the word, J. xvii. 19; Heb. ii. 11; R. i. 7. 

Sandals and shoes distinguished, M. x. 10; loosing of sandals, a 
menial office, L. iii. 16. 

Sanhedrim, its composition, M. xxvi. 57; A. v. 21. 34; vi. 19; 
whether it had the power of life and death in matters of re- 
ligion, vii. 59. 

Sapphire, described, Rev. xxi. 19. 

Saracens, their rapid and extensive conquests, Rev. ix. 1; em- 
ployed by Divine Providence as an instrument for the punish- 
ment of H , 1d. 

Serah’s laughter, symbolical significance of, R. iv.3; her example 
asa wife proposed to Christian wives, 1 P. iii. 6; her words 
explained and justified by St. Paul, G. iv. 29. 

Sardine stone, its colour, Rev. iv.3; symbolical significance of, d. 

Sardis, its situation, Rev. i. 11; the see of Melito, id. 

Saron, account of its situation and productions, A. ix. 35. 

‘¢ Satan, delivery to,” the punishment of extreme contumacy, | C. 
v.5; mention of the name “ Satan ”’ to a Gentile Church in the 
First Epistle to the Thessalonians accounted for, 1 Th. ii. 18. 

Satan, derivation and import of the name, M. iv. 10; contrasted 
with wapd«Anros, J. xiv. 16; other appellations given in Scrip- 
ture to the Evil Spirit, M. viii. 29; falls from heaven, L. x. 
18; his personal identity studiously marked by the sacred 
writers throughout, xxii. 3; J. xiv. 30; his first temptation to 
be resisted, J. xiii. 27; xx. 27; overthrow of his kingdom, J. 
xii. 30, 31; Introduction to the Acts; his unseen working 
against Christ and His Church, 1 Th. ii. 18; Rev. vi. 3,4; his 
influence over the human body, 2 C. xii. 7; his power in the 
world, E. ii. 2; M. viii. 29; see Devil, and Angele, Evil, and 
Python. 

Saturninus, Sentias, his jurisdiction in Judeea, L. ii. 2; probably 
held office at the same time with Quirinus, #3. 

Saul, the pérsecutor, A. vii. 58; present at the stoning of St. 
Stephen, id.; his conversion one of the fruits of the martyr’s 
prayer, 60; see Paul. 

Saul’s reign, its duration not stated in the Old Testament, A. xiii. 21. 

‘* Saved, are there few that be?” L. xiii. 23. 

Saviour; see Jesus, and Christ. 

‘¢ Savour of death unto death,” explained, 2 C. ii. 14—16. 

Sayings and actions of our Lord, many of them prophetical, J., 
Review of the Contents of ch. vi. 

Scandals, observations on their nature and tendency, M. xiii. 41; 
xviii. 7, 8. 

Scenopegia, or Feast of Tabernacles, remarkable parallel between 
it and our Lord’s Incarnation, Pt. i. 238, 239; the cycle of the 
Jewish calendar of Lessons of the Law to be read in the Syna- 
gogues commenced with that Feast, 238; and see Tabernacles. 

Schism, its nature, J. ix. 34,35; danger and guilt of, id.; A. ii. 
43. 46; xxiii. 6; sin of, Introduction to the First Epistle to the 
Corinthians and to the Epistle to the Ephesians; cp. 1 C. iii. 
12; cautions against it, 2 C. wi. 17, 18; Rev. ii. 21; on 
preaching in Schism, P. i. 18; difference between Schism and 
Heresy, 2 P. ii. 1; they who enforce unscriptural terms of 

Communion are guilty of the sin of schism, Rev. ii. 21 ; Church 
of England, not guilty of it, id.; and see Rev. xviii., Retro- 


spect of. 

Scourging in the Synagogue, M. xxiii.34; A. xxii. 19; xxvi. 11; 
2 C, xi. 24. 

Scourging of slaves before crucifixion, M. xxvii. 26; of our Lord, 
L. xxiii. 16; J. xix. 1. 

Scribes, ‘‘a scribe instructed,” &c., M. xiii. 52; the same with 
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the great Sanhedrim, xxvi. 57; contrast between their 
and our Lord’s, M. vii. 29; their use in preserving the text of 
Scriptare, xxiii. 2. 


Scripture, the integrity of the Text guarded by a superintending 


Providence, Pt. i. Preface, p. xiii.; and see Old Testament ; 
and J. viii., Introductory Note, p. 310; Holy Scripture best 
interprets itself, Pt. i. Preface, p. xiv.; ite plenary inspiration, 
xvii.—xxi.; 1 C. v. 9; 2 Ti. iii. 16; language of Scripture, 
Pt. i. Preface, p. xxi.; arguments alleged against the theory of 
a verbal inspiration answered, é5.; different reporte of the same 
facts characteristic of the inspiration of the sacred writers as to 
words, id.; Various Readings, ib.; the diction and style of 
Scripture, xxvi.; its fulness and pregnancy, id. ; varieties in the 
Gospels, xlvii.; mutual intertexture of the various books of, 
xlviii.; 1 Pet. i. 6; the Rule of Faith, Rev. xi. 1, 2; sin and 
danger of reading it in a carping spirit, L. viii. 45; the duty of 
constantly reading it so as to bring its precepts to bear on the 
events of life, xii. 13; cp. Mk. xii. 24; J. v. 39; grounds on 
which our belief in the inspiration of the Scripture rests, | C. 
v. 9; exalted view of its dignity, E. iii. 103 sufficiency of, 1 C. 
ii. 16; pp. 86—88; 2 Ti. iii. 15; the weapon used by our 
Lord against Satan, M. iv. 4 6.10; L. iv. 4; may be per- 
verted, J. xi. 53; precepts respecting the reading of it in public 
worship, 1 Th. v. 27; 2 P. iii. 15, 16; cp. L. xi. 52; practice 
of the Church of Rome opposed to the Apostolic rule, td. ; the 
later portions of Scripture often found to reflect light upon the 
earlier ones, G. iv. 29; its meaning not to be confined to one 
sense, | P. i. 23.25; 1 Tim. iv. 5; Jamesi. 18; ite trac sense, 
how to be ascertained, R. xii. 6; ite twofold office, Rev. v. 8; 
a woe to those who oppose it, ix. 19 ; its punitive power repre- 
sented in the Sixth Trumpet, or the Trumpet of the second 
woe, ix. 13—19; x. 2; xi. 6. 11; eymbolized by a Reed likes 
Rod, xi. 1; prophetic view of the Holy Scriptare relatively to 
Rome, xi. 1,2. See Old Testament, New Testament, Gospel, 
Evangelists, Inspiration. 

‘¢ Sea and earth,” explained, L. xxi. 25—27. 

Sea of Salt; see Dead Sea. 

Sea, the, an emblem of trouble and confusion, Rev. xxi. 1. 

Seal ring, L. xvi. 22; cp. J. iii. 34. 

Sebaste, name given by Herod to Samaria, A. viii. 5. 

Sechem, Joseph buried there, A. vii. 16 ; God there first appears 
ema his arrival in Canaan, vii. 16; viii. 17; see 

ichem. 


‘‘ Second Sabbath after the first,” L. vi. 1. 


Sectarianism condemned, Mk. ix. 40. 


Secular spirit, rebuked, Mk. vii. 11. 


* See Me,”’ force of the expression, M. xxiii. 39. 


Seed, parable of the, M. xiii. 3; Mk. iv. 4. 


Seleucia, the harbour of Antioch, in Syria, A. xiii. 4. 

Self-deceit, L. xviii. 11. 

Self-love, the source of the evils of the last days, J. xxi. 17. 

Self-murder, emphatically condemned in Scripture, A. xvi. 27. 

Self-praise, its origin and tendency, 2 C. xi. 17. 

Self-righteousness, M. xx. 3. 

Self-will, the root of unbelief, J. vii. 17. 

Senses, Holy Scripture may have several, see Scripture. 

Separatists, condemned by our Lord, Mk. ix. 40; caution to those 
who separate from the Church on the plea of imperfections, 
G. i. 2; 1 C. i. 2; their principles and conduct censured, 2 C. 
vi. 17, 18; Rev. ii 21; abuse of this passage by them, id.; 
xi. 4,5; see Schism. ; 

Septuagint, the assiduous stady of it recommended, Vol. i. p. xiv. 
and nofe 2; use of it by the Apostles, Vol. ii. p. 14; its lan- 
guage often adopted in the New Testament, M. ix. 36; xix. 5; 
xxi, 16; L. i. 7; ii. 85; ix. 51; how used by St. John, Intro- 
duction, p. 267; peculiar reading, J. xix. 37; said to hare 
led to a misapprehension concerning the coming of Elias, M. 
xvii. 10; its use of xparde, Mk. ili. 21; not slways cited by 
our Lord and his Apostles, why, M. xii. 17 ; xiii. 14; 8 felic- 
tous circumstance attending the formation of that version, x. 
17; its use of dveA4gOn, 2 Kings ii. 9—11, the term 
dvdanyis for the sense of Ascension, which it bears L, ix. 51; 
observation of Valckenaer on the use of the particle &y in the 
Psalms and Prophets, xvii. 6; suggestion as to date of LXX, 
id.; Hebrew pbrase which it renders by Aaufdrew spéoorey, 


xx. 21; rarely cited by St. John, Introd Note to &. 
John’s Gospel; uses the expression 4 Adyes, i. 21, for 


Shaddai, J. i. 1; explains povoyerhs by dyaxyrés, Gen. xxi. 
2. 12.14; uses Képios for JehoveA, Pt. ii. x.; A. i. 6; words 
and phrases providentially prepared for the Gospel, ii. 27; 
adopted by St. James and 8t. Luke, xv. 16; its early use among 
the Jews, and great importance to us, Heb. x. 5; why employed 
by the author of the Epistle to the Hebrews, Introduction, 
p. 378; the“ Viaduct” between the Old and Ncw Testaments, 
Pt. i. p. xiv.; one of the best commentaries on the New Tests- 
ment, 2 C. iii. 7—(8. 
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Sepulture, effect which Christianity had upon the national 
usages of, A. viii, 2; importance of the rites of, ib.; ix. 37; 
and see Graves. 

Sergius Paulus, his conversion, L. xxi. 13; account of him, 
A. xiii. 7; his conduct contrasted with Gallio’s, id. 

Sermon on the Mount, place of its delivery, M. v. 1. 

t, the brazen, in what respects exemplary to us, M. x. 16; 
a type of Christ, J. iii. 14. 

Serpent, the Python, observations on, A. xvi. 16. 

Serpents and Scorpions, A. xxviii. 4; L. x 19. 

Servants, our Lord took the form of one, J. xiii. 4; in what sense 
Christians are so called, xv. 15; latitude of the term in Hebrew, 
M. xii. 317, 18; xiv. 2; two cases of unprofitable servants con- 
trasted, L. xix. 20; see Slaves. 

“¢ Seven days, the,’ of the Nazarite’s vow, A. xxi. 24. 26. 

Seven, the number of completion and rest, 2 Pt. ii.5; consecrated 
by the Holy Ghost in Scripture, Jude 14; Rev. i. 4; viii. 1; 
on the symbolical significance of the number, and of its multiple 
by ten, in Scripture, Pt. i. p. 56; M. xviii. 22; J. ii. 1; ex- 
preasive of rest in Christ (see Fight), Introduction to the 
A. xxix.; A. ii. 1; Rev. i. 11; x. 1; xi. 19; cp. M. xvii. 1; 
xxvii. 62; J. vii. 2. 

Seventh Day, God rested on the, J. v. 9. 17. 

Seventh Day in the Paschal week, how observed, M. xxvii. 62; 
J. xix. 14 

Seventy Disciples, their ordination and mission, L. x. 1—9. 

Sheaf, waving of; see Resurrection. 

Shechem, see Sichem. 

Shechinah, observations on the, M. xvii. 4, 5; Heb. iv. 16; 
derivation of the term, M. xvii. 4; cp. J. i. 14. 

Sheep and goats, contrasted as to their symbolical significance, 
M. xx. 33. 

Shekel, its value, M. xxvii. 3. 

Shewbread, account of it, M. xii. 4. 

Shiloh; see Siloam. 

Ship, the, in which the disciples were tempest-tost, an emblem of 
the Church, J. vi. 19; cp. M. viii. 23. 

Ships, ancient, on their rate of sailing, A. xxviii. 13. 

Ships, metaphors from ; see Metaphors. 

Shoes and sandals distinguished, M. x. 10; loosing the shoe, L. 
iii. 16. 

Shunammite, apparent allusion to, Mk. iii. 21. 

Sicarii, M. xxi. 13. 

Sichem, its situation and history, Heb. vii. 1; J. iv. 5. 40; 
A. viii. 5; the twelve i buried there, vii. 16; 
force of this fact as stated by St. Stephen, éd.; Abraham pro- 
bably purchased a plot of ground there for a burial-place, id. ; 
anciently called Moreb, ¢d.; Jacob erects an altar there, id. ; 
it was the national Sanctuary of Israel, id. ; recovered by Jacob, 
and was the paternal allotment of Joseph, id. 

Sick, the, duty of visiting them, on the part of the Christian 
priest, James v. 14; duties prescribed by the Church of England 
in this case, id. 

Sickness and infirmities the effect of sin, J. v. 14; ix. 2. 

‘s Sign from heaven,” full import of the expression, M. xvi. 1. 

‘‘ Sign of the Son of man,” M. xxiv. 30. 

“ Signs,” distinguished from ‘‘ wonders,” A. ii. 19. 

Silas; seo Silvanus. 

Silence of St. John; see JoAn. 

Nilence of St. Luke, concerning the infirmities of the Apostles, 
Introduction to his Gospel, p. 165; L. ix. 21; as to the name 
of the woman in vii. 35. 

Silence of our Lord, instractive, Mk. xiv. 32; cp. J. xix. 9. 

Silence of Scripture, its inspiration, M. xvii. 27 ; cp. Mk. xiv. 10; 
J. iv. 27; Introduction to the Acts, p.6; A. ix. 23; xii. 2; 
xvi. 3; concerning day of our Lord’s birth, &c., L. i. 39; no 
argument can be drawn from the silence of the Evangelists as 
to their ignorance of any events, M. xxviii. 20; cp. Mk. viii. 
29; L. i. 3. 26; ii. 5; ix. 7; xxiv. 50; J. xi. 1. 

Siloam, water of, Introduction to the Gospel of St. John, p. 
261; ceremony observed with respect to it at the Feast of 
Tabernacles, J. vii. 37. 52; significance of the rite, id.; de- 
rivation and import of the name, id. ; ix. 7; derived, according 
to Lightfoot, from the same spring that supplied the Pool of 
Bethesda, 4. : 

Silvanus, or Silas, reference to him, A. xv. 22; xvii. 10; always 
eo called by St. Paul and St. Peter, but always called Silas by 
St. Luke, 1 Th. i. 1; associated with Timotheus by St. Paul in 
writing his two Epistles to the Thessalonians, id.; why, 1d. ; 
probably left at Beroea by St. Paul to watch over the converts 
there, iii. 6; cp. A. xvii. 10; his name does not occur in the 
Acte of the Apostles, P. i. 1; what became of him? 1d. ; bearer 
of St. Peter’s First Epistle, 1 P. v. 12; brief account of his 
services and labours, P. i. 1; 1 Ti. i. 1; 1 P. v. 12; called 
Silas in the Acts; called Silvanus by St. Paul in his Epistles, 
eee Introduction to the First Epistle of St. Peter. 


43 


Simeon, derivation and import of the name, L. ii. 25 ; his song in 
the Temple, 32. 

Simon Magus, the first heretic, A. viii. 9; offers to purchase the 
gift of the Holy Spirit with money, 18. 20. 22; the Father of 
the Gnostics, 2 P. i. 16; his impious fables, id. ; his tenets 
respecting angels, C. ii. 8; 2 P. ii. 10; encountered at Rome 
by St. Peter, Introductions to the First and Second Epistles of 
St. Peter, and to the First Epistle of St. John. 

Simon Peter; see Peter. 

Simon the Cyrenian, compelled to bear our Lord’s cross, M. xxvii. 
32; a type of the converted Gentiles, L. xxiii. 26. 

Simon the leper, account of him, M. xxvi. 6. 

Simon the Pharisee, his character, L. vii. 47 

Simon Zelotes, M. x. 4; A. i. 12. 

Simony, perpetual warning against the sin of, J. ii. 16; Vol. ii. p. 
12; A. viii. 18. 20. 22; and M, xxi. 12. 

Sea against the Holy Ghost, its nature, M. xii. 31; and Mk. 
iii. 29. 

Sin, ites heinousness shown by the suffering it caused our Lord, 
M. xxvi. 38; typified by leprosy, L. xvii. 19; its nature, not 
only as a debt, Heb. ix. 12; but as something more, 1 J. 
iv. 10; and see Universal Redemption, and Absolution. 

Sin, the punishment of the sinner, M. xiii. 14; Sin after baptism 
aaa xxvi. 76; Heb. vi. 6; the cause of physical evils, 

s ix. 2. 

‘¢ Sin unto death,”’ and “ Sin not unto death,” 1 J. v. 16. 

“ Single eye,”’ M. vi. 22. 

Singular and Plural, sometimes interchanged, M. xxvii. 44. 

Sinners, St. Luke wrote specially for them, L. xv. 1; xxiii. 34. 

Sin-offerings, their nature, 1 P. iii. 18. 

Sins, forgiveness of ; see Forgiveness. 

Sins of ignorance and negligence, how differing from sins of pre- 
sumption, | Ti. i. 12; A. iii, 17; xxiii. 5. 

Sit, force of the word, M. xxiii. 2. 

Sites of the Holy Places, the precise ones providentially concealed, 
M.v.1; Li. 39; ii 8. 

Six, the number, in the Apocalypse, represents a crisis of suffer. 
ing, or a falling short of the truth, Rev. xi. 19; xiii. 18; and 


see Seven. 

Skirts of our Lord’s clothing, used to convey miraculous strength, 
M. xiv. 36; Mk. v. 30. 

Slavery, 1 C. vii. 21; 1 Ti. i.10; vi. 1,2; and see the Introduc- 
tions to the Epistle to Philemon, and to the Epistle to the 
Ephesians, p. 277; and C. iv. 9; 1 P. ii. 18; see Liberty. 

Slaying the paschal lamb, and eating it, acts distinguished by 
the Evangelists, Mk. xiv. 12. 

Sleep, frequently put for death, in Scripture, M. xxv. 5; xxvii. 
52; a divine protest against the notion of the sleep of the soul 
after death, L. xii. 4; see Soul. 

Sleep of Christ in the storm, ite spiritual meaning, Mk. iv. 38. 

Smyrna, its position, Rev. i. 11; the See of S. Polycarp, id. 

Socinians, their heretical notions refuted, L. iv. 8; J. i. 29; viii. 
59; x. 30; xvii. 3.21; resemble the Jews in their false allega- 
tion, that the doctrine of the Atonement is irreconcileable with 
Divine Love, G. i. 4; an objection of theirs obviated by anti- 
cipation in C. i. 13. 30; arguments against their view of the 
doctrine of the Atonement, E. i. 6; 1 J. iv. 10; perversion of 
1 P. ii, 23, 24; weakness of their exception to 2 C. v. 18; see 
Alonement and Redemption. 

Sodom and Gomorrah, the destruction of, fearful events that ac- 
companied it, L. xvii. 29; Jude 7. 

Solecisms, so called, in the New Testament, true view of them, 
M. iii. 15; xii. 36; in the Apocalypse, Rev. i. 4, 5; and see 
Grammar. 

Solomon, termination of his line in Jeconiah, M. i. 12, and notes 


3, 4. 

Solomon’s porch, frequented by our Lord and by his Apostles, 
J. x. 23; A. iii. 11. 

Son of David, M. i. 1. 

‘¢ Son of God,’’ M. xvi. 13. 16. 

‘¢ Son of man,’”’ none but Jesus called so in the Gospel, M. xii. 8; 
xvi. 16. 27, 28; xxiv. 30; Mk. xiv. 62. 

Sons of God, how we are, } P. i. 3. 

Sop, the giving of it to Judas, J. xiii. 26. 

Sosthenes, chief of the synagogue at Corinth, A. xviii. 17; why 
he was beaten by the Jews, i6.; brief notice of him, 1 C. 
i 1. 

Soul, the, its condition after death, L. xii. 4; xvi. 22; xxiii. 43; 
J.v. 28; Ai. 25; Rev. vi. 9; happiness of the disembodied 
soul of the righteous, R. xx. 4; see Disembodied Spirit, Para. 
dise, Abraham's Bosom. 

Sower, parable of the, M. xiii. 3; Mk. iv. 4. 

‘‘ Soweth, one, and another reapeth,’’ J. iv. 37. 

Spain, probably visited by St. Paul in his missionary tour, R. 
xv. 24; Introduction to the Epistles to Timothy and Titus. 

Speech, its right use and high prerogatives, James.iii. 2. 6. 
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Speedily avenge them, explained, L. xviii. 8. 

Spices, used at funerals; see Burial, 

Spikenard, unguent made from it, Mk. xiv. 3. 

i ern his objections to the narrative of the raising of Lazarus, 

xii. 

Spirit and Flesh, contrasted, E. iv. 23; 1 P. iii. 18. 

Spirit, the evil, his ejection from the heart, and his fearful return 
to it, L. xi. 24; see Devil, and Satan, 

Spirit, the human, how distinguished from the Soul, 1 Th. v. 23; 
our Lord’s human spirit, 1 Ti. iii. 16; 1 P. tii. 18. 

Spirits, evil, their present condition, M. viii. 29; see Devils, 
Angele, and Python. 

“‘ Spirits in prison,” Christ went to them in spirit, and preached 
to them, explained, | P. iii. 18—-22; cp. L. xxiii. 56. 

Spiritual authority, its independence in the exercise of Eccle- 
siastical Discipline, 1 C. v. 3. 

Spiritual gifts received on admission to Baptism, | Th. v. 20; 
admonition respecting them, id. 

Spiritual Pastors, how far they are to be obeyed, J. ix. 35; xii. 
4.6 


Spiritual pride, resisted by Christ, M. iv. 3. 6. 

Star, the, in the East, M. ii. 2, and nofe 7. 

Stars, luminaries of Churches, Rev. viii. 10. 

Stephen, 8t., his defence and martyrdom, Pt. ii. p. xix.; his mode 
of interpreting the Old Testament, xxvi.; our Lord’s words, 
J. xii. 25, remarkably fulfilled in him, J. xii. 25; his apology, 
A. vii. 1—60; general observations upon it, 1, 2; paraphrase, 
i6.; language in which it was delivered, ib. ; animadversions 
upon certain modern objections to various statements in the 
speech, 3. 16; objections stated, and answered, id.; does not 
mention Jesus of Nazareth, but Jesus (Joshua) the son of 
Nun; reason of this, 45; prays for his’ murderers, 69; posi- 
tion of his day in the Calendar, ¢5., nose 1; probably martyred 
at the Passover, id.; and by Hellenists, xi. 20. 

Stewards, Christians so called, M. xxiv. 45. 

Stoics, countenanced suicide, A. xvi. 27; their tenets, xvii. 18; 
St. Paul’s encounter with them at Athens, ¢).; their system 
opposed to that of Scripture, E. iv. 26. 

Stone, our Lord compares Himself to one, M. xxi. 42. 44. 

Stoning, the punishment for blasphemy, A. vii, 59; cp. M. xxvi. 
66; J. viii. 67. 59. 

‘‘ Strait is the gate,’’ M. vii. 14; and see xxii. 14. 

Strangled things, and blood, the eating of, forbidden at the 
Council of Jerusalem, A. xv. 20. 

Stumbling at Christ, danger of this, M. xxi. 44; see Scandals. 

Style, of inspired Authors, Mk. xvi. 9; of St. Luke, Introduction 
to his Gospel, p. 165; L. i. 4; of St. John, see John; see In- 

iration. 

Subjects, their duty to Rulers, R. xiii. 1—4; 1 P. ii. 13; Intro. 
duction to the First Epistle to Timothy, p. 434; 2 P. ii. 10; 
see Kings. 

Submission and Obedience distinguished, R. xiii. 1. 5. 

Sufferings of Christ, dwelt on by Him and the Apostles, M. xvi. 
21; see Sin, and Alonement. 

Sufferings of the saints in this world a proof of a future state of 
reward for them, 2 Ti. i. 5; sufferings of St. Paul, a temptation 
to the Galatians, G. iv. 13; sufferings of the saints, true view 
of them, in opposition to that of the Church of Rome, C. i. 24; 
spiritual benefits arising from affliction, 2 C. viii. 2. 

Sufficiency of Scripture; see Scripture. 

Suicide, approved by the Stoics, A. xvi. 27; emphatically con- 
demned in Scripture, «5. ; solemn protest against it, P. i, 22. 

Sun, ngpon, and stars, allusions explained, L. xxi. 25—27. 

‘‘ Sun of Righteousness,” M. xxvii. 33. 

‘Sun, the, shall be darkened,” M. xxiv. 29. 

Sunday, our Lord enters Jerusalem in triumph on a, M. xxi. 9; 
its appointment as the Lord’s Day, xxviii. 1; L. xxiv. 1; pro- 
phetic intimation of it, Mk. i. 35; its sanctification intimated 
in the Acts of the Apostles, Pt. ii. p. xzix.; see Lord’s Day. 

Supererogation, works of, considered, L. xvii. 10. 

Superscription on the Cross, J. xix. 19. 

Superstition, propagated by love of lucre, A. xvi. 19. 

Supper, the holy Sacrament of the Lord’s, its institution, M. xxvi. 
17; its design, id.; its prefiguration in Melchizedek’s offering, 
26; in the miracle, Mk. vi. 41; J. vi. 9. 23, and Review of 
ch. vi. ; why the words of the institution are variously reported, 
M. xxvi. 28; typified, L. xv. 33; J. xix. 34; analogy between 
its institution and that of Baptism, Review of the Contents of 
J. vi.; the Sacrament, and the virtue of it distinguished, 60; 
rebuke of those who seek a carnal presence in it, xvi. 7; 
xx. 17; xxvi. 11; Mk. v. 30; Introduction to the Gospel of 
St. John, p. 262; the mode of Christ’s presence not to be 
irreverently scrutinized, J. vi. 235; xx. 20; duty of receiving 
Him, as the disciples did, with gladness, 42.; and with purity 
of heart, M. xxvii. 59; cp. J. xiii. 18; in receiving, 
time of celebration, why at a different time of day from that at 


INDEX OF MATTERS. 


which Christ first celebrated it, J. xiii. 25; M. xxvi. 20; ad. 
ministered daily in the Apostolic Church, A. vi. 2; and at the 
common meal, id.; time of receiving it, xx. 7; effect on the 
body, 1 C. x. 16; its true nature, Heb. x. 12; 1 C.v.7, 8; x. 
16; a strong motive to love and unity, xii. 13; and holiness, 
xvi. 22; Rev. xvi. 16; why obligatory on all? J. xiii. 14; con- 
nected with doctrine of the Resurrection, see Resurrection ; 
and Mk. xiv. 13; cp. L. xxiv. 30; see Cup, Passover, Bread, 
breaking of, Sacraments, Sacrifice, Means of Grace; the 
teaching of St. Paul concerning it, Heb. x. 12; opinions of the 
Greek and Latin Fathers, #5.; and of eminent Anglican Di- 
vines, 16.; importance of the word xAdpevoy as a warning 
against the error which feigns a cernal presence, | C. xi. 24; 
the declaratory nature of the rite, 26; what the wicked re. 
ceive? 27; cp. J. vi. 50. 

Supremacy, none assigned to any one of the Apostles over the 
rest, M. x. 2; xvi. 18; Rev. xxi. 14. 

Supremacy of God's will affirmed, R. ix. 11. 

Sycamine-tree, the mulberry-tree, L. xvii. 6. 

Sycamore-tree, description of, L. xix. 4; the case of Zaccheus 
spiritualized, 1d. 

Sychar and Sichem, importance in the history of Old and New 
Testaments, J. iv. 1, 2. 5. 40; Review of ch. iii.; iv.],2; A. 
vii. 16; viii. 5; see Sechem and Sichem. 

Synagogue, rulers of the, Mk. v. 22; putting out of the, J. xvi. 
2; ‘Ye ehall be scourged is the synagogues,” exact force of 
this expression, Mk. xiii. 9; the Synagogue the vestibule of the 
Church, Vol. ii. p. xvii.; A. xiii. 5; number of synagogues in 
Jerusalem at the time of our Lord’s ministry, vi. 9; provi- 
dential appointment of them, xiii. 5 ; and preparatory to Chris- 
tianity ; weekly Calendar of Lessons read in them, 15. 

Synods, apostolically constituted ones, the appointed means of 
determining controversies in the Charch, Introduction to the 
Acts. 

Syria, governed by Varus, L. ii. 2; and by Quirinas, id. 

Syro-Chaldee, use of, by our Lord, M. xvi. 18; xxvii. 46; Mk. 
viii. 29. 

Syro-Chaldee, frequently used by St. Mark, Introduction to his 
Gospel, pp. 112, 113; Mk. ii. 3; x. Sl. 

Syrophoenician woman, why so called, Mk. vii. 26. 

Swearing, voluntary, condemned, M. v. 34, and notes 6 and 7; 
teaching of Scripture concerning, Heb. vi. 16; James v. 13, 13; 
see Oathe. 

Sword, a mark of authority, M. xxvi. 42. 

‘* Swords, here are two,” perversion of these words by the Ro- 
manists, L. xxii. 32. 38. 


pray sge in the wilderness, a type of the Christian Church, 

2C. v. 16. 

Tabernacles, the Feast of, its rites and meaning, M. xxi. 8 9; 
J. vii. 2, 37, and Review at end; xii. 13; Rev. vii. 13; 0 type 
of our Lord’s Incarnation, L. xxiv. 1; J. i. 14; vii. 237; 
xii. 13; Review of the Contents of chap. vii.; cp. Rev. vii. 13; 
and see Siloam. 

Talente, the parable of the, compared with that of the Pounds, 
M. xxiv. 45; xxv. 14. 

Talmud, M. xv. 1. 

Tares and the Wheat, parable of the, M. xiii. 25; tares not to be 
rooted up when discovered, 24—30; degenerate wheat 9 
called by the writers of the Talmud, 25. 

Tarsus, its importance, A. ix. 11; xxi. 39; coins of, ib. 

Taxation, the true principle of, R. xiii. 5; our Lord’s submission 
to, M. xxii. 21. 

‘“‘ Taxing " of the Roman Empire, this was only an enrolment, or 
registration, or census, L. ii. 1. 

Teacher, his necessities designed to be the trial of the people’s 
love, L. viii. 3; his errors, how harmful, xiv. 34. 

Teaching of Christ, prophetical ; see Anticipation. 

‘Tell no man,” our Lord’s design in this inhibition, M. viii. 4; 
xvi. 20. 

Temperance and Holiness, arguments for, from the consideration 
of the Resurrection, 1 C. vi. 14. 

Temperance pledges, considered, R. xiv. 20. 

Temple at Jerusalem, on the expulsion of the buyers and sellers 
from it, M. xxi. 12; Mk. xi. 15; J. ii, 13; called the “ house 
of prayer for all nations,” Mk. xi. 17; supported by rates, M. 
xvii, 24; its destruction foretold, xxiv. ; “ adorned with gifts,” 
explained, L. xxi. 5; its profanation by the Jewish army sites 
power to the Roman army without the walls, 20; the building 
of the Second Temple, J. ii. 20; cp. x. 22; a type of Christ's 
body, Review of the Contents of ch. vii.; ita Veil and Alters, 
see Heb. ix. 1—6; x. 20; its demolition the building up of the 
Church, see the Introduction to the Acts. 
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Temple-keeper (Acts xix. 35, rad ag import of this term, A. 
xix. 35; Captain of the Temple, xxii. 4. 

‘Temptation, lead us not into,” explained, M. vi. 13. 

Temptation of our Lord, the scene of it designedly left unde- 
termined, M. iv. 1; conjectures of Michaelis and Webster re- 
specting it, id.; and Mk. i. 13; see Satan. 

“Ten days”’ = a few days, Rev. ii. 10. 

Terms, unscriptural, of Communion, sin of enforcing them, Rev. 
ii. 20. 

Tertullus, his speech before Felix against Paul, in Latin, A. xxiv. 
3; its servile sycophancy, id. 

Testament, the Old; see Old Testament. 

Testament, the New; see New, and Scripture. 

Testaments, the Two, symbolized by the two Witnesses, Rev. 
xi. 3, 4. 

‘¢ Testimony, a, to them,” explained, L. xxi. 13. 

Thaddeeus, probably the same as Judas, M. x. 3; Mk. iii. 18; 
derivation and import of the name, M. x. 3, and nofe 8. 

Thamar, Rahab, and Ruth, observations on the occurrence of 
their names in the genealogy of our Lord, M. i. 3, nofe 11. 

Thanksgiving, the duty of, enforced, Introduction to the Gospel 
of St. Luke, p. 160; L. xvii. 15; J. xvi. 2. 

Theatre, in Greek cities, a common place for éxxAnglau, A. 
xix. 31. 

Theft, prevalence of, among the Heathens in the time of the 
Apostles, 1 Th. iv. 11. 

Theophilus, who is designated by this name by St. Luke? L. 


i. 3. 

Thessalonians, First Epietle to the, circumstances under which it 
was written, 1; date, éb.; Introduction to the Gospel of 8t. 
Luke, p. 169; the first written of all St. Paul’s Epistles, 1; 
its shortness, 2; character of the converts addressed in it, 3; 
extraordinary success of the Apostie’s ministry in Thessalonica, 
4; design and contents of the Epistle, 15. ; St. Paul’s Epistles 
not mere disjointed fragments, but form a harmonious whole, 
5; does not, in either of his Epistles to the Church at Thessa- 
lonica, annex to his name the title of Apostle, which, with 
three exceptions, he adopts at the commencement of aii his 
other Epistles, 1; characteristics of the two Epistles to the 
Thessalonians, 2; how the Thessalonians had been made ac- 
quainted with the name and character of the Evil Spirit, ii. 18; 
iii. 5; probably supplied with St. Luke’s Gospel, i. 9; iii. 5; 
v. 2. 21. 27; provision made by St. Paul for the organization 
of a Christian poling v. 12. 

Thessalonians, Second Epistle to the, design of it, Introduction ; 
contents, £6.; vindication of the Doctrine of the Second Ad- 
vent, i5.; St. Paul did not change his mind, #4. ; takes occasion 
from the fabrication of an Epistle in his name, to furnish s 
criterion by which all his Epistles are to be discerned, id. ; 
literal Latin and English translation of i. 3—-12; exposition 
of this prophecy, 4, 

Thessalonica, account of, A. xvii. 1; 1 Th. i 13; its political con- 
dition very different from that of the neighbouring city of 
Philippi, 6; 1 Th.i. }; anciently called Therme, id.; why and 
by whom called Thessalonica, ¢d.; its fitness for the circula- 
tion of a written Gospel, i. 9; rapid reception of the Gospel 
there, ii. 13. 

Theudas, two persons of this name, A. v. 34. 36; origin and im- 
port of it, 36; account of the Theudas mentioned in 36. 

Thief, the penitent, peculiar circumstances attending his case, 
L. xxiii. 42, 43; prays to be remembered at a feture time, id. 

Thieves, the two, crucified with our Lord, represented respectively 
the Gentiles and the Jews, M. xxvii. 4. 

‘‘ Third day,”’ our Lord's resurrection on it, M. xii. 39; ‘‘ After 
three days,” the expression illustrated, xvii. 1; cp. xxiv. 22. 

‘¢ Third heaven,’”’ what, 2 C. xii. 2—4, 

‘¢ Third hour, the,’’ A. ii. 15. 

Thomas, derivation and import of the name, M. x. 3; his timidity, 
J. xi. 16; 8t. John alone translates his name, d.; his case and 
Mary Magdalene’s contrasted, xx. 17. 29. 

Thought, anxious, condemned, M. vi. 25. : 

Thoughts of men revealed to our Lord, M. ix. 4; xi. 7; xvii. 27; 
and anawered by Him, xxvi. 64; and see Mk. xii. 41; L. vii. 
3Y; xiv. 25; xvi. 4; xviii. 4; xix. 5; J. i. 49; v.37; xiii. 18. 

Thousand, symbolical meaning of, Rev. xx. 2. 

Three, an arithmetical symbol of what is Divine, M. x. 2; Rev. 
xi. 19. 

“Three Taverns,’’ A. xxviii. 15. 

Three and a half, symbolical meaning of, Rev. xi. 19. 

Three and a half years; see Forty-two. 

Three orders of Christian ministry, Introductory Note to 1 Ti. iii. 

Three times, 2 C. xii. 8. 

‘‘ Throne of Grace, the,” typified by the Mercy-seat of the Ark, 
Heb. iv. 16. 

Thucydides, specimen of Athenian 8e:c:3aiuorla in his character 
of Nicias, A. xvii. 22. 
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ae called in Scripture, “ip, vor: i.e. the Voice of God, 

. iii, 17. 

Thursday, and Monday, days of fasting with the Pharisees, L. 
xviii. 12. 

Thyatira, its position, Rev. i. 11; infested by the ravages of 
Montanism, ii. 20. ; 

Thyine wood, described, Rev. xviii. 12. 

Tiberias, its situation, J. vi. 1; why so called, 1 

Tiberias, the town and lake so called, J. vi. 1; see Galilee. 

Tiberius, adopted by Augustus “in partem imperii,’’ M. ii. 20, 
note 7; similarity to Herod, L. xiii. 32. 

‘“‘ Till,” force of the expression, M. i. 25; xvi. 28. 

Time, difference between Divine and human modes of calculating 
it, M. xxiv. 29; L. xviii. 8. | 

Time, mode of reckoning it among the Jews, M. xxvi. 34; xxviii. 
1; Mk. xv. 25; see Watchee and Hours. 

Timothy, brief notice of his birth, education, and ministry, A. xvi. 
1. 3; xix. 22; 1 Ti.i.1; though he is known to have been with 
St. Paul when he wrote his Epistle to the Romans, is not 
joined with the Apostle in the opening address, R. xvi. 21; 
accompanied the Apostle from Corinth into Asia, along with 
Sosipater, or Sopster, of Beroea, é4.; had not, as St. Paul 
had, a divine commission to address the metropolis of the Gen- 
tile world, id.; was with the Apostle, at Rome, in his first, and 
probably in his sécond, imprisonment there, ib.; why the 
Apostle did not restore him to health, P. ii. 26; was the 
Apostle’s fellow-labourer from the time of his second Mis- 
sionary journey even to his death, Heb. xiii. 23; testimony to 
his stedfastness, 2 Ti. iii. 10; first associated with St. Paul at 
Lystra, 1 Ti. i. 1; his personal history, 2; joined with Silvanus 
by St. Paul in writing the two Epistles to the Thessalonians, 
1 Ti. i. 1; why circumcised, G. ii. 3; probably visited Colosse, 
with St. Paul, when the Apostle passed through Phrygia, 
C. i. 1; was with him at the close of his first imprisonment at 
Rome, P. i. 1. 

Timothy and Titus, Epistles to, Introduction to them; S. Cle- 
ment’s testimony bearing upon St. Paul’s release from im- 
prisonment at Rome, i5.; and upon his visit to Spain, id.; 
testimony of Eusebius, Jerome, and Theodoret, to the same 
effect, 13.; the appointment of Timothy to the Episcopate of 
Ephesus, and 8t. Paul s First Epistle to him, were posterior 
to the Apostle’s release from confinement at Rome, $5. ; date 
of the First Epistle to Timothy, id.; and of the Epistle to 
Titus, i5.; why the Apostle wrote to both on Church regimen, 
ib.; design of the Epistles, 5. ; peculiar form of religious error 
against which an antidote is there provided, id.; Judaizing 
Gnosticism, ¢5.; peculiar phraseology of the writer, ib.; the 
genuineness of these Epistles recently impugned, and ably de- 
fended, 2 Ti. iii. 11. 

Tithe-System, the teaching and practice of St. Paul have been the 
means of its establishment, 1 C. ix. 6; and see M. xxii. 21; 
xvii. 24. 

Tithes, paid by the Pharisees, M. xxxiii. 23. 

Titus, the Epistle to, its date and design, Introduction ; personal 
history of Titus, Tit. i. 4; why the Apostle styles himself 
‘‘servant of God,” 1; his Episcopal Office in Crete, id.; in- 
vited by St. Paul to meet him at Nicopolis, iii. 12; meets the 
Apostle in Macedonia at an earlier period, and accompanies 
him on his missionary tour into Illyricum, id.; went shortly 
before 8t. Paul’s death into Dalmatia, id. 

Titas, why not circumcised by St. Paul, A. xvi.3; never mentioned 
in the Acts of the Apostles, xviii. 7; 2 C. viii. 18; Tit. i. 4; 
the earliest mention of him, G. ii. 1; his circumcision not 
required, 3; St. Paul’s mention of him to the Corinthians, 
2 C. vii. 13; visits Dalmatia, 2 Ti. iv. 10. 

Titus, the emperor, singular circumstances attending his capture 
of Jerusalem, L. xix. 43, 44; cp. M. xxiv. 3. 

Tomb of our Lord, analogy between it and the Virgin’s womb, 
M. xxvii. 60; J. xvi. 21. 

Tombs; see Graves and Sepulture. 

Tongue, foreign or unknown, in Divine Service, 1 C. xiv. 6—39. 

Tongue, its right use, James iii. 2—6. 

Tongues of fire, what they typified, A. ii. 3. 

a the gift of, design and use of it, A. ii. 4; 1 C. xii. 10; 

i. 14 

Tophet; see Gehenna. 

Torture, examination by, Roman citizens not exempt from it after 
the age of Tiberius, A. xxiv. 8. 

“Touch,” full force of the original term, Mk. v. 30; L, viii. 45, 

“Touch me not,” explained, Mk. v. 30; J. xx. 17. 

** Touch not, taste not, handle not,” explained, C. ii. 21. 

Touch of faith, L. viii. 45. 

Trades, every Jew learnt a trade, A. xviii. 3. 

Tradition, merely human, condemned by our Lord, M. xv. 2. 7—9. 

Trajections, or Hyperbata, G. iv. 25; 23 C. ii. 1; James ii. 1; E. 
ii. 3; P. id. 10. 


46 INDEX OF 


Transfiguration of our Lord, and his Agony, considered in con- 
nexion, M. xxvi. 37; the Transfiguration, a type and earnest of 
the future glory of the risen bodies of Christ’s members, M. 
xvii. 1; see also 2 P. i. 18; scene of it, id.; providentially 
concealed, L. i. 39; peculiar manner in which this subject is 
treated by St. Luke, ix. 29; probably took place at night, 32 ; 
why it occurred on the eighth day, xxiv. 1. 

‘‘ Transgreasions ” (wapawrépata) and ‘Sins’ (Guapria), E. 
ii. I. 

Transubstantiation, the Popish doctrine of, confuted by the words 
of the institution of the Lord's Supper, M. xxvi. 26; not 
known in the earlier ages of the Church, J. vi. 52. 63; con- 
demned by the terms of the decree of the Council of Jerusalem, 
A. xv. 20. 

Treasure hid in a field, parable of the, M. xiii. 44. 

Treasury in the Temple, description of it, J. viii. 20. 

Trees; see Metaphors. 

Trent, Council of, substitutes the Latin Vulgate for the Original 
Scriptures, J. viii.1—11, nofe2; Rev. xiv. 7; its creed, Rev. xiii. 
15; concluded its deliberations with Anathema, Anathema, ib. 

Tribute, on the duty of rendering it to the civil power, M. xvii. 
4—7; xxii. 21. 

Trinity, the Ever Blessed, the mystery of the, shown in the bap- 
tism of Christ, M. iii. 16; and see xxviii. 19; passages illus- 
trative of the doctrine, Mk. xiv. 32; J. xii. 41; xiv. 16; xv. 
26; xvi. 7; cp. v. 19; 1 C. viii. 8; xii.4; 2C. xiii. 13; Tit. 
iii. 5; 1 P.i. 2; how the Three Persons co-operate in man’s 
justification and salvation, Introduction to the Epistle to the 
Romans, pp. 20!1—203; R. v. 1; E. iv. 11; and see Sadel- 
liane. 

Trophimus, account of him, A. xx. 4; 2 Ti. iv. 20. 

Troy, its political condition in St. Paul’s time, A. xvi. 8. 11; 
Luke firet meets 8t. Paul there, id.; xx. 5. 

Trumpets, their religious significance, Rev. viii. 1. 

Truth, all, proceeds from God, as its Source and Author, L. v. 
$9; not to be propagated by violence, ix. 55; heathen estima- 
tion of it, J. xviii. 38. 

Twelve, in Scripture, the Apostolic number, M. xvii. 24—27; cp. 
M. iii. 9; x. 2; xvi. 18; significant of perfection and univer- 
sality, and of the blending and indwelling of what is Divine with 
what is created, M. x. 2; Rev. vii. 2—4; xi. 3. 19; xii. 1. 

‘‘Two and two, he sent them,” divine wisdom of this, L. x. 1; 
neglect of the precedent in modern Missions, id. 

Tychicus, why public mention is made of him in St. Paul’s 
Second Epistle to Timothy, as sent by the Apostle to Ephesus, 
2 Ti. iv. 12; brief notice of his personal history, id.; A. xx. 4; 
E. vi. 21; C. iv. 7. 

Types, principal ones in the Old Testament ; see under David, 
Elijah, Isaac, Jericho, Jonah, Joseph, Joshua, Law, Cere- 
monial, Levilical Ordinances, Lot, Magi, Melchizedek, Moses, 
Noah, Old Testament History, Paschal, Patriarchs, Rain- 
bow, Red Sea, Resurrection, Rock, Sabbath, Scenopegia, 
Serpent, Seven, Seventy, Siloam, Tabernacles, Twelve: dis- 
turbed by the Romish doctrine of Papal Supremacy, M. xvi. 18. 

Tyre, a Christian Church founded there in St. Paul’s time, A. 
xxi. 3; the motber-city of the Phoenicians, Mk. vii. 26. 


Unbelief, its operation and danger, M. xxi. 44. 

Uncial MSS., the best not always to be depended upon, Part i. 
Preface, p. xii.; L. xxii. 43, 44; 1 C. xiii. 2; P. ii. 1. 

Unction ; see Extreme. 

Undesigned acknowledgment of our Lord’s sovereignty by his 
enemies, M. xxvii. 28; Mk. xv. 18. 

Unfruitfulness, M. xxv. 26. 33. 

Unfalfilled prophecies, not to be curiously speculated on, J. xxi. 
23; 1 J. ii. 18; Introduction to the Apocalypse. 

Unguents, the use of, common at feasts in the East, L. vii. 
36—50. 

Unitarians, solemn warning to, J. v. 44. 

Unity, true, is not unity in Error, but in Truth, Rev., Retro- 
spect of Chapp. xi.— xvii. 

Unity of the Church of Christ, J. xvii. 21; symbolized by his 
seamless coat, xix. 23,24; and by the net, xxi. 11; inestimable 
blessing of unity, ii. 19. 

Unity of the Faith, the end and purpose of the Christian Life, 
E. iv. 13; see Faith, Schism, Heresy. 

Unity of the Godhead, J. v. 44; viii. 19; x. 30; xvii. 3; 1 C. 
viii. 6; and see Arians and Trinity. 

Universal preaching of the Gospel, Mk. xvi. 15; Introduction to 
the Gospel of St. Luke, p. 161 ; and Review of J. vii.; J. x. 16. 

Universal Redemption, deduced from Universal Sinfulness, R. v. 
13, 14; viii. 39; ix. 1; xiv. 14; proofsof it, xiv. 15; 2 P.ii.1; 
L Ti. ii. 3, 4; iv. 2; 1 J. ii. 1,23 1 C. vi. 11; Introduction 
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to the Epistle to the Romans; the doctrine of, preached by &. 
Paul, E. iii. 1; Heb. ii. 9; see Redemption and Justification. 

Universality of Christ’s love, L. ii. 2; iv. 38; J. iii. 16; xix. 28. 

Universe, its dissolution by fire, 2 P. iii. 10, 11; the benefits of 
the Incarnation extend to it, 13. 

Unknown tongue, Divine Service in, 1 C. xiv. 6—39. 

Unleavened bread, the day of, Mk. xiv. 12; A.i. 13,14; and see 
Paschal. 

Unprofitable service, practical observation upon, L. xvii. 10; 
doom of, xix. 20. 

Unthankfulness, the sin of, L. xvii. 11. 15. 

Until; see 7¥ii. 

‘‘ Untutored in speech,” explained, 2 C. xi. 6. 

‘¢ Upper-room, the large,”’ Mk. xiv. 15; probably identical with 
that in which the disciples used to assemble after the resurrec- 
tion, and in which our Lord ap to them, #3.; L. xxiv. 
33; A.i. 13; continnous unity of the Church marked by the 
celebration of the last Passover, and the administration of the 
first Eucharist in that room, as well as by the first appearance 
of our Lord to his assembled disciples after his resurrection, 
- by the descent of the Holy Ghost upon them there, 14, 15; 


ii. 1. 
Usury, on its lawfulness, M. xxv. 27. 


Valentinians, their heresy refated, J. i. 3; their covetousnes, ? 
P. ii. 3; charged by Origen with those doctrines which have in 
modern times been held by the adherents of Calvin, R. ix. 2! 
—23; perversion of, EK. iii. 21. 

Vandals, Rev. viii. 9. 

Various Readings of the Greek text, observations on, Pt. i. xzi.; 
the verbal discrepancies of our MSS. of the New Testament 
slight and trivial in themselves, but of great importance to us, 
as evidences of the purity and integrity of the Sacred Text, xxi. 
xxii.; and of the watchful care of Divine Providence over it, 
ib. ; remarks of Dr. Bentley on this subject, xxii., nofe 1. 

Veil of the Temple, description of, ML. xxvii. 50, 51; typical of 
that on the Jews’ hearts, M. xxiii. 39. 

Venomous reptiles, purpose for which they are probably designed 
by Providence, L. x. 19. 

‘‘ Verily I say unto you,” M. xviii. 18; J. i. 62; vi. 53, 

Vernacular Scriptures, argument for the use of, M. xxvii. 46; and 
see Latin. 

Versions of the New Testament, Tabular View of Ancient ones, 
Pt. i. xxxvi. 

Via Appia, by whom constructed, A. xvii. 1; reflections sug- 
gested by the journey of St. Paul along it to Rome, xxviii. 16. 

Via Egnatia, its extent, A. xvii. 1; by whom constructed, é.; 
St. Paul travels along it, id.; xxviii. 15. 

Vials, Rev. xvi. 1—10. 

Villages, our Lord preaches to the poor in them, as well sa to the 
rich in towns, Mk. i. 38. 

Vine, the Visible Church compared to one, M. xx. 1; J. xv. 1; 
Christ the true Vine, J. xv. 1. 

Vinegar, mingled with Myrrh, why our Lord refused to drink it, 
M. xxvii. 34. 

Vineyard, the Visible Church compared to one, M. xx. 3. 

be naroig must not be employed for the propagation of Religion, 

. ix. 55. 

ee hi generation of,’ probable allusion in the phrase, M. 
iii. 7. 

Virgin ; see Mary. 

Virgins, the ten, the parable of, explained, M. xxv. 1—15. 

Vocative, peculiar form of, M. xxvii. 46. 

Vow of Nazarite, A. xviii. 18; xxi. 24. 

Vows, rash, A. xxiii. 12; see Oaths. 

Vows, religious, of celibacy, &c., considered, | Ti. v. 12. 

Vulgate, the Latin, supplants, by the Tridentine decree, the 
Original Scriptures, J. viii. 1—11, note 2; influence of, apon 
our Translators, A. xiii. 48; and upon Augustine and his fol- 
lowers, as well as upon some writers of the Reformed Churches, 
id. 


Walking on the sea, symbolical meaning of this action of our 
Lord, M. xiv. 25. 

War, riding on a horse emblematical of, M. xxi. 5; and see 
White Horee. 

Washing the feet, a servile act, J. xiii. 4; literal observance of 
the precept not now required. #b.; in Christ symbolical, té..: 
ite figurative significance. 14. 

Washing, mode of, among the Jews. Mk. vii. 3. 
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Watches of the night, M. xiv. 25; L. xii. 38. 

Watchfulness inculcated, M. xxiv. 42; xxv. 13; Mk. xiv. 32. 

Water, considered as instrumental in regeneration, J. iii. 5; 2 P. 
iii. 6; special mention of in St. John’s Gospel, J. iii. 4; 
v. 4; vii. 37; see Siloam, Baptism. 

“ Way, the ’—the Gospel, A. ix. 2; Rev. xvi. 12. 

‘Way in the sea, who maketh a,” Isa. xliii. 16; Rabbinical gloss 
on, A. xxvii. 9. 

*« Way of the Sea,” M. iv. 15. 

** Way of [to] the Gentiles,” M. x. 5. 

Wealth, a load, as well as poverty, G. iv. 5; see Riches. 

Wedding garment, what it typified, M. xxii. 11. 

Wells, J. iv. 6. 

White horse, contrasted with the foal of an ass, M. xxi. 5; see 
Rev. vi. 2. 

‘¢ White raiment,” Rev. iii. 5; and see Garmentf. 

White stone, its typical significance, Rev. ii. 17. 

Whitened sepulchres, M. xxiii. 27. 

Whitsunday ; see Pentecost. 

‘¢ Whose fan is in his hand,” M. iii. 12. 

Widow, the importunate, a type of the Church, L. xviii. 1.7; 
does not pray for revenge, 7. 

Widows of the Church, } Ti. iv. 3—5. 9—13. 

Wild beasts, on our Lord’s undergoing his temptation with them, 
Mk. i. 13; this circumstance inconsistent with the common 
opinion respecting the scene of the temptation, 45. 

ba pirege ead da of the Israelites in, their typical nature, 
M. xiii. 35. 

Wilderness of Arabia, probably the scene of our Lord’s tempta- 
tion, Mk. i. 13. 

Wilderness of Judsea, where, M. iii. 1 

«« Wilderness, the Church in the,’’ A. vii. 38. 

Wilderness, usual meaning of the term in the els, L. xv. 4. 

Will, a twofold in Christ, M. xxvi. 39; denied by the Monothe- 
lites, id. 

Will-worship, Introduction to the Epistle to the Colossians, p. 
312. 

Wine, the ancient practice of filtering, M. xxiii. 24. 

Wing, emblematical, in Scripture, M. xxiii. 37; xxiv. 15. 

‘¢ Wisdom of God, the” = Christ himself, L. xi. 49. 

‘¢ Wisdom of God, the manifold,’’ M. xi. 19; E. iii. 10. 

Witchcraft, the phenomena of, in the heathen world, A. xvi. 16; 
a work of the devil, id.; Rev. ix. 20. 

Wives, duty of, E. v. 26; see Marriage. 

Woman, formed owt of the man, 1 C. xi. 10; inference from 
this, id. 

Woman, her relation to man, 1 C. vii. 39; her attire, xi. 4. 10; 
1 Ti. ii. 9; her privileges and duties, 15. 

Woman, not allowed by the Jews to put away her husband, Mk. 
x. 11, 12. 

‘¢ Woman,’’ our Lord addresses his mother with this compellation, 
J. ii. 4; xix. 26; ‘‘ What have I to do with thee ?”’ explained 
and fulfilled, J. ii. 4; xix. 26, 27. 

Woman, the, bowed by infirmity, L. xiii. 11. 

Woman, the only intercessor at our Lord’s trial, M. xxvii. 19; 
reverence due to her, L. xvi. 18; the Church compared to a, 
seo Church. 

Woman, the, that was a sinner, why she came to Christ, L. vii. 
36—50 ; the only person who is said in the Gospels to have 
come to him for remission of sin, #5. 

Women at the Crucifixion, A. xii. 17; and Resurrection, M. 
xxviii. ]. 5. 9; minister to Christ, L. viii. 3; part taken by 
them in the Feast of Tabernacles, J. viii. 12. 

Women not permitted to preach, | C. xiv. 34; 1 Ti. ii. 12; en- 
listed by Heresiarchs in the propagation of their heresies, 2 Ti. 
iii. 6; Rev. ii. 20. 
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Women’s names in the genealogy of our Lord, M. i. 3. 

‘““Wonders,” contradistinguished from “ signs,” A. ii. 19. 

“‘ Word, the,”’ Christ why a0 called, J.i. 1; the term applied both 
to him and to the written word, 1 P. i. 28. 

‘‘ Word, the,”’ applied to him by other sacred writers, as well as 
by St. John, Tit. i. 3; see Adyos. 

‘¢ Word of God, the,’”? meaning of the expression, L. i. 1; how 
the Hebrew Christians were made acquainted with it, Heb. 
iv. 12. 

“Word of the Lord, by the,” 1 Th. iv. 15. 

‘“ Word ” (written), L. viii. 1. 

Words, idle, forbidden, M. xii. 35, 36. 

Words, their importance; see Tongue and Speech. 

Works, dead, Heb. vi. 1. 

Works, good, necessity of, M. vii. 22; xxv. 1; R. viii. 39; E. 
ii. 8; P.ii. 13; James i. 22—26; ii. 14; St. Paul’s controversy 
with the false teachers who disparage good works, Introduction 
to the First Epistle to Timothy, pp. 433, 434; Tit. iii. 8; see 
also Introduction to the Epistle of St. James; nothing strictly 
due for them, M. xx. 3. 15; L. xv. 29; xvii.7; xix. 16; some 
only apparently so, J. vi. 29. 

Works, the fruit of faith, R. v. 1; see Faith. 

World, its future destruction, by fire, 2 P. iii. 10. 

World, governed by Christ, M. xxviii. 18; J. ii. 11; xviii. 36. 

World of Nature and of Grace, sympathy between them, J. x. 22; 
R. viii. 22. 

World, the whole, subjected to the sceptre of Augustus, L. fi. 1; 
related to our Lord, who is enrolled in the same catalogue with 
it, and not with the Jews alone, id.; social and religious phe- 
nomena of, at the time of Christ’s ascension, Vol. ii. xv. 

‘“¢ World,’”’ used in Scripture in two senses, J. i. 10. 

Worldly anxiety, rebuked, L. x. 40, 41. 

Worldly substance, the proper use of, M. xxiv. 45; see Money. 

Worldly wisdom, to be imitated, L. xvi. 8. 

Wormwood, spiritual meaning of, Rev. viii. 11. 

‘Would that they were even cut off, that trouble you,” G. v. 12. 

Writing materials, L. i. 63. 


Zaccheeus, derivation and import of the name, L. xix. 2; chief of 
the publicans, and rich, therefore hated by his countrymen, éb. ; 
said to have become first bishop of Ceesarea in Palestine, id. ; his 
case spiritualized, 4; his confession, and vow of restitution, 8. 

Zacharias, the father of John the Baptist, L. i. 5; etymology of 
the name, M. xxiii. 35; L. i. 5. 72, 73; erroneously supposed 
to have been the high priest, 9; his dumbness a symbol of the 
Jewish nation, mute through unbelief, 22; not certain that he 
was deaf, ib.; contrast between his faith and that of the Blessed 
Virgin, 34; his hymn, 68; replete with Hebraisms, ¢).; re- 
ference in it to the providential Dispensation signified in the 
names of the Baptist and his parents, 72, 73; his dumbness 
and St. Paul’s blindness compared, A. ix. 8. 

Zacharias, the son of Barachias, who, M. xxiii. 35; xxiv. 15. 

Zealots, and assassins, army of, by which the Temple of Jeru- 
salem was defiled, M. xxiv. 15; reference to them in Daniel’s 
prophecy of the siege of the city, and in Josephus, #.; on their 

ractices, A. xxiii. 12; and see Aseassine. 

Zebedee, sons of ; see James and John. 

Zechariah viii. 23, application of the prophecy, M. xiv. 36; never 
quoted by name in the New Testament, xxvii. 9; ch. xi. 12, 
13; reference to, ib.; xii. 10 falfilled, J. xix. 37. 

Zelotes, Simon, his character and designation, M. x. 4; Zelotes 
means the same as Cananite, (5. 

Zorobabel, meaning of his name, his genealogy, M. i. 12, 13. 


INDEX III. 


OF 


AUTHORS CITED IN THE NOTES. 


Atcutn, on Baptism administered by Christ’s disciples during 
his ministry on earth, J.iv. 1,2; the Jews acknowledge Christ 
as a prophet, vi. 14; he follows up his miracles with his 
sermons, 26; character of Nathanael, vii. 41. 
Ambrose, 8., on the Evangelic Cherubim, Part. i. p. xli.; on our 
Lord’s birth from a Virgin, M. i. 18; on the gifts of the Magi, 
ii. 11; on our Lord’s temptation, iv. 1; on the Beatitudes, 
v. 3; on secret prayer, vi. 6; on the healing of the leper, 
viii, 3; on ‘Suffer me first to go and bury my father,” 22; 
on our Lord’s choice of Judas, x. 4; on John the Baptist’s 
mission of disciples to Christ, xi. 2, note 1; on “‘ the kingdom 
of heaven suffereth violence,” 12; on the parable of the leaven, 
xiii. 33; on the xoglvous in the miraculous feeding, xiv. 20; 
on the equal dignity of St. Paul and St. Peter, p. 49, note 10; 
on “Thou art Peter,” &c., M. xvi. 18; ‘‘There be some 
standing here,”” 28; on our Lord’s sorrows in the hours of his 
passion, xxvi. 38; on the two wills in Christ, 39; on the cross 
and the cruc fixion, xxvii. 35; on *‘ Corban,”’ Mk. vii. 11; on 
the poor widow’s mite, xii. 43; on ‘neither [knoweth] the 
Son,” xiii. 32 ; on ‘“‘ many have taken in hand,” L.i. 1; on the 
dumbness of Zacharias, regarded as a symbol of the Jewish 
nation, mute through unbelief, 22; on the sinlessness of Christ, 
31; on the Virgin’s words, ‘‘ How shall this be?” 34; Zacha- 
rias’s tongue loosed, 64; the various testimonies borne to 
Christ at his birth, ii. 36; on the force of rpoéxowre, 52; why 
our Lord was baptized, iii. 2]; ‘‘ we have toiled all the night,” 
v. &; on 0éAw, xaOaploGnri. Kal eb@éws, x.7.A., 13; on ed:xal- 
woay Toy Gedy, vii. 29; observations on the character and con- 
duct of the woman, a4 sinner, in the house of Simon the Pha- 
risee, 36—650; thinks it was not Mary Magdalene, id.; Christ 
is touched by faith, viii. 45; the death of Christ, the point to 
which all the Law and the Prophets tended, as their end, ix. 
31; the fiery zeal of ‘‘the sons of thunder” tamed, 54; folly 
and danger of dividing the affections between Christ and the 
world, 61 ; necessity of singleness of purpose in missionaries, 
x. 4; the parable of the good Samaritan spiritualized, 34 ; dif- 
ferent degrees of future glory and misery, xii. 47; the parable 
of the fig-tree, and the healing of the woman bowed with in- 
firmity, xiii. 11; ‘left the ninety and nine in the wilderness,” 
_ xv. 4; “what woman having ten pieces of silver,” &c., 8; 
‘«T will arise, and go unto my father, and will say unto him,” 
&c., xv. 18; ‘the fatted calf’? emblematical of Christ, 23; the 
parable of the rich man and Lazarus, xvi. 26; ‘‘a great gulf 
fixe,” ib.; no works of supererogation, xvii. 7; ‘‘he that is 
on the house-top,” &c., explained, 31; “ there will the eagles 
+e-gathered together,” 37; ‘“‘Why callest thou Me good?” 
xviii. 19; the case of Zaccheeus spiritualized, xix. 5; L. xxi. 25 
—27 explained ; our Lord’s assumption of our nature, xxii. 48; 
the soldiers bind Christ, 54; Simon the Cyrenian, in carrying 
our Lord’s cross, becomes a type of the priority of the Gentile 
world in coming to Christ, and bowing under the yoke of the 
cross, xxiii. 26; why our Lord chose to die by crucifixion, and 
publicly, at the Feast of the Passover, 33; our Lord partakes 
of the bread, in the Holy Communion, with the two disciples, 
xxiv. 43; Adam and Eve types, respectively, of Christ and bis 
Church, xix. 34; on J. xx. p. 281; ‘Touch me not,’’ J. xx. 
17; ‘‘ they began to speak with other tongues,” A. ii. 4; on the 


guilt of Ananias, v. 4; importance of the rite of Confirmation, 
viii. 14—18; Jacob’s prophecy respecting Benjamin applied to 
St. Paul, ix. 1. 

Ammonius on the due form of Ordination, A. vi. 6. 

Ammonius, his division of the Gospels into Sections, Vol. i. 
p. xxiv.; the voice heard by St, Paul, as he was approaching 
Damascus, A. ix. 7; the right use of natural light, x. 5; St. 
Peter forbids Cornelius to worship him, 25, 26 ; superiority of 
Apostles to Elders, xv. 2; the Jews had no synagogue at Phi- 
lippi, xvi. 13; St. Paul at Athens, xvii. 23; and at Miletas, 
xx. 28. 

Andrewes, Bishop, Sermons on the Nativity, M. ii. 1, nole 2, 
p- 6; on our Lord’s temptation, iv. 1; on swearing, v. 3; 
vn the Lord’s Prayer, vi. 9; on temptation, and the peti- 
tion in the Lord’s Prayer for deliverance from it, 13; on 
‘‘Thou art Peter,” &c., xvi. 18, p. 49; on giving Case 
his due, xxii. 2]; on the lawfulness of usury, xxv. 27; 
on the lawfulness of oaths in Courts of Justice, xxvi. 63; on 
the Passion, xxvii. 35; on the Resurrection, xxviii. 1; J. '. 
25; Sermon on Mk. xiv. 4—6; on L. ii. 12—14; and on iz. 
54—56; bishops succeeded the Apostles, and presbyters the 
Seventy, L. x. }; Sermon on xvi. 26; the procession of the 
Holy Spirit, J. xv. 26; ‘‘Touch me not,” xx. 17; on the 
power of Absolution, 23; on the fitness of the Feast of Pente- 
cost for the effusion of the Holy Ghost, A. ii. 1; ‘‘ they began 
to speak with other tongues,” 4; on A. ii. 16—21, and 42; 
duxvéwy dwergs, ix. 1; reflections on the conversion of Cor- 
nelius, x. 34; St. Peter delivered from prison, xii. 12; on the 
guilt of suicide, xvi. 27; exposition of A. xx. 28, and applica- 
tion of the text to the circumstances of the Church of England, 
ib.; on G. v. 9; exposition of 1 C. xi. 16; of xii. 4; 2 Cr. 
21; the gift of tongues reverses the curse of Babel, R. i. 14; 
on Justification in the name of Christ, iii. 26; on the Fall of 
Adam, v. 14; our gain in Christ more than our loss in Adam, 
15; the Moral Law known before the time of Moses, 20; 
justification in Christ’s name, 2) ; refutation of Bellarmine, d. ; 
‘Jet not sin reign,” vi. 6; the Law not changed by Grace, vii. 
6; on “ Abba, Father,”’ viii. 15; on 26; grace resisted by the 
corrupt will of man, ix. 16; on the hardening of the heart, 18; 
redemption universal, 23; against private misconstructions of 
Scripture, xii. 6; Sermon on Heb. i. 1, 2; on ii. 16; and on 
xii. 2; exposition of xiii. 10; Sermon on 20; on Civil Govern- 
ment, } Ti. ii. 2; Sermon on vi. 17—19; and on James i.5; no 
temptation from God, 13; on 16; Sermon on 22; faith without 
good works, ii. 14; on the priest’s intercession, v. 13, 14; 
Sermon on | P. i. 3, 4; the trial of faith, 7; on sanctifying 
God’s name, iii. 15 ; ‘‘ we have a more sure word of prophecy,” 
2 P. i. 19; the law of Love in the Gospel is the law of 
Moses and of Nature, 1 J. ii. 7; Love and Fear, iv. 19; on 
v. 6; on Jude 17—21; on the sevenfold Spirit, R. i. 4; the 
Lord’s Day, Rev. i. 10; on “ the Two Witnesses,’’ xi. 3, 4. 

Apuleius, his testimony to the universality of the worship of the 
Ephesian Diana, A. xix. 27. 

Aquila, citation from his Version by St. Paul, } C. xiv. 21. 


Arator, on the miracle of tongues at Pentecost, A. ii. 4; on A. ii. 


13; iv. 24; x. 44—46; xvi. 17, 18; Paul, a tent-maker, xviii. 
3; the viper at Melita, xxviii. 4. 
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Aratus, quoted by St. Paul, A. xvii. 28. 28. 

Arnoldi, his description of the characteristics of modern Conti- 
nental exegesis, Pt. i. p. vi., noée 1; deplores the departure of 
it from the exposition of the early Church, ix., nofe 5. 
Athanasius, S., on the necessity of holiness of life:to a right 
understanding of Scripture, Pt. i. p. vii., note 1; on the Incar- 
nation, M. ii. 15, note 3; on the baptism of Christ, iii. 16, 17; 
on flight from persecution, x. 23; on ascribing the miracles of 
Christ to the Devil, xii. 31, note 1; his refutation of the Mono- 
thelite heresy, xxvi. 39; on our Lord’s last words, xxvii. 46; 
on his assumption of his mediatorial kingdom, xxviii. 18; on 
the founding of the Church by Christ in the belief of the Holy 
Trinity, 19; the testimony of evil spirits to the truth, Mk. i. 
25; on the conception and birth of Christ, L. i. 35 ; exposition 
of Luke ii. 52; on 6“A-ytos, L. iv. 34; ‘The Son of man came 
to seek,” &c., L. xix. 10; why our Lord chose to die by cruci- 
fixion, and that pobliety, at the Passover feast, xxiii. 83; ‘‘O 
fools and slow of heart,’’ &c., xxiv. 26; the creative and ad- 
ministrative agency of the Logos, J.i.1; ‘‘the Son can do 
nothing of himself,’”’ v. 19; the reasons why our Lord chose to 
die by crucifixion, xii. 33; ‘1 am the way, and the truth, and 
the life,’"—implies the eternity of the Son, xiv. 6; in what 
sense the Father is said to be ‘‘ the only God,’’ xvii. 3; ‘‘ That 
all may be one.’’ 21; Paul’s teaching comes in contact with the 
tenets of the Epicureans and Stoics at Athens, A. xvii. 18; on 
Acts ii. 35; on the guilt of Ananias, v.4; on the reading at 
Acts xx. 28, rH» exxAnaolay tov @cov, cites R. ix. 5; error of 
Meyer here, ib. ; exposition of C. i. 15; refers to 2 Ti. iii 15; 
cites 2 P. i. 3, 4; cites and ipterprets James i. 18. 

Augustine, S., his counsel for the right exposition of Scripture, 
Vol. i. pp. vii., ix.; observation on the advantages that accrue to 
Truth by means of Error, xvi.; on the plenary inspiration of 
Scriptare, xix., xx.; on the direct sanction given to the Four 
Gospels by Christ himself, xlv.; on the varieties in the Gospels, 
xlvii.; on the acquaintance of each succeeding Evangelist with 
what his predecessor-or predecessors had written, 1d.; on their 
respective characteristics, li., lii.; on the genealogies of our 
Lord in the Gospels, M. i. 1, nofe 9; supposes that Jeconiah 
is reckoned twice, i. 11; on the Jews being entrusted with the 
Scriptures, ii. 5; the Magi, 9; on the proper mode of ascer- 
taining the sense of the Scripture, M. iii. 11; on the mixture 
of chaff with the wheat in the Visible Church, 12; on the 
appearance of a Dove at Christ’s baptism, 16; why was our 
Lord tempted of the Devil ? iv. 1; David typical of Christ, 4; 
the Beatitudes, v. 3; on the operation of the Law before and 
after the advent of Christ, 17; on “‘ Resist not evil,’’ 39; on 
“Whosoever shall smite thee,” &c., ib.; on hypocrisy, vi. 2; 
on the Lord’s Prayer, 9; on our Lord’s admiration of the cen- 
turion’s faith, viii. 10; on St. Peter’s place in the catalogue of the 
Apostles, x. 2; on the meaning of grace, 8; on blasphemy 
against the Holy Ghost, xii. 31 ; on “‘ Who is my mother ?”’ 48; 
on the ble of the Tares, and on the Visible Church, xiii. 30; 
on our ’s miraculous walking on the sea, xiv. 23; St. Peter 
rescued from drowning, 31; ‘‘on this rock will 1 build my 
Charch,”’ xvi. 18; on the dignity of St. Paul, id.; on the 
power of the keys, xvi. 19; on the second coming of Elias, 
xvii. 10; on divorce and fornication, xix. 2; on “ Why callest 
thou me ?”’ 17; on “ Ye shall sit on twelve thrones,” 
xix. 28; on ‘‘The Scribes and Pharisees sit in Moses’ seat,’’ 
xxiii. 2; on ‘‘One is your Master,” &c., 8; on different de- 
grees of punishment in a future state, 15; on “ Pray that your 
ei be not on the Sabbath day,” xxiv. 20 ; on Christ’s second 
Advent, 26; on ‘‘ wheresoever the carcase is, there,” &c., 28; 
on the proper temper of mind to be cherished with regard to 
the prophecies concerning the second Advent, 48; on our 
Lord’s sorrows in the hour of his passion, xxvi. 38; on two 
wills in Christ, 39; on “ Sleep on now,’’ &c., 45; on the state 
of the saints that rose after the crucifixion, 53; on the Lord’s 
day, xxviii. 1; on the false testimony of the Jews and Roman 
soldiers respecting the resurrection of our Lord, 13; on the 
“touch ”’ of faith, Mk. v. 30; on the sin of heresy and schism, 
ix. 40; observations on Original Sin, Universal Redemption, 
and Infant Baptism, x. 14, nofe 1; on the case of blind 
Bartimeus, 46; on the cursing of the fruitless leafy fig-tree, 
xi. 13; “‘ neither the Son,”’ $2; on the Gospels of St. Mark 
and St. Luke, Pt. i. p. 130; on “many have taken in hand,” 
L. i. 1; contrast between Eve hearkening to the voice of the 
serpent, and the Blessed Virgin Mary believing the words 
of the angel, with the respective consequences of each act, 
38; “that the thoughts of many hearts may be revealed,” 
i. 35; on the lawfulness of the profession of arms, iii. 14; 
on the effect of baptism, 38; on vi. 20, 21; on the three 
instances of persons raised from the dead by Christ, vii. 11, 
12; thinks that the woman mentioned vii. 36—50, was not 
Mary Magdalene, 36—50; “To whom little is forgiven, the 
same loveth little,” 47; on the purifying efficacy of Baptism, 


49; the danger of unreservedly following human examples, 
ix. 54; the rich man declines Christ's call, 58; “ suffer me 
first to go and bury my father,” 69; necessity of singleness 
of purpose in Missionaries, x. 4; ‘‘who is my neighbour ?” 
29; the parable of the good Samaritan spiritualized, 31 ; Martha 
labouring, Mary listening, 40, 41; L. xi. 41 explained; the 
rich fool’s boast, and vain resolution, xii. 18; to be “ girded,’’ 
and to “have the light burning,” explained, 35; different 
degrees of future glory and misery, 47; the parable of the 
unjust steward, xvi. 1; the true use of money, 9; the rich man 
and Lazarus, 26; “he that is on the house-top,” &c., xvii. 
31, explained; the importunate widow does not pray for 
revenge, xviii. 3; faith and prayer confirm each other, 8; the 
deportment and spirit of the praying Pharisee, 9—14; the 
baptism of infants, 17; the necessity of restitution exemplified 

in the case of Zaccheeus, xix. 8; the penitent thief, xxiii. 42, 

43; our Lord sanctifies the Sabbath by resting, during it, from 

all his work, in the grave, 56; ‘‘And he made as though 

he would have gone further,” xxiv. 28, note 1; on continual 

prayer, 53; on St. John’s design in writing his Gospel, Vol. i. 

p. 269; on his style, leading characteristics, ib.; ‘‘the true 

light,”’ J. i. 9; ‘the Word was made flesh,” 14; “in the 

bosom,” 18; Christ works continually in the world of Nature, 

as well as in that of Grace, ii. 11; we must not turn our faces 

to the works of creation, and our backs upon Him Who made 

them, #.; on the nature of Divine Grace, 16; ‘the seal of 

thine house hath eaten me up,” 18; the character of Nicodemus, 

iii. 2; the new birth, 3; the Red Sea a type of Baptism, 5; 

the union of the two natures in Christ, 13; “the Son of man 

which is in heaven,’’ id.; the brazen serpent a type of Christ, 

14; “he must increase,’ 30; ‘ though Jesus baptized not,”’ iv. 

2; who baptized Christ’s Apostles? 1,2; Christ's baptism con- 

trasted with John’s, ib. ; the woman of Samaria a type of the 

Gentile converts, 7 ; the porch of Bethesda a type of the Jewish 

nation, v. 2; the healing of the soul and the healing of the body 

by Christ, 3; religious retirement, 14; God still works on the 

Sabbath, 17; “the Son can do nothing of himself,’ 19; two- 

fold resurrection, 25; “hath given him power to execute judg- 

ment,”’ 27; the miraculous feeding of the five thousand, vi. 14; 

our Lord follows up his ner with his polit ai ts 

apparentl , 29; Christ the great pattern of humility, 38 ; 

God daw gee are willing to come, 44; the Sacrament, 
and the Virtue of the Sacrament, distinguished, 50; the efficacy 

of the Sacrament, 52; our Lord presents his body and blood 

in those things which are made of many into one, 53, 54; our 

Lord’s disciples mistake his bodily for his spiritual presence, 

and suppose that he is speaking of the giving of his fresh to be 

eaten, when he speaks of the rasan: of his grace, 62; the 

spiritual receiving of his body and blood, #b.; union with 

Christ the only means and source of spiritual life, 63; 

““my time is not yet,’ vii. 6; ‘‘out of his belly shall flow 

rivers of living water,” 38; the effusion of the Holy Spirit, 30 ; 

‘‘ Neither do I condemn thee; go and sin no more,” viii. 11; 

infant baptism, 21; ‘‘the servant of sin,” 34; ‘then shall ye 

be free indeed,” 36; “‘ shall never see death,” 51; “ Abraham 

rejoiced to see my day,” 56; ‘‘ before Abraham was, I am,” 

58; oneness of the faith of all believers before and since the 

advent of Christ, x. 4; “all that ever came before me,’ 8; 

‘ST am the door,” 9; refutation of the Arian and Sabellian 

heresies, 30; “though he die, yet shall he live,” xi. 25; 

érdpatey éaurdy, 33; the raising of Lazarus symbolical of the 

raising from the death of sin, 44; ‘“‘the Romans will come,” 

&c., 48; the coming of the Greeks [Gentiles] to Christ, xii. 

20; “except a grain of wheat fall into the earth and die,” &c., 

24; “he that loveth his life,” &c., 25; “if any man serve 
me,” &c.; these words remarkably fulfilled in St. Stephen, 

26; the reign of the Devil brought to an end, 30, 31; our 
Lord washes the disciples’ feet before supper, xiii. 2; “he 
that is washed needeth not save to wash his feet,” &c., 10; 
Christians, like Christ, may be troubled by a prospect of death, 
21; Judas Iscariot a communicant, 26; ‘‘ Now is the Son of 
man glorified,” 31 ; how St. Peter followed Christ, 36; “I will 
lay down my life for thy sake,” 37; “I am the way, and the 
truth, and the life,’ xiv. 6; ‘‘ greater works than these shall 
he do,” 12; “If ye ask any thing in my name, I will do it,” 
14; “Peace I leave with you,” 27; ‘‘not as the world giveth,’’ 
ib.; ‘ye would rejoice, because I said, I go unto the Father,” 
28; the devil not the prince of creation, but of sinners, 30; 
‘¢ Ye are clean through the word,’’ he does not say, ‘‘ through 
Baptism,’’ why, xv. 3; proof of the two natures in Christ, 4; 
the perpetual and indispensable use of the Lord’s Prayer, 7 ; 
why, and to what degree, Christ loved us, 12; ‘‘ Henceforth I 
call you not servants,” 15; Christ makes good those whom he 
has chosen, 16; the Holy Spirit proceeds from the Father and 
the Son, 26 ; change in St. Peter’s public deportment after the day 
of Pentepost, 27; A. ii. 36; ‘It is expedient for you that I go 
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away,” J. xvi. 7; to believe Christ, and to believe in him dis- 
tinguished, 8; ‘‘ He will convince [convict] the world of 
righteousness,” 10; the Church compared to a woman, 21 ; 
patient suffering triumphant, xix. 2; ‘‘ but Jesus gave him no 
answer,” 9; “He that hath delivered me to thee hath the 
greater sin,” 11; Christ on the Cross, and Christ seated on his 
tribunal, contrast, 13; “the King of the Jews,’ 19; the three 
lan used in the inscription upon the Cross, 20; ‘‘ What 
I have written I have written,’’ 22; our Lord’s outer garment 
divided into four parts, id.; his tanic, or inner garment, with- 
out seam, emblematical of the Unity of his Church, 23, 24; 
‘Woman, behold thy son!’ 26; Adam and Eve types, re- 
spectively, of Christ and his Church, 34 ; ‘‘ ——— came Jesus, the 
doors being shut,’’ xx. 19; ‘‘ Receive ye the Holy Ghost,” 22; 
the miraculous draught of fishes, xxi. 11; “the net was not 
broken,’”’ 43.; upon whom did the Holy Ghost come? A. ii.3; 
“they began to speak with other tongues,’”’ 4; on ii. 27; on 
J. xv. 26, 27; A. ii. 36; the sin and punishment of Ananias 
and Sapphira, v. 1—6; Stephen’s martyrdom, vi. 15; viii. 1—4; 
the consecration of heathen literature to the service of Chris- 
tianity, vii. 22; Saul the persecutor, 58; Stephen prays for his 
murderers, 60; comments on his apology and death, id. ; effects 
of his prayer upon Saul, viii. 1—3; the burial of the dead, 1—4; 
episcopal laying on of hands, 14—18 ; importance of the rite 

of Confirmation, i4.; the sin of Simon Magus, 18; the em- 

loyment of human agency in spiritual things, ix.6; St. Paul’s 

i iiz diese, 8; derivation of the name Ananias, 10; the great 

sheet let down from heaven, x. 11; ‘‘slay and eat,’’ 18; the 

gifts bestowed at the conversion of Cornelius, 44—46; the re- 

ceiving of the Holy Ghost before Baptism, 47; Saul changed 

to Paul, xiii. 9; abstaining from the eating of blood, xv. 20; 

on the sin of suicide, xvi. 27; St. Paul’s teaching comes in con- 

tact with the tenets of the Epicureans and Stoics, xvii. 18; 

meaning and derivation of owepyoArdyos, ib.; St. Paul’s vow at 

Cenchrese, xviii. 18; he takes the Nazarite’s vow, xxi. 24; 

importance of a good inéention and of a good end, xxiii. 1; 

exBorhy exootvro (Acts xxvii. 10), xxvii. 18; on mourning 

for the dead, 1 Th. iv. 13; on the general Resurrection, 16; on 

2 Th. i. 3—12; on St. Paul’s manual labours, iii. 8; on the 

design of the Apostle’s Epistle to the Galatians, Introduction 

to the Epistle; on the true character of an oath, G. i. 20; on 

the circumcision of Timothy, and the xon-circumcision of Titus, 

ii. 3,4; his refutation of the objections of Porphyry and Marcion 

respecting St. Paul’s rebuke of St. Peter at Antioch, 10; on 

the real ground of that rebuke, 14; the nature and use of the 

Law, 19; on the treatment of the Law, by the preachers of the 

Gospel, see Review of G. ii.; on the allegorical sense of G. iv. 

24, and 29; on the supernatural grace of God, v. 17; on cru- 

cifying the lusts of the flesh, 24; poverty and wealth both 

burdens, vi. 5; on St. Paul’s stigmata, 17; on 1 C. i. 26; on 

the Apostle’s claim to Inspiration, ii. 13 ; on Excommunication, 

v. 5; on the effects of Baptism, vi. 11; on the Body being 

made the temple of God, and member of Christ, 18; on x. 2; 

on the typical sense of the Exodus and wanderings of the 

Taraclites, 6 ; on ‘‘one bread,” 17; on the Holy Communion, 

and especially on the sense in which we are said “ to eat the 

flesh and drink the blood of Christ,” xi. 27; on Charity, xiii. 

3.13; on xv. 22; his vindication of 2 C. iii. 6—15, against 

the Manichseans ; the Liberty of the Gospel, 17; on v. 21; on 

St. Paul’s “thorn in the flesh,” xii. 7; ‘‘ from faith to faith,” 

explained, R. i. 17; all men sinned in Adam, v. 12; on the 
death of Infants, 13, 14; God’s design in giving the Law, 20; 

on the efficacy of Baptism, vi. 3; on the dominion of sin, 6; 

on the perpetuity of the Moral Law, 15; when God rewards us 

he crowns his own gifts, 23; on vii. 7,8; the natural birth and 

the spiritual one, viii. 1; caution with reference to viii. 7, 8; 

on “ Abba, Bather,”’ 15; justification in baptism, 29; on 35; 

Free-will asserted, ix. 16; exposition of x.6—9; and of xi. 17; 

on blindness of heart, 32; on God’s decrees, 33; on 35; on 

xii. 6; obedience and submission distinguished, xiii. 1; the 

tions under Nero, id.; symbolical significance of the 

Cross, KE. iii. 18; sition of C. i. 15; on “in him dwells 

the Godhead bodtly,”’ ii. 9; P. ii. 6 explained; on E. ii. 6, and 
8, 93; why St. Paul suppressed the mention of his name in his 

Epistle to the Hebrews, H. i. 1; on the nature of the Holy 
Eucharist, x. 12; on 1 Ti. i. 16; but one Mediator, ii. 5; on 
pious poverty, vi. 6; on the love of the world, 1]; on “trea- 
euring up a good foundation,”’ 19; on the term alévios, Titus i. 
2; “depart from iniquity,’”’ 2 Ti. i. 19; on iii. 8; on James i. 
13; to believe God, and to believe in Him, ii. 19; cites 1 P. 

iv. 8; on the chastening of the righteous, 17; on 2 P. ii. 4; 
‘some things hard to be understood,” iii. 16,16; on 1 J. ii. 1, 
3; love and fear, iv. 18; ‘‘ He that came by water and blood,” 
y. 6; on the Lord’s Day, Rev. i. 10; on the number seven, 
11; on ii. 4; comment on Ps. xci. 18; on the Living Crea- 

tures, Vol. i. p. xiii.; on vii. 4; on the marvellous way in 
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which the rage of the Barbarians was restrained from injuring 
the Pe viii. 9; and on er paryog of the Romans in 
not discerning the judgments o: in the sufferings they 
endured at the hands of the Barbarians, éd. 
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significance of Sarah’s laughter, R. iv. 3; on ix. 3; on “ res- 
sonable service,” xii. 1; on 1 Ti. vi. 20; historical comment 
on the prophetical visions of the second and third Seals, Rev. 
vi. 5. 

Barrow, Dr. Isaac, on the Incarnation of our Lord, M. i. 18; 
on the Nativity, ii. 1, note 2; on swearing v. 34, nofe 7; 
on the Pope’s assuming the title of Spouse of the Church, 
x. 2, note 4; on xii. 33; on “Thou art Peter,” &c., xvi. 
18; on the power of the keys, 19, nofe 1; on the meaning 
of the phrase to “do any thing in Christ’s name,” xviii. 20; 
on the duty and reward of bounty to the poor, xxv. 34; on the 
Crucifixion, xxvii. 35; on the Ascension, Mk. xvi. 19; on the 
Incarnation, L. i. 35; on “ Praying without ceasing,” ii. 37; 
on the duty of Christian Almsgiving, xvi. 9; Herod and Pilate 
at once acquit our Lord and condemn him, xxiii. 15; why our 
Lord chose to die by crucifixion, and publicly, at the feast of 
the Passover, 33; J. i. 14 explained; Sermon on Actsi.3; 
on the fitness of the Feast of Pentecost for the effasion 
of the Holy Ghost, Whitsunday Sermon on A. ii. 1; Sermon 
on A. ii. 27; the sufferings of Christ foretold in the Old Testa- 
ment, iii. 18; God’s interposition in behalf of his Charch in 
the very crisis of her need, ix. 3; the right use of natural 
light—the case of Cornelius, x. 5; on universal redemption, 
ib.; the power of enchantments and witchcraft in the heathen 
world, xvi. 16; Sermons on Obediemce to spiritual Guides and 
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the duty of imitating himself, 1 C. xi. 1; on 2C. ii. 14; on 
the vicarious suffering of Christ, v. 15; the efficacy of Baptism, 
ib.; the duty and reward of bounty to the poor, ix. 9; on the 
dominion of Conscience, R. ii. 14; om Justifying Faith, and on 
Justification by Faith, iii. 26; on viii. 29; on Prescience, Pre- 
destination, and Grace, ib. ; “your reasonable service,” xii. 1; 
on the Unity of the Church, E. iv. 4; portraiture of Wit, v. 4; 
Christ triumphs on the Cross, C. ii. 15; exposition of iii. 17; 
on the duty of Prayer, H. xiii. 5; on the words “altar” and 
“ priest,” 10; of obedience to our Spiritual Guides and Gover- 
nors, 17; on 1 Ti. ii. 2; on v. 17; the perfect man offends 
not in speech, James iii. 2; man’s intellectual nature presents 
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Basil, 8., on the power of the keys, M. xvi. 19, sofe 1; on the 
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avarice, xii. 38; the parable of the Pharisee and the Publica, 
xviii. 11; the Pharisee’s prayer, 45. 

Baumgarten, on A. i. 21; on the effect of miracles, v. 28; the 
Ethiopian nobleman converted, viii. 27; the mireculous light 
and voice at Paul’s conversion, ix. 7; the martyrdom of James, 
xii. 2; Se:osaspoverrépous, xvii. 22. 

Baxter, Richard, on the words Sacrifice, Altar, and Priest, 
Heb. xiii. 10. 

Bede, on “Thou art Peter,” M. xvi. 18; on “ the abomination of 
desolation,’”’ xxiv. 15; on the mode in which the aiey 
writings of the Old Testament are cited in the New, Mk. i. 1,3: 
on our Lord’s undergoing his temptation “with the wild 
beasts,”’ 13; on “in the days of Abiathar the high priest, 1. 
26; on the Parable of the Sower, iv. 26—29; on the materials 
of which the owup(8es were made, viii. 8; on the alsbaster box 
of spikenard, xiv. 3; L. vii. 37; the character of Mary, riv. 3; 
the significancy of our Lord’s act in breaking the breed st the 
last Supper, 22; the genuineness of the concluding section 
of St. Mark’s Gospel, xvi. 9; God, the Saviour of the Virgin, 
L. i. 47; the angelic message to the shepherds, ii. 14; the 
appointment of the eighth day for circumcision, 21; the Law 
giving place to the Gospel,—the aged Simeon praying to be per- 
mitted to depart in peace, after embracing in his arms the 
infant Jesus, 28; the illumination of the Gentiles mentioned, 
L. ii. 82, before the glory of Isreel, why, #.; the fact of our 
Lord’s being carried into Egypt omitted designedly by St. Luke, 
who knew that it had been already explained by St. Matthew, 
fi. 39; our Lord’s words to his mother in the Temple, 
ii. 49. 

Bellarmine, on the imputation of Christ’s righteousness, R. v. 21. 

Bengel, “He shall be called a Nazarene,” M. ii. 23, note 7; 00 
the manifestation of the Trinity at the baptism of Christ, uL 
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16; on the integrity of the Scriptures, v. 18; on the woe de- 
nounced against Capernaum, xi. 23; on “‘they closed their 
eyes,” xiii. 15; on the unscriptural character of the doctrine 
of Transubstantiation, xxvi. 26; on the rending of the veil 
of the Temple, xxvii. 51; on our Lord’s tomb, 60; on the 
dumbnees of Zacharias, L. i. 22; St. Luke’s reference to the 
Ascension, peculiar energy of it, ix. 51; our Lord reserves his 
miracles on Fire for the last, 54; the mission of ministers is 
*‘ actus veré dominicus,”’ x. 1; example of the sternness,—but of 
love,—with which our Lord instructed his disciples, xii. 5; 
the vain excuses of those that were bidden to the marriage 
feast, xiv. 18; the force of dvayxd(w, 23; “the fatted calf,” 
xv. 23; “all that I have is thine,’ 31; ‘unprofitable ser- 
vant ’’—the misery of being so called of God, the blessednees of 
being self-confessed such, xvii. 10; the atheist’s creed, xviii. 4; 
our Lord's bloody sweat falls to the ground, and so imparts a 
blessing to it, which had partaken of the curse, xxii. 44; warn- 
ing against covetousness and over-carefulnees about worldly 
things, xii. 33; “salt is good,” xiv. 34; ‘‘then shall they 
begin to call on the mountains,” &c., xxiii. 30; parallel be- 
tween our Lord’s tomb and the womb of the Virgin, 53; ‘the 
true light,” J. i. 9; on the money-changers and sellers of sheep 
and oxen in the Temple, and their expulsion thence, ii. 16; 
the Temple a type of Christ’s body, 19; degrees in faith, 
iv. 63; miraculous healing contrasted with ordinary cures, 
v. 3; “the living bread’’ given by our Lord in the sacrament 
of his body and blood, vi. 52; the crown of thorns, xix. 2; on 
the return of the Apostles, ‘a sabbath-day’s journey,” after 
witnessing the Ascension of our Lord, A. i. 12; on the miracle 
of Pentecost, ii. 6; on A. ii, 13; on A.v. 28; the eunuch bap- 
tized by Philip, viii. 36; St. Luke’s silence reapecting Paul’s visit 
to Arabia, ix. 23; St. Peter’s address to Cornelius a summary of 
the Creed, x.36; believes that it is probable that the Christians 
were confounded with the Jews in the edict by which Claudius 
banished the latter from Rome, xviii. 2; Paul’s vow at Cen- 
chreex, 18; on thy éxxdAnolay rot Geod, xx. 28; Paul’s “ offer- 
ings,” A. xxiv. 17, explained; St. James addresses, in his 
Epistle, unconverted, as well as converted, Jews, James i. 1; 
warning against Pelagianism, 5; rendering of ii. 7; on 19; 
iii. 8; punctuation of iv. 5, 6. 8; on the apostate angels, 2 P. 
ii. 4; exposition of ver. 12; on the Commentary of Tichonius 
on the Apocalypse, Introduction, note 5; the sevenfold Spirit, 
Rey. i. 4; the condition of the disembodied souls of the saints, 
vi. 9—11; on xi. 1, 2; on the importance of an acquaintance 
with the Hebrew, Greek, and Latin languages, to theological 
students, xxiii. 38; on St. John’s design and plan in the com- 
position of his Gospel, Introductory Note; presupposes many 
things that had been recorded by the other Evangelists, #0. ; 
and comments on facta which they had barely related, id. ; 
God works still on the Sabbath, J. v. 17; the light of John 
the Baptist quenched by that of Christ, 35; the Jews, after 
. rejecting the true Messiah, have received sixty false oues, 
coming each in his own name, 43; there is an election of grace, 
from which men may fall, vi. 70; ‘‘ with his finger wrote on 
the ground,” viii. 6; “I am the Light of the world,”’ the allu- 
sion here, 12; the prophetic character of the name “ Siloam,’’ 
ix. 7; emphasis in the expression, “layeth down his life for 
the sheep,”’ x. 11; the love of the Father towards Christ in his 
passion, 17, 18; the posthumous fruits of John the Baptist’s 
ministry, 42; Lazarus buried on the day of his death, xi. 17; 
Christians are to control their feelings, after the example of 
Christ, 33; “I will draw all men unto me,” xii. 32; the day 
of the resurrection and the day of judgment will be one and 
the same, 48; efxw and Aavfew distinguished, 49; ‘‘ What 
thou doest, do quickly,” xiii. 27; ‘(I have yet many things 
to say unto you, but,” &c., xvi. 12; the singular adaptation of 
death by crucifixion to the purpose of proving the truth of our 
Lord's speedy resuscitation, and of the identity of his risen 
body, xix. 36; the scope of the Gospel, xx. 31; on the 
‘‘ breaking of bread,’”’ A. ii. 46; WevoacOal ve 7d Ivetpa, v. 3; 
duty and profit of an assiduous study of the Scriptures, viii. 
28 ; rijs d80u, ix. 2; St. Peter is delivered, and Herod is smitten, 
by an angel, xii. 21—23; on A. xiii, 20; the principles of 
Christianity contrasted with those of the Epicureans and 
Stoics, xvii. 18; why Paul was brought before the Areo- 
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xx. 25; Divine grace not irresistible, xxvi. 19; on the practice 
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v. 27; on 1 C. iii. 10; on v. 13; on vi. 12, and 18; on xi. 18; 
on “After havmg supped,’”’ 25; on dvatlers, 27; xowmavras 
lxavol, 30; copla and years, xii. 8; oreipera:, Verbym amce- 
nissimum pro sepultura, xv. 42; criticism on 2 C, jj, 1; apt 
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Egypt, 13, nofe 4; on the murder of the Innocents, 16; on the 

garb and ministry of John the Baptist, iii. 4, 5; ‘‘ whose fan is 

in his hand,” 12; supposes that Christ instituted the Sacrament 

of Baptism at his own Baptism, 13, nofe 4; on our Lord’s 

temptation, iv. 1.3; on the use of miracles, 23; on ‘‘ Ye are the 

salt of the earth,’’ v. 18, 14; on divorce under the Mosaic 

dispensation, 31; on hypocrisy, vi. 2; on prayer, 8; on “strait 

is tre gate,” vii. 14; on the necessity of holiness, 22; on “the 

° rain descended,’’ 25, note 1; the leper healed, viii. 3; ‘for a 

testimony unto them,’’ 4; on the cure of Peter’s wife’s mother, 

15; our Lord answers not only the words, but the ¢houghis of 
his interrogators, 19; ‘Suffer me first to go and bury my 

father,” 22, note 1; on the call of St. Matthew, ix. 9; “new 

wine in old bottles,’ 17; on the duty of supporting the preach- 

ers of the Gospel, x. 9; ‘‘ Behold, I send you as sbeep,’’ &c., 

16; “Think not that I am come to send peace,” 34; on 

‘‘What went ye out to see?” xi. 7; ‘Take my yoke upon 

you,” 29; “the Son of man is Lord of the Sabbath,”’ xii. 8 ; 

“If I by the finger of God cast out devils,” &c., 27; on “he 

that is not with me,” and on blasphemy against the Holy 

Ghost, 30, 31; ‘‘ Who is my mother?” 48; on the treatment 

of the tares, xiii. 26; on the behaviour of John the Baptist’s 

disciples after his death, xiv. 12; St. Peter rescued from drown- 

ing, 31; on the faith of the woman of Canaan, xv. 28; “a sign 

from heaven,’’ xvi. 4; the difference between the two miracu- 

lous feedings of the multitudes, 9, 10; on ‘“‘ Whom say men 

that I, the Son of man, am?’’ 13; on the appearance of Moses 

and Elias at the Transfiguration, xvii. 3,4; on “It isn 

that offences come,’’ xviii. 7; on the ministry of Angels, 10; 

on the mode of exercising discipline, and administering reproof, 

17, note 2; on the power of the keys, 17; on the pronouncing 

of absolution by the priest, ib.; on the efficacy of concord, and 

united supplication, 19, 20; on the forgiveness of treapasses by 

God to us, and by us to our neighbour, 28. 34; on the indis- 
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the proper mode of interpreting parables, xx. 3, nofe 1; “It is 
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of our Lord’s riding into Jerusalem on the foal of an ass, xxi. 
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a hen,” &c., 37; on “ beginnings of sorrows,’’ xxiv. 8; on the 
obstructions to, and ultimate triumph of, the Gospel, 14; 
on the absence of all prophecy of the destruction of Jerusa- 
lem from the Gospel of St. John, 22; on the second Advent of 
Christ, 26 ; ‘‘ wheresoever the carcase is, tkere,’’ &c.,28; on the 
permanence of the Church, 34; on the ignorance of the angels 
as to the time of the second Advent, 36; the period com 

to two periods of luxury, 37; on the reward of the faithful 
servant, 45; on the severe punishment due to uncharitableness 
and self-indulgence, éd.; on the parable of the Ten Virgins, 
xxv. 1; on the irreparable loss which is entailed by unforgiven 
sin, 9; the punishment of the slothful servant, 26; on the 
voluntary nature of our Lord’s sufferings, xxvi. 2; why our 
Lord ate the Passover before He suffered, 17 ; on his treatment 
of Judas at the last Supper, 21; ‘‘ when I drink it new with 
you,” &c., 29; on our Lord’s sorrows in the hour of his 
passion, 38; on “ Sleep on now,” &c., 45; and on “ Rise, let 
us be going,’’ 46; on the money for which Judas betrayed oar 
Lord, xxvii.6; on the dream of Pilate’s wife, 19; on the extent 
of the preternatural darkness at the crucifixion, 45; on our 
Lord’s last words, 46; on the miraculous events that immedi- 
ately followed his death, 50, 51; on the rending of the veil of 
the Temple, 51; on the supposed discrepancy in the Evangelical 
accounts of the Resurrection, xxviii. 1 ; on our Lord’s appear- 
ance to the women immediately after that event, 5. 9; on the 
design of the Gospel of St. Luke, Introductory Note; the birth 
of the Messiah coincides with the subjection of the whole world 
to Daniel’s Fourth (the Roman) Monarchy, L. ii. 1; the angelic 
message to the Shepherds, 8; on the baptism of our Lord, iii. 
21; thinks that there were two different women who anointed 
our Lord’s feet, vii. 36— 50; different degrees of future glory 
and misery, xii. 47; parable of the rich man and Lazarus, xvi. 
19; the case of Zaccheus spiritualized, xix. 5; our Lord eats 
the Passover (the last) on the day divinely appointed, which the 
Jews neglected to do, xxii. 7; why St. John does not record 
our Lord’s predictions concerning the siege and capture of Je- 
rusalem, Introductory Note; his style and general characteristics, 
ib. ; answer to the objection of heretics founded on J. i. 1; on 
the preservation of the divine image formed in us by adoption 
in Baptism, 12; man, as distinguished from God and angels, 
called ‘‘ flesh and blood,’’ 13; ‘‘ the Word was made flesh,”’ 14; 
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on the stress laid by St. John the Evangelist on the witness of 
Jobn the Baptist, 15; ‘‘in the bosom,” 18; on the mission of 
the Jews to John the Baptist, 19; and his answer, 26; ‘ who 
taketh away the sin of the world,” 29; Nathanael’s confession, 
50; our Lord’s prophetical office, 21; the character of Nico- 
demus, iii. 2; the mysterious nature of the new birth, 4; the 
death of Christ the cause of the grace of Baptism, 14; the 
brazen serpent a type of Christ, id.; ‘ he that believeth not is 
condemned already,” 18; on the dispute between the disciples 
of John the Baptist and the Jews about purifying, 26; our 
Lord’s command to his disciples ing their intercourse 
with the Samaritans, iv. 9; ‘“‘living water’? =the Holy 
Spirit, 10; particulars in which the woman of Samaria, in her 
intercourse with Christ, affords profitable instruction to Chris- 
tians, 19; spiritual worship, 21 ; the woman of Samaria brings 
her townsmen to Christ, 29; reason why our Lord went up to 
Jerusalem at the time of the great feasts, v. 1; the miraculous 
cure at the pool of Bethesda, 4,5; religious retirement, 14; 
‘¢the Son can do nothing of himself,’’ 19; essential unity, and 
personal distinction of the Father and the Son, 23; “ Search 
the Scriptures,’ 39; “‘ twelve baskets full of fragments,” signi- 
ficance of this, vi. 13; God draws all who are willing to come, 
44; “I am the bread of life,” 48; the words in J. vi. 56, 
refer to the Holy Eucharist ; ‘the flesh profiteth nothing,” ex- 
plained, 63; ‘if any man will do bis will,” &c., vii. 17; “out 
of his belly shall flow rivers of living water,” 38; the effusion 
of the Holy Spirit, #5.; distinguished after the glorification of 
Christ by certain peculiar characteristics, 39; the character of 
Nathanael, 41; “‘ Will he kill himself ?’’ viii. 22; ‘‘ When ye 
have lifted up the Son of man, then shall ye know,” &c., 28; 
‘‘ Abraham rejoiced to see my day,’”’ 56; Chrysostom believed 
that our Lord lived forty years, 57; ‘‘ before Abraham was, I 
am,” 58; sin the cause of physical evils, ix. 2; “all that ever 
came before me,’’ x. 8; ‘I am the resurrection and the life,” 
xi, 25; “he that hateth his life,” &c., xii. 25; “if any man 
serve me,” &c., 26; “Now is my soul troubled,” 27; the 
drawing of men to Christ the joint act of the Father and the 
Son, 32; Christ washes the fect of Judas, xiii. 2; does not em- 
ploy any one in any part of this memial service, 5; Judas a 
communicant, 26; ‘‘ Now is the Son of man glorified,” 31; 
«T am the way, and the truth, and the life,” xiv. 6; “ Every 
branch in me that beareth not fruit,” &c., xv. 2; “As the 
Father hath loved me,” &c.,9; ‘None of you asketh me, 
Whither goest thou?’’ xvi. 5; ‘“‘ He will convince [convict] the 
world of righteousness,” 10; “that the Son also may glorify 
thoe,’’ xvii. 1; “‘ My kingdom is not of this world,” xviii. 38; 
‘T have power to crucify thee,” xix. 10; ‘He that bath de- 
livered me unto thee hath the greater sin,” 11; bearing his 
cross,” 16; mystery couched in the piercing of Christ's side, 
$4; the cloth and napkin in the tomb,—observations on the 
state in which they were found by Peter and John, xx. 6,7; 
the miracle on the shore of the sea of Tiberias, xxi. 9; “‘ Simon, 
son of Jonas, lovest thou me?” xxi. 16—17; on rv mpirtov 
Adyow, A. i. 1; “for forty days,” 3 ; “ not many days hence,” 5; 
our Lord’s ascension called in Scripture an dvdBaors, 9; oaf- 
Bdrou txov d8dv, 12; Wexay xAfjpouvs, 26; on the use of the 
lot by the eleven Apostles, i5.; and on the term KApos a8 ap- 
plied to the Clergy, d.; on the olxos in which the disciples as- 
sembled at Jerusalem after the Ascension, and after the effusion 
of the Holy Ghost, ii. 2; ar ido be the Holy ae 
come? 3; ‘‘ they began to with other tongues,’’ 4; the 
miracle of Pentecost was the antithesis of the confusion of 
tongues at Babel, #5.; on the sin and punishment of Ananias 
and Sapphira, v. 1—9; on A. v. 29; the Church advanced by 
tion, vi. 1; on the due form of ordination, 6; the syna- 
gogue of the Libertines, 9; the Church derives strength and 
expansion from persecution, viii. 1—4 ; owners of property «I- 
horted to build churches on their estates, 25; example of the 
blessed fruits of reading the Scriptures, 28 ; the rapture of Philip, 
39; Jacob’s prophecy concerning Benjamin applied to St. Paul, 
ix. 1; on the silence of Luke respecting St. Paul’s visit to Arabis, 
23; the door opened to the Gentile world at Caesarea by the 
conversion of Cornelius, x. 1; on 44. 54; the receiving of the 
Holy Ghost before Baptism, 47; on the fact, that the disciples 
were called Christians first in Antioch, xi. 26; St. Peter in prison, 
sleeps soundly, while the Church is praying for him, xii. 6; 
human care and labour not superseded by Divine grace, 10; 
homily on Peter’s deliverance from prison, #b.; Mansco, 
Herod’s foster-brother, xiii. }; meaning of Ae:roupyis, %.; 
proof of the Divinity of the Holy Ghost, 2; alteration of the 
name Saul into Paul, 9; “Thou art my Son,” &e., 33; ob- 
servations on the decree of the Council of Jerusalem, xv. 21; 
“It seemed good to the Holy Ghost and to ss,” 28; on the 
parta taken respectively by Paul and Barnabas, 30; God pro- 
portions his revelations to the necessity of the case, xvi. 9; 
trath from the mouth of the Evil One not to be accepted, 17, 
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18; why Paul was brought before the Areopagus, xvii. 19; 
Secoarpoveorépous, 22; “an altar to the unknown God,” 23; 
Church dedicated to Dionysius on the Areopagus, $34; Paul a 
** tent-maker,” xviii. 3; on xix. 31; the death and restoration 
of Eutychus, xx. 7; Se8eudvos rg xvevpar:, 22; on xxi. 24; 
Paul takes the Nazarite’s vow, 24 ; addresses the people of Je- 
rusalem at the Feast of Pentecost, 40; providentially sent to 
xxiii. 33; appeals to Cesar, xxv. 10; condemnation 
of the Jews by God and man for their impiety and impenitence, 
xxvi. 31; xardoavres 7d oxetos, xxvii. 17; comparison of the 
Church to a ship, 40; tials ériunoay, xxviii. 10; St. Paul ren- 
dered more illustrious by his shipwreck, 30; on } Th. ii. 17; 
and on iv. 14, and 16; 2 Th. i. 3—12 explained ; on the Law 
and the Gospel, G. ii. 18, 19; on G. iv. 25; on St. Paul’s 
stigmata, vi. 17; on Christian unity, 1 C. i. 2; on the admi- 
nistration of Baptism, 13; on 1 C. i. 26; exposition of “com- 
paring spiritual things with spiritual,” ii. 13; on the question 
why the Corinthians are called “ carnal,” iii. 2; on “‘ Let us 
keep the Feast,” v. 8; on St. Paul’s dexterity in retorting 
nents’ arguments, vi. 12; on “Not I, but the Lord,” vii. 
10; ‘I, not the Lord,” 12; on Divorce, ib.; on 16,17; on 
vii. 12; on viii. 1; ‘‘ meat commendeth us not to God,” 8; on 
ix. 1; interpretation of ver. 5; on the word xo:wovla, x. 16; 
on the ministry of angels, xi. 10; on the Holy Communion, 
and the practical bearing of its reception on the daily duties of 
life, 30; on idolatry, xii. 1; on saying Amen in public worship, 
xiv. 16; on xv. 29; on the Resurrection, 56; triumph in af- 
fiction, 2 C. ii. 14; on the tenets of the Judaizers at Corinth, 
and St. Paul’s refutation of them, iii. 6; explanation of 18; 
on the glorified body, v.3; Christ made to us the righteousness 
of God, 21; on the tenderness and amplitude of St. Paul’s 
heart, vi. ]2; on St. Paul’s prudence in stating certain par- 
ticulars concerning Titus, vii. 13; on viii. 2; on almsgiving, 
ix. 5; on xiii. 1; the firet birth of Jesus from the womb, as 
well as the second from the tomb, was by the operation of the 
eame Divine Person—the Holy Ghost, R. i, 4; interpretation 
of iv. 2; and of vii. 15; explanation of ix. 3; affirms that St. 
Paul visited Spain, xv. 24; on the sanctification of the lips by 
the reception of the Holy Eucharist, xvi. 16; on the use of 
Anger, E. iv. 26; Sermon on P. i. 18; on E. ii. 6; on the 
nature of the Holy Eucharist, Heb. x. 12; on the Veil of the 
Temple, 20; on the design and tendency of the discipline of 
Excommunication, | Ti. i.20; on prayer for civil governors, ii. 
3, 4; on St. Paul’s citations from heathen poets, Tit. i. 12; on 
the equality of the Son with the Father, ii. 13; on Divine 
Mercy, James ii. 13. 
Clarendon, Lord, on the sin of Ananias and Sapphira, A. v. 2. 
Clemens Alexandrinus, on divorce, M. xix. 9; on the Gospel of 
St. Mark, Mk. i. 1,—Introductory Note; cites R. viii. 11; 
exposition of 39; cites 1 J. v. 16; character of St. Jude, Jude 
1; cites 5. 11; refers to Jude 24, 25; refers to 6. 8—16. 24, 


and 25. 
Clement (Bp. of Rome), on the Dove at the Baptism of Christ, 
M. iii. 16, note 4; ‘‘ no man can serve two masters,” &c., para- 
phrased, vi. 24, note 2; quotes, as Scripture, M. ix. 13; M. x. 
16 cited, with additions, from oral tradition ; L. xvi. 10 cited; 
meaning of Ac:roupyéw, A. xiii. 2; his reference to 1 C.i. 12; 
citation of 31, and of ii.9; arguments for temperance and holi- 
ness, from the consideration of the Resurrection, and of the 
body being made the Temple of God by Baptism, vi. 14; on 
Charity, xiii. 7; téxos explained, xiv. 16; exposition of 2 C. 
iii. 18; on justification by faith, R. v. 1; on St. Paul’s preach- 
ing, travels, and sufferings, xv. 21; his testimony to the fact of 
the Apostle’s visit fo Spain, 24; on St. Paul’s sufferings and 
final triumph, P. iii. 12; probably referred to in iv. 3; refers to 
15, to 1 Ti. ii. 3, 4, and to vi. 5; on the primitive foundations 
of Church-Polity, Tit. i. 5; cites ii. 14, and iii. 1; refers to 
Jam. iv. 1, and to 1 P. ii. 1; cites iv. 8, and 2 P. ii. 5—7; on 
E. i. 18; the Church in a city described as sojourning there, 
Rev. ii. 1; the Nicolaitans, 5; refers to 1 P. ii. 17. 
Cosin, Bp., on the unscriptural character of the Doctrine of Tran- 
tiation, M. xxvi. 26; on communicating in one kind, 
#5.; on the canon of Soripture, L. xxiv. 44; ‘* the book of the 
Cranmer, Abp., on the power of the keys, M. xviii. 18; the 
ivi of bishops and presbyters, A. xv. 23; on the neces- 
sity of conforming to the Creeds, R. xii. 6. 
rian, 8., on secret prayer, M. vi. 6; on the Visible Church, 
xiii. 30, note 1; on the power of the keys, xvi. 19, note 1; on 
coi ip agree ph ora cai eg in the 
recipient, Mk. iv. 24; our d’s inner garment without seam, 
emblematical of the unify of his Church, J. xix. 23, 24; 
nf ea laying on of hands, A. vi. 6; on the contrast between 
e behaviour of the ee and the Gentiles during the 
lague at Carthage, | P. ii. 12. 
Cyril, 8., of Jerusalem, on *‘ He shall baptize with the Holy Ghost,” 


M. iii. 11; our Lord’s Baptism, 13; shows how John’s Bap- 
tism was “ the beginning of, the Gospel,” Mk. i. 4; his testi- 
mony to the genuineness of the concluding verses of St. Mark’s 
Gospel, xvi. 9; on the unique sinlessness of Christ, L. i. 27; 
on xpwréroxoy, ii. 7; on the appointment of the eighth day for 
circumcision, 2] ; on the “ sword,”’ as applied prophetically to 
the Crucifixion of Christ, 35; on Jesus’ growth “in wisdom 
and stature,’ 40. 52; on the force of xpoéxorre, 52; on the 
message of John the Baptist to Christ, vii. 21. 24; the penitent © 
woman anointing our Lord’s feet, 38; Peter’s forward zeal in 
confessing the Christ, ix. 20; the parable of the good Sama- 
ritan spiritualized, x. 34; on xi. 33; warning sgainst over- 
carefulness about worldly things, xii. 33; to be “‘ girded,’’ and 
‘© to have the light burning,” explained, 35; our Lord vouch- 
safes to be the guest of the Pharisees, though he knew that he 
was the object of their malice, xiv. ] ; ‘‘the fatted calf,’’ em- 
blematical of Christ, xv. 23; no merit in good works, xvii. 
10; why the Samaritan cleansed leper is called a “ stranger,’ 
18; the kingdom of the Measiah * cometh not with observa. 
tion,” 20; ‘‘ when ye shall desire to see one of the days of the 
Son of man,’’ explained, 22; ‘‘ there will the eagles be ga- 
thered together,” 37; the case of Zacchzeus spiritualized, 
xix. 5; the “the pitcher of water,” xxii. 10; Simon, the Cyrenian, 
carries the cross of Christ—a type of the converted Gentiles, 
xxiii. 26; “ If they do these things in a green tree,” &c., 31; 
the place from which our Lord ascended, xxiv. 50; on J.i.3; 
‘‘that cometh into the world,’’ 9; on the union of Deity and 
Humanity in Christ, 14; ‘‘ And I knew him not,” explained, 
33; on our Lord’s return to Galilee after his two days’ so- 
journ at Sychar, iv. 43, 44; homily on the miracle at the 
pool of Bethesda, v. 2; God still works on the Sabbath, 17; 
“the Son can do nothing of himself,” &c., 19; on free- 
will, vi. 45; ‘‘I am the bread of life,’’? 48; Christ a ransom 
for all, 52; “‘if ye shall see the Son of man ascend up where 
he was before,’”’ 62; “as the Scripture hath said,’’ vii. 38; 
Thy dpxhy 8 11 kal AaA® Suiv, explained, viii. 25; the enthu- 
siastic reception of our Lord at his triumphal entry into Jeru- 
salem accounted for by the recent raising of Lazarus, xi. 1; 
éveBpiphoaro TG wvetpari, 33; the Godhead of Christ, xii. 41; 
Expate, 44; the unholy cannot enter the heavenly mansions, 
xiii. 8; “‘He who hath seen me hath seen the Father,”’ xiv. 
9; ‘“‘My Father is greater than I,’”’ 28; on “the upper room ”’ 
to which the Apostles returned after witnessing the Ascension, 
A. i. 18; ii. 1; the receiving of the Holy Ghost before Bap- 
tism, x. 47; on xiii. 18; Isa. xi. 14 applied to Christian Mis- 
sions, xxviii. 11. 


Didymus, on the necessity of basing a moral life on the founda- 


tion of Christian faith, 1 P. iii. 15; on the resemblance of the 
Gnostic teachers to Balaam, Jude 11; on the nature and opera- 
tions of the Holy Spirit, J. xv. 26; St. Paul's vow at Cenchress, 
A. xviii. 18; magical arts give way to Christianity, xix. 19; 
Sedendvos TE wvedmart, XX. 22. 


Epimenides, of Crete, quoted by St. Paul, Tit. i. 12. 
Epiphanius, his testimony sbout the Hebrew original of St. 


Matthew’s Gospel, Pt. i. p. li.; his eloquent homily on the 
Burial of Christ, M. xxvii. 57; and on the Resurrection, xxviii. 
1; his testimony respecting the Gospel of St. Mark, Mk. i., 
Introductory Note, p. 112; eloquent homily on the Ascen- 
sion, xvi. 19; on the force of wpoéxorre, L. ii. 52; his testi- 
mony to the great age of St. John the Evangelist at the time 
when he composed his Gospel, Introductory Note to St. John’s 
Gospel, nofe 4; his testimony respecting the time and place 
of the writing of the Apocalypse disputed, id.; his account 
of the visit of the Emperor Hadrian to‘Jerusalem, and of 
the Christian Church found standing amidst the ruins, A. i. 
12; Philip preaches in the city of Samaria, viii. 5; but had 
not authority, being only a deacon, to give the Holy Spirit by 
the laying on of hands, #5. ; on the ancient Proseuche, xvi. 13. 


Estius, on the efficacy of Christ’s sacrifice ‘ once offered,” J J. 


ii. I, 2. 


Eusebius, Bishop of Ceesarea, his account of Ammonius, and of 


his sections of the Gospels, Vol. i. p. xxvii., note 1; the personal 
characteristics of St. Matthew, xlv., note 10; testimony respect- 
ing the genuineness of the concluding verses of St. Mark’s 
Gospel, Mk. xvi. 9; brief notice of St. Luke, Introductory 
Note to his Gospel; supposes that Joseph and Mary returned 
from Nazareth soon after the Presentation, and thence came 
back to Bethlehem, where, in a Aouse, the Magi found them, 
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L. ii. 22; the words from heaven at the Transfiguration a con- 
firmation of St. Peter’s confession recently made, ix. 35; sup- 
posed reference to Exod. xi. 5 at xvii. 35; shows that the Jews 
ate the last passover on the day after that on which it was eaten 
by our Lord—4é. e. the day after that on which they ought to 
have eaten it, xxii. 1. 7; date of the decease of the Blessed 
Virgin, Introductory Note to St. John’s Gospel; does not relate 
the incident of the casting of St. John into a vessel of boiling 
oil, as recounted by Tertullian, #5. ; his account of the Apostle’s 
banishment to the isle of Patmos, éd. ; testifies that the Apostle 
wrote after the three other Evangelists, i+.; the appearance of 
our Lord [risen] to Mary Magdalene as related by the different 
Evangelists, J. xx. 11—18; tradition respecting the spot from 
which the Ascension took place on the Mount of Olives, A. 
i. 12; on St. Paul’s blindness, ix. &. 

Eusebius Emisenus, on the cursing of the fruitless leafy fig-tree, 
Mk. xi. 13. 

Euthymius, on the incarnation of our Lord, M. i, 18; on the 
dignity of St. Paul, xvi. 18, note 10; ‘‘ Head of the corner,” 
xxi. 42; on ‘‘ wheresoever the carcase is,”’ xxiv. 28; on the 
Gospel of St. Mark, Introductory Note to St. Mark’s Gospel ; 
on the devil’s testimony to the truth, Mk. i. 25; on the 
healing of the leper, 43; on Boanerges, iii. 17; anointing the 
sick with oil, vi. 13; the cure of blind Bartimzus, x. 46; ex- 
er of xvi. J6; Elijah and Elisha types of Christ, L. iv. 
26, 27. 


Field, Dr., ministers only have decisive voices in Councils, A. 
xv. 23; but laymen may be present, id. 


Gelasius, Pope, on the nature of the Sacraments, J. vi. 52; on 
the two natures in Christ, 5. 

Glassius, on “spoken throngh the Prophet,” M. xxi. 4; his 
treatise on °"AvOpwwordGera commended, L. xv. 7. 

Gregory I.,8., Bishop of Rome, on our Lord’s temptation, M. iv. 
1; on the question, why in some cases the Apostles worked 
miracles, in others not, x. 8; “he that receiveth a righteous 
man,’’ &c., 41, note 1; on the character of John the Baptist, 
xi, 7, nofe 2; on “the kingdom of Heaven suffereth violence,” 
11; on “the brethren of our Lord,’ xii. 48; on martyrdom, 
xx. 23; on the condition of the Visible Church, xxii. 10; on 
the analogy between the birth and resurrection of our Lord, 
xxviii. 2; on the parable of the Sower, Mk. iv. 26—29; on the 
cursing of the fruitless leafy fig-tree, xi. ]3; exposition of Mk. 
xvi. 14—20; on the presence of miracles, considered as a note 
of the Church, 17; denies the doctrine of the Immaculate 
Conception, L. i. 27; the angelic message to the shepherds, ii, 
11; our Lord catechized at twelve years of age in the Temple, 
46. 48; on vii. 36—650 ; applies the history of Simon the Phari- 
see and the woman that was a sinner, to Christ’s dealings with 
the Jews and Gentiles, 47; the parable of the Sower, viii. 4— 
16; Christ is touched by faith, 45; St. Paul bearing his cross 
daily, and fully, -and patiently, ix. 23; excellent homily on 
x. 1—9; on sending forth missionaries “ two and two,’’ 1; on 
xi. 33; on “‘ My mother and brethren,” M. xii. 48; the man 
who intended to build a tower, and the king going to war 
against another king, xiv. 28—31; parable of the rich man 
and Lazarus, xvi. 19; in his exposition of this parable the 
Bishop of Rome ssys nothing about Purgatory, 22 ; the con- 
duct of Zaccheus and his climbing into the sycamore tree, xix. 
4; Christ weeping for the coming overthrow of unbelieving 
Jerusalem, 42—47 ; on xxi. 25—27; “ Lift up your heads,” 
&c., 28; “If they do these things in a green tree,’’ &c., xxiii. 
31; our Lord partakes of the bread at the Holy Communion, 
with the two disciples, xxiv. 43; fine homily on J. i. 19—28; 
John the Baptist’s inferiority to Christ, i. 26; homily on viii. 
46—59; ‘‘ before Abraham was, I am,”’ viii. 58; homily on x. 
11—16; Christ washes the feet of Judas, xiii. 3; exposition of 
xiv. 23—31; Love the root of Obedience, xv. 9; prayer in the 
name of Christ, 16; exposition of xx. 11—18; of xx. 19 
—3]; and of xxi. 1—14; “they began to speak with other 
tongues,” A. ii. 4; on the infirmities of St. Paul’s friends 
not being healed, | Ti. v. 22. 

Gregory Nazianzen, 8., on the incarnation of our Lord, M. i. 18; 
on “I have need,” &c., iii. 13, 14; on the opening of heaven at 
our Lord’s Baptism, 16 ; on Christ’s sympathy with his people, 
iv. 2; on divorce, v. 32, note 3; ‘‘ Thou art Peter,” &c., xvi. 
18; on the different baptisms mentioned in the Scriptures, 
Mk. i. 4; on St. Mark’s connexion with Italy, ii. 4; and St. 
Luke’s with Achaia, d.; on Infant Baptism, x. 13; affirms 


that St. Luke wrote for the Greeks, Introduction to the Gos- 
pel of St. Luke; on our Lord’s connexion with the Priestly 
as well as the Royal race, L. i. 36; his relationship to John 
the Baptist, id.; Zacharias’ tongue loosed, 64; the parable of 
the good Samaritan sp‘ritualized, x. 34; the ejection of the 
evil spirit and his fearfal return, xi. 24; homily on the duty 
of Christian almagiving, xvi. 9; ‘the Son can do nothing of 
himeelf,’’ &c., J. v. 19; Christ the great pattern of humility, 
vi. 38; on the significance of the number seven, A. ii. 1; and 
on the fitness of the Feast of Pentecost for the effusion of the 
Holy Ghost, i5.; exposition of ii. 1; “they began to speak 
with other tongues,” li. 4; on the gnilt of Ananias, v. 4; Philip 
baptizes the eunuch, viii. 38 ; expostulation with those who delay 
their baptism, id.; the dignity of the appellation ‘‘ Christian,” 
xi. 26; and the unlawfulness of assuming a designation from 
any human leader, however exalted, id. 

Gregory Nyssen, 8., on “the fail and rising of many in Israel,” L. 
ii. 34; on the guilt of Ananias, A. v. 4. 

Gregory Thaumaturgus, S., on the lineage of the Blessed Virgin, 
M. i. 1; on the day of our Lord’s birth, ii. 1. 

Gregory VII. (Hildebrand), singular legend placed by him upon 
the crown which he sent to Rudolphus, M. xvi. 18; raises 
the Pontifical upon the ruins of the Imperial power, Rev. 
xvii. 9. 

Greswell, on the date of the Nativity, M. ii. 20, note 10. 

Grinfield’s Novi. Test. Editio Hellenistica commended, Vol. i. 
Preface xviii. ; illustration of M. xvi. 18; citations of the Old 
Testament in the New, xxvii. 9. 

Grotius, on the genealogy of our Lord, M. i. 1, mote 9; 12, nole 
3; advises Archbishop Laud to escape, x. 23, note 1; on forni- 
cation and divorce, xix.9; on the lawfulness of usury, xxv. 27; 
on the correct interpretation of Luke ii. 2; on the lawfulness 
of the profession of arms, L. iii. 14; on the “ new command- 
ment’”’ of love, given by Christ to his disciples, J. xiii. 35; 
gorhy ox Hxovoay, A. ix. 7; bishops to do nothing without 
their preabyters, xv. 6; on the force of éwi:AaSdpuevot, xvii. 19; 
on Saleen of character of the people of Galatia, G. i. 6; 
on 4. 10. 


Hammond, Dr., on Judas being ‘‘giwen” to the Son by the 
Father, J. xvii. 12; importance of the rite of Confirmation, A. 
viii. 14—18 ; on Eve's being deceiveci, and the penalty incurred 
by her, 1 Ti. ii. 15. 

Hasselquist, description of the sycamore-tree, L. xix. 4. 
Hegesippus, hia narrative of the death of St. James, James 1. 9; 
‘S which is the door of Jesus,” explained, éd. : 
Hilary, 8., Four genealogies of our in the Gospels, M. i. 1; 
the mystery of the Trinity shown in the baptism of Christ, iil. 
16; on our Lord’s temptation, iv. 1; on divorce, v. Sl; 00 
our Lord asleep in the storm, viii. 24; ‘‘take no purse Dot 
scrip,”’ x. 10, note &; on the fall of a sparrow, 29; “ Art thou 
he that should come,” &c., xi. 2; ‘If I, by the finger of God, 

&c., xii. 27; the miracle of the five loaves, xiv. 20; 

on the sea, 25; St. Peter rescued from drowning, 31; the 
woman of Canaan, xv. 28; the Son of God, and the Son of 
man, xvi. 16; the efficacy of concord and united supplication, 
xviii. 20; can rich men be saved? xix. 24; our Lord purges 
the Temple, xxi. 12; the miraculous withering of the barren 
fig-tree, 20; the superstitious exactness of the Pharisees, x10. 
24; on “‘ Blessed—that cometh,’’ 39 ; the abomination of deso- 
lation, xxiv. 15; ‘‘ pray that your flight be not on the sabbath 
day,’’ 20; on “ wheresoever the body is,” xxiv. 26 ; the 

of the Ten Virgins, xxv. 3; the bearing of our Lord's cross by 
Simon the Cyrenian, xxvii. 32; the resurrection first announced 
to a woman, xxviii. 6 ; “ In the beginning,” J. i. 1; why Christ 
was baptized by John, 31; Christ both in heaven and on earth, 
iii, 13; God still works on the Sabbath, v. 17; “ but what he 
seeth the Father do,’ 19; essential unity of the Father and 
the Son, snd personal distinction, 29; the efficacy of the Sacrs- 
ment of the Lord’s Supper, wherein it consists, vi. 27 ; we must 
believe Christ to be the Son of God as well as the Messiah, 12. 
35; ‘‘ Have I been so long with you,” &c., xiv. 9: “ The hour's 
come, glorify thy Son,” xvii. 1; in what sense the Father is said 
to be “the only true God,” 2; “ And now, O Father, glorify 
thou me with thine own self,” 5; the Church advanced by per- 
secution, A. vi. 1; exposition of C.i. 15; and of 19; comment 
on ii. 9; on L1, 12; on 13—16; and on iii. 11; on Christe 
descent into Hades, 1 P. iii. 18 —22. 

Hildebrand [Gregory VII.]. 

Hippolytus, 8. (bishop of Portus, and scholar of 8. Irenees), 
his testimony to the genuineness of the concluding verses of the 
Gospel of St. Mark, Mk. xvi. 9; beautiful summary on the 
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manifestations of Christ’s humanity, and of his Divinity in One 
Person, J. i. 14; corrects Ireneus’ statement that our Lord 
lived fifty years, viii. 57; fragment on the raising of Lazarus, 
xi. 11; on the Noetian heresy, xiv. 9; refutation of the Sabellian 
heresy, xx. 17; comparison of the Church to the Alexandrine 
ship in which Paul sailed to Italy, A. xxvii. 40 ; on xpeeréroxos, 
C. i. 15; refers to Tit. ii. 18; on iii. 5; refers to 2 P. i. 4; 
cites 17; refers to 20; and to ii. 4; 3 J. 10; quotes Rev. 
xviii. ; xix. 11—13; and xxii. 15; on the Eternal Word, Jam. 
i. 18; on Jud. 12; cites 18; and Rev. iv. 5, 6; illustrates 


vi. 5. 

Hooker, on the perfection of Holy Scripture, Vol. i. xx.; on the 
abuse of Matt. i. 25, by Helvidius, M. i. 25; on the use of 
benedictions in the Church, x. 13; on different degrees of glory 
punishment in a future state, 15; on the parable of the 
tares, and on the Visible Church, xiii. 30; on the power of the 
keys, xvi. 19, note 1; xviii. 18; the gross and grievous abomi- 
nations of Popery, xxiv. 15; positive command of s ceremonial 
kind, even of Divine origin, not immutable, if not in order to a 
permanent end, xxvi. 20; exposition of the words used by our 
Lord in the institution of the last Supper, 26; refutation of the 
heresy of the Monothelites, 39; on the inspiration and perfec- 
tion of the Scripture, Mk. viii. 29, note 1; ‘‘ God approves 
much more than he commands, and disapproves much more 
than he forbids,” xi. 11, 12; on the nature of, and necessity of 
guarding against, the Nestorian and Eutychian heresies, L. i. 35; 
God the Source and Author of all Truth, v. 39; benediction 
by presbyters divinely authorized, x. 5; the two Sacraments 
derive their efficacy from the Incarnation of Christ, Pt. i. 264; 
J. i. 14 explained, and the various heresies, opposed to the 
doctrine there set forth, refuted, i.; on the character of 
Nathanael, i. 49; Christ’s presence in heaven before his 
bodily ascension, iii. 13; the typical character of the brazen 
serpent, in illustration of the doctrine of Divine grace, flowing 
from Christ’s death by means of the sacraments, 14; on the 
manuductory office of the Visible Church of God, 42; the 
fatility and irreverence of inquiries into the manner how we 
receive spiritual benefits in the Sacrament of the Holy Eu- 
cherist, vi. 25; the Church may lawfully appoint Festivals and 
Holy-days by human authority, x. 22; on the posture, and 
time of day, of receiving the Holy Eucharist at its first institu- 
tion, and subsequently, xiii. 25; Christ in three senses a 
receiver, xvii. 2; in what sense the Father is said to be “‘ tbe 
only God,’’ ib.; Adam and Eve, types respectively of Christ 
and his Church, xix. 34; we must not discuss how our Lord 
~ comes to us in the Holy Eucharist, but gladly receive him into 
our hearts, xx. 20 ; the consecration of heathen literature to the 
service of Christianity, A. vii. 22; importance of the rite of 
Confirmation, viii. 14—18; laments the neglect of it, i5.; the 
receiving of the Holy Ghost before Baptism, x 47; on the 
Church Constitutions concerning (hings strangled and blood, 
xv. 20; to ecclesiastical persons the devising of ecclesiastical 
laws is to be committed, 23; on the Apostolic precept respect- 
ing the Holy Kiss, 1 Th. v. 26; on St. Paul’s claim to inspira- 
tion, | C. ii. 13; caution against disparaging the Light of Na- 
tare and Haman Learning in matters of Religion, nole at the 
end of 1 C. x. 15; on the aim and end of Excommunication, 
wv. &; on “This is my body,” x. 16; obligation to do all things 
to the glory of God, 31; on the ministry of Angels, xi. 10; 
advantages that accrue to the Church from the rise of heresies, 
19; on ‘“‘ Have ye not houses to eat and drink in?’’ 22; de- 
rivation of the word “Church,” ¢d.; but three orders of minis- 
ters in the Church, xii. 28; on the functions of prophets, evan- 
getists, teachers, &c., tb.; different degrees of rewards and 
punishments in the future state, 2 C. ix. 5; on the dominion of 
conscience, R. ii. 14; on Justification and Sanctification, iii. 
26 ; justifying Faith, 28; v. 1; short history of the Pelagian 
controversy, 12; on prescience, predestination, and grace, viii. 
29; the safety of the Christian in all circumstances, 39; on ix. 
3; reprobation presupposes foreseen sin, ]3 ; God’s prescience 
extends to every thing, but causes nothing, 15; his secret will 
irresistible, 19; statement of the question between St. Paul and 
the Jews, xi. 1; on xii. 6; and xiv. 13; the will of God—the 
eounsel of his will, E. i. 5; on the Visible Charch, iv. 4; Eve 
and the Church, v. 30; on Civil Government as it affects things 
spiritual, 1 Ti. ii. 2; on dp0oropuety, 2 Ti. i. 15; on iii. 15; in- 
tercession by the priest, Jam. v. 13, 14; some ancient Chris- 
tian observances mutable, id.: on mutual confession of sins, 
16; Universal Redemption, R. ix. 23; 2 P. ii. 2. 


E 


Horne, Bp., on the vicarious safferings of Christ, and his language 


union in prayer, xviii. 19; on the design of the betrothal 
of the Blessed Virgin, L. i. 27; and on the perplexity of 
the devil with reference to the birth of Christ, %.; the 
Christian tried in the fire of persecution, xii. 49; ‘‘ who- 
soever shall lose his life shall preserve it,’’ xvii. 33; his 
thoughts in pore of his martyrdom, A. ii. 23; on the de- 
signation ‘‘ Christians,” xi. 26; the bishop and presbytery at 
Ephesus, xx. 17; interesting fact in connexion with Puteoli in 
his martyrdom, xxviii. 13; his citation of 1 C. i. 20; of iii. 1; 
of iv. 4; of v. 7; employs the term Evyapioria to signify the 
Holy Communion, xiv. 16; on xv. 8; cites 2 C. iv. 18; ex- 
planation of R. viii. 29; sense in which he understood the 
words election and predestination as used by St. Paul, E. i. 4, 
5; on ii. 20; the efficacy of the blood of Christ as an expiation 
of human guilt an object of faith and wonder to angelic beings, 
iii. 10; on iv. 3; cites v. 2; refers to vi. 13; on the force of 
the word ¢@apf, 24; refers to C. i. 23; his desire for martyr- 
dom, P. i. 21. 23; refera to iv. 15; on E. i. 19; 1 Ti. i. 5; 
Tit. ii. 13; 2 Ti. iv. 6; the case of his martyrdom, a parallel 
one to that of St. Paul, 2 Ti. iv. 13; on 1 P. i. 11, 12; his 
martyrdom, v. 8; cites 1 J. ii. 20; refers to iii. 5, 6. 9, 10; 
refera to 3 J. 6, 7; mode of addressing a Church, Rev. ii. 1; 
on iii. 8; the language of the Apocalypse familiar to him, 1d. 


Irenzeus, 8., on the Ebionites’ use of St. Matthew's Gospel, Part i. 


. li.; on the date of, lii.; on the fulfilment of the Law by our 
rd, M. v. 17, note 2; on treasure hid in a field, xiii. 44; his 


argument against the Gnostics respecting the identity of the - 


God of the Old Testament with Him Whom Christ reveals as 
His Father in the New, xxii. 29—32; his testimony respecting 
the Gospel of St. Mark, see Introduction to the Gospel of 
St. Mark, nofe, p. 112; Mk. i. 1; and observation on the 
commencement of it, {5.; shows, against the Gnostic heresies, 
that the God of the Old and New Testament is one and the 
same, i5.; no real discrepancies in Scripture, x. 46; his testi- 
mony to the genuineness of the concluding verses of St. Mark’s 
Gospel, xvi. 9; attests that Luke was St. Paul’s companion, 
and wrote the Gospel as Paul had preached it, L. i. 4; the 
harmony of the Law and the Gospel, 8; our Lord in doing 
works of mercy on the Sabbath day, did, in the highest sense 
of the word, keep the law of the Sabbath, xiii. 16; on the 
time and place of the writing of the Apocalypse, Introductory 
Note to 8t. John’s Gospel; ‘in the beginning,” J. i. 1; be- 
lieved that our Lord lived fifty years, viii. 57; on the use of 
the gift of tongues, A. ii. 4; cites a large portion of the Acts, 
22; reading in A. iv. 25; the appointment of Stephen to the 
diaconate, vi. 5 ; account of Simon Magus, viii. 10; on St. Peter’s 
commanding Cornelius and his company to be baptized, x. 47; 
cites a large portion of Acts xv. 1; citation of Acts xvi. 8; and 
comments upon xvi. 8; thinks that there were bishops, as well 
as preebyters, at St. Paul’s visit to Miletus, xx. 17—38; brief 
notice of him, Introduction to the First Epistle of St. John; 
comment on | Ti. v. 23; explanation of the prophecy, 2 Ti.i. 3 
—12; on the supernatural grace of God, G. v. 17; citation of 
1 C. i. 26; on 29; on x. 4; on Charity, xiii. 8; on 12; ren- 
dering, in the Latin Version, of xv. 8; meaning of adpt ral 
alua, 50; practical lessons deduced from the expression, é0. ; 
importance of his work as a comment on this portion of St. 
Paul’s Epistles, id.; on 2 C. ii. 14—16; proves the resurrec- 
tion of the body from iv. 10; on R. ix.; exposition of R. 
xii. 6; cites E. ii. 7; exposition of ii. 14; perversion of the 
text by the Valentinian heretics, iii. 21; exposition of C, i. 22; 
against the sin of self-destruction, P. i. 22; on the identify of 
the risen body, iii. 21 ; on the true character of Christian alms- 
giving, iv. 18; why the Decalogue was not given to the 
Patriarchs, 1 Ti. i. 9; on ii. 15; refers to vi. 3—5; cites 20; 
on Regeneration in Baptism, iii. 5; on Heresy, 10; speaks of 
Linus ss appointed to the bishopric of Rome by St. Peter and 
St. Paul, 2 Ti. iv. 21; on the eternal Word, Jam. i. 18; refers 
to 1 P.i. 8; on Christ’s descent to Hades, iii. 18—22; the heresy 
of Simon Magus, 2 P. fi. 2; on 2 P. ii. 4; on the design of 
St. John’s writings, Introduction to the First Epistle of St. 
John; abstract of that Epistle, 13., note 5; cites 1 J. ii. 19; 
and iv. 2, 3; relates an anecdote of St. John with reference to 
Cerinthus, 2 J. 10, 11; and another concerning 8. Polycarp, 
ib.; on Jud. 11; on Wuxixol and xvevparixol, 19; brief 
notice of his personal history, Introduction to the Apocalypse ; 
refers to Rev. iii. 12, ib., note 4; the Church the seven- branched 
Lamp, Rev. i. 11; on 14; the Nicolaitans, ii. 5; interpreta- 
tion of iv. 4—6 ; opening of the second seal, vy. 3, 4; the state 
of souls departed, vi. 9—11; on xi. 3, 4. 


about them in the Psalms, 2 C. v. 21. Isidore, on St. Paul’s taking the Nazarite’s vow, ii. 102. 


Jackson, Dean, on the words “‘he shall be called a Nazarene,” 


our Lord’s motive in being baptized, M. iii. 
M. ii. 23, note 9; on not confining the Scripture to one sense, 


Ignatius, 8., on 
the efficacy and loveliness of Christian concord, and 


13; on 
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1 P. i. 23; on the inscription on the cross, xxvii. 37; import- 
ance of the rite of Confirmation, A. viii. 14—18. : 

Jerome, S., the shorter readings in ancient MSS. preferable, Vol. 
i. xii.; on the plenary inspiration of the Holy Scriptures, xx. ; 
on the composition, order, and characteristics of the Four Gos- 
pels, xl.; on the Evangelic Cherubim, xli.; compares the 
Gospels to four rivers of Paradise, |. ; evidence about a Gospel 
of St. Matthew in Hebrew, li.; on the names of women in the 
genealogy of our Lord in St. Matthew, M. i. 1; answer to an 
objection of Porphyry, on the prediction in Isa. vii. 11. 14; 
and see v. 23; exposes the sophistry of Helvidius in his com- 
ment on M. i. 25; on the star in the East, ii. 2, note 7; on 
Hos. xi. 1, 2, and its citation in M. ii. 15, nofe 8; on the mode 
of citation in the New Testament from the Old, 23; on the 
use of locusts as food, iii. 4; baptism with fire, 11; our Lord’s 
motive in being baptized, 13; the mystery of the Trinity shown 
in the Baptism of our Lord, 16; on the temptation of our 
Lord, iv. 4; on “Ye are the salt of the earth,’ 13, 14; “If 
thy brother hath aught against thee,’’ 23; on the limits to hu- 
man affections, v. 29; “If thine eye offend thee,’ 29; on divorce 
under the Mosaic dispensation, $1; a woman divorced cannot 
marry, 32; on swearing, and the sin of the Jews with reference 
to, 34, nole 6; on Christian perfection, 48; on hypocrisy, vi. 
2; on secret prayer, 6; on a ‘single eye,’”’ 22; on the worship 
of Mammon, 24; on “ prophesying ”’ [preaching], vii. 22; our 
Lord asleep in the storm, viii. 24; on the call of St. Matthew, 
ix. 9; “new wine in old bottles,” 17; on the catalogue of the 
Apostles, x. 2; on the mission of the Apostles to the Jews 
first, 5; on their being forbidden to go to the Samaritans, id. ; 
on the duty of maintaining the preachers of the Gospel, 9; on 
the wisdom of the serpent, 16; on John the Baptist’s mission 
of disciples to Christ, xi. 2; exposition of the argument re- 
specting the Sabbath, xii. 8; on the sheep fallen into the pit on 
the Sabbath day, 11; on breaking the bruised reed, 20; on 
‘by whom do your sons cast them out?” 27; on blasphemy 
against the Holy Ghost, and against the Son of man, 32; on 
the sin of ‘idle words,” 36; on the period during which our 
Lord remained in the sepulchre, 39; ‘Thus shall it be to this 
wicked generation,’ 45; on the treatment of the tares, xiii. 
26; on the teaching of the Apostles, 52; ‘‘ Whence hath this 
man this wisdom?” 54; on the miracle of the five loaves, &c., 
20; on St. Peter’s walking on the sea, 29; Peter rescued from 
drowning, 31; ‘‘ Thou art Peter,” &c., xvi. 18; on the power of 
the keys, 19, nofe 1; on the Transfiguration, xvii. 1—4; on the 
ministration of angels, xviii. 10; on divorce, xix. 6; on forni- 
cation, 9; on the salvability of rich men, 24; on “it is not 
mine to give,” &c. xx. 23; on the significance of our Lord’s 
riding upon the foal of an ass, xxi. 5; on the sinfulness of 
venality in the Church, 12; on the expulsion of the buyers and 
sellers from the Temple, id.; on “ out of the mouth of babes,” 
16; on the persecution of the prophets by their countrymen, 
34; on the expression ‘‘ Head of the Corner,” 42; on ren- 
dering tribute to Ceesar, xxii. 21; God calls Himself “the God 
of Abraham,” inference from this, 32; on ‘the Scribes and 
Pharisees sit in Moses’ seat,’’ xxiii. 2; on proselytes exceeding 
in wickedness those by whom they are proselyted, 15; on “this 
generation,” xxiii. 36; on ‘‘ Blessed is he that cometh,” 39; 
on “the abomination of desolation,” xxiv. 15; “ pray that 
your flight be not on the Sabbath,” 20; on Christ's second 
Advent, 26; on “ wheresoever the carcase is, there,”’ &c., 28; 
exposure of the Arian perversion of xxiv. 36; on the parable 
of the Ten Virgins, xxv. 1. 12; on the irreparable loss which is 
entailed by unforgiven sin, 8; on the institution of the Lord's 
Supper, xxvi. 26; on our Lord’s agony, 38; on “ Rise, let us 
be going,” 46, 46; on the scourging of our Lord, xxvii. 26; 
on the crucifixion, 35—46; on the evidence afforded us of 
the Resurrection by the vigilance with which the Jews and 
Romans sought to provide against the removal of the body of 
our Lord, 36. 66; on the derivation of the word Jew, 37; on 
the alleged error in xxvii. 9; on our Lord’s refusal to descend 
from the cross, 42; on the two crucified thieves, 44; on our 
Lord’s last words, 46; on the miraculous events that imme- 
diately followed his death, 61 — 63; on the rending of the veil 
of the Temple, 50, 51; on the resurrection of saints at the 
death of Christ, 52; on the state of the saints that rose at the 
crucifixion, 53; on the burial of our Lord, 59; on the supposed 
discrepancy in the Evangelical accounts of the resurrection, 
xxviii. 1; our Lord ministered to by angels, 2; on the effect of 
Christian Baptism, 19; on the connexion between St. Mark 
and St. Peter, Introduction to the Gospel of St. Mark, note, 
p- 112; on the genuineness of the last ten verses of St. Mark’s 
Gospel, xvi. 9; on our Lord’s charge to the eleven, 15; on the 
birthplace of St. Luke, Introduction to the Gospel of St. Luke, 
p. 157, note; on ‘‘ many have taken in hand,” L. i. 1; the 
parable of the good Samaritan spiritualized, x. 34; exposition 
of the parable of the Prodigal Son, xv. J1; the fatted calf” 


Josephus, observations on his silence 
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emblematical of Christ, 23; exposition of the 
unjust steward, xvi. 9. 11; leading characteristics and 
of his Gospel, #5.; on J. i. 1; why Christ was 
John, 31; our Lord’s deportment at the grave 
xi. 35; parallelism and contrast between the fi 
the Second, xix. 34; “Touch me not,” xx. 17; * 
the Holy Ghost,” 22; the miraculous draught of 
11; tradition respecting the spot on the Mount of 
which the Ascension took place, A. i. 12; on the term 
as applied to the Clergy, 26; on the fitness of 
Pentecost for the effusion of the Holy Ghost, ii. 
Epistle attributed to Barnabas, iv. i 
and Sapphira, v. 1; reply to the objection of 
specting their punishment, 5; episcopal laying 
viii. 14—18; example of the blessed fruits of 
tures, 28; on the silence of St. Luke respecting 
Arabia, ix. 23; thinks that James, the brother of 
martyrdom on the second day of the Passover, xii 
changed to Paul, xiii. 9; the Apostles possessed 
tongues, and continually exercised it, xiv. 11; 
contrasted with that of Barnabas, xv. 39; on 
xvi. 27; the tenets of the Stoics, xvii. 18; Paul 
of the inscription upon the altar at Athens, 23; 
coun Aratus, 28; Paul’s vow at Cenchress, xvii. | 
the Artemis of Ephesus unlike the Diana of Greece and Rem:, 
xix. 24; Paul takes the Nazarite’s vow, xxi. 24; comment on 
2 Tit. i. 3—12; on the accord of the Fafher and the Sona in the 
iL 
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work of human redemption, G. i. 4; his corres 
Augustine respecting St. Paul’s rebuke of St. Peter, 
the Law and the Gospel, 19; St. Paul’s sufferings a 
tion to the Galatians, iv. 13; the Pelagian heresy, 1 C. a 6; 
on St. Paul's citation of Isa. lxiv. 3, 4, ver. 9; on vi 18; @ 
the gift of tongues, xii. 10; on the resurrection of tbe body, 
and the necessity of confessing it, xv. 60; on the Freedom o 
the Will, 2 C. ii. 14—16; on the glorified body, v. 2; ar 
ment against the Pelagians, R. i. 7; argument for Free-v, 
ii. 5; justification by faith, v. 1; exposition of, 7; bistonal 
summary of the Pelagian controversy, 12; why are Info 
baptized? 13, 14; exposition of vii. 12, 13; and of ix. 3; the 
election of Jacob and the rejection of Eeau, 14—29; on Bi 
7; and on iii. 1; St. Paul’s special miseion to the Geatiles, 2 
1; ou the symbolical significance of the Cross, 18; on Anger, 
iv. 26; on 1 Ti. v. 3; on Tit. i. 5; on ii. 13; on Aad rep 
ovcioy, 14; on Heresy, iii. 10; on 2 P. ii. 4, and 18; design 
St. Jobn’s writings, Introduction to the First Epistle of & 
John ; interpretation of Rev. iv. 4—6. 
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Jerusalem, Daniel’s prophecy of the siege and destructioa of, 2. 


xxiv. 15; Josephus’ description of the horross of the siege, |9- 
derivation and import of the name, L. ii. 25; xix. 42; writes 
by St. Luke in a different form from that of the other Ers- 
gelists, why, #6.; Christ weepe for its approaching overthrcs, 
xix. 41; his coming thither foreshadowed in its name, ©: 
singular circumstances attending its capture by Titas, 43, H: 
two signs given by our Lord of its destruction, xxi. 20; why te 
Apostles were commanded to remain there till the effusce d 
the Holy Ghost, A. i. 4; number of synagogues there of te 
time of our Lord’s ministry, vi. 9. 


try. 
Jones, of Nayland, the parable of the good Samaritan spiritealzed, 


L. x. 34; his Edition of Cooke’s Exhortation to KEjecaltxy 


Prayer, J. iv. 38. 

respecting the murder of 
the Innocents, M. ii. 16, note 1; his account of Herod 4» 
tipas, xiv. 1 ; his ition of Daniel’s prophecy of the ange 
and destruction of Jerusalem, xxiv. 15; bis description ef ue 
horrors of the siege, 19. 21; cruelty of Pilate, L. ree 


his life and character, 1d.; his account of his perilous voyxge 
to Rome, xxvii. 27; and of the detention of Agripps L that 
xxviii. 16. 


Justin Martyr, 8., on the place of our Lord’s Nativity, M. i | 


testimony to the fact of Cyrenius having been Goverscr # 
Syria at the time of the Nativity, as well as ten years after 
it, L. ii. 2; applies the term Adyes to Christ, J. i. 1; caaue 14 
and 15; on the Brazen Serpent, iii. 14; on “‘ the living water.” 
iv. 10; his account of the statue erected “ Simoni Deo Saacte” 
at Rome, A. viii. 9; on the mode of observing Sunday, xx. ;. 
description of the primitive use of the Christian Church in the 
administration of the Holy Communion, 1 C. x. 16; excotiex 
comment on xiv. 16; on the mode of administering the Hox 
Communion, #6.; on the Offertory, xvi. 2; the sufferings ard 
consolations of believers, 2 C. vi. 2; meaning of of spevyrer- 
pévor, R. viii. 39; describes the Christian life, P. iii. 38; refn 
the 22nd Psalm to the Messiah, Heb. ii. 12; Christ called = 
Apostle, iii. 1; cites 1 Ti. ii. 3, 4; on Christ’s descent » 
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Hades, } P. iii. 18—22; the Flood a type of Baptism, 21; the 
baptismal interrogatories, ib.; probable reference to 2 P. ifi. 8, 
and to I J. iii. 9. 


Lactantius, condemns the employment of violence in the propaga- 
tion of religion, L. ix. 55. 

Lapide, Corn. a, on the Beatitudes, M. v. 3; his comment on A. 
iii. 18; on the guilt of Ananias, v. 4; the Christian is called fo 
suffer, ix. 1; curious parallelism traced by him between the 
worship of the Artemis of Ephesus and that of ‘our Lady of 
Loretto,”” xix. 24; the maxim “bellum hereticorum pax est 
Kcclesiz,”’ built by him upon A. xxiii. 6; Paul’s discourses be- 
fore Felix and Festus, xxiv. 25. 

Leo I., 8., on 1 C. vii. 31 ; on ‘not knowing Christ after the flesh,”’ 
2 C. v. 16; on Original Sin, R. v. 14; on the true interpreta- 
tion of Gen. iii. 15, xvi. 20; on the gifts of the Magi, M. ii. 11, 
note 1; on the flight into Egypt, 15, note 5; on the murder of 
the Innocents, 16; on our Lord’s temptation, iv. 1. 4; the 
parity of St. Peter and St. Paul, xvi. 18, nofe 10; on the 
power of the keys, 19, nofe 1; the Transfiguration, xvii. 2; 
the death of Judas, xxvii. 5; the Crucifixion, 35; condemns 
the doctrine of the Immaculate Conception, L. i. 27; the ope- 
ration of the Holy Ghost in the Nativity and in Baptism, 35; 
on Paradise, L. xxiii. 42, 43; on Half-Communion, xxiv. 30; 
“‘ Touch me not,” J. xx. 17; the miracle of tongues at Pente- 
cost, A. ii. 4; on iv. 28. 

Lightfoot, Dr., on the genealogies of our Lord in the Gospels, 
M. i. 1; on Galilee and Capernaum, iv. 12, 18; on “he loved 
him,”’ Mk. x. 2t; on the Corban, xii. 41; holds that Siloam 
and Bethesda derived their waters from the same spring, J. 
ix. 4; on the period of ‘forty days’? that elapsed between 
the Resurrection and Ascension of our Lord, A. i. 3; on 
the Rabbinical acceptation of the term Bethphage, 12; diffi- 
culty pointed out by him in the LXX renderings of 2 Sam. 
xv. 32 and xvi. 1, id.; probable solution of it, {5.; the 
“three thousand,”’ ii. 41, not converted by Peter alone; no 
inaccuracy in Luke’s account of Theudas, v. 36; on the view 
which the Jewish converts took of the Eucharist, 1 C. xi. 20, 
2]; note on vi. ]; the condition and character of Cornelius, 
x. 2; on the situation of the prison from which Peter was 
delivered, xii. 10; the Jewish notion of the ministration of 
tutelary angels, 15; the Nazarite’s vow, xxi. 24; made ter- 
minable at Pentecost, id. 

Lorinus, on the period of “ forty days” that elapsed between the 
Resurrection and Ascension of our Lord, A. i. 3; the Church 
first tried by suffering, then by schism, vi. 1. ° 

Lucas Brugensis, on the genealogy of our Lord, M. i. 1, note 9; 
ac teas Prophecy, i. 22; on the cleansing of the Temple, 
xxi. 14. 

Lucretius, verses of, which display St. Paul’s position at Athens, 
while contending against the heathen theology, and especially 
against the tenets of Epicurus, xvii. 22. 


Macarius, Homily on the Old and New Sabbath, M. xxviii. 1; 
on Paradise, L. xxiii. 42, 43; twofold resurrection, J. v. 26; 
on the typical sense of what befell the Israelites, in their 
con from Egypt, and their wanderings in the wilderness, 

. x. 6, 

Magee, Archbishop, on J. i. 29. 

Maldonatus, on the term of forty days,” M. iv. 2; on the 
Apostolic Thrones, xix. 28; exposition of wpoceworeiro, L. 
xxiv. 28, role 1. 

Marcion, epitomizes the Gospel of St. Luke, and mutilates it, 
L. ii. 23; iv. 31. 

Mede, Joseph, his paraphrase of the Greek of the petition, “‘ Give 
us this day our daily bread,’’ M. vi., note 4; on the “ abomina- 
tion of desolation,” xxiv. 15; on the temple being called ‘‘ the 
house of prayer for all nations,” Mk. xi. 17; on the “large 
upper-room,” xiv. 15; on Churches in the first century, L. 
xxiv. 33 ; on the legal and prophetical foreshadowings of Christ's 

ing, and resurrection on the third day, 46; probable that 
our Lord’s Birth took place in Autumn, at the Feast of Taber- 
nacles, J. i. 14; on the heathen origin and idolatrous worship 
of the Samaritans, iv. 22; the Incarnation of Christ the Evan- 
gelical Scenopegia, or Feast of Tabernacles, vii. 52; on the sin 
of Ananias and Sapphire, A. v. 2; on the ancient Proseuche, 
xvi. 13; of poBovpevo: roy Gedy, xiii. 16; 800: Foray retaypévot 
eis Cahy aidviov, 48; Essay on Churches, xviii. 24; on the 
berg 4 Offertory, 1 C. xvi. 2; exposition of 2 C. xi. 14, and 
of | Ti. v. 17; on the meaning of év rG Aag, 2 P. ii. 1; on 
the doom of the Apostate Angels, 4. 

Melito, Chronology of our Lord’s Life and Ministry, L. iii. 23. 

Meyer, on the Genealogies of our Lord in the Gospels, M. i. 1; 
li. 6, note 9; on the visit of the Magi, 11, note 2; alleges that 


57 


St. Matthew did not know that Joseph and Mary resided at 
Nazareth before the Nativity, 22; reference to Abiathar con- 
sidered, Mk. ii. 26, note 1 ; erroneously supposes that St. John 
the Baptist faltered in the faith, xi. 2; on the force of ériBardy, 
xiv. 71; his objection to the Evangelical account of the Ascen- 
sion, xvi. 19; and to St. Luke’s account of the dwoypaph by 
Quirinus, L. ii. 2, note 1; the correct rendering of éy rois rou 
Tlarpdés pov, 19; the force of &xw in certain cases, xiv. 18; the 
force of S:eyéyyv(oy, xv. 2; remarks on the parable of the 
unjust steward, xvi. 1; his observations on the Evangelical ac- 
counts of our Lord’s journey from Galilee to Jerusalem, xvii. 
11; supposes that our Lord sent the cleansed Samaritan 
leper not to Jewish but to Samaritan Priests, 14; on the force 
of xaipol, xxi. 24; specimen of his objections to the Evan- 
gelical narrative, xxii. 54, noéfe 1; holds that our Lord’s 
sojourn on earth for forty days, after his resurrection, was a 
later tradition, xxiv. 50; refutation of this, id.; the design 
of the miracle in Cana of Galilee, J. ii. 6; on regeneration in 
Baptism, fii. 6; objection to this narrative, vi. 21; d:3doney 
ypdppara, vii. 15; rh» dpyxfy, viii. 26; on the derivation 
and import of “ Siloam,” ix. 7; Sri, ‘in regard to that,’ 17; 
‘the good shepherd layeth down his life for the sheep,” x. 
11; summary of the various opinions of German Biblical 
Critics on the narrative of the raising of Lazarus, xi. 11, note 
1; his interpretation of xii. 7; his comment on A. iv. 6; and 
on v. 16; charges St. Luke with historical inaccuracy, 36; 
account of the Cyrenian Jews, vi. 9; his objection to ix. 7; 
supposes that Luke did not know that Paul spent three years 
in Arabia, 28; objects to rod before an infinitive, x. 25; 
analysis of the construction, 1J.; affirms that the miraculous 
gifts at Ceesarea were different from those of Pentecost, 44— 
46; objects that St. Luke does not dilate on the martyrdom of 
James, xii. 2; the fact accounted for, id.; xiii. 50; explains 
the comparison of Paul to Mercury as opposed to the apocry- 
phal portraiture of the Apostle in the Acts of Paul and 
Thecla, xiv. 12; note on that verse; on the force of éwiAa- 
Bépuevos, xvii. 19; understands the Nazarite vow, not of Paul, 
but of Aquila, xviii. 18; the disputed rendering of xxi. 16; 
objects to the reading paprupépevos, xxvi. 22; orparoweddpxns, 
xxviii. 16; interpretation of R. iv. 2; rendering of 17; error 
respecting the history of the Trinitarian controversy, ix. 5; 
interpretation of C. i. 15; on E. ii. 20; answer to his objection 
respecting the fulfilment of the typical significance of the 
death of the paschal lamb, 1 C. v. 7. : 

Michaelis, on our Lord’s divine prudence in retiring, during the 
evenings of the Holy Week, from the temple to Bethany, M. 
xxi. 17. 

Middleton, Bp., on M. i. 18; v. 32; 1C. xii. 4; E. ii. 20; v. 5; 
1 Ti. i. 9; on our Lord’s descent into Hades, | P. iii. 18—22; 
proof of the Godhead of our Lord, 2 P. i. 1. 

Mill, Dr. W. H., on the genealogies of our Lord, M. i. 1; refuta- 
tion of Strauss’ exceptions on the subject of Angelo-phany, 
L. i 19; ii. 13; on J. i. 33. 

Miller, Rev. John, “‘ Things after Death,” L. xvi. 22. 

Milton’s accurate description of Moloch and his rites, M. v. 22, 
note 3; on the gift of tongues, A. ii. 4; on the artifice of 
Satan, in giving currency to falsehood, xvi. 17; his exposition 
of St. Paul’s doctrine of Justification, R. viii. 2; deacription of 
Enoch, Jud. 14. 

Mintert’s Lexicon, commended, Vol. i. p. xviii. 

More, Henry, on the extreme accuracy with which the Apoca- 
lypse is penned, Rev. ii. 1. 


Nicephorus, his account of the apostolic labours of St. John 
before and after the death of the Blessed Virgin, Introductory 
Note to St. John’s Gospel, note 3; account of the temple 
erected by Helena, the mother of Constantine, on Mount Sion, 
A. i. 13. 


(Ecumenius, the great sheet let down from heaven, with four 
corners, 8 prophetical emblem of the Four Guspels, A. x. 11, 12; 
St. Paul at Athens, xvii. 23; explanation of dy dAlyqp we weldeis, 
K.T.A., xXVi. 28; and of éy dAlyp Kal dy roAAg, 29. 

Origen, observation on the fulness and pregnancy of Holy Scrip- 
ture, Pt. i. p. xxiv. ; on the composition and order of the Four 
Gospels, xl.; on the temptation of our Lord, M. iv. 4; on 
‘* There be some standing here,” xvi. 28; on the duties of 
deacons, xxi. 12; on the expression ‘‘ Head of the corner,’’ 
42; on different degrees of punishment in a future state, xxiii. 
15; on the permanence of the Church of Christ, xxiv. 34; a 
reputed saying of our Lord cited, xxv. 27; on the extent of 
the supernatural darkness at the Crucifixion, xxvii. 45; on the 

state of the saints that rose then, 53; testimony respecting the 
Gospel of St. Mark, Introductory Note to St. Mark’s Gospel, 
p- 112; on “he loved him,’’ Mk. x. 21; observations on the 
design of the Gospcl of St. Luke, Introductory Note to St. 


I 


58 


Luke’s Gospel; on “‘ many have taken in hand,” L. j. 1; on 
the dumbness of Zacharias, a symbol of the Jewish nation, 
mute through unbelief, 22; holds that Mary’s betrothal was 
designed to conceal her virginity from the devil, and so keep 
h'm in ignorance of the advent of Christ, 27; refutation of 
the Marcionite heresy, ii. 23; our Lord catechized in the 
Temple, 46; his obedience to his parents, 51; the duty of sub- 
mission generally, iJ.; thinks that there were three different 
women who anointed our Lord’s feet, L. vii. 36—59; the parable 
of the good Samaritan spiritualized, x. 31; on Christ, the 
Word, ‘“‘the true Light,” J. i. 9; “the Word was made 
flesh,’ 14; John the Baptist’s inferiority to Christ, 27; 
on the miraculous expul:ion of the money-changers and 
sellers of oxen and sheep from the Temple, ii. 15; the nature 
of grace, 16; the Sanctuary a type of Christ’s body, 19; 
God worshipped in spirit and in truth, iv. 21; the Samaritans 
expected a Messiah, 25; our Lord speaking the worda of life 
in the Temple, J. viii. 20; death in unrepented sin, 21; ‘this 
did not Abraham,’’ 40; ‘‘shall never see death,’’ 51; Caia- 
po prophesies “that year,” xi. 49; perversion of Scripture 

y evil men, 51; Christ washes the feet of Judas, xiii. 3. 18; 
reference to Isa. lii. 7, 5; ‘thou hast no part with me,’’ 8; 
our Lord’s humility singular and exemplary, 14; difference 
between Satan’s ‘‘ putting an evil thought into the heart,” and 
* entering in” himself, 27; ‘‘ Now is the Son of man glo- 
rified,’’ 31; the Holy Spirit proceeds from the Father and the 
Son, xv. 26; the office of deacons, A. vi. 8—6; the consecra- 
tion of heathen literature to the service of Christianity, vii. 22; 
the baptism of infants received by the primitive Church from 
the Apostles, xvi. 15; Paul takes the Nazarite’s vow, xxi. 
24; some of his works written entirely with his own hand, 
dAdypapo:, G. vi. 11; on the unity of the Church, 1 C. i. 2; 
instance of St. Paul’s prudence, 11; on 26; ‘‘ comparing spi- 
ritual things with spiritual ’’ explained, ii. 13; emendation of 
the passage from his writings, iii. 4; Christ is the only Foun- 
dation, 12—15; on secret sins, iv. 4; on reves, 18; ‘‘ Charity 
envieth not,’’ 1 C. xiii. 4; rendering of ob wepwepedera:, ib. ; 
on xiv. 34; on St. Paul’s possession of the gift of tongues, R. 
i. 14; "lov8alouv mpéroy, ii. 9; the dominion of Conscience, 14. 
16; on vi. 6; ‘“‘the wages of sin,’’ 23; on vii. 4; on the self- 
abasement of St. Paul, 7; effect of the Law upon Sin, 9, 12; 
on viii. 35; on Free-will and Universal Redemption, ix. 18; 
xii. 6; on xi. 21—23; ascribes to the Valentinian heretics 
those doctrines which have been propagated in modern times 
by the adherents of Calvin, ib.; exposition of x. 6—9, and of 
xi. 28; ‘‘ give place unto wrath,” xii. 19; on E. i. 22; on 
iii. 1; symbolical significance of the Cross, iii. 18; on the 
mention of names in Scripture, 1 Ti. i. 18; cites 2 P. i. 4, 
ii. 16, 19, and iii. 15, 16; on propitiation and atonement, } J. 
iv. 10; cites Jud. 6. 


Paley, Dr., ground of the argument handled by him in his “‘ Horse 
Pauline,” A. xvi. 6. 

Papias, on the four Maries, M. xii. 46; on the relation between 
St. Peter and St. Mark, Introduction to the Gospel of St. 
Mark, nofe, p. 112; and see J. vii., Review, p. 309. 

Patritius, on the genealogies of our Lord in the Gospels, M. i. 1; 
on the formula, ‘that it might be fulfilled,” 22; on the per- 

1 virginity of our Lord’s mother, 25; on the day of our 

’s birth, ii. 1; on the day on which our Lord ate the last 
Passover, xxvi. 17 ; on the correct interpretation of L. ii. 2; on 
the rerpapxlai, iii. 1. 

Pearson, Bp., on the opening of the heavens at our Lord’s 
baptism, M. iii. 16; on the parallelism between Joshua and 
Jesus, x. 2; on the Visible Church, xiii. 30; on the word 
‘¢ Church,” xvi. 18; on punishment by crucifixion, xxvii. 35; 
on our Lord’s assumption of his mediatorial kingdom, xxviii. 
18; on the eternity of future punishment, M. xxv. 46; Mk. ix. 
44; on the operation of the Holy Ghost in the conception of 
our Lord, L. i. 35; on the Blessed Virgin’s low and exalted 
condition, 48; on the right interpretation of L. ii. 2; on 
apo¢xowre copia wal HArklg, ii. 52; the character of Pontius 
Pilate, xiii. 1; our Lord’s tomb, and the womb of the Virgin, 
parallel between them, xxiii. 53; on the term Adyos applied to 
Christ, J. i. 1; bis presence in heaven before his bodily Ascen- 
sion, iii. 13; exposition of vi. 22; the doctrine of transubstan- 
tiation not known in the earlier ages of the Church, J. vi. 52; 
the procession of the Holy Spirit from the Father and the 
Son, xv. 26; the piercing of our Lord’s side, in fulfilment of 
Zech. xii. .10, xix. 37; on xxi. 25; the foundations of local 
reverence for national deities among the heathen broken down 
by the Macedonian and Roman monarchies, Vol. ii. xvii.; 
comment on Gal. ii. 1, xxxv., note 2; on the tradition respect- 
ing the abode of the Apostles for twelve years after the Ascen- 
sion of our Lord, A. i. 4. 9; on the tradition respecting “the 
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ore ee +b dwepgor, to which the Apostles returned after 

witnessing the Ascension, 13; on the providential prearrange- 
ment for the spread of Christianity by means of the d:acwopal, 
ii. 9—11; on ii. 27; image of the primitive Church, 42; on 
"lwdvvny nal *AAdtar8poy, iv. 6; on the resemblance in sound 
between "Ingots and facis, iv. 30; and between wdexa and 
wdoxw, ib.; on the Epistle of Barnabas, 36; on the guilt of 
Ananias, v. 5; the Holy Eucharist administered daily in the 
Apostolic Church, and at the ordinary meal, vi. 2; the insti- 
tution of the diaconate, 3—6; on the providential dispensation 
traceable in the existence of the class of Proselytes of the Gate, 
as & preparatory provision for the extension of the Gospel, 5; 
Joseph a type of Christ, vii. 9; the carefulness of the primi- 
tive Christians of the rites of burial, viii. 1—4; effect which 
Christianity had upon the national usages of sepulture, id. : 
importance of the rite of Confirmation, 14—18; Paul’s abode in 
Arabia, ix. 23; the designation ‘“‘ Christians,’’ xi. 26; the Holy 
Ghost’s special office in sending the Apostles, xiii. 1; change 
of names in Scripture, 9; points in which Paul’s teaching et 
Athens came in contact with the tenets of the Epicureans and 
Stoics, A. xvii. 18; Titus never mentioned in the Acts of the 
Apostles, xviii. 7; providential prearrangement for the diffusion 
of the Gospel by the spread of the Roman arms, xix. 31; the 
Messiah was to suffer, xxvi. 23; on 6 orparoweddpxys, xxviii. 
16; on 1 C. i. 30; derivation of the term “ Charch,’’ xi. 20, 
21; the eternity of Christ’s kingdom, xv. 25; meaning of 
warapyeira: 56 Odvaros, 26; on the true reading of ver. 51 ; 
identity of the raised body, 2 C. v. 10; on our being “ recon- 
ciled to God,” 18; the efficacy of Christ’s death proved by his 
Resurrection, R. iv. 25; exposition of viii. 11; and of 26; the 
Divinity of Christ asserted, ix. 5; this ninth chapter never 
interpreted in support of the Doctrine of Predestination and 
Reprobation by the Fathers of nearly four centuries, 18; a 
public profession of faith necessary, x. 6—9; on E.i. 7; on ii. 
6; on the symbolical significance of the Cross, iii. 18; expo- 
sition of C. i. 15; Christ triumphs on the Cross, ii. 15; on 
H. i. 2; on the typical sense of the Levitical ordinances, ix. 7 ; 
Christ’s conception by the Holy Ghost, the belief of it why 
neceasary, 14; exposition of 32; on the emendation or correct 
interpretation of the Hebrew Text by the aid of the Septuagint, 
x. 5; blessed state of the souls of the just in the interval 
between death and the resurrection, xii. 23; on 1 Ti. ii. 6; on 
presbyters and deacons, Introductory Note to 1 Ti. chap. iii. ; 
on v. 22; on the term ‘‘ Word,’ as used by the Jews, Jam. i. 18 ; 
‘‘ gave a soul from death,’’ v. 20; error respecting the state of 
Babylon in the time of the Apostles, 1 P. v. 13; on Christ’s 
descent into Hades, iii. 18—-22; design of the firet Epistle of 
St. John, Introduction to the Epistle; two principal heresies 
in the A lic age, ib., note 2; remission of sins in Baptism, 
1 J. ii. 12; Antichrist, 20. 

Peschito, or Syriac Version, Pt. i. p. 1. 

Peter, 8., of Alexandria, on the word zapacxevh, M. xxvii. 62. 

Polycarp, 8., explained 2 Th. i. 4; see above, Index of Matters ; 
often refers to St. Peter’s First Epistle, 1 P. i. 8. 13. 

Primasius, on St. Paul’s motive in visiting St. Peter at Jerusalem, 
G. i. 18; on St. Paul’s dispute with St. Peter at Antioch, ii. 
17; on the nature and use of the Law, ii. 19; on G. iii. 1; on 
1 C. vii. 16, 17; ‘‘ give place unto wrath,” R. xii. 19; expo- 
sition of P. i. 17; and of ii. 6; why St. Paul suppressed bis 
name in his Epistle to the Hebrews, H. i. 1; on 2; on xvevpa 
and Wux4, iv. 12; on Tit. ii. 13; Rev. ii. 1; xi. 3, 4. 

Prudentius, on Alpha and Omega, Rev. i. 8; on the Cross as a 
trophy, v. 5. 


Remigius, on the law of the Sabbath, M. xii. 8; on the institation 
and design of the Sacrament of the Lord’s Supper, xxvi. 17. 
Rosenmiiller, the fate and fortunes of the series of twenty-six 
high priests, reckoned backward from the destruction of Jeru- 
salem, L. iii. 2; the dress and of freemen, as distin- 
guished from slaves, xv. 22; rh» défay, J. i. 14; xdprres wal 
éAnOelas, ib.; on the Baptism of John, 25; dpxerpixAssves, ii. 
8; ov éx uérpev, iii. 34; on the intercourse of the Jews with 
the Samaritans, iv. 9; Oewpa, vi. 40; efs xaf cfs, viii. 9; Thy 
dpxhy, 25; on “ Siloam,” ix. 7; 6 vlds ras dwwAclas, xvii. 12; 
the aloes which were anciently employed in embalming, xix. 39 ; 
dxixadrcioba: 7d Svoua Kuplou, A. ii. 21; limitation of the com- 
munity of goods in the primitive Church, 42; Srona ‘"Iyod, 
est Jesus ipse, iii. 16; yedcacbal ve 7d Mvevua, v. 3; on the 
due form of Ordination, vi. 6; on the mode of citation from the 
Old Testament in the New, xiii. 22; the opulence of St. Paul’s 
family, xvi. 37; shows that the worship of Artemis continued 
at Ephesus for some centuries after bis visit to that city, 

xix. 35. 


Sanderson, Bishop, on swearing, M. v. 34, note 7; on singleness of 
purpose, vi. 22, nofe 1 ; on Herod’s oath, xiv. 9; on tradition, xv. 
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9, note 1; on binding and loosing, xvi. 19; on the lawfulness 
of usury, xxv. 27; positive commands even of divine origin, 
not immutable, if not in order to a permanent end, xxvi. 20; 
on the difference between true and false repentance, xxvii. 3; 
on the Sabbath, xxviii. 1; on the lawfulness of the profession 
of arms, L. iii. 14; the abuse of “‘Pioram Exempla,” ix. 64; the 
mature of true repentance exemplified, xv. 21; Conscience 
hoodwinked by Popery, xix. 20; how Judas was given to the 
Son by the Father, J. xvii. 12; on Acts ii. 23; on sins of pre- 
a and sins of ignorance, A. iii. 17; on the limits of 
obedience to human authority, iv. 19, 20; on God’s employing 
evil instruments for the accomplishment of his beneficent 
purposes, iv. 28; on the application of Acta iv. 32, to the 
doctrine of Christian Unity; on the inhibition of fornication 
to the Gentiles at the Council of Jerusalem, xv. 20; on the 
Apostolic restraint from the eating of blood and things strangled, 
id.; an enlightened conscience alone can be a safe guide, xxiii. 
1; no sufficient security in consciousness of good intention, éd. ; 
on Paul’s words, ‘I knew not that he was the high priest,” 
5; on the guilt of assuming a dominion over Conscience, Jam. 
iv. 12; on Covetousness, } Ti. ii. 5; the guilt of the unbelieving 
Jews, 1 Ti. ii. 16; on the practical duties arising from a con- 
sideration of St. Paul’s case, as having a special call, G. i. 16; 
on the insufficiency of Human Examples to serve as Rules of 
Conscience and Conduct, ii. 13; on the true nature and use of 
the Law, 19; on Christian Liberty, v. 1; on the supernatural 
grace of God, 17; on the office and dignity of the Human 
Conscience, 1 C. ii. 11; on party spirit at Corinth, iii. 4; on 
the holy and comfortable use of the creatures, 22,23; on the 
nature and aim of Excommunication, v. 5. 11; on “all things 
are lawful for me,” vi. 12; on the due regulation of our con- 
duct in the exercise of our Christian Liberty in the use of God’s 
creatures, #b.; practical results from the consideration of Christ’s 
right over us, 20; on vii. 24; cases in which we are bound to 
abridge ourselves of our Christian Liberty in things indifferent, 
x. 32; on the example of St. Paul as a precedent, grounded on 
its strict conformity to that of Christ, xi. 1; spiritual gifts a 
manifestation of the Spirit, xii. 7; endeavours must be con- 
joined with prayer, i3.; difference between the graces of sanc- 
tification, and those of edification, i4.; God teaches us, but 
dimly, by the eye, in his creatures; and by the ear in his holy 
Word preached, xiii. 12; the Liberty of the Gospel, 2 C. iii. 
16; on St. Paul’s self-praise in self-vindication, xi. 17; his 
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vindication of 2 C. iii. 6—15, against the Marcionites; expla- 
nation of ver. 18; proves the resurrection of the body from iv. 
10. 14; on the glorified body, v. 3; on the word ‘‘ Paradise,” 
xii, 2—4; on Free-will, R. ix. 18; on ‘the analogy of the 
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